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*The wonder under the Banyan tree! A young teacher and old disciples. The
teaching is silence and the disciples’ doubts are cleared.
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SERVICE*
BY SWAMI RAJESWARANAND.

Service is a state wherein one tries to outgrow his or her individuality
into the realisation of universality, Service is a manifestation of one’s
sinc®re love unto others, fencing not oneself in and thus fencing not others
out. In the universe ‘Pull alone is the watchword, but one misreads it
and begins to ‘push’, knowing not that the cenrte of gravity is within.
Service is worship of the one in the many and not even help, as com-
monly understood. Service is self-sacrifice to the last degree. Itis a
means to make one realise God in the temple of one's own soul and there-
by in the temple of the whole universe.

There is an Indian parable of two boys who began to fight over a
basket of fruits and as they were struggling to snatch it from each other’s
hands, the fruits dropped into the ditch and they wenf on quarrelling over
an empty basket. A passer-by seeing them, said : “Why are you quarrel-
ling? The fruits have fallen into the ditch. Why should you fight over
the empty basket!” And this is often the case in the world. People for-
get the essential and waste their energies disputing over the non-essen-
tials, whereas service necessitates a man fostering inter-communal
interests. It makes every one raise unitedly a sincere voice of protest
against all social injustices. It is a power and force in itself. It dealsa
death hlow to the silly notions of privileges and prejudices that wall be-
tween brother and brother. One has to learn the lesson of serving without
any ulterior motive. Service always bears fruit. It always creates.

# A publio lecture delivered at Kinema Central, Madras,
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Bvery act of our life can be done in such a way as to uplift us or to drag
us down. It is not what we do, but how we do it that determines the
merif of each action, A worthy lover of mankind is like a flower, which
gives its fragrance whether we place it on our head or trample it under
our feet. His nature is to serve (give) without any regard for his own
personal gain or lass. It is indeed a4 rare blessing that we have inour
midst our beloved and blessed Mabhatma Gandhi whose actions speak
louder than words. He practically teaches: ‘That which makes a man
forget his own little self for others and leads him towards his Ildeal of
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nature of immortality and infinity. Your face ought to shine, Your
spirit ought to be tranquil. Your eye ought to be clear. Your nerves
ought to be steady, With these, press through the tasks of your common-
most day. Live just as purely and beautifully in private as in the open
glare of the world’s noon. Train yourself to work under the divine eye
and stand the divine inspection, Put beauty into life and let it begin to
stir from the innermost depths, Build it bit by bit, and moment by
.moment, to ably pass through thick and thin, fire and ice and thus reach
its destination in the pilgrimage on earth. Be original in everything, The

dynamic force of originality lies latent in you. Kindle it up. Blaze your ~N O

Service ig his highest duty’,
own way instead of trying to walk in old paths or the beaten tracks D‘] C~
Y

Tt is & vain glory to say that our Rishis of yore were greaf and then

o

go to sleep. 1t is nothing less than foolishness, And wesay: “We are
proud of our Rishis” But ask yourselves: ““‘Are the Rishis proud of you?”
So, you see, et us begin from the very beginning by purifying our ins.
tinets. Make them pure, Let instinets impel, impulses ideate, ideas act,
actions habituate, habits characterise and character achieve the Goal of
life, Then will you be true sons and daughters of India and builders of

- the coming temple of Liberty, waving the flag of Freedom, Peace, Unity

and Love, hare, there and everywhere, We will then be rising above all
communal dissensions that take {oll of the peace and progress of the
country at present. Beeause, one cannot but help or hinder under the
Cosmic Law, as there is no stand-still in nature, Activity is inevifable,
whether of body or of mind. Each action produces its resnlt. Such results
ought to harmonise with the highest iueal of our life. In this great work-
shop of nature every one is active, one way or other. Bui be not affected
by external appeals, Be notled captive by circumstances and events,
You do not show your strength when you swim smoothly with the tide.
Be powerful 1o cleave the resisting carrent, 8o also you do not show your
virtae when you are carried along in a pleasant stream of happy conduct
from outside, Stand firm and calm in the midst of adverse conditions, in
times of opposition, femptation and persecution, Manifest the Divinity by
knowing Thyself as supreme and gerene, Letthe Light of Self shine.
Become aware of the drama played on the stage of the world, Do not be
a mere ignorant spectator of it. Know your pars and act if, not avtoma-
tically but conseciously, to the best of your abilities, It is then you live
your life nobly and well, Never be so foolish as to think that you are a

. ..xeal prince or » pagé, though you might seem to be so acting your part,
/g&i’f’%}! worldly scenes of sensual shows will surely cease to tempt, touch
# - -~ -

and taint ybq, if you but consciously realise your birthright, your inner

Hayve something new to give to the world. Enlightened seers and saints
of yore sounded the Note of Freedom by their unfoldment of originality

Service spells rhythm, Rhythm spells harmony, Harmony spel]e:
beauty. Beauty spells joy. Joy spells love. Love spells unity, Uﬁity
spells Truth, Truth makes you live in the Supreme Self. You can thus

kzep your h i i i i i
| py e%d In solitude with your hand in society. Further service

makes us secure a common and broad platform on which a Hindy a
Christian, a Mohammadan, a Buddhist, a Jew, a Parsi, a Jain, and one ;.nd '
all can stand and embrace one another as members of the great family of
h'umanity. And we realise thereby the Universal Unity underlying the
diverse faiths in the world. Service lifts us up above all petty differences
and distinctions. It knows no bargain,

- Let us awake and arise and gird up our loins before the sunset of our
lives which may come at any moment. No more shall we be deluded with
the material glamour and hunt after the vaporous birds in the sky all
through our lives or try to catch the fabled bag of gold at the foot of a
rainbow like children! ILet us make delusion to delude itself ; let ug
step from the ephemeral into the Eternal and toll the death-knell of
empty prejudices, meaningless divisions and appareni differences. [t
us sing the song of Love sitting on the Throne of Truth. Let us thus with
one heart and soul live together. Letus be as broad as the sky, as deep as
the sea, as bright as a star, as universal as the sun, as free as ether. as
clear as crystal, as cool as the moon, as firm as Meru, and as fra.gran’t as
a flower, This is the Note of Peace and Service not only of the individual
and the nation buat of humanity as a whole. Thus we meet on the common
ground which forms the basis of solidarity,—a solidarity that will not break
in ‘amy age or clime. And it is thas that every one of us can become g
living embodiment of Harmony, Love and Service,

* e T
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THE PSYCHOLOGY OF A BHAKTA ; I-ALAVANDAR
S. K.Y,

An attempt was made on a previous occasion to study the mental
working of a devotee as revealed in the literary expression of that mind
and its mood and Mukundamala and its author Kulasekhara were subjected
to that study. We attempt in this article a study of the famous Stotra-
ratna which is more familiarly known after its great author as Alavandar
Stotra. 1t is a great classic and is held deservedly in very high esteem by
the Vaishnavites, The non-Vaishnavites stand to lose much if they dont
study this great devotional classic which is a literary masterpiece as well.

Alavandar or Yamunacharya was the grandson of Nathamuni and
the predecessor of Sri Ramanuja in the Vaishnavite guru-parampara and
hagiology. He formulated and popularised the Visishtadvaitic doctrines
in his works, This system like any other Indian system deals with the
three entities, matter, Jiva and Iswara, their characteristic, salvation
and the method of obtaining it (verse 4).

The core of the system, as far as a non-initiate can understand it, is
the peculiar relation between God and the individual soul. God is Adhara,
(the support) Vidhayaka (the ordering person) and Seshi and the individual
is Adheya (the supported) Vidheya (the ordered about) and Sesha.
God is to the human soul as that soul is to the living body. The way to
salvation is Prapati or complete surrender to the Lord as taught in the
Gita (Chapter XVIII verse 66.) This ideological background has to be
understood before the stoira could be fully appreciated.

These stotras of our land cannot be called prayers., A prayer, as
ordinarily understood and practised by Christians, is a communion with
God, of short duration ; it consists of adoration or glorification of God,
repentance and plea for forgiveness and supplication for favours, ‘give us
this day our daily bread’ or to be saved. Most of our stotras contain these
three phases; but they contain one thing peculiar not to be found in the
prayers of other theistic religions like Christianity and Islam and
that is a glowing description of the saguna aspect of the Lord, a description
which enables the devotee to conceive of hie Ishta-devata in some concrete
form for his Dhyana (contemplation) and his Upasana (worship),

Another feature of these devotional hymns is the tendency on the
part of the author to take for granted the Paramya (the supremeness) of
his Ishta and proclaim its superiority over other forms of manifestation,
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A Vaishnavite looks upon Siva and Brahma as inferior to Vishnu, a
Sivaite regards Vishnu as inferior to Siva and Sakta would regard both
Vishnu and Siva to be on a lower level compared with Sakti. This ten-
dency, however deplorable from a modern point of view, is inevitable and
has to be condoned by a modern student,

With these preliminary observations, let us turn to the poem itself,
It consists of 65 verses written in different metres. There is, however,
no bewildering variety as you find in Sivananda-lahari (in its latter half)
or monotony as in Soundarya-lahari or in Siva-mahimna Stotra; but the
verses are composed in the well-known and popular metres, Vasanta-tilaka
Upendra-vajra or Vamsastha. There are six well marked sections and we
shall consider them in the order of occurrence and study their thought
sequence,

Section 1. Verses 1-9, Introduction,

~ According to the time honoured practice, Acharya begins his
stoira with salutations to his spiritual Guru and grandfather, Nathamuni
(verses 1-3). Verse 4 is a salutation to the sage Parasara, the reputed
author of Vishnu-purana, one of the authorities or source-books of
Vaishnavism. Verses 5 and 6 are salutation to the Lord Narayana
Himself. The seventh verse is a curious one; it is a salutation to
his ‘“shameless self’” that ventures on this bold task of praising
the Lord. Verses 8 and 9 compare the author with others like Brahma
etc. engaged in the same task of praising the Lord and establish the
author's superiority over them; because though both be unsuccessful
in understanding the Lord or His characteristics, the author being a mortal
easily gets tired and hence deserves the compassion of the Lord more
than the immortals !

11 Section, Verses 10-20, God’s qualities.

There is a polemical tinge about this section especially in verse 11,
The author tries to establish that Vaishnavism is based on the Vedas with
its implication that those who do not accept Narayana are Veda-bahya.
In verses 12, 13 and 14 the author adopts the well-known rhetorical
principle of interrogation in preference to a mere indicative statement
and enumerates His characteristics. Incidentally we find in these the
peculiar feature mentioned above as characterising these hymns, i.e., the
exaltation of the particular Devata above other formsof God. Vedas just
begin to lisp about His greatness (verse 19). He is the ocean of all desira-

ble qualities (verse 18),
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I1I Section, Verses 21-29.
Surrender and supplication to be saved,

There is a characteristic outburst in verse 21 followed by self-humilia-
tion in verses 22 and 23. Verses 24 and 25 can be parallel from similar
devotional compositions. The devotee tells the Lord, “None so competent
as Thou to save me and none so fit to be served by Thee as myself,” The
greatness of a Physician consists in taking up a case given up as hopeless
by others and curing him ; so also the devotee imagines himself to be the
least deserving of salvation and yet appeals to the Lord to demonstrate
His greatness by saving him, even him the most hopelessly lost soul,
Verse 25 is very touching. “What suffering am I likely to get now that 1
had not before ¢ 1 shall endure everything. 1 am accustomed to it ; but
if T am not saved it means a defeat to you which is quite unbecoming to
You”. In verse 27 the author affirms his unswerving loyalty to the Lord.

Section IV, Verses 30-45 An attempt at visualising the Lord.

This is a poetic masterpiece., In words that echo the sense the Lord
is visualised as He is in Vaikunta sitting on the bed of Sesha with His
consort {iakshmi and His vehicle Garuda and all the paraphornalia. The

description may be consid ered to be anthrapomorphic; but it is inevitable.
Section V. Verses 47-

After the grand outburst of d
wherein the devotee expresses hig 1
change, He suddenly realises hig

60. Supplication for grace,
evotional fervour and poetic beauty
onging for the grand vision there is a

unworthiness to have the vision and to
be counted as one of Hig followers and condemns his audacity. (47). He

completely surrenders himself and seeks the divine grace (48). He
compares himself to one who has lost his way on a dark and rainy day and
prays for the saving glance of the Lord (49). In verses (50) and (51) the
suthor reverts to the old idea of their mutual fitness, the Saviour and the
sinner to be saved. He places himself and all hig unreservedly at the
disposal of the Lord (52) ; he corrects himself in verse (53) with the
thought ‘What have I to give You which is not already Thine?
(54) for the boon of Bhakti and would prefer to be a wormn in the
the Lord's devotee to being Brahma in another place (54). As a prelimi-

nary to Bhakti he prays for Sat-sanga (56) or the company of devotees
and wants nothing but Seshatva (57 and 58),

Section VI Verses 61-65. Conclusion,
The last few verses form the concluding part as noble as the intro-
duction. Again there is self-humiliation with quite characteristic
éxaggeration of his own sins; (61 and 62) but all this is only to

He prays
house of
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throw into relief the saving power of the Lord who in. his incal\‘;m:;zr;s‘ia;:
Rama and Krishna saved even i;hos?i Wh:hopioszdolglgs(gzzil rejorded N
ing, The devotee reminds e Lor : '

g:::;:i:l:fat he would protect any one who sx.xrr('enders h1r.nse‘1fI tS 21;::
and declares himself to be absolutely His. “This is my p;mm? e X.ce :
Rama and the devotee asks quite innocently,. “Am I to .be the 021 y iew&
tion to the rule?” Even this great combination of poetic beau.zrl; Lo
devotion and human touch is outdistanced in the next verse1 wi whied
the hymn concludes. “Forget my conduct; remember on1 y ifox;or -
devotee and my grandfather Nathamuni and save me at leas
SakeTh(iiS)c.lassic deserves to be studied not only by the Vaishna\‘rite?
among whom it is traditionally popular; but amongst all %ovl'ers oi-
Sanskrit, nay among all true devotees of the Lord to whatsoever denom

nation or religion they may belong.

Basic English and basic Sanskrit:—?‘hfa remarks of t:e Dewan. o:
Travancore at the University Buildings at Trivandrum (?11 the o?c:sm
‘ i lcome to Mr. Adolph Myers echo the universal belief that
Olfl a;czl;(lilll}i(;::n Youth has a unique gift of memorising .in the matter of
: : ? But for the lure of English as the bread Winnlng. lever, ther.e
'eammg. to suppose that the Indian would not have revived Sanskl.'lt
lEx1 - 'r:aizol?oth for inter-provincial conversation and foT a8 sI')eedier ren.als-
. f th cient Hindu culture which are enshrined in the glorious
sa'm:ie 0antd eVa;arcllic culture. Basic Sanskrit is more befitting for Hindu
Fe;r\llszitation than basic English, Leaders of I-?imﬂlu tho‘ug};; Sivzo]:;ldg n(:;:

1 to strive in that direction. Indeed no codifying as in

?Ne We have by our own Pandits the famous Amarakesa the
1s. n?cessm‘y; Sanskrit of about 10,000 words which serves as an exafnple
N can spread the knowledge of the language. Similar codifica-
a's . hojﬂ Onz added in order that they embody the language thai under-
tions mig ¢ he hts. new theories of science and new concepts about
shoncs ne'w t‘ Ougof , God, new aspirations to realise and knowledge
th?i Teai‘: a:;"; when acq’uired would shun all other mean voluptuous
and power,

desires and attractions.,



IS “RAMA RAJYA” A MYTH!?
By
P. P. SARADHI, B.A., B.L., Sub-Judge, (Retd.)

ing and impressive speculation is the sensationa
The writer pictured himself to be

He calls himself one of
are intended as an address

1 work of

An interest
Olaf Stapledon “Tast and First men”.
an inhabitant of the very remote future.

the “Last Men” species and his pages of work

to the present generation—»the “First human apecies”.
The predictions of what man would be like thousands of years hence

cessarily a bearingupon the present tendencies in human nature.
on in imagination of the future man, cOITes:

by the archiologist of the remote past. This
latter is probably less openl to oriticism, than the former which has
everal unexpected avenues and side-tracks evading
ment. ‘“‘The Romance of the far future, then is ¢

“4o see the human race in its cosmic setting,
Similar to some extent is also the romance of the

amayana is the greatest of the world's epic poetry ;
Though now India is bereft of the
find still the fundamental

have ne
Something like a constructi

ponds to the reconstruction
accurate measure-
o attempt’, he says,

entertain new values.”

remote past. Valmiki's R
n visions of Rama Rajya.
saratha’s reign, we
phy even now observed by the masses and their

The Sanathana Dharma, embracing
rtinacious of India's systems. We
ocial conditions, the beauty
| faith predominantly in

for it has give
glories of Rama's and Da
theistic and social philos

tenacity defies drastic innovations.
is the most pe

ght into the other s
lationship and filia

Varnasrama Dharma,
have besides many an insi

of the Hindu family, the re
vogue, the qualified liberty whieh woinen were enjoying and so on.

But what is more important is the tracing out of the idea of narration
to God Brahma, through him to Sage Narada, and through Narada to

Valmiki. The ideology of the Epic has been g0 jmpressive and acquired
such abiding characteristics d olution, that it

uring aeons of human ev
was impressed with the seal o tion from the

f approval of and revela
Godhead. In this sense it may be said that legen

dry has woven itself
around the epic and it i8 therefore gurcharged with Mythological
import.

1f however ¢
Beings, the “Nitya Suris’’,
including the Rishis (Narad

¢ there are fully redeemed
of humanity even now
laimed as one

he Hindus cherish the belief, tha
guiding the destinies
a being most vociferously acc

and to mould our hearts to
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such) then we have the setting pictured to us, of the universe havi
been the arena of direct personal contact and inspiration of the ;vmg
and the Godheads. If soitcould not have been any false myth i:xai
Devas, Kinnaras, Kimpurushas had decended fo this earth for hel 'a
humanity that they possessed marvellous powers which strike us p"'lg
acles. .A true myth pictures in language eloguent, the phenome:: m”;
the environment accompanying them as far consistent with the limit:nf
thfe prevalent working conditions, as possible, with the culture and d -
mic capacity of the people then living. 1f Valmiki could write oy:a-
pregnant with various suggestions (Dhvani) of the interpretation of I‘jvl:'rl{
volu.mes have been written, and it is clearly demonstrated that the Div:le
choice has fallen upon the most qualified genius then living, it shows it i
not a legend that such a personality did exist ; and if he (;oul:l c oo
volumes of suggestive ideas in four lines, there is no logic in suompr'ess
that Fle could have prostituted his talents to mere frothy fair pp:S ;ng
Tradition hag already located the blessed spots of the Divine Ris{:' "nd
of the wanderings of Sri Rama; God incarnate whose purpos; o
evolve humanity inspired with great spiritual motivation. Wh ?Was .
now these traditions are repeated and we believe Indi;a, is 1:hy bl eve:ll
c(?untry for God's incarnation, that another is due, we believe wit; sc?lsse
futy. Witness the Premier of Madras stating that the Sanathana Dha: n
is the greatest thing in the world, and referring to Madura statin tlr:!:
God had appeared in the form of a labourer, and allowed himselfgto be
beaten in order to establish the dignity of labour. Thus the appearance
of Gf)d on earth by way of exemplary conduct for the uplift of th
passion-ridden, is a popular belief and it accords with the workin oef
Nature's self adjustment principle. If in the days of Sri Rama Mangtras
(secret code occult power-winged hymns) were common in use, for thei
unfailing potency and Viswamitra taught them to Sri Rama—Dharm:
pasam, Kala pasam, Varuna pasam, Narayanastram, Agneyaastram
and numerous others—if the Devas and Apsaras could cl;a.nge their form
or make themselves invisible, fly in the heavens, cross oceans, th ,
:mdst have b:aien Beings of a very high order—supremes in fact ’ Th::r
ad posses i .
purpzses. sed Herculean powers, but they did not use them for adharmic
. If we could then picture this world of ours as in those heights of
mighty powers and capacities, is it not justifiable to suppose th tg i on
or other general terrestrial and heavenly catastrophies, reactionsaoc:l;r?;

[and Analote France has pi
X pictured a revolt of Angels)? God made the
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world and could He not re-make it and again re-remake it for His is
activity, intelligence and bliss? Even the best of earthly conditions
creates a peculiar insatiety, struggle ensues, and that is how nature
keeps life dynamiec,

The world’s face and the ideal world-state that there was then function-
ing have been effaced by the blight of Natures crises, man’s decreasing effi-
ciency and vitality, and it was millions of years ago. Events must be judged
with intervals of millions of years, by which long periods of apathy
neglect, and want of prescience, they lost the riches of knowledge, arts a.nd’
Sciences that had been vastly developed. The pioneers of one period were
survivors of the cataclysm of the previous age or ages, representing the
the most experienced, wise and astute class of intellectuals, India has
suffered these periods of ruin and disaster ; still the pioneers preserved
portions of the knowledge of the past, and it was a hard struggle with
the masses of the humanity to carry to effect the said knowledge and ex-
perience for further fruition and development, because of struggle inces
sant with adverse environment. During those periods, small military
tyrants rose and fell and no permanent unity of control could be main-
tained over a wide region. There was no surplus wealth for establish-
ment of settled government, or for the creation of the meansof enjoyment
of luxuries, and so age succeeded age, carrying forward memories and
traditions, customs of the bye gone ages, through the best of the popula-
tion who became teachers, the pioneers and explorers and adventurers,
The occasional finds of remains and tablets of the past afford scope for
reconstruction of the long past. We do not therefore in view of drastic
changes that had occurred, disbelieve the Ramayana episodes or that men
lived ideal conditions pictured therein, that there was longevity of life
that Dasaratha lived and reigned Sixty thousands of years or that Sri
Rama lived eleven thousands of years, after he was enthroned,

Valmiki wrote the Epic just when Rama was installed on the throne
after the destruction of Ravana and his country. The ideal state in the
Rama Rajya as depicted therein requires au earnest study at least, for
the ideal to be kept in view for the development and culture of society.
We are tempted by the genius of Valmiki's poetry and we refer only to
one Sloka to illustrate the point that it was the result of the Divine
mandate of Narada who carried the message from the great father
Brahma. It is to us a religious duty to revive the glory of Rama Rajya
in this Kali Yuga. To the learned of our country we appeal to follow the
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excellence of Valmiki, in that the stanzas reveal that they contain impli-
cations of the highest significance and spirituality.

