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_ REFORM VERSUS INSTITUTIONS

&eform. in the right direction, of our Hindu Society as it
stands to-day certainly claims our careful consideration. We say,
in the right direction, because the loftiest principles enunciated in
Sanatana Dharma are intended for the lasting welfare of the
adherents of such a Dharma and thereforé any attempt at viola-
ting the principles of Sanutana Dharma ig considered to be a work
in the wrong direction. The present-day ‘*Sotial Reformers’ *’
action is a contravention of the fundamental maxims of the
Eternal Hindu Religion and hence is not in the right direction.

Child-marriage, untouchability, non-marrying of widows—
these are considered by the * Reformers’ as social evils and stum-
bling blocks to social advancement., These so-called evils are
purely imaginary but we cannot deny the existence of the many
evils which found their asylum in the modern Hindu Society. So
when we have become conscious of the defects, it has become
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incumbent upon us as true sons of this holy land of Y Varsha
to find out:. ways and means for eradicating the evils. It is here
we commit unpardonable blunders. It is on account of our absolute
ignorance of the guiding principles of our sacred Scriptures that
we attribute all evils to existing institutions founded on the fi .

bed-rock of Varnashrama Dharma. And it is accepted on :ﬁ
hands that the Varnashrama Religion is the oldest of all religions
of the world. As the modern society is obsessed with ideas of
change and progressiveness, it accuses the time-honoured lVar-
nashrama Institutions of the Hindus as monotonous and unpro-
gressive. The more ancient and holy an institution, the more viru-
lently and abominably is it attacked. When these Progressivists

these Reformers, realise after a long-drawn fight with the advo:
cates of age-long institutions, that it is the oldest institutions that
stand adamant and unshakable, they stand aghast looking at the
result, - just as the Congressmen are now doing. Men with, fair
modicum of commonsense wauld retrace their steps and find out
wherein they have erred. But now-a-days, it is lamentable to
note that even when mistakes were pointed out to these so-called
Reformers they argue without admitting their faults,

As observed above, the older an institution, the more con-
temptuously is it pooh-poohed because in the opinion of the
progressivists, the hoary Hindu Institutions are the product of ‘
¢ child-humanity * of the primitive ages. And they impose y .
themselves the work of changing the very Laws and Inst:itut'pcm
made by the Lord Himself. Reform, if it is to be carried on l??ls
an altruistic tendency, should be effected by bringing men m‘lndl \
the control of the everlasting Laws enjoined in the Y t.er
which are beginningless and endless. But Scientists want‘ ZS o
thing in this world to be placed on the laboratory table for o
test and scrutiny. Their experiments to find out spiritual t hod
will only be like the pursuit of a will-o’-the-wisp. Even sg ruths
a professor as Arthur Dendy, D, Sc., F.R.S., Prof. of Geoglreatf
and }?ellow of Kings College in the University of London a.ftggy
laborious research to establish the biological foundations o’f soci rt;:
by t‘r}e discovery of great principles as old as life itsel‘f le y
admitted that the great lesson which the study of evol‘ t'l
teaches is that nature knows no beginning, M
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The confusion that has arisen now in the religious atmosphere
is due to the fact that people have totally ignored the existence
of the Divine Government of the world. The Divine Rulers of
Humanity founded the social fabric on the basis of the family
organisation ; the elder and wiser members of the family guiding
and helping the weaker and less advanced members, As in the
family so in the society. They gave them their literature,
science, art and religion. *The social arrangements were so
exquisitely balanced and adjusted, that everyone had the fullest
opportunity to perform his Swadharina, and of living in peace
and comfort, unknown in these days of unrest and keen
competition. Under such arrangements, the Golden Age was a
solid reality, instead of being a dream, as is imagined by some.’

We look askance at the history of the past because of our
arrogance bred of ignorance. It is therefore necessary in the
interests of our well-being that we should direct our attention and
energy to find out the reason why our ancestors were happy and
prosperous and why we lead miserable lives, We would deal
with this question in the next issue,
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Our Explanati

X NN &
",,,fi'[e publish elsewhere an article entitled. . ﬁ;___;E;-’
planation,” wherein Mr. R. Krishnaswami Ayyar, demands
from us an explanation for giving this journal the name of
the “Hindu Mind ", and himself gives in detail an explanation.

We heartily endorse his view.

The saying that ‘genius is national as much as it is
individual* may seem a much-hackneyed one but it is worth
our deep attention. In this world nations are distinguished
from one another by characteristics and tendencies peculiar
to them. ‘This distinction is due to the climate and other
environments amidst which they live. Their actions and
impulses take shape according to such a climate and
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environment, Apart from this outer influence there is a unique

“inner force’ whose influence is more powerful and  whicly

acts more effectively on the intellectual life of o nation

The ‘ Hindu Mind’ has its own °*instinctive peculiarity, -

It is essentially and entirely religions. It has been acknow-
ledged by all savants of the world that the Shrutis are the
supreme achievement of the Hindu Mind. Are not {he holy
Seers the authors of these Shrutis? Were they not dwelling
in forests meditating on the Supreme Brahman? Are not
our Shastrus, the revelations of the Lord whom the Seers
have attained by their knowledze of the Bradume Vidya 9
To an aspirant of spiritual knowledge, the Shastras givex;
to us as a bequest by our Ancient Rishis shed a light
unseen by any other Scripture of the world.

But unfortunately the bent of the Hindu Mind has now
become retrograde and its contact with western civilization
and culture made its outlook wn-Hindu. As las already
been pointed ouf, in these columns a Hindu to be true to
his name, genius and ancestry must follow the Sanatana
Dharma as traditionally interpreted and followed, To instil
into the mind of the modern Hinda that be has g2 * charac-
teristic Samskara’ which requires his foremost attention is to
be the sacred endeavour of every sinceve lover of our holy
land and it is such a duty that we propose to carry  out
with the help of the enlightened Sanatanists of 4he type of
our esteemed friend Mr., R, Krishnaswami Avyyar,

as hest
as we can through these columns,
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I have been expecting an
explanation from the Editor of
this journal for giving it the
name of the Hindie Mind. The
peculiar characteristics whichk
distinguish one individual or a
group of individuals from ano-
ther painly relate to the physical
features, the colour of the skin,
the mode of dressing or other
external things, There is no
intrinsic difference between the
Jaugh or cry of an Englishman
and the laugh or cry of a Hindu.
Pain and pleasure, hunger and
sex, know nolimitations of race,
creed or language. The method
of expression is uniform through-
out the world. The mind, the
intangible faculty of sensation,
behind all these, must be equally
unrelated to and unqualified by
any considerations of nationality
or other thing which appertains
to the body. As the Editor
however has not chosen to give
any explanation till now, T
have to assume that he does not
roalise the necessity for any
explanation, either because the
matter is s0 simple or because
the readers are themselves ex-
pected to think it out for them-
selves. As all the readers may

By R. Krishnaswami Ayyar, M.A,,B.L.

nat concede that the matter is
simple, I think that the latter
alternative is the more probable.
Anyhow I shall try to guess
what conld have run in the
mind of the Editor when he
decided vpon giving this journal
the name of the ** Hindu Mind”,
It is for him to confirm or con-
tradiet i,

The Mind is the inner instru-
ment of perception. [t receives
impressions from the outside
world and stores them up in
itself. It also releases some
portion of its store and impresses
itself upon the outside world.
The mind is certainly intangible
in that it is not capable of being
perceived by the senses, but
neither its existence nor its
potency can be denied by any-
body. It ordinarily receives
impressions from the outside
world through the channels
called the faculties of sensation
or Gnunendriyas. It impresses
itself upon the outside world
ordinarily through the channels
called the faculties of action or
Kurmendriyas., The store house

of the mind is replenished by

the faculties of sensation and it
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is from that store house that the
faculties of action get their
impetus. As the mind is ever
ceaselessly active, it is either
receiving impressions or sending
out impulses, Consequently the
store house is never at rest and
is undergoing change at every
“moment. Though the mind
theoretically viewed as apart
from this store of impressions is
of the same nature in all persons,
practically it is impossible to
dissociate the mind from this
store. The latter which varies
with each individual does colour
the mind. If a handsome girl
is looked upon with parental
affection by her father, her
husband has not got the same
feeling for her though Ais feel-
ing also is one of affection. She
may inthe eyes of a tiger seem
to be only a nice morsel of flesh.
The object experienced may be
the same but as it is impossible
to conceive of a colourless mind,
that is. a mind absolutely
vacant and devoid of any prior
impressions, the conceptions
formed of that object by the
several individuals who see it
are bound to vary according to
the nature of the colouring
which is peculiar to every indi-
vidual. It is this colouring that
distinguishes one mind from
another, Though it is true that
the physical features of no

single person are exactly the-

same as anybody elge’s, still we
are able to detect some undefin-
able similarity say in all Eng-
lishmen and some equally
undefinable dissimilarity which
distinguishes them from the
Ttalians. Similarly in the
region of the mind also, it is
possible to detect a similarity in
the outlook of some persons and
contrast the same with the
outlook of others. As the
outlook depends upon the colouyr.
ing of the mind and as that
colouring depends upon the store
of previous impressions, it may
be stated generally that the
outlook is similar in persons in
whom the previous impressions
have been similar. This store
is given the name of Sumskara.
Anybody can easily recognise
that the Samskara of a Hindu is
quite different from the Saums.
kara of an Englishman and that
even among the Hindus the
Samskara of a Brahmana ig
quite different from that of a
Sudra.

The sociologists say that racial
intermixture leads but to the
physical and intellectual deterio.
ration of the races tlhiat mix,
This is equally true in the case
of intermixture of Samskaras
It leads but to the lmmpering:
and the final decay of botly the
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Samskaras, The trend of modern
education has mainly been
towards such an admixture with
the result that the products of
our university are neither
Epglish nor Hindu. The pure
Englishman would not care to
associate with them on terms of
equality for they are in his
opinion only poor, and not very
flattering, imitations of himself.
Similarly the pure Hindu also
would not care to treat them on
equal terms as before for they
are in his view renegades to
their religion and culture. This
hybrid finds himself in a very
unenviable position; heisunable
to compel the regard of the
Englishman and as a convenien
vent to his feeling of acute
disappointment he expends his
energy in abusing the religion
and culture which he has chosen
to forswear. This anglicised
Hindu, or rather this un-Hinduis-
ed Hindu, is an object of dislike
hoth to the Knglishman and to
the Hindu; he wants to lead a
political revolt against the
former and a religious revolt
against the latter for he is not
at peace with anybody. The
true Englishman however has
nothing but respect for the true
Hindu and vice versa, for in
spite of the several matters on
which they happen to differ
they realise that they differ so

because of their characteristic
Samskaras which neither eof
them is prepared to surrender in
favour of a meaningless uni-
formity. When I had occasion
to talk to a Mahomedan friend
on the talks of ** Hindu-Muslim
Unity”, he told me ‘' None of
these talks will be of any
practical use. The Hindu
Religion requires of you Hindus
to have a Sikha tuft of hair on
your head. Our religion requires
us to wear beards. You will
find that most of the Hindu
leaders who talk of Hindu-
Muslim Unity are tuftiess and
that the Mahomedan leaders are
beardless.  While they show
such scant regard to their reli-
gions even in these simple parti-
culars, how can you expect ihe
people to recognise them as
leaders in religious questions,
much less respect their words?
The Hindu who adheres to and
understands his religion and the
Muslim who adheres to and
understands his religion never
talk of unity for they know that
unity in the sense of compro-
mising uniformity is dangerous
to either religion and is not
worth having at all; but they
are content to differ and there-
fore remain in peace with each
other.”” It is such recognition
of difference in Samskaras and
not the conflict or the confusion
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of Samskaras that can ever
lead to peace or progress. To
remind the modern Hindu that
he has a characteristic Sums-
kara of his own which needs
recognition and fostering both
in his own interests and in the
interests of others who come in

—_—

contact with him and therefore
in the interests of universal
well-being is the sacred duty of
every sincere lover of India and
it is such a duty, I take it, that
the Editor of this journal pro-
poses to carry out as best as he
can through its columns.
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By T. E. Satakopachariar, B.A.,, B.L.
(Continued from page 63)

According to our Shasiras
each of these groups is divisible
into three classes, Sathwika,
Rajasa, and Thamasa, according
to the preponderance of one or
other of the three gunas. This
distinction is no doubt not direc-
tly perceivable by the senses but
none the less it is a real and
essential difference which close
observation and intelligent
investigation will bring home to

_the mind. This classification
runs through the entire creation
and it must have a serious
purpose behind and our Shastras
claim to have discovered this
purpose and affirm in no uncer-
tain language that therein lies

the key to understand the other-
wise inscrutable plan of the
Great Maker and visualise the
symmetry and perfection of the
universe and the cogericy and
interdependence of all its parts,

The three gunas represent
three different types — the
Sathwa stands for purity, peace,
high-mindedness, wisdom; light,
harmony, sweetness etc., in
short, everything that makes
for the real happiness and
elevation of the soul. Thus the
preponderance of the Sathwa
guna in an individual is evident
by his love of peace, desire to
know and realise the truth,
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clearness of perception, purity
of thought, word and deed etc.

Such men according to their

Sathwic mentality prefer con-
genial surroundings and hence
they desire to eat Sathwic food
which consists of sweet and
unstimulating  stuff, to hear
sathwie  sound  like that of
inspiring and elevating music,
and live in an atmosphere of
serenity and good-will. To
minister to their wants and help
their evolution along Suthwic
lines the All-knowing Dispenser
has created Sathwic types
among the animal kingdom and
even in the plant species. [For
instance, the cow is the most
Suthwic among the animals and
hence she is always clubbed
with the Brahman who is her
prototype among men and both
serve 1o purify, brighten and
elevate each other. In fact,
everything about the cow,
Pancha gavyain as it is called
(milk, curd. ghee, urine and
dung) is regarded as pure and
sacred because it helps to stimu-
late and sustain the Sathwa
guna which serves to enlighten
and elevate the mind by remov-
ing the barrier of Kamu and
Krodha (desire and anger) the
twin demons that possess it and
thereby advances the onward
march of the soul towards
salvation.

In this connection it will be
interesting to recall the words
of Sage Vasishta in the Rama-
yana when in reply to Viswa-
mitra's demand for Subaly,

aSlShtd s sacred cow, he said;~

“ Yethadevahe may mf.hnum,

Yethadevahi may dhanam.

Yethadevahi sarvaswan.

Yethadevahe jeevitham......... .

Adhomoolah kriyassarva

mamarajanna saumsayah.” ie.,
* This is my jewel, this is my
wealth ; this is my everything,
my life itself............ Doubtless,
Oh, King ! this is the source of
all my sacred duties.,” To the
uninitiated sceptic all this may
sound strange and fantastic but
earnest and unbiassed investiga-
tion will bring home to the honest
and intelligent student the truth
and accuracy of these facts,

The Rajasic type represents
activity, passion, rest]ess
pursuit of worldly gain, self-
assertion, pride, impatience,
emulation ete. The Kshatriya
among men apd the horse
among animals belong to this
variety. Similarly the Thamasic
type stands for dullness, torpor,
sleep, slothfulness, etc. Thus
the entire creation could be
grouped under these three heads
of Suthwika, Rujasa and Tha-
masa and it can be easily seen
how practically useful such a
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classification is likely to be in
as much as it will provide
congenial atmosphere and asso-
ciation for each group which
will thereby be enabled to grow
and evolve as best as it can
without being disturbed and
distracted by unhealthy circum-
stances, Apart from the benefit
to the individual taken by him-
self the advantage to the smooth
working of the body-politic
which such a classification is
calculated to produce cannot be
over-estimated ; for under such
an arrangement which follows
the natural lines of demarcation
all possibility of clash or strife is
completely avoided and like a
well-oiled machine the entire
nation .proceeds quietly .and
efficiently with its course of
duties each part or group serving
as a helpful complement to the
rest.

It is hardly necessary to point
out that our caste-system is
founded upon the guna differen-
tiation as the Lord Himself
says in the Geetha :—

¢ Chaturvarnyam maya srush-

tam gunakarma vibhagasah’ .~
*T have created the four Varnas
on the distinctions based upon
the difference in gunas and the
duties appropriate thereto;” and
it is because of its correspondence

e ———

to the natural lines of demarca.
tion delineated by the tendencies
and propensities innate in our
constitution that the system has
continued to live right through
the ages despite all the trials
and tribulations that have been
experienced at every stage and
has saved our nation from ex-
tinction, a catastrophe which no
other people on earth who can
boast of equal antiquity have
been able to escape.

Let us therefore clearly
understand and remember that
the Thriguna theory is a law of
nature and not the dogma of
any creed or the convention of
any sect. It isolder and truer
than the law of gravitation or
any other physical or chemical
law; for it is by reason of this
Thriguna  differentiation the
primordial matter viz., Prakritiy
has been able to lend itself to
the Divine manipulation of
Srishti when in the beginning
at the waving of the magic
wand of God's Sankalpa the
universe shaped itself in all its
wonderful variety out of dark-
ness and chaos.

Thus it is by clearly comprea
hending the Thriguna composi-
tion of material universe that it
is possible to understand the
‘Adesa’ ie., the formula of
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existence which is the question
of questions that all sciences and
philosophies should attempt to
answer, Just because this topic
is of such fundamental impor-
tance all our Scriptures and
particularly  the  Bhagavad
GGeetha and the Manu Smurithi,
lay so great a stress upon it and
explain low the guna texture
of our being acts and re-acts
upon our course of evolution.
Hence it is not too much to say
that the primary duty of every
student of our Religion and
Philosophy lies in understanding
in all its clearness this Thriguna
principle upon which the whole
fabric of our learning and cul-
ture is constructed, We hear it
proclaimed on all hands that the
Bhagavad Geetha isthe greatest
contribution to the philosophy of
life that man has known. If so
one is tempted to ask in all
humility what is the real idea
behind this chorus of praise—
whether it is merely a vague
appreciation of some ethical
maxims that the indifferent
reader may choose to spell out
of some of its passages, or
whether it is a clear understand.
ing of the principles relating to
the philosophy of existence and
their practical application t>
everyday life and conduct
which serves to take the student
by the hand as it were along
the various stages of Dharma

until he reaches the final goal
of Absolute Freedom from the
shackles of Karma and the
Eternal Bliss that naturally
results from it? If the latter
then it must necessarily follow
that the principles of Dharma
explained in the Geetha which
by the way are identical with
what we find expounded in the
Dharma Shastras are clearly
perceived as being based upon
the natural laws of our being
and ought therefore to be
accepted as indisputable autho-
rity so far as they go. Once
this position is reached it will
no longer he possible to express
mere lip-admiration for some
passages here and there in the
Geetha but the entire code of
rules contained therein for our
daily conduct must bhe held
binding upon one and all and it
will become impossible for any
one with sincerity of purpose to
disbelieve the efficacy of the
injunctions about ‘Achara
(conduct) expressly and ime
pliedly prescribed therein and
say that he accepts only certain
portions of the Geetha and rejects
the rest; for the entire work is
a consistent and organic whole
no part of which can be dissoci-
ated from the rest without doing
violence to the whole of it.
Moreover it must not be forgot-

ten that with us Achara is the
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source of Dharma (Acharapra-
bavo Dharmah) for the essence of
Dharma lies in the practice of
it. But unfortunately in these
days of contradictions we find a
large body of our people who
swear by the Geetha as contain-
ing the sublimest philosophy not
subscribing to the Dharmachara
that it inculcates. The real
cause of this will have, on
ultimate analysis, to be traced
to a conscious or unconscious
adoption of the mental attitude
of western orientalists who for
want of the necessary equipment
and sympathy have signally
failed to appreciate the true
spirit of our religion which, it
must be clearly understood,
would reveal itself only to the
sincere and humble devotee even
as the Paramathman of whom it
deals,

Is it then too much tosay that
it is high time that our scholars
and savants should give up such
imitative  mentality  which
clings to them even in the field
of Religion and Philosophy,
and try to think by themselves
and for themselves on the
only true lines that have been
laid down clearly and firmly by
our ancient fathers the perspi.
cacity of whose vision in all
departments is day by day
receiving fresh confirmation
from all possible quarters ?

Before I conclude I may be
permitted to make an garnest
appeal to our men of <science
who are all engaged in their
OWn way in the investigation of
the truth to pause awhile and
reflect whether it ig not up to
them, who do not begin with a
clean slate as other people but
possess an invaluable heritage
Vidya (knowledge), not to
spend all their time, cnergy
and talents in merely pursuing
the phantom of modern scienti-
fic research along the lines
indicated by their western
leaders and occupy themselves
with picking some more pebbles
on the sea-shore of gross matter
which serves no useful purpose
in discovering the truth, but as.
pire to grow to the full stature of
their sage-ancestors of yore by
directing their attention to the
fundamental issue, the discovery
of the *‘Adesa’ whose very
mention humbled the pride of
Swethakethu and prepare a new
field of investigation by starting
on a bold and well-informed
course of research calculated to
demonstrate and re-affirm the
truth and efficacy of the princi
ples involved in the Thriguna
theory of our Shastras
thereby justify thejr a
and ennoble the lang 0
nativity.

and
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By T.M. Krishnaswami Aiyar, B.A, B.L.

igndia is now launching
into s New Era and it 1s as
well we take a bird's eye vifaw
of tho past. After the British
Jonquest and the sottlemo:nt
of the country, the generality
of people went about thew
business in life without much
interest in the political lite of
the country. The British Go-
vernment had gnarantsed strict
neutrality in the matter of the
religious beliefs and observan-
cos of its subjects thereby se-
curing to each of His Majesty's
subjects, the untrammelled
enjoyment of the :lccusto.med
religious worship and practices:
With nearly a century of
quiet ovderly life, in implict
confidence in the sacredness of
the plighted word of the Bri-
tish statesman, the general
masses of the country resigned
themselves to the pursuit of
their agricultural and cowmmer-

cial operations and the quiet:

and orderly observances of their
existing religious beliefs and
usages. When Waestern edu-
cation began to infusec ideals of
oceidental liberty and political
methods, the Congress was
started as the Political organ
of the nation and Dr. Dadabhai
Naoroji, one of the early
fathers of the Congress, declar-
ed that the Congress stood
committed to constitutional
methods of agitation and to
strict neutrality in religious
matters. During the whole his-
tory of the growth of the Nae
tional Congress, the general po-
pulation rested on the firm belief
whether it was the State or the
Politician, that the sacredness
of the hearth and home, the
sanctity of religious faiths and
practicas and the integrity of
the temples and the other
institutions stood absolutely
secured to the ordinary citizens
of the land.- During this period,

Extracts from the Presidential Address delivered at the Sanatana Dharma

Conference held at Mayavaram.
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political work in the country
rarely if ever penetrated into the
daily life of the Indian citizen
who was content to continue
undisturbed his ordinary avo-
cations and the time-honouraed
religious worship-

But a change and a deep
change had now come over. A
large number of educated
Indians, by virtue of their en-
vironment of school and study,
the external glamoaur of the
Western social order and the
contact with the other systems
of culture and civilisation, had
lost their faith in their own
and the false sense of superi-
ority arising from the absorp-
tion of Westorn methods of
thought and living soon gener-
ated a contempt for the original
ITindu methods of life and
outlook on the world which to
them seemed ill-suited to
modern requirements, if for no
other reason, for-the fact that
the material prosperity of the
West did not recognise the
restrictions aud limitations
under which the Hindu Shas-
tras would seem to hem in, the
ordinary life of a Hindu. So-
cial Reformers came into being.
Missionaries also attacked thae

—

followers of the faith. Bug
these enemies did not at all
succeed in disturbing the stable
equilibrium of the - ordinary
Hindu citizen. They created
& momentary stir and things
lapsed into quiet again. The
attacks on the social and reli-
gious structure were purely
non-political and  adequate
counter associations were form-
ed which counter-acted effoc-
tively the advance of these
heretical 1movements.

