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Ah! The wonder under the Banyan tree! There sits the Teacher a
youth ; the disciples, clders. The teaching is sileuce, and the disciples'
doubts are dispelled.
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MR. JINARAJADASA FOR DR. BESANT AND HIMSELF.—The attemnpt 1
of the Bharata Dharma is most necessary if Hinduism is

SOME APPRECIATIONS

S

to survive as )
an effective force in the reorganisation of India to-day....Not only her
{Dr. Besant’s) sympathy but her enthusiasm is exactly with such a work

a8 is being attempted by the Bharata Dharma.

4

4 SIR. P. 8. SIVASWAMI AIYAR.—The Bharata Dharma has offered a {
} platform for the discussion of our religious and social
p

standpoint of modernised faith responsive to the requin
ctual progress and rapidly changing social and economj

b articles in the journal have been thoughtfui, broadmin
b
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problem from the
ements of intelle-
¢ conditions, The
ded and inspiring. 1
THE HON'BLE MR. JUSTICE VENKATASUBBA Rao.
} Bharata Dharma is a lofty one that of enabling the re
+ the problem of life in a spirit of reason.,

to-day than ever to examine old custo

P G W .

-

-~The ideal of the 9

aders to approach 4
-~There is greater need in India

ms and old conceptions and to
1{ discard courageously such as are bound 1o be unsuitable. The Bharata

Jr Dharma offers ta its readers helpful suggestions in this direction.
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‘Bharata Dharma

N.B.~Ths Arya Mats Sabha is not responsible for any opinions
expressed or statements published in ‘this magaxine unless they are

contatded in an official document. -
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- CHRISTMAS.
. By
SANKDYLYA.

Christmas day is coming, and millions and millions of humans uré
looking forward fo its advent with joyous expecta‘ tion. To the ordinaryf
man and womad it will be a day of great tamasha, a day of tasty food, o
gorgeous apparel, of friendly visite to neighbours, of fire works and sports
to the young, of long expbcted gifts to the very ym?ng. To thq Ohtlstimf
fundamentalist it is the great day on which his Saviour _Jeaug was p!mi;
cally born in this physical world, a very sacred day for that reason no doub‘
put nothing more. But these festivals are in truth much more than days
of tamasha or sacred days in the calendar. To those who have the highet
vision they have a vaster intent. The adhyatmic interpretation of then}i
is & field of fascinating research, a field well-known to many Indu?ns in
respoct of their own festivals, though common humanity here as in th.g
West knows it not. The following taken mainly from Bishop Leadbeater’s
“The hidden side of Christisn Festivals,” will it is hoped, be founé
interesting by the readers of “ The Bharata Dharma” in this the month

- Cg:;-:‘::;s is one of the greatest of the festivals of the Christian
Church; : it is perhaps surpassed only by Esster, for on this day the
Christians celebrate the birth of the 8un-God, as on that day they oe)obmh
His viotory over thie powers of darkness.
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. The aotual date of the birth of Jesus is not known, but from various
indications it seems probable that it was some time in the Spring. The
25th December was, however, selected fairly early in ecolesinstioal M
beoause it coincided with that great Bun-festival, and it was nasurslly *
convenient to take advantage of what was already a public holiday. ‘Thou
‘who do not recognize the symbolical meaning of the life of the Chrlet
naturally suppose all these eoclesiastical commemorations to be merely
historigal ; 1t thbse who' try to Qelve a little deeper into the truths
of naturs, shall none the less find it interesting to 100K  for other and
danp lkniﬂdﬁom as well. What are the poinis of which the great™
Christings . u‘kbuhon reminds such & seekor? .
One must omunly not icuore the hhtoric unéot of the day, sven

though he homethMm sctoal anniversary. hﬁm-dym
same mannier, it wﬂ thst o Gertain oonveﬂlcnt day shall be celebrated

mmuth’Way of King George although it may not- be-the

jﬁominghhmawoﬂdinthhmmm but it would

be botb: foom‘n& ifproper to decline to observe it on that account.

Wcmuﬂo&nmmcbrmmu])ay to lookhackto‘thoduwtofﬁw

vahlnw.mdioﬂm& him for it, and for all that has sinoe
% 3 o!it. It wag i

iy

"m mhht,mi'm wower the

dnity Whe b aalied; " 2V
not*hu mmj‘f& 'ﬁim, it "notbotgood m “of Hh ltupmhu
- power Mpt:honld mwahmwmmm ihomluoth
" birth pd growih, the carlier sigges of ite life, Therefore one of Hig diw "
ciples takee ohacge of aHl that For Him, snd Be steps info the Tullgrowk’™
40 fally prejared body when Fd in rosdy % do so, and tese it for tbe’
m?@ which alons He taken it over. For Hoﬂlmulfl!mw
upon;g n.--afs:‘hichor.andmonthcnawo& ot Siaguifiowat, 0 -
onoepti ,thﬁlthutﬂomeotrywsmp it. w“‘

"j& mmmadwmm mm ﬁok
i & {fk‘:- D smoncthedemndqmof mgmvu.ﬁﬂoh
éph and ¥ :* ‘ d to'him was given the name of Jesus. He remsin-
oﬁ Mﬁlltmgbonﬂhwmdm and then

f | l i h i‘lllilﬂ“ Junmm‘u W“ Of M 5

: = ‘nm Indlex ttmzht. In due ‘course
hnooon thcnﬁnlvbf ‘bls “wotlancrifios,” and--sitainéd the Asekhs ;.
g otvisg mof th &utmvﬂhswm Ce

3 w.;*_.v‘ ;gitin. o Wv ] M. B & &
Yot agaln, Obflitains: Dy “oratnds ‘one of thit ﬁm nf ﬁv mu-
vaiﬂuhﬁn a symbol In- the “warefully’ arranged’ syllabus -

Gf the Ohurch's Year. One should think; then, what tiis ‘first Inttintion

mum—-hovntﬁ indeed » looond birth*-a b!rth inﬁo mu«%%“

Tmuhmhmm&-chm m fmma o the- nut
:oomdmm.nmtmubmmw&mm sud her -
?Muwmmmymmmm buuhé tor
!avomyvttom TS
mmatwﬁm Smpmu (tho mami Gita ¥) the' Wond«
‘Tudm is represented s saying that whienever the world falls’ {ito
‘gieat forrow and mivery; whenever it sesrms that unbelief and ‘evil are
Mumphmkmmmtommmﬁ‘hnthqmmuwvw
which shill 10 some axteat take the place of His' previous statensents,
which have beett distorbed. - This may sedra straugé $o some, but ke it
%mmcmdmammsmmumumm -
beosuse they wre offered to different peopls at &iﬁmtmoftfnwﬂd. ‘
8% different stages of ihe progrees of human thought. ‘If one grasps that
ide, he will see that no one of themten be skpeoted to be ebernsl—
Mm&cwﬁm mnacfthmﬁ#inﬁmhmmmmwrm
oorrupted, more o¥ fese diatorted; and Sherefore, Just decsuse it is sorsupted,
unwuited for L woeds of the world. The world i advaxbing, uuﬂanqw
presestation from time to time is an absolute necoesity. What way
appropeiste for people two thousand yeirs ago osanot b fully suited for
uinthomtw Amwmkknownonmny subiem th.n
‘was known then, &nd any statement of truthi that was fittsd for peogls |
Wien-will need considerable sevision and additioh before it odit be made
tuitebls for us. “ On the otier hand, & Dresetitation of the truﬁi ‘such a8
%}ﬂd now be abeolutely suitebls would have been insanity, would have
Muwnly innmmntht time, It mywollbothaﬂththaught

N2 L hq o ‘
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that » re-gtatement of the same great truths would be bopeficinl end -

helpful.

~ There is an expectation of the Coming of the Chriat all- aver the
world. All religions so far as they are active, are expecting Him.

