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‘¢ Let the lion of Vedanta roar.”

 Let me tell you, Strength is what we want and
the first step in gelling strength is to uphold the

Upanishads and believe that ‘I am the Atman’.”
SWAMI VIVEKANANDA

PUBLISHED BY

SRl RAMAKRISHNA MATH
MYLAPORE, MADRAS

. Rs. 3. Foreign annually, Rs. 4-8.
As. 6. (% 2 or Sh. 8)



| No Blank No Blank | THE.
i ALL BONDS DRAW PRIZES ALL BONDS DRAW PRIZES :‘ | . ' _ . ;
H HAVE YOUR LUCK WITHOUT RISK | I VEDAN IA KESARI
l BY | ) S
' PURCHASING A DONATION BOND OF Rs. 10. ; "Vol. XVII } 1930, JULY , { No. 3
s FROM \ . _
I Universal Mutual Aid & Poor Houses Assn ,Ltd. CONTENTS
- YOU WILL GET | Pacg
Rs. 10,000 or Rs. 20 | ' 7 . »
s INTHELUCKIESTEVENT : IN THE UNLUCKIESTEVENT ) . . o
| BY QUARTERLY DRAWINGS Synthesis of Science and Religion—II | e 82
§ Next drawing 31st July 1930. ‘ Sri Ramakrishna Paramahamsa as a Mystic o
i Drawing List open till 15th July 1930. By N. Narasimhamoorthy, M.4., B.L. 86
' Rs. 1,25,000 DISTRIBUTED Meditation .
IN ‘By M. V. Sambamurthy Aiyer cos 90
2612 PRIZES EVERY QUARTER Barly Upanishads a Taterproted by i Madwa.
= MORE THAN ONE LAKH BONDS ARE DISPOSED OF By V.SethuRao | . 98
i Send your application to-day for a Bond with Rs. 12-8-9. Purva Mimamsa S -
| (Rs. 10 Donation and Rs. 2-8-0 Admission’ By Swami Ajardnanda , voe | 104
l | Fee and Cost of Bond) Four Fundamental Principles of Islam » :
] OR By Prof. M. A. Shustery, Mysore University " e, 108
i Rs. 2-8 with application and Rs. 10 by 4 quarterly ; " s L
i instalments of Rs. 2-8 each with As. 4 per quarter towards ! Selections from the Adhyatma Ramayana 111 -
% interest and other charges. Notes and Comments . o 112
I For further particulars and prospectus apply with one anna i Reviews and Notices . - o 114
g Postage Stamp if in person or two annas Postage 4 Revort 117
i I8 oee
l Stamp if by Post, to News and Repo
$ UNIVERSAL BUILDINGS ;
289, Thambuchetty Street, } MR, M. L. NAGANNAH, : >
Madras, Chief Organizer.
a‘—O.—.O_C.—"—U l—‘-n_..—li

When answering advertisements, please mention Vedanta Kesari.



Vlvek. Chudamanl of Bankaracharya (Sanskrit Texband Eughsh

Srimad Bhagavat-Gnta s

| . (4th Edition) ' o
 with Snuknt Text—word for word rendem_j o ke

Translation—Notes By Swami Swaunﬁn(a SN

Excellent Get-up
Price Re. 2-8.

THE UPANISHAD ssnms

By. Swamn Sharvananda ‘
Rso Ao*
Aitareya Upanishad (Farst: Ed:twn) ¢ 6
Isha Upanishad (Second Editim) 0 6 90 .
Kena Upanishad (Second Edition) g 060
- Katha Upanishad (Second Edition) 612 o
Prasna Upanishad (Third Edstion) 010 0
Mundaka and Mandukya Upanishads (combxned)
(Second Edition) 012 0
Ta!ttmya Upanishad (Second Edition) 014 ¢

(For Subscribers to “Vedanta Kesari,” Price each As: 2 less)

Each of the above contains Introduction, Sanskrit Text, Para-
phrase with word for word literal translation in English, Running
translation and Comments.

( Othey Upansishads in prepavaiion.) = -
Other Sanskrit Publicatisus.

