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““ONE CASTE, ONE RELIGION"™
K. V. SESHA AYYANGAR.

This was the watchword of a Thiyya conference held recently in the
West Coast. It is obviously addressed to . Hindus only. It embodies
the growing aspiration of the cultured and believing Hindu youth of the
country of all castes and of an important section among the adults. The
country is tired of the innumerable hindrances that impede the free flow
of religious life and social sympathies. Itis more and more turning its
face towards a Hindu society which will function like the one-caste socie-
ties in other religions. This ideal may be no more than an aspiration
to-day. But with the youth and the time spirit on its side it may materialise
more quickly than is imagined.

NOT A FRIGHTENING PROSPECT:—There is noneed to take fright at this
and raise the cry that it sounds the death knell of Hinduism. The sana-
tanists themselves repeatedly urge in favour of the caste system that the y
one-caste societies have many divisions based on cultural, professional ats
and ethnic affiliations. It will not therefore mean the destruction of the gg-
caste system so far as its eugenical and cultural merits are concerned.ing
Nor will it mean indiscriminate marriages in the sense that-¢‘ higher"and
caste women will freely marry into the lower castes. This does not happeniox
even in Non-Hindu societies. Marriage is exclusively a personaiout.
affair. Social instinct like life is not logical and in the relationship ¢f re

» marriage its persistence need not be doubted. The experience of endogamy
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.« among Brahmin sub-castes shows that marriages do notf transcend very
’iv l@mited groups. Tradition and soeial opinion will continue to be powerful

faict_ors in the selection of the marriage partner. The mitigation of the
‘Flgours of the caste system in a few respests will not mean, as is sometimes
supposed, a general dissolution of the Hindu society and a complete erasure
of ancient land marks. The persistence of group identity and group
culture which is so distinguishing a feature of Hinduism will be preserved,
though its form may change.

WHAT WILL IT MEAN ? ;—It may mean in the immediate future and
for a long time to come, only this, interdining, common worship, the
abolition of touch and distance pollutions and probably the partaking of
food prepared under conditions of adequate cleanliness and hygienic
standards by a member of any caste. These things are already happen-
ing. They have not meant any social pralaya. The ladies and gentlemen
who are guilty of such non-conformities continue to be as pious Hindus
as the others and are often times more zealous in their faith. The gradual
extension of the changes will mean no more than that the points of conflict
among the mutually warring units of the Hindu society will be consider-
ably reduced. Social life will be richer.

NO SWAMPING BY LOWER STANDARDS :—Nor is there reason to fear
that it will result in a general lowering of cultural and social
standards. For one thing, in the standards of each group there are
defects according to modern notions of hygiene, sanitation and clean-
liness. Secondly, the spread of education and the atmosphere of residen-
tial schools under good management are helping to create a sense of a
high and uniform level of personal, domestic and civic cleanliness. The
general tendency of the age is to attach more and more importance to the’
conditions of hygiene and health in which people live. Modern methods
of broadcasting have armed the state with a powerful weapon to fight the
age-long ignorance, prejudice and inertia which are the pledged foes of
physical well living. Any fusion of standards that may take place will
not result in a loss of the finer qualities that distinguish the social life of
particular groups. It may on the other hand cause the permeation of the

ntire Hindu society with these qualities ; a consummation devoutly to
wishedginstead of being regretted.

STANDARDISED DRESS AND DIET :—It may at once be stated that in
he modifications and adjustments that are urged it has been assumed
hat the diet is vegetarian. Indeed it is one plank on the platform

of Liberal Hinduism that the—Jcitting of living oreatures even for
"l' a .'o
» <
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sacrifice should cease. There is therefore no question of a reversion
to non-vegetarian diet. But within vegetarian diet there are
wide variations which are made into religious observances by local
and communal conventions. It will be a considerable gain even from a
religious point of view to have the diet standardised throughout Hindu
India. It will eliminate the religious aloofness between two such
groups as for instance, North India and South India Brahmins.

Its advantage from a secular point of view is too obvious to need
emphasis. It will cheapen life, remove the fear of tourists and pilgrims
travelling from one part of India to another, level up and standardise the
rules of cleanliness, and ensure certain essential conformities. Above all,
it will remove the ingrained aversion due to the lurking fear of want of
cleanliness when a person belonging to one caste has to take food prepared
by another. It will also facilitate the application throughout the country
of the new principles of diet value and adequacy.

DRESS :—Another great obstacle in the way of unification is in the
costumes worn by different groups of Hindus, in the castemarks they wear
and in the tonsure of the hair. For some reason these details are considered
even by the enlightened among the orthodox as essential to sanctity
Outside conformity in appearance and dress is to some extent helpful. It
promotes a feeling of fellowship. It provides against slovenliness. Some-
times it is an expression of inner affiliations. Often times it is the one
test whether a person is willing to openly accept his membership of a
group or no. But it is not necessary to invest it with a religious signifi-
cance though probably in the days when some of these rules found thejr
way into the old books it was thought tobe the only way of enforcing
their observance. At any rate there is no reason for preserving the
multitudinous and complicated variety that now obtains among the castes
and tribes of India. A standardisation on these points has been a sad
desideratum for a long time.

INTER-DINING .—This healthy change is steadily growing. In many
of the big cities no distinctions are made in partaking of light refreshments
from the same table by all castes, Inter-lunching as it may be called, pas-
ses without comment and without notice, Inter-dining however is growing
at a lesser pace. A distinction is made between eating from tables and
from leaf squatting on the floor, the latter being supposed to be orthodox
and therefore within the taboo, while the former being a new vogue is out-
side. This fiction is a common one in the early history of reforms. There
is no need to take a harsh view of it. Another distinction is also recog-
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nised viz., that the meal shall be prepared by a high caste Brahmin, A
Brahmin's duty is however not one of cooking, Indeed a Brahmin who takes
to the profeesion of oooking may be said to lose caste. But. tradition
$olerates it. A Brahmin cook provides a guarantes that the conventional
rules of cleanliness have been observed. These phases are inevitable in
transition times. Least said soonest mended. There is no need to raise an
argument over this business of inter-dining. The men who oppose it put
forward arguments that beg the question. They say that brotherhood can
exist without common dining and that there can be mortal enimity among
those who dine together. The second is true. The first is doubtful. When
refusal to interdine is enshrined into a principle and those against whom
it is directed resent the exclusion it becomes an anti-social act. No
amount of argument can allay wounded self respect. Exolusion from
inter-dining is one of the punishments meted out to an offending member.
There is no use of trying to hide the hard fact that as a matter of common
experience inter-dining among different non-inter-dining groups promotes
a feeling of fellowship. A common meal is a great cementing bond.
COMMON WORSHIP:—By far the most urgent of the measures needed
to unify Hinduism is the introduction of common worship. Temple-entry
for the so-called untouchables is only one part of it. Strictly speaking, temple
worship is not common worship in the sense of congregational worship.
The worshippers, thoughts do not move in unison except for the background
of adoration. Each worshipper brings his own thoughts and his thank-
offering and sings his own hymns. Generally he has his own prayers and
petitions, the cure of illness, the tiding over bad times, forgiveness of
sins, ete, etc. Each individual makes contact for himself and in his own
way. Though there is a great deal of resemblance in the nature of the
prayers felt or uttered there is no obligation or effort to attain uniformity.
* Common worship in the sense of the unification of Hinduism is the
welding together of the Hindu community into a spiritual unit and ex-
ploiting to the fullest extent all the latent resourcesof every member of
the community according to the highest possiblities of spiritual life, It
means the affiliation of every Hinduto the entire spiritual heritage of
Hinduism. It means his instruotion in the unique richness and potency
of Hindu religious life and ideals, and the creation where it does not
exist of a spiritual hunger to partake of the best that is in Hinduism. It
means a co-operative and collective effort to live the highest Hindu life
by the entire Hindu community, It meansa sharing of his strength by

the strong with the weak and the pooling together of the aspirations of
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the weak amd the strong for a greater strength for all to live a
deliberate self conscious life according to the highest standards of Hindu-
ism, ethical, ritual and devotional. When we come o think of it seriously,
can we oonceive of a greater social fragedyinthe history of humanity
than this unfortunate denial of common worship to vast masses of
Hindus ? Efforts of great reformers not withstanding, they have remained
where they wore at the advent of the Aryans into India, worshipping the
primitive blood-thirsty Gods and Goddesses of fright and terror, unknow-
ing and unknown to the high truths of Hinduism on which we base the
claim to the greatness of Hinduism among the faiths of the world. And
by the law of action and reaction, by their low level they have dragged
the community down and made it possible for high class and knowing
Brahmins to worship a tree or stone made into a God by an ignorant
woman just in a few years, time by placing a vermillion mark against it
and a lamp. Generations of saints and acharyas have lived and toiled to
bring the light of higher Hinduism to all Hindus. But in a short time their
work ceased to grow. Like weeds the exclusiveness of the caste spirit

" smothered the growth of the new movement. What rich material does not lie

unexploited among these castes? What great oontributions to Hindu devo-
tional literature have not been lost? How many, living amidst the best in
Hinduism have lived and died without the saving grace of its ministra-
tions? If we think of it without prejudice we shall realise that it has been
not merely a gigantic social waste but a communal sin against the
spirit of God. Truly does Gandhiji say that the only expiation that is now
possible is to lose no time in making ample reparations. In their neglect
Hinduism has incurred a loss the magnitude of which is immeasurable,

Two distinot lines of thought are involved in the idea of common .
worship. (1) Common sacraments of birth, discipleship, marriage
and death and (2) a Oollective approach to God, on ferms of mutual
equality for the invocation of Gods grace and for all that it
stands in this world and in the next. None of them is new. In
Vaishnavism and Saivism these things have been attempted with sucoees
under the tremendous limitations of the social consciousness and conven-
tions of early times. But they stagnated, and the corrosive influence of
the oaste spirit largely undid the work of the founders. Schisms rose, each
olaiming and finding its own adberents. Ina land of tolerance where
heresy hunting was rare and no powerful Hindu government functioned
for a sufficiently long time to impose by its will the dootrines one or
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other of the sects among the people, all sects grew up and carried on an
anaemic life. e

The present conditions of the country are more encouraging. There
is a great desire to fraternise. There is-less resentment against the appro-
priation of the worship of the high castes by the lower. The printing
press has once for all demolished the capacity to keep the forbidden as
secret. There is less grievance in recogaising and giving effect to
patent facts. Butin order to respsct old sentiments the common samskaras
can at the beginning be framed entirely on Non-Vedic bagis—as was done
by the great reformer of the past—and administered to all Hindus from the
Brahmin to the Untouchable. Common prayer and common ocom-
munal worship can be organised in which all can join. These however
will be merely the beginnings of a great religious revival. Itis possible
that when the true spirit of Hindu religion permeates more and more
among the castes from which it was hitherto withheld, when more intimate

cultural and religious contacts are established between the different

sections of Hindus, we may witness a new religious awakening and

a oontribution to the religion and literature of Hinduism of unprece-
dented grandeur, comparable to the age of saints in the early history of
great religions. With God all things are possible.

LET US HAVE FAITH :—It argues littleness of faith in the greatness
of Hinduism to imagine that these few changes will mean its destruction.
It contradicts the other claim which we hear perpetually made that
Hinduism, which was hefore time began and has survived various viocissi-
tudes, will continue to flourish when others have passed away. If this is so
it must be having enduring elements of vitality and a capacity for adjust-
ment which is denied to the others. In truth this is so. And the few who
to-day seem to be non-conformists to reactionary e&es have a firmer faith

"in the richness and adequacy of the religion of their fore-fathers than
those who identify it with group exclusiveness and ceremonial pollution.

- PHILOSOPHER VAJASANEYA YAGNAVALKYA.
BY
M. 8. RAMABSWAMI AIYAR B.A.,, MLR.A.8.
MISSION OF INDIA.

Head and heart have subjugated the world more than sword and gun
and in that subiugation India was no mean .actor. Says .Bernard Luocas
in his * Christ in Tndia” “ The people of India are essentially a pet.)ple
with a spiritual outlook upon the universe, & people to whom the thmgs
which are seen and recognised are temporal and temporary, while th.e
things which are unseen are alone eternal and pelrmanent. . 'I"o keep this
view prominently before the minds of men ; to insist upon it m the face
of all opposition, to live in the light of it inspite of the absorbption of .otl.xer
peoples in lesser aims; this is the mission of India to'the world, a mission
for which she has been specially endowed and fo wl.uoh she has })een spe-
cially called of God". S0 in the midst of a hating and warring world
stands to-day, like a golden sunlit peak arresting the eyes of all hun?anity,
Mahatma Ghandi that great J. ivanmukta who has realised the universal
in himself, preaching and practising his gospel of love, ?eace and non-
violence. Looking back some 2000 years ago we ‘meet with suoh.another
great personality in Asoka. He was the emperor of a grt?at empire. He
however found his greatest pleasure not on th.e f.hron? or in conquests but
in the preaching and teaching of religion. His imperishable words engra-
ved upon enduring rooks dotted over our land may l?e reafi by .our eyes
even to-day. Says he in his Edict No. XIIT “ It‘is with this object that
this religious insoription has been engraved, in order that our sons and
grandsons may not -think that a new conquest is necessary; that they‘
may not think that conquest by the sword deserves the .name of conquest *
that they may see in it nothing but destruction and v1olenoe.: fhat they
may consider nothing as true conquest save the conqut:st of rel.lgxon. Such
conquests have value in this world and in the next”. Looking up some
2000 years or more siill earlier we come across yet other su(.:h great figures
in the Janakas of Videha. Janaka was a dynasty na.:.ne hke. Pharaoh of
Egypt. It began with Mithi Janaka and it ended with Krti (Vayu. 89.
93 : Brahmanda. IIL 64-24). Princes ususlly love the chase or the ph.aasu-
res of the world, but the Janakas found delight in the company of philoso-
phers and the Bhagavata Purana (IX. 13-27 and 20) says that they were
gkilled in Atman-knowledge. The Maha Bharata (P. C. Ray's trans, XII.
218, 303, 311, 321), mentions Janadeva, Karala, Daivarati and Dharma-
dvaja Janakas of this dynasty as carryingon philosophical discussions,
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Siradvaja, father of Sita was one of the Janakas of this dynasty. Mah.

Bhart. XII. 18 and 276 refer to certain unnamed Janakas. The Janakas
were such great patrons of learning, that King Ajatasatru of Kasi, himself
a philosopher of no mean. order, wished people to look upon him as a
Janaka (Brih. Up. IT. 1: Kaushi. Up. IV. 2). A saying of Janaka has
remained famous in our literature for ever and deserves to remain so. Mah-
Bhart. XII. 276 says that in instructing one Mandavya this unnamed
Janaka said * I have nothing, yet I live in great happiness. If the whole
of Mithila burns in a conflagration nothing of mine will be burnt down”.
Such was this king's spirit of detachment—that like a water-drop on a
lotus-leaf, in the world and yet not of it, he lived and ruled. Historic in-
sight fails us when we look into the ages of the distant past. But hoary
traditions dimly reveal to us many more such persons. In what other
country of the world do we find such a galaxy of noble souls extending
over such a vast stretch of time? A period of 5000 years or more might
divide Mahatma Ghandi and the Janakas of Videsha, but the spirit of
India is the same—to keep prominently before the minds of men the eter-
nalness and permanence of things unseen, to insist upon it in the face
of all opposition and to live in the light of it, inspite of the absorption of
of other peoples in lesser aims.

A NAME AND A VOICE.
It is to the court of the Janakas of Videha that we must turn to meet
Philosopher Vajasaneya Yagnavalkya. QGreatest men are those of whose

lives least is known. We know almost next to nothing of Yagnavalkya’s -

life-story. He is but a name and a voice to us, Meagre traditions, the
Sathapatha Brahmana, the Brihadaranyaka Upanishad and.stray referen-
ces in Maha Bharata are our sources for learning something of Yagna;aL
kya and bis views. He was a nephew of Vaisampayana, There was some
quarrel between uncle and nephew (Mah. Bhart, XIL 319) and he had two
wives Maitreyi and Katyayani (Brih. Up. IV. 5. 1). According to Mah.
Bhart XII 319 Yagnavalkya came into prominence in the reign of King
Daivarati Janaka's father and played a prominent part in Daivarati
Janaka's reign also. In the Sathapatha we see him as an authority on
questions of ritual and in the Brihadaranyaka as a philosopher. Sath.
Brah, II. 5. 1. 2. and IIL 1. 2. 21 reveal him to us as holding independent
views on matters ritual and Brih. Up. IIL. 7. 1 and VL 3. 7 represent him
a8 opposing even his Guru Uddalaka Aruni in matters. philosophical. Such
& bold spirit cannot be kept within the four walls of tradition. Religious
rites and sacrifices played a great part in those days and Yajur Veda was
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the priest’s chief manual. Finding the then existing recension of that
Veda to be not satisfactory, Yagnavalkya regardless of being considered
s dissenter conceived and carried out the bold idea of revising that recen-
sion of that Veda, by seperating the formulas fron'1 the exegetic matter,
by condensing the former in the shape of a new Yajur Veda (Sukla) and
by amplifying the latter into a vast body of Brahmanas (Sathapatha).
Numberless pandits must have laboured then and subsequently at this
stupenduous work but the glory of starting the work belongs to Yagna-
valkya under the aegis no doubt of his learned patron King Daivarati
Janaka's father (Mah. Bhart. XII. 319).
BIRTH OF UPANISHDS. -

While the mass of the people believe, pray and offer sacrifices to the
gods, the thoughtful few in their solitude think on the mysteries of God
and the universe. Centuries earlier, thinkers in India had passed from
polytheism through henotheism to monotheism. They had arrived at the
conviction that above the great multitude of gods there must be one
supreme personality ; and, afier a time had come to the further conclusion
that there must be behind all the gods that one (Tad Ekam) of which the
gods were but various names. Says the Rig Veda (I.164.46) Ekam sat
viprah bahuda vadanti, Agnim, Yamam, Matarisvnam ahuh. In coming
to this conclusion, these thinkers had passed from a sexual to a sexless god
i.e., from a mythological to a metaphysical entity and with it the decisive
step from mythology to philosophy had been taken. Now from among the
various names that loom in the hymns and Brahmanas of the Veda, two
names (Brahman and Atman) in course of time came to occupy a very
prominent place in subsequent philosophic literature—that One came to be
ultimately called Brahman and the inmost self in man came to be called
Atman. While the thinkers think in their solitudes, the mass of the
people in the world continue to pray and offer sacrifices to the gods of their
fathers. Religious rites and sacrifices, as I said before played a great
part in the periods of which we are speaking and as these rites and
gaorifices multiplied in course of time and as dogmatic or mystic expla-
nations for these rites with grotesque reasonings were given by the priests,
the thinking men dissatisfied with these rituals and sacrifices (Brih. Up,
L 4. 10: Kaushi. Up. IL 5) asked themselves, if this was all that religion
could teach? So earnest men continued to speculate on God, soul and the
world and in that thinking the Upanishads had their birth.

Says the Kata Up. (IV.1) “ Qutward the Self-existent pierced the
holes, therefore men look outwards not into themselves”, So the common-

S
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folk looking outward make God a superman giving him a human form
and even wives and children: but thinking men all the world over
from the earliest times looking inward had never been satisfied
with these notions. The progress of Truth is slow, but its ulti-
mate triumph is secured. Now the highest being in the world is man and
the highest in him is his intelligence and intelligence is a characteristic
of the spirit not of the body. The self in us is the path-finder of the great
Self of the Universe. So from the earliest times thinkers in iheir grop-
ings towards an understanding of God and the Universe have ever felt
that the highest Being that rules the Universe must in some way or other
be analogus to this intelligent spirit in man. This in itself was a great
discovery in primitive times. But something more than this seemed to
have been achieved in India in ancient times, for genius explores more
regions than conquest.
SANDILYA.

Now the most important thems of the early Upanishads which stand
at the head of the real philosophic literature of India is the question of
the Eternal One-Brahman. In numerous parables the Upanishads try to
describe the nature of Brahman : but all these reflections culminate in
one point—the in-most seif in the individual being is the same ag the in
-most self of the all-pervading power of the Universe. Brahman=Atman,
This amalgamation of Brahman and Atman comprises the dooctrine of the
unity of subject and object and this dootrine dominates all subsequent
Indian thought. Sandilya was a great ancient tea cher, especially of fire.
ritual. Now 8ath. Brah. X. 6-3 in sketching out a particular doetrine
attributes it to S8andilya. The same doctrine is restated jn Chandog. Up.
I1L. 14 and is again attributed to S8andilya and that doctrine is the identity
of the individual soul with the infinite Brahman. This dootrine is the
famous Sandilya Vidya. The Vamsa list of teachers given in Brih. Up,
VI 5. 1-4 suggests Sandilya to have been a somewhat earlier teacher than
Yagnavalkya. 8o was Sandilya that immortal genius who for the first
time in the world made that momentous discovery of the unity of subject
and objeci ? We have no meaas of knowing it now, but Sandilya’s seems
to be the first recorded lips from which that doctrine has been broadcasted
to humanity. :

Thoughts are like seeds. Some one throws a seed onto the earth :
another tends it and makes it grow into a mighty tree. This was what
happend to the seed of Sandilya Vidya. Yagnavalkya seems to have
taken the docirine and worked it out in all its implications, as no one be-

f
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fore him had done. In the Upanishsds as far as we (_”'n see we havz Ox?lﬂyl
fragments of his thoughts. New iruths begin as heresies, go they x}n;e: }:50
opposition. And it was fo the identity of Bra.hma.n and Afman tha -
ably maintained in his discussions with eminent philosophers (among .w
was a woman, Oargi Vachaknavi) at the Brahmodyam held during a
religious sacrifice by King Janaka (Brib. Up. 111. 1-9). .It was tothe sax.no
dootrine that he reverted in the discourses he gave to ng Janaka (Brib
Up. IV. 1.4). Rarely a philosopher has a philosopl'.uc vvflfe. But Yagn;
valkya was lucky in that repsect, for his wife MB.-ltl‘eY.l was a lover
divine wisdom. Before Yagnavalkya abandoned his gnha.s.tasra.mam..he
instructed Maitreyi again on 4he-same subject, but this time str.essmg
more on its ethical aspects (Brih, Up. IL 4: IV.5). Later Upanishads
especially the Jabala represent him as a devotee of the Yoge sy?tex'n. Wa
ghonld therefore look upon him as a promoter of Sanyasam so intimately
conneocted with Yoga, for religion always sides with poverty. lfah. Bh.art.
XIL 319 tells us that as result of Yagnavalkya's preachings 'Kma Dalv;-
rati Janaka installed his son on the throne and turned a Yati. - Wonld. 9
who made a king leave his throne, remain at home? 8o ai.tor instructing
Maitreyi (Brih. Up. IL 4-1: IV, 5-2), be left home .and family to wa?r the
kashaya vastram and to wander like the wandern.xg wind whispering in
the ears of those that fain would hear him i~ Verily, because they knc:)w
this, the ancients desired not offspring, saying: ‘ Wh_at slfa.ll we do with
offspring, we whose is this Soul, this world . They, verfly, rising a.bove' the
desire for sons and the desire for wealth and th.e desire fo.r worlds, lived
the life of a mendicant. For the desire for sons is the desire for wealth,
and the desire for wealth is the desire for worlds; for both these are
ires " (Bri . 4-22).
desn::a (B:rl:hfnjz;ulu\'r(;rih)- Up. L. 4 10). Tat tvamasi (Chand. Up. VI,
8.7 Sa::am thalu idam Brahma (Chand. Up. IIL 14.1) are 3 famous
Upm‘xishadic sayings. These 3 sayings are, as it were, the natural produci
of Sandilya’s and Yagnavalkya's thought and labours. When other‘ooun.t.
ries of the world were groping in darkness towards light, Upanishadic

thinkers through these sayings had roached the highest point of Idealism

in India. And the ball that Ssndilya and Yagnavalkya set in motion,
’;:rmini.des and Plato, and Kant and Schoupenhauer rolled in subequent
g ETHICAL IMPLICATIONS.

