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O'l‘-(hi)lsd in.their Scriptures, It is an unfortunate cireumstan.
that the Hindu Society which aimed at the cultural and spiritu,
training of all its members and is still retaining its excellence sole-
ly because of its splendid system of caste organisations, strict
morals and healthy principles, in harmonic agreement with the
laws and regulations preseribed by the Shastras, has become the
target of much unwarranted abuse and vilification from among its
own members,  They enunciate that ¢ old order should change
yielding place to new,” that their * unique inner voice ' was to he
taken as the real Veda and that the code of Manu, Puarasara,
Yujnavalkya and of other eminent lawgivers should be thrown to
the winds and be replaced by enactments of Harbilas Sardas and
Hari Singh Gours,  In our country as there are enough of igno-
rant men to believe whatever these so-called Reformers say, they
have grown bolder, and masquerading under the shade of * Liberty
and Freedom for all' they refuse freedom of action to the true
Hindus in matters connected with Religion, To add to all these the
Legislative Councils and Assembly in the country are composed of
elements which are prepared to flout all accepted principles of fair-
play, equity and justice.

Thus, we are now, as it were, caught in a wedge, harassed
on the one side by Congressmen, Aryasamaiists ete., misnamed as
Reformers, on the other side by a Government completely alien to
our habits, manners and customs. But there is really no reason
to be disheartened.  Kven in this dark age, this Kaliyuga, where
topsyturvydom is rampant everywhere, there arc people in plenty
who will hold aloft the torch of Religion and Culture for guiding
themselves and all others who come under their influence, along
the path of Right Conduct, They will remain unscathed by the
destructive efforts of the so-called Reformers, A Hindu to be true
to his name, genius and ancestry must follow faithfully the Suna-
thana Dharma as traditionally interpreted and followed, secure in
the belief that all the bandicaps to which he is now being subjected
are only the tests of his faith,

As already pointed out, the tendency of the modern age is
such that anybody professing faith in the Kternal Hindu Religion
is considered a jackdaw with borrowed feathers in political circles,
however influential and powerful he might be in his party. His
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words would not be published in the metropolitan newspapers.
Although it is not possible to drive out of the country the deleteri-
ous forees that threaten to canker our society as a whole, vet it
<houald be our carnest endeavour to safeguard the intervests of the
true Hindus and their culture,

Tt is with this view that we start the * HINDU MIND.
It our task should succeed, however slightly, in retavding the rapid
growth of misconceptions and in preventing the  headlong descent
of even a few Into scepticism and brreligion, the object of the
publication of this journal shall have been more than fulfilled.

Ttixon the strength of o steady and faithful voll of subscribers
that the Hife of o journal like this must depend, So, we would request
all true Hindus not only to enlist themselves as subseribers but also
to contribute articles vindicating the priceless truths and the real
import of our hoary Hindu Sceriptures,

«Q ’L/ . 65

“Thoso who wish to sco the end of the present condition of society
have taken most part in argumentation.  ‘Those who have no desire for chango
wre of the class which alwnys waits for action rather than argumont., Dut a
large soction of the community, probably the largest section, while remaining
unconvineod by the arguments used and more ov loss distrusting the methods
proposed feel that somo change is inevitable. It is with these that will pro-
bably rest the decisive part in shaping the course of (uture events. But at
prosent they simply sit and wait.  Thoy have noindication as to the direction
in which the right path lies. They look in vain to Science as authority for any
hint as to duty. They are without a faith; for, thero is at the prosont timae
no Science of human socisty. Many of the spokesmen of Seience who concern
themselves with social problems continue to speak and act as if they conceived
that their duty to society was to take away its religious beliefs. But it is not
that thoy haveany faith of their own to offer instead; they appavently have
themselves no grasp of the problems with which tho world is struggling as best
it can. Scionce huas obviously herself no clear perception of the nature of the
social evolution wo are undergoing, She hus made no serious attempt to ox-
plain the phenomenon of our western civilization. Wo are without any real
knowledge of tho laws of its lifo and development or of the principles which
underlie the process of socinl ovolution which is proceeding around us.”

—Benjamin Kidd
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E TN EPIECTFEDNECETS,

A BENEDICTION

P N TR ETHY

BT M. Krishnaswami Aiyar, B. A, B. L.,
Advocate, Madras.

To undertake to pronounce a
prenatal benediction is no easy
affair, for it has been said, and
said very rightly, that, apart
from the difficulties that may be
caused by the lack of qualifica-
tions to bless, one must know the
person to be blessed.  Not only
does one not know the person
who is to be blessed but even the
parents do not seem to beé.in
view. The necessities of a case
do engraft exceptions to general
rules and methinks nowhere than
in journalism does one find such

a large play for these exceptions.

Ordinarily christening takes
place: after birth and is buta
postnatal celebration. In a jour-
nal, christening seems to be a
prenatal affair. The ambitions
entertained of the future no less
than the desire to parpetuate
characteristics and excellences to
which the parental minds stand
inclined, play alarge part in- the
evolution of the name (of the
child). With a journal, however,
it is difficult to premise any such
considerations for, like the dew-
drop, the journal is literally the

offspring of heaven, the birth of
the times and the veritable re-
flection of the good and bad of
the atmosphere in whlch it takes
shape. ~

Even so it is nothing strange
that ** The Hindu Mind " takes
shape at a place of such great
spiritual jmportance and interest
as Tiruvadamarudur., All eyes
are now at ‘* The Hindu Mind,”
for the most obvious reason that
nobody seems to feel sure of
what it is and those who feel
sure about it if at all feel so in
very violent and contrary diree-
tions that it sets the onlooker in
amazement rather than illumi:
nation about it. New-born child
of acute controversy ! the con-
tribution you have to make to
the knowledge of the world will
be the fitting judgment on the
justification of your birth, Your
name does not disclose anything
definite. ** The Hindu " includes
within it all classes of persons
with acute differences in faith

and practice and for some pur-

poses, non-Hindus are equally
caught within its wide import,
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The ‘mind’ of man is inscrutable.
It is not even known to himself
and more often than not the
mind is the master and the man
is the slave. Mind is such an
indefinite being that one does
not know what it means exact-
ly. It may easily be the will
led on by the five outer senses,
It may indicate the Budhi of the
oriental scholar or even the
Atma. From the meanest of
functions to the highest realisa-
tion ** the mind * may possibly
stand for the living factor. Hence

I take it you are as - inscruta-
ble as your name implies but let

me wish you a happy career of

truth and service, of joy and

blessedness, Stand out in bright -
illumination shedding your light

on the dark recesses of materia-

listic deflections. Fill the air

with the resonant adumbration

of the Word of God and carry

His blessings to every home, big

or small, amidst which you are

destined to stroll. I wish you

long life, true service and abid-

ing blessedness,

N
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By R. Krishnaswami Aiyar, M. A, B. L.,
Advocate, Tinnevelly. '

It is a wellsaccepted principle
of good government that there
should be liberty of the person
of the subject as well as liberty
of opinion including liberty of
the press, But it is well to bear
in mind that it is an equally
well-accepted principle that the
liberty of the subject in any of
these matters is not absolute
but is circumscribed to a large
extent as the result of his being

but a unit in a composite whole
called society. It is not liberty
of the person to allow him to
walk naked in the streets, to do
injury to others or to commit
suicide, It is not liberty of the
press to allow it to engage .in
venomous language or deal with
obscene subjects. It is not liberty
of opinion to allow a person to
thrust his ill-conceived views up-
on a quiescent audience, As the
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State steps forward to control
the two former with a view to
its own preservation, it is equal-
ly entitled and bound to regulate
* the expression of opinion also in
the interests of the society itself.
But the State to bein a position
to do so must be in the hands of
those who can impartially decide
what are the right opinions
which can be given expression to,
We are painfully aware of the
incapacity of the modern
governments to exercise aright
their power to regulate the
liberty of the person or of the
press. Their incapacity is all
the greater in the matter of regu-
lating the liberty of opinion.,
This is mainly due to the absence
of any guiding principle in the
conduct of the governments,

The only motive, so far aswe
are now able to see, weighing
with those who want to clutch
at or retain in their hands the
reins of government is purely
personal selfishness. They have
no time to think of the welfare
of the people. They have neither
the capacity to do so. The peo-
ple therefore begin to think for
themselves, When the power of
selecting their own rulersisgiven
to them, they naturally select
those who will pamper to their
tastes, I know it will be deemed

bias’pher’nbus in these days to

say that the people have n
right or at least must not b
allowed to have their own tastes
The true “HINDU MIND" how
ever cannot appreciate the wis
dom of asking the in-patients o
a hospital to assemble togethe
in solemn conclave to decid
upon the medicine which th
doctor must administer to then
or to elect by the counting o
their votes the doctor that ha
to administer it. If they s
assemble, Iam sure they wil
all vote for the eviction of the
doctor first; if that is not possi
ble, they will elect for the doc
tor’s post a person who will giv:
them sweet medicines; and they
will unanimously resolve that n¢
medicine that is not sweet shal
be allowed within the premises
If there happens to be a foolist
dissentient patient who preferss
bitter but useful medicine to ar
attractive pill he will be silenced
if that is not possible, he will be
out-voted and be made to sharc
the fate of the majority. Ow
modern govenments are all ma.
naged only on this principle—
the rule of the majority every-.
where—majority not of intelleci
but majority of numbers, The
vote of a gentleman who has
been at the helm of half a dozen
states is politically of the same
value as that of the loafer inthe

street whose name happens to
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continue in the electoral roll be-
cause he once owned a house
which he has long since parted
with, The former must submit
to the inevitable if he is out-
voted by a number of people of
the latter sort. Thistyranny of
numbers has taken hold of even
our sacred land and is sought by
some misguided enthusiasts to
be extended even to the field of
religion. In the field of politics it-
self it isintolerable. Everywhere
and at all times, the leadership
of the people and the guidance
of the state have been vested
only in a few, Even now it is
so. But in the past the few were
from the intellectual, the moral
and the capable; now the few
are from -the smooth-speaking
gelfish time-setvers, They are
prepared to devise or do anything
to please the clamours of the ig-
norant so long as the lattter do
not disturb them from ' their
berths. The welfare of the peo~
pleis no concern to them, If
they want the votes of a set of
gentlemen who favour liberti-
nism, they are prepared to legal-
ise it by the enactment of an
appropriate statute. 1f promis-
cuous breeding is the pet hohby
of another set, the leaders oblig-
ingly give it their statutory
blessing and approbation. This

is how our modern movements,
including the management of .
the government, are getting on. .

So long as the present state of
things continue, that is, so long
as the decision of the majority
irrespective of th e individual
qualifications of those forming
it is the guiding factor in our
public life, it is impossible to ex-
pect any substantial good.

Contrast with this the old In--
dian state. The people had
to observe Law not of the mak-
ing of sham councillors, but eter-
nal and emanating from God,.
The rulers. themselves were but
the administrators of that Law
and not their makers. That Law,
Dharma as it was called, was
supreme both to the ruler and
the ruled. The ruler’s duty was
to observe the law himself and
to see that it was observed by
his subjects properly. The main
end of that law was the supreme
realisation of the Godhead  in
each individual. The social ad-
vantages which naturally re.
sulted from the proper obser.
vance of that Law were but
subsidiary aims. In the enun-
ciation of that Law and for the
purpose of removing any doubts
that may arise in its practical
application, the ruler was provi-
ded with a set of advisers who
had transcended all selfish pur-
suits, had studied and practised
aright Dharma and realised its
goal. Till such a government
is once more secured in India,
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the eonfusion that now prevails
is bound to continue. The peo-
ple now feel that the persons
presuming to rule them are no
better than themselves and are
sometimes even worse; they
naturally feel no respect for the
latter and claim the right there-
fore of deciding for themselves
asto how they ought to be ruled.

This kind of unhealthy spirit
has been gradually spreading
itself from the field of politics
to that of religion. It is im-
possible to prevent it. Once the
people are invested with the
power to decide for themselves
the rulers that have to regulate
their political conduct, they take
the next step of arrogating to
themselves the right of deciding
what shall regulate their con.
duct in religion also, Students
of history are aware how in
England at the time of the Re-

volution the assertion of rights in -

politics went hand in hand with
the assertion of rights in religion,
It is but human weakness and is
therefore universal, If a gentle-
man, thanksto his unacknow-
ledged past Karma, is raised to
the High Court Bench or the

Congress Presidentship, he at
once thinks himself competent
to preach on any subject includ-
ing religion, for in the present
state of society he can command
a gaping audience at a short
notice or claim a full column in
the metropolitan daily, Every
man, therefore, who by his
eloquence orbehaviour in
some sphere of life has achieved
eminence enough to gather an
admiring audience around him

takes advantage of his position -

and at once presumes to dictate
on every other sphere of life also.
The indiscriminating public fas.
cinated as they are by his perso-
nality fail to satisfy themselves
of his credentials in the latter
sphere, Even Mr, Gandhi who
earned for himself the title of
Mahatma for his valuable servi-
ces in the field of politics is not
free from this weakness but has
assumed that he is a Makatma
even in religion; so much so
that when he now finds himself
losing influence in the political
field he claims to have been al-
ways **a man of religion .”
God save India from such
* Mahatmas * who know not
what they do!

SO
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By T. E. Sadagopachariar, B. A, B. L.,
Advocate, Cuddalore.

The human mind, wherever
had emerged from the stage
barbarism and learnt to ex-
nd its vision beyond the needs
"the flesh, has felt impelled
put .the question to itself—
Vho am [? wherefrom and
hither 2" and attempted to ans-
er the same in various ways.
ere we have the early glimpses
" philosophical speculation and
; eonclusions, although widely
vergent at different times and
nong . different, individuals,
we all a common feature, viz.,
at this life of ours is not- the
d of our ambition, but that
ere must be a higher goal on
hich our eyes should be fixed
1d towards the attainment of
hich our efforts should be direc-
d. Ordinarily thesphere of phi-
sophy is supposed to terminate
sre, for, it often stops short
ith mere speculation upon the
swsibilities a nd probabilities
1at suggest themselves to our
)ason when engaged inexamin-
ig and sifting the data furnish-
1 by our experince ;- and when
comes to a question of dealing
ith the modus operand:i for
yaching the suggested goal, Re.,
gion steps in with its dogmas

and decrees for practical adop-
tion and the place of the doubt
ing and reasoning philosopher is
taken by the assertive and com-
manding Divine, Although when
examined in their true perspec-
tive it is not possible that there
could be much of anta-
gonism between Philosophy and.
Religion in as much as they: both-
aim at the attainment of per-.
fection, yet, now-a-days the
opinion is commonly held that
Religion and Philosophy are
mutually irreconcilable; for
while the former insists upon
implicit faith in the authority of
a Supreme Being and unquestion-
ing obedience to His Commands,
the latter consistsin rationally
speculating upon a theme,raising
and answering doubts and dis-
cussing it in all its aspects before
arriving at a conclusion, It is to.
this kind of opinion must be
attributed the circumstance that
in the West many of the
greatest philosophers and scien-
tists have b e en atheists or
agnostics not owing allegiance
to any accepted religion; while
on the other hand most of the.
Divines have regarded the men
of science as mortal enemies of
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Religion and fit "ohjects of the
direst anathema.

