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THE BHARATA DHARMA

Sadhu T.L. Vaswani writes :—The ** Bharata- Dharma »
me for its noble aspiration to interpret t

the modern spirit. Great is India’s destiny and great the mission of the
Hindu Dharma in the new age. May you and your work be
singly blessed in the sarvice of Satyam Sanatanam |
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THE LIVING SOUL.
By
DR. H. W. B. MORENO.

Is this, then all? To thrive upon the Earth,
Like ripened fruit to fall—no more in worth ?
Why gaze I raptured, on the empyrean blue
And look amazed, upon the sunsets hue ?

Why do I scour the starlit midnight skies,
While the tears gather in my longing eyes:
And why mine ears still catch the melody
That the spheres peal in rhythmic rhapsody ?

Is this Earth all? To live from day to night,
To eat the morsel given in fitful plight,
To sleep within my crib; and qalled away,

. To fill a length of earth,—there to decay ?
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Why does my soul, when filled with mystic leaven,
Range far beyond the Universe to Heaven ;

And answering to the mighty clarion call,

1 soar till Barth becomesa little ball ?

1t cannot be. My being cries out, no:

How can immortal from the common grow ?
What earthly limits bind the Living Soul
That all embraces,—one harmonious whole ?

Awhile we linger hers, to fly unseen,

o what we are to be and once have been ;

is truth the stars declare, on Earth the clod :
%ut One abides, by men proclaimed as God,”

e
)

¥
{

;S,ASTRAS JUSTIFY TOUCH POLLUTION 9+
d / By

MR. B. SiTARAMA Rao,

Advacute,

Pollution by touch is called in Dharmasastra literature lSprashti‘.

Sprashti is involved in the direction ag to Soucha or purity. Soucha
consists aceording to Atri in

A7 aRETa ganarafial: sisy ey

111 . H . . o .
Abliakshya pariharasche samsargaseha pinvinditai ochareshi vyavasthongm”

*“ avoidance of prohibited foad, association with persons who are not
blameworthy and pursuit of approved conduct.” .Under the heading
blameworthy persons, Vijnaneshwara groups various . persons among
others—people living upon termples, village purohits, vendors of spirituous
liquors, the drinkers of them and lastly Swapaka literally the eater of
dog’s flesh or the chandala, The same purification is prescril;ed fora
I%%) that is a person tha ips i
temple for three years for money, a Nastiks {, Z an atheis:, Z :::;I:altlilk:
i. e., materialist, a brahmin living an improper life, a man guilty of grave

8ins, a Woman in menses, a pasupata (certain classes of Saivites) and a
Chandala. The preseription js :

T T T e /

* Mr. Sitarama Rao deals with pollution by touch mainly., The absence of Sastraic
basis for pollution by, approach in the case of the * untouchableg * ig a8 obyi
inference, ‘ Obvioua

NS Wwe
- }) . QP .
E 4 | N(E}

4
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g8 FEAFITT.

setease jnhrumms/m«/

a plunge in water with the cloth on. The word chandala technically

ors only to u class of persons born of a Brahmin mother by a Sudra
the issue of a prohibited connection of the worst type. Other
o the result of improper unions and are regarded as

ref
father—

classes who are als ' '
belonging more or less to the same grade are, Nishadas who live by catch-

ing fish, Andhras who live by killing beasts, and "Pukkasas who live by
killing animals that live in holes. Chandalas and Swapakas are the
g supposed to eat dog’s flesh and they were the

t the latter bein -
lowes One may recall in this connection, the beautiful

King’s execu tioners. | .
incisent in the Mrichakati where the chandala executioners resent their

being called Chandalas “ -
A AT 374 e AT e A afy At wafa arA A man
LU -

¥ 9 sizi@ne !

“ Duraka, Na Fhole oy, chandula  chadalokale  jida purrih vaj;;f Yebi
bhavanti sudhun te papade fe chit chandaled”’ '

« Ohild we are not chandalas though born in the chandala e]ass’:
They are chandalas—those sinful people who persecuts. ‘good men.
By upalakshana or interpretation by analogy the definition h.as been
extended so as to include various other classes of persons who either by

on of their profession or by reason of their uncleanly habits are
reas

garded as unworthy of agsociation by decent people. For instance
o

Hemadri would clagsify the washerman, the goldsmith, the shoe-maker,
e

hunter and the bamboo worker as grama or village chandalas, The
t:legilra,em Smrithi places the actor (nata) the boatman and the Bhilla on
n

. ita or a fallen man is also treated in the same
¢ ting. A putitaor a fa .
the same f;;)emidri does not regard the Mlecha differently from the

mannper. ed for the time being ; that

handala. A woman in menses is also so regard

andala. A Is '

? by reason of the uncleanly condition of her person. .

i8 Srlrh 1o however is not an unyielding rule, that is to say of universal
eru

lication without reference to time, place fand circumstances. For in~
applica

tance according to Atri . X - P
8 rqa Faiy 29 R0 3 IeRAT T & vy eafeq faag |

U
oY e . . (it H‘I,‘{’.\"lu Sl)?'llb‘h//b‘tt
o gitgne prahrupeshchn wleeshwehe St
“ Devayutre glcaheshn it}

; idyate”
s prashtir na vidy ) ) . e
. . i es, in all festivities there
“in temple festivals, in marriages, during sacrifices, i

is no pollution by touch™ nor on the following oceasions
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g 9o damas)

“prakara rodhe, vishama pradesha sene niveshe”

during sieges, in camps or in dangerous positions nor in respect of

JIERTY TTHT Y 0N T By AT |0F T qftoRg |
“prapaswaranye, ghatakecha koope, Dronyam jale kosha vinirgatamcha swapaka

Chandala parigarhetu”

of wells in wilderness, water reservoirs flowing out and so forth nor in
respect of the following articles
ATAE T, TR, Pew woanm: W Wiz e o R

gy |

“ardra mamsam  ghritam tailam, snehascha  phalasambhava antye bhanda
sthitha yete nishkranthah sudd; mapruyuh”
* flesh, ghee, oil and vegetable fat get pure when
the pot of the antyaja (Chandala). Again,

Fafeudl ac5ed aamia Faad qenia Fafeas: eog AR R E

“Chikitsako yat Kurute, tadanyena no sakyate,
bhavati nityishah”

‘What the physician can do, cannot be done by others and therefore touch
does not polute him” It is also contem

might disappear by healthy association
Parasara

RIS 1o el e saaeR an e FoRARa fm: sy AGH
“Madya mamsa ratam nityam wichkarma pravartakam tam sh
nityam viprah swapakamiva durathah?
The brahmin shall shun at a distance like unto a swapaka,
is addicted to drink and flesh and pursues improper oon
those who are devoted to the brahmin,
flesh and who observe their duties.
Dharma Vyadha (the pious hunter) in t
pollution. SaysManu,
AR g o MRaenan o9 SGorehe 3% wgnafeny .
“anaryatha nishthurtha,
kalusha yonijam”

+they are taken out of

tasmat chikitsakoh sparshe suddho

and proper conduct, Says

udram varjayen-

the sudra who
duct, but not
Who are not addioted to drink and
The brahmin that wag directed to
he Mahabharata never thought of

kruratha nishkhriyatmatu purusham vyanjayantiha loke

* Improper conduct, harshness of speech, cr
are the distinguishing marks of g * Kalusha yoni ” or Chandala,
The distance at which they are to be kept depends on the practice of

the country @ﬁa’ﬁﬂ([ﬁ APTEIY  * Loka
(Parasara). The practice may vary in

uelty and negleot of duties *

vyaraharat avagantavyam,

different places, If it can vary

Plated that polluting quality
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according to place, there is no special reason why it should czz;d\s:z
according to time and circumstances. The rule. that w'a,s' onidered
proper or necessary at one time, when the hered%tafy prl-nclp ;a e
in all, could not be enforced when tl.la.t principle is nthat ger
universally accepted, even in matters religious. The classc;sd o o
grouped with chandalas in the Dharmasastras and acco;-l e e
treatment are no longer subject to that treat'ment. A1:not e.r mgthe
be noted is that the Smrithis enjoin prayascl'ntta or purxﬁcatxonhsn e

that is touched but prescribe no penalties to tI?e man. w. :
o by his touch. The whole scheme is subjective an
pouute(‘l o‘thersThe penalties that should be imposed on the other are
o State or the Society to be determined according to
i avall, O O The grama Chandalas, the artisan classes, were

. i ces. . :
time and circumstan ndalas were, in 8pite

never required to keep aloof in the manner the cha' sing quality
£ the prescription of the smrithis in respect of their pollu.mg a g . .
0 Ie pmatters religious, there has been a progressive liberalisation,
n

marked—as to amount to revolution. I

a ge| afer A qreagfAd Ty A SEEaRERId !

" ) I d t ’ 9 ? : ], U 2 3/ J v lt

L 0[ ( /l( . rmain, na chasja ratama
warayae n';attnl «a .J?(t na ¢ la‘g‘/] YL rS t hnu
d ./ ’

t was once—

N 8

ishet” Manu :
dwheManu “knowledge shall not be imparted to the Sudara nor Dharma

im” i it by saying
ibed for him” Angiras got over 1
hall a vrata be prescri . s !
:l(:;tsthe letter of the law is satisfied if a Brahmin is kept between
SR SRR, Feal Fan qan R | -
« antaram Brahmanam kritoa, vritam sarvam samadishet . 1 N
:n between let the vrata be prescribed. He also pre
 plecine e —— 11 be given to a Sudra devoted to Dharma
i i y we
cribes that prayaschitta ma A
4l A aAang qa1 9 qreqTd TafaT SaIeea |

ha sud samasadya, sada dharma purassaram, pray aschittum prada-
“ Tatha sudram

tuvyam’’
As to vratas also, .
voted to the cow and the Brahmin by c
i in time”
ijas becomes purified in . N .
i i aeafi 1 ST R T il Skl B g e
q;}‘ﬂ /»al@; shudyati go bramana hite ratah danairva upevaseirve, dwija
“Sudrap kalen ,
tatha’’ -,
i‘”"’”}j‘i:’/;: :;isrega.rding Manu's words as »oonﬁned to unfit Sudras, Vijna
€00 ,

Sudras and partilo-
in all these matters, women, .
T ot i ns) stand on the same footing as the

Angiras takes the same line “ the sudra who is de-
harity by fasting and by attending

nes -
majas (children of improper unio
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Thraivarnikas (higher classes) though they are not entitled to use the
Vedic mantras,
&1 3rgA: afedmaal 7 Saffigaq aafwr ofa faga
“Stri sudrayol, pratilonjanamcha thraivarnikaval eratadhikara ii siddhan”
He takes the word Sudra to be illustrative merely and holds the rule
to extend equally to women and children of improper unions.
32 MEUH FHNY sfaRestiAl 9 Iqzaod |
“Sudra grahanam strinem pratilaoma janameche upalakshanam,”
It should not be thought that Manu represents only primitive thoughts; on
the other hand, he says in another connection
I fram wiEdiaEuafy scarfy oum 9ha |
“ Shubham cidyam adadithavaradapi antyadapi param dharmam’
Even from a chandala, one may learn the means of moksha or liberation”
In another place he says
duLaaE]g ARl TR TeMEiaan daad | gsal sERm . gegafas |
“Dharmepsavstu  Dharmajuah satam  Vrittamanushthithal mantra varjant nu
dushyonti prashamsam pramawunticha”
“ seekers of Dharma knowers of Dharma, following ways of the good,
omitting the mantras obtain praise’, According to Yagnavalkya
wfeql aed weagq 19 fafka fwg: A 2@ 20 wifta: gdwg uR
qraqq |
“ Ahimse satya masteyam shoucha mindriya nigrahe danem damo daya kshantih
sarveshum dharima sadhanam?
** in-offensiveness to beings, truth, absence of desire to take other's pro-
perty, purity, control over senses, charity, conquest over passions, pity, for-
bearance, these are sources of Dharma for all.’ According to Vijnanesh-
wara’s gloss “‘ Abrahmana chandala” from the brahmin to the Chandala
the Bhagavadgitha and the Bahagavatha constitute however the great
charter of liberties,

A & o saqifia, A &g qio A Ay aif auA g
“Mam li partha vyapsritya, ye pi syuhe papa yoniayah-tep yanti param geatim’
Relying upon me even those who are papa yonis (the same as Kalusha
yonijas of Manu) attain the highest”
‘ Tl A AANEHIGAIA 94 ST 99 e Al Hfaq |
saiZ1f 8G9 I FEqd GITH QRERTIE A wafy |
Sridhara’s Comm, Bhagavatha,
Yannamcdheya  sravanonukrthanath  yath prahvanath yath smaranadapi
kwachit, swudopt sad yah savanaye kalpata Suvanaya i.c. Smuuyuyayu Yoyyo Ohavali,”

1932] THE BHARATA DHARMA v

“Tven a T3 Swada, the eater of dog’s flesh, the lowest of chandalas,
becomes fit for soma yaga by hearing His names and by repeating them
and by contemplating Him”
fertra oy gfers geaanr: wHIT AL TFAL AERET AZTHTE geafq

R gulasTTy qa:

“Nirathe Hoomid e Pulindo Pullasali abliva, banbeah  gavanah sakadayoh
gad pasrayat sud hyanti taswai prabharishiaee ngual”
By depending on Him even Kiratas, Hoonas, Andhras, Pulindas, Pulkasas,
Abhiras, Kankas, Yavanas, and Sakas become pure—to Him, the mighty

