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SOME APPRECIATIONS

MR, JINARAJADASA FOR DR. BESANT AND HIMSELY.—The attempt
of the Bharata Dharma is most necessary if Hinduism is to survive as
an effective force in the reorganisation of India to-day...,Not only her
(Dr, Besant’s) sympathy but her enthusiasm is exactly with such a work
as is being attempted by the Bharata Dharma.

SIR. P. 5. SIVASWAMI AIYAR.-—The Bharata Dharma has offered a
platform for the discussion of our religious and social problem from the

> standpoint of modernised faith responsive to the requirements of intelle-

ctual progress and rapidly changing social and economic conditions. The
articles in the journal have been thoughtful, broadminded and inspiring,

THE HON'BLE MR. JUSTICE VENKATASUBBA RAO.-- The ideal of the
Bharata Dharma is a lofty one that of enabling the readers to approach

_the problem of life in a spirit of reason....There is groater need in India

to-day than ever to examine old customs and old conceptions and to
discard courageously such as are bound to be unsuitable. The Bharata
Dharma offers to its readers helpful suggestions in this direction.
MADAME MARY RAINE (AUSTRALIA).—The Bharata Dharma fills
my heart with inspiration, love and pity and quickens the body to acts

" of helpfuluess and brotherly love....1 have found it 4 great comfort and

education and look with joy to its arrival each month as it enables me to

regulate my life in harmony.

Lo 1. L. Vuswant writes --The ** Bharata, Dharma ” is precious to
N {e aspiration to interpret the dncient wisdom in the light, of
\it. Great is India’s destiny and great the mission of the

\in the new age. May you and your work bo oVver increa~
Mthe service of Satyam Sunatunam !

RAMA AﬁAR.j'Fhe Blarata Dharma is an organ of
s for th best ideals of Hindu culture and
3/4bly edited.
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SANATANA DHARMA AND UNTOUCHABILITY,
BY
MR. T. R. VENKATARAMA SASTRI, C.I.E,
The Vedic Religion is the religion of a comparatively homogeneous
people and has points of contact with the religions of other well-kno'wn
Aryan groups like the ancient Persians and Greeks. When the Indian
polity was developed so as to include a vast indigenous population of the
country within its religious and ocultural fold, the Vedic religion itself
underwent a change and in this changed form it has received the name of
Hinduism. That is not our name for our religion. The word is derived
from the name which the Persians gave to India as the country of the
Sindhu river then known to them (H being the Persian equivalent for Sans-
krit 8.) The mixed religion and culture have given us some peculiarities
which are no part of the Vedic Religion but which naturally sprang from
the situation in which we were placed. These peculiarities were of very
slow growth. They did not come in a day. For example, take the idea
of touch as pollution as it prevails in South India with which we are
aost intimately acquainted. No Brahmin will eat the food touched by a
Sudra. According to modern orthodoxy there are no Kshatriyas or Vaisyas
and the problem of accepting or rejecting the food touched by‘ a
Kshatriya or a Vaisya does not arise. The result therefore is that an
orthodox Brahmin will not, and cannoft, eat food touched by a non-Brahmin,
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7
Apastambg& © puritan, who treats himself and even Swetaketu of the

:\l.., Upagi,sh/aﬁ/ /ahd the White Yajus as persons of a far later age than the
" "Vedas; Tays down the rule that a non-Brahmin may cook the food of a

Brahmin. If the Sudra cooked under the supervision of an Arya, it may be
accepted straightway. If it is cooked by aSudra withoutsuch supervirion,
the Brahmin can put the rice-pot over the fire and sprinkle water over it
and it immediately became fit food for Gods and men.

Food brought by a slave at night may be eaten but not if brought by
a woman-slave. There are also regulations as to how the Sudra cook
should shave and dress. He ought to shave every day or at least twice a
fortnight,

We have the Mahabharata telling us that Krishna preferred to stay
with Vidura rather ‘n accept the hospitality of Duryodhana. This
is far earlier than Apastamba according to tradition,

If we come to the later Smritis we find slow refinements as to which
Sudras may be accepted as permissible of touch, and which not, with a
division into s«t Sudras and asat Sudras. Roughly these were those who
were in contact with the three higher castes in every-day life and those
who were not. The non=brahmin castes whose touch did not pollute
varied in different parts of the country. The potter, the shepherd and the
barber may touch according to some. The barber may not according to
others,

The whole of our modern stricter notions developed as we gave up
beef first and flesh food next and the classes, other than the Brahmin,
retained flesh; and the necessity to take in non-brahmin cooks possibly
ceased by a comparatively growing Brahmin population.

This was helped also by another movement that made women
cooks of the household. Of old women could learn Vedas just like men ;

they had initiation (upanayana) just the same as men. The Asura, that

18, Parsi women to this day retain the corresponding Kusti ceremony ;

they performed the Gayatri ceremony (the daily morning and evening
prayer). Slowly all this fell into desuetude. The women took charge
of the household and their cooking and the preliminary throwing of a
little rice into the household hearth became the substitute for her ancient
fire worship in her own right. No longer were cooks needed; she made the
kitchen clean. The ancient rule that no one should go into the kitchen
and witness the uncleanness there was no longer required.

The Sutra prohibits two things much prized in these days as a symbol
of purity, the cooking by women and the cooking for oneself, The
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Vaishnavas and the Madhwas still retain something of the first
prohibition and prefer the man's (Achari’s) cooking; and the Smartas who
prefer the new rule still treat the woman's cooking as requiring purifica-
tion at a ceremony for the ancestors on the anniversary of their deaths.

All this will make clear that the touch purity or impurity is the
resu'i'tant of two forces on the reform of food and repugnance to flesh
foods and flesh eaters and the availability of a new set of cooks more
clean and acceptable. ‘ g

Apart from this evolution of the ideas of touch purity or impurity we
have actual injunctions in the Avesta of the Parsis and in our own
scriptures that purity comes of the idea of cleanliness. The performer
of a ceremony exercises extra care in regard to cleanliness but it is still
cleanliness that he is after. In the ceremonies for the gods, the cloth
may be accepted straightway from the washerman’s hand but the
ceremony for the manes of the ancestors demands stricter cleanliness.