The Hindus look forward to the Kalki Avatara; the Buddhists to-day are -

awalting the Lord Maitreya, which is their name for the great World-

Teacher Whom the Christians call the Christ. Among the Muhsmmadaas,

when a pretender started up not long ago in Africa, he gained an immense
following because he proclaimed himself to be the Imam Mahdi, the Bavi-
our for whom they wait. He was not, but many believed it. In Zoroas-

trianiam there is also a tradition of a great One Who is to come. Among
the Christians there are the

* societies,

There is another aspect of the Coming of the Christ—the
‘oming within the heart of each individual, the development of the
Christ-principle within us. A great and glorions mystery underlies all
this—the wonderful, arid yet most intimate, connection between the
- Becond Person of the Ever-Blessed Trinity and the great World-Teacher,

and in furn the link joining both of These to that Christ-principle within

maa to which:is often given the name of intuition. Yet indeed it means
much more than intuition ; it means the wisdom that knows,
- of reasoning but by utter inner certainty. That development must come
"% every man. “That Christ-principle is fa wvery one of us: it can be
. swakened—it is being swakened among us even now, and as it unfolds we
. Tealize the true brotherhood of man; because we reslise the Fatherhood
of God. We come to know that our oonsciousness s mothing but an
.~ illugion—that we gre one in Him. First, one with sll who know Him and
love Him; and then secondly, by a still greater extension, with all the
- world, whether as yet they know it or not. To touch that wonderful
- oonsciousness, to réalize the Christ within us, is not so impossible, for it is
being done even now by some. Gleams of ite glory sometimes manifest
themselves ; flashes of wonderful peaoce and uplifting, so that at least for
a few moments we know. =
All great festivals have another aspeot,
rest—perhaps even this has it pre-eminently.

of force—occasions upon which & greater outpouring of divine power
takes place—greater, than in ordinary times. Let not this thought
- seem strange ; let none imagine it as a ﬁmitsﬁon of God's Omnipo'
tence. For God Himself works by “means, and takes advantage of

not by process

: They are all special channels

Seventh-Day ‘Adventists snd other similar

and thisone has it among the -

. THSBHARATA DEARKS W
mm oxtonitie ; and $s w0 ane creation of Hia is eo pitarly one in Him,
o riy'nﬁug; mm"ﬂm a8 the stars move through their cqyrye

certai oartai more readily available =
there are cortaip men when oartajp paargipe are mare :
tp:st others—yrhen $he bridges are clear, the chanuels are open; and
Qhriahpu ™ -upgughmo These special gocasions, these great [estivals,

are nof mere commemarations ; they indicate defiaite actions on the, part

of the Living Christ Who is the Head of His_ Church. All the members

of the Ohuroh. arp wembers of Christ, and are definitely ligked o Hligp

through baptism and through confirmation, and still more through the

‘ £
‘ is Love; - aro plways to. same extent
most holy Sacrament of His Love; so they are plyays ‘
upder Hia infinence. But He has ordained oérfein methods for the pour-
iudovnof His influence upon His Chureh, and thegrgatest of all ig the
Sacramont of the Holy Eucharist. Therefore there are special times and

special conditions under which the outpouring is more definitely available.

: - owi i d yet we all know
, everyone of us iy in link with the Christ, and yot e all knoy

L5t we azo mors aosely lnked with Him—tbat the ik is ore slive, i
ware vivid—when we come to Elis Ourob, when we knsel befors His very

Presence, in the Bread and Wine which e has chosen to ba His vabiole,
{hrough which Ho reprogents Himself o our outward senses. .

T Just m tho same way a8 that is & more intimate Preﬂ"n% thay ﬂm
W‘” which is always with us, so have we gn g_xtrgor‘ghqagy outpouring |
of power at certain times and seasons. There is definitely a greater, a
wore umiversally sesiamilable outpouring on sugh daye s Christmas
33::,:: Asceosion, Whit Sunday, Trinity Sunday ; each of theq hps ita

own special character. Such a day 8 this grest Feastof Christmas isa

ity for each one of us, for there is a stronger and more
f:lﬁn‘;;?::tufro: of divine power then, just becauss the whole world is
receive it- U
mn"gr:m :(l:ould not such an outpouring come a}w&_ya ?” Becsuse
we ,;ﬁ not always ready to receive it. It might 'haer been 0
,m.nged in nature that the sun should be strong engugh to lick up g.nd
drive away any possible cloud. Would it have bgen a good thing
for agrioulture if that had been so; at any rate, that is not the plan
unon 'wh,iOh the world is working. The clouds do not keep back the
whole of the life, the strength, that is being poured out by the sun; they

 keep back just a part of it, and a larger part of his light, but not the foroe
: which keeps his worlds alive; and the same is true of his great prototype,

the Lord Himself. When a man breaks through his self-made clouds hy
h abl; to xéooive this downﬁouxi;pg of divine blesping ; otherwise he would
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notbouoletonooivoxt.ltwould have to be foread: upon him, and that is.

not God’s way of dealing with man. He never forces Himself upon us.

. There is very good reason for that ; it would not help our evolution if He"

_‘ did ‘That is the law, and if we want to receive His grace must lay our

el Vs open {0 its influence. An individual can do that o some extent;

’ “m“!h& thomnds upon thousands of people all combine to do i, we

‘ l"ﬂm bow great an opportunity there is for this downpouring of
7, W, ,ng oall - Gruoe Strangth. Power and Love, which is slw.yl

T tirhe when that opportunity is near and vivid ; -but thd
Mﬂﬁ Mﬁn oan avail ourselves of it dspends upon several factors.

MQNWMdkitdQMumhowtﬂﬁiﬁw spirit has
- ntgred our hearis. 1f wo are filled with the peacs: snd goodwill - of
‘;%Nwmdtbmmmﬂfmmhomhm :

o Ism-,&;wm then; thet Christmas Day is a personal opportus:
',-Wh»‘ﬁm{‘of_m.thummnotmnﬂymﬁu an old formule

"Uuiomtﬂhﬂdhhom,untuu;son is given." There
MoMﬁMﬁ thttdivinofomforndldn‘
gbent o ‘Which we ‘can :partake of it, the amoudt

i ;1 Unitied cely by oir pewer o recuive. e

o sl :-*V'nuﬁwm-n&owwwﬂ- What
mﬂﬂnfﬂm ,'I_HW o

it m mnsm mwr:!

D s B',a. :{,‘3_:;;“ S .
*mm*,ﬁm smmmamm.mum.;
uce ; sud wherser fhere aie Arys: Samajiats, specislly in the Punjub
aud the U. P, ags#in in distaat Xarals, the sémicetensty of bis pemiog
.m.mmzmm is being oslebated in/ the quarter -that
] Dodtink 1938 , Whltnnnaohmm wnthisﬁwamizwhi?
“was his teacking? That be taught aa aspect of the MTN&M
%o many, w*m had 26t sebn before, is olear fiom. the lakhs and
{ikheof men and women all over Indin’ ‘who regard.. him now s M
_sapreme gurs—men and women not only of thommdhtéﬂhoolwff
also, persons of great intellectual worth and moral esn : M
4lsase.at9 . maany - who are :not * his followers, whoymu humam-
milm'mww s, place ‘siong, the. long. end honoured spiritual

‘ ,",wmhhmnum leoh‘

xwomm xwu . Supetfioially understood ‘those terms ‘mead *

mmm . But the traditionsl test is not dxactly”

uat. T & piows Hindu the Vedas are the fountain sotiros of ell Hghty epick -
tiﬂaudworldly Kawhomnottho& authorityhtm Eo
who dogs is an Astika. There have bben many religious  reformers inthe

county:'who while they were passionate u&mmueod.iumtﬂ

.u.uowthuvmmuummom thsttudlﬁonminedh it hwhm -

SMke 'Eknath and other bakias froms Mabarashies; reformers ke

Bm&mllohunmdtbonvhofollowodmm Ineommonwhnoaitf,
: e sireng to call them‘Nastikas. Butin the tecknioal sense they

sk’ The resson for the csmperative smaliness of ls following they had
.ﬂwﬂmmfondmumwformmthcmmofhahhu“

bed for the Vedaa though it may: kuow little. of :their contents. No:
ﬂmhmmdumddminthhwuhy. who' does
xnotdlli'lhﬁm“ at lesst professes to do so, from the Sruti.

