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‘¢ Let the lion of Vedanta roar.”

“ Let me tell you, Strength is what we want and
the first step in gelling strength is to uphold the

Ubpanishads and believe that ‘I am the Atman’.”
SWAMI VIVEKANANDA

PUBLISHED BY

SRI RAMAKRISHNA MATH
MYLAPORE, MADRAS

S lly, Rs. 3. Foreign annually, Re. 4-8.

As. 6, ($ 2 or Sh. 8)
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No Blank

£ No Blank
ALL BONDS DRAW PRIZES &

y ALL BONDS DRAW PRIZES

HAVE YOUR LUCK WITHOUT RISK
BY
PURCHASING A DONATION BOND OF Rs. 10.

FROM

Universal Muteal Aid & Poor Houses Assn., Ltd

YOU WILL GET
Re. 10,000 or ks. 20

INTHE LUCKIESTEVENT : INTHEUNLUCKIEST EVENT
BY QUARTERLY DRAWINGS
Next drawing 31st July 1930.
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i Drawing List open till 30th June 1930.
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2612 PRIZES EVERY QUARTER
MORE THAN ONE LAKH BONDS ARE DISPOSED OF

Send your applicaticn to-day for a Bond with Ps, 12-8-90.

(Rs. 10 Donation and Ts, 2.8-0 Admission
Fee and Cost of Bond)

OR
Rs.2-8 with application and Rs. 10 bv 4 quarterly

instalients of Rs. 2-8 each with As. . per quarter towards
Interest and other charpes,

For further particulars and prospectus apply with oue anna
Postage Stamp if in person or two annas Postage

Stamp if by Post, to

289, Thambuctetty Street, } MR, M. L. NAGANNAH,

Madrss, Chief Oreanizer.
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When answering advertisements, please mention Vedanta Kesari.
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TAMIL PUBLICATIONS

Just out. Just out.

LIFE OF SRI RAMAKRISHNA -

(in Tamil). o

. Acomprehensive chronolosical acoount of the wonderful Lifeof the
Baint pf Dakshineswar, rendered from tha original English Biography .

Very beautiful language—Excellent geb—up—Camplete in one
volume, of Demy 970 Pages with many pictures.

Price : Cloth Rs. 5.

To subscribers
Ordinary, of
R.K. Vijayam
: Rs. A, p. Rs. a,
1003-Sayings of Sri Ramakrishna (Trans. -r
lated by Sri Saila). Cloth -
] Paper
Sri Ramakrishna Charitramritam Pat I
Karma Yoga by Swami Vivekananda
The Universe and Man (By Swami Rama.-
krishnananda. Translated by P. Manicka- -
swamy Mudaliar) 012
Bhakti Yogam . 010

Life Sketch of Sri Ramakrishna by Syami.
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Chidbhavananda
Epistles of Swami Vivekananda Part 1
India and Her Problem
Words.of the Master By Swami Brah:..

nanda b (Cloth

o. Paper

Pat'h of Devotion By Swa.lrgli) Paramarnnda
Chicago Address by Swauwi Vivekananda

(Translated by Sri Saila) -
Pavhari Baba
Principles and Purpose of Vedant. (By

Swami  Paramananda, Tranglated by

P, Manickaswamy Mudaliay .
My Plan of Campaign by Swami Viveka.
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nanda .
' God in Everything
Path to Perfection By Swami
Ramakrishnananda
Nataraja  Vadivam and Thillai Thiru-
nadanam by Swami Vipulananda
" Self-Help  and Self-Surrender (By
Swami Paramananda. Translated by
P, Manickaswamy Mudaliar)
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Sri“R amakrishxp Vijayain" Office, Mylapore, Madras.

. A Y
' . ST .

T

I 43, Rattan Bazaar,

U

e

. o8

ss English Watches
of. i -

af modetats Ratos \

igh Cla
o Please go ta i—,
AN AHMED:WATCH  Co,,

Watch & Clock Makers & Dealers
. Proprisior:— Syad -Ahmed Hussain
. With 30 Years
. Bxperience as a Mechanic
Watch Repalring . i A Speclality

RATES CHEAP

S

Park Town,

. MADRAS.

‘ i tch.
SPECIALLY EXAMINED RAY lever 15 Jowelled wrist wa
: gaEwntch keeps EXCELLENT TIME AND TESTED.
.. Best and DURABLE GUARANTEED WATCH.
11 kind of shapes=” .
3;:1:::1;;1 twcl)uyears on following prices less 20 per eent. discount., . of
We have just received a big consignment of durable and best above the nawe o
lover movement wrist watch., Which we offer at exceptionally cheap prices,

1. Niokel 10§** Bpecislly Examined Kay 15 jewel lever Ra. ;g g 3
2. . Bilve!’ " . " " v 1} s 26 0 0
8. Roilled Gold 10" ,, " n " " “ 3 0 0
4. 9ot. " ”" " ”" " 31 i 45 0 0
5, 14 ct. . " " [ " ’” " 55 .0 0
6. 18 ct. ’" " ' " " 1] BT

ESSENCE OF BUDDHISM
BY

* . ..
P. LAKSHMI NARAIN NAIDU, B. A,
Professor of Physical Science, Pachaiyappa's College, Mudrn
. b : et M
With 105 illustrations of Buddhist Art. -°
8econd edition.’, Revised and El,xl;a.'rged.
Price—Paper cover Re. 1-8-0. Cloth bound Rs. 2.
8OME OPINIONS ON tHE SECOND EDITION. .
?st edition was waloomed by competent oritios in Asia, Europe and
Awmerioa E:uﬁu :l the r:oat nl:ocessfnl expositions of Bakyarrani 's teachibgs avd in
its presant form—practioslly a0 much re written and snlarged as'to amount to's
new book~—it will long hold its own as one of the standard works on the subject.
We can give 1t no higher praise than by saying that it ie- quite “worthy to take rank
with the books of saholars like Ryhs Davids and OQldedbay.ss Hindustow Bnﬁot,
May-d un’l‘az':ltiloas.ef who wish to obtatna knawledge of the hoble religion promulgated
by Sakyamuni from the standpoint of the scientific scholar imbued with the spirit
(vmodérn research therei: no work ghat we can recomutend pgiter tham the Essence
o Buddhism......... Thé cnmpi lation frord Buaddbist sonrees g ted .in the Easn}ca
o Bu ddhism is wplondid, and we sidcerely truss that th? book wxl} hgve a very wide
of ': tion in Buddbist and non-Buddhiss codntries vgbtre.- Enghst} is spoken:
gﬂ"fa&m is intended for the honest searcher of philosophic tzuth, and in these days
oluscient.iﬁc scepijsm when theological religion is' losing ite ground, a work like this

. those who wieh to know the path leading to enlightsned peace we
:::Bgﬁ;urg;omg:ndo::r. Narasu's @ssenoe of Buddbism —The Mahabodhi and the

- United Buddhist World, July 1812.. : '

SBINIV4SA VARADACHARI & Co.,
. Publishers, )
4. Mount R ad, Madras.

While answering advertisements Flease 'mention"“‘\'edg‘.n'h"” K&i’aﬂ“
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Srimad Bhagavat-GCita

i (4th Edition)
with Sanskrit Text—word for word rendering—Euglish
Translation—Notes By Swami Swarapananda.

Excellent Get-up
Price Rs. 2-8.

THE UPANISHAD SERIES

By Swami Sharvananda

‘ 'Rs' * S0
Aitareya Upanishad (First Edition) 0 As ?U
Isha Upanishad (Second Editim) 0 6 0
Kena Upanishad (Second Edition) 06 0
Katha Upanishad (Second Edition) 012 o
Prasna Upanishad (Third Bdition) 010 o
Mundaka and Mandukya Upanishads (combined)

Secon iie [

Taittiriya Upanishad (Secowd Edstion) ( @ Edition) g }f g

(For Subscribers to “Vedanta Kesari,” Price each As. 21 em)

. Each of the above contains Introduction,
phrase with word for word literal translation
translation and Comments.

(Othey U panishads in preparation, )
) Other Sanskrit Publicatisns,
Viveka Chudamani of Sankaracharya (Sanskrit Textand lish’
Translation and notey) by Swami MadhavamndaEng ish B-.'A. k.
.Srl Krishna and Uddhava Price Vol.I, Re 1-4, Vol. 11

Vairagya Satakam of Bhartrihari (in the Press)
Minor Upaniahads Parts I and 11 (combined)

INSPIRED TALKS

By Swami Vivekananda

The Book contains a series of illuminating coversations on
various religious aud philosophical topics during the Swami’s seven
weeks' stay at Thousand Island Park, America.

Sanskrit Text, Para:

With portraits of the Swami and the house at Thousand Tslgnd -

Park, Price: Paper Re, 1.4, Cloth Re, 1-12,
To Subscribers of the 'Vedanta Kesari "—2 as. less.

Saint Durgacharan Nag

(The Life of an Ideal House-holder.)

“This is the most charming presentation of the wonderful life
of & house-holder disciple of Sti.Ramakrishna, popdlarly known
as dag Mahashaya—about whom Swami Vivekananda-said, “I have
travelled far in different parts of the globe, but mowhere 'could I
meet a groat soul ke Nag Mshashaya. _ Price Re, 1

To Subsesibers .of ““'_{d-nu Kesari”’ 2 As, lea". '
"Vedanta KesariOffice, Mylupore, ﬂ-&?

in English, Running

| -, Life of Sri Ramakrishna .o
f. 7"+ detailed chronologiedl  acc -uf the - Master’§
r:r wondﬁﬁﬁf lifle,-based' on tg:%ﬁt authentio sources, Wit

| rd by Mabatma Gandhi. . ..
* for%‘;?nplety;a‘in one Volume, of Demy 774 pages, with
one tricoloured and several half-tone portraits,

Price: Third Edition BOARD Rs. 5. CLOTH Rs. 6-8.

Swami Vivekananda’s Works

IN . . L
THE VEDANTA KESARI . .

The Vedanta Kesari having & pretty ‘wide cisanlationdihover

India, Burma, Ceylon, F. M.S,, Strait Settlements, Mesopotamia

The United States of America and other Foreign countries is an

| excellent medium of advertisement at moderaté rates,

\ For rates and particulars :— , L o
Phess Apply to:— . N IO P L
| MANAGER—THE VEDANTA KESARI-

Mylapore, Madras.

T " ¥ Vedanta Kevari™ Office, Myluporer Mutiran. <07

% ks in Seven Volumes,
‘ Complege Re-3 . Cloth, Re- 38 5
' ' Index to Complete Woiks © I0 ® ° * ""* ;';g
' "~ Ra. As. oitlen ©, BpAs |
. . Hindu 0 10 | Epistles, S .
f g::t'}im; * e 1 4| L, JIL1II & IV series,..
Gnana.- -bgi wee 1 8 each ) oopr " 10
. Bhakti Yoga ... 012| Do. V& VIeach |
- Karma Yoga v 012 crown size ... 0 8
The Science and Phile- | Do. III & 4V -
sophy of Religion 0 12 Pocket Edn. each 0 6
A Study of Religion 0 12 | The Vedanta Philoso- ,
Realisation -and its 1 phy . e D 6
Methods w0 10 | My Master 8
The East and the 4 Chicago Add'rasfk_ i g0 .4
Wast wee '0 10 | Modern Tndia ; 6@ 6
Religion of Love ... 0 12| Christ the Messen. -0 R
Ind. fu tﬂres o K . ,'—A‘_‘ ¥ : | ees ’
Co;z?nbo ::ohﬂ,morﬁ)~ 2 8 Pas:!:st; Baba 7¢ .. O 3
nspired Talks ... 1 4| Reply to Madras ,
Do. Cloth .. 1 12| -Address. " . ... 0 4
"Women of Indis ... 0 3.! India and’ tP,ri?_ wm 0. 10
Thought8™ on | Religionand Pliffoss=. |
B . - “h‘- \' 7\ RN . ? , .
" Advertisement
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T. Ramachandra Rao

Wholesale Chemist & Druggist,
153, BROADWAY, MADRAS.

RN
| SR

A flarge and varied stock

"of Chemicals and Drugs,

Patent Medicines, Surgical
instruments & dressings,
hospital requisites and in
short everything in the

field

Quality Guaranteed
Prices Moderate

of medicine.

A trial will convince you.

Telegram - “DRUGSTORE" Madras. Telephoné: 349,

R

advertisements, Please mention Vedanta Kesari.
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WORKS OF SWAMI PARAMANANDA :

f 'daily Thoughts and
. uPpam: (2nd Edn.)

This book is a constant cdmpamon
to the 8| }ntual aspirant. It contains
lugh ennobling thonghts for every
day in the year—each pagg containing
* the saliqnt thoughts for the day, lines

§~-‘ﬁ memorise, a lesson and a prayer.
. ‘Bxcellent get-up.

Leather bound, Pages. 400: Price: Rs.4.

: The Path of Devotion (6th Edn.)
Thls volume coasists chiefly of extracts

 frodi letters written to a spiritual aspi. -

rant. Every page of it emits the
fragrance of religious fervour, devo.
tjow-plety and wisdom.

' Contents: 1. Devotion. 11. Purity.
I1I, Stead fastness. 1V. Fearlessness.
v. Self.surrender. VI. Sanskrit Pra.
yers and salutations” with English'
Tranglation.

Pnce Cloth Rs. 1-12; Paper: Re, 1.

Bhagavad Gita (3rd Edition)
Englxsh Franslation only. Language

1:&&9 and - spontaneous.  Attractive

ot size. Price: Flexible Rs. 1 12
Plain Rs. 1-8.

‘The Upanishads (28d Edition)
A lucid and faithiul English transla-

. tions of three of the xmportant Upani- -
: aha@, ‘vs—Isha, Kena and Katha.

Price: Cloth Rs. N2, ¢

. Spiritual Healing (Cloth) 1
' Pl‘ato and Vedic -

Soul’s Seerst Door Clpth 2
. do Flexible 3

Concen¥ration.and -
Meditation = . - Cloth.1

8
Ideahsm o 1 8
8
0

@

Ohnsb & Oriental Ideals ,, 1 8 '
MESSAGE OF THE EAST - e Lol -

I

E _____ {AMERICAN ?UBL!CATIQNS) —

oY 1 SUAT LIRS ‘,,{7‘,1'
“ 7 Be As
. Self Ma,stery . '1 f
Creative Power of ..,
 Bilence = ,,' “l ft
Faith as a Con- -
- struotive Force ' ,, l 8
Reincarnation and ¢ ! !"
Immortality - = ,, % 9 8
Secret of Right =« % & ‘,
Activitp - T ) 8
Emerson and R ¢
Vedanta ey l f8
Vedanta in I ;
Practice w 1_12
Paper 1 0
The Wa.y of Peace |
~ and Blessedness Cloth 1 12
) Paper o S
Civilization and
Spiritualization ~ 0 4
Power of Thought-*, ;. .70 1
Universal Ideal of thg;o 07
Prinoiples. and Puarpase ;. 3 |
of Yedant 0
eProblem of Lifs &m&g 2 8
Harvest Field of Gife" 4
Yoga and The Ohnstmn S
Mystics , ,  ..° ;. ,0 4
Boiente and’ Pmotwe i ,f»"f%.‘f p
of Yoga: . Py O
Glorifying’ I’a.m anlf’ "W
Adversity © ., 1 F .{,,Q“M
Prayer Ca.rds-—Slx \mrlpues o
eaoh RNt & 'J

Editor—Swami Paramananda

. A Vedanta Monthly—Published from the American branch ogu Vi
thq RAMAKRISHNA MISSION every month emept A,ugupt and, '
September. Year begins from January. = A

Anntal Subscription Rs. 5, or 28 (U.S. A) or 8 sh.

- ‘Dhposit money with:—
THE MANAGER,

“The Vedanta Kesari” Mylapore. Mulus. oo

LN
t -y

The “ Vedanta Kesari” Offite, Mylapore, Madvas .“J’t}
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[EXTRA SUPERIBR QUALITY
BLACK MISKY

\ASAFOETIDA |

Regintarsd TradeMark:

L.G|

i Le.aev wwen pacsen [

- BOWEARPET MAGRAS.

sdgadd, )ombay.

_ Look for this mark on 'the' packet.

. maiopee:  Laljee Godhoo & Co. sran ofie
SOWCARPET, MADRAS.

' ‘( 8) | No c;:upons I I

For quality taste and
lasting sweet flavour
use our famous

L. G. Brand
- ASAFOETIDA

-

Price Rs. 1-14.0 per Ib.|

Kumbakonam,

'HIGH GRADE
ENGLISH PORTABLE

TYPEWRITERS

BIJOU Portable Type-
writer—invented 30 years
‘1 ago—30 years’ reputation.
-] Supplied at specially re-
duced rates.
Apf,ly._to:

Y. NARAYAN,

364, Esplanade Row,
- G. T., MADRAS.

THE HUMANIST

A high class Monthly in
English published by the
Humanistic Club’s Activities,
important papers read in its
Literary Meetings & articles on
Religion, Philosophy, Science, }
Psychic Phenomena etc., by
eminent persons or from other
. Journals,

Annual Subscription Rs. §
or Sh. 10 or Dollars 3.

Apply to:
The Editor,
THE HUMANIST,
C/o The Humanistic Club,
Jayabhavan,

. BANGALORE,
{8. INDIA).

When apowering: advestisemerie, Please mention Vedaota Kesari
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" Free!  Freel!

W iar

BY |
SISTER DEVAMATA

| "A’now book containihg a large number of noul-ltirﬁngb;po.m. _

divided into (1) Songs of Devotion and Aspiration, (2) Songs of Hill

. and Garden, (3) Songs of the Desert and (4) Songs of Life,

In the foreword, says the Sister, “ Love of God and love of
Nature are two Open Doors to peace and deeper ingight. From these
two souroes have sprung the songs and rhythmis pen-picjures contained
in this volume.” _ »

Excellent got-up. Price Rs. 2-8-0.

WOMEN OF INDIA

By SWAMI VIVEKANANDA
. (A Lecture hitherto unpublished in India.)

Y

Every one ought to know at the present time what Swamj .

Vivekananda says ot Women of India. Price: As. 3.

Words of the Master

By Swami Brahmananda

A collection of the choicest and representative sayings of Sri
Ramakrishna. .

Price: Paper 5 Aas. Cloth 10 As,.
Works of Swami Prakashananda

(At Five annas each. American Editions)
1. The Inner consciousness—How to awaken and direct it.

2. Universality of Vedanta. 3. Mystery lof Human '\(ibratlpn__.'

Old Volumes of
VEDANTA KESARI
Are available &t the -
folowing cheap rates.-

V. K. Rs.A.P.
Vols. 1IT & VII ‘

Free 11!

You need not think for your |
Opthalmia and accompanying eye
troubles ; use ' NETRABAN-
.DHU " and be cured.” Guaran-
teed relief in 24 hours.

. As. 6 each, Doz. Rs. 3.
* Ageonts wanted. Sample free.

Sole manufacturer— VO?( ¥)I(II each ; g g
Dr M. M. Mukher;ji, l&l:&).:s: Vol. XITI 3 0 o
P.O, Itinda. Dt. 24 Pargs. | YOI8. XIV,XV&XVIS 0 0
Agents:— Apply to:—The Manager,
Dadha & Co., VEDANTA KESARI,

Esplanade, Madras. Mylapore, Madras.

e

The “ Vedanta Kesari” Office; Mylapore, Madras
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Sri Ramakrishna Vijayam |

A high class Tamil monthly dealing with religion and philosophy,
ethics and literature in chaste and simple Tamil, and standing out for
the best of Hindu culture and tradition.

Aunual subscription: Inland Rs, 3.

The 10th year commences from :—Thai.

A good medium of advertisement.

Sample copies will be sent on application. -

Many books at Concession rates to the Subscribers.

For Adverisement Rates and other particulars,

Please apply to The Manager
. Sri Ramakrishna Vijayam, Mylapore, Madras.

