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Sree Amrutanandanatha Swamy
Founder of ]
Sree Tirumala Sreenivas Trilinga Maha-Vidya Peetham.
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Teachings of Sri Amrutanandanadha Swamy
CULLED FROM

“JEEVAIYATRA”

By D. SREENIVASA SARMA, B. A. B, L.,

The teachings of late Sri Amruta-
-nandanadha Swamy are embodied in the
‘poetical works of his chief disciples Sree.
mati Kavitilaka, Kavitavisarada Kancha.
napalli Kanakamba Garu, Lecturer, Queen
Mary’s College, Madras, and Vaidyaraj
Dr. D. S, Avadhany, Adhipaty, Tirumala
‘Sreenivasa Trilinga Mahavidya Peetham,
The works of Sreemati Kanakamba Gary
-are in Telugu poetry and are all published.
1, Jeevayatra 2. Amrutasaram 3, Apanda-
saram, and 4. Hamsavijayam are notable
among her works embodying the teachings
of the Master. The work of Dr. Avadhany
-entitled Amruta Lahari, in sanskrit verse ig
of the type of Vivekachudamani and
Vedanta Panchadasi. It isstill in press and
s likely to be published soon.

Late Amrutanandanadha Swamy him.
gelf never wrote, His special mission in
life was to train a handful of disciples in
Brahmavidya but not to produce nume-
wous scholars of Philosophy. He was
never anxious to write books for the
delectation of arm —chaired philosophers
or to achieve fame for himself. He shun-
ned publicity and was so unassuming that
he never permitted even his disciples to
proclaim him as their Guru, In the pre-

sence of strangers he always referred to his

disciples as his friends. He demonstrated
throughout his life the way in which a
true yogi ought to live,

T EREAT Fared A
J97 I, TR G )

Without violating the rules of good
conduct and propriety a yogi should behave
in such a way that people disregard him
and do not seek his company. (lest they
should disturb his penance,) He believed
in the maxim,

FEHIANT (G GG a9: o:
wiHa: gfmr Bt grar MRa dizf )

Absence of public approbation enhan-
ces sapas and approbation decreases the
same. Honoured and worshipped, a Brah-
min becomes exhausted as a cow after
being milked.—

He did not even seek a crowd of
disciples. He always used to say that Sree
Sankara Bhagavatpada had only five
disciples and Jesus Christ only twelve apo.
stles. Discipleship under him meant,
submission to discipline of a sort, which no

.one except a genuine Mumukshu, deter-

mined to attain Muktl even in this very
life, could endure, That was why, though
he was very well-known to several rsons,
his true disciples are onlya handful. To
this handful of disciples his Bodha flowed
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out like the mighty gangetic flood and so
much of it as could be humanly conserved
is to be found in the writings of his chief
disciples as mentioned above. The record
therefore is but an echo of the original
Bodha of the Master, but such an echo as
is sufficient to awaken thcse immersed in
the sleep of ignorance, and feeling misera-
ble on account of the bad dream of
Samsara.

“agaraR FaUfgad
afansaifi gifafa amma

( Kalidasa )

Even the echo of the roar of the lion
spreading out from the caves of the moun-
tains terrifies the elephants, The echo of
the Bodha of that purusha-simha, Sree
Amrutanandanadha Swamy, emcrging out
of the works of his disciples dispels the
tamas, i, e. ignorance of samsarins, black
and huge like the elephant.

The main point that was inculcated
by the Master is the absolute necessity of a
guru for self.realisation.  Lior, has it not
been said :—

“ TN sfaaEd gean paEsAlsg
HIAI

3 AR Whaky AaFay
g

Though the mind is well tutored by
texts inculcating the identity of the
leevatma and Paramatma, it is impossible

for those devoid of the kindpess of the
Guru to attain direct perception,

In fact this verse only reiterates what

the Sruti has said “ Hgﬁﬁﬂﬁm%ﬁa »

and Amrutanandanadha inculcated the
same. A reiteration and insistance on
Gurusushrusha is particularly necessary in
this age of democracy when the heads of
even religious and philosophical societies
are elected by votes of confidence and soon
after removed by those of censure,

Gurusushrusha therefore is the sine qua
non of Brahmavidya and the aid of the true
Guru is offered only when conceit becomes
extinct; otherwise fear and sorrow persist
and man becomes dull and demented
(Jeevayatra).' To ransack the library for
realising the tatvam is as futile as requesting
the inanimate Vina, Drum and other 1ns-
truments for music (Jeeva yatra)’ Man
considers himself ignorant and impotent:
he is paintully concious of his insignificance
when he looks at the infinite and varlega-
ted universe without. And the vedanta

sastra tells this pigmy a1 @feagq 54 | Al

this is Bramham aii?ﬂqﬁl Thou a‘\rt .that.
How can he believe and realisethis iden-
tity of the Jeevatma and _Paramaltma,
unless he identifies himself with at feast
one other person apparently different from
him?® (Jeevayatra). The person, identificd-
tion with whom or merging in whom 18
productive of Advita siddhi, 15 the Guru,

That person is the guru at the sight of

1S .5 i
whom the disciple becomes oblivious o
everything else in the world and whose

very look gives inspiration introspection
and intuition (jeevayatra)! Liven as the

L P8 $80000s HpSonm MH0sEsm0 §7Sp% B
R favsn TSomxed Dysoms wifom Fd® Bdaw Dkl
[ov)

2, BRSSO VDOTY GBS Eesdh X305 T 0w T Eo
wakees DTEYWOX W K5 HpoBde KB N 0w I

3. ZBsowmom i‘zﬁszsu ﬁaa’p&m 8 1B <%0 DX owdy Ko
BosnB8en XD o0t Brdeib $+5000D mzsfs S8 0 K%ess|l
-—p

4. S $% modRey e ot BN TETE oIHHS D
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magnet attracts pieces of iron and imparts
to them its own magnetism, the Gurn
transmits his power to the disciple, The
hen gives her life and shape to the egg by
contact, in hatching : the fish produces its
young by merely seeing, and the tortoise
merely by thinking, Thus by a mere touch,
a look and a kindly thought the Guru
elevates the disciple to his own level and
makes him one with him (Jeevayatra) 1

This is the famous doctri;\e of Saktipata:

Does not the Sruti say HTFEE I8 43
‘ \

He knows who hasa guru and ‘g

R FrAATFET fAEn |fes: g
g9197”? The Guru fulfils himself by

training a Sishya and the Sishya realises
hri?n[slelfgby merging in his Guru. The Sishya

is appropriately called -3[-‘-%31@{ gﬁ(ﬁ,

ﬁéﬁ‘? ﬁﬂ?ﬁﬂ;%ﬁﬁﬁl He who resides in

the proximity of his Guru. Brahma Vidya
cannot be acquired through a course of
teaching by correspondence. 1t cannot be
gained by attending lectures at Easter and
Christmas Conventions nor can it be
acquired by studying phllosophlca'l works
with mercenary pandits. Conscious and
constant effort in the presence of the Gura
alone qualifies a Mumukshu for Mukti,

sEqETE @f@sd J@r ) It s the
continuity of such a Guru parampara that
preserves and propagates the Sampradaya of
Bramha Vidya. The term Sampradaya means

fadtad gEq! fUsaTg Q9318 | 65 9% 9319

gug:| @O% W 9drad 3fq AugE:
That which is well given by the Guru to
the Sishya with all the secrets is Sampra-
daya and not mere tradition as popularly
supposed, It is the decay of such hallowed
Sampradaya that is the root cause of the
prevailing misconceptions and misconstruc.-
tions of our religious and philosophical
doctrines.

Apart from the revolutionary doctrines
of modern reformers, there are several

misconceptions prevalent even among the
learned and orthodox believers in regard to
the practical course to be undergone in the
achievement of Bramhavidya, Some seem
to think that there is nothing more to be
done than studying the Bhashyas of San.
kara Bhagavatpada. Some no doubt
through force of habit and convention
worship Siva and Vishnu without distinc-
tion but not in the spirit of Sankara who
says that a saint whose darkness is dispelled
by Guru deeksha or by the touch of his
master practises sagunopasana,

Fafsreaaeard FRRAT aieeeE T
F31 fsqrics: FafEie AY EwE a8
T MG R Yaed R
glaasa1aTg 9l gedten e qam: )

Some are afraid to worship the Lord
as the mother not knowing the spirit of the
Acharya who worshipped "the Mother with
64 upacharas. Some others do not realige
that the doctrines of Dwlta, Advita and
Vishtadwita are not really at conflict and
that they represent the various stages in
the progress of Bramhajnana, the ultimate
stage being pure Advitam,

JETefen gAE sHagean cdas:
FeAEAT calaig 3fa & fafsamfg)

From the point of view of the body
I am your slave, from that of the Jeeva I am
a part of you ; from that of the Atman I am
yourself. ~

Unless a seeker in the 1st instance
transcends the Deha vasana by dasa bhava,
he is not fit to aspire for the higher stages,
Sagunopasana is a necessary preparatory
stage for Nirgunppasana. In fact as long
as there is necessity for upasana there is no
Advita siddhi and as we have seen even
Bramha Vidya canuot be obtained without
worshipping a guru—and what is Gura

1, To¥os 8 RETD By TN AL IEOD =% 580
T K- s ai:é‘\\s&*&éowm’n 48 S0H WD Ko w"éémﬁcéall



4 IMMORTAL‘MESS'AGE_

—

Sushrusha but Sagunopasana par excel-
‘lence 7 Hence the popular saying.

AlgA Jeafat |

1 Even as the mason supports the arch
till it is consolidated, by some loose stones
and removes thern thereafter. Sagunopasana
and Guru Sushrusha are necessary till Deha
vasana and lokavasana are overcome. In his
Bhashyas Sankara Bhagavatpada establi.
shes the supremacy of the Advita doctrine.
But when we look at his Sivanandalahari
he appears to be a Saivite and in his Sounda-
ryalahari he puts on the garb of a Saakta
and in his Prabodhasudhakara he is a
Krishna bhakta, He has recognised six
religions though religion of all kinds is
short of pure Advitam,

Reading the works of Srimati Kankamba
Garu several persons had bonafide doubts
as to whether Amrutanandanatha Swamy
advocated pure Advita or not. And this
doubt is born of the misconception stated
above that Advitins do not require saguno-
pasana. The “Jeevayatra” abounds in
eulogies of Lord Venkateswara, Parama-
siva and Parasakti. Lord Vishau is not so
much pleased with japa and tapa as with
bhakti.z “Whatever might be the doctrine,
action (karma) the fruit of which is dedi-
cated to Lord Madhava makes one a Mukta, 3

4 O! Mother ! you are the power-Sakti that
effects the union of liva and Iswara. Nay,
1t 1s stated that the Panchayatana devatas—
Aditya, Ambika, Venkateswara in the place

of Vishnu, Ganapati and Maheswara
are daily worshipped (with Sahasranamar.
chana) in the peetham founded by the
Master,

These and other passages not only in-
culcate the necessity of Sagunopasana, but
also preach equal respect and devotion to
the various aspects of the deity Siva,
Vishnu etc. Asforthe worship of Sakti
it undoutedly is necessary for self realisa-
tion.

“quigl ¥ w-d Aaanga w=1 gfaqf’

Through your tavour Ol Mother! the
Jantu (Jeeva) enters Siva,

What Para Sakti is in the Bramhanda
(Macrocosm) that the mind is in Kshudra
Bramhanda (the microcosm), As the Para-
sakti is instrumental for all activity,
creative, sustaining and destructive so
also the Human mind is responsible for
presenting  a confusing variety when
it flows out through the sense organs. But
the same mind engaged in_introspection
reveals the identity of the Jeevatma and
Paramatma. Sakti and Siva are united
and inseparable as Vak and Artha, the latter
being cognisable only by means of the for-
mer.5s So it is undoubtedly through her
favour that man attains advitasiddhi,

Indeed certain powers also can be
acquired during the course of the worship of
a Sadhaka, The powers thus acquired may
themselves be abused if the man is evil.

minded.

1, HPgTTO Yokt )8 A% K& EGTD B0
T 0o 5-'65)(:::'35» T dEa0x 7&2 Kg 55D o 560765%’}3
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Nourishing milk is secreted by the
cow eating grass. Deadly poison is secreted
by the serpent drinking milk. How does
a'man become a Mahatma simply on ac-
count of Mantranushtana? Only the natural
propensities and faculties are developed.’
The Master therefore prohibited his disci-
ples from hankering after Yoga Siddhies.
And even if the Siddhies come unasked as
they do, incidentally they should be ignored.
Exhibiting them through love of fame and
money is sinful and leads to perdition. In
fact though the swamy was an expert
Mantra Siddha, he never exhibited his
powers except to his disciples on rare
occasions and that for verification, In this
connection Amrutanandanatha Swamy
often said that miracles are incidents in
the lives of great men, but they do not
prove their greatness.”

The distinctive featvre of the training
of the Master therefore lay in utilising the

‘fundamental principles of Mantra and Yoga

to the extent they are necessary for the
attainment of Adviata Siddhi embodying the

_principle of the statement l{?fa !ﬁn; e ®;

Hence yoga is condemned. Sg all branches
of worship are atilised for Hgq f%{f;\g and

spécialisation for its own sake for fancy or

powers is condemned, yoga by itself is

condemned as jugglery?

The apparent divergence of doctrines
is due to the difference in the point of view,
Some think that the sun and sunshine are
dtfferent. Some others say that the sun
resides in his rays. A few say that the
same sun manifests himself both ways® The
Dwaitin imagines that each indivi-
dual soul is an entity distinct from
the supreme being and makes supplications,
but yearns for equality with the Lord, by
way of Sarupyam, Salokyam and Sayujyam.
The Advaitin dedicates everything to Him
and realises identity with Him, To forget
the Lord is Jeevatvam. To devote oneself to
him in humility is Devatvam, To destroyall
objectivity is Kaivalyam, The Atman is the
fountain of all knowledge. Destroying all
drusya (objectivity) one becomes the seer
(Druk). Then all one's doubts are dispelled ;
one becomes an Atmarama.nay the atman
itself * What is called a silver vessel is only
silver and nothing else, And though art
gives it a particular form, does the form

exist apart from the silver? All that exists
and thinks is Sreehari ® The songster is
one, When the desire to sing comes upon
him he manifests himself in diverse Ragas,
Talas etc. and in the end he becomes silent *

Know that what appears to be a Jiva

being in fact Deva is the Supreme “1” &,
Incessant Japa of this fact goes on without
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effort in the nostrils sounding Soham ﬁTSé‘.

It is not as if the Jeevas rise and fall in the
Bramhao like the waves in the ocean.
Water, waves and foam together
make the Ocean. The Lord is immanent
in the universe—nay it is pervaded by
Him. Even as one sees himself and several
others in his dream and on awakening all
the creatures of his dreamy world arc mer-
ged in himself, and he remains alone 1n
his original state. The entire universe is the
dream of the Lord, (Jeevayatra).®

The chief merit of the teaching of
Amrutanandanatha lay in expounding the
most sublime and abstruse principles of
Vedanta Philosophy in homely nen-techini-
cal language with apt illustrations, The
Vedanta philosophy says that the entire
universe is midhyaa fabrication of Maya. The
question usually arises as to the necessity
of Bodha when everything is Maya. The
Master replies that though the universe is
midhya, Bodha (literally awakening) is fruit-
ful; and he illustrates his point with this ho-
mely example, Suppose a man had a dream
in which he saw his boy fall into a well
and was awakened by the thumping sound
caused by the fall of the body into the
water. It is all no doubt a dream. The boy
did not fall into the well and there was
really no sound. But when he saw the boy
falling into the well he felt extremely miser-
able; the thumping sound that followed
woke him up when, he realised that it was
all a dream and that his son is quite safe
and thus dispelled his grief. The sound
in the dream though fictitious was produc-
tive of one good result namely waking up
the dreamer to a sense of the reality and
thus dispel his misery. In the same way
Gurubodha awakens a mumukshu from the
bad dream of Samsara and makes him
happy.

It is not possible to give a correct
appreciation of the teachings of the Master
in a single article; nor can it be claimed
that the best of the Master’s sayings have
been picked up. This article is intende
only to indicate in broad outline the
method of teaching adopted by the Master.

We have already seen that though
he preached Advaita Philosophy the Master
inculcated the necessity of Sagunopasana,
In the same way he wasa staunch supporter
of Varnasrama Dharma. He used to say

fafqa1 FAqFAR what is done 1n contra-
vention of the rule is as good as not done;
and he illustrated his precept this way. Il[tl:
cooking pulses such as red graml,f sal
should not be added at the outset. it is
added at the end it enhances taste. che:-
wise the thing becomes unfit for eating.

e word about the literary character
of thgr:)vorks of Sreemati Kanakamba garu.
The works are clearly didactic; but their
style, diction and imagery 18 highly poetlc(:i
The tallest of contemporary poets .gnd.
pandits of the Andhra desa have testhe
to the literary excellence of her worksl.) li:;
works are being p?sfl:lbelﬂliﬁrstﬁ;t exZ?ni-

other o e exan
i(:ticg:xes ?ri)m the M. A. Degree exallm'mat:%r;
downward. Except her trans atxoﬁ] o
Kalidasa's Abhijnana Sakuntalam éa p Der
other poetical works are I‘Segllgl(()jl;% ?(?ate% ]h :r

i i ter, )

Soplt]'lcalta;:nt(:hv%z‘l:ly to the service of God
og 1(é}uru The world would not hav&
z?uown anyfhing of the teachings of Lord
Sree Krishna if Vyasa had not hcol;xtalpostea |
the Bhagavad gita as part of Ma (;1 ?lrathe'

Sreemati Kapakamba garu rendetc t
same kind of service to Sree Amrutar:lag a-
natha Swamy as Vyasa did to Lord Sree

Krishna.
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Vaidyaraj, Dr. D, S. AVADHAN]I,
Adhipati :— Sree Tirumala Srinivasa Trilinga Mahavidya Peetham.

Teachings of

Sree Amrutanandanatha Swami

Amrutanandanatha Swamy.

As already observed Sri Amrutananda-
natha Swamy’s teachings are to be gathered
from the works of his chief disciples.
Amrutalahari is a work in Sanskrit verse
by Vaidyaraj Dr. D, S, Avadhany Adhipati
of Tirumala Sreenivasa Trilinga Mahavidya
Pitham. As Sanskrit is the lingua franca
of erudite India Dr, Avadhany has chosen
that language as the medium of expression
so as to give the teachings of the Master
inter-provincial publicity.

Owing to the influence of the materia-
list philesophies of the west several mis-
conceptions are being entertained regarding
Hindu ideals and 1institutions. Amrnta.
nandanatha Swamy has not founded any
new creed nor did he claim to have origina-
ted a new philosophy. He only revivified
the ancient faith and philosophy and
expounded both in such a way thateven a
man not acquainted with shastraic - techni-
cology can easily understand the funda-
mental principles.

As we have noticed alréad Sri Amru-
tanandanatha Swamy avoided lime light.
That is the way of all Hindu sages. l{imF%

gaEwTed WAl YAFRATIIEAT Sit peacetully
in a solitary place and fix your mind on the
Paratpara. T@IFA is orcinarily understood
to mean either a lonely or retired place

Culled from

mwtalahmi

1X

or solitude. The word literally means
oF: WA, [P99) A9 AQFEGH.  The
term therefore stands for concentrated
attention upon a single and important
object with a firm determination and the
term has probably acquired the meanings
of solitude and solitary place as concen-
trated attention and determination can be
acquired only that way. Asan adjective
the term means, directed towards one point
or object only, excessive,' great, absolute,

invariable, perpetual. If URId (ekanta)

‘means solitude or a solitary place, and it
also means a firm determination and turther

-stands for what is absolute, invariable, and

perpetual it follows that what is absolute,
invariable and. perpetual can be found by
seeking for it with a firm determination
and concentrated attention in solitude and
in a solitary place. Let us now see what
the Master says through his disciple in
Amruta Lahari on solitude.

ewifaa wEwen gfafter emm:
Qe g PEERiy |

Saint-lions (i. e. the best of them possessed
of immense power, solitary men resort to the
Guha (cave) while feeble animals like deer and
goais and all other gregarious animals move in
herds.
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The pun upon the word Guha impreg-
nates a world of meaning in this small
verse. Guha means a cave ; it also stands for
the mind (IBuddhi). Lions resort to the cave.
Saint-Lions resort to the Buddhi. They
do so because they are powerful and they
become still more powerful on that account,
Resorting to the Buddhi means perfect -
trospection, Samadhi in which the cntire
drusyam (objectivity) is nullified and the
saint stands alone as the seer (druk), For
the attainment of such a siddhi solitude 1s
clearly essential,

Advocates of modern Social service
denounce penance in solitude and preach
that, one should mix with the people,
understand their sorcows and sufferings and
engage oneself in active work, The Bha-
gavata Purana says that Narayana is the
root of the tree of Brahmanda, and if he is
propitiated all beings are propitiated.
These solitary saints are however not
misanthrops. When they feel an urge that
they have special mission to perform in
the world, they do come out and with a
clear mind they do things more effectively
than their worldy-wise brethren, In fact
going back is necessary to jump forward,

qenEEl GO9I INMEAlf @aR
THIFE GINH, T ARSI |

All effective work, creative, preserva-
tive or destructive can _be aqhieved only by
secret and silent work in solitude,

FARF QeI AN e
fgndtai fenna gE=EwRaEnad |l

The seed lies alone hidden in the earth
and in due time develops into a tree and offers
shelter and fruit to men and birds.

It is to be noticed that even after the tree
grows the roots le hidden in the earth. That
which supplies the sap of life, must always lie
hidden.

