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at the annual celebration of Auvvai Tamil Manavar Kalagam
which was arranged to be held on the 2nd & 3rd May but which
is now postponed to some future date which will be announced
in due course. The subscribers and the public are requested to

wait till the recovery of the Swami.
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- " The calumniatory remarks made by Pandit M. Raghava
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Vol l_f_. " Pallavaram, September, 1935
THOLKAPPIAM AND MARRIAGE

_Iyengar in his Tamil treatise called the “Tholkappiap-
porul Adhikara Araichi” or ‘The Critical study of the
Tholkappiapporul Adhikaram,’ on the institution of marr-
iage and marriage rites among the Tamils have occasioned
a hot controversy between the non-brahmin Tamil scholars
and Mr. Ivengar and his brahmin community. - It was by
Mr. Somasundara Bharati, M. A., B. L., the head pro-
fessor of Tamil in the Annamalai University that the
strictures passed by the Pandit on the very fundamental

_ elements of the life and character of the ancient Tamil

people were first brought to the notice of the learned Tamils

and were ably examined and criticised by hinin a series of
articles contributed to the papers. And other able non-

brahmin pandits have thereafter entered the arena of this *

contest and maintained.their position most boldly and

honourably. Great credit is, therefore, due to Mr. Bharati
and others for meeting the insult on open field and deal-
ing with itin anappropriate manner. As I was also called
upon . by my friends to take part in the controversy and
help to bring it to an issue just and legitimate in the light
of facts afforded by a historical study of the two litera-

" tures Sanscrit and Tamil, I betook myself to inquire into

this important subject as carefully, impartially, and deeply .

as I can'and offer the methods and results of my inquiry
for the consideration of all séekers after truth. Now let -
me proceed to the treatment of the subject.. }

For acquiring a clear, correct and consistent view of
the forms of marriage that prevailed amen vilt

sections of the two ancient races: the T

- Aryans, frcm the very earliest historical times, we have
a5 authentic records the Tholkappiam tke{oldest extant
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2 THOLKAPPIAM AND MARRIAGE

grammar and poetics in Tamil, and the Rig Veda the
oldest collection of hymns in antique Sanscrit addressed
to the deified heroes of the Aryan people. How the union
of thé opposite sexes took place at first among the two
h'ow it grew and what led to its permanence so long as thc;
lives of the couple lasted, what the meaning was that was
:lttaf:hed toit when it became known as marriage whethe;'
thf: mgtitution of marriage and marriage-rites sp:'ang into
existence among the two independently, or they were

introduced into the one by the influence of the other, or
, Or .

were copied or borrowed by the one from the other—these
and other points relating to them we can get a clear com-
prehension of, by carefully comparing the accounts given
of them in these two ancient literary records.

In the first place we shall take the Tholkappiam in
Tamil. As regards the high antiquity of this monumental
work of Tamil genius, except a few Aryan fanatics who
do not like the very idea of ascribing to any Tamil work
an age higher or equal to that of any Sanscrit work, almost
all including the author of the treatise under disycussio;1
are agreed upon that it is as old, if not older, in Tan;il a;
the Vedasin Sanscrit. That, in point of time, it cannot b;:
brought down but must be placed much anterior to the
time of the Sanscrit grammarian Panini, has been suffi-
ciently proved in my Tamil works: *“The Ancient Tamilians
and Aryans” and “The Age of St. Manickavachakar.” For
a detailed treatment of the exact age in which the composi-
tion of this work must have taken place, the reader is re-
ferred to these two books.

The Tholkappiam consists of three parts; the first
part treats of orthography, the second of etymology, and
the third the themes of poetry and rhetoric, metre and
idiom. The first two parts exhibit a vast, minute and
- of the whole range of the Tamil language
- at and before the time of the talented
ird gives at first a full analytical ac-
arriage affairs and secondly an account

Thigm
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of matters relating to warfare, study, contemplation and

praise of God. In the view of our ancient author, nay in

the view of almost all learned men of the past who pre-

ceded and succeeded him, pre-eminent]y love and war, and -
subordinately other subjects nearly or distantly related

to the two, formed the theme of all poetical compostions.

In fact, there is not a single thought or act of man in

general which cannotbe brought under the seven categories

of the inner and outer world (or Aham and Puram) as

classified and described by our author. A careful student

who takes a far and clear-sighted view of human nature
will, I believe, find in the Tholkappiam principles andlaws
of human mind and its activities so profoundly studied

and so logically arranged and treated that though their
application seems to be confined only to the poetical com-
positions in Tamil, yet it extends to all such compositions
that exist in all languages. In a word, it must be under-
stood that the third part of the Tholkappiam is devoted
mainly to a critical and systematic study of human nature
and its activities in general and of the Tamil people’s inner
and outer lives in particular.

THOLKAPPIAR

Before entering into a discussion of the subject of
love and marriage union as treated of in the third part of
this ancient Tamil work. a brief account of its author,
especially whether he was an Aryan ora Tamilian, would
seem to be necessary at the outset, since the brahmins
claim him as an Aryan while the non-brahmins take him
to be a pure Tamilian. The brahmins say that he was one
of the twelve disciples of the Aryan sage Agastiya and
bore the Sanscrit name * Trunadhoomagni * and produce
in support of their statement the prefatory verse affixed
to a later Tamil poetics called “Purapporul venba malai:™
as well as the commentary of Nachinarkkiniar on the in-
troductory piece to the Tholkappiam. for in both of which
indeed it is clearly stated that he was one of the twelve

._\. 5,'—"/3 ’
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4 THOLKAPPIAM AND MARRIAGE

disciples of Agastiya and in the latter that he was known

by the name of “Trunadhoomagni.”