But strange as it may seem to
the modern mind, our Vedantic

Philosophy and our Religion of -

the Sanathana Dharma present
no such antagonism; on the
eontrary they are blended in such
sweet harmony that each serves
to strengthen and amplify the
other. It is this happy union of
Philosophy and Religion that
eonstitutes the distinguishing
feature of our Aryan Culture
which serves to mark us out
conspicuously from the rest of
the world and enables
us to assume with success the
role of arbitrating between
Science and Religion by rightly
imterpreting the one to the other
and laying to rest the longstand.
ing feud between them in other
lands. For, after all, the aim
of both is the same, viz., the
discovery and realisation of the
Truth: and it is in the naturé of
things impossible that when both
are engaged in the same pursuit
there can be mutual conflict
if but each is true to its objective.
Nevertheless if there should
appear to be any such conflict
anywhere it must be concluded
that either or both have aberrat-
ed and it is necessary to set them
right. Similarly the absence of
any antagonism between Philo-~
sophy and Religion among any

people is proof positive of the
flawless perfection that both
have attained.

In our Aryan System the
terms ‘ Vidya' and ‘Dharma’ i. e.,
‘Knowledge’ and *Conduct,’ sum
up the central principles that
form the essence of Philosophy
and Religion respectively, The
one inculcates by the process of
reasoning the true prineiples of
existence while the other lays
down the rules of conduct that
will lead to the practical
fulfilment of those principles.
Thus* Vidya® produces the con-
viction and provides the incen-
tive for walking along the path
of Dharma and serves to illa-
mine it at every step; while
Dharma ensures the accuracy
and perfection of the ‘Vidya' by
affording at every stage practi-
cal proofs of its efficacy in
actual experience’; 80 that it
may not be inappropriate to say
that while *Vidya' expounds the
philosophy of ‘Dharm a the
latter stands for the practical
application of *Vidya.! Both of
them take their origin from a
common source viz., the Shrutis
i. e.the Revealed Scriptures, the

edas including the Vedanta or
Upanishads, the Karma Kanda
and Gnane Kanda as they are
otherwise called. The accepted
idea is that the Shrutis are oter-
nal repositories of all that has

L 14
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0 he and could be known both
)y way of theoretical per-
eption and practical conduct
ontaining as they do the first
ind the last word on every topic
vorth knowing about, All other
tudies such as the Angas, Pura-
a8, Smrithis, Nyaya, Mimamsa
itc., are but adjuncts or limbs
f the Vedas and serve to inter-
ret, implement and amplify
vhat is contained therein.
{ence in our system, far from
here being any conflict between
mne department of knowledge
nd another, all the courses of
tudy concord and combine har-
noniously by taking their appro-
riate places in the scheme as
inga and Angee (the body and
imbs) and thus together form
n organic whole whereof no
it is without its use but every
art is vitally connected with
he main structure.

To minds not nurtured in our
vays of thought and outlook
his may sound strange, nay,
wen unacceptable, Hence it
vill not be superfluous to illus-
rate what I mean by a concrete
yxample. The Science of Medi-
‘ine ‘which concerns itself with
he study of the ailments to
which the human flesh is heir
md the methods of curing the
ame, is, it must be granted, a
surely secular study and it must
ippear to an ordinary mind that

it has nothing to do with Reli-
gion. Yet strange to say, the
Ayurveda is amongst usan Upa-
Veda (supplementary Veda)and
why? Becaus e ashas been
pithily put by an eminent poet
whard &g gdEna’
Verily the body is the foremost
accessory in the performance of
Dharma.’ Hence it is necessary

‘that this instrument should be

kept in good condition so as to
serve ably in the fulfilment of
the intended purpose. In this
connection it will be interesting
to note how closely the rules
of hygiene prescribed in the
Ayurveda coincide w ith the
mandates of purity enjeined in
the Dharma Shastras so that
one is tempted to affirm "with
confidence that thisone instance
is sufficient to convince any un-
biassed critic of the all.round
perfection thatour ancien't
Maharshis had attained in
the knowledge of the things of
this world and of the yonder
and their clear and faoile grasp
of the inter.relation of beth,
One can multiply such instanees;
for the Artha Shastra, the
Science of Polity, is a part of
Atharvaveda; the Science of
Astronomy, Jyothisha, is one of
the six Vedangas; and in fact
every branch of knowledge is
correlated to the Vedic study in
some manner or other naturally
and intrinsically, The certral
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idea is that life in this world
is designed by the Ompniscient
Maker to serve as an opportuni-
ty for every one to fulfil a de-
finite purpose in the march of
evolution towards the goal and
this can be effected only by t.he
due performance of the prescrib-
ed Dharma and accordingly all
knowledge naturally converges
each in its own way towards: the
accomplishment of this object.
This idea finds the most beauti-
ful . expression in the Bhagavad
Geetha in these words of the

Lord :— .

awrFala A atearrwEsT:
ErRAC qRAT TN FREGRS: |

3 AATRA fafy AMTATEH R |
AEATEETA A fored i sfafgad

qy safad a% argadyg T |

wrgffravenit arg ot & shafa
“The living body is sustained by
food; the rains are necessary
for the production of food;
timely rains are secured by thg
performance of Yagna (sacri.
fice); Yugna is the act of man;
action proceeds from an active
agent viz. the living body whi_ch
is a.combination of the soul with
its material vehicle.  Hence:- it
follows that the living body is
always dependent upon Yagna
for its sustenance., Whosoever
does not conform to the cycle
thus set on foot leads a ‘sinful

life being content with sense-
enjoyment, His, alas! is a vain
existence,” These holy words
contain in a rnut-shell the true
philosophy of life and action
which if properly understood
will serve to clear all possible
doubts and difficulties. In the
first place it is pointed out that
the purpose of life is not the
gratification of the senses but
the performance of Yagna. What
is Yagna? This word is derived
from the root * Yaj' which means
worship of God. Hence when
it is said that man’s life is root-;
ed in Yagna it is tantamount to
saying that the be-all and end-
all of his existence in the world

is the worship of his Maker-

which of course implies and
includes the worship of
the entire hierarchy of the sub-
ordinate Devetas through whom
He, the Sarvakaro Bhagavan, is
pleased to function in the res.
pective departments allotted to

their charge.

From this it will be clear that
man is created for the purpose
of realising his goal by the wor-
ship of God and it is to enable
him to do so that the All Mer.
ciful has provided him with a
body to serve as the instrument
for the performance of his duty.
Hence to keep that instrumet}t
in working order becomes his

The Bed-tock of our Culture 13

- foremost lopk-out” and forms a
natural adjunct to His worship
which is his Dharma., To this
end he rieeds food which requires
the rains which again depend
upon Yagna. Thus the cycle
begins and ends with Yagna
which therefore serves a double
object, an inner subjective one
consisting in the purification of

the soul by offering worship to -

the Supreme Being and an
outer  objective purpose viz.,
the securing of food for the
body by ensuring ‘timely rains.
This conception of life as an

opportunity for performing or

assisting in the performance of
Yagna is undoubtedly the grand-
est contribution to the phi-

~ losophy of life as wellas to prac-
. tical religion and lays to rest
~ many a doubt and misgiving that
. had clouded our conception oflife,

its purpose and utility. Indeed
if it were not so, life would be a
fruitless waste and no Intelli-

. gent Power would think it worth

while to bring it into being at
all. Tosay that man hasbeen
created in order that he might
gratify his senses or

that he might do the greatest

good to the greatest number
of his fellowmen, or that he

. might rule over Nature, conquer

the elements, harness the fire,
ride over the winds or walk over
water etc,, is all bauble, devoid

of any truth, purity, permanen-
cy or happiness, Yet even the
greatest philosophers of . the
West have been able to place
only these and similar ideals
before the mind; ideals which
afford no help to the evolution

4;&'7&?

" (upward march) of the soul but

will only serve to drive it round
and round grovelling along the
samsarachakra (the cycle of
births and deaths). This certain-
ly cannot accord with the design
of our Maker, the deep purpose
He must have had in creating
man as the lord of all the deni-
zens of the earth, walking with
head erect and endowed with
unique mental powers, But .it
was given to our ancient sages

 gifted with transcendental

wvision to clearly perceive in all
its detail the design of the
Great . Creator and hence
they were able to place
the ideal of Dharma and Yagna
before us to follow as the only
rule of conduct that will help
us in the evolution of the soul
along its onward march towards
fulfilling itself by getting libe-
rated from t h e shackles of
Karma that bind it down to the
samsarachakra and becoming

unified with the Supreme
- Ln:d on High.

Once this view~point is properly
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appreciated it is no longer an
empty shibboleth to speak of this
life as a preparation for the life
beyond but it is a living and prac-
tical truth; and every word that
we speak, every thought that
we think and every movement
that we make become part and
parcel of that holy journey on
which we have embarked and
no longer is Religion a compart-
mental or departmental affair
but enters and permeates every-
thing within, about and around
us.

A little reflection will bring
home the truth of this position;
for it is on all hands admitted
that matter is not the last word
with regard to ourselves but
there is a spiritual substratum,
a soul which, is behind,ipermeat.
ing and directing it. If so it
must be admitted that the soul
is the more important entity and
the body in which it is encased
is but subsidiary and auxiliary
to it and should, therefore, be
' made to serve the purpose of the
* soul’s evolution and not hamper
it. How to compass this end is
~ the question to which our Shas.
* tras one and all have addressed
‘themselves and the entire code
of Dharma so elaborately detail-
" ed in our Scriptural works has
this for its ultimate purpose.

.The first principle formulated

in our Shastras in this connec-
tion is that man or for the mat.
ter of that any being is not born
by chance or accident but one's
nativity is determined by the
past course of Kurma; and the
real principle is that even as
his bondage in the shape of
birth is determined by his previ-
ous Karma so must his future
liberation be also secured by his
own efforts by adopting the pres-
cribed course of duty i. e. Swa.
dharma. This is what the Lord
meant when he said in the
Geetha

ATHAWRHAL T ATRAFCGTrRA: N

‘A man is his own friend or foe.’

The duty so prescribed is ge.
nerally speaking of a three-fold
character corresponding to the
three Gunas, Sathva, Rajus and
Thamas which compose the ele.
mental atiributes of matter
(Prakrithi). In fact it is this
three-fold guna-composition of
matter that is the highest dis-
covery in the field of metaphy-
sics, a discovery that i8 peculiar
to our system alone and one

which has provided us with the

key to unfold the mysteries of
the creation which, for want of
it, still remain a sealed book to
the followers of all other sys-
tems. The entire body of our Sha-
straic literature is built upon
this three.fold division and the

N
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four-fold caste division

wrgded

which is the pivot of our socio-
religious polity and the rules of
Dharma appertaiuning thereto all
proceed upon the basis of this
guna-trinity, Hence the Lord in
the Bhagavad Geeta emphasises,
elaborates and reiterates this
three-fold guna-composition of
matter and points out in all
clearness how all the varieties
in creation are attributable to
t h e different proportions in
which the three gunas enter into
the structure of the physical
body and thereby envisages the
secret that underlies the differ-
ences in the qualities, capacities
and environments of the created
beings and the means of making

" the best use of the same. Thus

the chatur wvarnya
(four-fold ¢ a st e) distinction
among men is determined by
the varying composition of the
three gunas, Sathva, Rajas,
Thamas which produce corres-
ponding differences in the men-
tal and physical qualities which
befit men for the different cours-
es of duty (Dharma) prescribed
for them. A corresponding
classification according to their
guna-constituents is also made
of the rest of the created beings
so much so the Geethalays down
the distinction between the
Satvie, Rajasic and Thamasic

varieties of food-stuff etc., and
the truth and practical efficacy
of the statement will be found
to receive wonderful corrobora-
tion in actual experience. What
is more, even in the so-called
secular sciences like the Ayur-

eda (medicine) Vrikshayurveda
(Botany) etc., the guna-distinc-
tion is pointed out and adopted
as a working basis in the classi-
fication of herbs and plants and
of the diseases they can cure
etc. From all this it will be evi-
dent that the distinctions and
classifications based on the three-
fold gunas are natural and
scientific truths and not the
assertions or dogmas of conven-
tion any more than the physical
and chemical laws known to
modern science. So much so, it
can be affirmed with confidence
that if only the apostles of
modern science were to shake
off their superstition and out-
grow their prejudice against our
ancient Shastras and direct their
researches and enquiries along
the lines chalked out therein and
try to discover experimental
corroboration for the thriguna-
principle so universally dealt
with in our works they will find
their labour more than amply
rewarded by the successful dis-
covery of the ever-lasting truths
that lie at the root of all know-
ledge worth the name, which
they too profess to seek, instead
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of feeling disappointed and con-
founded, as they now do, by
the fleeting mirage and phant-
‘asmagoria of new discoveries
which change from day to day
leaving us no wiser than ever
before.

This then is the distinctive
mark of our ancient -culture

- which is firmly fixed upon the
.bedrock of truth as envisaged
. in the eternal verities of creation
- manifested in different forms by
.the varying combination of the
-three gunas resulting from the
-previous Karma and leading to
the performance of the different
appropriate duties enjoined in

the Shastras.

~ Let thenno Aryanborn feel
-aghamed or think it necessary
%o offer apology for being des-
cended from persons who beli-
-eved in and adopted the caste-
system and the rules of Varna-
srama Dharma,in spite of what
- foreign critics or our own misin-
formed and misguided country-
- men might say. Indeed Dharma
. i8-the distinguishing mark of
the, Aryan  people, the badge
. and proof of their having known

the Truth, the whole Truth,
about life and its purpose; and
once it is obliterated we forth-
with lose our claim to the appel-
lation of Aryans, which means
‘the custodians of Truth,” and
instead of shining with a distine-
tive splendour in the midst of
the peoples of this world like
goldin a sand-bank, we shall
erelong be lost amidst the cha-
otic pell-mell of the un-Aryan
atoms that lie strewn all around,
indistinguishable from the mass,
even as a handful of sand
thrown on the sea-shore,

Let therefore every true Aryan
the scion of the Muharshis of
yore and the lawful inheritor
of their precious culture pause
and consider the dire conse-
quences of any hasty step that
will have the effect of laying
violent hands upon his invaluable
heritage and set it before him-
self as his paramount duty to
arrest such a catastrophe by all
means in his power, Then and
not till then will he prove
to be true to himself, . to his
holy ancestors and to thissacred
land which bore them,

A~
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SCIENCE, SHAKTI, SHIVA.