Sages preferred solitude since _that
enables them to practice yoga. Yoga
literally union is perfect in the case of a

hushand and wife. Such a union requires .

a solitary place. The ordinary human mind
is like a modern woman with an ancient hus-
band.She leaves the ancient husband Purana
purusha (in the casc of the mind) severally
alone and goes vut to clubs, cafes and
cinemas with strange friends and in course
of time altogether forgets that she hasa
home to go to or a husband to care for All
the while the indulgent husband instructs
his bankers to permit his wife to operate
upon his account and thus supplies her
with the funds necessary for her frivolitics,
And such is the woman's vanity that she
thinks it is all her own money and for once
does not think of the husband who invests.
At long last the old man gets fed up with
his wife's vagaries and asks his binkers
not to pay his wife, Then the wife turns
round and goes in search of the hu_sband
but he is too cunning to be caught in the
first attempt. He does not discover himsel

until the woman is reduced to ragged
penury and yearns for a mete sight of her
Lord through sleepless nights and restless
days. Even so little minded man thinks
that he is all powerful, depends upon hx.s
own efforts and become vain.glorlous.of his
achievements. The Lord tolerates bim for
a time—a long time—for he always gIves
a long rope and then every thing that the
man proposes he disposes. Map .bec?mes
helpless and miserable, He instinctively
thinks of the Lord who in fact has always

been with him and in him,
qAgeqERAT I T8 9 AR
avaat FmateEnedt afs T9d T 0

The union of the mind with soul 18
called yoga in the Sastras. The soul is
fixed and permanent while the mind 1s
fickle and transitory.

sreRT 5 q@adia JHH ATHT HE
ghargam 3% 5 Fenarew wd |
fifag® EAMA T9 ATER AT
s 2w TRE g A A

(3) AMRUTALAHARI

9

Does the soul become fickle by uniting
with the mind ? Does the sun become blemished
when the moon enters into him on Amavasya ?
On the other hand on account of his union
with the sun the moon gets fresh lusire. Green
fuel does not burn and even extinguishes a
small fire but itself gets burnt up in a conflag-
ration.

The mind therefore should be in
constant communion with the soul, other.
wise it becomes confused, powerless and
miserable.

@l eEATEESa T TR
AT fReIar 91g IgIReal W3q)
TATAGHIE ARG ARG
AT IR 19 Faif agfigan !

A creeper sustaining itself on a tree acquires
and imparts beauty, but one that crawls in the
dust is trodden down by cattle. Even so the
creeper of the human mind derives Ananda by
keeping itself in contact with the soul. But if
it stoops low it gets crushed by beasts of lust,
-anger, greed, sorrow, conceit and jealousy.

By itself the mind is powerless—nay
inanimate. All its seeming activity is

- propelled by the soul.

weka TRE T T vl g |
me¥HA dfed T4 T g
FEH ACAT AW A & T@TRA
AfeeRed WAFIIATCHAT TRE 49 )

A Zero standing alone without being

“backed up by a digit does not count. The
" soul is the digit and the mind is a Zero.

The mind without the soul is impotent.

STEHTTARE (TG HIS AEATERRT 99
AFEE SO aftRaa afifdaa

Wise men therefore should achieve union
of the mind and soul. In that union is fixed the
utmost limit of Ananda.

But after all is s2id and done, the
puzzle still remains what is this universe ?
Who is the author thereof ? Who am I ?
In what relation do I stand to the objec.
tive universe without, .and to the author
thereof. This puzzle remains to be solved
and even the man possessing and exhibi.
ting the most miraculous of yogic powers
may yet be ignorant of the solution. Hence

is it. said En'?ﬂa'ig %ﬁqx{ I Kaivalyam is
attained only through Jnana.

What then is that jnana that o
solution for the riddle ol! the univegz‘:slz
the author of the universe immanent or
transcendant, Is he personal or impersonal ?
Several are the solutions offered from time
to time and each prophet thought that he
realised the truth and promulgated a creed
according to his light. It is just possible
that the prophet himself realised the abso-
lufce Truth, but feeling that his followers
might not be able to comprehend the real
Tatvam, preached a creed suited to their
calibre and susceptibilities, As man is the
only rational animal it is natural that when
he wants to realise God he thinks of him
only as a person, wiser and more powerful
than himself and endowed with all the best
qualities. This anthropomorphic concep-
tion, God, is a necessary step in the progress
of realisation, But such is tatvam that even
one believing in a persopal God, realises it
ultimately if his theory of a personal God
and practice of Bhakti are perfectly co-ordi-
nated. The vedantas unequivocally declare
that Tatva is Advita and it hasalways been
realised as such by the ancient sages, But it
was given to Sree Sankarabhagavatpada to
proclaim the supremacy of Advita from the
Cape Comorin to the Himalayas and to ren-
der the same comprehensible to all through
his famous Bhasyas-the Prasthana Traya—
Bramhasutrabhashya, the Upanishadbhashya
and the Bhagavatgitabhashya, The conclu.
sions of Advita philosophy may be stated in

0 »
two sentences, HY (ilf%iﬁ SI&T | aaeartn‘%m
All this is Brahmin. Thou art that. The
difficulty does not lie in stating it but in
realising it. Let us see how the Master
illustrates the sublime Truth. Let us take
a cup of His Amruta Laharl-



10 IMMORTAL MESSAGE.

Ffa: qragdEaT 33 azfq T2k
malwafy = qiafa FacaE aafafz |
wfaaid FfTa augsamafaguEa
Ffaq1q: #fAeaen Fg=gg=ayag-aall
agTergia wgafea mifaa: #RgE: |
& &g w159 W7 qyafea guas )
Aggerend A geeaganiy stega !
AT A9 AZFAOSAERFIEA I

It is the poot that speaks through the
mouths of his Dramatis personae all of whom
reside in the poet's mind. The poel holds and
directs and assumes every character in the play.
Nay from Sakuntala down to the earthen Sakunta
{bird) it is only the poet Kalidasa.

The wise see the unity between the poet
and the Dramatis personae. The Kavya is
KaV]ma)'am i. e. a manifestation of the Kavi
(poet). The pandits do not see any thing
else.

In the same way all the animals in the world
beginning with elephant, horse, sheep etc. and
all men from the Brahmin to the Panchama is in
fact Brahmamayam — a manifestation of the
Brahman. Thus do the pandits worship.

In this connection a verse in the Ananda-
saram of Steemati Kanakamba Garu may
be recalled. ™ Man exists—He becomes
possessed of a desire to compose a Kavya
and becomes a poet—He creates various
characters. Thus the man becomes the

oet. The poet manifests himself in various

orms and characters and still remains the
man that be has always been. Man exists—
He hasa dream in which he creates a
world of his own and gives himself a place
in that dreamy world and at the end of the
dream he reverts to the original state of
the man that he has always been. In the

same way DBrahman alone exists. He be-
comes possessed of a desire to create, He
manifests himself as the universe. He ex-
isted before creation. He manifests himself
as the creation and persists «fter the entire
creation is destroyed in pralaya.”

As observed above there is not much
difficulty in stating the fundamental princi-
ples of advita philosophy. The difficulty
lies in reducing them to one’s own €xperi-
ence. As stated at the outset realisation
is impossible without the aid of a Guru. In
this connection I sball quote one more
verse from Amruta Lahari and also extract
the author’s own commentary thereon in
Sansknit.

S @ A aREd g A A &
aFg g1 aNAUa TWFT

qeaTeEARaEA T @3a gfgma !

g: QARFT A AAE | sRAFT 7 A
qERAAEfE W o awfEmecd ) /g
fafimzed A W “ad efad s
qmfy srgAEafifeal shar 4 gEma qa
cAdA qAgE] Al AT gEa=
g meaEfafemEf R
Regay s | acqafaen ¥ Wi Gl
astrafa '

Aol G SR g
cqm i AEtFaNaE 8 fokd wafd
3 caWigatealg gaal Al REARUEE
Qfd

« ggfefagmal fg MEAcY F8OA
7 s 7 9 Awe@Re sanai
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AMRUTALAHARI Ir
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gq: g7 AggIsf AeATEafa gaee
Uiy et eqAed FAAAE1 951 IQeqifya:
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fig @a?d  femtrmfa s IFdT AR
E UIIREEIC

«oggnAAINE kT Aiega
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TFAANE! WA WA qEaAny R
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qieq | A9 qFY gAAE AANQ 949 U
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waf GEgRdT fEg | sagE WA
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" He who does not realise identity with
the Guru does not realise identity with 'the
Bramhan. A wise man therefore should strive
in all ways to merge himself in the Guru."

Commentary : —

He who does not know how to identify
himself with the Guru does not know how:
to identify himself with the Bramhan.
For the realisation of Bramhavidya there
is no other path except Guru seva. Moder-
pists do not understand this secret. “All
this is Bramhan.” Though it is so the
Jiva hidden by the triple vasana (Dehavasana,.
Loka vasana,, Sastravasana) does not shine.
By the study of Sastras one becomes.
garrulous. The sadhaka attains siddhi by
practice in the presence of the Guru, Of

all the enclosures (J(TEANY]) veiling the

Atman the (wéwm(@ enclosure of

Egotism is the strongest. He who studies
maintaining his egotism does not under-
stand, All the fasts and other austerities
of the person possessed with Egotism are
fruitless in destroying the individual Ego.
and in effecting union with the Bramhan.
The snake does not die by beating on the
ant-hill (in which it resides). 1t is said in-
Adhyatmaramayapna, * Those who are-
averse tomy Bhakti who are perplexed
and bewildered in the ditches of sastras,.
for them there is neither jnanam nor
moksha, even in a hundred lives.” As the
surgeon by various means draws out the-
child imprisoned in the placenta in the
womb, and in cases of difficulty even:
applies surgical instrument, the Guru by a
hundred devices cuts the veil of Ahankaram:
(Egoism) and confers the experience of
union with the Bramhan. Such Gurus are
rare : rarer still are the Antevasins (disciples.
residing with the Guru). He, who merges
in the Guru by all means he alone attaing:
liberation. The rarity of those that practice:
Bramhavidya and of those that have
attained Siddhi is described *“There is one
jnani in a lakh of persons. Even among
those striving saints some one realises Me.
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truly.” (The above may be recollected)
By saying that attempts should be made
by all means to merge in the Guru, mani-
foldness of impediments is demonstrated.
Even though awakened by the guru again
and again the Sadhaka stumbles and falls
down. As one ina fit of delirium is by
force brought to conciousness by Anjana
(medicine administered through the eyes)
and Nasya (medicine applied tbrough the
nose' becomes normal for a time and then
again drops into stupor the man veiled by
-Ahamkara totters an(f slips. Hence is pres.
cribed for the Antevasin (disciple) residence
with the Guru till the attainment of siddhi

The mind gets fixed on the target @TY

pointed out by the Guru only by strenuous
effort. Itis said in Mahabharata at the
commencement of Anugitaparva,

. “O kesava! what all you taught me
hither to through friendliness is lost by me
who am dull-witted.” The Lord chided

Arjuna and spoke thus. *“Verily are you
careless and fickle-minded. O Dhananjaya!
it is not possible to say all that once
again " :

If the Lord himself cannot teach again
and again what of others? (Gurus) If
Arjuna forgets how can another understand
by being taught once? Hence says
Bhagavan Sankara in his Prasnottara Ratna-
mala (q) “ who is a Guru " (A) “One who
understands the tatvam and constantly stri-
ves for the good of the Sishya.” Otherwise
taught only once, careless men, 1rpmersed
in the multitude of mundane affairs can.
not retain the Bodha, Let good men desir-
ing siddhi understand the true implication
of the definition of a Guru by the Acharya
swami as one who strives for the good of
the sishya incessantly.

It will thus be seen that Guru Sushru-
sha is essential for realisation. Sree Amru.
tanandanatha Swamy’s teachings acquire &
speciality in that they explained the neces.
sity and implications of Gurubhakti, That
is the practical aspect of Bramhavidyabhyasa.
Sree Amrutanandanatha Swamy had to
inculcate this practical aspect as it haslong
been overlooked by the generality of
scholastic philosphers, It may be said
without exaggeration that he has come with

‘a special mission to revive the ancient

Gurusishya Sampradaya,

Established 1919
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“ Community >’ Points of Andhras and “ Common Descent”

Our great Andhra Leader Dr. Pattabhi
Sitaramayya had said only the other day
(the “Andhra Province Day" Celebration
held at Madras on 14th November 1937),
that “When all was said and done, the fact
remained that the Telugu People were one
and indivisible. They held a common
culture, common historical traditions,
common inspiration from common poets
and common descent.” While we may
expound these specifications of our unity
requisite as a general background, and
gustaining force, for an autonomous admi-
nistration, and geographical and economic
unit, called a POLITICAL PROVINCE,
I may go further and say, that the Andhra
and even Karnata peoples of Coast Andhra
and Rayalaseema are one; that the Andhra
and Karnata Scripts were one till 13th
century A, D., that to this day Telugu
music is known as ‘Karnata’ and not
Dravidian Music, and that the Andhra and
Karnata peoples and their literary langu-
ages were brothers and dialectal sisters
and had a twin development all through
their great history under common soclal
cultural and political influences in these
contiguous regions, till the extinction of
the Vijayanagar Empire. It is worth while
dwelling in some detail on these cultural
and social aspects of the problem when
the Karnatas are sought to be made use of
in complicating the extension of the bene-
fits of an Autonomous province and a proper
share in its development, to our Andhra
brothren of Rayalaseema. For, over
there,*(No 6) under Kadambas, the Chaluk.

yas, the Rashtrakutas, the Kakatiyas, the

Yadavas, or the Vijayanagar rulers, as here,
in the Coastal regions, our Andhra and
Karnata Ancestors, as rulers, generals,
viceroys, administrative officers of all
grades down to village officers or as soldiers
or merchants had done great deeds and
used their power and patronage more for
the benefit of others and the protection of
culture and the various acts of piety and
pu;tj)lic charity than for individual personal
ends,

Why a Province ?

The greatest urge among Andhras
to-day for an autonomous province
is 1 think coming up from the blood.
Seeing very small nationalities beyond the
borders of India, not the extent of even
the biggest of our districts having their
autonomy guaranteed by Independent High -
contracting powers, we regard it a thing
no longer te be tolerated that “a Province
as big as Italy and Turkey, twice as big
as Scotland, gour times the size of Belgium
and five times that of Serbio” should not
have “the benefits of au%onomy" secured
and guaranteed under the Federational
part of the New-India Act. And this, not
merely for the fun or luxury of it, but, as,
even our pre-history, and much more our
later history shows, that, we are a race
both of culture and prowess, with both
philosophical and administrative traditions
of high experience and high achievement
by persons of all grades and castes and
creeds among us. And, given a fair field,
we shall once more make Andhra, the

'References to the star marks in this and the previous'essay will be found in the appendixes to be‘

published subsequently.
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strongest  and  most united bulwark of
India’s Freedom. Let us therefore be quite
surc that, i demanding an autonomous
province, we stand by cultore in the widest
sense of the term as the telelogical aspect
of “administrative organisation”, while it
has heen only “pPolitical” under the present
British Imperialist  system. It may be
made merely * Iiconomic'” if we follow
other turopean continental systems  based
on a “materialistic interpietation  of Euro.
pean History.”  But if we are really at one
with our great leader Dr. pPattabhi Sita-
ramayya, in the reasons he has urged in
his  Madras speech from which 1 quoted
above, let us plan out a scheme of Andhra
Previncial administration on a cultural
basis and popularize it among our masses
and even self-doubting classes, through a
well organised Iedcration of * Andhra
Leagues.” Indecd, as the First Secretary
of uny Andhra students conference held in
our Country, may I not plead with you,
my younger brothers, the students of the
present generation, to leave aside “higher
politics and “direct action” to more expe-
rienced and capable hands and turn your
youth Leagues to this great and patriotic
work of preparing the cultural background
and atmosphere for the inauguration of
Andhra Autenomy.  And  should these
young men look in vain to the vast army of
Andbra graduates working in schools and
colleges as Teachers and Lawyers or even
drifting as workless “unemployed” to give
some hours at least out of their mutual
bickengs and denunciations and scandal
mongeringes, to the popularisation of those
great intellectual principles and data that
ultimately have to prevail even in a modern

state, organised even for purely political or
Economic ends ?

Common Culture

Mz, J. O. Dealey Professor of Socio-
logy and Politics in the Brown University

(U.S. A) says [P.133 Sociology by J. O,
Dealey) : —

. “Society will therefore enter on its
rightful inheritance when it, thro gh
Science, sees clearly how to improve its
racial stock to add continuously to its

economic and cultural achievement, and to
impart its knowledge wisely to each genera-
tion throngh the stimulation of human
desires, under the gnidance of a well traqu
intellect supplied with uscful knowledge”.
This had been the work of the Dharma,
the Grihya and the other shastras of the
ancient times, i. e, the enunciation of a
body «f principles of life «nd of conduct
which will satisfy such tasks. Hence I
plead, with modern authcrs on Sociology
and our own ancestral Shastra Kartas, that
a state based mainly on economic princi-
ples and merely for economic ends, to the
exclusion of culture and knowledge a.nd
intellectual training and that progressive
liberalisation of man, culminating in mok-
sha or spiritual freedom, may have its
short lived glory, even as a terror to hume-
nity, but as history, —and tr:cldmon in In_dla,
.—amply shows, it must perish and go into
the dust. In ancient states, the aristocracy
or the Lilite, both intellectual and military
had followed common disciplines of domes-
tic, socil, and public conduct, and above
all they respected and obeyed the man]d_a.
tes of a spiritually organized view of lhe
and encouraged spiritnal consecration of the
gifts of genius in all grades and ranks an]
castes of society, and, where, 1n.m.telle_ctl;lad
or military arts, an individual dlstmgulfs E

himself as greatly as the members © ltlg
higher orders, he wns admitted to ]t
highest preference and state honours ;1}1

able to his achievement, honours to W 1€

the members of these higher orders are
admitted by similar achievement. Achlevez
ment and not communalism was_the tes
of admission to state service; and achlleve-
ment depended on the practice of cu tu}:?-
1 have made these observations 1n 'ltl 18
context and shall support them by 1 "%
trations from Andhra L1tert.itl.xrematrér
Epigraphy, only ta show, thatitis ]t l
to follow our own history whereever helpiu
in reorganising our new Andhra Province
rather than go on slogans of foreign p?lltlcs
which create unnecessary and avoidable
and mutually destructive conflicts between
masses and classes, between peasants and
workers, or between peasants and workers
on the one hand and commercial capitalists,
or Zamindars and peasants, or lastly
between manual workers and brain
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workers. Unfortunately it is our modern
educated intellegensia with their half.
backed or merely newspaper knowledge of
foreign politics and political institutions
that have been familiarising the country-
side with these slogans of foreign politics
quite regardless of the fact that the masses
in India are sunk in poverty and ignorance;
that their abiding interests are individual,
generally particularist, even selfish, and
communal, that according to all accounts,
even when they have been got into element-
ary schools in_their boyhood, they have
largely lapsed into illiteracy and contenti.
ousness. P’lease therefore read early Andhra
History aright and you will find ample and
right ‘guidance for achieving Andhra
Autonomy.

Professor Dfeauyriteher says (P, 133
Sociology):—

“As long as ignorance and poverty
handicap a society, itis impossible for that
body to become fully democratic. In other
words, the two fundamental conditions for
democracy are that education be accessible
to all, and that economic exiremes in society
be eliminated i. e., the concentration of wealth
in the hands of a few and the impoverishment
of the masses. ' This certainly does not mean
that a society or state should have a uniform
type design kind of education for all, both
men and women, or that all, both the capable
and incapable, should be merged in a dead
level of uniform economic equipment barely
sufficient for ordinary humdrum and unenligh-

tened existence.

Let us therefore not lose sight of the
fact, that, if a state were not organised on
a combination of cultural and economic
principles, for both cultural and economic
ends, it may be democratic in form but,
“power will always be controlled by the
wealthy ignoramuses,” Whatever others
may do, the organisation of a state for
purely economic ends controlled by unen-
lightened workers and peasants 1s a pro-
gramme which is clear against our Andbra
racial history from centuries before Christ.

Common Social Life

Look again at our Andhra villages;
they are either originally those of homo-
genous communities, followers of a common
social tradition or trade or occupation or
religion, or clanspirit. I here refer only to
the most ancient of them that have grown
by themselves. The agraharams latterly
made by rulers had also a common unify-
ing tradition in their dedication to a com-
mon leader and his followers of a common
culture or to a commonly worshipped diety.
And if we examine even the fragmentary
details obtainable incidentally, from inscrip-
tions dealing with them, we learn of the
co-operative pursuits in which the various
leading persons in the village come to be
engaged, Even to this day, whatever the
number of parties in a village and however
intense may sometimes be the factious
spirit, yet all classes and all leaders unite
in the celebration of the traditionally
observed jatras or festivals in the village.
And, before the present spirit of communa-
lism born among Enpglish educated
class competing for jobs under the state in
towns had become aggravated from about
the year 1915 or 16 by the inauguration
of the Non-Brahmin Movement in  Tamil-
nadu under the Aegis of Dr. T, M. Nair,
community life in villages in the Andhra
Country had run its even and traditional
course of co-operation and communal
friendship which has characterised it for
several centuries. To this day, if you
closely observe social life in villages, “the
men and women of the several castes and
communities Jive in great friendliness and
social helpfulness, assisting each cther in
joys and sorrows and even addressing each
other by “Courtesy titles of family reiation.
ship” cutting across caste distinctions. I
believe such elements of communal unity,
aminity and co-operation in social life in
villages still lingering amidst the disinte-
grating influences of modern individualism
and westernism, should be strengthend and
multiplied and widened in some kind of
organised manner along-side of the village
autonomy scheme being adumbrated by
our distinguished “ ANDHRA KESARI™
the present Revenue Minister of the Madrag
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Cabinet. This is another line in which
Andhra Public men and graduates outside
golilical organizations can help in the

uilding up for * Andhra Autonomy ”; but
as Dr, Pattabhi rightly puts it, we have
largely to become “village minded”, though
I say not necessarily, therefore, sink to the
“dumb” level of the present peasantry,
going in for ** the exaltation of such dumb-
ness” or worshipping at its feet. Reflect
on the significance of such villages as
Sankaram, Salihundam, Kancharam, Kathu.
lakoduru, Ramatirtham, Gujaratipeta, Ali-
kam, Velampeta, Siddhantam, Kakitapalli,
and Rajula.Alamanda in our own neigh-
bourhood, study their history and antiquity,
and you will find a fruitful field of pur-

osetul research, the results of which may

e applied to the problem of “Communal
amity " now so greatly in the forefront, in
relation to the 1nauguration of Provincial

autonomy at present going in our midst in
India,

Common Theosophico-Social
tradition

In the present circumstances when the
shadows of political power are hypnotising
our so—callecf educated men to create and
multiply differences on illusory grounds of
potitical slogans and party labels, as if the
existing differences of habitact, family,
community, sect etc, are not enough, it
would be perhaps helpful to hark back to
the simpler methods of social specification
of our earliest times as given in our sacred
literature and the inscriptions and remem-
ber that we are mostly of the yajus sakha
and apasthambasutra or simply we are apas-
thambiya, a philosophic-heroic race that
built kingdoms for protection of Dharma,
That would take us back to the idea that
we are children of the light, inheritors of or
contemporaries of, the free sociology of
several centuries before the Xian era and
this fact, remembered to this day at least
in srotriya Brahmin circles, accords well
with the other evidence of our immigrations
into South India about the time of the sage
Visvamitra. And please also note the
following interesting observations on the
Southern home lands of the Apasthambiyas,
made by one of the greatest and most tair-

minded of Luropean Orientalists, Dr,
Buhler :—~

Dr.Buhler says: —(Vide “Sacred books
of the iast" Vol.1l Jid., Max Muller Oxford
1879).