Qn tlfe other hand, a few learned non-brahmin Tamils
th’ mq\.n_re.d into the matter in the light of recent his-
tonca! criticism hold that the Puranic account of Agasti .'-1
and ?ns immigration into the Tamil country with aghorz;
of hl.s Aryan. kinsfolk for the pnrpose of civilizing the
Tamils, their language and religion is a pure myth gfabri-
cated by the brahmins to biing the already civiliz:d Tamil
un.de:r their influence and render ‘them ‘serviceabl ts
gaining their own ends. When one sees how tenaciou. le h0
galaxy of Tamil Pandits both brahmin and even nons-g the
min cling to this Puranic account without questioni l.ait-'
\,-eracity, the unusual strength with which the m tll‘lgsV :
the Puranas hold the mind of the people whether i;tera(t,
or illiterate can be casily imagined. It wonld be a mela’ui
choly sight to behold a non-brahmin Tamil listening with
a meek and humble heart to the incidents of this story
whenever a brahmin seizes an opportunity to relate ‘thet;:
for establishing the supremacy and the civilizing wer
of the Aryan race with which he has completely ide:t(;fied
himself. N : '

Pandit Raghava lyengar who, like his brahmin kind-
red, is ever vigilant either in seeking for an opportunity
or in creating -one, for displaying the intellectual feat)s
" performed by his Aryan ancestors. in this country, has not

‘failed, at this instance, in the very beginning of his treatise -

on Tholkappiam, to relate this Puranic story about Agast-
iya and make our ancient and illustrious grammariagn St
~ Tholkappiar one of the twelve disciples of Agastiya. This

statement of his at the outset he devised, I believ;e asa
prelude to another statement which he was shor;ly'to
make as regards the matrimonial felicity conferred, accord-
ing to him, by his Aryan sages on the ancient Tamils
Strongly biased by his unquestioned belief in the abm;é

story the Pandit has not cared to go deeper into the -
- matter. Whether the tale about Agastiya has any historical -

L)
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foundation, whether any Aryan who bore that name ever

came to the south, whether any ancient Tamil work
records such a gracious advent of this Aryan sage into the
south, wthether there is in it any remotest hint as to the
beneficial light of learning and civilisation which is said

" to have been brought by him and his people to this land

of the Tamils, whether Tholkappiar has, anywhere in his
own work or in the works of other old Tamil poets, been
alluded to as the disciple of Agastiya, whether he is ever
mentioned in any old Tamil work as being known by the
Sanscrit name “Trunadhoomagni”—these and other vital
questions bearing most intimately on the subject Mr. Iy-
engar has shown no inclination to take even the slightest
notice of. But Mr. Iyengar is really a very good Tamil
scholar of the ancient Tamil classics and I take it, there-
fore, that it was with a set purpose that he passed over
these highly important points in his study of the Thol-
kappiam. What that set purpose of his might be, “will
become apparent in the sequel.

} THE ARYAN SAGE AGASTIYA
Now let us proceed to investigate these points one by
one in the order in which we have set them down above.
It isin the Rig Veda that we for the first time meet with

the origin and name of an Aryan sage Agastiya. In his com-

mentary on the 11th verse in the hymn 33 of the 7th book
of the Rig Veda, Sayana quotes a passage from Brihad-
devata which Dr. John Muir translates thus:—

“When these two Adityas (Mitra and Varuna) beheld
the Apsaras Urvasi at a sacrifice their seed fell from
them into the sacrificial jar Vasativara. At that very
moment the two energetic and austere rishis Agastiya
and Vasishta were produced there. The seed fell on
many places, into the jar, into water, and on ground.
The muni Vasistha, most excellent of rishis was
produced on the ground; while Agastiya was born in
the jar, a fish of great lustre. The austere Agastiya
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sprang thence of the size of a samya (i. e. the pin of
a yoke), Since he was measured by a certain stan-
dard (mana) he is called (manyai. Or, the rishi, havin
sprung from a jar (kumbha), is also measur::d by g
jar, as the word kumbha is also designated as the
name of a measure.”
Divested of the strange, indecent and monstrous element
that have entered into its composition, the above sto ;
declarcs the plain and simple fact that Agastiya and Vaz
ishta were the sons of a courtesan saccessively produced
on her by her paramours Mitra and Varuna, and that

'Agastiya the elder was shorter than Vasishtathe younger

in stature. He is said+to have composed 26 h .

first book of the Rig Veda from thep:;:n 166 )t'm‘:y::
191 in praise of the deities: Maruts, Indra, Asvins, Heaven
and Earth, Visvedevas, Food, Apris, Agni, Brihaspathi
Water, Grass and Sun. At one time, he séems to havt;
been infected with the poison of some venomous creature
or plant, or some substance and composed the hymn 191

to counteract the ‘effects of that poison. So much only is

known of the Aryan sage Agastiya. from the Rig Veda and

~ other productions of the Vedic age.

As regards Agastiya’s migration to the south an dthe
colonisation of the Aryans who accompanied him here,
we could glean nothing from the literature of the Vedic
period which, according to the sane and sober-minded
oriental scholars like R. C. Dutt, extends from 2000 B.C.
to 1400 B. C. The strangeness that attaches to the event

~ of his birth and the identification made between him and

the star Canopus which shines brilliantly in the sky in the
extreme south of India and which is worshipped there
even unto this day near Cape Comorin has led the cele-

brated Dravidian scholar Dr. Caldwell to observe justly

as follows: ;

“It is very doubtful whether Agastiya (if there ever
were such a person) was really the leader of the Brahman
immigration ; more probably he is to be considered as its

THE ARYAN SAGE AGASTIYA 7

mythological embodiment.”* And Principal Griffith the
famous translator of the four Vedas, and the Ramayana
of Valmiki also corroborates the above view,

“He (Agastiya) is,” he says *“‘one of those indefinable .
mythic personages whoare found in the ancient traditions
of many nations, and in whom Cosmogonical and astro-
nomical notions are generally figured. Thus it is related of
Agastiya that the Vindhya mountains prostrated them-
selves before him; and yet the same Agastiya is believed to
be the regent of the star Canopus.”t _

~ From these careful observations of the two distin-
guished scholars eminent in the Tamilian and Aryan
culture, it may rightly be concluded that Agastiya is not
at all a historical personage but he is only a created type
of one of the families of the Aryan priests who bore that
name in correspondence with the seven stars seen in the
Great Polar Bear. Touching on this curious point Prof.
A. A. Macdonell says, . '

“A numerically definite group of ancestral priests,
rarely mentioned in the Rig Veda, are the seven
Rishis or seers. In the Brahmanas they came to be
regarded as the seven stars in the constellation of the
Great Bear, and are said to have been bears in the
beginning. This curious identification was doubtless
brought about partly by the sameness of the number
in the two cases, and partly by the similarity of sound
between rishé, ‘seer,’ and riksha, which in the Rig
Veda means both ‘star’ and ‘bear’.”’{

Even it we take the Agastiya of the Rig Veda to be
a real historical individual, there is not the slightest hint
in the whole range of the Vedic literature as to his cross-
ing the Vindhya mountains and settling down in the
south of the Tamil country. It is, therefore, quite clear

* Deavidian Conparative Grammar, p. 114,

+ Foot-note to the Rig Vedic hymn 166 of the first book.