By K. S. Ramaswami Sastri, B.A., B.L,,
District Judge, Ramnad.

Modern Science has now
melted away this solid-seeming
earth. Under the stressof science
matter has thawed and resolved
itself not only into a dew but
into something subtler still.
Matter has now become a mere
centre of force or energy. The
ultimate matter consists of elec-
trons and protons which are
nnits of electric charge. These
themselves are regarded as
strains or stresses in ether and
are pure energy. But science
stops here. The glory of the
doctrine of Shakthi is that it
takes science beyond itself and
links up abstract science and
abstract metaphysics. It takes
non-sentient energy to its causal
state of Will which is at thesame

time Bliss and Love and Beauty. - .

Mind and Life and Matter are
all branches of the cosmic tree
of Beergy which is in its ulti-
mate form identical with the
Absolute beyond all names and
forms. Science has demafteri-
alised matter. The doctrine of
Shakthi spiritualises matter. At
the same time it materialises spi-
rit and shows the meeting-point

of Shamtam Shivam Adwaitam
and the universe Maya, among
other means, the standard of
measurement (Miyate anena).
Sir John Woodroffe calls it the
principle of finitisation as oppo-
sed to mere illusion, The doctrine
of Shakti calls the cosmos as the
sthula or gross form of the Maha
Shakthi.

The worship of Shakth: is not
the worship of force but the
worship of Sachchidananda. Sha-
kt{ is Power, is Love, is Beauty
is Consciousness, is Bliss. The
peculiarity .of the doctrine of
Shakti is that .it stresses the
dynamic aspect of Reality just
as pure Vedanta stresses the
static aspect. It takes usat the
same time from level to level of
manifestation till we reach the
highest level of manifestation,
The Maitri Upanishad says:

I} STTOTY a7 ANET T, WA O,
fret aae:, seed fameae

Thus the manifestation of life is
a higher and subtler principle
than the manifestation of mere
material energy, though both
are manifestations of Shakt:,
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faesfrdaar sor semfeasr-
feamr 0
Higher than life is Mind.
Higher than Mind is Vijnana,
Higher than Vijnana is Anan-
da. The doctrine of Shakti takes
the Shankhya doctrine of 25
tattvas but adds thereto 11
tattvas antecedent to the dicho-
tomy of Purusha and Prakriti.

But the doctrine of Shakti is
not in opposition to the Adwaita
Vedanta any more than it is in
opposition to modern science,
Hindu Realism is but a ray of
the Sun of Hindu Absolutism,
Chit Shakti is in essence Chit,
and Shaktiis Shiva. Sri Shan.
kara does not call the universe
as an illusion but as a relative
reality which is stultified on the
attainment ef Absolute Consci-
ousness, In fact the Shadduarsa-
nas form an ascending scale . in
which a pluralism of categories
is resolved into the Shankya
dualism which is eventually re-.
solved into the Monism of Ad.
waita, All schools of the Vedan-

ta raise the Shankhya dualism
to the stage of unity though in
‘diverse ways. They make Pra.
kriti adependent principle (Pa-
rameswari) and God as the Sup-
reme Principle, But the depen-
dence of Prakrithi is described
in thevarious schools of the
Vedanta in various ways.

Thus the doctrine of Siakt! is
not only the means of our physi-
cal and mental and social and
national regeneration on the
basis of power but is the only
sure means of spiritualising
science and realising Vedanta.
Rightly does Sir JohnWoodroffe,
an ardent and accurate student
of Shaktism say ; “*My own con-
viction is that an examination
of Indian Vedantic doctrine
shows that it is in important res-
pects, in conformity with the
most advanced scientific and
philosophic thought of the West,
and that where this is not so it is
science which will go to Vedant:
and not the reverse.”

N

“The Vedas are the oviginal source
and fountain-head of all Indian religi-
ous thought,philogophy and literature.”

~—Sir M. Monier Williams.

“It is the surest sign of national
decay, when the Brabmins can no
longer read or understand the Bral-
manical philosophy.”

—R. TV, Emerson.

Sanatana Dharma 19

0026000 (PO oo

0 000ec0

SANATANA DHARMA®* ¢

-

0000 (O o o(@o

By

Ovseo@)oao. ICOO@OD.GgQOj

K. G. Sesha Aiyar, B.A., B.L.,
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' Dharma the Rule of Life.

1(GIKV.vﬂhat. is Sanatana Dharma?
We understand by it the Hindu
religion. We speak of the religion
ol Mohamad, of the religion of
Buddha, of the religion of Confu-
cius, of the religion of Christ; and
it is noteworthy that for the
Hindu Religion there is no distine-
tive name as there is for the other
religions, It is only Sanatana
Dharma, the Eternal Liaw. There
does not seem to be a wordin
Sanskrit possessing exactly the
same meaning as the word religion,
nnd it is also worthy of note that
in our ancient culture the distinc-
tion between ‘religious' and ‘secu-
Iar' which is found in present-day
culture does not exist, To us the
only question that matters is: [s it
Dharma? I know Dharma is a
difficult term to explain; and as
we could see from the Santi-Parva
of the Mahabharata, where
Bhishma, lying on his dying couch
which Arjuna’s arrows had made

for him, discourses, under express
command from Sri Krishna, on
Dharma to Yudishtira, the neces-
sary mental and moral equipment,
that should be possessed both by
the person who seek to understand
the mysteries of Dharma and by
him who claims to be worthy to
expound them, is very high,
Nevertheless, Dharma conveys to
us a certain fundamental idea,
which may be expressed by the
terms law and duty, I feel an ir-
resistible temptation to ask you to
study, at the earliest opportunity,
if you have not already done so,
Bhishma’s wonderful discourse,
which I am sure you will find
posaesses valuable instraction suit-
ed even to this twentieth century.
What is the root idea of ‘Dharma’?
If we detive it from Dhr-to sup-
port, Dharma would mean that
which supports the world or the
universe, the underlying cosmic life
that bears up conditioned exis-
tence. Or perhaps3, it may be deri.
ved from Dhato set or appoiut;
and it is from this root that the

* Presidential Addvess delivered
held at Nanguneri.

at the Sanatana Dharma Conference
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term Dhaman which is the earliest
name kaown for law and which
occurs in the Rig Veda is derived.
Dhaman and Dharma may Loth
be from the same root Dha; and
then Dharma will mean that
which is get, appointed or deter-
mined. Dharma then is the law
or rile of life that is laid down to
be followed. Such law or rule of
life is necessarily of the mnature of
duty; and Sanatana Dharma lays
down as rules of practical life codes
of duties appropriate to the vari-
ous stages of human society, by
the performance of which alone
social and spiritual order can be
maintained.

Sources of Dharma.

The basis of Dharma is said
to be four-fold, They are, accor-
ding to Manu, Sruti, Smriti, Sada-
chara and what appears pleasant
to one’s own self (Manu If, 6, 12;
cf. Yajnavalkya I, 7), The last of
these four roots of law is explain-
ed as relating only to cases of
optional wmatters, as where alter-
natives are allowed. These four
sources would, in the terms of
modern  jurisprudence, roughly
correspond to (1) Statute law,
(2) immemorial customs, (3) case-
law or precedent and (4) equity
and good conscience, The word
of the Statute is the word of the
Veda, which is what the term

Sruti denotes; and by Smriti or
what was remembered from the
beginning is meant the codes of
the Rishis, “Those two must not
be oppugned by heterodox argu-
ments; since from those two pro-
ceeds the whole system of duties.”
gMantl, IL, 10). This injunction
18 incontrovertible, for knowledge
and memory of revelation and law
are the two foundations of all life
and duty; and none bug atheists
and nihilists will refuse to aceept
them as such. The Dharma Sastra
does not insist on blind acceptance
without any inquiry as to the
appropriateness or otherwise of
the rales of duty; but the flip-
pancy of the scoffer or unbeliever
is entirely out of place, and the
inquiry should be based on rules
of logic consistent with and based
on revealed knowledge and mme-
mory, so as to enable one really
to know the Dharma (Mauu XII,
106), The Vedn and the Dharma
Shastra are postulated as of
supreme authority because the
permanent welfare of human soci-
ety demands that it should be or-
dered on a perfect scheme of duty,
based on true wisdom and correct
knowledge, which they represent,
the one as revelation and the other
as a part of i,

Dharma even a Scheme of
Social Life.

A scheme of life based on ful+

filment of duties towards one

y =
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another can alone ensure ordered
and organized social life and prog-
ress, and the Sanatana Dharma
has planned such a scheme of
social life; and it is my belief that
if the typical twentieth century
Hindu, in spite of his impatience
and hunger for change and,
perhaps, for destruction too, will
study it dispassionately in the
light of recent world experience,
Jforgetting the magnetic glamour
of high-sounding modern shibbo-
leths of so-called progress, and
resolved to keep back false pride
and the feeling of self-sufficiency,
he will find that it is not one to be
done away with as an anomaly
and an anachronig:, but it is and
will continue to be the happiest
scheme that mankind has known
for maintaining the stability of
human society. He will find that
it does not stand for obscurantism
as it is denounced by its hasty,
impatient and intolerant critics to
do, but that it affords the ‘only
model on which human society,
now so thoroughly disorganised
under the influence of non-Indian
culture, can be built up and con-
solidated into a harmonious com-
munity. In its application to the
practiesl life of actual human soci-
ety, Banatana Dharma is Varna-
srama Dharma. The Rishi socio-
logists of ancient India have des-
cribed a scheme of social life based
on duty graduated in the interests
" of human society, 50-as to ensure

the largest amount of matual help
and the least-amount of friction
among ite constituent parts. That
scheme is known as Varnasrama
Dharma, the laws of the Varnas
or classes of men and Asramas or
the stages of human life. It is
compendiously . known as the
Caste System. Bluntschli, - the
well-known German writeron poli-
tical science says, ‘the Indian
civilization is the blossom and
fruit of the caste system’. Abbe
Dubois says, in spite of his pre-
judice against us, as follows : “L
believe the caste system to be in
many respects the chief d’oevre,
the happiest effort of human legis-
lation. I am persuaded that it is
simply and solely due to the distri
bution of the people into castes,
that India did not lapse into
state of barbarism, and that she
preserved and perfected the arts
and sciences of civilization, while
most other nations remained ina
state of ‘barbarism.’” “But for the
caste-system,” says Mr. E.B.
Havell, ‘“the traditional artistio
culture, which gives the present
generation of Indians such- a
splendid foundation to build upon,
would long ago have disappeared
entirely’. All ‘persons who have
studied the question with an
unbiasgsed mind have agreed that
caste secured an ideal  condition
of harmony 'in the society. But
New India, which is a produst of
weéstern calture and - western



civilization, is obsesseéd with the .
idea that everything Furopean is "

superior to everything Indian, and
the path of progress lies only

along the paths of Western civili--

zation, even though recent events
in-Furopean history have gone a
very long way to discredit it.
Nothing that has not the hall.
mark of Western approval deserves
to live; and New India, fed and
nurtured on the thoughts and
ideals ard even the prejudices of
an alien oulture, diametrically
opposed to ours in its fundamental
ideas, has started a& bitter war
against caste. Latterly the denun-
ciation has become very violent.

. The Caste System

Ido not know if there was ever

a time in Indian history when the
caste system did not exist in the

land. | It has certainly been in

existence for thousands of years.,
Even the most aggressive of mo-
dern religions, Mohamedanism,
which drove before its advance
Christianity from the States of
Sonthern Europe, lett our religion
with its  distinctive social polity
unaffected.  Christianity, which
after Mohamedanism became the
religion of the ruling power in
India, has not removed the caste
system from India. There oughs
tobe an element of exceptional
vitality in the system snited to the

genius of the people, that alope -

can explain its continued existence

in, and recognition by, the Hindu

population, 1 say it is the great

agfancy that has held together
Hindu society, giving it a definite- -

ness and individuality, keeping
1ts various component communi-

ties in an ideal condition of equi-

poise and harmony. While it
secured effectively the advantages
of division of work and of the conti-
nuous transmission of hereditary

intelligence and manipulative skill, .

it restricted competition within
narrow limits and minimised the
evils of the struggle for existence.
It maintained all sections of society,
its ploughmen and craftsmen, its
traders, its brain-workers and its
leaders, all of whom are equally
needed for effective national life,

‘mutuslly dependent for requisite

social service. There was no

question of high.or low; for the .

whole scheme rested on duties and

not on.rights at all. In the human -

body, each organ does its own
appropriate work and serves
the common economy in its own
particular way, in perlect harmo-
ny with the rest. The organs work
in interaction to serve a general
end, the well-being of the body,
and each organ is vivified by a
synthesising life-energy, which

keeps them fit for their function.
At some stage in : the history of .-
life, heterogeneity in the individuat: -

body and mind mast have led to

’
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differentiation of organs and func-
tions and similarly we may take it
that heterogeneity in the functions
of groups of individuals, resulting
in a division of labour and an or-
ganisation in society, also grew
up. . The Purusha Sukta gives us
a poetic account of the process.
The Brahmana caste, correspond-
ing to the head, represented the
brain-worker, and was entrusted
with educational responsibilities;
the Kshatriya, corresponding $o
the arms, was entrusted with
matters relating to war, politics and
government; the Vaisya correspond-
ing to the thighs, was entrusted
with trsde, industry and com-
merce; and the Sud1a, correspond-
ing to thefeet, was the support-
ing pedestal of all. Itis o.bvno.ns
that they have all to coexist in

harmonioas organic relation with

one another, each doing his duty
to serve the common end of all
They have to work in the bonds

of mutual love and helpfulness, as-

members of & joint human fan.lily.
It is obvious that for. harmouious
gocisl life, humanity must work in
the spirit of services and that is
the-bond that holds together the
Samatanic.ideal of society. The
incidence of service -does not fall
equally on all, but it is graduated,

the sections charged with the func-.
tion of material development being .

less - heavily burdened than.those
on .whom rest the responsiblity

for ethical and spiritual develop-';
ment of society. - : Lo

Its Utility
[ confess [ canot see in what -

other scheme of social life there -
can be the guarantee for stabi- -

 lity and ordered progress; if not in-
the scheme of Varnasrama Dhart -

ma, which while minimising in-

discriminate competition, insists -
.on co-operation of services and

allows the’ fullest expansion of

society by co-ordinating expansion -
and development, each within its ! -

own proper limits and- sphere, of -
all the component parts. Itsaved -
the mass of people from economic
exploitation, left the money-mak-
ing occupations to the non.Brah-
mins, and assigned to the Brah-
mans, the trusteeof the culture

of Sanatana Dharma, only the life -
and practice of renunciation. T¢

is Varnasrams Dharma that has

made us-altruistic and hag promo-
ted the development in the Hindu ',
of the qualities of toleration, cha.
rity and hospitality. Let me quote .

