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SOME APPRECIATIONS

MECHINAR A ADBASA Vo D BESANT AND HiMseLr.  The attompt

of the Blusrata Dharsucis wost pecessary i Hindndsm is to survive as

an effestive foree i the reorsanisation of  Tudia to-day....Not only her
(Ue Desints) synpathy bt her enthusinsm is exactly with such a work
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SR PSS W AT Arvaie The Bharata Dharma has offered o
plattform for the disens<aon of onr relig

standpoint ol nalsraised Tt cosponsive to the requiroments of intelle-
ctual progress and rapidly changing social and oconomic conditions. The

articles w the jouried have been thoughtful, broadminded and inspiring.
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“ OM SANTI, SANTI, SANTI "

Say ' OM’ and begin the Year New,

“OM ” say those who start the quest of life,
Baying * OM " the good depart the world

“ OM ” is Brahman the Bages sang in days of yore,

OM SANTI, may tumult cease

And low discord that leads to strife

No more may passion sway the mind
And chaos dwell where peace should be.

OM SANTI, may evil and darkness die
Which hide the path and tie the feet

Near is dawn and light and hope

And strength to march and reach the goal.

OM SANTI, may right and truth triumph
May Dharma reign and joy increase
May Brahman'’s path men always tread
By Brahman's grace ever forward led,

G iy
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[BY XUMARADASAK] -
uman soul gradually evolves towards perfection which means a
life of absolute accord with the Divine will or attainment of oneness with
God. Without going into the queation whether man survives bodily death
and carries on his evolutionary attempts in other spheres it is enough for
the present purpose to remember that man’s ordinary life, as we know it,
is a part of the Divine plan of evolution and that he grows by his experi-
ences while living in his physical body here and now. It has also to be
borne in mind that man’s activities are threefold, doing or physical action,
thinking or mental action and feeling or emotional action. As vehicles
* for the manifestation of his power in ‘these activities man possesses not
only the physical body that is visible, but also two other bodies wmade of
invisible matter which may be called the emotional and mental hodies.
Whatever is formed of matter, whether it is visible and material or subtle
and rarefied, may be said tobe a body though ordinarily that word is
applied only to the physical body composed of visible matter. Whatever
is outside the spirit or soul and is used by i, is matter, dense or fine. Just
as electricity or any other form of energy requires a medium, such as the
electric wires, for manifestation, so the human soul reguires maiter or
form for its manifestation and activiy. As slready said man’s activities
aré threefold and so it standa to resson that the ordinary huwan soul re-
quires ab least three kinds of forms for its manifestation. Hence the three
bodies referred to above are used by man consciously or unconsciously.
Every man imparts o his neighbourhood something of hie own nature,

A healthy man spreads health and s diseased man infects others with his

disenge. Health is as much contagious as disease and the fact that certain

diseases of an extreme type, which are easily infectious, are called conta- |

gious diseases ghould not blind us to the fact that ali diseases are really
infectious, the difference being only in the degree of manifestation of the
effects of the contact between man and wan. If the communication of
healthy or deleterious influence is not visible or marked, it does not follow
that the communication has not taken place. A drunkard befouls the

atmosphere in his room and avery one feels the bad emanation there,
Another who drinks a little and does not ‘get drunk’ ig

ing the atmosphere around him in the same way,

noticeable by any man who comes into contact with this individual. A

man who suffers from fever i communicating fever to hia neighbourhood
whether or not such communication is effective and perceived by any of

oL,

nevertheless affect-

Ripraa, M225 iz 2.0 ot

-but in a degree not

" proof to such an influence, depends upon the stage of his develop-

7
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those who come into contact with him. It follows from the foregoing
iiat a man has fo be careful about his health not only in his own interest,
but in view of the responeibility he must feel for those in whose midst he
has to live. :

'~ Now as regards feelings, a sensible man ought to have the same sense
of reaponsibility in,view of the contagion that he will spread -in
the emotional atmosphere if he indulges in wrong emotions. Emotions
should be classed as right or ‘wrong according as they savour of love
or hatred. Feelingsy of envy, jealousy, anger, resentnient and revenge*
fulness are all on the side of hatred, whereas friendliness, kindness,
compassion and forgiveness are all on the side of love. An angry
man cummunijcates anger to others. Whether a parfioular individual
with whom such a man comes into contact is easily sffected or is

ment and his previous culture, just as the catching of an infectio
disease by one who comes into contact with a diseased person depends -
upon the former’s bodily condition to a large extent. The absenoe of

- visible effect is no proof of the absence of the influence itself in sither

‘pase. It is in view of the possibiliiy of  such communication of wrong
habits of feeling that eduocationists insist upon the good example of parents
and teachers for the upbringing of children in right behaviour. The value
of Sat Sungham was for the same reason emphasized in the training of
aspirants to the life spiritual in ancient times in this country.

It has been said ‘sow a thought, you reap an act; sow an act, you
reap a habit ; sow a habit, you reap s character ; sow a character, ym‘x reap
o deetiny’. Thus right thoughts apd feelings are at the root of right
character and destiny. Though for the purposes of psychological analysis

- it is possible to distinguish between thought and feeling it is so difficuls to

sepazrate them for practical purposes as they commingle inextricably in
human°experience. 80, man's happiness and the fulfilment, of his destiny -
depend upon how he thinks and feele and henoce acte. Thue if we do net
train ourselves to think and feel rightly, we are not only marring our own
deatiny, but are communioating wrong influences to others with vghom we

oome into vontact in life. ,

Again as regards the mental body, call it merely mind if you like, the

. swme principle holds good. The distinction between thought and feeling

may here be pointed out. For instance, when one tries to think about the

2J5

solution of & mathematical problem ar aboutthe understanding of ascien-

tific phanomenon, it is the mind that is at work and pot the emotio,
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Clear thinking without allowing the mind to wander from the object of
study is not a habit that can come in a day to an ordinary man. Steady
persistent effort gives the required development to the mental vehicle of
man. No doubt the culture of the mind would affect the culture of the
emotions and vice versa. A man’s intellectual perception is clouded if
Pagsion or strong feeling surges within him. By a strong and clear thought
» map may curb his feeling. However, the fact remains that thinking
and feeling are two distiqct aspects of human nature though, as already
observed, they are mixed up in the ordinary experiences of mankind.

When a man with a clear intellect presents the solution of a
problem, the hearers might for the time-being get illumined because
of the contact of their minds with a highly developed intellect. When
they leave his presence their intellectual vision gets blurred.
This is of course an extreme instance given to point out that there is
communication of intellectual power when men come into contact with
each other. Whether visible or not, there is the influence of such contact,
imparted consciously or unconsciously. Hence it is that the intelligence
of boys can be better brought out by contact with parents and teachers
who have well-developed intellects. The very atmosphere in which they
remain will sharpen the intellect of such fortunate pupils. Itis thus clear
that a man has to develop his intellect and keep it bright and alert notonly
for his own sake, but for the sake of those in whose midst his lot in life
is cast.

To prevent the spread of contagious diseases or the spread of ill-

health by the existence of insanitary conditions, laws and regulations con-

ceived in the interests of civic welfare are passed and enforced. Buta
sensible person does not require promptings from outside to keep himself
and his house in order, with & view to preserve the health of his family
and the healthy conditions of hie neighbourhood. Similarly an emotion~
ally-cultured man not only refrains from committing acts which ‘are the
result of hatred and. which would bring on him penalty under the law of
the land, but would also try his level best to indulge in right feelings so

that he may not contaminate the emotionai atmosphere in whioch the
members of his family live as also his other fellow-

bourhood. beings of the neigh-

In the light of the principles enunciated above, the subject of untouch-
ability should be examined by all reasonably-minded people 'm:, ues-
tions will now arise as to whose contact will affect other:fo.r the wqome.
Who is more dangerous to society ¥ Is it the man born in'a high caste but
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is given up to bad habits of living carrying a foul physical and emotional
atmosphere about him, or is it the man who is born in a low caste but is
leading a life of purity, physically and emotionally? Is it the man who,
though belonging to a high caste, commits a wrong act out of hatred and
escapes by using his intelligence to mislead the Judge, or is it the out-
caste who speaks the plain unvarnished truth and loses his case? Is it the
capitalist who extracts 12 hours’ labour from an urchin, 7 or 8 years old,
without giving it the least chance of culture or amusement, or is it the
labourer who earns his wages by the sweat of his brow and maintains his
family without resort to deceit, physical or intellectual ? Is it the pancha-
ma who does not drink, or is it the high caste Hindu who abhors the day
when prohibition will be introduced under the law of the land? Is it not
time that high caste Hindus search their hearts and find out whether they
are really touchable or untouchable before they try and. thwart the at-
tempts to remove untouchability in respect of those born in the depressed
classes ? Verily those whose hearts are quite pure and whose minds are

| advanced can afford to coytact the untouchables at close quarters so.that

they may communicate something of their purity and merit to the latter
who badly need upliftment, of course the needs of physical ocleanliness
being borne in mind on both sides.

