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RAMA AND SITA.
The Eternal in History. ,
By
SADHU VASWANI,

The Dussehra is our annual festival in honor of Sri Rama. In that
festival I hear a voice of love and gratitude, Love for the Aryan Ideal.
Gratitude to Sri Rama for the great victory over Ravana. It was a victory
of the Aryan Ideal over & sense-dominated ecivilisation represented by
Ravana. The Aryan Ideal represented sense-control, purity in personal
and social life, The cult of the naked sweeping swiftly over the West is
the very opposite of the Aryan Ideal. Dusseira is a reminder to us of the
Vietory of the Aryan Ideal. I confess I feel in me a raritation for the
Aryan Ideal, I feel its beauty. I find it difficult to describe it as I wou}d
if, were agked to desoribe the beauty of the flower or the butterfly.

Out of the strong comes forth sweetness, And Sri Rama the warrior
had suoh sweet tender love for the poor. He made friendship with
Hanuman, Hanuman and his comrades were not monkeys. They worship-
ped the monkey-god as their Jshfa and so were known as the “monkey tribe".
Poor they were, but faithful and true. Sri Rama was a friend of the
poor, He gave them love; he lighted up the manhood of the poor. He
would not be a guest of Rajahs and the Rishie. He blessed the cottage of
poor Shabari.

Both Rama and Sita were piotures of fapasya. “I will go to the
‘orest with thee'’, she says to Rama. And she gives to Arundhati ber
ewels and neocklaces. She goes with Rama, leaving the palace, to be with
iim in exile and spend the years in ‘apasya. She has renounced her all
0 be in the company of Rama, her Lord. She eats the coarse forest food
vhich Rama takes. She suffers separation from Rama when foreibly
aken eway by Ravan to far-off Lanka. She passes through the ﬁr?; after
’°in8 re-united with Rama, She spends her lastdays in fapasya In the
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Rishi's hermitage. “From my birth?” she says, “sorrow marked me, child
of the earth. I seek in tapasya the breast of my mother.” Not without
reason is Sita revered as the Loka-Mata, the World-Mother.

Sita is a woman unparalleled in all history. Helen of ancient Greecé
had singular beauty. But in Sita beauty was blended with purity and

spirituality. Helen was the woman natural. Sita the woman Divine; and .
divinity shows in tapasya. Sita is, in the books, called “ayoni-ja*’ i.e. “not .

womb born’’, She was born not of the womb but of the very heart of tapasya.
Is not the very name of “Sita” significant? It means ‘furrow of the plough’”.
The furrow does hard work in the earth ; Sita, a child of the palace, Sita,
full of grace and beauty, was destined to be trained in a school of hard-
ness, tapasya. Soon after she married Rama, Dasaratha asked his son to
go into exile for 14 years. Rama says that he must not take Sita with him
to the forest, for the forest is a world of fear, full of bears and tigers, and
wolves and lions, and wild elephants, demons and serpents; and Bita
would get no food in the forest except sour fruits and roots; and she mus?
in the forest sleep on stony ground. Then to Rama Sita says with tears
in her eyes that to be with him was to be in a palace, that a long journey
with him would be a joy, that sour fruits would be sweet as the food of the

Gods and that if he left her, her heart would break. Much she suffered in

the forest, and later in Lanka when forcibly removed by Ravan]! And
after Rama's victory over Ravan, she was called upon to go through fire:
Sita's was not a path of roses but the path of flames. Sita was the very
picture of tapasya, Therefore history remembers her and salutes her a8
an immortal. Money and power pass away; what lives and is oherished

as sacred in the memory of history is Sacrifice. Tt is the eternal in time. '

Sita stands for all time a symbol of sacrifice.

The supreme lesson of the Ramayana is ‘fapasya’. It is the lesson of

Hindu literature and of the Hindu faith., How often are we nof told in
the ancient books that the world’s creation and evolution are through
tapasya? The Brahman, we read, did tapasya, saying:—*'I am One: I shall
by many.” and the world was built. The Universe, we read, is sustained
‘ day by the Sacrifice of God ; To enrich their lives with the wealth
, India’s kings and princess left their palaces and went upon the
ractice fapasya, Sakya left his father's palace and renounced
'd put on the garment of the dweller in the forest. And they

S (Continued in page 823.)
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MANTRA DIKSHA FOR HARIJANS
By
K. V. SESHA AIYANGR.

As if in answer to our request for the institution of a common prayer
for all Hindus published in last month's Baratha Dharma, the revered
Pandit Madan Mohan Malaviya called upon the Hindu community to
observe the sacred Maha Sivaratri day as a day of national prayer and to
signalise it by initiating our Harijan brothers into the Diksha of the Saivite
Panchakshara Mantra. That a movement like this should have opponents
was to be expected. But what was an agreeable surprise was the insignifi-
cance of the opposition. Though the published response to the appeal
was not as large as was hoped for by the supporters of the movement, the
country as a whole must be deemed to have stood by the Pandit in his right
resolve to share the vital secrets of Hindu religion with all Hindus.
Quietly but surely a forward step has been taken towards the promotion
of Hindu unity.

The full significance of the step may not be realised by many. Those
who are not Hindus, may not know the extreme jealousy with which
the Panchakshara Mantra is treasured and guarded. In the scale of
Spiritual potency the Mantra takes precedence over everything else. Its
administration makes the recipient an elect, Those who have had the
Privelege of receiving it are considered to be specially qualified for salva-
tion, Admission to it is a mark of high spiritual eligibility.

The Vaishnavites have their own Mantra. It was their pride once

" upon a time, that their Acharyas went on missionary tours to initiate into

the Mantra and into Vaishnavism all who were sincerely willing to receive
them, and that they established congregational worship without distinction
of caste, Vaishnavism built a brotherhood transcending the barriers of
caste and inspired by zeal for propaganda and conversion. Few
episodes in Hindu religious history are more interesting than the
rise and spread of Vaishnavism with its ‘prominent oreed of salvation for
all, and its dootrine of human equality in the religious sphere. Sspiritual
merit ceased to depend upon birth and was judged by worth. Vernacular -
'°l‘lptures rose to a sanctity as high as those in Sanskrit. Social practioes,
8uch as mterdmmg before God, came to be recognised not merely as
unobjectionable but also as desirable. Revised scale of spiritual
Values was established. A new path of approach of God, the . Path of
Service, or Dasya Yoge was construoted. It is to be sinoerely hoped that-
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the present day Vaishnavite Acharyas will revive the practice of their
worthy predecessors. . \

Of course we are in the very initial stages of the effort to evolve &
common prayer and worship for all Hindus. Many such attempts will
have to be made and many schemes tried before we succeed in knitting
the whole Hindu community into a brotherhood of common worship. The
task is bound to be difficult, and it will take its toll of failures like all
great achievements. But early steps have to be taken to satisfy the growing
desire of the Hindu public to do something that will be an expression
of the longing for Hindu unity, and to tell those Hindus Who feel
they are not given a place in the Hindu religious scheme that there will
be o cause for such feeling in the future. It will be a demonstration o
the world at large that despite its many cleavages Hinduism has a living
cohesive power, ‘

“THE WRITING ON THE WALL.”

Many members of the Thiyya comm{mity in Kerala are in pursuanoe
of a resolution passed by the Board of Directors of the S. N, D, P., Yogam
at Quilon recently are taking steps to embrace other religions to remove
the social and political disabilities under which they are labouring at pre-
sent by remaining in the Hindu fold.

