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in English and lixpl;umtory Notes.) Price As. 6,
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me for its noble aspiration to inturprct the ancient wisdon iy the light of
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LATE SIR T. SADASIVA IYER.



THE

Bharata Dharma

N.B.—The Arya Mata Sabha is not responsible for any opinions
expressed or statements published in this magazine unless they are
contained in an official document. )

All communications should be addressed to: THE MANAGING

EDITOR, THE BHARATA DHARMA, “ Moryalaya”, Royapettah, Madras.

* VoL. IX NOVEMBER, 1931 No. 8

LATE SIR T. SADASIVA 1YER.

We love to remember him as a fearless and conscientious judge
who did not let the obsessions of his high office submerge his individuality
asa man. We love to remember him as a public leader, who saw farther
than the men of his generation the tendencies of his time. We love to
remember him as one who adopted views far in advance of his times, ané
regulated his conduct in strict accordance with his views during the whole

of a life time of exceptionally rich and varied human contacts. We love to

remember him as one who more than any other helped to develop the
necessary inhibitions and impulses that will enable men to walk in the
path of Dharma in the changing condition of a Renascent India.

_We love to remember him as the great Krishna Bhakta who delighted
in calling himself as Krishna Daza indicating to the world that the goal
devotion’s ambition is the attainment of Daza Yoga,
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E PERMANENT AND THE TEMPORARY IN
DHARMA SASTRAS.

By

&
M* Mr. A. RANGASWAMI AIYER.

Whe student of Hindu sociology has to bear in mind in his study of

Hindu society whose history stretches back far away into the mists of
time, what are the eternal principles which run through it as silver
threads, making it a continuim amidst the age long ramifications marking

its chequered past, and what are the changes which have taken place from

time to time in its bosom, as new conditions

faced it from age to age
during that past,

Such a study is nccessary at the present time when
Hindu socicty is passing through onc of those periodical processes of
rejuvenation which have taken place during the course of its past history.
But this time the external conditions to which that society must adopt
itself and react, if it is to live, grow, and flourish are far subtler, deeper,
and mightier than at any time in the past, and the changes have to be
wrought more swiftly, and not left to the slow work of the passage of time:
Social ideals are rapidly changing in the world
given to the several factors which enter into the moulding and the re-
fashioning of those ideals. Hindy India differs in an unique manner from
other countries of the world, The present day civilisation of Europe and
America, although participating in the legacies left by ancient Greece and

Rome, has been influenced in the main, by the ideals and concepts reared
on the basis of the Christian religion.  Simil

tion dominating the western countries of As
lopment to the religion of the P

; and new values are being

arly the culture and civilisa-
1a owe their origin and deve-

rophet. Japan has largely assimilated
herself to the west, while China with her ideals, culture and civilisation to

which no mean contribution has been made by this country from about
the beginning of the Christian era is in a melting pot, the result of which

W, in the west is the adjustment between a

d the present, while the adjustment between
the past of the Hindu India and its present, out of which the future would
be the outcome is an adjustment between a far more ancient past, and the
present.

comparatively recent past, an

The complexity of the problem, and the safety of the solution both
co-exist in the peculiar conditions of Hindu ideals,

as they have descended from the ancient to moder
operated upon by the forces of modern progr

culture and civilisation
N times, and as they are
ess, The complexity is

caused by the variance between the c}istant past, and the' p‘r.esex.lt. l;I‘he
safety is the presumption that as Hindu culture. and' cwm?atlon a.ve
survived so many onslaughts madg on those.vyeak .pomts. in thleu c?.lpatzlrty
to adopt themselves to the changing cfondxtxons in their age long history,
there must be some stable elements which must have contributed to give
them successive leases of new life age aftef age. Both f'or one who vene-
rates ancient tradition, and the ardent social reformer intent .on change,
it is necessary to discover and recognise these stable and essentlal. elements,
‘and distinguish them from the accidental and the temporary wh'lch what-
ever their value in oue epoch of time, ce.ase. to have that szlue ~m an.other
period of history. In India, of all countrl.es in the w'or].d, with . its history
continuing uninterruptedly over such a distant past it is essential that t.he
future should be built on the lines laid in that past.- Though sew‘eral social
and cultural ideals not always identical with the Hindu have their mu.tual
play and interaction in modern India, it 'is undoubtedly true that the Hindu
will predominate, and even profoundly mﬂue.nce the rest, both by strength
of numbers and of being of the race of the soil.

There are some typical problems which have arisen in our midst, and
are making insistent demands for their solutk.m, anfi adjustrr.lent. In
other parts of the world, the woman's pl:fzce .m soczety,'her rights, l?er
duties, her opportunities for growth and service in the . family and outside
it in the life of the nation demand‘a new orlentanon.‘ The course c{f
recent events in India is bringing it rapidly into the dom.am of the Pl'af:tl—
cal as distinguished from the theoritical or the .academlc.al st:.md point,
Her marital rights, her economic position, he.r nght§ Of. mhentan.ce, her
part in the public life of of the cogntry and its institutions, as legislator,
official, professional and the like, her moral s.tanda'rds and a host of other
considerations will rapidly emerge into view if they ar.e not alread'y
doing so. Similarly the forees of mOflern den?of:racy v&"hlch from their
very nature are calculated to weaken flghts. deriving their strength from
heredity must introduce deep reactions in the syste.m of castes afld
Ashramas which is a notable contribution made b).r ancxent. Hindu socia-
logical founders and builders to the stability of society and ina particular
form has done service during the past a few thousands of years. What
would be the position of the many millions outside these castes, and yet

bound to Hindu society in a loose manner; when their *pathetic content

ment ' is broken by their approaching political enfranchisement and
freedom, and the early opportunities of mental and moral development,
and physical cleanliness which a widespread system of national education
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would surcly bring withio their reach 2. Would  their
. comnection in the bosom of the Hindu socict
enduring bond having
buting to their dignity
These and similar othe
considered by

present loose
y be rivetted into a close and
their proper and legitimate place therein contri-
and self-respect or will it drift further and further »
Fquestions rise into view which will ha
responsible leaders, students
and suitable solutiong found
in its oper

ve to be duly
and thinkers in Hindu society,
and acted upon.

ation, rational in its outlook, scientific in itg examination amd
conclusion, differs from the

past in its opposition to * drift ’
of solution.

For the present age, quick

as a method

In helping us to come to reasoned  conclusions, and
concieved methods of action instead of

standing of Hindu Dhayrmg Sastras,

adopt  well
apolicy of “Drift’ a rational under-

as human documents and works of
men actuated by high ideals and steeped to the core in the stable elements
of Hinllu tradition and culture while at

the transitory concepts and influences o
It would be equally prefunctory if we tr
and beyond criticism, and their inte
inspiration, or if we relegated them
exponents of a semi-civilised hum
tion, possessing no value for the

eiated these writings as sacrosant
rpretation as matters of texual
as the primitive expressions of the
anity in the carly stages of its civilisa-
future.

As an illustration, we shall t

Hindu culture and Civilisation u
her future in the bosom of Hin
positions accorded to her, one a
or ‘in the realm of mind or

and the other which pl
ranging from a chatte]
being who shoyld
ptions are found
of the late Syt

ake the status and position of women in

P to the present and the

ir bearing upon
du socicty,

We can trace two parallcl
position equal to m
cconomically as
aced her in
Or an object of
always be under the cor
side by side from the ¢
ies. While the former

an whether spiritually
a member of society,
various degrees of subordination
Possession to an inferior human
1trol of man, These parallel conce-
edic age and right up to the period
belongs to the stable and permanent
arted to it an eternal youth, the
g¢s through which the subordination

ime to time up to the present,

philosophy ang the culture re
its essence angd Incarnates as
differentiation jp lower bogj
This deep basis for equality

ared theron ig that Jiva which is divine in
man or woman ig sexless,
es for gathering
cannot be said to

and that sex is its
of individyal experiences.
be stressed in other racial

. . ; ich it is as old as the

tures to the same extent as in the Hindu in Whlcb ‘of woman’s place
o tur?‘ {s. It is as valid now for the fresh eVﬂlUﬂthﬂ‘ ©t oo time
Upam.s/uu h'h. h is taking place around us at present as 1t was y
in society whic
in the past. . . oman which

larriage is an all-important institution In the life o'x;‘ z wmost et
1a (]
I:/ii;;lygqffect this equality of status for the worse.

may ¢

. e to
i iage from the Rig Vedic times up
] the occasion of marriage w to
e “ies‘li];’; that this equality of status was expected to be obs
the present sh
in practical life.
' “ By thy right hand for happiness I take thee, that thou
ma;est reach old age with me; thy husband Ary:;m:ll;
Bhaga, Savitar, Purandhi gave thee to me to rule
house together ”.

