2687

The Hindu Nind
VvOl-2 - NO-3
Sep\:e.m\)e( -\93l




e 6
HINDU MIND.

(A High class Religious Monthly)

(KUMBAKONAM.)

©'VOL. I SEPTEMBER, 1984, No, 8.

A T s. SRINIVASAN,

S Eon'on
! 2 5 .;.. .




'THE HINDU MIND.

Vol. II SEPTEMBER, 1934. | No 3,
CONTENTS. .
~——O0— Pages
1. The Hindu~Moslem Question 62
. Perception of God r :

" By R. Krishnaswami Aiyer, M.A,, BL,, 63

3. India and Religious I'sychology o
By Swami Jagadiswarananda. 69

4. The Universal Sign “Om” By Vietor Loga k¢

5, The Scheme of the Gita ‘
By T. E. 8atakopachariar, B. A, B, L,, 79

. The Hi}ldu Ideal of Renunciation 82
7. Reviews and Notices . . . .. .., 88
. R [ 2 . S
NOTICE. -

1, The Hindu Mind will be published on the 15th of every month.

" "?.zl‘ﬂi_ibscriptions are strictly payablo in, advande. - Subscl-ibeti:-ax'o
- nob enrolled for less than a year: - The period. of subscription extends from
= July to Jame. - ° o ' '
T ) 3&11 correspondence must ho addressed to the Editor, the Hindu
Mind, TirﬁYaEq.marudur. L ' i e

N t

4, Advortisemont rates can be had of the ‘E‘dtbor. o -

.~ . 5. Those desirous of sending articles must sond them to the Editor.
. -before the 5th ef every month, The Editor reserves’ to bimself the right of
.. eurtsiling or_supplementing wharever” necessary, 'and of p.ublipbing"_pgﬁiﬂﬁ
hl;)]dii.l.gi" publioation of - articles, - Unpublizhed - -articles, _ar%_x.xqﬁ ety fiod,

P 0t
P -~
3 .

I T o < : P
e ) ST ; .

D BT R

~x 2

B 51
RSy

voL 1. | SEPTEMBER, 1934. | No. 3.

'THE HINDU-MOSLEM QUESTION

A
mo.day, more than at any other time, India is in need of

‘inter-racial amity. No day passes without any conflict hetween
‘the Hindus and the Mahomedans. Even though they have lived
together for the last so many centuries, yet sharp differences

exist between the two communities, But communal clashes and

. quarrels which are proving to be a great set.hack to the nation-

building activities of the present day, were practically unknown
about half a century ago. We have it on record that during the
Khalifate of Al-Mamun, (born 786 A. D.) the famous son of

- ‘Haroun-al-Rashid, whose times are known as the Golden Age

in'the history of Mahomedans a spirit of love and appreciation
for the sacred Hindu divine language Sanskrit was shown' by

. some of the Alumni of his court. Al-Mamun held at his court

religious conferences for the discussion of the several systems
of Hindu philosophy and to make comparative study of them

~
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cultural unity were manifest more in those days than they are
at present. But this harmony was not to last long, Mutual distrust
and ill-will began to grow up, and consequently the differences
and dissensions hecame acute,

Swami Vivekananda, who ever dreamt of a united India,
wrote to a Mahomedan friend, “For our own Motherland, a
junction of thetwo great systems, Hinduismi and Islam— Vedanta
brain and Islam body—is the only hope. I see in my mind's eye
the future perfect India rising out of this chaos and strife,
glorious and invincible, with Vedanta brain and Islam body.”
With a penetrative power the Swami had gathered the Hindus
and Mahomedans, nay all into the Court of Union. Tn the affilia-
tion with all nations and religions with joy and the utmost kind-
ness and love, he saw the possibility of unity in India. In the
exchange of mutual ideas and ideals and in the recognition of
the common spiritual and cultural interests, he saw the possibility
of a Hindu-Moslem unity, which is undoubtedly a potent factor in
the national reconstruction of India, “‘Nationalism in- India’
said the Swami, “ must be a gathering up of its scattered spiritual
forces.” And as religion alono has the unifying power, the Hindus
and the Mahomedans should look upon religion as** the keynote of
the music of their life, individual and collective. If the uni;m must
be permanent then it should be linked to the eternal vorities of
life. Itcan be firmly established on the rocky foundations of
caltural unity.

We are glad to note that the Indian National Congress, the
predominant political organisation of the county y. has realised
the supreme necessity for bringing ahout a better understanding
and more cordial relationship between the Hindus and the Maho-
medam and has this Hindu-Moslem question as one of the main
planks in-the. platform of the congress. A cultured Moslem writer
observes, “Living close together,

-~

as they are, for centuries in
“

w%ﬂ ™3,

India, it is ujhﬂv strange that Hindus and Moslems &hould'po%seas
such an imperfect knowledge of what is contained in their respec-
tive Scriptures.........The result of such ignovance is that each
community fails to make a proper estimate of the grand universal
trath which the highest thinkers and the best minds of every
nation have been striving to attain......... Beneath the surface of
outward ceremonies and practices, lies embedded the gems of
truth which when discovered, shed eternal lustre and dispel doubt
and darkness from the mind. But such gems must be found out
and laid bare to the eyes hefore people can he asked to appreciate

their value.”

We have observed already that by religion we meant those
necessary bonds that unify the world of humanity. This is the
object of Divine teaching and law. This is the light of eternal life.
But the firm foundation is abandoned; the leaders of religion and
the self-seeking politicians of today are claiming for their respec-
tive communities, special powers and privileges which they want
to deny to others; the fanatics are fabricating a set of new doctrines
and new theories which are at complete variance with the
foundation of divine religion, As these new doctrines differ from
each other, they cause differences; differences breed strife, and
strife ends in  bloodshed. Thus religion which was designed to
become the cause of friendship, becomes the cause of enmity,
Consequently, as long as these new doctrines and ideas which are
at complete variance with the truth, religion will be but a harmful
agency in the world of humanity, Hence the differences which
exist between the Hindus and the Muslims must be totally abo-
lished and thus freed from prejudices, the members of the two
communities will be able to investigate the real objects of Divine
religion; for in as much as the foundation of the religion of
God is One and that One is absolute reality and reality is indivi-
sible, complete unity, and amity between the two communities
shall be instituted. Thence, it is the duty of the leaders of
both the communities to disperse these dark clouds that the Sun
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of truth may dawn from the KEverlasting Horizon with the utmost
brilliancy,

The teachings of the Hindu Shastras and the teachings of
the Koran deeclare in unmistakable terms, “God is indeed One and
has no second.” The Rishis of the Upanishads realised the same
Supreme Being that was vevealed to Mahomed., The prineiple
underlying the great need for unity and co-operation hetween the
Hindus and the Mahomedans is expressed by the following teaching
of Guru Nanak, *'He alone is a true Hinda whose heart s just,
and he only is 1 good Mahomedan whose life is pure, Be true
and thou shalt be freevee..oo . God - will not ask man of  what
race heis. He will ask whai he has done.........l.ove the saiuts
of every faith. Put away yourpride, Remember, the essenco
of religion is meekness and sympathy.” So far as the fundamen-
tal prineiples of both Hinduism and Mahomadanism are concerned,
there appears to be no difference at all between the two veligions
and hoth these religions preach almost the same virtues as loveol
God, purity of the heart, charity, non-covetousness ele., etc.
Truly, as Guru Nanak has observed, “To him the delusion of
whose heart is gone, Hindus and Mussalmans ave the same.” So
by educating the members of the two communities with the senti-
ments of cultural unity, peace and harmony may he established,

The signs of a cultural synthesis are beginning to manifest
now, The Hindus and Mussalinans alike have hegun to realise
the futility of fanaticism and the picks among the two communi-
ties are trying their utnmiost to  compose the differences,
It is our hope that the leaders of the country may consolidate
their forces, and thas, shoulder to shoulder, may render an effec-
tive service to their Moither Country, keeping in their minds the
highest ideals taught by the ancient sages and prophets. If they
can do so the Hindu-Moslem unity will prove Lo be a fuit accompli.
Oh Lord! Confirm Thy righteous servants in the practice of love
and friendship to all mankind and assist them in the diffusion of
Right Knowledge.