Some leaders of the Thiyya community met at Cochin under the pre-
sidentship of Dr. K. P. Thail, Honorary Magistrate, on Monday, when it
was agreed by a majority that they should adopt Islam which would ensure
their equality of rights and treatment. Prominent leaders including
Messrs. A. K. Bhasker, K. O, Kuttan, General Seoretary, All-Kerala Thiyys
Youth League and P. K. Padmanabhan Asan, Editor, “Samkatana’”, were
present. Dr. K, P. Thail is understood to have expressed that conversion
to Christianity was no solution for their problems as caste and untouchabi,
lity was observed by them, ’ '

From The Hindu.
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OUR MANTRAS AND SAMSKARAS.

BY .
Mr. M. B. VARADAIYANGAR, B.A., B.L,,
Retired Advocate, Malleswaram, Bangalore.
(Continued from page 271.)
I, Upanayanam—initiation for studentship.

The whole of Patala 4 and 5 of Apastamba grihya sutras deal with this

- subject. The root meaning of the compound ijs leading the pupil to the

teacher, who may be either the father or any other guru. The teacher
here teaches the Gayatri first and nothing else. The first sutra of Apas-
tamba dealing with this samskara is upanayanam vyakhyasyamgh—

I SAICIIEN; - FAEAHERIgA AR

The leading of the pupil to the teacher in this samskara or funection,
The learned commentator Sudirsnacharya explains why the sutrakara has
used the word vyakhyasyamah—as he wishes to emphasize the
importance of this function and as it deservbs to be explained fully. Note.
Here the note of the newly published work of Mysore says that the
acharya or the teacher, whoever he may be, should purify himself, the
Previous day, by the performance of twelve thousand gayatries. None of
the anocient authors seem to mention this. The next sutra of Apastamba i

araieRy SRR - |
garbha-—astameshu—brahmanam—upanayita—The brahmin shall be ini-
tiated in his eighth year, '

FEFAREGTAAE - TARIEFAAEEAEY
Vasante—-—brahmanam—upaniyata——garbhadva——janmato-—va-—ashtame-
varshe—In summer season in the eighth year whether from birth or con=-
oeption, a brahmin shall be initiated. The author of Kantabushana
mentions the particular days whioch should be avoided for fixing this

Samskara, He calls it

i
agala—graha-—dine—purvahne—punnyahe—In the first half of an

auspicious day which is not galagraha—seizing by the throat or throttling.
It means not on the 4th, 7th, 9th, 8th, 13th and the three following days.
Here the reference is to the days on which a course of study is commen-

- 0ed, but immediately preceding a day on which it is prohibited. Henoe it

means that day on which if the initiation is made, it should not be

_ interrupted the next day. On the day having invited good brahmins and

having given them seats and having made himself pure he the tutor shou)d
sit facing the east with pavitra R in his hand and over darbhas with the
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pupil, clean and well clad,after a single achamana(already described)on his
right, and baving obtained the permission of the assembled brahmins
and having performed three pranayamahs, resolve that as preparatory
ceremonies for the boy's upanayana, he will perform Ankurapratisara,
Abyudhaya, Punyaha and Udakasanti. The sutra referring to this in
Apastamba gribya is 5 in patala 4

FEOERSREIssERaafRar gak  disfragaEed 9989 ﬂ@sﬂq
qgsasn wfar iRt
. brahmanan—bhojayitwa—asisho— vachayitva — kumaram—bhojayitva—
anuvakhasya—prathamena—yajusha—apah—samsrijya—ushnasita svani-
ya—-uttaraya—sira—unatti—In the dharmasastras there is a permanent
injanction like the following—

P AeFaeaa gy M .
Suchin—mantra—vatah—sarvakrityeshu—bhojayet—In every act (religi-
ous) give food to pure brahmins. Aeccordingly Apastamba in the above
sutra starts with the function of feeding good brahmins and obtaining
their blessings for the ensuing samskara and the boy. The boy also is
fed along with a few other unmarried boys. The author lays down that
the boy should be fed with such food as would contain no salt
or astringents but the practice is entirely different, Then with
the first anuvaka of yajurveda the boy’s head is cleaned with lukewarm
water commencing from the east. The yajur mantras referred to are

IO - ete,, and g Jegeg - eto, These are already explained
in the Chaula Mantras. Before the above sutra, there are two
other sutras which enjoin that the kshatriya shall initiate in the eleventh
and the vaisya in the twelfth year and further the seasons prescribed for
the kshatriya and the vaisya are grishma (jyeshta and ashada) and sarath
i.e. (asvayuja and kartika) corresponding to June and July and October
and November respectively. In the case of boys whose previous samskaras
-are not properly performed, or omitted, for some reason or other, a .praya-
chitta homa or fire-sacrifice and a prayachitta krichra are performed and
then the usual samskaras are performed. After this the acharya resolves
that he will perform the upanayana of this boy with the permission of the
assembled brahmins. Then as in chaula, the boy is shaved and after
both the acharya and the boy have their baths, the boy puts on new
clothing, ties up his hair in a knot, has an inner cloth covering his private

parts and puts on ggefig yagnopavitam or the sacred thread with the
following mantras,
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aEgaS:
yagnopavitam—paramampavitram—prajapate—yet sahajam—purastat—
ayushyam—agryam—paramam—cha—suddham (or subbram) yagnopavi-
tamblalam-—astu—tejah—1I wear that yagnopavita which the great creator
had always worn and which is pure clean and sanctifying and everlasting
life—May it give me strength and brilliance. This mantra which is
usually uttered by all classes at present is referred to in the commentaries
on the above sutra by the commentator of Apastamba grihya—but the
learned author of the Mysore edition of a new book called Yajusha Purva
Prayoga Ratnakara cites another mantra which is more often used ag a
blessing than for this purpose, I is as follows—

TR A9 MEARISTEAAS FERRgETERE AR R a R T RAR TR amg:

- navo—navo—bhavati jayamanoh-—anham ketuh—usbasam. etc. agrei

bhagam—devabhyo—vidhati~—ayan—prachandra-—mah—tirati- deergham
ayuh. (I had not heard of this as a mantra for putting on the sacred
thread) Even this Mysore compiler seems to mention this as only a prili-
minary rik and mentions the usual one quoted above later on. The next
funetjon is kumarabhojanam i.e. the feeding of the brahmachari (along
With a few more who are already initiated) with food which contains no’
8alt or astringents as
FarcieA 9 AT saomi

I have already referred to this as common to choula and upanayana and

the practice also, as quite different from this. The acharya does the
prokhshana and parishechana for the boy’s food himself and makes

the boy do the gurgfy pranahute eating the seven grains of food with

the corresponding mantras being repeated by himself. Further the acharya

~teacher utters the uttrapojana or the mantra for sipping water at the

end and all the boys get up. Here also the practice as previously menti-
oned of the mother eating with the boy is in vogue with some. After

_ _washmg himself the boy passes through the shaving process as in choula

with the same mantrss and With the same corresponding actions, till
the hair js buried in the ground. The next three sutras 6-8 of the same -
Patala refer to this, Then commence the fire- -sacrifice. The boy seafed on
the right side of the teacher with dharbha and P!Wl‘im in his right hand
88 usual. Then the Grihya sutra which refers “to the fire-sacrifice and
the subsequent aots of the boy and the acharya are 9..12 of the same
patala,
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FTRRTGAEISATR e afEaEeaRnty 2R
QAR
S8anatam—agneh—upa—samadha—nat—ajyabhagante—palasim—samid-
ham—uttaraya—adhapya—uttarena—agnim—dakshinena pada——asmanam
astapyati—atishta—iti—The boy after his bath is seated by the right side
of the tutor with palasa staff, its point turned to the north and ordered to
keep it errect in his hand. On a small stone slab the boy is ordered to
keep his right foot. Further this sutra indicates and implies by the words
palasim, samidham & eto, all the other materials that are necessary to be

brought and and kept ready for use at the required time. The necessary
materials are—