1 A History of Sanscrit Literature, . 109.
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superhuman power, by which he turned King Nahusha

into a serpent and afterwards restored him to his

proper form.”*
From what has been stated thus in the Mahabharata
one can clearly understand that the Agastiya of the Rig-
Veda is not the same as the Agastiya of the great epic
but must have been a person who lived long anterior to
the other; in other words, a thousand years at least must
haye elapsed before another of that name came into cxis-
tence—whether that existence be real or imaginary. And it
is this second Agastiya that is said in this epic to have
crossed the Vindhya mountains and gone to the southern
country. The verses relating to this incident are in the
English translation of Mr. Manmatha Nath Dutt as
follows:— .

~ “Then the assembled celestials all went to the Rishi
living in his hermitage, that ascetic, that foremost of
virtuous men, the wonderfully powerful Agastiya;

and they told him all. ,
" The celestials said ‘The King of mountains Vindhya,

giving way to anger, is obstructing the path of the
sun and the moon, and the course of the stars.

O best of Brabmanas, O greatly exalted one, except
you there is none who can prevent him from doing it.
Lomasha said, ‘Having heard the words of the celes-
tials, the Brahmana went to the mountain. Going
there with his wife, he spoke thus to Vindhya.

‘O foremost of mouantains, I wish to have a path
given to me by you, as I infend to go to the southern
country for some purpose. (Italics ours)

O king of mountains, wait till I return; you can then
increase your bulk as much as you like.’

O chastiser of foes, having made this agreement with
Vindhya, (he went away), and up to the present day
the son of Varuna (Agastiya) has not returned from
the southern country.” (Vana Parva, vv 8-14).

® Prof. J. Dowson’s ‘A Classical Dictionary,' P. 5.

2



10 THOLKAPPIAM AND MARRIAGE

Here too it must be noted that the epic says no more than
that Agastiya crossed the Vindhya mountains and went
into the southern country for some specific purpose. But
what that country was in the southand what his purpose
was for going there could not in the least be gathered
from the epic the Mahabharata. These momentous points
are left in the dark, simply because the redactor who inter-
polated this mythical account of Agastiya in the third
.recension of the epic was quite ignorant of the geograph-
ical details of the south, or because the small colony of
the Aryans who went in search of food and shelter in the
warm fertile regions of the south could have had no other
motive for their peregrinations than that of settling there
peacefully and comfortably.

But as we proceed to investigate the point as stated
in the Ramayana of Valmiki, the object for which the
Aryans migrated to the south gains much in clearness.
For, there, it is distinctly stated that it wag the Aryan
family which bore the name of Agastiya that first went
into the south and established settlements in various
quarters that were wholesome, pleasant and fertile. What
the legend implied, therefore, could be nothing more than
this first Aryan colonisation, is quite obvious from rﬁen-
tion made in the Ramayana of four Agastivas and. four
hermitages that belonged to them in four different places
one widely distant from the other. For instance, one such
hermitage is said to have been in the vicinity of the river
Vedasruti which flows through the Kosala Country (Vaj-
miki Ramayana, 2, 49). This family which passed by the
nameof Agastiya does not seem to have crossed the Vindhya
mountains, but remained permanently in the north.
But another which crossed the Vindhya is mentioned to
have settled on the bank of the river Godavari (Ibid, 3.
13). Again a third Agastiya is alluded to as living in the
Pothia mount in the extreme south (Ibid, 4, 49). And a
fourth is said to have taken his abode in the Kunjara hill
which is situated in the island of Ceylon (Ibid, 4, 41).

THE ARYAN SAGE AGASTIYA 11

In the Agastiya Jataka of the Buddhist Jataka tales
another Agastiva is referred to as having gone to the
island of Kara, aspiring to solitude. “That island is situated
in the southern Ocean.”*

Do not such explicit referencesto five Agastiyas and
their hermitages in several places widely distant from
cach other, clearly point to the colonization of Aryan
families which took place all over India and Ceylon at or
a little before the time of the composition of the two epics
and the Jataka tales? We need hardly say that a single
man who was called Agastiya could not have had five
different habitations in five different and distant localities
in the north and the south living in one and all at the
same time. Especially at a time when such facilities for
travel and communication as exist at the present day could
not be thought of, it would be absurd to take all the five
Agastiyas as one and the same person. When one thinks
of the absurdity of taking all these separate individuals
as a single person, he cannot but admit the fact that in
the Vedicand epic periods the term Agastiya had been
used not as the proper name of a particular person but
as the class-name of a group of individuals who possessed
common interests and who therefore lived together in
specific places to safeguard such interests of theirs. The
following quotation taken from the scholarly work of a
learned Indian gentleman will render this fact quite clear
to our readers:-

“The early Aryans were divided into numerous clans
and tribes. The early name of a clan is gotra which
etymologically means ‘a place for the protection of
cows.” My conjecture is that those families that pos-
sessed a common place for the protection of cows,
i.e. a common cow-stall, belonged to the same gotra.
We must remember that in the nomadic and even a
later stage of Aryan civilisation, cattle formed the

* Prof. Speyer's English translation of Jatakamala, pp.16.17.
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principal property of the people. = » * » So a group
of families entered into an agreement or mutual
understanding with one’another to erect a common
enclosure or stall for their cattle and guard it against
wolves and robbers at night. There wasa leader among
them, who took the initiative in the matter, and issued
directions to all. This man was called the gotra-pati
or lord of the gotra or cattle-enclosure, and all the
families that shared the same enclosure and acted
under the direction of their common leader belonged
to the same gotra.”* :
The fact that such clans and tribes existed under the
guidance of their patriarchs almost among all primitive
peoples will get additional support from the evidence
furnished by the following extract taken from the very
learned, able and brilliant critical and exegetical commen-
tary of Dr. John Skinner on Genesis:-

“The names in the Table are throughout eponymous:
that is to say, each nation is represented by an im-
aginary personage bearing its name, who is called
into existence for the purpose of expressing its unity,
but is at the same time conceived as its real pro-
genitor. From this it was an easy step to translate the

~ supposed affinities of the various peoples into the
family relations of father, son, brother, etc., between
the eponymous ancestors; while the origin of the
existing ethnic groups was held to be accounted for
by the expansion and partition of the family. This
vivid and concrete mode of representation, though it
was prevalent in antiquity, was inevitably suggested
by one of the commonest idioms of Semitic speech,
according to which the individual members of a tribe
or people were spoken of as ‘sons’ or ‘daughters’ of
the collective entity to which they belonged. It may
be added that (as in the case of the Arabian tribal
. genealogies) the usage could only have sprung up in
* ‘Rig Vedic Culture’ by Dr. Abinas Chandra Das, £p.109,110.