“ Here may delight be thine through wealth and gi;ge:g. ,
Give this house thy watchful care. Live wi o gf.
husband, and in old age may you still rule your ho
" hold.”
.“’ Here now remain, nor ever part ; enjoy the flul(l1 r.ne';se‘;:
v‘of your years ; with sons and grandsons, be glad in
W‘thfn - :z;se'children's children may Prajapathi
“.Chlldfe.ﬂ ay Aryaman bless us with wealth unto
S e Irinnt};r not evil-bringing, thy husband’s home-
°d & ithin t’he home may man and beast—increase
e, 'Wl Free from the evil eye, not lacking wed.ded
o thf‘“’e' od-luck even to the beasts : gentle of mind,
'10\"8, bm“fg gountenance, bearing heroes, honouring the
bright ? :xc;ing joy.——This bride, O. Gracious Inc'ira,
oo élshp‘ien sons and in happiness. Grant her ten child-
meke rilcs are her husband as the eleventh. Rule them
e eri over thy husband’s father and mothef-, over
litilsd sgi:ers and brothers :—may all the Gods unite our
rts. —
" (In ;f: Veda, 10th Mandala translated in Ragozin’s Vedic India Pages
o 372.)' had the right to perform the sacrifices with her husband,
The: wite aidow iiherited her husband’s property as a matter Of,
Thst Ch’lll‘;]llessun:larried daughter who lived all her life in her parents’
right. e :
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home with her parents demanded and got a share of the ancestral property
for her maintenance. (Das’s Rig Vedic Culture, page 250)

Any human society howsoever it may be uplifted by noble ideals of

conduct and social relationship cannot but be influenc

ed in varying
degrees by the .

contemporaneous ideas characteristic of the times. It was
the average human conception from ancient
times that woman was inferior to man.
all ancient civilisations,

» right quite up to modern
This was present in the midst of
; So in the Rig Vedic times we met with uncompli-
mentary sentiments towards women occuring in passages in the Rig Veda
as follows :—* Woman's mind is uncontrolable ” Womun’s love is never
~ stable " and her heart is like that of a hyena.”  (Ibid page 106)- These

latter sentiments are entirely out of tunc with the noble conceptions of
womanhood illustrated by the wedding hymns of the Rig Veda, and must
be tx:ac?d to the current ideas of the age dominated by masculine
superiority,

(To be continued)

A RESTATEMENT OF FAITH.
By
Mr. V. V. SREENIVASA AIYANGAR.
II
CHANGE or FAITH.
In my first article under this series,
ordination between fajth and life, and
article of my faith.

I emphasised the necessity for co-
concluded by calling it the first

I shall now proceed to
the faith of man should be or
of all the religions and faiths
of them claim to hold the mo

the certainty of absolute tr
rance,

discuss and determine the question of what

consist in, The most remarkable featurc

of the world is that the followers of each

n(;’poly of spiritual truth and claim also with

: ‘ uth and all the arrogance born of such igno-

damoation of e Ven postulate indubitably the converse viz., the
ot all who do not belong to that particular fajth,

Itis
cours:adf to- contemplate what all atrocities have been committed in
of history and almost in every country in the name of religion.

It ma i ; :
Y froma particular point of view indeed be beautiful to come

the

acro

5 0f conceive of a person who is so thoroughly imbued with the abso-

S

g PR I 1 8 o
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lute truth of his own faith and the falsehood of every other, as even atu
the point of the sword to seek to convert others to his own faith only for
the purpose of saving their souls. What is bewildering is that sucha
claim should be made by the followers in respect of every religious faith
however silly or insignificant it may seem. Such blind and zealous faith
claiming the right even to proselytism by inkerfering with the liberty of
faith of others, may have its aspects of aesthetic beauty even as the cha-
racter of a monomaniac on the stage. But such an attitude and outlook
are thoroughly inconsistant with the finiteness of the human mind. That
is probably the reason why most, if not all the religions of the world have
claimed a divine origin and seek to justify the omniscience and omnipao-
tence claimed on account of the infallibility of the origin.

It almost seems that there is something in religious faith itself which
excludes, so to say apoised middle. On the one side there is the zealot
reckless of everything else and at the other end there is the merely
nominal follower to whom the faith is less than a cloak to be put on and
put off at pleasure. When one comes to look at the matter with deep
anxiety and taking a bird'seye view of the evolution of the various
religions of the world, one cannot but come to the conclusion that after .5
all perhaps what matters is the faith itself and not the content of fajffy °
In that beautiful classic simile with which the followers of Ve
religion are familiar, it is explicitly announced that God is the Go
religions and that He alone comes to be worshipped whatever ma

That aspect from such high altitude is the most ¢characteristic dist!
and quality of vedantic thought. Such universal tolerance is its hall-

between the individual and his God. ‘No doubt, in the evolutions recorded ===
by history social and political, it has come about that all the followers of ‘
one faith have been organizing themselves into units of various degrees of

cohesion and that professing one religion has been, as it were, a sort of a

ticket of admission into the circle. The converse of it has also been

unfortunately the fact, viz., that the loss of sucha ticket has often entailed

not only the exclusion from the circle but has often been followed up by

forcible ejection therefrom.

When, however, one comes to look at the reason of the thing, there is
no reason whatever why the members of the same family should not each
of them follow a different faith. I have come across numerous such cases
in our neighbouring island of Ceylon, but that is unfortunately due not
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to the religious zeal of the individuals concerned or to respect for indivi-

dual frecdom but to religion being regarded more or less as a matter of

convenience. The religious faith of a person being to him a matter of
permanent importance, it cannot but be considered absolutcly necessary
for each individual to determine what his faith is or should be.

This, however, will be scen in most cases to involve for cach individual
the enormous and almost impossible  task of his having by himself to
examine in all detail and particularly, the fundamental doctrines of every
religion or religious faith actual or possible and then come to a conclusion
with regard to his own chojce.

To most men such a task is impossible of achicvement.

neither the tendency nor the equipment for it. E
in whom there m

They have
ven in the case of men
ay be discovered some tendency towards such cxamina-
tion and research they are not all possessed of the requisite miental and

other equipments for carrying out such examination and research.

Perhaps only one in a million may be found to essay the task possessed of
the requisite faculty and facility.

As a matter, however, of experience we do not generally come across

cases of choice or change of religion by the mere process of cxamination
and discussion. In most cases in which the new religious faith or zeal

has come to a person 1t comes not as the result of merce ratiocination but

as a sort of spiritual birth in his mind as the mere cffect of innumerable,
unknown, and unknowable causcs.

It follows from these reflections that it wil] be well
should be blessed with such births of faith in him,
position by his own examination
his own mind

and good if a man
or, if he should be in a
and research to come to a conclusion in
about the faith he should embrace and profess. Bat to
most mortal men, to al] ordinary folks, both these
should they do indeed? It scems to me, that having regard to the funda-
mental identity of most of the chief religions of the world, with rcgard to
the matters that do matter, to such persons, it cannot be a matter of any
great consequence what the particular religion it is that they arc supposed
to profess.

arc denied. What

In the case, therefore, of all persons who are not blessed with the birth

of a new faith in them, it were prudence that they should adhere to the
Telmon they may happen to be born to. Such a rule is wholesome, even
in the case of persons who do care for reli

: gion, and who do not care for it
in that sort of way as the Hebrew of old did, as if religion was everything

1931] THE BHARATA DHARMA 153

d there was nothing else in life. Hellenism as Mathew Arnold worte, 13
an .
by far preferable to Hebrewism.

. nd maintenance of a new religion far the
. g Ij‘urtllle.r, fthi&:‘t: :lc:h::;; t\:ith calls upon time, trouble and resourcnfs
fndmdua o gthat the question may well be asked whether after all it
1.n such a ma'nne;ile to break away from the old moorings. And furtl.xef S0
is worth one slwnd olitical organisations have any relation to .,-ehgxous
lor.lg e o f:ssio: of the traditional faith operates cven like oil in mach-
.fzutlxs, the pro for the decrease of friction and for smooth working. - On the
mety, r.nakmg uite reasonable to hold that if a man has not a faith bqrn
Whlcﬂc ‘t::: r:thfelt the call of a new faith, he mayas well keep to the faith
to him, .

he is born to.