It was not till some time
after Mr. Gandhi came into
political power, that constitu-
tional agitation was banned off
the Congress and the spirit of
peaceful revolution by consti-
tutional methods gave place to
the spirit of revolt and disre-
gard for law and order. The
Political unit was attacked in
a manner which constitutional
agitation could never have dono
by letting loose the worst forms
of disorder and anarchy. The

Sanctions of the Law, intended

to keep the citizen within the

limits of propriety were sought
afier as the coveted heir-looms
of honour and achievement.
But the natural instines of
man for orderly governance
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testified to by that political
institution, the State, all over
the world, more than the
strong hand of the Government,
has asserted itself to the utter
discomfiture of the Civil Dis-
obedience movement and the
movement now manacled in
the jails, deserted by its robust
followers and exposed by the
travail of suffering and woe
which alone followed in it
wake may now be regarded as
practically dead- But the
spirit of rebellion that has been
started has not spent itsclf all
on politics. Having failed in
politics, the rebel spirit still
undaunted, has now started off
against the social and the reli-
gious constitution in  the
country. 'I'he Political institu.
tions that were sought to be
destroyed but to no purpose
are now sought after as wea-
pons of attack on the socio-
religious constitution,  The
roligious-minded among the
Hindus who had no political
tendencies or interest till now
had not had suflicient time to
shake off the slumber of a
century and more. Before the
danger was realised, the first
citadal had fallen into the

.enemies’ hands, the Sarda Act,

and other minor skirmishes
followed with no uneven resulta
in favour of the spirit of rebel-
lion.

The leaders of rebel spirit
have now turned their atten-
ticn on the main fortresses of
Sanatana Dharma. Who are
The New Assailants ?

The Assailants of this system
of ancient polity are drawn
from many classes. Social Re-
formers, dissentient sects of
Hinduism, the materialists
who disown all religion, and
the political exploiters have
now combined to make a mass
attack to pull down the bright-
est and gloviest culture-house
of the East. By far the politi-
cal reformers are the most
dangerous of the lot. They
are calling in aid their organi-
sations for storming the strong-
holds of Sanatana Dharma
by violent propaganda and
immediate and ill-considerate
legisiation. The Social Reform-
ers are lending their strong
hand of help even at the cost
of sacrificing their great repu-
tation for moderation and
sobriety earned in other spheres
of activity. What is the object
to be achieved ?
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To set upside down the
ancient polity of this land.
The means for all must be
common even though the end
may spell disaster and misery,
All are qualified for everything.
If that were the creed it is for-
gotten that the achievement of
the nation will be delimited by
what can be achieved by the
least qualified of the nation.
The speed of a team is after all
the speed of the slowest horse.
The differing capacities and
limitations it is claimed, must
not be taken into account in
determining the 1inethods of
pursuit enjoined for different
class compositions constituting
the nationality. An evenness
of method, even though with
highly uneven results or per-
haps more truly with highly
destructive results for the com-
mon body politic and the indi-
viduals eomposing it, is what is
aimed at.- The vision does not
reach the goal and stops short of
the mears and mistakes the lat-
ter for the goal. Certainly the
greatest evenness of result is
worth achieving and ignorance
or even lack of foresight cannot
justify a dictation for a change
for the worse. This new move-
ment which mnay be denomi-

e t——

nated Gandhism represents a
curious admixtura of the travail
f)f western nationalism without
1ts material prosperity and ad-
vantage, with the professed
obse}'vance of a Hindu religion
so distorted and mutilated as
to exelude the real blessings

arising out of its true obgser-
vance.

Gandhism lacks political
wisdom and religious sincerity.
Either may save the situation
but not the lack of both. So
much has Mr. Gandbi and his
followers known about their
own countrymen that they
precipitated an issue which hag
spelt the completest disaster of
their lives and will they at least
now realise the mistake and go
back ? If they will not, the
failure of their life history will
proclaim to the world the utter
incapacity of the Gandhian
Congressmen to sound or stable
political wisdom or means.
Scratch the reformer you see
the worst autocrat. The zesl
for social reform has blindeq
even the legal perception and
the saddening picture of gifted
men quibbling to interpret
coercive legislation in terms of
permissive ones, expropriation
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of property for the preservation
of it, has become the unique
feature of modern newspaper
broadcasting, The claims for
personal liberty of action have
yielded to temptation for en-
crochment on the neighbour’s
property. Legal interpretation
has been invited to aid and
justify the alleged beneficient
application of the thumb-screw
on the religious canscience.

The latest expression of this
ill-directed and ill-fated move-
ment is to be found in The Re-
forming Bills.

The untouchability removal
Bills and the temple-entry Bills
are the most serious of those
now introduced which threaten
to legislate against the funda-
mental conception of [lindu
religion and practice. The
whole of India has been agitat-
ed by this attempt to disturb
the Hindu religious creed and
observance. The Viceroy and
the Secretary of State have
been flooded with petitions not
to permit the introduction of
these Bills. But such permis-
sion has been accorded. The
granting of such permission is
a violation of the principle of

neutrality to which the British
Soverign stands pledged so far
as the peoples of India are
concerned.

The ruling of the President
has now made it clear that
religion lies under the State
and if only a majority can be
manceuvred, Hinduism or Ma-
hammadanism or any other ism
can be banned out of
India or can be so shaped or
altered as the legislators please
The legislators are not to be
merely the Law-givers of the
jand but they claim to have the
right and authority to found
new religions and to tamper
with the old. This is a most
preposterous claim which we
should lose no time in repudia-
ting. Wa must refuse to have
or to work any constitution in
which the religion of the citi-
zens is not placed beyond the
mischievous tinkering of here-
tical apostates.

India is a land of many reli-
gions, many castes, many sects
and many creeds. To put
under the vote of the majority
tha right of the citizen to prac-
tise the religious faiths he
believes in is to sow the seed
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of eternal strife amongst the
people in the land. The people
who are now responsible for the
introduction of the two bills
above referred to cannot be said
to be below the average Indian
in respect of those qualities of
good sense, toleration and
political instinet. To say
otherwise would be strongly
protested against as a vulgar
untruth. If these representa-
tives were in uncontrolled
charge of the Legislature and
the Executive, one may ven-
ture to take a picture of the
India as it would be. We do
not hesitate to think that Tndia
would be in throes of a great
Civil War, Reformers vs Sana-
tanists, Hindus vs Mahomedans
and anybody against everybody.

The bankruptcy of sound
political instinet has nowhere
been more effectually demon-
strated than when the cam-
paign of Temple-Entry was
started by Mr. Gandhi nor ean
the persistence of the Reform-
ing Politicians in pushing on
the Bill, nay, in seeking to
pass it through the legisiature,
without sufficient circulation,
be ever taken as proof of retur-
ning good sense. The whole
country has been agitated by

—————

this movement. The News-
papers of the Land have been
flooded with protests. 'I'he
Editorial Guillotine by which
the public opinion is made to
appear different from what it
is regarding the above subjects,
have thrown up into existence
a number of Sanatauist Week-
lies and other news agencies
all over the land. The atten-
tion of the public has been
deflected at a critical political
juncture from the consideration
of constitutional problems into
devising ways and means of
securing peace against religioug
oppression. It is sad to reag
protests from constitutiong]
politicians against the safe.
guards provided for in the New
Constitution with adoption of
the policy of *run amol’ in
religious matters so heartily

approved and supported by
them. -

Surely as {ar as we are ablo
to see things are getting to
ruin, The religious conscience
has been roused to a degree
not experienced within present
memory. The feeling in the
country is getting to be nore
bitter and sulien. The political
Gods who wera adored have
after all proved themselves to
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be dolls of clay. If the present
inane policy is pursued by the
modern politician he would
throw the country into the
hands of desperados and it
must necessarily seek else-
where that protection for reli-
gion and faith which the
politician or the respect for the
law and order would fain refuse.
A constitution under modern
conditions for India is unthiuk-
able without safeguards and a
declaration of the sanctity of
the religion and faiths as lying
beyond the lagislature is the
essential sine qua non of a
stabirized constitution. With
religionists  running  after
numbers, the Mushms rushing
out to convert all possible
Hindus to its fold. with Pt.
Malaviya seeking to copy his
opponents and trying to stabi-
lize Hinduism by attracting
large crowds into Hinduism, a
clause in the constitution, pre-
serving religious neutrality for
the Legislature1s an absolute
necessity.

The full-timed public worker
is a menace and nuisance when
he sets himself against the
tender feelings of his own
people, the more so, when
their protests are ignored and

distorted.- Religious neutrality
built an Enpire for Akbar and
religious persecution lost it for
Aurangazeb.  Suspicions of
religious interference roused
the largest mutiny against the
British State in India. The
declaration of religious neutra-
lity and respect for the religion
of the citizen restored more
than half a century of Peace.
History repeats itself. Religi-
ous neutrality built up a con-
gress which religious intoler-
ance has now well nigh des-
troyed- What role the modern
Politicians will still play cannot
be easily gauged- But one
thing i3 clear.

A Federal constitution with
liberty to legislate on :Religion
manned by political wisdom of
the type represented by Messrs.
Banga Iyer & Co. is doomed
to irumediate failare.

For the supercilious dictation
of political majorities in mat-
ters of religion will recoil on
its own devoted head to its
own destructien and of every
one dependent on it.

It is claimed that these Bills
are essentially permissive in
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their nature and that there is
no element of coercion in it
It is a wonder that legal inter-
pretation can so successfully
deceive itself to believe in this
claim. Itis perfectly within
everybody’s knowledge that the
entry of the untouchables into
the temples means necessarily
the exit of the Caste Hindus
from the temples altogether-
if resistance to a wrong is
prohibited by statute, the
legislation may be said to be
permissive to the wrong doer
in that he may do the wrong
or still may not care to do it
in spite of the immunity con-
ferred on him by the Legisla-
ture. But to the wronged,
from whom the temple and all
that it means are taken away
very effectively by these pieces
of legislation, the Bills are
clearly expropriatory and com-
pulsory. Shall we not discard
the low advocacy of playing
with words and face the situa-
tion involved in the change
with responsibility? To say
that these bills are not com-
pulsory or are not intended to
confer rights on persons who
had no such rights before
necessarily making the rights
possessed already by large

—

classes of people impossible of
enjoyment is to delude oneself.

From the political aspect,
the introduction of these Bills
marks the high-water level of
political inaptitude [t repre-
sents the last of tha steps taken
that will silence the remmnants
of life-energy in the institution
of the Indian National Con-
gress. A great political Insti-
tution that had grown into
such stupendous proportions as
to exact the respect and regard
of the greatest of British
Statesmen has been divided
againt itself, over the dispute
over the religious conscience. Ia
the inner voice of Mr. Gandhi
to rule or has the voice left in
the world to function through ?
At a timne when all the political
organisations in the land
should discuss the proposed
Constitution and offer their
views to the Statesmen who
are forging the new Constitu-
tion, the leaders of the Con-
gress havo chosen to split the
country over the question of
untouchability and temple
entry- This great political
body the Congress bred up and
nurtured by generations of poli-
tical savants has gone the way

.
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of the South African agitation,
the Salt laws agitation, the
No-tax campaign, the Passive
resistance, the Swadeshi and
the Civil Disobedience move-
ment. The army that set to
work for wresting the power
from an alleged Satanic Go-
verniment appears now to have

goue into Committee for social:

scavenging. The hands that
once seized the mighty weapons
for storming the enemy strong-
holds are now sweeping the
country with patented brooms
and in the attempt are attemnpt-
ing to sweep away the only
haritage that was best or noble
in India. The country has
endured untold suffering with-
out advantage ; the solid result
of this career of ‘sincere ~ ex-
perimenting with Truth has
brought one visible result for
us—the practical demise of the
great national body the Con-
gressand the practical smother-
ing of all political life in the
country. It is said that the
movement behind these Bills
is not political but social and
religious and we are asked to
acquiesce in the sincority of
that claim. Mr. Gandhi says
that it is a religious movement,
Mr. Ranga Aiyar says that it

is a political movement as well.
We were told 'that the Poonsa
Pact made this ' movement
so sacred that the orthodox
Hindus dare not oppose it.
The political reasons assigned
for this movement have all
been exposed to be false. Mr.
Malaviya has also demonstra-
ted the utter untenability of
this method of justification.
It 1s conceded that these Bills
had large political objactives.
Mr. Gandhi has advised - and
sought the 1introduction of
these Bills in the Imperial
Legislature, a step he would
never have taken if it were
merely a matter of religious
scruple. Hence it is not possi-
ble for us to believe that this
movement is anything other
than a political stunt however
camaflouged in Biblical phrases
and covert invectives. The act-
ing of Christ became complste
in the melodrama when the
Sanatanists were declared
sinners, the Hindu tabernacles
viz., the temples were described
as ‘brothels’ and the self-
imposed suffering of an adverti-
sed fast were taken on for the
purification of the sins of his
followers. The declared
convictions of a decade ago,
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justifying on grounds of self-
restraint,  prohibitions  of
Hinduism regarding inter-din-
ing, intermarriages between
caste divisions have a decade
later become the oppressive
obstacles to the free growth of
the Hindu Society. Where has
any justification been disclosed
for the sudden volteface on the
part of Mr. Gandhi on this and
on many other aspects of
Hinduism. He is still experi-
menting with Truth, The
travail of the search may
assuredly be his and his alone.
Until the truth s reached, we
feel bound to declare that it is
wholly sinful-and highly oppro-
brious that a nation should be
involved in its risks, along with
‘Mr. Gandhi particularly when
‘the Scriptures of the Hindus
have revealed the Truth which
Mr. Gandhi is still seeking
after.

From the religious aspect
we, the Sanatanists cannot
accept Mr. Gandhi’s claim or
‘the claim of his followers to
amend, modify or expound the
Shastras and unless the ortho-
dox Hindus are left alone in the
enjoyment of their own religious
beliefs and usages and the

institutions embodying them,
combined work is impossible.
The responsibility for this result
and all that may flow from it
shall be laid on Mr, Gandhi
and his followers whose spirit of
revolt from existing religious
practices and faiths betray an
intolerance greater even than
that of the fanatic or the
worst foreiguner.

From the social aspect,
these Bills are bound to let in
decades of class irritation and
strife and no agency can better
be concoived under existing
circurnstances than what has
been put up for rending every
Hindu home, Village, District
and Province into interminable
factions.

For just reflect what will be
the dispensations of the new
order. Matter will be sought
to be equalised with spirit and
all the human race will have
to be brought into one dead
level of equality. The youth
will set lessons to the elders.
The ignorant will controj tha
wise. The cheap applause of
the uninformed crowd wil] be
the charter-royal f ¢ p public
dictatorship.  The cast-off
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garments of many a western so-
cial entity will be donned as the
fitting emblems of the new
social order- Women would
fain want freedom to break
away from tho restraints of
marriage, children would want
freedom to run away from
parental control and the citizen
would want freedom to break
the laws of the land and to
trespass on the right of the
neighbours. A fast even unto
death will be a great virtue,
but quiet orderly life will be
the only despised part of human
activity. The still small voice
of God will be heard by one
man who will assuine the God,
affect to nod and seem to shake
the spheres. Such a situation
will only spell disaster for this
country whatever may be the
alleged treasures that are pro-
mised to make the picture
inviting or even tolerable.

From the economic aspect
this movement 1s entirely un-
naceesary. The Sanatanists
are as keon as the Gandhiites
to provide means for the
amelioration of the depressed
classes. Strange notions are
set afloat which are absolutely
untrue about the position of

the panchamas in Southern
India. Mr. Gandhi seems to
believe that the panchamss
are being fed on the leavings
of the dishes of the high-caste
Hindus and that the wage
paid to the panchama cooly
isnot the same as the wage
paid to a higher class labourer-
These irresponsible untruths
have been exploited for gather-
ing strength to an unholy
mevement It will thus be
seen that the movement hehind
these Bills i built on unfound-
ed assumptions and incorrect
premises. But the mischief of
these movements and even
more of the fast and hartais
accompanymg them leave 1
long trail of misery and suffer-
ing for the innocent citizens of
the land- Nobody is more
alive than the Congress leaders
that the worst elements of dis-
order are always lurking behind
the public agitation over fasts
and hartals. It is indeed a
strange unifornity that during
the last struggle over the
Guruvayur issne that brickbats
were always used in all known
cases in favour of the Congress
and against the Sanatanists.
We fervently hope that the
Lord, the Almighty will give
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Sanatanists. Tt is very remarkable that all these activities of
the Congress in the sphere of social and religious matters, are
restricted to the Hindu Community only and they do not nxtend
to others. Under these circumstances no other way is left open
to the Sanatanists, but to leave the Congress and chalk out
their own programme.

l},’he division thus created is being widened more and mora
by the present activities for the removal of untouchability
carried on by Gandhiji and others—which necessaril y means tha
ruin of the political life of tha country,

§ have therefore to request you all who have assembled here
and especially Gandhiji who has created all this trouble. on
behalf of the Maharashtra Provincial Sanatanists tha.l;’ the
Congress should leave aside all matters of social and religious
character and stick up only to its political activities.

_ If this humble suggestion is not paid attention to, the poli-
tical programme of the Congress is bound to suffer.
Poona, }

14th July 1933. VISHWASRAO B. DAVRE.
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By Pandit U.P. Krishnamacharya.

Crete, Greece, Rome, Scadin
@ur Mother land was in the via, Germany, and Britain:
1

beginning of ages the Metro- the North to Tartary, T4

Q-

in

polis of the whole world. She
was not only the original source
of all the human civilisations,
but the cradle of the Race itself,
In the West to Persia, Egypt,

he ibet,
China and Japan; in the South

to Ceylon and in the East to
Burma, .Smm, Combodia, the
Archaepllago, and even the dis-

tant shores of A,ustralia—-—nay
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throughout the world, the Aryan
culture spread itself. Not only
in the Old World, but in the two
Americas this civilisation, which
originally arose on the banks
of the Ganges, flowed and filled
nook and corner with light and

. power. The above truth can be

established on the one hind by
the evidences of History. Theo-
logy, Archaeology, Philology.
Anthropology, Ethnology and
(Feology, and also on the other
hhand by the internal evidences
of our Shastras,

That our ancestors were able
to manifest their glory and to
carry to almost all parts of the
Earth the tenets and the insti-
tutions of the Religion of the
Rishis was mainly due to their
faithful practice of those very
institutions themselves. These
are generally of two kinds, i.e.,
the Racial and the Individual,
Both of them are technically
known as Varnashrama Dharma
in our Shastras, Because Biolo-
gically the Race is more impor-
tant than the Individual, the
name Varna relating to the
Race precedes Ashrama which
relates to the problems of the
individual, And the word
Dharma means that the princi-
ples brought under this system
are eternally true, Varnashra-
ma Dharma is then a system
of eternally true laws, which if

faithfully followed, will lead
the Individual and the Race to
the distant ideal of Millenium
or Krita-yuga.

As the evolution of the Race
depends upon the aggregate of
the improvements of the indivi-
duals, the problem of the Indivi-
dual may be taken first appro-
priately. The question of the
Race is primarily the question of
the Individual. This culture
and evolution of the Individual
is essentially implied in the sys-
tem of Ashrama Dharma. There
are four Ashramas, or stages,
i. e., Brahmacharyam (or pupi-
lage), Garhasthyam (patriarchy
and citizenship,) Vanaprastam
(wanderer’s life) and Sanyasam
(the recluse’s life.)

The pupilage laid down in our
Shastras secures for one the best
benefits of the body-culture, the
mind-culture, the heart-culture,
and the soul-culture. The stude-
nt of life, if he does not find
here rest of mind, peace of heart
and depth of soul, i.e., if he
fails to get spiritual illumination
but feels inclination towards
the world and the worldly
things, he enters upon the
next stage, called Garhasthyam,

Biologically the Individual is
subservient to the Race- - He is
subservient also to his own self,
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Mr. Gandhi the light to see
the Truth, so that far from
being the seeming foe that he
is now to th> ancient religion
of Hinduism he may once
again become one of its stal-
wart adherents with a true
realisation and understanding

S—

of the Tatwa behind it. May
Mr. Gandhi be blessed with
strength to get over this self-
imposed and un-Sastraic fast
and be blessed with true vision
is the undoubted prayer of
every Sanatanist.

D pts U

An Appeal

The President of the Indian National Congress, Mahatma
Gandhi and the Members of the Congress Conference.

By— VISHWASRAO DAVRE,

President, Maharashira Provincial Varnashrama Swarajya

[Our readers will be interested to know that work
tana Dharma in the northern parts of Ind’a hold just t

sautherners with regard to the
socio-religious affairs of the Hindus,

Sanatanist of northern India, will be a

Mr. V. B. Davre, President, Mahara
Sangha, Poona, Ed. H M,

GENTLEMEN,

I am putting down the views of t
Sangha in this letter for informat;
Conference, as I find it difficult to

Sangha, Poona,

ers in the field of Sana-
he same view as the

gratuitous interference of congressmen in the
How similar is the sentiment of the
pparent from the following appeal of
shtra Provincial Varnashrama Sw

arjya

he Varnashrama Swarajya
on of the members of the
place them before you in the

open meeting. They are shared by a number of the Congress-

workers in the M aharashtra.

