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Theosophical Publishing House, Adyar,
. A Just Out

RINCIPAL UPANISHADS
(Volume One)
Text in Devanagari with English Translation and Notes

By Dr, E, Roér

The T.P, H.is publishing the Twelve Principal U
and the first volume is now ready, This contains
Kena, Katha, Prasna, Mundaka, Mandukya, Taittiriy
tara Upanishads, with notes from the commentaries o

Gloss of Anandagiri. Prof. M. N. Dvivedi has coy
the volume,

. ,b,&}gx’;i'i:e: Boards Rs. 4. Cloth Rs.

Madras

THE TWELVE p

»

:\,-5

panishads in three volume
nine Upanishads, viz., Isa
a, Aitereya and Svetasva.
f Sri Shankaracharya and the
tributed a scholary preface t

5. Postage extra.

ON “LIGHT ON THE PATH "
Third Voluk

%e saries of ** Talks on the Path of Occultism *
93)sc | ¥ BY

3 \ Dr. Annie B,é&’a.nt and the Rtf. Rev,
s )

“ Light on the Path »

hical Literature,

C.w. Leadbeater
is one of the most Precious little volumes in Theo
was diotated to Mabel

7 Collins by one of the Masters
) g onderful and ancient spiritual treatise ig graphically tolq b3

Bishop" T A9 1 the Introduction. The notes of Dr

Leadbswvor W8 very exhaustive :

. Besant ang Bishoy
brove profoundly iuteresting
ontained in them,

First in the Series : Talks on
Second in the Series :

because of the oceult knowledge ¢

‘* At the Feet of the Master ',
Talks on **The Voice of the Silence .

Each Volume: Boards Rs. 4. Cloth Rs. 5, Postage extra,

IMPORTANT PUBLICATION
The Science of Broth
volume, dealing little in
questions, The Priuciple

» The Wolf and the Pack, Where Millions
Meet, With Me jin Paradise, The Nursery of King Demos are some of the
chapter-headiugs, touching on the problems of government, population, poverty
property, the cri;

ation, ete. Boards Re. 1-8. Cloth Rs. 2.
Srl Bhashyam. Translated into English by

; Diwan Bahadur v, K. Ramanuja
chariar. In three volumes, (Not sold separately). Sri Bhashyam is the com
mentary of Sri Ramanuja on the Brahmg Sutras of Vyasa, and these Butras form

known as the Upanishads. « Th
ded to be 3 practieal gui

1 ide to enable the jivas to getrid o
: of births anq deaths) and to attain bliss in no way alloye
with pain and endurin

g for ever ”, Boards Rs. 10-8. Cloth Rs. 11.-0.

ON THE WATCH-TOWER

by Dr. Stone,
following telegram has been sent to me by
THE ollow

1 ia: . and
Ventur% Cyalclf)(l)lrenclt?ons delayed. Sending three thous
13 Adyar a

t Stone.”

: Regards. Ernes .

. April tenth. , ith cordial

[dollars] or better OZst begin this month’s Notes Wlnsferred a
Watch-:owefkfzown benefactors who have tra

thanks to the un

] 1 th m.

' -adasa was referred to as
o ot e M o
* Deputy Premder';‘the-osophical Society prov@es Orowered o
stitution of the Constitution, the President is ernf))int . och
office. By that oan ointments,” and also to a;;p s Under
) make. tempo;‘?‘rsf 1: as he may find necessa iyn he past
sub-ordinate o 1(:;3 Society’s Presidents have T asions
these‘ DOW?‘YS, t'e tial agents,” and on certe. President,
apdp‘;mtetd ” Pre(s)lr(?ensleptember 24th, 1950, tﬂ;z her Deputy
“ delegates . _ . dasa to ac '
Dr. Besant, appointed Mr. Jinaraja mit in writing to }'“S
in all ,lznatters “.Whic.};dssafrslagoszft:{]e executive ictionr:j’;t:;
e o th Sty 1 iy ke b % 0
rega 6th ,
mentioned above. On January 0th,
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of the President empowers Mr. Jinarajadasa to act for her in

the administration of Adyar, when sh

e is not present at
Adyar.

By the same order, he is empowered to act as chair-
man at meetings of the General and Executive Councils,
when she is not present, nor the Vice-President, Mr. A. P.
Warrington. It will thus be seen that Mr. Jinarajadasa is
the deputy of the President for certain defined purposes, and
that he is in no sense * Deputy President ”

who, as remarked above, do
Constitution.

— an individual
es not exist according to the

¥*
* ¥
The 55th Anniversary and Convention of the Society

was held this year at Benares. Conventions alternate

between Adyar and Benares, and alternate too between large

Conventions and smal] Conventions. A “ record” Conven-

tion for Adyar was in the Jubilee year, when 3,000 members

were present; the “record” for Benares was 800, in 1926.
This year at Benares the number

close upon 350. Five
the usual four,

B. Sanjiva Rao

of delegates present was
“ Convention Lectures,” instead of
were delivered by the President ; by Principal

of Queen’s College, Benares ; by Prof. Ernest

Wood, our Recording Secretary; by Bro. Hirendra Nath
Datta, Member of the General Council; and by Bro. C.
Jinarajadasa.

All took as their theme “ The Future of the
Theosophical Society ”. The lectures will appear in book
form by the end of April.

¥

* ¥
The General Council of the Society had this year more
than the usual amount of b

number of changes having been proposed in the Constitution
of the Society during the year. These proposed changes had
been communicated early to all the General Secretaries and
Additional Members of the Council for voting. But when
the votes were counted at Convention, it was found that all

usiness to transact, a large

3
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) . d automatically,
tl?e motions pr;posr;negmbilrtserac:;on:hela%scfuncil cast theirf
since oot enoilg 49 of the Constitution, three-{qurths ot
potes. Rlll):r of members of the Council,' that is, 43 f(Zlelr
tl2657t - Srt“:;rll;e part in the voting on eac.h motion ;to;lly ?ace
that ‘conditon is fulfilled can an S reiooted by 8 majority o
and an alt‘eratio'rll'}?izdszzg, f)i’i?eggrp:iicipatgq in the votin({);;
il?ih::égi the Council could issue no decision oneé way

hanges proposed. . . ‘
the o';:er on\:;: ho%vever two resolutions which did not
ere

. itution, and these did not come
proposeRcfllanigS lr';‘htehies(cj)cl):tsi:;uf)lfothe General Secrgta.ry t{‘}?;
:}:ie%nit‘:zde States that #o Chapgeyh;éssizeesrfzi,rzjdeglr‘l")tes
Obi.eds of the Solclixeteit:nwsfs (t:;rerlgies?dent, Dr. Besant, suggdezté
?gamst. gb-reecsto only for the Society, received 9 for,lar;19 Y
:;iir?sr;? As] this resolution came }mde;tll':; :eadna(ftfr;l;ical,ly.
was not formally declared lost, e An {0 the third Object,
So too “.’ith 1a7rzsg0;iui;2n1?tofoi.dd A i::ﬂution o'f the' N.at.io?;gl
tSk;irth::nfgor Canada, tl:lat the action of the Society ::ri(i);glby
the Fellowship of Faiths in 1926 be rescmdeg,i:;j:jadasa, the
27 against 13, both Dr. Besant' ;?nd Mf{ion of 1925, voting
proposer and seconder of the original mo
to rescind. .
* : ati in not

This year, the President made an 1m10;7:tt51°‘;r01£ the
reading to members summaries of the repaddress which
National Societies; instead, she dehverfl:fi }imd in thi’s issue
appears in the Convention Report PUb lshzve long been
of THE THEOSOPHIST. TheOSOPhISt'S Hich she offers
accustomed to contemplate the large horlzonssv-V but even they
concerning each topic which she expounds;
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ica hag a great Theo hi
and I am watching it with much j it is one of Fical future,
my future work, The
the harvest,

en they go oyt I speak to my son, M i

I spealé to her. It g not difficy]y, vo e
: OW and agaip if You give them an o tuni
ey will Come and shoyw they are still themselves, 'Il‘)}?;tr i
generally believed,

I do not want everybody tq €xperiment
attracts the unbalanced, and [ y ment.

Thfe subject rather
well-balanced people inveg ot

) say they myst keep t, but if 5
tigate the Subject Progress wi]] be madeéne’

Itisa true subject. Not everything that 18 said gh it i
there is g foundation for it that demandg investigatioanl. Foutitis, but
*

5
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. ack
on the necessity of ‘ human feeling ” having to be at the b
" anTr}fgléitri::i Secretary, Dr. J. J. van dex‘v\l;eell;“;rsoi(;zfn?
“The Tndividual Crisis, Poverty (;f I;’Vfifﬁi of life which is the
He'thinks that it i? ::];?sdel.w;::hgical progres‘s has estrlanfjs
paois ?f e gerll'e;minstead of enriching human l‘l‘fe.. B,’Ut E;Qieskin
mank1.nd from life, there is a longing again for llfff . -
there 8 change, are no greater riches than. llf? itse .1,1 .
bas said tbat ‘therealized production and distr1but1on- Vrl has
oon a8 this 1Sd'lraleg to the needs of all. -Modern soc1ea3ilned.
regulated accordl f the unity of life. This has to be reg e
lost the realization o hen he feels himself part of that unity
Man will only be free when . W. B
* e us that Brother - B
A cavle hfom SI;I::)ESZSY n:ftlftf: Theosophical S;Cieg(:;:
Fricke, }?ecordmg sident at Adyar, passed on to the (e;acOted
1907, and once a re one of the staunchest and most dev =
March 15§h- .HeI_VI‘;alllsand. He was General Secretary for iy
Noeosophists Sln tion from 1897-1908, and he. was Corre%};; -
.Netheﬂands efcthe E.S. till 1930. At the time‘ of passi 8 he
ing Secretary o ld. May Light perpetual shine upon :
was about 87 years old. -, N
d Mrs. Rukmini .run ;
Bishop 'G. %arg;zj,dali&er.a}geginald Benne'tt, 1\3185 F;j:lrs
i\)dvlils:t CZT?;\Z?SS Héather Kellett are elxp(};tedAlfurﬁj;],:’rs it
ite - r
At.lstralia dur.infg Otrll'lee I:SStaZ:kt;ieéIi’z;eks he and some of his
will be a brie . Colombo on their way to Europe.
party take ship agai .5, h
: ; tely been created by the
vatons of Sir Tames Joane, the distinguished British
observations od hysicist, concerning the geometrical con-
aStrO?"’:e; :lr:]e uziverse. Both he and Eddington are agreed
structio
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that the old ideas of scientific materialism are utter] t
able to-day.  Materialism and determinism, those hZuunhelllci
gods of nineteenth-century science which i)elieved tl::t :)h
world could be explained in mechanical and biological con .
as a well-run machine, must be discarded.” The new ‘f;pts
which are emerging are summed up by Jeans in these wlctr(ilasS

The universe begi :
great machine, . . e.guﬁix:?l lx;mk more like a great thought than a

intruder into the realm of mattero longer appears as an accidental

X . We are beginni

we ought rather to hail it as the creat eginning to suspect that
. or and a

matter. Not, of course, our individual mirrlldsgol:,;tr ?ﬁz gfi;}:ieirealr}? O}E

> n whic

the atoms, out i P T .
thoushre of which our individual minds have grown, exist as

Jeans further uses the signifi :
of the universe who is agi puizn:n?tl}r]aej:ia;ticiZf f’eatE?mhiteCt
very orthodox and conservative doyen of scier;tific our t?e
‘IIVature, was so f.ar shaken out of its scepticism as to s]t(:::nt; S';
eanZ reminded it ?f .Plato, who once said: “God geometriz a”
- 1\1/11 iﬁ?;:lly distinguished astronomer and physicist, Pi:f.
: r;diant ¢ n, goes one step ?urther still than Jeans. Speaking
ot radiant O?etl;;gy,bas' fo.und in the ““cosmic rays,” as perhaps
the cause of e uilding of the heavier elements out of th
ersally distributed hydrogen of space, he remarks : e

This has been s i
peculativel
orde >y su
Derh;pgo atallliot‘lge%l"t3 (.%reatol- to be continually on his job i
But it 18 not at all praved oo mental finger-pointing j et diention
: all proved or even perhaps necessarillsrfl sugée(iltr?i(:tmn‘
ed.

But as Jeans has qui :
quite a different th 1
of the elements, Millikan remarks sagel;().ry s to the building

If Sir James Jeans

. ) prefers to hol i

2:;3 gﬁegwﬁ,i tno one can say us nay.o dT%rLeoXLe&?t? d Ifano{her "
quite sure 18 that neither of us knows anythigngoatft‘:mci}tl e

It is ti 1
scientistz tlt[::t]yt th:t Pro.f. Mll.hkan should remind his brothe;
from general t}? now 18 quite other than to be almost sur:
concerning th oorIes. Not long ago Eddington remarke
struct f © positive statements being made as to th
ure of the atom: “ Something unknown is doing w

gdested many times before, in

AN
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don’t know what—that is what our theory amounts to.”
Statements of distinguished scientists must always command
attention ; but the truest thing about science at the actual
moment is the caustic remark of H.P. B. in The Secret
Doctrine : “exact Science —° exact,’ chiefly, in finding itself
inexact every leap year.”

**’

In a three weeks’ tour of northern India during February
and March, Mr. Jinarajadasa lectured in Calcutta, Bhagalpur,
Muzaffarpur, Patna, Gaya, Lucknow, Cawnpore, Etawah,
Mainpuri, Fatehpur, Agra and Gwalior. Two of the Federa-
tions of the Indian National Society, those of Bihar and Central
India, arranged for meetings of their respective Federations
under Mr. Jinarajadasa’s chairmanship. At Patna, the foun-
dation stone was laid for a building for the Bihar Federation.
Before the actual laying of the stone, representatives of
the many faiths in India recited prayers one after another,
adding a few words of good wishes. Hinduism, Jainism,
Zoroastrianism, Buddhism, Christianity, Muhammadanism
and Sikhism were all represented, the chairman of the meeting
being the distinguished Muhammadan lawyer, Mr. Hasan
Imam. Mr. Hasan Imam always testifies openly that he 1s not
only a member of the Society, but that it is only such unifying
work as the Theosophists are doing which will ultimately
bind the conflicting interests of the many communities of
India into one whole as a Nation. Mr. Jinarajadasa reports
that though nearly all the Lodges have diminished in num-
bers—for many have left the Society stating that Krishnaji
considers that the Theosophical Society is an organisation
which stands in the way of the individual’s approach to truth
—vyet those who remain are not only enthusiastic to study
Krishnaji’s teachings, but are more than ever devoted to the
great ideals of human regeneration for which the Society stands.

*
® R
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will I;:Zldngit:he Easter ho?idays, the South Indian Federation
Bishon Leadbannual session at Nilambur, in Malabar, with
originnd gl :ater as c.:halrman. It was the President’s
becith P : o go to Nilambur, but a temporary set-back in

makes it inadvisable for her to undertake the long

journey and the tirin : .
takes her place. g task of lecturing. Bishop Leadbeater

1 3
* »

Ther “
leaves Su:h Zl'e not many at “ Headquarters ” whose absence
visits to ki bg?p as that. of the Treasurer of the Society. His
s beloved Switzerland are infrequent, and wl.len he

does
go on a long deserved holiday, Adyar always wishes

him cool ai . .
airs and rejuvenation. But Adyar especially rejoices

whe
n he returns, and last month welcomed Mr. A, Schwarz

back again to hi
sh
ome after a year’s absence. From the first

year Dr. .
r. Besant became President, Mr. Schwarz has been '

Treasu :
ifts tor(zd ;):rthe dSoclety——aleays at work, munificent in his
He is & livin y an unosten?atmus in his innumerable services.
at Adyar sif enclsédopaedla concerning all that has happened
manager of i; C07’ when he retired from business as the
Theosophists a e Uolombo Pranch of Volkart Bros. Some
training leav re]'a Bt COr.lsxder that the drudgery of business
of the Maste(is ittle opening for useful growth in the service
is highly trai s'd Ouxi Treasurer is the proof that where there
the Mastersmi busmesslcapacity, and also the will to serve,

ave a i :
efficient server. place in Their plans for such an
H .
also w?i‘ﬁ‘lﬁartezs: o most glad to welcome Miss M. K. Neff
o the o setz e hc1en; service in connection with ““ Records ”
nce rendered i : .
ed 1n ::fnectlon with correspondence.
Sev i .

o seeint;ra'lrls_l\g)s%nbets have written to express their pleasure
coming from Ad HEOSOPHIST once again in its old form and
yar. We are glad for their sakes as well as ours.

The Fifty-fifth Anniversary of the
Theosophical Society |

v——

THE PRESIDENTIAL ADDRESS
THEOSOPHICAL CONVENTION, BENARES
December, 1930

BRETHREN :

Again I have the happiness of welcoming you here, on
this occasion to the Fifty-fifth Anniversary of the Theosophical
Society, and now, as ever, 1 ask you, those of you who believe
in the Masters, to join me in the annual invocation to Those
whom many of us believe to be our Guides, leading us from the
unreal to the Real, from darkness to Light, from death to
Immortality. May Those, who are the embodiment of Love
Tmmortal, bless with Their protection the Society established to
do Their Will on TKarth ; may They ever guard it by Their
Power, inspire it with Their Wisdom, and energize it with
Their Activity.”

Brethren, 1 am making something of an innovation to-day
with regard to the Presidential speech. As all of you know
that speech will be printed, and you will have the opportunit;
of reading it in the Report.

I think it would therefore be more useful to our movemen
if 1 speak to you on a vital question—in a sense two question

2
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closely united. One is the question of the relation of
Those of whom we speak as “ Masters,” to the many members
of the Theosophical Society. The other is the question :
Ho?v far should we consider Them in our daily lives, in om.'
ordma?ry work, and in this world—which is so mucl,l taken
up Wlihh matters that press themselves vigorously on the
‘_?}tltenlt‘,{lon of those who are active in it? What relation do
Shzuld a:::rirbe:r to us, in our everyday lives? How far
e 1ittley ot keep th? fact of Their existence, the nature
ek fafill'l lof Their work as we may to some extent
fearh;g o shall we keep Them out of our ordinary lives,
themsel,ves o I:)}lf people. fear, that a belief which many think
e Whileae e to verify, tends to become a mere form, and
- shouldvkt:an somewhat of a superstition ? Is it desirable
— e.ep Them, so to speak, in the forefront of our
ement, regarding Them practically as what Th 11
Themselves—our Elder Brethren ? v
Fow that is a question which, of course, closely affect
the inner life of each one of us, and it is therefore one whi 1?
each one of us must decide for himself. There is no one 1;
has a right to dictate to another how he should thi ]:’ 2‘
those perfect Beings of our Humanity, the first-frui of on
human evolution. ’ relirts of our
No one has any right to dictate to us the way in which
may try to approach Them, nor to discourage th oot
to bring Them into our daily lives ¥ ? oot
certain danger that thoughtless a.nd
concerning Them may be made,
some of wus; and possibly als
Them by our own canons of ju
piece of advice which was gi

There is, of course, a

careless statements
speculations which may jar on
0 another danger of judging
dgment, disregarding the sound

. ven very early to th

pioce . y to the memb

of ue n’f‘hiosophlcal Society by one of the Masters, who saie;S'

iy . ust come out of your world into Ours.” That, I thi k.
a point that needs our careful consideration. , o
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The Masters do not force Themselves on anyone ; They do
not press Themselves, as it were, on us, seeking admission to
our inner lives. Their position seems to me to be much like the
picture you know so well, by Holman Hunt, in which the Christ
is represented as knocking at a closed door, and where the idea
conveyed is His statement: “ Behold! I stand at the door
and knock.” Then He continues: “If any man will open the
door, I will come in.” It is a statement of a fact in this life;
a Master never presses Himself as an authority on anyone,
never rejects one who truly seeks Him, by whatever road he
approaches, if above all things he is moved by the desire to
serve others better. Sometimes, we are inclined to forget,
when we speak of the service of the Masters, that so
far as They are concerned, They do not need any services
at our hands. It is really They who help us, rather than
we who help Them. It is enough for Them if, by purity
of life, by intense and unwavering devotion, we try daily
—nay, hourly-—to live as in Their presence. That is surely
the only service we can render Them, because in that way we
may hope to become channels of Their beneficent influence
to those with whom we come into contact.

And then, many of our members, out of misplaced humi-
lity, shrink from trying to serve Them, because it seems that
we can do so infinitesimally little for Them. But to approach
Them opens up to ourselves illimitable possibilities, like a lamp
in a dark place, like a friend’s strong hand clasping ours in the
moment of danger, giving to us a peace and a serenity, which
do not make us indifferent to the sufferings of the world, but
make us eager to help, and to help in the best possible ways.
They are ready to be our Elder Brethren ; shall we reject the
help so graciously offered to us ?

It is perfectly true that the motive of some cannot
be particularly unselfish in the desire to come into contact
with the Masters. But, even if it be not, yet that very contact
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will hel
Dty :p:; ;z}l:e th?M person, by quickening his evolution, more
i ED o conv:r t.a.ster. It -Was one of the marked points
Ak Tong e sation, that. it was practically impossible to
o souk of b 61:4 on a serious subject, before she began
£t omon b asters, befqre she suggested possibilities
o ope betteroriyus(.)ur&ll:; jlvlvadys stressed that we were able
o sor wledge, not that we cou i
amj; I}:;ngthof;r m}zlrselves, but that we might be re]cifr?;g
Ml w o.gave themselves more fully, through the
Ths', to the helping of the world, ¢
ome to :a I?;eosftlon 18 one which necessarily is a pressing
bottor thot I Shusi at the present time ; and I think that it is
vou whot o ould speal? fluitt.a frankly on the subject, telling
omothing Ofy.town decision .1s; because, at least I know
caros to o it. Each can judge for himself how far he
o i e nearer to Them, with all the implications that
o that approach; whether he is willing to accept
e implications, to make the changes demanded by Th
and thus to learn gradually how to co-operate vyith he
Elder Brothers in our world. There are few subj e
more fascinating, more attractive; but it is also nec oo
;hat we shofulr](jl realize the truth of that which I just :jziz
rom one of Them: ‘“ You must come out i
Ours.” They are not going to come down :(f 'Z;l): Ii::’lel‘l:fmto
331:::1 Wz have to climb up, however slowly ; we haveoll;
X degr;)e ::r;:r to T‘hem, and to however infinitesimally sm ]1
. ] ecognize the value of Their work for H 'a
and try in our own childish way to giv  foaarity,
operation to Them. o rome
There are two of those Masters, as
you have heard, who have a special relé,ti?;;lsli?;l w?}?:;’e

sophical Society. You

. may have read t i
arose among Themselves as to exactl ot once 2 diso
the Theosophical Society.

form of co-

or as
Theo-

. ussion
¥ when it was best to start

It isjust as well to realize that They
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re not always of the same opinion with each other, although
n the discussion They may come to a unity of thought. There
ire differences of opinion, and, what is startling at first and
rery significant, is that They always encourage Their disciples,
swwen the youngest and least experienced of them, to state
'ully and clearly his own opinion. They do not check the
statement, despite the imperfection of the opinion of some
young disciples. On the contrary, They use extraordinary
words of condescension: * We need your opinion ; the world
needs it.” There is Their full recognition of the responsibility
»f each, and of the fact that each individual has his own gift
to give; each individual has some particular quality ; and
when he is thinking how best to approach the Master, let him
try as far as he possibly can to empty himself of any desire
for his own advantage, and to try merely to co-operate in
Their wonderful service to the world, remembering the fact
that all of us can render a definite service.

There is one statement which struck me forcibly when
1 first read it, and it has always remained with me as
a sort of continuous reminder in daily life; that was
that “the so-ealled small services in daily life count as
much with Us as the so-called greater services "-—a very
instructive and significant statement. When I first heard it,
I thought over it a great deal, trying to realize what lay at
the back of those words. Why should these small services of
daily life count with a Master as though they were some great
service done to mankind? And the conclusion to which 1
came was an obvious one that the big opportunities come
only now and then, generally at long intervals of time. There-
fore, they will never lead to the growth of a habit. But
the little things of daily life come every day and all day long,
and therefore we can create the habit of service if we render
any service that comes in our way, looking on every contact
with another as an opportunity to serve that person. As that
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becomes our habitual attitude to every one whom we meet,
we shall gradually find that everyone is profoundly interest-
ing, and that the giving of service is the greatest joy in life.

There has been in our Society, I think, perhaps in
some form a tendency to a different policy with most of
us from that which was pursued by H.P.B. I do not think
you could be in the room of H.P. B., talking with her on any
subject, without finding in a short time some words about the
Masters coming into the conversation. They were generally
related to the Master’s wish, the Master’s desire, the
Master's work in life; those were the things which, to her,
made the supremest claim, and we learned to realize, if we
had " the privilege of living with her for a time, however short,
how to serve her Master.

For one thing, that was always in her mind—not
always the talking about Him, but always the being actively
alive to any possibility of service. The desire to do what
He wished done seems always to have been in her mind.
People sometimes asked her foolish questions. I heard g
person once ask her the question so often asked : “ If a Master
told you to tell a lie, would you do it?” Her answer was,
that no Master could ask her to tell a lie ; a silly question, an
absurd question! She was not impatient if she saw a person
was in earnest, and really wanted to know and understand. I do
not think T have ever met anyone who was more sensitive to the
wish of another person to do some little service, than H. P, B,
was in her ordinary life.

In connection with the things for which she wished, there
is one of which we seldom speak, but I should like to
it to you. It is about Adyar, the place which was so
earlier chosen by the Masters for the Centre
sent her, that she might live there for some

there an atmosphere which would make it eas
Their influence,

suggest
me years
» to which They
time and create

y for it to receive
or any spiritual influence which was sent. She
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loved Adyar deeply. That is one reason which is strongt;hler;
the minds of many of us, as to the value of Adyar; and ang o
is that there is a direct communication between Adyiar an
place that will be familiar to all of you who a.rg Hmdfr:;,l asae:
spot of special sanctity, Shamballa, the great City whic gvar
ohce on the “ White Island”. She always seemed to e.
in mind the method by which she could prepare a ?lace 1r;
which people, coming to it for a short time, would rece1've I::i
help in the spiritual life. And soshe dwglt, at her Master's wl1 ,
in Adyar for some considerable time, In t?rder that .that. P a,cs
might become consecrated to Their service, and inspire a
who came to it with the desire to draw nearer to Them..

It has been pointed out to me lately, and that is vs{hy
I am mentioning it specially, that we are not all of us domgt
our duty to Adyar, as we are not helping to n?a,ke Adya;'1 Wtha
it ought to be; I had a hint on that subject f.rom t e-. WO
Masters who are most concerned wit¥1 the. Soclet.y, b?(iusi
They accepted the responsibility of starting t.hls public Spll‘; ua
Movement in the last quarter of the nineteenth cen uxﬁr.
Therefore I pass on the hint to you. You cs'm carry out t z
thought of it in your daily lives, if you desu.'e to dO-S(}: ar;e
also you can work for it quietly along t'hose lines whic 'a .
laid down. The emphasis which is laid upon. Adyar is i
matter in which, as the President of our Society, I ;nos
earnestly ask for your help. We can do a good deal at bzlx yar:
if you decide that you will help us: You probably re
member that we built a fairly large kind of Guestj House, so
that each National Society which 'wishejd to do so might send a
representative thither to be trained in what I may call tl}ie
attitude of Adyar to the outer world, and, above all, the
attitude to the Masters. Perhaps enough advantjage has not been
taken of the suggestion by the different countries. Yet, forty-
seven of them are Sections. Each country should choose some
promising young man or woman and send that young man or
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young. wornan to stay at Adyar for a time, so that he or she
may live in the atmosphere of the place, as well as recei
the teachings; this would be of great use when h ecell:e
returned home. What I specially wish to do, if Ie o e
the result of our present meeting, is to send out, the i :lan’ o
of the Mausters into the Society, the a,tmospheren ?ert]l(:e
;dlf,:::rs from the place They founded to benefit theoworl(;3
are many of you who i ing
that you believe in Their exist:;ce:.mtSZ}:Ienlzf fnz:: o oo
further and say: “ We know that They exist.” Tt 1ys a s g(;
matter for each to decide. But I would ask you to rezl)irsoza
that OI.l- Their help and on Their blessing, and on our W(er;(li: i
along lines They laid do wn, the life of our Society really de endsg
Wfa must practise Brotherhood more thoroughly thzn We;
do,. trying to help those who have had few of the advantages
Whlch.we have had. We must remember that Theosophiiel
work is a work which is beneficial to mankind, and I w ?d
not shut out from our work our younger l’>rethr >
Prehhren of the animal kingdom. Do not let us for e?, -
in our Theosophy. They also are on the road of ef el tpem
they have not yet passed the critical point at Wh‘0 n
enter for the first time into a human body dmh hev
T.ype of that human body much of their futur:a ;m o e
TS _Of course a matter of karma. But, on the s Tt
it is part of our karmic duty to make the conditi prter hand,
accessible as we are able to do by our best efforts o 8 casly

Above all, let us remembe
best _maChinery for spreading T;:::)l;};ei: :St lprec?' cher and the
sophical life; that example is more poerfe? o5 the Theo-
fervent' speech of the most eloquent orator : ¢, l; than the most
(}an strive after as an ideal, an idea) that V,villa evel:Yone of us
ity as We'patiently work. Our life is lik gr.o W into a real-
out of which we have to c © a piece of marble,

: arve a
Let each of uscarve it tot statue of the perfect man.

he best of his ability, and then we

1931 THE PRESIDENTIAL ADDRESS 17

shall become more useful to the great Helpers of the world,
and be less unworthy when They call us Their brothers.

LODGES AND FELLOWS

The number of Charters granted from the commencement
of the Society to the end of 1929 was 2,758. In 1930, 41 new
Charters were granted, raising the number to 2,799. 2,717
diplomas to new members were issued. The statistics for the
present year show that we now have 1,490 Lodges and 39,311
members. Comparing these figures with those of last year,
which were 1,592 Lodges and 43,625 members, we find a net
Joss of 102 Lodges and 4,314 members. Various reasons for
this decline are put before us by the General Secretaries of
the National Societies and I ask you to study them, and to
work with me for their removal.

MNew
- embers
No. National Societies Ili)(zl.gc;fs M%fnﬁ)veis (zilggzdg Remarks
the year
1 | T8.in The United States .| 218 5997 | 564
21 » England 149 4,588 292
3 ” India 324 5,518 194
41 4 Australia 33 1,570 103
51 » Sweden 34 761 23
€] New Zealand ... 19 1,025 23
T w» Netherlands ... 50 2,642 127
81 w France - 79 3,373 338
91 Ttaly 31 530 34
101 , Germany 32 542 73
11 . Cuba 18 256 43
12!, Hungary oy 18 412 52
13 4 Finland 23 680 I 42
14 Russian T. 8. outside
Russia 15 322 25
51 . Czechoslovakia 7 90 2
16| o South Africa ... 10 287 7
171 4 Scotland 31 612 14
181 » Switzerland ... 15 260 —
19| » Belgium . 12 481 52
Carried forward .1 L18 29,946 2,008
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: Monune
. .. No. of Active erbers
No. National Societies Lodges | Members gggie;lg Remarks
the year
Brought forward o] 1,118 29,946 2,008
20 | T.8. in Netherlands-Indies ... 30 2,090 149
21| ,, Buorma 10 306 6
22| . Austria 9 528 45
23 (1 ,, Norway 9 218 —_
24| Egypt (S8ee Federation,
5 b belowk — — —
2 . enmar, 12 450
26|, Ireland . 8 127 2;
2710 Mexico 23 315 32
281 ,, Canada 16 413 37
201, Argentina 18 343 43
30| ,, Chile 15 211 16
31 ,, Brazil 18 460 60 '
321, Bulgaria 8 200 - -
331 ,, Iceland 6 300 5
341 ,, Spain 22 403 41
351 ,, Portugal 11 162 50
36 | ,, Wales 20 362 29
371 ,, Poland 14 263 36
81, Urugua}{ 7 117 —
3 v Porto Rico . 18 243 10
40| ,, Rumania 10 199 10
41 Jugoslavija 10 164 38
424 ,, Ceylon 8 U8 —
43, Greece 10 204 43
441 Ceutral America 15 313 — *
45 | |, Central South Africa ... 8 207 25
46 1 Pa.raguay 7 72 —
471, _Peru 7 87 —
Canadian Theosophical Federa-
tion 10 231 — *
Federation of the Lodges of the
T.S. in Egypt 2 39 2
Others 11 240 14
. I S N
Grand Total o | 1,490 39,311 2,717
* No Report.

