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On the front parapet of THE TEMPLE OF LIGHT, Adyar :
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Ah! The wonder under the Banyan tree! There sits the Teacher, a
youth; the disciples, elders. The teaching is silence, and the disciples’
doubts are dispelled. .
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THE BHARATA DHARM_;

Sad'hu T.L Vaswan_ji writes :—The “ Bharata Dharma " ig precious to
me for its noble aspiration to interpret the ancient wisdom in the light of
the modern spirit. Great is India’s destiny and great the missjon of the

3 Hindu Dharrpa in the new age. May you and your work be ever increa-
, singly blessed in'the service of Satyam Sanatanam
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Shiet

- Vaishnavi (6) Indrani (7) Brahmi (8) Narasimhi and (9) Chamundi,

THE

Bharata Dharma

N.B.—The Arya Mata Sabha is not responsible for any opinions
expressed or statements published in this magazine unless they are
contained in an official document.

All communications should be addressed to: THE MANAGING
EDITOR, THE BHARATA DHARMA, “ Moryalaya”, Royapettah, Madras.
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THE FRONTISPIECE
SARAS\‘7ATI RAHASYA.

The Hidden Truth of Sri Sarasvati is revealed in the: Upanishad of
the same name :—* The Sarasvati Rahasya Upanishad.” It does not
appear so far so widely known as the subject deserves. Though the Hindus
perform formally every yeara -worship at this season of what is known
as Sri Saraswati Puja, it is often confined toa formal ritual worship of

‘books, implements and tools of earning livelihood -on the ninth of

Navaratri days dedicated to the worship of Parashakti Parashakti
embodies all the Separated shaktis, powers of Devas, is pictured in nine
forms one of which is described as the chief and the others as subordinate
for each day. (1) Maheswari (2) Kauwmari (3) Varahi (4) Mahalakshmi (5)

L
5,
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During the nine days of Navaratri, the first three forms of Mahes-
wari, or Durga are worshipped in the first three days. Worship is dirccted
on the 4th, 5th and6th days to the aspects of Mahalakshmi, and on the
7th, 8th and 9th days to the forms of Brahmi or Sarasvati.

The last three days being dedicated to Saraswati, the last day is
called Sarasvati Puja day, though Chamundi is the chief form of the day
and all others subordinate, '

In the Puja Mantra however, all the three dominant forms are des-
cribed Durga-Lakshmi-Sarasvati Puja.
The hidden truth is described in the Upanishad which forms number

6 of the series of the 8 Shakta Upanishads in volume 5 of the Adyar Mino
Upanishads.

The Upanishad opens with the question of the Rishis to the great
Ashvalyana, “ By what means have you attained to .the wisdom indicated
by that word “Tat,” “by what worship, Oh Lord,”? The reply :—
“1 secured the supreme goal by repeating the praise and the worship of
the Sarasvati Dasa Slokas with their appropriate Riks (Mantras) with
the Bijas.

The Dasa Slokas (ten verses) are reproduced below as also the Dhyana
sloka and the concluding Devata-prarthana slokas.

' The corresponding riks (Mantras), chandas (Metre), presiding deity
(Dévata), the seed (Bijam) and other necessary details, such as Shakti,
Kilakam, Viniyogam and the Anganyasa of the Mantras are given in
extenso in the above Upanishad which may be secured and the Mantras
carefully received from a competent teacher, if one desires the result
(Phala). 1t is described'in the closing stanzas of the Devata-Prarthans
thus :—* He,who daily praises Sarasvati and worships the Goddess witt
sincere devotion for six months gets inner conviction. Then flows-ir
voluntarily Vani in easily running words, in verse and prose in immea

surable clearness. He who has not previously learnt becomes fully aware an«
gradually becomes a true knower,— QTCE: Hfa

—3L
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DR. ANNIE BESANT'S 85th
BIRTHDAY.

The celebration at Adyar opened early, in the morning of october 1st
in quiet enthusiasm and worship at a special puja at the Temple of light—
Jyotiralaya immediately followed by the solemn and sonorous Vedic
chants of Swastivachana mantras. '

The audience then moved in procession to the Head-quarters upstairs
where the Brahmanas presented her with purna kumba. A large number
of residents and others paid homage to the great leader who then received

SESeSdSESESRaRSRSEsa SSe5ene5eSES25P5r5en

OCTOBER 1, 1931

2

fl
We Jove to think of the Masters as g
our Elder Brothers, as They graciously
call Themselves. Are we as eager to claim g
the Jowest criminal as our baby brother, g
needing our tenderest care? Let useach I
day throughout the coming year send a 1
Joving thought to our babes, all the world }H{%
il
il
il

over.

NasaspsasasasEsasasase2sacasasasasnsa5asy

the sanskrit slokhas composed in honour of the occasion and read by

" Dr. Sreenivasamurti. Friends who had assembled in the hall downstairs

had the opportunity of meeting Dr. Besant upstairs and wishing her
happiness and sound health. It was half past nine when the assembly

dispersed with the rejoicing of having‘ met the great lady who had just
passed the thousand and eighth month of her beneficent life on earth,

In the afternoon, Dr. Besant was at home to the residents under the
picturesque banyan free when she had a cheerful word for every person

present.
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Senior Samskrit Pandit Adyar Library, Madras.
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A TYPICAL FUNCTION.

On Dr. Besant’s 85th Birthday ‘Mr. M. S. Sarma, Artist, presented
a portrait of Dr. Besant to the South Indian Association, Mylapore, Sir
P. S. Sivaswamy Iyer, K.C.S.1., C.I.LE., who presided over the unveiling
function in his opening speech spoke as follows :—

Ladies and gentlemen,
There is a special propriety in coupling this function of unveiling the
portrait of Dr. Besant with the celebration of her 85th birth-day. We

' rejoice that Dr. Besant is still spared to us and we wish to join in the

felicitations that will be poured on her to-day fromall quarters, We wish
to avail ourselves of this happy occasion to pay our humble tribute of
admiration, respect and appreciation to the high-souled lady who has
adopted India as her own country, whose love for India exceeds her love

of her own country and who has, in fact, become one of us and has spent

the most precious “years of her life in working for the uplift of India.
This portrait will serve to remind you of her noble ideals and character
her spirit of devotion and sacrifice, her marvellous gifts and magnetic
personality, her unstinted service to this country and her achievements in
many spheres of activity, religious, social and political. She wrote in her

autobiography that as a girl, she used to fret that she was born so late,
when the grand things had been done and when there was no chance of

preaching and suffering for a new religion. Opportunities have not failed
her and she has made splendid use of them. She had an instinctive
longing of the soul for sacrifice and the wailings of down-trodden or
suffering humanity have stirred her heart through life. Her youthful
ambition to serve humanity has been fulfilled in more than abundant
measure. It is not possible to recount all her services to India. She has been
identified with the Theosophical movement for about 40 years and, what-
ever differences of opinion there may be about Theosophical doctrines, no
one can deny that it has played a great part in' the renaissance of India
and in the revival, strengthening and uplift of Hinduism. The Central
Hindu College at Benares, which has evolved into the Hindu University
was the monument of her educational labours. Her Home Rule move-
ment quickened the national life and prepared the soil for the exuberani
manifestation of nationalism which we are now witnessing.

India has been fortunate in the possession of two unique personailities
i our generation, Though they have given their best to the service of
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India, their fame is not confined to this country, but has spread through-
out the world and they have impressed the minds and captured the
imagination of all. In spite of many differences of views and methods,
there are many points of resemblance in character between Dr. Besant
and Mahatma Gandhi. Both of them have had the advantage of a
combination of western knowledge and culture with that of the Fast,
though perhaps in different proportions, Both of them have combined -
religion, mysticism and politics. Both of them are born fighters and
rebels against restraint and oppression. Both of them arc persons of
undaunted moral courage and unfaltering resolve. One of them, a
disciple of the anarchist Tolstoy and of Thoreau, has spread the cult of
passive resistance. The other hasa greater faith in constitutional methods
of struggle for liberty, which is due to her own special traditions and
up-bringing. The gifts of each are special and unique. Dr. Besant
has matchless gifts of oratory and melodious utterance. She is heir
to all the refinements and graces of western classical culture. The
other, in his telling directness of speech and withering denuncidtions of a
‘satanical Government’ reminds one of the accounts of the Jewish prophets
of old. One supreme achievement of Mrs. Besant is her demonstration
of the posstbilities for achievement, distinction and sacrifice latent in
womanhood. She has been the crown and glory of womanhood and isa
noble exemplar to her sisters. She has raised the status of women in
India, and the emancipation of women in India is the indircct result of the
example of her life and work and of her influcnce. There is a singular
propriety in your choice of Dr. Muthulakshimi Reddi to perform the
function of unveiling the portrait of Mys, Besant. She was the first
woman legislator in the whole of India and the record of her devotion to
the cause of womanhood and of her social services is fresh and known to all,

Let us pray that Dr. Besant may be spared to witness the fulfilment of
her dreams and hopes for the future of India.

Dr. S. Muthulakshmi Reddi unveiled the portrait.

She said it gave
her a very grea

t pleasure to unevil the portrait of one of the g

reatest
woman of the 20th century.

Dr. Besant was the pride of the womcen of

India, She believed in the equality of rights and opportunitie

s for both
men and women.

She believed that the human soul was limitless, The
speaker desoribed the various activities in which Dr, Besant took a
leading part and said that Dr. Besant appealed to the spiritua] side of men
and women. She had demonstrated that a woman was c

ns apable of rising
to the mental, moral and spiritual heights that a man ¢o

uld rise to. Her.
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Dr. ANNIE BESANT.,
(Completed her 84th year on the 1st October 1931,
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keynote of work was religion. Any training devoid of religion was, in her
opinion, no use either to the individual or to the community. The speaker
then referred to the starting of the Women's. Indian Association at Adyar
and how it improved the lot of women in the century. She said that
Dr. Besant had appealed to the men and women of India and that appeal
had not yet gone in vain. Women’s. power had been liberated and they
would make any sacrikcc which no man could make. The speaker wished
that Dr. Besant would live to see her ambition fulﬁlled ’

Mr. K, V. Sesha Aiyangar in accepting the portralt on behalf of the
South Indian Assogciation said there was a unique appropriateness in the
portrait of Dr. Besant adorning the gallery of portraits of great
Indians for all time. ‘Though belonging by birth and descent to the races
of the West Dr. Besant was an Indian of Indians in ideals and affections,
in habits of life and ways of thought, and in her selfless and devoted
sérvice to the cause of India’s advancement. Thinking of her the speaker
was often reminded of the mighty Ganges, the sacred river of India which
takes its traditional source at the feet of Vishnu and which with its
waters irrigates and fertilises a whole stretch of country bringing enrich-
ment ‘and joy into the lives of countless millions of human beings.