TLord Salutation”
When Sankara the great protaganist of orthodoxy was confronted

by the Punchama on the Manikarnika ghat with the question

FAdlz FFan 99A1 Saeimaend aar 3fiFae aisrE e gl s

Tesfa
annamayad anna mayam athava chaithanaya chattanath dvijuvara duri-
kartum vanchasi kim brubi gacha gachete”

s fimighy fmdiat a0t ST aid) R Faraka FE A gage-
Tty gewaegfy frain agwaz awigar foma gl sgm feg
fauz g

“ Kim  gangambuni bimbathombara manau chandala vatee payah pure
chantaramasti kanchana ghati mritkumbhayorvambare pratyagoasthuni nistha-
ranga sahajanandu bodhambudhan viproyam swupuchoyamisty aplmahan koyam

utheda bramch”

“My body is made of the same material as yours; my soul is a part of
the same Chaitanya as yours—why then do you want to keep me away
saying go, go? What difference is there between the sun who is in the
sky, the sun that is reflected in the watoer of the Ganges or in the water of
the Paracheri, the sun that is reflected in the water of the mud pot or
that in golden vessel ? What is this delusion in respect of the Atman
who is unruffled sea of knowledge and happiness, that this is a Brahmin
and that is a Chandala”, burst out into the famous song ‘‘Prajnamanisha
panchaka the first stanza of which ends with

FaEe A 9 w1 a&g 3R 7 gl aenfes v SieRwg g fGSFg
qefafa AW aeer w4 |

“ syivaham na chu drashyo vasthiveti drada  prajnupi yasyasti cheth

chandalostu, sa tu dwijosthu guruvithyesha manisha mama™
“whosoever has this settled conviction that he is That and not the fleeting

thing that is seen, be he a Chandala or be he a brahmin he is my guru,”
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The question as to whether a chandala can attain JNANA was then solved
once for all for orthodox Hinduism and when that question is solved, the
rest which is the result of social prejudice or is the outcome of unclean
habits true or presumed, sither way, must be capable of solution by the
steady co-operation of a)) the parties concerned with patience and modera-
tion on one side and sympathy and imagination on the other,

TALES FROM THE UPANISHAD
(Continued from page 246 af Vol. X, )

By Mr. C.T.SREENIVASAN, M. A.
Professer Annamalai University.

Nachiketas listened enraptured to the words of Yama, “] bdw to
thee, mighty Lord of Death, with respect and humility I” the youth said
“ thy kindness surpasses thy bounty. After beholding thy sacred pre-
sence, what is there that I have not yet aoquired ? Sinoce it is thine own
.wish to grant me three hoons, I agk as my first boon that my father,
Gautama, pacified at heart, may know and greet me back from the
kingdom of Death.” “ Be it 50,” Yama replied. “Gautama shall sleep
peaceful nights and will greet his son with affection as of old when he
~ returns from the abode of Death.’: ' .

Having first discharged the sacrad duty of securing his father's
happiness, Nachiketas asked his second boon of Yama.,
I hear” he said, “there is no fear, and none need be afraid of old age
and death. Freed from the afflictions of ‘hunger and thirst one rejoices
there for ever. Thou knowest, Lord, the Fire-Sa.briﬁce leading to

heaven. That I ask for my second boon, For I am eager to g0
to Heaven.”

* Bravo ! Gentle,‘youth "
Pire-Sacrifice,
Fire a mighty

““In heaven

Yama said, “ 1 know indeed that great
Who else but you could have asked for it? This great
terror resembling a thunderbolt uplifted, is the firm
support and stay of this vast Universe through which other endjess wordg
are also obtained. And thig Fire, hidden in the hearts of ignorant men,

is easily located in the intelligence of the knowing ones. It is called the
‘Virat® or the Great because it

He then instructed the youtk
Fire-Sacrifice was to be initiated

clal sltars to be raised in ageo
Sastras,

regarding the manner in which the
and reared and also the many sacrigf-
rdance with the prescribed rules of the

With sorupulous care and attention Nachiketas carried oyt all ﬁis

pleased with the zeal and piety of his young disei

is the origin and support of a)} worlds,” .
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ons and completed the Sacrifice. Mrityu was highly

master’s instructi ple and was inclined to

g ¢ i this
“ hiketas.” hesaid “1 give you now
im a fourth boon. * Nac
grant I:m Henceforth this Fire-Sacrifice shall be known by You:
e 0’;n1.< also this ‘ Srinkam’, a garland of multi-coloured gems.
ake §

— Nachiketas received it on his

With salutations to the TLord of Death,

e Shoumel;f& th my precious youth,
“ Listen further, ‘ . oso
kindleéL ;}slti: Nachiketa-Fire thrice overcomes'sm &I:ld grlei;q :&;l;:ls:s:;ag
i it as his Atman residing in the lotus of his heart, secures
s the world of the shining ones. And whoso performs .the
peac? and‘ h i ts of gift and charity, passes beyond the regions .of birth
Sazr:lf::i}:vltTiics O Nachiketas, is your fire leading to heaven. Choose
an . ’

(1%
" continued Yama, “whoso

our third boon.” o . -
nowlzachiketa% thought well before claiming his third boon. He saw

learly that his first two boons had been of the characts?r of means

;’e?‘;ny to ends. By the first he secured his father’s happiness and by

t(:la ;ecgond the numerous worlds. With the achievement of these ends
e 86c

i d
both the boons were sure to disappear. Instead of such transitory an

fleeting things Nachiketas now desirec? to .possess thét whi(;h Z:s ‘;‘)esrir::;
nent and absolute. With this end in view he .sald t(? a ,d oire !
is this doubt : some say that when a man dies, he is not and o
trIl‘ll;irfu:sis. The secret of Death I like to know.as taudght .by t::::
Again some say that the Atman is free fror.n actions .an en]?ym :
hor hold that he is the agent and the enjoyer. Deign to dispel my
;’;1::;11 ci)gnorance, kind Lord of Death, and teach .mt.a the S(;:-Ii,;ea :; ‘:i:
Atman. I seek only the absolute knowledge. This is my i
R hile the great Lord of Death did not know what reply was
to beF ;)irv:nfv The precocious youth desired to possess .the ver.y secrei;l oi
himself. Further the subject of the Atman is so difficult tha
e taught by an adept like Yama himself, it cannot be grasped
even':llwr;sa:}fs thj::g or that. According to the Sastras th-e knowledge
(I));e(:lfe yAtman is to be imparted only to the best qualified persons,

No wonder then that Mrityu stood perplexed faced with the question of
No

! . :
the ?:,n::dler to know whether Nachiketas was qualified to receive the

knowledge of the Atman, the Lord of Death tempted him with other
now ’

attractive boons. * Nachiketas,” he said, “ ask any other boon however

2
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great, It shall be readily granted by the mighty Lord of Death. What-

ever desires are difficult to be satisfied among mortals, seek them all;

and they will be yours for the mere asking. How proud your father
will feel if you possess all the covetable things on earth! Why not then
you choose longevity, wealth and the kingdom of earth ? Fair young
man ! Just look at these celestial nymphs agile and graceful of their
forms. They are not to be easily had by mortals without my grace.
With these damsels attending upon you, you will enjoy all the pleasures
of men and gods. Therefore it is not proper for you, so young and hand-
some, to be troubled with matters relating to Life and Death. Such
questions are as unprofitable as counting shells on the desert sands.
Desist from such vain quests and seek instead these kingdoms and
damsels possessing whom you will be the envy of all gods.” Yama
thought that by these words he could successfully wean the aspiring
youth from acquiring the knowledge of the Immortal.

But Nachiketas stood firm like a rock, strong in his faith, courage and
wisdom. He spurned the tempting offers of Yama as he would pieces of
straw. Addressing the Lord of Death he said :

“ Either refuse granting me this third boon or else cease tempting
me with trivial things. Ephemeral these things are—wealth, kingdom and
damsels. They tempt men to ruin and destruction. Indeed longevity
will be a burden in the abser ce of true knowledge. I8 man ever satisfied?
F)Lord, with mere acquisition of gold that eats into the vitals of life
itself ? Keep thou thine wealth, kingdom and damsels for I have no
need for them. Having approached the great Lord of Death who knows
the secrets of both Life and Death, it will be most unbecoming on the
part of the son of a holy Sire to ask for anything other than the know-
ledge of the Atman. How could & mortal like me subject to constant
def‘th’ wish for transitory things like kingdom, wealth and women ? Such
th}ngs are coveted only by the greedy and the ignorant. Every man in
this world should aspire to something higher and greater than what he is
W.hY say much ? Nachiketas does not orave even in thought any oth .
thmtgh but the secret of Death and the knowledge of the Atman. yTea:I:
i s o et o e B

exha. i i i
*Vietory to you, Naoh&eta:s:i?i:z;l;:e(xni:dlg‘?;;nsn.
able qualities you possess | Though : o tmsurpase-
. ugh repeatedly tempted by me you hav
rejected these pleasures having correct] ; °
¥ ascertained their sap]
and not chosen the contemptible path of wealth | ; pless nature
n which many men
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have perished. But you have stood firm with a single resolve to seek the
true and the highest only. Believe me, there is none like you in this
world or the next. The abode of the Atman is wide open for you who
have abandoned without any reserve all desires and their objects.”

Nachiketas felt encouraged at the endearing words of Yama. *If
thou, Bhagavan, art indeed pleased with me and 1 am found to be
worthy of your consideration, tell me clearly which is the Good and which
is. the Pleasant that I may choose the former and reject the lattor. While
these two oppoused to each other like light and darkness, can be pursued
at will, why does mankind in general pursue the sweet alone? Herel
seek enlightenment.”

“ May we always find a delightful questioner like you, Nachiketas,
a son or a disciple!” Yama replied, * It is true that the good is one thing
and the sweet another ; and these two serving different ends, bind men to
.varying conditions of life. Intelligent men examine both the good and
the pleasant and prefer the good to the pleasant. For happiness comes
to one who chooses the former, but whoso chooses the latter, forfeits the
true end. Ignorant men being incapable of such discernment, pursue
wealth, women and kingdom thinking that they are the highest.

“Wide apart and mutually exclusive the two are Knowledge and
Ignorance leading to two different ends. The path of Knowledge is the
path of the Wise and the Great, leading to Immertality and Bliss while
the path of Ignorance which is the way of the animals, leads to prema-
ture death and destruction-

“Living in ignorance and imagining themselves to be wise and
learned, fools go Tound and round from death to death staggering to and
fro like the blind led by the blind. Afflicted with disease and old age,
they never behold the great ‘ Here-after.” Rendered blind by the glamour
of wealth the ignorant blunder and blundering fall again and again
under my sway and are thus eternally tossed up in the whirlpool of
birth, misery and death.

“ Desires though many, have not shaken you a bit nor diverted you
from the path of righteousness. I regard you, Nachiketas, worthy of
attaining the Good.” )

“ Kind Lord of Death!” Nachiketas said, “I do not know how I
have come to deserve thy kindness and grace. My humble prostrations to
thee, holy Sire. The Atman, the wise declare, being very subtle, is diffi-
cult to be attained. It cannot be reached by mere reasoning or by
learning or by sacrifices or even by the sciences. Thou hast reached and
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art fixed in the Atman, O mighty Lord. Seeing how uncertain the life of
man is, I long to possess that immortal Atman.”

“Indeed most wonderful is this science of Atman, Nachiketas,”
quoth Yama. “Of all the sciences this is the greatest and the most
difficult. Of thousands who seek it, some one alone like you wise and
pure at heart, becomes the knower of Atman. For the mere hearing of
it one does not obtain it. A wonder is he, the expounder of Atman; a
greater wonder he who obtains it as taught by the able. A man of
worldly understanding often disputes whether Atman exists or not and
whether it is pure or not. How then can it be grasped as taught by these
mere disputants ? When taught by a person like myself who is free from
such doubts and is well versed in the four Vedas and the Agamas, the
Atman is easily grasped, because the true nature of the Atman absorbs
all doubts, fears and disputations. The person then gains the state of the
highest knowledge ; and his liberation from the cycle of births and
deaths follows automatically. Nachiketas, you have now accomplished
this emancipation,”

** Bire, there is this doubt,” Nachiketas said interrupting, ‘“As one
firmly seated in the perishable body, the Atman seems to be conditioned
by conflicting attributes like birth and death, love and hatred, joy and
sorrow. But the wise declare that it is beyond all good and evil, sin and
grief. If thou seest or knowest anything like this lying beyond the ken
of human experience, teil me that.”

* Nachiketas | know the Atman reposing in the heart of all living
beings, to be greater than the greatest and subtler than the subtlest ”
Yama replied. ‘“This intelligent Atman is not born nor does he die. Not
being composed of parts he is not produced or destroyed like ordinary
objects. Unborn, ancient, He is everlasting. None who has not turned
away from bad conduct, can attain this Atman by knowledge. But he who
has thrice propitiated the Nachiketa-fire, crosses to the other shore and
reaches the immortal Atman. This Nachiketa-fire is the bridge, as it
were, between this shore and the other.”