Last year’s figures are given in the columns,

NEWS or THE NATIONAL SOCIETIES
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chiefly on account of members f)gcjil;io Iini(;tsn;i 1:;1::.
dropping out. This year the Annual Co t A
the first time at the Wheaton Hea?dquar ers, ot
empt is being made to increase the propéga .
?)l;cc:;nsAsf a;t fusd to be raised by having membership with
i of subscription. '
vanollfl?’iggl:::z(clle:s The number of members in .the T.S.. in 2E;12gla2§
is now 4,588, the number of members admitted bfalng ‘ ,7354
those who lapsed, resigned, were transferred and died bfemgd t(;
During the year the Headquarters has -bczal:) utrll'?;x)sd eixzevvest
remises in a quieter neig . ‘
E;);Zo::mﬁ:;t g‘reneral Secretary speaks of the visit of Blstl}og
Leadbeater, Mr. Jinarajadasa and myself at COD.V];I'I ;Z
time as the chief event of the year. To see and hear Bis ) 13
Leadbeater after his being absent from England for tw’?x‘lw ZS
four years, and having become ““ almost a legendargr} Iflig;)rjl,)h(ﬁty
for many an experience never to be forgotten. . e i
work, which has always been so v1gc3rous in ; gm any,
continues. The Day Campaigns, in w?vhlch a hgreame o
Lodges give lectures on the same subject on th e saS idential,
have once more proved very effective, an'd both the re -
and Lodge Study Week-ends have agam.beendvexgrn P
The General Secretary mentions t.hat. articles bliea reis e
Theosophical teachings are appearing in thfe p:he (;ulzure, e
increasing frequency. That is very hope'full or -,
shows that public interest in Theosophy 1s 'mcreas " .a toorense
India: The General Secretary for India rle;por L orense
in membership from 6,042 to 5,518.. The number Zar o e
correspondingly decreased. Still it has been a y Seady
the whole, and the tone of controversy an
lli;:gzsjeznplace to one of discussion and endeavour tc()i -l;ildlf;
stand. Political unrest has helped to m.ake Fhelc l:vo;](g)rt; ;av(;
During the year, two more Federations in ﬁke nh _OIder
attained autonomy, and have already shown, li
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Federations, that this method of organization is good. Most
of the Federations have held meetings, and there have also
been many successful local Conferences and some Camps, the
most striking of which was that at Tanuku, attended by about
5,000 people. The Youth Federation seems to have been
inactive, except in Karachi and Madras. The Indian Book
Shop reports but little decrease in sales. The finances of the
Section have been better than was anticipated, and a surplus of
Rs. 2,500 is shown.

Concluding, the General Secretary says that if the Society
would go forward it must recognize the revising hand of Time
and Change, emphasize the search for Truth, and respond to
the deep and gracious influence of Krishnaji,
redemption of the world.

Australia : The statistics from Australia show a total
membership of 1,570 as compared with 1,559 of last year. A
new experiment was successfully tried during the Convention,
in a series of lectures by representatives of Lodges, given
under the names of Theosophical Pioneers ; there were thus
Blavatsky, Olcott, Judge, Sinnett and Subramania Aiyar
lectures. The Theosophical Broadcasting Station continues to
be both useful and profitable. It paid a 6 per cent. dividend
to its shareholders, and a grant of £ 100 to the Section Fund.
The “ Advance, Australia ! News Service is also being used
by editors of many papers, to the extent of 110 columns per
month on the average. Captain and Mrs. Max Wardall
visited many towns and produced a great impression.

Sweden : With great regret, we have to report that
Froken Linda Edstrom, the General Secretary, was ill through-
out almost the whole of her term of office. The work of the
National Society has been carried on under the supervision of
Herr Gunnar Kngs, The results of the year’s work are good,
for there is a loss of only 2 members, the total now being 761.
The number of Lodges is unchanged. The name of the Official

working for the
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Organ has been changed back to Teosofisk Tz'dslm.'zft. .Work
in preparation for a new Headquarters’ building is going on.
One of the chief events of the year was a very useful lecture
course given in Stockholm and other places by the Rev.
Edwin Bolt, of Edinburgh. .

New Zealand: New Zealand reports a drop of 49 in
membership. The Vasanta Farm is now described as one of
the finest in the district and a great asset to the Society. The
Vasanta School is a centre of love and usefulness for its 38
pupils. Our old friend, Miss Lilian Edger, has been otj great
assistance as a lecturer during the year, and the Section re-
ports the arrival of Bishop and Mrs. Arundale and Mrs. C.
Gardner for a lecture tour.

Netherlands : The General Secretary reports that .t-he
Section is going ahead well, and there is a distinct leavemr'lg
of things at present. The statistics show that there are still
50 Lodges, the same as last year, but the membership has
fallen from 2,703 to 2,642. o

France: The T. S. in France reports the adm1ss101'1 of 33.8
new members and the loss of 363. It proposes to offset this condi-
tion by more vigorous propaganda in the provincial towns, wher:;
there are at present few members or none. The lectures and
meetings at Headquarters, however, continued to a.ttract 00
audiences. The visit of Bishop Leadbeater 'to Paris was v-tlalry
much appreciated, and also that of the President to M%rslel. e.
Monsieur Gaston Polak, General Secretary of th.e e ?an
Section, presided at Convention, and gave an interesting

“ Romantic Theosophy .
lecm;:a(l); : Iioly reports a drop in membersh.ip 1from 632. (‘;o 5513);)
The new rveview, Il Loto, is, however, enjoying considera :
popularity outside the Society. The General Secr;{ta'rirl r -
marks that the political conditions and the message of ' rishnaj
are like a whirlwind that sweeps away everythmg.dned ui)' for
crystallized that bars the way to a new and more vigorous life.
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Germany: The T. 8. in Germany reports a bad
condition, for during the last two years they have lost
half their members, to compensate for which some new members
have come in, making the Section three-fifths as big as it was
two years ago. Three Lodges were formed during the year
and thirteen were dissolved. Notwithstanding the difficulties
of the present time, the periodical, Theosophische Studien,
continues to be sent free to all members.

Cuba: The General Secretary for Cuba reports a very
trying year, and a loss of over 200 members, due, he thinks, to
industrial depression and the effect of Krishnaji's teachings.
The finances are a problem, and the Headquarters may have to
be moved into a smaller office.

Hungary: Hungary once more records a gain of 30
members, exactly the same as last year. The total membership

is now 412. Three Lodges, however, have become dormant.

Question and Answer meetings at Headquarters have proved
very successful, and the Sunday leéctures were so well attended
that the Headquarters’ Hall was too small. The Publishing
Trust is translating and publishing the International Stqr
Bulletin monthly, and has also published translations of Life
in Freedom, by Krishnaji, and Esoteric Christianity, by Dr.
Besant. The Hungarian Press continues to give friendly
publicity. Bishop Leadbeater was the chief visitor from
abroad, and he was accompanied by Bishop Wedgwood, Mrs.
Margaret Jackson, General Secretary for England, and Captain
Balfour-Clarke. Prof. Verweyen, Mr. John Cordes and
Mr. J. C. Bilimoria were also visitors and lecturers. The new
Headquarters’ building has now been purchased—a houge

with a small garden, situated on a hill in Buda, the old
part of Budapest.

Finland : The T. S. in Finland reports a net loss of 8

members. There has been increased activity in Helsingfors,
the capital, but not so much vigour has been shown in the
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provinces. Great economic difficulties are reported, and also
strain on account of the debt on the new Headquarters’
building. Still, the Section managed to circulate free ’Sen
thousand copies of the October number of the Magazine
Teosofi. Well done, Finland.

Russia : 1 The General Secretary reports a difficult year;
nevertheless an increase of 20 members. The Russian Lodges
have, as usual, been active in many parts of the world. The
Annual Convention took place in Paris, and the Gene.ral
Secretary, Dr. Anna Kamensky, lectured in several count.rles,
besides doing much work in Switzerland, where she resu%es,
and going to the World-Congress at Chicago. The Russian
Magazine, Vestnik, is issued regularly, and there are also
type-written bulletins. Many of the Russian member‘s, sca.ttered
as they are all over the world, are busy assisting in the
work of other National Societies, in whose areas they happen
to reside. Brave Russia.

Czechoslovakia: The membership of the T.S. in CZGCI:)O-
slovakia is now 90. There were two new members, but two died
and eighteen resigned. The work has been confined to the
Lodges, with but few public efforts. .

South Africa: The Section shows a cons1d‘erak.>le loss of
members, mostly by transfer to the new Section In Central
South Africa, to which it also presented a sum of £100.
The Annual Convention is reported to have b.een very-happir’;
special mention is made of a pleasant discussion of. Krlshna%]flsl,
Teachings, held under the trees on the sea-shore, in bealut} u
sunshine. The Section much feels thedneed of a full-time

i to open up new ground.
lecm‘l;il(‘)’tleasssc:lajkll}; thrze Divisions of the T. S.. in Scotla.nd
report a good year’s work. The Annua'l Conventlor}, at whmE
I had the pleasure of presiding, was a joyful occasion, thoug

1T, 8. Lodges composed of Russian exiles, who live in various parts of the
world, '
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we all felt the absence of Bishop Leadbeater, who had been
expected, but was unable to come. The membership in
Scotland is now 612, as against 688 last year.

Switzerland : Reports a membership about the same as
last year. The chief work of the year lay in helping in the
preparations for the European Congress held in Geneva in
June. The principal organizers were Madame Kern and
Miss Flora Selever. The new General Secretary is carrying
on the wise policy of *perfect equilibrium in financial
matters ”.

Belgium : Belgium reports .a net increase of § members.
The activities of this Section are much increasing among the
Flemish-speaking people. There have been many meetings
at Headquarters—lectures, members’ meetings and social
gatherings ; music has been a much appreciated feature of
the activities. The bookshop was able to ‘give 2,000 francs
towards the Section funds. That shows much propaganda,
well carried on.

Netherlands-Indies : Reports a decrease of 140 members,
there being now 1,006 European, 876 Indonesian and 208
Chinese. There are five publications, in various languages,
but two of these will now pass under private management.
The opening of the Olcott Park at Bandoeng was the occasion
for a special ten-days’ Congress, in which prominent citizens
participated. The revival of Buddhist traditions at Djocja
is very interesting—Vaishak and Ashada festival meetings
having each been attended by about 150 people. Three
Federations have been formed in Java—an experiment that
will be watched with great interest.

Burma : The General Secretary for Burma, speaks of a
general lack of interest on the part of the members, but
reports no decline in numbers, but on the contrary an increase
of 5—one member having died and 6 having joined during the
year. The Rangoon Lodge has continued its activities as usual.
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The Mandalay Lodge deserves special mention, having worked
with much enthusiasm, and being now lodged in a fine
building lent by Mr. Dorabji. The Sectional magazine was
not revived, on account of lack of funds.

Austria: Austria reports that 45 new members joined
and 54 left, so the number is now 528, The outstanding
event of the year was the visit of Bishop Leadbeater an.d his
party to the city of Vienna ; this was an occasion of great
enthusiasm. The National Society has had some trouble in
connection with its accommodation, but it contested its rights
and retained its quarters, except that it lost its fine lecture
hall. However, as it was kindly provided with a hall by the
Sooiety of Friends, it was able to carry on its lecture work
as before.

Norway: The Secretary of the T.S. in Norway reports
that very little work has been carried on during the last year.
He accounts for the depression by the economic difficulties
and the influence of Krishnaji's teachings. He hopes that
people will come to understand that they can *follow him”
and also be members of the T.S. and of other Societies.

Denmark: Denmark reports a loss of 33 members, the
total now being 450. The General Secretary remarks that
though these figures do not convey an idea of great activ‘ity.
work is going on very steadily. The Sectional Ma'gazme,
Theosophia, is issued nine times a year, and the Section ha%s
had much help from the visit of Mr. Bolt of Edinburgh;.t.hls
was attended by many members who enjoyed his inspiring
lectures.

Ireland : The General Secretary reports but little intere.st
in Theosophy. The grave economic depression is reﬂec’Feq in
the fact that the membership has fallen to 127, but this '1s a
loss of only four members. Headquarters has removed into
Smaller premises, though at the same address as before.

Regular public lectures have been given in several of the larger
4
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towns, and Study Groups have been held in many other places.
This work was greatly helped by visitors from Great Britajn—
Mrs. A. E. Powell, Messrs. C. Gale and E. Bolt from Edin-
burgh, and Misses Payne and Craster from London. The
National Magazine is published quarterly, and a page of notes
also appears in the English News and Notes. That should
reach many who would not otherwise hear of Theosophy.
Newspapers will generally use short, well-written articles.

Mexico: Mexico reports the formation of a body called
the *Fraternidad Universal,” which is 5 Co-operative Society
established for the purpose of holding property for the N. ational
Section. This was necessary because the Society in Mexico
is regarded by the Government officers as 3 religious body,
so that, according to the law, it is unable to own real estate.
Negotiations are now in progress for the acquisition of a hand-
some house in the centre of Mexico City. A sim
was founded at Merida, Yucatan, and two Lodges there have
combined to acquire a site and a small Lodge room.

The Secretary remarks that although some members have
been shaken out in connection with Krishnaji’s teachings, the
remainder seem to have increased in fortitude and earnestness,
The number of members in this National Societ
against 449 last year. There are now 23
Besides the usual distribution of leaflets,
lectures were given in the social hall.

Canada : The General Secretary emphasizes the present
time as one in which Theosophists having differences of opinion
on various points may nevertheless resolve to associ
as possible. He reminds us that long ago the de
in Canada was one of sympathy and associati
Theosophists wherever and however situated in a]} Theosophical
matters, except those of government and administration, and
invite their correspondence and co-operation. During the
year the Society in Canada has suffered only a small logg—

Y is now 315, ag
active Lodges.
28 weekly public

clared policy

of restlessness and
ilar Society - &

on with all -
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17 members—and the total membership now stands at 41'3. Tl;e
list of lecturers and literary activities indicates considerable
activity in this Section. /
A:rgentina - This National Society has 18 Lodges an;llfi
Centres. The number of new members was 42.3, but X
resigned, dropped out or died, so the membership is now 34.: .
The General Secretary divides the members into threfa classes: a
minority have increasing enthusiasm and devotlorll‘ t.o the-a
work ; a second minority, expressing restlessness a.nd. dlSCO[I?
formity ”; and between the two an undecided maJorlt:?f that .1:
awaiting developments. There was much enthusmsm. i
connection with the first Convention of the South Amerlca.n
Federation of Theosophical Societies held in Mendoza, hespec:;
ally by the first group. The second grou?, who p‘l‘ay the p:l
« discomformity,” are said to be appax:en Z
in disagreement with the activities of Mr. .Krishnar.nurtl, ;.ir:h
in opposition to the amalgamation of his te?chmg:loss o
Theosophy . It is from this group that'j there 1.s n;;)ls % of
members, The year has been a very active one in em
of publications. '
’ Chil: : This National Society reports. a decrease n;
membership from 285 to 211 and a reduction in the n'umberezt
Lodges from 20 to 15. But, on the other hand, there :15 alg:S e
interest in Theosophy, especially among the culture Sc0 :iety,
who are obtaining their knowledge not directl y fro.m ttheked and,
but by means of Theosophical literature, Whlc%l 1sﬂs1 :ccountrY.
extensively sold by the leading bool?sellers ;1 ho country.
The Section is in process of obtaining its own rieadqu

Santiago. The General Secretary gives a variety of reasons

for the present decline, which is shown for the first time 1r;i2k:les
experience of the T.S. in Chile ; and among then') he menenta1
the congenital defects of human n.ature——lazmess, I:l f

routine, and a tendency to gink back 1nert. rather than o. face
the struggle which is necessary for adaptation to the new times.



28 THE THEOSOPHIST APRIL

The increased sale of literature shows that a serious interest is
being taken in Theosophy.

Brazil: During the year there have been several changes
in the offices of General Secretary and Vice-President,
Dr. Lemos, the present General Secretary, writes that there
are now 18 active Lodges and 466 members. An attempt is
being made to collect funds for building a new Headquarters.
The official magazine Theosophista has now attained its 20th
year of publication, and there was also another magazine,
O Servico, published in Manaos in the State of Amazonas.

Bulgaria : (Report not received.)

Iceland : The membership in Iceland is 300, which is the
same number as we published last year.
held every Sunday night have been g great
turned away through lack of space.
were also delivered 24 times in differe

The Magazine Ganglieri, which was formerly edited and
owned by Mr. Jacob Kristinsson, has now been taken over by
the Section, The members’ meetings have not been so well

attended this year, and some of this lack of interest ig ascribed
to the effect of Krishnaji's teachings.
Spain :

The public lectures
success, many being
The same 10 lectures
nt parts of the country.

Spain reports a vigorous year,
having been the visit of Mr. Jinarajadasa
from South America to Europe. He visited 4 cities and gave
7 public lectures in Spanish, and 5 talks to members.
notices were very good, and the lecture
was also widely distributed in pamphlet form. There hag been
much lecturing activity in various places, but open Propaganda,
in hired halls is hampered by the restrictions imposed by the
present Government upon anything that the Church considers
to be undesirable, so much so that the General Secretary eXpresses
her wonder at their being able to arrange for My, J inarajadasa’s
lectures. Dr. Mario Rosa de Luna, a great writer and brilliant
orator, has lectured over a wide field, and Mr. Climent Terrer

the chief event
on his way back

Press
*“Let Us Disarm War,”
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lectured in the capital of the Balearic Islands, thl'e zr%;iii
is now in course of formation. The prf) pagande c: pand has
has twenty offices in Spain and Spanish Morg(c)-0 ,ostcardS-
issued 63,000 leaflets, 10,000 pamphlets and 5-’ Bfaille for
A Theosophical pamphlet is also prepared in inst, 451
the blind. The membership stands at .403’ as aga
last year. Such good work must succeed in t.l me: ing points of
Portugal : The Secretary repo:'_ts tha’; ;ltlv;l;glt }inks ot
vi ¢ caused many resignations, itions.
m::y I(1)cfl'v“:he latter are due to difficult monetarirdcgrl::slt:f);s;a
Seven new Lodges have been formed and three o198 o 16,
dissolved, but the membership bas .fallen from Library has
The Order of Service has been active and ﬂ'le by the late
been enriched with 230 volumes, left to X t}:ers
Mr. Joaquim Lourengo de Almeida, one of the mezl dec.line "
Wales: The General Secretary reportsber of Lodges
membership from 373 to 363, but the nutr;: t the year has
remains the same as last year. He rima;ksh sabeen a time of
been for many one of * taking stock ™. . :1 8{Vind ” has been
testing, but to those who are strong the

welcome.

The very v .
have always carried on are still tak'ln \ . d by the
was a:l vIvntyerna,tional Song Recital in ng':if(f),n:’r?r?ii)zj. goems
Theosophical Branch of the League of ai Sweden, Norway,
were provided from Ttaly, Gem.]any’ R1ussda'c;nd ‘Wales, and the
Finland, France, Hungary, Spam,“E\I;rgh :;’ West Moets East .
wones werezi fo}lfi‘)}:‘;ed;aiizxf:llkszr::iety in Poland reports t};laz
therePZl:en now 263 members and 14 -LOdgeS'rtaTi}rlleasy tGOa ;th
b ifficult one, many members feeling uncertain hel

een a difficu o oup has met regularly, trying to help
to do. A meditation gr Gions, The Theosophical Order
> ' League of Healing.

. brethren
i ey which our Welsh :
aried activities ¢ place. One novel item

social workers and organizatiy’ lly in its
of Service has been active, especially
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It held also the Summer School in a beautiful country place

in August, while the T.S. held one in the same place in J uly.
The Secretary expresses the firm belief that the difficult period
will soon be over and a more fruitful one will begin,

Uruguay: Uruguay reports that there are now 7 Lodges,.
two having amalgamated, and one dissolved. The number

of active members is 117, which shows g loss of 29 which
the General Secretary ascribes ch

from the teachings of Krishnaji.
published several pamphlets,

iefly to the unrest arising

The propaganda group has
in particular Mr. Jinarajadasa’s
lecture, *1Ig Theosophy a Creed ?* which has been widely

distributed. The arg group has carried out a programme of
concerts and lectures in Montevideo. The Section participated
enthusiastically in the first South American Theosophical
Congress, which established the South American Theosophical
Federation, the second meeting of which will be at Montevideo
next year. It is clear that South America has a great
Theosophical future, and I am watching it with much interest,
a8 it is one of the fields of my future work. The seed is now
being sown of which I shall reap the harvest.

Porto Rico: The report shows a loss of 57 members, as 67
dropped out for various reasons and only 10 new members were
admitted. The great event of the year was the visit of
Mr. Jinarajadasa, which aroused tremendous enthusjasm, his
simple, though deep, speech, serene looks, solemn gestures,
bright ideas and fluency in the language “ having captured al]
hearts,” so that he was ‘“ heard with religious attention angd
acclaimed with delirious applause ”.

In response to a request from the members of the Society
in Banto Domingo, and with the concurrence of the Genera}
Secretary for Cuba, I sanctioned the incorporation of that
territory for the purposes of our organization of the T. S. in

Porto Rico, The proximity of the islands and the convenience
of Communications render this an advantage.
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Roumania : This National Society reports great -actlv':gi
although there is at the same time a decline ‘of 44 ;n Ig:rma
~membership Ideas such as those of Reincarnation an e
are reported to be well known in Roumania, :i,is Tl;;o;f):;ct "

ing i the booksellers and sold di
books are being imported by ' ) o~
the public, who have no contact with the Theos?phlcal ?-:(i};iai
It is rer,narked that an eminent Roumaman' po ; : this,
Mr. N. Titulesco, President of the League of Nations cc;l e
v, ’ jef i i ation in a spee
sed his belief in reincarn . . ,
::iz’u;xf;e(sj‘reneva. Most of the Lodges are working actively
and are also encouraging the OrtiIer zslizz;;cel;as PN
i : T.S. in Jug
Jugoslavija : The e
ivi i the year.
i and activity during ‘ . o
igﬂll.-uidlasm aud 4 Centres and the membership has increase
odges

164, the net gain being 1L _
Ceylon : The Theosophica
members, a number having beeI:)
dues. The greatest activity hés ©
its members being very active, oo has & perm
dramatic work. Though the S0¢'et t of usefulness, for
i it does not yet play its full part o irers and
- CtOlo;'n o one to be in attendance to meet enquire
want of some
i Library. )
to issue booksTf;omT télein o dhows an inorease of member
Greece: The 1. 5.

formed, so that
ew Lodges were
ohip, from 184 to 234 DT]ZZ; the year the Section was legally

Theosophicon Deltion, which

1 Society in Ceylon has now 98
dropped for non-payment of
en that of the Youth Lodge,
and popular in social and
anent home

they now number 10. e
incorporated under 'the nar: .
means The Theosophical Institute.

i t received.)
erica : (Report no s,
C’entraé I?S?:uth Africa reports a year of steady progres
Centra

W ion w toria
Convention was at Pre ,
i i 8 members. The .
Wlth " gamefel membership constitutes half tl.1e numb;alr %n
thherse ?.19 Loni there is a beautiful Theosophical Hall in
e oection, a

ds which are an admitted feature of the city ; it was a
grounds w.
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great success. It specialized in variety, if I may so put it—
providing a devotional meeting, a forum on a topical subject,
a question and answer meeting, a session devoted to study
and opportunities for social intercourse, in addition to lectures.
The General Secretary emphasizes the need for a good full-
time lecturer and organizer, and voices a hearty welcome to
overseas visitors, who, it is hoped, will *“ come over and help .

Paraguay: The National Society in Paraguay was
constituted at a time of great stress, in the midst of a serious
threat of war with Bolivia over an old boundary question.
Happily the dispute was settled pacifically, so the new
Section has been able to go on with its work, although the
atmosphere has not been very propitious. The members on
the rolls are now 72 and there are 7 Lodges.

The General Secretary expresses disagreement with those
who, misunderstanding the teachings of Krishnaji, advocate
the dissolution of the Society on the ground that it hag
completed its mission and may become an instrument of dogma
and blind faith. He affirms that the teachings of Krishnaji are
in entire agreement with our broad principles.

Peru : This National Society hag
the end of its first full year's work. Th
declared dormant and two new ones h
a total of 10. The Magazine L;berq
Lodge activity is reported, including
teachings of Krishnaji., There ig a scheme in hand for the
establishment of a Theosophical Home, The General Secretary
and his co-workers are ewphasizing the need of reforms in
education, based upon Theosophical knowledge.

now 87 members, at
ree Lodges have been
ave been formed, leaving
cion continues, and much
considerable study of the

UNSEOTIONALIZED

China: The Shanghai Lod

O . ge has been maintaining its
activities, but owing to resignation and members having left,
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the number has dropped from 34 to 22. The Hongkong I;Oizgz
Teports that 33 public lectures were delivered and 16 m]\(jle nui
for members conducted by the Presidential Agent, Mr. : ° to a‘
The membership here has dropped from 30 to 24, owing .
number of members having left the Colony ; l.)ut '?hese o h
do not represent the great interest which exists in Theo‘fptki
Meetings are being conducted also in two cenltresd ii ring
neighbourhood. The Chinese Lodge, Hongkong’.c Oseh s to
the summer months, but the President, Mr. Wei Tat, :f}‘joo]s
start it again in the winter. There grz dton e
conducted by this Lodge, both well attenh eB;e G
membership of 65, the same as last year. T e. ds © brtns
Jor Girls at Shanghai is progreSSing- very ‘iveu e utation
NOWw more than 448 students. Itis bml.d e uI; a‘lt:efli)nancial
throughout the educational world of Chma,'anv 1k N
Position is also much improved. TFHS Splenlgldsizzztial Agent
accomplished by Miss Shuping Kual. Th'e };r{eon Kong and
for China explains that the Lodges 'n h sgme members
Shanghai are doing excellent work, althou-g'nterpretation of
show Jack of interest, on account of the misi
Kns}};;;;j ‘ter;?: Hrf;;)rt from Egypt is not ve;y eﬁlcc;;l:?niil:ri
from the standpoint of material success, bult tf (;aroeXiStence o
are working steadily, so far as the Struggeenerg}"'to do so.
these times of financial difficulty leaves them assed a\:vay, and
our dear old friend, Ml:l Digktzzrlz‘k;h;aaiiin, as her attrac-
that has been a severe blow 3 where
tive personality, her vigour and her Wls?io?l ;V::ebzzzrr};duced
Much appreciated. The Lodge at Alexan ql‘ 1?'Ld
to the state of a Centre, like that at Port .tal..h Soction s This
Russian Federation within the F i ?;zs occupied in the
Federation reports that it has been mal(l; ytanding v The
deepening of its Cosmo-biological Unders e oir o
individual activities thus appear to them to ha

o
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utility in the cosmic scheme, and the mefnbers ﬁ.nd t'hz?,t. th.eir
increased undetstanding strengthens their creative initiative
in their business, and holds them peaceful .amon.g the strugg.les,
mental, astral and physical, so that no dlscussm'n abf)ut crises
or troubles in the Theosophical or any other Society interferes
i ir peaceful work.
Wlth;;g;pl;re: The Secretary, Mr. C. R. Menon, reports that
weekly public meetings and study classes for members have
been continued without any break. 'Ijhef'e has also been a
long series of lectures on the First Principles of. Theosophy.
The year began with 15 members and closed with 12. We
have to mention the death of our old friend Mr. Men Sen Fones,
one of the original founders of the Lodge. This Lodge has
the benefit of lectures delivered and meetings
visitors, and during the year Bishop Leadbeater, Bishop Cooper,
Dr. and Mrs. Cousins and Miss Bell have all paid visits,
Barbados Lodge: Weekly study classes have been held
in the Lodge throughout the year, attended by visitorg as well
as by members. There is considerable interest in Theosophy,

but not much tendency to join the Society. The membership
has fallen to 16.

Japan: Miroku Lodge in Tokio is
having only 9 members, but it has been h
ings and many visitors attend. TUnder
President, Captain B. Kon, a weekly meet
Theosophy in the Japanese language. The
tion into Japanese is the greatest obsta
the Society in Japan. The Library,
patronized ; during the year it was inc
Theosophical books from M. J. D. Bri
with the International Correspondence
students have requested to be put in touc
pondents. The World Pegce Movement
tion in both vernacular and foreign press

held by passing

quite a small one,
olding regular meet-
the leadership of the
ing is held to discuss
difficulty of transla -
cle to the progress of
hough small, is well
reased by a gift of 37

League, 21 Japanese
h with foreign corres-
obtained much atten-
es, largely on account

nkley. 1In connection °
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of t i ibino Dr. Frazao
h ffOI'tS Of MI'S. Lettl Line Hlbln and
e ©
‘el ve '()].[led
| . angor y members ha ]
. i the ear two
Lodge . Durlng :
and k?:WO have left this new Lodge, It k-IOldS regu aI. Stu. dS.
classes a]ld some pUbllC lectures were given by .MI C :R,
r;]![enon’ from Singapore. The President, .MI. S. :Ra Dray tO' ﬂ.
' i g ) 4
was absent durin the summer but the Vice IIeSldent D\ﬂl’. S

Arumugam, carried on the work.
HEADQUARTERS’ EVENTS

during
urred at Adyar
. ially eventful occ : by Bishop
No‘chlng11 b es%ii)l? Meetings have been COnltllnu; iia:;jadasa,
the year. e metimes by Mr. .
. is absence so 0 hlcall
Leadbeater,. and mbs}:ls Mr. Ernest WOOd'. T;he azgz(:nznt of
wnd sometimes under the very methodica 'lm reprinting a
Publishing House, Aiyar, has been Steadltyf r some time
5 a ’ i ’
Mr. M. b“bram;lanzhich have been out of pémuz;sm which is
Dumber of boo.S Talks on the Path of CCS before. Very
the biggest .be?}fee volumes instead of one;em are Gods in
now issued in issued. Among 3
been issue d The Personality
few new books have e of Youth an t
. tes, The Flam hy Came to
Chains, Lecture NOt}f{r Jinarajadasa. How Thelo s:id therefore
of H. P. B., all by db'eater. o autobiograpl'llcaiectures of last
Me, by Bishop .L: ?:-est :_[‘he four Convention ere published as
of exceptional lf;’]heosopky, Past and Future, : ok on the Inner
yvear, entitled, ﬁ:eey Hodson has Writtegva dohas a new book
usual. Mr. Geoflr ;p. Mr. Ernest W00 -
. orship. Mr. itled Natural Theo
Side of Church N oute. appearance, b & Co. of Madsan
. a :
having a very o published by Ganest %0 € e of
sophy, which I\;’a had insufficient capita .k Shop, Benares,
as the T.P. H. he Indian Boo ’
ished by the ) . Press at
Success wa; .I; :215101; Brotherhood is mow in the
and The Sc

Adyar,
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The Theosophist, as an international magazine, has been
produced most successfully by Mr. and Mrs, Hotchener, and has

won golden opinions almost everywhere.

It has its place on
the tables of many libraries in America,

In the middle of the

sufficient response to
enable the magazine to continue in 1931, T is hoped that

after a few years it will become self-supporting. In the
meantime The Adyar Theosophist has continued under the able
sub-editorship of Baroness J. van Isselmuden (Mr. Ernest Wood
acting during her seven months’ absence). It has been most
useful in dealing with the deeper as wel] ag the more contro-

the first of January, 1931, it shall re-ap
name of The Theosophist and be enlarge
former self, so that it may be truly repres
as its official Headquarters magazine.
sanction its transfer to any place,
The Theosophist ; They do not o
using the name of Theosophist p
prefixed—The English Theosoph
and so on,

My thanks are due as in former
capable workers who have looked after
of the Headquarters' Estate.

pear under its old
d to resemble itg
entative of our Society
The Masters refuse to
and say that it must remain
bject to a Nationa] Magazine
rovided the Nationa] Name ig
tst, The Dutch Theosophist,

years to the earnest and

the varioug departments
Mr. Zuurman has been given 5

Ranga Reddy, is looking after things in his
to his usual work in the constr
Mr. J ussawalla, in the Gard

tead, in addition
uction and repairs of buildings,
en Department, has had the
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Ti iv of fortune (what farmer’s life is not som:ﬂé:)ni:y
rendship o de sufficient money out of frui o
: sanlen) and tr'n T;he ornamental gardens, though v;ve -
:ort.t}-le tuzkzeplozs But we cannot hope for the sar.rllle L,;:dras,
szl:l?,:;, as a recent cyclone, the worst l;;l;)yWiT:ljlured any
in the memory of all but old people, has Slize over a thousand
°f our est fruit trees. desizi};e?friza:surer has presented
>ther. lt;rees. erAlte}::iJsgfzctt)liir ll?:lance sheet, showir:)si1 :i dS;‘TZEZ
;ls Z::I' af(:;wzrrd to the comin.g yean Whenirilecheadbeater
d ; d also the necessity for repa d the surfaces
amage, an lavatsky Gardens Bungalow, an st
Chambers, t};e Braroads on the estate, we have to“ o
zflrnff)?;;zd: ltooze generous, as they always are, on
‘o . s it
e Adyar Library continues its splenc;d ::;k'Ra;:L o
e yf ble for the Director, Dr. C. Kun University
o ‘nOt " ef r of Samskrit in the Madras o from
remam' both Bro t(:lssoAdyar Library, he has bad to redladvisor
:}rlld IDE:ecwI;)s?tfion ebut he remains our mosl’;[ rv?;earajadasa
ineal? rr?;ttI:ars connected with the- ];;31'3;;7' a capable libl'ar.y
iCsio nm‘:t HOZEZ?s?i’ngD (i);elc)t:ri{jj;l:n Raja, Dr. Srinivasamurtl,
mmittee, ¢

. 1 t
been suffering on Theosophical Society

i the
%0 the Executive Committee ol;fding o3t be S oved to
i recomme
passed a resolution

ibrary
s, to which a large modertrelus;vWou1d
S avatsky Garder:t;tched if the Recording Secre f rupees
Hall should be . fund of about a lakh o e
undertake to ralrSPO this scheme, I have given mz’d e
f<?r the purp_ose.' near the Dbig banyan tree,k a Gardons
Sltuate;i is ;t 1tshe river from behind, Blavatsky
an outloo 0

tion was also made
ts an ideal spot for study. A suggestl
Presents
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by the Recording Secretary that each of our National Societies
might send one student for a year, or two or three years, for
the purpose of carrying on advanced studies in the Library on
-gsome subject appropriate to his temperament and previous
education. This is a suggestion worthy of the most serious
-gonsideration.

