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UNTOUCHABILITY AND THE SHASTRAS.
BY DEWAN BAHADUR V. BHASHYAM IYENGAR.

The prevailing practice of untouchability against a large section of
our own Hindu brethren is so often and by so many even among the gene-
rally well informed section of the public supposed to have its basis in
Shastras, that it appears necessary to call for an unbiassed sifting of the
point and for correct thinking. It is not proposed in this article to raise
any complicated or disputed question as to what Shastras (an expression
which is often vaguely used) exactly are or about the authenticity, appli-
cation or interpretation of any of the texts quoted as such. Shastras are
generally taken to mean the Bhruti, the Eternal word of God, as explain-
ed and illustrated by the Smritis, the Itihasas and the Puranas. This
explanation may be accepted for the present.

Now, the contention of the conventional pandit is briefly this. Chan-
dala Jati is referred to in the Shruti or Vedas themselves and it is further
dealt with in the Smritis, the Itihasas and the Puranas. According to these
Shastras, those who belong to that Jati are unfit to be approached or
associated with or even seen. If any member of a superior Jati accident-
ally comes into contact with them he becomes polluted and should get
rid of the pollution by ablution and other appropriate ceremonials to re-
gain his original purity. The practice of untouchability being thusor-
dained by the Bhastras, those who regard the Shastras as binding cannot

and ought not to give it up,
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This reasoning is accepted as conclusive by many persons who claim
to be Sanatanists and followers of Varnasrama Dharma, But it is a pity.
A little consideration willshow that the argument is entirely fallacious, in
as much as it begins with Chandalas by Jati and ends by applying the
Shastraic rules intended against them to the very large and varied olasses
of persons, who have hitherto been loosely called Panchamas and may
now, thanks to Mahatma Gandhi, be referred to by the more honourable
and appropriate name of Harijans. The crucial question whether those
who are now treated as unapproachables really belong to the Chandala
Jati is never raised but entirely lost sight of by the advocates and appro-
vers of the existing practice.

The Chandala Jati is explained in the Shastras themselves. Itis in-
disputable that it has no reference to the original and primary.classiﬁca-
tion of men into four varnas, according todisposition and fitness for work,
which is said to have given rise to the four (and only four) leading jatis of
Brahmana, Kshatriya, Vaisya and Shudra. The Chandala Jati is said to
be the outcome of later sankaryam or intermixing. According to Vyasa“
there are three classes of Chandalas, namely, offsprings of an unmarried
woman, of alliances between sagotras and of a Sudra on a Brahmin
woman. But Manu refers to the last class only. (10th Adhyaya 12th
sloka), The descendants of Chandalas are also said to be Chandalas and
this too may be assumed for the present,

Now, do the numerous classes of persons who have been known as
Parayas, Pallas, Malas, Madigas and so on and who have been
treated as unapproachables and untouchables belong to the Chandala Jati
just referred to, of the Shastras ? This isa very important question, for on
the answer to it must depend whether the existing practice of untoucha-
bility, which is sought to be based on mere Jati or birth, is or is not really
Shastraic. That the curse of untouchability attaches to the Chandala Jati
alone (even among the Pratilomajas) has been declared by Kalluka
Bhatta, the famous commentator of Manu Smriti. He says in his come
mentary on the 13th sloka of Adhyaya 10.

AT U GRSWa: eqTi) Feay

(Therefore, out of Pratilomajas, only one, the Chandala is excluded in the
matter of touch &ec.)

It requires no saying that the question set forth above should be viewed
* Faaaeeas: g Bdias: |
Aredl Eafaa: JoTiafyanm: |
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without any bias in favour of the existing practice. Itis a well esta-
blished and universally accepted rule that even in petty matters, the onus
is on the person who makes an imputation to substantiate his charge be-
yond reasonable d_oubt. In the present case, where large groups of our
fellowmen are sought to be condemned as unapproachables and relegated
to 8 position worse than that of dirty beasts in the name of the saored
Shastras, it must be clear that the burden lies very heavily on those who
put forward such contention to establish it very strioctly and beyond all
shadow of doubt. That the practice exists or that it is old cannot obvious-
ly make out by itself, that it has its basis in the Shastras and is not an
independent deleterious growth.

An argument is generally advanced with reference to the above ques-
tion, that Jati is not a fact which could be proved directly but is a matter
of inference from social profession, repute and condupt, that the Jatis of
of Brahmins and others are when necessary, ascertained and fixed by
such evidence and that similarly the Panchamas must be regarded as
belonging to the Chandala Jati. This argument again is misleading and
unsound, for, while it is true that Jati is made out from social profession,
repute and conduct, it is not a fact that the so-called Panchamas ever
professed the Chandala Jati or were reputed to belong to it, They have
been parties to innumerable transactions evidenced by documents in
which the Jatis of the contracting parties are described as of the Chanda-
la Jati. There is nothing indeed to make out that Panchamas are Chan-
dalas in Jati.

Another argument is put forward. It is as follows. ‘* Chandalas are
unapproachables and untouchables according to the Shastras, Pancha-
mas have been regarded and treated by the higher castes as unapproacha-
bles and untouchables fora long time. Panchamas must therefore, be
Chandalas.”” This is surely putting the cart before the horse. The Shas-
traic injunction thata Chandala by birth is impure and should not be ap-
proached or associated with cannot in any way prove that all persons who
have been regarded as unapproachables are Chandalas. A proposition and
its converse are not necessarily or always identical.