“A great number of the Desastha
Brahmins in the Nasik, Poona, Ahamadnagar,
Satara, Sholapur districts, and of the Kanara
or Karnata Brahmans of Belguam, Dharwar,
Kaladghi and Karnad Collectorates, as well
as a smaller number among the Kittapavanas
of the Konkana are apasthambiyas ...... I can
say [ have met many followers of Apa§thamba
among the Tuilinga Brahmins settled In Bom-
bay ...on the other hand never met with any
Apasthambiyas among the ancient indigenqus
subdivisions of the Brahmanical community
dwelling North of the Maratha country and
north of the Narmada. A few Brahmins of
this school no doubtare scattered over Guz§1-
rat and Central Jndia,and others are found in
the great places of pilgrimage in Hindusthan
proper. The former mostly have immigrated
during the last century, following the Maratha
chieftains who conquered large portions of
those countries or have been impotted in the
present century by the Maratha rulers 9f
Gwalior, Indoor and Baroda. The settlers in
Benares, Mathura and other sacred cities also
have chiefly come in modern times and not
unfrequently live on the bounty of Maratha
Princes. But all of them consider themselves
and are considered by the Brahmins who are
indigenous in those districts and towns as
aliens with whom intermarriages and commen®
sality are not permitted e eees

Moreover a verse from MAH ARNAYA
quoted in Charanavyuhabhashya states:—

sremfy gfgeaet Mar et
qaaaeg ofaal soeast sfafed

This is why the Andhra, Karnata and
Maratta people and languages have many
poiats in common. We therefore clearly see
that the Andhras or Telungas and Thai-
lings, the Maharattas and the Karnatas of
the Chaturvarna classes who to.day follow
the Apasthambiya tradition either in its
original or sundrakamalakara recension
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based on it, are all one and the same com.
munity, inheriting a common socio-spiritual
culture and enjoined to follow “Agni-Upa-
sana”, It is interesting that the Apas-
thamba sutras say : —

(1) A “BRAHMANA" declares that
the Gayatri is learnt for the
sake ofall the three Vedas (Pr.I.
Pat, I. Khanda. 1.)

(2) He may wear garlands, annoint
his face (with sandal), oil his
hairs and moustaches, smear his
eye-lids with collyrium, and his
body with oil, wear a turban,
a cloth round his loins, a coat,
sandals and wooden shoes (1. e,,
after finishing his studies under
a teacher) (Pr. 1. Pat. II,
Khanda 8.)

(3) Every one he shall salute after
having risen from his seat (Pr. I.
Pat 1V. Khanda 14.)

4) (@) He shall employ the means
which tead to the acquisa-
tion of (the knowledge of)
the Atman, which are atten-
ded by the consequent
(destruction of the passions
and) which prevent the
wandering of the mind
from its object, and fix it
on the contemplation of the
Atman.

(Part, I Pat. VIII. Khanda
22).

(b) There is no higher (object)
than the attainment of (of
the knowledge of the)
Atman,

(¢) All living creatures are the
dwelling of him who lives
enveloped in matter, who is
immortal and who is spot-
less. Those become im-
mortal who worship him
who 1is - immoveable and
lives in a movable dwelling.

(d) That Brahmana who is wige
and recognises all creatures
to be in the Atman, who
pondering (thereon) does
not become bewildered and
who recoguises the Atman
In every (created) thing,
shines for sooth, in heaven,
(Pr. L. Pat. VIl Khanda 23,)

(¢) Theeradication of the faults
is brought about in this life
by the means (called yoga)

(Pr. 1. Pat. VIII Khanda
23.)

(f) Freedom from anger, from
exultation, from grumbling,
from covetousness, from
perplexity, from hypocracy
and, hurtfulness, truthfui-
ness, moderation in eating,
silencing slander, freedom
from envy, self-denying
liberality, avoiding to accept
gifts, uprightness, affability,
extinction of the passions,
subjection of the senses,
peace with all created
beings, concentration (of the
mind on the contemplation
of the Atman, regulation
of conduct according to
that of the Aryas, peaceful-
ness and contentedness,~-
these good qualities have
been settled by argument
(of the wise) for all (the four)
orders; he who according
to the precepts of the sacred
law, practises these, enters
the Universal soul,”

Notice particularly that in this last text
we have the essence of Advaita ot which San-
kara, a Nambudri Andhra, was founder and
which is strongest in Andhra. :

This is the essence of the socia-spiritual
culture of the Apasthambiyas enjoyed on
all orders or castes of the Sakha and it ma
once more be activised among the Andhras
(in whem the Karnatas and Maratta desas-
thas, Chithavana’s etc., are involvedas the,
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basis of a new autonomous polity and as a
means of social unity,

The Children of Light

The fact that we arce theosophico-
caltural people, the chiliren of light, is
also proved from several elements of our
social Iife, even in these days, when it has
been almost shattere| for years, Children
in all CASTLS of Andhras are tanght to
salute hght of the sun, or the moon or the
fire or the lamnp in the house. When any
elder visits a family, the babies are made
to fold the palms by the lady in charge,
and exhorted “Jota pattu’ ="give light”;
and with a familiar folk-song current in
these districts, which must have its corres-
pondences, elsewhere, the baby is exercised

in the folding of palms in the Namaskar
form saying:

Jotalamma Jotalu,

Simhaddirappadiki Jotalu

Srikurmanayakuliki Jotalu.
580y A gy
%o:’r‘gé:w&@ S Sex
%).«;wnémosamg & B0,

which means “lights, lights to the God of
Simhadri, lights to the God of Sreekur-
mam,” go wherever you like, into the
countryside in the Andhra country, you
find even the cultivators in the field men
or women, at some time or other in the day,
washing their feet hands and face at least
and turn to the sun in silent namaskar; and
In some cases, Jeave with uplifted "anjali”
three palmfuls of water to the ground. I
have watched it, often times, travelling in
villages, in this part of the country in my
younger days, in the library movement,
The act of the heart is there, though the
vedic mantra ‘Suryascha Mamanyuscha’

@&1 HHFgy that accompanies itin

Sandhyavandana is forgotten, It is only
we, thesocalled cultured and English educa-
ted classes that have fallen away from our
Ancient and hereditary tradition signifying
our unity of descent, and with this fali, lie
caught up in * Communalism * which has
replaced the community spirit of our glori.

ous days, Please take inspiration from even
these glimmering remnants of our ancient
social traditions, if from nothing else, and
work for the spread of knowledge, of know
ledge that makesnot only for economic pros-
perity, but for administraive efficiency and
training, all combining to lea_d to pohpca!
sovereignty,  Struggle for 1llum_1nathn,
become individually enfranchised in mind
and soul, and nse this personal achieve.
ment for the freedom of fellow beings,
Become Buddhasand  Bodhisatwas. Other-
wise, the widest enfranchisement of men
and women in Andhra in the matter of
voting will only lead to ‘ignorance’
leading the ignorant, till all be submerged
in Universal darkness. One of my sugges-
tions for - Andhra Autonomy’ movement
is, once more to inspire the minds
of the people with the authentic data,
from our Literature and family records,
of those great political and administra-
tive and culture-spreading and culture-
patronising deeds that the ancestors of the
members of the several castes and commu.
nities have achieved in the India of Pre-
British days.

Historical Tradition of Administrative
Principles

Now to our historical tradition of
administrative principles : —

Let us go to the earliest extant records
of our Andhra Jateeya rulers, the Satava-
hanas or Satakarnis. We learn_that, on
the paternal side they derive from the
Bhrigus or Bhriguids of western orienta-
lists and on the maternal side from Puloma,
an Asuri of the Kshatra S?mpradaya.
for, even in the Mahabharata times, t'}'IC_l‘e
were kingdoms of ** Asura Kshatriyas * 10
Kalinga. That is why they claim to have
both the Kshatriya and Brahmana tradition.
They probably belong to the earlier clans
of the saptasindhu region who have come
down of the Vindhya, Dakshinapatha and
this clan claims to have held DAKSHINA-
PATHAPATHITHEVA, sovereign rule
over Dakshinapatha. Of this clan of
“ Bhargavas " there is a preliminary Com-
mendation in the Mahabharata, Bhargava
Rama, who made the Brahmans from the
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Andhra Country settle in Malabar was their
great leader,— great in Austerity and heroism
and military arts, From his renunciation
of astras in Ramayana time, he lived on
the Mahendra in Kalinga. Hence Parasuram
is a common name among Kalangis 1n
Ganjam and Vizagapatam. The Satakarnis
name themselves after their mnthers, either
in memory of the Pulorma tradition or
because of the status of their mothers
among the several queens of the ruling
king.  Political marriages of several
queens by a king were familiar both in the
Ramayan and the Bharata times and some-
times with stipulations, as to whoever the
AGRAMAHISHI may be, either with or
without children, the son of the queen being
married should get the throne, as for
example, in the cases of Bharata son of
KAIKEYI and BHARATA son of Sakun-
tala. Just as our Andhra Kshatriyas to-day
call themselves ““RAJUS” in heriditary
succession, the Satakarnis claim to do se,

as they say in their inscriptions  “‘q{qRUTA
faga UANSEEY’”’ and it is in their inscrip.

tions that we find also the earliest mention

of the epithet “ fRHT=AE W73 9Y4AEN
qnEg from which the form of address

appropriate to Telugu Kshatriyas ha_s come
to be TR ',G:’m:sé&;?_é. In administra-

tion, they take pride . that they identify
themselves with the joys and sorrows of
their subjects aud protect equally well the
lowest as the highest castes, that they do
not take taxes other than _those epI]omed
by law, that they do not like to kill even
enemies who have wronged them, that they
have prevented the chaos and confusion of
the four varnas, that they are the reposito.
ries of the agamas or sciences and that they

are both Qemg( Qa‘n‘ag\gﬂ and at the same
time “Qaﬁa‘am:” i.e, unequalled in prowess

military arts and also in Brahmavidya,
oTrhe molh):er of GAUTAMIPUTRA SATA-
KARNI is described as distinguishing
berself in the duties prescribed for a

:‘Uﬂﬁaq:” wife of a RAJARSHI and
also in FegqaA @ 9 Hiewr W faaw

and JFHAT, with the catholicity and

liberality of such a spiritual discipline,
she makes the grant of a village to a nikaya
or college of the BHADRAYANIYA
SECT ¢f BOUDDHAS. Such scrupulous
partiality for religious austerity is found in
the SATAKARNI Aandhra VAMSA be-
cause, according to Apasthamba, a child
born of a Brahman father and Kshatriya
wife isa SAVARNA: and the daughters
of such union, if married to Brahmans be.
come BRAHMANA SAVARNAS and if
to Kshatriyas KSHATRIYA SAVARNA.
In the fifth generation their caste is defi-
nitely fixed. We also learn from these
inscriptions that, as in study, so in martial
arts, these Andhra 1ulers were greatly
trained ; in archery, in the use of weapons,
in the management of horses and elephants.
and in the leadership of armies. The refer-
ence to AGAMAS is very revealing. Equal
chance for genius to distinguish itself in
state service, equal justice to the lowest
and highest, administration of executive
and judicial functions according to law i. e,
dharma only, encouragement of learning
and the Arts and above all identifying
themselves with the joys and sorrows of the
eople and even summoning state assem.
Elies at short notice for emergent consul-
tation (as indicated by the epithet

SUIAIEET @IS FHET) are some of
the aspects of rulership attributed to them,
(Vidle SATAVAHANA INSCRIPTIONS
by B. V. Krishna Rao, B. A, B. L, in
JAYANTI Vol. 1. No, 2) From the grants
of the Pallavas and Kadambas who were
Brahmin Satakarnis descended Kshatriyas,
like SATAKARNIS and of CHALUK-
YAS whose ancestor was brought up by a
Brahmin of MUDIYAM AGRAHARAM
in the Ceded districts and was given both’
Brahmana and Kshatriya Samskaras, we
gather that the principles of their polity
accord well with those of the SATAKAR.
NIS. Just at this stage, I shall refer to one
interesting aspect of our Andhra Socio-
religious organisation which has worked
well enough up to the 19th century, viz.
the gradual rise of an administrative class
called “Rashtrikas” or “Rashtraniyuktakas”
or “Rajanlyogis” in these early Andhra



20 IMMORTAL MESSAGE

Kingdoms, thrown up frum the Dwija
tamilies as well as other CASTES, thus
showing that distinguised service in the
state was open to any person of any CASTI:,
that had * genius ", It looks even that
among themn the state permitted aspects of
soctal union like “ marriage and commen.
sality " which are ordinarily forbidden by
the sacred Law governing Chaturvarnya.*
In such families of Raja Niyuktakas, state
service even became hereditary, in virtue
of loyal and distinguished achicvement
and the social etiquette, cultural pursuit
and patronage, military training and
spiritual austerity or ambition for high
achievement characteristic of the rulers
and their court come instinctively to be
adopted and copied by these officers; and,
thus, each such officer and hig family in its
turn, in its own jageer villages or its own
regions of authority, set up “REPLICAS”
of royal court, thus spreading culture and
refinement of manners and piety in their
work, wherever they resided. Even tempo-
rary royal camps while on administrative
or pilgrim or expeditionary tours, kept up
all the cultural and social paraphernalia of
the royal Court at the capital, thus unify-
ing villages and cities in their general
aspects of life. The learned and charitable
institutions they established and encou-
raged, and the enjoining of charity to them
asa duty of every well-to.do person, gave
direction to superfluous wealth in channels
of public charity, poor relief and cultural
advancement, ~Literature is full of the
commendations of such official-class fami-
lies from all castes of society, showing,
thereby, that among Andhras, at any rate,
there never had been in the pre-British days,
any question of eliminating any CASTE
from social or political distinction, The
poor and the disabled are made the special
charge of the state and society by the
sacred Laws of both Apasthamba and
Gautama,

Prof. Dealey says in his “ Sociology "

(p. 182) that *“ Sociology is in essence
neither aristocratic nor democratic,' but
g_refersasynthesis of these social ideals,
he real ELITE in society, the real aris.
tocracy, is made up of those who add to or
Improve the sum total of social achieve.
ment, Whether this be done in the

—

industrial world or in the realins of morals
and religion, of art, science or Philosophy,
he who tmproves the conditions of social
life, who adds to the happiness of his
fellows, who builds up the material and
spiritual capacity of the race, is-to the
extent of his achievement, a number of the
aristocracy of civilisation”, It was this
excellent principle of public life that was
followed in the palmient days of our
Andhra Kingdoms, My revered leader
the late Mr. G. V. Apparao Pantulu
of Viziapagaram used to say that
instead of being satictied with word we
should do something for our fellowmen to
show our Patriotism and sang in his
“ Mutyala Saramulu " as follows : -
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Saptasantana Idea of Public Charities.

I think it is a special feature of Andhra-
Karnata social culture and ideals that our
ancestors had praised in their literary
works what is known as SAPTASAN.
TANA system *{Note 8) recommending it to
those that have children, but particularly
to those that have no children. And many
Andhra families have traditionally taken
pride in doing such works for the spiritual
merit cf their Ancestors. I shall quote
first cne example :-—
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( to be continued )

The Vairagya Murty

[ Pandalgudi Bharadwaja Madapoosi R. TTRUMALAI AYYANGAR,

Secretary, Triplicane Tamil Sangam. ]

The Vedantic school of India consists

.of three main sub-divisions—the Adwaitic,

Visishtadwaitic and the Dwaitic. The
adherents of all these are Vedantists who
acknowledge the infallibility of the Upa-
nishads and strictly follow their teachings.
All the three systems, or at least the first
two, are of considerable antiquity. The
Visishtadwaitic school, popularly known
as Sri Ramanuja Darsana, had an ancestry
of great repute, commencing from the sage
Bodhayana who composed a Vritti or ex-
tepsive commentary on the Sutras of
Bhagavan Vyasa. A gloss on the Vritti is
known to have been composed by Acharya
Tanka who is quoted frequently in the
-works of Sri Ramanuja under the style
.of Vakyakara or glossator. Dramidacharya,
a scholar of the Tamil Nad, then wrote a
fuller exposition of the Sutras and this
came to be called the Bhashya. Tanka
was also known as Brahmanandin. The
Bhashya of Sri Ramanuja on the Vedanta
‘Sutras has come to be widely kacwn as the
‘Sri Bhashyam. The rising growth of the
Ramanuja Darsana characterised anepoch
in the thirteenthcentury A. D, Sri Vedanta

Desika, the Kavitarkika Simha, Vedanta- -

charya and Sarvatantra Swatantra, flour-

. ished in this period (1268 to 1369, A, D,)

The qualities of head and heart of this
illustrious Acharya are clearly knownin and
.outside Bharata Varsha, He is extolled very
truly for his superb intellect, subtlest logic,
remarkable poetic genius, wonderful philo-
sophical exposition, remarkable principles
of devotion and reverence, incomparable
meekness, patience and above all his
Vairagya. He is rightly described as the
“ Jgnana Vairagya Bhushana.”

The Acharya Bhakti of Sri Vedanta
Desika knew no bounds. His words
of praise of the immortal Lord Sri Rama-
nuja are worth recapitulation. A few are
given here on the principle of “Sthalipulaka”
(ascertaining by testing only a few grains

in the pot, that the whole rice in the pot
is boiled),

(1) “Bow I, to the Moon.Yatiraja, the
resorter of eternal Vishnupada, the Moon
not bereft of any Kala even partially, but
free from the usual stain contact, the Moon
that originated not from a Jadasaya, the
Moon that is immune from the influence of
the Eclipse.”

(2) “Here haileth Yatindra,—the hill-
fount of the rivers of all knowledge, —
yatindra, the tree assuaging the fatigue and
refreshing those tired of ceaseless circling
in Samsara,—the rising sun to the night of
illusion of the perverts, and the full-orbed
Moon to the tides of the Vedic sea.”

(3) “On my head bumbly bedr I, the
lotus-feet of the wise whose hearts are
redolent with the lore of yatiraja, but on the
head of those whose hearts are burning
with faiths adverse, I plant my left foot.”

(49 *“Had Sri Ramanuja_not promul.

~ gated the ancient system of Philosophy,

which saveth Dame Sruti from widowhood,
by still vouchsafing for her the embrace
of her Lord-ridiculous would be Vyasa,
oblivious would be Valmiki, a toy would be
Sri Suka, and vain indeed the labours of
the great Bodhayana.”

(3) “The compositions of yatiraja are
immune from contradictions; lovely by
reason of being distilled from Bodhayana's
work, and blazing with faultless arguments;
by such incontrovertible annotations, they
(compositions) serve to tap that nerve (in
man) that is suffused with full blossomed
knowledge. Moreover, this, our dispensa-
tion thinneth all darkness, by reason of its
compatibility with perception, its simplicity
of inference, and its imperilment of atheism
by (God’s) knowability from Scriptures
indefective, This (Dispensation) is Demon-
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strative of Nathamunl's intuitions, promoted
by many works as those by yamuna, and
fostered so well by yatindra.”

Sri Desika had a supreme scorn for
worldly greatness. He cared not for riches.
Bukkaraya, a king of Vijayanagar in 1335
A. D. was long on the look-out for a holy
man who would exorcise an evil spirit of
which his daughter was  obsessed  During
his northern tour Sri Desika met Vidyaranya
or the banks of the Tungabadra. Vidyaranya's
prayer also not withstanding, Desika made
quite light of the offer and said “To a
desireless person, a king is but a straw.”
Vidyaranya ever remained Desika's staunch
admirer. The reply of Desika in answer to
repeated invitations of the famous Vidya.
ranya to go to his king with promise of
great rewards shows beyond the least sha-
dow of doubt his independence and his
wonderful and unshakable Vairagya. The
substance of these Slokas will be found in
the following lines.

(i) “Shall not the grains found in the
harvest field appease the fire of appetite ?
Shall not the handful of water from a tank
suffice to keep life up? Shall not the
tattered under.cloth found without any
effort on the high.-ways be usetul? Vain,
alas | Wise men resort to kings just for
the sake of the span.spaced stomach.”

(i '*We consider it not fortunate to
flatter paltry rulers of men, conceited merely
with the fiery unfettered pride, arising from
the authority over a microscopical moity
of the world’s corner. To serve that
supreme Lord alone, we have made up our
minds,— the Lord who formerly transfor.
med the sage Kuchela, who presented a dole-
ful of rice (Aval), unto the Lord of the
Riches.”

(iii)  Father’s earnings 1 have none;
my own earnings 1 have none; Grand
father's wealth (Lord Varada worshipped
by Brahma) alone I own, on the summit
o{ Hastlgiri (Kanchi).”