We are of opinion that the future of the (. ).
rests entirely in the hands of Mahatma Gandhi,
means, can suspend or continue it.
ference in this respect-are therefore not much valuable. Wae-

movement

who, if he
The labours of the Con-
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have, however to bring to your notice 8 much more important
point, I mean. about the interfersnce of the Congress in the
sooial and religious matters.

li’he Indian National Congress was purely 3 political.h.ody
upto the year 1920 since when, however, social and religious
nmatters were brought into its sphere and that pronagand'q. was
taken up more seriouly at times than the political. This has
naturally afflicted the fealings of many & Congress worker,
who lost all heart in the Congress propaganda-

As a matter of fact, it is inconceivable, how the social. zf.nd
religious matters can be introduced in the sphere of a .pohtlca.l
body lika the Indian National Congress. You might be
remembering that, when the session of the Congress was hgld
in Poona in 1895, the organizers of that body t'hougl.lt it wise
to hold a separate Conference hera for the dmcussmn‘ of the
matters of social and religious importance. But the (,ong.rf.ass
has now includ2d the question of the removal of unt9uchablllty
in its programme and has naturally wounded the faelings of the
Sanatani workers of the Congress.

?c?he Sanatanists have taken a very prominent part in the
Jongress propaganda and have also suffered ] great deal. Thgy
are deadly opposed to the temple-entry question puz:ely on reli-
gious grounds but leaders of the Congr,e.ss tried their lavel best
to put down this opposition by levelling the. dagger of la:w
against the Sanatanists through the same Legxsla.rtwe Councils
which they themnselves declared to be boycotted. .I‘he Congr'ess
leaders have thus set an example to the Sanatanists of taking
Government help to achieve their own ends.

On the one hand, the Sanatanists honestly believed that th.e
temple-entry by untouchables i3 not allowad by Shastras and is
irreligious ; on the other hand, the Cougress leaders are not
ashamed to take help of the IL.egislative Councils which they
themselves boycotted, for putting down the opposition of the
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The modern Science admits that
the central process of Evolution
consists in the law of integra-
tion and love, not as believed
of old in the law of struggle,
competition and survival of the
fittest. This ultimately means
that nothing short of Universal
Love or God-head is the ideal
of evolution; and the individuals
realising that Ideal will in the
long run constitute the ideal Soci-
ety, where the finest qualities
of the Race will become the
Average of Man, so that any
one picked at random will truly
represent the Race. Such a
society is known as Krita-yugam
in our Shastras. All that is
meant by evolution means pro-
gress towards this Ideal,

Therefore all human instity-
tions, if their existence must be
justified in the Tribunal of Scien.
ce must lead their faithful votar-
ies on a lrealthy line of evolution
along the path of integration
and love, devotion and service;
and Marriage, especially, must
be affording an ever-widening
scope for the realisation of the
Ideal. It must first bring about
the fitting evolution of Psycho-
logy during the critical age of
puberty on the basis of the men-
tal economy of sexual honesty,
instead of leaving the mind a
tangled wood of wrong hopes

memar——

and wild passions. The system
of Karly Marriage is in this view
the most perfect and the most
practical and useful.

Again the importance of the
evolution of the sympatheiic con-
sciousness was already shown
with a sufficient wealth of scien-
tific evidences. This evolution is
secured in the boy by Gurukulg-.
life. Biksha and Yathra. But
in the girl it is different. Just
as he is transferred from his
parents’ house to that ofhis Gury
she also must be transferred
to a place other than her own:.
but this place must be one where
she ought to settle by the bond of
wed-lock. Just as the hoy gets
initiated to Gurukulam by a cere-
mony called Upanaynam in his
seventh year, the girl gets her
initiation by another, called
Kanya-danam. This is her Upa-
nayanam. If one remembers that
the Hindu distinguishes Kanya-
danam as a separate ceremony
from Garbha-danam, wh i ch
consecrates the union of sexes
all the medical objections against".
Early Marriage will be found
to be meaningless, Moreover
since as age advances, the carnal
desiving must be decreasing SO
that Time may lead tq complete
sexual conquest, gy system of
sexual conduct ig necessary to
enable the individual to win.‘vic-
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tory over the sense. The Science
of Phrenology tells us that an
early partiality to the cerebral
functions as against the cere-
bellar which include the most
aggressive centre of sex. is
always indespensible to give one
the spiritual peace of old age.
Towards this, Early Marriage is
an unrivalled aid to us,

An Aryanwho unable to attain
self.realisation feels inclination
towards the world and worldly
things, marries according to
Shastras. But that does not end
all his duties, Settling in the
world, he hecomes the Citizen
of the Empire of Man, and dis-
charges the duties of the Guru,
the King and Fighter, the Tra-
der and the Servant, He in-
creases knowledge and spreads
it : rules a kingdom and defends
it : grows the wealth and distri-
butes it ; and does all other works
including even agriculture. Be-
sides these services to the world,
he owes duties to Pitris (lords of
the Race) to the Rishis (lords of
Vedas) and to the Devas (lords
of the Nature ). A faithful dis-
charge of these duties with a
meditative mood will bring with-
in us, within our consciousness,
strange events of strength and
power; i.e., we shall feel our
being full of spirit and whatever
we touch will be crowned with

success, so thAt nought there be
which we cannot achieve. And
finally to crown all this, the
Aryan must do his daily Pooja.
If a man lives according to this
system in good faith, he is sure
to attain Universal Conscious-
ness or Self-consciousness or
Realisation of Mukti or
Moksham,

If even here he is not able to
attain the final beatitude, he
leaves this stage of life & enters
upon the next one, that of Vana-
prastha, This Ashramais one
in which the individual retires
from his home with his wifeand
spends his days in meditation,
free from all domestic ties and
cares, Generally he lives not
very far from his home. He
may, if at any time the love of _
home should return, see or be
seen by his sons and daughters,
But by the new conduct, he is
expected gradually to subjugate
even these slender feelingss to-
wards which object this Ashrama
is instituted so as to give suffi-
cient scope for the practice of
self-abnegation. He may even
in this stage become perfect and
spend the rest of his days with-
out any furtherchange of
Ashrama.

But if even this life fails to
bring him his salvation, he
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finally relinquishes the world
completely,and becomes a
Sanyasi. Sanyasam is to be
takenonly by an Aryan who has
faithfully discharged his duties
of the other Ashramasand duly
paid the three great debts, those
to the Pitris, to the Rishis, and
to the Devas. Therefore to
object that Sanyasam breeds
laziness is ungratefully to ignore
the services which a Sanyasi has
done in his previous Ashrama,.
Moreover that in this world of
temptations there must be at
least a handful of Sanyasis is
to be understood as a great
factor of spiritual mass~uplift,

The whole scheme of the
Aryan life can be considered
as composed of two parts, which
can be called the ascension-
half and the descension-half,
The first half is comprising
Brahmacharyam and Garhas-
tyam: and this is the period in
in which the soul from its super-
physical world propelled by its
own tendencies or Prarabdha
Karma, descends into the physi.
cal, and inearnating itself in
flesh and bleod undergoes the
strictest discipline of Brahma-
charyam and later discharges
the duties of Garhastyam. The
second period is the ascension-
half comprising Vanaprastam
and Sanyasam: and in this period

the soul attempts to sever its
connection with the Samsaram
by practicing the duties of these
two last Ashramas. The two
main divisions are called Pravri-
tthi-margam and Nivritthi-mar-
gam respectively, It is also
profitable to note that the Pra-
vritthi-life by a faithful practice
leads to the gradual evolution
of the instinct of self -abnegation
and naturally prepares the indi.
vidual for the last two Ashramas
or the Nivritthi-life. Again in
the Pravritthi-life Brahma-
charyam is a preparation to
Garhastyam: and in the Nivri-
tthi-life Vanaprastam is a pre.
paration to Sanyasam. Thus one
preparing for the other, the Sys-.
tem leads the individual finally to
complete self-conquest, wherein
alone do consist the higher possi-
bilities of spiritual perfection
and the attainment of Universg]
Consciousness,

The individual fulfilling all
the duties of the Home and the
World, i. e, freeing himself
from Debts which he has con-
tracted by his necessary depen-
dence upon the Race for the
material life-principle of the
body, upon the Devag fo all the
elements we have byjlt into it
and for the other k ip ds of
material Prosperity, ang \;pon
the Rishis for the true knowledge
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of the Vedas and the Veda-Shas-
tras, he finally resigns himself
to s‘rictest solitude and rises to
the complete life of Divinity.

What was uptil now said for
the evolution of the individual

is ina way true with the Race,

The evolution of the race sim-
ply means the transference of
the individual excellence into
the possession of the Race by
its conservation, through genera-
tion, by the law of heredity.
It means also the conversion of
individual qualities into racial
properties, i. e., their becoming
the Average of Man. So that
any man or woman marked at
random will be, as it were, the
Race in miniature. Then so to
speak, all men are one Man;
and all women are one Woman,
In fact that is the meaning of
the Biblical Eden of Adam and
Eve. That is the Puranic Ideal
of Krita-yuga. The man merges
in the Race; and the race is per-
fect in him. This conversion of
the individual into the Race
must be brought about by the
successful elimination of the
racially unfit, and the preserva-
tion and propagation of the fit.

If the Fitness is understood as
the biological Ideal of Universal
(onsciousness, or the modern
philosophical Ideal of Intuition,

|1

or even the physiological
Ideal of Perfect Health
and strength,the Ashrama
Dharma evolves it in the indi-
vidual ; and if that individual
quality is to be made the quality
of the Race, the system of Varna
Dharma evolves it in the Race,
Based upon the principles of the
evolution of species and sub-
species, and fully utilising the
Law of Heredity, the system of
Varna is the true system of the
culture of the Race. For while
the anti-racial qualities are eli-
minated by the Ashramas and
also weeded out by the laws of
generation, which sufficiently
provide against the transmission
of acquired characteristics, the
various qualities beneficial to the
Race are preserved by the unsul-
lied transmission of those quali.
ties through generations of
‘stocks,” or ‘castes,” which are
protected one from another by
the prohibition of inter-marri-
ages and even inter-dining,
upon which, objectionable social
unions may arise and confusion
of ‘stocks’ or castes’ will surely
oceur.

The necessity of ‘stocks’
arises from the incongruity of
certain temperaments. For in-
stance harmlessness even in spite
opposition is incongruent with
the sense of retribution for
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wrongs done to one’s own self or
other ; and both cannot co-exist
in the same individual, That is,
to put it in our own terms, Brah-
manyam and Kshatriatvam
cannot successfully combine in
the same man. Thus Vaisyat-
vam or Sudratvam cannot co-
‘exist with any other. But all
the mentalities are necessary
for the preservation and promo-
tion of the Race. The first
must there be, as the true Ideal
in which the whole Race must
find itself in the end. The
second must there be, as long
as men and women continue
their life of sin and crime. The
third must there be, so long as
they will not realise communal
life and common property,
which is only the chief charac-
teristic of the attainment of

1‘Racial or Universal Conscious-

ness, its attainment by all,
And while the first three must
exist, the fourth also must there
be, as available and ready to
do all the ordinary functions,
including even agriculture,

Just as the Ashrama Dharma
places before the individual the
Ideal of Love and Renunciation
and prepares him for its realisa-
tion, the Varna Dharma places
before him the same Ideal.
through him prepag

~1j§x®ﬂs£.~

Quite naturally in the Ideal
State, in the Golden Age or
Krita-yuga, all the lower will
have risen up and fused into the
highest, so that all will resem-
ble the highest caste, though
functions and names do yet
remain, This is the natural
fusion of castes implied in the
Puranas, All the modern
efforts will lead only to confu-
sion, not fusion.

Thus the Aryan system of
Varnashrama Dharma is the
perfect conception of the volu-
tion of the Individual and the
Race. Indeed glorious is the
marvellous Religion of our
Rishis!  And how glorious ¢
It is unique !

Not only is the conception of
of our religion in this way per-
fectly laid down by our Rishis
but the details of rules which the3;
framed for our daily practice
are of marvellous finish, They
are also conceived in the light
of the great biological principles
of individual and social evolu-
tion. These hundreds of detail-
ed rules of Varna and Asrgma
Dharma for the guidance of
ordinary humanity are essenced
in a body of rules known as

Anhikam or the Daily Duties
the Aryas,

(to be continued)
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f)omt FaP~that an individual (Jeeva) bo’t:x; on fhi‘s earth should

“ perform his Swadharma suited to and enjoined on his caste and
* - thereby make himself a fit receptacle of the spiritual knowledge of
. Brahma Vidya which is a sine qua non for the ajtainment of Immortality

" or the oneness with the Supreme Lord. Those who decry our
" Varnashrama Institutions as crude and unpractical are perhaps ignorant
of the fact that the holy Seers who moulded the Institutions were
men endowed with mature wisdom and practical knowledge and ex-
perience, who had seen life from a Pisgah height and who imparted
knowledge to their children not as arm-chair academicians but as
sages of the serenity and sublimity of lfe. A Society is said to
* have fulfilled its ideal—the ideal of the attaining of perfection—only
when its members have reached the Ideal State by a true performance

. of their prescribed duties. So also says Manu.  The laws of the

Varnasrama Institutions are so framed that all the individuals of the
society could be benefited by them and no one would be left in the
lurch provided he is sincere in the performance of his duties.

e Laws are so constituted as to give ample facilities for
the smooth-running of the social organism. Mr. E. B. Havell observes:-
“It is true that Indo-Aryan liberty was not of the crude Western type
represented by the formula ‘Liberty, Equality and Fraternity. It was
liberty for every man, whether king or peasant to follow his own
Dharma—the Dharma being that which long tradition and the wisest
of Aryan Law-givers, who knew Indian History and Indian people,
had taught every man within the Aryan pole to regard as his duty
to God, the State, his household and himself.”

SO under such splendid social Institutions our ancestors prospered.
As time rolled on. and as the age of Kali increased, confusion began.
The mentality of the elders or teachers of the society became retrograde.
As is the teacher so are the taught. The taught rose in revolt against
the teacher. As disrespect towards the teacher began to grow up
a sort of prejudice against his precepts came in the mind of the
taught. The few leaders finding that their disciples ungovernable, retired.
The less advanced members became leaders and dictated according to
their whims and caprices. The result of their dictation was that it
made confusion worse confounded-

THUS it was due to ignorant and irresponsiblo leaders that the Institutions
have become corrupt. And the present-day ‘Reformers, the less-advanced
souls are adding insult to injury by bringing in measures calculated to destroy
the pristiie purity of our ancient Institutions. It is no wonder that we are
miserable and unhappy.

WHAT then is the remedy? As our institutions are given to us by great
souls who had ever at hea.rtz the welfare of the entire universe, it is our sacred
duty to respect them and to live up to the ideals of thesa institutions. The existing
evils in our society should be purged out by reform in the right Sha straic direo-
tion. If a reform in that direction is attempted then from northern stars and
southern stars will come the mighty gods themseclves to lead India again t0
new conquests of culture and civilization,

By Dr. N. Subrahmanya Aiyar, M. A,

@n the subjeci: of Indian

Caste, it is asked even by peo-
ple who ought to know better—

“Of course there muat be
division of labour; all men can-
not do every work at the same
time; one man may do carpentry,
another glass-blowing, a third
weaving, agother mining, ano-
ther pottery and another prinst-
ly service. But, why should
you say that a carpenter should
not be free to become a priest,
or a potter a miner?

“Further, it may be that a car-
penter’s son may have axcellent
talents for the priestly pro-
fession, Is it not a pity that
by any social system of narrow
compartmentalism the society
should be deprived of the ser-
vices of an extremely good
priest, simply because he is born
in a potter’s family?”

These questions are based up-
on certain misconceptions. The
facts are.—

(a) If under the aforesaid
division of labour, there is equa-
lity of mutual exchange and
thereby equality of benefit
for each professional no one
would seek a change of pro-
fession; because, & carpenter,
by making a chair, 18 able to
get what the weavaer, the potter,
the glass-blower and the miner
severally produce in sufficient
and in equal measure- So is
every one of the other function-
aries. Thus then, when there
is absolute equality at least
whan that is the ideal to which
social statesmanship should
work up, where does the ques-
tion come in about change -of -
occupation from one toanother?
It certainly cannot make for
social order- It must create
confusion, competition, bad
blood, inefficiency etc., ete.
It cannot certainly make for
ordered progress from more to
mory,

(b) As for a carpenter's son
developing special talents for
the priestly function: In
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society where the carpenters and
priests have been carrying on
their  respsctive callings
even for a time-—not to speak
of the hereditary system—1it is
impossible to conceive that a
man who has been for genera-
tions at work on one particular
trade can be more efficient in
another than in his own. What
is called a “freak of nature™
must have a reason of its own.
Nature, rightly understood, has
no freaks. And there is noth-
ing like accident in the economy
of the world where effact follows
cause in unescapable sequence.
And to those that believe in
continuity of life from birth to
birth this so-called ‘freak’ is no
problem at all. If a particular
carpenter’s son has got somae
of the talents of the musician,
the only explanati n is that
this son was a musician in his
previous life or lives; but finding
. that society then was so disoy-
dered that his own function of
musician was not so honoyy-
able and paying as that of the
carpenter, longed for the car-
penter's place, and, that
he, by dint of that longing got
born in the womb of a carpenter-
woman. This is how such ex-
ceptional cases ~which are
brought forward to disprove the
soundness of the hereditary
system stand explained. Evan
otherwise, such freaks are
exceptional; and on exceptions
no great system can stand
approved or condemned,

And when such exceptions
occur they should be used, not
to disturb the existing heredi-
tary functionaries but to enable
each other to function best
each in its own sphere. ’

(c) Again, it is not part of

the hereditary caste system to

Jforce a person to follow a parti-

cular trade but to enable him

t0 do s0. Whatever force exists

in that matter is the force of

custom. And Custom is the

result of long and accepted

practice. A weaver finds that

his profession pays, and carries

it on from generation to genera-

tion. 1t becomes the custom

for him to weave. 1t becomes

also his custom %o? to do any

other work. So with every

other functionary. And when

the force of custom becomes

sufficiently greas, any violation

of it is looked askance, both by

himself and by the society to

which he belongs No body

woule dare to break that cus-

tom. 1t becomes sacrosanct

It gets much more binding

value than the king’s law. And

what a tragedy it is to break

that law (with all its accessory

personal and domestic usages or
Acharas) with the aid of the
‘King’s big stick,’ which is
what the so-called ‘social legis-
lation purports to do— when
the King's clear duty is to enable
the customary law and the
customary usages to go on with
efficiency and ease.
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By T.M. Krishnaswami Aiyar, B.A. B.L.
rAll Rights Reserved by the Author

The pursuit of knowledge is
a matter of absorhing interest.
But the pursuit of its nativity
is even more enchanting.
“ Knowledge is power’ so says
the proverh, Yes, it is trae
even in a higher sense, For, in
the ultimate, the sources of
knowledge are traceable to,
nay, assimilable with, the
power of the Divinity. The
subordination implied m power
is the result of a sense of differ-
entiation born out of imperfect
knowledge. In a material
sense knowledge is regarded as
a projecting force. It is concei-
ved to be as the lightning of the
cloud land, the speck of tempo-
rary clear vision on the dense
background of dark, conf used,
ununderstanding.

The mind of God is but one
and true knowledge is the reali-
sation of it. With perfection,
knowledge loses its separatist
identity With imperfection
and varying degrees of it, it is
demonstrable, active, assertive
and differentiating ; ultimately
it is absorbed in the ignorance

of its differentiated oxistence,
of which it was but a transient
projection,

In knowledge as in certain
other matters, the manifesta-
tion of the differentiated part is
by no means an indication or
measure of the whole. Perfect
knowledge absorbs all activity
and, in the self-realisation,
ensues the enjoyment of the
Eternal Anande or Happiness
(that state of bliss which lies
bheyond pain or pleasure),  Dif-
ferentiated knowledge is no
more than the restlessness of
ignorance struggling towards
the Light.

The nativity of knowledge is
traceable to the quality of self-
consciousness of the Divinity,
The entity that fills every point
in creation is conscious of every
point of its existence, It is
with Ttself, that every little
thing in creation right up to the
biggest entities, of plant or
planet, are penetrated and built
as of their nerve substance,
The whole is conscious of every
part. Its consciousness of every
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part of its existence hegets its
knowledge of the same, It
knows Itself; It knows that
It knows; and Itself makes
the knowledge,

Of limited man even physi-
cally he knows not himself
completely. The nerve in the
physical body is the medium of
his consciousness  Where nerve
fails, his consciousness fails
and his knowledge also fails,
The five senses carry the im.
pressions of the outside world
into his inner being and there
they strike on the hard encrus-
tations over his cosmic consci-
ousness, Sparks emanate from
this contact which with varying
degrees of imperfection, enligh-
ten the mind on the wonderful
system of dependent relation-
ship and responsiveness that lies
between the various parts of
creation, This accounts for the
knowledge of the various
sciences as it is commonly
spoken of,

The Muaya of creation has
painted the variegated picture
of knowledge on the countless
attractions of its creative diver-
sity. The power of the picture
is still too feeble to break the
encrustation that obstructs the
look within, When once that
encrustation is broken into, you

find differentiated knowledge
represents but sectional views of
the unitary cosmic consciousness
within. The stuff which is said
to be known, the ‘I’ that struts
in the Iride of its knowledge,
and the unknown subtle rela-
tionship that accounts for know-
ledge, are, in the ultimate, of
One Entity which is Al-power-
full and All-knowing. The self-
consciousness in Its manifesta-
tion is as much a quality of the
Divinity as the character of
Omniscience or of Omnipotence.
With Divinity, knowledge and
power are inseparable attributes,
Hence the Sunutana Dharma of
the Hindus proclaims by a
thousand tongues through the
Vedus, Shastras, Puranas and
what not, that the Swarupa of
Godhead is Gnana (Divine Wis-
dom or Knowledge) that out of
Gnana cometh Power and that
in  Guana, Power ultimately
abides,

It s only the mockery of the
Philistine world that would erect
the revelry of defeat into u
nmanifestation of Divine Might
and the devilries of social defor-
mities into a picture gallery of
the coming Paradise, The
mirage cannot always pass cur.
rency in the world for the rea-
lity. The distress of the dis-
covering effort will soon unveil
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the illusion of ignorance and the
profitless travail of ill-directed
pursuit. But for ever and for
ever, the kiss of the Thought

Divine alone will draw forth in
man, the blush of Eternal Bliss
which alone makes for the Per-
fect Knowledge,
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THE YOGA SYSTEM
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By R. Krishnaswami Aiyar, M. A, B. L.