“Dear Lord, thers is this other doubt,” Nachiketas said. **Of the
two worlds, wherein does the Atman reside ? Again some say that he is
one only; others declare that he is many ; he is inside and he is outside,
Remove all these doubts oppressing my mmd v

“ Listen Gautama.” Yama replied, “ As one standing betwixt
dream and waking, sees both what is in the midst of dream and what is
jn the midst of waking, this one Atman stands betwixt this world and the
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other and beholds them both. Thus he becomes the one all-pervading
Purusha or Person. He alone is all these; anfi there is nothing bey?nd
him. He is the End and the final Goal. Whoever sees anything
different from Him here or there, passes from death to deatl'l.
What is there is here; and what indeed is here, is also there. This
is That. .

“ Ag one fire becomes different according to whatever it burns, the
one Atman becomes many according to whatever body it ent(?rs. As
wind though one, becomes different with different bodies, the one internal
Atman of all living beings, assumes manifold forms and shapes. Thus
the one Purusha becomes many as identified with the unreal. and
perishable bodies. But just as the sun is not contaminate.d by the impu-
rities of the objects upon which he shines, so also the one mternal. Atman
is not tainted with the miseries of the world, being external to it. He,
the internal Atman, is the Lord of all creatures of the past and the
future. He alone is now; the same yesterday, today and to-morrow. He
dwells in heaven and in space; He alone dwells in men and gods. He
is all that is born of wind and rain, of earth and sacrifices. The sun
does not shine nor do the moon and the stars nor do the fire and the
lightning. All these shine by the Light of the Atma-n only. The s.plfan-
dour of the Atman resembles the splendour of a million suns and million
moons. How then could any one behold Him or describe Him ?”

“ (0 Bhagavan, Thou hast taught me all those items of knovi}edgo
which are generally not known among mortals,” Nachikfatas said. “Now
teach me those things which ought to be known. What is the pa.thktha.t
leads to that supreme Goal which all the Vedas umforml? exto‘l and for
which wise men perform acts of ‘Tapas' leading the life of ‘Brahma-
°h9‘"‘fl?r: you, Gautama, I shall truly expound the secret of”the. Ancient
Path by which I have won all these worlds and greatness,” said Y.ama..
“Alas, many and crooked are the ways in which thousands have perl‘she?d
in their noble quest. For, the form of the Atman does not stand “fltlfm
the fold of our vision. Ignorant men, not seein.g the Atman within,
pursue external objects and get into the snares of wide-spread death. But
desiring immortality some intelligent men, with their senses turned away
from all external objects, behold the fl&)tlman within. Seeing Him they

each the highest bliss
bewf];;?l:;:::sl,a;iorw the Atman to be the Lord of the chariot and the

body the chariot. The senses are the horses, the mlnd the reins, and the
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intelligence is the charioteer. When a person does not possess disorimina-
tion, the mind and senses remain as uncontrollable as the vicious horses
of a bad driver. Then he does not reach the goal but falls into the lap of
death. But by him who has discrimination and is clean, the mind and
senses come to be controlled ; and he reaches that goal from which there
is no return.

* That firm control of senses, the wise name Yoga. Yoga is indeed
very hard to attain; and when attained one must be watchful or else it

will be lost. Just as a bundle of cotton is blown up into nothingness by

the discharge of a mighty cannon, so also this wonderful jugglery of a

tremendous wheel of birth, joy, pain and death, is blown out into powder-
ed atoms by this mighty Yoga. Yoga is the Supreme Path, for it is the
method as well as the end. Keeping the senses and mind under control
by means of Yoga, one reaches the great Atman by intelligence. Then
all his desires clinging to the heart fall off one by one; and the bonds of

Death are cut asunder. The mortal becomes the immortal,

This is my
instruction,

“ Arise, awake, O Nachiketas ; having reached the Great, dream no

more. This Ancient Path, the wise say, is hard to €0 by, like the sharp
edge of a razor.”

Nachiketas having acquired the ‘knowl'edge of the Atman imparted
by Death and also the instruction regarding Yoga, left the kingdom of

Death, and soon rejoined his aged father who welcomed him with love
and affection. There by practising Yoga,

gnd bonds of Death and became immortal.

He who hears and repeats this old Nachiketas story told by the Lord
of Death, chomes intelligent and attains glory in the world of the

he freed himself from a)} grief

Brahman,

Aum. Santih! Santih!} Santih! 11
(CORCludai')

el gt
-

PICTURES AND PARABLES
By
T. L. VASWANI, S
How is light produced? Who knows? When the electrons in an
atom change suddenly from one stationary state to another of lower
energy, a wave of radiant encergy is sent out. Lightis g form of energy
and is produced by something losing energy, Loes of energy becomes
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light! What a light is thrown on the Law of Sacrifice! Your sacrifice,—
l i f life.
many a light on the path o
loss of energy,—-beconies for so 3 ; .
*
Ravan carries away Sita by force. She parts with her ornaments on
he wa Confined in Lanka, she lives a life of tapasya. It was not
tRe wa': .valour alone which gave him victory over Ravan. Sita's tapasya
am ¥ . .
was an important factzr. Tapasya 1: energy. . .
*
How did Hanuman cross the ocean ? He prayed. But he, als?,
“leapt,’ we read‘ “ with all his might from the top of the mou.ntam
e‘:p (;ra. * Pray,—and leap with all your might. True prayer is not
o1 y ) . ) .
Ma;sivity True prayer expresses itself in action., Prayer and shakti go
pa .

together.

* * * *
*

Love breaks the bonds of class, creed, and caste. Chandidas is a
Brahmin ; Rami is a fisherwoman. Chandidas is a poet; Rami is a poet;
ra : ! :

Rami is illiterats. Chandidas sees Rami and loves her ; -he m‘t‘ae;ts}:nelll-
from time to time ; he loses caste. His brother says to him —— : a,st
. for your return to caste if you will leave Rami and give a.‘ e.a
al.ra‘l:lg;ra.hminss and seeks to be readmitted to his caste by repudiating
o ? Suddenl;r at the feast appears Rami.’ Chandidas rapants, go:\s
Rm:l.her asks her pardon, and calls her “ Gayatri the Mother of the
3pdos . ’Chandidas sees in Rami the Divine Mother; and befors the

ol i i ip of love.
ins, he gives Rami the worship o
assembla.fe of Brahmu: > i .
A sceptic said to me :— Miracles are moonshine! “ And I said to
sc
him :—* Behold the sunrise !”
*
*
i ve
Whither goest modern civilisation ? And what shall we do to sa
i asked, . y
" 1;,1‘ h; S; said :—Round and round run the wheels of modern industria
1i I:’l,ound and round they run in dancs of lust for gold, a dance of
ism. |
ire, a dance of death. ' N
demr;’/'hat will save civilisation if not a new Franciscan spmt,. a new
tance of the simple life, a new worship of the Babe of Brindaban,
accep
the Babe of Bethlehem ?
. * *
How had any one the heart to scourge Jesus? He stood before them,
0 them,
a picture of purity, humility, and love ; he stood before them radiant,

* * *

* * *
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with meekness. Not a curse ! Not a word of complaint ! Jesus realised

his unity with his persecutors. Jesus had compassion on them and
prayed for them even as he suffered in silence.
* * * * *

How do migratory birds fly séraight to their goal? It has been
pointed out that they are in search of certain insects. From them ema-
nate waves very short waves,—at a certain season. The migratory birds
reach the goal, being drawn by these waves! You complain the Master
does not meet you! You forget the Master is in search of you. Only
send out waves of aspiration, Drawn by these, the Master will come and

meet you and bless you. Why wander abroad 9 Aspire | Aspire | Aspirs |
And you will attain! ‘

* * * * *

How oft we say:—“Improve the system,” but we ignore the indivi-
dual ! The politician would change government and the reformer society
Systems, laws, and customs change: individuals continue to live broken.
shrunken lives ! Individuals are hurt or harmed in the name of “society':
or state. But you can’t build a new order, a new system except in the
individual Make the individual truly happy, and you will help in the re-
building of society and nation. Serve a few who are with you or near

You,—~—in home, or street or school, and yo
" blem of true freedom is; essentially, roblom of tho e The "
tion of the individua],
* * #* * *
How little ones followed 8ri K
joiced in the Flute | Be a little o

of the Lord | '

rishna | They heard his call ; they re-

ne.—if you would live in the company

BRIGHU’S QUEST,
K. V. 8,

special fascination. Ancient Indja
Many a time were these Questions asked in jf
efforts to find an answer, The story of one
us-in an attractive setting, Brighu son
‘Brahman’, He approached his father &

such quest has come down to
of Varuna wanteq to find out
nd said ‘Fathep instruet me §y

the problem of tye inner transforma-

Was a land of spiritua] quests.
its history. Many were the.
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Brahman.’ Varuna said ‘That from which beings are born, that by
which they live, that to which they go, seek to know That. That is
Brahman.” The father’s answer was merely the statement of the
problem. Brighu went away and did Thapas. In ancient India
Thapas was the method par excellence of achieving all desirad objects.
‘All joys in Heaven and Earth can be secured through Thapas’
gigefe ad 79 ArgeEgE Manu XI, 234.
For the Brahmin, Thapas consists in the pursuit of knowledge
@M aNFIA Manu. X1 235.

‘Thapas’ is an untranslatable word. It stands for a combination
of intense and one-pointed pursuit of the desired object through every
endeavour, along with the discarding of all other pursuits. Penance is a
part of it. Brighu performed Thapas for knowing ‘Brahman.’ As a result
of such Thapas the knowledge came to him that ‘Food is Brahman.’
“ From food creaturas are born. By food they are sustained. Into food
they are resolved.” What was this discovery ? By the term ‘Food’ we may
understand the material world, the material conditions of the environment
including, of course, that which is taken in. Food in different degrees
moulds the conditions in the world of minerals, vegatables, animals, and
men. The mineral kingdom is entirely dependant upon the result of mate-
rial reactions. In plants, animals and men we see in diminishing degrees the
dependence upon the material environment. Plants can select their food.
Animals can seek it. Men can create it by the manipulation of natural
resources. Food is Brahman also in another sense. If a being from
another world were to visit the earth and look at the objsctive of the major
part of human activity in the world to-day he will find that it is directed
to maintaining physical conditions and improving them. To the larger
portion of humanity the physical values nearly exhaust the goal of their
ambition. Their whole life is an expanded dining room, drawing room
and play ground. Eating and drinking and catering to and enjoyment of
physical comforts absorb their energies. What they seek is greater means
of material gratification for themselves, their children, and their children’s
children. They worship in the shrine of ‘Anna Brahman’ the great Food
God, the giver of all material prosperity. Unconsciously they fulfill the
famous words of the Upanishad. :

@i sAsAmcgafadseay S@TEs |

‘They all obtain food who worship Brahman as food." It is not

a question of 'right or wrong. It is the statement of a-fact, Food indeed

is Brahman, It is an inevitable discovery, )
3
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But Brighu was not satisfied with this conclusion. He again ap-
proached his father and asked a second time to be instructed in Brahman,
The father said ‘Seek to know Brahman by Thapas.’ That was an
assurance to Brighu that he was on the right path, for he was already
using that method. Brighu performed Thapas agsin. As a result he
arrived at the knowledge that Prana was Brahman. ‘From Prana beings
are born, by Prana they are sustained, to Prana they return.’ Thersfore
Prana is Brahman. Prana may be understood to indicate the vital currents
of life. Brighu saw that Brahman transcends the realm of wmatter
which responds only to impacts from outside and that it comprehends that
strange indescribable thing called life, which is capable of selection self-
building and growth, which is capable of resistance and individual self-

expression, and which is shared by plants, animals and men. Perhaps
somewhere there is a reservoir of such life.

That however was Brighu's
view. But Brighu was not satisfied.

To Brighu this discovery was only a stage in the ascent, Physical
life however rich and exuberant was apparently a fractional expression
of the Universe. So Brighu again approached his father and repeated
his request for instruction and got the answer, ‘Seek to know Brahman
by Thapas.” Brighu again took to Thapas. This time he discovered that
Manas (Mind) was Brahman. He saw mind as the source of sustenance
and resolution of all beings. What are the implications? In what

senge can mind be said to be Brahman? We may equate it for

this purposs in terms of the intellect and the emotions. Brighu

saw beyond the region of material elements and beyond the surge of
organic life, Permeating them he saw the currents of emotion and of
thought. He saw sensitiveness to emotions manifested in various degrees
in animals. He saw responsiveness to thoughts and emotions in men
in differing degrees of refinement and intensity. He saw the line of
developmentt for animals in the direction of the awakening of thaughs,
and for men in the clarity and power of thoughts and in the extent
of its domination over the emotional and phyical life. ¥or men the
cultivation of the mind is the legitimate ocoupation. Physical and
emotional experiences no doubt attract and engage men's attention.
But they do not satisfy, Indeed at a certain stage they lose thejr

attraction. ‘The pleasures that are bom from contacts of senses, they
are verily wombs of pgin." At o later stege even the emotions
become enemies  (Gftfegal) ‘They hide knowledge as smai:e hides fire,®
T Gia v,

T v emm T
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The evolution of the mind is going on purt pussu wit_h the ev;l‘u:gr; I:)Sfc:oll;:
human race. The ‘obstinate questionings’ of the mmc% wea aAnal o
i1 tho beginning gradually acquire strength and purposivencss. Snatysine,
N t.ho be.g'l o d synthesising, the mind evolves sometimes with palnf.ul
ratlonahsmf(i ::metimes with startling suddenness, seeking answ-ers to its
slowness 81 studying the laws of life in its expression and
Itnafly fouzitffdn:’ botter world by appropriate distribution of matter and
IYyIng

s ; . ind is
force. That is where the better sort among us are at present. Min
orce.

man. agtlogs UEEe
BrahB t Brighu being a truth sooker was under a restless urge. He was
u r

atisfied with his conclusion. He felt that there must be highe'r
ot sati : ‘ble to imagine that there are higher phasas of experis
planes. 4 ¥ p(k)lsmmind of which we do not as yet have a working concap-
e'nce b eyo:;d t :me way as plants may not be able to understand
oon ;“ of ijotions, and animals the working of thought. The discl-lssio’n
Z}flet;:e?ryexist ence however is beyond our present sphere. It wasd B’;f:“a:
faith that there must be higher realms, He h?,d al'so 'deralope t Sophe
the method which provided him with an eﬂ’ectlve‘ aid in his q,ues . |
. roached his father and sought instruction. Varuna’s reply was
?,gan? ap?‘ Seek to know Brahman by Thapas™. The story proceeds
ldentgail hu i)eerformed Thapas again on two further occasions and
that ngd that ‘ Vijnana' or Enlightment is Brahman, and finally
‘::c: ‘:I::nda. or Bliss is Brahman. That satisfied him. He had no more
a
ngs.
doubts and n: n;o;';ri(:;:itil;)z;ui the quest for the Ultimate. It is a quest
o T?le qg::u:d by oneself through Thapas, through the deliberate
at lfi p f distractions and delights and the strenuous and concentrated
Shumllxni’grothe I(’fbl]tective. It is a quest in which the inquirer gets successive
:zzzfati:ns of aspects of truth through phae.;e after phe.i?e. a}r;? Sascends
step by step from lower to higher values of life. The goal is Bliss.

