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EDUCATION AND EMPLOYMENT.
By PROF. K. A, NILAKANTA SASTRI, M.A,
University Professor of History, Madras University.

One of the lines of the attack on our educational system, and by no
means the least important, is that it creates unemployment. The over-
rated report of the Sapru Committee on middle class unemployment made
the discovery that higher education leads to Government employment,
and that this has done harm both to education and to the people by atirac-
ting large numbers to colleges who would not otherwise be there. And
this has been accepted by the Government of India. Part of the indict-
ment drawn up against the present system of education by the ZakirHusain
Committee is even more emphatic along the same lines. ‘‘ The existing
system of education does not train individuals to become useful produc-
tive members of society, able to pull their own weight and participate
effectively in its work”; again—** An education which produces drags and
parasites—whether rich or poor—stands condemned. 1t not only impairs
the productive capacity and efficiency of society but also engenders a
dangerous and immoral mentality”.

So both Government of India and Congress seem fo agree that edu-
cation as at present organised in India is a potent cause of unemploy-
ment and that therefore the reform of this system is an urgent necessity.
But there is a difference. The Government recognise that public opinion

will'not be in favour of any artificial restrictions being imposed with 4
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view to restricting numbers seeking entrance to the University, and they
algo admit the value of the higher educational training imparted by the
University alike for the higher grades of Government service and for the
advancement of society. Their proposals are therefore conceived from a
specific standpoint and aim at a definite result. The result aimed at is
that parents who can illafford to maintain their children at Universities
should not be encouraged to do so in the vague hope that something will
turn up to fix their childrenin suitable jobs under Government ; and this
is to be achieved by means of a preliminary selection of persons who will
be declared fit for service under Government on the results of an examina-
tion to be taken by any one atthe end of his school career, roughly
about the age of seventeen. Failure at this examination will be a defi-
nite bar to Government service, and if after such failure of the candidate,
his parents send him up to the University it will not be with a hope of
his being entertained in its departments ; it must be for other reasons.
Already it would seem that very few butthe top men in college classes
tertain any real hope of being able to enter Government service ; many
them find themselves where they are, either for the simple reason that

ates and the introduction of extra-academic considerations in the recruit-
ment to public services and even, it is said, in the conduct of competitive
examinations, have gone a long way to loosen the time-honoured bond
between public employment and the University degree. And students
are coming to realise this in an increasing measure and to seek such pro-
fessional or technical courses as are open to them at a pre-University
stage. And the proposed examination is to be welcomed inso far as it is
calculated to strengthen these healthy tendencies.

The Government are aware of some possible objections to their
scheme. One of them is the possible influence that the new examination
might exert on the whole course of secondary education; this they pro-
pose to minimise by making the examination a good general intelligence
test without its being a set examination of the usual type in prescribed
subjects. Then there is the possibility that some who are not fully deve-
loped at the age of seventeen might develop their latent powers later and
they would, under the proposed arrangements, get no chance of entering
the public services; to this the Government answer is twofold : such cases
must be few, and Government should not have the menopoly of all the
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best minds in the country, some of which must be available for employ-
ment elsewhere in society.

But one may ask if the objects ajmed at by Government cannot be
secured equally well, if not better, without the appearance of shutting
out, just on the results of one examination, large numbers from all chance
of entry into public service, and that at a time when examinations have
come in for much adverse criticism. Will it not be enough for Govern-
ment to lower the age of admission to subordinate service, and recruit
men about the age of seventeen?! This would divert a good number from
the University career for which they are not fit, but which they pursue
because they have nothing else to do meantime, For the rest the remedy
must be sought in an expansion and diversification of the opportunities
for technical education and employment; and this would mean a progres-
sive policy of industrial improvement. We may well find that once such
a constructive policy is embarked on in earnest, the number of University
men available for employmept in places requiring trained intelligence
and initiative is by no means superfluous.

The graduate of today is not the high and mighty person he is often
represented to be. He is a humble enough fellow and not averse to any
type of labour for which he gets the chance, If histalent and energy run
1o waste, it is not entirely his fault, and the society in which he lives is
also in part responsible for his plight.

And one would have thought that the present when national Govern.
ments with strong popular support rule in the majority of Provinces in
British India is the most suitable occasion for the inauguration of construc-
tive economic policies which have been long and unduly postponed. There
are as yet, however, few indications that Congress governments are
seriously turning their attention in this direction. Itis tobe hoped thag
an active furtherance of hydro-electrical schemes, and a progressive re-
organisation of industry on a small scale and along modern lines wili
engage their attention in the near future.

A word may besaid in conclusion on the educational policy of the
new Governments. Many disturbing things have been said, though so
far little has beendone to enforce the threats of a total and radical
change of policy. Though the Wardha report is confined to the sphere
of elementary education and seems to have no direct bearing on secon-
dary and higher education, yet some politicians who have spoken on its
implication and who are presumably more or less in the know of things,

have stated that the report implies an eventual and total withdrawal of
It
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toreconvert by Suddhi the people who were once before made Muham-
madans. We know the Muhammadans in the South India added to
their fold a good many of the lower classes of the Hindu population- and
if they realise now they are no better in the new fold they have Common
Law rights to renounce Islam and become Hindus.

(b) Music before mosque. Here again Mr. Hussain is on firmer
ground. 1t is explained that even the prophet of Arabia while delivering
a sermon in a Friday standing on a bunker heard the beating of a drum
by a street hawker passing by. The people within the mosque all left the
mosque to see what articles were exhibited by the hawker. Nobody cared a
two pence for the drum-beat. The prophet calmly concluded his religious
duties with the remaining twelve. He never so much as even a show of
annoyance did feel. If so it is sheer unthinking fanaticism that is reg-
ponsible for any amount of disturbance of public peace to insist on stop-
ping music resulting in embitterment of feelings.

(c) Cow killing. 1t is stated that Amir Habibullah Khan of Afghanistan
refused during the Bakridto enter the city if the Mohummadans were
bent on Cow Killing. Again a Moulvi of Aligarh during the Balkan war
issued a Fatwa to give money instead of cows to the equivalent of their value.
Mr. Hussain like a true Mohummadan that he is, opines that a similar
devise could be made in the case of korbani. Let there be a reign of self
control, sympathetic mutual understanding, service without expecting
return outside of God's appointed time.

Om. Shanti ! Shanti !

Faith as basis:—It behoves those to whom Providence has vouch-
safed the light of Brahminism to step forward, and by the influence of pre-
cept and example to promote such measures as may secure to our country
the blessings of true reformation. Rest assured that the best foundation
for the prosperity of a nation is pure faith and that unless this is laiq deep
in its life, mere secular measures, however much they may to1d o pro-
duce superficial refinement will fail to effect any substantial
improvement. Whether it is social education or moral reform
we seek our efforts will meet with that parti

or lasting

ation that
al success which attends all
half measures unless we base it on the enlightenment and expansion of the
soul. '

K. C. Sen.

WERE 1 A CONGRESS MINISTER?
RAO SAHIB N. NATESA AIYAR, Advocate, Madura.

I, a Congress Minister | How queer! It cannot be a day dream, for I
never sleep while the sun is awake. It cannot be a night mare, for my
night meal is only a diluted liquid. It cannot be that my mind has travel-
led out of my body to some foreign place, for no pass port was applied for
or granted and besides, the new mind-ray apparatus reveals it in its posi-
tion. Is then the wish the father to the thought; impossible, becaunse the
idea never entered me even in thought unborn. An examination under
the crucible and the test tube has also unerringly demonstrated the total
absence of Congress electrons, protons and neutrons in my make-up.
Nevertheless the following facts stand out boldly and stand unexplained
by any theories of Max Plank, Einsten or H. G. Wells. I find myself
safely ensconced in the ministerial chair with a tricolor flag smiling
daintily over head. A foot man in Congress livery salutes me with a
silver mace. A Khadder-clad Parlimentary Seoretary sitting glum with
anxious looks at the desk opposite woos me with a pile of snow-white
papers and sweeter Vande Mataram songs now exiled from the Assembly
sittings. I rub my eyes. I pinch my nose. I see, I speak. I feel the
ground solid under my feet. In these ways I make sure of myself. There
is no mistake, no delusion, no hallucination, no acrobatism, no witch craft,
no Indrajalam. It is all straight and square and plain as a Dvajasthambam
and clear as ushas (dawn). I am really a minister, a Congress minister
every inch, with the portfolio for Religion and Health, health of the body,
of the mind and of the spirit. Every cell, every protoplasm of my cell
has turned into genuine Congress metal. How wondrous the metamor-
phosis ! this transformation from an up-country humble Sanatani worm
supposed to be wallowing in the mire of antediluvian, ritual-riddled, moth
eaten meaningless, Shastras into a mighty dictator holding in the hollow of
this palm the fateful destinies of millions of human beings. How bewilder-
ing and yet how real and meaningful. 1 seize the inviling sceptre, after
assuring myself that it is not a spectre with the delirious avidity of the
Arabian Nights Muslim who was installed for a day in the throne of Caliph
Haroun Ulrasheed by the generosity of the ruling Haroun. I begin my
work fully saturated with the over-flowing four-dimensioned altruism of a
Congressite but imbued nevertheless with a deep sense of prayerful res-
pect for the fundamental rights and laws of natural justice wherein rests
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the allegiance of the Praja to the Raja and a disregard of which is at
present hurling whole countries and nations into the depths of bottomless
abyss from shore to shore.

2. Isearch my Congress heart. I question my Congress mind. I
argue Congress wise and Sanatani-wise. I spin and spin, right and left
and round and round. The Congress view dazzles me. The Sanatani
view puzzles me and perplexes me. I bhegin foask ‘ Has justice been
done to the Sanatani. Is he tobe hanged without even the show of a
hearing? Is he to have after all only the Hitlerian treatment of the
Germen Jew? Why should we lay violent hands on the ancient Marriage
institution, the Varnasrama institution, the Joint family institution, the
institution of temple-worship and the institution of pi-ivate property ? Are
not these institutions integral parts of an ancient civilization and culture

which has extorted even from our Premier in an unescapable divine

moment a genuine, candid and well-merited appreciation and admiration ?

3. This appreciation is based on solid facts. The Hindus have dis-
cussed every subject in the Universe from the tamarind to the Polestar from
sex to salvation from the lowest dross of hum-dram life to the highest peak

of philosophical truths, from the discipline and purification of the body

and the mind and the necessary segregation of oneself from all possible
and uncongenial influence to the Culture of alturistic feelings and social
virtues, the cherishing of humanitarian and cosmopolitan ideas and the
breaking of artificial barriers raised through attachment to ritualism and
physical purity. They have written eoxtensively on pure Mathematics
Algebra; Arithmetic, Anatomy, Physiology, Embryology, Politics, Govern-
ment Municipal Administration, Jurisprudence, Warfare, causes and laws
of war and peace. In these various fields they have anticipated many of
the conclusions and discoveries of Descartes, Newton, Aristotle Machia-
velli. They have produced excellent freatises on Literature, painting,
architecture, music, irrigation, navigation and town planning. They have
excelled not only in theories but in translating them into efficient and well
ordered social political economic, financial, municipal and religious insti-
tution. The philosophy of the Upanishads, the intellectual repasts of the
Nyaya and of the Vedanta, the wonderful greatness of Panini, the exqui-
site imagery and word-painting of Srimad Ramayana, Mahabharata and
Bhagavata, is there anything any where that can equal them? A short
red- life-episode may be usefully narrated here.

3. A Punjabi Principal of an Upper Iudia College on a visit to
Europe called at the house of a noted French Savant in Paris. He was
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ushered into the presence of a great man who was immersed in a book.
The principal did not like to disturb him but the longer he waited the less
the savant seemed to take any interest in him. In disgust the principal
gtood up. At this, the savant raised his head when the principal noticed
big tears rolling down his cheeks. Seeing an Indian, the savant said, *“ I
bow down before you, you are an Indian. You belong to a land which has
produced the wonderful book pointing to Patanjala Mahabhashya which
he had been reading so intently. Yoa are blessed ! the .raceis blessed
which can produce books like this ; the land is blessed which can produce
men who can write like this.”

4. If these parts of this ancient Hindu civilization are faultless and
fit to be retained, honoured and prized,why should the parts now objected
to be singled out and condemned as unwise and ,injurious, barbarous and
inhuman. Is it not a fact that the same Rishis, the same seers, the same
philosophers, the same law givers, the same statesmen and the politicians
have evolved both the sets? Have not all these institutions been working
gide by side for thousands of years harmoniously and beneficially ! Have
they not defied and survived successive destructive onslaughts from with-
in, while the Egyptian, the Abysinian, Babylonian, Greek and Roman
civilization have become mere matters of history ?

How then can a Congress minister pledged to truth and non-violence
in thought, word and deed and claiming to represent all the denizens of
the earth from the tiny ant and stinging bee to the mighty lion and rhino-
ceros accept the one set as finished and chiselled products and reject the
other as foolish and diabolical? Day in and day out these questions haunt
me, tantalise me and prey upon me and clamour for a satisfying answer.
1 run up to my honourble colleagues, L gatisfy them that I have completely
shed all objectionable Sanatani Vasanas, I tell them how I propose to deal
with my portfolio in the prayerful hope that they will not disregard what
comes out from one of thier own collegues, from one who is more Congress
minded than the most Congress minded among them, from one who is fully alive
(0 the ‘* Time-spirit’’ and to the plain and hard realities of the fastly
changing work-a-day life of the dynamic present and the grim and un-
fathomable potentialities of the unfathomable future and from one who
never fed himself on the glories of the spent up forgotten and dead past.

«To be continued.)
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SECOND DISCOURSE (Continued).
The Evils of Kama and the Benefits of Jnana.
BY T. 8. SRINIVASAN. )

According to the Hindu mind, Sat, chit and Ananda, that is, true
Existence, Knowledge and Bliss are of the self alone and have absolutely
nothing to do with the body, the senses and the mind which instead of
being helpful to them definitely hinder by limiting them. It is this lim.it~
ing that is at the root of all troubles and miseries of this phenomenal
universe. Man in his desire to realise the Sat, chit-Anada State pretends
to adopt faithfully the four Purusharthas, Dharma, Artha, Kama and
Moksha ; but he actually fails to recognise them at their proper worth and
indulgently pursues Artha and Kama alone. How can ordinary Artha and
Kama, the Purusharthas of the worthly-minded materialist lead him on
the path to Moksha or the final state of liberation? Artha and Kama
understood in their highest spiritual sense alone can elevate one through
the steps of Dharma to the flights of Moksha. But understood in their
narrow material sense, as done by the generality of mankind, they will
surely lead to chaos.

So Sri Sanatkumara says that the person who hunts after fleeting
worldly enjoyments is himself haunted by the demon of Kama and
perishes. But he who perceives with an unerring vision the destructibility
inberent in all created objects of this world scornfully disdains Kama and
by his discriminating faculty destroys the roots of karma, pure as well as
impure, accumulated in this and in previous births. Does the Viveki who
treats all worldly enjoyments as mere trash turn a derisive look on the
much-coveted body ? Of course, for he knows well that the body, “the
muddy vesture of decay” is a veritable hell and a detestable receptacle
of all that is unclean and loathsome. He realises also that the body is the
product of Avidya (ignorance). But a fool revels in sensual pleasures,
absolutely oblivious of the truth stated by the great Tulasidas that where
there is Kama there can be no Rama. While thus his attention is drawn
to Kama, he is effectively prevented from a preparation for the knowledge
of the true nature of Brahman which the shruti decisively proclaims is
one with him., The reveller may be a versatile pundit possessing a clear
and comprehensive grasp of all the four Vedas and the six Shastras but
still his life is a huge waste as long as he remains ignorant of his true

divine nature, Heis, as Sri Sanatkumara says, like a tiger made of
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gtraw. He is thus not only a dummy but he himself is the cause of h.is
death and destruction. It has already been obser:red that the person in
the firm grip of the six internal enemies w&qa\an inevitably falls a
victim to death. Sri Sanatkumara corroborates with a decree of empha-
sis the same sentiments expressed in the Gita by Sri Krishna, anedg
ﬁg’(ﬁqq; “ Verily the self isthe enemy of the self (of him in whom
the senses remain unsubdued).” Then how to conquer fhe enemy, death ?
By Jnana alone, says the eternal Acharya. After ha.vn'ng clea.r.ly under-
stood that Pramada, the real death, transformsitself into desire, anger
etc‘., and that it becomes the cause of the bondage of Samsara, he clean-
ses his mind of the impurities of Kama, Krodha etc., cultivates Sama,
Dama etc., and thereby realises his eternal inner Atma. And in the pre-
gence of his Atmic effulgence the darkness of death is dispelled. The
Taittiriya Upanishad speaks in the same sirain g@eZ FEM) fram
a Fau “The knower of the bliss of Brahman fears naught.”
The man who is well established in the knowledge or .Jnana embodied
in the Vedas and thereby who has the supreme realisation of the

" b)ijgs of Brahman and whose mind is not smitten by any desire for

worldly enjoyments comes to comprehend the unity oif the .omnipresent.
Atman interwoven like the warp and the woo.f lending exxstenc'e to all
objects of phenomenal manifestation. And this l.mowledge. of unfty-oon.l-
pletely removes from his consciousness all feelings of differentiation in

- existence ;: and consequently he has nothing to fear as everything that

exists is naught but his own soul.

From the very beginning Sri Sanatkumara has been telling Dhritara-
ghtra that karma is the cause of the cycle of births and deaths and that
Jnana is the sine qua non for the attainment of Moksha. The.king was all
the time hearing with rapt attention the divine wisdom flowing from the
mouth of the great Acharya. Now a doubt arose in his mind and he respect-
fully questioned his Guru. Itis said in the Shastras that the Brahma
Loka and the other Lokas (regions) are more sacrosanct than the Indra
Loka and the like and that they are also more abiding than the latter.
By the due performance of sacrifices like the Jyotishtoma, the Brahmanas
ascend these Lokas. The Vedas also declare that the Summum bonum of
this samsaric life is to attain this Brahma Loka by performing yagnas
as prescribed by the Vedas, But how it is that the Jnani never resorts
to these high-status-conferring karmas? Sri Sanatkurmara explains.
True, the Vedas prescribe such a course. But it must be understood as
not intended for an Atma Jnani. The Vedas nowhere state that the most
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exalted Brahma Loka is identical with the supreme Atmic state. The
G.ita. also says in unmistakable terms that that state is one, having ob
ed which there is nothing beyond it or greater than it. So, the man who
reaches even the highest region of the Brahma Loka through a recourse

to the Vedic sacrifices for the enjoyment of the pleasures there, is classed

as an a Ajnani (ignorant one) and therefore, remains stil} bound. The

realisation of oneness with the supreme Atman alone breaks the bonds of
Samsara and renders the operations of karma nugatory.,

The blind king recapitulated in his mind what all Srj Sanatkurmara
has said about Pramada, the real death, the evils of Kama and the bene-
fits of Jnana, and the unity of the self with the supreme self. But how
the Jivatma and the Paramatma are one and indivisible, he was not able
to understand. So, confronted with this great doubt he desired to be

enlightened on this most abstract metaphysical question of the Jiva-Brah.
man identity.

tain-

(To be continued.

Brahmo Samaj:—The Brahmo Samaj since its establishment by
Ram Mohan Roy chiefly laboured to draw away the Hindu mind from
superstitious beliefs and to establish its faith in the truths of theism. Its
illustrious founder directed his mind and energies to the propagation
among his countrymen of the worship of One True God, and this continu.-
ed to be the principal object of the Brahmos for a long time; hence it is
that the early history of the Samaj presents a scene of theological contro-
versy. It has since widened its sphere of action and may be now identi-
fied with an institution of varied usefulness, having comprehensive, catho-
lic, and practical objects in view. Whoever glances at the present =tate
of the Samaj cannot fail to be impressed with its connection with various
movements of reformation.—moral, social, educational and domestic,

K C. Sen.

THE DAYALBAGH
(Continued from page 90.)

To use another Biblical expression—and Biblical expressions seem
to come naturally to one’s lips when one is talking of Dayalbagh—* It is
the spirit which giveth life,” and it is the spirit behind these figures
to which I refer. It is impossible for me to give justice for that spirit
and it is impossible, I tbink, for any one, who has not visited the colony
with its beautiful lay-out and its happy and peaceful atmosphere to
realise the driving force behind its multifarious activities and combina-
tion of the ideal with the severely practical.”

The Hon'ble Chief Justice Sir Courtney Terrell who opened ancther
exhibition at Patna was struck much with the fine chemical balances pro-
duced in Dayalbagh and said thus :—* Perfect accuracy, perfect fitting,
skilled and artistic craftsmanship are required in producing this balance.
Shabji Maharaj has, therefore, performed a really wonderful f.eat in ob-
taining the manufacture of such instruments. I am now speaking, not of
the wonder of making that particular instrument, but of the wonder of
having produced the skill which can make instruments of. that character.

Djwan Bahadur Harbilas Sarada who was the pres1dex.1t of the Ex-
hibition Committee at Ajmeer in 1933 has said * All diﬁ‘icul‘tles enc?unter-
ed in manufacturing these articles,—owing to want of trained skill and
high technical education, have been surmounted, and, marvellous to sfate,
crucial difficulties which defied the skill of skilled workmen, have often
been solved by Sahabji Maharaj himself.”

Professor A. R. Wadia of the Mysore Univerity, who heard one of the
discourses of Shri Sahabji Maharaj writes thus:—* Sahabji Maharaj
spoke easily and fluently. I was surprised by his references to several
European thinkers like Kant, who do not usually form part of the intelle-
ctual paraphernalia of Indian Swamis.—The gist of his talk was that
philosophy is purely intellectual and that religion went beyond philosophy,
...... but it proclaimed the mind all too rare in the religious heads of India.
...... Shri Sahabji Maharaj, the man whocan achieve this remarkable com-
bination of scientific Europe with spiritual India in the short space of
twenty years, must needs be looked upon as a great man and a great
leader......Here in Dayalbagh is a living inspiration.” Mr. Muhammad
Yakoob Khan, editor of the Light, writes thus :—* We had the privilege
of Mstening to one discourse of Shri Sahabji Maharaj and if we had just
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closed our eyes we might have taken the speaker to be an up-to-date
expounder of Islam.” Pandit Ramachandra Sahab of Punjab says
*“wonderful is the magic which Sahabji Maharaj wields to win the
hearts of all, high or low, young or old. He is indeed a winsome person-
ality. Under his slimand thin body, there throbs a heart strong and
stout enough to bear the burden of running such a big institution and
large enough to have love for all and sundry. The discourse of Sahabji
Maharaj is sweet inspiring and soul-stirring."Pandit Hridayanath Kunzru
has once said that Sahabji Maharaj has remarkable powers of attra.ctmg
men and of enkindling enthusiasm and devotion among them.”