Foreign Rs, 4

Telugu Publications To Subs,
Gospel of Sri Ramakrishna Vol. I
Tgsepe Life and Teachings of Swami 180
Vivekananda 0 8 0 0 6 9
Chicago Address of Swami Vivekananda... 0 6 0 "
Words of the Master by Swami Brahma-

_nanda e .o 0 6 0 .es
Raja Yoga By Swami Vivekananda 1 4 0
Karma Yoga 012 0 010 o
Bhakti Yogam 0 80 -
Narada Bhakti Sutra 0 4 0

Canarese Publications
Sayings of Sri Ramakrishna. Translated by R
N. Venkatesa Iyengar .
Sri Ramakrishna Lilaprasanga
The Life of Ramakrishna By Messrs. T. S.
Vekanna Iyah and A, R. Krishna Sastri
Raja Yoga by Swami Vivekananda.
Translated by Y. Subba Rao
Dialogues of Swami Vivekananda
M% Master by Swami Vivekananda.
ranslated by a devotee
Gospel of Sri Ramakrishna Ordy. Edn.
Do Superior Edn.

The Vedanta Philosophy
By Sridhar Majumdar, M. A,

With original Sutras, their word for word meaning, explanatory gquotations
and an unbiassed and thoughtful exposition in most clear and lucid English,
highly spoken of by the Press. ‘The Vedanta Kesari®' of May 1927, ‘ The Pra
buddha Bharata ® of July 1927, * The Modern Review '’ of February 1928, * The
Batesman ° of 29.5-27, “ The Amrita Bazar Patrika' of 91-3-97, ‘ The Indian-
Daily Mail® of 18-11-28, * Peace ’ of January 1929 etc., as well as by the emi-
neat schplns of the world, Drs, Barnatt Kaith, Jacobi, Jolly, Rapson Hopkins,
Winternitz, Thomas, Jackson, S.N. Das Gupta, Moreno, Lord Ronaidshay,
Mahamahopadhyayas, Pramatba- Nath Tarks Bhusban and Durga Charan
Sankhya Vedanta Tirgha, Pandite Kokileswar Sastri. B. Radhakrishoan and Gopi
Nath Kaviraj, Brajavidehi Mohant Maharaj Santa Das Babaji etc., most attrac-
tive and usefulso beginners, over 800 pages in all, cloth bound with title ins-
oribed 18 gilt letters. . Price Ru. 5 only, postage extra,

To be had of The Author, Barisal, Bengal, India.
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 The* Vedanta Kesari” Office, Mylapere, Madras.
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[wou NJOY LIFE|

~ .Ji.anmmis is undermining your health Jegvamrutham
i “will enrich and invigorate your body with new red
" plood and well-rounded flesh. It will held you to feel
J  well and strong from the first dose. If you are tired
 and exhausted Jeovamrutham will give you power and
energy to keep you fit. A complete course of this
- marvellous tonic will feed the nerves, build up strength
“ apd bring back the joy of life. Rs. 3-4.0 a bottle,
5  Ask your Chemist for a bottle to-day,

i Vaidyarata Pandit D. GOPALACHARLU'S |

JEEVAMRUTHAM

! - (THE PERFECT HEALTH RESTORER)
N '

AYURVEDASRAMAM,
151, Govindappa Naick St. :: P. B. 287, MADRAS.

™
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- FOR USE ALWAYS
' Smart - Looking
Accurate Fitting

D
.Charges

GANDHI BRAND |

it

7y AN

Moderate

-—— e e
R

T
 ASAFOETIDA

1 1b. packet contains a presant ticket, -

ol Vi g

TTATIR GO

" GO TO SOLE mpoz?mns; ;

M. A. CHARI & CO. |Gopalji Champshi & Co.

' EXPERT OPTICIANS 21, Govindappa Naick St.,
9, BROADWAY, MADRAS. G. T., MADRAS. '

Lo

When anpwering advertisements, Please mention Vedants Kesari .



THE VEDANTA KESARI - ﬂ
0 it i, o S, ey E VEDANTA KESARI
enlisted either from May, or September, or January. . o TH
The Annual subscription should be pasd sn advance, TInlamd Rs, 3.
Foreign Rs. 4-80r 2 § (U.S.4.) or 8 sh. Single Copy 6 As. y JuU NE 1930
n 2. The Vedanta Kesari is posted by the Ist week of every i
month. Information about the non-receipt should reach us on or
ﬂ before the 21st of the month, othe_twise no copy will be seat free,
. RE »
3. Sabscribers are requested to quote their numbers Jin all
s correspondences, In case any replyis wanted they should send g Vol. XVII No. 2
sufficient stamps for postage. ,
{Many books are given at concession rates to the Subscribcgs.)
- For Aanrﬁgemj‘e‘h Ratos Calatogues, Photos and other parti- .
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THE MASTER'S SECOND VISIT TO THE SHINTI BRAEMO SAMAJ

HERE are grades among
spiritual  men,~Pravartaka,
Sadhaka, Siddha and Siddha's
Siddha. He who is just engaged in
* the worship of God belongs to the
Pravartaka class. Such a person
puts on the caste mark, wears beads
and attaches great importance to
external forms. Sadhaka is one
who has made some progress in the
gpiritual path, in whom the ten-
dency to make a show of piety has
gone down. He yearns for the
realisation of God, calls unto Him
fervently, repeats His name and
prays to Him with a sincere heart,
Who is a Siddha ? It is he who
has seen God, who has come to have
the firm conviction that God exists
and that He alone is doing every-
thing. Who is Siddba’s Siddha ?
It is he who has known Him inti-
mately. He bas not merely seen
Him, but has also talked to Him,
having entzred into a close relation-
ship with Him; be it as a father, or
a child or alover.
To believe that there is fire in
" the wood ; and to light the fire,
cook food, and feel the pleasure and
satisfaction of appeasing hunger,—
these are two different things,
There is no limit to spiritual ex-
perience. 'There are higher and still
highar realisations.

II
THE GOD OF THE WORLDLY-MINDED,
GOD-REALISATION THROUGH
YEARNING. BE STEADY

Sri Ramakrishna (in an ecstatic
mood) : These are Brahmos. They
believe in God without form, That
is all right. (To the Brahmo
devotees) : Be steady in one,—be
itin God with form or without
form. Then only can one realise
God, and not otherwise. If there
is steadiness both he who believes in
God with form and he who believes
in God without form will realise
Him. Eat the sweet bread either
holding it straight or sidelong ; it
always tastes sweet. (Al laugh.)

“ But you must be steady ; you
must cry unto the Lord with 4
yearning heart.

“ Doyou know what the God of
the worldly-minded is like ¢ Tt ig
like this. Hearing the aunts swear
by the name of God in their quarrel
children also say to one another
while they play—‘I swear by God”.
To give another illustration: while
taking a walk in the garden with a
stick in hand and chewing betel
leaves, the beau picks up a flower
and says to his friend, ““ Oh, what a
beautiful flower God has made!’
But such a thought of God in the
worldly-minded is only for a moment;

R\jed from M’s diary originally published in Bengali

T e

Rex emau nivv

N

A

GOSPEL OF SBI RAMAKRISHNA 48

it is like the sprinkling of water on
8 piece of red hot iron.

“* Be steady in one or the other
conception of God. And dive deep.
Unless you do 8o yon can never get
at the pearls lying in the ocean.
You cannot reach them if you only
float on the surface.”

Baying this, Sri Ramakrishna is
singing in his melodious voice—a
song that used to charm the minds
of Keshab and other devotees. Every
one present feels as if he is sitting
in heaven or in the abode of God
Vishnu itself:

‘Dive deep, dive deep, Oh my coul,
dive deep into the ocean of Beauty.
And gearch deeper and deeper to the
bottom ; only thus canst thou find the
Pearl of Love,’

III

THE BRAHMO FAMAJ AND DWELLING
UPON TBE GLORIES OF GOD*

Sri Ramakrishna : Dive deep.
Learn to love God. Be immersed in
His love. You see, I have listened
to your Brahmo Samaj prayer. Why
do you dwell so much upon the
glories of God? ““ Oh God, Thou
hast created the sky, mighty oceans,
the moon, the sun, the stars and
everything.” What is the use of
saying all this ? .

* Everyone is struck with wonder
to witness the garden of the rich
man,— to see the beautiful plants,
flowers, lake, drawing room with
pice pictures and so on. But how
many are there who care to meet the
owner of the garden? Only one or
two try to meet him. If God i®

sought after with a yearing ﬁeart

' He can be seen and talked to, just

as I am talking to you. Believe me
when I say, He can be seen. Baut
who is going to care for what I say,
to believe in what I say ?”

SCRIPTURE OR REVELATIOR ?

Sri Ramakrishna : Can God be
found in the scriptures? At the
most the study of the scriptures con-
vince you of the existence of God.
But unless you dive deep you cannot
see God. 1t is after you dive deep
that He reveals Himself to you; and
then only are all doubfs removed.
Read thousands of books, repeat
thousands of verses; unless you try
to dive deep into Him, you cannot
get at Him. With your scholarship
you may charm others but not Him.

“ Mere scriptures, books— of what
avail are they? Without the grace
of God nothing can be achieved. So
with a yearing heart try to receive
His grace. And when you have got
it, He will reveal Himself to yonu,
He will speak to you.”

BRAHMO SAMAJ AND EQUALITY,
GOD’8 PARTIALITY

Sub-judge: 8ir, does God show
His grace more on one than on
another ? If so, He would be guilty
of partiality.

Sri Ramakrishna: Whatdoyou
say ? Are all things equal ? 1s the
house the same as the earthern pan?
Pandit Ishwar Chandra Vidyasagar
also said the same thing as you say.
He asked, “ Has God endowed
gome with greater powers than
others?”’ To this I replied, “As
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the Omnipresent Being He ia present
in and through all things—in me as
well ag in the ant. But there are
differences in powers, If all men
are equal, then why have I come to
see you, hearing of your name and
fame? Have you got a pair of
horns on your head? No, itis not
that; you have compassion, scholar-
ship and other good qualities more
than other men., It is because of
these that you have earned so great
a name. Lok here. There are
people who can beat a hundred men
single-handed; while there are others
also who would flee for fear of g
single individual !

“ {Inless there are degrees in the
manifestation of powers, why gid
people honour Keshab so much ?

“As it is said in the Bhagavadgita:
know it for certain that the person
who is honoured and respected by
many,— be it for his learning or
musical talents or lecturing powers
or fqr anything else—possesses some
special powers of the Liord."

' 4 Brahmo devotee (to the Sub-
judge): Why don’t you please accept
what he says?

Sri Ramakrishna {to the Brahmo
devotee): What sort of man are you ?
You advise him to accept my words
simply without having belief in
t-hem! That is hypocrisy. You are
like a piece of imitation glass I see !

The Brahmo devotee feels very
much abashed.

—————

SYNTHESIS OF SCIENCE AND RELIGION—]

« ARHE pose of the wiseacre who
"l!

-8 claims infallibility has too long
peen the West's. It has repelled

those who would help. The spirit -

of the East, from which Christianity
itself sprang, the spirit of the shrine
must be synthesised with our ‘ pro-
gress.” The Supermen of all races
must make common cause against
the fools, weaklings and dunder-
heads of the world.”"—WTrote Arthur
E. Christy gometime back in one
of the leading journals of America.
Much of the unseemly jealousy,
hatred and rivalry among nations
can be traced to this lack of sym-
pathetic understanding and a studied
ignorance, of one another’s history
of life, tradition and culture. Neither

the East nor the West did ever seri-
ou.sly attempt to know each other's
n‘lmd and assimilate the best proper-
ties of each for mutual well-being.
The West has in fact logt sight of
the spiritual bent of the Bastern
mind, and the East has likewise
failed to take advantage of the
scientific achievements of the Occi-
dental geniuses. This ignorance of
each other’s cultural drift and wis-
dom has in no small measure
been fruitful of antagonism and
conflict between the two in the past.
The journey to the mental antipodes
being longer than the journey to
the physical, the West has forced its
way into the latter and has grabbed
while grabbing was good aund
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completely ignored the spiritual.
The two minds—the Eastern and the
Western—though cognate fo each
other in form and kinship and sym-
pathy, had their distinctive lines of
growth and expansion. The ancient
Hindus by the very nature of their
position and environments developed
an introspective mentality and start-
ed in search of the ultimate verity
of life by analysing the internalworld
whereas the ancient Greeks proeed-
ed through scientific analysis of the
external phenomena in pursuit of the
same, and it is indeed curious to
note that the vibrations of both the
minds ultimately tended to produce
gimilar echoes from the goal beyond.
Bu$ unfortunately both tha East and
the West till recent years failed
to co-ordinate their mutnal findings,
and thereby kept unbridged the wide
hiatus existing in the view-points of
life and its destiny.

In India there has never been any
such clash between the findings of
Science and Philosophy as is wit-
nessed in the history of the western
people. The reason is not far to
geek. The ultimate motive of in-
vestigation into the Truth and the
mode of application of the achieve-
ments were attuned to the same spiri-
tual end ; and that is why a spirit of
harmony marks the titanic labours
of these two branches of know-
ledge from the beginning to the end
in the East. But the case is just the
opposite with regard to the labours
of Science and Religion in the West.
The scientific achievements of the

Woest instead of being properly utili-

sed for the evolution of cosmis good
of humanity have served mainly.to
pander {o the diabolical instincts of
men by releasing the lead from the
witches’ cauldron of human passions
and have oftener than not ranged
themselves as a mighty force toanta-
gonise the aims and purposes of
Religion. Time was when Science
and Philosophy were s0o much at
loggerheads with each other that
even the brightest intellects of
Europe on either side had to fall
victims to popular ignorance, super-
stition and fanaticism whenbver one
school of thought got the batter of
the other. The clouds of conflict
between Science and Philosophy
loured in the horizon never more
terribly than in the latter part of the
19t¢h century and the victory lay
with Science in the earlier and with
Philosophy in the latter part. But
the physiognomy of affairs has now
undergone a complete transforma-
tion. The best minds have ultima-
tely found that *° Philosophy and
Science are not regarded as water-
tight compartments, but are permit-
ted to influence each other as parts
of one organic whole of knowledge ”';
and ‘““The lines of demarcation be-
tween Realism and Idealism at the
present day have become very indis-
tinct.”” For Science has been taking
its legitimate share in the problem
of Philosophy and has arrived at the
same end. 8ir Oliver Lodge in hig
recent illuminating article on * Sei-
ence and God ' in the Sufi Quarterly
has summed up the whole process

of research in the domain of Reality
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in his own inimitable way: “ The
revelation of Science is that, that
which occurs here, in the physical
universe, occurs everywhere: that
the laws are the same throughout.
In other words, that the universe is
really one, that there is no conflict-
ing or opposition power, no other
system of law and order, none except
the one that we are gradually begin-
ning to apprehend. So that, if there
be a God who understands and is
responsible for anything, He must
be responsible for everything, that
the God of this earth iz the God of
the whole heavens, and that there is
none other; that His power and
influence extend to the remotest
confines of space, from eternity to
eternity, and that in that majestic
and one Reality, however little we
may as yet apprehend in nature, we
and every part of the material, aye,
and of the mental and spiritual uni-
verse, too, live and move and have
our being.” Thus what with the
unfoldment of knowledge and what
with the indefatigable labours of the
modern scientists of the HEast and
the West, the boundaries of distine-
tion bhave almost vanished; and a
rapid rapproachement between the
two schools of thought, as well as
between the Kast and the West
has been greatly facilitated through
the labours of Science and Religion
which are but the different modes of
expressing the same ultimate Reali-
ty. The one outstanding feature in
the gradual ebbing down of the
spirit of intense antagonism between
Science and Religion is the uncon-

scious orientation of the Occidentsl
thinking to the Indian conception
of the highest truth of life, What
al ome time was twitted by the
westerners as preposterous in the
Hindu philosophy, has, through an
irony of fate, been acknowledged
now as the finality of human aspira-
tion by the western thinkers, and
the ‘supermen’ of Mr. Christy have
already joined hands in mutual Iove
and admiration, for the consummag-
tion of a synthesis of cultures be-
tween the East and the West. A
happy blending of the two types of
culture is what is needed to ensure
good will and peace in the world.
1t is needless to point out that the
output of those secular institutiong
where ‘ Bunsen burners and Besse-
mer crucibles are in use’, must har-
monise with the mystic experiences
of the Upanishadic seers so as to
wed the life of the West to that of
the East beyond separation,

One of the relieving features of
modern scientific investigation is
that Science has eloquently affirmed
the conclusions of Religion in many
respects. Sometime back the theg-
logians raised & hue and cry against
the ‘sacrilegious ' encroachment of
the scientific minds upon the
“hallowed’ circle of theological
belief and characterised the labours
of the scientists as destructive of the
very basic principle on which Reli-
gion stands. But the great minds of
all the countries have now been
forced to believe that the functions
of Science are as sacred and essential
as those of Religion and that the con-
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clusions arrived at by Science have
in most cases been corroborative of

_the truths realised by the spiritual

geniuses of all ages and climes.
Dr. Michael Pupin, Professor of
Electro-mechanics at the Columbia
University, and one of the world’s
most distinguished scientists, says :
“ In my opinion, all scientific evi-
dence tends to show—not to prove,
but to point towards the belief—
that it is very unlikely that the soul
of man is going to cease its existence
when the body perishes. The law
of continuity and the general scien-
tific view of the universe tend to
strengthen our belief that the
buman soul goes on existing, and
developing after death. You see
Science is constantly revealing divi-
nity and man's relation to divinity.
Science is therefore the highest form
of human theology, the highest form
of reasoning out God. Science leads
us straight to a belief in God and
this is the foundation of religion.”
He further opines that Science does
not prevent a man from being a
Christian ; but makes him a better
Christian. Everything that happens
in this great universe isfor a parpose
and that purpose is the development
of the human soul. That is where
Science and Religion touch. In short
Science adds immeasurably to the
foundations of religious faith. The
learned scientist emphatically points
out, “The purpose of Science isnot
merely to make material things, in-
ventions, to increase wealth and
comfort,—these things are certainly
a blessing but not the greatest bless-

ing. If Bcience does not assist me
to give myself and others a better
religion, a better understanding of
the Creator, and a closer personal
relationship with Him; if Science
does not assist me in carrying out
the divine purpose then I am failure
as o scientisf. But Science has made
me a better Christian; I believe it
will make better Christians of all
men and women who try to under-
stand its simple and beautiful laws,
because they are the laws of God.”
These eloquent utterances bespeak
the depth of vision of an understand-
ing soul that has harnessed his energy
and will to the determination of the
fundamental truths of life and
its aspirations. Needless fo eay, the
truths gathered from an investiga-
tion of the two worlds,—interpal and
external—can never be self-contra-
dictory. The macrocosm is the exter-
nal symbol and gross manifestation
of the microcosm; and the physical
truth must have its counterpart in
the internal world, and if some of .
the conclusions about the physical
world are found not to tally with
those about the microcosmic realm,
it must be admitted that it is Scien-
ce and not Religion, that ldicks and
still needs development to arrive at
the truths realised by the explorers
of the internal world.