Abbe Dubois’ testimony in this~
connection.  Speaking of

Hindus, he 88Y8, “They Wlu never :
suffer the needy who have implor-" '

e

ed their charity to go unassisted;.

What the European possesses, he .
keeps for himself. What the Hindu
possesses, he is always disposed to -
share with those who have noth-
ing. In fact, it might be said’

i
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that a wealthy Hindu considers
himself as the depositary or distri-
butor, rather than the proprietor of
his fortunes, so greatly proneishe
to acts ofcharity and benevolence.”’
Everything thatis good and noble
and lovable in us is the product of
Varnasrama Dharma; but it is no
a western product and to those in
India who, even after the Great
War, blindly persist in regarding
western culture as the last word
in human development, Varnasra-
mg Dharma has unfortunately be-
come anathema. An instituiion
which ought to fill us with pride
and which thoughtful men all over
the world have now begun to study
as likely to afford the model for re-
constructing society with a new
sense of values, has provoked bitter
hatred among some of our brothers
whose mind unfortunately appears
to-be only a reflection of the agi-
tated western. mind. The views
ang shibboleths of the west have
magnetized them. The recent
violent sweep of political and social
storms in the west as the result of
awbich ‘kingdoms, constitutions,
chuyrches,. people are in chaos,’ has
rendered ‘the atmosphere heady
even, in India; and Varnasrama
Dharma, which has held us toge-*
ther so long as members of a joint
human family, is violently sought
to be snapped. : '
- Its Scientific Basis.
We are asked: Why should a

man’s place in society be held fore-
closed by his birth in a particular
caste? Break the bondage, they
cry. I do not know to what alti-
mately this new frenzy would lead.
Let me however state the social
arrangement that is now attacked
i8 not without scientific basis, I
shall quote Prof. Karl Pearson, a
well-known figure in the' doinain

of exact science. He writes: * With -

rough practical efficiency a man’s
work in life is settled by his caste
or class, Thisis not so undesira-
ble as it might at first sight appear;
it is a largely unconscious differen-
tiation of the nation into workers

of different types, who marry

within their caste and—if we
remember how few generations are
needful for a special human group
to breed true—thus preserve toa
large extent their special useful-
ness, It is crael to the individual,
it serves no.social purpose, to drag
o man of only moderate intellectual
power from the hand-working to
the brain-working group; yes this
seems too often the result of the
present system.. We have to xe-
member, for example, that the
middle class in EKngland, which

stands for intellectual culture and

brain-work, is the product of gene-

rationa of selection from other .

clagses and of in-marriage. A

hundred men of this ' class, quite

apart from training and iradition
will provide a greater percentage
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f men capable of doing brain-
rork, than a hundred men f{rom
1e farming class or a hundred
raftsmen. These in their turn will
roduce a larger proportion of men
uited for colonists or for the
rorkshop than the former, and for
recisely the same reasons, long
slection and in-marriage. Again
7e assert the gradation of the body
ocial is not a mere historical ano-
aaly; it is largely the result of
mg-continued selection, econo-
rically differentiating the comumu-
ity into classes roughly fltted to
ertain types of work; and here
ve reach the fundamental princi.
le in the education of & commu-
lity; the education must be spe-
ialized for each individual class
f workers—all intelligence must
w0t be driven through the same
nill, A harmonious system of
vducation differentiated to class
‘unction and class intelligence must
ve at the basis of national fitness,
s &, readiness of each group in the
sommunity to do its specialised
work efliciently.”” 1 make bold to
:ay that thescheme of Varnasrama
Dharma which is the characteris-
tic feature of Hindu society, giv
ing it its distinctiveness and indi-
viduality through long. vistas of
time, is a scientific scheme of the
fitst magnitude, entirely based on
the socio-biological rule of long con-
tinued selection and in-macriage;
and unless the idea is to produce
social chaos where before reigned

social order, to fdster bitterness
and discord wkere formerly there
prevailed good feeling and concord,
to propagate hatred and enmity a$
the expense of amity, there can
be no meaning in the attack on
the Caste System. It is one thing
to say that the system should be
liberalised by removing the out-
growths of snpersitition or ignoran-
ce, should be made more mobile or
dynamic by removing exterior en-
crustations; it is quite another
thing, quite a senseless thing,
to denounce it as the root
of every evil, real or fancied, that
is found in India, as the cause of
all India's sins and woes and
troubles.

The Doctrine of Equalitj
a Myth,

The present attack on caste
has sprung from a mischievous
fiction, modern doctrine of
equality. - Let me state at once
and with all the emphasis that
I can command that the so-call-
ed doctrine of equality has no
foundation in human history. In
the words of Lord Aveburys
“Equality is a chimera of book-
worms and visionaries who have
never studied nature and huma-
nity with their own eyes.” The
-wrong never lies in unequal
rights,” writes Nietzsche, ‘it
lies in the pretension to equal
rights.”” Was there ever, in any
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part of the world, equality in
any department of social life?
Indeed, inequality is one of the
fundamental laws of mnature,
There is inequality between
races; there is inequality bet-
ween sexes; there is inequality
between families; and there is in-
equality even among individuals
of the same family. The growth
of civilization has not obliterated
inequality; it has, on the other
hand, accentuated it. Inequa-
lity is an incontrovertible fact
in existence. Our sages recog-
nised this, and explained it on
the hypothesis of Karma and
metempsychosis. ‘As the silk-
worm makes a cocoon for itself
from its own saliva, so,” says
Yajnavalkya, the soul creates
bodies in various orders, fettered
by the fruits of deeds.” The in-
dividual consoled himself with
the belief that his present birth
is the result of his past Karma
or actions, and, if he acquired
virtue now, he would have pres-
cribed for a better condition of
life in his next birth. The solu.
tion was conducive to social
harmony; for upon that solution,
there was noscope for ill-feeling,
while it promoted individual
happiness and morality. In the
West, however, the sage did
not occupy the position of hon-
our that has always been his in
this country, He was not the
respected teacher, whom the

people followed; and hence the
answer to the problem of inequa-
lity did not come from the sage
in Europe, but from the dema-
gogue. The solution was declar-
ed by the authors of the French
Revolution, They said:—‘All
men are equal and continue free
and equal in right,” a statement
which, in the words of Lord
Bramwell, ‘is untrue and ab-
surdly untrue.’ Modern history
shows to what an appalling ex-
tent this fatuous belief has been
subversive of social order and
morality, If the tragedy of the
Reign of Terror of the French
Revolution inaugurated the en-
try of this fiction into the arena
of practical politics, the Red
Terror of Bolshevism in Russia
has in our day tried to reaffirm
it. I shall not discuss its merits
at length; I shall only say that
in the assertion of this principle,
the horrors that have been com-
mitted have staggered human-
ity. The decrees of Soviet Russia
have abolished everything that
man has through the ages che-
rished as sacred. Even marri-
age has been abolished, because,
social inequalities and legitimate
marriages having been a condi-
tion of the past, all the best
species and all the beautiful have
been the property of the bourge-
oisie, *‘All socialism,” says
Herbert Spencer, ‘involves sla~
very.' The Soviet rule in Russia
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which communism has produced
isa far more severe form of
despotism than that of the Czars
which it overthrew. And yet it
is said it is the establishment of
the principle of equality; and

'the revolutionary ideas and

shibboleths of this crude creed
have caught the imagination of
some in India also.

The Temple Entry Movement
an Offshoot of that Ddctrine.

This new craze of equality is
manifesting itself in diverse
ways. Among other things, it
has sprung upon us an agitation,
which the great personality of
Gandhiji has invested with an
all—India character. 1t is the
agitation for securing entry
into our temples for the class of
people who have now come to
be called Harijans, Harijan, I
believe, is intended to be a com-
prehensive term including all
those to whom the disability of
untouchability or unapproacha-~
bility attaches. We have been
insistently told of late that un.
touchability is a blot which
should immediately be removed,
that we have sinned in treating
some classes as untouchables,
and that we can purge ourselves
of our sin only by admitting
Harijans immediately and with.
out reserve into our temples,
A special form of coercive

machinery with which Gandhi.
ji's name is associated was
promptly set in motion; but
when that tactics did not produce
any tangible result, the aid of
legislative coercion has been
sought by the sponsors of the
movement, with Gandhiji's
blessing, in spite of their being
declared non-co-operationists !
The situation thus brought about
isvery grave and requires pa-
tient and careful examination,
It has produced much tension
of feeling, much bitterness of
sentiment; and in the interests
of social peace: and order, the
easing of the situation is essen-
tial,

Its Genesis

All of you know how this agita-
tion came to be started now.
Without entering into details, let
me just mention the broad facts.
Gandhiji and Dr. Ambedkar the
leader of the ‘‘depressed” classes,
could not agree about certain
political rights for those classes
at the deliberations of the second
Round Table Conference in Lon-
don. The former had threatened
that he would fast unto death if
the depressed classes were award-
ed a geparate electorate. Qn ‘the
publication of the Prime Minis-

.ter's Communal Award, ‘Gandhiji

who was in prison announced his
threatened fast. Great efforts were
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made to bring abouta comproimise
on the depressed classes question,
so as to save Gandhiji's life.
The Poona Tact was the result.
This was merely a political com-
promise, Gandhiji and his follow-
ers, however, sprang the socio-
religious agitationregarding
temple-entry for the depressed
classes, with the object of fortify-
ing the political position. It was
not started at the insiance of the
Harijans; and their accredited
leader, Dr. Ambedkar, publicly
declared that what his community
wanted was economic betterment
and not temple-entry. His protest
was unheeded; and the congress-
men carried on the agitation
under the guidance of their leader,
Gandhiji. The great temple at
Guruvaynr became the storm
centre. The religious heads of
almost all the Mutts, either in
person or through deputies, took
active part in the great struggle.
The agitators were at last compel-
led to realize that the position
aceording to the Shastras and the
law of the Courts was against them;
and after an unsuccessful attempt
in the Madras Legislatuve, they
have succeeded in getting Bills
relating to untouchability and
temple-entcy introduced into the
Imperial Legislative  Assembly.
Even now, in spite of the ceaseless
campaign carried on by the congress
leaders, the Harijan - leaders are

’

not keen about entering temples;
but Gandhiji is particular. We read
in The Hindu of 29th Mazrch, that,
in reply to-a letter by a Harijan
leader saying that the depressed
classes will never seek to enter
temples so long as there is no
change of heart on the part of
Caste Hindus, Gandhiji wrote :
“The Temple-Entry Bill is needed
for reformers, Without it, our
cause suffers.” Comment on this
is unnecessary. I do not forget
that after this agitation by the
political congressmen had been in
progress some leaders of the de-
pressed clagses have lent support
to the demand.

The Attitude of the
Government.

In a memorial presented to His
Excellenoy the Viceroy on March
29th, by a deputation of the dep-
ressed classes led by Rao Babadur
M.C. Rajah, M.L.A,, I find this
statement:— “*The opening of tem-
ples to our people along with
other Hindu castes is & inatter
of the greatest importance for our
social emancipation’; and the
memorialists make a definite pra-
yer that the Temple~Entry Bill be
passed. His Excellency, however,
was pleased to reply as follows:—
“The Temple-KEutry question,
with all its implications and all its
reactions, will require the most
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careful examination by the Hindu
community as 8 whole. You must
be fully aware that there is a
strong and widespread opposition
to these bills, which, it is conten-
ded, involve interference with the
religious beliefs and practices of
orthodox Hinduism. It is the
elear duty of my Government to
ensuite that the legislature should
not proceed with such proposals
unless the fullest opportunity is
given to those affected to form
and express their considered views
upon them. It may well happen
that you will find, as the discussion
proceeds, that more will be secured
by the methods of persuasion and
agreement than by endeavouring
to force through a measure of
legislative compulsion in the face
of strong and sincere opposition.”
After this reply, for which orthodox
Hindus must feel grateful to the
Vieeroy, there need be no fear of
hasty legislation on this subject
which has provoked the keenest

interest and coutroversy through-
out India. Indeed Gandhiji him-

self has slowed - down somewhai,
after the turn events have taken
in the Legislative Assembly, He
has stated in aninterview reported
in the The Hindu of March 28th:-
“In the meanwhile, whatever
other ways are open for educating
public opinion should be tried.
One thing that naturally suggests
itself to me is the opening of all

private temples to Harijans. There
is no custom in connection with
private temples which can be
pleaded by the parties in order to
prevent the entry of Harijans.
Those who have none may even
build new temples for Hindns in
general.
Untouchability a world-wide
fact

