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the body with the senses and
mind) which continues either
undisintegrated even at Death
or gets reintegrated after it,
and appears in another bodily
form—being either able to
remeiber the state before death
as in the case of a person re-
awakening from sleep, or not
being able to do so, but yet
carrying on in its new form and
life the effects of the conditions
and activity during the life
previous  In passing from this
to the new form and for the
purpose of so passing the pre-
sent body-substance undergoes
a process of subtilization in
which state (Sookshma sareera
state) it exercises cortain
sensory {aculties and exhibits
certain mental activities—
having a correspondent relation
to the activities in its grosser
state  (or Sthoola sarecra
state). But all this of course, is
matter not of direct observation,
but only of inference, though
it may be a very legitimate
inference-

And taking our start from
the present condition in which
there is an ever changing body
and ever changing mind—
accounting for the present
~mixed and limited existence,

happiness and consciousness—
we have to proceed toa goal
condition, which must natu-
rally be the reverse—i. e., one
im whieh there will be no
change and no limitation in
respect of any thing that exists.
Aund as an intermediate stage,
between the changeiul and the
changeless, we may try to
experience a condition whera,
though the change may go on
both in ourselves and in the
world, there will be an
unbroken conscionsness of that
change—unbroken not only
during the working state, but
also during sleep and even qur-
ing the post-death period right
up to re-birth, easily comparable
to a more intense and 1ore
prolonged sleep than the one of
which we have daily experience.
This is called Yoga. -

Great powers are evoked and
developed in the process of
Yoga, and it is these powers
that give value to the manthras,
Tanthras, Vigrahas, and religi-
ous rites of the Hindus general-
ly at which the Brahmins who
are the appointed adepts and
workers are to officiate in the
economy of India’s social order-
ing in view to the ultimate
conversion of the whole world

Life and Death; God and Soul. Cb\ob 35%

from the changeful to the
changeless state-ho it a real or

others are lheories. based dn
mere imagining. They may

an illusory one as the different ((/5’1,1.90 bd referred to as B and C.

schools may have it. This 18> ‘\’% O

the theory of Karma and re-
birth, going on, until, by their
right regulation, a state 1in
which no thing undergoes any
change either by way of growth
or decay, disappearance Or
reappearance bhut every thing
remains eternal and changoless.

NOTE :—This conclusion is
supported n the first instance
by the testimony of the great
Avatars and adepts who have
passed through the varying
changes known as growth,
decay, death, rebirth, growth,
etc., in thair endless cycle, with
their consciousness undimmed
or uninterrupted ; and secondly
by the difficulty in otherwise
explaining the great differences
seen between individual and
individual, though born of the

same parents—and even within-

a few minutes, of each other as
in the case of twins and bred up
under the same environments
and thirdly by the great Law
of Conservation of both sub-
stance and KEnergy. In these
circumstances, the conclusion
now under consideration is the
only rational conclusion. All

\T‘Ni )@nder this heads we
mdy

e the negative theory
incapable of either proof or
disproof, viz., that with death
the whole chapter ends. One
may do whatever he likes with
his body (and mind), but
neither that body nor any part
will live on after death to enjoy
the effects of its action, - either
censciously or unconsciously.

This belief is inconsistent
with the Law of Conservation
already vreferred to and is
untenable on the other grounds
indicated supra.

(C) The third position is
that the Law of Conservation
must operate, that the act of
one life must iive as its : effects
in the next, but that what liveg,
on is no part of the body as we
know it, not even the subtilized
form of the body, as stated
under (A), but is another sub-
stance, that was remaining
encased within the gross body,.
but which is invisible and.
intangible-known by the name:
‘soul ’ in English-that it may
either return to the earth with:
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A new casing once or 1more or
departs from it altogether after
one course of existence; that
what happens to it ultimately
s (a) either translation to
another roalm, which is ecalled
Heaven and is under the domi-
nion of a Supreme Being, as
nvisible and mtangible now as
the soul, but in a permanent
state of limitless perfection, or
(b) absorption into that Being
whose existence is believed to
transcend both time and space.
But all these are matters
neither of experienco nor in-
terence from experience.

VIII. These are the main
conclusions at which man has
arrived as the result of his
thinking. There are varioties
within each. It is so especially
in regard to conolusion. (C).
Here the relation between the
Supreme Being and the indi-
vidual soul has been variously
understood.

To refer to one school, and

that the most prevalent school.

T'his Supreme Being is the
Creator and Controller of the
world, and is All-mighty, All-
knowing, All-good, All-present,
etc. To this view the objection
has bean urged and still remain

unanswered that with sucha
Creator and Controller, the pre-
sence of pain or imperfection in
the werld 1s inexplicablo. The
IFree-will theory of Christianity
according to which God, the
Creator, gave free-will to man
and that ho isused it and
hence suffers and that his
suffering therefore is not in-
consistent with either the All-
mightiness, All-goodness or All-
knowinguess of God cannot
stand.  Because, when God
gave free-will he should have
given also the wisdomn and the
power of using it aright- 1
on any ground he has not
prepared to do the latter, he
should mnot have done the
former.

But however, all the conclu-
sions falling under A and C are
known underthe general name
Religion each with a philosophy
of its own, while the view
outlined undor the head (B)is
not given the dignity of that
title.

May I submit these reflec-
tions to the readers of ‘T'he
Hindu Mind’, and seek the
benefit of their views?

[ R
L IS PHILOSOPHY THE PRACTICE OF DEATH‘? B

By T. M. P. Mahadev, B.A,, (Hons.)

’ilato puts the question
‘Is philosophy the practice of
death? and answers emphatic-
ally in the affirmative. The
philusopher, according to him,
is one who knows how to die
with ease. This Platonic view
can be characterised as repro-
senting the Hindu attitude to
philosophy as well. In the
Fast, and especially in India,
philosophy has always been an
answer to a practical need- It
is not a defect for a philosophy
to be practical or pragmatic,
provided the term ‘practical’ is
understood in its widest sense.
To define philosophy as ‘think-
ing things out’ were to eripple
its scope and limit its applica-
tiou. Philosopby, for the Hindu,
is not a set of academic absirac-
tions, intellectunal gymnastics,

In its commencement it is an’

offort to solve the life-puzzles;
and in its consummation it is
life lived in the light of the
eternal, :

Philosophy, in India, begins,
with an observation of the life-

functions and offers a solution
to the riddles of life. The
finite self finds itself caught up
in the meshes of misery and
metempsychosis. It longs for
happiness, but it gets in return
only misery and pain. Those
things which it regards as the
sweetest fruits turn to ashes in
its mouth. It longs for eternal
life, but it is scared by the
spectre of death. The function
of philosophy is to provide an
answer to these problems.

Shallowmetaphysicslike that
of the materialists cannot give
us a satisfactory sclution. It
declares that death is soul’s
destiny, and that it is no good
to indulge in piety and philo-
sophy- There is no eternal life,
no happiness hereafter- The
pleasures of the empirical life
are the only true pleasures.
Existence in this world is the
only reality. The Charvaka
metaphysics, instead of solving
the problem, ignores it. Death
is not the end of the soul; nor
is the sélf a mass of flesh.

The Vedanta which marks
the final flights of philosophy in-
Tndia is quite an antithesis to
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the materialisimm of the Char-
vaka and the Lokayata: The
self, according to the Vedanta,
is neither a physical substance
nor 8 psychical entity. 1t is
neither matter nor mind. It is
that-which-is. It is one only
without a second. Tt s
Brahman.

This fundamental tenet of
the philosophy of Vedanta frees
the self from the fear of death.
The sclf is unborn and eternal-
“Weapons cleave him not, fire
does not burn, nor waters wot
him, nor wind dries bim away,”
The theme of the Kathopani-
shad, one of the best known
treatises on the science of the
self, 1s that tho self is unaffee-
ted by the visitations of disease
and death to the psycho-physi-
cal organisin that constitutos
1ts empirical outfit. The secret
of death 1is everlasting life.
‘Our birth 1s but a sleep and a
forgetting’. Birth is neither
the beginning nor death the
destiny of the soul.

* The Vedanta shows us also
the way to imwmortality., The
cycle of metempsychosis can be
broken through by the light of
knowledge. ‘Atmanam viddbi’
sums up the law. It is nescienca
which makes us believe the
transient world to be true. It is
avidya which dresses us 1in
clothes not our own. Bewildered
in the darkness of ignorance we
deem the self to be finite and
fleeting. This wrong noticn can

be dispelled only by right know-
ledge, clear insight, samyag-
darsana. It is not possible to
perceive the self as we perceive
the external objects. 1t is not
possible to prove its existence,
gmee 1t is the basis of all proofs,
The self does not stand at tho
fag end of a syllogistic process.
“I'his self admits of no pront,
but 1t also stands in no need of
proof, for it is in itself the basis
of all arguments, and thereforo
s already established antece-
dent to any possibility of proof.
Similarly, also, it cannot be
denied, for every one in deny-
ing it assumes and testifies to
its existence”. It is not pos-
sible to doubt the self, for it s
the very being of him who
doubts. ‘T'he selt can be known
through intuitive insight; and
the sell is known to be reality,
intelligence and bliss.
According to the Vedantic
view the person who has ac-
quired the intuitive insight 1s
the true philosopher. Such a
philosopher, in the language of
Plato, is one who knows how to
die with ease. Death counts
paught in his fife  He lives 1u
terins of eternity. The space-
time world shrinks to nothing
before him.  Of him it 18 true
to say that he has lost himself
only to find his self. The ‘empi.-
rical me’ is to be lost before tho
Supreme Self can be gained. In
the words of a great thinker,
When shall T be free?
When ‘I” shail cease to be.

HOME-MAKING AS A NATIONAL INDUSTRY

Some Basic Facts Considered,
By
M. S. Srinivasa Sarma, M. A.,

r
@he homa is the origin and

the beginning of every form of
social organisation, and is the
ultimate end and atm of every
aspect of culture and civilisa-
tion. It is vhe legitimata pur-
pose for which all industries
and governments eXist and ope-
rate, 'T'he home is the mighty
social agency for the breeding
and training of the human race,
and is the main criterion by
which the value of institutions
and laws is tested and eventu-
ally accopted, [t is the one
place where individuals are
treated affectionately and as
ends-in-themselves, and on
terms of perfect equality; .and
it 1s only in the atmosphere of
tho howme that opportunities are
offered for the highest forms of
love and friendship. It is a
great socialising agency and
is based on the principle  that
“gach should give according to
his power and receive according
to his needs”—a principle that

guarantees the development of
the noblest qualities and the
most loyal services. Thus the
organisation of home on sound
lines ought to be the chief busi-
ness of the legislator and of the
state.

There have been tremendous
changos in modern times which
seem to tend inevitably to cause
the disintegration of the home.
History is recording such start-
ling metamorphoses in political
and social matters in so shor
& duration that we have not
yet acclimatised ourselves to
the new situation, and conse-
quently are handicapped in onr
attempts to see things in their
true perspective. The advarice
of science, the growth of machi-
nery, the invention of contra-
ceptive methods, equal opport
unities for both sexes to earn a
livelihood, and therefore the
economic  independence  of.
women—-all these are to-day
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accomplished facts. They have
come to stay; and it is no good
to ignore them. History is
irreversible and it must run its
course. Tho bettor part of
wisdom consists in reeognising
the inevitableness of those hard
facts, and prepare ourselves for
a transvaluation of values. We
should learn to pay more atten-
tion to operating forces than to
mere events and develop the
habit of long-range thinking.

Science introduced machi-
nery-  Machinery gave rise to
factories; aud thoy in thoir turn
brought into existence the
cities, and the cities have
revolutionised the old ways of
life, and initiated the move-
wents for birth-control, compa-
nionate marriages, divorces
and similar other features char-
actertstic of the modern day.
This ferment of new ideas has
eertainly given rise to tempos
rary intellectual perplexity; and
i tonston and tomper aro
aroused in discussing theso
problems, it is only becauso
theso aroe supremely human and
vital problems of personal and
national importance; and cor-
tainly where personal and na-
tional values are at stake one
cannot afford to he cold ang

indifferent. The intensity of
emotion and excitement that is
displayed in the consideration
of these problems is certainly a
matter of happy augury, It
decisively  domonstrates  that
our hourt 1s in the right place;
only it needs a clear perspective
and a right diroction.

Role of women in the home.

It is now too late in the day
bo assort that woman is inforior
in intelligonce and physical
stamina and theroforo should
bo confined to tho home, and
that she cannot stand the strain
of brutal and cut-throat compe-
tition and professional rigour
and stringency that obtain
outside the home. All these
antiquated views have bean
exploded once [or all ag a conse-
quence of the achievements of
women in the universities and
their employment in almost al}
posts of public activity. In
every case women have proved
their mettle and thoir “nerve”
to hold their own against men.
The extraordinary montal
vigour, the incessant and insis-
tently intellectual work and
the oxceptionally devoted and
enorgetic personality of the
modern women are a standing
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monument of their unquestion-
ed equality with men; and
this revelation is a permanent
enrichment of the home and
consequently of the human
race. Ilence one nead not bo-
come pessimistic about tho
future of the home on account
of the so-called disruptivo forces
that are said to be undermining
the stability of the home today-
Tho new freedom, the all-round
education, tho greater know-
ledge and the deeper insight
into human nature that women
naturally possoss to-day are
proof against any destructive
influence of the undasirable
forces that may be insidiously
at work. Of course in the
larger interests of the national
wolfare and more particularly
for the sake of human happiness
it is indispousable that the
home should be kept intact and
strengthoned by all possible
moans. '

The et of basie importance
that should ba borne in mind
in this connection is that we
cannot separate the home from
the influence of the intellectual,
political and economic factors
of civilisation. In fact the
soundness and the validity of
these factors ought to be judged

from their importance and value
to the upkeep and stability of
the lLome. Again, the home
itself is not a closed four-walled
roow; it is as expansive and as
pervasive as the wind that
bloweth where it listeth, Its
influeuce permeates into every
nook and corner of human
society, and is as potent a
power for solid work and abiding
good in the economic sphere as
in theformation of the children’s
character and personality. We
cannot thercfore isolate the
home from the environmental
influences, and 4treat it as a
distinctive and a separate
sphere of life. The home should
always be co-ordinated with
the social and political institu-
tions in order to guarantee the
orderly growth of individuals
and to perpetuate the desirable
forms of government.- The
home-making and the home-
seeking instinet is such an
imperious and irrepressible ten-
dency in human beings that any
attempt to tamper with it is
foredoomed to failure. Qur hope
in it is not an opiate but a
stimulant; it is a vital, creative
force. DBut on that account it
cannot be allowed to work in -
its own way, The undoubted

power and potency of this
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instinct should be properly
educatod and harnessed to social
and spiritual values; and it is
for this purpose that the stato
and other institutions exist,

Home- a re-Creation Centre.