Not only is it difficult to make out that our fellow men who are now
regarded as untouchables belong to the Chandala Jati, but there are many
weighty oonsiderations against that theory. It will be observed in the
first place that the so-called untouchables are not all of the same Jati
but made up of numerous Jatis or groups differing from and ex-
clusive of one another. Secondly it is a fact that a Jati which is not
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deemed untouchable in one province or place is regarded as such in
another. Thirdly, the total population of the people regarded as un-
touchable, is itself sufficient to disprove the theory that they belong to
the Chandala Jati referred to in the Shastras. Statistics show that their
number far exceeds the number of Brahmins and actually amounts to
about a sixth of the total Hindu population. It is absurd to say that all
these people owe th%ir origin to the prohibited relationship of the
Shastras. ‘

If, as it must now be oclear, the so-called untouchables are not
Chandalas, the supposed Shastraic basis of the present inhuman practice
disappears altogether and it will be the duty as much of those who believe
in the Shastras as of other just people to wipe it outat once. Those who
really believe in the Shastras have, perhaps, a higher duty cast on them
in this matter. - For, do the Shastras not preach with one voice that Man
is the noblest creation of God and that the highest goal of Man is to find
and identify God in humanity, especially in the helpless and down trodden
portion of it, and offer unselfish and disinterested servioce at His feet,
through these down trodden millions. Untouchability as it exists and
is practised, is thus truly a sin against God and no body who does not
purge himself of that sin and make amends for the past by contributing

his little mite for its removal, can claim to be a believer in God or
his commandments, the Shastras,

Hindus for instance have a just grievance over the conversion of

minor Hindu boys and girls by Muhammadans and even by well inten-

tioned Christian missionaries. In his Kamala lectures delivered at

Caleutta University, Dr. Paranjape, Vice-Chancellor Lucknow Univer-
sity, a rationalist and no bigot, made an excellent suggestion in this
respect. He suggests that, firstly, the conversion of a minor should be
in every case made ipso facto invalid and that, secondly, even in the
case of an adult, conversion should not be regarded as valid unless he
made an affidavit before a Magistrate that he was changing his faith
with full knowledge of what he was doing and without fear, foroe or
fraud. Political and communal causes are every day widening the gulf
between the different communities in India. The eminently reasonable
suggestion of Dr. Paranjape may puta stop atleast to that portion of
communal hatred which is generated by the racing spirit of proselytisa-
tion on the part of Christian and Muhammadan missionaries.

{From The Hindu Review.)
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THE AVARNA IN ANCIENT TIMES.
By
Y. MAHALINGA SASTRI, M. A, B. L.,
(Professor of Sanskrit, Madura College, Madura.)
In Sanskrit literature sacred and secular the Ava:rnas are oalled
Chandalas. I do not propose here to enter into the questxo‘n whether the
ased olasses in Hindu Society can be legitimately called Chandalas.
:::;r:he theoretical basis of social ostracism may be traced partly to the
i ancient books. .
status of Ohi.:;:;l:fs tl:etr}';a.ndalas in Hindu Society has during recent
y,,: 2:.T:ubjected to sorutiny from the politician’s point of. vi?w. lIlu
his struggle for national emancipation he is keen on o?nsohd.atmg tbe
Indian nation. His task is uphill. He finds the caste distthotions .tothe
i iments to the effective solidarity of the nation. Worst <.>f all is the
lml’.“_hm f the outoastes. His rage is roused when his ground is threaten-
l::::‘:: :ut under his feet by an annexation of the outoastes to a mnon-
indu political group. He under modern conditions stands be.fore the
- uf the nations of the world and feols ashamed of belonging to a
8"‘.3 o dalously iniquitous in domestic affairs. He believes th;st
nation 80 8% the outsider with an apologetic assurance that he will
he han 10 ’ul:::gi: home, and his hands are already full of plans for the
500“. - “i his nation's. honour. He is very sensitive regarding his awk-
retriove] 0. The foreigner is looking with scorn at him. The stupor
ward pestton. s of his fellowmen is insensible of the good he is trying
ridde.n buge 'm“Ha often grows desperate and i}l tempered when in
to brne ‘° lt‘. hty efforts, matters have their own course. He knows that
spite of hllsedmllgd izn nation now unified under British domination is vast,
the Sf)'c.ﬁl ) tion-ridden, most inoorrigibly conservative, and that he is
th‘f l.t . cont" . recipitously a fortress which has withstood the ravages
‘:P““"Izn:: or;ll:mging as he does to the twentieth century his faith in
of mi .
him.';‘l'f l: ::z:;g;.o be propitious for him. There is the opinion of the
ivili ‘:; nations of the world with him. There is the subtle permeation
O o lture amongst his countrymen striking adamantine root at
of t'.oreign cuf hearts. There are available weapons of sharp and decisive
thett h-e“t' ogbe shape of the Legislatures. And so he is optimistic and
execution 1 remittingly. He is aggressive through the press and the
pushes o% ::;l opposition seems {0 succumb before his mighty advanee, in
f:t;(i);n:f which no discordant voice is heard. The opponents seem to
e
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vanish like a phantom before him,

step of triumphant progress and the
near ! Fortune is playing fast and
predicament and forced into a short

with his musings. He has his theor
History of India’s

[SEPTEMBER

He marks wity proclamations each

goal seems tobe near, And yet is it
loose with him, He is just in this
respite in which he has enough to do
ies conglomerated from the bits of the
Past vouchasafed to him by the western seers. He is
persuaded that the behaviour of the castemen to their outcaste brethren
in the past had been, to say the least of it, outrageous.
seif-arrogating, exclusive and oppressive., The Chandala
were not treated as human beings,
our national history,

drastic measures for ¢
his advocacy’and he i

They have been
s—poormen—they
This record of the past is a blot in
The heinousness of the crime of the past merits
he crime being washed out. Cogent and forcible ia
8 determined to stand by his
Though I do not Presume to put myself eye to
deemer, the idea of the Chandala being absorbed in the Indian nation is

not repelling to me. It is far from me to maintain that the Chandala is
not entitled to social upliftment.

the practical side of it though I a

of it no higher conception of
Advaitism,

conclusions heroiocally.
eye with a nation re-

I do not believe'in a frigid religion in
W persuaded that in the theoretical side
the cosmic truth can be reached than
Social living is a matter of adjustment, Religious prac-

tice is one of custom, Both are liable to change. But the slower
the change the more wholesome it ig likely to be, for,

such matters while being spectacular and gratif
does not effect a fundamental transformation, |
about a fifth caste Hindu in spite of h
must be the work of Time. N

violent assailment in
ying to superficial men,
tis not impossible tobring
is being alien to Manu. But that

ucation with its resultant opportunities for
are gradually levelling society on the new plutocratic
basis. Religion is left behind, It counts for nothing in these days. It
survives as a curiosity, sometimes as 8 show or amusement. Its true spirit,
as the energizing power behind the whole nation, as its essential unifying
principle, is gone, Unnecessary oruelty to the banished religion may be
avoided. Let its bones decay of their ownp accord.
Past. It had done its services. The modern man does not stand in need
of religion as a vital force for supporting his life. He is not able to look
upon a temple as different from g public park. Till about the middle of
the 19th century the Indian perspective was entirely different. It is all
now changed. But we can spare our old fellows Unnecessary vituperation.