U I E B CE R Bl e R e ) Dy e O
S.a.mmya-h—Samith—kusa-—ambu——koorcha — vastra — asma — thanda—
ajina—mekhala—bhiksha patram—cha—The small ‘twigs of palasa or
aswaththa—holy grass—water, knotted dharbha—newoloth—stone slab—
stave (of fig tree Indian)—the spotted deer skin piece. A belt made of dhar-
bha grass and the beggar's bowl, As already mentioned for all sacred acts
especially for a fire sacrifice two household old ladies'are asked to .bring
fire from the sacred fire of the house or from the kitchen hearth generally:
(I say kitchen hearth as no other sacred fire now-a-da.ys is found in a

house and he who keeps a sacred fire even now is certainly a saint and °
does not deserve. to stay in a home of the present day. Then, the boy's .

right hand is given one of the twigs dipped in ghee and then holding the
boy with his right hand, the following mantra is uttered and the boy
throws the twig into the fire. The mantra is as follows—

) AATELT AT T g4 R R R

ayurdha—d eva——ja,rasam-—grinanah—ghrita—Prteekah—-ghiita--prishtah

agne—ghritam piban—amritam—charu—gavyam piteva—puttram—jarase -
naya yimam—O Agni God of fire sacrifisjal god—immortal god—not only ;
himself immortal but bestowing immortality on his devotees—brilliant by )
devouring ghee offerings one following another, being so may thou by this
offering lead this boy to old age i. e. immortality, just as a father Siead!“
and protects his boy in all ways to live and flourish to that old age. (If

the mantras are uttered by the acharya then he says ‘this boy’, If the
mantras are uttered by the boy himself then he addresses .Agni .a.nd says

‘lead me, this sacrificer) The next act oo .
nt .
couched in this mantra emplated by this sutra is

% RRAFRARE R
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athista—yimam—asmanam—asmeva—tvam,—sthiro-bhava-put your right
foot, on this stone and be as firm as this stone. This is done by the boy
after going round the acharya in the right direction to his left and sitting
on the northern side of the sacrificial fire— ‘
FffEgarTcagEaTa:
abhitishta—pritanyath——sahasva———prita—nayatah—Sit so ready and firm
as to fight those who are bentupon attacking you—Here the mantra
drashta or the seer of the mantras contemplates and hints to the future
student that there are many obstacles for real student-ship and that he
should be firm to overcome them. The next grihya sutra of Apastamba
of the same patala is No. 10 and is as follows— ,
a1g: g geagaUEmRiERTufRaain qiaereRRagmeangesaa.
vasah—sathyah—krittotam—uttrabhyam—abhimauntrya uttrabhitisribhih
paridhapya——parihitam—uttaraya——anumantrayate——The boy is or should
be clad with that cloth (made either of silk, firbre or cotton) which is
separated from the loom that very day just before using. Before using
the cloth and the boy are blessed with the following mantras before and
after using it. The cloth goes round the boy's loins thrice towards his
right, ‘The following mantras which are blessings for the new-born
(sastrically) boy are then uttered ‘
AR A Rl SgSeReeRears AR
=37 ‘
Revate—tvavyakshnam—krittikascha—akrintastva dhiyo—avayan ava
gna—avirinjan—sahasram—antam—abhitah — ayachchan — The cotton

" from which the cloth is woven is first addressed—O cloth! The cotton

from which you were produced was first me}'cilessly beaten to remove the
seed by the goddess Revate. Then the Krittikas wove it into thread:
Then the god named Dhiya wove it into cloth. In the interim the gods
named Gnah, covered the intestitial spaces. Then several other unnamed
goddesses kept the sides and edges tight and stiff. The next mantra for

the same is
G IL R IGI EE C AU LE R L G |
devi—devaya—paridhih—savitre—-mahat—tadasam—abhavan —mahitva-
nam—Those goddesses who proclaimed or achieved greatness while they
olothed the sun with his paridhi, so also may be the same goddesses make
you great by clothing you with this cloth. Here the reference to paridhi
is this. Just as the photosphere is an enolosure or covering to the blazing
sun, so this oloth is to you, It gives you brilljance, The next four
?
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mantras are also addressed to the same cloth and the goddesses and gods
presiding over it.

T ageeEIR 91 sgeanadiaRi sagra-aRRE e e

segIgsAIfuitacaa:

ya—akrmtam——avaya.n——ya—a.tanva.ta—-yascha——dewh——antan——abhlto”'
adhanta—tah—tva—devih — jarase — samvyayantu —ayushman—yitham
paridhatsva—vasah—May those goddesses who first ginned the cotton by
‘mercilessly beating it—May those who wove it into thread and may those
who wove it into cloth and fixed the edges and borders firm and strong,
may they clothe you so firmly and well so that you may attain full
ript old age and may you live long by being so clothed.

TR TSN geef,  TeRgE (AR
aERRaRaRE 3-
pandhatta-—dhatta——vasasa—-enam-satayusham - krinuta dheerﬂham ayuh
brlhaspate——prayaohcha.t—va.sah-——etat——somaya~ragne — paridhatava—
“vu—O goddesses Revate etc.) clothe him—olothe him make him live a
bundred summers—long lived—Did not Brahaspate give it to king Soms
(the king) for the same purpose with the same benediction.

FUTesfaaRacEaEl  wagdamiERamEnd sﬁm&*ﬁ‘
EEEEEILE e
jaram—gachchase—paridhatsva—vaso —bhava — kristeenam — abhisaste
pava—satam ocha—jeeva—saratha—suvaroha—rayascha—posham upa:.
samvya sva, Having worn this cloth, may you become old (aged mean®
ing thereby long lived), May you protect your kith and kin. May YO“
live & hundred years wealthy prosperous and happy being so clad

FOdaR  afrErn AR R R aqE ST %ﬁﬁﬁﬁﬁﬂ"
wenfEstias

pareetham—vaso—adhidhah—svastaye— abhooh — apsenam — abhlsasm
pava—satam—cha—jeeva—saratha — puroochih — vasuni — cha — aryah
vibhajasi—jeevan—Now you are clad with this (valuable) cloth for: wMt
purpose, for protecting your kith and kin and your dependants. Now
being the possessor of immense wealth which is all pervading and which
is intended to be distributed among the deserved, does not he whodoes this
deserve the appelation of ‘he lives’. Then the mantra for binding round
the mounjee—imekhala—belt made of darbha or sacred grass begins,: The
apastamba Grihiya sutra covering this is 11 of the same pgtg]a, and mnl
 és follows—

1936) THE BHARATA DHARMA 1
A n{f%vrﬁﬁumqﬁa“mﬁagargﬂm

mounjeem-—mekhalam—trivritam~—tripradakshinam—uttarabhyam pari-
Viya—ajinam—uttaram—uttaraya—This darbha belt goes round the loins
thrice in the right hand direction and the small piece of spotted deer skin
tied to the sacred thread—Both are intended to give the lad strengtb.
The kshatriya and vaisiya have different materials for the same purposes
The mantras uséd for this purpose are as follows—

39 gRwcAREgARIEAaE gﬂ?ha ANTI, mvrrmarrqmm—ah-
fqm&araugurnﬁ@%m

Yiyam—dhuruktat-—paribhadamana—sarma—varudham — punati —na—
aSl’lii—pr&mz;,panabhynm—bnlam——abhm‘anti priya—devanam-~subhaga~—
mekhala—JIyam—This dharba belt is a preventor as well as a protector
against all abusive language. She having come to our house as a well
wisher and cleaner of all unhealthy associations fills me with unlimited
strength and is the favourite of Gods

sERAaTe: TRl Sl EReae IR R
TRERRESTRYA | |
ritasya—goptri— tapasah—paraspi—ghnati-——raksha—sahamana—aratih—
sa—nah—samantam—anuparihi—bhadraya — bhartarah — te — mekhale
Mmarishama—O Mekhale ¢r sacred belt— You are the preserver and protec-
tor of truth or the sacrifice. You are the protector of tapah or auste-
rities, the killer of rakshasas or enemies. You are strong enough to oppose
our enemies. Such as you are, protect us all round. Protected by such a
well wisher as you may we not become poor backed by you. This sacred
belt should be so tied as to bring both the ends together at the navel,

e Rdiae e RaaEe  ATEARTEraAReyTl-
iaﬂ?uﬁﬁa&sg{

mitrasys — chakshu — dharunam — bahyahtejo — yasasvi —sthaviram—
simldhdham——ana.hanasyam——vasanam—Jansh,nﬂ — pareedham—vaji —-
&iinum-—dhadhe-—aha.'m. " This mantra is addressed to the fragment of the
deer skin—You are the solar eye, that is.the eye for looking at the Sun.