RsA. P,

Translation and notes) by Swami Madhavananda 200

Sri Krishna and Uddhava Price Vol.1I, Rel-4. Vol. 11 200
Vairagya Satakam of Bhartrihari (in the Press) 010 O
Minor Upanishads Parts I and 11 (combined) 100

INSPIRED TALKS

By Swami Vivekananda
The Book contains a series of 1llummatmg coversations on

" various religious and philosophical topics during the Swami’s seven

.

weeks’ stay at Thousand Island Park, America,

With portraits of the Swami and the house at Thousand Island. :

Park, Price: Paper Re, 1-4. Cloth Re, 1-12,
To Subscribers of the ‘“Vedanta Kesari ’—2 as. less.

Saint Durgacharan Nag
(The Life of an Ideal House-holder.)

This is the most charming presentation of the wonderful life
of a honse-holder disciple of Sri-Ramakrishna, popularly known

s Nag Mahashaya—about whom Swami Vivekananda said, “I have

travelled far in different parts of the globe, but nowhere could 1
meet & great soul like Nag Mabashaya. Price Re,

To Subsecribers of “ Vedanta Kesari *’ 2 As, less.
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~ Life of Sri Ramaknshna

A detailed chronologica]l account:of the Master's §
wonderful life, based on the most authentic sources, with
a foreword by Mahatma Gandhi..

Complete in one Volume, of Demy 774 pageg, with
one tricoloured and several half-tone portraits,

Price: Third Edition BOARD Rs. 5. CLOTH Rs. 6-8.

Swami Vivekananda’s \l?Vorks ~
ks in Seven Volumes,
Co}g‘&ljﬁﬂo&‘& Cloth, Re: 3-8.
Index to Complete Works 0@ 10 0

- Rs. As. | Rs. As.
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- West . i 010 | Mofdern Tadia < it 8 6
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. Do QCloth .. 112}) Address- = ... 0
”WOman“oi Indin. ‘v, . 0- 3.1 Indis and her Problam 0 1
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ganta ‘ .0 107 phy Parb I w012
Advertxsement

THE VEDANTA KESART . B

The Vedanta Kesari having a pretty wide cireulation all over
Todia, Burma, Ceylon, F. M, S,, Strait Settlements, Mesopotamia
The United States of America and otber Foreign countries is an
excellent medium of advertisement at moderate rates.

For rates and particulars :—

Plegss, Apply o :—

MANAGER—THE VEDANTA KESARI
Mylapore, Madras.

"‘The Vedant:  sari” Office, Mylavore, Madraa.
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TAMIL PUBLICATIONS -
Just out.

Just out.

LIFE OF SRI RAMAKRISHNA '

(in Tamil).

A comprehensive chronoldgioal aécount of the wonderfu} Life of the
Saint of Dakshineswar, rendered Yrom the original English Biography.

Very beautiful langnage—Excellent get—up—Complete in one -

volume, of Demy 970 Pages with many piotures.

Price : Cloth Rs. 5.
1003.Sayings of Sri Ramakrishna (Trans.
lated by Sri Saila), Cloth
Paper

Sri Ramakrishna Charitramritam Pat I
Karma Yoga by Swami Vivekananda
The Universe and Man (By Swami Rama-
krishnananda. Translated by P. Manicka.
swamy Mudaliar)
Bhakti Yogam .
Life Sketch of Sri Ramakrishna by Swami
Cbidbbavananda
Episties of Swami Vivekananda Part I
India and Her Problem
Words of the Master By Swami Brahma-
nanda Cloth
- Do, (Paper)
Path of Devotion By Swami Paramananda
Chicago Address by Swami Vivekananda
(Translated by Sri Saila)
Pavhidri Baba
Principles and Purpose of Vedanta {By
Swami  Paramananda. Translated by
P. Manickaswamy Mudaliar)
My Plan of Campaign by Swami Viveka-
nanda
“ God in BEverything
Path to Perfection By Swami
Ramakrishnananda
Nafaraja Vadivam and Thillai Thiru.
nadanam by Swami Vipulananda
Self-Help  and Self-Surrender  (By
Swami Paramananda. Translated by
P. Manickaswamy Mudaliar)
Vidhivasam
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RS. A. P, Rs. AP
112 0 110 ¢
1 660 1 4 ¢
180 1
012 0 D15 9
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610 06 08 0
080 07970
0 8 ¢ 0 6 0
0 8 0 0 70
080 0170
0 50 0 4 ¢
0 50 o049
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O 3 0 .
030 02090
0 30
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0 20
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016 0 190
0 0 6
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at moderate Rates. '
Please go to - —

AHMED WATCH Co.,

Watch & Clock Makers & Dealers
Propristor:— Syed Ahmed Hussain
With 30 Years
Experience as a Mechanic
Watch Repairing A Speciality

RATES CHEAP

43, Rattan Bazaar, Park Town,
MADRAS. .

lled wrist watch,
THE SPECIALLY EXAMINED RAY lever 15J ewe:

The watch keeps EXCELLENT TIME AND TESTED.