Sri Desika bad vawed himself to lead
a life of absolute .poverty, He rather
courted chill Penury: He sustained him-

self and protected his family on Unchavritti
(alms taking.) Though a Gruhastha he led
an ascetic and austere life. A bachelor
who was collecting money for his marriage
was directed to apply Desika for help. This
was a mischief devised by hig adversaries
to test Desika, The Brahmachari, quite
new to the place, approached Desika as
directed and explained his mission. Quite
astonished, Desika asked him why he had
not gone to richmen. Innocent as he was
the Vidyarthi replied that he was new to
the place and that when he explained his
purpose to some Sri Vaishnavas at the
beginning of that street, they directed him
to see him (Desika) Perceiving the 1qtended
hoax to be played upon him Desika seized the
occasion and spoke to the Brahmachari as
follows:—**Is itso ? It must bave been
my good fortune that made the Bhgavatars
of that extremity of this street bade you go
tome. If true Bhaktas as they are, have
condescended to intefnd me as a toolhu:
supplying you riches for your purpose wha

cagphgppiry to prevent its fulfilment ? There
may be obstruction for the completion of
the Sankalpa of Bhagavan, Has not Lord
Krishna allowed His word to be falsified in
preference to upholding the vow of Bhish-
ma ? Therefore the blessings of Bhaga-
vatars will never go in vain,* Immediately
Sri Desika composed his Sri-Stuti., She
(Sri}, being the goddess of wealth, caused‘
immense riches to pour before the bachelor
more than he needed, Sri Desika asked
the Brahmachari to take all the riches,
He who had been made purer of heart
by the grace of Our Acharya took only
that quantity sufficient for his marriage,
prostrated before Desika and was about to
return to his native place. Desika
asked him to take all the riches as
they were requisitioned for his sole qsz
only. The Vidyarthi humbly repliec
Swamijee ! My humble self no doubt
applied to you for monetary help to per-
form my marriage. You have been over-
kind, What I have taken is quite sufficient
for the purpose. I am wot in need ©

more.” Each was persistent in his appeal.
It looked like the Samwada between the Ra.
ghu Maharaja and Kowthsa maharshi. At this

juncture the miscreants who induced the .

Brahmachari to beg of Desika, chuckling
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in themselves that as he was reputedly
poor he could not meet the wishes of the
applicant and that he would be in a bad
predicament, came to the Swami’s humble
cottage to see the result of their mischief.
When they saw with their own eyes immense
riches strewn over the floor, the Brahma-
chari having a load in his hands and refusing
to take in more and the Swami compelling
him to carry them all, they stood aghast,
they remained speechless. Contrary to
their expectation Desika appealed to them
as follows : — “Ye Bhagavathas! It is on
account of your Nyamana 1 have been
blessed to help this Brahmachari. He
declines to take these riches. They are not

required by me, You at least should show
kindness and pity towards my humble self .
by accepting the gift of these riches",
Baffled at his modesty and impressed with
bis Vairagya and being ashamed at their
misconduct, the adversaries received the
riches as a Prasada and returned home cast-
ing off their vile intents,

The life of Sri Vedanta Desika is full
of incidents which are capable of making
our lives sublime if closely studied and
understood.  May his innumerable Works
flourish and re.establish Rama Rajya in
the land of his Avatar |

= _/ ’ = ,’
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Sree Tirumala Sreemivasa Trilinga Mabavidya Pestham

Its aims, objects and working

The Tirumala Srinivasa Trilinga Maha Vidya
Pitham was started about twenty-five years ago
by the late Sri Amritanandanadha Swamy. The
objects of the Pitham are two - fold. (1) Training
a few choice disciples according to the ortho-
dox sampradaya for the attainment of Adwita
Siddhi. !2) Carrying on propaganda work for
the re-juvenation and preservation of the true
Vedic culture by means of talks, tracts, jourrals
and books. So far as the first aspect is con-
cerned admission to the discipleship of the
Pitham lies within the absolute discretion of the
Adhipati. The Pitham does not canvass for disct-
ples nor does it accept any and every one that
offers to become a disciple. In regard to the se:
cond object however the Pitham expects the
co-operation, sympathy and support of &ll those
believing in the Ancient Aryan Vedic culture.

As stated above the Pitham was originally
-started about 25 yeats ago. It originated. in
Tirupat. Soon after the Pitham was started Sri
Amritanandanatha Swarhy was pleased to exhibit
to the Astika world how the Satrayaga of Puranie

fame would be performed and how Bhaktas
could engage themselves in the worship of the
Lord for all the twenty four hours of the day.
Sutra Bhashya kalskshepam, Purana Sravanam,
Bhajana, Archana, and talks on religious and phi-
losophical topica were spread throughout night
and day so that even when one retires for the
few hours of necessary repose, the moment he
wakes up whether at dead of night or in the
early hours of the morning the first sound he
hears is about the Glory of the Lord in some
form or other. Visitors of all castes and creed
were freely fed and in Tumbur in Nellore District
and Kodur in Cuddapah District, the Satrayaga
was thus performed for nearly five years. Later .
on the Pitham moved back to Tirupati the place
of its origin and was subsequently located in
Madras. On last Vijaya Dasami day the head-
quarters of the Pitham was shifted to Bezwada.
As it is intended to carry on intensive propa-
ganda work in the Andhra country, Bezwadads
selected on account of its importance as the
centre of Andhradesa and as the seat of Sree
Kanska Durga..... . . -~ . .o
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As Sagunopasana is a necessary step in the
progress towards the realisation of the Brahman,
Sri Amritanandanatha Swamy prescribed the
daily worship of Panchayatana in the Pitham for
the benefit of the disciples as also of that of
casual visitors. Each one of the Panchayatana
devatas is offered Sahasra namarchana daily, the
principal devata Lord Venkateswara being wor-
shipped with Sahasra namas thrice a day. This
mode of worship is going on by the grace of
the Lord without interruption since the Pitham
was founded 25 years ago. The teachings of Sri
Amritanandanadha Swamy are conserved in the
works of his disciples. The works of Srimati Kavi-
tilaka Kavitavisarada Kanchanapalli Kanakamba
Garu Viz. (1) Jivayatra (2) Hamsa Vijayam (3)
Amrita Saram (4) Ananda saram in Telugu Poetry
and Amrita Lahari in Sanskrit Verse by Vaidyaraj
Dr. D. S. Avadhany embody the teachings of the
Master. The teachings are couched in easy and
non-technical language so that the most sublime
doctrines of yoga and philosophy might be
comprehended by the man of average intelli-
gence. These books and other classic works on
philosophy and religion are read and expounded
daily and particularly on Sunday evenings for
the benefit of all those that are interested.
Admission to these Goshtis is absolutely
free and no subscription or donation Is ex-
pected from any one. Strangers however have
to be introduced by some one already known
to the Pitham. In furtherance of our object
of preserving the Ancient Aryan culture our
Pitham has been inculcating the imperative
necessity of preparing as it were a Cultural
census of India to ascertain how many persons
well-versed in the various indigenous Sastras
and Kalas (crafts) still exist in the country. It
serves as a kind of stock-taking and enables
those interested to Judge which particular
Sastra and which particular kala stands In
immediate need of support and encourage-
ment, Such a census would enable one to
select the best men of each science and art and
encourage them in all possible ways to perpe-
tuate their knowledge and skill by training
young men. In the beginning even the publi-
cation of a mere list of the best men would
gserve as an impetus to those upholders of the
ancient culture who are slowly wasting away
for want of public recognition.

& - . The preparation of.a cultural census is how-

ever a matter which requires the co-operation

of several people from all parts of the country
and though several public workers have ex-
pressed approval of the idea and even evinced
enthusiasm about it no substantial work has yet
been undertaken in that behalf. If the prepa-
ration of such a census has to wait, there are
still some smaller things that can be undertaken
meanwhile. We appeal to all those interested in
the Ancient Aryan culture to maintain in every
district at least one representative well-versed
and well-skilled in every Sastra and art and thus
preserve the seed. State-aid for such an enter-
prise may or may not be secured but the public

ought to shoulder the responsibility. For, India
means her ancient Aryan Vedic culture,
her wondrous skill in indigenous arts and
crafts, and her transcendent vision of the

Ultimate Reality. If these are allowed to perish
there is nothing else that is worth living for
or dying for.

There cannot be two opinions on a matter
like this. Reformists and Conformists alike
ought to take vital interest in the preservation
of culture and craft. Thig is not a party ques-
tion. Let the reformists concede the same
freedom of thought and belief to those that
have faith in time-honoured institutions and
ideals and let all strive for the preservation of
culture for its own sake.

Our pitham has been contributing its mite
in furtherance of the objectives referred to
above. We believe that recognising and honou-
ring the best Pandits now in existence is one
method of encouraging the ancient culture. In
connection with the Jayanti celebrations of
Sri Amritanandanadhaswamy commencing each
year on Kartik1 bahula Dasami we honour a

scholar or scholars in our Pitham. A prize of"

Rs. 116/ and an appropriate title is awarded as
Amritanandanatha Paritoshikam to each scholar
on the occasion of the Jayanti. The names of
eminent personages that have so far been
honoured in our Pitham are given hereunder.

1. Kavisarvabhowma, Kalaprapoorns, Maha
Mahopadhyaya, Andhra Vyasa, Brahmasree
Sripada Kristnamurty Sastry Garu. (Rs. 116/-
and the title of Andhra Vyasa)

(2) Amnayartha Vachaspathi Brahmasri
Vadali Lakshmi Narayana Sastry Garu - (Rs. 116/-
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{3) Mahamahopadhyaya Kalaprapoorna
Brahmasri Tata Subbaraya Sastri Garu {Rs. 116/-
and the title of Viyakarana Samrat)

(4) Advytacharya Brahmasri Late Dendu-
kuri Narasimha Sastry Garu (Rs 116/- and a title of
Vedanta Sarvabhauma)

(5) Sastraratnakara Brahmasri Sripada
Lakshminarasimha Sastri Garu (Rs. 116/- and the
title of Tarkika Chakravarti)

(6) Kalaprapoorna, Satavadhani Brahmasri
Chellapilla Venkata Sastry Garu (Rs. 116/- and
awarded the title of Mahakavi and a floral crown)

The above were the recipients of the Amrita-
nandanadha Swamy Paritoshikam. We have how-
ever on other occasions honoured other persons
of eminence as well. A silver Casket and the
title of Asukavi Samrat were presented to Sree
Kopparapu Kavi Sodarulu. A presentation of
Rs. 116/- was made to Sri Kavibhushana Doma
Venkata Swamy Gupta Garu the greatest Arya
Vysya poet. We have also received in our
Pitham and presented addresses to a few emi-
nent personages, Addresses were presented
to the following gentlemen.

(1) Sahitya Chakravarti Sri Vikrama Deva
Varma Garu, Maharaja of Jeypore.
(2) Professor Sir S.Radhakrishnayya Garu.

(3) Sangita Sahitya Chakravarti Ajjadadi-
bhatta Narayana Doss Garu.

All distinguished Pandits and scholars are
usually received and respected in our Pitham
whenever opportunities offer themselves, We
have also been conferring appropriate titles
on scholars of eminence in recognition of the
services rendersed by them. The following
gentlemen are the recipients of titles from our
Pitham.

Vyakarana Sthapaka,

(1) Bra Jayant! Bhagiratha Sastry garu
(Bhatnavalli).

(20 Bra Peri Venkata Sastry garu (Vijaya-
nagaram).

Nyaya Sthapaka.

(1) Bra Peri Lakshmi Narayana Sastry
garu (Vijayanagaram).
2) Bra Dhulipala Suryanarayana Sastry
garu (Kovvur).
Y
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Vedanta Sthapaka.

(1) Bra Vemuri Ramabrahma Sastry garu
(Akiripalli).

(2) Bra Bulusu Appanna Sastry garu,
(Bhatnavqlli).

Dharma Sthapaka.

(1) Bra jatavallabhula Purushottam garu,
M. A., (Kovvur).

(2) » Pulya Umamaheswara Sastry garu
(Mungonda).

(a . Mudigonda  Venkatrama Sastry
garu, (Omkara mandiram).

(4) ,, Kasibhotla Brahmayya Sastri garu,
Cocanada,

Sahitya Sthapaka.

(1) Kasibhotla Subbayya Sastry garu,
(Cocanada).

As for encouraging indigenous arts and
crafts we offer a suggestion for the interested
public. An institution like a co-operative society
may be started. Whenever necessary the
society will make advances of money to artiste
and craftsmen such as painters, sculptors,
weavers, carpenters, metal workers, engravers
etc. and encourage them to produce the best
that they are capable of, heedless of time and
expense. The society stocks all such finished
articles and pays a fair price for the labour and
skill of the artist and advertises its stock in an
appropriate manner and by correspondence
and personal persuasion, tries to induce wealthy
lovers of art to buy the art treasures even at a
fancy price. It is a®pity that Maharajas, Rajas
and Zamindars even are now-a-days favouring
trifling baubles imported from abroad and are
not doing anything to encourage the artists
roting beneath their own palace walls. We
therefore appeal to the public to start a soclety
of the nature indicated above and make an
honest attempt to revivify as many of the great
arts and crafts of Ancient India as possible.
It is our aim and ambition to encourage and
preserve the ancient knowledge and skill
wherever it lies irrespective of caste and creed
without violating the rules of Varnashrama
Dharma. — .
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your own land. You are blaspheming your
holy and omniscient ancestors. If you are
not generous enough to feed, pray be good
enough not to kill. Co not throw obstacles in
the way of those who strive for the revivifica-
tion and preservation of the culture and
cunning of Bharata Varsha. Do not defile
and destroy religion, philosophy, culture and
art by the introduction of the principles of
modern democracy.”

Through our magazine the Immortal Mess-
age we are striving to populerise and propagate
the Ancient Aryan ideals and culture by ex-
pounding the true Hindu point of view in regard
to all modern problems and by exposing the
fatal fallacies inherent in modern western philo-
sophies and institutions. We are however trying
our best to make our journal as palatable as
possible to modern taste. We should not be
mistaken for antiquated bigots. We are prepared
to absorb as many modern ideas as can be,
without crushing the true spirit of our culture
and philosophy. We, however, refuse to drift
with the current aimlessly. We stand firmly on
our ancient culture like a rock in the midst of
the ocean of heteredox doctrines battling with
the breakers unmoved and immovable.

We claim to have done some work and with
the kind co-operation of the sympathetic public
we hope to achieve more substantial results.
It is our ultimate ambition to establish

in Andhra Desa a big University, a Sarva-
tantra Swatantra Kalasala wherein every
branch of Aryan culture is taught according
to the Ancient Sampradaya. We also propose
to undertake and encourage intensive research
work and seek out and publish all unpublished
valuable works on any aspect of Aryan culture.
Seeing that our Pitham has acquired a status

and standing, one Dr. P. Jagannadharow claims
to have started an institution in Tirupati under
the name of Irilinga Mahavidya Pitham. IHe is
the Edilor of a Telugu Weekly entitled Kanti’
and we find il announced therein that the medi-
cal branch of his Mahavidya Pitham proposes to
examine Ayurvedic physicians and award certi-
ficates. It is not known what other branches
this new Pilham of Dr. Jagannadharow has.

The medical branch of our Pitham is pre-
sided over by our Adhipati himself and it has
acquired a reputation for research work and
preparation of genuine Ayurvedic medicines as
testified by several Ayurvedic conferences and
individual physicians of note. Dr. Jagannadha
row adopted our name simply to mislead the
public. We have nothing to do with the insti-
tution of Dr. Jagannadharow and those that have
any regard for the ideals we stand for should
not have anything to do with it,"since Dr. Jagan-
nadharow, though he claims to be a disciple of
Amritanandanadhaswamy has since become a
reformer advocating Harijan temple entry and
abolition of caste.

Late Amritanandanadha Swamy has always
preached and practised the Vedic Dharma as

laid down by Sruti, Smriti and Sampradaya.
We are not responsible for the writings, sayings,
and activities of Dr. Jagannadharow and we
warn those that are acquainted with him not to
confuse his ideals, institutions and activities

with ours.

We believe in the Vedic Dharma. We
practise it: We preach it and appeal to every
Hindu to revive and preserve the same for
the benefit of India and the Humanity.

(Continued from page 30)

‘““My Vithoba ! my king” cried Kanoo and
fell at the feet of Vithoba.

People came and ,went, but Kanoo did
not go ! She had not come to go.

“Q Iittle girl, rise” said the old pujar,

“Come, Kanoo, come out. That is
enough” shouted her mother from the door”

“Let us gol let us go, complained the
soldiers outside, “It will be night and there
will be dark”

But Kanoo did not rise ! She had not
come togo ! ]

“Whoever goes to Vithoba with —great
Jdevotion, he becomes one with Him”

Kanoo ha | hecome one with Vithoba.
She had breathed her last, the moment she
saw the immortal king of the world.

Kanoo's grave is .still shown at Pan-
dharpur, near the temple of Vithoba and
is giving the immortal message to the
thousands of devotees. . )

“Come one, come alll There 1s_nothm[i
in this world to be enchanted with, Al
is mortal. Everything goes to dust. But
God alone is true "

German Law and Legislation
| STAAT UND VOLK

BY

Dr. ERICH SCHINNERER
( University of Berlin)
(Continued from last issue)

The National Socialist Revolution
was not, like other revolutions, carried out
bya breach of the cowstitution. The cons-
titutional transition from the Wejmar
Republic to the National Socialist State
was given its constitutional form in the law
establishing the leadership of the Reich,
which was passed on March 24, 1933, On
that date, and by a majority of 441 to 93,
the constitutionally elected Reichstag trans-
ferred the leadership of the Reich to the
Reich Government, That meant the
abandonment of the existing method of
legislation. In passing this law the Reich-
stag was acting within its rights as defined
by the Weimar Constitution; for the
latter put no restriction on the ambit of
such laws as might be enacted for the
purpose of altering the Constitution, The
stipulated majority had been attained, The
forms which the Constitution required had
been observed. Through this law the
Reichstag declared its approval of the
Government proclamation issued by the
Reich Chancellor. This proclamation laid
down the lines along which the work of
reconstruction, within and without, was
to proceed. But the political significance
of the law goes much further, It acknow-
ledges the leadership as invested in the
community of the German people. There.-
with was abolished the division which the
variety of political parties had caused in
the life of the nation. The Government of
Reich was entrusted with the task of
carrying out the new referm, By assuming
the legislative function the Government did
not thereby intreduce a transitory state of
emergency which would eventually be ter-
minated by the restoration of the old state
of affairs. - Once and for all the authority
of the leaders of the State was recognized,
and in their hands the legislative and
executive powers were combined,

It is not without importance for the de-
velopment of the legislative activities which

followed its assumption of power that the
National Socialist Revolution was accom-
plished without any violent external breach
of the law, although it profoundly influ.
enced the life of the people as a whole and
also that of the individual German, Up to
the present day the Weimar Constitation
has not been formally abolished. But when
the revolution became a fact the Weimar
Constitution lost all practical importance
as the basis of the State, since the national
life had burst its forms and was seeking
new forms of legal expression, The prin-
ciples of the Weimar Republic would be in
conflict with the pational constitution in
which the German people live to.day,
although as yet no written constitution has
been drawn up. The Reich Government
did not hold it to be their task to issue a
new constitution. The first foundations
have been laid and therewith the ground
has been made ready for a new legal struc-
ture which will be a'living embodiment of
the national life,

Apart from the law regarding the
Reich Leadership the following laws
which, on account of their fundamental
importance, may be regarded as constitu-
tional laws have been passed: The Coor-
dination Acts of March 31 and April7, 1933,
the Plebiscite Act of July 14, 1933, the Act
establishing the Unity of Party with State
of December 1, 1933, the Succession
Act of August 1, 1934, the Regional Gov-
ernors and Local Government Act of
January 30, 1933, the Fighting Services
Act of March 16, 1935, the Reich Flag Act,
the Citizenship of the Reich Act, and the
Act for the Protection of German Blood and
German Honour of September 15, 1935,
the Act reuniting Austria and Germany of
March 13, 1938,

From this list one can see that the
centre of gravity of the State does not lie.
in its external structure and in its position
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in relation to something outside of the
State itself. The State is determined
rather by the internal relationship of the
people, whom it is meant to serve. State,
Party, Economic System and Judicial
System, are only secondary factors which
exist for the service of the people. This is
clearly shown in the Fuhrer's decree of
August 8, 1934, in which he called upon
the Reich Minister of the Interior to pre-
pare a referendum on the decision of the
Government to appoint the Fuhrer Presi-
dent of the Reich,

“l desire that the German People
should give their explicit approval to the
decision of the Cabinet whereby the func-
tions of the former Reich President were
transferred to me and therewith combined
with those of the office of Reich Chancellor.
Absolutely convinced as I am that all
power in the State proceeds from the
People, I request that the decision of the
Cabinet, with any additions necessary to
be made, should be presented to the Ger.
man People without delay for them to
exFress their opinion on these measures in
a free plebiscite,”

This relation between People and State
shows how false it is to characterise the
National Socialist State as a totalitarian
State. A state which itself works for an
end and is not an end in itself cannot in
any sznse be called a totalitarian State, in
which the centre of gravity has been shifted
to the disadvantage of the individual. In
such a case the defenceless individual is
confronted by an all.powerful State. But
the National Socialist State exists to serve
the People and therewith each member.
Each German is a member of the whole
and therewith called upon to co.operate in
thelife of the State. The term, totality,
properly applies to the National Socialist
Weltanschauung, which is embodied in the
whole people and activates every branch of
national existence.