THE ARYAN SAGE AGASTIYA 13

an age when the patriarchal type of the family and

the rule of male descent were firmly established.”*
Hence the five Agastiyas noticed above could not have been
five separate individuals who bore that name commonly
but they represent the several petty Aryan communities .
who migrated to the south and settled themselves in
various spots each under the guidancc of an elderly man.
At any rate, it is plain that, of the numerous Aryan tribes
that were headed and led by different patriarchs, only
those who were united under the name of Agastiya were
the pioneers of the Aryan colonisation in the south. That
is why the later Puranic legends associate the first Aryan
advent to the south with the name of Agastiya.

Now, from the time of the Rig Veda although we
hear the name of Agastiya borne by many an individual at
different and distant intervals of time, we have no evidence
whatever to believe that the Agastiya of the Rig Veda
ever came to the south and gave the light of learning and
civilisation to the Tamils.

Again, with reference to the Agastiya of the Maha-
bharata, we know only so much as his crossing the
Vindhya mountains and going to the south but not any
thing more.

As regards the Agastiya of the Ramayana and the
Jataka tales, we certainly know a little more and that is
that there were several Aryan sages who were called by
that name and who had hermitages both in the north and
the south, and assisted Rama in his formidable combat
with Ravana the great king of Lanka. Beyond this in-
formation we get absolutely nothing about his learning
Tamil, His composing an elaborate grammar in Tamil and
teaching it to his disciples or about his exercising his influ-
ence in civilising the Tamil people in any other vay,

From these facts afforded by the ancient Sanscrit
works themselves, it would be evident that the story which

*A Criticql and Exegetical Commentary on Genesis by Dr
Jckn Skinner, p. 189. )
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connects Agastiya with the ancient Tamil literature and
assigns to him the first and foremost part in the composi-
tion of a great grammatical work in it could not have

-+ arisen even at the time of the Ramayana of Valmiki.

‘Now, what could be the age of this Ramayana? After
making a searching analysis of the evidences both internal
and external, Mr. C. V. Vaidya affirms this: *“It appears,

- therefore, clear that the persent edition of the Ramayana is

§ubsequent to the present edition of the Mahabharata and
its date must be somewhere about the first centuary
B.C.”*Then it is beyond doubt that the tale which ascribes

~ the production of the first Tamil grammar to the Aryan

sage Agastiya could not have been brought into being
even at the time of the Ramayana of Valmiki, that is, in
the first century B. C,

AGASTIYA AND TAMIL LITERATURE

1t that be the case, when was the tale given birth to?
who gave birth to it ? and what could be the object of
giving birth toit ? are the questions to which every sincere
student of the ancient Tamil literature could not but seek
true and pertinent answers.

Now, let us turn to the ancient Tamil works to see
whether there is in them any explicit or implicit mention
of the story of Agastiya which not only credits him with
the composition of the first great grammatical treatise in
Tamil but also posits him as the venerable teacher of St.
Tholkappiar the reputed author of the Tholkappiam which
still exists in all its completeness even after three thoy.
sand years and which is regarded by one and all as the
glory of Tamil literature. 1f Tholkappiar had really been
the first disciple of Agastiya, if he had sat at his feet and
learnt the first grammatical work Agastiya is supposed to
have produced, it is Tholkappiar himself that should
have refe;red to his master in his book in full recognition

of his profound:indebtedness to him. Even if he failed to

* The Riddlé of the Ramayana, p. 24.
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do so—the total absence of any reference to Agastiya or his
work in the whole range of the Tholkappiam does not
seem toargue any such failure on his part, Panambaranar
the fellow-student of Tholkappiar who prefixed an in-
troductory verse to the Tholkappiam could not, as a -
mutter of course, have failed to note the significant fact
of his being the first and foremost disciple of Agastiya.
This introductory piece of Panambaranar rendered into
English runs as follows:—
“Venkata mount on the north, Kumari on the south,

Within these bounds the Tamil prose and poetic usage

As sanctioned by great teachers,

He learnt and searched into letters,words and matters,

As much as old works of pure Tamil land,

And then ranged this treatise faultless,

And in the court of the Pandia who won many aland

To the Master of Athangod who ever avers what 1s

true and just

He explained the matter scatheleless and classified

The letters and others in orderly sequence;

He with his knowledge full of Aindra,

He of ascetic practices famed in many ways

Set his name Tholkappian shinfhg everlastingly

In the world bound by expanse of water.”
That this piece was recognised as forming the introductory
part of the Tholkappiam as early as the first centur,
A. D, is evident from reference made to it in the great
commentary written on “‘Iraiyanar Ahapporul” by Nak-
kirar the pre-éminent poetof theage.* Further,in all the full
and systematic commentaries written in succession on the
Tholkappiam itself by Ilambooranar in the sixth century
A.D., by Perasiriar in the tenth, and by Nachinarkkiniar
in the twelfth, this is spoken of unquestionably as the
preliminary piece of Panambaranar composed and prefixed
by him to the Tholkappiam.

* Sec his Paira urai.
e { 0N
NYY AL o
N AN
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This introductory verse states at first that at the time
of its composition the Tamil language was spoken in the

 part of southern India that was bounded on thc north by

the Venkata or the modern Thiruppathi hills and on the

" south the Kumari. It is not clear from the verse itself

whether by Kumari the modern cape Comorin, or as in-
terpreted by the commentators Ilambooranar and others,
the ancient river Kumari which is now submerged, was
meant. But another thing is clear from the omission of
western and éastern boundaries that at the time only
Tamil was spoken all through the country that lies between
the eastern and western coasts, Malayalam not coming
into existence then.

Next it says that Tamil attained to a marked refine-
ment in the hands of great thinkers and teachers who
stamped its usage in pure and polished prose and poetic
compositions.,

Then it affirms how Tholkappiar madea deep study
not only of the elements of the Tamil language but also -
of other ancient works then existing and of matters that,
by their worth and fitness, ought to form the theme of
compositions in Tamil, and how by that scientific study
he qualified himself to compose a faultless and com-
prehensive grammar and poetics called by his name the
Tholkappiam. From this it would be obvious that at the
time of Tholkappiar there was a vast, varied and highly
refined Tamil literature which consisted of works
produced in the preceding ages. A glance at the Thol.
kappiam itself will suffice to convince any one of the
existence of such a vast literature which must have been
older than the Tholkappiam and from which the rules and
principles of this great scientific work on language and
literature must have been deduced.