WEAM T A CRNT I CWMMSTACUSDCAATICR T R DC/ D™D

(" PERCEPTION OF GOD }

By R. Krishnaswami Aiyer, M.A,,B.L.

(1)

3911!‘;\(10?(“‘.;11 as it may seem,
it is just the omnipresence of
(tod  that stands in the way
of our recognising His insistent
presence hefore us. When the
reader is intent upom reading
this articlea and taking in its
contents, will he realise even
for a moment that the article
cannot he read at all or
even exist as an  article
if it is not written out in black
and white on a sheet of paper?
When he is looking  at the
articlo, he is at the same time
actually looking at the sheet of
paper which contains the article.
The paper underlies, permeates
and forms the substratum for
the article, every word of it,
avery letter of every word
and every cuarve or angle of
every letter. [t is insistently
present throughout.  All the
same, does any reader pay
any attention to the paper
when he is reading the article?
Can he read and understand
and appreciate the article, if
his attention is attracted by
the paper?. ‘The existence of
the paper as the material back-
around of the article is ignored

practically  when  the article
has his attention. Simply be-
cause of lis attention else.
where, we cannot say that
the paper does not exist; for,
if it did not exist, there will
be na article at alt,

(i)

L am reminded of the story
of two rustics who were dis.
cussing between themselves the
relative usefulness of the sun
and the moon, A third stepped
in and decided that the moon
was the more useful as she
shone daring the night when all
was dark while the sun shone
quite  unnecessarily during
the day when everything was
bright. [t is that Daniel's
mentality that we are all
having when we perceive the
world and yet ignore God.
He forgot that everything was
bright during the day and
that tho day was itself possi-
ble only because of the sun,
and so dismissed the sun as
an unnecessary factor, Simi-
larly we forget every mo.
ment of our lives that the
world  is  perceived and is
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perceivable only hecause it has
God as its material background
which underlies, permeates and
forms the substratum for the
world.

(iii)

A goldsmith may make a
very fine mnecklace from a
small quantity of gold. Tf the
gold is worth four sovereigns,
lie may charge five sovereigns
more for the fine workman.
ship. A man of artistic tem.
perament may bhe prepared
to pay far more to call him.
self the owner of this trinket.
To him, the wvalue of the
article s not so much in the
intrinsic weight of gold asin the
exquisite art displayed in evol.
ving a particular form out of
it. He is attracted only by
that form and is prepared to
pay anything for it, for the
form. has more value for him
than the gold, If an equally
fine necklace is made out of
cocoanut shell, his admiration
for the workmanship will make
him pay a fabulous sum for it
even though the value of the co.
coanut shell is. practically not
even a single pie, Suppose
that by some misfortune he
finds himself short of money
and feels the necessity for
taking these finely worked
necklaces to the pawn.broker,
What will be the attitude of

the latter?. He will eoolly
refuse to accept the cocoanut
shell necklace and mercilessly
weigh the gold necklace, for to
him the form has absolutely no
value; he is concerned only with
the substance and does not care o
jot for all the fine workman-
ship on which the owner set
so much value. -

(iv)

The Hindu System of thought
aims at the weaning of our
attention from the form side
of things so that ultimately
we may perceive in all its
truth and majesty the Subs.
tance which is given the name
of God. In fact, a cloth is
but all thread, a thread is but
all cotton, cotton is but all mat-
ter, matter is but all Being,
and Being is but all God. With-
out God, there can be no Being;
without being, there can he
no wmatter; without matter,
there can be no cotton; without
cotton, there can be ne thread;
without thread, there can be no
cloth. Each of them forms the
substance or the material subs-
tratum of the immediately pre.

.ceding one, God being the ulti-

mate substance lending existence
to and sustaining all. Every'thing
that is exists only because of God
who is Pure Being and without
whom nothing can possibly -~

Perception of God

And yet we do not perceive
God just as the man of aesthetiC
temperament has his eyes only
on the workmanship and not on
the material on which it has
been displayed ‘The Vedanta
wants us to adopt the meuntality
of the pawnbroker who has his
eyes only on the gold material.

(v)

The necklace is an artificial
product and may therefore be
broken at any moment causing
pain to its owner. The under-
lying gold remains ever gold
and undergoes not even the
slightest change under any
circumstances., Similarly the
form side of things is ever
temporary and evanescent while
the substance is pertnanent and
lasting. If we fix our mind on
the latter, there can never be
any disappointment or pain; if
on the other hand we set our
mind on the former, disappoint.
ment is inevitable and pain i8
bound to follow. To ensure
therefore p2rmanent escape
from disappointment and pain,
we are asked to gradually
minimise the values that wo
have been accustomed to attri-
bute to the form side of the
world and finally realise in all
its fullness the changeless and
oternal value of its Substauce

which is God.

(vi)

To realise that a cloth is all
thread, it is certainly not neces-
sary to tear the cloth into shreds
nor is it necessary to smash a
table to realise that it is but tim-
ber. Similavly it is not necessary
at all to annihilate the form side
of the world to realise the under
lying God-Substance, The forms
may remain quite as they are
and the Seeker of Truth will
utilise and use those forms just
as others do in ordinary life but
they have no ultimate value for
him. He may enjoy them but
will not be misled by them. ‘His
attitude towards them will be
far far different from that of
others, Our being engrossed in
the world-aspect prevents "us
from recognising the presence of
God oven though we are all the
time gazing at Him. His reali-
sation of God in all the forms
which make up the world
makes him ignore those forms,
Such is the goal of the true
Seeker and the aim of the
Vedanta is to help every one of
us to reach that goal in gradual
stages. To perceive the ever
present God is the ambition of
all religions but it seems to me
that it is only the Vedanta that
explains why the omnipresent
God is not perceived by us and
enunciates the method by which
wa can effectively overcome
that imperceptibility and feel
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and realise that omnipresence
in actual life.

(vii)

In the foregoing, I have
referred to the characteristic of
Being (the Pountain of Life)
wvhich is inseparable from God.

That is not the only aspect of
God for He is also Intelligence

(the Fountain of Light) and
Bliss (the Fountain of Love,) A
perfect realisation of (od-pre-
sence is the realisation of the
Eternal background of Life
(S:t), Light (Chit) and Love
fAnanda) which gives substance
to the multiplicity of appear-
ances which attract us under
the name of the world.

=N

{: INDIA AND RELIGIOUS PSYCHOLOGY.

!
d

By Swami Jagadiswarananda

N 1y
(@ he psychology of religion
may be said to be the contris
bution of American thought;
Though'it is a science almost in
its teens a fairly good literature
has grown on the subject, *“Veri-
ties of Religious Experience”
of the celebrated American
psychologist, William James is
perhaps the first and foremost
classics of this science but also
substantial additions have later
been made by Starbuck,Stratton,
Ames, Lenba, Pratt and other
professors and doctors of

psychology.

Those days when swollen.
headed‘ and prejudiced men like

Frank Thilly (the author of *¢A
History of Philosophy®) and
company vilified India as the
benighted country having no
philosophy are over for good in
the west., Ewen India in her
chains has been in recent years
making the world of modern
thought understand that her
thought and culture can very
well fulfil modern thought,. Nay,
even more, She has soared
much higher than the heights
achieved by contemporary
world. About half a century
ago western literature on Philo-
sophy, Psychology and Religion
were full of caricatures and
condemnations of Indian
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thought. They were almost
without exceptions devoid of
any appreciation and under-
standing. But the tide has
tarned the other way about.
Prominent - philosophers and
psychologists are now slowly
but steadily realising the impor-
tance and worth of ancient
Indian speculations day by day.

Of all countries in the west
Germany was the first to
appraise the values of I[ndian
thought. Paul Deussan's *‘Sys-
tem of Vedanta” and *“Philo-
sophy of the Upanishads,” Max-
muller's edition of -Rigveda
created a commotion as it were
in those days in the old world
and dazzled it. Then America
came forward and shook hands
and greevted India, The first
Chicago Parliament of Religions
in which the modern world had
heard with rapt attention and
amazement the message of India
from her God-sent representa-
tive, Swami Vivekananda, was
a turning point, an epoch-mark.
ing event in the history of the
New World. Since thea, Indian
thought has considerably in-
fluenced the thought and life of
the young Yankee nation.