official dignities,

It had a venerable
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ill more be

Progress Wi

stantly looking back o:ly tt; i

When a man has 3 - T ive

to be judged by 1 o pur tone of reference to the past. It

but was preocoupied with other-

ndemn the past. The past did nothing
©0

g y‘

the right bs o
p"tl plead only for a modulation in 0

f this-worldliness, th that as the
did not m‘k';:mcl;:le scheme of social living was evolved wi
worldliness.The w

ressive moderns
I dare say that there are few among the agg
centre. Now lda

1

ill no more suitus.
d the old scheme Wi are
. tre has changed an tre and there
bion. Thet;e‘:;erwho regret the drifting from the old :::vn into the new
o
There are rejoice in the new one. We have biinre Many among us
others whOthe forcible advent of 8 foreign cu bu éiscussed here. But
09“": bs-'t blessing. It is too biga questlondf';’f r:nt kinds of outlook on
oconsider it a : to remember the diffe . ith
is that we may try to : may disagree Wi
my plel? > th: eized our forefathers, in order that ?veth’ right in our new
life which ha sh ence. We may be absolutely in the int of view of
. em . r poi
them without ve nd disabilities of the outcastes from °‘f‘ l::,ther perspec-
netions of caste a . ]&cannOH)e the same if & found
s-world‘mess;s ignored the cenire of the Earth but fo
i ] a
d worked out their profit and los§ a.c
" They looked from within

ad thi
pronound .
tive is adopted. Qur ancien

ut the centre of the Universe a
o

view-point.
from such a view-po

in a vast scale

count in

f the world. i f the anocient
on the mnor?mah(:re gome literary evidence of the attitude o
1 gshall give

incidentally and
in towards life in general and to the Chandala inc
Brahmin

conclude.
Bhavabhut

¥ syfaeacafafaaaE
3R = sn»aamt%fr«% |
o g ¥ TSI
el
ITATEE TN s9Tg .
He further describes them as (1) qu%ﬁqﬁm i
ol T e aRA gaify T |
B (L HECH
SRTEAISSial JE qﬁml o .
(2)m e, ZRITE A A R ATT
and (3) gaaal

up, thus :
i speaks of his kinsmen among whom he grew up

ie gEzmEUNfzEaAfT: (4) amdifya: and (5) s@alEa: |
A Aif3g is thus defined.
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IHA 0N 3T GEFRAET IS |
foern afey faoea i iR a=ad 1

I have not quoted from Kalidasa as he scarcely speaks in direct
language of contemporary conditions, and so his statements are liable to be
attributed to his idealistic dreams. No such argument ocould vitiate the
statement of Bhavabhuti,

An #F is thus defined.
3 oM 2 T 99: g A | w \
% ¢RI IYaq R aaad |
These qualities were natural to an Arya. Such statements like this
have their origin from age-long experience of men and things and are
true for the most part of the class which they describe: they however
have not the authority to pull up anybody into the class of their own
strength.

A Chandala is thus described in the Harischandropakhyana ;
T e <ad Zegaisot |
TN FE fmzma TR I :
TRy o | "

FoTE At S ggu LI

TMREAETR JaREoRTE: |

He was called 7q1F for obvious reasons. In one of the dramas of
Bhasa a prince is living in the guise of a chandala. Hedoes a heroic deed.

A discussion ensues as to his true nature. Then we have the following
observations :—

TR, AFS FG RN 94 1)
% &9 TRt aew T

g agd a9

I W GG
IS TETISRE: ||

In Bana's Kadambari King Sudraka thus reflects within himself upon see-
ing the Chandala girl :

@mwﬁmw&mm | g wuf-
TR SV || i 4 WoharaReEry |
Kshemendra in his work called “Darpadalana” has characterised a person

born of illicit pratiloma intercourse, to be cruel in spite of his being a
master of all the sastras.

~
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The Chandala of old was thus by his external and internal nature
poles apart from the Arya. He was perhaps of an aboriginal race—of a
forest or hill tribe. The Brahmin was not an aggressive proselytizer. He
stood for ages as an example of holy self-denying life and was untiring
in precept. He left one to work out one’s destiny in one’s own way. But
he never denied sympathy to one who sought him. The Brahmin conside-
red heredity and purity of food essential for his evolutionary progress
and was exclusive in marriage and dining. The acouser splashes much
of his own®alour against the old Brabmin. It was impossible for the
ancient Brahmin to bridge such a wide gulf between himself and the
Chandala. Some of the social customs which are deplored now had their

" . origin perhaps not so much in the insistence of the Brahmin as in the

veneration the Chandala had for him. The Brahmin was poor and the

. economic amelioration of the Chandala should have laid in the will and

pleasure of the Vysyas and Kshatriyas. Spiritually the Brahmin never
considered the Chandala ineligible for the highest evolution. ’Il‘f\e ex-
ample of Nanda is in point here. Ambika is known as * Matangl' . The
Brahmin goddess was reborn in the Chandala class. To a Brahmin who
has become a jivan mukta—to whom vyavaharika world T IRFTH 'has
ceased to exist, the Chandala had no disabilities even of a secular kind.
The * Manisha Panchaka * of Sri Sankara isin point here. A learned
Chandala was not suppressed or ostracized—Matanga Divakara was
patronized by Sri Harsha of Kanouj along with Bana and Mayqra.

From this old position we have much changed. If t-he. gulf is bridged
anything may be possible and desirable too, except .adm1xture of bk.)od
and common eating. But till then wisdom will not dictate the adoption

of precipitous measures.