It is a well-known fact of spiritual
experience that Religion beging
where Philosophy ends and that
Science also enters upon the domain
of metaphysics when it transcends its
legitimate function of discovering
the laws of the physical world and
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aims at arriving at the ultimate
principle that governs all pheno-
mena both internal and external.
“Science,’' says Swami Vivekananda,
‘“is nothing but the finding of unity.
As soon as science would reach per-
fect unity, it would stop from fur-
ther progress, because it would reach
the goal. Thus chemistry would
not progress further, when it would
discover one element out of which
all others could be made. Physics
would stop when it would be able
to fulfil its services in discovering
one energy of which all the others
are but manifestations, and the
science of religion become perfect
when if would discover Him who is
the one life in a universe of death;
Him who is the constant basis of an
ever-changing world, One who is the
only soul of which all souls are but
delusive manifestations. Thusis it,
through multiplicity and duality the
ultimate unity is reached. Ieligion
can go no further, This is the goal
of all science. All science is bound
to come to this conclusion in the
long run. Manifestation, and not
creation, is the word of science
to-day, and the Hindu is only glad
that what he has been cherishing
in his bosom for ages is going to he
taught in more forcible lungnage,
and with further light from the
latest conclusions of science.” In
fact all human investigations hotl
in the external and the internal
worlds eventunally dissolve into one
synthetic search forthe highest Truth.
Metaphysics being an ontological

science concerns itself with the dis-
covery of the cause of all causes—
(:h.e root of the world of experience ;
Wwhereas Science begins with an in:
vestigation into the universal laws
of the objective Phenomena, which
furnish the tangible dats for the
spprehension of the ultimate Unity
that stands and acts behing all that
we see. Asa matter of fact what-
ever be the technical difference be-
tween the functions of Science and
Philosophy, both ultimately lead to
the discovery of the one governing
principle—the final Goal of a
human strivings and research. For
Truth isone; only the sages call It b):
various names. Philosophically the
multiplicity of the universe can be
reduced to the one Unity which goes
by the names of God, Brahman

Truth or the ultimate Reality, a,nd,
scientifically analysed, this variety
of phenomena stands resolved into
one cosmic energy—the universal
law of harmony. As g matter of
fact the assumption of the existence
of two or more absolute entities is
fundamentally wrong as it does not
stand the scrutiny of reason. We
shall see in our next number how
like a silken thread in a garland, the
same Law —the one cosmic Intelli-
gence—pervades both the externa)
and the internal worlds and that the
two branches of knowledge— Science
and Religion—arve not contradictory
or antagonistic to each other but
meet in a beautiful synthesis at one
and the same point of unity.

vt o emt—

WHITHER—-YOUTH?
By N. Kasturt, M, A,

N 1921, the Pope reckoned as the
five great plagues of the
modern world, (a) an unprecedented
:hallenge to authority, (}) an un-
precedented hatred between man
ynd man, (¢) an abnormal aversion
to work, (d) an excessive thirst for
pleasure as the great aim of life and
(¢) & gross materialism which denied
the reality of the spiritual in life.
These evils arz becoming increasingly
rampant in our counfry and it
behoves every sincere nation-builder
to counteract the insidious influ-
ences of each of these tendencies.
Fundamentally, it is due to a false
sense of values which overrates
speed and automatic efficiency and
places undue emphasis on rights and
on possession. But asCarlyle wrote,
“Human things cannot stand on
selfishness, mechanical utilities,
economics and the law courts: if
there be not & religious element in
the relations of men, such relations
are miserable and doomed to ruin.”

There can be no doubt that one
of the most valuable possessions of
man is the sense of the Holy and
the capacity to fall back on some
fundamental facts of spiritual ex-
perience, banded down by heroes
who have grappled with themselves
and discovered the immenss poten-
tialities of prayer, of quiet medita-
tion and cheerful self-abnegation. In
the life of a citizen where special
calls are made on the capacity for

7

trusteeship and for contributing
one’s best for the social good, this
worshipful devotion to higher ideals
of individual realisation and social
fulfilment has an immense value. It
is therefore necessary that our
schools and colleges lay more em-
phasis on spiritual development ag
a normal process in which religion
operates in harmony with the whola
body of modern knowledge and the
whole bunch of modern problems.

Of course, we have to take into
account certain new forces operating
on the student world as a result of
the impact of powerful world move-
ments. There is among them a
greater and more insistent demand
for sincerity and reality. They do
not tolerate tipsy teachers of teeto-
talism or sermons on simplicity
from luxurious professors or volumi-
nous notes dictated on the necessity
of rationalisation | They have a
healthy contempt for hypocrisy and

‘an uncanny instinet to discover
every form of double dealing, They
hate stereotyped forms and hollow
phrases, which till now served to
cast shadows big enough for many
superstitions to hide in. They have
realised like Bernard Shaw that
“dogmatism is but puppyishness
grown old”! Btudents and young
men generally are disgusted abithe
petty quarrels for precedence in
temples and special treatment at
sanctuaries, based on undiscoverable
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spiritual superiority, They have
developed a distrust for sterile
orthodoxies that hug at dead forms,
"and refuse to partake in the meaning-
less mummeries that constitute the
daily programme of religious life.
In short, there is & new frankness
in the air and, in schools and colleges
where they assemble in large
pumbers to act and react on one
another with violent vigour, this
frankness has become ex traordinarily
infectious,

It isimpossible, in 1930 A.D., to
get over these facts, nor need one be
sorry for them. On the other hand,
the refusal to bend before false gods
and the attitnde of questioning the
bonafides are generally welcome
signs indicative of a true renaissance.
For, it belps to separate mythology
and metaphysics from religion and
to face the subtle secrets of spiritual
experience, apart from hair-splitting
arguments on the nature of soul and
guper-soul and stories and rituals
clinging to each other for justifica-
tion! The fact is,~—these are days
of unsettlement when the souls
smarting under the repressions
of centuries are being liberated
all too fast and when the pendulum
has swung a little to the other ex-
treme of negation, Therefore, the
group attitudes of schools and col-
leges are hostile to anything, labelled
¢ religion’, though at no other
time probably did youth reply with
greater enthusiasm to appeals for
self-sacrifice and service. ‘Religion’
has so often been associated with
abstruse and pondarous philosophi-
sing, formal ceremonies and sob-stuff

that a universal feeling of suspicion
and distrust has been produced,
calling for an intense programme of
light and leading. AsJ. A. Hawes,
who writes of American youth, hag
put it, “The most dangerous aspect
of the question is the gradual loss
of regard or even respect by the
younger for the older, by the average
citizen for the leader in civic affairs
and above all the loss of control of
the younger people by the Church.”

The old religious arguments fail to -

excite any interest, and religious fear
is entirely absent from the minds of
the young. Justice Beck of the
Supreme Court writes, “In all
former ages, all that was in the past
was presumptively true and the
burden was upon him who sought to
change it. To-day, the human mind
apparently regards the lessonsof the
past as presumptively false and the
burden is upon him who seeks to
invoke them.” In India, again,
religion has becorue identified with
Desacharas and Kulacharis, so that
at the word ‘religion’, the entire
population of India will fall in line
as an army, into a number of com-
pact regiments, without, however,
any unifying forces to compensate
the evils of separation. Of late, these
fissiparous tendencies are being
artificially exaggerated. The influ-
ence of the ‘home’ or ‘community’
is thus not always conducive to the
formation of healthy civic or huma-
nitarian habits in the student. As
a result of the large classes, the
heavy curriculum, and the atmo-
sphere of sqnalor and speed which
arrounds the schools, there is 8
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fatal absence of vivifying influences.
Thers are, on the other hand, many
teachers who go out of their way fo
unsettle the mind of their students
and throw religion overboard, with-
out installing in the vacant niches
any inspiring hope or faith. They
thus leave the young rebsl to his
fate. Other obstacles for installing
strengthening religious habits of
thought and conduct can also be
mentioned. In most schools and
colleges, motor activity has crowded
out reflection; immediate local enter-
prises have been substituted for
matters of an ideal or a universal
pature. Moreover, the political
movements and repercussions have
insidiously invaded the class room
and are fast converting the young
into immatare politicians and in-
complete humans. Communal hostels
and denominational schools are
accentuating the difficulty for the
nation-builder and encouraging the
boys to think more of day-to-day
victories and wars over sects and
sub-sects rather than of ultimate
problems of self or the wider issues
of the country or humanity.

Of course, for the growth of true
religion, religious education in the
sense of systematic drill in texts is

neither necessary nor perhaps desir-
able. What is needed is a silent and
steady emphasis on the dynamic
function of true religion in intimate
relation to all the personal and social
problems in India to-day. Teachers
have an inescapable responsibility in
this matter. Now, ‘“the hungry
sheep lgok up and are not fed”, as
Milton lamented. They can render
persdnal counsel in a reverent and
sympathetic spirit and transform the
‘everlasting Nay’ of to~day into the
‘everlasting Ay’ of to-morrow. They
can transmute the spasmodic and
ebullient social service programmes
of students into pilgrimages of
worship and preach the ideal of
Narayana Seva as the best discipline
for self-development. They can
properly atilise the unlimited fund
of youthful energy now running to
waste in demonstrative politics and
petty competitive triumphs. Lastly,
it has to be emphasised that only
those who feel the call and who
are satisfied after rigorous self-
questioning that one’s response to
that call has been sincere and self-
effacing, that can undertake the
sacred task. Others serve best, when
they refrain from interference with
the spiritual inheritance of the child.



EARLY UPANISHADS AS INTERPRETED BY
SRI MADHWA *

By V. Sethu Rao

EXHE most important Upanishads
@‘ which have besn commented upon
in the Brahma Sutras and also by the
founders of the Vedantic scheols are
chiefly twelve in number, Sri Madhwa
has left Bhashyas on only ten of them.
It has been accepted by modern scho-
lars in the EBast and West thab of these
Upanishads the Brihadaranyaka and the
Chhandogya are the earliest composi-
tiong, since they are in prose and they
are free from later sectarian theological
teachings. They are not only the big-
gest but also the most important, since
all the essential features of Indian
Philosophical pringiples are taught
therein. Although 8ri Madhwa has
interpreted all the ten Upanishads in an
aspect mainly theistic, his commentary
is not witbout philosophical or psycho-
logical importanae.

There is no civilised country in which
an enquiry about God and Religion has
not been made by its people. A question
has always been asked a8 to why we
should believe in the existence of a god
or & super-human being which is be-
yond our experience through our bodily
organs and mind. A Hindu philosopher
has said that i is not possible to show
God just as we catoch hold of the ears
or horns of a cow or & bull and show
that it is a cow, or a bull,

The three systems of schools of
Vedanta are based upon the Brahma
Sutras of Badarayana, the Bhagavad
Gita, and the Upanishads. The Brama
Sutras are a summary of the doctrinesg
of the Upanishads, and the Bhagavad

Gita has borrowed the ideas, thoughts
and doctrines of the Upanishads, ex-
tensively and some of the stanzas are
reproductions verbatim from the Upa-
nishads.

In the earliest Vedio literaturs the
concepbion of a Supreme God was found
to approach and centred in Prajapati.
This idea has been to a very great
extent developed in the Aranyakas and
Upanishads. The present systems are
directly based upon the Upanishade.
In Vedic times, gods, several of them,
were prayed with awe and reverence,
and with fear, distinotly with the object
of gainicrg gsome aim in view. Paople
then thought that the gods were the
ruliog agencies of the phenomens of
nature, for the timely bestowal of rain,
improvement of material prosperity,
warding off evil and diseases, and abovae
all for the attainment of eternal happi-
ness in a world heyond the atmospheria
one, in the existence of which & beljef
oxists from the beginning of the Vedie
age. In the Upanishads, gods became a
subject matter for enquiry. This ene
quiry was fully started in the Upani-
shads and carried to the highest level
that a human being can reach. The
gods were no longer mere objects of
worship and praise and reverence, but
about whom a sciontific and philosophi-
cal enquiry was found to be possible
and necessary. In the Kena Upani-
shad there is an allegorical account of
how gods, Indra, Vayu, Agni, were con-
oceited abaut their viclory over the de.
mons. When they realised their

* A paper read before the Philosophical Association, Maharaja's College, Mysore,
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inability to make their lakent power
effective, they became aware of their
inferiority and powerlessness. Then
Uma explained that their vietory was

_ due o Brabman’s influence, and power.

There cannob be a more appealing ex-
ample to prove the superiorily of
Brahman over the other gods and their
ubter dependence on Brahman {for their
glory. In the Chhandogya Upanishad,
Chapter I, the gods are said to be the
children of Prajapati. They wanted to
find shelter under Brahman as Udgitha,
but they did not know how to approach
Udgitba and through whom. They
meditated on Brahman in the presiding
deities over the various organs of senses,
smell, hearing, sight, efe., till they
found by experience that the only me-
thod of meditating uron Brahman is in
the Highest Praca. In the Brihada-
ranyakcpanishad, it is said that the
sun, the moon, and the stars are held
in their proper places by that Akshara,
the imperishable Brabman. Thus the
status of gods was lowered in the Upa-
nishads to such an extent that their
destiny does not differ from that of
human beings. They tco wanted to
know Atman and study Brahma Vidya
in order fo attain salvation. Indra is
said to have actually studied Brahma
Vidya under Prajapati. The several
allegorical examples thus show to signi-
fy the position held by the Vedie gods
during the early Upanishadic age.
Varuns is endowed with attributes
which are asoribed to the Brahman of
the Upanishads. The worship of several
gods in the Vedic times should not be
interpreted to signify polytheism. The
worship of various gods depended upon
the devotion of the worshipper and the
speoial objeot he had in view. The one
explanation for this is that the Vedio
geers had in their mind one who would
gatisfy all the needs of the world, bub

they asoribed all the praises to different
gods with the main mative of finding
out the most Supreme of all. In the
ond, they succeed in locating Him. The
difference in names, Varuna, Agni,
Rudra, Indra are but superficial and
nominal differences. All the praises
and hymns are directed to the One who
is above all gods. This is really an
enquiry after the Supreme God. Some
imagined that Varuna, the God of the
gky was supreme and gome praised
Indra (the bestower of rain) ag the
highest and some thought that the Sun,
the giver of light was the most power-
ful and beneficient, Even in the early
Rig Vedic times it seemed that ‘‘they
aimed ab a unity of gods and a synthetie
conception of the different phenomena
of nature.” The different names are
merely the several atéributes of a single
supreme God. This may be a very bold
assertion, but still scholars have already
investigated and are even to-day engag-
ed in solving this problem. Just to
quote an example: ''Oh Agni, thou art
born Varuna; thou becomest Mitra,
when kindled ; in thes, are all gods;
thou art Indra, thou art Aryaman, thou
art the enjoyer of saorificial food. The
saorificers anoin$ thee with milk and
butter.”

The word Upanishad is mentioned in
the Brihadarnayaka Upanishad, where-
in King Janaka while being complimen.
ted by the sage Yagnavalkya, the latter
appreciated the king’s attainments and
his extensive knowledge of the Vedas and
the Upanishads. The word Upanishad is
to be carefully noted here. It is olear
that at thab time they must have recog-
nised the name to the teachings which
expounded the knowledge of Brahman,
These dootrines must have been known
and expounded long before the time of
Janaka of the Upanishads. The Upani-
shads are but the intelligent explanation



54 ' YEDANTA BESAR

of the Vedic ideas. '‘ The essential
work of Indian philosophers of the
Upanishad period was to depersonalise
the old gods,”” and to find out the
Highest Reality, which is the Cause of
the whole universe which consists of
the sentinent and non-sentinent beings.
Brahman bas been the name acoepted
by most of the Upanishadie authors as
the ultimate and the highest Reality.
The word Brahman ig derived from a
root Brih: to mean to be full, or to
pervade. Hence Brahman is that
which fills all beings, stimulates the
gense organd, penetrates the whole
world and encircles the universe.
“Brahman is pot an abstraction. Itis
gomething which embraces all, and
which is manifested in the heart of a
being as beat of the body, which is the
gamo heat as porvades the sun.”” “The
natural desire of the philosopher is o
know the Atman.” If the Atwan is not
an objeot of knowledge, as the idealist
thinker holds, whaere is the place of the
Upanishads a8 a means of the knowledge
of Atman, and where is the secrecy
of their teachings ? The real knowledge
about Atman aims ab salvation for
which the favour of the Atman is
essential. There are counflicting thea-
ries about the interpretation of the
Upanishads. They are backgrounds
for and the sources of several systems
of philosophy which exist now in India.
Heore i3 attempted an exposition of the
teachings of the early Upanishads, as
far as possible avoiding severe criticism
or refutation of one or ths obher of the
various schools,

By the examination of the Brahma
Sutras in detail, we find that they are
s commentary on the Upanishads, They
did not take the view adopted by tho
idealist school, in respect of (1) the
nature of the Highest Reality or Brah-
man, (2) the natureof Jeeva or indivi-

dual self and its relation to the High-
est Paramabman, (3) the reality of the
physical universe and individual spiriy
apart from the Highest Reality, (4) the
theory of and the relationship between
the subjest and the object of knowl-
edge.

“The view of Sankara was that the
explanation of the world and of the in-
dividual souls are mere produats of illu
sion, enveloping the nature of Brah.
man.” This was not the view taken by
Madhwa. The two elements, the world
and the individual souls, have a definite
entity of their own, which are perfectly
real, even if they are only repregenta.-
tions or Pratibimbas, and therefore
much inferior in rank to and de-
poundent upon Brahman, who is not an
impersonal bsing but a person who
transeends all worldly qualities and at-
tributes. The individual souls, even
when they become free from transmi.
grabion through devobion to Beahman
or Pm_‘ama.tman. (the Supreme Soul) are
desmed to retain a separate existence
and not to be merged in tha Univarsal
or Supreme Scul. Of courss, this is
the theistic interpretation of tha Upa-
nishads and it has full support of even
the earliest Upanishads,

“The identity of the Supreme Soul
and the individual soul was difficult to
hold fast, and hes given way to a simp-
ter empirical conception of caugality,”
The Atman produces the universe, and
he enters into it. This doctrine g
found in Chhandogya. The Atman
however still remains the same in the
world ag in itself, Tne identity of the
Paramatman inside the Jeevatma with
the infinite Brabman who envelopes
the world is also explaived. “Acoord-
ing to the natural cosmogonic stand-
point, we must have a first prineiple, a
oreation, and the entry of that princi-
ple into the oreation. The creation Ig
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nol merely an effect of the will of the
Creator brought about from nothing.”
The oreation is one of development from
the subtla to the gross, nature or Prak-
riti forming the material. Even the
Joeova before it is brough$ into contact
with a material grosa body, is supposed
to have a sukshma saretra or subtle
body with all its subtle parts and
genses,

The enquiry into the nature of Brah-
man is very elaborately made in the
Brihadaranyaka Upanisbad, Chapter
9nd, in the oconversation between
Balaki and Ajatasatru. Balaki Gargya
puts forward 12 views of the nature of
the Absolute. They are all of the same
type, but it is very interesting. Balaki
gays that Brahman is that Purusha
who is in yondersun. Ajatasatru being
not satisfied with this, says that he is
already aware of this. Then Balaki
locates Him i the moon, in lightning
in the ether (or sky), in the wind, fire
and water, mirror, sound, and quarters
and also in the mind. For all these
Ajatasatru does not consider that Balaki
taught him anything that was not al-
ready known to him. He says that Brah-
man was not comprehended by the above
desoription. In return, Balaki request-
od that he himself should be taught by
the King. With a practical example
Ajatasatru teaches Balaki that all the
worlds and the beings therein come out
of this Atman. The above conversation
confirms the view of the existencs of
Brahman as thecanse of the universe.
Yagnavalkya's teaching to Maitreyi is
algo similar to the above. Atman must
be seen, must be heard, and must be
meditated upon. By knowing the nature
of Brahman, he is considered to have
known the universe. King Janaka's
answer to Yagnavalkya is that Brah-
man manifests bimsel! in speech, Prana
(or life prinoiple), eyes, ears, mind and

heard. In several Mantras the nature
of Brahman and his attributes are
given by Yagnavalkya in answer to
questions from different persons. He
says to Unsasta Chakrayana : “‘This,
thy ruler is He who has all powers
within Himself. He also makes all the
Vayus, Prana, Apana, Vyana, Udana do
their funotions in your body.” Hae
further says that Atman can neither be
seen nor heard, neither grasped nor in-.
ferred with ordinary sensory organs.
He is possessed of all powers within
himgelf and is self-contained. Thesa
Mantras directly teach the superiority
of Atman to Jeeva, and his utter dis-
tinotness from Jeeva. Brahman is eall-
ed Akshara (indestructible). He is
neither gross nor subtle, neither long
nor short. He has no ears, no mind,
no speech, no shape andso on. Every
quality is denied of Hitn. This is also
Yagnavalkya's answer to Gargi's ques-
tions. Superficially looking, there ap-
pear to be two oonflicting views of the
game teacher. Yagnavalkya's idea in
desoribing Abman as negating every
quality is not that Abman is formless,
shapeless, to pat in the philosophical
language, anirvachaniya but it means
that He cannot be described as posses-
sed of any material or gross qualities.
Even the word anirvachaniya does not
mean negation of attributes, but the
possession of such abundant and un-
imaginable qualities as are not wibthin
the grasp of imperfect human beings.
Yagoavalkya's arguments are: (1)
Everything in the universe is supported
by matter or prakriti and Brahman is
the support of matter, He himself not
noeding any suppor$, external or inter-
nal. (2) Brahman is the only inde-
pendent seer, hearer, enjoyer. Brah-
man has transgressed the rnles of
nabure, and opposite qualities can exist
in Him. The ocontroversy that has