Now Ethics more than metaphysics is the pathway to righteousness,
Apart from its metaphysioal importance, Yagnavalkya's teachings are of
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great ethical potentiality in this world. When Yagnavalkya identified '

the individual self with the eternal Brahman, it was not for the purpose
of unduly exalting the man. What is the ethical significance of this
doctrine ? 8ince metaphysics has to borrow its ideas and expressions from
the experience of phenomena, to which the ocircle of our conceptions is
limited, all our speech is but phenomenal symbol. The King can do no
wrong is a well known maxim. Now the King is King whether with
sceptre on the throne or incognito on the road. The Jivatman (in the
symbolic language of phenomena) is as it were Brahman incognito. The
Jivatman like the King incognito therefore should do no wrong. An
understanding of this idea has the tremendous possibility to induce people
to think, speak and act nobly by making them realise the divinity that
is unseen in them. Nay more. What is the still small voice of concience
and why should we obey it? Since the individual Atman is the same as
the eternal Brahman, the still small voice of conscience is, as it were (to
change the metaphor of the symbolic language of phenomena) the direc-
tion that the eternal Brahman gives to the individual self (jivatman) so
tosay. Hence the necessity for obeying it, This is not all. The
identification of individual selves with Brahman has in addition the ele-
ments of universal love in it. Let me illustrate the point with a beautiful
story. Yama in Kata Up. (IL 9-11) wished for more souls like boy
Nachiketas. Now in the ‘Introduction tosYoga" Claude Bragdon says
that an organ-grinder used to regularly visit the street where Alfred
Stieglitz lived as a boy and the latter was in the habit of giving the former
a little money or a bit of food. One day it appears, while seated at the

table for food along with his parents, hearing the strains of the organ,

Stieglitz went out as usual to give the beggar something. On his return
his mother reproached him for deserting in the middle of the meal his

parents who were so fond of him. When she had finished, Stieglitz it
appears said “Mother, do you know who that man was™, “Why no” “gaid
she” “some beggar of an organ-grinder I suppose, who was he?” “Mother”
replied Stieglitz *‘ that man was myself”. Says the Kata Up. (I1. 23) not
through instruction is Aiman won: not through intellect or much learning:
only by him whom he chooses is he comprehended : to him the Atman
reveals himself”. Young though he was, boy Stieglitz like boy Nachiketas
was one of those who through divine prasadam had realised the universal
in himself. Truth is the summit of being: love is the application of
Truth to others. We now understand why Yagnavalkya in his parting
advice told Maiteyi “ Lo verily not for the love of all is all dear, but for
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the love of the Soul is all dear.” Like flowers that bloom toscent and
purify the air around, noble souls l#&ke the Janakas of Videha, Sandilya,
Vajasaneya Yagnavalkya, Nachiketas, Alfred Stieglitz and Mahatma
Gandhi spring up in the world to gladden men's hearts and to lead them
on a8 the Brih. Up. (L. 3-28) says:—

From the unreal lead me to the real,

From darkness lead me fo light,

From death lead me to immortality.

REVIEW
Oriental Literary Digest.

A monthly Journal devoted to the Reviews on Current Literature in all
Branches of Indology and Allied Subjects in the field of QOriental
learning. ORIENTAL LITERARY DIGEST ASSOCIATION, POONA 4 (India,)

We welcome this enterprise in Indian Journalism which, we are
sure, will satisfy a felt need of the public. The part that is to hand
contains interesting Reviews on a variety of subjects of interest not merely
to Indologists but to all interested in the culture and art of Ancient India.

Hinduism and the Indian village system have been praised on the
soore that they have preserved the Indian people and the Indian charac-
ter, have kept them unaltered and the same through centuries of physical
assault and spiritual battery. To me the achievement seems more worthy
of blame than of praise. Fixity is appalling. It is better, it seems to me,
to be destroyed, to become something unrecognisably different, than to
remain for everintact and the same, in spite of altering circumstance.

Aldous Ruxley, in Jesting Pilate.



EDUCATION THAT EDUCATES.
By B. K. SHASTRI, (B.A.)

Industrial civilisation has destroyed the natural modes of life, Man
degenerates in the artificial environment. He does not possess enough in-
telligence and courage to manage the world that he himself has blindly
created. The solution for the present crisis is for us to acquire a complete
knowledge of our body and our soul and of their indispensable require-
ments. And to remake our environment not according to our desires, but
according to the laws of our nature.

The nature of the present crisis unveils itseif rapidly and it becomes
obvious that man has misused science and technology and has created a
world inimical to himself. Qur troubles, therefore, are rooted in the very
structure of modern society and cannot be cured by the remedies advoca-
ted by Economists and Statesman. The crisis is not a passing disturbance
in the growth of nations, but is the crumbling of civilisation itself.

There is still a chance for us to escape the fate of all ancient civili-
sations, because we have science at our disposal. Seience in its conquest
of the world of inanimate matter has proved its strength. It teaches us
that we must obey natural laws and not blindly follow the dreams of
Sociologists and Philosophers. Inorder to endure, civilisation must find
forms that fit human beings. It should be based on the knowledge of
man as he really is. Man differs profoundly from the abstractions creat-
ed by economists, social workers, psychologists, -educators, historians and
other specialists. He is a concrete object which must be apprehended
directly and not viewed through philosophical or scientific systems.

Unfortunately modern society has turned its attention exclusively to
the dissection of man. It has isolated him from his cosmic and social
environment. It has separated the soul from the body. The body has
been divided into blood, cells, and organs. The soul has been neglected
in the analytical process. In this manner sciences have been construct-
ed, each having one of the aspects of man as its object. They are called
economics, sociology, pedagogy, psychology, physiology, history, etc. This
fragmentary knowledge has not been co-ordinated into a science of Man.
The essential characteristics of such a science is to be synthetic as well
as analytic.

We have before us the double task, first of co-ordinating the physio-
logical, Psychological, social, historical, economic, pedagogical and other
fragments of knowledge; and second, the acquisition of data about man in
his reactions as a whole to material and spiritual environments. This
latter information modern society still lacks. To co-ordinate and apply the
data so far gathered in all branches an institute of man is needed with
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the following principle: ‘No one who is expert in only a single field such as
economiocs, sociology, pedagogy, hygiene, medicine, biological chemistry,
religion eto., is fitted fo apply his specialised knowledge oconcerning the
human person in his entirety . For example an educator as such is not
entirely qualified to direct education. Or an economist is not entirely to
direct the economics of a nation. For neither education nor economics
alone can give to the educators or economists a knowledge of man. Man
viewed by specialists exclusively through their own techniques is not
complete man. He is only one aspect of a manifoldness, an abstraction,
more or less remote from reality.

It should be a fundamental rule that before being applied to
human beings any mechanical invention, philosophical doctrine, diet, mode
of living, economics, political or social legislation, educational systems
should be scrutinised from the point of view of its effect on the individual
as a physiological and spiritual whole bound to his environment.

Most of us are specialists endowed with an intelligence more or less
effective within the field of a given discipline. Others can grasp both
details and the outlines of several classes of phenomena. To sum up there
are several types of mind. And each type must have an appropriate
task. Industrial civilisation has committed the sin of developing specia-
lists exclusively, that is, individuals, who have to be content with a limit-
ed field. It has starved out of existence those who are interested in the
relation of several departments of knowledge.

Blessed are those who follow the adikarika rishis, who have taught
the methods of co-ordination and synthesis of all sciences and arts
of life. Most of the pandits, orientalists, theosophists, arya samajists,
and many others are only specialisis. They are conversant only
with one or more phases of the various sciences and arts of life,
They have not cared to understand the co-ordination and synthesis of all
sciences and arts of life that the rishis have taught in the five classes of
scriptures called the Srutis, Smritis, Itihasas, Puranas and Agamas which
deal with the subject in their entirty, The intellectuals of the west have
misinterpreted, misunderstood and made caricatures of them. The above
observations of a doctor of science are valid.

Karma, Jnana, Bhakii and Yoga are equally important for under-
standing the personal, impersonal and the iranscendental aspeocts of the
one Divine Trath, which is the ultimate source of everything, The
manifestation of the world is the evolution of spirit and liberation is the
involution of matter, called Avirbhava and Tirobhava. We have to study
and understand Chid-vivarta, Prakriti-parinama, and Jeevarambha #ew~1.
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in the five classes of scriptures. Popular versions of theses scriptures and
their rituals are not correctly understpod by the priests and the laity alike,

Ramayana is said to be the Bible of the nations. It illustrates the
right and wrong uses of the ten powers of the organs of knowledge and
action. Bhagavatha illustrates the uses and abuses of the powers of
the four internal organs—manas, buddhi, chitta and ahamkara. Maha-
bharata illustrates the right and wrong uses of the powers of the vital
currents. Yoga Vasishtha deals with the mind, individual and universal,
by itself and in association with matter; and Tattvarasayana deals with
the soul or Atma in the lighi of the teachings of the 108 Upanishads.
These, explaining the personal or impersonal aspects, and biographical or
historical versions, of the spiritual records, of past cycles of time, are
treated by selfsufficient pandits, and others as ordinary histories and
geographies.

Most of the modern brahmins who are expected to be rich in lore like
their illustrious rishis are now neglecting their spiritual heritage. All
are equally entitled to this wisdom of the scriptures. The six darsanas
or systems of Indian philosophy are the synthetio presentations of the
teachings of the Vedas and Vedantas. On ultimate metaphysical analysis,
we find that we have to deal with five factors-viz, Existence, Consciousness,
Joy, Name, and Form - (vide Saraswati Rahasya Upanishad).

Vedas deal with the universe of names; and the Vedantas are con-
cerned with the meanings and functions pertaining to the personal, imper.
sonal and the transcendental aspects of Sat Chit Ananda. The fifth and sixth
darsanas deal with karma and Brahma vadas. How karma can be
exhausted by the highest samadhikarma and Nija sukha can be attained
in this very life are to be learnt in the light of such scriptures. Among
the older acharyas, Sankara is the greatest indeed. Books do not teach
the missing links that connect the several extant bhashyas. Anubhavad-
vaita or Sankhya Yoga supplies the missing links between any two
bhashyas. There is an extant literature of this school. To learn and under-
stand the Vedas and the Vedantas the ideal life recommended by the
rishis should be lived. The ideal life recommended is that lived by
Anasuya-Atri, or Sita-Rama Suvarchala-S8vetaketu, Savitri-Satyavan and
others.

To teach this ideal, a practical school is started at Bombay and as
far as the writer is aware it is the only one of its kind in India. Details
and particulars can be ascertained from the secretary, 12/214-A, Sir Bal-
chandra Road, Matunga, Bombay.

———— ——

o
RELEASE
BY K. 8. RAMABHADRA IYER, BA., BL., Advocate.

Human misery is inborn. It arises out of our very existence. The
part of wisdom lies in conquering it with the aid of Divine Knowledge
imparted to us throughout the centuries through our sacred books and the
examples of noble lives bequeathed to us. Very rarely, it comes through
gelf-revelation. Even then, the agony is too great. But out of it all
comes Supreme Knowledge which is the source of Supreme Bliss. Man
little knows that the Supreme Vision which leads to Supreme Knowledge
is within the reach of all, irrespective of caste or creed or birth or race
and it only requires infinite patience and absolute reliance on the Mercy
of our Supreme Lord. Why should there be any conflict between oreed
and oreed, and man and man, when the destiny of each and all is to
conquer physical wants and human limitations and to evolve out of
the discordant elements of absolute harmony and repose? It is only
little Knowledge that is the source of all mischief and of all trouble and
ultimately lands us in disaster. This is a Truth that can well be brought
home even to enlightened minds and disciplined souls. For, Knowledge
is an unfathomable ocean and the more you dive into her bosom, the
richer are her treasures and you can never say that you have mastered
her. Oh, thisis an endless quest but it always gives perennial delight
and immerses you in ever-increasing joy. It is an experience which
sages, seers and saints have never been able to adequately describe but
they have felt its pleasures, all the same. Itsoothes the afflicted. T
quenches the thirst of the anguished soul. It expands beyond measure,

Is it not a thing worth striving for ; and shall we not all of us join
together in promoting Peace and conquering all passion born of malice,
greed and revenge and do our little bit to re-instate the Kingdom of God
in each one of our hearts?

May the soul of man rise to its sublime height and render the world
around, a place of peace and bliss for all !



WASTE IN EDUCATION

In our educational system we are perpetuating much that we have
ceased to use.—We continue our classical courses which became prevalent
when Latin was the practical language of commerce. We study trigono-
metry which became a part of our educational program when the skill
was needed for surveying. .

I could not read a difficult page in Latin today although I studied it
for years; and I have had no occasion to solve a problem in trigonometry
since I laid my book aside more than a quarter of a century ago. We
forget that which we do not use. Conditions have changed and these
subjects are now used in a practical way largely by teachers,

We may emphasize the value of mental gymnastics, but unless learn-
ing is useful, purposeful and vital, it slays the power of concentration and
tends to encourge listlessness.

Real education is no sham battle. Professor Goodwin Watson of
Columbia University some time ago outlined a program for secondary
education that slzould be more than a dream. He suggested that the
educational program be divided into practical departments and outlined
the following :

* A Department of Health” which would include study of such as
physical and mental health, musocle building, complexion, diet, relaxation,
inferiority feeling, community death rate, o _

‘**A'Department of Leisure” which would weave in reading, literature,
art, languages for travel, music, dancing, story telling and hobbies.

** A Department of Vocations” which would study aptitude, abilities,
inclinations, professional bents and job finding. o

* A Department of Home Participation” with practical studies on
“ getting along with others,” * how to prepare for a happy home,” court-
ship marriage, budgeting and furnishings.

“A Depariment of Citizenship” in which by study and practical
visitations the student would understand the management of his city,
state, national and international affairs.

Then he would have * A Department of Life” dealing with philoso-
phy, religion, * the good life and how to attain it.” He would be included
a wide range of study.

Eduoation to be real must fit the age in which we live. Itis folly
to have everyone educated in the same groove. Religion to be real must

(See page 32)

PRASNOTHARA RATHNAMALIKA
AR o of (shaTraH)
Translated by
M. K. VENKATESVARA AIYAR, Advocate.
1. & € TCHER TEREM SNATEIR |
AGA FosR wRraTERAA | |
Which person well-versed in seen and unseen matters, is indegd not
adorned by having the following collections (garland) of the gems of
questions and answers in his &% (throat or neck.)
. WEREHNYE T WA o e |
R qetfeaa: Rraftarioe: g |
Q. Venerable sir! What is the best acquisition? A. Advice of
a good teacher. Q. What should be avoided? A. Improper and un-
righteous acts.
Q. Who is a good teacher? A. He who is wise and is always exert-
ing himself for the good of the pupil.
3. Ry & s Rgl dareaR 9K |
7 Mgy A araFeE B |l
Q. What should be done immediately by the wise? A. Uprooting
the recurring current of mental aberrations or Samsara.
Q. What is the seed of freedom producing tree ? A, Sound wisdom
fructified into righteous action. '
8. & qUAT) 9: &: PraRg F@maE geq |
&: giea A & Rewdion g |
. Q. What is most wholesome? A. Dharma (i.e., that which sustains
and supports the individual from the temptations and vioissitudes of life
and which is the source of solidarity and strength of humanity as a whole.)
Q. Who is holy and pure? A. He whose heart is pure. '
Q. Who is an educated man? A. He who is prudent and discreet.
Q. Whatis poison? A. Contempt and disregard towards elders,
superiors and teachers.
o GEia agRly RfvecmmieRd |
# mg Rsad Eudkadad S |l
Q. What is there worth anything in Samsara? A. Even after re-
peated careful consideration the question alone repeats itself (showing
that there is nothing worthy in Samsara.)
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Q. What is most conducive to the welfare of man? A. A life which
is devoted to the good of one's self and his fellow beings.

& ARGETE: & o & 95ad B |
1 WETTA GO H A0 JEEFANT: |}
What intoxicates like liquor? A. Attachment.
‘Who are robbers? A. Worldly objects and ooncerhs.

What constitutes the creeper of Samsara ? A. Avarice and greed
Who is our enemy? A. Indolence,

v Feagafiy woneaiRE @t Rl )
F 70 A seAoEa a0[ T =y |

Q. What is most feared by man in this world ? A. Death.

Q. What obstructs vision more than blindness? A. Cravings for
sensual and mental pleasures.

Q. Whois a hero? A. One who is not affected by the shafts in the
shape of the cognitive glances of a damsel.

¢ wig FoweR: fragafiegsad sgam: |
& TaES agaRaE am |l
Q. What is the nectar in this world to be drunk by the ears?

A. Proper advice by saintly wise men.
Q. Whatis the fundamental basis for self-respect and dignity?

A. Avoidance of any request to anybody.
Q. W nga ShaRa Fuge N 7 @feaE |
& gogadae: f& FEaaad am )
What is a dangerous forest ? A. Talk about women.
Who is clever? A. One not victimized by gossip about women.
What is misery ? A. Discontent.

What is humiliation? A, Begging for favours from mean-
ed people.
{o. 18 Sifyanae fh sed yRdcawEE: |
R Sl B FfEHgE: |

Q. What is life (deserving to be called as such)? A. A life of unim-
peachable character.

Q. What is foolishness ? A. Not putting into practice even what you
study.

Q. Who is careful and on the alert ? A. The prudent man.

Q. What is drowsiness ? A. Ignorance of man.

poOO
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11 RFicenaweams ff Ak eiwg: |
7 g7 ¥ afie: Rromed: gsee 9@ |
Q. What isas unsteady (transitory) as the wateron a lotus leaf?
A. Youth, wealth and life.
Q. What on the other hand are similar to the rays of the moon in
giving us delight ? A. Good people certainly.
1. & T Ry @& dved gdgnfacat
% acd yafka B = & oftamea: i
What is hell? A. Dependence on another,
‘What is happiness ? A. Freedom from all kinds of atiachment
What is truth ? A. That which is for the good of all.
What is dear to animals? A. Their life.

H FT9 FA 4F; F &1 TR 1
gFsaaaRER) § o gdg Al ||

Q. What brings on misery? A. Egoism, selfishness, pride, arro-
ganoce, conceit, vanity, presumption, boasting etc., which are the various
manifestations of Abhimana (ARWF)

Q. What gives us happiness ? A. Friendship of the good.

Q. Who is clever in uprooting all difficulties ? A. One who renoun-
ces all worldly cravings.

8. & w0l gekd fh 9RE 95 &9 |
SRR T TooH FgA 94 Il
Q. What is death ? A. Foolishness.
Q. What is invaluable ? A. That which was given at the opportune

opopoO

time.
Q. What is the piercing shaft in the heart until death ? A. Lurking

remembrance of sins committed in secret,

ta. g PR g P ad TR |
aadion sl @8 TRy |l
Q. What should our striving in life ? A. Education, securing of best

remedy for maladies, and charity.
Q. What all should be avoided ? A, Wicked people, and craving for

others' property and women.
(8. FERm agfyee d@atal A g R |
1 gt v wem A as Al ||

Q. What should be meditated upon incessgusiF=ixThe worthless.

Ty
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Q. What should be loved most ? A. Sympathy for the suffering and
fnendshlp of the good.

o FERTAGM: FOT 7 - 39 |
J&e Ffhae 7 RRA @1 wame )

Q. Who finds difficulty in self-control even at the point of death ?

A. The fool, the sceptic, the dejected and the ungrateful,
(¢ &: Ord: EFY: FAERATIYS I |
& fad Saa acafifamEan e )

Q Whoisagood man? A. He whose life is righteous.

Q. Who is said to be the worst of men? A. The unrighteous.

Q. By whom has the world been conquered? A. By the man who is
thoroughly honest, sincere, and upright and who endures patiently the
result of his past karma.

8. wQ WikRE: FAf TAEWA |
FEAIGRITEEIT, GERRUFa: gha: ||

Q. To whom the Devas bow? A. Tohim who is most kind, sympa-
thetic and philanthropic.

Q. What should the wise men abhor? A. The forest of samsara or
the world phenomena. _

Ro. FEER AfvwOl: aclmmufien o |
% &iEd ARy qfYy ey ||

Q. Who is the sovereign of the universe? A. A modest humble wise
man who is sweet-speaking.

Q. Where should we (firmly) stay? A. In the path of righteous-
ness which brings on welfare both in the seen and unseen worlds,

Y- HisA AsHEa: & AR A KA A sgonfy |
N gl 3 w1 Pl aFg a SR
Q. Whoisblind? A. One who takes pleasure in doing unrighteous
acts.
Q. Whois deaf? A. One who does not pay attention to wholeson;e
advioe.
Q. Whois dumb? A. One who does not know what and how to
speak for the good of all on proper occasions.
R T JAEAERi @ R Al aoig
s NS & a19i aveem agq )|
Q. What is charity? A. Gift without expectation of return,
Q. Whois a friend? A. He who keeps us away from sin,
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Q. What is the best ornament? A. Good nature
Q. What is an ornament to specch? A. Truth,
1. PrgfteRams & o GRvEa |
gote e & wfemesi o g ||
Q. What is as transitory and inconstant as lighting? A. The Com-
pany of the wicked and women.
Q. Who are firm in maintaining the family prestige and sharaocter?
A. Thegood indeed who continue to be so even in Kali age.
e foramiiRa gdafg f sonfy segER )
& e Rgaana ReRo ||
& zF Rawala send gafad Siidw )
R canreRd g gL ||
Q. What is rare here like Chintamani? A. (q) Gift with courteous
words. (b)) Wisdom without pride (c) Valour with patience and (d) Wealth
with proper charity. These four are repeatedly praised by the wise
emphaticaly.
8. fh M= FOEY G & amE kR |
& g Refx: @wma: gaq fd a: )
Q. What is pitiable? A. Dejection and grief on account of loss of
worthless things even when one is in affluent circumstances.
Q. Whatis praiseworthy in affluenee? A. Nobility and Courtesy.
Q. Who is venerable even in the eyes of the wise? A. One who
is always modest and humble.
e, &; geAReRA: afy qoRAshy & am: 1
w1 a3 aneaa fraferee wife |
Q. Who is the sun that shines on the lotus of his family? A. A
member who is modest in spite of his many good qualities.
Q. Who is the sovereign of this world? A. One who is gentle and
sweet in his speech and righteous in life.
¢ PE=RIgq & Genla Safwe T |
# 7 egafdy Raf: seeEeTEald TR )
Q. What is most charming for the wise? A. Good poetry and
wisdom coupled with modesty.
Q. Whom does not adversity effect? A. One who has self-control
and leads a life of righteousness as defined by wise old people.