You are the light giver—henoe the long life yielder—you are the strength
8iver. You are the giver of renown as well a8 of old age. You are the
#lver of radianoce i.e, brightness. You are unfit for the impertinent scoun~
drel, Existing from time immemorial as you are you lead me to immorta-
Hty. You are the giver of plenty of food eto. Such a skin have I worn,

(T Ns gkin is worn as a substitute for an upper garment as an. unmarried
boy ie prohibited from wearing an upper garment, Havmg furmshed
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himself with the necessary wearing apparel staff skin etc., the lad now
says he has reached his acharya—tutor. The grihya sutra that refers to
this is No. 12 of the same patala and runs as follows—

swofigala  defaReigasaRc R R HFSEA-
Aty SedRtEREe R ganT: gRgERRoEEN g g |
IRAERIG .

Uttarena—agnim—dharban—samstirya—teshu—anam—uttaraya- avasth-
apya—uthakamjalim—asmai—anjalavo—aniya—uttaraya—trih- prokshya
uttraih—dakshine—haste—grihitva—uttaraih—devatabhyah — Pﬂridh“’ya‘
—uttarena—yajusha—upaniya — su prajayiti-—dakshine—karne—-iapat”‘
Having spread the dharbas—the sacred grass on all sides with blades
pointing north of the sacrificial fire of the northern side, thrice
water is sprinkled slightly taken from the hand of the boy with
certain mantras uttered only once. The acharya holds the hand
of the boy (only once at the end) and then offerings are made by the
boy first ten and then eleven, in all twenty one times, ihtended as protec”
tive. At the end of all these offerings, each time the boy’'s name should
be uttered as this boy at last the acharya says—I have taken this boy as

- my pupil. At first the })oy is seated facing west and the acharya faces
east and the boy says I have joined my acharya. The twenty one mantras
above referred to are as follow: and are uttered by the boy.

R L T S G R G E BTN SO G S TSR i i A

agantra—samaganmahi—pra—su—mrityum — yuyotana—arishta — san-
charemahi — svasti—cha — ratat — yiha —svastya—grihebyah—Having
travelled I have joined my acharya. I can successfully fight mrityu—the
god of death, and keep him aloof fromme. I can cross or subdue ill-lupk-
May my acharya also steer unobstructed and flourish well. Let me pros-
per well here till I am fit for the married life,
FER AR ¢ Il &mawamimn-m%tmazg@ﬁmﬁ -

ae HEY
samudra.t—durmlh-—madhumam—udamt—upa—-a.msuna-—samam ~—amri-
tatvamasyam—yxme—nu——te——rasmnya-—-yebhxh—sapltvam—-pxtaronah‘-"
ayan—These drops that fall on me are drops of the waves of mana—
Amritam coming frqm the ocean and have thus emboldened me. These
bright waves have made me immortal. These immortal rays of the sun
carried by the holy waters have satisfied my manes i. e. ancestors i, @
Angiras Vamadeva ete. (these are the seers of this mantra). Hence these
drops that satisfied my ancestors have dropped on my head, I shall also
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attain immortality undoubtediy. (This mantra is used for prokshna—
dropping the drops of water on the head of the boy). This water is poured
into the hand of the boy first by another acharya and then the acharya
takes it and drops it thrice on the head of the boy but repeating the
mantra only once. Then the acharya holds the boy’s hand and makes
him repeat the following mantras—

“ﬁlﬁﬁﬁaﬂmﬂm‘m@g@amﬁ&%ﬁméﬁmnﬁzwaﬁmwﬁcgﬂﬁzea
mfiedrgeanniiz s gederamniignedgcampiiiEeg canmifenecanfaad-
omsBrraEgEas

agne—te—hastam—agrabheet—soma—te—hastam—agrabheet—savita —
te—hastam-—agrabheet—Sarasvate—ie—hastam—agrabheet-pushate-has-
tam-—agrabheet—aryama—te—hastam — agrabheet — Amsuste hastam
Agrbeeth — bhagha — te — hastam agrabheet — mitrah te — hastam —
agrabheet — mitrah tvam — asi — dharmanah — agnih —acharya—tava
— My holding of your hand is symbolical of agni holding it —
8oma—Savita— Sarasvati — Pusharyama -— Amsuh — Bhagah mitrah—
you have become Dharma by observence. You have become mitra just as
he is among the Gods. Hence Agniis your acharya. (Here all the
twelve names of the sun are not pronouns for the same sun but they
represent his different aspects. So says a learned commentator The
next eleven mantras are what are called Paridana mantras or covering
or proteoting mantras and are as follow:

TR IS QAeTIREE G IR R Rag-
A dlgmegfeaE) Ry RS SR
SR amamﬁmmﬁ AreeecagRaaa T Rt R
ZrFaa).

AgnaYe——tva—parithathami-—-asa.u-—Somaya-—tva—parithathami — ausa
savitre—tva—parithathami asau—Sarasvatyaitva—parithathami—asau—
Mrityavatvam—pa.rithathami——asau —Yamayatva—parithathami asau—
G“dayatva—parithathani asau Antakayatva, parithathami asau—Athby-
ahstva parithathami asau — Oshadibbyah — tva — parithathami — asau
Prithivyaih — tys — savaisvanarayai — parithathami—asau — May this
8gni'who held your hand protect you from the destructive action of
all these i,e, Fire, Moon, Sun, Goddess of learning, God of death. Yama
the deadly mace, antaka, waters, drugs, earth and vaisvanara at the end of