FROM GANDHDJL

Dear Friend, _‘ . | o B :

I have been glépo'ing through the numbers of the Bhgigta" :
Dharma and the pamphlets you have kindly sent. The precedents
" of Prayopavesa you have colleoted have proved useful to me. _

Yours sinoerely, ,
AM. K. GANDHI,
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THE HIGHER MIND.*
BY T. L. VASWANI.

This sloka (No. 41) is so very important that, I think, I need to dwell
upon it a little longer still. Here is a hint given us as to the difference
between the lower mind and the Higher Mind. The higher mind or buddhs
is eka (one-pointed) ; the lower mind is ananta (not unified, lacking in con-

centration). And without concentration or unified will, there can be no
realisation of the soul’s eternity.

The Gita, I have said more than once, is a text-book of yoga. In this .

sloka something is told us of the very beginnings of yoga. Several books
have been written in India concerning yoga, the science of yoga, the
Supreme Science, the Science of the Atman.

The Science of the Aéman has been studied with care in India. The
West has studied with care sciences of the phenomenal or maya. India
has studied, through centuries and ages, the Science of the Noumenal, the
Science of Reality. The Supreme Science is referred to as yogu. And there
are different systems of yoga. Patanjali gives one system often called
Hindu yoga. There are other systems of yoga, also. There is the
Buddhist yoga. There is Jain system of yoga. There are Christian and
Sufi systems of yoga. The Bhagavad Gita is the very heart of the Hindu

system of yoga. The Bhagavad Gita may well be regarded as an import-

ant text-book of yoga. The sloka No. 41 which we have been studying is
important, just because it gives us some hints as to the foundation
of yoga.

What is the foundation, the basis, the ground-work of Yoga? Con.
centration. Patanjali was a Seer, and he rightly urged that the man who
had not learnt concentration was not fit for yoga. I may say,
that there are three terms often used in English ; and we must not con-~
found one with the other. These are V) Concentration, (2) Meditation
(3) Contemplation. We shall gradually understand the significance of'
these three terms ; tonight we are concerned with the meaning on * cop-
centration . Until we learn concentration, we are not
Wandering of mind must cease if you are to grow in the

in passing,

it for yoga,
life spiritual.

* From notes transcribed of an extempore lecture based on slokas 41-42 second

adhyaya (Chapter) of the Bhagavad Gita. (1) Sloka No. 41 rendered into English reads
thus —* The determinate reason (Buddhi), is one-pointed (¢ka), O Joy of the Kuru
(Arjuna); But mavy-branched and endless (ananta) are the thoughts of the irresol "'
(2) Sloka No. 42 reads thus in English: —"Flowery speech is —
ing in the-letter of the Vedss, O Arjuna, saying :—'Thers is naught but this”

uttered by the foolish, rejoice
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Until you have learnt to make the ‘mind stable, you have not unfolded
your spiritual life. The very basis of spiritual life is concentration. Our
temples, our schools and samajas are useless, worse than useless, if they
do not teach us concentration. The Qita asks us to learn the science and
art of concentration. v

Here then are some of the points of difference between the higher and
the lower mind : (i) the lower mind suffers from chanchala (distraction) ;
the higher mind has ekagrata (one pointedness). The lower mind is fickle,
becguse it has not been brought under control. * Control the mind ", is an
important note in the Gita. If you have not learnt mind-control, you are
not truly spiritual. There is a beautiful saying of Sri Shankara; he was
a man of supreme concentration, one of the greatest thinkers of humanity,
Who, he asks, has conquered the world? And he answers the question
thus : “ He who has conquered his mind.” We have his saying enshrined
in one of our proverbs: Man jeele juag Jjeets (He who conquers his mind
conquers the world). Self-oonquest is world-conquest. He who has not
controlled his mind is fickle. He who has not conquered his mind has,
after all, achieved little. Alexander conquered the then known world :
Greece, Rome, and Egypt paid homage to him. Alexander could not con-
quer India, but India acknowledged the greatness of Alexander. Thata

" jn Bind was visited by ‘Alexander. He was recognised as a world-conquer-

or. Yes, Alexander conquered the world. Alas! he could not conquer
his mind. He sucoumbed to the temptations of drink and the flesh.
Alexander and his kingdom have passed away. Think, on the other
hand, of the great ones like Plato, Jesus, Buddha, Sri Krishna, 8ri Rama,
Guru Nanak, Sri Chaitanya, Mahavira. Their kingdoms endure; they
conquered the mind.

(2) Yet another point of difference between the lower .and higher
mind is that the lower mind is bheda-buddhs, consciousness of separation ;.
the higher mind is abkeda-buddhi (unity-consciousness). When my abheda-
buddhi is active, I -indulge in ahgnkara (egoism) : I say to myself: “ I am
guperior to you; my caste is superior to yours”. - But when abheda-buddhs
awakes I see the One in all, the one Atman, the one Cosmic Life in all
that is. v _ .

(8). Yet another point of difference is: The lower mind is sakamya
buddhi, the higher mind is nishkamya buddhi. The lower mind is prompted
by desire for fruits of action. The higher. mind is active for the sake not.
of desires but of dharma. T ’ o

' (4) Another point of difference between the twois this: The lower



-
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m%nd looks outwards, the higher mind looks inwgrd. Through the high
mind, concentration develops into meditation. We, often look ou’t,:id:f
therefore is the mind fickle. But the spiritual mind looks within am.l
gro'ws in peace und atmashakti. The lower mind is an apparatus that
f-egxsters outer impressions ; the higher mind registers inner impressiong,~—
}mpressions of the kingdom of the Atman. The kingdom of the Atm’an
is Reality. We earn money, we build institutions, we have clothes, food
hf)uses, all along we deal with the kingdom of nature. But there is a.nothe;
kingdom, that of the soul, the Atman. This kingdom is, indeed, more real
than the mayaic kingdom of nature. When the higher mind begins to
look inward, it registers, records, and collects impressions of the Atfrti’c
world. How the inner impressions are to be organised is a question which
I shall dea! with, later on.

In the next sloka (No. 42) we read: “ Flowery speech is uttered b
the foolish, rejoicing in the letter of the Vedas, O Arjuna, saying : “Therz
is nought but this”, Pushpitam-vacham, flowery speech, fine phrases are

uttered by the foolish; they rejoice in the letter of the Vedas,

of Vedic wisdom. not the spirit

(5) Here then is one other point of difference between the lower
and the. thher mind. The lower mind is narrow, sticking to the
letter, missing to the spirit. Narrowness is a mark of the lower mind