€. ﬁwﬁm.mhmﬁmm
R ¥ & s Repegla ¥ ame, ||
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Q. Whom does prosperity love? The diligent, thoughtful and right-
eous man. ’

Q. Whom does she forsake suddenly? A. The idler who insults
Brahmans, teachers and devas.

Ro. I P are: wwmtRsyar sram |
%: qRert 33 Rigagd g |

Q. Where should we reside? A. Either in the company of the good
or in Benares.

Q. Whioh place should we avoid? A. The place where the king is
coveteous or where there are talebearers.

3 HAESE: QR quiaReAnT WiRvaA |
LI & W1 aAfy ol 4 4 g )
Q. What saves a man from a deplorable condition? A. The Com-
panionship of a faithful wife and strength of moral rectitude,

Q. Who is deplorable? A. One who has no charity in spite of his
affluence,

3R Fh SYIES argageNy a1 A |
oA &: I FERfER 7 quehy |)

Q. What causes humiliation? A. Request for an obligation made to
an uncultured and uneducated man?

Q. Whois a greater hero than 8ri Rama? A. One who is not affected
by the shafts of Kama Deva.

3. frgfimafeea st 4 §arc |
QYSARIISCATan: ¥ e Mfcaw agem ||
Q. What should be meditated upon incessantly? A. The feet of
God and not the objects of the world (which are causes of care,
anxiety, trouble, turmoil, purturbation, passions, pain and misery).
Q. Who are blind even though they have eyes? A. Atheists,
38. &: g afa: T 9 @ ak gvda
fh dhafy = ged frase afwadafy |
Q. Who is known as a lame man? A. He who postpones to old age,
pilgrimage to holy places.

Q. What is the holiest place of pilgrimage? A. That which will
cleanse the mind of all impurities.

(T0 be continued.)

worry,

THE DAYALBAGH
(THE GARDEN OF THE MERCIFUL) AND ITS8 HOLY FOUNDER .

The colony of Dayalbagh, which is a few miles off from Agra, is th.e
most modern and illustrious example in concrete expression of a ha.rrftom-
ous wedding of the Yoga of Shri Krishna with the Dhanus of Ar].una.
which is according to Sir 8. Radhakrishnan the teaching of Sh?f'lmat
Bhagavath Gita. A visit to Dayalbagh is a liberal education by 1.tself.
That religion and science are the two great boons fo marf, that one is no.t
antagonistic to the other, that a sensible mixture of both is not only possi-
ble but necessary for the building up of a lasting civilisation, peace and pro-
gress on earth, and that this country, India, is, of all the countries in the
world, best fitted to lead the way in that direction are some of the great
and olear lessons which a close observation and an 1nt?lllgent stu.dy of
Dayalbagh offer.. Therefore, Mr. Danial Thomas of Tinnevelly is not
exaggerating when he says that if the Taj Mahal stands for tl.le glory of
ancient India Dayalbagh stands for the glory of m'odern India. As the
Taj Mahal of many sided beauty sends a thrill of joy when s.een in the
crimson glory of the morning, or the gloden glow of thf: evening, or the
gilvery moonlight at night, Dayalbagh colony of many-sided excellance,
when seen from the industrial, educational, economic, social, artistic, reli-
gious, or any other point of view useful for profit and pleasure, inspires a
patriotic observer with a hope of India's great future, and offers food for
thought and a worthy example to those who have near and dear to their
hearts the all round progress of our beloved country and work for the
same, nay, it brings genuine consolation to those who sincerely cherish a
belief that India has a special and great message to the peaceless world
outside—a message that religion is not an opiate, or an enemy of science,
that science need not be an enemy of religion, but that science can be
made a useful instrument in the hands of civilised man to provide‘ such
indispensable amenities and comforts to him condu.cive to a life, Yvhether
of an individual, ora community, or a state, aiming at and sincerely
gtriving for the realisation of Fatherhood of God and Brotherhood of man
on earth. Professor Wadia of the Mysore University says “Dayalbagh is a
remarkable combination of scientific Europe with spiritual India.” Major
Yeats Brown describes Dayalbagh as *“ An Indian Utopia”, and says

« A group of Hindus have built a garden-city, nicely.balanced between
industry and agriculture, which is in some ways superior fo any thing
4 .
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yot achieved in Europe and America”. In short, I may say that Dayal
bagh is the noblest expression of the Bharatha Dharma adjusting ;::1;
to the scientific 20th century.

Mr. C. Y. Chintamani, chief Editor, The Leader, says “ I have not
the slightest hesitation in tendering respectful advice to every one wh
has not been to Dayalbagh,to make pilgrimage to that place to see with hi:
own eyes all that has been done and is still being attempted and to come
with renovated hope for the future of his country.” It will thus be seen
that only a short description of the Colony is possible. That too will be
inadequate. For, The Taj Mahal 'and the Dayalbagh can only be seen
and profited by us. The Dayalbagh is a self-contained colony. In other
words it attempts to supply all the needs of the denizens—physical, intel-
lectual and spiritual. It has its schools, its colleges, its technical o<;lleges
its hostels, its hospitals, its bank, its tannery, its factories where they manu:
facture everything that man needs, from a common button to an electric
fan, its own municipality, its own police and its dairy farm. H.E. Lord
Willingdon has said” The dairy and the farm and herd of cows d;serve
special mention and the Dairy itself is the most efficient I have seen for
some years”. Sir Frank Noyce says “ This wonderful dairy is the last
word in efficiency.” Major Yeats Brown has said that it is the finest and
best-equipped not only in India but in the East. When one observes the
very solicitious and oclean arrangements of sheds for the herd to stay
separate places to drink water, separate sheds for milking, separate greer;
pasture, lawns to graze, arrangements for medical supervision several
times in a week, provision of khus khus thatties in the hot summer days
‘and the experiments in the different kinds of grass to suit every brezd,
and the conspicuous cleanliness of the place, if the visitor is a Hindu, th '
feeling will be irresistible that here is the true worship of the GoM:Jthae
dear to the true Aryan heart. ’

And asyou goalong these various institutions spread ajon
beautiful central avenue some two miles along, you come acg .
a sign board-stand at an off-shoot of this main road which aumsr(:lﬂs
so tosay, the whole conception of life at Dayalbagh. It is a road th l:
leads to the clean crematorium and is aptly called the eternity roa:l

(To be continued.) .

S ————

NOTES.

Co-ordination of social work in Madras:—Itis a matter for
congratulation that -an attempt has again been made to co-ordinate
the social service agencies in Madras City. Such attempts have
been made more than once on former occasions. They failed after
continuing for a time for want of effective understanding between the
organisations and for want of financial support. Social programmes
have expanded very largely during the last generation. They are partly
the answer of the idealisr of the youth to the challenge of contemporary
social needs. Partly they are pioneering efforts at experimenting in vari-
ous items of social work. Their usefulness lies in assessing the reality of
the needs and in discovering the method by which difficulties can be
solved. From one point of view it is an advantage that these organisa-
tions function independently. Having been started to answer local
needs or in a particular lines of activity, they may be allowed to go on
unhampered by outside interference.

At the same time it will conduce to efficiency and to prevent overlap-
ping and waste of financial and human resources if they avail themselves
of the experience of other and similar organisations and do not oripple
the good work of these organisations. The need for co-ordination is there-
fore a real one and the sooner the attempt is made to understand the situ-
ation the better it will be for the organisations concerned and for the
future of social work in the city.

It has to be observed that voluntary organisations in the very
nature of things have to carry on a fugitive life and tend to be
sporadic in their activities. Their tenure is precarious. In this country,
as perhaps in other countries, voluntary organisations should not besaddi-
od with greater responsibility than they can bear. Their main function
must be to examine new lines of social work, to begin work in those lines
and to demonstrate that there is both a need and possibility of useful work
in those departments. At this stage, the State ought to step in and give
them stability and support so thai they may continue to work steadily after-
wards. It is a common experience in city voluntary organisations that the
financial support that comes to them in the first year dwindles in geome-
trioal proportion in the 2nd, 3rd and subsequent years. In ten year's
they are at their wits’ end to know how to continue their work. This does
not mean that the public are not generous in India. On the other hand peo-
ple are charitable in a manner in which other nationsare not. The charity



28 THE BHARATA DHARMA [JANUARY
however has not been organised and oonserved, nor given with discrimina-
tion. From the Government's point of view it ought to be an advantage to
the Btate to avail itself of the services of honest and efficient voluntary
organisations and by giving them a grant to utilise the services of honor-
ary workers. Such organisations will yield better return for the money
invested than organisations maintained by the state; for first be-
cause the workers are all people who have previous experience and are
willing to throw their heart and soul into the work and seoondly because
they are anxious to make a rupee go farther than any other organisation
as they have bitter experience of the difficulty of raising money and the
need for spending it carefully. A third reason is that they are persons
who can enter into the heart of the public far more effectively than official
organisations which, after a time, may tend to become mechanical in
their operation and outlook.

This has been the experiense of voluntary organisations in other
countries. It ought to be possible in this country also to progress along
the same lines. In few countries has the idealism of the educated youth
been roused as it has been in India. Unemployment has not succeded in
crushing it though it has chilled their ardour. But idealism by itself can-
not yield effective results:though it may provide an urge for organisations
for national services. Itis a matter for regret that the State has not so
far availed itself of the idealism and energy of the educated
unemployed youth of the country but let it run to waste. In spite
of this neglect a growing band of young men take to voluntary service
The main body of youth are however langu ishing for want of
leadership, training and opportunity. Social work, like other lines of
work, needs skill. People cannot become good voluntary workers all on a
sudden. They need instruction and probation. The demands of different
kinds of work are different. Secretariat work calls for one kind of capa-
city; accounting work and treasurer’s work call for capacity of a different
kind. Actual contact with men and re-shaping of men's lives call for rare
gifts of personality. Work among villagers call for a still different equip-
ment.

The associations we are now having consist largely of workers with
more enthusiasm than experience, with more zea} than training. They
expect quick results. They grieve oo much over inevitable difficulties.
They lose heart over initial failures. The starting membership dwindles
rapidly in the course of the year. The liability to render to the public
account for the money received is only gradually being realised as an

elementary duty. The workers have no assurance that they will have
expanding opportunities and some provision for their family when the
responsibility of family increase beyond original oo.mmitm?nts.. In all
these matters there is need for serious and responsible thinking. We
cannot indefinitely postpone the utilisation of the energy of the youth of
the country. Some of the new legislative measures will require volunt?.ry
organisations in all the Distriots for doing propaganda, for educating
public opinion and for the administration of the work which tl.lese legis-
lative measures are intended to do. We therefore need reliable and
responsible voluntary Associations who can orga.ms.e volu-nta‘;ry wor%:ers to
co-operate with the State in the great task of nation-building which the
oountry has deliberately entered upon. . ]
*® *

The Challenge of Secularism:—It is a straight oharge. that Mr M.
N. Roy levelled against the double standard and the double life which the
claim to “Hindu Spirituality” involves. It is difficult to. um.iefstand the
significance of this claim aud the precise basis on which it is foux.ld.ed.
What one actually sees in this country is a wholly unhappy’ people living
largely in sub-human conditions without the knowledge m‘md in ma.m-r cases
even without the desire for better life. Here and there like oasm. in the
Sahara there are a few who have for themselves .anc? others orga.ms.led the
prevailing and preventible miseries of thSicl?l 1.1f° into a great ‘mward
urge for soul culture through introverted medxta.txc:n t?nd through intense
devotion and monastic life. They focussed the obJejatwe of human effort
on the release from obligatory birth. They emp.hasxsed th‘e m?ed for ut.ter
indifference to the impaots of sense objects the right organisation of which
is the basis of physioal happiness. ) . .

Porhape this diversion of social energy Is what s called spiri-
tuality. If so it has spelt disaster for the Hl.nflt.l Society. Not. all
are capable of introverted meditation. The requisities for a speedy jour.
ney to final release are the monopoly of very few. There are
not many who are so able to envisage the joys of the other world as to
overcome their desires for the pleasures of the earth. Th? result has
been most unenviable. People unfit for this high ente.rl.)rlse adopt the
outside marks of salvationists and forsake their legitimate . duty of
striving to make a better physical world by hard day to day toxl.. They
look down upon physical values as inferior and evan?s.cent and in that
very process lose the little urge, initiative anfi tt.mbmon essential for
bettering living conditions. They recite with their lips the vague formulae
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of the ultimate goal and think that they have booked their seats for that
destination. But most of the time they desire with all their heart the
objects of sense pleasures. It is time that we recognised on a nation wide
scale the spirituality of secularism. The production of the decent living
conditions for the dumb millions of India is a great religious work.

On the other hand, if by secularism we mean that there is nothing
higher than matter and no pleasures greater than sense pleasures then
human bhappiness becomes a truncated one. The physical body instead of
feeding the mind becomes the fed. The activities of the mind instead of up-
lifting life becomes subverted for exclusively material ends. This happened
im Hindu India according to the legends. The known and the nnknown
forces of nature were exploited for physical happiness. In that very
process the people lost the capacity to strive for higher things. This is
the line of cleavage between the Asuras and the Devas. The Asuras used
the great powers of nature and the hidden potentialities of the soul for
producing worldly happiness. They exchanged the birth right of soul
oulture for the joy of sense pleasures. The Devas on the other hand grew
from more to more in knowledge and in reverence without renouncing
ordinary comforts.

But a total discarding of physical values is equally dangercus and we
have to exchange at least a portion of our accumulated merit for oreating
bearable physical conditions.

] * x

The December Conferences :—December is a season when the
acoumulated thought and idealism of the country suddenly burst into
expression. 1937 December has been more prolific of speeches than
previous Decembers. There are few branches of national activity which
have not found their exponents. Art, Literature, Religion, Indology,
Science, Philosophy and various kinds of * Inter National” movements, all
of them have tried $o assert existence, and proclaim to the country that
each one of them is the activity that the country needs. It may be a
question whether the same criticism may not be applied to some of these
Conferences as was applied to the Indian National Congress m its early
years, viz., that they are merely temporary overflow of idealism without
sustained energy and organisation for keeping the aotivities oontinued
throughout the year. This remark cannot apply to all aotivities. Some
of them have the December Conference as a convenient time for stock
taking, for comparison of notes and for framing the programme for the
next year. The Christmas season naturally lends itself to fresh idealism
and revised planning.
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There is one significant feature about these Conferences, all of them
.ﬁnh the need for voluntary effort for thinking about and solving the pro-
blems of the country. They give expression to the deep seated longing of
the couniry for a peaceful and orderly evolution on lines of social
righteousness. They reaffirm their pledge to national service. They
stimulate the idealism of voluntary workers. They help to enlist public
sympathy. They educate public opinion. And they help to inaugurate a
new year in an atmosphere of peace and good will, The December Con-
ferences are a national Thapas for a better new year for the country.

* * }* %

The Sanatana Conference :—The Progressive Pandits’ Parishad has
been postponed to Easter. In the meantime, the Varnashrama Swarajya
Sangham has organised the Sanatana Conference in Madras. There is
great scope for enquiring into and informing ourselves of the basic prinoi-
ples of Sanatana Dharma, as to whether the emphasis in these principles
is exolusively on the forms or on life, and whether the emphasis cannot
be shifted to the inner values, and new forms built to express those values
in the conditions of modern times. It is, therefore, helpful to have a re-
statement of the tenets of Sanatana Dharma from the professed exponents

- of thatschool. From the published proceedings there is every reason to

feel assured that Sanatanists themselves are becoming more and more
alive to the imperative demands of changing conditions and though they
may not completely align themselves with the progressive they are not
lagging far behind. It is better that changes come about gradually, so

that the people may not have a shock in the transformation. Itis also

helpful for the progressives to have their programmes subjected to a
strict scrutiny at the hands of the Sanatanists.

There is only one objective for Sanatanists and for Liberal Hindus
viz., how to make the Hindu religion live in the livesof all Hindus to the
highest degree that they are capable of giving expression to it in their
lives. :

The International Theosophical Convention of 1937 :—Among
the many Conferences in December 1937 the Annual Theosophical Inter
national Convention at Adyar deserves special mention. Theosophy ex-
presses in a form in which other movements do not express, the linking
of Hindu religion to the modern needs and conditions of Indian life, and
the application of the principles of Hinduism to world conditions outside
India. It may be that there is a slightly excessive and to some extent an
unhealthy praise of Hinduism and of its message to the world. It may be
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open to Non-Hiudus to pay a tribute to the truths of Hinduism and to its
greatness. But so far as Hindus themselves are concerned their condition
at present is not such as to enable them to take any great pride in the
present achievements of Hinduism. Not that there is any reason for any
Hindu to be ashamed of Hinduism. But when some Hindus perpetually
say that theirs is the greatest religion in the world and that the world is
hungering for the message of Hinduism, it may, though frue in a sense,
convey arf impression which is not an altogether correct and which may
not be taken at its face value. The present condition of Hindu sooiety is
not such as to justify pride. The vision of Hinduism has to be focussed
on the future and not on the past.

(Continued from page 18)
be “ a way of life.” Mere dogma and creed will not satisfy. It will not
draw men fo it or solve their problems. It is not enough fo build a
spiritual rainbow over the present, while we talk about the distant past
and the unknown future. Religion if it is real must find men where they
live and give to them a way of life that is challenging and uplifting.
(B. A. Thomson in the Advance (Boston) with acknowledgment
to The Guardian Madras.)
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“KULASEKHARA".
C. NARASIMHACHARIAR.,

(1) *“ Kulasekhara” is one of the ten Alwars or Sainta canonised by
the Vagshnavites on account of his extreme piety and devotion to God.
Thesf’ en Saints have composed about 4000 verses in Tamil known as
“Pra.. ndham which are recited up-to-date in every Vaishnavite temple as
part of the ritualistic worship and the Images of these Saints are installed
and worshipped in every important Vaishnavite temple. The practice of
deifying individual human beings of great religious merit unlike mere
hero-worship, is peculiar to the Hindus, especially to the Vaishnavites. It
is. in consonance with their religious tenets that God can be worshippea
and served not directly but only by serving His devotees. In other words
Service to man is Service to God. Itis the necessary corollary of the
constitutional or organio relationship between man and God or the Indivi-
dual and Cosmic Soul. That relationship is similar {o the relationship of
body and soul in any human personality in which the direct Service
rendered by one bodily org;m to another organ results in service to the
goul in that personality.

(2) Kulasekhara like all other 8aints was a great Tamil and Sa.nsknt
scholar. His contribution to the Tamil “Prabandham” is 105 verses and
in Sanskrit he composed “Mukundamala® consisting of 40 slokas. The
gimplicity and piety exhibited in these works are admirable but their real
merit consists in melting the heart of the hearer. Having regard to the
lupid style and the simple and homely expreesions used in both these works,
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it 'ma.y'be;a.id that they are the works of the same author in two different
languagesshough this is doubted in rome quarters in recent times.

+ ,(3)\The traditional story told of the life of Kulasekhara is not accept-
ed'sy mogern scholags though it is admitted by all that he was the King
of thema: whovefunced his kingdom and wealth and became an
ardent “Bhaktha” of Sri Ranganatha at Srirangam. According to the
“Guruparampara” and other religious works he is said to have been born
about 5000 years ago in the beginning of the Kaliyuga. He used to hear
the story of the Ramayana very eagerly and with rapt attention. It had
such a profound influence on him that on two occasions when he heard
that part of the story when on the complaint of Surpanaka, the sister of
Ravana, some of Ravana’s dependents started to attack Sri Rama and also
when Sri Rama in order to rescue Sita Devi from the clutches of Ravana
started on an expedition to Ceylon, Kulagsekhara lost himself in the story
and verily believing that he should go to the rescue of Sri Rama started
off with all his forces towards Ceylon and it took considerable effort on
the part of his friends and relations to make him believe that Ramayana
is a story of the long past and make him retrace his steps. It is also said
that on another occasion when a false charge of theft was foisted on his
comrades in religious worship he thrust his hands in & pot containing
the most poisonous snakes and came out unhurt and thus established their
innocence. Incredulous as these stories may be to modern minds, and
one who has read his works will realise how he lost himself in his devo-
tion to God and how he believed that the entire cosmos or Nature will
revolt against unrighteousness and rejoice in righteousness.

(4) Most Modern Scholars have discredited that he lived about 5000
years ago and for good reasons. But the mosi remarkable thing about the
Theological works describing the lives of these Saints is that they give not
only the year, the month, the day of the week, the date as well as the
exact time of their birth. For instance it is said that Kulasekhara wag
born in the 28th year of Kaliyuga, in the year Prabhava, in the month of
Masi, in the bright fortnight on a Dwadasi Thursday in the star Punarvasu
etc. As against this, modern historians bring him down to the 7th or 8th
or even the 9th century and some Western Scholars go to the ridiculous
length of making these Saints to be the successors of Sri Ramanuja. Be
that as it may,'we can only conclude that in the absence of enough
historical data it is impossible to fix his age except by saying that he must
have lived at a time when the Chera Kingdom was in the zenith of its
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Oholas and acquired considerable portions of their territories. Having
regard te the extreme religious fegvour with which he wrote his verses
it is very difficult to say that Kulasekhara was guilty of exaggeration
when he described himself as the King not only of the Cheranad, but also
of Madura, the Capital of the Pandaya, Uraiyur and other places. In the
81st Stanza he says he is * Qarodaracer, & _asrusar, GarfHQarer
@&Gssrer (Kulasekharan, the King of Kolli and Koli and the conquer-
or of Madura.) There can be no doubt that he was-a King and Kshatriya
by caste. He says he is possessed of a powerful army and in describing
Sri Rama he says (6686t Gois Qe Hp8s @Grrsaler) “ Oh
Raghava, the nectar of our Community".