The next item of information which it givesindicates

g court of a Pandia king who was noted for the

AT alour of Jwifege many a land and who was, on that

account, calle® :Ni¥wadaruthiruvirpandian, Tholkappiar
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as identical.! When intense heat makes its appearance with
light, it glows with ared colour: similarly when cold bursts
into our view it shines blue. For instance, look at the
burning fire, it is red: then look at the sea, it is blue; and
the sky also looks blue owing to the presence in it of
\ratery vapour. Much more strongly may the truth of my
statement be brought home to your mind, if you notice the
experiments made in Chemical Science. Watch the func-
tions of the two gases called oxygen and hydrogen. It
is said that oxygen is a fiery gas, for without which fire
cannot burn nor can life be maintained and that hydrogen
“is a watery gas, for without which no water can be
obtained nor life prolonged. What are the colours of these
two gases? ‘Let us watch the experiments. By means of
electric currents the chemist at first decomposes a quanti-
ty of water into these two gases and afterwards collects
them in two glass tubes. Soon after he brings a red-hot
splinter of wood and holds it above' the up-turned mouth
of the oxygen-tube and you see the splinter at once burst-
ing into a red or yellow flame and burning; but when the
same splinter is brought near the down-turned mouth of the
hydrogen-tube, instead of the splinter, the gas itself within
the tube is lighted and burns with a pale.blue flame. Now
from this you see it conclusively proved ‘that the fiery
element is always red and the watery always blue.

1 Holmholtz's Popular Leotures, Vol. I, p. 210.
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Let us see next what more is signified by the two
colours. Inasmuch as fire is fierce and strong on account
of its heat and burning power, it was thought by all the
ancients to be a masculine element. And the red colour also
by its inseparable association with fire came to be looked
upon as a mark of the masculine principle. In the same
way, water being cool and pleasant to touch was regarded
as feminine and its blue colour as symbolizing the fenin-
ine principle. This fact was perceived long ago by Prof.
William James and expressed by him in a terse but preg-
nant sentence. “We find" he says, *‘something masculine
in the colour red and something feminine in the colour pale
blue.”

But the firey and watery elements are inanimate things
and consequently they can neither move of their own accord
nor can they move the things different from themselves; still
less can they so combine together as to bring forth these
worlds and the wonderful variety of organisms. And it is
impossible that animate beings which are finite in power
and intelligence should achieve such an arduous, unwieldy
and immeasurable task as the creation of the universe.
Consequently, there must be within them all a central will-
power imbued with unlimited intelligence to unite and
disunite them, to combine and re-combine them in such due
proportions as will tend to bring them into existence and
set them in motion.

1 Talks To Teachers, pp. 81 & S2.
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It is this will-power that we call God. As he is all
love and intelligence, as he has no touch of corporeality
in him, he cannot have any corporal form for any purpose;
his form must therefore be purely spiritual. How is this -
possible? you may ask; but reflect a little. You see a white
lily in a valley and admire its beauty very much; but when
you leave the valley and go home, you desire to tell your
people what all you have seen about it. In the first place,
you make a mental picture of the lily within you, and then
give a vivid description of its striking qualities. What you
saw before in the valley is a physical lily but that which
yon now have in your mind is a spiritual lily. The two
lilies are equally real though quite distinct in that the one
seen outside perishes in a few days whereas the other per-
ceived inside your mind persists for ever. From this it is
plain that, while the form is common to both the physical
and psychical images, the substances of which they are
made are totally different. In the same way, for every
physical substance of which you are sensible there is a meta-
physical counterpart within your mind. Now apply this
as an analogy to the Divine mind, for in point of mental
quality it cannot but be analogous to the human mind, of
course, with necessary differences for its boundless power
and perfect intelligence. I havc shown above that the whole
material universe is resolvable into two general categories
as fire and water; now therefore under fire and water, we
may classify all forces into heat and cold, all colours into red
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and blue, and all organisms into male and female. I have
also shown that God is immanent in all inanimate things
as well as in animate and sets them all in motion. Accord-
ing to the psychological law explained just now, all these
physical forms must be concluded to have as their psychical
counterparts in jthe Divine mind spiritual forms greatly
idealized by the nature of the Supreme principle in which
they inhere. If God be a principle of thought—such it
actually is, then it cannot but have thought-forms. For, the
very development of thought, nay its very existence, con-
sists in the increasing number of thought-forms which it
acquires and accumulates. Without form, without mental
images, we cannot understand what thought is. What are
they: learning and knowledge and experience, except being
a mental store-house of distinct ideal images formed in cor-
respondence to outer and inner objects? Can you imagine
a mind which is quite blank? An empty mind, as in the case
of a new-born child, can exist only in darkness and igno-
rance, but not in light and intelligence. As in the instance
of the human mind all excellence consists in the storink-up
of ideal images, so also in the case of the Divine mind its
infinite greatness consists in the glory of its ideal forms.
And yet, the parallel between the two minds should not
be stretched too far; because the human mind remains, in
its primitive state, completely enveloped in darkness; and
+ only after being set in an exquisitely organized frame as
this body of ours, does it come out of the gloom, only after
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that does it discern objects and form mental images, having

“all along those very objects for their prototypes; whereas the

Divine mind not only exists free from the contact of such
blinding darkness, but it also shines ever with its own -
brilliant light. Therefore the Divine mind could not have
derived its i1deal forms from the created matter, since,
previous to creation, matter itself had no form of its ownin
its subtile original condition. It was the form of the Divine
thought itself that impressed the formless matter and shaped
it into its present forms.

