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SOUTH INDIAN TEMPLES
BY V. RAGHAVENDRA Rao, M.A.

I. Introduction

Tne Government of India have published two works on the -
history of Indian architecture, “ Chalukyan Architecture ”
by H. J. Cousens and ‘“ Pallava Architecture” by
A. H. Longhurst which deserve more detailed treatment than
is passible in a review.

From crude carvings on bones to that dream in marble
translated in the Taj at Agra can be traced the instinct of
man for art, which, with religion, goes hand in hand with
the primitive needs of life. While the first traces of art in
ges found their expression in the attempt to
meet the physical wants of the earliest man like shelter from
weather, to-day it manifests itself in psychical expressions.
The rude cubical hut is gradually refashioned to satisfy his
expanding instinct for art, the square cell developing into a
p\'ramidal ziggarat and the thatched, conical hut assuming
the form of the well-known spiral towers of the North
Indian temples or the stele of Naram Sen. :

The art of a country reflects its social life. Architecture,
particulgriy that of temples, is an important means for, te
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manifestation of its spiritual longings. These edifices of stone
or brick and mortar express them as much as do song or verse.
Unlike the Egyptian art which exhibits intense love of
immortality, and the Assyrio-Babylonian which is the outward
expression of an imperialistic aggression and love of splg\-
dour, Indian art is a fervid longing after spiritual pecfection
and the realization of the infinite in the finite.

As in other respects, the earliest history of South Indian
architecture s like that of the North and can be traced
through the ages from the Adittanallur tombs or Pulpey
dolmens. A connected account, however, is not possible
owing to dearth of materials. ‘

The architectural contribution of India is not Fhe sole
legacy or product of the Drayidian ge.nius as is assut'ned by
some. In its evolution, Indian architecture, espe.mal-ly ot
its temples, has received its inspiration from the. Vedic times.
Tfe Rishis of those hoary ages had 2 mental picture of. the
gods in clear anthropomorphic forms, even to the detz_uls of
their apparel and weapons, their physical counterparts in th‘e
form of icons fashioned out of wood or stone are but their
natural consequence.  Mantras full of imagery attracted .th'e
populace to whom a formless God made no appeal. Yet it is
curious that no mention is made in the Vedas of temples nor
icons of gods and goddesses. No reference to the worship
of images is found regarding Aryans as in the case of
Babylonians and Egyptians. The Aryans st?od round. an
altar of fire, and chanted prayers of moving devotion.
The Atharva Veda gives us highest conceptions of 'the
Absolute as well as magic, ritualism and common rehg'lo‘us
beliefs. Papular religious ideas presuppose some reallstlf:,
and visible objects of prayer and worship. Even the Vedic
Aévins, Rudras, Adityas and Indra are clearly deified ones and
their earthly counterparts could easily be made and housed
under some crude thatched roofs. In the Epic and Satra
periods numerous references to temples and tree and serpent
worship can be traced. During this period, mlx.luple
shrines,—panchayatana temples,—were.a visible embodiment

‘strengthened by the circumstance that the ea
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of the syncretistic tendency of this period.
with this conception Sirya, Siv
Ganésa are all now worshipped in

Close upon the epic perioad fol
periods characterized by the use of symbols. The mono-
theistic tendency of the time resolved the triple forms
and triune functions of Brahma, Vishnu and Siva, as different
manifestations of the primal Energy, the Sakti. This
tealization of unity in diversity accords well with the more
antigue symbolic worship of tree, serpent and linga where the
tree stood for progress, evolution or creation ; the serpent
signified involution or decay ; and the phallus represented the
idea of stithi or equilibrium  between- birth angd death,
Similarly, the temples represent the five kgsas en
soul.  The scriptural Vyahritis or worlds are cey
the sevenfold prakaras round the temple. Such
least as old as the Brahmanas and the Up
be permissible to believe that the Vedic Ar
some kind of temples and thus contribut
the mosaic of Indian temple archite

In conformity
a, Vishnu, Lakshmi and
a common shrine.

low the Tantra and Yaga

veloping the
resented by
ideas are at
anigads and it may
yans must have built
ed their own share to
This view is
rliest temples
e Sirya, Usag
by horses or other

cture.

in India are rathds in which Vedic gods lik
and others are said to have driven drawn
animals, _

The " hemispherical “ House of Fire ™
chimney recently discovered in Malab
implements, pottery and grinding stones is the only vestige
of the Vedic structure surviving in the South (Vedic Anti-
Quities, p. 11, by G. J. Dubreuil).
tomb-house is perhaps a Vedic structure, as noticed by
Dr. Bloch, at Lauryan Nandangarh in Bihar {A.S.R., 1906-07,
P. 119). It cannot therefore be asserted that the origin of
Hindu temples is to be traced to Buddhist influence. The

stapi or dome over the South Indian temples is but a relic of
the Aryau influence in the South.

The primitive Dravidi
temples of Kalyandurg,

with a central
ar coutaining iron

A similar semi-spheroid

an or pre-Dravidian doimen-
Mudigally and Réyadurg in the

-
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Anantapur District are rectangular in shape (4.S.R.S.1I.,
1915-16) walled by three upright slabs on the sides and
covered with another slab.  They are placed on raised plat-
forms formed by huge paving slabs. A dolmen was not
originally a burial place and need not necessarily bave been
one, though some dolmens have been utilized as memorials
for great warriors.  The dolmen at Kalyandurg is .an
un-ornamented, flat-roofed structure formed of four large
smooth-surfaced slabs, containing a linga and yoni in the
centre, with its walls resting on a small plinth of stone, the
entire building facing east. A short distance from it is
another, more advanced in type, with a mantapa in addition,
connected by a small passage, corresponding to the antardla
of later days, reminding one of the South Indian temples
without their vimana. From the simple North Indian
tumulus and the South Indian square or oval cell have
d'erveloped the complex temples of to-day. This manifestation
of devotion in ritual and worship as evidenced in large-scale

temple buildir}gs has been systematized and crystallized in the ,

Agamas and Silpagastras. Paja or ritualism has been ascribed
to the Dravidian influence, but Bhakti is as old as the Vedas.
In the Rigveda for instance Varuna and other gods are appealed
to as a father, a feeling which is echoed in the Bhagavadgita.
Panini addressed Krishna as Bhagavan, Temples of Vasudéva
existed at least as early as the beginning of the second century
B.C. and the worship of Vishnu and Siva

became dominant
in the fourth century A.D.

The early structures were generally of wood, or brick
and mortar and rarely of stone.

. The earliest buildings of
wood have perished and traces of *

“brick and mortar period ”
are to -be found in the old apsidal temples like the shrines
at Guntapalli and Chezarla which indicate a natural though
considerable advance. Their assembly halls together with
the dolmen structures practically completed a temple building,
which could accommodate the votaries in their daily worship.
The addition of a roof placed on that of the original shrine
constituted a simple temple structure as in the Ladkhan
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temple of Aihole, a probable southern representative of the
early vimana-less Gupta temples.
’ II. Cave Temples

After tracing the evolution of temple architecture from
Vedic tumuli, dolmen shrines and apsidal structures, let us
proceed to cave temples. The earliest known cave excavation
in the South comes from the Pandyan country in the extreme
South. The shallow caves of KaJugumalai, Madura District,
formed by overhanging rocks, with smoothly chiselled beds
and pillows for monks, with wooden facades, recall similar
caverns in the Gridhrakuta Hill, near Gaya. The cave of
Bhaja, similar to the Lomas Rishi cave of Bihar, represents
the earliest and oldest example of a full-fledged one, betraying
traces of wooden influence in its sloping door jambs. Its
baré, vaulted roof and plain walls are primitive in their finish,

" belonging perhaps to the third century B.C. The famous

Chaitva cave at Karle marks a perfection of technique and
point; to the puritan simplicity of early Buddhism which was
content to worship the Master as symbolized in the Tree of
Wisdom and Serpent of Eternity. This Chaitya of the
second century A.D., similar to the carly. Christian basilicas,
consists of a central nave and two side aisles separated by
‘ffteen pillars‘ on each side, the hall tprminating n an apse.
The pillars placed on a high base, octagonal in shaft, are
ornamented by capitals surmounted by two kneeling ele-
phants, each bearing a mau and a woman. The roof ig
semi-circular with wooden ribs ; the dagoba at the end is a
plain dome without any relief of the Wise One. The whole
hall is lighted up by a great horse-shoe window, whose thick
‘volume of light has the effect of deepening the mystery and
religious atmosphere of the place.

The Chaitya cave No. XIX and the later cave XXVI
denote the high water-mark of the cave architecture. Art in
all its extravagance is displayed on their walls. Buddhism
which once tabooed images, has now developed idolatry and
ritualism.  The Buddha is now a God surrounded by
numerous attendants ; his hall is filled with carved or relief
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images of men, women and animals; the walls and ceiling
are painted with the birth-stories of Gautama ; the facades
are carved with standing Arhants, like dvarapilas; and the
portico and its pillars are covered with rich arabesque or
foliage bands of different designs and shapes.
IIL. Structural Temples

As, about the fourth century of the Christian era, the
simple and puritanical cave temples failed to appeal to
popular imagination, the Sikharas, suggested by storeyed
viharas as Fa Hien noted, came into prominence. While the
Ladkhan temple at Aihole with its flat storey represents the
first attempt of the Hindus, the Malegitti Sivilaya and
Badami is the oldest and the best preserved of Hindu
Sikhara temples, whose style appears more primitive than
that of the Seven Pagodas. Its moderate dimensions, massive
parts, its one central hall divided into aisles by heavy, square
pillars without bases all recall primitive Buddhist and Christian
churches. Its modest Dravidian vimana, the most ancient of
its type, probably served as the model for the raths of
Mahabalipuram.

Just about this time when Buddhism was passing from
pure atheism into overwhelming idolatry, the Hindus evolved
an architecture and sculpture of their own, inspired largély by
the activities of their rivals. Between the earliest Buddhist
caves of Adoka and the Brahmanical caves of Pitalkora and
Udayagiri of the second century A.D., the difference was not
very material. But the superb Elephanta caves of, perhaps,
the fifth century A.D., fully brought out the marvellous
inventive and artistic genius of the Brahmins. The Elephanta,
with its sculptures and columns, struck a new note in the
architecture of India, providing models for the Dhumnar
Lena caves at Ellora and even farther south, for Mahabali-
puram. It is a pillared hall of ninty-one feet square. Its
massive pillars, finely fluted from about the middle of their
height, surmounted by a heavy, cushion capital, and its bassi-
relievi of graceful figures continued to influence for long the
‘Hindu craftsmen of the South.
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The oldest structural temples of the Deccan were built
of brick such as the apsidal temple of Ter. After the roc‘:k
excavations fell into disuse, blocks of sto.ne.s were employed in
building fresh temples as in the Mélegittl Sivalaya. ‘ )

The apse-ended temple of Vishnu, known as qt.he ‘Durg?
temple at Aihole, with its north.ern type of ,bxkharas,. its
massive proportions, short, thick pillars \ylth 'lotus medallions
is another fifth century type—an adaptation in stone, by the
Hindus, of the early brick-built Chaitya halls.

(1) Kadamba Style

At this stage, a new style called the Kadamba Style
emerges into view, in the heart of the Km:nataka. If the extant
specimens are of Kadamba workmansh'lp, a new chapter w1.11
have been added to the history of I'ndlan arc'hltecture as it
forges a fresh link in the long c}?am of ,I“d,'““ art. The
Kadamba specimens have all an air of antiquity about them.
Vimanas of moderate height, having pyramldatl steps, narrow
and marked with * toothlike indentations ™ ; pierced windows,
closed mantaps, short square pillars, and figures of ““ Sree” on
the lintels form some of the prominent features of the Kadamba

‘style of architecture, which preceded the Chalukyan art.

Excepting those at Bodh Gaya the ‘e'ar.liest types of
vimanas and §ikharas are to be found in th.e vicinity of Pflttada-
kal and Aihole. This adds weight to the view that the §ikharas
may have been indigenous to the Karnataka country.

(2) Pallava Style

This tendency to build stone temples with vimﬁna's was
continued and perpetuated in the South by t.he Simha V}sfl.nu
family of Pallavas. This period was pro.lifxc in tfemple building
and denoted a blending of the Dravidian with the Aryan
culture in the peninsular India. The Pallavas who ruled
from the Perdore to the Pennar and hel.d sway from Bezwada
to BBadami in the sixth century A.D., lmpqrted maso'ns,from
the Andhra country to build-their temples in the South‘.

The new era of temple construction, ushered in by
Mahendravarman I falls into three main sta.ges,_ viz., (1)
rock-cut temples, (2) monolithic free standing, foc.k'cu't :
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structures, and (3) stone and brick temples. The caves
excavated by Mahendravarman at Palluvaram, Dalavanur,
Trichinopoly and Mahébalipuram show distinct Andhra influ.
ence in their composition.

In the brilliancy of his achievements Narasimhavarman
surpassed his father and introduced from the Karnataka
country a prominent feature of the South Indian architecture ;
viz., viménas and gopurams in his famous “raths”. His
*“ Varaha ” and “ Mahisha” mantaps mark a distinet advance
on the style of his father. The octagonal pillars with bulbous
capitals exhibit greater taste and indicate the influence of
Elephanta. The famous “ raths” of Mahabalipuram are
monument of his zeal and show the growth angd development
of Indian architecture from the simple hut-shaped temple of
Durga (Draupadi’s Rath) to the elaborately sculptured threc-
storeyed temple of Idvara {(alias Dharma Raja Rath). Those
raths standing in a row illustrate the history of Indian
tecture from the simple to the complex style.

Temples similar to the Draupadi Rath were prob
the most common, showing the primitive type of
shrine. The Arjuna Rath, the earliest two-storeyed vimangy
temple, shows a greater advance even on the Malegitti temple
which was perhaps the model for the rath. The Dharma
Rath is exactly similar in plan to the previous one, but has, in
addition, a third storey and more sculptures.  The barge-
shaped Bhima Rath is a copy in stone of the pre-existing
assembly halls of wooden structure. The Sahadeva Rath repre-
sents the slowly vanishing type of apsidal building.  The
Ganefa Rathis the most finished and ornate of the whole
group. Its oblong plan and two-storeyed waggon roof
the prototype of all South Indian gopurams.

Pallava architecture attained its full maturity during the
teigu of Narasimhavarman II Rajasimha. Under Rajasimha’s
patronage the simple vimana shrines developed into a full-
blown temple, comprising the garbhagriba with vimana, the
mantapa and gopura, all complete, built of stone, brick and
mortar. The restraints of the monolithic structures of

Aa
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previous days gave way to meet the growing demands of art
and religion in which the natural ambitions of the artist and
devotee found abundant expression in the newer temples of
brick and stone. Thus, the old, crude, square shrine was now
surmounted by a towering vimana which lent a new dignity
and grandeur to the innermost sanctuary the sunctt.lm was
also surrounded by a passage (prakara) for the worshipper to
go round. A spacious mantap in front sheltered the devotees
during their prayer against wind and weather. Later on,
minor shrines of attendant deities were built against the
external walls of the central shrine.  The walls, the ceilings,
the vimanas and the pillars are covered with relief and stucco
figures to stimulate and exalt the pions devotion of the votaries.
The Kaildsanatha temple of Kanchi is an excellent example of
this latest phase of the Pallava style.

Unlike the modern temples, the Pallava shrines were
profusely covered with reliefs and panels to illustrate the epics
of Siva and Vishnu. The Somaskanda panel was a favourite
motif for the interior of the early shrines. The sanctums,
flled with good carvings, wcre well ventilated.  Their
relief-panels are remarkable for their gr.eut origmnl:ity and
freedom of execution. The illustrations of Trivikrama
Avatar in the Varaha mantapa and Mahishisuramardini in
the Mahisha mantapa are the finest examples of Pallava
scolptures which were most pmbab]-y inspired by sxml'lar
reliefs of the Badami caves. The Somaskanda panel with
its seated figure of I$vara and Parvati bears remarkable
affinity to the sitting Nagaraja of the Ajanta cave XIX. All
these point to the Karnataka country as the inspiring genius
of the Pallava templesand sculptures. Thus by the beginning
of the ninth century A.D., the South Indian temples were
perfect in their plan, design and execution, the later ones
being merely developments 1n complcxlty.and ornateness,
In the later temples the central shrines are simple and plain,
and the artist lavishes all his skill on the outer mantap.
The gopuram Outgrows the vimanas in course of time,
forming a conspicnous landmark.
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(3) The Chalukyan Style.

The Chalukyas of Badami started another era of temple
architecture. They were greatly inspired by the Pallava
temples of Kénchi. The Deccan offers the grand panorama of
Indian art from its primitive to its highest stage.

The oldest stone-built tem
is the Malegitti Sivalaya whose
tic has already been noticed.

The temple of Kallédvara at Kukkanur in the Nizam's
Dominions marks the earliest transition towards the Ch
form, while conforming to the Pal]
storeys are here narrowed down,
size and broken up into projecti

ples in the Chalukyan country
primitive, cave-like characteris.

alukyan
ava outline. The different
The cornices are reduced in

ons and returns, A horse-
shoe niche appears repeated along the centra] face of the

tower, the distinguishing feature of the later Chalukyan
vimanas. The dome over this vimang is also *“ ribbed ”, like
the later ones, and the pillars inside are rounded, all indi.
cating an orientation towards the Chalukyan variety,

In the Késivisvesvara temple at Lakkundj near Gadag
‘“the Chalukyan builders reached their high water-mark in
decorative architecture. The mouldings are deeper andg
crisper; have more sparkling effect of light and shade,
Bands and scrolls of_lace-like carvings run up the jambs ang
across. the lintels, some standing in high relief, and some
perforated and almost detached by undercutting,”

This shrine consists of a garbhagriha with 4 vimana on
it, a narrow antardla, and a closed mantap with doors on two
sides. The viména with its prominent central niches with
towers of North-Indian type in the centre shows greater
delicacy in workmanship and an advance in style ang design.

The pillars here appear as if rounded off on a lathe and their
surfaces are given a high polish. Their

resemble delicate silver or ivory workm

The Chalukyas of Kalyan continued the work of their
predecessors of Badami, with renewed vigour. The Muktis-
var temple of Chaudadampur is the earliest type of their
building activities. Its deep, overhanging,

anship.

double cornices,

mouldings and capitals .
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- imana looking like a long vertical band
centr.al nlChTS'??é:EEa‘;;mf::; a distignct advance on the older
and its ama 'i‘she basements also are covered with panels of
exla.m;[;l:; filigree work which reached its zenith in the tempies
relie
of the Hoysa;:::st.emple of Mahadéva at Ittagi in the Nizam’s

'The iir‘e‘ the most complete and highly finished of the
ter.rlt_ory éhaluk\'an temples . It has an open h.all added
?xrstlng f it 'covered mantapa. Its delicate filigree and
in front Ok lSd varieties of lathe-turned pillars of. 'deepest
scroll o anmarve]s of craftsmanship. The ceilings of
m?u‘dmg,l o e remarkable for their rich masses of arabesque
th|§ temp; o karas coming out from kirtimukhas, all deeply
foliage an hmaing like a veritable forest. It is one of
u}?de;‘:nl:;t tz:rgrples of its class and is deservedly called
the _

Dévilﬂ)"a.Ch;‘kr;:':::;)f Mysore under the victorious Hoysalas

It?s%;,:fuk an Stylelreached its perfection and even a
;ha[ thlsf e]a‘bor:tion so as to earn for itself a new nomencla-

egree
ture, the Hoye.‘ak]qut::r'\ples, the well-known specimens of
l;ich’rz:e I;Zijz ‘Ha]ebid and Somanathapur, are placed on a
W

like those of the Kalachuryas of Tripuri to be viewed
terrace

i adruple shrines
i f vantage. Triple and qua
- from a point 0

e plan and vimana are star-shaped.
become afnew fe:l:rll:e.an'ghsc};]pmre has become a passion.
Love of lf“"‘zl wrought images display the same love of
Those de |cdt' ythough sometimes overdone. The fretted
e e with sheir richest arabesque and geometrical patterns
W'"dows ;]vl all, delicate figurines are hard to excel and
inset wit én:ior;- The deeply under-cut patterns and relicj.f
beggar des;ﬂpcei“ngs of these temples form amother conspi-
figures of the of these Hoysala temples, extorting admiration
cuous t:eat:.': and patience. As if to mark off their distinctive
for their s lthers the Hoysalas placed the traditional figure
style from "l)(iﬂ i;xto the tiger, in the forefront of. their temple
o.f S{:‘;::ssmAng their claim for a style of their own was
vimanas.
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not undeserved, considering their lavish patronage and
prolific construction of temples in their extensive empire of
Karnataka.

IV. Distinguishing Characters of South Indian Temples

After a rapid survev of the two leading varieties of the
South Indian temples, their distingnishing characteristics may
be mentioned. Indian types of architecture have been divided
into Indo-Aryan, Chalukyan and Dravidian corresponding to
their Sanskrit designations of the Nagara, Vésata and Dravida
respectively. The principle of classification being mainly based
on the shape of the vimina, a square vimina indicated the
Nagara, an octagonal the Dravida and the circular the Vésara
types. The Mahabodhi temple at Gaya is an excellent
example of the Nagara style, in vogue mostly in North India,
in which the spire rises gradually without “ steps ' ; the
pyramid with octagonal dome is to be found in Mababali-
puram in South India, and the star-shaped, spherical-domed
Chalukyan temples furnish illustrations of the Vésara
structures.

The Nagara type has not maintained its early model of
Bodhgaya. The later North Indian temples risin;.;'in circular
spires in the manner of an inverted datiira lower, surmounted
by the Amalaka and Kalasa, exhibit a fondness for vertically
inclined style of architecture, reminding us perhaps of n:pr(;-
duction in brick and mortar of the familiar bamboo hut in the
stoneless plains of the North, if not the car of the Arvan
warrior. The Dravidians, like the carly Greeks, prcfer'red
horizontal lines and loved a rectangular or square structure
over a similar base, their “ trabeated ” system being perhaps
inspired and even helped by a plentiful supply of good masonry
stones in South India. The suggestion by some, that the

Ziggarats or the astronomical observatories of Babylon -

inspired the Dravidian temples, needs no elaborate refutation,
as the gradual evolution of the Dravidian style can be traced
with tolerable certainty and exactitude from Indian examples.

The shape and height of the viména were regulated by
the nature of the deity within.  Where the image is standing
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the roof over the shrine is of vertical or spiral type. Where
it is in a sitting posture, the roof is flat or domical or a
combination of both and where it is recumbent the vimina is
a low, vaulted roof like the Bhima rath at Mahabalipuram.

The Dravidian style prevails throughout Southern India
including the Madras Presidency, the Chalukyan is chiefly
found in the Southern Maratha country, the western parts of
the Hyderabad State and in Mysore, in the last of which a
particular development and variety of this style has been
appropriately  designated the Hoyvsala. The so-called
Chalukyan style of the Mysore country, where the best
specimens of this art are found in abundance, has very few
temples answering to this description as clsewhere. In the
finesse and details of execution, the Chalukyan temples
described by Cousens differ from Mysore temples of the
Hoysala type. Rev. Heras would trace the Hoysala style
to its Kadamba predecessor, and not to the Chalukyans
directly. Hence the Hoysalas deserve a niche of their own
in the fane of Indian architecture.

The Dravidian temples have extensive pillared halls
whereas the North Indian temples have seldom more than a
moderate sized mantapa. The Chalukyans tried to retain the
characteristics of both.  Yet their halls do not approach the
Dravidian mantaps either in their extent or grandeur.

The distinguishing features of the Dravidian and Chalu-
kvan styles may be briefly noticed. The Chalukyan type
though built upon the earlier Pallava models, has developed
an individuality and beauty of its own, and has won for itself
unstinted encomiums. The Sikhara forms the true, crucial
basis of distinction between the two styles. The Pallava or
the Dravidian vimana is stepped, pyramidal and barrel-vauvlted

‘whereas the fully developed Chalukyan vimanas are curvi-

linear like the Northern fikhars. The Chalukyans departed
from the Dravidian models by reducing the height of the steps
of the vimina, adding a niche to its central face at every
stage, so that in course of time, the vertical disposition of the
niches assumed the graceful shape of a band from the top to
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the bottom. These towers also were covered with a “profu-
sion of ornamental details,” rarely to be found in the
Dravidian models.

‘The barrel-roofed Dravidian gopuram, taller than even
the vimana, is a conspicuous landmark in the country, while
the Chalukyan temples have only a modest vimana over the
sanctum, and hence, they are less imposing from distant
view.

Brick, mortar and colour have been freely employed in
the construction of the Dravidian shrines, but the Chalukyan
buildings have been raised without any cementing material
and therefore the pillars are short and the roofing is low.

The main beauty and forte of the Chalukyan temples lie
in their interior pillars and ceilings. Those exquisite carvings
of figures and floral designs hanging from the bays of the
inner roof are a wonder and a beauty not excelled by any
other temple in India or the world.

The pillars of the Chalukyan temples form quite a
charming feature of their own. They are generally massive,
circalar, richly carved and brilliantly polished. They are so
finely moulded, “undercut” and burnished, that they look
like wood turned on a lathe. The Dravidian pillars are
generally square or octagonal. The early Dravidian or Pallava
pillars were generally rounded or fluted from the middle of the
shaft up to its cushion capital, with a flat abacus, the whole
being supported by a couchant lion. In later Chola and
Vijayanagar days, the lion motif drops out from the pillar,
which now has an octagonal shaft with a square base and an
ornamental capital with hanging lotus-bud ends.

The Dravidian temples of later days were built over
extensive areas, while the temples of the Chalukyans occupy
quite a small space. Besides, the latter structures were
generally placed on raised platforms so that their plan,
construction and delicate workmanship could be viewed from
the best vantage ground. Kanchi and Somanathpur respec-
tively offer good examples of the two different styles of
architecture,
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Pierced windows and panels of delicate fretwork between
pilasters constitute another remarkable feature of the
Chalukyan and Hoysala styles. The elementary window
patterns of the early Dravidian temples of Badami are
elaborated in later examples of Belur into variegated
patterns of joyous and fanciful designs, hard to excel, and
a marvel of human skill and imagination. The Dravidian
shrines are generally without any windows, the artist lavishing
his skill and devotion on the open multi-pillared mantaps as
at Vellore, Srirangam, or Madura.

In the field of sculpture the Chalukyan artist stands
suprem: and unrivalled; while the Chalukyan Belur temples are
veritable pantheons of gods, and the delicately chiselled
images standing under a canopy of scroll-work of the finest
skill and craftsmanship are without a parallel. The Dravidian
figures are comparatively less ornamented and the sculptors
seem satisfied with broad general effects, instead of attending
to the minutiz.

V. Conclusion

From the earliest traces of temples and temple building in
the primitive dolmens, cubical cells, caves of single shrines, to
that glory of Hoysala architecture, the Somanathpur temple
has been sketched the progress of art in India south of the
Perdore (R. Krishna). In the earlier examples, shelter from
wind and rain and a place to ponder over the divinity were
perhaps provided for. In the latest development of that art
is seen profusely illustrated the alpha and omega of archi-
tectural beauty and design, executed with a marvellous
exuberance of fancy and imagination, unrivalled in the
world. For intellectual expression and wealth and beauty
of workmanship and for affording opportunities for light
and shade, these specimens offer a model of the highest
art in the world.  The rathas of Mhabalipuram, the Hoysala
temples of Mysore, the caves of Karle and‘ Elephanta, the
Dravidian temples of Kénchi and Tanjore will stand for ever
as monuments of act and industry even in the placid East,



SRI VIDYA
[Knowledge that leads to Moksha]
By K. NaravaNaswaumi IYER

I. Introduction
DESIRE after 8@ and its attainment by riddance of %A
are man’s inheritance. The means for their achievement—
physical, moral, mental—do ot secure perfect bliss to man
and he must, therefore, turn to the spiritual.  For when the
individual self is enabled to respond, in any wav, to the
universal soul of sat-chit-ananda, then man experiences a
bliss incomparable to anything that can be found in this
mundane world. One such is Sri Vidya, the highest form
of Sakti worship by which Agastya with his consort Lopa-
mudra, Durvisa, SriSankaracharya and his gurn Gauda-
padachirya and others attained perfect bliss. The following
pages contain a brief exposition of Sti Vidya as found in the
Védas and various Tantra and Mantra Sastras. Many Riks
can be quoted in support, such as:—

N ~ - et - ' ~ ~
(3) = atadr g fraEEi R a0 afs: avsafera: |

S N I

(R) g=amirgigy IEwH] a0 s L IE AT
There is a school of opinion that regards Sakti worship
as un-Hindu, if not un-Aryan, fully ignoring that the upasana
of Sandhya and Gayatri prescribed by the Védas and Sastras
and religiously observed by the Brahmins and other high castes

is nothing but Sakti worship. As the great Rishi Vidvamitra,
the seer of Gayatri Mantra, says, all Brahmins are Saktas :—

a5 N Eendet 3 far T goAn
sgfgTEiE i FaEE o

Of the several systems of Sakti worship in vogue two
of them, Samayachiara and the Kaulachira, are the most
prominent and Sastraic. If some Saktas have resorted to

objectionable methods of worship, that is attributable to
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their ignorance or misunderstanding of the science of S
Vidya and not to any fault in the science itself.
As the great Kaula Sri Sankarinand‘a'beautifu_l_l‘y put it :—

1 e RrahaaRemdt a1 § S |
a7 FERRfemramAs AR |
A1 qEICEIECEASAT A1 (aF@ies] |
1 QA 3T waadT HsasEd o

1, Sri Vidya
St Vidyd means Suddhavidya and comprises the

theoretical and practical sides of Yoga by which the Jivatma
is enabled to merge itself in Paramatma. 8ri Vidya concerns
itself with Saguna Brahma and leaves Nirguna Brahma
severely alone. For the upasana of Nirguna Brahma is
almost impossible for mortals. Bhagavan Sri Krishna in his
immortal Gita endorses this opinion as follows :—

FaTsTURAETREIRARAaE! |

A (¥ TGS G@ER@ 0

Siva as Para-Brahma is Siva-Sakti. In her static aspect,

"she is Chidrfipini and in her kinetic aspect, she is Maya-Sakti,
“acting through her three-fold powers—Kriya, Iccha and Jnéna.

As Saktitrayaripadhya she is responsible for Sristi, Sthiti and
Pralaya.

There is only one form both for Brahminda and
Pindanda. The Mahattattva of Macrocosm or Mﬁ'yﬁ-Sa}kti.is
iden'tiﬁed with Mind in the Microcosm'. As Maya, Wlth'lts
incomprehensible power, creates the Universe out.of n'othfﬂg
<o does Mind by its incomprehensible power of lmaglflano'n
create both the moral and phenomenal "world. Ma.ya is
illusory; so is Mind. Maya possesses the three attributes
of Sattva, Rajas and _Tamns; Mind also possesses t.he se?lf-
same qualities and has three corresponding Vrfttls, vis.,
Buddhi, Chitta and Ahankéra. Both Maya and Mind neces-
sarily possess the power of Vikshépa and Avarana. Yoga,
the union of Jivétma with Paramatma, is attained by control-
ling Maya in the Universe or Mind in the Man, as is

2 4
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well explained in Patafijali’'s famous Yoga Siitra, visz,,
Yogaschittavritti nirodhah.

III. Process of Evolution according to Kamakala Vidya

From Sakala Siva (Siva-tattva)—Sat-Chit-Ananda—
issued  Sakti (Sakti-tattva); from the latter came Nada
(Sadakya-tattva) and from Nida evolved Bindu (I$vara-tattva)
which, to distinguish it from the Bindu that follows, is
called the Parabindu (Supreme Bindu). This Pardbindu
(whose substance is Supreme Sakti) divides itself into three
and appears under a three-fold aspect. There are thus three
Bindus—Karya in contradistinction to Karana, Pardbindu.
Néda is their Siva-Sakti, that is, their mutual interaction or
Yoga. The tribindu is pard, sikshma, sthila. Nada is
the union of these two in creation. [t is by this division of
Siva and Sakti that there arises sristi-kalpana. The causal
Bindu is from the Sakti aspect as undifferentiated Sakti with
all powers. From the Prakriti aspect, it is trigunamayi
milaprakriti. From the Davati aspect, it is Santa.

The three Bindus separately indicate the operation of the
three powers of Kriya, Icchda and Jnana and the three gunas
(Tamas, Rajas and Sattva). They indicate the manifestation
of the three Dévis (Vama, Jyéstha and Raudri) and of the
three Dévatas (Brahma, Visnu and Rudra). Raudri issued from
Bindu, Jyéstha from Nada and Vama from Bija and from
these came Rudra, Visnu and Brahma which are in the nature
of Joana, Icchd and Kriya or the Sun, the Moon and the Fire
respectively.

In the Sun, there are Fire and Moon and it 13 known as
Miéra Bindu and, as such, is not different from Paramadiva
and is Kimakala (the root of all Mantra). Somais Siva Bindu
and is white (Sita). Agni is Sakti Bindu and is red (Soni).
Siirya is a mixture of these two, Fire and Moon. On the
physical or the material plane, the white (Sita) Bindu assumes
the form of Sukla and the red Bindu that of Sonita. Maha-
bindu is the state before manifestation of Prakriti. All these
Bindus—constituting Kamakald—are Saktis, though in one
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§akti may predominate and in another Siva. There is no Siva
without Sakti and no Sakti without Siva, vide Tantraloka ;—
T g weUEE: 1 T s fFaiEr o

In the one Siva-Sakti, there is union—the thrill of which is
Niada whence Mahabindu is born and becomes three-fold.

The triad of Kidmakald is the same as the Rig-Vedic
triad of Agni as the trinity of Devas, viz., Sun, Wind and
Fire or Sun, Indra and Fire, since both Vayu and Indra
represent the Vidyut aspect of Agni or as the trinity of
Dévis as 1la, Sarasvati and Mahi or Indrani, Varuni and
Agnayi. The division of the sacrificial fire into three and
Agni being besought to bring the gods and seat himself in
the three receptacles of fire is another instance to the
point. Even the seven flames or tongues of Agni are identi-
fied as sapta $aktis viz., Kali, Kardli, Mandjava, Sul6hita,
Sudhi@imravarna, Sphulingini and Visvaruchi.

IV. The Origin and Action of Bindus

The origin and action of these Bindus is as follows :—

Siva in the form of Praki$a enters into Sakti in the form
of Vimaréa or Sphiirti and assumes the form of a Bindu or
drop. Sakti similarly enters into Siva whereupon the
Bindu develops and there arises out of it the female-element
called Nada. These two—Bindu and Nada—being united
become one compound Bindu and that substance representing
the affinity between the male and the female energies is called
Kama. The two drops, white representing the male element
and the red representing the female element, together form the

" Kala. These three again—the compound Bindu and the white
‘and red drops—form one substance called Kamakala.

V. Creation of Substances and Words expressing Them

Thus there are four powers: (1) the original Bindu re-
presenting the material of which the world is made; (2) Nada

_ or sound upon which depends the naming of the substances

arising from the development of the Bindu. Between (1)
and (2) there is intense love but no creation per se results
therefrom, as they only contain the materials of things and
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speech, Therefore, (3) a productive energy is associated with
them by the white male drop which, however, by itself cannot
produce. And (4) by the red female drop, which is fecundat-
ed by the male drop, that is when all these four principles
unite into one substance (Kamakald) the whole creation of
words and the things expressed by them proceeds.

VI, Philosophical Aspect of Kamakala

The first is the transcendent stage of the mingling of
“{EH” and “FEH " in which these elements of experience
are, as such, not perceived. The second is the intermediate
stage of pure form of experience between the first and the
last in which both the “ Aham ” and “ Idam ' are experienced
as part of self. The third is the statz of manifestation proper,
where there is a complete cleavage between the “ Aham ** and
the “Idam” in which an outer object is presented to the
consciousness of the knower. This last stage is itself two-
fold. In the one, Purusha experiences a homogeneous uni.
verse though different from himself as Prakriti. In the other,
Prakriti is split up into its vikritis which are mind and matter
and the multitudinous beings composing the Universe.