. Swaml Dayanand’s interpretation of the Vedas was, as is well-known,: uot i

WW“ Butbplm them om the highdst pedastal, md.m-

‘“wmukbihmmmwauwho hboureﬂln the nmovmma ‘.
- . Hanoo:his grest popularity

mofhhnhhlbmofhntold.ﬁmmmly. thodeddvemh .

“-,pguuhmvhtmwybmnmofnmdanhhmh
. thmmmm Bom of ;bnhmin faml-vact thuvi th.lu went
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to a Siva temple on & Bivaratri day. He found 4 moust meking iteelf merry
on the idol, when none was near. This shattered his faith in ido] worship.
A sister of his and an uncle didd young. That made him disbelieve in the
imerocy of God. His parents arranged for his marriage without oon-
sultiug him, an arrangement in whish most young meri have aoquiesoed
before and after him. But he did not want to marry and ran away £i0ii
his - home. Then came the study of the shastras and the practive of
‘austerities and disillusionment as to the effectiveness of those methods ;
| and subsequently his discovery of the truth and the founding of the
- Arya Samsj in 1875, The following statement made by himself of his
beliefs will:be found very useful and interesting by she reader and will
ensble him to determine the Swami’s phoo vis 6 vis the other exponunh

" of Hinduism. DY
“He who is oalled Brahﬁm or the Molt High. who is Paramatma,
or the Bupleme Spirit who permeates the whole universe, who isa
_Wrue persohification of Existerice, Consciousness and Blise; Whose
ature, atiribute and oharacteristics are Holy ; Who is omniscient, form-
 T6sh; All-petvading, Unborn, Infinate, Almighty, Just and Mercifal; Who
16 ¥ho author of the Universe, sustains and dissolves it; who awards all
douls the fruits of their deeds in strict acoordanes with the requirements
. of abeolute justice and is possessed of the like aﬁi-lbntab.-'-ﬂan Him

- BCBGVQ o be'the great God.

¢ " T'hold that the four Vedas, the upomnry of k¥nowledge and religious
ﬁiﬂii!——-arb the word of God. They comprise what is known as the
Banhite Mant¥a portion only. They are absolutely free from error, and

aré i Huthority unto.themselves. In other words they do notstand in -

ided of any othér book to uphold their anthority.  Just as the sun or a
lamp) b bis light, reveals his own nature as well as that of other objects
of the universe; such as earth~-even so are the Vedas.
.~ The sorhmentaries on the four Vedas, -vis., the Brahmanas, the six
Airgas, the six Upangas, the Upavedas, and the sleven hundred and twenity
‘#6Vén shakas, which are expositions of the Vedic texts by Brghma and
othes great Rishis I look hpon as works of depemdent chardeter. Ig
other wotlls, they are held o be authoritative in so faras they conform %
- the teachiigs of the Vedas. - Whatever passages in these works are
opposed to the Vedio injunctions, I reject them entirely.
- The practiod of &juitable justive togéther with that of wuthful-
fibs ifi Word, dee snd thoiight and the like -(virtues)—in & word, that
M;. $he wm ‘of God, as embodied in the Vedgs—

1058 THE BHARATA DHARMA S ass

' even thatl call Dharma (right). Butthepnoﬁoe of that ‘which isnot K
~ free from partiality and injustios as well as that of untruthfulness in S

word, deed and thought ;—~in a word, that which is opposed ta the will of
God, as embodied in the Vedas—that Iterm Adharma (wrong). '
.. . The immortal, eternal Principle which is endowed . with attrac-

' tion and repulsion, feelings of .pleasure and pain, and cdonsciousnees,

and whoee capacity for knowledge is limxted.—--a'un that I belisve to be

. the.soul.’

God and soul are two dnﬁerent enmies by virtue. of being different
in nature and of being possessed of dissimilar attributes and characteris-

 tios.. They are however inseparable one from the other. bamg related to

each other as the pervader and the pervaded and have oertain attributes in
common. Just as a material object has always been and shall always be, -

" distinot from the space in which it exists and as the two have never been
-nor shall ever be one and the same, evea 8o are God and the soul o each
" other. Their mutual relation is that of the pervader and the pervaded, of

father andson. This worships-and That is worshipped. ‘ ,

I hold three things to be beginningless, namely God, the .Soul, and
Prakriti—the material cause of the universe, These are aleo kuown as the
eternal substrate. Being eternal, their eesential nature,. their attributes
and their characteristics are also eternal. _

Bubstanoces, properties and oharacteristios, which result from
comhbination, cease to exist on the dissolution of that compound. But the
power or foroe, by virtue of which one substance unites with the,another.'

“or separates from itis eternally inherent in that substance, and this power

will compel it to seek similar unions and disunjons in the future. Unions

_and disunions, creation and dissolution. (of the world) [and birth and

death of the soul] have eternally followed each other in sucoession. A
That which results from the oombination of different elemen-

tary substances in an intelligent manner apd the right proportion and

order,—even that in all its infinite variety, is called oreation.

The purpose of creation is the essential and natural exercise of
the oreative energy of Diety. A person onoe asked another—''What is
the use of the eyee?” “why to see with, to be sure,” was the reply.
The same is the case here. God's creative energy can be exercised and
the souls can reap the fruitse of their deeds only when the world is
The. world is oreated. Its creator is the aforesaid God. The

existenoe of deeign in the universe as well as the fact that the dead inert
2
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matter is incapable of moulding itself into different ordered fomu, such
88 seeds, proves that it must have s creator.

;‘“!;\N’M

-The egrthly bondsge (of ‘the soul) has a ocause. Thh cause is B ”"" i' "‘m: D‘::" ‘stmos. m;n&;?m::.ﬂ i“"l ;'-’ iy
ignorance which is the source of sin, as among other things i leads s “““W‘::’;_m" "“"“‘f _ “
man- to worship objects other than God, obsoures his intellectusl _wrongly dirested, WROREL ;i tiads oy -
facultios, wherdof pain sod suffering is the result. Bondags s termed ' L hold thett s commendalbit for'man dp deol. “” ofbars i "'i'»' &

80, heoause no one disires it but has to undergo it. ' :

’ ‘The émandipation of the soul from pain and suffering of every
description and & subsequent career of freedom in tbe All-pervading God
mdﬂhimmwﬂon,for a fixed period of time and its resumption
'of urthly liﬁ lfhr the expiration of that period conatitute salvation.

Thomuofmmnma» ‘warship of God: in- other words, the
: 2::&: of Yoge, the wmnmmumwtym of !unbun ted.
; owhd‘ﬂw the practios of Brahmacharya, the soeiety of the wise “ ‘ "“m“'
ad, | don‘ of truo knowledce purity of thought, a: life of _ X holi Abat’ tkt qu" Ym * mo-t

AN R -q&nhnwwd )

‘,.,_‘;.ﬂ!ly aoquind wealth alone constitutes Artha, while th.t " aciences %0, m ‘m“ of life,in th- mm of. h”%
- ‘”Mi‘,“"“,“’" fonlmmhdhdm Hare, i Shepar of Agnilotes, which by sonteibutiog 0 the' -
' ' puﬁmot.ir and water, rainsnd nmahln. dxrectl: mm,h- tbl

m mnhmhtdiun virthoulhio, maoqultmsknovf- )
ledge during the period of Brahmaaharys, . in gjfting truth. {rom error by
upofuh-ethtkhdqof)ovﬂmm»&mtmmlm;ndmm
anhnth and rejecting . erax. . Bavhomoﬁoes Bhilhotoru
ullodﬂhishh(Gmtleman):
. mmuafmuant tq do dqedlbu&kluburvmtto(}od
fot reaping the fruits theseof. Likewite God is. feee to do His good work.
Swargs (Heaven) is the enjoyment of extyeme hl.ppiness and the

;i’wug.gh. wmhlpo! the M inextnb)oobl Hold to be.