American thinkers have ta-
ken a fancy to make respectful
mention of [ndia i their best
works, - There are appreciative

references to Hindu thought in
“Pragmatism” and **Verities of
Religious Experiences” of Wil.
liam James. in “The World and
the Individual” of Josiah Royce,
as well as in the famous writ-
ings of Emerson and Whitman,
With regard to religious Psycho-
logy with which alone we are
particularly coucerned at pre-
sent, American psychologists of
religion specially are getting in-
creasingly interested in India,
Dy J. B, Pratt, an eminent pro-
fessor and author in his well.
known bovk “The Religious
Consciousness: A Psychological
Study’ .pays a high tribute to
India. In this book the learned
professor makes frequent men.
tion to and quotations of Indian
thought. . He says, *In the mys-
ticism of Indian specialists this
fact (complete unconsciousness
of the trance) is what we find
and occasionally also in a few
extrememedieval Christian mys..
tics, It is a mistake, however,
to consider this typical of Chris-
tian mysticism; its Reul Home
Is India.” This American doctor
and professor of philosophy had
come to India to study with his
own eyes the religious heritage
of this country. He has made
a deep study of Indian religious
literature and modern religious
movements, such as Arya Samaj,.
Brahmo Samaj and Rama.-
krishna-Vivekananda Mission,
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He has also written a very in-
teresting book named ‘India
~and its Faiths” which is a
popular manual of [ndian
thought in America, In his book
on religious psychology men-
tioned above he makes frequent
references to the teachings of
Sri Ramakrishna, Swami Daya-
nanda, Ram Mohan Roy and
others,

Thus we see modern science
of religious psychology . is
gradually taking into account
contributions of India on this
subject and we are really grate-
ful to liberal and noble-minded
writers like Pratt for this,
Ancient Hindu mind had made
exhaustive researches into the
paychology of religion and for-
mulated a systemalic science of
it but as they are not available
at hand in one place modern
thinkers almost ignore them
Perhaps no other nation as yet
has dived so deep intn this
seience as  our motherland
unfortunately lying prostrate
to-day. If the modern west is a
master in the world of matter
the ancient India is certainly
more so in the realm of mind,
This unearthing and arrange.
ment of Indian thought in the
light of scientific methods
should be the desideratum of
the - Indian scholars and Sir

S. Radhakrvishnan is the im.-.

mortal pioneer in this matter,
That even the latest conclusions
of psychology and psycho-
analysis are distant echoes of
Hindu yoga has recently been
shown by Geraldine Coster in
her recent publication, ‘‘Wes-
tern Psychology and Yoga.” Dr,
Jung, Prof. Bandowin, Dr,
Medougal, Prof. Spearman and
other eminent psychologists
have voiced appreciative opinion
about Hindu thought. Now we
will discuss the salient problems
of religious psychology in accor-
dance with Hinduism. In the
short space of an article like this
we can do no better than touch-
ing merely the central points
only as detailed consideration of
them will require volumos, We,
of course, donbt very much
whether the scalpel and scrutiny
of empirical science may be
strictly applied to religion. And
it is still a matter of dispute,
But there can be no two opinions
about that unless it is made a
science we caunot detect the
arrant trash which passes often
in this age as religion. In indi-
vidual as well as collective life
religion becomes so ‘much insti-
tutjonalired and smothered that
many un-religious - elements
enter into it and thereby defile
its sanctity., Unless there are
psychological tests for religious
experiences every insane drunk.
ard and imbecile will pose to be
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religious, Though religion is a
subjective science, psychology
applies four objective methods,
such as, questionnaire, biographi-
cal, |Thistorical as well as
comparative and genetic to
systematise religious principles
and practices, We may or may
not grant absolute validity to
these methods but there can he
no doubt that they are great
helps in the reorganisation and
reformation of religious iife. If
anybody can combine in him-
self a scientist and a saint then
his  psychological study of
religion will near highest

approximation,

Thisinfant science of religious
psychology has however done
one great service at least to the
religions of the west specially to
Christianity and Islam. These
two semitic faiths have almost
hecome depots of fanaticism and
orthodoxy, - creedalism  and
sectarianism. Now religious p=y-
chology has exposed point-blank
all these defects and drawbacks
analytically. By weighing them
in the balance of rationalism
and science it points the way of
harmonising intuition and reason
inlife, Dr. A. IR, Uren shows
in- his *“‘Recent Religious Pay-
chology”™ how modern psycho-
logists are dealing death-blows
to all theological dogmatism
and are indirectly liberalising

and purifying the doctrines and -
the votaries of religions India,
which is preeminently a land of
religion has been in the new age
the hot-bed of warring sects and
jarring creeds. The sooner psy-
chological science purges India’'s
faiths of non-essentials the
better and healthier it is for our
religious life. Moreover psycho-
logy of religion is arriving at
conclusions by means of logical
speculation, analytic and
synthetic which the Hindu mind
had reached centuries ago.

Take for instance the doct-
rine of immortality. Except
two Indian religions, Hinduism
and Buddhism, no other reli.-
gion, believes in it, Particularly
the semitic faiths do not believe
in it Madam Blavatsky and
other leaders of the Theosophical
Soviety are to be congratulated
for so vigorously preaching all
over the world the two funda-
mental doctrines .of India,
Reincarnation and Karma, But
the Christians and Muslims have
almost turned deaf ears to them,
Now the science of religious
psychology has opened. their
eyes to this fact and disclosed
the limitations of those faiths,
Pratt -says,; “Belief in immor-
tality is inherent in man, not
taught. Men have an instine-
tive feeling that they will
not be obliterated.” Book of the
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Society for Psychical Research,
Sir Oliver Lodge, Prof, Hyslop,
Frederick Myers and others
have contributed greatly for
resuscitating belief -in the sur-
vival after dsath. ‘The child
takes the continuity of life for
granted. He learns with a good

deal of astonishment the fact.

of death. Bertrand Russell
writes in his book *On Edu-
cation” (Page 171) of his son
and himself. He says,' I find
my boy still hardly able to
grasp the fact that there was a
time when he did not exist; if 1
talk to him about the buildings
of the pyramids or some such
topic he always wants to know
what he was doing then and

is merely puzzled when he is

told that he did .not exist.’
Thus it is found that no mind
can believe in final annihila.
tion; but has an inner es-
sence of immortality, Stratton
in his *“The Psychology of
Religious Life” has beautifully
pointed out that the readiness
to believe in absolute extinc.
tion is a sign of self.depres.
sion, Man has got an unfailing
faith in the idea that death
is but a superficial experience
and that in spite of it the soul
lives on.”” Pratt says also to
the same effect that in sickness
the belief may wane with
other mental functions from
gheer fatigue and weariness,

That life continnes beyond the
grave, transcends the tomb is
innate in man’s mind. This idea
of everlastingness is ¢pso factn
felt as real. It does not come
out of reasoning, This imme-.
diate reality feeling is born of
intuition and insight, Emerson
rightly says, “All serious souls
are better believers in immorta-
lity than one can give grounds
for, 'T'he real evidence is too
subtle or is higher than one can
write down in propositionss”

Pratt, Teuba Schiller and
other famous psychologists had
sent out questionnaire to many
peaple asking for their opinion
on immortality. About eighty
five por-eens-of the respondents
replied in the afficmative. The
percentage was less among the
so-called scientifically educated
and more among the uneducated
laymen, Dr, E. Griffith Jones
in an excetlent little book on
“Paith and [mmortality” attri-
butes the loss of belief in a
future life to the co-operation
of three factors; (1) The spread
of nataral science - with its
rationalistic and sceptical ten-
dencies (2) the centering of the
modern man’s interest in this
world (3) the inability of con-
temporary theologians to agree
on any doctrine as to the nature
of ihe next life, This belief
in immortality is the sustaining
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factor of human life and con-
soles man in all his failures and

frailties. Walt Whitman says

that death is not the ending but
rather the beginning. Strind.
berg, the famous Norwegian
dramatist remarks beautifully
that perhaps life begins when
death comes. Man has the
immediate apprehension that
his spirit is a being of imme-
diate comprehension, This firm
conviction does not horrow its
sense of reality from anything
else. It is its own authority.
Speaking of death Goethe, the
German philosopher says that
‘Soul works from eternity to
eternity. It is like the sun which
though it seems to set to our
earthly eyes, does not really set
but shines on perpetualiy. Do
you think that a coffin can
impose wpon me?"’ It is with
the certitude of such a convic-
tion in the immartality of soul
that Socrates drank off the
hemlock *‘right blithely.”” Henry
James,  the well-known
American writer and brother
of William James, says that
unending life is the greatest
artistic delight, the highest
conceivable good. The problem
of mortality is meaningless
without this belief. The thought
of empty-nothingness terrifies
all. Nobody wishes to be snuf.
fed out like the light of a candle,
Thomas Huxley, one of the

most ‘‘objective’” of scientists,
towards the close of his life
wrote to a friend “My dislike_
to the thought of extinction is
increasing as I get older and
nearer the. goal.”