M nishada Pratishtam Twim igama Shastwatl Sama.

Yath Krouncha Mithund Bkam Avadhi! kama Mohitam. (Bala
Kanda. (2—15).

There are millions of our countrymen making Ramayana—para-
yanam, Hours can be spent however on the literacy excellence of this
sloka.

The episode of the hunter killing a-bird, thus causing bereavement to
his spouse gives the occassion for the curse contained in the stanza. The
Rishi feels sad for the incident and it is then, Narada orders him to com-
pose the verses on Ramayana. The stanza is to the effect tbat the hunter
be cursed to the fate of restlessness for having caused death to the bird
love-conditioned to the spouse. This is the first stanza recited by Valmiki
and it contains the quintessence of the whole epic—one is *‘thou art lost
to Ma-Latchmi”, and so thou shall not stay in any one place. Two thou
art become too old having lived in one place. May thou cease this kill-
ing in future. Three. Did you not enjoy your lives as husband and wife?
‘Why should then cause harm to the birds similar conjugal bliss? Four.
As a vocative “Oh, ye the abode of Latchmi (meaning Srinivasan) You
have killed Ravana who was blinded in his passion by Kama (cupid) and
broken the tie between him and Mandodari, and so thou shall reap the
best of glories and enjoy long life and prosperity.

Five. The whole Ramayana stcry is condensed thus in a single sloka
“Manishada"—upto Sita Kalyanam,

“Pratishtamtvamagama”—Ayodhya Kandam.

“Saswati Sami'—Aranya Kanda.

“Crouncha gaticeti” (a) refers to enticement of Sugriva's wife by Vali

(Kishkinda Kandam)
(b)) Separation of Sita and Rama (Sundara
Kanda).
In this siyle Valmiki ccmypcred every waid in its place and every
word so chosen cannot be displaced by any other. May Sri Rama purify
our hearts and be installed on them !



MY RECENT PILGRIMAGE TO MADURA.

Madura the ancient capital of the Pandians has once more become
famous as the first place in our Province to admit Harijans into its
temple. Naturally, there are two versions about the immediate conge-
quences of this great step. One section of our people proclaims, “The
temple is desecrated ; the Goddess has gone out of it, Tt is pra;:;ically

deserted.” The other section flatly contradicts this and tells us that the
temple is thronged with pious crowds,

especi

aoquired newly the right of entry thereinpanda:irzlfli?e I;e:vl;,l:t;h: e
the thing for myself and I had an opportunity last month when 1 h0 e
go to Halasya on some business of my own. st

On two nights I went to the temple. The first wag g Wednesd
and then on the subsequent Friday. 1 may add parenthetically thata's;
was not mere curiosity that prompted me to visit the temple, Ever sincle
1905 when 1 first visited Madura I have always availeq myself of an
opportunity 1 might get to worship Sri Meenakshi and Sundareswara S;
am a firm believer in temples and in temple-worship and I have.not
reached thatstage in spiritual development when ‘temples could be dis-
pensed with,

At first, I could not notice any change, The same din and throng, the
same shops and lights ; there was no indication that a great change, h‘as
been effected. On going in, I noticed the absence of the crowd of Vai-
deeka Bramhins that would invariably be found near the temple of
Vinayaka in the S. W. corner of the Golden Lotus tank. Thep again
among the hundreds of worshippers that went in and came out, one sectior;
of our population that one used to see invariably and in pretty large num.
bers, the pious old Brahmin widow with her tonsured head and with
Vibhuti and Rudraksha, she was conspicuous by her absence. Barring
these two items everything else struck me as quite normal, There was a
small group of temple-officers, perhaps, and Congress volunteers standing
at the main entrance where the famous parrot cages are, This was also a
new feature.

‘Inmde the temple, I was glad to notice that every body was kept
outside the ardha-mantapa and good arrangements were mad i

ade to give pro-

f::v f:cllities for ladies to stand and get Darsan of the Divine Maid, I
» 88 usual, some people sitting at the foot of th

: e hu i i
outer corridor apng performing japa, 8o pillars in the

The crowd was quite respectable.
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On Friday when I went again, the number of men and women that came
to worship had, as might be expected, considerably increased. 1 was deli-
ghted to find ladies coming in hundreds; but the smarta-Brahmin ladies,
sumangalies especially, not to speak of widows, were not to be seen in
large members. I saw just three or four.

All these, regarding externals. I do not know whether it is fair to
speak of subjective experiences; but I have to, as some people in their
wisdom and knowledge of book-learning say that the temple has been
polluted and the Goddess has disappeared from its holy precincts, 1 have
gaid before that I am a believer in Temples and Temple-worship. Ever
since I was a little boy of ten or twelve when I worshipped in the famous
temple in my own village (Suchiendram in South Travancore) 1 have
been feeling a sort of spiritual ecstacy when I worship in the great
temples of this holy land, Madura, Chidambaram, Srirangam, Thiru-
vannamalai, Tirupati, Kalahasthi and Ramaswaram, I have gone fo all
these shrines and to many over and over again; and always I found
temple-worship exalting me and making me spiritually the richer. It
may be due, parly to the proper attitude of receptivity that I have trained
myself to adopt, but largely due to Sannidhyam of the presiding Deity of
the temple. 1 feel it my duty to record my humble experience that on
the two occasions I went to worship the Mother 1found the Sannidhyam
not in the least reduced, but considerably increased if such a thing be
possible,

When after worship I was doing the Pradakshina or circum-ambula-
tion along the corridor 1 tried to visualise, as a humble student of history
the great changes that the shrine must have witnessed, from its humble
origin in hoary antiquity through successive stages of growing importance
in the days of Pandiyans to the glorious days of the Nayaks. I imagined
the days of Sambandhar who sang the famous verse ‘w(&r@ﬂ'[_b fag tp'
and vanquished the Jains, the days of Saivism growing powerful in the
land, the days when miracles were believed in and the faith of the people
was strong and unshaken. _ 1 thought that opening of the temple to Hari-
jans was the Lords sixty fifth Leela; that the last Chapter of Halasya—
mahatmya has not yet been written and something has been done here and
now which deserves to find a place in that record of Madura’s glories. I
tried to visualise the pageant of the successive stages in the growth of
Hinduism, how time and again, when its enemies thought that it was
dead and were ready to give it a decent burial it emerged afresh with
added strength and disappointed them ; and how, now, under the inapira-
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tion of a great leader who seems to be the very embodiment of Hinduism
the hoary religion is attempting to purge itself of the age-long stain
of untouchability, With thoughts like these in my mind and with tears
of joy trickling down my cheeks 1 left the temple with a firm faith in
God and in the future of Hinduism.

5. K. Y.

REVIEW.
Kalyan Gita Tatvanka Bhaghavat Gita.

EDITED BY H. P. PODDAR AND C. L. GOSWAMI, M, A. SHASTRI,

Printed and Published by Ghanashyamdas Jalan at the Gita press,
Gorakpur, U. P. (India) Price 9sh. Province 10sh.

The Kalyana has brought out this beautifully illustrated volume at
an appropriate time. If there is one book tmere than another which pro-
mises to become the gospel of new India it is the Sri Bhagavad Gita.
This ancient and sacred scripture bas been taken out from the treasure
sanctuaries of Pandits and Acharyas and brought outinto the market
place for everyone to read and understand according fo his understanding
and capacity. Itis possible that something can be said for the ancient
view of restricting the study of the Gita to scholars and those who desire
to accelerate their spiritual evolution by an intensive study and medita-
tion on its teachings. 1t is also possible that there is an element of danger
in broadcasting the truths of the Gita among all and sundry. Whatever be
the merits of this controversy it is impossible hereafter to keep the Gita a
preserve of the scholar world. The printing press and modern methods of
publicity have destroyed all fortifications for confining knowledge to a few
and the Gita has taken its place along with others in the public libraries
and reading rooms. It may also be said that modern society has evolved
to a stage when the evil attending a general diffusion of the teachings
of the Gita is much less than before. The Gita has been expounded,
lectured upon and written about during the last generation in a manner
that few of the ancient Hindu scriptures have been, Any further exposi-
tion of the Gita on the lines which the Gita Tatvanga has proceeded is
only bound to add to the general utility, to dispel possible misinterpreta-
tions and. to clear the way to a right understanding of the Gita.

The exposition in the publication under review is simple and can be
understocd by the uninstructed reader. The illustrations not merely
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add to the attraction of the book but are also expository of the various
teachings scattered through the Gita, Illustrations to the Gita are
difficult, but the Kalyana has attempted it with a fair measure of success.
There are small symposia of the commentaries of the great Acharyas and
other explanatory introductions. The printing and get-up are all that
could be desired. The Gita Press at Gorakhpur has set an example in
the quality of printing which other publications of the Indian languages
may well' follow,

There is a two-fold reason why this book should have a wide
circulation in the Madras Presidency. In spiteof opposition Hindi
is making definite headway in the Presidency. This book will help to
hasten the pace. There is also a grim appropriateness in the publication
of the book on the eve of a terrible tragedy of war, The central
exposition of the Gita is the duty to fight for a righteous cause withont
personal ambitions and for the establishment of righteousness in the
world.
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ARE CASTE DUTIES PERFORMED ACCORDING
TO THE SMRITIS?
BY
T. V. GOPALASWAMI AYYAR, B.A.

Manu Smrithi Rules 11 and 15 lay down that a Grihasta can never
by any means follow worldly oceupation but should live a Brahmana life,
not crooked, pure, free from fraud, nor desire wealth by any prohibited
deed, or from source not permitted, even in distress. Rule 61 says, a
Brahmana may not live in the kingdom of a shudra nor in one invaded
by hosts of heretics, nor in one possessed by a low-born man. Where are
the so-called dvijas now living? Are they living in a country ruled by
Kshatriyas? How many Brahmanas and Kshatriyas by caste are there
now who are following prefessions not prohibited and who show the quali-
ties of their varna? What about the Sannyasi Asrama? A sannyasi is
one who completely renounces the world and its attachments, an ascetic
of the fourth order. He must be free from all pride, free from possessions
and must have no concern with worldly matters. There must be at least
an earnest attempt to live the life above referred to. What is the object
of one becoming a sanyasin? It is to meditate on the Atman, in seclusion
ete., as “Immortality is not obtained by acts, by offerings, or by wealth bat
by renunciation and renunciation alone, " Sri S8ankaracharya, the great
commentator, says “Renunciation of works is necessary, because moksha
consists in the Realization of the immutability of one’s own Inner Self”,
There are now some sannyasins and matathipathis who even encourage
animal sacrifices and do many prohibited acts engaging in worldly matters
and encouraging communal strifes. “Vajpeya Yajum” involving the
killing of many goats was performed in 1934 in the precincts of the
Kumbakonam Mutt, Why are these “Yajnams” performed ? They are
certainly not obligatory rituals. They are performed by people who think
that thereby they may attain Swarga (heaven). What does Manu himself
say, though He sanctioned these Yajnams? “Without doing injury to
animals, flesh is nowhere to be had and the "slaughter of animals is not
conducive to Heaven, Therefore one should avoid flesh:” V.53. If one
reads Manu smrithi dispassionately and intelligently he will find that
Brahmanas of old were eating goat's flesh and even flesh of hogs, buffaloes
and rhinoceros and his object was that this practice should slowly cease
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and hence he prescribed some restrictions for the eating of animal food
and not that he encouraged animal sacrifices and the performance of
Vajapeya and other ‘yajnas’ requiring animal sacrifices. Vide
Ch. II1. 267-283 and V. 18-56 of Manu smrithi, He, who for a hundred
years sacrifices every year with a horse sacrifice and he who eats not
flesh, the fruit of the virtue of both is equal V. 53. Even animal sacrifices
mentioned in the Vedas are only intended to restrict the eating of flesh,
We find even in an Upanishad (vide last chapter of Brihadaranyaka) an
animal sacrifice is permitted. Is it performed now? Sri Krishna refers
to many kinds of sacrifices and concludes “Better than the sacrifice of
any objects is the sacrifice of wisdom. All actions in their entirety
culminate in wisdom. Chapter IV. 23-33, Nowhere does He say that
animal sacrifices may be offered. In many places in the Gita, He distinct-
ly teaches that love and compassion for all living beings is the highest
dharma and this is Bhakti. The Head of another Mutt is engaged in
forming political parties of “Sanatanists” and also fomenting the quarrel
on temple-entry and untouchability questions. I have discussed above who
can be called according to Manu, a Brahmana, who a Brahmachari, who
a grihastha and whoa sannyasin. If the test be applied, how many of
the Brahmanas by caste can be called Brahmanas? And how many
sanyasins ?

* % * * *

Where was the Aryan Home ? Ethnologists say that the Kuropean
nations and a large portion of the Americans and Indians are
Aryans. The question naturally arises where was their common home?
How did the Aryan Race come into existence? Traces of the domination
by the Aryans of East and Central Asia and the islands from Japan to
Australia are, I am told, still to be seen in these couniries and the in.
effaceable stamp of the Aryan blood is set upon races so primitive as the
Hairy Ainus of Japan and the Australian so-called aborigines. 1 also
understand that the magnificient architecture of the Cyclopean style as
to size, but finished with great delicacy and polished to a remarkable
degree, the marvellous temples whose cologsal ruins are the wonder of all
who have seen them at Shamballa today and the grand bridge which once
linked the Sacred Island with the shore in Central Asia on the slopes of
the Himalayas which may still be seen standing, are proofs that Central
Asia was the original home of the Aryans. Lokamanya Tilak, I learn,
has been able to find proofs in our Vedas for this statement. And I add

that all Aryans—all branches of the Aryan Race—had their home jp
3
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Central Asia wherefrom they migrated te different parts of Asia and
Europe, the Root-stock migrating to India.
THE BUDDHA

The Buddha was a Hindu like Sri Krishna and incarnated about
623 B.C. How was India at the time and why this Avatara? To be brief,
Lord Buddha's experience was that the Brahmanas of His day did not
know Dharma and that they practised horrible animal sacrifices. He
retired to the forest to find out by tapas, meditation and samadhi what
the cause of sorrow was, what Truth was, what Dharma was. When He
rose from his meditation after some years of tapas and samadhi, the
whole Solar system—(all the worlds, physical and superphysical), was an
open page to Him and He saw before His mind’s eye all the Laws of
Nature. There are two words in the Upanishads, Satyam and Ritam
and every student of the Upanishads is asked to study and unders-
stand them. The former represents the Law governing the unfoldment
of Life—(the inner Law) and the latter, the Law governing the Evolution
of Form, the expression of Life through forms—(the outer Law). And it
is these Laws that He taught and explained in & most remarkable way
so that even ordinary people might understand them. His Teachings are
called the “Four Noble Truths and the Noble Eightfold Path” and He
prescribes also a brief daily prayer for every individual so that he might
remind himself every day of his duties. He also formed a Sangha to
whom He gave more detailed teachings on abstruse subjects. He never
preached Atheism as the Hindus attribute to Him, The fact that He is
said to have attained Maha-Para Nirvana and that He taught the
methods to attain Nirvana is positive proof that He had fully realized
the Omnipresence of God. He was Wisdom and Compassion incarnate
in human form. Any Sannayasin who knows what Vyasa Purnima is
and to whom Vyasa Puja is not merely a formal ceremony must know
the greatness of the Lord and His Supreme Wisdom. In His view “Belief
in God” is love to all beings without any distinction, because God is
omnipresent and is in the heart of all beings; and this alone can lead to
happiness and this is the first step on the Path to Nirvana, otherwise
called Liberation. This is exactly what Sri Krishna also taught in the
Bhagavad-Qita.

BRI SANKARA.

Let us now consider the Life and the Teachings of the great com-
mentator—S8ri Sankarachariar, He is said to have been born about 788
A. D. His life is not understood. His teachings and commentaries have
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only produced intellectual “advaiting” who can argue on *“‘advaitism” for
days together repeating the arguments given in the commentaries verba-
tim. They do not attempt to live the life he lived. They observe certain
customs, traditions ete, which have no life behind them, no bearing on
Sanatana Dharma, and no influence on their conduct and life. Very few
among them live the actual, spiritual life, We have at present many
thousands of castes and sub-castes and sects in the Hindu fold, all mutu-
ally untouchable in respect of inter-dining and inter-marrying—a carica-
ture of Varnadharma., Dharma unites and causes peace, harmony and
right-living and does not produce hatred, jealousy ete, which are the
product of Adharma. Advaitism preaches the omnipresence of God and
according to the teachings of Sanatana Dharma, the whole Humanity is
one brotherhood, much moreso, all Hindus, as God is the Father of all
and this teaching must be lived as much as possible.—vide Chapter XIV
Verses 1-4 of the Gita; a depressed class Hindu is therefore a younger
brother who has to be helped socially, morally and spiritually to express
himself as best as he can. His aspirations for higher living must there-
fore be fostered and every help should be given to encourage this spirit.
But what do the “Sanatanists” composed of these ‘“advaiting” and
“mathathipathi” sannyasins do? They are exploiting the ignorant brah-
manas and other caste Hindus and raise a hue and cry against removal
of Untouchability and Temple-entry. They are adopting obstructive
tactics and making matters complicated, instead of smoothing the way
and producing comradeship in the Hindu community. Let us look at the
temple-entry and the untouchability questions from a common sense
point of view, leaving aside the agamas and other sastras which are a mass
of contradictory, and in many cases absurd rules. While Christians
Mussalmans and other religionists and even atheists who ridicule Sana-
tana Dharma and the Hindu worship and their deities, are allowed to
enter the temples for sight seeing etc., ever: wearing boots, they will not
allow these depressed class Hindus who have faith in the religion and
whose object is the worship of the Deity, to even pass the first gate, even
though they bathe and go in with physical cleanliness and reverence. If
these same depressed-class people become converts to Islam, Christianity

* etc., then they become touchable and can goin and goround all the

“prakaras” wearing even boots. Does this not show supreme stupidity
and bigotry? This is the way the orthodox sanatanists and some “matha.
thipathi” sannyasine act, the blind leading the blind,
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SRI RAMANUJA.

Later on about 900 years ago in 1017 A. D. Sri Ramanujachariar
another great Teacher incarnated in India. What was His life and what
were His teachings? He was full of love and taught the way of Bhakthi
He made no caste-distinction even in his early days and it was on this;
account that he separated from his wife and became a sannyasin., He
%las thousands of followers in India. Do they attempt to follow His teach-
Ings and live His life ?

LATER TEACHERS.

There were later on other Teachers also. One of the greatest among
them was Guru Nanak, the founder of Sikhism. In the beginning, it
was a'religious movement though later on it developed into a militz;ry
organization under Guru Govind (1675-1708) owing to pressure of circum-
stances. T am here concerned only with the teachings and life of Guru
Nanak who established Sikhism. The great religion of India called
Hinduism had lapsed into lifeless formalism and ceremonialism. His
mO\.rement was reformatory and pure Sanatana Dharma in philosophy.
action and Bhakthi. He was one of the saintliest men and sweetest 01:
characters. He was meditative even from childhood, quaint in many
ways, sitting for hours meditating and taking no food. He was a high
caste Hindu born in 1469 A.D. and lived till 1539 A.D. He was a Prophet
who had realized life and His attempt was to unite Hindus and Mussal-
mans. He loved all men. According to Sikhism there is no difference of
caste, no difference between man and man and all are brothers and equal
I shall mention only three events in His life. I am quoting here from‘
Dr. Besant's lecture on Sikhism: *“When every thing was ready and the
Purohit was about to invest him with the sacred thread, Nanak turned
round and enquired—"'Tell me, Panditji of what use is this thread ? What
are the duties of a man who is invested with it? Why is it necessary to
put it on?

Panditji :—Nobody can perform any sacrificial ceremonies without
putting it on ; this thread purifies the wearer and entitles him to attend
and perform all ceremonies.

Guru Nanak :—If a man who has put on this sacred thread does not
change his ways and leads an impure life, does this thread purify him and
help him in any way in the end? Does not he reap the fruit of his actions ?

Panditji:—1 do not know, but it is ordained in the Shastras and we
must follow our forefathers.

Guru Narak :—From the cotton of compassion spin out the thread of
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love, make knots of abstinence and truth, let your mind put on this
thread ; it is not broken nor soiled, nor burnt nor lost. Praised be they
who have put this on.

Panditji :—You have spoken well, but look at all the expense and
trouble your father has been put to, see all these friends and relations;
they will all be disappointed if you don’t put this on.

Guru Nanak:—I am truly sorry that I cannot oblige you; I cannot
put it on, and I will advise you also to think more of the essence of things
than the form. Only by true conviction one gains respect, and by prais-
ing God and by living truthfully, man reaches Perfection.