The Yoga system of thought
and practice, interesting as it
is in itself, by its unique grand-
eur, is of special interest to
students of the Advaita Philo-
sophy from the close parallelism
that it bears thereto. It is not
necessary to catalogue the
several principles common to
them for it may be generally
stated that the Advaita system
assumes the whole of the Yoga
system but only proceeds to
ascend higher in the region of
analytical thought and direct
realisation, A mere statement
of the essential tenets of the
Yoga Philosophy as enunciated
by Bhagavan Patanjali in his
Yoga Sutras will make this
clear,

According to Patanjali. tl)ex-tx
are three prime entities (1) Puru.
sha—Soul (2) Prakriti—Matter

and (3) Iswara—God, He ac-
cepts the Sankhya definition of
the first two. That is, Purusha
is essentially Chit (Intelligence)
and Asanga (Unattached) and
therefore Awikari (Unchange-
able). Prakriti on the other
hand is essentially Jada (Non-
intelligent), Purartha (auxiliary
to another) and therefore Vikari
{changeable). The Purushas
though they have the same
characteristics are nevertheless
many. Iswara is also a Purusha
in as much as He also has the
same  characteristics but is
distinet from the other Purushas
as He never subjects Himself to
the Klesas (troubles) which
worry them as the result of
their seeming relatedness to
Prakviti, The object of Yoga
is the freeing of the Purusha
from this relatedness to Prakriti
and is therefore only a realisa-
tion of his own inherent nature
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of unrelatedness, unclouded by
any false perception of related-
ness. How and when this false
perception arose are not sought
to be explained as it is in the
nature of things inexplicable
but is rightly traced to a mis-
taken identification of the
Purusha with his Buddhi (Intel-
lectual Faculty) which latter is
but an emanation from Prakriti,
Prakriti (Root-cause) or
Avyakta (Unmanifest) is the
name given to the non.
intelligent prineciple when it is
mere undifferentiated lhomo.
geneicy containing within itself
however in equal proportions
and in equal potentiality the
three gunas, Satwa, Rajas and
Tamas whose functions may be
called Luminosity, Activity and
Inertia respectively. The first
disturbance of this equilibrium
of Gunas begins to bring about
a preponderance of the Satwa
element and results in evolving
asense of vague undifferentiated
Self-consciousness, This is called
the Suddha Satwa stage or
Mahat the Great. When this
becomes differentiated  still
further, the sense of individual
consciousness becomes attached
to the several perceiving Puru.
shas., This is called Buddhi or
Ahamkara Tatwa. Further
grosser Tatwas are the Indriyas
(organs of perception and

activity), the Sukshma Tanma-
tras (the five primal elements)
and the Mahabhutas (the five
gross elements).

Viewed from the standpoint
of the Purusha, Buddhi (chitta
or Satwa as it is variously
called) is that principle of im-
perfection which attaches itself
to him so that his inherent per-
fect nature is hidden from him
owing to his mistakenly identi-
fying himself with it. Being
a product of Prakriti, it has in
itself all the three gunas, and
being Parartha (auxiliary) in
its inherent nature cannot keep
quiet for a single instant. If it
keeps quiet, the Purusha is
revealed to himself in his in-
herent grandeur. The function
of Yoga therefore is to bring
about this quiet. This is brought
about by a course of training
wherein the activities of the
chitta are carefully regulated,
gradually minimised and finally
completely stopped.

The activities of chitta may
be analysed and classified under
five heads :—

1. Kshipta: ** scattered about '
among objects of experience
by the force of Rajo guna.
This is the ordinary state of
sense-perception whether in
the waking world or in the
world of dreams,
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9., Mudha: clouded by Tamo

guna as in sleep or lassitude.

3. Vikshipta: Attentive but
requiring a repeated effort
at attention; this is the
effect of Satwa slightly
affected by Rajas and
Tamas,

4, Ekagra: concentrated, as
the result of Satwa unaffec-
ted by Rajas or Tamas.

5. Niruddba: calm, transcend.
ing the region of the gunas.

Generally speaking, it may
be stated that Yoga aims at a
conquering of the first two
classes of activity above named,
the development of the third,
the perfection of the fourth and
ultimately the stabilisation of
the fifth. The perfected Ekagra
state is known as Samprajnata
Samadhi, Self-conscious [qui-
poise. The perfected Niruddha
state is known as Asamprajnata
Samadhi, Equipoise transcend-
ing self-consciousness. Though
Yoga is properly concerned only
with these two states of experi-
ence and heing, they are only
of academical interest to us for
we have not perfected ourselves
or even care to perfect ourselves
in the first class of activity
itself. Iach one of the first

three classes Kshipta (outward-
turned), Mudha (clouded) and
Vikshipta (intermittent) is cap-.
able of heing divided into
innumerable varieties, All
these varieties are re-shuffled and
re-classified again under five
headings :

1. Right knowledge ob-
tained through
(a) Sensuous perception
(b) Reasoning or
(¢) TFaith in authority

-

2. Mistaken knowledge
3. Doubt

4, Sleep

5. Recollection

These activities called Vrittis
have no power to bind the
Purusha if the latter is able to
retain his aloofness and simply
witness their rising and disap-
pearing in the chitta. But it is
not possible to attain or retain
that attitude of detachment so
long as the Purusha is subject
to what are called the five
Klesas (Troubles). They are

I. Avidvaor False Knowledge,
the root-cause of other
Klesas, It is defined as the
perception of permanence,
pnrity, pleasure and self in
what is impermanent, im-
pure, painful and not self,
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2. Asmita or I-ness, This is
due to the identification of
the Seer with the faculty
of seeing, that is, the Puru-
sha with the Buddhi, the
wielder with the instrument,
It will be clear that Avidya
alone is responsible for this
as well for the other three
Klesas which result from
this.

3. Raga or Desire for the
means of pleasure, due to
past experience,

4. Dvesha or Hate for the
means of pain, also due to
past experience,

3. Abhinivesa or Natural Deep-
rooted Attachment, the
subconscious resultant of
experience in past bhirths,

Submission to these Klesas
leads us to activity or Karma
which is 1. Sukla (white or
Dharma), 2. Krishna (Black
or Adharma) or Sukla-Krishna
Mixed or Misra), These
Karmas lead to the acquisition
of corresponding Punya (Mervit)
or Papa (Sin) which attach
themselves to chitta in the form
of imperceptible Samskaras or
Resultant Seeds. The sum total
of these Samskaras which s
inherent in the chitta of every

one of us and varies with each
individual is called his Karma-
saya, The fruition or Vipaka
of these seeds, that is of such of
the seeds as can bear fruit
together, is the embodiment in
a particular form (Jati) for a
particular period (Ayus) for
having particular experiences
(Bhoga). These last are pleasu-
rable or painful as they are the
result of Punya or Papa, To
the spiritual aspirant all experi.
ences are equally painful as
even the so-called  pleasures
carry with them the elements
of pain in anxiety, in after-effect
and in recollection. Now it will
be apparent that the Purusha
who has not realised his perfect
Unrelatedness is hound to the
chain made of these four links,
Klesa, Karma, Asaya and
Vipaka. I may mention in this
context that Iswara, the
Supreme Purusha, is ever free
from this chain of bondage.

How to annihilate the Klesas
which manifest themselves in
the activities of the chitta is
certainly answered by saying
that we must first regulate and
then check them. But it will
be seen that this pre-supposes
the capacity in us to so regulate
or check them. So long us we
remain passive agents in the
hands of TKlesas and  their
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off-springs we can never acquire
that capacity. We must there-
fore exert om'seh;e; and create
counter currents. The three
Niyamas or courses of control
called Tapas (Austerity), Swa-
dhyaya (Mantra Japa) and
Iswara Pranidhana (Dedication
to God) are best calculated to
attenuate the Klesas and facili-
tate the state of Samadhi. They
are together called Kriya Yoga
or Karma Yoga. The still

remaining potential Klesas are
destroyed by Dhyana (concent-
ration) and Samadhi (Equipoise);
and the attennated Klesas
themselves ultimately disappear
with the dissolution of the chitta
itself in its Root cause Prakriti,
With the disappearance of the
chitta, the Purusha regains and
retains for ever more his in-
ierent nature of being chit and
Asanga, Pure Consciousness
unrelated to anything else,

=<

™ SELF.SUBLIMATION AND A HIGHER
¢ WORLD-ORDER

&

)

En 59D

By K. S. Ramaswami Sastri, B.A., B.L.

AN
jy¥X e are living in a con-

siderably changed and yet more
considerably changing world.
Distance has been abolished
and space has shrunk toa large
extent. 'I'he speed of life to-
day is terrific. The complexities
and cruelties of competitive
life bave more than over-
balanced the comnforts and con-
veniences of modern civilisation,
Steam and petrol and electri-
city have done much to lessen

distance and increse production.
But the age of surplus and
plenty is also the age of
universal unemployment and
harrowing poverty. Medicine
and hygienec have prolonged
life and increased the world's
population but the increused
lives are more restless and un-
happy and 1niss the true and
fofty purposes of human
existence and grovel in mere
earthiness which palls upon us
more and more and which
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Patriotism is good but if the
national anthem is to go hand
in hand with anathemas on
other peoples it is not divine
but is diabolical. At no time
should the love of one’s coun-
try express itself in the orude
egoism of destructive war.
It should express itself in a
competitive race for universal
service to abolish poverty and
disease and ignorance. “Peace
hath its victories no less renown-
ed than war.” There are in-
numerable and effactive moral
equivalents of war. Why not
maximise them on an ever-in
creasing scale?

What is the spectacle that
the earth presents to-day? It is
an armad camp. It is the
worst of all armed camps—the
camp of armed peoples. If a
king were to be a jingo, his
people can act as a moderator
~ bat when a people is jingoistic,
what can be done? We can ap-
peal from Philip drunk to Philip
sober, but what is to be done
when Philip is always drunk?

The only way out is for eaah
country to abolish its military
“forces and to have only the
police for keeping internal order,

The only power to have mili-
tary forces to effectuate its will
should be the League of All
Nations. To-day the nations
have excessive armaments and
the IL.eague of Nations has
none. Tt can only hurl verbal
thunders which merely arouse
amusement and have no practi-
cal results whatever.

But the forces ruling the
world to-day are more economic
than political. So long as the
machines dominate man and
over-production and dumping
are the ideals of the economic
life, economic rivalries must
inevitably lead to political
clashes which must necessarily
result in devastating world-
wars and human ruination.
The world control of machinery
and production and prices by

an economic league of nations

18 & sine qua non for the politi-
cal control of the world by a
political League of Nations.
Orthodox economies are based
on the ideal of the selfish man.
Its maxims such as caveat emp-
for, buy in the cheapest and
sell in the dearest market,
small profits and quick returns
etc, are based on the basis
of competitive aconomies. The
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age of co-operative economies
ia yet to come.

- '

Some usherers of the mille-
nium advertise brith-control as
a meaus of checking over-popu-
lation and thereby lessening the
possibility of competitions and
conflicts- It is a remedy worse
than the disease. Rampant
passion and egoisin will as
surely corrode the quality of
human life, be its quantity less
or more- Our emphasis should
be on the quality of life. But
the eye of the birth-controller
is on the mere quantity of
life. He believes in artificial
external checks. leaving the
lusts of men and women free to
range and ruin the fibre of
their moral and spiritual being

I am taking only a few
illustrations. The deeper forces
of religion and culture must
saturate us, and we have to
throw overboard many modern
social and economic and politi-
cal shibboleths along with
older shibboleths. There can
be no more any battle royal

between indiv'dualism and
collactivism, because  the
freedom of the individual life
and the harmony of the
individual life with the collsc-
tive life will no longer be in
conflict. No one will assert
that property is theft. Nor
will anyone say that it is a
divine institution. . All will
realise that it is as much a
trust as a right and as much
a right as a trust.  We cannot
and should not abolish property
but we have to sublimate our
notions of property. We have
to harmonise the sphere of
individual acquisition and
ownership, the sphere of
collective ownership in respect
of general public utilities and
services, and a general control
of production and prices in the
interests of humanity as a
whole. The way out is not
through Socialism or Syndica-
tiam or Bolshevism or Anarch-
ism but throngh a sublimation
of self resulting in a better
world-order as & helper in the
further sublimation of the self.

NS
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breeds more and more eynicism
and disgust- As Mr. H. G.
Wells says well: “For the great
multitude of mankind there is

neither easa, plenty, nor
freeiom ”

Why should this beso? Can
we not set such malformation
right? This is what everyone
has to furiously think about.
The fact is that our ultimate
and fundamental ideas colour
our immediately and practi-
cally applicable ideas more
than we know or admit, Now-
a-days every callow mind seeks
to reform the world and hardly
ever thinks of self-reformation.
It wanders all round the
circumference of life siashing
up ancient creations ard obstr-
ucting similar callow wanderers
and never reaches the centre
before  death  stops  its
locomotion and iconoclagm,
The modern man has no vision
of life here and hereafter befors
he begins his reconstructious
or rather his rants about his
proposed reconstructions.

The ultimate and urgent
need is religion. It is religion
that softens and eventually
suppresses the deadly edge of

?mman egoism. No great faith
18 & mere riot of emotion. It
disciplines and sweetens the
will and attunes the individual
a3 much to society and to
_.huma.nit;y as to God and brings
Into the dark caves of finite
human life & wafted breeze
bringing jn a touch of the
Infinite. 1t is by a vision of
the Civitas Des that the haman
world-order is in a state of
perpetual  self-transcendence.
Little minde hate religion as
a force that suppresses the self,

Itis a force that sublinates
the self.

“ Tt smites tho chord of self
that trembling passed in music
out of sight.”

[tis by such passing of self
out of self' in musie that the
highest harmonies of social life
and the highest symphonies of
art are brought into existence.
What matters in each religion
is not its coomogonies or its
sects or its marches up and
down the world but the devo-
tion which it inspires to divine
personalities and universal
aspects. It does not matter
which religion it is or whether
on its banner we find the cross
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or the orescent or Something
alse. The inner core of each
religion must be built into
every one of us.

Is this done to-day ’ Not
at all. We find everywhere
the flag of atheism flying. That
merely means that each selfish
human being assumas the God
and affects to nod and seems to
shake the spheres. Comparative
religon instead of increasing
reverence for all religions has
been debilitating faith in them
all. Much of the onergy of each
religion is spent in vain co-
quetry with science. The
crude and old scintific ideas of
each religion can never be pre-
gserved by means of such
fantastic love-making. They
have to be jettisoned, and
religion, so purgated and
lightened, must base itself
upon devotion to the divine
personality and upon the reali-
sation and spplication of
universal aspects and ideas.
It will then cease to be an
opiate of the people and will be-
come a means of divinising man
and establishing the Kingdom
of God on the earth.

Such a deeply religious
temperament should not be the

w

mere possession of the old but
should invade and permenate
the schools and colleges and
universities so that the babit
of striving for the blissful touch
of the Infinite and for a better
and diviner world-order wmight
be a youthful passion enkind-
ling life early and right through.
When the congruences of essen-
tial religion in the world reli-
gions are realised their inane
contests of to-day will vanish
and they will form a League of
Religions to divinise individual
and social life so as to usher in
the higher world-order yet to be.

Only then will there come
the cessation of the deadly cla-
shes and conflicts of to-day.
The conflicts of colour and
culture and creed disfigure
the earth to-day. The world is
plunging from war to war and
the slow acquisitions of civilisa-
tion are swiftly and periodically
destroyed. It is only a more
essential and ardent religion
and a finer type of education
permeated by such religion that
will help to bring into existence
social and economic and politi-
cal forces that will prevent the
crude destructions and agonies
of to-day-
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By Pandit U. P. Krishnamacharya
(Continued from Page 96,

The Shastra lays down rules
of observances from before
dawn, the time of rising, till far
- in the night, the time of retiring.
It strictly enjoins that one must
rise in Brahma-muhurtham, or
about 4 O’ clock, and offering
unto God his most devout and
greateful prayer must think upon
the day’s plan of work. After
this he must quit the bed by set-
ting his right foot and uttering
unto God’'s great and divine
spouse Mother-FEarth a prayer of
pardon and gratitude. Thiscere-
mony or daily practice of early
rising may be by itself a suffi.
cient cause to unfold the spiritual
in man and to make him float
in the higher and super-physical
sphere of life and being. Verily
he becomes a soul ever-lodged
in the thought and consciousness
of the Supreme Reality of exist-
ence, Indeed such a man alone
is the fittest individual to wield
powers of responsibility; and
only upon him even in spite of
his wishes all high offices of duti-
ful responsibilities will be thrust
by men and gods. And if he

still remains disinterested] y Spiri
tual. even while ceinmanding
reverence and worship from his
high offices of state, his spiritua-
lity being confirmed beyond all
corruption of tesl and proof, he
attains salvation even in his life.
To effect this success of life, of
which the advantage both the
individual and the race are nec-
essarily bound jointly to enjoy,
Anhikam so far explained is so
far sufficient,

Rising thus according to Shas.
tras very early in the morning,
the orthodox Aryan is required
toleave hishome sufficiently far
to answar the calls of nature.
The modern doctors have pointed
out the importance of morning
walking. That exercise must
be according to our Shastras so
gently (not necessarily slowly)
done as to afford scope for a
good and scientific nasal breath-
ing. That the Shastras required
of us to answer the calls of
nature away from the village or
town and that our ancestors
lived accordingly explains a
large part of their great sanita-
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tion and long and vigorous lifes
as well as by indifference our
modern urban filth and short
and weak, life ravaged by dirt
and disease. If modern civi-
lised communities would adopt
this ancient rule of health, our
world will surely live happier
than nowa free from disease
and early mortality. Even the
places to answer the calls are
accurately sketched for us, and
here the wisdom of our
ancestors seem to have perfectly
grasped not only the principles
of sanitation, but the superior
botanical value of things grown
in fields free from the filth of
human refuse and the superior
milk-value of cows and sheep
which do not feed on such rub-
bish, For an Aryanis forbid-
den to answer calls in the fields
of cultivation as well as in the
pens of cattle and sheep, in
water or on river banks. And
to wash after the calls, direc-
tions have been given to use
water and earth that is taken
from certain appointed places;
and by this selection the purity
of the earth is secured. For
the forbidden places are germi-
nous or dirty.

Having washed, the Aryan
takes to the cleaning of teeth,
The tooth-washing according to

"~ Shastras must be done with

green leaves and fresh twigs
which contain important juices.
They forbid the use of other
things though some medicated
powder is permitted in special
cases, It is useful to note here
that European scholars like
Henry Fielderman in his Oral
Hygiene, condemn the use of
tooth brush and tooth-paste,

Having secured the oral
cleanliness, the Aryan proceeds
to obtain the bodily purity in
general, This he does by bath-
ing from head to foot. The
Shastras prescribe that bathing
must be done before sun-rise in”
cold water. The principles of
the modern sciences difinitely
admit the superior efficacy of
cold-bath to tepid and other
kinds of bath, and even show
that cold bath before sun.rise
cures the diseases of the heart,
the lungs and the intestines as
well as gives tone and expression
to the integument, the skin.
Tt also postpones the old-age
and its evils,

He then rubs his body with
dry towels, as ordained by the
Shastras, by giving in the limbs
a motion towards -the heart,
another important rule of lung
life. He wears thilakam in
forms according to caste-and-
oult-rules, This not only serves
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a distinct mark for his spiritual
descent or sampradayam or
acharya-paramparai, but as an
appropriate mystic expression
of the inner life principle of the
ahove spiritual descent, will, by
devoutness and practice, revive
in him the supreme life and
thoughts of the great Sages of
yore, and make him great
after them. Even in point of
dress, our sacred books do not
omit to giverules, The modern
principles of Physicultopathy
clearly expound the idea of
wearing clothes in such a way
. as to expose a large part of the
body to the external influences
of wind, weather and sun-
Shine, and earth and water,
without of course unnecessarily
sacrificing our right sense of
shy-honour, which alone consti.
tutes the true origin of the
instinct of covering one.self,
Judged from this point of view,
the Hindu method of clothing
is the - most scientific and
appropriate.

Clothing himself according to
Shastras, he begins to perform
Sundhyavandhanam, which is
an indispensible karma of an
Arya. This Sandhya is an art,
which, if daily practised,
obtains for him the superior
blessings of the (ireat Sun.

i

Modern thinkers opine that the
Sun is not only the home of
physical powers, but the very
maintenance of the never-
decreasing Solar Energy is
explainable only on the legiti-
mate supposition of the existence
of souls in that great Orb. It
is further believed “that the
inhabitants of the Sun, in accor-
dance with the nature and
constitution of that distant
abode, possess bodies, charac-
teristically different from ours,
that is, they are firy-bodied,
purest flames, divya sariric or
devas, 1t is their constant
blessings, that maintain the
whole creation in life and good-
ness—the never-ceasing influx
of the mental energy emanating
from those perfected souls!
While all men can get the phy-
sical blessings of the Sun,
whether they are good or bad,
only those men, who are pure
and good natured, who have
thus attuned their hearts to the
on-pouring of the Cosmic Mind,
the Sankalpa of the denizens
and their Lord residing in the
Effulgent Orb, can possibly
become elgible to receive it,
And Sandhya establishes this
supreme relation hetween the
performer and the Sun, through
.its important stages, namely,
qr,_qhyam, Pranayamem, Guyatri-
Japam and upastanam,
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The Aryan performs the
Sandhya in the morning, at
noon and in the qvening.

All these duties are performed
in the last period of the day of
24 hours, For the Shastras
divide the day into 8 yamas:
and the eight yamas are divided
into 16 yamardhas. The 16th
yamardha is approximately bet.
ween 4 30 A, M. and 6 A. M.

After them, there are. other
duties to be done by him.
Principally he has to do his
pooja, the five great sacrifices
and the Puranic and Shastraic
studies, While the Deva-pooja
knits us eternally to the Great

‘and Incomparable Lord of Crea-

tion, the five sacrifices give us
scope to evolve our love and
sympathy towards all, man,
bird and beast, in equal fond-
ness and reverence. They
secure us the blessings of the
Gods, pitris and rishis. The
Puranic and Shastraic studies
bring out in us sufficient wit
to conduct ourselves well in the
faithful discharge of duties.