My friend Mr. T. M. Krishnaswami Ayyar propounds the following
view : .
“By a system of untouchability (achara) starting with the members of
the family and gradually extending beyond sanatana dharma secures for
its adherents the beneficent result of the contemplative solitude of the
forest within the crowded activities of the social polity. No westerner
unaﬁquainted with the details of the social system or even the Hindu who
has lived the life of anachara can ever appreciate the basic foundation of
sanatanc dharma on achara and anushthana. To mistake cleanliness for
achara is to confess ignorance of Hinduism.

** Achara is not the product of the best washerman, not even the
result of the most punctilious and careful disinfection. 1tis the making
of a physical and mental isolation into which alone can be drawn the
gpiritual magnetism of the higher powers. If achara is ouce abolished the
Hinduism which is essentially founded on sanratana dharma can only
embellish the dead libraries of museums; its living results can no longer
fertilise the minds of men.

In the first place the word achara is not untouchability in Sanskrit; the
secondary meaning attached toitin Tamil has led to this hasty expression
of view. The word achara in Tamil is really s’uchi in Sanskrit which
means clean; as’ucht means unclean ; Ascucha means uncleanliness, The
touch of one in asaucha due to death or birth is unclean. According to
ancient ideas particles go out of the unclean man’s body and find lodging
in the body of another who is thereby made unclean. In the Ramayana the
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In Manu the ‘most ancient Smriti under the mixed polity, "the Brahmin
was allowed to marry from all the four castes. In Yajnavalkya we have
the repugnance to accept a wife from the Sudra class. Even in Manu's
time, opinions on the mixture of classes were not uniform. Some consider-
ed acceptance of a Sudra wife was itself degrading; others considered the
reprocfuction of himself in such wife degrading; and still others deemed his
having no children except through such wife alone as irredeemably degrad-
ing. These views were based both on a theory of eugenics and on the duty
of attaining immortality in the continued existence of himself in worthy
descendants in the world under the Sun. Slowly with the new theory of
no kshatriyas or vaisyas in this age, marriage within the caste came to be
established and that strengthened the new conception of purity. '
Thus progressively accumulating consequences of changes in life
produced the extreme conception now claimed to be the basic truth of
Sanatana dharma, and that in a sense which it does not bear. .
I must take leave of this topic about untouchability as of the essence
of Hindu Religion and note one peculiarity. Since the days of the three
great acharyas, Sankara, Ramanuja and Madhwa there has been no great
religious movement in the South. Whatever Sankara may have intended,
his movement has fostered a certain intellectualism and attachment to
strict Smriti traditional observances. It is not reformative in tendency.
Its iconoclasm was in that high altitude of speculative philosophy that its
influence on conduct was easily put aside by a division of truths into
those that apply to the work-a-day (vyavaharika} world and those that did
pot. Ramanuja's system had more place for emotion and his followers
made attempts to uplift the lower classes in the social scale. It is
difficult to ‘say that Madhwachariar's bhakés school had the same
urge. of social uplift, Ramanuja’s, which had the most stress on up-
lifting social service by carrying the redemptive message to the
depressed and the lowly, suffered by the overshadowing predominance
of the Smarta School.” It is ever the way in the contact of diverse
Schools. The weaker in influence—not necessarily the weaker in
intrinsic quality, but the weaker in the place and at the time—
grows apologetic and conformist by a process of interpretation. And
there is also the familiar fact that on the death of acharyas with a new
message the next generation slide back and interpret away the saving truth.
The result is that so far as thesouth is concerned it has become intelleo-
tualistic and untouched by the higher human emotion. While
the north has thrown out reform movements stressing human equality
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and the value of social service ; the south bas remained self-satisfied, in
love with its appraisement of its own higher purity and contemplating
with satisfaction on its own uncontaminated isolation. And the west
coast has carried it to the logical extreme bordering on insane obsession.
Probably the longer contact with foreign religions and the greater exposure
to their powerful challenge which the north has had also accounts for the
greater aliveness and reaction to the challenge to be found in the north.
The south is so self-satisfied that it has actually located the next

coming avatar in South India and in the southernmost part of it, farthest
away from the impure north.

Orthodoxy claims that it is not the less intent on uplifting the lower

clagses but it only objects to the misguided agitation for temple entry.

1 would ask orthodoxy to look into its own heart and consider—there is

no denying the truth when we are alone in the presence of the Eternal

Witaess— whether it is not true that we have never lifted a little finger to

purify or uplift the untouchables and we do not intend to do any work
in that direction and as soon as the present danger is averted we propose

to go into slumber again until the next wave of agitation should come,
whenever that may be.

We can purify. We can uplift. The way was shown by Ramanuija
though many even of his followers now disown his way. If we followed
it, there will be no untouchable left in the land. There wi

Il be no untouch-
able recognisable as such,

T'am charging nobody with any sin for the
present state of things. But we shall be guilty of sin if we fecognised the

duty of uplift and yet refused to discharge it. Those who had achievedl

their highest philosophy while they were still beef-eaters and evolved
the modern purity out of the beef-eating and drink
earlier days can purify the Harijan class equally,

Is then any dharmg or justice or purity or good sense in treating these
as untouchables while they remain Hindus and abolishin
as soon as they become Christian or Mustin.
Christian or the Muslim that you do to the Hi

-sodden conditions of

g untouchability
You dare not do that to the

ndu. 1t is a desire for self
protection and a sense of helplessness that accounts for the difference of

treatment. 1 personally feel it shameful that we should not ourselves raise
them to a state of cleanliness and abolish untouchability.

Those who see nothing but a political stunt in
lish untouchability do not see truly or far,
occasion, citing from Mazzini,

the movement to abo-
Moreover as I said on another

every political question soon becomes a
social question and next a religious guestion,
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I am not concerned with the changes of view on the part of any
single individual nor with the errors or blunders of any political tleader.
I am aware that there is a great deal to be said against legislation asa
method of introducing a change in the social outlook of people. .

Nor is it my intention to commend the resuscitation of old institutions.
They are gone never to return in their old forms. Newer ideas and app'ro-
priate changes are in progress, They cannot be prevented. They ére going
on under our eyes even in orthodox households. That the conception of un-
touchability is an essential part of our Sunutana dharma or that it is t'he
most valuable idea that Hinduism has evolved in the course of its
variegated history is neither right nor conducive to the vital reactions .of
its inner life which it must establish if its influence is not to decay and die.