At last his mother entreated him not to disappoint her. Then Nanak
simply said “mother, I obey; took the thread and put it on.”

Later on, he gives up the household life, into which he had entered,
to wander seeking for God, and for the realization of His love. He tra-
vels about singing with a musician and a friend who follow him, Mardana
and Bala, and He comes to a village where He needs food. There is a
poor man, Lalu, a carpenter, a man of pure life, who welcomes the
wandering Sannyasin, gives Him his own bed, brings Him warm food and
Nanak eats. Next day, a rich banker in the town gives a feast to Brah-
manas, and invites Nanak to come and eat with them. Nanak goes, but
he will not take his food. Says the host :—"Why don’t you take my food?”
Nanak said, “Because your food is not pure, for you have cooked the food
for self-glorification, it is a tamasic gift and therefore impure.”

The Banker :—You call my food impure while that of the low-caste
Lalu is pure. How is it?

Nanak :—You treat your guests irreverently and contemptuously; that
shows your tamasic aims. Iate food cooked by Lalu, for it was cooked
with love and brought with reverence, with no desire for repayment.
You must learn a lesson from humble Lalu. Your food is full of blood.

Banker :—What proof have you that my food is impure ?

Nanak took the banker's food in one hand while in the other he took
the food cooked by Lalu, and as he pressed each, from the banker's food
oozed out drops of blood while from that of Lalu oozed out milk,

The last incident is overy significant. ‘‘When He came to die after
geventy years of noble life and priceless teaching, His disciples disputed
as to what faith He really belonged ; should He be burned as a Hindu, or
should He be buried as a Mussalman? And as they disputed, one lifted
the sheet over the corpse, and the body had disappeared, and He was

neither burned nor buried.”



AN INTRODUCTION TO THE BHAGAVAT GITA
BY
N. SRINIvasA ACHARYA, B.A, B.L.
1. THE PLAN QF THE GITA
Professor Surendranath Dag Gupta in his “History of Hindu Philoso-

phy”, speaking of the Gita (p. 8) observes that “it deals with moral,
religious and metaphysical problems in a loose form; it is it lack of
system and method which gives to it its peculiar charm more akin to the
poetry of the Upanishads than to the dialectical and systematic Hindu
thought”, The complement is extremely unhappy, unless the learned
Professor meang thereby that the Upanishads and the Gita are not present-
ed in the strict form of logical dialectics.

The charm that the ancient
commentators (our Acharyas) have found in them ig exactly their “*system

and method” rather than their absence. With their guidance let yg look
into the plan and the structure of the Gita,

The Gita has been, from time out of memory,
three Prasthanas or courses in which the current 0
phy and religion hag flowed, the other two being the Upanishads and the
Brahmasutras. The Gita and the Sutras elucidate the Upanishads, the
first in the form of a dialogue and the second in the form of dialectics pure
and simple adopting the very “system and methoq” found in the other two.

regarded as one of the

of all phenomena, living and non-living, gsentient (Chit) and Non-sentient
(Achit) or Soul and Matter. It is Brahman or the Lorg “from whom all
these proceeded forth, by whom they subsist and are sustained and intg
whom they are absorbed in the end”. The soul ig then described g dis-
tinct from the non-sentient body inhabited by him, in that he jg part and
parcel of that Brahman who ig Eternal and Knowledge and Bligs pure and
simple. This life in the physical body is but a sojourn and bondage brought
about by his own acts (Karma) and ignorance which hag mistaken the
bbdy for the soul and the tiny pleasures of the senses for the summum
bonum. Me who conquers and transcends the duality of experiences such

» I8 restored to that elernal beatitude which is his own or a
birthright. That such devotion may remain sustained and bear fruit, he

must discipline himself by the due performance of the duties enjoined by
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the Sastras his only guide regarding the life after death,» with:;:: rc;g;:;
for their fruit but with a sense of his being bounfi to do t%xen:l,. : slfine &
the commands of the Universal Ruler and Sustal’ner. This 1sc1ptations
necessary to purge off sin and to extricate the mu?d from the t;an:i o
of the senses leading to bondage and concentrate it on.the Goa ,th e .
Supreme. Thus the Upanishads teach in order, .the ultmfate.tl; 0refand
ing the Self or Atman (Tatva), the goal of beatitude which is }115 hw o
and which he had lost (Purushartha) and the means (Upaya) which w
i in his estate. '
helpI}:::xit: :jf:;ztion, the present life is but an insi%niﬁcant speck in :’k}:e
infinite and eternal existence of the Soul; and it follows th:t th:
course of conduet adopted now must be one that would conducef o o
lasting welfare and consonant with it. All Souls are par;s U0 . sa%1
Brahman, Hence such conduct must also take the forr? o mve::
Love and Self-Bacrifice for Universal Welfa.re. It rnea.ns incessant ac :o:
for duty's sake and not running away from it through 1gnora.r]1:c§ or {:Iov;ni.
dice., (Kurvanneveha Karmani jijivishetshatarfl Samah;) (Is ;I k:rma
shad). When so done, the actions cease to l?md t;hed ' oe;;x;1 (unafOlding
lipyathenare) {(Isa Upanishad), The sam? plan is adopteLmd eith P
of the Gita. The events that led ]:o the dls:;;rzilc;f tfei ip(;r Wv; o Aruna
od and teaching was

z}::vt;}:a:islr:n;n:: }:vhich Arjuna suddenly becan.xe .vict.im, and :vert(y)
human being is apt to succumb. To understand this, it is 1;90:;29. éita
have a view of the situation described i:’;lt t};s-a 1s:O (;:mpter o .

do not pay adequate attention .

MOd'eI‘x:es:;i:I::gins with the 11th chapter of .the Bhi'smapa.rva (:i ti::
Mahabharata. The great war is just commt'ancmg. This Parva:menf "
with the declaration of the War, the f(‘):.rna,’m.ont;r‘:c:i e :::nsl‘:l'la;ndgetermina-

i i ir respective positions in !

:?‘9 rfl(‘:: ltlf::: fl:ZSt:: la‘ctiorru). This is described in the Chapter precedfng

b i After the finis of this discourse, Gita, the next suc(-zeedm'g
Z}Illzgzatra.deals with the first movements of the battle. 8o it is in this

interval, which was ample, that the Gita was delivered.

(To be continued)



THE WORLD CRISIS.
A Call for the Observance of an All-India Day of Prayer.

The following appeal for prayer for cessation of the war has been
issued ou behalf of the International Fellowship.

The world is again dragged into the fiery ordeal of a war which threat-
ens the destruction of civilization, Nobody can estimate the material
damage and the moral disaster which the present war has in store for all
humanity., It seems as though all the destructive forces of evil have com-
bined in a conspiracy to end what centuries of endeavour have built up.
We believe it is a challenge to all to contribute their best for the creation
of a just peace. This can be done only by earnest self examination and
penance. For, even as individuals and nations far away from the theatre
of war, we must acknowledge our share of human guilt for the injustice
which results in an outburst of hostilities on this scale.

It is the duty not only of those whose nations are engaged in the war,
but of all who believe in the Rule of a Supreme Power controlling all
human affairs, to rely on that Power for the establishment of a Peace
based on Righteousness and Justice and to invoke the aid of that Power.
“Man's extremity is God’s opportunity.”

Therefore as an inter-religious body which believes in the working of
a Divine in History, the International Fellowship would appeal toall people
and organisations and especially to those in authority over all institutions
in the country-Temples, Mosques, Mandirs, Mutts, Churches, Gurudwaras
Synagogues, Viharas, and other institutions of worship and prayer, and
also Schools, Colleges, Hostels, etc.—to observe Sunday ihe 1st, of October,
1939, as a Day of Prayer and Meditation that the Nations may learn the
art of living together as members of one Family.

Let us earnestly pray that the end of this war will find the Nations
of the world regarding one another not as victors or vanquished, but as
friends and brothers, and that the spirit of fellowship amongst the Nations
shall replace all promptings of revenge, all desire for humiliation and
punishment, all thoughts of group selfishness, all self-righteous pride,
“The wolf shall dwell with the lamb, and the leopard shall }lie down with
the kid.”

We would also suggest that a Congreational Prayer and Invocation
Service be held some time during the Day in all places, when followers of
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the different Religions may join together and raise their united voice in
gupplication to God so that the present crisis be brought to a speedy end
and the earth be filled with the knowledge of His Love.

P. A, WADIA, Chairman.

A. A, PAUL, General Secretary.

N. B. A form for Corporate Prayer and Meditation Service is be-

ing prepared. Copies will be sent to those who ask for them at: The
International Fellowship Office, “Maiiri®, Kilpauk, Madras,

LAW AS AN INSTRUMENT AND MEASURE OF
SOCIAL PROGRESS.

[The following are extracts from the address of Sir Alladi Krishna-
swami Aiyar, B.A., B.L., Advocate-General, Madras on the occasion of
the Sri Krishnarajendra Silver Jubilee Lecture, 1939 at the Mysore
University :—]

“By far the most important source of law in the present era is
legislation. An ever increasing legislative activity is a special feature
of the modern State, whichever be the form of government obtaining in
the particular polity. According to a recent estimate, the output of
legislation in the post-war period in England exceeds the output of
legislation in the 19th century and is far in excess of the legislative
activity of the State in the centuries that preceded it. Itis a common
place of politics to state that the political ideal of the age and the preva-
lent social and economic tendencies give the necessary direction to the
course of legislation. While it is true that in Europe the introduction
of democratic government was, in the early stages, strangely enough,
followed up by an emphasis upon the doctrine of laissez-faire in politics,
very soon it came to be realised that laissez-faire could not be a sound
working rule in a democratic polity, as, naturally, the enfranchised
masses began to press for the betterment of their social and economic
conditions. The movement towards social amelioration is a necessary
concomitant of the democratic movement. In spite of the fact that
English democracy is averse to effecting any convulsive changes in
society, it is common knowledge that there has been “pa.th-breaking"
industrial legislation in England which made her the pioneer of indus-
trial law, whose example has been followed in every other country. Even
a cursory glance at the sfatute-book will reveal that legislation regulat-

4
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ing the conduct of industry and agriculture is expanding enormously in
volume and growing in :complexity, and, in accordance with modern
trends, there are a large number of statutes modifying in various degrees
freedom of contract. As the Lord Chief Justice of England putitin a
recent case, referring to the Factory and Workshop Acts, “A large pur-
pose of these statutes was to save workmen from themselves.”” There is
no school of politics which does not recognise at the present day the
right of the State to intervene to regulate competition, to prevent ex-
ploitation, and to exercise control lover working conditions. Even avowed
exponents of individual liberty and property have come to realise the
need for “the State checking the blind results upon the many, of econo-
mic actions which are undertaken for gain by the few, and the legiti-
macy of the demand for a strong government to control economic forces
with the object of giving the many, economic security.” A recognition
of the growing functions of the State and the regulation of economic
conditions as a part of the accepted philosophy of government necessa-
rily lead to the devolution of governmental functions upon administra-
tive bodies and agencies under the authority of Government created for
the purpose. This delegation, as is pointed out by Mr. Wade in his recent
edition of Dicey, is not confined to government departments but extends
to numerous statutory departments which cannot be regarded as depart-
ments of State directly responsible to the legislature.

In spite of the criticisms levelled against administrative and legisla-
tive delegation, the report of the Donoughmore Committee reveals that
recent tendencies in legislative methods are inevitable and are bound to
grow. All that can be expected is to give a proper direction to such
methods and practices, In regard to administrative bodies exercising
quasi judicial functions, while the highest court in the land has necessa-
rily to exercise a restraining influence to see that these bodies do not
overstep their jurisdiction in the interests of sound and efficient
administration, the bodies themselves will have to be given a latitude
and freedom of action without any sacrifice of the fundamental princi-
ples of justice. While legislation in any modern State necessarily
involves a certain degree of interference with even what may be termed
‘liberty of person’ in the larger sense of that expression, care has to be
faken that the foundations of such liberty are not sapped.

The growing tendencies in England cannot but have their reactions
on the Indian scheme of government. In spite of the essentially indivi-
dualistic and family basis of Indian social organisation and the village-

1939] LAW AS AN INSTRUMENT AND MEASURE 315

community system of local Government, from very early times, the State
in India has taken upon itself the functions assumed by the modern
State in European countries. In illustration of the above statement, I
would only refer to such matters as irrigation, control of communal
property, forests, and regulation of land revenue. Legislative interfer-
ence for regulating and adjusting the different interests which have
grown up in the land in the course of centuries has been a special feature
of British Indian administration. The democratic legislatures of India
under the new constitution are confronted with the problem of large-scale
legislation in regard to these matters. While the interests of agricul-
ture, as the staple source of living for the large mass of people in this
country, will have to be safeguarded and fostered, and while every efforf
has to be made also to help the cottage industries in villages and in
suburbs of towns, this country cannot be expected to keep pace with the
civilized world, sustain its growing population and ensure a proper
standard of living for it, unless every endeavour is made to help large-
scale Industrial enterprise of various kinds. A largescale industry in
industrial centres cannot but bring in its train the problem of adjust-
ment of the relations between capital and labour according to modern
ideas, the prevention of overcrowding and the ensuring of sanitary
surroundings. The task before the legislator dealing with industrial
problems is how to harmonise the interests of capital and labour and
secure a fair deal for the labourer without destroying initiative and enter-
prise. In the process, the key industries of the country must necessarily
come under the control of the State, if not under its direct management.

The problems that await solution call for the exercise of the wisest
statesmanship. They cannot be solved by dilating on a priori theories
borrowed from the West or antiquarian researches into the state of soci-
ety in ancient and mediaeval India. There is no use of too rigid insist-
ence of sanctity of contract or inviolability of property. Nor will
slogans copied from books which have no relation fo the concrete facts
of the Indian situation which may result in sirife, discord and misery of
millions, do any good. The politician, the lawyer, and the average
citizen whill have to strive for a new social harmony.

T have not made any special reference to the need for change in the
personal law of the Hindus, as the reform of Hindu Law including the
law relating to women's rights, is merely a part of the larger problem of
social and legislative changes. The process of change by textual inter-
pretation by commentaries of acknowledged authority is no longer avaj}-
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able, as that source is. of necessity, dried up under modern conditions.
The process of change by judicial construction is still available to some
extent, buf the very nature of judicial Process, as has already been
pointed out, imposes obvious limitations on the expansion and adaptation
of the law. 1t must be admitted that in several branches of Hindu Law,
the Judicial Committee and the Indien High Courts have recently given
a proper direction to the development of Hindu Law though now and
then there have been decisions which have taken the ‘profession and the
public by surprise. Piecemeal legislation has in glaring instances set
right some rules of law out of tune with modern conditions and the social
consciousness of the people, though such legislation hag occasionally
resulted in making parts of Hindu Law an unintelligible jumble. A
wholesale and radical change in the very concepts of Hingy Law is
demanded by ane school of social and legal reformers while another set
is strongly opposed to any kind of legal change, though they easily
reconcile themselves to even & change decision revolutionising or making
a serious inroad on our notions of the law.

Well-instructed opinion is decidedly in favour of changes in the

joint family law in the interests of the growing commercial needs of the

country, while, at the same time realising that in the larger interests of
agriculture unless group property of some kind is recognized there may
be total dismemberment of property and fragmentation of holdings in
the villages. In any reform of Hindu Law, the interests of rural econo-
my cannot of course be ignored.

The time also seems to be ripe for a codification of the Hindu Law
of Succession on rational lines and on an intelligible basis without the
Courts having to go through the process of calculating pindas which are
never offered or a calculation of the particles of blood with reference to
certain artificial rules laid down by our forefathers.

The law of adoption may be casily simplified, without the lawyer
having to dissect the pronouncements or dicta of the Judicial Committee
in different cases on the problem of the nature of sapinda consent that
is required for a valid adoption or the limits for the due execution of an
authority to adopt.

The law as to the obligation of the different members of the family
in regard to debts is still in an uncertain state and makes the task of

the legislator working in new fields of social and economic reform
exceedingly difficult.”
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THE PURPLE-SHIRT BAND
or
CONGREGATIONALISM AND ITS DANGERS
By P. P. SARADHI, B.A., B.L., Sub-Judge, (Retd.)

Gregariousness is an inherent craving of man, 1t gives a sense of
approval and security to conduct. 1t creates traditions in customs and
fashions. 1t is responsible for the production of elannishness and commu-
nal bias, of communal conscience, which acts with all the force of mass
courage, and the merit and value of the conscience are tobe measured by
ihe standard of the least cultured among them. It is the product of
judging anything done or said by the mass. Necessarily it takes no
account of those who by their special gifts and atfainments demand a
special treatment and regard, demand environments subtler and peculiar-
ly fitted to their evolution. Buat that could not be always gained. So
there is schism formed by the exceptionally higher evolved beings within
the community to which they organically belong.

The congregationalists are the creatures of the above said tendency
and they are promiscuous in the region of religion and worship for the
simple reason, that at some time or other, after the foundation of any
gystem of faith and religion, there is emergence of dissentients who
secede and form a separate class by themselves. There could be in the
nature of things and of human instinct and order, no uniformity applica-
ble to all the people. Within the orbit of a certain religious constitution,
individuals cherish their own separate methods of satisfying their relia
gious yearnings and their spiritual ideal as they have conceived them.
This is the origin of the hundreds of churches and denominations in the
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christian faith, the numerous systems even among the Hindus-Vaishna~
vism, Saivism, Saktas and Chaitanyas, Brahmoism, etc.

Mr, Rattigan in the U. B, Journal gives the figures for the British
Isles returned by the respective Churches;

Methodists 547, 587
Baptists 392, 535
Congregationalists 467, 480
Presbyterians, 17

Religious intolerance under Stuarts was responsible for swelling tides
of emigration to U. 8. A, and the absence of state religion in that country
encouraged immigration, All these classes of sectarians settled them-
selves here and there, and to enhance their work and usefulness conceived
evangelisation as their main activity. That helped the states already
founded in those regions and there was support fo their activity by the
respeetive governments, They did thereafier and do even now pursue
extensive and vigorous proselytising campaigns in India and the Domi-
nions. Conquest and the cross go together. Congragational worship is a
primitive form of Tribal Union in which the individual as such has no
place. It is manifestation of mass-consciousness, Originally dissentients
from the church, then migration or secession, and ending in formulation
of evangelisation as the chief objective and machinery for additional
prop, the evolution of these churches shows not that individuals were
enjoying their spiritual contact with the Supreme as suits their culture,
temper, and mettle but they were compelled to submerge their individual
conscience to the requirements of a mass, surcharged not with the
genuine satisfaction of realising their spiritual oneness with others of
humanity but with swelling of their mass content with converts to impose
upon other communities, who are bereft of independant state-support for
their peaceful pursuit of their lives,

The church, whatever be the denomination has traditionally been
following congregational worship and prayer, and in fact the church
derived support from such mass worship, Mass worship ordains for its
convenience only certain days for it. Hence SBunday church became
prominent. The church became soon the arena for social gossip and for
display of fashion, there after a mere convention. That is the begiuning of
degeneracy. Congregational worship has the advantage however of
patronage from those who are impressed by it. But even that has of late
considerably dwindled and it is not at all denied by the Missionaries of
this country who have mow turned to form Indian Church Unions and
Fellowship in prder fo follow the same method. Sunday church is sought

1939] THE PURPLE-SHIRT BAND 319

to be enforeed by an old Law in England, But the public cannof overcome
the lure of the Film.

Cinema shows have been organised now in many churches, to attraci
goers. Sermons are surcharged with political aud social observations and
didacticism. The preacher becomes a self‘styled Bishop as illustrated by
the complaint of Wesley that Asbury his own disciple proved a renegade
and called himself Bishop,

Congregationalisis are responsible for the formation of the London
Missionary Scciety from all denominations, They raised funds for the
society and they adapted themselves to local conditions,

A seceder from the Methodist Church was William Booth the founder
of the Salvation Army. The service of this organisation in the social
sphere is creditable,—Criminal settlements, hospitals, elementary schools
and Leper colonies, etc. But ethically their social service is defective.
For the motive is evangelisation at the beginning and at the end and not
love of humanism pure and simple.

Conversion is effected by mass contact and influence. But it is no
real couversion. Nor is mass worship a true worship or prayer. It is the
individual inwardness and contemplation preceded by personal practice
and discipline that alone forms the true rationale for realising spiritual
ennoblement. This is the principle of the Hindu system and it is hoped
that the implications of this system are understood. It avoids militancy
and aggression, As regards this subject one must regretfully note
that in the Punjab Mr. Dewan Bahadur 8. P. Singhas proposed that a
band of Christians should form what is called “Purple shirt band”—
(Note the Black shirt movement in Italy)—for social service, A bad
workman quarrels with his tools, Is the organiser incompetent to do
service without creating a separate community spelling suspicions re-
garding the objective ? No worse idea could have been entertained than
creating a new congregation in the name of doing service. This must be
tabood as mischievous ; on the other hand social service does not mind the
community to which the workers belong, That is real service by way of
elevating oneself from the narrow spirit of community, and others also. 1t
follows that as there is no congregational worship the caste Hindus cannot
reasonably feel that non caste Hindus should not enter temples. There is
no rule by which the language of the prayer is governed, there are no
hymns to be sung in mass as in Christian churches, no choir singing. The
temple should be deemed to afford a common sacred place of resort for
individual prayer in the presence of the spiritualising image within it,




REVIEW
“WHAT IS HINDUISM
By D. S. SARMA, M.aA.
Principal, Pachaiyappa’s College, Madras ;
Published by the author. Price Re. 1-8.