Brighu's quest is the quest of the race. Through all the co’ntacts

d tions of the personality the unconscious searc.h of fﬂan is for
an 1:eac - k it through the accumulation of riches, in the glow
happlnfass. ‘ edS*;Z the impact of the waves of thought. We flit from
of .sentunent.. dI; We do not seek it as Brighu did through Thapas.
object to objec .f indeed oven at the present day who seek it through
There may be a e::ho do it with the same intensity and continuity as
;1;:;‘;:: bl\;:’i:l(:r:;:e rest of us, the Thapas is in an exceedingly latent
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condition. One day we may do Thapas as Brighu did and realise for
ourselves the truth that he discovered.

The story portion of the Upanishad ends here, Then follows the usual
W@fﬁ Pala Sruthi—the exaltation of the fruits that come from a true
understanding of Brighu’s quest and of his realization, After this there
are four important injunctions to the following effect. Do not despise
food. Do not reject food. Accumulate food. Do not refuse food and shelter
to those that ask. Let usleave the Puala Sruthi aside for a minute. We
may understand by * food” in these injunctions the inferior values which
Brighu trancended one by one, food being used in an illustrative sense.
Food may therefore be taken to include in its connotation Prana, Manas
and Vijnana. What do these injunctions mean and how are we to reconcile
them with the statement that Ananda or Bliss is Brahmam ? Two alter-
native meanings are probable. Perhaps the Upanishad felt the need for
urging caution to those who may run away with the impression that
since Brahman is Ananda nothing else matters. Perhaps it was intended
to demonstrate that though Ananda was indeed the goal, the others are
not to be neglected. The stress seems to be upon the development of all
phases of one’s personality. The lower qualities of the self are undoub-
tedly important and necessary for one’s full functioning. They have to
be cultivated so that the highest efficiency may be reached. The quest
for Brahman involves the culture of the soul and the energising of the

various vestures of the Self from the self that is of &R or food
to that which is of Ananda.

But the ingredients for living ought to be distributed to all who need
it. Itlooks asif the idea is that the person who follows in the fodtsteps of
Brighu will not merely be a Truth-geeker in the ascetic senge of the term,
but would seek to grow to the full stature of his personality and discharge
with diligence the ordinary duties of life. Heo will however hold the acces-
sories of life in trust for others. These accessories are to he ‘socialised’ so
to speak in the scheme which the Upanishad envieages,
that are socialised will be not merely food and shelter bu
ties necessary for the development of the personality,
ultimate bliss is thus compatible with the possession of ‘wor
This is a direct answer to the problem that often puzz}

whether the quest for the things of the Spirit are in some
material  well-

The ocategories
all the facili-
The quest for
1dly’ affluence.
es‘the enquirer
way opposed to
ity between the
«» 80d spiritual wealth?

being.” Should - there be an incompatibj)
physical wealth in the sense of comfort, health eto
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Should the ordinary amenities of life be discarded as Evil? The Pala
Sruti in the Upanishad reinforces the answer given by the four injunctions
above referred to. It is stated that the man who realises for himsslf the
Truth of Brighu's discovery, becomes great with offspring and wealth,
with name and fame, and with the Lustre of Brahman.

There is thus more than one lesson in the old story. It tells us of
the gradual Ascent of Man by realising for himself the existence of the
ascending scale of values. It stresses the importance of Thapas to those
who desire to accelerate their evolution., It reveals the Spiritual
Quest as a restless pursuit of happiness in which the enquirer transcends
stage after stage of discovery. It télls us of the discovery of the
Ultimate as Bliss. 1t tells us above all that this discovery is compatible
with the recognition of the usefulness of things of the world as we under-

‘stand it. Brighu’s quest is the expression of the ‘Yearning Human Quest
for the Ultimate.” Brighu’s realisation is the Eternal Goal of Man, The
emphasis of the Upanishad is upon the development of a balanced per-
sonality and ‘the harmonious adjustment of Man’ to a dynamic Universe.
The spiritual quest is a continuous striving after fuller life under
better conditions. Whatever the form, whether the quest is for ‘Brahman’,
or for perfection in Yoga, or for ‘the Kingdom of God and His Righteous-
ness’ the seeker has all necessary things ‘added unto him.” ‘He isa
worker of weal who will not tread the path of woe.’
Desiring righteousness..................he
* * * * *
Beginneth life again in some fair home
Among the pure and the prosperous
* * * * *
So hath he back again what heights of knowledge
He did achieve, and so he strives a new
To perfectness, with better hope.’
We may therefore [pray after the manner of an anocient
Upanishad.
Al ammAfR AL TadE. asnEsEsE |
We understand Him as Narayana (the Ultimate)
We adore him as Vasudeva (the Lord of wealth)
May He the Vishnu guide and inspire us.

[ —— - -

1. Bhagavadgita VI adapted [rom ‘the Song Celestial’
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KIND WORDS FROM WELL WISHERS.
SIR P. S. SIVASWAMY AIYAR, K.C.I.E., C.8.I.. Writes.

The completion of the nineth year of existence of the Bharatha
Dharma is an occasion of which I wish to avail myself to offer you my
congratulations on your editorial conduct of the journal. It has endea-
voured to carry out its aims as a magazine of liberal Hinduism. Of the
many evils from which India is suffering to-day, not the least is the
corruption of the Hindu religion which has gone on slowly and for long.
The overgrowth of a tropical jungle of forms and ceremonies has tended
to crush out of existence the true spirit of religion. The need for purify"
ing our religious system and providing room for the growth of the religi-
ous sense is felt by many thoughtful minds in our community. The
Bharata Dharma has offered a platform for the discussion of our religious
and social problems from the standpoint of a mordernised faith, responsive
to the requirements of intellectual progress and rapidly changing social
and economic conditions. The articles in the journal have been thought-
ful, broad-minded, and inspiring. You are entitled to look back with
satisfaction upon the first decennium of your journal. I offer you my
best wishes for its prosperity and continued existence.

BRO. C. JINARAJADASA writes
For
DR. BESANT AND HIMBELF.

As one who is not unaware of the glorious traditions of Hinduism in
the past, I am naturally fully sympathetic towards any effort which aims
at restoring once again the old worship, which had such a powerful effect
in the lives of the people. We all know how the ancient tradition has
been over-laid again and again by acoretions, and how to-day many,
particularly those in touch with modern education, feel the burdensome
quality of the old ways of worship. Yet the inner core of the old rituals
deals with fundamental realities of the invisible world. The attempt of
the Bharata Dharma to eliminate useless accretions is most necessary, if
Hinduism is to survive as an effective force in the reorganization of India
to-day. The choice for thinking people to-day is between brushing aside
the whole past as meaningless, or selecting from the past those elements
that appeal to the spiritual sense, setting all other olements go.

N
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All religious reformers in India surely know how from the com-
mencement of her work for India Dr. Besant has been a firm believer in
the intense vitality of the Hindu spiritual tradition, not only for India,
but for the whole world. In her old age, when the burden of age is
pressing upon her so heavily, she is not able to give any more assistance.
But I am sure I am only reiterating what she has said again and again,
that not only her sympathy but her enthusiasm is exactly with sucha
work as is being attempted by the Bharata Dharma.

MR. T. V. VENKATARAMA AIYAR,
President Aryua Matha Sabha writes.

I desire to send my happy new year greetings to “The Bharata
Dharma * and pray for it a long life of prosperity and usefulness. ‘The
Bharata Dharma’ under the auspices of the Arya Matha Sabha is an
organ of Humanity than of any particular cult and the.reby sta.ndef for the
Highest ideals of Hindu Culture and Philosophy. It is ably edited and
deserves better encouragement than it is now receiving.

e .

IN THE NAME OF RELIGION ! !!

“ RITUALISTIC CRUELTIES ™!

[We gladly publish the following appeal by the President of the
S. P. C. A. (The Hon'ble Mr. Justice Jackson). The appeal speaks for
itself. To readers of the Bharata Dharma it ought to convey a powerful
urge to see that this blot on a great religion whose cardinal principle is
Ahimsa, is wiped out with the least possible delay.]
Ed. B. D.

* * * *

‘I am informed that there are ritualistic cruelties practised upon
animals which do not come within the purview of our Inspectors or the

Police.
There are great and insurmountable difficulties in the way of the
8.P.C.A. taking up the task of putting down these cruelties without the

willing and hearty co-operation of the public at large. Possibly even

some enlightened people are found to support such sacrifices and are

actuslly of opinion that these old and time-honoured practices should not

be interfered with,
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Many may not be aware of the extant of cruslties and sufferings the
animals offered as sacrifices (namely sheep, goats, pigs, buffaloes, fowls
etc.) have to undergo.

The limbs of sheep and their ears ars savered from their body piece-
meal, their heads broken and in other ways mutilatad bafore they are
actually done to death.

In sheep sacrifices, sometimes the animal is cut in 32 parts of
body and its flesh is taken bit by bit.
perhaps to avoid public gaze.

Pregnant sheep are also offerad a8 sacrifices. The young ones are

pulled out from the womb by the hand being thrust inside and they are
killed first and then the mother.

its
This is done at dead of night,

Live pigs ere thrown from g height over sharp spikes planted on the

ground and left there until a certain height is reached, They are thus
made to suffer excruciating pain for saveral h

ours befors their actual
death. They are then removed for others to take their place.
Buffaloes are let into pits specially dug up for the purpose and then

- pierced with sharp swords in several placas by a number of persons

standing on different sides of them and after the infliction of much pain
and suffering the head is finally severad from the body,

- In the case of the offerings of fowls to ¢
and down becuuse of the so called time-honoured custom, This results in
the infliction of unnecessary sufferings on them. They are also bitten
while alive and their blood sucked by the men engaged in that * holy
work. ‘

emples they are tossed up

Though it may take some time b
educated against such sacrifices,
. tolend a helping hand in seein

suffering inflicted upon the inn
*

efore public opinion is strongly
it must be the duty of all human beings
€ that much of the neediesg and untold
ocent animals is avoided,
% *
I have the honour to be,
Bir,

Your most obedient servant,

G. H, B, JACKBON,

P '“‘dell‘i S.P.C.A.

*
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RAJA RAM

I looked into his face : it radiated peace.

Now: comes the news that dear Raja Ram is.no more !

He is not dead. Hoe has but passed on !

He wrote to mo of his illness and in that letter,—his last to
me,—he poured his heart’s love and aspirations.

Whe could think he would depart as soon ?

I spent with him a few quiet hours at Adyar: I had meals
with him. He linked me with the Bharata Dharma and I wrote
for it some articles. He linked me with the * Theosophical
Publishing House " and I wrote for it 4 little books of the
“Glimpses " series and a fifth one on *“Youth and the Coming

)

Renaissance,” .
I love him as a brother, His earth-life smell sweet: his

goul-life now blossoms in the Spirit-Realm. Death is maya : the
one Certainty is Eternity,— like a great Ring of pure and
endless Light!” Did not the Rishis pray :—Tamasoma Jyotir
gamaya ?” Which I interpret to mean :—“Through darkness
B lead us into Light !”Bless us still ! And mayst thou grow from
. more to more, in the ‘Light’l The Light that is Eternity!