The readers will be interested to hear that Sahabji Maharaj was»
besides being a religious head, industrialist and reformer, equally distin-
guished as a poet, dramatist, essayist and an acute philosophical writer
whose original reserches gpecially in support of the doctrine of the funda-
mental unity of religions) have an encyclopaedic sweep, and a scholar of
varied interests. The plays that he has written have not yet attracted
the attention of the Literary world. But the new standards that he has
set for the art of play-writing and the new dramatic technic that he has
evolved are bound fo receive attention sooner or later. Rarely does nature
bestow such varied gifts on one individual. How enormous and varied has
been his literary outpui can be inferred from the following list of his pub-
lished works:—(l) Swarajya (2) Samsarchakra (3) Dhin-Va-Dunia
(4) Saranasram Ka Sapooth (5) A commentry entitled Bhagavatgita Ke
Upadesh (6) Amrit Bhajan, a Hindi translation of Maharaj Sahab's
* Discourses on Radha Swami faith "—a book much too abstruse for the
average reader butf a classic containing an authoritative exposition of the
teachings of the Satsang, (7) Satsang Ke Upadesh in three parts being a
collection of his speeches on varied topics of philosophy and religion and
(8) The Yathartha Prakash (three parts), a scholarly work the encyclopae-
dic range of which is indicated by the fact that references have been
made in it to 47 Sanskrit, 24 Hiudi, 17 Gurumukbi, 7 Arabic and Persian,
13 Urudu and 15 English books., It is a work which surveys the whole
field of India's religious thought and endeavour and in doing so it provides
the reader with master clues to the understanding of the religious
thought of the world in general and the spiritual genius of India in parti-
cular. The language in it is of poetic beauty. Though an epoch making
book it is not unfortunately yet well-known even in India, but a time
must come when it is bound to be recognised as a classic containing a
orisp and clear statements of the essentials of religion. Without actuslly

§
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is trying to evolve a new type of civilisation. Those who 0 acquire
some understanding of the mission of His Holiness have got first to
attempt to familiarize with his ideas by studying the books he has writ.
ten. After that the readers would do well to go to Dayalbagh to see how
he has translated his ideas into actual facts though of course Dayalbagh
has not yet become the ideal colony which His Holiness wanted it to be.
His works are startlingly original in so many directions—religion, philo-
sophy, art, literature, drama, also on India’s downfall and how she can be
raised.

The benificient activities of His Holiness were not confined to Dayal-
bagh or to the service of only Satsang community. Though His Holiness
was extremely busy, he served on the United Provinces Board of Indust-
ries, the Literacy Committee, the Advisory Committee of the Harcourt
Butler Technological Institute, the Advisory Council of the Thompson
College, the Hindustani Acadamy and the Agra University Senate. He
was also a member of the United Provinces Educated Unemployment
Committee and the Education Reorganisation Committee. In 1935 His
Holiness was invited to deliver the 8th convocation address of the Agra
University. That address is hailed as the most remarkable and excellent
address. Sir Jwala Prasad Srivastava (Minister of Education) says
“ that address must go down in the history of the University as one of the
most inspiring convocation addresses ever delivered.” Mr. Metha Udho
Das Sahab, B.A., L. L. B.,, Minister for commerce, Bhagavalpur Govern-

“ment, writes “the convocation address of His Holiness is of a unique

character and will ever stand as a monumental piece of writing both for
beauty of expression and elegance of thought. Every line of the fairly
long address strikes a new vein of thought and each word is pregnant
with meaning and has a force and charm of its own. With the sage's
insight into truth and the prophet's dive into the future Sahabji Maharaj
is not dismayed by the common cry raised in the west and the east
against University education in orderto check the rising wave of un-
employment among the graduates—". After citing the passage from the
Convocation Address, which is quoted on another page above, Mr. Mehta
Udho Das Sahab writes, *“ Here is the all-healing balm prescribed by a
great spiritual teacher who is at the same time so well experienced in
wordly affairs and so well entitled to speak with the authority of an ex-
pert in both, to end the war of ages between the two great branches of
human knowledge—religion and science. Shall not then the twin-sisters
Y - (NAE ' !
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—religion and science—that once by an heedless error of judgment quar-
relled and separated, now meet each other in loving embrace at the portals
of our Universities and thereby lead humanity unto its destined goal! It
would be the proudest day in the history of mankind when they do so.

Shri Sahabji Maharaj's Note on Dairy-Farming contributed by him
appears in the report of the United Provinces Unemployment Committee.
It is full of very valuable suggestions for the solution of the unemploy-
ment and poverty in our country, in a special way viz., by Dairy-Farming
as an honourable and paying business if taken up by hundreds of our
honest and educated unemployed young men of our country.

Recognition requires time. Even the Government of India was
impressed by the invaluable services of His Holiness and Dayalbagh. At
the beginning of 1936 His Holiness Sahabji Maharaj was knighted.
Innumerable congratulated messages poured in from men far and near,
officials and non-officials belonging to many castes and communities.

** Dayalbagh convinces that Indian workmen are inferior to nobody
in the world and given suitable help and guidance they can manufacture
articles which'can easily approach the western standards of finish and
efficiency. Dayalbagh goods are inferior to none and the unemployed
youth has still an opportunity of making a good living through industrial
pursuits. Dayalbagh Swami is indeed a great organiser and practical
Indian patriot. His greatness can be gauged only vigiting his industrial
Centre.” Inimitation of the English Proverb ** Sce Naples and die,” it is
suggested as follows “*See Dayalbagh and die.”

According to Sahabji Maharaj Nature herself appears to be striving
to produce a finer type of man than that represented by the present tribe
of dictators. Hesays “Immortal is Spirit and Imperishable are its con.
quests. [t is still alive and active and busy with its conquest of the resi-
dual resistence of matter. Tomy mind it is now endeavouring to evolve a
race of supermen in whom life and the attributes of spirit will have the
fullest expression. There can be no better way of concluding this short
sketch than by citing some passages from his speeches and discourses :—

“ Dayalbagh stands for religion and is striving after setting an ex-
ample for all lovers of religion to show that religiousness doet not mean
inaneness, and charity does not mean pampering of the idle and that in
devotion to God, the Common Father of all nations, lies
and bappiness both here and hereafter.”

This is his philosophy of supermen :—* The present caste system in
Hindu society is a tyranny and a stumbling block in the way of is progress

the way of peace
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The need of the hour is unification and not division. Let every Hindu
youth combine in him the qualities of the four castes and the society will,
in notime,find itself on the high- road to prosperity. Let him be a Brahmin
by becoming a student and a devotee of BRAHMA VIDYA ; let him
develop in himself the qualities of a true Kshatriya and protect his wife,
children, dependants and neighbours and also fight his internal enemies
Kam—Krodh etc. ; let him be a true Vaishya and live on the income earn-
ed by the sweat of his brow and let him be prepared to serve humanity
like a true Shudra. This is the ideal which we lay before our young men
in the Radha Soami Satsang.”

There was a big gathering of several thousands at Dayalbagh in
December, 1936. 1In that meeting His Holiness Sahabji Maharaj deliver-
ed a Divinely inspired address and gave the nine commandments for the
conduct and guidance of the Satsang community.

His Holiness used to visit Courtallam during some years thereby vouch-
safing opportunities for the Satsangis of South India to have His Darshan.
His discourses at Courtallam are of perennial interest to lovers of true
religion. The last visit of His Holiness was in June 1937. On His return
from Courtallam His Holiness stayed at Madras for three days. On the
23rd June His Holiness and party were sitting on the sea-beach at Madras.
He told the gathering then present thus:—“Old men often indulge in
relating their experiences to younger people for their guidance. The one
thing that 1 wish to tell you is, never, never, during my life have I shirk-
ed my duties and responsibilities. I have always discharged them with-
out fear or hesitation and without sparing myself, with the result that my
efforts have met with success to the chagrin of enemies and the joy of my
friends. Doctors advise me to take rest, not to move and not to talk. But
I put doctors and their advice on one side, and my duties and responsibili-
ties on the other. I am not going to die the death ofa coward. I sghall
continue to perform my duties to the last in spite of the advice of doctors
to do no work. And 1 expect all Satsangis to do likewise",

And to the last moment of His stay on this plane He did as He sajq.
On the 24th June He presided over the the Satsang service to the last,
With folded hands he bade farewell to all those present on the occasion,
For some time later He was chatting smilingly with others. When aj}
had dispersed He called for some one, Two faithful devotees rushed,
made obeisance and stood before His Holiness. Then His Holiness with
folded hands said “Radha Soami” and laid down smilingly and lefs this

plare and taburnacle of His holy and brave spirit,
3
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When we read the words of Lala Sriram Sahab viz. “Indja must
rightly or wrongly follow in the wake of other countries in adopting the
policies of economic nationalism and herself endeavour to become what
other countries are fast converting themselves into viz. self-ocontained
communities, dependent on none hut themselves for all their needs, What
better example can India have than Dayalbagh to achieve this objective?
A thousand Dayalbaghs granted all over India will enable her in a short
time to dispense with foreign manufactures. Might I in this connection
put forward an humble suggestion to the numerous maths and religious
institutions all over the country that they may utilise part of their re-
sources in combining, with the spiritual ministrations that they offer to
their followers, practical instruction in arts and crafts which would assist
in building up a community of useful citizens, and follow Dayalbagh, for
it is ag equally true that man cannot live by spiritual sustenance alone as
that he cannot live by bread alone. If India wishes to become self-suffici-
ent, her industries must be able to withstand foreign competitions, and
when no less a person than Sir Courtney Terrell says that in supporting
such a practical body as the Dayalbagh community, the people will find
that it is a good investment for their money, our duty becomes clear.
We, Indians, are bound in duty to endeavour to deserve the rich and
lasting legacy left behind by Shri Sahabji Maharaj.

The Dayalbagh Satsang Sabha have as formulated g five-year plan
of producing goods to the tune of one crore and thus practically contri-
bute to the solution of the problem of unemployment, poverty and distress
in our country. As no donations and subsoriptions or offering are accep-
ted by the Sabha the only way to show one’s patriotism for the country
and appreciation and admiration of the patriotic services rendered by
Dayalbagh will be by the purchase of the goods manufactured at Dayal-
bagh, though as one writer puts it, Dayalbagh has supplied not only goods
but men and the demand for them has come both from the Government
and public men—from such leaders as Mahatma Gandhi himself.

As Mr. N, K. Bhojwani of Karachi says “Dayalbagh has an all India
significance. It stands as a guiding star to the practical possibilities of a
systematic industrialisation of India in a spirit of social welfare. It can
stand comparison with two well known industrial garden-cities in Britian
—Lever Brothers, Sunlight City and Cadbury’s, Bournville. 1t shows that
the acquisitive motive behind modern industry need not sacrifice the wel-
fare of industrial workers. It must remain—if it were better known—an
inspiration to those who desire India's economic advance. In this sense
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Dayalbagh is doing as great a service to the country as any purely politi-
cal organisation can ever aspire to do.” :

Major Yeates Brown records in his Lancer At Large:—*If T had fo
select a triumvirate of Indians to rule the peninsula, 1 will choose Sir
Akbar Hydari, Sir Mirza Ismail and Sir Anand Swarup. These three
men are self-made, self-confident, possessed of tremendous drive. 1t is a
pity that the youth of India knows so little of their ideals and achieve-
ments, being be glamoured by the honey-tongued demogogues—."

The following is a great message of His Holiness which though
addressed to the Satsangis in particular is of general instruction to the
world at large :—

“Do you all of you quite understand what we of Dayalbagh are
aiming at? Let me help you a bit in this connection. We wish to bring
into existence a community, every member of which shall knpw his duty
and Do his duty. We propose to raise a structure that will draw and give
shelter under its spacious roof to men and women, willing to live a life of
dedication, a life of service, to God and Man. We want to build up institu-
tions that will do honour to the fair name of Radha Soami Satsang and
serve as a model to all those working for the uplift of humanity, A gigan-
tic task indeed, and one of grave responsibility ! But we are not at all
frightened by the magnitude of the task or its gravity. We place implicit
faith in the Mercy and Grace of the Supreme Father, and we repose full
confidence in you. The Great Architect has His plans and designs ready.
Only masons are needed to give shape to those plans and designs. We
shall no doubt, devote every moment of our life and every ounce of our
energy to the laying of as many bricks and to the construction of as many
arches as we can. But the work before us cannot be completed in a life
time. Will you not supply us with a sufficient number of capable and
devoted masons to help us and carry on the building-work after we have
been called away ! 1 am sure you will, The Masons of to-morrow ! Prepare
yourselves from today for the responsibilities that await you. We want
strong and sturdy men whom no difficulties can frighten, no misfortunes
can depress and no temptations can lead astray. Life is no more a bed of
roses. Man, Yes, foolish man, has made it a bed of thorns for himself and
asther creatures of the world. Therefore, be prepared for a hard life. Be
healthy and hardworking. Love the Supreme Father and all His Children.
Shirk not manual work and respect those who till and toil with their
nands. Be clean of body and pure of mind and always remember that

(See page 119)



VEDIC WISDOM AND VEDANTA SUTRAS.
BY M. K. VENKATESVARA AIYAR., Advocate.

Vedas constitute the accumulated treasury of Spiritual laws and
wisdom which guide men to have smooth and harmonious progress to-
wards perfection of peace, prosperity and happiness.

Observation or Pratyaksha, reasoning process or Anumana and Com-
paritive Study or Upamana are unable to solve many problems of lifé as
they take note only drishta or patent conditions. There are many latent
conditions which affect life and brain-faculty is unable to explore them.
Hence an infallible supplement which takes note of both seen and unseen
aspects of the universe, is necessary for further progress. This supple-
ment to the brain is called Vedic wisdom.

The peculiarities of Vedic wisdom are :—

1) sEsmig ﬁ]aéﬁm;Giving enlightenment where the brain

power fails.
(@)  gafgagis SuFHcaq=Illuminating with infallible wisdom.

(3) €3d: gUREA=1Intrinisic authoritative nature.

(4)  ¥\e8Tea=Impersonal Character. (5) fAcgcaq=Fternal.

The following analogy will give us a clear comparitive view of secu-
lar knowledge and Vedic wisdom.

Suppose rocks obstruct the digging of a well before we get perennial
water supply. Rocks have to be bored and blasted to get water from under-
neath the rocks. And if we blast the rocks and get an artisian well the
water will be pure and inexhaustible. Whereas if we depend upon rain
water alone, it will be insufficient and not good.

Similarly ignorance (H¥WEAT) and misconception (FGAARIFAI) cons-
titute the rocky barrier in the development of our knowledge. Thinking
(faﬁlt) is the boring machine. Intuition and inspiration represent the
inexhaustible and perfect wisdom \f¥q) from within. Sages are artisian
wells of spiritual wisdom.

Just as neighbours can take advantage of the artisian wells of others
we can benefit by the inspired wisdom of Sages. The progress of science
is retarded because it does not take advantage of inspired wisdom. The
world unrest and thorny problems like the unemployment question etc.,
can be traced to this neglect. Hence prudence lies in our utilizing revealed
wisdom as a supplement to science. Therefore the value of Vedic
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wisdom in bringing about peace ({mﬁ’a) prosperity(ﬁ"iaaq ' and happiness
(WFF{) cannot be over-estimated. The greatest thinkers of India had
zs'bsolute faith in the infallibility of Vedic guidance and used theijr facul
ties only to understand Vedas aright and adopt their teachings in life ]
Vidyaranya Swami says : '

47 famdigat 3 axlzfn fimq
O A aEwARE Sis3ad a7 |

. We are only expounding the cult of Vedas ang are not arguing on the
basis of reasoning alone. Therefore where is there any place in our dijg-

A close study of Vedic literature will revea] to us,

{a) thatthereisa Divine Plan or Samkalpa for smooth and harme.
nious progress for all towards i ;

Do s fo beace, prosperity and happiness under

(6) that in that plan everything is worked out in the unseen( 3Ey)
world before it is manifested in the seen ({E) in the ideal before it is rea-
lised as practical, and in the spiritual before it shows forth in the materi:l
world.

(c) that those who know that plan recognise that berfect justice ig
administered in the world on the basis of .karmic theory angd ré-incar.
nation and it is possible to trace every pain and misery to some defect or
'Weakness in the individual which he can uproot by regulation of his life
In accordance with the divine plan.

(d) that the Iswara Samkalpa on Divine plan is revealed by Ved
which represent the laws of Dharma or absolute righteousness ar?ds
wisdom which govern the world in the seen and unseen (drisht
adrishia) aspects. e

{e) That the world creation is a university where every jiva is bej;
trained to regulate and purify its individuality, by the practice of hone:s;t)g
purity, unselfishness and love of fellow beings until i realises itg identity
in reality with Divinity which reveals itself as the self in all. Y

(f) That families, societies, kingdoms and empires are trainjn col
leges affiliated to the world university -where individuals are trainid t.
regulate their lives towards fellow beings on altruistic bagig by the pmc0
tice of mental control, moral restraint and Self-governments, -

.
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(¢) That humanity evolves from a state a mechanical combination to
voluntary organisation.

(k) That Vedas teach us that God who is an embodiment of Ananta-
kalyanaguna i. e., infinite glories and virtues ought to be our ideal to re-
mould our Swabhava or character and we must be rectifying ourselves
until our nature becomes entirely Divine like His.

and (f) that Vedic wisdom gives enlightenment where brain-power fail.

The fundamental basis for a proper understanding of Vedic wisdom is
the firm conviction of the infalibility of Vedas by a pro

ments “Veda Pramanyam”’ in Purva Mimamsa.
SZISRG g4 AfeFsafmra: |

Because it is only those who have faith in the unimpeachable autho-
ritative character of the Vedas, that are entitled Vedic life and wisdom-
Vedanta is the ultimate teaching of the Vedas.

FraATRSIORIRmEEgaa:
FEA-Aa argamfa o wa0 W |

The study of the Vedas leads us to the conviction that the essential
cult of Vedanta from top to bottom is to make us realise the identity in
reality of self or pure individuality with Divinity.

All rules of Dharma are deductions and corollaries from the basic
proposition that every be-fmg is a partial manifestation of the same
“'Supreme Be-ing.” In Sanskrit we say that Jivatma and Paramatma are
identical. “Do unto others as you would be done by " is a natural corollary
from the above. A Systematic study of the various lessons in the Vedas
will show that we are first made to realise that the whole world is one
family of which God is the Father-Manager and that we are all members
thereof. Thus we are to regulate our life on the basis of brotherhood and
fellow-ship remembering that man is a social being. This realisation will
lead us on to a further realisation that the whole world phenomena is
only a manifested body of God or Virat-Rupa and that we are limbs
thereof. Gradually we shall experience the neumenon or reality under-
lying the phenomena and shall feel that the phenomenon is only dream
like, magic-like and mental creation. We shall see that Samkalpa is at

the root of creation ggmwq] fafiy: #al All these require a concise and
clear Systematization. Sutras discharge that function.

Sutra has been defined in Padma Purana as follows :

FEqTEieY arafad gan
FENIAag ¥ g3 gard Big: )

per study of argu-
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People well-versed in sutra literatare say that a sutra should be con-
cise and unambiguous, give the essence of arguments on a topic but at the
same time deal with all aspects of the question be free from repetition
and faultless.

The importance of Vedanta Sutras or Uttara Mimamsa cannot be
over-estimated as it is & brilliant guide to solve all throny problems of
life. They consist of four chapters each of which is divided into four
padas thus making up 16 padas in all. Each pada is sub-divided into
Adhikaranas which contain one or more sutras. There are altogether 192
Adhikaranas and 556 Sutras. Some commentators divide Adhikaranas
differently making the total number very slightly.

Uttara Mimamsa is one of the twelve darsanas or eye-openers to the
spiritual world and they are divided into Six Astika darsanas (Wﬁﬂﬂﬁ?ﬁ?{)
and Six Nastika darsana (; ﬂ!f%ﬁaﬁd'fﬁ\, This demarcation has reference
to faith or want of faith in Vedas.

The Six Astika darsanas are:

(1) Nyaya of Gautama, (2) Vaiseshika of Kanada, (3) Samkhya of
Kapila, (4) Yoga of Patanjali, (5) Purva Mimamsa of Jaimini and (6)
Uttara Mimamsa of Vyasa.

The Six Nastika darsanas are :

(1) Charuvaka, (2) Jaina, (3) Vaibhashika (4) Sautrantika (5) Vignana
Vada and (6) Sarva Sunya Vada of which the last four are called Bauddha,
Besides these there are other darsanas called Pasupata, Bhagavata, Sakti,

Vada Digambara etc.
(To be continued)

.

(Continued from page I15)

there is no truth higher than God and no enjoyment higher than God-
realisation. Remember also that mere empty words will be of no avail in
the achievement of these great blessings. Please God by strictly follow-
ing the path of duty and living a life of dedication. This is the only way
to success.”

Literature on the R. S. faith and Dayalbagh manufactures can be
had of Manager, Dayalbagh Stores 3, Corporation -Fruit Market, China

Bazaar Road, Madras, G.T.



ROMAN CATHOLICS AND CANON LAW.

Mr. J. A. Saldanha sought leave to introduce a Bill to amend the
Madras Civil Courts Act I1I of 1873.

The object of the Bill is to secure recognition by courts of certain
provisions of canon law applicable to the Roman Catholics,

The following is taken from the statement of objects and reason ap-
pended to the Bill :

“Section 16 of the Madras Civil Courts Act (11T of 1873) lays down
that the law applicable, as to succession, inheritance, marriage, caste or
any religious usage or institution will be (a) in the case of Hindus, Hindu
Law, (b) in the case of Mahomedans, Mahomedan Law, (3) custom which
has acquired the force of law, unless such law or custom has been modi-
fied by statutory enactment, (d) otherwise the rule according to justice,
equity and good conscience. Roman Catholics in this Presidency, though
a small fraction of the population, from the largest minority community
and the largest body of Roman Catholies in India.

“They are proud to belong to a compact united body of 350 millions
of the world’s population dispersed over every country of the globe but
having the same creed, worship and moral discipline under one spiritual
Ruler and Administrator, the Supreme Pontiff. Such a large organised
body must have laws and regulations formulated by the general Council
of the Church under the authority of the Pope or promulgated by him
for the administration of the sacraments including marriage, for the
government of the various institutions of the Church and so on. These
laws, called canons, were often collected in the past, but were united and
codified finally in 1917 into one Codex.

Marriage Law.

“Canon law is capable of being amended by the Supreme legislator to
meet the changing needs of the Catholics and new situations, subject to
the essential principles, e.g., that marriage is & sacrament which once
validly contracted is indissoluble. It is true that the Indian Legislature
has enacted for the Christians Marriage and Divorce Acts. But these
enactments do not take into account the essential feature of Catholic
marriage that it is a sacramental and indissoluable and various other
points such as the legitimacy of the offspring.

‘‘What is claimed is that just as codes of Hindu Law like the Mitak-
shara are recognised as applicable to the Hindus on account of their
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religious and inberent authority, so should Canon Law be recognised as
applicable to Roman Catholics as deriving its authority from ecclesiasti-
oal source.

“ Besides, there are provisions in Canon Law which touch many points
not covered by custom or legislation. For instance, there are clear and
exhaustive canonical relgulations for the administration of religious
endowments which evidently come under * religious institutions ' in sec-
tion 10 of the Civil Courts Act (111 of 1873) and which in the absence of
statutory law are subject to conflicting decisions of courts.”

Mr. Saldanha said that he tried in 1924 to bring a similar Bill before
the Legislative Council. But as it related to a Central subject the
Governor-General was approached and they refused sanction for its intro-
duction.

He now brought the Bill before the House because the subject was
within the concurrent jurisdiction of the provincial Legislature. The
Madras Presidency had the largest population of Roman Catholics (the
population was about 13 millions) in India. 1t was important that the
Canon Law of the community should be recognised and the statutory jaw
relating to marriage brought into harmony with religious law.

The Advocate-General opposed the motion and said that the main
principle underlying the opposition had been shown by the Premier. The
issue was whether the Legislature was going to invest an external autho-
rity with power to regulate the question of successjon in a community
from time to time. 1t would be open toa member of the House to come
forward with a Bill to regulate succession ‘in a particular manner with
regard to a particular community and no constitutional principle would
be involved in such a procedure. But it was open to him to bring in a
Bill like that before the House.