The author is a well-known student and expounder of Hinduism and
Hindu Gulture and his A Primer of Hinduism and A Book of Indian Culturce
have been deservedly popular. He is better known by his books on the
Gita which he has studied well and popularised. The book -under review
is an amplification of his Primer on the subject which was intended for
school pupils and this is intended as a text book for college classes.

The book is divided into 7 chapters, Besides the Introduction and
the conclusion, there are chapters dealing with the Hindu Seriptures,
Rituals, Ethics, Sadhanas and Philosophy respectively.

The first chapter deals with the origin and growth of religions. We
are glad to see that Mr. Sarma views the problem from the point of view
of a critical student and hence his illuminating analogy between Religion
and Language as social institutions, The plea for toleration is made and
the need to look upon all religions “as allies engaged in a common cause,
namely, the moral and spiritual improvement of humanity” is insisted
upon at the very beginning.

The difference between personal and institutional religion and the
significance of the latter and the growth of religion through an appeal to
the unconscious mind of man, to his ethics, emotions and intellect and
finally to his spirit are well brought out. Mr. Sarma then points out the
parallelism between the experience of the individual and the race and
shows how, corresponding to the religious growth of the individu
nity has evolved Religions of various types in an ascending
importance, Primitive, Ethical, Theistic and Mystical religions. He justly

describes Hinduism as a League of Religions rather than a single religion
with a definite creed,

al, huma-
order of

The second chapter deals with the Hindu Scriptures, Following the
accepted tradition, he classifies them under the well-known headings of
Srutis, Smritis, lthihasas, Puranas, Agamas and Darsanas. The author, we
are glad to see, takes care to show the inner consistency between these
and their fundamental unity, all being based on the Vedas and ultimately

deriving their authority from them, Incidentally the author’s liberal views
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find expression in such sentences as these:—~*Our trying to follow the
laws of Manu now would be as ridiculous as a modern Englishman's try-
ing to follow the laws of Alfred.” *“Hinduism undoubtedly contemplates
the advent of new avatars, as it does the promulgation of new laws and
the proclamation of new gospels.”

The next chapter deals with the Hindu rituals, The first part of it
deals with rituals, their significance to the person observing them as well
as to the society at large and their dangers, Rituals have a psycholog%cal
aesthetic, moral and mystical appeal to the individual ; at the same time
they have a social, historical and symbolical significance., Rituals,
concretising and perpetuating as they do the views and practices of an
earlicr age, may not be appealing to the higher cmotions of Succeeding
generations. They tend to make religion mechanical, static and Phar'asx-
cal and above all strengthen the scparatist tendencies of various religion:
instead of bringing them closer together.

After these preliminary remarks Mr. Sarma gives a brief account of
the various rituals. Instead of following the traditional classification of
these into Nitya, Naimithika and Kamya (which classification is ?'e.ferred to
in ithe end) he classifies them under four headings, those pertammg (1) to
the stages of life, (2) to times and seasons, (8) to public worship and

special occasions.
@ tl(;eiference to Samskaras is meagre; only 5 are mentioned. There
are 24 according to some and 36 acecording to others: beginn'ing‘ .with
Garbhadhana and running though every stage in the life of an individual
the culmination is reached in the last sacrifice or aniyesiti, The most
important omission is marriage which is looked upon as a sacrament and
not contractual. . o

We are glad that the author has given an exhaustive description of
Puja as it is offered in the temples orin hou§e¥101ds.. The feasts a‘xlld
festivals described arc necessarily those obtaining in 1.;he south, .’1 1C
Bengali or the Punjabi for example will find fnany of his local f:estlva,ls
not mentioned. Even the Malayali in our provm(?e n‘lay complain abouf
the omission of his Onam, Such omissions are inevitable as the au.thor
has evidently not attempted an exhbaustive enumeration of all festivals
observed all over India.

The next chapter dealing with Hindu Ethics is a very important one,
Tt discusses momentous questions like Varna-asrama-dharma and the much
maligned Law of Karma. The reconciliation of the law of Karma with
the existence of an omniscient and omnipotent God is pressed home by
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means of a school-master analogy. ‘The author, though very much alive
to the evils of the caste-system as at present practised, especially to the
evils of untouchability, does justice to caste-system by pointing
out the great service it has done us in the past in preserving the life of
community in spite of the surging waves of foreign invasions which
periodically submerged the land.

In the next chapter dealing with the Hindu Sadhanas, the most out«
standing feature of Hinduisms, i.e. its recoginition of adhikara-bheda
(difference between the spiritual capacity and needs of individuals) and
catering to everyone according to his needs instead of providing one kind
of spiritual food to all, is well brought out. Karma, Bhakti, Yoga and
Jnana are the well-recognised paths, all reaching the same goal. So also
the equally important characteristic doctrine of Ishta-devata which is bas-
ed on the great Upanishadic truth “Ekam sad; viprah bahudha vadanti,
“That which exists is One ; the wise call it by different names.”

The next chapter deals with ‘Hindu Philosophy’ and though many
names are mentioned, only the systems of vedantic thought associated
with Sankara, Ramanuja, Madhva, and the Saiva Siddhanta system of
Meykandar are elaborated. The usual condemnation of Hindu philosophy
by foreigners that it takes no account of morality, that it is vitiated by the
doctrine of Maya or illusion and so on, is examined critically and shown
to be baseless, Vivekananda's famous statement that progress is not
from error to truth, but from partial truth to whole truth is well brought
out by the author,

Though the various systems are expounded with a scientific outlook
and impartiality, it is not difficult to guess what the author's own per-
sonal leanings are.

The author brings his exposition of the .fundamentals of Hinduism to
a close in the concluding chapter with an enumeration of basic truths
enunciated in modern termsand raises the highly intriguing question
about the future of Hinduism. “How far will Hinduism be able in the
present age and amidst new forces to preserve its soul, maintain its in-
dividuality, conserve its strength and at the same time satisfy the deepest
aspirations of the modern spirit?” In India of the present day the
Hindus form but one of its communities though numerically strongest,
stronger (numerically as the appendix shows) than all the Muslim popula-
tion of the whole world! Some would buy communal peace by relegating
religion to the home and expunging it completely from public life; such
a solution does not, we are glad to see, commend itself to the author. He
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thinks that ‘with a higher conception of religion “‘as a force that spiritua«
lises man, that purifies and transforms society” we ¢can hope that it would
set the correct ideal and that the state can be expected to help us to
realise it. Great responsibility is thus cast upon our religious leaders and
Mr. Sarma councludes his book on an optimistic note that we have such a
leader in Gandhiji and all would be well with us if we follow him with
unswerving faith in {ruth and Non-violence,

The socalled orthodox, those who neglect history and its teachings
and cling to the familiar as unalterable as the law of nature may not
agree with Mr, Sarma with many of his views, nay even with his method
of approach towards the problem and its treatment, which is scientific,
evolutionary and critical. The liberal Hindu will, however, be prepared
to admit the author's claim that the exposition is “‘orthodox in the highest
gense of the term”,

As the book is intended for College students the author would have
done well if he had given a short bibliography at the end of each chapter
go that the student whose curiosity is roused may pursue his studies
further. One misses also that concession to the human weakness, an
exhaustive index. We gincerely hope thatthe book would be largely
used by Hindn under-graduates of our Universities. It is, at the same
time, an excellent guide to any non-Hindu who wants to know something

of Hinduism.
S. K. Y.



THEOLOGY vs. POSITIVISM
By MR. M. 8. RAMASWAMI AIYAR, B.A., B.L,, L.T.

On this point, viz., Theology vs. Positivism, a memorable episode that
occurred, not long ago, at Mylapore, is calculated to throw a flood of light;
and I record it here.

One fine morning, Mr. R entered the Pooja-Griha of Mr. K who,
having bathed, besmeared his body with sacred ashes and covered it with
a cartload of Rudrakshams, was about to tell his beads and mutter
Muruga, Muruga. Just then, a three-year old child came bounce to the
room and made quite a child-like demand for a biscuit. With one push,
however, the exasperated Mr. K threw the child off the room and mutter.
ed, instead of Muruga, a horrible rubhish of his vituperative vocabulary.
Suddenly seeing Mr. R enter the room and fearing that he had witnessed
the push, Mr. K rose, took back the child, gave it a biscnit (with which it
ran away with mirth and glee), and opened the following conversation,

Mr. K:—From day to night and from night to day, my brains have
been racked with Law-suits. With great pains, therefore, I used to
manage to get up early every morning, in order that 1 might, at least for
the time being, cease from man, look above me, trust in Muruga, and
meditate on Him with no interruption whatsoever, Even a child’s inter-
ruption unhinges me, 1t ismy intense love of Muruga that led to what
you had seen. Let me not be misunderstood.

Mr. R:—The unhinging could have been avoided, if you had learnt to
love Muruga less and your child more ; for, loving your child is tantamount
to loving Muruga,

Mr. K :—Do you mean to suggest that 1 should give up my morning
meditation ?

Mr, R :—Tell me, please, why you meditate at all,

Mr, K :—Because Sri Krishna made a solemn declaration that He
would take it upon Himself to attend to the daily welfare of those who
meditate exclusively on Him,

Myr. R :—1 have been ever of opinion that that declaration was a stand-
ing sermon on the efficacy of the subjection of Self-Love to Social Love.
But your interpretation of it has turned the order upside down,

Mr. K :—How?

Mr. R :—Let me first quote the text of the ‘declaration’, viz ;—
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a-afraaea af 3 sA: aguEd |

At Frarfagaarat Amgn FEEAET ||

Mr. K:—Yes ; that's the text, .

Myr. R :—The ambiguity of the term ngra%, found in the text, has
been a prolific source of all the confusion that prevailed over the interpre-
tation of this important ethical concept. The word Upasana (implied in
q797G3) means ‘religious meditation’ and also ‘service’, Your interpreta-
ti:n is based on the first meaning ; while mine, on the second.

Mr. K:—May I not regard both meditation and service as two in-
dependent paths, each leading man to salvation?

Mr. R :—Surely not, on the otherhand, they are two beacons kindled
to illamine man's journey in two different epochs, The first leads to the
second; while, the second it is that forms the sole luminary across the path
of the infinite.

Mr. K:—How?

Mr. R :—The primitive man was more a beast than a man, led only a
jungle-life, and, as such, could not be exempt from jungle-law, viz.,
Might is Right. He found, all around, only enemies not only among the
actual beasts but also among his own species. Conflict, then, was the first
order. Unless, therefore, the man, that was attacked, was able to repel
or resist the enemy or unless he found any help below, his primitive
mind (which had already attributed life and volition to all natural ohjects
and made a Fetish of them) forced him to kneel and pray, for the time
being, for help from above. But, be it remembered, the primitive man
was more of action than of meditation; and therefore he resorted to
meditation, if at all, only as a prelude to his action.

When, however, a concert-period displaced the previous Conflict-
period, the terrible jungle-life of man became a thing of the past. Never
theless the co-operation, which warded off the wild animals, did not at
first develop itself to the extent of warding off the attack of mankind,
with the result that every man conjured up a permanent haven of safety
and called it Heaven, to attain which he once again knelt and prayed
not, as before, for the time being, but for all the time of his life, Thus
it was that Meditation, which was virtually kneeling and praying, assum-
ed an importance and occupied a place in the citadel of religion. Thus it
was that Theology, which was the religion of meditation, taught man to
hate the earth as being full of enemies and temptations and love the
heaven as being full of friends and guardian angels,

2
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It is therefore no wonder that the renunciation of the earth and all
the earthly desires, indifference to men, and adoration to God summed up
the moral code of Theology. It is again no wonder that this moral code
magnified the individual, made his salvation the end of life, sundered
religion from society, enjoined no duty or sacrifice, heightened the impor-
tance of Feeling even af the expense of Thought and Action giving the
Feeling a classical name, acclaimed that Bhakti alone, unaided by
thought and action, would waft a liberated soul into heaven.

Mr. K :—Is not, in the life of the individual (as in that of the race)
the basis of unity Feeling, inasmuch as men generally tire of thinking or
acting but never of feeling?

Myr. R :—True, the basis of unity is doubtless Feeling. But, in true
education as well as in practical life, the Feeling must be regulated by
Thought and must ulfimately result in Action.

Mr. K :—Kindly illustrate your point.

Mr. R:—A certain Blacksmith received, say, from Mr. A a diagram
And a piece of iron rod and came to terms that he should, within a given
time, forge the rod into the form of the diagram and deliver it to Mr. A.
Now, let us closely watch what the Blacksmith does. First, he takes the
diagram and studies its form in detail. Such study is the fuuction of
Thought. Secondly, he puts the rod into the fire and gets it heated, Such
heating (the object of which is to make the rod pliable for being forged
into the required shape) is akin to the function of Feeling (the object of
which is to melt the heart into action). In the third stage, that is to say,
as soon as the rod gets sufficiently heated, he proceeds to Acsion and
hammers the rod into the form of the diagram. Thus, thought, feeling
and action have been, so to speak, the three successive stages, along which
the given rod found itself forged into the form of the given diagram.

Hence, thoughts must be systematised before feelings ; and again,
feelings must be systematised before actions, In fine, sound thought, true
feeling, and wise action form together the core of the basis of unity among
mankind—but not feeling alone, as you suggested.

Mr. K :—Why, then, is a life of pure meditation, based on Bhakti,
held out as the highest ideal in our sacred books ?

Mr.R:—]1 have already stated that the origin of meditation was
man's first feeling of helplessness in this world and that it worked tole-
rably well at a period when Conflict was the order of the day. Our

sacred books therefore were, during that conflict—period,- interpreted to
say—'Meditate,
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satisfaction, which the Heaven is caleulated to give, is such that persons
of Lessing’s type will go so far as to say :—*If God, holding in one hand
the Heaven, and in the other the search for the Heaven, asked us to
choose ; we would answer Him : Q! God, keep for Thyself the Heaven
but leave to us the search for it, which is the better of the two”". Further,
again—

“Tis expectation makes a blessing dear;

Heaven were not heaven, if we know what it were.”

and

“Glories, like glow-worms, afar off, shine bright ;

But look’d to near have neither heat nor light.”

But is Heaven a place or a temperament of mind? Surely the latter.
That was why Milton wrote :—

*The mind is its own place and in itself
Can make a Heaven of Hell, a Hell of Heaven”, _

Hence, the prospect of the Supernatural Religion is vague and in-
definite ; while that of the Religion of Humanity is definite in conception,
though indefinite as regards the time of enjoyment.

I have done with the episode from which we learn that—

(1) while passive meditation is the Keystone of Theology; active
service is the Keystone of Positivism.

(2) while Theology enslaves the thought, enthrones the feeling, and
banishes the action altogether from its field ; Positivism welcomes all the
three and assigns to each of them its own function.

and (3) while Theology is a subjective system and cannot harmonize
with the necessarily objective tendencies and stubborn realities of practi-
cal life ; Positivism owes its origin tothe very occupations of practical
life.
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which we learn far more than from the safe seclusion of the study or of
the Mutt or Cloister. ‘What is your other doubt?

Mr. K: Which people in the world followed your interpretation by
giving up meditation in favour of service? And, again, have there been
no people, who followed my interpretation?

Mr. R :—From the historical point of view, it must be admitted that
the idea of serving the whole humanity has not yet materialised. But,
so far as serving one’s country and countrymen was concerned, we know
of two notable examples. The root of the Spartan System was, not religion,
but devotion to Sparta. Again, Rome was to the Romans as much a religion
as Jehovah was to the Jews. Yet, both the Spartans and the Romans
neither enjoyed life less nor feared death more, than other people.

But in the mediaeval and even in modern times, the people of threc
lands made much fuss of meditation and suffered enough for it. For
each of those lands degenerated into an incoherent congeries of warring
principalities and fell a prey to foreign domination. Those three lands
were; (1) the land of the Pope (Italy), (2) the land of the Holy Roman
Empire (Germany), and (3) the land of Om (India).

Mr. K :—The idea of melting all the human beings into one gigantic
lump and calling it Humanity looks like playing 400,000,000 different,
though beautiful, songs—all simultaneously, Such a mixture would nog
combine but would lose all. Hence service of humanity isa vague and
meaningless phrase and will, in actual practice, mean no service at all.
Further, as between the Supernatural Religion and the Religion of Iluma-
nity, the prospect which the former holds out to each individual is
Heaven after death ; while, the prospect which the latter holds out to the
whole Humanity may be stated in Tennyson’s words :—

“Yet I doubt not through the ages one increasing purpose runs;

And the thoughts of men are widened with the process of the suns”,

It seems to me that the prospect of the Supernatural Religion is
definite and attractive ; while, that of the Religion of Humanity is in.
definite and detractive.

Mr. R :—Common sense dictates that the term Humanity must be
interpreted to mean ‘as much of humanity as one can reach or come in
contract with’. As for the prospect of a world to come as a constituent of
earthly happiness, I cannot but think that, as the condition of mankind
becomes improved, as they grow happier in their lives and more capable
of deriving happiness from unselfish sources, they will care less and less
for this flattering expectation, Further, the fatality of the stagnant
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Mr. R :—What else does the Tamil maxim, viz, gzv_ 48 aramer o
Ui 45 gren® indicate that the Law of the Universe is nothing but the
Law of the Limbs writ large ?

Mr. K: Two doubts yet lurk in my mind.

Mr. R: What are they?

Mr.K:The oneis with regard to the essence of the Upanished-
Teaching, viz, Tatvamasi, This teaching consists of three mono-
syllabic words—Tat, Tvam, Asi—meaning respectively That (referring
to the Universe), Thou (veferring to God), and A4rt (Predicate) and virtu-
ally means: “O! God, Thou art the Universe or the Universe is Thyself,
Indeed, Thou art All—All-powerful, All-seeing, All-pervading, All-wise,
All-merciful and so forth. Does not, therefore, this kind of teaching
point to the truth of Prior's declamation :—

* View not what Heaven ordains with Reason's eye,

Too bright the object is; the distance is too high.

Stop thy inquiry, then, and curb thy sense

Nor let dust argue with Omnipotence,

'Tis God who must dispose and man sustain,

Born to endure, forbidden to complain ;"
and thereby indicate the helplessness of man and suggest that he must
resignedly prostrate himself before God and do nothing else than con-
stantly meditate on Him ?

Mr. R:—Your reasoning is admirable and your conclusion is all right;
but the original premises on which you based your reasoning and concla-
sion are wrong. Hence, the whole fabric of your position falls down like
of cards, As regards the interpretation of Tatvamasi, both of us are
agreed with regard to the two extreme words, viz, Tat and Asi. It is only
with regard to the middle word, Tvam that we are as poles asunder. You
say it refers to God;but I contend it refers to Man, Everyman must learn
to address himself Tatvamasi. That is to say, he must speak to himself
as follows I—"*O! Man, you are the Universe, You are not a separate and
unconnected entity but you form part and parcel of the whole Universe.
Hence seclusion and cloister-life are both undesirable, It is only by
mixing in the daily life of the world and taking part in its affairs that
practical knowledge can he acquired and wisdom learnt. It is there that
we encounter the difficulties, trials, and temptations which, according as
we deal with them, give a color to our entire after-life. And, again, it is
there that we become subject to the great discipline of suffering from
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But now, the conflict has been partially, if not fully, displaced by the
concert or cooperation. Even a third order of Sacrifice, which is yet to
come, has on account of the distance began tolend enchantment to the
view. Under such altered circumstances, meditation has degenerated
into drowsiness. Hence the same sacred books are now interpreted to
say, ‘Act’,

Further, polytheism has made way for monotheism; and, in con.
sequence of that unity of God, the unity of the human race has also been
felt and admitted. The time has therefore come for man to realise the
immanence of God and the solidarity of Man and to proclaim that man
improves along with humanity and that he cannot therefore afford to
ignore his fellowmen but must needs drag them along with him or march
side by side with them, not in search of individual ends, but in the know-
ledge of one origin, one law, and one goal. There is, in fact, no place for
individualistic reference, either to men or even to gods, in a social age,

Hence, service of humanity is tantamount to worshipping God, This
fundamental truth, which is the basis of Positive Philosophy, Comte
proclaimed in France ; Mazzini, in Italy; John stuart Mill, in England ;
Gandhi, in India; and, long before any of them, Sri Krishna, again in
India.

Hence it was that Isaid that your interpretation of Sri Krishna's
declaration marked ‘meditation’ as a convenient means of procuring your
daily necessaries and thereby enhanced the importance of Self-Love
over and above Social-Love; while, my interpretation heightened the
dignity of ‘service’ and thereby enhanced the importance of Social-Love
over and above Self-Love, The two interpretations of the said declaration
may thus be placed in a juxtaposition for our better understanding :—

Mr, K's Mr. Rs
1. God takes it upon Himself 1. The whole Body (Sole or
toattend tothe daily welfare of | Corporate) takes it upon itself to
those who meditate exclusively on |attend to the daily needs of its var-
Him. ious parts, if those parts serve that
whole Body by punctiliously per-
forming their respective functions.

2. God helps those who merely 2. God helps those who help
meditate on Him. themselves,

Mr. K:—Does not your interpretation refer only to the Law of the
Limbs, while mine refers to the Law of the Univerge ?

A SHORT ADDRESS ON OUR DEPENDENCE ON GOD
IN THIS PRESENT CRISIS, *
BY Mr. S. K. YEGNANARAYANA IYER.

We are all children of God, It is clear, therefore, that we ought to
live in harmony and peace, each nation contributing its own share to the
general welfare, But what do we find today ?