1t is not the difference in opportunities which in itself is dangerous
but the mental attitude created through it, the attitude of exultatifm
on one side that recklessly pushes its triumph with immediate impun.lty
to ungenerous extremes, and on the other side, the resentment rankling
deep seeking to find outlets often in a wrong manner and unreasonable

18es.
ex0 TAGORE,
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THE LEGEND OF S. HUBERT
By THE REV.C. W, SCOTT-MONCRIEFF, M.A.
Once Hubert was a huntsman, of fame and high renown :
He speared the boer, he coursed the hare, the stag he hunted down,
His falcons soared in the heavens, and dropped like lead on their prey.
Each bird and beast, in season due, Hubert was there to slay.
He would hear the Mass in his chapel, then hie him forth to the chase
And hopes of a huntsman rhingled oft in the prayers of the holy place.
As he swung him into the saddle, and rode with a right good-will,
He would thank the God of the huntsmen, who had sent him beasts to
kill ;
He praised the God of the huntsmen, the Lord of battle and strife :
He sang for the joy of living, but knew not the Giver of Life.

Yet it fell, as he rode a-hunting, one Holy Christmas Day,

That a noble stag, of_twelve full points, came straight athwart hir way,
He rode alone ; for his comrades had scattered them far and wide.

He wound his horn in summons clear; but never a horn replied.

The stag had fled before him, adown a grassy glade;

And Hubert alone rode after; and neither checked nor stayed

Till quarry and huntsman following came to a break in the wood,
Where, all grown over with mosses green, a cross neglected stood.

Halted the stag, and turned him, as horse and man drew near—

With foaming flank and heaving side, and brimming eyes of fear—
When lo! between the antlers, that spread so great and wide,

Allin a shining'glory, there hung Christ Cruocified |

‘‘ Hubert,” the Lord said gently, “What have I done to thee,

That thus, in the least of my brethren, thou woundest and slayest Me?
What shall I yet do, Hubert! how many more deaths die,

Till men shall see that in all they hurt 'tia Me they orucify 2

Yet thou hast seen. Remember.” The stag had turned and gone.
Faded the glory ; silence reigned ; but Hubert lingered on ;

Motionless there in the forest, dumb on his halted steed,

He wept; for his heart was broken, and his eyes were opened indeed.
And he saw the Lord’s great passion—no tale of a by-gone day,

But the sin that men do everywhere, in all whom they hurt or slay,
How, in every word of harshness, and in every deed of wrong,
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They wound the Love that gives them life—through weary ages long.
He saw the Judge of the nations, the King by His own denied,
In the midnight darkness of men's black hearts, taken, unjustly tried,
Betrayed, forsaken, smitten, moocked, blasphemed, and crucified,

In the heart of Hubert that morning, the huntsman brave and wild,

There was born, that Chrismas morning, Love—the Holy Child.

He flung his horn and dagger aside, his horse let wander free.

O Life, I have lived to hurt,” he oried ; Love, do what thou wilt with
me !

O Christ, in the whole world crucified, let me share Thy Cross with Thee.’

He built him a cell in the forest, and there he dwelt alone :

By Prayer for all, and by Love to all, he strove that he might atone.

To his hands the birds came feeding ; there flocked to his lonely cell

Beasts, wild and tame-—all gentle there, for they knew he loved them well.

And so, they tell, he prayed and loved, and, whether the tale be true

As men count truth, it speaks from God, this trath to me and you:

In all the world and the heavens, around, beneath, above,

There is no Path to the Life men seek but the ancient way of Love;

And all, who, with the risen Lord, would rise in joy to reign,

Deep in their hearts must feel the pangs of the Life they have hurt and
slain;

Must first, with the Love they have crucified, be nailed to the cross of
pain.

For, every day and everywhere, in all the world so wids,

In oountless thoughts and words and acts, behold, men take their side—

Here, with the blind that crucify ; or there—with the Cruoified.

' | The above beauti ful poem is reproduced from the Liberal Catholic

with permission.]

« Acoording to figures which Jayakar gave some time ago over 150

" Hindu Women daily embrace Islam under pressure of varied circume

stances '
{T. N. B. IN THE HINDU REVIEW FOR AUGUST.]
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THE LIVING KRISHNA
By
T. L. VAsSWANL

Between us and Krishnastretch 50 centuries and more. The Bhagvad.
Gita is, in my humble view, only a Fragment of the Song of the Divine
Flute-Player. And it is the belief of my growing years that until the
spirit of thatsong re-enters Indian thought and life, India cannot recover
the freshness and beauty of a new-born nation. There is unrest to-day,—
the unrest of a transitional stage. Beyond it must India advance if she
is to be the bearer of a world-message.

The person of Krishna, like that of Jesus, has been assailed by Wes.
tern critics. Krishna, they say never existed. Nor Jesus! Both were born
in the minds of primitive men! They saw nature-phenomena; they
watched the movements of the sun; they observed operations of agricul-
ture. And the myths of Krishna and Christ were made!

1t is not difficult toargue away facts into fictions, About 2 years ago,
Prof, Eugene Supreel of the University of Brussels published a book
named—*La Legende Socratique et less Sources de Platon." This Professor
resolves Socrates into a “legend,” a Platonic construction, “creation
litteraire!” So a French-man published in the last century a book to prove
the “‘non-existence of Napoleon I'' Thestory of Napoleon, argued the French
author, was an allegory of the Sun. Napoleon's 12 marshals were no other

than the 12 signs of the Zodiac! His four brothers were only the four
seasons of the year|

|SEPTEMBER

His birth in a small island represented the sunrise!
His victories in the Kast but indicated the march of tha sun eastward ;
His loss of power in winter represented the waning power of the Sun

His passing away in St. Helena beyond the sea symbolised the sinking of
the Sun in the ocean !

Given fertile fancy, it is easy o resolve facts into fictions.

We read of Krishna in the Mahabharate, Harivansa, and Puranas.
Through these 50 centuries and more,

the historicity of Krishna has clung
to the race-memory of Hindusthan,

Aud historical research, as far as 1
am able to understand, does but strengthen the faith that a mighty one

appeared long ago at a eritioal period in Indja’s history. Judged by
all accounts which have come down to us from

Rama, came at the end of an “Age'’,
and over again we read that while R
Yuga, Krishna came at the engd of
a cyclic moment.