Best and DURABLE GUARANTEED WATCH.

ilable all kind of shapes. .

a::rl:ntee:d two years on following prices less 20 per cent. discount,

We have just received a big consignment of durable and best abave the name of
lover movement wrist watch. Which we offer at exceptionally cheap prices,

1. Nickel 10§'' Specially Esxamined Kay 15 jewel lever Rs. 19

00
2. Bilver " " ’e I3 " " [ ?)é g g
8. Rolled Gold 10}’ ,, ve N " ' “ ;5 o o
4. 9ot. ”" " 'y 1" " " " 45 0 0
5, 14 of. ) " 1] a " 1 ) 55 0 0
6. 18 ct. Y " . " " " "

ESSENCE OF BUDDHISM
BY

P. LAKSHMI NARASU NAIDU, B. A.
Profexsor of Physical Science, Pachaiyappa’s College, Madras.
With 105 illustrations of Buddhist Art.

Second edition. Revised and Enlarged.

Price—Paper cover Re. 1-8-0. Cloth bound Rs. 2.
SOME OPINIONS ON THE SECOND EDITION.

ition was welcomed by ocompetent oritics in Asia, Europe and
Awmerica 'ﬁ:nﬁe':: :ge most saocessful expositions of Bakyamuni's teachings and in
{ts present form—practioaily so much re-written and enlarged as to amount to a,
new book—it will long bold its own as one of the standard works on the subjeot.
‘We can give it no higher praise than by saying that it is quite worthy to take rank
with the books of scholars like Ryhs Davids and Oldenbey.~~Hindusian Review,
May-June, 1912, i . .

ish to obtain a knowledge of the noble religion promulgated

by Sakya’fl‘:ut:io::o;h:h: :tandpolnt of the scientific scholar imbued with the spirit
of modern research there is no work that we can recommend better than the Essence
of Buddhism......... The compilation from Baddhist sources embodied in the Xssence

of Buddhiam ia aplendid, and we sinceraly trust that the book will have a very wide

i | d non-Buddhist countries where English is spoken.
g;‘:l‘:{l:;;?nnlsiﬁzteanﬁ%h}:: t;l: honest searcher of phil(_)sophic truth, and in thqse day;s
of soientific soeptism when theclogical religion is losing Its ground, a work like this
{s opportune, To phose who with t0 know the path leading to enlightened Ppeaca we
cordially recommend Mr, Narasu's Essence of Buddhism .~—The Mahab_odhg and the
United Buddhist World, July 1912,

) ' SRINIYASA VARADACHARI & Co.,
Publishers,
4. Mcunt Rcad, Madras,

While "u'meri'ng ert\s Please mention “Vedanta Kesar

.
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T. Ramachandra Rao

Wholesale Chemlst & Druggist,
153, BROADWAY, MADRAS.

A large-b and varied stock
of Chemicals and Drugs,
Patent Medicines, Surgical
instruments & dressings,
hospital requisites and in
short everything in the
field of medicine.

Quality Guaranteed
Pri'ces‘ Moderate

A trial will convince you.

Telegram . “DRUGSTORE” Madras. Telephone : 349.

. [);

Christ & Oriental Ideals ,,
MESSAGE OF THE EAST

" WORKS OF SWAMI PARAMANANDA
... (AMERICAN PUBL!CATIONS)

Book of daily Thoughts and
‘Prayers. (2nd Edn.)

This book is & tonstant companion
to the spiritual aspirant. It coutains

. high and ennobling thoughts for every

day in the year—each page containing

- the salient thoughts for the day, lines
' to memorise, a lesson and a prayer.

Excellent get.up.