I look out on earth—Lo, all is chaos,
T look at heaven—its light is gone,
I look out on the mountains—they are reeling,
and all the hills are awaying !
T look out—lo, no man is to be seen, the very birds have flown !
I look out—Lo, the corn-land lies a desert, the towns all razed... !
The Hebrew Prophet Jeremiah.

Millions of people who desire peace are plunged into Wﬂ.l". Ever;:
nation says, I desire Peace, but other nations have forced me into war.
What is the truth? Why are we forced to do what er hate and wha?t we
know is wrong ? The root cause of war is the beast in man, the evil pa:-
gsions of covetousness and anger deep-rooted in human nature, so graphi-
cally described in the Bhagavad Gita :— o .

Tt is desire, it is wrath, begotten by Rajas (carnal principle) insa-
tiable and full of sin; know Thou this as our foe here on earth.

The whole world is overrun by desire, as flame by smoke, as mirror
by dust and foetus by membrane. .

The understanding of the will is obscured by this inveterate foe,‘ in
the shape of desire, raging constantly like fire, without being
extinguished.

Tt is said that sensations, the heart and the understanding are the
organs over which desire predominates. By the assistance of
these, it overpowers reason and stupifies the soul,

(Chap. 3, 37—40)

War is a horrible thing. Not only does it entail loss of life and des-
truction of property on a colossal scale especially in these days of scientific
advancement turned to wrong use; but it generates evil passions of hatred
and enmity which often outlive the war and are handed down to the
gucceeding generations of the belligerants. The Prophet Mohamad fled
from Mecca to Medina to avoid war, The Emperor Asoka was so shocked

*Delivered at the Madras United Prayer Service for Peace organised by the
International Fellowship,
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by the evils of war that he resolved not to wage war any more and be-
came a fervent apostle of Peace,

Every one would agree that civilized men should avoid settiing their
differences by this terrible appeal to arms. There are those who believe
that in the present stafe of humaun society war is sometimes a necessary
evil from whieh it will be cowardice for a nation or individuals to shrink,
They feel that even such an evil may become an instrument for fulfilling
a just purpose, provided that those who wage war are free from hatred,
or self-seeking, There is a beautiful episode about Hazrath Ali, the
fourth Caliph, When he was victorious, in a battle fought for righteous-
ness and the enemy was brought captive before him, the enemy spat on
the Caliph’s face, His followers became enraged and wanted to cut the
prisoner to pieces on the spot; but the wise Ali released him much to the
surprise of his followers and said that he had fought with his enemy for
a prineiple and conquered him. But if he punished him, then, it would
be because of a personal insult which is no sufficient cause for fighting.

On the other hand, there are others who feel that all war is sinful,
that war could not be justified under any circumstances and that they
could not consciously take part in it.

However, we are not here to discuss whether there can be a righteous
war, not to take sides with any nation or party; our business is not to
apportion praise or blame. Human wisdom is inadequate fo give judg-
ment in this matter as it has proved uncqual to the task of making peace.

Our task here is to admit the failure of human wisdom, human love,
and human effort, and to accept and confess our share in that failure and
in the desperate situation arising from it to seek God's wisdom, God's love
and God’s direction,

We believe in a Supreme Being who controls the world, Why then
do we not give Him complete control over our conscious actions and atti-
tudes? Is not that the real reason of our failure? All nations are dear to
Him. All nations, all communities, all individuals become dear to those
whose thoughts are under His sway.

Our task in this time of war, is to seek in complete dependence in God
and with complete distrust of ourselves, todiscover how we may become as

individuals, as communities, and ag nations, Peace-Makers in a world of war

“Blessed are the peace-makers, for they shall be called the chil-
dren of God.”

The Prophet Mohamad once said to his companions, *“Shall T fell
you of the deed which is better than prayers, fasting, and alms?" Tpe

.
o
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Companions said, “Surely”. The Prophet replied. “If is to make peace
between men~—one who creates dissentions perishes.”

Omi Kulsum says, 1 heard the Prophet of God say that he who
makes peace befween men and says a good or bears a good message of
peace is on the right path,” (Mishkat)

The Prophet said to Abua Ayyub, “Shall I tell yon of a charitable
deed which would please Allah and His Prophets? Make Peace between
men when they are fighting and unite them when they arve disunited.’,

Where there is intelligence, there is forbearance, Therefore follow
the path of peace., (Mahabaratha : 2, 73, 5)

Always look upon all creatures as one's own self. Abstain totally
from inflicting any kind of injury. (Mahabharatba : 12, 295, 24.)

The Supreme Lord became please’d by acts well-performed and
done with perfect knowledge of duties, acts in which there is nothing of
injury to any creature. (Mahabharatha : 12, 310, 5.)

He in whom there are these~Truth, Compassion, Goodwill to all
beings, with him is God pleased,

The great soul in whom* there is not a single act injurious to
another being, and who feels kinship with all, with him is the Lord
pleased. (Vishnu Dharmotharam, Chap. I, 58.)

Love your enemies, do good to those who hate you, Bless those who
curse you, pray for those who abuse you.

If & man strikes you on one cheek, offer him the other as well.

If any one takes your coat, do not deny him your shirt as well.
Give to any one who asks you, and never ask your goods back from any
one who has taken them ;

Lend to them without expecting any return; then you will have g
rich reward.

You will be the sons of the Most 1ligh. For He is kind to the
ungrateful aund the evil. (The Gospel of St. Luke Chap. 6, 27-58.)

[n such a spirit let us draw near to God, first fo adore Him in whom
are the destinies of men and nations, Him who called us to be His child.
ren, that our wills may be completely surrendered to His will, our minds
illuminated by His wisdom, our hearts filled with His loveand His peace.

Then let us face in God’s presence our failure and ask that we and
our nations may be changed and made to be instruments in Hig hands,
for the coming of peace,

“Create in me a clean heart, O God, and renew a right spirit in me.”

(The Jewish Psalter)

In silence let us listen o God's voice and ask him 1o make us obedien,
3 »



THE STRENGTH OF THE STRONG
By
DR. V. RAGHAVAN, M.A.

“I am the strength of the strong” said the Lord in the Gita, S ECEGI
EIECE VIL-11, Prahlada tells Hiranyakasipu in the Bhagavata O King,
not of mine and yours only, but of the strength of all other men of strength
also, He is the strength”. :3[ %ﬁ[@' A L RELC (]EF[H% q% E{ﬁb’;ﬂ iT‘ﬁ’}W{ |

—Bhagavata VII 88, The Bhagavata illusirates the truth with the
following story in X B. 89. 22-63,

e gracar § fRdeean sans: |
a3 §9g AR e [wna) |

Once, in the city of Dvaraka, the male child of a Brahmana lady,
just born, expired immediately after the delivery.

fat der qak usgERIm | |

78 A fIerAgd Haqrma: |

‘AT FRA 9= A TS |

The dejected Brahmana took the corpse, laid it at the palace gate and

said this, lamenting in anguish : “By the fault of the acts of this rene-
gade of a king, my child is dead.”

AT THA FTEOl FAA9G |

‘o1g g af wmag dEsy Haafe |

aAfeaiiafashir g5y gamenw: |V

Arjuna who heard those (words) told the Brahmana : “I shall, O wor-
shipful Brahmana, save the offspring of your parents who are grieving
here ; and if 1 fulfil not my promise, I shall, for purifying myself of that
sin, enter fire.”
ATROT SqIA—

‘QRFY WA B R I |

fasilfe & arfegag o gaeew? gaq 1)
The Brahmana said :—

“How do you, out of childishness, hope to accomplish that task which
is impossible even for the Lords of the universe "

#Condensed from the original.
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S0 AT
(o g1 STGA AR O F67 F 6 |
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Arjuna replied :—

“T am the renowned Arjuna, Arjuna whose bow is the Gandiva.
O great Brahmana, slight not my heroism which has satisfied the three-
eyed Lord. I shall conquer death in battle and bring you your child.”

sTErgaE—
corgha nfacaif F @u TS |

AREMRO 9d qY 39 gasas: |
Lord Sri Krishna said :—

(O Brahmana!), I shall myself come (to your help). Arjuna, this
(task) is not possible for you, I think the being who killed the child is
extraordinary.”

A s —
GRFUE 3 @vey fafsray wan |
fraedt ggm Ifvaza fadas: |
AR TH g IRagaT |
frfteafy w7 FeaEgsr afe amag |

Arjuna said :—

“In the Khandava forest, Indra, along with the guardians of the
quarters, was defeated by me. With my fight, I have salisficd God Siva
who appeared (before me) as a hunter, O vanquisher of demons, what is
that being which is greater than these? Wherefore do you frighten me?
Permit me now.”

T TER FURI G |
grsH AR FEAFAAT 74 |

So told, Krishna gave permission to the ambidexterous Arjuna. With
the Brahmana in front of him (on the chariot), Arjuna went to the
Brahmana's village.

sgforere siree A s |
arfy arfE s g ZNEETEET |
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Wi L
- 1ien (next) his wife wag about to give birth to a child, that best of
ahmana became panicky and told Arjuna “‘Save ’

death.” ,8ave my child from

-c °
fadrsams:. mdssar wmm
Across, aboy i
vt mTOWS.O e and below (the confinement-room), Arjuna crected a
qa: @fﬂwwﬁ faserar egega: |
HASTIMAR, FOR) B |)

A mal i
ale child was then born to the Brahmana lady ; the c¢hild eried,

died, and at i i
an a;&o;;:e dlsapp?ared bodily along the skies.
IT 7IAE et g
w amf fwt R e
TR AT A e - |

Fic upon this liar Arjuna! Fie upon the bow of this braggart’—as

the Brahmana- i
sage was thus cursing, Arjuna resorted to his divine

powers and sped to Samyamani, the abode of Lord Death
e eI

WTS A R

N i : 's ohi
ot finding the Brahmana's child there, he went to Indra’s city, t0

the nether world, to the he
) avens, and with hij ey 7
to the other worlds (also). is bow lifted, he (thus) went

AqlseslzmgdisfedatigT: |
il Rl w0 s afdaar )

Failin y
g to recover the Brahmana’s son from anywhere and failing to

4 fegaet AEsissameE |
2 area A, s sifeie: |

‘I shall show you the (dead) sons of the Brahmana ; don’t you deride

y?urself (for your failure).” Having said 80, the Lord discharged ahead
his discus.

IREGAN e Prrrem, wawd ffaRRr gadee |
Tean‘ng the terrible and impenetrable Darkness, that discus (of the
Lord) which bestows great vision, crashed ahead at the speed of the mind
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= o D . \
ARSEA o AT JATHA, G AR, e A, ||
And in the direction of the discus Arjuna beheld the most heavenly
of the heavenly mansions and in it, he beheld the Supreme Being who is

supreme over everything.
977 AESMSAEIAE: | g AT GG 9 |
frarerar ¥ [ZAfego] Faaar 9 TR o
Awe-sticken on seeing Him, Arjuna made obeisance. And that
Infinitude, the Lord of all lords, said: “Tt is by Me that the children of
the Brahmana were taken; it is fo Me that they were taken; it is for the
safeguard of Dharma that they were taken.”
Ry Yoo A 91 SEEETAE: )
Afekfaq aier gat A9 FONTHETE |
Arjuna saw the greatness of Vishnu and woandered at that Infinite;
and what little strength men possessed, Arjuna understood, was by the

grace of Lord Krishna.

INDIAN PENAL CODE.

The following Bill was introduced in the Legislative Assembly on the

15th September 1939 :—
L. A, BILL NO. 46 OF 1939.
A Bill further to amend the Indian Penal Code.

WHEREAS it is necessary and expedient further to amend the Crim-
inal Law of kidnapping and abduction in India; It is hereby enacted as
follows :—

Short title, extent and commencement.
1. (1) This Act may be called the Indian Penal Gode (Amendment)

Act, 193 .
(2) 1t shall apply to whole of British India.
(3) Tt shall come into force oNewe...ooeierierans
Amendment of section 361, Act XLV of 1860,
9. In section 361 of the Indian Penal Code, for the words “under
fourteen years of age if a male, or under sixteen years of age of a female,”
the words “under eighteen years of age” shall be substituted.

STATEMENT OF OBJECTS AND REASONS,
The object of this amendment is to raise the age limit of a person,
female as well as a male, in connexion with the offence of kidnapping
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and abduction to under eighteen years, instead of the existing limit of
under sixteen years and fourteen vears in the case of a female and a
male child respectively.

This reform is overdue, Kxpericnce shows that advantage is being
taken of the weak intellect, immature judgment of minors, both male and
female and their present day fancies and fantasies, to sccure them for
immoral and unlawful purposes. The ageof majority, according to the
provisions of the Majority Act of 1875, is eighteen years, and twenty-one,
if the person is under a guardian appointed by courts. The Indian Penal
Code has already been amended in cognate sections. In section 366-A,

Indian Penal Code, the age of a minor girl for the purpose of that section

has been raised to under eighteen years, Nowadays kidnapping and

abduction of immature and less intelligent boys and girls has much incre-
ased. Therefore, there is no reason to m

case of a male or a female child, as w
In section 366-B, Indian Penal Code, the age-limit in the case of a girl
has been raised to under eighteen years. In sections 372 and 373, Indian
Penal Code, which also deal with the moral ethics of persons, the age-
limit has been raised to under eightecn years. Lately some High Courts
and recently the Judicial Commissioner of Sind in the “Mohini Alam
Romance Case,” have recognized the urgent need of this amendiment.

LALCHAND NAVALRAL,
3oth May 1939, MD. RAFI,

ake any distinction between the
as formerly done,

Secretary to the Govenment of India.
Kidnapping from lawful Quardianship,
361. Whoever takes or entices any minor under fourteen years of

age if a male, or under sixteen years of age (a) if a female, or any person

of unsound mind, out of the keeping of the lawful guardian of such minor
or person of unsound mind, (b) without the consent of such guardian, is
said to kidnap such minor or person from lawful guardianship.

Explanation~The words “lawful guardian” (c) in this section include
any person lawfully entrusted with the care or custody (d) of such minor
or other person,

Exception—This section does not extend to the act of any person who
in good faith believes himself to be the father of an illegitimate child,
or who in good faith believes himself to be entitled to the lawful custody

of such child, unless such act is committed for an immoral or unlawful
purpose.

AN INTRODUCTION TO THE BHAGAVAT GITA
BY N. SRINIVASA ACHARYA, B.A, B.L.
(Continued from page 311) '
When the arrangements of the field were.completed Arjuna c;xpress;
desire to have a full view of the two armies jand t'he“persons 16 »\{a
o a' ot destroy, and wanted Sri Krishna to drive his ‘*Great Car with
dcs‘tmed t(ji fsto a 'central situation, Arjunasurveyed far and near and
Whl'te o 'sth'n himself about the effects of the great fratricidal war that
cog"’.“ted Vleingl—---the war face to face with “fathers, gmnd-fathers:'
;1:;;3::, uncles, brothers, sous, grandsons, friends, fatllfars-ilxl-law, &:I
who had come stupidly to support the wifcked lson}sl olDelzltz;a:i :::h th:
ith death writ large in their faces e n’

TL::S; vIvaox'd on his side their doom was cerfain. ihsh Eeart tb}::gan ti
falter. It was not out of despicable fear of defeat whic rove' e me;,.x
tous and treacherous Duryodhana to take shelter under .1s

coardy, Bove ! t Jeast of Bhishma, the Commander and the life
: 8;&rjuna was as brave as he was pure and noble
excellent brothers are brought

preceptor for the savin

of the Kaurava hordes.

. that of his ]
i rt. His character and . : if to
mthea rvellously at the end of the chapter preceding the Gita, as

out ma

o . by Arjuna! The gallant
lead to the ?ental a(;:clz(lisusot: Bf:i(::;:l(;?onayand others and prostrated
Pandafva Prmc(‘:s :taixmed their leave and blessings for entering the lists,
at lthelf- feet &n“t;e kings assembled in the field, Aryas and Mlechas alike,
It is said th;are agnanimous bearing, truthfulness and righteousness of
witnessed t ;;e n;ug and acknowledged them lustily. They spoke to each
the SO“? ° a: ’raise of the friendly temperament, discrete merciful-
other—-—ln.hear Z fglial a,ﬁ'ection exhibited by these grand princes. Admir-
ness and mtefni ood, good I” were heard all over. Every one who saw and
:ng;h(fmtt}?eowags of' the Pandavas was overpowered with tears and
card o

choked vo(llceth-e Pandavas had been exhibiting affection and grand heart

I?(ﬁ]é sons of Dhritarashtra in the ratio of of the latter’s treach.el‘y
ewards themselves. Did they mind the attompted burning of them with-
f‘oward}i tus::a of lac or the serving of poisoned food, or the disgracing of
gi};epa;i or the deprivation of property by decietful gambling or the
barnishme;lt to the wilderness or of the molestations even fhere? On the
other hand did they not repay treachery with brotherly office as when

Dharmaputra rescued Duryodhana from Chitrasena? Were they not
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willing to surrender all kingdom to thejr greedy cousin if only he would

give them each a village for maintenance ? All this was wasted up
on

envious Duryodhana who told the Divine Messenger (Sri Krishna) that
a

he would not yield “even a needle-point of space without war”

The weakness of Arjuna was, therefore, of a different sort. Spotl
warrior as he was and filled with the supreme sense of the D};arrri)a (;ss
the moment he succumbed to human weaknesg and filial affection ,h or
overponered him and he lost his real self, It is quite a natural V; ich
fIenon 1n any person of the temperament and character of Arjun ! r;z(.)-
affection for the kindred got the better of his judgment, “He felt;a. N
ed, and his face dried up. His body shook. The hairs stood on t(})lppross.
The majestic bow (Gandiva) loosed itself from his grip, He fo[g (. e
all over the body. His feet faltered. His ming whi;led in e burriunlg:,r
To fill the cup of grief and misery bad omens were soon in :;:nfus‘o“
His position was like that of a judge trying a murder case, in w}l:?(rnce'
accused is found guilty without any extenuating cirCUmSt;nce ie t}}e
which the judge hesitates to pass the inevitable sentence of { S'thand‘ -
mind now struggles hard between the dictates of the sense ofea‘d ! The
embarrassment created by the weakness of affection and attach uty and
the flesh. It now runs in strange grooves. He would fain notm:m >
deed if only he could grasp at a plausible reasoning and decejve h? fihe
int(? a sense of apparent right and omit to do the duty otherwise lrlnb.on‘
.Ar]una attempted to find a way of this sort out of the struggle, He . allln l
Tnto service for this purpose the very Sastras which he felt bot called
in carrying on the war, the Dharma of the Kshatriyas. Tt sudd
upon him that the killing even in a righteous war—of hig k
was a heinous sin. He did not stop short of thinking wigh the

that war is at least unmoral if not immoral. It appeared to hj moderns
the destruction of families and family dharmas (kuladharma) n; o
of the chastity of women and the creation of confusion of thean thereby
was also treachery to friends and the kindred, and eventual C:Stés. ¥
offerings and water to the pitris (manes) enial
In short all Dharma would come to  end,

ind o obey
enly dawned
ith and kip

of
and hastening them too to hel]

He was repari .

feternal stay in perdition by the greed for the transziest r;rllfas::?%fl’f >
{ng the kingdom! Oh ! what a huge sin I am about to commit b SO
ing to kill my near and dear "—he exclaimed, Instead ¥ proceed.
‘be cut in twain while unarmed and inc ’
want kingdom or pleasures or even life,

and a beggar, if thereby he could h
(Shreyaha). ave real peace (Shanti) and  beatitude

he would rather
apable of retaliating'! He did not

He would rather live a recluse
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It was at this juncture that the Lord Sri Krishna chided Arjuna’s
attitude as a ‘nasty weakness of heart unbecoming him (of all people)’;
it was at once ‘nauceating, out of place, inappropriate to nobility and
destructive of Swarga or beatitude in the life to come’.

Arjuna’s compassion was misplaced and ill-timed. It was a disease
of the mind to which he became a sudden prey and to which his judgment
succumbed,

Then there was a pause and the rebuke began to have effect. Arjuna
now found himself in utter confusion. He confessed he was in delusion
regarding the Dharma. He know not which would bring him lasting good
and peace, (Shreyeaha), fighting or receding from it. Sri Krishna, the
Lord and the Internal Director and Controller of all beings was before
him. Unto His Grace and at His Feet Arjuna surrendered himself and
prayed for being told what the Lord resolved upon as to what he should
do—to fight or not to fight.