Similarly with regard to
dietetics, our Shastras rule
excellently. The ideal of the
two-meal-a-day system is en-
joined by the Shastras as well as
hy the modern science of health

and long life, The night-meal
must be light. The drinking
of water must be at the end of
the meal, The meal must end
with sour milk, The diet must
be vegetarian, Food cooked
long since must not be taken,
Inter-dining forbidden by the
Shastras must be avoided. Re-
gular fasting must be observed.
Indeed the catalogue is long !

It is altogether impossible to
exhaust all the details of the
Aryan system of daily duties,
or to offer explanation to them
within the limited scope of our
time. We may close only with
an assurance, that any and
every part of our Shastras is
founded upon very solid grounds
of science and utility. Even as
regards sleeping, our Shastras
have not left us to ourselwes,
For ignorant as we are, we
may err. They therefore state
that an Aryan must sleep never
with head in the North, and the
East is preferred to the West,
He must lie on the left side,
Here also the modern science
helps us to a great extent. The
physical constitution of the
Earth and the arrangement of
the intestinal canal in our body
will be laid in debt to offer ex-
planation to these rales, which
must be included among the
long-life=laws, elsewhere des-
cribed.
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We have come to the end of
our task. The great problems
of the Race and the Indivldual
are solved by the ancient Aryan
system of Varna and Ashrama
Dharma. The temporal and the
spiritual objects ar®e all of them
realisable only by the faithful
adoption of this system alone.
To enable the individual to an
easy comprehension of the de-
tails, the great acharyas merci-
fully framed for us our system
of Anhikam or the daily duties.
We have every-where followed
the modern line of discussion;
we have been scientific, cogent
and practical throughout the five
and thirty discourses, So that
I have the least shadow of doubt
that you, who have heard so far,
will hold any fear as regards
the highly scientific character
of the Religion of the Rishis,

Such that is the infinite and
unfathomable glory of the
truly Eterpal Religion,
Sanatana  Dharma, Varna-
shrama Religion of the Rishis!
——the Ancient Aryan Ortho-~
doxy, now most ignominiously
accused hbefore you.

Ho! men, in the name of all
Goodness, in the name of truth,
in the name of everything
sacred, and in the name of your
noble and good selves, let me
beseech you: go; protect your-
selves from the ravages of sin
and iniquity from the outbursts
of passion from the fire of lust,
Embrace with good faith the
Religion of the Rishis, which is
your ancient and never-aliena-
ble Heritage, and which it is
your birth-right to possess and
to enjoy.

2N a0
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By Guru Das

“We have seen that eur
vigour, our strength, nay, our
national life is in our religion.
1 am not going to discuss now
whether it is right or not,

whether it is correct or not,
whether it is beneficial or
not in the long run, to have
this vitality in religion, but for
good or evil it is there; yon
cannot get out of it, you have
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it.now:and for ever, and you
have tostand by it, even if you
havs' not the "same faith,
that I have, in our religion.
Yon are bound by it, and if you
give it up, you are smashed
to pieces. That is the life of
our race and that must be
strengthened. © That is the
national mind. That is the
national life-current. Follow it
and it leads to glory. Give it

_ up and you die; death will be

the only result, aunihilation the
the only effect, the moment you
step beyond that life-current.
I do not mean to say that other
things are not necessary. I do
not mean to say that political
or seeial improvements are not
necessary but what I mean is
this, and I want you to bear
in mind, that they are secon-
dary here, and that religion is
primary. The Indian mind 1is
firat religious, then anything
elsa.”’

Such is the warning of Swami
Vivekananda who was himself
more of a politician than a
religious preacher and who has
helped on the political regenera-

‘tion of India far more than any

of the modern so-called politi-
cians. It is the ignoring of this

speoial chsaracteristic of - the
Indian mind that is responsible
for the grave blunders whigh are
being committed both by the
Government and the so called
leaders in their attempts to
bring about the ‘‘batter-ment’
of India. BEspecially to the
Hindu, religion is not & depart-
ment of life but is life itself.
He cannot relegate it. to the
week-end or indulge in it for a-
few minutes every morning
and thenforget it- Every breath
of his is a sacred -act in the eyes
of the Hindu and he is account-
able to his Maker for the same
and he is therefore asked to de-
vote every action of his, be it
eating, bathing or any other
trivial “secular” matter, to God.
To him God is essentially
and in the truest sense present
everywhere and at all times.
You cannot keep him out when
you are bathing. You can-
not keap him out of your bed-
room. [is is an inasistent
presence which you can never
avoid- You must therefore at
all times, at all places and in
all your actions oonduct - your-
self in a manner. worthy
of the presence of God As He
is an eterpal witness of every
action, of every thought of
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yours however secret or however
insigniticant you may deem 1t
to be, you can never escape
His critical and all-seeing eye
which is ever upon you. If the
remembering of God is religion,
every act that you do is a reli-
gious act for you cannot forget
or refuse to ramember the
eternal and ever-present God
unless you deny him the charac-
teristics of omniscience and
omnipresence. In ordinary par-
lance, it is said that the Hindu
dedicates all his actions to God.
But the true Hindu knows that
that dedication is not in the
nature of any “giving” to God
for everything whether given
or not is already God’s and
nothing his own; in his view
it i1s the recognmition of the
already-existing ownership in
God that constitutes the dedi-
cation. Further this dedication
‘consists of two kinds, the dedi-
‘cation of the action itself
and the dedication of the fruits
of the action. Neither of these
is possible if we ignore the gnid-
ing presence of God in all our
activities and the Omnipotent
and All-merciful Rewarder of
them. The Indain mind and es-
“pecially the Hindu mind trained

—————

from time immemorial,for num-
berless generations and through
countless embodiments on earth
in the pursuit of such an ideal

.attitude of being in and with

God always and at all places
cannot but be distinet from
the mind of any other group
of persons to whom God is
a vague theoretical conception
of the knowing few or is a bene-
ficent King seated on a throne
of Light somewhere beyond
the outskirts of the universe.
The Hindu system enunciates
that «Being ”, pure undifferen-
tiated existence, is itself the
nature of God. To postulate of
& thing that it 4s is to postulate
that it s God. To deny there-
fore God in any thing is to
deny its existence altogether.
Such a concepticn formulated
in the Vedanta is not a mere
speculation but is practically
attainable by every aspirant
and in fact the entire field of
Sanatana Dharina is intended
only to help us on towards the
realisation of that conception.
In other words, the perfection
of the Hindu mind along its
characteristic method of ap-
proach to Godhead is the aim
of Sanatana Dharma.
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By Rao Saheb N. Natesa Ayyar, B.A, B.L.

“ Through freedom one attains to happiness,

Through freedom to

the Supreme,

Through freedom to tranguility,

and Through freedom to

What are we to-day and

what were we before? Why
were we what we were before,
and why have we become what
we are to-day ? What shall we
be hereafter if we go on at this
rate and what have we to do to
become what we ought to be?
These are questions which are
exercising the mind of every
Sanatanist at present, day in
and.day out. I propose to place
on paper my thoughts on the
matter. Before so doing, I shall
explain why these questions
have become to the fore at this
moment,

2. We, the ancient people of
India, designated as Hindus for
want of a better term, number
about 30 crores. Out of these,

.about one crore have become

denationalised under the in-
fluence of western education,
The body of social reformers
among them is perhaps 10 lacs,
A portion of this body estimated
at 1 lac roughly an amphibious

the Highest State.”

section which is neither eastern
nor western but a strange combi-
nation of all that is bad in both,
is practising the profession of
advocating the removal of un-
touchability, temple-entry, inter-
dining, inter-marriage and the
destruction of Varna (mis-trans-
Jated as caste) all be it noted in
the name of Sanathana Dharma
and for its preservation in its
pristine purity. This micros-
copic section headed by Mr.
Gandhi the vain, Mr. C, Raja-
gopalachari the self-sufficient,
Pandit Madan Mohan Malaviya
therenegade, Mr, Mahadeo Desai
the volatile, and Mr. Birla the
rich, is carrying on with the
support of interested legislators,
servile press-men and time-serv-
ing news-vendors, in the press
and on the platform, a whirl-
wind campaign calculated to
destroy in the fullness of time,
all that is great, good and noble
in the ancient Hindu civilisation.

3. This campaign is hydra.
headed. You may successfully
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count the exploits of Ravana
and Indrajit but not- the acti-
vities of this- band. What is
even more difficult is the task
of stating what amongst them
isto be admired most. Will
you give the crown to

(1) The thundering noise that
it makes about its doings in its
Bosvellian dailies and weeklies
and fortnightlies,

(2) The loud flourish of trum-
pets with which it chronicles
and proclaims, every tiny
incident in the Sabarmathi
_Ashramam or the Yerrowada
Joal, the birth of a cat, the
death of a rat, the frying of a
pea,; the sale of a button, the
purchase of a lemeon, the milch-
ing of a goat, the squeezing
of an orange, the cleaning of
the teeth and the reading of the
Geetha, during the proeess, the
massage of the body with butter;
the rise and fall in temperature
and weight, the daily and hour.
ly pilgrimages of Don Quixotes
in Panchama Asramas for
carrying on scavenging opera-
tions, for plaiting the matted
hair of Panchama damsels and
for giving them lessons in bath.
ing, drinking, eating, sleeping
and mating and the immacu.
late white Khaddar of the Ras
marchers taking their trial.

_ (3) The magic wand which
metamerphoseg: the docile wives

into boisterous amazons; the
bashful girls into unruly fire-
eaters, the obedient sons into
rebellious rowdies, and meek

students into confirmed miscre.
ants.

(4) The Khilafat movement
calculated to enable Mahbme.
danism to come to its own ahd
the well-known success which
has attended it; the Hindu
Muslim Unity movement and
the mutual recriminations and
reprisals which alone came out
of it; the Salt Campaign and
Dandy March, no trace of the
beneficial results of which has
been left hehind ; the tree cut-
ting movement which has only
resulted in an abnormal increase
in the number of the votaries of
the Goddess. of Drink: the
foreign cloth picketing move.-
ment which has ultimately led
only to the enrichment of Japan,
without any appreciable .im-
provement in the indigenous
output ; the Gandhi.-Das confliot
which culminated in the down-
fall of Mr. Gandhi for the time
being ; the unification of Hindu
India Movement in the social,
religious and political spheres
by the establishment of equa-
lity, fraternity, and liberty
and the cleavage bitterness and

e
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dudmegration - which it has

gtvaa: birth to; the -movement
fob'¥he uplift of the women and
thé association of women -with
met in the Civil- Disobedience
activity, the foreign cloth
picketing activity, the liquor-
shops-picketing activity and the
disastrous consequences which
have flowed from them to the
demoralisation of the whole
country from end to end ; - the
Civil. Disobedience . Movement
which after. creating rivers of
blood, filling the prisons, wreck-
ing whole families and demora-
lizing young men and women
and boys and girls and sapping
the very foundations of society,
law and order, has converted
the omnipotent and omniscient
Mr. Gandhi and his admirers
into beggars praying for alms.

(5) The altruistic movément
for the uplift of the depressed
classes which to the delectation
of the prime movers has only
ended in the long deferred
union of an immaculate Brah-
mana virgin of 25 with a cele-
bate non-Brahmana Bachelor of
35, never to raise its head,
perhaps at any rate, in its
previous intensive form. The
charming recitation of the
Vedic Manthras at the Brahma
Vivaha of Mr. Devidas Gandhi
and Miss Lakshmi by Brahma-

sree Lakshmana . Sastri, -the
thrilling performance of : Vedig
Sapthapadi, the Smrithic: Oupae
sana, and the Puranic Nalangu
by the enchanting couple in the
presence of the divine Mrs,
Sarojini Naidu and the admiring
galaxy of aged ladies: the vali-
dation of the marriage under
the elastic Act and the crowning
benediction of the undaunted
Mr. Gandhi with sacerdotal as-
soverations of the unquestion-
able validity of the marriage
under the code of Sanathana -
Dharma in ‘the light .of the

Gandhian gloss. .

(6) The movement .for. the
opening of the temples to the
depressed classes, the deserved
failure in which took the mowers
on bended knees to the legisia-
tors which they had decided to
boycott only the day before. ..

(7) The Thakeeds to the
trustees of temples. to scatter

to the winds all recognized

usages, practices .and. customs,
to defy all legislative enact-
ments and judicial precedents,
and to throw open the temples
to the Panchamas on threat .of
fast unto death which have
ultimately found their way. to
the scrap heap.

(8) The mandate to the legis-
lators to flout mercilessly the
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views of their electorate and
pass in the teeth of their oppo-
sition the temple-entry bills and
the bills for the removal of un-
touchability,

(9) The ultimatum to the
Government to give sanction
for the bills, on threat of
continuance of Civil Disobe.
dience,

(10) The feminine effusions
of misguided Urmila Devi; the
- tearful prayers of the loyal
Kasturi Bai for Mangalya-
biksha; the soulkilling allure-
meonts and blandishments of the
romantic Nagini Devi; the coup-
de-tat fasts of Mr. Gandhi; the
volteface of Pandit Madan
Mohan Malaviya; the legerd-
demain and the sleight of hand
of Mr, Rajagopalachari; and the
free flow of the metallic fluid of
Mr. Birla.

(11) The proclamation of
Sanathana Commandments en.
joining acceptance of broom-
sticks and dungbaskets by “the
Brahmanas, Kshatriyas, Vaisyas
and Sudras in exchange for their
respective Dhurbha and Samith,
bows and arrows, coins and coun-
ters, andspades and ploughs,

(12) Theill-conceived, ill di-
gested and ill-carried activities

— R—
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of the family conclave whicle.

after shatteripg the dignity of
the once grelzf National Con-
gress and reducing it to a fifth
rate social club and splitting it
into more ‘than 5 sections, have
now issued a proclamation dis-
banding the entire Congress
organisation from end to end.

4, Suffice it to say that we
are in the midst of these strange
happenings. Future happenings
threaten to become stranger
still. How has it become possi-
ble for this microscopic band of
10,000 to do all these? The
answer that rushesready to the
lips is the answer to the question
what is it that has made it pos-
sible for a handful of Britishers
to keep in subjection 35 crores
of their betters. Strong organi.
sations on one side and strong
disorganisation on the other
side. The now dethroned but
once mighty Indian National
Congress after a labour of 40
years had ushered into existence
a network of organisation run-
ning from the humble village
to the powerful metropolis
linked together without a break
and all working harmoniously
towards a common goal and
owing allegiance to a central
supreme authority and
taking orders from it, The
above mentioned 100,000 some-

‘bm managed to take these

gations under - their control
and . secure besxd‘s a crore of
rupees on promise of immediate
Purna Swaraj and are un-
blushingly and unscrpulously
abusing their position of vantage
and turning them against Sana-
thanists all on a sudden. The
Sanathanists were quite un-
prepared. for the attack. They
were never enamoured of the
deceptive Swaraj and the fairy
land promised by it but they at
the same time never considered

it worth their while to actively

combat it, so long as it kept its
hands off, their religion and
their religious usages and
practices,

5. But the disillusionment
was bound to come some day and
it came, The first serious inroad
made by this band of 100,000
was the active support which it
lent to the infamous Sarda Act
from outside the Legislature,
The slumbering Sanathanist Le-
viathan began to open its eyes
and look around. It found that
the enemy had stolen a march
and was effecting forced
marches, It found that in the
name of Sanathana Dharma,
this unenviable band was really
committing Sanathana
Adharma and attempting to
undermine it. It found that

while pretending to administer
Nectar 1t was really injecting
text of preservmg, _protecﬁi;'g
and improving Sanathana
Dharma, it was really impro-
ving Sanathana Dharma out of
existence and killing it ruth-
lessly. It found that proclama-
tions were being issued (a)
openly denouncing the caste
system which is one of the many
God-given shields with the aid
of which the Sanathanist has
been successfully warding off
and repelling centuries of at-
tack, as a hydra-headed mons-
ter which is tearing to pieces
the otherwise invulnerable
Hindu body politic, and as
having no foundations in the
Sastras, (b) mischievously pain-
ting untouchability which is
quite an ordinary phenomenon
of nature readily visible even
in the kingdom of the beasts,
the birds and the reptiles, the
trees, the plants, and the cree-
pers, and in the kingdom of
electrons, protons, neutrons and
photons but which man alone in
the plenitude of his wisdom is
boldly attempting to overthrow,
as a huge canker that is eating
into the very vitals of the
Hindu nation, and as wholly
opposed to the Sastras if pro-
perly construed, (c) .insidiously
describing the  prohibitions
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against inter dining and inter-
marriage as cruel restrictions
which have led to the down-fall
of the Indian Empire.

To his undisguised dismay, the
Sanathanist further found that
all his forces lay scattered pell-
mell, disjointed, unmarshalled
and unharnessed, that the sense
of false security into which he
had been lulled during centuries
of noninterference with religi-
ous usages had made the neces-
sity for united action recede into
the background. It was revea.
led to him that asa result of
this vicious and sinister propa-
ganda the several sects which
constituted the Sanathanist
India had been worked into a
state of antagonism -and mutual
suspicion, The saddest tragedy
of the situation was that there
was a steady increase in the
pumber of persons who perhaps
honestly and sincerely but with
abysmal ignorance and indiffe-
vence, born of unbounded confi-
dence in whatever appertains to
the west and to the westernized
east, and the illusory and
deceptive achievements in the
realms of science, were errone-
ously ascribing all the ills which
they with their limited re-
‘sources, found themselves un-
‘able to otherwise explain, to the
existence and perpetuation of

the caste system and untouchd#f™"

bility. The’rinathanist was 8ot
athinking, questions formu-
lated above came to his lips.

WHAT WERE WE BEFORE?

6. In days historic and pre-
historic as well as - within living
memory, the four varnas and
the mixed castes though vary.
ing from one another in many
respects, were moving harmo-
niously as members of a single
organism as the unsophisticated
children of a common parent in
perfect peace and amity with
Sanathana Dharma as their
common guaide and without any
sense of oppressive superiority
or inferiority, without rivalry
or jealousy or competition, Each
was generously and nobly ap-

preciating the worth the useful- -

ness and the necessity of the
other, Each was great and good
in his own sphere, The interest
of one was the interest of all. An
insult, injury or offence to one
was felt, resented and punished
as an insult, injury or offence
to all. Bach was talking in the
language of duty (Dharma) and
not in the language of right for
which there was virtually no
word. It was duty that moulded
every action and not right.
Whatever was done was done
not in the exercise of a right
but in the discharge of a duty.
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' Ppnathena  Dharma reigned discourses and teachings, ufi- -
" sapreme whoevel the ruler was.
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THE ANCIENT BRAHMANA.

(a) The Brahmana was held
in high esteem and was deser-
vedly revered as God on earth
(Bhoosura). Gold and silver had
‘no greater attraction for him
than the dust of the street. He
spurned all honours and distinc-
tions. He coveted no place, no
position ofauthority, no power.
His Thapas was his wealth, his
Thejas was his strength, his
‘Ojas and  Brahmavarchasam
were his all. "The highest tem-
poral power quivered before
him like the aspen leaf
before a whirlwind. With all
his poverty, he was richer than
the richest monarch, with all
his weakness, he was mightier
than " the mightiest potentate,
such was the result of the sim-
ple, sincere, selfless and unos.
tentatious life he lived. He
always commanded respect,
never forced it. The other
varnas and castes, render spont-
aneous and unquestioning al.
legiance to him, His first and
foremost duty was to preserve,
protect and promote Sanathana
Dharma by precept and prac-
tice, From morning 4 A. M,
till 10 P. M, he was engaging
himself in diverse religious
activities, ceremonies, studies,

mindful of heat and cold and
weather conditions, personal
discomforts and inconveniences
in a manner which was driving
to desparation the rest of the
world not accustomed to such
performances.” He has been
living not so much for himself
as for others, His goal was
universal peace, universal hap-
piness and universal prosperity.
‘Nothing was farther away from
his mind than-temporal advance-
ment and temporal advance-
ment he has never had though
he could have easily had it.

THE ANCIENT KSHATRIYAS
ETC. & WOMEN,

(b) The Kshatriya was pro.
tecting with paternal tender-
ness and solicitude all other peo-
ple with the prowess of his
mighty arms. He was the
defender of the virtuous and the
destroyer of the wicked. There
was no wrong which escaped
his vigilance and no injury
which was left ynredressed. He
was administering and enfor-
cing the laws of the Varna-
shramadharma in the féar of
God and without fear of man,
He was seeing that everyman
was doing his duty,

. Ths Vaisya was collecting,
improving and distributing the
wealth of the nation with clock-
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+ like regularity without recourse
to illicit practices and without
avarice,

The Sudra was attending to
the production of the wealth of
the nation without. discontent
and with a full sense of the
dignity of labour and service.

.The other castes including
Panchamas were all working
in unison with the rest without
the least tinge of animosity and
illewill,

The women were functioning
as women and were respected
and revered as queens of the
household. They were obedient
and useful daughters, thrifty
and loyal wives, and wise and
stern mothers. '

(c) The result was nothmg ;

short of a msﬁrvel The intel’
lectuality and'the spirituality of
the Brahmanas were felt and
adored and emulated by entire
continents in both the hemis.
pheres. The Kshatriyas were
carrying their conquering arms
to Africa,” America, Mexico,
Russia, Scandinavia, China,
Siam and Java. The Vaisyas
were extending their commerce
and industries to all’ the coun-
tries aforesaid.. There was no
country in the world which has
not tasted thc benefits of the
Hindu Culture. In India itself,
there was no unemployment, no
poverty, no Civil war, no Diso-
bedience of constituted autho-
rity, no c¢rims, no irreligion.
There was plenty, peace, pros-

perity and contentment overys
where.

( To be continued.)

a8

%~
{ TH
o

HE PHILOSOPHY OF DHARICdA i

—~ R

>

¥

By T. E, Satakopachariar, B.A., B.L.

ﬁmono the many shortcomings that latter-day critics from
the West profess to have discovered in our national character one
that finds frequent and prominent mension is that our outlook

; ."‘i':géneral bears oo deep a tinge of other-worldliness which;"

";ih which we find ourselves placed politically and economipally
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, is largely rebponsible for the not very euviable situasi 4
‘I‘he argumant seems to ba that a people who are taught to beh_ 7
that this world with all that is in it is but a phantom conju .
into belng by our ignorance or self-deception, must naturally’ Jack -
that seriousness of purpose and incentive for endeavour which is
indispensable to face the struggles and shoulder the responsibili-
ties of life individual as well as corporate, particularly in these
days of enlightened competition under the stress whereof every
one is stimulated to put forth his best in the atrenuous atbempt
to have as much of the possessions of this world as possxble-J us‘t
as men devoid of appetite can have no taste evan for the'da}iutx-'
est delicacies, people who have no abiding faith in the reality of
life or in the truth of our worldly experiences cannot possibly
realise the necessity for action or appreciate the dignity of work;
for to them the world is but a chimera and wisdom consists in |
ignoring it altogether and attaining a mental condition which

will ba completely oblivious to the phenomena around us.