Goethe is quoted as saying
it is to a thinking being, quite
impuossible to think himself quite
non-existent, ceasing to think
and live,” The wise adage
rightly runs; **All men think all
men mortal but themselves, ?No
one can imagine oneself to be
dead or extinct. Hoffding, .the
German philosopher of religion
truly thinks that the essence of
religion consists in the perpetua-
tion of life. The belief in post
mortem life is not a mere conven-
tion or idle dream. It is more
fundamental and stronger than
aven a belief in God. The latter
is not possible on the foundation
of the former. Rightly Swami
Vivekananda observes that faith
in oneself precedes his faith in
God. In the Pyramidal texts
and the ‘Book of the Dead of
Ancient Egypt, in the Vedas
and the Upanishads of the
ancient Rishis, the oldest records
of mankind, this belief in im.
mortality is taught in no uncer-
tain terms. The Bible . and the
Koran speak of the eternal life
though to the Christians and
Muslims thisis the worst bugbear
of belief. Sufi sect of Islam
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definitely accepts reincarnation,
which is a mere corrollary of
immortality. This unflinching
faith in the deathlessness of the
soul is the strength of Hinduism,
Says Dr. Pratt, *‘One of the
things that strikes one most
foreibly on a visit to India-at
.least if I may trust my own
experience-is the vitality of the
belief in immortality among all
classes of society except those
that have come under western
‘ influence. Not only does there

“1 seem to be’ compalatlvely little

theoretical scepticism on the
subject; the belief seems to hold
a vital place in the lives of a
surprisingly large proportion of
the people™, Prof. Pratt opines
that herein lies the greater
strength of the Hindu fmth oter
the Christian.

One word more about mys-
ticism, the vital part of religion
and we will close this short
survey of religious psychology.
"Let us first see what should be
the psychological definition of
religion. Pratt defines religion
as the attitude of mind towards
the Determiner of Desliny, The
definition is fairly alright as
. far as the conventional 'religion

o_is concerned but it cannot cover

] {he whole ground. Religion
’égynelates a cosmic sense in man
t that sense or attitude may

our definition as given‘by
Swami Vivekananda is that
Religion i3 Reulisation. As long
as one does not perceive the
highest 'I'ruth or Reality face to
face, religion cannot spiritualise
the entire life of the mdlvxdual
This realisation is a mystic
experience in which man sensos
God, sees God. [n such an
ecstacy man forgets his own
body which is so dear to him
and all communication of the
senses with the outer world is
complately broken off. Here it
may be asked **What is God or
Truth?' According to Dr. Pratt
the constitution of the mind
enables us to predict that the

‘God of religion is monism of

some kind. No one should
mistake monism for mono-
theism. Christianity and Islam
are  monotheistic but not
monistic, whereas Hinduism
is monistic but polytheistic,
By prescribing one single path
for men of all temperaments
the semitic faiths have laid axes
at their own feet whereas
Hindu monism and polytheism
have a sort of universal appeal.
The great Knglish essayist
Aldous Huxley says, **Mono-
theism and polytheism are
doctrines equally necessary and
true, The Divine is both one
and many. A purely mono-
theistic religion is inadequate
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suit the modern mind. Faith
of the Father must have many
gods in its pantheon, one for
each soul according to its. tem-

“perament and capacity.”

The mystics and ecstatics of
all ages and climes have un.
animously asserted from their
own experiences that in the
superconscious state they lose
their individuality in the Divine
and become unified and identi.
fied with the Absolute One. 1n
that state the soul swims in joy
and knowledge of God. William
James also points out that the
trend and tendency of the
mystlic experience is towards
monism. This experience reveals
Giod in the depth of one’s own
self, nowhere outside. Psycho-
logical analysis of various reli.
gious experiences has also

proved that God essentially

resides in the soul of man and
nowhere. Nay, more. ‘the
psychology  of religion has
almost approached the Upa-
nishadic conception of God and
proclaims that God does not
dwell in temples of earth or
heaven but in the heart of
man, the sanctum sanclorum of
the Divine. Plotinus, Dynosius,
Eckhart and other celebrated
mystics have with one voice
affirmed that man is God. The
human is potentially divine,
Ecstacy reveals the highest

truth. 1In that superconscious
realisation man knows that he
is none else but highest Truth
and Reality for which he was
searching life-long all the world
over outside. So, if anybody
wants to realise God he should
not search for Him in temples
or churches or -mosques but in
the heart of his hearts. As
Christ says, **Man is the highest
temple of God.” Plato also
says, ‘*Man is a heavenly plant
not a terrestrial one.” And in
order to know this what is
wanted is the ‘‘complete in-
wardness of the whole being
of the aspirant or the seeker.”

This is the only condition or
criterion of realisation, Comp-
lete oblivion of the body and
the world is needed, This means
that the mind must be soaked
in the water of detachment
always and absolutely. As
Plato says, ‘‘Forgetting the
world by the world forgot.”
Plotinus used to blush at the
idea of the body. Towards the
end of his life Swami Vive-
kananda used to say “I llave
forgotten totally that I. was
ever born. Body-idea is the
worst sin,” And to get rid of
this body-idea many systematic
and scientific .exercises have
been practised by all saints.
A Christian . saint  Pierre
d’ Aleantasa underwent extreme
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mortification.  He went for
forty years with but one and a
half hour's slesp out of twenty
four. Sri Ramakrishna had not
a wink of sleep for six long
years and his eyes could not
blink., Highest exertion and
effort are necessary for such

concentration, Spiritual reali-
sation is no easy matter. It is
the hardest of undertakings
and requires the greatest mani-

festation of energy both mental

and physical. ‘The young alone
can succeed in such struggles.

B\

FTHE UNIVERSAL SIGN “OM”

By Victor Loga of Poland.

2%t 18 not necessary to

emphasise the importance of
Mantrams to Indian readers.
All meditations, all prayers
must begin and end with sacred
words in India. “Om" is most
used, is most universal for all
religious sects,as well for atheists
who cannot deny the power
of the thought and its expressing
word. The “Word" or “‘Logos”
in the Christian mysticism, is
the.very basisand the beginning
of the creative processes and
its very root. St. John's gospel
(chapter 1.) says. “In the begin.
ning was the “word” and the

- —wword™ was with God, and the

“word”’ was God. The same
‘was in the beginning with God.
All things were made by Him;

and without Him was not any-

thing made that was made. In

Him was life; and the life was
the light of men.”’ *

The Hebrews had their Mant-
rams but thay could be pro-
nounced only- by the priests,
solemnly on rare occasions, That
was the sacred word of ‘Jehova’.
Itis a compound of four Hebrew
characters: yod, ha, vow, ha,
This word must be written, as
do the Hebrews, from the right
to the left: ha, vow, ha, yod.
Pronounced quickly we hear
“Yahva'' (y must be pronounced
as in the word Yoga) Yad means
the masculine principle, ha
means the feminine principle,
vow means neutral, child, as
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the result of the two preceding,
the second g means family or
a new organisation, a new
entity. * Yahway”, as said
above, was pronounced by the
chief priest under the sounds of
trumpets in the temple on the
chief holy days. Nobody elso
knew exactly the true pronun-
ciation. He who abused Munt-
rams had attracted the worst
miseries and had been punished,

- Christian rituals also admit
Mantrams, The most used in
the Catholic Church is, *Dominns
vobis cuwn’-{Lord with you) or
*“Pux Domini vohis cum”-(Peace
of Lord with you) All Christians
finish their prayers with the
word “Amen fit" (let-it be so).