(5) Kulasekhara is the sixth in order in the line of the “ Alwars” or
Saints and comes next to Sri Satakopa. There can be no doubt that his
philosophy and religion were considerably influenced by the works of
Sri Satakopa which can be said to mark a new line in the religious
thought of the.Vaishnavites. It was 8ri Satakopa who realised that
“ Vedanta, Upasana, Seva, Dhyana” etc., spoken of in the Upanishads as
well as * Karma, Gnana, Bhakthi and Prapatti” spoken of in the Gita as
the modes of salvation are, in practice, nothing but Service to God who is
and can be served only by serving His creation of * Bhakthas” or devo-
tees. Kulasekhara was the first to realise this truth after Sri Satakopa.
One may search in vain the idea of Service expounded in any of the
works of the four *“ Alwars” or Saints who preceded Sri Satakopa though
their philosophy was the same.

(6) Out of the 105 stanzas, he devotes 30 to God Ranganadha, 11 to
the God of the Tirupati Hills and 10 to the God at Vithuvakkodu, which
according to Pandit M. Raghava Iyengaris Karur, the capital of the
Cheras and not a place in Malabar. According to the traditions
of Malabar there appear to have been several * Kulasekaras” and
one of them built a temple to Sri Krishna near Cranganore and
the place is known as Kulasekarapuram. There is no doubt that
our Alwar was a Tamil King and not a Malayalee and for a long
time Malabar was ruled by the Cheras with Karur as their capital.
He devotes 20 stanzas to the story of Lord Sri Krishna and His early deeds
as told in the Sri Bhagavata Purana. In the last 11 stanzas he gives a
resume of the Ramayana. In another 22 stanzas he describes how
Kowsalya, the mother of 8ri Rama , oradled her child and sung songs of
lalluby to make him sleep and how his father Dasaratha wept when
Sri Rama went to the forest.
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(?) The philosophy and religion of Kulasekhara is very simple. In
the first place, he says that man must realise that life on earth and all
the pleasures enjoyed therein are temporary and unreal and man must
therefore strive after permanent happiness and that happiness he finds
in God Ranganadha. He says * it may be that others call me mad but I
retort that they are insane and such verbal controversy is futile”. He
therefore longs to become some living or even lifeless being on the Tiru-
pati Hills to serve or be serviceable to God. The idea of service isso
prominent in his mind that he denounces the idea of being transformed
into the Idol of God Venkatesa Himself because as such he could not
serve others. Service to God is, according to him, service to His real
Devotees (QLD“:I Sypwri) and he longs for an occasion when he could
worship the feet of such devotees, throw the dust off their feet on his own
head and dance in joy. Such a state of mind is excited by singing the
glorious deeds of God as told in the Puranas in the most pathetic and
heart-felt words in which Kulasekhara is an adept.

(8) Below are quoted a few stray stanzas from his works and a free
translation thereof which speak for themselves

“ Quinle arpéamaans Quods oo sQarer@ny @ev
aawssar @B sbag Godowrer
BuCear yrmer eTer p HyenpsSenGper
auvuslarar® ofsCser eTer par wr gisGs
¢ werQuEs arer s e, Hori Sy,
were i, wek gaaBe wellsr e du,
Serulb@ pui yae, yui Qarer feveor &
sanaerr, Hyswlapo Qgrer fary,
S erQur® Qger Bevs Crrd@l uereflQarer eni
yeflurbser BHPPPSE g Ui shser
@erip 8 QuIBEGBHpe) Sz @uir gun
Qesig oL Ceor orear pQarCor Qmém mrGer.”

I cannot associate with those who consider that the transitory life on
earth is permanent. I call you my father, Oh! Ranga, I have become
mad after you and lost myself in You.

When is it that I can enjoy the pleasures of the crowded company of
the devotees of God Ranganadha who is lying down in Srirangam with
His face full of love turned southwards with the idea of protecting the
heavens, the heavenly beings, the earth and the entire humanity therein,
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to remove pain and inorease happiness and bless the devotees full of
Bhakti? .
¢ cuBear gy Qsvaggm oL oGpd Lirer CaewGer
Sl o apQaermer JyeowsBpo yoare
&Cer p sl _gsren gow CamsL s é
CarCerfl arqpio FH@ariGplCuGe).”’

Without serving the God who conquered the seven bulls I do not
want to be born in material wealth, let me be born a small bird living in
the lakes of the Tirupati Hills,

C Qaisesr Sawselly i iism0 85 sasCar L ibwrQer
aBEGUCUI e Cser e e @AmrgCu gyeni_weverey
T a@EGCUIL sarare) s o Poari BanG b
anssBer snya b wiiupme CurerGpler.”

Like a bird caught in the midst of the vast ocean and unable to reach
the shores in spite of its best efforts seeks refuge on the mast of the ship
moving thereon I have no other go except your blessed Feet, Oh, God of
Vithuvakkodu.

s s @peo Crefider Ofenarrialn Smwor Sargp
ar 186 erordy wrivdr arpsBiore Qsrer Sien surmd
.ut_'.l_@mdg, HVEH Y pSH Yur Qanii g Omu:nuq.(u’rtipg_b
K L ibsawy.L & 50000 I HETGRUD SHor vueals.”

Ob, God Ranganatha, Thrice Blessed are my eyes if they could only
see such devotees of yours who in praising you, completely forget them-
gelves, dance in joy and cry and call for You.

There are many references in his work to indicate that he despised
Kingdom and wea:lth, wanted to live a simple life among the devotees of
God and found the highest pleasure and happiness in singing the praise
of God and serving His devotees. He realised that after all it is not
necessary for man to run away from his environments and it is possible
for him to live a life of absolute happiness if he sinks his individual self
and strives for the maintenance of the collective or cosmio harmony and
peace.



SANATSUJATIYAM.
Introductory
BY T. S. SRINIVABAN.

Mahabharata is the well-knowa Ithihasa in Sanskrit chronicling the
history of the descendants of Bharata, who gave his name Bharatavarsha
to India. Its author wassage Vyasa. This great Epic is considered to
be the fifth Veda. It contains very interesting anecdotes and treatises
among which are, the splendid exposition of Dharma and Moksha by
Bhishmacharya to Yudhishtira the eldest of the Pandavas, the Bhagavad
Gita containing the quintessence of the mighty Hindu Philosophy, and
the famous interpretation of Life and Death by Sri Sanatkumara to
Dhritaraghira, the father of the hundred Kowrava brothers. The last is
known as Sanatsujatiyam, and is found in the Udyoga Parva of the Epic.

All Hindus know that Dhritarashtra had the rare privilege of enjoy-
ing the wise counsel of such able men as Bhishma, Drona, Kripa, ete.
But it is a pity that though he had the greatest regard for their words
yet on no occasion did he allow himself to act acoording to their advice.
That was the reason for the downfall and defunction of the descendants
of Dhritarashtra. Because Truth, which is God, was on the side ofethe
Pandavas, they were able to win a decisive victory over the Kowrava hosts.
Btudying this great war between the Pandavas and the Kowravas from
the adhyatmic standpoint one could easily understand that this is a war
between the divine forces and demoniac forces of man—I mean a war
between Jnana and . Ajnana (knowledge and Nescience). The entire
teachings of our sacred Sruti, Smriti, Ithihasa and Puranas stand to show
to humanity floundering in the ocean of trials and tfibulations, called
Samsara, the ways and means by which one could free himself from the
bondage of Samsara and attain transcendential bliss or Brahmanandam.
Though the Hindu scriptures proclaim that ihe world and its contents we
see around us are finite, transient and productive of evils and miseries,
through Avidya or ignorance men look askance at the teachings of the
Bhastras and .falsely identify their mortal bodies with the imperishable
Atma. This, their false identification is the cause of all worries to which
man is liable. A man may be performing regularly his daily Lowkika

and Vaidika Karmas as enjoined in the Shastras but he cannot hope to
emancipate himself from the shackles of Samsara unless and until he
realises his oneness with the supreme, infinite eternal Being which is
beyond the limitations of time, space and causation. Thig immaoculate,
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effulgent Atma whom the pure ascetios see ag residing even within this
body, can be obtained by striot veragiiy, deep concentration, real know-
ledge and constant continence. One who has relinquished all mundane
degires realises the glory of Atman. And unless his mind is cleansed and
his senses are controlled, realisation of Atman is impossible. But if a
man through the potency of his virtuous Karmas or aotions of his pre-
vious birth, performs duties for duties’ sake and leaves the entire fruits
of his Karmas thereof to God, the Atman which dwells in the cavity of
his heart reveals its real nature to him. The Sruti tells us that an aspi-
rant being relieved of all the desires of this world approaches an able
preceptor and after having studied under him, equips himself with the
indispensable qualifications namely the Sadhana Chathushtayams* and
ai last comprehends the highly transcendental subject of Upanishad,
Para or Atma Vidya.
’ FIRST DISCQURSE.

Dhritarashtra, the blind king of the Kurus and the father of the
hundred Kourava brothers, afier having tasted enough the bitterness of
defeat at the hands of the Pandavas and lost all his sons, lost also his
mental tranquillity and became very uneasy. Just at that time Vidura
returned from his long pilgrimage and seeing Dhritarashtra unhappy,
determined to give him some advice to enable him to renounce once for
all the worldly pleasures and attain eternal blisgs. Accordingly Vidura
explained among other things that the world is unreal, thatall lives are
short indeed and that the only Truth is the self. It is strange but never.
theless true that there is an inexplicable natural longing in the mortal
man to comprehend and realise the supreme, immorta] absolute Atman,
If man's natural ,desire is to realise that supreme entity, what prevents
him from attaining It? Itis Avidya or cosmic nescience that throws
him headlong into the ocean of miseries. Atma Vidya or the knowledge
of the self alone has power to destroy all miseries of a deluded life. “Qpe
who realises Atman crosses over the gulf of miseries ” gays the Chandogya,
Upanishad.

So, when Dhritarashira heard his words he became so impressed
with his advice that he, realising that the highest aim of life is the reali-

*S8adhana Chatushtayams :~—

(1) Disorimination between the ever-lasting unchangeable Atma and i
mutable Anatms. the transient,

(2) Absence of desire for enjoyments here or here after,

(3) The six kinds of ethical virtues, viz, calming of the mind, contr.

. . L ' ol of ¢

abandment of desires, bearing suffering patiently, Peaceableness t;f mind and xf]:i::nseﬁ.

(4) Keen longing for final emancipation from all worldly bondage, )
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sation of Atman, decided to study under Vidura and thereupon requested
Vidura to enlighten him fully on the supremely transcendental subject of
Brahma Vidya.

Vidura was glad that his few words effected so much change in the
mentality of his blind brother. But Vidura pleaded his inability
to comply with the request of Dhritarashtra to enlighten him on
the subject of Atma Vidya, inasmuch as he had no right to teach such
a highly recondite Shastraic subject of Atma Vidya as he was born of a
Sudra woman. He, therefore, wanted to delegate the laudable task to
more competent and proper hands and recommended the name of Sanat-
sujata ‘' the Eternal Boy."” Who was this Sanatsujata or Sanatkumara,
as he is also called? According to Hindu cosmology, Hiranyagarbha is
the primal manifestation of Brahman., From His mind Sanatkumara was
born, completely pledged to a life of Jnana and renunciation. Bearing in
mind the fact that Sri Sanatkumara alone was the fittest person to impart
to Dhritarashira all the abstruse and highly spiritual truths of Atma
Vidya clearly and unambiguously, Vidura told the king that Sri Sanat-
kumara would teach him what he wanted and clear all doubts. Because
Sanatkumara, who had been declaring ever and anon that there was
nothing as death, and who stood foremost among Atma Jnanins, was not
heard of by Dhritarashtra, he asked Vidura whether he did not possess
80 much knowledge as Sanatkumara.

Vidura was conscious of his disqualification (because of his birth) to
preach the most sacred knowledge embodied in the Shastras, and, there-*
fore, was not willing to go against the mandates of the holy scriptures.
The Srutis and Smritis which are authorities for determining the course
of conduct of a Hindu, do not allow anyone other than a Brahmana to
preach or give instructions in Vedas. Though Vidura was born of a
Sudra woman yet he possessed all the qualifications of an Atma Jnanin
and had the ability to discourse on the most difficult Shastraic questions,
But how is it that he refrained from instructing the aspirant Dhritarash-
tra ?—a question which the modernist may put. * Better not to live at
all than to live a life divorced of Swadharma ” declares the Gita, Vidura
being born of a Sudra woman had no authority to give instructions on
Vedic subjects—it being the duty of a Brahmana. One who abandons his
Swadharma (prescribed duties) and adopts a Dharma which is not his,
goes to hell—so-says Lord Krishna. A true lover of God and His Lawg’
will never attempt to violate them under any circumstance, lest he should
establish a bad precedent, If is a natural tendency for people to follow
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the footsteps of the wise. So, if any great man on whom the people
repose much oconfidence does any evil act, the people without giving any
due consideration to the merit or demerit of the act done, unhesitatingly
take to such a step, of course, through ignorance. And ignorance has
been the cause of much misunderstandings which bring about evils of
great consequence. Who becomes responsible for the sins emanated from
the evil acts of the deluded people? Is it not the leader?

On that plea Vidura declined to be a teacher of Atma Vidya. Deeply
convinced of the argument that a Brahmana alone is best fitted for the
task of imparting Vedic knowledge to others, Dhritarashira asked Vidura
to arrange for his meeting Sanatkumara through whose advice and coun-
gel he hoped to attain salvation. Thereupon Vidura thought of the
« Eternal Boy " and he appeared. Sanatkumara was given all the honoqrs
due to a sage. Then Vidura explained to him what neogssitated his
(Sanatkumara's) presence there and said: * Bhagavan! In the mind of
Dhritarashtra there is a doubt to clear which I am not competent. 8o,
be pleased to clear his doubts. Pray, state that thing to him by which
this king could extricate himself from all miseries. Also, show him the
ways and means by which he could remain unaffected by profit or loss,
love or harted, old age or death, hunger or thirst, lust or arrogance, dise
comfort or drowsiness, passion or wrath, decline or prosperity.”

Profit or loss etc., these pairs of opposites, these troubles of life, are
things of the mind, the senses and the body and not of the spirit. Jivat-
man and Paramatman are closely inter-related and are in faoct One in
essence. Out of Avidya or ignorance, the Jiva falsely identifies his
mortal coil with the supreme Atma and thinks that He is the agent and
enjoyer of the fruits of all actions. It is an accepted truth that change
is possible only with matter and not with spirit. Agentship and enjoy-
ment mean modification and change. It should be borne in mind that it
is really the mind that always acts and enjoys. Therefore, Jiva being.
gpirit can never change. Since Jiva is changeless, the erroneous attri-
bution of agentship and enjoyment or super-imposition or Adhyasa as it is
called in Vedantic phraseology, resulting from the ignorance of the Jiva,
is the cause of all miseries such as birth and death. When the Jiva
comes to realise his own very gelf as the supreme soul, the vision of dua-
lity disappears and he enjoys in the supreme Unity, the untrammelled
eternal beautitude.

Bearing all these in mind, Vidura addressed Sanatkumara as above

stated. End of the First Discourse.
2



THE DAYALBAGH
(Continued from page 26)

Mr. Mahammad Yaqub Khan, Editor of the Light, writes” We could
not but admire the imagination as well as the truly religious outlook that
these words implied and when we mentioned this to the founder and
moving spirit of the colony he gave us a comprehensive view of the whole
life of the place. The colony starts, he pointed out, with a Maternity
Hospital, where man comes into being. Then come the schools and the
colleges where he receives his education. Then come the (textile, leather
and other) factories (and work-shops and sale-depots) where he must work
to earn his living. And at the end comes the * Eternity road” which man
is to take after completing life's journey. This is just a bird's-eye-view of
this wonderful achievement.”

* It should be an education to many a social and religious worker to
see Dayalbagh. Mahathma Gandhi should find there that Home Rule may
be obtained even without complete independence. Pandit Jawaharlal
Nehru should see in it & communistic state on a small scale minus the
latter's godlessness.” (It might be said that one would see in it a
communisiic state on a small scale plus godfulness in the real sense).
There is no private property in Dayalbagh. The houses are built by the
members of the society at their own expense but voluntarily made over to
the society, Presidents of Municipalities should find in it a model of what
olean and tidy public roads, thorough fares, parks, dwellings and drains
should be like” The above said editor further says' * Frankly we (the
Muslims) fail to understand this picture of a faith which means, first and
last, brotherhood of man. Notwithstanding our superiority complex we can
say that we find more of Islam in Dayalbagh than in any Muslim institu-
tion or society known tous. Our lives are a sheer hypocracy and yet we
fondly hug the illusion that we will be the sole occupants of Paradise, In
this life atleast, we are leading a hellish life and the Kafirs of Dayalbagh
enjoy a more paradise-like life. This disparity is due to the fact that in
Dayalbagh religious zeal is turned with a single minded devotion to the
constructive work of building up a prosperous society. This to our mind
is the lesson of Dayalbagh for the warring sex of Islam.”

Mr. Pandit Ramachandra Saheb of Punjab, a cultured and orthodox
Hindu, writes * Dayalbagh represents a wonderfully harmonious combi-
nation of beneficent secular activities (such as a full-fledged state of
modern times should possess) and spirifual culture. The two have been
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combined and intermixed with such dexterity that they no longer look as
two things different from and opposegd to each other, but as a harmonious
whole. It was here that I saw for the first time that the well known
Mantra of the Veda (which rendered into English means that they who
know how #o make use of *Vidya” or spiritual knowledge and “avidaya” or
gecular knowledge, will, overcoming worldly difficulties by means of
secular knowledge, Wrioy everlasting bliss by virtue of “Vidya") is
realised and acted upon in its full significance. Of course this is what
India needs at the present juncture. This attempt of the founder there-

" fore is an eye-opener for those who believe that work and Bhgkti, or the

spiritual and the mundane, cannof go hand in hand. The founder has
proved that work is worship and worship is nothing but work, if done in
the spirit of the teaching of the Bhagavath-Gita and that is what the
founder is doing here. That spirit may be indicated in tl}: &)llowing
lines written by a seer centuries ago:— -
“ In your lives His laws obey. -

Let love your governed bosoms sway ;

Blessing to the poor convey,

To men His benefits display;

Act thus and He your Master dear,

Though unseen is ever near.

Like the star that shines afar,

Without haste and without rest,

Let each man wheel, with steady sway,

Round the task that rules the day.”

Go wherever you will, you will find here life pleasant, happy and
peaceful. Youth—strong, stout and vigorous. Womanhood—chaste, polite
and graceful. Childhood—smart, active and respectful. Service—prompt,
cheerful and selfless. Roads—neat, clear and tidy, Parties—well arrang-
ed, and gracefully conducted with all the decorum of highly civilised
gocieties. Here orders are thought-fully given and cheerfully and prompt-
ly obeyed. The subordinates are always pleased with the behaviour of
their officers, and the officers are always sympathetic towards their sub-
ordinates. In short, here all things go on quite smoothly. In fact the very
face of persons and things seem to proclaim that here mutual love, sym-
pathy and good will reign supreme in every nook and corner of the little
colony. All seem to have one and only one objective before them and that is
to win the prasad or grace of the Saintly founder. The spiritual atmosphere
of Dayalbagh is unmistakable. Along with its hurry and scurry of industrial
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activities, spiritual enlivenment is kept up so harmoniously that the
materialistic drawbacks of the one are minimised or neuturalised by the
spiritual buoyancy of the other. Here they begin and end the day with a
Sathsang * Early in the morning at 5-30 in a splendid and spacious hall
meant for this purpose alone people begin to pour in. They take their
seats quietly and go on meditating for some minutes before the hymns in
Hindiare sung. Exaotly at 6 A. M., the saint ‘em®rs the hall and takes
his seat in a chair placed on a raised platform. Only two persons stand
to receive him while others receive him with their lohging lingering eyes
fixed at his angelic face. He, after a pause of a minute utters (in a
musical voice) the word “ Radha Soami”, and all the audience begin to

-ping & hymn in praise of God, the Merciful-—Radha Soami. The chorus
over, a selected party sings a few songs generally in praise of and love
for the ézuru. After this some passages from a book are read out by a
man for °ﬁenoﬁ£‘9f the audience. Finally a song in chorus brings the
functio™ 6 a - close. Generally the same programme is repeated in the
evening, but with this addition that songs and hymns are supplemented
by a sweet, inspiring and soul-stirring discourse by the saint. The audi-
ence is so disciplined and orderly that pin drop silence prevails through-
out the Sathsang service. The attitude of the audience is so devotional
that even the hearts of unbelievers begin to feel some spiritual influence.
The seating arrangement is efficient. The hall is fitted with loud-
speakers, and eleciric fans and lights. Thus all the people—numbering
about 2000 daily and six tb about fifteen thousand on special occasions—
are comfortably seated and can hear well even in the most distant corner
of the hall. Thus are they able to enjoy the Sathsang service well.”

Another distinguished visitor who visiied Dayalbagh several years ago
was Mr. Henry Morgenthau, who holds a prominent position in the public
life of United States of America and is closely associated with the
American Government in directing its financial and industrial policy,
After his visit he wrote a letter in which he has stated thus:

“It has been a wonderful revelation for me to find here (In Dayal-
bagh) a sincere attempt to lead a spiritual life. It will be a great service
to all humanity if a society can demonstrate that this is possible and
practicable. We in the United States had hoped that Woodrow Wilson
would be assisted by other leaders at the Peace conference to raise the
world up to the spiritual plane—but they failed him. I hope that this
experiment will be one of the units that will make the greater attempt
possible.”
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On return to America he wrote a book “ My Trip round the World "
wherein he has spoken very highly of, Dayalbagh and its Founder.

The organization in Dayalbagh is governed by a council consisting of
members who come from all parts of India—called the Radha Satsang
Sabha. They meet twice a year and make budgets and rules. All resolu-
tions must have unanimous approval. All the property belongs to the
society, which is sustaimed by voluntary subscriptions from members and
the profits from their business enterprise. Many of the members who
have outside means give their time in the factories, school and offices
without compensation.

On the 7th January 1936 Pandit Hirday Nath Kunzru, the new

President of the Servants of India Society opened the Dayalbagh canal®

constructed by Dayalbagh engineers to strengthen the position of the
Dayalbagh Dairy. Pandit Kunzru paid a handsome tribute of ers.ise and
said * An example of the miraculous transformation thgi s been brought
about in Dayalbagh by the aid of science may be seen here, thanks to
this feat of Dayalbagh's engeering skill and this re-minds me of
the saying that he who can make two blades of grass grow where one
grew before is a real benefactor. The founder of Dayalbagh is such
a benefactor.”