THE LATE MR. A, RANGASWAMI AIYANGAR.
BY
V. C. KRISHNASWAMI.

When the history of these troublous times comes to be written there
will emerge, amongst a few, a figure familiar to every South Indian for
its simplicity and force. A man of perfect honesty in .politics and;rare
probity of character, he had no vanity, no egotism, no JealoPsy. With a
conviction intense in the justness of his cause and with a passion to further
it through thick and thin he was an Indian first, an Indian allwa{?s and
it is this singleness of aim to serve his country undeflecte.d by Sld.e issues,
that gave him such driving power and made the oppositlox'x .qua.ll b?fore
his approach. He was at once a great political seer and pol.ltlcal En.gmeer
ever solicitous of the applause of his own conscience and with a resistless
logic, of a powerful well-informed and scientific mind that marshalled
his resources with incomparable ease and certainty.

He never clouded his purposes with any sophistry, never uttered
what he did not honestly feel. Personal considerations never stood in
the way of what he conceived to be the duty to his country and if heis
great to-day, it is not because he sought it but because he found it in the
path of duty.

“Nature made him an amiable gentleman naturally considerate to the
feelings of others entirely without venom, honorable and veracious in his
intentions™,

Such was the late Mr. A. Rangaswami Aiyangar and by his demise we
have lost one of the chief masons in the building of our country’s future.

g urmen—
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THOUGHTS FROM VEDANTA DESIKA*
K. V. SESHA AIYANGAR
A afyamATmEg afy ge |
AAfaRRTREEa R eeTTer Ay |
‘Adoration to the holy and disti
up to the Lord Himse]f through wh
Great Spiritua] Secrets have abided

nguished line of teachers recching
0se grace the essence of the Three
in my mind".

Before entering upon his great work of exposition the Swami invokes
the blessings of ancient teachers and affirms his obligation to the prede-
cessors who have striven for the discovery of the spiritual path and' made
it possible for thejr followers to tread it. The First Great Teacher is God

i ier-
Himself, A revelations proceed from Hin and descend through a }lust
archy of teachers known and unknown stretching down to the la
teacher.

This reverence for the past, this desire amounting a,lmost. ’d
anxiety, to acknowledge one’s debt to the pastand to be recogfuset
merely as the transmitters of spiritual knowledge, is 8 prommenl
feature in the apgjent teachers. That their mission is to fulfi
and not to destroy is their assertion however startling might ha:“ betlm
their doctrine as compared with the previous state of religious faith. In
an age when the desire for change and novelty is becoming a,lnfost an
obsession when thinkers ang writers compete with one another in pro-
oclaiming and advertising that their ideas are new and original, when the
publicis continuously exhorted to look down upon, to disown, and to break
with the past, this attitude may seem strange. Why did they not openly
denounce the Past and proclaimy themselves as the authors of a new reve-
lation ? Why were they at particular pains to conceal the obvious and to
persuade people that they are saying nothing new? There is more than
one explanation, Ty Persons who have contacted the Higher Presence and .
acquired the discipline to live continuously in that presence nothing i8
more real than the achievementg of those who have laboured in the past
in the field af spiritua] knowledge. The history of the world is rich in
precedents for all phages of religious thought, and the religious mind is

“peculiarly sensitive to past experience on similar lines, To the vision 'of
the religious mind the distances in time between successive periods of
illumination in the world’s history appear small. It sees the progress of
humanity in terms of tpe Promulgation of vital messages. The consocious-

ness expands 80 as to take i the past present and future. The units of
JRF OXpand ' Past present and

* From the Rahasyathrayasars of Sree Vedanta Desika.
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ti to be the ordinary earthly units. A thousand year? .bef:ome-a;
otondon. his perhaps is a partial explanation of the familiarity wit
yes?;erdaY- T 'lsul: mind sees events which transpired in the remote
which the. ro e ere contemporary occurrences. Secondly it would
past as if the.y t.w tly unwise to renounce the legacy of the past
haveq been dlsl l::d racial experience embodied in thought and
and the accumula gsay that life will not be richer today in those
traditi?n- W ho ca'nnew religion has completely destroyed all traces
countries Where‘fa‘such a thing bad not been ? Thirdly in a cout?tr.y
of the past than lh&s been carried to an intolerable extent where it is
where tolereni;, hed convention not to resort to coercion in matters of
almost an esb * age has to rely for its acceptance and expansion'largely
wligio?’ B e m?tS s to the acknowledged sources of past revelétlon- It
upon 12 confo:m rs;pagate its tenets by force. The chances Of.lts recog-
cannot expe” to g hen it is proclaimed merely as an interpretation of the
nition are grea efttlaims to be a discovery unknown to the ancients_.
past than when i ful to remember that the initiation of new lines of
It may be uﬁ: :t is not inconsistent with a real reverence for the
thought and 00;! u ancestors. It is not possible to disconnect ourselves
achievements : 0:l‘m0re than it is possible to jump away from the
from- th.e o 1? osi," the earth. The grip of the past is a powerful one. The
gravitations put' 1 atmosphere of society is saturated with stereotyped
montal a1 o :'.('ma;nts of ages. Tradition confines human life along
thoughts and s;‘!; el::fore while it is absolutely essential that our faces
ancient ruts. ed to the future this should beby a shifting of the focus as
should be flu“;t by closing-our eyes to the past. We should not .by 1.1ndu,ly
. Wer-e a'n Il':he resent and future, lose the sense of proportion in the
magnifying ofpevents. 1t may be positively harmful to expend the
lon.g sequenoe. erpetual contemplation of past achievements real and
Tocmld:::'rgl;’u:;ni:) is equally dangerous to assume that we are writing upon
egendary.
& clean slate‘: thing is to acknowledge our debt to the great ones of t_he
Thheob;ls their day have served their time and generation, and to realise
s we are mere channels for the release of the power of God through
::lt?:s:grace alone all good things come to pass.
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THE FORERUNNER.
(Rajah Ram Mohan Roy.)
BY
T. L. VASWANI.