. mi-nnntoﬁhp maans thereof.
i ’ . Nardka (Hell) is mﬂmnm for undomm extreme sulfezing and
p\m\nu “are ﬂm Buhmm booh. cuoh . Aitny. . Mnof the meaus thereof.” . :

e vmtunby the great Rishis like Brahma. They are also oalled wiie The Swami had very definite and stronc viows on msny social and

| |  educational problems even now engaging the minds of Hindus ; and thoge
4 alk ape ok the ST vMrww-ase of epeclal valu because by 9ould no by ignored as ome not con.
ha ﬂmb mesns: of which he *“ Ocean of misery * is'creseed. ‘+wewsant with tbe shastas or oppesed to seligion. As to who :h::mm:e
S prachios of truthfulness in speech, in the soquisition of ;-ellowed 0 study the Vedss, h-uidth&tllldaw-houldbuuo““h
mvﬁhctho sociely “of the wise and $he good, & mﬁ»"'mmw&rthl’mwamm should be :

lud (oﬂnrm of yoga—in leading a lifeof

1 yo ot *ing ¥0. bim, beayd on qualifications, accomplishments + 800ord-
°‘ knowledgs and in the performance of -

and ohargot., . He

L4 .
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was, however, not for the total abolition of caste. He dis-
approved of child marriage and fixed the minimum age for a girl's
marriage at sixteen.  He was against widow marriage, but curiously he
permitted Niyoga. Aocording to him Parasara’s smrithi permitting widows
to remarry was apocryphal. He was against idolatry, but was keen on
Agmihotra, as if in it Agni was not in the same position as an idol in
temple worship. He was for compulsory education of all boys and girls
over the 5th year and such education was to be in a school which should
be in a sequestered place. Parents should not be allowed to see or even
have correspondence with them. Co-education of even children of 5 years
was not to be permitted. All scholars, rich and poor, were to be treated alike
in the matter of food, drink, drees, seats eto. ‘‘Be they Princes and
Prinoesses or children of beggars, all should practise asoeticism” said he,
He showed combativeness in his dealinge with other religionists
and was a great. fighter against faiths like Christianity and
Muhamadanism, and even against some aspects of Hinduism. Evidently he
was 1o believer in the fellowship of faiths. Perhaps that attitude was
mecessary in the religious condition of India in his time when Hinduism
was at a low ebb of influence. Probably he over-stated the case in favour
of the supremacy and sufficiency of the Vedas. All may not agree with his
interpretation of several texts in them. His attavk on idolatry may have
been due to & misconoeption. But few can fail to recognise the vigour he
introduced into the decaying Hindu society, or the value of his work in
purging popular Hinduism whioh had allowed many an ugly element to
masquerade as part of it, or the beneficial results of his effort to open its
door to those of other fﬂths by means of the Suddhi Ceremony, thus
expanding its mﬂneneé in a way not easily possible before. Sister Nivedita
than whom there was no more sympathetic student of Hinduism used to
plead for an aggressive Hinduism. If ever there was a reformer in recent
times who made Hinduism legitimately aggressivo, it was Swami Daya-

nand, and all lovers of it will always be greatful to him for doing so, if
for nothing else.

(Continued from page 162.)
that we should endeavour to impart our joy to others—that a goodly
custom should bave sprung up whereby on Christmas Day the poor and
- the needy are helped towards the realization of the great brotherhood of
humanity, for our Christmas joy can be perfect only in so far as we
share it with others less fortunately circumstanoed than ourselves.
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% " THE TEMPLE ENTRY BILL.

By
C. V, KRISHNASWAMI AYYAR. :

The campaign which Mahatma Ghandi has begun, to preach anti-
untouchability, will draw pointed attention to the bill, recently ordered by
the Legislative Assembly to be circulated for eliciting opinion, relating
to the entry into Hindu temples of certain olasses who do not have the
right to do so. Custom which is as good as statutes in Courts

~ prevents their entrance now, and the object of the bill, to put it briefly, is

to enable Hindus of oertain qualifications resident in the locality
where the temples are situated to threw open their doors to these ex-
cluded classes. That it will cause a notable change in the practice of
ages is not and cannot be denied by any reasonable student of the problem.
That there is a large body of persons—call them obscurantistsa or by any
other name—who sinoerely believe that this departure is not only not to
the best interests of Hinduism but is positively dangerous, cannot also be
questioned. The bill, therefore, requires to be carefully examined, and the
objections to it should be met before the change contemplated by it is
approved.

The entire bill save for one clause as to its *“ extent” was printed in a
previous issue of the “ Bharata Dharma™ for January and February 1933,
but as it is to proposed in what follows to consider the objections to it in
some detail it will be useful to have the exact text ready at hand. So it
is reprinted below, specially as many who will read this issue may not
have taken the earlier one.

Short Title 1 (1) This Act maybe called the Hindu Temple
and extent. Entry Disabilities Removal Act, 1933,

(2) It extends to the whole of British India.

2. In this Aoct, unlees there is anything repugnant in
the subject or context :

(1) ¢ Board’ shall mean the Board of Commissioners constituted
under Section 10 of the Madras Hindu Religious Endowments Act,
1926 ;

(2) ‘Excluded caste’shall mean any caste or class of the Hindy
community excluded by reason of established usage or oustom from
entering a temple;

(3) “Temple’ shall mean a place, by whatever designation known,
used as of right as a place of public worship by the Hindu community
generally exoept the exoluded castes ;

Definitions.
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@ Tmteo’ shafl mean a person, by whatever duiznation known
in whom, the administration of a temple is vubd and i
(3) * Vaters * shall mean~—
{8d whcn used in connection withs temple having sn snnual |

§

tDuc:ImIﬂ 1

hoom of Re. 500 and above, the Hindu voters in the eleotoral roll of the

Cozporation of a City, or in the electoral roll of s Munioipality, ors -

Dmeudor s Taluk Board or any other similar local authority,
mﬁtnidqdw the Locsl Boards Act within the area of which it is
umlnd ‘

- (b) when used in oonnoohon with & hmplo having an sunuel
‘inmofhgmm.m the Hindu voters ini $he electoral roll of the
Municipal division in the Oity or the- Uunldv.l'ﬁd in the Municipal
mmthmfnuﬂortho?uoh&y&tmwﬂbwﬁlhhim

. - &(I)AgurthowmmehntdthhAnt.s
,&?’m writen requisition signed by not less than ffty voters
ipto_temales ¥ ' may be made to the trustee of  temple ssking bim . that
omee 40t the question of throwing open the temple to any excluded
.‘_ouhmybonfcudfordnoiiunto the general body of
" "the voters. -

A ﬂ)‘qm suoh requisition, the truskse shall forthwith refer the

‘*gotaufonhod'anioninthou-nﬁum '

ﬂﬂmch.a.ei.ﬁn is in favour of allowing the sndey of any
# inko the temple, the trustoes shall publish- an opdez.in the
ribed that the excluded ceste nlnlunvoqakhtof entey into

;Pbtwithshndhc any hw. omtom or unco to the contrary,
w;;’*ihhtllboomtostrmheolmﬂhdn temple himself
, 3 hmblhhhﬂmmhdmmr & notios that unless
‘mwmm;- lodged with him within & period! of one
. .., month from the date of publioation of the notice, howm
“make nmmom so exciuded oaste, mamtiomed by him in the
noﬁoeoh mm lmh hﬂ’- .
@ Wlﬁh one month after the pubhosﬁon of sush notice by &
mdgn,d by not less thnﬂfty volers may be
mththg tes, bjecting to such entry. ‘ Upoa the lodging of
,ua. objection, ﬁwuuﬁon whether the excluded oaats conoerned shajl

vqtu:unde;lubﬂm(z)ofuoﬁonan nftmmﬁonhﬁbﬁﬂa
uudcr subsection (1) of that section. :

7 {3) The decision of the majority. of the voton rooordinc thm:
m shall be binding on tha tnutu ;nd tho wonhippor- of tho
hmplo. L

{® Whonanobnohonhu beunlodgd nndor -nhoohm(t)and

Mm -of .the majority of the voters, rooordmg thelr opinions is in .