That thought has forms, that it has power to 1m-
press matter and produce in it forms corresponding to its
own, have been proved experimentally by Dr. Baraduc, an
eminent and original French scientist. Relative to Dr.
Baraduc's discovery of thought-photography, Dr. James
coates remarks as follows: “Dr. Baraduc, a well-known
savant, made a communication to the Academie de Mede-
cine in May, 1896, in which he detailed a variety of ex-
periments, and affirmed that he had succeeded in photo-
graphing thought. He exhibited numerous photographs in
proof. His usual mode of procedure was simple enough.
The person whose thought was to be photographed entered
into a dark room, placed his hand on a photographic plate,
and thought intently of the object to be produced. It is
stated by those who have examined Dr. Baraduc's photo-
graphs that some of them looked very cloudy, but a few
of them were comparatively distinct, and represented the
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features of persons and the outlines of things. Dr. Baraduc
went further: he declared that it was possible to produce
a photographic image at a great distance.””* This may be
corroborated by what Mr. C. W. Leadbeater states of
his interview with the great French scientist. *“The recent
experiments of Dr. Baraduc of Paris,” he says, “‘seem to
show quite conclusively the possibility of photographing
these invisible vibrations. When last I was there he
showed me a large series of photographs in which he had
succeéded in reproducing the effects of emotion and of
‘thought.””* Seeing that science itself proves the existence
and potency of thought-forms, 1 think we are on safe
solid ground when we attribute thought-forms to the Divine
mind and affirm that the entire creation both the organic
and the inorganic bear the clear impress of its thought and
purpose. It is quite obvious, then, that what we see in
creation 1s nothing but the objective counterpart of what
exists in God's mind rather in a subjective form. Hence
it is plain that to a study of the nature and constitution of
the Supreme principle of intelligence, we get a clue from
the creation itself.

Just as matter is analysable into fiery and watery
elements, into red and blue colours, and into male and
female organisms, God also can be thought of as thermal
and aqueous, red and blue, male and female, all, of course,

1 Seeing the Invisble, pp. 189-150.
3 Bome Glimpses of Occnliism, p. 132,
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rather spiritually, without the slightest tinge of corporeality.
Why God should be taken thus as the repository of such
opposite qualities, we shall consider a little. If God be a
purely fiery being creation cannot take place; for, we see
whenever intense heat comes into contact with any visible
and tangible body of matter, it simply transforms it into
a finer and invisible state of matter. See, for instance, how
by applying heat, we change ice into water, water into
vapour and vapour into steam. Similarly all material sub-
stances, however hard they might be, can be melted and
changed into an invisible and intangible condition merely
by applying to them a sufficient amount of heat. But cre-
ation occurs only when invisible and intangible matter is
made to assume visible‘and tangible forms. If God existed
only in the form of intense spiritual heat, matter would be
going on endlessly subtilized by its contact and no creation
would have become possible. In the words of Prof. Helm-
holtz, **Only when heat passes from a warmer to a colder
body, and even then only partially, can it be converted into
mechanical work. The heat of a body which we cannot cool
further, cannot be changed into another form of force—into
electric or chemical force for example. Thus in our steam-
engines we convert a portion of the heat of the glowing coal
into work, by permitting it to pass to the less warm water
of the boiler.” So of necessity there must exist another prin-
ciple spiritually cold for interpenetrating the spiritual heat
1 Popular Lectures on Scientific Subjects, vol. I, p. 163,
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energy of God and transmitting it to subtle matter, in order
to freeze it and bring it into tangible existence and make
it habitable to all animate beings. Our ancient Hindu
~ Saints and Seers called the fiery spirit the Almighty God
Rudra and the cooling spirit the Almighty Goddess Uma.
And in accordance with this divine law Lord Rudra stood
as a mal@ principle having a spiritual form glowing with a.
red colour, while Goddess Uma remained by his side as
a female principle having a similar spiritual form shining
with a pale blue. The two principles remain for ever as
two distinct individualities, and will never become a single
being poé;sessing opposite qualities. - In reality God is one
in two and not either one or two as many suppose.

The description given of Goddess Uma or Prisni or
Aditi in the Rigveda is not as distinct as that of Lord
Rudra; the colour of her spiritual form being nowhere
mentioned in it. | need hardly repeat that without know-
ing the complexion of a body, it is not possible for us to
draw a mental picture of that particular body. Even in
the ancient Upanishad called the ‘Kena,” where the ap-
pearance of Goddess Uma is depicted in clear and unmis-
- takable. terms, she is merely described as a maiden of
brilliant beauty and nothing more;* of her colour nothing is
even hinted at. .

Let us, therefore, turn to.some remnants of the.old-
est Tamil literature and see what they have to say on the

1 “bahu sobhamanam Umam haimavatim.” Kena, 3, 12,

by St. Melkandm, ’
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by our familiar example of a steam-engine and its driver.
‘So long as 4 steam-engine is in a perfectly good condition,
. the driver can drive it as he chooses; even if any petty

disorder happens to it, he can repair it if he be a capable
hand to that extent, and make it run; but if it goes wrong
to such an extent as lies beyond his capacity to set it
right, he is, then, rendered powerless to handle it and the
cnéine comes to a dead stop. In the same way, when
your brain or any other vital organ goes out of order,
your consciousness and all your activities are brought
thereby to an utter standstill. But that does not go to
prove that the soul is a: mere meamngless void. Thxs ex--
position of the telatlon of the soul to the body, as given

excellent “%v&k Miﬁ'if-ﬂ‘wgy, “The mmd is undemxﬂ)ly

'attac'hed io ihe ﬁmnh, but from this it does ‘Dot i in the‘ é,as“f
R foﬂow ‘iﬁat 1ﬁ' 'tﬁe Btﬁm is pxc‘tured’ e»ery detall of’ the
“ mmd nor that the mmd isa functlon of the bram All

thdt observatlon, expénence, ‘and consequently science,
allows us to. affirm is the existence of a certain relation

between brain and mind.”*

" “This relation between mind and brain may be illus-
trated also by the familiar instance of a painter and his
painting requisites. Our painter may be a man of fine
dlscrlmmatxve sense, of strong and vivid i 1mag1natlon, and
above all may possess great skill in drawing beautiful
pictures corresponding exactly to his mental images; still

* Mind-Energy, p. 36.
5 .

oed m the words of the great Re ,
hvmg French phdosdpher " Prof. Bergson who'days inhis
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he cannot produce them without the aid of pencil and
paper or colours, brushes and canvas. All bis mental power
.avails not to exhibit his skill externally without such aids,
nor can that power create the aids out of itself. Equally
is it impossible for the painting accessories themselves to
produce the pictures or create the mind of the painter.
Each has an independent existence of its own and each
possesses properties and potencies peculiar to itself, Nev-
ertheless the two must co-operate with each other, if a
picture is to be produced. Even when the two thus co-
operate, how diligent and thoughtful the artist is at his
work and with what nice discrimination he makes use of
his painting materials, are points that impress us much.
We perceive that all his intelligent and thoughtful strivings
aim at bending the materials to his will in order to pro-
duce an exact likeness of his mind’s picture.