The most important of the constitu.
tional laws are those designed to maintain
the purity of German blood, The word
People does not mean for National Socia.-

lism the total number of German subjects,
nor does it mean merely all those with a

common history. The people is a political
factor which has its own being, and in order
to preserve this being its blood must be
kept pure and healthy. The foundation
of the national being is race. It would be
a waste of time to argue about the consti-
tuents of race. Races are the stones with
which God has built up mankind and our
task can only be to preserve them as such.
This is the aim of the Act for the Protec-
tion of German Blood and German
Honour, which was passed by the Reich-
stag on September 15, 1933. The Act
ensures that the German people shall be
clearly separated from the Jewish people
living on the same national territory. This
separation is a strict one, and its results have
often seemed to bear harshly on the indi-
vidual. But only a complete separation
in life and law can make it tolerable for two
peoples to live together in the same terri.
tory. This is to be attained by preventing
every kind of blood mixture. Only if there
is a healthy mutual feeling that the other
race is foreign, can hatred and contempt of
the one race by the other be avoided,
This Act secures for the future the neces.
sary biological unity of the German people.
The Reich Citizen” Act of September 15,
1935, supplemeuts the other act in the
political sphere. It makes a distinction
within the State between German citizens,
who are the representatives and foundation
of its greatness, and those persons who
merely reside in the State for their own
profit. “ Only those who are nationals can
be citizens of the State, They alone are
nationals who are of German blood, no
distinction of religious creed being made.
Therefore no Jew can be looked upon as &
national.”  (Party Programme Point 4).
Reich Citizens alone possess full political

rights, They alone can exercise the fran- -

chise, can occupy official positions, can
take part in the Reichstag elections or

lebiscites. Only they can become mer{‘i-

ers of the Reichstag or of a State council,
a provincial council, town council or
district council, or may become civil ser-
vants or hold honorary public office: A
condition for the granting of these rights
is that such persons should be capable and
willing loyally to serve the German people
and the German Reich.
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When this distinction had been made
between citizens of the Reich, whose rights
are granted to them in the form of a certi.
ficate of Reich Citizenship, and Reich sub-
jects, who merely belong to the German
State as protective units, 1t became neces-
sary to regulate the position of those who
are only partly of Jewish blood and are at
present domiciled in Germany. The lot of
such persons, who stand between two
essentially different races, is especially
difficult and has been the subject of much
discussion. To solve the question it was
necessary to make far reaching concessions.-
These consisted in laying down the rule
that all those who have less than three
Jewish grandparents and do not declare
their allegiance to the Jewish people should
count as Jews and should be allowed under
certain circumstances to be absorbed into
the German nation, Only those subjects
who are descended from three or four
Jewish grandparents count as Jews, Sub.
jects who have two Jewish grandparents
can get the permission to marry persons of
German blood. They and the subject who
only has one Jewish grandparent may in
future be absorbed into the German body
politic under certain conditions. This
regulations benefits those who have one or
two Jewish grandparents, But it could
not have been succesful if it had not been
accompanied by the repeal of the Aryan
regulaticns regarding private clubs and
societies etc, But it has been made impossi-
ble for all time that the country should
ever again be ruled politically or culturally
by Jews The more severe restrictions
embodied in legal enactments or party
regulations remain as they were. The Ger-
man people will be robust enough to stand
this admixture of foreign blood if they are
in future protected from any further mix-
ture. In special cases the Fuhrer can grant
éxemption from the Act.

The National Socialist party is the
organization which represents the po-
litical life of the people, It is the
only political organization in the Ger.

man Reich; for the Act of TJuly 15,
1933, stipulated that, the old party
system having been superseded, no new
pacties should be formed. The task of
the Party is to inspire each individual
with a feeling of duty towards the nation.-
The Party does not owe its position to the
State but exists in its own right. Actually
the present State existed ideally in the
Party before it was established in fact, All
the laws passed by the new State only
carry into effect the principles of the Party
and the party holds the dominant position
in political life. Yet, in spite of holding
this dominant position, those Germans
who are not members of the Party are not
thereby precluded from playing their part
in political life; for the people as a whole
have become the repository of political
power through the National Socialist Revo-
lution. The position of the party in rela-
tion to the State was further defined in a
special Act providing for unification of the
Party with the state. This Act was passed
on December, 1, 1933. In practice the
unity thus legally established had been
already brought about through the appoint-
ment of the Fuhrer as Head of the State
and through a widespread personal unijon
in Party and State offices. The Act
supplies the legal basis of tbis practical
union. But the act did not aim as draw-
ing a clear line of demarcation and division
between the various spheres of activity
carried on by the Party and the State res.
pectively. Its aim was rather to open a way
for combined work and collaboration.
Externally the new position was given
formal expression in the appointment of
Fubrer's Deputy as Cabinet Minister
without portfolio. As such his duties
do not appertain to any one department of
State, He devotes himself exclusively to
Party affairs and supervises the influence
it exercises on many of the internal affairs
of the State, This combination of State
and Party has given the National Socialist
State its characteristic form. Thisg may

}32 observed in all departments of public
ife,

(To be continued)



A Saintly Prostitute-Kanoopatra

By Acharya Shriram Gosavi
Principal, The Academy of IHindu Culture, Nasik.

From the point of vicw of Advaiat,
soul is one, eternal and ever sublime and
incorruptible ! The mortal forms may be
good, bad, beautiful or ugly! They perish
and decay! But soul remains always the
game, eternal and sublime 11!
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So says Shruti about the immortal
soul! Hence we find greatness in little
creatures, sublimity in ugly forms and
goodness in vicious lives! Kanoopatra was
the girl of a prostitute who used to sell
her body for infamous and base gain! For
a prostitute, a girl is the treasure. When
Shama--her mother.used to call her *My
treasure’ in her fond lore, it was not figura-
tive language that she used. but literal.

Such a marble-beauty in the house of
a prostitute —- That was really a gain!
Shama was dark by complexion, as her
name implied, while Kanoopatra was fair
like a piece of marble. “God has sent me
a boon, in my poverty” said Shama, look-
ing at her charming damsel. Many a hope
nursed Shama in her heart of hearts and
many a castle she built in the air, thinking
over the beauty of her child.

But as Kanoopatra began to grow,
year by year, and-as she came to know of
the abominable occupation, her mother
was engaged in, she began to detest it
from the bottom of her soul. She became
frightened with the knowledge of her
hideous position in the society, “That is
the travesty of womanhood” Said she, ‘yes
travesty — hideous and hellish” Her house
was visited by a number of persons, young
and old, strong and crippled, rich and poor,
healthy and persons with many diseases. ...
She became disgusted with their meaning
glances cast at her. Their shameless and
sensual looks frightehed her to a degree
and she began to pray to her God to save
her from them, from the occupation of her
mother and from that evil life,

It was 14th century A D, Mangalvedha
the little town of Kanoopatra was under
the Muslim Court of Bedar, in the Deccan.
As the Muslim ruler heard of the matchless
beauty of Kanoo, he sent soldiers to bring
her to his court,

Kanoo was yearning to sec not the
mortal ruler of Bedar, but the immortal
Emperor of the world.  The city of holy
Pandharpur was some fiftcen miles away
from her town. Iundreds of thousands of
devotces used to go to Pandharpur from year
to year, shouting the holy name of ‘Vithoba’

“1 also want to see Vithoba” said
Kanoo to her mother, “Let me go to
Pandharpur.” The soldiers of Bedar came
to Shama and told that the king had
invited them both. “You will become the
queen of Bedar” said Shama joyously to
Kanoo, and she patted and caressed her
beautiful girl in great ecstacy.

“I will not go to Bedar, unless you
take me to Pandharpur first” said
Kanoo with a great resolve. “I want to see
Vithoba, my king.”

“What a foolish girl!” said Shama
laughing “Alright, alright| If you so desire
badly, [ will show you Vithoba —your king
of stone! Look Soldiers! My silly girl
wants to see a god of stone first at Pandhar-
pur. But when she will see the real king
she will never ask for that god of stone,”

“Your king of Bedaris a stone’ sal
Kanoo with great anger, “My Vithoba 1s
the real king —king of the world and the
king of my life.”

So Kanoopatea, Shama and the party
went first to Pandharpur. Kanoo began to
dance, when she first touched the holy
waters of Chandrabhaga, She first had a
darshan of Pundalik, the great devotee of
Vitheba and then she wentto the temple
of Vithoba in a great ecstasy,

The soldiers remained outside | Shama
lingered behind, thinking of the king of
Bedar! And it was Kanoo alone who en-
tered the holy place of Vithoball

It was evening, serene and calm! So
became Kanoo's heart serene and calm!

(Continued on page 26)
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A few opinions from the public

MOHANANANDA BRAMHACHARY

Ramnibas Asram, Kharshani Baugh,
DeocGiAR (Bihar)

“It is needless to say that the magazine has ushered in timely to the Sanatanist
‘Hindu world as a divine messenger with His Immortal Message . ...c.ooveceerersinvssinnernnnes
‘Your Immortal Message supplies the heart, and culture to those who have lost their
birth right possessions and grope in darkness for bliss and peace ”

ACHARYA SREERAMA GOSAVI
Principal, The Academy of Hindu Culture,
NASIK.

“Allow me to congratulate you upon the splendid work you are doing through
your “ Immortal Message”,

Professor B. SESHAGIRI RAO, M, A,vh.D, M. S A,
Deau, International faculty.
Baron W. De, Barkow Ph, D; L. L, D, F. S, D, Los Angeles (U.S.A)
Vizianagaram.
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“1 ha‘fe bee{’ studying its policy in relation to the modern world and modern
movements in India”,

. _As you keep it a free forum for expression of views of different schools of thought,

t;zer\;ngthto Yo”rsilfht:’fe “fght of editorial comment from the special poiot of view of
eetham on behalt of which the jo 1i i ins in

popularity .. Journal is published, your Magazine g3
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The Late PRABHALA LAKSHMINARASIMHAM B. A, B L.
Advocate. Vi1ZAGAPATAM,

f'I h'eartily congra‘xtu]ate Dr. D. S Avadhany and yourself (Editor C. V. Reddi B. A.)
on h‘avmg‘ lptroduced this hl.gh class journal to the public.,,..,.........The masters who
are its guiding stars are shaping thus the future destiny of our holy mother-land........cu...

‘I have known Dr Avadhany for a good many years as an idealist endowed with great
vision coupled with organising power,”

D

Sree KUCHI NARASIMHAM Pantulu Garu, B, AL T
Retired Headmaster
PITHAPURAM,

“I have read your “Immortal Message with great pleasure from cover to cover's
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By: Krishna Murty

Lights | Lights! Lights Lights everywhere.

The Karteeka month is a month when
temples and houses are decorated with lights
impressive in sight, inspiring in effect and
ennobling in nature. These lights are but the
outward signs of the inward Atma Jyoti that is
to be lighted as a result of the penance of the
month'of Karteeka.

The month of Karteekis a month of reli-
glous duties as laid down in the Skanda Purana-
one of the Astadasa Puranas. The Karteek
Vrata is hailed as the best of all the Vratas

(ﬁﬁlﬂlgﬂﬁ Ek'\t[) in the same Purana, where

the efficacy of the same is emphasized in the
form of a story as told by the sage Sutato the
sages assembled around him  Suta begins the
story by informing them that originally the story
was told by lord Shiva to his better half,
Parvatf.

The Vrata consists of bathing in the early
hours of every morning either in great rivers
like Ganga, Yamuna, Krishna, Godavary etc.
{in water. mip deep ), or even in ponds, pools
or tanks or even with water in a well. Having
bathed one should bow to Brahmins, chant
mantrams praising Hari; should perform

Achamanam ﬂnﬂqﬁq after which he should

remove the wet clothes, wear a clean dry white
cloth and apply all over his body sacred ashes

(fw\ﬁ) and sandal paste (‘EF-?H‘I) chanting
the special mantrams spectited for the purposs.
Then offer the usual daily prayers Hﬁqﬁ‘r{a{

after which epics read by Brahmins should be
heard. .Then go home and perform Vaisva

Devam (‘%’ﬁaﬁq\)ptake meal and then again hear

epics read by Brahmins. In the evening cone
must light lights of cotton pressed into wicks
wettened by ghee.

Particular stress i3 given to Karteek
Somavar Vrata (rites to be ovserved on
Mondays of the month) when one should
fast the whole day and light lamps, go to the
temple, offer religious prayers to the Allmighty
God and having returned home should mess
with Brahmins.. This Vrata could be perfor-
med by all the members of the four castes-
Brahma, Kshatriya Vysya, and Sudras-whether
men or women.

Efficacy of Deepa dana ( Offering of lights )
Yastra dana ( offering of cloths ), Phala dana

( offering of fruits ), is emphasied and highlY
spoken of. When Deepadana is made to a
worthy Brahmin, the offerer should utter to
himself [ am offering the light that gives
knowledge, wegalth and prosperity ; may peace

be with me | * (RAFA U3 4199, & &9
cgEEeH, fugran SN fateg 631 an)

Among the various items in the rites men-
tioned to be performed in the month of Karteek,
picnic parties in the gardens under the shady
trees are also specified as one of the most
important ones. This is of utmost social impor-
tance and has a good recreative value.

Thus the whole month is to be observed
by which it is said that one is washed of all his
sins,

x x x

Qur Hindu religious practices are full of
hygienic principles which are of utmost im-
portance for every man or woman who seeks
after health. Health and Achara are intertwined
in our relegious rites ascribed to Grihastha.

(TREW)

Daily bathin the early hours of every
morning of Karteek when bitting cold prevails
is of utmost importance from the health point of
view. Ozone which abounds in the early
morning breeze is vitalising” and Ufe giving;
Hence the practice of early rising and early
morning bath invigourates the human system
and keeps one fit to face the oddities of life,

Again fasting in this season is of high
value to the system. It gives '’ vacation " to
the system as Bendict Lust of America would
have it put. The human system requires some
rest for some days in the year to ensure a
better working of the same. At this part of the
year in Kartik when the weather is dull and
tnsipid, the human system works better, and
works efficiently if lesser amount of stuff is
forced on it to be digested. Hence the propriety
of the advice of fasting in these days. )

Thus the month of Kartik 18 a month of
fastings and social functions when people meet
at temples and gardens, pray and part and
prepare themselves with renewed vigour and
vitality enhanced by observation of hygienic
principles of early morning river baths, fastings,
prayers, recreations and socfal functions etc.,
to work the work-a-day world, “
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Our infant journal * Amrita
Sandesh" ( Immortal Message ) has
just completed the first year of its
career. As we announced at the outset
we stand for that transcendent culture
of Bharatavarsha which has regulated
all human activity in the light of the
ultimate goal and in a manner which
is highly congenial to its attainment.
Their knowledge of things and of the
underlying Reality is so very perfect that
the ancient Rishis have set up such ideals
and have developed such institutions
that when properly understood and
adhered to would afford a solution to
the most complicated social and econo-
mic problems that are baffling the best
thinkers of the western world to-day. But
unfortunately our anglicised youngmen
have no love or respect for our ancient
culture and institutions and such of
them as are not openly hostile are
supremely indifferent. Our main aim
therefore is to inculcate a real love and
respect for the eternal wisdom, of this
holy land.

For one can only fight for what one
loves, love only what one respects, and
respects only what one knows about.

Our long political bondage and
the system of education that it has in-
flicted upon us have undermined our
innate and inherited instincts and made
us strangers to ourselves. We are
amazed at the scientilic development
of the western countries and turn to-
wards them with an admiring gaze.
As admiration leads to imitation our
counirymen are anxious to copy not
only the scientific inventions and
accomplishments of the west but also

its amoral and immoral institutions
and its Godless heresies. The average
English-educated youth is of opinion
that the philosophy of the Upanishads
has for ages prevented the people of
India from facing the realities of lite
with the courage to change them. He
envies the apparent prosperity of the
western nations and yearns to achieve

the same for himself. To qualify him-.

self for the wealth of the west, he defies
his Gods, scorns his ancestors, con-
demns his sastras, ridicules his ideals
and breaks his institutions.

He does not realise that the west-
ern nations are themselves dissatisfied
with their achievements. They are
making various experiments and are
discovering to their dismay that the
result achieved is quite the contrary
to what they expected. As the gravity
of economic and political problems-is
ever on the increase western nations
seek refuge from the mental strain
demanded by the struggle, in sexual
preoccupations. Sterile “free love” is
openly preached and generally prac:
tised. “Sex even without children and
without marriage has in the west be-
come a thing of dignity, beauty, and
delight”. Extra‘marital relations -are
advocated for either sex and great
leaders of thought broad-cast the sage
advice ‘that it is better to control' a

restrictive and hostile emotion such as -

jealousy, rather than a generous and
expansive emotion such as Love,
Pornography is the only kind of litera-
ture that authors yearn to produce and
the elite of the public love to rea_d.
Literature is “standing on its head dis-
playing its private parts", and producing
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sadistic incitement. It is nothing but
verbal gibbering in which the rich
effectiveness of obscene words is
abundantly exploited. The result is
that in the civilised west to-day “the
sterile film-star is the ideal of woman.-
hood, lipstick and rouge, the fairest of
female adornments, and a first class
occlusive pessary a girl's most cherished
gift."

In the words of Spengler the French
Revolution was the greatest misfortune
for the West and the doctrines of
liberty, equality and fraternity the basic
principles of modern democracy have
shaken the foundations of the state and
society. The peasant claims equality
with the prince, woman with man and
the child with the adult. Universal
adult franchise is the logical consequ-
ence of the doctrines of liberty and
equality. - A strict insistence on equa-
lity reduces quality and parliaments
charged with the onerous and highly
intellectual task of legislation and
determining the destinies of nations
are filled with half literates and illite-
rates. The vote of the majority becomes
the deciding factor in all matters
spiritual and temporal and society is
rapidly levelled down instead of being
levelled up. So far as political
and economic control and management
are concerned however in actual prac-
tice it is Plutocracy in the garb of
Democracy and not-government of the
people, by the people and for the
people as conceived in ideal. But
matters that from the worldly point of
view do not really matter are left to the
whim of the half-baked demagogue.
But as a hundred fools do not make
one wise man,while the capitalist thrives
at the expense of the worker in the
so-called democratic countries,the intel-
lectualist is crushed under the over-
whelming strength of the plebian vote.

As the Talmud says ‘truth isheavy and.

————

few care to carryit’. In a state there-
fore governed by the many, truth goes
down into oblivion.

It would appear as if in actual
practice democracy has always been
a highly unsatisfactory form of govern-
ment “when I considered all this" says
Plato, “the type of men who were
administering atfairs and the condition
of law and public morality —the more
I considered it and the older I grew,
the more difficult appears to me the
task of decent government. It was
impossible to take action without
friends or political associates, and these
it was not easy to find among the poli-
ticians since their methods of govern-
ment were false to the true principles
and traditional institutions.......ce.ee...
Statutes and usage alike were degene-
rating...oceevieininns Mankind will find no
cessation from evil until either real
philosophers gain political control or
else the politicians become by some
miracle real philosophers."

These words of Plato . are as true.
today all over the world as when they
were uttered. With all its defects Capi--
talism has at least one virtue. It does
not openly defy God. It does not vio-
lently trample upon ancient custom.
and usage. But the evils inherent in
the system become so very intolerable
that the proletariat naturally revolts
against it. A new philosophy of life.
was invented to justify the revolution
and the ruthless destruction of all the
existing institutions. Karl Marx the
prophet of Dialectical Materialism was -
an uncompromising atheist. He postu-
lated that the world is planless and
irrational. He asserted that the Universe
was in process of change—not apparent
change but real change. The change
however is from confusion to order,
from irrationality to rationality. But
this change says Marx, does not happen
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automatically but is devised and willed
at the present stage of evolution, by
man himself. "The philosophers have
only interpreted the world: our busi-
ness is to change it" declared Marx.
And the change that he advocates is
from a society of individual classes
struggling with each other towards a
collectivistic classless society.

What Marx preached Lenin put
into practice, and made the first experi-
ment in the formation of a classless
society. He proclaimed that there was
nowhere any immortality, no soul other
than the temporary mind of man —and
no survival of personality after death.
According to the doctrine of Dialectical
Materialism there is in the world
only one Reality—Matter—the blind
forces of which evolve into plant, ani-
mal and man. Even human society is
nothing but a phenomenon and form
of matter evolving in the same way.
By alaw of inexorable necessity and
through a perpetual conflict of forces
matter moves towards the final synthe-
sis of a classless society. But as obser-
ved above this {inal synthesis must be
accelerated by man. It does not
happen automaitcally. Hence the pro-
phets of dialectical materislism inces-
santly endeavour to sharpen the anta-
gonisms which arise between the
various classes of society. Thus the
class-struggle with its consequent vio-
lent hate and destruction takes on the
aspect of a crusade for the progress of
humanity, and all other forces as long
as they resist such systematic violence
must be annihilated as hostile to the
uman race.

~ This is the philosophy of commu-
nism. In actual practice it strips man
of his liberty, robs human personality
of all its dignity and removes all the
moral restraints that check the eruptions
of }olind impulse. There is no recog-
nition of any right of the individual in

his relations to the collectivity.
The individual is not granted any pro
perty rights over material goods or the
means of production for in as muc

as these are the source of further
wealth their possession would give one
man power qver another. The mission
of the communistic society is to pro-
duce material things by means of
collective labour so that the goo\dS of
this world might be enjoyed in a ‘para-
dise' where each would give according
to his powers and would receive accor-
ding to his need' Communism recog-
nises in the collectivity, the right or
rather the unlimited discretion to drait
individuals for the labour of the
collectivity with no regard for their
personal welfare ; so that even violence
could be legitimately exercised tO
drlalgoon the recalcitrant against their
will,

Communism is particularly charac-
terised by the rejection of any link
that binds the woman to the family an
the home and her emancipation 18
proclaimed as a basic principle. ©1€
is withdrawn from the family and tne
care of her children, to be thrust in-
stead into public life and collective
production under the same conditions
as man. The care of the home and chﬂ'
dren devolves upon the collectivity
for there exists no matrimonial bond of
a Juridico-moral nature that is not sub-
ject to the whim of the individual or
of the collectivity.

While Marxism rejects the aristo-
cratic principle in nature, sets up the
mass and dead weight of numbers and
denies the value of the individual
among men, Fascism is characterised by
the cult of the superman. Communism
and Fascism alike sacrifice the indivi-
dual, the former to collectivity and the
latter to the totalitarian state. But
Communism is Cosmopolitan and
Facism is chauvinistic. The superman
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in a Fascist State represents the spiri-
tual will and in worldly matters is not
bound by the human concepts of
freedom, right, justice, and morality.
For the individual citizen freedom is
not a necessary element of citizenship.
He enjoys real freedom in the absolute
power i. e. in arbitrariness cf the state.
The state is everything and the indivi-
dual citizen has no right to exist exce?pt
as a pawn of the absolute power which
may gamble away his life whenever it
pleases.

Fascism is opposed both to commu-
nism and democracy. In his Mein
Kamph Hitler thus justifies the cult of
the superman: "Parliament decides upon
something, be the consequence ever
so devastating; no single man is res-
ponsible, no one can be called to
account for it. For can it be called
taking responsibility for a government
which has done all the harm, mere}j to
retire from office? Orfor the coalition
to be changed or even for Par-liamgnt
to dissolve ? For how can a varying
majority of men ever be held responsi-
ble at all? Is not every conceptlon_of
responsibility closely connfected W}th
personality ? But canone in praqtlce
indict the leading personage 1In a
government for dealings, the existance
and carrying out of which is to be sgt
down solely to the account of the will
and pleasure of a large assemblage of
men ? ......Do we believe that progress
comes in this world from the combined
intelligence of the majority and not
from the brain of an individual ? ......
One thing we must and may never
forget ; a majority can never be a sub-
stitute for the Man. It is always the
advocate not only of stupidity, but also
of cowardly policies.”