‘Dr. Besant's was such a life.. The South Indian Association was proud of

acquiring a portrait which is bound to bean msplratmn and a guldance to
many an aspiring soul in the years to. come

- A RE-STATEMENT OF FAITH
. | BY Mr. V. V. SREENIVASA AIYANGAR, ADVOCATE V

- [Sometime Judge of the High Court of Judicature at Madras]

" On' the invitation of the Editior of this Journal I proceed to essay
what he has been pleased to style a re-statement of my faith. I am not
sure that it would be correct to call it a restatement, because I am not

. conscwus of having ‘ever before made any formal statément. with' regard

to'the ‘m#tter.” It may indeed be-more accurate'to call it a- statement of
my revised faith-revised in the course of* study, thought and experience
extending.over half a century-revised in the light of modern Science and
tl}ought a.nd in the view of the innumerable problems facing humamty
like a phalanx of interrogation marks. ‘ |

" The poet has spoken of Faith as behevmg where ‘we cannot prove.”
We may ?gcept it as g working definition though its correctness may be
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open to criticism from the point of view of th

[OcToBER

e fundamentals of psycho-
logy. The relation and correlation between proof and faithis often
forgotten or ignored. A proof is based on faj
long as it is not proven to be false,

poet aptly and with true instinct ref

clearly intimating the true nature,

th, and faith subsists only so
That -is why it scems to me that the
erred to our inability to prove, thereby
significance and limitations of faith,

Faith therefore which is not in accor
facts, that is to say, actually proven and not
not the kind of faith that the poet was
which we are concerned,

d and harmony with proven
merely supposed t0 be so, is
speaking about or the faith with

A statement or restatement of one’s own faith
cate task. It may almost seem a piece of supe
called for as in this instance,

days of doubt and dismay

isa difficult and deli-
r-erogation, and if not
almost a piece ofimpertinence, But in these

any little spark of light that th
derived even from the failures of others may not be without j

feeling, apart from the mandate of the Editor, is m
turing on the task. ‘

ere is to be

tsuse. Such
y only excuse for ven.

The first and foremost note of the regret I have to
is the absolute divorce between life and faith at the present day. Centuyries
there were and time there was when the faith of man was the governing
‘principle of his life. The steering of the wheel, so to say, of this motor of
life, the sum total of the daily activities which we eal) life, was organically
related to one’s faith and determined and directed by such faith, But
divorce of every kind is becoming in modern times increasingly fashjo-
nable. The difficulty of the co-ordination of life to faith is now solveq not
by the necessary readjustments but by sundering the connecting chord-
There was a time when every step of man took him nearer and nearer the
goal or supposed goal of his being and moving. But at the present day
when the ideals of life are not those founded on the faith of man, what we
observe everywhere is either floating helplessly down ¢
and circumstance or else madly and des
very little of what may be called sajlj
and by the direction of the rudder,

give expression to,

perately struggling against it and
ng with the help of oars and winds
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of the race. The ‘ obstinate questions’ of which the poet has spoken are
characteristic of every human mind though in most cases they éreileft
unanswered and unheeded. To some natures ho“./ever such questl.omn_gs
are only too real and persistent and serve to bring about revolutions in
mental and spiritual life. Such men alon.e are men; The rest only partake
in greater or less degree merely of the animal, ’ -

It seems to me therefore that it is even more imperative that §uch
questions should be answered somehow or other -falsely or even foolishly
and even though only for the moment than that people should be confent
to go about the world even without realising that there are such questions
and as though the questions were unheard or unheard c?f. o

In this view an honest agnostic or a thorough going at.hf:xst is to be
preferred by far to a mere milk and water follow§r.of any relxglpn. It has
been said of John Stuart Mill that he was rehgxously irreligious, a very
significant expression calculated to shed much light on the present dis-
cussion.

The questions What? Whence ? Whither ? Why ? h:.atve been asked
from the beginning of time. Attempted to be answered, it has been, by
every people in every age in one way or another. At.tempted to be
anéwered, it has been, by millions and millions of human beings that hafre
lived on this earth and passed away. But just at the present.da‘y and in
this country the spectacle that confronts us is that of the great mdxfference
which has resulted from the conflict between the Western and the Eastern
i i e last century.
ldealls.i(:: rt]x:sg ct:ased to be foznded on faith and faith has ceased to be the
director of life. This is the most regrettable feature of modern Indian
life. o

My view therefore is that there should be greater co-ordination bgtWeen
faith and life. This is the first article of my faith.

EPIGRAMS FROM EMERSON

Nature turns gll malfeasance to good.
* * *

No sane man at last distrusts himself.
* * *

We acquire the strength we have overcome.
* * *

The joy of the spirit indicales its strength, . =
. o C. S. S
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BACK TO FIRST PRINCIPLES.

RaMa Dasa.

‘These fateful weeks will see the decision of momentous issues for
In.dla. The constitution of India is going into the melting pot. "Along
w1tk‘1 it the exact nature of the relationship that should subsist between
India and England, a relationship that has meant-—though among
other t.hings—«a stable Government for India for over a century. The
¥oosenmg of that bond will signify a larger freedom for India to mould
its destinies and a correspondingly larger incidence of expetiments,

risks and possible failures in her attempts to realize her aspirations for 3
better economic and cultural life.

'It is not in the political field alone that a protest is being registered
against established forms. As has been said of the period preceeding
the reformation in Europe * In every phase of life there was a rebellion of
f;he 'individual against the old religious social system and its cbsolete
institutions. The old method of teaching, the old theological philosophy
the old legendary history, the old magical natural science—these, one anci
all, with myriad other matters, were to be rudely bundled out of,thc way !
There were to be no restrictions on freedom of investigation and frccdo};;
of thought which formed the goal towards which the new spirit of
individualism was, albeit unconsciousty, striving "', ' "0

. ‘It 15 obvious that we are heading towards a practical rcviision‘,o.f
spiritual and secular values. In the period upon which India is now about’
to enter there is bound to arise a competition of ideals and methods
among the exponents of rival schools of thought. It is not ur‘m‘atflrval that
the protagonists of the various religions of, the land should ransack the
religious literature of the past and fasten | einei y

e ‘ 7 npon the first principles of
righteous life as preached and practised by their founders and ;t‘chéi‘r

imr'flediate followers as being of special helpfulness in buildin h
social structure that we want for future India, - 8 e
'The Chr.istia,ns consider .India and . the Indian consciousness as
Spec.slally pervious to the absorption of Christian principles-theological ac:
ethlcal—-a}nd the Christian religion as far superior to what the lg k‘l o
as the primitive and exiguous faith of 5 cons\iderable part ofy tfolz };P‘;“
Population. In this belief many Christian missionaries spend thej u;'fl‘l*
in the presentation of the life and message of their Master ipn f o }i .
woulfi .appeal to the heart of India. Some of them do thejr . olzm tdat
conditions'that cannot but compel our admiration. Though ::'xzrult?rrr:a:;

~

——
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ideal that inspires them is that of winning India for Christ in a denomina-
tional sense, they are the unconscious channels of transfusion of Christian
values into Indian life to a far greater extent than the statics of conversion
will indicate.

Our Muslim brethren are also claiming that in the religion of Islam
the world or at least the Indian world will find all that it needs and
aspiresto. In an interview given a few weeks ago toa press corres-
pondent Sir Muhammad Iqbal, after stating that he wished to see Indians
living in peace and that he was convinced that such a thing was possible

‘even while every community retains its culture and individuality, is

reported to have said (we beg to apologise for the omissions) “1 want*
to see Islam return to its pristine simplicity Islam is the only
outlook on life which has solved the colour question— .

Pan-Islamism is simply Pan-Humanism.................. Islam is a socialistic

religion..veeneninnn It is a social code. It originally conceived.the unity

and spiritual resemblance among the members of the human race. Islam
is the only positive system the world possess to-day provided the Muslims
apply themselves to it and re-think the whole thing in the light of
modern ideas...................The Ulemas' (Muslim Divines) if they properly
apply themselves to understanding the real meaning of the problems
political and economic which confront Islam to-day their knowledge of
the past would be of immense use in the future reconstruction of Islam,

The Hindus themselves believe that in a right uaderstanding and
application of the principles of Sanatana Dharma, India as a whole
will find its lasting salvation.” There is this difference between the claim
of the Hindus and that of others. The Hindus believe in variety of
religious experience and religious approach. They believe in graded

sotial organisation, in the existence of differcnces in the development

of human personalities. According to them there is need for recognising
and tolerating such differences and for ordering social life in a 'manrier
that will foster the growth of all. God fulfils Himself in many ways, and
it is not necessary to compel the wholg\‘world to follow one custom
however excellent it may be for some. . o

There are only two motives inspiring all these aspira"tidns—love of
humanity and desire for righteousness. These aspirations are the expres-
sion of the anxiety to see the lives of all men and women regulated in
accordance witk: the laws of God so that all may live full lives upon earth
4td be made more acceptable to C:}od. Such life and realisation are the birth

B .

"' *PFrom the Swarajya. ~
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right of every soul. Social conditions ought to be so ordered as to enable
all or the largest number to achieve them. How to order those conditions ?
Back toreligion. Back to the vision, of the great founders of religion who
saw life steadily and saw it whole. Back to the exhortations of those who
have thought and worked on these lines in the past. There we find the
simple laws of social construction laid down by those whom we may
well consider to be the Messengers of God. There we find the beautiful
blend of the spiritual and the secular, and the subordination of secular to
spiritual aims. There we get the statement of the laws of God in terms of
human relationship in its then prevailing forms. All that we need do is to
study their import with faithfulness and care, discover the lings of their
applicability to modern conditions, and apply them with courage, No
coercion need be resorted to in securing the application. A persistant appeal
to public opinion is sufficient for the purpose. Modern public opinion will
readily respond to the humanistic aspects of the ancient rcligions. By an
adequate displacement of emphasis from the otherworlds to the humanis-
tic teachings of these religion we can achieve both their increased recogni-

tion and their enforcement in social life through the agency of an organi-
sed and efficient public opinion.

(To be continued).

