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TO HINDU YOUTHS

%T is a matter of extreme regret for us Hindus that
Bharatavarsha which was once the cynosure of all eyes of
the nations of the earth, should now pine away for no 6fhér
reason but for want of support from its own young gé'ne:ra'tio‘n.
It is also specially unfortunate that the mind of young India
has bheen concentred on one single topic * Politics’ and subjects
of vital importance to the preservation and integrity of the
holy Hindu Nation have not heen given their due and
legitimate attention  Our Sanatanist leaders have not yet
fully realised that the existing condition of the Sanatanist
Hindus is to a great extent due to the indifference to religious
ideals as set forth in the Hindu Scriptures, indiscreetness and
a mania for everything modern and western, which the
youths show in their everyday life. And the youths are
under the delusion that it is quite easy and possible for them
to construct anew a state of society or government in which
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beople shall enjoy a large measure of freedom and liberty.
This, their presumiptuous claim, is based on a  mistaken
western notion, The revolt of the youth in the West aguinst,
religion, culture, morals and all that is good, sends a shudder
through our country and a cramp  of anger through the
nations of the West.  So, when such is the state of things
i the Waegt, it is  highly  preposterons on  the  part
of the Hindu youths to turn to the West to tackle all the
problems confronting them. Even prominent thinkers of the
West do not view favourably the state of their sociely
civilisation and government, hut are looking forward for
guidance and enlightenment from the Rast. Thercfore, the
youths of the country, instead of wlowing themselves to be
enamoured of the smooth phrases, saintly poses and  vain
promises of the social reformers of our country and instead
of trying to wreck the holy and time-honoured social and
religious institutions, will do well to pause awhile and consider
without prejudice, whether it is not their imperative duty as
t‘mf'f sons of the holy India to study and understand the sacred
Scriptures under the divect saperintendence of a (e and  then
form clear-cut ideas as to what they should do and what they
should avoid, whether their thoughtless act will not produce
more harm than good and also whether they have the ability
and power to accomplish their object.

MANY young men think, nay, are led to think by some

of our reformers, that it is absolutely impossible for Indis to

become a free nati anse of rolii :
come a free nation because of the religious differencos that

divide people. They say also that so long as these religious dif-
ferences exist real patriotism and love of country are impossible
If that be true, then certainly it is a very scerious matter for yli
lovers . ) ‘ RV .

overs of the country. If it be true that the religions of the |

‘ and
make inexsuperable fortress walls that love

cannot surmount
them, then our hopes and aspirations for a frec India are the
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vainest of dreams,  There oxxér in}ﬂfmmﬂble religions in our
land and they are deeply rooted i the soul. Hinduism is the
rebigion of the vast majority: and there are millions of Mussal-
mans, Christians, Parsis ete,, whose forefathers have lived in this
country for centuvies, who are Indians just as the Hindus are
Indians; and they cannot be excluded from the mation,  Our
young nmen canuot undo tradition and history, cannot try to make
India, a nation of one religion or no-religion. Indeed, the word
religion, comes from a root which means *‘to bind,” so that reli-
gion, looked at for the moment {from the stand-point of the mere
meaning of the word is a binding force—something that unites
people, Though religions are many, yet religion is one. There is
only one Supreme Being, one God, acknowledged by all. The
Hindu worships his God, the Christian his God, the Mussalman his,
but they all worship the One, whithout a second, Verily the
Lord says in the Sri Bhagavad Gita **Even the devotee of other
Gods who worship full of faith, they also worship me”. So,
unity of life which is the central core of religion, isalso the
hasis of true patriotism, Patriotism cannot live without reli-
gion. The youths of our country will only add to our sufferings,
alveady great enough, if they attempt to destroy religion alto-
gether.  From the system of education which the youths are
receiving now-a-days it may be said that they are completely
ignorant of the value of religion. They do not care to study
the conditions of our country, its thoughts, hopes, ideals and
aspirations, traditions, culture and the fundamental principles
of its social institution, They are yet to know that a patriot
is a patriot because he is religious. History records that the
greatest patriots have been religious men.  Religion alone

teaches unselfishness, a quality which is quite indispensable for
a true patriot. Religion alone teaches discipline and devotion
to duty without which improvement is impossible; and it is
because of this want of discipline that we find it diffiicult
to keep our passions under control, that we are unable to



262 The Hindu Mind

Beh i corporate capacitios o hormony, oawd baoo B

Quitisels, breaking Up ol tectinees, walh o opl eaery s here, bt
rabing all owr udeaviues fo nprove ar coadiven, W vt
think of any politied froe) s, e
Carporate capmeities in unison,

e b fooat il

WA B the danger of Goe sevierad negnibay R IITRTAN

m {.ndi:x? Settish 14‘;”14‘:‘;;, et ‘{”;”‘“.z‘; A “Hv{‘\.

biekevings. What ts Bos retedy? el willingme s to frod
Mothe vight path s nnwillinness to pick agpe quaesds with
)ﬂ)(}l‘ﬁs‘; it thosn whntosonge precepls we Learn From et il
ove 1o ouy conntey in the wpicit of eolicion, e iea proy e

sste wo tinid cmphasis on e necessity of spivitad eudtore,

3 . N R . .
SO, itis high time that euy vaths who aee the fabare
ctizens of this great continent,  have realised st no unefod

puarpese will be serverd by thetr heeding the  wonds of  the

‘volunteer staves of the West, who seek for direction sad sguidnnee
VN a8 1o such friviad madiers ws the cropbing of the hadr of
the cut, colowr and woustachios, who have wo ideas of beanty
of thelr own, who while thoy speak of reforo, do so bat a8

gramaphones of the West speaking  thelr masters ceoieo’

N

T de ' i
do no s ; i v ehia
of thh H's:d}x:xm‘s‘hh‘\{"“i whizd s weant by the eivilizioe
‘ : Sheena.,. SR gaod sysbear ol agrieatbses, an-
:::(i}h{ﬁm i};;ﬂt}x}{m:i‘urmy; s woeapacity 1o praduee whint
1;\1;;1;@(}( m(,;\;ir;‘;zstt}‘“tn COMVONIPNCH G fusary, schoobs exfas
she > village " teaeh it
ity ‘sy h}..w, for t:¢>¢<.§\\z};:‘ reading, writing and
arithol \;\m,} ; a\.nf&al practice of hospitality  and chary
‘t-pnmﬁ: s(}x tl 1? T %1“‘;? above all, o trenbiment of e
q;\\c;n«; B “"‘:x ) 02} eonfidence, vespect g deticacy, are
:H;iﬂd}:‘i ‘al‘oh f;(:‘; ,Wfllc}} denote a eivitized peopte, then the
(;iviﬁq;{,tii)n) ot “;\ BOY Lo the nutions of Barope: and il
$ J3 M0 veeome an avticle of trade between thae
two couniries, [ ‘

am convinesd that y |
: : : : af this countey ¢ :
will gain by the mport cargo,” 1 e (Fhod

— 8t Thomas Munro,

"THE TEMPLE ENTRY BILL" |
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By R. Krishnaswami Aiyer, M. A,, B. L.,
(Advocate, Timevely.)

1. Introduction.

; 1 objeet of the Dill as
difinitely  mentioned  in the
preamble is to remove  the
disabiliiies Guposed by custom
and usage on certain classes of
Plindus in respect of entry  into
the temples” and the remedy
proposed 15 to empower the
frustec 1o make any fnuoca-
tion contrary to the establishod
custom or usage of the temples™
and thus to allow to ““any class
of Hindus who might Aoee hoon
creltudod from a temple under
his management, entry  into
sueh temple if the Hindu com-
manity de e lodity s gener-
ally  minded 1o allow  such
entry. The Bill defines  the
method ol ascertaining  the
sense of the ' Hindu eommua-
nity” by counting the votes of
“ Hindu voters” of that locality
who will be determiined on a
monetary basis. The statement
of objeets and reasons 1s not only
an amplification of the above-
mentioned ideas but  also con.
taing a definition of  ** [2udbfi:
Hindua temples” as “heing places

“Opinions  forwarded

of more or less free and  equal
association of all sections and
denomination of caste Hindus
in the worship of their common
Gods.”

At the outset, 1 feel bound to
point out that the Bill is based on
entire ignorance of what “un-
touchability™ is, of the powers
of the legislative hodies to deal
with it, and af the constitution
of temples,

2. The Principle of Untoucha-
bility.

Untouchability is not a secular
“disability” imposed by custom
or law. It isa religious stutus
which fixes ttself to one who is
born under particular circum-
stances which are detailed in the
Hindu Shastras, 1t attaches
itself Lo the off-spring of certain
unions prohibited by the Shastras
and the descendants of such off-
spring.  In the flindu religious
systom, o man’s caste status
which alone has to  gnide his
religious  activities throughout

to the Government,
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his life is born with him. In
fact the Sanskrit word {or caste
is Jati which means birth,  The
only way, therefore, known to
the Hindu Religion in which «
man can be o Stouchable™ o an
“untouchable™ s to be barn s
such., A Brahmana is o BPrah-
mana, nobt becouse Be thinks wo
or Imitates a Brahmana or is
voted to be so by his friends,
but only because he is boru of a
Bralimana father to a Brahmant
mother lawfally marvied, It
is, therefore, an impossibility to
invest a person anew with the
status,  for instance, of the
Brahmana, for, we cannol do i
without making  his  porests
Brahmanas: (or doing the fatter,
thedr parents must bhe made
Drahmanas and so on, 1t is
cqually impossible  wnder  the
thindu Shastras to make an un-
touchable o touchable or vice
versiv as long as the partieular
body in which he has  taken
birth subsists,

I may point out in this con-
nection  that the Shastraie ine
Junction as regards untouchabi-
HEy mentions the uniouchable
classes along with @ woman in
her monthly  period  or just
confined, It will be quite clear,
therefore, that untouchability is
not based on any sense of arro-
gance but onty on principles of
ceremenial pollution, on which

madter the Shastras alone ean
be the guide for all who really
have any faith in Hinduism,

Untouchability is of {wo sort
oceasionnl anil congenital,
Even  the Prahneng
“untouchable™ on

o
oy

15 an
occasions of
certain births and  deaths of
close relations and is net then
allowed to enter a temple. Fven
in our body, the Shastras tell
us that the portions below  the
navel are in a sense “untoach-
able™; the head, the highest and
purest portion of the bhody is
certainly touchable but not the
e on ity the eyes, the most
mportant of the seiisory organs
are guite touchable hut not when
there are tears in them.  Thus
the  doctrine  of  coremoninl
pollution ar untouchability  in
varying degreos is inseparabloe
from Hindiism,  To say that it
IS ah exerescence or g ¢ bhlot v
on Hinduism s to betray  one's
own colossal  jenorance  of
Hinduwism altogether, The oe-
casional untouchability  disap.
pears when the oceasion which
makes one untouchable conses
to be, "The congenital untouel-
ability  which  makes  one
untouchable can cease Lo heonly
when the embodiment cob at
Birth ceases to be, An ombodi
ment is nof due to mere chance
but is the result of appropriate
past deeds,  gool or had,  done
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in previous lives, Just as a
child is horn blind or an imhecile,
so s it borm a touchable or an
untouchable,  “Oppression” or
" has no hand in
the child being <o born, The

* Depression”

Tavw of Karma alone 15 respons
sible for it And no person
who does not accept this Law of
Kavma as explaining the variety
in the world has any claim to
call himself o Hinduo.

Further, the  present rage
against untouchability ™ s
based on an entire misconcep-
tion,  Its opponents scem  to
think that some people have
deliberately  fmposed  such o
disability on others.,  First of
all, this asswmption is patently
absard, for no man will submit
Lo a disability simply because
anolher wills 16, Secondly, the
“untouchables™ are not a few
individuals who could have heen
coerced into such a status hy
the caste Hindus, Thirdly,
“untouchability™ of  varying
erades Is rampant among the
untouchables themselves as any-
body really acquainted with
them can see for himself; cer-
tainly no caste Hinda is respon.
sible for these sub-divisions,  In
fact, untouchability isnot a crea-
ture of system ovis imposed by
the dominant will of anybody
but is a religious institution based
on the fundamoentals
ol Hinduism,

3. The Competence of the
Legislature.

For what has been said above,
it will be clear that it is within
the provinee or competency of
naobody, however powerful or in-
fluential hie may be, to clothe
anybody with, or deprive any-
body of, “untouchability™ or
“touchability’ as he likes, The
only Person that can doitis God;
and the only wuy in which even
tiec can do it isto give him o
different body «affer the passing
away of the present body. While
0, it is the highest presumption
to assume for any legislative
body the power to legislate on
such matters. Further, the legis-
lature as at present constituted
contains a large number of per-
sons who belong to alien faiths;
and even among those who pro-
fess 1o be tlindus there are many
who have not cared to kunow
what their religion is or who are
express dissenters from it, The
Assembly trying to deal with
this matter can only be com-
pared to an association of Scotch
engineeiy trying to solve an in.
tricate problemt of Mahomedan
Lanw, Dharma, according to
the Hindu, is supreme and rules
all; even a Hindu king has no
power to interfere with it; while
so, no Hindu can tolerate for a
moment the interference with
his religion by an alien or mixed
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Government or by a set of
westernised gentlemen who call
themselves Hindus only for the
purpose of swelling the census
figures, tender but lip homage
to Hinduism and flout it in
every act of theirs,

4. The Constitution of
Temples.

Further, the Hindu temple is
not a building where a congre-
gation meets for common prayer
but is the Home of a living Pre
sence, God is Omnipresent, no
doubt, but the Agama Shastras
prescribe some special rites the
performance of which will in-
duce Him to manifest Himself
in a particular manner. The
scientist tells us that electricity
is present everywhere; hut this
is not inconsistent with its mani-
festing itself aslight in a bulb
of limited dimensions. As
the.e are definite rules which
lay down the conditions under
which alone the omnipresent and
invisible electricity will manifest
itself in a particular bulb, so does
the Science of God-manifestation
embodied in the Vedas and the
Agama Shastras, lay down very
definite rules as to how that
Living Presence is invoked,
maintained, reduced, or annihi-
lated. The Hindu temple has no
value to the person who does not
believe in such a Living Presence
and in the Science dealing with

it. Among such rules are found
those which regulate the entry
of persons into temples. They
allow certain castes to como
into the temple upto a certain
limit, certain others upto
another limit and so on, ‘I'hat
they are ot based on ‘“‘caste.
arrogance” will be patent from
the fact that the Archaka or
temple-priest whose caste-status
is ordinarily “lower’ than other
Brahmanas is allowed entrance
into the inmost chamber while
the latter are not. When such
rules, therefore, declare that the
untouchables ought not to enter
the temple, there isno use of
quarrelling with them or trying
to modify them if one has any
faith in the existence of the
Living Presence in the temple.
If he has no*, the temple has no
spiritual significance for him;
and it passes our understanding
why he insists on entering or
making others enter a temple
which is really nothing to him.

The conception again that the
majority of the monied residents
of the locality or the trustees
of the temple with their support
can makoe any inncevation is, to
say the least of it, baseless. The
temple is a creature of Agama
Shastras and has to be regulated
only by them. No majority,
however large, has any right to
flout their authority or impose
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its will on the others. The resi-
dents of a locality may, for
practical convenience, be vested
with the management of the
temples in the vicinity; but the
temples are in no sense their
property with which they can do
as they like; their right of man-
agement also is restricted
to secular matters and cannot
possibly extend to the extent of
enabling them to interfere with
the religious rites. TFurther,
though the right of management
may for purposes of convenience
he with the local people or with
a trustee as a representative
of theirs or of the ruling power,
the persons entitled to worship
there and therefore entitled to
have their voices heard are all
the Hindus throughout the leng-

th and breadth of lndia who

are entitled to admission by
virtue of their caste status. For
example, if God Visweswara’s
temple can be conceived of as
the *‘property’” of any body, it
is not only the Municipal resi-
dents of Benares that are enti-
tled to it but all the caste Hindus
in the whnle of India. When
such is the conception of a tem-
ple, it is absurd to suggest that
the residents of the locality in
which the temple happens to be
situated can do with the temple
as they like,

5. Conclusion:-

The proposed bill is therefore

(a) quite incompetent to put
an end to ‘““unfouchability” as it
is a creature of religion based
on the principle of ceremonial
pollution attaching by birth and
not a creature of mere custom
or of the wanton oppression by
any

(b) quite beyond the compe-
tency of any secular body, much
more so of the legislative assem-
blies which are only mixed
associations of persons for
mainly political purposes

(¢) destructive of the sanc-
tity of temples which are
and can be built, maintained
and regulated only according to
the special Shastras dealing with
them and

(d) highly mischievous in
that the effect of the bill will
be and has been only to create
hatred and discontent where
there has been none and will
ultimately lead to acute com-
munal discord and discussions
ending in riots and bloodshed,
as anybody who knows the depth
of the religious feelings of the
ordinary Hindu (not the *‘civi-
lised” gentlemen who do not
believe in temples or in the
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existence of any Living Presence
there) can easily see and foresee
for himself.

In the foregoing I have not
thought it necessary to quote
religious texts to justify the
above opinion or to consider
the legal aspect of the question,
as the Government will, I am
sure, be receiving alarge num-
ber of representations dealing
with them. I have, therefore,

confined myself to giving expres-
sion to the opinion of the “lay

people likely to be affected by
the Bill”,

It 1s, therefore, prayed and
hoped that the Government and
the Legislature will throw out
the Bill both on e salutary
principle of religious neutrality
and in the interests of peace and
order and thereby prevent a
great injustice to the votaries
of Hinduism.

II

By J. Ramayya Pantulu, B. A, B.L.,

Retired Deputy Collector & Ex-M.L A., Muktiswaram,
(East Godavari)

*i% am entirely opposed to the
legislation which aims a fatal
blow at the most cherished reli-
gious beliefs and observances of
a whole continent, Whether the
so-called depressed classes are or
are not Hindus is a moot point
but they have admittedly been
outside the pale of the religious
life of the caste Hindus from
time ‘immemorial, Caste is of
the very essence of the Hindu
religious life, It is predicated
in the earliest records of Hindu
culture, viz,, the Vedas and is
inextricably interwoven into all
departments of Hindu life. TIn
fact, Hindu literature, whether

sacred or secular, would he mean-
ingless witlout an appreciation
of the caste system. Tle pro.
posed legislation is, in essence
an attempt to abolish the Cuﬂi‘(;
system by a stroke of the pen.,

2. The vast bulk of the Hindu
community is opposed to the
proposed legislation. Those wlio
are in favour of it do not
represent even one in ten thous-
and and it should not certainly
lie in the power of this extremely
small minority to logislate
against the will of the vast
majority of their fellow subjects
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3. The Dharma Shastras
which are in the nature of codifi-
ed law, have been based on esta.
blished customs and that is the
principle on which legislation
should he based, Legislation
which is not merely far in ad-
vance of, but is directly opposed
to, established custom cannot he
defended.

4. The movement, in further-
ance of which the proposed
legislation is undertaken, is
essentially a political one and
is not a genuine social move-
ment, whatever its sponsors
might say. There has been a
social reform movement in the
country for a long time. Origi-
nally it was a real social move-
ment and aimed at bringing
about social reform by educat-
ing public opinion and not by
legislation. Subsequently, thanks
to the activities of that ‘‘very
astute politician” Mr. Gandhi,
it has become a plank in the
platform of that essentially poli-
ticial body, the Indian National
Congress and it is the belief of
many that the ulterior object of
the so-called “Harijan’ move-
ment is, on the one hand, to
make the British Nation believe
that all classes of Hindus are
united in demanding the Cong-
ress scheme of political reforms
and, on the other hand, to placate
the depressed classes so that

they may not act contrary to
the Congress policy. If Mr.
Gandhi is “‘dying” for bringing
about the social amelioration of
these people, why has he not
thought of it earlier?

5 None can deny that the
Hindu temples have beon built
and endowed by caste Hindus
for caste Hindus and it would be
a criminal breach of trust to
throw these temples open to
Panchamas. The point at issue
in this connection is “would the
founders of these temples have
consented to their being thrown
open to Panchamas”? The ans-
wer is undeniably in the negative,

6. Granting that the ‘‘dep-
ressed’’ classes are Hindus, they
constitute a sect distinct from
the caste Hindus and should
this sect be given a right
to enter tho temples of the
other sect? There are religions in
India other than Hinduism and
they have their own sects, The
Christian Religion has, for ins-
tance, the Roman Catholic and
Protestant sects (to mention
only two). Mohammedanism has
Sunnis and Shias and Jainism has
its Svetambara and Digambara
sects. Hach of these sects has
its own temples and T have yet
to learn that any of these
sects has ever claimed or can
ever claim a right to enter
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the temples of the other sects.
In South Canara there are three
sects among caste Hindus them-
selves, viz,. the Dravidians, the
Sarasvats and the Konkanas
and each sect hasits own temples
which the other sects have no
right to enter.