It is not merely even a question of lubrication and smooth working,

s . .

ls:) of economy so essential in modern times. Ifall rehglofxs arelm}c:rtte

bUtl ) the same why should a man suffer himself to put up with al tba
ess . . ra-

oraste which is necessarily involved in cutting off from the old and em

w

cing a new faith.

Again it may be said, without fear of contradiction, that most of the
ai lictio .

- gs of the world include observances and directions Wh‘?h are more
fel;gmf(‘)f a social character and which are based on local, climatic. and
or less ' .

similar conditions and considerations.

h ore, if it isa question of casting off what one has, o.ne i.s
et n;l n,1akes up his mind to do so, to investigate and examine it
bound befo"‘; ? all that there is to learn about it, to compare it with all
proper’, ealfnthou ht and faith, and then alone, if compelled by over-
other S?’Stems 0'deratigns to change to the new. It is, however, a matter of
mastering c(()lnmlmost dai’ly experience that most conversions owe their
com.m on ane ® such result of contrasts, comparison, or conclusion,  but
origlﬂ. fot 0 ar;ysinc;are conversions only tosome stray aspect or quality
even in €45 oto appeal for the moment. If heredity in body and mind
which happeg.s s E.y such animportant part in man’s life, as we are
and surx:ouﬂ mt‘ixopone can be said to be acting seriously in changing the
assured I (%O?S, which has come to him by tradition and heredity unless
faith of l-e‘lgmns.e is shown by one at least to one’s own conscience. One
satistactory ca"ld ious and spiritual in every religion or in any religion,
cat:l be gt:;: :rtlt;n such salvation as he hopes for even professing the
and one .

religion of his forefathers,
2
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Lord Sambhu! Kicking the chest of the Lord of Death, crushing the
demon of Epilepsy, wandcering over mountains, coming iuto contact with
the crowns of gods who prostrate before thee, are not these unfit to be
" done by Thy gentle foot ? Please aceept the sandals of my heart and use

them always.
ATAGT FUIAEAY
NN a 'S
A FEanen anes:
qrarnrEiRt ol
S 9 arfyat § aem.

Let the Lotus Feet of the

[NOVEMEER

Lord for whom the ten directions cpnstitutc
the garment make my mind the box filled with th

¢ strong divine smell
capable of suppressing

all bad odours like desire, sorrow and evil tendencies,

T/ TfaRranfead: frmet: Sufey ooay

arearaff AR garat: SR

- .

Fa: il | @w gavag RAHT

e g faariye.
Oh, my mind, best of birds, don’t wander aimlessly ;
take refuge in the nest of the lotus fect of Sankara.
birds (wiscmen) who frequent the branches of the t

eternal. It gives comfort and removes
whose juice is nectar,

others are of no usc;
It is sought after by
ree of Vedas. Itis
all misery. It is full of fruits

ey grgfReawag g

=3 wfywafg RISRESCE SR B TE
TG A TAEEESaRTy

= garrarers o g sreea iy ?

Oh! my mind the good Hamsa ! Please go to the lake of contemplation

of th? Lord Sambhu. It jg filled with the water of cternal happiness,
Ir'1to it .ﬁow the thoughts of gods and sages. It is frequented by other
birds (wisemen). It is clear and filled with fine odour keeping down all

impurities. Why do yoq undergo the trouble of going to small ponds
frequented by inferior birds ?

One mare verse of this type,

Hrevargaaien aafiey dferRenedsg
TR AT GAA: Gy CoERg

TR wfkber sgeeweeay

! ey Azigc LLURS (- g DT o

' ' 7
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Oh Sambhu! Lord of the blue neck! my mind the Chataka ever longs for
Thee. Thou art a cloud raining the shower of mercy, able to »put an end
to the hot season of dangers, approached by learned men on.behalf o; the |
plant of learning so that it may bear frui.t, capable of assuming any shape,
making thy devotees, peecocks dance with joy, dwelling on mountaips,
and decorated with lightning like plaited hair.

[ The high suggestiveness of the language wherein words are .capable
two interpretations cannot be fully brought out in translation. It is hoped
this failure to translate correctly will induce abler hands to attempt the
same. |

{ =

BACK TO FIRST PRINCIPLES.

II
Rama Dasa.

Though the operation of public opinion as a moulding influence is
through moral persuasion, its coerci.ve pressure can be as great as that of
legislative sanctions. Its influence is certainly .greater .than the fz‘ea.r o
postmortem penalties which constitute the main sanctxor.x for r.ehgxous
injunctions. The force of public opinion does n.ot exhaust itself with .the
generation of moral pressure. It generally rece.wes.unexpected accessions
of strength when it relates to a live issue and is dlre(.:ted a}nld regulatfad
by capable leaders,  With suﬁicienf momentum public opinion finds its
way sooner or fater into the legislative forum.

The tendency to invoke legislative aic.l' for bringing al‘t->01.1t social
changes is almost irremediable in 2 dexflocratl.c state. There is in such a
state an irresistible temptation to c.all 'm to aid the péwerful machinery of
legislation for achieving distant. ob_;ectxves,.for speeding up the pace c{f a
lethargic society, or for coercing an obstinate and untractable mfn_onty.
The reason is not far to seek. Dem?cracy enlarges the mentafl vision of
the average citizen and arms him with a power th‘at grow§ wnt}x its use.
In the very nature of things there is a larger up-w:el'lmg .of 1de':ahsm and' a
greater desire to turn the idtaal into th? real: Itis 1nev1tablf: in these.cn-.
cumstances that a larger proportion of idealism shmf‘ld find 1.ts place . m'to
the Statute Book. - Such a process need not necessarily be evil, The legis-

lature of the land is the proper tribunal to-decide whether the time has

come to attach the recommendation of statutory approval and the urge
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It therefore follows that every man will do well to keep to the faith he
is born to until and unless there is for hin

vthe call of a new faith which he
finds or feels irresistible,

[NOVEMBER

This is the second article of my faith,

SANKARA AS A BHAKTA.
(Continued from page 1271
By
S. KoY.
Wesaw how the great Acharya taug

ht us the lesson that Bhaktimarga
was accessible to all beings

and that for practising it very little of acces-
sories is necessary; only the mind must be concentrated on the lotus
feet of the Lord.

In this study let s confine our attention to another aspeet, the
difficulty experienced in S0 concentrating the mind, This js expressed
in various ways by the Acharya.

In 4 century of verse sung under perhaps
different moods and conditions the same ide

in different ways and.it is by following
that we gather the materials necessary

ais repeated in vasious places

a single clue through the collection

to illustrate the point.
One important matter to b

that he was a poet to the ver
could not be dried up by

¢ noted about the great Bhakta is this,
y tip of his fingers and his poetic inspiration

all his intellectualism,  Hence we find that he
is following the trye poctic tradition of making an idea clear to us,
ordinary folk, by means of vivid imagery,

In some verses Sankara requests the Lord to accept his mind compared
Now to a monkey, now tq an elephant

and on another occasion toa horse ;
in others he implores Him to come and dwell in his mind compared to a
tent, a fort or a forest : or he addresses his own mind referred to as a
Hamsa or Chataka to seek shelter in the Lord. We shall take up seme
illustrative verses only_*

*See verses 20, 71, 22, 42, 43, 44, 45, 16, 48 52, 64. 74, 75, 96, 07, {Vani Vilas Edn.)
Sivanandalahari.