Tt is difficult to quote in this short article the innumerable speeches

and words of profound admiration and appreciation of the wonderful con- -

structive work done in Dayalbagh uttered by persons of eminence belong-
ing to different castes, creeds, communities and countries visiting Dayal-
bagh, or, on the ocoasions of several exhibitions of Dayalbagh manufa-
otures. Some of the important ‘pronouncements are collected in the form
of a booklet entitled * Silvery Speeches” by the Satsang Sabha. Dayal-
bagh has received the warmest approbation of successive Governors of
the United Provinces, who have shown their appreciation by assisting it,
to the best of their ability, in connection with its communications,
water-supply and electric supply, of course not by donations as they are
not accepted. ’

The illustrious founder of this * Romance of individual achievement "
or * Indian Arcadia” is,—as the special feature in this great country of
Rishis or Seers in the case of founding or establishing of any great and
lasting tradition, philosophy or institution for the maintenance and pro-
gress of Dharma,—a Saint by name Sri Ananda Swarup, reverently addres-
ged as His Holiness Huzur Sahabji Maharaj. Of Him Mr, Paul Brunion,
the distinguished British Journalist, writes in his book “ 4 § earch in
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Secret India” that * Shree Sahabji Maharaj has come down from the
rarefied air of the peaks of Thought and Yoga to our own times to the
energetic strivings of the twentieth century and is endeavouring to relate
the two—an effort not too fantastic, but highly admirable”. Space does
not permit the quotation of the very shrewd observations of that author
in the said book, wherein he has devoted a special chapter to Dayalbagh.
He has written therein thus:—** Sahabji Maharaj reveals an uncommon
resourcefulness in the way he disposes of everything which comes up. He
adopts a chatting witty tone, is never at a loss for an answer to the subtlest
querry and delivers quick confident opinions upon the most varied spiritu-
al and material problems. His entire attitude betokens an unusual and
" successful reconciliation of self-confidence with quiet humility. He shows
that he possesses an engaging sense of humour, which crops again and
again in merry remarks.

“My mind is carrying away a picture of a notable man, whom I
greatly like and profoundly admire, for he is at once an inspired dreamer,
a serenely minded Yogi, a practical man of the world and a polished
gentleman.

* I realise anew the curious paradox which his character presents,
Master of over one hundred thousand people, who practise a mysterious
form of yoga; prime organizer of the multifarious activities in Dayal-
bagh ;—taken all in all, I write him down as a brilliant and breath.taking
man. No where in India, no where in the entire world, may I expect to
meet his like again.”

Another journalist of the west, Major Yeates Brown, who was also
deeply impressed by the great personality of Shri Sahabji Maharaj
records in his * Lancer at Large” thus:—

“ Sahabji Maharaj, Sir Anand Swarup, the spiritual and temporal
ruler of the colony, is a pioneer the like of whom the world has not yet
seen. QGiven a hundred Anand Swarups, how quickly India might be-
come a smiling land, clean, gay, prosperous, dustless and at peace within
her borders ? " ’

The Leader of Allahabad writes ** With the one exception of Professor
Karve, we soarcely know his equal among living—Indians for practical
idealism. First and foremost Shri Sahabji Maharaj is a great spiritual
leader with tens of thousands of devoted disciples and loyal followers,
With him religion does not merely come first among all interests; it per-
vades every thought, word and act. This indeed is the correct attitude.
Tﬁere is-however, more in Shri Sahabji Maharaj. To him religion is not
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an abstraction. It comprehends not only Truth and Holiness, but Love
and Service. Dayalbagh, which is the creation of his genius, is a living
monument of his faith that * to do good is religion’. Sanctified by a pro-
foundly religious motive, Shri Sahabji Maharajs practical genius has
found conorete expression in constructive activities all co-related and all
highly beneficial to the couniry. He is not a politician in the sense in
which the word is ordinarily employed or understood, but his love
of freedom for the Motherland is as intense as in the most approved
neo-Congressman.
(T0 be continued.)
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THE UNIVERSAL RULER.
K. S. RAMABHADRA IYER, Advocate.

God is one and universal. He shines in various colours and assumes
many forms and is known by a hundred names ; but He is one and the
same. Jusi as a drop of water falling from the sky ultimately reaches
the ocean, every heartfelt homage paid to the Lord (by every devotee)
reaches the same Universal Ruler. It is a heart-unity based on love
between the devotee and his *Maker : Forms, rituals and ceremonies have
their place in the order of evolution and are meant to satisfy the craving
of the soul within to find out its Maker ; and they may have their infinite
variations according to the genius and capacity of the people to imbibe
the Divine Spirit which is a manifestation of Supreme Love or Supreme
Bliss. No one need interfere with the religious convictions and practices
of the other. All that we need is that amount of Knowledge which visu-
alises our Maker in every little act, word and thought of ours; and if we
can imbibe this knowledge, everything is well with us and with the outer
world.

Why should passion be roused and why should we indulge in strife
if we are all true servants of God and of humanity? I agree he serves
Him best who serves his fellows most. True service is based upon true
Knowledge which, I submit, is Divine Knowledge. Every scripture has
its sanction in such Knowledge of the Divine and we need not examine
its validity and vitality. Our duty is to harmonise all creeds, to accept
the unvarying Truth in every one of them and so adjust our differences
that there may be continuous growth to every one of us, according to the
bent of our mind and always in obedience to His sweet Will. Let us
know that He is always in us and around us and if we would patiently
wait upon Him, He is sure to respond to our call. Till such response
comes from the heart, let us place trust in ancient and ancestral wisdom
and develop the conservative instinct in us and follow our own Dharma,
according to the dictates of our inner conscience. Let us keep our
ideals bright and thoughts pure and do nothing but noble deeds and dedi-
cate all our energies to the service of God.

PRASNOTHARA RATHNAMALIKA
waee wfem of (MImuER)
Translated by
M. K. VENKATESVARA AIYAR, Advocate.
(Continued from page 24)
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. Q. What should be remembered by man incessantly 7 A. The name
of Hari (or God who governs our thoughts, words and deeds) and not the

language of the barbarians.
« Q. What should not be spoken by the wise? A. The defects of

others and falsehood.
38. & aoaage: R B se ag goan |
F: GEUIEAATRN @ T qR: W ||
Q. What should be acquired by;nen? A. Wisdom, wealth, strength,
fame and virtue.
Q. What will destroy all virtues? A. Covetousness.
Q. Whois our enemy? A. Cravings for worldly pleasures and
objects.
3o FrEEATIREA £ A1 FEElE |
gg FAARA: SN 63 USTRaEE, ||
Q. What association should be avoided? A. That wherein there are
no wise and experienced advisers.
Q. Where should man be very careful in life? A, Indeed when he
gerves a king. . ]
3¢ OOTERE T4 Fodu: dgane |
& g Ak e W gl )l
Q. What is more attractive than life? A. Family prestige and duty
or Dharma peculiar to the family and the company of the good.
Q. What should be maintained with care? A. Fame, faithful wife
and self-culture.
Q. & Feged A% aiFEATTA Rar |
FIsYIITd: @R AfEEcaEREE aq |
Q. What is the tender shoot of desire-fulfilling tree in this world ?
A. Wisdom imparted to deserving pupils.
3
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Q. What is the ever-lasting banyan tree which will produce all

fruits of our desires? A. Gifts made to the deserving in accordance with
the Sastras.

Bo. fh et gl ghwalan 7 w1 g: |
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Q. What is the guiding authority forall? A. Reasoning which
appeals to all.
Q. Who is our mother? A, The cow that nourishes us.
Q. What is our strength? A. Moral courage.
Q. What is death? A. Ignorance.
8y T 4 geem FRbeaits wieot qumm |
Frmvafe G vaaly & frede ada )
Q. Where is poison? A. In wicked people.
Q. What makes man impure? A. Debi.
Q. What is there free from fear? A. Vairagya or non-attachment
towards worldly pleasures and objects.

Q. And what is the real source of fear? A. Certainly wealth in the
case of all,

8. Fgow won gftafn qias w s e |
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Q. What is rare among men? A. Hari Bhakti or devotion to God.
Q. What is the sin generally? A. Injury to others.

Q. Whoisdearto God? A. He who does not offend others and
does not take offence.

83 FemReRFETa: gt &7 8 39 g |
s ¥ 3 A afaea: ||
Q. From what do we attain the fulfillment of our aspirations ?
A. From Tapas=Penance and religious austerities.
Q. Where do you find wisdom? A. In a Brahmin.
Q. What is the source of wisdom? A. Association with wise men
of experience.

Q. Who are those? A. Those who know Dharma and its fundamen-
tal basis.

88 Gufeantnei fh g wak |
3% get AeR gAaFaTly 7 B gariee |

Q. What is more deplorable for an honorable man than death?
A, Disgrace.

" Q. Who enjoys life in the world? A. The wealthy
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Q. And what is wealth? A. That from which all aspirations can be
fulfilled. »

N.B.—Hence real wealth includes health, strength, knowledge, wis-
dom, power, influence, longevity, self-realisation etc.
g4,  gag@al N fh qud FEaly ga: qoE |
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Q. What is the source of all happiness. A. Virtue.
Q. Wherefrom does misery arise? A. From Sin,
Q. Whois bleesed with prosperity? A. He indeed who worships
Siva with Bhakti.
88,  AITA Rl A a1 fad Aew: |
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Q. Who comes to prominence? A. The humble and the modest.
Q. Who becomes degraded? A. The proud.
Q. Who cannot be relied on? A. One who utters falsehood always.
ge.  FAFMAATY TG SEEPA |
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Q. When is there no sin even in falsehood? A. When it is said for
the upkeep of Dharma.
Q. What is Dharma? A. That conduct in life which is approved
by wise saints of good family traditions.
ge. @yss f W & g §aREe |
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What is the strength on which the virtuous rely? A. Providence.
Who is virtuous? A. He who always contented.
What is providence. A. The sum total of our good karma.
. Who is one of good karma? A. He who is praised by the saintly.

ge. TgAfyeafe & wai @ ft 7 & FAY |
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Q. Who is the friend of a householder ? A. Wife,
Q. Who is a householder? A. He who performs sacrifice.
Q. What is sacrifice? A. That which is ordained in the Vedas for
the welfare of men.
ao. Fegln f& awen 3 gRUEmaE fus: |
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Q. Whose acts produce wholesome results? A. He whose life is
ri ghteous and who is reputed to be so,

OO0
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Q. Who is righteous? A. He who regulates his life in accordance
with vedic commandments.
Q. Whois ruined? A. He who disobeys vedic injunctions.
al. H g Feareh A AR afvea: wiyg: |
&: ¥ A& g e Ashrfmagd |

Q. Who is the blessed man? A. The Sanyasi.

Q. Whois venerable? A. The wise and saintly man.

Q. Who deserves to be served? A. He who is charitable.

Q. Who is charitable. A. One who satisfies the person making the
request.

a3. R wRa ALIAMRNE F: & g
G A U 7 Hi: O T2 G |
What is fortune to the embodied? A. Health and strength.
Who earns? A. He who cultivates and works.
Who has nosin? A. One who repeats the name of God always.
Who is a blessed householder ? A. He who has progeny.
«3\ % gt AUt awwma) farg: aaan |
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Q. What is difficult for men to do? A. Incessant control of the mind
Q. Whois a Brahmachari? A, One who does not fritter away his
vital essence and concentrates all his faculties on God.
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Q. What is the highest deity? A. Chit-Sakti i.e. the cosmic cons-
ciousness.
Q. Who is the Lord of Universe? A. The Sun.
Q. Who is the source of sustenance for all. A. The rain.
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Who is a hero? A, One who protects the distressed ?

And who is that protector? A, The Guru or good teacher.,

Who is the teacher of the world? A. Sambhu or Siva.
What is the source of wisdom? A, Certainly Siva Himself.
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Q. By whose grace do we attain Salvation? A. By Mukunda Bhakti.

Q. Who is Mukunda? A. He who enables us to overcome Avidya.
Q. And what is Avidya? A. Want of self-realisation.

1938] PRASNOTHARA RATHNAMALIKA 53
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Q. Who has no grief? A. He who has no anger.
Q. What ishappiness. A. Contentment.
Q. Who is a sovereign? A. One who diffuses happiness among his

subjects.
Q. Whoisadog? A. He who serves degraded people.
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Who has control over maya ? A. The great Iswara,
What is like a magic performance? A. This world phenomena.
What corresponds to a dream? A. The mundane world phenomena
And what is the reality? A, Brahman or the Supreme Being.
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Q. What is miththya or illusion? A. What will vanish in the light
of wisdom.
Q. And what is non-existent (admittedly). A. The horns of a hare etc.
Q. What is indescribable? A. Maya.
Q. What is imaginary. A. Dwaitam.
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Q. What is absolute truth or reality ? A. The unity (which is the
substratum of diversity appearing as universe).
Q. Wherefrom did ignorance come ? A, It has no beginning.
Q. What nourishes the body? A. Prarabdha or the fructified

karma of past lives.
Q. What sustains us ? A, Our life.
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Q. Who should be worshipped by Brahmins ? A. Sambhu who per-
meates Gayatri, the S8un and Agni.
Q. What is the object of worship in Gayatri, Aditya, Agni and
Sambhu. A. The real spirit or self in them which is the manifestation
of Param Brahman.
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Q. What is the deity bodily appearing before us for worship
A. Mother.

Q. Who is our object of venera.:;ion ‘and our teacher, superior and
elder? A. Father.

Q. Who is an embodiment of all deities? A. The Brahmin who is
wise and is performing Vaidika Karma as ordained in the Sastras.
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Q. Whatis the dynamic force which destroys a family? A. The
beart-burn caused to the good.

Q. Whose words are sure to be effective? A. The words of the

honest who speak only when essential for the good’ of others and who
practise self-control.
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What is birth? A. Attachment to worldly objects.
What is our next birth (in this very life itself). A. The son.
What is irremediable? A. Death.

. Where ought we to place our feet? A. Where we have examined
by proper vision,
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Q. Who deserves to be fed? A. The hungry,
Q. Who should be worshipped? A. Incarnation of God.
Q. Whois God? A. He who is the Lord of the universe embodied
as Sankara and Narayana.
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Q. What is the outcome of Bhavad-Bhakti? A. We ocan elevate
ourselves to the kingdom of God and be like Him completely..

Q. What is Moksha? A. Uprooting of ignorance, confusion and
delusion.

POPOO

Q. What is the source of all Vedic wisdom? A. Om. (The holy syllable.)
Re. 3w waedi SRR i Faiq |
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Those who are ready-witted for a conversation of the above kind

8hine well in an association of wise people, revealing their purity of heart
like an ornament of pearls in the neck.

EASTERN EPICS EPITOMIZED*

BY DR. R. NAGA RAJA SARMA, MA,, PhD.
I

Mr. G. A. Natesan, whose services in the cause of the advancame‘nt
of India's varied culture and interests rendered by him, in his capacity
as Editor of the Indian Review, are being appreciated practically through-
out India and outside it, has conceived, per-adventuret i.n a moment of
happy inspiration, the idea of bringing out epitomized editions of three of
the grandest of Eastern Epics, Ramayana, Mahabharafa and Bhagavata,
Epitomization of these epics in the words of the respective authors t%xem~
selves has no doubt some traditional sanction. For purposes of devotional
reading, epitomizations have been long in vogue such. a‘s the Samkshepa-
Ramayana, Gayatri-Ramayana. etc. Mr. Natesan has a.dmlmsi.:ered a modern
orientation to what has been hallowed by age-long tradition. '1.‘he story
of the life-incidents and vioissitudes of Rama eternally inspires and
delights popular imagination, but modern scholars s:n’d. students, satur?-
ted with the principles and standards of literary criticism prevalent in
the West, will feel atiracted more by the permanent elements of truth
that can be gathered from an epic like Ramayana which m?.y be helpful
in the regulation of the secular and the spiritual behaviorism. A busy
modern man may ask : What is the central message of Ram.ayana? Ev?n
a cursory glance at the rise and fall of some of the a..ggre.ss.u.fely promu.x-
ent political institutions and systems of governance in (.31.vﬂlsed We.ss‘t is
sufficient to convince discerning minds of the utter futility of pohtlf:al
Absolutism, and the ancient Indian ideal of Kingship finds attractive
embodiment in Rama who is looked upon as a kind, sympa.thei;icj Mom.:.rch,
the guide, friend, philosopher and protector of every one of his sub]ecizs.
That in Indian minds, monarchy finds a ready response is illustrated in
the loyalty with which rulers of the Natives States are regarded even to-
day. The political philosophy of ancient India with special reference to
the concept of kingship or monarchy is the central theme of the
Ramayana.

I

The Mahabharata is without exaggeration the most glorious epic. The

Pandava-Kaurava War has been made just the pivot, round which have

¢ {. Valmiki Ramayana. ii. The Mahabharata. iii. Srimad Bbagavata. Text in
Devanagari sand English Translation, Thyee Volumes. Price Re. 14 each, a.
A. Natesan & Co., Madras,
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been fitted in perfect harmony schemes of morality and religion, ethics
and metaphysics. It would be a palpable mistake to suppose that the
Mahabharata is a text or document dealing only with other-worldly
affairs. It reveals, perhaps, the deepest concern for the welfare of man-
kind in the transactions of this world as well. The different patterns of
behaviour, pursuit of which alone would unfailingly guarantee material
prosperity and inter-sectional harmony of mankind, have been carefully
set amidst a complex structure of tales and stories.

The message of the Mahabharata is a stern call to duty, to live the
life of harmony and progress rounded off into material and spiritual well-
being. The harmony contemplated by the Mahabharata is by no means
the mere monotony of a mechanical repetition of routine. The harmony
is a continually creative and constructive one, preparing mankind for
newer and more efficient forms of adjustment and for a disciplined enjoy-
ment of the fruits of secular and spiritual advancement. The harmony
of the Mahabharata is a higher synthesis of the countless confliots of
interests, secular and spiritual, with which mankind to-day stands dread-
fully distracted. Thus, the term Mahabharata itself has been rightly
interpreted to mean * having the greatest weight”. That is surely not
the weight materially to be understood in terms of gravitational pull or
attraction. It is spiritual weight. The Santi-Parva of the Mahabharata
stands unequalled and unparalleled in the literatures of the world as a
serene and sacred classic devoted to an exposition of a spiritually rectified
code of conduct to be pursued by different sections of mankind, rendered
necessarily different in environment and equipment, in ambitions and
achievements, in training and temperament, in heredity and history.

111

Tradition hallowed by uninterrupted continuity has it that Sri Veda-
vyasa himself was somewhat restless and not quite satisfied with the
composition of the Mahabharata and the other Puranas. Acting on the
suggestion of Narada, he composed Srimad Bhagavata administering ags it
were the final finishing touches to the message he had delivered to man-
kind in his other works. What is the special significance of the Bhaga-
vata? Tt is a direct aid to the realization of the Glory and Majesty of the
Supreme Lord of the Universe. In the West, it is still a problem debated
by those who may be free from the pre-occupations of democratic dictator-
ghip or dictatorial democracy whether there can be Morality without
Religion. In the Vedanta, however, we have only a res judicata. There
can be no Morality without Religion and the concomitant devotional
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surrender to the Lord. The Bhagavata advoocates life of devotion and
dedication to the Lord. It is a wark on devotion par excellence. It
sketches a full-fledged programme of devotion to the Lord as the only
means of securing His Grace without which attainment of the goanl of
freedom from the sickening oycle of births and deaths, freedom from the
ills of transntigratory career, would be impossible.

v

The Ramayana, Mahabharata, and the Bhagavata traditionally com-
puted to run to 24,000, 100,000 and 18,000 granthas respectively (a
grantha is a 32-letter-unit) are too voluminous fo be studied in full by
those who, under the stress of modern civilised 'existence, have to reckon
with many calls on their time and attention. Mr. G. A. Natesan has now
published these celebrated epics in epitomization, the epitomization being
accomplished in the own words of the authors. Like every form of eclec-
ticism, an epitomization is bound to be determined by a limited interest,
and I believe that the epitomizations now published by Mr. Natesan fully
bring out the essential eloments of the ocentral message of spiritually

‘rectified life, in the direction of which all the epics under reference con-

verge. This is a criterion to which no exception can be taken. Prof,
P. P. S. Sastry and Dr. V. Raghavan have effectively brought out the
spirit of the original in their translations.

(From The Indian Review.)

Exodus from Hinduism :—The late Bishop of Kottar made 15,000
conversions in 7 years. He built one High School, 3 Training Schools, one
Middle S8chool and a number of minor Schools. (Madras Mail 8—1—38)



A STUDY IN CONTRAST
The Right Honble Srinivasa Sastriar made some plain speaking
. to an audience of Pandits in Mysore and it was resented by some Sanata-
nists. There was, inspite of orthodox anger, a good deal of truth in Mr.
Sastriar's statémenis and on this occasion we should like to draw the
special attention of our readers to one point therein, i.e.,, his contrasting
the social position of Pandits in India and their compeers in England.
There, Mr. Bastriar said, the English Pandits who were authorities in
their religion and their Shastras were Arohdeacons and Bishops ocoupying
high positions capable of doing much good to the Society. Moreover those
Pandits were oqually well-versed in modern learning and hence their
views were held in great esteem by their followers.

Recently some of the forward among the English Pandits and Sastris
under the leadership of their Matadhipathy the Archbishop of Canterbury
have brought out a book called Doctrine in the Church of England. Fifteen
yeoars ago the then Archbishop appointed a commission of learned men
to “‘oonsider the nature and grounds of Christian Doctrine with a view to
demonstrating the extent of existing agreement within the Church of
England and with a view o investigating how far it is possible to remove
or diminish existing differences.”

They were anxious to find out why some people were drifting further
and further from the orthodox (Sanatanist) point of view and instead of
saying ‘‘We shall have nothing to do with them. Let them g0 away
from the fold if they want to” the authorities wauted to find out the
point of diffcrence “with a view to investigating how far it is possible to
remove or diminish existing differences.”

Copies of the report are not yet available in India; but from the
extracts from it published in the reviews we see that the Commission has
taken stock of the present situation and has boldly faced the problem as
it is affected by the scienfic attitude in general assumed by the majority
of the educated people. We hope to publish a more extensive study of
the book which is a land mark in the progress of enlightened opinion
within the Church. 8. K. Y.

»
OUT OF EVIL COMETH GOOD.
S8.K Y.