(Q‘mur of allowing the entry of the excluded ocaste into the hgplm or
whuenoobmhonumiud.afhtbe expiry of the windmenhonodm
the noties under sub-section (1), the trustee shall publish an order in. the -
manner prescribed that the excluded caste shall have & unht of ontry luio
the temple.

.5 On the pubhcahon in the presoribed manmer of an ordar hy t'ho

my of trustee under sub-saction (4) of section .3, or lub-noﬁon
oluded” oastes (4).of section & it shall be lawful for any member of the
lmu:ﬂl:'m, q.clulod ulh referred to in such order to enter into ths.
publicetion of . gemple for the purpose of worship therein, subjéct o

such scnenl regulations for the maintenance of order and -
oleanliness and the due obeervance of the religious ceremonies in the .

tomph as may be made in that behalf by the trustees

. 8. Where a reference has been made to the voters under oub-nbtionf

Prosh ‘toler (2) of section 3 or sub-section (%) of section 4 and the
ence o voters majority of voters who have voted h&ve decided mmt
?ot:;?:hm:t the throwing open of a temple to any excluded caste, no
Py ©of ©™ written requisition under section 3 shall be made nora

notioce under section 4 be published for a period of one
ym from the date of which such reference was made.
7. In section 40 of the Muadras Hindu Rolimom.
o rerdmes Epdowments Act, 1925, the words “subject to the
,,::,E At Il of  prgvisions of the Hindu Templo, Eatry Disabilities Remaval
Act, 1933" shall be inserted at the commencement.

regulations.  gpproval of the Board, make regulations—
(1) for the maintenance of order and cleanliness in the temple; and

(23) for the due oblma.noo of the customary roligmu. ceremonid} -

iﬁ thﬂemplo. o
R Y The Looal Governmt shall ha.ve power $o thlh "rula
tw the purpose of carrying iato effect the provisions of this Aot,

8. The trustees of  temple may, with the previon.

..
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(2) Witbout prejudioe to the generality of the foregoing power, the

Looal Government shall have power to make rules presoribing :—

(a) the form of the requisition by the voters for a referendum,
and the manner of its presentation to the trustee;

(b) the manner of publication of the noticee and orders of the
trustee ; .

(o) the method of obtaining the opinions of the voters; and

(d) the decision of disputes regarding the ascertainment of such

opinions. _

' Now to the ‘objections :—A printed memorial is being circulated with
our valued ocontemporary * The Arya Dharmam' to be signed and sent to
the Viceroy by those who are against the bill. It contains in a compen-
dious form nearly all the arguments advanced by its opponents, and it
would be useful and desirable to take them seriatum for discussion.

(1) That the bill directly affecta religion and is, therefore, beyond the
competenoe of the Legislature.

It is section 65 of the Government of India Act that should guide
one as to the competenoce of the Legislative Assembly. Any one reading
it will see that it does not expreesly exolude measures affecting religion.
It enables the Assembly to paes laws concerning all men and things.
Pandit Sen who led the opposition in the Assembly to the circulation of
the bill, did not say that Section 65 was a bar. His argument was that the
British Government on some ooccasions had stated thatevery man will
be guaranteed freedom from interference in the exercise of his religion.
That no doubt is true. But it is, if anything, a oconstitutional objection
and not & legal objection. ** Competence " of a Legislature is a matter of
law. It may be that the Government will be acting wrongly in support-
ing the measure, but that does not affect the legal question. An attempt
was made at one stage by Mr. Thampan to show that the Assembly was
incompetent to deal with the bill because “Rehg]oug Endowments” w
peculiarly ' within the jurisdiction of Local Councils. This showg
that local Legislature could deal with the bill If it oan, it does
not improve matters from the point of view now urged. But that objection
was got over by the Viceroy giving sanotion under the provisions of
Government of India Aot which, as Mr. Thampan admitted, he was entitled
to do, though he was wrongly advised in the exercise of hig disoretion. The
constitutional objection Will be disoussed in dealing with objection No, 2.

(2) That the bill violates the pledge of religious neutrality in the
Queen's proclamation and is 8 departure from the wise polioy of non

doubt the majority can by its vote compel the minodt} tmb M
%ﬁﬂ'ﬁm namely, to allow the excludﬁohm to enter; But !ﬂnmi'i'f’
‘mterforenos by thé Govemment. On the Gtlieg hand, the bill ‘shows &
commandable desire oh the part of the Govbriment not 3 Mlerfere by i
i niad; bist b0 1bave e community affested to ubtﬂo wmmmgi‘
ﬁu. L«mmkd%ohmﬁommahiﬁh

sunpup- the miority want the ohanse. Ii thum m_bo Mh

mwm ‘midority to stick to what itmddqn wmr nm;.ug
dpubt.oublqamountotmpuhion eithorm. vkioh is, mo P
‘Wandble, compulsion by the majority or that by the’ mizority. tgu.ae..
not mesn that the provision contained in the bill as’to thé - umﬁgo& of
mthewmhofthﬁmﬁomyithebeﬂthﬁm bq WQof,"
OF that later on. Unlese oae takes the view \_f”‘ '
nmthnmmthodfonn&forel’ecﬂnsﬂneham
- (9): Thstthdhllaﬂedntuitdonmhmhﬂytho “Hindu rm
tbddn&iutbhmﬂmﬁhslﬂhfuimwwof m.mmof
d,lulikiom.
ThkﬂnhanuMMmﬂmo oham oln bo oﬁeotad othor- :
wiss. - §f there unoleulobiwﬂmtothoohmntmdihaeommnnity oan
ﬁmmuu it is » werious objection. But uiiforunately it eannot.

ben if 990 out of 1000 huplr—-zom want to effect the, change,. nnhi the

law as it stands, the and men left ‘cati logally objeot to. the w and
mmfilhhgbmn;hthtom 80 one has' perforoa to go to ihe

Iﬁlhhtm It is qum momblctosqthstnon-mndmshould not vote

.2-- ke
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on the bill ; if there is a provision of Law which odn Mt them
from doing so, it should be enforded. But there is no such provision The
best way out is for the Governor-General to enforoe a convention which

was thought of some years ago. By that convention if the majority of

the members of the Legislative Assembly belonging to the commumity
affected by a bill are against it, the fact that the minority has the support.
of the members outside the community should not matter. The Governor
General should refuse his assent unless the majority support a view so

" opposed to civilized life as Sati. No one can fairly and reasonably say
that the refusal to let in excluded classes into a temple is on the same
lovel as Bati. If the non-Hindus are not allowed even to vote, the bil}
passed by the Assembly will be invalid. If their being allowed to vote is
to debar the Legislature from considering the bill, there is no other way
of changing the law, in any reasonable time. To wait for the emergenoe
of a new ousiom permitting the eatry is fo practically negative the desire
of the majority. )

(4) That the temple in which caste Hindus usually worship have
been founded, endowed, or maintained only for the bmefit of the four fold
cistes of the Hindy community.