In this view, Sakti as Prakriti first evolves mind (Buddhi,
Ahankara and Chitta) and then Bhata of five-fold tattvas
(ether, air, fire, water and earth) from the supersensible
generals (tanmatras) of sense-particulars (indriyas). When
Sakti has entered the last and grossest tattva (earth) there is
nothing further to do and she rests in her last emanation of
the earth principle.

VIL. The Importance of Sabda in Sri Vidya Upasana
Kamakala is also described as Sabda-Brahman and the
whole Universe is said to proceed in the form of Sabda or sound.
In the Brahmanas Vac (Logos) was God. In Rig-Veéda, Vic
was invoked as an active female divine power showing grace
to mortals.* The first Bhava of Sabda, in its form of thought,
is Pard; when thought is perceived, it is called Padyanti; the

. ’For an interpretation of the famous mantra on $abda-Bmhman, vis.,
* Chatviri $ringdh, trayOsya pidah”, etc., see Patafjali's and Kayyata’s com-
mentary on Mahdbhashya,
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uttering sound becomes Madhyama and when uttered, it is
called Vaikhari. Desire to think and speak is Iccha Sakti;
while an effort towards it is Kriya Sakti and thinking and
knowing is Jnana Sakti.

Siva is symbolically identified with the letter “ 3 apd
Sakti with “§”—the first and last letters of the Sanskrit
Alphabet. This g is called Ardha Kala or half part and hence
the female element ¥ is called Hardhakala—the half part in
the shape of the letter & This &, the half part together with
a1 (which stands for Siva) is a symbolic representation of
Kamakala, the mila of mantra or vidys. 37 and € containing
between them all letters and through them all the words, i.e.,
the whole speech, Sakti is called Paré, the first of the four
stages of speech as all words which express things proceed
from her. She is, therefore, called 1§ or Ego, all souls being

but her forms.

Kamakala is graphically described as a triangle. Supreme
tattva is formed by three Bindus (expressed by lines) called
Chandra, Sarya and Vahni Bindus or Prakaa, Vimaréa and
Misra Bindus. This triangular Kamakalad is known as gq:,
the embodiment of Purusha and Prakriti. Purusha Bindu
is represented by & at the apex of the triangle and the
other two Prakriti Bindus by & and: (visarga). Sabda-
Brahman, with its three-fold aspect and energies, is thus
represe'nted as a yonipitha (inverted triangle) manifesting
Icchd, Kriyd and Jndna Saktis. The lines of the triangle
emanating from the three Bindus are formed by 48 letters—
the 16 vowels beginning with 3 forming one line, the 16
consonants beginning with % comprising -another line and 16
more consonants beginning with ¥ constituting the third line.
Hence the triangle is called 3%9 triangle. Bindu is Paragdakti
and its manifestations are Bindu, Nada and Bija—Sun, Moon
and Fire. € is Purusha, @&: is Prakriti, §9: is union of male and
female, f.e., the Universe.

_The fifty letters of the alp habet are said to be in the six
chakras of the body and these letters multiplied by twenty are

L 4
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said to be in Sahasrara. Sabda springs from the Miladhira
and passing through the stages of Para, Padyanti and Ma-
dhyama emerges from the mouth in Vaikhari form, Cosmic
Sakti (Mahakundalini) is samasti in relation to which Kun-
dalini in particular bodies is vyasti. Kundaliniyoga is effectc.d
by Shatchakrabhéda, i.e., piercing through the six chakras.
These six chakras and the Sahasrara are the esoteric present-
ment of the sapta-lokas of the exoteric Universe. For Dévi
in Brahmanda has her counterpart in Pindanda as Kundalini.
So it is said :— o
U FEFIHRWT TF=AT Afagaiigan |
gfeoar aegar I F@E FoBEEA |
VIL Mantra or Mystic Syllables
From the foreg(?ing, it will be seen that dabda plays an
important part in Srl Vidya and particular letters_of the
alphabet being connected with particular energies in Brah-
manda and Pindanda have an equally important significance.
Mantras have, therefore, been composed to promote or inhibit
different kinds of energy. In fact, Prina which manifests
itself in the animal body as breath through inspiration and
expiration is said to be performing the Ajapa mantra of
ga:, expiration uttering “ g’ and inspiration “®q: ", The
former & represents Siva or male principle and the latter g:
Sakti or female principle, the purusha principle of prana
throwing out, and the prakriti principle drawing in.
IX. Sri Vidya Upaséna
The upasana of Sri Vidya is, therefore, to effectively con-
trol the Maya or Mind, as the potentiality of both is the
same. For, man is constantly acting upon man both by
silent and spoken word; and he so acts and creates equally
directly and powerfully on the rest of nature. The use of
mantra is only a conscious utilization of this secret power of
the word. In ourselves, it creates subjective states, attun-
ing our psychical being and revealing knowledge and faculties
latent in us. The word has its seed sounds (bijas) carrying
in them principles of things. and a rhythm which builds the
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world-law of arrangement and harmony. Of the methods
adopted for the purpose, the following deserve mention :—

(@) Tripurasundari Pija.—Kamakala is personified and
worshipped as Tripurasundarl as described by Munindra
Durvasa, the great Sri Vidya Acharya:—

anyr g A A TR |

Rrwn TS ATETAgERAS R U
RARTIZTHIS HATAITAULT: |
IgA PgUIAAESITS 8 9791 §9: )

(b) Sandhya-Vandana.—The three Bindus of Kama-
kald representing the three powers of Iccha, Jnana and Kriya
are personified as three Dévis, Vama, Jyestha and Raudrl or
Gayatri, Savitri and Sarasvati and are worshipped as the
three Sandhyas—morning, afternoon and evening—which
signify the three stages of creation, maintenance and destruc-
tion. Dévi is fittingly called Kala-traya-svaripadhya and
Trisandhya. It is therefore said :—

J7EIA F&d 7 AEM IFRAY=AT |
AZBAE FE TG AZBAA AT
Q3T AFRA FEAEY qLET 0

The Védas say that Agni becomes Mitra when rising in
the morning; becomes Savitr when he traverses the air;
becomes Indra when he iilumines the sky at midday and
becomes Varuna in the evening. Agni is, therefore, to be
honoured three times a day. Sri Sankaréchirya says :—

SEERT 54 ad ATAARAHAAI |
FraAia #=q G EAATFAAT |
A TEAl SRBAgAFgSE: |
ATy geai RagFadrEaEd
_(c) Gayatri Japa.—It is called Gayatri as it saves him
who sings it. It has three Padas corresponding to the three
Bindus or Saktis. It has a fourth pada answering to Maha-
bindu but it is used only by adepts. There is no difference
between Mantra and Vidya except that while the former
term is used in reference to male deities, the latter term
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is employed- with reference to female deities. Gayatrl is
invited thus :— .
Sy Y A Ay SHARAT )
g oveel A TR AW I A 4
In the Brahmands, Gayatri is said to be the mystical
pame of Agni which carries off the celestial Soma, ie.,
which secures immortality. Sage Durvésa describes Gayatrt

thus ;—
IR E TS (G TG FSNTAGRG: |
awrearan 9X @R qgal wANRh A0 0
FadageantRi 3 & A FHER: |
FaR: IO0 Ly URE gRkRTaEd 1w 0
(d) Upasana of Pafichadasior Shodasi Mantra.—Mantra
is so called because it saves by being meditated upon. Pafi-
chadaéi has three khandas or divisions corresponding to the
Sun, Moon and Fire Bindus. Shédaéi, likewise, contains
three katas but also has a fourth corresponding to the
Mahahindu. Therefore, D&vi called Mantrigi is personified
as formed of the three katas. Lalitdsahasrandma gives such
a presentation :—
HAGRATFECTGATE |
IR -SRI AR A RTEE |
TRREIRTTEHIST AT o
(¢) Sri Chakra Pija—St Chakra, which is a Yautra
(graphic representation) of both Brahménda and Pindinda
made up of the three Bindus, is described as the combination
of nine triangles. Each triangle is a symbol of Prakriti the
three sides represe,nting the three Bindus of Sun, Moon and
Fire ot the three Saktis of Jnana, Iccha and Kriyad. Munlndra
Durvasa describes the 8t Chakra as follows : —
W% JReET ¢ ¥ darRwweas )
Rread agrmERtREsAIEY wda: o ’
TSR RASTR G shgraifng
a9y Sreafsioafo o smfvar iy o
(1) Rundalini Yiga.—Jagadamba has been called Déha-
stha-shatchakradévl or Kundalini. The rousing of the Kupgalini
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" and making it pierce the six chakras in the body is a Laya

Yoga or a method of involution whereby one gets control of
Chittavrittis. The identification of Kundalini with Kamakala
and how by her updsana one gets immortality is beautifully
portraved by S¢i Bankardchdrya in his Soundarya Lahari as

follows :— 3

APl aTTRRERAEAAT |
Rraqoor qEATIRERSEA 89 I 4
qgIEaeTl AEAABNAA [T |
agrea: 9EIRa: QURT SETER SEd U
X. Conclusion
The gunaérita updsana of Jagajjanani whose tindava
{dance) is prapaﬁchasrisht;yunmukha {creative of world) is,
therefore, far easier than the gunavarjita updsana of Siva
whose tandava is Prapaiichasambaraka (destructive of world).
The upasana-kramas of Sri Vidya will form the subject-matter
of the succeeding articles. The following prayer in Scimat
Tripurasundari Védapadastava of Sri Sankarichirya may be
appropriately recited as a fitting close to this essay :—
T 7 v A o 9T A e
Ty 2 Pl afta @3 @aT 9ggd q o




CHIKKADEVARAJA WADEYAR OF MYSORE AND
HIS SUCCESSORS (1873-1781)

BY N. Sussa Rau, M.A.

THE political history of Mysore during the period  1673-1761
is known to readers from Wilks' History and other works.
Yet, for a proper appreciation of the history of this period, it
is necessary to treat the subject afresh with special reference
to the original data available.

1. 'The Background of Chikkadevaraja’s Reign

It has been shown! that Chikkadevarija Wadevar
(1673-1704), son of Dodda Devardja Wadeyar by Amritémlbﬁ,
was the nephew and suecessor of Devarija Wadeyar {younger
brother of Dodda Devardja), the actual rulec of Mysore after
Kanthirava Narasardja Wadeyar I. It has also been pointed
out that there was some difficulty connected with Chikka.
devaraja’s accession to the throne consenuent on the intricate
succession question which arose during the last year of
Kanthirava’s reign. Chikkadevaraja not only over-awed
opposition but also established himself as the foremost
independent prince in the Karndtaka country lcf. his
inscriptions?].  This position was the outcome of two
canses : firstly, the extinction of the imperial sway of the
Aravidu dynasty of Vijayanagara; secondly, the gradual
laosening of the hold of the Muhammadans on South India
in general and Mysore in particular, owing to the rise of the
Mardthas on the one hand and the pressure of the Moghuls
on the other. Although much of the ground for the political
advancement of Mysore had been prepared by Devarija
Wadeyar, it is certain that Chikkadevarija took full advant.
age of the favourable atmosphere in the country at the time
of his aceession, not only to deal effectively with the turbulent

Y Vide Devardfe Wadeyar of Mysore {1659-73), in the }};I,ﬁ Year?
Journdd of the Mysore University, Vol, 11T i), y
T MAR, 1920, p. 405 191812, pp. 5675 £.C, X1J, Kg, 7 etc.
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elements in all directions but also to plan earnestly and work
out systematically the reorganization and adoption of mea-
sures of administration which has made him famous in history.
Judged from this standpoint, the inauguration ot Chikkadeva-
raja’s rule is very significant.

II. Chikkadevaraja and his Contemporaries

Chikkadevarija was a contemporary of the Mardthas,
the Deccani Muhammadans, the Moghul Emperor (Aurang-
zebe), the Niyaks of Madura and numerous chieftains or
Pallegars of the Karndtaka country. Of his relations with
these powers, we have some accounts in literary, epi-
graphical and other records. In his conquests he was
considerably helped by his Commanders-in-Chief, Koma-
rayya and Doddayya who, according to a manusecript,!
‘were sincere supporters and establishers of the Royal
House .

A copperplate inscription® dated November 22, 1674,
has the following: * When the beroic Chikkadevardja went

L fpsirn Rijars Charitre, by Venkataramanayya.

T AAR., 1OL1-12, pp. 567 for the text, see Ep. Car, Mysore Dt,
Sappl. Vol,

In view of the importance of this inscription histerically, itis noticed here
in some detail =

(i} Plate, Language, Author, ele.: The inscription, in 9 plaltes, is dated
Anaada-Mirgasira ba. 3, torresponding to November 22, 1674, It is mainly
Sanskrit, only the concluding portica being Kannada. The characiers are
Nigari and Kanarese. Ramiyanam Tirumaldrya was the author of this
inscription which records the grant to Brahmias of 16 villages divided into 80
Yrits i the Midalanddn in the Karnitaka coantry.  The information
relating to the contemporary event s incidentally given while describing the
King's qualities, achievements, titles, et The record is impressed with the
fgure of & Boar { Vardha mudrk), rhe crest of the Mysore Wadeyar dynasty ;
and is anthentcated by the King’s signature. The genuineness of the
document is beyond doubt.

(i) Relevant passayes .

(a) Plate No. 3 (&) {Sanskeit)
rerern Mardtha varshman dddofs jactayy mulham ihanti sakarischia

deva mirtih | Sambustambhita vikramak kutupsiho S sou hatdse hatddikiers.

baravopi dhikbytimagddéloji rekdjari V dddoj bhidi yuitari jasavatessarvdsiga

adsdchhidi | Sri Vira Chikadevaréfany pate yuddhdya baddhddare §f
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forth for war, Sambu lost his valour, Kutub Shah was
disappointed, Ikkeri Basava was put to scorn, Bkl w \1\‘?
alone, the Maratha warriors with Dadoji and Jaijti._as‘e t
slain, and Jadavant sustained loss of nose and limbs (]:lh"l:Ere
devardja had the following among other titles: ‘Em‘e &
of Karfrataka ', ‘Champion over the enemies, the prom[i) ot
and m:ghtg Maratha leaders such as Jaitaji, Dadoji Ha‘::f‘it
.y aw - . - av ’
Sambuji, Sahaji, EX&ji and Sivaji°, * Unparallelled hero ,...J ’
(4) The important titles, inmheM A
occur in a passage, in plate 9 (A}, not hitherto notic:;".
) ...‘....:.Karna(nl'a chakravarti. ., . jayitafi didifi haraji :'a;n bii i pa i
ékofi Sivdji pramukha prabala makirishtra bhipdla jila ripy o :aln?; !
durddnta simanta makuie mayi....apratimavira narapati fltmya h’l{/-a
wadeyaravarsu - . . - 208, chikkadevarija
(#i6) MNote: Mysore, under Chikkad aj .
against Ikkeri in 1674, and it is possible whxﬁ:ﬁfg sob:ag:::s i::r Bgrossions
the first time with a portion of the Maratha and Golkong ‘; contact for
territorial borders of their ally~TIkkeri, It may be doubte.d :hm;:es o the
persons mentioned in these passages were present on the et- er all the
would be clear that Chikkadevardja had a knowledge of ‘hemOCcaslon, but it
1674, Sambu: The reference here is to Sambiji, son of S'iwi"a Toe Sy as
nence given to Sambiji in passage (¢) would indicate that hl'- | The promi-
of the Maratha forces in Canara in 1674, Siviji being other e leda portion
the Deccan (duaring July-October 1674). KutubShak: The r\:;“se Soiged in
TF\e» \:‘rfer_\tjon of this name would suggest that already in 167e4r :( Golkonga.
with Sivaji. According to Wilks (L p. 80) éi\'iji exacted a B‘Wls‘nllied
three 'la_kh_s of pagodds from Golkonga conclnding an all contribution of
and Bijapiir and Golkonda against the Moghuls in 1672. G ]l:nce between bim
of Ikkerialso, a buffer State in those days, A pew .-glli;nce.:’beom;la ‘“.‘ a4 ally
Golkonda and Bijapiir for the conquest of the Karndgaka w tfw oo s'Yiji and
It \_;vas probably when the old alliance stil] continuedas(horn.”d in 1677.
Marathas, Golkonda and Ikkeri came into contact with th A
the b.orders of Ikkeri, Jkkeri Basava: The circumstance :[Mys(.xre army on
formln.g the starting point of éiviji's contemplated new kinod e o l?edm"
Parasnis : Mardthas, 1, p. 253) would indicate thag its rul:r (;lm {Kincaid and
(Ba.sava.), countenanced such an idea, being the hereditary e as3ppa Niyuka
According to Kefadi Nripa Vijayam, there was friendship bYﬁt nemy of M?sore.
the house of Sivaji. By Chikkadevaraja's opposition it :"::ﬂ Ikkeri and
Ba§appa ‘was put to scorn'. Bigji (Venkoji) : Half-brother té'-m“.t al that
allies seem to have been prevented from joining Ekoji who r !'reod ivdji. The
Hence the expression ‘was lelt alone’. In 1675 Ekoi :l o l'*lnzalom,
Alagiri (vide History of the Néyaks of Madura, p 16’7) oot T'"tl'?“ {rom
(also called Didsji Kikada and Jaitdjighit in literary . i’“’""' Jaitdji
(Yagvant Rao), Maritha generals ; cutting off noses was :’ fWor 8), Jafavant
in the Mysore army, though, here, it is somewhat u‘gg::;‘:: 3{‘,:!3:::3
ve

tha leaders,

-

_shortly after 1674.
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This information is neither corroborated nor contradicted
elsewhere. - Details as to the date when, and the place where,
the Mysore army fought against the Maréathas, Muyhamma-
dans and the Nayaka of Ikkeri in 1674 are not to be found
in this inscription. However, we know! that in 1674 the
Mysore army under Dalavoy Komérayya was in Ikkeri. We
can thus infer that as early as 1674 Chikkadevaraja had a
knowledge of the Maratha leaders of the time including Sivaji
and that the Mysore army on the borders of Ikkeri opposed
a portion of the forces of the Maréthas, Golkonda and Tkkeri
(probably during the monsoon season—July to October)
causing some loss of life among the enemies. The event
seems to have been very important from the point of view
of Mysore since Chikkadevaraja was the foremost ruler in the
Kanarese country. Though in his title Chikkadevaraja claims
victory over éivéji, it is clear that he did not actually come
into contact with him since the latter was at that time
in the Deccan, engaged as he was against Bahadur Khan,
the Moghul General? Yet as a possible rival to Sivaji in
respect of his design® ‘to win a new kingdom which would
stretch right across South India from Bednore to Tanjore,’
Chikkadevaréja assumed the titles, Karnitaka chakravarti
and Apratimavira, and began his aggressions in 4l directions

many such instances in Mysore history. Sahaji : The reference here is
to Shahji IT, eon of Ekji, and not to Shahji, the father of Siviji and
£k6ji, wha died in January 1664. Haraji : Sivaji's lieutenant ; afterwards

- became Governor of Ginji. Sivdji: In the monsoon season of 1674 Sivaji

was engaged against Bahadur Kban, the Moghul General, in the Deccan.
One of the conditions of the alfliance of 1677 between Siviji and Bifipur
and Golkonga, namely, that éiviji ‘was to bave a free hand against the
Hindu chiefs of the Sonth ' (Kincaid and Parasnis: Merdthas, 1. p. 254),
would go to show that he had some knowledge of the South, the Marithas
having come into contact with the Mysoreans in 1674. It is, however, clear
that Sivdji himself did not take part in the event of 1674 in the South (i.c.,
near Ikkeri).

1 Keladi Nripa Vijayam, p. 133.

2 |, Sarkar : Aurangsebe, 4, 209. )

* Kincaid and Parasnis : Mardthas, I, 253 : the design is said to have

" been conceived by Siviji shortly alter his coronation (6th June 1674).

-
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It is accepted that Sivaji was in the Karnatak during
1677 when he not only took his ancestral possessions!
there, but also conquered the eastern, central and northern
plateau in Mysore.2  We are told that by November 1677 the
whole of the Karnatak was ‘peeled to the bones’ by Sivaji's
system of organized plunder and exaction, and the turbulent
Pallegars were repressed.3 In August 1677 shortly after his
famous interview with his brother, Venkoji (Ekoji), at Tanjore
and the acquisition of Ginji in the Upper Carnatic, we learn
‘It is believed, he robbed Seringapatam and carried away
great riches from there’.* The available evidence on the
Maratha side does not specifically mention Sivéji's advance
to Seringapatam in August 1677, nor do the Jesuit letters,
On the other hand, though there is a paucity of more reliable
sources of evidence on the Mysore side, we have the following in
Kanarese contemporary literary sources®: *The rulers of the
countries around Agra, Delhi and Bhaganagar (Hyderabad) had

—

1 Arni, Bangalore, Hoskote, Balapur and Sira {Kincaid and Parasnis :
Mardthas, 1, 258 ; J. Sarkar : Sizdji, 394). .

2 éivﬁji, after these conquests, marched from Sira to Kopal, then to Gadag
and Laksmeévar, then Bankapur and from there retraced his steps northe
wards arriving at Belgaum in March 1678 (Sarkar: Axr., 1V, 218 . 23132,
Sivdzi, 394). I

3 Sarkar: Loc. cit.

* Ovme: Historical Fragments, p. 233 (Quoted in A
p. 175). Letter dated 2+-8-1677 (Bombay Factory Records)

® Chikkadevarija Binnapa; Gitd Gopila ;
bharata ; Colophons,

(Old Kannada) : Bhayadindigara difli bhiganagara pramtanzaloiuidugay
jayajaya yendidirita kappadodavim pemperi banda, Kannada I)a'd'am .pufl-,
Sirdziya :orl"nm muridikki apratimavirdbhikyeyam taldidam. ’

Note.—Siviji's depredatory activities in Agra, Delhi, Bijapur, Golkonda
and Bhiganagar went on for a decade (1667—1677). He sas g
Bhiganagar in February 1677, after which he entered the Kar;,ﬁtak
(Sarkar, }V, 216). The passage speaks of Chikkadevaraja as lhoub h
meeting Sivaji immediately after he entered the Karnatak, which gig
impossible in the light of known facts ; Siviji first entered the Madras plain
proceeded as far as Tanjore, acquired provinces north of the Coleroon
by November 1677 had conquered the eastern, central and northern
platean, finally reaching Belgaum in March 1673. He
approached Seringapatam only in August 1677 short!}
of Tanjore and Ginji.

ya "J‘. Of .’”dll’lll'd .
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with fear brought tribute, and placed it before Sivaji saying
‘ Victory, Lord’. Swollen with pomp, the famous Sivaji
entered the Kannada country. Chikkadevardja humbled
his pride and gained the title of Apratimavira.! The Apra-
timaviracharitam, a work on alamhkara (rhetoric) attributed
to Chikkadevarija, is a poetical expression of the same version.
The title Apratimavira occurs in almost all the records' of
Chikkadevaraja's reign ; and the version is found repeated in
an epigraphical record of as late? as 1722. Of these the
selection from the Bombay Factory Records quoted above
refers only to a belief or hearsay statement unconfirmed by
other sources. As regards the literary version on the Mysore
side, it is not clear when and in what place Chikkadevaraja
and Sivaji met cach other and how the title (Apratimavira) was
acquired. We know, however, that the title Apratimavira
was not acquired or gained, but only assumed by Chikka-
devarija in 1674. Chikkadevarija's direct contact with Sivaji
in 1677 was, therefore, possibly clothed in literary flourishes
by the court bards of the time.

An examination of all the available sources thus far
would lead us to the following view. It is probable that
Sivaji in August 1677 on his way from Ginji proceeded as
far as Seringapatam with a view to plunder or exact tribute
from the Raja, since he had already a knowledge3 of the
latter’s state and resources during his march to Tanjore. It
is to be doubted whether Chikkadevarija, already a powerful
ruler, readily submitted*at all to Sivaji who must have found
in him a very formidable opponent. It is possible that
Sivaji, equally a powerful protagonist with a record of

1 SR. 94, NJ. 41, MIL 16, TM. 45.

Ag. 2 dated 814 May 1677 is a niriipa ; vefers to Apratimalla, as a title of
Chikkadevarija indicating that he was an unequalled or unparallelied
champion. B

2 GR. 64 : Tondanur copperplate of Krishnardja I of Mysore.

3 Sarkar : Sizvdfi, p. 389.’

4 The statement that Sivaji in 1677 advanced to Seringapatam and
exacted tribute from the Rija {Satyanatha Iyer : Niyaks of Madura, p. 177),

« js not borne out by the available sources.
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uninterrupted success in South India, might have been
ultimately bought off by the Raja who,! while remaining
unsubdued, obliged him to turn towards other places in the
Karnatak. The irruption of Sivaji could only have been
a passing incident in the history of Mysore. for during
1677-80 Chikkadevardja became more and more prominent,
since Sivaji, the two Muhammadan Kingdoms of the Deccan
and the Moghul lieutenants found in one another ‘ opponents
too powerful to admit of their attending in the manner required
to the gradual and skilful encroachments of the Raja .2
Chikkadevaraja viewed with alarm the predatory activi-
ties of the Marathas under the successors of Sivaji and dealt
tactfully with them in the consolidation of his position in
Mysore. In 1680 Sambaji, son of Sivéji, shortly after the
latter’s death, advanced on the Karnataka country on his way
to the South to claim his father’s inheritance in Ginji and
Tanjore. Chikkadevaraja at first arrested3 his progress on
Mysore. But Simbaji marched on the South at a time when
the Mysore army under the celebrated general Komarayya
was engaged in the siege of Trichinopoly. In 1682, a combi-
nation of Venkoji (Ekdji), Sambaji and Chokkanatha of
" Madura was formed against Komarayya. When the latter
was negotiating with Chokkanatha to drive out Venkoji and
Sambaji and revive Nayaka rule in Ginji and Tanjore, the
Mysore General's letters to the Raja for additional help were
intercepted, and Komarayya was defeated and captured by
Haraji (called also Arasumalai)*, the Governor of Ginjiand the
Commander-in-Chief of Sambaji, along with 2,000 horse

1 The omission of Southern Kar

nitak (t .
Mysore) amoong the conquests of Sivaji (S: (the country of the Raja of

(Sarkar: dur., 4, 218 231-32) i i
ficant indicating probably that that part et 2) 18 signi-
proved a formidaple fiva) to Givhy part was not subdued, the Rija baving

2 Wilks: I, 91. !
B Chikkadevaraja Binnapa, etc. :

Siviii suta Simbar
t;‘z-la't:: ”:zmi?‘:’r.nban yelgeya nurbukorbumam tellancgaide nadbhkiua
4 History of the Ndyaks of Madura, by Satyanatha Iyer, pp. 181-83,

5 Sarkar : Aur:. V,p. 33: The event is dated March 168
but we have a Jesuit letter of 1682 referring to it (Bertrand :
Appendix : Niyaks of Madura, p. 288).

3 in this work,

Letter No. 7,
x4
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The ruler of Trichinopoly was forced to submit to the Ginji
government, and Sambaji established himself there. Itwasa
complete success over the Mysore armies who were driven from
“the provinces and citadels’ they had taken from the Nayaka
of Madura. Between 1682-86 Sambaji, assisted by the Nayaks
of Ikkeri, Canara and the Shah of Golkonda, is said to have
‘ mercilessly conducted war against Mysore,’ desolating the
country and forcing the Réja to apply for help to the Moghul,
and exact money from the provinces to provide money for the
expenses of war.  This, we are told, brought about a revolt
of the subjects against the Raja in 1686.1 It was, however,
put down with an iron hand, and law and order restored in
the land.2  In 1686 Chikkadevarija retrieved the honour of
Mysore by paying off? Sambiji and obtaining the release of
the General, thus bringing to an end ‘the atrocious wars
hetween Mysore and Sambiji’. Not only this. The diplomacy
of Chikkaéevaréja succeeded in detaching Sambaji from
Golkonda and Bijapur and enabling Aurangzebe to capture
them* (1686-87). Chikkadevaraja also subdued the Morasa,
Tigula, Kodaga and the Maleyala chieftains who had pro-
ceeded against him relying on the Maratha alliance.®

1 Bertrand : Letter No. 7 (76id.).
2 Niyaks of Madura, p. 194.
3 Vide No. 17 f. n,
Mattamé sambhojige happavittum kittamam kajups.

Note -—This passage is significant. The object in paying off Simbaji was
evidently to ransom Komirayya, the Mysore General. In the light of what
we know from other sources, Auppam in this passage cannot be literally taken
as tribute.

Kiita refers to the large crowd of the Marithas, assembled to receive the
ransom: preparatory to the release of the General.

+ Difliydjva mahdpadushdhauenisuva avaranga Sahanam barisi | Avanin-
divara (Golkopde Bijipuradavara) Jefa koagzalam kaisiregondu i

rote ~—In averting an attack of the Marithas on Mysore, Chikkadevardja
bheld up Simbdji in the South, enabling Aurangzebe to crush Bijapur and
Golkonda, equally enemics of Mysore. It was subsequently easy for
Aurangzebe to deal with Sambaji.

5 Mattama mardtaragtopaman nambi mumbaridu eda baladolinisum piinarda
morasa tignfa kodaga maleyila nida manneyaram bannam badisi.

This passage is interesting, throwing as it does light on the heterogeneous
elements of the Maritha army in the seventeentb century.

-

3 ¥
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An interesting feature of Chikkadevaraja’s connection
with the Deccami Muhammadans was the extension of the
sphere of influence of Mysore in the North. His defeat of
Rapadulla Khan! in 1675, accompanied by the acquisition of
Ketasamudra, Kandikere, Handalakere, Galiir, Tumkur and
Honnavalli in the modern Tumkur district, was an important
event in this connection pointing to the dwindling of Muham-
madan power in the Karnataka-Bijapur-Balaghat. A record?
of Ranadulla Khan dated 1676 indicates that the administra-
tion of the Muhammadan possessions in this region was in
the hands of Hindu and Muhammadan officials. In the same
year Chikkadevardja acquired Bommasamudra from Hussein
Khan,? another General. The wars between the Mughals and
Bijapur and Golkonda during 1674-75 naturally diverted the
attention of the latter from their Karnataka possessions, of
which Chikkadevaraja was the first to take the fullest possible
advantage in the consolidation of his position.

To turn to Chikkadevaraja’s relations with the Karnagak
. Pallegars, we know that already in 1674 he put “Ikkeri
Basava to scorn’. In 1675 he smote the Keladi kings,*
- with the Yavanas, took Sakle§pur and Arakalgud, defeated in
- battle Mushtika (Narasappa Wadeyar) who was aided by the

Morasas and Kirdtas, seized Jadakanadurga and changed its

1 M.A.R., 1908-00, p. 26. We know nothing of Ragadulla Khan from
other available sources, especially after his first invasion of Seringapatam in
1638-39. 1t is possible that he was allowed to live in his fief in the Tumkur
district, till late in the seventeenth century.

2 1kid., 1922, pp. 122-23.

3 Palace History : Extracts.

¢ MA.R, 190809, p- 26. It has been assumed that Chikkadevarija
was a contemporary of Sivappa’ Nayaka I of Ikkeri (1646-1661)  (zide
Nayaks of Madura, p. 172). Sivappa was, however, a contemparary
of Devarija Wadeyar of Mysore (1659-73). Chikkadevardja's reign
coincided with that of Channammaiji of Ikkeri (1672-1698) who ruled assisted
by her adopted son, Basappa Nayaka, eldest son of $ivappa Nayaka II (pide
Kefadi Nripa Vijayam). Hence the reference to Keladi Kings. Mysore was
the bone of contention between Ikkeri (or Keladi) and Madura, and the
aggressive wars between these powers were waged with v

" arying degrees
of success in the seventeenth century. The Mysore armies were termed
Maydviga] (enchanters or deluders) by the Niyaks of Ikkeri. .
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name to Chikkadevarayadurga. He also took Doddadeva-
gaganagiri from Chikkappa Gauda, another Pal!egar,'in t.he
same year. In 1679 Chikkadevaraja penetrated the interior
of the modern Tumkur district taking Maddagiri, Midigesi,
Bijjavara and Channardyadurga, having conquered Tin.'n-
mappa Gauda and Ramappa Gauda.! In 1686 he was again
victorious over the army of the Keladi kings capturing the
elephant, Gangadhara, and took the impregnable and celebrat-
ed fortresses of Hassan and Sakkarepatna.?2 In 1690 he took
Banavar, Kadur, Chickmagalir and Beliir from Vénkatadri
Ni\.'aka.-" His activities in the Karnataka continued down to
1694 resulting in the extension of territorial jurisdiction in
the modern Tumkur, Hassan and Kadur districts.

In the country to the east and south of his kingdom
Chikkadevardja’s activities began as early as 16734 continu-
ing off and on down to 1698; but his aggressions in 'these
directions began definitely after 1674. In the inscription of
that year we are told that he was ‘a bitter foe to the Pandyas,
Cholas and Keralas' also. In 16756 he defeated Chokk;fnﬁ‘tha,
the Nayaka of Madura (1659-82), seizing Tripura (Trichino-
poly), Muttanjatti and Anantagiri., We are also told tha@ he
was ‘victorious over the lord of Madura in the Erode country,
slew Damarlaiyapendra, his general, put to flight Anagtoji,
captured the elephant, Kulagekhara, and took by .assafxlt
Samballi, Omaliru and Dhirdpuram.”® In a later inscrip-
tion? we note that Chikkadevardja ‘emulated the sports of
Krishna in conquering the lord of Madura’. Erode was taken

1 gR. 151

? ZR 14: This coup d'étnt followed probably after Chikkadevardja
ot rid o,',he attacks of Sambdji, with whom Ikkeri had been aljied. A
) 3 Venugopélavaraprasada : Chikhadevarija Vamidvali., Palace History :
E“r:q/t;‘;- aks of Madura, p. 171; Chikkadevarija, as Yuvarija, also took

t in h"S uncle Devarija Wadeyar's campaigns in the South (1662-1669)
‘[,f:dl . Devarija Wadeyar of Mysore in the Mys. Uni. Jour., 111 (1).]

5 M.4.R., 1908-09, p. 26. 4 X

8 SR., 14. :
7 SR., 64 of 1722.
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from Makkaji Reddi and the chief was pardoned; and
Torenadu in the South was occupied.! The Jesuit letter
of 1676 speaks of Mysore fortifying the citadels taken from the
Nayaks of Madura.? In 1677 Andar was taken from Ghatti
Mudaliar®  In 1682 Trichinopoly was lost by Mysore, being
taken by Sambaji. Mysore retained a portion of the Madura
kingdom in the South, and during 1682-86* the power of the
Raja there is said to have been on the wane, on account of
the depredations of Sambaji.> The extent of Chikkadeva-
raja’s kingdom in 1686 is clear from the establishment by him
of inns (satras) to the east from Sakkarepatna, to the west
from Saleyapuram (Salem), to the south from Chikkanavaka-
napura (Chikkanayakanahalli), and to the north from Dhara-
puram, at every yojana (about nine English miles) on every
road.5 Mysore soon recovered from the crisis. In 1689-90
Chikkadevaraja renewed his activities. Avaniperur, Coimba-
tore, Mannargudi and Kunturdurga were acquired. By 1694
Salem, Satyamangalam, Namakal and a large part of Rara-
mahal were recovered from Chinnappa Navaka. Between
1694-96 Salem and Coimbatore were again invaded and the
local chiefs subdued. In 1697 Dalavoy Komarayya was sent
a second time by Chikkadevaraja to lay siege to Trichinopoly.
The Dalavoy is said to have vowed not to return to Mvsore
without capturing that citv, but an attack of the A\[ar;ithns
(under Jayaji Ghat and Nimbdji Ghat) on Mysore in that
year occasioned the recall of a portion of his army, and he
returned to Mysore in 1698, having probably  effected
nothing.?