There were three conferences held in Madras during the last Christ-
mas that deserve some atientive study by us. There was a Parishad
called by the long name Akhila Bharatiya Sanatana Dharma Vidwat
Parishad which held its sessions for five days (25th to 29th December),
secondly, the All India Varnasrama Swarajya- SBangha and the third, the
Madras Provincial Brahmins Conference. We are indebted to our esteem-
od contemporary Dharmarajya for the report of speeches made at these
Conferences and their proceedings. The idealogy behind them all was
the same, the personnel also not very different though three series of
speeches were delivered and three different set of resolutions were
passed.

The organisers of the Parishad were frank enough to confess that the
original impetus to their decision to hold a Parishad was imparted by the
resolution of Sir P. 8. Sivaswami Aiyer and others who wanted to hold
a Parishad with a view to find shastraic authority for their forward tenden-
cies insocial and religious matters. Seth Purushothamdas Gokuldas
who was the chairman of the recepiion committee of the A.I. V, 8§,
Sangha referred to this as an instance of good coming out of evil. There
is such a paucity of good and such a plentitude of evil in the world that
we welcome the advent of good whatever be its original source and in-
spiration. We are glad to be assured that the Parishad was not convened
“for the purpose of establishing a preconceived opinion but solely for
diving deep into the shastras and unearthing the trust lying buried there-
in by approaching the problems laid before it for solution from shastraio
points, converging and fo_rmulating and considering the opposing views
more fully than the possible objectors.” This implies perhaps an undigni.
fled fling at the opposite party who wanted to find out shastraic
sanction for their views. It is well known that the orthodox hold
that the shastras declare their views only in one way and in
spite of this new impartial attempt to find the meaning of our
sacred books, it is not at all surprising that they should find no
support at all for the opponents’ view. The parishad was conducted
according fo the traditional method with this addition i. e, a number
of prominent Lowkikas were appointed as judges and after dis-
cussion on topics the judges delivered their opinion. These would be
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submitted to Matadhipatis who are expected to set the seal of their
approval so that after all the talk pnd expenditure of money and energy
the unchanging section will have the satisfaction of feeling that their
attitude is the correct one and has been approved by such a learned body
as the Parishad.

There is one feature of the Parishad that deserves special mention.
The proceedings of the Parishad were in sanskrit and while * words of
learned length and thundering sound” were exchanged among the Pandits
the amazed audience gazed around and whether they understood or not
they listened attentively without showing signs of impatience. In this we
get a clue to the psychology of the christian reformers who insisted upon
translating the Latin Bible into the vernaculars so that the Book may not
remain a sealed one revealing ite precious contents only to the learned
and inspiring only awe in the hearts of the unlearned. The leaders of
the Bhakti movement in this great Punya Bhoomi also did the same.

We are informed that ‘‘discussions ranged round many topiecs like
access of Panchamas to wells, gatherings, temples and open places of
assemblage, inter-sect marriages among Brahmins, whether reconversion
(Buddhi) were sanciioned by Sastras and whether * Pathithas” (fallen
people) in general could be reclaimed. After very acute disoussion
general agreement was arrived at in regard to moet of the issues to the
effect that no innovation could be made.” Nobody ‘expected any other
conclusion from such a body.

The All India S8anatana Dharma Conference or Varnasrama Swarajya
8angha was concerned with many more matters. The S8angha is, if we
are correctly informed, a political organisation and has on many occa-
sions, set up its own candidate for the Legislative Assemblies, Provincial
and Central on its own tickets. Hence the President and the Chairman
of the Reception Committee assured the audience that they hanker for
swaraj as much as the congressmen but of a different kind “a swaraj in
which the people belonging to various religions and creeds may have full
and unfettered freedom, including the freedom to practise their faith
unmolested...... Swaraj for India cannot be complete if it does not confer
on the individuals freedom of conscience and freedom to practise their
faith in accordance with their scriptural injunctions”. The Sangha
naturally is perturbed over the determination of the Congress ministries
in seven provinces fo introduce Temple Fintry Bills in their areas. The
main point disoussed was the question of untouchability and temple entry.
It is surprising that in this year of 1937 there should be people who sinoe-

1938) OUT OF EVIL COMETH GOOD é1

rely believe in the need for perpetuating such an outrage upon humanity
as untouchability and their quoting chastras in support of their views.
What puszles us is that these social and religious reactionaries are, some

of them, radicals in politics and would vote for Purna Swaraj.

1t is refreshing to turn from these to the proceedings of the meeting
held recently at Perambur under the auspices of the Arundhateeya
Sabha when Dr. Rajan assured the audience that the Congress ministry
would not rest satisfied till untouchability is abolished, that it was not
enough for him to have seen the temples in Travancore open to all
Hindus but tbat similarly temples in British India also should be
thrown open and that he must enjoy the pleasure and privilege of leading
a band of Harijan pilgrims to the temple at Srirangam. May that day

come soon.
The third conference referred to was a purely sectional one confined

" to the Brahmins, It is true they are called the Mukha of God himself,

but what are they now ? In these matters we must take up a realistic
attitude and see what can be done not only to improve the material
condition of the Brahmins which after all, is a minor problem from the
all India point of view, but in what way the Brahmins can make himself
more useful to the community, He must once more become the teacher
of the nation caring not for emoluments at all but discharging his own
Dharma. He must first qualify himself for th? .ta.sk. He mu'st have an enti-
rely spiritual outlook and should be in a position to say v'nth Naochiketas
« Tavaiva Vaha Thava Nrita Geethe i-e., let all these vehicles dance and
music be with you" and follow him in his disinterested pursuit of Truth,
Will the Brahmin of the present day inebriated with the worldly success
be willing to forego all the advantages he has secured through his western
education and become a guru of the nation having not more than three
days' provision in his house ? Let us wait and see.

A more workable proposition would be to organise a band of selfless
workers who would be prepared to dedicate themselves to national service
and observe the vows of poverty, chastity and obedience, but recruited
from all ranks of the community who feel the urge for such a life. We
would $hen be nearer the ideal of the Gita where the Lord clearly states
that He created the four sections of society based on Gwna and Karma
and not on Jamma and Karma. That way our national salvation lies,



NOTES ,
World Re-armament and Indian National Programmes: The
gigantic preparations for another world war that are being made by the

civilised nations and the veiled and open references of statesmen to the

military superiority of their countries is rapidly undermining the assump-
tion of security on which the execution of Indian national programmes
are admittedly based. For some generations Indians have been accustom-
ed to think that they are protected from foreign invasion by Providence, a
supposition unwarranted by India's past history and present world
developments.

It is true that India has no designs on any country. Indeed she can-
not carry out any such design even if she wanted to. But that is no proof
that other countries have no designs upon India.

It may be said that natural jealousies among the armed powers will

insure India’s safety as in the case of the small states of Europe. The ’

answer is that their security is a highly precarious one and is constantly
menaced. They may go under on the first resumption of a general
European war.

It is suggested that we are peaceful people and there is no reason
why other countries should wage war against us. The answer is that the
wolf can always discover a cause to fight the lamb.

What did China do thata large portion of her country should be
partitioned by Japan and Russia and that her land should be devastated
and her children slaughtered without provocation? .

What did Abyssinia do to justify the ruthless massacre of her people
and the spoliation of her wealth?

The League of Nations is as good as dead in the matter of prevention
of war.

Passive resistance: It may be said that we shall resist invasion by
passive resistance. This is more of a spiritual than a practical argument,
The perfection of a nation in the practice of passive resistance belongs to
spiritual history and to a work not in time but in eternity. Such experi-
ments on group passive resistance as have been tried generally failed
when the pressure of violence increased.

It is assumed in the above suggestions that India is a umted and
homogeneous country determined to be master within its own limits and
repel foreign invasion. But this assumption rests upon assailable
foundations as any one may see who watches the progress of national life
from day to day.
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The upshot of it all is that in any scheme of nation building attention
has to be paid first to the problem of defence. It may be that we have
not been called upon till now to face that problem. But with the growing
tendency to “fight British Imperialism,” India cannot continue to depend
upon foreign support for defence. She must organise her own defence and
face the implications of such organisation.

Thought has to be bestowed on the protection of India's land .and sea
and air frontiers. No risks can be taken.

%* * £

The Letter Killeth:—The liberal pandits’ conference has been
postponed. Meanwhile the sanatanist pandits have held their conference
in December, 1937. It was hoped against hope that the proceedings of
that conference may be inspired by an intelligent realisation of the facts
of contemporary life both as regards the growing secularism of the age
and the hunger for better spiritual life among certain sections of Hindu
community for lack of satisfaction of which they were migrating from
Hinduism to other religions. It was a forlorn hope that sanatanist pandits
will relax the rigour of the dead letter of the ancient texts and interpret
them in accordance with the spirit of the age. All such hopes have been
dissipated. The sanatanists dispersed as they met, learning nothing, for-
getting nothing, clinging to the letter of the texts, refusing to recognise
facts and giving a distracted society the impression that the atmosphere
in which sanatanism flourishes is not of this world and that it has no
message for the times. It cannot but be a matter for deep regret that .
sanatanist Hinduism should have no contribution to make to the solution
of the social and religious problems of modern Hindu society, and that it
has no help to give to stem the ever growing tide of conversion from
Hinduism that has depleted the ranks of Hindu Bociety and has created
in Hindu India a Muslim and Christian India. Indeed, the sanatanists in
their December conference reaffirmed the impossibility of taking back
converts from Hinduism to other religions who wished to come back to
Hinduism. A more tragic spectacle it is impossible to imagine. The
tragedy is heightened by the fact that the sanatanists sincerely believe
that by these resolutions they are establishing the principles of eternal
Dharma and are holding up the work of the time spirit.

x * *

A Lost Opportunity :—A good opportunity for realignment of
Hinduism has been lost. The vast masses of the Hindu populatlon are
thirsting for a spiritual lead that while transforming the heterogenelty of
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Hindu society, will preserve those inspiring spiritual urges in Hinduism
that enable each man according to his temperament and opportunity to
pursue the light to the greatest extent possible. If there is any religion
which is able to give such a lead it ought tobe Hinduism where the adapt-
ability of the spiritual ministration tothe environment is one of the main
principles of religious organisation. Why should it have been relegated
to the background or concejved of only as a cast iron scheme existing in
the books, it is difficult to imagine.

* * *

This picture and that :—Almost at the same time as the sanat-
anists in their conference were contenting themselves with denouncing
sooial change and hurling thunderbolts against the powerful liberal cur-
renis in Hinduism and reaffirming their allegiance to the timeworn letter
of the ancient texts, Roman Catholic Christians were celebrating the
Eucharist Congress which commemorated the foundation of Indian Roman
Qalholic Hierarchy about 50 years ago. Why should they not? Roman
QCatholie Chriatianit_y has made progress in this oountry in a manner that
is truly astounding. Roman Qatholio Missionaries have penetrated into the
nooks and corners of India, especially Southern India in places where
missionary work is very diffioult. Among the neglected and the down trod-
den in a poverty stricken land, Roman Oatholic Missionaries have laboured
bringing secular and spiritual uplift to their converts, If anyone is entitled
to celebrate the achievements of a religion and of giving glory to God
for such achievements the Roman Catholics are so entitled. We hear,
for instance, that the Bishop of Kottar in the course of his life in South
Travancore has made several thousand converts.

Apart from the actual celebration, the speeches of the Eucharist Oon.
gress exoepting some sentiments relating to Hinduism, were marked by
liberal attitude and by the recognition of the need for Romon Catholio
Miseionaries appraising themselves of the new trends of thought in
modern India and for adapting their missionary efforts to suit suoh trends
and to satisfy the new demand which India is making. It was an
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engaged the attention of the learned Pandits of the All India Vidvat
Parishad whether the Veda is Paurusheya or Apaurusheya (not m.ade. by
a corporeal living being) is not likely to reach a finality, nor can it yield

a result fruitful in following our present day religio-social problems. Even

in ancient times when all our laws were said to derive their aut?mrity
from the Veda it was pointed out that there were scanty referenceg in the
vedie hymns to precepts on Law. Then it was pointed out that the Veda
meant was more transcendental or comprehensive than what was {rans-
mitted as the spoken word and even that many Sakhas or branches of our
i red.

Vedal.:a oinil::gz:awith this we can learn lessons from similar experiences
of more modern religions in regard to the profound inﬂuenc? of these
modern factors which cannot be ignored. In 1922 a Comml.ssxon w:;n.s
appointed by the Archibishope of Canterbury and _York to e.xamme oertain
Christian doctrines, The report of the Commission p.ublmhed rev.?entl.y
challenges the traditional beliefs at several points holding .that the l.ustc?n-
cal evidence for the virgin birth is inconclusive and thefe is no ol.ueotxc:n
to the theory of evolution being deduced from the crea'tmn nan:atlves in
Genesis, and rejects the infallibility of the Bible, saying that its autho-
rity must not prejudge investigation in any field.

With regard to the value of the ideals of Sanatana Dhal.'ma. and the
basic principles of the culture based on it in support of which speeches
and discourses were addressed at these oonfert.ances, there cannot be. any
serious controversy though differences of op.imon would naturally arise on
the question whether those ideals and prinfsu:fles are re.prt‘asented correctly
by any custom or usage or institution as it is in vogue in 1t§. present form
to-day. The mere fact that the Hindu culfure ‘hasf be?n alive as a z?tgble
one during several millenia past is a sufficient indication that those ideals

inei ve an abiding value.
wn gx::i: ::ove oonferences have not taken note of and duly consider.
ed is the faot that in these times Hindu Culture and ‘Sooiet'y: should not
merely be imperceptibly adjusting themselves to modern conditions, as t}fey
cannot but a&just themselves to them as they adjusted them.selves during
their agelong career as otherwise they would ocease to exist; but there
should be comscious and ratiomal adjustment of these custon?s and' .usages
by the action of the leaders in conformity with both the Tlm.e-spmt 'and
the basic ideals and principles of the Faith. Only to take two 1l!ustrstxons,
modern Time-spirit insists that human being on acfc.ount of his in.terest
and potential divinity must be given full opportunities for the manifesta.
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tion of his powers and capacities, physical, moral, mental and spiritual.
Thiis is indicated in our modern Democracy. In virtue of this untoucha-
bility is rapidly disappearing in the tields of education, administration,
government, politics, commerce, transportation and other spheres of social
relationship. This particular meesage of the Time-spirit is quite in har-
mony with the basic ideal of Sanatana Dharma according to which there
is only one life pervading all, as the Gita says. Abolition of slavery as an
institution is in consequence of this. Since untouchability cannot survive
in the sphere of religion no less than in affairs secular, both safety and
wisdom consist in rationally guiding its disappearance instead of allowing
it to proceed in a haphazard manner. Or speaking directly, we should
quickly convert the untouchables into touchables by removing the causes
which made for untouchability in the past. The Madras Conferences have
not directed their attention to this aspect of the matter which is too force-
ful to be ignored. The other illustration is that a girl as well as a boy is
entitled to have equal opportunities to have their respective natures and
capacities trained and educated suitably before reaching adolescence. As
family tradition and discipline are not as strong and helpful in these
modern times as in old, a large portion of the work falls upon the schools
educating the young. The minimum age for ocompulsory education of the
young of both sexes is rising. Apart from eugenic reasons, the minimum
marriage age for girls in all civilized countries has been raised for this
reason also. India ocannot remain an exception. This also should be
recognised as another message of the Timespirit. It would have been
very helpful if our Madras Conferences had engaged themselves in devi-
sing a course of education for Hindu girls between the ages of six and
sixteen, embracing all that would be necessary to equip them to give
expression to the ideals of Hindu womanhood and in arranging for the
establishment and maintenance of educational institutions for that
purpose.

Another message of the modern Time-spirit is ‘to organise, for any
beneficient purpose’ and not merely to be content wjth addresses
and discourses, however interesting and learned they may be, Hindu
Dharmic ideals and Hindu Dharma are valuable contributions to world
culture. Humanity will be poorer for their weakening or disappearance.
Their strength will be proportional to their spread and right understand-
ing. Amongst the rhillions of Hindus including the depressed classes and
untouchables, there is a very large proportion ignorant of the elevating
influence of rational Hinduism, having recourse to debasing customs and
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gross superstitions, worshipping crude or oruel dieties, indulging in oruel
blood sacrifices to propitiate them, apd remaining Hindus only in name.
Christian churches whether Roman Catholic or Protestant make their
best efforts to reach these classes, and by suitable religious ministrations,
make them valuable sources of strength to their respective faiths. They
understand and value the power of organisation and practioal action in
noble endeavour. We have not made any tangible move in this direction.
Hindu Dharma is weakening in the loss of its votaries to other faiths, and
our conferences do not leave any residue of practical action from day to
day, after their proceedings are over. Even in the record of their proceed-
ing we fail to notice any practical movement started for the strengthening
of Hindu Dharma. In the (Hindu) of 25th January 1938 it is announced
that about 500 muchis of Bordol (Paickgacha) are reported to have em-
braced Christianity. The Bengali and Marwari merchants of the place
tried to dissuade them but in vain. Representatives of the Hindu Mission
are coming to the place to study the situation. Proselytism in hundreds
and thousands, and by groups and villages to other faiths is not an unsual
or casual happening in the history of Hindu religion, and cannot indicate
any studied or intelligent preference for the new faith to which the
conversion takes place. There is usually a hectic hurry and excitement
after the event which subsides gradually, aimed at weaning back the
flock straying ontside the fold, and at preventing similar occurrences in
the future. But they are spasmodic in their operation and lose their
momentum very quickly and the process of mass conversion ocontinues to
proceed merrily to the weakening of Hindu Dharma and the creation of
new religious social and communal problems which Hindus have to face.
As long as these Madras Conferences have not faced these problems and
gimilar practical problems squarely and directly in the face, and devised
suitable measures for their right solution, they have failed to make
practical contribution to the strengthening of Hindu Dharma and helping
of Hindus in adapting their cultural ideals to the oconditions of modern
times. Thesg conferences tend to make the Brahmins a self centred
community, viewing the problems facing the whole Hindu community
from standpoint of the particular environments, usages and customs
which guide and regulate the daily lives of Brahmins, instead of viewing
the needs of the Hindu community as a whole, and advising or devising
practical measures for their amelioration. For example the address of
the President of the Madras Provincial Brahmin Conference held on 30th
and 31st December 1937 was an interesting one in many of the theoretica]
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sentiments of which one can easily find agreement. He wants the reten-
tion of established customs or acharas and while he was evidently speak-
ing in favour of retaining “a flowing ‘tuft of hair on the back with a front
part of the head shaved” in preference to *‘a oropped roundhead” which
would be a foreign achara, there was an amiable and oourteous officer of
the conference with ‘‘a cropped round head” but otherwise dressed in
orthodox style who led me and others to our seats. The tuft of hair is
rapidly giving place to cropped heads amongst the rising generation. It
would be too risky to stake the existence of Hindu Dharma upon the
continuance of the particular form of dressing the hair on the part of
future generations of Hindu youths. We will have to select our customs
and usages with a sense of proportion, retain those which are beneficial,
modify those which need modifications, and reject those which have served
their purpose in the past and are hindrances on the present for our wel-
fare. Our orthodox conferences to serve their beneficient purposes must
utilise to the full the advice which the ancient Parishishta quoted in the
beginning gave us long long ago i.e. to give abundant scope for the exer-

cise of the art of reflection and reasoning in the interpretation of sacred
texts and in the evolution of customs and usages.

Prayer Used in the Madras Legislative Assembly.

* O Eternal and ‘' Almighty God! We, the representatives of the
people of the Madras Presidency assembled here in Parliament, fervently
pray that our hearts may be so enlightened that we may be freed from
all passions and prejudices, and that our minds be so oconstituted that in
our deliberations, we may not propose or decide otherwise than in the best
interests and welfare of the people. We heartily pray that we may possess
wisdom and understanding to pass laws and resolutions for the maintenance
of truth and justice, wealth, health and happiness of the people, and that
we may also possess strength and determination to devote ourselves to the
service of our motherland and harness all energies and resources for the
attainment of freedom and peace.”

SANATSUJATIYAM
SECOND DISCOURSE.
What is Death?
BY T. 8. SRINIVASAN.

8ri Sanatkumaras august presence itself was .a, source of never-
failing inspiration and encouragement to I.Iing . Dhrltafashtra. He fetgsl,
as it were, that wisdom had dawned on his mind which had been ;
then hazy with confused ideas. He thought that the bes.t days of his life
began only then when Vidura spoke to him on the eterm.ty and immuta-
bility of the Paramatma and the transient natu.re of all (.)bJeoiiB of mundane
existence. His heart was gaturated with joy at Vldu.ras benevolent
gincerity of heart. It might be remembere.d t_hat Dhritarashira had
already floundered enough in the ocean of miseries and so lo.nged' for an
emancipation once for all from the bondage of Samsara. '{‘hls thirst for
liberation is the prime requisite qualification of a .true a.,s.pu'a,x.xt of Atma
Vidya. Only when the mind is cleansed of all 1mpur11.nes like desire,
resentment etc , FERIE s it possible for a true percepiion pf the Truth.

So, Dhritarashtra, very anxious to learn the Truth, reques.ted
Sri Sanatkumara to bless him with the supreme knowledge QA
* Théy say,” he said, “‘that you preach to the world the t}.xeory of' the no;}.
existence of death. But the Devas and the Asuras pracfised strict conti-
nenoe (Brahmacharyam) in order to free themselves from the shack}es of
death. Which of these two facts is right?” The Coh.andogya Upanishad
tells us that Indra and Virochana believed in the existence of death. and
with a view to avoid it practised Brahmacharyam. ?f there existed
nothing as death there would not have arisen any necessity for fhe Devas
and the Asuras to take to Brahmacharyam. 8o thought ]?hntarashtm
and asked Sanatkumara to explain to him whether there exmted. death or
not. The “Eternal Boy " was pleased at his query and gave 0}11; his .rep']y—..
a reply iptended not only for the enlightenment of the *blind king b\,.\t
also for the benefit of the entire ‘ blind humanity ' whose real nature is
ghrouded in the utter darkness of Avidya or nescience. Some believe that
there is death and hope to escape his * oruel hands’ by the performance
of Vaidika karmas. These people do not realise that the deathless state
{s not one attainable by karmas. But there are some others who believe
that nothing but the supreme Atma is real and totally deny the existence
of death for Him. These persons recognise the absolute nature of the

?
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Imperishable Supreme Brahman. Sanatkumara began to explain to the
king in detail the philosophy of death, being forcibly impressed by the
fact that the subject on hand wasso ;eoondite, subtle and abstruse that
any superficial knowledge would lead him into a maze. Acharya Sanat-
kumara said that the theory of the existence and the theory of the non-
existence of death both equally dated from the timeof creation. He
added that some are of the opinion that death was synonymous with
moha RI the erroncous identification of the perishable body with the
Immortal One. But he himself preferred to equate it with the still
more anterior lapse from the perception of Brahman which was responsi-
ble for this erroneous identification and the miseries of birth and death
oonsequent thereon. The state of oneness with the Para Brahman was
the state of deathlessness.