1t was difficult for laymen to uaderstand the expression “Canon law.”
Lawyets knew that the Canon Law of the Church had its roots in Roman
law. When the Church became an organised institution in Burope-

ecclesiastical Kurope borrowed some of the rules of the civil law of Rome
and made them part of the Canon Law. When, from time to time, the Pope
claimed supreme authority in the matter of laying down rules and regula-.
tions, the position was that the only ultimate authority to expound and
pass Canon Law was the Pope. That was the main principle of Canon Law.

He did not suggest that the Pope would give the g0-by to the customs
and usages of any particular community. Bat it had to be realised that
the, ultimate sanciion for Canon Law was the will of the Pope,

4
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Legislature’s Function.

The Council could not proceed on the footing that the Canon Law as
expounded and formulated inone year would be constant. That law
might be chianged subsequently by the Roman Catholic Church, headed
by the Pope. In the circumstances the Legislature would be abandon-
ing its functions and saying that Canon Law obtaining on a particular day
should be the law of the community.

In England and Germany at present Catholics were not governed by
Canon Law. Under the French Civil Code Catholics were not governed
by Canon Law in matters of succession. But he did not suggest that there
were not similarities between the law in Germany, France or England
and the original Canon Law. Still, it was the State that should, for
instance, regulate succession,. )

In India the Succession Act was passed 70 years ago and the fixing
of title to property was founded upon thix Act, and no difficulty was
experienced in the matter. The law under the Succession Act was more
certain than under Hindu Law or Mahomedan ILaw. Butif it was felt
that the Succession Act required changes, it would be open to a member
of the legislature to come forward with a Bill suggesting appropriate
changes. The changes might be modelled upon Canon Law or some other
law, but in such a case the legislature <hould know what exactly was the
question on which it was considering a measure of legislation. If the
legislation was satisfied that the proposal was in consonance with the lar-
ger interests of the Christian community, it could proceed with the mat.
ter ; but the ultimate sanction should be found in the legislature when
the imprimatur of the legislature was sought for a measure.

Scope of Bill.

He was unable to understand the scope of the present Bill. 1t was not
suggested that in regard to any religions usage any difficulty was now
being felt. Applications under Civil Procedure Code were made to the
proper authorities whenever any dispute arose and when any uncertainty
was felt by the ecclesiastical dignitaries, regarding the affairs of a church
or when there was a dispute between two parties. 1f the Bill was not to
affect the question of inheritance, succession or marriage, the legislature
would be only indulging in a sport. Inregard to succession there was
already the Succession Act. In regard to marriages there was the Chris-
tian Marriages Act, and questions of divorce were also governed by the
Christian Marriage Act. In these circumstances it was beiter to bring

(See page 124.)

DEPRESSED CLASSES IN INDORE STATE
H. H. THE MAHARAJAH'S PROCLAMATION

** Whereas we have felt for a long time past that the suppression of a
large seetion of the Hirdu community cannot be based on religious sanc-
tion ; still less ean it be justified on mworal and humanitarian grounds;

“And whereas lately we have become convinced of the urgent neces-
sity of cffective measures being adopted  for the amelioration of the so-
called depressad classes and the speedy removal of the untouchubility and
the restrictions that follow in its wake

“ And whercas, on a full investigation it lias come to onr knowledge
that the principal disabilitics from which the depressed classes suffer
relate to the following :—

1. Bar to temple-entry.

2. Use of wells.

3. Use of public places such as hotels, restaurants, and use ol public
conveyances.

4. Residence in certain mohallas.

5. Education in schools.

6. Recruitment in Government services.

7. Entry into public buildings and offices.

8. Wearing of certain ornaments, taking out of processions and per-
forming certain ceremonies ;

“ We have now come to the decision that the future policy of our
Government would be to take all possible and practicable steps to ensure a
speedy removal of all social restrictions and disabilities to which the so-
called depressed classes or Harijans have so far been subject.

“ In pursuance of the decision, we hereby declare our pleasure and
ordain and command that:

1. All State temples within the limits of the Statc be thrown open to
Harijans for darshan according to the rules that may be laid down by us,

2. All existing public wells as well as all wells constructed by the
State hercafter, be invariably open to all classes alike. This is our policy,
but in enforeing it, in regard to the existing public welly, the District
Officers will act in their discretion according to local needs and eircum-
stances.

3. All concerned should make it possible for the Harijans to have
an unrestricted use of public places, such as hotels, restaurants and

public conveyances,
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4. Our Minister in charge of Municipalities should, subject to his
discretion in the light of the conditions and requirements of & particular
locality, allow Harijans to build or own houses in all areas open to higher
castes and communities,

9. Full and hearty effect be given to the existing orders relating to
the unrestricted admission of the Harijans' children into State educational
institutions,

6. There shall be no restrictions in the matter of recruitment to
State services, except where the incumbent has essentially to be recruited
from a particular class or community. *

7. All State Public Offices and buildings are open to Harijans for
entry.

8. There shall be no restrictions on the wearing of ornaments, the
taking out of processions and performance of ceremonies,”

(Erom The Guardian, Madras |

(Continued from page 122))
forward legislation to modify any definite procedure for which legislation
already cxisted than to give carte blanche to what was

called Canon law.
Quoting from an authority,

the Advocate-General observed that the
Canon law of Burope never did as a body of laws form part of the law
of England.

Personally, as a lawyer, he thought it better that a single territorial
law in regard to succession was framed in Consonance with civilised ideas
rather than have different laws for different communities.

But apart from the merits of the Bill, he opposed the motion for leave
for its introduction on fundamental grounds,

[From tde Press Report of the proceedings of the Madras Legislative Council.)

NOTES.

A New Source of Law :—When we observed in our last part that a
Christian 1ndia, a Mussalman India and a Hindu India were separately
growing up in this country we did not anticipate that the statement was
going to be confirmed almost immediately by the claim on behalf of a
section of Christians to introduce a new source of law and of sovereignty
in this country. Else-where in this issue we are publishing extracts from
th'e proceedings of the Madras Legislative Council asking for the recog-
nition of what the mover called the Cannon Law as the law regulating

Succession among Roman Catholics.
L e

Law vs. Religion :—We have been accusiomed to think that itis
only in the early stages of the rise and progress of religious communities
that the claim of spiritual heads to legislate in secular matters obtains
recognition. As the needs of secular life grow in extent and complexity,
rules of law gets separated from rules of religion and a conflict ensues
between them for supremacy, at first each in its own sphere, and afterwards
for the supremacy of the secular over the spiritual. We have been
under the impression that this fight has been fought on many a battle
field and resulted in the victory of the State over the Church. The last of
such wars was in Turkey. But owing to historic causes, conditions in
1ndia appear to foster medievalism. In a land where many religious
denominations claim followers there is an inevitable tendency for each to
intensify sectarian zeal to an unhealthy extent. Each community believes
that it will not have done its duty to its faith unless it is able to enforce
its religious prineciples in the secular as well as in the spiritual sphere.
Thus soine Roman Catholics want the Canon Law to regulate their secular
relationships. 1t is possible that some Mus«lims believe that the law of
property and even of crimes ought to be the Islamic Law. There is no
doubt that some Hindus claim that “the Dharma Sastras as traditionally
interpreted and followed” contain all that is necessary for a perfect

organisation of Society.
* ®

* This is an impossibility. As the Archbishop of Madras said in an interview

Canon Law regulates only ecclesiastical relations and does not interfere in secular

ooncerns.
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Religion an obstacle to civic progress :—In this way, with each
community desiring to perpetuate the characteristics of its early times, of
which exclusiveness and a sense of superiority are two main features, and
all of them joining together in attacking the infant political democracy
whose legislative activity must trench somewhere upon the far tlung
sphere of religion, national progress is bound to be very difficult. We are
already having an illustration of this in the attempt of Roman Catholics
to oppose prohibition on the ground that it interferes with the celebration
of Mass. In such a situation religion assumes u new aspect. Instead of
being a help, it becomes a hindrance to social progress. Instead of unit.illg
men in fellowship it antagonises them. 1t ix necessary therefore to keep
in mind that religion unless properly understood and applied may become
an anti-social influence which it is the duty of the State to resist and to
keep in control,

i * ®

A recurring danger :—*“The separation of the Church and the
State and the secularisation of politics find a place among accredited
triumphs of modern era.” This triumph however, seems to be a temporary
one, more in the nature of a truce than of a vietory, Whenever opportu-
nity occurs a claim is inade for the supremacy of the Cbhurch over the
State and an agitation raised that the secular as well as the spiritual
affairs ought to be guided by the spiritual heads. Such an attitude is bound
to be dangerously contagious. 1t may not be long—in fact we are al-
ready having it—before each community makes a similar claim. The
result will be that ultimately the sovereignty in this country will be split
among distinet groups. Each community will claim that laws which are
believed affect what they consider to be their religion, and nearly every
law may be so construed, it is only their representatives in the legixlature
that ought to legislate, aud that the representatives of other groups should
not participate in the enactment of these laws. Most disastrous possibi-
lities are thus opened up by our inabitity to perceive that religious and
secular spheres have to be kept distinet and that in a land of many de-
nominations rapid national progress is possible only by confining within
the narrowesl limits the sphere of religion.

Holkar's lead.—1t is an oceasion for genuine joy for atl well wishers
of Hinduism that the Maharaja Holkar of Indore has proclaimed the eman-
cipation of the Harijans of the State fram the religious slavery to which
they together with Harijans all over Lndia have boen condemued from
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time immemorial by a cruel and pernicious custom. The proclamation
has been followed by effective action welcoming and inviting the Hari-
jans into the temples of the State. We sincerely hope that as in Travan-
core this great step will be carried further and that every effort will be
made by voluntary agencies and by the State to instil irnto the Harijans a
spirit of devotion and reverence for temple servicee. We are witnessing
the beginnings of a great movement for the reconstruction of Hinduism
on lines which we will make it a living and powerful religion. Towards
this reform the emancipation of the Harijans is the first step. It is matter
for gratification that Hindu state after Hindu state is coming forward and
giving the lead in such emaucipation, It is a siga full of promise for the
future of Hinduism. Al honour to Indore and to its young ruler.

Qualifying for temple entry :(—Two independent lines of reasoning
amongst others are pursued by the opponents of temple-entry. First, that
untouchability and the consequent disqualification for temple-entry is the
result of sin in former births and that there is no good of trying to fight
against it. But for the fact that this is believed in by those who put it
forward, it would be the most cruel suggestion that could he made against
our unfortunate Harijan brethren. 1t is not the sin of the Harijans that
they are like this but it is the =in of the Hindu community, a sin for
which a heavy penalty has been paid in the low level to which the com-
munity has sunk compared to other socicties in the world.

The sin disappears as if by magic on their conversion to another
faith. Christian and Muslim missionaries lift them up from the depth of
their degradation into a society whose cultural and religious opportuni-
ties enable them to compete with success with high caste Hindus in vari-
ous walks of public life and exhibit a fervour of religious zeal which
makes the temple goer's devotion pale before it .In one or two generations
the converted Christian or Muslim takes his seat side by side with aristo-
cratic Hindu leaders and gives them lessons which they are only too glad
tolearn. The sovner we drop the accusation that they are sinners and
therefore untouchables the better. .

It is impossible in this connection not to refer to the story in the
Gospels where a blind man was brought before Jesus and those present
asked him why he was blind. Was it through the parents’ sin or his own?
The answer of Jesus was that it was neither his nor his parents’ sin but
that the work of God might be made manifest unto men. This isa state-
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ment of eternal value. Evil conditions are not to be acquiesced in or to
be ) condoned as the irremediable results of former actions, They
are a challenge to our faith and to our capacity to overcome them by our
own exertions and the help of God. In other words, while the conditions
are there, it is for us to try to remedy them. Soitis with us to-day that
the condition of Harijans are an urge that we should not tolerate them
but try to change the conditions which make them what they are :

Another line of reasoning is that the Harijans must qualify themselves
for temple-entry by a certain course of discipline. Thereis a partial
element of truth in this in as much as mere entry into the temple is use-
less unless there is the urge in them and the faith that temples are a
source of spiritual power and a channel of spritual grace. They should
conform when going into the temples to the ordinary rules of temple-
entry, viz,, physioal cleanliness and a devotional atmosphere, But instead
of insisting on the Harijans passing through a course of probation and
making it a condition precedent that they should be successful in this be-
fore they get the privilege of temple-entry, it is equally posgible to say
that if they are first given temple-entry these things will follow after-
wards. Social conduct is imitative. The ordinary etiquette of temple
worship can be learnt rapidly. In one generation, if not earlier, the
Harijans will be as qualified, for temple-entry, as anyone else, Any small
imperfection during the period of transition should not be levelled against
them as a charge that they are unfit. It should not be expected that people
who have been from time immemorial denied the ordinary spiritual and
cultural contacts should suddenly turn themselves into paragons of per-
fection in etiquette.

Temple-entry is the inherent right of ‘every Hindu, That is the
modern article of faith. The mere membership of the Hindu society
carries with it the elementary right of worship in Hindu temples, partici-
pation in Hindu festivals and the sharing of Hindu religious ministrations.
There is no doubt that this formula will be largely invoked in the future
social and religious progress of Hindu society, [t is impossible to continue
as we are without giving all Hindus a certain minimum of sacramental
service at Upanayana, marriage, and funerals. A standardisation in these
rituals has beea lon nd cannot be put off much longer.
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THE SOCIAL IMPLICATIONS OF THE WARDHA

SCHEME.

Mahatma Gandhi is the soul of modern India and the great Indian
National Congress is under his influence whether he is a member of it
or not. All aspects of national réform and reconstruction either proceed
from him or are blessed with his approval; else they have very little

chance of being accepted by the country. The wonder of it is, Bapu is

fundamentally right on most matters. He seems to havedirect access to
the centre ofithings and by an uncanny intuition this wonderful combina-
tion of dreamy visionary and shrewd businessman throws out suggestions
which the nation has to work out in detail. Untouchability, Khaddar, Pro-

. hibition, Hindi as the lingua franca of India, putting the Indian village

and its dumb millions at the very centreof the picture, these are some

. instances of the pioneering work done by this “Naked Fakir." Ttis our

good fortune that he has turned his attention to the serious problem of
educational reconstruction.

All students of Indian problems in recent times know that the Depart-
ments of Public Instruction in the various provinces carry on the onerous
task of educating the masses either by running their own schools or by
giving grants to private agencies that run them. There is a similarity in

_the courses of studies in these schools and Universities all over India with

the result that everywhere the same kind of trouble manifests itself. The
gchonls and colleges produce a lot of “unwanted articles”and our boys and
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to a certain extent (as in Travancore and Cochin) our girls also join the
great army of the unemployed and find themselves misfits in Society.

" The educational system which was started a century ago to supply
clerks to the offices of the East India Company and to produce a race of
people who would act as interpreters between the masses of the country
and their foreign rulers has been going on without the necessary adjust-
ment from time to time. The drawbacks of the system have been thrown
into bold relief by the world economic depression. The situation has be-
come acute and hence Committee like the Sapru Committee have been
constituted to examine the problem thoroughly and Mahatma as usual
contributes his quota. That is the Wardha Scheme.

The scheme has been sufficiently long before the public and it has
been subjected to intensive study and fierce criticism by evet so many per-
sons that we think it unnecessary to describe it in detail. There would
be compulsory education for all boys and girls of the country between the
ages of 7 and 14 and education would be imparted through the mother-
tongue and it would centre round a basic craft. These are its essential
features ; another original feature that it should be economically self-
sufficient has been given up; and Zakir Hussain Committee which was in
charge of the scheme has submitted its proposals working out in some
detail the time table scheme and the cost of running such schools,

The scheme has been criticised from various points of view. That it

hangs in the air without reference to the existing system which cannot be,
completely scraped, that it makes no mention of the education of age .

groups before 7 and after 14, that while it expects superior equipment from
teachers for working it out, the salary held out to them is very inadequate,
that cultural aspect of education is likely to be neglected, that formal
instruction which is very necessary in the earlier stages is not given suffi-
cient importance, and that aesthetic education is not given the promi-
nence it deserves, are some main points of criticism levelled against the
scheme. '

We mean to take up another line of stady and examine its sociologi-
cal implications. The scheme itself is based upon certain fundamental
assumptions such as that every child is entitled to a certain irreducible
minimum dose of education and that it is one of the primary duties of the
state to see that every child gets it. This is nothing short of a revolution.
Hitherto the state rested satisfied with running a few schools and colleges
and by giving financial help to others run by other agencies. It was not
committed to the enormous task of bringing education within the reagch of

—
oS
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every one of its boys and girls. Finance was the rock on which schemes

like those of Gokhale for making elementary education free and compul-

gory burst. The great magician has, with one sweep of his wand, made
all these objections disappear and has, by implication, forced the state to
accept this great responsibility. So far so good. We shall try to find out
whether the sponsors of the scheme are willing to shoulder responsibility
for the sociological changes that are sure to arise if the scheme be put into
practice.

-Before we take up the question, it may not be out of place if we examine
the sociological changes that have been brought about by the present edu-
cational system so that we may bein a position to envisage the possible
changes that may happen. In the good old days, ie., before the depart-
ments of Public Instruction were formed in the various provinces the
indigenous schools of the country, the Muktabs and the Patasalas educated
the masses in their own way. They were engaged more in developing the
intellectual and moral sides of the pupils, to equip them for the battle of
life by giving them a point of view and these old schools never undertook
to equip their students for a career or a vocation. That problem of bread
winning was solved in this land by that peculiar organisation known as
caste and even the Mussalman conquerors came under its spell and ac-
cepted its sociological implications. Almost invariably every man's voca-
tion was determined by his birth. A man became a carpenter, an oii-

‘monger, a barber, an agriculturist or a priest according to his birth and

he acquired the necessary skill for plying his trade and earning his liveli-
hood by the old system of apprenticeship to a master of the craft. The
schools never undertook this task of equipment for life.

It is true that the old subdivisions were rather crude and simple and
not elastic enough to get adjusted to the constantly changing economical
arrangements of the present day. 1t was adopted to a system of society
of which fixity and aversion to and lack of opportunities for change were
the main features. 1tis also true that the accident of birth settled the
man's profession, though our old sociologists with their belief in Karma
and re-incarnation would not be prepared to call birth fixing up one's pro-
fession an accident all. This system worked fairly satisfactorily
though it did not provide opportunities for individual geniuses who must
be chafing under the restrictions of their environments.

Then came the schools and colleges started with the narrow aim of
supplying clerks and interpreters but growing rapidly and producing a
large numnber of members of the learned profession. The old castewar
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arrangement of vocation was cut across through and through, Teachers,
Engineers, Doctors, Lawyers and Administrators, not to speak of clerks
were recruited from all castes that took to the new education. It is true
that some of the old crafts are still being run only by persous belonging to
a particular caste, Washermen, Potters, Barbers for example. So far as
South India is concerned Christians who did not generally obscrve caste
began to follow any trade or vocation that appealed to them; and it was
quite a common thing to find members of the same family following
different vocations. :

The ease with which in the earlier days of limited supply and vast
demand, the product_s of schools and colleges were absorbed by a society
that was getting adjusted to the foreign administration with its ever in-
creasing official staff made the people believe that schools and College exist
not merely as institutions to give intellectual and moral instructions and
to produce cultured citizens, but they were looked upon as factories
manufacturing products that were much indemand. This worked all right
so long as the demand exceeded the supply ; but in course of time the
tables were turned and the supply began to exceed the demand with the
result that we see i.e., a large number of the educated unemployed. The
socalled employment bureaus started by some Universities touch barely
the fringe of the problem though it may enable the elders of the Univer-
sities to lay the flattering unction to their souls that they are doing some
thing by the younger generation.

The present situation is this. Parents who at great sacrifice send the
children to schools and colleges expect their children to become bread
winners the moment they step out of these institutions and to tell them
that schools and colleges exist to give culture and not to train pupils to
vocations would be a cruelty to these parents. Except in the case of
technological schools and professional colleges where also the output has
outrun the need, the finished produects of our schools and colleges are unfit
to do anything except to become clerks. They don't know what they are
fit for, schools and colleges do not tell them what they are fit for. The
grand sociological truth which should be the basis of any stable society
that each person must be allowed to develop to the fullest extent his own
special capacities and thus contribute to the welfare of the Society as a
whole is utterly neglected.

9 S R qeaeta eagfan |
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The above truth is alright; but how am I to know what my Dharma is
that is the crux of the whole problem and unless that is solved‘ all
experiments with education and consequently of sociological re-adjust-
ments are mere make-shifts. The present sorry spectacle -of our young
men and women resembling third class passengers making despel.'ate
attempts to get entrance into overcrowded compartments, now-rushing. ina
body to one carriage and now to another without a guide, will continue.

What does the Wardha scheme attempt todo? To give thesame
sort of intellectual and craft equipment to every one alike so that at the
end of the 7 vears' course all would have acquired some proficiency in the
mother tongue, Arithemetic, Elementary Science and in his or her own
chosen craft,or crafts. A small percentage of these may go furthel.'up the
educational ladder and specialise in some branches of higher studle.s ; but
the vast majority will stop with the seven years' course aud think of
starting life. All old distinctions would be gone and everyone would ﬁn.d
himself equipped alike or almost alike every other. .How to make this
product of schools take to the different channels of national work? What
is the authority to guide them and advise them? '

While imparting education to all is good, this sort of making them all
go through the same mill and giving them no help to solve the funda}rlnenf;.l
difficulty of finding a living is doing the work only half way through. t

equires” as somebody said ‘‘Omniscience to know what each individual is
r g

best fitted for and Omnipotence to make him choose and sticl.c to that .line"

that is most congenial to his own Dharma. Wardha Scheme. will Compllczte |
the situation a hundredfold as the entire youth of the land is brought under

lts C:;:::therefore has to be done is that tbe state must realisc its res-
ponsibility not merely to send its youth to schools, l.)ut to sce that every
one chooses that vocation where he would contribute his best‘to the general
welfare and also to see that proper facilities are given to him or to .her to
continue doing that bit of service to the snciety for which he or .'s‘he is best
fitted. To educate and maintain in prosperity and happiness .the entire .popu.la-

tion is the primary duty of the stale. Nothing less thanthatis the sociological

rmplicati the Wardha Scheme.
implication of .



THE *“DEVA DASI”.
By
MR. N. SREENIVASACHARYA

With commendable chivalry, the Madras Ministers confessed, the
other day, their inability to refuse the demand of the ladies who besieged
them for the inclusion of the devadasis within the purview of the Bro-
thels Bill which has since passed through the Councils! Indeed ever
since the social reform movement started in Madras ever forty years ago,
the devadasi had been claiminé much of its attention, and at one time
the anti nautch (not nautch girl) propaganda was vigorously pursued,
though without success of any appreciable sort. The art, however, slowly
declined, other causes operating, until in recent years the champions of
revival, are striving hard to rehabilitate Bharata Natya and even to make
it fashionable among family women ! May be, it becomes compulsory
in time in our Girl's Schools! Be that as it may. Considerable
ignorauce prevails regarding the devadasi and her placein the Hindu
Society, with the result that the law also has been taking strange courses
in dealing with this class of women and men who encounter them ! It
may therefore be useful to understand something about them.