The home 1is o co-operative
enterprise and exists for a
common good towards which
each member coutributes his
part. Tho home flourishes on
the principlo of division of
labour; and therefore the impor-
ting of questions of inferiority
and suporiority into the corpo-
rate life of the home is irrele-
vant and dangerously mischic-
vous. The home functious not
for economic profit but for
mutual help, reciprocal affec-
tion and personal relationship.
Therefore if the man carus aud
the woman stays at home, it
does not mean that the woman
is o parasite and a slave. 'I'he
absurdity of this notion will
become manifest if we remem-
bor that the moral aim of the
home is the cominon good of
all tho members, and that the
continued stay and the personal
influence of the women at home
. 18 indispensable to unify and
integrate the many-sided in-
terests of the family. The aim

of homae is not simply the crea-
tion but also the rc-creation of
the human life- The call of
the Lome is the invitation
to ineffable joy, unalloyed
happiness and over-refreshing
sweetness of personal contact
with the children and the lifo-
partuer—the like of which or a
substitute for which could be
had nowhere under the sun.
People may glibly talk of profes-
sion, club, travel, and hobby as
affording an outlet for the inner
craving for fulness and com-
pleteness; but the utter empti-
ness and the colossal waste and
wearinoss of these accessories
are painfully folt by all theso
placed in the unenviable po-
sition of not having a home of
their own,

The home has tobo proserved
and vitalised at any cost. Mra.
Bosanques has clearly indicatod
the basis on which the howme
should be organised and main-
talned: “There is one funda-
mental division of labour bet-
weon man and woman. The
lines which it followsare drawn
not 8o much by the woman's
inability to work for her family
in the outside world - she cons-
tantly does so when the death
or illness of her husband throws
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the double burden upon her;
but from the obvious fact that
the man is incapable of the
more domestic duties incident
upon the rearing of the
children”” Of course women
should be educated, and educa-
tad most soundly in all the arts
and the sciences. If the home
is to be a ‘“‘re-creation” centre
and an abode of joy and sweet-
ness, it is most necessary that
the woman who reigns supreme
in it should be given the fullest
scope for the highest develop-
ment of her mental powers. If
the Kingdom «f God is within

“us and if the home opeus its

arms and tells us “Come unto
me, &ll ye that labour and are
heavy-laden, and I will give you
rest”’, it is because the wiseand
tha cutured woman presides
there.

Home-the nursery of the Nation

———

. Again, the home is the . pur-.
sery of the nation. The child

is a candidate for personality

and character- Not simply the

creation of life but the more
important function of the for-
matisn of character constitute
the main business of the home.
1f the stream of lifa is to remain
pure, virile, strong and unvitia-

ted, it should be taken care of
and properly nurtured at the
source- It isidle and futile to
leave this matter entirely to the
school. Of course education
can work wonders; but there
is a limit even to the miracle-
making tendeancy of education,
To expect the schools to'acoom-
plish the all-important task of
building up of the character
and strength of the pupils in
the space of a few hours in the
day spent there, is to hope for
the impossible, Rarly training
and impressions are lasting.
'The children absorb ideas by
suggestion and imitation; and
thase are stored up in their
minds and powerfully affect
their later growth and serve to
assist or retard their progress.
The prolonged infancy aud the
utter helplessness of children

necessi tate the continuned :exis-

tence of the home, where the
loving kindness, understanding
sympathy and the cultured
guidance of the parents and
especially of the mother are, the
most powerful influences in the
development of character and
the orderly unfolding of the
native talents of the children.
In a well-regulated home a
congenial atmosphera is crauted
for the child to grow into it and
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evolve a lovable and co-ope-
rative spirit- Good habits, cor-
ract tastes and right conduct
are engendered in the child
spontaneously. In thae free and
pervading affection of the home
which supplies the very life of
the child, it is simple and easy
for it to realise tho first lessons
in citizenship that noman lives
for himself. Nowhere else do
we get individuals so loyal to a
common purpose.

The duty of the Government.

————

The primary concern of the
state is to bring into existence,
and strengthen, well-regulated
homes; for there is nothing lika
home for the elucidation and
nurture of the latent powers of
the individual. If the national
prosperity consists essentially
in 148 man-power and the vit-
. ality, intelligence, and charac-
- ter.of the individuals, then all
- steps for its promotion and ad-
- vancement should begin with
the home. Every mother should
feel that she is rendering an
abiding service to the nation
and the wnational culture in
bringing up the children on
healthy and sound lines. Thae
burden of maintaining the fg-
- mily, the strain and hardship

consequent on unomployment,
difficulties in connection with
child-bearing and aged parents
and other dependents, and tha
added cost of the education of
tho children—all these fall so
heavily on the parents and
cause s0 much physical and
meontal suffering that they easily
work with the already existing
corroding factors, in undermin-
ing the native faith in the
inevitableness of the home and
its supreme utility. It is there-
fore most imperative that all
the formative forcos of religion,
ethics and state should realise
that the home is pre-eminently
a moral instibution, and is the
most fundamental one which
guards and replenishes the
stream of human life; and the
government should recognisa
this fact by exempting tho
parents from certasin taxes or
by allowing & large rebate in
the income-tax payable by then.
It stands to reason that the
parent who actually and directly
contributes to the man-power of
the nation should be assisted in
his efforts to run the home, If
from ancient times the sexual
relationship has been subjected
to untold taboos, numberless
restrictions, social control, and
political legislations, it is be-
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cause that the home is recog-
nised to be the nurse of all
personal virtues and the basic
foundation of national strength
and prosperity.

There is another way in which
the home looks to the govern-
ment for direct help. The
health of the individuals is the
most important duty of the

state. But its department of -

health is : too limited in scope
to be of any real use to every
home, The nursing and rearing
of children is a very heavy bur-
den which the parents have to

bear.- 'The state has to meet -
directly and exclusively these .

medical charges or treat them
a8 rebates to be' deducted from
the taxes due from them:
Child-welfare schemes, health

week propaganda, lectures on .

sanitation—all “these will be

futile if the mother is not pro-

perly educated and ‘has not

attuned herself to the supre--

mely moral and nationally vital
task of condueting the home,
and is not co-operated with by
the ctate in a most effective
way. Tnfant mortality, preva-
lence of epidemios and low
vitslity are all disintegrating
influences and therefore should
be completely wiped - out; and

this 18 mainly the glory and
the prerogative of the home,
Women therefore have infinite
opportunities to form and ‘sus-
tain the national health and

- prosperity, and to exercise to

the fullest extent their unique
and superior abilities in making
the home the cradle of culture,
character and personality. :

Home-the regulator of .
industries.

Again, the influence of the
home in the matter of produc-
tion of articles is great- ' What
kinds of goods are to be produc-
ed, how much. of them  shoald
be produced, do they eatisfy
the vital needs of human beings
or dothey only gratify: their

flippant wishes?—these ques-

tions have to be settled first
before the - wariouns:  national
industries lannch -on ;¢ their
manufactures; and the worhan
is here the sole ' controlling
factor. - The home exercisés a
steadying influence in: the
matter of production, beeause
it is the consumer ultimately,
and - therefore has a voice-in
deciding what kinds of goods
and how much of them should
be produced. Again, the rightly
educated . mother - wha : - is
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thoroughly conversant with the
principles of physiology and hy-
giene will justly insist on well-lit
and well-ventilated houses with
enough space for playing and
gardening for bringing up the
children in healthy and strong
ways, and thus will rander last-
ing service to the nation—a
service more effective and more
enduring than what the depart-
ment of public health does in
the matter of town-planning
and house-constructing.

Home-“the kingdom of Ends.”

It is therefore wrong t0 say
that the woman’s life is eramp-
ed and that no scope is given
for her initiative, freedom, and
the creative urge: The creative
impulses and the expandimg life
of women find their fullest
-axpression in that great founda-
taonal institution - nawmely the
home; and without her unique
personality, soft toucnes, tender
affection and the angelic pre-
sence that enlivens and en-
nobles it, it degenerates into a
matter of “a house that is but
walls and a bed.” 'T'his proves
that the woman’s life is as
noble and as serious, it not
more, as that of the man, and
that her mental powers and

moral character have got to be
developed in the same manner
as those of the man. As Horace
Mann has put it so aptly,
“where anything is growing,
one former is worth a thousand
re-formers”.  Thus the hone is
run and preserved on the basis
of equal freedom, equal responsi-
bilisies, equal dignity and equal
authority of both the partners
in life, It scarcely needs to be
emphasised that there are in-
nutnerable defects in the ma-
nagement of homes; but on the
whole they are the defects in
the individuals who compose
them rather than in the home
as o moral institution. But
these difficulties could be easily
dealt with by cducating the
parents to a full senso of their
duties. The home conducted
on right lines is never a vale
of tears, but is really a valley
of soul-making; and as Ruskin
says, the manufacture of souls
is the groatest of all industries.
Kant eloquently speaks of the
ideal of morality as the esta-
blishment of the ‘“Kingdom of
Ends” in which each treats the
other “as end” and never as o
means, in which the comnon
good enhances the personality
of each and gives it a higher
moral dignity and worth. Is
there a fitter, nobler and a
more sublime embodiment of
the Kantian conception of the

- Kingdom of ILnds than the

HOME?

" RELIGIOUS PROPAGANDA |

By R. Krishnaswami Aiyer, M.A,, B.L.

A -
X gentleman in a high

position in life once remarked
to a great Acharya (whom we
shall merely call His Holiness)
“we who have boen given only
secular education from our boy-
liood may be excused if due to
our ignorance of the dictates of
Dharma we sometimes err. It
seems to me that the Pandits
who cannot have any such
excuse but still err are more
culpable than we.”

H.H: In one view, it is no
doubt so. You err because
of your ignorance but they err
in spite of their knowledgo.
Their sinning certainly seens
more grievous, But you lose
sight of the other aspect.

G: What is thzit?

H.H: They have learnt what
is proper but only they do not
carry it out in practice. You
have neither learnt nor are you
practising Dharma. To their
single omission of practice, you
have to answer for the two
omissions of learning and prac-
tice. It would seem therefore

that your sinning is really the
graver of the two,

G: It would be, if ignorance
were by itself a sin.

H.H: Ignorance by itself is
certainly no sin, but it is a sin
when there is a duty to learn.

G: How is that?

H.H: The animals and young
children have no concepiion at
all of Rightor Wrong, no: have
they the ability to form any
such conception. With them
ignorance- is inevitable and is.
therefore not a sin. But when
the child grows up into a boy
and is able:ta understand the
distinction between Right and
Wrong he becomes responsible
for his actions and incurs sin if
he commits wrong.

G. Quite so, for he then
knows that what he is doing is
wrong.

H.H: T did not say thathe
knows that he.is.doing some-
thing wrong; it is sufficient if he
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has the capacity to know.
Take for instance your penal
laws. Does the court let go an
offender even though it finds
that he did not know the law
when he committed the offence?

G: These are man-made laws
and have to be artificial, If
ignorance were allowed as an
excuse, everybody will begin
to plead it and it would be
practically impossible to get
anybody convicted, So it is
necessary to place the deliberate
offender and the ignorant of.-
fender in the same category,
though of course some leniency
is ordinarily shown to the latter
in awarding the punishment. In
the field of Dharma or God-
made Law, where He retains
in His hands the power to assess
sin or virtue, He must certainly
know whether a man is doing
an act wilfully or through
ignorance,

H.H: He does know it but
what do you want Him to do?

G. He must punish only those
who sin deliberately and not
those who do an act with.
out knowing that itis a sin,

H.H: Does fire refuse to
scorch a young child why
touches it  without knowing
that it will scorch?

G: But fire is an inanimate
thing which cannot distinguish
between a child and an adult;
and we cannot certainly com-
pare the All-knowing (iod with
the brute nature,

I BEvidently you forget
that the law that fire will scorch
isnot an  artificial law but is
a God-made law,

G: It may be a God-made
law but the carrying it out is
left to blind nature,

H.H: God entirely withdraw-
ing Himself from it and keeping
quite aloof ¢

G: It would seem so.

H.H: Certainly not. (God can
never withdraw Himeself or be
absent or blind at any timo,
Even in allowing the child to
he scorched, 1le is carrying out
His own divine law, Evidently
when the child was an adult in
a previous birth, he had com-
mitted some sin which deserved
and necessitated this scorching
now,

G: If Dharma is as inexorable
as the laws of nature, in as
much as both are God-made,
ignorance can certainly be no
excuse; but your Holiness said
thata young child does not incur
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sin if he commits a wrong;
how can that be? If fire scorches
a childin spite of its ignorance,
so must Adharma injure a child
in spite of its ignorance.

H.H: And so it does. That
is why a large mnumber of
Samskaras or Purificatory Rites
are prescribed to be performed
for the child, and that is why
{he parents of the child are en-
joined the duty of safeguarding
its spiritual interests. As the
parents have to feed a child
which cannot feed itself, so
have they to look after its
spiritual interests also till it is
able to take care of itself, If the
parents neglect to properly take
care of their child, they incur
sin and the child grows weak
and sickly, If the parents
neglect to take care of its spiri-
tual interests, here again they
jncur sin and the child is
seriously crippled spiritually. So
Adharma does injure a child,

G+ But your Holiness men-
tioned before that a child is
saved from the incurring of
sin because of its ignorance.

H.H: Not exactly so. The
child is saved because of its
incapacity to know, thatis what
T said.

G. Whatever it be, the child
incurs no sin but does not escape

injury., How can that be? If
there is no sin, there can be no
resultant injury.

H.H: That is quite true. But I
did not say that the injury it
now sustains is the result of the
present act of committing a
wrong. It is but part of the
major Karma which gave the
child birth as the child of such
parents. The immediate neglect
by the parents is the occasion
and not the cause of the injury,
just as proximity to fire is the
occasion and not the Karmic
cause of the scorching. If we
relate as cause and effect, the
culpable neglect by the parents
and the injury sustained by the
innocent child or the innocent
touching of fire and the scorch-
ing of the hand of the ignorant
child, we will be really attribut-
ing to God flagrant illogicality,
if not deliberate inhumannéss.