W AT wwf gt g
Ty w2 sl S
5T Rl ¥ TIAR(T Aqmmqey
?&Wa{mﬁm!um&@w! .

y m v illusion, dances on the
M int st of illusion, S

ives ever in the foresto d f

ind, the monkey, liveseve » dan
mountain 1of women's breasts, wanders as he plc’ases orn hel b ancrhieis oS
des ct lI‘ho Beggar with the skull! bind fast this exereme ytcarp c Olu
xnol“rkc. y W. huBl aktt and make it thine own. [The htejrary bea.u Yy evea ed
Y e ot ' oted.

in choosing appropriate epithets deserves to be n
in cnoo

FeaTiiny arafraata a3
ad fagaas AISHNET

%azgt%‘ﬂ&@ FT TATL
Xa: qEEARATA ERCURELE

I a(i(:r Of a ¢ WOor i(IS H Rlder on tlle blln . I leaSe tc‘.ke Illy
. (S < 11 th

S i ing, knowing
i ht all paces, quick moving, :
mi s which has been taug . onine
o th(? - i . lfcrcc from faults and having good mark's. '[The p(:lea s
ol T mlt;ntfrzses the leader of all the worlds to be rxdlrag upo
o bee L |

that' y E llcand offets a horse which is in every way better.
moving bu ,

gaca i qaeTger
agaET A FQ T4AE
Ry " i
THENYT TF FEL
A i : e with confidence in its
My.,mind, the mad ele}i:ll?int;fw ;iiersktillel};il?;db::flr him with the ro.pe ch
own S?reng tgh ! (i;(te Supreme one ! Keep him steady ip Thy feet, which is
Bhakti an ' )

a placc of Permanence.

ar sgcfaed R ! W T TR S

sarfi] s | AERATERTETCERTE
Tae¥. AL I AGFT: HW: N
17 EEET FUATRREEIAIEST T qqreerid.

' f the Mountain! My Lord! Old Bunter! Please do not go.
Oh! Lor:li tgithef Within the confines of my mind, the forest, there are
hither and tities. -

Y| 'ld beaStS like jealousy) déSire and'others_ You can well e?'rn the:
wi ov
;;Z:gureé of hunting by killing them.
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of legal sanctions to public cfforts for amelioration or advancement. It is
for the legislature to decide whether an imperative measure of reform is
being obstructed by a perverse minority

and whether it s moral inertie
that ts at the back of the

resistance to desirable steps for impro-
vement in o ovarious spheres of civic welfare,  The legislature of the
land is the most powerful medium through which the pace of pro

rress in
backward countrics can be accelerated, and

systematic changes o public
conduct achieved rapidly and upon a lurge scale.,

It is inevitable however that some of the measures brought before the

legislature should be Utopian and have little merit in them exeept a praise-
worthy motive. It is equally inevitable that some of the legistative attempts
are cither prematuee or ill-conceived. Some of them may be incapable of
enforcement for want of adequate exeeutive machinery, M
may be mere statutory of social idealism declarators caleul
futility to detract from the respect due to the |

rules enabling citizens to realise a larger Tife by co-operative cffort. Iixces-

sive legislation may casily become an intolerable hindrance to the CXPrLs-
sion of individual freedom,

any of them
ated by thetr

aws of the land, and not

Asa nation facinga future of democratic soverelgnty we are interested
in the study of the reaction of religious life and beliefs on the working of

the democratic machinery. It would be an advantage to know the dangers
that can be safeguarded, the enrichment th

that can be successfully cxplored by

mexhaustible powers of religious faith
structed on the

at can be made, the possibilities
invoking the unexhausted and
. We would like to be specially
limits of formal spiritual interference  in sccular
matters and on the regulation of such interference in a land of cam-
peting religious ideals and methods,  What is the plac

¢ of the religious
dynamic in political and social life ?

How to sccure the maximum benefit
from its operation ?  How to minimise the incidence of the duhgcrs that
in the past have followed an extrav

religious obsessions in public life 2
the mind when
and insistance-
forces on

agant and indiscriminate play of
These questions spontancously arise in
appeals are made—and they are nade with frequency of:

—to expand the inlet of the incalculable influence of religious
a country whose social

and cultural composition is exceedingly
heterogeneous and where the

exploitation of religious susceptibilitics has
not always made for peace and progress.

We cannot afford toi
backs in permitting an un
and social life.

gnore the lessons of the past on thc scrious drawe
restricted sway of religions influences in politieal’

There are few tragedies more profound tham that of the.
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: ation of religious beliefs and institutions in time. In a few gc§e-
?Sii;zmtt;; purestgand the loftiest i'deals become ~m(13re r;lotlocii.inglr;ir;
fo‘rrhalism takes the place of a faith vyhxch was once ‘wta an 1 agc oving and
giving hecalthy reactions to surroundmgs... DlSputa‘tIC{I;S ::li o research
Authority is substituted for reason. Spmtual cur:iosx tyhe e
the primary urge in spiritual growth d'lsal.)pf:a_rs un erl e wgith 8 e
ence of dead tradition, and mental ‘mhlbltlon.s multiply

rapidity in an atmosphere of intellectual repression.

The past thus becomes a vast prison-house imprisoning the ,fzxpamill.ngs
i It draws a line and says: ‘thus far and no further. . It dig
. d says: “this way and no other”. All social energy is consumed
: groovefm S‘yf. rmity to a weary round of rituals and observaflces.
. ensurm'g' C(;n tolife iz ordered on a co-ordinated basis between spiritual
T ol ]s't . The reality is that the country walks blindly in the long
o Secul?r'tmr?ss‘,t missing all the education that would otherwise resu'lt
ihadov:hc:: :;nfziua,l adventure in life. It wasa great law-giver who said
rom s

Walk in the path of righteousness in the footsteps of ancestors. It was
‘ Wa

eat poet endowed with vision that said “All that is old need not
a gr Ty
necessarily be good.

The capture of the machinery of the state by religious fo;m:%its}fstﬁr

] en who see cither too little or too much as compared. wi ¢

zealots, m. ) may be a danger to be guarded against. There arc fow

a;erﬂtgeg icrl\tl}fi”mm‘history more dark and distressing than the record of
chapicrs ¢

1-meaning but misguided religious zeal come into possession of secular
» -me‘ . : .y g
we The tremendous limitations of the physical world as compared
power.‘

3 Utopias of their imagination have no place in their "calculation-'s.
w‘th' the 1 P ( or deductions from first principles have nothing but logic
Their C.Or.Ol a-;:eitions_ They proceed by ignoring of the profound imperfec-
for t‘hc1r‘1u5tl clife evolving in different degrees of development. Their
tion of humanoften thoroughly inexpedient and unpractical. Under their
pr(l)pOSﬂI;IZI;;e will become static instead of dynamic and human society
rule soc ‘

will have to move if it moves at all with its vision backward.
will ha :

Much as we may admire the past and its greatness we f:anno,t

: éyes to the obvious fact that the India of today for which the

cose o has to be designed is more composite and its problems more

ztrflfxlci:)ugrihé:thelndia and its problems which our ancestors had to face in
affli |

ient times. It is doubtful whether at any timé in the history of India ‘
,a._nmjen}in the history.of the world, the leaders of the people were called
,or gyen'm e BIStOLY.O8 1
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upon to frame o constitation for 350 mitlions of people under conditions
similar to those brevatling i India today. Certainly they did not have to
da an the basis of adult franchise and representatives government. The
ecnomic ambitions and culyrgl aspirations of the people today ace incom-
parably more complex thap what they were in times past. The strains
and stresses in the modern constitutional structure have to be distcetbuted

on considerations which found no place in  the sche

e of our ancient
legisiators,
(To be continued. )
THE LORD OF THE FLUTE
by
SADHU T, L. Vaswani.
The daisies

alt look up to the sun.
all turn to Him, the Sun of suns.

Hinduism has from the beginn
this idea of the One Spirit in all.

Sri Krishna, in o sense, may be regarded
He gave a wonderfyl synthesis.
greatest single poem in worl

So the different religions, They
God is the centre of all,

ing of its days felt the inspiration of

as the fonnder of Hinduism,
The Bhagavad Gita s, 1 believe, the
d literature. The Bhagavad Gita gives nsa
synthesis which you wijj look for in vain in Shakespeare,

And they who waulq eater into the heart of Hinduism must sce its
profound synthesis of life. Critics sec in the Hindu faith only a “ forest
of creeds. The “ forest Is not without a plan; and the Hindu faith is
not credal.  What the critics complain of as the * accommodating " or
* omnivorous " charactes of Hinduism is really its profound synthesis
which sees the Eternal—Infinite Atmagy in all. Hinduism is ncithes
*Pantheism™ jn the Western sense of that word, nor cclecticism. Hinduism
is spiritual syntheticism, Krishna came not to destroy but 10 reconcile
and build. He 8AVE Us a synthesis which stands. Many streams of

thought have entered into Hinduism. It has been influenced by the
Greek, the Persian, the Moslem, the Christian,

i but through them all is 4 continuity, This

8 given by Sri Krishna. The Gitg is,
ynthesis, As I associnte Sri Krishna with
Hinduism, so wi i Kei

’s message I associate the wmurli, the flyte,
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, . synthests of
' bol, to my mind, of the Spirit of Love, the deepest synthes

It is a symbol, 3 ’

4R . . , 1. Thus the

life. Each world-religion expresses its genius through zlx S.)h r'n:)\oin T
eciaj{ symbhol of Christianity is the Cross,—:—a' Symzo ;V 1i0d ddu. and

o ‘ sears in the Trisula of Siva, the Hittite thunder-g F Sacrifice.

fom:: agl : ddess Lat. The Cross expresses the great Law of Sac

the Arabian go A

—a Law of Manifestation.