It is common to speak of the “Devadasi System " or * Devadasi ins-
titution " as if at some period of Hindu History some law-giver or king
was responsible for the coming into existence of this class ; and people
are not wanting who would attribute this also to the ** wicked priestly
class, the Brahmins' ! Nothing is farther from truth or history. From
time immemorial there have been in India numberless communities and
tribes, independant of and outside the four castes of the Aryan Hindus.
Several of them are mentioned by eldest Smrithi writers such as Manu
and Yajnyavalkya. Even the Rig Veda speaks of some. That the Deva-
dasi class is one among them, is amply borne out in the ancient Hindu
Literature. They are the counter-part, as it were on Earth of Urvasi,
Rambha, etc., in the world of Indra ! The following account is found in
the Mitakshara commentary of Yajnyavalkya's chapter on Vyavahara (legal
proceedings) in the section dealing with Stri Sangraha (<natching away of
women). In this connection women, other than these remaining with
their husband and unmarried damsels under the parental care, are class-
ed under three heads, viz.,

1) Swairini (a free woman) i.e., a woman belonging to one of the four

castes, who has deserted her husband and lives freely with a man of her
choice.
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(2) Dasi, i.e., a female servant or slave. She also belongs to one of
the castes, but has undertaken service for wages. On this account she
becomes dependant on her “master ; but she has not given up her caste
Dharma.

(3) Vesya, when we call devadasi or dancing woman. Of her the Mitak-
shara says :—'‘ From time without beginning an independant community
called the Vesya has existed in the country and are identified as such, as
Brahmanas and others are. Their number is replenished all along by
their association, with men of their own community or those belonging to
castes higher than theirs. They make their living by such association.
The Skanda Purana says that they claim their descent from celestial
nymphs (apsaras) called Pancha Chudas and form sort of a fifth caste.
Hence the women are not bound to marry within their own community.
As they are not within the pale of the Varna Asrama Dharma, it is not
sin for them to mate with men of their own fold or of the higher castes.
Nor would that amount to an_offence punishable by the King.

For the same reason man of the higher castes may not be punishable
under the law for associating with Vesya ; nevertheless he would be com-
mitting a heinous sin as he would thereby transgress the sastraic injune-
tion that “he should always confine himself to his wife only " (*‘ Swadara
niratah sada ").

Abducting or enticing away a married woman from her husband or

an unmarried damsel from her parents etc,, are plainly serious offences

and sins. Apart from them there may be offences of snatching away also
the women of the three classes stated above under the following circums-
tances ; i.e., if she is abducted or enticed away :—

(a) While she is avaruddha or bound to a man, for association for life,
in the case of a Swairini or Vesya ; and in the case of a dasi or slave,
while she is under contract of service for life, with an employer ;

(b) when she is a Bhujishya or bound toa man asin (a) for period,
and she is tampered with during that period ; and

(c) where, though she may be a Samanya or a common woman, and
yet she is at the time engaged to a particular individual as Swairini or
Vesya, or is employed for service in the case of the dast.

Women who do not come under the above classes, cannot of course,
be the subject of abduction ete.

1t is, therefore, clear that the devadasis are a very ancient and inde-
pendant tribe or community of India, having their own customs and
rules, that the rules and laws of the four castes are not binding on them,
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and that they have all along claime
:;heu" choice, either .for life or a period or the time being—a consummation
ooming very large in the eyes of the modern socia] reformer ! This com-

[MA?

d a right to associate with men of

munity sticks on to this custom to

» local and family | inva-
valkya S.1,342). The Mitakshara quotes v aws (Yainga

‘ ! Narada to show that even in
respect of certain offences against Vesyas, where the Court could not

adequately assess d.amages against the offender, it shou)d consult the
elderly women etc., in the house of violated Vesya and arrive at
figure (note to Yajnyavalkya § 3 proper
y ya Sec. I1, 292). Balam Bhatt luci .
further. The Hindu Law has all along bee i a' elucidates this
n particular in 8howing the
utmost deference tothe customary law of the various inhabitants of the
land, in spite of the predomination of the Varna Ashrama Dharma in the
land.  While so, it is difficult to justify the provision jn the recent Mad-
ras bill which punishes an inmate of a devadasi's house and throws on
him or her the burden of proving that he or she does not maintain him-
self or herself out of the devadasi’s income ;

1t is also clear from the foregoing considerations, that the devadasi
class also has got ideas of chastity and prostitution like other classes of
women,

It should be noted that the word Devadasi does mot oceur in the
Puranas, Agamas, Lexicons, or other works of ancient literature as a
synonym for Vesya. The Agamas (Saiva as well as Vaishnava) use only
the word Vesya. The expression devadasi is sometimes used to denote
generally a female servant doing any work in the temple, in the same
manner as a male servant is called deva dasa. The agamas merely direct
that Vesyas may be engaged as they are done elsewhere, to entertain the
deity to music and dance for wages, (that is their public profession, just
as torch bearers, fire-works makers, and others are engaged. They do not
get the name devadasi on that account. They are not required by the
agamas to undergo any ‘“‘dedication” or ceremony to qualify them for dan.
cing and singing in the temple. Devadasis who do not get Pottu tied, also
perform such service. Indeed the practice of “‘Dedication” (a very wrong

and misleading expression) i.e., of tying Pottu, is not found beyond the
Tamil Districts, and yet dancing women serve in temples elsewhere also !

Devadasis do not correspond, as some persons saturated with Christian
notions would say, to nuns or vestal virgins sworn to a life of celibacy and
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religious gervice! These latter do something like priestly service a.nc.l it
is plainly wrong to liken the Vesyas to them ! The Vesyas have .no rfehglous
function at all in the temple or elsewhere. Indeed, Aryan. I.imduxsm h'a.s
no place for women-Sanyasinis—although Buddhism and Jainism recog.;use
them. It is well known thata Hindu woman is a dependant all her life—
g d, and son.
o fa:lf::rr'l:rizb::lvadasi meaning a Vesya, is a translation of the Tamil Worfi
Theva Adival i.e., consort of God! and is more ot less confined .to the Tamil
Country. Elsewhere they are called by different names. It is well k.nown
that several Aryan customs are being followed generally by other Hindus
also from immemorial time. One such important custom, is the. S-amskara
or consecration of marriage for females. This is considered as indispensa-
ble to them as Upanayana is for the Dwija boys. Hence females of e.very
community pass through some form of compulsory ceremon.shr of marriage,
notwithstanding their other customs and habits, If a' DW'l]a. boy of suffi-
cient age dies before Upanayana, the thread consecration is perfor.med to
his body before it is cremated. Similarly among the Nam?oodnes, Fhe
tali is tied to the'corpse of a female dying unmarried, before 1‘ts cremation.
Among the Nairs etc., of Malabar, the Tali Kattu K.alya.nam 1? the mo?t
important marriage ceremony for the girl. The tz?h tying bridegroom is
not necessarily the husband who marries the girl afterwards through

sambandam. 1t is not even compulsory that she should confine herself to

one sambandam husband only, for all her life. '

The devadasis have been following a similar custom. For (?rc?ssmg the
stage of maidenhood, the Samskara which they adopt is the obt.aml?g of the
Tali from God's hands, instead of from men's hands and tym'g it round
their neck. They then call themselves Theva Adiyal or God’s ?onsort. :
That is all! Thereafter they regulate their lives in the ways mentioned in

" the Mitakshara above. With the assistance of the trustee the Tali or Pottu
tying ceremony might be performed with ostentation in some temples;
that only means income to the trustee or the temple al?d th.e archal.m, I.t
is also well known that the practice of tali or pottu tying in marriage 1is
entirely dravidian in its origin and is now generally observed among all
classes of Hindus in some form or other. Hence it is not right t? say that
the pottu or the tali tying of the devadasis is obtaining for her a .hc.ense for
prostitution. Itis evena libel to say so! On such wrong or .111-1nforn?ed
notions the laws of courts and legislatures have been at times acting
harshly and strangely in respect of matters connected with devadasis,

We have an instance of such indiscretion in the Devadasi legislation

2
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a few years ago, which amended the Madras Hindu Religious Endowments
Act. The said legislation presented away very large temple properties to
devadasis, and liberated them from their services to temples for which
such properties had been given to them, to go their own way. The magni-
tude of the escheat can be seen well in the Telugu Districts only where
the devadasi inams are comparatively very large.

Every society and every country has got its own rules and beliefs and
conventions, regarding marriage and food, the observance of which it
regards as indispensable in view of the community's welfare in this world
and hereafter. This has been so from time without beginning. Modern
socialism and social reform would wildy break through all of them and
give absolute freedom to man and woman, to go the way along which the
will directs. Our “reformers” are saturated with such notions ; and while
so, it looks strange and surprising io a degree that they should turn their

special attention with anger and restlessness on the community of deva-
dasis.

The Madras Harijan Sevak Sangh Report for 1936-37

We are glad to receive the report of this useful though infant institu-
tion which has continued to make steady progress during the period of
year 1936-37. It has been conducting a free Harijan hostel, giving scholar-
ships to a number of Harijan girls, and has been helping the cause of
Harijan uplift in other effective ways. 1t has given medical aid in 28,000
cases during the year whichis a record for a welfare institution. The
Sangh continues to emphasise the need for the building up of character
along with economie uplift.

VEDIC WISDOM AND VEDANTA SUTRAS
BY M. K. VENKATESA AIYAR, Advocate.
{Continued from page I19.)

"The fundamental differences of these darsanas are in the assumption
of the basic cause of world phenomena, Each darsana attempts to ex-
plain from the assumed hypothesis, the creation, preservation and the
dissolution of the universe and expounds the methods to be adopted by the
Jivas for liberation from the recurring wheel of Dbirths and deaths which
are full of pain and misery, thereby pointing out the way for enjoyment
of eternal supreme bliss. Uttara Mimamsa exposes the fallacics in all
the other darsanas and is accepted by the highest sages as the only in-
fallible spiritual eye-opener to Vaikunta or the Spiritual world, The
Vedanta Sutras are compared to the thread of a garland consisting of
flowers, the statements in the Upanishads being chosen as flowers for
the Vedanta garland. It is practically a guide to the study of the Upani-
ghads as will be clear from a critical view of an Adhikarana. An adhi-
karana consists of five parts: vir, (1) fas7 T1FT (Vishayavakya) a state-
ment from the Upanishads, (2) g3 or @g=($amsay adoubt about ifs in-
terpretation (3) g\éqa =(Purvapaksha) First impression of its meaning or
4) f‘gg];a___(Siddhanta) Final correct interpreta_

Prima facie view, ¢
tion (5') anfd (Sangathi)=Connection of the topic with the next matter
taken for consideration.

We have to note the Sangati connecting adhikaranas, padas and
adbyayas. They are called (1) sfadto @i (Adhikarana Sangati)
(2) wigAnfd and (Padasangati) 3) esud Gifd (Adyayasangati).

The 192 Adhikaranas expound certain principles of interpretation
called Adhikarana Sangati, which help us to understand the Upanishads
correctly. There are 930 Adhikaranas in Purva Mimamsa which help us
in interpreting Karma Kanda of the Vedas correctly.

In the Vyasa Adhikarana NyayaMala (sq@ifasim sqrarer) the
principles are embodied in Slokas as follows :

I Benedictory verse.
(. oo qUARAlE slifrdaEiaon |
EFAAIENE AF QR FHREA |

Having bowed to the Sureme Being (Paramatma) in the form of 8ri
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Vidya Theertha, the principles of interpretation of Upanishads as taught
by Vyasa are clearly expounded in the form of verses.
Il Methods of interpretalion.
R+ @ [assERegTaEmaEs: |
SR fomraad dnaa: s )
The essentials of each adhikarana are incorporated

in two siokas of
which the first Sloka consists of (a)

the statement chosen from the Upani-
shads for ecritical study, (b) the doubt in its interpretation and (¢i the
prima facie view thereof. The 2nd verse gives the Siddhanta or final
correct interpretation. The Sangaties or the connection of the topics of
the Adhikaranas will become clear then.

The illustrative Vakyas chosen by Veda Vyasa for explaining the
principles of interpretation of Upanishads are such that they are compre-
hensive of all Vedantic lessons arranged in beautifyl succession, so much
so that one who studies Vedanta Sutras critically even without a prior

comprehensive study of the Upanishads, gets a thorough grasp of Vedanta.
That is why a study of the Vedanta Sutras with the Bhashyas of Achar-

yas, is said to be Vedantic study. But, after all, the Sutras are only guides
to understand and interpret the Upanishads which are the real texts. That
is why our fore-fathers refused to teach Vedanta Sutras before the student
studies ten well-known upanishads at least, by heart with their
meanings. The Sutras enable us to make our interpretation crit
111 Division of the Sangatis or connecting links
X WSS a91 O SmdaEafer |
yEliz faeg i aacaEnfamgan )

There are three kinds of Sangatis or connecting links in the methods
of interpretation. viz (1) Adhyaya Sangati and (2) Pada Sangati and
(3) Adhikarana Sangati. When the statements of the Sastras, the doubts,
prima facie view and the final correct interpretation are understood, the
connection of the topics can be easily grasped by reasoning.

IV Matters discussed in Vedanta Sutras, in each chapter

apparaent
ical.

and Adhyaya.
§ W F@EETE s egafa
RS 3 @A 9 & aar )

The Sastra may be called “A scientific study of Brahman or the
Supreme Being.” and the chapters therein are four-fold, viz. 1 Chapter
dealing with the statements of Upanishads showing that the end and aim
of Vedic Study is “Realisation of Brahman.” (2) 11 Chapter dealing with
the proposition that there are no inconsistencics in the Vedic teachings
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(3) 111 Chapter dealing with the’'qualifications or 8199 necessary for the
student to realise Brahman and (4) 1V Chapter dealing with the resulf of

studying Vedanta. |
V The topics discussed in the four padas of the first Chapter.

«. guFay EgRRuETZEIIEIY |
Jai1 qzma 9 fawd qrsaaERa i |
The first pada of the I chapter called grFgqEay, .deals with the
direct statements of Vedas about Brahman called gqg mgfen @igg,
The 2nd pada of the 1 chapter deals with the Upasana aspect of the
indirect statements or aeqzRFNAF- o f
The third pada treats of the intellectual appreciation (gqw) aspect o
indirect statements about Brahman (i.e. sigqg aafen q]}q: .
And the fourth pada deals with the exposition of special connotations
n

of some technical terms essential for Vedantic Study.
VI Subjects discussed in Chapter Il

§. RdY mRasamRTn=gEa |
qadiag Ao satakrad |l

The first pada of Ghapter IT answers the objections of Sankhya, Yoga,
e

Vaiseshika systems to the teachings of Uttara Mimamsa.

The second pada exposes the fallacies of Sankhya, Vaiseshika and

other systems on the mere baxix of reasoning,

i nt co
“he third pada reconciles the appare ‘ :
it I ation of elements and expounds the teachings

ntradictions of Vedic teach-

ings with regard tocre
abou"l;‘h ﬁft?xrth pada deals with the discussion of the statements about the
e
subtle body (\f%megﬁr
VII Subjects discussed in Chapter II1.
o gdw frfeacs 72 affsiaad |
amuasfagiaafermfz qwa | | |
Chapter 111 pada 1 treats of the discussion about Vairagya and Suffer-
! la . : . 1 I3 . . e
ings of departed jivas which have not realised Spiritual w1(sdom. - ’
e 2 d pada of Chapter 111 expounds the meaning of ‘g@H) (Thou) i,
n ¢ g X o
the Maha Vakya “That thou art” by a comparitive study of Jagrat,
° < e . . .
Swapna, Sushupti, Murchcha and Samadhi States. i.e. Waking, dreaming
sound sleep, swoon and cancentrated meditation on God.
' 3rd pada points out that the teachings of various technical Vidyas
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such as Sandilya Vidya, Dhara Vidya, Madbu Vidya, Vaiswanara

Vidya, Prana Vidya, Gayatri Vidya &c can be cumulated for meditation
on certain conditions.

The fourth pada deals with the asramas or four stages of the life of
Dwijas and sacrifices which are the external qualifications (AfgimaMa)
necessary for the realisation of Divinity and of the inner qualifications
such as self-control, tranquility of mind, toleration, love of God, concentrat-
ed meditation on God and Faith in the value of all these.

VIII Subfects discussed in the IV Chapier.
¢ 9g4 e gfe snRanfatan |
agmfy @ 36 92 G ol

The first pada of Chapter IV deals with jivan-mukti or liberation from
all defects and weaknesses even in the embodied state, the 2nd pada
deals with the process of the separation of jiva from the body at the time
of death, the third treats of the Devayana path or Archiradij Marga after
death of the wise saintly soul, and the fourth expounds the nature of
Videha Kaivalya or the complete surrender of perscnality to Divinity and
thereby realising the identity in reality of pure individuality with imper-
sonal Divinity.

IX The nature of connection or (Sangati) of the various
Chapters, padas and adhikaranas.
e. Sfgean Grfead: qq1 A qadl: |
FRIRTIED FRRRIEE ||

The student must find out by the method of reasoning adopted the
nagure of the three-fold Sangatis viz Adhyaya Sangati, Pada Sangati and
Adhikarana Sangati, as well as the Subsidiary Saungatis such as (i)
Akshepa Sangati (Sﬂaq{?ﬂﬁl) (ii) Drishtanta Sangati ({EIFE{HI‘({%{) (iii)
Pratyudaharana Sangati &c (qegarztménfa)-

X Guide to find out Sangatis.
qaraaed fageagie fixamay !
qAneEng T = sl asa |

The reasoning process adopted in the prima facic view or (giqg{‘
Purva Paksha and (fggiva) Siddhanta or final view will indicate the
nature of the Sangatis (gnfq,) which can be easily understood by an in-
telligent student.

(To be continned). .

SANT MAT OR THE REL E SAINTS.
Sant Mat is a religion of devotion, self-surrender and one-ment with
God. In following it, the devotee hasto begin with devotion for his
Spiritual Preceptor. He is gradually led on to the state of complete sur-
render to the Divine Will and is finally blessed with one=ment or perfect
union with the Supreme Being. Itis a thoroughly practical religion,
allowing little or no scope for argument and speculation. It is a religion
of self-discipline, self-effacement, transcendental experiences and God-
realization.
The teachings of Sant Mat are based on three essential beliefs, viz.,
{a) belief in'the existence of God, (b) belief in the oneness of the essence
of God and the spirit-entity in man and (c) belief in the continuity of life
after death. Thus to a follower of Sant Mat, belief in the existence of
God is not a mere matter of opinion. For him God exists as surely and
certainly as his own spiritual self. He thoroughly understands the one-
ness of the essence of an ocean and that of a drop of water and he has,
therefore, no difficuity in understanding the oneness of the essence of
God and the spirit-entity in man., Nor does he feel his path beset with
any kind of uncertainty or doubt. He has to move in the direction of
his own spiritual self, and nothing can be more certain and sound for

. a devotee than his own spiritual self. Living the life of an ordinary

householder as he does, he has to encounter numerous distractions every
day which retard his spiritual progress or necessarily render it slow. But
these distractions do not upset his mind, for he is convinced that the real
self does not perish with the perishing of the physical body and that itis
immortal and will continue to exist and pursue the course Godwards even
after the death of the present physical body. And last, though not the
least, he is not haunted by any apprehensions or misgivings as to ultimate
guccess in his undertaking. He trusts in his Spiritnal Preceptor and
finds in Him a true friend, philosopher and guide who hasalready realised
the ideal he wishes to realise. He walks in His company with ful] confi-
dence and is happy.

As mentioned above, Sant Mat lays great emphasis on self-discipline.
When we utter a word or make mental effort o move a finger, we expend
some of our spiritual energy. The coustant use of the organs of the body
and the faculties of the mind thus causes a heavy drain of our spirituality
so much so that good many of us have become so much reduced in spirj-
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tuality that it is not possible for us to keep our mind under control or
concentrate our attention even fora brief moment. A follower of Sant
Mat is, therefore, enjoined not only to abstain from all unnecessary acti-
vities, but also from the use of all such foods and drinks as are likely to
excite his body and mind to abnormal activity. He has, besides, to take
every careof his environments and associations, as these also play an
important part in the determination of his mental equilibrium. Thus
living a life of moderation, restraint, allowing little or no frittering away
of his spiritual energy, he regularly devotes some of his time to the per-
formance of Sadhana or spiritual exercises every morning and evening.
The spiritual exercises prescribed in Sant Mat, though simple and easy
to perform, are highly efficacious in enabling a devotee, not only to make
up all the spiritual loss he may have sustained in attending to the every
day duties of life, but also to raise his spirituality to that high piteh
which makes him fit for turning the flow of his internal spiritual current
in an inward and upward direction.

According to the teachings of Sant Mat, the human body is an epitome
of the whole creation and an apparatus through which communion can be
established with the various spheres and spiritual centres of the universe,
It is believed that there are located in this body a number of force centres
technically known as Chakras, Kanwals and Padmas, with which are asso-
ciated spiritual powers of a very high order, and if these spiritual powers
of the microcosm be properly developed and brought into action, it is
held that it becomes possible for a devotee to establish communion with
the spheres and spiritual centres of the microcosm in the same way as
communion is established with the sun through the medium of the eyes.
But as mentioned above, it is not possible for ordinary man with depleted
spirituality to do so. One must possess sufficiently high spirituality to tap
these force centres and unlock the spiritual powers hidden in them. The
spiritual practices prescribed in Sant Mat, however, raise the spirituality
of a devotee to the required high pitch, and render it possible for him to
tap his potential spiritual powersand bring them into action.

The spiritual practices prescribed in Sant Mat are three in number
and are known as Sumiran, Dhyan and Bhajan. 1t is rather remarkable that
the teachings of all Saints, irrespective of the times at which they appear-
ed, have been uniform in regard to these practices. The Persian names for
these practices are Zikr, Fikr and Sultanulnzkar. In practising Sumiran,
the devotee has to engage his attention in the silent repetition of a holy
Name at a high force-centre, and in Dhyan he has to focus it at that
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centre. Within a few days of the performance of these .exe.rcises, he
begins to feel within himself a peculiar pleasant sensation in .conse-
quence of the gradual withdrawal of the spiritual currents permeating the
body and their concentration at the particular force-centre. A fev'v days
later, the spiritual power dormant in that centre begins to show 81'gns of
awakening and the devotee soon after finds himself endowed with the
subtle faculties of spiritual perception. Having made this much.p.ro-
gress, he becomes fit for initiation in the Bhajan practice, and on receiving
necessary instructions he now devotes himself to the ‘contempla','tion (.>f th'e
spiritual sound . The contemplation of the “ spiritual so.und Whlc]’.:l is
the manifest form of the all-powerful currentof spirituality emanating
from the Supreme Fountain-head of all spirituality and which is the
sustainer of the entire creation, gradually purges his mind of- all subtle
impurities and raises his spirituality to such a high pitch that it becorr'xes
easy for him fo keep his body and mind under control and establish
communion with the high spiritual spheres of the universe. As, however,
these spiritual practices and the experiences that rvesult from thefn,. form
part of the esoteric teachings of Sant Mat, it is regretted that it is not
possible for the writer of this article to go here into further details about
them. It should suffice to say that with the awakening of the dormant
spiritual power of the force-centre constitutiug the first stage on the
Spiritual Road of Sant Mat, the devotee is enabled both to overcome the
intringic resistances presented by his body and mind and to proceed
onwards from stage tostage, enjoying the rapturous thrills of various
transcendental experiences till one day he finds his spirit fully awake,
freed from all contaminations of mind and matter. Here at this stage the
spirit conscious of itsinherent attributes and powers shines as a'ray. of
pure spirituality and the attainment of the final goal, i.e., God-rea.h'zatlon
or gne-men! with the Supreme Being remains for it but a matter of one
leap forward.
(Extract from the Dayalbagh Herald)



Sarda Act applied to Marriages outside British India
AcT No. VII oF 1938,
An Act to amend the Child Marriage Restraint Act, 1929.
WHEREAS it is expedient to amend the Child Marriage Restraint
Act, 1929; It is hereby enacted as follows :—
Short title.
1. This Act may be called the Child Marriage Restraint  Amend-
ment! Act, 1938.
Amendment of section I, Act X1X of 1929.
2. Tosub-section (2) of section 1 of the Child Marriage Reztraint
Act, 1929, the following shall be added, namely :(—
*““and applies also to—
(a) all British subjects and servants of the Crown in any part of
India; and

(b) all British subjects who are domiciled in any part of India
wherever they may be.”