T. L. VASWANI.
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WANTED FRESH THOUGHT.
. RaMA Dasa.

Th ; ' '
diVersiolt::ogoiozl 5‘;:151 organisation in Hinduism has for its basis th
action of units and r:l'gy Godward. Hindu Sastras seek to render the
with the Will of G:d “p;:urpoaive in thesense of being in accordance
od 1o this object, that éh Ought.a.nd aotions were so strictly subordinat-
Every deviation:was © ".“" of life have grown deep and inextricable.
whom it was open o 1OOIlmdered a sin. Leaders of new movements to
modern facilitios for :v.el up the ruts, left them intact. Not having had the

ringing about vital changes in social structure on sn

[Jure

-

extensive scale, ¢
‘ » they went onto order lifeon a new ‘piritual defleotion

and contented .
usage. They Zl::::: o thth the least possible interference in social
possibilities of spirit nl‘l hemselves mainly with improving upon the
dangers discovered l:: t;VOI}ltlon and with adopting safeguards against
tions in practice that th ° h.ght of past experience, The very few alters-
new interdining and int:: did suggest transformed their followers into &
came a sp~cial point with :;;“inﬂ g‘roup. After a fow generations it be-
their genesis as the era of a groups to look backward to the period of
mark of human aspirati new revelgtion and as the period of high water-
practice that wers devi“:nst and Bo'hievementa. The little novelties in
jealousy. The result ha:b that time were cherished with fanatical
‘structure, the introduction :Gn the areation of rigid groups in social
munal life, the glogi of a perpetual strain of dis-harmony in com-
glorification of the letter of sectarian codes, an

unhealthy obsession
by past sta
téndency to ignore °h0ngedeon:g:::: of social conduct, and'an obstinate

into anoient instituti )
fore Institutions and prdotices. We needa correct and there-

a just assessme
nt of former movements and an honest and intelligeht

‘:acing of fhe new facts and forces of
mong these new facts are the unparal

side. by . side
Q With the excessive
_8beence of the min (SX0%elve materia] smbitions, the lisg
. moﬁ“‘“‘” of primary huttan needs the avalls‘bmt: ?;;‘Hieh
Naortunit books, and'a desire fdr & juster disteibition of epitl*

ortunitles. It.jy ,
A only b r ‘aéber
, _.“lioni'from the leason gyof “ioh anatompt wa:oan &

the present times. Consplouous
leled economio depression existing

0

What is needed '
is fresh thought and the diversion of fresh thought

- $hough not specia]ly

THE BHARATA DHARMA d9
It is by courageous thought alone that we can discover the right
approach to the aseful study of the past. The growth and the spread of
such thought will bring us the power to give flexibility and life to
traditional practices whose inviolability is defended with dogmatic
obstinacy. In the times before us the issue is going to be beunding or
breaking. The tension on the old forms generated by the play of new
influences is daily growing. To the extent to which we are
able to relieve that tension we shall retain the priceless treasures en-
shrined in the old institutions and keep burning the lamps of idealism
that have been lit in the generations that have gone by. To the extent
to which we fail in this offort there is' bound to be peril to the primary
hich the Hindu gocial organisation was designed to fulfill. It
o of irrational secularism that threatens us
lose the continuity of social experience

to national life.

1982]

purposes W
is not unlikely that in the delug
in the immediate future we may
which gives richness and beauty

P

THE PATRIOT.
BooN CLARK.

?
his country’s good at his heart'’s core ; and

n exclusively temporal power, but spiritual

Who is the true patriot

Is it not he who has
by good,one does pot mea
plenty.

There is & great field for
patriotism which uses its individual powers in

tion and reconstruction.

- In Europe the inte
Renaissance,” the New Bi
the years prior to that event. 1t Was
influence of & few.

~ What is to prevent
.. whichever way one may

'!"'of intellectuality in India,
gifted
of their country an

the best form of patriotism in India, the
a vast work of resuscita-

lligentsia think much of the Period of the
rth of Art, which had suffered an eclipse during
the work of many under the

a renaissance, & re-birth, or re-incarnation,
he tremendous latent power

please to put it, of ¢
and the even greater number of persons who

can be utilized to help in this divine art of
raising the position d reviving those ‘,’hb’ afe
ready to die? '
&J‘et there be beginnings,
i1,

.‘ ,‘;’ i

b

small perhaps, and the better. for being
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When a project is in its infancy, mistakes are more eatily rectified,
and experience will become more personal, if the projectors are in.inti-
mate touch with those whom they seek to teach or train. _

Small bands of persons can vary their methods with regard fo the
particular district where they are engaged, whereas a gigantio effort,
with all its costly machinery of organization, and having the persons"
whom it seeks to help, merely as so many names in ledgers, ean
never take the place of numbers in separate—and therefore workable—
communities, .

The country of India is being permeated through the length and
breadth of the land, with a new Spirit—a Spirit of enquiry. into..the
things of God; a seeking for the Divine; a desire to enter into . commu-
nion with God ; and this spiritual intercourse demands that those. who
enjoy it shall use its power to raise to alleviate, and to educate their less
fortunate fellow-countrymen.

There must be no looking by the workers for material advantage to
themselves, for—

There will be no financial emoluments which will enable them to
retire in a few years on their savings. _

1t will mean living poorly, and dying poorly from the outward view.

Inwardly it must first mean personal onéness with the Divine, having
a8 the fruit of this a Permanent, sound and substantial 1ifting from the
dust of the land of India into ‘

The Light of God.

[

TALES FROM THE UPANISHAD.
‘ 111,

THE QUEST. i

By C.T. SREENIVASAN, M. A, - S

1t was the dawn of the golden spring radiating love and mirth, ' The
trees were ablazé with sweet scen

| ted flowers ; and the heavens were
filled with resounding melodies, Both mer and 'gods rejoicad ab4 3
prospect of a glorious year and surrendered themselves to the spirit of the -
season. But Narada alone sat pen W

Divine Rage himself should have

sive not feeling glad st Wear, - 1¢ yuili
) remainéd in’ ':Saiﬂfu’l“'feflédﬁoﬁ;“ “

' ‘ 0 possess little or no knowledgwusd
have not done any virtuous deeds ' Not ‘e Vé'ﬁ"*Naeﬂie”w% <
charms and witoh-oraft can soothe the sufferings of j

presently explain. Be
Jearnt till now,.is only &
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apart from knowledge of the Self nothing else .can x:ealise the supreme
Good which is the source of happiness and satlsfactu?n. That su.prem:
Good Narada did not possess though he was blest with all faculties o
learI;ng, scl:il:? :;dp:;:;, of lineage, learning and conduct, Narada, like
an ordzz:.‘:; person, approached Sanatkumara, the”Master”of . ‘Y ogin§:;
for the purpose of acquiring the absolute Good, "I hear, Slrf’ heIsax
that you know Brahman which is the Self. Teach me That, for a(:
oppressed with the misery of ignorance.” Sanatkumara who w;a,s nlllulic
captivated by the godly deportment of the youn.g but fne ancho
ied: *“ My bright youth, I shall certainly abide by your
Narada, r]e;;l;et;n me first what you have learnt and acquired pre-

1-?quelm;.- and then I shall teach you whatever lies beyond YOU'I‘
;mu;lz(ige A teacher should know what the accomplishments of his
no .
pupil are.”

Narada said: “Sir, I know the Rik, the Sama, the Yaiur. :l:z
Atharva and also the fifth Veda, and the Itihasajpurana. I have -earn ;
recite by heart all the rules and rites of sacnﬁces and the :clen:; ?
Mathematics, Logic, Ethics, Politics, and A.esthetlcs. 1 a:m wel :;erD v::
Bhuta-vidya, Kshatra-vidya, Nakshatra-'wdya, Sarpa.-wdy;,dan tkzow
gana-vidya. But with all this I feel miserable because 0 11:10 o
the Self, In vainl goarched heaven, earth and the three wor ?, e (si'

d corner, but I could not find the Self. Constant readm‘g an
nf)Ok an‘ o I (;.ed me only into greater darkness. Nature remains as
dlsputf\' tlo:,l J anysterious shrouding this Self from my eye. Sir,—1 am
e'v T :;1 d man who treading upon gold does not see gold. I have
e o + men like you that he who knows the Self, overcomes
heard from Sf‘ea ore distress. Kindly help me over this great grief of
gr?ef. iizt:i:ioz heavy for me to bear.” So saying he prostrated him-
mine w ' ‘ oy
eelf ‘t:eforebil‘»::sil‘gl: (: ;iu?{;?r[;da. Arige and listen to what I say,” ex-

i lt;héanatkuma,r&, “ Why a person who knows the Vedas and the
N i d Vidyas, does nol however know the Self, I shall
manifold solenooe &2 t dejected if I were to say that all you have
nofew names and words that do not touch the »ree.sl
g indeed hidden in-the Vedas as a -king.':;

i ;ust as people worship the idol wi

‘hiddél.l in a'.n.)?l 1::(;:6;:1:1?; gi:z JVui:hnu I:Il’?mself, 80 also by medi#ati}ng
dmtltohx; t:;:e: znd wonds of the periptures one is said to know the-8elf,
upon

nature of the Self. The Self i
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For he who meditates upon Name ag
of names gnd forms.”

“8ir, it is true that I do not know
Form,” Narada confessed, **
Name? If so, tell it to me,

“Narada, I cannot b]
there is something better g
“and that {s Speech., Seat,
of the senses,

{Juxe

Brahman, passes beyond the worlds

anything beyond Name and
But is there anything better or higher than
for I desire to possess the highest.”
ame you for your natural ignorance, Yes,
nd higher than Name;” the master replied
ed at the root of the tongue Speech, by means
gives birth to letters which constitute Name and Form., As
in the ordipary world cause is found to be greater than effect, Speech
becomes gyeater than Name and Form which are its effects,

“ It is Speech that makes us understand the four Vedas,_the sciences
and the Vidyas: and through the latter one understands the right and the
wrong, thy good and the bad, the pleasant and the unpleasant. 'All such
distinctions are reveajed to us by Speech only, Hence one has to utter

which is good and whioh is bad, and so forth, In the absence of Speech
fioneé can acquire a knowledge of their difference.

“ Heaven, earth and the five great elements, men and - gods,
birds, trees, and plants, cattle and beasts down to worms, midges
and ants, all these exist within this world of Name and Form. Therefore

meditate upon Speech as Brahman ; and you pass beyond the reach of
names and forms,” :

Narada said:” 8ir, it never ocourred o me that one could safely pas¢

, mes and forms, Having mastered Speech, what- is
there that one beholds beyond it 9"

“Bpeech is only sound after al].”
which is subtler than sound. Speech,
Mind. As a man holds two * Aksha
Spech and Name within itself.

“It i8 by the power of Mind that one thinks, reads ang learns the
Vedas, sciences and the Vidyae. By. power of Mind one desires sons,
wealth, cattle, this world and the-next, and performs actions to.seoure
$hem. In association., with Mind, gne
enjoyer. Mind is indeed- the world, for
and obtained. By medi

ditating upon this Mind as, Brahman, one-
even the sphere of Mind,” R

. Bt hero Narada,obearved ; “Sir, this Mind s only an intornal fog

Hion-and notan independent entiy, Teach me that. which live begll

Mind. &ad:imvhiﬂ%msbeqow‘muchwn&mw’ PESROR
‘ ] : r -

‘the Master replied, “Look at Mind
Name and Form are modifications of
* fruite in his closed fist, Mind holds

L

as DR
A A G

A 4

¥ events of the past an
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i f Mind's true nature
th | Your observation o
“ Well said, my brave you

113
" a remarked ; “You
ls the excellence of your lineage.” Sanatkumar
reveals

dg .

<y orth Speech which contains‘ for
alone ho thi 8 8mdbt 'lltsnt?:fg hlise Z::i:f By Will one gives and rf’ge“;e:(;
him the worlds and o Jecite the sacred hymns and perform ?acn co v
One wills to read ;I::anein common parlance itis said that ‘where e
in happiness. X

fl?;:e isl; will the.re is a W:;’; out its webs and withdraws them inside- at

"Just o0 & spi0eY Ispwd the great elements, are spread Ou.t f°1r ler‘;v
its will, heaven, ea.rth, a;x reabsorbed into it at the time .of dissoluti Ot.‘
by the supreme Will an whole universe accomplishes . its f“lne:; o
By Will it is that thI:O lives, breathes and eats by Wln. only]; h:;;n
existence. And maJlla co; and he who meditates upon it as Bra ‘nless’
Will s of grest ;xfx(:d?:tressed and reaches the renowned and pai
becomes firm an
worlds.” new sensation stirring within his hea.rt;,to fc:nii)l:

Narada now felt 3 akening speedily with its intense “l,fe th which
Spirit of Que“;.w ;Zg:t:r he beheld the very embodim%n't’ i)sf Truth which
the Real. In his i . “Sir, “he said,
he had been vainly trZ::rg tht;(«)n i;?: pmighty will ?. Proceed. fastaa::;i :6;:
anything bigher ‘;r:: Otherwise this burning thirst of mine o
me the Highest alone.

