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ON THE WATCH-TOWER

H. P. B’S CENTENARY

I have decided to celebrate H.P.B.s Centenary at Adyar

on August 11, 1931, Adyar was chosen by the Hierarchy
as the Centre for the Movement inaugurated in the last
quarter of the Nineteenth Century, and Their faithful Brother
and Messenger for that fateful period was H.P.B. Her
whole-souled devotion to her Master and her lion-hearted
courage knew no delay, no hesitation, when He spoke. His
Word was Law, because He was Law embodied, and when
He said: “It is the Law,” His disciples rendered and still
render to Him immediate unquestioning obedience. That the
world regarded their obedience as “ hasty,” “blind,” “ fana-
tical,” moved them not at all. There are times when in
such obedience lies the only safety. As criticism of a
Master is like a criticism of a Law in Nature, ii is idle to

indulge in it.
ANNIE BESANT

P. S.—Last July, in Geneva, I accepted the invitation of
Dr. de Purucker of Point Loma to attend the celebration
which he was organizing. But as he has pointed out that my
acceptance of his invitation was too precipitate, and as I think
that his criticism was just, this change of plan and the decision
to celebrate the Anniversary at Adyar should suit him.

*
* »
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I have decided to issue the international leeosophistzﬁ)
The Theosophist—once again from Adyar, the Hea;in
quarters of the Theosophical Society. The change made a year
ago of publishing it in the United States has helped 3;hai
National Society, but the other National Societies have suffered
by not receiving direct from Adyar that inspiration for their

work which only Adyar, th
work which or Send.y e Centre on earth for the forces of
i*'*

. Th.e most important present matter for full and frank
dlSC.USSI(’),n seems to me to be “ The Future of the Theosophical
Socxety . We need to distinguish between essentials ang n
izser;galgs,la n;atl:er on which our old and experienced memb(:ar:

r. Kingsland, has already written a v i ’
shall all agree, I think, that every m:x:l’a:rsfi‘:zlsirt:)csle. ?}:e
unc.hallenged freedom of thought, which is ourp rS(taSS 1 .
aga.mst sectarianism, and will defend in others th: fo ec;“m
which he takes for himself. Without this open d or, we
sh.al.l always be liable to the danger of becoming a secotor, T:e
Divine Wisdom “mightily and sweetly ordereth all th.' ”e
Each of us must do his utmost to keep the door of hi 1n5§ !
open to all new thought, while carefully scrutinizinS e
that knocks for admission, ere he permits it to take 'tg St
as part .of his mental furniture. Qur Search for Tr ltlsx D e
b'e .contmuous, and we have the joy of believing th;c ti mu?t
lfmltless. “From everlasting” is the One Lif ot
lives in the heart of each of us. Hence we ma Yt
lessly.onward, confident that every mistake rzart;)ar'Ch ear
experience to add to our ever-increasing knowled . Sotm
as we can see, Nature is an ever-unfolding Lifse;f \i(;uf:}:

each of us is a part. Our present task seems to be to .
co-, -

operate with the purpose of that Li
: ife, so f
urfderstand it, and to stretch out a heiping Ifarn; st anyone
with whom we come into contact, so far as we are a(;)la:enioze
e
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sefuls Above all let us study the young people around us,
¥ .d try to co-operate with them so far as we can do it wisely,
ising our longer experience in the present life-period to
selp and not to hinder. In them is the opening bud of the
mmediate future. They may often be crude, but their
srudeness is due to immaturity, not to decay.

*
* ¥

o It is with profound regret that we have to announce the
very serious illness of our brother Bishop Wedgwood. His
immediate fellow-workers have long been aware that he was
overworking in the most merciless manner, recklessly pouring
out I%s strength—nay, his very life—in the service of those
whom he was helping with such unselfish ardour. His
friends have during the last few months become more and
more anxious about him, and have with ever-increasing insis-
tence begged him to spare himself all unnecessary effort ; but
in his utter selflessness he declined to listen to their well-
intentioned remonstrances, and now at last their fears have
been realized, and the long strain has culminated in a most
serious nervous collapse. The best medical advice has of
course been secured; but the specialists take a very grave
view of his case, and hold out little hope of complete recovery.
They prescribe absolute rest, and in compliance with their
decision. he is at present in a nursing-home where he receives
every attention and constant supervision. We are sure that
his many well-wishers will send him strengthening thought
and the heartiest good wishes. Whether he will in this
incarnation be able to resume the wotk to which he has given
his life, it is impossible as yet to say, but of him, if of anyone,
it is true that, as St. Paul wrote to the Romans: * Whether
we live, we live unto the Lord ; and whether we die, we die
unto the Lord; whether we live therefore or die, we are the

Lord’s.”

il

\



166 THE THEOSOPHIST JANUARY

A Colony for Ojai—We print in this issue an outline of a
proposed “ Industrial Co-operative Colony in the Happy Valley
Ojai”. Mr. Zalk and Mx. George Hall are good enough to 1001;
after things for me there, and have my full confidence. The
Valley has a great future before it, but its history has yet to
be written in the physical world, where the plan for that
future will be realized, more or less perfectly according to the
intuition and the devotion of those in whose hands the work.
ing out is placed. Mr. Holland has kindly promised to help

in the legal arrangements necessary under the law of the
United States. ‘

*
L R

An Unveiling—There was a pleasant little ceremony on
the 16th November, at the Bhojanashala, Adyar, in which our
Brother Charles Leadbeater unveiled an oil painting of
Brother Srinivasa Rao, in the Bhojanashila over which he
had for so long presided.s Adyar has become a real Theo-
sophical Home, consecrated by marriages, by family lives
by births | and deaths. As the centuries pass slowly b;;
its story will continue, for more and more memories will
gather round it. Our great Teacher, HP.B, our first
President, H. S. Olcott, these have their names attach-
ed to Blavatsky Gardens and Olcott Gardens, and their
statues,. side by side, consecrate our Central Hall. Thejr
memories can never pass out of the story of the Theo.
sophical Society, which owes iis very existence to their
faithful carrying out of the instructions given to them
by their Master. All over the world it has spread
and forty-seven countries now possess their Nationai
Theosophical ~organizations, each National organization
being autonomous under the General Constitution, which
is their bond of union. Colonel Olcott built that Con-
stitution on the model of that of the United States
of North America, and it has been duly considered,
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amended and confirmed at various General Meetings

since held.

*
* »

Two dreams have been recorded which give what appears

‘ to be very good evidence—if such evidence be still needed—

of the fact that dreams may be experiences of physical events,
occurring far from the dreamer, at which he was present none
the less, so far as his consciousness was concerned. Here
they are, as recorded in the News-Chronicle (London).

BoY’s DREAM OF THE DISASTER

A premonition of the R 101 disaster, as conveyed in a dream
last Thursday night, was told to the Netws-Chronicle yesterday by
a 15-year old reader, J. Platten-Woodhouse, of Baker-street, Luton.

He writes: “1 dreamt I stood on the top of a hill with a woman
dressed in mourning. We saw airships coming from the direction of
Cardington (as I guessed).

“ As they drew nearer they turned sideways so that we saw
their length—and one was distinctly longer than the other.

“*That is R 101,’ the woman said, pointing to the longerone . ..

“We grew very anxious as it approached the hill, rapidly
sinking lower and lower. Suddenly the woman shrieked . .. It
loomed over us, dropping until it burst into flames.”

“Then I awoke!”

The News-Chronicle verified the fact that Mr. Platten.

Woodhouse told his mother of the dream before the actual
disaster occurred.

THE SouUND OF A GONG

Another account of a dream foreshadowing the disaster is told
by 'Mtr. Ashworth Barlow, of Claremont-Avenue, Hull.

“1 could not sleep on Saturday night,” he said, “ and at twe
o'ciock in the morning I got up and sat on the edge of the bed, smok:
ing a cigarette.
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“] seemed to be in a dream. Ihad a vision that I was on the
airship. I could hear the whirr of the engines. Lord Thomson, who
was close beside me, made a passing remark upon the smooth running
of the engines.

“Then there was a sound of a gong and suddenly a terrific
explosion. I felt that I was imprisoned. I smashed a window and
scrambled free, running over fields until I was exhausted.”

Mr. Barlow said that he was so convinced of disaster that he
roused his daughter and her friend, and, speaking to a passing con-
stable, said: “You may think I am crazy, constable, but from the
experience 1 have gone through to-night I am convinced the R 101
has crashed in France.”

It is quite likely that the Hull constable may have
thought that Mr. Barlow was crazy at the time, but he must
surely have been impressed when he afterwards read in the
daily papers of the crashing of the giant air-ship, and remem-
bered that he had been told of the “dream” which
Mr. Barlow had had before the catastrophe had taken place.
In the case of Mr.J. Platten Woodhouse, a boy of fifteen,
speaking of his * dream,” many discussions will probably be
held as to how the dream could have occurred before the
accident took place. I will not start such 2 discussion,

but will gladly print any interesting details which may
reach me.

A. B

Merely as a matter of record, it is worth noting how this
year the Catholic Church is making a determined attack
Theosophy. A Roman Catholic magazine published in N .
York, 7he Messenger of the Sacred Heart, in its Sept sw
issue, “Our Lady’s Number,” has an article by the Ip{ten})} .
E. A. Pace, Vice-Rector of the Catholic University of A . f"V.
on “The Rejection of Theosophy ”, The same month Tetica
off Nicaragua, in the town of Granada, the Catholi i ‘far.
“El Mensajero del Corazon de Jesus e Centro anlr;af:: .

L3
Ty
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“ The Messenger of the Heart of Jesus in Central America ”
publishes an article “La Lucha contra la Teosofia ’—* The
Fight Against Theosophy,” by the Rev. José O. Rossi, S. J.
What is remarkable is that both these magazines, divided
geographically by thousands of miles, should conclude their
respective articles against Theosophy with the same prayer!
The prayer in Spanish, as given in the Nicaraguan magazine
is the same as that in English in the New York magazine,
and is as follows:

THE MORNING OFFERING

O Jesus, through the Immaculate Heart of Mary I offer Thee
my prayers, works and sufferings of this day, for all the intentions
of Thy Sacred Heart, in union with the Holy Sacrifice of the
Mass throughout the world, in reparation for my sins, for the
intentions of all our Associates, and in particular for the rejection
of Theosophy.

Evidently this prayer is to be repeated daily during
the month of September, for it is again printed in the
“ Calendar of Monthly Intentions”. The Spanish magazine
“goes one better,” for after the above prayer, it adds
a “Resolucién apostélica”—an  apostolic resolution —as
follows:

Not to belong to any theosophical society, nor to read books on
theosophy.

It has long been known that the Roman Catholic Church
had an excellent organisation, perhaps the best in the world
for concerted action ; and occultists have always asserted that
the Church knew a good deal of practical magic, and never
scrupled to use it. But what can be the occult effect when a
pious and innocent-minded Catholic is asked, in the name of
Jesus, and in the name of the most sacred of the Holy Sacra-
ments, to practise black magic ?

C. J
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Our beloved President and Mr. Jinarajadasa left Madras
for Benares on the 13th of December, Miss Willgon and
Mr. Ranga Reddy accompanying them. A communication
since received from Mr. Jinardjadasa brings us the welcome
news that the journey passed without incident, and that the

President was not unduly fatigued by it.

*
. %

Bishop Arundale has for some years now been doing
wonderfully good work in Australia. He hag stirred the
Theosophical Section there inte much useful ang fruitful
activity, creating among other new departures a Theosophical
Broadcasting Station which not only daily spreads our teach.
ing far and wide over the country-side, but has also won for
itself a recognized position among other institutions of the
same kind, and a reputation for providing a better class of
entertainment and mental food than most of its rivals.
Incidentally, it coatrives to pay its way handsomely and
to make a profit, which is not invariably the case with Theo-
sophical enterprises! He has also done yeoman service, quite
apart from the Theosophical Society, in connection with
another part of the Great Plan, for he has been vigorously
promoting the cause of political and social reform, urging upon
the citizens of that land to abandon party strife and con-
centrate their energies upon securing good and pure govern-
ment which will enable the country to take its place among

the other States of the world and exercise its due influence
for peace and good-will in International affairs,

He has just returned to Sydney from g most successful
two months tour in New Zealand, where he has had over-
flowing audiences in the Principal cities, and has twice been
officially welcomed by the Civic authorities,

that he may pay a flying visit to Europe and A

merica in the
course of the year,

C. W. L

It is probable -
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THE THEOSOPHIST will once again be published directly from
Adyar, beginning with the issue for January, 1931. The.
Magazine Wl“ revert to its former size of 128 pages hesides
sup‘plement. The annual subscription will be Rs. 9 in India:
Single Copy As. 14—Post Fi‘ge; 18sh. or $4.50 cents for
foreign countries—Single Copy 1sh. 8d. or 45 cents, Post Free.

The Editor, Dr. Annie Besant with her staff of co-workers,
3ishop - C W. Leadbeater, Mr. C. Jinarajadasa, Bishop G. S.
rundale, will strive to make THE THEOSOPHIST once again
16 most outstanding Theosophical magazine, characterised by.
ticles of fascinating interest relating to Occultism, ~Mysti~cis«m‘.*
id  all general problems dealing with the advanoce qf -
umanity. ’

Those who - have already subscribed to The Adyar leeo- ;
phist (which ceases publication) will be given due cr’edit'
d to that extent THE THEOSOPHIST wﬂl be supplied to ss;'
im, They are requested to renew “their - subsonptlons for ,
| whole year by sendmg fhe balance, St

Ny

Y, "..,.,
‘1‘4‘, X

The January xSsue of THE THEOSOPHIST w1ll be sent tg

the ‘subgcribers of THE THEOBOPHIST of 1929 and of The

var TheOSOphzst of 1930 The Febrnary {ssue “will he senﬁ
vmy after. hearing from them. CAl communioatxons re[atmg to
suchnptions ‘and- remlttahces should he- made to

',- " AV .. .
? ) : o
: . ey i

THE SUPERINTEN DENT{,

THEOSOPHIGAL PUB’DISHING HOUSE .
L ADYARI MADRASx g v




ESOTERIC TEACHINGS OF
H. P. BLAVATSKY

(NVote by C. Jinarajadésa)

IT is a matter of history that, soon after the inception of the
Theosophical Society, members were divided into grades called
“Sections ”. The aim of H. P. B., under the direction of the Masters,
was to organise 1. an idealistic Society, such as the T. S. is now,
with membership open to all, and 2. within that body to create a
nucleus of serious students who would seek the way to the Masters,
and be ready to carry out Their plans for the welfare of Humanity.
So the T. S. was constituted into three “ Sections ”; the first Section,
the highest, had as members the Adept Teachers; the second, in its
lowest “ degree” or division, those who definitely sought occult
knowledge and training ; and the third, general members drawn to the
Society by its broad platform of tolerance and investigation.

Very soon, however, the scheme of three Sections was found
unworkable, and was abandoned. But the idea of a band of occult
students was never given up by H. P. B. The next event was the
organization of an “Ipner Group” in 1884. The “covenant”
concerning its organisation, signed on the one side by a small band
of Theosophists who offered themselves to work for the Masters,
and on the other by the Masters M. and K. H. who accepted them,
is published as Letter V. in Letters from the Masters of the Wisdom,
First Series. This scheme too fell to the ground. The last stage
was the organisation by H. P. B. of “ The Esoteric Section of the
Theosophical Society,” on October Y, 1888. The name of this body
was later changed to “ The Eastern School of Theosophy,” and it is
now known as the “ E. 8. or Esoteric School.

When the E. S. was definitely organised, H. P. B. began
giving to its members more profound teachings than she gave in her
writings. The members of the E. S. were bound by a pledge, and
therefore H. P. B. entrusted to them teachings concerning
Occultism, which were too dangerous to reveal to the public at
1dge, who would inevitably injure themselves by attempting occult
pr: ces without the supervision of a teacher.

‘hese teachings were recorded, and have been reserved
hitherto to the members of the E. S. But during the last forty

2



172 THE THEOSOPHIST JANUARY

years, the public itself has grown bit by bit ; .

much that had then to be kept secret can %e, 21113 Egg%r:::ndmg, and
There have been such constant warnings against * dabﬁ?\lea}ed';
occult practices, almost in every Theosophical manual tl}!:g in
risk of incautious students injuring themselves rashly is less at the

It is because of this fact that certain fH ’ :
an esoteric nature will now be published ion Ti;ePi' i?e.oiot;}azi?sltllng,ls‘ of
instructions now published were given by her to her first E }ée

Group in London. They were S
Oakley, in a special minute bof)icogg et(}iwbérghe fat2 Isobel Co

are now published with the permission of Dy Anni
su;:ces}?or of H. P. B. as the Outer Head of the E:soteI;IiléeSc%zi?nt, fﬂe
only changes are that verbal errors have been corrected, and a'cleare:

FIRST MEETING CJ.

Sept. 10th, 1890

H. P. B. explained the extreme seri

to be taken .by members of the Inner SC?;:)?:;S.nez)chfxltt?: pledge
b.e every'thmg or nothing. This pledge once taken rn: must
tion avalls. nothing ; its breach means the most terx"ibISIgna-
sequences 1n the present life and in future incarnati -
was a more serious pledge than the voluntary initi;;msl" d .
given by the Chela to the Master : for the Master mj hp -~
allowances and forgive. But s was taken in th ke
of all the Emanations that Surround the High Pty

these would be against the breaker of the pled Sher Selt. A1l
) kThe Countess [Wachtmeister] ge.
roken the E.S. pledge. Yes, b

some had kept .it, e hog n:tt, H'.I‘I;?.bv:::clg nothsay who,
involuntary. ’Ithls new pledge would colour a] te}f _ad been
and hereafter in all future births, Those N e life here,
rlght way will be helped, They neeg not £ Who kept on the
faithful, no external things could harm, car. Ifthey were

ility is terrible,

the pledge cap o and cannot be

evaded. Once taken, ever §
I De recalled,
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The pledge was taken by each in turn. H.P.B. said:
“It is in the presence of the ° Master’ that you have taken
it.” (After a pause:) “Now I am your servant and must
answer your questions.” H.P.B. then pointed out that we
should not at first recognise the extreme seriousness of the
instructions given, but little by little the importance would be
seen by us. We must study, work hard, miss no point,

Night was bad for practical work, for we were tired
physically, mentally and morally. The morning was the
best time, at sunrise, or three hours after. Never take even
hours after sunrise, always the uneven, the * hours of the
Gods ”.

" The seven physical Nadis extend up the vertebral column
from Sacrum to Atlas; then begins the superphysical of which
the 4th is the Pituitary Gland. The three higher are between
the Pituitary and the Pineal glands.® . . . If before this any
physical effects are felt, stop. Think the stages in colour.

Blue ... Auric Egg (for Sthila Sharira)
Violet ... Linga Sharira

Orange ... Prana

Red ... Kama

Green ... Lower Manas

Indigo ... Higher Manas

Yellow Buddhi

On entering the Cranium the passage is from the physical
to the psycho-spiritual planes. Again seven stages, the colours
eing taken in the same way as far as the 4th, but not
so much to be thought as physical colours, but as the
ejsence of colour, the pure bright hues seen in the

" sky. The shade of the colour depends on the pre-

dominance of the psychic or the spiritual. At the 4th,
the Pituitary body, stop; the three higher colours of the

1 Here follow a few remarks on the awakening of Kundalini, which I omit.~C. J.
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superphysical septenary are not to be pi
sating of the interblended essence of colé);:t:lif)i,l:t:z tt: © pul-
After the physical come the psychic, the spirit oreht.
the Divine planes. It depends on the intensity ofl‘t“;’al ar'xd
and thought, the purity and sublimity of the Aspi efmll
which plane is reached. Only enter on the e:@:perimpn‘:l flons
shutting out all worldly thoughts, worries or troubles ot atter
It i§ the pure Akas that passes up Sushumn.é it
asl‘)iects in Il;ia and Pingala. These are the three v’ e
and are symboli ini
ity Wjiru. olised by the Brahminical thread; they are ruled
Will and Desire are the higher an
:;:d ;t:he same thing. Hence tlfe impogtalic:l‘::f)? :ieCtS one
e Canals, for if they soil the vital aj ;
Will, black magic results, 7his is the r::;izn;;glseﬁ oy the
intercourse is forbidden in practical occultisy ol
Susbumna, Ida and Pingala, a circulation is set um.
the c;qntral canal passes into the whole body, >
an is a Tree; he has in him
Microcosm. Hence the Trees are uts}:a: I\::CI'SOCOSbm and the
Dhyan Chohanic body is thus figured. ymbols.  The
The Auric Egg is formed in curve i
c§ived from the curves formed by sandsonwzli?b;?l?y be con-
dlsc..Each atom, as each body, has'its Auric Egg ealr}]]g metal
forming its own. This Auric Egg with the’ a ° cet?tre
materials thrown into it, is a defence; no wild ap; pp]mmlate
ever ferocious, will approach the Yogi thus guardednfa > h.ow.
back from its surface all malignant influenceg 1t Hlings
No Will power is manifested through'the Aur;
Get wool of the seven colours. Wind round th z? rlc.Egg'
of the left hand a piece corresponding to the coloy b finger
while meditating, and record the results. Th; s o tbe day,
the day to which the student belongs. 18 to discover
(To be continued)

ital airs,

e purity of
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“ NOT ALL OF ME SHALL DIE ”
By ANNIE BESANT, D.L.
(A Lecture delivered at Queen’s Hall, London, June 9, 1929)

IF you were going to travel to a foreign country which, so
far as your knowledge extends, you had not visited before,
you would naturally, I think, and quite rightly, try to find out
something about that country. If you were quite certain that
you must go there at some period of your life and would have
no opportunity of returning, so far as you could tell, to your
own country, you would desire all the more to know some-
thing definite about it; and you would probably take one or
other of several different ways to become acquainted, to some
extent at least, with that foreign land. You might read books
about it, but they might not tell you exactly what you wanted
to know. You might talk to people who had travelled there,
or to people who were natives of the country, and so acquaint
yourself, partially at least, with the conditions into which you
were passing. How much more then, if we have to travel
into a country inevitably, although we may not know the date
of our journey, how much more should we endeavour to find
out something about that land, asking what are the ways of
making ourselves acquainted with it, and what are the con-
ditions that will surround us there.
Now, just as there are different ways of becoming partially
acquainted with foreign couniries where you have not been
before to your knowledge, so when you consider that last
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journey, which you will take in your physical
with, when the moment of death arrives, ap
other subtler clothing with which you may b
acquainted on this side of death, surely it is ra
should ask: “Can I know anything definite abo
are the different ways in this case ?

The answer to that question is partially found
religions of the world, but they are very various in
ments, as might be expected; sometimes even within their
own limits they contradict each other ; but on one point the
are entirely at one, and that is, that there ;5 4 life on the othez
side of death. There is one very fine phrase th
read in the Hebrew Scriptures, put among the Ap
do not know why—in which a key to the riddle i
you, and that phrase is, that: God made mapq in the image of
His own Eternity, and had created him to be Immortal. The
two phrases there, the two words rather, have g some-
what different meaning if carefully examined—the word
“Immortal ” and the word * Eternity ”,

“ Immortality ” is generally used to express
period of time, but “ Eternity” If you ask the
metaphysicians who have tried to put into ordinary human
language some of the mysteries of our life, you wil] find that
they will tell you that Eternity is not the same ag Immortal-
ity—that Immortality, as generally understood, is a length
period to which you cannot assign any end withip your owz
knowledge, but that Eternity is something radically different It
is a state, not a period, a state _in which everything ex.ists
simultaneously. It is that in which everything exists—every-
thing that has been conceived or is at present regarded a5 incoz-
ceivable—all things that can exist or that have existed, In Eter-
nity you have one mighty Existence not subject to Space or tim
—one Existence, Self-Existence, beyond which human reasoe
cannot climb, nay, nor touch the very fringe of that Existenc:

b4

body to begin
d then in the
€ more or ]egq
tional that yoy
ut it, and what

in the great
their state-

at you may
ocrypha—I]
s offered to

a lengthy

-
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concerning which a great Hinda Scripture has said : “ The
intellect falls back silent.”

In the thoughts of some highly-evolved spiritual men of
all religions, those who are described sometimes as Mystics,
seeking union with the One Life, and others who are spoken
of as Occultists, that is, those who seek to know the hidden
things by study, by experiment, by continual and varied tests
of the experiment, still the answer is always the same.
Until comparatively modern times all over the Eastern world,
which is the cradle of the world’s religions, you will find that
hand-in-hand with the knowledge as to what befalls a man on
the other side of death, they speak also of what happens
when that man returns again to earth. The doctrine of
Reincarnation is part and parcel of all the great religions,
philosophies and thoughts of metaphysicians that you find
scattered over the world. And that thought carries with it
the idea of a long evolution of the human being, and of all
things in the world in which he lives, to which he comes
again, over and over again, to attend the school of Life.
Truly, he passes through different worlds even on this side of
death, each fraught with its own peculiar function in human
evolution.

Coming back for his next lesson in the school of Life, he
is passed into a higher class, having in one of those inter-
mediate states suffered to a considerable extent for the wrongs
he has done, the suffering temporarily purifying him and giving
him strength. Then in another of those worlds which lie beyond,
he finds all that was noblest in his past, his highest thoughts, his
greatest aspirations, all that is most human in the man who is
“the Image of God’s Eternity”; he finds that there all the
thought which was noble thought in the life closed by death has
gone with him into that higher world, to be changed into powers,
into faculties, into characteristics, building up his character
in itself, making the conditions that will surround him in the
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circumstances of the next earthly life.
these stages are much like classes in a sc
the youth may pass to larger and large
that in this School of Life he must come back again and agg;
until he has fully learnt all the lessons, until he reacg:m
human perfection, the perfection of which the Ch .

So in very truth
hool through which
r knowledge, except

e perl rist s
when He bade His disciples “Be ye therefore perg::lze.
as your Father in heaven is perfect”. And then as.

we read and study more and learn more how to know
for ourselves, we find that on that “other side ” of death
having conquered death, there is a great company fami]iar’
to you who are Christian by the name of the * :Tust Me
made Perfect,” familiar in the other more ancient religi .
as the men who form the Inner Government—of whichonlsl
forms of outer government are mere shadows sometima
distorted, sometimes better reflected, an Inner bovernmeei
that, as Matthew Arnold said in that famous phrage, * makn
for righteousness™. You have in a Hindu phrase t,hat sax;:
idea where, it is said that *falsehood is transi
lasting ”; and there are phrases scattered ov
books of the world, showing that men are trying t
glimpse of that “other side of death,”
poetry, sometimes in mystic trance, somet
way of experiment, continually re-
gained; there are many ways leadin
is certainly possible of attainment
ing to pay the price.

But just as in worldly education there
faculties brought through the gateway of birth
babe, when grown into youth and manhood, for g
work and of knowledge, those for which the fg
brought with him prepare him, so also, if you
for yourself the secrets of the other side of d
be willing to study the Great Science, to g0

ent, truth is
er the great
0 catch some
§ometimes in noble
netimes by the harder
veritied unti] certainty is
g to a similar goal, which
for all those who are will.

must be some
which fit the
pecial lines of

would possess
eath, you muyst
through many

culties he hag .-
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from above made by Those who have gdden the path before
you, until you learn the realities of the ultsegn world and can
carry on investigations for yourselves. '

Now Those who wrote the great Scriptures of the world
were men and women who had passed through one or other
of the courses that fit the human being for gaining first-hand
knowledge of the invisible worlds, so-called. Therefore you find
different degrees of thought when you read the various
Scriptures of the world. Every religion will tell you that its
own Scriptures are written or taken down by the disciples of
inspired men, and in them you read of Sages, you read of
Prophets, men who have spoken of things not known to the
majority, and not provable by them at their present stage.

In the great science of eschatology, as it has been studied
for many ages in India, you find special rules laid down,
whereby a person may fit himself to gain knowledge for him-
self ; and those rules are rigid. They depend on the stage of
evolution in which the person is, and in some of those books
is given the particular discipline which must be followed if
you would have this first-hand knowledge. .

Now it is perfectly true that an enormous amount of
the knowledge that we take for granted and live by in daily life
deals with matters that most of us cannot prove. We all of us,
I suppose, although we see the sun rise in the east and set in
the west, know that the sun does nothing of the kind. We know -
that the sun stays, so far as we are concerned in the solar
system, and it is we who go whirling round and round on our
own axis, although our senses do not teach us that and we
have to take it for granted. When we were at school we
‘earnt many of the proofs about this, but for the most part we
did not trouble about it, we took it on the general statement of
scientific men ; and so is it with a good many of the statements

that are made by people who have studied along the lines of
3
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the science of the subtler bodies, as they are called in Hindtism,
bodies of subtler matter, bodies of which in the Ch;istian
Scriptures S. Paul says : © There is a natural body and thereis g
spiritual body.” The Scriptures of the world do not confine
the human being to the physical body with its limbs and
senses and nerves and so on ; all greater teachings of religion
speak of other vehicles also. And in the East, as you
know, these have been very critically studied, and a great
master of Yoga, Pandi{ Patanjali, has laid down certain
!)road principles by which man may know whether he is or
1s not fit for Yoga. He puts people into four classes :

No. 1 class is that of the child-state, the * butterfly »
stage he calls it, because just as a butterfly searches for b y
from one flower to the other, so the child runs from on t‘l)zr'!ey
to another, tires of each and goes to something elsee Tilng
fype of mind is not confined to children, of course : it is fo ac;
In very many grown-up people, it is g mark,ed typeunof
all ages, and that type, Patanjali says, is not fit for thi
science of Yoga, as it is called. or s

Then he says the next stage is the Y
the mind of the youth, the confused m
pushed here and there blindly,
the clouds, and mists of pass
Patanjali, is not fit for Yoga.

. T?'zen there is the third condition of mind, where there

" 18 a fixed idea that possesses the man. If that fixed idea ;
something true and good, then the man becomes the herg thls
sage, the saint ; but if it is false and largely untrue and tri’viale
4

then it may lead him to destruction if it is
T s fixed o :
if it deals only with trifles. n a falsity or

But when you come to the stage where a man gossesse: -

an idea instead of being possessed by it, then if that idea is

false he becomes mad, and if it be trye .
s &
is fit for Yoga. ’ here is the man who

-
N

f)uth stage, having
ind, a mind that ig
.and lives in a half-fog through
ons. That type of man, says

A,

LN

1931 “NOT ALL OF ME SHALL DIE” 181

Now what is this science of Yoga, known very widely in

| theory in Eastern lands, practised by the great Mystics o

Christendom with rules, the same in essence, although differing
very much in detail? It is a discipline; the word means
“Union”, The Union is the union with God. The disci-
pline imposed, if a man wants to go far, is rigid, strict; and
unless you are strongly possessed by the determination to gain
knowledge, you are hardly likely to persevere to a point that
will give you satisfaction. Many, however, have trodden that
path—and if you will forgive for a moment a personal remark,
I have followed it for forty years; that makes one know a
good deal more, but still the unknown lies ahead. But even
what I have done has enabled me to test anything that I shall
say to you now or in my lectures on the next two Sundays.
So that in speaking to you, I am speaking of what I
know, just as I should say with regard to my study of various
branches of science when I was younger, that I learnt many
things of which I myself was sure, because I had tried the
experiments that proved them, and many other things I
accepted on the authority of experts who had gone much
further than I bhad; but I tock them as probably true, as I
knew the kind of pathway they had travelled and I was
willing to act on their knowledge, knowing that it was
accurate as far as I was able to judge. *

Well, the same kind of discrimination must be exercised
if you are going to deal with the spiritual science of Yoga.
There are many Yogis who perform very remarkable feats,
but that does not prove that they have any of the higher
spiritual knowledge. There was a man over here called,
rather uncomfortably 1 think, the Tiger Mahatma—Ilike

* talking of a round triangle—who could do some extraordinary

things. He could stop his heart and lungs from working, and
do all kinds of physical things of that kind ; but to be able to
do curious things with your body does not prove that the
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statements you make of the knowl
is what may fairly be called knowle

I might tell you of a funny littl
I was studying evolution a long
Darwin, and he mentioned that human beings have a certain
number of nerves that have gradually become inoperative,
because they are not wanted by men. OQOnpe instance was the

way in which a horse or a dog could wag his ears backwards
and forwards; that struck

I thought :

accurate, as we still have these muscles i

our own ears.” So I stood before a looking-glass for 5 con-
siderable time each day, trying to Wag my ears. Well, they
would not wag., But aft

er a few weekg they bega
and I went on until ] could wag them quite easily

dge of the higher life.
e experiment [ made when
time ago. I wag reading

n to move,

test tha:
person. I have lost the
siderable time, much to m

¥y oWn amusement and tha
who were looking at me

t of thoge
« When People were tro

: ° . ublesome
with their questions, I sometimes tried it; they were
generally taken so much aback that they became muddled jn
their questions. I do

not say follow these ways of mine, for

they are not essential !
When you want to
safely, if you want in your
to be fearless, which is
earlier experience, then vo
others have trodden ; and perbaps if yoyu
show some facility in the subject—for it
can be a senior or junior wran
yourself definitely along the J

sistently, will allow you to test
other side of death.