Thus, all religions and all
peoples know the great impor-
tance and signiticance of Man-
trams. 'L'he sacred word “Om"’
is the simplest. It must be
generalissed and made the
common Mantram not only for
the Hindus but for all humanity,
If so, this sacred word must be
expressed alsoin a common sign
for all peoples. The Sanskrit
characters are but rarely known
in the west; so the sign cannot
he understood there easily,

Let us analyse this word from
the philosophical point of view,
All creations, all cycle of crea-
tions have vibrations in its root,
vortex, Vritti, whirlpool. That

can be represented by a spiral
line, Pronouncing the word
“AUM” we open the mouth
widely (a) then somewhat nar- -
rowly (u) and then we close the
lips (m). The spiral line expres-.
ses this processes of pronuncia.
tion.  The Kuropean - people
could also read this sign as O
and M in the middle. O and M
written separately do not givo
the continuity, U in the middle
connected with O produces the
impression of continuity; M ends
in the point which is the central
position of Creator, Observer,
creating but not moving.

The spiral line is a symbol
both of involution and evolution,
If we go from the centre we
will never reach the goal. But
if we proceed in the opposite
direction from any point of the
gpiral or from any point of onr
spiritual state, we go Godward
and approach the supreme Goal,

It must be added that the
spiral lines winding like a screw
are very common in Buddhistic-
architecture in Cambodge, Siam
and other Buddhistic centres. It
seems the sign of the spiral line
can mathematically express the
same AUM, tae sign of the sacred
and eternal Sanskrit language of
the Aryans,

If admitted by the Hindu

_authorities may it serve to the

future brotherhood of all man-
kind!



THE SCHEME OF THE GITA

By T. E. Satakopachariar BA., B L.
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(Continued from page 59)

r &%)
(@hus it will be clear that

the immediate and apparent
object of the Lord in propound-
ing the Gita was to allay the
doubts and solve the difficulties
felt by Arjuna which all of a
sudden took the wind away
from his sail and rendered him
quite incapable of bearing arms
against his own kith and
kin. After making a compre-
hensive survey of the assembled
combatants from the centre of
the battle-field where his Divine
Charioteer had conducted him
just opposite to where Bhishma
and Drona stood posted
Bishma Drona pramukathah

and on hearing from the lips of
the Lord the magic words ‘Dear
Cousin, look here at the assem-
bled Kurus' Partha pasyi-
thun samavethan kurun his
mind all of a sudden began
to fly at a tangent and strange
reflections came welling up
~within, which presented before
his mental vision a gruesome
picture of the tragedy that was
going to be enacted and the
lasting disaster that would

surely follow in its trail. In

such a mood he began to reason

whether after all the game was
worth the candle; whether the
object which was aimed at and
which victory in the war might
bring viz. the Kuru kingdom
was worth having at all at such
heavy cost, involving the loss
of almost the entire man-power
of the age and whether the far-
reaching devastation that would
inevitably follow this pitched
battle would not more than out-
weigh the uncertain gain that
might. probably be acquired; a
gain, which however will
hecome most unpalatable in the
solitude of the desolation that
the carnage of the waris sure
to leave behind,

In a virtuous and kind-hearted
hero like Arjuna ihis was noth-
ing untoward or unnatural. It
was not creeping fear or
cowardly diffidence born of
want of confidence in the suffi-
ciency of one's strength or a
haunting consciousness of guilt
and injustice such as began to
trouble Duryodhana at the time,
It is indeed impossible to over.
look the poetic appropriateness
of the contrast that the Kourava

The Scheme of the Gita 80

usurper bears to the Pandava
hero. The former is the first to
feel a mental depression at the
sight of the enemy’s hosts as-

~“sembled in battle array. No

doubt the Pundava legions were
less in number; but theic array
was so splendidly done by
Dhrishtadyumna thatthe very
sight of it struck terror in the
heart of Dhuryodhana and many
thoughts began to cross his mind
at the time, The recollection of
the boon that Drupada secured
from the Gods by his penance
that he should have a son who
will kill Drona, the hideous
oath taken by Bheema that he
will break the thigh of Duryo.
dhana on which Droupadi was
asked to sit and drink the blood
of Dussasana who dragged her
by the hair, the sub-conscious
feeling that leaders of his army
such as Bhishma, Drona, Kripa
ote., had not their heart in the
business but were there barely to
discharge their duties, and above
all the r1emembrance of the
recent defeat and discomfiture
suffered in the outskirts of the
Matsya country where Arjuna
disguised as Brihannala van.
quished  single-handedly the
entire Kaurava army—all these
rushed into his mind and began
to damp his spirits o0 that in
despondency he . approached
Acharya Drona and began to

recount to him the comparative

strength of the two armies,
Then the old and wise Bhishma
noticing his dejections cheered
him up by blowing his conch
aloud and this was followed by
the sound of conches and
trumpets from both the armies
and presumably in the tumult of
the noise and amidst the stress
of getting ready for the fight
Dhuryodhana got over his des.
pondency or at any rate became
oblivious to it.

But it was quite the reverse
with Arjuna. He felt no fear
or despondency; but all of a
sudden a sense of remorse and
tenderness took possession of his
mind and this eventually set
him thinking about the funda-
mentals of life and action so
much so that his thought under-
went a thorough revolution and
he began to review the situation
from an entirely new stand.
point by assessing the absolute
ethical values of the inpending
war, and the passible consequ-
ences of participating in it or
desisting therefrom, In such a
reflective mood the conviction
grow strong in his mind that the
supreme moment had arrived.
when it was necessary for him
to rise aboye petty sentiments
of personal love or hate, and
short-sighted calculations of
wordly gain or loss, which were
after all relative and adventi-
tious, and to fix the attention
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upon the transcendental aspect of
things and reckon the permanent
good or evil that would result
from the adoption of a particular
course of action, As the result
of such ratioeination he arrived
at the conclusion that the disap-
pointment and oblogquy of with.
drawing from the war at that
stage could bear no comparison
with the heinous sin involved in
shedding the blood of all who
weare near and dear and thereby
spreading desolation far into the
future,

Hence it became necessary
for his Divine Chariotoer to drag
him out of this untoward course
and put him back on the right

track of duty by explaining to-

him step by step the nature of
existence, the right conception
of duty and the ultimate goal
of life, in other words all
about the Tathwa, Hitha and
Purushartha.

In doing so it had to be
pointed out that the way of
Arjuna’s reasoning involved
three fundamental fallacies-viz.
that the real object of this war
was the regaining bythe Panda-
vas of their lost kingdom; that
Arjuna was a free agent in the
matter so that it was entirely
in his power to fight or not; and
that the fruits of victorv were
lis own and h/is -also was the

endeavour to secure it. Tn other
words—he regarded this war as
a self-serving act kamya karma
whose prize Palam was the Kuru-
crown, and deemed himself the
agent and bheneficiary

kaortha and Bhoktha
This in the view of the Lord was

a wrong mentality on the part
of the chief actor; hence it was
indispensable for him to got
qualified for his task by under-
standing the real import of this
war which unlike any other was
out and out a holy sacrifice
Suddhayaga

in whieh there was no place for
any ideas of ‘I' and ‘wine’ and
therefore deserved to be fought
to the finish in the true
spirit of Karma Yoga without
the slightest tinge of personal
attachment to the resalt, This
could be done by Arjuna only
after shedding his egotism out-
right and realising that he in
common with the tiniest of
beings was buta toy in the
hands of the Supreme Maker
whose unfettered will Apra-
thihatha sankalpa  was driving
the entire universe round and
round the wheel of time Bramaq-
yan sarva bhutani yanthrariedand
mayaya and that it was his duty
to surrender himself and his all
in single-minded devotion at
the lotus-feet of the Lord and
pray for such light and guidance
as He may in his merciful wis.
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dom deign to vouchsafe unto his
disciple remembering full well
the Lord’s final injunction:
“Avoiding all taint of the Ego
" dedicate all thine acts and sur-
render thyself unto me. Verily,
shall T release thee from all
shackles, Grieve not.”