“THIS IS MY NATURE”

V. NARAYANA IYER, M.A. M.L.

In the eleventh Chapter of the Bhagavad Gita, Lord Krishna,
re-assuming his more lovable form, with four arms,

- wearing the Crown
and having the discus and the mace in His hands,

says to Arjuna :
“Yea! thou has seen, Arjuna ! because [ loved thee well,
The secret countenance of Me, revealed by mystic spell,
Shining, and wonderful, and vast-majestic, manifold,
Which none save thou in all the years had favour to behold.
For not by Vedas cometh this, nor sacrifice,

nor alms,
Nor works well-done, nor penance long,

nor prayers, nor chanted
psalms,
nclad.

as kept for thee alone! Beglad......”

......

That mortal eyes should bear to view the Immortal Soul u
Prince of the Kurus! This w
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This passage gives a clue to the Real Nature of the Supreme Godhead.
Again, the Lord emphasises the truth thus:
“ Yet not by Vedas, nor from sacrifice,
Nor penance, nor gift-giving, nor with prayer
Shall any so behold, as thou hast seen !
Only by fullest service, perfect faith,
And uttermost surrender am I known
And seen, and entered into, Indian Prince!
Who doeth all for me ; who findeth Me
In all; adoreth always; loveth all,
Which I have made, and me, for Love’s sole end,
That man, Arjuna! unto me doth wend .

The Ultimate Truth cannot be seen or known much less realised and
éxperienced by studies or by austerities or by gifts or by sacrifices.
WHYT WAIAT TFA: “ The only way is the path of unique devotion ™
says the Lord, Arjuna, who hearsit, wonders why the Ultimate
Truth could be seen, known and experienced only by immaculate devotion
and not by any other means. The Lord clears Arjuna’s doubt even
before he expresses it by an interruption. He says.

g TR sy

“ Arjuna, I am so constituted,” _meaning thereby that the nature of
the Ultimate Truth issuch that It can be realised only by one who is
unfalteringly devoted to It. That this is the meaning of the passage is
made obvious by a verse of Sri Satagopa in his Tiruvaymoli. He is
¢ ereflagio @uenerer ' The Lord is easy of access to His servants who
have devotion for Him. To others, strange to say, He is impossible of
access, USgoL guwaiss aafluaer; Jrisend® yhalégser > This

difference between His devotees and others does not affect the impartial
nature of the Ultimate Truth. God stands for Equality for all living
tlngs, as the Lord says:

st @iy @ &y @ B
¥ wafia g @t wwar 7y ¥ &g vy |

The same passage also shows that in spite of this characteristic of
Equality or rather because of it, a difference is essential between those who

‘have the grace-provoking quality of devotion and those who are lacking

in it but have many other noble qualites. A right understanding of the
‘rrue Nature of God as expounded in the above passages of the Bhagavad
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Gita and the Tiruvoymoli will serve immediately to set the pilgrim on the

right path, no matter how bad or wicked his nature might have been
wlY AU 9w A AeTIE | .
T & "R ; avneraiaa & o )

‘ The quality that is required is unflickering devotion. '
gives the human.soul its proper orientation thereafter, he works for Him
he looks upon Him as the Ultimate Truth. He becomes His devotee’
unattached to wc?rldly possessions ; and lastly he develops the qualit o;
Love towards all living things and thercby reaches Him who is the G}(])’ll

For the crowning lesson of the eleventh chapter as well as of the entir
o . 5y . .. . . ¢
Gita " 1s the advice to Arjuna with which this chapter concludes

RERATAATH W gafaa: |
2 LS ) '
e ey @ @ Wy moey |
For, Devotion to God gives the pro enta
progress to the Divine.

That alone

per ‘orientation to Life in itg

PHILOSOPHY OF VIDYA

By SapHU T. L. VAswaNi,

‘Vidya isa word used, again and again, in Hindg Seriptres '
one of the few central words in the Vedanta Sutras. 1t is oft:S- It 1§
lated as ““ Knowledge.” Yet of Western “ Rationalism with itsn trg."?'
cal.emphasis I find little in the Vedanta. The empirical data gre e‘fﬂpli‘l-
'.co in Hindu Books as maya ; and we'read, agai_n' and again, tha:‘e‘:'rrec}
is not fc?r him who will not rise above the plane of maya, 'l:he H ‘d}.,a
the Universe is not maya but something deeper. The Hin du bt .ear.‘t of
not anti-intellectualistic. But neither is it “ empirical,” attitude :s

Over und over again are we told that Vfdya is not “ m’é,é kn‘ C
Mere “knowledge,” philosophical or scientific, does not “al 9:"7,1648&-.
humanity. When applied in a selfish way, ays help

it doesharm to ¢ivilisas:
. e ili
Several years ago, the English Positivist, Frederic Harrison attrsiia)tl:)nci
: ute

the unrest of our civilisation to three facts, viz., (1) that our scj .

ingpired by religion, (2) that our religion isnot.based on scier R
t?xat our political life is- but poorly guided by either reli .n‘?\e"‘,%d; Q&
Mere “ knowledge” may explain some changes and glon, or sciencs.
“world of phenomena., It does not explain the Life or 4

eon

d modifications io:the

-
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the Cosmic Movement. The War showed to what sordid purposes such
“knowledge "’ has invented poison gas and high explosives, and machine-
guns, and the paraphernalia of * progress.”

Vidya is a spiritual activity. It is energy of the soul. It is not mere
awareness or conceptual understanding of some phenominal relations. Tt
is knowledge charged with spiritnal emotion. So we read that Vidya is
coupled with “ devotion.” In one passage, Vidya iseven called “devo-
tional knowledge.” May I not say that Vidya is knowledge not of mere
Facts but of Ultimate Values? The ultimate structure of Reality is not
revealed to conceptual understanding, but to consciousness in which
knowledge mingles with moral, aesthetic and spiritual emotions. Under-
standing gives us. analysis and classfication, not ultimate values. Under
standing has been evolved under pressure of maya upon the soul. Under-
standing is, in a sense, a sign of subjection to maya. When the soul is
vital, the veil of maya is lifted and the ultimate is intuited.

What is the Ultimate? Not a pleasure. Sensations are not what a
wise man secks. “ Freedom " is regarded by many today as the ultimate
of life. Recent French thought bears upon * the Philosophy of Freedom.”
And young India can think of nothing higher than Freedom. There is a
sense, indeed, in which Freedom is the highest, noblest thing we know.
The Hindu books name it Mukti. But nation-cults in Europe have often
degenerated into cults of “power.” And the result is exhaustion of
European civilisation. True Freedom does not seek to dominate others.
True Freedom is self-realisation for the Service of Humanity.

Vidya is a spiritual activity—an activity, therefore, which knows the
Atman, the Self. Such “knowledge " charged with spiritual emotion
becomes worship ; and indeed, in one passage, Vidya is defined as * Wor-
ship of the Atman.” And Atman is more than once called “ Purusha,”
the Self: Soinan Upanishad, the poet sings :—*“I know the Purusha of
sunlike lustre beyond the darkness. To know Him is to cross death : there
is no other path to go.” To know the Self is to worship Him; and to
worship Him is to be Immortal. This knowledge is thus different from
what is secured by discursive, analytic intellect. A glimpse of this know-
ledge-state comes in moments of Love. Not Love as it is described in
most of the * novels,” but Love as it is sung in the great Sufi and Bhakti
poems, and in the lives of mystics and saints. True Love knows net
analytically but by union. As a Muslim mystic says: “There is no
admission for separate persenality within Thy Sacred Chamber.” Such

knowledge is, indeed, worship.
9
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“Vidya is worship of the Atman.” And the great truth is set forth
in the Scriptures that we are to worsh

ip Him in life. The mysticism of
Vedanta is not sundered from dharma, t

he obligations and appointments

of life. Al} things, all creatures, we read, are a * body "’ of the Atman.
“The Self,” we read, “ must be seen through hearing, thinking and
reflecting.” We are to worship the Self in the exercise of our natural
function.

Again and again the teaching is given that Vidya itself is not
open to him who will neglect karma. And the highest form of karma
is Sacrifice! The Vedantic Sages were not ascetic who stood aloof from
life, They worshipped the Lord in life. Scveral were good househol-
ders. Some, indeed, influenced with their counsels the conduct of kings
and shaped the laws of the land. They entered into the great realm
of Silence ; but they were also men of action. These sons of Silence
were, also Servants of the People. And India fell into a state of dis-
tracted anarchy when she ceased to worship the Lord in lifc. Many
of her sons put on the yellow robe giving up the simple duties of lifc.
Many in the pride of ceremorial “ religion,” looked down upon millions
of their countrymen as “ untouchables,” Sons of India ceased to be
sons of Liberty, ceased to respond to the Call of Life: and India fell,
Will India be great again? Then must we worship the Atman in life
realising the truth that religion and service are inseparable.
Worship God in life is to fight injustice, is to combat wrong,
the autocrat who sins against the weak
human values above caste and privilege a

For to
is to oppose
, 1S to stand boldly for great
nd creed. Not till we strive
to worship God in life, may India hope to bea Free Nation. If the
West worshipped God in life, it would not suffer from the orgy of indus-
trialism or that cult of domination which has resulted again in wars
and violence, Europe’s avidya has been the world's great tyrant,

There are conditions to be fulfilled b
that lifts the veil

Vedanta sutras,

y those who would have the vidya
Three of them, according to my reading of the

deserve a special notice : (1) Discipline under a dynamic
personality. There is png knowledge without discipline. A dynamic
personality is named “Gyry” in the books. Ancient India did not
believe in impersonal teaching of * Knowledge.” Vidya, like character,
- cannot be externally taught, Jt must be caught as a spark from a living

Flame. It must pass into you as an influence from g3 Soul. Modern
Universities in India prescribe many text-books. But ip the absence of
great teachers, most of the students alas| are little better than “dead
souls.” As water flows down from heights to a lower level, so does an

/3
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1 W to some of

fi W kti w down from a great Teacher .

i power, a shakti, fio : ; :