7. Itis a widely known fact
that the leaders of the depressed
classes, such as they are, look
askance at  Mr. Gandhi's
“Harijan” propaganda and
that the rank and file of these
people have no appetite whatever
for temple entry. If the
Panchamas wish te have tem-
ples, there is nothing to prevent
them from having their own
temples, Caste Hindus would
be glad to help them pecuniarily
to build such temples, The effect
of throwing the present temples
open to the casteless people
would be to compel the caste
people to abandon them as
having been defiled and to
place them exclusively at the
disposal of the casteless people
who neither care for nor know
how to maintain them,

The bill provides that the
question of admitting the de-
pressed classes into a temple
should be decided by a reference
to the body of voters on the
electoral rolls of Municipalities
or Local Boards as the case may

be. These bodies are created
for administrative purposes and
are not fit to be entrusted with
the task of deciding rveligious
problems. A very large number
of these voters are illiterate and
those that know the corruption,
intimidation, dishonesty and
even purjury that have charac:
terised the lasgt elections to Local
Boards in this District, are con~
vinced that the present system of
voting is anything but suitable
for ascertaining the real opinion
of the electorate,

9. The Legislative Assembly

is composed of members profess-
ing different religions and is
consequently unsuited to deal
with matters pertaining execlusi-
vely to the Hindu Religion.

10, The British Goverment
have, through the mouth of their
greatest Sovereign, the late
Queen Victoria, pledged their
word to a policy of strict neutra-
lity in matters affecting the reli-
gious and social customs of the
people of this country and they
have consistenly followed this
policy till now and the people
have learnt to trust them to con-
tinue this policy for all times. The
passing of the Sarda Act gave a
shock to this faith. The full effect
of this shock is not, however,
so very evident because people
have, to a very large extent
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been able to evade the provisions
of this law. 1f the present bill
should pass into law, the
ITindus, as a class, cannot be
prevented from coming
to the conclusion that the Go-
vernment have definitely gone
back on their pledge, The man-
in-the-street holds the Govern-
ment responsible for every Act
passed hy the Legislature and
cannot be expected to make any
distinction between the private
and official members of the
Councils. If such a contingency
should arise, I, for one, am

P

—

afraid that it would lead to a
widespread agitation in the
country—wider than that orga-
nized by Mr. Gandhi. If, onthe
other hand, Government should
use their strength to prevent the
bill from becoming law, it would,
I have no doubt, earn the undy-
ing gratitude and loyalty of the
vast bulk of the Hindu
community.

For these, among other rea-
sons, I am opposed to the bill
under consideration,

R

THE PHILOSOPHY OF DHARMA

By T.E. Satakopachariar, B. A,, B. L.,
(Continued from pag: 258)

\%

@he term Dharma in its
etymological significance con-
notes that which keeps or
sustains and hence 1t is used
to denote the inherent property
or function of a thing.- Thus we
speak of heat as the Dharmna
of fire and drenching as the
Dharina of water. In its special
signification the term denotes.
the duties prescribed by the

Shastras for people to follow.

Tt is in this sense that we speak :
of the Dharma of the Varnas .
and Asramas The etymological -
derivation being the same in

both cases it is necessary that .
there should be a common. fea-
ture in them that alone could :
justify the use of the same-
expression  Hence it follows,
that the original idea that gave.
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rise to such use was that the
Varnasrama Dharma is as
nataral and necessary a func-
tion which inheres to those
for whom it is prescribed as the
properties and functions of the
physical objests inseparably
appertain to them; for, in both
cases the Dharma is but the
natural and legitimate expres-
sion of the quality within. Thus
the six duties prescribed for tha
Brahmana, viz., studying and
teaching of the Vedas, perfor-
mance of yagna and officiating
at its performance, making and
receiving gifts, appertain to
him as naturally and inherently
as burning to fire or drenching
to water, This is because the
ultimate basis is the same in
ag much as the raison d’elrein
each case is to be traced to the
composition of the material
which functions. 1n the case of
fire we have a combustible ma-
terial, say a piece of dry wood to
which fire is transmitted from
another burning piece and then
it begins to function by glow-
ing or burning. Here the com-
position of the material is the
base upon which the fanction
is to operate., If instead of a
piece of dry wood we take a
clod of earth and bring it into

contact with fire it will neither.

glow nor burn, for, the material
i3 1inappropriate. Thus the
first requisite for proper func-
tioning 18 the fitness of the
material; for, it is tho material
that possesses the
particular  property which
manilests itself in its function.
‘The material is the storehou:e
of the property which lies
latent until brought into play
at the functioning or kinetic
stage.- Hence material, pro-
perty and function or Dravya
Guna and Karma, as our Shas-
tras put it, form an insepsrible
triad naturally linked to one
another forming as it were the
threefold aspects of every ob-
ject. The plan of the creation is
itself basad upon this principle
viz., that each kind of inaterial
has an appropriate property
and an appropriate function
which serve to differentiate it
from every other. [In fact, but
for this differentiation the world
will cease to be and Pralaya or
chaos will reign supreme.

The vory art of creation on the
part of the Great Maker consists
in differentiating the undif-
ferentiated mass of matter by
classifying it into innumera-
ble varieties with varyiog pro-
portions of the thres Gunas—

The Philosophy of Dharma 273

Sathwa, Rajas and Thamas—
entering into their texture so as
to enable themn o serve as vehi-
cles of manifold shapes and
forms for the individual souls
to got embodied each accord-
ing to his Karmavasana
(acquired tendency). This is
what the Lord says in the
Geethas—

< . ~
A4 AAIE TARAERAAT:

“This world of four castes
has been created by me accord-
ing to the differences in Guna
(property) and Karma (func-
tion).”" The intended function
determines the particular Guna
composition of the body and
this principle is the fundamen-
tal law of mnature ranning
through the ontire creation.
Modern science has discovered
that function precedes and de-
termines the shape of the organ.
in other words, there is a tend-
ency to function which is
already existing in a potential
state which as it wera chooses
for itself the particular shape
of the organ through whose in-
strumentality it has to manifest
itself* This may look sowme-
what vague and incomprehensi-
ble; but if we seek to interpret
it in the light of our pkilosophy
the meaning will be clearly

understood. According to our
Shastras the death of a body
does not mean its total annihi-
lation but only the dismantling
of its Sthula (gross) manifesta-
tion while its Sookshma (subtle)
form consisting of the Ele-
mental Essence or Bootha
Sukshma consisting of the
Manas and the Indriyas
remains in tact and follows the
migrating soul in its onward
course bearing in itse!f the
impress of the Karmavasana or
tendency acquired as the result
of the particular course of con-
duct adopted during the pre-
vious life-  This Vasana
represents the potential state
of the Karma or function and
this detormines the next suc-
ceeding Janma or reappearance
in the Stulasarira (gross body).
Thig is graphically put in the
Geetha in these wordg:—

¢ Az amegEmmdan |
g dul agiafagage

“1'he scul when it takes u body
as well as when it emerges
from it takes with it these
subtle functioning centres just
as a gust of wind passing
through a soented receptacle
carries with it the fragrant.
particles.” T
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Thus we see how the cycle
proceeds. The particular form
in which a migrating soul is to
be embodied depends upon the
Vasana or tendency acquired
during its previous Janma and
the particular Vasana is do-
pendent upon the course of
Karma or conduct that had
been pursued in that Janwma.
Again during the succeeding
Janma the course of Karma to
be adopted depends upon the
Vasana already acquired which
agaln gives rise to the appro-
priate Vasana and this again
leads to a corresponding Janma
and 8o on in endless cycles of
births and deaths, the Sam.
sarachakra revolves in obe-
dience to the paramount Law
of Karma, which has been
compared to the endless suc-
cession of seed and sprout —~the

digeaE

a8 it is called—where  the pre-
ceding stage is the cause of that
which succeeds and the effoct
of that which went before.
But the analogy of the Beejan-
kura cannot fully hold good;
for while the latter is purely a
physical or mechanical process
of repetition, in the case of
the Law of Karma there is a
psychological element which

makes all the difference; and
it is this that serves to help
the evolution of the soul as it
enables it to take an upward
course by following the lines
of Dharma, prescribed for
adoption in the Shastras.

It is this difference that
distinguishes man from the
rest of the creation provided as
he is with the opportunity of
shaping his own future by his
Karmma.  The creation in
general falls into four main
groups—viz., Deva (Gods)
Manushya (men) Thiryak (the
lower animals) and Sthawara
(immoveables). Of these the
first group, though superior to
men who form the second
group, yet consisting either of
Adhikaripurushas like Indra,
Surya etc., who have their
appointed duties to falfil in the
universe as per the decree of
Bhagawan or of Bhogapurushas
i e, men of this world who by
their meritorious deeds such as
performance of sacrifices have
in after life secured enjoyment
of the pleasures of Swarga as a
reward for their Sukritha,
(good deeds) are mnot given
generally speaking the oppor-
tunity of shaping their future
by their Karma. Hence
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S\Va,x'-ga, is known as the Bhoga-
bhuini, the place of onjoyment
as distinguished from  the
Tarth whizh is the Karma-
bhomi.  The Naraka or hell
which is the antipode of the
Swarga, is the Yathanabhuini
where men suffer pain for their
previous Dushkritha (misdeeds)
and so there too there i3 no
opportunity for the influence
of Xarma on one’s future. Even
in thiis earth the lower strata
viz., the Thiryak and the
Sthavara being incapable of
intelligent choice aro not sub-
joct to the influence of their
own Karma which in their case
is altogether intuitive and not
discriminative. Soitis in the
case of man alone that the Law
of Karma is brought into active
play so that whatever he does
leaves 4 permanent impress
behind which in due course of
tima serves to affect his fature
for botter or for worse or indif-
ferently as tho case may be.
Hence man's Karma is divided
by the Shastras into three
classes Sukritha or Punya
(virtue) Dushkritha or Papa
(vice) and Unubhaya (neither
of the two above 1.e., indif-
ferent). '
Now the question arises as
to the data by which we

could ascertain the Punya and
the lapa. As for the third,
it can be casily found out by
a process of elimination as
what is not contained in either
of the two former. TPhiloso-
phers in other lands have
widely differed as to the source
of authority for the distinetion
between virtue and vice and
as to the rationale of such
distinction. Some say that the
utilitarian principle applies 1.e,
whatever tends to tha greatest
good of the greatest number is
virtue and whatever is opposed
to it is vice, This is a very
vague position to take for it is
impossible for any human being
to determine or assert what all
forms the greatest good of the
greatest number. * Moreover, if
the good of the greatest num-
ber alone should be taken note
of what is to become of the
smaller number and what is
the proportion which could be
called groatest ? No doubt
many eminent names among
western philosophers are men-
tioned as having subscribed to
this idea but that is not. suffi-
cient to gain acceptance to o
theory which in the face of it
is untenable a3 a practical
proposition. Moreover, one can-
not help thinking that the
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democratic sentiment which as-
sumes that the majority has the
right to dictate to the minority
in all matters, a position whose
disastrous results are manifest
everywhere in these days was
largely responsible for the
adumbration of this theory
which on scrutiny appears to
be more in the nature of im-
provising a rationale for the
majority-rule than an indepen-
dent principle of philosophy
based on apriori reasoning.
Hence it is but natural that it
was the very apostles of demo-
cracy who hailed its advont
with great enthusiasm during
the last century as the heavens
sent panacea for all the ills of
the world that were also the
staunch upholders of this
theory. '

Again, there is another
group of philosophers who
attribute the origin of the dis-
tinction to human intuition.
They say that man’s conscience
has an innate capacity to
choose between right and
wrong and if it be left to make
& choice itself undeflected by
other disturbing circumstances
such as association, advantage
ete., it will be capable of dis-
criminating virtue from vice
and it is to such choice that

the distinction as we know it
to be current in the world
should be attributed. This
again 18 a theory that can have
no practical merit. To think
of a state of the mind whan it
will be free from all influences
15 something chimerieal so far
as ordinary men are concerned
whom alone the porsons who
propound this theory could
have in view. Moreover, it is
common knowledge that even
honest men who do not think
in terms of personal gain have
differences of opinion on vital
matters and the same man
changes his views at different
times quite sincerely. These
and various other considera-
tions of the like nature are
sufficient to establish the futi-
lity of this theory. Similarly
with regard to every other
theory which is based upon mere
speculation it can be confir
dently asserted that it must
fall far short of furnishing a
suitable answer.

Speculative philosophy
having thus failed to solve the
problem let us see what reli-
gion has to say. At the outset
it may be frecly affirmed that
in this matter all religions
are in agreement in as much
as they unanimously lay down
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that the Command of God is
the authority for distinguishing
virtue from vice.
~ A
giazgdanan
i.e.,, “The Vedas and Dharma
Shastras are my command,”
so says the Lord. Again,
arAISIE qAt 3§ Haiwa
sAaRaAl
1-.e., Hence it 1s the Shastra
that is your authority for dis-
tinguishing what to do from
what to avoid.” The very
term FF  means (@A
ie, command. So all the
other religions refer to God’'s
commandments in order to
determine what is right and
what is wrong. Tt is one of
the first principles of reasoning
that as between two sets of
opinions that which is unani-
mously attested is entitled to
greater weight than what is
not. In the Ramayana opinions
are divided into three classes
39 A¢qd and AYUA
first, second and third as wo
may call them. 'The first con-
sists of opinions on which the
persons giving them have been
unanimous all through. 'The
second consists of opinions
regarding which there was
difference originally but unani-
mity is arrived at finally after

discussion. But the third or
Adhama is where there is no
unanimity at any stage but
the difference continues
throughout. Judged by this
standard which of course is
unexceptionable the theory of
the men of religion belongs
to the Uththma category
while that of the speculative
philosophers to the Adhama
category. This by itself is
sufficient to silence all those
who in these days are loud in
their assertions that reason
and not religion must be our
guide in matters relating to
individual or social conduct,
that wisdom consists in break-.
ing away from tradition and
freeing ourselves from the hold
of custom which has been:
imposed by religion and soon.
But if asked what definife,
guidance reason could give us
in these matters, whether
there is any chance of our
agreeing as to a uniform
course of conduct if it should
depend upon individual reason
alone, whether our actual
experience of the disunion,
difference and strife which is
go patent in matters that have
been left to be decided by
individual choice does mnot
afford sufficient lesson for
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condemning reason as a safe
guide, and whether by enthron-
ing the so-called reason in mat-
ters of individual and social con-
duct we will not be perpetuat-
ing the rule of licenso, corrup-
tion, confusion and chaos which
will certainly lead to perdition
AFAAHIAT
a8 the Geetha puts it, these
apostles of reason do not care
to answer, for the obvious rea-
son that it is too inconvenient
for them to answer. DBut ab
the same time they do not cease
to attack the injunctions of
religion and the conduct based
thereon as mere superstition,
meaning thereby that it can-
not stand the test of reason
and that the mere fact that it
has the sanction of time being
the incrustation of ages—as they
delight to put it figuratively—

can carry no weight in the eyes
of the wise men of these days
whose vision has bean expanded
by the advance of scientific
thought They also retort by
asking how 1if all religions are
agreed that God's command is
the only source of authority
for our conduct it is possible
that different religions lay down
different rules of conduct for
their votaries which furnish
the breeding ground for all the
dissensions and strifes that have
rent the world throughout
the ages.

No doubt the man of religion
has to face these quastions and
1t i3 my purpose toanswer them
by pointing out how our con-
ception of the Sanathana Dhar-

ma conbains 1in it an effective
solution of the samae.

(To be continued)
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By M.S. Srinivasa Sarma, M. A.

e

\’lgt is often remarked that
Hindu FEthies is thoroughly
unsuited to serve as a guide to

“everyday conduct on the ground

that it is utterly passive, hope-
lessly anti-social, incorrigibly
otherworldly, and consequently
futile and uninspiving, These
critics further point out that the
Hindu system of morals is
ridiculously out of date, and
woefully negative in its outlook
inculcating and revelling in
ideas of renunciation, asceticism,
and mortification of the human
elements, It is further urged
that human values are utterly
neglected in our system of
ethics, and that all the features
that contribute joy, worth and
sweetness to human exis-
tence are treated with
supreme contempt, and set
aside as insidious snares that
lead men away from the path
of righteousness. There are yet
others who are more aggressive
and most uncompromising in
their criticism of Hindu morals,
Rev. J.N. Farquhar, for ex-
ample, goes to the extent of say.
ing that ‘‘there is praotically no

ethical philosophy within the
frontier of Hindu thinking. "
Prof. John Mackenzie remarks
that ‘there is in Hinduism no
philosophy of conduct.” It, there-
fore, becomes obligatory to fix
the meaning of the term *‘Duty”’,
to understand the value and
function of Ethics, and to assess
correctly the aim and achieve-
ment of the Hindu system of
morals with a view to evaluate
how far the charges levelled
against Hindu Ethical Thought
are just, fair and sustainable, .

The Science of Ethics is

. concerned with human conduoct

in relation to a conception of the
Ideal commonly referred to as
the ‘‘Highest Good”. Morality
applies to the whole of life in so
far as man strives towards this
ideal, The realisation of the
ideal is not a passive affair, but
effortful, thought.out, willed
action. That is to say, morality
consists in right-choosing and
well-doing. This involves stead.
fast character, awareness of
the goal, intelligent choice and
an irrepressible sense of obliga-
tion. The inspiration for right
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action is always derived from
the system of purposes which
are lofty, sublime, and all-
satisfying, and which one
consciously accepts?is the guid-
ing principle of life, The force
that moulds our relations with
our fellowmen and forms our
character and shapes our desti-
nies, and the most potent urge
tor self-conquest and self-perfec-
tion are all directly traceable to
to the dynamic of the ideal.

The recognition of the ideal
gives rise to that most indubita-
ble and undeniable fact of our
inner experience, namely, the
consciousness of moral obliga-
tion. It is the sense of duty
which, in the last analysis, is
found to be the basic foundation
of all social organisations, The
inter-personal relation, whether
it 18 communal or national
is always essentially
a moral relation; and the con-
sciomsness of the rights and
duties that are indispensable for
the harmoniously creative social
life 1s ultimately based upon the
conseiousness of moral obliga-
tion. This supreme sense of
duty, though peisonal, is
socially initiated. Kvery indi-
vidual belongs to a social system_
Personallife and social life are so
inextricabiy inter-woven that it
-is absolutely impossible to sepa-
rate them., Moral goodness

attaches itself to the concrete
act; and the act depends on

she place and function of the

man in the social group. As
personal morality is a necessary
condition for social reconstruc-
tion, so is the communily essen-
tial for the perfecting of the
individual., Eihies quickens us
to realise what is potential in
the moral self, We cannot
isolate ourselves from society
and perfect ourselves in v cuo.

The supreme ideal of Hindu
Ethics is “lokasangrala’, the
well-being and the solidarity of
the world. It is not right to
say that the Hindu sages cared
only for their personal salvation,
The Gita tells us, that the Rishis,
after their sins have been des-
troyed, perfectly controlling
themselves, are intent upon the
welfare of all heings and obtain
eternal peace. Vi 25,

o N
ad aafqaioaga: efaseaw: |
foaga aaraia: adgatea @i 1|
Again Sri Krishna points out
that the cenlightened beings,
restraining and  subduing the
senses, regarding everything
equally, rejoicing in the wel.
fare of all, come unto God.
XII: 4.

afasifgagd aam angga: |

b . o~

o wiegify wmT |3galea )
Again in the familiar stanza
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which contains the quintessence
of all the ethical treatises,
we are given in a nutshell the
central principle of all moral
and religious life. Moral excel-
lence consists in doing good to
others; and sin is causing injury:
DFT azgnfi 97F FARE:
qqHI: 9UAIa TE3 A |
Philanthrophy and social service,
therefore, constitute the life of
morality among the Hindus.
The welfare of the society, and
its sclidarity and integrity are
achieved by Dharma, which in
the ethical code of India con-
notes the supreme duty of man,
Dharma is a unique term
peculiar to the Hindu mind. It
is the manifestation of the true
personality in practical conduct.
It is a comprehensive concept
which comprises all those forms
of human activity which are

[indispensable for the growth and

maintenance of moral and spiri-
tual life. It signifies not only
right living but also right being.
g% a4 aaisag
Everything in the universo is
rooted in Dharma, Dharma is
that which sustains the social
order, Etymologically it
stands for that which supports
and maintains the social organi-
sation, It is that which s a
living expression of the rveal
unity with God, man and
nature., Dharma or duty is a

social concept. It is that which
integrates the members of the
society together into a func-
tional unity

< _r~ C N
qEOIgH g Sgaal wida san

Dharma is the highest cate-
gorical imperative of duty
which is the basic principle of
individual and social existence,
It is the righteous action which
helps men lo secure spiritual
salvation, in addition to inward
peace and happiness, and out-
ward prosperity and welfare.
It is the regulative guide to
conduct, and leads ultimately
to the achievement of the eter-
nal and spiritual end of man.
Moral philosophy with the
Hindus is not simply a view of
life; itis also a way of. life,
The realisation of the true self,
otherwise known as Moksha, is
the supreme problem of life;
and therefore it has come to
occupy the core of all philoso-
phical and religious quests; . The
metaphysical task and ethical
discipline, to the Hindus, are
actuated by thesame motive and
have the same objective in view,
Inthe west it is usual to separate
these apparently (but not ge-
nuinely) two different factors,
and construct philosophical sys-
tems entivrely divorced from
sthical considerations, and
treat ethical questions inde-
pendently of  metaphysical
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implications. Such a dichoto-
mous division is thoroughly
foreign to the Hindu mind, It
is not proper—nay, it is mis-
chievous and  dangerous—to
separate theory from practice.
Theory runs into practice, and
practice grows into theory.
Logical principles and ethical
values are interdependent and
complementary . In Hindu
thought, philosophy and ethics
are necessarily inter-twined,
and together work for the spiri.
tual salvation of . the soul.
Therefore, Dharma or duty is
obligatory on every individual.
It is no respecter of persons; it
is universal in scope, ts binding
on all, and is the same yester-
day, today, and for ever. That
is to say, duty is Sanatana
Dbarma,

Moral life is essentially dyna-
mic; duty does not consist in
solitary and sporadic acts of
goodness; it is continuous and
incessant striving after the
highest ideal. There are mno
holidays in moral life. Life is
activity; and in moral life there
Is no escape from the reign
of duty, Eternal vigilance
and ceaseless activity charac-
terise the essence of duty. 'L'he
Isavasyopanishad declares that
‘a man should spend his life-
span of a hundred years enti-
rely in the ceaseless performance

of actions,”

SR ¢ e .
Faa9g FAIf0r faizv=sd gar:)
In this sense duty or
Dharma may be called Karma,
that which we ought to do. Sri
Krishna informs us that duty is
concomitant with life. Our
forefathers, ever seeking libera-
tion, performed action; therefore
do thou also perform action,
IV: 15,

q T T B ‘@'{F anafu: |y
w8 FHT FEHIRT g “. a{ 39 |

Again he declales that we
should perform the right action
because it is superior to inaction;
and if we remain inactive, even
the maintenance. of physical
existence would become
impossible. III:8.