Practise Yoga,
investigations ;
of very great
u must be longi

if you want o do it
n the higher worlds
importance in your
ng to tread the Path
are Persevering and
18 not ¢
gler—youy can
nes which

for yourse

. begin to trainy
s i followeg per-
If the states on the

edge that you claim really ©
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: ve a
Let me put it to you quite briefly thatf 3;°“ “{‘I‘u;z krl:ason
rigid discipline of the body for your own saree };Ot andor sour
for that discipline is that if your emotions a v
i are not able to concentrate an g
control, if youWould be exposed to a number of dange "
e e yo}ti from the people who have passed 'chrougof
o S; . creatures who belong to oth_er orders11 p
o o;k rt(})xr: nature-spirits, or the spirits which are c‘ax fir
Nature, ke higher level and demons on .the lower ; :
angels on @ d. bad and indifferent. And if yc.>u enter a:n
you have Eoe ,n the lower worlds on the other side of death,
et ‘demons l:'ch we call the astral plane—not a gooai name,
the . Ofc;vblecause the matter in it is rather lur?amOUS, a
ot (f:au:x of matter than the physical—you go mkto V:Z
:ﬁ: czrrnpany, and unless you kt?,o“; f:;‘;vt :oi?diikce p
i in
oit yo}? r;zg a::d t‘;lo(i;“’; (::‘:::seat?ise who are in every way
attac y
trUStWOﬂhY{ " }::icl:’tt::;;t fvc:y of coming int'O touch v;itl;
T.hefe . 13 on the other side—the intermediate worl :':o
tIhat liu?tt v:r(:i I shall speak of thatin det:ailt :hge:;:tcboof;l; y
call it— ‘ sed by the
deal with it; and t:::t, v:,S ::u; ;::ist’u:lists, ! oo, pot genezl'ally
men and wox:nsn zz:v to go into that world for themse xlrlee:
hav.mg studie D Soen and women who are cal.at
Utihze‘ the”.siz t is. men or women who have a pec}t: }si.
) me('hurf]s _; tlfe tw:) parts of their physical body, the p ryate
o ble, and the etheric, and Who are able to sepa Ith)
cal or tangible :n other (which is not a sign of good hea ")
the ons from th:refore afford to give part of the materia
and who can dted if a dead man is present and wan.ts.tt}(:
whxch, 18 r;f-?nself so that you can see him and ta]k. wi "
m'aterlallze - he cc;mes back to you and accommoc.lates himse |
i‘nm u’fh:(:r:g’itions. The other way is to go to him and learn
o yo
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to put yourself into his conditions, a much safer way, ¥

though more difficult.

I think we must admit the enormous service which has
been done by the great body of Spiritualists in helping to
destroy materialism, the doctrine that man ended at death
They have faced ridicule of every kind, and there havé
been charges of fraud, sometimes true and sometimes false ;
but they have made it practically impossible for ,
tho?ghtful and educated person, who is willing to face the e ?
?er.lrrfents they will conduct, not to know that intelligen .
nfd1v1dual intelligence, can exist after the physical bod }fe,
died. That they have done, knowing there is a great dZal ai
fxz—aud, r'xot always intentional fraud, that comes from the oth0
side; it is not wise to refuse a great mass of evidencer
because you know there is some error mixed with it in ind?:

vidual cases. The position that Professor Huxley took with

regard to Spiritualism was, I submit, entirely unscientifi

He said that he did not care to go to a certain tea-part C;
Clapham, which was what the French call bourgeois midzla
classi and further, that he did not care to hear the s,ame s e;
of dr.xvel when it was supposed to come from the other sideort
a spiritualistic séance. But surely if even drivel gig cor:e
from the other side, it was some sort of evidence of an intelli-
gent agency. I do not say it is particularly interesting to hear
but supposing you are a materialist and you kpow a persor;
who talked drivel in the physical life, and you hear him
speak similar drivel from the other sidé, it does tell you that
he is not altogether dead. :

The words of my subject this evening. *

shall die,” I took as a sub-title to my lectf;e. N of me
want to understand what part of you survives an
of you dies, if you really want to know and {
through the stages, .
do is to understand

Now if you

. llow anyone
then the very first thing you must try to

the body in which you are living at the

d what part

i
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present time. 1 do not mean so much that you must under-
stand it from the standpoint of anatomy, but certainly from
the standpoint of physiology, so that you can separate the
results of disordered nerves from spirit-phenomena, and for
this you need a very balanced mind, well under your control,
and still more you need your emotions under your control.

Let me for a moment ask you to ask yourselves what
happens to you when you go to sleep every night. For it was
by the study of dreams that people in the West were led into
paths of investigation that caused the results that are some-
times called the higher psychology. It is not a very good
name, but this investigation convinced those who studied that
the brain was not the only vehicle of thought or of emotion,
as then materialists were inclined to think. Of course there
has been a good deal of progress made in scientific materialism
since the time when Carl Vogt said that the brain secretes
thought in the same way as the liver secretes bile. Itisa
ridiculous statement, seeing that both the liver and the bile
were material, whereas, so far as people knew, the brain
might be material but thought clearly was not.

The beginning of really scientific understanding of
phenomena connected with the brain had its starting-point
in 1830, when the scientific study of dreams began. I say
definitely the scientific study of dreams began when
psychologists tried to produce dreams {with very consider-
able success) and when they came to their first great dis-
covery that Space and Time were different in the dream-
world from Space and Time as they are known in our world.
That is, that there was something about the brain that they
did not understand, and that if they could manage to talk to
a person while he was dreaming, they might be able to
get a little further in their knowledge, and one of their
methods was to iry to provoke a dream. That was fairly
successful in many cases. Sprinkling a little water on the.
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subject was shown in many cases to produce a dream of a
shower of rain. And in more elaborate experiments, as in a
case where a man had a dream which was started by a knife
touching the back of his neck, he awakened at the touch of
the knife, but he had had a long dream in between. He wasg
asked what he had dreamed, and he declared that he had
drearfxed he had committed a murder, that he had been brought
i.:o trial for the murder, that he had been before the judge and
wry and had been doomed to death ; that he had been taken
| to the condemned cell, where he remained for many days,

that he was then led to the :
place of tion :
as the knife of the execution ; and that

(See Du Prel’

and
o the just
o g;ﬂlotme touched his neck, he awoke!
] e Philosophy of Mysticism.

number. of séances like that, which showed thz)at t'}I;: Eizo}rl;idnz
of consc1ousr{ess when the mind was not confined by the brain
was ve.ry different from its ordinary working an.d produced
very_7 different results. Then they tried to catch the dreamer
talking, and they would ask him to describe what he saw
they would have answers from him while the brain,

q}ﬁescent. And that proved that thought and the brain
distinct.

and
was
were

(Here followed a description of an experiment with the gals
'mnom‘ez‘er which proved that the current passed through the
man in trance Without affecting his brain. The notes are in-
complete here.)

The whole study of dreams and trance has practically
proved that man can think when he is separated from his
physical brain, and in fact he can think very much better
when the brain is in a state of coma than when he is in his
waking consciousness. I daresay many of you have tried the
experiment of putting a problem into the mind when going to
sleep, and you have found it solved when you awoke. [ have
done that when I was working at mathematics, and all sorts
of experiments have been tried with which I need not trouble

n.’
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. you. The thing I want to fix in your minds is that the brain

is not the only vehicle of thought, but that by mesmeric and
hypnotic trance it has been proved that a man in this trance
is conscious and can leave his body, so that you can send him
to visit people, or to a distant place to get information about it.
It has been done over and over again ; that is a step forward.

Now suppose that you want to go much further than that,
and to take yourself out of your'body; that is wanted if you
are going to study the after-death states, but then you have to
go through a previous discipline which begins with the control
of the emotions. The emotions uncontrolled make experiments
in the world on the other side of death practically futile. You
may say, why ? Take it for granted for the moment that you
have a body more subtle than the physical—the body in which
your feelings work ; we call it the astral body. There is clearly
some part of your physical body which your feelings may
affect. Despair may stop the heart. Emotion may at any time
affect the body, and a strong emotion is dangerous for a person
with heart-disease.

Now what is the medium between the physical matter
you know and the hyper-physical matter in which the emotions
vibrate ? Obviously you must know that, so that you can
manage to control the emotions in a way that will not aifect
the physical body. That is one of the first things you have to
learn, and if you succeed in going out of your physical body
into the subtler body, and happen to feel rather irritated or
excited, then thic more subtle body of yours, the body of
dream, vibrates very strongly, and if it does so you cannot
approach anyone in the world on the other side of death.

I very often tell a person who is yearning for a friend

 who has gone on, that if he can think of his friend calmly

and quietly before going to sleep, without any violent emotion,
full of affection, but of quiet calm affection, he will be very

likely to dream about that friend. Plenty of people have
4
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tried that and found it to be so, but the difficulty is that they
become excited, and if they have a violent emotion in the
dream-body, the other person who is in a similar body is
driven away from them.

I came across a case of that not long ago —a widow who
dreamt of her husband, who always disappeared when she
came near him. The reason is very simple, for her own
dream-body was vibrating furiously, and the effect was that
it drove away the person with whom she wanted to communi-
cate, for her vibrations would so affect the person that his
only chance of safety was to flee out of her way.

That is why people cannot be trusted on the astral plane
by themselves unless they can control their emotions, You
must learn to control your feelings; and then you have to
learn to control your mind, and to think steadily on one
thing without wavering, to hold your mind empty, but in 3
condition of alert attention, so that you can receive the thought.
You must be able to do this for some little time, for that is
a necessary condition of reliable communication.

. These things are very tiresome to learn, and you cannot
communicate with people on the other side {unless you are
mediumistic or they can materialize) without having this con-
trol over emotion and mind. When your physical body goes
into a trance, or when you send it intentionally into trance,
so that you leave it in full consciousness, then you must have
control over the finer bodies, and be able to manage both the
emotions and the thoughts, which cause vibrations in the
astral body and in the mental body. You need to know more
about this constitution of your own bodies before you cap very
well begin any experiments on the other side of death. It is

a very valuable control to obtain, quite apart from any investi *

gations in other worlds. To have complete control of emotions
does not mean that you are to kill out emotion ; that is the
worst thing you can do—to kill out emotion because emotion
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makes you suffer—as, for example in the case of unreturned
love; if you cannot bear the pain of that, and therefore
let the love go, you will not go very far in Yoga. You have
to train yourself so that you become more and more unselfish
in your feelings and your thoughts; only then can you be
trusted with powers which are dangerous in the hands of the
uncontrolled in either of those respects ; and that is the first
great preliminary danger.

Then there is another physical thing upon which they
insist in the East; it has been followed by the great Mystics
in the West, though less strongly, but it is the ounly thing
which will make you quite safe in the astral world ; and that
is, that you must no longer live on the dead bodies of your
fellow-creatures. That is not a nice way of putting it, I
know. You must give up eating meat, and in the western
world few are ready to do this. I will deal witb the results of
it and the feelings towards yourself which you evoke when I
come to speak of that intermediate world; at the moment }
will say only that the antagonism between many forms of
animal life and man is because the nature-spirits regard with
warm affection the forms of animal and vegetable life, and
therefore very much dislike human beings because of their
treatment of plants and animals. And it is no wonder, when
you see a man going along a beautiful lane and striking off the
heads of the flowers with his stick as he goes. From what?
Foolishness ! He spoils some of nature’s beauties from sheer
thoughtlessness.

Sir Chandra Bose has proved fairly clearly that there is
only One Life. As he said at the Royal Society, he had learnt
that fact from what his ancestors had sung on the banks of
the Ganga, that there is only the One Life in everything, and
that nothing is outside that Life. It is manifestly less in feeling
as it becomes denser and denser ; but if there is only One Life,
whether it be a world or a’ universe that is outbreathed,
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then everything that is in that universe is a part of that
One Life; that is the teaching, of course, that you will find
in every Scripture. This idea of the One Life permeates the
Hindu Scriptures everywhere, and on that is based the
Brotherhood of all that lives—and there is nothing that does
not live. And so gradually, if you want to penetrate into the
other worlds, you must purify your body, as well as control
your emotions and your thoughts. You must not cause
suffering unless sometimes it might be your duty, as a doctor
calls it, to save the life of the body of his patient. No human
being has the right to inflict pain on another human being,
except in order to help that human being to some better
condition, or to avoid danger.

If that were really believed,
thing more than a pretence and
how changed our world would be! It is far off, but it will
come, .for forturfately We cannot injure our brother withoyt
that injury reacting on us, who share the same life with him :
and so the slum of the city sends its diseases, often th h’
the seamstress working on a st t ’ aroug
‘mansion of the noble, as we go about fa:::x l::e vllage’t o e
Science tells us of a physical Brotherhood ptﬁcf o iher
at our peril. For just in the same Y et
infectious diseases that scatter A b thero are
that come near their wvicti o g oo icles o ol
Scattering. particles of g 1g:)ssysc;vzfuw;re all the time
of others fall on you; not one of g .lere, and thos.e
hall this evening exacil th oy VYII g0 out of this

it; and this is the justifio phyfmuy W e came
gating diseased peopls ]and 1 fél();on, ok.course, for segre-
the poison of alcoho] it is not lma e laws to chec.k
the enemy of himseif and of hi (fm ; e t?le drunkard is
everyone that comes near hj llf amﬂy:‘h? S the oo of
1all on the bodies of h ) lm,' cause his n fec.ted partlcle‘s

168 of others. This is a good thing in Nature ; it

if Brotherhood were any-
a sham in our civilization,
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teaches us by pain and suffering, if we will not learn by love. -
Gradually we shall come to know and understand, perhaps,
that the law is good, and that only by obedience to the law
can we be really and safely happy. '

I do not know that anything proves that more truly than
the development of the power to appreciate and examine the
things that are invisible, for we may then see the results that
otherwise we should not see. Think of the aura, the pfar’.t of
the invisible body that surrounds a man; if youseeinita
sudden blaze of scarlet, you know that he has lost his temper,
that he lacks self-control; and if you see a jagged flash of
scarlet, you know that physical harm may be done t? anyone
who is sensitive, who comes near him. If you see him g.low-
ing with a beautiful rose colour, you know that he has kindly

.. feeling and is shedding it about him. So we carry with us

our thoughts and feelings visibly to those whose eyes have
en purified.
e IIt) does not need much development to be able to see astr.:al
colours. Many people see them when they hear music.
H. M. Sylvia, who was Queen of Roumania, wrote much about
the colours she saw when she heard music. All these subtler
things that are around us and that open to us as vx_re become
more and more healthily sensitive—these are all lines along
which we can come into touch with the more ethereal worlc.i,
which lies on the other side of death.. But there is
another way which you can use without go1.ng through th.xs
kind of training of which I have been speakfng, and that is,
by loving the dead and by sending fhem kindly thoughts.
The people on the other side are conscious of you, th?ugh you
are not always conscious of them. They are often grieved for

“lack of the love of those they love, while those who are left

behind think they have passed beyond their reach. And sq it is
well for all of us to send out kind and pure thoughts, for they
will help the world and help. sufferers in it, and gradually we
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 shall learn to be a benediction wherever we go,
and calm and kindly thoughts into any co
we enter.

All that training of emotion and thought is necessary for
your safety if you would pass consciously into the next inter-
mediate world, into which all our loved ones pass, and into
which we shall pass so soon as the cord of life is broken. They
say: “he is dead”; yet he is far more alive than before !

But there is one thing about the death moment that Iought
to say to you; do not surround that moment with thoughts of
grief, however great may be the suffering you feel on the
passing over of someone that you love; for their sakes,
do not let yourself have a strong feeling of sorrow,
when they are passing out of this world into the next.
round them with peace and love and happiness ; so will
help them on their way. Above all, do not be afraid, The
nothing to fear if vou realize the One Life.
because others share that Life with you, an
who are hostile to you, you can send them love, and so
neutralize their hostility. If they have any feeling of anger,
send them thoughts of friendship, not by talking but by
thought ; thus you can work out old enmities, brought over
perhaps from other lives.

It is true that if you feel a constant shrinking,
like when meeting a person, it is wise to avoid
because there is 1 wrong between you on on
other, and you may not know of it
kindly. Send him thoughts of goodwill,
will gradually disappear on both side

carrying peace
mpany which

Sur-
you
re is
Nothing to fear,
d if there be any

or even dis-
that person,
e side or the
But think about him
and that antagonism
s. If you can train

your thinking about them,
emotions automatically to ret
unkindness, so that you do

if you can traip that body of
urn love for hatred, kindness for
not need to think about it, but as

b
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soon as the thought is formed the body responds with goodwill,
you will find your life becoming very much more peaf:efu].

I used to have a very hot temper, and I frightened
myself on one occasion by that hot temper, for I was s? angry
with a person that I thought for a moment -I could kill him,
and that so shocked me that after that I tried not to feel so
passionately angry. When I learnt about Theosophy, I knew
what to do, and how to do it ; and asI had a st?rmy life then, I
had plenty of opportunity to practise these thlfxgs anc.i t.o send
out kindly thoughts, and it became so automatl'c and it is -now
so adjusted that I do not need to bother at'>out it. Then? 1s SO
much in which you can train these bodies of yours, if you
will only take the trouble to make the effort.. -

All that will serve you on the other side of death, and it

. will serve you now by bringing your dead friends near to you.

Remember, they are about us all the time if we love the'm,
and then they do not feel lonely or forgotten ; but we may give
them that neglected feeling unless we keep our love alive and
flowing out to them.
wamSI:nfaking tiat general view of the world on the 9ther
side of death, I would ask you to accept, as a .hypothesm for
these lectures, that we have to study especially the_ two
worlds on the other side of death, the astral or emo.tzon?l,
which we shall take in detail on Sunday next, w1fh its
phenomena, and then the mental or heaven'-wor]d, in the
subtler matter of which thought-forms are <-:reat1ve p.owers. .
Thus life becomes to us large and beautiful and r1ch3 and if
you can add to that a belief in the plan of the Great Arc.hltect of
the Universe, carried out perfectly by ’ljhose who live to do
His will in the other worlds and in this, if you can trust that
Architect and believe in that Plan, then. you have .learnt the
secret of Peace. For if you really believe tlfat, it dogs not
matter what happens to you, whethe-r you live or die, or
whether you succeed or fail on the physical plane.
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Put your best into what you think is a good work,
are you to be down-hearted when sometimes you fail? No!
It may not fit in with the Plan at the time, but the force you
have put into it of love, of spiritual energy, that will go on
endlessly into some form which zs in the Plan. It cannot
waste, it cannot fail; and so gradually you become entirely
indifferent, whether the things you do succeed or fail. You
work your very best. You work your hardest. Asitis putin
Light on the Path: *“ Work as those work who are ambitious.”
But you work in the confidence that there really is only one
Worker, God Himself. His Life works in you. Let that Life
work, and then whether your schemes fail or succeed is a
matter of utter indifference, for the One Worker turns all to
great ends and noble uses, and life becomes joyous, as our
Krishnaji tells us it should, because we become the channels
of the One Life that lives in the world. And that Life can
never fail, no matter what our failures may be.

(To be continued)

GET into the game of life with enthusiasm. It is better
occasionally to be deceived in people than to be always
distrustful.

This world would be a happier and a better place if only

we could learn to be one-half as alive to our neighbours’ -

excellencies as we are to our own, and one-half as blind to
our neighbours’ faults as we are to our own,

Masonic News

THE CENTRE AT ADYAR
By THE RT. REV. C. W. LEADBEATER

OUR Theosophical Society has many and various lines of

activity ; in many and various ways it is meant to be—
and it ought to be—of use to the outer world as well as to its
members. We have heard and read many times that the
Occult Hierarchy, which is the true Inner Government of the
world, has some time ago established the custom of sending
out into that world a new evolutionary impulse at the begin-
ning of the last quarter of each century, and that the Theo-
sophical Society, which was founded in 1875, was the special
effort made in that direction in the nineteenth of those
centuries.

So far as it concerned what are called the Western
countries—Europe, America, Australia, etc.—its mission at
first was principally didactic; true, its chief object was the
promotion of Universal Brotherhood, but the very proclama-
tion of that involved the expounding of the system of philo-
sophy upon which that doctrine of Brotherhood is based. Here
in India the great facts of Nature were already known, though
perhaps in the course of the ages they had come to be regard-
ed rather as a splendid tradition or a counsel of perfection

™ than as a living reality influencing our action at every moment
of our daily life.

All of us, in East or West, had to realize the facts first
before we could modify our lives in accordance with them.
5 .
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The scheme of life which Theos
ifl Etfrope as a dazzling revelat?:riyaplxgz‘dlszeu(i o
light in what had been Cimmerian darkness. Fir t(mtburSt "
study and understand, and then came the.inevits b‘ive had to
share that marvellous illumination with our b ihe Jrie to
forthTalzld preach this new and glorious gospel e, o go
is duty of spreading the light is sti F
us; it will remain our duty so loigtal: tsltlle}lelr;:ulr:l’:lelnt e
one soul still dwelling in the darkness of ignorance eBWorld
we came to know more of the Great Plan we began tc; ut’ -
that there were other ways in which we could offer oiichwe
;Z ncdham;el;, of the Divine Power, as ready instruments iz :1::
Mast:r: o ho;e who help the world. We found that these
. w om we owed so much would deign to use us in
eir work ; it was revealed to us as part of the grand sche
of the Logos that those of us who partially comprehend ;n '(:
should be allowed the privilege of helping in its executi::n-l—
that one who. would yield himself selflessly into the hands of
the Master might be drawn into closer communion with Hi
One who receives this honour is called a Che/z or pupil of the
Master, though (as I have often said) the title of .ap1 . t'he
really describes the relation more accurately, for itspp:'mtm'e
nof merely to instruct the younger soul, bt’xt to fitohl'ect .
qulcl.{ly as possible to take a part, however humb] i the
service of humanity, in the working out of the Divineef”lln the
He can help in this Great Plan in several wa .
or.lly by the work which he himself does but b " Tmt
hlrr.lself a suitable channel for the force vzzhich hST !II\]/Iakmg
desires to pour out in this lower world and so sls' e
Mas.ter a good deal of trouble. And wh;t a singleavmg P
do in this way for his own Master, a number pfu > ile
gathered together can do for the glorious and mj gt PUPlls
.archy to which I have already referred ThatIgH'y e
18 constantly pouring down all kinds c;f high anlgra:::lz

y< -
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influences upon the world, and It also, like the individual
Master, needs channels through which Its influence can
readily flow, centres at which Its force can be stored, and from
which it can be conveniently distributed.

The establishment of such centres is one of the pieces of
work which have been confided to the Theosophical Society ;
it is in pursuance of that trust that communities have already
arisen at Sydney in Australia and at Huizen in Holland.
Tentative efforts are being made at some other places to lay
foundations, to provide suitable conditions, to sow seeds which
shall presently develop and blossom out into full florescence.

But it should be most explicitly and emphatically asserted
that all these are subsidiary to Adyar, the true centre chosen
by the Masters fifty years ago, the only centre in which Their
emissary, our great founder Madame Blavatsky, was directed
to reside for that purpose. Our Society is world-wide, yet its
root is in this sacred soil of India, the Motherland of the two
Adepts who were jointly responsible for its foundation.
Distracted though this country may be at the moment,
forgetful though many of her sons may be of her glorious past
and of her spiritual heritage, she still remains the land most
suited to reflect the majesty of Shamballa, the spot of earth
through which the light and life of higher planes may be most
easily transmitted. The centres of commerce and material
civilization (so-called) may be elsewhere, but this is still the
focus of spiritual power, and an influence flows hence which
no other country in the world can give.

So this beautiful estate of Adyar abides as the Head-
Centre of all centres, the Mecca of Theosophical pilgrimage,
the true heart of our Society in the outer world. Yet this
centre has of late been somewhat neglected, and the inesti-
mable advantages which it offers to students, to pupils and
helpers have not been fully appreciated. Some years ago its
accommodation was taxed to the uttermost, and crowds of
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happy people filled its lecture-hall,

1appy studied in its unique
libraries,

libra perambulated its picturesque palm-groves, and bathed
in 1.ts marvellous magnetism. Now there are ’but few to
profit by its Pre-eminence, to: steep themselves in its strange
sweet Oriental atmosphere, to carry out with vigour and

efficiency the various activiti ;
vities which our M i
ast
promote. ers desire to

Brothers, these things ou

. ght not so to be;
many in our Society who, there must be

. if approved by our President. could
reside here for a longer or shorter period and help in th; work

of th.e Cer}tre. I know that for most of us karma does not
:J:rrrtut so fine an opportunity ; we have business to which we
ust attend, family duties which we must fulfil; these things

are our dharma, and we should b
But I think there must be s o oné to neglect them.

assistance, who could meet the requirements
the Master’s call, would ‘ ’
Lord ; send me *,

Yet let them think well before

want no half-hearted servers, but rather those who are willing
to make sacrifices for Theosophy, to follow where our Com-
mander lea.ds. Remember also that there are certain physical-
plane conditions, about which it is necessary to makepagplica'

tion i i
to our Pregdent, without whose express permission no
one can be received here.

I have often been aske
how they should go to w
spiritual centre.
people who are re
and anxious to d
and let them liv
and do their wo
ful achievement

that those peo

who, hearing
whole-heartedly reply : “ Here am I,

they offer, for the Masters

d by members in various countries
ork if they wish to try to found a
The only way is to gather together a few
ally keenly interested in Theosophical ideas,
evote their lives to the service of humanity,

rk. .B.ut it is very necessary for the success-
of spiritual work by and through such a centre
ple should all be on good terms with one

ome who could contrive to give

e together, or as nearly together as possible, -
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another, for this perfect harmony is one of the most import-
ant factors.

Naturally those whom you gather together will be
people who are all working for similar objects, and all think-
ing to a large extent about the same things. But it is also
necessary that, besides this general agreement, they should
set up a very high standard of brotherly feeling among them-
selves, otherwise you will be liable to constant small frictions
which will absolutely prevent the working of such an
influence as that of which I have been writing. It is a very
delicate and difficult matter to bring any centre into such
working order that it can be used for this higher work as well
as for the lower.

Theosophists are necessarily people with some indi-
viduality—otherwise they would scarcely have broken away

" from ordinary orthodox or worldly thought sufficiently to join
. the Society» So when you bring together a number of people

who have decided and perhaps strong individualities, friction or
even squabbling would be certain to arise unless there were
real affection among all the people concerned. They must all
be firmly resolved to make allowances for the peculiarities of
others, and they must strongly endeavour never to misjudge.or
misunderstand one another, so that each will always recognize
in the other the same earnestness, sincerity and good intention
which he feels within himself. It is not in the least required,
nor is it even desirable, that there should be no difference:s of
opinion; but such differences must always be expressed in a

fairly good-tempered and courteous manner. o
- Some years ago it fell to my lot to have to assist in the

formation of a group of students whom some of our Masters

" wished to weld especially closely together in order that

through them as a group certain unusually difficult pieces of
work might be done. The group was to be a channel as
nearly perfect as it could be made, always available for the.
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use of the Hierarchy; They even spoke of it as a weapon
always ready to Their hands. The Chohan Kuthumi announced
to us this decision of the Hierarchy, and in doing so He was
gracious enough to give us a full and very interesting explana-
tion as to why it was needful that the link between its
members should be so extraordinarily close ; and He further-
more illustrated His remarks by making a very wonderful
thought-form to aid us in our comprehension of them.

We wrote down as well as we could the information that
hafi been given to us, and we circulated it among certain
private groups of pledged students. We could not of course
Feproduce the thought-form, but we made the best drawing of
it that we could, so as to give some idea of what was meant
though naturally it falls infinitely short of the symmetrs:
and expressiveness of the original thought-model. I have
asked His permission to publish in this magazine our
repox:t of the instruction which He gave (with of course
cgrtam necessary reservations) with a drawing of our illustra-
tion of it. He has been so gracious as to consent and I
thereftorebappfnd it here. I cannot guarantee it as 3 v,erbatim
report; but I can certif i id 1
el vonin y that the gist of what was said is

' He began by congratulating the members on the effort at
unity and mutual understanding which they had already
fnade, and encouraged them to persevere with it and perfect
it. He told them that because of this effort He had bvee
ab]t? to advance some of the newer members much m .
rapidly than would otherwise have been possible, and (;;e
expressed the hope that by their activity in ser’vice the;

would take full advantage of the o :
ortunit i .
advancement offered to them. pportunity which  this

He explained that they had been brought together
bec.aufe of the work that. such a specia]ly trained group could
| do in the future. He said: “It will be interesting, beautiful
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and most valuable work, but it will not be easy to do; so you
must prepare yourselves for it carefully and thoroughly. The
work has two aspects—what you can do in the outer world,
and what your Masters can do through you in the inner
world. For both of these unity is the first necessity. Iam
much pleased with the mutual affection which you have
shown ; already it is beautiful and refreshing; make it still
more radiant and resplendent. Already it is a flaming fire;
make it now a splendid sun. Even now it illuminates your
household and neighbourhood ; let it grow until it enlightens
the city and country in which you live.

“] want you to see in symbol exactly how and why that
close affection and unity is so valuable. It has already been
explained to you that each pupil becomes a channel for the

- piritual force which his Master is always pouring forth ; and

he makes himself such a channel by two separate actions
constantly repeated. You understand, I hope, that it is part
of the work of a pupil to reach upward towards his Master,
to try to raise his consciousness until it blends itself with that
of the Master, so that he lays himself fully open to that
Master’s influence; and the fact that he thus turns his
thoughts and feelings upwards renders him impervious to the
vibrations of undesirable thoughts and feelings at lower levels.

“ He may be imagined as a funnel, open always to the
higher influence, but closed to everything which comes from
below. That is the first action ; and the second is that at the
same time he learns to be utterly unselfish ; instead of think-
ing of himself, and thus turning all his force inwards, he
trains himself to think first of others, and so all his powers
instinctively radiate outwards for the helping of the world.
This makes him a valuable instrument in the Master’s
hand; the Master has simply to pour His force into the
pupil at the highest level which that pupil can reach, and
it is automatically received, conveyed down to the lower
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level, and radiated out in all directions—or perhaps in some -

special direction—according to the Master’s will.

“Yet more ; the pupil is himself full of zeal and fervent
goodwill. So as soon as he realizes that his Master is using
him in this way, the earnest desire and power to help is
awakened in him, and he adds every ounce of his own little
strength to the infinitely greater power of the Master’s force ;
so that it is a fact that the amount of energy which issues from
the bottom of the funnel is actually greater than that which
was poured in at the top, for at each level of the pupil’s con-

sciousness a little rill is thus added to the mighty stream.
' “Imagine that the funnel is constructed of some trans-
parent material, and that the successive planes through which
it descends are indicated by different colours in that material.

The tremendous energy rushing through it renders it rigid
while it is being used, and therefore absolutely impermeable by -

vibrations from without, entirely unaffected by the stormy sea
of lower thought and feeling which is always futilely raging
in the world around us.