(G: Really so. But if the child
is, because of its ignorance,
exempt from sin for his present
actions, is it not reasonable
to expect that the period of
childhood must be equally
exempt from the results of sin
though committed in previous
births ? .

H.H: Certainly not. To com-
mit a sin, it is necessary to have
the capacity to discriminate
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between Right and Wrong;
and this comes only a few years
after birth. But to suffer the
result of sin, only the capacity
to suffer is required; and this
capacity, namely the sense of
Pain and Pleasure, is never
absent from the c¢hild, even
when it is in the womb, Once
the former capacity of Diserimi-
nation is got, the responsibility
for one's actions immedialely
attaches itself to him; the fact
that he allows that capacity to
sleep by recason of ignorance
will not lessen that responsi-
bility.

G: Is there then no difference
between the culpabilities of the
one who does not know and
therefore errs and of another
who does know and yet errs?

HH: There isa lot of diffe-
rence, but that is a thing of
which the lattér has to take
note and not a thing which the
former can take advantage of.
It is no doubt true that the man
who knows and yet errs is the
graver sinner, but lhet is no
satisfaction, much less an
excuse, for the man who prefers
to continue in ignorance and in
error,

G: No man will willingly
prefer to continue in ignorance
or in error.

H.H: T am not so sure of
that. If a man has the ability
to  learn, if  materials  for
knowledge are available to him,
if teachers are available for
teaching him, aud if he yet
does not  learn, what else is it
but o wilful continuance in
ignorance ?

G: It may ordinarily he so.
But the province of Dharma is
not so simple.

H.H: Why not? Even now
the intelligence which you have
inherited from a long line of
Saints and Seers is sharp enough
{o grasp the subtlest conceptions;
even now your parents perform
for you the sacred ceremony
of initiation; even now there
are extant innumerablo works
dealing with Dharma in all its
aspects;  and even now  there
still exists a large number of
competent leachers who  will
teach you if only you ask them
to do so.  What excuse then
have you for continuing in
ignorance?

G: It may be, we have none,
if our attention is drawn only
to our duty to learn; but is thee
not a corresponding  duty on
those who know to teach those
who do not?

H.H: There isno such absolute
duty. Those who know are
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bound to teach only those who
do not know but seek to know.
If they prefer to remain in
ignorance, the teachers are not
to blame at all if they do not
attempt to dispel their igno-
rance.

G There may still be persons
who are ignorant not because
they prefer to be so but because
they do not know at all that
there is something to learn.
How many, for instance, know
what an Agnihotra or a Soma
Yaga is? There are many who
have uot even heard these
terms. Is it not the duty of the
Vaidikas to tell them that there
are such things to be performed
by the Brahmanas?

H.H: Have those persons ever
cared to ascertain what are the
duties of the Brahmauas to
whose community they profess
to belong? They say that they
are Brahmanas and still want
other Brahmanas to tell them
what a Brahmana ought to do.
Ts that reasonable, especially
when they do mnt make the
slightest attempt to seek to
know? Now leave aside for the
moment Agnihotra and other
things of that sort. 1 suppose
the most ignorant among you
know that it is a sin to utter a
falsehood. You certainly requirve
nobody to teach you that?

G: Certainly not.

H.H: Can you say that all
those who know that uttering
a falsehood is sinful refrain
from uttering falsehood ?

G. I cannot certainly assert
any such thing. '

H.H: In spite of the know-
ledge that uttering a falsehood
is sinful, people persist in telling
lies?

G: Yes, most of them do.

H.H: They tell lies, not
because there is nobody to
teach them that to lie is a sin,
for they know it themselves.

G: Certainly.

H.H: When people thus
deliberately sin knowing that
what they do is sinful, why
should you blame other persons
for not teaching them that very
many other acts of theirs are
also sinful? Their being taught
this is not going to make any
difference in their conduct. Now
they err in ignorance; after
being taught, they will err
deliberately, That is all the
difference.

G: Does your Holiness mean
then that itis better for them
to remain ignorant?
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H.H: Certainly not. It is their
duty to learn, as | have pointed
out before. It is not for them
f)o say that they remain in
1Ignorance  hecause somebody
else does not, toach them,

G Anyhow, in the state of
geneval ignorance of Dharma
now prevalent in e country,
some organised Dropaganda ‘is
necessary to dispel it.

HH What do you mean hy
organised propaganda?

\ .
G: A soclety may he

formed
f(?r the dissemination of reli-
gious knowledge, with centres

of wo?k at all important towns
and villages ang with competent
persons to tarry on its work.

HH: A committee of manyee.
ment should he formed, g S(};IO
of subscriptiong should he ﬁxudy
pf'ovision should be m '
difference of opinion
should bhe by the
votes, and all that,

ade for
and decision
counting (f
I suppose?

G Naturally,
the necessary inc
society.

for these are
idents of any

H.H: Admission
itself should be ot the discretion
of the persons who start j.
nobody should be admitsed whc;
cannot afford to pay anythine
by way of subscription thougT)

to the socjety

he may  he otherwise vaory
competent to vy the society
itself »

. .
G Sueh persons may  be
specially oxompted [rom paying
any subscription,

HLH: T have no doubt, they
will be. Bug they become mem-
bers by sufferance and not by
right.,

G: Tt is so.

HL.H: Suppose T tell you of a
society to which persons with
competence are admitted auto-
matically and beeanse of thejr
competence alone and requiring
ho assent fronm the members who
already form  the society, in
which  admission iy by merit
and not because of any admis-
sion fee, in which no membor
need pay any subscription, in
which what s right is decided
by an  immutable  absolute
standard of Right and not by
the fluctuating  views of the
majority of wmembers at parti-
cular  times  however well.
intentioned they miay be, and
which can never he dissolved oy
wound up for any cause what.
ever, don’t you think that sucl
a society will be far more
natural, lasting, effeclive and
practical than the one you
propose?
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G: Certainly it will be, but
it is purely a hypothetical one
and impossible of realisation.

H.II: It isnot. What else is
our Brahmana community if
it is not a society of the sort
mentioned by me? In fact,
every community in India is
such a self-contained compact
society and the Hindu Caste
System as a whole is a Major
Society of which these com-
munities form component parts
or branches, as it were. The
admission to them is not left
to the whim of anybody but
is retained In the hands of the
All-knowing God Himself who
gives them birth in particular
communities in accordancs with
their qualifications acgiured in
former births. The rules of the
society are all ready made,
definite and  unchangeable,
unlike the rules of modern man-
made associations which change
every minute.

G: Taking our Brahimana
community, for instance, and
granting that it is a society by
itself, how comes it thatit is
not able to do any collective
work now which an organised
society must be able to do?

H.H: Can any of your modern
societies do any useful work }f
cach individual member 1s

particular about his own per-
sonal interests and insists upon
giving them preference and is
prepared to violate the society’s
rules if they conflict or seem to
conflict with his private inte-
restsy

G: Certainly not. If that is
the attitude of the members, the
society itself will cease to exist
before long,

H.H: Quite so. Similarly, the
Brahmanas, or for the matter
of that, every other person can
be collectively useful only if
they are prepared to subordinate
their private whims and ineli-
nations and vealise that they
have some duties to perform as
Brahmanas ot otherwise as the
case may be. Our country
suffers at present not for want
of organised societies, for we
have in fact the best conceivable
society formed for us, but for
want of members who are
prepared to conform to its rules,
Try to increase the number of
such members and the society
will grow more strong and more
invulnerable. All your endeavour
should be directed towards this
end and not to the founding of
any fresh unstable associations
which are as unmnecessery as
they are useless for the object
you have in view.
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G: Even for this, some propa-
ganda is necessary.

H.H: If you feel so, do it.

G: But what is the use of my
propaganda? It will bs more
effective if it is initiuted by your
Holiness.

H H: I am sure it is quite the
other way. If the Vuidikasstart
any such work, you yourself
will say ““These people have to
live by their priesteraft. There-
fore they want us to he religious
so that we may help them to
get  their livelihood.  Their
advice to us to bo religious is
therefore with a view to serve
their own selfish interests”, and
on this reasoning you will
begin to belittle the value of
their advice and to neglect it.
If I begin to proach the same
thing, you will say to yourself
“‘occupying the position of an
Acharya as he does, he is simply
carrying out his functions when
he asks me to be religious. His
advice is a formal routine thing
made to justify his position”,
and on this reasoning you wil]
be content to ignore it, 1f how-
ever a purely Loukik: gentle-
man like yourself asks others to
conform to Dharma, they will
think thus. “The gentleman who
is asking me to he religious does
not stand to gain at all by wmy

being veligious, for he is above
want himself and has no need
to depend for his living on my
boing religious. He is occupying
a high position, has had good
modern education and is endow-
ed with a fine intellect. He has
absolutely no  personal motive
to ask me to be religious and he
is not a man likely to waste his
words. There must therefore
be something in his advice, given
as it is so disinterestedly”, and
on this reasoning they will cer-
tainly listen to you and be
guided by you. Practically
therefore all propaganda as-
suming it to be necessary must
come only from such like you,
if it has to be effective.

G: T quite soe the significance
of Your Holiness' words, but
I cannot help still thinking that,
even for any work to be done
by us, a lending of your
Holiness' name will carry vory
far with the ordinary people.

H.H: When the Lord Himself
has given us His Commands in
the shape of the Eternal Vedas,
the peoplo are prepared to dis-
obey Him, When the ancient
Sages have formulated t(he
Smritis for the guidance of the
people, the latter persist in
disobeying them. While so,
how do you expect that the
people will obey them simply
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because wy name also is men-
tioned?

G: The Almighty God and
the Rishis are not visible now
but you in whom the people
repose confidence are present
before them in flesh and blood;
and they naturally will give
you more attention than to the
religious  dictates embodied in
hooks.

H.H: Bo it as you like.
Wherever you go, tell the
people *The Vedas, the Divine
Commands of Iswara, have
enjoined on you these duties.
The Smritis of the ancient
Sages also enjoin the same
duties. Perform them properly
and veap their benefit, The
Acharya also wants you to do
the same’, Let not the people
continue in Adharma for want
of a word from me in support of
the authority of the Vedas and

" the Smritis  You may tell

them that the Vedas and the
Smritis  have my ewphatic
support and that I also enjoin
on them the duty to obey them,
as you seem Lo think my injunc-
tion specially valuable.

G: That may not be enough,
1t will be well if Your Holiness
yourself leads a movement for
the propagation of Dharma.

H H: I have already told you
that no such movement can
influence the people who persist
in Adharma even knowing it to
be Adharma and that such a
movement, if any, to be practi-
cally useful must be really led
by worldly persons like you
with a high position in life and
not by persons like us whose
“business’ is religion. Further,
I do not see why you cast any
special duty upon me. I am not
conscious of ever leading a
movement for the propagation
of Adharma; if 7 had at any
time done so, it may be my
duty to now see that the mis.
chief caused by me is now.
remedied. On the other hand,
it seems to me that it is the
special duty of such as you as
misled the people away from
the path of religion by showing
them the glamour of wordly
possessions to now lead them
aright, now that you have
realised the supreme value of
Dharma. 'The ordinary people
look up to you as the highest in
the land and as the Lord has
said in His Gita “*Whatever the
highest person does, that alone
is done by the others,”

G: That is quite true. Though
I fully know that I have abso-
lutely no claim to rank myself
among the *“highest” in the
Lord’s sense, [ have noticed that,
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in my younger days when T
was not particular about my
caste marks or about my daily
ablutions, the clerks who wero
working. under me began to
gradually show the same indif-
ference to them, and that, now
when I seem to be orthodox at
least to all outward appearan-
ces, even those who are quite
indifferent  at home put on
bright caste marks at least
when they go to me, They think
that they please me by imitat-
ing me,

H.H: Whatever may be their
present motive, it is quite patent
that, when you are religious
in your conduct, those who look
up to you as a superior, whether
in home life or in official life,
begin to be religious in fheir
conduct.

G: It is no doubt so,

H.H: By being religious there-
fore, you mnot only benefit
yourself but, by serving asan
example to others, you help
them to benefit themselves.

G: Certainly.

H.H: By being religious
thervefore, you get a two—fold
benefit, one the benefit you
directly obtain by being reli-
gious yourself and the other
the merit you obtain for indu-
cing others to be religious.

(G: No doubt so,

H.H: Now consider the other
side. By Dbeing irreligious, you
will be sustaining a two fold
injury, the one the injury you
directly sustain by being irreli-
gious  yourself and the other
the sin you incur for inducing
others by your example to be
irreligious.

G: Naturally.

H.H: Ordinary people got the
fruits of their own individual
conduct alone,  But persons
who are placed high in a, posi-
tion to influence the conduct of
others have therelore a double
responsibility. They are answer-
able not only for themselves
bhut also for those others. Just
as their merit is the greater
when they adhere to Dharma,
so is their sin the graver when
they resort to Adbarma. If
only such as you will realise
this double responsibility, t hey
cannot dare any more to remain
in ignorance  as  regards
Dharma  but will from that
moment seek to know and set
by their example and precept
a standard of right conduct,
There will be no further need
for talking about propaganda,
The future of the land is really
in your hands. Realise that
well, 1f you do so, thereis no
cause for anxiety any further.

" THE BEATIFICATION OF LIFE,

By K.S. Ramaswami Sastri, B.A,, B.L.

A
%X n ancient scriptural verse

says that the Jiva, who 1@
apparently of atomic size, iS
fit for and attains infiniteness
(Ananthya) This is the greatest
miracle of all.  The apparently
finite is really the infinite and
realises itself as the infinite.
Some say that it is atomic and
attains infinity of knowledge
and bliss; others say that it is
infinite and realises its own
infinity of knowledge and bliss,
Whatever that may be, whether
the souls are one or many and
are atomic or infinite, whether
they are one with God or are
sparks from the divine fire or
are images of God—there is
no doubt about the truth that
our real fulfilment is in infinite
knowledge and bliss.

Quch a realisation knows no
differences of creed or religion
or colour or caste or age or sex.
It is a realisation here and
now as well as beyond and
hereafter, (Atra Brahma Samas-
nute). The realisation is at once
a process of liberation anda
process of attainment (Moksha
and Anubhava).