It was also in the Lord's
mind that .Avjuna’s plea was
~indefensible from the stand-
point of right ethics applicable
to the conduct of a renowned
. Kshatriya prince and hero who
owed it to himself, to the rest of
the .world and to posterity that
he should fight to the finish in
. upholding a rvighteous cause.
“No greater Dblessing to a
. Kshatriya than the opportunity
of participating in a righteous
war.! _

Surrendering to a rival what
all he desires and retiring from

the world altogether may
be meritorious in an anchorite;
but in a man of action, the scion
of the ruling class in the prime
of life, and in the fulness of
strength and glory it would be
a sin and a crime involving as
it does an attempt to shirk res-
ponsibility and avoid the risk -
and trouble attendant upon the
performance of duty.

The central theme of the
Githa, the burden that runs
through the entire work, is the
inculcation of these truths
which is done with inimitable
skill and grace by slow degrees
taking Arjuna by the hand, as
it were, - stage after stage and
presenting to him all the  possi-
ble aspects and stimulating
him to think for himself and
assimilate the ideas propounded
to him,

" "THE HINDU IDEAL OF RENUNCIATION.

i@overty isa crime in this
age of enlightenment. Look at

the nations of Europe. How
_strong they are, how happy,
. how comfortablel What wealth
- untold . flows through the land!
- 'What strength, and health and

wealth! How they hold up their
heads in self-reliance and man-
liness! Liook up to them, thou
degenerate son of Ind, make
money while thou livest, put
spurs to thy ambition, work on
till  thou accumulate thy
hoards and surround thyself
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But the average Brahman
of these later days—long the
sport of adverse circumstances—
has adjusted his theory of life
to his present conditions. With
no piously disposed rajas to
look after bis earthly comforts

-and amply provide him with
the necessaries of life, so that
he might dedicate himself to a
literary life and spiritual ins-
truction, the torch of knowledge
handed down to him from his
hoary ancestors all but extin.
guished by centuries. of politi-
cal unrest and insecurity he
thinks he sees the unerring
band of Destiny in his change
of fortunes and eonsoling him-
solf with a few reflections on
the invincibility of Fate is con-
tent to preach and practise a
life of passive resignation. He
misreads and 1nisinterprets the
law of Karma intofatalisin and
the vague echoes of Sankara’s
teaching of which hae bhas but
a second hand and very nebular
conception appear to himn to
recommend masterly ~inaction
with their strange yet fascinat-
ing tale of the unreality of the
world How can he with his

enfeebled intelleotual grasp
comprehend the subtle distinc-
tion between hallucination and
phenomenal reality? Forgetting

that the rose under another
name smells as sweet he drea-
mily talks of an illusory world
and gravely recommends—lotus
eating.

So taught not the sages of
old. They preached the gospel
of work. The Brahman, the
Kshatriya and the Vaisya had
each his alloted work in life

. to go through. The Brahrman

represented the brains of the
body politic, the Kshatriya the
sinewy arms and the Vaisya,
the organs of locomotion. Each
had to safeguard the interests
of his portfolio, to work in har-
mony with the others and set
the machinery of the state go-
ing without friction. 'None was
spared in this work, except the
young who had to prepare them-
selves for the task by years of
culture and discipline, and the
old, who after a life's work
might throw off the harness
and exelusively devote themn-
selves to spiritual oconcerns,
The Brahman preached and
taught, sacrificed and officiated
at sacrifices, counselled tha king
and legislated, in short, under-
took and performed all work
that demanded literary skill
and brainpower, and a muni-
ficent and greattul state-allowed

"him undisturbed to follow his
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peaceful avocations and minis-
ter to the spiritual cowmforts
of the peocple. His was no
severely ascetic life. He was
to assiduously court and enjoy
all the sweets of home. He had
to earn and save, to support
by his charity the youthful
bachelors in pursuit of know-

Jedge and the aged who had

renounced thg world, to be kind
to all living beings, to sacrifice.
to the gods and his fathers,
and by uninterrupted study to
keep the light of knowledge
handed down to him, undim-
med. Hemight aspire to all
the honoursand rowards of a
literary career, and make his
inark in the world as an author,
judge or statesman. Surely
this cannot be called o slumber-
ing life. The Kshatriya fought
and won laurels in the fiald,
preserved peace within and
Kept the enemies- without. T'he
highest honours were within
his reach, and the worla has
mnore than once heard of his
heroic deeds and fearless self-

~ sacrifice at the altar of his

country. T'he Vaisya ruled
the market, dared the dangers
of the deep in guest of wealth,
and developed the arts and in-
dustries of the country.

There is in all this no scorn
for riches, and the conforts
they bring. Long, long ago,
Bharadvaja went to the sage
Bhrigu for instruction. Bhrigu
in the course of his exposition
of the duties of man says with
regard to the householder. “In
this mode of life, virtue, wealth
and pleasure may all be secured..
The house-holder should acguire
wealth by irreproachable acts
and use it not for mere personal
gratification but for the bene-
fit of those who lack it —bache-
lors, students, ascetics, mendi-
cants, in fact all thoss who
cannot support themselves In
the do estic mode of life, the
deities are gratifed by sacrifices
and domestic mode of life,
the piiris by the cultivation of
‘knowledge, by the study of the
seriptures and by listening to
the instructions of preceptors
and the creator, begetting
children. In the domestic mode
of life these are allowed, viz.,
the use and enjoyment of floral
garlands, ornaments, robes,
perfamed oils and ungucnts;
of pleasures derived from dan-
cing and music and all sights
and scenes that aro agreeable
to the sight, every kind of
amusement aud the gratifica-
tion of all lagitimate desires.
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That man who in the obser.
vance of this modae of life seeks
the acquisition of -religious
merit, wealth and pleasure,
enjoys great happiness here
and at last attains to the end
that i3 reserved for persons
that are virtuous and good.”

Seels wealth by all fair
means, aspire to fame and
honoars, work on aqd enjoy
the reward of your pluck and
perseverance. As Sankara says
what wealth you gain in the
pursuit of your legitinate avo-
cations, please your mind there-
with. But all this while re-
member that in this frail and
fickle earth. there is naught
that remains for ever, 'Lhis
is 5, world of unexpected calami-
ties- Your wealth inay erumble
away like dust. Th se nearest
and dearest to you may be torn
away from you by the cruel

hand of death. Naught will

avail when the bolt should

fall; not all your turn for busi-
ness not, all the skill and co-

operation of Science, not all
the mighty efforts that wealth
ean buy or authority enforee
can stem the adverse tide when
it should set in.  There is the
finger of Providence in it, and
man, thae graatest of them all,

can but meekly bow to it and
say, if he has the wisdom to
say, “Oh Lord, thy will be
done.” Therefore even while
you enjoy the good things of
the earth, ses that the enjoy-
ment does not corrupt you.
When good things come to
you, thank God and welcome
them; but at the same time be
ready at & moment’s notice to
bid them good-bye with cheer-
fulness  Janaka said once
“l am the king of all the Vide-
has; but if to-day the whole of
my kingdomn should be burnt
to ashes I shal!ll be none the
poorer for it—'"Cultivate this
fratne of mind. This you oan
do by guarding against sensual
egotism. It is the taint of
gelf t hat corrodes all life,
all thought and feeling.
Beware of this, egotism, the
blackest of sins, wmightiest of
your enewmies. 1f yon only keep
watch and hold this enewmy at
bay, you may roll in wealth
and luxury but they sball not
harm you, they shall have no
power to corrupt you. This is
true  renunciation—not the
bow! of the ascetic nor the
garb of the wmendicant.—The
Sanskrit Journal. 1898.

REVIEWS AND NOTICES.

THE BRIHADARANYAKA UPA-
NISHAD with the commentary
of Sri Sankaracharya, translat-
ed by Swami Madhavananda
with an Introduction by Maha-
mahopadhyaya Prof. 8. Kuppu-
swami Sastri, M A, LE S,
Published by Swami Vireswara-
nanda, Advaita Ashrama, Maya-
vati, Almora. Cloth-bound Pp.
960. Price Riipees 6.