Fad g8 %4 & =0 sard@wdn:)

givvamift 5 3 7 afgsagsion: |

Moral action is skilled action,
A whg s

Yoga is skill in actira .

In the matter of moral life

there is no vicariousness. Kach
has to work out his own salva.
tion. Self -realisation is a per.
sonal achievement., Sri Krishna
gives us the secret and the
power of self-help, and asks us
to raise the self by the self and
not to let it become depressed;
for verily the self is the friend
of the self and also its enemy,
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VI:5

IZAZRAT HRAIT ARRATTAIRA
4 A ~

A geaA dgua Rguwa: |

The raising of the self by the
self is by a strenuous procoss
of effortful striving, ceaseless
practice of Dharma, and intense
purification of the  self
by the joyful discharge of duties
in the right spirit which brings
about the spiritual illumination,
Dr. J. 8. Mackenzie expresses
this idea thus; " There is no
stone wall in the way of a man’s
moral progress. There is only
himself. And he cannot accept
himself as a mere fact, but only
as a fact ruled by an ideal. Men
must regard themselves and
others as soldiers of the ideal,
which they are bound to aim at
realising, and which they can
realise as soon as they become
aware of the obligation.” In
the Mahabharata Bhishma points
out that Heaven's help comes
only to those who have exerted
and put forth real and strenuous
effort; where there is not this
effortful striving, God's heip
and successful fruition are
completely absent

Fa: TETHEG RANAIFIAA |
ayqagy Fracsaafagigagh |

Moral life is not only dyna-
mic, but also relative to and
dependent on the conditions of
society., Duty always comes

to us in the concrete, Though
is is the spontaneous and:creative
expression of a well developed
moral self, yet it is relative to
the position and standing which
the individual holds in society.
The ancient Rishis who, actuated
by generous sympathy, huma-
nitarian spirit and far-sighted
outlook, have enunciated the
system of duties to enlighten us
in our path of moral doing,
have been thorough, logical
and systematic in fulfilling their
self-imposed mission. They have
given a practical shape to the
principle of dynamic relativity.
in the ideal of Varna-Ashramas
Dharma. There is really no
contradiction between the in-
herent goodness of the good
man, and his ability to legislate
for other men in virtue of a
direct sympathy of their defects,
and comprehension of their
capacities. The various duties.
designed for the different stages
and ranks of life are dmtmct
steps in the progressive .realisa-
tion of the Sadhanas of vanttl'
and Vairagya, which are indis-
pensable for the achievement
of the final goal of human
pxistence.  The beauty and
charm of this ideal is that
everywhere emphasis is laid
wholly on the discharge of duty,
and the development of a gpirit
of service and sacrifice, and
nowhere is to be found _any,
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tendency towards arvogant as-
sumption of private rights and
selfish aggrandisement of per-
sonal privileges,

The Hindu ideal of duty not
only reckons with one’s stago
in life and station in society; it
also includes the Sadharana
Dharmas which have a univer-
sal scope and objective validity.
These ‘‘common duties” will
have to be discharged by every
individual, no matter what his
caste or state or age is. Manu
mentions the following ten
virtues as constituting the
Sadharana Dharmas; Steadfast-
ness; Forgiveness; Application;
Non-appropriation; Purity;
Control of sense-organs; Wis-
dom; Learning; Veracity; Res-
traint of anger. The practice
of these essential traits of moral
conduct is a disciplinary mea-
sure for the attainment of
personal autonomy, and for
training the individual to be-
come a fit member of a perfected
society. There are also other
classifications of duties, such
as Nitya, Naimittika, Prayas-
chitta, Kamya, Nishiddha etc.,
with which we are not immedi-
ately concerned here, These
have been carefully planned to
suit the differences in heredity,
social position, psychological
equipment, age, health and
environmental factors, Moral

action is always the outcome of
the unique situation in which a
man is placed; therefore, the
determination of duty bhecomes
a most arduous and complicated
task. All these practical guides
to daily conduct discipline tho
individual in the duc perform-
ance of the necessary duties,
which are not only indispensabls
for Lis existence, but which
bring about the harmonious
working of the community of
which he is a member. Further,
they train him in the path of
Vairagya, and lead to the
acquisition of Jnana. Vairagya
is neither abstinence from ac-
tion, nor annihilation of human
elements, 1t is that unique
frame of mind which is per-
fectly equipoised, and has a
clear and comprehensive grasp
of human values and validities.
It is the correct orientation of
mind which charaterises all
moral doing. What right action
is, and how it ought to be done,
could only be settled by a mind
trained in Vairagya. The spirit
of Vairagya in whicl every
Hindu is brought up directly
qualifies him for spiritual illumij-
nation which is the crown and
completion of Dharma,

The first and foremost duty
of every Hindu is loyal adhe-
rence to, and whole-hearted per-
formance of, hig Swadharma.
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It is the set of duties which are
in perfect harmony with the
cssence of one's being. Sri
Krishna lets us into the secret
and value of duty, and tells us
that man reaches perfection by
being intent on his own duty.
XVIIl: 45 R
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Performance of one’s own duty
has the merit not only of per-
fecting the individual and
contributing to social solidarity;
it is also the best form of wor-
ship of God. This is the abiding
worth of Hindu Kthics; here we
find the glorious consummation
of the fusion of moral doing
and religious devotion.
XVIII: 486,
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The health and solidarity of the
whole depends on each of the
parts retaining its own position,
and appropriately fulfilling its
own function, Social organisa-
tion is a co-operative enterprise
in which all the members are
equally important and equally
valuable; there is no question
of superiority or inferiority
in it, In the interests of
the strength and integrity of
the whole, each should keep on
to his station in life /determined
by birth, education and environ~
ment, and do justice to it by

functioning  there properly-
This is the highest ideal of
moral life in its social aspect,
The concept of *‘my station and
its duties,” the culminating
point in the ethical teaching
of Hegel and Bradley, is but a
faint and belated echo of the
clarion call of Swadharma,
which finds such a coherent and
sublime exposition in the Hindu
Dharma Shastras, Bradley,
with the rare insight which is
usual with him, tells us that
“the only way to do your duty
is to do your duties.”” What
our duties are, we determine
with reference to the station we
occupy in society, Hegel pro-
claims that “the child is siickled
at the breast of the Univeisal
Ethos.”” Thus the ideal of
Swadharma or “my statioh and
its duties’ is objective, concrete
and the heart of moral life, It
shows that the good is to be
found in the conciete act, ard
that the act dependd 8" the
station and fundtion of tha mah
in the social orgarnism, The
individual's  self-identification
with universal ideals and itisti
tutions enriches his personality,
and affords new opportunitios
for self-expression. The Dharma
Shastras, which are the gifts of
the perfected Rishis of sancient
India, have been promulgated
with the avowed object of
establishing dn ideal cofintie
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nity, in which the complete
life of each of its members is
promoted to the utmost extent,

The Hindu conception of duty
is that it cught to be done for
its own sake. Duty has a dig-
nity of its own, and should not
be treated as a means for other
ends. It is intrinsically valu-
able; it is an end-in-itself; and
it should not be prostituted as
a tool or instrument for securing
pleasure or other things. Non-
attachment or indifference to
the fruits of action is the central
citadel of the Hindu moral ideal.
Sri Krishna gives a clear war-
ning: *“Thy business is with
the action only, neveriwith its
fruits; solet not the fruit of
action be thy motive, nor be
thou attached to inaction.”

II: 47%.
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‘We must note, in the first place,
that genuine moral worth does
not depend on the fulfilment of
the contemplated action, The
result is always the resultant of
a number of extraneous circum-
gtances over which man has no
control. XKant, the noble
author of perhaps the most sub-
lime moral idealism in the west,
declares that ‘‘the good will
(his term for moral self) is good
not because of what it performs

or effects, nor by its aptness
for the attainment of some
proposed end, but simply by
virtue of the volition, [Bven if
it should happen that, owing to
a speeial disfavour of fortune,
or the niggardly provision of a
step-motherly nature, this will
should wholly leck power to
accomplish its purpose, then
like a jewel it would still shine
by its own light, as a thing
which has its whole value in
itself ** Secondly, non-attach-
ment makes us free and uncon-
cerned, and effectively drives
away grief and fear. Nish-
kamya Karma is the crown and
completion of the ethical life.
There is noroom in it for selfish
advantage and personal equa-
tion. The duties have to be
done in absolute purity of
motive, To discipline ourselves
in Chittasuddhi (purification of
mind), and qualify ourselves
for the attainment of wisdom,
the duties should be performed
in a disinterested spirit. Let us
hear Sri Krishna again, He
urges us to do our duty without
attachment, because that is the
way by which man verily rea-
ches the Supreme. I1I: 19,
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The moral person, therefore, in
the discharge of his duties, has
the firm conviction that “Right
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is right though the heavens
fall, and the marvellous
alchemy of duty is that bezause
righwis right, Heaven does mnot
fall, or fail. The moral con-
sciousness demands imperatively
for its highest good a faith in
(iod. Sri Krishna, with the help
of concrete examples and with
his own authoritative assurance,
points out that the harmonised
man, having abandoned the
fruit of action, attains to the
eternal peace; where as the
non-harmonised, impelled by
desire and attached to fruits,
are bound irretrievably, V: 12,
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Janaka and others indeed  at-
tained to perfection by action;
you - should . also perform your
action in the same spirit, and
with an eye to the welfare of
the world also. III: 20.
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Finally it should be mnoted
that duty is essentially action
taken in the line of greatest
resistance, The typical moral
situation emerges always out of
a conflict between the feeling of
“oughtness” and the object of
desire, Duty is always con-
scious constraint of desire,

Goodness of character is .the
result of the “victory of the
rational self over the lower in.
stinctive nature. The Kathopa-
nishad brings out beautifully
the inner struggle in moral con-
sciousness, and points out that
duty and desire (pleasure) are
always in conflict, and that it
is only in the conflict that we
come upon the deepest of all
moral values, ‘‘There are two
different paths, the good and
the pleasant. It is well for
him who follows the path of the
good, because he is ultimately
rewarded by the fulfilment of
his aim. But he who chooses
the pleasant misses the true aim
of life. It is the wise man who
chooses the  path .of the good,
while the feol elecis the plea-
_sant, through- ‘ayarice  awd
attachment.” I. ii; 1 R,
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Is it not a fact that in every
stage of moral development,
the ascetic element is promi-
nent? If weshould make any
progress at all, there must be
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the subordination of the lower
impulses to the reign of reason.
Browning, the great philosophic
poet has sung that ‘“When the
fight begins within himself, A
man is worth something.”” It
is an undoubted fact that mora-
lity begins in self-denial, and
that readiness to suffer pain is
an inexpugnable element in all
virtue, Life to us is an-oppor-
tunity for spiritual adventure;
and the excellences of life are
the excellences of conquest
rather than of meek submission
to passing desires and flceting
pleasures,

These then are the plain facts
of the ethical system of the
Hindus. The Hindu Ideal of
life is constructed on unimpea-
chable psychological and meta-
physical foundations, and is
through and through social in
import and value. It is essen-
tially dynamic from the begin-
ning to the end, and nowhere is

passivity or quiescence pointed
out as the spirit and core of the
moral life. The fact is that
Nivritti, Vairagya and Tyaga
have been emphasised as the
genuine mark of ethical life.
We are committed to action,
whether we like it or not; there-
fore, it is but right that we do
our duty gracefully, that is,
without attachment and selfish
motives. Dharma, Vairagya
and Jnana are the most cherish-
ed watchwords of the Hindu
Ethical System, They furnish
the key to the understanding of
the moral conduct of the Hindus.
They constitute the basic found.
ation for the growth of social
virtues and personal goodness,
and contribute effectively to
the solidarity and the abiding
welfare of the community,
Miss Wedgewood is perfectly
right when she says that, “Not
the criminal code but the counsel
of perfection shows us what a
nation is becoming.”
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THE VALUE OF TRADITION

%N these days of science and rationalism, the valuee
of tradition is belittled, nay, even pooh-poohed, Tradition
is being sneered at as the waste imbroglio of discarded error,
But when we look back on the ages of civilisation, we find
that it is not the multiplicity of orders and systems that
attracts us, it is not the manysided method of mental analysis-
by which man immortalises himself and finds a solution to
the problem of his divine self, but the unity where there should
have been diversity, the great agreement and good-will where
we might have expected chaos and confusion, parallelisms
where there has been no collusion and unanimity of verdict
where there has been no consultation; and when we look at .
these we must come to the conclusion that we are percelvmg
the glimpses -of an ultimate living science.
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S0, we look to tradition ‘“‘that it may suggest the bio-
logical curve of this science in its evolution out of the unseen
behind us, and beyond us again into the unseen, that it may
register the rapidity of this rising tide of thought and name
for us the tendency of the times. And we lcok above all to
tradition, that it may refer us again and again to insight,
telling us that all Wisdom is not an accumulation of hoarded
facts, but an eternal rebirth in the ‘“‘everlasting now.”

WE can give tradition to the whole world, but cannot give
‘insight’ to a single man. We can simply tell him that spiritual

insight is inherent in and natural to, man, and hence must
necessarily be won by every individual., This science is so subtle .

and abstruse that any superficial attempt to grasp it, is sure to
be futile. The more one will dive deep into the matter, the
more he will be overjoyed to see the truth of this science.
Whatever one might say with regard to the tradition of our
forefathers, it remains a fact that sages after sages who lived
in this world had persisted in the seaich of the Truth; and
whether the records of those anciont sages are useful and
mstructive or futile and uninteresting, does not detract us from
the value of facts,

THE seekers after Truthh never care for the world of

phenomenal manifestation, but direct their mind to find their

real worth., They never speak out. Verily Lao Tsze says
“Those who know do not speak.”” They are the students of a
living science, so deep-rooted in human life that ‘it has never
required a proselytising organisation, it has never yet been

dwarfed into any truncated system of creeds and canons, dogmas

and doetrines."’ For an apperception of this living science and
its principles one must follow tradition, which will clearly
pexplain it and its methods, as having for its main prop and
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fulerum the human heart, vividly expressing its complexity
through the medium of spontaneous speech in the meuth of:
advanced souls who lay down the law. tothe princes and.
peasants alike,

THIS message of the advanced seer is uniform, tends
for the upkeep of our true national vigour, and forms: ps it.
were the frame-work, the scaffolding of this ultimate ‘living
science. Through each of these prophet-sages a people sprang into.
self-realisation, into national energy and consciousness of their
own unity. Theirs was the great super-conscious life which alone
can bear testimony to the infinitude of the current that bears
us all oceanwards. They are the proof of the mighty power that
lies latent in us. Wae observed ahove that we look to tradition
that it might suggest the biological curve of the ultimate living
science in its evolution out of the unseen behind us, and beyond
us again into the unseen, As the curve of biological develop-
ment is beginning to manifest itself in the direction of this science
that which all the while has been in the heart of advanced souls,
uttered spontaneously, received and remembered only by some
who **had ears to hear, it being co-ordinated and vindicated, if not
by positive methods, at least by the tacit admission that there is
in the scheme of things this convergence to a final unity.” The
glimpse of that ultimate science is being now first dimly perceived
with the happy union of the deductive and the inductive, of the
subjective and the objective ‘‘when the spirit that has hitherto
been driven out of itself may return to itself again and win room
and space wherein to found a kingdom of its own,”

THE present is an age of synthesis, Science aims at finding
out ultimates. By deep insight alone one can have recourse to
the “higher and more tenuous region of introspective thought
as G. J. Romanes puts it in his book, Mental Evolution in
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Man. In as much as tradition has provided this ultimate science
with the scaffolding by carefully bequeathing to us the record of
our heavenly forefathers, its value is undoubtedly supreme at
the present moment,

OUR duty now is to follow the teachings of those great
souls in order that we may be benefited by their cultured insight.
The volume of thought and ideals that they have left has first
to be transformed into experience; the spiritual energy given
forth has to be converted into achievement,

| SRI RAMANA MAHARSHL 1

P

A STUDY IN SPIRITUAL ILLUMINATIO,
By M. S. Srinivasa Sarma, M. A

5] \

n Tuesday the 2nd Jan-
nary 1934 was celebrated at
Tiruvannamalai, a municipal
town in the District of North
Arcot, the fifty-fourth birthday
of Bhagavan Sri Ramana
Maharshi  The Ramana Ja-
yanthi is a most momentous
and sacred occasion to which
the innumerable devotees look
forward with keen anticipation
and great joy; on that day a
vast congregation of the ardent
Bhaktas of the Bhagavan make
a pilgrimage to the Ramana
Ashram to forget their personal
miseries and worldly tribula-
tions in the alchemising presence
of the Swami. His magnetic
personality, his spiritual radi-
ance, his smiling countenance,
the originality and charm of
his informal talks, his native
wit and sudden flashes of
epigram—all contribute to dis-
pel the mist of doubt and the
cloud of ignorance, and power-
fully transmit to us a feeling of
inward peace, ineffable joy,
and abiding tranquillity. Here
we come face to face with the
living embodiment of divine
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realisation, one who has known
the *“I”, a Jivanmukta who

has crossed the ocean of Maya
and the three-fold miseries to
which mankind is subject,

India has been called the
native land of the highest
philosophy; in fact it is essen-
tially a land of religious reali-
sation. We may be poor in
industrial pursuits, destitute of
diplomatic skill, and wanting
in martial traits; but in one
thing we are great, and perhaps
unrivalled ; and that is spiritu-
ality. We may be pessimists
in practical life; but we are
irrepressible optimists in religi-
ous experience, For us no
effort is too great and no obsta-
cle too insuperable to get into
direct contact with God, and
enjoy the inexhaustible and
sacred bliss of Heaven—the
peace that passeth all under-
standing. The only dynamic
influence which is as potent
to-day in the midst of the most
adverse and disruptive forces,
as it was in those ancient days
when the God-intoxicated
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with the scaffolding by carefully bequeathing to us the record of

our heavenly forefathers, its value is undoubtedly supreme at
the present moment,
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souls in order that we may be benefited by their cultured insight.
The volume of thought and ideals that they have left has first
to be transformed into experience; the spiritual energy given
forth has to be converted into achievement,

" SRI RAMANA MAHARSHI_—|

A STUDY IN SPIRITUAL ILLUMINATIO
By M. S. Srinivasa Sarma, M. A

\J
@n Tuesday the 2nd Jan-

nary 1934 was celebrated at
Tiruvannamalai, a municipal
town in the District of North
Arcot, the fifty-fourth birthday
of Bhagavan Sri Ramana
Maharshi. The Ramana Ja-
yanthi is a most momentous
and sacred occasion to which
the innumerable devotees look
forward with keen anticipation
and great joy; on that day a
vast congregation of the ardent
Bhaktas of the Bhagavan make
a pilgrimage to the Ramana
Ashram to forget their personal
miseries and worldly tribula-
tions in the alchemising presence
of the Swami. His magnetic
personality, his spiritual radi-
ance, his smiling countenance,
the originality and charm of
his informal talks, his native
wit and sudden flashes of
epigram—all contribute to dis-
pel the mist of doubt and the
cloud of ignorance, and power-
fully transmit to us a feeling of
inward peace, ineffable joy,
and abiding tranquillity. Here
we come face to face with the
living embodiment of divine

7 - -
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realisation, one who has known
the “I"”, a Jivanmukta who
has crossed the ocean of Maya
and the three-fold miseries to
which mankind is subject,

India has been called the
native land of the highest
philosophy; in fact it is essen-
tially a land of religious reali-
sation. We may be poor in
industrial pursuits, destitute of
diplomatic skill, and wanting
in martial traits; but in one
thing we are great, and perhaps
unrivalled ; and that is spiritu-
ality. We may be pessimists
in practical life; but we are
irrepressible optimists in religi-
ous experience., For us no
effort is too great and no obsta-
cle too insuperable to get into
direct contact with God, and
enjoy the inexhaustible and
sacred bliss of Heaven—the
peace that passeth all under-
standing. The only dynamic
influence which is as potent
to-day in the midst of the most
adverse and disruptive forces,
as it was in those ancient days
when the God-intoxicated

S 7-NLE e
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Vedic seers articulated their
ecstatic experiences  of  the
Atman in the Upanishads is the
power and majesty of the saints
and sages. The glory of the
country is the solid contribution
of these perfected souls who,
hy example and precept have
made us conscious of the sublime
ideal of Liberation, and have
striven hard to point out to
us the sure and safe path of
spirituality,

Who is this **Koupin-clad”,
almost uaked ‘““fakir’” to whom
literally thousands of men and
women of every rank and
station in life are drawn all the
year round ? There are cor-
tainly no worldly gifts that are
distributed here; no cures of
diseases ** guaranteed ’; no
devils cast out; and no miracles
performed to satisfy the curio-
sity of the moh. The Ashram
is o place for peaceful medita-
tion, and offers a rare opportu-
nity, in the Swami's holy
presence, for a spiritual adven-
ture in ocstatic absorption,
Here we see a living personality
who lives and moves in God,
who has cut the gordian knot,
killed the selfishness and the
desires that spring from it, and
therefore is perfectly carefree,
unperturbed and blissful. To
be a guide of other souls
demands rare gifts of vision

and penetration, powerful and
spiritual personality, high cha-
racter and perfect mastery of
the Sadhanas to reach the God-
heade No wonder that the
devotees of the Atmavidya
and  the seckers of eternal
wisdom crowd to the Ashram
at Tiruvannamalai for the ful-
filment of their personal ideals.