I have called him ‘' The Forerunner.” I believe history will justify
his claim to this title. The true proportions of this great man are not
yet seen by the present generation. I trust a careful study of his life and
writings may indicate to Young India that he was really a forerunner of
Indian freedom. Passionate was his love of liberty. He expressed it in
his actions. He had a strong sense of social justice; he resented the
injustice inflicted on the men and women of his country. So he bestirred
himself to abolish suttee. So he protested against the ‘ Press Regulations’.
he put in an earnest plea for a Free Press in India; and he asked fo;
India’s freedom. In his “ Appeal to the King in Council ”” he pointed out
that while “ under their former Mohamedan rulers Indians enjoyed every
political privilege in common with Mussalmans, being eligible to the
highest offices in State, entrusied with the command of armies and the
Government of provinces and often chogsen as advisers to the Prince
without disqualification or degrading distinction on account of their
religion or the place of their birth, under British Rule the natives of
India had entirely lost their political consequence.”” He dreamt of free
India and pointed out to the British that their own interests should dictate
a progressive policy in this country. With increasing “ knowledge and
energy,” he added, “India would prove from her remote situation, her
riches and her vast population either useful and profitable as an “ally of
the British Empire ” or “troublesome and annoying as a determined
enemy.” He it was who, almost a century ago, pointed out also that if
India chose, she could be more “troublesome and annoying” even than
Ireland. An Englishman of his day rightly said of Ram Mohan :—* He
would be free or not be at all. Love of Freedom was, perhaps, the

strongest passion of his soul,—freedom not of action merely but of
thought.”

In him was a power of the Spirit; and they whom the Spirit raises to
redeem societies, to help the Nations, to bear witness to the values of life
and be the burden-bearers of His Truth, they, indeed, are our Rajas,—
Kings in the realms which will endure through the ages when the king.
doms of the earth will have passed away. Homage to this Raja who
was a servant of India! Homage to Ram Mohan Roy !
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This man, who stood on the warrior’s path to fight for truth and
right was a seer ; this soldier of the Spirit was a seer. What did he see?
In his own heart he saw the glory of an India going abroad on a world
mission, becoming again a preceptor of the Nations and honoured by the
peoples of East and West. In his own heart hesaw a New India strong
in the strength of her ancient wisdom and in touch with modern science
and culture. But the actual India he saw with his eyes,—how difforent
this from his vision! He lived from 1772 t01833. Dark days had come
upon the India of that age; the ancient glory had departed. How could
such an India be honoured among the Nations and make the message of
her Anocient Wisdom,—the wisdom of the Vedas and Upanishads,—heard
in a modern world? India must become herself to give her message.

And to be herself India must be free. The years of Ram Mohan's
life were spent in efforts to break India’s bonds. He saw that there were
customs, institutions, creeds, which had stifled for centuries the life of
the Indian people. These, he felt, must go, if India was to step forth
with the strength and freedom of a vigorous Nation. I can think of no
greater blessing for individuals and Nations than freedom ; let their
energies have free play, and they will yield rich harvest.

The main incidents of his life have been recited by many, many
times. I do not wish to repeat them ; love of freedom runs as a thread
through them all. On receiving the news of Spain’s being granted a
constitutional government, he is filled with joy; he gives a dinner at the
Town Hall in honour of the event! On his way to England he halts at
the Cape for a short time, and though limping, he walks up to the French
Flag there to touch it and so to salute symbolically the Spirit of the
French Revolution ! He expresses sympathy with Ireland in Her struggle
for freedom. He pleads for a free press in India. In his evidence before
the Board of Control in India, he condemns Acts and Regulations passed
by Government ignoring the “feeling of Indian subjects.” He urges that
all posts should be thrown open to Indians, and points out that even
under Moslem rule, Hindus were of *political consequence, the highest
posts being always open to them.” He asks his countrymen to educate
women, pointing out that India proluced in the days of her greatness
such caltured ladies as ‘Maitreyi, Lilavati and the wife of Kalidasa.” He
organises a Vedanta College. He fights with success against the cruel
custqm of suttee. He publishes pamphlets and articles on the teachings
of Christ, Islam, and the Upanishads ; he establishes the Brahma Sabha.
He does it all to help India become a Nation of the free,
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Ram Mohan passed away at Bristol in 1833. In a quiet place there
stands the samadhi of this great man. Many years have passed since |
visited that shrine at Bristol. An Englishman was there to guard it; he
had a book, a register ; to look into it was joy ; it was full of tributes to
Ram Mohan and his work by men of different creeds and countries who
had visited the saimadhi. 1 wrote some words in the book, then returned
to the samauhi. How quite the place, how lonely. A bird or two sat
above it; was he a lover of birds? And did they commune with the
departed Indian sage in the seclusion of Bristol? At my mental image of
the Great Man, I placed flowers of affectionate reverence. 1 sat for some
time in silence and I asked :—* What is thy message for this thy servant
and thy countryman?” Did I feel a responsive vibration at the moment?
Something sprang spontaneous in my heart:—*I am lonely. Unite and
Build.” Yes; Ram Mohan is lonely. A century has passed since he
passed away in Bristol: he is lonely still; not yet has the spirit of his
teaching penetrated the heart of India ; not yet have the great masses of
India heard his message; not yet have we carried the Light to the
villages of India. In a lonely spot in his shrine in England, Ram Mohan
is lonely ; and he asks us all to unite and build,~-a new temple for the
Mother! Let Hindus and Moslems, Parsis and Christians unite and build.
Not by smooth words but by strong resolves and noble deeds may we
build a New India. The path of freedom is not strewn with roses; the
path iz paved with pains and penalties, with suffering and sacrifice.
Therefore have I asked youngmen to practice tapasya in daily life; there-
fore do I ask all to build with a strength born of suffering, with hearts
inured to sacrifice. Unite and build,—nor barter the Mother's honour for
ease and the vellow dust. Build with love and truth the Mother's new
Temple. Unite and build so that Hindus and Moslems and Parsis and
Christians, all communities and all classes, crossing the limit-lines of
castes and creeds, may bring their diverse gifts, and in the joy of fellow-
ship worship Her,—the One Mother. Unite and build! The Light of the

New Temple will shine afar, and its song will ring again India's message
o the Nations,
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RATIONALISM AND INDIAN RECONSTRUCTION.
A prospect of good-humour in ladian Life.
BY
M. V.V. K. RANGACHARI.