1}:1 ueum;(;s’ z;‘ﬂling tl,lem with something of his radiance, transforming therfl
i {4

nls pnpw , men for the service of humanity. Ideas become forces, shakti,

into ne ‘

i i . Such
through creative personalities in whom lives the Infinite Ideal. Suc

. i y nses are
1

“ T ower to
ison- . With, many “knowledge " 1s ap
oo B e houseToday many of the Indian students seek bhoga,

procure sense-pleasures. o livea simple life. And

[ : ) Ina‘n) are Stl unFI Epz"l C t

im whose passions have not been
the Veda,r}ta“is “ r;(})lte;;:'e, t;lzihi;:n: “il; not a pzwer to subdue, but t?
subdued. mel)iving within the prison of passions. Science.today 15
forge fettc'arS . erness; but how many of those who study science are
Stu-died i ?agthe 1;rsuit of Truth and have in their hear?s love fo.lj
dismteréSteS “ ‘1‘2 wle%ge " of which the motive is personal gain or .am.bl-
sumen Y 1no s: such “knowledge " is a sepaurati.Ve not a un_lmegf
tion cannot hel? ‘uh’ t good-will is a danger, not a gain to the life o
force. Science w1t“011h§1 tific” men who employ their knowledge and
man. There are Tca gressive Imperialism, Is it that men have come
talents to help & 1 mi of Nature's secrets? Science should rfeally be
to know too eafugyl sozmd healing; science, as applied today, is ofte.n
an instrument o epon and Materialism. Mighty stores of .energy lie
a servant of Mamn:e discovering [them more and more. But if we .have
in NatuTe. . ats nor the discipline of humility, we can only r.msuse
not lov? in our heal’f ower, and science will become, as it became in the
Nature's Sources © oxi) of d:astruction. The man of Vidya must ha.ve an
war, a mighty weatptha"t he may use his knowledge for the service of
unselﬁSY.I hea{)t s{)/'alilla.nt is a French X-ray expert. He has undergon.e
Humanlt?’- fr. iniuries caused by X-rays. Ha has lost his left arm, his
13 operatlons. Ofl Jwrist and a part of his left shoulder, and is un'able
right band, his n;ght 1! ’But he has welcomed these operations in a
even to feed .h?mseuAn operation ', he said, “is asort of adventure
sportsman’s splr.lt. d to.” And he asked that the papers should say
I am now gettl.ng u-s'esilen ce,” he said, “ pleases me the best.” Such men.
nothing a.boztte hn:;;d with the martyrs of science, knowledge is, indeed
glorify science. ’

a.“SaCf;{;;;ana (Meditation) :—This is another condition of knowledge
&)

; f attention is easily recognized. That
dge involves an act ©
That. knowle
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there is no lifting of the veil without me
1s said in the Scriptures that Vidya,
him who has not the power of

[OcToBER

ditation is not often realised. It
even if acquired, does not stay with
meditation. Meditation is spiritual
assimilation. In a sense, the Law of Knowing is Being. IEstablish

kinship with Nature if you would know Her. The things which the
common-sense world apprehends—tables,

when carefully understood, abstractions.

changing and the reality behind the veil of f
the “ intellectual

but in meditation,

chairs, houses, streets, etc. are
The continuous process of

orms are intuited not through
method which is one of abstraction and logical analysis

Much of what passes current as * knowledge ’
is the result of shravana and manana ; it has not developed in and through
meditation. “The world is too much ” with many of us. Much h
made us poor. One malady of modern life is its “fatigue.”
energy too fast. We feel fatigued. And fati
Meditation is needed for the mind to re
silence are needed for renewal of the soul’s
healing power of meditation.

Knowledge which grows into us in th
shakti. And with such knowledge co
to recognise the One Great Force whic

“ While smalland vulgar people,” saysa Scripture, “are always quarelling
backbiting and abusing each other, great ones seem to have obtained a
portion of the gift of dhyana (meditation). How many such men, men of
knowledge, has India to-day? Yet only such men can do the dynamic
work of national emancipation. Only such men—and women--may take
us to a new dawn in our history, passing on to India’s waiting millions

the Ancient Message :—You, you only, are your own obstacle,
faith and love, and achieve your Freedom.

' to-day

urry ha$
We use our
gue is system-poisoning.
coup its health, Periods of
youth. Modern life nceds the

ese three ways becomes a creative
mes Fearlessness. For to know is
h is mightier than all opposition.

Arise in

e )

EPIGRAMS FROM EM ERSON

Without war, no soldier s without enemies,
*

no hero.
* *

The sun were insipid if the universe were Kot opaque,

* * *

That we are here is broof that we ought to be here,
* »* »*

We are used as brute atoms, until we think: then we yg, all the rest.

C.8. 8.
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THE ENERGY OF THE HEART.

In the course of a talk in the Sanctuary of the Shakti Ashram,
n the

Vaswani said :—

& - v y are

; Name !
he amrita of the
. lIs? They drank t \
mong the immorta . : it. Self-surrender!
the:y ne 2%t isiot given gratis. There isa price for lt’;‘.‘h < mortals of
amrita [ . it e

T?lS unced their thrones to have this amrita lves in the service of

nee rene h n and women who renounce themselves

history are the me )

the Name. Blessed are they!

* * Yoga of Samadrishti " at the Shakti Ashrama on
ok o

" *
Y
*

Speaking on the

: wani said :— . . o
Thursday mommtg' ;eZ iixe Yoga of Samadrishti lives in a vision of unity
He who practi

i tions
hat Life is one. He sees the one in all creatures, all T tleve;

i a . . ; A
e t:2) Such a man serves the Cosmic purpose 10 wd tover
e It is not for him to renounce the world an f
for him to have the yellow robe or any 0

iati e has what is better viz,, mne.r
o Otl"er' mark;i()f O‘:erbzetil:n:}it;?l;asga ashrama ; l'le may be 1;1 ti:l:
renunc?anon. e' :r)ey%till dwells in the Eternal. To him the fasmt 3.(t 52
B o Fhat , o£ession or occupation is a sphere of the d;?m ;ce
i '_*'0 hfm 3 plr . to him every sphere isa channel of God’s Sgr. .t.
him nothine % Secl'la:)”above form values to the values of the pmr;
e Yo h?SSn::adrishti is realised in a great mea?ure whe‘r} tt;e lnl';e
D Y(')ga ; alf 'the pain of others. He says to hm.xself. I fee
ey hlmse’ body ”. Such a man feels the ‘passion of the Flros:;
Pai“_ ot o bm%h}fr; 3voyrld in its painful pilgirmage.. He has blent hxmse;d
Hehlixat On?t‘;lt w:tlf all creatures travelling in pain. He hath enter
with humanity—

into the flame of sacrifice.

sphere he may work.
to a forest. It isnot necessary

* k
*

. . dnesday noon. In his parting
Vaswani left Raljj'::] r;:l:ri::: ;:n:Zery on yWednesday mornin.g h;:
message in the Sba were two energies. (1) the energy that spent 1t§e
pointed ?ut that there ¢ honours or silver and gold: these were passmgf
in parsuit of pleastre ;idden energy of the heart. It \tva.s the f:nergty ?t
things; and (2) the ¢ love that must shape national life. Without it,
character, the energy o  was no better than the bestial, the brutal. What

the so-l—cau:ti:c::: vital ; and history’s vital Principle was character,
was truly pré s e T '

. o 1,
W -
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lin vitamin content. '
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kv e H ) H , M ‘1 4 . .
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A} . N .
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L ET
Golden and Maple. meat), Mushrooms, Parsnips, étes
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FRUITS IN SYRUP ete.

Apricots, Peaches, Vears, CHEESE

Pineapples, Qreengage
PPies, Gireemrages, Cheddar, Duteh; Cream, ote.

For Prices of the above and other Vegetarian
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ON THE PATHWAY OF LIJFE.
WAYFARER.

To the aspirant on the path of spiritual progress the possibility of
falling away from the path is a source of continuous anxiety. Allalong
the path there are spread green and gliding slopes of sense attractions
which temptingly invite him to descend. These are the fields of Rajasic
pleasures the taste of which is as nectar but the result is as poison. The
course of that descent takes him imperceptibily to lower and lower levels
of life from which he has been ascending with painful slowness through
ages of effort. It leads him inevitably to the Asuric group wherein during
life upon life of uninstructed existence.

“Tread they that nether road
Till they find and worship Me sweet prince.”

It is fearful to contemplate that the affinities of an out-grown perso-

MAHATMA . qality can pers}st ina nasc.ent condition for incredibly long periods and are

Sl capable of being roused into dangerous activity under conditions propi-

tious to their growth, It isa career the very thought of which pulls one

down the precipice where ultimately the discriminating reason itself may
be lost which is the hall-mark of the human personality.
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Fortunately for human evolution there are a number of obstacles
even to the downward coursc. In the first place the capacity to fallin a
single birth is itself limited. The flesh is weak and the moral rcsistcnc.e
collapses many a time under pressure of temptation. But the spirit is
willing. In the second place the freedom to sin and fall is hedged in with
restrictions legal and social. Legal sanctions and social opinion constitute
permanent warning signals on the path of descent. Pain and suffering
constitute another set of arresting factors speaking in more emphatic and
insistent tones. A number of minor miseries physical and mental proclaim
the afflictions of the unredeemed life of the lower levels. The haunting
memories of regencrate daysare a disturbing element in the placid accep-
tance of a fallen state. The vision of higher altitudes which religion opens
up to all fallen or redeemed and the exaltation of life demonstrated by the
great religious ministers are an unceasing urge towards emancipation.

It is not- therefore surprising that in the scheme of every religion
there are to be found extensive provisions for diverting the thoughts of
men from low obsessions into ennobling channels and that no pains are
spared to extol the attractions of the life lived in piety and devotion. In
all religions there are hymns which hold out promisc of reward in the
shape of all the good things in heaven and carth. Many of them promisc
incredibly large results for spiritual exercises involving little cxertion, It
is not unusual to find in Hindu hymns statements that the sins committed
in a crore of births are destroyed by a mere thought. Benefits are promised
to speakers, to listeners, to those who cxpound, and to thosc who causc
them to be expounded.

The question may be asked how far are we justified in sceking
carthly comfort through spiritual media and if it is a right thing to do to

exaggerate for purpose of attraction the rewards of an act the spiritual
significance of it ought to be its own commendation.
are possible depending upon the m

tion. It has to be recogniscd

Different answers
anner in which we approach the ques-
. as a hard fact that most men do scek the
good things of the earth and do invoke the agency of religion for that
purpose. The history of the growth and expansion of religious movements
all over the world contains many conspicuous instances of the acceptance

of a rel.lgxous faith by reason of miraculous cures cffected by its expounders
for a king or a nobleman. Neither the spiritual he
their benefeciaries have hesitated to use(

spiritual powers for attaining earthly ends, Today all over the world
from all Temples, Mosques, Churches, and all other places of worship one

incessant prayer goes forth, a prayer which though rationalised in infinite

ads nor their disciples nor
if that term can be used) their
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varieties of forms, embodies the one fundamental longing of the soul, tl‘lat
the Kingdom of God may come, and that life on carth may be as rich
fruitful and happy as it would be when lived in the intimate presence
of God.