“ But it is not impermeable from within. Take an
analogy to help your thought. Represent the Master’s energy
as a torrent of white-hot metal poured through that transpar-
ent funnel; no drop of that molten metal would be lost in
transit, but light and heat would unquestionably be radiated
horizontally through the sides of the funnel. Just so the
Master’s power loses no iota of its efficiency in passing through
the pupil—indeed, as I have said, it is even increased; but
nevertheless the neighbourhood is flooded with the golden light
of the higher intellect and the crimson glow of unselfish love.

“ This funnel will grow as the pupil progresses, and that

in two ways—in width and in length. As the ego grows -

stronger, as his intellect and his love develop, the funnel will
gradually widen; as in character and in life he draws nearer
to his Master, more and more of that grace from on high can
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be received and transmitted, and so a larger vehicle is required.
Meantime the pupil, practising meditation upon his Master,
will steadily raise the level of his consciousness higher and
higher, from subplane to subplane, so that the funnel will
lengthen in the upward direction also.

“Tts mouth will lie at first in the middle of the mental
plane; his Master must make the channel as far down as the
pupil’s ego, and the disciple will then receive and carry on
the force. Even that will already save the Master much
trouble, for it is so much harder to deal with the denser
matter than with the subtler; but as soon as the pupil is full
of unselfish love and devotion his buddhic body will rapidly
develop, and, the mouth of his funnel being now on that
higher plane, the Master can pour down His force into it in

 far greater quantity and with far less exertion.

« Gtill further unfoldment will make the link with the
atma of the disciple on the nirvangic plane from which his
Master habitually works, and for the first time that Master
can use the consciousness of the pupil, (then a high Initiate)
ahsolutely as though it were His own and without the slightest
effort. There is no method of progress so rapid and so stimu-
lating for the pupil as this more and more intimate association
with the work of his Master.

“ Now I want you to extend the idea, to see how you can
be utilized as a group. Imagine that your funnels are laid side
by side in a ring, S0 as to make one larger funnel. The tops
.. the individual funnels would then have to bend outwards in
order to make the proper shape for the combined group-funnel.
Those individual tubes are still being used just as before—
indeed, the enormous rush of force down the central tube
creates a kind of suction which even increases the downpour
through the subsidiary tubes, so that the pressure stretches
their elastic mouths into quadrilateral figures, which fit in
perfectly with one another, as shown in the accompanying

6
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illustration. But to make such a perfect compound funnel as -
is pictured here needs almost superhuman love, selflessness
—yes, and self-sacrifice. Sometimes in India we find a group
of chelas which we can utilize in this way, but it is very rare
in Western lands.
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DIAGRAM OF THE FUNNELS

Funnel No. 1 represents the earlier stage, when the pupil
has as yet only the ordinary consciousness in the physical,
astral and mental bodies; therefore its mouth is at the middle
of the mental plane, between the higher and lower manas.

Funnel No. 2 shows a second stage, when the conscious-
ness is already linked with the ego. The funnel will be ex-
tended to the lower part of the buddhic plane as soon as the
pupil develops that consciousness.

Funnel No. 3 is an attempt to show the appearance of the
compound funnel made by a truly united group. It will be

noted that the individual funnels have been altered in shape
by the compression.

The arrows darting out horizontally are intended to re-
present the unconscious radiation of love and mental power
through the sides of the funnels.

-
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“You see at once how very closely the individual funnels

" must fit together; the tiniest crack would instantly become a

formidable leak. If they were laid together loosely the
Master would lose half the power through the interstices; and
besides that, the pressure of that tremendous force would
drive the tubes apart. An ordinary, untrained person
can hardly make a funnel at all, and certainly cannot
make a funnel which is smooth exteriorly. He is covered
with prejudices and uncharitable thoughts which project in
all directions like great spikes, and would make it absolutely
impossible for him to fit into a mechanism of this kind. All
these must be carefully and thoroughly filed down before he
can offer himself for such marvellously close application to
his fellow-disciples, and for adults this is often the work of

4+ years, though for old souls in young bodies it is much easier.

“ Even when all these rough spikes, which indicate
prejudices and evil thoughts, are finally eliminated, there still
remain certain rounded contours and swelling curves by which
one funnel differs slightly from another. These too would
prevent perfect adaptation, yet they cannot and indeed should
not be flattened out, for they represent the special character-
istics of the different Rays and the idiosyncrasies which the
Logos has stamped upon each individual for the fuller expres-
sion of the many facets of His glory. Every brother remains
always an individual, and to kill out ais individuality would
not be progress, for it would be levelling him down instead of
leading him upwards.

“ How then can you obtain the perfect apposition which
is necessary? You must learn to make your wonderful
funnels, which are so rigid to distractions from without,

" to a certain extent elastic and adaptable to these natural

peculiarities of your brethren. Here you see the need
not only of abundant love but also of perfect mutual under-
standing. You must know your brother so well, you must
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;rt'usti h;m so utterly, that it is impossible for you to misunder-
than : .1m. Only then is gained the complete unity in which
e d:s;vlples have become ° as fingers of one hand.’ N

“You have seen how this affe .
cts the work which -
Mastex:l can do t%lrough you ; note also how it affects wh.altym(;lr
zog;sebves do in the physical world. As I have said o
ha‘-’e een broug!at together here in order to give
ave bet'an associated in the great work in other A
;):gp;x;::nlfy ;)lf forming this group, of welding yoursely
r 1n this special way. Later i -
; . you will prob i
z;:u::::l\;es W1:1ely separated, bearing the Theosophicalaslt)alalr’x;mg
ny parts of the world. Men will i M
| . . malign you, wi
l;:ritialst: repor;s to sow discord between you, as they c;o‘:;lvlv o
ose who try to help them; but ’ o
one a.nother, so trust one another, ;hat y:‘: il ey o
at their calumnies, saying :
‘I know my brothers i
| . , my sisters; they h i
q y my bt H y have nof
one“th1s e\fﬂ thing.’ Learn to make allowances : learo tsald +
. 'It will be well for you to qual ’ " st
work 1in other and more definitel i
it ely physical ways, Y
" l;r;c;w tt}:loroughly the broad outlines of the Eternos:i f;I‘hould
o b: that you may guide your lives thereby, but tlila'cr o,
el eff'b.etter.able to help and instruct others Y};‘;
- 370 : 1cz§nt 1r}1] every-day life ; all that you do s.hould
e. See that your lan i
e . guage is perfect, f
Stl:l g;lritﬁr, ts)lang or grammatical error; to that end yofxe:hfm;g
- ang .esf mod.els. The nectar of Theosophy is alv::
e lr;)wgox:atmg; yet does it please men more whys
B r'lr :ut;autlfutl c:zp ]So will you give to men always t;‘;
. ; yet it will att ily 1
clothe it in suitable words, ract them more readily if you

[13
Be alwa
] ys happy and full of jo i
Be quiet and graceful in all your m]ogé ety epaolous

hurried or jetky. Ever gentle and patien

» you
who
lives, the

ify yourselves for this

ments, never noisy,
t and courteous, you

will merely smile
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will bring men to the feet of the Master by persuasion, not by
acerbity. Do not blame or criticize people; when you see
their faults, think helpfully and not disdainfully of them. In
teaching, learn to state facts simply, clearly and convincingly ;
try to enter into the minds of your audience, so that you may
see how best td put what you wish to say. Pupils should
remember that from the moment of Acceptance the force
of the Master will always be flowing through them, and His
blessing will ever be upon them—to be passed on to others.”

This instruction was given to a specially selected group—
a number of developed egos chosen with great care for a
definite purpose. We cannot hope to attain quickly to such
success as is here pictured ; but at least the teaching indicates
to us very clearly the direction in which we must make our
effort, the line along which we have to travel if we wish to
become soldiers of the Spiritual King, striving under His
banner to resist the evil, and to strengthen the good. It is not
an easy road to tread; it is not for the sybarite or the lotus-
eater ; yet it leads those who follow it to bliss far beyond the
comprehension of the ordinary man of the world. One who
has trodden it persistently and with triumphant success
through a long and stormy life has written of it:

« Even those who are treading its earlier stages know that
its sorrow is joy as compared with the joy of earth, and the
very smallest of its flowers is worth every jewel that earth
could give. One gleam of the Light which shines always upon
it and grows ever brighter as the disciple treads onwards—
one gleam of that makes all earth’s sunshine but as darkness;
they who tread it know the peace that passeth understanding,
the joy that earthly sorrow can never take away, the rest that
is on the rock that no earthquake may shiver, the place within
the Temple where forever there is bliss.” 1

1 I'n the Outer Court, by Annie Besant, p. 164,



LETTERS OF W. Q. JUDGE'

(From the Archives at the Headquarters of the T. S
Adyar, Madras, with notes by C. Jinaréjadzsa) ’

I

[The first letter on record bears the date
] : ord he date “ N
.lligge. ot!t vgl??clksx ‘év;;(})x clergulm t;nner difficulties :x?:i'fz:)iiiﬁ’z'ﬁsugfuﬁ:
2, ne cott was aware, and i i .
showing the close bond which existed betwee::rlxnthlsst}\;:ratf.e pIugxlr:isth :iil T)?

the letter, : .
third personC, g1 o usion  Mr. Judge speaks of himself in the

My DEaRr OLcorr,

While he®feels that he has lost much of your
rega.rd, he desires to express his regard and love, as well as
admiration, for you.

Yours,
WiLLiam Q. Jubgk,

II
71 BROADWAY,

New York,
April 2, 1879,
My DEAR Orcorr, ° ’
Yours of 24th February® came duly to hand. But what
a meagre.letter! I do not mean as to news, but on the subject
of most importance—the T.S. * Keep the Society alive and

! At the formation of the T.S. Willi
four years old, was elected “¢ Coun;el tlo ti?S(%)ziaz?t:"l":lge, then a young lawyer twenty-

2 Mr. Judge himseli.

3 H.P.B.and Col. O1 i i
was writton eight dayt; a(i)tei-o'{:nz;:ed in Bombay on February 16, 1879 ; so the letter
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active.” Is that all? No names, no directions, nothing,
How am | to keep the thing alive unless it is by keeping it
closely preserved? We are entirely without money, and
without money we cannot do much. It’s all very well to
have newspapers, but I cannot agree with you that it is the
Proper way in which to carry the Society on. I hope to hear
from you at length on the subject . . . Write me on all
those topics you mentioned when we parted, and chiefly as to
the conduct of the T.S. Doubleday®is a very good man and
will work, but we do not like to incubate a plan of our
own. At least I do not want to, because I know the ..?
should have some say in the matter, and Doubleday acknow-
ledges the same thing in a blind sort of way, although he does
not know as much as I do. As to Curtis, he is all right in his

‘9place, but I find him exceedingly skeptical and not the

man to swallow holus-bolus the kind of authority the.:.
wants to exercise over us. It will rest as it did always with
a few of us: Doubleday, myself, John,’ etc. But you and
they will of course see that H.P.B. e¢f a/. being gone we are as
children without parents or guardians. So have some instruc-
tions sent us. From Los Angeles a man asks for permission
to establish a Branch Society. Shall he be authorised ? I
have put him off until I hear from your end of the cable
. I wish I was with you all. Am glad you have been
so féted, but sorry you have not written me more fully. Do
not forget the members’ names. Remind H.P.B. about the
pictures, and give my regards to Miss Bates* and Wim-
bridge. Present my sincere salaam to M .". and also to the

1 When the two Founders of the T.S. left New York for India, Geperal Abqer
Doubleday was designated “President :d interim” to conduct the Society’s affairs

> in U.S.A.

3 The Master.

3 John Judge, brother of William, .

+ Miss Rosa Bates and Mr. E. Wimbridge sailed from New York with the two
Founders. After arrival in India, they quarrelled with the Founders and left the

Society.
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voyageur, and to all my unseen Indian brethren, and believe
me ever theirs and yours,
W. Q. JuDGE

111
N.Y., April 9, 1879.
MY DEAR OLCOTT,

Duly recd. yours of 10th today and hasten to reply. It
was truly welcome, but you do not send us the list of members’
names. Have you not yet opened your boxes and found
them?

Why the devil doesn’t H. P. B. or “ Co ” write, and why
don’t you give some idea as to how we should carry on T.S.?
Wk{en you were going away you said to wait in that respect
until we heard from you. Now Doubleday is getting impatient
and wants meetings held, and I am holding him off ’till w
h‘ear from you, and here comes your letter with no instruc-
tions init. Well, 'llbed—d. X X X! J.C. What the
deuce does it mean that H. C.? has failed, and badly ? I take
it. there must be some moral badness or .. would not desert
him. Would they throw a man over for a mere physical
failure ? What did he do ? Has he gone over to the dark ones
or what? He has not written of late, but has sent his 1itt1(;
tract on Theism to all the members. I will return anything
he may write. When you give me such news as that, please
also say to whom I can impart it. I do not know whether to
tell Doubleday or not. I am not wise enough to know in such
a case. Please inform me.

Oh! how I wish I was with you at 108 Girgaum

Back Road in your Bungalows. Have you been to any place

where there were elephants in the grounds and a tame tiger ?

Such a vision has been seen by Walker of stock fame. Both
! These crosses are in the original.

3 .
Presumably Hurrycbund Chintamon. See Old Diary Leaves, Second Series, for

the story of H.C.’s connecti i i 3
arcival in India. ection with the Founders, and his attitude to them after their

&

P~

N
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you and H.P.B. offered him cigarettes and you were guests
at the place.

Am glad you are well thought of Glad too that
you are in good health. Hope you will send me a copy if
reported of your speech. Give the damned missionaries hell.
Expose the follies and the hollowness of Xtianity here. Tell
them that Brother Talmage is being tried here by the Pres-
byters for deceit and lies with a fair chance of conviction, and
I am defending a case where the plaintiff is one of the Pres-
byters, Rev.—— and I expect to prove him a liar and a fraud,
and win the case, as I have his own handwriting which he
thinks is lost to prove it.

Will H.C. matter make any ditierence with Wim and
Miss Bates ? I hope not. I will write him. Give him my
love. Harry sent letters to him. I still hold out, but Oh God!
one moment I wonder “ how long ” and the next am brave as
a lion and only waiting to go on higher. I do not waver
though as between T.S. and the opposite. As to that I am as
a rock, but sometimes on the question of practical results in
the future I am mentally much tempted . . . often there is
much sorrow and longing in my heart after the little one
gone away.’

Well, Good Bye, my boy.
Yours in Buddha,

WiLLIAM Q. JUDGE

1Y
Dec. 3, 1870

DEAR OLCOTT,
I cannot understand how it is you have misunder-

stood me in regard to the ritual? If we are to have it, then

" prudence dictates that we wait for it before admitting men,

for we would only get them in to have them drop out. I

1 Referring to the death of his little child.
3 See later, the letter of Pandit Dayanand Saraswati.
7
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decidedly disagree with you about it, for I do not think t(
would be good policy to go ahead thus ; and must say thatln :
memory m.ust be short, for the very last thing you Y:rl:;
H. P: B. said to me before going was to wait, to refuse new
?andldat.es, to say number was limited, until we received
1nstructfons from Bombay. Those instructions were to we't
for a ritual”. That has never come, and I have no desireat1
go .ahead unless I can have all the responsibility. I do no(:
desire to do something and then be blamed. Ih-ave looked
upon the thing as a reality, and I do not care to go at it i y
rush and thus botch it. I do not propose to come undernt'lha
censure I heard from .. of you by reason of mistakes of 'ch'e
c.haracter. I am opposed to wholesale admissions and bll's
c1t.y when we have nothing to give. They will not be tp uf' J
with ? mere name and the injunction to * know thys l?a”1~s b
all this I most emphatically declare you yourself 85;;3 H o
ha.ve already uttered or concurred in. Look at th I;P.'B.
epistle—the last one—I received from H.P.B Iwae belHISh
he.H low or sky high, which you please, and.it wousid ;Wn
driven off anyone else; though if it had accordi a've
utter;nce;, none of you would have cared a ,damn e fo s
urthermore I have to live and must w .
have suffered in pocket through letting busi;fal;; sl?plr::)a(liyli
?fte;‘ T.hS. and was told one day at 47th St. that I was a ;):ol
t;at (:N :y‘z.at, as no one was expected to injure himself in
If there is to be no ritual, say so—damn it. and end it 3
and ’I can go to work myself and cook up a good ,enou hn "
b:xt 211 be guartered before I do anything about it as thf m:?teet;'
stands, and in any event I am so driven
can attend to nothing just now except m::t(;egritoi (li(t)}s]ia:eihaft : )
Z](::, ;nd r(x;):lself R | ha\{e resolved to do as Gus does : :)012:
: ;nd o my best. letting consequences go to the de,vil I
ave had abad habit of dwelling on what I would d;) if

4
\

S
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business got bad and worrying over things on hand because
there was great delay. But I have had excuses as positively
I have been at times so hard up as not to know where to get
money to buy necessaries of life . . . I herewith enclose sub-
scription of W. H. Hoisington the blind member of Wisconsin,
please see that he gets: all after Oct. 20 that [ delivered him

in person.
Yours,

wW. Q. J.
\'/

[Though out of its proper place, I transcribe the following letter
ctzlfl F"I?ntht CD.a]yimand Saraswati, regarding a Ritual for members of
e T.S.—C. J.

Meerut, 16th May, 1879.

MAJOR GENERAL ABNER DOUBLEDAY,
President ad interim, etc., elc.

New York, America.

DEAR SIR AND BROTHER,

It gives me great joy to put myself in direct commu-
nication with one so sincere and worthy as yourself, to
superintend the interests of the Theosophical Society and
Arya Samdj in America. I send you my brotherly greeting.
A happy meeting has just occurred between our Brother
Olcott and Sister Blavatsky and myself, at which by comparing
notes it is found that the two Societies have from the beginning
been teaching identical truths—the eternal and divine truth
which is found in the Vedas. Till such time as our American

- brothers after studying Sanskrit translate the Aryan philosophy

into English, the Americans should read Isis Unveiled,
because from what I have heard of the book and from the
conversation which we have had, it appears to me that sister
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Blavatsky will have written th i
. e book in accord i
Vedie philosophy. e i
I will soon send you the manuscript of three ceremonial
fiegrf:es based upon Aryan Masonry, which will teach Western
1nqu1-r.ers who may join the Theosophical Society of the Arya
S;t.llla] Lhe fundamental principles of primitive Aryan
philosophy. Our Brother Olcott will in tim i
upon this subject. © sdvise you fully
A greaft responsibility rests upon you, but from your
known. p}xbllc character, and more especially from what we
se.ell w1th.1n your heart, we are confident that your whole dut
wi lbe intelligently and courageously done. Great futuy
results to .the East and West depend upon the work of tl:e
present directors of our Aryan Societies Let h .
courallgeil then, and persevere against every obstacle e
ol ope you w.11] send a reply to this through Broth
cott, who will be informed from time to tim o
because I am always in journey.

I salute you, m
» my Brother, after the
Aryans—Namaste. 1 am, my beloved Brothermanner of the

r
e of my address,

Yours sincerely,

Dya Nanp SARASWATI
DEAR OLCOTT,

Doubleday is dead. Ju
. st found the above in hi
It supports my view, as also do your old lettersls o e

ritual. I send it as requested. as to the

(To be continued) Junce

- )

I

£

KARMA-LESS-NESS
By C. JINARAJADASA

HE world has many types of idealists, and they call them-
selves by different names. But, to me, they are united
in one common work, which can be very briefly described as
¢ releasing Divinity ”. Many idealists clearly recognise that
the Divine Life dwells in the heart of man ; Theosophy asserts
that Divinity resides in the human Monad. Krishnamurti
states the same truth by pointing out that “ Liberation ” is not
a matter of trusting in others, however great, but of finding
out what is one’s true self.

Whether we turn to the one ideal or to the other placed
before mankind—Liberation by Krishnamurti, or Adeptship by
the theosophist—one factor is common to both ideals; it is,
that man has within him the great Light, since man is himself
“the Way, the Truth and the Life »  Hence it follows that
our duty to our fellowmen is to release the Divinity within
them. For, men are like prisoners bound by the chains of
ignorance, and our work is to release them from their bondage.

If we examine all the processes of life, we shall find that
everything in life is arranged so as to release the Divinity in
the individual. When we look at life and note its pleasant

things, we say that God is good, that He is love, that He is

trying to make us open out or evolve by love. But since there
is also much evil and suffering, we are forced to look a little
deeper. It is then that we realise that the same beneficent
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work of love is being done by the Divine Plan, even through ,A

pain and suffering. o
From without the individual and from within him, the

work of releasing Divinity is ever taking place. Let us first

examine the way that the work of releasing Divinity proceeds
from without the man.

Each of us, as he moves in a world of law, often breaks
the laws of nature, thereby making what is called Karma.
When we have “ made Karma,” we have generated a series
of forces which disturb the equilibrium of the universe. It is
therefore necessary that the equilibrium shall be restored.
But this restoration is impossible for us where we stand now,
because we lack the knowledge of how to do it. Yet, since it
is necessary that we shall restore the equilibrium, the Lords of
Karma enter from without into our problem. They arrange
for us the way to restore the equilibrium. Therefore the
Lords of Karma arrange our environment—the country, the
race, the family, the religion and the culture into which we
are born; They guide us into one family rather than into
another ; They arrange the distribution during an individual’s
lifetime of the good and the evil reaping of his past.

Now all this careful arrangement of the Lords of Karma
is intended to release the Divinity within the individual.
Every Karmic difficulty, every pain, every trouble which we
have, which we call the reaping of an evil sowing, is not
intended merely to pay a “debt to Karma” in a mechanical
kind of way; it has also the purpose of drawing out of us the
Divine Nature which isin us. It is true that we seem to be as
helpless logs which float on the tide of Karmic waters, for we
cannot guide ourselves, and destiny seems to be our master.

But, all the time, if we look deeper, the purpose of our -

environment is to release Divinity.
There is also a second process which is equally necessary
for the individual's growth. It is to release the Divinity
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- within him by his own action. That work must pro-

ceed from within the individual. How does it happen ?
It happens when the individual takes ideas as tools or
instruments with which to break the fetters which bind
him. Ideas must become his tools—the ideas of religion
or science or philosophy which he finds. Every idea,
either of right or wrong, of progression or of retrogression,
when accepted by the individual, is a tool which he can use
to release the Divine Nature within him, Take Theosophy,
for example, as a body of ideas. What is the value of Theo-
sophy ? Not solely that it gives us a beautifully clear,
intellectual philosophy, but much more that it rouses a power
from within us to call out the Divinity which is latent

in us.

So then, either from within or from without, the work of
the release of Divinity takes place. But there is one aspect
of this release of Divinity which is not sufficiently recognised.
It is, that man does not release Divinity except by creating.
We say in Theosophy that the true theosophist must always
be building a perfect character. But what is character-
building but creation ? The character of the theosophist has
to be utilised in order that he may create serviceable
actions.

But there is a second type of creation which is not usually
recognised in theosophical studies, and it is that on which I
want to lay special emphasis. There is a type of creation which
has not primarily in view the aim of Service, but what we
can term Liberation. But I do not desire in any way to
contrast Liberation and Service. Both are interdependent,

N for Service leads to Liberation, and there is no Liberation

possible without Service. But there exist two types of
creation ; one type 1s of serviceable actions which release the
Divinity in others, and so by reaction releases the Divinity in
oneself. The other type of creation releases the Divinity
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in oneself in another way. That mode of release is by Art,
and it is that particular way which I want to make clear to
those who are studying Theosophy.

Now the word “ Liberation  means becoming free. But
all l.ife, such as we live, is, on the other hand, a process of
maklflg bonds. We cannot stir our little finger without
creating a disturbance in the universe ; and once having set
a force going, and so having brought about a new combination
in the universe, we must ourselves bring back again the
harmopy which we have disturbed (if we have disturbed it
by evil), or we must be there to receive the fruits of the
harmony (if we have added to it by good). All the time, our
whole process of living is one of making bonds. Just now,
we are meeting in this hall and are listening to talks on Libera-
tion; but every smile which we give to each other makes

bonds between us. If I inspire you by my address, you ’

become bound to me, and I to you.

So life is purposely binding us together in all kinds of
ways. Yet Liberation is our goal. How can this contrast be
avoided ? Now, Liberation can be described by a new term
which I am coining. It does not sound pretty, and I hope
when translating it into other languages you will not make
something equally uneesthetic, equally unlovely. The word is
Karma-less-ness. It is the state where the Karma which we
have created in the past no longer affects us. Of course, we
cannot annihilate any kind of force, when once it is generated ;
but we can stand apart from the reaction of that force or;
ourselves. That is Karma-less-ness.

First let me deal with the fact that, wherever there is
true Art, in it is found the quality of Liberation, or of becom-

ing free. And I will take as an instance one which you can °

put to the test. Consider those periods when you are sad and
depressed, when all the time you are surrounded by dark
thoughts, and you seem to be in the depths. If at those times

'y
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you will manifest any artistic instinct which you possess, you
can take your depression and create something out of it. One
way to do it is to write a poem.

When you have so written a poem describing your
depression, you will find that you have become liberated
from your depression. That does not mean that, atter you
have written your poem, you may not still have your sadness ;
but it will no longer be a kind of sadness which binds you.
It will no longer be the same sadness which held you before.
Though your astral body may still be sad, you will have step-
ped outside the astral body, for you will have created out of
your depression a thing which stands apart from you. And
as you look at your work of creation, you will no longer be
bound to your depression.

Or if you will compose a melody, or, if you have the
ability, you will paint—it does not matter what your gift is,
provided you utilise your ability to create—, you can take the
circumstances surrounding you and create something of art
out of them ; and in so creating, you will be free of that parti-
cular set of circumstances. That is, of course, what all the
poets do. At the time of creation, they are, as it were, one
with their subject; but as creation proceeds, there comes for
them more and more detachment.

Now this detachment, which is necessary for the artist,
is exactly like the Yoga which is described in India. Take,
for instance, an artist who is going to paint a landscape. If
he is going to paint, he has to become detached from the
world of noise, from the world of movement around him.
He has his brushes, his palette, his canvas; but he must
concentrate himself. Therefore, while he is painting, he
qust be detached from the world. He must be looking all
the time, judging, drawing out of the landscape, so to say,
what he wants, and it has to be done while he is detached

from his environment.
8
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Just as the Yogi in India goes to some quiet place, and -

metaphorically “stops up” his ears, and closes his eyes, in
order that he may meditate with detachment, so too must the
"artist. You will find, if you mean to be a good painter, that you
have to train yourself in the Yoga of detachment—not the
detachment of sitting cross-legged and concentrating—but the
detachment of sitting on a camp-stool, detached from noises
detached from the movements around you, and such things,
which you do not want. You must not listen to the melodies oE
the air, if you are to see and realise what is before you. Itis
only at such high times of detachment that you have the real
visio.n of the landscape before you; the landscape then becomes
a w;;dow, as it were, through which you look into another
world:

Now it is exactly the same in any other department of

Art. 1t is only in so far as the artist becomes dgtached, that he

begins to understand the possibilities of creaty,,. That may
seem curious, because artists are very eg y

) otional people.
Nevertheless, as they create, they must for t\ X pey

: i e time separate
themselves from their emotion. 4 ?

It will thus be seen that Art is alwayé\nece‘s; for
us as a means to Liberation. We must therefore crr\;};te a
work of art out of our griefs and out of our joys. We can-
not come to Liberation till we have freed ourselves by creation.

Karma insists that, if I have injured somebody, I am
bound to serve him. But I cannot merely say, I forgive
you,” and thereby break the Karmic bond. Yet I have to be
free. But my real freedom only begins when I look at him,
my enemy, and see something artistic in him. I then look
at something which has no relation to me. That means that
Karma ends.

All the time as we go towards Liberation, we must creaté',
Our wh?le world must be created and re-created by us again
and again. When a great spiritual message comes to us, we
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know how sometimes our life seems shattered, and how we
must begin our life all over again. That is re-creation, and
such re-creation is absolutely essential, if we mean to be free.
But as we re-create, if only we know how to create artistically,
then, once having created anew, we are free.

None of us will really come to Liberation, till we have
separated ourselves from our past. In every action of ours, in
every thought, in every feeling, our past is influencing us;
and we know that our past, that unseen past of earlier lives,
has not been a pretty thing. All kinds of ugly things are be-
hind us, and to-day all those things are influencing us. But
when we come to the door of Liberation, we cannot go through
that door until we free ourselves from our past. So then, if we
are to free ourselves from the past, we must make a work of art
of all our past, from the time we issued out of the Absolute, to
the time we are on the threshold of Divinity.

This involves that mysterious process of living once again
in the past, and thereby changing that past. For, till I have
changed my past and made that past of mine a work of art,
beautiful and therefore detached from my present, I shall always
have that past dragging me back, like an impediment, like a
chain. I cannot really be free, I cannot be liberated, while
among my memories are memories of the evil deeds which I
did a million years ago. For my eternal memory must be
one and continuous. So I must begin changing my memories,
I must change my deeds of the past, I must change every-
thing inartistic in my past from the time that I issued out
of the Absolute. I must recreate it all. When I have re-
created it all as a beautiful thing, then I stand apart from
all my past, and then it is that I can go onward to
Liberation.

All this necessitates introspection. But what is the good
of digging into oneself, and finding out all the wicked things
one is? Surely one becomes more and more depressed. On
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the other hand, one but deludes oneself if one covers up the
evil that is within, and says that it does not exist.

We have, therefore, to find a mode of introspection by
which we stand .apart from the past; and that is why Art is
absolutely necessary. If you will permit me to say S0, you
will not attain to Liberation until you become to some extent
artists, not technical artists such as singers, painters and so on,
but artists in the sense that you have learned the mystery of
re-creating the universe. Certainly we are in one sense
forced to accept the universe as it is; yet we can change it.
And we change the universe, that is, our own universe which
is within us—the only one that matters—, by taking up once
again those impressions which constitute our universe, and by
making something beautiful out of them.

(7o be concluded)

A PROPHET

I HEARD a linnet, ere the dawn
Had lit the eastern sky with gold.
Before the stars had yet withdrawn
His hope, his joy, in song he told.

And later when the hills grew bright
A hundred songsters joined his lay.
They all acclaimed the waxing light
The glory of the breaking day.

O prophets, who alone proclaim,
Darkness is transient, this is true
Though others wait the sun’s clear flame,
All shall at last rejoice with you.

F. H. ALDHOUSE

THE SYMBOLISM OF THE
BOROBUDUR

By THE REev. A. J. HAMERSTER

OR those who have not had the opportunity of visiting
those far-off, distant lands, and of seeing with their own
eyes the splendid structures which the faith of the people
there erected to the sacred memory of the Buddha, the Light
of Asia, the Great Soul who showed them the way out of the
misery of this world to the glorious, blissful state of Nirvana
—for those, I repeat, who have not had that good fortune, I
must commence by telling something of the surroundings.
Between the continents of Asia in the West and Australia
in the East, separating the vast Pacific Ocean to the North
from the hardly less vast Indian Ocean to the South, there
lies a broken bridge, as it were, of small and larger islands,
which many a time have been compared to strings of pearls
or jewels—strings of emeralds rather, as a Dutch poet has
beautifully and graphically described them. '
For, if on board ship you make your way through the
Eastern Archipelago, as vast as the whole continent of Europe,
—or better still, if in an aeroplane you glide above it, between
sun and water (between fire and water, perhaps I should say)
the view of those isles, decked with dark green forests of
valuable timber and cocoanut-palms—the illusion is complete
that you see before or beneath you a treasure of emeralds,
here strung together in long chains, there spread pell-mell, all
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lying dreamily and happily on the still cushion of the dark
blue velvet of the ocean,

And one of these jewels, elongated in shape, lying in the
middle, perfectly -fitting in the most southern string leading
from Burma to New Guinee, is the island of Java, its size
about four times that of Switzerland, and its population count-
ing now about thirty-five millions of Javanese, not including
several millions of Chinese and other Eastern and Western
races.

To this fertile land—extremely fertile, otherwise it could
not have produced and fed such a dense population without
occasionally suffering from famines (which, however, are
unknown over there)—to this earthly paradise, before Western
navigators ventured on the high seas to conquer the world,
came the Buddhist pilgrims from Aryan India, to bring the
people the glad tidings of the Tathagata, *“ He who has reached
the Goal,” and to tell them of the Noble (Aryan means noble)
Eightfold Path which leads to it.