Injunction against Violation of Sarda Act
ACT NoO. XIX OF 1938,
An Act further to amend the Child Marriage Restraint Act, 1929

WHEREAS it is expedient further to amend the Child Marriage Res-
traint Act, 1929 ; It is hereby enacted as follows :—

Short title.

1. This Act may be called the Child Marriage Restraint (Second
Amendment) Act, 1938,

Amendment of section 2, Act XI1X of 1929.

2. Inclause (c) of section 2 of the Child Marriage Restraint Act,
1929 :hereinafter referred to as the said Act), between the words “is” and
‘ thereby” the words “or is about to be” shall be inserted.

Amendment of section 8, Act XIX of 1929.

3. Insection 8, of the said Act for the words “District Magistrate”

the words *“Magistrate of the first class” shall be substituted.
Substitution of new section for section 9, Act XIX of 1929.

4. For section 9 of the said Act the following shall be substituted,
namely :—

“9. No Court shall take cognizance of any offence under this Actafter
the expiry of one year from the date on which the offence is alleged to
have been committed.”
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Amendment of section 11, Act X1X of 1929.
5. For sub section (I) of section 11 of the said Act the following
shall be substituted, namely :—
(1) When the Court takes cognizance of any offence under this
Act upon a complaint made to it, it may for reasons to be recorded in writing
at any time after examining the complainant and before issuing process
for compelling the attendance of the accused, require the complainant to
execute a bond, with or without sureties, for a sum not exceeding one
hundred rupees, as security for the payment of any compensation which
the complainant may be directed to pay under Section 250 of the Code of
Criminal Procedure, 1898, and if such security is not furnished within
such reasonable time as the Court may fix, the complaint shall be dis-

&

missed. ”

Insertion of new section 12in Act XIX of 1929.
6. The following section shall be added as section 12 the said Act,
nainely :—
Power to issue injunction prohibiling marriage in contravention
of this Act.

“12. (1) Notwithstanding anything to the contrary contained in
this Act, the Court may, if satisfied from information laid before it
through a eomplaint or otherwise that a child marriage in contravention
of this Act has been arranged or is about to be solemnised, issue an in-
junction against any of the persons mentioned in sections 3, 4,5 and 6 of
this Act prohibiting such marriage.

(2) No injunction under sub-section (71 shall be issued against any
person unless the Court has previously given notice to such person, and
has afforded him an opportunity to show cause against the issue of the
injunction. .

(3) The Court may either on its own motion or on the application
of any person aggrieved rescind or alter any order made under sub-
section (1).

(4) Where suchan application is received, the Court shall afford
the applicant an early opportunity of appearing before it either in person
or by pleader and if the Court rejects the application wholly or in part,
it shall record in writing its reasons for so doing.

(5) Whoever knowing that an injunction has been issued against
him under sub-section (I of this section dizobeys such injunction shall be
punithed with imprisonment of either description for a term which may
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extend to three months, or with fine which may extend to one thousand
rvpees, or with both :

Provided that no woman shall be punishable with imprisonment.”
M. C. Rajah’s Temple Entry Bill in Madras Legislature
A Bill to remove the disabilities of the so-called depressed
classes in regard to entry into Hindu Temples.

. V.V'H.EREAS it is increasingly felt by the Hindu community that the
disabilities imposed by custom and usage on certain classes of Hindus i
respect of entry into their temples should be removed ; | mem

m WHEREAS doubts have been entertained w;lether trustees and
?thers in charge of management of such temples have power to 1‘ k& -
innovation contrary to the established custom or usage of the ten:n)lle‘:’ ”’ v

AND WHEREAS it is expedient that the law as administere; bh ’th
Cc')urts should no longer prevent a trustee from allowing to any cl y‘ ?
Hindus, who might have been excluded from a temple under hisyn?ars 0‘
ment, entry into such temple, if the Hindu community in the loc l':g?
generally minded to allow such entry ; o

1t is hereby enacted as follows :—

Short title and extent.
1. (I) This Act may be calle
_ . d the Madras Hindu T Is
abilities Removal Act, 1938, . Temple Entry Dl
(2' 1t extends to the whole of the Province of Madras.
. Definitions.
. In this Act, unless there is i
) s anything repu j
e g repugnant in the subject or
' * Box ' issi
s ‘10 :o;rd means t}.)e Board of Commissioners constituted under
c 10n(2) ‘mEt ¢ Madras Hindu Religious Endowments Act, 1926 ;
I zcllused Caste fmeans any caste or class of the Hindu com-
cluded by reason of es i . i
— established usage or custom for entering a
f (3})) Temple’ means a place, by whatever designation known, used
as ol right, as a place of public worship by the Hindu community gener-
ally except the excluded castes;
4) ¢ '
) 4) Trutqtc..ie means a person by whatever designation known, in
whom the administration of a temple is vested ;
(5) * Voters' mean: '
(;1) when used in connection with a temple having an annual in-
come of Rs. 500 and above, the Hindu voters in the electoral roll of the
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Corporation of the City of Madras or in the electoral roll of a Municipa-
lity, or a District Board ora Panchayat or a Village Panchayat Board or
any other similar local authority, constituted under the Madras Local
Boards Act, 1920, within the area of which it is situated, and

(b) when used in connection with a temple having an annual in-
come of less than Rs. 500, the Hindu voters in the electoral roll of the
Municipal division in the City or the Municipal ward in the Municipal
area in the mufassal or the Panchayat area within which it is situated.

Entry of excluded castes into temples to be decided by reference
to the general body of voters.

3. (1) After the commencement of this Act,a written requisition
signed by not less than fifty voters may be made to the trustee of a temple
agking him that the question of throwing open the temple to any exclud-
ed caste may be referred for decision to the general body of voters.

(9) Upon such requisition, the trustee shall forthwith refer the
question to the voters for decision in the manner prescribed.

(3) The decision of a majority of the voters who have recorded
their opinions shall be binding on the trustees of the temple and on all
worshippers therein.

(4) Where the decision is in favour of allowing the entry of any
excluded caste into the temple, the trustees shall publish an order in the
manner prescribed that the excluded caste shall have a right of entry into
such temple.

Entry of excluded castes into temples by notice by trustee.
4. (1) Notwithstanding any law, custom or usage to the contrary, it

1 to a trustee of any Hindu temple himself to publish in the

sl;all be oper
n is lodged with him

preseribed manner a notice that unless an objectio
within a period of one month from the date of publication of the notice,
he will make an order allowing an excluded caste, mentioned by him in
the notice, to enter into such temple.

(2) Within one month after the publication of such notice by a

trustee, a written objection signed by not less than fifty voters may be

lodged with the trustee, objecting to such entry. Upon the lodging of such
objection, the question whether the excluded caste concerned shall or shall
not be allowed entry into the temple shall be referred to voters under sub-
gection (2) of section 3 as if a requisition had been made under sub-sec-
tion (1) of that section.

(3) The decision of the majority of the voters recording their opi-
nioms shall be binding on the trustee and the worshippers of the temple.
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(4) Where an objection has been lodged under suab-section (2) and
the decision of the majority of the voters recording their opinions is in
favour of allowing the enfry of the excluded caste into the temple, or
where no objection is raised, after the expiry of the period mentioned in
the notice under sub-section (1), the trustee shall publish an order in the
manner prescribed that the excluded caste shall have a right of entry into
the temple.

Entry of excluded castes into temples to be lawful after publi-
cation of the order.

5. On the publication in the prescribed manner of an order by the
frustee under sub-section (4) of section 3 or sub-section (4) of sectinn 4, it
shall be lawful for any member of the excluded caste referred to in such
order to enter into the temple for the purpose of worship therein, subject
to such general regulations for the maiutenance of order and cleanliness
and the due observance of the religious ceremonies in the temple ax may
be made in that behalf by the trustees.

fresh reference to voters not to be made before the expiry of one year.

6. Where a reference has been made to the voters under sub-sec-
tion (2) of section 3 or cub-section (2) of section 4 and the majority of voters
who have voted have decided against the throwing open of a temple to
any excluded caste, no written requisition under section 3 shall be wmade
nor a notice under section 4 be published for a period of one year fram
the date on which such reference was made.

Amendment of section 40, Madras Act 11 of 1927.

7. In section 40 of the Madras Hindu Religious Endowments Act,
1926, the words “subject to the provisions of the Madras Hindu Temple
Entry Disabilitics Removal Act, 1938 shall be inserted at the commence-
ment.

Power tg make regulations.

8. The trustees of a temple may, with the previous approval of the

Board, make regulations :—
(1) for the maintenance of order and cleanliness in the temple ; and
12) for the due observance of the customary religious ceremanial in
the temple.
Power 1o make rules.

9. {1) The Provincial Government shall have power to make rules for
the purpose of carrying into effeet the provisions of this Act.

(2) Without prejudice to the generality of the foregoing power, the
Provincial Government shall have power to make rules prescribing :—
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(a) the form of the requisition by the voters for a referendum, and
the manner of its presentation to the trustee ; .

(b) the manner of publication of notices and orders of the trustee ;

(c) the method of obtaining the opinions of the voters; and

(4) the decision of disputes regarding the ascertainment of such
opinions.

STATEMENT OF OBJECTS AND REASONS.

The custom of segregation of certain classes of the Hindu community
as untouchable and the social disabilities they suffer from have been the
subject of universal condemnation. There has been continuous agitation
on the part.of leaders of these classes as well on the part of reformers
among caste Hindus to break the custom and remove the disabilities.
Recent events have brought this agitation toa head and there is at pre-
sent a great wave of feeling throughout India for the removal of disabili-
ties of these ‘‘depressed classes” as they have commonly been called.
Public agitation is specially focussed on the exclusion of these classes
from entry into the ordinary Hindu temples along with caste Hindus.
Public Hindu temples being places of more or less free and equal associa-
tion of all sections and denominations of caste Hindus in the worship of
their common Gods, it is felt that these ‘“depressed classes” should also
be given the right of entry into these temples for purposes of worship. In
spite of great advance in public opinion established usage is enforced 54
law to the prejudice of these classes, and no change or innovation is per-
mitted. Not only have Courts treated the entry of members of these
classes into Hindu temples as a defilement thereof punishable by the
Indian Penal Code, but doubts have heen felt as to the authority of trus-
tees in charge of temples peacefully to permit such entry even when they
feel that public opinion among the worshippers favours such entry. In
the opinion of many trustees the Law of the land and section 40 of the
Madras Hindu Religious Endowments Act 1T of 1927 in particular, stand
in the way of any change. It is, therefore, necessary to enact a law of a
permissive character enabling the removal of the bar where local public
opinion favours such reform.



FUNDAMENTAL PRINCIPLES OF SOCIAL REFORM.
By K. C. SEN,

Let us proceed to investigate and discuss the principles upon which
attempts at social reformations by Brahmasamaj are based. The mission
of the Samaj is essentially a religious one. Hence social reformation
must be based upon religion. Itis true that the reformation of social
customs and usages may, to a great but it is extent, be accom-
plished independently of religion ; not true that social reformation can be
thorough and complete without religious advancement. Religion, by
improving the mind and investing conscience with supreme authority,
lays the axe at the very root of corruption, whether in tht individual
character or the institutions of society. It is futile to attempt to reform
society thoroughly so long as prejudices lie deep in the heart of the nation.
Social reformation must therefore be preceded by and based upon reli-
gious reformation. This has been adopted by the Samaj as the main-
spring of all measures of social reform. The Hindu meets his religion at
every turn. In eating, drinking, moving, sitting, standing he is to adhere
to sacred rules, to depart from which is sin and impiety. Under such
circumstances how is it possible to overthrow all the social evils of
Hinduism, when faith, in its authority, is suffered to reign undisturbed in
the heart. The Samaj does not seek to destroy caste as an institution
distinct from Hinduism, by setting up a purely secular movement to
oppose its laws and principles. It seeks to establish the equality of man
on religious grounds, and thus indirectly abolish caste distinctions. It
wages a purely religious war with all evils, theological and social.

I now proceed to treat of the second principle of social reformation,
viz., the necessity of securing positive veforms by making the destructive
and constructive agencies work together. Reformation etymologically
viewed, signifies forming anew. Every reformer should, should therefore,
not only destroy absurd and corrupt institutions, but build up positive
institutions of undoubted usefulness and purity. It is certainly easier in
the nature of things to demolish than to build an institution, and hence it
is that during the period of revolutions the number of destructives exceeds
by far that of constructives. We have amongst our countrymen many
hundreds of those whose cry is down with this, away with that, but few
who deliberately seek to displace what is false and injurious by what is
good and beneficial. The thorough reformation of native society is the
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object of the Brahmo Samaj. It proposes not merely to destroy the super-
stitious foundation and all superstitious appendages of Hindu soeiety, but
likewise to give it a re-organisation upon the basis of pure faith, and
adorn it with useful institutions. In regard to caste, for example, the
destructives represent it to their minds as a horrid institution apart from
Hinduism and direct their attention and energy to its abolition. Let
members of different ecastes promiscuously dine in public. Let them subs-
eribe their names toa covenant and pledge themselves inviolably to ignore
the distinctions of caste in all that they do; such is their plan of operation.
The constructive policy is—bring all men within the bosom of one
church, under feet of One True God, the universal father of all

- community of interests ard feelings will keep up social fellowship, and

caste will niaturally perish in the uncongenial atmosphere of religious
brotherhood—destroy caste but construct brotherhood.

The third rule of social reformation is to harmonize independence and
authority. The student of history need not be told bow the war between
independence and anthority has been carried on for centuries. To har-
monize independence and authority ought to be the obiect of every refor-
mer. Itis therefore our duty in legislating for the social administration of
a country, to inctitute a system of salutary restraint which will prove a
safeguard against licence in matters in which con§cience demands absolute
subjection, and at the same time withhold from encroaching upon the
freedom of the people in matters of taste and judgment.

The fourth and last principle I have to describe is the union of cour-
age and deliberation. Courage without due deliberation degenerates into
rashness ; deliberation without courage is synonymous with weakness and
cowardice. We must neither rush impetuously into dangerous experi-
ments of social innovations nor must we yield ourselves wholly to the cold
caleulating policy of the time-server. Before you take any step against
the usages of your country, you should seriously consider its expediency ;
you should exercize discretion in determining the season and place of
action and in the choice of ageits, and you must shape your course in such
a way that you may neither miss your object nor give unnecessary offence
to those around you.



POPULARISING TRADITIONAL WISDOM.

An old race like ours has an inexhaustible fund of racial experience
gathered through the many centuries of our organised life and this wis-
dom is to be found garnered not only in our learned literatnre, but in the
proverbs that leap to our tongue on appropriate occasions. These
proverbial sayings are mostly in the languages of the masse:; but we have
also a body of easily quotable verses in Sanskrit, current not only among
the learned of the land, but among the upper middle classes that live in
that cultural atmosphere. These have been culled and collected iito the

form of a book called Neetisara or the Essence of Righteous wisdom and

in the olden days every boy or girl who attended the old pial schonls was '

compelled to commit these verses to memory. Many are the occasions

when, later in life, these boys and girls grown into men and women. find

the wisdom of these proverbs illustrated in the various situations that may

arise in the complications of life and then they remember the quotation
and anconsciously bless the anonymous author that condensed so much
of life's experience in an easily rememberable form.

Most of these wise sayings are universal in their application and are

as much true today as when they came fresh from the mint of some fer-
tile brain ; but many of them have crystalised the social
current at the time and may appear to be absolute

oical notions

ly unsuited to the pre-
sent generation brought up with an entirely different

ground. Take, for example, the following verse ;—

&4 A9 OF AW 399 REAIRE

3E AYTEYH 7L TRITA ||

You should keep far away from a horse just bathed, a mad elephant

a lustfull bull and an educated Sudra. The pious anthor clubbe
as being equally dangerous ; but we in this twentieth century with the
Wardha scheme of basic education likely to come into practice do not
consider an educated Sudra as a source of personal danger.

ideological back:

d all these

. .
Fake again the well-known verse from Manu usually included in such
a collection

iy reafey AT el vl Ala |

g wfa I A o Ay wdh )

Father protects a woman in her infancy : husband in her youth and
son, in old age ; woman does not deserve liberty. This was perhaps ac-
ceptable to the men and women of those days : but many men and man<
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more women of the present generation will take strong exception to this
idea of eternal subordination of women to man. ’
On the other hand let us study the following verses which embody
much practical wisdom.
AigUO A YA A7 FIRGUNT 7 WY A I
Rreigaion & g4 a 1 gargueh 7 559 95
The mman bent upon making money does not care for preceptor or re-
lation ; the lustful man has neither fear nor shame. The man keen on
study does not care much for comfort or sleep, the hungry man does not
care for the taste of the food he gets ; nor would he care to find aut whe-

_ ther the food be well or ill cooked. The truth of these statements is

illustrated.br parallel statements in other languages. The well-known
French proverb that hunger is the best sauce coming from a nation of
universal reputation for cooking corroborates the wisdom of the last
saying. The scholar-poet of England knows from his own personal experi-
ence what it is to be a good student, “To scorn delight and live laborious
days”. That cupid is blind and that his votaries under his influence may
do anything to have their aims achieved is universally true: so also the
statement about the avaricions man bent upon “getting on” and hopes in
good time to get honour and lastly to get honest.

AEifEET: eGSR ROET N9 FATET 41 |

ziftgF® farzda 9 FAfE 99 2afa | )

Death of wife, bad impression of one’s self formed by one’s refations,
unpaid balance of debt, service under bad people, meeting one's friend
when one is in poverty, these five consume the body without fire.

There i a good deal of what may be called human element in this
verse. Kalidasa in his famous djapralapa has handled the first subject in
hisx own iniinitable way and others who had that terrible experience know
how true the statement is. Every one would like io be in the good books of
one’s own people and if one has the misfortune to be misunderstood and
thought ill of by one's own kith and kin, certainly it makes one's life very
riserahle. The unpaid debt however small grows like unextinguished fire
and not the fully cured diseuse and the truth of this hax been burntinto the
hearts of the indebted millions of this poor land  which has been hithertn
a sorl of sowcar's paradise. Similarly no one wonld like to sce a friend iy
one’s period of adversity. The contrast, especially if the friend be prog-
perous, would be very glaring and one has to hide one's head in shane,
Verily theac five consume the bady without fire, S.K. Y.



NOTES.

Failure of Non-violence’—Gandhiji's candid confession of the fai-

lure of non-violence ought to be an eye-opener to the limitations of ion-

violence as a public weapon against violence. 1t was hoped against hope
that the country will be enabled to find some solution for the communal
bitterness and disharmony by the practice of non-violence. But the inci-
dents at Allahabad, Benares and the more recent one in Hissar where 4
Hindus were shot dead by an unknown Muslim, one of the dead being an
Honorary Magistrate trying tostop the communal fight and the death of
a leading Congress worker at Allahabad who also met with his fate under
similar conditions, is a painful reminder that there is no use in preaching
non-violence to one section while the opposite sections believe

¢ 'n vialence
and practices it in a most callous nmanner agairst the adherent<

of non-
violence. From what we sec the situatian is

growing worse day by day.

much  to suggest that the
mere effective safeguard against violence is the preparedness to
with violence if necessary.

In these circumstances it may not be too

resist it
It is true that the greatest possible restraint
ought to be exercised. But not to be prepared, not to be strong,
well-equipped and even well armed js to invite violence

others and to tempt them to resort to violence.

not to be
at the hands of

1t is in this spirit that we welcome the statement of His Highness the
Maharajah of Gwalior who in opening the Bhonsle Military School at Nasik
said that the greatest guarantee against war is the preparedness for war
The tolerant and peaceful communities in
taught a bitter lesson under the stress of humiliation and suffering that
any commuiity that is divided against itself, that neglects to organise
itselt and to close its ranks in the face of enemies
before smaller, more disciplined and more
the lesson be learnt ?

this country are being

ix bound to go down
militant corumunities.  Will

%

Amendment to the Sarda Act.—7he proceedings  of the Central
Leyislative Assembly on the amendment of the Sarda Act leave 1o room
for doubt that the country is keen on preventing the conditions that make
child marriage possible. The battle on the question of the right and
cxpediency of the Legislature passing legislation on the age of marriage
has been fought and won in its favour in 1929 It waxa hard fight,
Practically all the available resources of social idenlisin were mobilised

in its favonr.  So much so, that one subsequently had the fecling that the

)
<
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supporters of the measure would have done betfer to have .reserved son?e
portion of their zeal for enforcing the Act an'd for kee;?mg up public
opinion and support in its favour. Experience m. the working of the Act
during the last 8 years has revealed that though it has undoubted.ly lev-el-
led up the age of marriage and has generated a healthy feelngmwlth
respect to the marriageable age, its enforce'ment left much be
desired. Either on account of the Act ha.vm'g .attra.ct.ed too much
public attention, or on account of the excessive optimisin of ‘1ts s.upporters,
or on account of the stubbornness of some opponents, the violations of the
Sarda Act drew much more public atttention th01.1gl'1 they cou]d. not be
said to be more numerous than violations of other s1.m11ar law.?. It is th.ere-
fore catisfactory to note that the gaps in the Act (?lscovered in tl}e light
of ;lctual &4y to day experience in its administra.,tlon. have. bee'n filled up.
No one expects that either this or any other legls.la.tlon will .mtroduce- a
social millenium. Nobody has suggested that by itself any piece of leg is-
lation will alter the social life of the peopl.e. 1t all depends u;;on how the
people react to the changed conditions, realise the advanta.ges of the mez?, -
5 and co-operate with the legislature. What the legls.la.turpj can do is
o v people, or at least such of them as are willing into a new
aocial atmosphere. Th::re is no doubt that excepting a.' Small 'sectim(;, t;he
country as a whole is moving forward to the new position prepared for

to transport the

it by the Sarda Act. .

i 1otion in Madras :—Elsewhere in this part we

TTTT‘C Ea::tcl;:ilf‘l\?h: Raja’s Temple-Entry bill. 'rpis is the 3rd
are PUbis \}.ngz hat an: attempt is being made through the legislature to re-
or the 4th tlmo.t m‘ '. d o ensible disability to which 2 ction of Hindus
move an obnoxious an dition now acknowledged to be unrighteous and
a ]]1;: outgrown. The perpetuation of this social
Lst .the conscience of the people. Modern

are condemned by a tr
which the community ,
practice is an offence agal

i st ntr should
inl 1d [)(hitiCZl] conditions necessitate that the cou )tly
|SOCin al

rate the e
not  {ole intouchability in secular public places is concerned,
\ -

v o "
continuanece of this custom any longer. So far as
M «

f.hC ]‘Cl'ﬂ()vul Uf

there cannot be

. « ~tically .
this score has pr?:fl:nd}the admission of the socalled untouchables into
ples ¢

{wo opinions, and it is gratifying to find that objection on
disappearcd. The storm centre is the temple.

As regards tem

it ought to be possible for supporters and opponents to find a via
s, 1t ou : vt ' . 1
temples, xtrcme opinions,the cne advocating complele exclusion, and
eafa between e

m



, -TO-DATE GOODS
'MQ DERATE PRICES ...
PROMPT SERVICE -

' B
DE MENTS

ol m
Station

. Silver and E -P. Ware TFaney Go&
Watches and Clocks | Boots and Shoes

Travelling and Camp
Requisites . -
 Tailoring
w - Men’s Outfitting .
", Chemists and Drllgngts Ladijes’ Outfitting -
Perfumery and Toﬂet . |Haberdashery :
&amg;mneéamés Complete House I urmshmg
: Bioycles Cabinet Making
£ Pho aphic and Artists’ Aerated Waters
‘ ‘%temals - | Bakery.