" ' i id;” Patience, my young
uenched. : s pupil and said;
q “But the Master cautnon;d_hlonliy when one proceeds upwards, step
, s N
man ; haste makes waste. i £ not, it will be @ case of hit-or

s the highest. reat teacher
by step, that one 81‘::211 failures would be unworthy of a g
: i t.
miss experimen

ed disoiple like you. . d times
like myself or of a;ean;nd know thet knowledge is & hundred ti
“ Listen, Narads,

: andom, blind, and

1. Bereft of intelligence V.Vxll bec:lrll;zs :ve coguise rightly

greater than Will, ing. For it is by intelligence % aloo know the

M i ing. R ’ a1 3

worse still, conflic . their proper time and place Lt our aations

¢hings snd porsons future, and accordingly regu ate oton

3 -y Hisoorn which to possess and which to discard.
is

d but unintelligent, people say of him
h a man is as good as a non-

to
and conduct. One needs

. . be much learne
Therefore if a man ehough existings 510

i ing. . him. On the other
that he is nothing he has learnt remains useless to b hey have Joarat
entity, for whatevermw‘ to intelligent men even thoug

& Iy
hand people glad
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but little. Intelligence is the core of existence and the centre of glory
and attraction. . , _ : Sl e
* Be calm and self-possessed, Narada, and you will easily undergtang
-what is worth knowing. If a man does not possess. knowledge, his life
becomes a drudgery; and he does not obtain bliss. Lack of wisdom
makes men small, fickle, always quarrelsome, abusive and slandering.
But wise men are steady and virtuous, and having attained greatness,
become teachers, kings and gods.” , I
“The meaning of the Vedas and sacrifices one understands by
wisdom. Then one discerns the true from the false, the good from the
bad and the pleasant from its opposite, Discerning them one .gsing thiy
world and the next and beholds all things visible and mot visible to the

naked eye. Knowledge is great becausse it is the fruition of Will,,Mmd
and Speech.” :

‘“He who meditates upon Knowledgevas Brahman, reaphes the world

of the knowing and the wise, and bacomes gelebrated, aocomﬁlished and
resplendent.” :

' N e
B A

“ Bir,” said Narada, *if there is anything better oz higher. than

Enowledge, tell that also to me who am ignorant and of feeble nnders
standing.” L ;

Sanatkumara replied: “ Behind Knowledge Memory, lies shining,
The former is effected .or effaced by the latter alone. A men of good
Memory.ere long. becomes wise and great. Not so others.  Absence of
Memory is well-neigh death itself; for then, one does not think or hesz,
peroeive or understand, It is Remembrance that makes us {hink, parceive
snd understand things correctiy and distinetly, and thus obliterate al}
pains and miseries born of ignorance and nmon-perception, .In the same
TABNNET One recOgNisgs. one's sons, wealth, this” world ;ll_ld. ﬁh@;mjﬁn x,‘—.ﬂp

i

it

Truth itself,” L e e

“ SN RS RERPR I VI LS R SF I DA S
-. "' By meana of Memory man ; preserves, and. 8¢
from destruction ; by means .of it he recites the Vedas and. the .nered
hymns, snd performs virtuoug dpedg, \ valn

. Then his prayers da.nob go in ¥
and his hopes :and desires aye fulfil ribipiang

| ; lodx . Frotn,; Memorw .aprings .Ea
whieh, wots oy effective incentive.to. Kxnowledge, sation‘,;wi;mﬂlm:a
Memory 8. the golden thread, aa ik, were, .stringing, togather tha mwoloygh
Mi;;d,mdxﬂmﬁhw L e 3

mrlﬂ og.Eop?’ K‘,‘QW}W'M, {‘;,jllg . }11 l‘”‘"“l;-

- .. " Therefom, .singe Memory ig .of oreat i

M d -. o APPALN [ 40 'g:‘m qﬂm#]‘mn
Hma'lanﬁ'womaﬁam"':mmi”:‘QQM@Mﬂm g extonies’y, 01 ‘&’:"u“ 3
?‘f~<'kf4§“‘§d“§9ﬂ3’minsxpeid Bl ha TR

TRina donpli; Browshin

oures, his, Know ledge

»

EY

" % the disciple, saidi
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How then can it be the Brahman ? Please tell me that which is higher
ow then ¢

ter than Memory.” . . L o
e l1))9¢:;liegh1:ed at the statement of his pupil, the master said

i Narada | May the Spirit of
curate your observations are, )
‘;01'“:*' a:?dzoyou along proper channels! May He always give you
uest g
i duct! .
i iscernment and right con .
W'Sdg“;" dl:cis verily greater than Memory. The essence of F(:lod 1§
ooh‘ch is Power. A man of energy easily shakes a }{undre dmer;
Doy wtxnding Memory, Will, Mind and Speech function an a:s
- “1:1‘191'5 a‘gy of .Food Gods and men, birds, trees, cattle and beas
by the ener .

. Wi it
to worms and ants subsist on and live by Food only. Without i
down

- perli:‘hes. man fasts ten days without food, he loses his Memory and
[ a

d reflect. Then he does not
i ear and act, or to know an 1
o “nat:l? . si:x’u:l when he has eaten Food, he rises ; rising he s;rves‘an:
. . ears an
e::::ds on his superiors and becomes dear to them. Then he
a

derstands what his tescher says and reflects over what has been said
unaerstan

' i tion. Then he enjoys bliss.
t the Truth in reflec
and ‘f‘i ndg OZ it is by Energy that earth, sky, sun, moon an'd stars- ar;
orar s lf,eady in their course. The universe is Food 1tse.lf in i
held firm Bn ® y assuming different forms has become this earth,

for Energ “ s f of all
93_5:“°°;ire air and this infinite gky. And it is the warp and Woo
water, *

et '3’;:‘;*'9- ho meditates upon Food 88 Brahman, becomes rich in food
(1] e w 4]

far as Food reaches.”
i Lord and Master a8 . . .
and dn;k a!:;; t::ked no further question regarding anything hl.gher oxl-
As araFood Qanatkumara entertained some doubt that hl]: puptlo
e thﬂ':)la.ck s;tisﬁed without knowing the highest truth. vao 1:; !
i " . . n

might .go. 4il] higher view point, the Master, gentl? adm g
lead him on 10 ¢ « Narada, men of small understanding stop short
: § their Quest thinking that they have attameq the

in_ the middlo 7 ncere person like you desires to possess an
pause at any stage but proceeds boldly
very object of his Quest. He who is
good in this world or the

highest. But when & si

object, he does not. gtop or

onwards till he obtains the  oblect

given to gelf-delusion, gurely come

next.”
2
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1 . .
had f;atg‘);:dNo ?&i: a Il_;’?tle t.xme to get convinced that his spirit of enquiry
certainty. Tremb): ;S mind then became a prey to doubt, fear and un-

“Devoid of f ~1tng e addressed his Master thus :

Rind S, onc ag:linhe:d c(liuty I feel like one forsworn and fore-doomed.

Feeling compassi end to me your unbounded mercy.”
to reviving the dliozs;?nn:t;;:r?: Nia:f;erdspok(; some kind words with a view
. ) of his disciple. ‘* Narada,” he said,
f;;fag?;;:::uf;alﬁ)ur unde%‘? Not even unwittingly have you comm:‘;?:(;
dosiros to foon t;le Tor deviated .from righteousness. When a person
have Faith in his Te T;th, he thinks and reflects. Then he comes to
of a student such a e %nd attends on him, By performing the duties
serves his TeaChersdrelstramt of se?nses, meditation, and reflection, he
longer assail him uly and obtains knowledge and bliss. Doubts no

Who swill not be o oo W0
gent disciple like Ne plde o i th.e service and attention of an intelli-
of senses and passioa:: ! anlh~0 pra(,}tlsed constant reflection and restraint
endeirment Sanatkumalra i‘oll;niile;m by his side with many words of
i I::'z ;rr; :::Zix is greater than Food, greater than all that you have
nave, all things b(:zss: !.IUSt o the spokes of the wheel are fastened to its
fastened to Life Tg}':?nmg with Name'together with the elements are
mutual depende;xc ings other than Life stand in the relaxation or of
rest u : e as cause. and effect, higher and lower. Life does not

Tl}:f)n anything else but itself, Therefore Life is Supreme.

From :ifeupFrzzn; :-Llfe is the Spirit in man, which is the conscious Life.
Having eaten food ‘SS l?rf)duced a’n d Spirit becomes the Hater thereof,
not lean on anyﬂ;' pirit moves independently on its own force and does
intolligancs, Suni 1?8 for 1ts’ support. Being of the nature of great
indood  all :t o 'IS the ch}efest and the most sacred of all. It is
harch o hia fat;xmts and lives. Hence if a person says something
then. poople say e‘r‘,Sr}rl\other, brother, sister, teacher or a Brahmana,

: ame on him, for he is a killer of his father,

moth
er, brother, teacher or Brahmana.” Whereas, after the Spirit has -

departed from them i
»even if he w
sa that ho has killod them. ere to burn them all together, none will
L 3 ti "
Life thmalt s":elsvi(}illinte beiomecs1 by understanding that it is the Spirit or
) 8 ana understands and is everythi
i ything that mov
exists. If some one were fo ask him, “Are you an ‘Ativadi ¥’ he ‘::::3:

, [ 3{ ”
Ieply es, I am one, And he dOBB not oonoeal this fa H
obs m

RPN $

v
=
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knowing as he does that the Spirit which
, is his own conscious

7

wherefore should he hide it,
transcends and includes everything within itself

Self ?

“ Yet, Narada, one sl
Then alone one understands and declares the True.”
“ Gir, 1 wish to become an ¢ Ativadi’
“ There is no bliss, my boy, in anything
finite. The 1nfinite alone is bliss. One should desire to understand the
Infinite. The Infinite is immortal but the finite is mortal. Devoid of all
modications and differentiations, the former rests on its own greatness.

Not so finite things. 1n the world people call elephants, horses, gold,
There being nothing else than the Infinite,
does not rest even on its own

shine upon itself?

hould desire to become an * Ativadi’ by the True.

Narada said : by the True only.

Sanatkumara replied :

wives and houses greatness.
I am tempted to say that the Infinite
Does the sun which shines upon all objects,

greatness.
ut any external support the Infinite stands support-

In like manner, witho
ing all things and beings.”

Now Narada said : “* Sir, I desire to possess that Infinite.”

The Teacher replied : “ Narada, that Infinite is the ‘I’ called the
Self of man. 1t alone is below, above, before, behind, right and left,
Self is father, mother, brother, sister, teacher, and Brahmana; it is all
that exists moving and living. He who sees, perceives and understands
this, becomes ‘Svarat’ or the Ruler of the Kingdom of Self. Beholding
this infinite Self, he loves and delights in Self only; he does not see
death nor illness nor pain ; and all the ties binding his heart are Joosened.
Then he obtains everything and becomes the All. But whoso thinks

differently from this, lives in perishable worlds and has other beings for

‘his ruler.”

T'he venerable Sanatkumara thus showed Narada the other side of
darkness when the latter had been thoroughly purified from all taint of
aversion, sloth, and delusion. People called Sanatkumara ‘Skanda’ or
the Blessed. Any one who knows that Self is the origin, stay and end of
all living beings, verily becomes the ‘Skanda’ or the Blessed One.

‘Harih Aum!
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A PUZZLE.
Where babies cry for food and starve,
And darkness answers the cry for light ;
Where work escapes the quest of youth,
And misery haunts the workless home;
‘Where decay claims the place of growth,
And death quenches the thirst for life;
‘Why should souls come down ?

e et .

ARJUNA’S EMOTION.
COMPASSION OR ATTACHMENT,
By T.L. VASWANI.

There is one word mentioned, again and again, in the Gita. This
word is yoga. You will find this word in every chapter of the Gita. The
Gita we may speak of as a Text book of Yoga, The Gita is regarded as
the very flower of the genius of ancient India. And the fragrance of
this flower is yoga. To understand, in Some measure, the teaching of
yoga, is to touch the very heart of the Gita.

There are types of yoga. One of them we may speak of as Nature-
Yoga. 1t is referred to briefly, in the Gita. In an encyclopaedia things
are not set forth in detail. Not a little of what I name ** Nature-Yoga™
may be read in Goethe. I regard him asa rishi. Thereisa second
type of yoga. 1 can but refer toit here. 1 will not pause to unfold the
contents of this second type,—the Yoga of Science. The modern age is
one of science. Psychology was much studied in ancient India, In the
coming days, Europe and America will study more and more of Hindu
Psychology. Science belongs, mainly, to the modern age.