In the course of time the people, having been won over
from what was then the rather terrible cult of Shivaitic Hin-
diism, to which they had been converted in much earlier
times—to the gentle ways of the Enlightened One, they
erected to his memory, in the eighth century or thereabouts,
the monument known as the Borobudur.

If we wish to comprehend, that is to know and feel
the real living meaning, which this structure had for the
people who built it—now long dead and forgotten, for the
Javanese nowadays are Muhammadans—we must first guard
ourselves against some misconceptions that may easily arise.

The first of these, and the most ordinary one, is to regard

the Borobudur simply as an expression of religious piety, -

clothed in beautiful robes of sculptural and architectural art,
much in the same way as many of us in these modern days
read Dante’s famous  Trilogy’ as a work of deep religious
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fervour and sublime poetical art. It is this, of course, but it
is at the same time much more than this. It also embodies a
well-defined system of thought, a conception of the universe
and a philosophy of life, which wrap themselves in the cloak
of an elaborate symbolic design. The same is true of the
Borobudur.

This monument has been planted as a token, as a sign
for the ages, in the middle of Java, on the top of a hill, in a
beautiful green valley surrounded by high blue mountains,
where two rivers meet and encircle the foot of the hill in
the loving embrace of their clear cool waters. And from this
eminence it not only shows itself as an enduring witness of
the religious enthusiasm and artistic ability of its master-
builders, but like a lighthouse in the night, so in the darkness
of human ignorance it sheds the rays of the Wisdom of the

h Tathagata.

Clear-cut in stone, it gives in the symbolic ordering of
its component parts a transparent exposition of the doctrines
of Mahayana Buddhism. It indicates to the vision of all who
fain would know the way of deliverance from this earthly vale
of woe and strife, the Path uphill to the mountain-top where
peace and bliss serene reign supreme. It is built like a
pyramid, broad at the base, pointed at the top, but differing
from the Egyptian pyramid in that its sides do not rise as
smoothly and evenly, nor as steeply; more like the famous
Tower of Babel, it is composed of different terraces, each one
placed on top of the one below, and smaller than that one,
leaving thus a pathway on each gradient, every pathway
leading all around the structure.

By this and other very elaborate devices the Borobudur
indicates the different stages of man’s spiritual evolution, of
man’s conquest over his lower animal nature, thereby, as he
rises higher and higher, also gaining victory after victory
over the known and unknown forces of nature, until at the
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end of all striving, at the highest point of realization of the
meaning of life, he himself has become Buddha, liberated,
free from the ceaselessly revolving wheel of sorrow and
rebirth on this earth.

Then joyously bursts forth from the lips of such an One
the immortal song of triumph, sung by every human being,
who has become a Buddha:

Many a house of life
Hath held me—seeking ever him who wrought

These prisons of the senses, sorrow-fraught ;
Sore was my ceaseless strife!

But now,

Thou builder of this tabernacle—Thou !

I know thee! Never shalt thou build again
These walls of pain,

The second point which I want to make clear to you is
that the Borobudur is not a temple, like our Christian
€Churches, or Muhammadan mosques, or Hinda shrines, into
which you can enter for purposes of worship; it is not a place
where you can go inside through one or more doors. It has no
doors, it has no inside, except the solid earth of the hilltop,
over which it is built like a stone capping.

You may walk ox it, but you cannot go into it. You may
climb the staircases which lead from the four points of the
eompass on to the top; you may on each of the different
terraces circumambulate the whole structure, but you will
always remain on the outside of the monument, with the blue
sky overhead and open nature all around you, where sun or
wind or rain are ever with you.

There are no roofs anywhere to shut out heaven’s splend-
our, though on some of the terraces there are high walls on
the outside, which temporarily, as we climb on high, cut
off from our sight the view of the outside world. The
symbolical significance of this arrangement [ shall afterwards
tully explain.

"
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The third and last point I must impress upon you, before
passing on to a more detailed explanation of the symbolism,
is that you must not regard the Borobudur as an interesting
object for sight-seeing tourists, as a dead relic of the past with
no longer any real meaning for us in these days. You should
rather keep in thought that the truth which the Buddha found
and taught, which the Buddhist architects and sculptors
hewed in stone, is a living truth unto this day, and will re-
main so unto the end of days, whether that end for each of
us lies in a far future as we let ourselves drift along the
current of worldly desires and attractions, or whether that end
lies in the immediate future, in the present, in the now, as we.
take ourselves resolutely in hand and fight our way across the
stream in order to reach the further shore.

Please evoke before your mind’s eye a picture of the scene
which this structure offered in days of yore when, clad in
raiments of all colours, preferably of the brightest hues of red
and blue and green and orange and purple, long rows of
pilgrims, monks and faithful laymen climbed its steps and
walked along its galleries, contemplating the scenes from the
lives of Gautama the Buddha, and the other Bodhisattvas who
preceded him, endless rows of scenes sculptured in relief on
the walls of the lower part of the monument,

Slowly rising higher and higher from terrace to terrace,
they went mentally and symbolically through the succeeding
stages of emotional purification, mental elevation and spiritual
enlightenment—the same stages through which the Lord
Buddha too had passed in his former lives—and after having
descended again to the ordinary world, strengthened in will
and purpose, they tried to realize in their own daily lives the

" example set by their great Teacher. This is what the

Borobudur meant to the people of old, and what it still
may mean to us when we visit it, or contemplate its
symbolism with our minds, as we are trying to do now—
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not with the coldly curious eye of a tourist, but with
the warm and loving heart of one who believes in
Buddhas, Christs and Krshpas, of one who feels that he
also has that in him which can make of him, of each of us
in fact, a Buddha, a Christ, a Krshpa.

After this general introduction we will pass on to details.
If you stand on the plateau on the top of the hill, where the
Borobudur rises before you, you see it as a perfectly square
structure, each of its four sides has a length of more than 150
yards, and you will be struck by the perfect unity of concep-
tion of the monument as a whole, notwithstanding the Eastern
richness of detail.

But when you climb one of the narrow stairways, which
you will find just in the middle of the four sides, and which
lead exactly from the East, West, South and North straight to
the highest terrace, there to converge on the large bellshaped
cupola in the centre, which crowns the structure and gives
the finishing touch to its unity as a whole—or when you rise
above it in an aeroplane—then that unity appears in a very
conspicuous way to hide in itself a duality.

For, whereas the lower terraces are all square and remain
true to this design till about halfway up, the upper terraces
are all as perfectly circular in form as the others are square.
And this curious difference, or let us rather say, this sharp
contrast—the joining of these opposites of circle and square—
is the striking consequence of the basic symbolic idea that
underlies the whole structure.

Tradition has it that from the lips of the Buddha have
come the words that whenever his followers should erect a
monument to the honour of the faith, they should take as their
model the two distinctives of the Buddhist monk—the only
two possessions in this world which a man has who dedicates
himself to the Buddha-life—namely the begging-bowl and the
yellow robe, and that these two should be placed in the
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following order: the circular bowl on top of the squarely
folded garment. .

Now, in the symbolic language of all ages and all climes,
circle and square have ever stood for the opposites of heaven
and earth, spirit and matter, life and form, light and darkness,
wisdom and ignorance, God and man, and so on. Man has to
climb through the lower worlds of matter first, in order to
reach the higher worlds of the spirit, to come from imperfec-
tion to perfection.

Yet in another way the builders have accentuateq the
contrast between these two parts of the monument, to indlcat.e
its symbolical meaning. For while the square. low?r half is
richly decorated in true Eastern fashion with pmr.lacles,
spires, small cupolas, niches with Buddha-statues (of which F)y
the way there are precisely 505), magnificently ca.rved §ta1r-
ways and those interminable rows of sculptures in relief of
which I have already spoken—the circular top part3 on the
contrary, is absolutely destitute of any decoratiox?, void of all
form, so to say, as the worlds of the spirit in reality are. By
the Buudhists and Hindis these spiritual worlds are theref?re
called fl;e formless worlds or ar#pa-loka, in contradistinction
to the material worlds, which are called the worlds of form,
the r@pa-loka, also called réga and ar@ipa-dhatu ox dvachara.

Though these different worlds in fact interpene.tr?te‘ each
other, spirit never being without matter, wh%ch is its outer
garment as it were, and life never being w1t¥1out for.m, of
which it is the inner core, yet is the one symbolically rightly
placed above the other. Call the one soul and the other body,
both of which also never are without each other, and we may
well ask with Mr. Krishnamurti: “ Which is of greater val}xe,
to feed the body or to ennoble the soul ? Both are essential,
but you must not begin at the wrong end.”’ In(.leed the one
is primary, the other secondary, and so the builders placed

1 [nternational Star Bulletin, 1929, December, pp. 10-11,
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them rightly one on top of the other, earth the base, the
footstool of heaven.

Keeping then these two original parts of the monument
well in mind, and looking each of them over more closely, you
will find that each divides itself also into two quite different
parts so that now we have a fourfold division of the structure.
We will give specific names to these different parts to keep
them well separated.

The base divides itself into what we may justly call the
foot of the monument, consisting of two circuits, one above the
other, and above that we have what we will designate as the
four galleries, each one also above the other. The top of the
st.ructure in the same way shows two different parts. First
directly above the galleries, are what we will call the thre;
terraces, also one above the other, and then, as the last and

central and dominating part, the great dagoba, the great bell-

shaped cupola in the middle on the top, which I have already
mentioned.

. As we shall afterwards see, the difference in architectural
design between these four parts: the double foot, the four
galleries, the firee terraces and the ome dagoba, is also very
pronounced.

I also call your attention to the fact that the monument
embodies a considerable amount of number-symbolism, which
has many points in common—naturally, because symbolism is
a universal language—with the Pythagorean number-sym-
bolism. For example : the tenfold division we have just found
1+2+3+4=10, the divine number of manifestation. Again:
the even numbers are called the material numbers, the odd
ones the spiritual numbers, by the old mystic philosophers.
Accordingly, we find here the numbers 2 and 4 at the base,
and the numbers 1 and 3 on the top.

I will try to give you a fuller explanation of some of
the symbolism—mind ! only some of it, only a small part of it,
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for an exhaustive treatment would take far more space than
I have at my disposal.

(Centre  § Degoba } 1 { Buddha }Nirvam
(T
op 3rd terrace Bodhisattva
Terraces 2nd terracey 3 < Chohan Aripa loka
1st terrace Asekha
Borobudur 4 (4th gallery)) Arhat
. 3rd gallery Apagami _
Galleries R loki
atierie {an gallery } 4 Sakadagami upa loka
_Base (lst gallery) Sotapanna
2nd circuit Acceptance
Ka loka
LFOOt ilst circuit ; 2 {Probntion } ama

10

The most striking difference between the double foot and
the four galleries is that the foot has only low, simple balus-
trades on the outside, by which our view over the surround-
ing country is not in any way impeded, while the galleries on
the other hand have high walls on the outside, which shut
out completely all view of the outer world and the sides of
which bear the scenes from the lives of the Buddha.

There is another very curious thing about the foot. The
wall on the inside, which is also the outside wall of the first
gallery, continues itself underneath the foot, or rather at the
back of it, and on this subterranean part it bears also long
series of sculptured scenes, which are thus absolutely hidden
from view. They have only been rediscovered when, during
the restoration of the monument by the Dutch Government,
parts of the foot were temporarily taken away. But after
having photographed the whole series of bas-reliefs, the foot

was completely restored to its place.

» The symbolical meaning of this curious device I will

explain in a moment. Just now I will only note another dif-
ference, namely, that between the scenes depicted on the
invisible part of the wall beneath the foot and those on the
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visible part above the foot. The first shows scenes from
what we may call the hell life, that is to say, from the life of
ret.ribution after death for the man who has given way to
animal passions and has done bad deeds during earth-life
whereas the upper and visible part of the wall depicts scene;
of heaven-life, that is to say, the life of happiness among the
gods or devas after death, as the reward, as the consequence
of the conquering of the lower nature, and of having done
good works during earth-life.

. tNovir by coyering up by the foot of the monument that
irs .ser1e:e: of pictures of hell-life, the builders undoubtedly
had n-l mind symbolically to indicate to the earnest seeker of
:ﬁe h‘1gher life the first of the truths which he has to learn,
' at is: fhat y.ou must shut your eyes to the coarse attrac-
1ons which this world has for our sensual nature, that you

must trample those animal passions under foot by ascending !

the first steps of the way up to the mountain top, and lift up
you.r eyes to the glorious life among the devas in heaven
which awaits him who has conquered his animal nature ,

. But both hell-life and heaven-life belong to the wo.rlds of
desire, to 4ama-loka as the Budghists call them, the lowest
Part of fz‘ipa-loka, and life there, whether in hell or’ in heaven
is tran.SIent, evanescent, passing, not enduring, no more thar;
earth-life, no more than day or night. Even after the day
of. the gods, there follows the twilight of the gods, the
Go'.tterddmmerung, as our German brothers call it v:'hich
ultimately ends in the night of the gods, in darkn,ess and
death, succeeded by a renewed birth, growth, matureness
decay and death, in an endless series of change after change’
And has not the Buddha said : .

All that is transient is sufferj
3 - - ln ’
all tha’fr ;]s no’;1 Il1s not mine ; that I am ngot. that is not myself.*
e whole world (heaven and hell i i ,
e e ol included) is not self.?
* Dhammapada, 279,

all that is suffering is not = =
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Therefore we have to look for the real, enduring hap-
piness and everlasting peace even beyond the heavens and
the company of the gods. And in order to reach this, we
should climb the next steps of the mountain of life, which
will lead us to the galleries above the foot. There we find
ourselves in long narrow corridors or alleys, between high
walls on each side of us, which now completely shut out the
view of the outside world, thereby indicating that in these
stages of his development the seeker after truth has resolutely
to banish, not only from his actions but even from his
thoughts, all the allurements of the outer world, and has to
look for his happiness solely in the innermost recesses of
his heart and mind.

The contemplation of the long rows of scenes from the
Buddha’s life which accompany him on the walls on each side

| as he walks all round the monument, will help him in the

-

arduous task that awaits him, by holding before his admiring
eyes the splendid example of the Lord, of one whose life did
not aim at obtaining earthly or heavenly rewards for his
actions, of one who was not bound to the fruit of his actions,
who lived a pure and noble life, not for the sake of happiness
and bliss in the after-life, who did good not for the sake of
acquiring merit, but for the sake of the good itself, finding
happiness and bliss in the doing of it.

Let me quote in this connection some words of the Dutch
philosopher Spinoza, who has so well expressed the truth
underlying the life of the Arhat, the deeply and truly un-
selfish man, who has given up all longing for personal re-
ward or happiness—all thought of self, in short. Spinoza says:

Happiness is not the wages of virtue, but virtue itself.!

t . . .
Of course, this elevated state of pureness and deep insight

into the purpose of life is not reached at once, lbutgis only

1 Ethics, V, 42.
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gradually realized. Four stages mark the progress of the pil-
grim, symbolized by the four galleries lying one above the
other, and these he has to climb one after the other, passing
through four beautifully carved portals, as he does so, each
time liberating himself from some of the ten fetters or sanyo-
jana, as they are called in Pali, the sacred language of
Buddhism, fetters which still bind him to the ever-revolving
wheel of birth and death on this earth.

I have no time to tell you of those fetters; I will only
give you the names and the ideas which Buddhism attaches to
these four stages, the first four initiations into the higher life,
as they are also called. The two gradients of the foot of the
monument may then be likened to probationary stages, which
lead to the first portal of initiation.

The first of the higher stages then (symbolized by the

first gallery) or rather the man whp has passed the first

portal of initiation, is called the sdtapanna, this word meaning
“one who has entered the stream,” that is to say the stream
which separates these worlds of sorrow from the worlds

of true bliss on the other side, which stream he tries to cross -

in order to reach the further shore.

The second stage, symbolized by the second gallery, is
called that of the sekadagami, meaning one who, after having
completed his course through this stage and having liberated
himself from the first three sanyojana or fetters, has only one
more birth on earth lying before him.

The third stage, or the third gallery, is that of the ana-
gami, the man who shakes off two more of the fetters, and
thereby is not constrained any longer to return to the earth
for his final liberation, but may complete his evolutionary pro-
gress in the higher, invisible worlds. :

And lastly, the fourth stage, represented by the fourt..
gallery, is that of the Arhat who frees himself from the
remaining five fetters, and thereby is entitled to enter the

-

£

" that they transcend ordinary thought.
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spiritual state of ANirvana, where sorrow and strife are left
behind, and peace and bliss only remain in the fullest measure
of realization.

The visitor to the monument, who symbolically goes
through these stages by climbing the different gradients,
accomplishes the last step by leaving the last gallery and
ascending to the top part of the Borobudur. This upper part
of the monument also has only a low balustrade, so that the
pilgrim who has ascended thus far has again an unobstructed
view of the outside world. And why should not he? The
world and its attractions now have lost their hold on him.
He can now look at it freely, without danger of being enslav-
ed by it. And he not only can but he also wz//s to look at
that world, where he has left behind so many of his fellow-

- creatures who have not yet freed themselves, who are still

struggling in its entangling net of evanescent pleasures
and pains.

He wil! look on that world and see how he can help his
fellow-beings to reach those lofty regions to which he has
attained and by this service to mankind he himself will mount
higher and higher still through those formless worlds, where
life is not bound to any form known here below. Henceforth
no protecting walls are needed any longer. Indeed, they
would be a hindrance. Therefore the three circular terraces
he has still to climb in order to reach the ultimate goal, lie
all open and unprotected, without walls or even low balus-
trades. They only bear each of them one circular row of
Buddha-statues, enclosed within small open-worked cupolas.

I can deal only very cursorily with these last stages.
They represent such subtle states of being and consciousness
I will only mention
their names. The first terrace then symbolizes the fifth
initiation into the deepest mysteries of life, or the state of the

‘Asekha ; the second terrace is that of the Chokan, reached
10
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through the sixth initiation, while the third terrace is that of .
the Bodhisattva, the seventh and last initiation before the end‘
is reached.

That end, the final goal of life, the true Buddha-hood, ?
life itself in its fullest realization, is then represented by tl;e
great dagoba, the central crowning glory of the monument
where all paths from all sides come together and merge int;
the one and all, the beginning and end of all existence.

A deep mystery is symbolically concealed in this great
cupola. Unlike the much smaller cupola’s on the three
terraces just below it, which as we have seen are open—or
]ace-?vorked, the great dagoba is completely closed, without
openings on the outside. You cannot look into it as into the
others, each of which hides the statue of a Buddha, sitting there
serene and peaceful. And yet this great cupola also hides a _
statue of the Buddha, though made invisible to the visitor byr \
the closed walls of the dagoba which cover it up.

What was meant by this strange device ? It is the subtlest
point of the whole symbolism of the Borobudur, of the inner
mf.aaning of its construction. It indicates that this highest
point of existence which is sometimes called nirvana, wherein
even the state of perfect bliss of the aripa-loka is tia;lscended
of .whi.ch the ignorant have sometimes thought as completé
en.(tmctlon, as nothingness, as the absolute void, in reality
hides within itself the principle as well as the consummation
of all life and form, symbolized by the invisible, still figure of
the Buddha concealed in it. ,

It is not life and form as the lower, manifested worlds
show them to us, but it is the seed as well as the fulfilment of
that l.ife and form, and therefore in a sense it is with as well
as v.\u.thout form, being above form and yet enbodying the’.
possibility of all forms, even as the triangle is without any

_ 'These last four sta £ 3 - TR
ndutya, Akifichanya and Ntfii%sﬁﬁiéﬁfné:zg;ﬁ-fl‘:ka are also called: Akdginautys, VijRa
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definite form and yet may manifest itself as any given sort of
triangle, equilateral or rectangular, isosceles or obtuseangled,
and so on.

Even this abstract idea the builders of the Borobudur
knew how to express symbolically, by leaving this hidden
statue of the Buddha unfinished, only giving the rough outlines
of the figure, but not perfecting the feet and toes for example,
nor the hands and fingers, nor the features of the face, nor
any other part of the bodily form.

I should add finally that when the Borobudur was
restored, this unfinished statue was taken from its mysterious
hiding-place, and put on the plateau near the foot of the
monument, for every curious eye to see, and perhaps to laugh
at the quaint ideas of those ancient Buddhist sculptors and

+ architects, who toiled at long rows of bas-reliefs only to cover

them up by the foot of the structure, who made an imperfect
statue of their Buddha, the Light of the world, only to put it
under a bushel, so to say.

Should not we say that those who thus laugh in ignor-
ance lose altogether the fine point, fraught with such a
deep symbolical meaning, namely, that earthly fame and
acknowledgment of one’s labour must count for nothing if
one wishes to live the Buddha-life. And this is what the
Borobudur means to teach us, this is what I have tried to
convey to you, as a tribute to that fair land of Java, to its
people who erected this wonderful structure, and to the Great
One who inspired their labour, the Eternal Buddha.



UNITY

By A.N. INGAMELLS

“Kill out all sense of separateness.”
Light on the Path.

IN considering such a supreme state of consciousness as

. Unity, one needs to perpetually bear in mind the exhorta-
tion of The Lord Buddha :

“Sink not the string of thought into the Fathomless.”

To attempt a description of what Unity means would be to

attet}fxpt to describe all that is taking place, has taken place
and is to take place on all the planes of all solar systems—taking
place both as regards consciousness and matter. All thoughts
arts, philosophies, religions, sciences, efc., are but as symbols’
Pathway.s, and pointers, etc., to this goal of Unity—they are no;
‘the thing in itself”. To the writer, the greatest music
comes nearer than any other earthly expression to this
Essence and Substance that we call Unity. Ordered sound one
might call the Supreme expression of the Universal Soul énd
occultly, we know that it is said to be the builder of a,ll thej
Archetypal forms in the Kosmos.

The word symbol, Unity, expresses, as part of itself
boundless joy, peace, light, power, knowledge, wisdom am;
love. Study the greatest Seers and we find them using such

expressions as: “I and my Father are One.” “I am ti ~

gambling ,c,)f the cheat.” “There is mought exists bereft
of me, etc., rew{eallng a recognition of a unity with the sinner
as much as with the saint, with the darkness, as with the
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light. In such a supreme state of consciousness is it that
all sense of separateness disappears.

In the art world, such creations as Schiller’s Ode to Joy,
used by Beethoven in his colossal 9th Symphony, and the
2nd and 3rd Acts of Wagner’s music-drama, Tristam and
Isolde, give expression to the state of consciousness we are
considering.

Unity is a state far beyond the state of union—we
may have a union of differences, but Unity is complete
identity. It is the human dewdrops {souls) slipping into the
Shining Sea of Boundless Celestial Light, or the Boundless
Sea slipping into the dewdrop. In this state, any uniqueness
becomes all other uniqueness and vice versa.

To understand this Unity we must have attained it, there
is 70 other way—this is an intellectual truism, for like can only

know like.
The sublime Plotinus says in his Essay on the Beautiful:

For, it is here necessary that the perceiver and the thing
perceived should be similar to each other before true vision can exist.
Thus the sensitive eye can never be able to survey the orb of the sun,
unless strongly endued with solar fire, and participating largely of the
vivid ray. Everyone therefore must become divine, and of godlike
beauty, before he can gaze upon a god and the beautiful itself.

How may we take the next step on our Jacob’s Ladder ”
towards this greatest of all mysteries? For the lower strings
of our human harps to respond to the supreme overtones there
must be a very fine tuning of our strings or bodies—otherwise

the Master Musicians (The Spirits) playing will become
distorted and our spirit’s pure music will be veiled. Plotinus

may help us again, he says:

But you will ask, after what manner is this beauty of a worthy
soul to be perceived ? It is thus, Recall your thoughts inward, and if
while contemplating yourself, you do not perceive yourself beautiful,
imitate the sculptor ; who when he desires a beautiful statue cuts away
what is superfluous, smooths and polishes what is rough, and never
desists until he has given it all the beauty his art is able to effect.
In this manner must you proceed, by lopping what is luxuriant,
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directing what is oblique, and, by purgation, illustrati i

obscure, and thus continue to polish and beautify ygztrlggat:g ‘:fntli?
the divine splendour of Virtue shines upon you, and Temperance
seated in pure and holy majesty rises to your view. If you become
thus purified residing in yourself, and having nothing any longer to
impede this unity of mind, and no farther mixture to be found within
but perceiving your whole self to be a true light, and light alone; a
light which though immense is not measured by any magnitude, nor
limited by any circumscribing figure, but is everywhere immeasurable
as being greater than every measure, and more excellent than everx;
quantity; if, perceiving yourself thus improved, and trusting solely
to y:nitsqlf, as no longer requiring a guide, fix now steadfastly your
mental view ut if your eye is yet infected with any sordid

concern, and not thoroughly refined, ile it i
gggoilr(xic ;I}Jgts)l ;noofs;cn tSh'itI'ling t }s]pectacle, it gi}iilielitmlé‘leg?attgz Sdtarslt;z}rlxég
present, which it mli]glhlt0 rll)’e otol?egrhwsi(:::%rll: tséx ?ililége(ii?lare the spectacle
To experience this, the physical, astral, and mental bodies
need to be under a nice control and the physical body must be
fed qnly with bland non-exciting foods. From this we
perc,elve that there must be a spiritual orientation of all the
soul’s vestures and of the soul itseli—all must be turned and
kept pointing to the symbolical East, from which place we
meet the light of the Sun’s rising. Esoterically this means a
retreating ever inwards, veil after veil being pierced even to
the great First Cause itseli—the unveiled glory. To the
writer the royal method of obtaining this Union would be the
practice of the Indian Raja Yoga discipline.

The best music may help us, the Beethoven symphonies,
the Wagner music-dramas and the music of Bach and Mozart
contain much which may aid us in our unfoldment. The
words of Beethoven’s Choral Fantasia suggest what music
- may do for us:

O B o e ether winging,

Their immortal flowers springing
Where the soul is free from strife.

Peace.and joy are sweetly blended,
Like the waves’ alternate play ;

What for mastery contended,
Learns to yield and to obey.

»
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When on music’s mighty pinion,
Souls of men to Heaven rise—

Then doth vanish earth’s dominion,
Man is native to the skies.

Calm without and joy within us,

Is the bliss for which we long ;
If of art the magic win us,

Joy and calm are turn’d to song.

With its tide of joy unbroken,
Music’s flood our life surrounds ;

What a master mind hath spoken,
Thro’ eternity resounds.

Oh receive, ye joy invited

All its blessings without guile ;
When to love is pow’r united,

Then the Gods approving smile.

Some find especial aid in the Masonic ritual or the Mass,
some in pondering upon the great myths of the various
nations, but the fundamental condition must always be our
own search for and efforts at living the spiritual life, for most
aids are rather of the nature of stimulants, and they cannot
keep the soul on the Olympian mountain top.

It is this linking up with the Oversoul that gives the great
artists and mystics of the world their wonderful experiences,
and it is this that gives them their greatness and places them
so far above the purely clever or purely intellectual artist, for
no art creation, howsoever expert it be, can be Immortal
unless it is smitten with this Divine afflatus, proceeding from
Olympus, the spiritual mountain.

For one to be established in this state would mean that
one has reached the stature of the perfect man—a very high
stage of spiritual, mental and emotional development, implying
a considerable knowledge of religion, science, philosophy, and
art, and a mastery of most of the planes of our Solar System
namely, the Physical, Astral (emotional) Mental (Heaven)
Buddhic, Nirvanic, Para-Nirvapic, and Maha-Para-Nirvagic
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planes; the two latter of course being planes of Logic or Solar
Lord consciousness.

In this Unity, this Soul garden of eternal extasy, only
Love reigns—there are no enemies there—the pains that come
to one through others one there sees are but the re-action to
some ill we ourselves have done, maybe long forgotten by us.
One accepts the pain as equal with the joy, even demanding
it, for it is due. Here too, all thought of war as revenge
could not be, for revenge is dead, for all such feelings just do
not exist in the bliss-gales that beat about the soul here,

To some, a physical plane illustration might assist
the mind in forming a concept of this Unity, and for this
purpose a city’s electric-lighting system will serve for an
example,

In this imaginary city there may be a searchlight
installed, there will be powerful street illumination, hall,
cathedral, theatre lighting, and the myriad lights in the
homes of the people, etc. Some of our lights will be in
artistically formed globes and shades, some not, some will be
spotlessly clean and beautifully coloured, others beclouded
with dust and dirt and burning dimly—-yet, @i/ will be but
- expressions of the one power in the central generating house—
1s that one power.

If we consider the various globes as representing human
personalities, and the lights themselves as representing life, or
our indwelling consciousness, we will see that we all without
exception are expressions of the one Universal life of God.
He has His abode in His own Broken Body (the myriad forms
He emanates in His system). We find in all the great
scriptures of the Race an expression of this Unity, The
Muhammadan exclaims: * There is nought but Allah,” “I am
all that is, that was, and that shall be,” says an Egyptian
Temple inscription. The Christian postulates the Divine
Immanence, and so on through all the faiths.
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God takes up His residence in the sinner equally as in
the Saint, in the plant, the bird, the jewel, and in all .the Solar
systems of space, for there is only One Life, though it reveals
more of itself in us as we climb the evolutionary ladder. It
is The One Life that sustains hell (pain) and heaven (hap-
piness) and those who are experiencing these sta,tes, and God
“ hath laid upon Himself the iniquity of us all,” for we are
all parts of Him. Heaven is hell transmltted. as [ see 1t: for
one might regard hell as the base metal that is .to be rzefmed
into the spiritual gold of Unity. Outside thl.S Unity all
passes away, all the forms of life, however beautiful or great,
and in howsoever glorified a world, are passing shadows—even
the great Solar Systems seem to come and go endlessly.
Herein lies the reason of the continual exhortation to “live in
the Eternal ™.

This seems to be the central and ever repeated theme of
Mr. Krishnamurti, z.e., ‘establish yourself in the Etern.al,”
the state of Unity with the Beloved of all. On the summx? of
this spiritual mountain one feels the joy of the flower, the bird,
and all great and small joyous things and sees all the pain and
discord of man and of other life as an effort and urge tewards
the happiness of Unity, however blind and astray t.hese discords
be—yet, as Gods as well as men are at work, it may not be
quite so blind as it seems—for I believe.all forr:ns are Th.e
Great Architect’s tools by which “He” is fashioning this
building or consummation of Unity.



THE ROSE MUST RE-BECOME
THE BUD

By M. E. DEANE

The rose must re-become the bud, born of its parent stem, before
‘the parasite has eaten through its heart and drunk its life-sap.

.. The golden tree puts forth its jewel-buds before its trunk is
withered by the storm.

The pupil must regain the child-state he has lost ere the first
sound can fall upon his esr.
The Voice of the Silence.

Except ye be converted, and become as little children, ye shall
not enter into the kingdom of heaven.
St. Matt., zviii, 3.

¢ HE rose must re-become the bud.” Is not this a * hard

saying”? To announce that a flower which has

passed through all the stages of development and opened its

petals to the outer world should return to a condition which,
though beautiful, means immaturity.

The eastern metaphor continues: * The golden tree puts

forth its jewel-buds before its trunk is withered by the storm.”

Early spring, with its crystalline purity of delicate color,

its dewy mornings and songs of birds, is, in these verses,

indicated by a master-hand. This sparkling, joyous beauty of

nature expresses itself also in the freshness and innocence of
a young child. Such is the goal of the aspirant for a high
initiation. * The pupil must regain the child-state he has lost
ere the first sound can fall upon his ear.”

>
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The same qualification for entrance into the kingdom of
heaven is given by the Christ in the words, “Except ye be
converted, and become as little children, ye shall not enter
into the kingdom of heaven”. “Heaven” in this sense is
synonymous with “ Nirvana,” and entry into the kingdom of
heaven, or attainment of Nirvéna, is the object of those for
whom these lines are written.