Let me consult an astrologer asto the problem that confronted me
in mi fifth year, which recurred, forty years after, to a whole set of
brains. In the early nineties, life here was free-er. At least, that was
the child-experience that walked the streets nude without. protest.
Civilisation crushes even the cradle under cumbrous clothing. The
trappings of the full-suit lend decency fo boyhood, though latterly ttfe
half-knicker attested the relativity of good taste for even the adult. Itis
fabled of Paris, that skirts promise to meet other vestments, but to the
new-world is givep. the colomal order to patronise nature in all natural-
ness. Mr. G. B. Whaw as w1tness his African black girl forgot her God-
quest mending her husband’s clothes which she could not persuade hl‘m
to cease to wear. Before India is held the picture of the loin-cloth. Wlll
that go to—? One half of human want in this world, and the opportunity
of the other, hangs on whether, and in what degree, clothes hang about
us" Who ﬁas got to search long to find reasons for bofah the ends of fine
feeling? In Mediaeval times. cleanliness ‘was a ?omt of theological
debate. Henry C. Lea’s documented book ‘the History of .Sa.cerdotal
Celibaoy in the Christian Church ” proves the rigours of clerical o-bser-
vance that left no time to take good care of God’s temple by washing or
cleaning. Disease was hailed as the divine pleasure to sound the de.vo-
tion to the Lord. To admiuister drugs to alleviate pain ill-accorded with
orthodox notions of human ethics. Our faiths were not farther fro.m
Catholic rigour. ‘‘Kimaushadhaih klisyasi mudha durmate” (the stupid
and perverse man that bothers about drugs or medicines: Mukunda‘ma’.la,
Sloka 31, line, 3.) is the voice of the same spirit. It .1s an unstinting
allegiance to the super-natural. Withal, reasons are assigned even by the
visionary for his dreams. To wash, be clean, and dress properly, even
they are not absolute axiomatio postulates.

The variety of human reason is such that there is not a place und'er
the Sun whereat it does not enter its caveat. It has a hold on the hair,
on the head, on the chin, on the face which it variously marks. It
perforates the ear and the nose, and tears the skin. Religion touches
the barber's shave, the washer's tub, and the cobbler's shoe. Thanks to the
Golden Bough (our tenderest sympathy to Sir James G. Fraser for the
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blindness that has overtaken him in old age) even the waste nail-clippings
have had a sanctity of theirs. And religion is nothing if it is not man’s
first, primary, reason, though a supernatural one, for the universe and his
own place therein,

We close a third of the present century. In England—and France
counts a yet earlier record of rationalism —it stands for the age of the
Rationalist Press Association, a body organised to propagate the doctrine
of the supremacy of reason. Here we now witness the new birth of an
avowed rational press. But the margin of thirty years between a father-
land and a mother-country is no great disparity, provided the tempera-
ments agree. The century and half of the joint lives of partnership is on
one side. But human will is not produced in straight lines,so that the
parallellism once started in chance-history may remain constant. In-
compatibility of temper is not uncommon at advanced ages of the
contracting parties. Visions of an economic culture are not the less
obtrusive. Where domestic relation is none too facile for an inert
massive dame yoked by irritating steel to force marching ahead of
reason, the rub is there, soft though the eye-wash, within, and neat the
whitewash, without.

That is rambling into the field of political or economic reconstruc-
tion, on which, mostly social life is grounded. Some even hold that
rationalism is identical with socialism, which may be left for examina-
tion later. Here, it is permissible to point out that India is not ruled
from Johnson’s Court, the Head Quarters of the R.P. A., but from
Whitehall, the bureaucratic centre wherefrom emanate its naval, military,
administrative impulses. Not in the volumes of rationalist literature,

but through ordinance and rule impressed in the blue books and white-.

papers, is the destiny of the evolution of the entire continent sealed.
Just as for an individual a sense of fatality, divine coercion, cripples the
freedom of moral responsibility, even so, for the vast country, freewill is
determined from without. Apostles of English liberty, seers of social
wisdom, spirits that moved in J. 8. Mill, Bentham, Spencer, Bradlaugh,
and the rest, rationalists, past and present, do you hear ¢

Till lately, John Bull had been a good-natured Banya gentleman. He
had the sense to give and take, though the Guzerati Banya that towered
into the Mahatma would complain that he took more than he ever gave, or
even intended to give, Since when the head of Oxford-culture gave away
Indian reins, English humour seems to have gone into the waning moon,
In times of uncommon penury and want, good-humour is the last thing

.
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to stay. “You will teach me, oh, will you"—thundered a husband, power-
drunk. And the wife knows she is in the grip of anger, of relentless
waste, her house ill-furnished, and in disorder, stores empty, and the
children crying from hunger ignorance and disease.

Little indeed is the possibility of reconstruction handicapped by
empty purse, and an enfeebled power to sense things aright. Science is a
costly midwife. Birth control tends to lessen unborn entries into misery-
competition. Even that we are not free to teach. Like the mediaeval
canonised saints; there be clerics that raise the hue and cry against wanton
interference with God's mystery plan. Ecclesiastical justice has a soft cor-
ner for germ-plasm. Where it does not impregnate, they are powerless to
banish disease, but where it is sought to regulate, they have their hoarse
sermons ready. Abhorrence of the science of medicine is reincarnate in our
century in the modified form, though drugs and the use of anaesthetics
to soften pain and ailment have survived the primitive Gods).

Control or none, children areborn. Feed and clothe the child one must,
in the hot as in the cold climates. But before it begins to feel that it is
one among the millions that open their eyes under the same sun, before it
knows the unity or similarity of child-life, in food and raiment, in the
way the hair is worn, tuft and pigtail, and all that marks for the peculiar
community of the accident of its birth is soon impressed on the little
person. In its first syllables it lisps the spirit of the Fearful Person that
hatnts its memory ever thereafter. The black Krishna, the white-robed
Jesus, or the brown or yellow Prophet fills the miraculous presence.
Juvenile queries are referred back to the sayings and doings of the un-
explained faith, and life expands entwined on one or other of the historic
creeds. Mostly it is the survival of the fear in the jungle.