HIS EARLY LIFE

Outwardly his life is singu-
larly uaneventful. The whole
scene of his experience and
work is a hidden and inner one,
His intense vitality is a spiritual
quality, never extinguished by
any amount of physical weak-
ness or bodily suffering. The
story of his life is remarkably
simple, and could easily be
narrated, He was born on the
30th  December 1879 in an
obseure village in Madura Dis.
trict,  His full name was
Venkataraman; and he was
the second cf the three sons
of Sundaram Ayyar, an un-
certified pleader. Venkata-
raman was a healthy, well-
built lad, indifferent to studies,
but keen on sports and games,
He was boisterous and cheer-
ful, rough in behaviour and
rugged in temperament. Tjll
the year 1896 there was nothing
in his life at home or at school
(he studied in Madura) to
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indicate that he was later on
going to renounce the world and
embark on the unique quest of
the Infinite. Quite casually
one day in 1895, Venkataraman
was told by a relative that he
had just returned ‘“‘from Aruna-
chalam’ (another name for
Tiruvannamalai), The men-
tion of this word startled and
ihirilled him, produced a pecu-
liar emotional experience, and
filled his mind with reverence
and holiness, He seemed to
“recollect” some old fact (per-
haps in a previous life as Plato
would have it) and felt a new
life surging within him from
that moment.

The actual crisis came next
year, On the 20th August 1896,
he was writing an imposition—
a lesson from Bain’s KEnglish
Grammar which he was asked
to copy three times, He had
written two copies; and when
he was at the third, the soul-
less mechanical task jarred on
his mind; he threw away the
note-books and the text, forgot
everything around him and
lost himself in meditation. His
unsympathetic and unimagina-
tive brother rebuked him for
his negligence and recklessness.
That was enough for Venkata-
raman, He heard within
himself the call of Arunacha-
lam, and instantaneouly left his

home in search of his Father—
God Arunachala. But he was
careful enough to leave behind
him a letter informing his
brothers and mother (his father
passed away when he was yet
a child) that he had Jeft for
good in quest of God. He
reached Tiruvannamalai on the
1st of September after very
interesting experiences in the
train and on the road. He was
barely seventeen years of age at
the time; but it is a most signifi-
cant fact. Prof. Stanley Hall
has beautifully pointed out that
**the spirit-life springs from the
ferment of adolescence. It is
the age when all become geni-
uses for a season, very brief
for most, prolonged for some,
and permanent for the best."
Venkataraman’s determination
was as firm and as unshakeable
as the mountain that offered him
the refuge from the worldly
ills. The questions * Who am
2, “What is life?"’, **What is
death?”’—were for him living
questions, not academic prob-
lems, He wanted light; he
pined for guidance; he longed
most urgently for the ‘‘drug"
that could cure him of his
*wound of living”’.

IN SEARCH OF
ARUNACHALA

His mind was turned seriously
to religion; his life was shaken



| THE MEANS OF HAPPINESS
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By R.Krishnaswami Aiyer, M.A,, B.L,

I. CAUSE AND EFFECT

A*n one of the quiet villages
when His Holiness was staying
for a few days, the principal
villagers cawme in a body one
evening o pay their respects to
Him and in doing so their spokes-
man said:—

S: “Till a few years back our
village was a prosperous one.
During recent years however it
has gone down very much. We
pray therefore that your Holjness
will be pleased to confer your
blessings upon us so that the
village may once again gel back
its former prosperity.

H. H: Certainly the Lord will
listen $0 your earnest prayers,
But I desire to point out that an
appeal to the Lord is necessary
only when the remedy is nct in
our hands.

8: How is the remedy in our
hands ?

HH: You tell me that the
village has gone down in pros-
perity during recent years. DBut
if my information is not incorrect,

there are more storeyed houses
now than before and the houses
are all built with stone, brick and
mortar and are well lighted, well
ventilated and attractive, quite
unlike the mud-walled dark and
dingy thatched houses in which
your fathers spent their lives,

S: It is no doubt so,

H. H: You wear clothes finer
and costlier than what your an-
cestors were content with and
have very many things which they
never even dreamt of.

S: Certainly,

H.H: While they had only
rickety carts to tuke them along
a muddy road toa villagea few
miles off, you can now get the bess
of motor cars to take you smoothly
on over well-paved roads to a place
thirty times morc distant in about
the same time.

8. It is true we have all this.

H.H. While they had to be
content with the lamp oil of local
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manufacture-to light their houses
with, you get yours from over the
seas; you have brilliant lights now,
even if electric installations have
not yet reached your village.

4. No doubt, we have.

B.H: Then what is your com-
plaint about? You have in abun-
dance all the indicia of comfort
and happiness, far more than your
ancestors had  What more do yon
want?

8. It is true that we have all
these things but the fact remains
that we are not as comfortable
and happy as our fathers.

H.H. How can that be? If the
means of happiness have, as you
admit, increased, happiness also
cust have increased. It cannot
possibly go down in any case.

81 It has however gone down
and we desire to know how we
can regain the old happy state,

H, H: Then we must enquire
into the matter a little deeper.
There must be something wrong
somewhere. If, as you admit,
the means of happiness have
increased very much and if at the
same time happiness has not
increased, the only logical conclu-
gion possible is either that we are

wrong in the assumption that the
former are the means of happiness
or that some more factor is' neces-
sary to cause happiness assuruing
that they are the means. We
shall first consider whether the
modern improvements that you
have now got are really the
meaus of happiness.--Ordinarily,
we deduce the relationship of
Cause and Effect between two
things if one of them ianvariably
precedes the other. This method
is positive and is known as the
Anvaya method. The negative
method is known as Vyatireka,
that is, when we deduce the
relationship of Cause and Effect
between two things by noticing
that the absence of the one
invariably precedes the absence
of the other. We note that the exis.
tence of wet clay invariably pre-
cedes the birth of a pot. We note
also that if no wet clay is available
no pot is ever made. We infer from
these two parallel and corroborat-
ing facts that clay is the Causc and
the pot is the Effect. Similarly if
we want to verify the statement

that the modern advantagez are
the cause of happiness, we must
adopt these two methods. Now
you find that you have these
modern things and yet have not
got happiness ? ’

S: It is so.
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S: Yes,

H. H: At the time when we
were loathing that thing, our
mind was in a state of unrest;
but when we get rid of that thing,
the state of unrest ccases to be
and is replaced by a sense of rest
or peace.

S: Yes.

H. H: Ineither case therefore,
it would seem that happiness is
practically identical with the
feeling of rest or peace. It does
not matter what exactly is the
immediate occasion for it, whether
it be the obtaining of a desirable
object or the getting vid of an
undesirable object,  Happiness
follows when a preceding state of
unrest is put an end to.

S: It is so.

H H: It cannot matter also
how that preceding state of nurest
is put an end to. The obtaining
of a thing or getting rid of another
is the ordinary method of stopping
that unrest. DBut if there is sone
other method by which it can be
so stopped, even then happinessis
bound to follow.

S: Certainly.

H.H: The number of things
in the world that can awaken

desive in us i8 infinite. If a man
gets a particular thing, the mental
unrest caused by the longing for
that thing way cease to be, bug
it will only be replaced Ty another
mcnt.nl unrest cansed by the long-
ing for another thing, The
process will be repeating itself «d
infinitawm as there is no limit to
the number ¢f things which can
be desired. 1t is practically there-
fore impossikle to obtain absolute
mental rest by trying to satisfy
our longings  Similarly the num-
ber of things that are undesirable
is also infinite  If you get rid o
a particular undesirable object,
no doubt you get mental peace for
the mowment; bat the next noment
you will get restless, for another
thing will be troubling you. The
process here also will be going on
indcfinitely and interminably as
the things that may give us trou-
ble in the world are countless, 1t
is equally therefore impossible to
obtain absolute mental rest by
trying to get rid of or avoid
troublesome things,

S. But we do want wmental
peace.

H. H: Quite so. T1f therefore
we seek to allay our unrest by
trying to secuve the things which
the mind asks for or to get rid of
the things which painfully disturb
it, we must ever remain seeking
for the peace which can
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never come. It must be borne in
mind also that it is not quite
within our competence to obtain
or get rid of a particular thing at
our pleasure; in fact, we are
slaves of circumstances if we
depend upon them to give us
happiness,

S: How clse then are we to geb
peace and happiness Iy

H. H: Isita necessary condi
tion of health that it must have
been preceded by a state of ull-
health ?

¢:  Certainly not.

H.H: A man is said to be
healthy when he has no sickness,
He need mnot have been sick

before.
8¢ No.

H.H: It will therefore be
foolish to define a healthy man as
one who has suffered from a
disease and is now free from it.
Certainly such a° man may be
called healthy but the expression
“healthy man’® can not be confined
to him, Freedom from sickness
tainly not an antecedent sickness
is a condition of health but cer-
and a recovery from it

8: Quite so. But I fail to
see the relevancy here,

H. H: Similarly, happiness can
only mean a freedom from un-
happiness; it can nof be a neces-
sary condition of happiness that
it should have been preceded by a
state of unhappiness. A man
whose mental equilibrium has
been disturbed by an attraction to
a particular thing or by a repul-
sion to another may be called
happy when the equilibrium is
once again restored by the thing
being obtained or got rid of, as
the case may be. DBut it will be
foolish to say that all happiness
necessarily assumes a previous
state of unrest.

8: It will be so.

H. H: As we can conceive of
health without assuming a previ-
ous sickness, 80 must we be able
to conceive of happiness without
assuming & previous mental un-
rest. In fact, the health which
is not preceded by a sickness is
more natural, true and permanent
than the oue which 2omes into
being on the cessation of a sick-
ness.  Similarly, the happiness
which is not preceded by & men-
tal disturbance will be more.
natural, perfect and enduring
than the one which follows a
mental disturbance.

S: It is bound to be so. But
how can we get such a happiness?
We ordinarily get it only by seek.
ing pleasure or avoiding pain.
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H. H: Quite so. But, if, as
I mentioned before, there is &
third method by which you can
have happiness without under-
going the antecedent trouble of
seeking pleasure or avoiding pain,
you will agree with me that such
8 happiness thus secured will be
more perfect and more lasting.

S:  Certainly, but what is that
third method ?

H. H: Ttis only this. Merely
cease to submit vourself to that
antecedent trouble,

S: How is that ?

H. H: A manis and remains
healthy when he refuses to submit
himgelf to anything which may
cause sickness, Is he not ?

S: Yes.

H: H: Similarly a man can
be, and continue to be, happy by
refusing to submit himself to
anything which may make him
unhappy by disturbing his mental
equilibrium. It is only an appli-
cation of the truth that prevention
is better than cure. It is not
necessary for calling yoursclf
clean that you must dip your
hands in mire and then wash it
off.

5: 1 now wunderstand that
your IHoliness is pointing out that
the happiness that results from an
attraction or a repulsion is not
really happincss but only that is
happiness which is the concomi-
tant of mental cquipoise unrelated
to any atiraction or repualsion.

° 1L H: Quite so.

S: Butv how can we get or
retain such an equipoise when in
the midst of this vast universe of
things which either attract or
repel ?

H. H: Anyhow, this is cer-
tainly a more practical method
than the one by which you are
secking for rest by trying to
exhaust the inexhaustible
store of things, desirable and
undesirable.

8:  The latter method may be
foolishh but the other does not
seciu niore practical.

H. II: Why not 2  Suppose
you have about twenty auticles
in your room every one of which
is likely to distract you by its very
sight. Which is the more practi-
cal method, to prepare an en-
veloping case for every one of
them or to shut your eyes ?

Pl

3: Certainly, the latter is cagier.
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H. W Similarly; it g inipossi-— go-by - to-~your .Swadharma. _.or. .
ble for you to regulate, modify, an- T'uty.  Everything will right
nihilaté’ or create at your pleasure itself in due counse.. Make honesy.,., .
the infinite things of the 'uwiverse’ 2#0d sincere atbemppt fo regain.and, ..
whichvare likely 'to distarb youinr Fetain your Brahwanyam in. the
But youw edn so regulate your:own .gecure;faith that God is ‘3‘91‘ with .,
mind-that it mey graBually: desse:: ¥YOU to helpiyou. . - i o,
to be disturbed by'them.: This' is. oo R S TR
quite within your. competence. i S:-We shall hy aur best, bat ...
Your forefathers weve: happy not - ‘hhese happen to.be very bad .days- -
because they had more objects of for the Brahmanas.
pleasure or less causes of trouble
but because even in the midst of  H.H: When did the ‘bad
this world they were able to retain days’ begin ? You must bear
their mental equilibrium which that also in your mind. They
gave them rest, peace and con- began the day that the Brahmanas
tentment and therefore happiness. swerved from their Achara and
They did not depend upon ontside Dharma and entered the field of
things to make them -happy" mor - competition in the pursuit of
did they concede to outside things worlldy things. Thanks to the
the capacity to Mdke thém +in- "~ noblé'and saintly lives led by fheir
happy. Their feeling of rest and forefathers, their intellects were
peace, contentment and happi- keen and were able in no time to
ness, was normal, natural and outrun the other competitors and
healthy and therefore lasting. grasp at the attractive things %f\‘
You must alse cultivate that' feel- - fhe world: Théy' forgot‘that 15@5“\
ing if’'you watit to bé'* Kdppy: “were"most Gn ra,tefully mlsuhlng
Especially td‘the Brakithana, sieh’ ‘the ﬂemage 6 tiges " The others’

‘a feeling is inbora* 4nd". ingrathed” “who'whre ?eft behind i’ the Miée '

in hithvand if 'he ~neglects: 447Knd - ey loéked upon‘ them émh Ld'—" iR
seeks' 101" happtdéﬁs i the' ohtdide’" fmra.tl n and later on' Wlth savy "
world, "he ix ﬂéflthly “ﬂpmfmg ‘and now mﬁh ha.tred Let ‘the
his chances 6f"ge‘ﬁtldg it igain ‘in Bmhman s w:thdmw hoxﬁ thfs
the n‘ext Bitth, for '@God ‘wilt be’ - ra.ce they wi once agam régtim‘ *
qulte j“s“ﬂf‘d m“W'tHhOfd'ﬁg a’ “bnd comma.nd ‘the’ respeét wblc’ix" ‘
gift " wRiéh ¢ the'‘ddnee “ddes "not’ ‘ig t,elr e, ¥ 'I‘hey cou&m Aged -
apprédiate’ at’ its propet’” vithe © respect before, not betatise” Ehey" -

‘whett 16 hat it witkt Bidh: - Never: “weré ridHet 'of gtmng&l thmf'

R

let go yout birthight or Swabhava otherb‘," But ‘betdbise of tHéir” cons™"
of contentietit and nbver givethe *yontifidng '“whih “Wads’ éheiﬁ”"‘
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happier than the richest and

bechuse of - $heir-“Dharma whish =
madeethem' “strotrer Han  the”
strongest. - ~['he -‘tv-called * bad

far as every one of usis concerned
by our reverting to the simple
faith and: the uprizht - conduct,

the religious fervour and the
peaceful  contentwhent of our

ascful and not, afterall, “bad*,
if they bat make the Bmhmamts
realise the depth of their fall fiom

their true ideal and irduce them
to make honest ende'\vour to’

recover the stme,

| THE HINDU MiND |

[

@he Hmdu Mmd is, by
nature,spiritual., It has got .a.
glorious past, a pitiable present.
and the futuge .is in the laps
of Gods.. .1t is oftensaid that it
is no.use priding over our glori-
ous past for that, will not, make
the present any better 1but that
we shoyld, take stoclg of the,
actuahpr&sent an‘};r_ad‘lugt Qm_r
selves to the, modern: conditigns,
In da;, s’of yore, people had not,
to think of anytlupg elge but,
their God qnd the Bliss Beyond.

Othe; _thlqgsAwqxe set and.set-~

tled ngpr them. , The beautiful ..
division of; the Varnas ,.and_ family-as a wvaluable assetr—.

By 'N. Sambaslva, Alyer, BA BL

N

the girl towards.each ‘other even

_before they could think of look:
_dng to the ught and terthe ‘left, -

.the no-where seen prmclple tlrat
_all other.spheres of a man'’s life

Ashmmas w1th theh* prescmbed
~limits and duties, - “the ~worders
ful joint: family ";ystem which
kept every - farmly whO}e
and hearty, the inimitable sys- .«
 tem -of - early marrtage  which
~focussed-the love of the boy and

“fathers. - I think that thé Ybaq
rest “days" willstarn out t6 'be - reilly
days™ ave therefore only of our’
own making. "Wé can at any"
moment put an end to' them so

P

is to.be subjected rto' the religi- -

ous .sphere, to crown all, the

,.brincipbe underlying the preser- - .-
vation-of the .-women by the - -
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thesa are,the testimonies of. the ..
high order of the ideas ghat. ane..
the outc.ome of the Hindu Mind...
In their supreme. contentment..
and happy domestic, life, .the.
Hindus. were hot able to see that .
they were the contre of -attraes. .5
tion to many a _nation that cask -
their covetous . glances. . with
a view.to exploit and .phmdén
From the family unit upto. the .
provinge as a whole, the family,
the village, the tqwn, . the city,
and so on was each a self con-
tained whole which had not to
depend on another for 1ts pro-
gress or prosper1ty Ever)
sphefe of life wag full and set-:
tled, so much'so, that they had
no ocgaslon to be shaken by_
fear or temptatlon

;
A
.....

Alas | the death kne]l to the,
peace and, prosperity:. of . the.
Hindu . was rsounded by ...the
foreign,invasion and conquesh.
When they came, they hroughs..,,
with them their shining mulls,
and fuming engines. . Just. like."
a youth brought up.in complete -,
seclusion and . free .from .the.
touch or sight. of..girls, when..
suddenly placed amidst a galaxy .
of flirting girls with.. their shin- .
ing bodices gets. pelturbed and -
not knowing what te do: begins..
to slavishly do their bidding,--
the Hindu Mind got. intoxicated.-.
by the power of- science .which--
the foreigner bronght with ~him .

and los§ the:clarity.; of;, thought.,,,
.and, pugity.. of. mind..;: ,Sla\ugh\ i
inllt&tlon and vacantradmizas, ..
.tion wag the result; The. q:‘a'snv,¢31{1<3ezm ;
.of our oriental. civilisation .1
-gone and the, fleshless sk,el;aton
smeared - with the ruddy._ vices,
of the west is what we have to.,
our credit fo-day. . The beaut;-

. ful caste sv,stem was- pmduemg

intellectual giants in each_caste . ;
.sharpened _ Dy . heredity and; .
. classified by . Well matked, divi. .
sions, , The rigid bus. whaolesome. ..
desclplme .of  each A,shxama
brought into society.,pure; apd‘ Y
healthy Ccitizens pntarnished, by, s
"the ¥ices of the rmode;;n youth,,, 3
and wlth thgu' constitution, un-.,
shattered by, the, modern, sy,stgm
of educa,tmn, which, gate..away;,,;
“the vitals hefore, theyienter life....;
But, at the present: day, the “',
Hmdu Mind has; Jost its. spirifu- .,
ahty tg, which it was. qatgra,llyj "
adapted and temptations numer., ..
ous are p]aqed befo:e ib to, wean, ;.
1t away from the path, Qf SDiliey,

tual plogress, U S

T O L R & e rrepat

The Vamashmma Dharma g o
the typiehl ~production: of I tire .
-Hindu~-Mind; 1> we ' clogely
-analyse-the systeni-of Varnash.»"
-rama-Dharma,-wefind the: oms-.
.motive that -appedrs 0. hdver -t
. been: b ~thetbotbomii~ther solid v
-darity-~and effitteney 2of i the' o
-society-and: the interdepdndenceivy
,0f one-part:ofi-it :on~the bther:ca
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and the evolution of the brain
by tle continued and hereditary
grade.and duty’ of each -caste.
The Brahman had to be doing -
his duty: prescribed for him
but - had - to depend --upon
the eothers -for his - livelihood
which was practically assured -
for him.  There was no choice
of profession for that ‘was prae-
tically settled for him by -the
caste 'in whiech-he was:® bern,
When:a certain-business is- con.--
tinued generation afier genera-

tiontheskill-also gets vefined -

and each caste was becoming
morée and more:perfect: in ' its
duties; .It isonly when people -
begatt to choose their profession
by eompeting with others-in
their « ‘hereditary- avocations
that chaos and confusion began-
to prevail - Kach man  -had g -
sottled outlook - which was not
shaken by-trespass er unhealthy -
competition ' and- people’- were *
also happy -and contented: and -
fathters” nevér -~ were' anxious
about the future of their chil--
dren, Bat the first thought of
everybody now is how to steal
a march over his neighbour.,,
Simjlarly, the. Ashrama Dharma
was ;s , defined. that  every

Ashramite could do, his, duty

properly and. also enable . his
brother, in another Ashrama to
do hijg dutjes likewise. A com-
parisop between;the Brahma.
chari .. of, .the,, ancient  days

and the student of the
modern days  will speak
for itself.. The life of a Brah-
macharli was one. of severc
discipline .and rightly adapted

to the moxt stage of the Gra-

hastha. Even now the students
studying.in the Patasalas, the

Cflimsy remnants of the ancient
~Gurukula are much lealthier
:and more disciplined than those

who are studyipg in the modern
schools and colleges. .