Now, what is the exact position
with our existing temples? Presid-
ing over a similar conference in
Trivandrum three months back, I
dwelt at some length on the Sas-
traic and the legal position in
regard to this sore question of
temple entry. I intend, therefore,
tostate only briefly thoke positions:
and they are undoubtedly against
entry into temples by the Harijans.
Let us not mince facts. Untouch-
ability is a world-wide phenome-
non;it has its roots in in-
equality which, as I said before,
is o law of natare. The treatment
of the Negroes in the United States
of America is too well known to
require detailed mention. Leave
out the barbarity of lynching, of.
which reports are sometimes found
in the papers. In that land of
democracy, the black cannot use
the same side-walk as the white
man, or travel'in the same car
or even enter the same church for
prayer as the white man.. In our
owan couniry, Europeans will nos
generally travel with Indians in
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. the same compartment, and an
Indian may not travel in a com-
partment, intended for Europeans.
In the arrangements, even ©Ona
railway platform, Indians and Eu-
ropeans are severally served. The
barriers that are set up in Euro-
pean colonies against coloured im-
migrants, the difficulties that
coloured people experience in
securing accommodation in Eng-
lish hotels, the persecution of the
Jews in Europe, are only another
aspest of untouchability. It may
be lamentable that there should
be such a feeling at all; but it is
not confined to India alone.
Whatever may have been the
origin of untouchability in lndia,
‘the fact remains that till recently
it was accepted by all as a result
of Karma, to which it-was believed
the soul owed the particular phy-
gical body which encased it  at
-birth. 1t created no ill-feeling; and
it was well recognized that the
development of the soul need not
be impeded thereby. Hence we
have such instances of highly
;developed soulsas Nanda and
-Tirua Pan 'Alwar and Maranneri
Nambi.
-» Hindu Untouchability based
: on Religious Pollution
Furthier Hindu India believes
“in pollation; and on that basis
fong-standing social and' religi-
s usages have been established,
Hindu temples are the creatures

of Agama Sastras, which pres.
cribe the rules and rites relating
to the construction of the temple
and the installation of the Idol.
How the sanctity of the Idol
can be maintained and what
actsand occurrences will destroy
that sanctity are all clearly
stated in the Agamas, Accord-
ing to them, the entry into the
temple of communities whose
approach 1is declared to cause
poilution and of members of
Caste Hindu communities while
in a condition of temporary
pollution, as they are considered
to be, in certain well-defined
circumstances, defiles the temple
and destroys the sanctity of the
Idol. It cannot for a moment
be contended that the Harijans
are not members of polluting
classes as understood ' by the
Hindus generally, According
to the Agamas, the Harijans -
acquire as much virtue by doing
reverence to the Gopura from
outside as those who are allowed
entry to the temple acquire by
offering worship inside the tem-
ple. Itisalso stated that it is
for the benefit of tifose that can-
not enter temples that periodi-
cally religious festivals are held,
when the idol is taken in proces. °
sion along the public streets.
Now, one of the bills before‘the
Assembly seek-to remove by .
statute the taint of .untoucha

bility. The removal may -be
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effective, perhaps, in civil or
social relations; but will it be
of avail as regards religious or
socio-religious usages? Besides,
there are other forms of pollu-
tion than that springing from
birth in particular castes. Accor.
ding to the Dharma Sastras, a
birth or a death in a family
entails pollution on its members
for varying periods; and a
woman in her period is under
pollution. Can you compel peo~
ple not to observe such pollution?
It seems to me that all questions
of pollutions must be matters
entirely of adjustment according
to the social and religious cons-
cience of the parties, and are
hardly subjects for legal enact-
ments,
The Legal Aspect of the
Temple-Entry Question.
The present legal position is
also indisputable. In the absence
of endowiuent deeds, the rights
connected with a temple should be
sought in the practice or usage of
the temple. It is immaterial if
the usage does not accord with our
modern notions of right and wrong.
It is undisputed that the Harijans
are not among the classes who
are allowed into the temples, and
it is clear that, if till now entry
into the temple has deen denied
to any class of people, no member
of that cluss can now enter the
temple. The law now is that,

even if there be only a small
minority of conformists objecting
to a prohibited class entering a
temple, such class cannot be al-
lowed to enter it. The Temple-
Entry Bill now before the As-
sembly is to enable Harijans to
enter temples, if a certain pro-
portion of the people of the locality
are agreeable to their entry. It
looks as if the idea was thata
temple was of the nature of a joint-
stock company, otherwise how can
you say that the usages of the
temple shall be allowed to be alter-
ed by a mnajority of votes? Can the
majority also be allowed to alter
the form of worship and the
rituals? And then, what greater
rights have a local majority than
the general body of worshippers
all over the country to whom the
temple is open? If a majority can
decide to let in a comnunity, why
may it not be allowed to keep out
a community till now allowed to
enter? Supposing the Harijans had
been allowed to enter a temple, can
a majority at a future period decide
they shall be kept out, and will
such decision be effective? I have
suggested these questions just to
show by what a clumsy rule-of-
thumb method, a vital and
momentous issue is sought to be
determined. Social sanity demands
that the decision of a majority ou-
ght not to be the criterion in such g
matter, This is just the sort of cage
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where Ibsen’s well -known saying; .
‘‘a minority may be right-a majority
is alwajs wrong"; will apply. The
question of temple-entry is a socio-
religious question,  Religious
usages and practices are involved
in it, and there are also questions
of conscience involved. These are
not matters for legislation. Besides,
the proposed legislation would be
an 1nfr1ngement of the laws of reli.
gious ‘endowments and of the
administration of ‘trust properties:
and I have grave doubts if it is
Wwithin the competency of the legis-
lature, to. pass such & law as the
bill embodies; but supposing that
it is, I have no hesitation in
saying that it is & revolutionary
measure, -which will seriously
affect religions unsages and rights,
and contravene the Agama Sagtrag,
which to the orthodox people are
the only authoritative canons or
codes of temple worshlp, and in
these circumstances; it is my hum-
ble' view that the legislature should
nof interfere. I conceive that no
legislature can claim the right to
Say .that the object for which i
niay idstitite a trast shall depend
for its valldxty or fulfilment on the
mercy of & majority,

Right Dn'ectum of. Rcform.

. ﬂiai:* the ‘improvésient -

iBriee ddimitted: ‘en~all hands

a,tely ‘wanted, They must bé@
helped to get better edaca,txotliyi
and to lead cleaner lives. Thef‘
must be enabled to have better
food and clothing and to live in
better homes. They must bﬁ
éncouraged togain self-
reliance. Efforts must be con-.
centrated on the amelioration of ;
their social and economic posi-
tion; and in all such efforts
legitimately pursued, they are -
entitled to our generous help, .,
Let them, however, leave the -
temples alone, and avoid a wan- =
ton quarrel with the orthodox -
people whose long-cherished
notions based on law and autho-
rity deserve to be respected.
Both from conviction and from
sentiment, the caste-Hindus
would have the temples for
themselves; and what benefit
could the Harijans hope to get
by forcing themselves or rather
allowing themselves to be forced
into those templés?If they really
and earnestly - feel that they
should have facilities for 5 purer
form of religious practioe and
worship- than £
let neW**
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By Prof. K. Sundararama Aiyar, M. A.

St‘h-m-«- deads with thie very

sodt o the very g ameng
e objects ol the materinl
world, Whileneeepting thie con
Clisions of seienee, the Vedanta
philosophy  zoes heyond hot',
aned Bienee bevond what s mea-
curable and finite -bevond what
Kinscein and other seientists ces
coarvd o< apparent o actoal in
the relitions of objecis ina four-
dimen<ional  mererial waorld,
flence  tutt philosophy s not
intended for those who want to
s the world  of matter as
sphiere for the caming ol practi-
cal and nlilil;n'l;m aims therem,
There e subtler, diner and
Dappier worlds known o the
Vedas wd othier Seviptures of
our race on which they hase the
view that the living and evoly.
ing spirtt o man i< cnabled o
cain o dargers simpler and
~erener Be ol enjoyment vhan
that which we Hve in oo purely
naterial e sueh ax the four-
(H]llt‘nsinll;ll world we know so
well offers 1o us, OF these hich-
erowortds,  two e specially
mentioned—those ol Stvae and

Vishoo --which the devorees of
tiresc saprente per=oted dein

reosurd as the N Divine
to be fina iy reached by sonds
which huve previously wandered
troustt varions  unsntis v g
conditions of being known s
Sesoros Theae finer warlds
wostates of sonl e e devmed
to he a= reat as the arosser worldd
of patter withe which alone
modern scienee, physical ol
mental, converns et gt overy
Stage ol dts process, Sankara
regards hotiv these worlds of
matterand =pirit as eogually phe-
nontenal and thevetore wof el
i the few sense of the word.
In his own words, »The emre
complex ol phenomenad exist-
ence s considered asveal <o lone
only s the knowledee o the
Absoluee Being o Beaboman s as
the self of all has not arisen,
even as ihe ApPeaATaNees oo
dream ave considered to be real
antil the slecper cwaloes”

Tive and space e now ae-
copted as two inseparvable fune-
Hons or aspects of the nuterial
workd af four-dimensions known

Lo Sense-eX Deriehee, Time s
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known as limited by past, pre.
sent and future,—and. space- as
up or down, right or left, curved

“ O straight and so on. Hence,

we can never perceive what a
material object (or thing) is in
itself and apart from what it
appears within the field of per-
ception in. time and space.
_ Hence, every such object is

relative to the perceiving agent
(Karta) known to Hindu thought
as the higher buddhi. The func-
tion of buddhi is to clear the
doubts which are apt toarise and
vitiate our perceptions when we
first become aware of their pre-
sence; The Moksha-Dharma of
the Mahabharata states that this
process of clearance is the func-
tion of the buddhi conjointly
with. the eye and the other
senses, and gives to it the name
Alochana (#@ram) —i.e.,
consideration. The earlier in-
distinet process which consists in
mgre sense-awareness is the
function of the lower manas, the
nearest English equivalent eof
which is the brain or cerebro-
spinal nervous system.

The Buddhists are subjecti-
vists, and hold that objects or
figures  perceived, . whether
during the early and . indistinct
mGnasic. sense-awareness or in
the later and more. distinct form
of buddhic consideration, are.

merely mental existents projec-
ted into a purely hypothetical
outside world by the operation
of a process which some Bud-
dhists call ¢ntuition and others
tnference. Further, Buddhists
hold that all realities—whether
things or events—which seem to

"be situated or happening in a

region outside the mind are
merely compounds (skandhas)

in a -state of continuous and
ceaseless change. In the West,

Bergson alone has studied Bud-
dhism to the best advantage and
loves to call his doctrine ** the
philosophy of change.” Reality
is unbroken and continuous
change. In Bergson's terse and
unmistakable language, **t?o
exist is to change.”” He says
further,~**The existence that we
are most assured of and that we
know best is; beyond dispute
our own, Of all other objects
we have notions which may be
deemed external or superficial,
whereas '‘we perceive ourselves
from the inside.” Bergson
holds that this self of ours does
not maintain its own 1dent1ty.
but only artificially smagines
itself to be a thread which binds
together the changes. innet and
outer, which, taking place side
by side, we call by the names,
Thmg and Self. In truth there
m no such thread of self, or even
a 'power of consciousness, or
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attention which remains without
undergoing change. There is
neither identity, nor even simi-
larity in selves or things. Like
Heraclitus of old, he holds that
** all things are in flux or
change.” The self, (or the

 dlaya-vijnana of the Buddhists)

even when it has regard to the
process of conscious attention or
jobject attended to is a process
\of ceaseless change,—*‘a canali-
sation of the senses.” f

‘Sanhkara, on the other hand, .

holds against the Buddhists that
objects are outside the field of
operation of the buddhi (includ-
ing the manas). In this matter,
the Critical Realists who have
recéntly become prominent in
Arnérica imay be said to be kin
with him,—for they insist on
the objectivity or externality of
what is apprehended in sense-
perception, Sankara says, too,

in unmistakable languagéi~—

* Knowledge is relative (i, e.,

varies accordmg) to the matenal
object outside (vastu).” What is
meant is that, in external per-

ception, the changes taking

plaoe are understood as continu-
ous ¢tn space with my body, and
in ttme w{th the states and acti-
vities of my body. Even the

_ purely ‘mental changes taking

place .in our normal waking
state are brought mto practical

and harmonious consistency
with the physical changes inthe
body. Thez are in fact copies
or configurations of the objects
which exist outside independ-.
ently of our knowing them.
Sankara distinctly states that
**till the One Absolute Existence
is realised the entire complex of
phenomenal existence is' con-
sidered as real — as satya,”—
real in the sense that they
exist apart from our knowledge
of them, Hence, with regard
to the world we' live in and to
all its aspects as a working
proposition, Sankara takes his
place as a realist and that all the
attempts of Indian sectaries to
identify his doctrine with sub-
jectivism, imaginism or idealism
are utterly futile. - For, accord-
ing to the idealist, the object
is ‘not distinct' from the idea,
But for Sankara as well as to
the ** New Realist '’ schools, the
actual ohjects do not exist in the'
mind, but in a medium that is
independent of mind, a fours
dimensional world or'a material
continuum in which- space and
time subsist in union,

) SR
We now turn to the inquiry
whether there is an absolute and
distinctionless reality behind the

phenomenal manifested worlds,
material and spiritual, with
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which we have so far been con-
cerned, That there is such an
entity * one only without a
gsecond,” is the doctrine of Ve-
danta taught by Sankaracharya,
and by him pre-eminently
among the Indian teachers and
sages,~and it is on this teaching
that he became entitled to the
designation  of - Loka-Guru,
(world-teacher), a title which
has descended to all his success-
ors in the various monasteries
which he is said tohave founded
while engaged in his propagan-
distic mission all over India and
the lands adjacent thereto,

In India there is an establish-
ed tradition among thinkers
that an object is known through
its appropriate Pramana and
‘Lakshana. Pramanais the in-
strument or source whence we
derive our knowledge of it,
Lakshana is the characteristic
property by which it is defined
and differentiated from all others.
The Upanishads of the Vedas
are the source of our knowledge
of Experience (i.e., Existence)
as the one innermost self,
absolute and unconditioned, and
therefore without change, Tt is
called Self, (Atman) as being
unrelated to the world of phe-
nomena externdlly perceived,—
a'world, too, which, because it
is' external, is stultified when
the senses and mind are turned

inward so as to attain to the
Absolute Experience which is
the Atman (Self), It is describ-
ed in the Upanishads as Sarvan-
tara, (Innermost)—because it is
inside not only us compared
with the Vishayas or objects
perceived by the outgoing senses,
but also as compared with the
lower manas and the higher
buddhi (already mentioned)
which are joined to the senses
in the process of external per-
ception.

