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THE LATE Mr. T.V. VENKATARAMA AIYAR.

It is our sad duty to have to record the death of Mr. T. V. Venkata-
rama Aiyar who was for some years the President of the Arya Mata
Sabha, and was associated with the conduct of the Bharata Dharma. Born
in 1863 in a respectable Brahmin family in the Trichinopoly Distriot
Mr Venkatarama Aiyar steadily rose by dint of his capacity and exertions
till he came to occupy the front ranks of the legal profession and of the
public life of the country. To his talents and services deserved tributes
have been paid in the High Court and in the organisations through which
he laboured with courage and faith for many years for the advancement
of India. The Arya Mata Sabha and the Bharata Dharma have suffered in
his death a great loss. Mr. Venkatarama Aiyar was one of the few persons
living who had come under the influence of the late Dewan Bahadur
R. Raghunatha Rao at the time the Arya Mata Sabha was founded. His
official connection with the Arya Mata Sabha during the later years and
his Presidentship of the Sabha during the last few years helped to maintain
the spirit with which the Arya Mata Sabha was founded. Mr. Venkata~
rama Ajyar was endowed with the liberal instinet in his approach to
religious problems, Though notan aggressive propagandist he was a stead-
fast supporter of Liberal Hinduism, His adherence to the cause gave the
assurance of conformity to a movement whose implications are being only
gradually understood and appreciated. Whether in the matter of raising
the age of marriage, or the throwing open of temples to our untouchable
brethren, or in the advocacy of those adjustments in the Hindu religion
which have been from time to time urged in the Bharata Dharma, he took
the liberal attitude without hesitation and without extravagance. Worthily
did he fill the place of Sir T. Sadasiva Aiyar as President of the Arya Mata
Sabha. He was one of those to whom advancing age brings fresh idealism.
In spite of his physical infirmities he kept his vision clear until the end
and continued to be an earnest believer in the great past and in the greater
future of Hinduism. A discriminating thinker, a devoted worker, a loyal
comrade, and a fearless champion, Mr. Venkatarama Aiyar embodjed in
his characterand life many of the qualities that make a great Hindu. May
his soul rest in peace !

We offer our sincere sympaties to the members of his family,

——
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APPRECIATION OF THE PAST:
A Plea for discernment.
MR. T. R. VENKATARAMA SASTRI, C.1 E
Among the new insfitutions which awakened nationalism is bringing’
into vogue are birth and death anniversary celebrations of national herces.
In the religious sphere, this was always known. A Buddha's dayis only a
resuscitation of an old celebration and the Hindu calendar has even now
a Buddha Jayanti day long ceased to be taken note of in this part of India.
Recent celebrations began in politics with the rise of political conscious-

ness. It has overflowed into other spheres including art. In the sphere

of music we have had for some years the day of Tyagaraja, the great
musical composer. The centenary of Mutusami Dikshitar, another popular
oomposer, is an extension along the same lines. It was adequately
celebrated. Commemorative tributes were paid to the illustrious dead.
Three such learned tributes appeared in the papers. The writer of these

notes has no claim to knowledge of music in any degree comparable to

the knowledge of these experts. But the reflections prompted by them will
sufficiently indicate that he is not going to pit himself against these
gentlemen in ahy judgment concerning music. His occupying a comparati-
vely outer position in the world of music is not a great disqualification for
saying what he feels impelled to say.

* * * *

Dr. Vaidyanathaswami is a great mathematician. He seems to be 8
metaphysician and mystic as well. Hesays, in a passage intended to be
illuminating,

“Art in India has had one supreme value, negatively indicated by the
term ‘Mukti’, whose positive content is the grand surge of divine Chaitanya
which appears in animate and inanimate Nature and which, in man,
creates and aspires. This value which is the Universal Mother, is the

source and repositary of all other values, Artdoes not exist for its own

sake, The subject matter of Art is none other than the supremely Beauti-
ful, the Ineffable One in one of Her innumerable masquerades. Enjoyment
is certainly produced by a work of Art, but such enjoyment is not the
pleasure of the senses”,

It is profoundly philosophic in terms and tone but what meaning
does it convey to the listener or reader? This exposition of “values” in
Indian music is brought out as if to deprecate an attempt to appraise
Indian music with the help of “Western thought”, No one has heard of
any such atfempt, Not even Mr, Sambamurti, the one person who could
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be charged with knowledge of the elements of both systems, has ever tried
to measure Indian music with European standards. The only use made
of this statement is to follow it up with the words “Unfortunately musical
values evolved in this country were so unique that the West could offer
no help to them”. ‘

» * » *

If this passage stood alone in its incomprehensible depth, one may

‘ put it down to a settled custom in this country of making every branch of

study a Veda and use language appropriate to that belief and in exposi-
tion find verbal meeting points with the Vedanta, To a certain section of
the musical world, Tyagaraja was not the composer of the svarams or
notes but.was the “seer” (of what for all time existed). Logos will come
to the mind of some. Dr. Vaidyanathaswami speaks of *the precious
instrument that the Vakdevi herself oreated for her manifestation” and
there is much else which makes it all out not to be a mere form of ex-
pression but & definite musico-religious or religio-musical cult of a female

deity incarnating *‘in one of her innumerable masquerades”.
» * *

Vogues and fashions are not in dress merely. Words establish a
vogue and fashion for differing durations. Some are so mouth-filling or
have the aii of depth and profundity of thought that they last quite a long
while.l The word value is one of them. It is, nevertheless, so serviceable
that it will remain in use. It should be sparingly used. If unnecessarily
used or repeated, it is apt to irritate. The writer must confess to some
irritation on repeated encounter with this word in odd corners where it
has no right to be. In such a mood of irritation one may be tempted to ask

What is “basic value in music'?
What are “true and external musioal values '?
‘What are “values specific to Karnatio music’?
what is the meaning, pray, of
“Dikshitar’s works were a monument to the true and eternal musiocal
values and particularly of values specific to Karnatic music. "2

Apparently, even eternal values, like Hindu S8anyasins, may die and
be buried underneath human monuments in the very process attaining to
immortality and eternal life.

Take again these statements: v
“Karnatic musio took all its values straight from their source in the

~ precious instrument created by Devi herself for her manifesta-

tion."”
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“The raga had also an objective status.”

“A well-defined universe of expression.”

“Realise the form of Devi in all its integrity.”

“This system of values is best expressed as a harmonious blend in

the Kritis.”
“His Kritis are a condensed epitome of the spiritual record of India”
“In his songs one felt the atmosphere of cosmic spaces.”
In the specially trained mind of a mathematician, the expression of

ideas takes on these grandiose forms but if boiled down to their true

dimensions and weight and value, what do these ideas mean, where they
have meaning ?

» » * »

To the last was reserved the statement that Dikshitar's is a genuine
work of art not framed to suit a ‘“previously framed abstract system of
values” but an inspired one. This may be taken to mean that he created
standards and did not conform to those already set for him to follow.

B * % %

To say that Dikshitar created standards is, in nosense, true. Mr, T. L.
Venkatarama Iyer and Mr. Subba Row claim that he is a follower of
Venkatamakhin and conformed serupulously to the established standards
of a school. How the two verdicts can stand it is difficult to see.

Truly, musicians and critics deliver contradictory opinions and not
always is it easy to say which side is right.

The Leader in the “Hindu” and Mr. Venkatarama Iyer olaim that
Dikshitar's sanskrit is good, Mr. Venkatarama Iyer keeps open a way of
refreat. He may say that the limiting words ‘“‘among the composers'’
save the accuracy of his judgment. That may be true, though 1 cannot
bear withness to what I do not know. But as sanskrit, “abominable” may
be just a little too harsh for a composer whose music has been accepted
as classic. We are not surprised, nor do we complain of lack of thought,

because we do not expect to find it in musical composition of the most
devout.
% * * ®
Of biographical details we say nothing, We never look for them,
‘And in most cases they are not available. You have necessarily to il
up with constructive imagination. The photograph in the “Hindu" is,

1 suppose, as authentic as Tyagaraja’s or 'Sankaracharya's figures now so
familiar to the South,
* *
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On these occasions, we lose ourselves in panegyric. It is natural
and even proper, but there are limits which one may not transgress. One
of these articles says in praise of the great cf)mposer that there (v}vas
gomething dignified, pompous, mellifluous, weilghty and 1.ear?ed. a1'1
anything be pompous and dignified ? ‘Mellifluous .has OI.I oneside pompou; .
and on the other ‘weighty’ and ‘learned’. Dikshitar will then have combi-

i 8.

e ‘;: :: :;“:::h further pursuit in the way of criticism. But.I cannot
resist saying that Dikshitar's music must have had .a. pov.verf}xl mfluence;
on the leader writer of the “Hindu". Under the mtoxxca'tmg eﬁ'ect' o

music and free flow of words he uses hyperbolic lfmgua.ge in the cl.osxng
gentences, ‘*It is to be hoped that the enthusza'sm generated will .be
canalised into purpose ful work which should usher m‘a new e.ra of creatw.e
activity in Karnatic music. For the glory of. great smfers is .that thel.l'
sovereign touch can fan the spark of genius into flat.ne. The lmai;ri 1;
superb even if a trifle extravagant, I have 'underl.med the words tha ,
have attempted to bring together in my m'lnd w11;houl;~ suc.ces?. (f}rea.

composers I expect and hope for, but none elthfar on the 1.nsp.u'atlon furnhl-
shed by Dikshitar's Kritis or as the result, direct or indirect, of the
enthusiams of centenary celebrations.

P

An old tragedy in proselytisation from Hinduism.

% Sivanarayan heard in another Punjab village that two Brahmin
youths on a journey to Peshawar had been attacked by some Malfomeduns
and robbed of the saored thread and forced to tjaste beef. Returmng. home
they acquainted their parents with their misfortune. The advice .of
pundits was sought. The holy and learned conolave undertook to purify
them on receipt of & fee of Rs. 200 for each. The ampunf. was bey(.md tl.xe
means of the penitents. Driven from their homes by this fa.lse. piety, in
tears they joined the ranks of the Mahomedans, Siv.anan.a.yan cried shame
on the interpreters of the law who depended for purfﬁoa.tlon on money and_
compared their conduct to that of the low oaste Hindus who. a.re purged
of all offences by a generous distribution of fermepted palm-juice among

their caste fellows ” . .
he! (From The Travels and Teachings o f Sivanarain.)
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INTER-RELIGIOUS RELATIONS
BY C. V. KRISHNASWAMI AYYAR.

It is a profound truth what Carlyle restated in his f

amous essay on
“The Hero as Divinity'’—that “in every sense a man's religion is the chief

fact with regard to him—a man'’s or a nation’s”, That was said five and
ninety years ago, and since then much water has flowed under the brid ge.

During the interval, there have happened many events to dethrone religion
from the high pedastal in which he DPlaced it. First among them was the
increasing advancement of Science with a big 8. 8o self sufficient it was
believed to be that even its thoughtful leaders began to act as though
they approved of what one of its cruder and earlier exponents had the teme-
rity tosay, namely, that in his conception of the universe the re was no need
or place for God. As a good second, came the material prosperity whicha
few scientific discoveries like the invention of the steam-engine led to,
The flesh-pots of Egypt have ever been the proverbial distraction of the
spiritual in the composition of the human personality, and it is no wonder
that, in the plenty and pleasures which successful industrialism made possi~
ble, man had eyes tosee only the good things of the earth and betrayed, for
the nonce, his maker from whom in truth all these good things came. This
growing greed for possession of things earthly led to the great Armageddon
which devastated Europe, aye the whole world, twenty and odd years ago
when the flower of humanity was sacrificed to the cult of the “Super-
human”. The common man and woman had then good reason to doubt
whether a God which allowed such wasiage and carnage was really the
beneficient being that religionists said He was. And their wonder and
doubt were not dispelled by the conduot of those who were speocially
ordained leaders of organised religion. How could it when each of them
backed his own country—whether it was right or wrong-—and when both
prayed to the same God for the death and the destruction of the other side
and the viotory of one’s own ? One may well question the sincerity of & man
of God who could wish for such ungodly things. Further, all such carnage
led to no earthly paradise for most, as those who led their country’s youth
into it held out it would. A few—they were among the least worthy of
it—got all the benefit by profiteering and the many who shed their life
blood, in war and industry, found that had not got muoch, This led to a
persistent questioning of the existing arrangements in social economy
which very unfortunately led to the doubting of all moral order in
social polity, a moral order which, till then, was usually and rightly rested
on religion, In India—especially in Hindu India—there was a peculiarly
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disturbing factor. Be one's views what they may of the caste system in
practice, theoretically it was sound in providing for a olass of persons who
were to be effective custodians of the spiritual treasures of the race , and
whatever else its detractors may have said of such a class none did cl)r
could guestion its intellectual competence for such 7vork. Unfortut.mte.y
that intellectual olass gave up their special dufues and ’went mil u:‘
large numbers, for purely secular work. And in th? first flus d?d
their entrance into such attractive secular life some of. its 'members i

one regrets tosay, lead soirreligious a life as to mz?ke th.en' whl.lo.m follov;e::;
wonder ‘whether after all there was anything like religion ar.x i

there was, whether it had any influence on conduct. Thou.gh,at all tu.n'es,
there have been in this country eminent seekers after God 1.n.commumlnest
outside that class, it is no disparagement to those comm'umtles to.say thad
this diversion of the intellect and energies of those spemal-c?lstodmns le

to lack of systematic lead and guide in matters spiritual, and the

consequent serious neglect of them.