In 1687 Chikkadevarija acquired Bangalore by purchase
(for three lakhs of rupees), as is well known. In the same
year while negotiations for the transfer of Bangalore were

U Hastigiri Miakitmypa : Inteoduction.

2 Nayaks of Madura, p. 162,

R Palace History : Extracts,

4 Corresponding with the reign of Muttuvirappa Niyaka 111 {1682-%9).
5 Bertrand : Letter No. 7 (p. 288, ibid. ).

& SR. 14. :

¥ Palace History : Extracts, Ndyaks of Madura, p. 207.
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proceeding, Haraji, the Governor of Ginji, and Kasim Khan,
the Moghul General, the two competitors, simultaneously
proceeded against the place, but Haraji’s detachment soon
retired without any opposition and Bangalore was invaded (in
June) by the Moghuls. Kasim Khin remained as the Gover-
nor of the uplands with Sira as his headquarters. Bangalore
was handed over to Chikkadevaraja on payment of the stipu-
lated sum. It remained, however, as the base of operations
for the Moghuls in South India.!  The Moghul arms proceed-
ed as far as Tanjore and Trichinopoly in 1691 levying tribute
from those places. The kingdom of Mysore, though not con-
quered by them on grounds of policy, became coterminous
with the Moghul Empire. In October and November 1695
the Karnataka was raided by the Marithas under Séntaji
Ghorpade, and the Moghul Deccan was infested by Maratha
Captains.2. The Moghul arms under Kasim Khan sustained
some reverses. There was no peace in the South unti]
Santaji's death in June 1697 when the Moghuls were left
undisputed masters of the Deccan. About this time when
the Mysore army under Dalavoy Komarayya was engaged in
the renewed siege of Trichinopoly, two Maritha Generals by
name Jayaji Ghat and Nimbaji Ghat, provoked by the
aggressions of Chikkadevardja, passed towards the western
country in support of Ginji and Dravida, and attacked
Seringapatam with Maratha auxiliaries. They were skilfully
and successfully repulsed by a portion of the Mysore army
under Dalvoy Doddayya (son of Komarayya), and the Maratha
Generals killed, their heads being paraded in Seringapatam.3
The Maratha menace to Mysore during the reign of Chikka.
devaraja was at last over.

It was two years later that an important event took place
in Mysore—the embassy of Chikkadevardja to the court of
Aurangzebe. We have at present no details on the Maratha
side, and our main sources of information are the manuscripts

1 \Wilks, I, 91-92.
2 Sarkar: Aur., V, 110, 126-27.
3 Palace History : Extracts ; Wilks, 1, 95-96,
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relied upon by Col. Wilks and the Palace Hzistory. The
details narrated in these sources indicate the rise of the Raja
of Mysore in the estimation of the Emperor on account of his
services to the cause of the Moghul Empire, partiéularly in
making the path clearer to the Emperor by arresting the
progress of the Marathas. While it is possible that Chikka-
devardja’s ulterior aim was to secure or win the goodwill of
the Emperor, it is certain that the Raja’s main object in
repulsing the Marathas was to keep his own kingdom free
from their encroachments, as we have already seen. The
object with which the embassy (under Karnik Lingannayya
the Vakil of Chikkadevardja) was sent was, accorc.li‘ng t(;
Palace History, * to strike terror to the mischievous Pallegars
(who, out of jealousy of the Raja’s position, were plotting
against him) by cultivating friendship 'with the Emperor.’
Such a policy was justified from a local point of view. A
general knowledge of the conditions of the time would, how-
ever, show that Chikkadevardja appears to have had other
considerations also. He had watched keenly the trend of
Moghul affairs from the fall of Bijapur and Golkonda (1686-87)
down to the death of his friend and protector,” Kasim Khan,
the Moghul General, in 1698. The latter event was a great
blow to the Raja and he anticipated trouble to his kingdom
from Kasim Khan’s successors, the Moghul Emperor, once
friendly, being now probably jealons of the Rija's position,

and the Moghul arms also being powerful in the Deccan:

between 1698-1701. To save Mysore from a possible, and
perhaps long-deferred, Moghul invasion, Chikkadevardja
appears to have found it politically expedient also to despatch
a timely embassy and offer of friendship to the Emperor in
1699 to the latter’s court at Ahmadnagar.! The embassy
returned to Mysore in 1700 with the title, Rija Jagadev
(engraved on the signet ring), and permission to sit on the
ivory throne, said to have been conferred by the Emperor on
Chikkadevaradja. Although the embassy does not seem to

1 ¢f. Dr. S, Krishnaswami Iyengar's statement in 74¢ Niyaks of Madura
p. 198, f.n, .
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have profoundly impressed Aurangzebe, as stated by Wilks,!
its effect was spectacular, judging from the splendid re-
ception accorded to the Khillats from the Moghul Court. The
prestige of Mysore was enhanced locally: the Raja, an
independent ruler, became a power friendly with the Moghul
Empire and secure from any internal or external troubles
and introduced in Mysore new administrative institutions
based on Moghul practice and procedure.

By assuming the titles Karnatakachakravarti and Apra-
timavira as a possible rival of Siviji and a representative of
Hindu imperial traditions, Chikkadevaraja established himself
as an important ruler in the Karnataka countcy—especially over
the turbulent Pallegars ; by his varied activities in the southern
country he became famous as Terkanaraya® (Lord of the
South); and by his relations with the Deccan kingdoms, the

' Marathas and the Moghul Empire, he raised the status of

Mysore during the critical period of the seventeenth century.
He was thus able to check the encroachments of his contem-
poraries on his growing kingdom and build it on a sound basis.
He also established an effective centralization over the con-
quered chiefs and reorganized the administration of the places
occupied by him. At his death in 1704 his kingdom extended
in the east as far as Salem and Baramahal, in the west as far
as the modern Hassan and Kadur districts, in the south up'to
Coimbatore and Dharapuram and in the north as far as the
modern Bangalore and Tumkur districts. Looked at from all
these standpoints Chikkadevaraja’s relations with his contem-
poraries have an abiding significance in the making of modern

Mysore.
III. The Dalavoy Regime

The period of rule of the successors of Chikkadevaraja
Wadeyar down to 1761 miay be conveniently termed as the
Dalavoy Régime ot the régime of the Commanders-in-Chief of
Mysore. As long as the strong hand of the king controlled

the affairs of the State, the Commander-in-Chief was only a

1 Wilks, 1, 99-100.
* Mysiru Rijara Charitre : Extracts.
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secondary element in the politics of the kingdom and, with a
few exceptions, his services to the cause of the country were
laudable.

With the accession of Kanthirava 11 (1704-14), son of
Chikkadevaraja, however, a change set in. The Dalavoys of
his reign seem to have taken advantage of his limitations and
for the first time paved the way for their ascendency.

Of Krishnaraja Wadeyar I (1714-32), son of Kanthirava
II, we have accounts in inscriptions and literary works ; but
he was, like his predecessor, essentially a pious and peaceful
ruler. The administration of Mysore was carried on by
Dalavoy Devarajayya assisted by Sarvadhikari Nanjarijayy;l
—both of them the king’s close relatives. Thus the king
gradually played himself into the hands of the Dalavoy and
paved the way for retrogression in royal authority.

The short reign of Chamaraja Wadeyar (1732-34), the
adopted son of Krishnaraja I, was characterized by an extreme
preponderance of the Dalavoy and the officials over the admi-
nistration of the kingdom. The deposition of Chamaraja was
followed by the rule of Krishnardja Wadeyar 11 (1734-66),
another adopted son of Krishnaraja [.  During his period of
office the actual administration was conducted by the Dalavoys,
Devardjayya and Kardchuri Nanjardjayya, Sarvadhikiri
Nanjardjayya, Venkatapathiah, Dewan Khande Rao and
Hyder Ali Khan, while the king was occupied mostly in
religious piety. This feature of his rule coupled with‘ the
constant bickerings among the officers was ultimately taken
advantage of by Hyder Ali.

Although it might be held a priori that the Dalavoys
were responsible for the historic interregnum of 1761, an
examination of the evidence proves the contrary. The
Dalavoys of the period, whatever their motives in the assump-
tion of predominance over the administration, had the political
advancement of the kingdom at heart. The Dalavoys of
Kanthirava II's reign extended the Mysore frontier b\'-their
brilliant achievements.  Dalavoy Devardjayva was instru-
mental in the acquisition of Kolar to Mysore during the reign
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of Krishnaraja Wadeyar 1. A letter! of his, dated 1751,
details the transactions in this connection: * Ummaji
Pandit of Kolar has sent word to Dalavoy Devarajayya of
Mysore through Sabaji Nayaka that in case assurance was
given with regard to the maiatenance of rights and privileges
of the Deshmulkh, Deshpande, Nadugauda and others as hereto-
fore, as also with regard to the expenses of the establishment,
the salary of 400 Olekars of Somaiya and the villages to be
granted to himself, he would arrange for.the transfer of
Kolar to Mysore Government and send his own younger
brother to Seringapatam. Devardjayya wrote to him in
reply that he need not feel the least anxiety about any of
the matters mentioned above in case the place was transfer-
red to Mysore Government, and asked him to effect the
transfer, looking upon the assurance given by .Gépilarijayy‘a
and Sabaji Nayaka as assurance given b)'r h]m'self,” This
letter is sufficiently illustrative of the sincerity of Deva-
rijayya's intentions in regard to the e?cter?smn of Fhe sphere
of i}lﬂuence of Mysore over the territories occupied by the
Marathas. Devarajayya also conquered and annexed Mdgadf'
from Mummadi Kempe Gowda.? His brother Karachuri
Nanjardjayya (of Kalale) acquired Dhr’tr.dnagara and I?(fll(ij)ﬁr
for Mysore.3 The brothers also consolidated the position of
Mysore in various parts of the country. There is thus e.nough
data testifying to the energy and whole-hearted devotion of
the Dalavoys to the cause of the Kingdom of Mysore.

The Bhashdpatra (deed of promise) and the. ‘Nambuge
Niriipa (Order of Assurance), the two impo.rtant political docu-
mentst executed in 1758 by Krishnaraja \Va(zle?ya'r I[.in
favour of Kalale Nanjardjayya by way of l:eCODClllatIO‘n with
the latter prove clearly the evil of excessive devolution of

power on the Commander-in-chief, of which advantage was
1 Af.A.R., 1909-10, p. 42. .
2 Kakudgiri Mihitmya by Nanjardja:
p. 16.

3 Jbid.
s E£.C,, 1V (ii), NJ. 267 and 268.

Introduction, also M.4.X., 1922,
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later taken by the third i
: party, Hyder Ali. Th
behind these documents was Hyder Al himselfe f:ialitforcc
he fvho, out of a diplomatic move, arranged for the i
liation between Nanjardja and the King reconer
For what followed after 1758, it 3 i
: » 1t 15 not
the entire blame on the Dalavoys. The e o throw

absenc
personal rule of the King followed by its CO:OIT:.-VSt":;:g
@ty e

pr‘e\./alence of endless court intrigues, as also the lack of
critical appreciation of the forces of the time contr;but 3
to a great extent, to the rise of Hyder Ali to power in 176]e ,

EXPLOITS OF VIRA NARAYANA
By SOMA SUNDARA DESIKAR

THE famous Ottakkidttan was the poetslaureate of three
successive Chéla Emperors—Vikrama Chéla son of Kuléttunga
I, Kulottunga II and Rajardja II. Some of his poems are
accurately historical. The Mavar Ulal and Kullottungan
Pillai-t-tamil® are some of them. There is some historical
material in Takkayaga-p-parani® also another work of his
which was produced during the reign of Rajaraja II (1146-

-1162 A.D.). Therein, he sings the praises of some of the

previous monarchs of the Chéla dynasty.4 Particular mention
is made of Nambi Pillai otherwise known as Karikai
Kulathoor 8 Udayan Kulattulan Tiruchirrambalamudayén
Peruman Nambi, who is mentioned in many inscriptions.6

-Similarly the poet refers to a historical incident in another

minor poem called Etti Yelupatiu.?
Origin of Etti Yelupattu

Btti Yelupattu is a poem on Etti or The Lance. This
poem contains 70 stanzas describing the meritorious deeds
done with the lance. It is said that the lance is the special
weapon of Sengundars or Kaikkolars, a sect of weavers. The
occasion for the creatior: >f this minor poem is narrated as

follows :—

1 published by Mr. A. Gopala Aiyar, Tamil Paundit,

2 A work of 100 stanzas of which about 60 stanzas have been printed in
Tanii] Polil, a monthly issued by the Karanthai Tamil Sangam.

3 Published by M. M. V. Swaminada Iyer, Madras, 1930.

+ Couplets 772 to 777 mention Rijarija the great, Rijéndra the Gang;i.
konda Chala, Virardjéndra who defeated the Western Chalukyas and again
re-instated one of the same family, Sungamtavirtta Chéla alias Kulsttunga I
Vikrama Chéla who won Kalinga and Kuldttunga Chéla. Another inler'.
pretation also has been given to these couplets. They are taken to eulogise
Rijarija I1 as the patron of the poet.

8 This place is identified with a small village near Chingleput.

& Nos. 424 and 433 of 1924, R

T Published by Sengunda Mab3jana Sangam.
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Ottakkittan belonged to the caste of Kaikkolars, from
which a large body of men was drawn for the military service.
Their principal weapon was the lance. During a c;;ﬂcnm“'s
gathering, Ottakkittan also happened to be there. It was
suggested in the gathering that the poet should be asked to
sing the praises of the caste wartiors. He refused to praise
them for obvious reasons, but at last consented to sing the
praises of his caste, provided that they were prepared to
sacrifice some of their heads and place them as a seat for
him. Though they demurred at first, it is averred that
they eventually agreed to do so and heaped a number of
heads, on which he sat and sang the glorious deeds of his
castemen who preceded him. In stanzas 46 and 47 of that
poem, he makes mention of two persons Viran and Naravanan
of Paluviir! who were famed for glorious deeds duriné their
ife-time. _

Story of Vira Narayana

It is said that Viranand Nardyagan were twin brothers
and they were generally called Viranirayanar.  Another minor
poem celebrates the bravery of these twins, under the name of
Viranarayana Vijayam.* The author of this work js one
Nanaprakdsa Desikar of Kanchipuram, who is said to haye
lived about five hundred years ago. The theme of the story
is that the heroes lived during the reign of Pardntaka I and a
Ratta chief named Vallain of Nellore troubled the country
very seriously. Pardntaka sent these generals to subdue him
and the enemy was silenced. When Parintaka asked them
how they killed him they unsheathed their swords, cut off their
own heads saying that they took Valian's head in like manner,

© 1 Pajuvtie, & small town in the Trichinopoly district about fourteen miles
north of Tiru-ayyiru, north of Tanjore.

? Printed at the Hindu Theological Press in 1898. The work contain®
683 stanzas divided into fifteen sargas. They are 1. Kadazuf viftiu, 2, Chélan
avai-c-cdrappn, 3. Virandrdyana-c-carubbam, 3, Vikkala-c-carukbam, S. Pordtar-
carukkam, 6. Kalavukin carukkam, 7. Déva Sakshi-c-carubbam, 8. Tiida rai a;’;‘_
Ahame, 9. Kippamai carukkam, 10. Yelucci-¢-carukbam, 11, ANspantanar-c-cnry-
hbam, 12, Tambdréiana-c-caruibam, 13. Mangalyappicear itta carvbbam, 14,
Maittalat-c-carukbam, 15, Mitehi-c-carnkbam.
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According to inscriptions, Parantaka sent his army to subdue
a chief at Nellore, of which more anon. A summary of the
story of the chiefs as found in Viranarayana Vijayamis given
helow :(— _

\When Parantaka was reigning at Tanjore, he asked his
courtiers one day, whether there were brave men in the country
who could lead his army against his foes. One of his courtiers
informed him that the chiefs Viran and Nardyanan of
Paluviir, who belonged to the clan of Nava Virar, were the best
of ”equestrians, devotees of Muruga—the War-God ~and the
bravest of warriors who could do any behest of the king.
Parantaka sent for them and when satisfied with them, he
appointed them as generals of his army. When there was no
war, they were looking after their country. During this time,
a Rnttaachief named Bhéga was ruling at Nellore. He had a
son 'biv the name of Vikkalan. He was also called Vallan,
\Vher; Vikkalan became of age, a Rsi came to his palace and
taught him a mantra. He went to the temple of S6manatha—
the patron deity of the chiefs—and concentrated his attention
on the mantra. Sémanatha was pleased with the devotee,
appeared before him and asked him his wants. He replied
that he wanted four boons. The boons were a magic horse, a
corselet which counld not be pierced by anyone, a sword and a
gada. Lord Somanatha granted these boons but informed
him at the same time that they would not last long and would
perish soon, as the Rsi never thought that the chief would asl
for these worldly ephemeral things. When Vallan got wha
he wanted, he left Nellore—his birth place—selected Kadam.
bur, a place in the south and built a city guarded by a moa:
and a deep ditch and beautified it. He invited people to live
there. \When he was satisfied with the arrangements of the
town, his thoughts led him on to worldly pleasures and tc
marriage. He returned to Nellore and informed his parents
of his desire. They selected a bride and celebrated the
marriage on a grand scale.

After his marriage, he left Nellore for Kadambur with his
bride and was enjoying the pleasures of life. In the midst of
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these, he used to maraud the neighbouring countries. H

was far above their clutches and the surround.ing c‘;umre
people were not able to withstand his onslaughts, So onz
d;}y, they gathered and waited on him and made terms 'with
h.xm. According to the terms, every neighbouring chief or
kl.ng was to pay him a certain amount of tribute. When this
pchFe of news was carried to Parintaka he sent for his
minister and learned all about this marauder. Parantaka
wanted to root out this pest immediately, but his ministe
counselled him to be patient, as Vikkalan himself might sem;

his men for the collection of the tributes, taking him to be

one of those who contracted with him. Then they might
deal with him. As was thought, Vikkalan sent his mengt
collect tributes from Parantaka also and when his m .
entered the audience hall of Parintaka, they were . ut ‘i"
shame and driven away. On hearing this, Vikkala[r)l wa:
enraged and came to Tanjore on his magic horse at nj ht
robbed the treasury and went away. When the robl;ger:
.was k'nown to the king, he collected his army and sen’t
it against Vikkalan. Vallan too collected his army and the
two forces met and fought fiercely for a whole day. Neither
party won and both retired in the evening. When Paréntaka
heard of this, he himself rose to lead the army against hi
foe. But his minister intervened and informed his kin th::
Vallén. was a small man and no fit enemy for a ngﬁ ht
sovereign like him. He counselled that he would be destrf e()i,
if Vira and Nardyana were sent against him. Accordinyl
the?y were sent for and when they were informed of this tghz
twins represented to the king that a thief required no s;;ecial
army and Vikkdlan might turn up any day at the capital
Tilk then they promised to wait in the city. Proud of tht;
result of ‘the last war, Vikkalan came on his magic horse and
alighted at Tanjore and robbed several houses. Vira and
Nardyana came to know of this and they found him out
fought with him and recovered the property. Both the foe;
fought so valiantly that neither could win. Vira was much

enraged and thought of dashing his opponent against the

7/

earth. With that intent he threw him in the air. His
magic horse also sprang into the air. Vallan, thus bandled,
fearing for his life, mounted his magic horse and ran away
to his town. .

Vira was puzzled at the disappearance of the foe, when
Nérdyana told him that he must have disappeared by magic.
They went to the king and reported the fight that occurred the
previous night. They informed the king at the same time, that
they would kill him before the fifth day from the date of the
king’s order. They also requested that no army need follow
them but their chosen companions of ten men. The ten
men were : 1. Tanjai Vémban, 2. Kacci Tanian, 3. Orriyiiran,
4. Kalandai Arasan, 5. Purritan Kondan, 6. Kolantakan,
7. Puliyor Pallikondan, 8. Pinavan, 9. Kandiyaran and 10.
Mudukunram Manian. They further requested that Vallan
and the country might be informed of this fact. When
Vallan heard the news, he feared for his life, as he had
tried his strength with the twins during the recent night
raid, constructed a special pavilion within his city and
entrenched himself behind it.

A special chapter in the book describes the arrangements
he made for his safety. He is said to have planted a massive
pillar of a hundred feet high with a girth of thirty feet. The
pillar was coated with a mixture of castor oil and fat so that
nobody could climb up. A pavilion was put up on the top
of this pillar and he sat there with his wife so that nobody
could approach them easily. He had the necessary provision
for the six days within which the twins had sworn to kill
him. Notwithstanding this precaution, he ordered Kali—
goddess of destruction—to wait at the outer gate of his fortified
town in front of the moat and watch so that nobody eould
approach him from anywhere. He ordered Durgd tg wait
at the next entrance with all her demons. He shat up all
the other gates of his fort except the eastern entrances which
were seven in number. In the first two entrances he ordered
his picked men to wait and in the ‘third he kept many wild
elephants. In the fourth entrance prancing steeds were kept
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and in the fifth, ferocious red dogs were kept to watch. The
sixth was guarded by wild tigers and the seventh by untamed
lions. He dug a deep ditch after the last entrance, filled it
with water and allowed crocodiles and alligators to play
therein.  Within it a fire was made and behind it the
massive pillar was put up. Thus fortified he climbed up his
pavilion and rested there.

While Vikkalan was thus guarding himself, the twin-
brothers Viran and Nardayanan together with their companions
spent the first day of their time in the capital, making
arrangements for the publication of their march by beat of
drums. On the second day they went to take leave of their
king, who told them that they had got only five days more
from that date. Viran represented to the king that they were
ready to start on their errand after performing worship to
their deity—God Muruga—and with the benediction of the
king. They left for their town of Paluvir after taking leave
of the king. There they called their trusted servants,
informed them that they wanted to worship god for three
more days, and ordered them to procure the thing
for the worship.

While they were spending two and a half days thus in
worship, spies sent to the town of Kadambur returned with
the news as to how Vallin was guarding himself. On hearing
this Vira rose to his feet and informed his comrades that three
and a half days had already passed and they should not
tarry there any longer. Immediately Viran crossing his sword
swore that he would not be afraid if any- of his comrades

was slain while attempting to take the life of Vallan
would not return without killing the foe.

in like manner and set out on their errand.
When they entered the dominions of the foe,
met with the first guard Durga. Viran, the leader of the p
informed the rest that Durga would be appeased by no
except human sacrifices. When the party heard of this,
Kacci Tanian cut off his head of his own accord and appeased
Durgi. They got the benediction of that goddess and met

S necessary
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the second watch. There Kali appeared in her .full {eroicglll:s'
forrﬁ when Orriytran offered his head as a sacrifice to 1.
\Vhe'n she had been thus appeased,.she allowed the ten men
t'o go as she was not pleased with'Vlkkalan who washalways
acting work without propitiating her. Then t' ey ap-
e 1 gd the moat and were finding a way to cross 1t, when
ny-O?iC ]ek'\ informed his comrades if another of the party was
l\Olant:d‘to sacrifice his life with him, both the corpses might
Do a raft and the remaining eight men would be able
be tel aS} . oat easily. Immediately Manian offered himself
o tflfehr'r; ;wqd.. The rest tied the two bodies, used them
ane C“; ° dlrez\c‘hed the other side. When they reached the
. ft anthese sacrifices, they found out that the town was
ballt o tZir ht bo;ts. When they examined them one by one
t)::'t fi)nuncfthe eastern post would carry them within the town;
)l Jost was too large to climb smg]e-}.)anded, one o
e ‘it\l' suggested that it would be easy to climb the p(?st if
:::\P:przmgbonc over another like frogs.' They accocrldmgly
; ) one another, reached the summit and crossed on to
- Olf cm. When they approached the gate they fourzd
the [;\]a'troutte.zr astonishment, that the picked men of Vallan
:\c')erte :;l sleeping soundly, perhaps by sheer fatigue fls thezir
ioil incessantly for the last four days. They passe
kel’tf‘l'lff' ates thus found unguarded and reac}?ed the ﬁf_th
e e \g\'here red dogs were watching. Purritan Kondan
ot d that the red dogs were fond of raw flesh and accord-
'SuggeSte t(off his head with a request that others might cut
mgly' hf’ C‘;] and throw it to the dogs. When they had cr(?ssed
e ‘C_Sr ;hus satisfying the dogs they met fierce tigers
e bﬂf‘"e satisfied by the flesh of Kalandai Arasan. Then they
vheh “erlf lhst entrz(nce guarded by lions where Pallikondan
e tol t nesetlé as a prey to them. Thus they crossed all the
offered ™! though they lost seven of their comrades. ‘The
entm'nc'es five 9:.\\1' to their astonishment that they had to cross
renmm”;)gforc Athey reached the inner town. Pinavan fell into
:::tﬁf;(:e :nd before he was consumed, others crossed the fire

valking over his body. When they got to the other side
\

¥
4



50

they met with the ditch full of alligators and Kandiyiran
suggested that he might be used to cross the moat and accord-
ingly he sacrificed himself. When they crossed the moat,
they came face to face with that large post smeared with
lubricants on which the pavilion stood. Tanjai Vémban
suggested that one had to use human blood to climb up that
massive pillar coated with fat and oil, and that his life might
be sacrificed to draw the necessary blood. Accordingly he
cut off his head and the blood was smeared around the post
and the two heroes were fortunately left to climb it. At last
they came to the tent where Vikkalan and his wife were sleep-
ing. Viran and Nardyanan reached the place after sacrificin
the precious lives of their ten comrades. «

When Anangavalli, wife of Vikkalan, heard the tread of
footsteps she feared for the life of her husband, came out
and met the two brothers. She immediately prostrated herself
before them and begged the life of her husband. Ag the
twins were noblemen by birth, they granted her prayer but
conditioned that Vikkalan should vacate Kadambur and
accept Parantaka as suzerain. Vikkalan also awoke and
when the two brothers met him, he accepted all these condi-
tions and begged for his life. They told him that they had
" promised to kill and lay his head before their king and wanted
to keep to their promise. Vallan immediately suggested
that he could produce a likeness of his head by magic and
they could take and deliver that head to his king. They
accepted it as a palliative as they had no other alternative
now, as they had granted the prayer of Anangavalli.  After
razing Kadambur to the ground, they returned to Parintaka
with the false head given by Vallin and they laid that
head at the feet of their king. When Pardntaka enquired
how they decapitated Vallan’s head, they immediately put
their hands to their swords and cut off their heads saying that
they severed the head of Vallan in like manner. Parintaka,
fearing the consequences of the sin, took his sword and began
to commit suicide as an expiation for that sin. By the grace
of Muruga, the War-God, Vira and Néardyana and the ten
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comrades who had perished in the attempt to kill Vallin,
came to life by a miracle. All the chiefs were congratulated
and gifts were made to them. This is in short what we find
in Vira Narayana Vijayam. .

' Its Historicity

Though there are apparent discrepancies in the story, two
facts stand out conspicuously from the above narration. When
Ché]a Parantaka was ruling the Chéla Kingdom, a chief of
Nellore revolted and he was subdued by the generals of the
Chola monarch. Though we have no direct evidence to show
that Vira and Nardyana killed the Ratta chief Vallin or
Vikkalan, we have it from inscriptions that some of Parén-
taka's generals went over to Nellore, defeated a chief and
ravaged thé country about 941 A.D. Inscription No. 160
of 1912 found on a slab at Tiruvorriy@ir! records that
Sembian Cholia Varayan Maran Parameswaran of Sru-
kalattiir gave a perpetual lamp to the god at Tiravorriyiir
when he was returning from Nellore after annihilating Sitpuli.
Again, another inscription No. 236 of 19122 found on a
broken pillar lying near the kitchen “at Tiruvorriyiir mentions
the same fact of victory gained by the above-mentioned general
at Nellore. Who this Sitpuli was and to what clan he belonged
are matters to be investigated. The Madras Epigraphists
think that ¢ Sitpuli® defeated.by the Chéla general at Nellore
must have been an Eastern'Chalukya King or one of the

latter's powerful subordinates.®  This supposition seems to be

unsound, as the-Rashtrakitas were powerful at the time.
Though we have not got inscriptions of the tenth century in
or around Nellore to support the foregoing statement, yet a
number of twelfth century inscriptions are found everywhere
in the district.*  Messrs. Butterworth and Venugopal Chetty
write that *“ Répiir shows 67 Telugu inscriptions out of a total
of 79 and some of the former are dated in the thirteenth and

16.7.7., 111, 2 MER., 1912, 8 J4id. .
& Inseriptions of the Nellore District by Butterworth and Venugopal
Chetty. .
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fourteenth centuries ; a similar remark applies also to Nellore
which possesses 64 Telugu inscriptions in a total of 124. Ol4
Telugu inscriptions are thus not unknown in the southern part
of the district just as old Tamil inscriptions occur in such
unquestionably Telugu taluks as Atmakur ; but, on the whole,
Mr. Venkayya’s conclusions seem to be correct, for, generally,
Chola or Chéda inscriptions are in Telugu in the north of
the district and in Tamil in the south. The line of division
between the two languages may, in the thirteenth century,
have lain in the Nellore taluk but Répr scems to have
always been Telugu. Nowadays the dividing line roughly
coincides with the southern boundary of the district.”?
Moreover, Messrs. Butterworth and Chetty did not think
it worth while to give details of all the Tamil inscriptions
found in the district. Thus we are preciuded from denving
the existence of previous records authoritatively.

As to the Ratta chief mentioned in the poem, we do not
possess any definite information at present. DBut we know
that the Rashtrakiitas were powerful during the period under
consideration. Krishna 111 of the Rashtrakiita line was the
sworn enemy of the Chélas. Perhaps when Krishua 111 was
driven away by Parantaka when that king entered Chéla-
mandalam according to the Kanyakumari inscriptions,? his
generals might have gone as far as Nollore and annexed
these portions.  The vear found in the Tiruvorrivie nscrip-
tions coincides with that of the Rashtrakiita defeat. As

to
Vira and Narayana, we are not able

to gather anvthing from
history.  But this much we know that Vira-Naravam is the
title of Parantaka 1. Beyond that we have no ;)tll'er infor-
mation.  There is no local tradition at Paluvir.  Of
course, there may be warriors in the Sengundar clan but we
have not enough cvidence to fix them clearly.  Anvhow, the
study of this Tamil poem suggests that many Tamil works
contain historical materials for investigation. '

Y 744, introduction, * 7.4.5., Vol. 11.

THE VIVEKA-SARA OF SANKARANANDA

By ARTHASASTRA VISARADA MAHAMAHOPADHYAYA
Dr. R. SHAMASASTRY, B.A.,, PH.D., M.R.A.S.

(Concluded from Vol. XXII, No. 2)

Cessation from Worldly Activity

WHOEVER has arrived at such a knowledge as the above
should give up all worldiy activity.  For when a man
comes to know that what he mistook for silver is merely
a conch-shell, he does not procged to pick it up. So
when a man realizes that the whole is Brahman and
Brahman alone and that the world is merely phenomenal,
he will have no interest in the world. Having seen the
true moon in the sky, no man will go to look at a picture
of the moon painted on a wall. It should not be said
that though a man has understood the true nature of Brahman
or Atinan, he may act in the world with no harm to himself.
For uselessness of such activity itself is a harm. Of what
use is the activity of a man who, though knowing that it is
mirage, goes to look for water there? The ince.ntive for
work is the attainment of some good or the avoidance of
harm. A Brahma-knower can have neither of the two in
werldly activity, if he takes himself to it. For having
realize;] Brahman, he is not only tasting Brahman-bliss, but
also has got rid of the chain of birth and death.

Some say that the form of his thought ought to be that
he is not the body, not the senses, not the vital breath, not
the mind, not the intellect, and not a man or woman, but
pure senscience and witness of all, and that Brahman is not
affected with such functions as doing, enjoying, goodnesg’,
badness and attempt at knowing things. They say further
that he should also think as follows :—“1 am quite different
from doer, deed, enjoyer, the enjoyable, speaker, speech,
approacher, the approachable, destroyer, the (‘!estrllcttb]e,
seer, the seen, the body, the eves, the ears, the vital breath,
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the intellect, the mind, egoism, and speech ; but that [ am
pure eternal sensciency. There can possibly be no incentive
for me to enter into voluntary activity ; for such involuntary
work as respiration, hearing, seeing, and the like I am not at
all responsible. Just as the sky is not -affected with the
thunder, lightning, raining and the like, so I am not at all
touched with the involuntary work of the body, the senses
and other organs.”! ‘

They add that “one will not get Moksha with the
Brahman-knowledge of another. Nor will he get into bondage
with the sinful acts of another. It follows therefore that
if after attaining to the true knowledge of Brahman one is
absorbed in Brahman, one will not be tainted with the effect
of the involuntary acts of the body, the senses, and other

organs. The body remains and goes on doing its natural’

work as long as the effect of past karma spends itself.
It is only voluntary work undertaken with strong desire
that is condemned here. Provided that a Brahma-knower
has his mind in Brahman or Atman, he may with no harm
to himsell engage himself either in worldly talk or Vadantic
discussion, he may let his hands do acts laid down or
prohibited in the Vedas; he may, while going for alms,
"happen to see with his eyes all sorts of things going on
in the streets; he may, in eating the alms or begged food,
happen to eat relishing dishes; he may happen to hear
agreeable or disagreeable sounds, smell good or bad odour
and sleep in darkness or light. They say further that
when Brahman alone is true, and when the whole world,
inclusive of the body, the senses, and their work, is known to
be unreal and false, that false world and false worldly activity
cannot at all frighten the knower of Brahman, though his
body and senses are active in doing good or bad. For a
false serpent never bites, the doer, the instruments of doing,

! This statement should be borne in mind by those who accuse the
Advaitins of their liability to immorality. When an Advaitin ceases to act in
the world, as he ought to, if he has realized Brahman, such a charge cannot
be brought against him,
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and the deed are all false. When the knower of Brahman
knows that all is false except Brahman, how can that false
activity affect him ?  Neither will his activity involve him in
bondage, nor will his withdrawal from worldly activity bring
in emancipation. For both activity and inactivity are the
functions of the intellect (buddhi). How can one be bound °
or released from bondage by the bad or good deeds of
another ? Let others speak well or ill of us, we continue,
however, to remain in Brahman, not caring for the good or
bad acts of our body and the senses. Hence, there is no
necessity for the knower of Brahman to cease from worldly
activity.”

We cannot at all tolerate even for a moment the
above view, commencing from ‘““some say that the form

-of thought ”” and ending with “ no necessity for the knower

of Brahman to cease from worldly activity ”. 1t is true that
as the world is merely phenomenal, it is really false and
unreal. Likewise, the body, the senses, and their activity are
all unreal and false. Just as water in mirage, blue colour in
the sky, and a city reflected on the surface of a mirror,are all
unreal and false ; and just as silver appears on'a conch-shell,
so the whole world is an appearance on the basis of Brahman.
Likewise, a woman and other things, though unreal and
non-existent in their own form, appear standing before a
man whose mind is set on them. Hence it is the mind
that creates a doer, the instruments of his doing and his
deeds together with their results. All this is true. When

the knower of Brahman knows that all this is unreal and

false, why should he engage himself in worldly activity and

" for what good? A man may mistake mirage for water

and attempt to get water in it, though he finally fails in
his attempt. But when a man knows that it is mirage and
not water, for what earthly good should he go and wander
in mirage? Likevgise, when a man knows that the thing
that lies before him is merely a conch-shell and not silver,
he will not pick it up. The knower of Brahman cannot
say that if engaged in worldly activity, he will get the
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pleasure of seeing, hearing, touching, and so on. For if
he really knows the true nature of Brahman, and if he
knows, as he ought to, that sensual pleasure is as unreal and
false as the senses themselves, he will not at all engage him-
. self in any pursuit after objects like a fool. Let a fool take
pleasure in his pursnits. But how can a wise man find
pleasure in them, when he knows, as he ought to, that what
appears as objective pleasure is really the reflection of self-
centred Brahma-pleasure? Who will go to bathe in mirage
water 7 It should not be said that a wise man acts thinking
that bath his act and the thing on which he acts are unreal
and false. For when a man thinks that a thing is unreal
and false, how can he proceed to act upon it?> A man
proceeds to act upon a thing, only when he knows that
it is in existence and not at all, when he knows that it is
false and therefore non-cexistent. The belief that a thing
is non-existent, and attempt to act upon it are inconsistent
with each other. The Vedas and Smritis also declare that
a true knower should remain quiet equally both physically
and mentally.