The higher mind has the quality of expansion. When your higher mind

develops, your consciousness expands. You do pot Yimit yourself ¢
: 0

Hyderabad, to Sind, or even to India ; you do not limit yourself to

things of life; you feel one with the Great Life of the u:' a'rww
‘Foolish’,~(vipashthitah),—~I would almost interpret to mean ‘n omme.
minded’. Who are the narrow-minded? They who rejoice in thealrr:t: -
mere words of the scriptures, Look : How often we quarrel in th etter,
of ‘' religion’: I say my shastra (scripture) says this : you sa f_:u;m
my shastra (scripture) says that.’ Then wequarrel, Fr;m wordsy ; .
to blows: The Gita says :—How foolish | Why won't you try to l:)ekofxme
the spirit of the shastras? . You cannot look into the spirit of the amm""’
until you develop the power of meditation. Pundits know the meanin fan;
words ; but how many of them know the spirit of the scriptures ?ESNO
until your mind gazes into the depth of life, may you really undecst o;
the scriptures. Pundits (the theologians) quarrel ; this, they say. i ax;t
told ue in the shastras : Pundits quarrel with the prophets z{,:,nt
century ago when Raja Ram Mohan Roy raised his voice a,gaix.lgt the c:ue:
custom of sati (burning of widows), Pundits rose againgt him. They
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said,—the Vedas sanction sati, down with Ram Mohan! He is destroying
Hindu society; he is tearing Hindu religion | Away with him! They pre-

pared a long petition giving quotations from the shastras, saying salt was
sanotioned by the shastras | The Pundits did not underatand the spirit of

the shastras. In our days, Mahatma Gandhi raised his voice of protest
against untouchability. The Pundits said the shastras were against Gandhi!
The Gita practically says:—Pundits! You talk of the skastras; you but
study the letter; you do not know the spirit. He knows the spirit of the
shastras who has developed meditation and the perceptive power of love.
He who has love in his heart, has bhakti, sympathy, fellowship with the
poor, he kows the shastrus, not those who quote from books. They who
quote do not know. Tuka, dear Tukal What did ke know of Sanskrit? He was
not a Pundit; but he had love in his heart, and he knew more than the Pundsts

. They who have love in their hearts understand the scriptures, because

love expands consgiousness. Expa.nsic_m of consciousness is characteristic
of the higher mind. The foolish say; “ there is nought but this ”. The
narrow-minded people say; “there is nothing heyond the letter of the
Vedas”. Sri Krishna says : there is the Eternal within you, the Beyond-
Veoda. The Veda of the Vedas, the Scripture of scriptures is within you.

/It does not matter if you have not studied vyakarana (grammar) or nyaya,

(logio). If you are a man of meditation and love, to you from the inner
deptha, the very Secret of Life will speak. God asks not whether you
have studied Sanskrit or Latin, Greek or Hebrew. God asks: have you
studied the little word of letters four, L-O-V-E? Have you grown in the
spirit of meditation, beauty and love ? There is more, very much more for
me to say ; but not to-day. ’ ‘
INDIA AND THE MODERN WORLD.
By T. L. VASWANI, .

I note brief answers to questions recently asked me :—

Q. —What do you emphasise in your ideal of reform?

A.—More than social programs in shubh bhavana (purity of motive.)
The motive matters more than organization. Therefore reform, like
charity, must begin at home. If I am to serve society, 1 must begin by
re-forming myself. Vibrations of a man tell more than his words or
“ works", : e . ‘ :
Q—You talk of the wisdom of the Rishis. Don't you think,
Hinduism, even at its best,—Higher Hinduism,—has had its day ?

" A~I bardly think so. Hindu vitality is not ended. The wisdom of
2 .
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b g . I '
tI:Cause 1t is not an “ism,” not g “creed,” not g “ritual,” not ;

eclogy, not a scriptural code, not g book-bounded beiie?o T‘t 8};1(#20

. 1@ rmadu
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imprison it, not covers of books. The Hindu D a zfe..
ments nor customs. Again and again has the ;IV.ma is
about to sink; but just then has it come up agai i D
have been the very beginnings of tg newer and ;’
a long time, the evil of untouchability hag disl
passing through a new process of self-purificatio
words of an ancient poet:—* A breath of God i
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ave inspire

India ¢
ia through the ages and to control their impy]
knowledge and turesya is the secret of that gniy: 8es and appetites, In

mak i i
ake Young India creative, Such an Ingig alone
of modern civilisation, a7 face the challenge
Q—What, think you, is the urgen
A.—Religion is to-day in exile,
reveal its true character only in exile
Russia in her peagants, with theijy in
simple, may yet vindicate 8piritual va)]
of hga; a’;ld tk}xle he;a.rt of man, in Wegt as in East, ig hu
.10 Who ia’ ’ ngr
. r]n ook you for Indig’s achievement in thg v fof God. .
X © .1ttle, noble array of mey and ooing daye !
wealth of renunciation, worship the oross e who, vick in the

ot in daily | .
mantra:—"1 am of the d¢tman, anq the Atman islus;] cl:; andblproclalm the
uerable."”

Priests cannot
neither parch.
hirma seemed
and periods of its trial
gger developments. For
credited it, To-day it is
n and enrichment. In the
8 with it.” The wisdom

t need (?f the modern world 9

Ele(:i,a l:m Sri .Rama, religion may
. 88 a 8piritug] mission ; and

stinctive love of the artisti:: and

ues. Out of the heart are the issues
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HARIJANS AND THE HINDU IDEALS.
WILL INDIA ANSWER THE CALL OF HUMANITY ?
. (Contributed)

There has been just published a neat little book in Sindhi named
“Harijan”. In its 48 pages, Vaswani examines the whole question of
“untouchability” in the light mainly of Humanity and the Hindu Ideal.
The two, indeed, are vitally related one to the other. The Hindu Ideal,
according to Vaswani, is not a local or tribal phenomena but an authentic
voice of the Spirit of Humanity.

The book is dedicated to Saint Raidas. The Harijans in upper India
are lovers of the songs of this great singer and saint of the “untouchable”
class. The book has, also, a picture of Mahatma Gandhi; and under-
neath the picture are inscribed the words:—'‘Servants of the Harijans, the
poor and afflicted”. _

In a brief foreword, Vaswani calls up an incident from the life of
Sri Krishna wherein we read that the Master preferred to drink water in
a “broken cup”. Vaswani says :—"If, to-day, we asked the Lord to send
a message to us, it would still be in the ancient words:—Be broken cups”.
Vaswani adds :-——*To the poor and opprebsed, the Harjans of Humanity,
I bow in humility : I ask their blessings. In serving them may India
advance and be so blessed again as to prepare herself to pass on the mes-
sage of her Rishis to a waiting world™.

- The book has 12 broad sections. In the first section Vaswani refers
to a talk an Englishman had with him. Asked as to what he thought of
India on his arrival there from England, that Englishman said what
struck him most painfully about India was that the poor were greatly
neglected, Vaswani says :—“We have despised the poor: and by rejecting
8 crores as ‘outcastes”, our India has been rejected as an ‘“outcaste”,
by the Court of civilisation”. Vaswani points out that the basis of Hindu
society in ancient India was dharma, not the slavery of a class. He quotes’
Max Muller who says that caste was unknown to Vedic rishis. Itis true
there were different classes but there was no law to prohibit—their living"
together or dining together. Vaswani points out how deplorable is the
fact that 8 crores are condemned as outcastes in a country of which the-
Rishis and Leaders had with one voice proclaimed the vision of Unity—
the vision of the one life in all. Vaswani gives illustrations from Hindu
history and Hindu shastras to show how the spirit of Hinduism has, again
and again, protested against caste and untouchability. The: Sikh Gurus
from Guru Nanak downward, Kabir, Tukaram, Chaitanya and other saints
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have all protested against caste in religion. Vaswani urges that in every
town and village there should be a Harijan Seva Mandal--an association
for the uplift of the outcaste.