The search for material objectives through spiritual means is a fact
that cannot be hid from oursclves any more than it ca‘n be hu.ide.n from
God. But is there need for doing so? Are not our spirxtuallafﬁhatxons tl.mc
ultimate motive forces of life ? Do they not fumisb thf: ultimate dynamic
and orientation to our thoughts and actions ? Ordinarily vtfh(?n through a
religious exercise we renew and strengthen these ‘cont.acts it is our hexpec;
tation that they will enable us to have a. happy t.lme‘ m- the' next sphere (;
existence. Where is the harm in expect}ng, and 1n .usmg. these confac S
for giving us a good time on earth, ;.)rovxd'ed——and’thl.s a‘prm*.nary prox(filso——
that the good time tn this life is one in whlf:h our life is ll'VCd in a<.:cor ance
with the Will of God as we hope it will be in the futu-re life, It is not an
illegitmate ambition to entertain desires that are righteous. The Lord

himself has said that he is such desire.

“Yet am I right desire in all who yearn’

Again if we are not able to free oursalstes ‘frf)m the desire for g?od
things and do seek them in the pathways of Fxfe it is better 'that we brmg
those desires into the field of spiritual consciousness and give them their
proper place. It is just possible that in such a process we may cilrop. some
that are positively evil, and that we may be able to.see the relatlYe 1mpoIrf-
tance or insignificance of some which are our obsessions at other times.
we do retain them it is an advantage that we seek them through praye;: ;md
recognise that all good that comes to us has to come through (.}fd, here
may then be a probability that we do m?ed them and that. we will seek i) im
through right means and use them for right ends‘. There is also .the pro 1a i-
lity that if the desires are not realised we are lxkley to reconcﬂe'ourse' v.is
more casily to their absence and take our failures in a sportsmanlike spirit.

At the same time it looks as if we are exploitir}g. our access to God for
things of low value, when after coming into the‘ Divine presence we cam;;)t
think of better things than breadand all thaF it sta%nds for. For c?oes e

know that we have need of these things without our askxf:g for
e Is not the labourer worthy of his bread ? Shall not these things be
themd? tSO us if we seek the Kingdom of God and His righteousness ? Do
e ug nd Kama naturally accrue to those who seek to do Dharma ?
rll)o:j if)tt atlile ancient Rishis refuse to exchange their spiritual wealth for

i
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earthly joys? Do not the Hindu scriptures always hold out the search for
worldly wealth as an inferior pursuit. Did not Vasudeva repent that he
was deluded into asking for the father-ship of the Divine child instead of for
the Ultimate Bliss? Are not the dsuras and Ralkshasas looked down upon
because they abuse the great gifts which are the prize of Thapas and use

them for the Over-Lordship of the Earth? This is onc aspect of the
conflicting considerations that arisc in discussing the question.

It is stated in the Srimad Bhagavata that W% (i c., statement
of result) is ﬁ'ﬂ"ﬂ'iﬁ (for attraction).
pect of it. The ancient leaders were anxious to divert the human mind into
higher channels by all means. The idea that even carthly objects could
be realised by spiritual effort gives such effort a sugar coating. It was not
intended that these objects cxhausted the fruitage of spiritual culture.
They were looked upon rather as bye-products. It was expected that those
who had once made the contact would kecp it up. Neither delay nor dis-
appointment would deter the man of faith from persisting in his spiritual
efforts, to those who take their reward and go away from the Divine
Presence for them also a time will come when they will renew their contact.
Once we get the recognition that He is the sourde of all good, we cannot
but desire to preserve our contact with Him at all cost. That meant
growth step by step in the understanding of His personality, in the know-
ledge of His purpose, and in the desire to fulfill His will.  We get started
on the path that inevitably leads us to His Sonship, The world changes
gradually before our vision. We once wanted  to exploit its contents for
our selfish gains. We desired to draw the wealth of the whole world
within our narrow circle, and stamp it with our lower “ 1"
limitations and the direction of the Divine Laws,
we desire to exploit ourselves even to exhaustio
Plan through Yagna, Dhana, and Thapas,
the Lord lays such stress in the Gita, It may
wherein we get the capacity to function
of the world with fy]) kno
to be recognised ag true Sons,
as our Father in Heaven ig perf

Perhaps that is an important as-

- As we learn our
there comes a stage when
n for fulfilling the Divine
the threefold duties on which
be that there are furthe
as partne

I stages
rsin the governanee
ated powers and carn oyp right
For we shall become perfect some (
ect.

wledge and deleg

ay even

measurcs
It must be that those who trecad the Path of

Ssary things added unto them.,

used in spiritual evolution,

Dharma must have all nece It must be
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that they that work Righteousness shall be exe‘llte(.i' There iS,‘ tth er'erf::
‘ustification for diverting the thoughts and 35?“'3“0.“5 of n}en Into 1
Jl.lsn oy intervention in their lives. From such invqcation there may
:;’c‘)i 211‘1,::\/6&1 firm affiliation to the Path of Dharma.

Yet the question must remain, how farare we jUStiﬁefi in ;2221:123
iritual forces for material purposes. Is earthly pro's;.)erlty c oted
Sp,lrltu.a ? Oris it an evil? Under what conditions are we just1
with .nghteo.usﬂf:ss?- When should it be shunned? Is religion exhausted
fied m.setlakmg it 7 ter to selfish needs of the individual th?,n‘to the
when it is mf'lde ttlo thto his salvation? Is it right to invoke religion for
extent of tfMﬂngl] lIrtlhat gain has to be achieved by the misery of many.
bersonal g o lenonﬂict between the laws of economic ethics and those
Is the'ret a natt;;'asoc which is to prevail and to what extent? . We are
of religion? face with the whole range of the problems of social evolu-
b.rought facle tt'oe claims of the individual, the community al.ld th.e state,
tmcxll,t::zebrees’zl r;‘;nncr in which we can co-ordinate the conflicting aims and
an

methods of social organisation.

of the spiritual ascent of man.
e n;etr}ilyv:)‘flg ir:jef(:;(:(}lljciatt:e path iE the past. Travelling
o gre'at o Outese reaching different altitudes they have revealed ?o
i:;ozg s::ifj:ver;ic:;)ect; which though differing in some features are one 1n
o
i i lory.
e Surpas‘?l:/lgafifol}; tracks lead to yon sister-peaks
Around whose snows the gilded' clouds are chled
By steep or gentle slopes the chr?ber comes
Where breaks that other world.

i ith
The path and the progress along the path must necessan}l]y \lzlar);‘w.
o ith the urge which rehigion
ivi ith g It must vary with the urg ligio
i duals and with groups. . . §
mdu{iles and with the'social environment in which one has to function
provi
" d which storms
“ Strong limbs may dare the rugged road whic
Soaring and perilous, the mountains breast ;
The weak must climb from slower ledge to ledge,

With many a place of rest”.

Through all the religions of the world there goes forth a perpetual call to
roug
the human race to enter the path.
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“ There spring the healing strcams
Quenching all thirst ; there bloom the immortal flowers
Carpeting all the way with joy ; there throng
Swiftest and sweetest hours.”

Through all the leading social systems of the world therc runs only one
purpose ; that of helping in the forward march, individuals and groups so

that they may pass easily from stage to stage.

“To clearer heights and find
LEasier ascents and lighter loads of sins,
And larger will to burst the bonds of scnse.”

A SKETCH OF THE CHARACTER OF LAKSHMANA*

BY
V. RAGHAVAN. B.A,, (HONS).

qerT 7R Ui geeTgTRed: |
Rrovrerareararen: AiSFRyagas: |
qFISET FERON ATA TAT FTOrEA: 5
Ay g¥ T TOS SFWSEA )
amft gert ar Rrereat gigar a9 |
e ghyon arg: freg mon At |
7 Sy craaeart sifd aRoafy |
atauira Iy freeg aETaEi
—Suka informing Ravana; Y. K. 5. 28; Sls. 23—26.
STT AT FETAAT YOG |
A W FEAN A PAA N
—Surpanakha informing Ravana : Ar. K S, 34. S 12,

These two pictures of Lakshmana given by Suka and Surpanakha,

even on their first acquaintance with him, convey to us a complete idea of
the various phases of the character of Lakshmana, the dear brother of
Rama, his servant, his careful watch, his consoling friend, his sage counscl

and invincible aid in battles.
 Awarded first prize on the Valmiki Day, Celebrated by the S

anskrit Academy

Mylapore, Madras.
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Of golden complexion, as great as Rama in qualities, Lakshmana, of
all the sons, resembled most his father and his face was a consolation to
Rama whenever the latter thought of the great departed Dasaratha. Says
Rama himself to Lakshmana, fondly embracing him,

WITHA FAXA TAIT T JEAC |

AT gyw wwieAr a &g faw A o
Ar. K. S.15. SL.18,

Praising Lakshmana to Hanuman, Sita says—

q TEAT YT AT JEATAAGEA | S. K. 38.63.

When Rama kills Tataka, saves Visvamitra’s yagna, breaks Siva’s
how and quells his Brahmin name-sake, we hear little of Lakshmana.
He is always by the side of Rama, but is something like an apprentice in
the Balakanda. From the dissolution of the coronation of Rama to the
killing of Ravana, we see him side by side with Rama, his character coming
out in bold relief, every now and then, in many a capacity. The various

aspects of Lakshmana's character get explained by the one and only main
thread in him. There is one central and vital thing which is the motif of

all his manifold doings. Having understood that, we have understood

Lakshmana, in whatever he may say or do, in his long service of Rama
through thick and thin. It is his great love for Rama, which takes many a

shape—of service, of paternal care, of respect, of faith, of guidance and
advice. Angrily pleading for over-riding the King's boon to Kaikeyi, he

says to Kausalya—
agcwishn AR urad A aeE |

qA 9T IT FHALA 3 [ |
tearfameg v afy o sl

qf¥E ax Af 2 & ERANT | Ay. K. 21 17 & 18,

When Rama tries to prevent Lakshmana from following him to the forest,
it was a futile plea to one who says that he has already been permitted and

who is already starting ahead.
fug TR T ATTATT FargfE | Ay. K. 3L

Lakshmana’s mother readily blesses him to follow Rama, advising

him—
i goen [y #t Bl Seswst |

s @l T=3 At gagen |
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though Saumitri does not require to beadvised in this matter, énd with-
out the slightest suggestion even of his ever thinking of even taking leave
of his own wife, Urmila, he starts. In the forest, when he and Rama are
being dragged by Kabandha, Lakshmana says to Rama—

g wi <. s g Smeay |

aFw s oRuses g

wi & gaafe gan geras gamgag |

sfrreaTiY B3 wfRroafr & Al 0 A K69, 36 & 37,

In the forest he was a ‘ pundit’ and arranged things so well that the
loving couple, Rama and Sita felt nothing to be done or improved. For
the beautiful hut he erected at Panchavati, Rama prescnted him an

embrace and praised him for his knowing Rama’s {f%a, for his (T%"TQ'

Rama told him previously, GFamTqat i RAA ﬁ‘gﬂﬁ af¥ i of
his service to Rama, Kausalya says to Sumitra (in Citrakuta, 103, 6.)