But all things have an end. Itdoes one’s heart g.ood toseesigns to-day
that the ebb is over and the flow has begun, Pa.ra.d oxically, the very.fact‘?irg
that once worked against religion are now ranging thetflselw.res on ltstsxt ;.
Soience is less cocksure today than it was. 1t has less 1llu31ons'abou tca
infallibility of its concepts and of its methods., Three outstand.mg e;rel: 8
in the natural sciences have contributed to the emergence of this mot :s y
The formulation of the theory of relativity, and of the quan'tu.m hypod efns
of the behaviour of matter and the disappearance of the rigid boun a..l'(;les
between the inorganic and the organic divisions f’f matter, are rapidly
dismantling the house that the scientific Jacks built, To-da.y Thompso:,
Jeans, J.8. Haldane, Millikan and Eddington areas mu'oh against the n;;o -
anistic conceptions of the Universe as Lap}ace,Darwm .and Thomas .ux-
ley were in its favour in the early days of the new.born 'smenoe 'of the nmle-
teenth century. They would now echo, what Voltt.ure said even in those eatl; y
days, that even if there was no God, he would invent fme.. And rte:en .y,
Eddington openly declared that *'we may more boldly insist that ere.xs
another outlook than the scientific one”, The very earthl.y prostpent:
which science stimulated and the greed which mad? huma'nftly cfu eao ,
other’s throats in war have now resulted in such surfeit a_x.ld disil usx:nmon. '
that humanity has begun to see, tho' tardily, that po?aese iveness a.n' ; :hygxl
cal pleasures do not always, or even for 'a long time eq?at: w1. : read
happiness. And.aven those who at one time revolted a.gams. somaf an
geonomic inequalities.have come to see that not all the devxoes. of man

i
.
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can, by themselves, remove altogether or evenin substance those diffe~
rences which express themselves in seemingly unfair distribution of
wealth and comfort, They now feel, though vaguely, that there is an unseen
power that shapes it all and that there is much more in them than

their iconoclastic philosophy can comprehend. The very war which

shattered the faith of many men and women also suddenly

deprived them of many they loved, and their inner selves are awed by the
circumstance of such violent disappearance and would not be comforted
by any theory that says that they and the dear departed can never
meet, They are slowly coming to feel that it is very improbable that
death is a stone-wall and is not a mere door. And the leaders of religion
who, at one time, were full of theological obscurantism and prejudice
have changed their outlook. The scales before their eyes are fall
every day the number of “Fundamentalists’”’
of this world, out here,

ing, and
is thinning, The problems
are receiving now as much attention from them
as those of the world beyond, and the effort to assess the kindred points
of Heaven and Earth is engaging them more and more. In India also, the
neglect of religion by its heriditary custodians,
receiving less and less attention than formerly,
result of other agencies and classes applying themselves to its study

and care; and religion has thus become, today, more democratic than it
ever was. All this is a matter for grateful recognition.

while it first led to its
has had the beneficient

But there is a fly in this ointment also. The reorudescent religious
sentiment is beginning to change its age-long bed and to flow into fields
where it cannot fertilise but can only destroy. So long as religion is
irrigating the soul the crop is bound to be health-giving but when
beging to leave that course, it begins to disintegrate,
unfortunately, our position today, Religion has entere

the social arena; it has begun to irrigate com
to our disadvantage,

it
And that is,
d the politjcal and

munal orops mygh
Men and women now think more and more in

terms of their creeds and castes than in terms of common Humanity, ang
one shudders to contemplate what the futare of this beloved motherland
of ours is going to be, when we are Hindus, Muslims, Christians, Brahmins,
Non-brahmins and Depressd Classes first, second and third and Indiang
only last. It is not for me to apportion the blame for this state of affairs,
The disease is there—too patent to be ignored. It should be the endeavoyr
of all interested in our oountry’'s progress to find the remedy,

It is a piece of painful paradox that religion which, as its etymology
shows is something that binds, not only, often, does not bind byt
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ivides: and it is a distressingly patent fact
:;t:zgih:xﬁif :‘trsldhisdt:;:rijt,has as often disintegrated humanity a:
it las integrated. What is this apparer:it faif)ux:n ;):hti:eg r?:l:re[:llzrpigsi lc:e
igi i enomenon due
1'.ehtg'f ::m:' du?t::l?f aisdt:;iszzuently irremediable or is it due to any superve-
m's o l0:9? Thoughtful persons have ascribed it to the sa.m'e source as
:::tg::‘;ther factors which result in discord. . Is 1.t no: Klplill;x(gi—e;\lv:l;:_sj
t death, by the way, all students of English litera ur.e w -
z:\:insaid tha.’t human beings are all islands in the sea of life, sur:’;u:l :e
i me—] fancy it wou a
. mis‘:imti:r::;d;:if)ul:lz?—)ﬁ:;zttzhe divisive work of creeds .afld
“lrf’afiy O?m:ire ainly, if not solely, to non appreciation of the realities
rehgwn's 'ls m:):n mere]; by those of alien faiths but more often by its f)wn
3':‘);:(:;310';;1: old saying is true here as elsewhere. “To understand is to
forgll‘-rle” is one to achieve this object? How to navigate these seas ot: mis-
d Otw lding? To me, the obvious answer is that these seemingly discor-
dant a'n' hould be studied more carefully than they are at .pt:esent.
;'::ts:lll\g;:flysto be fraitful it should cove'r all the aspect(s1 of r:hrg;::l.e!]i:
will not do to confine the study to any partlct‘ll: a.s;r):;: aorlxd s;ew:g ot
igi ised.
6 disag"““fe-“t' x:: :ghril:: i:r: ::5:; of discord contains perhaps
- orgamsmfe ioke. But whether organisation of faiths is good. or
bad. ;hat? at::na:ns i:.hat the religions which have atall swa.yed mankind
z:i’et fj)ra: long time, been organised, and no study vc.rhic;h 1gnor;sa tsl:(:;
ni tion is likely to help. Let us pause for a while (.J see v-v
org"ms‘?‘ on which such organisations have been built. First, they
f(;;mdatmn'sea:;at there is an entity called “Human Personality”’, a.;.)art
¢ reco’:ms hysical body, and that it survives the latter, No organised
f':;::iotl ivlf’icfl has had appreciable follovfing has ?v?r denied tthl?. dN::
Buddhism which has been, wrongly in my opinion, charac ens? ‘
even' Grod has denied this, though its conception of such an entity is
dmllylng regation of successive experience. Those that deny this first
il "_n aglgk Comte, are so few that for our present purpose that may
955?““‘1:1 l 'Ie‘he nexi: is the existence of a power which is not that human
. lgnor;t. and which creates, guides and rules this universe; na,m’e
S J or God, Allah, Brahman, or Iswara. Even the mayavadin
e k°v°' sohool’ will admit that for practical or vyavaharika
° ::::essz:e ::v: are different. The third part of a religious system is the
pur
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idea that real and lasting happin ists i
tog?ther, either o coalesce oI:'pto e::j:?rnse‘::; l:t;l;:'sse o ntitics eoming
v.an.ously called freedom, Liberation, Moksha, kingdomoofmﬁmy. That I
similar names. The fourth is the method by whichoth saven .a.nd by
brought together. And here we are in more debatable e aties are
means. and methods are either ethical or extra-sthic lgmund. tn‘lose
prescribe certain courses of conduct as absolutely neces:a.r *‘;" "ehgl‘_’“s
zl;;::tme;::ya?i mm:}!):hods of reapproachment effectively yaogirew::a:: n'g
. y fo e fifth stage of our enquiry, And sixt el-r
not all, also insist on certain forms and ceremonials f e ooty i
the proper atmosphere and purity of mind to enable tl:)r e °1'°fti0n o
approach ?aoh other easily. Lastly, lest human e‘ﬂ"ortse' e ent‘1 tes to
may flag in enthusiasm for want of precedents, all religil:n:h;'t;d(:lrelzcti:n
oate the

existence of path-finders who have demonstrated the practicability of
ility of that

appro?.ch and its blissful results—the Saints, Sages and A
speaking, these are the sapta swaras of every religious r"hats,thBroadly
aga, the meven

la'mps of the architecture of all religions. Students of :

gion may perceive differences in the emphasig pluoedo comparitive reli-
t‘fxe brightness of a lamp in the particular religion tak Oh a swara or in
tion, but they will hardly find any of the gyq aken u
absent, If I may venture to say so, ras or |

p for investiga-

amps altogether

' it is because of -
recognise that all the seeming differences are due to vg,:ihzcomlssxon to
ations in the

apportioning of relative importance to these seve
n as

trouble has arisen. bects that all the

To give just a few

. examples i

t g on th .

he existence of a human personality there is a litt]e ne:dﬁ:::; asf]eorlt‘ viz.
» well, There

is really no dispute. The contest commences
:’:;,ﬂ;i‘;: :EOZD::@G frofm the second entity t::: rIl :I::L: eg';n t]:u: nasirs
the phenomenal wo:')lc: " Totf “m_lualii.ied monism agree to the .Separa’ti:: 'I
anothor phaes of the B.e ere is a.llttle more difference of opinion a :
that the oxirahuis C?nd ez.ssentml. Few thoughtful men today a;
tendency today even{l lz;telhgence is anthropomorphic in form 'I:n
such form, is to' go bellltilnd 'etcﬂse Of. religions which at one time rel;ed o:
for purposes of worshi th‘ -to an.mfinite and illimitable entity, though
of sither sort speak D that intelligence is limited, as when th 1.) o
speaks of the Lord residing in Vaikunta or in He:ve:“:::;

a capital H. The very affirmati
L ion of the Omni
. pre
re.ll_g‘?ns Pfﬂchonlly destroys this limitation 0 e o.f God by sll
dividing line is a very thin one « On the third aspect the

The gulf b o .
however, when we leave the first three stagel:s eAt: :':t;ai;:g:xm m:l::;.
' ' & me 8
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of bringing the two entities together, some bank on pure knowledge,
others on devotion, and yet others on beneficent work, But whatever
the theoretical aspect of this matter may be, the lives of great men who
are said to be the exemplars of these methods, which, by the way, are
wrongly conceived to be mutually exclusive, belie the seeming difference.
Sankara was, as is shown by his Sivananda Lahiri and Hari meede, as
great a bakia as the most ardent of the pluralists. In Christianity and
Mohamadanism, the sophists and the sufis were as great gmanis as the
most enthusiastic Advaitin. Intellectual quarrels may exist as to whether
Bakti and Karma lead to gnana or the rise of progress is the other way.
But most men and women will hardly care to enter into them. All are
agreed, as regards the fifth part. Most, if not all religionists, hold that
conduct is not merely three fourth of life but practically the whole of it;
and the ethical is really the universal platform on which all humanity
ocan easily meet. Let us take the major rules. They are nowhere stated
more suceinctly and more clearly than in the well known Sermon on the
Mount of Lord Jesus. (St. Luke Ch. 6. Is there any religion worth the
name that has not got the same ideals as those embodied in that sermon,
whatever the practice of its followers or that of the Christians themselves
be. Humility, simplicity, gelf-sacrifice, love, mercy, truthspeaking,
ahimsa of the right sort, charity, these and similar virtues are the monopoly
of no one religion if impartially examined with understanding. Nor are
the solid social qualities which religionists require very different among
the followers of the several faiths, if assessed carefully. Kindness, consi~
deration for the feelings of others, and social service, are inculcated by
all progenitors and preachers of religion. In the matter of rites, rituals
and ceremonies I make bold to say that it is only a question of degree®
1 am yet to know of any religion which has dispensed with them altoge-
ther. As I shall show a liftle later on, they are to be found in the most
unexpectéd places. As for sages and exemplars, it is a commonplace of
the science of comparative philosophy and mysticism, that their actual
conduot and spiritual experience are ultimately identical.

Why then is there so much discord ? The answer lies clearly in the
magnifying and mis-interpretation of the non-essentials by enthusiasts;
Take the very topical problem of caste. I am not among those
who see in it the invention of a satanic priesthood. I believe that
even the hereditary rigid birth caste system has its use in preliminary
classification and avoidance of unsustainable claims, 1f people are to be
differentiated into classes, even on the basis of capacity and character,
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for division of labour and other similar purposes,

as humanity all over
the world has found it inevitably necessary to do in the course of its
history, it seems to me that the best method of avoiding nepotism and the
difficulty of repelling blatant and unjustifiable claims of unworthy
individuals base the classification on birth in a particular portion of
the Social fabric and to rely on hereditary aptitude and character. Birth is
a fact that can easily be proved, and cannot be falsely claimed, and that
heredity has an important part to play in the formation of skill and
character cannot be reasonbly denied. Who can be absolutely sure of the

justice of a decision based entirely on character and capacity of any
particular individual.

As experience shows no two persons agree entirely
on such matters,

and the person judged is hardly ever convinced with a

decision that he has not the ability and fitness that he claims.

. The whole
trouble arises however, when heredity is made the decisive and not

merely prima fucie ground for selection, and because
the immutable element in religion.

of this, and even the much maligne
thus : “In each cyele of time men b
and through contrary causes are de

it is made part of
The Indian sages were not oblivious
d Manu providesin Ch. X verse 42
y dint of tapas acquire higher castes,

graded into lower castes'. Hindus for-
got to work this very wholesome provision in practice,

and we now see
the result. If only this process had been allowed to operate freely, there
would be little of the communal acerbity that one sees today. No doubt
tapas is not the lever by which people lift or wish to lift themselves in
modern times, but which seeker after God would prefer to give to riches
and to office the same power as tapas, in this matter? And, further, where
would caste pride and arrogance be if one knew that, when his‘ birth
is not supplemented by right conduct, he could be deprived of his caste
privileges. That caste is not needeq w

clear, for the highest among the spiri
not observe the caste rules, That being so, the cries “Down with caste”
or ‘*Abolish untouchability” seem to me vain ories. No one in my

cial or religious diotator f .
where, can do either so long as the ator from any

human feelings, or faili i
. . ings if you
please, on which they thrive continue tq exist, Raise' your spir;‘tual leyvel
and caste and untouchability will automatiogl]