There is a third type of Yoga, It is Atma-Yoga. This is emphasised
in the Gita. When 1 refer to Yoga in the Gita, I mean Atma-Yoga. In
Nature and Science, we meditate on the phenomenal ; but in the Atman
you carry eternity in your heart. The Atman, according to the Gita, is
the Root of reality and you carry the Infinite within you because you
carry within you the Atman. We often confound it with the sthula-
sarira. The Gita is a text-book of Atma-Yoga. This yoga is the very
flower of your spiritual evolution. To study the Gita critically is to

understand stages in the evolution of man’s ‘consciousness. What are
these stages ?
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The first stage 1 spoke of on the last occasion is that of the machine-
man. Most of us are doing things mechanically. You have seen calou-
lating machines. 1t is the dream of some that in the wars of the coming
days machine-men, may be on the battle-field to fight. Most of us are

machine-men. And spirituality will not begin unless we rise above the

machine-stage.
The second stage is that of “ inspection.” I spoke of it, also, on the

last occasion. The third stage is the stage of despondency and depression.
The title of the first chapter of the Gita is ** Vishad-Yoga.” This signifi-
cance of the word Vishad I shall indicate later on. One of the meanings
of Vishad is * despondency,”’ Man starts with the machine-stage ; after
doing many things mechanically he, in some quiet moments, communes
with himself and then enters into Vishad. What is the meaning of it all,
he asks. Some mystical books speak of it as a Cloud-Stage. Psycholo-
gically, there is a cloud upon the man. He loses interests in life, He
may have his family to look after ; at any rate, he is to provide for him-
se}f. He goes to his office,and attends to daily work, but he seems to have
This is the stage of depression. The Cloud-stage!
And going through this stage, he suffers much. “Where art Thou,
O Helper, and Healer 2"—saye such a man, lifting up his heart and
h his hands to God. He feels there is none to cheer, none
to say ‘‘Courage! brother courage ! fellow-traveller to the Eternal
Shrine ! " This word is to him as a wilderness. He feels lonely. Yet 1
i blessed. The Cloud comes; but soon after a rain of mercy

Very few, however, are able to stand the strain of this
rom the book of my own life. Your spiritual life will
not develop until you come to this third stage, that of Vishad, loneliness,
depression.  Arjuna ijs in this third stage, upon him hfj;s come a
Cloud. The Cloud of Forgetfulness. And Arjuna lays down his weap0f13.
Then comes to the fourth stage. How does Arjuna pass from the third
to the fourth stage? There are five stages—Atmic-stages,—in the Gita. The
first three 1 have mentioned. How does Krishna take Arjuna out of
despondence ? The fourth stage I may speak of, imperfectly, as the stage
of detachment. And what is detachment ? To fail to understand what
is detachment is to miss the wisdom—message of the Gita. One of the
.words of Krishna is Detachment. Arjuna is in the slough of
despondency. And Krishna comes to his rescue. Arjuna has yet to learn
the lesson of detachment. Arjuna says :—Master ; I am overwlhelmed
with kripa (pity); bow can 1 fight my own relations, my kinsmen,

lost all interest in life.

stretching fort

say he
pours upon him.
stage. 1 speak f

master
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countrymen, my comrades ? Sri Krishna takes great pains to show to

Arjuna that he is not really moved by kripa, or pity, but by attachment,

moha. Arjuna-like, we too have to learn the lesson of detachment.
Every one on this earth-plane is to be a fighter. And we cannot fight the

battle of spiritual life unless we’ learn the lesson of detachment. So
many of us are imprisoned within forms, Prisoners of forms, we feel
unhappy ! There was a man who was much attached to his wife. He
worked in his office for her sake ; he built a beautiful house for her to
live in. He spent much of his iime after office hours with her. He
thought he loved her. Once he takes her out for a motor drive, Suddenly
the car collides with another. The man and his wife are providentially
saved. But the poor wife is maimed ; her nose is bruised. The husband
thinks he loves her. She is taken to the hospital,

her nose is depressed. She no longer looks pretty,
longer spends much time with her. The same beautiful soul is in her;
she still serves him with beautiful devotion ; she waits for him in the
same beautiful house he once built for her. But her lord is somewhere

else. Very often what we call “love” is desire, is attachment to a form,
When the form is no longer

Her life is saved, but
and her husband no

beautiful, we turn away from it. Isit
love or attachment? If you would grow in spiritual life, do not cling to
forms. Much, very much, of what we call ‘love’ is attachment, Buyild
your life in love; but remember! attachment is not love.

Attachment,
moha, is clinging to forms ; but Love is life in Reality.

Arjuna is swayed by emotion. Of this emotion Arjuna himself
speaks as “pity.” It is not really the emotion of pity. Arjuna flatters
himself with the thought he is swayed by kripa, compassion,
Krishna makes it clear to Arjuna that it is not kripa. Arjuna does pot
pause to analyse his own consciousness. Analysis is necessary for
spiritual growth. Every one who would walk the way of the Life
Spiritual must guard himself against self-deception. Krishna says ;-~
Arjuna ! you are not swayed by kripa; you are moved by moha (attach-
ment). Oue important teaching of the Gita is:—Be nir-mohij. Let us
pause for a minute, What is this moha ? Let me remind you in thig
connection of the Hindu classification of 8in, kama, krodha, lobha, moha,
and ahankara. That is the basis of this five~-fold classification ? The list
starts with kama. Kama is the principle of desire. According to Buddhist
and Hindu psychology the root of our suﬁering i8 desire,

trishna (thirst) in the pictorial language of the Books,
guage we call it desire, kama,

Later on

This is called

In abstract lan-
Now note that in the list, after kama
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comes krodha, We start with desire. 1 seek a? th.ing 1 'wish to p:;sissr;t.
I run after it, I want to grasp it, hold it, thinking mlsfa;l}clenls(f)u C:me iZ
happiness lies in possessing it; I find you cross my pat ,ky o come i
i ith my desire ; krodha arises ! There would be no - TO ‘
oontl 'WI not crossed. So we see that psychologically krodha
oo deSlfl*;:r :(v::a. Now see how after krodha comes lobha. There is
- (Zesire) tanha ;—to conquer it is to conquer sorrow. To conq‘uer
l;farzilg is to ;ossess the kingdom to}f happinzs;.iGth;z]eiinz]:ix:ncini;)lll:rt;;
: it too ; and so there i8 co it ) ) o .
:)nfa;r}i,czgf;r;:;r;thl:, struggle aund competition. After desire, as I said,
- a). .
com;l?%lil:iiiﬁa; greed arisz after anger? There are different of)Jectl
which I desire. Here on the plane of wiatter, on the pl.ane ofolon;ns, !
run after various objects, Now these forms are classified. ‘ e;rv :.rrlt
forms of matter. Sometimes 1 run after mattgr. I wath a hous:et, ,;:]ese
gold, silver and what not. 1 want to possess this thing or thdf. Iﬁé’tter
things belong to forms of matter. I‘{fo(\lv v.vhentlwei:vz?: If::;m;ﬂc; Jnat Of,
we have lobha. But in this world o e51‘re, h ' -
: are, also, forms of consciousness; Lobha is greed.
:}112‘1;’?;;’:,11:;:1115 of consciousness; €. ¢., 5{0u arfa b.efore me ;heveryfo:;le
of us has a rupa (form). It is not only this building that z?: atation,
every one of us has a form, for we have entered a 'WOI'Id of mani este ho“;
A form of @ particular person may pl(;amsef or dlslf)ler:ii.terSoy:‘;) o o
i have desire for forms o .
231}:1312;1}??' ]:Xili:hicr)xuyou have desire for forms of consciousneis you
suffer from moha. There is a friend; he le:fn.ve.s; me and I feel ;n ariﬂzt
Sri Krishna says :—to Arjuna :—you are clinging t.o i:rn‘;st. anouWhen
distinguish between essence and form. The essence is the L:;ﬂy. When
do you cling to forms? When you forget the Afman. .,lObha
. 4 form of moha, Desire for (1) forms of ma'fter is ,
ahankara,f . lZ(ioue,nese is moha, and (3) for my own form is ahankara.
(Iiz)j::ix:syz uc::come egoistic ? 1 think of this form, :Iiz.;)Vfi:::;a::e.. 1 v:g
I am better than you, bigger than you, and you mus;s? m\jraswani o
[ this ahankara or egoism ? 1 love my for.m, viz., 3 ,m -
dol have form will perish. One day this form will be no mo
foolish | For tho thing of it. The Gita says:—when 1 cling to my
and you will know = S of the world’s great men have suffered
it is abankars. Om;a s the most dynamic personality of  his
e d and heart, but he had egoism, In

own form,
from ahankara., Napoleon,

times, had several fine qualities of hea

*
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this respect, Shivaji was a greater than Nepoleon: for Shivaji was a man
of humility, whereas Napoleon was not. Ahankara is desire, clinging to
one’s own form. And moha is clinging to an outer form, or missing the
reality, One great teaching sounded by Krishna is this :—Distinguish
between form and Atman, Atman is not the outer form. It is only when
we understand this, that we shall understand aright the teaching of the
Gita. You have not the courage says Krishna to Arjuna, to stand on the
battle-field, because you are clinging to forms. Arjuna says:—my mind
is whirling,—1 feel giddy. Arjuna suffers from nerve fatigue. One mean~
ing of Vishad is exhaustion. At this time Arjuna is suffering from ex-
haustion. When your body is tired, you become gloomy in your outlook
upon life, Poor Arjuna! He feels tired physically; therefors he says ;—
* my mind is whirling” * Arjuna has thought so much of the suffering in-
flicted by Duryodhana on him, his brothers, and on Draupadi. Thinking
too much of the calamities inflicted upon them by Kurus, Arjuna feels
tired nerve-fatigued. Arjuna is suffering from nerve-exhaustion.

———

{(An Adult Education Centre.)

THE KOUMARAGURUKULAM MANNARGUDI.

RAO SAHIB S, V. KANAGASABAI PILLAL

[We are glad to publish a brief outline of a typical social effort in
Rural Adult Education. The leaders of this movement have successfully
combined spiritual basis and purposiveness with a practical scheme of
“Worldly’ betterment : Editor Bharata Dharma)

The objects of this Adult Education Centre,

1. The object of this Adult Education Centre was explained as
below when its foundation stone was laid on the 23rd of November
1930:—" 1t is proposed to open here a regular centre for Adult Educa-
tion from which the teachers can go to the villages and stay there for
short periods spreading not only up-to-date knowledge but also anocient
ideals by modern methods, With this view we have started with a

collection of charts and pictures, treating on Astronomy, Physiolegy
Geography, Animal and Plant }ife ete., special small books o

subjects, and a magic lantern with a number of slides on
religion, prominent among them being a series of 70 slides on the whole

story of Ramayana. Itis proposed to open a Residential 8choo] for g

fow adﬂtgf::qyx gfli&ﬁfggﬁli.llages that they may stay here for poriods of
* Beigg notes of a discourse at the Gita éikégﬁapter 1 sloka 72‘5);‘~ T

n different
science and

+*
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12 months and learn by association and study to und?fsta.nd and lead a
life of usefulness for themselves and their neighbour.s. -

9. The objects of this Centre are purely educational an(t abso ua‘r :
non-political ; any education to be true and u.seful ca,nx’mtt e :;;n:; .
mental, and all phases of life will be dealt‘ Wl.th to enh?‘h. en1 o
and inspire the heart, but propaganda or agitation for p?tltclca o eJS -
shall be outside the scope of this institution as sx-mh, and i 1sfexpr -
prohibited that any part of the funds be used in any way Ior po .1
PR Organisation.

“ Village Units  are the foundation of the organisati(.)n. A v%llage

" Y less than 16 in number in a village

o s ersons not
unit is a group of P the objects of this centre;

mbining together to achieve : .
:I:::e:foi::zezszn take the responsibility f(;r th; 211:1,1 c;:;:l;:,:c;?:
s and in case of loss or damage or it
:}?e(ieri:?lll.nb:fn?:u‘i):(:iiption but donations'from willing Trsozskwﬂl be
ted. They will also be in administrative charge of.t e work. .
acce; eAn Indowment is made to this centre by Rao Sahib S. V. Kanaga
sa.bai'Pillai Assistant Engineer P. W.D., by a registered Truét Det(ai
him on 27-1-1931. Thereby this centre get-s (a) its hea
e byb ildings and premises about 64 cents costing Rs. 3,?00
auarters S elrl':ias—books, magic lantern, slides, maps, charts costm.g
(sz.n;?;(;)bliir(ocl)) cash investment of Rs. 3,000, in Rs. 10,000 in all. This

.ust & start. Work hasto be carried on with donations in kind and
is just a start.

s bi and small. . -
caShEo lgI‘he Executive Commattee shall draw up working rules and regu

lations from time to time, as may be found necessary and following the
ations fr

t deed founding the centre. .
hall consist of 15 members including the

President and the Secretary of the centre, the Secretary or the Librarian
residen

' 1
i subui, one local lawyer, two loca
nargudi Samarasagnand , . |
- tll:e M; 2 mefnbers olected or selected from the village units, and three
teachers, si

bers elected by donors paying an annual donation of Rs. 25 or & full
members cle

amount of Rs. 250.

principles of the trus
The executive Committee s

Members of the present Executive Committee.
PRESIDENT.
Rao Sahib S. V Kanagasabai Pillai, Assistant Engineer,
M. R. Ry. Rao . V. .
P. W.D., Mannargudi.
3



64 THE BHARATA DHARMA [JuNg
VICE-PRESIDENT.
" Rao Bahadur 8. Baskara Aiyar, B.A., Retired Superintending
Engineer, P. W. D,, Thiruvalangadu,
SECRETARY.
" M. Ramalingam Pillaj, Moryasramam, Mannargudi.
MEMBERS.

Messrs. R. Ramakrishna Pillai, B. A., Retd. Sub.registrar and Librarian

Samarasagnana Sabai, Mannargudi.
” S. Ragunatha Aiyar, Pleader, Mannargudi, Treasurer.

Rev. N. G. Ponniah, B.AL.T., Vice-Principal, Findlay College,

Mannargudi.

M. R. Ry. 8. Vaidyanath Aiyar, B.AL.T.,, Head Master. National High

: School, Mannargudi.
 Janab, 8. Muhamud Usuf Sahib, Editor, Sham-u}-huda, Mannargudi.

" V. K. Meenakshisundaresa Alambiriyar, Mirasdar, Paruthi-
: kottai.
Mrs.,

Kaveriammal, Moryasramam, Mannargudi.

Travelling Library Service.

1. A village Educational Conference was held at Mannargudi on
18th October 1931 when over 200 villagers from about 30 villages around
Manflargndi assembled and from 21st October a Travelling Library
Service is in force for which a special double bullock cart has been buit

‘mth'shelves on sides for books and a pit bejow the seat for gramophone,
magic lantern etc.

2. Our library has so far been able to reach about 52 out of 242

villages in our field of service viz., within a radius of 12 miles in and
around Mannargudi. During the 6 months under report 64 unite have
been served and 1:4 visits Lave been paid to ttem ard 1673 becks have
been circulated. 1n the majority of units, readers are of kallar caste
though a numbcr of unite consist of Brahmins and a few of other castes

like Naidus and mixed population. More books are urgently needed, g
our service is extending.