. Leather bound, Pages. 400. Price: Rs.4,

The Path of Devotion (6t Edn.)
This volume consists chiefly of extracts
from letters written to a spiritual aspi-
rant. Every page of it emits the
fragrance of religions fervour, devo.
tion, piety and wisdom.

ntents: I. Devotion. I1. Purity.
LIF%

tead.-fastness. 1V. Fearlessness,
V. Self-surrender. V1. Sanskrit Pra-

yers and salutations with English -

Translation,
Price: Cloth Rs. 1-12; Paper: Re. 1.
Bhagavad Gita (3rd Edition)
English Translation only. Laoguage
simple and spontaneous. Attractive
Pocket size. Price: Flexibld*Rs. 1 12
Plain Rs. 1.8,

The Upanishads (20d Edition)
A lucid a.nd faithful English transla.
tions of thres of the important Upani-

- ‘shads, pis—Isba, Kena and Katha. .

Price: Cloth Rs. 1-12

Spmtual Healing (Cloth) 1 8

~ Plato and Vedic ‘ v
" Idealism ; 1 8
'Boul’s Secret Door Cloth 2 8
“do ‘Plexible 3 0

Concentration and
Meditation +  Oloth 1

‘Gorifying Pain and

*oooo

oW SN ® ® ® ® @

Self Mastery - " ‘1 R
Creative Power of 4
Silence " 1
Faith as a Con-
structive Force , 1~
Reincarnation and '
Immortality " 1
Secret of Right .
Activity 9 !
Emerson and
Vedanta ” 1
Vedanta in )
Practice ” 1
Paper 1
The Way of Peace
and Blessedness Cloth 1
s Paper 1
Civilization and
Spiritualization 0
Power of Thought 0

Universal Ideal of Rohgxon 0
Principles and Purpose

of Vedanta . v
Problem of Lifs & Death
Harvest Field of Life
Yoga and The Christian

Mystics - ,
Science and Pra.ctxce

of Yoga \

Adversity -~ -

Prayer Cards-—Six varie!lc:
each -

Editor—Swami Paramananda

A Vedanta Monthly—Published from the American branch’ of :
the RAMAKRISHNA MISSION every month except Angust and
September. Year begins from January.

- Annual Subscription Rs, 5, or 2'$ (U.S. A.) or 8 sh.

Depositemoney with i—

THE MANAGER,

“The Vedanta Kesari” Mylapore. Madras.
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The * Vedanta Kesari” Office, Mylapore, Madras
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THE HUMAN!ST

A high class Monthly
English published by the
Humanistic Club. Besides
club activities, it publishes
important papers read in its
Literary Meetings & articleson
Religion, Philosophy, Science,
Psychic Phenomena, etc., by
eminent persons or from other
Journals.

Annual Subscription Rs.
or Sh. 10 or Dollars 3.

" HIGH GRADE
ENGLISH PORTABLE

TY PEWRITERS

i BI]OU Portable Type
wnter——mvented 30 years

| ago—30 years’ reputation.

.| Supplied at specially re-

F or quahty taste and ‘,
lastmg sweet ﬂavour

' duced rates:

S D F-Apply tes ,
e The Editor
Apply to: : T TRA A,
: THE HUMANIST,
Y NARAYAN €fo The Humanistic Club,
. ' J_ayabhavan» C
364, Esplanade Row, 'ANGAL“!'

G. 1'., MADRAS_. . @ nmu).
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e SISTER DEVAMATA

A new book containing a large number of soul-stirring poems’

divided into (1) Songs of Devotion and Aspiration, (2) Songs of Hill "

and Garden, (3} Songs of the Desert and (4) Songs of Life.

In the foreword, says the Sister, " Love of God and love of
Nature are two Open Doors to peace and deeper insight. From thesa

" two sources have sprung the songs and rhythmic pen-pictures sontained

in this volume."” .
Excellent get-up. Price BRs.2-8.-0.

; - ~WOMEN OF INDIA S

B SWAMI VIVEKANANDA
(A Lecture hitherto unpublished in India.)

1

Every ohe ought to kmow at the present time what Swami .
" Vivekananda says on Women of India.

Price. As. 3.

N

Words of the Master

By Swami Brahmananda

A collection of the choicest and representative sayings of Sri
Ramakrishna.

~ Price! Papet 5 As. Cloth 10 As. '

Works of Swamx Prakashananda

(At Five annas each. American Editions:)
) The Inner consciousness—How to awaken and direct it.