the past, Krishna, like
Tradition calls it “Yuga''; and over
ama appeared at the end of the Treta
the Dwapur Yuga. He appeared at
He opened a New Age. And centuries have but added
‘0, not taken away from, the warvel of His life and the beauty of His
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Message. The Krishna of History is become the Vasudeva f)f Faith, f\nd
our race-consciousness dwells with reverence on the pas.sage in the an‘clent
Upanishads in which Krishna's name is coupled with that of Vishnu
na). -
(M“‘:‘:: l::lathe) incidents depicted in the Books may, I submit, be acoept-
ed as historical. Some of these incidents were, I think transferred t:o
Krishna through hero-cults of undeveloped minds. There were a.ls?, as it
seems to me, some Krishna-cult reflecting not the Krishna.Ideal lived by
the Great one but the fancies and interpretations of. devout l‘)ut un-l:t‘eﬂe.aot-
ing worshippers. Doubtless, too, there was at one time a thirst for mlxra-
culous ;’* and several stories, 1 think, were circulated to meet, mo:'e or less’
a popular demand. So it happened with regard to Jesus; many pole—xI a;
stories were brought together in books such as th'e “Gospel of the Heb-
rews” and ‘‘Gospel of Peter.”” Some of these stories are x:epel‘lent. Ax;d
the Christian Chuarch rightly rejected them as ‘apocryphal’. 'lheTHm] u
Churoch. I humbly submit, should call a council of her s‘ages anfi heolo-
gians and attempt a similar task with regard to.the Krlshna-the-rature,
sifting the beautiful from a mass of the unr?hable . an'd unpoetul:,-;;axl
outgrowth of a mentality which lost touch with the Krishna-Ideal tha
the Hindu heart has loved and worshipped through the ages, N
The story of Krishna thus read in the light of reason and splrlfsual
experience will, I submit, awaken a rich response from the modern mxtr;ld.
1t is a story which may be seen to belong to no dead past but to hatle. tla
living value of an allegory of the life of the so%ll,—'tlfe story of spll‘;tl:;
conquest, of the Soul's creative life. It is thfs sp-mtl‘lal conc.ept o . e.
indwelling, mystic Krishna that has been the inspiration of H.mdu .samts
and bhaktas age after age. To me Krishna is not a msrth, Nexther. is He
of a dead past. In the Krishna of History was ma.mfesfted, I believe, a
super-man, a great master. He still lives. And we.may .S;tlu r‘espm}d to the
vibrations of His life and message. A symbolic lffe His,—picturing .to.us
the Ideal immanent in each. A mighty message His,—a fness?ge of Divine
Love and Life, the **Message of the Flute.” 1 call it.‘ Krishna's Flute was,
I suppose, & simple thing to all appearance,—simple like re.e(.i. Anc.l throu-gh
it Krishna brought to a simple folk a revelation of the spiritual life v.vhlch
is essentially simple, We read, in one of the Puranas.. of “Lord KI:lshna.
playing on the enchanting Flute.” It was enchanting because it was
simple. Art is not artificiality. Not a little of what passes current. a.s art
to-day is decadence. Krishna's music expressed the beauty of the Spiritual,
and the Spiritual is the Vital. Is it a wonder Krishna effected cures?
There was healing in His Music.
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Krishna, like Jesus, like Buddha, like Mahavir, like the Prophets of
the Old l'estament, is a lover and champion of the Poor. “Friend of the
Poor,”’—is He called in a Purana. So I speak of “Krishna in the Cottage”.
His dear ones through the centuries have delighted tod1ive “in the cott.
age,”-—have voluntarily embraced poverty. The rich make money,—how?
By murdering their souls, Krishna’s bhaktas, like SBudama, are poor yet
rich in the Lord’s remembrance,—the only treasure that counts. Who
were the first worshippers of Krishna ? Poor cowherds and milk-maids
and cows. Who were His companions in Brindaban? S8hepherds,—Him-
self a shepherd of Humanity, Who brought him up in Vraja? Simple
cowheards. The Krishna=cult knows no ‘caste’. As Sri Chatanya said:—
“If a mochi (cobbler) has bhakti I bow to him a thousand times.” With
what joy poor Sudama goes to meet Krishna ! Here is an extract from a
mediaeval song:—**Here comes the cowherd Sudama witha striped turban
on his head. He almost reels like a madman for joy in the expectation
of meeting Krishna.” The joy springs from a consciousness of the fact
that Krishna the Simple is a lover of the Poor. And sometimes, 1 think,
if we asked him to-day what we must do to follow Him, His answer to us
would be like the answer of Jesus to the young ruler:-—*Go, sell what ye
have, and give to the Poor if ye would follow Me."

It is a matter of history that during Muhammadan rule converts
from Hindn and Buddhist ranks were made in thousands by force, threat
or reward. Even now, after the lapse of so many years and the progress
of liberal and enlightened outlook in all spheres of life, these proselytising
instincts of Islam are as strong as ever. Newspaper reports and Court
Proceedinge establish beyond doubt that abducted women have been
forcibly converted to Islam in mosques, It was reported in the papers
the other day that the mystery surrounding the sudden disappearance of
several young Hindu boys and girls of 8ind which had long baffled all
police attempts at solution, was at last solved, by the statement made by
one Hiro Jibataram who himself was kidnapped and detained for several

months by a gang of Muslim roffians. After his lucky escape, the

report goes on to state, the boy made a sensational statement before the

city police in the course of which he is said to have revealed how Hindu
boys and girls kidnapped from different parts of 8ind were detained at
Ranipur in Khairpur State where they were kept in heavily guarded cells
in Muslim attire, the object of the ruffians having been to compel these

children to embrace Islamioc faith. [#'rom The Hindu Review)
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EQUALITY VERSUS LIBERTY IN RELIGION
K. V. SBEBHA AIYANGAR

It is & familiar acousation against Hinduism that it i.s based upf)n
inequality between man and man and that it enforces this ine'quahty
through its institutions and observances, Thos.e w.ho mak: thlsdo'oml-
plaint either ignore the philosophie basis of Hinduism and its oar m;.
dootrine of oneness of existence, or allege tha.t no attempt has been ma :
to relate theory to practice on this vital subject, The'y a-t onoce pro?ee
to institute contrasts between the stratified constltuh‘on .of P:mc:!u
society on socio-religious foundations am? .the. orgamsa:t\on of the
principle of equality in Buddhism and in Christianity and still more con-

" epicaously in Islam. They invariably conclude by holding out the

excellences of the other religions and the inadequacy of Hindfxism .to
meet modern spiritual needs. Hinduism is ?ondemne'd as a rehglo: in
which it is impossible to satisfy the irrepressible lon'gmg of the modern
mind for equality of opportunities in every sphere .ott life.