So far as his criticism of Demo-
cracy is concerned Hitler is .alright.
But how can the nation repose implicit
faith in One Man though he might call

himself a ‘Super Man'. We have seen
how with his pride of race and Kulty,
and his insatiable greed for lepen
sraum Hitler has plunged almost the
entire world into a bloody war and
has subjected his own country and
those of his enemies to untold misery.

Fascism is opposed to Communism
(the recent alliance between Germany
and Russia notwithstanding) as well as
to Democracy. Democracy in its turn is at
war with Fascism and Communism. Apart
from the horrors of the present war,
for which the Nazis have to account,
these three systems considered purely
from an ideological point of view are
not only defective but positively dange-
rous. All great thinkers of the west
admit it. Even Communism as obtaing
today in Bolshevic Russia, for which the
youth of our country have great attrac-
tion, is admitted to be a failure. “The
Communist movement which had been
able by a conspiracy of accidents to
seize upon Russia and demonstrate the
value of its theories there, lapsed from,
rather than advanced towards cosmo.
politan Socialism. Its theories were
hopelessly inadequate for its practical
needs. The development of its ideo-
logy was greatly hampered by the
conservative dogmatism imposed upon
it by the incurable egotism of Marx,
says Mr. H. G. Wells. Thoroughly dis-
satisfied with everything that obtaing
now in the western world Mr. Wells
produces another Utopia in his “Shape
Of The Things To Come". He hopes
for a World Pax, a cosmopolitan Socia-
lism in which disappear “the last
shadows of dislike and distrust between
varied cults, races, and language
groups’. What is the state of society
in Cosmopolitan Socialism that Mr.
Wells predicts. We shall quote his
very words. “The new sexual purita-
nism differed from the old in its tolera-
tion of birth control, its disregard of
formal marriage and a certain charity
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towards the first excesses of youth......
we may now go naked, love as we like,
eat, drink and amuse ourselves with
our work or as we will......... Instead
ot living in great complete houses and
dining at home, people lived in smaller
houses or flats and dined in collective
dining rooms or restaurants......... The
Modern State by ensuring plenty and
controlling the increase of population
has taken all the interests of food-hunt
and the food-scramble and all the
interests of the struggle to down-and-
out our human competitors, away from
the activities of the individual brain.
A relatively small number of specialised
workers keep the necessary controls
of these primary pre-occupations
going."

This s a picture of the actual con-
ditions that exist at the present moment
in the so-called civilised west and of
the dreams for the future of its best
thinkers. Which aspect of the Western
Civilisation is it that our anglicised
youth is enamoured of. Is it its mur-
derous scientific inventions, its bloody
class strife, its devastating wars, its
sterile free love, or its nude cult?
Which is it that is worthy of our respect,
admiration and imitation? The best
men of the West look to the East for
light: but our best men the self-
appointed architects of future India
love to grope in the twilight of the
West. 'The highest of our metaphysical
thought' says Paul Ernst "we owe to
men who live naked in the forests of
India and nourished themselves on rice
begged by their disciples."

From very ancient times India
commanded the esteem of the rest of
the world. Even to-day the greatest
western thinkers look towards India
for enlightenment. It is only our angli-
cised leaders and their followers that
ridicule Hindu ideals and institutions
and condemn our philosophy as Fata-
lism. Our Rishis were neither fatalists

nor impracticable idealists as modernists
suppose. They possessed an unerring
knowledge of the inter-relation between
the world (Jagat) the individual (Jiva)
and God (Iswara) and the ultimate
destination of the Jiva, and regulated
all human activity, individual as well as
social, so as to secure the greatest
amount of harmony and happiness in
this world. They however did not con-
vene any constituent assemblies or
canvas for votes before they framed
their laws. “It is no good asking people
what they want" wrote Dewindt. “That
is the error of Democracy. You have
first to think out what they ought to
want if society is to be served. Then
you have to tell them what they want
and see that they get it." (H. G. Wells.--
The Shape Of Things To Come.) This
was exactly what the Indian sages did.
They had no prejudices. They did not
exalt one community at the expense of
another. They had the well bzing of
one and all in view.

SAERUR i MawyEa: g9 wag

Upto the confines of the tfour oceans, let
there be prosperity for the cow and the Brah-
min. The cow represents not only the entire
animal world but also agriculture —nay-all
material prosperity and the Brahmin stands for
intellectual and spiritual eminence. .

As Max Muller says "Hindu phi-
losophers never eguivocate or try to
hide their opinions where they are
likely to be unpopular. They never
deceive us as to their principles and
the consequence of their theories ......
Their reverence for truth is stronger
than their reverence for everything
else”’. Owing to the impact of western
civilisation not only the wisdom but
even the bonafides of the Smritikartas
and Philosophers is being questioned
now-a-days. It is therefore the duty of
all patriots to understand and propa-
gate the true point of view in all
matters as ordained by the ancient
Rishis. Not only the general public
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but public men of note must be
enlightened as regards the Hindu view
of life - social, economic and political.
The leaders must be lead into the
right path.

J V\?e are fully alive to the fact that
this is a Herculean task. But we h@ve
undertaken it. It requires no heroism
to drift with the current. Dead car-
casses float down the current but men
with life and courage battle with it.
If such bold men be a handful they
may save at least themselves. If they
are able to persuade some others also
they will be able to stem the tide
successfully and save all—even those
who refused to aid them.

It is with this ambition that we
have started this journal We are
gratified to note that our humble efforts
received due appreciation from all the
truly enlightened gentlemen of our
country. Brahmasri Gurubhakta Sikhami
T. K. Bala Subrahmanyaiyer Avgl
became so very enthusiastic that in
a letter to our Adhipati he even sug-
gested the idea of starting a daily paper
in English. The late lamented Brahmasri
Prabhala Lakshminarasimham Garu
wrote to our editor as follows, "I hearti-
ly congratulate Dr. D. S. Avadhany and
yourself on having introduced this high-
class journal to the public. It glows
with the spirit of our ancient Dharma
from cover to cover............ The disse-
mination of the 'Immortal Message' in
this sceptic age is no ordinary task and
it demands of its votaries, courage, tact
and ambition of a very high order all
of which I am glad to see are happily
blended in you as the:editor....... I have
known Dr. Avadhany for a good many
years as an idealist endowed _w_ith
great vision coupled with organising
power etc."

His Holiness Sree Jagatguru San«:
karacharya Swamy of Kanchi Kamakoti
Peetha has blessed our enterprise and

has himself contributed several articles
to our journal. He also recommended
our journal to various disciples of his.
We offer him our respectful salutations.
We are also under a deep debt of
gratitude to the various enlightened
gentlemen who have kindly contributed
to our journal. We particularly thank
some of our regular contributors like
Dewan Bahadur. K. S. Ramaswamy
Sastrigal, Dr P. Srinivasa Chary, Messrs.
S. Kambhotlu, D.T.Row, B. V. Nara-
yanaswamy Naidu. G. Krishnamurty,
Dewan Bahadur, Govinda Doss. Cha-
turbhuja Doss, P. P. Sarathy and others.
Though we are pledged to the
policy of elucidating and inculcating
the true Hindu point of view we have
kept our columns open to all shades of
opinion and tried to make our journal
as popular as it can be made consis-
tent with our creed. We are however
aware that our journal requires im-
provement in various directions. The
printing and get up have not been as
good as they might have been and we
are frying to improve the same. We
are also attempting to attract a larger
number and variety of contributors,
and contributions,

In the first issue of our ‘Immortal
Message' we appealed to the enligh-
tened public o encourage us by
contributing not only to our coffers
but to our columns as well. But
while contributions to our columns
are pretty satisfactory the response to
our appeal to fill our coffers is very
poor. It is needless to say that we are
running the journal at a loss. Our
annual subscription is only four rupees
and we are issuing one thousand copies
per month. Even if all the subscrip-
tions were reqularly paid we will just
be able to meet our expenses. We
therefore appeal to the public once
again to co-operate with us in making
this journal self-supporting and of real
service as a medium for the cultural
regeneration of Bharata Varsha.
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Sayings of Amritanandanatha Swamy.

Be true to the Lord (Guru).

Follow religious leaders (sq1g13a:) and observe religious principles  to
the best of your abilities, )

Work hard and satisfy yourself (Never care for others and try to
please them)

Preserve Health (Don't lack in bodily necessities. Eat well, etc.,)
Discharge your duties with great devotion and earnestness.  (Never do
what you don’t quite feel. No imposition but good disposition).
Observe economy, Never spend a single pie before you settle that it
can’t be helped at all.

There is no friend at all in the world.

Don’t open your heart to anybody not only in important affairs but
also in unimportant ones. :
Trust none but help all without prejudice to your interest (Divine help)
Expect nothing from others.

Do not grow nervous at other’s behaviour towards you.
Consider well before you talk or do anything.
Observe policy with others corresponding to their relations with you

( Zfdud @wq ga1 9fisq ) etc. of Bhartruhari.

Keep your body and dress clean and neat and tidy (Never be ugly)

Be systematic in your habits,

Be clear and distinct in your expression and legible in writing (Never
be ambiguous in your behaviour in any way, word, deed and thought
or writing.

Let nothing else attract your attention. Policy is not allowing others

to know the inner man.

Nearness is clearness. :

Provision and not property is the principle of Indian Philosophers.

An aimless man has endless ambition,

Be truc and know truth for you cannot know what you are not.
Genuineness can never be bought.

Causeless love is ceaseless.

A is not true to B or B to C but all are true to the Lord that made
them.

It speaks and | am the first audience.
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Sree Tirumla Sreenivasa Trilinga Mahavidua Deetham, Bezwada
Cree Umtitanandanatha gatlanfi
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PRESIDENTIAL ADDRESS

by

Gurubhakta Sikhamani T. K. Bala Subrahmanya Iyer Avgl, B. A,

FRIENDS AND FELLOW.WORKERS IN THL FIELD OF SANATANA DHARMA!

Allow me at the very outset to thank
you most heartily for your kindness in
Inviting me to preside over this Jayanti
Celebration. I am conscious I am not
competent to occupy this honoured post
when there are assembled here among you
eminent men wha are well known for
their learning and wisdom and who are
well-versed in worldly knowledge and
experience, Usually Presidents are chosen
from among those” who possess worldly
wealth, high position in life, wide influence,

~ deep learning, exemplary conduct and the

like, Iamsure Ido not possess any of
these, The only qualification 1 may lay
claim to is my deep and abiding inherent

- respect for our Sastras and the Sanatana
" Dharma which I have inherited from my

parents and my ‘intense Bhakti to my
Guru Maharaj whom I consider as God
incarnate on earth, When the invitation
came to me from your esteemed Adhipati

’ {)ressing me to accept the President’s place,

hesitated a great deal but succumbed

*in the end, because, .born in a religion

which declares that even an old inert stone
can be infused with spirit of Godhead by

" appropriate mantras repeated by qualified

adhikaris, making it possible for that stone
to bestow even Kaivalyapadavi (final

 beatitude) GUANSAIEAIY: wafafea aed-

9ZHiq and bred up by a mother whose

" chief injunction to me was to serve always

()

in all possible manner my Guru, the
Sanatana Dharma and my God,and blegsed
by a Guru whose very Padukas have the
power to make even the dumb orate and

the lame to walk up a hill F &R T

qei @798 fiRY, I thought that with the

strength imparted to me by the good
wishes of you all and the blessings of Lord
Sankara and my Guru Maharaj, I shall be
enabled to conduct myself in this Presi.
dential Chair, of course with your hearty
co-operation, in such a way as may be
acceptable to you,

The occasion that has brought us all
here is, as is well known to you, the cg?g-
bration of the jayanti of that great person.
age, the founder "of this Peetba, Sy
Amritanandanatha Swamiji. Though I had
not the ?rivilege of knowing him persop-
ally, still, from the very fact of his having
founded this Peetham which has for its .
object the spread of Sapatang Dharma
and Aryan culture, I conld easily visualise
the great soul that yearned for the libera-
tion of our scriptures and dharmas from
the twistings and tortures of the modern

* English-educated snobs and iconoclasts,

and has founded this Peetha for the pro.
pagation of our precious heritage--the
Aryan culture and the eternal Dharma,
His greatness is further revealed by his
having selected Dr, D, S, Avadhani as the
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Adhipati of this Peetham. Though my
acquaintance with the Doctor is very short,
I have heard much of him as one possess-
ing a healing touch— Amritahasta—as a
practising Doctor, of his retirement from
the work-a-day world to imbibe the tea-
chings of his Guru and to serve him with
exemplary devotion, of his scholarship and
spiritual attainments, and of his most
powerful and persuasive eloquence. Fur-
ther }he very name of the Founder, Sri
Amritanandanatha denotes that he is the
lord of undying bliss, It is the Jayanti of

such a great soul that we are assembled
here to celebrate,

. Guru Bhakti is the most important
thing to be cultivated by an ardent seeker
after Truth, There is nothing impossible
of achievement by Guru Bhakti: The
Guru is nong else but Lord Sankara in
human garb. It is stated ;:—

SEHARTN: REGTINT 961 ARTCAY
4 dfiweRa AR daE dn wan
Mg EsoNe Faa T 69 g
aea g Fa=garaf arg damgagng "

If in the course of hundreds of bi
the Bhaktas worship the Lord wi?h dlergcf

- tion and faith in accordance with the 1
: of the Vedas, then Lord Siva gets ple;lslefis
- himself takes the form of the Gurua, be.

comes visible to us by His own grace
’

enables us to
cross the ocean of Samsara ich i
e which is full

s 05 arngea fm: ey !

AR PR aEed gagh )

Lord Siva himself is Guru personified

~and Guru himself is Lord Siva, Those

who desire liberation (moksha) will n
! ot se
any difference between them. ©

Ij‘urther the very name Guru means
the dispeller of the darkness of Ignorance.

— —
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It is only due to ignorance (HF)
that we all wallow in this mire of samsara
(worldly existence). If this ignorance is
removed and our minds are made to
realise clearly the illusory nature of these
worlds and become one with the Supremé

(GfEEA7g )  the one Reality without a

second, and if this wonderful feat is
accomplished by the Guru, how great
should be our indebtedness to him, how
implicit our obedience to his commands,
how degp our gratitude, how immense ouf
veneration and how unbounded our admi-
ration and devotion.

~ Lord Sankara himself says of the Guru
In one place,

FEFA W gERAgTR ARSI

ST F0°7: §AAf 9ge) EaqaTAHe
A FIE A Ay age e
&0t 11 Ry wafd feama araifeRIsh

There is no illustration (E.'EFH) to be

found in all the three worlds for the
Sadguru who bestows on us the True
Knowledge. Though Sparsa is mentioned as
an example because it converts iron into
gold by its mere touch, it cannot be _equﬂl
to a Guru. The Sadgurn makes his disciple
equal to himself in every respect whereas
the sparsa though it converts iron into
éold does not make it sparsa, Hence the
uru i1s unequalled.

Thus it is quite in the fitness of things
that you as true and devoted disciples
should celebrate the gayanti of your Guru
Maharaj in a style bebitting the occasion,
This will surely condace to the welfare of
all of us both here and hereafter. 1 once
again thank you for having given me the
opportunity to participate in this function-
I take it as the grace of my Guru,
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On this unique occasion it is but proper
that we should take stock of our present
position. The very foundations of the great
and hoary institutions which have been
reared up frcm time immemorial by our
ancient divine seers and sages for the
realisation of our religious ideals and aspi-
rations and which are dearer to us than life
itself are sought to be persistently and
cruelly battered all round by _powerful
antagonists both outside and within our
social orders and our Ged-given and dearly
cherished Varnasrama Dharma system itself
is attempted by fair means_and foul to be
swept out of existence, Of late, obsessed
with the fundamentally erroneous idea that
the system is a hindrance to India’s national
and political progress as conceived by them,
some of our own Hindu brethren have
ranged themselves amongst its opponents
in varying degrees and by using all the
power and influence of the positions they
chance to hold in official or public life are
seeking to impose on us their own views
and compel us to submission by what is
practically brute force. In the face of this
great peril does it not behove every believer
in Sanatana Dharma to enter his strong
and emphatic protest against and resist
with all his might, the high-handed and
unwarranted invasion of his God-given
right to follow his own religion and to do
everything in his power to avert the cala-
mity that threatens its existence ?

Our ancient and hoary reliiion_ exist-
ing from beyond man's memory has its root
and authority in God's own direct reve.
lation which constitutes the sacred Vedas,
whose truths and teachings have been
repeatedly confirmed and reiterated by God
Himself in His various incarnations in this
hoary Punyabhumi of ours and have
further been elaborated and explained by
inspired seers who had attained the
highest spiritual realisations, The vedas
as revealed by God have come down to us
through thousands upon thousands of years
transmitted from generation to generation
with a unigue and ub arallelled care and
devotion, themselves indicative of the in-
finite value set upon them by their followers
and custodians, [t appears to me that the
Brahmana community to which this sacred

duty was entrusted of learning the Vedas
and transmitting them to posterity and
which it has so far satisfactorily discharged
through varying periods of peace and
turmotl, of settled government and anarchy,
of contentment and unrest, of patronage
and encouragement and of neglect and
disregard and has also preserved to this
day this great treasure of Divine Revela-
tion embodying the highest philosophical
and spiritual traths and ideals which have
extorted the admiration of even foreign and
adverse critics, that this Brabmin commu-
nity which has now-a.days become the
fashion with many of our countrymen to
despise and malign, deserves some conside-
ration at least at their hands for this
unique service it has done to our society
and mankind,

One of the fundamental doctrines of
our Vedic faith is, as all of you are aware,
the doctrine of Karma and Reincarnation.
Until the soul attains perfection and is
immersed in eternal Bliss and peace, it
remains entangled in samsara going round
and round the great revolving wheel of
births and deaths, passing through count-
less lives in countless bodies and enljoying
the pains and pleasures of its store of good
and bad actions of previous lives, Itis
the iofinite diversities of Karma that
fructify in the infinite diversities of created

" Beings and in the infinite differences in

their lot and fortune, All men do belong
to the same spécies but yet we find them
differing so much in their physical, mental,
moral and spiritual endowments and equip-
ments and in their inborn qualities, tastes
and tendencies. It should be obvious that"
different religious disciplines are necessary
for differently constitated groups to lead
them along the line of ordered spiritual
development and God in his infinite mercy
and wisdom created, as our scriptures
affirm, the four castes or varnas with their
respective duties conducive to the spiritual
progress of those who, by reason of the
varying degrees of development in accor-
dance with their previous karma and spiri-

tual culture, happen to take their birth in
one or other of these castes, iﬂﬁﬂﬁq w41
g8 QUFNRAYTE: The four Asramas alsq
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are ordained in the Vedas with their appro.
priate duties and the divinely inspired
Rishis have in their smritis elaborated them
in detail. It is these duties of Varna and
Asrama that constitute and are described
as Varnasrama Dharma, The noteworthy
features about them are firstly that they
form a code of Dharmas or duties and not
a charter of rights and privileges as some
are disposed to assume, duties which have
faithfully to be discharged in the interests
of not only individual but also of social
well-being and secondly that their ultimate
aim and object is gradually to wean away
the man from his blind attachment
to the material pleasures of the senses,
seemingly sweet and attractive at first but
full of bitterness and woe in the end : and
to train him by degrees in methods of self-

control, detachment and renunciation and -

to infuse into him a never-ceasing burning
devotion to the supreme Iswara which
would enable him finally to attain that
blissful peace that passeth the understand.
ing. Unlike in the West, Religion with us
18 mnterwoven with every act in life, as
indeed it should be, if we are to utilise our
lives for the realisation of the goal set
b_efore us. The west has two lives, mate-
rial and spiritual kept apart, India has
only one and that spiritual,

Such a beautiful and well.ordered.

religious life of ours both inside and outside
our homes is now seriously attacked. The
religious life at home depends entirely on
the sanctity of the home which in its turn
depends solely on the purity of marriage.
Marriage among us is a most important
religious sacrament, a samskara, and not a
mere civil contract as it is among the
Westerns. It is a life-long alliance between
man and woman for the sole purpose of
the proper maintenance of our Dharma
and not for mere sensual pleasures, It is
God-made with Agni as witness and no
human power, however high it may be, can
tear asunder this divine alliance. It is
a grievous mistake to suppose that marria-
ge is only a secular affair which can be re-
gulated or interfered with by any secular
power. The first inroad on the sanctity
of marriage was made as early as 1856 by
‘the passing of the Hindu widows' re.

marriage Act which sanctioned and lega-
lised what was patent adultery under
the Hindu Sastras. Our Sastras say
H@FQQ}Q% F-gq1; the girl is given away
only once, She becomes one of the gotra
of her husband. If by the operation of the
laws of Karma she unfortunately becomes
a widow, who has then the right to give
her away again in marriage and what
authority is there for her change of gotra
again? ~What becomes of the Sraddhas to
her first husband if she happens to be the sole

#Al. These and other similar questions

have simply to be mentioned to show the
absurdity of the position according to our
sastras. Next to the Widow Remarriage
Act came the several legislations proposed
or carried out with the purpose of legalising
all kinds of marriages, the only limitation
being that one of the contracting fpames
should be a male and the other a female.
The Special Marriage Act encourage

persons to*forswear the religion in which
they were born to enable them to marry
anybody they liked, The Inter-caste
marriage legislation was designed to creste
chaos in our society well organised and
regulated by the system of caste. All their
legislations were the outcome of the gross
misconception of our system of marriage
as one intended solely for the sensual
enjoyment and the production of children.
The Sastraic idea of the observance of
Dharma and of a future life never entered
the brains of these denationalised Hindus.
All these legislations were in a way for-
borne by us since they did not compel us
to perform an unsastraic act oa pain O

punishment, 1f a widow preferred to re-
marry,her remarriage was simply legalised.
The act did not compel every widow to
remarry on paia of punishment.
It was however left to the Select Com-
mittee on the Bill of Mr, Harbilas Sarada to
conceive the most unjust idea of penalising
those who had the temerity to own allegt:
ance to the Sastras even in this adharmic
Kali age. Dueto the Government's flage
rant violation of their oft-repeated pledge
of religious neutrality and the perverte

‘reforming zeal of the Congress-minded

members of the Central Legislature,
that obnoxious Act which deliberately
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ignored the sanctity of marriage and
penalised the Hindus from obeying the
dictates of their ancient Sastras found its
way into the Statute Book in spite of the
vehement opposition of the large majority
of Hindus who still preferred to look up
to their hoary Sages and Seers for guidance
in religion. We read in the Ramayana
that Lord Sri Rama was barely thirteen
and Sri Sita was in her seventh year when
they were married. If only that marriage
had been solemnised after the passing of
this Act, the sages Vasishtha, Visvamitra
and Shatananda and the Kings Dasaratha
and Janaka would have been hauled up
and convicted of this new offence of *‘child
marriage,” Not satisfied with this, provision
is now made authorising a policeman to
raid the marriage pandal and prevent the
marriage taking place at all. We donot know
what more troubles are yet hatching in the
idle and mischievous brains of the so-
called denationalised Congress leaders of
modern India. This Act is specially hard
on the Brahmanas and other communities
who are definitely enjoined by the Sastras
to have their girls married early and in
any case before puberty. A further confu.
sion is sought to be introduced by the
legislation of divorce which is quite oppo-
sed to the very fundamentals of the system
of marriage as propounded by our Sastras.
These irreligious legislations have wrought
immense havoc in Hindu Society causing
utter chaos both here and hereafter. They
have produced varnasankara. The terrible
consequences of Varnasankara are very well
depicted by that prototype of man viz,
Arjuna in the immortal celestial song—The
Bhagavad Gita,
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Having thus defiled our home-life and
thereby wrought immense mischief, these
Vandals have now turned their attention
to our religious life outside our homes.