The Olcott Panchama Free Schools have been going on
very well indeed. The number of students has increased,
which is a very happy sign, although it adds to our expenses,
because these are free schools. Many applications come for
the admission of children from villages even three and four
miles away, but these have generally to be discouraged. If
-other schools would adopt our methods of making the school a
place interesting to the children, one where they may be
-secure against all harshness of speech or act, there would be
no need for children to try to come to us from a distance, and
‘no reproach against us that we are drawing children away
from other schools. I have been glad to hear that several
months ago, Mrs. Wood started a free night-school mainly for
the domestics and gardeners of the Adyar Estate, in the village
of Urur, behind Damodar Gardens, where the majority of them
live, and it is being atiended by thirty-five or forty joyful
pupils every evening. It has also a sort of incipient library,
for a Tamil daily paper is provided, for which there is
generally a great scramble, which is a commentary on the
state of poverty which keeps the country down, since the
average man, however eager he may be to read, cannot afford
4 newspaper.

Before closing this report I must mention two Congresses

which have been held during the year, in both of which a -

qnumber of National Societies combined. One was the Tenth
Meeting of the European Federation of Theosophical Societies,
‘held in Geneva, at which I had the pleasure of presiding. There
was a series of three lectures dealing with the three Qbjects

® hold its second session at Mo
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i gions
of the Society, and another  series of lectures nd CET T
on the Future of the Society, in a(.idmon o was a great
instruction and social activity. This Congl:'esi f the future:
success, but as I should like to have the subiec :equested the
of the Society still further discussed, I }govevention of the
speakers at our present Fifty-fifth Annual ~I'lth complete in-
Society to take it up again, and t? pea t V'“views In the-
dependence, so that we may Cons{der-thir entinz; Brazil,.
other Congress, the National Societies ¥ thrfr at L;Iendoza.
Chile, Paraguay and Uruguay met t?jge sions and social
There were many useful lectures, dwcusk who presided,
gatherings, and Madame Victoria GuCko::hﬁttention in the
also gave public lectures which arousedln-ld the foundations of
daily press. At this gathering were lal

. i ill.
, America, which Wi
. . ation of South .
thé Theosophical Feder ntevideo next April:



SACRIFICE

BY THE RT. Rev. C. W. LEADBEATER
(Concluded from Vol LIl, Payrt [, 4, 435)

THE Great Sacrifice of the descent into matter is made in

order that individuals ma :
.« . y com i
the divine bliss ; therefore that ° o existence to share

a gre’ic,:;r1 flsal of trouble in the world.
1S circumscription j i
been called the deafh of :Ee cht(tfr ;iril};esDelty has often
scarcely realize all that this descent into maﬁte: ot
remember that it ig threefold, for alj of the Thre:ltla’ans. o
SAspects of the Logos take part in it, though the woif?)rflstlgr
“ofec:lx;d Ej?f?his:ge:];eto us dthe most elaborate and tediou:
. re m i i i
not anything made that was ?n:dlg’?le’ejnti:V 1fi}rmtu o was
—the first s.tep in the mighty Sacrifice which is tosb “l‘—)_vement
by the Third Person ; “The Spirit (or Bre th;3 “ls e
-moyed upon the face of the waters ¢ If we ¥ 0o
«clairvoyant investigations into the origin Foh back our

1 St. John, i, 3.
* Genesis, i, 2.
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spherical, all of the simplest possible construction and abso-
lutely identical. Though they are the basis of all matter, they
are not themselves matter; they are not blocks but bubbles
blown in the sther.of space—blown by that creative Breath
of God of which the ancient Scriptures tell us. So the uni-
verse exists while God holds it with His breath; if He drew
in that breath there would be no universe. In view of this
marvellous distribution of Himself in space, surely this
familiar concept of the Sacrifice of the Logos takes on a new
depth and splendour; this is at least one form of His dying in
matter, of His perpetual Sacrifice. Is it not His very glory
that He can thus sacrifice Himself to the uttermost by
permeating and making Himself one with that portion of the
@ether which He chooses as the field of His solar system or
universe ? *

But this is not all, for now comes in the work of the
Second Person or Aspect. The monadic essence which He
pours forth is the ensouling and energizing principle of all
organic life of which we know anything. It is true that the
immortal spirit of man is of the nature of the First Person,
the Father; yet but for the sacrifice of the Son, who poured
forth of His substance as monadic essence into all the limita-
tions of the lower kingdoms, the causal body could never have
been, and without that as vehicle, as the vase to hold the
elixir of life, heaven and earth could never have met together,
nor this mortal have put on immortality. So in this mystic sense
the Christian is right when he says that the true Christ is at
once the Creator and the Saviour of man, for without Him the
gap between spirit and matter could never be bridged, and
individuality could not be.

When the causal body has thus been formed, there
flashes into it the third outpouring of the Divine Life, which
comes from the First Person of the Logos, and makes within
each man that distinctive “spirit of the man which goeth

6
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upward ” in contradistinction to “the spirit of the beast which
goeth downward "—which, being interpreted, means that
while the soul of the animal pours back after the death of the
bo.dy into the group-soul or block to which it belongs, the
Divine Spirit in man cannot so fall back again, but rises ’ever
onward and upward towards the Divinity from whom it cam
And so the Great threefold Sacrifice is at length completed -
It is little wonder that this circumscription of the De.it
has sometimes been called the death of the God, and has ev :
been symbolized by the idea of the crucifixion of the God oo
the cross of matter. Not unnaturally, when the stor of tﬁn
cr},xcifixion of the physical body of Jesus came inst, R~
minence, there arose a confusion of the two ide . }?‘ro-
gradually grew into the belief commonly held b thas’ e
Ch.ristian of to-day. But there still remains ay goedaz],erage
evidence of the earlier and less material conce ot' el of
modern pictures of the crucifixion, the face of fhtaoréhrilgc

shows terrible suffering, and He is obviously dying, if not
, if no

already dead. But in earlier presentations all this i quite -

different; we find the Christ o ;

drfassed in ro.yal robes, with open eyr;st]}:kicrfgssstr;?d}?: i’ o
Him, and with no sign of suffering, This is dg . efore
orthodox. Christian writers, though they would ¥ T;lltted >
agree with us in our explanation of the reason § prt(;l b not
menon. In that great storehouse of ecclesi el £ pheno-
The Catholic Encyclopedia, Vol. iv astic
well-known Catholic archaologist

. al tradition,
s P. 52.29, In an article by the
Orazio Marucchi, I find :

?ﬁgt?ief; and (fhtiseéon d, dating from to the twelfth and thirteenth
first perio e Crucified i

h € s shown adheri

ofioring s heia o i a oo Sive, and shows a0, sign of physion
Which resches the kneES.a }Iglr]lg ifllov(\;ir}g sleeveless tunic (cor;og;'ler(r:sl
nimbus, and bears a royal (:rownea 's erect and surzounded by 3

suffering, but Christ triumphing and .glt.)ri.oulsno?x ﬁl(;r?:’rggsi s mot Christ
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Also there is a description given in the Acfs of Judas
Thomas of the Christ standing in glory above the cross which
separated the lower world from the higher, and another of the
splendid vision of the cross of light, by looking into and
through which all the manifested worlds were to be seen,
while yet the aura of the Heavenly Man included all, in-
terpenetrated all, and was the life of all. So truth was not
left entirely without its witnesses in the earlier ages of our
era, however much it may have been obscured later. Visitors
to the Uiffizi Palace at Florence may see there a number of
examples of these different presentations of the crucifixion.

These symbols of sacrifice always indicate the Divine
Man pouring himself forth into Nature. This Divine Life is
now enfolded in every form, so we must never forget that the
sacrifice of the Second Person is still going on, that, as I have
already quoted, He ““as the Eternal High Priest forever offers
Himself as the Eternal Sacrifice.” Not only did He do this
in the beginning, but He is doing it now. He is limiting that
portion of Himself, and that Divine Life is ever pressing upon
the forms, but gently, that they may expand without breaking.

The botanists in their studies find that unknown pressure,
for which they cannot account. They call it vis a fronte, the
strength always pushing forwards, pushing the plant to grow.
They do not know why, but there it is. This instinct or
pressure of growth is the Divine Life pressing onwards to
manifest through these forms; and when no more can be done
with a particular form, the Great Sacrifice withdraws from
that form, and we call it death.

The Life is one, the forms are myriad, but He ever press-
es them on, first towards differentiation, and then towards
unity, drawing them together again. That is what is meant
by at-one-ment, which we so often call atonement, and this
voluntary and glad pouring out of Self to make other selves is
“the joy of the Lord” which is mentioned in the Gospel.
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f:;nix;lbg}rlrszyv it is said ‘(‘>f the good and faithful servant in
g s s p;rables: Thou hast been faithful in a few
thix t;,e . o;nz:he thee r,1,11er over many things; enter thou
think that fbat mese:nIsdoil;:i ‘entfreoiilti o o not understand
irsesit: ;:d. :ndlt;ss bliss. But when we c:;r:ioh::;,z:;: f ?;)(\i/lgi
s th ”] V};Ieoﬁrt:ihLord ?. What is that Lord doing all the
ot Lore find at th.e joy ({f the Lord is sacrifice ; the joy
i ord s in pon{rmg Himself into matter and limiting
B in;o e tlc;lng His own glory for the sake of evolution
s int th'a that t-he servant enters who has been faithf .
t mngs and is made ruler over i P

also sacrifices himself. many things. - So be
Even we find it in our own small w

the very best of your ability, ay.  You may do, to

W p

work with great wealth
: » Or great power, either ; ; :
an . ) er in th
o :lrt ott:er mcarnatlon.; but we can quite certainly pmml.s or in
et @ e r?ward of doing good work will be.the opport 15¢ you
re, just because you have done that well It youn;g tlt:
. u ln

of it, that is the greate i
’ st compliment th
the greatest reward that can be given e Master can pay us—

Know then that life is always givin
a.nd essence of that Divine Life to be pougr'i
thze In giving ; but remember that the lir;
itaS eelv,f n‘?:ht:t g}:e; .the form must grasp and keep and build int
s alf gains. It mt.lst c.io that, otherwise it canno(i):
P s @ orr?. It takes 1.nto itself food, it takes into itself
s for sA o- strength, it .draws into itself the air and
fonges constltue‘nts.- The life is always pouring out ;

always drawing in. i the
o There are four stages in this sa
.1rst you will find, ev
fices part of his mater

It. is the very life
g itself out all the
e of the form is to

ges & crifice as man evolves,
" ong §avage races, that he sacri-
1al possessions in order to gain more

. traordinarily good karma,
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He has, for example, a fine crop of wheat—enough to make-
bread for his family for the whole year. But he will sacrifice-
part of this as an offering to his god, because he is taught that
by doing that he will gain still bigger and better possessions.
in the future. Much of the idea of charity to man and of
sacrifice to the god that is put before the people in the old
religions is from the point of view that if they do these things.
they will obtain great wealth and make great progress.

In the next stage instead of a definitely earthly reward
they are promised heavenly rewards. It is said: “ Do such
and such things, and after death you will go to heaven.” That
is still distinctly a selfish motive, but nevertheless it is an
advance on the other, for the man is exalting the unseen above
the seen, and he is definitely losing something physical which:
he can see, for the sake of something invisible in which he

believes. He is beginning to sacrifice the material for the

immaterial, and that is certainly an improvement.

Then there is a third stage where he begins to do right
for right’s sake, to sacrifice himself for the good of the whole.
There we are already reaching a very high level indeed.
Under this head we may class the work of those men who went
to the Great War. They sacrificed themselves for an ideal, for
the good of the whole, not for any immediate reward or result
to themselves; and they were ready in that cause to face not
only the danger of death, but what to many people would be
far more terrible, the danger of mutilation and awful prolonged
suffering. Yet they faced that, as they would have faced any

suffering for an ideal, and thereby made for themselves ex-
and earned the right to rebirth in

the new subrace.

The soldiers were of all sorts—some cultured men, some
rough, uncouth, uneducated ; but at least they had all this one-
great quality in common, they were not afraid to sacrifice
themselves. Our Master Himself told us that the Great War
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:)xflie:edf ttl;xe gre(:igtest opportunity which had been placed before
of the ordinary world (I
cially students of occultism) f(ormrr?aa:;t?ho:js::z: ?;e e
that those who voluntarily took advantage of it ma(si,:alfs’ ind
,one.act as. much advancement as they could ordinaril yht .
-achieved in twenty incarnations. Remember this inlrsll o
z::s::szzdx:z;:;f 1t].iE no w?y condones the hOI‘I,‘OI', the W?cl?::iy
oolishness of it a i i .
.but' it does meanthat there rzaa;lzl:,t };Si offai:ttl)mg dlSpUteﬁ;
whlch. even 1t is the better of two alternativeee°n, ilases o
-cause 18 just, and the struggle is forced upon us—tsh, en the
have to stand for the right even unto death, and it g boeary
.?igﬁ\tltyo tZ ?bey”the command of Shri Kr,ishna : Iﬁ?hﬁ?ﬁi
ineVi,table :]::ea. And when that is so—when the conflict is
’ —even out of that va.st ocean of evil the Evolution
owers will extract something of good ; They will ar'y
itihlng as a tremendous test, as an opportunity for the }l:se o
: eve!lc‘mgment of certain valuable qualities. Wholesale
here is a fourth stage of sacrifice ; i i
?ﬁ?nn}f’ because .the man knows thcaet lanllv:?;c:nihj;edlihno
h t}t:e 1?f pours himself ou.t he is doing so bhecayse ’he is a:
ite eternal. That is the very highest form, and I‘)a‘r
fre:lhaps to th.at alone that the name of sacrifice is r’e:;]l . 1;
y appropriate. Man reaches ever towards that v
.as long as he works for the separated self he can " because
:stan.d life truly; but still his action produces it e nder-
.attalrfs just that at which he aims. As Christ SZ;;S‘:)M- e
g::;mees: “Verily .I say t{nto you, they have their ie::rl: tdh:2
: pfeople are working mainly for the praise of mep he
.obtain it. They win that, but they do not gain an th,‘amd they
So those who work for the separated self o{t};n :::g rf'lore-
,éioed geal for that Sfaparated self, but that is all the q}l?re ;
y do fmt do the divine work, so they do not Lo
ward which belongs to the divine work, Howeverreatchhe th1e o
, they learn
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by degrees. Those who work for the separated self make karma
for the separated self, and so they bind themselves ; even if it
be good karma they still bind themselves back by it. That is.
not yet sacrifice, but through it by degrees they learn sacrifice.
As I have just said, the war was a supreme and, of course,
an unusual opportunity for millions of men ; but we know
how rarely we see an actual life of sacrifice under ordinary
circumstances. We may sometimes see a woman devoting
the whole of her life to nursing a sick mother, perhaps, or
something of that sort, actually sacrificing what she might
have of the joy or pleasure of life for what she sees to be a
duty. Many such cases exist all round us, quite quietly,
without any flourish of trumpets, but those people are learning
the power and the art of sacrifice.
Sometimes one is tempted to say that it is a pity;
I have seen a case where a person so sacrificing herself
was one of really fine power and talent, who, if she
had not felt called upon to do this, might have carved
out for herself a brilliant position in the world, and ex-
ercised an immense influence for good. It looks from the point
of view of the world almost a waste of much force ; but yet
she is developing within herself this power of sacrifice, which
is so closely allied to the divine. So it is not for us to say

that that is a wasted life.

By degrees men learn to act .
have always believed that even the Trades Unions which, like

those in Australia, are so tyrannical and do so much harm in
many ways, are a blind endeavour to reach up towards unity.
Their attempt is in its way a kind of sacrifice, noble from the
point of view of the people who make it, though often quite
wrong-headed from the point of view of the community. We,
a little more educated or more used to taking wider views,
can see that, though their action may tend to the advancement
of a few people in a particular trade, it is not usually for the

for all instead of for one. I
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good of the community as a whole, and that much wiser counsel
might prevail; but the people see the one point only and are
devoting themselves to that, and it is really in its way and at
its level a noble ideal.

We can respect a man highly because he sacrifices him-
self for an ideal, even though we may know that that ideal is
an illusion. We have heard of men who gave themselves to
be sacrificed in some of those ancient faiths. In some of the
Indian hill-tribes a man would willingly give himself to be a
‘human sacrifice in order that good crops might be obtained, or
that his tribe might be victorious in war. That is a stupid
and wrong-headed thing from our point of view, but that man
saw it as an act of noble sacrifice. There is no doubt that it
.evolves that man, useless though in itself the act may be.

Many people have been martyred for ideas which were
.of no importance whatever, but yet it was a noble thing for
them, since the martyrs thought it was important. Thou-
sands of Christians were killed, so we are told, because
they would not throw a pinch of incense into the fire to the
Emperor—a thing which was an ordinary custom, which was
really nothing more than at the present day taking off your
hat when the King passes, or rising when the National
Anthem is sung—a perfectly ordinary act of courtesy. They
would not do it because they thought that it raised the
Emperor to a divine level, not realizing that incense has been
used constantly in all sorts of ceremonies without any impli-
-cation of worship. It was stupid, but it was in a way fine in
its stupidity; those Egos evidently needed that particular
lesson of sacrifice, and when it came to them let us hope they
Jearnt it.

In the same way the most highly developed, the most
artistic of people always speak for their kind rather than for
»themse}ves. The best poets all voice ideas applicable to
humanity. The great musicians, the great painters are not
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thinking of their own glory; they are thinking of expressing
something for and of humanity. Those who work for the
separated self generate karma which returns to them, be it
good or bad; but those who realize the Oneness work for
humanity, and the karma goes to humanity, because the man
has not thought of himself in doing it. It is, looking back to
the other end of the scale, like the animal who works all his
life and develops himself in various ways, and all the work
goes not to himself but into the Group Soul; but this time
the same thing happens intelligently instead of unintelli-
gently. It was unconscious in the anmimal; it is conscious in
the man.

It may with truth be said that sacrifice is not perfect un-
til it has ceased altogether to be sacrifice in the ordinary
sense of the word—until the man sacrifices himself and his
work to God, not because he thinks he ought to do so, but
because he feels he can do no other, because no other course
of action is possible to him at his present level and with his
present knowledge. And so to do this is no longer an effort
or a sacrifice; it is a natural act of the keenest joy.

Never forget that, though we so often use the word in
that sense, “to give up something ” is not the real meaning of
sacrifice. Sacrificio in Latin means “1 make holy,” so to
make an offering of anything is the main idea. When you
write a poem or a book you should do it as a sacrifice. You
should offer it up to God as the work of your brain, of your
hands, for in that way you are really making it a sacrifice,
you are making it holy. You truly live only when you are
a channel for the divine force. This other life, this life of
the separate self, in which everyone is trying to grasp some-
thing for himself, is just a dream; it is not a real life at all.
To be giving out always is the only true life.

The force of the Logos cannot penetrate into the physical

plane without unselfishness, and therefore unselfishness is the
7
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keynote of all. It is the force which moves the world,
Some of you may have read Hinton’s books on the subject of
the Fourth Dimension, and in them you will find a very curious
expression of that idea which I have just mentioned ; you will
find that you can only understand the fourth dimension by
casting out the self. You have to learn to look at something
which he gives you, a block of cubes, or whatever it happens
to be; you have to learn to look at it and describe it withous
any reference to yourself. You have to learn to see it without
saying that such and such a part of it is nearer to you or
farther‘ from you, or-to the right or left of you. All that
fnvolve.s yourself has to be cut away, and you have to describe
its position in the abstract without any reference to yourself
if yto; try it, you will fsee how hard that is to do; but it is onls;
y the casting out of the sel
e out of f that you can proceed to under-
The same holds good in this matter of sacrifice : you have
to cast out the self. It is only by sacrifice that we, can trul
become one with Him. We must sacrifice the lower firsjt,:
that we may gain the higher, and then we must sacrifice
ourselves in His service because it is only in that way that
we can really attain to unity with Him. So you see this Law
of Sacrifice is of tremendous importance, and they were quite
right who said that sacrifice underlies everything, and that
without sacrifice there is nothing.

.S
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FACTS OF THE
INTERMEDIATE WORLD

THE FRUITS OF THE PAST
By ANNIE BESANT, D.L.

(Concluded from Vol. LII, Part I, p. 448}

WHEN people begin to see in this emotional or astral

world, they cannot distinguish between what is called
a thought-form and a conscious and intelligent entity, unless
they have been specially taught how to do so. You often
find it said that people who have not been correctly trained,
but who have passed out of their body, enter for a moment a
religious trance; I mean here a trance that is brought about
not by intense thought, which is our own way of going out of
the body, but by intense devotion to some religious thought.
This is a very common way with the different mystics who
have left records of what they have seen. A Christian mystic
not of the highest type, who has had certain visions
impressed upon him from outside, may produce in his trance
the conditions of the heavenly world, of the angels, or of
something which is taught in his Scriptures, and he may give
that as a description of the world on the other side of death.
That is one way in which one can easily delude oneself, and
you have to learn how to distinguish between the forms of
astral matter created by thought or by impressions from the
inhabitants of the astral world. The inhabitants of the astral
world have no physical body. You and I may go out of our
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physical bodies in sleep, and then we should go out in astral

form, but there are certain inhabitants that we call * nature

spirits,” (others call them “fairies”; the Irish say “ the good
p.eople,” and so on), who are very often helpful in their own
little ways, and are exceedingly glad to be of service if they
have tht? opportunity, and if you care to be in friendly
communication with them.

You' may say that sounds rather odd, but there are some
cer'emomes—such as the rituals of Masonry and others—
which have a distinct relation to that astral world, and which
were used in ancient Egypt and Chaldea chi:afly where
certain stately rites of a very powerful nature were pe,rformed
by ‘the instructors of some chosen people; those ceremonies
preserve some of the peculiar means of communication which
. were. knfzwn among the wisest in those days. For these com-
munications, remember, have always existed ; the English form
of Masonry is more often Egyptian than Chaldean while that
used on the Continent is more often Chaldean tha;l Egypti :

Suppose you have practised any of these ceremoniespwa}tnli
?he deliberate intention of coming into touch with the no : 1
inhabitants of those worlds, you will find there some rm?
who are what is called sensitive, psychic, without lf:\(:'p .
'.caken any special instructions. They bring with thlng
into the world these delicate sensitive nerves which oy
their senses beyond their normal powers. They will tel(iarry
that in some religious service, or certainly in some Mas o
service, . they find some co-operation coming from wh (t)mf;
religious, they would call * angels ”. They are angels ; ’thl
lower rank. It is to distinguish them that we speak (z
them as nature-spirits; they work continually makir? ih .
wonderful co-ordinations that have puzzleci SO mg OSG;
those who have taught the doctrine of evolution anyTl(l)
adaptations of nature are due to them; the traces .f th i
work led Darwin and Wallace and others into tl:(:e t:i::

P
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theory of evolution, and the connection between all forms
of life.

Now these nature-spirits—as 1 prefer to call them to
distinguish them from the spirits of the higher world—are
seen by people who are called psychic and sensitive. Such
people have sometimes feared them, which is quite unneces-
sary ; sometimes they take pleasure in the association, and gain
many advantages from it. There are many things these little
people are willing to do for those who treat them kindly and
politely and do not destroy the objects which these nature-
spirits are specially engaged in training and advancing. If
you are very sensitive you may sometimes feel that when
you pick a flower, a little *buzz’ or thrill comes out at you,
which is the resentment of some little nature-spirit because you

_ are picking part of his plant that he has taken care to produce.

I have noticed in some countries where flowers are
used in religion, in chapels and temples, used for purposes
of worship—that these little nature-spirits are quite pleased
if their flowers are picked for that particular purpose; and
if you explain to them that you do not pick them for the
purpose of destruction, but only for the purpose of taking the
beauty of the flower into places where it would be appreciated
greatly, and given as a sign of love and reverence, they
immediately are willing that you should pick them and are by
no means disturbed by your doing it.

I may suggest to you that there are some laws of nature
not yet discovered, and that it may be possible to communicate
with other more or less intelligent beings if you learn the
language that they use. That came out very strongly during
the late war. There are a considerable number of students in
different countries who have learned some of the elements of
Yoga; during the war a number of these were awakened on
the astral plane or world, the reason for that being the need of
extra assistance to cope with the number of people killed in
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high states of excitement—sometimes in states of anger or fury

——Sf)metimes animated with the noble motive of trying to serve
their country (whether we think thata good way of service
or not, the motive was there). The astral world was over-
burdened by this tremendous inrush of hundreds of thousands
of people flung out of their bodies suddenly, in states of
excitement or passion, and thus entirely over-taxing the
powers of those who work normally and consciously every
night on the astral plane, to receive those who die in the
normal course of nature.

Death is followed by a very brief unconsciousness
unles§ there is great excitement of the consciousness be-
fore it passes out of the body. One thing that emerges
from that is that you ought to be very quiet if you arev
surrounding what is called the death-bed; you ought
not to weep or mourn or sob, or do anything to disturb
those last moments of the person whose consciousne;s is
leaving the body. For a reason I do not quite understand, and
can only guess at, (which is not worth doing) is tha’t the
person carries with him the last impression which is made as
he is leaving the body, and experiences a very remarkable
state of consciousness in which he suddenly sees his past life
almost in a flash. I was told of this once, quite apart from
any knowledge of Yoga in the speaker, who told me he had
been nearly drowned. He was an engineer; he told me he
was brought up unconscious, and said : “ It was 3 very strange
thing, but before I came back to consciousness I seemed to
see the whole of my life like an instantaneous picture.” It
showed me only that he had been very far out of the. body
when that happened, because he practically confirmed this
observation that those last moments of the consciousness in
the body are very important to the peace and happiness of
the person who is leaving the body behind. Serenity, kind
thought and love should surround the person who is p;ssing
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out of this world into the next, and any strong manifestation
of emotion is distinctly disturbing at that moment.

As I said, I do not understand that particular pheno-
menon ; I have never tried much to understand it, but I was
interested in finding it in this particular form, just as [ was
interested in hearing the experiences of Tennyson and Mozart,
that there was a state of consciousness other than the normal
that might be brought about, and I found that was a state
into which a person passes when the consciousness has
finally left the body. There is this flash of the past which
is thus impressed upon the consciousness, and then there
supervenes the change in the arrangements of matter of the
astral or emotional body. That, remember, has now become
the person’s outside body, putting him into touch with the
astral world. But the astral world is peculiar in one way :
it consists of certain densities of matter, as our own world
does, but a person living there after having passed through
death has his astral body changed in arrangement according
to the part of that world in which he is going to remain for
his after-death experiences.

It is arranged in a collection of sheaths or shells;
that is, the whole of the astral matter is separated into its
component parts, as we might separate maiter here into
solid, liquid or gas. The equivalents of solid, liquid, gas and
ethers here are reproduced in the astral world, and after
death they are re-arranged, so that you only come into contact
with that part of the astral world to which your external
astral body is related. When you begin to study you find how
closely this world and the astral world are connected. Every

" time you think, you are using a certain kind of matter

in your thought. Your physical body is your dwelling

" place; in fact, the Hindus in their Scriptures call the

b)

spirit ““the dweller in the body, which is a very good name,
because the body is like a garment put on in order that the
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physical life may be led and the experiences of physical life
may be obtained.

Think for a moment of the usual division into three which
is found in the different religions: spirit, soul and body
St. Paul speaks of them, and men do not distinguish as a rule>
as St. Paul did, between the soul and the spirit. The soul oi,’
man is really the effect of the divine life, or spirit (for a
fragment of that life is the Spirit in us) touching the kind of
matter which is in what we call the higher mental world
the higher intelligence, the intelligence that synthesize;
instead of analyzing. You know the way in which all things
are brought together and classified; by analysis you find
out the materials of which they are composed; by synthesis
you find out the way in which they are put together. Exactly
the same thing goes on (only you cannot get out of one stage
when you are in the astral body after death) you can only
contact that part of the astral world that is outside your body
there and comes into direct contact with it. It ig just as if we
changed the constitution of our eye; if it were fitted for
electric instead of for natural light vibrations, we should see a
different world from that which we see now.

That is a very good simile of the conditions in the astral
world. During the war a great many people were awakened
in the astral world in order to help the people who were flun
out of their bodies by the terrible slaughter of the war Somi
kept this power after the war; others went back ix;to more
ordinary states of unconsciousness, but those who can keep it
and use it are able to become what we call * astral helpers ”
or “a§tral workers”. Thus if you know how to remove your
consciousness from the body in going to sleep ; if you do not
lo§e consciousness when asleep, but only come into contact
with another world with which you gradually become familiar
th.en you are able to help people there—able, if they are at ali
frightened, to soothe them, and in any case gradually to
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accustom them to the new state in which they find themselves,
so that they may take advantage of it instead of, as is very
often the case, being in a condition of fear. For fear is one of
the worst things to have either in this world or in the other,
and, unhappily, the popular idea of the world on the other
side of death is an idea of a state of torment, and people are
in a condition of terror when they comeover. The first thing
to do is to persuade them that there is no such thing as the
idea of hell on the other side.

There is some idea of suffering ; that is, if you carry over
with you physical or emotional or mental vices which produce
unhappiness (to others especially) or if you are one of the
agents in producing suffering to others, then you will find
a hostile spirit exhibited to you when you pass after death
into the astral world; that is one of the chief arguments
against the use of animals for food. It is not only the effect
of the meat-eating on the body—you are coarsening your body
by meat—but it is the suffering to highly organized animals
that is the argument.

So few of you who take meat realize that you are res-
ponsible for the sufferings that go on in that terrible trade
called the cattle trade—the fearful amount of terror of the
animal when it is taken to the slaughter-house and when it
smells the smeli of blood. All these animals have the feelings
which are found to a higher extent in man, but they have
them to a very keen extent; I remember a friend of mine

“telling me how the advocates of humane slaughter are trying

to minimize the suffering inflicted by the ordinary cattle trade,
though “ humane slaughter ” seems to me rather like a square
triangle! But the real barm that is done is the enmity that it
sels up between these two worlds of the physical and the

- astral. These nature-spirits of which I spoke dislike the

human being because of this cruelty. And if you know at all,

as you must know if you are sensitive, a kind of indefinite
8
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feeling of fear that comes over you in the twilight or th
dark, you will understand. I had this feeling of fear v .
much wher{ young, for I was an imaginative child and efnll
read- a terrifying story I was frightened at night T?ln ;

reallty. when the nature-spirits are hostile, The ;7a1 atf lshal
Mason'lc cerem‘onies that I mentioned is that the S‘:‘; ot'tt te
a feeling of friendship instead of a feeling of antaZonisrsn1 l;ee

cause all ceremonies of religi .
. gious or partiall H .
bridge the gulf between the different wgrlrdzllglous objects

religious ceremonies they bridge the gulf betwe

world .and the angels, higher or lower. in wl(:'nl(:
:E:;r;gltf;g to that religion believe, whet,her thel; know much

em or ; :
with these natur:-os;’ir?fsr.ne ceremonials put you into contact
The people of the middle ages, who believed in e}
as they calle‘d them, and were friendly with them o ;mer}tals,
the case might be, knew that this group of inte]lir ostile as
not fne‘ndly to the human race because of its iences o
tend'enmes. And those of us who want to bring aboufszr?dwe
feeling everywhere and to have a universal broth m;ndly
not only of human beings but also of the sub-h e rood.
allﬁ bel.ong to life, and do not wish to inflict sufferi pmans that
will find that these bridges bring us into touch v:igtlff}(::nt]hemé
,an

the pa.rticular type of ceremonial we use make
That is what ceremonial really is

If they are
ur physical
the people

s the bridge.

. ; 1t 1s an appa .
brings down the force which might be danger:t?s ;Ttiz ;;;ch
er

levels, into a state which is benefici
. . neficial and h .
with which it comes into contact, elplul to the lives

g That i :
religious ceremonies—to bring down 2 15 the object of all

great spiritual fo
a level where they become adaptable to human exisr,:ee:cteo

It is for that that the i '
y are intended, and b 1
: ‘ R y these cer
ty}(;)u may sometimes influence a large number of peoplzrr]]:;l o
t an you;' presen.t knowledge might be able to influence a;1d hg‘;r
you only exercised your will instead of utilizing the ceremoe ;
ny.
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I have done that over and over again in my own life. These
spirits like to do services for human beings, whom they consider
to be their superiors ; while they dislike them very much if they
are destructive, they like them if human beings are able to
give them service which they are able to utilize; then they
become very helpful and kind. I have often found things that
I have lost by asking the nature-spirits to find them for me,
and they have put them where I have found them easily.
They have done this for me over and over again ; they like
me and I like them. I do not inflict any suffering that I can
avoid either on human beings or on sub-humans. We have
to live, but we should choose to support our lives by those other
lives which have less sensation of pain or suffering of any
kind. That is why I say *“humane slaughter ” is better than
the ordinary slaughter-house, but it is far better not to live on
your fellow creatures who suffer in supporting your life—far
better not to be a sharer in anything that is cruel as far as you
can possibly avoid it.