Such a mentality, our critics say, necessarily engenders

. something in’ the nature of a nausea for all the things of the
~ world and this disables us from discharging our duties and res-

ponsibilities with all the earnestness and zeal which other
nations exhibit in the course of achieving their ambitions. They
further ask how if all our experience, as it is actually knewn and

«" fult, is mere illusion born of ignorance, we could at the same

time plead that our ancient sages, who, by the way, ware alsq gf
this world and were necessa.rily subject to the same delusion,

~ knew the truth about life and have correctly revealed the same

in the Shasiras or lay claim that the rules of Sanatana Dharma
are, as the very term implies, permmanent and binding for all
times; since the whole thing involves a fundamental contradiction
in that while in one breath it is said that every kind of kiow-

. ledge and sxperience as such is unreal we are enjoined to pere

form duties believing in the efficacy and paramount authority of



1at preseribe them which is possible only on the
footing that they are all real and not illusory. °
[{

This kind of argument looks at first sight so plausible that
many of our own men who have imbibed an essentially western
habit of thought and have not had the opportunity to know the
truth and the whole truth about ourselves ure easlly misled;
with the result that they raise a hue and cry against our
Culture, Philosophy and Religion which they comlenm as
self-contradictory and for th: ot very reason  untrustworthy
and feel no hesitation to conclude that this has been the
chief cause of all ourills and unless we boldly embark upon
a scheme of wholesale reformation by overhauling the old
structure from the verv foundations and hmndmo anew on
modern lines according to the model of the mlhuhtmled western
nations, there can be 1o hope or prospect of our regenaration.
Others there are who though really sharing this opmion, will
yet sither from considerations of policy or from a so-called sense
of patnotlsm try to rLpply a soothing unection to their own and
others’ souls by saying that at one time we too were nen of
action thinking boldly and doing bravely, but a eramp has re-
cently come upon us by reason of some abnormal features that
have crept into our Religion and Philosophy at the instunes of
later writers and hence the duty of evory patriotic iy
consists in striving as best as he can to eschew these ¢xerese
cences and restore our Culture to its plhtln(, puarity. It goes
without saying that this seeming compromise looks very attrac-
tive to the unsophisticated and Uathels more and more  votaries
aven from the most une\:pected quarters. But if the truth be
told this cult with a'l its professions to the contrary is no better
than the former; for you have only to serateh it to find that the
same spirit of 1conocl.1,st;1(3 vandalisu is tibedded at the core so
that both these schools of thought aro but the two divisious of
a single army whose objective consists in the sack and destruc-
tion of our ancient citadel of Chaturvarnya (the four-fold ¢ aste
system) which is the bed-rock of our Religion, Culture and
Civilisation and which iorms the (h\l,mnmth(r nark that
entitles us to the appellation of Aryans (l\nm\cu of the T'ruth)
80 as to bring us in line with other nations who present the ap-
pearance of a shapeless and indistingnishable mass that is
wrongly mistaken by the ignorant as the chief source of their

strength and prosperity. (To be continued)
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Dharma and Indian Nationalism

NEVER before in the annals of her history was India
so very busy hunting after novelties as she is now doing,
Western education has taught the so.called leaders to think
that India was wever « wation at dl in the past.  So they
want to import into India the culture, civilization, religion,
politics and so on of occidental type and thereby hope to have
a universal panacea for all the ills from which Indian is now
ailing. While we appreciate their philanthropic  object and
robust optimism, we have to point out to them that their
efforts hitherto at bringing glory to India by such methods
had only culminated in dragging their Holy Mother to the
mire, Victor Danes and Katherine Mayos, no wonder, taking
advantage of the degradation, moral and spiritual, of the few
anglicised Indians, engage their venomous pens in  writing
ugly and unworthy pictures of Indian life. The main cause
of the blunders that are being committed by the leaders of
the country is thai they have altogether failed to touch the
soul of the nation. Just as a human body can never live
without a soul, so also without a soul a nation cannot live,

.
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ence to and observance of which leads a nation to Supreme Peace
and Bliss. By divorcing Dharma completely from daily life our
Indian leaders try to work up Indian nationalfism. As already
pointed out by us, the greatness of a nation cah never be gained
by mere political, economical or commercial expedients hut only
by a gradual development of the God-consciousness of the country

So, the Varnashrama Dharma of the Hindus laid down rules
to enable its constituents to attain Moksha, the Summiemn Bowwm
of life. The various social institutions are so constituted as to help
individuals to attain that ideali.e.. Moksha. This ideal is very
vividly defined and outlined by Dharma Shastras. All soecial
institutions are to subserve this end, this divine purpose, - This
Dharma is binding on all, kings and peasants alike. *‘There was
a guiding principle that controlled life—both combined and indivi-
dual, This principle was not invented by the advanced thinkers
of the age as the expedient means to the attainment of efficiency
of mundane life through the affluence of the nation. The prin.
ciple was no other than the Law of Life itself which operates
throughout the whole domain of the living. The Indian sages
called it Dharma, in as much as it sustains life and lLelps its
progress,”’

So, we see that the nationalism of India is firmly based on
the bed-rock of Dharma.  Any attempt to undermine Dharma is
foredoomed to failure for the success in any such attempt means
the disintegration of India and as we are confident that India
can successfully withstand all attempts at disintegration as she
had in the past,

5
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THE PHI’LOSOPHY OF DHARMA

@.‘mp—-ﬂ——w.—w—@}oomo R el L 2 ]
By T. E. Satakopachariar, B.A., B.L.

( Continned from page 128

The rapidity with  which
these ideas have of late been
stalking in the country owing to
some cause or other is seriously
excreising the minds of persons
who by conviction, apart from
habit, regard our ancient culture
as a priceless heritage in which
is imbedded the life principle of
our culture and which to throw
away would spell irremediable
disaster leading the way to our
national extinction, It is under
the stress of such a feeling
which is no less carnest and
sincere than the zeal of the re-
formers that one feels it neces-
sary to examine this topic with
great care and responsibility and
place the results of the investi-
gation before the public with
cogency and clearness so that
the inquiring student may find
reliable guidance in understand-
ing the sitnation,

In the first place, the major
premise with which our crilics
start viz., that our philosophy in-
culcates that this world is an
illusion is itself an unsustainable

proposition. It is like presenting
only one of the two sides of a
shield and proceeding to discuss
sion on the assumption that it is
the whole shield even as the two
proverbial knights’ errand cf
the middle ages. For, it cannot
for one moment be doubted that
even the staunchest exponents
of the illusion-theory could ever
dream of maintaining that this
world is for all purposes and in
all aspects a non-entity and that
this life of ours a purposeless
waste. To hold so would simply
be tantamount to condemning
as unreal everything, past, pre-
sent and future including the
teacher who propounds this
theory and the student to whom
it is sought to be expounded and
the theory itself which forms
the subject matter of the teach-
ing. Inshort, the literal appli-
cation of this theory will sweep
away everything into the abyss
of nothingness and oblivion, a
result, the monstrocity of
which, it is impossible to suppose,
did not occur to the mighty
intellects who formed its expo-
nents. Hence it goes without
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However successful might be a nation in politics, economics
science etc., etc., unless it is permeated throrgh and througl;
by a religious or Dharmic consciousness it! s doomed to
crumble down as there is no co-ordinating Life Principle to
sustain it,

Dharma was the main objective of life in India. The ‘ag-
gressive, secular, commerce-controlled nationalism’ so charac-
teristic of the western nations had no place in India, Historica)
evidence is not wanting to bear testimony to the fact that Indian
nationalism thrived only under the aegis of a Dharmic Raj. The
age of the great Gupta kings presents a typical picture of Dhar-
mic administration more than any other period in the history of
Hindu India. It would not be superfluous to mention here that
Chandra Gupta II or Vikramaditya, as he was also called
never thought that religion was quite inconsistent with th(;
progress of nationalism. During his rule untouchability was obh-
served to the very letter and spirit of the Shastras and the Chan~
dalas were obliged to live apart in order to protect caste people
from pollution. The existence of untouchability was then never
considered to be a bar to the smooth.running of a health y nationa-
lism. We are, therefore, ata loss to know what prompts the
champions of the anti-untouchability movement to bring to the
forefront this heterodox campaign. Our modern constitution,
builders should note that kings of the type of Vikramaditya
and wise counsellors like Vijnanabikshu (who lived in the court
of Vikramaditya) were great souls—so great as it would be quite
unwise for us to compare them with the moderns. The fact that
such a nationalism built on a Dharmic basis lasted for sovera)
thousands of years in spite of innumerable difficulties on its wa;y
is proof positive toshow how important and indispensable is Dhar
ma for the preservation and protection of the soul of a nation, I£
is abundantly clear that Indian nationalism depended for its
maintenance primarily on Culture and D%ewrm1 rather than on
politics, economics, science or any such thing. Our Hindu Scrip-
tures are so all-comprehonsive that they have not failed to include
within their wide purview, politics, economics, science, sociology
etc., etc. Hence, it is mischievous and malicious to say that India
was never a nation at all in the past and to attempt to introduce
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changes in the conception of nationalism given to us by Divine
Sages and maingained by able kings and proved to be the best,

It was onlyea few days back that Mr. M. S. Aney declared
on the occasion of the unveiling of the statue of the late-lamented
Lokamanya Bal Gangadhar Tilak, that that distinguished Maha.
rashtra leader was very careful in not interfering with religion
when he carried on vigorously his political activities. True sons
of Mother India like Tilak, Das and Dadhabhoy knew perfectly
well that any tampering with the religious or Dharmic consci-
ousness of the country would precipitate the land into a welter of
chaos and confusion. And this is the kind of spirit that should
inspire the mind of the present-day leaders of India where
religion is the mightiest force in life. At the present time we
require in India a definite recoguition of the fact that the Dharma,
the Sunatana Dhaarma that still vibrates and invigorates the entire
Hindu population is worthy of the highest reverence and regard
and ought not to be lightly interfered with.

Although practical lessons for a proper lead of the country are
available from the writings of Manu, Parasara, Yagnavalkya
and others who were truly all-knowing, yet it is a sad irony of
fate that the modern leaders of our country belittle the vulue of
those lessons and act according to their ‘inner voice’ emanating
from their impure and selfish hearts. Will their feeble voice touch
the soul of the nation? Is not the clarion voice of the Hindu
genius expressed in the Vedis reverberating through the length

and breadth of our country?
syuareg fsd srsgar g aty frsanfa aonf aeyg: o
IRAA GET REFA AFAIq auaEqg T il
ang fafg=n sfagegafa aw: g F=ad sgam i
“Listen, ye sons of Im:mortality and ye also the inhabitants
of celestial regions! I have known the Supreme effulgent Being
who resides beyond all darkness (ignorance). By knowing Him

alone one can free oneself from the grip of death. There isno
other way.”

So Indian nationalism aims at such a lofty ideal by inculca-
ting the neceessity for the preservation of Dharma, strict obe li-
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saying that there is no use in
taking a surface-view of the
matter but it is necessary in
order to discover the real import
to dive deep and investigate the
question in all its bearings and
give a cogent and correct inter-
pretation of the thoughts and
ideas of the great philosophers,
such as will avoid anything that
will flavour of incongruity or
absurdity.

It will be evident even to a
superficial observer that the
things of this world present
themselves in a dual aspect, a
permanent and an impermanent
one, This is experienced by us
every moment and science
also attests to the same; for it
is an accepted fact that matter
in whatever shape or form is
changing incessantly so that
while old particles are disappear-
ing every moment new ones
take their place and fill the void
forthwith, the identity of the
form alone being in a general
way maintained. KEven the
living body is constantly under.
going change, its tissues bsing
subject to oxidation every mo-
ment with the result that the
old cells are consumed away
and are replaced by new ones.
In spite of this incessant process
of waste and replenishment
there is a continuity of existence

which preserves the identity of
tho form and name and thereby
ensures the permanence of the
individual. “This two-fold
characteristic constitutes the
Nitya and Anitya aspects of the
world as we ordinarily experi-
ence it. But this continuity of
the form or Pravaha Nityacwam
as it is called must have a back.
ground which is the real cause
that secures its permanence and
this on ultimate analysis turns
out to be the Soul or Spirit
which is behind all the pheno-
mena of this world and sustains
and keeps them in tact. It is

this background of spirit that

Lord Krishna refers to in the
Bhagavad Geetha when he
says :—

Y Apareyamithasthvanyam
prakritim viddhi may param,

Jeevabhutam mahabhaho yayed
am dharyathey jagat.”

“*This is my lower attribute ;
there is another, higher than
this, which is the Jeeva (Indivi-
dual Soul) by which this world
is maintained in tact.”

The lower attribute of the
Lord referred to here as His
Apara prakritih is described in
the previous verse which runs
thus:—

The Philosophy of Dharma 135

“ Bhoomirapo analo v tyul
kham mano baldhireracht
Ahamkara itheeyam may bhu-

ma prakritirashtadha.”

“The earth, water, fire, ether
(space), mind, consciousness
and egotism — these are the
eight-fold divisions of matter,
which is my attribute.”

Thus it will be clear that while
the outer vehicle of all created
heings composed as it is of the
eight-fold variety of matter
above mentioned is Anitya and
hence subject to constant trans-
formation, the sustaining soul
which holds the vehicular mat.
ter in position is MNitya and
therefore permanent and abiding
and provides the canvas as it
were upon which the tri-coloured
picture of the creation is painted
by the Divine Hand with the
dye afforded by the Thriguna
Prakrithi. This two-fold con-
stituency of all created objects,
it is that affords the reason for
their dual aspect, the permaneng
and the impermanent, which
has already been adverted to,
Not only does the same body
while it provides habitation for
a soul, undergo constant chan-
ges but when the time comes
it drops out altogether and a new
one quite distinct in shape, name
and properties takes its place

and in this way goes on the
unbroken succession of rejection
and selection of bodies by the
Jeeva which the Lord in the
Geetha puts with such graphic
clearness in these words :—

“Vasamsi jeernani yath: vih-
aya navant grinhathinaro
aparant.

Thatha sareerant vih wya jeer«
nanyanyant sonyatht navias

. v N
nt doyhee,

¢ Just as a person throws off
his torn garments and puts on
new ones, sodoes the possessor
of the body (the Individual
Soul) abandon his worn out
bodies and get into new ones,”

In this view of the question
the Poet’s picturc of the world
as a stage and ourselves as
actors is not a mere figure of
speech but a philosophical truth
and it is this aspect of it, the
transient and ever.changing
characteristic of the things of
this world that has led contem-
plative minds intent on the
discovery of what is changeless
and lasting to discard the exter-
nal phenomena as negligible
and concentrate attention upon
the inner spiritual background
as the real factor to reckon
with, Itis in this sense that
our worldly experiences have
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all been spoken of as illusory ;
and therefore not to regard
them seriously and centre all
our attention upon them as the
be-all and end-all of life is con.
sidered as true wisdom,

There is another aspect of the
question which may also be
well taken into account in exa-
mining the true significance of
the illusion-itheory. If one
thing is 4nore certain than
others, it isthat the existence
of an external phenomenon is
felt by us only when we become
conscious of it and so long as
there is no such cognition on
our part its existence so far as
we are concerned is no better
than its non-existence. For
instance, a person who has had
no information about an un-
happy event, say the loss of 3
near relation on the crash of a
great venture, does not so long
as he is kept out of its know-
ledge feel any pang in the
mind but goes about merrily as
though nothing untoward hag
happened ; but the moment he
gets cognised of the fact he
feels the sting as if the event
happened only just then,
Hence it is clear that it is only
our knowledge of a thing that
really matters and this has led
some people to theorise that
knowledge is everything and

phenomena nothing. But to a
comprehcnsiver thinker it will
be evident that theories of this
nature should not be taken too
literally because they cannot he
said to express the whole truth
absolutely but nierely seek to
emphasise only one aspect of it
viz., the vanity of worldly
existence and the dependence of
objective phenomena upon sul.
jective comprehension for their
felt existence with the manifest
purpose of inculcating the ne-
cessity of withdrawing our
whole-hearted attachment to
the pleasures of the sensce-world
which are after all alpa and
anitya (petty and transient) in
greater or less degree and
fastening attention to the know-
ledge of the inner self which is
Akhanda and Nitya (immense
and endless) and to contemplate
which is fraught with inexpres-
sible bliss that knows no dimi.
nution or termination., This is
indeed the proper perspective in
which a correct study of the
true nature and properties of
the Prakrithi and Athma (mat.
ter and spirit) would lead the
seeker of Truth to view the
world and its allurements in
relation to the spiritual hack-
ground whereon they appear
and disappear during the cease-
less march of time. It is
towards this end that all our
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Scriptures unanimously con-
verge and their qhintessence is
found so tellingly expressed in
the following passage of Sree
Vishnupurana :—

* Mahabalan mahaveeryanan-
thadhana samchayan gathan
kalena mahatha kathaseshan
naradhipan,

Sruthcanaputhra dara dow
griha kshetrwldike pivadra-

vyadowvakritha prajno ma-

mathvam kuruthey narah.
Yethadviggt hvanavarena  kar-
yam mamathvam athman-
yapi pandithena,
Thishtanthw thavaththanyath.
majaya kshetradayo yethu-
sareerathonye.”

* Coming to know how even
the greatest monarchs, of in.
vinecible strength, irresistable
prowess and  immeasurable
wealth, have all disappeared
from the world leaving only
their names behind floating
along the mighty stream of
time, the wise man does not
feel personal attachment to.
wards near kinsmen like son,
wife ete., or towards coveted
possessions such as, lands,
houses, wealth etc.,

Knowing this an enlightened
person should not feel too much
of affinity even with regard to

himself (i.e., his living-body)—
let alone son, wife, land and
such like that are distinet from
his body."”

Thus it will be evident that it
is with a view to deflect the
mind from the fleeting mirage
of worldly attractions and con-
centrate its attention upon what
is permanent and illuminating
viz., the spirit that the deceptive
vanity of the former was sought
to be emphasised to such a
degree as to reduce it almost to
an ‘empty dream’ if not an
absolute non-entity.

Understood in this light the
so-called contradiction that has
been made much of by our
critics is no longer in evidence,
provided as we are with the key
to the correct explanation of
the theory of illusion which
indeed does not and cannot,
more than any other, ignore the
objective world and treat it as
non est but merely rates it at its
true value by regarding it as
impermanent having no absolute
end to serve by itself but as
subordinate and subservient to
the subjective principle i.e., the
Soul whose hand-maid it is
designed to bhe for helping it
along in its course of evolution,

This naturally leads us to a
consideration of tho question as
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to what is the nature of the soul
and how is its evolution helped
by matter and towards which
end? Thisis what we usually
find summed up in our Shastras
in the three words— Thathwa,

Hitha, Purushartha, which ex-
press in order, the fundamental,
the mediate and the ultimate
principles towards the discovery
of which all philosophy aims
and all philosophers strive.

Ao

THE NEED FOR AN AVATAR

EZET T IECT IO B T B SIS
By Swami Bhola Nathji Maharaj, Lucknow

Whenever the world anxiously needs a Guide, the Great Ocean of Truth
from its own bosom produces a Personality.

According to the usage of
the present time it appears ne-
cessary to follow the dictates of
Reason. Side by side with it
there is the desire to follow
that Reason which is Perfect.
Generally speaking, everyone
is endeavouring for his own
good, and according to the best
of his lights, adopts means to
that end. But in spite of all
these means he appears dis-
satisfied. 'T'o followers of Rea-
son [ should put the first ques-
tion:—

“When the reason of one
man runs counter to the reason
of another which one should I
follow, and to what extent?”

In my opinion their answer
will be ‘Follow Perfect Roason”’.
Then the question arises** What
is Perfect Reason and where is
it?” If some one peints out
“Perfect Reason is there!”’ then
we ask “flow do we know that—
when we do not ourselves pos-
sass Perfect wisdom with which
to judge 1t?" This instinct will
be known as Faith. If we have
followed IFaith without
Understanding then according
to Reason we have acted
wrongly. If you say that Perfact
Wisdom does not exist, and
therefore every body should act
according to his own Under-
standing, then I say that this
i3 already being done by almost
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every body at present, or wher-

ever & man’s réason has led
him to a state qof Faith some-
how, bhe has found a point of
adherence. But each of us sees
what is good or bad for
himself, according to his own
lights: We cannot appreciate
what is good or bad for some-
body else, because we are not
in his position, tosee it from
his point of view. For example,
we call it madness when we see
a moth annihilate itself over
the flame. But the moth sees
everlasting Bliss in this extinc-
tion. So, when anybody asks
the question “which reason
should I follow?” we have noth-
ing but silence with which to
answer it. The same can be
said of Iaith. Each of us has,
by the aid of reason, reached a
state of Faith and desires to
adhere toit. So, when exter-
nal reason can neither protect
us from grief or sorrow, nor can
it direct us to Perfect Reason,
then how ecan we underrate
Faith? Do followers of exter-
nal reason believe that others
who follow somae Faith and act
upon its principles, are all mis-
guided, or in trouble? In my
opinion a genuine devout-wor-
ghipper like Dhanna, can

in spite of being absolutely illi-
terate, by the force of his Faith
in the 10 lb. weight, obtain
such joy in life, as we cannot
obtain from our library of a
million volumes on Philosophy.
But Faith which is not deep-
rooted or sincere, deserves to ba
condemned.

Nature has endowed man-
kind with various instruments
for obtaining happiness. One
obtains happiness through one
such instrument, a second one
through another. Reason is
alsoone of the best instruments
available. But at the same
time Faith cannot be decried.
On the contrary, until reason
also helps us te reach Faith
(certaintly) we cannot reach
a definite conclusion. Reason
has one field of action: Faith
has another. Ifitis right to
follow reason, how can it be
wrong to follow Faith (cer-
tainly). You can see that one
man with Faith has shaken up
millions of others, Eiven though
the sacred bodies of those Per-
sonalities are not present to-day,
the splendour of their Kingdom
over the hearts of mankind is
evar brightening and increasing
in geometrical progression. Is -
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kingdom. What was the condi-
tion of Arabia when the prophet,
Messenger of the Merciful, ar-
rived? What did the world
stand in need of when Lord
Jesus came? Was not real devo-
tion to God on the point cf dis-
appearance before the Ten
Gurus appeared ? instances can
be multiplied to show that
wherever the activities of such
Great Souls are described, we
find the surrounding circums-
tances to be such as to justify
Nature in producing Such Per-
sopalities to perform its Task
through them. Otherwise Na-
ture would be called Tncomp-
leta. If 1t is natural to expect
that water should be available
when nature has given us
thirst, then why should wo
deny the existence of Eternal
Bliss for onr spiritual craving?
Is it not contrary to reason to
assert this denial?