Here it must be noted that the picture on the canvas
is as real as the picture in the artist’s mind, that neither

“the one nor the other is a transformation of its opposite,
and that what the painter’s invisible intelligence thus
achieves with the aid of his colours and tools, these things
themselves cannot achieve.

In the same way the mind uses the brain asan instry-
ment of thought and so bends it to its will as to make it
subservient to its own growth and expression. Neither i
mind a transformation of the brain, nor the brain a trans-
formation of the mind; nor can the one create the other ug
in the above instance; for the laws and natures of the two

are ever distinct and in no known circumstance are the
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laws violated. No doubt the intimate, interpenetrative and
eternal union of the two substances raises difficulties in-
superable to certain minds and renders the nature of the
one indistinguishable from that of the other; still oppor-
tunities are not wanting in our experience to bring home
to our mind the characteristic marks which differentiate
the one from the other. The laws governing the nature
and functions of the brain fall under the laws of matter,
while those of mind come invariably under the laws of
immaterial principles. Wherever anything exerts itself in
setting something else in motion, or in binding up its
particles into certain definite masses, or in breaking them
up again to pieces, it is mind that is at work there; in
all such operations it is mind that restrains and releases
the activities of mattexi, while matter, though it offers resis-
tance up to a certain point, yields at last to the mandates
of the mind.

The state of being ,invisible and intangible to our
senses, is no more a reason for denying the existence of
mind than it can be for denying the subtle states of matter.
As has been already pointed out, not only the existence
of invisible and intangible things but also their different
characters are studied and ascertained only by noting their
action and influence upon things that are visible.

The essential mark by which we distinguish between
the two great classes of the objects of our thought is spon-
taneous motion. So far as our experience goes, we are
quite sure that spontancous motion is no property of
matter. Nor do we perceive anything approaching to self-
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movement in any part of matter. If what is seen and ex-
perienced to be an invariable property of a part may
safely be predicted of the whole, we shall not be wrong in
saying that all matter is inert, that it is incapable of any
self-movement. Whenever and wherever an apparent
movement of a matenal body occurs, then and there we
percewe either thhm it or close beside ita mmd-pnncxple
first ongmatmg that movement in itself and _then com-
- municating it to the body that ‘was, lymg still’ before Itis
~from “this clear express;on of its lmpulse m fatter that

we are assured of ﬂle e\xstence and natune oi an mvxsxble ’

mind. Finite and 1mperfect as is our expenence, we can-
not afford, even were we inclined, to ignore tHe fact which
that experience repeatédly and invariably brings before
our mind. For, all our knowledge consists not only in
noting the frequent and invariable occurrences that take
place in individual objects but in connecting them together
by the help of memory and in deducing from them the
law of such objects. Every fragment of pure matter, that
is, matter not susceptible of being impressed by a mind-
principle, being always in an inert condition, we cannot
be wrong in extending to the whole the application of what
holds good of the component parts. To our empirical
knowledge modern science too adds its corroborative proofs.
The science of Geology shows us various specimens of
stocks and stones dug out from the lowest strata of the

« earth in a condition which indicates that they never possess-

ed even the faintest vestige of life, although their age
is computed to be millions and billions of years. In the

-
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same way the science of Biology exhibits an infinite vari-
ety of structural forms which have once been the habita-
tion of life but have long since become dead and have re-
mained in that condition ever after. I believe the know-
ledge coming from these two sources must enable us to
distinguish between the matter that is dead and the matter
that lives and serves as the vehicle of life.

If there were no God, if matter alone had been the
creator of life, if life were the result of certain peculiar
self-adjustments of material particles taking place quitc
accidentally within the womb of matter itself, then the
perpetual existence of vast quantities of matter lying life-*
less for ages indefinite, receives no explanation whatever.
In spite of the strenuous effort made by some so-called
scientists to bridge .over “the wide gulf of dlfterence that
persists bet\\ een the dead and' the living portxons of matter, .
that dxfference becomes the more pronounced the more
our msxght into its nature increases and the more the
rescarches of modern science advance. It i is, therefore,
against all facts, reason and experience, to say that matter
itself is instinct with a creative faculty and that life is but
a result of its activity and not anything separate from it.

Qualitatively the brain and other parts of our body
are in no way different from the painting materials possess-
ed by an artist. Both are parts of matter and both are
used by the mind to give an outer expression to its inner
ideas. Like the brush and colours of the painter, the brain,
too isa mere instrument of thought, though many degrees
finer than they. You can weigh the brain as you can
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weigh the painter’s materials.  You can even cut it into
several parts as you can the other; and vou can again put
together the severed pieces of the brain and, if life has
not quitted it, can make it live once more, just as a paint-
er mixes his colours and produces a fine picture. The
only difference between the two kinds of matter is that.
while the picture produced by the artist remains lifeless
all through, the brain of a living body throbs with life
for a certain period in a way the mystery of which is in-
scrutable to man.  Although this intimate union of the
two is too mysterious to be known exactly, we are not
left in uncertainty as regards their distinct characters.
That bife is not the result of brain function but the ex-
pression of a superphysical principle in the brain, is forced
tpon our mind, whenever we come across the corpse of
a man whose brain was once instinet with life but 15 now
dead. If, as the physiologist holds, the brain itsclf had
seen the generator of life, the question naturally suggests
itself, why has it not then regencrated it in a dead
body?

If it be argued that the cessation was due to physical
cxzhaustion, just as the extinction of a lamp-light is due
to its losing itself gradually in the course of its radiation,
we may point out that such exhaustion of the brain is
brought on not by a gradual expenditure of its own force
but by a decrease in efficient blood-supply, as the light
.of a lamp goes out as soon as the supply of oil stops. Now
both the brain and the blood being material substances,

ncither the brain can of itself secure the blood-supply, nor
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can the blood by itself reach the brain. Other causes,
both internal and external, are indispensable to such physi-
ological processes and when all these processes are carc-.
fully analysed and inquired into, they disclose within and
behind them the presence of an intelligent mind as the.
fundamental cause which constitutes the main-spring of
all their complex movements. It is no doubt truc that
blood is manufactured from food by the contact of in-
haled air and circulated by the action of the heart; still it
must not be forgotten that, in order to secure food, to as-
similate and convert its essence into bleod and send it up
to the brain, the presence and activity of an intelligent
agent is absolutely necessary. If it be asserted that ail these
too might be the actions of the brain itself, then the for-
mer question will recur: how can death, or complete cessa-
tion of activity befall to such a vigilant organ as the brain?
The physiological theory can therefore offer no solution
whatever to this question, so long as the mind is held to
be merely a function of the brain.  Whilst, on the other
hand, the metaphysical theory which posits within the
brain an intelligent and immaterial mind-principle that
can generate, combine and adjust all the complex life-
movements, readily offers an easy and satisfyving soluticn
to that vital question. \When pressed by consistent rea-
soning grounded on the facts of life, the physiologist
has in the last resort no other alternative than to admit
the existence in the brain of a superphysical principle
that communicates to it all its activities and thus renders