SPENCER & CO.LTD, '

MOUNT ROAD, MADRAS. [. ;

Vinted by V- C. Angdevan at the Indis rmmvom. mmuu' o
riliiirare. Aven Maka Sabbs. “Moryalaya”, Royspettab,

} Leather Goods and Saddlery y

eI A Mlgazme of leeral Hmduum ’ L F
——The Oﬁicxal Organ. of the Arya Mata Sabhaw';}

) iEDITORIAL COMMITTEE.
Sir P. S. Sivaswami Aiyar, K.0.8.1,, 0.1.K:, LL.D-
" Sir Vepa Ramesam, Kt. Y /4
Mr. T. R. Venkatarama Sastri, O.LE. -
Mr.' S. Muthiah Mudaliar, C.I.E.
Deyan Bahadur V. Bhashyam lyengar. \
Ruo Bahadur K. V. Sesha Iyengar. } Hony. Ed
Mr. S, K. Yegnanarayana [yer, M.A. '

,,.s‘-;;}ge. v,;r; s

\L

fra anands g R e + givey A e Ry Fomdmen |
The wonder under the Banyan treel A young teacher and old dmnplu. The-

. s
'-h.ching is silence and the disciples’ doubts ate cleared. ‘

‘ _"wmsam ON THE 18T OF EVERY MONTH AT * MORYALAYA ",,zonrmm,
arly : India, Rs. 2; Forejgn 4s. Sirgle N¢. : India, As. 3; Foreign. 44,

RN g i 1 ‘l“i“"ﬂ“é?‘ﬂ“’ - R mmtmun.rmuum«nnlmwmmnlwlﬂm.mwm;

smmuu": T O AL

1 . - ‘ LI




160 . THE BHARATA DHARMA IMay

is the nltimate phase of a life of mere sense enjoyment put forth their
aspirations in a direction which transcends the realm of sense. The illus-
tration of this truth is brought out in the immediately preceding
words of Kunti enumerating the vecasions when she has had actual proof
of divine interference on various critical oceasgions in the life of the
Pandavas. '

Rrarae: TENREEA IRE@ANA AAEFS: |
s Sovereen gesfifyan
From poison, from the great fire, from the sight of great monsters
from the assembly of the wicked, from the difficulties of forest life and
from the missiles of many a Maha Ratha (great warrior) in every batile,

and lastly now from the missile of Drauni, we have heen protected by
Thee, ¢ Hari. '

¢

“The Ant’s Happiness”

With us, happiness is mostly negative and passive, and is hardly
perceived except as the absence of unhappiness; in the ant it is before all
things positive and active, and seems o pertain to o privileged planet,
Physically, organically, the antcannot be happy unless she is giving
happiness to those around her. She has no other joys than the joys of
duty accomplished, which for us are the only joys that leave no regrets
but which most of us know only by hearsay, The transports of lave 'n:
which we think tosurpass ourselves and escape from Qurselves, are me;ely
and essentially egoism concentrated or exasperated to such a point that it
brushes elbows with death or annihilation—the very things that it sceks
to annihilate. The ant knows other joys, which instead of contracting
happiness enlarge it, multiply it, and lavish it wpon her innumerable
sisters. She lives in happiness, because she lives in all that lives araund
her, because all live in her and for her, as she lives i gl and for all.

Maurice Maeterlinch Ths Life of the Art,

[The Arya Mata Sabha is not responsible for opinions or statements

published in this magazine unless they are contained in an official
* document]
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VIVEKANANDA—-THE PATRIOT.
By
SWAMI ASESHANANDA
Swami Vivekananda at his advent found his nation in the depth of
sorrowful degradation. India which was once the land of prosperity and
wisdom had, through terrible vicissitudes and successive invasions from

-outside, became uiterly helpless and miserably ruined. Her people were

pbysically weak, economically bankrupt and politically enslaved. They
were groaning under a heavy weight. They had lost all self-respect and
fellow-feeling being cut adrift from the cementing bond of national honour
and prestige., The people were so much denationalised that they aped
Europeans, mimicked their manners and customs, ate food, wore dress in
the European fashion in order that they may please the ruling classes. At
no other time of our history was there such a heavy downfall, appalling
ignorance and irrevocable confusion aud chaos as was noticed during the
last few decades of the nineteenth century. 1In the opinion 6f an erudite
scholar and sympathiser of Indian aspirations like Sir John Woodroff “The
young Indian was subjected to such a strong and continuous suggestion of
his inferiority that it was a wonder that any spirit of self-assertion had at
all survived. He was told that he had no glorious past that the history
of his country was lacking in great personalities, that the progressive
West was superior to immobile East and the old-world civilisation and so
forth and that therefore his only chance of making himself the equal of

A
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Western people was by giving up his barbarism and making himself civi-
lised as much like his civilised Western teachers and rulers a8 possible,”
If day in and day out suggestions of inborn inferiority are dinned into the
ears of plastic young minds and the superiority of a foreign civilisation is
affirmed with all its rigour and vehemence, what doubt there is that the
supple youth, nurtured in such an atmosphere, would cherish contemptu-
ous hatred towards their ancient tradition and begin to look down upon
their own people and culture. In schools and colleges boys had to read
Indian history as written by European scholars. They had to get a know-
ledge of their past civilisation from what was recorded in the treatises of
their Western masters who painted such a horrid picture of the Hindu
Society that that every thoughtful man will instinetively hide his face in
shame. Excepting a few well-wishers, most of the writings of the foreign
historians are immensely coloured and vitiated by prejudice and precon-
ceived ideas. The Hindus have been depicted as the most horrible devils
on earth. They have been described as a mass of lunatic people following
ghastly superstitions indulging in child marriage, revelling in gross immo-
rality, illtreating their women, killing their children, burning their
widows, nay even killing themselves under the chariot-wheels of their
blood-thirsty gods and goddesses. Some zealous missionaries went forth
with the propaganda of reclaining the heathens by proclaiming from door
to door the gospel that the only pannacea for all the ills of the peaple lies
in the wholesale adoption to Christianity. Hinduism must be sup
by the religion of Christ who is the only saviour to redeem people
weltering chaos of poverty, darkness and sin,

One of the glaring defects of English Education wa< that it bred in-
feriority complex. The inhabitants were caught in the meshes of the
pomp and glamour of the gaudy West and were carricd away by external
charm and infatuation. Brought up in an environment of aljen culture
the pupils began to appreciate more the beauties of
Shakspeare than Kalidasa, to know more of Buropean history than Indian
and exhibit liking for Shelly and Keats rather than Vyasa or Valmiki.

It was Swami Vivekananda who first opened the eyes of the deluded
young men and roused them up from their daze and stupefaction. He
pointed out in glowing colours the marvelioys beauty and rich excellence
of such a hoary civilisation as that of the Hindus which still is r
head amidst thousand onslaughts and buffets of fate.

planted
from a

and foreign ideals

aisirg its
He fired their ima.

aisced on his triumpha)
march from Colombo to Almora. He unlocked the gates of India's immbnse

.

giration with lofty inspiring speeches as he adv

—

5
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resources and undying strength which is still pulsating through every
marrow and bone of her body-politic. No doubt he had to contend against
stupendous difficulties and surging waves of external opposition. :But
nothing could deter him from his purpose and baffle his iron determina-
tion. He felt so deeply for country’s miserable plight that, not only he
pledged his life at the altar of the mother land but considered no sacrifice
too great for the amelioration of her destiny. The very- day he s.tormed
the Western nations by his memorable speech at the ('}hlcago Parham.ent
of Religions he could not sleep the whole night brooding over the abject
misery and destitute condition of his innumerable countryme? abroad.
The soft velvety bed pricked bim like a thorn. It wz?s wtat with fears
flewing from a wounded heart which cried piteously in poignant grief—
‘Ot Mother what shall I do with all this comfort and honour when
millions of my own people are starving. Lead me there to serve them
The Swami no doubt, saw many things in the West which evoked his
sincere admiration and which, he thought, India should emulate for her
i)eneﬁt. yet he was clear and very strong in his assertions that in the
domain of spirituality India stood supreme and she would cver be the
torch-bearer of the rest of mankind. That was the reason why he loved
India and everything that was Indian. There was nothing parochial in
his sentiments nor blind in his beliefs. When asked on the eve of his
departure from the West as to how he was feeling for his motherland

fter seeing so much pelf, power and progress of the occidental nations,
alte hatically remarked—'India I loved before I came away. Now the
he .enldpu:; of India is holy to me. The very air is now immensely sacred.
;:]i: now the holy land, the place of pilgrimage, the Tirtha.”

India’s legacy to the treasure house of the world has always been

:itual-beginning from the time of Asoka down to the present age. If
spiritua ions can boast of their intellectual or material contribution,
oth(?r hatlf) st reasons to be proud for her gift of immaterial wealth of
Indx.a ha.s . In most trying situations, in gravest danger to humanity she
spirituality. ved the world through her shield of peace by holding aloft
h:s .lei?:ifs?ove and sacrifice the ideals which alone can change man the
the ! . the god.
brute mﬁo ;l;eg l:a:sissiofto fulfil. As long as that necessity cxists there

. Indse d;ath for her. lmperialistic self-aggrandicement ig running
will .bﬁt}‘:z West. The craze for wealth and possession and extension of
riot In ’

’ q 1d all)ﬂlllllitionq are gOi] g on i“ }leadlolg Speed. I\dachines lli
alt
a]m ¢

4 ruction are being invented to denude the fair earth of her mighty
destruc
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population. All over the world thoughtful men are turning their gaze on
India for spiritual succour and sustenance. A great responsibility rests on
the sons of India to bring solace to the afflicted humanity, torn as under
by rancour, hatred and animosity. If India is to discharge her duty, she
must equip herself for the onerous task of lifting the burden from the
heavy shoulders of the drooping West. Let people be conscinus of their
mighty heritage and great achievements of thejr ancestors and then alone
they will be fit to fulfil the demands of a landable obligation. The dyna.
mic voice of the Swami thundered at the right moment to instil faith in
their own . culture, and goad them on to vigorous activities. " Thou
brave one, be bold, take courage, be proud that thou art an Indian. Then
clad with but a rag round the loins proudly proclaim “
brother, India’s gods and goddesses are my god.
cradle of my infancy,
of my old age.”

The Indian is my
India’s society is the

the pleasure garden of my youth, the sacred heaven

Modern education has created a buge gulf between the educated and
the uneducated. The ancient ideal of simplicity and plain living hag been
cast agide by our literate youths. They hanker more for material enjoy-
ment than for the self-abnegating life of strenuous service. But the aim
of education is not to produce dabblers and parasites but real men who
would rush forth like soliders to fight the nation's battle for rampant
illiteracy, disease and choking poverty. They should be fired with an
ambition to serve the lowly and the lost without caring for personal name’
or fame. They must play a glorious part forsaking rich, luxurious life of
ease and comfort and voluntarily embrace the noble unostentatious career
of suffering and service. The poarand the dawn-trodden should receive
their foremoxt attention. 1f every young man takes into hic head that
the learning he has gained was at the expense of the illiterate masses and
they owe a duty by them should he not feel ashamed to seek for an easy
going life of comforts when thousands of his mute benefactors are dying
for want of {ood ? Should they not devote themselves to the actual spread
of education by carrying the torch of learning in every home? 1f they
want to redeem their debt they must disceminate the knowledge they
have acquired among their less fortunate brothers and share their joys
and sorrows. The problems facing the country are nn doubt enormous
and stupendously great. But there is nothing that caniot be solved if the
patriotic young men are charged with a strony determination and make a
united front. Organisation and co-ordination of wills are sure pathways
to success.  Let all earncest workers be inbucd with inspiring teachings of

1938) VIVEKANANDA—THE PATRIOT 165

the great upanishadic seers and work hand in hand for the freedom of
their motherland and peace of the rest of the world * Be thou all of (?ne
mind, be thou all of one thought for, in the days of yore, the heroes being
of one mind were enabled to attain victory and success. So awake, arise;
stop not till the goalis reached " Uthistatha, Jagrata, Prapya Baran
Nibhodhata.

1ndia is depressing as no other country I have ever known.. One
breathes én it, not air, but dust and hopelessness. The present is un-
catisfactory, the future dubious and menacing. The forces of the West
have been in occupation for upwards of a century and a half. And yey
five generations of peace and settled go.vernmeflt have made the country‘,
as 1 whole, no more prosperous than it was in the days of ar'uarchy ;
, ding to some authorities, such as Digby, they have made it much
dcz::r L,Millionc at any rate, are still admittedly without enough to eat,
po . g, 3
all their lives.

s they ever w )
ﬂ";ne I)S:dians out of ten cannot read or write, and the tenth, who can,
ni

Custom and ancient superstition are still almost as strong
ere. and after a century and a half of Western government,

detests the Europeans who taught him. The educafed and politically
‘('onscious profess democratic principles ; but the'ir instincts z?,re profoundly
a:nd almost ineradicably aristocratic. They desire, theoretically, to se.e
the country ‘progressing in the Western sense of the te'rm ; but the prz?c.tl.-
cal ambition of most of them is to secure a quiet job without responsibili-
o (I)V;:;::(v;ile the mountains of unnecessary labour, of evitable hardship
and superfluous suffering, are piled up,. patiently., higher and ever higher.
Milljons upon millions are born and painfully live—to what end? God
knows, it i hard enough to find a reason anywhere,.West or East. But
i dia there is no conceivable answer to the question, at any rate in
n ]>n~ lf the present existence. Metempsychosis had to be invented, and
::::n:;):trine of karma claborated with a frightful logic, before the serried,
' able mireries of India could be satisfactorily accounted for.

Jesting Pilate by Aldous Huxley,

innumer



MIND IN ITS RELATION TO GOD
S.K. Y.

Bhakti or Devotion is defined by Sankara as the natural drawing of

one’s mental activities to the lotus feet of God and their retention there.
Igu: YRRfaEEd FRiafeedc fsf aa1 a1 wfviegsad |

Mind is notoriously erratic. It can never be steady. When Arjuna
complained about it his Divine Teacher did not attribute it to the pupil's
inability to control, but added, *“ No doubt, mind is difficult to control and
likely to wander ; but it can be brought under control by practice and by
determination.”

AR G ARZOE TS |
ARG FFQT AR T T ||

A devotee tries to keep bis mind rivetted in God and requests
Him to make his own mind His blessed abode. To be always thinking of
God, to keep Him always in his mind, to sce that God always dwells in
bis heart are the different ways of describing the Bhakta's ideal and his
highest ambition,

*“ O Lord ! come and dwell for ever in my heart " is the prayer of the
devotee ; but a devotee who is also a gifted poet repeats this basic appeal
in many different ways and shows thereby his devotional fervour and his
poetic capacity.

Sankara who was one of the greatest masters of sanskirit was not
merely a profound philosopher, but a genuine devotee as well and thus
showed to the world by his illustrious example the happy combination of
Jnana and Bhakti. 1n bis famous Sivanandalahari*, a century of verses in
praise of Siva he pours forth his sentiments in verses of rare poetic beauty
and we take up for study in this article his handling in his own inimita-
ble way this single theme of mind in its relation to God.

The words he uses for mind are the common words aa: fﬁﬁ', %‘c‘ii, &
& %4. Ln the very second verse be wants thie current of Sivananda hav-
ing its origin in the mountain stream of Siva's stories to tlow iuto the vast
lake of his mind \%(316{) and rest there. The appropriateness of the ima.
gery can be enjoyed only if the verse as a whole be studied and appre-
ciated.

Mind and heart are generally taken as inter-changeable and heart is
often poetically referred to as a louts, perhaps of its physical resembl’ance

- *The edition used il; this article is the Vani Vilas edition of Savkara's works.
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to a lotus bud. &I and g(-gﬂ'g'ﬁaﬁ are common expressions in our classi-
cal literature. Sankara makes use of this conventional expression in two

beautiful verses. In verse 9 he pities those who wander over deep lakes,
into inaccessible forests, and over steep mountains in search of ﬂo.wersf to
worship God with ; not realising that worship with the lotus of their mm'd
(FaFITHES) would be more acceptable to God. In verse 51 God who ig
described as a bee (Here again full justice cannot be done to the aptness

f parison which is based on play upon words which Sanskirit lends
ol com §

olf to) is requested to come and dwell in the FAITENT. '

itse lidasa and Sankara have this in common ; both are adepts in the
art 01f<:slinagsvery apt similes and both could express profound tr.UthS. in
g o language. Ln the famous verse No. 20 Sankara offers his mind,
very slmpl(e ?‘Qﬂim to the divine Beggar sothat He may earn a liitle more,
2 n.lonkeit\tée; of c:)mmon experience that if a beggar comes empty hand-
Tt is i:lrt‘:e < his chances of getting alms are not as favourable as when he
ed an gke or a bear which can entertain onlookers by its pranks.
;Z?i:i:)r:lzntrafiition which has named Sivz.a, as th.e great ﬁqg is utilised hef‘e
appropriately in making this offer. Similarly in many other cases certain

1l-known aspects of Siva asa hunter and as a leader of thieves are
well-

‘lised by the poetic Bhakta. |
utllljs[i thz next verse No. 21, mind becomes a well-equipped tent support-

dbya central pillar and fixed by strong ropes, well decorated
e‘ d fhe devotee requests his @ifg who has His consort and His army of
an

followers to come and occupy his =d: ngng?.ﬁ- .
1n the very next verse (No. 22) the mind is a thief ‘always bent on
.o money by resorting to mal-practices and ever anxious to enter the
gettmif the rich. The devotee pleads himself to be innocent and wants
house .

he Lord who is described in Sree Rudra as gegumi qfq: to take charge
the

of this culprit Jas. . -

In verse 36 the figure changes and mind b‘ecomes a9:34. The de\Totee
) - ¢ who is going to perform a purification ceremony. Any Hindu
is a pries for such a ceremony known as QU’JTE a waterpot is decorated
knows thet a‘ngo-leaves and a cocanut is placed over them. The tender
with tenderh’: Holy Feet of the Lord thrust into the pot of the dovotee's
leave? ar? t ther cares all the details of the comparison are fully worked out
mind-‘as m'?xd becomes 1 the churning »»d ;q#m?m} and by churuing the

'l]:f’ g:; Vedas by this rod wise man get m»a}y:h?rgcio-gsmﬂ;’lingisv even
?,b?f—,l"“" 1. Verse 37.
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as gods did in days of yore as the Puranas say by churning the milky-
ocean. The mind again 1 is a vast lake /\%ﬁl 3R in whose unruffled
waters the moon of God, the devotees pray, may shine so that he may

attain salvation. God is a great king and so long as He is at the capital,
the city of mind, AIARYUSIHRATIL every thing would go on well 2.

The figure changes; mind becomes a paddy-field (ﬁ{w‘) 3, Paddy
plants of Bhakti are planted init and are flourishing. The pact feels
confident that there will be no fear of famine for him how the mind is a
fortress (qihgﬂ') well-fortified and well equipped and the Lord who ix
addressed as i‘ﬁhﬁlq with a play upon the words iﬁ and ?gﬁ is reques®
ted to take up His residence in that fortress 4. The figure changes and the
mind is a forest Ad: HIFTL 5 and the Lord who is addressed as the First
Hunter is requested to come to that forest where he is prom.ised pleasu-
res of hunting as the forest is full of wild beasts in the shape of passions.
Then it is compared to a cave (%ﬂ: g%7) wherein the devotee is confident
that his lord the Lion has taken His abode and hence he has no fear 6,

In the next four or five verses the mind is compared toa bird
Fq: gRIfEFEmMT or the best of birds is addressed not to wander aimlessly
here and there, but to take rest in the cage of the lotus feet of the Lord 7,
The Lords’ feet become a storeyed mansion and the 139 § {71 is advised
to play as he pleases in that pleasant place 8. The swan is every fond of
lakes and hence the figure is changed once again and the poet addresses
his AAIEE1TE ? to besport himself in the lake of contemplation of the Lord
(»ﬁﬁvﬂ;{aﬁ g7) again the poet compares his mind to a garden 11714
which is brightened by the spring of contemplating the Lord, and which
is as usual, described in great detail in consonance with this fundamental
idea 10, Images tumble over one another in the poet's mind and appear
faster than he could fiix them up in verses, The mind becomes a cottage
AEFRMAAIATIS] over whose thatched roof the reaper of Bhaktiis spread-
ing itself and the poet prays that the creeper may develop into one capa-
ble of fulfilling all his desires 11,

There is a well-known poetic convention that the bird chataka is
incapable of drinking water from lakes and rivers and depends only upon
rain for quenching its thrist. The longing of chataka for the cloud is
therefore very genuine. The poet expresses this idea into his service and
tells the Lord who is described as a cloud that his 832413% longs for Him12

1. Verse 38. 5. Verse 43. 9. Verse 48,
2. Verse 39. 6. Verse 44. 10, Verse 47.
3. Verse 40. 7. Verse 45. 11, - Verse 49.
4. Verse 42, 8. Verse 46. 12, Verse 52.
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The heart of a good and pious man is supposed to be soft and that of
a wicked man, hard. The poet in self-humiliation considers himself as
belonging to the latter category and hence his heart would be hard. The
lotus feet of the Lord are poetically described as being soft. If contact
be brought about between the soft feet and the hard heart it would pain
the owner of the feet, but Siva lives in mountains and walks upon stones.
Thus says the poet, the Lord trained himself to tread without discomfort
upon such a hard «ubstance as his own heart ; otherwise why this stone-
walking when He could have lived comfortably in divine mansions. The
same idea is repeated in a slightly modified form in verse 95,

The Lord has to perform many hard things with His right foot ie., to

. push away Death who came to takeoff Markandeya, to keep down the

spirit of Epilepsy, to wander on the hard mountains andso on ; the poet
offers his mind as a pair of sandals %émh‘nmgw and requests the Lord to
put them on 2. The mind is a box in which some rotten things are kept
and the devotee requests the Lord to keep His holy feet in that box
(|4: 931) and make it full of agreeable smells.

Addressing the Lord as Bull-rider the Bhakta offers his own mind
which is an excellent horse %ﬁ(:@iq for Him to ride upon 4. The mind once

more becomes a lake #A%AZIH: 5 and that has to be filled up by the down-
pour from the cloud of devotion. The poet offers his Buddhi-bride and
requests the Lord to come and live in his g{qﬁg or the house of his mind$,

Lastly in verses 96 and 97 the mind is compared to an elephant (’;’E{qqa'q
and the Lord is requested to bring the mad beast under control and keep
it tied to His lotus feet.

Thus from the very beginning to the end (from verse 2 to verse 97)
the mind in its relation to the Lord is described very graphically by
means of highly suggestive and appropriate figures. Except in the case of
two or three there is no duplication. There is a charming freshness about
the image and the images themselves are so numerous that we do not know
what to admire more, the poet, the philosopher or the devotee in Sree
Sankara. He was really all these and many more things.

1. Verse 80, 3. Verse 74. 4. Verse 84,
¢ 2. Verse 64. 4. Verse 75. 5. Verse 76,
- 2




KANAKADHARASTAVA
BY K. VISWANATHAN

The Kanakadharastava (the hymn of the fall of gold) was composed
by the great Sankaracharya. The story goes that when he wags going
round for alms, he stood before a house from which a wom
remained standing and felt sorry she had nothing to offer the world teacher.
Looking to the poverty, Sankara composed this poem on the spot
ed fo the goddess of wealth that she destroy the penury of that |
it is said that there was a shower or fall of gold in that house.