That is why the Upanishads
speak of the soul in such
mystical terms as the eye of
the eye, the ear of the ear, the
mind of the mind, and the life
of the life, That is a way of
expressing the reality of the
infinite within the apparently
finite and the need of realising
it. In the Kata Upanishad it
is called as the conquest of
death. In the Kena Upanishad
it is called as the attainment
of the world’s desire (Tadvana).
Thus it partakes of a dual
nature—immortality of being
and eternity of bliss,

This realisation has to be
brought to the soul by the
mind, and when it comes, the
mind drops out, its function
being over. The mind is the
hymeneal agent and does not
enter the hymeneal chamber
where the soul and the oversoul
are left in an ecstacy of union
and unity. The mind has two
faculties—reason and love. Both
must be perfected together to
enable the mind to bring about
such a beatitude. Reason takes
away the blindness of Loveby
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planting eyes; Love muakos
Reason glow and ivradiate
warmth and light around. Such
a fusion of Love and Reason
leads to that state which is not
adequately and  perfectly des-
cribed in Tennyson's  famous
lines;—

“Love took up the glass of
Time and turned it in his
glowing hands,

Fvery moment lightly shaken
ran itself in golden sands.
Love took up the harp of
life and smote on all its

chords with might,

Smote the chord of self that
trembling passed in music
out of sight.”

But such a lofty and supreme
realisation cannot he achieved
and attained and retained by the
mind except by severe and
continuous discipline and uplift
and purification and sanctifi-
cation, But the modern man
dislikes Sudhinas, e wants
the harvest but dislikes tillage.
To-day the old dislike the disci-
plines as much as the young,
The old hug their superstitions
of comfort and easc; the young
hug their superstitions of revolt
and unbelief. They aro all
enmeshed in one illusion or
another, They are swayed and
bound by endless desires
(asapasa Salair baddhah) to use

the  language of the Gita.
Desire must be sublimated into
love, If we really multiply
desires and  wants we really
multiply the sheaths of the soul
and thus hinder its luminous
and illuminating  self-expres-
stonn. We can never accumulate
the prizes of outer life except
by deprivation of their posses-
sion by others., Such possessive-
ness under the sway of desire
(Kama) leads to anger ( Krodha)y,
and clash and conflict are inevi-
table.  The man who refines
and sublimates desires will not
at first give up possessivencss
altogother but will take greater
delight in creativeness and in
the joys of the mind.  The
(iita says that higher than
material objects are the senses
and that higher than the senses
is the mind. Thas the accu-
mulation of material objects is
a source of lower happiness
than the joys of  sense-life;
and higher than sense-life is
the mental life. But the highest
of all is the joy of the soul
The man who is full of what
the Gita calls Atmarathi and
Atmatrupte and Atmoasanthushii
will not accumulate material
objects and will rise higher even
than sense-life and mental life,
Then is achieved the sublimation
of desire into love and of love
into bliss. When the part becomes
the whole and when the unit
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hecomes the all, what is there
to acquire and to possess?
What is there to desire and
what is there to be angry about?
What further illusion can there
ber What darkness can stand
the torch of light? What sepa-
rateness can fail to be included
in the all-inclusive unity?. Tatra
ko mohah  kissokah ekatwam
anupusyathah, (What illusion
or grief can there be to him who
realises unity?)

To-day human life is a life
of bondage despite cries of
liberty and movements towards
freedom. As Coleridge says,
“We wear the name of Freedom
graven on a heavier chain.”
Desire is rampant everywhere,
Life has lost its simplification,
beatification and sanctification,
The law of the jungle is found
oeven more in cities and nation-
states than in the jungles them-
selves, The basis of life is
competition and not co opera-
tion, Kvery one is consumed
by the fever of possessiveness.
Why did not the Great War
bring about a blossoming of
art as was confidently prophe-
sied? DBecause possessiveness is
all-in-all and creativeness is
nowhere., We are adding to
that achievement the modern
proclamation that there is no
God at all. Even sex-life which
is our first adventure in the
expansion of being is now

become an orgy of new and
powerful desires. Every avenue
of sense is avidly explored,
unaware of the stalking spec.
tres of satiety and soullessness
stalking behind. Man knows
only one fear to-day—fear of
poverty; and has only one
devotion-devotion to the al-
mighty dollar,

Thus the apparent man must
go if the real man is to arrive,
The devils must goif the half-
gods are to come and the half.
gods must go if the gods
are to come. Ego-centrism
(Ahamkara) is the curse of life
to-day. Even philanthropy,
noble as it is, does not help
and save the giver and the
receiver, because ego-centrism
is rampant in both. Organised
effort in every realm of human
activity is a good thing,
It is much better than disorga-
nised and unpurposive work,
But we can easily make a
fetish of organisation. The
great evil of organisation is
that.it has a tendency to
mechanise and deaden the
inner life, It is a splendid
macadamising road-roller. But
if it is not vitalised and direc-
ted it will kill even the way-
side flower.plants and reduce
every thing to a dead and
soulless uniformity. In religion
the seer’s vision soon gets
macadamised into creaed and
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then we see only o decorated
eorpse [rom which organisation
had drained  life away.,  In
politics and cconomics nlso we
find often that o aroant -
sing and liberating idea is often
mechanised  into institotons
which soon crush by their dead
weight all the patpitating it
of the idea.

. Thus the beatification of life
mplies its sunplification, beatj-
f?t.cation and  sanctification.
Simplicity, beauty and holiness
g0 hand in hand. Love alone
can  liberate  us from  the
flungeon of desire.  Becomine
is not an oend in jiself: N:
f_L’tlf'ilment s in Pure Beine.
Knowledge and love whicly are
expressions  of the mind gare
noble things hut not the sup.
reme things, They are rooted
H separateness, and function
}Ebl'(;llgh the channels of desire,
Fhe sonl s infinite  and s
itbsoluta and infinite bliss and
s self-expression through the
channel  of the mind s bave
and its self-cxpression throngh
the channel of the senses his
beauty. Calling it intuition op
Yoga or Atma Jnao or Ang-
bhava  is hut o question of
terminology. Man as he is iy
enmeshed in mind gand matier.
He is like & prisoner or an
exile: Bul h¢ alone ean sirike
off his own fetters. He nmust
know that the soul is infinite

and includes  and  transcends
matter and mind.  There will
no longer be any sense of the
tyranny of mind or matter over
the  sonl. Nature and Man
need not he rejected or shunned,
RReach the centro of Being—the
mfinity of Sachidananda, All
radiations and  self-expoes-
sions from that coentre will be
along tho radii of love. Such
a man  of realisation will he
enfolded in bliss or will radiate
in love.  Sri Krishna says in the
Gita that he is the supreme
Yogi who is the widest in
compassion.  Again and again
e uses the words  Survablita
kete relah (hull of o passion for
the welfare of all.) In the
twelfth chapter  of the Gita
He uses this adjective to dos-
eribe the seokers and attainers
of the  Tmpuorsonal Infinite
Blissful  Alsolute,  Can we not
see the full implications of suclh
a description? In such a state
of realisation we reach thoe
hetght  of  creativeness  and
transeend  all possessiveness,
The finer the medium of CXProes-
stion tho more wiumphant the
creativeness, To the man
working in the quarry for
wages there is pain in the work
and he gets o limited ploasure
from a limited wage. To the
sculptor who is absorbed in the
evocation of beauty by cutting
out the things that imprisoned
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it in the marble and to whom
the creation of the work of art
i its own reward, there s
pleasure  in the work and he
cots an unlimited reward. The
secret of joy is in spontaneous
and disinterested and creative
work. Thus freedom is crea-
tiveness and creativeness is love
and love is perfection. All sense
of separateness and possessive-
ness is felt to be alien to our
nature and vanishes altogether.
From the realm of relative and
graduated values we rise to the
realm of absolute and supremo
values,

Such is the glorious realm of
Tyuth, of perfection, of infinite
Sachidananda,  There could be
no clash or conflict there; grief
and  lusion  (Soka and Moha)
cannot abide thero anymore
than darkness and light can be
together. Civilisation as it is
understood and sought to-day
is only a summation of com-
fort, combat and conquest.
ven those who have risen to
the level of service and phi'lax.l-
thrapy or to the level of artistic
creation have not sought the
dcepest truth within themselves.
They are not working from
within outwards  but from
without inwards, That is'why
they do not attain or com-
municate bliss.  Reach the
contre of bliss and when you
go outwards do so along the

radii of creative delight. Now
we live in the centre of egoism
and run to and fro along the
adii of desive. This is the
manushy-chakras but that s
the Broahna-hakra,

Thus the final teaching s,
be free and set others free. Be
free from egoism, possessiveness
and desire. These are Kama
and Krodha (desire and anger)
horn of Rajogunt (inharmoni-
ous activity)—says the Lord in
the Gita, Rise above it to
altruism, creativeness and love,
That is the Sithwaguna, 1t is
of the essence of illumination,
composure and delight. But the
final perfection js in the state
which transcends even Sathwa
and which is called the Nistrai-
gunya or the Gunatheetha state,
The kingdom of God is within
us. It is the  perfection of
creativeness and the creative-
ness of perfection. 1t is the
consciousness of liberty and the

liberty of consciousness, It is
the realisation of freedom and
the freedom of realisation. It
is in short the beatification
of life. As the Saraswathi
ahasya Upanishad says:—

-~ - N~ ha -~

gaifaara afzd Agd w@raE |
aF g qAqIa aF a7 qugd |
(When our egoistic and posses.
sive desire of the body has
slipped away and when the
Supreme is realised wherever

the mind doth go there 'is
Supreme Bliss.)



| THE CONTEXT OF THE GITA. |

By T.E. Satakopachariar, B.A., B.L.

i Bhagavad Gita, which

according to tradition contains
the record of the dialogue
between TLord Krishna and
Arjuna on the battle-field of
Kurukshetra, is on all hands
admitied to contain an epitome
of the best in our religion and
the highest in our philosophy
besides providing the finest
code of rules relating to ethical
conduct which while ensuring
an  honourable and successful
career in this world will eventu.
ally lead us onward towards
the goal of spiritual emanci.
pation. It is this dual aspeet
of this great work that chiofly
accounts  for its unrivalled
popularity throughout the world
not to speak of the high placo
accorded to it by the orthodox
followers of the Vedic roligion
whom it is regarded on a par
with the Upanishads and is ac-
cordingly designated the Gitopa.
nishad. It occurs in the hegin.
ning of the Bhishmaparva of
the  Mahabharata which s
reputed as the fifth Veda
(Pancha ra Veda) and appropri-
ately enough the Gita forms
the Upanishad of this Veda.

The idea seems to be that as
each Veda has its correspon-
ding Upanishad, the Chandogya
for the Sama Veda, the
Taittiriya for the Yajur Veda
ete., so the Panchama Veda has
the Bhagavad Gita for its Upa-
nishad. In the scheme of the
Vedic literature the Upanished
as its very appellation implies
serves to indicate and explain
the inward or subjective signifi-
cance of the Samhita-portion
of the Vedas by pointing out
the manner in which the Karma
(ritual) prescribed therein ap-
parently for the attainment of
mundane benefits can be turned
by the man of true spiritual
knowledge to a higher use i.e., as
a means to salvation. Similarly
the Gitopanishad teaches how
the clash and din of the Kuru-
Pandava war waged on the
field of Kurukshetra had a deep
purpose behind it for the fulfil-
ment of which the Supreme
Arvchitect had planned it out
and how Arjuna, the chief
warrior thervein was intended
as the fitting instrument for
carrying out the design ol the
Lord and how by thus serving
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the purpose of the Lord he
not only discharged his para-
mount duty as a Kshatriya
leader which brought in its
wake imperishable fame and
the gain of a great empire but
also assisted the evolution of
the world by weeding out the
heavy load of sinning humanity
whereunder Mother Earth had
been groaning and for being
relieved of which She had ap-
pealed to the Creator in plain-
tive terms,

Thus the Bhagavad Gita is
verily the life-centre of the
Epic, the one key which could
open to us the inner treasures
of the great drama of the
Mahabharata and explain and
elucidate the apparent contradic-
tions and incongruities in some
of its principal characters and
incidents. It is in the light
afforded by the Gita-exposition
of the philosophy of Karma.-
Yoga that it is possible to
understand how the great and
wise Bhishma and the equally
great and knowing Drona with
all their affection for the
Pandavas and reverence for
Sri Krishna and in spite of the
consciousness of the inequity
of Duryodhana’s cause and the
justice of that of the sons of
Pandu whose victory they
wished and prayed for in their
heart of hearts fought whole-

heartedly with all their might
and skill on the side of
Duryodhana unto the last. It
cannot be said of these hoary
seers that they were actuated
by secret ambition or deterred
by fear or blandished by favour,
Nor can it be that they ever
hoped to win the war against
the favourites of Sri Krishna;
for, they knew from the begin-
ning the truth which Sanjaya
has been reiterating to Dhrita-
rashtra, ‘“Wherever there is
virtue there alone will be
victory™’s **Wherever is Krishna
the Supreme Lord and with him
Arjuna the Prince of archers,
there will certainly be wealth,
victory, prosperity and justice.
This is my decided opinion’ -
Gita, chap. 18. sloka 8. In
their own way they have been
advising Dhritarashtra and his
vicious son at every possible
opportunity to render justice to
the Pandavas and soif they
had refused to fight for his
unrighteous cause and gone
over to the side of the Pandavas
just as Vibhishana did when his
brother Ravana refused to ac-
cept his advice and even as
Yuyutsu, a virtuous brother of
Duryodhana, did on the field of
Kurukshetra itself no bhlame
would afttach to their conduct
in the eyes of right-minded
and virtue-loving people. But
yet for reasons of their own
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they chose to remain on the Sri Rama always took delight
side of Dhuryodhana and fight in rveferving to Vibhishana as
for him to the finish, even as one of mighty wisdom. There
Kunmbhakarna did, in spite of is also a third course which
the fact that he telt no less con-  could be adopted viz., of stand-
vinced than Vibhishana of the ing aloof without participating
grave sin that  Ravana was  inthe conflict, It is this that
guilty of in carrying away Sita  Lord Krishna vehemently con-
Devi and had ecxpressed his domns in the Gita as unworthy
strong  disapproval  in no of a true-born Kshatriya and
uncertain terms, in fact the very occasion for
the Gitopadesa is the sudden
In a sitnation like this which ¢xhibition of such a mentality
gives rise to a conflict of duties DY Atviuna and the burden of
there are three courses possible; the entive Gita-teaching is that
the first being the one adopted it is a sinful breach of duty for
by Kumbhakarna which accord- & Kshatriya  to  desist from
ing to ordinary human stand- fighting for a righteous cause.
ards of morality would look ‘'Ihere is no greater Dlessing
the most acceptable as being for a Kshatriya than a right-
consistont with one's sense of €ous war’—Gita. chap. 2 sloka
duty towards those to whom 3l My dear cousin, it is only
one is boand by ties of kinship, !ortunate Kshatriyas that are
affection and gratitude; the blessed with @ war of this kind
second is the one adopted by Which is nothing but the open
Vibhishana which though at first  doorway of  [Swarga™—Gita,
sight may look like betraying chap- 3 sloka 32,
one’s trust just at the hour of
need would on closer serutiny Hero it may be asked how if
be found to be quite justifiable the righteousness of the causc
according to the highest stand- is tobe taken as the:test it
ard of virtue and morality can be said that Bhishma,
whereby one's allegiance to Drona and others were justified
righteousness  deserves to be in fighting on the side of
placed above every other Duryodhana. The conclusive
consideration and it is this answer to this question is
position that will find favour furnished by Karna when Sri
with  the spiritvally minded Krishna sought to persuade him
who take a transcendental view to give up Duryodhana and
of things. Hence it is that join the IPandavas informing