Comparisons ‘and contrasts between one religion t.\nd another hal'e

erally between the principles of the one aud the practices of the other»
gen the texts of the one and the faots of the other, between the
be::ee:men:s of one and the failures of the other. 8o long as this isa
ot OV. hioh only one is privileged to play it is quite comfortable.
game I ¥ nt the other side comes into the field it becomes a game
But.: the mome uch harm as good to both sides. It is a gain to have the
thh- doee 8:8 :,nwn eyes pointed out by a brother. It sets one thinking
beam "? om:“lf improvement and of living up to one’s precepts. But
of the lines okes an unhealthy attitude of defending indefensible positions
it alsof?r(;:criminate justii{cation of religious beliefs and customs. It
and 0 mhl cessive glorification of the achievements of a few sages
leads t(? tt e.:xa religion who lived in ancient times and to the claim that
e nt the normal type, even though it is obviously incorrect to
:::Z;:efl:stethe exceptional experiences of the sages of a religion are the
rule. . -

What is the equality that distinguishes the other religions from
Hinduism ? Every adherent is deemed qualified for all t.he n.Jinistrations
of the religion. In the eye of religion there is no distinction between
man and man. None is shut out and none preferred solely on account
of birth. The door for entrance is kept wide open and every new
reoruit i8 weloomed and praised for his change of fefit.h.. .Not frequently
he takes a high order of precedence in religious eligibility by reason of
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the freshness and fervour of his faith. It is like the return of the
prodigal son.

It is the business of religion to teach people to live better lives. It
does this by insisting on certain conformities. These conformities were
conceived at the time of their institution as capable of lifting men from
the low levels which they were occupying in that age. The founders of
the great religions were consumed with a passion for serving the whole
human race and they made no diserimination among the persons entitled
to share in these conformities. On the other hand such sharing was
lnsisted upon as a duty, Through them they hoped to establish human
brotherhood on a world wide scale.

In varying degrees this conception of equality has been worked into
the organisation of the three great religions, Buddhism, Christianity and
Islam. This is not to say that there are no distinotions among their
followers. But such distinctions do not generally proceed from any
principle of eligibility by birth. By the superiority of their under-
standing and faith all can rise in the spiritual ladder. By the exaltation
of their lives all can establish their greatness as by their indifference
and neglect all may disqualify themselves for the prizes of spiritual life.
But in no religion except perhaps in the Roman Catholic Church is there
any limit set to the ascent of the ordinary man to the highest spiritual
position. There is no disqualification by birth for the acquisition of
religious knowledge and experience.

Who can deny that the whole world has been lifted, as it never
would have been by this emphasis on equality? One has only to look at
the condition of human society before the advent of present
prevailing faiths, to appreciate the revolutionary change that has been
wrought. It is not necessary to attribute the eminence-- of some
of the countries in the East and West to their religion wholly or partiy.
It is enough to say that after the spread of the religion a new life
came to them, ' '

(To be continued)
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(All Rights Reserved)
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THE SERVANTS OF INDIA SOCIETY.
K. V. 8.

The annual report of the Servants of India Society for 1935-36 is a valua-
ble and instructive record of faithful work for India. In a country where
organisations like men are short lived and subject to infantile mortality
the mere fact of an institution baving worked for 30 years is a recordby
itself, But when in addition to this the institution has in the face of the
financial difficulties and distractions of various kinds succeeded in render-
ing steady and valuable service in many fields of national life, it is entitl-
ed notonly to our gratitude but also to our respect and admiration. | With
33 members the Servants of India Society has covered officially over 19
branches of public works ranging from politics to rural uplift. To quote
the words of the report—* The bulk of the work of the members is not done
in the name of the Society, but under the auspices of other organisations
which they helped to found or with which they are connected in an active
capacity. 1his has been the tradition of the Bociety from the very beginn-
ing.” The report has mentioned only those associations in which the
members hold responsible places. But it canbe scen from a mere glance
of the report that the list is not exhaustive. There are many other Asso-
ciations to the work of which the members make substantial contribution.

1f the work is not more the causes have to be looked for elsewhere.
Hard and unostentatious daily work for the country in departments not
before the public eye is not attractive. It demands far more than passing
enthusiasm and temporary emotional urge. Dedicated lives cannot
guddenly come into being without a call and without a back ground of firm
conviction, resolute will and great self control. One has to put his foot
upon his lower self and upon the temptations that waylay the ordinary
public worker. One has to surrender for everall personal ambition. It
is therefore not surprising that the membership is not much larger though
it can be assumed without fear of contradiction that it can be larger than
it is if more financial help came to the Society.

Turning to Madras for instance, the Madras Branch of the Servants
of India Society is a popular institution with four members rendering
valuable service in the cause of Labour, Co-opertion, Harijan emanci-
pation, Rural Uplift, Bcouiing, Public Health, Temperance etc.
It is a powerful centre of civic and social work and its members
have done important pioneering work in many branches of socijal service.
Its home is a meeting place of youth and idealism. Within its precincts
and under the leadership of its members are planned many new schemes
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of public work, Yet its total subscriptions for the year amounts only to
Rs, 850. It is undoubtedly a public humiliation that it is not self
supporting.

There is one thing which is even more instructive than the actual work
turned out by the Society. The Society has a lesson to the whole of India
on the success that can be achieved by a trained band of workers and
on the lines on which such a band can be organised. Among the few
encouraging signs of the times is the fact that even in India the call of
the country for voluntary workers is heard and responded to. But the

response is feeble and wholly unejqual to the demand. Anyone with a

causal knowledge of the management of organisations can testify to the
inadequate quality of the workers and the greater inadequacy of public
support for training and providing for such workers. There are few
sights more pathetic than the obscurity and want which haunt their lives
and the neglect to which they are consigned after their use is over. The
congress had to face this problem acutely on the disbanding of volunteers
recruited for the Civil Disobedience Campaign.

But that is only omne
instance though an impressive one.

It may not be too much to say
that as a community we have not fully learnt the truth that the labourer
is worthy of his bread.

We are entering upon times when there will be an

increasing
demand for public workers.