Some say that when, however, a man believes that a man
should be pure of heart, should tell the truth, should explain
the Sastras, and should do what is laid down in the Vedas,
he may act up to his conviction with no harm to himself.
If a man follows the above precept, there can be no doubt
that he will prove a pretender, a blame-worthy man, and
not fit to be associated with by the wise. Also he will not only
lose emancipation, but also will get the infamy of a Ch(:ilt'.
Besides, there can be no explanation of the incdnsistencv of a
man acting upon the world, notwithstanding his conviction
that the world is unreal and false. The two functions,
namely, belief that the world is non-existent and acting
upon the world at the same time, are opposed to each other.
Objective pursuit draws the mind outside towards the object.
while the belief that the object is non-existent drives it inside
towards the true self. Withdrawal from objective pursuil
gives rest and happiness to the senses by relieving them from
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the fatigue of action. Activity always causes fatigue and
hardship and is invariably brought about by its utility to the
agent, while inactivity is always due to the conviction that
activity is of no use. Allactivity is meant to satisfy physical
and mental cravings. When a man regards his body and the
intellect as his own self, then alone he engages himself in
objective pursuit with the desire of satistying their cravings.
\When, however, he has got rid of such false identification,
and when he knows the true nature of Brahman or Atman,
then it is impossible that he should have any physical or
mental cravings and attempt to satisfy those cravings.

Some others say that just as a Sannyasin gocs on begging
alms for the protection of his body, in spite of his conviction
that the world is unreal, that all activity is useless, and that
Brahman alone is true and all-pervading, so others, whether
Sannvasins or house-holders, may with no harm to themselves
eng-’lée themselves in all acts, social or religious. Does
not a Sannyasin beg for food and eat it, in spite of his
conviction that it is unreal and false?  Does he not wander
from place to place for the suke of food to preserve his
bodv and the intellect 2 If so, why should not others engage
themselves in other social and religious works in addition
to the activity necessary for begging food 7 All that is
necessary for him is that he should think that it is only
the bod;', the senses, and the intellect that do the work,
but not‘ the Atman. When there is this conviction, he
will not be tainted with the 'sin of his physical and intel-
lectual work. Just as the sky is not affected with dust and
rain-water, so the knower of Brahman will not be affected
with the work of the non-self.

Those who make such a statement should be asked the
following questions:—\When a Sannyasin or a householder
with knowledge of Brahman engages himself in objective
pursuit, does he do the work for his own good or for the good
of others 2 If he does work for his own good, is it for worldly
happiness or heavenly-bliss ? If it is for worldly happiness, is
it for the protection of his own body or for the protection of
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his followers ? Or does he do so for pleasure ? In the case of
a Sannyasin, it cannot be for the protection of any followers ;
for when as a Sannyasin he has renounced all, he has no
“followers or dependants. Nor can it be for the protection of
his own body for the body, being the result of his past deeds,
lasts as long as the result of past actions endures, whether
he cares for it or not.  Thus when the protection of his body
is accomplished by something else, wise men devoid of all
nescience make no attempt for the sake of it. When a thing
is otherwise accomplished, no wisc man attempts to act for
it and thus tire himself in vain. His effort will be directed
only where he will be eternally happy. Ready-made
past deeds bring in their results in time, of their own accord.
Atman should attempt only for those which without his
effort are not attainable. The merits of past actions bring
in their results just as parents bring in food, water, fruits,
and other strength-giving things for their babies. No
Brahma-knower need, therefore, attempt for the protection
of his body. The result of past deeds alone does that
\i'o;‘k, and requires no action on his part. It is waiting each
day to deliver the fruit of past deeds, and this is seen in
sleep and other unconscious states. In sleep, in the mother’s
womb, in infancy, and in time of fits, no personal effort is
seen for the protection of the body. Without providential
help, no man’s effort’ is ever seen to succeed. The king
known as Parikshit lived in the midst of water to avoid
death from snake-bite, as predicted; still he died of snake-
bite in the midst of water. Hence, it follows that man

gets good or bad and happiness or misery not in virtue of -

his efforts but as a result of his past actions in spite of his
efforts to the contrary. The body is there to experience
either happiness or misery due to past actions; and no one
can prevent it. The results of past actions are unavoidable ;
Bali, Rama, and others are instances of inevitableness of
this rule. Whatever is ordained to happen in a .definite
place and time will surely occur in that place and time like

storm in rainy season. Hence Sannydsins possessed of |
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Brahma-knowledge will never attempt either to get happiness
or to avoid misery. On days of their going out for begging
for food they avail themselves of whatever comes of its own
accord as a result of their past actions, and without thinking
whether it is good or bad they accept it like children. They
merge themselves in the ocean of peace never thinking of their
personal well-being ; for they know that Visnu has taken the
oath of keeping himself near them for their protection. Wise
men should always keep it in mind that it is past Karma and
past Karma alone that brings in to man as its result either
happiness or misery. Neither effort nor skill, neither learning
por manliness will be of any use to him in this matter.
Knowing this full well, wise men place their body at the
disposal of their past Karma, sport in Brahma pleasure, and
drink deep the nectar of undisturbed peace. The non-self is a
mere phenomenon and it requires no man’s effort to nourish it.
Just as a man thinks of no ships after crossing the ocean and
arriving at his own place, so a Sannyésin never thinks of his
body after crossing the ocean of Samsara or chain of birth
and death by his true knowledge of the nature of Brahman. *

Nor is there any objective pursuit for the worldly happiness
of a Brabma-knower; and worldly pleasure has no attraction
for him. He knows full well that the world cousisting of the
earth, air, water, and other things is a mere appearance
shining on the basis of Brahman, and just as a diseased
woman has no attraction for a youthful physician, so the
phenomenal world has uo attraction for a Brahma-knower.
“The world is like a painting of Rama, Sita, and their followers.
There are persons who are affected with the painting as if it
were real and are moved to tears at the sight. But when they
are told that it is a painting, they recover their courage and
keep calm. So a man is affected with the world before he
knows the true nature of Brahman ; and after knowing it, he
enjoys the internal pleasure of calm peace without being
disturbed in any way at the sight of the world.

If the objective pursuit of a man is meant for heavenly
happiness, then the question to be put is as follows :—
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Is that heavenly happiness that which is found in the Sy

arga
world 2 Or is it for emancipation ?

Or is it for physical
and mental purity 2 It cannot be for happiness in Svarga,
for that world 15 as unreal and transient as anv other worldly
happiness to the knower of Brahman, Nor can it be Moksha,
for Moksha is attained only with knowledge of Brahman and
never at all with the performance of anv rites, Vedie or non-
Vedic. Likewise, it is not for the purity of the .lezm, or
for the purity of the intellect, or for the purity of the body.

For the Atman who is identical with Brahman is ever and

eternally  pure, like iire, air, and the sky, and it is sheer
Visnu, Siva uand
other gods have donc innumerable unrighteous acts for the

madness to attempt this  purification.

good of the world and vet in virtue of their true knowledge
of the nature of the one being have maintained their purity.
When such is the case, there is no necessity to attempt the
purification of the Atman.  Nor can it be for the purification
of the intcllect, for the intellect of a Brahma-knower must

necessarily be pure for the reason that no man can attain
the true knowledge of the nature of Brahman, unless his
intellect is first of all vendered pure of all its vitiated thoughts.
Nor can it be for the purity of the body, for with the truc
knowledge of the nature of Brahmun the purity of the body
is also brought aboat.  There are things which are naturally
pure; a few other things are rendered pure, when acted upm'I
with purificatory means ; and some other things are rendered

pure, when they are brought in contact with some other
But the body which is full of urine and other impure
can be rendered pure neither by bathing, nor by

things,
things’
giving
neither

nor by fasts.  Only
that dirt which the body has got by coming in contact

gifts, neither by praver nor by muttering  mantras,
by the sprinkling of sacred water,
\\ilh
some external things can be removed by bathing, or by
giving gifts or by prayer. That dirt which is nutural to th;;-
body cannot at all be removed even by hundreds of baths,

gifts or prayers. The outer surface of the bodv can,

however, be cleansed with water; the mind with tegth .
1
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d the intellect with contemplation on Visnu,—so say
o N . . This kind of cleanliness is merely conven-
tl‘w S at all real. Whoever bathes himself in the
tional, b crlmtf‘Br‘ahma-knowledge can cleanse not only his
cternal floo 'Od but also his intellect and conscience. 'It
bods el nll{m \’\'er of Brahman that is not touched with
is onb' tl;e h'\]:icul sensual, and intellectual acts. Bathing,
the ~SI”" ° rcpci;:;tion, of sacred verses, or prayers can be of
ot }‘ <o who are immersed in the flood of Brahm‘a-
o e [,(;:er thase who have been always bathing in
k"o“'lCdge'] ﬂ(())od of Brahma-knowledge, there 15 neithgr
the ?temabirth or death, nor contact with m'crit, demerit
fear .rom. There is no better purificatory thing for a man
o mlilef)) .knowledge of the Atman or Brahman. The.re is
:\}:’";)e[t:r happiness than Brahma-ananda. That.clt;anll.n;ss

i Hma-knowledge can effect can be acquire nan er
which I'gr‘tlhm‘f baths or sacrifices, nor by tens of mllhon's
b? n.f:ml(])lrm;)e(r)forr‘nm;ce of religious rites. Just as a pot 1s
of gifts

Ly being burnt with fire, so a man can be cleansed
cleansed by being

only by the fire of Brahma-knowledge.
‘ Self-regarding and other-regarding Acts

There are some who say that thoug_h a man shoul'd not,
i to the teachings of the Veédanta, n}ndert:yll.\e any
accort?”‘ﬂ\ wn self-interest, he may, with credit to hlmse].f,
work lnkhls\\('z)rk for the good of others. Many men are said
e it ined heaven by doing good work for the good .of
to have & ? doing of good work is enjoined even upon wise
Othel'_s- ’I:j"e to chd tl:,e world by setting an example. The
e O(; _‘[; savs, addressing Arjuna, that in order to lead
Bh«’lgﬂ"_f\ g}: shouyld do the work assigned to him. Pc<_)ple
the worl e'l"ltcver a man in high position does; and believe
wsually 4o ;: ’ believes. ‘While common people do work,
\\'hi'llf?"erf ?ts results, a wise man should do work, with .no
'asjpl_rlné'l norfor- its results and only with the desire of setting
aspirano le to others. No wise man should behave so as to
o c::n:il:)l(:bts in the mind of ignorant people devoted to
arou
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work. If this teaching of the Bhagavadgita is followed, th
purpose of Sacred Books and the Sastras will be fulf';llede
Otherwise, who will follow the Sacred Books ? .
This is all very well said, and it is true to some extent
For the question is whether that teaching is meant ;o be
followed by those who have realized truth by self-experien
or by those who depend for their knowledge upon thei[: sen -
and upon the teachings of others. It cannot be for those TS
have realized truth, for they have rejected the world“ .
Phenomenal and it is impossible for them to act upon whas
is phenomgna]. [t is only meant for those who with firm belia;
in c.astes, sects and religious orders think that somethin :
their own proper work and that they ought to do -it \‘go ‘:
for their own good as well as for the good of others .intere !
on_ly those who are actuated by desire to promote the qltls
being not only of their own body and intellect, but also \:;a;

of others. A wise man, on the other hand, has no such belief

and is free from all duties. An infant or a mad man is never

expected to do any work, nor does he perform any work, as laid
down. Likewise, a Brahma-knower has once for all al;a Sdal

ed both his egoism and the world. How can he the "‘0“'
undertake any work either for his own good or fo,r th " ood
of othgrs? The cause of activity lies in the desire : gml)ld
.well-bemg of the body, in the desire for the results ofor- tke
in the knowledge of the nature of work, in h from

k . aving fear
calamities otherwise, and in : from

‘ earnest devoti

Wht?x} a wise man is, as he ought to be, dev(:il(‘in:)ft'(:llwl?rk.
qualifications, there is evidently no incentive for ‘h't o
undertake any work. For when there is no cause, th o can
be kno.effect. When a man firmly believes that’ Ber: o
‘alone is real and that the world is only phenom l'al ‘and
when he truly believes that all objective happiness i mheon,
menal and transient and is not worthy of a w!s Phe"?‘
th.ought al‘1d care, how can he have desire to )url:e mi;“s
will-o’-the-wisp ? No man will attempt to quencl: theu:aiantt:;

fire flames surroundin i
S § & man in a picture i
o p painted on

and

" the magical m
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There is no difference between a painting on the wall
this world which is as mutable and changing as the
painting and is as it were a picture on the wall-like Eternal
Being called Brahman. When both are appearances like
ango-tree of a magician, they cannot but
be unreal and false. How can they attract the knower
of Brahman to act upon them either in his own interest
or in the interest of others? Let there be a hundred or
a thousand incentives for an ignorant man to act; they will
have no effect on the knower of the true nature of
Brahman. It has already been stated that when there is
the conviction that the world is transient and unreal, there
can be no incentive for a man who knows the true nature
of Brahman and who is always merged in Brahman. How
can he who looks upon the world as Brahman think of it as
a separate existence to attract him to act upon it? qut as a
g at the full moon never notices the blackish

man lookin
colour appearing in the moon, so the knower of Brahman

. who looks upon the world as a halo of Brahman, its eternal

solid basis, will never care for it. Whoever attempts to do a
work thinking that it is his own work can never be regarded
as the knower of Brahman. Whoever has the conviction that
the Atman, signified by the word “17, is Brahman and that
the world is also Brahman in its real form and merges him-
celf in the eternal without being affected by the phenomenal
world is called a knower of Brahman. Whoever has con-
centrated his mind in contemplating on the Atman as identi-

cal with Brahman and has thus got rid of all false notions

. . concerning the world, his body, mind and intellect, and is

habituated to see Brahman in front, behind, to the right, to
the left, above and below, can have no world to teach and
set an example for its guidance. Just as emperorship and
beggary cannot be found together in a man, so Brahma-
knowledge and devotion to social, religious and other work
cannot be found together in a man. Hence, thére can be
neither self-regarding or other-regarding work for the knower
of Brahman. The Vedas also say that whoever has interest
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in his body, caste or religious order does not at all know his
own true form, the Eternal Brahman. So much for a man
who has realized Brahma-knowledge.

Now concerning the man who depends for his knowledge
upon the teachings of the Sastras and learned men. There
are two kinds of such persons: one who has renounced
the world after learning, but has not as yet realized Brahma-
knowledge ;5 and another who is still a houscholder.  Of these
two, the first cannot at all engage himself in social or religious
work. If he has not realized Brahma-knowledge even after
his study of the Védanta together with the knowledge of
the unreality of the world, his duty is to revise his study
again and again, but never to engage himself in anv social
or religious work. So lon_g as he realizes in his m\'n. experi-
ence the identity of his Atman with Brahman, he has to
control both his internal and external senses and having
complete peace has to study the Upanishads carefully between
the lines. This is what Szlnkaréchﬁr_\'u has clezlrl\"st:\tcd in
his commentary on the Brahma-sitras and the (Ipnnishads.
This kind of repeated study of the Siitras and the Upanishads
is to make him thorough in his conviction and enable him to
get rid of his bondage, that is, the chain of birth and death.
Accordinglly, he has no time for any worldly activitv. It is
not only unnecessary, but also evidently harmful to 'him. I.t
is unnecessary for him, for he has no other interest than
Brahma-knowledge, and because in his view world]v activity
can (,]0 no good either to himself or to others. It h hurmfu-l
Fo him, because it makes his bondage firmer and firmer
instead of loosening it. The more a man engapes hamself i;;
worldly activity, the greater will be his attachment to the
\\.’orl(.i, his body, his intellect, and other non-self. The dis-
tinction of work, agent, and instruments of work involved i.n
the thought that “ This is the work which I bave to do
with this means,” destroys his Brahma-knowledge once for
all. It should not be said that bathing, cleanliness, prayer
contemplation, and begging for food are the duties prcscribec;
for Sannyasins; and that the observance of duties is as
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meritorious as their breach is sinful.  For those are not at all
the duties of a Sannyasin, whether he is advanced in his
studies and knowledge or just initiated in them. For Sannyisa
means not only abandoning the world, but also all kinds of
social and religions work. The Upanishads say that he
should give up all kinds of work inclusive of religious rites,
and that he should devote himself to the realization of
Brahma-knowledge, having complete control over his senses,
They are the duties of a man who is not a Sannyasin; for
it is laid down in the Smritis that after having renounced the
world and all worldly activity, a Sannyasin should devote
himself to the hearing, understanding and contemplating on
the meaning of the Upanishads. Otherwise, his Sannyasa will
not only be useless, but also render him sinful. Also, even if a
householder comes in contact with a good teacher of Védanta
he is sure to renounce the \\'orld together with all his

religious duties.
It should not be said that past action might be un-

_ favourable for Sannyasa and Brahma-knowledge and quite

favourable for bondage and the observance of social activities
and religious rites. For when Brahma-knowledge, acquired
from the study of the Upanishads, is strong and when there
is a strong conviction that the world is unreal and false, and
also when there is a strong desire for emancipation, the
result of past actions will not be so strong as to involve
him in further activity in this birth also. Only the convic-
tion that the world is unreal is enough to prevent him from
marrying a wife and observing social and religious duties.
Though » man is very thirsty, he will not attempt to find

water in mirage, if he knows that it is mirage. Hence when

a householder has completed his course of Védantic studies
and understood that the world is unreal in its own form,
but real as Brahman, its true basis and when he is also
desirous of attaining emancipation, he should at once
renounce the world and all kinds of work in it, and devote
himself to contemplation. For such a man, it is impossible
to take religious work even for the purpose of setting an

J . ¥
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e¢xample to others, since his conviction in the unreality of
the warld has once for all driven out of his mind all incentive
for work. :
 If this is so, then it may be questioned, of wh
the Vedic and Sistraic texts which have hid down religious
rites to be strictly observed by man? We answer this question
as follows :—Those rites are meant only for him who has
come to know of the unreality of the world and of the reality
of Brahman only by hearing of the Védantic texts and hasg
not realized the same by his own experience, besides being
actuated by no strong desire for emancipation.  Such g
man is obliged to remain and live as a householder and
observe the duties laid down for him, He should at the
same time distinguish between the body with its limbs
and the Atman, and consider that it is the body that does
the work, but not the Atman who is devoid of all activity,
By, acting in this way he will set an example to the world
at large. Just as a man infers the existence of fire by
looking at smoke rising up from a chimney, and just as a
man infers by mathematical reasoning the time of eclipses,
0 a man may, by studying sacred books and by reasoning,
come to the conclusion that the world is unreal and ma
not at all be convinced himself of the validity of that theory
by his own experience. Only such 2 man of mere book-
learning is a candidate for whom works on theology and
religious rites are written, They are not at ajj meant for
a Brahma-knower, who has realized in his own experience
the true nature of Brahman and the unreality of the world.
Some are. of opinion that according to the Bhagavadgna
he who on the strength of his Védantic studies and experience
believes his own Atman to be the Atman of all, and who has
kept his mind and senses under hig control will not be affected
with the effect of social, religious, or any other activity,
provided that he thinks that i is the body that does the work
but not the Atman. Hence it follows that he who has realiz.
ed Brahma-knowledge should also observe religious work,
It is wrong to say that the social and religious duties laig

at use are
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- down in the Sastras are meant only for him who has not

realized in his own experience the truth or validity of the

"Védantic knowledge which he has acquired from learned

teachers and books. For in the verse o.f the l%hagavadgi;i
quoted above the epithet *“ who believes his own A.tman tt;1 . e
the Atman of all” canno; b:' geservedly applied to him
y is merely bookish.

WhOS;::;O“tI}:’:tgzu the epiythets used in that verse are applica-
ble only ’to a man.who has realized Brahma-knowledge.
Still it should be borne in mind fhat those verses do not a; i
all apply to a man who has attained Brahma-knowledgei’lan.

remains like an emancipated man ; but only to a fnan w o 1;
about to realize that knowledge. For, from the Vle.Wp(.)lfldt ol
the former there is neither the v.vorld nor any other mdu'u lli.lA
in bondage ; the whole world with ali its animate an'd xlnar;:-
mate contents has taken the form of Brahman. Accordingly, he
has nothing else to act upon or to act for. But thfe latter
has not attained the position of the fm.'m‘er; ':md he still ﬁf'ds
the world with other individuals as dlstlflgunshed from him-
self. Just as a man looking at. the pictures of men and
women painted on a wall distingmshe‘s between the W?" and
he pictures of men and women on it, so the latter‘ still sees
:he \i')orld with many individuals ; while the former sees only
Brahman and nothing else. Just as a man knm.vm'g t}.xe
beauty of a pearl comes to know that. all pearls are similar in
beaut;r; and just as a boy measuring the length betWegn
any two finger joints with a thread' comes to know .;he
measure of all finger-joints, so a man .who has realized
Brahman and has attained emancnpatlox? alike loolfs upon t}'xe
whole world with all its contents as having .been‘ dissolved in
Brahman and as having become Brahman like himself. Such
being the case how can a Bral'lma.-knower attempt to do work
for the good of others? Activnt‘y is the‘fx.mcflon of a man who
is in bondage of the world, while inactivity 1§ the function or
the nature of an emancipated man. Where is th.e world and
the possibility of setting an example for.othc?rs in the -world
by his own activity, for a man who in virtue of his tru
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knowledge acquired through constant study of the Upanishads
and contemplation has once for all got rid of his false notions
about the world and its contents and has attained the stage
of remaining identical with one universal Being ?

It should not be said that just as he works for the
maintenance of his body, so he might do religious duties as
well.  For with regard to eating and excretion, neither any
distinctive notion of place, time, objects, and personal
positions, nor the feeling of attachment to caste, sect, nor
the sense of purity or impurity, and not even an egoistic
reference to the body as *“ 1" are required. The conduct of
a true Brahma-knower is like that of an infant, or a mad
man. They, however, see cating and other physical acts;
but merged as Brahma-knowers are in the identity of their
individual being with the universal Being, they can scarcely
be conscious of religious or social duties. Just as in sneezing
neither desire nor any determined attempt is required, so in
the act of alimentation, a Brahma-knower entertains no
desire nor makes any determined attempt. When he has got rid
of such dual notion as “ I, and this”, and remains as identical
with Brahman with no feeling of his individuality, who can
make him act upon the world? For only when there is (he
distinctive notion of “ 1" entertained by him, there is the
possibility of his regarding himself as an agent, and when
there is the distinctive notion of “this ', thereis the possibility
of his identifying that “this” as his work. [y the
absence of such duz&l noti(}n, 'ho.\v can he be expected to act n
any way ? He'rgma‘ms quite indifferent to all and in al,

The Smrms. like the Bhagavadgita say that 2 Brahma.
knower .has nothmg?v to do,_to speak of or to think of. He has
to remain merged in ic Almfm- Keeping silent like a sage,
sn?tmg in contemplation, purity of self, annihilation of the
will, cor'nplete control over the Senses, and finding his own
Atman in all beings,—these are the six charac g s o
true Brahma-knower. These Charactcri: ) : racteristics of.a
i i : . stics cannot remain
side by side with worldly activity, It i3 try ..

S true that the Smriti

Vsays that if he does any work, he will not e affected with its
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cffect. That work is no other than that which concerns the
well-being of the body. It is eating, excretion, washing
and other almost involuntary acts which are incidental to the
body. This is clearly stated in the Upanishads :-—A Brahma-
knower is not affected with the effect of the work done for the
sake of the body. The work is explained in the next sentence
in the same work as follows:-—-Seeing, hearing, touching,
smelling, eating, walking, sleeping, breathing, talking, ex-
creting, handling a thing, opening the eyes, and closing the .
eyes. With the exception of these thirteen kinds of action,
a Brahma-knower cannot possibly employ himself in any
other work without exercising his will. The thirteen kinds of
action can, however, be permuted in a hundred or thousand
ways with no harm to himself. By saying that just asa
Jotus-leaf is not touched or tainted with the water in which
it is floating, so a Brahma-knower is not touched or tainted
with the almost involuntary acts purely related to the body,
the Upanis’had empbhatically denies all other social or religious
work for a Brahma-knower. 1If the philosophical principle
expounded in the Bhagavadgita and other works is carefully
considered, the same conclusion will- be arrived at. The
Bhagavadgita says that there are two ways of attaining good :
one is through the path of knowledge meant for Brahma-
knowers, and the other is through the observance.of social
and religious work, as laid down in the sacred books, for the
good of men having an inclination to do work. Stating thus
the same work goes on to say regarding the first course, as
follows :—For him who is content only with self-knowledge,
who finds pleasure only in the Atman, and who has nothing
else to satisfy him except the Atman, there is no work to be
done. The Vedas are meant only for those who are either
good and peaceful, or who are always active, ambitious, or

. who are dull and indiscreet. These are the effects of the

three qualities, satva, rajas and tamas respectively. Satva
means peace and goodness ; rajas energy and fury; and tamas
ignorance and carelessness. The Vedas have laid down three
kinds of work corresponding to the three qualitics. Arjuna
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is required to get rid of the three qualities. He is asked not
to mind the effect due to the pairs, such as, heat and cold,
happiness and misery, and so on. It also says that a Brahma-
knower is wide awake and attentive to that which other people
regard as dark night in order to sleep over and not to mind
it. A Brahma-knower should have his senses, mind, and
intellect merged in the Atman who is identical with the
universal Being called Brahman. He has to make no distinc-
tion between a learned Brahman, and a cow, or an elephant,
or a dog, or a cooker of dog’s flesh. Such a man deserves to
be called a Brahma-knower and will have no work of any
kind to do. Consistently with this teaching in the beginning
and the middle, the Bhagavadgita concludes in the last
chapter, asking Arjuna to abandon all work and merge him-
self in Krigna that is Brahman, identical with the Atman.
When following the principle of interpretation that the begin-
ning and the close of a thesis should be consistent with each
other, the teaching of the Bhagavadgita is carefully consider-
ed, it will be evident that for a Brahma-knower no work of
.any sort is laid down. On the ground of the statement made
in the Bhagavadgitd that if a Brahma-knower stays men or
destroys the world, he will not be tainted with the sin of that
work, it should not, however, be said thata Brahma-knower
ought to.do work laid down for him. What is really meant
_ by saying that by doing a horrible or agreeable, and good
or bad work, a Brahma-knower is not at all tainted with
the sin of that work, is only the excellence of Brahma-
knowledge and not that he should do any work, good or
. bad. When it is borne in mind that when doer, deed,
and instruments of doing have all become one, *how can
a Brahma-knower who remainss alone without a second do
work? Work is possible only, when there is the sense of
duality. As to the thirteen kinds of acts referred to above,
they are all almost involuntary, and they go on without any
willing effort on the part of the Brahmazknower, like that
of a man unconsciously scratching the itching part of his
body in deep sleep.
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Nor is Karmadneant for a man who is initiated in Brahma-
knowledge, and who is trying to advance in it. For, his one
aim ought to be uninterrupted effort to merge himself in
contemplation on Brahman. Accordingly, he will have no
time to spare for worldly activity.  If he engages himself in
work he will not only fail in acquiring Brahma-knowledge, -
but also be involved in bondage.

If, ho{/vever, a man has attained Brahma-knowledge and
has the gowér'of helping others without any harm to himself,
he may take up social service and help his fellow-beings like
Visvamitra, Vydsa, Agastya and other ancient sages. But
when a man is unable to save himself, it is quite impossible
for him to attempt the reéc‘:ue of others from_bondage.v .. The
Smriti also says that a man should save his Atman with the
aid of the Atman himself and never allow himself to fall into
bondage ; that Atman can become either a friend or an enemy
to himself. He who has conquered his Atman with Atman
will shave the friendship of Atman. He who has lost sight
of his Atman will have his Atman inimical to hir{lself. What
is meant by saying that one should save one's own Atman
with the aid of Atman is that since one’s own. Atman has
fallen a victim to a series of births and deaths, one should
undegstand the true nature of Atman, and _by constant contem-
plation on the identity of the universal Atman or Brahman
with the .individual Atman one should extricate oneself from
the tendency of identifying oneself with the body, the senses,
or the intellect. Not allowing oneself or one’s Atman to fall
into bondage means that one should not allow one’s own senses
and intellect to drag the Atman towards the objective ‘world.

‘Falling tnto bondage means the loss of one’s own . stay in

one's own nature and disappearance or appearanceA otherwjse.
One's suffering is due to one's ignorance of the naturg of
one's Atman ; in extricating oneself from this suffering ‘true
knowledge of the real nature of Atman is the only means ;
and never can wife, sons, brothers, or _t_he funeral'and other
rites performed by thern release one’s f‘\l;map from bO_nd_zfge’.
Just as one is not cured of one’s disease by the medical
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treatment given to another, so one’s release is not effected by
the Yoga-practice of another. Hence, it follows that Atman
alone can help Atman. If forgetting to attend to one's

own Atman, one turns one’s attention to the objective.

world, then one becomes an enemy to onesclf and fails to
acquire release.

Just as it is better for a man to keep quiet than to look
at the painting on a wall for a long time and suffer from pain
in the eyes due to exertion, just as keeping quiet in a cool
place is better than sitting in a hot place, just as sleeping
is better than sitting in a cool place, and just as deep sleep
is better than mere lying down on bed, so for a Brahma-
knower keeping the senses inactive is better than employing
them in pursuit of the objective world ; better than thisis the
abandonment of all thought of the world; better than this
even is the confinement of the mind to the thought of Brahman
always and everywhere.

Avidya is the Cause of Bondage

Avidya is wrong or mistaken knowledge and not igno-
rance or absence of knowledge. Mistaking a rope for a
snake is wrong or mistaken notion and such notions ate
termed Avidya. It is positive and is a wrong form of know-
ledge itself. As a form of knowledge, it is not outside
knowledge. This Avidyd is of two kinds :— (1) covering and
(2) impellent. The former covers or hides things, like dark-
ness and makes them disappear or appear otherwise. The
latter is of the form of sub-consciousness and is possessed of
the three qualities, Satva, Rajas and Tamas., [t 1s called
Satvika, when it impels a man to do good and peaceful acts :
Rajasa when it drives a man to do energetic and heroic acts .
Tamasa when it makes a man dull, inactive and indiscrccti
This power of sub-consciousness called Avid, avikshepa drags
man out towards the objective world and makes him think of
himselt as a doer, enjoyer, or sufferer and renders him uncon-
scious of the true nature of the Atman. Avarana or covering
Avidyd is got rid of by carcful thought and investigation.
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The latter is got rid of by Samadhi or concentration of mind
on Brahman. Since both are pseudo-forms of knowledge,
they can be rectified or removed by knowledge itself. Wher-
ever there is knowledge there is also pseudo-knowledge.
Knowledge itself acts sometimes rightly and on other occasions
wrongly. The wrong proceeding is set right by knowledge
itself in its right aspect. Since wreng thought originated
with man, it cannot be said when and how it came into
existence. Hence the pseudo-form of knowledge or conscious-
ness called Avidya is said to be beginningless. Since the
.right form of knowledge can remove the wrong form of
knowledge by right thinking and investigation, it has an
end. Just as a piece of cloth coming in contact with a
fragrant thing retains the smell, so the former experience
of things called Vasana remains in sub-consciousness inherent
in man. This is the cause of hope after hope arising in man.
Hope is the cause of desire; and desire is the cause of all
worldly activity, which is the cause of bondage. Hence, it
is the sole duty of man to get rid of this Vasana.

"\When sub-conscious knowledge remains in its own form
with no external objects which are its own pseudo-forms, then
to think of emancipation, that is, remaining in the pure
form of consciousness, is an accomplished fact, The body,
hands, water, air, and other material objects are all pseudo-
forms of Brahman, whose characteristics are eternal existence,
"knowledge or consciousness, and unmixed happiness. When
Brahman, the underlying cssence of all pseudo-forms, the

" contents of the world, is correctly comprehended,. then the
distinction dug¢ to the pseudo-forms covering the Atman of 3
dog, a cooker of a dog, a learned man, a good man and a bad
man will all vanish and all will be consciousness and nothing
else. To a Brahma-knower pseudo-forms like a tiger and
other cruel beasts like those dreamt of in a dream cause no
fear whatever. The power of Vasana or accumulated experi-
ence of past births is so strong that though Brahman alone
underlies the differentiated world, the notion of the world
alone haunts the mind of man. If Vasana is got rid of, the
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world which is the effect of Vasana entirely vanishes. Samadhi
can put an end to Vasana.

The Nature of Samadhi
Samadhi means cessation of worldly activity or ceasing
to act in the world. It does not mean concentration of mind
on an object, as in Yoga. Cessation of activity means with-
drawing the senses and the mind from all names and forms
constituting the world. Just as a man foolishly talks saying
*“I, thou; this is a Brahman, that manis a 8tdra, and so

on ", so a wise man should not talk of distinctions consisting
in names and forms.

Destruction of Vasana

If, as®stated above, a Brahma-knower means a person
who looks upon the whole world as Brahman in reality, why
should he nof'think and talk of apparent distinctions due to
conventional names and forms? Why should he hold his
tongue and shut his eyes ? Merely by his seeing things and
talking of them, neither the world which is a mere phenomenon
of Brahman, its real basis, nor Brahman, whose nature ‘it is
to appear variously and in the form of many things is altered,
The philosophical distinction of dualism and non-dualism i8 a
useless literary device. If the whole universe is in reality
Brahman and Brahman alone, why should a Brahma-knower
- cease to talk of the universe, which is Br

ahman's apparent
form.

It is true that the whole universe is Brahman in reality
and that .the world is merely the forms in which Brahman
appears to us. Such being the case there seems -to be no
harm in talking of the forms. But if carefull)" considered, a
Brahma-knower will surely bring upon himself a good deal of
harm by talking of names and forms. For such talk as * This
is a Brahman, that is a Sadra, this is a cow, that is a dog, etc.’
cannot be made at all, unless the name, colour, and genus
or category of each thing as distinguished from another is
taken into consideration. The distinctive notion of every-

thing in the world is dde to past experience of the thing itself.
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Experience means impressions of things stored up in memory
or consciousness, and is called Vasana in the Veédantic
philosophy. Hence it follows that without the aid of this
Visana there is no possibility of talking of things to each
other among men. Besides, talking involves egoism and
also the distinctions of “ mine and thine”. In other words,
Viasana or distinctive notions of things stored up in memory
develops the notion of duality and destroys the rise'an.d
growth of Advaitic or non-dualistic truth. In truth, it is
Visana that is the cause of the body and of man’s bondage.