The Context of the Gita 387

him for the first time of the
fact that he was no other than
the eldest son of Kunthi and
as such was entitled to the
crown before Yudhistira who
will of course be only too glad
to resign it in his favour,.
Then Karna felt thoroughly
convinced how all along he had
proceeded on a misapprehension
about himself and how gravely
guilty he was in having mis-
behaved towards his virtuous
hrothers and expressed his deep
repentance for all that sin.
Nevertheless he declined with
a thousaund apologies to yield
to the persuasion of Sri Krishna
saying that he could not in all
conscience cut away from
Duryodhana who had staked
his all upon his good faith and
ability and had treated him as
more than a brother lavishing
his  favours in boundless
profusion, He further told
Sri Krishna that after hearing
all that was said he felt con.
vinced more than ever that
the impending war was an
inevitable corollary to the
inordinate sinfulness of Duryo-
dhana and his party who
therefore deserved to be swept
away from the face of the earth
and that the war was surely
a  holy sacrifice in which
Arjuna was to be the chief
performer (Hota) and Sri

entire Kourava army the huge
oblation and it was quite in the
fitness of things that the
Pandavas under the guidanco
of Sri Krishna and with justice
on their side must be victorious
and their enemies whose cause
was unrvighteous should be
vanquished and annihilated;
and that as everything indicated
that it was so going to happen
there was no use ftrying to
deflect the decree of Providence,
He further requested Sri
Krishna not to divulge the truth
about his origin to Yudishtira
since he would at once
abandon all idea of fighting
against him and that will
prevent the war which however
was so necessary in vindication
of virtue and justice and in
furtherance of the will of God.

Karna's reply made a deep
impression upon Lord Krishna
who evidently felt that he was
a true Karmayogi and as such
in point of spiritual knowledge
and experience was head and
shoulders above Arjuna. Perhaps
it then occurred to the Lord
that in order that Arjuna may
be put up as his rival it was
necessary that he must undergo
some schooling in the secrets of
transcendental philosophy so as
to acquire the mental discipline -
of a Karma Yogzi and that was

Krishna the Purohit and the presumably one of the. chief
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reasons for the Lord teaching
the Gita to Arjuna almost at
the cleventh hour.

Who jcan say that it was not
also part of the inscrutable
design  of Providence that in
this huge sacrifice on the holy
land of Kurukshotra which was
practically to be the Yuga-
pralaya taking place as it did
at or about the junction o f the
D\{vapara and Kali Yugas the
chief performers were to he the
f){(me(anu and Kshetraja sons of
Pandu  (Karna and  Arjuna
l'espe(?tively) figuring on
OpI)F)SltB sides and therchy contri-
lzutmg to the successful per-
formance of the Samaradhwara
(war-sacrifice) at which all that
remained of the outgoing age
except what was absolutely
necessary to he preserved by
way of seed-grain, as it were
'for the new cra was to suffel"
immolation? That Karna, the
chief actor on the Kourava side
understood it in that light apt
pears clearly from his own
words already referred to and
that Lord Krishna meant it simi-
larly is also quite evident from
bis Gita. That Bhishma, Drona,
and others who were capable of
knowing the truth about things
also shared this view is ap-

~parent from what they had
said and done all of which
when carefully scrutinised will

disclose the consciousness on
their part that a higher dispen-
sation was irresistably driving
men and things towards an
inevitable cataclysm which no
power could prevent or post-
pone. Thus we see how the
Bhagavad Gita is the pith and
marrow of the Mahabharata—
Bharatamrute  Suroaswam—as
the Epic itself styles ijt.

Yet there are critics, whose
number and position are not
insignificant, that lhold the
opinion that the Gita is an
exotic in the Mahabharata
transplanted at a much later
age when the Krishna-cult had
become popular in the country,
that it formed no part of the
original Epic, that it does not
fit in with the narrative, and
that the intrinsical cvidenco
afforded by the circumstances
and the incongruity of tho set-
ting are too glaring to justify
the correctness of the contoxt
which immemorial tradition
has assigned to this meta-
physical ~ work. As closely
connected with this kind of
criticism and forming an in-
tegral part of the samo it is
asserted that Krishna is g
mythical personage there being
no individual much less a divine
Incarnation of that name and all
incidents and narratives associ-
ated with such a personality
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are mere legends  drawn
from the imagination at more
recent times and therecafter
ingrafted into the Rpic which
in its original form contained
no reference to him, That this
way of thinking is quite repug-
nant to all received notions and
runs counter to the letter and
spirit of the entire body of our
literature ancient and modern
admits of no doubt; but yet it is
astonishing that among the
crities who indnlge in  these
theorics are to be found men
of scholarship and ability who
have labowred hard in  the
ficld of Thistorical  research
in its application to our ancient
history and literatare.

To take one typical instance,
Sitanath Tattwabhushan in the
course of his lecture on *"Krishna
and the Gita” makes the fol.
lowing observations:—

“Now we have already scen
that the Mahabharata bears
anmistakable traces of being
the work of many hands and
that its relation to Krishna
Dwaipayana or Veda Vyasa,
oven if such a person ever
existed is more legendary than
anything elso. That there
was a sage named Krishna
who was born in an island
in the Jamna in the way related
in the poem and that he helped

in the compilation and division
of the Vedas—only helped in
the task and did not do it alone,
for, it was too hard a task to
have been done by any one
man—there is indeed nothing
impossible in all this. That he
left the nucleus of a poem on
the great war to his disciples
may also be true, But beyond
the mere tradition that there
was such a person and that he
had something to do with the
poem in its first form, there is
no proof, properly so-called,
of even this much, and that
the successive additions to the
poem, additions made from age
to age could not be the work
of one hand is quite clear,
That the Gita is one of the
latest of these additions we
have already seen and this will
become more evident as we
proceed. Vyasa’s authorship of
the Gita is therefore not only
an unfounded tradition but an
impossibility. That all the great
commentators on the lay speak
of him as its author shows only
the utter absence of the histo-
rical sense in them, About a
thousand years lie between the
greai war and the composilion
of the Gita. As we have seen
the war took place in the latter
part of the Mantra period
when the Vedic hymns were
in the process of being compiled
or had just been compiled. But
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the Gita cannot have been
composed carlier than the
Dharma-Shastra period, which
as we have scen began about
200 B.C. This is proved both
by negative and  positive
evidence. By negative evidence,
I mean the fact that the Gita
which has had such a wide and
deep influence in our national
character and literature in
comparatively recent timesis
not even mentioned in aay
work belonging to the first four
periods of our literary history —
the Mantra, Brahman, Upa-
nishad and Sutra periods. The
positive evidence consists in
the fact that not only are the
ideas found in the Gita such as
could be entertained only by a
writer deeply read in the lite-
rature of the periods mentioned
but that all classes of that lite-
rature are distinetly mentioned
by him. The threo Vedic
Samhitas  and the religion
inculcated in them aro not
only well-known to him but
his dissatisfaction with rites and
ceremonies as such, his tirade
against Kama-Karma, iinterest-
ed action, and his insistence on
offering the sacrifices with one's
thoughts and feelings all resting
on Brahman show how far he
was both in spirit and in point
of time from the Vedic religion
properly so-called, The Brakh-
manas seem to he referred to

by him in XVII. 23. (Brahma-
nasthe waVedaseh s Yagnascha
Vihitah pura) As to the Upa-
nishads  their  spirit  breathes
throughout the whole book™”.
(. 26=26.)

“Thus we see that the Gita,
which is commonly believed to
be the utterance of Krishna
at the field of Kurukshetra at
a battle which was fought in the
Mantra period of our history
really comes down toa time
which cannot be earlier than
the beginuing of the Dharma.
Shastra  period 1, e, a little
hetore or after the beginning
of the Christian era. 1t is the
period of the Atharvan and
tho Sampradayika or sectarian
Upanishads  and in fact the
main trend of thought in these
latter class of Upanishads—the
setting up of o particular his-
torical or mythical hero as the
incarnation of God in a specinl
senso—is 5o identical with that
of the Gita, that this fact itself
scems  sufficient to prove the
hook to be the product of the
same movement that produced
these  sectarian Upanishads,
This line of thought is cons-
picuous by its absence from all
classes of our older literaturo.
The germ of the doctrine of
incarnation is or is supposed to
be found in tho Mantras them-
selves. Vamadova in tha Rie
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Veda IV. 26, 1. says ‘‘Aham
manurabavam  suryaschaham’
—*]  became Manu and I
became Surya”. This germ is
found somewhat in a developed
form in the Upanishads where
the fundamental identity of
the divine and the human self
is taught everywliere. In the
Kaushitaki Upanishad the indi-
vidual self’s consciousness of
this identity is illustrated by
the story of Iadra and
Pratardana, In the Brahma
Sutras this thought takes a
systematic form. So far, how-
ever it is a doctrine of universal
incarnation ... But no particular
person is pointed to as having
attained permanently to this
consciousness and lived and
moved in it. Much less is it
taught that the eternally perfect
Absolute Self who has no
Sadhanas to go through becomes
incarnate in an individual but
nevertheless retains his perfec-
tions. This doctrine of special
incarnation appears for the first
time in our national thought in
the period referred to; and vhe
Gita, as the most remarkable
embodiment of the doctrine
seems clearly to be the product
of this period”. (P.27—29).

* #* * * *

“Since the days of Upanishads
it has again and often been
taught thatithe fully awakened
soul, one which has been,

blessed with a knowledge of
its true relation to the absolute
sees that it is essentially ono
with the latter and fearlessly
declares itself to he so. The
typical and classical example
is that of Indra in the
Kaushitaki Upanishad in his
colloquy with I’ratardana. This
is discussed and expounded in
the Vedanta Sutras and this
exposition forms the accepted
key to all declarations of
identity with Brahman on the
part of the ‘avatars in
later Sanskrit literature. The
Sutras’ exposition refers to the
case of Vamadeva in the Rig
Veda, implying that Vama-
deva spoke inthe same spirit
as Indra; and later writers all
accept this reference as correct.
But it seems to my humble
judgment that the author of
the Vedanta Sutras is here
guilty of an anachronism and
credits old Vamadeva with a
wisdom which he really did not
possess, The exposition of the
oid texts of the Rig Veda in the
light of later  philosophical
knowledge is indeed a common
practice with our ancient and
medieval commentators and
expounders; but this practice
cannot bhe acceptable to those
who: have come to a definite
conclusion as to the order in
which the Hiudu sacred books
were composed and in which
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etc., involves a confusion of
thought,  The experience of
Vamadeva that he was Manu,
Surya, etc., is the realisation of
the Godhead by a Jivan Mukta,
one who has attained full
spiritual development and con-
sequently perceivesand actually
feels the identity of all in the
background of the Supreme
Soul, the Omnipresent Aunthay-
yamin who is their common
meeting place, It was as the
result of a similar experience
that Prahlada said, “Since
Anantha  (the measureless)
pervades all, I too am Himself.
Everything is from me, I am
everything and in me, the ever-
lasting, is everything” This ex-
perience of the omnipresence or
Antharyamiswarupa of God is
quite distinct from His incar-
nation on earth by taking a
special rupa on a particular
occasion and for a given
purpose, Besides, while the
former consists in the ascent of
man to Godhead, the Uttura of
the Jeeva to equality with the
Laramatma, the latter is the
descent of God to the human
world, the Awutara of the
Paramatma to the Jeevaloka;
so that to confound the one wit],
the other is to mistake e
day for the night, Isit then
too much to say that criticismsg
of this character afford clear
and conclusive proof of the

danger of dabbling in our
ancient Scriptures without the
necessary preparation in the
accredited manner and  the
incompetency of those who,
however accomplished othep-
wise, have yet not had the
necessary initiation, to proesume
to investigate them? In this
connection we are reminded
of a passage in Plutarch’s
‘Moralia’ which is to the follow-
ing effect:—-

“Megabyzus, the Persian, a
great lord, went up one day
into the shop of Avpelles where
he used to paint; and when he
was about to speak (I wot not
what) as touching painting-
craft, Apelles, not enduring to
hear him talk so foolishly,
stayed him and stopped his
mouth, saying prettily thus
unto him, “3o long, Sir, as
you hold your tongue, you
were taken to be some great
man by reason of your chains
and brooches of gold; your
purple robes also whicly together
with your silence cominended
your person; but now the very
prentice-boys who grind ochre
and such like colours are ready
to laugh at you hearing you talk
so foolishly, you know not
what,”’

Yet itis no exaggeration to
say that the opinions  and
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criticisms of most of the scholars
whether "Kuropean or Indian
have not had the opportunity
of studying our works in the
usual way present to those in
the know a picture not very
unlike what the remarks of
Megabyzus seemed to Apeiles
and his prentice-boys.