Before we proceed further,
we would invite the reader's
attention to two utterances of
one of the greatest living repre-
sentatives of science, Professor
Eddington. First, he declares
his scientific doctrine regarding
matter as substance, He denies
that matter is a substance in the
following terms:—** The concep-
tion of substance which played
so great a part in our familiar
idea of the world and in our
philosophy of matter had become
greatly reduced in its domain,
and in fact physics had
found so little scope for subset-
ance that it had abolished the
conception altogether.’* Secondly,
Prof. Eddington tells us that
“the whole trend of modern
scientific views is to break down
the separate categories of things
forms, influences and to eubstis
tute a common background of
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all experience.”” The Vedanta -

doctrine of Sankara is entirely
at one with science in denying
the substantiality of matter,
We have already seen that he
amsigns to matter only a pheno-
menal existence, though it seems
substantial to the unenlightened
common sense of the ordinary
man of the world. Further,

- Sankara holds that therg is an

unmanifested aspect or condit?on
of the world before creation

_ which he calls bija-sakti,— i.e.,

causal potentiality — which is
variously called . in the Upani-
shads as prakriti (primordial
matter), avidya or ajnant
(ignorance), -maya (unreality),
and so on, Sankara says that
“ga previous avyakiae (unmani-
fested) state of the world _must
he admitted since it has (ratio-
nal) purpose.” Being of the
nature of (material) cause, it
must be positive in nature
(bhava-rupa). Nothing can
come into the world without a
ofinse; and, according to San-
kura, ** this causal -phenomenal
ignorance (mithpa-gjrana) is the
originating condition of the
jdentification  (mithuntkarana,
atthgusa) of the Real and the
‘Uneal-<6f-the mibstatitial Brah-
man or A¥iaan (Self)with pheno-
menal Maya or Prakriti-which,
in its own turn, is thé: ‘cause of
all * activity in the material
world " (loka-vyavahara),

Our next inquiry relates to
the second extract above qubted
from Prof. Eddington. What is
** the common backyround of ex-
perience” of “which he 'speaks
as the ** whole trend of modern

scientific views” and has helped

““to break down the separate
categories of things, forms,
infl 1ences?' It is clear that
what we call ** experience " in
common life mplics thought
i.e., consciousness or intelligence.
Hence, thoiight, conscioustiess,
or intelligence-~all of which are
synonymous in.import—is the
** common background of expe-
rience.”” Conversely, as the
great living British scientist
and philosopher, Dr. A, White.
head, points out, ‘“Nature is
closed to mind.” ‘‘nature is not
thought,” ‘*‘we can think of
nature without thinking about
thought,” and so on. According
to Dr. Whitehead, *‘ the fact of
sense-percéption has an ingredi-
ent or factor which is mnot
thought. I call this ingredient
sense-awareness,”” This seems
to us quite unacceptable. If
Dr. Whitéhead had held that in
sense-perception, there is an
-earlier stdge of uncertainty and
a later'stage of certainty, std
that the former may be callsd
‘ sense-awarenéss "' Wwithout a
clear understariding of the
‘nature of the object while ‘the
latter stdge is one in which
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there is such an understanding
and therefore it may be distin-
guished from the earlier stage
of indistinctness as ** sense-
perception,” we shall be able to
understand him better, and he
will approach the Vedantic view
regarding the difference in the
function of manas and the bud-
dhi-in external perception. But,
according to the Vedantic view,
both manas and buddh: are
essentially material. Besides,
both are names of the same
internal organ, though having
different aspects or functions,
These functions—viz,, sense-
awareness and sense-perception
~can never however, be brought
into exercise and can never be
said to reach the state of pheno-
- menal Experience, so long as
‘nature remains ‘‘self-contasned *’
or *' closed to mind' to use Dr,
Whitehead’s own language.

Dr. Whitehead writes as
follows:—**This closure of nature
does not carry with it any
.metaphysical doctrine of the
-distinction of nature and mind,
It means that in sense-perception
nature is disclosed as a complex
-of entities whose mutual rela.
tions are expressible in thought
without reference to mind, that
i8 without reference either to
sense-awareness or to thought,"
Dr. Whitehead says further :—
“AlsoI am not denying that

there are relations of natural
entities to mind or minds other
than being the termini of the
sense-awareness ‘of minds.”
Furthermore, he explains
these ‘‘other” relations as fol-
lows:—**We are thinking homo-
geneously about nature when we
are thinking about thought or
about sense-awareness,—and we
are thinking .heterogencously
about nature when we are
thinking about it in conjunction
with thinking either about
thought or about self-awareness
or about both.” It is clearly
impossible that nature is **closed
tomind” and exists ** indepen-
dently of thought,”—and yet
that ‘‘the relations of natural
entities of mind or minds * oan
not only be ** thought of ”
homogeneously and heterogene-
ously in the senses given to
these terms by Dr. Whitehead,
but are ‘* expressible in thought
without reference to sense.
awareness or to thought."” How,
then, do these relations arise 9
How do they become capable of
being *‘ thought of '? How can
we account not only for ‘‘senge-
awareness ' and sense percep-
tion, but also for thinking about
nature in conjunction with
thinking either aboat thought
or about sense-awareness or

about both ¢

In the quandary into which
we have got entangled through
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following the lead given to us
by the science of to-day, let us
turn to the Vedanta which,
according to the German philo-
sopher, Deussen, *is, in its
unfalsified form, the strongest
support of pure morality™: and,
according to the great Orientalist
Prof. Max Muller, is ‘‘the most
sublime philosophy and the most
satisfying religion.”” Further,
so0 able and reliable a teacher as
Prof. J. S. Mackenzie tells us:—
“The religion that is most nearly
akin to a philosophical con-
stryction would be that of
Brahmanism.”’ This means that
the religious side of Vedanta is
not different from, or indepen-
dent of its philosophic side and
can always be co-ordinated with
it by well-recognised processes
of logical reasoning ( ®AA )and

 gpiritual experimentation ( & ).

We in India can never be reduc-
ed to such straits as are
evidently found to attach to
such religion as now prevails in
the West. For, the late eminent
British philosopher, F.H.Bradley
has said:—** Exactly how religi-
ous truths are to be in the end

supplemented and corrected-,. I
" would repeat that metaphysics
.cannot sgy,” It is no wonder

then that Prof: -J. S. Mackenzie
has to  tell us candidly that
«+ recent theories of the Absolute
in our own country have brought

us nearer to some of the oriental
conceptions.”

What light does the Vedanta

**in its unfalsified form ’—the

Vedanta of Sankara—throw on
the questions raised in the
penultimate paragraph,—ques-
tions which modern scientists
have left unsolved as riddles
beyond the scope of man's
practical and utilitarian aims in
life? How can it be that “nature
is closed to mind,” and yet *‘the
relations of natural entities to
mind or minds "’ can not only
exist, but ‘‘become capable of
being thought of and expressible
in thought without reference to
mind’’? The answer of Vedanta
is given in the following propo-
sitions:~(1) There is an absolute,
metaphysical, innermost reality,
“ one only without a second,”’—
and that is known as the Atman
(Self) or Brahman (the undiffer-
entiated and subtle essence or
entity underlying  matter,
whether in its gross form as the
manifested phenomenal world
or in its subtle form of maya or
prakriti, the primordial causal
seed of energy or potency. out of
which the manifested world of-
phenomenal differentiated mat-
ter has evolved). This Atman
or Brahman is also the same
as - Experience, Intelligence,
Thought—and all are designa-
tions of the One Absolute Exis-~
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tence which transcends all
phenomenal manifestations of
matter, in its two forms, gross
and subtle. This absolute Ex-
perience, Intelligence, or Exis.
tence, is also known in sanskrit
-by the terms, Anubhava, Chast-
anya, Chit, etc. Dr. Whitehead
has pointed out as we have seen
that “‘nature exists independent-
ly of thought.” The Vedanta
similarly holds that the Atman
or Brahman, the Absolute Exis-
tence which is Intelligenece,
Experience or Thought, exist
independently of phenomenal
matter in both its forms, mani-
fested and unmanifested, above
stated. How - can two such
independent entities,—two such
contradictories as the effulgence
of the self (Swaprakasa) and
the primordial ignorance which
is known as maya (or prakriti,
ajnana, etc.,) become identified
with each other ? And yet it is
this identification that is the
foundation of all our phenomenal
experiences  in the world of
matter-—(a) of what Dr. White-
head calls ** the relations of
natural entities to mind ‘or
minds *vand .of (b) how ' they
‘become expressible in :thought
without ~reference to mind.”
This is the second proposition of
the Vedanta and it is comple-
mentary to the one above
mentioned. Impossible as such

a mutual identification (or
mithunikarana, adhyasa) of two
such direct contradictories——as
Intelligence( Brahman or Atman)
and primordial Ignorance (Maya
Avidya or prakriti) and the
objects of material world deve-
loped and manifested out of
Ignorance (as the potential seed)
—may seem, the Vedanta of
Sankara—its philosophy *‘inits
unfalsified form’—points out
that it is a matter of universal
experience in our daily life—the
common lot of all living beings
whether dwelling in this earth
of ours with its humdrum life of
mingled anxiety and transiency

in pleasure or pain, or in the

life of Elysian revelries and
festivities in the higher worlds
extending from Swarga-Loka

to-Brahma-Loka, It is distinctly

pointed out in the Upanishads
and the Gita that the self-
enlightening Intelligence of the
Atman is concealed from us by
the object of the phenomenal
manifestation of primeval Igno-
rance (maya or prakriti) which

-are superimposed.on the same.

Still, in the very time ‘during
which the concealment due to
the superposition continues, the
intelligent Atman reveals both

the objects superposed (along

with the original Ignorance of

+which they are the manifesta-

tion) and its own self in its
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essential nature of Iuntelligence,
This-may be illustrated by what
happens: in an eclipse. Even
when the shadow conceals the
sunt or moon, the latter’s illumi.
nating brilliance lights up both
the luminary and the shadow
lying on it,—and, when the
shadow moves off, the luminary

‘is revealed in all the fulness of

its own true and full effulgence.
Even so, when our hegiuningless
Ignorance of - the ~ Atman
(Avidya.or Maya) is removed
through the gracious teaching of
the Garu, the self-revelation of

Brahman — Sumyag-dharsanam
or Brahma-avagati, as Sankara
calls it—shines forth in all its
transcendent  and everlasting
glory. Thus, we clearly under.
stand that it is only the adhyasic
(or imaginary) relation of asso-
ciation and identification bet:
ween the Self and the not-Self—
of the Real and the Unreal—.
that can solve all those problems.
of life and thought which are,
a8 we have seen, avowedly
insoluble to the soaring -but un.
enlightened, scientific intelli-
gence of the West,
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By R. Krishnaswami Aiyar, M. A, B. L.

Why do not "the present
Acharyas of the several Mutts
engage themselves in active
propaganda to check and cancel
the effect of the presumptuous
utterances of some of the
modern *‘leadevs’? This is a
question which is very often
asked in these days. It seems
to me however that it is the
highest profanationto expect or
calluponany Acharya to engage

‘in any propaganda counter to

that of the so.called leaders who

arrogantly presume to lead in re-
ligion also. When Mr. Gandhi’s
religious studies have admitted-
ly not extended beyond Tulsi
Das’ Ramayana and the text of
the Gita, he has the hardihood
to defiantly announce that eveti
if Sri Sankaracharya had ex-
plained Hinduism in a maner
different from his own method
of understanding it he would
disclaim  Sri Sankaracharya’
rather than give up his own pet
interpretation. Any true Hindu’
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with the slightest claim to self-
respect will disdain the idea of
entering into any controversy
with such *“leaders”, Further
there is a very great obstacle
in the way of right discussion in
these days, for the persons who
run the other camp have no
Pramanas at all much less any
Pramanas common to both, If
a course of conduct is prescribed
in the Vedas and if our “‘leader”
disapproves of the same, he
sagely proclaims that it might
have been suitable for the *‘pri-
mitive ages’ of ‘child-humanity”
but is entirely unsuitable to the
modern ‘civilised’ society of the
twentieth century and therefore
that the same ought to be given
up in the light of modern wis-
dom. If on the other hand he
happens to approve of it, he at
once piously recalls the ancient
glory and wisdom of our fore-
fathers who had the prescience
to postulate and dictate bene-
ficent laws for all posterity. If
another course of conduct is not
found in the Vedas butis ap-
proved of by our friend, he ap-
peals again to our high sense of
civilised modernity and wants us
to adopt it as suitable to our pre-
sent needs. If however it has
not his approval, he is surprised
at the impiety of the moderns
who presume to know better than
their Vedic ancestors and adopt a

line of life not enunciated by the
all-knowing sages of the past.
Our friend’s easy theory, again,

of ‘interpolations’ to explain .

away every inconvenient textis
being agreeably augmented by
the ‘discovery’ of new ‘scrip-
tures’ to suit his latest preach-
ings.

In short. there is no common
ground between the real Hindu
and the pseudo-Hindu, That is
just the reason why the former
is at a great disadvantage in
this age. A man can discuss o
subject with another who has
some settled principles to enune
ciate or at least has definite
methods of argumentation.. No-
body, however agile he may be,
can ever run a race with a mad
horse, Sri Sankaracharya argued
with and won over the extreme
materialists like the Charvakas
on their own ground of Pratya.
k<he or sensuous perception,
Our modern friend would not
accept even this. If you argue
with him on the basis of Prat-
yaksha, he will at once turn
round and say ‘Mrs. Besant has
said the contrary, Dr. Tagore
has said so and 80, Are you
greater than they?’ Then the
discussion will take a different
turn altogether and become a
discussion about personalities
and not about principles. If yon
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tell him ‘Even your Mrs. Besant
and Dr. Tagore has said so and
gso,” he is ready to coolly throw
them overboard and exclaim
“‘They may be great personages
but, so far as this matter is con-
corned, they are clearly in the
wrong.! How can there be any
discussion when there is no
tangible combatant to oppose
you and when there is no com-
mon platform? It is therefore
in my opinion quite improper to
expect our Acharyas who trace
their ‘- scholastic and spiritual
descent from Sri Sankaracharya
and other dialecticians of that
stamp to engage in propaganda
counter to that of our newspaper
articles or the platform agitator,
If they so engage themsel'ves,
they will be practically resign-
ing their position of rehg19us
eminence. Further supposing
that they do enter the arena (?f
modern controversy, Whl(.:h is
the impartial voice .that is .to
decide on the relative merits
of the two sides of the contr:o-
versy? Itis an accepted prin-
ciple thatin very combat, phy‘m-
cal or intellectual, f,he umpire
must be well posted in t.he m?rl-
cacies of the game or dlSOUSSan
involved and well-equippt?d w1t!1
the power of enforcing hlS. d.GCI-
gion. But in the modern religious

controversies, an appeal is made

not to the learned but to the
lay, if not the.ignorant, public.
They are asked to decide
whether they would prefer the
smooth road to mire or the uphill
path to eternal good. Itis no
surprise that the anti-religious
movements  which seek to
loosen or burst asunder the
bonds of religious discipline, to
substitute self-indulgence in the
place of self-control, to encour-
age unbridled licence in the
name of freedom, are able in
no time to enlist the sympathy
and the support of a large
number of people, The intrinsic
worth of a doctrine does mnot
depend upon the number of
persons who believe in it. The
intelligentsia of any counfry,
in the field of politics, philoso-
phy, religion, science or any
other, have always been only a
few and it is but right and
natural that it should be so,
Further it is well to bear in
mind that the greatest states-
man may be quite a non-entity
in religion and that the greatest
scientist may be quite a child
in politics. It is the ignoring of
these elementary truths that is
responsible for the confusion that
is now prevailing in the minds
of modern politicians and would-
be reformers.
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Man is innately and passio-
nately fond of liberty. He is
equally innately and passionate-
ly fond of goodness. Liberty
implies one's own rights. Good-
ness implies the rights of others,
The reconciliation of the two
quests in a larger unity is the
privileged passion of the soul.