When we try to understand
the principles of Nature, our
reason brings us to this conclu-
sion. Whenever spiritual life
1s forgotten, it 1s essential that
such Personalities should make
their appearance. We can
understand future by reference
to the present and to the past.
1f such Personalities did comae

in the past, then whon similar
need arises again, such Perso-
nalities must come again, This
18 an incontrovertiblea TLaw of
Nature.

The next question that arises
i8 “How can we recognise such
Personalities’? The answer is
“Those persons who are ‘ready’
recognise such Personalities
naturally and without any ef-
fort. As for example, a piece
of iron recognises the lodestone
in spito of being inanimate, But
minds of other individuals
which are slightly covered cver
take a little timein recognising
them: Such Personalities are
never anxious to manifest
themselves.  But the Truth
reveals them naturally by lapse
of time. As for example what
did the people think of TLord
Jesus during FHis lifetimo or
near the end of His earthly
career, and what do thoy think
of Himnow? Instances can be
multipited to show that during
thioir lifetime all Groat Souls
ware recognised by few, but the
Truth, after first sowing them
like 4 seed in Karth, manifos-
ted them a million times aftor-
wards.

“Several people are claiming
to be Avatar (Maniltestation of
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God in human form) or World-
teacher, how shal] we recognise
the T'rue One? “T'he True One
will effect conviction Himseli.
He is not a World-teacher who
calls himself a  World-teaher.
Ha will be One whoin the
world will proclaim as its Tea-
cher, What need have we for
such a Personality when we
have got reason as our guide?
Ifonr persons whase reason is
not too strong will be found at
peace with one another if they
come together, but persons with
iniperfect reason who. however,
regard themselves in posses-
sion of perfect reason are
always found  quarrelling.
Therefore, we see restlasaness
all round us in the world. May
I enquire whether your reason
is perfect or imperfect? If it is
imperfect then why should it
be followed. If it is perfect
then why should a new reason
to day upset t:e old reason of
yesterday. We infer that our
limited reasoning faculty has
not led usto a stable conclu-
gion, because it is always sur-
rounded by selfishness, egoism,
thoughts of mine and thine
etc., etec. Thereforo what we
require is the presence of somse
Personality who should have
realised the Truth Himself, and

who should by the power of His
Love etc., bring home to us the
principles of Peace, Love and
Joy, so much so that a flood of
such joy should overrun the
world. At the present time
worldly wisdomn holds sway;
therefore we see nothing except
blood-shed, quarrels, compli-
cations around us- And no onc
is prepared to listen to the
fecble Voice of Purified Reason
even if it is available some-
where. Just as a dun star
remains ineffective in a dark
night, that Voice also becomes
still after a brief struggle. At
the present time therefore it is
most necessary that some such
Personality should manifest ig-
solf, who should illuminate our
minds, who should secure our
release from the iron-grip of
selfishness (egoism} and unite
us with that Divinity- 1s not
all this supported by the bright
side of roason? DBriefly then,
imperfect reason reigns sup-
rome at the present time; a
areat diversity of thoughts sur-
rounds us: we have not reached
any stable conclusion. It looks
as if this dispersion of thought
has emptied us of all Faith.
And without Faith we are as-
sailed by doubts. And doubts
aro felt to ba more painful than
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all this without Truth? Faith
ig obtained in several ways.
One such way is through rea-
son i e., logic, argument etc.,
but generally the result of such
acquirement is not strong be-
cause a second argument can
destroy it later on. Another
way 18 through realisation:
- Faith thus obtained is unbreak-
able. To illustrate, [ meet Mr-
A and after presenting some
thoughts or views to him ins-
pire him with Faith. It is pos-
sible that some other thought
orview or argument may des-
troy the former Faith. But
when I go like Swami Viveka-
nand, as an agnostic to an
illiterate Mahatma (Great Soul)
like Paramhans Rama Krishna
Dev Ji and the latter endows
me with Faith without using a
word, I get seized of Faith. All
my actions and view-points
undergo a change. But persons
who are devoid of similar Faith
are then unable to comprehend
my state, because they are
miles away from such a state
of mind themselves. If thoy say
Iam ‘wrong’ (in my new out-
look etc.) to some extent they
are justified DBut may I ask
on what basis can they declara
that this is wrong when they

are themselves entirely igno-
rant of this sphere and of its
principles? They will be justi-
fied in saying that, ‘it is possible
such a state of mind may bae
attainable’, but to deny the
possibility of euch a state alto-
gether will indicate something
lacking in them also. It is pos-
sible they may also have to
think out an answer for
adopting such an attitude. To
sum up, Faith can also be ac-
quired through the heart: and
Faith that is acquired through
a pure and sacred heart does
not find an enemy in reason
either. If our faith of ordinary
strength is sometimes the cause
of our loss (or fall', then ordi-
nary reason also cannot save
us from such loss at all times,
Just as there is no danger in
perfoct Reason (which is Di-
vine), similarly, there is no
danger whatsoever in complete
and true Faith.

Very well, if it is 1ight and
proper for us to follow reason,
let us examine the problem of
a ‘world-teacher’ or ‘Avatar’
or ‘Messiah’ in the light of
reason- Is Nature one or diver-
sified? Does the structure of
the Sun and the human eye
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indicate that one Power 1is
acting through them both or is
it more th:an one? If our answer
is “I'wo different powers are
acting’ thon why does the eye
need the Sun? Therelore, we
have to admit that Nature is
one, and also that it is un-
limited. And Nature has pre-
arranged everything for the
natural requirements of man-
kind.  Upon our birth we find
that the world contains all
objects which our senses desire.
Then it is an established fact
that the Creator of an object
also necessarily thinks of the
protection of his off-spring.
Therefore, Nature must also
naturally think of the protec-
tion of all its creation To
rectily ordinary derangements
of the world, ordinary persona-
lities make their appearance,
and within the limit of their
powers remove these defects,
The history of the world illumi-
nates the fact that whenever
the world really needed ‘that
Reality’,  then ‘that Reality’
manifested 1tself in some form
or other.  Similarly, when
the world finds itself bewildered
in the jungle of misguidance,
and comes to look upon mate-
rial 1ife as real life then it is
time for the most nataral and

illuminated principles of Nature
to do their work by manifesting
themnselves through some Per-
sonality. The same voice has
said in the Gita ‘“Whenever
Dharma (true religion) decays
and Adharma  (agnosticism)
prevails then 1 (That Reality)
come in some human form or
other”. Please mark. When
misguidance holds the reins of
power in the world, when dark-
ness (ignorance) should be
masterful all over, when there
be no guide to show the way
out. when personalities scinti-
lating with light like stars find
themnselves unable to perform
their task with success, is it
not necessary then that some
magnificent Personality, bright
as the Sun, should make its ap-
pearance, should dispel the
all-pervading darkness, should
usher in 1 rew cra and acquaint
the world with its charms and

beauties. 'T'he history of the
[Iniverse stands as living proof

of this truth. Ior example
when the need for the coming
of Lord Ram Chandra was
acute at that time Rawan
ruled the kingdom in which the
principle of eat, drink and be-
merry, held sway., When Kord
Krishna arrived on the scane, it
was Kamsa who ruled the
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death itself. What we need
at tho present time is that Per-
sonality which can endow us
with Faith. 1t i3 immaterial
whether we call Him Perfoct

Reason, Faith, Avatar or
Jagadguru.  Yime and Truth
will themselves bear abiding

testimony to the real World-
teacher.

> ¥z <

| INDIA EXPECTS EVERY INDIAN 0 DO HIS DUTY |

By Rao Saheb N. Natesa Ayyar, B.A., B.L.

( Continued from page 126)

WHAT ARE WE TO-DAY?

7. A strange epedemic, a
wasting epedemic of wholly
exotic growth has begun to
strut the country from end {o
end. Like the curse of Durvasas
which made Dhushyantha for-
get his married wife Sakunthala,
it has made the varnas and
castes forget that they are parts
of a single organism the smooth,
healthy and harmonious work-
ing of each one of which is a
sine gua non for the health of
each and of the whole. A stup-
endous confusion of duties, of
functions and of rights is para-
ding the entire Indian Conti-
nent. As many interests have
sprung into existence as there
are varnas and castes and
industries and professions, each
working solely for itselt and
none for the common good. The
atmosphere is surcharged with

internecine feuds, petty war-
fares, mutual suspicions and
intense hatred scarcely conceal-
ed. The true ideal has become
the target of attack instead of
the false man in actual life,
The one cement which like a
thread -that knit together the
differing flowers of a Kadamba
garland, had been keeping to-
gether the diverse units viz., the
allegiance to Sanathana Dhar-
ma, stands wholly disrupted,
Each has begun to talk in the
language of right and not in the
language of duty. It is right
that is moulding one's actions
and not duty as before. The
nose has begun to eat and the
mouth has begun tosmell, The
feet have begun to will and the
head has begun to walk., Equ-
ality, Fraternity and Liberty
are in the lips of everybody but
in the hands of nobody. Un-
healthy competitions, unreason-
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able heart-burnings and bicker-
ings have becomé the order of
the day. Above gll, religion is
being supplanted by egoism.

THE MODERN BRAHMANA

(a; The Bralimana has ceased
to be the spiritual and intellec-
tual force that he was. A
strange metamorphosis  has
appeared in him. Gold and
silver and place and honours
which were nothing to him
hefore, have begun to have an
attraction and value. He is
being weighted down by the
cares of months, years and
generations, He has, rightly
perhaps, laid himself open to
the charge of improperly stray-
ing away from his sphere, and
encroaching upon what non-
hrahmanas consider to be their
legitimate preserves-public ser-
vice, commerce, agriculture,
and other industries, His tem-
poral activities have subordinat-
ed his spiritual activities and he
has begun to neglect his Varna
Dharma and Ashrama Dharma
in his struggle for existence,
His greatness has become a
thing of the past, he is being
hounded down from place to
place like Jayantha and Dur-
vasas, The huge forests, the
vast seas, and the wide, wide
earth all alike refuse to give
him shelter.

THE MODERN
NON-BRAHMANAS ETC.
(b) The non.brahmanas are

faring no better. Without
bestowing a moment's thought
upon the reasons which have led
to the worldliness of the modern
Brahmana and compelled him
to have recourse to what is his
Apaddharma, they are being
worked into an unreasoning
animosity or bitterness, for no
acceptable reason. This is not
all. Each clan or sect is pro-
moting an exclusive movement
without realising that every
exclusive movement is a pull, a
downward pull, anda destruc-
tive pull against the collective
movement and in this way
myriads of movements have
arisen,

THE WOMEN.

(¢) The woman does not lag
behind the man in contributing
her quota to the confusion, Her
demands for equal rights with
men are rending the skies in-
cessantly, Her position as a
home-maker and her capacity
as a mother are on the melting
pot. The woman who discards
the care of the family, the
father, the husband and the
child and seeks the prison walls
is adored as a Devi. Her domi~
nion is no longer the home,
Girls are breaking through the



146 The Hindu Mind

chains of customs and are as-
serting their rights to a non-
chalant life of their own. She
is changing in figure, in mind
in soul and in her habits. The
old home is being replaced by
the movie and the talkie and
the prison.

THE MODERN REFORMER,

(d) And Lo! what is this ir-
responsible body of 100,000 do-
ing in this direction? With the
ostensible object of bringing
about the unmification of India
on unintelligible and ‘‘every-
where-overruled lines of equa-
lity, it is generating hatred and
greater disruption than what
India has ever seen before in a
manner unparalleled in history.
With the deep ignorance, the
unthinking enthusiasm and the
mad impetuousity of a new con-
vert, itis ruthlessly wrecking
the solid . foundations of all reli-
gious beliefs. It looks as if its
Viswamitra will create, a new
world soaked in irreligion, ir.
reverence and disregard for the
ancient order of things. India
is in the throes of an impending
revolution which some indi-
viduals complacently look upon
as Renaissance.

WHY WERE WE WHAT WE
WERE BEFORE AND WHY
HAVE WE BECOME
WHAT WE ARE TODAY?

.8. So far the diagnosis made

by these Iconoclasts has gone
radically wrong, cataclysmi-
cally wrong. We were what we
were because we wore all obser-
ving the Sanathana Dharma
rigorously, Each varna and
each caste were doing the duties
prescribed for each of them on
pain  of King's punishment,
God’s punishment and People's
punishment, i. e, under the royal
sanction, divine sanction, and
social sanction,

The golden chain ot Sana.
thana Dharma was confining
every one to his sphere and his
hereditary activities. Under the
talismanic touch of the Sana-
thana Dharma, every irreverent
thought, every disrespectful
questioning and every rebel-
lious deed became quiescent like
a serpent under the gaze of the
peacock. Every individual,
every sect, every clan, was
freely drinking nectar from the
golden cup of Sanathana Dhar.
ma and the poison of jealousy
and rivalry and competiiion
was found nowhere. The strong
cord of Sanathana Dharma was
quietly taking the majestic car
of Hindu India to its goal with.
out any oscillation or tremor,
and this cord, the revolution-
aries are out to snap without
realizing that in this mad at-
tempt of theirs, they will be
maimed, mutilated and crushed.
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They refuse tosee what they
could have clearly seen, had
they only cared t¢ see, that the
root cause of the troubles which
are harassing the millions of
India in all directions and crea-
ting feuds between man and
man, between capital and
labour, between parent and child,
between husband and wife, bet-
ween master and servant, bet.
ween the ruler and ruled,
between Bralhmana and non
Brahmana, between the higher
classes and the depressed classes,
the root cause is not the pre.
sence or perpetuation of the
caste system and Sanathana
Dharma but its decadence, dec-
line, and threatened destruction.
Had the brainy Brahmana been
permitted to continue to live up
to the Brahmana ideal set out
in the Shastras ®and confine
themselves to Brahmanical pur-
suits in the realms of religion,
philosophy and literature, with-
out poaching upon the close pre-
serves of others, had the mighty
Kshatriyas been prevented from
straying into the vocations of
the Vaisyas and continued as
warriors and administrators of
law and justice; had the thrifty
Vaisyas been permitted to con.
tinue as amassers and distri-
butors of wealth and material
resources without encroaching
upon the rights of the Sudras;

had the sturdy ‘Sudras been per-
mitted to continue as such and
live in the peaceful atmosphere
of loving service; had the toil-
some Panchainas who have
been set up to glorify them.
selves under the empty and
misleading appellations of Adi-
Dravidas and Harijans been al--
lowed to evolve according to
the laws of Sanathana Dharma
and purge themselves of the
sins of their previous bhirth and
left undisturbed in their avoca-
tions; had the women been
permitted to remain the indoor
creatures which they have been
ordained to be by nature and
had they not been instigated to
abandon their sphere and com-
pete with men, the unemploy-
ment, the disobedience to
constituted authorities, the Civil
War and the irreligion, turmoil
and confusion which we witness
to-day would never have appea-
red. The decline and decay of
Sanathana Dharma are sounding
the death knell of India's great-
ness, We have become what we
are.

WHAT SHALL WE BE
HEREAFTER, IF WE GO ON
AT THIS RATE
UNCHECKED ?

9, RELIGION
(a) Religion will be denoun-
ced as the cruel invention of the
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priests to keep the masses under
subordination. The phillippics
of the preacher and the divire
will no longer frighten the boy
or girl into virtue, Asceticism
will receive a blow from which
it will scarcely recover. A new
school of thought will arise
which will proclaim the seclu-
sion of women as designed by
man for tyrannising over wo-
men and condemn sex morality
as a mean trick, The spiritual
body will break up and the
society will decompose. There
will be a new boy and a new
girl with all the emptiness of
ideas and effervescence of emo-
tions,

MORALITY

(b) A new code of morality
will spring and there will be a
thorough change in the entire
outlook. Boys and girls will
stand in the full limelight
wholly emancipated from home
control and imbibe whatever is
bad in the West and is about to
be abandoned there as a source
of endless evil, misery and un.
happiness, Sex life will shift
from the procreational to the
recreational. Jazz will become
an accepted institution,

JOINT FAMILY
(¢) The ancient joint family
system will vanish., The home

will be supplanted by the Talkie
and the movie, “There is no
place like home"” will become
“There is no place like home
thank God.” The old customs,
the old manners and the old
ideas will all be gone. Civilised
life which is an euphemism for
the life of a chartered libertine
will be the order of the day.
There will be a steady and rap.id
increase in the frequency of
lapses from correct conduct. To
live, to live intensely, to live
turiously, to wrest from life all
its thrills in fire, air, earth and
water will be the new motive
power.

THE BRAHMANA

(d) The Brahmana will sink
lower and lower in the social
life. For a time he will engage
himself in a desperate struggle
to recover the lost ground.
There will not be one walk of
life which he will leave unex-
plored; he will cling like «
leach to the power which lie
has been so long wielding,

THE NON-BRAHMANA

(e) The non-Brahmana will
more vociferously and exult-
ingly point the finger of scorn
at the Brahmana and at the
Nemesis which has overtaken
him. The dissensions and strifes
for supremacy among them-
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solves will be phenominal. The
struggle for power will be so
acute, formidable and violent
.that blood may flow like water.
The Panchama Movement will
now and then lift up its head
spasmodically :but on account
of feuds among the numerous
gsects and divisions, nothing
will come out ot it,

THE WOMEN..

(f) By far, the influence of
the age upon the women will be
the greatest and the ’deadliest.
Their demands for equal rights
“with men will extend to the sex-
ual sphere as well as the social,
and the political.|Sowing of wild
oats wili no longer be the mono-
poly of boys but will be aggres-
_sively perceptible in girls, From
the quiet, submissive daughters,
wife and mothers, they will
.develop into teachers, politi-
cians, orators, preachers, law-
yers, doctors and steno-graphers
and in fact they will enter into
almost every occupayion which
Jas been hitherto the preserve
of man, The sweet noble, chaste,
.gentle, shyy and clinging vine-
type of womanhood apostrophi-
zed 'so much in poems and
-realized so much only in the
ordinary Hindu life, will be-
come adolescent and will be
submerged ‘by an unruly, vola-
tile and turbulent herd of
fashionable, frivolty-loving,

pleasure-seekers and “adventur-
ous members of clubs, music
halls, theatres and cinemas of
easy conscience and elastic vir-
tue. Tt looks as if the time will
not be far off “when the girl
with a cigaratte in her mouth
after meals and a lover in the
evenings to wander about and

‘give colour to life,” will be a
“natural phenomenon, quite as

‘natural as the rising of the Sun
in the east, as the blossoming of
flowers in the spring and the
falling of ‘the leaves in the
Autumn,

(2) In spite of these tremend-
ous relaxations in the rigours of
Varna discipline, caste discip-
line, and sex discipline, -there
will be no complete extinction.
The ancient ideals of the Brah-
mana, the Kshatriya, the
Vaisya and the Sudra, the Brah.
machari, the Grahastha, the
Vanaprastha and the Sanyasi,
the daughter, the wife and the
‘mother will linger always and
will never lose their intrinsic
Jhold upon the mind. .

WHAT ARE WE TO DO TO
BECOME WHAT WE
OUGHT TO BE?

10. This is a grand question.
A devine man alone can solve
it. The more closely you study
the question, the more distantly
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the answer recedes. The con-
ceivable solutions are so numer-
ous and so conflicting and at the
same timeso plausible in their
own way that it becomes an
almost impossible task to choose
among them,

(a) There is one school of
thought which sincerely believes
that the only effective remedy
is to go back to the ancient
Sanathana days. It proclaims
unceasingly “Resuscitate the
varnas and reclaim them and
restore them to their original
eondition.” In unfaltering tones,
it declares:—

“Install the Brahmana in the
chair of spirituality and meta.
physics and make him live the
life of the sage, the philosopher,
and the friend of the universe,

“Reinstate the Kshatriya in
the throne of the warrior and
the protector which has slipped
away from him and let the
world live in peace and repose
under his mighty arm,

“Seat the Vaisya at the coun~
ters of gold and silver and make
him distribute them evenly,

“Entrust the Sudras with the
noble task of production and let
the dignity of labour and service
grow hourly under his contral,

*Make the Panchamas the
tillers and cultivators of the soil

and let the mother earth yield
under their care, grains, fruits
and fodder in plenty,

“Let the women bLie once more
the queens of their household,
and engage themselves as of
old in making the children their
primary care, and wmoulding
them into useful and honourable
citizens.  Let clubs, cinemas,
theatres and music halls be a
taboo to them.,

It deelares *‘do all these and
see what a glorious vision meets
your gaze.”

(b) There is a second school
of thought which swears with
equal sincerity ‘‘you can no
more go to the ancient days of
Sanathana Dharma than you can
to the days of tallow and candle
and team of oxen. The con-
quests of fire, air, earth and
water already made and yet in
the embryo the spirit of Jass
already created and sure to bhe
intensified day after day and
the eries of equality and frater-
nity with which the atmosphere
has been filled, all these make
such proposals wholly unthink-
able and rediculows, They say
youcan as well bid the moon fly
from its orbit and the waves
abandon the shores, you cannot
retard the progress of evolution.
The ball has begun to move and
Is acquiring greater and greater
momentum every second, so

India expects eveil'yb Indian to do his duty 151

much so that all the known
forces put toget’hcr cannot resist
jts onward march either to its
own destruction or to unexplor
ed regions,

(¢) A third school noted no
less for its sobriety than for
sanity stresses with equal insis.
tence that all these erratic
forces will play themselves out
sooner or later and will reach a
stable equilibrium though after
a wearisome, hazardous and
extremely  disordered course.

11, The first school fails to
take sufficient note of the fact
that India is no longer the ex-
clusive land of the Hindu.
Non-Hindus owing no allegiance
to the Sanathana Dharma
though not so numerous still
form a respectable percentage
of the population and have
made India their home. How
can these be brought under the
Sanathana regulations ? In
what class will you place them ?
You may say that they may be
called Mlechas but will they
agree to be treated as such ? It
has only to be stated to be dis-
carded. The difficulties in the
way of accepting the correctness
of the second school are greater
still. The pretended conguests

. of nature are illusory, deceptive

and elusive, and will fail ulti-
mately to satisfy man., The

divinity in him will sooner or
later assert itself and treat with
contempt whatever is opposed
Lo it.