At school careful design curbs bubbling originality. Inconvenient
questions are avoided or duly punished. And thanks to an obliging over-
lordl, religious instruction is not farther away from entrance. Christian
Missions tell bible-prayers, and muslem schools gain their birthright. A
little attention will sound the Gita tunes for the Hindu too. Tight
oompa,rtments", revive diversities of faith, which the comparative method
may turn to advantage. Are we going to accentuate these differences, or
are we to obliterate the demarcations? Are we going to plan a programme
of conscinus activity or shall we ride on the policy of drift? It all
depends on the place you give to the race-horse of Indian reason.

Elsewhere human genius has probed into the problems of society,
Eugenics, the young science of population minds the balancing of supply
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and demand. Family limitation, contraceptives, sterilization of mental
defectives and the physically unfit, disease, its cure and prevention,
segregation &c are some instruments in her laboratory. In medicine
natural therapy is fast replacing the methods of sorcery and witcheraft,
Even psycho-therapeutics is claimed to be broadbased on natural science,
wmore than on supernatural intervention. While we have not yet taken to
sectarian merger or the fusion of the castes, or reached anywhere near
untouchability, education, housing, sanitation and secular morality con-
cern high and low alike. Unemployment has not caught the ear of the
temple, and the Mutt, cloister, church or mosque, whose spiritual quests
ought to mould man into better shape. Properly harnessed, does not the
wealth beneath the idol and the Peeth, contribute to the common weal ?
When may charitable foundations cease to feed the idler? When to turn
them into poor-houses, the nucleus to provide for the destitute, weak, dis-
abled, maimed or the diseased?

Are women to be put forward as an eternally distinct epecies of ani-
mal ? Or will they share with men in greater abundance the benefits of
education, vocational training, fine arts or learned profossions ? Where
are they now in the matter of competence for maternity or child-welfare,
in public service or franchise? Will they ever become really independent
to handle the purse? Going down, when will the prostitute and the dancing
girl cease her trade ? When shall tolerated houses disappear? And in the
name of religion which was man’s jealousy, shall marriage remain for
ever the over-stressed mystery-affair in life that it continues to this day ?
Severally, and by appropriate organisation, legislative and judicial
agsistance, when will infant-marriage, money-making alliance, or close-
circle-union become social impossibilities ? By all these means, will
re-marriage, inter-caste marriage, and inter-racial union be promoted to
mitigate caste-prejudice and remove the colour-bar? Where the union
proves unsuccessful, when will men and women be free to tell each other
their minds plainly, without society interposing shackles to perpetuate
the conventional lie? When will man regain the sense of proportion that
his existence bears to the vast universe? When do the ghosts that he
raised in individual and social life disappear? To our nearest neighbour a
visitor from Mars, when shall he appear just a man, no more no lesg?
With no pretensions to mysterious supernatural association, when will
human reason plod along the weary path of social experiment and failure,
and in the lessons of defeat that nature provides, vision forth the pro-
mise of further stages in evolution ?
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Some rationalist friends also ask for my card. Some hold that none
may be a rationalist that is not a socialist. It may be right. Butas
every judgment, it may only be relatively correct. It would be also true
o vay that none may be a rationalist unless he is a cleric: at any ra'te, a
stranger to clericalism may not make a good rationalist. Socialism is an
economic issue. Money is a sectional phase of human life, howsoever
important its domain. If you please, you may call it rationalised econo-
miocs, just as one may speak of rationalised engineering, law, medicine,
or something else. Rationalism has a wider, more comprehensive role.
It is essentially a mental attitude, opposed to the acceptance as truth of
the dogmatic supernatural claims of religion. A Catholic may be an
engineer, lawyer, or doctor, as also a protestant, and the rationalist. The
basic investigations of their respective faiths lead each one of them to
béhave differently from the rest, perhaps, even in the very exercise of
their callings; though one would be a bad engineer that prays that the
river-flood may subside, be a bad doctor that prays for his patient’s re-
covery, and the bad lawyer that prays that his client may win the cause.
The rationalist is on firmer ground with regard to his facts than the
religionist professional whose basis is relatively more ﬁct'ional. So tf)o.
the religious economic is more allied to individualist capitalist exploiter
than to socialism. But on that very score, socialism does not connote
rationalism. The coercive element may intrude therein. Rationalism
fights arbitrary authority on all fronts. Reports of eqforced .socialism
verging on the irrational are conveyed regarding Bolst}evxst regime. We
may not judge of their truth, as interested mud-slinging or white-wash-
ing does not help in its discovery- ‘ o

1 only repeat in this context what Prof. H. J. Laski reminds us in his
értlcle (Rationalist Annual, 1934) on the ‘“‘Social Obligation of Rational-
igts” that 'eternal vigilance is the inescapable price of freedom’ here,
there, and elsewhere., Rationalism stands for individual liberty, no less
than for social emanicipation. ‘“Scientific socialism” may be a more
practical ideal thau the vision of an “enlightened anarchy”, where each
citizen is a sage, and there is no need for government from without in
any form. But even socialism may not avoid class-war, or group-confliet,
The highest reach of the natural philosopher has gained the nomenclature
‘scientific humanism’ which in its sweep round the planet is one entire
race. Liberal rationalism ought not long to remain the preserve of the
few, but the possession of the many. Its spirit ought to rgmain con-
stantly inclusive, unlike religion which is nothing if not exclusive. Else
it withers away even faster than faith, for it has not its backing in
wealth or power. As freedom is relative, so will rationalism be whole-
gomely relative to the environment as the body of reference. After
Einstein, we are no longer beljevers in the absolute, good or bad, the God
or the Evil One.