SRl & 9@ FaET q g g |
argiTIaRs | afEfkd aon |

Guha, when asked by Bharata to relate to him how the brothers went,
praises, in ardent language, with tcars trembling in his eyes, the devotion,

the service and the care, Saumitri had for Rama. Guha asked Lakshmana\

to sleep, promising him that there were himsclf and his army to protect
them all through the night.

Lakshmana, in his sorrow at the pass to
which even such a great man as

Rama had come, replied—

T4 et qmt a7 dea
THAT fAmr w2y ARF ar ganfy ar Ay. K. 51,

His love often had to take the aspect of protection of Ramg I
early as their boyhood we hear— + Lven g4

qg&mrmqwim%uwzl
T gEAs ATy (sifrf) w9 TRt 5 18. 25

Manthara says to Kaikeyi, *artay l% T vsﬁﬁ;f\a: ?
dying Dasaratha © A L2 L qra:
himself tells Lakshm

Sumantra tells the

&7, W= g Rama
£ces;

A9 aoaoraty gy

ana, on crossing the Gan

R
s
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s T 1’ Sumitra consoles Kausalya that she nced not have fear

of any mishap to Rama.

IFAETU FET TG TEFEFTA_|
e
Aol aNfa @f aeT FFwmw 3@ag 1 Ay, K. 45. 20,

Through winter nights, darker and longer by their .sorrow at thfa hlos.s E:
Sita, we find the standing figure of Lakshmana‘, his eyes redhw1t Elg

watch, protecting Rama, as a brother, as a friend, as a fat gr.th talr?qa
remembers these days and weeps over the body of Lakshmana that lies

struck by Ravana’s Sakti :—

FIFTEET SRAET 6y qAg T |
fvvoren HETAE GRTEEEAT T % ) Y. K. 102 19,

He now weeps with Rama ; now controlling himself, props up the drooping
frame of Rama, now gets angry that such a great soul should suffer, and
now gives Rama an effective sermon on courage and action.. What fmore
proof of his care of Rama do we want than these words of Sita herself,

ATIFAA TATAT FTAT YEAIHA |
AgTESIA FIFET FraL qFTFEA N S, K, 38, 59.

And amply did Rama return this love.— .
areaTengfy giarn seron siimaga |
TRET FECAE wgsdger g )
GITRTEAET TR T |
FERAO FIEATTH] TRTTOT AT N
q = &a frar gl owy genEs: |
gurmgHta sty @ & & fWr uB K

As the Kingdom is about to be given to Rama, he says to Lakshmana,

FEHOT TAT AAT Y T & agean )
fravy AseaTrAt FaTird sheafRaan

* * * * *

Sifrg T B TS T agaafEmmy Ay K, 4 4244,
And in the end also Rama first offers the Yauvarajya only to Lakshmana.

What else shall we expect of Saumitri than his refusal to accept it, when
24
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therc is Bharata to inherit it? Rama calls Lakshmana, now and then, so

< ~ . .
lovingly as, 319 and M1 Such a brother is twice thrown down in the
battle. Lakshmana lies hit by Ravana’s *Sakti. Rama weeps and deter-
mines to die, He thanks the monkeys and asks them to return,  He says—

qF | AT wrEr q Ao |

afy ayeraTTs: oo fw ¥ gm0
7 R a2a ¥ w14 A9 sroe @t )
#* * *

B W wowrfo AW 3 = qrewEn: |
asg A F qrarhy a3 wrar @R i

& 791 o5& =W wanary SRl | '

7w ¥ wfawt wrar Preqwradt aw 0 Y. K 102, 120

*

And as Lakshmana recovers, Rama embraces him and says—

a f& ¥ Fifagaes: g ant seno |
1 & ¥ e afy ggome )

Previously, when Indrajit's Nagapasa has thrown Lakshmana down,
Rama cries—

T WE AX AT wgATA Tl |
AEAATAETCN AUHT 0T 1) V. K. 49. 16.

There springs a conception in the minds of Rama’s and thus Laksh-
mana’s, enemies that Lakshmana is quick to anger. (Wﬂ"iﬁ) No doubt
he has less of Rama’s 7 as Valmiki remarks in two places. No doubt he
is forceful and passionate in his criticism of others. Al later pocts and
dramatists have preserved this aspect of Lakshmana in tact. Except once
(and that is when Kabandha dragged him more casily than Rama) Laksh.
mana has never shown a":ﬂ' in his spirits. He ncver shows the weakness
that Rama is afflicted with often after the loss of Sita. Lakshmana is a
typical Kshatriya, the image of IFETE and FETIRW, of cnergy and
manly action. In his deepsorrow at the loss of Sita, in his RTHRTI,

Rama will now and then sing anthems on ;:"El'wfate. Even in other

circumstances, such as the break up of his coronation, Rama is addicted to
giving out hymns on fate. But Lakshmana will meet him with a call to cast
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off all weakness and take to energetic action, purushakara. To gain his
point, he will grow hot and will say angry words of Rama's encmies, as
well as, sometimes, of Rama himself. He aptly describes his own function
to Rama thus,—

wE g @y a 97 9@y St |
faghifn sy wersewfimmay | K K. 27:38.

(to be continued.)

DHARMA SHASTRAS.

By

Mr, A, RANGASWAMI AIYER.

(Continued from Page 150).

civilized nations of the ancient world although intervening distances
great, and communications were slow and attended with danger. In 1909
a clay tablet was discovered in the regions bordering on the Euphratic
Valley containing the terms of a treaty made in the 15th century B.C. by
a Mitanian king in which the Vedic gods Mitra—Varuna, Indra, and the
Nasatyas (the twin Asvins) are invoked, shewing the emigration from
India to thosc regions. There isa hymn in the Rig Veda addressed to
Indra “ O Indra, bring us jewels, cattle, horses; and Inanas of Gold”
(Rig Veda VII1 78,2). In ancient Babylonia and Assyria, this coin was
known as Mina which afterwards passed into the Greek monetary system as
Mana, and stilllater Latcnised into mina. The old Babylonian name for
Muslin was Sindhu derived from the country from which it came. The recent
discoveries made by the Indian archaelogical Department at Mahenjo Daro
and Harrapa in the Valley of the Indus carries the ancient civilization of
that part of India to 30th century B.C. contemporaneous with the Lumerian
civilization of the Euphratic Valley and having communications with it.
The modern river Helmund flowing west-ward into an inland lake in
western Afghanistan is the old Eranian * Haragaete.” This Avestan name
is the equivalent of the Sanskrit “ Sarasvati " and this river may perhaps
be one of the three Sarasvates mentioned in the Atharva Veda, the other
two being located in the Sapta-Sindhu of the Rig Veda.
< e

ot e

oo oY
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.Thusl there were opportunitics for the commerce of ideas between
India and the countries of the west cven as far as LEgypt and Greece, and
later Rome. The second and thirteenth ediets of king Asoka speak of’ the
;nessengcrs of . Dharma sent to preach the gospel of the Buddha to
Az:;zolfa ;Anjt}ocllus of Syria) Turamaya FPtolemy Philadelphus of Egypt)

. 1 (Antijonus Gonatus of Macedonia) Maka ( Magas of Cyrenc) and
{-\hka.sudara (Alexander of Epirus). The vulgar idea that woman was
mﬁ‘zrxor to man was a common possession in all these ancient countrics
Whl‘Ch had opportunities of cxchanging their mental prejudices as well as
thcx‘r p?xysical goods. Therefore it is not surprising that from the carlicst
v‘edu" t'lmes, through the period of the Sutras, down tothe age of the
bmrz.ttes, there bave been two different conceptions of the place, status, and
rela?xons of woman in socicty existing side by side, mutually contending,
f)(; m-teractmg with each other, the one of cquality though not of
;ne:l;;ty;:;seciheon fundamental principles, Sunatana or cternal, valid

. prese?nt and the future, and the other of inferiority
bélo‘ngmg to carly civilizations, and thercfore temporary, and not "
distinctive characteristic of Hindu culture. 4 o

We can'illustratc the Jatter conception by taking an account of the

Y;j?gil?:(i }:2 Greece in.thc Golden age of Athens—the age of Pericles.

. w there v'vas provided no education at all save such ws their mothers
ng‘ht claim .to give them, and their mothers had learned nothing but
Ze\f\;:lg, weaving, and cooking. But in the city of the Maiden Goddess,
weolm:; \:’N;:ezvr;?rs lmzu‘d klxad Vany recognised existence. No respectable
o sy &,ctr;l tnlt 1e‘strccts except at a few festivals ; her functions
e e glory. e };e -CIJ}OUSL:, and.br'ecd ‘mulcs and their substdiary wives'
e & n;t o iﬁ;sddehmd it in his great funcral oration, was that
Emotionalls o thes a‘,,e, about for good or evil among men * + *
ot g woman h'ad very little existence.  Apart from the
rosti! eir lives were simply

of c.hﬂdren. No girl at Athens had any cducition at all
possbly be & comeanion 1o @ at all and could not
el married ap e o un except for one purpose. She was
: rly age, she had probably never secen her husband

before she ;
met him : :
at her marriage feast, and she became henceforth a

. . . v - . . S t
, t(, tl P Lb , 1 no occu ll“()n 0, ])

. ; if she wanted exercice the . .
enlightened hush wanted exercise the most intelligent and

and ,
arrange the cl .Could only suggest that she should fold up and
e clothes in her linen cupboards.

measured by the r '
areness with which she
blame * * x hich she was spo

thosc of housckeepers and breeders

Her respectability  was
ken of either i ise or
Lo ‘ n praise o

illy boys after the age of 6 or 7 and girls never
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mixed at all, neither at games, nor meals * * Women were invisible
x % % The social life then of Athens did not concern women and girls
at all unless they were of the class to which Aspasia orginally belonged or
until they became wives and henceforth ceased to exist for any one but
their husbands, and even they could never owing to their total lack of
education be the intellectual companions of this quickwitted race” (The
Life of Alcibiades by E. F. Benson pp. 24, 60, 61 & 62).