Liberty means ahsence of
external restraint, But my
neighbour wants room for his
self-expression as much as I
. need for mine, Further, it is
not enough for a poor man or a

weak man to have the same

liberty as a rich man or a
strong man., The former will
be elbowed out by the latter.
Further, there are larger inter-
ests of social well-being which
require a limitation of indivi-
dual liberty. Further, we see
that often an apparent sacrifice
of liberty in a state of discipline
is 2 means of achievement of a
greater freedom later on.

It is, therefore, clear that
there should be a harmonisation
of the individual liberties of all,
that the weaker and the poorer

should be helped when threaten-
ed by the danger of frustration
of liberty, that the individual
liberty should be limited by the
demands of general well-being,
and that the place of disocipline
in life should not be narrowed
or weakened. We are not each
a Crusoe on a desert island. We
are born into a nexus of rela-
tionships. We are born debtors
and increase our debts to the
society in our youth and must
therefore repay our debts to it.
Every right of my neighbour
implies a duty on my part and
every duty impliesa proportion-
ate lessening of absoluteand un-
controlled liberty. I quite realise
that it will be an impoverish-
ment of personality if the indi-
vidual is to be regarded as a mere
wheel in the social machinery.
The fact is that in each persona-
lity there is a social aspect and
there isalso a special individual
aspect. The former is concerned
with the here and the now, the
social contacts of to-day. The
latter looks before and after
and. may be connected with
other lives and other worlds.

How are we to combine hare

mony of our social self with the
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social .selves of -others along
with the untrammelled = self-
realisation of our incommunica-
ble individual self and of the
incommunicable individual sel-
ves of others ?

Thus there are realms of
restraint as well as realms of
liberty. To negate the former
is to suppress the ‘enrichment of
personality in and through
society; to negate the latter
is to suppress the most intrinsic
andivaluableaspect of persona-

‘lity, We want an adequate

safeguard of both—safeguarding
society against self and self
against society, The fundamen-
tal task of edueation is 1o create
as much delight in civilised
restraints asin civilised liberties,

There must be as keen a sense

of joyous self-—expl ession on the
former as4n the-latter. R

We are all likely to equate
liberty with political liberty.
The latter is undoubtedly a vital
aspect of liberty, - The right of
franchise, the rights of mino-
rities, the.declaration.of funda-
mental rights etc,, are all of

profound impertance. The emer.

gence of democracy from auto-
cracies and oligarchies and from
tyrannies and dictatorships is of
tremendous importance. The
right of defining of ‘the legisla.
tive and executive and judicial

functions is a task of.primary
significance. Without vefined
and modern ideas in these direc-
tions there would not be any rea-
lity in our liberty. Without such
vigilance, power will increase
its pressure and sit like an incub-
us on human freedom, Whatever
was the alliance of geodness
and power in the golden age,
power has a clear. tendency to
shun goodness to-day. It is
hence neoessary to decentralise.
and distribute power to prevent
its:becoming tyrannical.

But as a matter of fact the
notion. of liberty is far wider
than that of mere political
liberty. We have to adjust law
and the free expression of perso-

nality. Far greater and wider

than political liberty is the

liberty of the mind. Thought

should be :free; Suéh - freedomn
was denied often before but was
won again and again often at a
tremendous cost. The right of
free thought along with the
right of free speech including
the liberty of the press and the
right of free assuciation are
among the most cherished pos-
sessions of men- Even here we
have to consider whether the
ughts of free speech’ and free
association can go so far as to
become incitements to disorder
and rebellion. No society can
subsist if explosive . disruptions
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are allowed free play. Persua-
sion and violence are antipodal.
Again, a general strike is often
the only weapon for effectively
urging - a grievance. Is it a
legitimate freedom or not?
These are difficult and delicate
questions about which political
philosophy speaks with hesit-
ancy. It seems to me that in
the interests of civilisation and
order and progress the proper
view is that the rights of free
speech and free association go
only to the length of persuasion
with the object of changing the
instruments of civic and politi-
cal self-expression and to the
length of disorder and incite-
ments to disorder.

What then'is the larger unity
which harmonises liberty and
goodness? It is human happiness,
Liberty and goodness are both
contributory tributories flowing
into the main river of human
happiness which itself hastens
towards the infinite ocean of
Divine Bliss. It is the chit and
ananda aspects of the soul that
imperiously demand full and
untrammelled play through the
limitations of material life,
Human happiness is guaranteed
and secured and augmented by
proper restraints and by proper
liberties. The ideal man and
the ideal polity will and must
go together. Neither can exist
without the other,

wan
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(That Sanatana Dharma
is alone world welfare ss the
key-note of Hinduism. Iis
principles, policy and pro-
gramme have been briefly
brought out in the' sub-joined
constitution and obeed of the
World Welfare Mission, esta-
blished at Trivandrum with
Dr. N. Subramania Aiyar,
M. A., Retired Senior Bewan
Pazshkar, Travancore;, -and
Editer, ‘The. Indian Thinker’
- as Director and to whom we

are indebted jfor a copy.
Although the Mission has not
yet commenced its labours in
any active form for want of
suitable workers, a perusal of
its mind may be interesiing to
our readers. - We therefore
extract s main articles.
Ed.H. M)

, Creed
The Mission believes :—

. That the World is an snfer-
conneclted, ansmale whole, in
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that each component unit acts
on, and is being reacted on,
by avery other, through all
the cyclic changes of growth,
decay, disappearance, reap-
pearance and so on ; '

That the world is also an
indestructible whole, in that,
death of a thing cannot be its
abolition into nothingness, but
only a disappearance due to
disintegration and dispersion

of parts ;.

" That this death and disap-
pearance is followed by re-birth
and re-appearance ; -

That, even otherwise, it is
impossible to escape the belief
that every individual that dies
must perforce be re-born.

The Mission takes it : «
~ That all progress, must be &
move towards a definite goal ;

~ That to csll any act or omis-
sion in any depa.rtment of life,
*progressive ’ or ¢ reactionary,’

without a proper idea of its
effect on the march to the goal,

is therefore meaningless, and
must be and has been the canse
of much of the world’s c()nfu-
sion ;

That ‘civilisation’, - ‘unity’,

‘equality’, and ‘freedom’, which

are the usually-talked-of ob-
jectives of man, are all the
effects of a particular disposie
tion of human rela.bionship; and

That real ‘progress’ must be
progress in the attainment of
those effects, and can be_only,
in its turn, the result of pro-
gress In the operation of the
cause thereof, viz,, the 'righs
disposition of mutual activities,
and should be measured by thm
scale and by no other

The \Ilssnon is not of the
view that a society or a people
enjoys self-Government, Swaraj
or freedom, merely by ‘virtue
of the fact that °‘centralisad
physical power” “which Got
vernment is now in effect, is
vested in the hands of one or
more individuals among them-
selves—either by . hereditary
right or by time-to-time - ap-
pomtment .

The Mission, on the other
hand, maintains, . that self-
Government or Swaraj i
nothmg less than a state in
which every unit, individual,
sex and family is able to’ com-
mand the responsible service of
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every other within that society;
that that-alone is real freedom.

The Mission further holds
4hat ‘4 nation so constituted
ean alone call -itself ‘civilised,’
because it alone has the ideas
of mutnal responsibility
and identity of interest em-
bodied in its actual life, " and
can alone be relied on to esta-
blish similar relationships with
the rest of the world.

That °Education’ is mnot
merely a.conocern of the indivi-

dual, intended to equip him
for ‘the battle of jife.’

That, education is not to
learn the English language
and live. by serving, directly
or indirectly, other nations.

~ THe édueation in a country
is, on the other-hand, a social
institution which, by equipp-
ing: its children, boys and-girls,
for the distinctive parts they
have to play in the scheme of
social life planned in accord-
ance with universal ideals of
family, nation and internation,
enables a society to first orga-
nise itself; and then inaintain
s organismal stability and
continuity for generations un-
broken.

That matriage, is not a#H
individual ‘convenience, to be
availed of at the option of
either man or woman.

That it is, on the other hand,
& universal institution, compul-
sary for both man and woman,
and intended to maintain sooial
continuity -from gemeration to
generation and to -enable the
fixity and order onoce establish-
ed being continued and per-
fected from more to more, till
the goal of immortality is
reached and

That, therefore, laws and
customs relating to the mar-
riage institution, which on the
aforesaid account alone can
stand rightly invested with a
sacramental charaoter, should
always be such as to help the
attainment of the great pur-
pose, and never to hinder or
thwart it.

That the goal of religion,
known.as .galvation, is not to
remove oneself from. all rela-
tions ‘with the ‘world and tb
secure an outside saviour and
an outside place of salvage—nsa
some- faiths would have it ;

*Phat it is, on the other

‘hand; to establish such relation-

ships between all units, which
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together make up the world,
that the result for every one
would .be Full and Absolute
Welfare i-e-, to be served by
all for all time, aund to be dis-
served by none at any time
and ;

That true religion is, iIn
essence, the relation = that
shows tho way to that Welfare,
and no other.

Tha Mission aldo holds that
it is her commission to exfend
that ordering to all her sister
nations that not only led to her-
self gradually forgetting its
value and hence reglecting it

in respect of her own internal .

relations, but also to her mis-
using her velationship with
foreign nations.

The Mission emphatically

believes.that, on this account, -

when . compatitive.  trading
nations, struggling to expand

and live, came in with their

personpality of dress, lapguage,
religion,  ocustoms, manners,
&c-, but with no ideas of inter-
linked, responsible, collective
existence, either within them-
selves or in regard to other
nations, India, which had, by

that tjme, forgotten to a great
extent the value of her co-opera-
tive social constitution, neglect-
ed her duty and responsibility
to maintain her own personality
in tact by refusing to perchase
others’ goods and services at
the cxpense of her own people.
She rushed to don that foreign
personality uunder the jorce of
blind imitation, that is, with-
out making the items of that
personality part of her own na-
tional self-supply. She failed to
realise that, thereby, she was
bringing about the sure disrup-
tion. of her own national orga-
nisam. :

That it is only by the resto-
ration of its responsibly inters "
linked social constitution to -
India, that the Indian people
can rationally expect to save
themselves, and the world
from the great troubles today
and the greater ones ahead ;

Programme

In view of the above, it is
proposed, with the enlightened
sympathy and co- Opelatmn of
the public :—

To propagabe,v the true goal
and plan of ‘Progress’.
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To link the people in each
village and town, under divi-
sion of labour and responsible
exchange of goods and services,
into one interconnected integral
whole, and to establish such
conditions—as would not only
make the society in each area
stable but also enable that
society to get linked with all
other societies in the world and
to live as one great family of
humankind.

To arrange, for this purpose,
for a detailed statistical study
of each area, in view to see
what parts of the collective
machinery needed for a self-
contained corporate life—in-
dustrial, commercial, religious,
protective (by way of village
panchayats &c.)—now exist,
and in what condition, so that
they may be suitably repaired
and strengthened, and also to
see what portions are wholly,
wanting, needing to be con-
stracted afresh—of course not
-to the prejudice of other areas
but by helping them in every
possible way-.

To impress on the people of
every country the gospel of
“buying of each other’s Iabour,”’

which is the keystone of avery
nation’s existence and by
which alone can it preserve its
existing organs or construct
new ones to employ the un-
eifiployed.

To train and send out Mis-
sionaries, and

To do such other things as
may be necessary and possible
from time to time for the at-
tainment of tha Mission's ulti-

mate purpose.

Prospect

When, through the pro-
gramme of unification outlined
supra, the people of each area
are enabled to supply their
wants themselves as far as pos-
sible—industrial, commeroial,
religious and protective—the
mutual relationships baocome
one of irrefragable identity of
interest and unalloyed trustful-
ness one to the other, no one
tbinks in separatist terms of
race or religion ; and loyalty to
government becomes part of
society’s real religion—in the
same sense and in the same
measure as loyalty towards the
other organs of the body-politio

becomes the Government’s re-

ligion as well.
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As this programme extends
from village to " village and

- town' to town in a country, its

working becomes more and
more easy- And when all the
villages and towns in a certain
territoria! area get linked toge-
ther into one large interdepen-
dent whole, with supply and
demand adjusted in the inter-
ests of all, they form a Nation,
By this standard, and by this
alone should the ‘Nationhood’
of the so-called nations of theé
earth, ancient, medieval or
modern, be judged. This alone
is true and righteous Nation-
Building. Inter-organic social
compartmentalism (or ‘ mutual
untouchability” as it may be
called) and impartible continu-
ous family life then become
easy and irresistible.

The process of linking should
not stop with the nation. It
should go on until true Inter-
nationalism has been establish-
ed. For that purpose, every
pation should seek to be de-
pendent on all other nations
for some one or other of its
wants, physieal or non-physi-
cal. But it should be on the
condition that those other
nations are likewise dependent

on 7t for some other wants and
with the same measure of ur-
gency. Else, there will not be
that responsible interdepend-
ence which, as we have seen,
is alone true equality. and
which again is alone fearless
freedom, unsuspecting friend-
ship, true and righteous inter-
nationalism. ~

. Under such a relationship,

there can be no mutual expoli-

tation, either conmscious or un-
conscious. There is place only
for free-willed self-consegration.
While the absence of expolita-
tion means the abolition of
strife and all its progeny of ills,
the establishment of responsible
mutual service must mean
peace and all the good that
flows there-from. And such
relationship, among nations,
olasses and sexes, is what is
known by that untranslatable
Sanskrit term, Dharma, And
religions that preach this
Dharma aré alone practical re-
ligions. For, they do not
merely exhort or command a
man to be good. They feach
him how to be good, by show-
ing' & rational and workable
plan. '
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‘When, thus, humanibg, now
living under.the sway of unre-
gulated individual will, shall
have been organised, the other

kingdoms of nature, governed -

as they are by instinct or im-
mutable Law, will get auto-
matically righted. All unfa-
vourable interactions within
the universe, (k0 which are due
our present limitations in exis-
tonce, knowledge and bliss,

(Asat, Jada, Dukkha, or the
Jagat condition) will then
cease and the reverse (sai, chit,
Ananda condition of Brahman)
will take the place. This is
the collective salvation of the
cosmos, the topmost species of
World-Welfare. This is the
highest promise of Religion;
and Dharma, as explained
above, is the unerring path to
God the ultimate Geal.