. ¥ g0 under. Nothing is
commonly considered to be more characteristic of Mohamadanism than
the system of purdak, and there are enthusiasts
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- . ; finds it. The very uecessary and intelli=
tc? bllt in :;: Z:rz 1;0\7;}::11:01:9 to expose their bodies to evil and . sensual
:;'ese }:)as been magnified and misinterpreted as one to cover thl:n' I'letadf;
in such places as to make virtua

in-such a way and tz Il:;e;} (t)l::zi‘:;’fa ;:n religizns are sometimes looked
prisaners of thera t having a similar taboo. Take the common cr.y
dow'n u;?on for nOMany' otherwise very charitably inclined in their
against 1dolaf;ory. nts. are strangely strong in their condemnation of
intellectual ]udgﬂ;"_ 'Ye t if only they investigate sympathetically
this fo.r > Of- - :I});a.t no i{nowing idolator really believes in the identity
they wx?l easxlz :;: Divinity he worships. There are two mantras with
of the .1d01 - hip among Hindus is begun and ended which casily and
whioh 10 wotr; ll;pthis so. Before the pujah ie begun, the worshipper has
clearly‘s how 1% " and the end is marked by ‘* Kshmeya punaravahana
to say ° 'Avahayamlr means “I invoke you in this” and the latter “let there
yacha™ Ph?.foin'l:voke you again in this'” Till the avahana, primary or
be peace, t”l. d 1] is no better than wood or stone. 1 venture to affirm that
renew?d, the 1% ;'ary invocation of an universal being merely for pur-
this kind of temlt’:aﬁon and ocular reminder is found and has existed all
iy concxenﬁeld of religion, in all ages and in all climes. What is
over the whole 's furning in prayer towards Mecca, the sacred blackstone
the Mohamadn'® over over it and the prayer carpet bat image
there -a.n.d th; tcnoe 2 What is the cross in even the most protestant of
worship, 11 %4 7 : ¢ but an idol ? What are the music and a special
protestant shur® er hall of some . reformed religions but accoustic
conseoralfed pralsfidoptory? A really sincere soul does not want either,
and archltectul‘:t r a prayer, if and when that soul is well developed spiri-
absolutely, to.u e.n an example from social rules, Christianity is claimed
tually. Ta.'ke ag:l other religions because it insists on marriage in
to be supenorf m. Yetas a recent writer—J. E. Clare Mo Farlane—
monog?mo'us“‘;he .case for polygamy” the old Testament is full of biga-
sh.ows lfl his d seers—David and Solomon for example—and nowhere has
mlst: saints }::ited polygamy. To prohibit the divorce of .a wife which
ih:ll: :;hi:ohe did is not necessarily prohibition ?f pols"gamy- Qrthodox
ligionists like Roman Catholics and Sanatanist Hu'ldus claim thtft
re 131‘ re sacraments, and assert that if divorce is allowed. their
ma'rr.lages a-l]l be destroyed. They forget that before the council of Trent
felxglo:: ::tury A. D, a religious ceremonial was not all necessary for
lvy; lli:tmarriages among Christians, and did not take place in practice. And
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even a very orthodox sanskrit scholar, like Dr. Negaraja Sarma, has
recently, not only controverted the view that divoroce was against the
genius of Hinduism but has also affirmed that it was expressly permitted
in Hindu sacred books. Many more examples of this kind of misunder-

standing can be cited; and it is these things that have led to discord. The

need is, therefore, clear and urgent for the proper regulation of the empha.

8is I referred to.

In this connection may I say a word as to who should present a study
of a religion for the study to have the best effeot. Those born and nouri-
shed in a religion are presumed to be its best exponents. Ordinarily, it
will be so, for not all have the time and hecessary grounding to read the
entire literature of even their own faith, let alone that of other faiths. It
may also be true that breathing in the atmosphere of any religion is
necessary to understand its intricacies and its finer shades. But there is
also the danger of one born and nurtured in a religion not being able to
attain the proper perspective. He is likely to confound the religion ag
praotised at the time he speaks or writes with religion as it was prescribed
by its originators, and to elevate the opinions of his own age to the throne
of sanatana dharma, In this matter the poet’s prayer “for the gift to see
ourselves as others see us” is an useful prayer, and it would be well if in
addition to expositions by the followers of a particular faith the followers
of alien faiths also tell us what they think of faiths
study like that is likely to bring out points
are likely to be mis-understood and to afford opportunities for students

anxious fo arrive at truth and not merely to pick holes to obtain correct
information. There is no doubt the danger of the disocuss

acrimonious. But I fancy that it can be easily be avoided

Is this quest for what is universal in religion likely to be successfu]
or will it be fruitless? Amidst the din of differe
each claiming uniqueness for his or her own speci
it does one's heart good to know that among the
is a clear realisation of the universality of those thij
really matter. Says the Upanishad Gavam Anekavarnanam, Kshirasya
Asti eka~varnata Kshiravat pasyate gnanam, linginasty gavam—yatha—
“Cows are of many different colours, but the milk of all is of one colour,
white. Similarly though those who proclaim the truth use many vary.
ing forms to put it in, yet the truth enclosed inall is one". REyen more
direct is Mahomad's exhortation, “This that I am now uttering unto you,
the Holy Koran is to be found within the writings of the ancient seers too,

not their own, A
which need explanation and

ion becoming

nt warring Voices,
al brand of religion,
very highest there
ngs in religion that
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ce and aught of difference we do
For tenchers ha‘;". bee:e::::nt: tilveer:yi:anone between these prophets. All
not meke. For 1ﬁt.:aixgave been sent but one truth to proclaim, Teachers
that have been :en ach race that they may teach it in its own language, s.o
have been sent to Zoubt as to the meaning in its mind. An Arabic Koran is
that there may not Mecca and the cities around it may learn the tn_xth
thus revealed ﬂ.m rds they know. For had we made them ina foreign
with ease, put in |w°wou1d have made objections thus—why have not these
tongue they sure Yd clear”. “Let us all ascend towards, meet together
revealings been ma uend of those high truths and principles which we also
on, the cc?mfnon 8'1'0sa es from other seriptures will easily come to your
hold” Siralle” p“iteg the saying of Mahomad this one at length for
memofy. 1 havenc idea among many Mahomadans and Non-mahomadu{s
there is a commo het was most insistent on claiming uniqueness for his
also that th.e proxl:d because in practice some of his followers have come to
ow1.1 pwwhu-‘gﬁzels and idols deserve instant destruction, It is the same
believe the! "; Jesus expressed when he stated that he had come not to
idea that Lor or the prophets but to fulfill them. To construe those
deatroy the ll: as referring only to Jewish prophets is doing injustice to
memorable WS o of Jesus’s spiritual knowledge and experience.
the sweep and nngdealt with only the intelleotual method of removing
8o fent If ha‘]:;t it is obvious that the method can be effectively used
wrong belief in this country where literacy and education are unfortuna-
only by a fewI:‘nw methods are more effective in practical life. Live and
tely =0 st b t;l:e watohword in this all important matter, and the common
19’;";; n:;stfxr:lly look to the learned and the enlightened for example.
pe _pYa,dyad acharathe sreshtah
i jana
'1:1‘: g;?v:;;ar; Jbah'oves -all who have perceived the truth to
says not to suppose a claim or denial of any thing merely
0 oo a: of the faith that they were born to or profess. I advis-
on the gro:nth e w;)rdé “olaim’’ and “denial” for the denial of any
ec::zil:gs: tooany golely because of his birth is as bad as the olaim for
:)t on the same basis. Any one should go further still. Mere tole'ra.txon is
not of sufficient practical use, for, in this age of ]?emocracy and ‘Liberty
when few will long be allowed to t{yrannise over his fellows long, tolo.ra.-
. eans and costs little, As Swami Vivekananda said "I‘oleratxon
:::ii: gome arrogance and assumption of superio‘rity. There is even a;
more potent method adopted by Bagwan Ramakrishna Paramahamsa ¢
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o of the universa] j
indifference and the lessening of loyalty—to the faith to :hf“: ome for
Ieh & person

is born and in which he has been broy
that birth in a particular family, religion
accident. I see the hand of Divini

Christian or a Mahomadan. I conceive the Divinj

. inity’s pu
for the proper spiritual development of that p"-"tioulaf }:::9 to be that
80 Dpergong.

lity, the particular safeguards provided by the specj
religion are necessary.
stiflers. Who would, for all time confine a growi
the little fence which the gardener put around it
and refuse to allow it to grow and spread.

is the duty of all intelligent beings to outgr

they were born to, if that were necessary

neighbours in the realm of the spirit in friends
individual should be able to say truthfully not

you and I are sparks of the sa
fought.

B.I.ld clasp the handg of his
hip, love and amity, Each
merely formally «

ul Y “brot
me divine essence, We forgot tha.: ::2

ncef
the great good of yourself, myself and all the rest of ih():t;h o% together fo
ons and 4

ters of our common Father and to his eternal glory”’

In any case, as a modern poet hag said T
* Tho, in matters of faith
We can't always agree
And kneel at one altar altogether
Yot in friendship and love we united may b
Or our faith is not worth a feather.
Like the Bee whose philosophy truthful indeeq
Invites it each blossom to rifle *
Let us know what ig noble in each oreed
Not with conscience and honesty trifle’’,

(From an address with which th '
e Inter-Reljgj
opened, at Cocanada on 22nd February, 1936) eligious Oonferencg was

augh-
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A GAIN FOR LIBERAL HINDUISM
K. V. SESHA AIYANGAR.

From the extract from the “Madras Mail”’ published elsewhere and
from other news on the same subject appearing from time to time in the
daily press it will be seen that the section of the temple worshiping public
that has hitherto been indulging in gruesome forms of self-torture at
annual festivals are willing to give it up and that they have done so

_ daring the occasion of the festival this year. It may be within the

recollection of our readers that about two years ago an attempt on the
part of the Government to stop the practice of hook-swinging in a
Tanjore temple was attended with riot in which a Police Officer and
a Magistrate met with their death. It is a matter for congratulation
that the Government were not deterred by this untoward incident, and
that realising that enlightened public opinion was behind them, they
courageously maintained their opposition to a form of worship which is
as revolting as it is needless. The result has been a ftriumph for the
Government. They have earned the gratitude of all Hindus by
their firm attitude. One has to admit that public opinion while tacitly
approving of the Government’s action was not as vocal as it should have
been except in places where Liberal Hindus stood up for the discontinu-
ance of a practice which offends reason and good feeling. It can however
be claimed that in a country where atany time reactionary elements
might be expected to get suddenly excited and justify every old practice
in the name of religion, it is a matter for satisfaction that we have been
so far spared the humiliation of public opinion supporting the horrors of
hook-swinging.

A larger issue arises in this connection. What is the place of sanc-
tions in accelerating social evolution in a backward society ? One answer
is that while education, persuasion, and propaganda have all their place
and must be conducted with zeal, patience and persistence, a time arrives
after these have operated sufficiently, when the residuary inertia of an
ancient community in moving forward from positions which have to be
abandoned as unhealthy and harmful, can be overcome only by the
use of sanctions, The fime for resorting to sanctions, the nature of
practices against which they are to be enforoed, and the kind and degree of
sanotion must necessarily admit of controversy. But on one point there
ought to be agreement. If should not be the vested right of inert and
obstructive minorities to put a permanent veto on the mFogress of a greaf
nation.

3
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SOME HINDU-ISLAMIC IDENTITIES
By B.SESHAGIRI RAO, M.A,, PHD., M,8.A,, (Paris), F.B.P.I (Lond.)
Hony. President Andhra Research University,
Islam, like the Vedic Faith, seems, to me, to be a very ancient one.
Though apparently built up on the foundations of Jewish and Christian

faiths, it sought to purify their essence, and spiritualise them and accepts
Mohammad as the last of the Prophets.

[APRIL

It is because it is ancient that
it is called Islam rather than Mohammadanism. Even within the Vedic

canon there appear two strains of spiritual effort; one the recognition
and realisation of the divinity of the Soul of Man, symbolized by the
formula *So-ham” and the other the complete self-surrender of the soul of
man to the divine, summmed up in the attitude of *“twaméva-saranam’ or
“Thy will be done.”” The latter may be called Prapatti-marga. To my
rind, Buddhism, Jainism and Adwaita represent the “sé=ham” school and
Dwaita, Visishtadwaita, and what are called Semitic Faiths like Islam
and Christianity represent the “Prapatti’’ school, The older rishis of this
school in lands beyond Bharatavarsha are the prophets of Judaism,
Christianity or Islam before the prophet Mohammed.

It is worthy of notice that what are called Avaidika Faiths, like
Buddhism and Jainism, which are ignorantly regarded as having perma-
nently broken away from and with the Vedic Faith, have in their ideal of
Buddhahood or Arhathood the same principle of freedom from the cycle of
Samsira as even popular Hinduism, It is well known that the great effort
of Buddha was to free man from this cyole of continuous births and deaths,
As it is not, however, so commonly known that the ideal of Jainism was
also the same, I shall just quote here two sentencs from two Jains stotras
once current in 8, India:—

The real acharyas or makers of the Jaina faith are invoked in the
following sloka as having attained freedom from births and deaths :—

Abhinaumi sakala kalusha prabhavodaya janmamarana bandhana
muktan

Biva-mamala managha makshaya mavyahta Mukti sankhyamastarsti
satatam,

In another Jaina prayer ocalled Siddhabhakti it is said :—

Anantanamta Samsira Santaticeheda Karanam

Jinaraja-Padambhoja SBmaranam Saranam mama.