Free! Free 1 . Free i |-

ou need nob “think for your
Opthalmia and accompanying eye
troubles ; use " NETRABAN.
DHU ” and be cured. : Guumn
teed ralief in 24 hours

As. 6 each. Doz.Rs.3. . V , IE: K.
Agonts wanted. Samrple free. ol8. GTI & Vg[ s
Sols mannfacturer— ! & eac
Dl' M M Mukhern, M R.AS. ! VO]. IX g g
P e

- Old Volumu of

Are available &t the .
following cheap rates.

Rs.A.P.

" (Lond). | Vol. XIII
P.0. Itinda. Dt. 24 Pargs Vols. XIV, XV & XVI3 .
Agents:— Apply to-—The Manager, .
Dadha & Co, VEDANTA KESARI
"Esplanade, Madras. i Mylapore, Madras.

0
0
0
0

The “ Vedanta Kesari” Office; Mylapore, Madras

- 2» Umvma,my of 'Vedanta, 3/ Myszery of Human vxh:ataon. '
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Sri Ramakrishna Vijayam

A 'high class Tamil monthly dealing with religion and philosophy,

ethics and literature in chaste and simple Tamil, and standing out for.
the best of Hindu culture and tradition. o o
- Annual subscription: Inland Rs. 3. ~ Foreign Re. ¢

The 1Qth year commences from :—Thai.
A good medium of advertisement,. , ,
Sample copies will be sent on application. _ o

. Many books at Concession rates to the Subscribers. -

" For Adverispment Rates and other particulars. e

Please apply to The Manager . s
Sri Ramakrishna Vijayam. Mylapore, Madeas:
Telugu Publications To Sube,

Gospel of Sri Ramakrishna Vol. I en 1 80
The

Life and Teachings of /Swam'i"

.Vivekananda e e 0.8 0 06.0
Chicago Addkess of Swami Vivekananda ... 0 6 0 oo
Words of the Master by Swami Brahma. :

n;‘ndﬂ ... veoe (XY} . '0.o 0 6 B 0 .se
Raja Y?a by Swami Vivekananda s 1 470 oo
Karma Yoga - we 012 0 010 0
Bhakti Yogam e e D 8 O e
Narada Bhakti Sufra .. e 0 4.0 e

Canarese Publications
Sayings of Sri Ramakrishna. Translated by Rs. A. P,

N. Venkatesa Iyengar : . 012 0
Sri Ramakrishna Lilaprasanga 100
The Life of Ramakrishna By Messrs, T. S.

Vekanna Iyah and A. R, Krishna Sastri w O 80
Raja Yega by Swami Vivekananda.

Translated by Y. Subha Rao we 1 00

. Dialogues of Swami Vivekananda w 1 490
My Master by Swami Vivekananda,

Translated by a devatee ' we 0 60

Gospel of Sri Ramakrishna Ordy. Edn. 1 4 0
- Do Superior Edn, 112 o

The Vedanta Philosophy
By Sridhax Majumdar, M. A.

With original Sutras, their word Yor word moaning, explanatory quotaiions
and an unbiassed and thoughtful exposition in moet olear and lucid Koglish,
Lighly spoken of by the I'ress. ‘The Vedanta Kesari’ of May 1927, ‘ The Pra
buddha Bharata ' of July 1927, *‘ The Modern Review ** of February 1928, * The
Batesman ’ of 20.5-27, ‘' The Amrita Bazar Patriks ' of 21-8-237, ‘ The Indian-
Daily Mail* of 18-11-28, * Peace ' of January 1929 etc., as well as by the emi-
ment scholars of the world, Dre. Barnatt Kaith, Jacabi, Jolly, Rapson Hopking,
Winternite, Thomas, Jackson, 8. N. Das Gupta, Moreno, Lord Robsidebay,
Mahamahopadbyayas, Promatha Nath Tarke Bhushan and Durga Chersn
Bapkhya Vedanta Tirgha, Paudits Kokileswar Sastri, 8. Radhakrishoan and Gopi
Nash Kaviraj, Brajavidebi Mobaut Mabaraj Sants Das Babafi etc., mpst attrac-

Jtive and uvseful to beginners, over 800 pages in all, cloth bound with title ipe-
cribed in gils letters, Price Rs. 5 only, postage extra.