Here Sanatkumara substantiates his arguments by adverting to the
war between the gods and the asuras. Who are suras and asuras? Those
indulging in sensuous pursuits without attempting to know their real
nature are ssuras- Ay qU1Y 3FAAY ¢7 A #f A1gU: Those who enjoy
transcendental joy in the Atman which resides in the chamber of their
hearts are suras. EARFF] WFAFYE T IR §U: The orthodox commenta-
tors consider the above story as an ﬂﬁm{ eulogistic remark to point out
the omnipotence, the omnipresence and the omniscience of Brahman.
The Asuras in their war with the Devas were defeated due to their igno-
rance of the knowledge of Brahman and to their attachment to sensnal
materialism. But the Suras inasmuoch as they comprehended the supreme
spirit emerged victorious and glorious.

In fact, death never pounces on its victims nor pierces them with
sharp claws like a tiger; for death has no form or shape. Ordinary people
identify Yama with death. And the puranas narrate how the chaste and
dutiful wife of Satyawan, Savitri, met Yama in physical form, pleaded
for the life of her husband and at last won it from him. But it is not this
Death that Sanatkumara speaks of. It may be pointed out that here and
througbout Sanatsujatiyam 8ri Sanatkumara harps on the sole string of
Advaita and strictly warns us against falling into the hands of Pramada,
the Real Death. The ignorant think that Yama, the God of Deathisa
cruel God. The Acharya says that he is not as they take him to be but on
the other hand he metes out justice according to their Pumyapapa and
Jeads us on the right path and thus justifies his appellation of Dharma

Raja.
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So, it has been made clear that Pramada alone was death. We shall
now consider its mode of operation. ,This Pramada, this ‘‘death” starts
oreating egoism and then desire. In the Bhagavad Gita Arjuna puts the
question to his .Divine Charioteer: *“What prompis .a man to commii
sins even against his will?.' 8ri Krishna answers: “That is desire. That is
anger, That is the product of the quality called Rajas.” FHFH aﬁ(av{q
T @gT9a:  In this world almost all thinking beings are swayed by
desire to secure pleasures. Of course, it is desire that induces them to
aotion. If there is any obstacle to their getting the desire objects
this desire takes the shape of anger towards that obstacle. Anger
always produces confusion and surely deprives them of their
(Viveka) power of discrimination. As already stated, to a deluded man
the state of equanimity is an impossibility; he mistakes the forbidden
path to be the right path. Those who are under the devastating influ-
enoce of ignorance (Ajnana) with its multifaces like egoism, desire, etc.,
fall an easy prey tothe God of death. After death they pass to the
yonder world where they stay {ill their karmas are exhausted. Again,
they take their birth in this world. And the senses hold their sway over
them according to their karmas. They become as it were their servants
and following in their footsteps revolve in the samsaric cyecle of births
and deaths. That is, not having realised the frue nature of Atma they
flounder in the sea of samsara dashed recklessly hither and thither
against the rocks of desire, anxiety, etc.

That karma is the cause of the samsaric cycle of births and deaths
is next dealt with by the heavenly Acharya. Our scriptures say that
karma is intended for fgaFfg purifying the mind, and that it should be
performed without attachment to the fruits thereof. 1If one does anact
with a view to enjoy its fruits he becomes irrevocably bound to karma and
its resultant pleasures and pains and is thereby prevented from orossing
the ocean of Mritys samsara. Why should the desire for the fruits of
karma entangle him in the cobweb of samsara? The Acharya explains
that the man who mistakes the body etec., to be the Atma is at once
deluded into the belief that much real pleasure is derivable from enjoying
gense-objects. Just as the blind man stumbles on ruts, pits and on
ground covered with thorns and brambles, the man without discrimina-
tion rambles about and tumbles down in his search after sensuous plea-
sures. This unrestricted desire for sensuous pleasures is like an intoxi.
oant to the Indriyas or senses. The man unattached to sensuous plea-
gures is immune from the evil influence of the senses; and these senses on
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the other hand turn their attention imwards where resides the Atma and
a8 a consequence delusion is destroyeg. But the man attached to sensuous
pleasures is ever in the danger zone ready to collapse at any moment ; the
senses in his case do not go inward but wander about insearch of more
and more pleasures and the more their store of pleasures the greater
their desires grow and the farther the Truth recedes. Wisely did Bhaga-
van Manu say: “By enjoying desire kama becomes insatiable even as fire
increases more and more with Aavis (oblations) (Manu Smriti I, 94.)

Thus, 80 long as man retains relationship with the sense-objects
known as Sabda, sparsa etc., (sound, touch etc.,) his miserable condition in
the ever-recurring oycle of births and deaths becomes a fixed necessity.
For, his kinship with the unreal objects born of ignorance or Avidys
makes him lose his inherent lofty Brahmic state and mercilessly makes
him experience the bitter fruits of (kamim kanchana eto.,) transient misery-
giving pleasures like enjoying women, wealth etc. When these take
permanent abode in his mind they invite their other friends to settle with
them. They are resentment etc. No wonder he is inextricably caught in
their netand is made to dance to their tunes. Need we say that he will
be subjected to the severest forms of tyranny at their cruel hands? Ena-
moured of the objects of kama, youths stray from the right path and
are enmeshed in the maze of Mrityu (death). But on the other hand, the
wise equanimous men find amidst the fleeting transient world, their
eternal immortal state of beatific bliss. These souls alone are called
(dhiras) valiant. How do these dhiras conquer death and extricate them-
selves from the grip of samsara? They consider the sense-objects as
unstable, unclean and misery-ridden and spurns them and treat them
with the utmost contempt that they rightly deserve. They cleanse their
minds of the impurities of 2ama. They thus become the Mrityu of the
Mrityu, the devourer of death. He who destroys sensual desires by his
(Viveka) discrimination becomes himself the slayer of death; he alone is
really learned; he alone is clever; he alone has rightly understood himself.

We shall proceed to deal with the evils of kama and the benefits of
Jnana next,

INSIDE KNOWLEDGE.
BY K. S. RAMABHADRA IYER, B.A, B.L,,

What is Inside Knowledge? Knowledge that comes from within
may be called Inside Knowledge. Itis also termed Brahma Vidya or
Atma Vidya. Is it possible for man to acquire this Knowledge without
the aid of extraneous agencies? I affirm that it is quite possible if God's
grace descends upon him. There is nothing that He cannot effect. He
can enter a man's soul and initiate him into His Knowledge and His mys-
teries. A ray of His Infinite Power can kindle the soul within to a reali-
sation of its own destiny; and thus propelled by a Supreme Foroe, it ex-
pands from day to day and hour to hour; and gathers fresh knowledge
which implies fresh power until it reverts to Its Maker and attains
Supreme Bliss, Then, the two become merged together and become an
indivisible one.

This process of self-enlightenment, self-knowledge and self-expansion
is part of a man's growthand takes him ever nearer God. God is the
embodiment of Absolute Truth, Absolute Knowledge and Absolute Bligs.
He is present everywhere and at all hours and can take any shape. He
is omnicient, omnipresent and omnipotent and is the essence of all
beings. He is personal and impersonal, mediate or immediate, near and
far and withal transcending all limitations of Time, Space or Energy.
When He kindles the soul within, the soul becomes a radiant figure,and
sheds its lustre allaround. The whole body becomes an instrument for
proclaiming Divine Glory and absorbing Divine Grace.

This is the Inside Knowledge that man has prized ever since orea-
tion. This knowledge will continue fo be the greatest treasure of man-
kind at all times and in all ages. All other processes are only aids to the
finding out of the soul within; and he alone is great, who can say truth-
fully that he has discovered in him or has acquired through Divine
Blessings, the seeds of this Inside Knowledge or Atma Vidya.



GOLDEN LOTUS TEMPLE OF ALL RELIGIONS.
Built by
SELF-REALIZATION FELLOWSHIP OF AMERICA.
FOUNDED BY SWAMI YOGANANDA, A.B.

The Golden Lotus Temple of All Religions, recently completed at
Encinitas. California, is one of the most beautiful temples in the world,
because of its unique situation on a hill-top by-the-sea, its absolutely new
golden lotus design, and its representation of non-sectarian, all-inclusive
religious sympathies.

The temple is a large building with an open roof and a four-storied
glass tower overlooking the ocean. On the roof, scores of students and
devotees can sit and mediate on the Infinite in the sky and sea. Inside
the temple hundreds can enjoy the ocean view through the large windows.

Anyone motoring to 8an Diego from Los Angeles could not fail to see
in the distance this Temple of All Religions, whose gold lotuses glittering
in the sunshine or moonlight look like huge lotuses floating on the ocean.
Domes and steeples are often seen on temples and churches but never
have such gold lotuses been used on any other temple.

Through the immense front window there is presented a glorious view
of an ocean-and-sky altar. The blue tile altar beneath the window sup-
ports the statues of Christ, Krishna, Buddha, Zoroaster, Mohammed,
Rama, Shankaracharya, and Chaitanya, as well as statues of Swami
Yogananda's Masters, Babaji, Lahiri Mahasaya, and Swami Sriyuktes-
warji of India. There will be a special place on the altar reserved in
honor of all liberated prophets and saints of God.

This Golden Lotus Temple will be used by devotees of all religions
for meditation purposes only. Those admitted to the temple can simul-
taneously meditate on the Sous of God represented by the statuettes, and
the Infinite in sea and sky.

The temple will be open on special week-days and at special hours
only. Those interested in the use of the temple of meditation will please
leave their names and addresses for further announcements and regula-
tions. Thedower is reserved for the use of a few advanced students of
Swami Yogananda.

The Golden Lotus Temple of All Religions is the first one of its kind
in America, as it recognizes Christ, the Masters of India, and all true

r
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religionists as devotees of the One God, and thus fosters a recognition of
the universal Brotherhood of man and Fatherhood of God.

Swami Yogananda, founder of the Self Realization Fellowship of
Amerioa, affiliated with his Yogada Sa{-Sanga Society of India, is a non-
gectarian spiritual Teacher who has recently retired to the private Her-
mitage at Encinitas in order to devote his time exolusively to writings
and meditatijon, thus keeping his most important engagement of commu-
nion with God. During his recent visit to India, (after 15 years' work in
America), Swami Yogananda was honored by his great teacher Swami
Sriyukteswarji with the highest spiritual title of “Paramhamsa’., or * he
who is one with the Supreme.”

Converts to Islam,

Tt is understood that 23,270 members of other communities have
embraced Islam from Malabar under the auspices of the Mounathul
Islam Sabha of Ponnani since its organisation in 1917.

Madras Mail, 3rd February, 1938.

“ It is recognised by peychologist that the religious emotions clogely
run into the erotic, so closely that mystics find it too congenial to express
their ineffable experience in erotic language, which is harmless or per.
haps even helpful fo themselves, bui dangerous tfo second rate or imita-

tive mystics.” \



“ HINDU SPIRITUALITY”

Admirers of India are unanimous in praising Hindu ‘spirituality’.
I cannot agree with them. To my mind ‘spirituality’ (ultimately, I sup-
pose, the product of the climate) is the primal ocurse of India and the
cause of all her misfortunes. It is this pre-occupation with ‘spiritual’
realities, different from the actual historical realities of common life, that
has kept millions upon millions of men and women content, through
centuries, with a lot unworthy of human beings. A little less spirituality,
and the Indians would now be free—free from foreign dominion and from

the tyranny of their own prejudices and traditions. There would be less

dirt and more food. There would be fewer Maharajas with Rolls Royces
and more schools. The women would be out of their prisons, and there
would be some kind of polite and conventional social life—one of those
despised appearances of civilisation which are yet the very stuff and essence
of civilised existence. At a safe distanoce and from the midst of a network
of sanitary plumbing, Western observers, disgusted, not unjustifiably, with
their own civilisation, express their admiration for the ‘spirituality’ of the
Indians, and for the immemorial contentment which is the fruit of it.
Sometimes, such is their enthusiasm, this admiration actually survives a
visit to India.

It is for its ‘materialism’ that our Western ocivilisation is generally
blamed. Wrongly, I think. For materialism—if materialism means a
preocccupation with the actual world in which we live—is something
wholly admirable. If Western civilisation is unsatisfactory, that is not
because we are interested in the actual world ; it is because the majority
of us are interested in such an absurdly small part of it. Our world is
wide, incredibly varied and more fantastic than any product of the
imagination. And yet the lives of the vast majority of men and women
among the Western peoples are narrow, monotonous, and dull. We are
not materialistic enough ; that is the trouble. We do not interest our-
selves in a sufficiency of this marvellous world of ours. Travel is cheap
and rapid ; the immense accumulations of modern knowledge lie heaped
up on every side. Every man with a little leisure and enough money for
railway tiokets, every man, indeed, who knows how to read, has it in his

power to magnify himself, to multiply the ways in whioh he exists, to °

make his life full, significant, and interesting. And yet, for some inexplica-
ble reason, most of us prefer to spend our leisure and our surplus energies

WHY 1 BECAME A HINDU.
Canons of Dharma.
BY ARUNADEVI GUPTE

The writer'of this article, Miss. A. M. Hardcastle, M. A., was recently

received into the Hindu fold as Arumadevi. She discusses Hinduism
Sfrom the point of view of a comvert.

A social system which has endured for four thousand years, and
which has some 300 million members in 1938, is worth considering for a
while. There never was a time when Hindu society was only a small
group. Hinduism has always been the way of life of large, wide-spread
communities. In the course of ages, in India, there have been many vio-
lent external changes in the social and religious structure. Kingdoms,
empires, republics have risen and died away; invaders have held the coun-
try with the strong hand, and become Indianised during the march of
centuries. Many religious forms have grown up to dominance, and ripen-
ed into tolerance. Dress, speech, family and caste names, customs, all
such externals have changed many a time;only the central core, the
heart and soul of India's sons and daughters has remained unchanging in
this land of ceaseless growth and change.

One thing should be said clearly, it seems, in any article about India,
written for European readers. There is nothing “mystic,” *“philosophical,*
“dreamy” about Hindu daily life. It is not only very difficult, but also
quite “incorrect” to drag such matters into ordinary society and conversa-
tion. Now, I am one of the increasing number of educated Europeans who
have deliberately taken the first step of entry into the Hindu dharma.
What does that mean? How is it done? What difference does it make?

The Hindu dharma or duty is very simple in outline, but extraordina-
rily difficult and complicated in its enormous branches.

USEFUL SYSTEM.

First, I accept caste, or “Varnashrama Dharma”, as a clear and
usgeful system of grading and employing human ‘beings according to the
four main types of “‘Brahman’, or spiritually advanced, “Kshatriya”, or
goldierly or governing families, **Vaishya”, or commercial and business-
men, and “Sudra”, or serving and working classes.

I accept families and communities as the natural units of society,
rather than individuals. Ibelieve it is good for a man in his life to pass
through the four stages, of being as a young lad, a servant in the house of
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his teachers and elders: as a married man, devoted o worldly advance-
ment and pleasures, for the sake of his family and community; as an elder
man {o retire from such attachments and to turn to mental and spiritual
interests; and in old age, to go out freed from even family ties, clearing
his heart and mind from uncleanness, before his old body is given to the
flamees.

I also believe that woman is the foundation stone of the home and of
society, and is therefore bound far more severely than man into her place
and duties.

There is a bitter contrast between the wives and mothers of the land,
who have 80 many cares and ties, and the school teachers and business.
women of the western countries, whose hearts and arms are left empty of
humabp oares, while their heads are filled with enoyolopaedias of “modern
knowledge.” Indian women are proud of that very “slavery” of whioh
missionaries tell such fearful tales. Women are the foundation stone of
the Hindu social system, and therefore they can expect and take no wide
sooial liberty.

A woman is not a man, physically, mentally and spiritually. Western
educational and economic systems have denied this elementary fact, to
the increasing discomfort of all concerned. But this is argument ! or
rather, it is the beginning of an attack on the whole trend of western
civilization which cannot be done here. How does anyone become Hindu?
Naturally, by the good will of Hindus,

CONVERSION.

If the leaders of the community are willing, they can mention the
matter to the local branch of the Maha Sabha. Then the applicant is
recommended to give two formal written applications, one to the Maha
8abha, and one to their acknowledged religious leader. In this case, to
His Holiness jagadguru 8hri S8ankaracharya Dr. Kurtkoti. For some two
centuries, no admissions into pure Hinduism had been made, until the
past foew years. But the proper ceremonies have always been preserved
even though in disuse.

I was required to come to a certain public hall bringing certain speoi-
fied ornaments. A fire was lit of special wood and camphor blocks. The
little of ghee burned on either side. Everything necessary for purification
and for sacrifice is in order ; a bataji to tend these things, a Sastri to read
the sacred Sanskrit texts, the Jagadguru to give his blessing. And among
my brothers in goodwill I forgot that this was a public ceremony. The
essence of the forms is that I have been purified of past ignorance and

1938j WHY I BECAME A HINDU 83

carelesaness. (I had previously bathed and drunk water in the Godavari
River, at Nasik.) Then the rites gave me all that India produces : earth,
water from mother Ganga, rice, oil, milk, ghee, flowers and these I gave
back to the Fire from which all life has come. I followed the Sastri in
pronouncing the sacred texts; sacrified ghee to the Fire, and the Name;
and was marked with wood ashes from the fire to which my body must
one day return. Green glass bangles, the mangal sutra, of black beads
with its additional gold symbol, and the kunkum on my forehead marked
me for the first time as a Hindu woman. And the Jagadguru received
me and presented me to the assembly as “Aruna Devi."
NO LONGER A FOREIGNER.

There is much else that I have not recorded, such as the gift of two
copies, in Sanskrit and in Marathi, of Bhagvad Gita, and the brotherly
welcome given to me: no longer a foreigner, but a member of the family,
returned from abroad! The chief point is, to me, that this ritual gives to
the newcomer a share in all India's earth and products. And it demands
in return, that they should be used honourably, enjoyed fully, and sacri-

~ ficed again to their giver. That is, in effect, and in a rice grain, the Hindu

dharma to love, to use, to protect, and to give back again, all that Mother
India gives to her sons and daughters.

What difference does it make? That no one knows, as yet. It is not
oorr;ct to judge a life by its separate days, but by its sum total. A Hindu
is one who lives as a Hindu should, not for a day, nora year, but pro-
gressively, for ever.

When a child enters the primer classes at school, it is too early to say
if he will graduate with honours, or merely carry home a leaving certifi.
cate, later on. And so with me. At present, I lead a busy, everyday,
practical life. We are much too busy to speak of philosophy, except at
odd times, or of religion either, except in some quickly passing mood. For,
to speak philosophically, these things are not yet our dharma. There is a
house, friends, studies, work, pleasures, so many things, to be used, and
enjoyed in active daily life. The time for philosophy and for meditation
is not yet—we will leave future changes to come naturally, in their own
good time. At present, I am in the world, and glad of it. Namaskar.

From “‘the Hindu'* 6-2-1938.



SHAHIDGANJ APPEAL JUDGMENT.

Sir Douglas Young and Mr. Justice Bhide -—

The personal law of Muslims has been modified by the Punjab Laws
Act and the Limitation Act. The Muslim Law regarding Wakfs and the
lack of any rule of limitation within that law, cannot apply to this suit.
The Limitation Act and Article 144 of the Aot will apply.

“The Moeque is an immovable property. Every suit is subject to the
Limitation Act, and the Act applies without distinction to suits ooncern-
ing both sacred and secular properties, nor does it make any difference if
the plaintiffs in such suits are divine or human. ’

“It, therefore, follows that the Muslims and the Mosque at the end of
the 12 years' adverse possession by Sikhs, lost all their rights in the land
and building, and the right of worship.

“‘The 8ikhs, on the other hand, by virtue of Section 28 of the Limita-
tion Act, obtained a good title to the land, and the building on -that land,
and have full rights therein as owners.

*The building under the circumstances, cannot be held to have main-
tained its sacred character as a Mosque, nor is there any duty ocast upon
the present proprietors to maintain its original sacred oharacter or to
maintain it as a building.” ;

“Property dedicated to God can be alienated if adverse possession of
property is obtained and kept for 12 years. There was no subsisting right
in the plaintiffs at the date of the suit and, therefore, no action lay.
In addition, the suject matter of the suit was res judicata and thesuit was
also barred by provisions of the 8ikh Gurdwaras Act and the decision of
the 8ikh Gurdwara Tribunal.

Mr. Justice Din Mahommed :—Mr. Justice Din Mahommed, who dissented,
held that the Mosque was a place of worship solely and exclusively dedi-
cated to the worship of God, in accordance with the tenets of Islam and
it remained as such for all time.

“All property rights” he added, “are extinguished in a Mosque as
it s consecrated as such, and can never be revived afterwards, whatever
may happen to the building and whoever might have its custody. It can
never be treated as private property, and the British Courts in India can-
not ignore the provisions of the Muslim Law altogether, while dealing
with a Mosque, and the special features which it possesses and the pecu-
liar privileges it enjoys will always be determined under Muslim Law.”

His Lordship further held that a Mosque in its very nature was in-
capable of being owned by human being and could not be considered
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properly in that sense’and hence, & Mosque was outside the mischief of
the Limitation Act, and that so long as it maintained its original shape
and form, its saored character mever was lost by deseoration, however
profane it might be.

He also held that by taking adverse possession of & religious institu-
tion, the possessor merely imposed upon himself the duties and obliga-
tions of a quasi-Manager or oustodian, and any breash of his obligations

would not benefit him.—

Shakidganj Satyagraka =
The whole Shahidganj agitation looks absurd but for the tragic light

it throws on the communalist mind. Both the Muslims and the Bikhs
refuse to give way to the other, and the Sikhs being in lawful possession
of the building, their position has become unassailable in the dispute, We
foel, however, that whatever the rights of the communities may be, a
way has to be found out of the present difficulty if a perpetual civil war
is to be avoided in the Punjab. We wonder what the League session can
do without sither accepting the decigion of the High Court, or desiding to
go in appesl, in which case it will have to submit to the result even if it
be against the Muslims. The only other alternative is s satyagraka
movement which would put their own Government against them and rally
all the saner elements round the 8ikhs who will only be defending their
legal rights againet uniawful ooergion. N
*

Another aspect of satyagraha movement in such matters has not re-
oceived much sttention. Supposing & community is to be allowed to agitate
for a sacred place which has passed out of its hands for generations,
would not other commaunities be encouraged toundertake similar agita-
tions in other parts of the country? There is, for instance, the mosque
near the most sacred Hindu temple in Benares. It is a historioal fact that
the site waa originally a sacred Hindu place, forcibly taken from them
by the Moghuls. If, as a repercussion of the Shahidganj agitation, Hiudus
—and fanatios are not lacking among them—sfart an agitation for its
restoration, it would not take much time to rouse ugly passions all over

" the couniry. Lawful government would be a mockery in such eventua-

lity. The Muslim leaders, we hope, are fully aware of the responsibility
that rests upon them in this matier. Thespecial session of the League
has to decide, not upon the Shahidgan] issue, but upon a far more danger-
ous one, the civil war issue as a matter of fact. (Servant of India),



THE DAYALBAGH
(Continued from page 47.)