First, as regards the origin of the human race :~—Islam has propounded
a view that, when God created Man out of the tatwas of Prithwi (Earth)
and Apa (Water) and desired to introduce his own ray into it,He first made
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. i 1l therein. Gnana and
light of music dwe . .
i f knowledge and the . . tis also said
e hgi‘: :eally of the tatwas of light (teja) and air (vaYu)l; . tlsthe Vedic
z:‘m: ;dan was first oreated and from him Wo_m_a P e Iat is this that
: f Kosis. The snandamaya belongs to akasa-tatwa.
views 0 Sa.8.

y q i i i ence Of bliss-

i n occ
And this idea of the creation of Man and Woma

and Yami. .
ey tog':ihleizza has also propounded cimilar methods of appre
Islam, like K1 ’

itafi it. Devotees among Hindus
hending e SPi"im"I ““dd“:;tt:: liIIl\g ‘j::;itlat.tion as helps tof spiritp.a,l
use 108 naer thousa“u gestive discipline. Similarly, the -tapasas. in
oncentratlen - ‘“t"'; gdaity. Many of these are Saguna (with quality.)
Telam veo 8" mme's :f tS:dhakas meditate upon the ugra (heroic) or Saumya
Fusther, Jost o8 'Hm iy ce of their own desires, Islamic (.levotees also
(D&Giﬁc) names In B ific names of the deity for appropriate purposes.
> tpm 1 itself to research in this field. .Some of
e .Upanishadic tradition. Consider a few

use similarly heroio
An inner secret seer ]
these names are oxactly of Veds

exemples i Bakhi=Sat

Jahir=_S8atyam
Mohasi=Chit
Vahab=0Gnanam
Kshiyum = Anantam
Khalir=Brahme
Sabur=Santam
Karim=Sivam
Hiyi=Nityah
Vihid = Advaitam
" Samad=Vibbu
Hikh=Aochalah
' JabbarﬂParEtP&r*‘h
Nir=Jyotib
Vill——ékarit
Khuddus==Nirmalah
{ = Parameswarah N
learn ttf;l: these have been used in Japaf"‘ or m::;:&t:;:t ‘;’:‘1
When we lesfTt devotees, We com® to know for a o rive
centuries bY 131am1.c the Veda-Upanishadic Fait}_‘ and I.Sf“? There
spiritual conoﬁn‘:‘::;:'f’_‘,rheir Sajatiyata is thus quite mant est. 1
from the same SOUTEE:
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Namakarana.
d by living
oul that anim

Some of the haines are hel
Our Hindys realise, that the S
of the divine and even to indj
der, they give God's names
has been this ancient practj
religion, like Hinduism ang
life of this sort, it is idle to

individualg among Moslems.
ates our bodies, is only a ray
cate this and have ites a perpetual remin-
to men ang women ; similarly, ip Islam, there
ce of Baming children, When two systems of
Islam thus agree in a fundamental matter of

pretend that they are not branched out from
oncilably poleg apart,

Tslam = Prapati;,

Islam means self—surrender, atmarpang i.e.,
Saransgati implied in the formula “anyatha gq
Saranam mama.” Sych a discipline
in the Upanishadic period. If the
mamekam saranam vraja” (follow me
the injunction of God, Islam or self-g
This means placing one’s all, wholly
This is the really Christian attitude of “Thy will be done.” This means
also “*become dissolved in God”, Thisg j
Buddhahood or Arhathood. This jg

the same source Or are irrec

our aspect of Prapatti or
ranam nggt{ ; twameva
seems to hgye become individualised
ita text “Sarvadharmgp parityajya,
alone, leaving everything else) be

there is no “I"; it is all ‘Bah’ or the Divine,
Sadhana or discipline devised to congretise in
texts “Sarvam khalvidam Brahma”

According to the essence of Islam, eye
is surrendered to God and hence is jpv.
such a high ideal of soul-life illumipe
tal reality, Hindys and Moslems ip India have fallen

into the darkness
and devastating ignorance of antagonigm, How Tegretable this! How
soul-killing |

Istam thyg Seem to me to be

life the e8sence of the Vedio
and ‘Ekamévﬁdvitiyam Brahma'.
rything is of the hature of gat and

Birth and Death,
In the endless revolutions of eternity,

both birty and death are states
of similar nature, On the Hindy view, th

8T8y of chiy, ever since it
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individualises from the divine essence goes through. the cycle oj bl::::
o ‘S‘.’ it becomes absorbed again in the Universal, W(i)r SYV o ’
and dea.'ths. i ¢ s “Our birth is but a sleep and a forget.tlng. ' is
;he Ch:lslf:anolx:zei; ?:geed an English statement of this Upanishadic and
mmortality
even Hindu AStml(;gic]a:) ::: ‘kind of sleep and forgetting. We call it the
Similarly, dea:;h atssleep or coma-like-state, the soul leaves the body.
greater S“fep- Inf tl?is birth are then felt only as forms of dream con.s-
he experiences ¢ it is similarly believed that considerable effort in
ciousness. In Islam,f (l)r the soul to lose its particularity of jh{ana and be-
eterni;ytis; .zec:zza::at God’s grace will have to shine on the jiva for the
come dat-iike ’
Fuccess of such eﬁo:r;)gical aspeots may be urged in favour of this view
e Othel; annishadic Faith of the Hindu and the Islam. of the
fhat the Vede- 0¥ ches of the same tree of spirituality, with its roots
Mussalman are bl':“ skies and its branches spreading over the Earth. The
reaching bayon :‘c Faith use the “mantras’ of the Vedas for.consecra-
followers of the. Ve‘ ttl&ls ; there is no act of a Mussalman f.or which efact-
tions in domestio 1‘:. . w,i th the suras of the Holy Khoran is not provided.
1y such & conseora ;:’ri as of the Adharvana school of the Veda, mantras
Among the Tantra d u:der special conditions and in special ways,
of the Veda Bre use1 the Rikhats of the Holy Khoran are used for fuch
Simi]ar!y in I; MIJ:’la,m there are also Bijakshara. Sankhya and Vima-
trantric kriyas. In d on Rikhats, as in the Hindu Mantrasastras. Tl.le
pathana systerns bas;{khats of Holy Khoran are used in occult Islam in
point is this. The and for the same purpose, for which the 'te-xts
exactly the same w:va Occult Hinduism. The same all-determining
of the Veda e.;re usemy that we Hindus give to the Veda, is aooorc.ied to
all-consecra.tvmg qua Something similar to the Pancha-prana .Vlew of
the Khoran in Islllmi)l having some elements of it, oceurs also in Is.la.m.
Hinduism and prOl: Zhree pranas ; one runs thro' all parts and particles
On his view Maltlh :slies in the head and comes out from it, roams about
of the body ; ano "t while a still other loaves the body ot death and
and goes back into i a:bout in the other world. Hindus offer Prachchédafna
ot s :fltlo a:: corve the disembodid spirit in the other world; such gifts
of articles

. i 7
d offerings are also regular in Islam. Hindus offer the gift of a cow to
and offerin

] i ther world. Muslims make an
iri r the Vaitarani in the o B
2ep the ;Plflto‘:::r a camel or a goat to help the spirit over hell fﬁrt‘:s.
i c . 3 » I3 .
Oﬂerm'g : ':ualistio ideas and practices of birth and death, in vigils, fas 8,
Thus, in ri
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incantations, meditations, prayers, salutations, in recitals,

mental exercises of religion, both the Hindu and Musli
fundamentally alike,

The most popular form of worship in Hirdujsm is the ‘sixteen
ced’ one; the elements of snana dhupa,

deepa and Naivedya in it ar
observed towards Muslim objects of veneration like daragqs,
interesting common feature, Ip

med Wworship, each Name ghg
(eg. Suroukhiya namah om ) Similarly in Islam,

form of meditation with 99 names referred to above, each word end iy, ¢0r
which 1 take it as a shortened form, really, of ‘Om”, 8o far ag I have been‘
able to gather, there is no name-meditation sygten onding in ¢y in
either the Jewish or Christjan sampradaya, Thig fagt along witp the
reality of Upanishadic content of some of these 99 nameg Seems olearly
indicate the co-evality of Islam with the mos

and sucgh other
m fa.iths, are

-BOIVi-
e also
There is abaove all, one other most

the Hindu system of 108 or thousand-ng

) uld
end in “aum”

in the

to

t ancient Upanishadig f
of the Hindu faith. orme
It is on record, that Prince Dara Who if he had not been murdered
ought to have ruled from Delhj as Emperor ’

of India,
Islam fp
region gom

befare Aurangezeb.
om the Upanishads.
Posed a work oalled
from Jainigm, Whether
urge behind them was

had composed a great Persian work deriving
Similarly, a Jaina sage of Mysore-
“Mullasastram® in the 18th century deriving Islam
these were really successful or not, yet, I feel, the
right and noble, and really spiritual Viz,, that syeh great and herojq faiths
like Hinduism and Islam should have brancheqd out from the same oopy.
mon body of ancestral spiritual tradition, Verily it ig not for nothing
that the secret of this far off fundamental j
geuerations in the name *Rik’ for g text of

da and the hame R;
for one of Holy Khoran. May this recognition make for the ¢ -
passeth all understanding.”

> c———

Self-Torture by Worghi
The Veerasingampet Mariamman
As a resulf of the prohibitory orderun C. no Worshipper
submitted himself‘ to hook-swinging o self-tortuye,
Rao Bahadur T, G, Sanjivi Pillaj

» District Superintendent of Polioe
Tanjore, Mr. A.S. Ramachandran Pillai, Sub-Divisiona]l M '
Mr. V. Vaithyanatha Ayyar, Circle Inspector of Police, were op the spot

(From the Magyqs Maij,)

Pbers Abandoned,
festival wag celebra
der Bec. 144 Cr. P,
T any other form of

ted yesterday,

agistrate anq

Tt ——
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THE UNIVERSE AND RECENT SCIENCE.

BY DR. J. F. HECKER. N
o has lost its cocksureness as to the 0nsmon aniete

iverse. It is nowin a gtage of tra \ d;ngevents

O o ho for faith and mysticism. The outf? tm e e
et l°°f.’ e hich have coutributed to the cn?xs :h e e
e Sclenoest' v:m are the formulations of the rela.txve e an;e y
N irlterp?‘e';a‘f ltohe behaviour of matter, and the d}sa?efzions >
i hypo;h::: ;etween the inorganic and the organic divi
the rigid bounda

Modern scienc

matter,

J. A. Thompson (
the general ideas under‘ly e
intelligible to non-specfahs 8.
of the theory of relativity are

igion” dmirably summed up
“Sei and Religion”) has a . ‘
‘Sc"encethese new scientific doctrines, making ?hem
ot He has pointed out that the general ideas
the following : (a) all measures of movement

f absolute space and absolate time must be

are relative, and the concepts o owed up in electric activity ; (c) the

1l .
. r tends to be swa \ be included in
given P W ‘;mtt:s and the conservation of energy may D
conservation ot m

into line with other
le; (d) gravitation has ‘been brought m:
ineiple ; . measured, )

one Pil": (I; | 'i‘he universe is finite and ca:h:e theory of an atomioity of
energies; is advanecing - d an
theory is & e tricity and a
The quantuull 1ot o there is &N “gtomicity " of ele:sorbed by, any
energy in general, ] When energy is emitted from, o?- a o o rels oF

satomicity” of matter. bed not continuously, but in little p

i r is the
system, it is emitted oF abeo lar case are all equal. A quantum 1is

in any pal‘ti(m i s the electron is
quantums, Whi(-}:‘ lof energy & particle oan possess, ]'ustt ;n the striot sense
smallest quant] tyof negative oleotrioity that can existh

smallest amoun

" but with “atoms of
ith atoms of energy’,
deals not with a iolied by the time
the gnantum theory sgotion’” measuring energy mult:p :; o1d fashioned
action”, the .termts The old view may be compared fo eroeptibly. The
during which it ac £ ' hand moves continually, though imp d to the move
inute Te -
olook, whose :l::ed in the quantum theory maz be Z;I:-Tis a jerky transit
new view exp . lectric clock, where
d in an ele o 3 ry to the
ment of the $49 hull: to the next. The significance of this .the: ’ f the
from one minute mar . ¢ away with the unbroken continuity o .
o dO;umps which indicate something of an elen:eI:
cing : me soientists
behaviour of matter. This behaviour has le: is:g o b0 the
. 8
of will in the be James Jeans and J. 8. Haldane, to ing approaching
as for example Si; mochanistic materialism, tosomething app
reme from

opposite ox? *(From Religion by Julius F. Hecker, Phd.)

metaphysioian is
old mechanios, introdu
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» and accepts objectivity ag existi

t analysis, ig the
eternal spirit”, (The Mysterious Universe, Page 136)

the universe with the aid of mathematical language can be best pictured
as consisting of pure thought. “The thought of what, for want
world, we must describe as a mathematical thinker’,

True enough a mathematical formula canno tell what o
it does indicate how it behaves, and it can be specified ¢

ties. Now this property, according to Jeans, is thought,
mise he reasons that *

ng alone
mind of some
. Sir James thinks that

of a wider

thing is, but
hrough itg proper-
From this pre-
ought, then jtg
(Page 134). Jeans further
us to think of the Creator
rt of His creation, Tphe
transcendentalism. Thus

if the universe is a universe of th
creation must have been an act of thought.

points out that modern scientific theory compels
as working outside time and space, which is a pa
theory fits excellently into the old doctrine of
through Sir James contribution orthodox theology rediscovers jtg lost God
as the “mathematical Thinker”. It alge Permits the conclusjor that the
stream of knowledge is heading towards a nop mecha
Sir James puts it: “the universe begins to look m
than like a great machine” (page 148). Mind therefore, no longer appears
to be an accidental intruder into the realm of matter, It may be hajled
rather as the creator and governor of the realm of matter, Thig funection
is of course not carried out through our individual minds, but through the
mind of which the atoms of our individual mindg have grown t, exist ag
thoughts. Thus Sir James believes that he has discovereq that the Univerge
produces evidence of a designing and controlling power which has some.
thing in common with our own individual minds, “Not so far ag we have
discovered emotion, variety or aesthetic appreciation, but the tendency to
think in the way which, for want of a better word, we describe 88 mathe.
matical. (page 149),

Similar conclusions are arrived at by J, 8.
the problem from the stand point of biology in
sophy. According to Haldane,
continuous in time and represent
of nature, just as do matter and
point, Interest and values

vical reality, Agq
ore like a great thought

Haldane, who approaches
his The Sciences and Phijlo.
life from the biological standpoint jg
8 something inherent in the very existence
energy from the ordinary physical stand-

+ insofaras they are what we oall spiritual
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corresponding to what, in the language of religion, we call God. “God‘ls
thus the only final reality, and individual interest or personalits.' has its
only reality in God. From this standpoint, existence in time is. just tlfe
progressive manifestation of God. The existence of God and Hls‘ love is
a primary and fundamental fact, the presupposition of all experience, or
‘of what we call nature ; and it is solely in our perception of spiritual
val;Jes and faith in their unity that the existence of God is revealed to us.
Through this faith we identify our own wills with God’s wills whe.n we
strive for what presents itself to each of us as his or her own partwu?ar
duty". (page 317). According to Haldane’s reasoning, no physical realfty
exists outside God, and he calls the assumption that there is sucha reallt.y
& materialism which must be firmly and decidedly dissociated from reli=
gion, He stands firmly on the hypothesis that ours is a spiritual universe
in which God reveals Himself everywhere, and at all times, if we only
open our eyes, hence a material world as such does not exist, nor have
mere individuals as such any real existence, “The only reality is in Godf
and we are one with God in so far as we are realizing the spiritual valu?’s
in the progressive realization of which His existence is expressed,
Haldane argues that since these values are not individual values death of
the individual does not imply a partial extinction of them.

His spiritual interpretation of nature makes it a synony.m. for G“od afld
any idea of the supernatural is, therefore, illogical and irrellglot-ls. Belx.ef
in the self-consistency of the universe is, for the scientist, equivalent 1.n
ultimate analysis to belief in the existence of God.”” (page 32'0). This
oonelusion leads him also to accept the hypothesis that naifure is nature
with a purpose, and that religion is the growth of tendrils th:f.t I.'each
towards a spiritual order of reality, when man finds himself at his intel-
lectual and ethical—emotional limits. Religion, therefore, becon':es not
merely & projection of that which is best in us, it is also “an opening of
our hearts to the best that is outside us.” (page 240). . .