I have quoted the above extracts at some length to shew that
ich some of our orthodox friends would
Hindu religion has no connection with
of the civilizations of those early
ion of Hindu culture to the status

the status of inferiority wh
urge is conferred on woman by
rcligion at all but was a characteristic
ages, and that the distinctive contribut

of womanhood is a noble one.
Coming down to Manu, as the typical Smriti we find the same parallel

sentiments as regards the position and status of woman. The one the per-
manent, the stable and thercfore Sanatana which can inspire the civiliza-
tion of the futurc as well as the past and the other the characteristic of an
age that is fast passing away.
“ Women must be honoured and adorned by their fathers, brothers,
husbands, and brothers-in-law who desire (their own) welfare.
« Where women are honoured, there the gods are pleased ; but where
they are not honoured, no sacred rite yields rewards.
«Where the female relations live in grief, the family soon wholly
rishes ; but that family where they are not unhappy ever prospers.
“The houses on which female relations, not being duly honoured,
pronounce a cursc, perish completely, as if destroyed by Magic’
(The Laws of Manu, S.B.C. 11T 53 to 58)

FFor illustrating the other parallel view no texts can depict it in

pe

darker colours than the following : —

“It is the nature of women to seduce men in this (world); for that
reason the wise are never unguarded in (the company ofy females.
are able to lead astray in (this) world not only a fool,
to make) him a slave of desire and anger.”

“ IFor women

but even a learned man, and (
“One should not sit in a lonely place with one’s mother, sister or

daughter ; for the senses arc powerful and master even a learned man.”
(Ibid 11 219)
weThrough their passion for men, through their mutable temper,
through their natural heartlessness, they become disloyal towards their

husbands, however carefully they rmy be guarded in this (world).”
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“ Knowing their disposition, which the Lord of creatures laid in them
at the creation, to be such, (cvery) man should most strenuvously exert

himself to guard them.”

“When creating them' Manu allotted to women ( love of their) bed,
(of their) scat and (of) ornament, impure desives, wrath, dishonesty, malice,
and bad conduct,”

“ Women (who are) destitute of strength and destitute of (the

falschood (itself), that is
(Ibid 1X 15 to 18)

knowledge of) Vedic texts, (are as impurc as)
a fixed rule.”

ent different view points and can

Both these scts of opinions repres
Instead of making futile cfforts to

hardly be reconciled with each other,
consider all of them as of equal authority and of cqual validity, it will be
more rational if we dissociatc the permancnt and the stable from the
transient and the changing.  Since Hindu culture has, for its underlying
basis, cardinal truths -which suffice for all time, though superimposed and
altered beyond recognition by half truths, temporary expedicnts or accre-
tions gathered according to the needs and pre judices of the time, it has been
able to survive the choking effects of these changing
retain a capacity to renew its youth from time to time.
is opening out before ws, it is essential that we should disting
of temporary interest in the

environments, and

When a new Era
uish between
what is of permanent value and what is only
Hinduw Dharma Sastras. We can approach questions relating to caste,
the Ashramas, the problem of untouchability and the like, and examine
them from the stand point of the basic truths of Hindu Recligion, and thc
stable elements of Hindu culture. We will then find that though outer
forms must radically change to suit the incxorable demands of modern
times Hindu culture would nevertheless possess @ distinctness
tinuity, and from its vast cxpericnce gathered during ages would contri-
bute clements of value and stability to human institutions of marriage

family, social relations, government, and hunrnjlarianism.

and a con.
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SANRARA AS A BHAKTA
S K Y.
(1i1)

knov::t; Sn:t;;i c::; ac:.zrrﬁﬁar:t article 1'10w the gre.at Acharya who is generally

2 or dry intcllectualist was an ardent devotee and
exalted the path of devotion and showed how easy it was to follow. In the
seconfi we saw how he waslaying great stress upon the pivotal point of
devotion, making our minds concentrate upon the Lotus Feet of the Lord
There are many other interesting points in the devotee’s approach to thf;
Lord touched upon by the Acharya in the century of verse under review.
We shall deal with some of them only in this and bring the study to a
close.

» F'irst he dedicates his whole self to the worship of the Lord. “Let
my mind dwell for ever at Thy fcet, my speech be cver in Thy praise, my
hands be ever engaged in placing flowers on Thy feet. Let my ears ever
hear about Thy stories; my intellect be ever engaged in contemplating
Thee and my eyes ever beholding Thy form” (verse 7) and the same idea is
repeated in other places as in verse 60.

There is the well-nown story about Vishnu and Bramha attempting to
%ee the feef and head of Siva and not succeeding therein and that is pressed
into poetic service by Sankara. “ Supposing I worship you and you
become pleased with me and confer upon me great boons such as becoming
Bra'mha or Vishnu. I have thereafter to become a bird or a beast and
begin my quest of you and suffer untold agonies; how can I bear that ?"1
In another verse hec says, “In virtue of Thy grace or of my own merits
Thou manifestest Thyself to me. How can I see Thy lotus feet as crowds
of an%elzs prostrating at Thy feet hide them by their crowns studded with
gems?”’

. $ometimes the Acharya is in a playful mood and exclaims “Your food
1s poison ; ornaments, serpants ; dress, elephant’s hide; vehicle, a big bull,
What can You give me? What have You got? Please give me only devo-
tion to Your lotus feet.”i* Referring to Arjuna’s fight with Siva mentioned
in the Mahabharata (and made later on, the subject of Kiratarjuna) and
similar incidents Sankara adds, “My Lord ! You would not become pleased
with my prostrations, my praising You and my worshipping You and con-
templating You. Shall I become dearer to You if I begin to handle the bow
the club or stones ?* ’

1. Siv. 23; See also verse 86. 3. Verse 87
2. Siv17, ‘ 4. Verse 89,
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There is another mood in which the poet insists upon his being saved
“In this ever-returning cycle of births and deaths, far from cver worship-

ping You I wander blind without any hope. It becomes You, my Lord! to
save me through Your grace. You cannot get a better person to be
saved ; nor I better Saviour in all the three worlds ™' again, “You arc
the Lord of the poor and their best friend. T am the most prominent
amongst them and this is our relationship. All my sins have to he pardaned

by You and this causeway of relationship has to be constructed slowly by
Your protecting me."

‘You create the worlds in sport and all the people are for Your sport.
Therefore whatever I do must be to Your pleasure.  Certainly my deeds
must go to please You and hence it is Your bounden duty to protect me,™

There

are some moods of the author which may not appeal to modcrn
minds,

One is exalting his favourite Deity at the expense of others. This
is a common characteristic of gl devotees in this country, Vaishnavites
look upon Vishnu as the Supreme Lord and other manifestations as bcing
relatively inferior. So do the Saktas.  Sankara seems to be a Saiva at
times establishing the qITIT of supremacy of Siva, “ Thousands of gods
there arein the world capable of giving to their devotecs short-lived

blessings. I do not care for them even

in my drcam. Everyone reaps
the fruits of his action.

I'long to get the worship of Your feet which even
Vishnu, Bramha and others who are ever by Your side

another place he adds pressing into se
similes. “as people mistake mother of pea
water mixed with corn flour for milk
gods other than You as Saviours withou
In verse 83 the same jdea is repeated,

, donotget'™ In
rvice some of his famous Vedantic
rls for silver, glass picces for gems,
and mirage for water, so they seck
t worshipping You, O Great Lord!®

Another aspect that may not commend itsclf to usis secking salvation
from the individual point of view.

ness, the longing for social service
mean to be saved before he w
typified by the famous episode
refused to enter Heaven unless t

There is very little of group-conscious-
and the desire to see the meanest of the
ould ask for his salvation; an attitude

in the Mahabharata where Yudhishrta
he stray dog that accompanied him was
also admitted ; an attitude to e found in many a Bhakta of later schools
whosay ‘ Lord! let me be borp again and again tobe Your instrument

1. Verse 13.

3. Verse 66.
2. Verse 14,

4. Verse 4.
5. Verse 8.
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to bring salvation within the reach of the lowliest of the lowly'; an
attitude which is generally associated with Budhism.

Let us remember the words of the poet.
aRife {1 goafiary
fmsrete: iy
One defcet gets lost in the group of virtues as the spots of the moon get

lost in its cffulgence.

C i ¢l i g erses v hele
i i t Study toa Close by t lk ng up v
L t us brmg fhlS lmperfec ' ‘ [) V!
¢ f‘nd thC ly['inlI outburst at 1ts beSt. \'Vl.leﬂ Shﬂu I see Fhee O my
}\4 é I asks the poet and expresses his conceptl()n of his God In terms o
ord ! ask f

phrasclogy most familiar to him' o
a1 qrRerrea: fafdemican amoee
firar QTR TE & R
¥ fr 7 waeag! gaal wrEnER
TN SATAT W TN QTATEHRT. .
arth a
N able' . dlifspjils?tillcthfodjsrlz{t;llfassSt{)f)t]v:ezr;futllginze exceeds that of
andetsoofn;?:: hlr:lssw is it, then, You do not become manifest to me? Is
cror .

he darkness in me so thick? Dispel all that, my Lord! and present
the darkn

ourself before me (verse 58) R
' gy ey
g gEnt glafes g:aaaaﬁaa?
qRTITE PheEAUAafa ? FEE
g sifedraa fra gamal: ag T4,

n end to my troubles in this cycle of bxrt}} and
o do' :Oz f:lcl’tofp Z:fi? desires, wherein we hav.e to hang upon \l,)wck;(:
death e i ; is full of sin and producing only misery ? For whose enej»
maSt‘erS’ Wth}; lif You derive anypleasure therefrom, I have no complaint
i this to(;t“ rcuid fcel perfectly satisfied.? Lastly my own fayourlte verse out
at all and wo

of this century. aqﬁ' rf}; P - T,
camaftgy qrear gy FeEr AR ary B
nit! S AR SRR FE

2. Verse 19,
1. Verses 24, 25 & 26,

25
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I'shall ever worship Your Lotus feet. I shall be cver contemplating You,
seek refuge in You the. Lord, and shall cver ask for You only. Cast upon
me that glance full of mercy which gods long for and O! Sambhu! World
Teacher ! teach me that which would win me peace of mind.