It is not difficult to multiply
instances of such blunders for
which not only this author but
many others belonging to the
so-called historical school of
criticism are responsible. But
this is not the place for expatia-
ting upon this matter and we
therefore content ourselves w1t'h
observing that criticisms of this
character do not deserve to be
taken seriously by people who
know to sift the grain from th.e
chaff and that they utterly .fml
to make outany case against
the traditional account regarfi-
ing the setting of the Gita in
the great epic. It cannot also
be forgotten that the great
sages of yore through wh:lm&
the tradition has been .han e
down from gengratlon tg
generation. were wisdom ax:i
purity personiﬁgd anq had,
unlike the historu.ms of .thes:
days, no kind of bias, l)atl'O;;laé
political or religious, to distor
facts and transmit false rel?orﬁs:.‘
They -had nothing to gain 1
this world which to them

seemed as dross and it was for
the uplift of their weak and
erring brethren that they 'in
their boundless mercy taught
and wrote in order that the
truth .might be clearly per-
ceived by them. Another objec-
tion that is usually trotted out
against the place of the Gita in
the Mahabharata is that it does
not seem to fit in with the other
portions of the epic and Sithanath
Tattwabhooshan expresses him-
self thus on this point:— *That
this Bhagavad Gita is an inter.
polation awkwardly introduced
into the original poem will be
evident to everyone who eriti-
cally examines the place and
the way in which it is served
up as it were with the main
current of the narrative,” (P.81)

We cannot help feeling
astonished that such an assertion
should proceed from any res-
ponsible person; for, it will be
evident to the veriest tyro who
had chanced to glance through
the Mahabharata how in every
possible place where th.ere. is
anything worth mentioning
pertaining to religion or fp!nlo-
sophy the ideas anq prmc:p}es
expounded in the Gita receive
ample corroboration and conﬁr.
mation so that it may not be
wrong to say that the rest qf ‘the
poem serves as it we?e ana oo.m.
mentary upon the (tita, Specific
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reference to the Gita as having
been taught by Sri Krishna to
Arjuna on the field of battle is
found inthe Anua Gita Parva
which is a part of the Asvame.
“dhika Parva when Arjuna while
he was one day spending his
time happily in Sri Krishna's
company happened to recall the
incident to the Kurukshetra bat-
tle and told the Lord that
although he remembered the
‘awe-inspiring Visvarupa form
that he had then witnessed he
had owing to other distractions
forgotten what was taught to
him so endearingly and would
therefore fain hear it repeated,
At this Sri Krishna got awfully
annoyed and scolded Arjuna for
having been so foolish as to
forget such a valuable lesson
which was meant to expound
the secrets of philosoply, that
it was not pessible to repeat the
same and that all that could be
‘done was to narrate to him what
was narrated by a Brahman
Yogi regarding the philosophy
of existence. Then Lord Krishna
proceeded to narrate what was
stated by that Yogi, This then
affords unmistakable internal
evidence of the fact that the
Fita was taught to Arjuna just
before the battle began, As
for extrinsic evidence we have
enough and to spare in the
references contained in other
“Puranas, such as the Srimad

Bhagavatam, If even after all
this incontrovertible testimony
our critics should persist in
their opinions brushing these
aside as spurious interpolations,
then we have only to consider
them to be incorrigible and
unworthy of rational expla-
nation and leave thom alone
to please themselves.

Closely allied to this objection
is the one that is raised on the
ground that the occasion which
is put forward for Lord Krishna
teaching the Gita to Arjuna,
namely, the sudden change of
mentality in the latter from
an impetuous and insatiable
thirst for war which was his
usual mood into one of cowardly
and creeping dejection looks
oextremely unnatural  and
improbable and Dbetrays the
handiwork of the interpolator,
Our critics argue that however
appropriate  such a feeling
might seem in Yudhishtira who
had always been trying for
peace and dreaded the shed-
ding of blood; that Arjuna, the
prince of warriors, ever rcady
for fight, the unconquerable
hero who never knew defeat,
who had but rvecently in the
plains of the Matsya country
vanquished and laid low single-
handedly the entire army of
the Kurus, and who above all
was burning with eagerness to
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meet the foe and avenge the
disgrace and treachery of which
he and his worthy brothers
along with the spotless Droupadi
had been the victims—that Ae
should feel cowed down by
grief and despondency just on
the eve of battle and in the
very middle of the field as he
was surveying the assembled
armies of the belligerents looks
so grotesque and jarring that
reason  and cOMMon-sense
refuses to accept the genuine-
ness of the context that tradition
ascribes to the Gita. But a
closer scrutiny will serve to
dispel all doubts and objections
and convince the impartial
reader of the fitness of the
context in which the Bhagavad
Gita appears in the Maha.
bharata.

No doubt Arjuna was a
valiant soldier and an un.
daunted hero; but all the same
he was a man endowed with
human  feelings and his
character ~was  particularly
noble, sensitive and chivalrous.
He was incapable of causing
unnecessary injury or avoidable
harm to anybody and it was
not in his nature to do anything
abhorrent or -contemptible.
This is what he says of himself
when explaining to Uttara the
significance of his appellation
Bhibatsu, “Under no circums.

tance will I do anything abhor-
rent even when hard pressed in
fight and that is why I am
called Bhibatsu, both among
men and the Devas”, So, when
at his bidding his Divine
Charioteer drove the chariot to
the centre of the battle-field
and thus enabled him to have a
full view of the contending
armies. and among them he
espied his nearest and dearest
kinsmen and all for whom he
cherished feelings of affection,
regard and reverence there was
a sudden onrush of emotion
into his mind at the thought of
and the doleful consequences
that will follow the impending
hecatomb of almost all the able.
bodied of the nation. Naturally
therefore the dauntless warrior
in him gave way before the
tender-hearted  friend, relative
and pupil and his mind began’
to reel, his entire frame shook
like aspen, and the very
Gandeeva slipped from. his
hand. ‘ :

Who can deny that a similar
situation arises some time or
other in every man’'s life and
gives a new and unforeseen
turn to the normal current of
life deflecting it altogether
from its usual course? It was
indeed such a supreme moment.
that now arrived for Arjuna,
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submerging the hardy defiance
of the wurior and bringing
into prominence the soft af.
fections and tender sympathies
of the man; and hence it was
that under the overpowering
influence of thissurging emotion
he felt himself unequal to the
task before him, nay, evinced
an insuppressible disgust and
horror for what he had set his
mind upon and flatly refused
to participate in the fratricidal
conflict.

If but a western poet, say, a
Shakespeare or Milton had pre-
gsented this picture in his own
tongue it would have evoked
admiring praisc in these very
eritics, who then would have
detected therein fine subtleties
of poetical fancy and deep and
philosophical insight into the
delicate shades of human
character and what not, But
here the work being an ancient
Sanskrit epic and the author
a prehistoric Indian sage it is
considered very cheap to level
all kinds of light-hearted at.
tack against him and lhis
production even to the extent
of denying the identity and
claim laurels for original
research in direct ratio to the
oddity and grotesqueness of the
baseless  theories that are
trumped up to feed the curio-
sity of the news-reader. Indeed

this is one of the sad chapters
in the history of our national
degoneracy which we do not
propose to dilate upon in this
connection, However we can-
not help observing that if it be
quite natural and consistent for
a treacherous  villain like
Macbeth or a deliberate aven~
ger like Hamlet to be oppressed
with an overpowering feeling
of hesitancy and disinelination
just at the moment of executing
their  murderous design, can
there be anything to offend
against the sense of poetiic con-
sistency in a cultured and high-
minded hero like Arjuna being
thrown into a philosophical
mood just as he came to
visualise in all its nakedness
the appalling disaster that was
on the point of befalling his race
involving in the cataclysm the
whole of the available man-
power of the age?

Apart from this aspect of the
maftter, which is camparatively
of secondary importance, there is
another of the first mangitude,
whose consideration is essential
in order to comprehend the
real import of Arjuna's sud.
den change of attitude at the
critical juncture and when that
is properly understood we shall
be in a position to see
ho'w Arjuna’s grief (Arjuna
Vishadha) was part of the
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divine plan which was repon-
sible for the Kuru-Pandava
war and had a deep purpose to
serve in the execution thereof.

It is common knowledge,
that every Avatara of Bhagavan
has had a particular object in
view which generally consisted
in removing some notorious
obstacle in the way of Dharma
which hampered the virtuous
devotees who were engaged in
its pursuit. Thus we see that
God incarnated as Sri Nara-
simha in order to destroy the
Asura chief [liranyakasipu and
as Sri Rama in order to annihi-
]Jate the Rakshasa King Ravana
with all his kith and kin, and
so on. But the real object of
the Krishnavatara was not the
eradication of any individual
or individuals in particular,
although that also came in the
way, but the affording of relief
to Mother Earth by disburdening
her of the heavy load of sin.
ning kings and their adherents
whose number had swelled too
large for her to bear. Hence
the Sri Bhagavatam says:—
«The KEarth being overpowered

by the pressing weight of many’

legions of demons who had
been born as human kings full
of pride and vice approached
Brahma and entreated him for
redress”, It insaid that there-
upon Brahma went to the milky

ocean, the abode of Sri
Narayana, and prayed to Him
for help and He promised to
incarnate as the son of
Vasudeva and do the needful
to grant relief to the Earth.
Thus it will be seen that the
sole object of the Supreme Lord
in incarnating as Sri Krishna
was, as the very name implies,
to give relief to the Karth by
disburdening her of the sinful
load she was groaning under
and the Kurukshetra war was
by far the principal means by
which that- object was to be
accomplished. [t was also the
intention of the Lord that in
that war Arjuna, his inseparable
armed companion being the
incarnation of the Nara of the
Nara Narayana couple should
play the principal part and
thereby accomplish the divine
object viz., affording relief to
the Karth. Hence his task
being no less than the fulfil-
ment of the very purpose of
the  Krishnavatara, Arjuna
must be fit to undertake this:
sacred responsibility. AsKarna
put it to Sri Krishna this war
was a holy sacrifice (Samarad-
wara) at which the entire
Kshatriya world of the age was
engaged and as such it was -es-
sential  that the chief per-
former, the . Hota as Karna
puts it, should possess | the
requisite purity and piety so as
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to be fully qualified to perform
the great duty that had fallen
to his lot. Of course, Arjuna
possessed all the other qualifi-
cations, such as pure and high
descent, spotless character,
undaunted courage, learning,
magnanimity, ete., but he
lacked the mentality of a
Karma Yogi which in the Lord’s
view was the primary spiritual
qualification to enable him to
enter upon this sacred task
especially when he had to op-
pose Karna who had proved
himself to be a past master in
Karma Yoga, From past ex-
perience the Lord thought that
Arjuna had not fully under.
stood the real importance of
this war, e had thought that
this was like any other he had
experience of and the difference
if at all was merely one of
degree. He considered that the
object of this war was the
regaining by the sons of Pandu
of their lost kingdom and
avenging the wrongs inflicted
upon by their adversaries and
it was therefore up to him to
exhibit to the utmost his skill
and valour and establish before
the whole world the superiority
of his arms. His mind was
obsessed with a sense of super-
cilious self-importance born of
his unfailing success in the past
and particularly, his single.
handed victory over the entire

body of Duryodhana's hosts in
the out-skirts of the Virata
capital, Such egotism, Lord
Krishna thought, Arjuna must
shed and he must be new-born
and baptised as a full-fledged
Karma-Yogi saturated and suf-
fused with the humility and
devotion that a correct know-
ledge of the Truth (Tutwa
Geana)  brings  in its wake
before he can act as the chief
performer in the mighty Yagna
of the Kurukshetra war which
was going to fulfil the very
mission of the Lord's incar-
nation.  That this was the
Lord’s purpose will clearly ap-
pear from the trend of the
conversation that he had with
Arjuna at the beginning of the
Udyoga Parva as soon as the
latter chose Sri Krishna though
as a noncombatant for his side
while Duryodhana choso his
armed sons with all their
armios. The following is the
account given of it in the epic:—

““Then after Duryodhana left,
Krishna, the Supreme Lord and
Creator of the worlds with
golden attire asked Arjuna,
“What was in your' mind when
you chose me although I had
given my word not to fight.”
Arjuna said, “‘Greatest among
men, no doubt you will be able
to destroy all of them, our foes,
I too can by myself do the
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great in the world and if you
fight in this war the credit will
naturally go to you, But I am
a candidale for fame and hence
my choice fell upon you. Be-
sides, it had always been in my
mind that you should be my
charioteer and this long-
cherished desire of mine you
deserve to fulfil.”

Vasudeva said;— “ My dear
cousin! It is but meet that you
should thus emulate me. 1 shall
cortainly be your charioteer,
You may thushave your desire
gratified.”

Vysampayana said:— “Then
Arjuna  was mightily pleased
and went along with Krishna
and other Yadavas to join
Yudhistira,”

This momentous dialogue
speaks for itself. It is preg-
nant with deep and mysterious
significance.  Arjuna in the
pride of his strength of arms
and the elation of his uniform
success in the field considered
that he had no equal in all the
world except Sri Krishna and
that the latter’s vow not to
take up arms was his own op-
portunity as he thereby hoped
to have full share of tha glory

‘his  wide-known ~Tame would
eclipse his own and that could
not be quite what he, a votary
at the altar of fame, would
desire.  Therefore it was very
much after his heart that Sii
Krishna had vowed to be a
non-combatant and he eould
thus make use of this occasion
for having -the fulfilment of
his long-cherished desire that
the lord should act as his
charioteer. The light-hearted
and egotistic vein in which
Arjuna’s words were conceived
presents a striking contrast to
the deep and grim humour
of the Lord’s reply and its full
significance is made clear only
in the light of the circumstan.
ces that led to the exposition
of the Gita. Indeed even in
the eyes of the ordinary reader
Arjuna looks very small in that
he should be so vain-glorious
and ignorant as to compare
himself with the Supreme Lozd
in spite of his having had so
many opportunities of knowing
his divinity and wunrivalled
superiority and without profiting
himself in the least by the be-
coming splendour of the celestial
figure of Sri Krishna aglow in
his golden attire- whose inimi-
table attraction is so - sug-
gestively depicted by the poct.

of the victory. Otherwi Wt, Lord Krishna must
meant to say, if Sri Krighn en have resolved that such
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pride and vanity could scarcely
befit one to whom the great
duty of playing the principal
role in the coming holy war,
the Mahasamara Yagna, was
deemed indispensable  that
Arjuna should have sufficient
schooling before he can be
worthy to take up the res-
ponsibility and herein lies the
key to unlock the mystery of
Arjuna’s grief which was the
occasion for the Gitopadesa.
Perhaps if Arjuna had replied
to the Lord, as he should have
done, in words like to these,
“Oh Supremme Lord! How can
T help choosing you whether
with or without arms? Of what
use are weapons to you, whose
mere will makes and unmakes
the worlds, Your mercy, your
blessing, the holy presence of
your lotus feet—these are our
treasure, our souls’ prop and the
only source of our strength
and prosperity. [ was trembling
whether the first choice would
come to me; and once you
granted it I eagerly hugged it
and preferred to have you, since
without you myself, my brothers
and all will be no better than
bodies without life and it will
be superfluous for Dhuryodhana
to prepare . for a battle in order
to vanquish us,” Had but
Arjnna spoken in this strain it
is possible that we might not
have had the Gita, at any rate

under the circumstances and in
the form in which we now have
it, Our grateful blessings theve-
fore to Arjuna for his pride and
vanity but for which wo should
have been deprived of the op-
portunity of having transmitted
to us through Sanjaya this
verbatim report of the holy
dialogue on the Kurukshetra
ficld hetween  Purthasarathi
and Purtha which presents the
quintessence of the Upanishads
in a clear and concise form
dressed in the most enchanting
diction and insuch a manner
as to carry conviction borne
even to the laymen and serve
as a practical guide of conduct
to the man of the work-a-day
world.