The Indian National Congress was a
landable organisation foanded by a band of
esteemed patriots at Bombay in the year
1885 with the sole object of securing the po-
litical.advancement of our Motherland. The
founders were great and true statesmen,
They realised from the very start that
social reform had nothing to do with politi.
cal advancement, So they left Social Re.
form severely alone and confined themsel.
ves solely to politics. So long as this state
of affairs continued the Congress began to
grow and grow till it became the acknow.
ledged mouthpiece of the best intelligentia
of the country, This was too good to last
long, One after another those giant leaders
passed away and after one full generation
the leadership fell into the hands of that
vainglorious individual whose ““inner voice”
led him into serious blunders and whose
sole aim seems to be to act as the chief
agent of Kali - Purusha in destroying our -
Dharma. He secured a number of Satel-
lites around him and all 'their joint efforts
tosecure independence,Swaraj or Dominion
status or at least the substance of it baving
proved futile on account of the reservations,
guarantees and safeguards retained in their
hands by the alien rulers, their mischievous
energies had to'be turned to other fields,
There is a saying in Tamil Gulw
wardelL gulidk Lifer s Farisegd
An idle barber will begin to shave a cat,
True to it these pecksniffian politicians
have now tiirned their attention and energy
to the defiling of our religion outside our
bomes. The “Saintly Sinner” as Johh
‘Gunther  styles him, of whom your
esteemed adhipati has given ‘a true and

glowing description in hisT{+{IF §
and whose unsteady inner voice is his aole
guide, got an inspiration one morning that
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all the evil in India was due solely to the
existence of untouchability. He accordingly
issued a mandate that untouchability
should be removed at any cost and immedi-
ately his well-drilled satellites adopted the
removal of untouchability as a fundamental
creed of the Congress. The first act he did
towards this removal was to dub the
untouchables as “Harijanas”, Untouchables
continue to remain uantouchables in
spite of Mr. Gandhi and his satel-
lites. These puffed up leaders never
understood the principles underlying

FEIYGcA]. It isa state of impurity cog-

nisable only by the dictates of our Sastras
and its durability also can be determined
only by the Sastras, It may last for a few
minutes, a few days or for a whole life-
time. I need notdilate upon this topic to
this learned audience well-versed in our
Sastras. Finding that untouchability per-
sisted in spite of their best efforts to remove
it, these tin-gods of the Congress hit upon
the most reprehensible plan of desecrating
the sanctity of our temples by admitting
these untouchables into them.Evidently they
considered the Temples to be museums and
repositories of artistic specimens of archi-
tecture and sculpture. These perpetrators of
this horrid sacrilege had never visited any
temples with any religions faith and zeal,
and never understood the significance of
temples and temple-worship. They thought
of the temples as mere places of amusement
and sight seeing, Mr. Gandhi himself had
once said that these temples wete'Brothels’
and such wiseacres now advocate *Harijan'
Temple-entry” not with anyidea of benefit.
ting the Harijans in any way spiritually
but solely with the idea of levelling down
the Castes, Our temples as you all know,
are built, consecrated and maintained in
accordance with definite instructions, rules
and injunctions laid down in our Vedas
and Agamas, These temples have no
religious significance at all if the injunc.
tions of the Vedas and Agamas are ignored
or violated, The least deviation from
agamic injunctions results in the disappe-
arance of the Sannidhyam immanent in the
deity inside. No Mabaraja or Mahatma
can wilfully defy the vedic and agamic
injunctions by taking the untouchables
inside the Temple and yet insist that the

God should necessarily remain immanent
in the Image therein. When once the
Sannidhyam departs and the Image be-
comes mere stone, wood or clay, the Tem-
ple becomes merely a museum, a refuge
for idlers and a school for scandal, It is
mainly those that have no faith in the
divine presence but only covet the magni-
ficent halls that grace our temples and the
wealth that has gone to enrich them that
desire to convert these temples into museu-
ms and lecture-halls accessible to all and
sundry. This mad craze for the wanton
desecration of our Temples and home-
steads was agressively rampant 1n our
Presidency some months ago till God in
his Divine wrath drove the denationalised
Congress Ministries out of Office. Thank
God, we are now having a brief respite.

Our imperative duty now is to chalk out
the future course of action. Our Religion
is Truth and Truth is Eternal and cannot
change with the times. That two and two
make four is an eternal Truth admitting
of no variation and it can never be made
to become five to suit the times. er_mlarly
our Religion also is eternal and it can
never be changed on any account. If it is
changed or modified it ceases to be eternal.
The terms ‘eternal’ and ‘changeable’ are
mutually contradictory and an eterna
religion can never be ad};pted to the“needs
of changing society,” It is therefore the
bounden duty of all who believe in the
eternal truth of our Religion to oppose
by all the means available the various
movements that are afoot to belittle the
value of our religion or to interfere with
the practices and customs based on that
religion.

Every man and woman in this Bharata-
varsha has to decide for himself or herself
whether the temporal punishment threa-
tened by the Rulers of the day for confor-
ming to the dictates of our religion 18
more to be afraid of than the more sertous
punishment ordained in the Sastras for not
conforming to them. Surely it goes with-
out saying that all those who believe in
Sanatana Dharma, in a life after death,
and in an omnipotent and omnipresent
God will face with uaconcern the present
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injury that may be inflicted on the body
or on the purse and save the soul
from a more lasting injury hereafter.
Hence it is imperatively incumbent on
us not only to ward off the wanton and
malicious attacks made on our religion
but also to educate the public in the tenets
and rationale of our Sanatana Dharma
thereby gaining strength for ourselves by
reclaiming the waverers and removing the
misconceptions that obtain now in the
minds of many as the result of persistent
anti-religious propaganda.

In the glamour of the materialistic
western civilisation we have lost sight of the
spiritual glories of our own civilisation,
Hence it is our sacred duty to impart to
others our accurate knowledge of the
essentials of our religious faith and prac-
tice, whereon rests our individual and
social life which has successfully withstood
not only the ravages of time, but also the
geveral onslaughts on it from without and
from within. Minds trained from boyhood
in utter ignorance of our Dharma, if not
in_positive contempt of it, will find it
difficult to appreciate our system at its
proper worth. Therefore our primary - duty
is to see that the minds of our young boys

‘and girls who will be the future citizens

of our Country, are properly trained and
given the requisite education which will

. entitle them to call themselves true Hindus-

Gurukulams of the ancient type should be
started all over the Country where not
only our Vedas and Sastras are correctly
taught but also both the teachers and the
taught actually live the life ordained in
our Sastras thereby making the whole
atmosphere scintillate with Hindu culture
and learning. The arranging for regular

-lectures by eminent scholars well-versed in

our religion and philosophy is no doubt a
necessity but in these days when all and
sundry turn to a newspaper for enlighten-
ment in any department of life it is quite
essential that we Sanathanists should run a

- powerful organ of our own. We should

also see that compulsory religious educa-

- tion is introduced in all the schools and

colleges and if this is found impossible we
should arrange at least for private religious
classes for teaching our youths the ele.

 aamme e ———

ments of our religion, Greater encourage-
ment should be given for the proper
exposition of our ancient Itihasas and
Puranas by competent Upanyasakas. Above
all a regular study of Sanskrit should be
insisted upon,

It is equally important that the elders
in every family should personally attend
to the home education of their boys and
girls so that besides obtaining a fairly
good knowledge of the rudiments of our
religion they get also trained in the
traditional = practices and observances,
Many of the modern-day parents seem
to think that their duty is discharged when
they find the money for paying the school
fees and hotel charges. They should rea.
lise that there is much more than a mere
financial duty cast on them. Just as the
law requires that they should “pass on to
their children the ancestral property with-
out wantonly wasting it, so should they
feel it their sacred duty to pass on to their
children the ancient heritage of religious
culture and traditional practice unsullied
and undiminished by any fault or negli-
gence on their part. As the home educa-
tion of the ehildren is more in the hands

-of mothers and sisters than of fathers and
-brothers, it is absolutely essential that the
-ladies retain their native modesty and

serve as true custodians of our noble culture
and do not allow themselves- to be lured

-away by- the doubtful charms of modern
.public life and outlandish ways and man-

ners in the name of civilisation, Above all
it is most essential that from their- child-
hood our children should be-taught to feel
groud of their being Hindus, proud of their

eing born as Brahmanas or members of

-the other definite communities among .the

Hindus, True self-respect must.be infused
into our children, They must be made to
feel that it is degrading slavery to imitate
others whether it be in the ‘manner of
dressing one’s hair, wearing one's apparel,
eating one’s dinner or other seemingly un.
important things. More than anything else
our food must be very pure. Qur youths
should not be allowed to mess in hotels or

- hostels. Well-meaning mothers ignorant

of the value of food in the formation of
tastes and character force into the mouths
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of the children unsastraic and alien food.
stuffs. Equally well-meaning doctors quite
ignorant of the fundamentals of our reli-
gious structure would insist upon adminis-
tering to us animal matter or alcohol in
the guise of medicine, Such foods are not
only not conducive to the development of
Sattva guna in us but on the contrary are
productive of rajasic and tamasic natures.
Hence these should be strictly avoided,

Gentlemen, I have finished, To sum
up: under the influence of Western
education and the glamour of the dazz.
ling wealth and material civilisation of the
West with its ceaseless inventions for
multiplying material comforts and provid.
ing ever newer means of sense.enjoyments,
many of our English-educated countrymen
~ bave come to think that India, to become

great like Western countries and take her
place by the side of Western Nations,
should copy western ideals of social order
and government, Lest, judged by the
Western standards, India should be regar-
ded as inferior in culture and progress,
these English-educated countrymen of ours
are impatiently anxious to set themselves
right with them by getting the supposed
defects and drawbacks forthwith remedied
at any cost and by any means available,
It matters not for them whether the reme-
dies they adopt are worse than the diseases
they seek to cure or whether their hasty
and ill-considered measures would sweeF
away the good with the supposed evil,
would destroy ancient institutions and
usages adapted to the genius of our race
and to the peculiar conditions of our
country, which have stood the test of time
and experience, or would even cut away the
very roots of our entire_religious life and
agpiration. Their one aim is to trim India
to suit western nations which way alone
they think lies her political salvation, But
let us remind them that there are still

people like ourselves in the land who still

cling to their old precious Hindu ways and
traditions, who would never consent to lose
their soul for the sake of any material
advancement however tempting and gla.
morous it may.-be. We shall tell them that

our love of our Motherland is as great as
theirs, that our desire to win Swaraj for
India is as intense as theirs, but we wish to
retain our love for our religion too;that Swa-
raj&Religion are not mutually contradictory
and that all Indians, be they Hindus, Maha-
mmadans, Christians, Buddhists, Sikhs,
Brahmos and others can all keep their
respective religions and still attain and
enjoy Swaraj. { We shall ask them to consi-
der calmly whether political swaraj is after
all an end in itself or is but a means toa
higher and noble end, the glorious Spiritual
Swarajyam proclaimed in the soul-stirring

strains of our Immortal Upanishads. ‘
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Gentlemen, if humanity is your creed,
if patriotism your watchword, if progress
as a nation your ideal, if you are proud of
the blood of your ancient Rishis running’
in your veins, then do not destroy your
individuality as a'Hindu, as an Arya, @s &
descendant of the mighty Rishis. Always
bear in mind that ours is aCivilisation that
has stood firm like: the Himalayas for ages
past and: seen all possible changes and
vicissitudes so that we can think of no new
dangers to it. Remember that civilisation
and with it all of us stand or fall even as
we now preserve or pull down what consti-
tutes its fundamantal basis—the Varnasra.
ma Dharma. Hold fast or we are fallen.
Stand firm and we conquer.

s M b
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The Amritanandanatha Jayanti cele-
brations were held in Bezwada from
6-12-39 to 8-12 39 under the auspices of
the Tirumala Sripivasa Trilinga Maha-
vidya Pitham * of which the Swamiji was
the founder, Sreeman Paravastu Rama-
nuja Swamy garu, M. A Principal of the
Sanskrit College, Vijayanagaram presided
on the 1st day; Brahma Sree Gurubhakta
Sikhamani T. K. Bala Subrahmanya Iyer
Avgl. of Scirangam on the 2nd day and
Brahma Sree Vavilala Sivavadhani Garu,
B. A. retired Sub-judge, of Masulipatam
on the 3rd day. The functions on each
day were held from 6a m, to 10 a. m,
2p m,to4p. m and from 5 p. m. to8 p, m.
The morning and noon functions took

place in the Pitham premises while the

evening functions from 5 p. m. onwards
took place in the spacious pavilion speci-
ally erected by Sri Chunduri Venkatareddi
garu in the compound of his palace ‘Amrita
Bhandar.’

The proceedings each day commenced

with Sree Venkatesa Suprabhata Seva and
Hari Sankeertanam, ‘Then followed the
usual exposition - of Brahma Sutra Bhashya
of Sree Sankara Bhagavat Pada by Brahma
Sree Malladi
nulu garu who was specially honoured by
presentation of cloths etc, before the pro-
ceedings began on the - first day. Brahma-
Sree Vidyaraj Dr D. S, Avadhany, Adhi-
pati of the Pitham thereafter dedicated his
Sanskrit poetical work ‘Amrita Lahari't to

Lord Venkateswara the principal deity:

worshipped in the Pitham. After the dedi-
cation ceremgny was over Dr, Avadhany
read out an& expounded portions cf the

-Ramakristna Vidwatchaya-.

work to the learned audience assembled
who highly appreciated the same. -

Between 2 and 3 p. m. that -day the
students of the local Venkateswara Ayur-
vedic College (founded by Bra- Ayurveda
Sthapaka Nori Ramasastri Garu) conducted
a vakyartham on medical topics in the
traditional style in Sanskrit language,
Sreeman  Prativadi - Bhayankara Krise
tnamacharyulu Garu, Ayurveda. Sthapaka
specially presided over this - vakyartham.
Sreeman Kristnamacharyulu Garu in his
opening remarks observed - that such
vakyarthams have untortunately become
obsolete and complimented Dr. Avadhany
for seeking to revive the same. He explained
the method of the vakyarthanyand pointed
out that such debates greatly advanced
the science, Four students of the college
who were specially trained by Brahma Sree
Rani Prasada Sastry Garu (lecturer, Venka-
teswara - Ayurvedic- College)' conducted
the vakyartham in batches of two each,
The vakyartham was greatly dppreciated
by the physicidns as well as’'the lay pandits
present, - ..o - ‘

The -open sessioh’ commenced ia
Amrita Bhandar at 5 p. m. - There was
a large audience of the elit¢ of the city
Consisting of more than -a-thousand peo-
ple; several learned people-having speerally
come for  the . celebrations: from other
places as well. Notable among those present -
were Sree Mallela Sivaramakristoaiah garu
B.A. Vakil, Masulipatam,the presidents elect
for the 2nd and 3rd days of the celebrations,
Sri B. Ramachandra Reddi, Garu, B.A.C.BE,
ex-president- of : the. Madras Legislative

" Anaccount Of the aims,. objects and working of the  Pitham is - printed -elsewhers in thip

issue (see p. p. 23-26.) _

For a review of this work s¢e P, P. :7—11..2 of this iseue. . L L
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Council, Mr, Parande of Nagapur, Bra. Va.
japeyayajula  Rama Subbarayudu Garu,
Brahma Sree Sahitya Sthapaka Kasibhatta
Subbayya Sastri  Garu of Cocanada,
Dharma Sthapaka, Vidwat kavi ratna,
Pulya Umamaheswara Sastry Garu of
Mungonda.  Bra, Malladi Ramakristna
Vidwatchayanulu Garu, Messrs T. Jagan-
padham. S.V. Kristnaiah, M. Narasimha
Rao. T. V. Sooryanarayana, Nandipati
Jagannayakulu. Rowsaheb G. Narasimha
Row. Mr, V. Sadasiva Row and several
other leading lawyers, merchants and
officers of the locality. Brahma Sree ; T. A,
Venkateswara Dikshitar ot Tirupati Oriental
institute and several other erudite pandits
specially invited for the celebration graced
the dias. Messages wishing the celebrations
success and encouraging the Pitham to
carry on the work of propagating the
Ancient Aryan culture and appreciating the
work so far achieved by our Adhipati were
sent by Dewan Bahadur K, S, Ramaswami
Sastrigal, Row Bahadur M. Narasimham
Pantulu garu, Bra. Ganti Lakshmanna
garu (Advocate) A. Venkatachalam garu
(Advocate) Row Bahadur S. K. Padma-
nabha Sastrigal and S. Ramachandra
Dikshitar of Mylapore Sanskrit College
and several other leading men of note.

- After the reading of the messages was
over, Srimati Kavitilaka Kavitavisarada
Kanchanapalli Kanakamba garu read and
expounded verses composed by her for the
occasion in Telugu and Sanskrit and ex-
plained the objects of the Pitham and
exhorted the audience to ignore the petty
differences between Andbras and Tamils
and to preserve our ancient culture and
Dharma, Mr. Chunduri Venkatareddi, B.A,
read the report of the work of the Pitham
and recounted several of his own experi-
ences with Sri Amritanandanatha Swamiji
and eulogised the Swamiji's genius and
Sishya Vatsalyam,

Sri B. Ramachandra Reddi garu then
opened the celebrations and in the course
of his address laid special stress on the
need for carrying on propaganda work and
expressed his appreciation of the strenuous
efforts of Dr. Avadhany in the field. To
Ampress the audience with the value of
propaganda, Mr, Ramachandra Reddi said
“The teachings of Ramakristoa Parama-

hamsa would have faded into oblivion if
that greatest of propagandists Swami
Vivekananda with that divine erudition
and with that exuberance of expression
which were his own had not immortalised
them .. e ereeeaes
The Immortal Message of Amritanandanadha
Swamijl could not have become immortal
but for the facile pen of Kavitilaka K. Kana-
kamba garu and the press of the Immortal
Messages under the auspices of the Trilinga
Mahavidya Pitham. If in recent years Hindu-
ism became the chronic sick man of India it
was due to the uncharitable neglect that it
was subjected to. If in stiil more recent
times it is just showing signs of recovery
it is due to the nursing by propaganda how-
ever disorganised and disintegrated that
might be,” Mr., Parande then address'ed the
audience in English and made a passionate
appeal to preserve the sacred Dharma o
this land. )
The president Sreeman Ramanuja
Swamy garu then delivered his opening
address in the course of which he expoun-
ded the greatness of our culture and
emphasised upon the imperative necessity
of preserving the same. Bra. Venkateswara
Dikshtar of Tirupati and T. K. Bala Sub-
rahmanya Iyer Avgl. spoke in Sanskrit
exhorting the public to protect the ancient
culture and Dharma and Bra, Sistla Nara-
simha Sastri garu of Masulipatam expounded
the fundamental principles of ~Adwita
philosophy. M. Vajapeyayajulu Rama
Subbarayudu garu then read verses In
Telugu eulogising the work of the Peetham,
On the gnd day of the proceedings
after the usual Bhashya Kalakshepam a
Pandita Parishat was held in the Pitham
and several learned Pandits took part in
the proceedings. Bra. Jayanti Suryanara-
yana Sastri garu of Daksharamam read a
paper in Sanskrit wherein he pointed
out the fatility of the curricula of studies
prescribed for the various Oriental Titles
examinations and gave several valuable
suggestions for a proper study of the Sastras
and Vyakarana Sastra in particular. Sri
Venkateswara Dikshitar also spoke from
his own experience that the courses of
study prescribed for the Oriental titles
examinations have failed to fulfil the
objects with which the late. lamented V,
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Kristna Swamy Iyer Avgl designed them.
He pointed out that unless the graduates
of these Oriental titles examinations make
a special study for at least four or five years
afterwards in” any particular Sastra they
will not be good for anything. And what is
worse the Sastra itself may go down into
oblivion, Mr. Dikshitar humorously com.
pared these modern certificated Sastris to
dumb mendicants who being unable them
selves to speak, exhibit printed notices. The
Oriental title holders likewise content them.
selves with exhibiting their certificates
since they cannot carry on a discourse in
any of the Sastras in which they graduated.