The masterpiece of the Hindu
Mind "is the wonderful system
of early marriage and the recog-
nition of“the healthy principle
that  marriage is a religious
sacrament that cannot be dis-
solved by any means. The sys-
tem of early marriage created a
wonderful opportunity for the
couple to understand each other,
so much so, that the mutual
relationship nartured in such a

tender age was rarely want.’

ing in its cohesion and strength’
When the boy or the girl has

not one .in whom. his or her.

love . is to be centred, after

reaching a certain age the mind -~

naturally gets filled with un-

holy and intoxicated thoughts '
and the picture ,of a dozen per-

sens are . already in the mind
before onc is fixed for life
companionship, Kxperience gives
ample testimony that. the off-

.spring of the couple united by
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early marriage was very much
healthier and stronger than the
present day chitdren,  The cur-
rent ery of  marviage  after
matwre growth s meaningless
and highly mischievous,

An wrighteous charge is laid
at the door of the Hindu that he
bays more attention to the mind
than to the body, a charge as
false and frivolous as the other
that the Hindu women are being
tyranniced by  the  Ifindu
men, HFvery Hindu ritual af-
torded severe discipline to the
mind as well as to the body and
there were ample facilities for
a proper and simultaneous train-
ing of the body as well as the
mind,

Agamm, the Hindu woman
was considered a treasure in the
family and was zealously
guarded by the father, the hus-
band and the children in their
various stages of life.  This has
heen described as the tyrannis.
ing of the woman and freedom
for them is one of the main
cries of the social reformer,
Social reform is understood to
mean a change of the existing
order of things and without any
reference to the question whe-
ther the existing order is not
more conducive to .the well.
being of the society. God has
not created the man and the
woman alike The cut of the
face, the softness of the skin,
the sweetness of the voice, the
slender touch of the constitu-
tion— all these are clear indica-
tions that the woman is meant

for specific ways in which she
should serve the family and the
public in general. The woman
is by nature an object of enjoy-
ment and must be guarded like
a valuable joewel which may be
left alone within the house but
must be well protected  from
being  caught — within  the
grasp of lusty hands. Within
the house she is the queen of the
family and her wishes are
treatad with the utmost consi-
deration and regard. Lord
Krishna says in the Gita that if
a woman gets wicked, then the
society gets adulterated; in
other words, if the seced gets
bad it may be substituted by
fresh anes, but if the field gets
spoiled, there is no remedy.
The principle underlying ihe
preservation of the woman
must be rightly appreciated.

We have sufficiently lost the
several assets of our ancient
civilization, but T do not think
we have passed the limits of
perfect recovery, It is said that
we cannot afford to retain those
traits of our civilization under
existing conditions, It cannot
be said that the spirit of our
ancient civilization could not be
retained with advantage to suit
the modern atmosphere. Details
of life may be adjusted to suit
the changing times, but we
should take special care that
the spirit which guided- the
principles is always there to
shine with full vigour when the
obstacles arc removed.
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“May He protect us both! May
TTe be pleased with us both!
Let us strive togethor! Ihinin-
ed be our learning! Let us not
dispute!  Om! Peace, Peace,
Peace” is the age old peace-
chant of the sacr as he receives
the pupil of a inorning and
proposes expounding to hnn
the lora of the Upanishads.

After the formal invocation
of the blessing of Paramatman,
conveyed by the words, “May
He protect us! May He be
pleased with us!” the master
reminds himself of the high
task he i3 charged with viz.,
the exposition of the Upa-

nishad Vidya, and devoutly.

proceeds to pray unto the Self-
same Store of Energy, for

Sarma, M.A,, B.L.

“Viryam” or strength , so that
they-—the master and disciple
together—might with vigour,
venture on their striving aftor
truth.  To the feeble, it is not
given truths to realise or appre-
ciate fully, forit is too radi-
antly visaged, for the poor in
spirtt to perceive. Nor could
doubting, vacillating souls ken
aright the eternal glory of the
bruth, for their wrangling dis-
puting natures unfit them for
any true knowledge. THence
the scer prays “[Liet us not
dispute!”

It is not an ordinary lesson
that is being taught by this
ancient sage of wisdom; nor is
it an ordinary disciple has ap-
proached him for a schooling.
The youth has gone through
much rigorous discipline, has
mastered the texts of the
Vedas and is an adept in all
the branches of formal philo-
soply. His soul is still unsabis-
fied, for all that loarning has
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not availed him aught in that
all important question '‘What
is the nature of the soul? How
shall it gain release?” For as
Yama Himself tolls Nachiketas,
“The very Gods had doubts
upon this point’” and there are
not many who could well ox-
pound such a difficult question.
Hence at the start, the Master
prays on behalf of both himself
and his disciple “Let us strive
together! T.et us cultivate
strength together! Let us gain
more and more vigour! Let us
more energetically address our-
salves to the task!” for the
simple prayer” :
gz 417 FEAEE |
means a1l theso things together.

Note carefully the expres-

sion used in the prayer” #14

which is related most intima-
tely with that other term we
use to indicate & warrior and

. ] .
a hero, viz, ‘4l 7 for Vira

is one who is possessed of
‘Virya. Quite the same relation

obtains between the terms
“striving” and “strife” and the
great sirviver is the great hero.
‘I'he conception of the hero as
o man of letters and as & poet
i familiar to us through the
wonderful captions adopted by

Carlyle, though he has not
done full justice to illustrating
the aptness of his titles. But
the Hindu mind had always
been in the habit of calling
their seers and wise men Viras:
and dhiras
gfa gga duni |
Isavasya. 10; 30,
oy vay fafaa de
Kena. 11, 5. 18:
Ay f& DY ... gofia
Katha [. 2 2.
The grappling with the
truth  has  been  always
compared by them to a regular
warfare, the aspirant after
knowledge to a hero and igno-
rance to the opposing hosts.
1t is in this spirit that the
whole scheme of the Maha-
bharata is worked out. Is there
a more radoubtable warrior
than Arjuna, the incarnation
of Nara? and who is there
more competent to impart the
truth toan the Divine Vasu-
deva? :
The same necessity for a
vigorous enquiry has * been
brought out in a negative
fashion also as when the Upa-
nishadic texts proclaim,
AANRA FILNAT Ivq: |
(Mundaka 111. 2. 4.). The weak-
lings cannot grasp it. Their
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feeble intellects caunot with-
stand the great inrush or the
surging of true illumination,
which instead of clarifying
their vision might blind them
for ever.
AT qa meAad adnd |
Katha. 11. G, 12.
afgmiaa afiesafa dun
Mundaka. I1. 2. 7.
It is only the strong
only the fearless, only the
valorous hero, can venture on
such enquiries.

The enquirer then is the
hero and hoe is to wage a fierce
war with untruth and win the
truth- What about his equip-
ment? The  Kathopanishad
itsclf in & fine string of verses
works out the imagery, concei-
ving the soul as the Chariot-
hero.

siemid 1A fafg @id wawe g
g g @iy fafg aa
RIS MK
gEan® gargEvaiay MEua)
aEnfEang® NFdcagasiFon:
il
RAARNAE a9 9EENAT |
@rseaa: qEAmfg afgeon: e
q9ga 1|<l
Falafaua | 11

“Learn then, the Self to be
the Lord seated in the charict,
the body as only the chariot;
know the intelicet to be the
driver and the mind to be the
reins.  T'he senses they declare
to be the stceds and the scn-
sory objects their cour:e; the
self when united with tho
senses and the mind, the wise
ones have declared to be the
master. --That man, who hath
intellect for his charioteer, who
holds steadily the reins in the
shape of the mind, reaches the
end of tho journey viz, the sup-
reme abode of the All-pervasive
Onel”

How faithlally has this pres-
cription been carried out in the
case of the standing exawple
Arjuna, that preeminent
chariot-hero, who on the field
of Kurukshetra, ready for
battle, listened to the Eternal
Trath from the lips of the
Divine charioteer, who by de-
claring himself to be “Intellecy-
personified’’

4 FqIqag |
(Bhagavad Gita X- 88) at once
revealed that Arjuna was a
ERIEEIEDS lplying thereby
that he was fitted to reach
safely the goal of Knowledge!
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And whatis the advice of this
Divine Counsellor?

AEAITETET WA |
awﬁﬂma’g\é geed grafaaisseaa:

fosad aza Awuifafag wra |l
“Therofore fight O descen-
dant of Bharatas!'”’
“Pherefore, having slain the
doubts reigning in thy heart,
begotten of ignorance, with the
scimitar of Knowledge, betake
yourself to Yoga! O Descendant
of Bharatas' Arise!”

The imagery of the eternal
fight that obtains between
Wisdom and Ignorance, 1s the
theme of all the epics, which
clothe these abstract principles
with flesh and bl ;od and giving
them fantastic names make
them principal characters in
their longdrawn tales ‘1Thus
wherever a God incarnates and
rids the Earth of the toils of an
Asura or & Rakshasa, we have
the allegory of this undying
battle between the powers of
the darkness and intelligence
repeated: The Varahapuruna
tells us, how the slaying of the
Demon Andhakasura by Lord
Siva, must be understood in
this sanse. The tale gues on
to inform us how the demon
wag tormenting the world and

how when Siva, with his ar-
rows of wisdom felled Andhaka-
sura to the earth, from out of his
blood-drops arose a thousand
Andbakasuras and how as
often as these hosts were slain,
their forces still nultiplied.
Then Siva bade the Matriganas
the Mothers drink up the blood
of the slain demons without
allowing even a single drop to
trickle down, which done the
demoniac host was completely
routed  Andhakasura repre-
sented folly and ignorance and
uniess folly was wholly anni-
hilated, a thousand {ollies
cropped up in the place of one
sought to be suppressed.

Such a grim undertaking
necessitated in fact by the
magnitude of the task set
before one’s self, required mueh
strength, presence of mind, and
thorough equipment and the
seer therefore begins his mor-
ning lesson with a prayer for a
bestowal of strength.

ag NF sy |
The prayer incidentally brings
out also how education was
largely a “co-operative adven-
ture’'calling for the coordinated
efforts of both the teacher and
the taught. o '
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By T.E. Satakopachariar, B.A, B.L.
(Continued from page 278)

VI

Y47t has already been pointed
out that Reason or Anumana by
itself is an imperfect guide in
the investigation of the Truth
in as much as it is notan inde-
pendent source of knowledge
but has to depend upon the
data furnished by Prathyaksha
or Sabda to base its conclu-
sions upon. This is what is
very often forgotten by those
who would insist that Reason
must be the sole test of eonduct
and not anything:else, such as,
scriptural injunction,  tradi-

tional custom ete. Afser all

when analysed this appeal to
.Reason really maeans the. rejec-
tion of everything that is not
- gapgble ©f senge-perception and
thus it.is bus:another mede of
enthroning Prathyaksha. To
take one instanee—if religion

Shraddha to our departed

parents and default ‘would en-
tail heavy penalty in after-life,
the apostle of Reason would’
forthwith brand it as arrant

superstition intended for the
consumption of credulous hu-
manity by a designing priest-
eraft who merely want to
create opportunities for per-
sonal gain; because the conti-
nuation of life after death in
any form is foreign to our ex-
perience and hence unbelicv-
able. Tt will be interesting to
note that this is no new idea
that has for the first time
dawned upon the intellectuals
of the nineteenth and twenticth
centuries, but it is as old as
the Ramayana, if not older
still; for, in the dialogue bet-
ween Sri Rama and his father's
minister the sage Jabali at
Mount  Chitrakoota whither
Bharata  went with all the
citizers of Ayodhya in order to
bring back Rama from his

0 ‘ . exile, one will find the sage
enjoins that we must perform

giving expression to the
rankest form of naterialisin

-before which the arguments

that our modern intelligentsia
p.ut forward against the autho-
rity of religion will be found to
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pale into insignificance. In
fact Jabali here exhorts Rama
to put aside all thoughts of the
other world and the Dharma
Shastras which are chiefly con-
corned with what i3 supposed
to bappen in the life-beyond,
which he affirms is all a fiction
invented by clever men who
want to profit themselves at
the expense of the credulous
public. He further argues that
if by feeding a Brahmana at
the Shraddha of a deceased
parent it is supposed that the
latter feels appeased in the
Pitriloka it must logically
follow that when a living
person is nbsent-from home at
a distant place his hunger

" could be satisfied by feeding a

proxy in his house; of course
meaning thereby that the popu-

lar belief in the efficacy of the

Shraddha ceremony is as absurd
as the illustration suggested.
fIe concludes by saying that

‘sense-perception is the only

thing that can be accepted as

. true-while all else must be un-

hesitatingly rejected as the

veriest concoction of interestied

persons who . for ulterior pur-
poses had been imposing upen
the ignorant public-

Of course this kind of atheis-
tic reasoning found very little

favour with Sri ‘Rama. who

was -the very  embodiment
of Dharma  {al3Asgarq q4: -

and Jabali soon realised that
he had reckoned without the

the host; for, Rama waxed

highly indignant that a respon-
sible minister of his father
should preach such ‘absurd
materialism which was opposed
to all right kinds of reasoning
and will not stand a moment’s
scrutiny at the hands of wise
men and felt astonished how
sach an irresponsible " free-
thinker who had obviously no
faith in the Shastras which
slone could afford reliable
guidance in the investigation
of the Truth should have been
honoured by his father Dasa-
ratha with a place in his
cabinet. After this reptimand
sage Jabali had to confess
apologetically that at heart he
was no atheist but a firm belie-
ver in the Bhadtras’ but’ that
for the tima ‘being he -felt
obliged to have recourse to

‘these specious arguments in his

anxiety to wean Rama of his
tenacious resolve to live in the
forest for full fourteen years in
fulfilment of the prownise thag
his father had made to Kai-
kayee. This confession only
servad to augment the fury of
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Sri Rama who felt it as adding
insult to injury and it took all
the wisdom and tact of groat
sage Vasishta to pacify Sri
Rama.  This example will
suffice to make it evident that
it was not because that the
arguments advanced by the so-
called rationalists of modern
days were unknown to our
ancient ferebears that they
relied upon and followed the
Shastras but solely on account
of the fact that their ripe wis-
dom, deep knowledge and rich
experience enabled them to
comprehend and realise in the
clearest manner possible the
limitations of the hnman reason
and the quag-mire into which
we are likely to get sntangled
at aevery step by trusting to
the cheap and changing theo-
ries of materialists. Indeed, as
Sri Vedanta Desika pats it
with characteristic precision,
wise men, realising that mecre
argumentation can be carriel
on endlessly by skilful dialecti-
cians without leading to any
definite result, proefer to seek
illumination from the Divine
Word as revealed in the Shas-
tras and safely base their
conclusions and conduct upon
that bed-rock which experience
has proved to be always firm

AR ———

and immutable and the best
from all points of view.

It is now too late in the day
to deny altogether the exis-
tence of something beyond
and behind matter or to contend
that death is the last word
about ourselves; for experi-
mantal science itself has of lato
advanced beyond the region of
matter and discovered that
there is something subtle and
invisible behind matter which
directs and controls it and
physical death does not put an
end to its existence but only
causes the disappearance of the
outer vehicle in which it was
encased for the time being.
Hence one will be justified in
stating that the subject matter
of human thought falls to be
considered, as our ancients
have put it, under two main
divisions i. e., 938 (known)
and O (unknown) which
is the same as Tg+H  (pertain-
ing to this world) and algﬁw
(pertaining to the next world.)
As regards the latter it goes
without saying that mere rea-
son i3 quite out of consideration
because it lies beyond the reach
of the sense-perception which
as has already been said is
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the basis on which ordinary
reasoning has to proceed. Bub
even as regards the foriner the
incapacity of the human roa-
son to serve as a safe and sure
guide is made self-evident in
all direction if only we should
try to scan our own exparience
and seek to draw lessons there-
from; for, who can deny that
the caloulations and conclu-
sions of even the best among
men have not unoften proved
miserably faulty with the
result that great confusion and
complication have been created
to the utter dismay and chagrin
of the authors and their
admirers?

To those who would still
hesitate to acknowledge the
frailty of human reason and
would persist in making &
fotish of it it will be enough to
point out one colossal instance
of its incapacity that should
cortainly serve to silence them.
The large mass of logal litera-
ture consisting of the reports
of cases decided by the migh-
tiest intellects of the land who
had toiled hard and long at
it with all possible facilities
and help available—what is it
in the eye of the philosopher
seeking for the truth but a

standing mecnument, however
embellished, of the imperiec-
tion of the human reason, lay-
ing bare the doubts, errors,
uncertainties and contradic-
tlons of the greatest among us!
Other departments  where
man’s mind is lelt to be its
sole guide fare no better as we
daily see before our very eyes
and this is the real cause of
the fleeting changes and sur-
prising transmutations that we
witness every moment in the
ideals, ideas and habits of the
present generation in all possi-
ble matters, from the pocket-
flap to the prayer-book, which”
at times makes one reflect
whether at the prompting of
the Kali Purusha the modern
world is conspiring to demon-
strate with a vengeance the

- [T

(mutation theory) of the Bud-
distic School of Philesophy.

In contrast with the mirage
of modern civilisation let us
look at the picture presented
by the Sanatana Dharma which
as its vory appellation indicates
is of 3 uniform and immutable
character- In fact our ances-
tors were as proud of the
changeless uniformity of their
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life and conduct a3 the moder-
nists are of tnewr own revolu-
tionary transformations. Poets
sang the glories of kings who
maintained the Dharma Marga
in tazt and Kalidasa has im-
mortalises the beneficent rule
of King Dilipa 1n the following
words—

- ° ¢ .
r@rAEafg gomziwdama: af |
7 s9dYg: asEAe Masgiagan )
“With him as their ruler the
people did not swerve even by
a line’s breadth from the an-
cient path of duty trodden all
along ever since the days of
Manu, even as the wheels of
a carriage do not (when care-
fully driven) slide from the
rut.” Suilarly  Bhagavan
Valmiki in his laudation of
Sri Rama’s reign gives promi-
nence to the fact that the
members of each caste were
content to follow their own
duties without tronching upon
those of others so that the
daily life of the people wont on
quietly and peacefully like a
well-greased automaton.
Hence the saying that Rama
Rajyam is Dharma Rajyan.
Indeed if one should examine
the matter impartially and
with intelligent care it will be
evident how the rules of Var-
nashrama Dharma far (rom

offending against reason alford
tho nost satisfactory answer to
the candid enquiries of  the
sbudent of ethies and sociology.

It is admitted on all hands
that the moral precepts laid
down in our Shastras are the
best and purest and thore can
be no oxeeption to their high
standard of excellence. Thus
for example when the Bhaga-
vat Gita sums up the quintes-
sence of moral conduct neces-
sary for spiritual purity as
counsisting in tho possession of
qualities like #IM A (humility),
a3 fud (simplicity), sigar
(kindness to all beings) gnfea:
(fortitude), susd (honesty),
A (purity), ©% (determina-
tion), sEA{EMAT:  (control of
the mind) ete., no ono can
quarrel from the stand-point
of reason about the whole-
someness  of  this  precept.
Similarly when the Dharma
Shastras  enjoin  that the
AEINIEF sy such as theft,murder,
drink, adultery, ete., should
be avoided it is impossible
to say that tho prohibition is
not in consonance with reason.

Norcan it be said that the
divisien of the span of ones®
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life into four parts correspond-
ing to the four Ashramas of
the student, the citizen, the
man in retirement and the
recluse is illogical or unpracti-
cal for it almost accords with
what actually happens every-
where. Hven as regards the
four-fold  castes (3@505)
consisting of the teacher-priest,
the soldier, the capitalist and
the labourer no one can ques-
tion the rationale of thig
grouping in as much as it
corresponds to the classes into
which all civilized communities
naturally and necessarily di-
vide themselves due to the exi-
gencics of corporate life- Thus
the caste-systein so far as the
FA/AWHT (division of duty) is
concerned cannot be said to
offend against the modern
ideas of reason. DBut when it
is said that our Shastras pres-
cribe that caste is hereditary,
here bogins the row and one
might alimost say that it ends
there; for, if we carefully
serutinise the nature and scope
of the criticisms levelled
against the Sanatana Dharm?.,
we shall find that the main
target of attack is the heredi-
tary character of the caste-
distinction all the rest being

subsidiary to and dependent on
it in one way or another.