Zoroastrianism has its symbol in Fire—a 5)';\1122:;11;1;, lr‘;;org.()dflfjii
form, appears in the thrcc-forkec.i fire o‘f ;he Ofryo;oaster ,is dhod:  This
symbol expresses the Law of Purity. Th'( red l:riﬁes ‘o
.ing flame of the Spirit which burns our sins ana p s

The Murli (Flute) is the symbol of a Profoulld Synthgsszth(})lzrezmh::z

Laws and Prophets, Systems and Scriptures. The (A d song is
the aWSL. bles and pictures and sutras and songs. : nd song 1s,
oft taught in Parla to silence. Nature's language is more ancxent. th:str.x the
perhaps, Bev on yNit‘urc teaches through flowers and stars. Sri Krishna
tongues of meltll. mus(ic How much we learn through music! How tears
taoght (1rous f’lCC.S and our hearts are opened at the tou?h of a song.
stream down C;ur "th i—lim the matchless music of the murli. No music
Kri;hni br:)):ft;lte:sl of sounds. And through the music of the flute Sri

ithout a ¢ : . :
\I‘:Irishnn expressed a rich synthesis of h.f& . As you distinguish yourself
is synthesis is Vignana or Realisation.  As you J ol int

he s}n'd\ nvironment and enter through the Gate of Silance into
from th'c outS‘I)L Cths you begin to know who you are. The Gate of
your Hidden cpens" and you recover a consciousness of your royal
.1{cnxc\11b7ran§e op toythe Antar Jyoti—the Inner Light. This truth has
bith. .\ on b mh threc great western thinkers of today, BergSf)ﬂ,
‘been glimpsed by ! :'ho in their systems of philosophy trace the evolfxt.lon
Croce, a.nd Euckl;n,m instinct to intellect, and from intellect to intuition.
of consciousness roven think of attaining to this stage of consciousness.
Only a few tOd’aydeﬁnds it difficult to believe in the Immaterial Values. of
The modern mlllns India been in search of through the long cent?rles.
ffe s yet ,theseb an her dominant aspiration. In quest of this higher
“ Gnan’ has‘ eees left their palaces and kings their thrones. Buddha,
knowledge Prlgck -as, renounced the palace in search of the Path of Reali-
Prince of th_e at )the, Path of Scholarship. Vignana is not the Vidya of
zation,YIt li‘l:; study ever so many books yet know nothing of the inner
books. You

. lopaedia of the soul. Sri Rama Krishna Parmahamsa did not read books
encyclopae

he had Vignana. He had wisdom of the soul. Read his « Sayings.”
but ne had }
2
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What profound philosophy in them! Nor must we confound Vignana

’sychism amay not mean spiritualitys
You may have psychical powers ; but youmay use them for selfish, immoral
purposes.  Vignana is knowledge of your real self. Your deepest self
Your God-self ! As it is vou identify yourself with o superficial self, You
are greater than you know.,

with hathyoga or psychic powers. 1

With Vignana, with the opening of Antardrishti ;
of the one in all, A vision of Wonder, of Beauty,
He who glimpses even a little
behind all imasks.

there grows a viston
a vision of Ananda.
of this vision worships the One Living Face
He enters into what is deeper than “reason ;' he enters
nto Inner Hlumination. He sces that death is Maya, for all
birth in life, and all life is
has no quarrel with any relig
no hate for any

death is re-
an eternal moment in the Eternal Now. He

ion: for in all shines the One Light. He has
nation: for all nations are limbs of the One
nity. He sends out his love even to the most “fallen;” for none is
absolutely separated from the One Life that flows into all and makes
Humanity one Divine Organism. Ina western drama, the author, Sudar-
man, makes Herodias reproach John the Baptist thus:— What right
have you to judge the guilty, you who flee from human life into the lone-
liness of the desert ? He who would presume
have a share in their lives
inner illumin

Divine Huma-

to be a judge over men must

and be human with his fellows.” The man of
ation gives love to all

» knowing that separatencss, is an illu-
sion and a fruitful source of I7

orgetfulness.  He has recovered the Lost
Remembrance and o attained to a new strength, a new Idealism of action.

As Arjuna exclaims aftor having the viscadarshan :—* Gone is my delusion.
By Thy favour, O Sinless One, the memory of the sacred knowledge is
restored to me ; Iam fixed, with doubts dispelled. 1 will fulfi] Thy word.™

How many give heed to his messa
have passed since 1 returned from my

with deeper love for India ; with richer appreciation of the Indian Ideal.
I returned from the west and surveyed the situation in India, and I asked :
“Where art Thou, O Lorq 3" I looked into the Temples: I found so
many no better than market-places : several, indeed, were dens of ungod-
liness; and I asked ;- Where art Thou O Lord!" T looked into Schools
and Colleges; I found they were cradles of an imitation-cult or at best
-centres of ¢cold intellectublism ; the culture of the spirit was not there;
and T asked : — Where art Thou O Lord ?” I looked into the intellectual
faces of the young. I found them busy about many things but forgetful

ge to-day ? Fifteen years and more
wanderings in the west. I returned
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of the One Thing needful, and again Iasked:—* Where art Thou, O
Lord i i Nor in the con-
Juts and shows of today I find Hlm bot. Nor in t :
ﬂictsh(:f :)!;itisgs():rtxil creeds. 1 sce civiliéation Stl‘ll dommalte(;‘bytt;:a];)icrlta}i
materialism. I see imperialism still sitting he.awl)‘z upon In 13; e
. he Beloved. I see racial arrogance still trmmpl’?ant. see
Plafl o t‘ ) into castes. I see Christian churches still swayed l?y the
society still toz;ilvide I see the poor still trampled upon by the pride of
dogmas that lth .I see the animals,—limbs of the Body of the Lord,T-
power and v}ieas}al;ghtephouse. And my aching heart cries again and again
'stxll ted tf)lt C. of the night, and the silence of the dawn:-~“O Lord
; 'thC 5;1 (ejncc ! we have banished Thee, long! India’s agony calls Thec!
Knshr:n . don\nt:n things right ! A broken, bleeding humanity calls Thee!
Comc; o S,L | And be thou the music and message of this ancient people
rome” CO‘;T““' orld! Come! and fill it with light and love!” Then
to th": mf’ Ie;n’a:vHim‘ say :—* Behold ! 1 stand gazing with eyes o‘f Love,
me t?]mkb"‘ r;e' but will ye open the Temple of the Heart to receive me?
oneng £ Ct(l)l thl: flute on my lips to sound the great note of Harm?ny.
1 stilﬂ(.iu wlc cease fighting? I stand eager to come and reconcile n.atlons
But will y d religions ; but are ye ready to answer the Call?” F nenfls!
and races an deeghurr;ility to bring back the banished Lord. O! brmg
I :%Sk you “:o oir Cities and Civilization! Bring Him back into yox'xr
Hllr‘rzi Ck;ac;;m attare your daily life. And He, the Lord of Love, He will
f;:j th; nations to the Freedom that heals.

Reviews.

Self Realisation.* :—In this book Narasim%xa Swam.i (mf)re wic.iely

in the public life of the Presidency by his name In h_ls previous

known ™ Mr. B.V.Narasimha Aiyar) relates the spiritual biography of

Ashrama as lvliﬁa ha‘rishi of Tiruvannamalai and the history of the Ashramam

Sree ﬁaf;‘;ﬁoun ded on the slopes of a hill in the precinctsof the sacred city
:)}f‘a’lt‘ hi:uvannamalai, North Arcot District.