Taking rural uplift alone we shall need
workers by the thousand. The workers will have to be men of knowledge,
training, idealism, patience and all the great qualities associated with
leadership. They must be men through whom the new life can descend
into the villages, a life which will not exclusively revive the past, but will

establish the new village which by its industry and culture will be

worthy of the greater India of the future. How are such workers to be

got? It may be possible and perhaps necessary to plan it differently. It
rmay even happen that the mechanical hand of the Government has to
come into play. But in the Servants of India Society is a precedent
which by its tradition and history and by its successful demonstration

in the daily life of the country can claim to be a model for the larger
servants of India society to which we look forward.
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REVIEWS.
The Model Village.
By A. H. Jaisinghani.
(Published by Ganesh & Co. Madras, 1936) .
This is an attractive little book which proposes to itself the cref;t:<)‘|1
of * a model village with a model community whose day to day life is
governed by the laws of nature.” It boldly faces the adverse factors
which have conspired to ruin the Indian village and reconstructs the
village and the village life on the basis of modern knowledge‘ and needs,
It is a timely contribution to literature of village reconstt.'uctlon and may
be read with pleasure by every one interested in the ideology of. rural
uplift. The printing and get up of the book reflect credit on the publishers
Messrs. Ganesh & Co.

Kinkinimala
By Y. Mahalinga Sastri, M.A,, B.L.

We have great pleasure in acknowledging with thanks, the receipt of
Kinkini Mala (First Series), being a co'lection of the s}'xorter .poems
composed by Mr. Y. Mahalinga Sastri, M.A., B.L. Mr. Sastri who is vef'y
unassuming and still young is already known to a wide circle of Sanskn't-
lovers. He comes of a highly renowned and venerated family of'sansk-nt
scholars of South India and is not merely worthy of his illustrious line
but can shed light on it. The poems collected in this volume, some of
which were written while the author was very young, bear traces of kee.n
and vivid observation and imagination and they further disclose .hxs
command of the Sanskrit Janguage and facility for rhythmic and musical
expression. His knowledge of English Literature and culture has add'ed
a charm to the oriental taste and outlook inherited and cultivated by him
and both have contributed towards the beauty and loveliness, as well of
the translations from English originals, as of the independent composi-
tions. A high compliment was paid to the author by a learned pandit
who remarked after going through the poems, that if the author had not
divulged his authorship, sore of them might have been taken to be the
production of any of the old standard poets. We wish the author is soon
enabled to publish his other works referred to in App. D, which ought to
be equally interesting and delightful. —V. B.

———
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NOTES.

A speedy solution of untouchability :—The rapid progress of the move-
ment for conversion from Hinduism indicates that we shall see the

solution of untouchability earlier than we shculd apticipate under the
progress of the movement for its removal.

[SEPTEMBER

Untouchability will soon
disappear with the disappearance of the untouchables themselves into

the folds of Islam and Christianity. Our Sanatanist friends can thenclaim

the undying gratitude of Christians and Muslims for the effective support

they have given to the propaganda for mass

conversions  from
Hinduism.

Huas Hindu Society no Future? :—The pathetic faith with which we
proclaim the greatness of Hinduism in the past and flaunt such greatness
perpetually in answer to outside criticism, would suggest to an impartial
observer that we do not hope for a great future and cannot be proud of
the present. The latter is only sadly true. There are few things of which
we can be legitimately proud.

The fact of our survival is strenuously claimed as an outstanding
merit, But survival device in the evolutionary scheme is the weapon of
weak species. Political subjection, social disintegration and economic
affliction, all combined have driven us from the lowlands of worldly pros-
perity to take refuge in the vague and shadowy realms of the spirit, just
as the Mussulman invasion of India drove the Northern India Kshatriyas
to the arid tracts of Rajputana and the hilly regions of the Himalayas.
It is time that our focus was readjusted and that idealism and sacrifice
are organized towards the production of tolerable living conditions for
the teemingmillions thatare blessed to be born and to live miserable lives

in this ancient land of Bharata Varsha sanctified by the special grace
and presence of Gods, Rishis and Super-Men.

* *

It is not possible for all to live in the rarefied atmosphere of spiritua.
lity. 1t requires exceptional self control to scorn the ordinary delights of
life. To enjoy a starved physical life one has to possess the ability to
draw on large reserves of mental and emotional joy. Otherwise he is
likely to collapse under pressure of want and be left stranded as a
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IS NOT HINDUISM OTHER-WORLDLY ?
K. V.8,

For some reason or other our Sanatanist friends object to Hinduism
being called an * other-wordly religion ’’. They are at considerable pains
to point out that Hinduism caters for this world as much as any other
religion and refer us tothe ‘‘worldly " greatness of Hindu Society in
stray places here and there, in some legendary past.

It is difficult to understand why offence should be taken at the
criticism. It is the primary purpose of religion to instruct people in the

right perspective of things and to compare and contrast the value of the

joys of this world with those of the next, A religion that omits to do

this fails in its first duty. Such comparisons are instituted by all the

founders of religions. The followers are exhorted to choose the more

valuable joys in preference to those of trifling value, $o choose the perma-

nent in preference to the transitory. The parable of Dives and Lazarus is

common to every religion. We are all asked to lay up our treasures not

on earth where moth doth eat and corrupt and thieves break in and
steal, but in Heaven where these dangers do not exist.

When followers of other religion level this charge, they mean na more
than that Hinduism lays a greater emphasis on the values of the other
world than other religions and that the conduct of the Hindus is regula-
fed by a more submissive faith in the " other.worldly *” happiness. The
implication is that we have not sacrificed religion where it hinders

material progress as some other nations have done, but have acted in the

strictly religions way. There is nothing to be ashamed of in this, provi-

ded it is genuine. Can it be denied that we care more for the things of
the spirit? Is it not a fact that our Sanatanist friends perpetually
contrast the Spirituality—whatever it may mean—of the East, meaning
Hinduism, with the Materialism of the West?