66 VEDANTA KESARI

existed for a long time in the matter of
the theory of eonceiving an attribateless
Brahman cannot stand if the Mantras
in the Sarira Brahmana of the Brihad.
arnyaka Upanishad are carefully seruti-
nised,

The Atman is desoribed as (1) 4grihyo
nahs grihyate, (3) Asiryo nahs siryate,
(3) Asango nahi sajjyate. He is in-
oomprhensible, for He cannot be fully
comprehended. He is imperishable
because He does not perish. Hoe is un-
attached, unfetterad; He neither suffers
nor fails. Saha niruhya, Pratyuhya
atikramat. He transcends the Jeevas,
He supportsthem by pervading them
from within. He is both extra-cosmic
and intra-cosmic. With these two
forms he supports the manifest and the
unmanifest universe. He is described
a8 Upanishaika. It means that Brahman
is a person to be known from or by
means of the Upanishads only. Thig
supports the Madhwa’s dootrine fhat
Brahman is knowable with the help of
the Upanishads, or by words as con-
trasted with perception and infer-
ence, the other two means of knowledge
ag accepted by him. Hae is also said to
be Vigoanam, Anandam, Brahma. That
is, Brahman of these attributes iz the
aim or goal of the knower and the
abode or support of the realiser of
Brabma Vidya. Brahman is the gole
light of man. He guides him in dark.
ness, not merely in the absence of light
but also in the absenca of right knowl.
edge. He issaid to be Vignanamaya
(all knowledge). A few passages ars
quoted here in support of the attri-
butes of Brahman as real and endless,

"“The Light which shines above thig
heaven, in the worlds higher than $hoge
of Brahman, higher than all, beyongd
which there are no worlds, Thig is
verily the same Light which ig within
the heart of man, It is on account of

His presence in the body one feels that
heat by touch, hears the sound through

the ears, sees things with the eyes.”'—
Bri, I1I. 13,7,

“The Brahman ig omniseient, omni.

potent, glorious, supporter of the uni.

verse and an impartial witness."—
Ibid. 14.2.

“This selt within the heart is smaller
than a corn of rice, smaller than & oorn
of barley, smaller than a mustard seed
smaller than a canery seed. He ig als<;
greater than the earth, greater than the
atmosphere, greater than heaven and al]
the worlds”.—1Ibid. 14.3.

“He hag the abmosphere in his sto.-
mach, earth under the goles of hig
feet. His body never grows old, The
whole universe is refuged in Him.''—
Ibid. 15.1 '

A very large number of passages can
be quoted from the Chhandogya algo to
support the theory of Sri Madhwa that
Brahl‘nan is not an impersonal, attribute
less', Imaginary Being: He possesses
unlimited qualities which are beyond
the conoeptisn of human powers,

Affma.n is compared to tha salt digso].
Vf;d In water. Salt pervades every par-
bicle of water though not peroeptible tq
theeyes. The presence of Atman in
man can be felt by intuitiongl knowl-
edge just as the bresence of salt jg
found in water by taste This explaing
also the utter differencae between the
pervader and the pervaded universe, on
the anology that salt ocan be entirely
removed from water and shown as a
seParate substance, though when
nzlxed with water its presence was nof
vigible.

The four aspects of Brahman a8 des-
oribed in the Upanishad are :—

(1) Apantavan, or shankarshana

aspeot enveloping earth, sky, sea and
heaven,
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(28) Jyotishman, or Pradyumna
aspeot enveloping fire, sun, moon and
lightning.

(8) Ayatanavan, or ~Aniruddha
aspect enveloping Prana, eyes ear and
mind. .

(4) Prakasavan or Vasudeva aspeot
enveloping four quarters

This vidya was taughs to Satyakama
Jabali by four Devas representing bull
fire, a hamsa (bird), varuna. Also,
Upsakosala, pupil of Satyakama Jabala
is taught by the four fires.

Garhapatya toaches that the Purusha
who exists in the earth, fire, annam
and Aditya is myself (i.e. Brahman).

Anvaharya teaches that the Purusha
who exists in the waters, space (atmos-
phere), stars and moon is also Brahman,

Ahavaniya teaches that the Parusha
who exists in Prana, Akasa, heaven,

and lightning is Brahman,
Thus he was taught the two aspects

of Brahman, i.e.,, the asmadvidya, or

inner aspect of aniaryams aspeoct, and
the Atma Vidya, or the cosmic aspect.
That person who is seen in the eyes is
Atman. He is called 4Amrita or im-
mortal, the fearless and all-pervading,
the most beautiful, the giver of beauty,
the resplendent.

The most characteristic and religious
element in the teaching of the Upani-
ghads is one of mysticism. What is this
mysticism ? “It is a senseof the infi-
nite in the finite, of the one in many, of
Iswara in all oreatures.”” Mysticism
also consists of the theory of realising
Brahman. By thought, meditation,
by devotion, by the training of the
mind, by stern control of the senses,
the devotee seeks to think God, to feel
Him, and to rest in Him. Man must
train himself to think Truth, to subdue
himself, to purify himself from the evil
influences, by intenslve thinking of Him,
Thersby he must find God and live in
pregent conaciousness of Him.

(To be concluded)

SCIENTIFIC BASIS OF SPIRITUAL EXPERIENCE
By S8.V. Ramamurty, M. 4., 1. C. S.

HE abstract interest of Sri Rama-
krishna’s life lies in the reality of

the state of consoiousness he attained in
Samadhi. In his own life, he passed
the doubts of men whether he was sane.
Thousands of men whom we count to
be sane believed in the reality of his
experience as something transcending
our human experience. Not only this,
the idea of such experience has besn
long familiar to India in the records of
the lives of her saints and the nature
and method of the experience have hsen
olaborately studied and systematized.
Such experiences are also to be found
among the mystics of Christianity and
Muhammadanism. So, one thing mus}

8

be accepted namely, the reality of g
sane consciousness which is yet not
ours,

The doubts which the men who knew
Sri Ramakrishna in his earfy years
felt as regards his balanoce of mind
would also be felt if his record is read
by Europeans who are ignorant of the
Indian tradition or by Indians who
are brought up in ignorance of their
own tradition. But Europe inoluding
its intellectual subjects has recenfly
received a shock in the shape of & new
gystem of ideas originated by an
Asiatic domiciled in Europe, namely
Einstein. Einstein himself is concerned
purely with Physics and the impacts on
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Physios which his new ideas yield. Bub
his work has been taken up by
mathematioians and philosophers and a
tentative scheme of reality has basu
built up which we are obliged to
beliove because of its results but which
yet intrinsically we are unable to
perceive.

Thus we are facing two phenomena
which are both outside our personal
experience—the Super-consociousness of
Saints and the Space- Time of
Relativists. It is a surprising thing
that these two phenomena have com-
mon features. In Super-conseiousness,
space is transcended, time becomes
oternity, contradiotories are synthe-
gized, relative consciousness is replaced
by the Absolute.

In Space-Time too, space is tran-
scended, time is petrified into eternity,
contradictories are synthesized and re-
lative truth is replaced by absolute
Truth.

This is a remarkable resemblanse.
Further, Space-Time ig recognized by
Relativists like iddington and Weyl to
involve in its texbure consciousness it-
gelf. And it is admifted by Eddington
that it is as valid to study Space-Time
from the side of consciousness as from
that of space or time or matter. Hae
gays, 'Those who, in the search for
truth, start from consciousness ag g
geat of self-knowledge with interesty
and responsibilities not confined to the
maberial plane are just as much facing
the hard facts of experience as thege
who start from consciousness as 4
device for reading the indicationg of
spactroscopes and microscopes,” Thug
Space-Time is & function of ocnseious.
ness and is therefore a kind of Super.
consciousness. Thus not only in thejr
features bub also in their intrinsie
nature, the Super-consciousness of

Indian Saints and the Space-Time of
European Scientists agree.

The feature of Sri Ramakrishna's
Ramadhi is that he forgets hig own
small personality and gets lost in
universal persounsalities like that of
Rawa or Radha orJesus or Muham-
mad. Does this not mean that to his
Super-oonsciousness, his mind of which
his body was a part was viewed ag being
a8 much outgide his self a8 your ming
or mine is outside his self ? The world
which is the object for his Super.oon-
soiousness is the sum of the material
world and all our minds. It is possible
to hold thab sueh a world is the fourth-
dimensional world of the Relativists,

In logic as we know it, “I am I” is
the full expression of identity. May I
say, that in & world where the mind
is objective, the full expression of tha
identity is: “I think I am I" orin
other words, “I am I” relatively to
myself. Hence the truth, "I am I" is
but a relative truth and the Truth “I
think I am I" is an absolute Truth.

Take the identity 2—9.

2 cannot think that 2 ig 9. Some-
body else has to think it. And whether
2—2 or is not 2 or in more geuneral
terms whether A—B or ig not B
depends on who thinks i, Thus,
thought is relative but the sum of
thought and thinker ig absolute,

In Supsr-conseiousness, the thinker
is an object. So too, in a Space Tima
which involves consciousness in its
texture. Thus in both, the relative is
replaced by the Absol'ute.

Again, a8 regards the synthesis of
cc.mtradietories: take an act of run.
ning. You run away from one side ani
you run towards the other side. So *
Involves two directions—away ani
towards. Take an act of kindness.
Achievement lies through pain and th

~

PRACE AND

achievement of your kindness involves
three linear factors,—your pain, your
pleasure, their pleasure. Each is
opposad to the other two. Thus an
aot of kindness is both pain and
pleasure, both yours and theirs. And
we know that there is a world which is
real to saints where great stremgth is
born out of great humility, where
power is derived from powerlessness,
where the personal is also impersonal,
where I and you are different and yet
the same.

In a fourth.dimensional world, the
Relativists speak of regions which are
bothi future and past and equations
which are both true and false depend-
ing on the observer. The synthesis of
contradiotories is thus a common
teature of Super-conseiousness as well
as of Space-Time.
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Thus in regard to the transcending of -
space, the eternalizing of fime, the
synthesizing of contradictories and the
replacing of relative by absolute Truth
and also in the inclusion of oconsocious-
ness in their texture Super-conscions.
ness and Space-Tims agree.

Seience is approaching their common
nature from one side. It is open to
Indian Philosophy whioh is the heritage
from religion to approach it from the
other side. Both are bound o meet in
mathematics. So far as India is oon-
cerned, a rapprochement between
Saints and mathematicians is needed.
It is unfortunate that Saints are not
mathematieians nor are mathematicians
Saints. If they were, one could almost
imagine the veil between mind and
matter being rent in voices of thunder.

PEACE AND REALISATION

By M. Gnanasambandam, B.4.

?HE man of fruth is the man of
15 peace. To do not what we like, but
what we revere confers not only liberty
but peace and power. Peacs isnot the
exclusive possession of wealth, health,
name or fame. One may be fabulously
rich and in perfect health but wanting
in peaoce of mind because one has no
faithful son. Or, he may be blessed
with everything be wants in this world
but the thought of his approaching
death msy unsebtle his equanimity.
Poeace canpot be had in the restless
wind with its thousand cravings ever
demanding compliacce. On the other
hand peace is tranguility of spirit, eqa-
pimity of mind—soul finding delight
in the soul. This condition must be
rendered possible by the mind being
made to yield to work for the sake of

work without expectation of reward.
This will subdue the oceaseless expas-
tency of the mind and assure perfect
tranquillity of spirit. As during the
full enjoyment of health we are uncon-
goious of the existence of the body, g0
in spiritual enjoyment we shail not be
oonscious of the mind's oravings. If
health and strength constitute our phy-
sical well being, peace and tranquillity
constitute our mental health. This
latter state of existence is the 'Shanti’
which is the aim of all spiritual aspi-
rants. This ‘Shanti’ or tranquillity ia
nothing but the effest of Tapas or keen
concentration. It is the silent imper-
sonal and invisible force which is be-
bind all creation. Every religion has
‘Pence’, ‘Shanti’, ‘Amen’, ‘Om’ for its
ultimate realisation, Peace comes to
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the pure-minded. Blessed are the
peace-makers for theirs is the blessed
work of construction. They prevent
destruoction and death by their wisdom
and self-renunciation. Peace is sama-
darsana looking on all things with
equal or impartial eyes. Inwardly firm,
with the mind fixed, deep in God we
must be outwardly sosial. We must
mix with the world taking interest in
worldly affairs and move freely asordi-
nary men. We must look like others
and our general behaviour in company
must be simple, and sincere. The sim-
plicity and sincerity must be genuine
and must eome from the heart which is
fixed internally on the Supreme Bsing.
The world is made of kindness and for
kindness; kindness is a blessing. Cruelty
is a curse. Life yields and responds to
kind thoughts and kind deeds. Kind-
ness is not weakness. It is the strength
of greatness. Bub this kindness must
not be abused. It is not kindness to
give a child & knife because he asks and
ories for it. Such an act will amount
to eruelbty. Proper thought must be
bestowed.

In Nature, the ruling foree is peace.
It ever pervades everywhere. Distuy-
bance exists occasionally and in a few
places only. The vast ocean is calm.
The storm rages for a time
and soon relapses into calm, The
sun-shine is full of peace whilg
thunder and lighfening are full of dis.
turbance. The forner lasts for all time
while the latter are only temporary,
Non-injury is power. Disturbance g
loss of power, The wise man wi]]
conserve his power and not lose it, I
takes a long time to know this simple
secret that peaceful calm  constitutes
life and energy and sustaining force,

Jesus was known as the prince of
peace, He carme to show mep the
valae of peace and good will, in ofher

words soul-force. He lived in peace
and taught peace, Wa must live
the life he lived ang taught
if we wish liberation or Mukti. Hig
sermon on the mount ig highly ingpir-
ing and ennobling. The begt homage we
can pay to Jesus is to live hig life and
not merely talk about his virtueg, Jeaus
subdued his mind: ng wonder he gilen-
ced the storm. The greatest respeat
one oan pay ta Truth is to live in Truth
an.d act truthfully in aJ1 siraumstanceg
without exception instead of merely

proclaiming about vittues of Truth by
speech and writing.

to a particular ereeq
its excellent parts do
nature of man.

Mere conforming
and boasting of
& not transform the
' irfue mu

wwl') {;a]king—ib must enter 5;;::’;:;;0;
Religions and teachings have not yet
succeeded in completely reforming man
and made him what he ought to be. The
undesirable part of human nature hag
not become extinet in spite of the em-
phatie warnings of saints, ancient and
modern. So long a8 man ig not thorough-
ly charitable and sincere he cannot
have? veace ab heart, Peace is the pos-
session of the man whg €xXpresses hig
sacred thought in unambiguous lan-
guage and demonstrates it faithfully in
noble deeds.  One who is true to hig
own thoughts and words and s firm in
actions isthe reql Mahatma, Among
tl.ze vast population of mankind we
s.zngle out the truthful man and say he
¥ aman of his word, Such a man is
the pride of 1is country, an ornament
to tfw Larth which bears him, and the
del?o{lt of God who created him. That
mman i3 the one who is at peace with his
sc'aul. Notbing can frighten or upset
him. He continues to be the same in
sun-s‘bine and in storm. He is the
ge‘nulne soul who does not harm others,
I?ls Ways are wise and calm, convin-
cing and uplifting. He does not oon.
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demn and destroy. He consiruets and
gtrengthens. He is able to see things
better than others who are blinded by
passion. He never curses ard his wants
arefew, He does not expeot anything
from anybody. But he gives of himself
what all he can. He thinks he is not
entitled to any rights. He is a man of
duties. He iz devoted to his sacred
task of sharing his life with the lowly
and down-trodden with a view to their
uplift and he willingly suffers for the
rest and with them. He never frets
but takes things as they come and
learns lessons {rom failures and disap-
pointments. His failures serve as pre-
parations for his victories. To a man of
peace whatever happens happens for $he
best. By dint of perseverence he can con-
vert even Hell into a glorious Heaven,
To him there is full consolation even in
dire calamities. He ever possesses in
himself a reconciling spirit. The high-
est blessing which a Guru confers on
his disciple is “Be at peace” which
means “Get soul-force”—'*Subdue the
mind.” Man must be lord of his own
mind and not & slave of it.

With sufficient self-restraint, man
oan taste the divinity of peace, which is
the end and aim of all thinking men.
The harmful impressions already in the
the mind must be wiped out. Lust,
avarice and wrath have robbed men of
peace. Discarding those qualities man
should infuse his mind with an ever-
present attitude of cheerfulness, tole-
ration and non-injury.

The sole aim of life is to get peace of
mind which is the highest bliss; among
other ways it may be got from sincere
selflses work in a sacred cause. The
last man to enjoy peace of mind is the
jdle man. There is no worse calamity
on earth than idleness which in its
pature is soul-killing. Even the bees

and birds are ever so active. Work is

life. No-work is death.

Man must seek his solid somfors in
something whioh can satisfy his inf.
nite oraving by establishing a oclose
connection between his soul and God,
the Master of all souls, who is perfeat.
The desire for material enjoyments
must be diminished and man must find
his peace in spiritual oalm and content-
ment. True spiritual life beging in
self-renunciation or merging of the indi-
vidual little self in the Universal
Larger Self by purging out every
narrow and personal element. A peace-
ful man will never seek his own prospe-
rity at the cost of others, But he finds
his peace only in ministering to the
needs of cthers whom he considers to be
part of himself. He expects no reward
but enjoys the immediate reward of
offering his swall service at the altar
of humanity. We are the children of
God and we must love God and our
fellow-men. This love to our neighbours
must be shown in our perfectly honest
dealings with them, freely forgiving
them even when they unreasonably
offend us. Do we punish our little
babies when they ignorantly kick wus ?
As we excuse our unknowing babies,
we must forgive those that hurt us.
Only this mode of life will give us
peace and bliss. ‘Hatred ceaseth not
by hatred; hatred ceaseth only by love’,

“Bear and forbear” is the shield of
safety. Beyond all amusements and
miseries, blissful peace exists untouch-
ed by joy or pain. In holy selfless
duty we find true matchless beauty.
Each man must find his light in right
and not wander out of sight. Glorious
Heaven is for those who are meek and
true and real peace is reserved for those
that are steadfast in love of Truth and

God. Loving all alike, man should
shun evil, learning each day to do
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something gaod and right and ocasting
off each day something in him which ia
bad and wrong. This will erelong
conduce to mental peace and bricg com-
plete delight of soul. Ungrumbling
taithful work with perfest trust in Ged
gives silent lasting peace. This mood
of mind ensures the highest and purest

wox:sbip of God. This is the peace for
which we must live and ever strive,
the peace which dwells in the hearsof
the faultless faithfal devotes who is
the vigible monument of the invisible
God—who gees all but is seen by
noue,

Om  Shanti | Bhanti! Shanti!