At this stage one feels temp.
ted to ask how, when in almost
all other particulars our Shas-
tras arve found to he the reliable
expouents of the tiruth, one can
in all fairness make bold to
impeach them in this respect
alone and raise the standard of
revolt against their dictates,
That such a way of thinking is
opposed to the common standard
of reasoning goes without say-
ing; for, in the natural course of
things the bulk is judged by the
sample according to the

R CIRCIED )
(testing one rice in a- cooking
pot to know the condition of
the entire quantity) as it is
called so that if as here the
rules of Dharma are found -to
be true and wholesome in
ninety per cent of cases it is but
proper and reasonable to infer.
that the remaining ten per cent
also will be wunexceptionable,
But to this our apostles of rea-
son make answer by contending
that in prescribing that caste
comes by Dbirth the Shastra
runs counter to the obvious law
of nature by which all men are
born equal and inthe face of
this glaring incongruity which
is self-evident mno reasonable
man can allow his judgment to
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be warped by considerations
based upon assumptions and
presumptions relating to  pre-
vious and future stages of exis-
tence lying beyond the pale of
our experience, No doubt at the
first blush this looks plausible
and that is why this kind of
reasoning attracts large numbers
of votaries who feel as though
they have received a new inspi-
ration and eunlightenment from
which they bhave beenso long
excluded either by accident op
design. But if we probe the
idea deeper the hollowness of
the contention that all men are
born equal will become mani-
fest and it will come to bhe
understood in its true colowurs
as nothing more than a political
stunt or party-shibboleth which
interested people find convenient
to adopt as their slogan for the
time bheing to serve some ulte-

rior purposo in view  IHowover
flattering the idea may bo to
the majority of mankind—and
here lies the clue to its increasing
popularity —is it really true that
all men are born equal? The
question has merely to be asked
seriously and the radical fallacy
upon which the entire theory
rests will at once stand exposed
in all itsugly nakedness; for,
nothing can be more patent
than the fact that difference and
imequality is inherent in all
created beings and but for it life
itself would be impossible. Varie-
ty and variation are the first
principles of existence and that
every man from and by his very
birth differs from every other is
as much a truism as to say that
men as a whole differ from the
rest of the creation amongst
which again there wre similar
differences inter se.

(To be continued)
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SCIENCE AND RELIGION.

i @ince the days of Giuardino Bruno, Reason has been
at loggerheads with the TFaith of the religionists, in the West.
But, with the gradusﬂ expansion of the mind and the develop-
ment of ratiocination, a tendency to keen observation and
deep examination of tho problems of life and nature began
to grow up steadily. As a consequence of this, Science gained
ground slowly in the popular mind. Many of the doctrines
and dogmas of the theologian were not able to stand the acid

. test of science and reason and religion received a rude rebuff,

And we find to-day in the whole of Christendom an attempt

~ being made to compromise that * religion is religion, and

science is science and yee shall never mix the twain;” and the
Christian has to.day bifurcated, as it were, his life, as seculas
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life and religious life and he seldom allows his doctrines and
dogmas to be experimented upon by reason or science nor
does he allow his active wordly life to be interfered with by
his religious creeds and canons, As blind unreasoned faith
alone bound them to a religion, the advent of science and reason
marked a noticeable change in the mentality of the followers
of the Christain religion, But they were notslow to recognise
and appreciate the several virtues which science has brought
in its train and which were conducive to their

physical,
economic and civic welfare,

And that is why science was
hailed in the West more enthusiastically than religion.

But what about India? India’s case is quite different., In
India, where the Sanatana Dharma is the mightiest force in
life, the Eternal Religion proclaims in clarion tones that its
truths and .principles are not to be accepted by blind faith.
The holy Rishis of yore who were perfect adepts in reasoning,
argumentation and judgment have unequivocally recommended
to the world, after having closely followed the principles laid
down in the Sanatana Dharma, this Religion of the Vedas as
best suited to the world and world-welfare. The ancient sages
and seers tell us that God is a fact of actual experience as
any truth of modern material science and God-realisation is
not the sole monopoly of any individual but He can be realised
by anyone who would elovate himself high enough to reach
Him. The religion of the Vedas by its inherent vitality and
strength, stands unperturbed even to-day amidst the wonderful
discoveries which are made every day by science and researches
which are animated by a spirit of adventure, as if nothing
were impossible within their domain; for the Kternal Religion is
ever ready for the verification and close examination of its
facts, So, our sages have already proved to the world by
their own precept and example that there is no real conflict
between reason and religion, They have shown us that religion
means nothing but a strenuous attempt of the human soul to
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attain its Ultimate Goal, The fulfilment of this search of the
human soul after the Ultimate Truth, which the Upanishads
call, as the Real, The Light, The Immortal and so on, isthe
goal of religion and of science as well.

It has to be borne in mind that it is the mind that is
capable of apperceiving the Truth by the mental process of
analysis and classification. And for realising the Truth the
mind cannot avoid reason which is its most important and
indispensable faculty. Verily the Brahadaranyakopanishad says
that the ‘*‘Atman has to be realised, has to be heard, has to
be intellectually determined and then meditated upon.” So,
with the help of reason the mind should make its way clear Qf
doubts and delusions to prepare itself for deep meditation on
the Atman., ‘All great philosophers of India entered into their
philosophical disquisitions with this sole object in view, to find
out thelogical basis of the truths of revelation, to help manana,
and never with ‘the idea of indulging in empty speculation and

“intellectual flight, Therein lies the great difference between Indian

systems of philosophy and other schools. Here philosophy is
made a handmaid to religion; whereas the other schools like
those of Burope remained satisfied with mere speculation and
never touched the practical life of man, And that is the
reason why we find in the Vedic Religion such a Wonderful
harmony between faith and reason, between emotion and
judgment, between principle and practice of philosophy.”

Recent researches in the domain of science have proved that
matter is something inscrutable, This universe of material mani-
festation is only an expression of the primordial substance. The.re-
fore, this expression or phenomenon can be explainable in relation
to its environment but its pritne essence remains always unrevealed.

And creation is a motion, vibration of Energy, and it is possible

only within something that is unvibratory, motionless and change-

less i. e., in the Absolute, Hence, this universe, it is said, vibrates
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in Brahman which is the basis of the substantial expression of the
universe, Kven the scientists do not differ much with regard to the
definition of matter as given by the sages of old,

The scientist agrees with our ancient sages that the mind is
the most important medium for evaluating truths and the only
difference that exists between the ancient thinkers and the modm-‘n
thinkers lies only in the estimatc of values, As truth is purely a
“matter of human consciousness and its valuo lying in its beaving
upon the human life, there cannot be any room for make-beliof,
heresy or empty belief in the determination of the Real,’ Tt is
reason that tells us that God is beyond the ken of intellect and
reason. Hence, Religion, which is the Science of God

means
through reason to beyond reason, through

science to heyond
science. Modern science remains satisfied with the relative values

and does not bother itself much about the absolute value.”

I'he usefulness of science to material comforts may be great,
but it cannot provide us with a religion, Science disregards aesthetic
and religious demands of human nature.

As science has its own
limitations it

should learn from philosophy that the deepest
questi?ns are qua'itative rather than quantitative, in other words,
that Ultimate Reality is spiritual, as Dean Inge, whom George
B‘ernf'xrd Shaw has described as the ‘“‘greatest living writer in
English” opines, it would be well if Raman makes peace with
Radhakrishnan and Radhakrishnan extends his loving sympathy
to Raman and both proclaim to the world that

. “Religion is not
.. Y :
inimical to Science but its natural fulfilment.”

NS
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THE PHILOSOPHY OF DHARMA

By T. E. Satagopachariar, B.A., B.L.

( Coutinued from prge 320)

43

G\_j%)hus difference and not
equality being the established
order in nature the question
necessarily avises as to what
constitutes the real cause of
such difference. Of ~ourse the
champions of reason can have
no answer to give to this ques-
tion and hence they merely
rest content by saying that it
is all the freak of nature which
is nothing more than a confes-
sion of their inability to
answer it., Moreover it is
worth while to note that if
these differences are due to
nature's freak or caprice we
have no right to grumble
against them but must take
them for what they are and
act on the hypothesis that they
are inherent and immutable as
every other law of nature so
that our duly lies in recognising
and accepting them and not in
closing our eyes to them and
denying their very existence.
But our Shastras have a very
different story to tell. They do
not leave the questioning stu-
dent in the lurch by a confes-
sion of inability to answer his

query as the so-called apostles
of rveason do by attributing all
the inequality and difference
to blind nature, thereby defeat-
ing their own purpose by lead-
ing people to think that nature
unintelligent and inanimate is
the paramount agency whose
ways are inscrutable and man
with ail his intelligence and
reason must helplessly submif
to her. Oun the contrary, in
our Shastras, nature, accident,
chance and expressions of that
kind which ouly serve to betray
the ignorance of those who use
them have no place; for, accord-
ing to them every difference,
every inequality and every
event even the minutest has an
appropriate cause and forms
part of a grand plan ordained
by an All-knowing Architect.

aq faar gmmafi q =sfa

“«Without Him not sven a blade
of grass moveth,” This is our
logic, our philosophy and our
faith., Let not hasty sceptics
begin to scoff saying that this
is but another form of the
samme superstition as was con-
demned before, only God is
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substituted in the place of
nature which however makes
very little difference in princi-
ple; for, apart from the fact
that if there should be any
superstition at all it is far
hetter that it rvelates to an
intelligent and  over-ruling
Providence than to blind and
inanimate nature, our Shastras
proclaim that the will of the
Almighty God, All-knowing
and All-merciful as He is, is
not exercised partially or capri-
ciously but according to well-
defined laws of cause and effect
whose  application  depends
solely upon our own actions,
This is the unanimous verdict of
the Upanishads as is attested by
Sri Veda Vyasa in his aphorism,

a . N -
¥ g4gogd — HAI9FA3Iq

“There is neither partiality nor
unkindness on the part of God;
for, the inequality in creation
is relative being the result of
" previous Karma.” ‘As you sow
sp will you reap’ is the Biblical
adage which in a way expresses
the working of the Law of
Karma, which according to our
Shastras is an inexorable law of
nature which governs and rvegu~
lates the entire universe and
aceounts for all the distinctions
and differences that are notice.
able as between individuals,
types and species etc. Nor does
this in any way conflict with

our reason or our sense of justice,
equity and good conscience; for,
it is the cardinal principle of
human conduct and morality
that each man is responsible for
his actions good or bad so that
if good he is entitled to enjoy
the fruits thereof exclusively
and if bad he is solely liable to
pay the penalty therefor. It
is this principle that formns the
fundamental basis of all our
laws and regulations and is
universally accepted and adop-
ted in all our transactions with-
out cxception,

It is by adopting this prin.
ciple that the thief who steals
his neighbour’s property in
secret is condemned to prison
while the  detective who
recovers the stolen articles and
restores to the owner is rewar-
ded. If anybody should stand
up and defend the thief and
plead that as all men are equal
it is not for one man to try and
punish another, or that for the
same reason no man is entitled
to call anything his own and
thereby prevent another fellow-
being from having the use of
it, or that Dame Nature who
is the common mother of all
produced the thief as also the
detective and implanted in their
minds their respective propensi-
ties and hence the action of the
thief is from his standpoint as
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much natural and reasonable
as that of the detective from his
own and hence it is not proper
that there should be any diffe-
rence in the treatment accorded
to the two persons, what will
our apostles of reason think
of such a man? Will they not
raise a hue and cry against him
and denounce him with all the
vehemence at their command
and brand him either as a mad
fellow or as an inveterate
villain who is bent wupon
subverting all law, order and
morality and therefore deserves
in the best interests of the
country, nay, of humanity
itself to be, by any means,
silenced for ever? To these
men, [ say with all the
emphasis at my command, that
to those who believe in the Law
of Karma and feel convinced
of the incontrovertible logic
behind it and know for certain
that it clearly and categorically
accounts for all the differences
and inequalities which inhere
in us by birth, the attack level-
led against the theory of the
caste-distinction being heredi-
tary by adumbrating all sorts
of shibboleths that all men are
born equal, that nature knows
no distinction between man and
man ete., smacks of the same
odour as the plea putforward by
the defender of thief which was
already adverted to. If reason,

which these men appeal to in
season and out of season, and
not cant or prejudice should be
the arbiter, there can be no
two opinions about the correct-
ness of the analogy; for, in the
one case as in the other it is the
Law of Karma, by which each
man is held responsible for his
action, that really operates,
Is it not bare logic to argue that
if what a man did yesterday is
the cause of his suffering punish-
ment or receiving reward to-day
and what one does to-day will
determine what will happen to
him to-morrow, our acts and
conduct in the previous life
account for what we are in the
present life and similarly what
we shall be in the life hereafter
will be determined by how we
conduct ourselves in the present?
Of course this assumes that
man, i.e, the real man, the
Soul within, is immortal and
death is only a transition when
the old body is cast off prelimi.
nary to taking up a-new one,
It is too late now for any one
to say that he does not believe
in the existence of an immortal

Sou! which is the possessor of

the mortal body, the aﬁ'i

“
who owns and governs the &%¥;

for, even modern science has

learnt in a way to recognise
and accept the existence of a
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permanent spiritual background
behind the changing phenomena
that constitute the scense-world,
Once the existence of the intel-

ligent soul FFT  as  distincs

from unintelligent matteor AAAA
is admitted it follows naturally
and necessarily shat the aw of
Karma should also be admitted
and therefrom the hereditary
character of the caste distincetion
follows as an inevitable corol-
lary. Hence if one is really
bent upon denying the truth of
the caste-distinction he must out
of sheer nccessity deny  the
existence of the soul apart from
the body and therchy get him.
self reckoned among the cate-
gory of people whe are referred
to in the following sloka of the
Maharshis of yore:-

)2 DICESSIHE BE TN IELUE

e . . Y
(s AF 91T SoncRITEfiog

“He who understands the self
ie, (soul) differently from what
it really is—-al! what sin doth
he not perpetrate, e who com-
mits theft of his own self!”

Hence it is that our sages
enjoin upon the seeker of the
truth first of all to learn and
note the distinction between the
body and the soul, for, so long

as this is not done and {EIAAH
(confounding the body and soul)

continues  there is no chance of
understanding the Truth much
less realising it Tt is such peo-
ple as are incapable by nature
or disinelined by habit from
dissocinting the body from the
soul and are hence  disqualitiod
from understanding the Shastrag
in their true light and confor-
ming to the Dharma preccribied
therein - with the necessary
devotion  that have been stig-
matised in the Vedas as Dasyus

¥ unfit for contact and
association  with  the Arvyas.
The constant  reference in the
Rigveda  to Dasyus and  tho
constant pravers of our
Aryan forefathers to subjugate
them is  interpreted by the
western savants, obsessed with
a mania  to apply what they
call the historical method of
criticism, as  evidencing  the
historical event of the conquest
of the country by the Aryans
and  the subjugation by them
of the aboriginal tribes - who
were out of sheer ill-will and
contempt  nick-named Dasyus
i,e., thieves by the victorious
Avyauns, 'This opinion is also
largely shared by many of our
own scholars who in this as
in other matters are but the
replica of their masters from
the occident, But it can be
confidently affirmed that this
is very remote from the truth
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and the interpretation sought
to be put exposes an utter
incapacity to understand and
appreciate our ancient liter-
ature especially the  Vedas
which owe not their existence
to human manipulation but
are self-existent and eternal.
The reforence to Dasyus and
their conquest by the Aryans
{ar from indicating an event
that happened at omne time in
the past denotes and celebrates
what is happening everyday
hetween two sets of persons,
those who know the truth as
revealed in the Shastras and
faithfully follow their injunc-
tions believing in their validity
and those who disbelieve the
Shastras and hence are ignorant
of the truth., The term **Arya”
means the knower of the truth
while “Dasyu’ connotes the
reverse of it, the A (thief)
who steals his own self, The
division into Deva and Asura
adverted to in the Bhagavad
Gita also follows the same
lines and in fact the whole
range of our literature indi-
cates, explains and emphasises
this distinction which on careful
investigation will be found to
be the only scientific classifi-
cation into which the entire
humanity can be divided.

It will thus be manifest that
the application of the principle

of heredity to the caste-distinc-
tion is a matter of scientific
necessity and not a conventional
superstition and it is the whole
truth and nothing but the ftruth
that the Lord declared in the
Gita,—

Agata amEE owR {Fama:

“Tcreated the four castes having
regard to distinctions of Guna
and Karma (quality and func-
tion)” similarly with regard
to every Shastraic rule and
injunction it can be safely as-
serted that it can be demonstra-
ted to be scientifically true and
logical and it is only our want
of the necessary equipment
that makes us sceptical about it,

Having thus refuted the
charge that our Shastras offend
against reason it now remains
to take up the second objection
viz,, the wide divergence bet-
ween the rules of conduct-
enjoined by the different reli.
gions, The short and simple
answer to this is that this objec-
tion has no foundation at all
because as a matter of fact
there is no discrepancy between
the rules of conduct laid down
by one - religion and another,
So far as the fundamental
ethical rules are concerned they
are admittedly common to all,
As regards the effect of one's
conduct upon his future there
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is agreement likewise, for,
every religion lays it down that
virtue brings on reward in the
shape of happiness after death
and viee is visited with punish-
ment. The Biblical adage above
quoted ‘As you sow 50 shall
you reap’ contains  a clear
recognition of the doctrine of
Karma and no doubt other reli-
gions also enunciate a similar
principte.  Thus in the main
there is unanimity among the
teachings of all religions and
the differences  in =ubsidiary
details can be ecasily explained
by climatic or other physical
conditions or the stage of civili-
sation and culture attained by
a community when it bhegan to
profess a  particular religion.
Such differences fall under the
ategory  of - Desachara  and
Kulachara of which we have
instances in our own religion,
But after all is said it must he
admitted that no other religion
than  that  of  the Sanatang
Dharma possesse= such an elabo-
ate  code  of Varnashrama
Dharma as it has and to them
the caste-system as it is known
and observed among us is itself
a strange conception, The rea-
son for this is to be sought for
in the very nature and origin
of each religion and the condi-
tions and environments connected
with its growth and develop-
ment. Tn this connection it will

be informing to quote a pas-
sage  from Edward Carpentor’s
work ‘A Visit to a Gnani’ which
runs as follows:- “India, hesaid,
was  the divine land  and the
source from which the divine
knowledge had always radiated
over the earth.  Sanskrit and
Tamil were divine Languages-all
other languages being of lower
caste and origin,  In India the
conditions were in every way
favourable to attainment but in
other lands not  so. Some
Mohamedans had ot different
tinmes adopted the Indian teach-
ing and become Ginanis but it
had always been in India, and
not in their own countries that
they had done so. Indeed the
Mohammedan religion, though
so different from the Hindu, had
come from India, and was due
to: great Rishi who had quarrel-
led with the Brahming and had
established forms and beliefs in
a spirit of opposition to them,
When I asked him what he
thought of Chirist, he said he
was  probably an adept in
Gnanam, but his hearers had
been the rude mass of the
people and his teaching had
been suited to their wanis.”' [n
these words the author records
the gist of a conversation ho
had with an Indian Yogi who
had to all intents and purposes
no axe of his own to grind and
is reported to have heen free
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from all bias and -the period
when this had taken place is
said to be more than forty
years ago, However much the
report may be impalatable to
interested persons it will be
found on careful and unbiassed
examination to contain a large
substratum of truth. But the
point which is relevant at pre.
sent is that. although different
religions appear to the super-
ficial observer to bhe widely
divergent yet as a matter of
fact they may all be traced to
a common origin and the so-
wlled differences can therefore
he casily  accounted for, It
cannot in the nature of things
be otherwise; for, if as all
religions concede thoere is only
one Supreme Being by what-
ever nomenclature known and
if His injunctions were meant
for the good of the world to
enable its denizens to evolve
higher and higher, which again
is universally admitted, it must
be that they have had a com-
mon original.source from which
all others copied or adopted as
the case may be so as to suit
their requirements. Again while
other religions trace their origin
from a particular saint or
prophet like Buddha, Christ,
Mahamad etc, and are thus
creedal in charaeter, the Sana.
tana Dharma has had no such
origin but as its very name

indicates it has always been in
existence as the Vedic Scriptures
wherein it is expounded. These
are facts that the student cannot
afford to ignore and if only
preconceived prejudices of a
racial or political complexion
are put aside for a while and
the question is examined with
an impartial mind it will not
be long before the conclusion
is reached that the Vedic reli-
gion is the original stem from
which all other creeds and faiths
have branched out or as Car-
penter's Gnani put i; “the source
from which the divine know-
lodg had always radiated over
the earth? In this view of the
matter which I make bold to
affirm is the only correct view
to take however much other
people actuated by a spirit of
partisanship or of cowardly self-
detraction may be prone to
criticise it, it will be found pos-
sible to reconcile the seeming
differences among religions by
taking note of the historical
and psychological facts connec-
ted with their origin and growth.
As the result of such investiga-
tion it will becéme evident
that the rules of Varnashrama
Dharma were not bodily ingraf-
ted into the other religions
from the parent stem not
because they were untrue and
unacceptable from an absolute
and intrinsical point of view
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but merely because they were
too much for people unaccustom-
ed to the rvequired standard
of purity and self-restraint so
that the imposition of such an
elaborate  discipline would
defeat  the purpose  of
fogndors of those creeds whose
cln(.zf aim  was  to broadeast
their tenets to all and sundry

and swell the ranky of thetr
adherents as largely

the

as possible,
VI,

It will thus be ovident that
the doctrine of Karma according
to which each man gets his due
is the inevitable law of exis.
tence and no science, no philo-
sophy and no religion can afford
,t? ignore its binding character,
Fhat the Kartha-the SOwWer—ig
and must be the Bhoktha-the
reaper—is the most natural and
legitimate position which can
admit of no exception; and it
likewise follows that what is
reaped must be of the sime
kind as what was sown; in
other words—the nature ’and
quality of the Bhogyam ig
determined by the character of
the previous Karma of which it
happens to be the fruit.  [Hence
the Shruti:—

ag gg WA qvamg 4y
woftal NfqaaE sguay 5

The Hindu Mind

FHAA a1 YA 1) a1y g
W RO AR a7 sy
AR AN GHAR
0@ AW ar |

~—Chandog yopanishad V.10, 7.