it a living substance.
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To prove further the unsoundness of the physiologic.:f:
al theory, St. Meikandan hag brought forward another
argument of great importance which merits our most care- -
ful consideration. Even were we inclined to leave out of ac- .
count the case of a dead body, in wich the brain, owing tq:ﬁ
some mysterious cause, has ceased to perform its functions,;f
we cannot so leave the case of 3 living body in which the '
braitr occasionally becomes dead as it were, whilst life is
still scated within. Such seemingly lifeless occasions St. i
Meikandan points out to be, in the experiences of sleep’:
and rare trance conditions into which healthy living beings
enter. So long as man, or any lower creature, is buried in *
deep sleep, the brain too is quite inactive, although it
continues to be in perfect working order; but when he js
awake it is also in full activity. These two entirely differ-
eat states that alternate with each other do not so readily
yield themselves to be explained away on the materialistic
bypothesis of the physiologist as may be imagined; for if
tiie brain itself be an active principle, it must be ag ever
active as is the magnet or steam; either attracting like the ‘
one or propelling like the other; and again, as in the case
of the magnet and steam, the brain too must act in one
uniform manner and not in any other way. But that is not
what we find to be the case. On the contrary, very minuyte
and intricate plans and infinite combinations of movements
that are being formed in the brain every moment imply the
presence in it of an intelligence which should be capable
of bringing into play all such complex operationg and
‘ e totally distinct in jis character and

Tl
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Some of the opinions expressed by some eminent
Subscribers on receiving the 1st 3nos. of The Ocean of Wisdom

Mr. D. Gopaul chetty, author of the famous book ‘ New Ligh
Upon the Philosophy of India’ and others and translator of
Swedenborg’s works into Tamil:-—

“You have already laid the Tamil world under a deep debt
of gratitude to you by your publications. Your addrtional publica-
tion of the “Ocean of Wisdom™ will increase that indebtedness
a thousand fold. Some of the English-educated Tamilians have
been misled for want of such magazines to believe in the pan-
theism of Sankara and other false philosophies of the Brahmins.
Having no time or inclination to go deep into any philosophy, they
simply read some newspaper articles and superficial books of the
Ramakrishna Mission and conclude that Sankara’s philosophy is
the best. They do not know that Saiva Siddhanta is the only true
philosophy of India that is based on Science. It is a pity that
owing to ignorance they are so misled even in politics. 1 hope
your magazine will remove all that ignorance.” .

Mr. K. M. Chellappah, District Court, Jaffna:——*1 have re-
ceived your post card, also the copy of The Ocean of Wisdom by
V. P. P. which I have duly honored. I have finished reading your
paper including the cover. I congratulate you on your noble and
bold attempt. This should have been attempted long ago. Ne
harm. At least you have started it now, The subjects chosen al
ready indicate our superiority over all others. Ihave been able t..
understand the matter through English better. Several writers
merely copy what the westerners say and force on us. This ought
not to be. I am glad vour presence in the field will purify the
stuff and keep the field clean.” '

Mr. R. Sabhanayakam, National Bank of India Ltd.
Colombo:—*“I am in receipt of the first copy of The Ocean of wis-
dom, for which please accept my grateful thanks. I shall mention
vour paper to the friends who might be mterested.”

Mr. A. Navaratnarajah, Office of the Divisional Superintend-
ent of Post Offices, Kandy, Cevlom:—"I am thankful that mvy
name is still in your records and that I am enabled to contribute
in my own little way towards a cause so worthy and admirable.”

Mr.V. Kandiah, Audit Office, Colombo:-—*“Thanks very much
for vour kind card. Before I could read through your magazine
it was snatched from my handsand it is still in circulation. Admit-
tedly your field is in Ceylon. Ever*Indians are stunned at the
sway you hold here.”
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THE SAIVA SIDDHANTA [NANA BODHAM

IN TAMIL, THIRD EDITION,
(Lectures on the religion and Philosophy of the Saiva Siddhanta)
320 pages; price R; 3
This. important work contains nine Tamil lectures dcliv. red by
Swami Vedachalam at diffcrent times and «n different occasions on
some of the mcst important subj cts belonging to the Saiva religion
and philosophy. The impcrtance of Saivism to the human welfare,
its great value to the human understanding is not recognized at pre-
sent even by the Tamils who arc the real inheritors of this ancient
wisdom of their great forefath.rs. The reason for this is that as
the influence of the brahmins the enthusiastic converts to the Aryan
ceremonial cult anl panth.istic philosophy began to spread among
the Tamils from the 16th century A. D., down to the present time,
the study oi Tamil language and lit-rature has bee discouraged and
its place been usurped by the study of Sanscrit. Although the people
do not know a bit of this dead language, the brahm:ns have managed
with tact to introduce Sanscrit when performing rites and cerem::nies
at Somes and when offering worsh:p intemples, and thrust out Tamil
45 unfit for ali such sacred functions. When one thinks of ths won-
derful submissiveness with which the people have peen made to
accept this reproach to their own great language Tamll,. cven while
they persist in not holding any tcmple as sz}cred Wh:c}} s not ccle-
brated in the sacred Tamil hymns of the ancient Saiva Saints, the art
of the brahmins looks really astonishing. It is this state of things
that explains the neglect into which the study of the Siddhanta has
fallen.

But fortunately for the Tamils the author of the above work
has revived the study of the Siddhanta by bringing its fundamental
principles under elaborate scientific treatment and creatiug a per-
manent interest in it in the minds of pgople. The fruit of his forty
years’ labour in this field is stored up in this great bo k. Further,
it is writtenin a pure, clear, vigorous, and eloquent Tamil style which
15 peculiar to the authox.'. . ' . N |

Contents: The intrinsic merit of Saiva religion, The true princi-
ples of Hinduism, The comprchensiveness of Saiva religion, The
Personalty of God, Love to all living beings, The two lights of
Saivism, The worship through symbols, Thg true signif.cance of
Sivalinga, aud The meaning of the dancc of Siva. Kanagaroyan,
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