I.n the second section Vaswani outlines g program of service for the
Harijans. This programme covers several departments :~ (1) Education :—
Vaswani asks for day schools and night schools for the Harijans, also, for
classes to teach them Vedas, Gita, Granth and other scriptures., He ;sks
for Reading rooms and Libraries and a New study of the lives of. Indian
heroes and saints. Magic Lanterns can do much. Kathas and Kirtans w"‘ll
be very useful. Education of Harijans should include, also, tech li'
cal and agricultural education. (?) Health and sanitation '-'—It is’th d :
of Municipalities to provide the Harijans with clean drink.in * and
of the educated to influence the harijans to give up m tg . fmd
Health exhibits will be very useful. (3) The economics o:ath e
must not be ignored. We should give to Harijans loans o
?;dkafllp tl;?m to open shops and build up co-operati(:: :::zciz:;:ls
o 1llage dispensaries and panchayat courts wilj be found very help-

In the third section, important passages are brought togeth
Mahatma Gandhi’s articles against untouchability, Thj ° er. fror.n
named ;—"“Untouchability ”, a great sin. In one of th: e
Mahatma Gandhi writes : —*“Ag long as we regard untouchabsi?it;)a:.sa:::;

of Hindu religion, as long as Hindus regard it a sin to touch th 3
so long it is impossible to have (Swarajya ?)" , ch the bhungs,

the movement against untouchability in

named “Daya Dharma”. Extrac:;tz: ::::i fl(-)OI:: of the soctions ‘i's

recent speeches on “The Coming Religion™ in whic, ¢ ;0me. ot: Vaswanf .

ed th:at old creeds are broken reeds that old temples lf point is emphasis-

thaf if Hinduism is to ever to be re-born, that if Indj ""?0 lost the Seoret,

achieve, she must answer the new cal] of Humanity al:dl?i\tr: ajva:ooetr::
P

New Religion which worships God in broken cottages and. t
, turn away

at once from rites of priests and
gold of ¢ C
for the poor. he wealthy, réjoices in reverence

~ The book is very neatly publigh

ed b “Sai "
Hyderabad (Sind) and is priced g ¢ ¥ the “Saint Mala” office Hirabad

nly 3 As a copy.
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INDIAN COURTESIES.
(CONTRIBUTED)

The more one lives in India the more one will realise the difficulfies
of making generalisations about the social practices of the Indian people.
111 informed general remarks are a temptation to be guarded against.
This applies to Indian courtesies no less than to other things Indian. In
a country whose population is composed of elements of amazing hetero-
geneity it is always possible to make statements which may apply to one
community or another, and almost impossible to say anything which will
have application to all communities,

Indian courtesies are in their object identical with courtesies in other
parts of the world. They are intended to be the expression of oneself
which will put another thoroughly at home. They suppress individual
angularities which are likely to wound others. They express those feel-
ings and attitudes which call forth the best in others. Any peculiarity in
Indian courtesies is largely due to the differences in Indian tradition and
temperament.

One outstanding distinction in Indian courtesies is that there need be
no such thing as introduction between two persons. Ifis a usual thing
in this country for a man to infroduce himself, Indeed two persons can-
not be together for a few minutes before one forces himself upon the
other’s attention. They pick up a mutual acquaintance which may deve-
lop further according to circumstances. There is practically no limit to
the range of the conversation that may take place between two persons
who till a few minufes ago were absolute strangers.

Again many of us ere painfully aware of the fact we have to
be always at home to every one at all times. To keep a person waiting
is to be charged with rudeness except in very rare cases. To turn him
away without seeing him is an unforgivable breach of good wmanners.
These practices are the relics of an age when fime was leisure and the
Indian world did not bave the present standard of business etiquette..

One of the striking dissimilarities is in the demonstrativeness of
Indian welcome. The release of kindly feelings on the meeting of old
friends may some times take even a boisterous form. Again the invitation
to dine, to a friend who has come from another town or village has to be
part of the welcome. Not to invite is to be lacking in courtesy.

8till another distinotion is to be found in the disinolination on the
part of many Indians to give a blunt denial to requests that ocannot be
complied with. This merely proceeds from a genuine desire not to give un-
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necessary offence- and sometimes from a mere feeling of respect to the
applicant. Except where the applicant is over sanguine he knows how to
estimate the value of the answer. The same thing also takes place at
meetings where voluntary work is undertaken.The gentlemen who give the
promise do not have the least idea of making a false promise or of mis-
leading anybody. Out of excessive deference to some one, or in the tem-
porary enthusiasm of the moment which obliterates all obatacles from the
mental view, obligations are undertaken which are really beyond their
ordinary range of fulfillment.

Take again another commion practice still obtaining in India.
One hundred guests are invited for a dinner. Only 50 come. Neverthe-
less the host is bound to expect and to provide for 100, This is a function
among educated people. In marriages and other functions the host has
always to keep a large margin for uninvited guests. Thinking of
uninvited guests reminds me of the opposite class Viz. of people
who have to be invited twice. For example in some villages in South
India the usual practice is for the host to go round or send somebody
round to invite the guests in the early monrning. This has to be follow-
ed by another invifation in the noon. The first invitation usually is looked
upon as mere notice so that no cooking need be done in the invitee's
house. The other is the immediate announcement that the feast is ready.
In some communities the feast cannot begin till all the guests assembls.
Some times these feasts are looked upon as the great meetings of the com-
munity and personal grievances and guarrels are brought out and arbitrated.

We get same variation in the treatment of women. The recognition
of civic rights is conceded to a substantial extent. None grudges equality
in civic status. The very idea of opposing such equality does not enter
into the Indian mind. In social functions consideration and preference
are often though not always shown to women. Men generally dine before
women. The latter have to wait sometimes much against their will, In
processions they follow the men. But it will be noticed that in these
very processions men walk on foot while the women follow in carriages,
A husband will not mind many inconveniences, while he will insist on
oonveniences being provided for his wife. In India as elsewhere we get
the same infinences at work, the same courtesies rooted in good
manners revealing the restraint and expression necessary for the pleasant
functioning of society. None can gain-say that there are imperfections,
and that there is scope for the improvement. But as such they are it may
be worth one's while to study and understand them. '
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THE KRISHNA LILA.
A STUDY BY 8. 1. GNANAPRAKASAM
The Krishna Lila as its name implies represents the amours of Kri‘shna,
the premier avatar of Vishnu, with the Gopis of Gokulam where Krishna
was brought up as a child by his foster-mother Yusodha a:nd wlfere-too he
attained his manhood. Diverse views are current regarding this Lila. It
is held by some to be non-moral. 1t is stigmatized by others as immoral.
Others again ignore it altogether as that which in the interest of morality
is best left unnoticed. In view, however, of the hold the Lila has on t?:e
popular mind, it will not be in vai‘n to endeavour to appris? oneself of fts
real import. Though such an endeavour may not vesult in any definite
conclusions still it may clear the mind of misconceptions.
“ In the sunny haze of the languid hours,
What vast vision of thine takes shape in the blue of the sky !
Ol farthest end, O ! the keen call of thy flute.”

Krishna is regarded by some as a mythical hero. Such a regard leaves
us to face the fact of the deification of a “mythical hero”! No explana-
tion is offered for this deification which gains in vividity as one gets up' to
the level of “The Song Celestial”. Surely such a deification had behind
it the historic kernel of a very real personality ! Did the devout a,dore}' of
Vishnu see the lambent play of a waking divinity in the Xrishna Lxla:?
Did he hear the rhythmic resonance of the divine throbbings of lovein
the alluring music of the Muralidhar ? Or was it all merely the result of
a metaphysical attempt to bring the transcendent one nearer to men ?

Critical explanations notwithstanding one cannot ignare the fact that
the Vaishnavites regard Krishna as an Adwvatar. To stamp the Lila, there-
fore, as non-moral is to lower the dignity of the Avatar. Further the
charge of non-morality cannot in fact be maintained against Vaishnavites
themselves. For the average adorer of Krishna is not at all without a
gense of morality.  Though now and agsain he may, as a good many non-

Vaishnavites do, idly condone immorality in others, yei as a so'eia.l heing
he has considerable moral sense. Further the Vishuu Purana itself lays

down the following rules :—
, 1. He who commits adultery is punished both here and he

for his days in this world are cut short and when dead /p;’ﬁjﬂ g

hellt . . , ‘,;_u" et 3 -

3, Let a man never g,ppropria.te another’s proper_ty.., / Mq q Q\

3, Let him never make publio another’s faults. { '3 o

3. Tet him not coyet or envy srother's property gtk

\) - ‘:‘{Q
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5. Let him not associate himself with immoral persons.

One does not find any non-moral trend either in the Vishnu Purana
or among the Vaishnavites. Itis therefore difficult to admit that the
Krishna Lila, or as one writer has it, “ Krishna’s gambols with gopis " is

non-moral.

What then is the morality of the Krishna Lila? As regards the Lila
iteelf all that can be honestly averred is that Sri Krishna moved freely
with “ other men's wives ”. The Vishnu Purana in its account of the
Krishna Lila says nothing which would justify the remark, “impure gam=
bols™. From the bare facts set forth therein to deiuce the malicious alle-
gation of a liaison is clearly untenable and uncharitable. The Lila is then
neither non-moral nor immoral prima fucie.