These generalizations of the famous English biologist are invaluable
props to the tattering faith both of many theologians and of the ran'k 'and
file of believers. Equally positive in its appreciation of the rehgxious
aspects of life is the work of J. A. Thompson, another outstanding scien~
tist. Is nature congruent with religious interpretation ? This is the theme
of his science and religion, published in 1925, His answer is unconditio~
nally affirmative. According to Thompson’s reasoning, science asks four
questions: (1) What is this? (2) How does this behave? (3) Whence comes

this ? (4) How did it come to be as it is, that is to say, what are the pre-
4

-
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condition of its emergence? Science is empirical description—religion is

an interpretation in moral and aesthetic terms. Religion is also essentially

personal ; it has to do with an aspect of reality that is beyond existence.
Therefore religion is difficult to define ;- it is rather like a flower which
ceases to be when science begins to anatomize it.
transcendental,
discourse.

Scientific concepts are
The idea of God is outside the scientific universe of

Science is systematized, verifiable and communicable knowledge
reached by reflection in the impersonal data of observation and experi-
ment, registered and measured. The more complex the material the more
approximate will be the formulation. Hence the laws of nature are but
shorthand descriptions summing up the routine of our eXxperience in the
simplest possible terms, Science does not enquire into the ultimate signifi-
cance of events or ultimate purposes, but religion always implies a belief
in a higher order of reality than that reached by ordinary experience.
The essence of religion in its higher forms includes submission to the
Divine will, some form of communion with the Divine, and

some vision
of God. Thus the wonder of the beauty of nature still brings many of the

emotional foot-stool of religion,

Thompson believes that it is an error for theologians to search for
weak spots in the scientific scheme, in order that they might say “here,
at any rate, you must admit the need of God”, This is & fallacious and
unsound approach for the unknown of to-day may become known to-
morrow. But the fundamental mysteriousness of nature remains, and the
philosophical problems of the beginning and the ending of things, of
meaning and of purpose, will continue to press upon all of us,
seeks for the empirical lowest common denominator.
the transcendental greatest common measure.

Science
Religion seeks for

" Thompson takes up the position of the hylo-zoolist, but calls it pan-
psychism, He says: “there mustbe in the dust the promise and the
potency of life, and where life is, mind may be.” (page 7). Thus in the
beginning there was matter, energy and mind ; these three are the common
denominators of the scientist. The world is a unit, we know but a universe
not a multi-verse, “The God of the electrons and the protons is the God
who made these irreducibles make the mystery of mountains and the sea
and the sky eternally new. Even the essence of beauty, while it remains
a secret, is not a subjective illusion it is a quality of things which arouses
in us a quite characteristic thrill—the aesthetic emotion.” (page 59-60). .
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Thompson differs from Jeans and Haldane i.n his rea.hs:: ;x:i 1:(1)5 z:;ld
psychical hypothesis of nature. This hypotl_l@Sls °n°°r;:3tmces o the
a theistic position at which he seems to.arnve fror.n ® . Ho says
design and purpose which he observes in 'the cosmic tpo asp;cts ota-
it may be that all the objects of our experience }mve W  Sepee ;v e
kinetic as well as kinetic, mental as well mta.tenal, pSYOa; e of matter
physical. This is the meaning of pan-psychism. Th; anr :;d expressive-
into electrons and protons leaves the beauty and granbel.lldin e
ness of our world unaffected. The simplicity °'f‘ the bul ssivi oreparation
creases our appreciation of the architecture. l‘he prfogretme D ongly
that one stage makes for another in the unfolding of na

stive of purpose. ience
sugg’le‘h;mpsonpagrees, however, that no man oan ﬁnd.;)ut liﬁi:aie“; e
alone, but his theistic conclusions he belle.ves q\l'lb‘;es hanging from
considering the original endowment of the 1rredu011 ;ocess of genesis
one form to another, and of the grandeur.of the :ho emI:,ny blind slleys,
and the persistent urge of o ?vollil:ltew;. asIcten: E:'ea,ching its olimax in
- yet‘j:se::ii:nzz lalcrllj::::}etlza:vtrld becomes more and r;‘nti).re ir:i‘:reex;)r:;
man. - oht” (page 10) is su
fablo as th? wﬁzgp:: z: 1::::: v:?t(;)ugl: p(E:it?ve theistic conclusions,
'1‘.homp$0ntshii:gl that orthodox theology could think of. .He is much mo.rt:
rn:;:i ::ihan many oontemporary modernist theologians of humanis
or »
fendenolet tstanding scientist who lends his authority to the SUDDO.I't

A.n?thef 0‘;5 ;nEddington, who has chosen for his theme the (?IS'
of rt?hglon ls' -e i.n relation to. mysticism. He makes a ?enetrat.mg
011881.0 ; O.f §°l::° mystical illusions of man, and argues that in mystical
enqulry“mto eh something of the true relation of the world to ourselv'es
moods .we ocato hinted at in a purely scientific analysis of its
) relatu,)’n n;t l:is The nature of the Physical World, Page 320?.
cont.ent. ’ ( e:alysis brings him to the conclusion that therfa is
Eddmgt.on ° : truth at the base of mystical illusions, *“It .1s ?’
soing  kind ot of reality buried under a mountain of i.llusmn.
el 'nugge' argument it runs somewhat along the 1.me: .If
Followin hls1; gui; into words the essential truth revealed in mystic
i We.l'e * t"YJ oul‘()l be that our minds are not apart from the world, a.x?d
expenem.:e, ltt::t we have of gladness and melancholy and our sﬁxll
tdh:ep::elfler::isnge, ate not of ourselves alone, but are * glimpses of reality,

-
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transcending the narrow limits of our particular consciousness.” Thus
the harmony and beauty on the face of nature are at root one with the
gladness that transfigures the face of man,

Eddington then argues that the mysiic sense of the Divine presence
irradiating the soul is not a common trait, but only comes to those who
are capable of the experience. Men who have not the capacity seem to be
like men without a sense of humour. Laughter cannot be compelled by the
scientific exposition of the structure of a joke, and, in the same way, a
philosophic discussion of the attributes of God are likely to miss the intimate
response of the spirit, which is the central point of religious experience. The
reality of religious beliefs are discussed. ‘“In the mystic sense of the creation
around us, in the expression of art, in a yearning toward God, the soul
grows upward and finds the fulfilment of something implanted in its nature.
The sanction for the development is within us, a striving born with cur
consciousness of an inner light proceeding from a greater power than
others.”” (page 327) Eddington argues that there is a feeling of purpose in
ourselves which urges us to embark on the solution of the spiritual problems.
This canuot be done by Science. He says, “a rainbow described in the
symbolism of physics is a band of ethereal vibrations arranged in systematio
order of wave lengths from about. 00040 ¢m. to .000072 em.......We cannot
say that the rainbow, as part of the world, was meant to convey the vivid
effects of colour but we can perhaps say that the haman mind, as part of
the world, was meant to perceive it that way.” (Page 329) This line of
argument brings Eddington face to face with two alternatives; either
there are no absolute values, so that the sanctions of the inward monitor
in our consciousness are the final court of appeal beyond which it is idle
to inquire, or there are absolute values. If the latter is the case, then
we can trust optimistically that our values are some pale reflection of
the absolute valuer, and that we have insightinto the mind of the absolute
from whence come those strivings and sanctions whose authority we usually
forbear to question.

(To be continued.)
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EAST AND WEST
By T. L. VASWANI
The Message of the Rishis is one of Synthesis and Unification.
The Message is the call of the coming New Age. .
The Rishis and Sages of East and West are a witness to the Message,
R It will bring cosmos out of chaos. ‘

DEPARTMENTS.

G ¢ d ) '-". 5 Sttt » -~ .
sﬂggfrﬁ’nfﬁ ‘If()wxlng ?tdu(mc‘r) Much of what is regarded as progress is a ‘progress’ from the simple
Watches and Clocks I ;ZZS?"(";(SIS to the complicated. This ‘progress’ is a mark of current ‘civilisation’,
Cutlery : 5 dnd Shoes It is progress in ‘comforts and competition’. This civilisation I may ocall
Crockery 'L‘eather. Goods ‘?“d Saddlery a “civilisation” in matter and mind. There is another type of ecivili-
?lassware lra\*]g;lélng. z.md Lamp sation. It is a civilisation in buddhi. It unfolde as the Heart and
-Amps Sequisites Intuitions awake
[ronmongery ‘ Tailoring . ) . . L
General Hardware Men’s Outfittine It is the monopoly of neither East nor West. It is the visjon ,Of
Chemists and Druggists Ladies’ Ougf ~ Prophets and Saints, of Rishis and Sages. And they have appeared in
Perfumery and Toilet Hal o? L ‘lﬂt‘ntmg ; all ages, They have sanctified both East and West. -
Gramophones C‘ o l( ashery ) " In this vision of the one Humanity in all nations, the one Spirit in
Sports and Games C('):}P cte H"_)“SC Fur nishing ‘ all dispensations, the one wiedom in all religions and races, the one
{f;}?:les hic and Artists’ X‘l Tm\;gM‘lkmg Inspiration in all ages, the one Illumination in all ages, may meet the
iy and Artists [y ored Waters Hindu and the Muslim, the' Parsi and the Jain, the Buddhist and the
-.N-_M,,‘,”,,_ - :‘ > yAKCry

Christian, the Rationalist axid the Free-thinker. Oneof the 8indhi Sufis
has sung of this vision in inspired words .— . :
“The Hindu and the Muslim : '
.=+ Alag! the strife bet'i'vo_on the twain:-
* How deep the darkness of the blind:
But who may give them the Understanding? .

SPENCER & CO., LTD.

MOUNT ROAD, MADRAS.

e

Krishnaswami at the India 1'iing wOrk LS . v .
v : [} nd P
Secretary, Arya Mata Sabha, “Moryalaya”, Royapeftah, Maaras wblished by the
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We walked the way of the Beloved,

And we saw that in al] abides the One :”

There are differences between Eastern and Western customs, 1In the
East, for instance, we put off our shoes as a sign of Tespect; in the West,

they uncover the head. But the deeper life of Rast and West ig, in
essence, one. It is Life in the Spirit.

The present marks a period of

[JUNE

transition. Byt g new creative epoch
is before us, If current civilisation is tired, paralysed, it is because

civilisation has turned its face away from the Light of the Spirit.
Tamaso ma jyotir gamayz : Cried the Hindy Rishi :—*“Qut of darkness,

lead me into the Light.” And through the darkness of these days, we are
being led into the light,

I believe that in current eivili
one day, conquer materialism Mo
of the one Life in all.

that life is a continual ¢

sation are at work forces which will,

dern science, t0o, hag its Rishis, seers
And recent developments in phil

reation of what jg new,—of growth
Socialism is ga protest against industrialistic nihilism. And social
programmes of the modern age, inspired by a noble spirit of sympathy and

sacrifice, move in a path of growing spiritualisation, Ig not service of
the poor, also, the worship of God?

I prayed in thought to God,
But had no answering sign:
No word to intimate
Or herald the Divine.
I saw a little waif,—
A lostr and weeping child ;

. I’dsried her tears and had

*N God's Mmessage when she smiled:

May the music of this message go far and wide:

osophy show
and progress,

“It is the man with the glib tongue who obtains leadershj
cal life and keeps it, however numerous his blunders 554 ho
the losses he has inflicted upon the nation’,

P in politi-
wever grave
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VIDYA—DHARMA. r)'}
(3. V. SUBBARAMAYYA, M. A.,
Lecturer in English, V. R. College, Nellore. N
Ed tion has so much to do with the world’s present and fu .
o i i rasp o
for enunciation of the right educational ideal and policy, a cleatr ga we
ents
the world-situation is necessary. The modern world in;;resscientiﬁc o
d, we observe amaz
i ectacle. On the one hand, . - e
baﬁlln'g Zzstrial expansion and material prosperity. Man hasa e
oo d air have come u
' ; th, water and a
is conquest of Nature; earth, ar e
f:')mpleted hl:,ce and time have been all but annihilated. Many c.:lwllsed
; 8 ' .
lsdswajerffl states have banded themselves intoa League of N'z;ltlons :ng ‘
0 .
::'le sl:riving to abjure war and to establish peace and g(l))odwx arll;ow
eings wa -
find vast masses of human '
men; On the other hand, we el o
ing in ignorance and misery, millions of educated people p{mng1 a\;v py o
: ’ illi i lling in the la
i For one millionaire ro .
despair of any employment. N ’
lux:r we see hundreds and thousands of his hun‘mn brethren tg nlg
ith y't eal. All the vaunted achievements of science havehnl()) : y
without a meal. . . "
not advanced human contentment and happiness even by an inc A ll] e
i 5 olesa
| i pons of instantaneous, w
i forge the most terrible wea : :
(lllelfmgt'to 0Tghe League of Nations has not so far succeeded in promoting
3 1. sue "8
eb'truc rlmven good understanding among fthe natious, Mutual fe:.r, 51:12
amity or e - : i
Diciosx; and jealousy are growing apace. Alongside otfl bpe::)ce ::Sc ;ar <
itnessing the most barbar
i t conferences, we are wi :
dlsarma.'n;enthe most flagrant violation of treaties and the ktee}flesf: r;ce
R ! est of air has
ili : ts. Man's conqu
tions for piling up ‘armaments, :
anionlgda:;l I:)ar;e more and the most frightful weapon in the armour}s; (l)f
on ed to :
desfmction the 'air-arm ' which over-night can raze to the ground.twfote
. . .
cities, The world is indeed passing through the gravesf crisis and its fa
es,
is hanging in the balance. ‘
T:e riot cause of this tragic irony must be sought in tl;e zl:e:en;
- ibili nd o
nature of man and its main responsibility must be fixed }o)n t le tllk ;
alk o
education that is being imparted all over the v?'orld. ae:P e -
modern education as building up character, inculcating the du ujzl;)th
o e n e - - » [3 . ese
zenship and infusing the fervour of patriotism m‘the hpup:)ls. ) heee
in function of education has een
are only by.products. The main ' . e
in manyilisy self-interest be it ‘enlightened ' or otherwxse: A Edu:a M_lon y
sought mostly for personal advancement and self-aggrandisemen .'tha
. . -
taught to look to his ego first and foremost. His heart is fired ‘w1d p:to
sonal ambition. Even philosophy and religion have been presse 1: (
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service to support the egotistic aim of life. Personality which is but a
glorified transfiguration of subtle selfishness is held forth as the be-all
and end-all of human existence. In short materialism under whatever
name is writ large on modern education, and it has produced a type of
man who however intellectual and efficient is essentially egotistic and
selfish. The high-sounding ideals of patriotism and nationalism are but a

magnification of individual egotism; the ecivie and moral teachings are
likewise a virtue of necessity born of

[JunE

intellectual comprehension that
social stability so necessary for self-advancement will be otherwise im-

perilled. Modern education has taught man to regard himself primarily

as an individual and to pursue an egotistic aim on a limited personal or

nationwide scale all through his life. He may rise to be a great scientist

or statesman, artist or philosopher, But his one ambition is to aggrandise
and glorify himself, his community and his nation,

This type of individualistic,

egotistic, self-centred, aggressive man
has really outlived its usefulness.