The candidate uas trodden far along the Way. Neither
the innocence of childhood nor its ignorance of the troubles
and difficulties of physical life are his. He has wrestled with
the shortcomings of his personality and essayed to fill his
being with the light of true love and wisdom; he has mounted
the lower stairs of the ladder of Life, and all his aspirations and
efforts are now directed towards the upper rungs where can
be heard the “mystic sounds of the akashic heights,” spoken
of elsewhere in The Voice of the Silence. As we look up to
him who stands at this level we are naturally astonished to
find, with this teaching, the instruction to kill out aversion.

~ To us it is inconceivable that at this great height any man

could be capable of so base and unbrotherly a feeling.

The solution may be as follows: Having worked on the
emotional nature and obtained a certain command over it, the
disciple moves forward in his attempt to conquer the sub-planes
of the mental world. He is no longer a child-soul but a
man, standing free from the passions which shake average
people. He is himself a challenge to the forces of darkness
and ignorance for he is ready to take the steps which will
lead him to supermanhood. And he does not challenge in
vain! Attack upon attack, hurled at his most vulnerable
points, keeps the aspirant actively on the watch. His anta-
gonists are both seen and unseen; those of the physical plane
being symbolized in our text by the “storm,” while the
subtlety of the psychic temptations of * the hosts of Mara > is

suitably portrayed by the * parasite” which eats through the
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heart and drinks the life-sap of the rose. The position is.
analogous to that of an owner of a garden, its barriers broken
down, who is obliged to defend himself against wild beasts. to
pl:«mt new flowers, and, at the same time, rebuild the v:rall
th?xl ox;ll.y his two hands to perform the whole operation. Not
rrr;t:n tth ;setx:ee;vy.state is fully established can there be security
The heaviest blows are those which are apparently un-
deserved. Hatred, persecution and betrayal from perso:s for
whom _one has felt goodwill seem too much to bear; the
femptatlo.n to hate t.>ack, to feel aversion, is almost overw};elm-
11ng. Th‘l‘s p.hase 1s well epitomised by Kipling in his poem
7, .oxl', Being hated, don’t give way to hating.” It is a
lc::vmaof tlest of the' man’s realisation of the action of karmic
and,l fong-suffen.ng, and t?f the measure of his compassion
ove for humanity. Surging so speedily after the struggle
fmd victory over the lower nature, these storms are well-nigh
intolerable, but they must be subdued ; the full energie;gf
soul and body must be aroused to fight, to win. Little wond0
tl.lat the man’s appearance becomes rugged, that he can e:
dxsplay a‘“ syperiority complex”. In this life:and-death b tr:(l)
there is no tlrfle to think about looks, for his lesson is runzing
on -the meaning of those cryptic words: * And that power
which the disciple shall covet is that which shall makI; him
appear as nothing in the eyes of men.” l
The sense of being unjustly treated by his fellows presses
hard on the candidate, but knowing he is discharging an old
dgbt, }.xe recognizes the opportunity to make a bold bid for
liberation. Hﬁs adversaries are merely agents of Karma : they\
ﬁre 'V\.rhat William Blake, the poet-artist-mystic descril’Jed as
spiritual friends,” even if “corporeal enemie,s ?s at thei‘ i
stage of evolution such conduct is excusable. Hc;lding thi;

idea in his mind, the aspi .
T } pirant gradually acquir 12
say, “ Father, forgive them ”. quires the ability to
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The tempest subsides, but the sea of emotional thought is
not yet at peace. The lower vehicles retain their roughness
and show signs of what the disciple has gone through in
the attempt to keep his feet and conserve his magnetism.
He cannot thus enter into the Masters’ presence, nor is he
qualified to tread those higher paths which imply the capa-
city to give forth a great message. * The rose must re-become
the bud,” the man must be “ converted,” re-juvenated,
re-born.

‘To accomplish this evidently backward step is the next
consideration. How can the “pupil” unlearn his knowledge
of the world and forget his disagreeable experiences? While
appreciating their value in his evolutionary process, some
resentment and repugnance linger.

The most effective method is to examine himself carefully
to find out what unrealised links may still bind to sensuous
existence. (1) The body must be the servant of the Higher
Self, active, alert, quick and prompt, “ Waiting the Word of
the Master.” (2) Emotionally, the note struck should be
positive, joyous, kindly, serene, and mood-less. (3) Mentally,
the humility of a child should be the mark of the chela, with
all traces of snobbery eradicated and the attitude free from
“ hope and greed”. An inflexible resolution to cast off these
fetters will bring about an expansion of consciousness which
will assist him in this endeavour.

Hints of especial value to aspirants for the higher degrees
of the Path 1nay be found all through The Voice of the Stlence.
The flesh must be * passive, head cool, the Soul as firm and
pure as flaming diamond” ‘“Silence thy thoughts
and fix thy whole attention on thy Master.” Thoughts must

" be made “harmless”, no “slightest breeze of passion or

desire ” may © stir the steady light upon the pure white walls
of Soul”. This is an arduous task, but to the persevering
candidate the reward is certain. His aim must be to strike
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back every thought which is not of the most perfect purity
and kindness, to turn in devotion to the Divine Self alone, to
“reach that fixity of mind in which no breeze, however,
strong, can waft an earthly thought within”. The rule to
“Kill in thyself all memory of past experiences ” is made, not
only that desire for material things may be stifled, but that
the bodies, ceasing to reproduce these vibrations by longing or
remorse (either of which perpetuates such emotions and
incidents), may become a mirror in which the Higher Self is
reflected in the lower and the junction of the two attained.

At last the day dawns when, with surprise and relief, the
man finds himself free from the petty feelings and fears which
have, for so long, acted as a drag on his life and burdened his
shoulders. He “can stand upright now ”; it is springtime
once more, the world is full of joy and beauty ; the rose has
re-become the bud. As an initiate, he understands the cause
of sorrow and wickedness and is * acquainted with the five
impediments ”; he knows, also, that having overcome them
himself so, ultimately, all mankind will achieve liberation.

The last portal to be passed before the Arya gate swings
open is called DAyana. This is likened to *an alabaster vase,
white and transparent, wherein there burns a steady golden
fire, the flame of Prajna, which radiates from dtma *. Hence-
forward, the Divine Wisdom, directed by the Spiritual WilJ,
governs every action of the disciple. The Flame illuminates
the way through the final and sharpest trials of the Path ; It
disperses the remaining *clouds and, radiating compassion,
shines forth on the Resurrection morning, the Sun of Right-
eousness Itself. *Joy unto You, O Men of Myalba, a pilgrim

hath returned back from the other shore. A new Arhan
is born.”

THE MENACE OF THE MACHINE

By M. R. St. JOHN

‘Shall we not some day reach a point where the machine becolx]ges
all powerful and the man of no consequence . . n The machine
may swallow the man, or again it may not, no one can know.

ine i i then we shall
achine in the end triumphs and man loses,
havelfletall'i::l csomething of high importance. We shall bﬁa bablbe tlcta
ive experience of value to another civilization which will be bui
e ur ruins. Civilization has followed civilization and we are
gzlyo one of a series. If we fail, we shall have gained experience
which is all we can gain anyway.—HENRY FORD.

HUS does Henry Ford, one of the greatest producers of
machines, conclude his remarkable book 7he Great To-
v Future.

e g;e v(si’l;ztewas in his mind when he vxrrote that,'no ex-
planation is given, for, while it is a warning and nryght be
considered prophetic, the reader is left to form his own
com?;‘:;l‘::retsi'estruction of a civilization c.)wing.to its being coP-
quered by the machine appears to be incredible and mlore u:
the nature of a phantasy suited to the pen of H. G. Wel s, yed
it might not be amiss to emphasise the modern trend'm regart
to the use and misuse of machinery. and that more 1m§)ortan

aspect of the question which is affecting human psychc; cl:gg.
Everyone is aware that the replacement of manual labour

by the more efficient and economical machine is one of the

contributary causes of unemployment, the dole and conseq;)x:nt
moral degeneration of those unfortunates v.vh.c» hav‘e . er;
superseded by mechanism ; on the othet:' hand it is detnmentad
for men still employed in manufacturing processes who ten
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machines for they subserve and are ipso facto subordinate
to such, .

Those whose sole work consists of looking after pieces of
mechanism are thereby deprived of mankind’s greatest
attribute, the creative faculty, with the inevitable result of
unrest, strikes and class warfare.

In warfare, the machine is responsible for great holocausts
and, wﬁth its ever increasing efficiency, the destruction of
humanity on future occasions will assume proportions un-
pleasant to contemplate.

In regard to motor traffic, Sir Charles Harris in The Times
states that we are already killing in Great Britain over 6,000
persons yearly and injuring anything between 125,000’and

150,000. In the United States and Australia, they are no'-

behind us in this respect, that is relative to population.

But, while death and disablement is certain to increase |

and is, in these days, taken very much as a matter of course
as a necessary evil, there is a more insidious menace both t(;
pedestrians and motorists alike which has certainly not
received the attention which it deserves.

I refer to the enormous quantities of carbon monoxide
gas, which in cities is incessantly being mixed with the ai;
we breathe and to an even greater extent where the traffic is
congested and held up.

A.ccording to the prediction of Dr, Bonewitz Professor of
.Intestmal Surgery at New York Medical Colleg’e and Major-
Tn-chafrge of the aviation service of the New York police )the
inhabitants of big cities are slowly poisoning themselve’s by

daily doses of monoxide, whi in invi
. ch forms in invisib]
busy street intersections. ® clouds af

Some little time back experiments on guinea pigs during

a traffic jam showed that gas intoxication took place within

three minutes and was not enti L
ntirely dissipat :
200 feet above the streets. pated at a height of
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Dr. Bonewitz attributes the impatience of motorists in
traffic jams, signalised by excessive “ honking,” to irritation
due to slow gas-poisoning.

The above is culled from a leading Daily.

Dr. Leonard Hill in a letter to The Times writes: As one
part of carbon monoxide in a thousand parts of air is a deadly
mixture, the danger of the exhaust fumes of motor-cars cannot
be too widely known. The poison is insidious and gives no
warning. Professor J. S. Haldane is in entire agreement
with Dr. Leonard Hill.

Now let us consider what effect motoring has on the psy-
chology of our species when applied, as it is to-day, not only
for human convenience but so largely for pleasure.

Those of both sexes who have become obsessed with the
mania for speed are, though they know it not, as subservient to
the car as the workman is to the machine he is compelled to
tend. The motor-car dominates the man but he is quite
oblivious of this metaphysical fact. Certainly he controls its
mechanism and direction, but, once seated at the wheel, what
proportion of his thought and attention is given to the car and
its progress, how much to the humble wayfarer and other users
of the public highways? By no means does this indictment
apply to every owner of a car for there are and always will be
a proportion of considerate and careful drivers, but my re-
ference is applicable to the immense numbers of those whose
hobby and pastime it mainly is.

The foregoing may be taken®as an indication of the
present, but what of future developments ? As to what
these are likely to be, the reader will form his own
conclusions. '

Will civilization become more and more enmeshed in the
coils it is winding about itself, or will it, owing to a process of
saturation, gradually loosen the hold and finally emerge

untrammelled, free ? \) bon
1914/
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So far, I have endeavoured to put before my readers the
more material and psychological aspects of the present da
:ciendencies in this era of the machine and will now suggesty,
t::; ;::Si:tc.cult side, what I imagine is likely to happen if

The evolution of what are known as the lower kingdoms
of natt?re is always accelerated by association with the higher
t[‘he life of the mineral (Sir J. Bose) in its natural states:
is undergoing normal, if very slow, expansion which is
accentuated after its manipulation by man into definite form
such as the component parts of a machine and a still further
expansu?n of its life is furthered when the capacity of
automatism is imparted to that mechanism. By increased

automatic perfection made so by the use of a non-material

force (electricity), the machine and its hypnotised manipulator

become an instrument that can be utilised by occult ‘

intelligencies inimical to certain types of humans and, mayb
to human evolution altogether. P
A few years ago two accidents were reported as having
occ;urrec% at a certain spot on Dartmoor, one of the drivers
bemg killed; in the case of the other, who escaped with
;mithmg Worse than a bad shaking, the report gave out that he
-t:e ::,Z dl‘f some force compelled him to steer into the side of
There was also the story of the man motoring at night in
some unfrequented part of Ireland whose car, for no apparent
reason suddenly stopped and it was only whe;x he got it round
to 1:eturn the way he came that he was able to start the
engm.e. In the meantime, having walked on some little way.
a serious default was found on the road ahead which, had ht;

Proceeded, might have caused a fatal accident. In this case the |

mtell%gence res?onsible could hardly be considered malevolent.
. I;Xese stongs may or may not have been true, but, if there
1s much further increase in the number of motor-vehicles, the
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opportunity will be afforded to occult intelligences inimical to
human evolution and that particular purpose which it furthers.

Such an assumption is by no means unwarranted for we
live, move and have our being in a duality, where the pairs of
opposites are continually playing upon us, the two poles are
always present, light and darkness, good and evil, God and
Satan, by whatever terms we may choose to express this all-
pervading fact.

Now, occult investigation has revealed that, in a remote
period of the world’s history, a mighty civilization was
destroyed because the direction of its progress was not in
accord with Divine Will or contrary to the plan laid down
for spiritual development of humanity on this little globe
on which its particular schooling is carried out.

A study of the various publications dealing with the
Atlantean civilization, its downfall and subsequent destruction
atfords much interest for there are ominous signs in these
times that our civilization, which has gone even deeper into
matter than its great predecessor, may approximate very
closely in direction to those conditions which brought about
that former great catastrophe.

It is unfortunate that the danger likely to arise from the
excessive use of mechanism is not apprehended by humanity
at large, in spite of Henry Ford’s watning and the implication
given in that clever and instructive drama R.U. R. in which
man’s existence was in jeopardy owing to the Robots or

mechanical men.
Nevertheless, I will conclude in lighter vein by quoting

the following letter which appeared in the Daily Mail:

Sir, I read reports of two mare pedestrians being “injured on
the pavement ” by a modern juggernaut. Is it impossible to provide
kerbs that cars cannot mount ?

It is significant that no direct reflection is cast on the
driver of the vehicle. .



INTERESTING CASES, 1.

IT occurred recently that our friend A.K.—a most indefatig-

.able worker who has done yeoman service to the Theo-
sophical Society for nearly forty years—related to us a curious
example of the use of a certain semi-psychic power of which
he.found himself possessed, and demanded some elucidation
of its rr.xechanism. He has a considerable reputation among a
large circle of friends as an old and sagacious student, upon

whom those who are in any trouble or difficulty can usually ‘

rely for sound and helpful advice. One case in which he
was recently consulted was that of an old friend who was in
some perplexity as to how he should deal with a fractious and
turbulent grandson—a boy of ahout fourteen years of age. He
had always been a docile child and was much loved ‘by all
members of his family, but after the death of his mother a
few years ago his character gradually changed for the worse
and he became selfish and unreasonable in his attitude con-’
stantly demanding all sorts of luxuries which his f;ther
though very kindly and indulgent, was unable to provide’
W‘hen these were denied, however gently, the boy showed an.
evil temper and became either sulky or insubordinate, so that
tlrfe father and the grandfather did not know what to ,do with
him and became very anxious as to his future development.

‘ .Meeting AK. one day, the grandfather mentioned his
§ol1c1tude about the boy, and A.K. suggested to him to try the
influence of thought-power to bring about an improvement.
He advised the grandfather to take occasion to speak to the
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boy, preferably when he was about to fall asleep in the even-
ing, and represent to him very kindly and gently that there
was great room for improvement in his behaviour, and that it
would really be very easy for him to change it. The old
man thought well of the advice and tried to put it into
practice ; but, finding no appreciable result after a few days,
became tired of it and gave it up.

A little later the friends met again, and A.K. enquired
whether the suggested treatment had met with any success.
The grandfather related how he had tried and apparently
failed ; but A.K. exhorted him to continue the treatment in
the most tactful manner, assuring him that some favourable
result must eventually follow, and that he himself (A.K.)
would endeavour to help by thought-power.

A.K. had for years cultivated the habit of trying to send

’ out currents of helpful thought in cases where he felt that it

would be of use, and had achieved a considerable amount of
success along these lines. In doing this he began by forming
a strong thought-image or mental picture of the person upon
whom he wished to operate. But it often happened that he
heard of a case where help was required by some person
whom he had never met—who was entirely unknown to him
in his waking consciousness. He found that in such cases if
he concentrated strongly upon the person, some sort of figure
of that person would build itself up before his closed eyes.
He regarded this at first as a mere effort of the imagination,
but in several cases he had the opportunity afterwards of
meeting physically the person whom he had been trying
to help, and was surprised to find that his thought-image
had been a remarkably accurate portrait. He seems to

" have been somewhat sceptical about this, and disposed to

attribute it to coincidence; but after repeated experiences of
this kind he found that he could rely upon this curious

faculty.
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In the case of this unruly boy he employed bis usual
method, daily calling up before his mind the image of the boy
and trying to induce in him a feeling of friendliness and
comradeship, and then gently but persistently impressing upon
him the advisability of curbing his exorbitant desires and
establishing more intimate and friendly relations with the
members of his family. At the same time he supplemented
his treatment by specially invoking the blessing of his Master
upon his efforts, so that the stubbornness of his young patient
might be overcome.

When he was working at this a thought suddenly entered
his mind (perhaps a sugdestion from without) that he should
endeavour to find some school-friend of the troublesome boy
to whom the latter was very strongly attached—the idea being

that this friend might prove to be far more readily impressi~ .

ble, and that through him influence could be brought to bear
upon the recalcitrant patient. So A.K. set himself in earnest
concentration to find the supposititious friend, if such a person
really existed; and, somewhat to his own surprise, he found a
distinct figure looming before bim, gradually becoming more
and more definite and life-like. He fixed his thought firmly
upon this figure, trying with all his strength to impress upon
him the idea of persuading the school-mate whom he loved to
soften his character and show the better side of it in
family life.

This was all very strange and hypothetical ; but A.K.
persevered in his efforts, and the figure of the imaginary
school-friend became daily more definite and responsive.
Meeting the grandfather one day, A.K. told him that the
grandson must have a school-friend whom he described in

detail, whose influence would be exceedingly useful in this -

matter. The grandfather was absolutely astounded, but at
once admitted the existence of the friend and the extreme
accuracy of A.K.’s description of him ; but not unnaturally he
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could not in the least understand how A.K. could have dis-
covered the facts. Whencesoever it may have come, the
suggestion to utilize that school-friend and work through }.ﬁm
proved an excellent one, for through that influence the patient
has now become cheerful, pleasant and happy, courteous and
docile, loving and lovable, so that the experiment is a
triumphant success.

What A.K. wanted to know was how it was possible for
him to find and to make an accurate image of a boy of whose
very existence he knew nothing. Well, it is obvious that
several hypotheses might be suggested; short of actually
hunting up akashic records it would be difficult to discover
which of them comes nearest to the truth.

The idea that there might be such a friend, and that if
there were it might be feasible to work upon the pat_ient
through him, seems to have been dropped into A.K.s mind;
it may have come from his own higher self or from some one
(probably a departed relative of the patient) who was dee'ply
interested in the case. If we adopt the latter alternat1ye,
it is easy and reasonable to infer that the departed relat1've
knew of the existence of the friendship and of the superior
sensitiveness of the friend. Seeing that his suggestion
had penetrated, that A.K. was making an effort to carry
it out, and that in order to do so he needed a th01.1ght-
image, would it not be very natural that, being acquainted
with the appearance of the friend, he should supply
that image?

It is, however, by no means impossible, though somewhat
less likely, that A. K. managed the entire business for himself.
Questing about for some means of accomplishing a difficult
task, it may have occurred to him that, as direct action seemed
fruitless, an indirect approach might have better fortune. As



258 THE THEOSOPHIST JANUARY

A. K. had never seen the patient on the physical plane, his
thought-image of the boy was most likely largely a reflection
of that in the mind of the grandfather, which may or may not
have been a fair and unprejudiced representation; people
misjudge and misunderstand eachb other to such an amazing
extent that the thought-form which the average man makes
of his neighbour is often unrecognizable by a third person.
But in this case it was at any rate sufficient to bring A. K.
into touch with his patient, and when that contact was once
established his own astral observation would soon enable him
to correct the defects of the thought-form.

The strong affection of the patient for his school-fellow
could not but be prominent in his aura, and the very sight of
it may well have suggested the idea of utilizing it. Away
from the heavy clogging physical brain, thought is far more
alert, able and resourceful, as is shown by the fact, familiar
to us all, that one who has puzzled unavailingly over some
problem in the evening often wakes next morning with the
solution clearly in his mind. Conditions in that astral world
are different in so many ways; here, for example, we habi-
tually conceal our feelings; there, camouflage of that sort is
impossible. Deep affection, violent dislike or even intense
annoyance may here be successfully hidden, so long as no
physical expression of them is permitted ; there, they flash out
in flaming colours which are instantly obvious to every one.
So the love existing between the two friends of our little
story would be so conspicuous as to thrust itself immedi ately
upon the attention of the observer; so the idea that he might
be able to make use of it for his object would naturally occur
to him.

looking astrally at his patient, A. K. might have observed in
his aura that patient’s thought-form of the friend he loved so
dearly, and that the sight of that thought-form might have

Another possibility, suggested by our President, is that in ’

v
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guided A. K. in the right direction and helped him to form
his own.

Those who wish, as I am sure we all do, to become really
useful workers in the astral world at night, and to use
effectively during the day the mighty power of thought Wh1c'h
is at our command, will assuredly find it well worth their
while to study carefully all available information about the

diti f that world.
condition o —

DO I BELIEVE IN FAIRIES?*

Do I believe in fairies ? No,

Because * believe ” means just to me
That I would like it to be so,

But am not sure and can not be.

Then what ? Why, this; I say I know;
Fairies are real as you and me,

And can be seen where e’er you €0,
That is, by those with power to see.

But how ? Why, thus; of course you know
That owls come out at set of sun

And spread as they fly to and fro,

Good luck on all and everyone.

And as with lucky owls, just so
It is with Fairies; few can see
Them flit about, but still I know

That they are real as you and me.
GranaM HoPE

1 Written on a fly-leaf of Geofirey Hodson’s Fairies at werk and play.
13



THE KITCHEN

WAKING LIFE CONFIRMATION OF ASTRAL WORK

By GRAHAM HOPE

THE Invisible Helper was at the time fully visible to physical sight,
as he happenec} to be having tea, one November Sunday afternoon,
with an old friend, Rose Keyes, who had recently married Cathcart
Keyes,_ who is an extremely well known Harley Street consultant
physician. As an occult student is somewhat of a rare bird in Harley
Street, at least, it is rare that one actually shows his true plumage
there, the conversation ran a good deal on the subject of his work, and
in taking his share in it, Cathcart Keyes showed himself to be of a
type extremely unusual in his profession. He said quite frankly that
he knew nothing whatever about occult matters, as they had never
been a matter of practical interest to him, and he had always had
quite enough to occupy his mind without them, But, in violent
opposition to the orthodox attitude of his profession, he did not on
that account declare that what he did not know had no existence and
was all hysteria, diseased imagination, and so on, but was very keen
to hear what the Invisible Helper had to say on the subject and asked
a good many questions. The Invisible Helper wished now and then
that the questions asked at his T.S. Lodge meetings could always
maintain the level of those of this Harley Street doctor, which were
a pleasure to answer.

Presently the subject of the work which gives him his
description came up and Rose Keyes sat up.

“Then I do wish you would do something for my kitchen,” she
said, and her husband nodded and echoed her request.

“ What is the matter with it ? ” asked the I. H.

* Hate, quarrelling, and rows generally,” she replied, *‘ There has
been nothing else ever since we came here. We've got two servants,
quite nice girls individually, a cook and a house-parlourmaid, but they
quarrel and fight from morning till night, when they go up to bed
snarling at each other on the stairs. They are everlastingly telling
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i - I am sure
tales about each other, and if we go away for a.week end
to come back into the middle of a furious row,”w1th each one of them
bubbling over with complaints about the other.

Cathcart nodded.

“That’s perfectly true,” he sg'id. “ Rose simply gets no peace at
all, thanks to the rows downstairs.

1 d see
“ Well, if they can’t get on, why not ch?nge one of them, an
if a new one gets on better with the other ? ” suggested the I. H.

“I've tried that half a dozen times or more,” said Rose. Songe-
times I've had to sack one of them, sometimes she has given IWar}!llmg
on her own account, and a new girl has come. Occasionally, there
has been comparative peace for two or three days, and then _t}ie fme
rows have started again, but more than once the two gir % ave
started fighting the same evening that ﬂ:le new one arrived. ﬁ tsﬁe
if you can do something about it, Atom.” His frler}ds_often ca e
I. H. *“.Atom,” largely on the lucus e non lucendo principle.

“1 shall be uncommonly grateful if you will ‘try," joined in
Cathcart. *‘I know nothing about such things, as [ said, butIdo k}l;lOW
that it is not natural for every single pair of girls who come 3(1:':
to fly at each other’s throats on sight: t_hey, ve actually done so, 0
or twice. It sounds something in your line.

’ i i i ite unnatural
The Atom thought it was too: it was obviously quite
that all the girls without exception should fight in that klt%letnimgni(si
it seemed clear that something must be done about it. Bu
always cautious, being a Scot, and never promises anything.

i if i i ine,” i * Mind you
“ It certainly looks as if it was in my line,” he said.

I promise nothing. Until I actually get down to it, when Tam :uet gr
my physical body, I can’t tell whether it 1s within o.uflts’g (II)\I o
not. But this much I will do: as soon as I meet Nani to-mgh ,, Dand
is the lady with whom he works most often at Blght: \livhotn;1 eto s not
seen in waking life for over a dozen years) ‘I will ge er_11 come
here with me and we will do what we can. If we can l\gve WlCould ¢
a clean sweep of the cause of all this hate and ill-feeling.
see the kitchen now ? ”’

i i i i lly show
This needed a little manoeuvring, as ladies do not usua
their afternoon tea guests into their kitchens, even when those same

pguests are such very old friends. But an excuse was invented, some-
-

thing to do with bath-heating apparatus, and Rose conducted the Atom
down.

. ) e g ue ” Hive.”

The Atom is not clairvoyant, but he is distinctly * sensitive,
and hee was soon able to have a shrewd idea of what was the matter,
and the discovery made him feel more confident.
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“1 should not be surprised if we were able to tackle this job all
right,” he said. “ Any how, we will come to-night and if we don’t
settle it to-night, we will come again till we do. But remember: we
will do our best, but we promise nothing.”

As the word is ordinarily understood, the Atom hardly ever
remembers anything of his astral work, it may be to some extent
because he makes no sort of effort to do so, and is quite indifferent as
to whether he does or not. But when he remembered Rose Keyes’
kitchen on going to sleep on Monday night, he had a very strong
feeling that the work had been done the previous night and that there
was nothing more to do there.

“ Better just look in to make sure.” he said to hi
couple of minutes later he was out of his body, i.e., aslee;.mself’ and 3

He saw nothing of Rose Keyes till early i i
v in the following J
when he went to tea there again. He did not ask any qﬁesatli?rllasrgf

Rose about the kitch p ]
to say about it at ocn:er.l, but when Cathcart came in he had something

“ Atom,” said Cathcart, as he shook h “r
R ’ ands. “I
You very much indeed for clearing up our kitchen.” ve got to thank

“ It's all right, th ? ” 1 « .
more rows, I suppose ?‘f}‘ said the Atom. *I thought it was. No

“ No more rows ! ” Rose laughed. * They had quit
5 ! . eago

very Spnday evening, and Cathcart and I found o%rselvegs (1)3 :ns?)rtth 2%
wa:iy clinging to you as our only and last hope. Well, Monday came
an (;u_t of habit every time one of them came upstairs [ expected a
comp am}t], and when I went down I expected to hear them going for
?}lee aalno’c1 er as soon as I reached the kitchen stairs. But neither of

em told a single tale about the other that day, and they certainly
sgeme(fi friendly when I went down : anvhow, I never heard or saw a
?_lgnt (} k:Jne of the. usual rows. I tell you, it felt quite queer, and at
rs ecame quite nervous and expected the usual storm to burst
every minute. But 1t never did burst, and the next week-end we
went away, feeling sure that the spell would be broken then. But it
was not: we came back to find everything perfectly peaceful, and the

] . p £ :
f}x; tshgx;;i?,t.ly on quite good terms, the first time I have ever known

* And has it been kept up ? *’ asked the Atom,

“Kept up! I'll just tell you a little story to show sort
of céxange you have que, you and Nani. ng or three %2‘21:: tt?lfter- !
wards the cook asked if she might have a ‘boy friend’ in one even-
glg, Sl}d of course I said she might. Well, it appears that the * boy
Aler} and the parlourmaid fell in love with each other on sight.

s far as [ can gather, when the cook introduced them, they stared
at each other in amazement without saying anything.”

-~
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“ Obviously very intimate friends, if not lovers, in a recent life,”
remarked the Atom.

“ That's the only way you can account for it,” said Rose. “Well,
to make a long story short, not only did the cook not resent the other
girl’s annexation of her “ boy friend,” in the very least, but when she
realised that they were in love, which did not take her long, she
helped them in every way she could. They were married three
weeks ago, and the cook remains an intimate friend of them both.”

“1 should be inclined to call that rather a good test,” said the
Atom. “ What about the parlourmaid’s successor ? "

“There are two, another H. P. M., and a tweeny, and the cook
received them with open arms, did her best to make them feel at
home, and they go upstairs the three together with their arms round
each other’s waists.”

“It's a fact, I met them like that one night,” said Cathcart.
“ Now can you tell me exactly what you did, Atom? ”

“ As a matter of fact, I have no definite recollection of it at all in
the ordinary sense,” replied the Atom. “All the same, 1 know
pretty well what was the matter and what we did, at least, I think I
do. Some time ago, before you had the house, there was certainly a
servant down here who was a woman of tremendous will power,
which she used in the way of hate and ill will, tyrannizing, pro-
bably, over the other servants in the most brutal way, for sheer
malice and love of bullying, and calling out all the powers of hate and
ill will that they possessed in return. Mind you, this isonlya
surmise, judging from the state of things we found, but what ever it
was, it was something of that kind, for the astral atmosphere was as
bad as it could be, and there was an extremely active thought form
which inspired everyone who lived there with hate and malice and
an over-powering inclination to fight.”

“Then what did you do?”

“ Broke up the thought form and swept out the bad astral matter,
dissipating it, and replaced the lot by a thought form of mutual
love and friendship with astral matter to match generally. It looked
very formidable, but it only took us the cne night, and I don’t think
anything like the whole of that.”

“Well, I am uncommonly grateful to you, for Rose’s sake,” said
Cathcart. * The incessant rows were making her quite ill. And also
on my own. As I told you, these things are quite outside my province,
but I can see that they are real enough and that you know what you
are doing. The facts are as clear as day, and there’s no escaping
them.”

“ And you are a doctor, and a Harley Street doctor at that,”
said the Atom with a grin,

“Don’t pull my leg about that,” said Cathcart. * Have some more

tea.



AURAS THAT I HAVE SEEN

Mgs. VIOLET TWEEDALE, in one of her books, Ghosts I Have Known,
says she was born with the power to see auras, and had attained a
“grown.up " age before she discovered that not everyone could see
them. “The biggest aura I ever saw,” she says, “ was that of the
" late Mr. Sexton, a great orator whom I once heard in the House of
Commons. Some people have mean. tight little auras, others have
great spreagmg haloes of brilliant light.” She often met King Edward,
who was . blessed with a very fine aura of colour, of power and
greatness ”. The colours in his aura changed as he discussed one
topic after another with varying intensity. While she was staying at
Hawarden with the Gladstones during the Irish troubles of 1882
Mr. Gladstone flew into a rage while reading a poster and was * sud-
denly wrapped in a brilliant crimson cloud, through which sharp flashes
like lightning darted hither and thither ”. The red of anger, the blue
of devotion, the yellow of intellect, the green of sympathy, the grey of
fear—all _those colours show in the aura, so that what we are we
cannot hide from those who have the open vision of the clairvoyant.
On another occasion, Mrs. Tweedale writes: *1 happened to be
passing a_glove shop in the south of France, and as [ strolled slowly
past the door a blaze of yellow gold inside the shop caught my eye. 1
paused at once and looked through the open door. This great golden

aura belonged to the Empress Elizabeth of Austria, who was standing
at the counter.”