According to one view which is accepted by a good many people the
Lila is above the plane of moral considerations. It is said that as to many
an ancient oriental sovereign even so to Divine Beings and to Avatars a
wide margin of moral laxity is allowable by virtue of their peculiar posi
tion. This would mean that in the higher realm of the spirit moral con-

siderations do not obtain. This is manifestly wrong: for whether the

Supreme One is regarded as Saguna or Nirguna, moral law and order are

eternal. If therefore moral law and order, proceeding not from any
agency outside the Deity, but from the Deity’s Self, are eternal; then the
life of the Avatar must necessarily conform itself to such law and order.
The question therefore is whether the Krishna Lila is at all in contraven-
tion of that law and order. The facts of the Lila as set forth in the
Vishnu Purana rebuts the shocking allegations of immorality current
with reference to the Lila in certain quarters. The Vishnu Purana does
not indicate that Krishna had anything unbecoming an Avatar to do with
Radha. As regards the puerile story of Bri Krishna having stolen the
clothes of the bathing Gopis, it is doubtful whether this crude narrative
is at all historical. The Vishnu Purana knows nothing of it. It is evj-
dently a later fabrication of an erotic cult. ‘

Some commentators opine that this Lila, as the name implies, is sport
played by the Avatar like an actor in & dream. It s thereby implied
that there was no real connection whatever between the Avatar and his
deeds. While one can accept the statement that the Avatar did not suffer
the gross touch of matter in his Avatara,

one cannot see how He oould
have lived as an actor in a dream ! The doctrine of detached action, what
ever can be said for it, does not explain the situation. Action t6 which
the self is not attached is not a normal possibility : for

the motive of 5
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bealthy and intelligent interest enters widely into all one’s acts : and this
is the natural characteristic of every normal mind. Further such sn
interpretation would make the Avatara unreal and valueless. It is there-
fore unmeaning to state that the Krishna Lila is mere detached sport.

QOur endeavour to find a good consideration in the Krishna Lila has
not led to the discovery of any new values in it. One, however, realises
its purely aesthetic import, Does it not throw an illuminating glow
round human love as between the sexes and invest it with an unearthly
glamour ? Does it not lift that love above prosaic cc.)nsiderations ? Does it
not ennoble the sex urge which brings the youth and his maiden together ?
It does lift that sex attraction above the dull and depressing levels of our
mundane life. But—

‘“ Alas! that Spring should vanish with the rose
Youth's sweet scented manuscript should close! "’

But yet in defence of the Lila any fair minded critic cught to urge
the fact that there is no immoral action explicitly attaching to it. For if
the culture of nudity whether in part or in whole has nothing immoral
about it neither has the Krishna Lila. If the ball or dance of Western
Civilization so often attended with disastrous consequences, is moral, much
more is the Krishna Lila. But still a well-meaning critic may regret that
the Incarnate One did at all associate himself with such nebulous actions.
It is, he may urge, difficult to see how the Celestial One who said *‘ the
worlds will fall into ruin if I did not perform action ™ could have associa.
ted himself with such deeds. Even according to the finding of such an
one all that can be in fairness stated is that the accounts of the Lila as
set forth in the Bagavada Purana are become the germinating plot for -
some ugly and incongruous sectarian practices,

However, in addition to its aesthetio import the Lila has an allegori-
cal significance. It is along this second line of allegorical significance
that one discovers the real import of the Lila, The subjects of the Lila
are represented to have abandoned themselves to the love of the Adorabie
One. Their irresistable attachment to Sri Krishna ignored the claims of
all lesser and lower attachments. It threw overboard the ordinary de-
mands of propriety. In reach of this attachment the soul divests itself of
its- ahankara and its desires. In its loving adoration of the Bhagavan, the
soul rises into ecstacy. The Lila therefore sets forth the primary impor
tance of the human soul’s attachment to the Divine. But this responge;
however, of the human soul is shown to be ecstatio and not dynamio;

Do :'we.miss & deeper truth in the Lila?

3



204 THE BHARATA DHARMA {JAN, & FEB.

‘Extracts from the Anaual Report of the Bharata Samaja for 1932
. The sixth annual Convention of the Samaja was held at Adyaron
26th December: 1931 as per Resolution of the General Body passed at it
Annual Meeting held in April 1929,
Membership.

Out of 167 Registered Members who were on the rolls at the close of
last year, 87 were placed on the ‘Suspense list’ as per Resolution passed
last year amending Rule VI of the Samaja, 2 died and one resigned. Thus
the number stands at 77, at the close of this year, there having been no
admissions during the 'year. The number of ordinary members as per
Registers at the close of the year is 506 against 561 of the year
previous,

* * * * * *

The Samaja sustained a great loss this year in the passing away, on
5th February last, of our Brother S, Rajaram, our late Secretary, who was
one of the founding Members of the Samaja and an ardent worker in
carrying out its ideals. e was the sole Editor of Bharata Dharma, the
journal of the Samaja, till his health failed and Joint Editor with Rao
Bahadur K. V. Sesha Ayyangar till his demise after the Journal was
handed over to Arya Mata Sabha., The Samaja owes a deep- debt of
gratitude to him for all he has done. On his demise, the Executive
Committee elected me as the Secretary. During the year, Brother A. D.
Gundn Rao who was also one of our sincere workers passed away. Our
good wishes go to them. '

’ *. * * * * *

Finance.

The balance sheet appended shows the financial condition of the
Samaja. The total receipts for the year amount to Rs. 379-2-6 against
Rs. 202-7-11.

The increase is largely under “Donations™ to the Temple to the extent

of Rs. 186-2~8 subscribed in response to a special appeal made last year in -

order to attend to some urgent repairs required to the Temple. It will,
however, be seen from the staterent that the annual subscription paid by
members, which is the chief item of income of the Samaja, is only Re. 24
in the year against Rs. 48 of last year. It has, therefore, to be inferred
that out of a total membership of abaut 500, only 24 take real interest in
the work of the Samaja. This is really deplorable as the amount does not
even cover the printing and postage charges, viz., Rs, 35 spent for sending
out notices to members. Similarly the Temple receipts i.e., subseription
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for maintaining the Temple and the interest on the Bank Deposit shows
a decrease ; the receipts amount to Rs. 136 against Rs. 160 spent during
the year. The amount spent last year on the Temple amounted to Rs.
200. Thus it will be seen that we are having a hand to month living. I,
therefore, make a special appeal to all the members of the Samaja to
take more interest in its work so that we may carry out its ideals. The
only activity that is now being carried on is the Temple Pooja and I regret
to state that we have not been able to take up any other work for want of
funds. Frequent demands are received for “Marriage’ and “Upanayana”
rituals with translation as also for rituals for “Shraddha” and ‘funeral’
ceremonies. Steps have to be taken to get the first three revised, if neces-
gary, and printed, we have no recognised ritual for funeral ceremony. .
Bharata Dharma, which was the Journal of the Samaja, was handed
over to Arya Mata Sabha last year and it is now being conducted. I am
glad to eay, in an efficient manner by the present management with the
main object of liberalising Hinduism. As this is also the chief object of
the Bharata Samaja, the Journal requires our warm support. A resolution
to this effect will be placed before the meeting for consideration. '
C. SUBBARAMAYYA,
Secretary.
Extract from the Proceedings of the Seventh Annual Convention of
the Bharata Samsaja held at Adyar.on 30th December, 1932. -
- * * * * * * . ‘
II. The following resolutions were proposed from the Chair-and
passed unanimously. :

(a) The members of the Bharata Samnaja assembled at Adyar . for
their seventh Annual Convention express their deep sense of loss in the
passing away of Brother 8. Rajaram and place on record their grateful
appreciation of the gervioes rendered by himt as a member of the Execu-
tive Committee, as Secretary of the Samaja and as Editor of Bharata -
Dharma till his demise and also desire to convey to his wife Shrimathi
Dharmambal, their heartfelt condolences in her bereavement.