Doubtless, India is the land of the idolater. We shall be missing the
real spirit of our lives, were we to neglect that fact. Discarded jdols

3
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need something to replace with, Rationalist efforts may succeed by 3
judicious displacement of idolatry through idolatry. It is not worse thari
bibliolatry, Mariolatry, Hitlerolatry or Mussolini-worship. Ma}n hgs no
where ceased to worship ideas, What we should guard a.ga.ms.t is the
tendency to transfer such worship to the men that are responsible for
these ideas. When we respect ideas, we are aware that they may be only
partially true, as no truth that is absolute is within human reach. We
presume that truth has limits. But when we begin to defy men, we lose
sight of the natural. Hero-worship is a subtle insidious process of SU.PBI"
naturalism, and is the worst enemy that reason has to contend .agamst-
As Carlyle stressed, Odin that invented rhunes (the primitive script) was
acclaimed as God by fellowmen, and he too felt that perhaps he wa.'s the
divinity thatothers supposed to rest in him. Such petrified allegiance
resting on the so-called religious sense brings in the whole volur.n? of the
spirit of mystification. Human nature the world over is given to idiolatry,
which is another name for the worship of reason. But while else.where
man employs reason, India loses herself immersed in the worship. 2
concrete instance will illustrate this indiscriminate submission. Man has
long reflected on the properties of the circle. He invented the wheegl.
While machine-industry the world over pays practical homage to the plain
and the cogged wheels in the million, India yet paints with saffron,
turmeric or Kunkum, and breaks coconuts on the wooden wheels of t.ha
bullock-bandy, or the more recent spinning wheel. 'Wae have not applied
Vishnu’s weapon to our industry on any appreciable scale, but chant
learned verses in praise of the Chakra. We seem to possess an irma'te
aptitude to symbolise readily, and employ the remote figures of speech in
our daily affairs, and think in terms of the synecdoche, and metonomy.
We have lost the real spirit of the Bhagavad-Gita which taught:

Vyavasayatmika buddhir ekeha kurunandana

Bahusakhahyanantascha buddhayoavyavasayinam (I, 41).

(Determinate reason is one-pointed, O, Joy of the Kurus, varied and
unceasing are the ratiocinations of the irresolute).

Given any set of facts, to reason out the effect should not be difficult.
Failure results from defective reasoning led by an imperfect knowledge
of the data. This Buddhi Yoga (the exercise of reason) is expressly en*
joined throughout. (See, II, 39, 40, 49, 50, X, 10, XVIII, 57). We may
fold up the book, if we please, and folding our brains, we may worship
the volume with flowers and sweet food-oifering, secreting at the same
time the reasons that give it the sanctity in some underpocket beyonfl
reach. Let rationalism pick these secret pockets bare to evaluate their
content.

Small as is our orbit, man has woven so much falsehood-into the
fabric of his mental cobweb that in tints of light and shade it baffles
research even as the cosm;j ay- Mystery pervades the stratesphere snd
beyond. An expanding universe, spiral nebules, stars and pianets run
forth as ever they do, while the birds sing, and the bees gather honey
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from the earthly flower. Our nearest ancestry toiled. 1tsftxmet ;lf’fgittl:
bank accounts, cheques, exploitation, and savage exclusion ).-ofrx?G \ e)mrms
of nature. All that the visitor from Mars has on rfacogdhf) A edsa s
that rose in the depths of the skull began when man lifte ‘ 1st ea Low
feet higher from the ground. We that have forged an emmetr;l (tzonici:dﬂ y
ness confound the issues of life now prevalent, as also mar ; a wsucces-
yet to come. To signify the import of the pr.obl_am to us atn ou;h ooes”
I collated at random a few of the more msilstent.ques‘txons. a
o ble men and women, apply a conscious direction and cf)ntrol,
?S T::' Sa(:;iver them as waking men should, or will they be left to be
cl:;ried on the winds, wherever they listeth, as if man was tno’.cfbom };:76?
Qur attitude toward the destiny of the race, Fhe snapsho n0 our e:;
pose, our blurred figure, the outcome of a shaking hea?d, shall we pres ;
that’as trophy to the Martian visitor, the token o.f pity to the poor con
fused earth? While our senses last, no, an smphatic No.

THE TEMPLE ENTRY BILL AND MAJORITY VOTE

By

S. VENKATASUBBA ROW PANTULU, B.A., B.L.
Retired Sub-Judge, Nellore.

As the Majarity vote is a fundamental plank in t.he s.tru{:ttlre of 1the;
Bill, it is worth whbile to consider the signiﬁc?nce and implications of tha
't'e’ In this Democratic age ‘Majority vote’ may kfe thoug'ht as compe-
::nt‘and sufficient to decide every conceivable affair. But in actual life,

however, men are more practical. When we wish to equip a science
. ’

laboratory, Hospital, Electrical Station, or 'any technicgl dh:ti;gml:{ we
do not consult the lay Majority vote about it, but are guided by e'a vice
| f the few Scientists, Doctors, Electricians, or others con.xpete.nt in that
o ticular subject. But where the guestion of a Templ'e, its ntual,. wor-
P;;‘ or entry is concerned, it is thought that any lay .Hmd‘u (worsbxpper)
;da‘j)ority vote, however ignorant of the Temple lore is quite sufficient to

decide it.

Temples are built with brick or stone and mortar like any other building
and the images in their Holy of Holies are made of ordinary §tone, metal
o d. Why then are Temples and the Images therein held more
:;crzgoth.an other stone buildings, or metal or stone images th.at can be
got for a price in the market? Even the .supporters of the Bill shou'ld
be deemed to believe in the sant?tlty of Temples, as otherwise
there can be no meaning in their fight for entljy of others
into Temples in which they themselves have no faxth.‘ Is. t.he
average Hindu, who generally is ignorant of temple lore, its signifi-
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cance, and proper methods for the ¢
competent to decide all such momeg
apparently, he is not competent, where
to decide the important question of the
the votes of the ignorant Majority ?

The orthodox conception of a Hind .
Hall, o iori < u Temple is no
but as ':. i‘:}éio;‘: I\S/Ieetmg Pl.aCe, where the religious-r:i;}(;:; Zi:lf::;r
Temple built a.ccord‘upe:;‘physucal beneficient influences radiating froma'
and maintained b g o the r'ules preseribed for it and duly consecrated
tain it as a poweryf\f)lrzzgrg: bed ritual worship etc., to conserve and main-
in the analogous case ;e Of‘ sueh efficient and benevolent radiation, as
efficient  Power T of distribution of electrical energy from’an
fact that, in the :: properly equipped and maintained. The
plains of Bihar o %2:)31 ear::?duike tha:,; dovastated the fair
some impo i ’ 8t crumbling builgi
damage oil?a:vt;n:{ ;ndu Temples  had stood without ldtlllllegs s;l:hutzgt,
of  woll-oonduatnd ; strengthen the popular faith in the sanctity
customs  connestey v:ir:hple; As regards changes in the age-long
persons duly qualified f .emples held in such veneration, only
be competent to adyi or 1 by study and contemplation ete. would
advise. Temples are not, by their verx;r en:'t'u::ouﬁt
]