With this haughty and light-
hearted mood exhibited by
Arjuna in the beginning of the
Vudyoga Parva let us compare
his attitude  towards Lord
Krishna as expressed by him-
self in the X[ chapter of the
Bhagavad Gita in the following
words:;—

*1 beseech your pardon, Oh
Suprome Lord, for all my of.
fence in that taking you asan
ordinary friend without
knowing your greatness 1 have
addressed you mistakenly or
endearingly in vulgar language,
calling you Krishna, Yadava
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friend etc, and have behaved
unceremoniously towards you
during meals, bed or recreation
when alone or in company.
Thou art the great ather of
all the worlds, the only one
worthy of the highest worship,
the greatest teacher. There is
none who is equal, superior to
you in all the three worlds.
Hence with bowing head and
limbs prostrate I entreat you,
Oh! Supreme Lord and God; out
of your bounteous love for me,
pray, forgive me for all my
shortcomings, just like a father
would forgive his =on or a
friend *his comrade’” (Gita ch.
X1, Slokas 41, 42, 43, 44.)

The contrast is too patent to
need any comment, Such a
radical transformation from

pride to humility, from boast ful

vanity to devout repentance
was needed before Arjuna could
enter upon his great task and
the Gitopadesa was the means
by which it was effected. In
order to.accomplish this Arjuna
had to be convinced that he
was merely an instrument in
the hands of the Lord and not a
voluntary agent in all that he
did and was going to do and
that it was His blessing ithat
endued him with strength and
fame and itis only that and
nothing else that could secure
what he wanted viz., the defeat

of the enemy, and not his own
prowess or skill. This the Lord
makes clear to himr in the fol-
lowing words:—

““Therefore, be up and doing,
vanquish your foes, earn fame
and gain the wealthy empire.
These your enemies have
already been killed by me. Be
thou but the ostensible cause.’
(Gita ch. XI. Sloka 33). '

It is this truth of truths that
had to be dinned into Arjuna’s
mind in order to enable him to
discharge his sacred duty in
the spirit of a genuine Karma
Yogi with the mind imbued
with the threefold detachn\{em
from fruit, agency and pro-
prietorship, surrendering himself
and all that was deemed his
unto the lotus feet of the Lord,
The knowledge necessary to
acquire this state of mind is
what thie Gita mainly aims at
imparting.

- It will be edifying to note the
wonderful corroboration and
confirmation of what. we have
explained above, "that is met
with in the - Srimad Bhaga-

-natam. In the XIV ' Adhyaya

of the I. Skanda it is stated
that Arjuna on returning to
Hastinapnra from Dwaraka
after Sri Krishna's passing away
from this world communicates:
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the sad news to his bhrother
Yudhistira who had observed
from his very countenance that
some sad change had come
upon him. He then penitently
recalls the past and in contrite
reference to Sri Krishna's rela-
tions with him observes:—

“Alas! what a perverse fool
was I to have chosen for my
charioteer my soul's prop, my
Lord Supreme, whose lotus foot
is adored by the blessed for at-
taining salvation, When my
horses got weary and I had to
stand on the ground and in
that condition was scen hy my
enemies who were seated in
their chariots surely it was his
power that distracted their
minds  from the thought of
striking at me. Al! the 1e.
membrance of his bewitching
smiles and captivating words of
endearment calling me friend,
Arjuna, cousin, scion of the
Kurus, ete., enrapture my heart,
Great and magnanimons as He
was, He bore with singular
fortitude my naughty behaviour
during occasions of meals, rest,
gossip and recreation even as n
father would forgive his son
and a friend bhis companion
Now that I had been torn away
from that SBupreme Personality,
who was my loving friend and
true benefactor, I lost my heart
and on the way while 1 was

escorting his harem | was van-
quished like a woman by
despicable cow-hoys. ‘hat samo
how, those very arrows, that
chariot, the self-same horses,
my same  self  sitting in tho
chariot in whose presence the
monarchs of the earth formerly
bent  down their heads—alas!
bereft of the Lord all that in
one moment has become futile
even as oblation poured over
ashes, or worship done by a
hypocrite, or seed sown in saline
soil.” (Sri Bhagavatam, Skanda
I. Adhyaya 15. Slokas 17, 18,
19, 20, 91 )

Further, the  Bhagavatam
recounts how in the intensity of
his  penitence Arjuna’s mind
grew enlightened and the Gita
teaching which had long heen
forgotten came  back to his
mind.

“As Arjuna in this manner
kept meditating upon the lotus
feet of Lord Krishna with
intense and undivided love his
mind became clear and serene,
The more he concentrated his
thought upon the blessed feet of
Vasudeva the more his devotion
grew in intensity and his mingd
being purged of all dross tho
knowledge that was sung by
the Lord in the crest of the
battle which all along lay hidden
under the darkness of ignorance
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bhorn of worldly distraction due
to untoward time flashed back
into his mind.,” (Sri Bhaga-
vatam, Skanda T. Adhyaya 15.
Slokas, 28, 29, 30.)

This corroborative evidence
should, we think, be sufficient
to silence the critics, set at rost
all controversy in the matter,
and conclusively  dispel all
doubts and difficulties raised to
the context in which Sri Bhaga-
vad Gita appears in the Maha-
bharata according to immemo-
rial tradition.

Another objection which is
usually put forward to the
context of the Gita is the =o-
walled improbability of such a
high-class composition contain-
ing the most sublime philosophy
being delivered ex tempore on
the battle-field within the
limited time then available,
This is expressed by Tattwa-
bushan in these words;— “That
teachings filling eighteen chap-
ters could not be imparted in a
battle-field is plain to everyone
not blinded by bigotry.”

We do not know whether to
laugh at or scold the puerility
of this kind of criticism, We
think the most - effective answer
is contained in a satirical verse
of a Poet to the following
effect:—

A ——

“No doubt the centipede with
its hundred feet is not able to
crawl across the area of an ox’s
hoof on firm ground. But can
this afford a reason for ques-
tioning the ability of the two.
footed Hanuman to cross the
ocean?”’

The fact is that pigmies that
we are spiritually, morally,
intellectually and physically
little can we appreciate the
strength and greatness of our
ancient seers whose proficiency
in every direction knew no
limitation. Even inthese dege-
nerate days we have experience
of many of our gifted men. who
had taken to Sanskrit learning
and whose mental vigour had
therefore escaped the deterio-
raling effects of the ill-assorted
jumble of what passes for wes.-
tern education being able to
compose, and recite extempore
entire poems containing thou.
sands of verses without any
effort. [sit then to be deemed -
too much for Lord Krishna to
deliver the message of the Gita
in a few hours on the battle-
field or for Arjuna, highly
gifted and cultured as he was,
to imbibe its gist as when it
was taught. It must also -be
remewmbered that Sangkrit was
their spoken Language and the
war had not yet begun and ac-
cording to the rules of war then



406 The Hindu Mind

observed it could not begin until
both the contending parties
declared their readiness; for, in
those days, the practice of
stealing a wmarch over the
enemy and investing him
unawares which has in these
days of advanced civilisation
been developed into a fine art
and which for the first time
was made known to our people
when the great Alexander
secretly got a division of his
army to cross the Sutlej in the
dead of night and surrounded
on hoth sides the forces of
Porus who was artlessly expect-
ing that the Grecian king would
observe the rules of Dhwrmu
Yuddha with which alone he as
a Kshatriya was familiar and
give battle in front at an ap-
pointed hour-was not in vogue,
nay, was eondemned as dis-
honourable for a Kshatriya to
think of. Moreover, is it not
a fact that Napoleon’s vola-
minous productions were mainly
written on the battlefield and
during the progress of the fight?

Above all what better evi.
dance - can be needed than the
rapturous outburst of Sanjaya:-

“Thus did I listen to this
wonderful dialogue between
Vasudeva and Arjuna- which
makes my hair stand on end.
By the grace of sage Vyasa [

was enabled to hear this highest
secret of philosophy direct from
the lips of the great Yogi, Sri
Krishna, just as lo was ex-
pounding it to Arjuna. Ol
King! as I frequently recall
this wondertul holy conversation
between Kesava and Arjuna,
my mind floats in joy."” (Giita,
ch, 18, Slokas, 74, 75, 76.)

What motive, we ask, had
these saints and sages in  mak-
ing this interpolation? Had they
to gain empires by committing
this sort of forgery-they had no
thought for this world but had
given it all to the Supreme Lord
to  sing whose praises and
spread whose knowledge in
this world was their only care
and concern in order that they
may thereby help their erring
brethren and point to them the
way of regeneration? Cannot
the Gita command respect and
admiration if left alone without
being sewed into the great epic
or cannot the Mahabharata
evoke reverence if the Gita
had not been glued into it?
What then could be the reason
for this interpolation? Why
should it have been accepted
and acted upon down the long
vista of ages until it wag
reserved to our critics of post.
British days to discover the
fraud with the help of their
historical spectacles?
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These questions have only to
be asked to expose the hol-
lowness of the claims that
this school of critics put forward
for superior light and wisdom.
We bhave sufficiently exposed
their pretensions in the fore-
going pages and time and space
forbid further elaboration in
this respcet, But we feel hound
to point out that on ultimate
analysis this kind of suspicious
and scoffing mentality in rela-
tion to our sacred tradition and
our holy works, far from evi.
dencing the triumph of reason
and the overthrow of super-
stition as some of our people
seem fondly to think bears
unmistakable testimony to the

slave-temperament that hag
taken deep root in some of our
countrymen as the direct conses
quence of their having ex.
changed their own life-giving,
purifying, enlightening and
ennobling spiritual culture to
the demoralising, distracting
an deteriorating education of
the wealth-hunting West which
is so unsuited to our tradition,
and temperament and has been
chiefly responsible for the loss
of our manhood, the disap-
pearance of our oviginality and
our utter dependence upon out.
landish inspiration for every-
thing about us including the
very atmosphere in which we
live, move and have our being,

7
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THE MESSAGE OF THE CLOUD. |

By R. Vasudeva Sarma, M.A,, B.L.

@he Meghaduta, isa fine
lyrical germ of wonderful
import, being the fruit of
Kalidasa's later years, when
ripe in wisdom and rich in ex-
perience, he sought to convey
to his readers, mystic truths
which it was his privilege to
perceive under the guise of a

felicitous epistle he indited to
his beloved. Historically, it
seems now to be fairly settled
on the basis of the Kuntesvara
dantya  and the Vakataka
Pravarasena synchronism, that
Kalidasa was despatched asa
messenger to the court of the
Vakatakan Prince Pravarasena
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by his patron Chandra Grapta 11
with instructions to stay at
Ramagiri for the period of one
year and then to submit his
report on the administration
obtaining in the country which
was then heing ruled by his
daughter  Devi Prabhavati
Grupta as queen, mother and
regent on behalf of her minor
son, It is believed that Kalidasa
spent a year there at Ramagiri
as High Commissioner, a year
which aesthetically and pleasur-
ably inclined as he was he
considered as a year of curse as
entailing separation from his
wife and family. (Meghaduta
I. L) The fact of his stay seems
to be confirmed by the exactness
of the topographical knowledge
displayed by Kalidasa who
describes to us how at Ramagiri
there was a temple dedicated
to the feet of Sri Rama to which
the devout gathered together
to pay their obeisance (Megha
I. 12) a fact which is now
proven by a copper-plate inscrip-
tion of the queen mother Devi
Prabhavati Gupta which pro.
fesses to have been issued from
Ramagiri from the feet of Lord
Vishnu, The report that )ye
submitted, naturally enough
assumed the form of a sweet
song entitled the Kuntesvarq
(or the Kuntalesvara) dantyam,
from which only two verses are
now available heing quoted by

Kshemendra  in his  Aucityo-
vicara-riren, Bojadeva  and
Rajasekhara,

We are not concerned with
the fate of that work here, |t
suffices for us that the above
facts  prove that Kalidasa
dwelt at Ramagiri for the space
of a year, It is possible that
Kalidasa engaged as he was in
the business of touring the
country in order to get a first.
hand knowledge of the country
all over, was {hen unaccom-
panied by his wife, “condsmned
whole  years in absence to
deplore” and image charms
he could not for a year hehold,
and that messages sent across
through trusted servants consti-
tuted  their  only  pleasure.
( Megha II. 30). An cight
months’ time has elapsed and
time seemed to drag on drearily,
The romaining four months had
somehow to be ferried over and
to gladden the heart of his
heloved, the poet wished to
breathe his message of hope
and comfort through a fine
soul-stirring poem and the
present work was a vesult of
that happy impulse -of the poset.

- When greatmen do things,
their efforts do not die out after
their passing purposes are ac-
complished. They bide eter-
nally, become landemarks in
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history and are transformed
into beaconlights that serve to
inspire and bless unborn genera-
tions, And the same was the case
with Meghaduta also. In the
hody of this simple poem of
message, the poet chose not
only to weave grand moral
truths in the shape of the many
Arthantharanyasa lines occur-
ing at the end of many of his
verses, but sought also to teach
lessons of Yogic philosophy and
Vedantic truths. For, is not
the whole poem a grand al-
legory treating of the passage
of apious soul, sojourning fo_r
a while here on earth and
striving by its devout practices
to gain salvation, which is but
a regaining of its pristine purity
and worth?