* * * * * . *

IV. The members of the Bharata Samaja assembled at their seventh
Annual Convention express their high appreciation of. the manner in
which “Bharata Dharma’”, the Journal of the Samaja till last year, is
now being conducted by its editors, Messrs. Rao Bahadur K. V. Sesha
Igengar and T. 8. Swaminathan and also their gratitude fo the_ Arya_' ‘
Mats Babha for undertaking the work,
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V. This convention of the Bharata Samaja places on record its
high sense of appreciation of the work done by the Mysore Hindu Law
Reform Committee and its President Raja Dharma Pravina Dewan
Bahadur Chandrasekhara Lyer.

* * * * * *
(True Extracts)
C. SUBBARAMAYYA,
Secretury.

Proceedings of the Council of Management,
dated 30th December 1932,
Members present :—

1. Mr. K. S. Chandrasekhara Iyer.

2. , A.Ranganatha Mudaliar.

3. , C.V.Krishnaswami Iyer.

4. ,, A. Rangaswami Iyer.

5 , C. Subbaramiah.

6. ,, Manji Govindji.

7. . C.R. Parthasarathy Iyengar.

Mr. K. 8. Chandrasekhara Iyer presided. Proposed by Mr. C. V.
Krishnaswami Iyer and seconded by Dr. (. Srinivasamurthi that Rajs
Dharma Pravina Dewan Bahadur K. 8. Chandrasekhara Iyer be elected a8
President. Passed unanimously.

II.  Proposed by Dr. G. Srinivasamurthi and seconded by Mr. A.
Rangaswami Iyer that Mr. C, Subbaramiah be elected Secretary, Passed
unanimously.

1L Resolved that the undermentioned members be elected to the
Executive Committee.

1. Dr.G. Srinivasamurthi,

Mr. A. Ranganatha Mudaliar,
» C. V. Krishnaswami Iyer,
» C. Subbarayadu,

» C. Subbaramiah,

G

C. SUBBARAMAYYA,
Secretary.
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THE UPLIFT OF THE DEPRESSED
S. V. V. CHARI

God has created Devas, Manushyas, Tiryak and Stavaras altogether
four in number as His creation on earth. The first group travel above the
earth and are not visible to the naked eyes of the rest. Placing reliance
on the Puranas and Vedas it is presumed that there exists a class like
Devas. We have nothing to do with them in regard the present subjéct.
Coming to the next class, Manushya, He has created two kinds, males and
females. Out of the two, the Lord says, I have created the four castes
Brahma, Kshtriya, Vysia and Sudra. Even admitting that creation is such
%ngéuiqulqg', there cannot be a fifth as many among us think of,

" for the mere reason that there is no mention about it by Him.

Society was originally divided into these four castes not because of
birth but because of deeds and qualities. Now the time has come when
man made section should not exist. What can one do for this ? All should
jdin. Because of profession or work, if one is to be excommunicated, will
it be justified ? SESIFFEARifafad 7 GYAHFAMRATHA | The action to which
a man is born though contemptible ought not to be thrown aside. Sastras
and Agamas have undergone changes from time to time. Religions one
after another as Saiva and Vaishnava or Dwaita, Adwaita and Vishistade
waita have undergone changes and it i8 not certain that further changes
in future will not take place. There is the dignity of labour. Western
people have developed all the bhranches of life and have made great pro-
gress in mental, moral, social and other spheres. They thrive in all
fields. JERAPRINFIIRFEERIGA: FcA: 90T Chandala is he who
neglects his duty, an angry wan, who abuses others or is given to sin.

The one-sided argument that the approach of a Harijan into the
temple would cause pollution - to the Deity is meaningless under the
following explanation: The Lord is regarded a source of purity as
quarAfa quisdl. He makes all pure. The most heinous of
sinners is purified by his glorious presence and by the very thought of his
Holy name. When such is the thing, how can a Harijan make Him
impure by approach. God has incarnated as fish, tortoise, boar, lion-
man, and thereafter all in a man-form. This clearly shows that one
should not be proud of his birth. Because of birth one should not be
boastful. There is nothing less valuable in the world when compared
with another. Each in its partioular significance is highly appreciable.
He has again incarnated in the families of Sudras, Vysias Kshtriyas and
Brahmins. God has no distinction between these. Anybody praying to
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Him will reach Him. It is now very common among us to go overseas.
The overseas-returned were some years ago kept away from the com-
munity. Now it is rightly understood that such a thing is not a sin and
the Orthodox man freely sends his son across the waters. If there exists
a thing as pollution, then it is applicable to all alike. God when out in
procession does not have any pollution but people object only within the
temple. If there is any difference in the quality of God or the appearance
of the deity outside and inside, then it may well be said the God is
polluted. It is therefore proper to associate with the Harijans, to open
associations and reading rooms for them, to teach them, and to cultivate
in them all arts, and to impart in their minds the existence of God and the
desire to praise Him with his nama or name. Join with Harijan parties
and sing his name, forget the world and its bad notions and find new ways
to Bliss at the Golden feet of God. Enter the temples with Harijans sing-

ing Kirtanams and songs with all accompaniments. Live long by Union
because Union is strength.

“1 have no other wish in this world but to find light joy and peace
through Hinduism. It is for that reason thut I want to see it purified. It
satisfies me because, as I have understood and lived it. It has enabled me
to treat other religions on a footing of absolute equality and their
followers even as my blood brothers and sisters. Hinduism in my
conception of the Gita, of the Vedas, the Upanishads, the Bhagvat, and
the Mahabharata, teaches me that all life is one, and that in the eye of
God there is no superior and no inferior. 1 am sick of controversy. But
I am more sick of untruth and impurity. I invite Sanatanists to join
hands with me in fighting them.”

Gandhiji,
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TEXT OF TEMPLE ENTRY BILL

Mr. C. 8. Ranga Aiyar has given notice of the following Bill to remove
the disabilities of the so-called Depressed Classes in regard to entry into
Hindu temples :(—

Whereas it is increasingly felt by the Hindu community that the
disabilities imposed by custom and usage on certain classes of Hindus in
respect of entry into their temples should be removed.

And whereas doubts have been entertained whether trustees and
others in charge of the management of such temples have power to make
any innovation contrary to the estahlished customs or usage of the
temples.

And whereas it is expedient that the law as administered by the courts
should no longer prevent a trustee from allowirig to any class of Hindus
who might have been excluded from a temple under his management,
entry into such temple, if the Hindu community in the locality is gene-
rally minded to allow such entry.

It is hereby enacted as follows:—

(1) This Act may be called the Hindu Temple Entry Disabilities

Removal Act 1933. . ‘
(2) In this Act, unless there is anything repugnant in the subject or

context, :
(1) ‘Board’ shall mean the Board of commissioners constituted under
Section 10 of the Madras Religious Endowments Act 1926 ;

- (2) ‘Excluded oaste’ shall mean any caste or class of the Hindu

community excluded by reason of established usage or custom from

entering'a temple;
(3) ‘Temple’ shall mean a place, by whatever deslgnatnon known,

used as of right as a place of public worship by the Hindu community
generally except the excluded castes. ‘

- (4) ‘Trustee’ shall mean & person by whatever designation known
in whom the administration of a temple is vested ; and

(5) ‘Voters’ shall mean

(a) When used in connection with a temple havinag an annual in-
come of Re. 500 and above, the Hindu voters in the electoral roll of the
Corporation of a City or in the electoral roll of a municipality, or a Dis-
trict Board or & Taluk Board or any other local authority constituted
under the Local Boards Act within the.area of which it is situated and

(b) When used in connection with a temple having an annual in~
come-of less than Rs. 500, the Hindu voters in the electoral roll of the

»
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Municipal division in the city or the municipal ward in the Municipal
area in the mofussil or the Panchayat area within which it is situated.

. (3) (1) After the commencement of this Act, a written requisition
signed by not less than fifty voters may be made to the trustee of a tem-
ple asking him that the question of throwing open the temple to any
excluded caste may be referred for decision to the general body of the
voters.

(2) Upon such requisition, the trustees shall forthwith refer the
question to the voters for decision in the manner prescribed.

(3) The decision of a majority of the voters who have recorded their
opinions, shall be binding on the trustees of the temple and on all wor-
shippers therein.