“Those of virtuons deeds when
re-horn take high descent like
Brahmunas, Kshatriyas or Viis.
yas; while those of sinfuyl deeds
are horn low like dogs, pigs or
chandalas.”  This is the verdict
of the Upanishads and it s
worthy of note that the con-
text  in which  this passage
oceurs is the exposition of thoe

asifafaa
which clearly demonstrates tho
course of transmigration of the
disembodied soul aftor death,

"l‘hus it is seen that tho Vedas
affirm tho principlo  that one’s
l)%l‘th is determined by his pre-
vious Karma and the Dharma
Shastra  elaborates it with all
necessary  details so as to afford
practical guidance in lifo, Now
the question might arise as to
lyow if Karma determines
mema, and Janma in it turn
grlves rise to an appropriate
Karma and so an in alternation,
a man can be made responsible
tor what he does so as to merit,
reward or punishment any more
than the ground on which a
tree stands can 1o held re

! spon-
sible for the kind I

and quality
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of its fruit, This indeedis the
age long controversy regarding
free-will and pre-determination
which has exercised the minds
of philosophers in every country.
According to our Shastras both
of them have operation each
within its own  sphere, pre-
determination  securing  the
environments and  free-will
choosing the manner in which
the environments should be used,
Just as it must be conceded
that a man however great is
powerless in the choice of his
descent and the accessories and
surroundings that form its con.-
comitants, so it must also be
accepted that however much
one'’s freedom of action may be
restrained by external agencies
yet one is left the free use of
his mind which no outside
power can restrain or control so
that he is at liberty to think
his own thoughts and make his
own resolves lunder all condi-
tions. This kind of mental
freedom is a gift which the
Beneficent Providence has con-
ferred upon man in order that
he may use it for his own up-
lift. Nor does the bounty of
tHeaven stop here; for with
equal care and kindness it has
mapped out the chart of action
in the shape of the rules of
Dharma in order that frail
humanity may not grope in the
dark in regard to the bestuse

it could make of the gift of
free-will, Dharma as its name
implies is that course of conduct
which is intended for the fulfil-
ment of the purpose of life
and in <o doing it secures to
the doer the four-fold Puru-
sharthas,  (objects of desire)
Dharma, Artha, Kama and
Moksha. Here the ferm
Dharma is used figuratively
to denote the end instead of
the means and so it refers to
the pleasures of Swarga which
can be secured by men by the
performance of the Vedic
Dharma of sacrifice. Artha
and Kama respectively signify
wealth and conjugal felicity
while Moksha is salvation, the
Eternal Bliss that comes of
transcending the bounds of
matter, Of these the first three
Purusharthas-viz,, Dharma,
Artha and Kama are put

into one group called l?ﬁﬁ
because they possess the com.
mon feature of being &§q
and #ftyr (flimsy and im-
permanent)  while the last,
viz., Moksha 1is placed in a
different category by itself and
styled @93 because of the
infinite and unfathomable
bliss it consists of aqﬁfﬁam:g_
In conformity with this classifi-

cation of the Purusharthas
the means of attaining them
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also fall under two heads, viz,,

o o

93/94  and fdirﬂﬂ‘f which
are thus  clearly  expounded
by Manu:—

. K. = =
gavgafiis w1 Somfamiam |
939 9 {4g9 fGhad 9 §fxsq)
REAMIAEA  93F Fii@y |
-~ . i -
ISR Jiatag fagaqafzzag

. T o - ~
93T B9 GasARAIAIATT qraa |

s N
fAgd wammsg qaraafy g9y |
“The Vedic duties fall under two
heads Pravritha and Nivritha,
the former conducing to worldly
pleasure and prosperity  whilo
the latter loads to 1ternal Bliss.
Acts that are prompted by a
desire to gain their fruits como
under the first group  while
those that are performed with
a correct knowledge of the
realities and without any desivoe
for personal gain fall under the
second category. By doing
Pravritha  Karma one attains
the level of the Devas while
by performing Nivritha Karma
he transcends the five elements,"

From the very nature of
things Nivritha Karma, other-
wise  known as  Nishkama
Karma, is the highest form of
Dharma because it directly
leads to the path of salvation
by cleansing the mind of the
impurities of Rajus and Thamas
and increasing the Sathwa.

guna  thereby preparing it for
Bhakthi Yowa, It is this prepa-
ration that is known as Karma
Yoea, But  this roquires a
highly developed state of men-
tal  detachument which is not
ordinarily attainable without a
previous course  of knowledge
and discipline,  lence it is only
a few who can really be found
competent to reach that stage
wherein  they will be able to
perform  Dharma  without at-
tachment o the fraits thereof
and abandoning all thought of
self in connection therowith,
i ¢, by associating it with the
three-fold Thyaga the aban-
donment  of all thought of
personal gain as also of the iden,
that  we porform it by our-
selves and for ourselves,  But
if the sameo act iy performed
with the object of attaining
and enjoining the fruits pres.
cribed  therefor in the Shustm.;:
as for examplo the performan(:(;
of the Jyothishtoma sacrifice
by one who desires to attain
Swarg;x, it becomes a Pravrithi
Dharma and as such it spends
itself in securing the  desired
result so that the person concern-
ed after staying in Swarga for
the allotted period reverts hack
to the carth and enters the cycle
of existence where he left it.
Hence it is that the wise rato
the Pravritha Dharma far helow
the Nivrithi Dharma in spite of
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its dazzling promise of securi_ng
super-human  pleasures like
those of the Devas in Swarga
on the very cve of the dissolu-
tion of this body.

But notwithstanding this
fundamental difference between
these two classes of acts they
are both included in the cate-
gory of Dharma in as'much as
both of them are duties pres-
cribed by the Shastras which
are divine commands. The
word ‘“Shastra’ itself means
command and hence the essen-
tinl feature of Dharma which
alono entitles it to be regard-
od as worthy of acceptance
and adoption, consists _in the
fact that the Shrutis and
gmrithis prescribe it as the rule
of conduct. Hence it f9119ws
that it is no more perr.n.lssﬂ)]e
{o argue about the utility or
propriety of a rule of Dharma
proliminary to its adoption 1n
practice than to di§quss the
rationale of the provisions of a
statute before one could make
up his mind to obey them, 'I"he
jdea is that the All—knowm‘g
and Ali-merciful Father . in
Heaven by whom all the rules
of Dharma have been revealed
in the form of Vedic texts hag
meant them for the highest
good of the world and it is not
therefore open to us, weak and
jgnorant as wé are, to question

their good sense or propriety
with a view to accept or reject
them as a guide to our conduct,
but itis up to us to implicitly
obey them without any doubt or
hesitation. It is no doubt a fact
which is attested by actual
experience that the rules of
Dharma are certainly the best
and most beneficent for all
concerned, but that is quite
different from the idea that they
claim our obedience not on
account of our conviction about
their usefulness but by reason
of the fact that they are Divine
Commands revealed in the
Shastras. Any other view
will simply lead to uncertainty
and chaos not to speak of itsrun-
ning contrary to the fundamen-
tal concepts of religion., To this
effect is the injunction of

Manu:—

~ .« N

sfatg 3 @Aya: gqaEga @ |
gasadlaies  avat gal g
ECTTMI

“The Veda forms the Shruti
and the Dharma Shastra, the
Smrithi. Their authority should
not be questioned in any matter;

for, Dharma has sprung from
them, "’

In another place we find it
ordained that the Shruti and
Smrithi being the commands of
God whoever transgresses them
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hreaks His Law and hence is
unfit to perform any duty.

From this one must not rush
tothe conclusion that it is not
open to anybody at any time
to discuss and theorise about the
rationale  of  the rules of
Dharma  prescribed by  our
Shastras; for, while such prohi-
bition is  imperativo with
reference to  actual practice
there is no preclusion from
investigating the principles upon
which Dharma is founded and
the manner in which it bhenefits
the universe; buton the contrary
the Shastras themselves encour-
age such  enquiry and the
numerous instances  recorded
in our ancient works of such
discussions and debates clearly
show the way to the cagor
student of  philosophy and
want him not to leave any
stone unturned before he feels
convinced to his full intel-
lectual satisfaction of the un-
exceptionable character of the
rules of Dharma and the
necessity of adhering to them
in practical life. This is as it
should be; for if cvery one
were to wait until he feels
convinced of the logic or legita-
macy of a legal iInjunction
ordered and useful life will
become impossible,  There are
many who are incapable of
entering upon any such investi-

gation or of arriving at a right
conclusion and even those who
are so capable may not have
the necessary  facility  or op-
portunity for such enquiry and
yeb il practical conduct should
be made to  depend uwvon the
conviction on the part of every
individual = of the utility and
desirability  of the rules pres.
cribed there can be no doubt
that it is the easiest way of
reducing them toa dead letter,
Hence it is necossary that for
all  practical  purposes  there
should  be unquestioning  obe-
dienco to the Shastraie injunc-
tions although an independent
enquiry into  their usefulness is
permiited, nay, regarded with
much favour. There can be no
doubt that the result of such
enquiry if properly carried out
will lead inevitably to the
conclusion that the rales of
Dharma as proscribed  in our
Shastras  afford us infallible
guidance in respect of even the
minutest details  of life and
conduct  and  their all-round
beneficence is o

fact cloarly
attested by actual

experience,

The duties prescribed by the
Shastras generally  fall under
three heads, viz., faeq
(necessary) Sfifag (occasional)
and  #I*9 (optional). To the
fiirst  class belong  those
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duties whose performance 1's
imperative and whose non per-
formance is sinful and thereby
disqualifies a person 'from rdls~
charging other duties. The
second group comprises those
which become necessary on
account of special circumstances
and Prayaschitta Karm'as and
such like belong to this ca.te-
gory. The last class, viz,
Kamya Karmas are those.that
are prescribed for the ach%eve-
ment of particular benefits either
in this world or in the next and
under this head fall the various
Yagnas detailed in the Vedas.
The classification originally
adverted to of Karma inpo
Pravritha and Nivritha can in
the nature of things apply only
to this last-mentioned cate?gor y:
The distinction lies not in the
procedure to be adopted—the

sAmdy as it is called—

but in the mental a‘r:titude
which is associated with it, the

salfuafy

so that the same Yag.na' when
performed with the object of
securing a particular b.eneﬁt,
say, Swarga, secures 1t;.an.d
spends itself thereby, while if
it is performed without sx.lch
object but merely as carrying
out the Divine command it
leads the doer on to the path of
salvation. Hence, the Shastras
say that attachment to the

fruit binds one to Samsara,
while detachment leads to
Moksha.

Both these kinds of Karma
Pravritha and Nivritha hows
ever divergent with regard to
the results are nevertheless,
as already stated, grouped
together as Dharma because
they are sanctioned by the
Shastras and hence are aids
to the onward march of the
soul in its course of evolution;
but with this difference that
while the Nivritha Karma
directly leads him to the path
of salvation, the Pravritha
Karma leads him thereto by
gradual degrees, The reason
for this difference is not far to
seek; for, while in the latter
the worship i, e, Yagna is
only a means to a personal
end in the former case it is
the end itself. Hence it is
that the Lord proclaims in the
Geetha '

¢ il arRaRag !

i.e., The wise man who loves
me for my own sake and not
for the sake of any gain he
expects from me is as dear to
me as my own self.” But such

a person is very rare to find,
as the Lord Himself says,

. e
ARGRAIGITI:
ie., Such a great soul is extre=
mely rare,” Therefore it is that
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the all-knowing and All-merci-
ful Dispenser has in  the
plenitude of His care and wis-
dom provided opportunities of
uplift to all according to their
respective  qualification, tastes
and temperaments even as the
Lord says in the Geetha:—

41 A Af 7f ag 9%:
sgansga=saf |
qeq aenias| Al

arag fagaeagq |

4 a1 #gal
AREIEANGAHTA |
Wy 9 dd:

waraaa AT Ram )

“Whocever desires to worship
with devotion  whichsoever
among my manifestation—I
myself strengthen such devo-
tion in him., Equipped with
that devotion he begins to
worship and thereby achieves
the objects of his desire, which,
be it remembered, are alj
ordained by my own self.”

The need for providing such
gradations of worship is oc-
casioned by the necessity of
co-ordinating it to the calibre
and capacity of the various
types of humanity found in
this world so that each may
have in his own way the

largest measure of self-develop-
ment,  Otherwise like the pro-
voerbial — Procrustean hed  one
uniform  set of Dharmic rules
will necossarily shut  out the
majority of mankind from its
benefits  and import an un-
natural  credaltinge  to  the
pure and all-embracing Sana-
tana Dharma propounded in our
Shastras,

Thus it will be evident that
the real idea behind the perfor.
mance of Dharma in general
is the wouship of the Great
Dispenser. Tt is this truth that
is envisaged by the Lord in
the Geetha when he says:—

AEAF: 90: 7Y AT g9y |
o~ -

#4q  q@facmepin Als fiag
BAIH N FAMAFAAT a 3a
WAL AL WEH A 6
AFIERY |

“In the beginning God ereated
men together with the Yagna
and said,” Grow by this. This
shall yield all  you desire,
Gratify the gods with this and
they in their turn wiH bless you.
Thus by mutual  gratification
attain the highest bliss.”

The Devas who are the mani-
festations of the Supreme Lord,
the Paramatman, . are here
recommended as the objects of
worship for mankind and the
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mode of such worship is pointed
out as the Yagna whose perfor=
mance leads to prosperity in
this life and thereaftor to
higher stages of evolution cul-
minating in the highest bliss,
viz., salvation. The purpose of
life therefore is to afford an
opportunity for the perfor.
mance of Yagna which is no
other than the worship of the
Maker in the most effective
and practical manner, a wor-
ship which is of such a compre-
hensive character that it is
possible for the entire body of
the creation to participate in it
in some way orother, Hence
the benefit of the Yagna goes
not only to the Yajamana
(proprietor) who is no doubt its
chief recipient but is shared
in greater or less degree by all
and sundry who happen tobo
connected with it, theé plants
and beasts not excepted. Such
henefit is of a three-fold charac-
ter; in the first place it secures
in due course to the chief per-
former, the Yajamana, the
object of his desire such as
Swarga ete.,, if it is of the
Praveitha type or if of the
Nivritha type leads him on
towards the path of Moksha;
in the second place it brings
plenty and prosperity to the
world by causing  timely
rains ete.,, as has been said,

‘asigafy q-a:’

i.e,, ‘Yagna brings us timely
rains’; and  thirdly it has a
subjective effect upon all con-
cerned by leading them a step
further in the course oi evolu-
tion so that in the next birth
they find themselves in a
higher stage in the cycle of
existence than before. 1t is
this alleround  benefit that
Yagna confers upon the world;
that is the reason why the
Vedas everywhere emphasise
its necessity and importance
and it will ‘be useful to note
that it is the procedure pres-’
cribed for the Yagna that is
mutatis mutandis applied with
regard to every other important
religious function so that ome .
is led to conclude that the
mode of performing a Yagna
as set out in the Vedas is some-

thing in the nature of arrab- -

ging a spiritual battery which
is capaple of producing the
desired result., It is on account
of the certainty of achieving
the result by the regular per-
formance of the prescribed
vYagna that the Mimamsaka
school of philosophers began to
accord the highest place to
Karma of the pravritha type
and did not recognise the neces-
sity for the existence of God as

‘the ultimate Dispenser of the
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fruits of Karma ecven as tho
material scientists of these days
deify machinery and refuse to
recognise the existence of an All-
mastering Intellicence wlhoso
power controls all and directs the
forece of nature and the abilitics
of man alike. It is such an
one-sided view of Karma and
the- elation caused by the
potency that is condemned by
the TLord in the Geetha as
finding favour with people who
are intent upon the indulgence
of the mundane fruits of
Karma and turn away from
the permanent good that will
come of performing it with
detachment and devotion,

Any way the greatness of
Yagna is undisputed as also the
fact that essentially it is the
worship of the Great Maker,
Hence the performance of it
elevates the soul and accordingly
it is said that all the things of
this world exist not for the
indulgence of man as is
blindly supposed but in order to
gserve as cfferings to the gods at
the Yagna and man can only
have for his use what rcmaing
after making those offerings.

Tafrmifa: amar gsaeq
[Py
aafsfen: |
9@ @ @d qar ¥
qRARABI |

“(iood men who partake of only
what remains  after making
offerings at the Yagna are freed
from all sins: while those who
cook for their own benefit eat
but sin.”

It will be necessary to re-
member in this connection chat
even the Pravrithi Karma is in
essence the worship of the Al-
mighty; for, although the doer
intends to have the benefit of the
act for himself yet thoe means
he adopts for compassing that
end is the mopitiation of tho
TL.ord on High and of the Devas
who are His manifestations.
Repeated enjoyment of the
fruits of such Kamya Karma
leads in course of time to a
stage when the Bhokta bogins
to entertain a feeling of satia-
tion and naturally turns his oye
longingly to a higher goal
where there will be no termina-
tion to one’s Dbliss either in
intensity or duration even as the
Shruti says:—

qdga A% BAfEAIT
CICUNEEECIETEY

“After surveying the experience
of the Karma-ridden worlds the
man of wisdom feels disgusted.’”
Then he takes to Brahma Vidya
which points out the way to

attain  the highest bliss of
salvation,
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Thus it will be seen that
whether directly or remotely,
the performance of Dharma
leads to the final goal of self-
emancipation; for the Supreme
Dispenser, the 9fidr has in His
infinite wisdom ordained the
Dharma as the wholesome

means (fga) which cnables the

Ml to impress the Wiq into

his service in the performance
of worship at His holy feet in
the form of Yagna and with
its aid sooner or later to attain
freedom from the shackles of
Samsara,

This in brief outline is the
conception of Dharma as envi-
saged in our Scriptures, Dear
critic, judge and speak out in
all conscience whether this
sort of other.worldliness is
really an impediment to prog-
ress and prosperity or whether
it does not serve as an ambro-
sial leaven which while sweet-
ening our earthly existence,
invigorates, purifies and en-
nobles it beyond measure so as
to enable us eventually to fulfil
the holy purpose for which the
Divine Father has intended it.

{(Concluded )

r————
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STRAY THOUGHTS FROM THE UPANISHADS

By R. Vasudeva Sarma, M.A,, B.L.

II
N SIRAT T T T8 |

The soul must be seen!

: %n the previous number
we saw how to the strong it is
given glorious truths to per-
ceive—to visualise in fact the
eternal verity of things and
that the only truth worth
realizing is that  relating
to the nature of the soul. The
Bible in one of its m{emora.ble
passages has it “What shall

it profit & man, if he shall gain
the whole world, and lose his
own soul?” (84 Mark. VIII, 36)
—“The Hindu Scriptures with
one accord therefore proclaim
that the science of the Soul
18 the greatest of sciences the
Para Vidya, The Mundakopa-
nishad proclaims. ‘

g My afesy gty g wr agiaar
agta qUY U T | ANGY
AL qFAT WHARISYAAT:
fagr &89 s9IH (AQH FQL
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SATANHN | Ay qU =AAT
HQ%IWI?IHW% 1 Mnndaka

I. 4. 5. “Pwo-fold is loarning”
doclare the Brahma-Knowing
scors, the “Higher and the
Lower; of them, the lower com-
prises Rig Veda, Yajur Veda,
Sama Veda, Atharva Veda,
(Siksha) phonetics, (Kalpa)
ritualistic  texts, grammar,
lexicon, metres, and astronomy.
The higher 1s that through
which is atained the Imperish-
able One “The Vedas them-
selves, so highly lauded of us,
which by us are considered to
be  the  Divinity itsolf
and which coustitutes for us,
the storehouse of all wisdomn
are accorded but u secondary
placo, by the side of the science
of the self.

The context in which the
above occurs 1s interesting.
Saunaka, the eminent housc-
holder, approaches the seer
Angirasa and asks himin all
humiiity “My lovd! what is
that, by learning which, overy
thing hoero is known?” AAET
g ¥ wgraSistyla flaagram:
q9=g BIEAST WA FAE G4
fama wadita |
Mundaka I. 3.) and to tho

sagely enquirer Angirasa ox-
pounds the truth which he had
learnt from Bharadvaja.