If this statement means that only the four fold castes are ordinarily

to enter, then it is a correot statement. But if it meane that it was intend-
od ‘tlnt the exoluded olasses should not derive any sort of benefit, it is not
onrrect. The provision for Utsavams in the temples in which idols are
taken out of the temple and in which the exoluded oclasses also take part,
‘01‘, exsmple by dragging the car, and by supplying articles for drums etc.,
show that these olasses were not altogether outaide the intentions of the
founders and endowers ang that they were also intended to be benefitted
though not by entry. Readers are referred to the speech of Mr. M. C, Rajah
on 23-9-33 in the Legislative Assembly for

instances as to how far the

depressed classes have been allowed to have the benefits of thege temples,

. (5) That such temples ‘bave never been since time immemoria)
olaimed or uged fop worship by the exolud |

ed communities.
In the main this statement is correct. But in some cases, even of the
- 1110?* sacred temples, such as Melkote and Guruvayur, the excluded
mmr;;t;nit;:;:xave been'allowed to enter the temples og some days,

there is no general desire on the part of the exoluded

cw to.enter the caste Hindu temples, that such classes Aqpe their own
deities places and modes of worship and th

: at they have not any such
ance as the bill alleges ang seeks to remove, frier

(DRomeER -

M
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That part of the statement which is in italios is teus. The reitu
only partially true. The famous example of Nandan shows that tho
desire to go to the higher classes of temples is there, Who lfnows tlmg
there are not many mute inglorious Nandans evento-day. That till recently
they have not been vocal in this matter is no indication of a want of{
desire. Th-oir economic subordination to the higher classes may well
hav; been a good reason for their being silent. Further, slaves have

“often been found to defend slavery. That did ot stand in the way of the
' humanitarian attempting to free them. Similarly, the higher caste Hindu

is bound to aot, in spite of the apathy of the excluded, in this. matter of
temple-entry. Any way, now that the question has been raised, tha‘rmult :
of any referendum among the excluded classes will be in favour of the
bill. Further, this bill is not confined to any one excluded class. It
refers also to ocertain classes which are in some districts allowed to eater
and debarred in others, For example, oilmongers are allowed to enhr
certain temples but not the one in Tiruchendur (Tinnevelly Dist.)
They have filed suits showing their desire to enter. The Shanars form
another class who have similarly shown their desire to enter.

(7) That the whole movement adverted to m the preamble of the bill
has been engineered by a few politicians for political purposes.

This may be discussed with objection (18) which is * That the bill
originating from Mr. Gandhi’s fast has been pushed to an artificial promi-
nenoce and {0 an unreal urgency by the unexampled facilities for publicity
which Mr. Gandhi and his associates have at their service™.

These arguments have a family resemblance to the die-hard attack on
the political demand of the Indian Intelligentia. It is said in that connection
that a few educated Indians have advertised the national demand, but that_
the masses want no change. The answer is the same in both cases. The
reformers are always the few. But they it is that lead, and the masses
only follow and take the bunefit. Any way, now that the question has
beeil raised, Hindu society cannot shelve it. It must decide it one way or
the other. Shelving will only postpone the trouble, but cannot solve the
difficulties. ‘ .

(8) That the bill involves a disasterous experiment as it applies the
principles of communism in the sphere of Hindu religion, setting at nought
fundamental principles of equity, law and religion. -

The italicised portion is much too vague and looks lj
ment common in British political controversies to-day agai
Proposals adumbrated by the Labour Party. 1t is easy

L 5
. 20 ,
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by xising the bogey of communism. It may bamboozle them for a time as
i dld thie British elsctotata at the last election. But it cannot misguide
M lonz 'Are the few who ‘ez hypothesi object to the entry in the
Mm of capitalists. They would not care to avow that openly. What
ln'hleiplo of law or equity ie there that says that the majority of joint
owmers ahould be governed by the minority’s view as to the method of

th.i' ovm enioyment of the common property. In the case of communism.

owds t#ying to give rights to those who never had them, without the con-
uni ef tbose who have the righta. If the excluded classes are to be allow-
ed h ‘enter, ‘against the wish of the majority of those who can now enter,
" then there will be something in the argument. The bill only permits the
‘ mioﬂtr of owners to share their rights with others, if they wish to do so.

‘9) That the said temples have been founded and are functioning ia
mbdes bndunder the prinociples and mj\motiono ordained by the Agama
mm other scriptures of divine authority.

A This. may be.disoussed with No. (10) which says “That your petitioners
hellove in the spiritual eficacy of consécration of idols and the ritual for

* their worlhxp in temples, as-enjoyed by the sastras and in the axiomatie

- validity of the.rules of the Agamas which prohibit the entry of the ex-
‘ “cluded tasted within the temples”.

* is Atue of the majority of temples that thoy are governed by Agama
Buhu. Thhﬁo m a few temples which exclude cortain classes, of which
n mot be po.mvﬂy predicated that they are so governed. But for the
purposo of argrment: Aot it be taken that the statement is true. That does

, - not settle the matter. . Do the Agama Sastras. prohnbit the change sought

tobemde. Itvi)ltskemnohsm % ehow in detail that there are
: at ltut two diﬁﬂ&t views on that matter. Readors will find the argu-
L mentb in favour of the view that the Sastras do not prohibit it marshelled
" in » patnphlet by Prin&pabhruva of the Benares University—no ioonoolast
‘snd in “Do Sm Justify Touch Pollution” by Mr. B. Sitarama Rao of
Madras, When the Shamis differ, what is tobe done? The decision of
themujoﬂ&y of shose likely to. be affected by the change is the least

oblootiuvnable vuy out, though it may not be a perfect way. What is the |
 alternative NM by the no-ehancer? Why should their intorpntation'

be taken ds oorrect?

(11) Thnt the bill violates their conscience and faith as it amounta

_to 8 negshon o! oertmn eslentml dootrines of their religion and
" soriptures. ’

That again rtilemthe queohon as {0 whose oonlohloe should giwe

L
i

niky feel that theic conscienoce revolts: against the exclnsion. Aa o 74he

exclusion being an essential part of the religion, it is essentially o matior .’ 2

of tion, which has been dealt with in discussing points 9 and 10,
32) That the bill admittedly seeks to eﬂ'ect a vital change in m

uisﬁn; law and established usage..

(1S) That the bill proposes changee whioh seok 1o, bring about by .-
Leciqmivo enactment, & social and religious rewiuuun in the Hiidu:

,, a3 _its peovisions oconfravene religious, tradhiqns. “caste

¢, and immersorial- ocustoms believed in and ohsernd by the M '

’Kindu oommumty for ages. |
It is for the community to decide . whether it wwli !ﬁedt 2 ¥ bhnc!

g mmuanmm - uw"
ma:mofw wm'k-ifﬂm m:mitygm mmmx’

in such vital or important matters. . Thstiswhywhk are to b6 taken -

and the view of the community is to be ascertained: ay to whether it
favours the change. The change is no doubt zmyortat, theugh - °Phi°m
may differ as to ite being tital. 1f the community wishes the chunge
why should it not be assisted in effecting the change. If a Legislative -
enactment is the only way in whioh it can dfect the change and if the
dotnmunity wants it;‘the Legislature is boumd to asmist it. =

" (1) That dhe bill .proposss to enabls trustees of tomple to ' commit
breaches of their trust.on the scle strength of a wajority of epinions of
minkmdvommlomlm, while the opinion of only those who

vmmvmhmmand worshippers inthe tempiasuhbuldmm

ocount, if at all, for the purpose.