We are told that the Maharishi was born 'at Thiruchuzhi in the
Ra nafi District and that he comes of an ancient stock of orthodox
m 5

* Self-realisation, Life and Teachings of Ramana Maharishi by B.v, Narasimha
Swami,
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Brahmins, Born in 1879 on the Aedhica Darsiunam day the Swanuj
passed through an unevenfy] boyhood wnti} 1801, when the erisis occurred
to Arunachala,

journey and of the period e
the sacred shrine are rel

that started him on the road The story of that cventful
liately following the Swamiji's arrival at
ated with sympathy and reverence and furnish an
lustration of the vicissitudes that attend

upon the pursuit of spiritua]
quest, even when the quesg

5 conducted i he

Swamiji more than
and ill-treatment which

very seat of sanctity,
Those years hrought the 1w usual sharve of indifference
arethe ot of spivigug) aspirants. Scated in
Samadhi the young Rizhi bove all {1 things without o rafile like a truu
sensestormsand burning et 1o heayen.”
however hefore negleet
and those who ¢
of the Rishi soon attracted tr

short time the Ashr
The foundation and

Vivagi, ‘his mind shut gt from

It was not long and insalt were yeplaced by
respect and awe ame ta scoft remained (o prav.  The fune
oubled souls from far
ama became a place of pigrimage for truth-seckers,
tre of which the Maharishi
history of the group of men

al evolution thay gathered around him, constitute

and near and in a

srowth of the spiritual ¢op
1s the prisiding spirit and the and women in
many stages of spirjty

an intercstiug study in conversion that is taking place in Hinduy society
today.

Readers of Bharata Dharma will e ntleres
principles of the Mah
the liberalising

ted 1o know that the hasic
ally lead him (o approve of

aal reforn. Persons of the

artshi's sainthy fife nitur
and humanising aspeets of soc
depressed classes have long been his immediate attend
exactly as thougl they belonged to the higher
Sudras are held cligible for Vedice teaching
rishi is in full svmpathy with (he
stress social service rather g
isolation,”

It is

ants and are treated
classes. Women and
and mitiation.  The Maha-
tendency of the present day cthics to
an the perfection of the individual aseetic in
@ pleasure 1o peng
spiritnal experiences of
helped to found in the
Theauthor is one who
social life,

a book telling
living Rishi and of the
secluded precinets of a
has inside-know
He heard the call of the
not be disobeyed, The book gives ap interesting
tions which are as rure as thev are exalted,
dearly priced by every Hind,
The spirityal biogra
Ashrama is writteq with

us of the life story and
hurmitugc which he has
town famed for jts holiness.
ledge of the machine

ry of modern
Ashrama ag

A summons which could
picture of life

,» and condi-
and of eXperie

nces which are
L

phy of Sri Ramana Rishi th

: ¢ presiding spirit of the
nsight angd appeal,

Though there is no conscious
shi and the atmosphere and the activities
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qiraima awainst the back ground of modern thought Z)do nx;dyea{:
of thx:..\.\hr(l!}"“ fﬁ"blc suggestion that the AshrarTm has 1'11 ony @
e = o '”Ub‘f’“ but also that it is a natural stage in spiritual evo '
plce i modern e uh‘\ four-fold division of life was vigorously functxon(;
today as it was th}l:tibhitherto to satisfy themselves w.ith vague anAd

by thaso Wie l'? Rishi and his Ashrama the book will bf: w‘clco.mc'

heareay acconts o tdc vhose literary charm only enhances its mtrinsic
record W

ing,

authenti L ill give a much
ol dlltht"}:mr glish reading public 1n general the book will g
To the Inghish rce

ality of ascetic ideals and the practicability of
‘ and fatiguing distractions of modern

mertt. : ;
needed introduction to the re o
their adoption amidst the perplexing
C [4
" aple ice Sundaram
" iative forcword by the Honourable Mr. J«L:;h l(, ndaram
Yl reciative ‘ e
The lbl) ¢ the correct attitude of approach to the L‘ ﬁl wé
ttiar Cives us ouch o th ¢ _
e t{ dics.  For as the great poct Kalidasz has sa A
book embodics.

'i verence and
fx aqEA fa @t « itaces have to be entered with rever
AT aar hermitages

K. V.S.
humility.’—

s ol ¢ the ** Message '
Message 3"’“W°hir:cg:‘tlijg Z:)Lon its fifth year of .its usefuh;lessé. lI\tlz
the Ananda ASFdmad(f‘rom the fact that it includes articles on t. ¢ R\ .
range miy Pe Judge the evolution of religion and upon Rehgno_n a“d
on the Vedic t;xts, f:; doubt the message has a bright future beforc it an
We have

H

which is the organ of

n the . ., effort will be

Science. tribution to the moulding of India's thought and KV S
at its contri - ted in the day T T

that 1 re widely appreciated in the days to come

even more

« 4 S ———

onspicious
lowing extracts from the news of the month are ‘IIL)(; P ]
> wit + : : 2 d.
[ The following ial movement of our time —Ed. Bharata Dharm
socia

GURUVAYOOR SATYAGRAHA.

.~ scenes are being witnessed at the gates of the teml?le of
atic sc
Dram(mCS Suth Malabar), where for several days past an extraordmlary
Guruvayoor b(e Q in progress—a contest in patience and moral persuasion.
en
contest has

illustration of the

tics in this contest are the temple authorities on the one

artic i

The t‘:vo tP uchables ' (non-caste Hindus) supported by .numbe.rs of

side, and " un On the other; and the subject matter of the dispute is the
. O ,

caste Hindus

i the temple.
hables’’ to enter
claim of the Untouc

i in the night, batches of
i davy and till a late hour in h es
For long ho"“ts'r‘:;t:? cas};e Hindus and “ untouchables " are waiting
nsistl

Satyagrahis €O the temple, saying prayers, retiting sacred verses and

at the entrances to
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supplicating the temple authoritics to

allow them to go in and worship at
the sanctum, sinctorum,

The temple officials and pricsts
vinced that the Satyagrahis’ dem
the people or that there is
custom and throwing

are not con-
and represents any widespread desire of
any justification for abolishing an old-established
open the temple to castes for whom it was never
meant and who have not contributed to its upkeep to
The temple gates are still barricaded

the Satyagrahis at their distance,

any large extent,
and temple servants are there to keep

The ceremonics in the temple continue from 3-30 A.m. to 1 a1, witha
break of 3% hours from 1 .M. to 4-30 1"M. Satyagrahis are “in action ”
during all the hours of service and do not withdraw cven when it rains,
Public meetings arc held ¢

very evening.  The police are on duty at the
locality.

It is said that
Sikh Satyagrahis
the Sikhs comg, it

arrangements are being made to bring
rom Bombay to support the local Saty
will mean that not only the «
but also the Sikhs will have to be admitted into
make the problem more difficylt.*

a contingent of
agrahis,  Should
untouchables” of Malabar,
the temple, and this will

The annual Ekadesi festival whi
temple, will be celebrated from No
during the festival to allow Thiyyas
Thiyyas, being an untouchable ¢
the temple. At the eng of those two
performed. The present Satyagrahis in
has arisen whether Thiyya Satyagrahis
Thiyyas during the Ekadesi, and whether
casily move out of the precincts after the

ch draws thousands of people to the
v. 20 t0 22, It has been the custom
into the temple on two days though

aste, are not ordinarily permitted to enter

should be admitted, like other,
, if they be admitted, they will
festival,

The Satyagraha has been organised by the Kerala Provincial Congress

Committee and is executed by a special Committee called the Temple
Entry Satyagraha Commitgee, ’

The roads immediate]
maintained, by the temple.
*

y surroundiug the temple belong to, and are

¥ » *

From the Madras Mail.
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KEELAKARAI CONVERSION.

Reports have been received here of .aFtempts at forzibll; :o_s;e;rm;:elzf
Hindus to Mahomedanism at Keelakarai in the Ramna h ls,;:miawhi]e
karai has a large population of Mahom.edans—ﬂbouf fm;r t oftew o
the caste-Hindus are a negligible fraction. Exceptmg;rl or 3 o
most of the caste-Hindus are dependent on the Ma orr:d.aD ;)Vida ion
for their livelihood, a good proportion of therr‘l })emg i-Dr 2 work

le. Complaints were made to the authf)rxtles about some bl
:Zzser.sions four months ago, but when the poht;e went to rtnake :;qil:rﬂ;

i f a voluntary nature a
the)'( - ::at fi?)r;iir:;c;r;ew:lig:}llz lc))ack a Panda);am, belonging to a
Offimary ma;m w'as it is alleged, forcibly converted, and a Mahomedan
I;":id;;: r:fte';p near the temple. Some time after this, it is alleg:d son:e
o ‘ i iti ere sent up to
of the Mahomedans began to molest Hindus. Petitions w fe sent WP to
ities. Thereupon, abont a month ago the police ins
:Zsu;r;h:rrlc:czedings before the joint Magistrate, Ramnad, against 52

p S i 1 ding-
MahO . - .