But the science of the Solf
is not learnt by a study mcrely
of the texts, nor even by listen-
ing to the discourses of the
learned-

ATUATAT FAAAT BT |
declaros tho Upanishad most
emphatically- Who can by
mere words, which half express
and half conceal the meaning
within roveal the transconding
glorious from of the soul, which
is the same in spirit as tho
Supreme Soul Itsclf?

YAT 19T (MAQFd AT AAdl 9E |
Taittiriya Upanishad 11 4.

If then the Self could not be
roalized by study how 1s omanci-
pation, salvation possible and
what is the use of all this formi-
dable arrny of Vodic Vedantic
and Upanishadic texts? But tho
texts do not, being mainly con-
corned with the experiments
in search of the Solf, give up
the question as  sowmething
veyond their grasp. They des-
cribo the nature of the Soul
and inform us as to how when
properly the truth 1s learnt,
the ordinary 1individual is able
to perceive the true nature of
the Soul and gain liberation
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for over, provided his destiny
favours such a consumimation.

Now let us addross ourselves
first to tho task of ascertaining
the qualifications necessary for
the aspirant after truth, the
mnanner in which he must be-
take himself to the master, and
tha course of discipline insisted
on core he realises the truth.

The adhikari for Atmagnana
is that perfected individual
who had discharged all his
worldly debts, vize the three-
fold debts due to the Gods,
Rishis and the ancestors, by
the performance of sacrifices,
by Vedicstudies, and by the
begetting of children to con-
tinue the family cf. ..
AIGRIAT € ¥ F RGN KK~
Ay SIAY | AGIAO FAT T/
RAvT: w9M fgsa: | gy & st
q; g&1 9541 AFA I U
Taittiriya Samhita V1.3 X 5.
The Mundakopanishad itsclf
has this gqualification in miud
when it describes the line of
the great souls who learnt it by

“way of oral communication.

Brahma, the Lord of all crea-
tion, imparted it to his eldest
son, Atharvan; Atharvan in
turn to Angis;. Angis, again to
Bharadvaja  Satyavaha and

from this last person
Saunaka again heard it. I'he
great  Sankara interprets
Bharadvaja  Satyavaha  as
referring to an  individual
nawed Satyavaha born of
the race of Bharadvajas,
and it is not possible from the
Bhashya to know whether this
was the name given at the
stage of the mnamakarana
(name giving ceremony) by bhis
parents or was & name gained
to him by bis professorial acti-
vities in expounding the truth
regarding the soul to a great
number of disciples by which
he came to be known afterwards.
This non-mention is lucky for
us, as we can interpret the
term tc mean ‘‘one who handed
down the truth” or more
graphically  “the carrier of
truth” and it s easy
to estunate therefrom the
atbainments of this great sage,
who must have satisfied the
debt to the Rishis to an emi-
nent degree, for he must have
learnt vastly, whoso would
presume to teach. Saunaka
similarly, is called Mahasala
HEIAT@®. which term the great
Sankara translates as wgrggeq:
the eminent, great, family man,
possibly a person who would
come within the conception of

A (O
Py
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the ideal man according to
Goldsmith, who declares, “I
was over of opinion that the
honest man, who married and
brought up a large family, did
more service than he who
continued single, and only
talked of population.” This
mahagrihastha-ship is also an
important qualification for the
aspirant, as it ensures for him
a certain composure and
balance begotten of worldy
experience and also a certain
Vairagya
garFafesam aaFaag

which is most necessary for one
who would, renouncing the
course of wordly life fix his
mind on salvation. For, as Paul
Popenoe rightly observes, “‘the
celibate  continually  tends
towards being self-centrad. He
is ossentially ‘a  narrow,
frequently a warped individuals
ignorant, not only of half of
humanity, but of himself,” and
it is difficult for him to gain
thae poise, the altruismn, the
well-rounded outlook of the
successful father of a family,
He lacks that prolongation
and enrichment of the indi-
vidual lifo that a family offers.”
(Conservation of the Family
P. 51.)

Tho next qualification that
is necossary for tho learner is
true humility. Such humility
when analysed would be found
to procecd from various causos,
such as 1. the seclf-admission
of the learner that he is an
uninformed person 2. the faith
of the disciple in the wisdom
and thoreforo the majesty of
the master and 3. the magni-
tude of the problem which has
to be solved. The Upanishad
lays stress upon this aspect of
the loarner’s  qualifications
when it says
WA ¥ AGIMSISYG

fafqrgagsa; an=g

(Mundaka I. 1. 6) faftasq
declares tho Upanishad. What

is the Vidhi? Tho same text
indicates this lator on saying

i aRiB =TT IGO0
fRfgumsea: g39 1 afygrany
q qRAATHa=Zig e Rt
AGIAER | a8 & fRgigeawa
QuIg 9ula (9Arg guiaang |
AL Y¥Y A @H wiarw ai
azadl AFFGY 1)

Mundaka T. 2. 12.13.) With fag-
gots borne on his shoulders, tha
student has to approach the
master and beseech him kindle
the sacred fire and instruct him
with regard to the truth. The
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Vidhi is more tersely and
practically put in the Gitas
where the Bhagawan enjoins

affg gmada aftgsa asar |
gqggal~a a FJa
Fifraeacagda; |
(Bhagavadgita 1V. 34.) The
disciple has to wait on the
Guru, serve him well, abase
himself before Him and by
constant enquiry learn the
truth. The extreme humility
that must sharacterice the
stduent is brought out by the
expression SIWYIAT which the
great  Sankara explains as
giaraa sedor 19 qad wiomE:

{ganEHIT: |
falling down low at the feet of
the Master until he is bidden
torise up again. And Arjuna
the true enquirer unto whom
and through whom the Great
Gitashasiro came to ba pro-
claimed satisfies this condition
required of the disciple when
he bows down to Lord Krishna
and cries out in his distress,”

HIq0qNIgaeAwra:  geSif @i
qHGHEYA | qw9d. @
A a=w fasad@sg @iv & @t
A4 1|

(Bhagavad Gita II. 7.

(To bz continued.)

“SWADHARMA."

A HISTORIC INCIDENT.
By Rao Sahib N. Natesa Aiyar.

@n days long gone by, when
as a result of the working of the
natural law of national Karma,
unhappy India was under the
domination of her vandalic
Mussulman  conquerors, the
muslims were tacitly granted
free permits to practise as a fine
art, the holy avocation of dis-
mantling the Ancient Hindu

Temples of All-India Renown
and mutilating the exquisite
figures carved in stones, bricks
and marbles in their lofty to-
wers, -huge mantapams and
broad parapet walls and the
still more holy business of for-

cibly converting Non-Muslims
into the Islamic pursuasion at the

point of thesword and bayonet.
In course of time the practices
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assumed  alarming dimen.
sions and finally reached their
highest peak during the reign
of one of her mightiest cmperors
and evoked a spontanoous rega.
lation from the silent quiot.
going Hindus who wore forcibly
and violently dragged into the
affray solely for self-preser.
vation, Counter movements
and counter propaganda were
started, secretl y at the commen-
cement, but openly later on, and
a situation arose which in the
reckoning of the moslims threat-
ened to annihilate Mohamma-
danism lock, stock and barrel.

2. Among those who were
defying bh.old] y the ruling
monarch in 1his way, there was
a small band of sincere plain.
living orthodox men headed by
& Yyoung Non-Muslim who
gradually rose to g bosition of
spiritual influence, Power and
sovereignty without the adventi-
tious aid of socig] rank, wealth
or intellectual attainments, The
Mahammadang were not slow
to exploit the situation.  A])
kinds of weird storios  were
invented and ciruculated far
and wide against the youth and
his ever-increasing following
and carried to ] receptive
ears of the creduloys emperor
and he was slowly and steadily
inoculated into t}e view that

unless  the all-devouring actj-
vities of this band were arrested
and stopped with & firm hand
the extinction of the Muslim
race will  becomo an accome.
plished fact and that they will
live, if at all, in the pages of
history or adorn  the dingy
cells of Hindu museun,

3. The emperor, naturally
enough, lost his balance and with
an indignant micn, sought the
counsel of hjs hoary minister
for religion, Aga result of this
the imperial edict went forth to
fetch this disloyal youth, but
to the surprise of all, this tiny
worm refused to move o single
inch from its dirty hole. This
only scrved to add fyol to tho
flame. Roaring with rage, the
Emperor was about to issue o
takeed to bring to Lim the youth
bound hand anq foot,  The
knowing minijsg ter, much
agitated, hositatingly rose from
his humble seat and twisting his
flowing beard in growing con-
fusion sueeessfully implored the
bellowing emperor to desist from
his dangerous proposal and sub.
stitute in its place a winning
invitation to the youth toattend
the evening brayer of the Royal
House though he was a heathen
and a Kaffir, This had an electric
offect and the youth was at the

the mosquo at the appointed
hour,
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4, One by one, the imperial
party finished the prayer. The
turn of the revered mlm'ster f]or
religion came and durn}g the
prayer he was a model of mte;se
piety and devotion, but all )ﬁ
time the Kaffir yout‘.h was a
laughter and mir_th. The mlgh‘t‘.y
emperor began his prayer there-

after in subdued majesty but-

all the same peals of laugh.ter
from the heathen were rending
the air continuously, His conduct
was exasperatingly  wicked
He was doubly impudent.

5. Prayer over, unable to
suppress their pent-up anger, the
enraged myrmidons of law
demanded an explanation from
the now silent youth on pain of
death., The quick reply came
from him that neither the devout
minister nor the brave emperor
wag really praying that the one
was anxiously protecting his
new-born calf and the other
was heroically purchasing a stal-
lion. This double ridd19 brought
wonder into the inquiring eyes
of the puzzled multitude a.,nd the
youth cooly added “questlo.n t‘he
minister and the emperor;’ 'I.he
trembling minister in falterl.ng
tones made a clean confession
that his cattle shed had an
unenclosed well and he was
constantly dreading during Fhe
prayer time whether his bllnfi
calf would not stumble into it

and expressed his astonishment
at the youth’s penetration. The
startled emperor alsorevealed in
low accents that he had been
negotiating the purchase of‘ a
precious stallion the previous
evening and his thoughts were
freely coursing towards the

‘completion of the bargain

throughout the prayer.

6. Vanguished and crest-
fallen, the sullen emperor per-
mitted the placid youth to wend
his way home while he himsellf,
shaking from head to f9ot in
impotent anger, mechanically
carried his palsied limbs to thfa
round arms and rosy lips of his
morganatic voluptuous queens
for taking away the tremor
from his body and kissing the
tears from his eyes- A strange
scence followed, On bended
knees resting on cushions of
purple and gold with pearly
tears trickling down velvety
cheeks, half a dozen mouths
with pouting lips:drove the dazed
emperor back into the Durbar
hall for ascertaining the secre
of the youth’s uncanny power.

7. Readers, do you desire to
know the secret? The answer
is How did the dutiful Brah-
mane wife and the filial Dharma
Vyadha (butcher) of the Maha-
bharatha fame bring down upon
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his knees the insolent and self
sufficient son of the Brahmana
sage, Prehistoric incidents repeat
themselves in historic ages
also, There was no sorcery,
no witch-craft, no black magic
in either case. The Brahmane
woman knew no God except
her husband. She engaged in no
pursuits except qualifying her-
self to be a dutiful daughter,
a devoted wife and a wise
mother, The study of her hus-
band joys, sorrows and wants
was her only study. The

butcher and tho youth of the
Mohammadan era were also
chips of the same block, Day
in, and day out, all thoy did and
cared to do was loving service
to their aged parents and the
practice of Swadharma without
attachment, without scepticism
and with unwavering faith in
their holy scriptures. Readers!
only do this and see what a
vision meets your gaze—a vision
of omniscience, omnipotence and
omnipresence. The key is in
your hands,

REVIEW

THE KALYANA-KALPA-
TARU., An English monthly.
Edited by C. L. Goswamy,
M. A. Annual subscription
Rs. 4-8-0. Vol I. Ne.1. (God-
Number) PP. 307, Price Rs.
2-8-0. Ordinary Single Copy
Price As. 5.

We have much pleasure in
welcoming to the ranks of
Indian journalism, The Kalyana-
Kalpataru, edited by Mr. C, L.

Goswamy M. A. It is stated -

that the aim of the promoters is
to ‘‘disseminate the sublime
truths contained in our sacred
books and the mystical experi-
ences and.revelations of the anci-
ent Rishis and other holy men of
the medisval times who have

striven for the uplift of huma-

nity.” The opening number
keeps up the promise of the
promoters. The place of honour
is given to a thought-provoking
paper by H, H. Jagadguru Sri
Sankaracharya of Puri on, ‘An
Enquiry into the True Nature of
the Ultimate Principle.’HisHoli.
ness points out that Realism or
Dualism is an erroneous theory
and western philosophers like
Plato,Berkely,Hegel,Fichte and

so on have pinned their faith in
Idealism or Monism. Those who
have a monistic temperament
are considered as anadvanced
type of aspirants. He argues
that the doctorine of non-duality
alone can stand the test of
reason, His Holiness Jagad-
guru Sri Swami Ananthacharya
of Conjeevaram, in an article on
‘Proof inthe Existence of God’
urges that *‘The existence of
God is proved by the testimony
of the Vedas which are self-
ovident, eternal and faultless
and no other pramana can rear
its head against it’. Pandit
Madan Mohan Malaviya contri-
butes an interesting and learned
article on ‘God and Sanatana
Dharma’. To the searching
questions of the editor of this
journal (1) Why should we
have faith in God ? (2) What is
the harm in not believing in
God? (3) What are the argu-
ments in favour of the existence
of God? (4) What mcidents
have occurred in your life where
by belief in the existence and
mercy of God can be strength-
ened?—a symposium of views of
scholars and saints like Gopi-
nath Kaviraj, Principal, Govt.
Sanskrit College, Benares and
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Uriya Swamy  Maharaj is
published under the caption
1aith in God’, Mahatma M. K.
Gandhi in his article on ‘Prayer-
A Sheer Necossity' culled from
the “Cultural World” says’,
1 have no arguments to address
to those who have no faith,
Once you accept the presence
of God, the necessity of prayer
is inescapable.” Sadhu T. L.
Vaswani writing on “fhe Anci-

ent Faith and the Modern Mind’
explains that the ancient Ifaith
is still our need and answors,
the noblest impulses and aspira-
tions of the modern man.” Daily
sacrifice’ he says, ‘is the eternal
meaning and message of Hind-
uisim; it is the task to which the
sages and seers of Aryavarta
summon us to-day’,

“God is not a mere concept,
but an indubitable reality,’” the
divine law of retribution is full
of mercy’”, ‘‘philanthrophy
(universal love) consists in love
of God” says J. D. Goyandka
in his contribution on the * The
greatness of God.”  Firoze
Cowaji Davar, M.A,L.L.B. in
his article on ‘*Proofs of God’s
Kxistence,” says that the onto.
logical, the cosmological, and
the teleological arguments are
quite inadequate and found to
be deficient and therefore unable

to prove the existence of God;

that with the help of ‘Intuition’

alone one could feel the presonce

of God; and that ‘intuition’ is
not available to the man-in-the-
street but only to a fow blessed
souls, and evon thoy can hear

its voice ounly when the foul
thoughts and passions of the
body are hushed into silence.”
Inthe article entitled ** A Uritiquo
of Materialism as an Ontologi-
cal Doctrine” B, L. AtreyaM,A ,
. Litt,, asserts that Materia-
lism is not a sound ontological
doctrine, whatever may be its
practical value to thoe empirical
sciences, In contemporary
thought, scientific as well as
philosophical, there is a very
strong rveaction against it,” In
‘A Dissertation on God® Siva
omphasises the necessity to fos.
ter faith in God ‘by associating
with noble souls, listening to tho
utterances of saints who believe
in God, studying good books,
praying to God and similar other
methods.” Swami Dayanandji
discusses in detail the reality of
God’s existence and then gives
a brief resumo of what the
Nyaya, Vaiseshika, Yoga, Sam-
khya, Karma Mimamsa, Bhakti
Mimamsa and the Brahma
Mimamsa schools of Indian
Philosophy say in regard to Llim,
Dr. R, sham Shastri, M, A, Ph.
D., writes  on Theism  in
Vedanta. Dr. J, H. Majumdar,
M.A,, Ph. D, Bar at law, writ-
ing on ‘Iswara in Samkhya
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philosophy,’ holds the view that
the ‘Samkhya teaches that
there is one Absolute Purusha,
one Absolute Self-conscious Self
or Ishwara who includes Prak-
riti as one of his constituent
clements, and uses her as the
means to differentiate or embody
Himself into numberless objects
which constitute the world.’
Shridhiar Majumdar, M. A,, says
that Vedanta ‘prescribes stages
to be pursued step by step begin-
ning from Dualism and ending
in all-embracing Monism; for it
isnot possible for every indi-
vidual to havea glimpse atonce
of Infinite Universal Soul.” That
real Bhakti and substantial
Mukthi can be assured to the
aspirant by Vedanta and Veda-
nta alone’-the Adwaita Vedanta
of Sri Sankara Bhagavadpada
says Y, Subramania Sarma of
Bangalore. Inas much as the
Vedanta being confined to parti-
cular communities, the ancient
seers thought of a class of works
called Purana which would be
useful to the masses. All the
Puranas aim at the true existon-
ce of ouly one God. The auihor
Mr. V.R. Ramachandra Dikshi-
¢tar in his article on ‘God
and the Purana’ lays much
emphasis on the necessity of
rightly  understanding the
Puranas.
Dr. J. T. Sunderland D,D., in

his *‘Soul’s Cry for God’* sermo-
nises that we should cultivate
God-consciousness; for with God
alone’, the world is rational,
the universe is alive ... ... and
there is no good thing in earth
or heaven that is not waiting to
be ours’. In his contribution on
“The Hindu Idea of God”. Sir
8. Radhakrishnan explains that
the ‘truths announced by the
Rishis are evolved not as a result
of logical reasoning or syste-
matic philosophy but are the
products of spiritual intuition,
drishti vision’s ‘The ‘Christian
Conception’ is well-described by
Edwin Greaves who concludes
that *Christ is for us God mani-
fest in the flesh.” Conception
of God in Buddhism'— this is
the first of the sermons delivered
by Rt., Rev. Soyen Saku of
Japan in Japaneese. S, C, Guha
gives a precis of the English
translation of the addresses,
This article describes that
Buddhism do accept allegiance
toa God in the sense of the
Upholder and Creator of the uni.
verse, Syed Kasim Ali gives a
description of God in Islamm. He
says that idol-worship means
‘scandalising’ Him according
to Islamic conception. ‘Concep.
tion of God in Zorastrianism’ is
an article by Khodabax Edalji
Punegar, The concepion of
divinity in Sikhim ‘is that of a
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great spirit, possessed of hound-
less power or Sakti and ruling
this universe. Man is related to
God, and when he frees himself
from the tangles of Maya, he
goes to live in truth and God'.
‘Brotherhood is the goal and
service is the way to Deity’ is
the central theme of the article
‘The God of Theosophy’ by
Sophia Wadia. Reviewing the
several stages of religious
Mysticism, Dr. Radhakamal
Mukerjee, M. A., Ph, D, says
‘that the complete mystical
union achieved between Man
and God, which is the ideal of
mysticism in every religion,
expresses itself in a language
drawn from the closest form of
personal relationship that we
imagine viz., love.” Mira
Bai’, ‘the most outstanding
figure in India’s religious his-
tory’, is a very interesling

contribution from the pen of
Nalini Mohan Sanyal M. A. It is
said that Mira Bal believed that
her connection with her Lord
Krishna was not of recent origin,
nor confined to the narrow limits
of her present life, but that it
could be traced back to a timo
when the world began’,

This excellent volume of very
attractive get-up contains many
other contributions to which we
are unable to make adequate
reference hero for want of space.
Judging by the contributions in
the volume before us we can
confidently expect the forth-
coming numbers to be very
interesting and instructive. The
production of such an Inaugural
Namber is a very costly under-
taking. Kvery religious-minded
Indian should help the editor
by purchasing a copy of this
peerless volume,
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Devagiri on  various toploq of Dharma, Pravritti and
anttl the addresses delivered by him at the Varnasrama
Dharma Conference at Tinnevelly in 1920 and at Tanjore in

1921 are published as appendices.
Price Rs- Two.

Muktimarganuchintanam
In Sanskrit, being a collection of all his \\utmas

in Sanskrit vorse and prose, mainly on Samnyasa Dhm‘ma
and its goal- (In the Press.)
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POPULAR PRESENTATION SERIES

R. Krishnaswami Iyer, M. A., B. L,
——0%X0

1. THOUGHTS FROM THE VEDANTA
An enunciation of the goal of life and the means of
atbaining it. [Prica Rs.1-8-0.

2. TITOUGITS FROM TIIE GITA

With a foreword by Prof. K Sundararamier, M. A.,
Kumbakonam. [Price Re. One.

Copies can be had of the Mmdms Law Joumal
Press, Mpylapore, Madras.
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Prmted at

and published by T.S. Srinivasan at Kumbakonam

“ie Sri Venkateswar Printing Works, Kumbakonam,
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