(4) Where the decision is in favour of allowing the entry of any ex-
cluded caste into the temple, the trustees shall publish an order in the
manner prescribed that the excluded caste shall have a right of entry
into such temples.

(4) (1) Notwithstanding any law, custom or usage to the contraray
it shall be open to the trustee of any Hindu temple to publish in the pres:
cribed manner a notice that unless an objection is lodged with him under
Section 6, within a period of one month from the date of publication of the
notice, he will make on order allowing an excluded caste mentioned by
him in the notice to enter such temple.

(2) Within one month after the publication of such notice by a trus-
tee, a written objection by not less than fifty voters may be lodged with
the trustee, objecting to such entry. Upon the lodging of such objection
the question whether the excluded caste concerned shall or shall not bt;
allowed entry into the temple shall be referred to the voters under Sub-
Section (2) of Section 3 as if a requisition had been made under Sub-Sec-
tion (1) of that Section. :

(3) The decision of the majority of the voters regarding their opinion
shall be binding on the trustees and the worshippers of the temple,

(4) Where an objection had been lodged under Sub-Section (2) and
the decision of the majority of the voters recording their opinions, is in
favour of allowing the entry of the excluded caste into the temple, or
where no objection is raised, after the expiry of the period mentiormdi in
the notice under Section 4, the trustee shall publish an order in the
manner prescribed that the excluded caste shall have a right of entr
the temple.

(5) On the publication, in the prescribed manner,

y into

of an order by the
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trustee under Sub-Section (4) of Section 3 or Sub-Section (4) of Section 4,
it shall be lawfull for any member of the excluded caste referred to in
such order to enter into the temple for the purpose of worship therein,
subject to such general regulations for the maintenance of order and
cleanliness and the due observance of the religious ceremonies in the tem-
ple as may be made in that behalf by the trustee.
(6) Where a reference has been made to the voters under Sub-Section
(2) of Section 3 or Sub-Section (2) of Section 4 and the majority of voters
who have voted had decided against the throwing open of a temple to any
excluded caste, no written requisition under Section 3 shall be made nor a
notice under Section 4 be published for a period of one year from the date
of which such reference was made. :
(7) In Section 40 of the Madras Hindu Religious Endowments ‘Act,
1926, the words “subject to the provisions of the Temple-Entry Disabilities
Removal Act, 1933” shall be inserted at the commencement.
(3) The trustees of a temple may, with the previous approval of the
Board, make regulations.
(i) for the maintenance of order and cleanliness in the temple; and
(ii) for the due observance of the customary religious ceremonial
in the temple. E _
(9) (i) The Local Government shall have power to make rules for
the purpose of carrying into effect the provisions of this Act.
(ii) Without prejudice to the generality of the foregoing power,
the Local Government shall have power to make rules prescribing
(a) the form of the requisition by the voters for a referendum and the
maﬁner of its presentation to the trustee :
(b) the manner of publication of notices and orders of the trustee;
.(0) the method of obtaining the opinions of the voters ; and '
(d) the decision of disputes regarding the ascertainment of. such
opinions. .
STATEMENT OF OBJECTS AND REASONS.

" The following is the statement of objects and reasons ;
The custom of segregation of certain classes of the Hindu community
a.s Untbnohable and the social disabilities they suffer from have been the
subject of universal condemnation. There has been continuous agitation
on the part of the leaders of these classes as well as on the part of
reformers .among Caste-Hindus to break the custom and remove the
disabilities. Recent events have brought this agitation to a head, and
4 .
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there is at present a great wave of feeli i '
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the Indian Penal Code, Dles as a defilement

established usage is
s, and no change or
the entry of members

thereof 3

but punishable by
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n the opinion of many trustees ppers favours such entry.
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the Madras Hindu Religious Eng aW of the land and Section 40 of
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THE GODLESS MOVEMENT. S

Leaders of the godless movement in Belgium have elaborated a
programme of activities for the next few years which calls for intensified
use of the theater, the cenema (notably the film, *The Age of Gold ™),
the lecture hall, and the printing-press for propaganda purposes. In the
political arena the movement is nobilizing its forces to work for the
separation of the church and the state, the recall of fthe Papal nuncio in
Belgium and of the Belgium ambassador to the Vatican, the guppression
of subsidies to theological faculties and to religious associations, the
emancipation of women, the secularization of schools, and birth-control.

From India’s Anti-Religious League comes the announceément that &
group of Hindus has gone to Russia this year for the express purpose of
gstudying methods of combatting religious influences and that a play used
for propaganda by the anti-religious forces in Soviet Russia has been
translated into Hindustani. In Japan, the godless movement which
developed so rapidly in 1831 has been suppressed by the Government.

Tn the Soviet Union itself a dictionary of theological terms has been
published. Definitions given for such words as Gospel, Jesus Christ, All-
powerful, give an idea of the extent to which minds and thoughts are
being poisoned against religion. For example, under the word ** Gospel ”
is given this information : “ Gospel means good tidings. The good tidinés
given to the Christians consist in the news that their God is very wrathful,
that he has condemned the greatest number of his followers to everlasting
torture, that their happiness depends on their stupidity, their credulity,
their lack of thought. Such happiness depends on the harm they inflict
on themselves, on hatred o themselves, on fanatieism, on disgust for all
who think and act in a manner different from theirs. Such is the interest-
ing information which God in an impulse of tenderness. came to declare
to mankind. This good news gave birth o such joy in the hearts of men,
that since the coming 1o earth of the Divine Messenger, men have not
ceased shedding tears, trembling, squabbling, and fighting with each
other.—(Information Service of the World Y.}M.C.A.)

: EXTRACTED FROM THE GUARDIAN,




s

THE BHARATA DHARMA
NI IR DTN

ot

ASTOUNDING TREATISE

On Hindu Religious Literature
o dealing with
(the Smentlﬁc. exposition of Shrutis Upanishads etc.)
Practical Religious philosophy .
AND
Science of Yoga
In English with Sansk it
| rit quotati .
1. Maha Bharata rons
or Karma Yoga
2. Vilified Vedas Vindicated o R

Highly critical and co i
3. Sandhya Vandanam nefructive. .. P o0

The Practical Philosoph . .
4. The Ramayana phy of Hinduism,,, 2 00

or Jnana Yoga. in the P
) R . ress
Apply to Author . K. NARAYANA IYER, B. A,

Cotton Hill, Trivandrum.

. JHE MADRAS CRIMINAL CASES™

A monthly Legal Journal . i
of the Madras High Court and tﬁgof’trlil:rgv %(I)‘lll-lnzli]le reportable Criminal decisions

Highly spoken of by the Bench, the Bar and Law Journals

Annual Subscript;
1 .
Back Volumes from 1928 5 ption : Rs. 4 only,

Te available : Unbound Ry 14 ; Bound Rs. §
Al India Créminal Digest bes o
Cases reported in ALL thege Leégfl?lil; Somplote digest of ALL the Criminal

P
THE MANAGER,

THE MADRI_\‘SACRIMINAL CASES,

NUNGUMBAKAM, MADRAS.
BIRTH CONTROLLER

toget rid of this belief, Wil doreg mtrol may use our i
doma.in_ of science is now accomplislré?isfzg: sa Sred at ide the
nancy just as you regulate your daily work, "
and }Edl;enr:ug:g the menses, the medicine DPreventi
each courso. - Tho eeck on the roedsr SABIely by using the gy Hom®
T80. ici 3 (-] )}
by stopping its use, so that it does not ;:ol;u!cum that Pregnancy may be le:meg
to the health of the body. I is its use harmful
The use of our medicine does not preclude co-

at all stages of life, giving bes habitation ang i
and infallible preventive, € best results all the while. He ig 5 tv::;yeg::t;:g

Price—Medicine to last for ¢
months Rs, 1m 2
for 12 montl1|_sHREs. 2—8 only, {Postage Ext::;y.
~AN,GLO-AYURVEDIC HOME,

170, ANIEPOLLA BtRE
A /‘. Y v.

yOu can now regulate preg-
acts as a

[JAN. & FEE.