Places to force far-reachi
; aching dragtj ;
of an ignorent Majority, g drastic changes into them by the votes

This ‘Majority Vote’
the call is for entry of
Majority of the Hindy-
logse faith in God or
Campaign’ by convertin
Theatres, Cinemas, Ope

onservation of its sanctity, then
tous and technical questions? If,
1s the meaning of the Bill geeking
entry of the excluded classes by

has also another significant aspact, To-day

; Suppose to-morrow the
b’;:r:n mz;shlpgers 'of some Hindu Temples l:e:in l;o
g the Tema;le wish 1o _Propagate their ‘ No God
ra Hou bes nto I?Ubhc Museums, Art Galleries,

8¢s, or Dancing Halls, what would then be

the fate of the Temples held in suc

—
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w The Passinlg away of Untouchability.
. V. SESHA AIYANGAR.
Y Bharata Dharma Pamphlet No. I.
| This pamphlet will indeed go a long way towards the
al of untouchability in India, a cause for which the whole
opulation of India is striving. (The Hindu)
phlet puts in a nut shell the case for the Untoucha-
(The Swara jyu.)

A remov
3 enlightened p
‘ This pam

A4 bles. S —
Y Bharata Dharma Pamphiet No. Z.
Do Sastras Justify Touch Pollution?
Mr. B. SITARAMA RAO.
Secretary, Madras Advocates Association.

The pamphlet is calculated to bring an assurance of con-
those working for social uplift as showing that

formity to r 800
I-‘I)irndlu?sm without untouchability is not less orthodox than
Y present day Hinduism. - (The Hindu.)
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i i ngs hundreds of things to give ¥y ?

§ Every oy gis:Sgl;rée%:hose wide-spread interests of the boy or girl and

2

thrill of adventure. g v o e .
i : lish the things he or she most w: |
to help i Ortc?gl(;sa;;%ﬁgticles bring him into contact with all lines,

A i i ini d educating material comes
1 source of interesting, entertaining and €

@ to him iﬁlrlgfgt)x regular departments on all boy bobbies—Photography, stamp

Q

collecting, handicraft, puzzlecraft, cte., ete.

A Sure To.Be.Treasured New

One Year Rs. 28
(12 Issues)
Send for Sample Copies Jrom :

Regular s

Year or Birthday Gift.
Two Years Rs. 3-8
(24 Issues)

THE MANAGER.
The Children's News, Egerton Road, DELHI.

f ASTOUNDING TREATISES
' On Hindu Religious Literature
dealing with e eto)
ienti iti is Upanishads ete.
the Scientific exposition of Shrutis L
Prictiecul Religious philosophy AND Science of Yoga.
§ In English with Sanskrit quotations. -
1. Maha Bharata or Karma ‘Si(oga 4
9. Vilified Vedas Vindicate oo
2 00

Highly critical and constructive ...

Vandanam o
5 Sandrll;!ﬁ': Praactical Philosophy of Hinduism...

4. The Ramayana OT Jnana Yoga. in the Press

K. NARAYANA IYER, B. A.
Cotton Hill, Trivandrum.

STAR & CO,,

L

WHOLESALE & RETA
CHEMISTS & DRUGGISTS

42, Egmore High Road, Madras.

Stockists of i

Apply to Author.—

All Kinds of Drugs .
and patent medicines

. pispensary Open from 8 a.m. to 8 p.m.
FEDERATED INDIA.

INDIA WEEKLY '
|nfiuential cirﬁgaﬁo% in Br'itish Provinces andS {)ndla:antafesﬁ 'fulsl
With an % les on all topical affalrs.. L dvertisements
of interesting f:‘ y. An Excellent medmn}}ﬁ{or high class advertis
per annum OBLY: X ANAGER,
For contract roles SPPW 07 @ GATED INDIR, Tondiarpet, Madras.

Lo v od vy
o8 e 0

L
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VEGETARIAN FOODS™

We append a short list of Vegetarian Foodstuffs, which « )
recommended for their nutrient value and {or their appetising flav.
Some are ready for use, and others may be made to form the be

- of a variety of delicious dishes. Many are rich in vitamin content.

e

CEREAL FOODS (Breakfast) \ FRUITS IN SYRUP ((onid.) \
Quaker Oats, Urape Nuts.
Force, Puffed Rice, Corn-
Flakes, Shredded Wheat. ete.

. Btrawberries, Cherries,
C L Satad, ete

BEVERACGCES

CEREAL FOODS Various) < -
) ‘ S Tonango 7 Orange and Lenon
Macaroni, Vermicelli, Sago. !

e el

Various, with or without eomb.

: Sanash, Rose's Lime Juice, ete.

= Tapioca, Semoling, Corn Flour ‘

i ' ‘ MARMITE

v Barley, Oatineal, ete. : )

§t%% A Yeast Bxtract, purely vegetable !
i DRIED FRUITS . . )
1 o yet having the properties of meat
%\’.: Gurrants, Raising, Sultanas, . extract,

i:r’li Figs, Apricots, Peaches, i VEGETABLES

. , - - ; EGE B8

fi Prunes, Apple Chips and Rings, cte. | Axpuragus, Tomatoes, Green Peas,
i v , ’

?w HONEY Corn, Succotash.

i\t

!yv

W

83» L Vegetarian Baked  Beans (contain- ,

i SYRUP Cooing no meat), Mushrooms, Par-§
b Golden and Maple. i snips, ete.

JAMS AND MARMALADE )3 SALAD OIL

Various best Knglish Brands. ¢ Pure Otive. A ;

BISCUITS 1 BUTTER i

Various, Huntley and Patmier's ofe, Government Dairyv,  ffinest Austra- gg

ERUITS IN SYRDP ; Han, et wf‘

Apricots, Peaches, Pears, f CHEESE L

2 N N 3 | . N
Pineapples, Greengages, PCheddar, Dt Crean, ete.

i

For Prices of the above and other Vegetarian
Foodstuffs see our Stores List

sent free upon request

SPENCER & CO, LTD,,
MOUNT ROAD, MADRAS,

A s L a & >
is - “‘if‘\f{}ir”“'”‘%ﬂyi"ﬁ\ AT L ST
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