Looking at it in that way I would ask all of you to
reconsider your own ways of living. Do not be partners in
inflicting suffering. Try to minimize it to the very greatest
extent. Your own lives will be the happier for it ; your own
lives will be more harmonious, and you will spread happiness,
which is still more important, among all those whom you
meet in ordinary life. You know how different people are in
their influence on others. If you want to take an extreme
case take the case of hysterics—not what the doctor calls
hysteria, but ordinary hysterics. It spreads from one to
another. Why? Because if one astral body is vibrating
furiously .and irregularly, other astral bodies tend to
take up the vibr'axtions and produce them themselves, and
it is there you have the great explanation of that rule

' which you find 1n religion—the rule of returning good

for evil.
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I remember once reading how a Frenchman, when he

was told that he ought to control himself and live more nobly ‘

for the sake of posterity under the law of heredity, said :
“ As posterity does not do anything for me, why should I t’rouble
myself about posterity 7 This was rather a selfish way
of lo9king at life. Sometimes you find that, but more OftP;l
we find people like my old friend Charles Bradlaugh w};o
I{ave the idea of duty even though they do not think the’ will
live on the other side of death. I remember one spls:endid
sentence of his when he was speaking of taking the castle of
human liberty, and he figured it as though it was
surrounded by a great moat; he used what seemed to me t
be one of the finest similes: * Enough for me if my dead bedo
falling into the moat can help to make a bridge over wh(? 1317
future generations shall march to liberty.” .
that 1is t.he great test of noble freethought. Rut it gives you
n.o certainty in the future and no belief in life on the otier
side of death, and this may well lead to moments of despair such
as I used to have when I was an unbeliever and worklc)ed inS l:;
East End of London. Sometimes trying to find éut wh t'i
was that interested and amused the great maés of pe ;3 1I
Wou'ld go out at night; one night, I went at thephop e’f
f:losmg and there streamed out of the public-hous ourt}?
inhuman crowd of human beings, swearing struggli s some
of them, fighting some of them. I thougl’lt tom nglfs?me
momer‘lt of despair, there is nothing that will hel theyse mla
excepting a great earthquake which wil] destro;) theisrelfef;)'p y

To that state of mind the knowledge of Theosophyoislzsx;

enormous relief, for if you kno : .
other side of death then yoy V}‘]’SOmethmg of the life on the

those who are suffering
use the faculties and g
derness and kindness w
on the other side of

And in one way

bitterly. Do the very best you can to
ood feelings you have of love and ten-
herever you can exercise them ; those
death will go with you, and thén they

ave a light to show even to . :
~ or realize.
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will surround you in that world and you will find that they
will give you happiness there and make it possible for you to
return to a better fate in the future. I found that in those
parts of London the two great doctrines of reincarnation and
karma were what most appealed to the people, because they
gave them hope.

In studying this world on the other side of death [ have
learned how it reacts on human conduct, and how it gives you
helpers all around you to make things better, invisible and
visible, and I have begun to realize in this that the reason of
the antagonism of the higher animals is that we kill them.
They live on the astral plane for a shorter time than we.
Mar;y of you will be glad to know that animals you have loved
and trained do not wholly die when they pass away from this
world, but that they also have a life, much shorter than the
human, on the other side. They come back again, gradually
rising into higher and higher forms, and so we gradually
learn the truths about Nature, that Nature is a song, not a cry.

Sometimes we are almost crushed under the suffering
that we see on all sides. We feel as though life were
intolerable where so much of suffering mingles with it, but
as we learn how to mitigate the suffering, buman and animal,
trying to help all towards more of joy, we gradually come to
share the happiness that we are striving to spread abroad,
and so in the sharing it grows. For that is the only po.ssible
justification, as it were, for what we have most of us in our
own lives, the advantages that so many do not share:
pleasures that so many cannot enjoy: art and beauty and
the knowledge of science, and the great possibilities of human

" 1ife of which so many do not yet even know, much less believe

And so it is that life gradually may be made more
and more beautiful if we use every advantage we have to
share it with our brethren; if we minimize the suffering we
inflict, although sometimes we are unable to avoid inflicting
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it; we learn from a knowledge of that other side that it is
only temporary pain that people suffer even from the
exercise of vices in this world. A man suffers, but only from
the craving that he has made, and he exists on the other side
without possibility of satisfying that craving. It is starved out
gradually, so that he need not carry that with him into another
life. So with other forms of evil, they are temporary, and
may be overcome, and the more we struggle with every form
of it in this world and in ourselves, the weaker become the
obstacles that oppose us on our physical path.

There is nothing like a knowledge of these things; it
enables one, when speaking to the drunkard and telling him of
the inevitable suffering, to assure him that it is only temporary
suffering that he will have on the other side. I have found
that valuable in helping a man to break through the habit of
intemperance. It is far harder to break it after death than
during life, but it must be broken somewhere.

So that great word of the Master : *“ Be ye perfect even
as your Father in Heaven is perfect,” becomes more possible
to us as we know what the Hindus know-—the wheel of births
and deaths. We can break the power of death as we rid our-
selves of our weaknesses and hells. We create our own hell and
our own heaven, and both are temporary on the other side of
death. So we see the whole world climbing upwards towards
a higher realization ; upwards towards the lessening of suffering,
upwards towards that perfection, that human perfection which
is the inevitable destiny of every one of us, of the criminal as
well as the noblest of our race. We shall all win in the long
run; every struggle brings victory nearer, because it weakens
the opposing forces of habit. And we can tread our path
joyfully, even though we meet temporary suffering, for we
know that God Himself is bliss, and that bligs is eternal,
while suffering is temporary, if only we will not j increase
suffering by inflicting it voluntarily on our fellow creatures.

THE POWER OF THE ARCHETYPE
By C. JINARAJADASA
(Concluded from Vol. LIl, Part I, p. 457)
have said that to see the Archetypes everywhere—in

mineral and plant, in animal and man—is the vision of
visions. But a vision must transform itself into action, if the

" vision is to reveal the fullness of its truth and glory. Follows

therefore the more difficult task in life, which is to cal/ out
the Archetype in whatsoever object is before one. Growth
in intuition enables the leader to see the Archetype in his
worker; but how is that worker to be made aware that the
Archetype dwells within him ? How is the leader to convince
his follower that within himself is “ the Way, the Truth and
the Life,” an Archetype, a Divine Power, that “ Warrior who
is thyself and thy King”?' How am I, looking at my
follower, to say to his inner nature, ‘O Archetype, step forth
in your truth and beauty and majesty ” ?

As a preparation towards answering this difficult
question, let me put it aside for a while, and take up

another topic. We are all concerned with one problem,

the problem of existence. When we turn to the philo-
sophers in search of guidance, we find that they state the
problem as a dual one; one part is the problem of Being,
and the other is the problem of Becoming. Being is, as it

1 Light on the Path.
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were, a static condition, where there is no activity, but the
possibility of all activity; it is like the “critical state ” in a
chemical solution, which. is ready to precipitate into another
state.  Similarly too is Being—all inclusive, watchful, but
not generating. But Becoming is dynamic; it is at work ; it
is a flux, a fountain, not a reservoir.

Now, the problem of existence can be understood—
partially only, of course—irom either standpoint, either from
that of Being, or from that of Becoming. In India, these two
standpoints are represented by the Vedanta and by Buddhism.
The Vedanta looks at existence from the standpoint of Saz or
Being; Buddhism looks at existence from the standpoint of
Samsara, the tlow, the unfolding, the Becoming.

It seems to me, as one whose non-mathematical brain is
not acute in abstract philosophy, that Being and Becom-
ing are inseparable. To my mind there is a constant inter-
action between the two. I imagine “existence ” as g state
where Being draws out of itself a Becoming ; and when so
drawn out, that Becoming instantly transforms itself into a
Being.. Once again the new state of Being in its turn draws
out of itself another Becoming. This is another way of
stating that when we say “ the present,” we include not only
“the past” which has once been, but also *the future ”
which is yet to be.

There is one practical application of this fact, that Being
calls out Becoming. To illustrate, let me take the case of g
good man—I mean one who is “good” not in ordinary
parlance, but ““ good >’ because goodness is a supreme factor in
his nature. Such a good man draws out goodness wherever
he goes. Such is the nature of his goodness that, when
another comes within the circle of his Being, that Being’ causes
to precipitate into a Becoming the goodness latent in that other
This. is the secret of the mystery why the hero makes others'
heroic, the lover makes others io love, the philosopher makes
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others wise. Deep calls unto deep, Archetype to Archetype.
For each of us is dual, both a Being and a Becoming. So
when another’s Being calls us to become, we step forth as
the Archetype, and reveal our hidden goodness and beauty.

This wonder of deep calling unto deep is one of the
secrets of life. Each of us calls out all the time, from the
depth of realization which he has achieved, to each pebble
and stone, to each blade of grass and tree, rousing it from its
slumber to sense dimly the future that awaits it, the glory
that it shall reveal. I, who have triumphed, by my
mere presence amidst them, help the pebble one step onward
towards its goal as the plant, the plant one step towards its
goal as the animal. The Being that I am releases the Being
in the pebble and the plant to precipitate itself into a
Becoming.

This is the reason why “ Nature ’—the mountains and
the seas, the wind in the trees, the tiny wayside blossoms, the
tints in the clouds—inspires and uplifts us. For all Nature—
“the Garment of God ’—is a Being, and one aspect of the
Supreme Being. And the moment we respond to Nature, she
calls out from our Being a Becoming, precipitating us into a
new Being that is more purified, wiser, stronger than our erst-
while Being. Once again, deep calls unto deep.

Thus we come back to the great problem : How is my
deep to call to your deep, how is the master musician in me
to call out the divine music which is in you? Life is not a
matter of good and evil, of right and wrong ; it is supremely
a matter of whether I am asleep and silent, or awake and
calling out to others to become. There is only one way of so
calling to others, and that way is by realizing what I am.

It is this way which is being so fully emphasized just
now by Krishnamurti. He tells us that before each of us lies
the Goal, the Kingdom of Happiness, our Liberation. And he

insists that what matters is our vision of the Goal—not
9
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whether Reincarnation is true or false, not whether the
Masters of the Wisdom are realities or illusions. To see the
Goal—and note that by “ seeing ”’ is meant something more than
mere intellectual conviction—is to become one with the Goal.

Truly there is only one road, the most direct; it is as
direct as the path of the arrow to its mark, when once you
«“see” the Goal. Speed of going does not matter, for speed
deals with time; it is the straightness, the directness, the
non-deviation, that matters, not the time taken in arriving at
the Goal. Whether the arrow be shot from a bow, or shot
from a gun, matters not; what matters is not the speed, but
the directness, if the power which resides in its Goal is to
advance towards the arrow to inspire it during each fraction
of time on its journey.

Therefore it little matters whether a man is on the
threshold of Liberation, or has just stepped out of the animal
kingdom iinto the human. The man on the threshold may,
if he deviates, lose the wonder and glory of the Goal; the
baby soul, who has before him seven hundred incarnations,
may from the first of them sense the wonder and jov of the
Goal during each step of his road to Liberation. If only a man
can “see” the Goal, if only he can be aware of himself as
the Archetype, his work in evolution is accomplished,
though as time counts he may have millions of years yet
ahead of him before he reaches Adeptship. To be one with
the Goal, one with his Archetype, this is what matters, not
worships nor Gurus nor Saviours.

Of course, allithis is the teaching of the Upanishads. Their
teaching is that there is only one road, the direct, since there
is one Atman, not two. The Atman in me is the same as the
Atman in the seed; both the seed and I are the great Atman,
which is Absolute Being. That is what was taught to Shveta-
ketu. Therefore it is that, in the teaching of the oldest U/pasi-
shads, Ishvara, the Personal God of religion, the Mediator
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between man and the Absolute, does not appear. No Ishvara,
no Deity, who is apart from you, is requisite for Liberation,
if you are yourself the Absolute whence Ishvara Himself
emanates.

Following this doctrine of the Oneness, Hindu mysticism
has created a technique of Liberation characteristic of the
direct path. It insists upon affirmation as the means. So’kam
—I am He; Tad Brahma, tad asmi—That Brahman, that am
I; Tat tvam asi—That art thou ; and so on, one after another.
But how can these affirmations be true, when we look at the
facts ? What does the affirmation “I am Brahman ” amount
to, if the next moment I shrink from the pariah ? Is saying
“I am He?” other than a lie, when I look at myself and
note all the evil which is in me? How can my feet be
supposed to be on the direct path to Liberation, when my
actions create falls and stumbles for myself, and obstacles in
the way of others ? Does the fact that I have seen my
Archetype, yet am still imperfect man, help me to call out the
Archetype in another ?

1 do not know that I can solve for you the puzzle why
you are Brahman and yet act as if you were man, not God.
But 1 think I can suggest to you a method, following which
you can call into Becoming the Archetype of another, in spite
of your own limitations. This method is suggested by
Emerson in a very striking saying. He says: ““To the soul
in her pure action, all the virtues are natural, not painfully
acquired ; speak to his heart, and the man becomes suddenly
virtuous.”

‘But we know, by bitter experience, that it is our vices
which are natural, not our virtues. We acquire virtues very
painfully indeed, and slowly, not suddenly. And yet, if I am
the Archetype, are not all the virtues actually within me,
natural because they are of the nature of the Demiurge in
whom the Archetype lives and moves and has its being ?
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Is there not a contradiction here between philosophical
theory and experience? There is, but I shall not attempt to
solve it. I do not think contradictions matter, when once
you have seen your Archetype, and are intent on becoming
that Archetype. There is never any contradiction in you,
when once you have discovered what you are—call it the
Archetype or the Goal. The contradiction is in the not-you,
either the past-you, or the present-you, one or both of which
refuse to allow the future-you to enter.

So I pass on to inquire how we can perform the miracle
described by Emerson, of making people suddenly virtuous.
“ Speak to his heart,” says Emerson. But how ? To find the
way, we have, I think, to act according to one of two modes.
I think mankind can be divided into two groups: one, those
whose hearts are dead and so need resurrecting, and the other
whose hearts are aged and so need rejuvenating. In order to
speak to another’s heart, we must either resurrect our dead
hearts, or rejuvenate our old.

There are some who, because they have been dis-
illusioned, are critical of everything and everyone round
them. Often this criticism makes them hard. That delicacy
of judgment which they once possessed has become deaden-
ed into a devastating criticism. With some, this dis-
illusioning induces a suspicion of anything that is beautiful or
tender. They are on their guard against being deceived again
by life, and so they will often deliberately do the difficult
thing, because they are afraid that the easy thing will bring
pain in its train. The heart is dead within them, and they
are afraid of certain aspects of life. :

There are others in whom the heart is not dead, but only
as if tired. They are not hard; they long greatly to re-live the
heart’s youthfulness and freshness, but they feel that life has
passed them by, and so they resign themselves to a decay.
They have squandered away their emotions, wasted their
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sensibilities beyond recovery; so having become old at heart,
they wait in patience for the end.

I think most of us belong to one group or the other.
Therefore it is that we must somehow re-live again the life of
the heart. How it will come is a part of the mystery of
karma. But this much is true; it is only as we live again in
the heart that we shall be able to speak to other men’s
hearts so as to make them * suddenly virtuous””. The wisest
philosopher whose heart is dead will fail to help the wicked
man to be good, where a child with his freshness of heart
will succeed.

All that we term ‘‘religion” resolves itself into one
problem, the problem of man, once you have rejuvenated or
resurrected your heart. When your heart is “quick” and
not dead, and throbbing with a fullness of dreams, then you
sense all men as Gods; then it is that as you speak to each,
you make him “suddenly virtuous”. This that I mean
was illustrated in an incident which happened once in
Allahabad. One in the audience asked Krishnamurti, “ Have
you seen God ?”’ We understand what the questioner meant;
he lived in the narrow and cramped tradition of a Personal
God who can be “seen’ in some mystical experience which
is out of the ordinary, on some plane which is not the physical.
There are hundreds of thousands of Sddhus in India who have
s0 “seen” God. Krishnamurti did not reply, as he was
unwilling to take up purely personal questions; but the
questioner insisted, and asked again: “ Have you seen
God ?” Then Krishnamurti replied, ““ Yes, because I have
seen you!”

When you have seen the Goal, when you have obtained
a vision of your Archetype, you do not discuss the problem of
God. Then, man is enough for you, man the mystery of
mysteries. That is one fact in our spiritual realization to
which we shall all come one day—that man is enough. Not

’
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that God does .not exist; but you will find, when you live in
the heart, that so wonderful is the nature of man, even our
small human nature, full of pettinesses and vices, that you do
not look up to heaven but down to earth, to find the solution
of your problems. You will not pray to God, you will appeal
to nothing; you will observe man—not great men, not the
Saviours, but little childlike people, the sinners, the ignorant
ones, those who are ever struggling from darkness to light,
and slipping back from light to darkness again. When once
you know how to speak to a man’s heart, then man is enough
—man who includes within himself all that is imaginable
concerning God.

_ Once more Emerson comes to my aid, to make clear the
drift of my thought. He sums it up in four lines:

So nigh is heaven to our dust,
So near is God to man,

When duty whispers low, Thou must,
The youth replies, 1 can.

There we have the spirit of immortal youth. If only we
can reflect that spirit of immortal youth, then the Divine
within us says, “I can!” And then, * so nigh is heaven to
our dust,” we do not look upwards to find the Godhead, for It
is on all sides of us as Man. It is that immortal youth in us
who can give us the power and the inspiration we require,
he who is our inmost self.

But who is this immortal youth? Each will discover him
in his own way, along his own path. Once I coined a phrase
tor the immortal youth ; it was ““the Wonder Child . But you
might call it just as well the Wonder Youth, or the Wonder
Maiden; you can call it by any name you will. But only
find in your self the Wonder Child, or the Wonder Youth, or
the Wonder Maiden, then you will touch a source of inexhaust-
ible vitality and vigour. You will then find all eternity
streaming forth from your nature to bless and to save.
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So, as we look at life as the worker, as the giver, we must
discover the Archetype in ourselves; and thereafter we must
proceed to call out the Archetype in others. When we
become all the wonderful and youthful things that are the
Archetype, then the problem of right and wrong, of good and
evil, is solved for ever. For then we shall judge man not by
what he does—the way of injustice—but by what he hopes
to become—the way of justice. For, “man is the spirit he
worked in—not what he did, but what he became .

HOW IS LIFE?

LIFE is joyous )
To birds that love to sing,
And bells that move to ring;
In babes that lighily swing,
Life is joyous!

Life is wondrous )
To beasts that learn to think,
And gems whose colours gleam ;
In minds that truth esteem,
Life is wondrous !

Life is beauteous
To plants that live to flower
In blooms that sweetness shower ;
In hearts that rise to power,
Life is beauteous!
D. R. DINSHAW



LEADERSHIP
By THE RT. REv. G. S. ARUNDALE

: IT is not infrequently declared that the world as a whole is

far too prone to accept leadership, that it does not think
for itself, that it allows a blind credulity to take the place of
enlightened reason. This charge is particularly connected
with religions, which are supposed to terrorize their votaries,
practically through fear, into attitudes and actions which no
truly free individual could possibly adopt. Or if fear be not

the force driving to blind acceptance, then it is some kind of -

self-interest, greed, or possibly some kind of soporific deaden-
ing to the free exercise of will, judgment and desire.

Now the point I want to make is that leadership is in
fact universal, that everywhere there is leadership, leadership
from which it is impossible, in the very nature of things, to
escape. Leadership 1s of the very essence and substance of
Life. It is to be found everywhere, in all conditions of Life.
But it varies in quality and in nature according to the kind of
Life in which it dwells. Leadership implies movement,
and all Life is movement, movement away from one condition
to another. All Life, all manifestations of Life, are conti-
nually leading, directing, pointing a way. All things are
constantly exercising the power of gravitation. They attract;
they repel, which is to say that they lead towards this and
away from that. Gravitation is of the nature of leadership.

Thoughts, feelings, ideas, speech, action, objects, persons
—all have inherent in them the quality of leadership, of
exercising influence in one direction or in another. No one,
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nothing, can escape leadership, even when appearances may
seem to indicate the most complete freedom. In fact, it is not
too much to say that the truest freedom is the most complete
leadership. Evolution is leadership. To the stage we occupy
on the evolutionary ladder we have been led through the ages.
We have been led by leadership within and by leadership
without. We have gravitated. There is nothing in the
world, nothing in the universe, nothing anywhere, which
does not affect us, which we do not affect. We lead. We:
are led. The life which 1s ourselves influences, is influenced.
We cannot think without leading. We cannot feel without
leading. We cannot utter a word without leading. We
cannot act without leading. We cannot be without leading.
And others do unto us as we do unto them.

The question is not, therefore, one of accepting or of
rejecting leadership, but of choosing the type of leadership
which to us is most congenial, at all events for the time being.
And in order to select most profitably we must have some
idea of ourselves and of the direction we happen to be taking,
also for the time being. In what direction are we being led
—by ourselves, primarily, but also by our surroundings—
physical, emotional, mental, individual ? What is our objec-
tive, so far as we are able to perceive it? Where do we want
to go, not where do others want us to go? Where does the
noblest, the happiest, the truest, the most enduring, the
wisest, part of us desire to go, what does it desire to achieve,
to be ? This is the touch-stone for the selection of the type of
leadership we need, for distinguishing between, for us and for
the time, true leadership from false. Of course, there is no
leadership that is false absolutely, it can only be false rela-
tively, that is pointing to us, at any rate for the time, a way
which is not ours to tread.

Let it be repeated that this leadership is within no

less than without. We must seek true leadership within
10
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no less than without, and without no less than within.
Fundamentally, it is all one leadership. Some may say
that true leadership can only come from within, that all
other leadership is spurious or weakening. True leader-
ship must surely come from within. There must be
leadership from within. If you will, leadership must be
centred within. It is centred within. Yet the without is no
less inherent in us than the within. The illusion of separate-
.ness, of difference, or, if you like, the fact of difference, of
separateness, is ever penetrated by the truth of inter-relation.
This truth is surely patent to us, even though this very truth
itself may be but the shadow of a deeper truth—the truth of
universal identity. We have at any rate reached the stage of
recognition of universal inter-relation. Hence, the fact of
leadership within involves the fact of leadership without. We
have, therefore, to journey forth on a voyage of discovery—a
journeying forth for which we are already equipped by past
experience, a journeying forth the direction of which is
already more or less determined by the direction in which
experience has so far set us. Our voyage must take us within
ourselves, but no less without ourselves. We shall discover
within, and we shall discover without. We must journey
forth everywhere, for leadership is everywhere; and while
eventually we shall perceive leadership in all things, at first
we must be content to perceive leadership in some things, in
some things and not in some other things. To what other
end are the mind, the intuition, the emotions ?

Shall we say that first of all we must establish leadership
within ourselves, and then without ourselves ? Or shall we
conclude that leadership within and leadership without are
concurrent, run concurrently? Or is leadership first from
without, and stirs the leadership within ? I do not think it
matters where or how we begin, so long as we strive to live
in terms of leadership, neither forgetting the potency of the
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leadership without nor the indispensability of the leadership
within.

Some may, of course, say that there is danger of blind
credulity. They may adjure us to avoid what they regard as
the specious snare of leadership. They may adjure us to
avoid leadership in general, or some specific form or forms of
leadership. They may exhort us to concentrate exclusively
on leadership within, and to reject all leadership without.
But their very adjurations and exhortations are in the nature
of leadership, and if we pay heed to them we are accepting a
leadership. And as for blind credulity, I do not know of any
evidence as to its existence. Other people may declare that
so and so is in a condition of blind credulity. To them so and
so’s condition is a state of blind credulity. But is so and so’s
condition a condition Zo Aim of blind credulity? It is difficult
to imagine an individual admitting that he is living in a state
of blind credulity. He is certain to declare that he knows
what he is doing, and that appearances are deceitful. And
indeed I believe that there is no such thing as blind credulity,
for there is always somewhere, hidden perhaps from gaze—
from outer gaze and even sometimes from inner gaze, an
inner assent. If there be external acquiescence there is
certainly inner consent, however deep down and perhaps
almost unfathomable it may be.

The need within fashions the acceptance without; and
avery dogma, doctrine, teaching, creed, sanction, is at the
least a reply without to a question within. And even those
who follow a lead without question, without the slightest
mental, emotional or other judgment and criticism, are doing
30 now because they have somewhere in the past made a
udgment which still covers circumstances, a judgment which
s in fact implicit in that which appears to be blind credulity.
[ may well follow implicity X or Y or Z for the very
‘eason that I have had previous occasion to test X or Y



76 THE THEOSOPHIST APRIL

or Z, that my testing proved to my own satisfaction that X
or Y or Z had the kind of leadership I needed, and that I
have had no reason so far to alter my judgment, which
therefore still stands and is the background, the justi,fication,
for the act of acceptance of his leadership which I still
perform. Judgment does not stop until something causes it
to stop. It goes on until it is stopped, until some factor inter-
venes which modifies it so that it must be revised. If no
modificatory factor enters, then there is nothing to produce
cessation. And since there is no cessation, there can be no
qtfestion of blind credulity. No, there is no such thing as
blind credulity, as everybody knows so far as he is concerned,
though he refuses to know it so far as many other people are
Foncerned, more particularly if they follow that which to him
is unfollowable. Appraisement is a constant factor in human
life, indf:ed in all life. Appraisement is the very search for
leadership, whether it be self-appraisement or appraise-
ment of the without. Nowhere, I believe, is appraisement
absent. It may be comparatively strong. It may be compar-
atively weak. It may be weighed in the balances of other
people and found wanting according to their own individual
standards of appraisement. But it 75, and is the eternal denial
of blind credulity.

A savage who worships an idol, that is to say, that which
to us is an idol, is not blindly credulous so far as he is concern-
ed. His whole being thrills to the idol, be the thrill of what
nature it may. The idol leads him whither he would go.
We who follow this faith or that faith, this dogma or that
dogma, this teaching or that teaching, this individual or that
individual, are but following a lead, are but following a direc-
tion we would fain take. We are but recognizing a without
which reacts harmeniously to our within, and, recognizing a
without of this nature, are making it part of ourselves, identi-
fying it with ourselves. Why should we not s’eek for
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harmonies anywhere and everywhere? Why should we not
lose ourselves—or find ourselves—in such harmonies if we are
fortunate enough to discover them? We can do no other.
In all such following, in all such obedience to leadership,
the real question is not whom or what is the individual
following, but in what manner is he following ? He cannot
help submitting to leadership of one kind or of another. Even
if he declare his complete freedom from leadership, still is he
on a pathway, still is he treading a pathway, and he is moving
away and away. What is it that beckons him away?
Himself, of course. But no less also something which is
without. There is eternally with him, inherent in him, that
which leads him onwards and onwards. There is eternally
without him, inherent in the without, that which leads
onwards and onwards. And between that which within him
leads and that which without him leads, there is indissoluble
inter-relation, and, if we only knew it, identity. Even if he
be conscious of no pathway, but just of existence, of fulfil-
ment, of that very identity itself, still is there for him an
“away,” movement, unfoldment, a still deeper fullness, a
still more splendid enrichment. Where is leadership not?
Perchance where the “I1 is silent in voiceless ineffability ;
perhaps where the “1” ceases to declare, ceases to proclaim,
ceases to become limited by expression. But who knows
such “I”? Who knows the “I” of the silence, the “I”
which has ceased to be ? To say “ I am ” is at once to descend
into a limitation, and from descent into a limitation there must
needs be ascent inlo a freedom, with the inevitable concomitant
of leadership. Once the pendulum swings there is movement,
and where there is movement there must needs be leadership,
both leadership from within and leadership from without.
And when we descend into the lower realms of manifest-
ation leadership becomes increasingly insistent. In the
lowest kingdoms of nature, in the mineral and vegetable
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kingdoms the leadership within and the leadership without are
indeed marvellous and unerring. In the animal and in the
human kingdoms leadership may appear less evident. But in
these lower kingdoms it is patent and splendid. In them we
have design in overt apotheosis. In these lower kingdoms we
see with our very physical eyes the leadership within, in
perfect harmony with the leadership without. In the animal
!:ingdom leadership is still perceived supreme, yet to our eyes
it is less quiescent, overwhelming, co-ordinatory, there is less
of the spirit of identity in it, and more of individuality,
separateness, diversity; though the difference we think we
perceive is doubtless a difference without a distinction. And
when we reach the human kingdom, leadership appears still
more individual in its nature and operation, still more diverse,
still more separate, so that while in the mineral kingdom and
in the vegetable kingdom, leadership is one amidst a diversity,
in the animal kingdom and supremely in the human kingdom,
leadership is diverse amidst a possible, though by no means a
certain, unity. In fact, in the human kingdom we are inclined
to say : so many men, so many leaderships. But even in the
human kingdom we cannot deny the existence of leadership,
of individual purpose, of individual goal, of individual pathway.
On the contrary, we realize that membership of the human
_kingdom takes us to heights unreachable through membership
of the lower kingdoms. We realize that membership of the
kingdom below is but a preparation for membership of the
kingdom above. We realize that the leadership in the lower
kingdoms is to the end of membership of the higher king-
doms, membership to.the end of identification, identification
to the end of membership of a world beyond the world thug
conquered through assimilation. Hence the golden thread of
leadership runs through every stage of life, connecting one
with another, linking all together.
(70 be concluded)

WORK FOR THE THEOSOPHICAL
SOCIETY—II

By ARMANDO HAMEL
(General Secvetary, Theosophical Society in Chile)

AS regards the Theosophical Society in Chile the various
factors of present difficulties may be reduced to two
concrete facts: first, general confusion as to the present
mission of our Organization; second, as a consequence,
uncertainty and laxity with regard to the duties devolving
upon its members.

The moment has arrived to examine the problem, and the
most practical way is to frame certain extreme questions
which, in their answer, may contain the possible solution and
the kind of activity in the immediate future :

(1) Is there contradiction between the teachings of
Theosophy, as we have received them from H.P. B. up to
the present moment, and the teachings of Krishnaji?

(2) Has the Theosophical Society a determined mission
or work to carry out up to the present moment? Has it
finished this mission?

(3) Has the Theosophical Society a useful role which
justifies its existence in these moments of renovation, in the
birth of this New Age which we are witnessing ?

(4) If the reply to the above question be affirmative—
What should be the work of the Theosophical Society at
the present moment ? And especially: What should be the
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;entation 8
‘g;'.k should be dev(;tzi: members to these questions depends
(?n the ;eplg’e:th of our Society ; from the understanding
the l;fetho:y tat:ain will be born a vigorous enthusiasm which
w?llic induce them to carry out useful activities, disinterested
:;:d impersonal, or a cold disinterestedness which will separate
. them from the world-wide Theosophical Movement. Be the
answer what it may, it is imperative before formulating it to
distinguish one important point: the problem we have to
solve is that of the Sociedad Teoscfica de Chile, and not that of
Theosophy. Theosophy is the Eternal Truth; its knowledge
and propagation is and will be carried out in the world, in all
times, according to the measure in which the Light of the

ideal is born in the hearts of men.

k to which the Sociedad Teosdofica de

Our task is to resolve whether, as an organized body, we-

have a right or not to exist at the present moment, and to
understand which is the task which devolves upon us.
There is one point which will not admit of doubt: we have to
develop new energy and activity, in order to keep pace with
the wonderful impulse of New Life which shakes the world.
I shall, here, merely frame the replies, without quoting the
reasons upon which I base them :

(1) There is no contradiction between the teachings of
Theosophy and those of Krishnaji. But there is no possible
reconciliation between the “attitude” taken by many Theo-
sophists as regards life and the “form ™ in which they live it
and apply those teachings. This is precisely what Krishnaji
impresses upon us in his wonderful teachings.

(2) The Theosophical Society has had to fulfil a great
mission in the past:

() Battling against materialism ;
(6) Awakening a keen interest in Oriental Philosophy
in the West ;

d the tas i
: \
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(¢) Fostering the belief in the Unity of all Religion ;

(d) Reviving the teachings of the Ancient Wisdom,
z.e., the existence of the plan of evolution, of the Great
White Hierarchy, and of the Masters ; the possibilities of the
perfection of the human race; the teachings on the hereafter
of life, of karma, re-incarnation and the invisible worlds.

(¢) Developing in certain individuals psychological
characteristics which will show in the new race, thus creating
the nucleus which will form it.

(f) Educating Krishnaji, preparing his work and
presenting him to the world.

(¢) Enriching, by means of the investigations of
many of its members, the knowledge of the world with
regard to philosophy, science, education, metaphysics, art,
religion, etc.

(%) Developing in its ranks an attitude towards a life
of service, disinterestedness, tolerance, brotherhood, discipline,
impersonality, compassion and simplicity of manners, which
will be the basis of the orientation of humanity of the future.

Has it terminated this mission ?

I emphatically believe it has NOT ; that, on the contrary,
much yet remains to be done ; and that, even if the ““ novelty ”
regarding fundamental knowledge has gone (in this, as in
science, after a period of sensational discoveries or revelations,
a period of saturation must arrive) there still remains an
unlimited field of “applications” which the investigators or
discoverers can present to the consideration of their colleagues,
and which will serve for the individual and collective advance-

- ment, and maintain alive the interest of our centres and

meetings. I believe that the future action of the Theosophical
Society should possibly be less spectacular, more silent than
in the past, but not for this reason less effective.

(3) Yes, our Society has an important mission to fulfil.

It has been, in the past, a vanguard movement which in the
1
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decadence of a proud and materialistic age taught men the
accumulated treasures of the Ancient Wisdom, and announced
the great changes impending, the birth of the New Age,
the advent of a Messenger of Light and Liberation, and
endeavoured to prepare them and make them adaptable.

I see no reason why, the first mission accomplished, the
Theosophical Society should not co-operate efficiently in the
second part of the task, by its decided and persevering action,
to the more rapid and effective fulfilment of the world-wide
programme which it announced with such certainty. I shall
also answer this question by framing other questions :

Have the Masters, the Great Hierarchy, who silently
govern the world, a plan to accomplish? Can we human
beings, to-day as yesterday, work to hasten and improve the
fulfilment of this plan? Have the methods of teaching of
the Esoteric School helped as methods of training ?

If the answer be affirmative, our Society has more than
sufficient reasons to exist and to continue, and it is only a
question of understanding which of the projects we shall
endeavour to carry out in an organized and intelligent manner.