The third school bears a close
resemblance to the first from
which it differs only in predicat-
ing and interposing a dangerous
intervening course of a smaller
or longer duration,

12. The real solution lies in
linking with the .movement for
the restoration of the Sanathana
Dharma, the movement for the
unification of India and making
them both work in unison after
casting away the artificial
antagonism which interested
persons have created and re-
moving the meaningless barrier
which they have succeeded in
erecting hetween them,

13. It will have to be re-
membered that the disease
which is attacking us, isonly a
skin affection. It has not yet
touched the blood; the poison
has not spread beyond the
surface. A deep scraping or a
strong washing is all that is
needed. If only the matter is
attended to sufficiently early
the lost empire will once more
be ours,

(a) The spirituality of the
Hindu is dormaut, not dead,
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The blood of the saints, sages
‘and -philosophers of India still
-runs in his veins, though diluted
¢cent per cent.

With an iron determination and
a steady application the blood
‘¢an be invigorated and restored
to its normal strength. The seed
is there whole and healthy but
imbedded in a rocky soil. By re-
moving the hard soil encrusting
it and laying it open to the
influence of the water of Sana-
‘thana Dharma, it will sprout
and grow into a tree with leaves,
buds, blossoms and fruits. With
the Hindu, the process will be
not one of creation, transfusion
‘or transmutation as.it will be in
the case of a non-Hindu but one
of ‘mere manifestation  and
expansion of what is already in
existence. The spiritual, the
intellectual and the moral
heights of his forefathers may
be gradually brought  within his
reach and even outdistanced.
It is enough he makes an at-
tempt, a since;’e atiempt, a sus-
tained attempt and he will rise
to his full dimensions.

(b) The times are increas-
ingly propitious at present for
‘making a beginning both for
Brahmanas as well as others,
For the Brahmanas it is a Hob-
" "son’s choice and for the others
“it will become so very early. In

the mad race for worldly
advancement the brahimana has
beon left far far behind, and he
can never hope to regain the
lost ground, however much he
may fret and frown and frisk
and jump, The other varnas are
laying a sort of flattering unc-
tion' to their souls, but the
storm has already begun tg hrew
and a similar fate will overtake
them at no distant date.

INDIA EXPECTS EVERY
INDIAN TO DO HIS DUTY

Ye, Varnas, castes and re-
formers, I conjure you, in the
name of all that is great, good
and noble in India. Wake up;
take time by the forelock. Put
your shoulders all of you to the
wheel and draw the car of
Swarajya without scorn and
hatred. Be one hundred and
five and not one hundred on one
side and five on tlie other, in
things essential. In all things
social be as separate as the
fingers and yet one in the hand
in all the purposes essential for
mutual progress.

(¢) Ye Brahmana, be the
poineers in the ficld, - To be
called upon to ‘give up, all at
once, the accustomed life of
power and influence, comforts
‘and  luxuries - will certainly
~create a wrench, a deep wrench
but what are yoa if you are not
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capable of this sacrifice? Recall
to your mind the simple serene
and austere life which your
ancestors lived “in the forests
and in the cottages, on the hill-
tops and by the river sides, Are
you higher than they? It is the
raw roots, the rugged fruits and
the wild grains which have put
divine vigour into their body
piercing sharpness into their
intellect and universal love into
their hearl. Retrace your steps
with grace and dignity, slowly
and steadily. The way is clear
and easy. Cast away the evil
practices one by one. Take to
plain living and high thinking.
Throw away the adder of
luxury and sensuality. Begin
by rising before 4 A. M. and
bathing before 5 A. M. and per-
forming the Sandhya before 6
A M. Without your knowing
it, these acts will lead you to
Oupasana, Deva puja, and Vais-
vadeva and Athithya, You need
not trouble yourself about these
latter at first. They will come
to you of their own accord; inch
by inch you will rise and every
Karma, Srcutha and Smartha
will seize you. Ojas, Thejas and
Brahmavarchasam will all woo
you. Your body will become
pure beyond recognition, Your
mind will become clear as crys-
tal aud your spirituality will
shine brighter than ever. Spiri-
tual empire will become yours

once more and you will be ‘its
uncrowned monarch, You will
hecome the Bhoosura that you
were and rise higher also if you
like. You will be the friend of
the whole world, shaping and
guiding the destinies of all
created beings, preaching the
Gospel of peace, harmony and
the essential oneness and divi-
nity of the entire universe, Look
at this genuine picture and on
the other picture which is its
counterfeit, May God bless you!

(d) Ye Kshatriyas, Vaisyas
and Sudras, You stand in need
of no exhortation. Remember
what Sri Ramachandra and
Yudhishtra, Vithura and Soota
and Vaisampayana did, Walk
in their footsteps: drive out of
your body the poison of animo-
sity and irreverance which has
been injected into you and
which your noble blood has been
so long repelling. Help the mo-
dern-day Brahmana to become
the ancient ideal Brahmana
whom you have always been
revering and adoring. Become
yourself the ideal Kshatriya,
Vaisya and Sudra. The path is
strewn with flowers. May you
enjoy all the fruits of the prac-
tice of Sanathana Dharma,

(e) Ye, women, lay aside all
the outlandish and eccentric
ideas with which interested per-
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E: We mean the worship of the
rising Sun, the setting Sun or the
Sun in mid heavens.

H.H: Quite so. Comprehen-
sively speaking, you mean the
worship of the Sun?

E: Yes.

H. H: You tell me that Sandhya
is the worship of the Sun and yet
you ask me what is worshipped
in the Sandhya. Don’t you think
it is an annecessary question?

E: Put so, it may seem an un-
necessary question but my real
question is, what is the Sun that
is worshipped?

H. H: What do you underrtand
ordinarily by the Sun?

E: We mean the bright celestial
orb.

H.H: Then it is that bright
celestial orb that is worshipped.

E: But that orb is, according to
science, inert inanimate matter in
a state of high combustion and is
certainly not worth while being
worshipped by intelligent beings
like ourselves. It can neither
hear our prayers nor respond to
them. I cannot helieve that our
ancients were g0 ignorant as {o
address their prayers toa mere
burning mass of matter, as some
of the western so-called scholars
would make them out to be.

H.H: I quite agree with you.
They ecould never bave been so
foolish.

E: But what then did they see
in the Sun to justify their prayers
being addressed to it?

H.H: You sa:d just now that
the addressing of prayers to inert
matter cannot be justified.

Ii: Yes.

11. H: What then must be the
nature of the entity te which a
prayer is addressed?

E: The primary condition is
that it must not be mere iners
matter but must be endowed with
intelligence.

H.H: The second condition is?

E: Thut it must be able to hear
our prayers and be powerful
enough to answer them.

H. H: Quite so. If our ancients
were not fools and yet addressed
their prayers,and require our pra-
vers to be addressed to the Sun
their conception of the Sun must,
be quite different from that of a
mere tadiant orb.

E: Yes. they must have also
postulated cf its intelligenee, capa=
city to hear ns and the ability to
help us.

H.H: The “ns” ineluding not
only all those who are now living
to raise their hands in prayer to-
wards it but also all the genera-
tions, past and future, infinite in
number though they may be?

E: Of course.

H.H: The entity thatis wor-
shipped as the Sunis therefore one
whose intelligence or ability knows
no limitation of space or time.
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- 1t must be so.

H.H: You have now got your
answer to the question who is
worshipped in the Bandhya? It is
an Intelligent Being, Omniscient
and Omnipotent in the matter of

hearing and respanding to its

votaries.

F: Your Holiness then means
that it is a Deva who has his
habitation in the solar orb?

H.H: Quite so. He has not
only his habitation there but the
solar orb is itself his physical
body.

T: Your Holiness means that
that Deva eulivens the solar orb,
just as we do our physical hodies?

H. H: Just so.

H. H: If then he is embodied as
much as we, how comes it that he
is worshipped by us and how does
he hav: such high inteiligence or
power as to merit our obeisance?

H H: He attained that status
by virtue of the appropriate Karma
and Upasana done by him in a
previous life.

E. Does vour Holiness mean
that he was ab one time one just
like ourselves and that he attained
that status by effort?

H. H: Yes.

I&: Then he is no more than a
Jiva, which I also am. Why
should a Jiva make prostrations to
another however superior the lat-
ter may seem to be in comparison’

H.H: Why should your son or

pupil respect you and why should
you show respect to your superior
officers? Are not both Jivas?

F: No doubt they are. DBut we
respect onr supeviors as it is in
their power to help us onor to
injure us if they so will

H H. That is a verv low kind
of respect. Anyhow, taking even
that kind of respect, we must res-
pect the Surya Devata if it is in
His power to help ns or to injure
us if He so wills.

E: Of course.

H. H' Being a Jiva as mnch as
vour superior officers, He will help
you if you appeal to Him for help
or injure you if vou ignore or des-
pise Him. In your own interests
then, you are bound to worship
Him and secure His good-will.

E: But I need not court the
favour or fear the displeasure of my
superior officer if [ carry out the
duties of my office faithfully. T am
conteny to get what T can by mere
adherence to duty and [ need not
fear anybody if T never fail in my

dutv.
H.H: Quite so.

E: 1f T preserve that attitude,
there is no reason why I should
propitiate my superior officer.

H.H: Certainly not.

K. If similatly T carry out
strictly the duties enjoined on e
by the Shastras, | need not propi-
tiate nor fear the anger of any
other JJiva be he the highest Deva.

HL.H:  Qnite so.
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sons have stuffed your mind.
Be once more the good daugh-
ters, the loyal wives and the
wise mothers which you have
been. Remember Savitri, Seetha
and Droupathi and Ahilya Bai,
the queen of Jhansi. Beware of
the bottomless abyss into which
your sisters have fallen or are
falling and into which they are
pushing you,

(f) Ye Panchamas, keep alive
the traditions emphasized by
Nanda and Thiruppanalwar,
Evolve yourselves by slow sta-
ges, Don’t fall into the snare
into which interested persons
are trying to entrap you.

(g) Ye Reformers, rally your.
selves under the white banner
of Sanathana Dharma. Walk
into the parlour of the Sanatha.
nists. They will embrace you
with open arms. The long yearn.
ed Swarajyam will be in the
hollow of your hands very soon.

13. The Sanathana Dharma
is the greatest unifying force
in the universe. The Sanatha-
nist who preaches and practises
the essential oneness and divi.
nity of the soul in every created
Being is the greatest disciplina.
rian of the body in which the
soul is sheathed. It is the
Sanathanist who has elevated
discipline and obedience to the
dignity of science by precept as
well as by practice. In the real
Sanathanist be he Brahmana or
non-brahmana, you will find a
mighty power louse and the
acme of all activities physical,
intellectual and spiritual, Who
can tell what will not happen
when this man of action, this
man of spirit thinks fit to res-
pond to the call of the divine in
him to unfold himself and
breathe into the movement for
obtaining Swaraj, the mind
force, the spirit force, and the
soul force which he has acquir-
ed as the result of eons of

physical, mental and moral
discipline,
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THE SANDHYA WORSHIP

By Guru Das.

A touring Educational Oftficer
(Mr. E.) once said to a great
Acharva (whom we shall merely
call His Holiness) “I have occa-
sion to be in constant touch with
young boys, mostly Brahmanas,
studying in the schools which I
have to inspecte I have fourd
that even with those boys who per-
torm their Sandhva worship it is
more a matter of form than of
real worship 1 shall be very
much obliged if your Holinesz will
give me some valuable hints
which I can convey to them.”

H.H: I am very glad to see
that you are not content with your
official routine of inspection but
desire to utilise the occasion for
the betterment of the boys. It
will be well if all educationists,
inspecting officers or teachers,
realised that they have been en-
trusted with the very grave res-
ponsibility of training up young
men in the most impressionable of
their life-periods and they are
really very much to blame if they
confine their attention to the text
books prescribed and neglect the

‘character and the gpiritual side of

those young men and more so if

they misuse their opportunities of
shaping the young minds of the
latter.

E: T am trying what little I can
to keep that end ever before me
and I never fail to summon the
boys and give them some useful
advice before I part from them.
It is mainly with a view to help
myself to do that work properly
that I request your Holiness to
give me some practical hints,

H.H: Even if the boys to whom
you propose $0 convey them may
not benefit by them, you will cer-
tainly be benefitted.

K: Certainly.

H. H: You may therefoie for the
present ignore the boys but ask
such questions the answers to
which are likely to be useful to
yourself.

E: The first question which
suggests itaelf to me with reference
to the Sandhya worship is: What
is the Deity or Upasya Devata in
Sandhya worship?

H H: Before we consider that,
please tell me what you under-
stand ordinarily by Sandhya wor-
ship?
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E: Then may I give up the
worship of the Aditya Deva ?
H.H: Certainly you may, un-
less of course such a worship is
part of the duties enjoined on you,
E: How can that be ?

H.H: An horest and strict
officer in performing the duties of
his office need not, it is irue,
mind the pleasure or the displea.
sure of his immediate superior
officer, DBut the were fact that
he thinks it necessary or obligatory
to perform those duties properly
shows that he has as the ultimate
end the pleasing, or the avoiding
of the displeasure of. a still high-
er officer who is superior to himself
as well as his immediate superior.
Iven if he has no personal ac-
quaintance with that highercfhicer,
he bas an undefined power, call
it the King or the Government,
ever in the background of his
mind when he performs the dutics
of his oflice.  And fhat power has
the ability to benefit him by a
recognition of his services or to
punish him by taking note of his
delinquencies. Further that power
rules both him and his jmniedi-
ately superior oflicers. If therefore
that power requires him to hehave
in a particular nianner towards hig
superior oftficer, he cannot afford
to disobey that injusction, for if
he so disobeys he not only incurs
the displeasure of that ofticer but
also of the higher officer.

E:  That is so.

H.H: Bimilaly if 8 Power
which rules both yourself and the
Aditya Deva ‘requires you to
conduct yourself in a particular

way towards that Deva, you can-~

not affo1d to neglect that injunc-
tion but must conform to it or
take the risk of incurring the
displeasure of that Deva as also
of that higher Power,

E: 1t is no doubt so. TBut, if
that is wy attitude, even in pros-
trating myself before the Aditya
Deva my main oljective being the
pleasing of that higher Power, I
shall be really worshipping that
Power even when wmy worship
seems addressed to that Deva.

H.H: \What of that ?

E: If L am able to ennceive of
such a Higher Power who rules
even the Aditya, that Power is
really the worshipped entity even
though to all appearances the
worship is addressed to the Aditva
only.

H.H: Quite so.

1 But your Holiness said that
it was the Aditya Deva who was
worshipped ?

H.H: Yes. 1t is correet =o
far as perscns who are not able to
conceive of a Higher Power are
concerned.  To those however
who are so0 able, that Power is
really the upasva.  That DPower
js called Hiranyagarba, He en-
livens and ensouls not only the
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Aditya- but all Devas, He en-
livens and inhabits no% only the
solar orb but all things. He is
thus a Cosmic Perbonality who is
the Soul of all things.

1: 1 suppose, just as we have
the sense of [ in our physical
bodies, so does that Cosmic Per-
sonality have the sense of I in the
entire Cosmos ?

H.IT: He has.

Fi:  If so the difference between
Him and me lies not in the pre-
sence or the absence of the sense
of I but only in the degree, the
range or the magnitude of that
sense. Mine is restricted; His is
extended.

H.HM: Ttisso.

T: It is the sense of I thut is
responsible for the concept of a
Jiva, he must be as much a Jiva
as myself.

H.H: Quite s¢. In faci He is
called the First Born.

I5: If then even this Higher
Power happens to belong to the
category of Jivas just like myself,
the same objection which I men-
tioned against the worship of the
Aditys Deva still holds good.

{1.H: What then would vou
like to worship ?

E: A transcendent power which
is not n Jiva.

H.H: Have it then that it is
such a transcendent Power that is
worshipped ir. the Mandva. We
give Him the name of Iswara, the

Liord, or the Antaryami the Inner
Ruler.

I5: DBut I have heard it men-
tioned that the terms “Loord” and.
“Ruler’® are but relative termns
which are used in regard to Him
when we want to describe Himin
relation to the universe which is
“tordea’ over or “ruled” by Him.

HOH: ™ Yes, it is so.

I% It cannot be that we can
have no conception of Him apart
trom his suceh rvelationship to the
universe, His relationship to the
universe can at best be only an
extraneous circumstance. In His
eszence, He must have an inde-
pendent existence quite unrelated
to any thing else.

H.H: You are quite right. We
call that uunrelated essential exig-
tence Brahman.

L: It that is so, that must be
the real object of worship rather
than even the relative aspect cal-
led Iswara,

H.H: It is even as vou say. It
is really the unqualified Brahman
that is worshipped in the Sandhya.

E: T really cannot understand
vour Holiness.  You first said that
it was the Solar Orb that was the
object of worship; when however
I pointed out that it was but inert
matter, you said that it was the
Aditva Deva that was the object
of worship; when again I pointed
out that He was only a limited
Jiva like myself, you said it was
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» T and another
grns to it as a visible sym-
. the Infinite Brahman.
gestion, what is the Upasya
® Sandhya worship?, can
plore be answered only in
i 1 have stated above,
ply that it is the luminous
F isself to the person who is
Mle to have any higher con.
gon, it is the Aditya Deva
Bhe person who declines to
homage to an inert mass
pover luminious it mayv le, it
ahe cosmic soul Hiranya-
Fha to the person who classes
. Devas in the category of
ed Jivas like Himself, i
Ewara Himself to the person
Bhom even Hiranyagurbha
Pt a soul ever so unlimited,
At is Brahman itself to that
e

ot

person who looks upon even
Iswara as but a relative aspect.

E: I now quite understand
how in the simple worship of
the Sun all the possible stages
in spiritual perception have all
been provided for,

H. H: Tt is not only so, for
vou will find if you consider the
matter still further that all the
three means known as Karma,
Bhakti and Jnana have all been
iven places in the daily wor.
ship but that is a different mat.
ter.  Simple as the Sandhya
worship seems to be, it is suffi-
cient to help us on to the highest
stages. It is as uwsetul to the
highest aspirant as it is to the
beginner. 1t is folly therefore
to belittle its value or to neglect
it in practice,
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Hiranyagarbha the Cosmic Soul
that was the object of worship;
when once again I pointed out
that He was after all a Jiva how-
ever cosmic may be His sense of
I, you said that Iswara the Lord
and Ruler of the universe was
really the object of woiship;
and lastly when [say that even
He is but a relative aspect of
Brahman, you say that the object
of worship is that Brahman itself.

H. H: 1 did say so.

E: But I fail to see how all
these statements can be reconciled:
H. H: Where is the difficulty?

E: The object in a particular
worship can be only One. How
can it be the Solar Orb or the
Deva enlivening it or Hiranya-
garbha or Iswara or Brahman?

H.H: I never said that it was
the Solar Orb or the Deva and so
on.

E. Does your Holiness mean to
say then that the object of worship
is the Solar Orb and the Deva and
Hiranyagarbha and lswara and
Brahman all put together?

H.H: Nor did [ say anything
of that sors.

E: How then am 1 to under-
stand your lloliness’ statements?

H. H: When did I tell you thas
the Upasya was Aditya?

E: When I mentioned that the
physical mass of burning matter
cannot be the object of worship.

H. H: Before you mentioned i t,
I snid that it wad even that mass
that was the Upasya.

BE: Yes.

H.H: I never mentioned that it
was the solar body or the Deva
as an alternative, To one who
cannot conceive of an enlivening
soul, the Upasya is the physical
mass; to one however who dec-
lines to accept inert matter asan
object of worship, [said the Upa.
sya was Aditya Deva. The Upasya
i8 ever one bubtits exact nature
varies with the competence of the
worshipping aspirant, The Upasya
gets further refined when even
the concept of a Deva does not
satisfy the enquiring devotee. e
say then that it is Hiranyvagarbha.
When even sucha concept seeis
meagre o: unsatisfactory, we tell
the devotee that he is veally wor.
shipping the Supreme Lord Him-
self when he begins to feel that
even the “liord” ness is a limita-~
tion on His essential nature, we
tell him that it is the irfinite
Brahman itself  that i3 veally
worshipped.  Where is the dith
culty?

Ii: Does your Holiness mean
theu that it i3 not possible to defi-
nitely say what the object of wor.
worship in the Sandhya is except
with reference to the mental
equipment or intelletual advance-
much of the worshipper?

The Sandhya worship

H.H: How can there be an
object of worship if we ignore
the worshipper? The nature of
the  worshipped necessarily
depends upon the nature of the
worshipper,

E: How?

H. 1i: Take me for example,
All of youshow me respect. But
the object of respect, though it
v roughly speaking myself,
does differ with each one of you.
Ordinary people respect me and
like to see me surrounded by
glittering paraphernalia; their
attention  and  respect are
elaimed by them rather than by
my personality; for such people
will show the same respect to
others who have the same para-
phernalia. Their homage is not
therefore really paid to me but
only to the paraphernalia Some
others will respect me for (e
pasition that Thold or for the As-
rama in which 1 am:such people
will equally respect others who
are or may come to be in such
a position or in such an Asrama:
their homage is therctore not
paid to nre but to the position or
to the Asrama. Still some others
may not care what position [
hold or in what Asrama [ am
but will show me homage wher-
ever I goand however I may
be; their object of respect is my
physical body, A few others
will not mind if my body iz
dark or ugly or even diseasad

but will nevertheless show
homage if by purity of mis
and character or by the clariff
of my intellect and learning 4
by any spiritual merit that
may possess I coinmand the
respect A very few will res
pect me for the spark of Divi
Intelligence which inheresin m
as it does in all of you.

E: Of course it is not possibl
to say that all the devotees tha
approach you are of the sam
mental equipment. ’

H.H: Quite so. But ord
narily all these people, whethe
they really tender homage
the paraphoernalia or to my s
tus and Asrama or to my bod
or to my mind or to my intelle
or to the Divine spark in me,
prostrate Dbefore me to show
their respect. Can you tell me
apart from any reference to th
several devotees, to whom or t
what they prostrate?

K: It is no doubt very difficul
to answer,

H. H: Similarly with ever
kind of worship, Externall
viewed, there will be no apps
ciable difference Detween ond
who respects me for the para
phernalia and another who re
pects me for the Divine sparK
in me., Externally viewed
there will similarly be no appre.
ciable difference between  tha
devotee who in his blind faith is
content to address his prayers ¢

-~
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