From the Hindu.

- SANATANA CONFERENCE AT CHITTOOR.
RESOLUTIONS
, demns the Sarada Act as an
is Conference strongly con . -

o @ Thlsanteod interference with Hindu religion and religious obs.er-
unwarr and as a negation of the pledge of religious' ncutrality
vanc:; teed to the Indian subjects by Queen Victoria and her
guar
SUCCESSOTS. oy

is conference accords its full support to the bills introduced by

(b) Thl? CBahadur C. Krishnamacha'rya to tota“y repeal th.e.barda Act
Raja xempt the Brahmins, Vaisyas and other comn}u.mtxes among%t
ar;!d to ;ostpubeftv marriage is forbidden by their religion and their
whom )
religious usage. . .

.« Conference resolves that until the Sarda Act is repealed it should

@ Thl? rative duty of every religious Hindu to disobey the Act and
beluglrzf;e marriages before puberty. (b) That all facilities should be
ct? 'Zn to persons brought to trouble, by such disobedience of law,
i . .

?c; That Madathipathis be requested to help by sending purohits to
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{3) (1) While

h (2) This Conterence demands ¢y

(3) This Conference

6} This conference, while it do
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help the celebration of such marriage where

no purohit is prepared to
come forward for fe

ar of punishment,

in full sympathy with all veal movements to improve the
condition of the “ Uniouchables ™ and the

conference condemns the bill of My,
subvert the Hindy social fol

of religious and charitable

backward  castes, this
ROK S, Chetty as ealeulated to
wic and the immemorial cistom and usage
institutions, which custom or usage has

been the only and safe guide to the aseertainment of the term of the
original dedication. (1) Farther

,this conference is of opinton that
this measure if passed, wil

1 breed endless social strifes and
quarrel, really antagonistic to the

classes and communitics,

mternecine
best interests and happiness of all

it in any new constitution that may
be framed, absolute Freedom of religious Eaith and practice shonld be

guaranteed to every citizen and to all groups and communitices as a
fundamental and inalienable right, subjeet only to the
of public order and tranquility. (b} Distinct and
provision should be made prohibiting the legislatuee and Pxecutive
Government from passing any legislation, ordinance or order
the religion and religious rig
usiges of any class or commumity, or affecting prejudicially the
cultural life of any sect or com

arise as to whether

maimtenance

unambiguous

affecting
hts and socio-religions observanee and

munity and (¢ if any question should

dparticular measure is calenlated ta affect the
religion, religious rights and ohse

Or community, the matte
it is decided to be one ne
majority of four-fifths o

tvances or personal law, of any sect
e shall be taken wp for consideration anless
so affecting by the highest court or by a
f the sect or community affected,

reiterates its condemnation of Dy, (
Consent Amendment Bill, in so far as it aff

as they are of opinion th
and that it ig bound to §
indecent intrusions into

wour's Age of
sets inter-marital relations
at the same is unneeessary and uncalled for
oring about and encourage itl-motived and
the sucredness and privacy of domestic life,

_ ¢S not objec
being confined to t

tto the festivitios of marriage
e first day

recommends  that  the farther
Homa to Sesha Homa be duly performod,
LSRN the house of the bride or the bride-

From the Himdy,
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iyratna Pandit D. Gopal

s

acharla’s

JEEVAMRUTHAM

(Registered)
In use since 1898 to give

HEALTH and STRENGTH

To the Weak, Depressed and Rundown
whatever be the cause.
Rs. 34, Available Literature
a bottle. Everywhere free,

AYURVEDASRAMAM

151, Govindappa’Naick Street,
Post Box 287, MADRAS,
AKBAR ASHRAM TRACTS

Price two annas each

|
%
|
§

Hindu Muslim Unity

Organic Union
R?m" Mo};}m‘ Roy Thge Gita and the Koran )
Cwic tlrzuealé:?dhi : Purdah and Social Reconstruction
a . :
l\l\l’ﬁst Religion Go What is Svaraj

R Varage 050 |
Subscription ratcs for } 12 Months Rs. %
monthly tracts 6 S h,. Lo Clzrl.ege
ts to their Schoo .
Note (1) St Win be charged Re, 1 fay twelve montbe | :
(2) All business correspoadence should be addressed to:—
) Manager, Akbar Ashram,
Jalsing Lodge, Garden Road, Karachi.

DT A iU T2 oo TS ARG AU R AR UG 1)
BROADCAST
Your Business Message through- IF YOU WANT E’
out Southern India including the {3 E}
Indian States of Mysore, Travan- 3 GENUINE ti
hin, . .o N
cure, 208 SC&cAl“A"Y?];' Iy of R Musk, Asafoetida, Kashmiri 8
g iy o " :
The Fopr NORLDaly o g 0 (T rochane

Is the Surest Medium for secur- @ Civet, Pachakarpuram, Refi-

i e widest market. il .
8 tl;ron FULL PARTICULARS ¥ ned Silajeet etc.,

REGARDING RATES

K AU L)

Please write to ; g Write for our Price List.
ea: : . ,
irector-in-charge, !
T semont Loprs tment '8 MEGHARAJ GUPTA & CO. §
“ SWARAJYA " b LUDHIANA, (U. India) )
40 Broadway, Madras. Q3% anoib @ 004l OIS O O, b 0
&4 Pt Pt 25 — » ? o g
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“ YOGIC PHYSICAL CULTURE "
By Sjt. S. Sundaram, Bangalore
A Self-Instructor and Guide-Book

on Yoga-Asanas, Pranayam and Yogic

cure. All the poses are illustrated
with Photo-plates printed on Art apper

Paper cover Re, |
Calico Bound Re. §-8
POSTAGE As. 4 EXTRA

Available from the Brak macharyq -
Publishing Houge

KENGERI—BANGALORE

THE HOLY ORDER OF KRISHNA
A Coursc of 24 Lessons Based on The
Teachings of the Bhagavad-Gitey
Practical Instructions in Occultism
{Yoga)

The Order chooses individuals for
attainment and draws men up to
Krishna.

And of the Practices leads to Per-
{ection, to God,.

Tt does not matter at all to what reli-
gious beliefs the students subscribe to
The students who join the Order owe

no duty to the Order
Works Through :
The Latent Light Culture

Tinnevelly, Indla.

THE INDIAN EDUCATOR. MADURA
AN ILLUSTRATED HIGH CLass
CHEAP MONTHLY
Editor : V. ARrRavamy

BA, LT,
Annual Subscription Rs, 2 only
Sample copy As. 3

For use in Schools, Colleges, Clubs
and Libraries

DA IVENGAR,

—DBest Advertising Medinm—_
Send M. O. to the Manager
The Indian Educator, Madura,

FEDERATED INDIA
AN ALL-INDiIA WEEKLY
With an influentia] circulation in
British Provinces and Indian States,
full of interesting articles on all topi-
cal affairs.
Subscriptjon - Rs. 5
Per annum only,

: An  Excellent
medium for high class g

dvertisements,
For contract rates abply to :
MANAGER,
FEDERATEpD INDIA,
Tondiarpet, Madras.

No Educated Home:Should Go Without

The Scholar

An Hlustrated monthly journal

devoted to Litcrature, Art and
Science,

Annual Subscription : Rs. 3 only. For
Students Rs. 2 only.
oreign: 6 Shillinys, Single copy As. 4
For advertisement rates write to
The Manager,
“THE SCHOLAR," PALGHAT

THE STUDENT:
CHINGLEPUT. S. 1.