(4) Which activity of the Theosophical Society is to be
~ brought forward at the present moment ?

To me, it seems the answer is: The grouping together
of sincere idealists who feel within themselves enthusiasm for
the Great Causes; who desire ardently to be on terms of
fraternity with their fellow-beings without distinction ; who
desire to investigate, to study, to become more perfeét and to
serve—especially to serve—and to stimulate others in their
work. .

I believe that the chief difficulty which we have to face
is the fact that our Guides have deliberately remained silent ;
and that the most characteristic sign of the beginning of the

New Age for the Theosophical Society is precisely that
silence,
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First, we were taught as children to take the first steps

'~ on the road which leads to the summit of the Mountain, and

we were guided towards pure and disinterested action by a
concrete indication of it.

To-day we are left alone, absolutely alone with no other
equipment than the treasures of teaching poured with a
bountiful hand during the last fifty-five years, and our own
intuition ; we are left to solve the individual problem, the
problem of our Lodge, the problem of our National Society
and that of the Theosophical Society.

I conclude by giving a tentative programme of work for
the Sociedad Teosofica de Chile :

(1) Ideals to be realized:

(a) Peace among Nations ;

() Brotherhood among Men ;

(¢) Self-improvement of the Individual ;
(d) Investigation of the Plan of Evolution.

(2) Means to attain these ends:

(a) To work for the Federacion Teosofica Sud Americana
(South American Theosophical Federation) and for internationalism ;
(6) To strengthen the life of the Society and of the Lodges ;

(c) To foster study, individual investigation (intr.:ospec_tion,
concentration), service to the community ina thoroughly intelligent
and suitable way ;

(d) To maintain a discreet and efficient propaganda of the
Ancient Teachings among the millions who are still ignorant of them ;

(e) To serve as a fountain of inspiration of noble, pure and
disinterested ideas, sharing as far as pqsmble every lgfty movement,
selecting with preference the least tangible, the‘most 1n3personal, the
most difficult and effectively most useful and influential, for which

“ reasons they pass unnoticed before the eyes of men.
It is with these rules in general and those it may be
deemed necessary to add, that the programme of action, decided,
energetic, patient and impersonal of each Lodge and each

member of the Theosophical Society must be carried out.
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Allow me to add that I still believe that the interest in
work is shown by the work carried out, and not by reasoning,
and that, if as an organized body we are to carry out any kind
of work, it is necessary to propagate throughout our Society
the idea of responsibility and of the duties we have undertaken
on becoming members.

. It is all very well for every member of the Theosophical
Society to show interest in every altruistic movement of which
he may possibly hear (I believe this attitude is very com-
mendable), but let us not forget the Mother who gave us birth ;
let us not treat her as the poor relations, of whom, in prosperit ’
we are ashamed. Let us understand clearly that tg’
Society lives only by the life which animates its membere
let us consider to what point we are doing all we can for i: :
developm.ent, with our attendance, our work and perseverins
c(_)-operatlon, and with our financial aid (which is so spari ]g
given, thoggh so indispensable). paringly

Let. us consider in how far we apply the golden maxim of
the ' Wisdom: “ To give without hope of recompe - o”
feeling sure that in the same measure in which we endp o
to be brotherly with all men, even with those wh e vt
brotherly-—being humble with the proud, studious modare rel
hard.working on every occasion, forgetful of ’selz (?St aﬁd
serv1ce- of humanity—we are realizing in the same pr . t :
the union with Life, better understanding morephoportmn
betv.v?en Reason and Love, till we attain t,hat stat afn'nony
equilibrium which will kindle the Immortal Flame :vic;h;rr;nj:

THE UNITY OF ASIATIC
THOUGHT"

By BHAGAVAN DAS

AUM

Eko Devah sarva-bhateshu gadhah
Sakshi cheta sarva-bhat-adhivasah,

Tam atmastham yé-nupashyanti dhirah
Tésham sukham shashvatam n-étarésham.

Sarva-vyapi sarva-bhut-antar-afma
Ekam rapam bahudha yah karoti,

Tam atmastham yé-nupashyanti ¢hirah
Tésham sukham shashvatam n-étarésham.

Nityo nityanam chetanash chetanadnam
Eko bahtnam yo vidadhati kiman,

Tam atmastham yé-nupashyanti dhirah
Tésham shantih shashvati n-étarésham.

Eko varno bahudha shakti-yogad

Varnan anekan nihitartho yo dadhati,
Vichaiti ch-anté vishwam adau sa Devah

Sa no buddhya shubhaya samyunaktu. (U.)

Ba namé an ke U namé na darad,

Ba har namé ke khwani sar bar arad,
Ba name an ke Wahid dar Kasir ast,

Ke andar wahdat-ash kasra{ asirast ! (S.)

Aum ! Amin! Amen!

' Compiled for, and read out in parts to the First All-Asia Educational Conference
at Benares on 28th Dec., 1930,

The quotations in roman transcript are from Veda (V.), Qurén(Q.), Bible (8.),
Ma_nu-sm(ti (M.), Gita (G.), Upanishats (U.), Sufi poets (S.), Mahd-bharata (M-bh.},
Bhagavata (Bh.).
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(The One God hidden in all living beings,
The Living Witness biding in all hearts—
The wise who seek and find Him in themselves,
To them, and none else, is Eternal Joy.

The all-pervading Inner Self of all,

Who from His Formlessness creates all Forms—
The Wise who see that One within themselves,

To them alone belongs Eternal Joy.

Eternity of aons, Life of lives,
The One who all the Many’s wishes sates—
The Wise who Him within themselves behold
Theirs, and none other’s, is th’ Eternal Peace.

The Colourless, who from His secret store
Exhaustless, countless colours draws to paint,

Efface, repaint, the worlds upon the face '
Of Empty Space with Mystic Potency,

May He endow us with the lucid mind !

Th_us, in the name of Him who hath no name,
Yet lifts to every name an answering head,

The name of Him who is the Changeless One
Amidst the changing Many, and within

Whose Oneness all this Many is confined,
May we begin our loving work of Peace. )

In accord with the time-old traditions of the East I begin
in the words of the Upanishats, the most ancient available
records of deeply searching and passionately yearning human
thought, and of the Safis, with the invocation of, and prayer
to the One Supreme Spirit of Life, which out of its Unity
creates the infinite Many-ness of Nature, and at the same time
imposes its all-pervading, all-embracing Unity upon that count-
less Multitude ; which binds atoms and cells into bodies, bodies
into species, genera and kingdoms, ties these to planets,
planets to suns in solar systems, suns to larger suns, encircles
these into vast star-systems, and makes of all the world-process
a Uni-verse; which enters into these dead dolls of bone and
flesh that we otherwise are, and endows us with the mind
that can encompass all these systems ; which indeed makes
it possible for these dolls to understand and sympathize with
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and help each other ; which is the One sole source of whatever
Unity there is, not only in Asiatic thought but in all though.t ;
and “the realization of which alone, as eternally present, 1n
oneself and in all selves, brings deathless happiness and peace,
as nothing else can do. May that Universal Life and Light
illuminate and vivify our hearts ™!

“In the name of that One who has no name, and yet
answers to whatever name may be called; in the name of
Him whose Unity runs through all multiplicity, and yet also
contains all multiplicity within itself,” may we commence all
duties with hope of successful performance!!

Next I reverently salute the Rshis, Prophets, Buddhas,
Messiahs, Nabis, the spiritual Hierarchs of all times, who
have given Scriptures, age after age, to race after race,'in
order to keep alive the light of the consciousness of that. Unity
in the heart of humanity, and who brood over and guide the
progress of the human race, as benevolent parents and.teachers
watch over an educational home, leading the minds and
bodies of the students onwards, from class to upper class,
along the path of ever upward evolution.

I offer tribute of deep gratitude to the Founders and
the presiding Head of the Society, which for over half a
century now has been uniquely holding up bef(‘)rfa .the wor.ld,
the possibility of reviving the worship of th?t Spl'rlt of Un.1ty
by educing more and more clearly the essential unity r‘unn%ng
through all religions, past and present, an.d by directing
attention to the need for the study of the inner nature, as
much as the outer, of the human being as such, aimc'l thfareby
to reunite the peoples of all countries without distinction of
creed, caste, colour, race Or sex in a Universal Brot.herhood,
which alone can give sincerity and real life a'nd fulfilment to
the work of such bodies as the League of Nations.

Finally I offer homage to that Great Soul, born among

the Indian people, whom, in our days, the One Supreme Spirit
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of all has inspired and endowed with the needed soul-force to
impose such Unity of heart and mind upon the multifariously
divided creeds and castes of this unhappy country, as makes it
possible for an Indian to address, without feeling too much
ashamed, a gathering like this, at which visitors from self-
governing and happier countries may be present ; whois the one
practical mystic of our time ; who believes that true practicality
consists, not in taking account of only the evil in human
nature, butin giving full value to, and placing faith in, and in
appealing to and calling out the best in that nature, and in
raising aloft the standard of the highest idealism even in politi-
cal struggle; who alone is conducting the true war against
war, by teaching and making a whole vast people turn the
right cheek to the smiter; who is slowly uniting the thought,
not only of Asia but of the whole world, in the one way to
peace on earth and goodwill among men, the way of coura-
geously enduring wrong but not doing it, of facing and con-
quering hate with determined love.
Gharib, miskin, wa benawa Gandhi!
Shaikh o 'Barahman ka rah-numa Gandhi !

Padri bhi jiskd masiha manté,
Mashriq o maghrib k4 péshwa Gandhi!

(Gandhi, poor, meek of heart, lacking all means,

Gandhj, the guide of Shaikh and Brahmana,

Whom Christian priests too think Christ come again

Gandhi, servant alike of West and East !) ’

AsIATIC THOUGHT AND EUROPEAN THOUGHT. It is

common knowledge that Asiatic thought is eminently coloured
by religion, as modern European thought is by science. The
personal, domestic, and social life of the Hinda is largely
governed by the rules of what he regards as his religion. Sois
that of the Mussalman.  So of the Jew. So was, and to some
extent is, that of the Christian belonging to the earlier Roman
Catholic form of Christianity, which may perhaps be regarded,
not wrongly, as an Asiatic religion. Such also is the case
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with the followers of the other forms and re-forms of the
Vedic religion known as the Zoroastrian, the Buddhist, the
Jaina, the Sikh, though perhaps the element of ritual is less
prominent and that of ethics more in the later of these, in
accordance with the very principle of reform. Shintoism,
nobly regarding man as naturally virtuous, stresses ritual
mostly. In all these, the feeling is prominent of the ever-
present influence of, and relation with something other than
what is perceptible to the outer senses, and of the subordination
of the life of the physical body to the life of that mysterious
something, the soul, a life beyond this life. Indeed, the
tendency to what has been called other-worldliness has, in
some communities, grown over-pronounced, even to the extent
of becoming a disease.

Contrary to this, in the West, advanced thought was,
until very recently, cutting itself off more and more from all
concern with the possibility of things beyond the reach of our
physical senses, excepting of course some imaginary concepts
which somehow indispensably constitute the very roots of
the various most positive sciences, and are a perpetual
reminder to the thoughtful of the inseparable connection
between the physical and the metaphysical. And that thought,
going to the other extreme, from other-worldliness to excess
of this-worldliness, brought about the greater disease of mind
which resulted in the greatest of historical wars.

To find out then, whether there is or is not any substantial
unity in Asiatic thought, we have mostly to concern ourselves
with religious thought; as, if we had to investigate whether
there was or was not unity in European thought, we would
have chiefly to compare the views of those who have devoted

their lives to the various branches of science, physical,

chemical, biological, psychological and sociological.
To the cursory view of the person of one kind of
temperament it might seem that the unity of scientific thought
12
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was patent, that the whole of what is known as science was
a consistent body of theory and practice, while the unity of
Eastern religious thought was an equally obvious myth, and
that religions were born, one after the other, only to try to
annihilate one another, and to induce their respective followers
to plague and murder each other.

So, to the hasty sight of another, it would appear that, e.g.y
in such a vitally important science as that of medicine, doctors
disagree very much, that the more expert and scientific they are
the more intensely they differ, and that radically conflicting
systems of treatment kill and cure with much the same average
of results on the whole. The system which regards itself
as most scientific and up-to-date, theories as to the nature
and cause of disease, the methods of treatment and the
drugs in favour and fashion, change from year to year.
In almost all other sciences, pure and applied, old views and
appliances are being daily scrapped in favour of new; the
greater and more rapid the scrapping the louder the vaunt
of progressiveness; even in a rock-bottom science like
mathematics self-evident axioms are now
their lives from the attacks
sociological sciences especially,
of “isms,” is internecine.

Indeed science has its ritual, its etiquette, its sacrosanct
formalities, its mysterious technicalities, its sanctums, its
oracular pomposity and superior “keep-off,” its popish in-
fallibility, its expertcraft (corresponding to priestcraft), its
Jingoism and fanaticism as much as religion, its controversial
animus as bitter as the odium theologicum ; and, becoming
religionless and Godless, it has brought aboyt even more blood-
shed than religion, becoming scienceless and reasonless, has
done. But all such things are the fault, neither of true

science nor of true religion, but of the evil in human nature
which falsifies them both for its own selfish purposes.

in  peril of
of new theories; and in
the war of ideas, of words and
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THE UNITY UNDERLYING BOTH. Here as elsewhere,
the wish is father to the thought. Those V\rho, for tempera-
mental or interested reasons, wish to see un.lty only, w1ﬂ see
unity only. Those who wish to see dl.sumon only, .Wl bs;eﬁ
disunion only. Those who wish impartially to 'exat.mne ;)he
sides of the question will see both justly, and will discern :
truth, which always stands in the mean betfiv?en c?ppos.l.e
extremes, the Truth of essential Unity in superficial D1ve.r51t.y
in religious as well as in scientific thought. Such Ime;y 1;
established by the mediation of philosophy, the use o lw u;
as mediator has begun to be recognized more and more latterly

ienti lves. ‘ .
» Sc';‘?Etls(t)SNgleVH\;s:Y T0 PEACE ON EARTH. Thus dlsceri‘).m(gl
the Truth they will make it their dlfty, as lovers of. man ;E
of East and West alike, to do their best to maximize the

. 1 Q
" unity, witnessed by common science and culture in Europ
, nes

and in Asia, and by the fact that our bro?hers and .31stersdcofm:
from Thibet and Burma and from distant China :nD Zr-
off Japan to worship the memory of t}.]e Buddba g t " ;ile
Park in Benares and at the Temp]e.m Buddha-Gaya, w rts
pilgrims from all the countries of A§1a and .from :nattl;y zzm-
of Africa gather at Mecca annually in (.>bed1ence'tl?l 11’13 g
mand of the great Prophet. They will try.";’)l . E;}]uro e
might to minimize the disunion and discord W.hlc o oliticill’
has been proved by the Great War and the m;e'n}sle pontinuej
national and racial jealousies and hatreds, thc\:N : and in
there even after the blood-letting of the Grea E:;a’ste and
Asia, especially in India, by 'the too wel?-knov‘g’l e o
creed dissensions, which keep it under forelgn s;ll a5 sp itual
explaitaton {0 the Wl s, The.best means of
oth exploiter and exploited. :
sfzzot(i)rf]gbthis so desirable peace, l.iarmony an-d unltytbeft::v;it:n
all countries of both East and West is the eStat.)h-Shmeg o]- Aty
between science and religion, and between religion and religion.
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. SCIENTIFIC RELIGION. The bringing about of such
umf)n between science and religion, in place of the conflict
Wh{Ch . has been raging between them so far, will make the
Eiinmng of a new and beneficent era in the life of the

an race, an era gui ientifi
Religion or Religious Scifrl:clz(:?d o governed by Scientific
- l;ljhe signs are hopeful.. Slowly the artificial barriers are

a mg fiown between science and science, between science
and religion, between religion and religion. It is beginning
to.be rec.ognized and said that sciences are not many but that
tS;:en};::} is t.or'lt;e]. It is to be hoped that before very long, with
o opb: at sa}me complete].y.unified science, it will soon
g religionrc.acogmzed tha}t religions, too, are not many, but

: 1s one, and finally that science and religion are
::rtn edszerent aspects of, or even only different names for the
same f;:a(t: o:ngzf Eif:rmh and its apphcatu.m which may be
o .His.tory shows that new religions and their characteristi
,c.lvxhzatlons have taken birth, grown and decayed _Z“Sblc
side. .We may well regard the two as cause and eff St1 "Bt
what is regarded as the birth of a new religion, is ree;l. o
glel .n?-proclamatlon of the most essential portic’)ns ofathi (gly
elglqn, made necessary by the fact that the li -
clamation had become covered up beyond re o, ih
non-essential and lifeless formalisms. cognition with
Thlekfresh proclamation, needed for t
seems ikely to take the form of Scientific Religion i
::;r;er;to (_ielg‘rtee. And it apparently has to b;gi‘:;;: oanptrhe(;
same thcmols and democratic, rather than individualist, lines
v e ver§oul of the‘ Human Race is taking in th ’ th
par.tments of its vast life; that is to say, i e
and, indeed, is being slowl it hgs fo be made,
made by the lecee b Y,. gra'dually, almost imperceptibly
made ! .t. ge body of scientific and religious thinkers in
peration as a whole rather than by a single individual,

he present time,
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~ though leaders are needed even by the most democratic move-
ments.)] Thus some scientists are working at psychical

research. Sir Oliver Lodge, venerable veteran of 80 vears, and
of world-wide fame in the world of science, said recently?:

The time will assuredly come when these avenues into un-
kn_OWn regions will be explored by science; and there are some who
think that the time is drawing nigh when that may be expected to
happen. The universe is a more spiritual entity than we thought.
The.real fact is that we are in the midst of a spiritual world which
dOm_lnates the material. It constitutes the great and ever-present
reality whose powers we are only beginning to realize. They might
indeed be terrifying had we not been assured for our consolation that
their tremendous energies are all controlled by a Beneficent Fatherly

ower whose name is Love.
Thus is modern science, which was fathered in its infancy

and persecuted in its youth by religion, now endeavouring to
repay the kindness after having retributed the injury by
renovating religion in what, let us hope, will be a finer form.

With the breaking of the fences between science and
religion and by fuller scientific thought will come the breaking
of the hedges between religion and religion ; then it will be
possible for the artificial boundaries which now separate
country from country to be obliterated, and the barriers to be
cast aside which divide nation from nation in head and in heart.
Then may the new civilization dawn, dreamt of by the poet and
the socialist, and idealized and also practicalized by Manu ;
then may be realized the Parliament of Man and the Federation
of the World, the Organization of the whole Human Race in
one vast Joint Family and Brotherhood, of which the Leagué
of Nations is the first small and not yet sincere step to-day.

(Zo be continued)

VIt is my sincere belief that it was the Oversoul’s wish that the Theosophical
should form such a body of religio-scientific

Society, to which I have referred before, g
thinkers, but, unfortunately, owing to inherent human weaknesses, it has been

repeatedly and grievously straying away from principles to petsonalitigs, from
humanitarianism to sectarianism, and all the dangers and mischiefs and priestcraft

which that implies, instead of working might and main to promote its three splendid
towards the upification of the world’s

objects, and thereby to contribute its mit.e oW th .
thought and practice into a Universal Scientific Religion, and a sincere, because
spiritual, League of not only some selected, but of all Nations.

® At Bristol, on 7 Sep., 1930.



KIMIYA-US-SA’ADA
BY MOHAMMAD GHAZAL]
(7Transiated rrom the Persian by Baij Nati Singh)
(Continued from v, LIl Part 1, p. 512)

PART II. DUTIES TO GOD

CHAPTER V

THE ARTICLES OF FAITH

, 0 the points of faith. This
science ' is that of kalam, or theological dialectic. Common

men have to do with faith alone, and theological dialectic 1s
its supervisor. Divine knowledg
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2. Know that you are a created being, an(% your maker
is the Maker of the universe and all things t}?erem. .

() As to His Oneness. He is one w1t.h01{t a partnc'e;r
unique without equal; eternal without beginning or en ;
Permanently existent, undecaying and caus.ele:ss; the suppor
of all ; the first and the last; without and jw.xthm.

(6) As to His Unrelatedness. Spirit, m?tter, m.atter
ensouled by spirit, quality, and object endowec? with qu'ahty——
He is none of these. Measureless is He, unc.lrcumscrlbed by
Space and time, indescribable, inconceivablfa, immutable. He
transcends farness and nearness—yet He is .the ne.arest-—~but
His nearness is unlike the nearnes.s of physical Oblf.iCtS-f ge
is too perfect to need any further increase. In spite of His
unrelatedness, He can be known here on earth, and seen
hereafter in heaven, but as He ;s known unrelated here, so

ted hereafter.

o E; lAl)kes stzerlflil;nll;zlvier. His Powez: is perfect. He doe;
what He wills and, Himself uncreatt?, is the sole ?rea:fofr od
all. It is He who has created all belr{gs a‘nd appom.te oo‘

and the term of life for each. Everything in the universe is
e I?al’; Zv:a}tt) His knowledge. He knows all things and
all facts of the universe, even the t.novements of. axt)hant.;n ;:3
dark night, the flight of the pa.rt1c1es of dUSt;; k(:]oa:vl,edge
the secret thoughts and feelings in the heart. is nowledge
1s an eternal attribute of Him, not poured tempo y

o frzn)n Xslt};zu;'{is will. His will makes the universe and
e

controls every thing therein, be it great or small. acftlf;;lr(;r
i i pain, success or failure,

i ood or evil, pleasure or :
f”(i):tsl;tenz,r fice belief or unbelief, knowledge or 1gnorance‘.i 1?11
the beings of the universe—angels, men, dem?ns :In e~1el.
mentals combined—are too weak to go the least against His will.

He is the beginning, He is the goal.
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(/) As to His - hearing and seeing. He sees the
minutest form and hears the subtlest sound, without inter-
ference on the part of any obstacle, such as distance or
darkness, and without the agency of any physical organ, such
as the eye or the ear. He knows without a mind, creates and
contacts without an implement. Being unlike to His creatures
in nature, He must be unlike to them in functioning.

(g) As to His speaking. His Word is eternal, connected
with His Being, and unlike that of His creatures is uttered
without any material media, that is, contact of elements in
the air, the tongue, the lip, etc. It commands, prohibits,
promises, rewards, and punishes. The Quran, the Laws
of Moses, the Gospel of Jesus, and the Psalms of David are
some of the Divine Scriptures transmitted by Him to His
Messengers. The word is read with the tongue, written on
paper and committed to memory, but despite all that it is
eternal and inseparably connected with His Being.

(4) As to His works. The universe and everything
therein is His creation, and could not be created better. He
creates them out of Nothing in order to display His Power
and fulfil His Will and in a spirit of truest Grace, 7.c., without
any compulsion from without, or sense of obligation from
within.  Injustice is impossible to Him, since injustice
consists in trespassing upon another’s dominion, and all is His
own. So all His creations—pain, disease, poverty, weakness,
ignorance are consistent with justice.

3. As to post-mortem conditions. At the end of the
appointed term of life, the soul separates from the body,
receives another body on the Day of Resurrection or Retalia-
tion, reads of its deeds recorded in a book, sees its virtues ang
vices weighed in an unearthly balance, and then passes
through a narrow path, thinner than a hair’s breadth and
sharper than a sword’s edge. He who has behaved
righteously in this world finds no difficulty in the passage,
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~but he who has been unrighteous drops down into hell.

Purity and hypocrisy are alike tested. Some pass to heaven
untested, some easily pass the ordeal, others with great
difficulty. The pious Moslem goes to heaven, the sinner and
the unbeliever go to hell. A soul can be redeemed at the
intercession of a prophet or a saint; one without such an
intercession is hurled down to hell, where he suffers in pro-
portion to his sin, and finally he is taken up to heaven.

4, As to the Prophets. As it was ordained by God that
certain acts and experiences should lead a man to weal, others
to woe, and man could not distinguish them unaided, He in
His Mercy sent the Divine Messengers to enlighten those
pre-ordained by Him to a happy destiny. He made Moham-
mad the last and the best of the Messengers and directed all

men and genii to follow him.

5. Intellectual proofs of the existence of God:

(a) Every effect depends upon a cause for its manifes-
tation. The world is an effect. Hence it must have a Cause.
That the world is an effect can be known in this way: every
effect begins and ends at a particular point of time; all
material bodies are subject to alternate conditions of motion
and rest, this alternation necessitating the limited duration of
both (i.c., motion, and rest), and thus re.ducing al'l bodie§ to
the category of effect. Thus the whole universe br:emg sub;ect
to temporal changes of motion and rest is limited in duration,
t.e., i fect.

: i:)e;j::of of the beginninglessness of Goc?.. If God be
not the First Cause, He must be an effect requiring another
cause, and this in its turn will require another cause and so
on. Thus there would be an endless chain of causes, which
would either be impossible, or ultimately necessitate the
postulation of one Cause, beginningless, and the Root of all.
It is He who is the object of enquiry: it is He who is called

the Maker and the Creator of the universe.
13



98 THE THEOSOPHIST APRIL

(c) Proof of the endlessness of God. What has been

established as the Beginningless Existence must necessarily«

be endless. For if it ends, it must end either by itself or by a
foreign agency. The end of existence by itself is as impossi-
ble as the appearance of an effect without a cause. The
foreign agency must be either a beginningless cause or an
effect. In the former case, there would be two beginningless
causes, which is impossible; in the latter case, it is absurd to
suppose that an effect should be the end of the existence of
its cause.

[Paragraphs 2 and 5 have been taken from 44ya, Vol. 1,
Trans.]

(7o be continued)

Not the truth which a man possesses or believes himself to possess.
but the sincere attempt which he has made to reach the truth,
constitutes his worth. For not through the possession of truth, but
through the inquiry after truth, are developed those powers in which
his ever-increasing perfection consists. Possession makes the mind
stagnant, inactive, proud.

If God held in His right hand all truth, and in His left only the
ever-active impulse to search for truth, even with the condition that
I must for ever err, and said to me, * Choose! ", I should bow before
His left hand and say, “Father, give! Pure truth belongs to
Thee alone!”

LESSING

THE FOUR ACCOMPLISHMENTS

By ERNEST WOOD

FROM the very early days of the Theosophical Society its

members have regarded Theosophy not merely as a
science, but also as a life to be lived. The philosophic life is
a life lived with thought, not drifting “ according to Nature ”
—which usually means according to animal, vegetable and
mineral law—but acting according to man, that is, applying
intelligence not only in connection with the means of material
existence and enjoyment, but also with a purpose of increasing
manliness.

Many religions have taken up the same idea, though when
organized they have often made the mistake of setting up a
remote objective, instead of regarding greater manliness in
the living present as the highest goal of practical conduct in
the world. Often have they preached “ your reward awaits
you in Heaven,” and so injured the living present by taking
interest and therefore pleasure out of it, and setting them
elsewhere. A student who studies only for the sake of a
diploma can never make progress like the one who is
interested in his studies. The same thing appears in India
in the use of the “ yellow robe ”. Renouncing the world and
spiritual progress come to mean the same thing in popular
imagination, “liberation” becomes release from a prison, not
the attainment of peace, and spirituality is “ not exactly for us
ordinary people.”
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Therefore when we take up for study the well-known
four Sadhanas, or Accomplishments, of which Shankaracharya
wrote so much as the means to Liberation, we must realize
that, just because they are natural, and refer to daily life as it
should be lived, without them there cannot be the realization
of the eternal. These four Accomplishments are precedent to
Liberation, just as the practice of good Karma is precedent to
a happy future or to Heaven. The latter is concerned with
knowledge of Dharma, or of what should be done to secure a
result in course of time; the former describes the state of
mind which prepares for that supreme intuition which
enables one to realize the One Life while carrying on a
bodily form.

The four Sadhanas were taken up and absorbed into
modern Theosophical literature in the early days of the Theo-
sophical Society, when Mr. Mohini M. Chatterji went from
India to help in Europe, and translated and explained the
four “ Qualifications ” which are so well-known in India,
especially to the followers of Shankaracharya. Before that,
as early as the days of the letters to Mr. Sinnett, we find the
question arising as to how life ought to be lived in order to
attain illumination, and the Master replied in one of those
letters to the effect that there was no need for him to
prescribe any particular rules of living. He said that the
illumination must come from within, and until that occurs
no incantations, appliances, lectures, discussions or penances
can give it, and he referred to various well-known means,
coming down from the ancient days of Greece and India, as
having been empirically found by experience to conduce to
the required object.

It is, of course, essential that these things are not done
as a task. It is only when they become normal and
pleasurable, in other words, when they express the kind -of
life which we desire and enjoy, that they conduce to the
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realization of higher things. Only in such a case can they
be considered to be * qualifications.” Even then they are such
only because they are the qualities of one who is ready to
know Brahman.

The naturalness of the four means to realization bears out
the idea given in another book, and quoted by Mada'me
Blavatsky in The Voice of the Silence: “ There is no travelling
on that road.” There is really not even a change of state
for us, but merely a dropping of our dependency on external
things, and an acknowledgment to ourselves of our own
sovereign independence.

Shankaracharya draws a clear distinction between peopl'e
who want to have and people who want to know. To have is
connected with external things. The whole world consists of
things to have. Shankara does not deny the infinity of worlds

" or the existence of ‘“higher planes,” containing lofty and

glorious beings or gods, or that by desiring things of higher
planes or heavens and by worshipping the gods pef)ple may
obtain centuries and even millennia of delight in various lofty
heavens ; but he affirms that all those things are either the
playthings of children or the tinsel of mountebanks, who are
making them all for themselves because they have not thought
about the eternal realities.

He therefore draws a decided distinction betwee_n dharma-
Kghiasa (the desire to know what shoul'd be done in order .to
obtain better conditions and opportunities on earth ar?d in
heaven) and Brahma-jigiiasa (the deﬁre for. that which :s
eternal). This is discussed very dec151v531y in Shank.aras
commentary on the first of the Brahma Satras, or aphorisms.
The desire for the heavens must be pref:efigg‘, o
experience, and belief in the Vezf’as, whi '%d
the heavens exist; but the desire fq | man mu
be preceded by thought, thought agg jhore thought

(vich@ra), especially with reference to ag urjderstanding of
J L
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the distinction (viveka) between the eternal (nitya)

and temporary (anitya) realities. In emphasizing the

latter, however, Shankara does not leave out the Vedas,
which contain also much advice about seeking the eternal.
Shankara’s emphasis on thinking is very clear in his 4parok-
shanubhuti: “ Thinking should be done for the sake of
attaining knowledge of the self, knowledge is not attained by
any means other than thinking, just as objects are never
seen without light. ‘Who am I?’ ‘How is this world
produced?’ and ‘What is the material ?’—such is the
enquiry.” (vv. 10-12).

Shankaracharya, like Shri Krishna, does not approve of
those superstitious divergences in yoga practice which involve
penance and mortification and other abnormalities of bodily
life, in which some people indulge, thinking them to be means
to the true goal of human life. Among these things he mentions
the practice of silence and solitude, posture, fixing the gaze on
the tip of the nose, the control of breath and the restraint of
the senses, and declares that:

Real silence is knowledge of that Brahman who is beyond the
reach of Speech ; real solitude is that in which there is neither begin-
ning, nor middle, nor end, though it is found everywhere ; true posture
is dwelling upon Brahman in thought ; to see the whole universe as
the one Brahman is right concentration of the eye; to feel “I am

Brahman” is the true drawing of the breath, and the refusal of
externals is the outbreathing.’

And he derides mere tongue-silence, which is childish,”
and the foolishness of tormenting the body with unnatural
postures, and the nose with abnormal breathing.

The naturalness of the Accomplishments can also be seen
when we say that a man, when he is acting ss such or is true
to himself, thinks, loves and wills. These are the expressions
of man operating on the world. (Really he never is i the
world, any more than a chess player is in the pieces on the board).
If his bodily, emotional and mental reactions come from the

* Aparokshanubhiti, vv. 108-125,
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centre whence these powers spring, and are not dictated by
laziness, fear or pride, which make him a slave to circumstances,
he will soon bring his powers to fulfilment, for behind thought
and love and will are always lurking the nfuztions of under-
standing, unity and freedom.

The first three Accomplishments are Viveka, Vairagya and
Shatsampaiti, and as they express respectively thought, love
and will, their complete awakening is only the full assertion of
our manliness in all the affairs of life. They are not special
practices, designed to produce a particular end, but they
constitute a description of how ordinary life would be lived if
men kept their minds really healthy.

Viveka is discrimination, discernment, insight.! Itcomes
from the practice of meditation upon the personality, so that
life in a limited environment may nevertheless be the positive
life of the indwelling consciousness, and not simply a succes-
sion of conscious states called into expression by personal
stimuli. This meditation is threefold. First, one must dwell
upon the body and realize that it is only an instrument for
the conscious seif to play upon. Then, one must dwell on
the habits of feeling and emotion which have been accumulat-
ed during the present lifetime (or strictly, body-time), and
realize these also to be merely part of the instrument—*1 am
surely not my feelings and emotions towards things and
people.” Thirdly, one must meditate upon the fact that the
lower mind, the collection of information, ideas, and opinions
that one has acquired up to this period, is also not the self,
but merely an internal library more or less imperfectly
indexed, in which the books have a tendency to open at certain
places because they have been opened there many times
before.

This meditation must then be applied to other people, so
that one comes to think of them as the consciousness beyond

' See Viveka Chidamani, vv. 18-28.
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the personality, and to deal with them in such a way as

to assist and further the higher purposes of the self within

them rather than to encourage the reactions rising from the
personality. Being a material thing, even up to the mental
state, that personality has its own quality of inertia, and
dislikes the discomfort involved in new thinking and willing
and feeling, until it is well trained and learns to rejoice in the
sharing of a life freer than its own.