. Copies can be had of the
Advaita Ashrama, 4, Wellington

Lune, Calcutta,

We congratulate Swami Madha-
vanandji not only for his laborious
publication of the translation ol the
greatest of tho Upanishads, the
Brihadaranyaka Upanishad, and of
8i1i Sankara Bhashya on this Upa-
nishad which is considered to be the
greatest of Sri Paramacharya’s com.
mentaries en the [Jpanishads, but nlso
for his highly ecritical and dispas-
sionate study of the text and the
commentary which has made this
Upanishad quite comprehensible to
the wodern  reéader, Dr. Ganganath
Jha, Dr, Roar and Prof. Hiriyanna,
have tried to bring out a translation
into English of this Brihardavanyaka
Upanishad but it was resetved for
Swami Mudhavanandji to publish a
translation whevein tho spirit of the
original has hasn a0 beautifully pre-
sorved. The author has taken the
grontest care to -muke -the rendering
as much easy and literal as possible
and in many places ho has doftly oh-

viated the difficulties that present
themselves in translating the sublime
and highly mystic expressions of the
Upanishads into such a non-philosophic
language as Bnglish.

Sri Sankaracharya, the lion of
Vedanta and the oldest of Vedic com-
mentators has recognised only fourteen
of the 108 Upanishads as having Vedie
authorities. And of these fourteen
principsl Upanishads the Bribadaran-
yaka is the greatest not only in extent
but also in substance and theme. ‘It
is the greatest Upanishad” as Maha-
mahopadhyaya Prof. 8, Kuppuswami
Sastii points out in his excellent criti-
eal introduction to this volume, ‘in
the sense that the illimitable, all-
ombracing, absolute, self-luminous
blissful reulity-the Brihat or Brah-
man, identical with Atman, consti-
tutes its theme, And according to
Fankara, i¥ may be said to be the
groatest Upanishad, also for tho reason
that it comprehends both the Upadesa
or revelation of the true nature of the
mystic expervience of the Brahman-
Atman identity and the Upapalti or
logical' explanation of that great
doctrine of Advaita through the emp-
loyment of the dialectic nodes of
argumentation known as jalpa (argu-
ing constructively as well as destruc-
tively for victory) and Vada (arguing
for truth ;) Of the commeutarics
which Sri Sankara had made on thae
Upanishads, the - DBrihadavanyaky,
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Bhashya is porhaps the groatost. Ia
brings in his Bhashya in a convincing
mauner how the sublime truth of
1‘?mhma,n-Atma.n identity forms the
end and aim of all the Upanishads in-
general and the Brihadaranyaka in
particular,

The volume under review is divi—-
ded into six chapters, The first chapter
contains five sections, the second 8ix,
the third nine, the fourth six, the fifth
fifteen, and the sixth four. A fairly ox-
haustive index has also been added, In
the first ebapter it is pointed out how
the nature of the relative universe is
the subject- mnatter of ignorance, The
entiro subject-mastter of ignorance is
of two kinds. * Internally it is tho
vital force, the sastainer, and illumi-
ner, and immortal—ecomparable to tho
posts ete, of a bhouse. Externally it
i8 denoted by the word ‘truth’, which
is in effect, non luminous, subjact to
birth and death and mortal~corres-
pouding to the straw, kusha gruss and
oarth in a house.” “ The Self alone
is to be meditated upon, for ull theso
are unified in 18" (I, IV, 7) shows that
the Self wlone is the subject-matter

of knowledge. ‘“This Salf, is the ruler
of all beings, and the king of all heings,
Just as all spokes are fixed in the
nave and felloe of a chariot wheel, so
are all beings, all gods, all worlds, all
organs:and all th3se (ind; vidunl) selves
fixed in this Self” (II, V. 15). The
. knowledge of Brahman which loads
to immortality is extolled in the
second chapter, In section four of
this second chapter we find an inte.
resting conversation between Yajan-
valkya and his wife Maitreyi, Yajna-

_valkyn had two wives, Maitreyi and
Katyayani, The sage intending to
take up the life of renunciation. wish-
o o finish between his first and second
wife. Maitreyi thereupon said; ** Sir,
ifindeed this whole earth full of
wealth be mine, shall I be immortal
through that?” *No,” replied Yajna-
valkya, *Your life will ba just like that
of people who have plenty of things,
but there is no hopa of immortality
through wealth,” Thuys addressed,
Maitreyi said in reply, “What shall I
do with that which will not make me
immortal?’ Yajnavalkys replied,
"My dear, you have been my beloved
(even before) and you say what
is alter my hoart. Come, take your seab
I will oxpluin it to you” Too much
philosophy in home-life is apt to make
it dull and dveary. But Yajnavalkya
bases his philosophy with reforence
to immortality on Love. This Ynjna-
valkya-Maitroyl conversation is dealt
with in detail in the fourth chaptor.
Tha story is introduced hore with a
view to cujofuing renuneciation of the
world as part of the knowiedgeo{ the
Holf, The sum and substapeo of tho
first and eecond chapters aro to bo
found in saction five, chapter two.
*Brahman which is tha self is with-

. out prior, that is, cause, or posterior,

that is, effect, without interior or
extarior, that is, it has no other spacies
within It or without It What ig this
homogeneous Bruhman ?  This Self,
What is it? The inner seolf that soes
hears, thinks, understands, knows; the
perceiver of everything, bacanse ns
tho self of all it perceives everything,
This is the tonching of all Vodanta
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toxts-the gist of them, It leads to
immortality and fearlessness.” Some
of the Western Orientalists like Dr.
Deussen, Prof. Keith and others are
obsessed by the view that “there is an
early joreshadowing ' of Sankhya prin-
ciples in the Brihadharanyaka passage.
‘This universe is indeed this much—
food and the eater of food. (I, IV 6).
They quote in order to corfirm their
view from a Maitrayana Upanishad,
They opine that, ‘“These words (the
Brihadharanyake passage above quoted)
are at any rate interpreted of Prakriti
and Purusha in the oldest exposition
of the Sankya philosophy known to us
in a chapter which by the direct con-
trast it sets up between Purusha and
Prakyits opposes.itself not only to the
teaching of the Upanishads, even
where a tendency towards the Sankh-
yao is observable, but also to the ve-
waining parts of the Upanishad.,” 8rj
Sanksre maintaing by means of his
powerful dislectics that “covsidered as
being (really) free from all kinds
of limitations, all (parsonalities) are
declared to be Para i. e the absolute
or Supreme Being by all Shruti and
Smriti passages,’  The translator has
tried his beat to follow faithlully the
spirjt of the Divine Commentator.

‘The first two chapters are mainly
of the nature of scriptural evidence
while the third chapter begins with
the object of testing the meaning of
the Shrutis in the light of arguments.
“When hoth seriptural evidence and
argument start to demonstrute the
unity of the Self, they can show it as
clearly as a hael fruit on the palm of

_ one's hand for it has heen sid, ‘{The

Self) should be heard of, reflected on,
ete, (I, IV 5, IV _V 6),”  The truth
of Brahman has again been discussed
in the fourth chapter by means of
questions and answers between the
teacher and his disciple and brought
to a conclugion, As a conclusion of
the proposition of the same topic, sec-
tion five of chapter four is introduced.
This section relates to Maitreyi, The
examplary royal life of King Janaka
who could see “inaction in work and
work in inaction ” produced its effect
on ‘the great Yajnavalkys, and
therefore he saw the proof of man's -
immortality in the fact that he has the
power to love. The following is the
first part in the explanation of immor-
tality which he gave to Maitreyi;—
“It is not for the sake of the husband
my dear, that he is loved, but for one's
own sake that he is loved. It is not
for the sake of the wife, my dear, that
she is leved, but for one's own sake
that she is loved
The Yelf, my dear Maitreyi. should be
realised —should be heard of, reflected
on and meditated upon. When the
Self, my dear, is realised by being
heard of, reflected on and meditated
upon, all this is known.” Though
Maitrayi was a very clever woman yet
she was unable to understand the phi-
losophy of her hushand, Her husband
explained to her that the individuali.
ty of the individual should be merged
in the central reality of the great At.
man, who is one only without a
second, How can one love another
if hoth are the same? 1s love possible
when theve is no distinetion hetween
the Lover and the beloved? Such was
the doubt of Maitveyi,  Yajnavalkya
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cleared her doubls thus:— “Certainly
I am not saying anything confusing,
The Self is indeed immutable and in-
destructible, my dear. Because when
there is duality  as it were, then one
sees something, one smells some-
thing one tastes something ...