What should the Lord teach Arjuna now? He was an asthika (beli-
ever of the Vedas) of the first kind. He believed in the Atman, which is
different from the body it inhabits; but he identified it now with Bhishma
Drona and the rest in their physical forms! He had faith in a life after
death when the fruits of deeds—good and bad done now, should be enjoyed;
and so in the necessity of doing or refraining from doing things that would
conduce to lasting happiness or misery in the next world. He knew that
in such matters, he must be guided by the Sastras but misunderstood and
misquoted them in his anguish, Although fightingin a righteous war
(Dharma Yuddha) is the royal path to glory and peace (Dharma) for a
Kshatriya, he mistook it for a sin (Adharma), His faith now trembled
in a balance and threatened to forsake him. The only way of rescuing
him was to impress upon his mind clearly that the Atman is cternal,

indestructible, unassailable and is knowledge and bliss unalloyed and not
the physical forms (such as Bhishma and Drona) standing in front of him;
and that lasting good and peace is in the realisation of the atman through
constant meditation on its glory by releasing the mind from the shakles
of sensual feelings of pleasure and pain and dualities of fhat kind which
are unavoidable so long as it inhabits the fleshy body and which therefore
must be borne with fortitude. They are merely ephemeral and come and
go, He must find the solace and peace he wanted in the state of mind
called Brahmisthithih (i. e., stand in the pure atman) in which one is
absolutely unmoved and unaffected by the operation of the senses, in

spite of one’s continuops “activity in this life of pleasure and pain.
4 . s
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(Chapter II), It is attained not by giving up of one's duties (such as
fighting by the Kshatriyas) like truant boys, but by scrupulously discharg-
ing them through thick and thin, without reference to their results and
with a firm faith that the Lord has deigned to make use of him as His
instrument for the doing of that action for His divine purpose. Even
Yogis who having completely discarded the world and subdued the senses
and revel in the communion with the Atman, cannot give up action in the
intervals of Yogic meditation when they are face to face with the experi.
ences of the body such as hunger and thirst. (Chapter I11). This is Karma
Yoga or Karma (Action) done with a Yoga Budhi or an understanding
which heeds not the dualities—such as pleasure and pain, success or loss
involved in the doing. Conduct thus disciplined and thought thus con-
centrated on the true aspect of the Atman in relation to the world (Gnana
Nishta or Gnana Yoga or Sankhya Budhi) is the surest way to lead to the
realisation of the Self and communion with it (Yoga-proper). 1tis this
which finally leads to the summum bonum and Eternal Bliss (Chapters 1v,
V and VI) when connection with this perishable body ceases. Individual
efforts without divine help seldom succeed. Hence Bhakti Yoga is next
taught with all its concommittants in Chapters VIIL and VIII to X11.
Bhakti Yoga is loving and single-minded devotion to God prompted by
the contemplation of His great auspicious qualities and transcendental
glory (Chapter XII). Inother words,itis the experience of the Com-
munion or Yoga with God in transcendental love., The rest of the Gita
is devoted to the expounding the various details, such as the body, soul
and God, the three tendencies or qualities (Gunas) which often sapply
the motive power for action, the two natural divisions of men with divine
and devilish impulses, the necessity for looking to the Sastras for light in
discriminating the right from the wrong, and soon. Chapter XVIII is
taken up with an analysis of all things, including food which are necese
sarily involved in a spiritual life of Yagna, Dana, Tapas, Sanyasa, & c.
with reference to the three Gunas (the Satva, the Rajas, and the Tamas)
and concludes with an exhortation to remember always that our action is
guided and controlled by the Lord (in accordance with our Karma), that
we must, therefore, develop the Satvic (divine) quality by all possible
means and that we must scrupulously discharge the dutics laid upon us
(Varnashrama Dharma) without any expectation but with the supreme
sense of its being the worship of the Lord, This is the essence of the
teaching of the Gita Sastra.

(To be continued)

The significance of Travancore Temple-entry Proclamation.
Address of Sir P. S. Sivaswami Aiyar at the function of the unveiling of
the Statue of His Highness the Maharaja of Travancore,.

The Proclamation issued by His Highness the Maharaja of Travancore
on the 12th of November 1936, throwing open the temple controlled by the
Maharaja and the Government to all Hindus by birth or religion without
any distinction was an event of far-reaching significance, and marks an
epoch in the history of social and religious reform in India. The spirit
of reform was the result of the impact of western education and culture,
and the contact, often aggressive, of proselytising religions, The desire
for a reform of Hinduism from within has often manifested itself in the
history of India. The Brahma Samaj movement which was started by
Raja Ram Mohun Roy about a hundred years ago, the Arya Samaj
movement which was started by Swami Dayananda Sarasvati in the last
quarter of the nineteenth century and the movement which owed its
impulse tc Ramakrishna Paramahamsa and Swami Vivekananda, all
owed their existence to the spiritual urge for reform. One of the most
powerful factors for reform has been the remarkable influence exercised
by Mahatma Gandhi and his movement for the removal of untouchability
and the uplift of the Harijans or the excluded classes. Reformers some-
times secede from the parent fold and start new sects. The recent ten-
dency in India, however, has been to promote the consolidation and unity
of the Hindu community. It is a sign of a living religion to adapt itself
to new conditions and forces, The vitality of Hinduism is evidenced by
the growing desire to abandon the spirit of exclusiveness, to spread a
knowledge of the fundamental principles of the purest form of Hindu
faith and to throw open the house of God fo all who share in the Hindu
faith. Those who agitated for the removal of restrictions upon entry
into Hindu temples had to contend against deep-seated sentiments, pre-
judices, customs and traditions, Those who are acquainted with the
history of church reform in other countries will not wonder at the slow
pace of progress achieved by religious reformers in this country. It is
important to remember that no reform of a character worth having or
likely to yield permanent results can be achieved unless it carries with
it the majority of the people in the country. The autocratic ruler of an
Indian State is in a position of advantage as compared with British India
in introducing social and religious reform. He too has to take into account
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the public opinion of the State and has to exercise a wise judgment ag to
the character and extent of the reform and the appropriate time for
introducing it; but he is not hampered by the conditions for the alteration
of laws which exist in British India. His Highness the Maharaja took a
most momentous step in deciding to abolish all restrictions on temple
entry and to throw open the State temples to all Hindus, That this great
reform should have been introduced in a country like Travancore which
has long been the home of the most exclusive orthodoxy will be a
matter for marvel. But the Maharaja of Travancore has the virtues
of faith, vision and courage, and in the great stop he has taken he hac
had the sympathy and encouragement of his wise mother and the states.
manlike counsel of his illustricus Dewan, Sir G. P. Ramaswami Aiyar,

The Proclamation electrified the whole of India and has induced the
rulers and peoples of India to attempt a similar reform, The impetus
given by the proclamation to the temple entry movement all ovor India
has been very far-reaching, and the movement has now acquired the force
of an avalanche. Differences of opinion are bound to exist and have
given rise to much exacerbation of feeling. In a controversial matter of
this kind we cannot expect any expression of opinion from your Bxcell-
ency, which is liable to be misunderstood by one party or the other,

The gracious proclamation of His Highness the Maharaja was hailed
with joy and enthusiasm in many parts of the country. At a public meet.
ing beld in Madras on the 9th of January 1937 it was resolved to com-
memorate the proclamation by the erection of a statue to His Hig
the Maharaja in some prominent part of this city. Steps were taken to
carry out this resolution and subseriptions were collecled from a Jarge

number of people, and a comumission was given to Mr, M. S. Nagappa, the
well-known seulptor of Madra

hness

s, for the preparation of 4 statuc in bronze.
How well fhe commission has been carried out and how faithful a like-

ness the Statue is of His Highness the Maharaja, Your Excellency will
¢ able to judge when it is unveiled. We arc indebted to the Government
and to the Corporation of Madras for having assigned a prominent site in
the city for the erection of the statue. We are deeply grateful to Your
Excellency for having, in the midst of your numerous engagements, so
readily and graciously complied with our request to unveil the statue.
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WILL COMMUNISM SUCCEED IN INDIA?
P. P. SARADHI B.A., B.L., Suwb-Juige Relired.
Revolutionary ideas have had a lure to the masses in the history of
the world, and if they bad not changed the face of society, it is because

tradition and the inertia of public and private peace and tranquillity,
most precious in the family unit and community—-gave no scope for the

practical application of the ideas. Laisses faire policy is another prag-
matic conception resisting storms and stresses inevitable in all revolutions
—_Society and therefore the State would adjust themselves to the exigens
cies of fresh demands is a faith potent enough.

Marxian doetrines on which communism bas been founded, ardently
followed and raised toa fetish, as the only panacea for all the ills the
world has been and is alleged to be suffering from even today, have creat-
ed by the sheer force of an utopian fancy, and the apparent promise of
unalloyed happiness, a ferment, a restlessness all the world over. But the
Marxian doctrines have been emphatically repudiated as founded on
ther logic nor sense nor on true human instinct and destiny.

Two protoganists of communism only need be referred to at present,
Stanley Jevonsand Henry George. The latter says “To extirpate poverty
to make wages what justice commands they should be, the full earnings
of the labourer, we must therefore substitute for the individual ownership
of land, a common ownership. Nothing else will go to the cause of evil-in
nothing else is there the slightest hope. This is the remedy for the unjust
and unequal distribution of wealth apparent in modern civilisation, and
the evils which flow from it. Make land common property”, But

nei

for all
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while he rightly observes, that progress lies in association and co-opera-
tion he errs in laying down an assumption, that equality that unexplained
vague and mischievous notion, is a necessary condition and by equality is
meant something more than equality of opportunity to rise in capacity
to know and acquire. Inequality is the basic truth about humanity due
to numerous inherent causes. 1f acquisition is the very purpose of the
individual existence and motif it is useless to ignore its weight and bear-
ing. Acquisition leads to self-respect and gives the moif for work,
service, co-operation, and association for co-ordination. Acquisition would
operate as an abiding foree, only if whatis acquired by the individual, is
guaranteed possession. Herelies the hollowness of the argument, if this
fact, the source of inspiration, aspiration and social service, is knocked out
as the root evil of all evils of civilisation.

Communism creates a new authoritarianism and is ruinous to indi-
vidual growth and evolution. It sets up an abstraction ag an authority, as
an end in itself; while sane democracy takes the state and all groupings
ag only means to an end—the end being the happiness of the individual
(see the discussion by Leonard Woolf in his “After the Deluge.”)

Further, while communism leads to an insensate, illogical, and irra-
tional authoritarianism, it is demoecracy, that while guaranteeing volun.
tary co-operation and co-ordination of talent and labour, opens the most
splendid vistas for individual evolution, Says Woolf, Democracy had its
roots in the awareness of individuality, in the consciousness that in a
civilised community every one should be treated as an individual, From
this consciousness sprang, the primary democratic doctrine, that the indi-
vidual should be the social and political unit in that sense and only in
that sense does democracy imply and require equality. When it is a
question of law or social opportunity or welfare or privilege or political
rights, the democrat regards each man as an individual, and therefore
equal from the point of view of value, To the Hindu, each individual has
a Dharma to discharge—to evolve, to work, to serve to help, and elevate
the society and the nation. Destroy the individuality of the individual
the whole structure falls to rioting and ruin,

Stanley Jevons also beats the same drum as Henry George. In his
elaborately discussed thesis ““economic equality” he discusses practical
measures to achieve socialism in his communist sense. He advocates sepa-
rate colonists groups in a communist organisation. They run each a small
common wealth for itself.
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“Society must be prepared to accept a novel incentive to work, it must
suffer a thorough destruction of its foundations and recast and lay down
new ones’.

Egoistic incentive is the most sustained incentive, The altrustic incen
tive is inherent in the sense of humanism in man. This latter is very
much emphasised as Dharma. State control of certain public services
does not necessarily involve violation of individual and private property
for the free will and liberty of the latter is the most precious gift which
it is unwholesome to meddle with. So there is no rationale for the abolj-
tion of private property though the public ownership of land and some
ear-marked funds and contributions can be and must be recognised for the
benefit of the community. Health, Sanitation, Museum, Parks and Affore-
station, and the like, No socialist state ean thrive without due recognition
of the unequal earning possibility which is coeval with inequality of the
talents and capacity of turning out useful and productive work,
It is equally futile to suppose that it is good or practicable to order
the handing over of all possessions to the state (communist state) and
again seek to redistribute property or (rather the means of comfortable
living) according to the needs of the individual who is expropriated of
the property. There would be endless rancour on account of the inherent
impossibility of accurately measuring the actual proper measurable
needs of the individual, the destruction of the family as a unit and the
allocation of family maintenance as a responsibility among the earning
member and the state. The individual would become a mechanic, his
soul would become a wooden non-entity and the family lose the pride of
emulation and success. So whatever preparation in slow or quick pace Mr,
Jevons would recommend for bringing round the classes (the middle and
the intelligentia) and the masses, eunlisting non-profit making concerns
and agencies even the working amongst capitalist businesses and
labour classes, eliminating profit making by capitalists and compel them
to accept fixed interest and no more, starting co-operative colonies,
without the ghost of capitalists (of which it is admitted many that had
been started came fo ruin and were dissolved) there can be no doubt that
it is impossible to reconcile ourselves with the proposal to abolish money
as a token value,
There are other proposals, state protection of citizens after retiring
age or when declared mentally or physically unfit, provided they hand
over to the state on an a ppointed day ail possession of all their

property,
Property personal household goods and furr,

Hure shall be used till
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the life time of the individual, after which the state would take possession
of them. Enrichment by personal property would be prohibited.

All money ceases to be legal tender, and becomes the state property.
All buying and selling for money is illegal, All trade and traffic in goods
or services, whether for exchange for other goods or services or for credit
at the public stores will be prohibited.

This is but a skeleton of the quixotic utopia of socialism in the form
of communism, India is a respecter of property-right, of personal liberty
and freedom, the glory of individuality and her spiritual wisdom enjoing
upon all acquisition of righteously acquired property (Artha) morally
enjoyed pleasures (Kama) and unselfish attainment of redemption (re-
demption not to one self only but to all.)

Therefore no shadow of hope would be entertained by interested
propagandists that communism would find in India a fruitful soil. All the
same the public cannot be supine in their attitude. People with super-
fluous wealth must invest their capital in Nation-developing industries

and accelerate employment. The employers of labour should cherish a
more human attitude to the lahourers

make them happy,

in return for their

and contrive by all possible ways to
. itled
consider them not as mere wage earners, but entitle

. its in

enthusiasm and work to some share of the profits 1.
. . . . tat s i

the shape of bonus, provide old age pensions, life insurance against acc

dents, healthy and sanitary habitats and cheap medical reliefs etc.

The U.S.S.R. is not what we had hoped it would be, what it P""'“iscd
to be, what it still strives to appear, 1t has betrayed all our hopes. 1fwe
cannot resign ourselves to losing them altogether, we must place them
elsewhere.

But we will not turn aside our eyes from Russia, glorious and ill-fated
Russia, who still contrives to instruct us, who, if at first she served as ‘?’n
example to be followed, now, alas, gives us warning of the quicksands in
which a revolution may he choked,

Afterthoughts on the US.S.R. by Andre gide.

THE LION OF TUPPUL.
BY
Pandalgudi Bharadhwaja Madapoosi
R. TIRUMALAI AYYANGAR,
Tripli Tamil Sangam.

"Sei;‘lectacrlyo’ughZo{;lifll;:a?: close contact with Nathan.luni,

Namm?zm?la:l, d cats am’i dogs. The seasonal rainfall poured itself

ot la‘“;; kkondar and Manakkal Nambi and joined Ala-

B e yy(;"hi which emptied itself into sea-like-broad tank

b, t'he M:ha;'{:)re l;ecame the bounden duty of a true Sri Vaishnava

Raman}”a'ﬂ? tbii; tank with sluices, culverts and drains so that the

. ptmv:)(:e Bhl:,kti contained therein may reach the young plfmts, th‘e

- hich take in slowly the amrutha and make therx'lselves fit

e ey on perpetual Kainkarya to the Lord of the Umve.rse, the

o cal“;y biect of devotion and veneration. In the Vaishnava

Pammatma'-t i ]ndala there flourished a great sage, the Pole Star of

Achm‘y_a 'Stm']if n;jiOtxs Loka. In his intellect he excelled Sank.ara and

that'Shmmg l i . d V;Liragya he can be said to have surpassed Srf Rama-

e Bh%kthl . . no other personage than Sri Vedanta Des1l.<a, t}.le

T Hle w';;ie Tuppul is a suburb of Kanchi, Ii’: is‘ d.escrlbed 1,n

Lim.l of Tupiu 'f SanAskrit and Tamil as “Himopavanam' , “Tiruthanka”,

anzl?‘lzr:;:n:hc;nilanoholai" and the reigning Deity is Deepaprakasa.
an

i ir i I’ldas ha e

i = tha in this sacred place
unmistakably foretold the birth of Sri Venkatana
in Thondain?aindala.c sessor of Sri Ramanuja of Sriperumbudhur in his
e leglt“m";e ;llt;e b:ri Vaishnavite community is said to be Kuru«
charact'er a8 he*’-h f’ iran pillan), a disciple of Ramanuja, and the author
kesa (Tirukirs :Illptr;xe Tiruvoymozhi known as “Arayirappadi”. An-
of a comm.entar)i’ls Pranatartihara of the Atreya Gotra was a beloved
other of bls PP r’m]l;i himself, and a great scholar toboot. The guru-
nephe.w of [.{am: as so great that even Tirukkoshtiyur Nambi, one of
bhakti he evmcfe R:man\ﬂa extolled him for his devotion and sincerity,
the Ao.haryas otharthihara, was also known by the name of “Kidambi
The Sa,l.d P;Ian;ad the sole charge and privilege of the preparation of
Achan 3 Me ni's daily food,—a function which, as Ramanuja wag 5
I';a;:;:r?;: sa:yasin could not be discharged by any one indiscriminately
r



350 THE BHARATA DHAKRMA |DECEMBER

and no doubt it was the rare Kainkarya for a true sishya. In course of

time this Achan had a great grandson Ramanuja or Appullar by name.

Varada Vishnu Acharya was another of Ramanuja’s pupils whose grand-

son Varadacharya became an undisputed scholar of great repute. The
latter studied under one Vishnuchitta of Tiruvellaraiand a Solia Brahmin
pupil of Kurukesa and the author of a learned commentary on the Vishnu~
purana, the well-known work of Sage Parasara, beside other works.
Under Varadacharya whose work Tatvasara is now extant and who was
popularly known as Nadadur Ammal, studied the Ramanuja of Atreya
Gotra already mentioned. Sudarsana Batta,a great-grandson of Kurukesa,
Ramanuja’s disciple and friend, also studied under Nadadur Ammal. He
is the author of “Srudaprakasika”

, the well-known commentary on the
Sri Bhashya of Ramanuja Muni.

It is modestly named ‘a transcript’ of
his master’s notes although he was also of considerable learning and
polemic ability.

One day, in the lecture-hall of Varadacharya which spot is even
today held in high veneration in the sacred Hastigiri, Atreya Ramanuja
made his appearance accompanied by a young and attractive lad. Struck
by the wonderful Tejas in the boy's face, the guru asked his disciple

who that young boy was. Appullar modestly replied that he was his

nephew. The lecture stood stopped on the advent of this illustrious figure

of about five years of age. All present then fixed their eyes and thought
on the luminious person so much so that when the Acharya resumed his
discourse no one including himself was able to recall to memory the
passage last touched upon. The boy then ag if in evidence of his

great genius recited instantaneously the very passage which the
whole concourse of scholars was trying in vain to find out,

Deeply ima
pressed by his powers of retention

and extraordinary intelligence Varada-
charya blessed him as the future acharya who would rightly establish

the Visishtadwaita siddanta by learned refutations of the tenets of every

system other than his own. This blessed boy was Sri Nigamanta Maha
Desika.

The boy, as he grew up, wasduly instructed by his uncle Appullar in

all the usual learning of the Vaishnava Scholars. He became proficient

and was well versed in all branches of learning even before he was

twenty. He, very early in his life, impressed his contemporaries with

his greatness and vast erudition. Al carnestly looked forward to the day
when he would become the real head of the Sri Vaishnava samubham.
Remaining for a time at Kanchi and Tiruvahindrapuram near Cuddalore,
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he composed many works and completed a good many on va?ous t;zl:lr:;l
defence of his philosophy and a great many Stotras before a
i rs of age. '
thlrti:dea:ta Desgika started on his inevitable northex:n ’c.oil.til}ferfl}‘ls:
visited Tirupati, the Tiramalai according to Sampradalc;{ili:ﬁed Darn
composed and dedicated to Lord Venkateswara th}e wor niI;Otent oo
sataka”, resounding the all mercy of Bhagavan the omh o i
N { Thence he proceeded northwards through the si '
pelvadm‘gf.idyaranya, the author of Upanishad bhashyas, and a promi-
2:§:rz;dwaitin, and Vedanta Desika, met on the banks ;f tfhedi’ffl(:rfst
badra. Great scholars as both of them were, tho;g‘ oVijianagar
sampradhayas, appreciated each other very fully.. | t1om o stoppeé
Desika proceeded to Muttra and Brindaban and OI.I his le;r;impati o
at Ayodhya, Benares, Puri, Sri Kurnmm,fAhot:l;z;n W .Peru.
reached Kanchi after this prolonged tour o so.m ars. o -
i i nva who became then the Prime Minister at Vijianag
zzltkvovlc]);‘: :ssg‘;:iki who was always reputfedly poor a.nd tWho ;;a.t}:e:
courted poverty most heartily, that he could 1ntrod.uce hlr‘n 0 roy hp ;
i desired. The reply of Vedanta Desika which was short,
rfmage, o mplete was in the form of five stanzas better known as
‘s‘lm?le - ;:ncl;aka » preathes his utter independence and wonderful
cZ?éEZiZ:s to the charms of wealth. This proves t'hat this ?.:harizc‘z‘arec'l
not for riches or for the favour of kings. Ht.a carrlec.i on li .e wi 1 ce:;na
chavritti.” Tt is recorded that some one w1tho.ut. hlS. knowmtg p];: e
gold coin along with the Tandulam and on percelvnfg it Vefla.n : he151 ;
did not even touch it with his pure hand but threw .11; out with t ed te pﬂc:
a short stick. It is therefore no wonder that he did not. respor; ‘ uob e
kind invitation of Vidyaranya. *“While the stomach will be. u b iha
handful of grain and a clear water of the runrhling b.rook men 11\.7e y the
side of kings, the dhurjanas. We cannot praise kings who reign f)ve;-
territories which are but a corner of the vast world. We are determine
to worship the Almighty, Sri Lakshmipathi: We do not possess ev'en a
little which can be called paternal or which is our own. But the herltag'e
of the ancestors is at Kanchi”. This was the essence of the reply to his
fnen‘(;;adanta Desika had now a call from Srirangam, the citadel of Sri
Vaishnavas and rich with the holiest associations as t‘he scene of Fhe
labours of Acharyas from Nathamuni down to Ramanu]a.. The lea.dm-g
scholar Sudarsana Bhattar already mentioned was getting old at this
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religious capital known to fame as “Bhuloka Vaikunta” and the splendid
doctrines of Sri Vaishnavism badly wanted a defender richly learned and
highly powerful. The person with all these requisites was only Desika
at that time. He gladly complied with the call and proceeded to Sri-
rangam which he conceived as a celestial theatre for pious souls to dance
with joy and also asa theatre for the dance of the Divine Muse and
where the inner jyotis (light) become seeable, As he neared the sacred
place and had the Vimanaseva from a considerable distance he sponta-
neously composed the following Tamil verse and singing the same approa-
ched the city of Sri Ranga TRaja with unspeakable joy and fervent
devotion,
i Gorgamorpgsn GurFis Carude
YL 6 g rer Cwr & Bioew e 16 soll g5 Caruda
Carong geflafl re Qsraps Corudam
BT wIT 6o o _aw &g g %mrwunts QariQs
Caorg uu@sméom)/r@ Ceré@m Carydam
Q& wpoan pul e PEQapF g & Cerisg Caran
Brrg dbmudarsms Bis@i Conle
Bmaons @mmﬁ@s@rﬁf Corleows1Cer.”