This meditation or thought must be extended still further,
to all the business of life, to the family, the shop, the field, the
office, society. All these things must be considered as of
importance not as they minister to the laziness, selfishness or
thoughtlessness of the personality, but as they bear on the

awakening in power of will, love and thought of the evolving
consciousness in all concerned.

Fiiteen to thirty minutes of this kind of meditation or think- -

ing each day is sufficient to establish an entirely new outlook in
the personality. In his essay on Inspiration, Emerson speaks
of something of the same kind as the way to an altogether
richer life than any of us can possibly reach without it. [t
can often be practised to some extent under unfavourable
conditions, as for example in the railway train, if one makes
up one’s mind to take the various disturbances of it with a
sweet temper, and lend oneself to the rhythm of its noise.

The second accomplishment is vairagya, an emotional
condition in which one does not respond at once to impres-
sions coming from the outer world, but first submits the
matter to the discriminative power rising from vivets. If
you strike an ordinary man, he will get hot and strike back,

or run away, or do something else spontaneous and scarcely -

rational ; but a man having vairagya would use his spiritual
intelligence before responding. The literal meaning of the
word vairdgya is “ absence of colour ”, and in this connection
it means absence of passion. Raga is colouring, especially
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redness. People everywhere take their emotional colourin'g
from their environment, according to well known psychologi-
cal laws; like pieces of glass placed on blue or red or -green
paper, they change their colour. Likes and dislikes rise up
in them without reason at the mere sight of various objects,
and the appearance of different persons calls up pride, anger,
fear, and the other personal emotions. - .

They are constantly judging things not with their mt.ell'l-
gence, but by their feeling and emotional habits. *This is
good, that is bad,” means generally nothing more than, “I
like this; I do not like that.” A man dislikes a thing becaus.e
it disturbs his physical or emotional convenience or .hlS
comfortable convictions, “I thought I had done with thinking
about that—take it away, confound you,” grumbles the man
comfortably settled in his opinions, as in a big armchair: There
was once a workman who loved his home after a fashion, and

" used to spend his evenings there. “Give me my armchair

before the fire of an evening,” he used to say, *“a newspaper
and a pot of beer and my pipe, and I would not call the Queen
my aunt!” But the vairagi does not love beer .ar.ld baccy ar.ld
newspaper, or any other such thing, but fhe hx{m,.g power in
love, will and thought that he feels pulsating vs.nthm himself,
and sees flashing into life now and then in the people
around him. . .
Vairagya is the absence of agitation due t(.) th1ngs.outs1dfe.
A mistaken idea which is sometimes associated vs.uth this
word is that it implies absence of emotion. 'That is nqt S0.
The purified personality responds to the higher emotions,
the love emotions that belong to the refal self. Th?se
emotions come from that aspect of consciousness which
feels another expression of life to be as interestir.lg as
one’s own. This is the root of all the love emot10n§—
admiration, kindness, friendship, devotion and others—which

must not be confused with any sort of passion, which is
14
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personal desire for bodily vibration, sensation and pleasure.
If a man has wvair@gya and he is still emotional, his emotion
must be some form of love.

Vairdgya may be developed by a form of meditation in
which the aspirant should picture and turn over in mind the
various things that have been causing him agitation, or the
disturbing emotions of pride, anger and fear. Having made a
picture of the cat spilling the ink on the best tablecloth, or of
your enemy putting in a bad word for you with your employer
or superior behind your back, you calmly in the midst of it all
change the emotion that rises, and picture yourself as acting
without agitation.

This is a question of feeling, not of action. You may
certainly kick a man if you decide that that is best, provided
that your emotion is calm and of the right kind. Do not here
substitute the deadly coldness that some people sometimes feel
instead of anger, and imagine that to be the calm state ; but
meditate upon the scene and decide what the right emotion
would be if you understood what the whole matter meant to
the self, and if you also understood what effect your own
action would have in turn upon the spiritual progress of the
man whom you want to kick.

The calmness obtained in this way will soon make all the
other meditation far more effective than before, because medi-
tation best opens the door to the inner world and all its
inspiration when the body is quiet, the emotions are calm, and

the attention is turned without any muscular or nervous strain
or physical sensation whatever to the subject of thought.
Incidentally, it should be said that meditation with physical
sensatibn or strain may prove injurious to health, but meditation
rightly done in this way can never do the least harm.
The third accomplishment is called skafsampait:, which
may be translated “the six forms of success.” The wi//is
now used to make all conditions favourable for the further
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development of viveka. To understand the function of the
will, it is necessary to realize that it is the faculty with which
we change ourselves. Thought is £+iyashakti, the power that
acts upon matter; but it is will with which we change our
thoughts and other inward conditions.

The six forms of success are: (1) skama, control of mind,
resulting in calmness: (2) dama, control of body ; (3) uparatz,
which means cessation from eagerness to have certain
persons and things around one, and therefore a willing
acceptance of what the world offers—contentment with regard
to things and tolerance with regard to persons; a glad accep-
tance of the material available for life’s work. It is willing-
ness to make use of available materials, like a good architect,
accepting wood as wood and stone as stone. The fourth is
t1tiksha, patience, the cheerful endurance of trying conditions
and the sequence of karma. The f{ifth is shraddha, fidelity
and sincerity, and therefore confidence in oneself and others.
The sixth is samadhana, steadiness, with all the faculties
gathered together and turned to the definite purpose in hand.
Will, love and thought must work together, and not one be
idolized above the rest. Otherwise there will be an unbalanced
life, harmful to oneself and others.

Every one of these six qualities shows the will at work
producing that calm strength which is its own special
characteristic. Anything in the nature of fuss, or push, or
excitement is against this. In no case does this calmness
mean the reduction of activity or work, but always that the
work is done with greater strength but less noise. Success is
marked by quietness, the best indication of power. Thus the
mind and body will be active but calm; and there will be
contentment, patience, sincerity and steadiness.

The three branches of training already mentioned make
the entire personality exceedingly sensitive to the higher self,
so that a great longing arises for a fuller measure of realization.
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This is called mumukishutwa, eagerness for liberty, which
must not be a negative condition, but a desire for more of that
of which one has already had a glimpse.

It is very interesting to see that two other great teachers
of yoga or union have also made similar statements, having
the same natural implications of the use of will, love and
thought. In the Bhagavad-Gita, when Shri Krishna had told
Ar]una that no actions or objects have intrinsic value, but all

*“culminate in wisdom ”, and then advised him as to how to
understand this, he said: “ Learn this by devotion (pranipata)l,
enquiry ( parzpashna] and service (seva).” (iv. 34). The first
of these is obviously love, or good will, for throughout the
Gita the Teacher emphasizes devotion to the life of all beings.
The second is similar to Shankara’s viveka, or discrimination,
and the third implies an activity of the will, not a life of per-

sonal ease. When thinking of service it is also necessary to .

emphasize broad conceptions. One must act “ desiring the
welfare of the world.” Some would narrow it down to personal
service to a particular teacher, but the whole Gitd points to
that brotherhood which naturally arises out of interest in all
forms of life which may come within our experience. In
these three qualities love comes first and colours all, while in
Shankara’s list it is understanding that leads:; but the two
descriptions ultimately come to the same thing.

Patanjali, the great author of the Yoga Swtras, also treats
of the same three powers, expressed in a natural way, as the
Kriya Yoga, that is the yoga of practical life, a kind of accom-
paniment to the method of meditation which he prescribes
for practice at special times. Without this practical accom-
paniment, meditation would be useless, for yoga is not an
artificial attainment, the opening of a door into another life,
but a great change in attitude towards oneself and the world.
Right in the thick of life’s activities our freedom must be
realized, for to desire to slip away into some untroubled sphere
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would be to deny the possibility of our real freedom. A man
must be master of himself, whatever other people and beings,
whose activities constitute the major portion of his world,
may do.

With Patanjali, the will or faculty of self-government,
comes first and governs all. His three practices are self-
government (zapas), study of one’s own true nature (swadhyaya),
and devotion to the life in all (/shwara-pranidhana). The
meanings of these three are also often narrowed down to
asceticism, the reading of prescribed scriptures, and worship
of a form of God, but Patanjali was too big a man to propose
such narrow limits, as all his writing shows.

All these Accomplishments or, as they have somewhat
less fortunately been called, “Qualifications™ are therefc?re
extremely natural. Living them, man would be man. In him
would then be demonstrated the truth that spiritual laws are
also the laws for the narrow sphere of bodily life and material
success, that the infinite can be seen in the finite. These
laws work out in a multitude of ways in life. But there are
three main principles behind them all —principles of th.e un-
foldment of consciousness. They express themselves in the
powers of will, love and thought, creative in the world, and
self-creative in man. There are only three things that the
man must now not do. He must never cease to use his will
in work. In that work he must never break the law (?f lov?._
And in that work of love he must never act without using his
intelligence. These are princip]es——gre.ater than all rule.s and
regulations, because they are the living law of the higher
self; and not much consideration is required to see that he
who follows this law must necessarily show in his life all
the practical virtues that are admired by good men of every.

time and place.



AKBAR ASHRAM
By A. H. JAISINGHANI

OLITICS, to-day, form the chief object of our interest.
Nationalism seems to be replacing religion as a force

and as a link between various sections of mankind. We are
becoming more and more conscious of the material aspects of
unity and less and less mindful of the differences of our thought
-and religion. We do, sometimes, succeed in putting religion
in the background or in neglecting our differences of thought,
so as to be able to face the more urgent problems of bread

-and butter. But they make themselves felt again, as soon as
the wave of nationalism subsides,

The political awakenings in India,
have always been followed by severe storms of religious and
communal quarrels, or other expressions of the differences of
our inner life. The last Non-Co-operation Movement was
succeeded by a storm of which the evil effects cannot have
been forgotten. The political upheaval in Russia was followed
by a war on religion, the only difference between the two
countries being, that in the case of our country it was one
-community opposing another, wheregs in Russia the State
itself waged war against religion. But from both instances it
may be seen that the need of inner readjustment arises

immediately after time and effort have been devoted to the
problem of outer readjustment,

as in other countries,

In India our religious, social and communal problems
remain still unsolved. Our notions regarding these matters

1931 AKBAR ASHRAM 11¢¥

vary and oppose each other. To take but one example, K:rfthic;;
Kirtan and Musical Processions are regarded as an ess "
part of their religion by the Hindus, but they offend mamythe
their Muslim brethren. Many of the quarrels betw.een the
two communities during the last few years arosg on this po1 t(;‘
The term * Music before Mosque,” funny as 1t may se.e}m’n
others, was commonly used by our newspapers is 51g;1 [317]1S’g,
a big problem in our life. This and other such ‘“ pro '1(13 s
are still there, waiting to be s;)lv;—:-(f}; .andOOtt:ey wi
1 they are attacked at their roots.
dlsap?iirre;lonrlee,si beline, as soon as the politlcai].moversnuecr::te;)i
to-day subsides, whether it is suppressed or ac .lllezesfonowed
—but more especially in the latter case.—Tlt will be lowed
by some sort of a movement_for rellglouls oxt'h:on;xOblem.
re-adjustment. For to suppress 1S .not to solve the :d Pl
People’s religious emotions and feelings are suppnot od to-dey
and put in the background ; but the problem can
for e W_ithou}: be;n\gresr?tl:re: .to write on the need of religious.
'tThatdlsth\: iS(]ieal of “ Akbar Ashram,” in 'these turbulfent
?ir;ei a:vhen the national aspirations of Im;a taree ex;\;:x;r;)g-
high ’when not only India but.the whol}e; asﬂ?1 s sob
merg’ed in the tide of nationahsm. andIt ethw;vo{ace t Jarge
forgetful of other factors in our hfe.ﬁ n L e o
great national aCtiVi(;ies iy Wes;eize :;’rlr::)]:ts Sr(iadiculous. Yet, I
his idea may
izze\zoriltt };125 ta future. 1t is no mere dreamf; the ag;nrlsc;;};::g
will soc’)n be ripe for it, and it must, In some o(rirr;,nd recelved
d realized, if our religious qu?ufrels are to en i
a'n r'ea : -adjusted. Politics cannot forever form the
b s b b rfe our efforts in life; they form but one aspeqt
e avenuzl Om which is spiritual in its essence. The reli-
0f' ., tflfao soeci:;l the political are its three important aspects
tg:::;, and thou’gh politics engross us so much, they by no
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means form its chief content. More than politics, the chief
aspect of the problem, I think, may be the religious. And in
a decade’s time, as soon as the political equilibrium is tem-
porarily restored, we may have to face this side of the problem
in its most naked form. It is not enough, however, to
realize the gravity of this problem; we must know what
exactly is required to be done.

Our religions have ceased to be factors of unity; they are
instead a cause of quarrels and divisions, though faith in
God, prayers, performance of good acts, love for mankind and
respect for life, faith in the higher form of power (soul-force)
and belief in a superior kind of knowledge are common points
which they emphasize, which form their positive content more
than their theology, their systems of ethics, etc. In this strange
fact lies the hope of their unity and the salvation of mankind.

The task may be achieved by bringing together the best
of each sect, and uniting them in the service of those common
ideals of their various faiths, Truth has its own appeal, and
though it may for a time be camouflaged it cannot altogether
disappear and die. Whatever differences we may have, it
would be wrong for us to forget that we are first men and
then other things. While it may be difficult to make men
renounce their religions, it will not be impossible to make
them see that they agree with one another in the main points.
Once they are made to see that, it will be difficult for them
ever again to separate themselves from or oppose their
brethren on account of their allegiance to this or that religion.
The Reality being one, there cannot, as a matter of fact, be
different views; God being one, there cannot, as a matter of
fact, be different religions. As soon as we begin to emphasize
the positive side of our religions, their differences will begin
‘to vanish slowly, till at last we realize that true religion is
-one, as God is one; that though there may be different duties
prescribed for individuals at different stages of evolution, or

»
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even, though there may be different paths, they lead to the
same goal and intermingle.

We are not the first to think of such an object. Kabir,
Nanak, and many Sufis of this land, have given us in
their lives the best examples of such broad-mindedness and
unity as we seek. Shah, Sachal and other poets in Sind were
inspired by the same vision, and they preached it through
their songs. To this day many a wandering saint may be
heard singing of the One-in-all and the All-in-one. The idea
1s not new, but there is a need for organizing this movement
and carrying its message to the educated classes who have
not been touched by 1t yet.

The first effort at organization was made by Akbar, who
established at Fatehpur Sikri an /badat Khana for the meeting
of the learned men of various sects, who came together to
discuss the common points of their various religions and tried
to find out their inner unity. The /badat Khana, in the
words of Abu Fazl, “became the resort of Shias, Sunnis,
Brahmans, Jains, Buddhists, Christians, Jews and Parsis”.
It will, therefore, be fair to call such an organization after
Akbar. The name  Akbar Ashram” for such an organiza-
tion seems appropriate for many reasons; firstly, because
Akbar has given us the precedent in his own life ; secondly,
he is regarded by both Hindus and Muslims as a great soul ;
thirdly, he was a Sindhi, and Sind is, I believe, suited to
become a strong centre of such a movement; fourthly, the
name ‘° Akbar Ashram ” represents both the major communi-
ties of India, Hindus as well as Muslims—Ashram signifies
the Hindu ideal of life, and * Akbar ” is dear to all Mohamme-
dans, being the name of the great Muslim Emperor, as well
as an appellation of God so often used by the Prophet Moham-
med; lastly, and this is not the least of its charms, it
sounds well. Akbar has also set us the best example

in the work for Hindu-Muslim unity, not only by his
16 .
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efforts to establish a common /badat Khana, but by his
state policy and by his countenancing inter-communal
marriage. And if Hindu-Muslim unity, side by side with
human unity and the oneness of all religions, is going to be
one of the ideals of this Ashram, we cannot ignore the value
of Akbar’s example in this matter.

What are the methods for the achievement of this object ?
How can it best be realized? These are important questions.
There are in all matters of reform only two ways, [ believe.
One may be called the Way of Death, the other the Way of
Life. With regard to this work, the two methods may be
illustrated thus: the first, the Way of Death, would be to
decry all religions, to expose them and attack them from all
sides and draw them out in the field. The second, the Way of
Life, would be to approach them softly, overcome their shyness,
invite them to your house, win them for friends and thus
assimilate them and overcome their individualistic tendencies.

I call this the “Way of Life ” because when Life wants
to overcome anything or kill it, it adopts this method. What
does God do when he wants to kill a man ? He does not draw
out a sword to cut his throat, but He, somehow, makes it
impossible for him to prosper, and then he dies. He gives
him two options, either to come up to His expectation and
march with Him on the path of Life or being left behind, in
which case he meets his natural death. And by this way
God avoids taking responsibility for anyone’s death.

But man, when he wants to conquer anyone, at once draws
out his sword, he enters into war against him. But wars
create animosity, and hatred, and lead us away from happiness
or truth. So if we begin to rail against these religions and
abuse their followers, it will not lead us to unity but perpetuate
our divisions. The way of hatred would be unwise, especially
in the case of our religions, because they are deep-rooted and
still cor.nmand allegiance from some of the best of us. Ours
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should be the way of Life, the way of overcoming, of conquest
through assimilation. .

The first essential thing to do through such an organiza-
tion is, I think, to provide an opportunity for men and women
of various sects to come together. We shall have done .half
our work if we succeed in attracting a small number of think-
ing men and women of various sects, and bring them face to
face with each other. They are bound to find out how much
1S common among them. Falsehood grows in secrecy.
When it is made to stand before Truth, it feels ashamed and
departs without much resistance. Therefore, if .a.ny one
sincerely believes in the truth of the unity of all religions, all
he has to do is to let people face that truth, let them §tand
before it. A small number of men, meeting together daily or
once a week, can form the nucleus of such an Ashram: Let
there be no desire for big results. Talking, also, 1s not
necessary, nor canvassing. We must believe.in the power oi
Truth; it cannot but make itself known; its fragrance is
bound to spread, if only it is not marred by ur_lhealthy amb.l-
tions and desire for success. It needs a little time to. grow in
silence, and that we must give it without being impatient.

A good way of achieving this object is to spr.ead the
message of the prophets of various religions, wh.ose lives are
the best examples for our guidance. By accepting them vs{e
shall be robbing those religious institutions of much of their
force and of their power to do evil. For, let us understand, they
¢an mislead many only because they possess a good appearance,
given them by the association of their prophets’ names. When
these become the common property of all men, wh‘at may be left
behind wi] not give those institutions sufficient strez;)gf?
to Oppose or do evil. They may then slowly l.ose t }flr
Yaison ¢y, The Ashram may also take up various ot :.
Matters directly connected with the ideal of human uni yl
Such as: inter-communal marriage, dissolution of communa
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consciousness, reform in the system of education and widen-
ing of its scope with a view to create an atmosphere of broad-
mindedness, etc. All such efforts will lead to the realization
of true unity among various sections of mankind.

But it is essential that this organization should have no
“ constitution . Framing of constitutions, besides being a
waste of time, diverts our attention from the spirit towards
the rules, from the essential towards the unessential. Rules
are of no help, as may be seen in the working of many insti-
tutions, when the spirit is not there. Spirit alone can give
us the light and lead us to Truth. Rules, I believe, deter
more than they help. They usurp the place of the spirit and
try to kill it. Therefore, I think, such an institution as this
should have no rules and regulations, in order to avoid
becoming another sect or samaj. It must have no hierarchy
of priests, no “president,” no *prefect”. It must work
under the superintendence of God. We must make God our
president and work under His directions. When He has
ceased to give us His directions, it is a sign that the institution
has lost its raison d’étre. The raison d’étre of an institution is
the Will of God. An institution has a justification of being
only so long as it receives its directions from God. When
those directions cease to come, the sooner it disappears the
better.

“ Akbar Ashram,” as such, may be an order of Bhikshus,
of Servants of God. With such objects and such a * consti-
tution,” it can retain only the best minds who are eager to
serve. It is my belief that a few such who are strong in
resolve and united in their faith may be better than thousands
who give their half-hearted support without caring to under-
stand the spirit of its ideals. Many are not essential, but the
true. And they are always few!!

! For those who wish to communicate with me on this matter I give my address :
15, N.I. Lines, Garden Road, Karachi.

* as in our previous study of bro

SERVICE

By WILLIAM E. DUCKERING
1I

ssion of the problem of service is likely to lose
its way amid a tangle of human relationships unless

i i But in this,

1 t careful selection of premises.
e 18 e therhood, the key proves to be
than the simple expedient of
ealm of causes rather than

NY discu

nothing more distant or abstruse
seeking an answer 10 the r

effects.
Just as the brotherhood puzzle fell apart assoon as we

ceased to accept it as @ fact in nature, and sought for ti]}?;
which alone could make brotherhood a fact, sotnov&{,rn .
whole difficulty regarding service becomes almost 0(1)- si tﬁat
for our minds to grasp, when we come clearly :10 e llZ: and
pure love in action 18 service. It can be not 1ntg esri;lg "
vice versa, service which is not the effef:t of an gu pouforting
love is not service at all, but mere reaction to a discom

Stlm‘;iu;e really love someone, every.thought is at.ca:'ei:s;l
every feeling is an expression of unity, evecriyt lfc 10 i
service. We cannot count the costs, nor hoard the rec zal
in a matter of real love. Perhaps we 'should n?t say 'Ii‘he
love, or pure love, O true love; but !ust s-ay ove. e
difficulty lies in the fact that so many relationships masqu
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under the name of love, that we must shock ourselves intc
some sort of special consciousness by  means of these
descriptives, before we can rid ourselves of the enormous over-
burden of non-essentials which have crystallized about the idea.
Pure love then, or real love, does not count the cost of loving.
because it is a cause, not an effect. When dealing with causes
we are no longer concerned with materials and costs, with
possessions and deprivations. We are like one dwelling or
the shores of an ocean. The tide ebbs and flows. The waves
rise and fall, but the ocean remains always, stimulating nc
desire to hoard its waters or reserve its fullness to ourselves
alone.

The idea of having possessions is born of the fear of losing
them. Realizing that they are not truly ours, that they canno
endure, for the temporary pleasure of separateness we cling
to them and warn others to keep away from that whick
belongs to us. Out of this idea of possessions and separate:
ness grows the idea of giving to someone else. We mus
first have the feeling of ownership, before we can part witl
something, yet the feeling of ownership is but an instinctive
recognition that after all it is not really ours. We are Lift
itself. What can we possess ? All possessions and things ar
but passing modes of expressing creative activity, but havin
created them, they are no more ours than the sound produce:
by the musician can be claimed by him. If he plays, the
sound issues forth for all who may be within range, and n
possible seclusion in sound-proof vaults can in any manne
enrich bis experience. The whole being of the musician ma;
be released in the production, but his exaltation, his momen
of living reality is born of the ecstasy of creating, not of th
created thing. The moment he becomes conscious of givin
his creation to someone else, he has ceased to create. Consciou
giving is as the wind which blows dust in our eyes, blindin
us to the beauties of living.
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It is well-nigh impossible to divorce ourselves from this

feeling that possessions are essential, and that i.n so‘me rganner
they belong to us. The whole scheme of civilization is bu11.t upon
this idea of property and wealth, so that one must cast aside the

whole sand-bank upon which modern measures of success
depend. Naturally, this is not an easy thing to do, but the
razor-edge path, or rather purpose, that brings us to a
consciousness of life, has never been advertised as equipped
with sleeping-cars, nor are there dining-cars where we can
gorge ourselves upon a menu of compromises. CorTlforts and
compromises belong to non-essentials, not to life. Qur
material possessions are but the evidence of compromises
with our environment. They are all in the category' o.f bar.ter
and exchange, they have nothing to do w%th splrlfuah.ty,
nothing to do with life. All may be obliterated in t.he twinkling
of an eye, yet life goes on, more t'han often enriched by the
experience, never impoverished by it. . .

It is choosing to render service, or choos.m.g to glv'e some-
thing to some one, that can never.be a living re.ayty, that
must be stamped as a mere transaction 1n commod1t1e.3s,. All
true service springs forth spontaneously to seize the
immediate opportunity. It cannot. be concgrned with effe.cts
either upon the giver or the recipient. This may sound like
but it is in this fact that we uncoYer t.he vxthole
mockery of so-called service. The. g1ve.r ordn.larﬂy either
elects a recipient upon whom to lav1§h his offerings, be they
dollars, doughnuts, or mental dehfswns, and then he calls
attention to the transfer made from his own hoard of 'te'mporary
to the store of someone else. If there is noreal

rank heresy,

possessions : !
need, the action is superfluous and confusing. If there isa
b

definite and urgent need knocking at the door, reli.ef. is
‘ idered, or it becomes a mere bargaining

spontaneous and uncons : :
V\Il)i:rl: apassing values. It is the attitude of the giver, that

classifies the action as splritual or otherwise.
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Incalculable harm has been done to each of the
various subsidiary activities which have sprung up under
the protection of the Theosophical Society, by the
attitude of members who deemed it their duty to offer
their assistance to help these movements. Two reasons
spurred to action the majority of those who plunged into
labours along the lines suggested: either the work was done
because a revered leader or Great One was thought to have
desired it, or it was believed that some spiritual significance
was attached to the services rendered. Few, indeed, found the
activity a release of their own deepest desire. Perhaps one
blunder was the wrong emphasis so often attached to the story
of the group of Servers who had done such valiant work in
many campaigns. There was a sort of pride manifest among
those who thought they belonged to such a group. It
reflected a far away glory upon their present membership in
the Society. This same tendency became equally dangerous
in the consideration given to the formation of a Sixth Race
colony. It was seemingly a spiritual badge if one could point
to that colony as future work in which they expected to take
part. How many times have individuals been designated as
advanced egos upon evidence drawn mostly from the fact that
they were active in all or many of the organizations born
within the shelter of the Society. These remarks must not be
construed to mean a deprecation of the birth of these many
organizations. Each came into being as part of the effort of
individuals to precipitate their ideals in action. It was the
implication that support was a matter of enlightenment, that
indifference or mere tolerance was a sign of spiritual inertia,
that sapped the life-blood of each activity, and blocked the
spiritual growth of the members.

Something of the same idea arises in connection with
building armies from volunteers or mercenaries. The free
volunteer joins out of the love of something or other, and
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finds in the struggle an expression of his ideal ; the mercenary
was interested to a much greater degree in the rations and pay.
Under some forms of government, even the volunteer may be
swept along by fear of adverse criticism from his fellows. It
has always been recognized that the greatest fighters are found
among those borne along by an intense inner compulsion. For
them the rate of pay is incidental. They hound Death from
his lair and taunt him at every turn. How, we may ask, can
one pour forth his life richly and freely in the simultaneous
pursuit of a large number of widely varying activities ? The
true volunteer can serve but one cause, one master, and for
that cause or master he willingly offers life itself, however
heavily he exacts toll of Death’s minions.

Is it wrong to classify much of the so-called service render-
ed by Theosophists as mercenary? So many were utterly
devoted and unselfish in their desire to help something or
someone. So many gave freely of time and money they could
ill afford, supporting movements in which they had no interest
beyond this desire to push something which might prove of
value to someone else. Out of their very earnestness grew
inevitably the doctrine that helping a movement was in itself
a kind of spiritual activity. When a person cannot find in his
own heart the reason for an action, he must rely upon an
external support. One’s heart bleeds as one contemplates the
energies poured forth by our members under the vague spur
of having to “do something to help the work along . They
not only squandered their energies and raised barriers between
themselves and any real spiritual understanding, but they
blinded others by fostering the belief that joining move-
ments and giving them material support, in some occult way,
furthered the spiritual progress of the world, to say nothing of
the spiritual recognition which would rest upon their labours.

On the level of causes, there is but one basis for service,
That basis is Jove. With love as the living fire behind action,

16
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all expression is service. The true lover is unconscious of
effort to serve. He simply pours forth all that he is, and in
that pouring renders the only assistance that one human being
can extend to.another. In spiritual affairs, no one can give
help to another, beyond being that which kindles the flame
of truth, which is life. Nothing but life can vivify the flame
of life. All forms, all gifts of possessions, all precepts and
crystallized beliefs, all offerings of any kind are but materials
which smother and hinder the fire of another. Only flame
can blend with flame. Pure love is the living flame of
spirituality. It does not trade in gifts. It requires no badge
of genuineness. Pure love is itself the standard by which
all service must be compared.

Is it not clear that immeasurable harm has beepn done by
the false atmosphere persistently shrouding the vital issues
in regard to service ? Service has been wrenched from its
proper sequence; it has been made into a cause; it has
been regarded as a source of spiritual values, and therefore
has become an end in itself. Not until we realize that
the only thing that can measure the spiritual progress
of an individual is the unfoldment of his own unique
perfection ; that this alone stamps spirituality upon his attain-
ment ; and that from the standpoint of eternal truth all else is
a definite hindrance, can it ever be possible to clear the
jungle of human relationships and point the way to a perfect
blending of human activities.

True service is simply an upwelling from the inner
consciousness, an overflowing of life. Unless it is the effect
of an expansion of consciousness, service is nothing but a
barren reaction. Most of our efforts to give personal help to
others in solving their problems, deteriorate into mere mental
perception in which we take on the drab and shabby
surroundings of the one in need. Misery may love company,
but not in order that it may vanish. We do people no good
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W!len we only intensify their feeling of unique and unusual
misery.

In all ages, libraries have been richly endowed with
volumes discussing human ills and miseries. We shall do
nothing of value if we add to them by following the windings
of the mind in its passionate instinct to avoid understanding.
The mind has long sat as ruler of discussion and fears that its
dominant place will be transferred to a higher attribute
of consciousness, so we little realize how cunningly it
maintains a ceaseless effort to divert the consciousness into
the temporary comforts of blind alleys of thought. As long
as we approach the problem of service under the impelling
influence of the mind, we must inevitably lose our way in the
labyrinth -of conflicting needs and demands of form. Only by
following the thread of life can we come. to any possible
solution, so in desperation the mind would cut even this
thread, rather than abdicate its central position. It weaves
intricate systems of reasons for action, services to be rendered,
vet ever fights shy of admitting the possibility of releasing
life as the true solvent. But once life is free to come into its
own as the cause of all actions, thoughts or feelings, the mind,
like the spirited steed that it should be, proves a noble com-
Panion and servant.

Let us reiterate once more, Pure Love, in action, is
Service, but let us not confuse service with mere deeds. The
less that our love is a cause, the greater the necessity for the
performance of deeds to prove its existence. Pure love does
not concern itself with deeds. It simply pours forth in
service as a spbntaneous expression of itself, for it can do
nothing else. Service. that is not a free, unshackled release
of life, creates reaction. [Everything that creates reaction is a
hindrance, a bondage. The Teacher calls from us no reaction
directed upon himself. He stimulates and fires us, but creates
no desire to become like him, or to lavish intense persona
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service upon him. Those who react towards him, have not
recognized the Teacher. Life fulfilled in him calls to life in
us, and because of the perfect equality of nature there is no
reaction. Life.in us, bound as it has been by false systems of
thought, make-believe canons of spirituality, crystallized
channels of service and duties, springs to attention in his
presencé and strains at the leash. Woe unto those who, by
false reconciliations, abject compromises with comfort, fear-
some reverence to preconceptions, force life back into the
cages of their beloved beliefs ! In awakening and kindling the
~ flame of life in us, the Teacher exemplifies the perfection of
service, '

As love becomes more and more pure, more incorruptible,
more impersonal, it cannot be aloof or diffused. It burns with
a greater intensity than ever as it becomes more clearly a
cause, while its expression becomes increasingly spiritual.
No wonder that there is confusion in the minds of those who
are as yet merely theorizing as to love of their fellowmen.
To them service is still a matter of duty, and love is only a
reaction centred in the worlds of form. It matters not that
these forms include lofty ideals, moralities and virtues. Only
by being to the utmost his own unique perfection, can one
individual help another. Only love, as a cause, can rise above
deeds into the realm of pure action, true service.

THROUGH BALANCE TO
BEAUTY

By M. A. ANDERSON

E all know the delightful experience of meeting people
W whose personality possesses that somewhat indefifl-
able quality known as ‘‘ poise ?”  We never feel ill at ease in
their presence, because they seem to sh.ed an atmosp%lere of
serenity around; consequently no friction occurs with the
jaded nerves of others. Such people always seem to say the
right word and do the right thing at the appropriate moment ;
they can therefore meet each man on his own ground and so
can help him more effectually when needed. They are
harmonious people, whose very movements often appear to be
rhythmical. . . .

On analysis it will be found that t.h(-ilr minds are sin-
gularly free from the fear-, worry- and suspfcmn.-chara.cterlstlcs
that are well-known to have an obstructing, 1m;?ed1ng effef:t
upon man’s inner nature. Hence, no doubt, thfelr success in
having acquired this eminently desirable quality of se.rene,
balanced ““poise”. Through its aid we add beauty a}nd joy to
life. Harmony is thus brought into all our surroundings. I'ts
presence implies the absence of all waste of energy in
physical and mental directions. It .en'ab.les fundamen'tal
spiritual attributes to manifest, because 1t 1s itself a reflection

of unity in higher planes.
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“ As above, so below.” One-pointedness or single-mind--
edness may be achieved through making contact with the
source of our being: harmony or poise is the resulting factor.
Like a compass with its needle always pointing to the North,
it never goes astray. This balanced equilibrium brings in its
train its partner equanimity—a self-reliant quality we some-
times call “ presence of mind”. They produce a sense of
proportion which we name ‘justice”: so we see that one-
pointedness is triple in nature, for it reflects the divine Will,
Wisdom and Activity (or Thought). We can take courage
since the race of man is divine. Having realized the
potentialities, we must next grow into a state in which this
essential equipoise may be brought about. First, let us
realize that we are living in ‘‘the Eternal Now,” but are
connected in series with our source. ‘““Every good gift and
every perfect gift is from above, and cometh down from the
Father of Lights, with whom is no variableness, neither
shadow of turning.”