55, N

2

19931 THE BHARATA DHARMA i

o
s

) Y et 5 LA 32T A D W S D W A
THE ASTROLOGICAL MAGAZINE 3
THE BEST EXPONENT OF HINDU SCIENCES
Published Every Month {
The only Journal of its kind in the world containing the most interesting \\«
and instructive articles on a variety of subjects. d
EDITED BY :
ProrEssor B. SURYANARAIN RAO, B.A, M.R.AS, F.R.HS. k\ﬂ

\Y
Annual Subscription: Rs. 5 or sh. 12 or $ 4. \J'
Best Medium for Advertisement .

%x
(Horoscopic work will be undertaken on payment of reasonable charges). N
For catalogue of books and other particulars apply to: Y

Dr. B. V. RAMAN, M. D. (Homoes). 4

Y
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If Truth At Last Be Told

Organic Unjon

The Gita and the Koran
Purdah and Social Reconsiruction ¢
What is Swaraj - 3

. Hindu Muslim Unity
Ram Mohun Roy
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Mahatma Gandhi
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Manager, Akbar Ashram,
Jalsing Lodge. Garden Road. Karachl
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Message throughout Southern India including the
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Popular National Daily of South Indian
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The Director-in-charge,
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SADHANA |

AUSADHALAYA |

DACCA (Bengal)) o
. { Shyambazaar, CALCUTTA (Near Tram Depot) §)
Branches : { 213, Bowbazaar, Calcutta 'y

ADHYAKHA : Joges Chandra Ghose, M.A., Kaviratns \*;
Formerly Professor of Chemistry, Bhagulpur College

Guaranteed Pure and Genuine. Medicines, prepared strictly according {3

to the Ayurvedic Sastras. \ \
Catalogues.T are sent free on application. ‘
On describing the nature of diseases, prescriptions are given gratis with %

great care, - ‘

X

PURE CHYAVANPRAS t"'*:

It is a sure remedy for catarrh, cough, consumption, asthma and other
diseases of the chest and lungs and all sorts of debility. Those who habitu-
ally suffer {rom cold may use this Rasayan. It can dispense with the use of &2
Cod Liver Oil. Rs. 3 Per seer.

SARIBADI SARSA

A wonderful, infallible medicine for Syphilis, Mercurial poisoning.

Gonorrhoea, urinary troubles and all sorts of blood impurities.
Rs. 3 per seer.
SUKRA SANJIBAN

. Itisa very powerful ‘medicine for sexual debility, thinness of semen, ¥
impotency, night-pollution, debility in general. R8. 18 per seer.

ABALA BANDHAB JOG

A great remedy for all female diseases as leucorrhoea, with yellow or ¥¢
dark discharges pain in the waist, back or womb, irregular monthly courses o
sterility, otc. 16 doses, Re. 2. 50 doses, Rs. .

THE BHARATA SAMAJA PUBLICATIONS

The following publications of the above Samaj are available

for sale and can be had from the Joint Secretary at Adyar.
(i) Nityapujavidhanam, (Sanskrit Text, Translation and
translation in English and Explanatory Notes,)Price As. 6.
(i) Nityapujavidhanam, (Sanskrit Text in Telugu characters, §
with meaning and notes in Telugu.) Price As. 4. g

i i 50 Copies Res. 10.
(iii) Abridged Hindu Daily Practice. (Sanskrit Text in

e

Devanagari and English Translation.) Price As. 2. ¢
(iv) Simplified Rituals of Upanayana and Vivaha. (Ssnskrit
Devanagari) . . . Price As. 8.

(v) Vedic Marriage Ritual. (Sanskrit Text and Translation
into English.) Price One Anna,
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THE CHILDREN'S NEWS.

Largest Number of Boys & Girls Read it Regularly.

It’s u favourite with them because euch issue is crammed
Full of just the things they like and want.

THE CHILDREN’S NEWS is just the magazine for the boy or girt
hetween twelve and twenty years.

Every monthly issue brings hundreds of things to give the boy or
girl the thrill of adventure, to engage those wide-spread interests of the
boy or girl and to help him or her accomplish the things he or she most
wants to do.

Regular stories and articles bring him into contact with all lines,

A constant source of interesting, entertaining and educating material
comes to him through regular departments on all boy bobbies—photo-
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A Sure To-Be-Treasured New Year or Birthday Gift.
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pleasg- . orgain of the Nature Cure Institute,
Annual Bubscription ... Rs, 3.4 only | Mutira, can be had free at angy

Life Subscription ... , 50 address.
Patronage e s 100 Write for one TODAY |
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* YOGIC PHYSICAL CULTURE ”
By Sjt. S. Sundaram, Bangalore

A Sefi-lnstructor and Guide-Book on
Yoga-Asanas, Pranayam and Yogic
cure. All the poses are illustrated
with Photo-plates printed on Art paper

Paper cover Re. |
Calico Bound Re. !-8
POSTAGE As. 4 EXTRA

Available from the Brahmacharya,
Publishing Tlouse

KENGERI—BANGALORE

THE HOLY ORDER OF KRISHNA
A Course of 24 Lessons Based on The
Teachings of the Bhagavad-Gita
Practical Instructions in Occultism
(Yoga)

The Order chooses individual for
attainment and draws men up %o
Krishna.

And of the Practices leads to Per-
fection, to God.

It does not matter at all to what reli-
gious beliefs the students subscribe to
The Btudents who join the Order
owe no duty to the Order
Works Through :

The I atent Light Culture,
Tinnevelly, India.

THE INDIAN EDUCATOR, MADURA
AN ILLUSTRATED HIGH CLASS
CHEAP MONTHLY
Editor : V. ARAVAMUDA IYENGAR,
B.A,, LT,

Annual Subscription Rs. 2 only
Sample copy As. 3

For use in Schools, Colleges, Clubs
and Libraries

—— Best Advertising Medium —

Send M. O. to the Manager
The Indian Baucator, Madura.

No Educated Home Should Go Without

The Scholar

An Illustrated monthly jour
nal devoted to Literaturs, Art
and Science,

Annual Bubscription : Rs. 3 only. For
Students Rs. 2 only.
Foreign : 6 Shilling. Single copy As. 4

For advertisement rates write to

The Manager,

“ THE SCHOLAR, »* PALGHAT.

FEDERATED INDIA
AN ALL-INDIA WEEKLY
With an Influential circulation in
British Provinces and Indian States,
full of interesting articles on all topi-
cal affairs.
Subscription: Rs. 5
per annum only., An Excellent
medium for high class advertisements
For contract rates apply to :
MANAGER,
REDBERATED INDIA,
Tondiarpet, Madrss.

THE STUDENT :
CHINGLEPUT, 8. 1.
The ooly All.India Magazine
(for High School Students)
Annual Subséription Rs. 2

Single Copy against As. 3 in Stamps
I'ree Copies Positively no,

Send M. O. to the MANAGER,
NO V.P.P.

THE HUMANIST

A High Class English Monthly
Club, Jaya Bhavan, Bangalors,
of Lectures delivered or Papers read under
and also Articles on Religion, Philosophy
Phenomena, etc. Contributed by learned pe

from other Journals.

published by the Humanistic |
8. India. Publishes full texts
the Club’s auspices |
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Philosophy. It is ably edited.
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MADAME MARY RAINE (AUSTRALIA).- The Bharata Dharma fills
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T. V. VENKATARAMA A1yAR.—The Bharata Dharma is an

pumanity and stands for the highest ideals of Hindu culture and {
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C. V. KRISHNASWAMY AIVAR, B.. A, B. L, District & Bessions Judge.
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The Passing away of Untouchability.
K. V. SESHA AIYANGAR.

This pamphlet will indeed go a long way towards the removal of X}

untouchability in India, a cause for which the whole enlightened %
‘ ) (The Hind ) {§
This pamphlet puts in a nut shell the case for the Untouchables. S\

population of India is striving.

(The Siwaru jyu.)

./ Bharata Dharma Pamphlet No. 2.

Do Sastras Justify Touch Pollution ?
Mr. B. SITARAMA RAO.

Seerelary, Madras Advocates Association,

The pamphlet is calculated to bring an -assurance of conformity t:}
i lift as s i ¢ induis ithout v
those working for social uplift as showing that Hinduism witl _

touchability is not less orthodox than present day Hinduisn. (The If¢
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