What exactly was the lesson
sought to be conveyed by Kali-
dasa could never perhaps be
known; but a few guesses I will
attempt here and leave the
reader to judge of the whole
poem .for himself,

In onr enquiry into the mes.

“sage of the cloud, we are helped

by the pregnant observations
of two far-sighted writers out
of the host of commentators,
on the Meghaduta Kavya viz.,
Mallinatha and Purnasarvas.
wathi, But even these two
writers seem to have made

their remarks most casually,
without intending more than
what is most superficially to be
gleaned from the text of the
poem itself. And yet we arve
bound to be most thankful 1o
them for having supplied to us
the golden key which could
open for us the doors of Heaven
itself as it were and reveal the
full majesty of the light that
pervades those realms.

Mallinatha declares, casually
enough, following the footsteps
of Dakshinavartanatha, that
the Meghaduta is based on the
incident of the Hanumadduta
in the Ramayana; (Mallinatha
on Megha. 1.1) and if this
statement be taken to he true,
it behoves us then to considey
as to what was the relation
subsisting between Sri Rama-
chandra and Sita Devi and
what Bhagavan Valmiki has to
say ou their rvelation. There
are certain indications afforded
to us in the Ramayana for
determining the same., In the
Sundarakanda, Sita Devi, ad..
dresses to  her  tormentor
Ravana who personifies for us
the indisciplined soul—(Sundara,
kanda, XXI, slokas, 3, 6,9, 15,
16, 17,19, 20 ). The identity of
Sita Devi with the chit principle
or the intelligence principle of
the Lord, whereby the indi-
vidual souls are stirred within



and inspired with a genuine
taste and thirst for knowledge
which is the sole pathway for
leading the individual soul unto
the cognition of the soul is here
forcibly  brought out, Sita is
liere affirmed to be the Vidya
or the wisdom gained hy a
Vratasnata dhira, that wise
man who had gone through a
course of Veduvrata and had
become a  Viditutman, one who
had cognised the self.  Such
cognition and knowledge, it is
not given for the sinful to gain.
Let him practise righteousness
well.  (Sudhiw Sudhu dharmam
charalu), Then let him betake
himself into the great and the
virbuous and learn the truth
from them and ahide by their
advice. His conduct must bo
pious and disciplined. Noither
power nor wealth could win her
and the only way to gain her,
to gain true knowledge and
immortality was to take refuge
with the Lord, the All-knowing
and the All-merciful.

This conception of Sita Devi,
as the intelligence principle
inhering in the Lord, is well
brought out also by the Sitq.
rahasyopanishad. And of the
several forms therein ascribed
toSita Devi, that of the Bhoga-
s1kti well approaches the ideal
s ught to be personified in the
- Yaksha's wife by Kalidasa. In
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this Upanishad s brought out
the inherent power of the Devi,
who through her incomparable
nercy is evey graciously incli-
ned towards the Lord's devoteos
and being so disposed, inspires
them with trne piety leading
them to the performance of all
the prescribed acts of piety such
as acts of daily rites, worship
and service of god s idols visiting
sacred shrines, bathing in holy
rivers and pools, and the like.
The reader will sce how the
clowd which is but a represen.
tation of the Bhakte Visesha or
the devotion-principlo is mado
to go through all these endless
diverse acts of piety ere ho
gains the dnfellignee principle
and thereby realises the Lord
or the Self. Hveryone of the
expressions above could be sub-
stantiated from the text of the
Meghaduta.  For who is the
cloud and what is the pathway,
dictated to him? The anawer to
this  query is afforded by
Vidyallatee  the brilliant com.
mentary  written by Purna
Saraswali on the Meghaduta,
What indeed is the meaning of
the expression, ¢ the path suited
to you? (Megha 1. 13) “Thero
is one pathway conducive to
the begetting of enjoy ment and
bliss which is adapted to you
who are foremost amongst the
aesthetic and who arn endowaed
with  devotion towards the
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(Great Lord (Siva). And unto
{hose that cannot discern any
flavour and who are atheists
and who do not care f_‘“' z?ny
aone of the objectives in llff‘;:
there is indeed another way.

It is because of this, that the
cloud is given a tortuous tour-
ing programme, the detours e?nd
stoppages on the way as bheing
indicated in Megha I. 19,23, 2(?,
54, 61 and the like. And it. is
noteworthy that such devia-
{ions occur only through a con-
sideration of some holiness and
sanctity attaching to the place
sought to be reached thereby,

Let us now take the cloud as
a pilgrim or the (levot1011—1)|'11}~
ciple and seek to trace his
course, He atarts from Rama-
giri hiils, where already he
has been leading a strict life of

“dovotion bathing in the sacred

pools which Sita Devi had sancti-
fied by her ablutions and dwel-
ling in hermitages. He circum-
ambulates the impress of the
feet of the Lord Sri Rama

_enshrined on the Ramagiri hills

(Megha I. 12.) and with tear-
dvops clinging on to his eyelids
takes leave of his native city.

“His ‘friends and well-wishers
- acoompany - him -as far as the
boundary walls:of the city and.

offer him instructions as to how

he has to proceed, The pathway -

is dictated to him and this
portion embraces the whole of
the first half of the poem. The
cloud is asked to take up
water, light in bulk and quality
so that he might not suffer from
the cffects of over.eating agree.
ably to the injunctions laid
down by the Maha Yogin in
His Gita (Gita chap.VI. slokas
16, 17). And if in the water
also, a mystic significance
should be traced, the Taittiriya
Samhita proclaims it “Shraddha
va apah.” (Taitt. Samhita.
I.6,8,1). “Verily, faith is.
water,”

Laden with ‘faith’ then the
pilgrim starts, The Siddha
maidens themselves are struck
with wonder, beholding his
faith and steadiness of purpase.
(Megha [. 14) Passing through
Mala and having stayed on
Amarakuta's heights, he flies
to the Vindhyan glades and
there be heholds the glorious
sight of the Narmada ag it
descends in a thousand cascades
adown the Vindhyan crags.
The sight itself is sanctifying
and one need not bathe there.
(Megha I. 19), In conneetion
with the sanctifying worth of
the sight of Narmada, the
veaders would perhaps find the
following Puranic verse, quoted
by the Saroddharini, one of the
commentaries - on the Meghs
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duta, It tells us “Gangasnanena
yatpunyam totreva darsanena
cha etc,

Then the cloud proceeds north-
wards, till having occasion to
point out the sacred shrine of
Mahakala at Ujjain.  The
Yaksha asks the cloud to make
a detour. He is asked to bathe
in the River Nirvindhya
(Megha I.29) and then proceed
to the city, which looks as
though it were a piece of Hea-
ven, planted here on earth,
having been wrested from above
by the erstwhile denizens of
Heaven, who when their store
of religious merit is exhausted,
have to come down on earth,
(Megha I, 31.). Thenis he bid-
den to visit the temple of the
Lord Chandesvara, with its
flower gardens and surrounding
stream. ‘I'o the Lord of Maha.
kala the cloud is to sound his
thunder-drum (Megha I. 38.)
agreeably to the Upanishad,
where the soul is said to be
stirred into taking delight in
helping  puja and doing
archanas itself,

From there he proceeds to
Devagiri where the Lord
Skanda eternally bides and
there converting himself into a
flowery mass, the cloud worships
the God with a shower, (Megha
I. 47.) 'Then honouring Carman.

vati which lies across his path,
he proceeds across, Dasapura
and reaches the famous Kuruk-
shetra, where flows the Saras.
wati whose remembrance is sne-
red. (Megha. T, 58.) “Approach
the waters of Sarasvati’® for as
we well know, the river is lost
in the sands and it is not possible
either to bathe or even to see it
and the Hindus who had a high
sense of practicality prescribed
the only possible way in which
the river cloud be enjoyed viz.,
that of remembering it in their
prayers, (It seems the river
was flowing with full floods at
the’time of the ancient Puranic
period, though by the days of
the later Puranas, it seems to
have run dry.)

He proceeds along to Kana-
khala near which place is the
Gangadvara and the Puranas
enjoin ,the :special efficacy of
this sacred place saying, *Who
is there so wicked as not to
obtain salvation through bath-
ing here? N one. Therefore,
have the holy sages named this
sacred watering place Kana-
khala,” (Skanda Purana), And it
is worthy of note that the cloud
ie asked to bathe here. (Megha.
I. 55.) Then does the cloud reach
Kailasa, which -marks a certain
definite stage in the attainment
of 8iddhi by the yogic aspirant,
for from here onwards we tee
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the cloud displaying extraordi-
nary powers such as being able
to solidify itself and convert
itself into a flight of stairs
for the pleasure of Parvati and
Paramesvara (Mega, T, 64.) and
being able to put to rout the
hordes of Sarabhas. (1. 58)

Alaka is then near hy and the
cloud is able soon to flit across
to that place and reach the pre.
sence of BhogaSaktiwhoisaccord-
ing to the Upanishad,'Kalpavrik.
sha, Kamadhenu, Chintamani,’
otc., etc., and whose identity
with the yakshini is disclosed
by the poet when he describes
the glory of Alaka and his own
mansion there. (Mega. IT. 13,19
This yakshini is again the presi-
ding deity over Intelligence and
Bliss and when she is gained,
it is not any more difficult for

the yogic aspirant to reach to

the Highest Bliss viz,, Salvation.

That the cloud is considered
as a yogic aspirant seems to be
confirmed also by the fact that
the journey of the cloud as dic-
tated by the yaksha agrees in
most respects with directions and
particulars given to students of
Yoga by the Upanishads. The
cloud has many temptations on
the way. Many a river invites
him with her charins, but yet
the rivers having been consi.
dered to be cloud’s wives

there is not much harm, as ap-
proaching one’s wife at the’
proper season is duty enjoined
on the Hindu husband. But
when the Megha is sought to be
seduced by the heavenly dam-
sels, he is strictly warned not to
allow their advances. (T. 65)
Note also how heing enjoined
ahimsa the cloud is asked just
to affright them., We know
the fate of the Sarabhas who
seek to hinder the cloud (Mega.

I. 58) though being engaged
in ahimsa vow, he only scatters
them. ‘The Upanishad shows
how the yogic practitioner be-
comes then handsome inciden.
tally supplying the reason fop
the incident adverted to in

Meghaduta T. 65. The Upanishad
gives further onin its delinea.
tion of the siddhis in the Ghata-
vastha particulars which we
find attributed to the cloud.

Thus the yogi is advised to prac-
tise yoga for the space of a

quarter. We know the cloud is
similarly asked to wait for the
space of a quarter- (Megha. IT.

36.) *Yuma matramsahasva’ is

the injunction. [nits enume-

‘ration of siddiis gained the

Upanishad moutions vakszd~
dhihi, kamarupatvam,  sway-
gathihi and the like, characte.
ristics which are either mherent

or attributed bythe poet to the
cloud,
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We have so far sought to ex-
plain in the Mahakavys in
terms of yoga. In terms of the
Samkhya also wWe can e
conceive of the yakshini
the Mulaprakriti through whose
realisation the inq iy idual
Purusha gains his release. The
Mulaprakrit; we know is always
conceived of as g lady of won.
derful charmsg, The Upanishag
thus delineates her positing the
Supreme Soul as her Lover and
the individual soul  ag the
Purusha in bondage through
ignorance, “There is sie one
unborn, red white and black,
the producer of g multitude of
offspring of the same form, he-
side whom lieg taking pleasure
in her, one eternal and unborn.
There is one other soul unborn,
who leaves her when she has
had her pleasure™ —(Svetas-
vataropanishad 1. 5.). The
yakshini is the Mulaprakrit;
and Lord Siva, isthe Ishwarqg
both residing in Alaka. The
individual soul is caught in the
toils of the universe and is the
accursed yaksha and when he
has run through the course of
mortal life he regains his beati-
tude, having cognised the
reality of both Prakriti and

asily
as being

Purusha., And it must follow

that the progress of the cloud
is the intelligent ascetic prac-
tices of man for gaining the

h T ey

necessary wisdom, A Vedantic
turn is given 1o this Samkhya
doctrine by the Svetasvatarn
itsolf whon ¢ declares

Mayam ¢ty prakritim Vidhyan
mayinam ty mahesvaram Tasya-
vayava blutos sty vyaptam sar-
vamidham jagat, Jy, 10,

There is also another way of
taking the whole tale of the
progress of the cloud ag port.
raying the direction and the ir.
radiation of the Lord’s merey
towards the individual soul,
consistently  with the clue sup~
plied by  the Ramayana,
Yaksha is Sri Rama, who is the
Supreme Soul and the Yakshini
is the individua] soul towards
whom He is ever mercifully
inclined and separation from
whom is unthinkable Therefore
the Tord sends down His mer-
ciful protection to save the
individual soul,

And as the paper has already
become toq long T shall content
myself  with generally indi-
cating the lines on which the
interpretation must proceed,
The great Lord who cannot
bear to be parted from the indj-
vidual souls, sends forth hig
love towards it because of (1)
His great merecy (2) His senso
of the duty of protection. He
owes to the individugal soul (3)
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His knowledge that He an.d
the soul are one, anc'l .(4) H}B
love, The Yaksha snmlarly is
dayita jivitalam banarthz,beca}use
of his compassionate feeling,

knows her to be an abala.

ds a
Megha II. 32.) and so sen |

snessga\ge, He calls her szt(‘zm
may dhvitiyam (Megha II. 22.)
and his song is one out-burst of

-his declaration of love. If then
.Rama.Sita union represents

union of the Paramatman anfi
the Individual soul, Chel'l i‘;lus
poem also depicts' a sum!?r
theme. That the sojourn of li g
here on earth is temporary an

that the soul will be restored to

~jts prior bliss is also- vouchsafed -

ion “astham

8 by the expression “a
f?z‘;n‘:'thaxmahima"indlcatmg that
fho soul's former majesty ha('i

¥

-

only suffered a sunset and 80
was bound to be restored with-
the early dawn the next day.

The philosophic value of the
poem is very very high and could.,
be gauged only by constant.

-study and meditation and as thg.-

significance of any truth, the il~
lumination gains in its lustre.
and magnificence in direct pro-,
portion to the powers of cogni-
tion and striving bestowed by
the student, I shall just close this |
already lengthy artiele byol;;,
serving that it must have been:;{‘
such philosophic enquiry that:

coppelled - that prince of com~.

ta admit, Maghey meghey ck&
gatam vayah, .

mentators, thegreat Mallinathq%
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