The Triple Body

Man has three different bodies one within the other,
They are: (1) the gross body, (2) the subtle body#and (3) .the
causal body. The gross body is the visible body ‘de;.)endmg
for its growth on food ; the subtle body is that which is made
of the senses and sense-impressions or ideas; and the causal
body is that which is made of purely wrong form of kno“:ledge
called Avidya explained above. This causal body is got
rid of by true knowledé’e, that is, the knonledge f)f_ the
identity of the universal Atman or Brahman with individual

'Rtman- The gross body comes to a{x end only when the
result of past actions is completely enjoy.ed .and exhausted.
The subtle body is got rid of by constant thinking o.f Brahman.

ust as a tree is desroyed by the destruction of its root, so.
the subtle body is destroved only when the Vasana which
constitutes it is radically uprooted. Its destruction is
possible only when the senses are turned inwards away from

E * the world.



THE SANGAM AGE PROBLEM
By A. DURAISWAMI

THE problem of determining the period in which the Sangam
literature in Tamil flourished is still exercising the most
acute of South Indian historians. Two recent discoveries of
note would seem to take us a little nearer a true solution.

That veteran scholar, Pandit Mr. Raghava Aiyangar, has .
advanced, in the first issue of the Kalgimakal, avery plausi-
ble, though bold, theory that Karikala Chola who, according
to the Silappadikaram, conquered Magadha and Vajra, must
have carried his victorious arms up to the Himalayas.,
marched at*the head of a Tamil conféderacy towards Tibet
through the passes leading from Sikkin and that the
mountains which he reached came in consequence to be
called the Chola range,—a name current to this day—but
that the snows descended and prevented his reaching his
.goal The Pandit's usual wealth of learning leaves little
scope for refutation. He feels inclined to place this invasion
in the period which preceded the Third Sangam ; though
he assigns no specific reasons for this view, his instinct is
so sound that we may well assume that further research
will only corroborate his view.  This discovery of a Chola's
march on Tibet is an important land-mark in Indian
history.

Passing in review the various statements in Tamil
literature about the invasions made by Tamilian kings
against North Indm, Mr. T. G. Aravamutha Aiyangar had -
pointed out some years ago in his book on the Sangam Age
that Karikalam incised the tiger-seal on the Himalayas,
defeated the kings of Magadha and Vajra and secured an
alliance with the king of Avanti; and on a careful examination
of the course of north Indian history he opined that this and
other similar invasions could have taken place only in one or
more of three periods,—the first from 208 to 184 B.C., the
second from 148 B.C. 1o the beginning of the first century

77

A.D., and the third, in the third century A.D. His conclusion
wauld apply equally to the theory of Pandit Mr. Raghava
Alyangqr,—whlch indeed, differs from his in that it places
the Chola at the head of a Tamil confederacy and takes him
across the Himalayas into Tibet,—and, therefore, both these
writers may be taken to be agreed on the periods in which
the invasions might have been possible.

Mr. Aravamutha Aiyangar had gone a step further in
that he argued that a passage in the Kalingathupparani sug-
gested that Karikal conquered a king known as Maakahari,
that we do know of a Maukhari dynasty reigning in Magadha
in the periods in which these invasions could be placed and
that therefore the Kalingathupparani must have preserved
accurately an old tradition current among the Chdlas to the
effect that the king of Magadha vanquished by Karikal was a
Maukhari. This suggestion regarding the identity of the king
of Magadha defeated by Karikal was strictly unnecessary
for the determination of the point which Mr, Aravamutha

" Aiyangar sought to establish, but he drew pointed attention

to it as affording some corroboration of his theory. Some
scholars have considered the suggestion to be too recklessly
based on a mere identity in names, but a newly discovered
inscription seems to justify his courage and vindicate the
sureness of his instinct.

~ On a boulder near Chandravalli, a place to the west of
the fortified hill of Chitaldrug in the Mysore State, Dr. M2 H.
Krishna, the State Archzologist, discovered quite recently
an ofld and weather-worn Brabmi inscription, in the Prakrit
language, which records that a tank near by was ‘ constructed
by Mayurasarman of the Kadambas who has defeated
Trekuta, Abhire, Pallava, Pariyatrika, Sakasthana, Sayin-
daka, Punata and Mokari’ (Mysore Archl. Dept., Ann. Rep.
7929). The allusion to the defeat of the Mokari, that is, the
Maukhari is what gives this inscription ijts importance,—
especially because Dr. Krishna seems to be totally unaware .
of Mr. Aravamutha Aiyangar's suggestion about a Maukhari
being defeated by a South Indian king. On a learned
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discussion of the inscription, Dr. AKrisma cancludes
that the inscription must have been incised about 258 A.D
- that Punnata and Sayindaka formed parts of the Prese,;;
Mysore territory, Pallava was to its immediate northr beyond
. the Vindhyas, and that Mokari too lay north of some

mountain range but more towards the east. This discovety

would therefore seem to confirm the view of Mr. Aravamutha
Aiyangar that the Maukharis could have been defeated by a
king of the far distant south.

But it has been thought by some who refuse to believe
in the valour of the South Indian kings that the Maukharis
defeated by Karikal must have been on the borders of the Tami}
country, and some support for this view might be sought in
the circumstances that the inscription mentions them
immediately after Punnata. Mr. Aravamutha Aiyangar had
himself pointed to a Mukari-Nadu in the Tamil country
and to a number of Mogalis in the Telugu and the Kanarese
countries. But it must be conceded that' the inscription

makes no aftempt to range the names in order of geographical

propinquity and it must also be remembered that if Mayura.
sarman could have conquered Sakasthana and Pariyatrika
beyond the Vindhyas he could have had no great difficulty
in vanquishing the Maukharis who lay to the east of them,
Another important circumstance ought not to be allowed to
escapg our notice. We cannot afford to forget that while the
Silappadikaram takes Karikala north to Magadha, and
thereforé, to the Maukharis, and even beyond to the conﬁne;
of Tibet, no record or tradition takes him to a Mogat or 3
Mukari-Nadu. The Silappadikaram being much closer ip
point of time to Karikala than we, the authority of that work
must be preferred to any conjectures that we
induige in.

The palzography of the inscription seems to contain
elements in it which may be later than 258 A.D., but, as
Dr. Krishna points out, the period is one of transition in
palzeography. But even if we feel inclined to assign it to a
century or so later, there is still the important circumstance

may now

79

_that about 350 or 400 A.D. the fact stood accepted that

Mayurasarma had defeated a Maukhari. The inscription
too does not profess to record a contemporary event, and so,
even if the palzography point to a later date for the inscrip- .
tion, we need not forget that the inscription might refer to
an event of the past and that Mayurasarman might have

‘belonged to a date earlier than the inscribing of the record.

The attribution of Mayurasarman and, therefore, his victory
over the Maukhari, to be about 258 A.D., seems to be fairly

satisfactory.

If about 258 A.D. Mayurasarman, the founder of the
Kadamba dynasty, could have defeated the Maukharis, why
should we feel any doubt about the possibility of Karikala
having invaded Magadha, vanquished a Maukbari and
marched towards Tibet ? Karikala might have been earlier
than Mayurasarman,—but the two new discoveries seem to
confirm the Silappadikaram and corroborate the Kalingat-
tupparant, and probabilise the theories that before 300 A.D,
Karikala had defeated a Maukhari of Magadha and marched

" upon Tibet. . '

“The age of the Sangam would thus be anterior to 300
A.D. and its literature must be accounted the product of
perhaps the most glorious period of Tamil history.,



THE DATE OF THE ELEVENTH PARIPADAL
By K. G. SaNKar

Tui Paripadal, which belongs to the Eftuttohai coltection,
is of unique interest in that it enables us to fix the Sangham
age accurately by a careful consideration of its astronomical
data. The data are contained in the following opening lin
of the cleventh Paripidul of Nallanduvanfr :— ‘
ISP R wBn Qoe@ Jué ofedy Lo i
Qafzm Quiflé Caygd seQuersd i mi s
Capdac.CBis @é@g&uﬁﬁﬂg"maq
s Jany Qaabus@spfusn Qe
SRl Desis 1086 arirsn @t g f
YB @ f pewis Quags slngsed dow
Bl pos wipomB Lo 5
sPiven 5 gl s mis Ln@aing afengmuwde
Soved b amv.inss Guedioni@urdte
Bl wa D SBEsafe kS
Qun Bufes refas Lesaeri€ s
B pesomiw affs i Cauefl
Qs @9 agey wribenes Qeamf& an poy 6
yena Qegpaswis Qunifl weny sng—
In this passage, the actual positions of the lewding planets
and stars are given as observed at day-break on a dav at the
beginning of a rainy season.  The first three bines inform us
that the heavens were divided into three vithis named after the
»8é1s indicated by £ri (Krittikd, whose God is Agmi), Sadai
(Ardrd the asterism of Siva) and Velum {Révati or Bh:ua.nf,
whose yoni is the elephant). Parimelalabar, commenting on
them, says that by Krittik& is meant Rishabha, which includes
4 Krittika segment. But this assumes withoot proof that
Nallanduvanar nsed a Révatyddi zodiac, and it is besides
strange that he should have indicated a rdi by a nakshatra
segmeat, part of which wids in another riéi ('?slesha)‘ We
must therefore infer that Krittikd, Acded and Révati of
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Bharani are the astérisms so named, and not the segments,
and that they were in Rishaba (30° to 60°), Mithuna (60° to
90°) and Mésha (0° to 30°) respectively. The longitudes of
these asterisms are given in several siddhantas, but the only
dated siddhanta is the Brahma Siddhinta of Baka 550=628
A.C. According to it, the polar longitades of Révati,
Bharani, Krittika and Ardrd are 0°, 20° 37° 28’ and 67°
respectively. The yagatard of Révatl is identified with {
Piscium, whose longitude in 1690 A.C. was, according to
Flamsteed's Catalogus Brittanicus, 15° 32", 1f therefore by
Velam we mean Révatl, it could not have been in Mésha

. before 628 A.C. and the Paripidal would have to be dated

then or thereafter only, But this is not necessary, as by
Velam Bharapi may have been meant. The yogatdrs of
Bharani is identified with 35 Arietis (42° 36’ in 1690 A.C.)
or with 41 Arietis (43° 52" in 1690 A.C.). The true longitude
of Bharani, corresponding to its polar longitude of 20° is
24° 41°, and its precession in 1062 years (from 628 A.C. to-

" 1690 A.C.) is therefore 17° 55’ or 197 11". Since these give us

the rate of sidereal precession as 1 in every 59% or 55} ‘years
of which the former accords more closely with the true rate
of 1° in 61 years, as determined by Mr. L. D. Svimikangnu
Pillai, we have to ideatify Bharanl with 33 Arietis only.
Accepting this identification, we may infer that Bharant could
not have been in Mésha before 24° 41"x 59} ~ 627=835 B.C.
or after (30° - 24° 410X 59} + 628-=943 A.C. This period of
1,777 years {835 B.C. to 943 A.C.) is too wide for our purpose,

" Rut Krittikd and Arded will help us to define the limits more
¢ closely. The yogatara of Krittikd is identified with Aleyone

(55" 40’ in 1690 A.C.) and its true longitude is 38° 58'. 1ts
precession in 1,062 years is therefore 16° 42', yielding a rate

.of 1° in 63 3/3 years, and it could not have been in Rishabha

before 628 - 8° 58'x 63 3/5=538 A.C. The yogatdrd of Ardri

is usually identified with o= Orionis (84° 25" in 1690 A.C.) and

its true longitude is 65° 5. Its precession in 1,062 years is

therefore 19° 20, yielding a rate of 1% in 5 years. But

this rate is too wide of the true rate (1° in 61 years), and the
¢ ! ‘
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latitude of oc Orionis is 16° 4’ S., while the polar latitude of
Ardrd is given as 11° S, The yogatard of Ardrd may there-
fore be more correctly identified with 135 Tauri of 9° 10" S.
latitude and true longitude of 83° 20’ in 1690 A.C. Its
precession in 1,062 years would be 18° 15’, yielding a more
probable rate of 1° in 58 1/5 years, and it could not have
been in Mithuna before 628 — 5° 5'x 58 1/5=332 A.C. Even
calculating at the true rate of 1° in 61 years, Ardri could not
have been in Mithuna before 628 - 5° 5'x61=318 A.C.
Putting together the inferences from the positions of Révati
or Bharani, Krittikda and Ardrda in Mésha, Rishabha and
Mithuna respectively, we may conclude that ¢. 300 A.C. is
the earlier limit for the date of the Eleventh Paripadal. On
the other hand, it is certain that c. 700 A.C. is the later limit,
as according to the Cinnamanir plates the founding of the
Sangham and the victory at Talai-alankdnam were achieved
by ancestors of Maravarman Arikesarl. The Paripadal must
therefore be dated between ¢. 300 and ¢. 700 A.C. It may
also be pointed out that according to the Paripadal the
naksatras were not Krittikddi, as in that case Révatl or
Bharani should be in Mina, not Mésha,

We are then told that Venus' was in Rishabha (30° to 60,
Mars in Mésha (0° to 30°) and Mercury in Mithuna (60° to
90°). Then we have the phrase s#@e widpu. Parimelajahac
says this means that Krittikd was in the zenith. If this is
right, the Sun was in 90°+39°=129° and Venus and Mercury,
whose maximum distances from the Sun are 48° and 26°,
cannot have longitudes less than 81° and 103°, which are at
least 21°and 13° beyond the required positions. Uyar
cannot, therefore, mean ‘ zenith ' but only ¢ visibly high up ',
Again, Agni may mean either Krittika (the asterism of Agni)
or the asterism Agni, identified with 8 Tauri, whose longitude
in 1690 A.C. was 78° 14". Jupiter is said to be in Mina
(330° to 360°). The position of Saturn is indicated by the
words el péeo_wsiCua, Parimelalahar takes it to mean

that Saturn was in Makara (270° to 300°). But in that case,

the mention of Vil (Dhanu) has no significance. It will be
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noticed that Mars, Venus, Mercury and Jupiter are all in
what are astrologically known as svakshétras (own houses),
and it is possible that Saturn was really in Dhanu, but
Nallanduvanir was influenced by the astrological notion of
planets in svakshétra indicating heavy showers to link Dhanu
with Makara in placing Saturn. If so, we have to consider
the possibility of Saturn being in Dhanu (240° to 270°),
especially as Nallanduvanar was acquainted with the svg-
kshétras of planets (vigalar @eves glar) and the theory of
vithis. Then we have the words urt@uréle wRW waPWw
agsrafiy, They naturally mean that a lunar eclipse was
shortly expected, though it is possible to take them to mean
that the Moon set in the region of Adlesha (the asterism of
Sarpa). Agastya (Canopus) is then said to be in Mithuna
(60° to 90°), but there is no reference here to its heliacal
rising, which in Vardha's time (c. 500 A.C.) happened when
the Sun was in 143°. The longitude of Canopus in 1690
A.C. was 100° 46’, and so in c. 300 A.C. its longitude was -
100° 46’ - (—-——-————-———169061 3000 _ 78°.

Since Agastya (at least 78°)is said to have been above
the horizon, the Sun’s longitude cannot be less than 78°.
Nor can it be more than 108°, as Venus, whose maximum

" distance ‘from the Sun is 48°, was between 30° and 60°. The

Sun’s longitude was, therefore, between 78° and 108° and the
solar day must have been between the 81st and the 111th.
Retween the 81st and 111th solar days, the mean longitudes
of the major planets, corresponding to their geocentric ones;
Saturn (240° to 300°), Jupiter (330° to 0°) and Mars (0° to-
30°) are Sathrn (243° to 306°), Jupiter (321° to 348°) and

Mars (314° to 351°). Between these same solar days in

1 B.C. their mean longitudes were: Saturn (73° to 74°)

; Jupiter (170° to 172°) and Mars (297° to 313°). ‘The required

increases in their mean longitudes are therefore Saturn (169°
to 233°), Jupiter (149° to 178°) and Mars (1° to 54°).
Retween 300 and 700 A.C., these increases are found only in
397 A.C. and 634 A.C. -The increases in 397 A.C. are;
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Satarn 171°, Jupiter 168° and Mars 28°, and in 634 A.C. the
increases ‘are: Saturn 187° Jupiter 161° and Mars 31°,
But in 397 A.C. there was no lunar eclipse between
the 81st and 111th solar day, while in 634 A.C, tilere
was a lunar eclipse on Ashadha Paurnami, 16th June
(89th solar day), the Paurnami tithi ending at 0.94 of
the day. At daybreak on that day the planets were all
in their required positions, Saturn 257°, Jupiter 341°, Mars
18°, Venus 43° and Mercury 69° Since 634 A.C. is only
6 years after Brahmagupta, the longitude of Krittiké was
then 39°, and the Sun being then in 86° the asterism, jf
it is the Agni of the text, was 47° above the horizon. ’If
on the other hand, the asterism was Agni, its »longitud;

(1690—634)

was then 78° 14’——-T—-—=61° and it was 25." above
the horizon. The longitude of Agastya in that year wa
100° 46'— (l690—~634)=83° . - :

e y 1., 1t was in Mithuna; and

it is well known that the monsoon generall i

the 16th June. The 16th June 634gA.C. is),, t:ii?:reab:l‘:t
only date that completely satisfies the astronomical,d :
of the Paripadal, and the credit for discovering it jsg :tﬁ
to Mr. Svamikannu Pillai, though l.xis demonstration lufe
much to be desired. It will be noticéd that this.date :t
the Paripadal is in perfect agreement with the date f°f
Sangham age (seventh century A.C.) arrived at by me ol
other grounds in my paper on ‘ The Date of Manik 'Z A k:n
(Journal of the Mythic Society, Vol. XXII, pp. 54.-5;) il

HEAVENLY MANSIONS OF THE HINDUS
By S. SRIKANTAYA, B.A, B.L., M.R:A.S.

I Introduction

Tue evolutionary career of mankind is said to be in-
. dissolubly linked together with the divine hierarchies who
cule the several planets and the many signs of the zodiac,
the passage of the Sun and the planets through the
" twelve signs of the zodiac marking the progress of man

in time and space. The Sun is but the mirror in which

are reflected the rays of energy from the spiritual sun, for
the real sun is as invisible as the real man. The white light
of the Syn is changed in passing through the planetary sphere
into the colour of the particular planet and man absorbs
these colours by a mental process which changes the pure and
original colour which he inherits into a coarser -or lighter
shade according to his choice of thoughts, feelings and actions.

The evolutionary stages of mankind are emblematically

represented in the twelve signs. Cancer, for instance, is not

the familiar crab; it has been represented as a beetle or a

scarab, the emblem of the soul in the famous zodiac in the

ancient temple of Denderah. Cancer is known to be the
sphere of the soul or the gate of life whence the spirits
coming into rebirth enter our sublunary conditions and it -is

' gignificant that the Moon, the planet of fecundation, is the’

presiding deity of the sign. Capricorn is at another. turning

int of the soul’s career. It is ruled by Saturn, the reaper
with his scythe and hourglass in his hand, the planet of death
and chaos, who brings sorrow everywhere and all around.
Capricorn is not the familiar goat but a being partly fish and
partly goat and represents, in evolution, the stage from fish
through amphibia to the mammalian form. In Sagittarius
is symbolised the Centaur, a being half horse and half man,
denoting evolution to the human stage through the animal
form. The next stage of human ‘evolution is reached when we
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abandon the physical path and attempt the moral one. For,
the Sun’s passage through Scorpio (a pictorial representation
as a serpent or scorpion) is emblematic of cunning or subtlety
pointing out the first faculty of mind evolved by infant
humanity. It is succeeded by the balance of reason as
symbolised in Libra.  Herein man could be made fully
responsible to nature’s laws and reap what he has sown.
When we have thus passed through the physical, moral and
mental phases of our soul's existence, we reach the celestial
Virgin, the most sublime and mystical sign of the zodiac,
* which is the vehicle of immaculate conception. Thereafter,
humanity’s rise to a wonderful height, marked by strength,
wisdom and beauty takes place in Leo the sign of the majestic
. king of beasts.

This planetary evolution is interpreted in Hinda mytho-
logy as Manvantaras, seven of them constituting a Mahaman-
vantara. According to this, man develops the senses, from
the first up to the seventh in order, in the respective
Manvantaras and reaches his full stature in the last Man-
vantara, We are now said to be in the first half of the
fourth Manvantara, having already passed through thiree, and
we are governed by the seventh Manu called Vaivasvat'since
each Manvantara has two Manus, each half being ruled by
one. According to Esoteric Buddhism, we are the fifth Root
Race and we bave developed the fifth sense, while the sixth
Roo.t Race is shortly to begin under the lordship of Maitreya.
A similar view is held by the Esoteric Theosophists. What
was mineral life in the first Manvantara became vegetable
life in the second, developing into human life jn the third
and that life is now said to have reached the sphére of the
Devas illumined by the Spiritual Sun, and the race is, there-
fore, known as the Solar Race. Similarly, the minera'l life in
the second is now in the Pitrloka where the Spiritual Moon
shines and hence that race is called the Lunar Race. This
!eads us to the so-called paths of the Sun and the Moon
Devayana and Pitrydna. They are so named because fron':
the former there is no rebirth in the same Mabamanvantara,
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while there is rebirth from the latter. The hierarchies are
only living beings in various stages—Deva helping the Pitr,
the latter helping the man and the last in his turn uplifting
the beast, which assists the animals to get on, while the
latter helps to promote mineral life. Hence man is midway
between the higher and lower worlds.

The ladder of consciousness or the several phases through
which our destiny lies is written, it is said, in thé stars and

" a belief in reincarnation is the bedrock of Oriental religions.

Each individual is like a star radiating from himself,
through the form he is wearing, an influence which is either
personal, being limited to his physical consciousness or in-
dividual, signifying the spirit or inner character. He may
thus be said to be related to a star as beautifully expounded
in the Isis Unveiled. Therefore, the star or Nakgatra under
which a human eatity is born is said to remain for ever
its star throughout the series of incarnations passed by it.

1I, The Stars

In the advancing stages of development in the nebule
are found fizzy balls of gas or clouds of dust which later
flatten, forming stars on the rim. The nebulz themselves
seem like distant cities of stars, the great nebula in
Andromeda being the brightest of them all. A star generates
radiation by consuming its own substance and that is how
we get dark or carbon stars as apart from the gaseous and
metallic ones, their different colours being due to their
varying temperatures. Stars are endowed with rotation at
their birth which, like energy, cannot wholly disappear
owing to the conservation of angulur momentum. As a
star sinks, its spread increases and it spins faster towards"
the close.

The museum of the sky contains a vast range of
exhibits. Of the many curious features in the starry
vault of the mysterious universe around us, it will be
interesting to refer to a few. The last nebula investigated
at Mt. Wilson, and the most distant object observable
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under the 100-inch telescope, was found to be receding at the
terrific speed of 26 million miles per hour. It may be remarked
that light from a receding nebula will appear redder. In
variable stars, light flickers up and down. In the Cepheid
variables, called after 8 Cephei, the variubility is regular. Sir
James Jeans says: ‘ The perfectly regular light fluctvations
of the eclipsing binaries would make them suitable for time-
keepers even though we did not understand the mechanism
behind these fluctuations.” Likewise, ¢ the fluctuations of the
Cepheid variables have a quality which makes them variable
as measuring rods with which to survey the distant parts of
the universe.” Rapid increase, slow decline and rapid increase
in luminosity are their characteristics. Long-period
variables also exhibit similar light fluctuations, taking about
a year, unlike the Cepheid variables which complete the cycle
in a day, week or at the most a month. Variation in tempe-
rature explains the different colours in the star-world—dull
red, vivid red, yellow, white, vivid blue and violet. Sir James
Jeans observes that groups of stars are not accidental
formations. Further, it is the existence of these natural groups
. of stars, like Orion’s Belt, the Pleiades, Coma Berenices,
Ursa Major, and others that lie at the root of and justify the
divisions of stars into constellations. ‘They are true families,
as regards physical properties, identical motions through
space, journeyings in society and the like, so that each
constellation, both with reference to itself and the rest, can
well be described as a moving cluster. There are three
varieties of stars. The smallest class comprises the white
Dwarfs. Van Maanen’s star is of the earth’s size and excep-
tional. Its centre is too hot owing to the continuous breaking
up of the electrons. The faint companion of Sirius is of
small size, white hot and very compact. To the next category
belong the main sequence stars, heaviest, bluest, etc., with
their centre hot as the sun’s. The last is formed of red
giants whose centre is cooler as for example a Orionis,
Betelgeux, which is 25 million times as big as the Sun, or the
still larger o Ceti 30. ’

‘eye or imagination.
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III. Mythology of Stars

The stars have formed great landmarks th}'ough the ages
and guided the voyages of countless generations from the
dawn of time. To the Chaldeans and the.Phoemc:ans as well
as to the Chinese and the Indians, the science of. astronomy
must have been well known. Astron.omy has "gh_tly been
regarded as the oldest, the most beautl{ul and the.foremost
of the sciences. AD inquiry in‘ pur§u|t f’f truth mfo that
vast, unfathomable, all-embracing infinite space in the
firmament of the heavens, in tlzat don?e of the g‘ods, in tl}at
Akida from which was born Vayu which gave rise to Te_Ja.s
whence sprang Apas from which is born our living Pnh.m,
was undertaken by astronomers, the Chaldean, the Indian,
the Arab and the Greek and amongst the foremost we know
of may be placed Copernicus, Galileo, Kepler, Newton,
Bhaskara, Varahamihira and Aryabhata. .

in ancient times, groups of stars were given names,

erhaps according to fancy, as the clusters appeared to the
P These were mostly in relation to the

animals and things. The Vedas also similarly
refer to the twenty-seven asterisms or Naksatras comprising
the lunar mansions. Amongst ancient referenc.es to'these
asterisms may be mentioned : the Argo of Jason in which he

sailed on his quest

figures of men,

for the Golden Fleece, guided by a plan of

_the firmament d’rawn_by Chiron ; the reference by Job in

the Bible 3,300 years ago to the great'constellation of the
Orion, the Giant Hunter who, according to one account,
lost his sight in attempting to abduct M‘erope., the daugh'ter
of Oenopion and who subsequently regained it by exposing
i th
l\:::sf:z:ic;:ntally shot by Diana and died; the Pleiades re-
presenting the seven daughters of Atlas, who pursued by
Orion, prayed to Diana to_help th-em and were by her
transformed into a constellation, resting on. the shoulders
of the Bull. In the 49th chapter of Gfenems, J'acob. blesses
his children, symbolising the twelve signs. Likewise, the

e Sun or who, according to other accounts,
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famous Babylonian bricks and the Egyptian hieroglyphical
literature contain evidences of the ancient glory of this science
of astronomy. In more recent times, Eudoxes of Cnidus about
360 B.C. described the form and movement, while Aratus about
270 B.C. sang about the stars and Hipparchus of Rhodes
about 130 B.C. fixed for the first time the position of the
stars as we see them. Ptolemy in his Almagest has listed 1,122
stars in 48 groups. How the Hindus considered the stars will
be discussed later but the antiquity of our knowledge of this
science will be evident from the fact that the Great Bear
constellation or the Chariot of David is referred to in the
Vedas at least 4,000 vears ago. It is also known as Ursa
Major or Riksa (bear). It may be likened to a plough of
seven oxen (saptarsabha) or as four of them forming the
wheels and the other three the horses of the car of David.
How it may be likened to a bear, it is difficult to say.
Mythology bhas also been affected by the star cult,
both amongst the Hindus and in the West. The extent of
this influence cannot, however, be determined. All the
stars were divine or saintly beings according to Hindu
mythology. An idea of the constellations of Ursa Major and
Ursa Minor is given in the following account. They perpe-
tuate the unhappy fate of Callisto, the daughter of Lycaon,
King of Arcadia. Unable to bear Jupiter’s affections for
her, the jealous Juno metamorphosed her into a bear,
along with her child Arcas. Jupiter pitied her in her suf-
fering but could not undo it and cor{sequently raised
mother and son to the heavens as constellations. Taittiriya
Brahmana says that Agni was first produced in Krittikas and
was then taken and put in Rohini by Prajapati whence, for
the sake of protection from the Asuras, Indra took him
and placed him in Punarvasu. The Brahmins next removec
Agni to Pirva-Phalguni, the Ksatriyas to Uttara-Phalgun
and the Vaisyas to Chitra. Rohini was the favourit:
consort amongst the twenty-seven wives of Chandra. Thi
Krittikas, a seven-headed asterism of the personified sworc
as Dharma, were the mothers of Skanda. Saptargis wer
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divine seers and Arundhati, wife of Vasistha, waited near t;y.
Dhruva, the steadfast, was al.so, though less. frequently,
ersonified in anthropomorphic tenderzgy. Like Dhruv?,
pNahusa the son of Puriravas and Urvasi and all Nahusa’s
sons '\,(ati, Yayéti, etc., may hz}ve been stars ; and bthe
Ya 'ﬁ’.ti myth also points towards it. The Aévms' are born

‘ he mouth of the mare goddess as an asterism : _nt is
from 1 { Vivasvat became a horse and begot, by Tvastrd,
: The Sun burns Jatiyu's feathers, though not
the son of Atri, had power over the Sun.
Indra-loka, is the path of the stars.

also said th
these Aévins.
in anger and Soma,_ .
The road to Amaravati,

1IV. Solar System

The Sun, it may then be observ.ed, is the P%‘YSical and

ard glory of the Spiritual Inte!ll'gence. IjIe is the centre
outwar 81 system, all things living, moving and havm.g
of 'the solar tl)xe solar life emanating from him.  From this
their bemg.'m 11 the life-currents which energise every living
centre mdaat;a carth. And this life descends and ascends,
thing upon t]l&eof the seven planets, and in the process of
throug'h eac hanged and transformed and these seven planets
evolut.lon lsdc-rectly or indirectly connected with the seven
are e.nher b‘stances or dhatus in the human body.
principal su to Hindu medicine, man has seven elements

-Acco.rd;:fg body and as the seven planets are said to
(dhatus) in 151 these dbatus, they are said to possess even a
give or contro n man. Hindu doctors hold that the position
biO]OB'cal effect (i)n a man’s horoscope indicates the varying
of the planfetshese p]ariets on his life and assert that his
influence 0d ‘death can be predicted by the transit and
diseases afn he planets. The three gunas are equivalent to the
progress Ol't' Zpof the zodiacal signs—fixed, cardinal and
three qua l:f ~ombinations, these are again modified so as to
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mode of motion; and thirdly, a co-ordinated type of con-
sciousness or self. These three signify matter, ‘motion and
consciousness, the three Saktis, icchd, kriyd and jndna, which
are cocrelated with the fundamental classification of selfs
non-self and the relation between them or Aham état na
{the soul-matter-link of the Pranava Vada). The creative
life proceeds from the self and runs through the other two.
The planetary spirits or intelligences, through their numer-
ous angels or agents, show the various states of con-
sciousness and the signs, in their many combinatious, exhibit
the forms of matter in motion in which consciousness is
working. Hence, a change in consciousness produces a change
in form and vice versa. The entire Solar System may be
regarded as the Body of God, the plancts representing
* definite centres or organs within it: each planet utilising
and manifesting a different type of vitality and conscious-
ness, of which the Sun is the heart and the earth the head
for the terrestrial inhabitants. While God is everywhere,
His life and power are nevertheless manifested more espe-
cially through the Sun. Cosmic vital force comes to the
Sun from the higher planes of being, the so-called fourth
dimension of space and is thence transmitted to each and
every world in the Solar Universe, flowing through ether
like blood through the buman bedy or like prina along the’

nerves. Hence, each world isin touch with every other and
with the Sun.

Planets

If in man be represented the universe in miniature, it
may then be suggested that Sun represents atma or soul,
_ Moon manas or mind, Mars ahathkira or ego, Mercury chit
or intelligence, Jupiter buddhi or intuition, Venus #nanda or
bliss and Saturn vivéka or balance and discrimination.

Sun.—The Sun, Sirya, is so called as he travels in
the air. He is a mixture of red and dark-brown in colour,
of the Ksatriya caste, endowed with Satvaguga, an old
man belonging to the KiSyapagotra, lord of the Esst and,
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of the sign of Leo. He represents the Paramétma and
nity in life or consciousness.
Standﬂs{o::f——UCha}ndra married the daughters ?f Daksga-
prajipati, of whom he was very partial to ‘Rohl’lﬁ. Pakga
sent for him and advised him to treat all h'lS wives in the
same manner, but to no purpose. Chandra was, the.reupon,
cursed with childlessness and to suffer from the terrible 'and
wasting disease of consumption. Thereupon, all the wives
of Chandra implored Daksa to take away the curse but,
as that was not possible, a concession was ma.de so that
Chandra would wax in the one half and wane in the other
half of the month. His colour is gaura or white and he
belongs to the Dvija caste. He is lord of Cancer and t.he
East and belongs to the Atreya gotra. He rePresents I?u.allty
or Jivatma, and the formative principle. He is the Indlv.xdual
Soul, being the reflection of the Supreme Soul or P.aramatma.
The earth represents differentiation, the material self or
.., activity in matter.
bOdy:Wc:r:.—-—Kujayis a son of the earth, of red and white
mixed colour, belonging to the Ksatriya caste, lord of the
South and of Mesa, endowed with Tamog.uz_xa, of' the
Bharadvaja gotra, four-armed, fagjng the Stxn, with Kartikeya
for his god. He s defective of limb. Kuja de'n?t'es matter-
dominating spirit working through -material activities. )
Mercury.—Budha is the son of Chandra and '!‘ara,
greenish blue in colour (FA®™), a eunuch, a Sidra,
endowed with Rajoguna, the lord of Mithuna, and of the
North. The cross (1), the symbol of Mercury, signifies desire, |
the astral conscivusness, the circle in the middle denoting
mutual consciousness, while the semi-circle above indicates

that evolution has been pushed beyond the mental and is .

reflecting downwards light received from the higher (bud.dhic)
plane which dominates all, or the two serpents inter-
twined round a central rod, denoting the fiery power or
Kundalin, full control of which makes the practical yogi.
Jupiter.—Brhaspati, the son of Angirasa, is the guru of
the devas, an old -man of yellow colour, endowed with
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Batvaguna, belonging to the Brahmin caste and lord of the
I$anya, North-East. He is the soul expanding bevond matter
but retaining material form.

Venus,—Sukra, son of Bhrigu and guru of the daityas,
is dark-brown in colour and lord of Agni, South-East ; belongs
to the Brahmin caste and is endowed with Rajoguna. He
represents spicitual self or individuality, risen above matter.

Saturn.—Sani is a eunuch, belongs to the lowest
caste, is the son of Siirya, is endowed with Tamoguna and
is the lord of Kumbha. He represents the concrete soul
limited by conditions.

Uranus and Neptune.—Uranus and Neptune which, being
later discoveries, were unknown to the Hindus, are the
. negatives of the Moon and Sun respectively, representing
individual consciousness and personal self-consciousness.

Nodes.—Rahu and Kétu or the ascending and descending
nodes are only chayagrahas or shadowy planets.

Symbols of Planets

The planets have astronomical symbols, perhaps derived
from Chaldean and Egyptian sources. The symbol of Mercury,
g is the caducens of Hermes which like the petasus is an
emblem of eastern origin; that of Mars, & represents a
round shield and spear; those of Jupiter 4 and Saturn
b, are doubtful, probably indicating the grasp or the clutch-
ing hand and the reaper’s scythe respectively, and are perhaps
the Syro-Arabic forms of the figures 4 and 5, indicating their
position in the planetary system; that of Earth, & is an
inverted emblem of life, probably bearing some reference to

terrestrial corruption and decay; and Y stands for Uranus
and ¥ for Neptune.