This stanza is considered to be a master-piece of Desika and shows
clearly that its author was well-versed in Tamil. There is no parallel to
this in the entire Tamil literature. Recognised Tamil Scholars have ad-
mitted this fact. The word Carufev (koil) primarily and principally applies
to Srirangam, In this stanza this word appears eight times to connote
that the Lord of the place is Bhagavan who is realised through Tiruvash-
takshara japa. He is called nkunathan (srséur@mr,d,znsir) possessing
eight spiritual qualities, 1t must be borne inmind that the Jeevatma
also is an Enkunathan and he is ordained by the spiritual science to
prostrate before Lord Sri Paramatma eight times and the special vrittam
employed in this stanza is, ' Engeer” (msa‘mﬁ?rimbd/@mmm@zﬁwaf?@j,ad) and
that this particular pasuram used to be chanted by the Sri Vaishnavas
a8 soon as Sri Ranganatha was taken out of the inner shrine of the Lord
during festivals. Sri Desika took up his residence at this holiest centre
of learning and piety. He entered upon a vigorous career of instruction
and further composition and produced innumerable scholarly and philo-
sophical works expounding clearly the visishtadwaita doctrines and
combating the views of other schools. His granthas, lecturee and upade-
shas through his simple yet almost ascetic life gradually atiracted all,and
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his gnana, vairagya and anushtana captivated even the worst sinner to
his fold. He is said to have expounded the Sri Bhashya of Sri Ramanuja
for the Bramma Sutras of Sage Vyasa thirty times and on the twenty
eighth occasion of his lectures composed the “Tatwatika”, a lengthy
commentary on the Sri Bhashya. “Satadushani” containinga hundred
objections to the Adwaitic views, “Tatwamukta Kalapa” a development
of the doctrines of the visishtadwaitic system and “Nyaya Sidhanjana”,
a text book of general philosophy in prose from the visishtadwaitic point
of view were composed by Sri Vedanta Desika while at Srirangam, He
also wrote the “Tatparya chandrika” & simple and extensive commentary
on the Gita Bhashya of Ramanuia, “The Adhikarana.saravali” next com-
posed is a series of Sanskrit verses in long metre summarising the diseua-
sions on the various topies of the Vedanta Sutras. Thus, it will be seen
that Desika fortified and strengthened the fortifications of gnana of
Ramanuja viz. the 8ri Bhashya by his unassailable works. It must not be
omitied to be mentioned here that Vedanta Desika produced excellent
works exceeding a hundred in number both in Sanskrit and Tamilon a
variety of topics.

His great ability in composition and disputation acquired for him the
title of “Kavi-Tarkika simha,” the lion of poels and logicians, The title
of “Sarva-tantra-Swatantra,” or expert in all arts was bestowed on him
on account of his extraordinary skillin all arts and handicrafts, Hig
wonderful ability and unguenching powers of exposition in the Vedanta
won for him the title of “Vedantacharya’ or “Vedanta Desika”. 1t must
1ot be forgotien that Vedantacharya is the name of the Lord Sri Nara-
yana and the word cannot connote any one besides Bhagavan. The
Guruparamparas proclaim that this last title and the preceeding one were
bestowed on him by Lord Ranganatha and Ranga Nayakiand the first
mentioued one was by the literate in adoration of his exquisite learning
and mighty powers of exposition.

Vedanta Desika, it must be rightly said, had wonderful admiration
and bhakti towards Azhwars and their imperishable Prabandas. Ina
neat Tamil Verse he beautifully mentions all the Azhwars and asserts
that by studying their grand works which are but the outpourings of their
crystalised hearts having enjoyed God in an unmeasurable depth of devo.
tion we understand those parts of the Vedas which are not as clear asthe
Azhwars' productions,

“ Quiriiema (pefl s ssni G pord g
Quimne amuEESssrar B0 Fgser
2
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S @5\)33&&:17 s LITERE 51 aen
Gigrami g (Gury wiflems @u%?z@lﬁtf!‘;@
aniahe or wanpalfariin e GmGer g
it Garer oo fani s whlps g urEn
QaeiwsBg ondwast 51 G gafusiar 7 5
Cgalurs wanp v g O mafRedr 3 Bro.”
is the stansa relevred to.

The “Abhivadhanam” of a Brabmin mentions his gotra, shaka and
his sharman (Abhivathaya,..gotraha...shakadhyayee...sharmananiahatl.
In his Tamil work “Prabandasara” Vedanta Desika ecalls himself as
Tamil maraiyone belonging to Visvamitragotra and known as Vedantha
gure, “Dramidashakadhyayce (sésds ady wa pRwear), Visvamitra
gotra (grei@@arar i) Vedantacharya sharmanamaharm (Qesrsa &),
Can there be a clearer proof than this to show his zeal and admiration
for the Dravidopanishad, the teachings of Azhwars? fiis praise of Azh-
wars is unprecedented.  About Nammarhwar he says “ssms@uar darp
gorf i Bgund sroflépies oad@sninr GarumaPap@e’ (1tis Satakopun's
unhounded grace that made us bow our heads at the lotus feet of Tirumal
who always stands as o father). Tiruppanazhwar is spoken of as
Curaer g a1y weapber wePen Qara. wrey Qugsierer”,  {The perumal of
panar kalam, the assimilator of the quintessence of the poetry.growing
Dramidopanishad).

His deep learning and unshakable picty, his absolute un-selfishness
and wonderful meckness of character ensured the love of his fullowers and
the high respect even of those whe differed from his views, It is but
natural that even in those days there must have been at least a few whe
should have been jealous of him and we aretold that they, with the
intend purpose of harassing him, caused their shoes 10 be tied in front of
hig residence in the roof.  While coming out, these sandals fouched the
head of our Desika, As one who has thoroughly expelled Raga and
Dwesha he was calm and collected and wearing those very shoes on his
head he exelaimed “Many in the world seek gnana and karma to obtain
salvation but we stand firm sticking o and holding the Padharakshas of
Sri Vaishnava Bhagavaibas on our pure head.” The miscreants stood
baffled and those who came to scoff remained to pray.

His acharya bhakthi knew no bounds, He calls Ramanuja as the
“Vallal of Perumbudur” the word vallal {wereney) meaning one who gives
without limit. “Yathiraja Saptati” is o work of seventy slokas which
depict the greatuess of the Acharyasiromani. “The intellect we possess
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is to benefit all” thus exclaims Vedanta Desika. The entire world is the
body of Tswara and any good we do to the world will be pleasing to Him.
The Jeevanadi of the Sri Vaishnava sampradhaya is Prapatti, Sarana-
gati or Complete Surrender. In these days of Kali it is not easy o prac-
tise the Bhakti and other yogas to reach God. There may be some who
are “adhikaris” in this respect but their number can be counted on our
fingers. There are shastraic injunctions for the Bhakii yoga but
Prapatti knows no such barriers. The loftiest Brahmin and the lowest
chandala can perform this upayam and the result is the same to both,
Repentence is the primary thing that is needed. He who repents for his
past misdeeds and falls at the lotus feet of Mukunda in Nirveda is
sure of getting immediate salvation from the bondage of samsara. He
who has rccourse to Prapatti  will be like Kakasura who, baving roamed
about the entire universe and not got protection fell at the feet of the
same Sri Rama who aimed the Brahmastra for his unspeakable mischief.
Sce how wonderfully our Acharya expresses this peint in two lines in the
course of a stanza
U8 apganbepdp LBCUe @HE S rind
or g BT apyperGopy. 19%n s Hal i sTeGLITE.”
No other achaiya bas expressed the view so foreibly as Vedanta Desika.
He says very beauntifully and majestically,
“gﬁj;mm&@w’r i eliar p i s @G n
QrrsgalSr apgars m e yroEurm
b S WL aens auapr sGeus 5 amhs Hw mib
Sypglbon Beow yervi yBim o dellgsanCr,
"The Anbar (arui) referred tois Sage Visvamitra. 1n one of his master-
piece Desika alludes Ramanuja a8 Visvamitra and himself as his disciple
Rama. There is much fuss nowadays about nothing. Desika has solved
this nasty and naughty problem about seven centuries ago in a very pra-
ctical and fruitful manner. Ifis he therefore wha deserves ta bhe wor-
shipped in temples and this is no doubt being done by his adherents and
admirers.
gri Nigamantha Mahadesika’s Tamil Prabandas number twenty four
following the sankya of Azhwar Prabandas and are about five hundred.
The collection of these pasurams goes by the name of Desika Prapaudam
which has been extolled by eminent Scholars of Tamil Nad as Desika
malai (GgRsuntev). If eminent Pandils and Patriots like Sri Ramalinga
Swamigal and Sti Muruhadasa Swamigal have held the works of our
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Vedantacharya in high esteem and veneration there needs no necessity to
lay special emphasis on the importance and greatness of Desika Malai
which must be closely studied by every truc Tamilian and real Tamil
Lover. A panel of six similies is flowing in a single stanza —
Yy oirs P BB pi g apsgen Cr
Q) (L &S L_1h I spalu mpmron it G mavd
ML@GWT@QB: &mﬂ@@lfﬁi'a; SGC 1n evd;
ST B58 am&@;ﬂrb&/&r& sofl 3 pBeimm
D&V FAU(THiLD wwae g ior &iG e
otear Ran p@rind LDGT 627 L4 i Qup@d Guima
2L (pgsor euliwanps@ wraw TS
ywitgu g Guo Buyaoriv Qarer BBeBin.”
Really Desika was the Lion of Tuppul nay Lion of the Bh
May his works continue to flourish and prosper !

arata Varsha,

Free criticism, liberty of thought—these in the U.S.8.R, are called
*the opposition”. Stalin will bear nothing but aporoval; all who do not
applaud him he considers his enemies. It often happens that he adopts
as his own a reform proposed by someone else ; but if he adopts the idea
—in order to make it the better his own, he first suppresses the proposer
of it. That is his way of being right. Soon then no-one will be left about
him but those who cannot put him in the wrong because they have no
more ideas at all. That is the characteristic of despotism—to surround
itself with men chosen not for their value but for their servility,

If any workers, whoever they may be, are brought for any reason, be
it what it may, before any tribunal whatever, however just thecir cause,
woe betide the advocate who defends them, if once the authorities desire
them to be condemned.

After thoughts on the U.S.S.R. by Andre &gide.

SANYASINS AND TEMPLE ENTRY OPPOSITION.
By

M. S. RAMASWAMI AIYAR, B.A., M.R.A.S. ‘ '
The “Hindu" of 17-11-1939 reports the speech thsfmt His Holmes.s SI‘,I
Sankaracharya of Jotirmatam made at Rao Sahil‘) Sri N.. Natesa AlyaTrs
bungalow at Madura. The Hindu reports that '‘Regarding th.e question
of offering Satyagraha, the Swamiji said that it could be done if the non-
brahmins showed their earnestness after all other was-rs had been e:f(.
hausted. If Satyagraha was to be carried on, he addef, it should be l‘e-t
to Sanyasins and not to Grihastas or house-holders 3 The Swami 11;
apparently against Temple entry by certain cla:sses of Hindus andhwou :

further like the Sanyasins to join the Sanatanists and prevent throug

their Satyagraha the prohibited classes entering templejs to adore G,r’Od.‘

“ Aham brahma asmi”, “Tat tivam asi’', “Sarvam khalu idam brahma pto:
claimed the Rishis of old from the depths of forests, .]‘3ut worldly fa.ttracl
tions lure a man’s mind and prevent him from realising the umv:rsa
in himself. So the thinkers of old devised .Sanyasam to wean man from
these distracting attractions, A Sanyasin is so called 'becausei‘h‘e‘ cats;s
off everything from him—property, family and race: so that rea :lsnf, the
universal in himself, he may work to make hum'a.nlty grasph the truth,

nt a man becomes a Sanyasin the mighty-and the lowly, the
;Il‘:; zxczimtile poor, the hale and the sickly are the same to him, .for th'ey
are he. A Sanyasin's calling is a high one, for hfa leads huma.mty to its
he very way of his life through love, sacrifice and service.
By t’ iniustice to man makes countless thousands mourn. The
- s'smti)urepel injustice through violence; but violence breeds ba.d
pondeney d blood leads to violence again. So Jesus Christ told his
blood an® ‘t‘m 00r and sin not” through violence in putting down in-
fOll(')Wers Bel::egd Si,n Indian language this sinless anger means the same
justice. Treve ha. Centuries afterwards again Mahatma Gandhi tells
" Satya‘——%gtr a“h.old to truth” (Satya-graha) without violence in putting
his fOI'loT”el's y Satyagraha (whether in Jesusian or in Gandhian sense)
dow mwstlcec.)n not to be used lightheartedly except for a high moral
s  holy tv'viaf})lat weapon is wrought out of love, sacrifice and service.
purp((;&:i,n; to historical and political causes, dominating and dominated
classes exist everywhere in the world from long ages pgst a.nd ihe domi~
nating classes make rules that are unfavourable to the dominated. Bu$
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unselfish souls have ever laboured to remove the inequality, If Smritis

and Agamas differentiate between class and class, it is because of the

historical conditions that prevailed in India at the time of the origin of
these Smritis and Agamas. The differentiating rules of Smritis and

Agamas therefore refer to the conditions of 2 or 3 thousand years ago
and not of today. People who wantto enforce these old obsolete rules
are like the rules themselves sediment of a bygone age, The exhilarating
air of the changed condition of modern times has not stirred them.
It is the duty of every-one to intensify and spread Deiva bhakti and
Temple entry is one of the methods of spreading Deiva bhakti, The
Temple entry question therefore is a moral one. Vested interesis may
do many things for their puopose, But when Sanyasins are Atyasraming
could they join veted interests and propose to  obstruct through Satya-
graha people from entering temyples to ndore God 7 Woauld they not there.
by bring a high calling into low repute and misuse a holy weapon for an
unholy purpose? It is for Sanyasins to ponder over.

“The religious houses became places of refuge, where men of noble
birth, Kings and queens and cmperors, Warriors and statesmen retired
to lay down their splendid cares and end their days in peace.”

L. A. I'roude, Ttwe of Erasmus and Luther,

AN INTRODUCTION TO THE BHAGAVAT GITA
BY N. SRINIVASA ACHARYA, B.A., B.L.
(Continued from page 342)

The foregoing deseription shows that the plan and method adopied in
the Gita closely follows that of the Upanishads and necessarily so. Sri
Krizhna’s divinity apart, He and Arjuna are historic persons taking part
in the war of the Kurukshetra, The mental trouble of Arjuna arose in
the field of battle and it was, as already pointed out, a struggle between
the promptings of duty dictated by firm faith in religion and weakness
resulting foom filial affeetion, the sense of spirituality and religions—
duty supremely swaying the mind sub-consciously all the while. The
love of the kindred shadowed the understanding for a while; and even
attempted to veconcile the breaking of the Jaw, which Arjuna wounld not
otherwise consciously and willingly do, with the spirit of the law itself.
So the only means of rescuing Arjuna from the pitfall he ran after, lay
n the clear unravelling of that very law, bringing out prominently the
essence of all things -the fate and the goal of all action free from the
clouds and smoke that threatened to envelope them, as found in the
fountain head of the Upanishads in a manner adopted to the situation,
To Him, to Arjuna, and the rest of them at Kurukshetra, the Vedas fur.
nished the philosophy of life and the commands of religion regarding
duty and sin, right and wrong and so forth. Varnaskrama Dharma was
to them inviolable,

The ideas above summarised are pithily brought ounj by Sri
Sankara in his introduction thus:—'The Lord thought these two
Dharmas of the Vedas to Arjuna who was then immersed in the ocean
of grief and delusion’. Sri Ramanuja amplifies it thus:—~“The Lord ex-
pounded to Arjuna the Sastra relating to the dfman because he found that
Arjana had lost his true Self between the horses of & dilemma being
overpowered by affection and pity entirely misplaced and ill-timed,
On the one hand he thought-quite mistakenly that the great Dharma
of the Kshatriya, viz, fighting, was the negation of Dharma; and op
the other, he took refuge at the Lord’s feet and prayed for Digrmgq
being taught. He could not recover from his dark delusion unless he wag
convinced, through a proper exposition, of the truth about the Atman
(soul) and that the fighting done without regard for the fruit and as a

duty imposed by divine command, was the only means of obtaining
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(3) how are we to accomplish our end in view ? In answering these
questions, we shall not claim more for the Gita or the Upanishads than
that they offer the best answers that have yet been given for them,

The Vedantic conception regarding them ig already briefly stated in
the beginning of the last section, In the Gita they are expounded in a

more popular form, and portrayed in ghe Viswarupa disclosed by Sri
Krishna to Arjuna. (Chapter X1,

(1) Buddhism denies Soul and God, Christianity and Mohammadanism

speak of the soul in a vague manner as ‘spirit’.  They do not clearly dif-
ferentiate between Aiman (Soul) which is immortal and the body which is
perishable.  When Christ ascendeq from the grave on the 3rd
Crucifiction, his body was not there.

up.  The Mohammadan idea too of s

day of His
Evidently with the body he went
oul is singularly vague. Granting
that there is a life or existence other than the present one, and that the
preseut life in the body must come to an end and the enjoyer in (utqre of
the conscqnences of his deeds in this life, must he different from the body
that is burnt or buried at death and who survives i, Who is he? What is
his nature? The Gita says at the outsef, He is
and eternal like God himself, The body is to
when warn out is replaced by a new one ; and the aiman goes throagh the
several births, as he passes childhaod, youth, adolescence and old age in
the same birth. This journey through them and bondage therein are
determined by the deeds (good and bad) previously done hy
escape them he has to understand the truth
charge the prescribed duties and bear

the Atman and is immortal
him like a garment which

him, To
about his own self, and dis-

the temporary but unavoidable
experiences of physical pain or pleasure arising in consequence thereof,

and thus get rid of the factors that make for bondage. But in himself the
soul cannot be destroyed or molested any wise. Whatever may happen to
the hady in which he resides for the time being; he survives it. Heis
infinite bliss and knowledge and absolutcly unchangeable (Chapter 11).
His Antaratman or inner life or the supreme Self is Brahman or God Hiy
self (Chapter VI, XIII and XV).

The body which be takes at birth is made up of non-sentient matter
Prakriti, composed of the five clements, water, air, fire, earth and ether.
It is the combination of Jiva and Prakriti that constitutes creation or
birth ; and it takes place by the will of God {Chapter VII).

Both of them are inseparably associated with God and acquire function
through His Will. He pervades and sustains them and His Omnipresence
Is recognised, e.g., in the taste of the water, the glory of the sun and the

11
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moon, the Pranava (the all comprehensive syllable) of t?xe Vedas, the h.oly
scent of the earth, the eternal life of all beings, the wisdom of'the‘mse;,
the power of the great & the desire based on -Dharma, Al bemgs‘ goo
bad and indifferent get their intelligence, w1sdonf and‘ even unwisdom
from Him (in accordance with their karma); and in their states they are
sustained only in and by Him ; but He does not depend upon any of the!’?’l
for apything. Men do not realise this, being deluded by the thl;ee qfuah-
ties of matter through their Karma, The only meatls of recovering from
the delusion is by the understanding of truth about Self a:nd God and s'ur-
lering unto His Grace, Wicked men do not f;eek Him; but know’mg
::::\ do “The Great Soul who realises Vasudeva (i.e., the All pervading.
Brahman) in everything is extremely difficult to find “Vasudevassarva-
mithi samahatma suduriubbaba). V11, 19, -
The above conception of God, Man and World has no lm‘ntatuzz) of
r place or time. 1t sees divinity in all and in everything. E.XII
dOfS’ o ble and immoveable-are in God and there is nothing which
thmgs-mo‘;ei‘ or by Him". Qh. X. 39, (Nathadasthi vina yathsyath maya
soyelh m})l 1rx.ch"n-am). Real life and real beatitude, therefore, are infi-
b]‘mtamtc‘ :ﬂ;,e);ed and unconditioned bliss-pure and simple and free
pite, vt i m’tion of the dualifies, and in a state of inseparable
fro'm the. COﬂtﬁ"::llfo‘ry of God. The world is otherwise only an experience
mm-m 'Wlt‘h theofjall sorts, distracting and blinding the judgment, and
Of'hml:::(i)zsthe main, This is Gita’s answer ta the 1st question.
m‘sez:) The second «uestion is virtually answered by the foregoing c?is-
raition as fo the true nature of the ultimate facts (Tatvas), In shAapmg
o duct here we are to look beyond this life not merely {0 avoid the
::3;::;1;; of> the Almighty Ruler, nor even to obtain unsu‘llied and infi-
nite pleasure in the midst of Aouries and the like; and c.ertzunly not io see
only final void of everything (Sarva shunya); ?)ut ta reahse.and cxpel ‘1en<{e
the hitherto small self glorified and merged in the .Inﬁmte Self which is
all light and all bliss, and fulfil the purpose 'of bemg% the part tjhereof.
That is attaining to Brahman, the Supreme Existence i.c., tl}e reality {z.nd
the fulness of the Sou} in itself. The world and the ph}.vswal b(?d?r isa
9oul in itself. The world and the physical body is a. -n.userat‘)le )a‘ﬂ and
cellar confining it, but siill a place which affords facilitics which, if .wen
utilised would enable you to deliver yourself from bondage and attain to
eternal freedom (Chapter X111).