In the afternoon Sahitya Sthapaka
Kasibhatta Subbayya Sastri Garu deli-
vered an interesting address in Sanskrit
as well as in Telugu and expouaded the aim
of literature and severely criticised the mo-
dern trends in literature,

The open session as on the previous
day commenced regularly at 5 p. m. The
President Gurubhakta Sikhamani T, K.
Balasubrahmanyaiyer Avgl delivered a
most impassioned address exhorting the
public to protect the Dharma * San-
skrit slokas composed by Srimati K. Maha-
lakshmi Sundaramma Garuy, B. A, { Hons. )
L. T. Vidwan, Akhandam Sitaramasastry,
Kalluri Subrahmanya dikshitulu and
Nallapeddi Subbaramaiah were read eu-
logising the founder of the Pitham and its
present Adhipati and Srimati Kanakamba
Garu. Messrs. D. Srinivasa Sarma and Sri-
ramula Sachidanandasastry read Telugu
Verses composed by them for the occasion,
Bra. Pulya Umamaheswara Sastri Garu
and Kuppa Anjaneya Sastri Garu also
read verses composed by them in
appreciation of the objects and achieve-
ments of the Pitham. »

Dr. D, S. Avadhany, Adhipati of the
Pitham then announced a donation of
Rs. 116 by Srimati Kanakamba garu to
the Sankara Gurukulam founded by the
%res'ident of the day’s celebration Sri T. K.

ala Subrahmanya lyer Avgl. Mr, Iyer
accepted the donation on behalf of the
Gurukulam and gave a suitablz reply in
the course of which he explained the ob-

jects of the Gurukulam and the circum.
stances that led up to its foundation. Mr.
Subrahmanya Iyer is a favourite disciple
of His. Holiness Sri Nrisimha Bharati
Swamigal of Revered Memory and he re-
counted various instances reminiscent of
the greatness of the Swamiji.

Dr. D. S. Avadbany then announced
on behalf of the Tirumala Srinivasa
Trilinga Mahavidya Pitham the various
titlest conferred this year upon some of the
best Panditsin Vedanta, Vyakarana, Pur-
vamimamsa, Ayurveda etc. A brief account
of the qualifications and special accomplish-
ments of each one of the recipients was
given and the President then presented.on
behalf of the Pitham a pair of clothes to
each one of them. Brahma Sree T. A.
Venkatesa Dikhsitar, ILanka Lakshmi-
Narasimha Sastri garu, Kambhampaty
Ramamurty Sastri garu, Challa Surya-
narayana Sastri garu and Prativadi Bha.
yankara Kristnamacharyulu garu replied
on behalf of the recipients in an appro-
priate manner. The speech of Venkates-
wara Dikshtar in Sanskrit was very much
appreciated by the audience alike for its
gentle humor as for its fluency and
mellifluence, )

Brahma Sree Malladi Ramakristna
Vidwat Chayanulu Garu in the course of
a short speech then gave several valuable
suggestions for therevival and preservation
of the Vedas and  Sastras. He said that

- Mr. Kowta Suryanarayana Row and

others in Bezwada have been honouring
only vedic scholars and it is highly com-
mendable that this Pitham should have
undertaken the task of honouring the
sastras, ‘

The proceedings on the third day.
commenced as usual in the Pitham pre.
mises at' 6 a. m, ‘After Sutra bhashya
Kalakshepam Bra. V. V. S. Avadbany garu
president of the day gave a lucid
analysis of Sreemad Bhagavata and
showed that though it apparently in-
culcates Sagunopasana and Bhakti, Bhaga:
vata really establishes the Adwita Tattwa
and that it serves as an elucidation of the
grand truths proclaimed in the Upanishads

——

* The address is printed jn extenso in this issue. (See P. P. 41 to 48)
T A 1ist of the titles and their recipients is separately published in this issue,
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and Bhagavadgita. Sagunopasana is in.
culcated because the generality of man.
kind will not be able to attain that spiritual
altitude where from the diversity caused
by name and form can be discarded as
unreal.

In the afternoon that day between 3
and 5 p m. Hanumadupasaka Bra, Sistla
Chandramouli Sastri garu spoke on the
greatness of Sri Hanuman from the point
of view of Upasanam, His speech and the
apt quotations given by him were very
much appreciated.

The open session as usual commenced
at 5p.m,  The President Bra V. V. S,
Avadhany garu continued the theme of his
discourse in the morning and gave several
valuable hints for the study of Sreemad
Bhagavata. Sreemati Gudipudi Indumati
Devi garu then read Telugu verses comprsed
by her for the cccasion. The verses
were highly appreciated by the audience.
Dr. P. Srinivasacharya, M. . vhd. Princi-
pal of the local S. R. R. College then
addressed the audience in Telugu. He
reviewed the achievement of the Western
scientists in the field of pure science and
pointed out that they are also slowly grop-
ing their way to the doctrine of Advita
which was leng long ago established by
the sages of India, He pointed out that
the charge of superstition usually levelled
against Indians might with greater force
be brought home to the westerners them-
selves and instanced some of the silly
superstitions of the English, He said
that as reasonable men we cannot
discard our own calture and civi
lisation unless we acquire a first hand
and complete knowledge of our scrip-
tures and sastras, He very much regretted
the present state of affairs in which very
few of the English-educated Indiuns in-
terested themselves in our ancient culture.
The few that are interested study the
appreciations and translations of Western
scholars which are often times misleading
and incorrect. He finally exhorted the
Pandits to help English-educated Research
workers in their attempts to interpret the
ancient inscriptions, manuscripts and
the like,

- ———

Vaidyaraj Dr. D. S. Avadhany, Adhi.
pati of the Pitham then delivered an 1m:
pssioned address calling upon the general
public to propagate the ancient Vedic
culture and Dharma. He said that
the existing universities are not at all
useful for propagating our culture  When
Pandit Madan Mohan Malavyaji started
the [lindu University it was hoped that
much would be achieved for the preserva-
tion of the ancient culture but all hopes
were dispelled. Dr. Avadhany then 1m-
pressed upon the audience the necessity
of establishing a separate University for
teaching the ancient Scriptures and Sastras
and Aris of our land in the ideal traditional
method. He said that he is shortly going
to publish a sclieme of an ideal University,
a Sarva Tantra Swatancra Kalasala. The
geqyzmti celebrations were concluded by the
eautiful prrformance of Usha Nataka by
the tamous Kuchipudi Bhagavatars The
Nritya and Abhinaya of Sri Vedantam
Raghaviah the principal actor who perso-
nated Usha were highly appreciated On
the Oth Mr, Chunduri Venkata Reddi fed
about ten thousand poor people in the
compound of his place.
~ lIn continuation of the Jayanti celebra-
tions a series of lectures were delivered by
Bra Pulya Umamaheswara Sastri garu
T. K. Bala Subrahmanya Iyer Avgl and
Dr. D. S Avadhany and others on the
questions of Temple-entry and other
matters relating to religions and _social
reform, The incidents connected with
the Temple-entry at Madura and the
futile attempts of Dr. Rajan and his
followers to effect an entry into Sri
Rangam Temple, narrated by Sri T, K.
Balasubrahmanya lyer Avgl. were listened
to with rapt attention and aroused the
righteous indignation of all those present.

The Jayanti celebrations aroused great
enthusiasm in the town for our ancient
culture and Dharma and not only the
meetings of the Jayanti celebrations but
also the lectures organised in continuation
thereof were largely attended. The Pitham
is arranging for a series of lectures in other
parts of the city as well and is contempla.
ting to start a party of workers on a lectu.
ting tour throngh Andhra Desa.

not introduce t
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Tirupati & Tirumalia Devasthanam
and
Harijan Temple entry.

We understand that the Devasthanam
Committee has resolved to ascertain the
opinion of the archakas on the question of
Harijan entry into the Tirupatl temples,
We fail to understand the principle on
which the opinion of the archakas is sought.
Temples are certainly not built for the
benefit of the archakas, The main object
of building temples is not to provide em-
ployment to them and other salaried ofﬁcer§.
1f the Agamas are not considered as authosi-
tative and conclusive and it is considered
desirable to introduce Temple-Entry reform
on the strength of public opinion then the
entire body of worshippers should be con.
sulted and not the mercenary Archakas.
Lord Venkateswara attracts devotees from
all parts of India _from the Cape Com%rm
to the Himalayas and from all Creeds- l}e
Smartas worship him as Venkateswara,
the Vaishnavites as Srinivasa and all devo-
tees coming from northern India know him
as Balajee. Thus if the reformers are bona-
fide and are not indecently anxtons t(;
inflict their fad upon the general bOdylo
worshippers they spopld try to take a ple-
hescite of the believing worshippers an
he prohibited classes by the

back door,

We understand that severa) over-enthu-
siastic trustees of certain temples in other
parts of the country are holding out hopes
of promotion of salaries lo.archakas s0 a8
to induce them to acquisce in the Harijan
entry. If inducement fails, intimidation
will be the next weapon that will be drawn

out of the armoury of reformist bigots.

We have absolutely no grievance if
the Reformers build new Temples in
accordance with their New Dispensation
and admit not only Harijans but Christians
and Mahomedans as well. The existing
temples receive no support from public

revenues. The excluded classes have not
contributed anything to their construction
or maintenance, The temples were cons-
tructed by persons who believed in the
authoritative character of the Agamas
which exclude certain classes. What then is
the legal or moral justification for admit-
ting persons who were intended to be ex-
cluded by the original Donors ?

When we question the legality of
admitting the Harijans into tbe existing
temples we are not raising the question
whether legislation in this behalf 1s intra.
vires or ultravires of the provincial legis-
lature. Possibly it is intravires. The defect
lies in the system of Jurisprudence—the
western conception of sovereignty which
enables a purely secular and party.ridden
legislature to legislate in regard to matters
of this kind, The Hindu idea of kingship
is altogether different from the Austinian
couception of sovereignty. It was never
the Hindu theory that the king could
change the law as he pleased. The king
himself was bound by the Dharma as ex-
pounded by the Sastras.

We are moving heaven and earth to
secure independence but we are slavishly
imitating the institutions and ideologies of
an alien culture, Our real enemy is not
Britisher but the culture and civilisation
that he represents and insidiously injects
into our minds. Let not our readers forget
that cultural dependence is more humili-
ating and stultifying than political and
econornic dependence.

Literary taste and style.

In an age when the distinction between
liberty and licence is fast disappearing,
when men and women aspire to cohabit
like beasts unfettered by the bonds of matri-
mony, when even the elementary laws of
decency are cast off to the winds and people
love to roam .about in the nude, it is no
wonder that modern authors defy the rules
of grammar, prosody, and good taste and
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parade Billingsgate as the highest form of
literature, The justitication put forward for
deforming literary style and diction is that
limitations of grammar fetter free expression
of ideas and that literary produnctions
should be such that could be understood
by the average man in the street.

A bad workman complains of his tools.
People who have not the will or calibre to
master the language naturally complain
that grammar hampers free expression of
thought, But a study of the classics would
show that this is not true and that the
great masters have expressed themselves
with great facility without violating the
rules of the language. The deterioration
1s not merely in the diction but in the
style itself. The style is the man: man
has deteriorated mentally and spiritually
and his literary style also underwent a
change along with him, Style cannot be
distinguished from matter, A thing cannot
exactly be stated in two different ways.
If the expression is slightly altered the idea
that literary production should be such as
could be understood by the man in the
street —No great work of art particularly
the literary, has up till now been understood
by -the man in the street, As Arnold
Bennet says, Do you suppose that if the
fame of Shakespeare depended on the man
in the street it would survive a fortnight ?
The fame cf classical authors is originally

;nads and it is maintained by a passionate
ew.

We are glad to note that Sri B, Rama.
chandra Reddi Garu B. A, C, B, L, has in
his recent Presidential address at the
“ Yadbartha Navya Sahitya Parishat” held
last month in Madras made out a strong
case for classical style and taste in literary
production. He deplores that the number
of those that are capable of under.
standing and appreciating the classics
is gradually declining. He points out
that though the language be one there
are various provincialisms and in the
absence of a standard literary style and
diction, the colloquial language of one part
of the country cannot ordinarily be under-
stood in another part,

Mr, Reddi also points out the defects
of modern * Bhava-Kavitwam” in the
Andhra Desa, Himself a man of great cul-
ture and good taste Mr, Ramachandra
Reddiis a great admirer and patron of
classical literature, We are gratified to see
that he has openly championed its cause
and is trying to checkmate the progress of
literary debauchery.

Man and the Machine.

in the course of a speech recently
delivered on the wvccasion of the inaugura-
tion of Kalakshetra Arts Course organised
by Srimati, Rukmani Devi at Adayar Dr.
Maria Montessori rightly pointed out that

machines were multiplying so rapidly that" -

perhaps in a short while there would be’
nothing left but the machine, Man was so
blinded by the machine that eventually he
might become only a creature incapable of
independent movement,”

The story of the temptation offered by
Satan and the consequent fall of Man
might be dismissed as a myth but the Fall
of Man hag certainly commenced from the
invention of the power-driven labour.saving
machine, The sages of yore could read
with their own eyes—nay with their eyes
closed—the movements of the entire plane-

" tary system but the modern mechanical

man cannot read even the open book before
him without the aid of powerful lenses,.
All external aids to human capabilities -
have a tendency to render man personally
inefficient, One accustomed to drive in’
cushioned cars loses the ability to walk,
People habituated to address microphones
lose the power of shouting to a large audi-
ence as their less refined brethren can.
The practice of indiscriminate bombing
depriver the capacity of cultivating an
unerring aim, The man wHo invents the
machine is certainly endowed with great
intention, intelligence and skill but the
man who uses the machinery becomes
its slaves and loses his own individuality,
The inborn power of man -is original and

adaptable to varying circumstances but

the power of the machine is blind and.
stereotyped, - ., L e
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Aided by the labour-saving machinery
man begins to produce goods as if by
black magic. His neighbour does the same
and the two come into conflictin their
rival efforts to market their goods, They
carry on war against each other and that
war, the very machanical power which
helped them as a means of production, will
be utilised for engines of destruction, Thus

* like thé hounds of the Greek hunter who
boasted that he saw the goodness naked,

- the very mathine turns against its inventors

and “tears them to pieces and as Dr.
Montessori points out there might come a
time when there will only be machines
and no men,

e What is to become of India

“My pendulum swings between Jawa-
harlal Nebru on the one hand and Subhas
Chandra Bose on the other, Gandhiji left
the Congress because he felt in the first

place that the Congress was not following
his own particular objectives and in the
second place he wanted to be free from the
entanglements within the Congress policies
and acuvities of all kinds...........,Jawharlal
Nehru 1s somewhat western in his outlook
and Subhas Chandra Bose should no
flutter his left wing too much......... Itis
the together-spirit that is wanted”, If
Gandhiji leaves the Congress on account
of ideological differences and practical
difficulties and Jawharlal Nehru is some-
what western even in the view of an
occidental gentleman, like Arundale and
the together-spirit is wanting what is to
become of India. It is true as Dr Arundale
points out none of the present day leaders
including Gandhiji do not know much of
India and the real spirit of her culture. The
real leaders of the Renaissance of Indian
culture and glory of India are to be sought
for elsewhere than in the group of the
present day politicians.

FHi6 XU~ N
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Titles awarded to Pandits on the occasion of the

Sri Amritanandanatha Jayanti
(7—12—39)

i. Vedanta Sthapaka:

- 1. Row Bahadur S. K. Padmanabba sastrigal,

Sanskrit college, Mylapore, Ma'c'iras.

2, Bramhasree T. V. Ramachandra Deekshitar,

Principal, Sanskrit college, Mylapore, Madras

Vyakarana Siromani, Gudivada (Kistna Dt,)

' Jagadguru Vidyasthanam, Tiryvanaikovil. -

Mogallu, (West Godé;rary Dt.)

Bra. Lanka Narasimha Sastri garu,
4. Br;i. Sishtla Narasimha Sastri garu, Masulipatam. ,
5. Bra. S. V. Subrahmanya Sastrigal, Pazhur. (Trichinopoly Dt.)
6. Bra. P. Ramasastrigal, Principal
7e B.rd;"Mandalika Venkata Sastri garu, Nellore. -;”
8. Bra. Guntur Seetharama Sastri garu, o
9.

Bra. Challa Suryanarayana Sastry garu, Rajahmundry.



56 IMMORTAL MESSAGE

S Y

II. Vyakarana Sthpaka :

I. Bramhasree Jayanti Suryanarayana Sastri garu,
Draksharamam (East Godavary Dt)
2, »w Kambhampati Ramanurti Sastri garu,
Vyakaranacharya, Sangaveda Pathasala, Masulipatam.
Chilukuri Lakshminarayana Sastri Garu, Rajahmundr
Kuppa Anjaneya Sastri Garu.
Varanasi Subrahmanya Sastri Garu, Pithapuram.
» Vedula Suryanarayana Sastri Garu, Pithapuram.
» K. S. Krishnamurti Sastrigal,
Rameswaram, Devasthanam Pathasala, Madur:
8. Sreeman Godavarti Yatiraja Sampat-Kumara Swami Garu,
Aukiripalli, (Kistna D-
G. Sreeman Pandit S. K. Venkataramacharyulu garu,
Vyakaranasiromani, P. O. L.. Vizayanagarag-
10. Bramhasree Darbha Sarveswara Sastri garu, Pithapuram.

II1. Ubhaya Meemamsa Sthapaka :

I. Bramhasree T. A. Venkateswara Deekshitar, _ .
Oriental Institute, Tlrupatl.

Noew

IV. Nyayasthapaka :

1. Bramhasree Kolluru Somasekhara Sarma Garu,
Chittigudur, Parnasala Post, Kistna Dt

V. Ayurveda Sthapaka :

I. Bramhasree Iswara Satyanarayana Sarma Garu,
‘ Sreekakulam,
Kaviraja Madhusudana Sarma Garu, Berhampore.
Marla Narayana Sastri Garu, Coconada.
Marla Narasimhasastri Garu, Cocanada.
Vangala Subrahmanya Sastri Garu,
Kumaradevam (West Godavary Dt.)
Chimalakonda Suryanarayana Garu, : :
Chilakalampadu Agraharam, Pippara Post
Chivukula Satyanarayana Sastri Garu, Nuzvid. —_—
. Pulugundla Narasimhasastri Garu, Nellore.
" Nori Ramasastri Garu, Bezwada.
" Rani Prasadasastri Garu, Bezwada,
Sreeman Prativadibhayankara Krishnamacharyulu Garu,
Bezwada.
12, »  Tirumala Pallelamudi Ramanujaswami Garu,
Ramatirtham (Vizagapatam Dt.)
13. » K. G. Natesa Sastrigal, Mylapore Ayurvedic Cﬂlege.
adras,

"

12

a Venkataswamy Gupta garu,
Telugu Pandit, Christian College, Madras. .
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Diamond 0il Expeller

N. S. ROUND SINGLE KETTLE TYPE

S. ROUND KETTLE modelsof the

» Diamond Qil Expellers represent

an entirely new departure in ex-
peller design and construction. The split
worm shaft is provided on its whole
" length with new designed pressing

worms of varying pitch decreasing uni-

formly towards the cone side and hori-
zontal thrust exerted by it is made to
be taken up by a very strong thrust ball
bearing mounted on the exireme end.
A vertical crammer is provided by
means of which the material is prelimi-
narily pressed before entering into the
cage. These two improvements chiefly
account for its larger output. This ex-
peller is more suitable for preliminary
pressing and can also be used for final

pressing with good result.

CA!’ACITY—-This expeller is specially
designed to give greater output thar;
the Standard Expeller. One expeller is
capable of dealing in the first pressin
with 7-8 tons of groundnuts, etc,, an§
10 tons of copra in 12 hours. Eight tons
of groundnut can be easily treated in
two operations in 24 hours leaving
only 7-8 percent of oil in the cake.

POWER & STEAM-Due to extensive
use of ball bearings power required is

very low, i. e, 8to 10 BH.D. for ground-

nuts, etc., and 10 to 12 BHP. for copra.
The hourly steam consumption is about
50 to 60 lbs. at a pressure of 30 to 60
lbs. per Sq. Inch.

SI;II]{;EE-AH expellers arg s;_;pp_ljed-mithk
pulleys, etc., for, Bs.. 58

»

trough compl’e't%): wighe '~dri‘ving e
e ™
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STANDARDTYPE | Side Drive)

Phohest vield o oil
. \

Fowest worin! rnk\t.

Simple desian.

Contingous operatio

[.ow Cosl.

Diamond

CONTINUOUS automatic oil  press

for the production of oil from all

oil sceds such as groundnut, castor
sced, cotton seed, kurdi seed, rape seed,
mustard seed, iinseed, popny seed and
copra, ctc.,

Expellers have for many vears suf-
fered from  one grave disadvantage,
namely, excessive wear and tear and
consequently  high cost of renewals.
With the introduction of the Diamond
Brand Qil Expellers in the Indian market
tnis drawbaclk is entirely removed. We
can confidently recommend our machine
as an cconomical and clficient machine
for the production of vegetable oil from
all oil sceds at a very low cost with
the minimum Horsepower. It requires
no skill to operate.  An ordinary cooly
can altend to it. The machine is very
strong, simple in design having ecasy
access to all wearing parts while the
uphkecp is very low.

‘ Minimum wear, ‘/( '
\

il Expe

CAPACITY -- This varies over a conste
derable range, depending upon the kind
of seed being treated, its condition, the:.
class of oil. and the kind of cake desi-
red.-  As a general guide, however, @
single expeller can handle from 5-6 tons
of ol seeds such as groundnuts, etc, and
7-8 tons of copra for a day of 24 hotrs
leaving 7-8 percent of oil in the cake,

POWER — Owing to the cxtensive use
of ball bearings, power required is O\’%—?
and varics from 8-10 B. H. P. ‘

STEAM — This varics largely with the

hind and condition of sced being press

ed, but may be taken as about 60-70 lips.
per hour steam at a pressure of 30-60
lbs. per Sqg. Inch. v
LABOUR -- Fach machine requires two
coolies while one mechanic can stper-
vise several machines.

PRICE — All expellers are supplied com-

plete with driving pulleys 'and tempfe_r-

ing trough with sced containef, efc., 1or
Rs. 3,950, ;

,

Sole Distribufors for India :

'ANDHRA ENGINEERING COMPANY
Engineers & Oil Mill Machinery Merchants
BEZWADA (S. INDIA)

!_-————_--d
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