Ev:erything has an aura, the earth, mountains, trees. A man’s
aura 15 composed of etheric and still finer matter of different
rates of vibration which can not only be seen by clairvoyants, but is
nowadays made visible in the laboratory. Dr. Kilner’s experiments
in a dark room rendering the human aura visible to the “ naked eye”
as we term it, are described in his classic book on the aura ; other
scientists have since extended his researches.

Dr. Wentworth-Shields, the late Bishop of Armidale, referred to

the existence of auras in a remarkable sermon on death. “ There are *-

clairvoyants,” said he, “who tell us that even here on earth every
human being is surrounded by an etheric aura, which interpenetrates
the.physxcal body and can be seen by those sensitive enough to
encircle and stand out beyond the margin of our flesh, and its tints
and colours betray our character.” Just as white light is split up
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into colours by the spectrum, so is the white light of the spirit of man
split up by the refractory medium of his personality.

A sensitive person can feel at a dislance the.emanatxon.s from
another person, and he may feel delight if they radiate goodwill and
intellectual or spiritual power, or he will be uncomfortable if the
other person is sending out vibrations of anger or hatred. As we
travel in trains and tramcars we do not overlap phys1cq11y, bpt we do
psychically, and our auras may blend or they may collide with those
of our neighbours. However we may _dxsgpxse out ‘ghough'ts and our
feelings on the surface, we cannot disguise them in our inner con-
stitution, in the world of the real.

Even the state of our health is reflected in our auras, the n.ormal
health aura radiating at right angles to the body, whereas in disease
or weakness or fatigue the lines of the health-aura droop, and the
body’s system of defence becomes dangerously weak.

mber too that cities have a local atmosphere, the imperial
ving}re n:)? Rome being entirely different from the terrible pall of
depression which hangs over a city of slaughter-houses like Chicago.
So have buildings their peculiar aura, libraries, hospitals and prisons.
Few places have a more unpleasant aura than a gaol, which reekg
with black spots. Cemeteries, because of the depression atri
helplessness which so frequently permeate them, are 1j:mu{le;l v
undesirable places to visit. A crematorium 1s much more hopeful.

Australian News Service,

' houses, where friends are_ few, in crowded city
ilt\lretle(t);eacx:rgiliintégeetings where no kindness is, thank God for books.
Dearest, best of friends, §oothmg, cquortmg: teaching, calrdrymg 1er
far away from the briars of this working-day world, never
importunate and never impatient, may we learn to use you, as

Oou use us.
Y CANON AINGER



INSIDE AN ANCIENT VOLCANO

A REAL EXPERIENCE

By STANLEY ROGERS

THE heat of the desert lessened rapidly as we made our way into the
darkness of the crooked tunnel. Among abandoned gold mines, this
was a most unusual place. The tunnel was high enough to allow us
to walk without stooping over. Its crookedness reflected the fact
that the man who blasted his way more than two hundred feet into
the heart of the old volcano had a spirit guide, and its length pro-
claimed his perseverance. A premature explosion deafened him and
caused him to relinquish the fruitless result of fifteen years of labor.

He used to tell me of many queer things he heard and saw, but
I, remembering that he was a spiritualist, discounted his stories.
was, however, about to learn that he was a truthful man. Scarcely
bad I turned on the flashlight when we heard an ungodly noise like
an old Ford climbing a steep hill in low gear. It seemed to swell
out of the lava below us, it screamed down the gallery toward us,
the rock walls roared with it until I felt like a condemned spirit
imprisoned in some demoniacal siren. The tone rose until it passed
out of. audibility, leaving us in a terrible silence, an insecure silence
in which we felt utterly helpless. That voice from hell which had
swept up from the depths had left us suspended from the tap of an
elemental silence of awful depth.

A raucous remark from a passing crow outside reminded us that
we had bodies. Craunching rocks under our feet sounded natural and
made us feel better as we forced ourselves to continue on to our goal—
the end of the tunnel and the chamber of complete darkness. A heavy
growl, so low that it was all but inaudible, rooted our feet to the
lava floor.- I wanted to run, but was ashamed to retreat from a mere
noise. The grumblings recurred several times, re-echoing thropgh
subterranean worlds like a stupendous case of terrestrial indigestion.

. . Having at last reached the end of the passageway, I turned off the
light, and we made ourselves as comfortable as possible on the sharp
stones. The darkness soon dissolved the walls of lava and obliterat-
ed our sense of position ; the stillness isolated us from the x_;vorld 0
men. Blood roaring through our ears astounded us with its din-

Then, without warning, a clear metallic note rang flatly inSig:
the mountain. A gnome pounding an iron rail with a light hamm
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could have produced the same sound. The noise g:ontinue_d with
irregular breaks in the rhythmical strokes for some fifteen minutes.

Tonk...! tonk...! tonk...! tonk...! We were alone in an
unfrequented part of the desert, and yet somebody or something was
pounding on an iron rail. Tonk...! tonk...! resounded loudly

through the abyss of blackness. God only knew \_Nh?t was making
that tonking, but I intended to find out. Carefully aiming the power-
ful light at the invisible worker, I pressed the button only to be
blinded by the glare reflected from the dust covered wall. 'The
bammering stopt; the world of men returned with a few pointed
observations from my friend who took the light away from me.

WHAT IS CRIME?
By W. H. JACOBSEN

I HAVE just consulted my dictionary, and I have got pretty well what
I expected. As a rule a dictionary does not err on the side of a
luxurious imaginativeness. Its duty is to offer the minimum of
information in the fewest possible words. This course does not make
for strict accuracy. Literalness seldom does.

In the case before us, crime is “any breach of law; a gross
offence ; a great wrong®'. Thus there is a selection almost bordering
on_the grotesque. If I murder my mother-in-law I am a criminal.
1f I omit to pay my dog license I am also a criminal.

A French writer has said *if poverty is the mother of crime,
want of sense is the father ”. How this definition could apply to the
above illustrations I do not know. Perhaps the less said the better.
But to be quite serious and solemn as befits the nature of our inquiry,
it is evident that very loose notions are prevalent as to the nature and
character of what is called crime. As a matter of fact our ingrained
paganism in relation to the matter successfully holds the field. For,
bear in mind, we draw a deep distinction between offences against
God, and offences against man. Iam in no humour to employ sharp
limitations as to when and how offences are respectively associated.
But I think I see some kind of division.

Let me illustrate my meaning. There is the man who makes his
home hell, by reason of his unsocial qualities. His temper; his
indifference; his contempt, all lead to an atmosphere of intense
household misery. He is rude to his wife, harsh to his children,
unjust to his servants. Yet all the time he escapes the censure of the
dictionary censor, for he has committed no breagh of law, nor gross
offence, and has done no great wrong. But hasn’t he ? The truth is
that his conduct has sinned only against the moral law, Only!

14
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Take the case of his neighbour. His character is entirely the
reverse. Kind, sympathetic, unselfish, loving. But one fine day he
forgets to carry his motor license. Result: police court, publicity,
punishment. He has committed a breach of the law. In other words
he has become a criminal,

Of course, the very absurdity of the maiter speaks for itself.
Yet it is but a confirmation of the dictionary dictum. A breach
of the law constitutes a crime. May we pursue the argument
a little further? Who would deny that the home wrecker is
guilty of a heinous offence against divine law? And if indeed
exception be taken to such terms let us substitute common human-
ity. Personally I admit no difference, for I believe one is a
reflection of the other. However, we all know that the law, as
generally understood, allows a tyrant and bully a great deal of liberty.
But if this being of unlovely attributes happens, presuming he is a
grocer, to give short weight in a pound of sugar, he is at once liable to
the pains and penalties of the criminal law.

‘ God as an emblem of moral purity can be safely flouted. The
State must at all costs be obeyed. Of course, it will be said that no
man can defy justice, secular or divine, and escape free. That is not
our point. Our suggestion is that the charge of crime is frequently
misplaced, and often directed in very narrow channels.

It is evident that the public conscience is getting somewhat
uneasy about the designation applied to the so-called wrongdoer.
And also to the treatment. As civilisation progresses, and in-
telligence makes more headway, it is apparent that many cases in our
prisons are more fit for the wise doctor, than the impetuous
magistrate.

. The more one thinks of it the more one is assured that the
dispenser of justice should be one of extraordinary qualities. I use
the term deliberately. It is surely no light matter to pass judgment
on a fellow bemg. A knowledge of psychology should be necessary.
An 1mpqrt1al mind ought to govern, much experience and wide
information are needed. And perhaps chiefly there should be a
calm contempt for the vagaries of convention. There is yet another
necessary qualification. The intelligent megistrate should not feel
himself to be too dependent on the opinion of the legal clerk. I know
perfectly well that some clerks are beyond all praise. There is a
minority that cannot claim the judgment.

_If it is agreed that the wise doctor understands various phases of
criminology, then the question of crime and the criminal takes up an
unusual position. Under such circumstances it would seem that in

many cases it is the infirmary rather than the cell which is
required.

There is another aspect worth consideration. It is generally
admitted that unemployment is the fruitful cause of crime. e
saying that while the Devil tempts the busy man, the idle man tempts
the Devil, has much truth in it. Society tolerates the idle man.

e 4
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gives him food and shelter, about enough to awaken demands for a
b1gg¢ter supply. Society ignores the natural claim for a livable
existence,

The victim is apt to retaliate. Many men and particularly
many boys, are forced into crime by reason of the utter inability
to procure a decent living. Remove unemployment and you remove
much that is called crime. If mankind is ruled to a large ex-
tent by circumstances—and who will deny it ?—it follows that
adverse circumstances are largely responsible for the presence of a
prison population.

We know what the strict moralists have to say on the matter.
But are they always in a fit position to judge ? Given a comfortable
home and enough to eat and drink, there is not an undue temptation
to stray from the paths of virtue. It is said that opportunity makes
the thief. One would like to know something about the origin of
the opportunity.

A well-fed youngster will not be inclined to steal a twopenny
cob from a baker’s counter. A starving man or boy only wants the
chance. Nobody would dream of calling it a virtuous action on the
part of the former in resisting an unnatural impulse. Is it quite fair
to charge the latter with criminal intentions and deeds in failing to
resist a very natural temptation ? ‘

Yet from this class of the community do we get many of the
inmates of our prisons. The writer of this article is one of the last
to attempt to minimise wrong doing. But a plea for discrimination 1s
set up. A plea for discrimination takes into account the various
causes which lead to the unfortunate effects. Such a plea stresses
the presence of influences which bear very hardly upon the enemies
of society.

When Society has admitted its own responsibility for n_mch that
is called crime we shall find a general betterment of affairs. We
must needs be grateful to the Howard Society for prompting a better,
saner, more intelligent view on the whole question. Far too long
have we remained under the comfortable delusion that the one
sovereign remedy for crime was to clap the criminal into a gaol.
“ Thank God we have finished with him.” Rather should we thank
God that we have not finished with him—on those terms.

The Howard Society suggest the open mind, the sympathetic
attitude, the reasonable view on punishment and crime. The Howard
League for Penal Reform is a standing witness to the strength of
social forces which make for social progress.

John Bright once said “Force is no remedy.” The fools and
bigots of his time hotly resisted the implications. It is beginning to
be seen that mere physical force is of little effect in bringing refor-
mation. After all said and done there is a stronger force than
repression and a more mighty engine of strength than the criminal
law. That power lies in a more just estimate of the dignity of
human nature.



VIVISECTION IN CHARGE

By ROBERT R. LOGAN

THERE appeared in the January, 1930 number of The Theosophist an
article entitled “ President Hoover and Child Welfare” by George
Shibley, F.T.S., Director of the Research Institute of Washington,
D.C., explaining the preliminary work which has been started and
which is to lead to a final meeting of experts to be known as The
White House Conference on Child Health and Protection. The
preliminary work of gathering statistics in regard to the present
status of the‘natlon's._ children and of the health and protection
measures now in operation is to be conducted by a Planning Committee
divided into four sections each of which is headed by a qualified and
trustworthy expert. Two of the sections will be devoted to Education
and Training and The Handicapped Child, the other two to Medical
Service and _Public Health Service and Administration. Over the last
named section Surgeon-General Hugh S. Cumming, head of the
Federal Public Health Service, will preside, while of the Medical
Service section Dr. Samuel McC. Hamill, of Philadelphia has been
appointed head.

That the welfare of the nation’s children is of supr i
portance goes without saying, and that President Hoover ig iir;:a;slex?y
sincere in his desire to further that welfare is equally certain but
that such a programme of nation-wide investigation leading to federal
and state control of the child may contain the seeds of great danger to
health and morals is not so obvious. It may perhaps occur to some
theosophists that the appointment of the head of the Federal Health
Service over one of the sections is likely to limit that section’s work
to the study and recommendation of purely orthodox medical
measures and they may wonder how Osteopathy, Chiropractic
Naturopathy, the Abrams Treatment and some of the other* cults
are going to have a chance to present their theories and their programmes
for child welfare, Probably, however, they will assume that the
general care and protection of children does not materially differ in
the different schools and that the actual treatment of the sick whether
by drugs or otherwise will be of secondary importance.

If, however, our readers were aware thatthe Dr. Samuel
McC. Hamill, appointed to head the Medical Service section is the same
Dr. Hamill who in 1906 performed vivisectional experiments upon some
hundred and fifty orphans, foundlings and destitute children without
their consent or that of their guardians, they would realize that good
intentions are not enough and that the means employed to a good end
must be themselves of the right nature.
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Dr. Hamill's experiments were reported (too late for prosecution
under the statutes of limitations) in the Archives of * Internal Medicine ’
for December, 1908, and were afterward defended by the American
Medxcal Association against nation-wide antivivisection condemnation
in the Journal of the American Medical Association for February
28th, 1914. The experiments consisted of inoculating the eyes and
rubbing into the skin a tuberculin preparation intended to serve as a
means of diagnosis. Most of these children were quite free from any
symptoms of tuberculosis and were deliberately used as *“ material ”
for research which it was thought might prove of value.

These children who were under the age of eight years suifered
from the tests in various degrees and some of those who had their
eyes inoculated developed very sore eves with severe conjunctivities,
pustules and even corneal ulcers leading to permanent impairment of
vision. In their report Dr. Hamill and his associates Dr. Carpenter
and Dr. Cope, after asserting that they had not suspected that serious
results might follow the tests, proceeded to supplement their own
experience with references to former unfortunate experiments by
other investigators with whose work they should have been familiar,

By these experiments on the children placed in his power by the
unsuspecting Sisters of St. Vincent’s Home, Dr. Hamill proved
himself a victim of that false doctrine of vivisection that we may do
evil for the sake of good to come or inflict cruelty for the sake of
knowledge. A nation-wide protest has been launched against his
appointment and is being respectfully brought to President Hoover’s
attention in the form of a resolution passed at its November meeting
in New York by the International Conference for the Investigation of
Vivisection which now numbers over a hundred constituent societies.
This protest is being circulated through the press of each state under
the publicity machinery of the newly formed National Anti-Vivisec-
tion Society of Chicago and whether or not the protest is heeded by the
President, its echoes will certainly be heard in the entire field of child
welfare and will penetrate the walls of asylums, hospitals and other
institutions where human beings as well as animals may be used as

“ material ” for research.

The science of healing, if there be such, is in its infancy, every
theory is contradicted, every fashion superseded, every doctrine
exploded while death defies the most glittering reputations and nature
performs her magical cures for the herbalist, the Christian Scientist
or the osteopath as frequently as for the most orthodox M. D.

It is well that living conditions should be made clean and whole-
some, that fresh air, sunshine, right food and exercise should be
provided for every child in America, but no institution or profession of
men has yet been found into whose exclusive charge the lives and
liberties of others could safely be entrusted.

When Priest and Puritan have tried and failed, will the Vivi-
sector prove more worthy of his trust ?



AN INDUSTRIAL CO-OPERATIVE
COLONY FOR OJAI’

I. THE LAND.

The bit of real estate on which this Colony will begin should
be a tract not far from the Civic Centre, say one or two miles East or
West, on the flatter land of the Ojai Valley. A tract under considera-
tion is especially adapted to oranges, avocados, and other orchard
fruits, and has ample water. It also is suitable for truc_k-_gardemng
and flower-raising of all kinds. There is special need in Qjai for jiresh
vegetables. Gas and Electric Power are laid on in Ojai, and available
for the above tracts of land.

1I. AcTivITIES.

HousinG. (1) There would be cottages for rent, simple
but neat.

(2) There would even be rooms for rent, for those
who do not wish to do housekeeping.

(3) There should be a cabin court hotel, for tran-
sients as well as newcomers to the Colony.

(4) A cafeteria would be run in connection with this.
SALES. A grocery store would buy and sell for the Colony.

There might even be delivery wagons for delivery of produce in the
Valley, or a branch market in the City of Ojai.

GARAGE. As the place would need machinery of various kinds,
and transportation, there should be a garage and repair-shop for auto-
mobiles and general machinery.

illi tion i buy its
A filling station is necessary, so that the Colony coqld .
gasoline vxlrhz)legsale, but sell, also, to members and the public, outside

of its own requirements.

ORCHARDS. An income for the Colony, asa whole, would be.
made fr0;1 such orchards and gardens as were run by the Colony;

1 Sep note in Watch-Tower.
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but individual acres would be rented to capable people, who would
manage without requiring supervision, and this on a profit-sharing
basis, There would also be garden plots rented with the cottages, for
those who wish to have the joy of working in a garden.

STAFF. The necessary staff for the Colony, whether on pumps,
trucks, orchards, etc., would have a wage, and a percentage of the
year’s profits. But people who had other employment elsewhere in
the Valley could rent cottages, rooms, or even cottages with gardens,
but t}?esi( would have to manage to make their own living on their
own hook.

III. PoSSIBLE INDUSTRIES.

. All the workshops would be in the nature of cottage industries,
with co-operative production, co-operative buying of raw material,
co-operative marketing ; thus saving much at each turn. It would be
perfectly feasible to start any of the well-known cottage industries,
such as weaving, fancy metal-work, the making of clothes, laundry,
or, in fact, any activity that would turn an honest penny.

IV. WOODWORKING.

There is room for employment here in the Ojai for
woodworkers of all kinds. Quite a cabinet-making, joinery,
and general planning-mill business could possibly be built up;
even shipping to towns in neighbouring counties by truck or by
railroad. The staff could be also concerned in contracting for house-
building anywhere within reasonable distance, All kinds of built-in
furniture could be made. And it is possible that very artistic
furniture, carvings, etc., could be developed, if those came who
were experts in that line.

V. PRINTING AND BINDING.

There is a printing-press in Ojai. A shop here could be
established to print and bind books, and do all kinds of fancy and
artistic printing. There is no reason why a great deal could not be
done with motto cards, and special original illuminated cards, as well
as the printing from wood blocks, lino-cuts, etc. This could very
possibly grow into quite a printing business, under proper
management.

VI. ScHooLs.

The chief aim of the schools will be to develop intuition and
foster initiative in every child. Thus alone can the highest type of
human being be developed ; but every child will be trained with hand
and foot, as well as head and heart, so that there will be a proper
articulation of the human body as well as of the mind and character.

It is planned to have a school on the Colony as soon asa
sufficient number of children are available. There would also be
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a boarding-school for children from a distance. There would also be
schools of art of every kind, as already in the Ojai are a number of
clever and capable artists in wood, metal, painting, music, etc. This
department would remain in as close a relation as possible with the Ojai
Valley Arts and Crafts League, which already has a number of artists
and patrons gathering together to push such activities.

VII. HEeaLTH Foopb.

The community would consist entirely of vegetarians. In
connection with the catering to workers and public, quite a large
business might be possible for that part of the Valley, such as a
bakery, the making of crackers, biscuits, health-foods of all kinds ;
also the preserving of fruits, the drying and preparation of vegetables,
etc. If such a cannery could be started, it might be able to buy a
considerable amount of material from other farms in the Valley. As
far as possible, experts in any particular line would be given
opportunity to create special articles, with their individual brand : the
attempt being made at all points in the Colony to produce a finer
article, a more particular article, than that produced elsewhere in

mass production., That would apply even to the making of cakes or
pickles.

VIII. RECREATION,

There will be ample playground for children and adults; a
complete outdoor gymnasium, and both basketball and tennis courts.

. Mental recreation will be provided in the communit halls b
musical, dramatic, film, and other entertainments, if suléh! i¥1 the citz
are inadequate. Every effort will be made to develop the talent of
all in t}'lﬁ gelghbgutrhoo%. As far as possible, a library and reading-
room wi € mainiained in conjunction with the
and the schools, for children and adults. courses of lectures

IX. VocaTtionar SCHoOLS.

Having established as many vocations as the individual
members are capable of bringing to the Colony, a system will be built
up, 1n which the children of the Colony, and of the surrounding
country, if they wish it, will have an opportunity, as apprentices, to
see the brocesses, take part in the processes, and thus find their best
expression and their most congenial lifework.

REVIEWS

An Indian Diary, by Edwin S. Montagu, Secretary of State for
India, 1917—1922. (Heinemann, London.)

A book strictly on Indian politics has scarcely a place among the
books reviewed in a Theosophical magazine. But there is an excep-
tion, and that is when the book constantly mentions the President of
the Theosophical Society, Dr. Annie Besant.

Dr. Besant’s réle in Indian politics will be understood better by
future historians than by the present. She has been accused of
“ disloyalty,” “*helping the Germans to win the war,” *stirring up
rebellion,” and so on, by the “ die-hard ” British elements in India,
and their friends in England. She has on the other hand been praised
as one of the greatest leaders of the Indian National Movement, fiery
in her Indian patriotism, more Indian than many Indians themselves,
and yet a true exponent of British ideals. But perhaps only a few
have realised that all her political activities have been inspired by the
“ Great Plan,” the vision given to her by her occult Gurus of the
needs of the world. So we find her on the one hand denouncing
ruthlessly England’s mismanagement of India, and yet at the
same time uttering, in the face of extreme Nationalist senti-
ment, that the future of India must be inside, and not outside,
the British Commonwealth of Nations, and that the “link with
Britain ” must not be broken. She stirred up Indian opinion against
England’s misrule, till the British Government interned her in order
to suppress her. She was then promptly elected the President of the
Indian National Congress. Yet she stoutly opposed the policies of
Mr. Gandhi, as tending in the long run to disorder and anarchy, and
within twelve months she was denounced at Nationalist meetings.
She has “played her own game,” and that game has been a puzzle
both to India and to England, just because it was not hers, but of an
Occult Hierarchy which she serves.

If very few among the Indians themselves have understood her
policies, one can scarcely expect an English Secretary of State for
India to do so. Mr. Montagu fails in understanding her, but he
succeeds admirably in understanding what she denounced so
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vigorously ! Every page of his book is an eloquent testimonial to the
need of the political agitation which Dr. Besant initiated in 1914 with
her daily New India. Not a single denunciation of hers, but is justified
by what Mr. Montagu describes. The wooden-headedness of British
officials, in spite of their devotion to duty, and sacrifices according
to their lights on behalf of the Indian people ; the British determina-
tion not to budge an inch, and the acceptance of the principle of
*““muddling through *’; the gulf between Indian and Briton purposely
maintained ; these and other characteristics of a ram-rod like

unbending administration are quickly evident .as one reads
Mr. Montagu,

So powerful throughout India became the agitation when
Dr. Besant was interned by the Madras Government, that at
last England determined to send out the Secretary of State
for India, for the first time, to India to see with his own
eyes wha? the situation was, and what solution could be suggested.
As a preliminary, in order to produce an atmosphere of partial peace,
Dr. Besant and her two colleagues, Messrs. Arundale and Wadia,
were released from internment. Mr. Montagu came, and went
from place to place receiving deputations with grievances and
remedies; he interviewed most of the public men in India; he
lived with the Viceroy and with the various Governors of Provinces,
and heard their views. And he wrote down his impressions week by

week, to send them to Mr. Lloyd George, then the Prime Minister
of England.

. .'I_‘he book consists of a series of brilliant pen pictures of
1nd1v1du:aIS. He is frank and ruthless, because his memoranda
were. prlva.te and not intended to be published. They are published
by his family, after his death, because much that he noted is apposite

ljust now, in connection with the Round Table Conference sitting
in London.

The review{vet will confine himself to Mr. Montagu’s remarks on
Dr. Besant. First there is a graphic picture of her.

_ And then at six we saw Mrs, Besant herself. This was an
Interesting interview, if ever I had one. She gave me the
history of the Home Rule League, how she felt it necessary to
get hold of the young boys ; how if the Home Rule League policy
could be carried out she was certain that they would forswear
anarchy and come on to the side of the constitutional movement.

e assured us solemnly that India would have, and insiste
upon having, the power of the purse and the control of the
Executive. She fought shy of all the financial problems. She

1931 REVIEWS | 211

said she was not a financial expert. She got over the difficulties
that way. She kept her silvery, quiet voice, and real_ly impressed
me enormously. If only the Government had kept this old .wox_nar:
on our side! If only she had been well handled from the beginning !
If only her vanity had been appealed to! She is an amusing old
thing, in that, knowing perfectly well that the interview was fo be
in Chelmsford’s [the Viceroy’s] room (because they take good care
that T should never see anybody important without him), she
turned up and sat in my tent, and. coming in from dressing, I
found her waiting there. I told her the interview was 1in
Chelmsford’s room, and she drove me up in her motor car, and
explained to me that the fact that I had not received a welcome
from the Indian people was simply due to their recognition that
the Government would not allow it. She lmplpred us to come to
the Congress. Oh, if only Lloyd Gearge were in charge of this
thing! e would, of course, dash down to the Cpngre_ss and make
them a great oration. I am prevented from doing this. It might
save the whole situation. But the Government of India have
carefully arranged our plans so that we shall be in Bombay when
the Congress, the real political movement, is in Calcutta, and
now they plead plans as an excuse for not accepting the invitation
which is showered on us.

Those last lines of Mr. Montagu reveal the blunder which the
Bureaucracy has made throughout, in belittling the influence .of the
Congress. That blunder still is the policy of the Govemmfznt evident-
ly, for the Congress to-day is banned and declarad an illegal body,
and one Congress leader after another arrested and sent to gaol.

Dr. Besant had later another interview, which is reported by
Mr. Montagu.

en told me that she did not much care what scheme we
adgggedt,hprovided that it led automatically to complete flome
Rule within a short time. I urged her to use her influence
with the Congress to put that test to any scheme that was
submitted. She said she would, but they would take anything
which gave them elected majorities and the power of the purse.
I told her that the power of the purse "meant _everythmg, and
she said: ¢ Not with reasonable geople. I said I could not
defend a policy in the House of Commons on the ground that
it was meant for reasonable people, and I reiterated that the
sole test which she ought to apply was whether it led assuredly
to self-government. She then said that there must also be
some restriction of coercive legislation, and that she never
knew when and how security was to be demanded for a paper
and for what reasons.

All this was in 1917. It is now 1831. The vital things which
Dr. Besant asked for then are still being asked for now. Can any
one wonder if India to-day is in a turmoil ?
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Throughout the book, Dr. Besant appears again and again, here
mentioned with approbation, and there with strong condemnation.
Like Socrates who, because of his questionings, was called the * gad-
fly” of Athens, so Dr. Besant appears like the uneasy conscience of
the Bureaucracy, whenever its plans are mooted.

In one place Mr. Montagu sees in a flash of illumination her true
role, when she led her Home Rule agitation—that she was indeed a
mouthpiece voicing what hundreds of thousands felt, and not the
‘“ agitator ” which the Government made her out to be.

The Elephanta Caves are interesting on a small scale, with very
nice carvings in the rock of the life of Shiva. [ particularly
liked that Shiva who cut his wife into fifty-two pieces, only to
discover that he had fifty-two wives! This is really what hap-
pens to the Government of India when it interns Mrs. Besant.

Much more could be quoted, showing Dr. Besant’s stand on
behalf of India. But enough has been quoted to show how she stood
for policies that no reasonable man or woman could have challenged

in principle, unless he or she possessed that peculiar mentality which -

starts to survey all things in India from the standpoint of a God-
given right of the British to rule and a God-imposed duty of the
Indians to obey. But from the Viceroy down to the Gavernor of Madras
(described by Mr. Montagu as a *“ Victorian Governor in a post-War
India”) and Collectors, that mentality was the rule. And that
mentality was expounded in the English-owned newspapers of India,
and, with very rare exceptions, was possessed by all the British
residents in India also.

The reviewer has limited himself in his review to the parts of '

the book referring to Dr. Besant. But to anyone in touch with Indian
politics, the remarks on the political men of India-—Indians and
Britons—are full of interest, for their sharp criticisms. Whether
those criticisms are just, the reviewer cannot say, for he is not a
politician. But the book is fascinating, and its fascination can be
gauged from the fact that he read it through at one sitting.

C. J.

The Rationale of Reincarnation, by A. E. Powell. (Theosophical
Society in England. Price 1s.)

Many writers have tried their hand at this theory, and here is
the latest of them: Colonel Powell, who has already a wide reading
public. This book too is a readable one and will surely receive the
credit it deserves,
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The theory of reincarnation cannot be disposed of in a few
remarks, or by known mathematical or logical laws, such as: The
first life, the cause: A., the second life, its effect: B., the third life:
the result: A B-C, and so on with divisions and subtractions, etc.
The intricacies in a living organism are impossible of enumeration.
Consider the complicated characteristics of a person, it would be com-
paratively easy, if we could say such and such a characteristic results
from one or several lives as a slave or vice versa as a slave-driver, as
the case may be, or from that of a soldier, whose career was cut short
or crowned by victory. Perhaps ultimately the scheme when syn-
thesised by time’s accumulations will look simpler than it appears at
present, and the various lives fall into major divisions of love- and
hate-producers, and yet recognising the *individual uniqueness ’ of
the human race even such obvious classification seems outrageohs.

The book is divided into three sections dealing with Bifﬁ',z}»Life
and Death, a trinity affecting the child in a threefold capacity of its
heredity, environment, and possessions. Past, present and future
come up for purview. The causes are sought that account for such
anomalies as untraceable heredities, seemingly unwarrantable
happenings. painful experiences, etc. Modern science, in its latest
dictum of Sir Arthur Keith, has corroborated the idea in one parti-
cular, namely that the germ-plasm takes only that which it needs from
heredity as a scaffolding for the building of the body. The ego in
theosophical parlance, the thinker behind the germ-plasm takes the
musician’s ear, the mathematical intellect, or, if a poet, the poet’s
organism to satisfy its purpose adding that which it lacks to express
it under material conditions.

Karma as a corollary to reincarnation is pointed out to be an
unfailing law, at every moment of time we stand before the judgment
seat, as well as when after death the ego enters into the detailed
examination of itself and decrees its own future acquiescing in the
plan of education necessary.

There is a chapter on authenticated cases of memory of previous
lives, and some books recommended to those unacquainted with the
subject, shewing how wonderfully and fearfully the human being is

made, and which, when realised, compel him to stand in awe before
his Maker.

Mysticism in Bhagavagd-Gita, by Mahendranath Sircar, M.A., Ph.D.
(Longmans, Green & Co., Ltd., Calcutta, Price Rs. 5. )

This work presents a practical philosophy of mysticism. The
arguments and explanations shew a blend of both Eastern and
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Throughout the book, Dr. Besant appears again and again, here
mentioned with approbation, and there with strong condemnation.
Like Socrates who, because of his questionings, was called the “ gad-
fly” of Athens, so Dr. Besant appears like the uneasy conscience of
the Bureaucracy, whenever its plans are mooted.

In one place Mr. Montagu sees in a flash of illumination her true
role, when she led her Home Rule agitation—that she was indeed a
mouthpiece voicing what hundreds of thousands felt, and not the
“ agitator ” which the Government made her out to be.

The Elephanta Caves are interesting on a small scale, with very
nice carvings in the rack of the life of Shiva. I particularly
liked that Shiva who cut his wife into fifty-two pieces, only to
discover that he had fifty-two wives! This is really what hap-
pens to the Government of India when it interns Mrs. Besant.