-

Zodiac
The celestial equator is the great circle which divides the
heavens into two hemispheres at 90° from the poles. The
first point of Arics is the celestial meridian which corresponds
to the terrestrial meridian of Greenwich. It is the equi-

noctial point on the equator from which commences the
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hours of right ascension along the equator, or for longit.ude
) on the ecliptic. M. De Lalande says : ““ The whole of ancient
astronomy prior to the age of ChirQn. (1163 B.C.’?), was
probably confined to observing the rising of certain stars
at different seasons of the year and the phases of the moon,
with only an approach to accuracy ; for even l.ong after that
period, neither the Chaldeans nor the Egyptians knew the
durations or inequalities of the planetary movemen.ts.:’
Chiron, described as a son of Kronos (Saturn or time), it is
said, perhaps‘observed x Draconis then near the pole of the
equator. It is said that about 12,200 B.C. a Lyrae (Vegé)
marked the pole ; « Draconis about 4,500 B.C. and a Draconis
about 2,700 B.C. And owing to the precession of the
equinoxes, the pole moves in a circle among the st'ars'
taking about 26,000 years to complete one revolution.
The astronomer, however, retained the duodecimal system
for his calculations. The constellation or group of fixed
stars seen in each of the 12 portions of the zodiac was
called a sign, suggesting what would follow whf’lst the Sun
appeared to rise at the same time with any star in .thr‘xt con-
stellation. Besides, fixed stars lying outside the ecliptic were
also divided into constellations : Arcturus, Bootes, Orion, etc.
Those, however, within the zodiac were named after animals,
from ¢ zodiac* meaning an animal. There are 57 constella-
tions of which 29 are north of the zodiac and 28 south of it.
Inside the zodiac, in the constellation Aries, 66 stars were
observed prior to 1825 and in Taurus no le.ss than 141,
"The largest are of the first magnitude, next in lustre are
those of the second magnitude and so on till we come to
“what are known as telescopic and even spectroscopic stars.

.

Solar and Lunar Houses

°

Astrologically, the Hindu sub-divisions of the zodiac
comprise twenty-seven lunar asterisms, the twelve rasis and
their numerous sub-divisions, and the nine planets in their
relationships as rulers over the lunar and solar mansions. The
twelve solar houses or radis are compared with the physical
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body and the planetary positions in these signs with the ipner
man who inhabits the body, i.e., the rising sign or the ascendant.
The houses are classified as cardinal or angular, fixed or suc-
cedent and mutable or cadent, comprising 1, 4, 7, 10; 2, 5, 8,
I1;and 3, 6, 9, 12, respectively. 1, 5 and 9 belong to the fire ;
2,6 and 10 to the earth; 3,7 and 11 to air and 4, 8 and 12 to
the water tattvas. The ascendant or 1 and midheaven or 10
are the most potent and active signs, the planets therein denot-
ing a typical life and domination of self. The 7th house is
as open, prominent and inevitable but to a less degree, the
experience being through others. While the- 1st is the per-
* sonal in influence and the 10th is likewise but covering a wider
field, the 4th is neither personal nor individual. 2, 5, 8
and 11 are connected with desire, feeling, emotion and
tamas, 2 and 5 however being more conservative. 3, 6, 9
and 12 are mental and indicate how thought guides and
directs both action and desire; but these lack initiative. 3
and 9 are intellectual and positive while 6 and 12 relate to
workers and occupations. According to Pranava Viada, 1, 5 and
9 denote self; 2, 6 and 10 not-self; 3, 7 and ‘1] relation,
sand 4, 8 and 12 summation. These are important as the
zodiac is the boundary line of the earth’s sphere of influence.

Lunar Mansions

Hindu astronomers believe the lunar mansions to
have been so divided or invented by Daksa, a son of
Brahma. The Naksatras are, therefore, said to be the
offspring of the daughters of Daksa, diurnally receiving
their. consort the Moon in his ethereal ‘journey, being
themselves the wives of Chandra of whom Rohipl, the
fourth daughter, was the favourite consort. Each Naksatra
or lunar station or mansion comprises 13} améas or 13% 20’
each, and there are 27 such, to whichis also added another,
Abhijit, comprising three stars, coming between the 21st
and 22ud lunar asterisms, vis., Uttara Agidha and Sravanga.
The three stars in the Abhijit are the last quarter of the
asterism immediately preceding or what is called the lattes

*

Ashar. A complete revolution of the Moon, with respect
to the stars, being made in 27 days and some hours and
minutes and seconds, and perfect exactness not being possible,
the number 27 was fixed and Abhijit is said to have been
inserted for astrological purposes in connection with
nuptial ceremonies. The most ancient measure of time
amongst the Hindus was lunar, a lunar year having 12
months of 27 days each, a year thus comprising 324 days.
The explanation of the division of the lunar mansions intc
27 houses is, therefore, evident. The 12 months of :
lunar year are made up of 3 seasons—4 cold months
allotted to Brahma, 4 warm months belonging to Rudre
and the remaining 4 months being ascribed to Visnu
In the Vedic period, according to Prof. Berriedale Keith, there
was extremely little sign of astronomical study. The yea
was vaguely reckoned and 27 or 28 lunar stations were o
dubious origin. At the close of the Vedic period, about the
14th century B.C., however, more elaborate works on ‘the
calendar were noticeable. The Vedic sacrifices demandec
at least a rudimentary knowledge of the calendar and ar
elementary conception of mensuration. As Siitras anc
Jyotisa Vedanga they are preserved in the two versions o
the Yajurveda and Rigveda. We find here a calenda
arranged on the basis of a five-year Yuga with a 366-day
Yuga. The position of the Sun and the Moon at the solstice:
was noticed at the new moon as well as at the full moon
with regard to these 27 asterisms. Some further develop
ment of purely Indian types is found in the Gargya Samhit;
and other works. The characteristics of this pre-scientifi
period were general ignorance of the mean motions of th
Sun and Moon, resulting in a faulty appreciation of the lengt!
of the years and months; and a total ignorance of the tru
motion opposed to mean motion ; the teaching of an equall
daily increase or decrease of the length of day, dividing th
sphere into 27 or 28 Naksatras ; entertaining fantastic notion
of the constitution of the earth and the universe; and

determination on false premises to work out large numerica

) ¥
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calculations. All save the Jaina texts assumed that the
winter solstice fell at the beginning of the Naksatra
Dhanigtha, but the datum is quite insufficient to enable us
to fix in any way the date of the works. As Sir William
Jones points out, the names and forms of the lunar constel-
lations, more especially of Bharanl and Abhijit, indicate
a simplicity of manners peculiar to an ancient people and
differ entirely from those of the Arabian system in which
the very first asterism appears in the dual number because
it consists of only two stars. Abhijit, for example, looks
like the ace of hearts and has a resemblance to the kernel
of the ¢trapa, a curious water plant.
Vedic Sacrifices

The Advamedha sacrifice points to the commencement
of the new year, indicating thereby an astronomical revolu-
tion or the Sun’s return to the same point in the ecliptic.
It is a well-known fact that the Sun turns round its axis
from west to east once in about 25 days; the earth goes
round itself once in 24 hours and round the Sun in 365 days,
6 hours, etc. The breadth of the zodiac is 16° taking in all the

#orbits of all the planets and of the Moon. The Sun distin-
guishes the seasons and brings round the year; the Moon
waxes and wanes in his monthly transit ; and the stars are
an undistinguishable throng, except pérhaps Sirius the nearest
star whose light rays take eight years to reach the earth.

An astronomical fact of considerable importance was
the discovery of the relation of the planets to the zodiac
which was itself the result of long and persistent observation.
The apparent motions of the Sun, the Moon and the planets
are confined in the ecliptic, a broad and imaginary circle
in the heavens cutting the equator obliquely. Some very
ancient and unknown astronomers divided this ecliptic into
12 portions, perhaps in their crude endeavour to adopt the
annual revolution of the Sun to the monthly revolutions of
the Moon and later on with a further reference to the planets
Saturn and Jupiter, Thus, by multiplying the 30 years of

-
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Saturn by 12 of Jupiter, occupied in their respective journeys
‘round our Sun and applying the result to the ecliptic, the
whole celestial circle was distributed into 360 portions.
Thus perhaps was established in very early times, a
year of 360 days, accurate observation later on adding
another 5 days and still later supplementing it by another
6 hours. The leap year and extra days of the centuries thus
came as a rectification of the ordinary years. Likewise,
addit'ional months in lunar years. . |

According to Hindu astronomers, however, when the
Junar year was arranged by former astroriomers, the Moon
was at the full in each month on the very day when it entered
the Naksatra, from which that month is denominated.
Opinions differ whether the lunar month began with the full
moon, or the new moon, and whether the original number
of Naksatras in the lunar mansions was 27 or 28. But
it is permissible to state that the zodiac was divided by
Vedic observations into 27 parts, by means of the leading
stars which formed the mile-stones in the heavens. Several
stars in the solar mansions and practically in the pathway
of the zodiacal constellations appear to have been omitted
from notice apparently for the reason that while dealing
with the lunar mansions they plaved no important part in
the great calculations of time and space. No inference can
be drawn from this that their existence was not known
at the time. ,

While it is difficult to assert whether the solar or the
lunar'year was first employed for purposes of calculation,
there is a school of thought which holds that the 12 signs on
which the 12 months of the solar year depended were, actord-
ipg to Hindu astronomers, of later invention, owing to the

. obvious fact that they are named from 12 of the lunar

asterisms %ﬂ, etc., which a purina allegorically intimates by
ascribing to the 12 months 12 Genii, the offspring of 12
of the 27 wives of Chandra, etc.

Our Sun appears to be travelling fast with his family,
facing Hercules. The first day of the solar year is the day

’
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of entry of the Sun into the zodiacal sign of Aries at the
vernal equinox, and the beginning of the vear is dated from
the new moon immediately preceding that day apparently for
the reason that on that day the Sun, the Earth and the
Moon are in a straight line. These lunar mansiops are
not all equal in size; some consist of ounly one or two
stars as for example the 14th asterism Chitea which has
only one star Spica. Each of these rasis or signs again
has two and a quarter 6f these lunar mansions, The lunar
year begins with the new moon of Chitra, that is, preceding
the entry of the Sun into the sign Aries, taking its name from
the fourteenth asterism Chitra.

In the lunar calendar, the time is measured by the
number of conjunctions of the Sun and Moon on the dial or
the zodiacal section of the starry vault overhead on the equator
and a year comprises twelve such conjunctions or lunations,
In the solar calendar, the existence of the Moon hand is
entirely ignored, a year being reckoned by the number of
revolutions of the Sun hand, with reference to a fixed point
or a star such as Spica. Consequently, the chief bright star in
the Naksatra which rises about sunset, opposite the Sun, tells
approximately the name of the lunar month. A rasi or sign,
on the other hand, denotes the entry of the Sun into it, ie.,
Sankramana. The twenty-seven Naksatras or asterisms
represent the twenty-seven equal parts into which the ecliptic
is divided, commencing from Advini. This division was
made with respect to q Delphini which was used as a
starting point in the matter of sidereal division. Generally,
the most conspicuous star in the space of each Naksatra is
called its yogatara. Unfortunately, there is no bright and
unmistakable star near the ecliptiz, either in or near the
first point of the first sidereal] division of the Hindus, called
Asvini, worthy of being referred to as the origin of all
sidereal longitudes. In the opposite direction and near the
ecliptic, however, is the single and brilliant star Spica or
Chitra, the cynosure of ancient astronomers, The origin of
longitude is, therefore, so fixed at a point diametrically

sposite to Chitra, whose longitude in ancient Hindu zodiac
as 180°.

Naming of the Naksatras appears to have been done
bout 2,000 B.C. when the tropical longit-ude of the first
wint of Advini was 330°. The vear of the Aryans and other
ncient nations commenced when the Sun’s longitude was
;30° and the Chinese still begin their year in that lupar
nonth in which the Sun arrives at 330° the degree of tropical
ongitude. _ o

The sixty-year cycle probably had its origin in the
approximate coincidence of the Jovian and Satarnian revolu-
tions round the Sun. It is, however, the smallest of the
cosmic cycles, at the end of w~hich 21}1 the .ﬁve planets assume
very nearly the same geocentric configuration as they. hc_{d ag
its beginning, deviating ou izu'/oumb}e occasions within 6
one way or the other. It must, m.al‘l probability, have bee.n
in use during the period of the Sz?mhlta's, though perhaps it
was reintroduced later when Vijaya instead of Prabhava
marked the commencement of the cycle.

The Chaldeans themselves seem to &lave been, according
to V. B. Ketkar, a colony of the Ifxdian Aryans' Ca}}ixxg them-
selves Caldais or timekeepers, having bo.rrowe'd their era ;nd
chronology from the Indians and there is 'eVldenc-:e» to show
that they were looked upon as foreigners in Meso.po-
tamia. It is curious to obseﬁve that the Chaldean, Egyptxa‘n,
Nabonassar and the Indian Aryan eras began on a Saptarfu ;
the length of the sidereal year was the same ; and 'the Iﬂdl‘au
era was older than the Chalfieun by four centune's. With
the Chinese, they have a lum'-soiar year, months being lunar
and years tropical ; their era is not bz%s‘ed on any cycle but
computed by means of the true positions of the Sun and
Moon ; and they date from B.C. 2,637,
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STUDIES IN BIRD-MYTHS
No. XXXIX
’ By SARAT CHANDRA MITRA, M.A., B.L.
{The House-Sparrow and the Barn-Qw! in Moroccan Magic and Leechcraft.]
THE House-Sparrpw (Passer domesticus, Linn.) is found all
over India, and, through Western Asia, in Europe. As it is

found in Europe, it must migrate, during the winter, into
Northern Africa including Morocco.

The inhabitants of Morocco, who are descended from the A

Arab stock of the human race, speak the Arabic language and
profess the Mahomedan faith, are, therefore, well acquainted
with the House-Sparrow (Passer domesticus) and its peculiar
habits and characteristics.-

This bird is remarkable for its prolificness. This peculi-
arity must have attracted the notice of the Arabs of Moroce
who, therefore, use the flesh of this bird in the mnnufactu‘rc
of the under-described nostrum for the increase of virile
potency :—

“The sparrow (most likely the house-sparrow) is used as
an aphrodisiac. In Andjra, a man chars and pounds the
bodies of some eight or ten sparrows and mixes the powder

with honey which has been sucked from the strawberry-tree

and is noted for its lack of sweetness. Iato this mixture, he
puts forty quite small scraps of paper, and takes the mixture
on an‘empty stomach on forty successive mornings. His
sexual capacity will, then, becoms as great as that of a
sparrow.”*

The Barn-Owl or Screech-Owl (Strix fammea) is found
all over Asia and Europe and through Southern Europe, in
Northern Africa including Morocco and Tunisia, ‘The Arabs
of Morocco are, therefore, well acquainted with this bird and

*Vide Ritual and B:I'ie/' in Morocco. By Edward Westermarck, Pb.D.,

Hoo. LL.D. (Aberdeen). 1Ia two volumes. London: Macmilian & Co.,Ltd.,

1926. Vol. II, p. 341,
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its nocturnal habits. This bird passes the day time by sl<?ep-
ing in its cavities and holes; while, a!l through thfa n‘lght
it keeps awake, flies about and sefaks its prey. This bird’s
habit of keeping awake during the night must have attracted
the notice of the Arabs of Morocco who, therefore, use this
bird’s eyes in the manufacture of the under-described as
amulets, charms and nostrums for procuring wakefulness :—

“ The eye of an owl (most likely, baru-owl) is used as a
means of preventing a person from t:il“illg asleep. He ties'it
round his right arm or fastensit to his head, or eats it boiled ;

" and a shepherd boy has it hung round his neck. Both eyes

are also removed and put into water. [ was told 'that one
of them always sinks, and o}her one i?oats; but w?nle some
people sew up the eye which sinks (in the water) in a jsmall
Jeather-case and wear it as a charm to prevent sleepiness,

" others eat the eye for the same purpose.”

Another method of keeping awake is to paint one’s eyes
with a powder made of the eyes of an owl.

At Demnat, an eye of this bird, attached to a string is worn
by a child round the neck as a charm against the evil eye.

Owls, like bats, may be dangerous to little children.
For an illness caused by an owl flying over the head ofa
child, there is the following cure-charm :—The mother placgs
a brass bowl on the top of the child’'s head and makes water
in it, saying: °‘Sarsara galbft sarsara’ sarsara (an
onomatopoetic expression referring to the splashing z.md
used for the sake of the rhyme) conquered the owl.”*

From a careful study of the afore-described amulets,
.charms and nostrums, we find that— .

(1) The Arabs of Morocco are very care:ful observers' of
the peculiar habits and' characteristics of birds and th_lcgc‘i
the great fecundity. of the house-sparrow and the wakefu_lnesﬁ

of the barn-owl. : . ‘ L
(2) Having noticed the afore-mentioned peculiarities of

the house-sparrow and the barn-owl, they thought within

* 0p. dt., Vol. 11, pp. 333-36.
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themselves that, if persons suffecing from want of virile
potency and from sleepiness could be somchow or other made
to imbibe the afore-mentioned peculiar qualities of those two
birds, their physical defects would be removed. The Arabs
who are well up in leechcraft, therefore, hit upon the idea
that, if those, who are suffering from the loss of sex-appetite,
would eat the flesh of the house-sparrow and those suffering
from sleepiness would eat the barn-owl's eyc or tie the latter
object as an amulet on their own body, the former would be
endowed with great sex-appetite and the latter would be
wakeful during the night.

(3) The foregoing amulets, charms and nostrums are
examples of contagious magic which has been defined by Sir
J. G. Frazer as having sympathetic magic based on a material
connection between things. Here the flesh of the house-
sparrow and the eye of the barn-awl, by remaining in contact
with the bodies of the persons suffering from loss of sex-
appetite or from sleepiness, remove those defects.  Similar
examples of contagious magic are to be found among many
races of people all over the world. Thus the Red Indian
huater wears ornaments made of the claws of the grizzly
bear, so that he may be endowed with i1s courage and fero-
city ; the Tyrolese hunter wears tufts of eagle's down in his
hat for the purpose of acquiring the eagle’s keen sight and
courage. Casalis writes that the strange objects hanging
from the necks of the little Basuto children of South Africa
have a magical significance. Among these are included a
kite’s foot in order that the poor child may escape misfortane
with the swiftness of the kite in its flight.  Another child
wears the claw of a lion in order that his life may be as
firmly secured against all dangers as that of a lion. ‘,\ third
child wears the tarsus-bone of a sheep or an iron-ring so that
he may oppose evil with a resistance as firm as iron ; or as
that little compact bone without marrow which cannot be
crushed between two other bones without difficulty.

A European traveller, who was about to travel into the
interior of South Africa, was asked by a medicine-man of

‘ceros’ be
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the Basuta tribe to collect for hifxl certail.i parts of t’;; bodies
of some beasts and birds for his stock-m-'trade. e usl,es
of these parts of the bodies of beasts and blrds‘ba;e egamg ei
of contagious magics and have .been de%cn e y tha
European gentleman in the following words :— .

“He (the Basuio medicine-r:nan? wanted lllons hearts,
which eaten, ensure bravery ; llons. fat, ‘whtch (;)ro,duc;zs
enormous strength, lions' eyes, which dried, endow "t e
) ith second sight, lions’ claws, a sure cha.rm against
“e_a’e‘ i otamus’ fat, as a remedy for rhenmatism, seemed
o H:Szi)sczsiable, but why the hippo's heart dried and
et d and taken internally should endow the consumer
P‘fl"ef‘se "; Jacidity was not so obvious. Elephant fat was
e an nguent to give great strength ; elephant gall

ired as an u
required elephant heart for those who craved the

as an emetic;

virtue of courage. | |
Certain birds have their uses when dried, split and worn.

The owl, for instance, gives second §ight. The kingfisher,
d by a swain round the neck of hls_ beloved, ensures ‘her
place }’, Every part of the otter has its uses for a swime-
constalrl;k)- fat, heart, and skin of he gray monkey called
m?f- e or’Idhladlzlama, sharnens dull intellects; rhino-
lstmangw"’t and fat are prized bo. . medicinally and magically
but wh ’i:;ino horn, pulverised, should find a ready sale in
ut.w ) uld not discover. Snakes were in demand; the
Crina cothe python, the Black Mamba and Green Mamba
ol ad;iqesrt, most dangerous snakes in the world, their bite
g:;lfzeg twithin five seconds),. but ‘theic use in this weird
pharmacopoeia was another thing I was unni?le to f'ind out.
The merchant {or medicine-man) was dlsapp91nted when
I told him I could not undertake t<.) act as his collector.
But at odd times later [ thought of him. | A
some thousand miles from his shop,Awe kxl]ed.ai
ives begged for the carcase. nocturna
hy.enalar:geﬂ;;e:z::ides h;griself by day so successfully that
Etllr::;al;elieve he possesses the secret of making himself

Once,
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invisible. They desired his body so that they might make
for themselves an ‘ invisible cloak’,

Again a native, lost in the bush, has what he considers
an-infallible guide if he is carrying the dried head and eyes of
a vulture. He ties them on his head, and taking carcful note
of the direction in which they are pointing, sleeps. He
must dream of the place he wishes to reach, and if on waking
he finds the head-dress pointing the same way as overnight,
he takes the road. If neither of these conditions is fulfilled
he goes through the whole process again.

* I have known my servant Julius adopt this method with
the greatest confidence, and, whether by luck or not prove its
efficacy. But Julius held converse on hunting topics with
the Ngulukulu bird, and on another occasion with the spirit
of his deceased grandmother."*

Then again, the eating of certain kinds of food, more
especially of the flesh of animals, would similarly have a very
powerful effect upon the eaters thereof. Thus, among the
Dyaks of Borneo, young men sometimes abstain from eating
the flesh of deer so that they may not become timid. The
- Abipones of Paraguay in South America detest the thought of
eating hens’ eggs, sheep, fish or tortoise, under the belief
that these tender kinds of food would produce sloth <and
languor in their bodies and cowardice in their minds. On
the other hand, they eagerly devour the flesh of the jaguar,
bull, stag, boar, anta and tamaadna (two species of ant-
eaters) under the belief that, by continually feeding upon the
flesh of these animals their strength, boldness and courage
will be increased.

The belief in contagious magic leads quite logically to
many revolting practices. In Torres Straits, the sweat of
famous warriors was drunk by young men who also ate,
mixed with their food, the scrapings from the finger nails of
the warriors which had become saturated with human blood
*for the purposes of making strong like stone: no afraid ™.

* Vidr the article entitled Basutv Doclor’'s Stock-in- Trade. Published ia
the Calcutta daily newspaper Tk Statesman of Sunday, the 29th June 1926.
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The eyes and tongue of a freshly P(ilied enemy were 6ften
torn out and given to lads so that by eating the same they might
become brave and fearless. By eating a man’s {a? and th'us
making it part of himself, the Australian aboriginal native
thinks that he also acquires the strength of the deceased man.*

(4) The most noteworthy features of the Moroccan nostrum
manufactured from the flesh of the house-sparrow are that
it is mixed with forfy small scraps of paper and that it must
be taken on forty successive mornings.' Although Dr. Wester-
marck has not explicitly stated it, I think the scraps of paper
are inscribed with texts from the Koran, which lend the
nostrum its magical efficacy. Then again, forty appears to be
a sacred number among the Arabs ot Morocco. .

(5) The use of the barn-owl’s eye asa charm against the
evil eye is curious and strange, considering thz.zt the hooting
of this very bird portends evil and dea‘th to a c'h_uld.‘ This is
inexplicable except on the homceopa.thnc principle of §irm’lia
similibus curantur or *“ Like cures like ”. For explaining this:
strange use of the owl’s eye, it may bf: argued that, because
the hooting of a barn-owl portend§ evil and death to a child,
a limb of this very bird, namely, its eye may _counteract the
evil and baleful influence exercised upon a child by the eyes
of a malevolent witch. :

(6) The idea underlying the Moroccarf cure-charm for
curing the illness caused by a .barn-ov'vl’s ﬂym'g over a child’s
head is that the disease spirit is afraid of disgusting things
Jike human urine and flies away from places or receptacles
in which sueh things are kept'. Consequently, ‘the disease
spirit which is troubling -the child, 'v'vo.uld fly away from the
child on whose head the bowl containing ‘the urine is placed.

The utterance of the charm formula * Sarsara galbet
sarsara” would appear to be an example of the belief in the
magical efficacy of the spoken word for exorcising away dis-
ease spirits and other malevolent beings of that ilk. '

» o For a fuller exposition of this aspect of contagious magic vide Magic
and Fetiskism, By A. C. Haddon. London: Constable & Co., Ltd., 1916,

Pp. 9~ 11



STUDIES I¥ PLANT-MYTHS
Ne, XV

BY Barat Caavons MWitrs, M.&, B.L.

{8a & Thade Kuk) HBeislogice! Myth about the Srigin of the
Fibrous Kermel of we Blepheat-Apple or Wood-Apple. ]

Tae lephant-Apple Tree ot Wosd-Apple Tree, which is a
measher of the Order Rutavede, and whiose dbotanics) pame is
Ferania etephantion, is calied in Bengadi Kath-buel, and io
Fiadi Katfh-bel,  Jt is commonly met with in jungles and
geavs all over Yadiz.  Hs {ruitis round-shaped, being about
the sike of a cricker-badl 5 and its outer rind ia of a pale green
tat.  The taterior of the hard shell of s (it is Sl of
2 brawa-caloured, soft and mealy kernal which s sowew bat
acnd ta Ravout and pessesses a strong odage of ranctd buster.
But e geople of Bengal and  Bitar are very fond of 1his
et and make (s kesne, with the additon of « litde nmusiasd
0}, salt and chillis, into s very =ppousing chalui, These (taits
npen in Detober. The Kev. M« Finminger 35 of apiaion that
the pulp of 15 feait is * by no means palaabie ™.

Boy another Luropean awmbosity, v, Wight, says:
* The pulp of this fruit affords 2 pleasant jelly so clasely
resembling black-carrant jelly as to be distinguished by a
teifting degsee of astringency.  The jelly, howeves, 3 have
prepared from 3t appeared to me to possess rather the Savour
al apples with a sharg cider taste 2ad to be such as i 3s not
Yikaly would be approved of by many.

This tree may he propagated either by seeds or by
curttags planted doring the rainy season.

This frait-tree is grown in all gardens gwned by (ndiap
proprietats for the suke ol its pleasamly sub-ucid fruis,
Bos she Rev, Mr, Firminger says chat “is is pot estitled to
a place in the gardens “.*

* Far the account af chis tree, 1 aip indebired ta Fieminger's Mawual ¢f
Gardeming for [udia, Revised Yy {. Camexan, ¥.1.5 Filch Edition. Calcons -
Thucker Spivk & La., 1964, p. 275
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The Thado Kukis or, briefly speaking, the Thadus are a
Mongoloid tribe of people who, in scattered communities,
dwell in certain portions of the North Cachar Hills, the Naga
Hills, the Manipur Kingdom and, spreading east into Burma,
also inhabit the Chin Hills and the Somra Tract. Their
population is approximately estimated at about 50,000.
The females of this tribe exceed the males by about 5 per
cent. The major portion of the Thadus, however, live in the
Manipur Hills.  Their anthropometry and their ethnography
including their social organization, their manners and customs,
religion and folklore have been studied by Mr. William Shaw
of the Assam Civil Service and published in The Journal and
Proceedings of the Asiatic Society of Bengal, Vol. XXIV,
No. 1 (1928), under the title of “Notes on the Thado Kukis”.

The FElephant-Apple Tree apparently grows in the
jungles of the regions which are the habitat of the Thado
Kukis. These people are, therefore, familiar with the fruits
thereof of which they appear to be very fond. They also
know full well that the kernel of this fruit is made up of a
brown-tinted, soft and mealy substance (resembling the
phlegm of the human nose) mixed up with a goodly quantity
of fibres resembling hair. This struck them very much and
they, therefore, fabricated the undermentioned myth to
account for the origin of the curious-looking mesocarp of the
elephant-apple. _ |

This myth is entitled : ““ The Elephant-Apple Carrying”
and is to the following effect :—

A man and his wife, with their child, went into the
jungle for the purpose of digging up and gathering yams.
In one part of the jungle, they came across a large number of
ripe elephnnt-apples. Some of these fruits they ate there;
but they tied up the remaining ones into a load with the
intention of carrying the same home. But they found it too
heavy to carry. So, addressing his wife, the man said:
« Leave some of the fruit here.”

To this proposal the woman demurred saying: “ No,
the fruit is very sweet; we won't leave it. More children
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will be born to us from the womb that bore this. Let us
leave the child and take the fruit.”

So they placed the child in a yam-hole and left it
there. Then they carried the load of fruit home.

The child cried all day long on having been left there
alone. Towards the close of the day, however, a were-
lioness came there and, finding the child, said to herself,
“1 will bring this child up and eat it”. So saying, she took
it home and reared it. _

When the child had grown big enough, he used to go
to the fields with two girls for weeding the same. One day
while weeding the fields, the two girls told him how his
parents had taken him a-yam-digging when he was infant
and had abandoned him in the jungle for the purpose of
taking home a load of ripe elephant-apples and how the
were-lioness had found him and was rearing him up for the
purpose of eating him. They, therefore, advised him to go
to the were-lioness’ house, looking very ferocious, so that the
were-lioness might be scared and cowed down by his assumed
ferocity and that he might kill her. The boy acted as he
was advised to do; and having killed the were-lioness, went
_back to his parents’ home.

Addressing his parents, the hoy said: * I will tell you a
tale ”’; when he had told them the whole story, they wept on
being reminded of their cruelty and heartlessness at having
abandoned their infant-child.

Then the mother left him and his father and taking an
elephant-apple, cut it into two halves ; then she blew her nose
and put the phlegm and the combings of her hair inside the
fruit and said: “ For your sake, my child, I have done this.”
Then they all lived together.

From that time forward, the hair-combings arc to be

found in the fibres of the elephant-apple ; and the rheum
of the nose is its kernel.*

® For this myth, vide Mr. William Shaw'y ** Notzr on the Thade Kukis,”
pp. 111—112, ,
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From a study of the foregoing myth we find that :— .

(1) The Thado Kukis are heartless and cruel and }h‘lll
not scruple to abandon even their nearest and dearest kins-
men for the sake of small advantages.

(2)-They also possess the finer qualities of human

. pature and will readily repent for having done a wrongful

and sinful act when the wrongfulness of their conduct is
brought home to them. )

" (3) They are keen and accurate observers of Nature and
will readily grasp the peculiarities of natural objects.

(4) As they are in a low plane of culture and ignorant
of the scientific laws which govern the formation of trees
and their fruits they fabricated the preceding myth to account
for the origin of the fibrous kernel of the elephant-apple or
wood-apple. .

(5) Like many savage races of people, the Thado Kukis
also believe that some members of their tribe are great adepts

- in the arts of magic and sorcery and that these magicians

or sorcerers, by the exercise of their magical powers, can

- readily metamorphose themselves into fruits and beasts such

as lions and lionesses. For instance, the were-lioness men-
tioned in the foregoing myth is no cther than-a Thado Kuki
witch who had by her knowledge of magic changed herself
into a lioness. The same belief in the capability of sorcerers
and magicians to transform themselves into ravenous beasts
is universal. During the Middle Ages, there prevailed in
Europe the terrible belief in Lycanthropy according to which
some men could transform themselves into were-wolves or
men who were human beings by day-time and wolves during
the night. The same belief in were-tigers prevails in India
and Malayan Peninsula, in were-hyenas in South Africa and
in the were-bear in Beluchistan at the present day.
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The Skeletal Remains of Farly AMan.

BY ALES HRDLICKA,
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THE author's earlier treatise on I'he Most Ancient Skeletal
Remains of Man™ (dnn. Rep, Smith. Inst. for 1913, pp. 491~
552, 41 pls. and 12 figs. 1914) attracted such wide-spread
attention that the first and second editions of this publication
(1918) were soon exhausted and called for a more comprehensive
memoir on the subject including original observations and
measurements of some of the more important discoveries made
since 1818, 'hough numerous individual contributions have been
published on the recent finds, it was felt that a single treatisge
dealing with all the ancient cultural and skeletal remains of man
in a complete farm co-ordinating the resuits and observations of
workers, in different centres of research, was still a great
desideratum,

This new and larger work of Hrdlicka, whose principal aim
is to present accurate and comprehensive information of the
earlier and recent discoveries, must ever remain a classic, possess.
ing a deep and abiding interest and permancnt reference value to
students of palmontology and anthropology. The great merit of
the work which invests it with authority is, that in almaost every
case dealt with by the author, the fossil remains have been per-
sonally and repeatedly examined and original measurements
taken by modern and well-tested instruments and the sites of
discoveries visited and 'rc~exp§ored, besides consultation with
those responsible for the finds. The accounts of these re-investi-
Rations are couched in an impersonal form, for according to the
author, " there will be no theory 1o defend, no side to be 1aken
in any controversy "', while suggestions may be made which are
justified by the more intimate acquaintance with the subject and
* viewing it from the detached standpoint of one not directly
jnvolved in any discovery and therefore not having to defend
any particular opinions »,
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The book opens with a consideration of the glacial period
and the fact that, ‘‘the palaontological evidence and human
pre-history do not genérally conform to the theory of a quadruple
European glaciation with three intervening warm periods ”’, has

‘led the author to reconstruct several approximate charts of

[ g

cultural sub-divisions of the period of early man and their cor-
relation with the ge’ological conditions, which are now generally
accepted. The importance of the Ice Age which witnessed the
origfn‘ and development of man also makes it a difficult study and
Hrdlicka after an extensive investigation has compounded the
various views as regards the estimates of the sub-divisions, into a
chron{oloéy shown in the tables on pp. 14, 15, 16, 19 and 20.