“each mantra i, o, when the boy's name as asau is mentioned the acharya

steetohes his hand towards the sacrificial fire and requests Agni saying
Proteot him, Then follow the regular upanayana mantras. The teacher
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holds the right hand of the boy and takes hxm near him and seats him
opposite to him.
RaERAERg: 999 ITAASA-GAT: geamaegiditegaTasmgns:
&tﬁ—a@aﬁmmgqmaqa\aﬁaaﬁmga:Eﬁmmrezﬁ’mmfmenmawﬁa‘mmmgl-
mﬁmﬁqﬁ%mﬁmxﬁaﬁlqmamq‘%s%ﬂﬁgaegﬁa’igewqa—m saRawafEEg-
egiaeRm sisgduchaa afang daUgasAmedTARsEEa: AR
Devasya-—tva——sawtuh—prasava—upanaye-—asau—supra]ah — prajaya—
bhuyah —s uviro—viraih—-—-suvarcha——varchasa—supdsha—poshih — brah-
macharayam—agni—upama—nayava—devena—savitra—prasutah—ko—
namasy—asau namasi—kasya — brahmachari — asau pranasya — brah-
macharyasaha—as—te—devah—surya—brabmacharitam — gopaya — sa=
ma—mrita—asha-—te-—surya—putra—sudirghayuh—sa—ma—mrita-yam
svastim—agnih—vayuh—suryah-—~chanthramah-—apah — anusamcharan,
tam — svastim — anusanchara — adhvanam — adhvapate — sreshtasya—
advanah—param—aséya—Having obtained the order of the blessings of
Surya—8avita or the Sun I take this boy under my roof or under me.
(The next portion is uttered in the ear of the boy so as to be inaudible to
others) O, unmarried boy you become the parent of many ohildren and
many grandchildren. The strong of the strong (the commentator says
“the word virah is used for grandchildren) radiant, with radiance meaning
have a good facial appearance, well protected with god protection. Then
the following is uttered is answer by the pupil) I have attained brahma-
charyam—pupil hood or studentship. Having been born, as it were, by the
Sun-god lead me (for what purpose have I aftained brahmacharyam), for
learning the Vedas
Question—What is your name?
Answer — I am of this name.
Question—Whose pupil are you? ~
Aunswer—I am the pupil of prana—supreme being. (Then the acharya
says) O, God—SBuryah—This is your pupil. Protect him. Dont kill him.
May he be long lived. May you attain that perfection and unobstructed
movement—swastim which the greatest elements like Fire, Air, Water
and the great light givers as Sun and Moon have attained. O, Suryah—
Sun, the great god of all great paths or roads (as the heavens are so
called) I have come to the sorrowless great beneficial path, Lead me to

the end. The Apastamba sutras that speak of the above funotion are ‘

14 of Patala 4 Khanda 11. They are

seraanTRRgaT g (2) qu%ﬁaﬂgmm. G g,

4) gemminSaTEaf
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brahmacharyam—agamiti—kumara—aha—(2) prashtam—parasya—prati
vachnam—kumarasya—(3) sesham paro—japati (4) prapyagasisha.m—
chainam—vachayati (The meanings of all these have been expressed
with the mantras contemplated by them). With the next sutra commen-
ces the homa or the sacrifice. The boys goes round the sacrificial fire
and sits by the right side of the teacher. Then the teacher makes the
boy repat the following nine mantras holding his hand and repeats the
tenth and eleventh himself at the end of each the word svaha is added
and the boy delivers the ghee through the dharvi—leal into the fire.
Mantra (1)
(1) &rﬁﬂﬁmﬁaﬁzmmqﬁaﬂa*

yoge yoge—tavah—taram vaje vaje havamahe—sakhayar—indram ootaye
Whenever we have to saddle or harnese our horses to the chariot for pur-
Pposes of war, we call upon you O, Indra by praises and sacrifices as a
friend, to protect us. (2)

2) i AT QAR AR AR Ssl-
WweiseR,

S’imam—agne——ayushe——varcha.sa——kndhx—prlyam——-retO——V&mna—somn

* rajan—mateva—asmai—adite—sarma yacha—visvadevah — jarathashti
;"(""‘Yatha asat—O agni—saorificial fire, make or bless this boy with

long life and brilliance. O, Varuna bless this boy with plenty of children.
0O, Soma O, aditi, bless this boy with health and happiness. O, Visvadevah
you also bless this boy so as to attain old age

. (3) QARG AT AR T e -
AReami=r:

sataminnu—saratha—ante—devah—yatra—na—ohakra—jarasam - thanu-
nam—purtra—agah — yatra — pitaro — bhavanti—ma—nah— madhyaa —
reerisht—ayuh—ganthoh—May this boy attain a hundred years of life—
Is it not, should he not without any dimunition. O, devah, till all the
limbs of the body get old—till he himself becomes the parent of children
and grand children and becomes old having borne the brunt of family .
burdens. Do not cut short his life in the middle by troubles. Let him

»quieﬂy pass on to the end.

) wfiyg arpg: TRRIARBRITEING FRTRRL *ﬁmmﬁﬁﬁ
TgfaTzag

sgnishte—ayu h—pmtamm——thadhatu——tWagmshte — pushtim—prataram
~krinota—Indro—marutbhi — ritudha—krinotu —adityaiste ~—vasubhi —
athad hatu—May.agni—the sacrifiicial fire give you long life, May he
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give you full prosperity. May Indra and the Maruti give you fulness of
strength and body corresponding to the seasons and age. May the same

Indra with the adityas and vasus give you the same fullness of body and
strength and a vigorous mind.

(5) R EAfFTaIRETaE RIEg:-ARIRTATREREA
medham—mahyam—angirasc—medham—saptarishayahthathuh— medam
—mahyam prajapatih medham—agnih—thathatu—me—May the Angirasa
—S8aptarishis Prajapati and Agni bestow me with high intelligence.

(6) srgugTaRarTFadYTTaT: damgdRaEmmlanae
apsarasu—cha ya—medha—gandarveshu—cha—yat—yasah—daivi — ya
ma nushi—medha sa mam—avisatat—yiha—Whatever intelligence of
renown exists in the apsaras, ghandarvas, devas or men let all that fully
enter me.

(7) gmRmadigamE T eI T
yimam—me—varuna—srudhi — havam — athyacha — mridaya — tvam —
avsyuh—achake—O Varuna, listen to my ocall or prayer—having heard it
protect me. I have come to you for protection,

(8) e AR G AT AR IR 4 ;- SR S A AR R $FA
ag: e
tatva yami—brahmana—vanthamanah—tat assaste—yajamanah—havir-
bhih—ahedamanah—varuna yihe—bodhe—urusamsa—ma nah—ayuh—
pramosheeh—QO mighty praiseworthy Varuna, do nof lessen our lives i.e.
life period without any anger. Listen to my call or request, I am calling
you to help for discharging my life functions i. e. religious duties. So also
all sacrifices call you with Vedic mantras.

) A spEeERER TR s AR AR TR
B« R TE

tvam noh agne varunasya—vidvan— devesya — hedah avayasiseeshtah
yajishto—vihantanah sosuchanah — visva — dveshamsi — pramumugdbi
asmat—O god of fire, you are omniscient. Call back Varuna's anger 80
that it may not affect us. You whoare so much venerated by sacrifices
and you who shine with such brilliance, retard all ill will and hatred that
our enemies evince towards us.

(10) et ssavalATE et Ieen)-semeies. iR
g gean ufy
sa—{vam—nah—agne—avamc—bhava—ooti—nedishta—asya — ushasal
pyushtau avayakshva— nah—varunam—rarano—vihi—mridikam—suha-
vonaradhi. O God of fire, you are the first or prime deity among: the De-
vas, You are their very cause or origin, You are or become our nearest

renewal, Europe must meet India as a comra

. before Europe looked upon her with passionfilled eyes.
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protector. When at the very early dawn meaning thereby always. Make

Varuna's shackles retreat. Make us live in abundance and eat or accept
all our sacrifices, given in the form of cakes, ghee etc. Look at us

agreeably. R
(1) cquiy sgIsETIG-aAGIRA:-HIET FRY ST R AT

tvam agne—aya—asi—aya—san—mana — sa hitah—aya—san havyam—

oohishe, ayahnah——dhehi—bhesha'jam-—O God of fire You deserve to be

In fact you are in them. They always

the Gods, Bestow on

ered by the teacher

approached by your devotees.
contemplate you, Carry the offerings given by us to
us divine remedies. (These last two mantras are utt

as already gaid). ‘ R

(Continued from page 308 ).