In the economy of nature which has
no place for effete things, it must either evolve into a higher type or

suffer destruction. That in my view is the writing on the wall, the plain
warning of the world-situation at Present. All our sciences, arts and
philosophies, all our inexhaustible resources are not going tosave us unless
we ourselves undergo a * seachange into something rich and strange.’ As
long as we are taught to look upon ourselves as separate entities and aim
at personal, communal and national advancement, to become
conscious of our rights and privileges and oblivious of our duties, as long
as our scientists focus their attentjon upon the universe of matter ignor-
ing the soul or spirit ag abstraction or hallueination,

poets sing of personal immortality and our philosophers th
personal salvation,

intensely

as long as our
ink in terms of
as long as our national leaders and statesmen base
their policies upon our self-interest individual and national,
our sole hankering is for self-indulgence, self-aggrandisement and self-
glorification as individuals and as nations, solong are the conflict
between individuals and nations, and the exploitation of the weaker
peoples inevitable in the world. The acerbity of the struggle may be
veiled by fine phrases and sentimentalistic appeals. These may even
delude our minds by investing the sordid scramble witha halo of sane-
tity in the name of civilising or evangelising mission, The antagonism
however goes on brewing and gathers momentum in time. 8o long as the

fundamental nature of man and the crucial character of education are
not changed, all readjustments,

as long as

alliances, collective securities and sanc-
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hile but can
tions are but temporary make-shifts that may put offfora w

; is reall
neither prevent nor extinguish the world conflagration, There is y
i

e ' ling the air with
no security against the frightening " air arm except filling

8 v i inst war sporadic or

iver ic indeed no sanction again

universal love. There is in . '

world wide except the spread 0 right education that teaches man to
orld w f h

1 I- ] . . . f . ] . ]

i ng of space and time by the
achievement of sciendc.e ' :k:; 1;::“;!)’:::(:‘1‘1::‘ 1t‘ﬁingging together of scatte.red
soroplenc and e rathm t ends of the earth may prove a doubtful-b‘lessmg,

. fr(‘)m e eSIt is the common experience of joint families that
nay a veritable cut:'s:. e h fall sympathy for the others a.nd
unless each me? ete the self to the common good, the bigger the faml.ly
Knows to S“.b e happiness and the quicker and more disastrous will
the greater ;s the l;j;kewise the joint family that is being formed,.thank:
:): tt}]llee b;::es: ?r.wentions of science, demands of all of us certain ne

nt misery and
ili ich iti nd to aggravate the prese ; :
irtues g " can no longer live in isolations

Moreover u

people

: i We
_— mon dissolution. . 3
p"lamgl-::te t}‘:)::::!; Willy-nilly we must rub shoulders with fellow-men
splendid or o .

Id. The near and the remote have nearly.los.t l‘:heil‘
all over th? world. o all learn to shed our prejudices, provincialisms
meaning. B0 m:;l'essa::sms to cast sway our untouchabilities and races
and na.r.rc')w > “:;n re ard’ everything from the view-point of the world-
superiorities, and 1o ge realise the identity of interest between the
community, unles_s d‘::ridllal and imbibe the new ideology of ‘all for each
universal and ﬂ,let;ln ;ear association of widely different peoples must only
and eajclz f:.:;;r fzry the demons in a8 of greed, envy and hatred and
rouse into _ . —
hurl fhe th)]e human.l;iyl:;a(:cl):ntgh:m::;j's rapid decline towards this

e el 1'951{(;“:;8 the most terrible indictment against modern
ca.ta.str.ophﬂ 00!!81:1 ;:ver model obtaining in all countries. So .mm?y
ed.uf:a'txon of V; a levelled against the present system of education in
critioisms bave heon any oconstructive suggestions have been offered.
our countrsf, a.n‘d * nllitemry over intellectual. It neglects manual labour
Our educatl.o n ° t‘;othe sens;s. 1t is only manufacturing so many mitiiﬁ.ts
an ohe tramlnlS. y the ranks of the unemployed. It is of alien origin
tn life w.d e l:: It is ‘cabined, oribbed, confined’ with too heavy
nd exote 8}'0.‘; .llabuses. 1t is too much .examination-ridden and its
:::11-::; ?:: ,:::pe:yby a craving for jobs. Th}a present system should be
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ove y .

technological bias, It should be v i

Gurukul syst . ernacularised and nationali ‘

incorporatid.emScsi:r(zzk% be introduced. Montessori method:l;s}f:l;ld r::

examinations shoald zz 1nd najture-study should be encouraged. The

love of learning and searchufmamSEd and rationalised. A disinterested

should be cultivated, T or truth should be fostered, Aesthetic tastes
- The teacher and the taught should live together in

m n ne ]
an a!]“ﬂsl)hele ()t ]els“] ell ilee(l() a (l |5a,]"l 8S. I]le State the

industrial magnate
s and the landed arj
istocracy should i
pool their resources

together and formul
ate elaborate p}
educated unempl plans fer providing livelih
ployed. AU these criticisms are fully J'ustiflie:iwd nt: thl‘l}
and a

my humble opini .
ing and intenp-f“?n agam.st the present system of education is it ‘
silying the individual egotistic conscio 18 1S Ton

3clousness,

and glorifying a :
Bgression and thus -
between individuals, us bringing about the inev

encouraging
o " itable clash
should be such that it awrzﬁel:su:;sn a;:dthnattio: " basto reform dhen
with the Universal Bej _ e truth of his unity and i i
from the individua]lge;;? ’tf)eat(;}:eeit?' ve tOlShift his life's ce:tre of 2:::‘1?;
aggression and o _ 0 : lversal self and thereby obviates
in the minds pf :;l’f:::-asrlhls “fllve.rsal consciousness it should ilx?:::c:tl:
tion but as the most vimla Dlat.ltudmous philosophical fietion or abstrac-
govern all life’s activitiey ';eéhty and the first principle that should
and production of drab u .~f h‘b‘.means beither erasure of due distinotions
personality. This onl .nl ?rmlty nor suppression of the much~cherished
purification and highej 318111 lf?es th.e removal of wrong distinctions, self-
To achieve this ,-estevo u-tlon ot_ personality. ’
is the most tremendou ) chleﬁy.w.nfh the educational authorities. Theirs
not merely as mouldeS f: Sponmbfhty. They should regard themselves
but as trustess fo l‘sf 0t educational policy for a locality or province
possess world-outloo;: \ l:'e well-being of the whole world. They should
nfernations] View-pom:.n Wslfape their educational policy from the
suit the looal nends. th . A hile adapting the system of education t
In every men » they should keep in mind the world’s requj : ‘O
sure they take, they should see to it that not ;lnullremen::.
y are the

local needs satisfied but peace on earth and goodwill
will a

promoted and not retorted. mong men are

This is b
for the indivi ) ¥ no means so dj '
o 0: mdlllvu'lu.al and the universal are essentially flicult as it seems
each cifizen and nation on the one hand ind Z?e,t:xhe true inters
e whole world

. . O W Ol‘th's Sk
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«“true to the kindred points of heaven and
tualise education ” should

19361

educational policy must be
In short, ** internationalise and spiri
be the motto of educational authorities all the world over.

To universalise the egotistic individual, to bring home the unity and
identity of the one with the all, to foster the international outlook, to

ion for self-less service prompted by genuine sympathy
ialistic civilisation and contri-

this in brief is the supreme

home.”

ingpire a pass
for all, to spiritualise the present mater

bute to the evolution of the true ‘super man '—

dharma of education to-day.

The history of all reforms and radical innova-

tions in this world has shown that far-reaching changes are always the
work of a leading, active, gifted and small minority, striving with zeal

and determination to realize an ideal. This ideal may be based on
on error; but that does not matter. In the end the
nt mould; and the inert,

Progress of reform:—

misconception or
willful minority establishes the environme
d receive their shape.
From * The Woman of the Fature”
in To-day and To-morrow series.

ductile masses pour into it an
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THE SEEN AND THE UNSEEN.,
K. §. RAMABHADRA IYER,
Advocate,

Many doubt whether there is anything like the Unseen and would
fain believe that whatever is seen with their senses is alone real: while
what cannot be seen with their physical senses must be unreal or non-
existent. I venture to affirm that the Unseen is indeed moré real than the
seen and that there are demonstrable proofs for the same, Suppose a person
by the gift of some Unseen Power suddenly gets a flash of Light which
opens up all the inner cavities of his physical body and builds up a new
structure within the body and ever since, is able to hear very profound
Truths being proclaimed through every part of the body, and this process
goes on from day to day, adding to his store of knowledge and experience,
would there still be any doubt that that man is possessed of some Unseen
Power which is to him more real than the Knowledge he gathers through
his ordinary senses? )

I apprehend that it is within the limits of human endeavour to imbibe
such mysterious knowledge through the influence of Great Powers which
he can invoke by ceaseless prayer.

The world is now reaching a stpge when there is every possibility of a
new birth or a new life'; and the-Unseen Forces are now working ata
tremendous p.ace ;and it is open to all men of Vision and Faith to open
their hearts to receive sublime Messages which breathe a new vigour and
carry a new significance. The Unseen becomes cognisable even through
the physical frame and transforms man’s mind so as to be subservient to
© Its Will. Man then becomes the very image of his Maker and shines in
all His glory and ultimately becomes a very powerful aid to His work. He
can feel that the Inside Power inspires his thoughts and direots his
movement. HEvery moment, he is driven on to higher consciousness and
becomes immersed in the pursuit of its joy. All things wear a different
interpretation and he feels a new vigour and a new strength; and many
hitherto-unknown things become known. Its laws are no doubt, subtle
but they are quite precise. Indeed, he soon comes to realise that that is
the only Law of his being and in so far as he adheres to that Law, every-
thing is well with him. His physical wants are reduced to a bare minimum

and his strength is proportionately increased. Any time he feels any.

doubt, he gets some fresh proof that this Powerful Force is the source of
all energy and the centre of all activity. He realizses that this Unseen
Power is the source of all knowledge and Happiness and Bliss and js the
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very embodimert of Truth, As his knowledge increases and his power
strengthens ; he feels that the so-called Unseen Force is the only Reality
and everything else is unreal or transient.

What shall we not give to imbibe a little of this tremendous Power
and to discover its Jaws and its processes?

That is the real destiny of man here below and India is pre-eminent-
ly a land where great Truths have been discovered and pressed into
service for the upliftment of mankind. We need not suppose that this age
is ill-fitted for the discovery of great Truths. On the other hand, I have
a firm and an ever increasing Faith that India is on the road to a higher
development when her sons and daughters by their rigid adherence to the
path of their ancient Dharma will be able to realise the Unseen power
and be in the vanguard of progress and achieve lasting peace for man-
kind.

I pray that the Unseen force may mould the destinies of my country
and keep her to-the strict path of Peace and all-round progress.

May His Will be done !

Conversion in Salem Villages

A batch of Congressmen visited the Harijan cheri at Hamapalli day
before yesterday, where 157 persons were baptised last week by the
Catholic priests. ' o

Ten families still remain Hindus and they expressed their willingness
to the Congress workers to earn their living by spinning.

At Erayamangalam the Harijans in the cheri had also been taken
into the Catholic fold and the Harijans at Kokarayampet are to receive

baptism next week.
The Hindu,
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A PHILOSOPHICAL QUERY.
By
M. S. RAMASWAMI AIYAR, B.A, M.R.A.S
Religion—Philosophy. Religion is the met hi
?es God. The faculty utilised for religious purp
is man's a?.ttempt tounderstand God. [ he faculty utilised for philosophical
purposes is reason. Religion and philosophy hence are complementarily

essential, since man has hoth i
R emotion and reason. j
and head to be satisfied. (1 ofher words heart

hod by which man propitia-
oses is emotion. Philosophy

Ph.]Every religion to.be a religion must have a theology, ritual and ethic.
ilosophy may be viewed from two aspects—theoretical

Throughout ages man 8oes on asking who is
this universe and what is the relationship of
has been done to answer the questions,
result of this intense thinking and they f
Now no man is merely a thinking be
being. A man may live thoughtlessly,
he thinks, it is only to act properly,
be without influencing action,
practical bearing,
religion as he pract

and practical.
Qod, who is man, what is
the three! Intense thinking
Philosophical theories are the
orm theoretical philosophy.
ing; heis primarily an acting
but he cannot live actlessly. 1f
for life is action. 8o no thought can
Theoretical philosophy has ultimately a
Philosophical theories therefore react on a man's
ises it, on 's li i i
solutions to world's problems aa,; r}?ear;:c:)iteltzsmh:hlc:;?s and o offer
. In India there is the hoary Sanatana Hindu religion and three
main systems of philosophy i—Adwaitam, Visishtadwaitam and Dwaitam
f&part from the outward caste marks which those that are as it were born'
In each of these systems wear to distinguish them from others, may I
know. how each of these three systems react on a Hindu’s religior; as he
Practises it, on Hindu’s life as he lives it,and what answer each offers to

the problems that confront him in this land of ours to~day? Asa re-

thinki . . .
hinking of these questions with a view to a newer orientation is essen-

tial in the present state of our religion and society

questions. I have put these
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Japji Sahib (Review) 3
ish by Professor Puran Singh—Second Edition

nm 1 l
I'ranslated into Eng ct Society, Tarn

—Price annas two. (Puablished by The Sikh Religious Tra

Taran, Punjab)
This is a beaut

Sikh book of morning meditations. s oo

T . ..
himself and its recitation 1s enjoined on all O1 -
profit not only by those who desire access to the spiritual background

of the Sikh mind but by all interested in the higher phases ‘o.f mystllcal
experience and in the formation of those contaots between spiritual v? 1.1es
and worldly life in the establishment of which the founders of religion

iful rendering into TEnglish of what may the called the
It was composed by Gurua Nanak
1t may be read with

were supreme. \ ; h ision
) . xpression to the Vi
consists of 38 stanzas and gives @ )
The hymn elf to Guru Nanak’s mind, and

. . . s
of the Divine Personality as it revealed i f
to the longing for salvation with which his soul was filled. It te.Us u;o
how he saw the ways of approach to God amidst the tangled relationships

and temptations in which the ordinary man has to spend his life.
Stanza X111

ture?
can I come to know Thy Na .
o in would lay myself at its altar as

ah! even but once!