Much more could be quoted, showing Dr. Besant’s stand on
behalf of India. But enough has been quoted to show how she stood
for policies that no reasonable man or woman could have challenged

in principle, unless he or she possessed that peculiar mentality which -

starts to survey all things in India from the standpoint of a God-
given right of the British to rule and a God-imposed duty of the
Indians to obey. But from the Viceroy down to the Governor of Madras
(described by Mr. Montagu as a Victorian Governor in a post-War
India”) and Collectors, that mentality was the rule. And that
mentality was expounded in the English-owned newspapers of India,
and, with very rare exceptions, was possessed by all the British
residents in India also.

The reviewer has limited himself in his review to the parts of
the book referring to Dr. Besant, But to anyone in touch with Indian
politics, the remarks on the political men of India--Indians and
Britons—are full of interest, for their sharp criticisms. Whether
those criticisms are just, the reviewer cannot say, for he is not a
politician. But the book is fascinating, and its fascination can be

gauged from the fact that he read it through at one sitting.
C J.

The Rationale of Reincarnation, by A. E. Powell. (Theosophical
Society in England. Price 1s.)
Many writers have tried their hand at this theory, and here 18

the latest of them: Colonel Powell, who has already a wide reading
public. This book teo is a readable one and will surely receive the

credit it deserves.
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rema'll;}llxz theolt')y of reincarnation E:annot be disposed of in a few
P lif’ 2;‘1 v known mathemanca.l or logical laws, such as: The
e rese’lt : eAcause: A., the seconq hfe,. its effect: B., the third life :
Ths ult: B-C, a.n(.i S0 on v§r1th divisions and subtractions, ete.
e _1ntr1ca01es in a living organism are impossible of enumeration
Cons1.der the complicated characteristics of a person, it would be com'
paratively easy, if we could say such and such a characteristic result;
from one or several lives as a slave or vice versa as a slave-driver, a
the case may be, or from that of a soldier, whose careex was cut sh’o i
or c_rowned by victory. Perhaps ultimately the schet e;ivhen s .
thesised by time’s accumulations will look simpler thar‘xt appear: n;
present, and the various lives fall into major divisions of love- a ad
hate-producers, and yet recognising the °‘individual uniqueuess ’nf
the human race even such obvious classification seems outr Q&is. °
The book is divided into three sections dealing with Biri%:
and l?eath, a trinity affecting the child in a threefold capacity ’of its
heredity, environment, and possessions. Past, present and future
come up for purview. The causes are sought that account for such\‘
anomaI}es as untraceable heredities, seemingly unwarrantable
hfflppemngs. painful experiences, etc. Modern science, in its latest
dictum of Sir Arthur Keith, has corroborated the idea in one parti-
cular, _namely that the germ-plasm takes only that which it needs from
heredity as a scaffolding for the building of the body. The ego in
theo§oPhical parlance, the thinker behind the germ-plasm takes the
musuzlan’s ear, the mathematical iniellect, or, if a poet, the poet’s
?rgamsm to satisfy its purpose adding that which it lacks to express
it under material conditions.

Karma as a corollary to reincarnation is pointed out to be an
unfailing law, at every moment of time we stand before the judgment
seat, as well as when after death the ego enters into the detailed
examination of itself and decrees its own future acquiescing in the
plan of education necessary.

_ There is a chapter on authenticated cases of memory of previous
l1ve.s, and some books recommended to those unacquainted with the
subject, shewing how wonderfully and fearfully the human being is

m.ade, and which, when realised, compel him to stand in awe before
his Maker.

Mysticism in Bhagavad-Gitd, by Mahendranath Sircar, M.A., Ph.D.
(Longmans, Green & Co., Ltd., Calcutta, Price Rs. 5.)

This work presents a practical philosophy of mysticism. The
arguments and explanations shew a blend of both Eastern and
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Western teachings, in that sense it foreshadows a valuable contri-

bution to the study of the subject.

In the Christian science o‘i n.lysticism grace and mercy }301(1 a_large
place, whereas rigorous ¢iscipline and dutst are emphasised in the
East generally and in. ihe Bhagavad-GY.td ; it must be recall'ed that
Buddha severed the/ubnds of ancestral ties and assumed cosmic ones,
and Jesus endeavdured his utmost to inculcate the fact of human

brotherhood as « unit.

The slight difference between the teachings of the Sankhya and
the Gita is explained in relation to action and consciousness, and to
spirit and COSMOS. The evolution of the cosmos is the purpose of
spirit, says the Gita, and spirit is therefore infused in matter and
supplé" the moral order as well as the cosmic urge, whereas the
San}'-fia places spirit beyond all categories as not being at all interest-
ed / evolution; and this difference can be accounted for as a passing
o¥€ in time and place, or in other words as in immanence and trans-
tendence, the reign of spirit being the goal of the evolution-
ary cosmaos.

The nature of will or determinism is carried to greater heights
than is met with in most Western tabulations, and deserves careful
study, and also the nature of adaptability applied not only to the method
of approach but also to upper layers of divine consciousness, bringing

in “individual uniqueness,” the One and the Many. Another interest- °

ing feature is the Prandyama system only now known to the West as
vitalism, which being a concrete system, its development must be-
come effective unconsciously in the course of the ascent of spiritual
realisation.

Then again there is an insistence on concentration and radiation
as one act of cognition, the point extending to the circumference
contrasted by and preceding to the realisation of a transcendental
consciousness. The fear is expressed that the mystic may mistake a
vague mental-spiritual content {perhaps an explanation cf the term
“being out in the void ') for the silence and quietude felt in rarefied
atmospheres, when the deeps within and the heights above converge
in an equilibrium.

It has been said that some by a leap attain to immeasurable
heights of consciousness and are newborn in one instanianeous act to a
divinely clarified perfection, a dynamic at-one-ment in a transcendental
understanding of archetypal laws, of eternal Beingness. While
others by a slow sloughing of skins work at the establishing of the
moral law and the destruction of germinaled seeds of karmic actions
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and reactions, till the gradual lighting up of the Christmas tree,
complete illumination is accomplished ; green leaf in winter, light in
darkness, until the thrice-born (or is it the thirtieth ?) is caught up
in the fullness of God ; a long and arduous process, one which, accord-
Ing to the author, requires several lives of dedication. He clearly
discriminates between concrete and absolute illumination, indeed
he even considers all revelations as concrete. What he is evidently
in search of is a book written on Cosmic Life itself, a dynamic Now
resolving itself into Eternal Being, whereas most books are concerned
with cosmic life in relation with physical life. The ancient phrase
that includes Silence among its dicta probably still holds good, as
also the interpretation of Buddha’s death due to the symbolic eating
of Boar's flesh.

[ ]

This book can be thoroughly recommended to those needing a
handbook on Mysticism in the Gita. The two chapters on the Mystic
Ideal, and the Ascent are particularly fine, perhaps they include the
writer’'s own experiences on the sublime quest, and a part of the
book recalls in its detailed application the old alchemical formule.

The Gita Idea of God, by Brahmachari Gitananad. (B. G. Paul & Co.,
Madras. Price Rs. 5.)

This book is steeped in intricate subtleties and minute differences
in the study of the Gitd Idea of God. One is struck by the resem-
blance to the Literature on Buddhism of half a century ago. Much
excellent matter is crowded into each paragraph as if the author
feared omitting anything at all. It was Whittier who said he prefer-
red a religion that left the half untold. Would in this book that the
reader be left occasionally to pick up some austere reasoning and
follow it up in his own mind from the well-known knowledge of the
theme, or that he could be guided tranquilly to place his foot across
some half-veiled threshold into a not wholly expressed region of
immeasurable infinities. But the writer is tireless and restless and
even pitiless, and keeps himself in the full flood of noontide loquacity.
Indeed one is conscious of the inadequacies of the English language
to express his variable meanings, for it requires long strings of
verbosities in capital letters.

The book exists in a realm of words and ideas as overwhelming

as an avalanche or more like a concertina expanding and synthesising
the moral-mystical psychology-philosophy of the Gita.

The aspiring prayer prefacing the book shows true deeps of under-
standing and a power of clear thought, and further there are many
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passages of blissful beauties of rhythmically-rhythmic heart-s.at'isfaC-
tions, and glorious revellings of Instantaneous Self-initiative Divinely-
unifying Totality Self-Surrenderings.

An eminent Professor characterises the book as “ a most valuable
and original contribution to the Literature of the Gita in English, . ..
and can be placed side by side with the best recent works on the
subject ”. Certainly the author knows everything there is to be
known on this subject, but in abounding redundancy.

The Mystery and Lore of Apparitions, by C.J. S. Thompson.
(Harold Shaylor, London. Price 12s. 6d.)

This is an excellent book of its kind containing a collection of
ghost stories. Some are old, dating from Egyptian and Chaldean
times, others are as recent as the Mte war. There are very few
people who have not at one time or another seen or heard queer things
not to be accounted for by known laws of physical matter. Ina
couple of chapters at the end of the book the compiler tries to explain
some of the happenings. The psychological factor seems to be his
main solution, as when people in a highly strung frame of mind build
up phantasies by an excited imagination, as expressed in the well-
known quotation from Shakespeare. But there is as well a scientific
aspect to the whole problem, which C. W. Leadbeater particularly
has put forth in many of his writings. Photographs in the air,
dynamos, storage batteries, phonographs. etc., reappear visibly when
the atmosphere takes on the same tension as when the picture was
originally stamped on it. This happens under its own conditions, or
by means of wireless waves when a powerful psychic state is brought
to bear wupon it, such as is induced by fear, anger, prolonged
melancholia, hatred, intense thought, a shock of any kind, etc.
The entity, however passed over, has also to be taken into considera-
tion. Flammarion’s books on this subject have fairly well established
that at the moment of death an intense desire carries the discarnate
person to his determined goal, either then or after a few days, when
the unconscious state, which supervenes on entry into another plane
and withdrawal from this, has passed away. There is a very large
literature on the subjects of Psychic Phenomena and Spiritualism,
which account for many other apparitions. The investigations of the
substance of Ether will ultimately lead to further revelations,
convincing to the most sceptical.

Heaven, by Frank Townshend. (Alfred A. Knopf, London.
Price 6s.) ‘

“In the Universe live I, in my heart lives Heaven.”
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This motto prefacing the book is very fine, but the Heaven
depicted in the book is surely not the one meant. In it are found
among many pigeon-holes the House of Madness and a very original
and interesting Torture Chamber. There are enumerated the vast
complexities of the human mind, all neatly tied up in packets, each
with its appropriate prismatic label, and which are also symbolised
by the kind of instrument the seeker is armed with in order to
understand their significance.

Thoughts and things are cast into a glorified exhibition of man’s
shortcomings, into a maelstrom, where the Eternal Mother reigns.
Further, after meeting God, who, though complaining of the
characterizations heaped on himself by man, says: “I live in all
things, I am in every man,” and directs the author to make an
exploration into Eternal Life. This place consists of three cities,
those of Creation, Understanding and Rhythm. They are ultimately
summarised as underlying the bewildering melodrama of life, and in
a dream he accepts life gladly as it is, instead of rejecting it as
heretofore. However even beyond all this, reached by help of a
wise man in the House of Meditation, lies a Garden and the Being
inhabiting that garden is Man.

It is the Pilgrim’s Progress of Understanding of an original
thinker, a psychologist, who has the ability to cast his philosophy
with much ease and humour into pleasant and excellent language,
though somewhat too colloquial for verse and his rhythm accumulates
into the sound of a hammer with a hard metallic measure.

Renascent India, by K. S. Venkataramani. (Svetaranya Ashrama,
Mpylapore, Madras. Price Re. 1.)

A charming preface, that at once places the reader on a right
footing with the book. It is like the morning salute of a fine day, and
the day is good throughout. Rare sanity, loveableness, independent
thought, true insight into causes and a clean understanding of
remedies to be applied characterises this book.

The destructive evidences produced by a prolonged severe storm,
(a visitation of God’s wrath, as the old writers called it) that uproots
ancient landmarks, and leaves a long series of wreckage in its wake,
have to be removed and made sightly once more, and further
tendencies of disintegrations forestalled.

The green oases of a simple clean village life have to be recon-
structed on a solid basis to admit of practical ideals of the day and

year of grace. Nature is ever ready to reproduce fair blossoms on the
16
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favaged fields of war, thus shewing her inherent beauty indomitable
in face .°f all disasters, and such is India to her lovers. Her deep
wide s.ml arouses in them worship and devotion, and the necessary
determined will has to be brought to bear on the problem, so as to
help' t.o rear evex:ywhere that rarity in Nature, the wise ge;xtleman’
sufficient unto himself, in spirituality, understanding, integrity and

activity, that i i
act blrfng fzr tgr.zly a vitally contented country-life peaceful to the core

On these and other points the a i

O ; uthor discourses, fearlessly facing
difficulties he admits tha.t an economic scaffolding is necessary to
surround the scheme; this is the crux now on the board; village

o tA comple.ate system of ordered Government is outlined from base
ass.opnsost. pinnacle, every department is carefully scrutinised and
igned its place, and meaningless decorations discarded, the

struct is fi
atte;ft?o?, is firm throughout and as such the book deserves every

Mahatma Gandhi. (G. A. Natesan & Co., Madras. Price Re. 1.)

It is hardly necessary to review a book now in its 8th edition
that speaks for itself. It contains a full account of the life and time;
of the Maha.tma. It has been brought up-to-date to October of this
year 1930; 1-t has been enlarged with appreciations by well-known
people, and includes even the rules and regulations of his Satyagra
shrama, :I‘he language in which it is written is on the whole sy grl-
and straightforward, but that of a newspaper, and has num‘enr!fues

excerpts from newspapers; it is t i
excerpts fror ; he career of the man that supplies

beha\lyt;?r;i\;e;i/l;}gmi G}t::c}l)}: entered with various Governments on
, came a centr ion ; hi i

down the gauntlet has been sufficient to brﬁl;o;uicilforh;?; Ssttx}:lomv;rxuig
a number of p}'qblems, far-reaching and wide-spreading in theirng Oe
that are awaiting a workable solution throughout the British E:r(l:o?re’
and' also t:hroughout the world. Some of these need intell It)ual
testing prior to application, both of which Governments shi:; too

frequently and seek to pat into oblivio i
- . n’
is rightly palpably impatient. nd of which the Mahajme

. On the: other hand_ althqugh the great nationalist sought to revert
o ancient ideals, yet his policy has accentuated the painful struggling
among ancestral roots, and the slow drawing out of those not in
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keeping with modernism, which roots the British Government has
let lie, and which have hitherto acted as a screen against the full
blast of Internationalism, now sweeping throughout the country, and
vice versa they have served to bring about that deterring ignorance
of India prevailing in the world.

Those who do not know the contents of this book, or have not
lived in the happenings related therein, cannot be said to know how
India is meeting all her difficulties.

1. HarPER MOLL

Hindo-Muslim Unity and If Truth at Last be Told are two tracts
published by the Akbar Ashram at Karachi. In both tracts much is
said worth thinking over by those who strive after unity and who

* desire to bring reforms wherever these are needed.

Superiority of Vegetarian Diet from the Scientific and Hygienic
Standpoint, by S. A. Agzariah, B.A., BL. This pamphlet has been
awarded a prize by the Madras Vegetarian Association and has been
published by them, hoping that the arguments in the booklet may
convince many of the advantages of vegetarianism. A good deal
of information is given in its 60 pages, of value to those who live in
India and who are non-vegetarian or who wish to change their diet.

Tristan and Isolde, Wagner's Music-drama, by A. N. Ingamells.
Readers of THE THEOSOPHIST will remember that some articles under
this heading appeared recently in its pages. This pamphlet
contains the same matter in an enlarged form. The occult signifi-
cance of the drama is pointed out by the writer. Copies can be
obtained from Blavatsky Lodge, Bligh Street, Sidney, Australia.

0.



BIRD’S-EYE VIEWS

PuaT the earth is not dead, but pulsing with vital force in its
most quiet places, is a truism to men of science, and also to many of
our theosophical students who begin to realise that life is everywhere
It is, however, given to few to examine for themselves; for onls;
recently have the aeroplane and the photographer enabled explorers
to see, and to record, regions otherwise unknowable to the multitude.

We can now sit at ease on our verandah, or by the firesi

see for ourselves what men in the past have gsirve};letgz?slgs’eg!;g
discover. North and South Poles, lofty mountains and continents and
countries above the equator ; deserts and seas and lovely lands below
it, are reproduced for us in The National Geographic Magazine. It is

delight to read this monthly. Therein we see pack animals for (lista
swim mountain torrents while a couple of ropes and a loop se vce 2
bridge for the explorer. We have read of it before, but thr ehas .
graphs give a vivid reality to it all. ’ & photo-

We look down on the North and South Pole
them, and we see into the craters of extinct volcan(s)easr,uig] ﬁ?ghl?ﬁgf xi)(f
one has explored them. The huge glaciers with their crevasses and
rocks are now known to us by sight. The deserts with their cam 1
trains and burning sands are no longer mere words, we can see th .
We see also the inhabitants of hitherto unknown lands, i t}?n'l.
everyday dress and at work. Men, women and children v;?th te}:z

flora and fauna they know.
natural colours. v know. In many cases the flowers have their

. “ Ca’rrying the Color Camera thro ina”
thFrgncg s Pageaqt on the Loi‘re ", The é%grielzjsngf]al\?lli)sga g(;ﬁ; g
W% 1_131:‘ ers 'I(‘)lE Chsma and Tibet, *“ The First Airship Flight around the
World %, ! e Snows .ar'l,d “Flowers of Peru”, “ The Unexplored
Thil ppxIrllesd from the Air ", Norway ", “ The Fjords and Fiells of

iking Land ”, ** The Yukon Trail ”, * The Conquest of Antarctica by

Air”, who can resist
$3'50"a year. ist such a monthly treat? We can get it for

A J W.

e

BOOKS AND MAGAZINES RECEIVED

Early Pubblo Ruinsin the Piedra District Southwestern Colorado,
by Frank H. H. Roberts Jr.; Contributions to Fox Ethnology, 11, by
Truman Michelson, Smithsonian Institution Bureau of American
Ethnology (Washington: 1930); The Rationale of Reincarnation, by
Lieut.-Colonel A. E. Powell (T. P. H., London); Tristan and [solde,
by Norman Ingamells (George A. Jones Printer, Sydney, Australia) ;
Superiority of Vegetarian Diet from the Scientific and Hygienic
Stand-point, by S. A. Azariah, B.A., B.L (Pub. by The Madras
Vegeterian Association.)

Stri Dharma (December), Theosophia (November), The Messenger
(November), The British Buddhist (October, November), T heosofisch
Maandblad (October), Gnosi (October), The American Co-Mason (Octo-
ber), The Calcutta Review (November, December), The Maha-Bodhi
(December), The Theosophist (November), Teosofi (November), Toronto
Theosophical News (November), The Beacon (November), Dawn (Decem-
ber), Persatoean Hindoep (December), Histoire de la Philosophie Boletin
Interncional de la Estrella (October), Heraldo Teosofico (August), The
Meher Message (November), El Loto Blanco (October), I'he Bharata
Dharma (December), Theosophy in India (December), De Pionier
(December), The Canadian Theosophist (November), News and Notes
(December), La Revue Theosophigue Le Lotus Bleu (November), Modern
Astrology (December), International Star Bulletin (December),
Koemandang-Theosofie (December), Revista Teosofica Cubana (Septem-
ber, October), Bulletin Théosophique (December), De Theosofische
Beweging (December), The Vedic Magazine (November), General
Secretary’s Circular in South Africa (November).



THERE 1§ no such thing as failure. Failure is merely the lack of
stretngt}‘l to achieve. You develop sirength slowly ; and if your real
desire is to achieve, then the strength to achieve becomes ever
greater. Find out what you are interested in, on what you are laying
your emphasis, to what you are giving your strength. Find out
towards what purpose your secret desire is tending. You can either
strangle the desire, and make it narrow, or you can make it all-
inclusive, free, unlimited. So you have to find out on what you are
laying your empbasis in life. For the man who is uncertain and
doubting—for him there is no positive being. The wise man is h

who knows how to lay the emphasis on the essential, )

Experience and Conduct J KRISHN
. AMURTI
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DonaTiONS
Canadian Th.eosophical .Federation
. 1 l.I'eder . 1810
r;shul;z)g?{lil Begmfl"gh, in mfa.r.nory of her deceased 00
.S. in South Africa, per 1930, £10-10-0
» » Netherlands, for * Adyar Day * Collections 135 ;{% ?

10,722 14 10

—

Adyar.
Y ERNEST Woop,

18th December, 1930

Ag. Treasurer, T.S.

OCOCOOMOW =1 OO O
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OLCOTT PANCHAMA FREE SCHOOLS
FINANCIAL STATEMENT

The following receipts, from 1st October to 18th December, 1930,
are acknowledged with thanks: :

DONATIONS.

Dharmalaya Lodge, Bombay, White Lotus Day Collections
Chapter Herakles, No. 10, Adyar ...
Robert Davidson, Sydney . S

Adyar ' ERNEST WoOD,
18th December, 1930 Ag. Hon. Secretary & Treasurer, O.P.F.S.

NEW LODGES

Name of Lodge Date of Issue

Loca:iion B Aj of Charter
San Fernando, Buenos Aires,
tine: ... Amor Maitreya Lodge,
icze, Poland ... Lig ) odge, T.S. .1.193
gif;%zwigfes, Argentine ... Buenos Aires ,, 5.5.1930
Patras, Greece ... Aristotelis w s 285-1930
Rosario de Santa IBe,SA&:gentine IYOl}mt?‘(Ii' B N 3-7-1930
Y., ogia Hispana De New
New York, N.X Horkof TS, e 251100
1gerie), France ... Paix odge, T.S. -10-
é};ggzis(éf’gfﬁe)chicago, U.S.A. Rogers Park s o 24-10-1930
Marseille, France ... Je Cherche W  »  25.10-1930
Alger (Algerie), France ... Rose-Croix w on 29-10-1930
London, England cal South Phoenix - 3-11-1930
u
Joﬁ?i%isburg' Central 50 ... Auckland Park , 8-11-1930
Branche, near
coﬁggﬁggue (Nord), France %hg‘agdhg " s 17-11-1930
i ... Krishnaji » o
Lisbon, Porf:xgal " Rezao noon
:’ » X:{ggde :’ ’; No advice
. Ponte do Lima, Portugal .. Krishnamurti  ,  » about dates
Matozinhos ” Alcygnet o
Montemor-0-Novo, » .. Leadbeater n »
Adyar ErNEST WooOD,
1st January, 1931 . Recording Secretary, T.S,

17



.

xiv SUPPLEMENT TO THE THEOSOPHIST JANUARY
" LODGES DISSOLVED P.
Location Name of Lodge D?f&f:::::m
Warsaw, Poland ... Truth Lodge, T.S.  12.1-1930
” 1 4) ves Vidya ” ” 12‘1'1930
” ” .ee Hermethic ” ) 12~1-1930
Myslowice, Poland .. Towards Liberation
Lodge, T.S. 1.2-1830
Baker, Oregon, U.S.A, ... Baker Lodge, T.S. 4-4-1930
Harrisburg, Pa, US.A. ... Harrisburg v e 23-5-1930
Astoria, N.Y., US.A. .. Astoria s
New York, N.Y., US.A. ... Ideal , ’:
" » » .. Leadbeater » 26-7-1930*
” 9 2 ... Surya s v
Tehuacan, Mexico .. Jupiter w Sept. 1930
La Piedad, Mich., Mexico ... gabadas .. do.
nnie B t
Libson, Portugal { Olcolt? esan » % Date not
‘ Koot-Hoomi  ,, , j €iven
Adyar ERNEST WoOD,

1st January, 1931

* These Spanish lo&gen of New Y
known as Logia Hispana de New Yo:: of 7?.?. *

Recording Secretary, T.S.

malgamated and formed one Lodge to be

_humanity on spiritual lines,

SUPPLEMENT TO THE THEOSOPHIST ‘ XV
THE THEOSOPHICAL SOCIETY

1931

THE THEOSOPHICAL SOCIETY was formed at New York, 'November
17, 1875, and incorporated at Madras, April 3, 1905. It is an abso-

lutely unsectarian body of seekers after Truth, s_triving to serve
and therefore endeavouring to check

materialism and revive religious tendency. Its. three declared

objects are:

FirsT.—To form a nucleus of the Universal Brotherhood of
Humanity, without distinction of race, creed, sex, caste
or colour.

Seconp.—To encourage the study of comparative religion,
philosophy and science.

Tairp.—To investigate the unexplained laws of nature and the
powers latent in man.

THE THEOSOPHICAL SOCIETY is composed of studer.lts, belonging
to any religion in the world or to none, who are un3te.ad by their
objects, by their wish to remove religious antago-
nisms and to draw together men of good-will t.vl.matsoever their religious
opinions, and by their desire to study rehgwus truths 8 nd. to share
the results of their studies with others. Their bond of union is not the
profession of a common belief, but a common search and aspiration
for Trath. They hold that Truth should bo soudut by studs, by
reflection, by purity of life, by devotion to high ideals, and they regard

Truth as a prize to be striven for, not as a dogma to be imposed by

i i ;of should be the result of individual
ty. They consider that belief s
:?\:ggnoz intuition, and not its antecedent, and should rest on know-

ledge, not on assertion. They extehd tolerance to all, even to the

intolerant, not as a privilege they bestow, but as a duty they perform,

i t to gunish it. They see every
ek to remove ignorance, no ) .
::lt:git:: ya:ean expression of the Divine Wisdom and prefer its study

to its condemnation, and its practice to proselytism. Peace is their

watchword, as Truth is their aim. . o
dy of truths which forms the basis of all
t be claimed as the exclusive possession of
ich renders life intelligible, and which

approval of the above

THEOSQPHY is the bo
religions, and which canno
any. It offers a philosophy wh

L
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demonstrates the justice and the love which guide its evolution. It
puts death in its rightful place, as a recurring incident in an endless
life, opening the gateway to a fuller and more radiant existence. It
restores to the world the Science of the Spirit, teaching man to know
the Spirit as himself, and the mind and body as his servants. It
illuminates the sériptures and doctrines of religions by unveiling their
hidden meanings, and thus justifying them at the bar of intelligence,
as they are ever justified in the eyes of intuition.

Members of the Theosophical Society study these truths, and
Theosophists endeavour to live them. Every one willing to study, to
be tolerant, to aim high, and to work perseveringly, is welcomed as a
member, and it rests with the member to become a true Theosophist.

FREEDOM OF THOUGHT

As the Theosophical Society has spread far and wide over the civile

ized world, and as members of all religions have become members of it
without surrendering the special dogmas, teachings and beliefs
of their respective faiths, it is thought desirable to emphasize the
fact that there is no doctrine, no opinion, by whomsoever taught
or held, that is in any way binding on any member of the Society,
none which any member is not free to accept or reject. Approval
of its three objects is the sole condition of membership. No
teacher nor writer, from H. P. Blavatsky downwards, has any
authority to impose his teachings or opinions on members. Every
member has an equal right to attach himself to any teacher or to any
school of thought which he may choose, but has no right to force his
choice on any other. Neither a candidate for any office, nor any voter,
can be rendered ineligible to stand or to vote, because of any opinion
he may hold, or because of membership in any school of thought to
which he may belong. Opinions or beliefs neither bestow privileges
nor inflict penalties. The Members of the General Council earnestly
request every member of the T.S. to maintain, defend and act upon
these fundamental principles of the Society, and also fearlessly to
exercise his own right of liberty of thought and of expression thereof,
within the limit<'of courtesy and consideration for others.

1931 SUPPLEMENT TO THE THEOSOPHIST Xvia
THE THEOSOPHIST

The Theosophical Society, as such, is not responsible for any
apinion or declaration in this Journal, by whomsoever expressed,
unless contained in an official document.

Editorial communications should be addressed to the Editor, Tug
THEOSOPHIST, Adyar, Madras, India. Rejected MSS. are not returned,
unless an envelope large enough to contain the MS,, and fully directed,
with international coupon or couponms, covering return postage, are
enclosed. No anonymous documents will be accepted for insertion,
Writers of published articles are alone responsible for opinions therein
expressed. Permission is given to translate or copy single articles
into other periodicals, upon the sole condition of crediting them to
THE THEOSOPHIST; permission for the reprint of a series of articles
is not granted.

The half-yearly volumes bhegin with the October and April

» numbers.
f

Annual Subscription strictly payable in advance :

India, Burma and Ceylon: Rs. 8, post free. Single copies, As, 14,
post free. Other countries: 18s. or $4'50 cents, post free. Single
Copies, 1s. 8d. or 45 cents post free.

Changes of Address and complaints should be sent direct to Adyar,
Agents are pot responsible for non-receipt of copies by subseribers,
Copies lost in transit will not be replaced free of charge, unless lost
through the fault of the publishers. Remittances to Adyar should be
made payable to: The Superintendent, Theosophical Publishing House,
Adyar, Madras, never to individuals by name. The renewas] notice,
duly filled in, should in all cases accompany renewed subscriptions,
All communications relating to subscriptions, non-receipt of cdpies

and change of address should be addressed to the Superintendent,
AGENTS :

India: The Theosophical Publishing House, Adyar, Madras.

Great Britain and Europe: The Theosophical Publishing House,
68 Great Russell Street, London, W.C.1, England.

U.S.A. and Canada: The Theosophical Press, Wheaton, Ilinois,

U.S.A. .
Dutch E. Indies: N. V. Theosofische Boekhandel, Minerva,

Blavatsky Park, Weltevreden, Java.
Printed and published by A. K. Sitarama Shastri, at the Vasanti Press, Adyar, Madras,
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How Theosophy Came to Me. By the Rt.Rev. 0. W. Leadbeater. Fragments
) of autobiography of the veteran Theodophist. | Boards ...
¥ The Inner Government of the World. By Dr. Annie Besant. Deals with
Hierarchy; the Manus, the Teachers and the Forces; the Method of
Evolution; the Divine Plan, snd the Ohoice of the Nations. (Fourth
Edition,) Boards ...
India: A Nation. By Dr. Annie Besant. A Plea for Indian Belf-Goverument with
a foreword by Sir O. P. Ramaswami Aiyer and historical Introduction.
Recommended for study by the Benares and Allahabad Uriversities. (Revised
and enlarged. Fourth Edition.) Boards

Indian Ideals in Education, Religion, Philosophy and Art. By Dr. Annie
Beeant. (Second Hdition.) Being the Kamala Lectures for 1924-25 delivered
at the Calcutta University. Boards

54 Theosophy—Past and Future. 1929 Convention Leotures. Boards

Yoga Sutras of Patanjali. Text and translation with explanatory notes by M. N.
Dvivedi. Second Edition. Boards

B9 Education as Service. By J. Krishnamurti. Second Edition. Oontents: Love;
Discrimination ; Desirelessness ; Good Conduct, ete. Boards ...

A Bird's Eye-View of India’s Past as the Foundation for India’s Future. By Dr.
Annie Besant. A masterful survey of India's glorious past which should be
read by every Indian especially the younger generation. Wrappers ...

Practical Theosophy. By C.Jinarajadasa. Contents: Introductory ; Thecsophy
in the Home; Theosophy in School and Oollege; Theosophy in Business;
Theosophy in Science; Theosophy in Axt; Theosophy in the State.

Boards

YY) Natural Theosophy. By Ernest Wood

Lecture Notes. By O. Jinarajadase. This work is designed to assist those
who desire to lgctm'e on Theosophy, There is an introduoction on the oon.
siruction of lectures, followed by an analysis of a brilliant lecture of Dr. Annje
Besant, The notes of three lectures are next given to show one type of
lecture notes. Then follow the lecture notes as actually used by Mr. C.
Jinarajadasa of twenty selected lectures, The coneluding chapter

. consists
of the quotations used in lectures.

Wrappers Re. 1.8.  Boards
Talks on the Path of Ocoultism. By Dr. Annie Besant snd Rery. C. W
Leadbeater. Second Edition in three separate volumes. )
Vol, 1: At the Feet of the Master.