The world has worshipped wealth and power. .

is self-offering ; the greatest power is tapasya. To survive 18 to breet.i,
says Europe. To survive is to sacrifice, says India. To be great is

seramble for goods, says Europe : to be great is to commune with the

Eternal Good, says India. Europe is filled today with, vibrations of h:.zte
and strife and violence, Europe needs to be brought into conta'ct with
the genius, the soul of India. Race-contacts produce renaissance,

renewals among nations. To initiate, to develop, a new movement: of
de renouncing race-pride.

earn of Europe. And
losophy and literature
volved by her, long

But the richest wealth

Much there is which modern India has to 1
Europb, too, has much to learn of India. Her phf
bear witness to the dignity of disciplined civilization @

Rama and Sita are time-symbols of the Eternal in History—The
8pirit of Sacrifice.
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THE ASWATHA TREE

K. v, SESHA AIYANGAR.
SEARIRLANG A qrgeny
53 3@ it aed 3z g g ||
FuAd=agaEda JUoEsT fagagaie
aqa?aa@:qaéaaﬁmiaam“lﬁqa'm@% I
A BWIHENE ST Ay g TR = aufsr |

Bhagavad Gita Ch. XV,

Men call the Aswatha, the Banyan tree,—

Which hath jts boughs beneath, its roots above,

-The ever-holy tree, Yea! for its leaves

Are green and waving hymns which whisper Truth !

Who knows the Aswatha, knows Veda and all,

Its branches shoot to heaven and sink to earth,

Fven as the deeds of men, which take their birth

From qualities: its silver sprays and blooms,

And all the eager verdure of jtg girth,

Leap to quick life at kiss of sun and air

As men’s lives quicken to the temptings fair

Of wooing sense: itg hanging rootlets seek

The soil beneath, helping to hold it there,

As actiong wrought amid thijg world of men

Bind them by ever tightening bongs again. (Song Celestinl.)

To search for the roots of human evolution we must turn to the
realms of the mind, Thought power is the restless urge that leadsa
human being from phase to phase of experience in the endless quest for
happiness, Aoctions are thoughts materjalised. From mind creation prec-
ceeds®.  As the Srimag Bhagavatat 8ays “even the Devas.are subject to
the control of the mind, The mind dq
any other, Itis stronger than the strongest, He who is able to subjugate
it becomes a God of Gods,” The action of thought on the emotional and
physical bodies hag been recognised in the scriptures of all religions.

Spiritual progress is in some respects Measured by the growth of the power
of the mind, and ip terms of

*Taittiriya Upsanishag, Bhriguvalli,
t AR SF iR A IEaianafy |
HsRifeda-ana:admar TR ||

Skanda XJ Chapter 23.

e8 not come under the control of -

the degree of control of the emotional and-
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. : “Tapas” which fills such a large part. in

re:;urces of the mind for a purpose good or 'ewll.) Blyne':'zpa;:ahmin‘ A

rapidly in the evolutionary scale. A Kshatriya ec:at ;&sura heroes of the

ordinary person becomes a Rishi. By TTOI;ZSS;?: g:f the earth. Hiranya,

i ined to their ove :

E;:iﬁa ]:rg]:n(liisu:::::akarna rose to their exalted position by Tapas. The

roots of human life may therfore be said to be abf)ve. ¢ Life. in worde and

ove and below spread the br:nch"zz Oi:;?nrlgzeeaond th;ughts in the

in the world of pbysical matter, i the three

:::isl l9.nd mental worlds. Above and below they spreadt:};zollhgehregioﬁs -

worlds, nourished by the gunas, and putting forth sp.li;ouf rging the links

, ts. Above and below flows the sap of life o'g . £ Know-

s:nlze contta,‘c;ve see it at work in the acquisition and orgamsatlzn i(; o

of Karma. o an .

ledge and in the striving for better self-expressx.ondfn':::]y n the thought

Vo see its flowers and fruits in the life of the n :1:;1 in t},xe more tangible
forms he generates in the superphysical spheres, a

3 e physical world, . 1ati ip between
rel“t;?ns °_f t'll:‘iesl;re more suggestive of the intimate reiationship
ew simil

.. The subtler
nind and body and of the close reaction betwe?’n ;‘1:: ;::rser is moulded
its shape.” .
the coarser and takes i . ical bodies
:Odtyhpen;at(:e: To take only the mental, etheric and :hyswan thinke
e subtler. . Asama
t}fere fe complete raciprooty of aotion l"rlx)lo'nlg th;;:;eebody for their resi-
help to build a
omes, Good thought : d repel un-
30 " l;\e(;ood body in its turn helps to attract healthy ideas an
ence,
healthy ones. R rand more extensive
. : is tree of life with deepe |
Birth by birth grows this ) ssom. The per-
ots u"1;h ls;rger branches. and fresh foliage a.nd fblosw;nifestation o
rz l" tw ' ows in mental strength and in its capacity 0; fma. .
sonality gr . an life.
the physical plane inthe complex relatlznsﬂ‘:z hs‘:;x:mture of the Tree of
tery o
Who can understand the mys it i intained ? Who can
Life,t ::mre it begins, where it ends, and how 1t;d;zza12na;iowe‘j with ol
unde’rstand the secret of the perfect man, t he. l ? Verily, he_yier
the powers and transcending all known limitations? '

it knows all knowledge.

: 11i.
* iriya Upanishad, Avandava Samsaraftre
fO;r:ai;:;l:yt;e t;)t::ariptio'n of the Aswatha tree with %

Srimad Bhagavata 8kanda XI Ch. 12.
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THE ESSENCE OF HINDUISM ?
BY SIR S. RADHAKRISHNAN
Hinduism is an organic growth spread over, even according to the
most accepted chronologists, 40 or 50 centuries. If you want to know
what exactly the idea of an historic institution is, you will never be able
to understand it by either looking to its origin or taking a cross section at
any one stage. History is never a mere sequence of events. Itis the
expression of an idea or spirit struggling to be born and endeavouring to
embody itself in the historic institutions. At no stage is the idea
perfectly expressed, but at every stage the struggle for expression,
the attempt at expression will be there though the perfect embodi-
ment is a distant dream, Goethe says, ‘No organism ever COIres-
ponds completely to the idea which it conceives.’ If you want to know
that idea,/ you can only vaguely feel it; you can never see it or expose
it to observation. You must study the whole history if you want
to perceive the idea which is there running throughout. It is
present in its lowest stages ; it is manifest even in its highest stages.
Just as you look upon a tree when the first push of the blade is there you
have some elements of life: and in the developed tree you have the
same life expressing itself. Therefore, if you want to learn, to under-
stand what exactly the spirit of a particular historic institution is, it is
necessary for you to understand that idea, you must feel it, you may never
be able to see it embodied at any one stage. If you are trying to
appreciate the general principle or the vital element underlying this
historic growth of Hinduism from the time of the Indus Valley civiliza-
tion down to our own times, it is no use taking a cross section and saying
Shastras have expressed it or Upanishads have expressed it, or we
ourselves have expressed it. Yo will never be able to pitech at any one
stage and say ‘There is Hinduism,” What is necessary is to appreciate
the spirit, to go behind the chronology, to go behind the sequence of events
and perceive that vital spirit which is struggling to express itself though
it has never found the perfect embodiment.
REAL SPIRIT OF HINDUISM
If this is your conception and if you ask, are there such governing
ideas, such inspiring motives such controlling principles or dynamic
links which make up the whole history of Hinduism-—unity, the conti.
nuity of it? What are those things ? If you want to answer the question
as to what in essence Hinduism is, you must be able to understand those
connected teachings, those general principles, general synthesis of philo.
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sophy which govern the whole career of Hinduism and its growth. If you
ask that question, ask yourself what is it that must be regarded as those
controlling ideas, what is it that constitutes the real spirit of Hinduism,
the answer I would like to give is—it has been given times without
number by any Hindu who knows anything about Hinduism—Hinduism
does not believe that religion is either acceptance of a creed or the
bractice of a particular ritual, but it believes that it is a kind of experi-
ence. [t is raising your whole life to a different kind of temper, it is
bringing about something of integration in your own nature, it is speeding
your reverence, makfng your body give voice to speech, making your spirit
the controlling principle of every act, thought, word and deed. )
REALITY OF RELIGION
If you are able to introduce that kind of balance of harmony, if it is
bossible for you to make your life express some one conception, then it
~ is that which constitutes the reality of religion; then it is experience
not obedience to a dogma, not a celebration of ceremonies but raising
Your life to a higher universal plane. That is where religion really
consists in. When people tell you that it is the discovery of truth, you
*may come forward and say ‘no’. Religion is rebirth. It is not an addition
to your intellectual furnitures ; it is a total transformation of your whole
being, It is not a question of your awakening from a swoon; it is giving
80 to say, a new switch on, a changing-over, a perfect over-hauling of
your whole life. That constitutes the reality of what you call religion.