The study of the early remains of man and his craftsmanship
must at all times possess a profound interest for the scientist and
the general public. The worked flints which connect man with
some phase of prehistoric industry occur in profusion and almost
in a .complete state of preservation, while his bones and other
non-perishing parts like teeth occur sometimes in a condition
which has led palzontologists to express contradictory opinions
about the kinship of their possessor and the time when he
ﬂohrished. A typical case is the jaw of Foxhall, which Collyer
and Osborn referred to the Tertiary period but which Busk
summarily dismissed as the ‘‘ Jaw of some old woman, perhaps
from some Roman burial ground . The measurements of the
jaw as deduced from a given dimension and the jllustration point
to a more or less modern male bone and the development of the
chin conforming to modern-like facial features deprives this find
of any very great antiquity and Hrdlicka declares that **the
Foxhall jaw fails to establish its right as representative of Ter-
tiary man ",

The circumstances which led to tife discovery of the Apelike

“'man of Java (Pithecanthropus) are interesting. The finds of

human remains in 1856 in the Neanderthal cave and subsequently
in Belgium and Gibraltar had fired the imagination of Dr. Eugene
Dubois who had known the scientific predictions of Darwin,
Layell, Wallace and Virchow and sought to discover the remains
of the ‘‘ Missing Link,” in the fluviatile deposits of Indo-Malay
Islands. He sacrificed his scientific career in the University of
Amstcraam and accepted a commission as an army surgeon in the
Dutch Indies. His expectation to discover the fossil remains of

8 ¥
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the missing link in the East was founded on faunistic consi
derations like the distribution of the gibbons, the occurrence of
anthropoid apes in the Tertiary formations of India and on the
general affinity of the extinct mammalian remains of the Indo-
Malayan region and of the Tertiary fauna of the Indjan Siwaliks
to which attention was drawn by Martin in 1886. His earlier
labours in Sumatra, in 1888, where neither hum;x.bones nor
artifacts were discovered, convinced him that the cave fauna of
this island was too recent to provide him with the evidence he
was seeking to obtain. After receiving fossil fragments of humag
skull from Java discovered by van Rietschoten in 1889, Dubois
transferred his activity to this island where two fields of ijnvesti-
gation promised fruitful results and proceeded to explore the
cave deposits for human remains and also to search for mammaliag
fossils which would establish Siwalik affinities. Arriving in Java
in 1890 Dubois soon discovered that the vertebrate remains,
principally mammalian and reptilian, while showing 1local
distinct peculiarities, bore unmistakable affinity with the Pliocene
Siwalik fauna of India, though really belonging to a latter
horizon representing the Pliocene-Pleistocene transition stage,
He found at Trinil on the left bank of the Bengawan, in the
Kendeng deposits of the water-shed, a fragment of the lower jawof
man with alveoli of the canine and the first and second premolars,
At intervals and in separate situations but belonging to the same
horizon he collected three molar teeth, the famous skull cap and
a thigh bone,—finds which Dubois’ scientitic imagination has
visualized. Almost every important discovery in science, perhaps
as a rule, pretty nearly succeeds in establishing hostile camps and
that of Dubois was no exception. The conflict centred in the
problems,~—Is the skull really human or that of an ape? Do all
the finds belong to the same individual ? Do they belong to the
same age, Pliocene or Pleistocene? ‘These questions interested
the pal®ontologists, zoologists and anthropologists and among
those who participated either in the examination of the finds or
in the subsequent discussion may be mentioned Manouvrier,
Cunningham, Turner, Flower, Virchow, Marsh, Milne Edwards,
Weinert, Osborn and others. Marsh, in giving a summary of
the objections of some of the writers, though personally he held
views conforming to those of the discoverer, wrote in the American

Journal of Science (1896) that, ** the various remains discovered v

.
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were human and of no great age ; that they did not belong to the
same individual ; that the skull apparently pertained to an idiot
and that both the skull and the femur ‘showed pathological
features.”” Cunningham thought that the skull was to be
regarded as human presenting some neanderthaloid characters,
while Virchéw was of opinion that ‘it belonged to a gibbon,
Turner was inclined to favour the view of Cunningham and Nehring
and, while agreeing that the skull and femur belonged to the
same,.indii'idual; doubted whether the remains represented a being
in direct or collateral line to man. Weinert demonstrated that
the skull of the Java ape-like man resembled that of the
chimpanzee and not that of the gibbon. According to him the
teeth belonged to the same individual and the femur, judged from
its state of fossilization and the circumstancgs of itsdiscovery,
must also belong to the same form. .- He really thinks that the
creature assumed an erect posture in locomotion. Hrdlicka who,
through the intercession of Woodward, had the ‘opportunity of
examining all the originals in the possession of Dubois, accounts
for the widely divergent views expressed by the previous writers
as due to the fact that none of the casts and the published
illustrations of the skull that are found in the different institu-
tions are wholly faithful to the fossils. Not content with the
personal study of the originals, Hrdlicka visited the exact spot
and the vicinity where the skull was taken and the beautiful

“ photographs he has published must convey to the readers an idea

of the extraordinarily interesting nature of the country and the
excellent reproductions of the original photographs of the speci-
mens must impress anyone of the very satisfactory condition of
their preservation. 'To these advantages is added a complete list
of bibliography. Hrdlicka expresses no opinion as regards the
age of the Java material, but quotes Schuster from Salenka-
Blanckenhorn Memoir that the Pithecanthropus lived in the old
Diluvian (early Quaternary or Upper Pleistocene) and apparently
is not inclined to the view of Dubois (Pliocene) or of Osborn (Mid-
Pleistocene). The contention and speculation which have raged
round the Java finds are due largely to the inadequacy of the
material for purposes of comparison, but judging from ‘the
published records one will readily appreciate Hrdlicka’s remark
that ** the Trinil skull alone is sufficient to establish the presence
in what is now Java, somewhere during the early Quatdrnary ang

.
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possibly earlier, of a class of beings that so resembled the anthro-
poid apes on the one hand and came so far in the direction of man
on the other, that if they were to be named to-day, we would hard-
ly find a more appropriate name for them than Pithecanthropus ™.

The discovery (1907) of an ancient human jaw in the Mauer
sandstones not far from Heidelberg, described by Otto Schoe-
tensack in 1908 under the title /7 -mo heidelbergensis is remarkable
in more ways than one. T'he find, the lower jaw of an adult, is a
normal, clearly authenticated and well-defined specimen which
happily is free from controversy. The teeth of the jaw are
larger, more regular and less crowding than modern teeth and
the lower border of the jaw is arched in a Cupid’s bow and the
chin is absent. The age of the jaw is Jower Quaternary and
perhaps the Heidelberg man was a contemporary of Elephas
antiquus, Riinoceros etruscus and Felis leo fossilis.

Four years after the Heidelberg man was described, Charles
Dawson, a Sussex lawyer who had devoted his leisure to the
collection of fossils in the Sussex Weald, in collaboration with
Woodward applied the name FEoantiropus to a number of frag.
ments of a human-like skull, a portion of the lower jaw, a sepa-
rate canine tooth found between 1909 and 1912 in the old gravels
of Piltdown, Sussex. To this lot were added by Dawson in 1915
another skull and a molar tooth. Unfortunately the acrimonious
controversy which raged round the Java find, has been repeated
over the Piltdown fossils. (Complete notes embodying the
essential data on the specimens published by Woodward and
other writers together with Hrdlicka's observations on the
originals will be found on pp. 71-99 in which Keith's drawing
of the brain cast and Woodward’s photographs of the specimens
are also reproduced.) The chief point of interest is that the
bones are massive, apparently belonging to a female adult
individual. Both Woodward and Keith consider that it is typical-
ly human; Elliot Smith sees in the skull a number of primitive
characters; Hrdlicka, however, does not assign to these peculi-
arities any phylogenetic significance. The jaw is certainly far
more primitive than any other known type relating to early man,
and bears a close resemblance to that of the chimpanzee. But
the features of the teeth, though apparently simulating those of
Dryopithecus, differ from these, being more human. The
Piltdown man Zoanthropus belongs to the Lower Quaternary.,
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Over forty pages of the book are devoted to a detailed con-
sideration of the Rhodesian fossil remains, based on Hrdlicka’s
personal investigations in 1925, ‘The account is enriched by the
correspondence from the original discoverers and this section of
the book makes the most enjoyable part. While working the
Broken Hill Mine, Northern Rhodesia, the workmen in 1921 dis-
covered a remarkable human skull, and unfortunately the work
of excavation was not under scientific supervision, From the
same cave, numerous mammalian bones, chiefly of ungulates and
carnivores and of birds have been collected besides numerous
stone implements of protohistoric and prehistoric times. The
bone cavern is believed to have been the feasting place of the
African Bushmen and Negroes and the larger carnivores who
brought in the ungulates and the cannibalistic orgies must account
for the human bones discovered in this situation but how the
Rhodesian skull got mixed up with these other remains must be a
mystery. T'his chapter includes capious extracts from the scien-
tific reports of the British Museum authorities, correspondence,
splendid phoatographs of the material and a most vivid descrip-
tion of the mining area together with a table of measurements by
the author. The skull and other human remains with the collar
bone, pelvis, femur, humerus and numerous stray teeth were de-
scribed by Pycraft; the endocranial cast was entrusted to Elliot
Smith ; the associated stone implements were dealt with by Year-
sley ; the teeth of the Rhodesian Man, by Carter ; the other ver-
tebrate remains by Hopwood, Swinton and Bate. The introduc-
tion to the memoir was written by Bather., Pycraft was inclined
{o create a new genus (Cyphanthropus) for the reception of the
skull, * because he saw more in the morphology of the additional
remains than others can see”’ and the effort to associate organic-
ally ‘these bones with the skull has not met with favour. From
a purely structural viewpoint,' the skull ansidered by itself, be-
longs to the Neanderthal. faml.ly. though it may possess character-
istics some of which are inferior and others superior to anything
yet known of the Neanderthal Man. The brain cast shows definite
human characters possibly related to those of the Neanderthals,
but certainly superior to both Pithecanthropus and Eoanthropus.,
As regards the pathological condition of the bone, Yearsley
concludes that the Rhodesian Man was a sufferer for a consi-

derable time from sepsis, as evidenced by the condition of hig
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teeth and the alveolar border. This chronic septic condition of
the mouth must have affected the mastoid bones. and his death
was due to an enormous abscess which tracking down the tempo-
ral fossa through the neck, must have finally burst into the
thorax. This conclusion must be purely hypothetical. The
stone implements, which cannot be associated with the skull, bear
no marks of palzolithic industries. They look rather like the jm-
plements of recent S. African stone industries. The interest in
the study of the vertebrate remains discovered at Broken Hill is
the measure of indication which they would point to as regards
the age of the skull and with the exception of Rhinmoceros whitei
and a new species of Serval cat, others belong to species stil! liv-
ing in Rhodesia. Asregards the affinities of Rhodesian Skull, asis
only to be expected, there are differences of opinion. Woodward
regards him as a primitive species of true Man, without
Mousterian affinity ; Elliot Smith remarks that the skull represents
a type of mankind far more primitive than any known except
Pithecanthropus and Eoanthropus; Keith regards him as near
ancestor of Neanderthal and modern man. As Pycraft expresses it,
the Neanderthal affinity of Rhodesian Man is borne out by the
likeness of thé latter with the Gibraltar and La Chapelle skulls.
This section which is part of the results obtained by him in his
Smithsonian Buffalo Society of Natural Sciences expedition
(1925) concludes with Hrdlicka’s own desctiption of the Rhode-
sian finds and a bibliography is given. ‘Two appendices
are added which contain abstracts from original reports on the
Rhodesian cave, lists: of all the discoveries and the article of
Harris on the mystery of the Great Bone Cave published in the
Zllustrated London News (1921). We can hardly expect a more
satisfactory, complete and dispassionate account of a most
remarkable series of finds. ’

The rest of the book is devoted to a ctitical exposition
of the vast store of collection of material known comprehensively
as Neanderthal. The area from which skeletal remains and
artifacts were obtained includes the middle and the southern
portion of Western Europe and the western-most parts of Asia.
They are dated by the distinctive, ** Mousterian *’," culture so
called after the type-locality at Le Moustier in Southern France,
obviously belonging to the latter third of the Glacial epoch. On

page 146 of the book is given a tabular statement setting forth
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in chronological order the places of the principal finds, the
contents and the names of authors who have reported on them.
As Hrdlicka states, the great interest in the study of the
Neanderthal Man and his implements “ lies in the evolutionally
decidedly lower characteristics of the remains and in the
seemingly rapid extinction of the variety, not long after the last
glaciation, upon the supposed advent from somewhere else of
Homo sapiens.  All this is of interest to the student of palaon-
tology and - to that of cultural anthropology. The chapter is
profusely illustrated with excellent diagrams and photographs
and its value is enriched by copious extracts from the leading
authorities and a complete list of literature on the subject. More
than all, the author’s notes and measurements based on personal
studies are e:_ztremely important and the chapter makes the
nearest approach to an authoritative and complete exposition of
practically all the finds. Apart from the intrinsic merit of the
Neanderthal finds, they have the added interest of iuspiring
Dubois and Dawson to look for other similar discoveries which
culminated in the taking of Pithecanthropus and Eoanthropus.
The gorge and the valley which gave the human skeleton in 18586,
originally called “ Gesteins "’ or rocks, were the favourite haunt
of Joachim Neander, a poet and song-composer of the German
Reformed Church, whose name was later adopted in preference
to Gesteins, Lying between Dusseldorf and Elberfeld, the gorge
and valley, little known to anthropologists till 1856, were the
favourite 8pots for school and other excurSio_ns. Though
Fuhlrott and a little later Schaofthausen have published notes on
«the earlier discoveries, their importance was appreciated only in
1888, when Puydt and Max Lohest found parts of two fossils
similar to the Neanderthal in Spy in Belgium. Before the Spy apd .
Gil;r'altaf skeletal remains were obtained, there was the usual
controversy as to the- real significance of Neanderthal Cranium.
Vircho‘f and Bernard Davls regarded the specimen as pathologi-
cal; Blake thought that it probably belonged to an idiot.
When new examples were forthcoming, the recognition was
gaining ground, that all these remains represented in a normal
and most ,cbaracteri“stic way, a most interesting earlier phase or
variety of Mankind, " our later Quaternary predecessor or relative,
Homo neanderthalensis . 1t is to be remembered that the credit
for doing work in this field is due especially to Prof. G. Schwalbe
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of Strassburg, whose numerous publications on the early forms of
human remains in Europe are well known to anthropologists. In
commenting on the Spy finds Hrdlicka writes, ** They are without
qguestion the most important ever made in retation to the
problem of transition from the Neanderthal to the more mode«rn
forms of man. Here in practically one grave, certainly at the
same level and under the same associations, are found
skeletons, one of which is in many respects still typically
Neanderthal ; but the jaws and the teeth of this skeleton :m;i
the skull of the second subject are far in advance of the
Neanderthal stage and correspondingly nearer to modern maun.
No better demonstration could have been furnished or could
reasonably be wished for, of the transitional potentialities among
the later Neanderthal representatives, 1o which the skeletons
evidently belong, towards the modern human type.’” To-day the
problem is not a single skull or two as in the time of Darwin,
but a large body of material, representing ap
of man’s antiquity, ‘‘documented ever more  geologically,
palazontologically and anthropologically”. The generalised present
doctrine about Neanderthal man is that he is ap archaic species
of man, possibly a retrogression in the line of evolution of man-
kind ; he represented a culture known as Mousterian ; he was
abruptly succeeded by Avrignacians ; he lived long subsequent to
the time of Java and Heidelberg men ; he is not an ancestor of ours.

Hrdlicka could only make a passing reference to the new
finds of importance made in China. Davidson Black called some
ancient human remains found between 1920 and 1927 iq evidently
Pleistocene deposits at Chou Kou Tien, 25 miles from P
by the name of Swnanthropus pckinensis in 1927, These dis-
coveries consisted of a portion of an adult skull and the
symphyseal part of a child’s lower jaw, many teeth, parts of the
calvarium of a juvenile individual, and a nearly complete adult
calvarium., The human remains have thus far been found in five
separate loci ; for the most part the remains are embedded in hard
travertine ; and they are assoctated with mammalian fossil fauna
that is believed to be Lower Quaternary,

On December 2, 1929, while interesting investigations on
these were still proceeding, W. C. Pei discovered an uncrushed
and almost complete adult Sinanthropus skull whije cxcavating a
sheltered recess of the main deposit at Chou Kou Tien. The left
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half of the skull below the temporal square was embedded in
very hard travertine and the nasal and part of the glabellar region
was similarly enclosed. The base was fairly free from travertine,
The supraorbital ridges are massive as could be expected from
the jaw. They are apparently equal in development to those of
the Pithecanthropus. The frontal and parietal development of
Sinanthropus is much more advanced than Java type, but the
frontal development is apparently less than in Zoanthropus,
Sinanthropus is of approximately similar length to Pithecan-
thropus, but its shape implies a considerably larger volume than
the latter. Swmanthropus characteristically differs from the Java
type in the following important features: relatively well-develop-
ed frontal eminences, well localized parietal eminences and
greater height of skull vault, pointing to a_rclatively greater
brain capacity in Smanthropus. The mastoid processes in the
latter are small and massive. The sockets in which the lower jaw
articulated are well preserved.

Certainly, the Peking discoveries are of decided importance
as they show us the presence of early man much farther east than
he has been previously known or legitimately suspected. Hrdlicka
regards the view of the age of the skull as earlier Quaternary as
possibly subject to revision. He considers the skull to be clearly
Neanderthaloid, representing no distinct genus, species, or even a
pronounced variety, but corresponding rather to the better-
developed specimens of the Neanderthaler, such as the Galilee
skull. Of course, even a later Neandcrthaler in China would,
however, be a discovery of much interest as well as importance.

Hrdlicka bad not the advantage of personal investigations
and inspections of these as in the case of the other early
remains of man at the time of..the publication of his great
work. In the ' Recent progress in the.ﬁeld Of. old world pre-
history " by George Grant Maccurdy in Publication 3100 of
the Smithsonian Institution, 1ts ;fge“,s' accepted as Lower
Quaternary, based on the report of Pére Teilhard de Chardin and
Dr. C. C. Young who worked at' the spot and collected the
evidence, as contrasted with .BlaCk s Statemer'lt .Of a greaterl brain
capacity in Sinanthropus. w!nle thevcharactensucs are attributed
to the greater thickness of :t's cranium. . ‘

Sir Arthur Keith in his new dl;‘:\f;f;'es-re]atlng ?o the
Antiguity of Mon, Chapters XVII and which deal with the
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Peking finds, regards the ja 3 ;

of the‘: missing evo!utionar]y :t:;ef‘?lx:”;o;mi‘k” .Supplyi.ng one
f:oncewe how the Simian plate of the ape couleds l:: possible to
!nto the mental eminence of man, a position seemi l ll’_anﬂon.ned
in that the human symphyseal region was diﬂerenltngf o poble
the ape (p. 263 ¢/ s2.). He further says: ‘' Pekin om it of
-to be....an amazingly low type, unexpectedly likcgthman proved
fn .for‘m of skull and size of brajn. Sinanth ©Java man
1s.dlstmctly higher in the scale of evolving hu’oﬁu'." however,
_th{mamlxropus; his brain is somewhat bigger ; ma‘;\ ' lh.an is
brain cast we shall find evidence that certain c:ant? Lok, in bis
mafle advances on the Java brain. The Pekin rk‘clal preas had
fiecxded affinities to the Neanderthal type ?s ) shows very
jaws, and in that region of the skuyll whicl') s:r e aceth and
we .ﬁnd leanings towards the modern type o;'ounds"the car

Smanlllzropu: appears to represent one of the e I_"“ﬂ- Thus,
ﬁe:.erahfed forms of humanity known to use:: ‘:::,:n:l ”most
me':,nzz:e";sifs:ﬂ?fz"ﬁ from the phylogenetic tree is selnb;l and

: sthecanthropus on the one h Tt
glveu.to Neanderthal man on the other."” The ut and and that
be sid of these spocmaking discoveries i that the Piekcon
“ _was a being that well deserved ame. of

a buman transitional form from Java’ which e ame of
way followed in human evolution from the low ‘;_a" ShOV". w the
the ne}t lower relations of this form were stiller .Ol'ms. Just a3
next higher rel?.tion was undoubtedly man, so animals, while the
;Iéroﬁ:: bsehtheldmissing link* that Dubois.was ’:::rc;l?: [;i/jecan.

und. ould i °
appurtenante of txl:isb:n tr;ecess?ry, however, to subsla:liatre 3“;“:
then it belon d ediary form to one or the oth :

' gs undoubtedly to that of the p o er side
P;m.gcanlﬁrop.u: erectus is a Homo whose uni “ma!.\ .kmd. The
undisputed significance justify the generic ::e posx.uon and its
How far the Sinanthropus can be regarded » me of " Ape Man'."
the' lel:emzflﬁra/m: in the evolutionary scal y fa desc.e ndant from
which requires further elucidation and i":s;l;ri:: is ; pr,oblelm

. No imple-

ments have been found to help our study of human beings fut
into.

association with some definite
phase of ind . .
dou?)t, h?w.ever, that Simanthropus is a :'e:l:!- There is no
family, distinct from all other known human t r of the hun.un
a separate generic rank. He represents a m!;es nrrdfuervmg
: X e primitive type,

man.

are able todi

_connotation 28
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r not than the fossils found in Java and Sussex,

whether older o
line of descent of modern

and he is obviously close to the main

We must here resist -our temptation to go into the further
se most fascinating chapters of the book which
a judicious presentation of facts and above all
an all-pervading scientific candour, is entitled to high praise.
We cannot lay it down without expressing our admiration for the
selfless and painstaking industry, the passion for truth, the
laborious research, freedom from partisanship which are descern-
ible almost in every page, and which confer on the book itself
the power of being used as an authoritative and invaluable text

of reference by students alike of palezontology and anthropology.
C.R.N,

details of the
for purity of style,

Indian Culture througix the Ages, Vol. IL
BY S. V. VENKATESWARA, M.A.
(Zongmans, Green & Co., London, 12s. 64.)

IN this volume, Prof. Venkateswara purports to sketch the public
life in India from the earliest ages to the beginnings of British
relying on original sources, and the subsidy of the Mysore
as made it possible to publish this work, Unless we
fferentiate political philosophy and speculation from
d the civic institutions with which it is associated
it will not at all be possible to trace how in later times life, idea;
and ideals themselves came to be crystallized.

. In the light of original sources the author has attempted a
cﬁgncteriza_ltion of Vedic polity, post-Vedic development, both in
jdeals and in actual practice ; has elaborated the political institu-
tions of the Mauryans; has offered an explanation of severa]
difficult expressions such as Ibhya, Janya, Vi¢hamhi, Vyavahira
and the like,—though his interpretation of the last Vyavahira
o5 Case Law may not be acceptable in preference to its usual

Judicial Procedure. Again, his predicating a

Jar constitution and not a despotism for Aséka is hardly
g.iconc"'ble with the Professor’s later statement that Ascka’s wag
a paternal and benevolent monarchy working on constitutiona]
wipciples. It ought not to be difficult, at this time of day, ¢,

Rule,
University b

public life an

»
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describe his administration as an undisguised despotism of a
single will, restrained, perbaps, by the noble and exalted character
of a remarkable ruler of ascetic leanings, who was ever ready to
shift the burdeng of soverciguty on to a faithful and disciplined
bureaucracy,

Prof, Venkateswara relies on Bhisi's dramas for describ-
ing the duties of the king and his council and on Sadraka’s
Mrichakatika for the administration of justice in olden days,
regarding these as equal in authority with Hieun Tsiang's travels
for this purpose. Perhaps, for ideal pictures of those days, these
works could have been referred to along  with Kurral and
Kamandaka.

The Afghan Polity in India was based on the Persian model
for civil administration and for its military organization on the
Turkish system, this Cromwellian ruje being limited by the fear
of the nobles, rebellion within and invasion from abroad. The
tyranny and exclusiveness of these pale men in petticoats may
have been exaggerated, but, exceplions apart, it cannot be
asserted that the Delhi Sultans were " remarkable for speedy
justice’ or that ‘judicial power seems to have been wielded
fairly well by the Sultans’.

While the administrative system of Sivi
a full treatment, with a proper setting for the
efforts at the amelioration of the ryots, it is to be regretted that
perhaps for want of space, the culture of the Vijayanagara period
has not received the treatment jt deserved at the hands of one
who is himself so well versed in its

ji has received quite
Pesiwas and their

history and its traditions.
Coming on to later times, the prohibition of sz might have
found appropriate mention.

In the closing pages of the volume, Prof. Venkateswara
endeavours 1o appraise the true aims of the Vedic Rsis as being
originally Rta and Satya, Dharma being a later addition. To
harmonize the ideal and the real, 1o sublimate the instincts of
the tlesh to the quests of the spirit, and to point out the true
keynote of Hindu culture have always been the essential features

of our age, and this volume gives expression 1o these in abundant
measure.

S. S,
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Isavasyopanisat
EDITED BY Y. SUBRAHMANYA SARMA

(Published by Adhyitma Prakisa Press Book Depot,
Bangalore City, Lrice As. 6)

MR. SUBRATIMANYA SARMA is a learned Sanskrit scholar w],_g

. ttempted to issue the Upanisat-bhdsya of $r1 Sankari-
ha_s a moderate price to the public. He has furnished each
o at'al an introduction and short notes on points of interest.
volume W_‘t‘ ;,rtant feature of the book is that it contains copious

" elsml:" parallel passages from the other workS_ f)f' Sri
re{eren? barya. Its usefulness is enhanced by the addition of
Sankar:‘;r:r}:)f. the Upanisat and indices of mantras and of
; :::!tlar.t words in the bhasya.

" This noble attempt deserves every encouragement.

N. I,

The Sphotasiddhi
EDITED BY VEDAVISARADA S. K. RAMANATHA SASTKI
(Madras University Sanskrit Series, No. 6. Price Rs. 3)

;S of fear and other feelings may be communicated by
IMPU’:S ressions. But the sphere of the word is far more
acousti® eXF_’ve ‘inasmuch as ideas of cause and effect or sub-
comprehegs;orm can also be expressed thereby. This peculiarity
stance 20 d is called **sphota” by the School of Panini. For
of the 7OF the utterance of the word cow, images of cows of
insiane® Onl ur and form present themselves to the hearers.
different. C(; os the potency of a word to evake in individuals
Sphot ]-5 - ‘The greatest exponeat of this doctrine is
thougm-lmagi:)";namiéra. So far, two works have been published
Acharya M.al.\ 't‘__.Sphota Chandrika of Choukdmba Benares Series
on ;he‘ sub]e"édhinyﬁ.yavichz‘ara of ‘Trivandrum Sanskrit Series.
and Spotas:i review has a splendid commentary called Gépalika
The work uhne :ork of Rsiputra Paramesvara belonging to the

which is ! irl ily in Malabar
athirippad family in Ma .
Payyoor B:‘,?i?tor deserves to be congratulated on the scholarly
The." which he has presented the work, ‘The printing and
manner 1

the book are excellent,

get-up of NI,
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Neo-Hinduism
By D, V. ATHALYE
(D. B. Taraporcrale Sons & Co., Bombay. Rs. 5.8-0)

WHAT Brabmo Samaj was to modern Bengal, the Atya Samaj was
to the Punjab and the Ramakrishna Mission to all India, iu a
sense, in the last quarter of the nineteenth century. New elements
fused with the old and reformers rose afresh to propound the
glories of the Vedanta to a somewhat decadent India ynder the
materialistic tendencies of the age. In the teachings of the
Brahmo Samaj itself, there was no appeal to the masses, and
hence except amongst the * intellectuals® who wanted a creed to
sanction their ‘rationalistic’ practices, there was little response.
But the teachings of Sri Ramakrisbna Paramaharhsa and Svami
Dayanand Sarasvati were of a different type. While Svami
Dayanand preached with the Vedas, pure and simple and
undiluted as his text bereft of extraneous ritual and practice, Sri
Ramakrishna and his disciple held to the basic belief that the
soul is infinite, that it was never created, that it will never die,
that it had to pass and evolve into various bodies, till it attained
perfection in the human one. This mission of the Vedanta, it was
the purpose of the Ramakrishna Homes to spread throughout
the world. That is well indicated in the book before us.
Opening with a short sketch of the Life of Vivcka'nanda.
Mr. Athalye gives what he regards as the sage's interpretation of
Bhakti, Jidna, Karma, Rijayoga and practical Vedanta. Bhakti
and J5@na are but different paths to the same goal. Karmayoga
helps to win half the battle, where to work is to worship.
Rajayoga is the science of the self-realization in life of the
infinity and identity of the Godhead, through intense concen-
tration of mind. A magnificent and bewitching personality,

great patriotism, a rare catholicity and commendable tolerance .

and outlook even in religious matters, and a zealous appeal
to the world for self-realization were the predominant character-
istics of this great “religious reformer whose work is continued
with vigour all over the world. A work which deals with these
matters scattered over scores of volumes and presents a well-
arranged narrative to the reader degerves every encouragement.

: R
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A Primer of Indian Logic

BY MAHAMAHOPADHYAYA VIDYAVACASPATI
8. Rupruswimr SASTRI, MLA,, LES.

(F. Varagackary & Co., Madras)

THIS little book on Navya-Nyiya is based upon Annambatta’s
Tarkasamgraha and is designed to serve as an introduction to
the study of Indian logic in its syncretist form of Nylya-Vaitesika
dealing with the twin aspects of sound reasoning, namely, the
synthetic or deductive aspect which moves on from the univer'sa!
to the particulars and to the analytic or inductive aspect which
mounts up from particulars to the general or universal.

In Indian logic, deduction and induction do not represent
two mutually exclusive types of inference but they are always
looked upen as inseparably connected paris of a complete process
of thinking called inference and the chief function of anumdina

- as a means of valid cognition is to enable one ta realize how

certain facts are inseparably and necessarily connected with each
other’in accordance with a general principle,

The learned author has clearly shown that Indian fogic
never allowed itself to be restricted in its scope and development
to the exclusively formal side of ratiocination but always kept in
view, as its constant, knowledge or more accurately knowledge
of truth in relation to what is conceived of as sumivum douum,

The book is well printed and beautifully got up. It contains,
in addition to the text and translation, an interesting introduc-
tion and an illuminating exposition by the learned author, It
is of great value to students of Indian logic, -

Best Short Stories of India

SELECTED AND EDITED BY PHYLLIS ATKINSbN, B.Sc. )

(D. B. Taraporeval Sons & Co., Bombay. 2 Vols. Rs, 4 tack)

. 4
AX interesting series of stories of Indian folk tales, etc., from
the several issues of the Indian Antiguary have been collected in
these two volumes and serve to give a peep into the social and
spiritual ideals of the Hindus. Their primary aim is entertainmen
and not dull sermonising and they amply fulfil the purpose.
Ry
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Rock Temples Around Bombay
By K. H, Vaxi, B.A, LL.B.
(Published by D. B. Taraporerala Sens & Co., Bimbay.
Price Rs. 3)
THis book ought to form a very useful and handy guide to
visitors to the famous caves at Elephanta, Jogeswari, Mantapes.’
war and Kanheri, all within 8 few miles’ reach from Bombay,
Mr. Vakil's book on Ajanta profusely illustrated with specimens of
Indian temples and attractively got up was a judicious summing
up of the case for the celebrated Ajanta caves : and in this work
under rteview he has sought to record the achievements in
sculpture and architecture fostered by Brahmanism. His -objcct
is 10 help us to visualise the story of the evolution of India’s
artistic heritage and analyse and elucidate its significance,
We bave no doubt that this book is a valuable one to the
students of Indian art for a proper appreciation and revaluation
of the extant specimens.

S. 8.

ot

i. Virabhadra Vijaya
BY VIRABHADRA NRIPALA (Price Rs. 1-f-0)
2. Anantanatha Purans
BY JANNA (Price Rs. 2)
(Published by the University of Mysore.)

UNDER the auspices of the Mysore University, Oriental
Library Publications, Kannada Scries Nos. 17 and 18, have
been published, under the editorship of 13, Srinivasachar and
others, The author of the first of these is Virabhadra Nrpala,
Keladi ruler. 'The date of the book appears to have been 1,530
A.D. In a detailed introduction, Mr. M. S. Basavalingia shows
how the author is indebted to his father's work, ‘Tribhuvana
Tilaka. The edition has been undertaken on the basis of only one
MS. available in the library,

Janna’'s Anantanditha Purdna is a well-known work of this
emperor of pocts. Janna was not merely a poet, but also a
famous warrior and an able minister. Several inscriptions are
traced to him. Hce did much for the propagation of Jainism in
his day.
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The excelience of old Kannada works can well be illustrated
from these and other publications of the series, And it is very
much to be wished that their proper place in Kannada literature
will not be allowed to be lost. . . 8. S.

The Prachi, Vol. I, Parts I, II & III

THIS jcuina], devoted to the study of the past history of Utkal
or Kalinga, is an outcome of the patriotism of its people and
we extend our cordial greetings to it. Orissa played a not un-
impértant part in the history of India. Its share in the oversea
activities of India has been fully varrated in Part IL Its later
history is just touched upon by Mr. G. Ramdas. Orissa has
also. made a distinct contribution to Indian architecture by a

Je of ils own.
style R.

India and the World

UNDER the distinguished editorship of Dr. Kalidas Nag, this
new monthly is being issued as an organ of internationalism and
cultural federation, published by the Indian Bureau. The social,
po!itical, economic and cultural problems of India have undoubt-
edly a direct bearing upon contemporary history and the necessity
for a magazine of this kind to focus the different international
organizations of the world upon India cannot be gainsaid.

The June issue of this periodical contains an article on
woman’s rOle in Rajput history by Ramesh Chandra Mitra,
Mirabai is well known. Inthe days of utter helplessness and decay
of Mewar under Rana Bhim Singh, her father, in order to ward
off the rivalry of Man Singh of Jodhpur and Jagat Singh of Jaipur
each of whom sought her hand in marriage on pain of the country
being ruined, Krishna Kumari took poison and died, imploring
her afflicted mother to grieve not for her who was not afraid of
death. Rani Durgavati of Gondwana as regent raised her
petty state to the rank of one of the most progressive kingdoms
of the day. The Rani of Jhansi, Laksmi Bai, was described by
Sir Hugh Rose as the best and bravest military leader of the

“rebels in the days of the Sepoy Mutiny.

$
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‘The Aunamalai University Journal

The Annamalaij University has commenced the publication

of a journal, the first volume of which is before us. A highly
talented editorial board has, been constituted with Dr. B, V.,
Narayanaswami Naidy as Editor. Of the several articles in the
magazine may be mentioned, Village Organization in the Madras
. Presidency at the Time of the Introduction of British Rule by

C. 8. Srinivasachari, M.A., the Chidambaram Temple by V. G.
Ramakrishna Ayyar, and the Kerala Theatre by K. Rama Pisaroti,
as being of interest to the members of the Mythic Society.

Sri Mukundamala
EDITED BY K. RAMA PISARrROTIL.
(Journal of the Annamalai University.  Annamalai L
Sanskrit Series, No. r)
MUKUNDAMALA is a highly felicitous h
Kulasékhara in praise of Lord Sri Krsna as
. Moksa). Its publication with the instr
Raghavananda called Tatparyadipika jg
addition to the devotional literature in Sanskrit i and no apology
is, therefore, necessary to quote the last verse in the Mala -—

NYIRTEET grgaqiEaEi
ggRTEB TR |

o fmadnr awmmEEi

WY AR FASnar aomy »

‘niversity

ymn of nine verses by
Mukunda (bestower of
uctive commentary of

N. 1,

Buddhist Remains of Andhra Desa and its History
up to 600 A.D,
By K. R. SUBRAMANIAM, M.A.
THIS publication of the Andhra University serves to remind us
of the glorious part in the history of Indjan Buddhism played by
the Andhras and of their maritime enterprise. Though not a
pioneering work, it yet contains, as a result of careful observation
and deep study, a concise account of the famous Buddhist rvins
of - Amardvati, Nagirjuni Konda and other places, in addition to

the general history of Andhradesa up to 600 A_D. based upon
available materials, ;

+ therefore, a welcome -
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It is difficult to accept Mr. Subramaniam’s vicw's'.regardir;g
the home of the Satavihanas and the effect of Brahmanism on t s
status of Indian women, particular!y when the Guptas were pr:u'

heir maternal relations, when the Chalukyans entru.sted t eir
e ns with provincial administration, and when even in Vuayf-
B women served in the secretariat offices. Besides, his
::sg:rri'ption of the Kadamkbas as. _pirates is erroneous, hthaorl::;]h
professedly based on Tamilian tradmor.). I.qevertheles’s. w: ef thz
welcome this book as a vafuable contribution to the study o

Andhradesa and the South Indian Peninsula. &

Bhakiibhandari Basavannanavaru
By M. R. SRINIVASAMURTHI, B.A.
(Karnataka Sangha, Central College, Bangalore.)

BASAVANNA, the Lingayet Refom.\er, has been _ attracting
the attention” of scholars for some t:mc? past and this e)fcellf:nt ‘
Kannada work on the great Vira Saiva is o.nfz more con'tnl.)utmn
to the literature of the Lingayets. As a crm.cal apprecnatxo'n of
Basava's work, the volume before us leaves little to be d'es.xred,
and we find here clearly and well traced.the ‘e?tt:mt tradmon?l
accounts of the Reformrer and his life, his spm.tual struggles in
the cause of the reformation he was anxious to brmg about, 'hxs
relations with Bijjala, his Kalachurya Master, wh.xc‘h, acS:ordmg .
to the author, exonerate Basava from any c0mphc1ty wbe th'e
murder of his king. The democratic fervour of Basavgsvara.s
teachings, which, we may note in passing, are well ezcemplnﬁed in
the -extracts already published by Srima:n Hale Katti anfl o.therzzE
is well brought out. These and an ins1stenc? on .the dignity o
labour, are, however, hardly reconcilable with his t%leory of the
doctrine of. exclusive salvation. It is still a moot pc.nf\t hov..' 'far
Basava was influenced in his teaching by the pl:evaxlxng Saxv:sm.‘
of his day in South India and by the preaching of Kasmergl
Saivism, though Mr. Srinivasamurthi seems to regard the Chola
Saivites as having inspired the Lingayet revival. ' .