Now let us be practical. It has been shown that we
have to work from our centre outwards in order to develop
this harmonious condition of poise and serenity. The question
next arises, “What can one do to produce this alignment
between the inner and outer man?” Many find that nerve-
tension blocks the way. Then we must apply our knowledge
to eliminate that tension. Self-knowledge is the first step,
and this must be followed up by a re-direction of energy or
“ sublimination ”.

(1) Right Thought is needed to give the mental poise.
Meditate upon eternal truths, preferably in the early morning;
ten minutes is enough at first, but it must be done regularly,
or the rhythm will be broken. Try to be still and visualize
a globe of light within the heart—a veritable fountain of
light, springing up into the knowledge of truth which is life
eternal,
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(2) Right Repose is needed to give the physical poise.
Put the obstructive states of tension to rout by the practice of
relaxation daily for ten minutes—preferably at mid-day. The
prescribed method is as follows: Lie down in a comfortable
position. Then relax every muscle-group in turn, from the
head downwards. Deep-breathing should accompany the
exercise, consciously absorbing vitality with each breath. (It
is easier to relax while one exhales.) Over-concentration
must be avoided. Once the whole body is relaxed, it should
be kept so, but for not more than ten minutes at first. It will
be a help if the mind is allowed to rest in the thought of peace, -
or some phrase or verse may be used mentally to tune the
system in that direction.

The above outlines a psychological process which adjusts
our vehicles and so assists metabolism. There is not room in
the mind for two opposing kinds of thought at the same
moment. A constructive type of thought will expel the
undesirable, effete thoughts and enable the all-powerful inner
Peace to manifest itself. This it is to ‘“rest in the Lord,”
with strength renewed ; this it is which will in due course
bring us into the one-pointed, poised Balance, Health, Sanity.
Speedy good results can be gained by persevering practice
of this two-fold process of mental alchemy : it has a sub-
conscious cleansing effect. It transmutes the life-force into
active powers, and directs it into right channels. The resulting
sense of wholeness ought to increase our efficiency in the
outer world, and give us an inward assurance of peace among
life’s changes and chances. The individual soul becomes
attuned to the universal order.

Now let us take it for granted that our efforts have been
crowned with success. The oscillations caused by the
swinging backwards and forwards to extremes of feeling have
been duly stilled. The point of balance has been found.
What further possibilities remain? What new heights have
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we gained the right to scale? Let us turn to the sayings of
Mr. Krishnamurti :

When the mind is tranquil . . . When the heart is
chaste . .

You vs{ill.disc.over a world bevond the illusion of words . . .
Therein is the unity of all life.

Therein is the Silent Source which sustains the dancing
worlds.

At the point where harmony is established, a marvellous
stillness may supervene. Then the Avenue of Beauty is
found which merges into the *“ Pathless Reality . But we
can only grow into the way of seeing and loving it when
serenity and poise have been built up in our hearts and
minds. If we open our souls to the influence of its indwelling
presence it will surely irradiate our lives with joy. Beauty
proceeds from and is one with intuition, “the whisper of
the spirit,” and Mr. Krishnamurti reminds us further that:

A perfect harmony of emotions and of mind is necessary, so
that Intuition, the voice of your true Self, can express itself . . .

When every word, when every person, when every passing
cloud and all things of earth give a new meaning, have a different
song, a different pleasure, and a different happiness, then you will
be able to enter that Kingdom of Happiness

When you see a statue, which is the perfection of human art,
or a fair vision of the mountain-top in the light of the evening sun, or
the sheen on the wing of a fast-flying bird, or a strong tree set
apart . . . that very moment you must dwell with that beauty, take
it and keep it as a precious jewel

Let us all go to those heights where there is perfection, where
there is beauty, where is the sense of oneness.!

Each ray of that one Beauty is an avenue for individual
approach to the consummate beauty which is their common
Root. This foundational unity has been clearly explained by
Bishop Leadbeater in one of his talks:

All the beauty and glory of the world as we see it, in the

earth and sea and sky, is nothing but part of the one Divine Beauty ;
and as we rise from different sub-planes, from level to level, more

1 The Pool of Wisdom.
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and more we see that beauty opening before ulsf un;il we learn to
see all beauty through one beautiful thing. It isall one.

And again:

Do you not see that as there is but one Love, so l}hearxfs:asiitmil;
one Beauty ? Whatever is beautiful, on any plane, is soh ei%s ise it 15
part of that Beauty, and,if it is pushed back far dex.xougd ’through e
tions will become manifest. All beauty 1s ofH Go : an
Qualities the pure in heart may always reach Him.

It behoves us to remember that no beautiful thing l.iv?s
for itself alone, for all things are complementary. This 1s
finely expressed in a Sanskrit saying:

i beautiful.
the lotus the water 18 made more 1
g:ﬁ:ﬁ:ﬁ g% th: water the lotus 1s made more beauhfu]l.)eauﬁful
Because of the water and the lotus the lake looks more .

So do not let us ignore the loveliness of even an indivi-
dual flower. A single rose may be t.he appointed a\.renue
through which we shall enter into the Kingdom of Happiness.

UNITY

! ‘o music, architecture,
THERES B ot At (;gama, poetry, sculpture ;

In dancing, painting, dral otry, so D el
’ t one Truth: its syn ;
\Ti\?ﬁ;gesirf) lz;ll aspects find one common channel

! ty fills the plains and prairies, .
'é‘{:_ere : bl;ta(;xn; s%z?ﬁilds, rpountam§, nverst, ;alleys ;
Thfrsé»:el?ut one Wisdom Wh1hch agh ia;tc}lxls &c;r.r v

i nding through ea ay ;
'ITt}SI vat’.le&fg gg: %ﬁir, force or kindling f_u'e.
Thgi‘i':elts the ice or builds the crystal spire;

s Lord the Sun,
There’s but the Unity : our ile ages run.
Both Centre and Circumference while ag M. A A,

1 The Buddhic Consciousness:
17
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HEHtavtv}:) p{;mes here dealt with are the only ones used in
e 3g o a . og. The Pratyeka Buddhas do not go beyond
e o bosmlc Plane. They have conquered all their material

s ut have not yet freed themselves from their mental
and spiritual desires. .
g };rar.la and .the .Auric Envelope are essentially the same
ol ga'llfl},)'as ..vaa., it, 5the A. E,, is the same as the Universai
. is, in its 5th Principle, is Mah in i
. ‘ ) at; in i
Alay;.l (The.: Universal Life is also Seven-principledl;S b s
) ;’z‘hc{t s the.hzg/fest. entity in [the] Cosmos ; bey‘ond this
o nt(;) isz.zm;\zr Entity d, it 1s of subtlest matter [St;kshma] In
. is Manas, and the very Logoi i i
PR y Logo1 are less high, not having
The Manasic Entity wi
y will not be destro
yed even at th d
of'the Maha Manvantara when all the Gods are absorb de ‘;“
will emerge from Parabrahmic latency rbed bt
niSCiS;zl:cm;ltsn;ss i; the cosmic seed of Super-Cosmic Om
. as the potentiali ing 1 -
e e, potentiality of budding into the divine

Rude physical health i
was the case with Swedenbolrsg.a drawback to seership. This
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[CosmIC PLANES: SECOND DIAGRAM]
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WHAT ADYAR STANDS FOR

By A. J. WILLSON

ACKNOWLEDGED or unacknowledged, the teachings of Theosophy have
to-day a world-wide influence., Science, art, ethnology, religion,
even materialism itself, have benefited by the big ideas promulgated
by the Theosophical Society. The ends of the earth, the heights of the
hllls.and the secrets of the deserts are being explored, and discoveries
fall into natural sequence when the light of the outlook of the Elder
Brethren makes dark places and things clear.

We need not therefore be surprised when strangers bear witness,
as_they sometimes do, to the power and peace of the atmosphere of
Adyar. It is charged with the influence of our Elder Brethren.
What are we residents doing to carry on and spread that influence ?

In past years learned and powerful men and women have studied
here in Adyar and have gone out into the world to deliver the
message of peace and brotherhood, according to their individual
conception of the wants of the world. We repeat: What should

Adyar be doing ‘now in order to increase its usefulness with each
succeeding year ?

. Adyar’s cosmopolitan character naturally has special difficulties
in food, housing, etc. A man from northern India often finds the
hot spiced diet of South India bag for his health, and the same is
the case with those who.were born on other continents. To meet
this difficulty various buildings have been constructed—so that all
may feel at home. Cooks have to be very carefully chosen.

No one can reside in Adyar without the permission of the Presi-
dent. We think that g monthly or quarterly register of all who
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Many of us realize that we stand to-day at one of the critical
points of our Earth’s history. It is a period when certain pqedorm-
nating tendencies will decide whether man, and with him, all
animals, plants, minerals and the deva world in general, can make
.a step forward in evolution, or whether all will gradually retrograde
from the point now reached. The scraps of ancient history that we
possess and the archaological researches that have been made, notably
the remains of many fine cities built one over the other at successive
-and widely separated time periods, all prove that progress and decline
.are a rhythmical sequence in the work of helping those various grades
of evolution that go to make up our world. Happily it seems possible
that, at the present time, the teachings of the Elder Brethren of our
Race have so spread abroad the main facts of world-evolution that the
need of world-peace is widely recognized and will help all to evolve
more quickly. The days when the fighter was the only hero
.are over.

The first material step towards the formation of the Theosophical
Society, as we know, was made in America—that melting-pot of
zaces, black, white and brown; but the central point of the Society
was fixed at Adyar, a convenient point for a World-Centre, situated
in this land whose inhabitants, fallen as they undoubtedly are, have
-gtill that mass-devotion to the ideal that makes them a potential
instrument for helping all the world. It is not by accident that
some of our prominent Elder Brothers now wear bodies of Indian
birth, or that Adyar is the home of our President.

Certain spots on the Earth’s surface have long been magnetized
.as centres of potential force, and Adyar was chosen to be a Centre of
work and influence for our Elder Brothers when they planned what
is now the world-wide and all-embracing 'heosophical Society. Men
.are everywhere busy thinking to-day ; and they have to decide between
blind Martian materialism on the one hand and open-eyed glimpses
into the inner ruling of the world on the other as their main guides
for conduct in the future. We are thankful to realize that, in spite
-of much retrograde working, the latter aspect seems daily growing
in force, and our gratitude to H.P. Blavatsky and to her pupils for
their self-sacrificing work increases as time goes on.

A FOOTNOTE ON MAYA

MAvYA is translated as “illusion”. To say that our world—or aII} thef
worlds visible and invisible—is illusion 1s so annihilating cifa t(})xmt‘
experiences, and also of all our hopes of m.d1v1dua1 1mmortf; }:ty, ?d'
instinctively the mind seeks some explanation to prove that the wor 4
is only * relatively ” an illusion. I should like to state my persona
experience that the world is indeed Maya, an illusion,

i Ity which
F [ have possessed a strange clairvoyant facult;
sees f}?én iﬁvbi?ilble, night and day, with eyes open qu with testzhe:
closed. There is no need to concentrate to see it; it I1s se;ten aTh's
same time as I see the ink appearing on this sheet as :;vri e. o .11
invisible which I see is not the etheric world, nor the astral world;

do not know what “it” is.

i i - f all things.

“It” i re, at all times, a moving sub«stans of all '
“It” Ilts liZhE!tve{sy‘;vn}:)%ement of a strange kind. If one could lr?a%}l]ne
oneself to be a molecule of water surrounded l()ly }I;Qllllons o dothe]'g
molecules, and all of them tossed up and down an this w?trhqn ] .t?’
way by a ’storm, then faintly one might realize the nature of this “it ™.

It is certainly a writhing molluse " —that postulate by Einstein of

; ; d be. But also, as I try to “ focus ™
what fourth-dimensional matter woul Bt s, o seopie moving

upon it, it i tly changes into myrl “ ‘- Koilon **
Dipr?;loigt’slt)f lﬁthn irllr a great dark—perhaps the bubbles in Koilon
of Occult Chemistry.

: i i live-ness sometimes

This “it” is alive, terribly alive. Its a . >

wipeghlcsjut 1tthe lzonsciousness of everything else. I have ?b fair

command of words, but finally, fundamentally, canncgc éiescrl e i,
this the most persistently alive thing before me night and day.

i ¢ o ”  Everything else is verily Maya. - The
tableIt alts vtv};]eicﬁnlly w;(ia?;,ltiny pen, my hand, the vy‘a_lls’,' the furniture,
they simply are not. It is not ‘merely that this * it ” penetrates all
things ; far more than that, nothing exists but it. Certainly my eyes
see thé walls, the furniture; yet as my eyes see, my other faculty of
seeing (both sights working simultaneously) proves, utterly proves,
that there are no walls, no table, no hand. They are not even concepts.
All things are A-sat, Non-being ; it is not merely that t.he}} are
not even like a transparent glass through which one sees this “it”;
they simply do not exist. My physical eyes see them ; yet my



136 THE THEOSOPHIST APRIL

-ponsciogsness is forced to say that they do not exist. They are
just plain A-sa¢, Non-being.

If, then, as my strange faculty looks out and notes all things as
A-sat, Non-being (even as I walk and feel the resistance of the ground,
go_in and out among the other walkers, dodge this or that resistant
ithing ‘}Nhlc,l") might hurt me), what then am I ? I do not know, except
that 1 am ", C_ertamly every bit of this my body is A-sat; the hand
* which writes this has no “* reality ”; there is proof positive of that to
me night and day. All things, all beings, even all those whom I love
most and without whom my life is meaningless, even all these, as
I look at them, are just not, for they are A-sat,

A Ye'g I live, and act, thoroughly alive to a world which is A4-sat,
.Non-bemg. That problem I shall not try to solve. But I do want to
bear test1§19ny that when the old Indian philosophers spoke of the
world as * illusion,” it was not a mere philosophic saying in order o
wean us away from worldliness. ‘The world is Maya, for there is
only one “it,” and all else is verily a Maya, an illusion. The
experience of experiences ever before me is that—Maya is.

C. J.

WAS IT A DREAM?

DEeATH, that sure event in every human life, with how much
apprehension and awe is it not anticipated by nearly everyone, as the
supreme Mystery, perhaps as the greatest of enemies ?

Still, all-absorbing Mystery though it be, it cannot be anything but
-a friend, even a divine Friend—so was I taught (or so I believe) long
years ago in a dream. This supreme Mystery was unrolled step by
step, before my intensely interested mind and, maybe, it will be of
some interest to others who have not had the same expex:ience at first

‘hand, '

I saw myself lying in bed, mutilated and swathed j but
I felt nopain. Suddenly I was filled with an overwhelr:]?r})ga ?rflijiiss’siéln
that Death was approaching, bearing with it a wonderful peace and a
deep_serenity, and a soothing lull of all activities of the senses. Only
one idea pertaining to outer things was left in my mind—that my
‘mother, whom I could see in the other room, might he frightened on
finding me unexpectedly gone ; therefore I wanted to prepare her and
tried to speak, only to find that my vocal chords were already
paralysed. Then I left the matter as unimportant and lay waiting.

b

- 8woke, finding myself lying on a
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Now I noticed that a small, greyish cloud, about as big as a hand,
and fastened to a thread of the same substance, was issuing from
my left side. It grew rapidly and eventually became as big as the
body lying on the bed, taking the shape of same, still bound to it by the
same thread. What absorbed my interest much more, however,
was the astonishing transference of consciousness from the dense

rain to the etheric brain forming in the air above the head, which
transference took place in the same measure as the etheric form was
shaping itself. At last, only the least flicker of consciousness was
eft in the dense brain, whereas I could think with the finer one
much more sharply and clearly than I had ever been able to do

during my whole life.

Suddenly something happened when this point was reached and
the etheric i’orm became perfect. The thread was severed ; still,
some few, tiniest fibres remained, through which a shadow of con-
Sciousness was vet left in the physical brain. Now the etheric form

egan to move like a balloon tearing those last, thin fibres and con-
Sciousness was suddenly extinct in both the dense and the finer

rain,

* lasted, I do not know, but sudgienlyl
lawn and looking on a half-circle of

Deo i "1 scanned their faces trying to remember
Y wirrounding me 1 took in, as with my whole being,

them, without success however. vit
' : sky with the shining sun, the flower-
® Scenery about me: the clear dark woods. I had quite forgotten

st i istance, L on .
rewn lawn and, in the distan I remembered, in its entirety, the

what had happened ; but suc}ilcllex}xllﬁszi oacsed. and I was so overwhelm.

whole Mystery through whic § L
i i of it that I half rose and cried to
the Vith. the wonder and happ}‘n(e)is, [ have just died! You cannot

the ing me: . Lad!
imag?:gpgaov:ugggggrlfntﬁ it was !, when I was silenced by their kind

and knowing smiles.
Then I awoke—in my bed, in the middle of the night.

How long this *“sleep’

Was it a dream ?
as it a drea ‘ A S



UNION BETWEEN EAST
AND WEST

By A, RANGASWAM] AIYAR

To help the understandin
g of wh .
and West should be achieved, Wv: 53}71:31% }l]{(:lvgvi}?e Union between East

(1) The purpose of the sharp antithesis between Fast and West

(2) Those who can at
degree as the representatives o;}rgzesrtxta:g Vr\;eg:trded i a pre

(3) Why the Union bet
the sake of the world and how i?ggguﬁagte iggugf th(i)s important for
ut.

1. This antithesis did not exist during the

-eminent

ome rose into promi
cultures like thols)e ofmlir:ﬁ:: glg(;rgt vé?l;?dOId-world
in the O!d‘World, and Mexico ang P’eru 1 Ti’ Rab
not be divided off sharply into two divi fons New. B
mentary charapteristics. They were eparat
gngi cultural civilizations, having gachs_(:parate i
;zggtsﬁ but a:jlso possessing certain commz)rf ?::?ud
geiner under one genersa] i
C1v111za@ions ”. A modern Egurx('):)l;eavr:hcl)ih An ne l?e oelled ” Old-World
icgisﬂizlsﬁy thex? under East rather than W?s(:nif he h
leisurel gn‘tn;:lfi gn action, 3 rather unworldly atti’tude tov?,-s tg dquso'l Ak
o poncentration ul), and indifference tq all those t_ar.§  whic
physical comfort and pleasure and g ;ci!;:int1e§thwht1ch
’ without a

natural zest in the concrete as
! 0
general way be said to represent thep%zss?d fo the abstract, may in a

This antithesis is first seen histar:
b °n historically when
rgp;zéggltlisnga "t Sparﬁa’ came 10 sharp confljct withGlgzi?é the former
s iilenting te embryonic West and the latter the Easlt ’ Itebormer
3 tle m de_: in (Zﬁmﬁed when Alexander came into contact wi heIc ndia
aiter fo n 1?g exandria. Rome Succeeded Greec ar dwi)lt e
T B re flln °nse representative of the Wegt whil Pet ? omaic Egypt,

Intluenced by Greek cylture with Alexasdrig :;niatlsc c%ﬁ%fé,
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b_Ecame, in spite of the fact that it was not far from Rome, compara-
t“{ely symbolic of the East rather than of the West. During the
Middle Ages, the Saracenic culture came to enrich the West with its
Onrush of physical conquest and devotion to physical arts and
SClences. After the Reformation, the cultivation of concrete sciences,
l}e rise of European Nationalism on the ashes of Feuda}lsm and the
birth of the modern industrial era completed the antithesis.

The signs of the rise of internationalism which we see around us
are an indjcation that this cleavage of East and West is a temporary
flssure, to help the intense cultivation of two complementary sets of
Qualities or attributes necessary for the full development of hurqan
Civilization as a whole, but for which these antithetical qualities
Would not have been so well developed in the course of a little more

an a score of centuries. The equal importance of these two sets of
attributes for humanity, considered as a whole, can be appreciated
only by the study of human civilization as a unit. and not as if it
consisted of two separate water-tight compartments, East and West.

2. In the progress of this division as East and West, England
More than any other country in Europe or America represents
the West. To be a true representative of East or West implies a
Comparative stability in the upholding of their respective ideals.
England is such a stable representative of Western ideals in politics,
Sociology, arts, industries and commerce. For the East, India has
remained from time immemorial its most stable representative. Her
reverence for the One Life in all kingdoms of nature, her recognition
of human duties in all worlds and realms of nature from gross to
subtle, and her correlation of such duties with lives in the distant past
and the far-off future, however defective or imperfect the application
ot these to practical life may be, mark her off as distinct frqfn the West:
which is supremely concentrated in the present, ““the now’
Surrounding us on all sides, whether referring to this life, this world,
and the material prosperity and happiness necessary for making this
world a desirable place to live in. Besides, England and India
(unlike China and Japan) represent two branches of the same, the

latest, the fifth, or the Aryan race.
3. This antithesis is of a transient or temporary character, as
will be seen from the fact that a common synthetic human culture is

rising before our eyes, over-stepping the bounds of both East and
est. Internationalism is slowly and surely becoming a mightier

force than Nationalism, religious and racial differences are ceasing to
ivide men, distances are being annihilated by rapid methods of

locomotion and interchange of ideas. Therefore, it stands to reason
at this antithesis is only a means for the rise of a richer synthetic

th .
culture belonging to the whole of humanity, for which the past
twenty or thirty centuries have been a preparation and a prelude.

This synthesis can be brought about in the most effective way by
the equal co-operation of England and India, and not by their separa-
tion, But for this co-operation, the chief impediment is the giving of
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false or mistaken values to physical environments under which the
complementary qualities or attributes have been developed by
England and India especially during the past thousand years, and not
considering such environments as merely the field for the growth of
the qualities or attributes themselves. It is unavoidable that
physical might, political domination, superior organization, material
wealth and prosperity, should figure as the environments under which
certain qualities connoting material efficiency have been developed
by England ; and political subjection, indifferent skill in organization,
and a low scale of wealth and prosperity, have not been serious
obstacles to the development of those qualities which has been the
lot of India to conserve for the humanity of the future,

A few outstanding facts connected with India which anyone who
runs can read, apart from philosophy or metaphysics, will show what
she can contribute to the enrichment of humanity. Avoidance of
flesh as food and non-indulgence in alcoholic drinks have been in
India for thousands of years not merely matters of individual
preference but ideals for the whole people. Whatever view one may
entertain as regards the soundness or efficacy of Mr. Gandhi’s politi-
cal method of ““Non-Violence,” it would not have been possible for
any other country except India to show such remarkably little mob-
violence in its country-wide adoption.

In giving true values to the qualities developed by either, and
giving a subordinate place to the passing environments under which
these qualities have been developed, a certain mental detachment and
a comprehensive view of the needs of humanity as a whole would be
requisite. The assumption of an air of superiority by England over
India will be out of place. Also we can see the offensive puerility of
expressions like “the white man’s burden,” “ England is a trustee
for India and her millions,” “India will lapse into chaos when
England withdraws from India,” etc.

When England meets India as an equal, with an understanding
that the exchange of their respective qualities is necessary for their
fuller growth, and that such fuller growth is necessary for the union
of East and West and therefore for the progress of humanity as a
whole, India cannot afford to sustain loss by disconnecting herself
from England, just as it will be against the interest of England to
disconnect herself from India. This lesson must be pressed home,
whether in India or in England, to the attention of all serious and
sober-minded citizens; and the result cannot but end in India and
England working as equal partners in a political commonwealth, for
their mutual benefit and the benefit of the world as a whole.

CORRESPONDENCE

SUGGESTIONS FOR IMPROVING THE
THEOSOPHICAL SOCIETY

DEAR MaADAM,

f blaming Krishnamurti’s teachings for the confusion
whig}r;sf;aigtso in the S%ciety to-day, would it not be wiser, espgec1ally
in the case of those who have their own reasons for agreeing with his
teachings, to try to apply them to the problems confronting the
Society ? - .

Taking the quotation—Orthodoxy is set up when the mind and
heart are in decay ”’—this seems to me to point to the source of much
of our trouble to-day ; practically all of the great teachers of the past
have had to contend with orthodoxy, under one guise or another gnd
it should hardly be necessary to remind members of the Theosophical
Society what a strenuous effort it cost our two courageous founders
to establish the Society in the face of the united orthodox forces of

theif fime G 1C il t peal to members
ils little for the General Council to ap
fearIIetssa;;altlos el):press their opinions in this respect when our leaders
themselves continue to issue literature which carries Wéth.lf an
inference that their writings an_d interpretations are The chfety s.
The general effect of a rank and file member express;lng alr{)y glf (tgrg?t
Opinion is to stir up ill-feeling1 followed by muc _tal 1 abo}; fe
necessity for loyalty to our leaders—loyalty to our ideals being for

the time forgotten. o otfer a suggestion to helo
ievi t the best of criticism is to otfer a 0
to r?rilég;l?ﬁeth(?efect, I offer the following suggestions for what they

may be worth. . .
i i i laims that

id ting grounds which c‘onﬂlct with our cla
our ’{“Obgr\;glgf Cf)iaiolngisg not the professmnyf a common belief, but a
common search and aspiration for Truth,” greater care might be

exercised in hlets (however commendable), with
ing books or pamphiets ino < 2 p
such castivon or Gogmatic tifles a5 * Ve Theosophist’s Attifude,
““Theosophical Manuals’’ ard “ Text Books on Theosophy,” e ol }‘:
not infer that the Society should not encourage or even assist wit
the publication of books of this nature, b‘}t .I feel it is nilpe{‘a’tll;lre
that the title should clearly indicate that it1s, for efx%x}r;p © h e
Author’s attitude to—" or *“ So and So’s interpretation ot Theosophy ”.
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(5) Printing articles in the various Theosophical magazine
which imply that it is an orthodoxy, such as “ The best Theosophist
are those who seeing the system is true, etc.”

.. {¢) And by lodges avoiding advertising titles for lectures sucl
as “ The Message of Theosophy ” where “ 4 Message of Theosophy
would serve equally well.

Also the definition of Theosophy in the magazine might be
shortened and made more flexible, somewhat on the following lines:
Theosophy is the body of truths which forms the basis of all religions
and which cannot be claimed as the exclusive possession of any.
Among the philosophies expounded by Theosophical Members or
(and) Writers many students have found light which renders them
an intelligible understanding of life, demonstrating the love and
justice of Life.

FraNk MasoN
To THE EDITOR,

In the article on * Unity ” by A. N. Ingamells, in the January issue,
page 242, the electric-lighting system of a city, furnishing electricity to
the various modes of lighting, whether by searchlight, street illumina-
tion, in the cathedral, home, etc., is used to illustrate the unity of life.

If to this, is added the realization that it is also the same electrical
force that supplies the different kinds of electrical appliances with
power, whether they be used for heat or cold, all for the use and
service of man, we may begin to see that the * so-called » good and evil,
that has occupied the attention of the preachers for S0 many centuries,
may be for the use and service of the Self,

Boston, Feb. 3, 1931 Fraternally yours,

FANNIE S. PRITZKER.

Dr. F. W. Harrison Lucas writes from Bhubaneswar controvert-
ing the statements of Dr. Annie Besant in the March THEOSOPHIST,
pp. 485-6, in the interview which she granted to Mr. E. H. James.
Dr. Harrison Lucas refers to a féte organised by Lady Tegart in
Calcutta in aid of the Society for the Protection of Children, which
raised Rs. 1,000 for this excellent purpose. As the husband of Lady
Tegart, upon whose life many attempts have been made, is the Chief
Commissioner of Police in Calcutta, Dr. Harrison Lucas considers
that Lady Tegart’s efforts show that the English residents in India do
much for the people. A second instance of such activity quoted by
Dr. Harrison Lucas is the Rotary Club of Calcytta, which admits
Indian merchants to its membership, and to which a Bengali gentle-
man has been elected as president for the coming year. Dealing with
rural conditions, and as an employer of labour for the Jast eighteen
vears, “with never an accident, any strike or disagreement, and the
very kindliest of feelings always between employer and employed ”,
Dr. Harrison Lucas states that the people come to her and say, *““If
we only had sahibs in charge of us, how we could get justice ”. In
conclusion she instances various outrages on Englishmen in Calcutta,
such as being spat upon, *“ and other worse practices ”’,

REVIEWS

The Inner Side of Church Worship, by (.}eoféreyI ?Odg(;nj
(Theosophical Publishing House, Adyar, Madras. Price Re. 1-8and 1.

himself by his books on
Hodson has made a name for is b -
F airi(?elzo'flffiiein Angels. They appeal as truth k?ecause.of their smcerxt(sir
and understanding, as if he were tuned l?y hlS- physical make-up an
consciousness to communicate with these intelligences.

This book too deals largely with Church worship in relatu;r;:tr;tl};
the Angels. Here they appear to actas agents of fo(r:i]es. etn})ﬁmself
from the Christ principle and from the heart of the r1zssary and.
They manipulate and ensoul these' forces whsanext/‘er-r1ecf:fect ey and
liberate them during the Church services, .ex-lhancmg t{1e1reas et on the
worshippers. It is said that the Angels utlh_ze thfa '<t1c 1vte a;l)aterialism
the priests and, by preventiod U0 o m occuzving the thoughis of the
fro ouring into the churc : .
conr;reL;ationgto too great an extent, they direct thefthogg&ts;réiigtu;;r
spiritual channels and unite all in.an atmosph:re ohorlee gious devoll .
which benefits not only the participants but the w

i tribution to the new science of
. the book is a valuable con
unseIenn i::rts arfd forces, and should be read by those. wh? thf:fn::z,f
vet directed their attention to this and have o ((i:oncepst;;); Zd he inner
side of church worship ; though the fact d?ﬂy : ::sm:zvelations vize-
ders for 1 .

1 3 hould prepare the rea its : t
st‘isttgla‘;is esasily flowing beautiful language; it will be of interest to

many.

Thus Have | Heard, by Geqffrey H(;dzo)n-
ing House, Adyar, Madras. Price Re. 1-4. ——
hibits remarkable characterist
In this book Geoffrey Hodson ex Dle character stics
‘ting in a serene happy mooa. se :
9f a per’fec:1 tefaihiz;ng;iing into the Occu}t and Splrltl.la] ltlfe.
1Esver1)-§ro‘/;'la;icimm(:andation bears evidence of having been subject toa

(Theosophical Publish-
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sincere and practical test. The pupil or neophyte is led step by step
to walk sweetly in the paths of men and of God and to dwell in the
Holy of Holies within in spiritual realization.

The book abounds with the life of a calm joyous spring-time, free
in the release of a new urge to blossoming, and deprecates the piety
of the secluded hermit or monk.

The second part teaches how to co-operate effectively with the
angels belonging to different types of work. Bishop Arundale contri-
butes a Foreword on Roads as a God-speed. It closes with a clairvoyant
glimpse of a campfire scene at Ommen with thousands of attendant
angels and a great Fire-Angel in the centre of the flame together with
other mighty Presences gathered around. A vision beautiful is here
described.

I. H M.

The Solar System, by Arthur E. Powell. (Theosophical Pub-
lishing House, London. Price 15s.) :

The author has already published many works on Theosophy and
his name is well known. The present is the fifth and last of a series
of works which will be of great help to a modern student of
Theosophy. The four previous volumes on the same plan are: The
Etheric Double and Allied Phenomena,; The Astral Body and other
Astral Phenomena; The Mental Body, The Causal Body and the Ego.
The various problems connected with man’s evolution, the position of
the Earth in the Solar System are dealt with in many works, and
there is no one single book in which all the problems are dealt with.
To quote the author, “up to the present no one book has appeared
covering the whole of this vast ground, describing both the field of
evolution and the streams of life which evolve in it as the ages roll
by. The present volume is therefore an attempt to fill this need.”
There is nothing original in the present work. It is only a com-
pendium, but is very well arranged. There are many charts and
illustrations to make the points clear. The author has drawn upon
the works of Dr. Annie Besant and Bishop Leadbeater mainly. When
they differ from Madame Blavatsky, he has given the views of
Dr. Annie Besant and Bishop Leadbeater. References to the various
source-books are given in the margin. Many details are omitted,
but the reader’s attention is drawn to all such cases. This isan
extremely useful book for all students of Theosophy.

C. K. R
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The Path of Purity, being the translation of B}xddhagho§ha's
Vishuddhimagga, by Pe Maung Tin, M.A., B. Litt. (Pali Text Society,
London. Price 10s.)

This is the third and last volume of the English translation of the
work. The text of the work was published in the Pali Text Soci_ety
Series in Roman transliteration about ten years ago. The first
volume of the translation appeared soon after and the secor{d v'olflme
was published some four years ago. Buddhaghosha’s Wprk is d1v1de'd
into three parts, and the three volumes of the translation follow this
division. The transliterated edition of the text is in two volumes.
Buddhaghosha was an Indian Brahman, who went to Ceylon to §tudy
Buddhist texts. Many of the authoritative works were then available
only in Singalese. Buddhaghosha translated many of these books
into Pali. The present work is an independ.ent work of the authf)r.
and not a translation. It givesa comprehens:we at‘:count of t}{e ethics
and philosophy of Southern Buddhism, whl'ch differs cons:dez:ably
from Northern Buddhism. Southern Buddhism doe_s not recognize a
positive eternal soul evolving and attaining perfectl.on. It accept's a
growth of life in the life stage, but it doe_s not recognize an evolution
into a stage of perfection through various initiations. It dcgas ngt
accept also the various stages represented by'chelas, Adepts, .odh1-
sattvas. Now that the work of Buddhaghosha is completely available
in an English translation, it may be rec_ommez.lded for .study to }1nder-
stand Southern Buddhism. In this conne_ctlon 1 wlsh_ to point ouf
that the achievement of Europe in the field of B.uddhl.sm and Pa_h
scholarship has been much more creditable than'thelr achievement in
the field of Sanskrit and Hinduism. Sanskrit remains purely a
subject for intellectual pursuit in European Universities, whereas

Buddhism has appealed to their heart. As such, this translation,

appearing in the Pali Text Society Series, has an especial value to a

student of Buddhism. C. K. R.