—

BERGSON-—-VEDANTA

By A. Govindacharya Swamin, M.R.4.5.

By his elan vitale, Bergson progposed
to solve the mystery of Life. Life
evolves from within; hence wha} is
apprehended by the term Life contains
within itself the possibilities and poten-
tialities of all that is. If such potentiality
was posited by such thinkers as Huxley,
Tyndal and Haeckel, in @ Matter, Berg-
son pub the same in a Life. What is
the step taken, and the advance made
in knowledge, by the transfer of
energy or power from one term Matter
to another term Life ? It is simply the
differenoe which presents itself to our
oonsciousness, as to whether Matter,
taken to be inert, is capable of originat-
ing Life ; or Life, taken to be not inert,
but a vital principle, which is capable
of originating inert Matter, In other
words, the difference consists in the
thought whether in a final synthesis of
differential categories which are furni.
shed to us by analysis, we arrive at a
unity or primum, which is Intelligence
or Intelligent, or not so,—~the nont.go
being the non-Intelligence or non-
Intelligent which is the attribute of
Matter, by hypothesis. Bergson’s view
way therefore be assumed to be, after
rising from a perusal of hig wavering
theses and antitheses, that, after aj],
Matter is resolvable into Life, not vice.
versa, or  Matter can be explained jp

terms of Life, not Life in tarms of
Mattar. This would be s theory of
vitsl moniem instead of material
monism, What would be the profit to
us either way ? 1§ i double-fold thus.
If' Matter is oapable of engendering
Life, we have a solution of the question
of variation (1) equally with Life en-
gendering Matter. Both are mysterious
to the ways of thought of those who
would havs only ‘like bagetting like’,
In both the theoriss we are considering,
this law of ‘lika from like’ ig rudely vig-
lated. The ‘ex nikilo nihil fit', ‘exvivo
omnis vivum', ‘N.asato vidyate bhavo,
N-abhavo vidyate satah’ (er what ig
k}zown in Vedanta aa sat-karyavada) ig
viclently shaken to it3 roots, Tt
seewms 28 if we are brying with terms of
curown mental mannfacture, guch ag
—_—— e e

{1) Variation results from the int

ult, eraction
of nature from within and nurture (30 to

sztzy) {rom withous. The action, for example
gh:adlo-actwn.y ot Ronigen raya upon cells
o ngcs_?hp very type of them into pew ones,
e.v‘an,mqn occurring in p'ants by the pro-
g}e:itms of ll:ght, etbgrial rudiatioué, electric
1 maguetic conditions of atmosphere giving
Tise to altogether new species, 13 now known
So that if God begat both ‘waters’ and ‘man’
i?}:a out of His own complex, who are wo
chiidren puerilely Philosophising how matter
gau come out of life, and vice tersa ? Heore is
agge for man to blossom into an angei and on
0 on, 1n eternal progression, for in Eternity
Buanta) we dive and move ard have our being,

Weare in all-compassip Ay i
Nara ang apes p 8 Narayana (i.e,,

B
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Mattor and Life, and 'at the same time
vainly imagining that in either way of

“reduciag the one {rom or into the cther

wa have furnished an explaualion, or
found a solution of the mystery of
Life. Bergson in trying to arrive at a
monistie or unitary principle, yet fouud
himself at every step oconfronted with
the duality of Matter and Life. For in
his Creative Evolution, Life as a crea-
tive prinsiple evolves; and evolution
requires the principles working either
together for a common end, or a diffe-
rential purposs—each for its own kind,
Henos Lifs, if it is to evolve, requires
s resisting material, which is our
old Matter again. Here are some state-
ments to this'effect : ‘The human ins-
tinot foels at home amoung inanimats
objects, more espscially among solids.
Our intellect triumphbs in Geometry,
wherein is revealed the kinship of
logical thought with unorganised
Matter.” In his Time and Free Will,
dualism or opposition between the two,
Matter and Life, i3 a mnst prominent
feature. In bis Matter and Msmory,
Matter is distinotly separate, as Me-
mory is an attribute of non-Matter or
Life. Bergson would have opposite
characteristics attributed to these.
What are they? Life is dynamie,
whereas Matter is statia. Butb if move-
maot ba cbserved in Mabter, or if se-
cordiog to modern science, the so-eall-
od staticity of ma‘ter is an explodod
oonception, matter sbould remein
ever-moving from compounds to ele-
ments, or vice versa, {from molecules to
atoms, vice versa, atcms fo electrong,
vice versa, electrons to ether, vice versa ;
and what next, from X to ether, vice
versu? The reconociliation of this
dynamie and static dualism is effected
by Vedanta, by conceiving dynamism
jn both cales, never staticity in any
cags,—the dynamio essential change

(svarup-anyathabhava) to  Matter,
aod aitributive ohange (svabhava-
anyatha bhava) to Life,—or Soul
(psyche) whioh Bergson meauns, for he
variously pute it as soul lile, as eon-
olcus life. So then the Vedantio idea
of soul-change, as of the adjectival
genus, is foreign to the philosophy of
Bergson, who asserts one (chaunge) for
it (soul) of an essential genus. Buh
while supposing Matter to be statie,
Bergson is obligad to give it some sort
of movement. How does it ocome?
Nob per s, but either by an external
agenoy, or hy a life-impulss fram with-
in, Both in co-operation may as well
be stated, instead of dogmatbising with
parbial suppositions. In either oase,
Mabtor would remain static until im-
pelled o aotion. Henos necessarily
Matter is contingent on Life. Vedanta
go states it. Hence an independent
oxistence of Matter for Life to work
through, as Bergson would have it
sometimes in bhis ohanging mental
attitude, is impossible to Vedanta. And
Bergson would not be consistent i he
is aiming at monigm. The whole posi-
tion is reviewed thus by Prof. Radha-
krishnan (¥ind, Vol.,, XXVI. Naw
Series, 103) :—"If Bergson's system is
to be viewed a®s monistie, it is neoss-
gary to reduce the duality of life and
matter to an ultimabe unity by redue-
ing either life to matter or matter $n
life, or both to one common prinaiple.
Wae cannot reduce life to matter, for
it is to assume that Bergson has writ-
ten his volumes in vain. If there is one
point more than another that he em- -
phasises in his writings, it is $he
absurdity of maechanising life, or
spabialising spirit, Can we reduce
matter to life and regard it a3 the first
effest of life's evolution? It hardly
geems possibla to do so, for life connot
evolve until matter is present opposing
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it. Evolution presupposes the existence
of matter. Graunting that life can come
out with its possibilities even without
the resistance of matber, it ought to
have engendered something more use-
ful and important than shesr matter,
especially in view of the fact that the
evolution of life is unimpaded by any
resisting influence. To imagine that
the creative impulse gave birth o mat-
ter on account of its importance in the
later stages of evolution is o import
the anthropomorphic or finalistic ten-
dency into Bergson’s philosopby. Thab
life should first throw ouf matter and
there play a mimic scene opposing it
and with great trouble pressing through
and penetrating it, is not conceivable.

Wo are left with the third possibility,
the reduction of the true principles to
one common oentre. Bergson resolves
the dualism by making both life and
matber spring from one soures.” Here
we are back again to India’s Vedanta,
which posits Brahman, ths Dynamie
Source (the Dynamo) from which lifa
(psyche), Matter, and Time emanate
and these are set to interaction by that
power and constitute the cosmic pro-
cess. Bufb the mystery and meaning of
it all ? Tonnyson tells us;

“And yet be patient. Our play-
wright may show,

In some fifth act what this wilq
drama meang,"

SELECTIONS FROM THE ADHYATMA RAMAYANA
AYODHYA KANDA: CHAPTER I

SAGE NARADA'S PRAYER (concluded)

waffEean sig e 9 w1 |

qramse Rl wagEfag=a 1 &N

=t in the rope =RA snake 27
like =mraw the Aftman or the
Supreme Self 4 as Jeeva s
knowing w4 fear ¥3q comes (sfig
Jiva, i.e., the individual soul)
srgq 1 w@ew the Paramatma, ie.,
the Supreme Self zfr thus wmar
knowing i from fear and
misery fag=aa is freed.

96. " Like the rope mistaken for g
gnake, man mistakes the (limitless)
Atman for Jeeva (limited individual
goul) and thus gets frightened. Where.
ag realizing bimself as the Paramat-
man he is relieved from the fear of
Samsara (bondage or rebirgh),

Frmssatfon et @Ry g2 )
@ TEAHFIAT FITA T 9,
IR
e for the reason, ie., as a§-
%Y in all bodies #t: all gz7: in-
telligence frmasittm by  self-
illamining Intelligence ay by
Thee gww@E s Ulumined qg:

therefore wam Thou aim of all
T Atman.

27. By Thy self-illumining Intelli-
gence, Thou illuminest the intelligence

in all the bodjes, Hence Thou art
the soul of all.

TS AT @Ry = gt o
TIIAIA |9 FEATEE qa1seda
3= 0
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#afy on Thee wat in the rope
like the snake wW¥mR
through ignorance &% everything
@y is superimposed ATEFR
through knowledge of Thee w3
everything iz vanishes aenm
therefore &= always s+ know-
ledge =@ should be practised.

98. Just ag a rope is mistaken for a
snake s0 too through Ignoranceevery-
thing is superimposed on Thes and
through a knowledge of Thee all (mis-
taken notions) disappear. Therefore
(Supreme) Knowledge should wun-
interruptedly be practised.

FereEAlrgwEt Raa wafy s o

gerca TR 3 gReaee @ &
nREN

Aeqrnirgami to those devoted
to Thy feet warg gradually fma
Knowledge #wa@ comes a&q
therefore 3 those :azwfwrga: who
are devoted to Thee ¥ those

only & surely gfwwr: eligible for
salvation (wafis become).

29. Supreme Knowledge comes in
due course to those who are devoted to
Thine feet. Hence these alone are
eligible for salvation.

9 T
ELRY ep 210

Ny

qE TARFITET qREE T 7wt o
SAMRAIRIS AT T At 94 0 3ol

w5 I agaswawt of the devo-
tees of Thy devotees aztamt also
of their devotees 3 and fr=t: ser-
vant s@: therefore it O Lord
@™ on me WA= have compas-
sion @it me 7 not Agaa delude.

80. Iam a servant of the devotees
of Thy devotees and also of those
devoted to them. Therefore, have
compassion on me, Oh Lord, and do
not delude me.

TAMIARAART TEN A FTaw: B )
sy Qs WAy
N30

mit O Lord eawifierastas: born
of the lotus of Thy navel agn
Brahma &% my s@=: father =a:
so %€ I @& Thy qtx: graridson sftq
am g O The scion of Raghu’s
line #it me wfg save.

81. Brahma born of the lotus grow-
ing ou$ of Thinenavel is my father and
hence, Oh Lord, I am Thine grandson.
Dost Thou, therefore, Oh the secion of
Raghu’s line sgave me—Thine devotes.

iV iuy



NOTES AND COMMENTS

VEDANTA AND MODERN RELIGIOUS
TENDENCIES

The intelligentsia of fhe world to-
day is strongly divided in its opinion
regarding the existence of an ultimate
spiritual principle behind the ehanging
world-phenomena. On the one hand
there i3 the section of avowed materia-
lists, headed by savants like Mr. Bert-
rand Russel, who interpret the conelu-
sions of modern science as proof positive
of the non-existence. of God and the
futility of religion. On the other there
are scientists like Mr. Eddington, who
hold that the progress of science has not
sn any way invalidated the faith in a
Supreme Being, but has only necessitat-
ed ceriain alterations in 158 conceplion,
The trend of thought among tha latter
section is clearly reflocted in the follow-
ing extract from an arficle by Prof. J.
S. Haldane of Birmingham University
on “ Religion and Realism " appearing
in the Mareh number of the Roalist:
“ None of the seientific interpretatiors
of our experience are anything better
than tools for particular and limited
uses ; but the nearer they take us to a
spiritual interpretation of experience
the less unsatiafactory do they becomae.
They lead us up towards a final con-
ception of God as the supreme and only
reality and of God present in each of ug
as personality and giving to each of us
the only reality which we possess. It
is the recognition of this in our con-
goious behaviour which, as it sesms to
mae, constitutes religion. By recogni.
tion I mean no mere intellectual beligf
of any kind, but a practical recognition
influencing our behaviour and other
beliefs, including scientific beliefs, at

‘évery point...... ceveeraes .

Y verreennas We cannob sse in dstai]
how all that appears o us is simply the
appearance of God. All that we ocan
geg is that this must ultimately ba the
case. We express this by saying thas
it is only by faith that we see it. Hence
faith comes to play a very large part in
religious belief, Butb it is with absop-
lute fearlessness that true religion faces

all the appearanccs—all the i
gorrow and death which seemz};a::;:glj
pass us, Ag they appear to ug they
can be nothing more than a,ppe;;ranoe
Tbrough'hbem there shines the spiri:
tuﬁl Ir:g.ht{ whioch is supreme.....

) is also something within ug. th, ,
dlrecp communion of Ggod wli]l;xll;1 gg;‘rbel::
ponding direct authority. Mere human
aqthonty or evidence from agserted
mlraoplous eventis does nob produce
th_e faith of religion. Nor can this
faith regult from mere scientifio evi-
gg?;e o'g }?ny i:‘inld. since science deals

wi arbia i
onty % P aspects of our expari.
It will be clear from the a
trapt_ tt}at Prof. Haldane's \?ic;vwes eoxn
religion is l)ut another vindication of
the Ved_anhst'e claim that the present
tendencies of religions thought among
yha _progrgssive sections of humanity ig
in !mg with the universal prineiples of
his f&lbh.' I_‘Io religion perhaps rgcoanisg-
es the divinity of human person;lit
in such cloar and emphatie voica n.)s,
Vedanta does. The Professor’s view
that the .paroep‘tion of this divinity doeg
not Eonaxst.in“ " mere intellectual ba.
lief ", bpt In " a prastieal recognition
mﬂ‘uenemg our behaviour and our other
beliefs " and his idea that it jg * the
l(?11-601; communion of God " and not
the t,ayldence from asserted miraculous
eyenb’s, » bhat produces * the faith of reli-
gion 'ﬁnd a more emphatic declara-
tion _in the  Vedantist's oardina]
dostrine that religion ia realisation. So
also theVedantist's message of fearless-
ness and h_is concaption of Ananda or
19y as being the basis of the world
rhenomena exactly fall in with the
Professor’s views.

Continuing the Professor writes : " I
wish, in conclusion, to say why it is
that persons who, like myself, regard
religion as the most important thing in
!1fe, are yat unable to belong to exigs-
ing Churchss. ..........,.The difficulty is
that there is so much of what seems to
me §heer matorialism  present in the
existing creeds and forms of worship
that I must remain oassida...........

NOTHES AND COMMEBNTS é7

“ In the firsh place, existing oreeds
make it appear that religion derives its
authority indirectly from a historical
revelation. The circumstances connect-
od with the supposed historical revela-
ion are also to a large extent inconsis-
tent with experierce, and rest in
addition, on quite unsatisfactory
avidenoe......... In the second place, the
creeds offer something akin to a future
pecuniary reward for religion, and a
corresponding penalty for its negleot.
This seems to meto degrade religion to
a low material level. From its very
nature, religion is its own reward.

* Afurther difficulty is the doobrine
of individual immortality, which is
conneoted with the idea of future re-
ward and punishment, Not only is
there nothing in the rest of our experi-
ence to suggest the existenca of indivi-
dual immortality, but the very idea of
it seems to me to be inconsistant with
religion. In religion we lose our
apparent individual selves in the per-
gonality of God, and it is only in our
union with God that we ars immortal
or beyond the apparent vicissitudes of
time.

* It is because of the difRenlty in
gotting rid of the caussl determination
as part of reality that religious belief
has become bound up with what to me
are materialistic, and therefore essen-
tially irreligious, beliefs. God, our uni-
vorse and ourselves cannot be regarded
as merely related causally............

According to Prof. Haldane the ma-
terialistic outlook of religions so patent
in the matters he has indicated is due
to their ' diffioulty in getting rid of the
idea of causal determination as part of
reality.” This difficulty on the part of
religions, however, seams to us to be the
resuls of the fact that they areconfront-
od with the problem of giving a higher
outlook to the human animal. For,
most men who profess faith in religion

are pre-eminently materialistio in their
outlook, and unless religion is talked
to them in their own terms it can
neither make itself understood by them
nor wean them gradually from the
grossness of their outlook by bringing
ite healthy influence to bear on them.
Vedanta recognises this fact as well
a8 the intellectual and moral demands
of the mors evolved type and according-
ly shapes its teachings to suit the needs
of both. To the people it speaks as other
religions do in terms of reward and
punishment, of heaven and hell, of indi-
vidual immortality and allegiance to
historical personalities, but in its
higher aspeot its voice becomes thorough-
ly immaterial and capable of eom-.
prehension only by men of rare mental
purity and intellectual acumen, Hrom
this point of view it stands in striking
contrast to the oreeds preached by
ordinary theistic churches, and far
above the points of criticism raised by
the learned Professor against the Chursh
organisations of the West. It marks
the summit to which human thought
has soared in its quest after reality.
Its truth is established not so much on
the saintliness of any historical person-
ality or his revelations as on wuniversal
spiritual laws the truth of which in tha
first place depends upon direct experi-
ence open to one and all who put forth
the needed effort in that direction. I#
preaches in emphatio terms the renun-
oiation of the fruits of all actions and
the end that it keeps in the view of its
votaries consists in the dissolution of
the individual in the universal person-
ality of God whoss nature is Existence—
Knowledge—Bliss Abgolute. In its
oonceptions of Maya, of Mukti and
Brahman it rends asunder the ideas of
space, time and causality that form the
very warp and woof of material exis-
tence and oarries the human soul into
the empyrean heights of the Infinite,



REVIEWS AND NOTICES

Yocic PEYSICAL CULTURE OR THE
SECRET OF HAPPINESS : By 8. Sun.
daram. Published by Gurukula
dshrama, Kengeri, Bangalore; 109
Dages

This book deals with sixteen poses
of the body and the system of Prana-
yama prescribed by the Yoga Shastra.
The author is himself a practical
stn@ent of these exercises and bears
testimony to their efficiency. The
ancient Rishis had formulated this as
an aid to spiritual culture; they are
howev_er useful in the author’s opinion
to ordxpary men too, who do not aspire
afte.r high spiritual attainments. They
are intended to thoroughly exercise the
internal organs, specially of the abdo-
men, and some of the important glands
of the human body which are generally
left unaffected by the ordinary systems
of physical exercise the main pur.
pose of which is to develop the super-
ficial muscles of the human body. As
au_ch the proper practioce of this system
will keep the body in unimpaired
health. In the last chapter the author
has also shown their utility in the cure
of many diseases of the abdomen ag
dyspepsia, coustipation, obesity, eto.
Detailed instructions regarding the
tech.nique of these poses and their illus-
trations are given in the book, so that
one may practise them even by a perusal
of it. India to-day is in need of a
strong and healthy race of men, and a
judicious practice of these exercises
evolved by our ancient Rishis will be
an invaluable aid to the production of
such a healthy race of men. The
author has done a great service to his
motherland in presenting this ancient
system of exercises in a scientific form
understandable and accessible to a
modern man. Wae should however add
in conclusion that persons whose vital
organs like the heart are defectivo
would do well to avoid these exercises
a8 they may overstrain their system.

THE BUDDHA'S PATH OF VIRTUE :
By F. L. Woodward, M, A., Theosophi-

cal Publishing Houss, Adyar, Madras;
Pages 105

' The Buddha's Path of Virtue'isa
metrical translation of the Dhamma-
pada, a book of the second Pitaka of
the Buddhist Canon known collective-
ly as the Ti-Pitakas, It is an anthology
of four hundred and forty three verses
believed to be real words of Buddha.
They embody in themselves the highest
code of morals expressed in the beauti-
ful language of poetry. The ideas of
self-control, self-culture and herois en-
deavour, the graces of wisdom, purity
and loye, the eternal law of Karma or
cau'sahtg and moral retribution are en-
shrined in it in luminous, pithy verses
which linger in memory as s fountain
of noble inspiration. The translator
pas very successfully rendered these
ideas into beautiful and forceful Eng-
lish verses, thus making accessible to
the English reading public one of the
greatest moral codes of the world.