DEFINITION OF RELIGION

How then, if it is so, has there been this governing conception
équating religion with a kind of experience and not making it an equiva-
lent to the acceptance of this particular doctrine or observance of that
Particular ritual? How are we to bring about that kind of religious
change is the next question you ask, ‘

Religious education can be broadly distinguished into instruction and
training, Instruction points to new ideas, training enables you to

-develop habits, Instruction gives you what the truth of the thing is,

training enables you to embody that truth in your own life. Therefore
religion may best be defined as the practical realization of the highest
truth. If it s 80, the highest truth must be known and it must be
Tealized. Qur own thinkers from the beginning down to-day have told us
that religious growth is not to be regarded as & kind of mechanical
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evolution. 1t is not a kind of passing from one thing to another. You
will be able to lay down an ascent at three different levels. At the
first two levels where you acquire the truth you make it an intellectual
possession, The third is where you are able to incorporate that truth in
your life, assimilate it, make it a substance of your life, a part of your
very being. So Shravana and Manana are the two great elements by
which you know what the truth is, Later by ethical discipline, by purity
of heart, mental dispassion, you incorporate that truth and make it a part
of your being. There are many who remain at the very lowest traditional
religion, who learn things at second hand, as a matter of routine. But it
is enjoind upon us to find out whether the truths we learn are capable of
being sustained by reason, whether it is possible for us to maintain them
by reason for reason alone justifies the validity of the truth we have
learned from outside, from the Vedas or the holy soriptures of any parti-
cular country. And then you have to find out whether these things can be
realized, can be made to sustain. the type of life where you are able to
express some kind of superiority to your own emotions, to your own
appetites, your own passions.
TEST OF A RELIGION

The test of a religion is both theoretical and practical, It must .

satisfy logic and at the same time it must satisfy life. These three tests
are therefore mentioned, included, so to say in that kind of gradual
ascent described as Shravana, Manana and Nidhidhyasana so far as the
Vedas are concerned. Nobody ever asks us to accept them on sheer
authority. We are not called upon to acoept them on blind faith. Every-
where trom the beginning to the end we are called upon to test them
by reason, logic and reflection. Scripture and logic are the two wings on
which the human soul may rise.to the perfection of truth. Nowhere is it
said that we must accept everything put down in the soriptures. Our
seriptures, our Vedas sontain not only the product of the ripest wisdom
but also wayward fancies. There are ever so many things which will not
be able to stand the test of reason, It is therefore essential for us to
apply our discrimination, our sense of logic and try and find out whioch
of those things could be regarded as tonable and which should be dismis=
sed as untenable. These are things whioh it is so essential for us to
understand.
FAITH AND MORALS,
But Nidhidhyasana is the more important as

pect. Itis always easy
to know the truth but where we have to assimil

ate it, to make it a part of
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our life, the greatest difficulty arises. An Irishman said ‘Faith is .easy
but it is morals that beat me’, That is quite true: Faith is easy in .a.
small sense of the term. You go about attending church or repeat certa.l.n
words by way of habit. That is the easiest thing to do. But 'when it
comes to morals it beats me. 1tis therefore great discipline will have
to be enforced on the individual himself, It is there that all the Margas,
pathways, are set down for our purpose.

SIGNIFICANCE OF ‘GAYATRI'. -
‘ If you take up that universal prayer Gayatri you will find that lt.ls
something which gives you real education. Gayalri is a pra.ytar for passio-
nate renewal of your own life. It is a search, it is a quest, it is an a(?ven-
fure. It tells you nowhere should you become complacent or be satisfied
with what you have attained. There must be a perpetual renewa.l-, a per-
petual seeking after, a perpetual reaching beyond the stage at whloh‘ you
happen to be. Never should there come a stage when you can 'sa:y This
is finished”. There is no finality so far as the religious life, relxg.nous ad-
venture, religious quest are concerned. The man who ﬁr?t coined the
térm ‘philosopher’ meant not a wise man but a lover of wisdom ; n<.)t a
j.haoher of truth but a secker after truth. Religion or philosophs‘r is a
Perpetual quest. It is a thing where you cannot stop and say ‘I have
finished’. It might happen to one in thousands of millions. But so far
as ordinary human beings are concerned you have to keep u;T that per-
Detual search, that perpetual reaching forward. That oconstitutes the
reality of any kind of reiigious life. A striving sinner is a much . greai.:er
being than a satisfied saint who thinks that there is no cha?lenge‘ for him
though he may be sunk in immorality and iniquity, who thinks ‘my soul
‘is safe and that is all that I want’ Buat it is not so. 8o far as. the
Gayatri is concerned it is a prayer to the Universal Truth, to the Univer-
sal Light, asking it to illumine your understanding, to. makg you better,
to lift you higher and ever higﬁer. In another sense it has a supreme

" value, It marks out that each individual will have to face the truth in

and for himself. There is no such thing as vicarious salvation.. GOt:l
addressing individuals used the singular ‘Thou’, never the plural ‘You’,
Each individual has to make a path for himself and hasto reach
his ultimate destiny. Therefore it is essential for us to have some
vilent hours, some hours for refreshment of epirit, of communion
With ourselves, While we explore our own possibilities fo discover tl.x_o
defecta that w'e have, all those defeots for which we exouse ourselves in
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some form or other, we must develop that spirit of complete honesty
and make our lives an integral whole pointing out one essex}tial
idea, one essential spirit. It is not to be done in congregations; it
is not to be developed in crowds; it is to be done for ‘each individual in
and by himself. There is asaying in the Book of Revelations, when
all the angels went to the throne of God, there was silence for half an
hour. It was not a dead silence; it was pulsating with life. It was
the moment when there was absolute silence on account of the revela-
tions of the inmer depths of the human soul, 1t was a silenog, it was
the voice of the spirit constantly heard and that half hour of silence is
the 1}our even the angels have to practise. It is much more essential in
the case of ordinary individuals to practise silence. The point then is
complete honesty, utter sincerity. There are people in this world who do
not want to be alone with themselves. ' They may appear in smiles but
their hearts are aching. There is a lack of balance unless you are able to
stand before yourself, ask yourself, strip yourself of your externals, and
stand face to face with the lowest depths of your heart.

MEDITATION

That is what you mean by meditation, Itis communion with the
spirit; it is there in the inner sanctuary of your heart that you are able
to shake off all pretences, to throw off all masks and reach that depth
which connects with the depths of the universe itself, That is what
meditation is really required for. That is one illustration of Gayatri which
points to you how you should keep up a perpetual search so far as the
truth is concerned and at the same tfime you are anxious to bring about 2
renewal of your own being. 1If you are going to have three levels of rell
gious evolution Gayatri caters to all the three levels, . !