Fate and Free-Will, by A. S. Wadia, M.A. (J. M. Dent & Sons

Ltd., London. Price 2s. 6d.) X )

ies of Fate and Free-will have been generally
and gl: S:t?ﬁe-slg rilxgxtgi‘fr(:irrlxgled with rel%gious belief that any investiga-
tion with this background has beeq prg;udged. ' On the one h'ax}d. there
exists the fear and folly of imphcatu‘lg qu in the respon§1b1hty for
evil, on the other hand the cruelty u.nphed. in .the doctrine of pre-
destination is unanswerable. The mglorlty of inquirers have 1nvolyed
themselves in contradictions for this reason. The author, sometime

19
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Professor at Elphinstone Unj i
T ot Eloh € University, Bombay, belon
Do ey stylem II-; ate, an'd here contributes his quogtsa tgfthose “fho
o very | innumerébl e cons1'der_s that the immensity of th lrjea'sonmg
precludes the idea ffe COn‘lphcatmns held together ‘ h harmons,
of ireewill ; he ridicules that of choizclesal:c(}i1 harmony.
nd purposive

Serialism or the 1
aw of causaljty i L
stances ; h : . ity is sufficient ;
that help :;eil;fi, f}fpener}ce and environmen:e:iznt}for all circum.-
the fact that modeemersn 8grlse in the life of humanity ‘I*_I';hrefe ftorces
i urgery can ch . points out
into a ha . change an a
example oI;pZ ;EZPlonslble member of socieit:»fpl.:'::ar(;e tly savage brute
forces Seeminglyltzigfxf?t ?}? manity shews itself at ltxﬁéhxi Slmpl?
» Others far ercy o
Charlotte Corday or the noble Brutus in tgor::r can turn the gentle
‘ ssins,

The author s :
preads his net wide ;
Mozart to substanti n1s net wide in that he .
This latter, thse azlt:):: ]hxs theory in the realm ?)?Zisagletmh? and
time and space are cert 'alw ’.the_ puzzle of prophecies theve act_1 vity.
all the argumente of ainly intriguing factors. Ina s,ch I questxon. of
reviewed. Bergso r? tp}?:t I:‘ehgious and philosophical ot;ri]ykfaShmn
! ragmatist nkers are
suggest t : . s and ot .
Wlffre elsheazi ef‘;l‘;e-vgdl e).usts alone in the e(t)e?z; modern thinkers
dependence on t;’:; z'ige; in ot.her words in eXtriCatin;](;W’ and every-
a spiritual consciou; ea of f’“.me as a mere adjunct ofurselves from
. . ness of realizati A space, and 1
th . 1zation of s and 1n
hee iL‘::aecth_H, the .solutwn to the probleni: tcl:rlltz of the human with
Hinuos thatear;ZF:cttzlS;i ?s an inexplicable parado: fo'lIJ‘}r;d'
that cannot bo s nd fiction express entirely diffe © author con-
econciled with each other, so do fat renticfo s
’ e and free-will.

However

Religious Thought in Palestine i
. estine in the Tim ; T.H
Bindley, D.D. (Methuen & Co., Ltd., Leorffiorf OfPCr’frlsg b)y + Herbert
. ice 6s.

Dr. Bindley here seeks to bri
New ; ridge the gulf bet
e sstlailge;tst;:‘lmakn}g researches into the g?i?c;};elpld and the
ve hous life of the t;WS }n the c?nturies preceding the éh l_terfiry nd
e o sxemine inte :m rom this standpoint. Particul rll shan Era,
atmosphere in wh-efla 31 re of those days does he tr tar e 1o
prepares the stagelc d o lived. It is very fine ofsix'o that b
prepares probabilit'ean Ix_)Irowdes the setting and does nofc1 mbm hat he
up his own pictu; S e lets th.e reader judge for him (l)f a1 aild
b s Own knoWledand 1mpressions of that side of th " 'and bue
o toch edge and wide erudition gratefy] ack;ie‘;ll:i(ges. ’It‘0
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From the Wisdom Books and the Apocalyptic Books, principally,
New Testament, and

close pa}rallels are found with passages in the
expressions are compared with their origins. It is shewn how the
hell and visions of the

Messianic idea arose, and where the horrors of
The Assumption of

last judgment and end of the world came from.
sively quoted, and of

M0§es is the title of a book, that was exten
Whlc}} only a fragment remains, otherwise much light would be shed
on this question. Angelology and deemonology are ascribed toIranian

influence. In passing it is of interest to note how a people in captivity
developed the hope of future bliss, whereas free and independent
peoples are taken up with an actuality of present bliss both mundane

and spiritual.

~ The word Apocrybha,
}tS meaning until it stood f
Inner circle of believers tow
in Esdras XII and XIV ; then Origen use

be called later pseudepigrapha.

The Jews had always led a prof
Scribes who turned it into a minute regu
then different sects took up their own formulee,
was forever on the lips of all.

Time, travel and letter-writing are discussed, and a very interest-
ing chapter is devoted to the Lord’s use of the Old Testament, how

he affirmed or amended, or contradicted its teachings, and the
oyed its language. The author finds

instances are given where he empl
hat Jesus spent some time with the

no historical basis for the ideat
Essenes, though, as he says, ¢ when the message of the Gospel became
known Essenism disappeared. The greater light absorbed the

lesser.”

_ In that the book has an ex
is compressed in these pages,
of reference for all theological
py T. L. Vaswani. (Ganesh & Co., Madras.

signifying hidden things, gradually changed
or writings which were retained for an
hom they could be further explained, as
d it in the sense what came to

oundly religious life ; it was the
lation of every daily:action;
and the name of God

cellent Index and that much knowledge
it can be recommended as a sound book

students and general readers.

Religion and Culture,

Price As. 12.)

This little book on Religion and Culture reads like inspiring
lectures singularly well-expressed and clear. The author dislikes the
word religion, and its meaning “to rebind,” because of the bondage
implied, and prefers vision as being more uplifting. His chapter on
For too long culture has been

ttc " . .
ulture is a very I[ine one.
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confounded with scholarship or with some specialized art or
mind faculty.

The East is the birthplace of the Aryan race, which from its
beginning enclosed within itself the full outgrowth of spirituality.
Parts of itself spread to the West and have been learning through new
conditions, through strife and stress, external knowledge of the
external life. These have returned to their motherland and have
enriched her through their different religions, such as Islam and
Christianity principally. In order to realize the whole, the West and
East have to become unified more and more ; in balanced co-operation
will fruition be reached, then Vision and Science will be one,
standing for a constant renewal of life, and will result in true culture
with the great Rishis as rulers and guides.

Torchbearers of To-morrow, compiled by A.S. Satyarthi. (Ganesh
& Co., Madras. Price As. 3.}

This book comprises reviews of books and interpretations of
Vaswani’s message by various journals and people in different
countries, who have been deeply impressed by their stay in his

Ashrams. They all express their great admiration and appreciation
of his work.

The latter end of the book is by L. T. Vaswani himself and
voices his inspiring idealism in a call to the youth of India as the
torchbearers of to-morrow.

L H. M.

Great Words from the East, bs'r Mario Brandi. (Translated from
the Italian. Sperling & Kupfer, Milan. Price As. 6.)

This is a small neat book containing fifteen sentences from
Sanskrit, nearly all of them from the Upanishads. The text is
printed in both Devanagari and Roman transliteration, There is an
English translation and also explanatory notes in English. The text
is printed on the left side and the translation on the right side. The
text and translation are in green ink and the notes in black ink.
There is nothing more to be expected for artistic effect. Iam sorry

to note that both in the Devanagari and Roman transliteration, there

are some mistakes.
C. K. R

Theosophische Studien, the bi-monthly organ for both the
German and Austrian National Societies, which is published
at Disseldorf, Germany, is now in its third vear. Glancing
over the volume for 1930 we find some very interesting articles
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such as: “Do we still need a Theosophical Society?” bg
Dr. F. K. Steinberger. Different points are brought forward an

looked at from both sides; in formulating an answer to 'tl;e
question whether such organizations as the Thfeosophxcal Society
are still necessary, the writer says that t.here is really onlyhpne
way : individual intensive work and individual profeund searc ing,
without leaning on others. Organizations, though, can gl've an
impulse and point out part of the way, but each must find his W?asi
and his goal for himself. We should alvs{ays remember the sp;ilh

aim of the Society, which is the realization of brofherhood gnt e
unity of life. There is no need to worry abqut the right of exis ei[r;::
of our Society. The future will show. It.1s' the way of natuffh ¢
whatever has no life in it, perishes. But this is not the cas;an1d 0\(1)t
organization, which has still many problems to work out. " e ot 20r
know what we may have to do to-morrow, but we have suf 1(;1e]r11 f :
to-day. We should therefore go forw_ard quietly and xiuré)osve ully, a

individuals and as an organization, and do the work of to-day.

Frau Olga Ebstein writes about Jacob .Béhme, wh?:h tshg)ul;iuksyz
of interest to students and non-studepts alike ; to the 1is ;h efatter
more light may be shown on the ob]ec_t of their s'tudy,f tc;l lcz,fe ftor
because they are given in a few pages 2 bird’s-eye view of the

teaching of this mystic. '
Dr. J. M. Verweyen, the General Secretary of the %ﬁeosop}}gz:i
Society in Germany, writes on The Cr}51s in Ehﬁ cer(::iofered
Society ” and his observations are 'wort'h beﬂng carefu ytho Vvor]d’;
Another article by the same writer 1s: Ch?rige 1r;l.CheiS orld's
Outlook.” It is difficult to quote from the artic ;, :;v 1Th° s rather
long, but those who know German sh'ould reat ; ntag} act that
Latin script is used instead of German 1s a griz;l a :Zazme o those
of us who are non-German'! We hope that the m
e ber of the Bulletin Théosophique, the French
The February num éosobhque, the French
ici ‘ns two letters by Mr. Jinaraja or
:‘ff'll(t:iz; oirfarl;e;;:baelzs We notice tha}t the ’Frencdh _(;ffxcccliioc;raglai:
regularly publishes some news _from Adyar; othe;rs _Jo 1e :,)er sionally
and some, as far as we can judge, never or haraly

Adyar o |
: T he Ned.-Indie a

i i v number of Uheosofie n ) I
e i i e F‘?I')I?};l:(fsophical Society (Neth. Indies) 1n.the
The origin and aims of the Socxgty
bout the Socieiy in Neth. Indies.

reprint of the article: (
Encyclopucdia for Neth. lndtes:
are stated and particulars are given a
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We find among other information, that the Section publishes three
periodicals, two in Dutch and one in Malay ; two more periodicals in
Malay and Javanese are published privately by members. The
Section also has a fund from which assistance is given to students
who have not the means to pay college fees, etc. Another fund, with

a capital of 100,000 guilders, helps Theosophical undertakings of
general social interest.

The new name of the monthly, published by the Theosophical
Book-Concern at Batavia, is De Pionier, dedicated to the spiritual
ideals and problems of our times,

J.

The Winter Number of the Service Quarterly deserves mention.
It is the best modern review of human affairs. It is full of hope and
high endeavour. It is interesting from cover to cover, and needs only
to be glanced at to be appreciated and to arouse enthusiasm to go
and do likewise. Some of the subjects dealt with are: human and
animal prisoners; capital punishment; business reforms; dietetic
advice ; and reforms of every description. It is gratifying to hear of

the success shown by the zealous and efficient workers of the =%

Theosophical Order of Service in many parts of the world,

Vaccination Inquirer and Health Review is the organ of the National
Anti-Vaccination League. It collects reliable data regarding deaths
due to diseases as compared with those due to vaccination. As usual
the figures are arresting. The length of time various vaccines render
the human body immune is to-day a constantly changing factor.
Small-pox inoculation is discussed, but one hears from America that
without inoculation the disease is cured in t{wenty-four hours by
intensive applications. The Minister of Health of Australia, it seems,
himself proposed a new Health Bill to abolish the remains of
compulsory vaccination, and he is proclaimed asa new crusader under
the Southern Cross. Many interesting items of news in connection
with these subjects are related here.

In the March issue of The Occult Review appears the first part of
Mrs. Besant’s “ Memories of Past Lives”. In her comprehensive and
able writing, particularities are detailed illustrating and justifying
her theme, and comparing them with the discoveries of modern
psychology, sub-laws comprised within the general law.

Edith Harper has some observations regarding a new book on
The Cat in Religion and Magic by M. Oldfield fHowey. The cat
transports one back to Egypt, where psychic worship assumed such

4

1
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i iumship,
freat dimensions, whose descendant was medlaehva;f r?&dlélangeri’.
from which modern spiritualism %nhents. muizsearches into the
Dion Fortune seeks to find helpers n -makllr?‘gdr ove’s learned and
Many magnetic centres in Gre?t' Britain. 't:elgfr He goes into his
very stimulating article on Relatwlty-refumilt “we come out by the
s philosophically dan'd "ma;? zmsﬁﬁ alrlld according to modern
sam entered 1n . . L illusory as the
Sciescjotfxa’t‘::r an illusion, then mlnd'greahons arte ;ielxlrleunst 13’8 from
“ fairy ’fabric of our dreams,” but this doesn'?so As before, all is
sudying their qualificationst_ang The: f)l;rlifn;firaéox in which we are
real and unreal at the same time—

allowed to take refuge. .
A. E. Waite, a rare scholar with a fund Owa}idi i(vt;l(;;zl(;;i.ggj
takes 'up‘the stu:iy of Jewish Kabbahfn:ltanads;cgit othaat’ T
. i a ’ .
Schonfield  deals with another lmI\I/)I:\rrch number, together with the

ici in the Talmud. This. : int out
S;:Seilvt:sri!; ff?:l]t o(; thought-provoking material, and helps to poin

i will
the trend psychic and occult science ought to take, which

abol S]l 0 1 lle un oW i i .tant

. . 1 phenomena, it
:iatxl:ecSg?hgigiizzagéogzliigs a natural advance and not an abnormality
I. HO M.

of diseased minds.
. 1 t1,
The Star Bulletin for March contains a poem by Krishnamurti
e Star

PY I . d
« [ ife’s Problems” in questions an

instalment of “Life’s o

::d . furf.[‘h}ferselnqsuestions and the answers to btlhemS r:aa;g:doalzve ink

: swers,- 1§: it so often happens that t}{e pro erx} raised have not

s(t)ll: olr:ihs Sead’e; before and his attention 1s§ra\\%vfn (;Zhouese o et e
uc e re ) e . 5

i awake. Mr. E. [odet .
glru it Eontlnggilzf ::tt?;:; on “ Man, Nature, Reality, in the teachinds
St o1 a ser1

i : . thorit iS
I:I‘lSh . wW i]lai 0 au

t t's exercise. . .
. re purely a studen :
claimed for the articles. . . Theya ~tal attempt to give an an-

i taken as an experime 4 Krishog.
o serlei mayestztieon: What is the great new ti:.llx:g] at:gu;oinrtlionas
;ﬁiﬁ-,ton:e:sagz ? What will future ages be mostf tlh : sypiritual life’? S
his ot;:standing .contribution to the philosophy o

J.



BOOKS AND MAGAZINES RECEIVED

Religion and Culture, by T. L. Vasvani ; Torchbearers of To-morrow,
by A. S. Satyarthi (Ganesh & Co., Madras) ; Forty-fifth Annual Report
of the Bureau of American Ethnology, 1927-1928; Forty-sixth Annual
Report of the Bureau of American Ethnology 1928-1929 (Smithsonian
Institution, Washington, D.C.); Religious Thought in Pualestinein the
Time of Christ, by H. Bindley, D.D. (Methuen & Co., Ltd., London);
Inter-Communal Marriage, by A. H. Jaisinghani and Others; The Gita
and the Koran, Akbar Ashram Tract No. 6 (Bharat Printing Press,
Karachi); Clairvoyance and Thoughtography, by T. Fukurai (Rider &
Co., London}; The Twelve Principal Upanishads (In Three Vols.) Vol.
1, by Dr. E. Roéer; Talks on the Path of Occultism, by Annie Besant,
D.L. and The Rt. Rev. C. W. Leadbeater (T.P.H., Adyar); Our
Glorious Future, by Johnhett; Heal Thyself, by Edward Back, M.B.,
B.S., D.P.H. (C. W. Daniel, London} ; Pamphlet: Vivir la T'cosofia, by
Santago Arquallo; Booklets: The Christo—Buddhist Friend, he Main
Text of Buddhism, Open Letter to the President * Buddhist Lodge,”
London, Christo-Buddhist Union of Non-Ritualists, The Unity of Asiatic
Thought of All Reli gions, by Bhagavan Das (T.P.H., Adyar).

The Pioneer (February), The Vaccination Inquirer (February),
Heraldo Teosofico (December), The Vedic Magazine (January), De
Theosofische Beweging (February), The American Co-Mason (January),
Bulletin Théosophique (February), The Canadian Theosophist {January,
February), Theosofie in Ned-Indie (February, March), Stri Dharma,
(March), Teosofie en el plate (January), The Madras Christian College
Magazine (February), Theosophische Studien (January to October, 1930),
World Theosophy (February), The Indian Review (February), Theosophy
in India (February), Bulletin of the Museum of Fine Arts (February),
The Beacon (February), Toronto Theosophical News (February), The
Maha-Bodhi (March), The Hindustan Review (January, February),
Star Bulletin (March), The Dayadbagh Herald (Octobe<s ~January,
February), Persatoean Hidoep (March), Theosophy in New Zealand
(January, February), The Calcutta Review (March).
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THE THEOSOPHICAL SOCIETY
FINANCIAL STATEMENT

The following receipts, for dues,'from lit}t December, 1930 to
10th March, 1931, are acknowledged with thanks:

uaL DUES AND ApMISSION FEES

ANN RS. A. P.
.. 4610 0
.S, in Jugoslavija, 10% dues per 1930 . osi 5021 . 75 3 8
" o T o ug d 107 dues per November9 » 46 14 0
hom Englan R, 1930, 83100 i .. 48140
M T A S hanghai, dues per 1981 &105, o0 13 6 0
Sel;;or. Paulino Diamico, Brazil, dues per . 610 0
M. Duckering, dues per 1931 (part) o\, 4 o D18 0 0
T.S. in Argentina, 10% dues PeT -2 0 i o, 1930, £8-9-3 ... 1111% lg %
o England » » :: 1930, £3_12{50 id So%
n o EBVDL ) America, 107 dues per 1930, and duesof )
m G’hnattached mel’r(libeerss,peieiéz'l’ £1_0_(] wee lg g %
Madame é S{i]lf: %Z?’Tal;guay, dues pev:£119816 £1-0-0 R
Sens Paulin Diamico, dues 865 1o 5™ 185 2 3
T.S. in Brazil, 10% dues per 1930,
DONATIONS 000
Mr. B. D. Mehta, Bombay . 1}}% % (1)
T.S. in Jugoslaviia - -16-6
: Trieste, £10-1 . T 75 00
Hlomoris Lodee,  Adyas Day ” Collestions - 5 0.0
odnra i e
Mr. M. H. Master, 1 2
A. SCHWARZ,
Adyar Hon. Treasurer, T.S,
10th March, 1931 I

20



i SUPPLEMENT TO THE THEOSOPHIST APRIL
OLCOTT PANCHAMA FREE SCHOOLS
FINANCIAL STATEMENT

The following receipts, from 19th December, 1930 to 10th March,
1931, are acknowledged with thanks:

DONATIONS

Rs. A. P.
T. 0. S. Groups in Claremont and Goosebery, Australia, 40 8 0
Mr. L. J. Leslie, Harrogate, for food fund, £1-1-0 . 1411
Beauséant Lodge, London, £1-13-10 2211 11

Mr. C. N. Subramania Aiyer, Bangalore, wages of the
weaving instructor for six months .. 42 00
Pacific Lodge, San Francisco, U.S.A., $5°00 . 1390
132 14 10

Adyar ' A. SCHWARZ,

10th March, 1931

NEW LODGES

Location Name of Lodge D:?&fﬂg::'
Paris, France ... Kurukshetra Lodge, T.S. -12-
Great Yarmouth, Norfold Eng- ocee 4-12-1930
land ... Great Yarmouth ,, » 22-1-1931
Paris, France ... La Rose du Parfait Silence
) ) 33 Lodge, T.S. 28-1-1931
Phuoclong, Cochin China* ... Des Vrais Bouddhistes
Lodge, T.S. 11.2-1931
LODGES DISSOLVED
Location j"Name of Lodge D?f&fal::::m
Eastbourne, England . ... Orpheus Lodge, T.S.} Reported
Bury, England + . Bury b w [ o5-1031
Bexhill-on-sea, England ... Bexhill-on-sea ,, i
Adyar ERNEST WOOD,

10th March, 1931 Recording Secretary, T.S.

* This Lodge is attached to the T.S, in France,

Hon. Secretary & Treasurer, O.P.F.S

1931 SUPPLEMENT TO THE THEOSOPHIST il
THE THEOSOPHICAL SOCIETY

THE THEOSOPHICAL SOCIETY Was formed at New York, November
17, 1875, and incorporated at Madras, April 3, 1905. It is an abso-
lutely unsectarian body of seekers after Truth, striving to serve
humanity on spiritual lines, and therefore endeavouring to check
materialism and revive religious tendency. Its three declared

objects are:

FirsT.—To form a nucleus of the Universal Brotherhood ot
Humanity, without distinction of race, creed, sex, caste

or colour.

SiconD.—To encourage the study of comparative religion,
philosophy and science.

Tuirp.—To investigate the unexplained laws of nature and the

powers latent in man.

Tye THEOSOPHICAL SOCIETY is composed of studer_xts, belongir}g
to any religion in the world or to. none, who are unfte.:d by their
approval of the above objects, by their w1s.h to remove rehgu.)us ax‘xt?go.
nisms and to draw together men of good-will le.latsoever their religious
opinions, and by their desire to study rehgmus truths .and. to share
the results of their studies with others. Their bond of union is x}ot t.he
profession of a common belief, but a common search and aspiration
for Truth. They hold that Truth ‘should . be . sought by study, by
reflection, by purity of life, by devotion to high ideals, and 'fhey regard
Truth es @ prize to be striven for, not as a dogma to be u'npo.se.d by
authﬁi(ity. They consider that belief should be the result of individual
stu&§ or intuition, and not its antecedent, and should rest on know-
ledge, not on assertion. They extend tolerance to all, even to the
intolerant, not as @ privilege they bestow, but as a_duty they perform,
and they seek to remove ignorance, not to gumsh it. They see every
on of the Divine Wisdom and prefer its study

181 ssi
eligion as an expre ) : > ;
relig its practice to proselytism. Peace is their

to its condemnation, and its 1
watchword, as Truth is their aim.

THEOSOPHY is the body of truths which forms the basis of all
religions, and which cannot be claimed as the exclusive possession of
any. It offersa philosophy which renders life intelligible, and which
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demonstrates the justice and the love which guide its evolution. It
puts death in its rightful place, as a recurring incident in an endless
life, opening the gateway to a fuller and more radiant existence. It
restores to the world the Science of the Spirit, teaching man to know
the Spirit as himself, and the mind and body as his servants. It
illuminates the scriptures and doctrines of religions by unveiling their
hidden meanings, and thus justifying them at the bar of intelligence,
as they are ever justified in the eyes of intuition.

Members of the Theosophical Society study these truths, and
Theosophists endeavour to live them. Every one willing to study, to
be tolerant, to aim high, and to work perseveringly, is wzlcomed as @
member, and it rests with the member to become a true 'L heosophist.

FREEDOM OF THOUGHT

As the Theosophical Society has spread far and wide over the civil-
ized world, and as members of all religions have become members of it
without surrendering the special dogmas, teachings and beliefs
of their respective faiths, it is thought desirable to emphasize the
fact that there is no doctrine, no opinion, by whomsoever taught
or held, that is in any way binding on any member of the Society,
none which any member is not free to accept or reject. Approval
of its three objects is the sole condition of membership. No
teacher nor writer, from H. P. Blavatsky downwards, has any
authority to impose his teachings or opinions on members. Every
member has an equal right to attach himself to any teacher or to any
school of thought which he may choose, but has no right to force his
choice on any other. Neither a candidate for any office, nor any voter,
can be rendered ineligible to stand or to vote, because of any opiunion
he may hold, or because of membership in any school of thought to
which he may belong. Opinions or beliefs neither bestow privileges
por inflict penalties. The Members of the General Council earnestly
request every member of the T.S. to maintain, defend and act upon
these fundamental principles of the Society, and also fearlessly tc

exercise his own right of liberty of thought and of expression thereof
within the limits of courtesy and consideration for others.

1931 SUPPLEMENT TO THE THEOSOPHIST iva

THE THEOSOPHIST

The Theosophical Society, as such, is not responsible for an:

opinion or declaration in this Journal, by whomsoever expressed,
) . . . ¢
t d in an official document. .

ol ¢ s should be addressed to the Editor, TuE
TuEOSOPHIST, Adyar, Madras, India. Rejected MSS. are not re'turned,
unless an env,elope large enough to contain the MS., and fully directed,
with international coupon Or coupons, covering return po§tage, are
enclosed. No anonymous documents will be accepted.fc{r 1nsert10'n_
Vt:’iict):rs.of published articles are alone responsible for opinions therein

. . . . | 1 i 3 ] i' 1

iti iti hem tO

THE THEOSOPHIST; permission for the reprin

Editorial communication

is not granted.
The half-yearly volumes be
numz:r?ual Subscription strictly payable in advanc.e: Y
India, Burma and Ceylon: Rs. 9, post free. Single copies, As. 14,
post free, Other countries: 18s. or $4'50 cents, post free. Single
. ] t free.
Copies, 1s. 8d.f0;;d5r::;§0;mplaints should be sent direct to Adyar.
Changes o ¢ responsible for non-receipt of copies by subscribers.
Ageflts are 1no tra;ISit will not be replaced free of charge, unless lost
Copies lost 1? 1t of the publishers. Remittances to Adyar should be
through the 331: The Superintendent, Theosophical Publishing House,
made paYablt; '; never to individuals by name. The renewal notice,
Adyar,. Madin ’should in all cases accompany renewed subscriptions.
duly'huegnic;tions relating to subscriptions, non-receipt of copies
Al:i 1mge of address should be addressed to the Superintendent.
and cha’
"r' o’

AGENTS:

India: The Theosophical Publishing House, Adyar, Madras.
Great Britain and Europe: The Theosophical Publishing House,

gin with the October and Aprid

11‘ 48 Great Russell Street, London, W.C.1, England.
\

U.S.A. and Canada: The Theosophical Press, Wheaton, Illinois,

U'S.g;;tch E. Indies: N. V. Theosofische Boekhandel, Minerva,

Blavatsky Park, Weltevreden, Java.

WWMShum, at the Vasan{d Press, Adyar, Madras.
rinte
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A NEW MAGAZINE

INDIAN ART AND LETTERS

2=

This is issued by the INDIA SOCIETY, and is the only Publication
in England devoted to the study of the Art and Letters of India,
the middle and far East generally ; it includes Painting, Sculpture,
Architecture, and Literature.

Among the contents are:
(a) The Transactions of the India Society.

(b) Articles and Book Reviews from Members of the India
Society and from its Correspondents in India, Ceylon, Indo-China,
Siam and the Nethérlands Indies.

!

(¢) Independent articles by other recognised authorities.

(d) The latest information concerning archaological discoveries
in Java, Indo-China, and Siam, by arrangement with the Directors
of the Services in those countries.

(e} A special section devoted to the Indian States.
(f) A series of articles on Collections of Oriental Art.
(9) A survey of the literature of the Indian Vernaculars.

EACH ISSUE IS WELL ILLUSTRATED

Published twice annually by 'the‘ INDIK SOCIETY,
3 VICTORIA STREET - - LONDON, s W. 1

SUBSORIPTION :

Five Shillings per issue. Ten Shillings per annum.

©

The following have already contributed to )
“ Indiangdrt and Letters” :

¥ MI1Ss SUZANNE KARPELES
dR. H. V. LANCHESTER.
F. SYLVAIN LEVI.
F. PAUL PELLIOT.

DR. CHARLES OTTa-BEAGDEY.
MR. PERCY BRQWM™
PROF. A. POUBHAR.

MR. AJIT GHOSE.

e T T T =

M. RENE GROpSSET. ) \MH, STANLEY RICE.
M. JosgPH HACKIN. R. J. V. 8. WILKINSON.
SIR WOLSKLEY, HAla. ﬂO\ R JOEN WOODROFFE.

MR: E. B. HAVELL,, '
Ny,

\

TRIVENI

Journal of Indian Renaissance
EpiTorR: K. RAMAKOTISWARA RAO, B.A, B.L.

¢ TRIVENI’ is devoted to Art, Literature and History.
Its main function is to interpret the Indian Renaissance in

its manifold aspects.

Advisory Board includes Mr. C. Jinarajadasa and Prof.
S. Radhakrishnan.
Published Six fimes a year.

Subscription rates: India, Six Rupees ; Foreign : Twelve
shillings or Three Dollars (Post free)

Address : Manager, * Triveni’, 9, Armenian Street, G.T.,
Madras (India)

you heard the Echo of tributes pald to the resuscitated

«« HINDUSTAN REVIEW ”

onthly Journal of Sociology, Politics and Literature

by ordering to-day a copy of the latest Number.

« It appears i i d form. For many y'eaxis now the HINDUSTAN

dly had a high reputation not onl'y in India but in Great Britain
REVIEW .hasf;:-est?:elitirary standard it has maintained and for having provided a
and America ecord of Indian progress and changes in all spheres of activity and a
compreheps;‘{:aﬁon of the trend of thought among educated Indians on political,
valuable in economic and social questions.”—The Pioneer.

. . .0,(,
Phllc‘v‘sopm: exponent of theintellectual life of the country and asan advocate of political
As ’r'nic freedom, the HINDUSTAN REVIEW did great service in the past, and
4 eco idently hope that it will render still greater service to the nation in the future
© cof ibuting to the cause of Indian freedom. The articles are well chosen and ably

4
by -c?en by men who bave established their claims to be recognised as experts on the
i

:’uv;ects they have dealt with.’—Liberty. .
« ; t of the atiractive features of the REVIEW, its wide range of

b.ec?:nlt):(l:z oxﬁ?-slook on national life and excellent baok-reviews. The HINDUSTAN
:luE{[IE\’V has been all these thirty years a worthy exponent of the general awakening
of the country.”—The Bombay Chronicle.

Have

India's oldest

Most moderately priced—Single Copy Re. 1. Annual Subscription Rs. 6 only
An excellent opportunity to advertisers—Charges Rs. 20 only per page.

The MaNAGER, “ THE HINDUSTAN REVIEW ”
7, Elgin Road, ALLAHABAD,
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"~ IMPOSSIBLE

EVEN FOR THE BEST SCIENTISTS OF EUROPE .

TO MAKE SOAPS AS GOOD AS GODREJ'S AT GODREJ'S PRICES ! ! !

High class toilet soaps could be made cheaply only in India, not
in Kurope. Toilet soaps are made either from animal fats or vege-
table oils and they are both very dear in Europe. (Good animal fats
are used in Europe for edible purposes and most of the fats used in
soap-making are obtained from the carcasses of dead animals and

from slaughter house offal. For making cheap soaps or export fat
is recovered even from human excreta.

It was said in the “Times of India” a few months ago that

many medical men were of the opinion that cheap imported toilet
articles were giving rise to skin diseases.

Many varieties of oils suitable for soap-making are produced
largely in India and are very cheap.

I
Godrej’s Toilet Soaps Nos. 1 & 2 W

y |
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Are better than all imported soaps and hundreds of doctors
recommend them for keeping the skin in health.

Godrej's “ Turkish Bath™ and “Baby " soaps are as good as th \'Jﬁ‘.,]/

ever made either in India or anywhere else.

Appreciative Testimonials have been received from Dr. Annie
Besant, Poet Rabindranath Tagore, Sir Phiroz C. Sethna, Sir
Purshotamdas Thakordas. A French Jeweller Ms. Joseph Van
Praag, doing business in Bombay and Paris, says :

“ My skin is very sensitive. I have used the best of European
and American soaps but I find Godrej’s to be better thap all those i
soaps and I am taking Godrej’'s Soaps with me to Paris f? use while
in Europe.” ' ¢

A German Skin Specialist writes to say *“ I am a constant user
of your No. I soaps, which in my opinion must find universal
recognition as health and beauty soaps.” -

Major Dickinson, (}ov.ernment Chemical Analyser, writes :
“ Godrej's Soaps are perfect in all respects .

BEWARE L

A majority of Soap Manufacturers in India use Animal Fats.
All Toilet Soaps inade by Godrej Soaps, Limited, are guarantecd free

best ever made in any part of the world and yet they are the cheapest 3'“!
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125, Esplanade Road, Bombay

from adulterants and made of pure Indian Vegetable Oils,
SOLE AGENTS:
NADIRSHAW, PRINTER & CO. |
———— [} ¥
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