Vol 11 : Voice of the Silence. Zf,‘;f; N

The Personality of H. P. Blavatsky. By C. Jinarajadasa

B The Flame of Youth. By 0. Jinarajadasa Boards .
;‘.. The _lnnor Side of Church Worship. By Geoffrey Hodson. erds
Thus ;!-hvo I Heard. By Geoftrey Hodson, .o

012 .\7

012 f8

3 0

4 0

40

012
012

LTES’P PUBLXCATIONS——(Contd.).

i zaqae with an
Islam—The Religion of Humanity. By Maulvi Syed Abdur Razzaq

Boards
i . Jinarajadass. .
Introdaction by O .. His Owa Words. Translated from the Pali Texts,
Life of Lord Buddha in Ow Wrapper .

By Rev. Narada Thero

s —— Go——

FORTHCOMXNG PUBLICATIONS

. 0. W. Lead-
Talks on the Path of Occultism. By Dr. Aunie Besﬁmt and Bev. O &
a

beater.
Vol. 1T : Light on the Path

The Twelve Principal Uplniuha«ls.
and Bnglish translation with notes.

Sarqékrit Text in Devanagari charsoters
In three separate volumes.
Each Volume— Boards

1sa, Kena, Kaths, Prasua, Mundaka, Mar.xdukya, Aitereys,

Taittiriya, Svetashvatara-Upanishads,

Vol. II: Kaushtike and Ohhandosy;.-Upanishnds.

:Brihada.mnya.ka—Upanis ad.

Esoteric x:;tﬂ\;u of T. Subba Row. Rearranged and Edited, Boards ...

Yol.1:

ies. Vol. V of Thirty

i ., By Col. H. 8 Oleott, New Series
Old Diary Leaves oy irty
Chaptors New Series. Vol. VI of Twenty-
. By Col. H. 8. Oloott, New BSeries. . ¥
Old Diary Leaves. R

8.
our Ol;,?;t:“. gecond Edition. Vols. I and 1V, Each—~Boards e
o Dh;yManu in the Light of Theosophy or the Science of Social Organi-
o

Law:ation. By Sri Bbagavan Das, M.A. Boards ...

lation of Kimiya-us-sa-ada or The Science of Happinees. By Baijnath
on m .

Tranéi:g‘h Author of Letters from @ Sufi Teacher.

Brotherljood- of the T. 5. Compiled by C. Jinarajadasa. .
Early l:;'t:i‘:;' of the Sixth Root Race. (The Tmmediate Future of Our Humanity).
The Begin

dbeater.
t. gov. C. W. Lea )
]gty;::; . The above prices have been fixed approximately.]

THE ADYAR PAMPHLETS

From ;Ianunry.
geries of the TheosoP
1041, I

j wisneld ¥ 1d be within the means of all striving for spiritusl progresa.

shou
lmWledg:mnml gubscription including postage : India Re. 2

Other Oonntries 8s, or 76 cents.

Rs. a.

10

1980, the T.P.H,, Adyar, hes revived the publication of the popular
hical Pamphlets known 8s THE ADYAR PAMPHLETS which had been
The object of keeping this series cheap is that valued Theosophical - §
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January, 1930 183

134
185
136
137
138
139
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142
148
144

é The Inner Purpose of the Theosophical Society. By Dr. Annie Besant
= By Dr. Annie Besant

Il Theosophy and its Evidences. By Dr. Annie Besant

Gautama the Buddha. By 0. J inarajadasa

The Ritual Unity of Roman Catholicism and Hinduism, By C. Jinarajadass
Art as a Factor in Soul's Evolution. By 0. Jinarajadasa

Bhagavad-Gita, By C. Jinarajadagsa

Power and Use of Thought. By Rev. 0. W. Leadbeater

Vegetarianism and Occaltism. By Rev. C. W, Leadbeater

Culture of Concentration, By William Q. Judge

NaMe or Pampurzr

Price

. Rs. A,
Karma Once More. By Dr. Annie Besant . 0 8
Krishnamurti's Message. ByC, Jinarajadasa w 0 4
The Work of the Ruler and the Teacher. By Dr. A. Besaut 0 2
The Philosophy of the Vedanta, By Dr. Paul Duessen 0 2
Indian Ideals of Women's Education. By Sri Bhagavan Das 0 4
The Influence of Alcohol. By Dr. Annie Besant . 02
The God Without and the God Within, By C. Jinarajudasa 0 4
Eugenics, Ethics and Metaphysics. By Sri Bhagavan Dag ¢ 2
To Those Who Mourn. By Rev. 0. W. Leadbeater 0 3
Stadies in Ray Correspondences. By L. 6. Hallett 0 6
Applied Theosophy, "By Col. H. 8, Olcott 0 2

Theories About Reincarnation and Spirits. By H. P
Blavataky

OTHER ADYAR PAMPHLETS
(Long Out of Print)
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ADYAR POPULAR LECTURES

Theosophy and Theosophists, By C. Jinarajadaqs
Five Sermonet tes. By Dr. Amnie Bogant

- You Creste Your Own Future. By Dr, Annie Besant,
White Lotus Day. By Dr. Aunnie Besant

Each 1 Anna

East and the West. By Dr. Annie Besant,

The Law of Action and Reaction, By Dr. Annje Besant,

Man's Life in This and Other Worlds : (1) In the Physical World ;—
The Meaning of Death. By Dr. Anuie Besant,

-\
NEW PAMPHLETS

(For Propaganda.)
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. Siam and the

E The following have a]'ready contributed ta

4 NEW MAGAZINE

INDIAN ART AND LETTERS

is the only Publication
is is i INDIA SOCIETY, and is t :
i oland ls;ue:)(i;)dy t::)e the study of the Ar§ and». LgttemsoflIxédla,
ar dE?:ﬁlanf(id:I‘; and Far East generally, in Painting, Sculpture,
an e

U Architecture, and Literature.

Among the contents are: . '
(a) The Transactions of the India Society.

i om: Members of the India
(&) Ariioles and B0k O ente in Tadia, Geylon, Tadehina,
Sootety ani ;Tetherlands Indies. N
(c) Independent articles by other recognised a.utl.lonttes. .
(d) The latest information concerning archasological discoveries

‘ in Java, Indo-China, and Siam, by arrangement with the Directors
]

i i tries.
of the Services in those coun '
(e) A special section devoted to the Indian States.

(f) A series of articles on Collections of Oriental Art.
(9) A survey of the literature of the Indian Vernaculars.

EACH ISSUE IS WELL ILLUSTRATED
Published twice annually by the INDIA SOCIETY,
3 VICTORIA STREET - - LONDON, S.W. 1

SUBSCRIPTION :

Five Shillings per issue. Ten Shillings per amnum,
ive

« Indian Art and Letters” :

MI8S SUZANNE. KARPELIS
- MR. H. V. LANCHESTER.
PROF: SYLVAIN LEVI.
PRrROF. PAUL PELLIOY.

MR. STANLEY RICE.
MR, Ju V. Si. WILEINSON.
SiR- JOHN WOODROFFE,

DR. CHARLES QTTO BLAGDEN..
MR. PEE(DYzBROWN:.

PROF. A. Eonon;m.

MR. AJTT GHOBE.

M. RENE GROUSSET.

M. JoskPH HACKIN.

S8ir WOLSBLEY HAle:

MR. E. B. HAVELL.
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DR. ANNIE BESANT

Ancient Ideals in Modern Life. CONTENTS : Th
\ . : F .
Temples, Priests and Worship; The eC:sutl;aASS?::;g: 2
‘Womanhood. Boards Re. 1. Cloth , 1 8

Avataras. CONTENTS: What is an Avat '

. ! ara; Th

Bkm'i Need of Avataras; Some Special Avat:rss Exrcgahgf
rishna. Boards Re. 1. Olo;;h .. 1 8

Basis of Morality. This is one of thos . .
g e precious little
thoughts which Mrs. Besant alon > gems of
and scatter broadoast one knows how to produce 0 6

The Bhagavad-Gita. Text and translation. Wrapper 0 4
In handsome blue leather and gol'(‘i 2 8

Brahmavidya: Divine Wisdom. 8ix i
Bra.l}ma.vidya.shra.ma.. With alxpzré?:geurg;leﬁiursessofbthe
maniam, LL.D. Deals with: God manifesting z;q WLII “ae
lovq, as Understanding, as Beauty, as Knowled' e l ias
Society. Boards Re. 1. (%lo:}?( - 1 8

Buddhist Popular Lectures. These lect i
wonderful range of thought, and thlcl)ile;hlg{z:nmethem o
1_;hro‘t.) with all the vital problems of to-day. Eac% :3?1 ous
is ath Wlth_an earnest appeal to make the noble truthresi
Buddhism vital factors in individual as in National lsif(:a

. Boards As. 6. Cloth ...

The 1(tha.ngmg World. Fifteen lectures delivered in Lond o
the first full and official statement as to the immed'O?‘
purpose of the Thqosophical Society from the occult st 18‘de
gou:it, and re.veal!ng a message from the Occult Br t?xn .

ood concerning its Plans for the Coming of the \?Vox?lré
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Teacher
_ Teacher. Wrapper Rs. 2.
Civilization's Deadlocks and the Keys. pper s 2 Bgl,(:lh i 2 9
S
Dharma. Boards As. 12. Cloth 1 4 m

The Doctrine of the Heart. Hel
are resolutely seeking to liveetggull{f:ﬁgflﬁti?’efor those who
. e ars Wrapper As. 6.
Esoteric Christianity, or the Lesser Mysteries DClo]gh . 012
Sh%wsl here plainly and reverently that ti\erer.ar eﬁant
'giliea e igrons. On this subject it is one of th nost
]a, nl(linémaimg treatises extant. It inspires both s: rgost
E A Boards Re. 1. Clotllll ent 18
volution of Life and Forms, The. Boards Re. 1. Cloth .. 1 8
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Four Great Religions. et
Buddhism ; Christianity. Boa

The Future of Indian Politics.
standing of present day problems

Universe, and the par

Higher

Hindu
of

DR. ANNIE BESANT

Deuals with Hinduism ; Zoroastrianism ;
rds Re. 1. Cloth

A contribution to the uhder-

t fully the author’s

Boards Re. 1. Cloth

Education in India. Past and Present

Ideals. Written for the Hindu students in the schools
India. Boards Re, 1. Cloth

Hints on the Study of the Bhagavad-Gita.

Boards Re. 1. Cloth

The ldeals of Theosophy. Brotherhood applied to Govern-
ment, in Education and Criminology, Tolerance, Know-
ledge, the Perfect Man. Boards Re. 1. Cloth

In Defence of Hinduism

In the

Outer Court. A description of the steps leading to th

path of Initiation, Purification, Thought Control, Building

of

Character, on the Threshold and Spiritual Alchemy.
Boards Re. 1. Cloth

An Introduction to the Science of Peace

An Introduction to Yoga. Boards Re.1. Cloth

The Laws of the Higher Life. Boards As. 12. Cloth

Man’'s

Life in Three Worlds. Four lectures on life in the

Physical, Astral, Mental and Spiritual Worlds

The Masters
The New Civilisation. Boards Re. 1. Cloth

The Path of Discipleship. CONTENTS : First Steps ; Qualifica-

tio
Future Progress of Humanity. Boards Re.1l. Cloth ...

The Great Plan. This theme brings out
ability to give & wide, magnificent view of the Plan by
which our Life and growth abide. In vivid words she
indicates the glory and power of the purpose of the
¢ that man plays in it.
@
%

ns for Discipleship; The Life of The Disciple; The

Boards As. 12. Cloth

Rs. A,
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3 8
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» %Popuhr Lectures on Theosophy. A book for beginners.
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The Hidden Life in Free Masonry. With a Rolled Coloured Picture of the Masonic
Temple and 11 Plates. Three of them coloured. Price Qloth and Gold Rs. 8. Boards Rs. 7-0.

@limpses of ;Masonic Mistory. With 12 Plat Pri
Boards Rs, 6-0, xy ates. rice Cloth and Gold Ra. 7.

_ “The Masonic Sun” in reviewing the above books says as follows : ' The Hidden 8
Life in Free Masonry ”’, and tl}e * Glimpses of Masonic History " are two volmnes writton
by 0.' W. Loadbeater, and published by the T. 1>. H., Adyar, Madras, India. Each volume
contains over 860 pages, excellently printed, illustrated, and well'bound. The author
shows wide wesearch forinformation in writing theso two books. In the * Hidden Life”
he treats on the form ef the Lodge,its fittings, preliminary ceremonios, a8 well as tho
symbolism of the three Craft Degrees. While in the ** Musonic History " he touches upon
th9 scl.loola of Masomc thought, the Egyptian, the Cretan, tho Jowish, the Greok, the
Mls.hanc Mystories, as well as Craft Musoury in Medimval 1imos, Operative und Sp,ucu-
lative Masonry, the Scottish Rite and Co-Masonry. Both volumes show a theosophic
trend of thought, yet contain valuable information for the Masonic student ”, b

The Masters and the Path. With a new coloured picturo of- i i
the Himalayas. Revised and Enlarged Edition, It is pu book w;}i](?ll‘{?:s:):lﬁs‘i;“lzﬁl:n
thmgs yvhxch have been hitherto stadied and discussed within a compm‘ntivoﬁ small circlJt;
consisting of s'tudents' woll versed in Theosophical knowledge, and ready t.g study stato-
ments concerning regions which they could not yet enter f&r themselver but lipéd to

enter later, and then to verify themselves the state t i iors ”
Snter Olot}; e e e ' ments made by their seniors ”.

The Chakras: A Monograph. Coutents: The Force -
Absor‘phon of Vitality—The Development of the Chukms»a%'ﬁ::f:yuré‘ggxf‘or(;gﬁal;zz
beautiful colour pln‘tes of The Crown Chakra—The Root Chakra—The 8 )ioe.n Ohnkra—
The Chakras, according to Gichtel—The Navel Chakra~-The Heart Chukn}—’l‘he Glmkl:'ns
and -the Nervous ?ystem——-’l‘hn Throat Chakra—~The Btreams of Vitality and the Brow
Cbakra. (Along with Ten Figures and Beven Tables). Prico Cloth Rs lO.y

The Hidden Bide of Things. We all aspire to be Occultists, s i
gcience c')f the Hidden, 1o observe how we are influenced b_;' 'hl‘i; tvoox")l(:] p:l\igb}"‘l):ﬁ:; tll:;
Ceremonjes, pnwen Bexggs, by our habits, eto., ; how we influence otl;ers by our li:ros
thoughts, actions, etc. Bishop Leadbeater puts theso things before us and gives ex lioit:
instructions as to how we can ourselves become seers of the hidden. * Ag Store l{)uae
of knowledge on all Qccult Matters”.—Sir 4. Conandoyle. Boards Rs. 5 Cloth B; g

The Inner Life. A mine of information onan i
. 1 umber of most intore
:: lafter-d(w.th life, astral wog'k_, details of the structure of the subtler ;odies peychio
hy ulties, devas and nature spirits, -and many hitherto unpublished facts about the re-
istoric development of humanity and the building of the selar system. Rs. 14-4 !

ting subjects ;

Invisible Helpers. An invelgable manual forthose who wish to qualify themselves

for work at pight on th o
Boards Ras. 2. C'gloth Bl?s. 2-;. astral plane as members of the band of invisible helpers.

The Monadl. A volume of absorbing interest to students of Occultiem. Rs..2-0,

The Other Shie of Death. (Secomd Edition). i
Boards Rs. 7-8. Cloth Ba 9. ¢ tion). Reovised and much enlarged.

The Boienne of the Sacraments. (Second Edition). Revi ith 3
a e 2t Saten. Be. 106, ) Revised and enlarged. With 21

A Text-book -of Theoso . Ten chaplers givi i
(Third Edition). Boards Re. Y ot B g &iYing ® cloar outline of Theosophy.

MR. C. JINARAJ ADAS

- gmall volume yon will lemrn from fhe lovely pen-
iot: Wha?f. ‘u‘f)lntsslil::l .o.'l‘::tol; ~wl{2tt;:15will want to teach, nnd the beautiful .geacious way
pictures 1

to do it. Cloth As. 12.

| iach Nittle esay breathos thab pow’err'of comprehen-
i Tathem.(}dﬁ?lcre Lf the Endian nation, inits Temperament, its
dreams of itelfras God the nation ”, As. 12

The Reritage of Our T
gion of the beanty thab lies 1n the
Drama, its Posts, and in its ingisteut

. Jinarajadasa expressos w"it:h the true percopti.veness

Art as Wl:‘l "g, l?:{?z. reg;ses the iilea in art, how Religion tt‘aches_the technigue of
of ﬂcl:o:; h::,'d ,‘,’;’w a: ‘arbists are so is their art; -above all how urt liberates, Boards
grea! 5

Re. 1. Qloth Re. 1.8,

Hleotion of fascinating little stories of rare besuty. All
the 52:::?:: yﬁdw?ll;(}gf&o ;:,:g and re-read, and the children for whom they were written

will elso delight in them. Cloth As. 12.

¢ the Bast and the West. Tho Fastis steeped-in the idea of Duty
4 T}Pevnes:ti‘:gbhgt of Action, so when and where ‘they meet they have these gifts for
R, ether How they can best offer and use them is well expounded by the author, with
:‘fig&u und' conviction that arise from long observation and contact with both. Rs.2,
i iadasa reveals how Love and Li ht‘upd Law are t?lre_o dof the
R.elen?f-h Ng;‘f;‘gﬁ?ﬁ: Beauty without, calls to the : nfinite !.}eauty wibhin, Als_o
:n. st,;::av;')ii’(i}!w Child came aund used all three, when purified, as His messengers. It is
ow

your own story, your own w4y of Releage. Cloth As. 12.

- ream Structure. A gem of postry expressed in the
Flowers, andos(";arde(:l:te :tg? Flowers ; Gardens ; _Gardex,)ars—-t_he HBead ; Gardener—
n;lostii exq:wé":rg;nel_'s __Heart's Flowers ; Dream or Vision ; L’ Envoi. Cloth As. 12,
the Heart;

Our Past Lives and Other Essays on Re-Incarnation.
ur Past Lives; The Vision of the Spirit; The Law of
Boards Re.l. Cloth Re.1-8.

How We Remember
. Romember O
Gonton: irlxo;w'.[‘l‘;gaeﬂi:jlden Work of Nature.

Renunciatio d -
ird Edition). -Contents : ‘Bright Looks
3 ung Disciples. (Thir ' v
B 1 ?gﬂ?,eiogg\lx?rﬁ%ugmf Knightly Deouds ; Envoi. Cloth As. 12,
rave s

: gublime sermons delivered _a,t the Liberal Catholic
The Law of Chl‘gtane’rh‘rfﬁ;orue romarkablo as -expressing » new view.peint of
Chul’(ﬂ'l of. 8t. Ah@;n'iaygmg“m“y taking the place of pha older regime, w1!;h ita G?fl
Obristianity, wH:;l of fire. 'These sermons aré full of Light, Joy, and sweet Simplicity '
of terror np * .

Boards Rs. 3-8 Cloth Rs. 4-8.

The Reign of Law Bight Buddhist Emmysé + The sight vssays forming s waludble
. 3 n

introduction to the subject of Buddbism "', As. 12.

Splritual Factor In National Life. Boards Re. 1. Oleth Re. 1-8.

TﬁgosOPI-ucAL PUBLISHING HOUSE
ADYAR, MADRAS
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ﬁ J. KRISHNAMU RTHl ':/ Shri Bhagavad-Gita. 'I‘e::f;t and txﬁt::iﬁgg oﬁztotgngg:&krﬁ
V’; Rs. A. :,/. word-for-word translation, Boards Rs. 2.8, Cloth 3 3
9 At the Feet of the Master: An arresting moment in life is ﬁ Grammar. Superior—cloth and gold 5 0
il when a copy of this little book comes into one’s hands. z Pnze“Edltlon--Lea.ther . 6 0
4 Life is at once seen as a whole, definite and purposeful. A }' Thoughts on * At the Feet of the Master ”. RBy ?0 S. é{l;lﬁdala. -
g marvellous treasure for oneself and one’s friends. 00 d . 1-0.
4/ 11 t f if and 's friends. A book /' oug Boards Re. 1- B od S
4 for the widest possible distribution. Miniature edition: y First Steps on the Path. By Geoffrey Hodson. oards .. 1
ﬁ Wrappers As. 2; Cloth As. 6; Silk As. 12; Leather y irs P By Bhikhu Silacara Cloth 513 g
ﬁ EZ: 13-3 L%::g‘::’gs.%%fmn | Wrppers s 63 Oloth m ¥§Mf‘-‘£;grftf8£al:i?:. By YT J. Van Der Leouw With a foreword
4 The Search. The World is always on the search for Truth. y eby Mr. C. J.ing,ra.jadasa. dustri lBOlBirds' Ri;. 3-0.1 (()lgoth B 4 8
§)  Krisbaaii and. portest SITENION I e wlag el ond 7 Basis for Avistic and Tndustrial Revival in India. By o
(" w . p . . I ” s .
m gnent of Happiness, and how he longs to help others to 2 4 ﬁ Med;.’tatmntshfemmAtA:hteheFF;::t t())ff tl:?; ??\;;es’;ef’pt?;‘nis‘eé:(;tvlén’s
nd it / rom . .
ﬁ Towards Discipleship. There is unique value in these talks to "/ Arranged for rgal%lcll_trponth, week and day in a systematic .
y young people in that theyf dea;{l directly with those things "4 manner. Thi ition
o which prepare the ground for Krishnaji's present efforts to / . . . .
ﬁ sow the seeds of Truth in our hearts. The talks are direct 3 Theosophical Publishing House, Adyar, Madras, India
= and virile, and intended to help us out of limitation into t
1
7 freedom. ) ' Boards Re. 1.8. Cloth .. 2 0 ﬁ . MODERN ASTROLOGY
l/:, The K.in}fc};)ﬁntof H%ppmess. Foreword by Dr. Annie Besant. 2 10 ¢ The leading Magazine of its kind
% Life \ilxl{"‘reed:n(: grzpvalu able collection of Camp Fire Addresses 7 Annual Subscription, 13/ post free.
ﬂ iven in Be;la.res, Ojai and Ommen ’ .. 1 4 m A Specimen Copy will be sent on receipt of ad. in stamps to cover postage
() The Pool of Wisdom v 06 5 POCKET MANUALS ASTROLOGICAL TEXTBOOKS
4 9 * 2/8, post free 2/9,
V.l .SRl BHAGAVAN DAS ) .I/‘ The Horoscopje h?‘;;et;}? / 18/-, post free 16/-.
¢4 Krishna. A Study in the Theory of Avataras. Third Edition, / Horary Astrology.
}’ revised and enlarged. pp. 300, Boards Rs. 2.8. Cloth ... 3 g ’}, The Degrees of the Zodiac Symbolized. Astrology for All
p Mystic Experiences. Wrapper Re. 1. Boards ... 1 ¢y e .
:/:' Laws of Manu in the Light of Theosophy or the Science of ¢ Weather Pr:/(ii'cl:f;; f;;e iﬁ'm_u eteor. Casting the Horosoo!)e..
4 Social Organisation. Revised and Enlarged. 9 ology. How to Judge a Nativity.
ﬁ S f the E Th ]tsxoarg . RS'I%'& glotg En. P glvherty ?Odyl'f hmlogy'dn w 1a it Cast ? The Art of Synthesis.
cience of the Emotions, e, with index. Revised and En- = ai is & Horoscope and How 1a it Cas
larged. - Third Edition, Boards Rs. 4., Cloth ... 5 8 [ Pianciary loflences. The Progressed Horoscope.
This wvaluable book is indispensable to students o y

Psychology.

Medical Astrology. The Key to Your Own Nativity,

ANG

) 1001 Notable Nativities. Esoteric Astrology.
Science of Peace, The. (Second Edition. i Practiaal Asirology. 5/-, post free 8/6,
1 Boards Rs. 4. Cloth ... 5 0 ﬁ X Ra.lys lot lTlx;ul:h. ByB lh:. L%(lla.o 5/-5, post :r;e b/%.6
Moetaphysics expounded with rare acumen and felicity. ‘/. strolog ool Emays. By s, LEO. 3 !;' 57:' zee. 86,
Science of Religion, The. (Sanatana Vaidika Dharma. An P The Romance of the By Ar iark of Hlas AL cm0 3, e v .
attempt at an exposition of principles) . 012 y The Pathway of the Soul: X Study in Zodiasal Symbology.
Science of the Sacred Word, The, or Pranave vada in 3 7 By J. H, YAN STONE. 3/6, post free &/-,
um:\’,” .& W F Bach ¥ olume—Boards Rs. 4. Cloth ... 5 4 m Bend Direct to:—MODERN ASTROLOGY OFFICE,
“¥*«&/ For the three volumes—Boards Rs. 10. Cloth ... 12 0 7 %0 Imperial Buildings, Ludgate Gircus, B.C.4
Soc’ial Recoymstruction, with special reference to Indian Problems 0 12 J4 :
: g
" Iheosophical Publishing House, Adyar, Madras 5
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| Physics, Agriculture, Aryan Languages, etc. It is undoubtedly

| Satliat

THE CALCUTTA REVIEW
The Oldest and Best Cultural Paper in India
lilustrated Monthly

PUBLISHED BY THE CALCUTTA UNIVERSITY

This illustrated monthly is the oldest and the best cultural
paper in India. It contains the finest selections of articles of
general interest treating of Literature, Poetry, Short Stories,
Indian History, Economics, Religion, Folk-lore, Puranas, Philo-
sophy, Education, World-Poljtics, Archaology, Numismatics,
Sociology, Epigraphy, Anthropology, Ethuology, Chemistry,

the best Oriental paper for the variety and quantity of infor-
mation that it presents couched in a brilliant style and is very
useful to students and scholars alike. Annual subscription
Rs. 8-8. Always comes out on the 1st of every month.

Each issue contains 150 pages.
For other particulars apply to: R. C. DAS, M.A.,
Manager, ** The Calcutta Review,’’ Senate Mouse, Calcutta. &

MAHA BODHI SOCIETY (ESTD. 1891)

Membership Fee—Entrance Rs. 5 Annually Rs. 5. Be a Member of 2 World
Organisation ushering Buddhist Renaissance. = Maha Bodhi journal is sent Free
to Members. .

MAHA BODHI BOOK AGENCY

Supplies Books on Buddhism and allied subjects, Some items which will
interest you:

RELIGION oF BURMA. By Bhikkhu Ananda Metteyya Rs. 2-12. A Poom in
Prose which most sympathetically deals with the life of the Burmans and
their Religion.

NATURE or CoNSCIoUSNESs. By Dr, E. Rost, LM S, dealing with the nature
of consciousness from a Buddhist point of view with the help of 25 diagraws Rs, Y-8,

Coloured reproduction of painting of Dharmarajika Vihara As. 4.

Coloured reproduction of paiuting of Buddha Gaya Rs. 2.

- BHOTEuAL ANdA)G%RIKIAO DHARMAPALA ou hand-made paper. (In aid of

8, .

Buvora TeacH (in Bengalee) As, 8.
BeNGALI (latest and up-to-date Pali grammar specially

(8 APPLY FOR. CATALOGUER

/‘? }615 P MhHY BODHI JOURNAL (ESTD. 1892)

“Bffecial Buddha Pay igsue. Helling Fast. Buy Now. Ouly a Few Cop

M an excellent gift to a friend. Coutains repyrodnction t‘rgn? pn‘i)x:vti(x;gpsl;:cil:lflg
_drgwa for the jourghi®:Price Re. 1 including postage. ANNUAL SUBSCRIPTION RS, 4,
NA L] frioNs 170- 4 A, COLLEGE SQUARE, CALCUTTA, INDIA
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Monsieur Sophrony Nickoff-——84 Tzar Simeon, Sofia .
ses Mrs. Kristin Matthiasson—Ingolfestr, 22, Reykjavik

. 4

we “Herr John Gordes—Therasianutgasse 12, Vienna IV ...

~

«ws  Mr. H. 0. Sverrild—Gi. Kongevej 108, Copenhagen V

Janeiro

Mme. Héléne Romniciano—c/o Mme, Zoe Pallade, Str. Labirinth, No. 62, STIrI s1 INSEMNARI.

Dr, Caio Lustosa Lemos—Rua 7 de Setembro 209, (8rd floor), Rio de
«» Qospojica Jelisava Vavra—Gunduliceva 45 a[T, Zagreb.

Senora Julia Acevedo de Ia Gamma—Casilla Oorreo 595, Montevideo

Madame W. Wrzesniewska—Krucza Ut. 23, m, 11, Warsaw
Sefior A. J. Plard—P.0. Box 85, 8an Juan

Albert E.8. Smythe Esq.—~33 Forest Avenue, Hamilton, Ontario

Mr, T. Kennedy—16 Sonth Frederick Street, Dublin .,
Dr. Carlos A. Stoppel—Sarmiento 1232, Mendoza

+ _Befior Adolfo de la Pena @il—P.0. Box 8014, Mexico, D.F.
Sefior Armando Hamel—Casilla 3603, Santiago de Chile _

Befior José Marsal—Casilla Correo 88, Asuncion.

8rta. Esther Nicolan—563 Apartade, Barcelona
w Colonel Osear Gargio—Avenida Almirante Reis 68, 1E, Lishon

Mr. Poter Freeman—3 Rectory Road, Penarth

-~
200

. 45. Central South Africa Captain Sidney Ransom—P.0. Box 868, Johannesburg

we. Mi, K. A. Naganathsn<-102, 49th Street, East Rdegoon

- s Herr Julins Michelsen—Bakkegt. 23'" inng. Munkedamsven, Oslo

we  Presidential Agent: Mr. J. H, Pérds, P.O. Box 240. Cairo, Egypt

-ws Dr.8. A, Wickramasinghe,—8 Theatre Road, Wellawaite, Colombo

aes - Mr. Cimon Prinaris—Homer Street No, 20, Athens
_ wes Sefior Mariano L. Coronado—Apartado 568, San José, Costa Rica
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~8such loathsome materials ag slaughter-house offal (see Gadd’

" and I am recommending them to my friends.” !

GODREJ'S TOILET SOAPS
THE BEST MADE BY ANY ONE-IN ANY PART OF THE WORLD
MADE FROM PURE VEGETABLE OILS

There is no country in the world better end
with means for material prosperity than INDIA is, a
country in the world more poverty-stricken.
while other countries enrich themselves

owed by nature [Jj
nd yet there is no -
We look on helplessly -

at our expense.

Take the instance of SOAP, No European country has such
facilities for making high-class toilet soaps cheaply as India has. Soap

is made either from animal fats or vegetable oils. m

The price of good animal fats and vegetable o

| veg Is being very high,
many European soap-makers dre using in the

manufacture of soa‘p‘

s boo

on soap-making), fats from dead-cows and pigs, and greases recovered

by boiling down animal matter obtained fro

ng do } ™ street-sweeplags (see
the **Scientific American ” of December, 1926

» page 439).

To the high cost of European soap should be added the high
profits of the maker. The prices are further loaded by the freight
and middleman’s charges, and further yet by the import duty. Thus
Foreign Soaps, when cheap, cannot but be very bad.

Dr. Annle Besant: “Godréj’s Soaps are the best I have ever used ;I’I

i
Poet Rabindranath Tagore: *“I know i

s of no foreign soap better
than Godrej’s, and I have made a point of using Godrej's Soap in fyture.”

Two Hindu M.D.’s, runni\r}n& big Hospitals in Bombay : “ We ha;e used

Godrej’'s Soaps for years. e congratulate the maker on the saoperb
quality of his Soaps.”

Moa. Joseph van Praag, the wealthy French Pearl Merchant of
Bombay and Paris: * My skin is very sensitive. I bave used the
best of European and American soaps, but I find Godrej's to be better
than all those sodps, and [ am taking Godrej's Soaps with me to Paris
for my use while in Europe.”

Major ' Dickinson, Government Chemic
Soaps are perfect in all respects.”

. Sole Agents: ) 1.

~ NADIRSHAW, PRINTER & 0. g

125; 'Esplal'iade Road, Fort, Bombay :
. . = . ‘ V ‘ ‘ |

al Analyser: “ Godrej's
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