The italicised portion begs the question. . T enforosment of the :

change with the
oeaoutoboabrooohof trust, when the . change is made

oconsent of most of the beneficiaries. The temple- is for the.benefit of the
community, sad if it allows the change who is o .complsin.. The latter

_part dzaws attention to the really vulnerable part of tho bill, anl is no
Roubt & good objection. 1 shall deal with it latter on. . - .- |

(15) That the proposal $o- decide what is essentially » qun of
. veligion and faith by the votes of & majority in an. ad Aoc election is »

ospricious expedient unsustainable on principle, ln& msupporbod oy’
precedents.

tan? Thuayin: .
Id the opposers kindly suggest 3 better tlhrgg ,
“th::::eduty:lf' the opposition is only to suppose. 'may begood asa -

ot an usefal contribution  to the
piece of & parllamentary tactios, but is o
golution of what is .dxmttedly a grave problem. and to the merhnmt

.-of truth.

¢ ooaﬁmd o locai«suu.
16) That the worshippers of temples are no
and (m) the case of famous temples, worshippers and -devotees. tmg

* doun willions all over India.
AR ';:’Qunodoubtttuomdutmmmsnuhachmmhthopmm

's£ tho bill as fo whoshould vote, but i s essentially question of method

and does not affect the main pﬁ-oivleof the bill. I shdld-m&c
.method later on, o . y‘;f;_‘,_

P
fo
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(17) That the members of the present Legislative Assembly have no .

mandate from their electors for considering this bill or any matter raising
religious issues.

Unless an assembly is elected at an election held on & single issue, the
members of no elected asgembly can be unequivocally said to have a man-
date. Members in all decent democrative assemblies, are not mere mouth
pieces. That no doubt is the olaim of some, but it is not admitted. The
commonly accepted view is that & member is selected for his capaocity and
character, and he is to vote acocording to what he considers is best for his
electors. 'Otherwise it will lead to making an automaton of him. It is
sometimes possible that his views on a particular bill are not those of the
majority of his electors. Then it is open to the electors to dislodge him at
the next election or call upon him to resign. No decent man will refuse
to resign if the majority of his electors want him to resign. 1f he does
not, the newly elected assembly may then work for the repeal of the law
passed with the assistance of the previous member's vote. No other
method is workable. For example, have the present members of the
Assembly any definite mandate to vote for the establishment of a Reserve
Bank, or any law for the suppression of crime? Yet not one seems to
question their right to vote as they think fit, on those matters,

(19) That the passing of the bill into law will cause widespread com-
motion in the country and provoke strife and bittarness between the
caste Hindus and those classes for whose benefit the bill is said to be
intended.

- This is an echo of what was said when slavery was abolished. Who
s likely to areate the strife?. Not the majority who are given the power to
decide whether there is to be a change or not. If a foew Who do not want
~ Yhe change create strife the arm of the law is long enough to reach them

however influential they may be. The fact is that such threats lost
their sting loung ago.

~,All'that I have said above does not mean that the bill should be
allowed to be pagsed as it is. It is evident that it has been drafted in

M'W' ,E@l‘hﬁm it was hurried to create immediately an opportunity for
the Ligislature to discuss the main principle of the bill. Its provisions
show that it was intended only for the Madras Presidency ; and not all
thoneqoemy chahges were made when it was introduuced as an All-India
weasure. For example, it could not have been intended that the Board
whieh aoccording

 to the definition in the bill is a oreature of & Madras
Act and intend
approve of (ag

ed to funotion only in the Madras Presidenoy should
India. Both

t'hl:‘t:;ided in clause 8) of regulations for temples all over
‘ rm “Trustoe’ and “trustees” are used ; see clauses 3 (1
and 4 (3) & (8). It according to .

] a well known section of the General
clau§ee Act the singular includes the plural why are both used. Clause (5)
provides that the trustes can make certain regulations as to ocleanliness
ok, There is np zeference in it to

- ' 38 approval of the regulations by the
- Board. Are th"‘;;”ﬂulfltions different from those contemplated by

f_\'ﬁ LA I
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chnse (8)? Clause (8) is otiose in a bill before the Central Laegislature,

i tter part of clause (5) and of clause (8) is very wide.
'Ir::h:ofr:r‘;go‘;f;zil:g ml\)xlaﬁons for the m.a.intenano? of ordder .a'nd
cleanliness, a trustee and the Board may practically nullify 'ﬂf: themt o
in favour of a change. Some provision should be made to avoi af. -
should not be assumed that they will always be sym?at}zme;;s t: -
change. Some definite provision should be ma?de in the bill xteeh o da q:
that previous decisions by courts denying the rights ‘of entry should not
debar a referendum. There may be no usage or custom but ab. E;ong
decision on say a point of limitation may stand in the way. The.bi ;:es
not refer to such cases. What about temples over w'htoh the Boar.df | a;
no control? Is each Local Government to make a different so_tg f1- u: :
Is the Central Government not to have powers to m_ak? any kind o éo ot
In the case of a temple with over Rs. 500 income within a Taluk ato
area which in its turn will be within a District Boa.;rd area, who S”tncg |
vote, Is it only those in the former area or those in the whole Dis

"Board area? This is not clear. How for are the excluded olasses to be

they are permitted to enter? Is this to be‘ prescribed
:lyl:wr:iSafi:: :::o,t olyause (8) or is it to be lefi to be determined by the
ﬁustee, or is it to be a matter on which th'e electors are to be'callod upon
to express an opinion. This must be deﬁmto:ly provided for in the bill.
Otherwise there will be trouble. The last will .be the best s.olutmn. There
are many such defects in drafting bu: they will be set right, we hope,

ill is taken into consideration. _

whex'xrbﬂ;er:;lll (;:fect of the bill is in the provision it makes as to the

" method by which the opinion of the community is to be ascertained

ision i indu voters of the locality for
Shortly put, the provision is that the Hindu TS :
M:niciyle and Local Board purposes are to determine in the matter. For
the jualifications of such voters the readers are referred to th? Acts
constitu.ing the Local Boards and Municipalities. That provision in the

i i i " it as it is, it does
_bill, we think, is not satisfactory. T? take i s it is,
" not say who is a Hindu voter. Nowhere is the term “ Hindu " defined.

i that there is a great
Not even in the Acts referred to above. One knows : :
diversity of opinion as to who is a “Hindu”. Not even the qualification

indui i ting, a8 in Section 23
that he should profess Hinduism at the time of th.e vo . on
- of the Hindu Religious Endowments Aoct, is put in. Does this omission

i i ld be entitl-
m that if & person was born of Hindu parents, he wou 7
ede::’vote? But even profeesion of Hinduism would not seem to be enough.
Brahmos and Jains are for some purpose classed as Hindus. Are they to

. Vote? There are good Hindus who have no faith in temple—worship and
" who do not care what becomes of idols and temples. Should they be

allowed to vote ; obviously it will be unjust to allow even such Hindus to
vote. As the bill stands now it is not clear that it does not allow Hindu
vottrs of even the excluded classes to vote. They are also “Hindu” voters.
That is obviously unjust, as they are likely to vote in their own favour,
The basic principle on which the encroachment contemplated by the bill
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oan be justified is that the majority of those who bave the righit to enter
agree to it. The voting should be confined to those who have something
- tologe. So the excluded olasses must be exoluded for the purpose
of voting, and some sort of confession of faith in the worship of idols in

* . temples and Agama Sastras should be insisted on. For example, a special -
- list of worshippers may be prepared for this purpose, and each intending

vofer should be asked to file 8 sworn statement that he has such- faith.
According to the bill some property qualification is neceesary, for such a
- qualification is prescribed both by the District Municipalities Act and
" District Boards Act for a voter. This is hard on the poor. There are often
- shore pious men among the poor than among the rich. If in any case

.. sdult sufferageis to be adopted this would seem to be the proper case. The

- prasent rule ‘prescribes a very narrow local circle for temples in municipali-

i ties and cities. Nearest to church, farthest from God, Dwellers in cities
. 'wee often less athchod to temiples than those in the. villsgel’tear them