IDEALS AND IDEALISTS: By
4. Swaminatha Aiyar, Editor, Rural
India, Madras

.In this sqmll pamphlet the author
gives a brief estimate of Woodrow

Wilspn and the ideals that actuated
him in his life.

_UPADESA SARAM : By B. V. Nara-
simier. Published by Sr: Ramaniyavani
Pusthakalayam ; Thiruwvannamalai -
Price As. 4. '

Upadesa Saram is a synopsis in
thirty short stanzas of the teaehings of
Ramana Maharishi, a livingsaint of
Thiruvannamalai in Madras Presidency.
The original Tamil verses composed by
the Maharishi himself, together with
Epghsh prose and verse translations
with notes, and Sanskrit rendering of
the same in verses are included in the
book. In the preface a short life-sketch
of thg saint and a summary of the poem
are given. His teachinrs contain the
pure essence of Vedantic thoughs.
They are ccncerned, not so much with
the subtilities of philosophy, as with
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practiocal gpiritual life, and will o_erkain-
ly have an appeal %o all spiritually-
minded persons. The teachings are
also non-sectarian and universal, accept-
ing as they do all the four paths f9r
gpiritual realisation with an emphasis,
however, on Jnana Yoga.

TEE RELIGION OF BURMA: By
Bhikkhu Ananda Metteyya (Allap
Benneit). Published by the Theosophi-
cal Publishing House, Adyar, Madras

The religion of Burma is a compre-
hensive exposition of Therayada which
is otherwise known as Hinayana or
Southern Buddhism. The book is
specially important because it comes
from the pen of an Englishman wl.Jo
had received an up-fo date training in
the modern physical sciences'_and had
also the opportunity of having a first
hand knowledge of the theory as well
ag practice of the Buddhist religion in
his life as & Bhikshu. The work is
divided into mnine chapters. The
author takes up the three chief words of
the Buddhist Formulaof Refuge,—the
Buddha, the Dhamma and the Sangha,
and builds the fabric of the Buddhistic
faith round thesa central ideas. The
Dhamma or the Sacred Law which is
the main topicof discourse is divided
into three main heads,—Sila or negative
virtues, Dana or the practice of charity
and Samadhi, the purification and
conesntration of mind, by the practice
of which three a man attains Panna or
the Highest Wisdom and its result
Nibbana, the state of changeless Peace.
It is however the Buddhist method of
purification of mind that forms the
most unique feature of this faith. It
oonsists in the recognition and actua.li-
sasion in consciousness by the prescrib-
ed forms of meditations of the three
fundamental truths that all life is
changeful, saturated with sorrow and
guffering, and devoid of any sort of
permanent entity either in the shape of
goul or God. The ultimate source of
life and world process are shrom.ied in
impenetrable mystery which it is pro-
fitless as well as impossible for human
intellect to fathom. All that is known
is the inexorable Law of Karma which
is the result man's own doing, and

which can be overcome only by man’'s
own striving to follow the path of
Dhamma that the Buddha has laid
out for removing the sufferings of lifa.
The author devotes a large portion
of the book to the expounding of these
oardinal dooctrines of Buddhism and
brings to bear on the subject his wide
knowledge of modern secience. The
astronomioal and biologioal! theories
associated with the names of Copernious
and Darwin are invoked by him in sup-
port of the Buddbist doctrines' of im-
permanence, sorrow and soullessness,
With the ardent zeal of a missiobary
he prooeeds to show how the idea of a
permanent individual soul and of God
are the misconceptions of an ignorant
humanity, the last vestiges of its ani-
mistic tendencies, and how the true
path of salvation lies in the complete
eradicabion of this idea.

Thus stated, the cardinal doetrine of
Buddhism seems to go counter to the
teachings of all other faiths of the world.
But when we sorutinise the PBuddhist
doctrine of soullessness it is not after
all different in practice from the idea of
the complete effacement of selfishness
and ignorance inculeated by other reli-
gions. A metaphysical or rather ver-
bal distinction there may be between
the two views, but from the standpoint
of ethios and practical spirituality they
are identical in effect if they are proper-
1y understood and translated into prac-
tice in daily life. For both of them are
great inducements to their sincere and
enlightened believers to strive for
moral and spiritual perfection. And
after all what the Buddhist strives ab
by his continuous denial of a self is to
reach a stage when he has eliminated
all ignorance from him and has entered
the changeless state of Peace oalled
Nirvana, and can it not be eontended
that this changeless state of Peace is
precisely the Entity that goes by the
name of Soul or God among the theists
of the world ? There may of ecourse bs
differences in the statement of these
$ruths in the various religions of the
world according o the theological pre-
dilections and temperamental diffe-
renoes of individuals, but we feel sure
that the goal of all these faiths is the
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same, and that the paths, however con-
flicting they be in appearauce, are sure
to converge at a certain point in the
spiritnal evolution of man. To Bud-
dhism however belongs the eredit of
having evolved a system of beliefs with-
out the conventional doetrines of other
revealed religions, butnone the less
efficacious on that ascount in the spiri-
tual and moral regeneration of man-
kind.

The book on the whole is i
resting and stimulating. It nol; ogxl:]ll; g?:g
an idea of what Buddhism is as pro-
pounded by Gautama Buddha, but also
how it stands in relation to th'e modern
world-view advocated by the physieal
Sciences, The literary meri of the
book too is of a very high order, and
thetauthor shows the imagina.biv'e in-
sight of & true post. It deserves in

every way a high plaag i .
of renaissant Budghi:aml.n the literature

——— -
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Ramakrishna Girls’ School,
George Town, Madras

Prize Distribution

The prize distribution for the ohild-
ron of tho Sree Ramakrishna National
Girls’ School, George Town, Madras
took place in the premises of the school
on Saturday, the 3rd instant. Mr. V.
Venkatasubbia, B.A., L.T., presided.
Swami Yatiswarananda, President of the
R. K. Mutt, and other Swamis and many
other distinguished persons of the loca-
lity attended the function, After prayer
and the preliminary romarks of the
Chairman, Mr. C. Satagopachari, Ratd.
Assistant Secretary to the Legislative
Council who bas been the manager and
correspondent of the schaool since April,
1929 read the report on the working of
the institution during fhe two years
beginping from 1st April, 1928 and
ending with 31st March 1930, in the
course of which it was stated that be-
sides education in the three R's, girls
were taught needlework, drawing,
music and handwork. The special
feature of the school is the provision
for imparting religious instruction on
non-sectarian lines and for creating a
taste for devotion and worship.

The Management have in the course
of the last four years incurred a liabili-
ty to the extent of Rs. 1,124-1.4. Ip
view of this growing deficit, it wag
gericusly fhought of closing the school
or of making it over to the Corporation
but owing to & strong feeling in the

loeality that no suoh ste need
the M‘fanagement venture% to :):nﬁsgz:
running the sehool on the assurance of
ﬁnanclal.help from a fow gentlemen of
tl;)}é:nlooahg:y.d l’i)l‘his belp had no doubt
received by
oo oo desiredf nob to the extent that
The Management desire to i
opportunity to express thoir }f:xhat-bfl:l:
than}rs fo the various gentlemen and
p}lbhc bodies for helping the institu-
m’lr‘ll with their mite.
,.-he young girls staged th
Sakuntn'la' which was a grandeslfci::l::
Mr. Govindarajulu Mudaliar presenbeci
a gold madal to the girl who played the
role of Sakuntala. Prizes were also
alx}?:]ded tg both;r actors. Toys for
children and books for i
a]s&)[presented. cther girls were
r. V. Venkatasubbia dws
length on the services rendere(ll'J l?;
the Mission in general. National
schools he said were few in numbar and
evory possible help and encouragement
should be given for the running of such
sclgoo!s and thorefore he appealed tq the
phlla..nthropio gentlemen and ladies of
locality to contribute theijr mite and
help'the Mission to achieve its ideals
With a vote of thanks to the chairl
aqd to those prosent the function ter.
minated,

The Vendanta Centre, Provi.

dence, R.I,U. S A.

The pirthday anniversary of Bhaga.
van 8ri Rawmakrishna was celebrated
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with due eclat on $he 3nd and 3rd of
March 1930 at Providence, Vedanta
Centre, U. 8. A, A life-size porirait of
Sri Ramakrishna was placed on a rais-
ed platform in the Hall which was
tastefully decorated with buntings and
ever-greens. On the first day Swami
Akhilananda who is in oharge of the
Centre delivered an inspiring address
on the Life and Teachings of Sri Rama-
krishna at the morning hour and ano-
ther on Sri Ramakrishna and Univer-
gal Religion in the evening. His lectures
were very impressive on both the occa-
sions. At the latter service Mr. Frederio
A. Wilmot, a religions Editor spoke
foolingly on Universalism and Vedanta
and it was highly appreciated by the
audience. At the end of the service the
devoteea psrtocok of the holy Prasadam
offered to Sri Ramakrishna and were
afterwards entertained with musie for
which special arrangements were made,

The large number of inquiries into
Vedantio thought necessitated the
openivg of a reading room at the Centre
and it was formslly opened on
Sunday befors a large audisnce. The
room has been well furnished with ne-
cessary outfits as well as with an oil-
painting of Sri Ramakrishna and other
enlarged piotures of Sri Krishna, Bud-
dha, Christ and other great Saints.

On the second day an Indo-American
dinner was held at the Dreyfus Hotel.
Bwami Bodhananda of the New York
Contre was a guest of honour. The
devotees that attended the dinner were
treated to Indian and American deli-
oacies. There was spacial arrangement
for musio both vooal and insérumental,
and beautiful epeeches were made
about Sri Ramakrishna and his teach-
ings ou the oocagsion. In shoré the
funotions on both the .days were a
grand success and the devotees who
attended the oceremony were deeply
impressed by the servicee conductad by
Swami Akhilananda.

The Vedanta Society, Portland,
Oregon,U. S. A,

The Birthday of Sri Ramakrishna
was duly oslebrated on Mareh 9th, by
the Vedanta Society of Portland, Oregon

at eleven O'clock in the morning. Thae
students gathered at the Vedanta
Chapel, which had bsen beauntifully
decorated with choicest flowers—to
pay homage to the Great Master.

Amidst the strains of sofé musio, and
fragrance of flowers and the inspiring
aroma of incense,—each one contribu.
ed to the occasion either with song,
speech or silencs, all alike entering
heartily into the spirit of the hour.

In the evening Swami Vividishananda
gave a most impressive leoture upon
the Life and Teachings of Sri Rama-
krishna. On this oceasion an interesting
paper on Sri Ramakrishna was read by
Mrs. Lottie I. Seott. She aaid :

The Hindoo religion means experien-
ce or realisation ; 80 Sri Ramakrighna
resolved to find oub the truth about all
religions. He did not stop after realis-
ing the highest in the religion of the
Hindoos but he delved into all religions
including Christianity, realising the
highest in each of tbese in a very shord
time, whereas it would take an ordi-
nary saint a life time to realise but one
religion.

Hbo oven adopted the eustoms ocom-
mon to each sect, such as their manner
of dress and even partook of their kind
of food and did all things in common
with each group im turn. After all
this he said, " All religions are true; all
are 80 many paths leading to Freedom.”

In this respeot he differed from other
World Teachers for they taught only
one path each and urged all to follow
that path, It seems it was left for Bri
Ramakrishna to harmonise all religions
by showing that in reality they were
all one in the last analysis.

This beauntiful broad view has al.
ready startled the world and will some
day be accepted by all religions ; then
thera will no longer be any strife or
quarrel between the different denomi-
nations, but each will follow his own
choice in peace and love for all......

The world has yeb to learn the great-
ness and majesty and the might of this
great sainb, Wa may not know God
but we may rest assured he knows us,
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and that ia only a matter of time aund
growth when we ghall know all thers is
to be known.

Sri Ramakrishna great as he was,
even to the end of his earthly existenace
alwayg thought of himself as child of
the Divine Mother, a term commonly
used in India for God.

May the dawn of the next birthday
of tl_le Great Master bring Freedom to
Indm. His native land. May she take
her rightful place among the nations of
:hﬁ v;orld to which she is so well en-

itlad.

The R. K. Mission Society,
Rangoon

The Ninety-fifth Birthday Aunniver-
sary of Bri Ramakrishna Paramshamsa
Deva was oslebrated with due sclemni-
ty by the Ramakrishna Mission Society,
Rangoon, on Sunday, the 2nd March.
The Library Hall of the Society at 317,
Dalhousie Street, was tastefully deco-
rated on that oocoasion with green
leaves and flowers and in the morning
Pujas were offered. In the afternoon
ab 5 P. M. a public mesting was held in
Raja Reddiar's High School Hall. The
Hon'ble Mr, Justice J. R. Dag presided.
The Hall was fully packed with an
eager audience, There was a large
pumber of ladies present in the maeat-
ing.

Mrs. O. R. Ananta Lakshmi Ammal,
M. A, read a very interesting paper on
the Life and Teachings of Sri Rama-
krishna in course of which she compared
the glorious achievements of India in
the past with its present inaction and
h‘eld that Sri Rawmakrishna came to
link the past and the present in an up-
breakable union.

'The next speaker, Dr. R, S, Dugal
19151 stress on the catholicity of his re.-
llg}ous teachings and showed that Rama-
k;xshna practised and lived all the
different religions and his catholicism
wasd & conviction rather than an intol-
lectual appreciation. Tha present day
communal problems that are rending
India 9sunder can only be solved by
following his toachings. He was fol-
lowed by Rev. Lama Dorji Prajnananda
who said that his recent visiy to the

gacred places in India had given him a
deeger insight into the religion of
India, and the wonderful works of piety
carried on by the Ramakrigshna Mission
Centres in creating a new India.
Mr. I. B. Mazumdar, the lagt speaker
relateq the interviews Ramakrishna
hg.d with great men of bis tima such as
Vidyagagar and Keshab Sen. It is
really wonderful how in simple lan-
guage and with ordinary illustrations
Ramakrishna could explain the eternal
gruths. The President in his conclud-
ing speech remarked that the Gospel of
Ra.my.kusbna is being practised by the
he}'ol_o monks of the Ramakrishna
Migsion yvho are ever ready to lay down
even their lives to alleviate the suffer-
ings of mankind without any distino-
tion of caste, creed or race. With a
wte of thanks the meeting disperged,

Iq bl}e evening there was devotional
musioc m'the premises of the Soocisty
after which Prasadam was disturbed to
the people assembled thera.

——

Ramakrishna Mission Students’
Home, Calcutta

fl‘}:e Report of the Ramakrighna
Misison Students’ Home, Caleutta for
}929 shows the growing expansion of
its sphere of activities. The Home ig a
phzlanthropic institution gpecially
1n§ended for poor and deserving youthg
going up for higher education, who get
he;e free of cost everything they re-
quire during their college career, name-
ly, food, lodging, fees, books, clothing
ete. It isalso an educational instibubion'
In as much ag apart {from being & non-
collegiate hostel licensed by the QCal-
cutta University, it 13 a place where
systematic effort is made to thoroughly
su_pplement the academic education ra.
ceived by the inmates from the Univer-
sity. Efforts are made through this
ingbitution to shape the character of
tha.mm&t;es, tc help them in building
their physique, to teach them digunity
of labour by practical lessons, to $rain
them in the art of simple living in
striot conformity 2to the social and
sconomic needs of the country and also
to prepare them for the work of village
rgoonstruction,
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During the year under review there
were 34 students in the Home of whom
16 were free, 6 concession-holders and
9 paying. 13 students sat for different
University examinations and all came
oup suocceseful. Regular classes were
beld thrice every week for the exposi-
tion of the Upanishads and Geefa.
Several Utsabs, including Kalipuja
and Saraswatipujs, were celebrated.
A monthly manuseript magazine
was oonducted by students and
Saturday classes were held when the
students met to discues socio-religious
topies and read papers and extracts on
various subjects. All household duties
except cooking were managed by the
students, the work beipg distributed
every month by a representative Com-
mittee. The Home farm at Gouripore
intended for providing vocational train-
ing to students made appreciable pro-
gress during the year. The existing pond
was extended, a small doba was filled up,
more than twelve bigbas of land we:e
brought under cultivation, a pump
with oil engine was set up for irrigation
facilities and two gocd milch cows
weore added to the live-stock in the
dairy. The farm can be expected to
become self-supporting if capital can be
found for runnping it for another year,

The authorities of the Home are af
present seriously concerned with a
schemo for the permansnce and expan-
pion of the institution. To give the
Home the atmosphere of a Brabhma-
oharya Ashrama it is bhighly necessary
to shift it from its present rented house
in the din and bustle of the city to a
permanent site of itsa own situated in
a quiet suburban retreat where at least
one hundred oollege students may
shape their character by living real
Ashrama life and develop their efficien-
oy by learning elements of practical
agriculture, dairy-work and some other
useful cottage industries. A convenient
opportunity for giving shape to this
plan has now arisen, as a beautiful
stretoh of land about 64 bighas in
ares, situated by the side of the exist-
ing farm at Gouripore near Dum-Dum
Cantt. and very oclose to the Jessore
Road, nine miles off from the Govern-
ment House, Caloutta, has gometo the

10

poseession of the Home. If this land
oan be properly developed it will un-
doubtedly prove to be an admirable
Students’ Home with ample scope for
future expansion and facilities for
vooational training. It will cost near-
ly a lakh of rupees for the development
of the land and erection of simple
structures for the accommodation of
one hundred students. This sum, which
is perhaps not more than even the cosb
price of the land alone of many hostels
in Caloutta will be sufficient to fix
permanently a unique institution whose
ntility can never be questioned. The
authorities of the Home appeal to the
generous and enlightened publia to help
them with funds in their attempt in
chalking out a worthy educational pro-
gramme for our youths, and thus remay-
ing a long-felt want in the country.
All contributions, however small, wiil
be thankfully received by the President,
R. K. Mission, Belur Math, Howrah,
Calcutta, or by the Secretary, R. K. M.
Students’ Home, 7, Haldar Lane,
Bowbazar, Caloutta.

The Ramakrishna Mission,
Singapore

The Ramakrishna Mission, Singapore
preeents before the publie its report for
1928—99, the first year of its
existence. The centre wag the
resuld of the interest ecreated in
the mind of the publie by the visit
of Swamis Sharvananda, Abhedananda,
Praksshananda, Paramanands and
others to Singapore and the leotures
they delivered there on the ideas and
ideals of the Mission. It was organis-
ed and formally started by Swami Ad-
yananda, its present Presiden$, in
August 1928. The number of members
varied from 125 $o 140 during the year,
The ohief activity of the centre consist-
ed in weekly services, olasses on
Hindu soriptures and public lectures
by Swami Adyananda. A small libra-
ry with about two hundred books was
also started. The birthdays of Swami
Vivekananda and 8ri Ramakrishna
were observed. A Committea wag
elected in 'a general meeting to find
ways and means to put up the Mission
buildings, It is hoped that after the
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building seheme is completed it will
be possible for the Mission to undertake
greater activities by starting education-
al institutions and a guest house for the
tomporary residence of all persons
irrespeotive of caste, creed or nation-
ality.