As a writer in the Illustrated Weekly of India of date 25th July, 1937
says “Though Shri Sahabji Maharaj, one of the outstanding figures of the
age appeared to the world outside in the guise of thinker, reformer, edu-
cationist and industrialist, He was essentially a religious leader.” Shri
8ahabji Maharaj, was not one who only made expreiments with Truth,
but had actually realised Truth, nay made others to have glimpses of the
Ultimate Truth. 1t is only He that can say in the unquestioned authority
of a Great Man-of-Realisation thus :—**There is no truth higher than God
and no enjoyment higher than God-realisation.” At another place He has
stated thus: “If anybody were to ask whether there is a single person in
Batsang who bas seen God, I say with all sincerity and humility that I
have seen Him.” 1t is because of this reason and because of his spiritual
force, guidance, and help, that innumerable persons in Satsang have been
blessed with spiritual experiences and the Satsangis evince a devation to
Dayalbagh and to their Master, perbape without a parallel. Who else can
say other than a Great Rishi (or Seer) the following words of true religi-
ous experience:

“You may depend on it that Truth, which we all love so much, can
never be comprehended with the physical instruments of science, nor ocan
Ultimate Reality, which we adore so much, be realised with the mental
sffort of philosophy. Providence has located within the human body a
special spiritual faculty, and it is the exclusive function of religion to
teach man all about that faculty. When that faculty is developed in us
like our physical and mental faculties, we shall be able to perceive Truth
and realise Ultimate Reality in the same manner as we now perceive and
realise the sun with our physical eyes. And when this takes place you
will be both astonished and amused to find that Truth—the goal of science,
Ultimate Reality—The goal of Philosophy, and God—The goal of
religion, are but three names of the same Supreme Essence.”
(Erom the Convocation Address of Shri Sahabji Maharaj)

His Holiness Shri 8ahabji Maharaj was born in 1881 at Ambala in

the Punjab. At the age of fifteen he passed the Matriculation Examina-
tion. The story of his passing that examination will be interesting. After
the examination was over the results were published. His name was not
found in the list of passes. The young Anand Swarup intansely prayed
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to God according to the modes of prayer given by some devotess, believing
that he must necessarily pass if there is a kind God. Sometime later it
was a matter of astonishment to find the authorities sending a ciroular
that His name was under consideration. Subsequently He was declared
to have passed the examination. This incident strengthened his convie-
tion, it is said, in the meroy of the Unseen hand that moves the worlds -
and moves the destiny of man. He then joined the Dayanand A. V. College
at Lahore the aimosphere of which developed his natural tendencies. It
is said that from early boyhood he had evinced a keen interest in matters
of religion and his oraving for the vision (Darshan)of the Supreme
Father grew and strengthened with the passing of every year. With dili-
gence and reverence He studied the Vedic literature, but He found that
mere study of books could never lead a man to the ultimate goal, but that
the help of a spiritual adept or Seer or Guru was indispensable. The
following quotation from “A Search on Secret India” by Paul Brunton
will be interesting. He told Mr. Brunton :—

“I grew desperate in trying to discover,a teacher who could open the
way to spiritual illumination. 1 was young and simply crazy to find that
Truth. I asked the trees, the grass and the sky to enlighten me if Truth
existed. I sobbed my heart out like a child, with head bent low begging
for light. Finally I could stand the strain no longer. One day I resolved
to give up eating and starve to death, unless and until the Divine Power
saw fit to grant me some illumination. I eould no longer work even. The
next night I had a vivid dream, wherein a master appeared to me and
revealed himself assuch. I asked for his address. His answer was:
‘Allahabad! You will know my full address later. The next day I
spoke to a friend who belonged to that town and told him of my dream.
He went away and returned with a group photograph and asked me if I
could identify the master’s face in the group. I at once pointed to it My
friend then explained that he belonged to a semissecret society in Allaha-
bad and that the figure indicated was the master. I quickly got into touch
with Him and became a disciple,”

Then the Young Ananda Swarup was duly initiated in the spiritual
practioes of that society and his devotion and faith increased daily. He
was serving at that time in the Telegraph Office at Lahore, butgot him-
self transferred to the Allababad Officeso as to be near the master,

The society referred to is the Radhasoami Satsang and the Master
was Param Guru His Holiness Maharaj Saheb. The founder of the Sate
sang Society was Param Guru Soamiji was well versed in
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Persian, Arabic and Sanskrit. Even at the age of five, it is said, that He
used to address audiences numbering thousands and expound philosophy
and principles of true religion. He was succeeded by Param Guru
Husgur Maharaj, who was working asa Post Master General of the United
Provinces and became a saint and the disciple of Swamiji Maharaj.
After His demise Param Guru Maharaj Sahab succeeded him, as the
3rd leader of the Radhasoami Satsang. In 1907 when Param Guru
Maharaj Saheb departed from this world, Param Guru Sarkar Sahab
became the fourth leader of the faith. In 1913 when Param Guru Sarkar
Sahab left this world, the mantle of the master fell on Shri Sahabji
Maharaj, who was then 33 years of age. It is said that at the command
of his Guru He resigned His job and took up some humble service or-
dained by His master Sarkar S8ahab. It was during the period of His
leadership from 1913 the Radha Batsang movement gathered unprece-
dented momentum. From a few thousands the number of those joining
the society went up to some lakhs. Atthe commands of His Guru and
the Divine Voice He found the Dayalbagh colony on the 23rd January
1915. The council of the society called the Radha Soami Satsang Sabha
then began to work at this colony under His leadership and guidance,
This colony started with about Rs. 5,000 given to Him by some devotees
and with 3 or 4 acres of land began to grow to such great proportion
under the constructive genius and vision of Shri Sahabji Maharaj, that it
is now a colony of more than 3000 acres and an investment of more than
fifty lakhs, on the several works and institutions, turning out finest goods
noted for their efficiency and beauty. The value of the total output of the
mode) industries etc., there employing more than 1000 men is more than
Rs. 7,00,000. The totat amount paid to the workers by way of salaries
and pay is more than Rs. 30,000 per month. The workers are called
Karmavirs (heroes of work), who are provided with clean, healthy and
nice houses and water supply and electricity for their comfortable and
contended living.

Just after the founding of the colony of Dayalbagh Shri Sahabji
Maharaj took up a contract of supply of buttons toan army. In that ocon-
traot Ho realised a profit of more than a lakh which He gifted over to the
Satsang Sabba. Some years later He found an estate at Rajavorari in
the Central Provinces advertised for sale. He borrowed Ra. 50,000 from
the Babha and purchased this estate. From the income realised from the
estate ho paid off the debt to the Sabha. Thereafter this rich and prospe-
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rous estate of 800 acres of very good timber forests was gifted away by
Him to the Satsang Sabha. .

It will be astonishing fo the readers to learn that even at a stage
when the oolony was in need of enormous funds to carry out His ideas
He did not adopt, but rather refused to adopt the method of going in for
subsocriptions, gifts and donations. To the general rule He made only one
exception of not refusing the offerings given by the members of the Sat-
sang society with sincerity and love and the Government aid to the edu-
cational and other institutions. 1t will be more astounding to the readers
to hear that when an American offered a donation of Ra. 8,00,000 He
declined the offer with thanks. Even now the principle of the society is
that of not acoepting gifts from those outside the Satsang society, even
though the gift may be lakhs or crores. Shri Sahabji Maharaj hasg thus
successfully illustrated by the founding of this colony and the develop-
ment of several institutions and workshops and factories therein that
Indian energies alone than can save India and that Indian efforts alone
can prevent India from falling a prey to the blind forces. He has also
shown and warned in a practical way that it is time that the people of
this country, especially the Hindus, express themselves through well-
regulated action, and that true religion should be the basis and vital
spring of human action, nay, that if religion is to function at all properly
in modern society, it must be in a position to alleviate the sufferings of
people—all this by His own example of bringing about a harmonious
synthesis between modern scientific thought and religious instinct eternal
in man in this epoch of unrest. His marvellous creation of Dayalbagh
is a concreate expression of the Indian capacity and skill revealing
what will be the achievement if Indian leaders endeavour to bring
to bear on their deeds, discipline, organisation, fore-thought and
persistent effort consistent with wise planning and Indian genius, if they
are really alive to” the monstrous responsibilities and dangers of this pre-
sent world ;" to use the words of H. G. Wells. By his activities in an
undaunted and selfless spirit 8hri Sahabji Maharaj has convinced that
what is wanted in our country at the present juncture is not loose talk nor
mere plans only, but great men of realisation, forethought, ability and
aotion, not bookworms deceiving the credulous masses with their pedantry,
preaching empty Vedanta and living on the earnings of others as parasites,
nay that we want men of intense and dynamic patriotism who can under-
stand the logic of the trend of modern scientific progress all around us and
can translate their intense patriotism into unselfish and righteous action

»
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on progressive lines of work, industry and agriculture and not take us
back to the anti-Diluvian times when man had no skilled and adequate
imaplements and tools.

A great Mahomedan leader of North India Mr. Kwaja Hassan Nizami
Saheb writes:

“By persevering efforts of several years 8ahabji Maharaj has made
the fruits of his labour as firm as the Himalayan Mountain. Itis so
difficult even to see where they end. He is the best leader to reconstruos
India...... Though he sleeps at nights, perhaps he has his eyes open
Becaunse though India is insuch fallen condition and darkness, he goes on
discovering the means for the progress of his country. If one were to
examine his programme, one cannot mise finding what deeds he did at day
time and what work which were necessary and indispensable was dis-
covered and commenced at night time. No true Indian who examines his
achievements will fail to praise his actions in Dayalbagh."

That 8hri Sahabji Maharajseta supremely glorious example of unsel-
fish work in the service of His fellow men can be easily gauged from the
single fact that though Dayalbagh has been producing, under his personal
guidance and leadership, goods worth several lakhs every year, He never
took even a single pie as remuneration for His self in any way. On the
other hand He contributed time and again from His own private purse,
and his own earnings as the author of several books.

In the words of Mr. C. Y. Chintamani, the editor of the Leader.
“8hri Sahabji Maharaj is a rare speciman of an individual completely
gself-made, an individual who has almost perfected himself by rigorous
self-discipline in efficiency as well as character, one who from the point
of view of ill-wishers to the country is the most dangerous ocharacter
going. He is a practical idealist. He dreams noble dreams : he sees
visions, but is not content with them. The dreams of the night become
the accomplished facts of the day and all this he has done without any
ostentation. I donot exaggeratec when I say that I am not able to see
anywhere else in this or any other province another place comparable
with Dayalbagh for its completeness, for its efficiency and for its all
round exocellence.” 8ir Frank Noyoe who opened the exhibition of Dayal-
bagh Exhibition at New Delhi said “Dayalbagh now provides work and
bread for 1,379 employees and the exports of its products of its firms snd
factories in 1932 and 1933 amounted to nearly 5,00,000...... I have given

-you these faots and figares, but no facts and figures can give you a true

desoription of Dayalbagh.
(To be continmed.)

THE BOMBAY TEMPLE ENTRY ACT.
By K. V. SESHA A1YANGAR

While Madras is still hesitating to enact Temple Entry Legislation,
Bombay has gone ahead in the endeavour to secure to our outcasted
Hindu brethren the inherent right of every Hindu to worship ata com-
mon shrine. There is no doubt that the Madras ministry are as keen on
this legislation as any other ministry recognise that it is an overdue piece
of amelioratory legislation. The public will not be a loser by giving the
ministry a little time so as to have the public opinion mobilised thorough-
ly in favour of the bill. But one could not close one’s eyes tothe difficulties
in the way of enforcing such legislation even if it should have an imme-
diate place on the Statute book. It can only be a permissive legislation
and cannot be really effective unless the public are willing to work it in
the spirit in which it is enacted. Liberal Hindus therefore instead of
being impatient about the passing of the bill will do well to .conduet in-
cessant propaganda emphasising the importance of welding together the
entire Hindu community on the basis of common worship. The only
symbol of common worship at present in Hinduism being through temples
it is of the utmost importance that we should make an immediate begin-
ning at this end. One cannot, however, ignore the ancient ?.nd (?eep rooted
prejudices largely due to fear about the effects of such legislation.

One such fear is that temple sanctity will be violated and that temple
worship will cease to be effective if untouchables are also given a share,
There are two approaches to the question, one theoretical, and the other
practical. The theoretical approach isthat under the rules of the Aga-
mas, purity is of the essence of temple worship and if that purity is vio-
lated by the entry of untouchables, the idol will not atiract the divine
presence and will cease tobe a cenire .of spiritual force. The answer is
that the ancient exclusion proceeded upon the assumption of a gulf bet-
ween caste Hindus and the untouchables which does not exist at the pre-
sent day. Now, between many sections of the caste Hindus and some
gections of untouchables, there is not much difference. 1f one does not
defile the temple neither can the other. The basis of the exclusion of the
untouchables assumed in the Agamas having ceased they are entitled to
same privileges as caste Hindus. That is on the theory.

On the practical side, the amount of actual ceremonial pollution and
violation of Agamic rules are so many in a modern temple that if it is a
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question of ceremonial defilement driving out the divine presence there
cannot be an addition to it by the entry of untouchables. This is so obvious
that it is a wonder that it should have been missed by opponents of temple
entry. They will be the first one to admit that nearly every rule of temple
worship is being violated in some form or another either by the priest or by
the worshipper or by other agencies. To say that temple worship will be
defiled by the entry of an untouchable is to say something which is not
justified by contemporary faot.

Unfortunately, however, the question is one of sentiment than of rea-
son and fact. It is most difficult to educate people out of the supersti-
tious fear that something which they get through the temples will be lost
if the untouchables come into them. The temple being a place where the
hierarchical organisation of Hindu society holds an entrenched plaoce, it
will be offending many vested sentiments if this order is disturbed. The
difficulty on this ground is going to be very great especially among some
sections of caste Hindus to whom the exclusion of the depressed
classes has been one of the established facts of temple worship. The
danger, if any in the admission of untouchables lies in the fomenting
of agitation among these sections and rousing their fanaticism against
the untouchables. This can be met only by a patient propaganda based
upon implicit faith in the triumph of the realities of spiritual life. If
we have the faith that the temples are centres of divine presence
and if the untouchables come for worship in humility and in devotion,
there is no reason to fear that the response of God's grace to the prayers
of men will be less effective than before. This can be demonstrated only
in the actual working of temple worship from day to day under the regi-
me of common worship.

Those who have faith in the presence of higher spiritual powers in
the temple and those who believe that such spiritual power is partly
induced by the devotees’ act of devotion and by the association of ideas
can have no hesitation in accepting the position that the admission of
untouchable devotees will greatly add to the spiritual influence of the
temples and make them more powerful centres for the radiation of God's
grace. It is this faith that inspires those who agitate for the temple entry.
They stake everything on the faith that God is no respector of persons and
that he accepts all who take refuge at His feet in humility and self
surrender.

REVIEWS
Srimad Bhagaveata. X Skanda, I Part.

Text in Nagari & Translation into Tamil by V. Yegnarama Iyer,
LM. & 8., Srivaikuntam.

Among the Hindu scriptures, Srimad Bhagavata holds a unique
place. In the Bhagavata the Tenth Skanda is the most popular. Ifdeals
with the life of 8ri Krishna. The hold which 8ri Krishna has upon the
devotion of Hindu India may be ascribed largely to the Srimad Bhagavata.
Though there aremany stories with Krishna asthe hero and though
there are innumerable hymns in all the vernaculars of India in praise of
Sri Krishna the primary source of all this literature is the Xth Skanda. A
reading of Sri Krishna's life is believed to be auspicious and to bring to the
reader all the results of a continued religious exercise, viz., detachment
from the world, fixing the mind on righteousness and vouchsafing to the
reader all that is needed for the pursuit of a life of righteousness upon
earth. Though many translations of the Tenth Skanda are extant Doctor
Yegnarama Iyers translation has the merit of presenting in simple,
intelligible and attractive Tamil the spirit of the original. He has not
gacrificed substance to form. He has endeavoured with success to bring
out as far as possible to the devotional spirit of the original in the trans-
lation. Mr. S. Satyamurthi has contributed an interesting foreword bes-
towing deserved commendation upon the production. All lovers of the
grimad Bhagavata and all readers who would like to read the Xth Skanda
Tamil will welcome the publication of this book.

in simple

Pottery for Health and Pottery as a Cottage Industry.
With an introduction by Doctor V. Subramanijam. Published by R. V.
Lakshmi Rattan, Senior, 316, Thambu Cheity Street, Madras.

We welcome this interesting little brochure which sets out in a com-
pact form facts and statistios about pottery. The advantage from
the hygienic point of view of earthen vessels over metallic vesselg~—
a fact which can be noticed by the lay person also—is pointed out. There
is & bibliography on pottery. The great scope that exists in this country
for pottery as a cotlage industry is discussed. The -progress in this
industry in Japan is next described. The statistics about the present state
of the industry in this country will be read with interest by those who
have the economic advancement of the country through organisation of
cottage industries at heart.



NOTES

Having it Both Ways :—The bill to amend the Muslim marriage
law is open to the criticism made by blr N.N. Sircar, the Law Member,
in the Central Legislative Assembly, that the Muslim community desire
to have it -both ways*. Thisis indeed one of the baneful features of
communalism. It becomes particularly strong when associated with
religion which like nationalism by transmuting selfishness into a group
issue places it beyond the reach of the ordinary rules of ethics. Lt is not
unusual to find in religious quarrels all acocepted canons of the moral
code swept away and their violations held up for praise. A newstandard
for religious merit is set up. Those who go to the most extreme length in
such violations are considered to be the most meritorious in their service
tothe faith. Insuch an atmosphere, right and wrong as ordinarily
understood, are forgotten. Nothing counts except the success of the group
over rival groups,

Religion has been singularly ineffectual in enforcing the application
of rules of right conduct in dealings between its own followers and
those outside. From one point of view this will not be a matter for sur-
prise because most religions foster a sense of exclusive brotherhood and
consider outsiders as not being subject to rules of righteousness and
therefore not entitled to the observance of any rule of righteousness in
dealings with them. 1t is perhaps on account of this feeling that religi-
ous wars have been more bitter and religious persecutions more cruel
than seoular conflicts.

* Mr, Kazim’'s motion for ciroulation of the Bill to consolidate the provisions of

tbe Muslim Law relating to suits by married Muslim women for dissolution of mar-

riage and to remove doubts as to the effect of the apostasy of a married Muslim
woman on her marriage tie was discussed before the Central Assembly.

8ir N. N. Sircar supporting the motion for circulation, pointed out the serious
aspect of the Bill which had %o be considered. He said that the position, if the Bill
became law, would be to enable a Musiim woman to retain the martial tic with her
busband. It has been held by High Courts that if a Hindu wife became a Muslim
she was entitled to call on ber Hindu husband to embrace Islam, and if he refused sho
oould get the marriage dissolved, But if she marricd a Muslim busband and then
reconverted herself to Hinduiwm, then, according to the Bill shc had no right ¢o dis-
solve the marriage with the Muslim husband. The Muslims shus would have it both

ways, and it might be regarded as a hardship by other communities.
% * %
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Wanted a Standard for Religion:—In the Aryan religions i. e.,
Hinduism, Buddhism and Jainism it is assumed that the whole of huma-
nity lives under the rule of law and that these rules apply to all commu.
nities irrespective of time and place. Hinduism, for example, postulates
a Samana Dharma, i.e., common rules of right conduct, applicable to the
entire humanity. These rules consist of ethical principles. In addition to
them there are rules of group conduct intended to accelerate spiritual
progress by mutual co-operation. These are partly optional and partly
compulsory as, for example, when persons are born within particular
groups. These group rules are in addition to the rules of Samana Dharma
and may be understood as a process of intensive of spiritual culture. But

- there is no double standard in dealings between .groups because the

rules of common morality are applicable to all.

Unless in this country we are able to evolve a rule of inter-communal
righteousness based upon mutuality and make it impossible for the diffe-
rent religious groups to look upon each as object of exploitation, the
harmonious progress of national life will become difficult.

* 3 e

Secular versus Religious Law :—In ihe dissenting judgment of what
is called the Shahidganj Mosque Case, it is said that with respect to the
law of adverse possession and prescription over wakf properties the
Islamic Law ought to be applied instead of the Indian Limitation Act
even though the prescribing party may be a Non-Muslim. This
raises a larger issue whether in a country inhabited by different religious
groups, one such group can insist upon giving effect to the paramountoy
of the denominational law over the secular law of land in matters affect-
ing property. From the earliest days of British Administration it has
been the law that in all matters except marriage, inheritance or caste,
the secular law ought to be paramouni. With respect to these excluded
subjects the personal law prevails over the secular law.*

Sect. 16 of the Madras Civil Courts Aect III of 1873, -

* Where, in any suit or proceeding, it is necessary for any Court under thig Act
to decide any question regarding succession, inheritance, marriage or caste, or any
religious usage or institution,

(a) the Muhammadan law in cases where the parties are Muhammadans and the
the Hindu law in cases where the parties are Hindus, or

' (b) any custom (if such there be) having the force of law and governing the
parties or property conoerned, shall form the rule of decision, wmless such lgw or
custom, has, by legislative enactment, been altered or abolished,

{c) in cases where no specifio rule exists, the court shall act according to justice
equity and good oonscienoe,




When we are agitating for the ensctment of territarial lawsand for'”™
making them supreme over personsl lawsit comes as a’ surprise that
there shonld be an attempt to give effect toraligious laws over secular
laws. Tho only workable rule that we can think of in the administration °
of law among different groaps is to enforce the lawof the land irrespeo-
tive of the religious laws of particular groups. If the law should not be
as it is it ought to be amended or repealed. Butso long as it is on the
statute book it has to be enforoed.

oY
5 .
N~ ?’\3’

(Hindu Spirituality continued.)

in elaborately, brainlessly, and expensively murdering time. Our lives
are consequently barren and uninteresting, and we are, in general, only
too acutely consoions of the fact. The remedy is more materialism and
not, as false prophets from the Kast assert, more ‘spirituality’—more
interest in this world, not in the other. The Other World—the world of
metaphysics and religion—ocan never possibly be as interesting as this
world and for an obvious reason.

Aldous Huxley, in Jesting Pilate,
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