(T'o be Continued.)
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FROM WELL WISHERS.
MARY RAINE WRITES FROM AUSTRALIA : —

Will the brothers, of the Bharata Samaja accept my deepest sym-
the loss of our active, compassionate hearted brother

Mr. Raja Ram whose name in print even, inspired in my heart hope
and sympathy for the people of India, especially the depressed outcastes

of India. May the Lord and Giver of all good gifts, give Freedom to
men and children. May the Lord

India ! especially the outcast forsaken wo ' :
of Light and Life, pour his bleesings on the spirit o.f our compassionate
brother Raja Ram. I have always felt that I new him. May your e.ffor.ts
be blessed ineroasingly, in the service of the Masters for humanity in

pathy for

general.
Just to say tha

il i i t wit
Moon day until its arrival) fills my hear
pity, and quickens my body to acts of helpfulness and brotherly love. It

i i f the
helps my spirit to sympathise with all life and to fee(l1 t;e‘:mtif ](;eing
Great Almighty spirit, in whom we live 3411('1 ‘ move an a‘th (;UI -
He is the great oversoul. My heart rejoices to feel thatl am one

with the Bharata Samaja.

t the Bharata Dharma (for which I hunger from Full
h the inspiration of Love and

* * *

Enclos>d please find mYy gubscription for .two yearsjn adva,x’lce, e:-
- oluded also a small donation to the “Funds”. I. 0
e found it a great comfort, and education.
th as it enables me to regulate my
me the coloured symbolic pictures.

change (if any)
appreciate the journal, and have
1 look with joy to its arrival each mon
life in harmony. Especially do 1 welco
They seem to breathe instruction.
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y ASTOUNDING TREATISES

On Hindu Religious Literature
dealing with
(the Scientific exposition of Shrutis Upanishads ete.)
Practical Religious philosophy
AND
Science of Yoga.
In English with Sanskrit quotations.
1. Maha Bharata
or Karma Yoga 4 8 0
2. Vilified Vedas Vindicated

Highly critical and constructive ... 5 0 0
3. Sandhya Vandanam

The Practical Philosophy of Hinduigm... 2 00
4. The Ramayana

or Jnana Yoga. in the Press
Apply to Author .— K. NARAYANA ]YER, B. A.
Cotton Hill, Trivandrum.

“THE MADRAS CRIMINAL CASES"”

A monthly Legal Journal reporting ALL the reportable Criminal decisions
of $he Madras High Court and the Privy Council.

Higbly spoken of by the Bench, the Bar and Law Journals.
Anpual Subscription : Rs. 4 only.
Back Volumes from 1928 are available : Unbound Rs 14 ;: Bound Rs. 5.

"

All India Criminal Digest, being a complete digest of ALL the Criminal
Cases reported in ALL the Legal Journals of India and Burma with parallel
references from 1927 : 1-8, per year. '

The Indian Evidence Act with all amendments incorporated till 1930,
Price Re. 1.
THE MANAGER,

THE MADRAS CRIMINAL CASES,
NUNGUMBAKAM, MADRAS.

COSMOPOLITANISM Pays!

Heaps of fun and happiness in paly eXchange with cultured
ladies, students and gents promote international understanding.

Increase your friendship’s circle. Confidential Proposition ;
Price As. 2 Stamp post paid.

Cosmopolitan Friend’s Correspondence Club,
P. 0. B. 43. Dethi, India,

o
1
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THE ASTROLOGICAL MAGAZINE

) ES
THE BEST EXPONENT OF HINDU SCIENC

Published ErerygMonth
ntaining the

most interesting
The only Journal of its kind in the world ¢o

and instructive articles on a variety of subjects.
EDITED BY
: R.AS., FRHS.
Prorrssor B. SURYANARAIN RAO, BA,M

. 12 or § i
Annual Subscription: Rs. 5 or sh

Best Medium for Advertnsemfnt o
(H ic work will be undertaken on payment of rea
oroscopic

iculars apply to
’ ? s and other partmulars app
e hO()k;)mB v. RAMAN, M. D. (Homoes).
: “ .SURYALAYA » p.O. BETTAHALSOOR,

(BANGALORE) INDIA.

AKBAR ASHRAM TRACTS

h
Price two annas eac rold
If Truth At ‘Last Be To
Hindu Muslim Unity Organic Union
Ram Mohun Roy The Gita and the K}g’a“nsmcﬁon
i Seligion Purdah asnd %g(jnal 2co
Mahatma Gandhi What is Swa
Must Religion Go -
i viv

Hinduism~—The secret of its survive a0
e Inter ~Communal Marriage 0 1 Month s 2
! Subseription ra¥s for } . Ra. %

thly tracts :
. .;hese tracts to their School or College N
dhaf;:;ed Re. 1 for twelve months.
: ¢e should be addressed to i—

1

Note :—(1) Students who sen
D addross will be o
2 giness corresponde

@ Al Manager, Akbar Ashram,

chi.
Jaising Lodge. Garden Road. Kara

BROADCAST

thern India including the
ut So o:'e. and Cochin.

ho
s Messog? t:{;rogre, Travanc

« SWARAJYA” ’
ular National Daily of SOUt'}(lieIs[zdx?:rket.

The POE Medium for securing the wi

Is the Sures oF FULL PARTICULARS

Busines:
Your “l‘ndian States ©

R
s REGARDING RATES
Please write to: e
jrector-in- R
The f&;ertisement Department

¢« SWARAJYA "™
40, Broadway, Madras.
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' SADHANAT e,

S ST

AUSADHALAYA
X DACCA (Bengal.)

Branches : { Shyambazaar, CALCUTTA (Near Tram Depot)
13, Bowbazaar, Calcutta

N ADH}'AKHA): Joges Chandra Ghose, M.A., Kaviratna
d N /

. ormerly Professor of Chemistry, Bhugalpur College
uaranteed Pure and Genuine. Medicipe sgrietly  accordin
v to the Ayurvedic Sastras. e prepared sty )

Catalogues, are sent free on application.
On describing the nature

of diseases, prescriptions i tig with
$ of ns are given gratis
great care, ' p are g g

s ; PURE CHYAVANPRAS
. a sure remedy for catarrh, cough, 3 i sthma ¢ other
5} :i?iassfgeifftrhe ch‘eit and lungs and_all Sg’rts g?nzlir&ﬁtt;)‘n,ﬂg;gl ;V};?dhalfitu-
Y Cod Liver 01(1).m ;‘;.d;;?l l:;efe;h“ Rasayan. It can gdispense with the use of

SARIBADI SARSA
f infallible medicine for Syphilis, Mercurial poisoning.
urinary troubles and all gorts of blood impurities.

Rs. 8 Per Seer.
, i SQKBA SANJIBAN
) 15 a very powerful ‘medicine for sexual debility, thinness of semen,
§ lmpotency, night-poilution, debility in general. Rg. 18 p’el' seer.
A N ABALA BANDHAB joG
‘ kd'gl'eat l'eme.dy. for all .female diseases as leucorrhoea, with yellow or
ar. .1scharges pain in the waist, back or womb, irregular monthly courses
sterility, etc. 16 doses, Ra. 2, ‘ 50 do:;s Rs 5.
, . b

§  ACHARYA ROY
. AT
)" SADHANA AUSADHALAYA

. ]S)lr P.C. Rf)y w‘ho was on a short visit to Dacca, came-with Dr, Ghose, D. Se.
oD acca University to the Factory of the famous Sadhana Ausadhalaya
{y[ :cca) managed by one of hig pupils, Prof. J, C. Ghose Ayurvedsastri
A, F".C.S. (London). He was taken round the big Factory, and enquired abou\:
he various preparations that were then going on., He ex’pressed his sincere

Mglaction at the strict A i i

gfact yurvedic processes in which the vari ici
webelng prepared, and ° e ot s bl
athul

A wonderful,
Gonorrhoea,

o

b v :';Z;Ii'zi :i indig:;ous drugs. He was particularly glad to note that orders
p B are being received not only f i
Frop Ehrope aud s eaein® Y from all parts of Asia, but even

prophesied about the bright future of this big-

T FARN toavoid discase
¥ o

’\ and maintain health

) sinple, natural methods.

8 |

\, : ‘ Scientific facts pre-

sented in homely langu-

“’v ugcbyexperinnced

‘f.;‘ } 3 writers, Monthly illus-

4 trated Magazine. fot‘

E‘ 4 Kdited by Dr U. Rama /. —

) Rau and Dr. U. Krishna W.rgialj‘:- g;"};_'"")- 2

Rau, M. B.B.8., Four
J editions, English, Tamil,
‘ Telugu, Canarese.
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MADRAS ﬂ N
y J‘ i :
\ | Just Published.
X “ LONGEVITY ”
i oW TO LIVE
N Triplicane P. 0., Madras. H ks
o Health and Long monthly 100 Y .
R magzine . o he entirely New and
) A digest 0 [ ow and
EDITED BY a MEDICAL BOARD astounding gf,léeoﬁismzma - eInsti-

employed at

tute, Muttra. Fully exposes the wily

T 1

ic f the doctors. .l‘el\s the rea
Z?;:{cioof avoiding illness and of
curing it without drugs by the new
d Natural Methods. Sexual

. » > A f ‘
(Published jor the madnienanc of ¢
recoynised Fiee Medical [nstitwtion)
Apprecia-

a ) 18SAL0S 'Hld
Welcome Messages @ Heney

. ( LT
‘ tions received from IHis KExce

" th ) -Goneral. His Bxeellency 9 simplifie .
thg G&;‘;ﬁ;x):"‘g; r}v[udras, Eminent ! Problems are openly discussed.
Doctors, Judges, Collectors, ft‘vrsetgn’ | {24 Pages. Price Rs. 1-8
Articles of eminent Doctors, S¢ " XVI Chaps. P. & P, Free

and notes from
can only find
aders in all
the shining

tists, Food Specialists, d save the
High Class periodicals,
a place in Longevity. Re
?al’ts of the world 18
- } feature of Longevity. | '
' Limited number of copies are D‘;“g i
published. Payment in advance 0 ‘
V.P.P. only. No specimen COPY:
please.

Annual Subscription .
Life Subscription T

Patronagc e 92

Geot a copy So-day an
heavy doctor bills.

s, J. SINGH & €O., MUTTRA.

of the Best Health Maga-
” Cgpl\‘YIEDICAL TALK,” the oﬁicnl
he Nature Cure Institute,
be had free at any
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orgain of t
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address.
Write for one TODAY !

.. Ra. 34 only
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" YOGIC PHYSICAL CULTURE
By Sjt. S. Sundaram, Bangalore

A Seli-lnstructor and Guide-Book on
Yoga-Asanas, Pranayam and Yogic
cure. All the poses are illustrated
with Photo-plates printed on Art paper

Paper cover Re. |
Calico Bound Re. 1-§
POSTAGE As. 4 EXTRA

Available from the Brahmacharyu,
Publishiug Ilouse

KENGERI—BANGALORE

THE HOLY ORDER OF KRISHNA

A Course of 24 Lessons Based %l_ghc’
Teachings of the Bhagavad- 1l -
Practical lnstructions in Occultis
(Yoga)

The Order chooses individual fo;
attainment and draws men up
Krishna. g

And of the Practices leads to Fer
fection, to God. .
Tt does not matter at all to Wha.‘{);elt‘o
gious beliefs the students subscrld“

The 8tudents who join the Or

owe no duty to the Order
Works Through :
The Latent Light Cultm'ed..a
Tinnevelly, India.

AN ILLUSTRATED HIGH CLASB
CHEAP MONTHLY

Editor : V. ARAVAMUDA IYENGAR,
BA, LT,
Annual Subscription Rs. 2 only
Sample copy As. 3

For use in Schools, Colleges, Clubs
and Libraries

~— Best Advertising Mediuny —

Send M. O. to the Manager
The Indian Educator; Madura.

No Educated Home Should Go Without

The Scholar

An Illustrated monthly jOX;"
nal devoted to Literature,
and Science.
Annual Subseription : Rs. 3 only. For

Students Rs. 2 only.As s

Foreign : 6 Shilling. Single copy to.

For advertiscment rates write
The Manager,

“ THE SCHOLAR,’”’ PALGHAT.

FEDERATED INDIA

AN ALL-INDIA WERKLY
With an Influential circulation in
British Provinces and Indian States,

full of interesting articles on all topi-
cal affairs.

Subscription : Rs. 5

per annum only. An Excellent
medium for high class advertisements
For contract rates apply to ;

MANAGER,
REDERATED INDIA;,
Tondiarpet, Madras.

THE STUDENT :

CHINGLEPUT, 8. I.

The only All-India Magazine
{for High School Students)

Annual Subscription Rs. 2
i 8
Single Copy against As. 3 in Stamp
'yee Copies Positively no.

Send M., O. to the MANAGER'
NO V.P.P.

Club, Jaya Bhavan
of Lectures delivered or Pap
and also Articles on Reli
Phenomena, etc. Contributed
from other Journals.

Apply to .

B

THE HUMANIST

A High Class English Monthly published by the Humaniste
» Bangalore, 8, India. Publishes full t?xt:
ers read under the Club's auspi®®
gion, Philosophy, Sociology, Psychi¢

by learned persons or extraC e

Annual Subscription : Rs. 5 + Sh. 10 or Dol. 3.
THE EDITOR.
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