The Public Library, Bangalore

The Report of the Library for the
year 1928—%9 gives an account of the
working and development of the insti-
tution in the course of the year. The
average subseription rogse from Rs. 726
to Rs. 732 and the membership from
904 to 1055. The year opened with
1492 books on the shelves and 836
books dealing with a wvariety of sub.
jects were newly added. The pumbaer
of vigitors during the year was 89753,
The Library received 139 periodicals.
A new Mysore section wasg opened con-
taining books on all matters relating to
Mysore,

R. K. Mission Seva Samity,
Habiganj, Sylhet

The Report of the activities of the
above institution for 1928 and 1929
shows its increasing usefulness. The
Samity conduected religions elasses avery
day in the afternoon in the Ashrama
premises and fed the Poor Narayanas
on the occasions of the birthday oele-
brations of Bhagavan Sri Ramakrishna
and Swami Vivekananda. It managed
nightschools at four different places such
a8 Gosai Nagar, Doulatpur, Charipur
and Jangal for the education and uplift
of the depressed classes. The Ashrama
had a Reading Room which eontained
528 books in 1928, and 545 in 1929,
besides a good number of Dailies and
Montblies in English and Vernacular,
The Gosai Nagar Shoe Factory and
Leather Industry Co-operative Society
were also run under the supervision of
the Ashrama. A Homeopathic Chari-
table Dispensary was conducted by the
workers of the Ashrama. The total
numbers including the new an? the
repeated cases came up to 660 and 1963
in 1928 and 1929 respectively. During
the Kachhar and Sylhet flood this
Ashrama rendered invaluable service
in conneotion with the relief operationg

gtarted under the auspices of the R. K.
Mission.

The Samity stands in need of a per-
manent house of its own. The schools
should also be equipped with adequate
furniture. The Samity is to depend for
the upkeep of the institntion and the
maintenance of its workers entirely
upon the aolleation of alms, monthly
oontributions and oeeasional donations,
But a permanent fund is necessary to
facilitate the useful work that the
Samity has built up there and we hope
its appeal for financial support shall
meet with a generous respounse from the
public.

Ramakrishna Mission Vidyapith,
Deoghur

The Reportof the R. K. M. Vidyapith
for the year 1929 gives an account of
the working of the institution and its
expansion in the course of the year.
Tl?e Vidyapith is a High School for
Hindu boys run on residensial lines.
Its.objecb is bo provide boys with ample
facilities for the manifestation of the
parfection already in man. Loeated iq
Daoghar, a popular health resort, on
one of the finest sites of the Santal
?a.rga.nas the institution eontributeg
immensely towards the physioal growth
of its alumni as well as waking up the
aesthotic sonse in them. Everything
within the institution is so adjusted
that it may help the boys in building
up their character on a firm sapiritual
basig. The life and example of the
monks and Brahmacharins of the
Ramakrishna Order who form the ma.-
joriby in the staff help not a little 5
awaken in young minds the sapirit of
oonsecration, catholicity and devotion
to ennobling cultural ideals. Special
care is also taken for developing the
_physique of the boys and for instilling
1t3t9 them & sense of self-halp, respon-
sibility, and discipline. The curriculum
fgllowed is that of the Calcutta Univer-
8iby with some modifications, and the
studqnts of the Vidyapith have been
permitted by the Caloutta University
to appear as private candidates at tho
Matriculation Examination.

During the year under review the
number of students on theroll was 70
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Most of them were paying boarders,
the charges for boarding, lodging, tubion,
ebo, being eighteen rupees per moqth,
besides a few rupoes in the beginning
of a year a3 admission fee, nthl_etio
charges, etc. Considerable additions
were made $o the Vidyapith build-
ings.

The institubion at present isin urgent
need of the following things: (1) A
gegregation ward, (2) Another dormi-
tory to seat 25 oandidates at a cost of
Rs. 10,000 and (3) Modern educational
equipments of which the most impor-
tant area gymnasium, a laboratory and
a library.

The Vivekananda Society,
Colombo

The report of the Society for the year
19929 shows that the number of mem-
bers on the roll was 1204 and the annual
subsoriptions amounted to Rs. 3,544.75.
Nearly sixty new books were added to
the Society library, and nearly 36
periodicals were regularly received in
the reading room. The Society’s month-
ly Tawil Magazine ‘Vivekanandan' was
copverted into ‘a monthly bulletin
issued free to all members. Nearly 38
public lectures on religious topics by
distinguished speakers were delivered
in the Hociety buildings. Besides there
were members’ meetings for the study
of serions subjects and the Hindu serip-
tures. A book depot named Viveka-
nanda Book Depot was started for
popularising the purchase and study of
books on literature and religion. Under
the anspioes of the Society the celebra.
tion of the birthday of Swami Viveka-
nanda and the Gurupooja of Shaivite
Saints were conduoted. There were
Kathaprasangams on almost every
Sunday. The Society deputed religious
teachers for the instruction of prisoners
and the inmates of the Hendala ILeper
Asylum. A sport club anda Vidyalaya
were also run by the Sooiety.

Sri Ramakrishna Ashrama,
Ootacamund

'Wae have received a copy of bthe Re-
port on the working of the above

Ashrama for 1929. This Ashrama in
ocomrmon with the Mission to which it
belongs stands for the ideals of renun-
ciation and service. The members of
the Ashrama conducted regular clnsses
in Kodappamundu among the Dhobi
community, every Friday on the lives
of the grest saints of our ocountry,
Another neb of classes was begun in the
Panchakshara Hasll in the mornings
between 8 and 9 to suit the con-
venienoe of officers and merchants who
might like to attend. In those olasses
the Gita was rend and explained verse
by verse. In the course of about six
months all the 18 chapters of the Gita
were gone through. Yet another class
was held on the Teachings of Sri Rama-
krishna in Belmont for the benefit of
the residents of Fern Hill who chiefly
belong o the official community.

In the Ashrama itself olasses were
Leld every Sunday for sehool boys on
the Gospel of Sri Ramakrishna,. and
opportunity was availed of in these
classes to give religious and moral in.
struction to such of the students that
oame to the Ashrama. The Bwamis
also visited neighbouring places like
Coonoor and Mettupalaysm, and con-
ducted a series of religious olasses and
disoourses.

The nucleus of a good library was forn.x-
ed under the auspioes of the Ashrama in
the Panchakehara Hall. Whilo the :I‘amll
section of the Library is situated in the
Panchskshara Hall, the English Qart of
it is in the Ashrama itself. The hbx:a.ry
consists of religious, philosophical,
ethical and educational books, and con-
tained nearly a 1000 volumes in the
year under report. There ig also & read-
ing room attached to the library in the
Ashrama itself.

As usual this year also the birthdays
of Sri Bhagavan Buddha, Jesus, Swami
Vivekananda and Sri Ramakrishna
were ocelebrated. Sri Krishna Jayanti,
Ganesh Chathurthi, Durga Puja and
The Gita Kay were properly celebrated.
On The Gita Day the importance of the
Gita in the rejuvenation of our country
was explained and some copies of the
Gita were presented to some earnesf
students.



The average local subscriptions per
month amount to Rs. 28.4.0. The
average expenses of the Ashrama per
mensem come fo Re. 60. At present
the rest of the amount necessary for the
maintenance of the Ashrama is got
from some devotees out of Qotacamund.

It is also the earnest desire of the
Ashram authorities to run an educa-
ticnal institution in Ootacamund in
accordance with the cultural ideals of
the Hindus. The Ashrama appeals to
the generous public of Ootacamund
for help for the maintenance of the
Ashrama as well as for the proposed
educational institution.

Birthday Celebrations of Swami
Vivekananda at Dacca

The Sixty-Eighth birthday anniver-
sary of Swami Vivekananda was cele-
brated with much golemnity in the
Daceca Ramakrishna Mission Premises
on the 26th January, 1930, The cere-
mony lasted from early dawn till late
in the evening. The programme com-
prised Bhajans, Kirtans, the feeding of
the poor and the general meeting.
Tasteful decorations constituted anin-
teresting feature of the function.

In the afterncon a general meeting
was held under the presidency of Babu
Umesh Chandra Bhattacharyya, M.A.,
B.L. of the Dacea University.

Some boys sang songs in chorus and
recited to the delight of the andience,
hymus and a few choice extracts from
the writings and speeches of Swami
Vivekananda, bearing on the burning
problems of the day.

Babu Kumud Chandra Sen, M.a,,
B.L,, Additional District Judge, rising to
speak paid a glowing tribute to the hal-
lowed memory of Swami Vivekananda.
Babu Akshoy Kumar Barerjee, M.A,
Professor, Anacrda Mohan College,
Mymensing, in the eourss of his speech,
said that Swami Vivek:nanda's mes-
sage to the modern world was that of
strength, youthfulness, immortality,
and fearleescees, Mr. Tunnarkar,
M.A., L.L.B., Professor, Dacea Univer.
sity, said that Vivekananda was rightly
christened ' Vireswara ", the Lord of
Herces. His was not the religion of

76 VEDANTA KESARI

imbeeility, oceultism—his was the reli
gion of strength. It was absolutely
practical., Search for truth and the ser-
ving of the poor as Narayanas were its
essential features. We have ever found
in Vivekananda the manliest of men,
in Ramakrisbna the godliest of men.
Vivekananda was strength and purity
personified. Babu Manmatha Nath
Roy, M A., B.L.,, Munsiff, read an inte-
resting poem dwelling on the life and
teachings of Swami Vivekananda. Bahy
Tripura Sankar Sen, M. A. Kabyatirtha
also spoke feelingly ahout the contribu.
tion of Swami Vivekananda to the
growth of modern India.

Then the President, Babu Umesh
Chandra Bhabtacharya, M.A.,B.L., Pro-
fessor, Dacea University, in the courss
of his learped speech said: Spiritual life
hag its twofold aspects—the ideal of
Sannyasi and the ideal of a householder.
The ideal of Sannyaea is generally that
of individual salvation. The ocontri-
bution of those saints who practise
’I‘a_pa.sya in caves iz nmo doubt great,
History cares very little to record thejr
achievernonts. Really speaking, it ig
they and they alone who haveenaved the
world. Swami Vivekananda was nct
a rebiring and exclusive Sannyasin, ag-
piring after his individual salvation.
The great Swami hasset up a new ideal
of Sannyasa, which aims at individual
salvation together with that of the
world at large. Of the master minds
of the tweuntieth century, Vivekanands
h.olds & very urique ard towaring posi-
tion. Swamiji had the most transpa-
rent vision of the solution of all the
problems of life. After Buddhism no
other missionary had over gone to
foyeign lands to preach the gospel of
Hinduism. It i3 really a pride to
Bengal that a Bengalee young man had
gone to foreign lands to preach the re-
ligion of the Vedas. He has added a
new 'cba,pter in the history of Hindu
religion, The world respacts India for
her spirituality, her philosophy. Vive-
ka..ngnda has presented India as the
8piritual teacker to the world. This
bngl}t ideal will shine forth for ever.
The -ldeal of Vivekananda—the spiri-
tuality of India will save the world
when destruction will reign supreme.

jEWs AND REPORTS 7

in India even the crowns of sovereigns
bowed down in reverence to renuncia=
tion and poverty. We are eagerly
looking forward to a $ime when foreign-
ers will come to the Maths and Ash.
rams of India to learn spirituality aé
the feet of the Indian saints. Sankar
preached Vedanta—the prinoiples of
religious poace and harmony. We find
in Vivekananda another Sankar prea-
ching Vedanta not only to India but to
the whole world. The patronage of the
State was bebind Buddbism but behind
Vivekananda we can counb nothiqg of
tbe kind. In this Vivekananda's achieve-
ments were far greater and more
remarkable than that of Buddhmn}.
Vivekananda with nothing to ocall his
own wrought wonders. Vivekapanda.
was the greatest man that India had
produced in the nineteenth century.
With & vote of thunks to the chair,
the speakers and the audience the
meeting terminated late in the even-

ing.

At the R. K. Ashrama, Rajkot,
Kathiawar

& The 68th Birthday Anniversary of
Swami Vivekananda was celebrgted in
the Ramakrishna Ashrama, Rajkot on
the 29nd and 23rd February, 1930. Mr.
R. V. Patwari, ex-Diwan and Gondal
presided over the function. On the
first day the " Vajrang Vyayam Mand-
ali " displayed for an hour and a half
various native athlatic feats and exer-
cises which evoked much applause and
praise from the audience. Th_ls was
followed by a lecture on Swami Vive-
kananda as the apostle of strength by
Mr. H.J. Khanderia, B A., L.L.B. The
pext day’s function opened with songs
and recitations fitting to the cocasion
by children. Swami Iswarananda then
gpoke for a short while on tpe beapty
of Swami Vivekananda's pr_lvate life.
It was followed by an inspiring quqc_s'h
by Prof. C. A. Buch, M.A,, on Swamiji’s
message. The speaker in the course of
his leature observed that service could
go hand in hand with renunciation, nay
s Tyagi could do greater good than the
worldly man. He was convinoced that

_any movement in India which was nob

based on spiritual ideals could not take

L4

roob on the soil. The Presidential
address was very learned and instrue-
tive. The function lasting for an hour
and a half came to & olose with davo-
tional songe by children.

T!:is yoar Sri Rama Jayanti and Ma.
havir Jayanti were colebrated in the
Ashrama premises on the 7th and 1:3th
April respectively with great eclat and
devotion. The functions werea grand
success and were attended by a large
number of devotees. There were arrange-
ments for Nagarkirtan, Bhajan and
lestures. On both the days the devotees
partook of the Prasadam at the
Ashrama premises,

—

Buddha Jayanti Celebration in
Bangalore

The 2554th Birthday of Bhagwan
Buddha was celebrated with englsh‘:x-
giasm in several places in Bangalore,
such ss the Srinivasa Mandiram in
Balepet, the Reading Room in Males-
woram and the National High School
in Shankarapuram, on Monday the
12th, the day of the Vaisbakha Purni-
ma or full-moon, the thrige-hlessed
day of Lord Buddha's birth in Kapila-
vastu near Nepal, the day of his enligh-
tenment at Buddh Gaya, thirty five
years thereafter and the day of bhis
passing away into eternal peass in his
eightieth year abt Kusinara, _

The presence of Dr. A, L. Nair of
Bombay in Bangalore, the greatest
Indian Buddhist to-day, was availed of
by the public to organize this series of
celebration of the * Thri Mangals ’ day.
A beautiful marble image of the Lord
Buddha kindly supplied by Mr. Anan-
taswamy Rao of the local museum was
nicely desorated and worshipped in the
Hindu fashion.

Swami Srivasananda of the Sri Rama-
krishna Mission next spoke for an hour
at the different places on the life and
teachings of the Bhagavan Buddha
ohiefly pointing out how those teach-
iogs - orresponded with Hinduism and
Vedanta as inculoated in their greatest
works, the Upanishads and the Bba-
gavad-Gita. He explained the funda-
mental principles of Buddhism and
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oxhorted the people to follow Dharma
or Righteounsness, if they desired hap-
piness for themselves here or hereafter.
He said that it was not Buddha's
mission to prove or disprove the exis-
tence of God or Scul or of the cause of
creation. The Blessed one esplained
that these were unprofitable questions.
" It was as if a man was pierced by a
poisoned arrow and said ** I will not
have this arrow pulled out wuntill
know who it is that has wounded me,
whether he is tall or short ; whether he
is a noble, a prince or a servant, ets."”
Verily such a man would dio ere he
could adequately learn all this. Thers-
fore the man who seeks his own welfare
should first pull out this arrow of pain,
sorrow and lamentation. He taught
the four noble truths, viz., (1) that life
was full of suffering, (2) that its cause
lay in the indulgence in eelfish desire,
(3) that suffering could be removed al-
together by self-control and (4) that the
path of self-control lay in right under-
standing, right eonduct and right'effort.
He proclaimed with a trumpet voice
that men were the architects of their
own destiny, that they should uplift
themselves by their own effort. He
says, "' Ye suffer from yourselves.
None else compels, none other holds
you that ye live and die, and whirl
upon the wheel, and hug and kiss its
spokes of agony! And what ye have
done, you can also undo by your own
effort.”” He pointed out the methods
of this effort in the noble eightfold path
leading to the cessation of suffering and
pain, and the acquisition of eterpal
bliss and peace or Nirvana. He wag
the greatest social reformer that India
has produced in that he put down the
avilg of drink and theslaughter of ani-
mals for food. Ha threw broadeast
the highest philosophic treasures of the
Upanishads to the masses of mankind
and womenfolk in their own vernacu-
lar. It was his preaching that gave
India its greatest Empire in Ascka, as
it was founded on self-effort and cha-
racter. The lecturer finally exhorted
the audiences to win back to India
the memory of Lord Buddba in order
that she might attain onoe again a glory
greater than ever befors, by unflinching

effort, indomitable ener unsti
servies and renunoiationg:;:d ul;si?::sﬁ
love,
After the lactures there wer

galarathi and the diatributiouaofM;:::
sa.dtt}),]m and th? function came to a clogse
with cries of “ Vietory ¢
Buddhadeva.” 7t Dhagwan

Shakti Ashrama, Rajpur
(Derbadun).

On the occagion of the Budadh i-
versary Day, SadhuT. [, \?a;&v?:x:i
spoke the following words in his Agh-
rama ; —

The message of the Buddha a5 T
un@erstand it, is not an ism but an
attitude,—not a creed but 5 view-point
Speculative systems were built up sftex:
Buddha passed away. Bat the Buddha
hqusalf offered the people not & s8pecu-
lative sy:stem but his own life-experiene
ces. fis whole being vibrated in
sympathy with the people. Ha saw
them suffer and wander in the dark
He called himagelf 5 physician of the
soul . He claimed to have ‘attained
6o the Immortal . And he moved from
to.wn to town, from village to village
w1tb & mossage of the Light, ' O tge
henighted ; should ye no gearch for g
torch ?”

* Know thyself ",—wns the teachi
of So]o'n and Socrates, * Conq::;s
thyself'',—was the teaching of the
Buddha. The self-conqueror ia migh-
tier t_hrm the world-conqueror. So bwe
read in one of hig® Sayings ' :—"* Onpe
may vanquish a thousaugd foes, in war
but he who conquers himself ig t;bc;
greatest vietor."

Buddha's messaga of the Brotherhood
of LE_Ium&nity, of Lavefor gl beings, of
parity, self-restraint and peace hecame
a Liberator of Asia and sent her out on
& world-mission. Buddha’s message
Initiated a new Renaissance in India
Ch-ma and Japan, in Syria and Centrai
As.la. India under Buddha's leader-
ship l?ecame a bearer to the nations of
a Religion of Humanity.

In. thq modern era, Buddha's message
has inspired thinkers ang sages like
Schopanhauer. Comte, and Emerson,
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Precious to me more than my words
may tell is the message of the Buddha
a8 a witness to a new OCivilisation of
Ahimsa,—tbhe hope of a broken, bleed.
ing humanity.

S——

Kumbha Mela at Kailas and
Mansarovar

We take thig opportunity to inform
the generous public that Purna Kum-
bha Mela will be held at the holy Shri
Kailas this year in July 1930. It is
therefore expeoted that many hundreds
of Mahatmas, Sadbus, Sannyasins and
algo obher pilgrims from far and near
will visit the boly place on this auspi-
cious ooossion The Mala ocontinues
for about two months. It is already
known o the public that Shri Kailas is
not easily accessible and it is very diffi-
oult for the pilgrims to prolong their
stay ab suoh an altitude of perpetunally
snow-oapped mountaing. The pilgrims
have also to travel hundreds of miles
along difficult paths on snow-clad hills,
As Ramakrishna Tapovan is situated
on the way to Shri Kailag we have been
obsgerving all the difficulties, ipconveni-
ences and hardships of the pilgrims for
along time. It is no exaggeration to
8ay that they are to perform the jour-
pey sometimes even at the risk of their
lives. It is therefore quite evident that
some provision should ba made for the
mitigation of the sufferings of the pile
grims, and the need for such a relief
work would never be more keenly felt
than on this ocoasion of the Kumbha
Mela when a large number of pilgrims
would have to experience the diffioul-
ties on their way to the holy place.
We have decided to open a Chhatram
and camp for medical relief with the
aid of a trained and qualified doctor
and s batch of unselfish workers for
the pilgrims who would travel to and
from the holy Shri Kailas on this
ccoasion, and also o give them such
other help and relief as will be at the
time found neo®ssary. From the Chha-
tram Atta, rice, ghee, dal, and potatoes
will be doled out to the needy and
deserving pilgrims and in the latter,
pilgrims who would fall ill will be

treated both in Allopathy and Homeo-
pathy, Chemists and Druggists may
oontribute their quota by supplying the
necessary medicines, It goes without
saylog that at leash a sum of Rs. 10,000
is necessary to ocarry out this pro-
gramme of work.