The only All-India Magazine
(for High School Students)

¥

Annual Subscription Rs, 2
Single Copy against As. 3 in Stamps
Free Copics Positively no,

Send M. O. to the MANAGER,
NO v, p p,

THE HUMANIST

A High Class Engl;,
Club, Jaya Bhavan, B
of Lectures delivered or
and also Articles on
Phenomena, etc. C
from other Journals,

sl Monthly published by the Humanistic
angalore, S. India. Publishes full -texts
Papers read under
Religion, Philosophy,
ontributed by learned p

the Club's auspices,
Sociology, Psychic
€rsons or extracted

Annual Subscription ; Rs, 5; Sh. 10 or Dol, 3.

Apply to :

THE EDITOR.
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IDACCA (Bengal)

Branches: [Shyambazaar, CALCUTTA (Ncar Tram Depot)
ADH (213, Bowbazaar, Calcutta,
FY‘AFHA: Joges Chandra Ghose, M.A., Kaviratna
ormerly Profegeor of Chemistry, Bhagalpur College

Guaranteed Pur ; i

e and Genning icines

to the Ayurvedic Sastras. * Medicines
Catalogues are sent free on application,

On describin
g the nat
great care. ure of

» DPrepared strictly according

diseases, Prescriptions are given gratis with
PURE CHYAVANPRAS

» consumption, astl
lung 5 ption, asthma and other
ally suffer from colq may u&‘; s and all sorts of debility.  Those who habitu-

Cod Liver Oil. Rs, 3 per “et:m Rasayan. It can dispense with the use of

SARIBAD] SARSA
A wondetfgl, infallible medici

Gonorrhoea, urinary troubles an

re for Syphilis, Mercurial Poisoning,

all sorts of blood impurities.
Rs. 3 per seer,

SUKRA SANJIBAN

It is a very pPowerful ici
) i medicine f 3 ili
\mpotency, mght-pollutiOn, debilit‘; i::gerz;-l:lﬂ (k:tblllneyi)

A great ABALA BANDHAB JoG
dark dié’cﬁ:rg:?z(&’- {OL all female disenses
sterility, etc. 18 do::st, Re g " D3ckorwo

thinness of ‘semen,
er seer, '

as le‘ucorrhocn. white yellow or
mb, irregular monthly courses,
50 doses, Rs. 8.

THE ASTROLOGICAL MAGAZINE
THE BEST EXPONENT 0F Hmpy SCIE

Published Evey M
onth
The only Journa of its kind | " '

NCES

_— ’ in the wo i .
and instructive articles on g variety of su;(ic::omﬂmmg the most nteresting
)
EDITED py

P o
ROFESSOR B, SURYANARAIN RAO, BA, M.RAS. ¥R HS
Annual Subscription ¢ RS, 5 or sh, 12 t:r Sll |

Best Medium for Adverliaement

work will be under
taken on payment of
books and other Particularg apy};ly to: reasonable charges).

Dr;‘B. V. RAMAN, M. p,
SURYALAYA” P.O. B

(Horoscopic
For catalogue of

(Homoei),
ETTAHALSOOR,

(BANGALORE) INDIA, J

INoveMBER
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Are on the increase.
It therefore behoves every one

THE BHARATA DHARMA

ACCIDENTS EVERYWHERE

Prompt medical attendance cannot be had always.
to know how to render to injured persons
a scientific way, or First Aid making use of

. : f ssistance in :
immediate temporary 255 B2 55 5 leeding, broken bones, drowning, snake-

ials at hand in case h as
g‘iz::nscorpion-bite, burns, poisoning,
tion, convulsion, for
the Doctor or medic !
gf)ok “ First Aid in Accidents
desire to help a fello
shrink from %wmg ::.1; o
ing more harm a
(vjv%l:::%) might have been saved by P
to render, ‘' First-Aid "', Sogeta
from terrible agony, or inju
technical language and profus
editions and several thousand
highly of the
and Schools are
Telugu, Malayalam.

epilepsy, sun stroke, fainting, sufchai
i ies in the eye, ear, throat, etc., till the arrival.
3;2:1 t;.?gl?ss lscmght. The Hon'ble Dr. U. Rama Rau's
' teaches you how to render ** First Aid "', Tk}e
R when injured exists in most of us but people
O:b(;rf:\::;ihey do not know what to do and are afraid of
ood. Many precious lives are thus lost every year
¢ rompt aid had any one been near-by able
copy to-day and know how to save people
ry or even life itself. Written in simpie non-
ely illustrated, the book has undergone several
s of copies have been sold. Doctors speak
vernments, Railways, Mines, Industrial concerns
borﬁxl;ymGgO largely. Published in English, Kanarese, Tamil

Price As 12
From : SRI KRISHNAN BROS., 323, Thambu Chetty Street

G. T., Madras

<« LONGEVITY ”
Triplicane P.O., Madras

Héalth and iong Life monthly
' magazine

EDITED BY A MEDICAL BOARD
(Published for the maintenance of a
recognised Free Medical I nstitution)

ome Messages and Appreciations
re:geeilvced from a.%Iis Excellency the
Governor-General, His Excellency the
Governor of Madras, Eminent Dac-
tors, Judges, Collectors, etc., etc.,

icles of eminent Doctors, Scien-
tisl:;.nlgood Specialists, and notes from
High Class periodicals, can only find
a place in Longevity. Readers in ‘all
parts of the world is the shining

feature of Longevity.

Limited number of copies are only
published. Payment in advance or by
Vv.P.P. only. No specimen copy,
please.

Annual Subscription ... Rs, 3.4 only
Life Subscription w50

Patronage we 4 100

J 124 Pages.

Just Published.
HOW TO LIVE
160 YEARS.

A digest of the entirely New and
astounding Theories and Methods
employed at the Nature Cure Insti-
tute, Muttra. Fully exposes the wily
tricks of the doctors, Tells the real
secret of avoiding illness and of
curing it without drugs by the new
simplified Natural Methods. Sexual
Problems are openly discussed.

Price Rs. 1-8

XVI Chaps. P.& P, Free

Get a copy today and save the heavy
doctor bills,

S. J. Singh & Co., Muttra.

A copy of the Best Health Maga-
zine "MEDICAL TALK," the official
orgain of the Nature Cure Institate,
Muttra, can be had free at any
address,

Write for one TODAY !
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We append a short st
be recommended for their ;
flavours. Some are ready
form the basis o

Im vitamin content.

for

' CEREAL FOODS ‘Breakfast)

'(éuaku‘ Oats, Grape Nytg,
Force, Puffed Rice, Corn.-

Flakes, Shreddid W'Tlé':lt, ot

l CEREAL FOODS§ (Various)
M

acaront, Vermicell, Sago,
Tapioca, Semoling, Corn o, Barley
Oatmenl, ote,
DRIED FRUITS

Currants, Raisiny, Sult
Figs, Apricots, P eaches,
Prunes, Apple ¢ hips ‘md Rings,

anas,

N (,‘.t('.
HONEY
Various, with or without com),
SYRUP
&

olden angd Maple.

JAMS AND MARMALADE
Various, best Knglish Brands.,
 BISCUITS
Various, Huantley ang Palmer's ete.
FRUITS IN SYRUP
Apricots, Peaches, Pearg,
Pineapples, Gre HeNgaes,

Printed a¢ the People's P
the Secretary, Arya Matha Sabla,

of Vegetarian Foodstuffs, which can

wirient value and for their appetising
use,

fa variety of dehuous dishes,  Many are nLhI

;f Pure Olive, f - l

For Prices of the above and other Vegetarian
Foodstuffs see our Stores List
sent free upon request )

rinting & l’ubhshnw House, Lud.,

r- ——-——-——-———"

VEGETARIAN FOODS

and others may be made to

FRUITS IN SYRUP [ ontd.)
‘ Htrawherrivg, Chepries.
et Sadad, e
BEVERAGES

4 i
CPonrngn ™ Orange and 1 nmn I

Scnash, Bose’s Ve Juiee, ete,
MARMITE

A Yeast Foxteat, purely  vege mbl“
yet having the propeetios ol meaf
extract,

VEGETABLES

Ya
Asparaguy,  Tomatoes, (Groen® T "‘B’
Corn, Succotash,

 Vegetarian Paked Pe wns {eontaining ))gr
b

meat), Mushroous, l’tr\mpﬂ ele.

SALAD OIL

BUTTER Y

Governmeut Dairy, Finest Allﬂtmhﬂ“’l E
ete, -

' -
1 CHEESE .. d*

l
| Che ddar, Datel, Cream, ofe,

Triplicane, and Published by
" Moryalaya ', Royapettah, Madras,

LA
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