The book is neatly got up and contains several illustrations,
Written in an elegant, vigorous and attractive st'yl'e. it serves as 3
good handbook on the study of the Lingayet religion. R

) 1
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A Manual of Classical Sanskrit Litersturs
BY R.VASUDEYA SarMa
{Brivted at A wrngariles Jananubooty Precs, Trickinopafsy

TO deal, however, briefly with the history of the origin and
development of classical lterature in 2 brochuve of sixty-three
PAges is ta attempt an impossibility.

The leamned writer has, therefore, contented himsel by
giving a list of the more impartant warks on kiavya, drama, prose

romances, lyric poctry, the champys, popatar tale, fable and
technical ltaratare as aiso their authors,

Mr. Vasudeva Sarma could well have in
the hook and eatered into details by discussing the place of each
work and its auther and, what is mare important, by an examin-
ation of the work itself on the basis of jis language and style.
The booklet has, nevertheless, served a useful purpose in giving

an idex of the vast fHadd (hat Hes unexplored is the sphere
af classical Hterature,

Sreased tie bulk of

N. L

Four Kannada Dramas
Ashadhabhuti--ny 3 N MURTT Rao,
Savina Samasye—gy VI VENKATACHARYA,
Parijata—~BY B, NARAII K] SASTRI,
Vicharane—py DEVUDR,

WE congratulate the Karnataka Sangha of the Maharaja't
College, Mysare, on the two new dramas which they have pub-
ished. Hitherto, Kannada dramas relied for their plot on the
episodes contained mostly in the Rimiyana, the Mahibharata
and other Sanskrit works, It js true s
Attempis were made 10 trauslste imto Kannada several plays of

Shakespeare and Prof. B, M. Srikantia introduced 2 Jeaven of

Greek calture into Kannada literature. We are glad to find

that similar entichment from prominent works of the world's
authors has beea taking place. drddghashiri (Peice 0.12.0) of
A. N. Mucti Rao 18 a nice adaptation of Molidre's Furtudt
Likewise, Savine Semasye {Price 100) of v, Venkatacharya iz an
adaptation of Fwice Too Muck which itself was based on the
well-known Skeper Awakened of the Arabisn Nights. We hope

One iwenly years ago
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that similar renderiogs on standard lines will appear in due
These books are well got up and neatly illustrated,
s iiaie of the Sudbikara Karndtaka Granthdvali series by
1 ’P‘_"‘;;’;mbm_i Sastri, unlike the other two i based on Pirijata
e cantained is the tenth canto of the Bhagavata, Ta
Agaham}-a ﬁm original have been introduced some changes in
the plot m;g the purposes of the drama on the lines, perbaps, of
order z;;’imgmchar*a Srimati Parigzya. We are confident that
M- D & riei this little drama will misunderstand the characters
0o ff"&; or Sri Krispa, for, as has been pointed out in the
of Nara Kh‘ idea 35‘ to indicate how even the great ones bave
preface, eal!y for their follies. The avthor is guite well known
;o 9::; if;t;}ent Kannada dramas which he has been writing for
or X .
the ,o.'{agefff::;;;’ !:? tz;:}tiramas under review is Devedu’s Vuddrage
. fhe;famaa rendering of John Masefield’s “Trial of Jesus',
be:’ag } dable attempt 1o familiarise the Rannada public with
lgwa }au.{ﬂ:des of the founder of Christianity aad is perhaps
we il show that in the nitimate resort all religions are
“’“;wiat? d ioé we not told in the introductery note of Srigivasa z
ose. Fals 4rh§ca§§y. perhaps, that the forgetting that Siva ang
fistle tiﬁfﬁ gifferent has brought them down into a pugilistic
yisay 4

. L 2 1% the superior of the other?
cide which of them i
\garfafﬁ to de

The Indian Litersry Review
{ Bombay., R 3-8 a year)

s D, B. TARAPOREVALA S0NS & CO., who bave been
Mﬁs”.nw ) a scholar in India in the publicativn of works
assistioh ma;icts, are to he congratulated on their idea of
Dﬁfquzmy record of litetature., The Zudian Literary
a real wand not enly by the articles and notes that
but by keeping the reader in touch with the world’s

on varied s
publishing 2
Revico B
appear iv it,
current Htesature,



CORRESPONDENCE
The Kavus
‘To
‘ITHE EDITOR,
QUARTERLY JOURNAL OF THE MYTHIC SOCIETY,
: BANGALOKE.
DEAR SIR,

In continuation of my last communication to your Journal
(January issue of 1932, pp. 383-385) regarding * The Kadambas of
Vapavasi ® in which a mere reference only was made to the sacred
groves or forest shrines of the goddesses known as the Kuous
(and also as the Vattams or precincts as jn Bhadrakali-Vaszam)
in Malabar, I propose to give a little more detailed account of
them here along with those of other sylvan deities similarly
enshrined in these parts, e.g., $astd or Ayyappan ; Vittekkaran
or Vittakkiran, Nigas or the Serpents, Yakshis, etc. ‘These
sacred forest shrines seem to have been originally all roofless
enclosures open at the top and exposed to the sun and the rain,
though modernised later as they are found now,

The Hindu sacred literature makes mentior of several sacred
groves or woodlands of the goddesses and in addition to the few
instances already cited by me in my last paper, one other not less
important may also be given here. It is there in the old Purapic
legend of the transformation of Sudyumna into a woman for
having intruded himself with his retinue into the reserve forest
of Siva and Parvati described as Umi-Vana (the forest of
Uma or Parvati) at the foot of Mount Meru. It was this woman
who subsequently gave birth to Puriravas, a Vedic figure and the
ancestor of the Aila race or dynasty of kings.*

The temple of the goddess here at Cranganore is a cele-
brated one known as Sré Kurumbakkavu all over Malabar. Leaving
the honorific prefix Sri aside, Kurumbakkavu is explained as
Kuruppa-kavs,- the forest shrine of the small-pox goddess as the

w——

——
* Bhag P. 1%L, 22-35 and Igmd shrew fars
Mﬂmmﬂmimgil .:m:n T

{Commentator Sridbaraswami on Bhes. P. X1, 26-35.)

within the term
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ed to be. The word is Sanskritised as Kurumbas
Vong which may also mean the forest of the Kurumbas (Kurubas)
or the Kurubaka trees. It is interesting to note and' quote here
ohat Prof. K. R pisharoti says about this. He writes thus in
the Bulletin of the Ramavarma Research Institute, Vol. I,-
No. I p- 86 ="' The term Kurumbakkavu also suggests the
“g;e 'idea. For Kuruppa means in Tamil small-pox and
Kﬁ}umbakkavu may well be taken to mean The City of the
Goddess of S mall-pox . We do find Kurumbak_kavu Sanskritised
as Kadalll.o‘"’“"a”' as found in th.e expression Kadambavana-
o applied to the goddess enshrined in the place, but this
g::krili“ﬁ"n' as is generally the case with such Sanskritis-
o is not to be seriously taken into consideration.” And
‘uon?"(itaﬁcs are mine). One apparent instance of inaccuracy
::;elessness here is that the temz' Ka\fu, rendered as FPana in
Sanskrit, 18 explained as the City . mSteéd .Of the grove.
‘Howevel'- one thing is clear that Mr'. Pisharoti’s ‘mformation was
ot well sifted and verified before. it was c?mmxtted to writing,
Technically speaking, the central idol here is that of Siva, and
’ghe goddess is only subsidiary in form, but practically the temple
is hers, and is known and obser-ved as'such; and her image has
’b;:en ;eproduced and is now available in colo'ured print for sale.
Attach ed to her sanctum sanctorum, there i3 a smaller shrine
; v ple completely and permanently shut up on every side
with walls and roof, the secret contents of.which therefore remain
“nknown 10 all including even the priests. It is a regularly
con,tmcted temple now. But there are sacred open enclosures
hin the premises : (1) one on the eastern side not

out ed and therefore coverad with creepers and pther

local deity is regard

well clear o :
owths ; 2 another on the wes'ter’n side with a roughly worked
& within known as Vasiirimila, the small-pox goddess

pg a variant of Masiri = small-pox) to whom the
a red liguid (probably a substitute for blood) prepared
with saffron powder a.m'i. lime, are offered .for protection from
oo Sangerous epidemic, fmd (3) th.e thnrfi. .nearly a furlong
(urther away to the south with a small idol within, which is the
e mow known as Kufumbayamb'alzm (Kurumba + Ambalam)

gummba"h'i“e‘ These are evidently the relics of the Qarfy
ot e Further the Pujaris were, till very recently, pseudo-
state. . £ an inferior caste. The annual cock festival—during

( Vasiri Dei
Jibations of

LS
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which the animal i
nnmbcr:\u:‘;\s\:‘:\al 15 slaughtered and offered in sacrifice in )

. tne n large
are freely indulgedso'”gsbme openly sung and intoxicating dﬁ:i’
castes—is &till g 0 by the devatees of the Nair and lower
prophet Fulich oing on. The temple  had H :
Fight pmh(‘c :ﬁ(’m(u to direct its affairs and his ;n\g lnspu:d

. This is one of . is flock in the

. the t
centres ypical and t i
her ﬁcr::: :[:(;abar of the cult of the Biack \"“;d“(;m'L “‘;(D’Qf‘af‘l

g L4 es X
another centre ;;r:;.ble aspect.*  Mookkola (.\lukti-;t‘halal::;) s
north of GurUVayu: -goddess worship situated about ten miles
whete, not far away ‘f“m‘hé hPonnani Taluk (British Malabar)
roofless enclos om the regular temple, there i
in the midst of a seered o 1001 Of big round seboies pited
and holier in vmzecre;i grove which is treated as more important
the goddess D + Of 13 greater divine sanctity
the Subti of the gar ronipped in pure Brahmi’rai:a‘:dw:{"e:
congidered to be v’n!e cult ( Dakshinachira). This den& is
ex(‘-eme or o . .ana~durga or vana-devi 0 ] y. l
o PPOSite instances are oiv . Only two typica
& S given here, but more can b€
>asta or Ayya .
woodlands and gm:’;“ ;;isar;‘o%her deity simijarly enshrined in
the Malabar co ' sartnes are found
. s 2
most importan(,uan':;y'~ I"h? Sabarimala Pagodc:“i:.re:n: ‘L("::;
July issue of 1930 ( In giving a detailed account of it i
Tyer has dealt wi pp. 80-57) of OIMS. M nt of it u.\ the
also memionetd with th.e cult of Sista a; ;z’rca‘tr.l L. A Kisbel
vancore, | shal?“t‘;r 'portant centres of his w:::: {ﬂd lh:s
and British Ma!;ba:refore' confine myself to one or lwopin‘:'ocl:in
Cochin State situat;d Ol:"these Tirupallakkbarn is one in the
on the wmain road sj 'ee or four miles south jchut
divine patron of [:lde-' This Sasta is comideredoftoT:Cb“ﬂ
Namburi families of arning and also the tutelar d : h
related to me thepefnlllm anam village, one memyb:o fOI h"c:
. . of whi
The shrine .. -ollowing interestin
fenad Boa ;vaf; originally a roofless one i temple legend -
min of an ancient Nambyri hOus:e‘;' ﬁbOV:. " ve:'
ituated close bY

~————

* For further informati
» . ation, the read

puram ' published i . et is reflerred ] ~—

Mythic Socicty \l/:l ‘b;locmb“ Number of the l;,:n meer in “Mahodaya*

published in th’ Ba!l " X and Prof, X. R. p; a _f"r Jonrnal of the

. e Balletin above referred o d' tﬂurmu criticism thereot

of Q./.4.5., 1931 and reviewed in ibe Jaly Number

PR
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(Mazbamzaldm by name, now extinct) went to the shrine one
morning 2nd finding the corpse of a cow lying in the sacred
precincts sorrawfully exclajmed ‘Alas! What a calamity it was
cred animal was killed in that holy placel’” On
hig usual visit 10 the shrine next morning he found there a
yiger, pamtber of feopard lying dead being pierced with an
arrow at its chest. “ Ab 1’ he exclaimed in wonder,  how guick
and merciless, though just, was the retribution!’ mecaning, of
course, how 8000 the wild animal that killed the cow met with
its death—the just punishment at the hands of the presiding

{ paciﬁcation of this deity, the learned

god. And for permanen
d the roofing and thereby the

Brahmin recommended and ordere
shrine at the top; and it was accordingly

closing up of the
seconstructed with closed roof after the ordinary model. Clhamra-
pallam iS &R ;mportant shrine of $asta* in the British Malabar
sitnated on the river-bed 2 jittte below Tirundvdya and
‘Triprangode on the Bharata or Ponnani river of which the
Sanskrit name i8 Nila. All these holy places are mentioned
with brief accounts of or allusions to their fegends, as Sambara-
kroda, Nava apd  Svetdranya tespectively in Uddanda
Sastri’s Kokila-Sandesa (sec verses 69-74, Part I). Sasta is
sented 2s mounted on 2 quick riding horse with bow and
hands for hunting. He is also known as Bhita-
bharta and as such seems to be akin to Siva to
s are generally applied, and is propitiated
with prayers and offerings, especially for protection from the
evil influences of the malevolent planet Saturn.

véttekkaran of yéttakkarav is the third deity ensbrined in the
forests oOF groves: He is the hunter god, that is, Siva represented as
Kirdta, & huvt€h in the Puranic works. The story of Arjuna’s
penance to please Siva, 'the jatter's appearance on the scene as :
hunter, the fight petween the two, Arjura’s defeat therein anc
Giva's reappearance in his own form and grant of Arjuna’
pxayers—-this s well known to all to need repetitios

that such a §2

repre
arrows in his
patha or Bhata
whom these epitbet

tory is too

ho is represented by 2 rough boulder as worked an
\it) is said to be a storm-god, s, the directc
and the destruction at collapse by vialer
for a session of the Hinda Mahasabha recent!
ya is atteibuted by the tocal people to it

« This $asta W
by Nature (Swayambl
good or for evil;
pandals put up
held at Tirondvd

revealed
of storms for
storms of the
arcanged to be
wrath of this god.
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here. The important shrines of this deity are chiefly found in
the British Malabar where one branch of

the Zamorin's family at
Kottakkal worships it

as its tutelary god, and some local
chieftains seem to regard it as such in their households, The
dagger is his special weapon.*

With a few exceptions perhaps, the shrines of these deities
are resorted to, and their cults are called into service for miracu-
lous cure of devil-possession, protection from evil spirits and
exorcism ; the inspired prophets who form a conspicuous feature
of the temple service in the lower or degraded form, act as the
media for communication with the spirit world.

The sacred groves of Nagas or the Serpents may be found in
almost all the compounds of the Malayalee houses in sequestered
and uncleaned corners reserved therefor, and the Yakshis and
other minor spirits may be looked for i
exacting or receiving homage and offeri
travellers. All these cults,
general body of reformed m
priate places according to th
had their origin in the primit
and deification of the depart

n the wayside groves
ngs from the passing
though now incorporated into the
odern Hinduism and given appro-
eir merit and status, seem to have
ive age of magic, animism, fetishism
ed ancestors, heroes and heroines.

K. RAMAVAKRMA Raja.

+ Cochin State, for 1104 M.E.
(1928-29).

“to thoughtfal

EDITORIAL

, Mythic Society has again sustained
DURING the ,qu;r:e:;eatt?xed :hree of its most valued members.
a heavy h.).ss int ho was so well known as a great industrialist,
Sir Dorabji T“:.};nthropm and merchant prince of India was
bulinel"’::;'vﬁc;_l,residem of the Society and evinced a keep
an Hopor y

. the well-being of the institutjon.
s the affairs and ,
interest in' !

i L ”galore was
B- swami f B1

. ho was an enthusiastic member of the
another bus.ln“;l‘l':;;us‘]:ana Mr. Karpur Srinivasa Rav, Retired
Society. Rillasa in Mysore, assisted the management of the
Chief E‘nl.lueel’rly days in various ways. We offer our deep
Society in its Cah bereaved members of their families,
condolences to the **x
her Heras deserves the congratulations of all of us op

Rev. Fal mination of the First Historical Congress arrang-
sful t(:pices of the Bombay Historical Society, It is a
he;‘;l gratification to us that Pr. S. Krishnaswami
matter of spe f the founders of the Mythic Society, delivered
Aigengar, .one ° | Address. The realm of history has been
the Presuientl:a forwards and backwards and the mosgt recent
mepdin‘. bot research in India has pushed back our

sheeological cient India by at least two millenniums; and the
knowledge of an has conquered new realms in which Indian
work of schplafs t found a home and flourished. Numismatics,
culture in the.paso,‘raphy' painting and literature, in addition
architecture, icon portant material for our cuitural history, have
to contributing lﬁm]ds of research for verifying and revising our
‘opened up aew ?ent India, and its place in the world’s heritage.
knowledge of an‘;; therefore, be done for the promotion of enter-
Everythi“":zzl;véry material of any importance, for its presery-
se to co

pri " and for its utilization by. expert hands,
ation in the country e

the succes
ed under t

s moral and mental equipments for the study of
[mcu:l in:ﬁilosophy in the Modern Review for May. 1932,
the Vd’;:{lanand’ says that Vedanta has been supplying food
Swami Ni "minds wherever it was known and that its influence
- the land of its birth and development,

extended faf .
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Empedocles, Pythagoras and Socrates were imbued with its
spirit ; the whole philosophy of Plato was deeply coloured by
Hindu thought ; Aristotle and Plotinus were inspired by Vedantic
ideals ; and when the progress of science and free inquiry libe-
rated European minds from the dominant beliefs of Christian
theology, attention was again directed to the thoughts of the
Vedanta, Schopeuhauer, Colebrooke, H. H. Wilson, Charles
Wilkins, Roer, Cowell, Bohtlingk, Max Miller, Paul Deussen,
Garbe, Venis, Davies, Sir William Jones, Thibaut, Jacob, Victor
Cousin, Frederic Schlegel and others came under its influence
and popularized the lofty ideals of the Vedanta jn the Old
World and the New. Vedanta is not a speculative philosophy
taking pleasure in the formulation of abstract thoughts but
it intends to solve the problem of reality, the riddle of life
and universe. It pursues knowledge for its own sake and compre-
hends everything in its broad sweep. Ry Sidhana Catusyaya,
i, by being able to discriminate between the rea) and the
unreal, by renunciation, self-restraint ang by the desire for
liberation, Vedanta philosophy is understood and altained. And
the knowledge of reality destroys desire after objects which
are unreal and the pleasure of the Vedantin lies in that he
knows that by the knowledge of which everyihing else in
the world can be known.
s

. Dhirendranath Mukhopadhyaya writing on the Knta, (iupta',
Saka and other eras in the June issue of the same  journal,
remarks that with Dr. Fleet fixing the epoch of the Gupta era
at 319-20 A.D. and with M, Sylvain Lévi jater on publishing the
synchronism of Samudra Gupta with Meghavarna of Ceylon
¢.A.D. 352-79, a great deal of uncertainty about Gupta chrono-
logy was removed. But several other references (p. 850; led 10 a
fresh examination of the subject and the results are given in this
article which is to be continued. He appears” 10 regard the
Gupta to be the same as Vikrama Sasivat, seeking justification in
the chronicles to which he refers. Jf so, the carly Kushans,
the Imperial Guptas and the Buddhist Achiaryas must be of the
same period. Dr. R. Shama Sastri would begin the Gupta era
about a century earlier than Dr. Fleet apd according to Ur,
Bhandarkar’s reasoning in 7.4, (June 1932), Pushyamitra becomes
the inaugurator of the Krita or Vikrama epoch in 57 B.C. Dx.
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however, cannot be reconciled with the

ar’'s view, Rhe X
Bhandark e Hathigumpa inscription which refers to

epted date of th '
:’Z‘;hi;amiha and Satakarni. "
— inga Cult in India is the heading of an

. ngl"ﬂ:“‘tﬁ’ CI)(E. ISJ::'gm the Annais of the Bhandurkar Oriental
amc-le byP ona (Vol, XIII, 1931-82), in the course of which the
lnmmfe.‘ o'sses the theory till recently held that the Linga Cult
author d,s"tnerior to the period of the Imperial Guptas. Referring
' m:)per significance of the Sisnadeva occurring in the
he seeks to establish the antiquity of the .cu]t as
back from the Parasurime$vara of Gudimallam,
. iption of Bhita and the Dhamek Stiipa and the Basarha

thg l-nscrpre'ferred to in the Indian Archzological Reports.
g ferences to neolithic times are to be found in the
Furthe? lrle ction of the Madras Museum. It is also interesting to
Foote Coh et Przyluski derives Linga from an Austro-Asiatic original
observet: the cult as un-Aryan, referred to in opprobrious
regarcs Rgveda and borrowed from the aborigines. He
: ays th;t the cult flourished in the Indus Valley in the
P ”{urthef.s . iod, fusing with the cult of Siva in the epic period.
Revedic lz::v is‘that the Rgvedic Sidnadeva only implies pleasure-

was no
to the pr
Rgveda,

dating further

and
terms- in the

¢

_._Anotbel' It has to be pointed out, however, that the condemna-
s?ek::'the practice of worshipping Si$nadeva occurring in the
tiQn

. emnation of aboriginal practices at the time
KgYeda m;:;;::;dthe Phallus. What is known as the Linga Cult
.whvlCh wo:he Tire or Agni Cult, Linga itself being only a symbol,
.s‘lrea“’l')l the Agni worshippers followed it as a symbol, repre-

° doub the ‘triangle and the Phallus as the receptacle and the
sented b¥ ectively, while the Soma Cult people took the Yoni as the
flame re:p\doo;l and the Phallus as the Sun above, Reference may
C::c:: m;de to the Tri$ila and the Tripundra of modern times.

2 *%x

In the Makaraja’s Sanskrit College Magazine, Mysore, for

i1 1932, Sri Krsna Brahmatantra Parak3la Samyamindra
Ap_rl :yalavaru’s work called Mégha Mala which is edited and
Svaf'.‘;:ed by Mahavidvan Karur Seshacharya, is concluded. It
?ubh strological work of some importance and deserves to be
lsu:‘;i:hed in book form, particularly as it gives the planetary
p

jpfluences on countries. 5
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Prof. Kokileswar Shastri considers whether Sankara was a
pantheist and answers in the negative in the Review of Philosophy
and Religion for March 1932. For Sankara has shown that
what has no self or nature behind it cannot be put to any
use in practical life and that both unity and multiplicity
cannot be held to be equally real. Ip his own theory, the ‘ One’
is'the Reality which has a ‘nature’ of its own which is self
sufficient and independent (®a:R%) and which is permanent}
eternal and which for ever retains its own uniform character, and
is not subject to any change. What is observed is the illustration
employed to bring out the relation between the Absolute Reality
Brahman and the appearance of namariipa. Every true cause is a
centre of power and it is a source of power which is liberated on
the occasion of its stimulation by something else. The relation
of the underlying principle to the objects is not the same as the
relation of one of the objects to the others. And elsewhere
Saikara criticizes and refutes the theory of Pantheism. Vrittikira
says: "*A thing cannot be one and also many at the same
time. If the ‘one’ be real, the ‘many’ must be unreal, and
vice versa. When an object is changed into various forms and
qualities, it loses its oneness, it is now Composed of many
forms, etc.” Since it was one, which is now present in the shape
of many forms, its unity has disappeared, Brabman is thus
something composite, manifold in its natyre. This is the view
of divine immanence ; there is thus a Saminidhikaranya between
Brahman and the world. This idea of Vryittikira is correct.
Because, these manifested changes, no doubt, constitute the
world ; but Brahman transcends them all, and hen
and distinct and distinguished from them. Brahman has got a
nature of its own different from the changing objects—names and
forms. It has appeared as the world, has assumed the forms of
namarapa, remaining unaffected by these, in its own nature. No
finite form can adequately manifest It. The world cannot reveal
the depth of divine nature. It exists beyond all changes, all
transformations.
the form of the world. In and through all changes, the identity
of its essence can be recognized. One cannot, therefore, look
upon the nature of Brahman as composed of these changes.
Again, its unity does not become composite by the productions
of nimariapa like a tree composed of its branches, flowers,

ce it is separate, -

It is not its entire nature that has appeared in
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stc., but Pantheism reduces finite self also t.o cer'ta.in states
ind activities. The real nature of the finite, empm.c?.l self,
however, is what underlies those relations and qualities, un-
iffected by them. Thirdly, it is the essence of the conscious
self to be for self, to distinguish itself from a)].other things.
For, how can the finite minds as consciousness, 'mt.erp?netrate
or merge into one another? Yet in the Panth.e:st;c vx::w, the
nite self would lose its owa svarapa, merging in Gods‘ co.n-
sciougness. Fourthly, that Aima is one and many in its
nature cannot hold good according to Sankara, for Atma has
no parts like the cow in the illustration,

Hence what constitutes the essential nature of Brahman
remains the same, is not changed and affected, under th? app’ear-
ance of the changes of nimaripa. As soon as the mfwdxﬁczx.trorls
of nimarapa appear, our Avidyd imagines the underlyl.ng unity of
Brahman as entirely reduced to these nimaripas, as xf.Brahm.an
has become Savayava, 7.e., composed of parts. But in realxty.
Brahman retains its own unity. Hence, says Saﬂk:.zra, ou_r Bufldhx
imagines Brahman to be composite through changm'g namaru.pas
jmposed on it. Amongst other argumenfs of Sanlfara agahn'wst
Pantheism may be mentioned the following : (a.) The qualities
or relations are accidental, produced by stimulating causes .and
not therefore permanent; (3) No _co-ordination is possible
between & and H%l{—-'-Brahman and the World; (/) The final
emancipation is to get rid of many—pleasure,‘ pain .and' other
changes—to be free from their power, which is impossible 1_f the.y
constitute the nature of self ; (#) The real nature, of a thing is
what lies behind the changing states and unaffected by. them,
and (¢) ‘Knowable objects’ being 94, they work in the interest
of the self which must. be other than these and they cannot,
therefore, be held as constituting the nature of self.

¥

In the J.R.A.S. for April 1932, the Usas Hymns of the
Rgveda translated by ‘the late Professor A. A. Macdonell has
\;een published. This work of a scholar who spent a whole
life-time in Vedic studies deserves to be made available to
the public.

**x
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K. P. Jayaswal further elucidates the Saka Satavihana
problems in the March (1932) number of the Jonrnal of the Bikar
and Orissa Research  Society. Sandanes and Mambarus of the
Periplus are identified with Sunandana of Bhigavatapurana,
Mahendra Sitavihana respectively, thus abandoning the Sita-
karni and Nahapana theories. [t would thus follow that the
Saka Silivihana era of 78 A.D. commemorates the victory of
Kuntala S&takarni afias Vikramiditya [ over Wema Kadphisos
at Karur near Bahawalpur, Again, he also reiterates his belief
that Chandra Gupta Vikramiditya of the Imperial Gupta dynasty
was preceded by his elder brother Rima Gupla and that the
latter's wife Dhruva Devi was subsequently married by Chandra
Gupta however repugnant such a marriage may be to Hindu
ideas and he secks to support his views by literary tradition
and epigraphic evidence.

L]
L 4

RBulletin of the Musenm of Fine Arts for April 1832 has a
short note on ‘A Vaishnava Relief’, a marble slab claborately
carved in high relief, probably of Rajaputana origin and beleng-
ing to the twelfth century A.D. The material illustrated is
that of the wmedimval Purapic Brihmanical mythology, from a
Vaisnava point of view, according to Dr, Ananda Coomaraswamy,
All the three members of the Hindu Trinity stand in niches, four
handed and with atiributes amongst which the Vedas with
Brahma, the Trident with Siva and the Mace with Vispu are
clearly recognizable, representing (he says) Dattitréya in the
three aspects of Visnu. The central panel refers to Mahéia. The
N.avagrahas are also represented, as well as the Seven Moathers,
The representation of Ananthasayana resting on the Cosmic Sea
is also there. With due respect to the views propounded in the
note, it may, however, be observed that Siva, Visnu and Brahma
are here represented independently each with his attributes and
that the characteristic central panel pointedly brings out

the
trimarti aspect of Brahman.

¥
In the Journal and Proceedings of the Aswatic Society of
Bengal for March 1931, Giuseppe Tucchi contributes an illumin-
ating and interesting article on Animadversiones Indice, dealing
with Yogichirya Maitréya and Buddhist Tantrism. The Siddhas
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like Maisyendranitha who tried o harmonize Mahiyina Bud-
dhism and Hinduism; the ideas that are common to the
Siddhas and to the Saivas as well as to the Buddhist_ Tantras;
Siddha Charpati the guru of Minandatha Matsyendranitha; the
different Nigarjunas, the Madhyamika teacher or the erdantin
Nagirjuna of South Kgsala and -the Siddha or ‘Yagachirya
Nigirjuna of Kahara (modern Karac-l in the Sataﬁra district) 'an_d
Hstly the Tibetan Tantrism with its cult.of Dikinis and Yoginis
are all dealt with. 'The subject deserves a more elaborate
treatment in his hands at an early date.
**x

Writing on Hindu Culture and Greater India in the Zra-
buddha Bharata for June 1932, Suniti Kumar Chatterii refers to
the cultural unification of India proceeding simuitaneously with
the cultyral conquests of Ceylon, Burma, Siam, Indo-China,
Indonesia, Afghanistan and Turkes}an, etc., as well as to the
‘transformations in’China, Korea anq Japan owing to contact with

spiritual forces from India, - This is contrasted with the devastat-

ing havoc played upon the cultures of the South-American peoples.
The value of Indian culture in these foreign lands is also compar-
ed with the Christian spirit in Europe which assimilated but did
not destroy the ancient cultures in the lands where Christianity

was propagated.

**x

Miniature Painting among the Jains is ‘an article written for
the Jaina Gaszette (April 1932) by Norman Brown, to be elaborai-
ed in his forthcoming work on the Kilikichiryakatha. I?r.
Brown regards these miniatures to which he refers as the only
known survivals of painting in Western India during the twelfth,
thirteenth and fourteenth centuries, while the eleventh, twelfth
and thirteenth century miniatures in MSS. from Nepal and Bengal,
constitute the sum of painting for all India during that period,
No traces of outside influence exist. The art in the palm-leaf
pictures comes nearer to the fresco painting in the ceiling of ;}xg g
Kaildsanitha temple at Etlora, though it could not have been
derived from there. With the introduction of paper in the middle
of the fourteenth century, a change was observable and the
paintings became more delicate, perhaps influenced by the art of
Persia.

10
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In the Prabudiha Bharata for May 1932, discussing why
Buddhism lost its hold on India, Edmond Holmes considers that
in order to understand Buddha's teaching, it must be affiliated to
the spiritual idealism of the Upanisads. For Buddha was the
practical exponent of that philosophy and while the Upanisads
taught us what we really or ideally are, the Atman and Brahman
being ideally one, Buddha taught us how to become what we
really are. Had he denied the soul, had he meant by Nirvana
annihilation, his teaching would not have dominated in India for
a single day. It was the monkish interpretation of his teaching,

as preserved in the Hinayina, which helped to alienate India
from Buddhism, coming as it did with the emancipative trend of
Buddha’s teaching, its revolt against ceremonialism and its
exaltation of conduct above ritual.
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L. A. Knskna Iver
Survaprasad h}ﬂirojar
i;lamta Pcasad Jan
unjab Universay 13
5. T, Moses “\. ‘L)bruy
S K. Kajagopala Iyer
E. ML Seppings .
C. Viswapatha Kao .
AV, Seshachar
S. Shamanna, Complm“er' ’
H. Nowroiji
D, Venkarramiah
K. C. Proctor
S. Parapavitana ..
K. Kamacarma Kaja
B. V. Rama Ivengar
K. R. Venkatraman
Curator, Govt. Book Dcpo! ’
K. I Puitanna Cheny i
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Books received during the
30th June 1932

A————

Presented by :—
Madras University— '
Sphotasiddhi with the Gopalika—by S. K. R, Sastry.
she Calendar for 1931-82: Vol, 1L
theonian Institution, Wa’h)ngt.on.- .
’.:“he Age of the Human Race in the Light of Gealogy—hy

S. Richarz. . ,
Recent Progress in the Field of Old World Pre-history—by
¢. G. Maccurdy. |
The Tell En-Nasbeh Excavations of 1929: A Preliminary
Report—by W. F. Bade. ' ‘ .
Ancient Seating Furniture in the Collections of the United
States National Musesm—by W. Hough,
s of Aboriginal Decorative Art in America base;d on

spect ! . ] :
Agpecime"’ in the United States National Museum—by

H. W. Krieger. )
Elements of the Culture of the Circumpolar Zone—by

w. G. Borgoras.
Jesse Walter Fewkes—by J. R. Swanton and F. H. H,

Roberts, Jt- .
The Narrative of a Southern Cheyenne Woman—by Truman

Michelsop- .
¢ ot Hydevabad—
" Hyderabad Archzological Report for 1928-25.
t of Mysove—~
« Railway Department Report for 1930-31,
Mysor public Works Department Report for 1930-31.
_\’(y's:rﬂ rajasagara Works Report for 1930-31.
Kris naReven“e Department Report for 1930-31,
Mysore Department Report for 1930-31,
¢ India, 1931 Vol. XXV, Mysore, Pt. lI—~Table

e Prakase Preess, Bangalore City—
1savasya Upanishad with Sankara’s Commentary (Sanskri
—~by Y. Sabrahmanya Sarma,
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Messrs. v
K. Krishnamacharya -
i‘é‘ﬁ"rﬁ;@sﬁ:‘zmif‘ijt the Royal Historical Society : IV Series.,
H. A. F. Bract - -

{l 1\;}({’:’““l)iplr)matic Representatives: 1659 T80,

Pit+-e Authors—

Sri Krishna Parijata Nataka—by Bellavi Nar

Vicharane—by Devudu.

‘The Philosophy of Islam—by Khaja Khan,

Sri Krishnara)a Wodeyar Bahadur-ravara
Prakarana—Dby Srikanta Sastiy,

Government of India—

ahari Sastyj.

Kfl“‘.\ﬂi\ Yatra

List of Ancient Monuments Protected under Aet Vi of
1904 in the Province of Bihar and ()riss.‘l—-—by Moulvi
M. H. Kuraishi.

Rock-Paintings and other Antiquities
Later Times—hy M. Ghosh.

GCovernment of Travancore—

of Pre-historic and

Travancore Administration Report for 1930.31.
Karnataka Sangha, Mysore—

Savina Samasye—by Vembar Venkatac harya,
8. M. 8. A. Sabha, Tiruchanur—

Dwaita Siddhanta Vichara—by H. Subba Rao.
Messrs. D. B. Taraporevala Sons & Co., Bombay-.

Best Short Stories of India: Vols, | acd H—bhy p, Atkingon

Neo-Hinduism—by D, V. Athalye, '

Rock-Cut Temples around Bomb:ny——hy K. H Vv
K. 8. Chandrasekhara Aiyar, Esq.—

An Englishman Defends Mother Lndi.\--),)- Ernest Wod,

Esoteric Christianity—by Annie Besany,

Thevsophy and World Problems—y

The Great Plan—by Annie Besant,

Brahmavidya—Dby Annie Besant,

akil.

Annie Besant,

Theqsophy and Maodern 'l'lmught—))y C. Jinaraja Dasa.
The Nature of Mysticism—by (. Jinaraja Iy,
The Asiatic Society of Bengal—
String Figures from Gujarat and K:uhiawar——by James Hoinell,
Swedenborg Soclety, London-—
Heaven and Hell—by Emanual Swedenborg,
Life of Emanual Swedenborg—bhy G, Trobridge.
Religions Thought of India—by L. B. De Beaumont.
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