Let us quote just one instance. From where does the Sanatanists’

violent opposition to the removal of untouchability proceed? From the
sense of ceremonial pollution, from the fear that the soul's welfare will
be imperilled thereby, that the path to salvation will be impeded, a
genuine though baseless fear, but one that must be respacted till it is
dispelled. Contrast with this the colour bar against Indians in South
Africa. It is interesting to see how through opposite causes similar
results are reached. The Whites in South Africa have no objection to
the Blacks and Browns living and doing as they like, provided they do
not compete in oivic at_xd social privileges. They can worship the God
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i regation. They are free to
o e o thove :::ti;: l:l;:ss:om:hec;::ig:t gate of salvation. ‘But in
- thelna::: e::tyxomic matters there is to be no competition with the
the secular
Whi:;l; ¢ is the position with us? The staunchest Sanatani'srt: are wilhirl)lg
e all eivie rights. ey are will-
b oo °;"r uot;?o:h:h‘:‘:l b;:t:‘}:::wn open to them. They consent
Ing that e “0: athers to help in promoting the material affluence of our
to belp o afs' 0d:s But in matters of religion, in things which apper-
:n'wu:: a:)tl\: s:l:lr“s ixplift, no. Is any further proof of our other-worlde
aln
e m'“dedm?etinms said that the inhuman treatment meted ‘01.xt to ;:r
. in South Africa is the just nemesis of untou?hablhty. e.
o« nal Karma is difficult to trace, and it needs super
working o Som r extraordinary faith, or exceptional courage to make
purte” k“°"1°d8°tv oThe colour bar is enforced against Christians and
weh > St“en?en .uqu as against Hindus. The implications of colour
Mustime as‘ r‘gorg'&erex\t from the observance of untouchability however
e baswa;\iry‘ to rationalize and to connect them as Karmic cause
much we ma

and effect.
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WHERE EXTREMES MEET
K. V. 8

Both in Nazi Germany and in Soviet Russia religion has been
relegated to the background, in Russia completely and in Germany
partly. In the one the dominant gospel of the day is economic equality, in
the other nationalism. To both of them religion is felt to be enemy. But
being an enemy that cannot be killed it has been put under restraint.

The opposition of nationalism to religion is intelligible. It is the
purpose of religion to inspire people to transcend local loyalties and terri-
torial barriers and to eduocate them for a larger oitizenship. Organised
raligion sets up an imperium in imperio and competes with the state for the
affections of the people. When organised religion and state do not see eye
to eye, the state has necessarily to ignore religion, especially where the
state has set its heart upon a goal which religion ocannot conscientiously

endorse. The conflict batween the two is as old as the world'and constantly

_recurs in the history of every religion. Jesus himseif was represented by

his enemies as a rebel against the secular state, and as one who “stirreth
up the people’”’ against Caesar,

He paid the penalty for His message of
Peace with his life.

Between the Kingdom of God and the kingdom of
the world there is alWays a permanent incompatibility. Open conflicts
between the two are to be expected. In this world the “kingdom of the
world” must necessarily triumph. Those who obstruot its path to sucoess
must suffer.

A different picture is presented by Soviet Russia. Before the Soviet
regime the heads of the Church allied themselves with the heads of the
state and are said to have made themselves parties and abettors in the
oppression of the people. The Church ceased to preach the message

which it was founded to preach. Its members did not live the life of which

exponents of religion are bound to live. It was a case of the salt having

lost its savour. When the state fell the Church fell along with it.

The conflict between church and state is a healthy conflict and calls
forth often times the best in both. Organised religion with extensive
vested interests becomes corrupted in course of time and needs periodic
cleaning. The secular state when not toned up by what may be called the
ethical idealism based upon religion may rapidly relapse into brutality
and barbarism. The temporary success of one or the other is not matter
of great consequence provided both are urged to live up to the best that
they are capable of. The state is lifted by the vigilance of religion.
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Religious organisations are stimulated in the efficient discharge of their

i iti ile state.
aties by a critical and hosti .

‘ A religion that does not lead the state and inspire t%\e people to.bett:r

lives deserves to be disoredited. A religion that goes into shares in ¢ 'e

:xploihtion of the misery of the poor and in making them blind to i;he::

iast. A religion that can oconsen

dition does not deserve to exist. ; ;

:::n:a.nently hide its light under a bushel and let the state d<'> asdnt [:Luse;

ial welfare will die an anaemic death.

in violation of the laws of socia .

is of the essence religious truths that the more they are lived, the further
is enabled to see the way of righteousness, and the greater the strength

°“: ots to tread it. A theoretical religion is a contradiction in terms,

> gIn the Christian gospels there is a very interesting acoount of the

temptations of Jesus. The last of the three temptations was a8

K3 .
follo.v‘vsAnd the devil, taking him up into a high mountain, shewed unto

i t of time.
. all the kingdoms of the world in a momen : .
ne :nd the devil said unto him, All this power will I give thee, and
the glory of them; for that is delivered unto me; and to whomsoever 1
e [
will give it. '
1f thou therefore wilt worship me, all shall be thine. .
And Jesus answered and said unto him, get thee behind me,
gatan ; for it i8 written, Thou shalt worship the Lord thy God, and him
]y shalt thou gerve.'’ .
. yNazi Germany and Soviet Russia bave for opposite reasons reversed
the lesson of this truth and have said to the living representative of Jesus
“Get thee behind me ",

_* St. Luke Ch, IV.
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FROM THE EDITOR’S SCRAPS BOOK

A high civilisation might be defined as that which demands the
highest moral qualities for its maintenance.
* * * *

The distance between theory and practice, from the idea to the deed
is much longer in the moral world than in the world of science.

» * % *

We trust too blindly in the power of moral ideas to work out their own
fulfilment,........None of them generates its own working forces.........All
schemes of human conduct are vain if the will power be lacking to give
them effect.

* * ® *

All moral ideas...are apt to be demoralising when offered to a genera-
tion weak in will. The fruits they then produce are not the good life but
hypoerisy. Under the mistaken belief that moral ideas once launched
into the world will generate their own fulfilment we have thought it
enough to issue them from the printing press—the paper money of the

moral world.
* ES » -
Moral teaching......has now reached the stage of mass production.

* * » #

Between the production of moral ideas and their consumption there
lies & deep gulf deeper than that which separates the bursting granaries

of the world from the millions who know not where to look for their daily
bread.

Between production and consumption of a moral idea there exists at

the present time a monstrous discrepancy. Unless we are able to build

the bridge we might well do with our moral ideas what Brazil does with
over produced coffee, destroy the inferior grades.

» » * *

Consumption (of a moral idea) is the assimilation of the ideas presene

ted, converting them into human energy and applying the energy so’

required to the conduct of life.
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