\tho ga there ofteier to worship. It would be better if an miform limit of
' 8l0 mﬂu radlus is fixed for the smaller temples and 100 milgs radius for

ges m ones: Perhaps even wider circles may be required for $émplee lils
Witupati pd.}hmoewmm, though fixing all india for them is not practiosl

Aocopding to the present bill read with the Aots referred to above
0 days ‘Mdonu in a locality is enough. This may lead to: migrations
 tfie purpose of election. One year would be a fairer test. A bare majo-

- dity'in:all that is prescribed by the bill. This will 1ead to eloction abuses,

- & two-thirds majority whioh is often prescribed even for less. momeatous
, dedisions such us the unseating of an elected official, should be insisted on, If

Wm‘pl&om ¥ule for admission to olubs that one vote againet admission

‘oroneblack baluhould ‘oount a8 much as2 or 3, for ‘admission or a white
hsll should be provided for. To provent hasty decisions; s period of say one
_Yeut should be allowed to elapse between the voting if it is for & change
and ihhingsim effect to. In the meanwhile,on the deposit of  $he neces-
'N’i’ expenses. & fresh voting éhould be allowsd to be called for oace by the
< no-ohuagérs. . All thees amendments no doubt iuvolve expense and delay
( and: woik; Bub in ‘View of the mportance of the chsnge ooatempiated they
should be feped, if: hiuﬁuh not to be done to.those who bold honest be-
leifs though {is¥ may be In a minority, and if enthusisstists are not tobe
allowed o0 orewts liconvenient and dangerous precedents though in this
particular sasd Shey ¥ mayon the right side, snd if. no just room .is to be
gmn for big ;. WIll the Sanataniets direot their nsdgise. in these
motiqnu.

ofthoirwhohuhubjoctiou to Mr. Sardw'a bill?

try to mop the Atlantie? Will they benefit by the fst.
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AUSADHALAYA
DACCA (Bengal)

‘ Shyambazaar, CALCUTTA (Near Tram Depot)
Branches : { 213, Bowbazaar, Calcutta

ADHYAKHA : Joges Chandra Ghose, M.A., Kaviratna

Formerly Professor of Chemistry, Bhagalpur College
Guaranteed Pure and Genuine. Medicines, prepared strictly aocording
to the Ayurvedic Bastras.

lication.
&?mme&ngmeozf.%hu prescriptions are given gratis with
rost care. PURE CHYAVANPRAS

f atarrh, cough, consumption, asthma and other
dmeaseanh:f ﬁ eh::tmﬁ 1::;: and all sorte of debility. Those who habxtui-_
ally suffer from cold may use this Rasayan. It can dispense with the use o
Cod Liver Oil. Rs. 8 Per seer.

v SARIBADI SARSA
A wonderful, infallible medicine for Syphilis, Mercurial poisoning.
Gonorrhoea, urinary troublee and all sorts of blood impurities,*
Rs8. 3 Der Seer.
SUKRA SANJIBAN ]
werful medicine for sexual debility, thinness -of semen,
lmp::e:c; v:gxt?:olluhon, debility in general. Rs. 16 per seer.

ABALA BANDHAB JOIG X vl
il female diseases as leucorrhoea, with yellow or
darkAd::crlf::g:: !:)l:fgxymfotim'wmt back or womb, irregular monthly co;:se;,
storility, etc. 16 doses, Ra. 2. 50 doses,
|

“NANJANGUD TOOTHPOWDER"
BALEX SPLIVERGL &

| g NANJANGUD

‘B&ll preor BOMBAY 19 « MADURA



2 ASTOUNDING TREATISES
: " On Hindu Religiour Literature
dealing with
(the Bcientific exposition of Shrutis Upanishads etc.)
‘ Practical Religious philosophy
AND
Science of Yoga.
In English with Sanskrit quotations.
Maha Bharata
or Karma Yoga 4 8 0
Vilified Vedas Vindicated

Highly critical and constructive 5 0 0
Sandhya Vandanam

The Practical Philosophy of Hinduism... 2 00
The Ramayana

or Jnana Yoga. in the Press
Apply to Author .~ K. NARAYANA IYER, B.A.
‘ Cotton Hill, Trivandrum.

“ THE MADRAS CRIMINAL CASES”

A monthly Legal Journal reporting ALL the reportable Criminal decisions
of the Madras High Court and the Privy Coancil.

Highly spoken of by the Bench, the Bar and Law J ournals.

Annual Subscription : Rs. 4 only.
Back Volumes from 1928 are available : Unbound Rs 14 ; Bound Rs. 5.

All India Criminal Digest, being a complete digest of ALL the Criminal
Oases reported in ALL the Legal

Journals of India and Burma with parallel
. references from 1927 ; 1-8, per '

year.
The Indian Evidence Act with all amendments incorporated till 1930.

Price Re. 1.
THE MANAGER, .

THE MADRAS CRIMINAL CASES,
NUNGUMBAKAM. MADRAS.

STAR & CO.,

WHOLESALE & RETAIL
CHEMISTS & DRUGGISTS
42, Egmore High Road, Madras.

Stockists o f :—
All Kinds of Drugs
and patent medicines

Dispensary Open ifrom 8 a.m. to & p.m.
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THE CHILDR
Largest Number of Boys & Girls Read it Regularly.

It's a favourite with them because each issue i8 crammed
Sull of fust the things they like and want.

THE CHILDREN’S NEWS is just the magazine for the boy or girl
between twelve and twenty years. '

Every monthly issue brings hundreds of things to give the boy or
girl the thrill of adventure, to engage those wide-spre.ad interests of the
boy or girl and to help him or her accomplish the things he or she most
Wwants to do. o

Regular stories and articles bring him into contact with all lines, ‘

A constant source of interesting, entertaining and educating material
comes to him through regular departments on all boy bobbies—photo-
graphy, stamp collecting, handicraft, puzzlecraft, etc., etc.

A Sure To.Be-Treasured New Year or Birthday Gift.

One Year Rs. 2-8 Two Years Rs. 3-8
(12 Issues) (24 Issues)

Send Copies from :
Jor Sompis Cop THE MANAGER.
The Children's News, Egerton Road, DELHI.

“ LONGEVITY ”
Triplicane P. 0., Madras.

Just Published.
HOW TO LIVE

Health and Long monthly 100 YEARS.
magszine . .
EDITED BY A MEDICAL BOARD A digest of the entirely New and

astounding Theories and Methods
(Published for the maintenance of @ employed at th% 111{ ature Cur:h Ins'tln-
cognised Meds stution tute, Muttra. Fully exposes the wily
-~ Free Medical lm: . i)a- ' tricks of the doctors. Tells the real
tio?selgomg :"?iggfslfigd Ex&ﬁls;cy ! secret of pﬁvloxd:ngr 1lln%ss tl::dne:g
1 . .
:te G&ve::;xzr-(}enfeml. His Exﬁen,enclz 1 g?;l;lgxﬁl:d wllia:lrral ﬁge:hogse.d Sexual
r Madras, Eminen lv ds .
D:ctor:,v .?;3;&.000[1ecﬁ0rs, etc., ete., , Froblems are openly discuss

i i ‘ Price Rs. 1-8
Articles of erainent Doctors, Scien- : 124 Pages.
tists, ll“'go?:'loSpeciz\lista, and notes from @ XVI Chaps. . P. & P. Free
High Class periodicals, can only find

Get a copy to-day and save the
heavy doctor bills.

S. J. SINGH & CO., MUTTRA.
published. Payment in advance or by | copy of the Best Health Maya-
V.P.P. only. No specimen cOPY, | sino "« MEDIOAL TALK,” the official
Please. orgain of the Nature Cure Institute,
Annual Subscription ... Rs. 3.4 only | Muttra, can be had Jree at any
Life Subscription ... ,, 50 address.

Patronage Write for one TODAY |

|
a place in Longevity. Readers in all .
parts of the world is the shining |
feature of Longevity. !

imited number of copies are only |
|
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