A B ERATRIsE FiT ggem ane
sufipafgeiyfraindie ARG BA anaaam: ||

For me may theside look of the goddess who gives all happiness ; he
the giver of all auspiciousness the look of the goddess who hae accepted
all the wealth, resorting to the chest of the God Hari, whose hairs are
erect with the thrill of pleasure, like the female bee which resorts tn the
tamala tree adorned by buds.

1 Bgfrach 373 got: SeamafiRart namaf |
A1E AN REIETS A1 &1 ] By Pag swwawaan | 3 )
May the pair of eyes give me all wealth—the eye of Lakshmi born of
the milk-ocean which is beautiful and produces the feelings born of

an came out’

and pray-

ady ; and

affec-
tion, modesty ete.,; in the face of Narayana, the enemy of Mura, like the

female bee in the blue lotus.
s Prmargmara e, grfafdsh
gafring afr sodimorRefadrrader . T
May half a glance of Lak<hmi set in for a moment—the glance which
is able to give all the happiness of the best among gods is the cause of
pleasing more even Narayana the eaxemy of Mura,
middle of the blue lotus.
it gz QA= R afalanadnassg |
AFRFIA TR Gwad3 a1 wdean JFIEEEL )
For my prosperity and wealth be the side-glance of Lak<hmi, the
wife of Narayana lying on the serpent, the eye which s opened slightly,
which is cupid-struck, without nictitation, the root of h
approached Narayana, who has slightly closed his ey
pleasure.
TR wgA: ARl a1 erEAT e Frnfa )
FAGT) w3 FmamEs FENAE B FRiam:
May the row of the glance of the o
—the glance which is fixed on the che

and which is like the

%l

appiness, having

es due to extreme

s

me prosperity
st-region of Narayana, the victor

ves of Lak<hmi pive

| HARASTAVA i
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dhu, who wears the jewel Kaustubha, the glance which shines like
o rl:r;d of blue stones, which gives the desires of even Narayana
:::08; full of the six qufliti:as-all\wealth, valour, f;me ete.

FreigniEfadifa FZaRr auid epfa aakegnnd | |

maegaeaanal RedEgfa- Szif 7 fag welaareaE: | & i

Ma; that pleasing form of Lakshmi giv.e me all good——tha‘t f‘otr;ln
which shines on the delicate chest broken like dark blue clouds,h a.,sh -(:
woman in the form of lightming shines 11; 1the dark clouds, and which is

the one mother of all the worlds. -
o fO;llgocfréhmqa: gz AcwiarFrineIaifa agmbafa aeasa |
wAaakE aegTEigo seTed T AERTRIRSEEAL || v il
.-May that side glance of Lakshmi fall a little here on :ne——'that glan‘ce
of the da\;gh.ter of the king of oceans, by the greatness of w}.nch, att;i.m}-!
ing all prosperity, killing the demon Madhn, ha.s the god Vlshnud, w ;cOt
first got him through cupid, the god of love, which moves softly,» oes -
fix on objects not liked, and which withdraws, due to modesty from th
bject most desired. o .
™ FERAgIAa ZRvIgRlaEEEA f%r@n@sh famoy )
geFAaRATAd farm 77 awmommfaEr aaaigae: | ¢ | ‘

May the black clouds in the form of the eye of Lakshmi, 1fhe consort
of Narayana, which are full of compassion, give the ev-er-fk.)wmg strefim
of wealth to this child-bird with nothing, which is sunk in n?lsery, havu.]g
1:emoved to a great distance the effect of the bad actions which have exis-
. fo;-;l;)ﬁ?fg‘mqaﬁxsﬁ g 722 73 ffigaTs ged oaed |

=% geemeRztfafiel gfz Fdie aa gowviagoan )|l |

May the kind glance of Lakshini, who has the lotuf for h.er seat which
is full of the splendour of the full-blown lotus, b.y whl-ch. kind 1001'( even
those people who do not know the ways of worship laid in t.he sceriptures
easily get to heaven do for me all goo@—\—corn, vyea.ltll, grospenty.

Miigafa negsas geii i wifa afa ﬂg{a«ezira z
gffeala a@amieq &fediy aéq an; Fgaayneaes . to ||

Bow to ihat goddess of wealily, the consort of Vishnu, the teacher. of
the three worlds—to Lakshmi who at the time oi  creation, 1)1'csel'vat1.()-11
and destruction appears as Saraswati, the goddess of learning, a?.s the‘ w'xle
of Vishnu, and as Parvati with the name SBakambhara, the wife of Siva
with the crescent moon on his head.

'lo be concluded.



TRADITIONAL WISDOM.
Here is a verse upon the upbringing of children which is based on
profound psychological truth. There is, in this scheme a judicious combi-
nation of discipline and indulgence.

T193q. 99 asifn g3 asir g1|aq |
ai" g AR a4 35 fEagaa ||
For the first five years a child should be treated like a king ; like a

slave for the next ten years; once he becomes sixteen years old treat

your son as your friend. *“It is impossible to overwork a young man of

sixteen” said an experienced Teacher.

In these days when many youngsters look upon their fathers-in-law as
milch cows and expect heavy bridegroom price to be paid, it is very
refreshing to read the following :—

I =i fam qend Rgufsa

#98 TR 7 wgd wgamg )

Wealth earned by oneself is the best; that which is left ag a legacy

by ones’ father is next (i.e. inferior to the first) that which is

maintenance) by brother is very undesirable ; that which
wife is worse than the worst. Rich people who inherit

no qualification other than the fact that they are son

will not feel so proud of their wealth

given (for one'y
belongs to one's
a patrimony for
s of their fathers

if they learn this verse. The
young max of fashion who depends upon his wife's dowry for hijg life of

luxury will hang down his head in shame ijf he remembers this verse
The classification of vocations mentioned in the following verse is
evidently made from the Braminical point of view

398 Felmal aurd Faifmg |
1 gagiala: g Sigshaas )

To earn one's livelihood by following one's hereditary vocation is best:
to take to trade and agriculture is inferior to it i toserve js low and bad ;
to live by thieving is no life, but it is death.
This is from the point of view of the first twan castes wha may, hy
force of circunmstances, behcompcllcd to give up their professions and take
Lo those of others is RAIAGH. Even is such cases they are warned

turning highway robbers and cat-burglars.

against

Hitopadesa says
aaa 47 3T afa g g
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He alone deserves to be described as ‘born’ by whose birth his family
is exalted i.e., who by his actions brings credit and fame to his family. A
similar idea is expressed in the following vers(? :_, )

DGR TR TAATR O deEadiaE T §: 32419 |

The moon brightens the night; the sun, the morning; Dharma
makes the three worlds shine; a good son sheds lustre upon his family,

The following verse about money sou{lds somewhat unreal. Such
ideas are quite in their proper places in HIEHFI where Sree Sankara

teaches us .
s wigd faed afta aa: gEesm: | |

gy gl difs: gaam Al af: i
Kn;w thal wealth is always a source of evil ; there is not. even an z}tor.n
of joy in it; the wealthy apprehend danger even from their sons; this is
a universal truth. .
The verse in the Nectisara 1s )
qqial AT Fa99 A T |

w7 g2 Ay gaq famdl: Fedaan: | | | |
There ;q misery in the earning of money ; there is equal difficulty in

taining it after carning ; there is misery both in earning and spending.
rete 4

J spurn wealth which is ever tainted with misery. There is more truths
81

in the other familiar verse though it is written in an ironical way.
" gmfea B | an: gAe: | dafza & spfgAid IS |
q o3 3% @ 9 29 &4 g: EFAaHEE |

ily ; i lar, well
tIe who has money comes of a good family; he is a scholar, w

versed in the Vedas, capable of appreciating the qualities of people; he
‘ tor. he is beautiful to look at. All virtues centre round wealth,
1 0Ora ] > S K Y

is ar

(To be continted)



MARKANDEYA ASHRAMA
K. 8. VENKATARAMANI,
Author of Paper Boats and Murugan, The Tiller and elc.
7, North Mada Street, Mpylapore, Madras.

Markandeya Ashrama will devote its services to Rural Reconstruction
and Indian Renaissance, and work for a New India through the renovation
of her village life. As a first step towards this ideal 1 propose the follow -
ing programme of work :—

1. RURAL RECONSTRUCTION AND NATIONAL UPLIFT

1. To bring together a group of scholars and thinkers and {)repare a
Ten-Year Plan of rural uplift, and place it before the Country for suitable
legislative and executive action. This group will also study our current
political, social, economic and administrative problems. The Ashrama
will bring forth booklets giving a concrete and constructive study of some
of our national and provincial problems.

2. A branch of the Ashrama in each District will organise rural
units for study of local conditions and for work and propaganda, quictly
mingling with the rural folk and living their lives.

3. An intimate survey of typical rural areas which produce paddy,
wheat, maize, cotton, groundnuts, sugarcane, cocoanuts, tea, coffee and ete.
One research scholar will reside in each area as long as required, study
the actual conditions of life of the people—the artisan, the labouringy
and the leisured classes—and make a statistical and general report.

A similar survey in urban areas: life in the mills and factories,
spinning and weaving areas, cottage and heavy industries. A compara-
tive study will lead to a correct appreciation of our national problems.

4. Creation of farms—plotted out into life-holdings wherein the kudi-
varam right is vested ia the actual tiller of the soil and the melvaram
in a rural reconstruction worker, an artixan or on artist residing in the
farm.

5. Creation ot industrial and agricultural colonies of the model of the
Dayalbagh at Agra, which would specialise in improving and org
cottage industrics.

Janisey

6. A residential school, one in each district, with special emphasis
on handicrafts, keeping in touch with advanced cducational thought ane
experiment.

~

7. A training centre for rural workers.

g 175
1938} MARKANDEYA ASHRAMA "

I1. INDIAN RENAISSANCE

1. Encouragement of artistic and literary talents by suitable scholar-
ships and prizes,

9. Exchange of scholars and thinkers among the Provinces as visit-
ing professors.

3. Lectures in important pilgrim centres on subjects useful to a citi-
zen, and issue of pamphlets in the mother-tongue dealing with all aspects
of rural life. Special lectures and booklets on the heritage of India and
different aspects and tendencies of the present Renaissance.

4. The publication of a home university library and the preparation
of suitable school text books both in the mother-tongue and in Hindi.

5. The preparation of a dictionary of national biographies for each
linguisti¢ area, and another for the whole of India in Hindi and English’

6. The sending out of ambassadors of Indian culture especially to
those places where Indians have already settled. The invitation in return
of eminent savants to visit India and study our culture and civilisation.

III. AN ASHRAMA

The creation of special retreats and facilities for those who desire to
use their leisure purposefully in (a) intellectual and cultural pursuits, (b)
meditative and yogic sadhanas in search after self-realisation.

1 hope to form centres of Markandeya Ashrama in each linguistic
area if sufficient support is forthcoming.

All suggestions towards the improvement of the above tentative
scheme will be gratefully considered.

Though 1 have sketched here an ambitious scheme I intend limiting
the start to one or two places, selecting a rural centre which has a group
of villages within a five-mile radius.

Ten workers and ten thousand rupees would help me to start work
before July. But 1 dream of ten lakhs for each linguistic unit to make
the Ashrama a living force in the life of this ancient land.

May I request the public to help me in this endeavour with men and

money !



THE BRAHMA SAMAJ
K. C. Ben on its mission in the field of Social reform.

Young Bengal may besaid to consist of four sections or parties
distinct in thgir character and tendencies:—(1) the Sceptical ; o
Speculative ; (3) the Ultra; and (4) the Moderate. The Sceptic;l party is
composed of those who are lost to religion, and have therefore 1 i
anxiety for the welfare of others.

2, the

- 10 spiritual
rae it is, that through i

: , the gh impulse or
feeling, these men often promote useful works, and confer incaleulable

fg:?:;;::;::r:g;s:t the want of a steady religious principle debars
e agoes {0 the conf ence of the people at large. Tho<e who want a
sense iy ga. ion arfa fioubt.less thoroughly incapaciated fr;)m
.g part in the social administration of the country, in consec '

t‘he h{gh responsibilities which attach to it For our p‘re‘a t‘ e
gceptlcal class may be altogether set aside. Next in ore;er p:tl:::e :.‘lw

. . s )
tiﬂicui]talti;\;eal:a;ty. E?xcellent zr'l its own sphere of thought and specul::

1t Hies considerable distance from practical reformati

fnotto 1s " mere prattle without practice ”; it loses all its glor ; (;”"' -
in magnilogyuent speeches and pompous essays on topies of nyt'an ‘f”e"“ '
taf\ce and interest. It observes with the keen eyes <;f lo 'a ‘0";1‘) ““po.r‘
principle of moral and social reformation, be]ievleq theix;lc’ t ot
shadow of a doubt, but fails always, for want of morz;l h IT it the
to them. 1t carries thought to the deepest principles :10(;8
most recondite processes of speculation:

m, to act up

o through the

: . ut 1ts hands are chained to i

tion, and its soul to cowardice. Hence, for pratical purposes ittio "t““"'
Ses, S loa

great extent useless. We now come to the third or Ultra Party. This i

composed of those whose minds are or seem to be intensely inst:ar *t”s .1-**
their country’s good, and who are always clamorous for reforms e
frenzy of over patriotic ardour, they leap beyond the bounds l(;f
tion, and advocate measures of a rather impracticable ;)r

In the
divcre-

. impolitie
sharacter. They carry themselves forward in imagination a hundred year
ars

1ence, and zealously discuss the means of immediately bringin ha
hat state of things which will take a hundred years to realizeg fl[‘1 \l.t
notto is “Build Rome in a day”. They would yield-to no ultema‘tive :)‘31:
veen nothing and too much. In point of fact, however, they are hmdc\\:
an inch in advance of those whose apathy they always condemn and the..
wccumb to those difficulties and oppositions  which they do n‘ut iove\-se
and are not fit to cope with.  Want of discretion and  dispassionate 3-;(\3.

0
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ment makes them advocates of dangerous measures, which the true
reformer sedulously tries to avoid. The last is the moderate party. Free
from sceptical recklessness and the obnoxious extremes of the other
parties, disposed neither to act the hypocrite’s part by unconscientious
compromises, nor o loge benevolence in over zeal, the Moderates are best
fitted to take the lead in social reformation. The very fact that they
possess a steady religious principle and a strong sense of moral obligation,
affords the best proof that the task of regulating the social life of a large
population belongs to them. On the other hand, their moderation is the
most reliable guarantee that in discharging their duties they will avoid
extremes, blend courage with discretion, ard enthusiasm with love and
steer clear of rashness and precipitate zeal on the one side, and cowardice
and comﬁrorﬁise on the other. This party is identical with the Brahmo

Samaj.

Of Dictators.
Dictatorship, on the other hand, is a political method by which one
part of the community, denying to the rest of the community the opportu-
nity of influencing political decisions. The dictators may be few or
numerous, and they may or may not have majority backing. Even where
they have such backing, it is largely meaningless and unreal, because it
is not the outcome if free discussion, and because there is no real freedom
of choice. The penalisation of unpalatable opinions, the consequent
restriction and distortion of discussion, the suppression of all oppositionist
political associations, are distinguishing marks of dictatorships. Under a
dictatorship, there is no enquiry into what is for the common good. The
dictator or dictators kmow what is for the good of the community; they
assume, that is to say, that they are right; and because they are convin-
ced of the rightness of their opinions, they feel justified in enforcing them
upon the rest of the community.
(The Essentials of Farliamentary D




THOUGHTS FROM THE SCRIPTURES.
By
K. V.8,
Some contradictory names of Qod in the Sahasranama.
FIFE]  He who causes fear.
A3A151F9. He who destroys fear.

Among the inspiring names of God in the Vishnu Sahasranama are a
few which are apparently contradictory. They are placed in juxtaposi-
tion to as if to enhance the contraxt, How are we to understand them ?
Let us take one set. He is called HAHA Le. Oiie who causes fear. And also
HIAIZIA. He who destroys fear.

The second name many will understand, each according to hjs degree
of faith. He is the one and the only refuge of those who are afraid. The
only calamity which the wise fear is the unending cycle of births and
deaths in which souls revolve. ‘The man in the strect fears the thousand
and one petty miseries and afflictions in this life and of the possibility  of
hell in future life. The Lord destroys both kinds of fear in the minds of
those that believe. The Bhakta who has surrendered himself to the Lord
becomes fearless (ﬁiﬂq) The Srimad Bhagavata says “In this
the only fearless place is the lotus feet of Achyuta. By worshipping him
unceasingly fear is dispelled.”(1) Innumerable are the texts, traditions
and legends that illustrate the truth thai where GGod s, fear is not. The
culmination of it reached in the famous episode in the Ramayana where
Srirama grants the boon of 9T o Vibhishna in words that are believed
in by Hindu India as the eternal offer of God to men,

~r

world

“This is my vow.
=aying "l am thine,” to him
I grant protection (literally fearlessness) from the wl
Readers of the Srimad Bhagavata will recall how the Narasimha avatar
blessed Prahlada by laying His hands which are the guarantee of safety
to those who are afraid of the serpent of time, 13) 1y

Whoever surrenders himself to me even once,

hole universe.” (2)

1) s=AsFafazIns1ae qrRigAsTqanaty |
Sfmasraten wivamamsfaada i )
Sri Bhagavata X} 2, 39,
2 §PA 99 qawiifa 5 aey |
A9 FEAYEEN AziedaR| 9 an )
Ramayana Yudha Kanda
G i Baeafa s |
Bhagavata V11 9: 5,

another passage
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Prahlada tells the Lord that what He is afraid of i« only Samsara, viz.,
the obligatory cycle of births. (4)

But how is the Lord a Bhayakvit, i.e.. He who causes fear? Perhaps
in this sense, that he causes fear to those who do wrong, to those who
swerve irom the path of rightecusness or slide down in their spiritual
progress. He lets them see the dangers of such a course of life so as to
prevent their fall and fo urge them forward. There js much to fear in
our lives. The afflictions of life have been studied, catalogued and medi-
tated upon with special care and thoroughness in Hindu religious litera-
ture. Indeedthe {fendencyin this direction has proceeded ta such ex-
tremes so as to attract the charge that it isa symptom of Hindu deca-
dence. Neverthelesx it is illustrative of infinite possibilities of misery in
lif;‘arisiﬁg from violation of the laws of Dharma. It may be remembered
that there was one thing which Sriramachandra was afrajd of wviz.,
Adharma or uarighteousness. He was an Adharma Bhiru, Those who
have read the Ramayara will recall the famous passage when Rama on
his return from killing Maricha met Lakshmana. It is said he became
filled with fear from the neglect of duty to protect Sita. (5)

Here in India foday and for the vast majority of those who believe in
God and in his 1000 names the Lord appears more as a Bhayakrit than as
a Bhayanasana. His children live in perpetual dread of want, of starva-
tion and of many afflictions. The miseries of life described in such doleful
terms in the ancient books at a time when wants were few and starva-
tion scarce, have grown teufold in intensity by the wultiplication of
wants and lack of means, Why is this? Has the Lord let his people
down? Or have they deviated from their duties? Have they not helped
themselves or enabled God tohelp them ? Have they been rendering Him
only lip service while keeping their hearts away?

Common as the tendency is to aseribe moral causes to collective gaod
and bad fortunes, he must be a bold person who cfm say that the Hindu
decline is due to their wandering away from their Dharma. We do not
have enough data of the times when for the first time the country went
down before aliens who were not merely beptkon conquest but on the des-

()  AFASERFINIGZ] AR MAGTIFRFIAEGEa] gofia; |
7% @HAMAEINAASRAENIAISIAIAT §94 HA1g ]
Sri Bhagavata V119, 16
5) @ ag AnmfEanfaeEs
Ramayana Aranyakan da, XLV, 25.
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truction of the Hindu Dharma a 3 it i

so.me that the mere survival of th:dBil;:rl:iT{ic iz‘l’:’;‘dli veren
mlca. form points to the fulfilment of Dharma L "; e
tory is inconclusive. Countries and civilisatir;n‘ el
were more unrighteous than their rivals haveb

er anae-
lesson of his-
which we cannot say

oblivion. Wh i i s and ne int
en this happens we sometimes say that the people . b " i
are veing

tried and t 3 i
pied o thaisit:(ii; :no:]cetlmes that 'they are punished. When they prosper
o say ol trium:}(:t;n‘th;)f their righteousness, Why did Abyssinia go
oy o ' as ltaly more righteous? What of China and
jepan? It -ays it used to be said tha
ptance of Christ. That is not be
. Hﬁowever much we may be able to
of individuals the chain breaks in the case of
teachings are true we are entitled to exp t thot
must bring with it enoug e
without mishap for gron

‘ t Japan's rise was due to
Ing said now and rightly.

groups.  Yet if ancient

at the fulfilment of D
, h
h strength and help todo the voyag ife

. Ps as well for indivj
it clearly may it not be that we E:v;ndlwduals. If we do

rules of group dharma and that instead of
dharma of changed times we have cling t

the life that they no longer hold, M o
rules of a vanished age et

e of life
failed in und .“Ot the

erstanding the
studying and following the
ld forms mistaking them for

i I

and of a . b ot be a sin to conform to the

be an Adharma to refuse to appl s:;mty that no longer exists.
. ) ¥ the spiri . .

temiporary conditions and earnestly qe::k tof our social scien

new times ? ) to unde

Can it unt

ces to con-
rstand God's will in the

trace the Karmic law in the }ives -

THE WHEEL, AS SYMBOL OF LIFE.
By
P. PARTHASARATHY IYENGAR, B.A,, B.L,,
Sub-Judge (Retired.)

« Undoubtedly in a scientific theories many points are mere synl-

bols, or even as Sir James Jeans would have it, parables.”
Achilleo Verstiasteens.

We are living in a world of symbols. We began life with symbo-
There is therefore no wonder, that concepts expressed in words are
n symbolic language in the mind. The force of a concept

great that expression fails to convey the import of the

logy.
ﬁrgt. conceived i

sometimes i8 so
cept. This subject hasa telling effect upon the theory of education,

asis is laid on the theory of teaching language with the aid
If so in the matter of realisation of spiritual truths sym-
ccessary and important place. So in Svetasvatara-Upanishad
Brahman is considered as a wheel, which has one
y tiree layers (of which the circum-

con
where emph
of symbology.

hols occupy a n
it is stated, that the
which is covered b
t the circumference consists of sixteen end-
s; of six times eight nails (appendants) of
e fold divided, and which has

circumference,
stance is composed); tha
parts and twenty counter spoke

one rope of various form, whose road is thre

e revolution for two traces
The circumference (Nemi) of the wheel, represents nature in its

as unmanifested ether or Prakriti or Sakti. 1In this wheel of Brah-
well as the end of all beings, roams about the
ortality when the pilgrim soul is released by

cause
man, which is the support as
pilgrim goul. 1t obtains imm

{he supreme ruler.
go we find the Tibetan Buddhist Lamas conceived the cycle of births

and deaths by the symbol of life. The wheel represents the cycle of
carnations through which man continues to be reborn, unless by virtue
ed by him, he transports himself out of the cycle to

The Tibetan proceeds a step further in
¢ of the three eyed—God of wisdom
Round one half of the inner

in
of the virtues acquir
the Buddhist Heaven-Nirvana.
We have a fearful tiguy
heel. of life in his talons.
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upper curve or degenerates and dexcends along the downward curve.
Thinkers of the world have often stated, that the brute in man has not
been suppressed, that it still dominates, and therefore there is no civilisa -
tion worthy of consideration. These two enrves higher and lower, are ve-
presentative of a cycle, and that is impressed in the wheel a< a symbol.
Browning in one of his poems, has conceived life of man as running alony
an are, an incomplete circle, and enjoins him to, perfect his life by complet-
ing the circle.