(3) The answer to the third question by the Gita is equally grand,
Prayer and supplication to the superior Power {or forgiveness hy the
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latter is known to all religions, great and small, refined and superstitious.
Prayer and medifation in the Gita are not dircete
or prospect of reward, but are corrollarios
constitution of God and Man. Says the Lord ‘I am the inner soul vesid-
Ing iu the heart of all beings, the beginning, the middle and the cad of
all’. 1In fact ‘He sustains the whole universe by a bit only of Ilis Infinite
Sell* (Chapter X),  After the sceing the Lord in His

{(Viswarupa) Arjuna wounders why people do not realise
the Great God the first creator of even Br

d by fear of punishinent

following from the very

Univer.al Aspect
‘the grandeur of

ahma’, the resting place and the
support supreme of all’ and concludoeys that the Lord ig

aptly and literally
‘the father of all, moving and unmoving’,

His prayer is like that of a Son
unto a father (for his share of the patrimony)

of the lover to the sweetheart (

man’s seeking of the same are

»of a friend 1o a friend, and
Chapter X1), God’s bestowal of graco and
necessary and natural conseqiences of

the essence (Swarupa) of their mutual connection, and the inherent depen-

dence or existence of the Soul i, Giod,
The presentation of thesc great

and universal truths in the Cita i,
no doubt, coloured by rit

walistic notions, and habits of life, familine to the
Vedic Avyans. But the truths themselves shive forth and exhibit them-
selves in the Gita in a manuer which can hardly be said to have oeenrred
to the authors of the Bible and the Koran or to the Buddba or to proto-
gonists of any other known religion. They are available to all and are
comprehensive of all codes of morals and faith,
in speaking of the Gita what Arjuna told the |
figure (Vishvarupa) ‘Sthane hrishikesha tava prakirthya jagatprahris-
hyat yanurajyate cha (Ch, X1. 36) O 1 Vauquisher of all sensual ten-
dencies (Hrishikesha) ‘is it meet that the world is lost in the
of Thy glory and enjoys it to its ill'? And so it I8 the Gita to this day
holds up its head high over the religious literature of the world.

L THE GITA AS A GOSPEL TO HUMANITY

We can, ther fore, say

ord on seeing his universal

admiration

We have seen that the discourse of the Gita was delivered in the
midsi of thie din of a terrible destructive war, when Arjuna of spotless
character faltered at the prospect of an almost universal annihilation,
though it was a retribulion for and avenging of heaps of heinous wrongs
on the part of his treacherous and greedy cousins and their supporters.
He was in deep embarrassment of the human heart which revolts at the
infliction of present death irrespective of any other consideration. Srf
Krishna appealed to the sense of the higher and universal aspect of human-
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ity which had not yet been altogether crascd frem the mind o.f Arjuna by
“the sorrow misplaced or ill-timed"’, ard impressed upon hl.m that .the
demands of duty towards such humanity were supreme and mfperatWe;
and that the weakness of yielding to the mean and i.)etty fhctates of
ephemeral pleasurc and pain, the great deluding lmpedm‘mnt in the path
of progress should be overcome by a correct understandmg of man and
his function in relation to the universe. It hz'm'also been 'pomted out that
this aspeet of Gita's response to the in.nate spiritual crav:ng oif‘.mm;.]’.c.hat
has given it the position occupied by it among the world’s spiritual Jiter-

¢ It. therefore, leads us further to took into the message of the Gita
ure. I, )

to man in general. . ‘

Al} teachings tend towards inducement to ac.tlon. ArJ'una who' first
caid “T sball not fight (Na yotshyeh), after hearing the Gita exclaimed
“My delusion has vanished ; I have recover?d my senses ; and ] shal.lctllﬂ
thy word” (Nasbt moha smrithir labdha karishye vachanaml td‘;: If(h"
XVIIL. 73) and proceeded to fight. His resolve now was the;ew Oh 18
anderstanding the true nature of the individual the sma'll self (on wf ose

A1f he stupidly grieved) as part and parcel of and 1nsepa}'ablc rom
i)}frdér:'eat Universal Self full of glory and bliss. His erstwhile ITM‘FOW

.. ‘2 the result of the association of the true self or Atman w1th'the
wsmn’ ?ms 1y) encaging it. Such realisation comes by Yoga practice.
pratrst (W’(}" ,ug in its attainment ave explained in Chapter VI, The
The sevcrzﬂ b“hp‘t understanding is the realisation that the selves of the
final stége in tha re of one individual character, namely, [ntelligence and
Atman in al n,le“ﬂa the view of differences resulting from the variety of
Bliss; coﬂlse‘l“e“v,ya) bodies worn by them and the qualities of Satva,
e Karmil('}]'prl:tfzz‘i(‘;lduced by them is now eliminated (Chapter VT, 29).
Rajas and 14

f character begotten upon selfness
onlisation the weakness O
By such realisa

(Ahankara) and gr d mak

1 e and paln, u ot
et Ple;:‘:‘lhe sunrise. At the next stage the Yogi ‘sees Go'd in every-
darkness 18

wwone in God, with the result that God is never absent to him
one "md_ cvc1yf>‘ absent to God.  (Chapter V1. 30) In other words, the
and he l" nelvbtl the NAtma,n is oue uniform eutity of intelligence and bliss,
1-calisatlf’il t;arther cxpericnce that such intelligence and bliss is but part
toacs Lo- ﬂ.).c 1uand ‘infinite existence, intelligence and glory’ which illum-
(.)f " cwldm:nides all beings and sustains all things. The Yogi now like
lm-ltfsl-ad]; stos only God in everything and everyman. To him all is one
j:: 111“: . and there is no friend or foe; and there is nothing which he

ced (Mamakara) arising from the narrow outlook for
seen in its true colour and got rid of as
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distinguishes as his or not-his, A further step in the Yoga is the elimina-
tion of the lower self altogether and visioning only God the Supreme Self
in every being, the internal Ruler and sustainer from within of all (Chap
ter VI-30), Tt leads to the rcalisation of the only ‘one {rue existence
without a second.” External objects make no impression whatsoever on
the Yogi at this step, This again was the casc with Prahlada when he
was stung by the fierce serpents Vasuki and Takshaka at the instance of
his demon father, His mind was all the while enjoying the bliss of com-
munion with Sri Krishna within him, his own self and enveloping body
heing completely lost to thinking and feeling, This Supreme Beatitude
may be enjoyed in this very life by stern and constant practice of Yoga,
with a pure and disciplined mind. The next and the highest stage of
Yoga is described in the next verse (Chapter VI-31). It makes onea
Jivan Mukta or one who is like a released soul in the midst of this very
turmoil of Samsara, the life of sorrows and miseries, He experiences,
that what make for his own pleasure and pain do the same for other
and for God who is hiraself and all beings, and re

s ton
solutely refrains from
doing harm to any one by word, thought or deed and exerts his best to do
only good fo all by all possible means. His Dharma of Ahimsa rises to its
height and so his God-vision and that of Moksha ! (Sri Sankara)., So far
as his own self is concerned, he takes ‘the greatest pleasures like the
birth of a long prayed for son or the keenest pangs of pain like the death
of such a dear one, in a spirit of absolute detachment, as if they happen-
ed to someone else’ (Sri Ramanuja). That is, they make as little impres-
sion on him as they make upon a stranger. This is the ideal that should
be kept constantly before the mind's eye in the daily conduct of man in
relation to the rest,

{To be Continued).

RELIGIOUS HARMONY.
BY SWAMI RAJESWARANAND,

The world we live in is a cosmos and not a chaos. It is a uni-verse
and not a multi-verse. The Cosmic Heart does equally throb in the soul-
temples of one and all. The One White Flame of Truth does always
shine in all the multicoloured lamps of various teachings. The One Divi-
nity does impartially dwell in all the churches, .mosqnes, temples an.d
tabernacles of the world. Such a religious consciousness of }.mrmony 1‘s
as broad as the sky allowing all luminaries to shine in its spacious ampli-
tudc. 1t is free from any dogma or dry forms of ritualism, any fossilized
traditions or conventions, any dubious uncertainty of philosophical
speculations or logical abstractions.

Qeience is making the world a single unit. No longer can the differ-

t nations keep aloof from one another. Humanity is now linked up
o ther. Life has become, as it were, a world-broadcast. Along with the
ltl(:]gi;cati;m of the physical side of man there has not progressed spiritual
. ‘ity and mutual understanding among men. Science has also brought
niesr yd eed to the earth though only a little science has been
pon%I‘ o Sf resent. We must get deeper into science or knowledge for
Obt&l“al?le . :nd more knowledge and not less. If there isscience of
mo 801;11;‘;‘: must be science of the mind. If there is science of mind,
?;lzt::;ust be science of Truth, the Absolute Self. The spiritual should
be the dominant force. It is only when the science of Self, the unitary
principle of existence, is known, there can be peace and good-will in ail
gpheres of life.

Tt is encouraging that attempts have been and are being made to
spread mutual understanding and peace among mankind. The League of
Nations is the first secular institution that was established as one of the
fruits of the great war to bring different nations under one common organi-
gation and to settle all disputes by arbitration instead of through force,
But we are seeing how it is failing at each step, Peace-pacts do, of
course, remain only as scraps of paper and products of mutual distrust
and rivalry, We hear now of a World Brain Trust through which the
scientists hope to come together and resolve not to make their knowledge
an instrument of destruction. And we are also familiar now with Parlia.
ments of Religions and Fellowships of Faiths. The leaders of thought
are trying to bring about harmony and reconciliation based on common
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interests. They realise that the real problem of the world demands a
solution not only on the economic, social and political lines, but mainly in
the spiritual way which is religious harmony,

It is no wonder that theve

are some people who are sceptical about
this spiritual way, They wan

tto wage war against God., The no-God
movement seems to be eropping up here and there. But all this is born
of a misundorstanding of the truths of religion and not because religion
in itself is baneful to the Drogress of the individy
should not be condemned simply because some
tutions are found wanting, Churches may come and go; priests may not
live up to the ideals of the message of the prophets, The priests may try
to crib, eripple and ecabin religion into narrow groves, though it cannot he
made particular and parochia), But the prophets preached religion as

having universal application, freed from its aceretions and superstitions.
Provineialism in truth is a contradiction in

al and the race. Religion
of its followers and insti-

terms.  Religion cannot he
used more or less as an ‘opiate’ for tho masses. It cannot bribe you and

me and any body else with g promise of heaven or o threat of hell. Many
meaningless do's and don't’s go under the guise of

its injunctions and
create anochronisms to-day,

If religion could be realised in its unfailing
expression of the oneness of life and existence, troubles, national, interna-
tional, social, political, industrial and aleo religious, will soon see an end
and foll a death-knell of themselves. Religion is the most vital, the most
permanent and the most determining element in human life. In fact, it
is a civilizing force. It awakens man to the underlying unity of the Sclf,
while seience and philosophy coldly assure,

It is however harmful to make a mess of all the religions and call it
religious harmonry. A tendency is noticeable to bring together truihs
from different religions and call this new product universal religion. This
will result only in adding one more faith to the existing ones. Nor will
it in any way make for religious harmony to promote any one of the
existing religious to the position of being universal. Men's minds are not
commodities turned out of a machine. There are differences in tempera-
ment, outlook and development. What it meat to one may he poison to
another. The extremists once proclaimed in their jubilation that religious
unity meant one creed, one seripture, one form of worship and that hum-
anity must be alike everywhere under one banner. One chureh and one
religion for humanity, T suppose you agree, it is impossible to achieve.
In fact there are as many religions as there are human beings. Though
each is born in a religion, yet each is born for a religion, the manifesta-
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ti f Unity everywhere. Our daily life is our temple and our religif)n,
'lon ° g t of richness of variety and manifoldness of diversity. Religion
fn th? :n : ?n the life of every individual and one haas to study it there. It
TS Wr;t ::r the sake of convenience that we give one single name ‘to t'he
. (})nfy of a group of persons, eitber on account of the place they 11\.76 in,
b?dle sto the book they live by, or perhaps, they have common allegiance
b oo het. We know how the followers of one and the same prophet
tt? S t}.xemselves in their interpretations of the very same words
o flmonier Thie is inevitable and is but natural, We caunof help
;ix:tif;rw::etie; of religious experiences, Wisdom guides’the gre.at man,
son the good man, experience the ordinary man, necessity the ignorant
Nji; nature the beasts. In our scheme for religious harmony let us bear
8
. mlgi';ld establish a broad, cultural and religious basis showing the

W:oswhich all the radii of different doctrines come and converge,We
B bring together all religions and cults like beads on one string and
Shofﬂd' 'mt]femgfor individual and eollective needs. We should touch the
revin tal ideals taught in all the great veligions and philosophies of
fundamenit We should create not a creed or a cult or a sect but include
:2: :r:;‘:i‘cend every sect and creed. No sect but a synthesis, no church
; ' iversity of spiritual culture, is the need of the day to lea‘d

uee u‘m to freedom, The harmony of religions cught to be synthetie
s Onretic vital and not vague. Its conduct has to be shaped in
and Syn:vith z; sublime ethic of love and sympathy. Proselytising
'accozdm;sy In religion there can be no compulsion, condemnation,
i;.;]coulzzion e;nd constraint. There is room for every =ail on the se.a, f-or
overy wing in the air, for every star in the sky. Each one has to grow in
the soil most suited to his soul.

The idecal of religious harmony should emphasise quality rather than
quantity, the individual rather than the mass. The individual is the key
to life’s problem. Man needs now nof mere learning but wisdom, not
mere societies but unity, not mere nations but humanity, not mere doe.
trines but veligion, True religious harmony is not mechanical or miracy-
lous, not the self-sufficiency of organisation, not the happy-go and luck-go
conviction or civilization, not international ceremony and sentimentality
and the like. Nature's plan is unity in the midst of diversity and its law
is balance in life. The universe does not allow its equilibrium to be des-
troyed. ‘Each for all and all for each’ sums up the rule of adjustment,

This synthetic view of life will show the way to the Reality of all real;.
4
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ties, the Religion at the back of all religions, It will lead to the ideal of
oneness of the human race, be the individual black or brown, white or
yellow. For though a man differ from his neighbour as Mr. s0-and-so, he
is one with him as a part of humanity. Though he seems to differ from
the animal and the plant, yet he is one with them as a living being,
There is but one soul throughout the universe, all is but one existence.
The course of life is from the lower truth to the higher truth, from
the particular to the universal, from the known fo the unknown. There
is the innate hankering of the human soul for something that is superphy-
sical which will help man transcend the limitations of life; and this
instinet of man to transcend his limitations has urged him on to different
phases of religion. All religions clearly show that the Supreme Reality
which is unconditioned by time, space and causation, is the b
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asic princi-
ple of the universe. It is the realisation of this principle that makes man
play his part, prince or page, not as an automaton but as a self-
being, to the best of his abilities, in the drama of life on the st

conscious

age of this
world, but at the same time realising that he is not of it, though in it.

Thus it will be seen that universalism is no empty abstraction or limited
comprehension. If is an expression of itself in particulars just as the
Infinity expresses itself in the finite. It does not spring up or sprout from
the spheres of any society, sect, church, culf, creed, colour, community,
country and the like, since it cannot be institutionalised. Much less is it
a vain void difficult to divine. The beauty of its expression and experi-
ence consists in its being felt, realised and declared in, through and bhe-
yond everything.

It will be interesting to note that religious unity is not outer unifor-
mity. Uniformity is not universality, Universality is not the totality of
all individuality. Individuality is not a mixture of complexity. The truc
individual is the universal. The true universal is unitary and the only
individual, True unity is the Reality. Man is an expression of God and
God is the reality of man, Every human being is a moving temple of
the Infinite. Infinity alone is Bligs,

Let religious harmony establish human 1ife on broader and hetter
foundation and bring one and all on common and cultural basis to make
them embrace one another as members of the great family of humanity,
realising the universal unity underlying the diverse faiths in the world
and welcoming and honouring truth whatever quarter it may come from,

and beholding the splendid sight of the many-coloured lights blending
into one Supreme Radiance.

NOTES.

Another ‘birth right” denied to the Hindus :—Neither sense nor
‘ustice would justify the refusal of the Bengal Governmeth to accept the
o 10‘ f Rs. 50,000 made by Lady J. C. Bose for founding two research
:ZE::;:h(;ps ix; B(;tany in the Presidency College, Calcutta.. That the

:t a condition of acceptance, that the scholarships should
lady mace lf r the henefit of Bengal Hindus, is absolutely no ground for
e onh;t f) the birth right of the Hindus that they should adopt what
refusal. ls‘ available for the improvement of the Hindu intellectual
e zl::nd there is no question of partiality, if the offer wasaccep.
advancemellj dv's offer must act as an example for other communities to
ted. The Sa ci\ donations are profusely made in all civiliced countries
emdulaart:-hear‘;ly accepted even though they are hedged inby conditions of
an

drastic type. Research in Botany is a field where Indian Medicine
a more .

tly interested Tt rcdounds to the economic amelioration in a branch
ig vas e

dustry which has been exploited by foreigners. There is no ques.
ndus

of ical research would be available toall

. ults of botan . '
tlog tl}éfxt tth:O :lels the World also. Knowledge cannot be hidden ina
India if DO

. nression created by the refusal of the offer is, that the
bushel.. 'Tbe 1 1t is chary of any attempts even of mnon officials and
Bengal C?o.vel’mi‘?;ens to improve Hindu culture. It cannot be pretended
public spiFite” (;l :}overnment is ignorant of the high value attached by
that the Bengat f India to researah in Botany. For they have directed
the Goverlgxrl\?:erzity Board to grant facilities for exploration of the flora
the Inter1rovince by the Universeties.

* * £

in each p

A Bighop on Intuition :—Referring to the keen d‘isappointment and

. o1 onment caused to those had been fooled to belief, that war would
disillue? t and that it would be averted by the eleventh hour, Mr,
not breal'( Ozt in the notes tothe *“Liberal Catholic” rightly emphasises
FW P]gole that one should rely upon one’s own reasoning supported by
as one has out'developed, and giving that intitution the

ity it needs for its further developments ard not turn to teachers
opportl?n.l y nowever honest and inspired for certainty about matters
and wm.'.mgst o the- range of ordinary human Knowledge, though one
which 1.1e ou S]i wledge, that much of what they say or write may often
may fairly ackno eneTa],Sepse' True intuition springs from the bed of

the princip
such intuition,

he inspired in 8 g
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pure corscience : it is nurtured by distilled ex
the examples of noblest beings,
by the Bishop Pigott,

For the play of intuition one has to avoid inhibion
and traditions theological or social.

[DECEMBER

perience, and inspired by
This is called the religion of experience

created by dogmas

The doctrine of primordial sin, that
of vicarious atonement, that of invocation to the spirit of this or that be-

ing, that of the fall of Adam or the Victory of restorationof Adam etc.ete.
Mr. Pigott dubs those dogmas as “outworn lumber” and he adds
“Rational man no longer regards the scheme of salvation
from the time of St, Augustine onwards with any other feeli
of disgust.” It follows that all that hinders the illumination of intui-
tion has to be discarded. One such hindrance that hag stupendous po-
tency is Egoism that veils the light and the individera] creates mists of
obsession and illusion by ignorance and passions and the sap derives a
self sufficiency in the play of thoge obsessions and
calls it “inter play of Shadow with Shadow.”

* kg

as presented
ng than those

illusions or as Berry

* *
Not meek but aggressive :

attitude of isolation. It has heen le

is founded on an infallible unassg

practised not as mere experiment

Hinduism hag long since given up its
gitimate enough to remain so because it
ailable logic, philosophy and conduct

8 and expediency but as determined for
all ages to come on fundamental truths discovered by tha seersof India.

Dr. Moonji declared at the ITindu Provineial conference that the old com-
munal award passed by Mr. Ramsay Macdonald cannot he accepted by
the Hindu as final. Now that interested and ambitious persons assail
the integrity and strength of the Hindu community, Hinduism is bent up-
on foiling the aggressors. The Hindu Sabah presses that it alone can
deliver the goods on behalf of Hindus.

To implement the demands for securing her rightful place and

status in India, Dr. Moonji made an appeal for the foundation of a militia
of a lakh of persons in the Punjab, He appealed to the Arya Samajists

to develop their sword as they had developed their Vedas and asked
them to take a vow to organise the militia,
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