Wae appeal to the generous publis to
extend their financial support and
donate and contribute libsrally. Con-
tributions and donations, however
small, either in ooin or kind will thank-
fully be accepted and acknowledged by
the undersigned,

Swami Anubhavananda, the Hony.
Secretary, Ramakrishna Tapovan, Dhar-
chula, P. O. Dharehula, District Almo-
ra, The Himalayas.

Sri Ramakrishna Samadhi
Temple, * Yogodyan ’

The Yogodyan ig situated at Kankar-
gatchi,—Narikeldanga P. O., in the
olosg vicinity of Calontta. An humble
structure was erected over the Holy
remains of Sri Ramakrishna Deva, whose
name is now 8o well-known all the
world over as'’ Avatar '’ or Incarnation
of the Supreme Being. The said small
structure was in a dilapidated econdi-
tion, when it struck the late Swami
Yogavinode of blessed memory fo begin
the erection of a temple over the holy
Samadhi in 1915; but unforbunately,
the said Swamiji passed away in 1918
before hesould finish the construction
of the temple. It will not be ous of
place to mention here that, the place
has been declared by the Court of Law
as "' a place of public worship . A
Committee has been duly constituted
for the management of all the affairs in
conneotion with the regular worship,
oto. Now it is duty incumbent on the
Oommittee to finish the conatrustion of
the temple in a befitting manner, ag
algo fo arrange for the necessary re-
pairs of the adjoining buildings, Nat-
Mandir, ete., and the thorough recla-
mation of the tank. It has been
estimated that a sum of Rupees Twenty
Thousand (Rs. 20,000) is required for
all the worka detailed hereunder :—.

(a) Rs. 9,000 for the completion of
the Holy Temple.
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(b) Ra. 4,000 for the repairs to the
Nat-mandir, other buildings and the
boundary-wall.

(c) Rs.3,000 for flooring the sproa
where the poor are fed during ' Mahat-
sab " and other festivitios

{d) Rs. 4,000 for thorough reclama.
tion of the tank,

Out of the estimated sum of
Rs. 20,000 a sum of Ry 6,000 has baen
received from [Late Dwaraka Nath
Bhakat of Caleuttn. Another sum of
Ra. 14,000 is still required for the said
works, which should be taksn in hand
acd completed early. We, thorefora,
expect that the large -hearted publie
will contribute their mite for the pur-
pese, which will be thankfully receiv-
ed by Swami Yogabimal, Seoretary,
“ Yogodyan ’, P. O-—Narikeldanga,
Calcutta.

We are glad to notify that arrange-
ments have been made to insaribe the
names of donorsof Ri 100 and up-
wards, aor of parsons niminated by
them, as the cage may be,—and of thoge
who will individually like to take up
and complste any of tha four items
afore-mentionsd

Obituary

Swami Vishalanarda passed away at
the Sri Sarada Ashrama, Ponnampes
{Coorg) on the 8th of May, 1930 at
8-30 p. M. His bold stand for truth,

10 contaet with him. The R. K.

1s3ion hag lost {n him a devoted
worker and a monk of graat promise,
Ha wag suffaring from an abtack of
Preumonia for some time in the Asgh-
rama agﬁ inspite of timely ears and
Précautian, that fatal malady took a
89rious turn. Swami Siddheswaranan-
da and a Brahmacharin of tha R K.
Ashrama, Mysore went to Ponnampat
on the recoipt of information from
Swxami Shambhavanands  whe is in
charge of that Ashrama- Baideg two
l(:'ca,l. doetors, the Qivil Surgeon of
V‘lra;pat wad algo ealled in; byt thair
offorts nobwithstanding. the Swami wag
sontehed away from ong midst by the
icy hand of death ab an early aga. "'The
pissing away of this pure soul wag thyil.
ling,” writes ona of aur brotnse monks
from Ponnampat. Yostarday at 9 p.yr,
when he was in a delicicug condition
ha askad for Sii Gury Maharaji's pic.
ture. Ia began ¢y 31, * Only g i3
trua, the world ig Mithya, 3Iith"a
Mithya (uareal). Taiy hody g Jm!ll
ﬁ}ch and wire. Oh Lord, whatever ia-
significant savvicae I haye done hnra
aud elsswhore, all ara for Thas and [
a:n offering t19:n unto Thes...... . . !
He began to rapaat tha Mantvim, Ha
was constantly repaating tha naing of
Sei Guru Maharaj and was ful) of
poace and joy, AJl through be had ng
obher $alk in delirium than that of gyr
B!.esse;] Lord, Really Sri Guru Maha-
raj has takea back to hig bosom & very

devoticn to work and sweetuess of dis- pure soul, May his soul rest in
position endeared him to all who came peacs.”
———
N i..:.;.
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R Swahi .Abhedananda’s Works

Complete Works, Vol. 1. Contains—Seif-knowledge, Divine Heritage
of Man, Re-incarnation and Four Single Lectures, Nice Get-up.
Price—Indian Edition Rs, 3, Foreign Edition Rs, 5.

Rs.a. p, Rs.a. P
- Philosophy of Work Paper 1 6 0Cloth 112 0
. Spiritual Unfoldment ” 16 0 , 112 ©
Great Saviours of the World Paper 1 8 0
How to be a Yogi " 3100
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Human Affection & Divine Love Paper 0 8 0 100
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2
2

and Vedanta. (3) Divine Communion. (4) The Motherhood of

God. -(5) The Relation of Soul to God. (6) The Scientific Basis

of Religion. (7) Simple Living. (8) Spiritualism and Vedanta.
(9) Unity and Harmony. (10}-1 What is Vedanta ? (11) Who is the
Saviour of Souls ?(12) Why a Hindu isa Vegetarian ? (13) Woman's
flace in Hindu Religion. (14) The Word and the Cross in Ancient

ndia. °(15) Religion of the Hindus. (16) Philosophy of Good and

Evil. (17) The way to the Blessed life.

Swami Vivekananda and His Work 0 40

At One Anna and Six Pies Each.

{1) Does the Soul Exist after Death ? (2) Why a Hindu accepts
S Christ and rejects Churchianity ?

Sister Nivedita's Works. Sister Devamata’s Works.
The Master as'1 saw him Rs. 2—8
The Web of Indian Life w 2-—8
An Indian study of Love & Death 2—8

Health and Healing Rs, 0—6
Praciiceof Devotion . e 3" R s T
Eastern and Westera: Réligious

. Footfalls of Indian History w 4=—0 Ideals - » O—4
Cradle tales of Hinduism » 1-12 I Development of the will n O—dq
Stondies from an Eastern Home ,, 1-12 | Robert Browning and Vedanta , (—4
Hints on National Equcation in What is Maya »w O0—4

India » 1=—8 | The Indian mind and the
Notes of some Wanderings with "Indian Culture » O0—4

the Swami Vivekananda , 1—8
Religion and Dbarma w l—4
Kedarnath and Badri Narayan ,, 1—0
The Civic and National 1deals , 1—4

Swami Prabhavananda’s Works

i . Superconscious Vision R

4 .
IS(:vl; t:):dltéo‘:ggxt-m v g_ls Subconecious Mind' . o "0—8
Aggressive Hinduism n O—4 | Crsmology - e ety w O0—3
Lambs among wolves ., 0—6 | Dynamic Religion » 1—4
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A high class monthly on Practical Vedanta, eetiing forth the lofty teachings
of 8ri Ramakrishna and Swami Vivekapands.,
85th YEAR BEGINS FROM JANUARY, 1930.
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and Heroes—National JEducation-—Maintenance of ViB"“!‘"Ph)l')sicasl gtllal::nu
Yoga Practice—National Diet—eto. ate, G
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“YOGIC PHYSICAL CULTURE ”

_ By Sjt. S. Sundaram, Bangalore.
An Instructive Treatise and Practical Guide-Book on Yogic Poses, 4
—Pranaysm~—and Yogio cure—All ®oses illustrated with author's ov'vn ;1::;1
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el |
. early. : a)f-yearly, Quarterly.
Inland .. Rs. 6-0. Re, 8-0,: Be. I-B,’
Foreign ... 8h. 12-0, - 8b, 8-0.

8h, 6-0.
Bingle copy As. 8 (Inland) and 8h. 1 (Foreiga). -
For Particulars write to:— )
- THE MANAGER, ‘' THE LIGHT OF THE WORLD
Eamer Building, Cawasji Patel Street,
; . . FORT, BOMBAY.

T “Rural India is Real India”

Edited by M.R.Ry. A. Swaminatha Ayyar, B.A.

“ RURAL INDIA "—an all India J ouriuil devoted to the disous-

‘sion of rural problems, circulates largely in villages. Supported by.
. "Government Departments and Local Bodies. " RURAL INDIA™

stands for better farming, better living, and better business and inoul-
oates sound ideas and gives up-to-date information of all' matters
baving for their object the betterment of rural areas.
: " Annual Subscription (Inland) Rs. 3.

A Foreign Rs. 4.8 including postage. ‘
.- . Single copy As. 6 (Inland). Foreign As. 8. '
Publsshed by :—

The Forest Panchayatdars’ Union Limited,

Editorial Office: MYLAPORE, MADRAS, S.
- THE SCHOLAR =
~ Devoted to Literature,, Art and Science. ..
Ouir spedial features —Bpebiad Articles by ‘feading Men;

. Bhort Btories ; Fun and Frolic; Bcience Jottings etc.

fromy Qpinions

* Yhe Boholar * has played its part fn’ "h;e",iﬁg alit the lampof’

Culture and may look forward to'a bright fpture—7he Hindu,

T

¥ The g“ sr. . After the ' Everyman's Raview, “ The Bohdlar ” has
abtragted p‘..t_bentknon.ofa.ll inm:y.Men i;,: isgouﬂ:l:!-*lndiu 16 bas
won & nems for tistes and got-up of a - very order, . We-

but cangratulate the Editors on the roaant
to bear upon the oconduct of this popular Monthly.—The Indian
E’ducv(;to;’. : Co

: o have great plessure.in. commending o all' eur readers thi
excellent Journal. —The Law College Magasine. o ‘hu

 Knnual Subscription; Re. 8. 'Single Copy, As 4. ,Ad\fertisee

- * ment rates from:— °

‘ . .
' L‘ m P

"THE MANAGER, “THE SCHOLAR *,

T OF THE WORLD ' |

.are fow Journala in this country . of the type and:ideals of -

grit and energy they have broughs -

PALGHAT

st et r e e Syt s G e xS g gy

i

\Wh en aniwering adnitiui;iénu please mention “Vedanta Kesar;j.”



DAYS IN AN INDIAN MONASTERY o
By Sister Devamata S

Indian life has been described and interpreted in : x
way by the well-known American Author wgo lived }o‘;gn?};:;:g?ﬁ
an Indian Monastery. Readers will have a perpetual delight in goin
through the book—as absorbing as a novel. It will surely oregat :
better understanding and deeper sensa of kinship between East e (z;
West. Excellent get-up. With 10 INlustrations. an

Price, Rs. 4.8,

SRI RAMAKRISHNA AND HIS DISCIPLES
By Sister Devamata

A comprehensive life of Sri Ramakrishna. Materials'coll
the most authentic sources. Will be read like a story Boof: tedmf;::é
style and nice get-up. ’ i

Price, Rs. 4. .
Apply to:—The Manager The Vedanta Kesari

WORKS BY SWAMI RAMAKRISHNANANDA

Complete Works Vol. I. Contains—The Universe ang Man
The Soul of Man. Path to Perfection, and Necessity of Religion,
In this book many abstruse metaphysical truths of the Hindu
Scriptures have been very lucidly expounded and elucidated in the
simple language. ‘ :

Flexible bound, Frice (reduced) Re. 1.
(To Subscribers of “ The Vedanta Kesari” As. 14

One copy of the “Consolation” by Yhe s 0 s .
free with the book., ofat y ame author will pe given

Sri Krishna the Pastoral and the King-makey
(4th edition)

This book gives a clear idea of the full and varied life of th
great Incarnation, Lord Sri Krishna, It reproduces faithfully 5 3
accurately the glowing narratives of the Srimad Bhagavatamy_ tl;,
inspired works of Vyasa with all its wealth of descriptive detail ¢

Price 12 As.
To Subscyibers of “ The Vedanta Kesari " 10 As.
Path to Perfection (3rd edition)

; ‘ . 0 4 o

(To Subscysbers of ** The Vedanta K '
True self of Man f a. esari®) ... 9% 3 o
Wisdom and Devotion e 0 4 9
Search after Happiness g l; 8

Apply to the Manager, The Vedanta Kesari
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| | By'A
Kashmir Engineer & Himalayan Traveller

. 'Mr. P. C. Mukerjee. B.C.E., M1.S,, C.E.. E.T.S.. Vidyabhusan

i

i
“

v
4 -

Late P. A. to Chief Engineer, ‘KASHMIR STATE, ‘
Formerly Resident Englneer, Calontta Gorporation, )

' HIMALAYAN REMEDIES,

. Boon from LAMAS aad YOGIS of Tibet—Guaranteed cure of
LEPROSY, LEUCODERMA, DIABETES;

Cure is effected by regular treatment with these
unique medicings from the Himalayas wnder the
founder assisted by an-able medical Board. Write

with history to the manager, if confidential, to
Dr. A. Banerjee, m.a.,M.p., (Hom). Secy. to.the .

¢ Medical Board.

Otber Infallible Remedies for DYSPEPSIA

Rheumatism, Rs. 2 each, Obstinate Nervous debility,
Urinary troubles—obstruction of urine due to Gleet,
Strictures, Gastri, Colics, Rs. 2-8 each, Asthma,
All Eye complaints except cataract Re. 1 each.

SCOR-BIT oy

Magic Cure for Scorpion Bite,
. Success. 100 percent.
Effect Instantameona?
Price As. 10; A dozen Rs. 6

Wanged 16 Reliable Districts Agents in Madras, for Scorbit
sale with high Commission, Apply sharp for
particulars to avoid disappointment.

BOOKLET (with recorda of cures and addm of

F ree . INCURABLES **) sent on request, Write with history
to the Manager, if confidential to Dr. A. Baneorijes, M. A. M.
D. (Hom.) Sesy., to the Medical Board. .

: : Manager, . |
Himalayan Chemical Works,
106/1, Shambazar Street, CALCUTTA.

Tele. " LAMA~YOGI > CALCUTTA.

When apswering Advertisements please Mention “ Vadanta Kesari.’
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(18) BROMIDE PHOTOGRAPHS Sl
Of Sri Ramakrishna, Holy Mother and Swami Vive- S
kananda. ' o 18
Booklets can be easily carried in pockets or placed on i B
tables. Small Size As. 4 each Big Size As. 5 each. |
Card size best suitable for Photo stand. As. 8 ,, ;
Full size of Sri Ramakrishna only Re. 1.8 eact
Bromide photo enlargement of Sri Ramakrishna only Rs. 3 eacl

TN VT AT T e o 1y

e B i TR TR sy e .
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i BEWARE OF IMITATIONS |
# sorus of Felicitation! Multitude of Testimonials !

Avoid Dangers of Shattered Health and Lowered
Vitality by using onr Renowned Specifics,

Half-Tone Portraits.

*a ‘ X { -
At 13 anpas each. At 3 as. each. : :
HOY.Y MOTHER. KALP M >
No. 1. Sitting Posture, Cabinet size Do Cabinet size N (REGISTERED) :

SWAMI VIVEKANANDA.,
Reclining on a chair 927 inches.

A - &
. -Sini : { :
TN e chari Eainsszn | SIS Shig o L MAHACHANDANADI TAILAM

SWAMI VIVEKANANDA

2, Standing Posture ’

w 5. Just before Meditation ,, Meditation Posture, size 15x12 :
«w 6. Meditation Posture inches .
» 7. Delivering Chicago Address Delivering the Chicago Address—
Bust, Size tri-coloured, 10x7 inches 6 as ¢ H
» 10. Wandering Monk, staff in Do 27220 ,, 1 Re. 4 as ¢
band cabivet size Tri-coloured bust, seated in
At 3 as. e.ch. chair with parted pairs. 15x12 '
MAKRiSHNA inches 8a :

SRI RA GROUP SANGAM (Sri Ramakrishn; y
Sitting' Posture, 84x6% inches. oly Mother and 18 disciples) wi - ] BO“\IBAY’ 14-3-30.
Tri-colonred. Bust, Cabinet size names in English, 15x12 inches6 as, “] have used *Siddha Kalpa Mal(&l’ﬂ“llel'

N.B:— Please quote the numbers — or names when ordering. 1 since 1924 from you and have recom-

mended it to my several friends in my
office and also elsewhere as it has given
Complete Satisfaction in curing many
ailments. I gave trial to Makaradhwaja
of other Pharmacies, but I find that Yours
Stands Extremely Superior in Purifying the
System and Regenerating the vitality.”

Atmaram R. GANDHL.

For Pooja & Disinfectant

Always use 21 Gold & Silver Medals’ Fame
RAHAMAN '

SCENTED STICKS

: (Incense Sticks)
Tbey are indispensabile to every house as their fumes, along witt
splendid smell, kill epidemic germs and drive Mosquitoes. For whict
s Spec.ial Medal is awarded in the British Empire Exbibition.
Wembly, London. ,

1

1 Bot. of 60 Pills Rs. 10. 1 Bot. of 12 o0z. Rs. 5.

Seer=24 Rs. weight Very Efficacious end Infallible Medicines

Fine Umber Sticks 1000 Rs. 8 0 O
Gulab Sticks 300 in a scer w 5.0 0 Prescribed in Chroaic cases.
Musk Umber Sticks 500 inageer , 3 8 0 '
Kesari Sticks 200 " w 300 Consultation Free. Charges Moderate.
Whiﬁﬁ Sﬂndﬂl Stloks '500 ”" " 9 0 0 (C I © 4 T F 4 I
For TOILET :—Always use RAHAMAN. at.lngue & Agency lerms, Frece n 4pplicatiun.)
Sandanathi Tailam THE

and : each Re. 1 per tin.
W " PR Arakoorai V:C:iai Tailgsm
The above Tailams are boons to bilious and heated hody men.
T. A. RAHAMAN & SONS, Perfumens,
No. 10, China Bazaar Rd., MADRAS.
(Muffusil & Foreign orders are promptly exacuted)

Madras Ayurvedic Pharmacy Ltd.

Manager —V. RAGHUPATHI BA, BL.
P. 0. Box 151, Madras. Tele. Add:—** Kalpam,* Madras.
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When answering Advertisements please mention “Vedanta Kesari.’ _ When answering advertisements, please mention Vedanta Kesari.
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ARZ?G{RJXN

When you suffer from bodily pains such as

30 0T 0 0 o0 e

20 oC

30 C.

Headache : :  Neuralgia

[ Y oames

Toothache

> Rheumatism :

Y

D0 (00 0Cmmmy 0 =00 0 TR0 00 YT

Lumbago

0

Swellings

Stiff Joints Cough,

[ ] e

D0 8L
et U

300C

Sprains

:  Cold, Cuts,

I L 0C

and all aches and pains,
you have a safe cure in

AMRUTANJAN
A TRIAL WILL CONVINCE YOU

Amrutanjan Depot

BOMBAY : & . MADRAS.
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Editors : Swami Yatiswarananda and Brahmachari Jnana Chaitanys,
Printers;: The Kesari Printing Works, Madras,
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