N
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By T. E. Satakopachariar, B.A,, B.L.

i-n my last article entitled
‘the Bed-rock of Our Culture’
I pointed out how the rules of
Dharma laid down in our Sastras

" are not the product of convention
or dogmatism, but their found-
ations are deep-laid upon the
principles of life which vary ac-
cording to the Guna~composition
of each individual, which again
is determined by his conduct in
the prior stages of his existence..
Whatever, might be said of the
religious beliefs and regulations,
among other peoplesand in other
countries so far as our Aryan
system of Sanathana Dharma

is concerned it can be affirmed

with confidence that its rules are

based upon scientific data per-
taining to the actual principles
of life which will stand the
scrutiny of any kind of investi-
gation honestly and intelligent-
ly made.The problem of worldly
existence, with its variety of
forms, environments and expe-
riences, not to speak of the
suddenness of its commence-

ment and termination has been,

throughout the ages, exercising
the minds of the philosophers in
other countries, but as yet far
from any satisfactory solution
being in view the chances of
finding one seem to recede-
farther with the so-called ad-
vance of Scientific Knowledge.
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The speculations of the rati-
onalistic philosophers of the
Renaissance who hoped to re-

build the entire scheme of -

thought by substituting reason
for faith failed to fulfil the high
hopes that their promises had
kindled in the popular mind so
that in course of time the sys-
tem got into discredit and dis-
use. No doubt the contributions
of this school to the method of
rational investigation and specu-
lative reasoning have been valu-
able but all the same they have
ot heen #ble to achieve the
end in view viz,, the discovery
of the true principles of life
and conduct and the substitution
of faith by individual reason
only made confusion worse
confounded by setting up a
babel of, theories and propa.
ganda, as many as there were
men able to think and write
and ambitious to make a name,
No wonder that the only tangi-
ble result of such a situation was
the tumult and disorder of the
French Revolution with all its
fantastic formulae and imprac-
ticable theories in the field of
social and political philosophy.

No doubt this cannot long
satisfy the public mind and
naturally with the advent of
experimental science and the
alluring material advantages

that followed in its wake al
eyes turned away from the spe-
culative school and the new
system was hailed as the har
binger of an era of revelation
hitherto undreamt of when,

-1t was hoped, there will no

longer be any need for specula-
tion or conjecture but every
result could be demonstrated
experimentally so as to place it
beyond the pale of doubt or con-
troversy. Thus the aprior:
method of the speculative philoe
sopher came to be gradually
discredited and the belief gain-
ed ground that it will be possible
to explore and envisage the un-
known by carrying on investi-
gations and experiments in the
realm of the known and visible
nature Which was actually
found to yield such marvellous
results at the touch of the man
of science, But as time passed on
and the glamour of discoveries
and inventions began to
wane from their mere multipli-
city and commonness, a fealing
began to develop whether after
all-the solution of the real ques-
tion viz., the problem of exis-
tence was not as distant as ever
and whether all the brilliant
achievements of  material
science were not really in. the
nature of counting the sands of
the sea-shore which can bring
no appreciable result so far as
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the ultimate object in view was
concerned. Indeed persons on
whom such an idea dawned
must have received a rude shock
and felt disappointed and crest-
fallen even as Swethakethu is
reported in the Chandogya.Upa-
" nishad to have got puzzled and
humiliated when after his return
from college filled with the
pride of scholastic learning his
father Vuddalaka accosted him
and said, *“ Did you, my dear
son, question your teachers
about that adesa (formula) by
which onte could hear what he
had not heard; comprehend

what he had not comprehended,
and realise what he had not re-
alised 9 This sounded strange
in the ears of Swethakethu
whose pride forthwith melted
away and in all humility and
contrition he fell at his father's
feet and prayed for light and
guidance. The father thus find-
ing him fit to receive spiritual
instruction expoanded to him
the Sadhvidhya dealing with the
principle of the cosmos and its
creation etc., from the very be-
ginning.

‘There can be no doubt that
the men of science to-day find
themselves in a similar predica-

ment as Swethakethu but with-

out an Vuddhalaka tolead them
to the light. But to a true stu-
dent of Hindu Philosophy this

result is nothing strange; for
all this and more has been anti-
cipated in our Scriptures which
classify all knowledge into two
groups the Apara (lower) and
Para (higher), the secular and
spiritual as we may roughly
put it, the former of which
is concerned with securing to
man the pleasures and benefits
of this world including Swarga,
the abode of the Gods, while
the latter deals with the ulti-
mate principles of existence and
the means of realising the final
goal of Moksha (beatitude).
The Upanishads emphasise this
distinction, the Geetha eluci-
dates it and all the Smrithis,
Ithihasas and Puranas elaborate
the same in more or less detail.
The common idea running
through all of them is that how-
ever accomplishéd one might be
in the secular field of study and
gkilfully trained in the arts and
‘practices that secure mundane
happiness, he cannot by that
alone becoma capable of under-
standing -the truth about exis-
tence or be able to proceed along
the path leading to the goal of
salvation. Hence, the Lord in
clarion tones sings in the
Gectha :— 4
Vyavasayatmiks buddhh yekeh
kurunandanz
B:husakahyananthascha
buddhayo avyavasayinam.
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Yavanartha vudpanzy Sarvath-
assampluthodakey
Thavan sarv2shu vadheshn
~ Brahmanasya vijanathh.

“the knowledge that comes of
the clear grasp of the truth and
thereby leads to an unejuivocal
decision as to what to do is of
only one kind while the thoughts
of those who possess no such
clear perception of the truth
and hence have no decided view
as to what should be done are
diverse and ramify into endless

" detuils,

~“In the whole range of Vedic
study the adept who knows the
truth has to select only a small
portion for his use just as a
thirsty man quenches his thirst
by drinking a handful from out
of a tank brimful w1th water "

At first sight this may look
somewhat paradoxical in that it
entajls the rejection of a major
portion of the Vedas by : the
knower of the truth but a little
scrutiny will make the position
clear. The Vedas are divided into
two portions, the Poorva Bhaga
or Karmakanda and the Utthara
Bhaga or Upanishad. In com-
mon .parlance the former is
known as Veda and the latter
as Vedanta. The former is con-
cerned in the main with the
first three out of the four Puru-
sharthas Dharma, Artha, Kamg

and Moksha, and the mode of
attaining them by the perform-
ance of the appropriate Yagnas.
This part of the Vedas pres.
cribes different objects of human
desire and the idea is that by
performing a Yagna in the
manner p:rescribed the result
assigned for it will be obtained
with as much certainty as the
chemical combination of two
parts of hydrogen with one part

of oxygen produces water. So

much so the Poorvamimam-
sakas who have confined their
attention solely to the Karma-
kanda have, in the immensity
of their faith in its efficacy,
deified Karma and denied the
existence of any other God. It
is these people that Lord Sree
Krishna in the portion of the Gee-
tha already referred to condemns
as Vedavadarathah kamathmanah
persons who are led away by
attractive pleasures described in
the Vedas and nanyadhasthiths
vadhinah:—those who say there
is nothing else apart from and
beyond these mundane pleasures
etc. The material scientist of
today who intoxicated with the
success of his experiments de-
clares that material nature is
everything,and there is nothing
beyond affords a significant
parallel to the Kamathma
Poorvamimamsaka .  against

-whom the Lord directed his
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enjoyments and understood their
fragile and fleeting character.

Thus in the scheme of studies
the Vedantha i.e., spiritual lear-
ning comes after secular know-
ledge and hence it is that
Swethakethu's father chose to
question him about the adesa at
the completion of his collegiate
course of study; forif rightly
understdod and appreciated the
Vedantic study is the coping

stone as it were of Vedic know-.

ledge so that the entire Vedic
lore, the Karma and Gnana kan-
das constitute a synthetic. whole
every part of it having its appro-
priate place in the structure and
leading ultimately to the goal of
perfection which consists in the
correct knowledge of the truth
and the attainment of eternal
bliss that forms the necessary

"concomitant to it. But this re-’

sult can be reached only by
having a clear comprehension of
the permanent and the transient
elements in life the connecting
link betwen them and the man-
ner in which it holds them to-
gether; in other words, it is
necessary to understand the

nature of the soul and of the.
body in wlnch it is confined and

of the causes that have led up
to its confinement. Our Shas-
tras universally declares that
the Jeevathma (individtal soul)

is essentially spiritual and gifted
with immaculate purity and un-
circumseribed inteltigence but
that by reason of the limitations
of the earthly vehicle which it
inhabits for the time being its
native gifts are prevented from
having full play and that one’s
prior course of conduct being
the cause of such bondage the
liberation must come by one's
own efforts.  Athmaivahyath-
mano bhanduhwe athmivahyaths
mano repuhu—By ourselves Wwe
are what we are, and by our-
selves we shall be what we
would. This is the quintessence
of our Religion and Philosophy
which is elaborated upon in the
Shastras with all circumstance

and detail so as to make it cap-

able of practical adoption in
every-day life by every one ac-
cording to the scale occupied by
him in the scheme of creation,

* Whatever sceptics and scoffers
may, in the immensity of their
pride and the density of their
ignorance, choose to say, the
fact remains that the law bf
Karma is the very marrow of
our religion and the baokbonb of
our philosophy and that ‘as yet
no better theory "¥as been put
forward by any one else explai-
ning the philogophy of life with
all its diversities and differences,
This law of Karma linplies the
existence of an agent or aotor

and an instrument or medium’

through which he functions
The former is the Jeevathma
(individual soul) and the latter
ishis-body. The substance of
the former is the subtle and in-
telligent spirit- while that of the
latter iw gross unintelligent
matter. The latter is known as
Prakrithi because of the endless
transformation it undergoes by
shaping itself into the various
bodies which provide habitation
for the Athma which is-se-serms
ed begauae by it8' intelligence it

rial vehicle., “The 'Prakrithi is
known as the Thriguna because
of 'its possession of the Thrigunas
or elemental property viz.,
Sathwa, Rajas and Thamas,

E;the Pralaya stege when mat-

w unéiﬂamntmed .$he

dte. mate.. -

. three gunas are equally polse

and consequently the Prakrith

is not in a fit condition %o getw

rate, But when the Lord th
Matter wills there should - b
creatlon—Bahusyam pragayethz
i.e., ‘I must become the many.
80 I must bring forth’. The
quiescence of the Praerthl H
disturbed by a process of dxﬂ’er
entiation in the proportlon 01
the Thrxgunas and the Namd.
rupa vyakaranam, the evolutior
of ‘the various created beingt

‘With . appropriate .. forms and

names takes place all of whick
fall under four main groups viz.
Deva ™ ¢ superhuman = beings |
Manushya (men) Thiryak (Iqwe1

 animals) and Sthavard‘”‘lin

animate objects,

(To be ecmtmuéd) :

s

I‘he Genhoo (fonﬁ peOple in_many pomts ave govemod by thexr own a.nmen

: ’wdf ot of Al i khab v

,anﬂnma ethtothat of my other m.%.n&fhum

) '2\ wntten hw called the shispler: e fnterproters and jud es are the
230 law is comprehensive, extending to all wnwmz of life, 'Tmm
B e .,,@mxms aml logsl theories nppheablo to ail cased drwm
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Thoughts from the Gita. By R. Krishnaswami Aiyar, M.A.,
B.L, Advocate, Tinnevelly, with a Foreword by Prof. K. Sunda-
rarama Aiyar, m.A., Kuinbakonam. Printed at the Madras Law
Journal Press, Mylapore, Madras. Price One Rupee.

This is a little volame, in English, of abont 200 pages
wherein Mr. R. Krishnaswami Aiyar, gives to the public a
succinct and lucid account of the Gita ha has experienced. The
author, who is a familiar and respected figure in the highar
Sanatanist circle, has already ‘conferred a pricaless boon on the
world of thought by his most valuable work’— “Thoughts from
the Vedanta. He has now set himself to render another great
service of enlightenment in regard to Gita to his holy land of
Bharatavarsha for which he may very legitimately claim a place
in the delightful and thankfal memory of his countrymen

Though there is a plethora of comments and treatises good,
bad and indifferent on the much-used, nay, much-abused book,
the Gita, yet really helpful and popular presentations of the
priceless teachings of the Lord in their native purity and force
are very rare- The book under review takes the lay reader so
lovingly and so persuasively along the wonderland of the Gita
even as the Lord took the faltering and enfeebled Arjuna along
tho ascending flights of Dharma which culwinated in the one-
ness of the failing with the Unfailing Suprema Goal.

The book opens with the despondency of Arjuna and the
author is carelul to emphasise the truth very often ruissed that
the Kshatriya warrior was quite a reprosentative of his class
with its virtues and weaknesses. Herein lios the human appeal
of the book. The psychological differentiations between instinct
impulse and will, the interpretations of God’s Tmnmanence, the
scientific analysis of such abstruse terms as ‘Avidya’ ‘Ego’ eto.,
are the marked features of the book. The author has chosen
apt analogies such as ‘chain and gold,’ to show the permanent in
the evanescent, ‘the thief and pillar’ to bring out the human self-
delusion and the ‘cloud and sun,” to show how Iswara has *His
lower nature’, called Mayva. R

We congrzitulq.te the author for his very useful and illumina- -

bing exposition of the Gita; which we are sure will be as ingpir-
'%;g_ to the learned as it will be a kindly light to the uninisiated.
The book has a beautiful get-up and a picture of Sri Ramanands
Sarasvati Mg ‘;Nting* this worbbz Book.

.
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POPULAR PRESENTATION SERIES
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R. Krishnaswami Iyer, M.A,, B. L,,

THOUGHTS FROM THE VEDANT®

An enunciation of the goal of life and the means of
[Price Rs.1-8-0.

1.

attaining it.

2. THOUGHTS FROM THE GITA
Vith a foreword by Prof. K. Sundararamier, M. A-,
[Kumbakonam. [Price Re. One. \

3. FROM THE MASTERS LIP3
In twelve dialogues dealing with varions vital
[lu the Press. \

questions.
4. THOUGHTS FROM THI ETERNAL LAW |
" A simple exposition of the basic principles of
Sanatana Dharma. [In the Press.
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