(Concluded)

BACK TO FIRST PRINCIPLES.
By
RAMA DASA

111
THE RISE OF COMMUNALISM.

The first fruits of the glorification of the past have becn an extra-
ordinary revival of communal consciousness. Not a month passes but that
some community or other ‘meets in conference and passes resolutions
emphasising the distinctiveness of its communal life

and the necessity for
furthering and consolidating communal interests.

In these conferences
references are made to the traditional Divine origin of the community, to
its ancient greatness, and to its present decadence. Comparisons aré made
with other communitics believed to he more organised and aggrandising,
The need for communal effort is pointed out and everyonc is ¢

alled upon to

assist in the reinstatement of the community in its pristine glory, These

conferences understand the past in terms of communal growth, interpret
the present by its reaction upon communal interests and think of the
future along the lines of communal betterment,

It is a strange phenomenon. The recrudescence of group consciousncss
hasspread through the country like an cpidemic. In major groups and minor
groupsa veritable dragons's teeth of communal organisations have sprouted
up all over the country in less than a gencration. Wi
into a dim, obscure and mythic past, thesc org
to function on the offensive and defensive

the country. Their name jg Legion.

locality, profession etc, anything that brings people together on the pretext
of a common temporary past. In these conferences not infrequently differ-

ences are exaggerated; jealousies and feurs arc exploited ; appeals are made
to the baser emotions; and o}q

th roots extending
antsations are heing reared
as against other communitics in
Their basis is religion, language,

animositics are rehearsed with  implied
suggestions for aggressive class warfare against communitics supposed to be
offending. Men are not wanting whose moral strength'is not robust enough
to withstand the tempation to exploit the situation for personal ends.
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be difficult to deny to these gatherings an elément
Lo They may be justified as the expression of the desire .of
hake off apathy and come into line with
looked upon as the initiation of collective

ast resistance. A communal organisa-

of usclulness.
stationary communities to s
the times. They may be a;so "
4 s of le

cffor? ford?Cttzimintgj;z;?nngf persons on inter-marrying, l'rl.ter-dining,
it:l(izriiv;rsl:]:pin}é or inter-working basis on -herec:itary C};rtllejn h’?\i
‘s that have been evolved through centuries (.) ;.15.50 v
Sy sion that is of advantage in conducting joint enterpnée.
produccd & C e alls forth considerable sacrifice from 1its
‘ husiasm for voluntary betterment. In
f the country is the sum total of the

The communal organisation ¢
promoters. It helps to pool th'e enct)
the SCHS~C " W}]ic?r;t:]c)sp;gzp;:vzth and activity of group organisations
D o ‘lt%dsto ble ’an aid to the growth of national life. To the extent
o C'Vcn b'b‘b'm s have exclusively developed qualities of cultural or
o e the may be rationaliscd as an attempt to

cconomic value the group activity na alked s

serve the vital parts of social activity and to cnrich | p o
o c ther groups with better organisation, cleverer irec
v . seck to monopolise power and exploit

¢ deemed to be necessary in the

the extent to which o
tion, and accidental advantages, ‘
anisations may

. Qe Org
saker groups, these
e . velopment.

present conditions of social de

e

ASCETICISM, EAST AND WEST o .

g i the question is asked whether we believe n as(:etlclsh .

Again and ﬂbt‘ do not. It isbased ona fallacy, namely that the
We reply that \Vt«d o be discarded as an evil thing. . d
.+ial is neither good nor evil. All de‘pends on what is bel ml
The n.mtu li‘ here 1s a spiritual purpose running thr‘ough the ma.terlz.a.f

the matcriah I 'lt 115 spiritual for it is dedicated ..to SPlrltlfal_ Cnd.S- Eu: ft
then the mﬂt‘c“a b ‘-1 urpose behind the material then it is E"v11~ _“ hl
there is a scl.flsh: :;;: that the material is not of itself an evil. It 1s the
cannot be ‘s:ud too ¢ which the spiritual can be dev'eloped. B
raw material ‘out Y . lone that religion has run intoa b,arrf:n ascet;01an?
It is not in Im-hil tmt»it vas rampant in the West, St. ..]erome salc'iP

for there was a period H \ not to teach, bt to weep.” For six mo'nths it
It is the duty of the mon® Cina mavah, and exposed his body

ia slep , !

A - s of Alexandria s ‘

is said, St. Mac.m'luS (f)'venomous flies. He was accustomed to carry.abou t
d to the stings o

nake {iron. His disciple, St. Eusebius, .carried oné

with him eilg;lfttyyp:;;nnfs‘;f iron and lived for three years in a dried up well,
hundrcd an

material is base an
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St. Besrion spent fort
bushes,

[DECEMBER

y daysand forty nights in the midst of thorn
and for forty years never laid down when he slept.  This |
ance was also practised for fifteen years by St. P
Of another famous saint, named John
whole years he stood in prayer,
whole time he never sat or lay dow
Sacrament which was broug
part of Syria, therc existed
never lived under
their whole time fo

ast pen-
achomius,
, s asserted that for three
leaning upon a rock ; that during that
n, and that his only nourishment was the
ht to him on Sundays, In Mesopotamia and
a sect known by the name of * Grasers” who
a roof, who atc ncither flesh nor bread, but who spent
r ever on the mountain side, and ate gr
St. Athanasius relates with enthusiasm how St. Antony had ncever to
extreme old age been guilty of washing his feet. St Abraham who lived
for fifty years after his conversion, rigidly refused from that day to wash
either his face or his feet.
St. Simeon Stylites sat night and day for m
He rapidly prostrated himself in prayer.

ber these rapid motions, but desisted from weariness when he had counted

1,244, For a whole year St. Simeon stood on one leg, the other being
covered with hideous ulcers, while his bi
by his side,
in the sores,

ass hke cattle.

any ycars on a high pillar,
A spectator attempted to num-

ographer was commissioned to stand
to pick up the worms that fell from his body, to replace them
the szint saying to the worm, “1iat what God h
These werc not isolated cases, An g
devoted itself almost exclusively to
virgins and 10,000 monks,
population in a great part
the cities. The extremitie
the hermits made it a rule

as given you.”
yptian city named Oxyrychus
the ascetic life and included 20,000

At the close of the fourth century the monastic
of Egypt was nearly equal to the population of
s to which they went were appalling. Many of

never to look on the face of o woman
number of years they had escaped this cont

as a conspicuous proof of their excellence.
Seen a woman for forty years,
made it his penance to remain i
All of this was beside the
New Testament ethics was
ascetics centered themselves
bartenness. The Christian i
release himself on other plan
its own sake is essentially sel
period of fierce asceticism w
history.—Tne F, ellowship.

, and the
amination was commonly stated

St. john of Lycopolis had not
One of the monks who was a great ling
rerfectly silent for thicty yeaes,

point and hence barren, The centre of the
love for God and love for man. But these
on themselves and the whole thing
s to deny himself on certain l
es for the sake of others.
fish, however Do lal

as onc of the/f,

uist

ended in
lanes in order to
But asceticism for
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“ YOGIC PHYSICAL CULTURE "
By Sjt. 8. Sundaram, Bangalore
A Self-Instructor and Guide-Book

on Yoga-Asanas, Pranayam and Yogic
cure. All the poses are illustrated
with Photo-platesprinted on Art apper

Paper cover Re, |
Caltco Bound Re. 1-8
POSTAGE As 4 EXTRA

Available from the Bralunacharya -
Publishing Housc

KENGERI~BANGALORE
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attainment and deaws men up to
Krishna.

And of the Practices lcads to Per-
fection, to God,
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A High Class English Monthly published by the Humanistic |
Club, Jaya Bhavan, Bangalore, S. India. Publishes full texts
of Lectures delivered or Papers read under the Club’s auspices,
3} and also Articles on Recligion, Philosophy, Sociology, Psychic
L Phenomena, cte. Contributed by learned persons or extracted

from other Journals.
Annual Subscription: Rs. 5; Sh. 10 or Dol. 3.

Apply to:
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X VEGETARIAN FOODS
i We append a short list of .Ve
l
l

be recommended for the;
flavours. Some are ready for use

form the basis of a variety of delicious dishes. Many are rich
in vitamin content.

CEREAL FOODS {Breakfast)
. Quaker Oats, Grape Nuts,
Force, Puffed Riee, Corn-
Flakes, Shredded Wheat, ete. ‘ BEVERAGES
CEREAL FOODS {Various) |

[ “Tomango Orange and Lemon
Macaroni, Vermiceli, Sago, § Squash, Rose’s Lime Jniee, ete,
Tapioca, Semolina, Corn Flour,

FRUITS IN SYRUP (contd.)

Strawberries, Cherries,
' Fruit Salad, ete,

Barley
Oatmeal, etc. MARMITE
DRIED FRUITS ’ A Yeast xtract, purely vegetabl e
Currants, Raisins Sultanas yet having the properties of meat
Figs, Apricots, Peaches, extract.
Prunes, Apple Chips and Rings, etc, VEGETABLES
HONEY ! Asparagus, ’!‘omat()vﬂ, (ireen Peas,
Various, with or without comb, Corn, Succotash.
SYRUP { Vegetarian Baked Beans

; —_ﬁ—'x-—‘.J

(u-(mt:tining no
Golden and Maple,

meat), Mushr(mms, P

ATSNIPAY, ete, :

JAMS AND MARMALADE { SALAD oIL I

Various, best English Brands, ; Pure Olive,
BISCUITS ) BUTTER '
Various, Huntley ang Palmer’s ete. Government Dairy, Finest Austra.hmy?l .
FRUITS 1IN SYRUP ete.

Apricots, Peaches, Pears, CHEESE,
Pineapples, Greengages,

Cheddar, Dutch, Cream, cte,

For Prices of the above and other Vegetarian
Foodstuffs see our Stores List
sent free upon Tequest

SPENCER & CO, LTD,,

MOUNT ROAD, MADRAS.
TR T — e

Printed at the People's Printing

r
e e e

TN — B T
& Publishing House, Ltd., Triplicane, anq Published by
the Secretary, Arya Matha Sabha, Moryalaya ', Royapettay, Madras.
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