SUPREME REALITY IMPOSSIB’LE OF DEFINITION

It is very easy to talk about renewal, experience, eto, But what is i
that we actually experience? Is there anything real or is'it:merely & wil
o' the wisp? What is it that we eiperienoe Or we are tryih’fl‘to experienods
Whenever such a question is put to us our Hindu religion gives you varie
accounts and people "dismiss it as polytheism, aniroism,’ monotheisy
monism and pantheism. Every conveivable oharacterisation:has bee
given so far as Hinduiem is concerned. But I ‘wish to point out the

. thereis a method in all this madness. In all thess. miscellaneo
. gbaraoteiiestions of the supreme reality there is a fundamentel bindin
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faot. If you ask me ‘what is it that you experiencé, what you say abouf
another human being,’ I will never be able to give you a perfect
definition of another human being so long as that human being
is an individuality. It is nottrans parent to logic, it is not inexhaustible
by analysis. This intrinsic reality is not superficial or shallow. It
has & mark of its own; it has some kind of destiny which comes by
itself. If you ask a perfeot definition of an individual it will be
diffioult for me to do 80; it will not be possible for us to give an exhausti-
ble definition of a common ordinary individual in terms of adjeotives or
universals, It will not be possible to make a compound of mere adjectives.
An individual is & substant. Any series of adjectives will never be co-
equivalent to a substant. By summing up universals you ocan never’ get
n individual. If it is hard with regard to an individual how much harder
is it for us to give a definition of that supreme reality? If the men who
have had experience are consofous that they are not producing, oreating ;
that what they experience is & spu.-xtual discovery and not a spiritual
8onstraotion or production, how much difficult it is.for you to give a com-
~ Plete analysis of that supreme individual with whom you are in commu-
%%OD Therefore the highest of our thinkers observe a sort of reticence
ﬂhe Upanishads, the Christ, the Buddha himself. The great Chinese
Philosopher Lao Tse said that ‘he who talks about the Tso does not know
Wuab.it is'. Plato, the great thinker said, ‘There will ‘be no account by’
e “% idea of God. It is something which a man has to discover for
himself by constant meditation and a life .spent on that pursuit: It will
‘Bot be mpnhle to give a philosophic account of the idea of God.’ That
 is the way in which the greatest thinkers have regarded it. Austerity of
silenga is the only way in which gou csn worship that great reality. “There
are theokogmns who construet elaborate mansions-and take us round them
: Hke G"&*\G own, ostate agents, If you want to be true, if you want to observe
_%ome kind of sinoerity, you will simply say ‘there is that awful reality, it
is not possible for me to characterise it by . nwms of oategories’. It is
°°mlﬂeto silonoe nlone that is adequately aware of that complete reality,
Bug Wen is never satisfied with that, He must go down,, he must bring it
E tothe Wvl of. hm own oonaoiousness.'rhera you find negative charaoteris-
tios given, - Bom.uy thete ie no good.  You cannot go.about saying this,
. that.of the third thing. It is transoendent. Whatever is empirical- ean -
“only.-be dqmed. Thgr.forg you can indulge in negative characteristics of
;mtt mmm reality, . There are pcopla logicaily inclined. thatspy ‘why
:m think something is non-this. non-that and non-the other? If it
4
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is to be negatively described it means a cypher. None of them has got
any kind of reality at all.’ Hegel, the great Huropean thinker characteri-
sed Spinoza’s ‘indeterminate absolute’ as nothing, A pure being is equiva-
lent to pure nothing. It is nothing, The great Sankara in his commentary
on Chhandogya Upanishad says that which is devoid of all predicates, that
fundamental reality, non-dual thing, to the feeble-minded appears as non-
existent, Pure saf becomes pure asat. 8o that which Hegel says about
Spinoza’s has been anticipated by Sankara many centuries ago and is not
very original. These negative descriptions cannot be regarded as comple-
tely adequate, We still want to bring it down to the level of our own
consciousness. What is the highest category of our consciousness? If a
human person must be regarded as Purusha the supreme person must be
regarded as Purushottama. Vaishnavite and Saivite saints go about tell-
ing us that all the imperfections are removed and perfections are asserted
by that supreme reality. If we are weak He is strong ; if we are ignorant
He is wise ; if we are guilty, He is forgiveness, You go about asserting His
statements of the imperfect qualities in the very absolute itself. And
there again you find that so many other characteristics are given of the
Supreme Reality.

Your question is ‘is there or is there not some kind of method in all
this medley ” When you find Hindus indulging in such contradictory and
conflicting descriptions of the Absolute, is it not our duty to dismiss the
thing as a mass of incoherencies? Are we to point out that there is some
fundamental way in which all these things may be reconciled, that there
is some large philosophical point of view which synthesises all these
different ways of expressing the Absolute itself, That is a question you
ask yourself. If you study them with patience, with some penetration,
you will be able to understand that there is one common synthetic point
of view which co-ordinates all these varied descriptions and which points
to you the different stages in which the different characteristics can be
established. If you go a little lower down in negative descriptions you
have to use the highest categories of personality itself. You look upon the
supreme as the Absolute. That is the way in which the different charao=
teristios can be explained by the philosophic point of viewand that has
been so from the beginning down to the present day. You need not feel
that there is in these things anything Peculiar, conflicting or contradic~
tory. It follows that if you are adopting a comprehensive point of view
like this you cannot support an inflexible dogmatism. You assert that
the soul of man is infinite in its nature and the environment to which it
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responds is equally infinite. The response of an infinite soul to an indivi-
dual environment cannot be confined to this or that particular formlfla.
You eannot go about saying that God has entrusted as exclusive revelatxlon
to one prophet, Buddha or Mahomed, and expected to borrow frc?m him
some spiritual dissertation. You find that the soul of man has its ow'n
infinite complexity and the divine environment is equally complex, 'It'; is
not right for you to record the reactions of the infinite soul to the dlvn:e
environment even in a small or even in a mechanical way saying that ‘I
had an audience with the Almighty and this is what I was told. Unlests
this is accepted by all people they will be condemned to an eterna} he}l .
Whether we know of hell or not we will start the punishment OT.l thl.S ,sxde
of our earth, The point is that in each man’s heart is written in h.ls ow.n
blood his pathway to God. The work of a teacher is merely to ass:sft this
natural growth, this unconscious growth, I might put it, because the forces
for the universe are cooperating with you and innermost depths.of man are
oalling of expression, All that a teacher has to do is to. provide an en-
vironment which is capable of furthering its growth or life.

CONVERSION o
Religious conversion does not consist in substituting one do‘otrme :r
8nother, It consists in the deepening of your own life in enabling you - 0
Pursue the truth according to your own light when you are bound to atfa;:
the highest truth. A Danish philosopher said ‘Suppose I have a very rig
onception of God and I had prayed to him and uttered some prayer. Sup-
Pose I have an idol and I prayed to that idol with sincerity. In .the f;rme:
case you are praying for an idol and in the latter you are praying o(;od
reality. God knows our deficiencies, our defects, We may not kno; is
but it is wrong on our part to think that He does not know us. p ethe
Judging us by the sincerity of our pursuit, of our earnestness :nﬁ e
honesty of our endeavour and in time He will try to ?0“9(”' the Z cll?fe
oies which we have and bring about a better conception of GO‘?- 8 lr
itself jg transformed, it is bound to renew itself also.. Toa H"-l;:u e]v;:n :
thought of hig religion and his particular, individua.l. ideal ar: like a o
Which grows on and grows with him. If you are going to 0}1 aw::rt "
Particular limbp you mutilate the whole being itself. That . :s twbe o
dctually attempt and achieve. Is that mutilation of ht.xmar;x s:r ht; e
'hing attempted by people who have got religif)us msxg(;:; e o
luestion which you ask. Even the great Muslim and .1'.15 11 R
Who believe that God is not to be exhausted by any definition bu
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