A

O Infinite,
Intoxicated with its Beauty, Ifa ;
a sacrifice, but too poor to do my heart's desire,
Thy will, O Beautiful, is good !
" Thy Pleasure is all!
O Formiess One! Thou art for ever! .
* *
Stanza XXVIII ‘ |
O Yogi? better adorn thy mind with

»

Of what avail are thy car-rings,

peace. ‘
Have no desires pulling at thy heart ; mind not what happens:.
Of what use the Yogi's Jholi that thou wearest ? Make retirement

within the chambers of thy soul thy Jholi !
Be self contained and centred in thy own Self.
This Bhibut doth not help thee to forget tt.ly body, make. N
Dhyan thy Bhibut, by Dhyan this body will be that raiment whic

t. .
d“t:;":; t(o)m;;ic):io the Khinta of new youth that fades not. Make Faith
e L] ?
thy Staff. .
Take the middle path and be patient. . A . .
* N o
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word for him.

Vain are the ways of men,
How then to find Him »
How then to get rid of the dark Pali?

One way there is, to make His Wi

naught else,
L J

I our own, No other way,

* » »
The value of the translation is

enhanced by the useful foreword
which brecedes the translation,

K. v.8.

————

CRUELTY IN KUMBAKONAM.
Hook-swinging of a ram (#yom the Mudras Muil)
A large crowd gathered.........near Parithikara Street at the south-

east of the town, and saw & ram put to torture in the name of the Goddess
of Small Pox (Mariamman).

d the Painting of ity heaq with vermilion the
pole was raised about 50 feet,

kicking its legs violently. The
post three timeg the animal bein
after further offerings,

The animal wag bleating in agony and
bole was then revolved round another
g brought down and sent up each time

¥ cheered cach time it went up with its hooked
flesh protruding from g back.

On this the Madras Maji writes:—
needed, The Government have prohi
of self-torture by human beings,
action, and jt has evep been ques

“Something more than a mild protest is
bited hook-swinging and similar forms
These at least are the result of voluntary
tioned whether, in thejr religious fervour®
ious of pain, Of the ram’s sufferings there can be no

if not animal sacrifice altogether. These

Savage rituals must be completely stamped out,*’

We say Amen,
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MUKUNDA MA.Lt .
Translated into Tamil eER

A. R. SUBRAHMANIA IY . Vadra)
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HARIJAN REVOLT IN KERALA,
The first fruits of Guruvayoor?
K. V. SESHA AIYANGAR.

Guruvayoor saw the triumph of Sanatanism. So great has been its

victory and so crushing has been the defeat of the untouchables that

throughout Malabar the oppressed classes are seeking an escape from

Hinduism. .
Among the Malabar antouchables the Thiyyas form & class apart.

How the taint of approach-pollution came to be ascribed to them will have
to be asked of Parasurama himself. What we actually see among them
now is many men and women who will be an ornament to the four castes.
Neither in culture nor in capacity are they behind the other communities.
In cleanliness their tandards are higher than the average. In wordly
success they excel others. In point of seriptural learningand devotion they
can give points to the caste aristocracy. Yet they have been and have
continued to be untouchables. Their untouchability is a standing refuta-
tion of the facile assumption often made by Sanatanists that untouchabi-
lity is the product of material conditions only and that it will vanish
the moment those conditions cease.

The Guruvayoor Satyagraha was a unique event. It wasa Tapas for
the darshan of the Deity. 1t was a public demonstration of the intensity
of the Thiyya faith. Lt wasa pathetic appeal to the dawning social con-
science of Hinduism in the matter of Temple Entry. But the contest was
unequal, and it ended in the only way it could have ended, Might trium-
phed over right. Vested interests prevailed over just claims. Tradition

. won and reason lost.

But along with its failure was broken much of inertia of the depressed
classes which kept them attached to the Hindu society. A substantial part
of their loyalty to Hinduism and of their good will to the caste Hindus
was also lost along with it. They became 2 community whose grievance
against Hinduism drew the sympathy of the whole world in their favour
with the exception of the custodians of the temples and of the Sanatanists
who encouraged them in their unfortunate attitude. The triumph of the
Sanataniste helped to spread and intensify that grievance. It educated
the Thiyyas in their rights, They awoke to a preception of the enormous
diffioulty in surmounting untouchability. They realised bitterly their
own helplessness and that of their caste Hindu sympathisers.

In this situation it is not surprising that some of the more impatient
spirits among them look outside Hinduism for their religious home,
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“Where can we find absolute social equality " This is the question they
put to themselves in a conference, extract from the reports of which are
published elsewhere. “In Christianity” says one. “In Sikhism” says
another. “In Buddhism"” says a third. “In Islam? only, say others, But all
were agreed that it is not easy to get it in the religion of their birth. They
therefore passed a resolution in favour of renouncing Hinduism as a body.

Tt is not too much to assume that they will be delighted if they can
get social equality within Hinduism. There is also reason to believe that
the extreme attitude of this conference is not universal or even widespread.
But it is none the less a portent, The untouchables will have social
equality. They will like it within the Hindu fold if possible, and if it is
given to them immediately or within a reasonable time, But they will
have it outside Hinduism if necessary. 1t 1s not that they have no faith
in Hinduism. But such faith as they have can by sufficient strain be
pressed into the frame work of any monotheistic religion. That strain is
supplied by the bitterness generated by denial of social equality by caste
Hindus. The cathocism of the Hindu faith enables its adherents look
upon all religions as ways of approach to God.

The situation becomes piquant when we find that from far and near
representatives of other religions had come at great personal sacrifice
under the urge of missionary fervour to win the Thiyyas to their respec-
tive religions. Buddhists came from Ceylon, Muslims and Sikhs came
from the Punjab, Christian Missions were there already. We cannot but
honour all this devoted workers for their zeal in trying to save souls ac-
cording to their lights. No praise can be too much for those who labour
with long suffering to extend to men not of their faith a hearty welocome
into their ranks and to enlighten them on the merits of their faith, With
such friendly invitations on everyside from religions each of which counts
its followers in millions, it must be an embarrasing position for the
Thyyas to choose which religion to migrate to.

What is the answer of Hinduism? Is it the formula * Let
each man seek God along his own path. The path which men follow
on every side is the Lord’s’’ and that therefore it does not matter whether
the Thiyyas remain as untouchable Hindus or as touchable Muslims,
Sikhs, Buddhists and Christians, Surely it cannot be that Hinduism does
not believe in its own efficacy as a religion? Here are its own children
cerying for light? Has Hinduism no message for them ? Is if going tosay
as some have not hesitated to say, “By their sin they were born thus.
They must expiate it by a lifetime of untouchability.” Can such answer
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satisfy ? At one stroke the untouchables can put an end to their taint
of birth. It is not their sin but the sin of Hindu society and the unpe?-
ceived hardness of other peoples’ hearts that keeps them thus. 1t 1's
the moral inertia generated by centuries of meek submission to tradi-
tion. The nemesis of continued refusal to exercise thought on th.e
vital problems of social life has resulted in the atrophy of social conseci-
ence. But things are not so bad. Mrs. Brijlal Nehru on behalf of f.he
Harijan Sevak Sangh has been successfully touring the Kerala. urgl.ng
people everywhere to shed untouchability not for the .sake of its ga-ms
but as a duty which Hindus owe to themselves. Caste Hindus are holding

meetings and doing propaganda. We hear that Pandit Malavayya is to

tour in Kerala in July. There is no doubt that the untouchables have

Hindu public opinion and public support on their side. It cannot be long
me effective,
beforz Z)l::?ozez;) the difficulty arises from the nature of the problem itself.
As is often said both by Sanatanists and by those untouchables that
advocate secession, untonchability is only part of a larger scheme of. ce.re-
monial pollution which is an essential feature of Hinduisu.l. In abolishing
untouchability we are really making a violent inroad into one of the
fundamental tenets of Hinduism. Incidentally it affects tt.xe theory of
congenital taint and therefore the principle of heredity .on which t?ne caste
system is based. There is therefore something to be said for the view that
the removal of untouchability is bound to be a difficult process and t.hat
the result cannot be predicated with certainty at present. Sanatanism

holds a strongly entrenched position.

This only means that the time issue is bound to become a crucial one.
On the one side are the more impatient - spirits among the untmfchables
demanding the immediate inauguration of the new era in Hinduism, On
the other extreme are Sanatanists who are determined to maintain the
status quo and among whom are a few men who do not care whether the
untouchables remain or go outside Hinduism. Between these two extreme
wings is the main body of Hindu society which would like to see the early
abolition of untouchability and which is prepared to make sacrifices of
ancient privileges and vested rights and to shed conventional prejudices
to preserve the integrity of Hinduism. There are also vast masses of un-
touchables who are able toappreciate the good will of the caste Hindus
and who are willing to make an allowance for the time factor and to
work with caste Hindus in their efforts to create a new Hinduism, -

3
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But one thing has to be done at once, The temples must be thrown
open. It is not an extravagant claim. Indeed it appears to be the only
immediate demonstration of good will that it isin our power to make.
Even if they had not asked for it it is our duty to do it for them. The
whole country is threatened with the menace of secularism. Religion and
faith will have a hard life before them in the coming years. Let us build
the embankments before the floods come. Nearly all Hindus are prepared
to recognise that temple entry must be granted in due time. But before
that time comes according to the Sanatanist standards whole masses of
untouchables would have gone away to religions in which Hindu temples
are looked down upon as corrupt and debasing forms of worship, or will
have lost faith in religion altogether. Either way the question of temple
entry will cease to be a live issue. If we can allow the untouchables into
the temples twenty years hence, why not now? If the sanctity of our
temples is not going to be impaired by untouchables, coming in 1956 why
assume that they are going to be impaired in 19367 “Good is good when
soonest wrought.”

There is reason to believe that the time spirit works quicker than we
anticipate. It is not too optimistic to believe that in the face of the
danger which threatens Hindu Society, Hindus of all classes will acquire
the faith and the courage to share their temple service with all those that
seek to share it with them irrespective of caste. When followers of other
religions go about the country exhorting people to come to them and
share their faith, it is not too much to ask of Hindus to permit such

sharing to the comrades of their own religion, In doing this Hinduism may
be discovering its own soul,

Does it make no difference whether truth prevails next week or a
million years hence? ..... The belief that Right and Good must ulti-
mately prevail may easily become an excuse for moral inertia, a moral
soporofic and often does so.

L, P, Jacks.
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EXODUS FROM HINDUISM

THIYA CONFERENCE DECIDES TO GIVE UP HINDUISM

The decision that the Ezhavas should give up Hinduism was taken af
the Religious Conference held hereunder the auspices of the S.N.D. P.
Yoga;:‘.esident :—The president, in the course of his address, said that the
Ezhavas had decided once and for all to leave Hinduism, which prevented
their progress, and to embrace some other religion, which. .oﬂ“ered equal
opportunities for all. Hinduism, be said, had no definite religious dogmas
like Islam or Christianity. Itcould also point out none as iis founder.
Hinduism, in short, desired that all progress should be confined toa few
Savarna classes.

Discussing the question of conversion, the President said that both
Sikhism and Buddhism would not take rootin Kerala, and that the reli-
gion suited to the Ezhavas was Christianity or Islam. It Yw.xs for Ezhavas
to use their disgretion as to which of the two they should join. .

Mr. T. K. Kuttan, addressing the Conference on “Ezhavas and their
Religion,”” described the hardships of the Ezhavas due to their connec-
tion with Hinduism and suggested that Ezhavas would do well to embrace
the Anglican Churck as it offered much possibilities for the Ezhava
youths, He also opined that all Ezhavas should join one and the same

religion whichever it be.

Mr. K. L. Ga.t'lba then addréssed the Conference. He quoted from an
article in a Madrasdaily on the plight of Harijan Christians in Travan-
core and asked the audience what good would come by a change of status
from Harijan Hinduism to Harijan Christianity, This apparently, accord-
ing to him, ruled out Christianity as a practical solution to the problem
before the Thiya community, which was in search of equality, honour
and power. Islam offered all these in plenty and he was authorised by
Muslim friends to declare that the Muslims of Travancore were quite
ready to afford leadership of the community to the Thiya community
leaders.

Dr. K. P. Thayil (Cochin) also spoke in favour of the Ezhavas
embracing Islam.

Swami Dharmaskandan, a Buddhist monk, next spoke appealing to
the Ezhavas to join Buddhism. :

Mr. K. C. Kuttan, who recently embraced Sikhism, said that Sikhism
was the best religion suited to the needs of the Ezhavas.
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Mr. V. Madhavan, the author of “Independent Community," urged

that the Ezhavas should remain as an independent community,

The Conference then adopted a resolution moved by Mr. K. R. Nara-
yanan, deciding to give up Hinduism,

From The Hindu.
SIKH LEADERS’ MISSION 1IN COCHIN.*

A warm reception was accorded Yesterday to the party of Sikh
leaders from the Punjab and five Thiyas who had embraced Sikhism who
arrived by the morning bassenger from Shoranur atthe Ernakulam
Railway Station.

Master Tara Singh, interviewed, stated that they were visiting Mala-
bar at the invitation of the Thiya Community to study the possibilities
of conversion and propaganda for the spread of Sikhism.

The Sikh leaders will be touring in Cochin and Travancore for two
weeks and propose to visit every important Thiya centre. Mr, N. Krishnan
has made a free gift of one acre of land situated near the Shoranur
Railway station on the bank of the Bharatha river, to the Siromani
Gurudwara Prabandak Committee and it i proposed to construct a
Gurudwara there. They will study local conditions in Coehin and
Travancore.

“From The Hindu.