But when to the knower of Bmhmnn
overything has bacome the Self, then
what should one see and through
what, what should one smell and
through what, what should one speak
and through what ? .. . .
This self is That which has been des-
eribed as, 'Not this,” not this, It is
imperceptible, for It is never perceived
This much indeed is (the menns of)
immortality, my dear,” The puzzle
of love is the same as the puzzle of
knowledge. In both we hava to begin
with duality and to end in unity. To
him who has learnt to realise the Uni-
ty of the reality, death cannot certain-
ly mean anything like annihilation.
So, Yajnavalkhya told his wifs,” “My
dear, Maitreyi. you Love, therefore
you are immortal,”

In the fifth chapter which is of

the nature of a supplement, ‘certain-

meditations, not mentioned before, of
that same Self as conditioned and
coming within the scope of words,
their meanings and so on-~meditations
that A0 not clash with rites, lead to
groat prosperity and tako one thiough
a gradual process of liboration, are
meontioned. ‘It is also the intention
of the Shruti to enjoin the nedita-
tion on Om as forming & part of all
other meditations, and the practice of
self-control, eharity and compassion.’

(pnge 802). The meditation on Gayatri
is stated in seetion fourteen of this
filth chapter.

The Jast chapter is also of the
nature of & supplement like the pre-
vious chapter. Section two, is an ex-
position of the Panechagni Vidya which
clearly demonstrates the course of
transmigration of the disemhodied
soul after death,

The appearance of an English trans-
lation of the Brihadaranyaka Upani-
shad embellished with Sri Sankara’s
commentary, at the hands of our
Swamiji is & very valuable contribu-
tion to our knowledge of one of the
grentest of the Upanishads, apart how-
over from its intrinsic merit, which
sponks for itself, we heartily recom-
mond  this volume to the public

"coming as it does from an Indian

Savant, as one nmong the many jndi-
oations, of the increasi)ng _nctivity,
which is growing up in Indis, regard-
ing things spiritual and cultural and
literary, Humanity in genoral and
and the Hindus in particular have
had. to suffer long in that translations
of the Sacred Books of India were loft
to the Woesterners, who understood
and apprec;ated the letter more than
the spirit of our splendid philosophy,

‘'Wa feel proud that one of our Hindu

brethren in whose hands: the treasures
of our Sacred Aryan Literature were

bequeathed of old is to~dwy recognising
his responsibility and duty as one
among the many custodiaus of these
Sacred Books, and we once again feliei-
tate the revered Swamiji in the
successful carrying through of such
an admirable transistion.
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r'rﬂa LIGHT OF ASIA.

- A& humorous and cultural monthly. Edited and publishedvby

{MI’. D M SARMA B. A, ‘l'eppakulam P. O., Trichinopoly.

Annual subscription Inland Re, 1, Foreign Rs. 2. ‘,:z:

This Journal deals with a variety of cultural, rellgms,
plnlosoph:cal and general subjects and aims at the disseminating.:
of Right Knowledge. Short stories, humorous titbits, the ‘query
gggne!!.%ﬁa the Forum’ are some of the features of the magazine
which are sure to make it popular in schools and colleges and
_amongst general readers. We wish all success to our contempo~

’ rary
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}ms KALPATHARU:-

K>

A Sanatani Tamil Weekly. Edited by Messrs. 8 Mahalmga Atynr
and B. Mahalingam and published by Mr. B. Subramania
4 o . Atyer at Tiruvadamarudur.

Annual subscription Rs, 2, Single copy 6 pies, pages 12,

~ “Kalpatharu" is tho name of a yet another Sanatani weekly

in Tamil. When .we consider the untoward activities of the

irreligious section of our people we do not think this Jonrual is a

superfluity. We only wish that the promoters of this paper will

make adequate arrangements to make it a permanent organ that

~ will authoritatively express the truth about the best in us and serve

a8 a guide to waverers and a pride to the knowing. We congra-

tulate our new contemporary and wish it all success in the field of
Sanatanistic: 1abours,
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OPINIONS THAT INSPIRE US,
Mr. M. A. Sohrab, Director, The New History Society, New York:~

It is very good of you to send us a copy of your excellent
magazine of April, 1934, We have read its contents with much
pleasure, and we find in it many treasures of the philosophy and
spiritnal principles as embodied in the sacred books of India
Especially were we interested in reading the article entitled “The
Context of the (ita’™, by T, &, Satakopachariar, Such interpre-
tation of the “Uelestml Song' is welcome to us in the west
because it will open a wider door to spiritual understanding bet-
ween the Orient and the Occident., We hope that your paper will
have a great circulatian and that with its continued suceess it
will lay the foundation of wood fel Jowship among the spiritual
lmdem of humanity.

Again thanking you for favauring us with the copy of your
magazine, and assaring you of our admiration for your work,
and  hoping  that we shall continue corresponding  as friends
and co-workers in the cause of humanity.

The Federated Tndia, Midrasi—

From the orthodox standpoint the indu Mind has bheen
unfolding the spiritual cultare of our coantry, The Annual
Number contains excellent contributions from well-known reli-
gious leaders. In particular the brilliant contribution on “The
Context of the Gita™ by U. E, Satakopachariar should be read

by ail.

> o b
-~ shn-
T o0 T e N
L
¢

6ot 1)
Sl

s

N flw’/ LR R
5
Lrren 2 N%f 9\8

To know the Path of our anciént Rishis read

THE ARYA DHARMAM

A Sanatani Weekly in Tamil with an English Supplement,
Published evéry Thursday at Kumbakonam.
Annual Subscription Rs. 3/- only. .
Single copy anna one only. } Including Postage
Useful medium for Adveitisement. Rates on enquiry.
Apply to:— Manager,
ARYA DHARMAM OFFICE,
KUMBAKONAM,

An Inspiration from Guruvayur.

A Rare, Ancient Sanskrit Master-piece of Kerala
to be published for the first time with the original, prose
order (Nagari type) and lucid English translation.

For prospectus etc., please apply to.—
The Editor,
“ Insurance, ”’

PALGHAT.
 (South Malabar)

-

-

Or.tho’dox'y:fvs. Reforms

The True Orthodox Hindu view is reflected in

THE INDIAN MIRROR

A High class English Weekly published in Bombay every Saturday.
Highly commended by the leading Sanatanists and ‘_Sdnatanist

organisations. .
Ensure your LOPY{IOW
Annual Subscription R 2—8—0.
Appiy to the Manager, Specimen free

The Indian error, 28, Bank, Sb Bombay.
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WORKS OF
SRI RAMANANDA SARASYATI SWAMINAH

The Hindu ldeal

In English, being the revised and enlarged
Edition of Atma Vidya, published by him in his Purvasrama-
It aims at an enunciation of the characteristics of the
Hindu System of thought and practice and deals inci-
dentally with many current problemns which have any
bearing on our Religion. His miscellaneous writings also
have been incorporated herein. Price Rs. Three.

Dharma Vimarsanam

In Tamil, being & collection of his writings at
Devagiri on various topies of Dharma, Pravritti and
Nivritti; the addresses delivered by him at the Varnasrama

Dharma Conference at Tinnevelly in 1920 and at Tanjore in

1921 are published as appendices.
Price Rs. Two.

POPULAR PRESENTATION SERIES

R. Krishnaswami lycr, M.A, B, L
OXO0 ’

1. THOUGHTS FROM THE VEDANTA
An enunciation of the goal of life and the means of
attaining it. {Price Rs.1-8-0

2 THOUGHTS FROM THE GITA

With a foreword by Prof. K Sunaananamler, M. A,
Kumbakonam. [Price Re. One:

Copies can be had of the Madras Law Journal
Press, Mylapore, Madras.

RS

Prmted at the Sri Venkateswar Printing Works, Kumbakonam.

and published by T S. Snmvasan at Kumbakonam. ARSI
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