Dante conceived the Inferns and Heav
of concentric groups in respective sphere
The Hindu calls life as pag), chikra.

vision four dimensional matter,

en and Purgatory as consisting
s, situated one over the other.
Fddington eoajures up to our

e <ays ** | see our <pherical asiverse
sgth, breadth, thickness alt” hviv.e in the

chakra is & cirvele. The Pras.inopinshai
reveals a startling analysiy o0 1)

Bhargava wanted
which of them .

like a bubble in 4 dimension.\, le
skin of the bubble” Vishuy

12 constitution of moan the microcosm.
know which of the Devas sapoparts the erentive wsd
the rreatest.

There is imagi.ed 4 discus-ion among the Devas themselves in the

matter and Prara tolls the rest Heis the greate-t, that has divided himself
five fold ar.d holds the body

hame of the whee,
notes the Fy

together and supportsit. ‘The Prana is the
As ~pokes, all is centred in the Prav o, which con
. 0, the personality, the spirit. This is the problem of ihe biolo-
gist, the Psychiatrist, in fact the challenye to all sciences. This the chief
13 the Prana, the rest are the Pranax. These latter bring  offerives to the
Prava, thus establishing. life ix the element that acts s the master of
marn's eonstitution.

This clement elusive enough to the prying scientist, despite his
dissections, is that bindiny foree, that maintains man « personality as an
tntegral whole. 1t is described by way of other virtuous activities—you
are the best carrier to the celestials, the  first oblation to the
you are the true active principle of the Sengos (pr
sap of the body.

It may possibily bhe urged that even if
accepted and believed in, there is 10 Justificat
symbol into & matter of lituryy.
truth and help. If personality should be conceived ax an integral and

organic whole, 1othing i+ more handy
and symbology. 1

mMmahes

anas: which form the

these fundamentds e
o to raise what is a merce
Butit is discoanting 4 pevehological

and natural than toset up symbol-
anguage flows in a stream ol ~ymbology. The wheel

when talking of the constitution of being and living, must therefore stap in
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the vocabulary to mean all thatis embodied in the latter. A symbol
carries the impress of a great event or of an expected event. For when
an event occurs, either in the objective world or subjective world, it takes
in our mind a shape which acts as a reminder or as an inspiring
force. Itis nature's artifice for human recollections and memory to carry
forward the stream of evolution. Many such symbols constitute the fibre
of identity of personality. So the wheel becomes the Chakra of God, the
most holy symbol of man, just as the sacred Om as has been explained
in the Upanishad represents the very origin of speech the primordial
sound, the breath of God. His spirit manifested and unmanifested force
the universal spirit which enters into every atom of matter and every

* point of ether and sustains life. The cross of the Christians similarly

represents the great sacrifice of the son of God for salvation of humanity,

When there is a religious concept or emotion it could not find ade-
quate expression in words. So symbols (well accepted with all the sanc-
tity of a tradition) are designed to fill the want. Life isa wheel. It
means life is eternal as the wheel can turn round and circle eternally,
unless stopped by a I'ts-major. Life is recurring. No particular point in the
wheel or its eircumstance there is, but it traces not the circle again.
These and the ever recurring ups and downs of which one has to be
careful, are all symbolised by the wheel. “The aspirer regards bald
intellectual statements as utterly inadequate " says Alice Gardner “‘and
38 he has recourse to symbols, which convey higher meanings”. It fol-
lows that language must furnish a frame work for religious thought, but
we must not hope to find a frame perfectly adapted to its contents.

There is hardly any social evil of the present day for which support
cannot be found in some ancient text. The more heinous the evil the
more ancient the text, the roots going deeper will the passage of time.




AVATARA AND CHANGE
By
T. V. GOPALASWAMI AIYAR, g A.
Deputy Collector (Relired)

Why is there an Avatara? Wheuever there ix decay of Dharma
and ascendanoy of unrighteousness, there js ay Avatara for the protec-
tion of the good, for the destruction of the evil and for the establishment
of Dharma. Destraction of the evil means destruction of the evil cus-
toms, traditions and the people who are responsible for thews. Establish-
ment of Dharma means, its establishment along new lines
old sffete institutions but through new forms, as deeaved forms 'cammt ha
vivified to serve any useful purpose. Old forms if effete and decayed
must perish and no fresh life can flow through them. So new forms or
institutions shonld come into existence through which alone fresh life can
flow and they alone can develop and through them alone the new apirit
can manifest itself vigorously and usefully. 8ri Krishna and other Ava.
taras who followed Him showed hy precept and sxample what Sanatana
Dbarma is and gave also certain additional teachings necessary for the
people to whom they were given, to suit the time, place and penple,
According to Sri Krishna there are anly four Varnas and He makes no
mention of Jathi-Varnashrama Dharma as the ‘orthadox’ preach re
ing which 1 shall offer some remarks later on. In the Gita, He refers to
only four Varnas and says how they emanated or were ereated. Varna-
Dharma is a universal principle and not confined mly to India or may-
kind. It applies to the Deva Kingdom and to all humanity. 1t repre<ente
the growth of the soul, the place which every individual soul oatcupies jn
the eourse of his advancement from the lowest to ¢
After describing how knowledge, action and actor, how huddhi, firmness
and pleasures are all three fold in their nature—satvic, {pure: rajasic
(passionate) and tamasic {dark)—vide Ch, XV, verses 1939 of the
Bhagavat-Gita, Sri Krishna affirms that there is not an entity, either on
earth or in heaven among the Devas, that is free from these three
qualities born of matter and describe who are Brabmanasg, Kshatriyas,

Vaishyas and Shudras. He says, "Of Brahmanas, Kshatriyas, Vaishyas
and Shudras, the duties have been distributed accordis

horn of their inborn nature (Swbhaval, Ploughing,

gs\rr;-

he highest <t te,

1g to the gualities
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trade are Vaishya Duties born of his own nature. Action of the. nature of
service is Shudra duty born of his own nature”. Thus His teachings ma.ke
it clear that we judge who is a Vaishya or who is a Shudra by the dl.ltles
performed by the persons concerned. As for Brahmius. and Kshatrlya.s,
He says that if one performs a duty or has a profession w?wre, by .hlS
life, he shows the qualities—serenity, self-restraint austex:xty‘, purity,
forgiveness and also uprightness, wisdom, knowledge and belief in qod.—
these qualities being natural to a Brahmin, being his S\.zabh.ava (mbc‘)rn
nature), he ix a Brahmiv; similarly a Kshatriya shows in his prof.'e.sslon
or actions and life his inborn nature (svabhava) the Kshatriya qualities—
“ Prowess, splendour, firmness, dexterity and also not fleeing from battlfz,
generosity, the nature of a Ruler—", Thus the tests are clearly laid
dov:n; to find out the different varnas, Brahmana, Kshatriya, Vaishya and
Shudra. Quotations can be given from the Mahabharata also o.n
this subject, but it is not so authoritative as Bhaghavat-Gita and so it
cannot add o the value of the Lord’s teachings. Bhagavat-Gita even
supersedes the teachings of the Sruthi as Sri Krishna Himself says, ‘.‘The
Vedas deal with the three Gunas; be thou above these gunas, Oh, Arjuna;
beyond the pairs of opposites, ever steadfast in purity (sattva), careless
of possessions, full of the Self. All the Vedas are as useful to an <.en-
lightened Brahmana, as iz a small pool in a place covered all' over w'xth
good water . Gita, I, 45, 46. The Yoga which He [.n'e.aches inthe Cfxta‘
supersedes the teachings of the Vedas and all S'mnﬂns —* The. i:rult of
meritorious deeds, attached in the Vedas to Sacnﬁces‘, to austerltle?s and
also to alms-giving, the Yogi passeth all these by having kn(?wn .thls and
goeth to the supreme and ancient seat.” VIII, 28. He expliams in many
places what the Yoga He speaks of isand how it 1-. superior to all the
teachings of the Vedas (the rituals etc., prescribed in t?le Vedas)‘ and.all
other Smritis. 1 need not quote all the verses in the Gita on this point,
Any student of the Gita can find them. He even goes‘ so far as tosay,—
«In the attempt to follow this teaching t}?ere 1s 10 loss of effort,
there is no transgression and even a little of this knov.vlcdge (Dharma)
protectx the follower of the teachings from greafc fear, i.e., fro.m the fear
of samsara, of birth and death”. Gita 11 40. His statement is ‘ V* The
Yogi is greater than the ascetics; he is though‘t to be even greater than the
wise; the yogi is greater than the men of action; therefore become thou
a Yogi, Arjuna”. V1 46. The Yoga He teaches can be foll'owed by persons
of any caste who have intelligence tounderstand, and will to go through
the discipline. There is no question of caste.
L

£




ASHRAMAS-ANCIENT AND MODERN
K v.s.

The Ashrama is one of the institutions of ancient India that exer-
cises a powerful fascination on the Hindu ming, An Ashrama is always
associated with a presiding Rishj or Seer who creates and maintains the
atmosphere of the Ashrama. 1f we are to believe the ancjent legends the

ed the flesh, and whose consciousness c¢q
passion in all the three worlds and in all th
gathered many pupils and the whole institut
colony. The outstanding feature of the Ashrama wag santi or'peace, which
though it may be understood in different meanings, meant above‘all the
cessation of the disturbing influence of evil. The Ashram
where the power of evil| was taken away, Sin w
an atmosphere spiritual culture was more easily
therefore stood as a centre of intensive spiritual
persons who sought a helpfu) atmosphere to accelerate spiritual progress
and were willing to subject themselves to the discipline of the Ashrama.

It is unnecessary to say that the discipline of
assetic. Wants were curtailed. Such greatness as
Ashrama was the greatness of the spirit which stood
trast with the pathetic deficiency in the Possessions of the things of the
world. The poverty of the Ashrama was self imposed. 1f he wanted the
Maharishi could at his will create veritable paradise upon  ecarth in the
earthly sense of the term.

The very forest that surrounded the Ashrama was Dharma Aranya
i.e., a forest where righteousness prevailed. Nature ceased to be read “in
tooth and claw.” Theweak feared not the strong, Descriptions of the
Ashramas are to be found scattered in the ancient books and especially in

uld funetion unohscured by
e three times. Around him
ion formed a compact forest

A wag a place
as subdued. (1) In such
possible, The Ashrama
culture. It attracted all

the Ashrama was
characterised the

out in strong ocou-

— ———

[Bharadwaja's says to Srj Ramachangd
Chitrakuta.

() aEafeagzer wasrsmogdas |
FAREAIIITFESR: ||

The moment one sees the peaks of C

ra about the Asramas of

hitrakuta, he becomes filled with
noble thoughts and the mind ceases to work towards sin.

Ramayana Ayodhyakanda.
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the Mahabarata and in the Aranya Khanda of the Ramayana. The im-
pression that is made on the mindon a reading of these descriptions is
that the dwellers in the Ashrama definitely put behind them as inferior
the values.of the world and pursued a quest of continuously ascending
values in the realms of the spirit (2).

We have lost the clue to this great quest for which India was
famous. We no longer see expanding visions of truth which-the Ashrama
dwellers were privileged to see and experience. It was in this atmosphere
that Hindu India had the revelations contained in the Upanishads which
still strike the imagination of the world as sublime, Though India has
lost the Ashrama institution the Ashrama tradition survives and the very
name invokes an affectionate admiration in the mind of every Hindu. It
may not {)e too much to say that the passing away of the Ashrama took
with it the living hold of the Hindu mind on spiritual realities. The
Ashrama was built on the foundation of unseen but experienced realities.
Today attempts are heing made here and there to call places and insti-
tutions as Ashramas. These are laudable attempts, They indicate the
deliberate choice of its founders to emphasise the ideal of simple living,
high thinking and strenuous acting for which the Ashrama stands. It is
to be hoped that these institutions will faithfully nourish the Ashrama's
spirit in modern life.

More interesting is the endeavour of our Christian friendsto start
Ashramas.

Weread of "Christian Ashramas in Sat Tal (in U. P.) under the
leadership of Dr. Stanley Jones, and under various other leaders in Poona,
in Tirupattur and in Kodaikanal, Bishop Packenham Walsh a person of
exceptionally rich spiritual experience has founded an Ashrama at
Tadakam near Coimbatore. Christian workers from the West are also
founding fellowships, that is to say colonies, not exclusively devoted to

. e e ——

{ C. F. The remarks of Kanwa's desciple about the people of Delhi. i
Q) wwwfaee: givghfa aga: gage
Fgfa i safis gaafradat |

As one who has bathed sees another smeared with oil, as u olean

person looks at another who seeks unclean, as one who has awoke seeq
one who is sleeping, as a free person locks at one who is bound, I see
these town dwellers addicted to pleasure.

. Sakuntala. V,
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spiritual research but where actual living of the CGhristian life is taught
under the difficult conditions of modern life.

In these Ashramas Christian thinkers of great picty from the East
and the West live permanently or come together for a time angd earnestly
invoke the spirit of God for the spread of the message of Christian life in
this country. They seek for the larger expression of that message in

their own lives and in the complicated economic and social conditions of
the present day among the people,

The outstanding feature of these permanent or temporary Ashramas

is the deep rooted faith in the reality of the Divine presence and in the
capacity of man to attract that presence, by prayer and meditation. 1t is
a faith that thinks nothing of obstacles,
and work tirelessly even though no apparent result is achieved for
generation after generation. 1t is a faith in the nature of the tapas of our
ancient Rishis. Hindus at any rate have to accept that in whatever
form man approaches God in that form he i« accepted by God. The
intensive effort in these Christian Ashramas is bound to have it« effect
in the response of God to their appeal,

1t is one of the distinguishing features of
that their efforts are not confined to self-puri
was the objective of the ancient Ashramas of Indja but they explore the
application of the rules of righteousness to the old and
of human beings and work towards their expression in
true that the uplift of the individual carries with it the u
directly, of those around him

the Christian Ashramas
fication and self-uplift as

new relatiomship
<ocial life. 1t s
plift, though in-
» anhd it was not verhaps possible in the old
days for the Ashrama dwellers to actively do social service in the society
of that age. But in modern times the social dharma has

to be sougrht and
studied ard applied under ever changing

conditions. The lead of the
Christian Ashramas is therefore one which makes

a vital contribution
to Indian social life.

It is willing to wait patiently

BUDDHA—A HEALER OF HUMANITY
T. L. VASWANI,

A day of remembrance this: To me it isa day of blessipgs. .()nce
his faith was a mighty force in Sind. Today Sind has. forgotten ’hu'n as
she has forgotten her Rishis and Saints. Sind is being mdu.strlahsed.
Sind is not yet vitalised. But outside Sind, in many parts of India and the
East and in Western countries, too, millions pay homa.ge to .the Buddha,
And this day in Japan they have silent flower-processions in honour of

Blessed One.

?
Who was he! _ )
He renounced hix palace and his claim to the throne. He renounced

the wealth of the world. The Great Ones have renounced—not for fxothing.
The Grea.t O.nes have renounced,~to gain th.e }?iarl of Great Er.lce. |

Gotama renounced after he saw the “4 signs” as the Buddhist bookb'
21l them. Four signs! Witnesses to the impermanance of the world!
ca old man, (2) a discased man, (3) a dead man and (4) a
He saw 'k‘l» allld man walked feebly on his crutches: the diseased man
sadhi Ihe ol . the dead man was being taken to the funeral ground
e Sugi;::gc;ies: there was sorrow in the world all around. And in

ami X .
amid monr the sadhu with a bright face and beaming eyes

wch a world there was , ) -

-*“Lih A v:)i‘;,nt body, and in answer to Gotama's question, the sadhu quietly
and a ra T,
c1.%] am happy.

L l(:tanm's heart entered a vision of dukha of the world-sorrow-

Into .(; to himself :—*Why are they unhappy? And in an unhappy

i (ih happy ! What is the way ouat of the world-sortow ? What

' ! I life a game at which some play for money,

Aund he s
world is thesa

. ?
appiness’ .
. gecret of hill)l . . ) ! Yo .
i+ the sect leasure or power—for sometime. Then comes death! I's there
hleas
gome for 1

liverance? ‘“Why are you happy 2" asks Gotama; and the

of det «1 have attained to Gnan (Wisdom)™. *“ I too shall attain

v 7; (hﬁama to himself. In the quiet of the night, Gotama

to wisdom ﬁdi‘ ’ to go in quest. And after 6 years of tapasya, there

o du}i Jation under the bo tree.  Then he leaves the forest
nminat

no way
sadhu tells him

leaves his
comes to him it

' v EsS
y fake the ! mlow
e him : some love him

<dom to =« wondering bumanity.

£ wi
vive of N . )
‘ fie has seen the Light : he works on!

SKome hate < ont falee charges azainst him : he blesses all and
hate miventlat SR

Jealonsy and alone and is fivst treated with scorn. He

< Benarves . .
works on ! He enters sfallen” girl Ambapali; and wen build on it a
alle

t the house of ﬂ\‘ e bribe a bad woman to say all bad things.
' I calumny and hate, he has love for afl,

dines a '
against hiny.

andal . .
meat -t of comue

agauisl him. i the
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Love conquers, And there comes a day when his message goes to
the nations,—to China and Japan, to Syria and Central Asia, to Greece
and Rome,—aye to far-off Mexico,

Not many know how much the wisdom of the Buddha has influenced
German thought, Schopenhaur’s “will” ax the basis of the “world™, the
very centre-point of his philosophy,—is Buddha's “tanha”, “trisna” which
causes the wheel of Birthand Death and Re-birth to run.
America was .influenced by the thought of the Budd
Hafiz and the Bhagavad Gita.

His message may be briefly put thus:—There ix the Wheel of
Karma. Ye are sons of your Karma. Ceremonies and creeds will 1.t
save you. Right conduct is needed. The Great Law is just and will rat-be
bribed. Religion is Karma and Dharma. “Hold fast to ihe Lamp of
Dharma,"—he said to weeping Ananada in the last of hig earth-life. And
this Lamp of Dharma is love. Love for all. Buddha recognised no caste
and Buddha taught that bodhi, wisdom, is open to the poorest of the poar.
In this me=sage of Dharma, the nessage of Maitri, of love for all, of fel-
lowship with all living beings, with man and bird and beast is the hope

of a broken world. In this message may India re-arise to help and heal
the nations.

Emer<on in
ha no less than by

—

LABOUR’S INFERIORITY COMPLEX ?

There has always been a faint touch of arrogance about labour
thought, a tendency in its leading thinkers to reply to argument with the
superior snigger of the man who knows better. Perhaps they learned it
at the Fabiar Society. Conceivably it is a distant echo of the tither with
which Mr. Bernard Shaw answers the riddle of the universe. But it is yi-e
fortunate mannerism in ~tatesmen. Long practice in the character of a
disillusioned minority has impaired the charm of thejr expressions; they
have sat far too long with curling lips, listening to the bandied futilities
of effete and competing capitalist disputants; and they hardly «eem to
confront their future as national leaders with the open brow and the lavel
eye of assured authority. There is an irritating tendency (one has <cen it
in the early history of mo=t parties) to assume that decent motives and
common intelligence reside solely within their awn ranks. Suspicious of
monopolies, they cherish a belief in their own monopoly of common
sense; and =ometimes it takes the more funtastic form of an almost
Istamic fanaticism, a hastily muttered creed that there is one economic

way of salvation and one prophet. Gudella ** Men of Agiaiys.”

MORE
CONTRADICTORY NAMES
IN THE VISHNU SAHASRANAMA.

The following list is more illustrative than exhaustive.

§d = Existence 77 = Non-existence
23t _Perishable 37230 =Imperishable A

fqfas: =He who ‘casts His eye only a1fa’a9: =He who never casts His eyes

i on unrighteous acts.
on righteous acts,

Qh:=One A& =Many

.={ne. '

{oy: =Small g8d.=Big

F31: =Thin {-‘{{a: :Sto.ut .

qoraA- With Attributes FTOT: = Without Attribates

#x19&: =Immovable g% =Movable

gAR: =Dwarf a3l =Tall |
ag1=He who kills desires (of thefhiiAFd=He who engenders (right-

wli%e;a,ted) eous) desires

98T =He who kills anger 45 = He who produces anger

#9UfAa: - Unconquered gddg; = All suffering

_z four: = He who transéends speech-31238g: = He who endures speech
?E\f 4 H‘ who humbles pride 7q2]=He who fills (the righteous)
TR~ He with just pride.

gq: = He who leads (to liberation.) 3A9:=He who has no leader
a =

- — He who is sought by all 313‘5:=He who has no desires
3”: Unseizable OJ3:=Easily seizable by worship
an-gq.-s l pers)

The following verse is an interesting sample of the different attri-
butes that are brought within the compass of a single verse.
Pracfargigfn faaficafona
B S RAEURLINEINIC Ll
He who is of universal form, He who is of v.ast form, He whose form
is effulgent. He who s without form. He who is of many forms. He who

:s unmanifest. He who is of & hundred forms, He who -is of a hundred
isu st.

faces.
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NOTES.

Religious versus secular law :—In more than one province the coun-
try is faced with a conflict.between the claims of religion as understood and
put forward by each community and the rights of the state. We had in
Madras a claim by a section of the Roman catholics tobe permitted to
follow the Cannon Law. We have in Bihara claim made for the ex-
emption of wakf lands from the law for taxation of agricultural incomes.
We have again the claim for exemption of Mass wine from the Prohibi.
tion Act. Above all we had the claim which found it< support in the
dissenting judgment of the Honourable Mr. Justice Din Muhammad in the
Shahidgunj's case claiming the supremacy of the lalamic law over the
Indian Limitation Act, as regards prescription of wakf properties. These
conflicts are but symptoms of the excessive sensitivenes: of the differeqt
communities and of their desire to pitch their claime as high as possible
from the cormmunal point of view for fear that they should be thought of
as lacking in religious zeal. Sometimes it is merely secular interest trying
to take hold of forgotten texis and taking shelter under them and raising
the cry of religion in danger.

Whatever be its origin it is a portent of the most sinister significance
for the future progress of the couniry. The sphere of religion as conceived
iy the founders of religions being wide enough to embrace the whole of }ife
is quite easy for any small section of any community to faney an
flence to its religion in any law that may be passed by the legislature.
® //Some of them have not progressed beyond the stage of distingnishiyg a
rule of law from a rule of religion. While it is natural for each commu-
nity to put forward its own point of view about any pending leghlatmn
once the legislature has deliberated and enacted a legislation it nuqht
to be obligatory upon all the communities to give effect to it and to
ventilate their grievances by agitating for repeal of the law instead of
by defying the Jaw. But such a consummation is perhaps too much to hope
for in the present state of communal tension when each community seems
ta look for affronts to its imporfance by the other communities,
to doubt whether in such an atmosphere democracy can thrive,

In one aspect this conflict is the conflict between the Church and the
State, between religious and secular law and an expression of the struge
gle of the human mind for emancipation from bondage to ancient tradition,

\
»
4
(o
&
&
\

It lg open

In another aspect it is the conflict hetween communities. But what-
ever be its origin it has to be faced as a recurring obstacle to the brogrees
of democracy. Sooner or later the country has tosolve the issue whether
the legislature of the country is to be sovereign or whether the sovereignty
bas to be abdicated in favour of particular denominational groups if only
they manage to put up a stubborn and prolonged fight.
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