Impossible to Argue

When even Pandit Malaviyaji has had to declare that it is impossible
to argue with the Shastris of Nasik about justice to the Harijans, it is
futile on  the part of others to talk of persuasion. There are only
two courses open to those who want to fight the age-old religious super-
stitions which have reduced millions to moral and spiritual slavery, The
priests have to be deprived of thejr Power by law or the people have to be
educated to abandon all the institutions jn which these priests dominate.
The protagonists of temple entry through persuasive propaganda would
do well to reflect upon the confession of Pandit Malaviyaji. They may
come round to the view that the idea of a purified Hinduism which will
get along without any sort of temples ang Priests is on the whole more
profitable and practicable.

The Indian Express.
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PRESENTATION OF THE GOSPEL TO THE EDUCATED
: NON-CHRISTIAN (HINDU)*
BY REV. ARTHUR JOHN

The one important factor that needs to be borne in mind, in all
our contact with the Hindu, is that his religion is not diabolical but an
outcome of an agelong search after truth. A study of the religion
convinces us of the fact that there is a great deal that we as Christians
should learn for our own richer spiritual experience. The nextimportant
point is that, no matter what religion a man belongs to, he is after the
same Ultimate Reality. God has been the common factor for all and
our differences are in the way we have understood Him. Therefore in
our method of approach to the Non-Christian we should avoid speaking
of “our” Glod as opposed to “his” God. All that is good and beautiful in
Hinduism must be accepted as on the way to the discovery of God.
This does not weaken Christianity. On the other hand our refusal to
acknowledge this would mean our being insincere and the'refore non-
Christian. If it is true that the claims of Jesus Christ are universal and
if Christianity ever expects to be universally accepted then it will be
meaningless to make it a rival to Hinduism. All that has been attempte.d
in earnestness and sincerity demands our admiration and esteem. It is
therefore necessary that our presentation of the Gospel must be marked
by a spirit of tolerance. Our tolerance must be based upon a respect
for the personality of those who have made a noble at:'tem.pt to understand
God, All this presupposes a sympathetic study of Hinduism on'ou'r part,
In this connection I should make an earnest appeal .to the Mlssm'nary
friends here to attempt sincerely to understand the mind of the Hindu
i i esire to take Christ.
nto: }8:}:1:2:{1 iﬁssionary recently remarked that the' days' ’fc.)r such &
Presentation are gone and that to-day the educated I.-Imdu is mterest?d
in & personal testimony of one’s life with Ghrist.‘ It is true that he is
interested in personal testimony. A non-Christian yf)ung.man to. whom
I gave the book “For Sinners Only”, after a study of if, said that it was
the greatest book he had ever read. It is all because the .young man
discovered therein that Christianity was workable in the lives . (')f the
individuals. A religious man is interested in a sincere exposn;u‘m of
one’s own struggles rather than the presentation of a ‘faultless’ and
ideal’ Christian, because he has had his own struggles, We need to

%Papor read at Kodaikanal Missionary Conference. From the Cluardian,
Madras,
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know what ig unique in ¢

[June

hristianity and the only way to get at it is by
an unprejudiced comparative study of religions,
A direct presentation of the Gospel to the non-Christian is better,

We need to guard ourselves against an unduye sense of superiority often
exhibited in our presentation, particularl

thorough study of Hinduism, It often makes the listener feel a pity for

us since we do not know that some of the very things that we have been
emphasising are found in Hindu Scriptures.

y when we have not made a

When we speak of Christ a8 an Avatar we have a tendency to
distinguish the meaning of the term from what it meant originally.
We hardly remember that Krishna had a birth, growth and development.
Even among us the ways of understanding Christ as the Avatar are
varied and therefore we need not be too anxious
meaning for the non~Christian.
educated non-Christian to work on

to circumscribe the
It is more profitable to allow the
t the implications of it in Christ,

The idea of salvation has often heen presented by the Christian
Evangelist as something absolutely new. It must be remembered
that Hinduism is familiar with the ideas of salvation. There are
the ideas of Prapatti and Sharanagati namely absolute surrender at
the feet of God, and the two distinctive Nyayas i. e. the ways of
God redeeming people,—the Markata Kishora Nyaya and the Marjalu
Kishora Nyaya, where in the first case God redeems man as the mother
monkey protects the young one, where the young one has the task of
holding fast to the mother, and in the second case all that the kitten hag
to do is to lie quiet and the mother cat carries her in protection. What
is needed is to show how the salvation offered by Christ is unique,~that

with Christ it offers forgiveness of sins and restoration of man to God in
the relationship of a ehild to its father.

18 the mind of God in Christ man is an e
His life for it. There may be ideas
the idea of Grace is pivotal to Christianity. We may consider a little
the methods other than those of preaching,

It has been found profitable to supply literature to non-
friends and ask for their candid opinion after a study of the
has been interesting to find how it mak
backgrounds think about Christ. One of the men at our Ashram spoke
of Christianity as of Advaita Philosophy and another spoke of it ag
Vishista Advaita. I Inay venture to say that after all this interpretation

is philosophy, and not religion. It however helps a non-Christian to see
more of life by such a study.

This involves absolute Grace.
ntity important enough to give
concerning Grace in Hinduism but

Christian
same, It
es men of various philosophical
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An experiment whereby small groups meet togethzrt ;ort :::re i:
n g :
genuine spiritual experiences has been found profitable. ! nrces ore ¥
isti xper
i i hristian language some ¢
ey to interpret in C orn ' o which
. tend:i Tl there. But eventually the non-Christian frlemli( geb 0 see
) a . . ou
a;e n'o u'tj; behind sharing and seriously begins to think a
the sinceri s
iri iences. ‘ | .
E‘pmmaltelimel‘:levta,x'ltageous way has been to give a chance t¢ the
Another a

. . ;
iani ithin by getting him firs

i istianity from within .
Obristian friend fo <1 Ch1;n§ur Ashram we have tried to interest some

interested in prayer life. A been the efficacy of

i t has
in prayer and the first thing they have learn

prayer in one's life.

In practical wo . d protects u
from sin and D .
of all Christ as one who saves {r educated young men have filled their

i to show first
i it has been possible
rk with young men 1 T e 1o

. i mber of
temptations. Qfl‘:}:"t }?e Isl:udy of the New Testament and a prayer for the
r wl

morning hou in their lives that God

help of God for the day and have found it true

inst temptations. , ir to use it
helps ther!; Zg,a“.l: noble and great in itself and it does seem fair to
Friendship 1

. - hare with a friend some of the

o & mothod, bu7 i: ;:d?::falfolrif:w tI(: svs'ould be well to ask a ge?u‘i;z:
greatast problemﬁf 0d to give Christ a chance to work out somi (Z)hrist
non- Christian f“m; his life. If he sees you take your p?-oble.ms °
diffioult problems © Ive them, he may be helped to do likewise. - idual
and got strength & SOE angelism. Our problems, national and 1nd1vf lfa s

This is a dey fOJl' : Christ. Perhaps some of the non-Chnstl.an
desperately need i es:n the midst of the great struggle for self .asserh.on
friends do not s?e ;t. s & sense of bankruptey of character and if Christ
as a nation India 'eetask let us hasten to introduce Him as one wl.m can
is sufficient for ﬂ:: sople are ready to acoept Him through Baptism, A
help even before : e I;aid that love and sacrifice alone can solve our
vakil friendN ift i:,:;eand International, and Christ must conquer as He

roblems, .

l’;as been the pif)net;r ofuiilsefi;.e o commend to you the Ashram Tdeal as a

In conclusion ! wol It is not a monastery as some have misunderstood
method of Evangellsm; from which Christian influence goes 0‘}“ to rea?h
it. It is a power 1.1‘3‘:: 1 resort where man goes when he feels tired of life
others. 1t is y . afor everybody where Christian love and sympath.y
probleras. It is a home shown and where man has freedom to express his
and unselﬁshnest;t;?md finds sympathy from the inmates,

——————

innermost diffiou
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NOTES

(JuNE

The Arya Mata Sabha — At 5 meeting of the Sabha held on the 30th

April last Sir P, S, Sivaswami Aiyar was unanimously elected President

of the Sabha and Dewan Bahadur V. Bhashyam Aiyangar, Secretary of
the Sabha.

It was further resolved that the President and Vice-Presidents and

the Secretary be requested to be on the Editorial Committee of the
Bharata Dharma.,

* * B *
The New Editorial Committee:—OQur readers would have been pleased
to see our new Editorial Committee. On behalf of the Bharata Dharma we

extend tothem a hearty welcome and hope to extend our usefulness with
their help.

* * * *

Race for the Depressed Classes:—Thanks to the attitude of the
Sanatanists, the Depressed Classes are now considered tobe open field
for conversion by all religionists other than Hindus, At the Lucknow
Depressed Classes Conference on the 22nd May Muslims, Sikhs, Buddhists
and Christians were gathered together each trying to win them over
to their faith. A more elogquent demonstration of the failure of Hinduism
and of its helplessness it will be difficult to imagine. Hindu Depressed

Classes are like unoccupied territory in which claims are staked out by

occupation.

* #® ® #

Christian thinking:—There is more vigorous and  courageous

thinking on religious problems and on the application of religion to
new situations in Protestant Christianity than perhaps in any other
religion. If life means the taking of risks, experiment adjustment,
sacrifice and growth Protestant Christianity can claim it in a high
degree. Christian Missionary attitude in India has passed through
many phases. The latest is one of sympathetic approach Hinduism
and the presentation of the Christian message as the fulfilment of
Hindu religious ideals. It is an undoubtedly atiractive presentation,
An illustration is furnished by a paper read at the recent Kodaikanal
Missionaries Conference by Rev, Arthur John.

. * * *
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Free Thought in Hinduism:—The greatness of Hinduism conk?ists in
that it has from time immemorial practised absolute free thou.ght in the
spiritual sphere. Conduct alone is fixed and that in certain matters
only. Further, its truths are available to all who would care to.take
them. It in its turn has no objection to take in new ideas, That is to

say, it practises also free trade in spiritual g:ods. .

Christian influence on Hinduism ;—Through number ofhch;];:;:::
Christian influence comes into Hinduism, It comes 11:-h11'1<])ug ) come.s
and colleges, through direct propaganda and Fvax;‘g;r.l:ﬁa:n e
indirectly through western literature saturated with ,. hx o
1t comes through the direct reading of the Gospels, which m
ful appeal to every one seeking spiritual ligh.f. .

Fulfilment of a Century of Prayer :—The general As?en:lblcyla :sfegt::
Church of Scotland looks upon the unrest am?ng the.de;;ress.e o tha; -
the fulfilment of a century of Prayer for India anfi 1.s o ((;;l!;lh
effort must be made to receive them into t?e Christian ) urch,

Scholastic Debate:—The learned and ol""_hoaox " ndlf Off:::riz:z
staged a middle ages debate on whether Sri Ran.mchan ra e oen
or a human being, and whether he killed Vali und.er cov oo
fight. One Pandit who is evidenﬂyh ; 0:’ ntm;;::;us ](3’1(;: l:;l: debate

established ideas on these two ’
z::]l(liezizdgzh:hrough as he proposed the (%readful atr;erc;m::g t]:::’
whosoever lost in the debate should break his sacr'ed l‘rea' o
into fire. We are not emerged out of the ef,a of medieva :sm in religion.

A Timel 1:;,” —Pandit Madan Mohan Malaviya, will be touring
ime .

the Kerala yprovince in the first and second week of July next. He would

go to Salem to give Mantra Diksha to som?‘Haruans.

The Lucknow Depressed Classes Conference has appointed a Commit-
tee to consider the question of accepting any other rehglo.n. They .do
not like the name of Harijans to be used for denoting their commum.ty.
The next day or thereafter another Conference met and affirmed its
loyalty to Hinduism.

%
* x
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against being led away by interested agitators who seek to exploit the
situation.

¥ % E3 *

Varna or Asramé 2. —Hinduism is condemned 88 being based upon &

system of inequality, the caste gystem. 1t is too late in theday t0 defend

all the defeots and excesses which have accumulated round the gystem

through the ages, put it is not necessary 10 argue from the admitted
ete mis-under-

abuses of the system for its total abolition. 1tis® comp
standing of Hinduism to identify it exolusively with the caste system

and its supposed inequalities, while the caste system itself is & muoh—
maligned institation. Hinduism is best defined 88 Varnasra
the Dharma or system of which varn® or oaste is 88 much its organic
and integral part 88 the institution of the Asramas an institution the
value and gignificance of whioh are unfortunately now neglected and for-

gotten by most Hindus. And yet the true spirit of Hinduism, the ideals

for which it stands, are embodied and expressed more in this institution

of Asramas than that of caste.
(Radha Kumud Mukerji in the Mayurbhunj Chronicle for April).

JE—
OUR EXCHANGE TABLE
rnals in May.

We beg to aoknowledge the receipt of the following.jou

1. The Kalyan.

9, The gcholar.

3, The Indian Educator.

4. The Health.

5, The Hindu Review:

. The Peace-

v, The Vision.

g, The Tast and West.

9. The Kalyans Kalpataru.
10. The New Outlooks
11. The Dharmaraiya.

12, The K_ahimaga.l.

13. The Tamil Pozhil.

14. The "Ma.yurbhuni Chronicle.
15, The Christian Esoteric.
16. The Tedersted India.
17. The Arya Dharmam.
18, The Hindu Mind.
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FROM THE EDITOR'S SCRAPS BOOK
Machinery and Happiness
Instead of using machinery for the more efficient satisfaction of

reasonable desires......... {we) have used it for the endless multiplication
of desires.

(We) have assumed in the face of all common sense, that the more
desires we could satisfy the happier we should be, and endlessly happy if

only we could liberate endless desirves and find endless means of satisf{y-
ing them.

What is the condition of a being who has large control over the
forces of nature but none over his own desires? Unquestionably the most
dangerous condition. What are the prospects of an industrial civilisation
in which that is the prevailing condition of men and women? Unquestion-
ably as dark as pessimism could point them.

What civilisation has now to do, and will perish if it fails to do.........
is to bring the conception of discipline under the conception of liberty
and to make discipline a vital element of liberty.

(From the “ Bthical Factors of the Present Orisis " by L. P. Jacks.)

. Compare with the above the following from Manu.
A S HW: FAFGIANA Tl |
glanr gmacly 3 cnfiEes

“Never is desire appeased by enjoyment of objects of desires. Like
fire fed by fuel it only glows up all the more.”
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