.- Tobe bad of The Author, Barisal, Bengal, India.
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YOU CAN ENJOY LIFE|

. I anwmis is undermining ydur health Jeevamrutham

will enrich and invigorate your body with new red
blood and well-rounded flesh. It will held you to .feel
well and strong from the first dose. If you are tired

. and exhausted Jeevamrutham will give you power and
energy to keep you fit. A complete course of this
marvellous tonic will feed the nerves, build up strength
and bring back the joy of life. Rs. 3-4-0 a bottle.

Ask your Chemist for a bottle to-day.

 Vaidyaratna Pandit D. GOPALACHARLU'S

JEEVAMRUTHAM

151, Govindappa Naick St. 3

(THE PERFECT HEALTH RESTORER)

AYURVEDASRAMAM,
P. B. 287, MADRAS.

W

* Smart - Looking
- Accurate Fitting .

Moderate Chargés |

M. A. CHARI & CO. Gopalji Champshi & Co.
EXPERT OPTICIANS |
9, BROADWAY, MADRAS.

——

h‘e

FOR |  USE ALWAYS
GANDHI BRAND

-

AND a1

BLACK MISKY . |.

ASAFOETIDA |

1 Ib. packet contains a present tioket.

GO TO SOLE Iupozzr_,eﬁs:‘

21, Govindappa Naick St.,
G. T., MADRAS.
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$houghtful men, both of the East and the West, for the last quarter
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THE VEDANTA KESARI REE N

1. The 17th year begins from May 1930. Subscribers may be
enlisted either from May, or September, or ]anuary.

|

£

The Annual subsgription should be paid in advance, qu.di;d Rs. 3
Foreign Rs. 4-8 or 2 § (U.S.4.) oy 8 sh. Single Capy 6 As '

2. The Vedanta Kesari is posted by the Ist week of éile:ry
month. Information about the non.receipt should reach ‘us on or
before the 21st of the month, otberwxse o COpy will be sent free,
3. Subscribers are requested to quote their numbqfs in ah
correspondences. In case any reply is _ wanted they should sand
sufficient stamps fpr postage. v
(Many books are given at concession yates to the Subscnbars.) )
For Advertisement Rates Ga.la.bogues, Photos and other partl.
onla.rs please write o thel y L

. Manager :
The Vedante Kesari, Mylapore; Madrat

. GQOSPEL OF SRI RAMAKRISHNA

This book contains the 1nsp1red words of the great Dzvme
World Teacher of this age, Sri Ramaknshna Paramahamsa, the
Guru of Swami Vivekananda and his brothers. Itis a series of
conversations in which the highest spiritual truths were expounded
by the Master, in simple language with homely illustrations,

Price Vol, I. (4th Edition) Duxeen Rs. 2-8; cloth Rs. 3
.+ Vol.IL (2nd Edition) Cloth Rs. 2.8, Superior Edn. Rs. 3

|

SAYINGS OF SRI RAMAKRISHNA
Third Edition

The sayings of Sri Ramskrishra require no introduetion now
from any one. Their Universal eatholiciby, profound introspection
and deep spiritusl fervour have heen commanding the esteem of

of & century. The present volume is the most exhaustive and com-
prebessive collection, containing 1003 sayings and parables arranged
and classified into chapters. A valuable giossary bhas besn added at
the end.

Price Cloth Ra 4. Duxeen Re, 1-10.

To subseribers of " The Vedanta Kesari’ cuch 2 As. less.
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v'l"be Vedanta Kesari Office, Mylanore, Macras.
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ETEARIAT T 77 G )

Diseases of formidable nature are destroying the bedy,
passions beginning with desire are burning the mind, and Death
is, as it were, dancing away the days. O Lord of the poor, Thou

alone art therefore my refuge.

The body which is by nature changeful is constantly under-
going decay, the mind which is attached to the objects of the
senses is always afilicted with pain, and the intellect ever seeks
pleasure in worldly enjoyments that have no limit. O Lord of

the poor, Thou alone art therefore my refuge.

BHAG AVATSHARANA-STOTRAM

11



SYNTHESIS OF SCIENCE AND RELIGION—II

E have already indicated that
Y the results of the modern
scientific researches in the West have
corroborated in a large measure the
findings of the Oriental psychologists
and metaphysicians, and thus the
essential parts of psychology have
been found to be in perfect accord
with the essential parts of modern
physical knowledge, But the conflict
between these two departments of
knowledge has hitherto centred
round the determination of the exact
nature of the ultimate Reality.
Oriental psychologists solved the
problem ages ago when the rest of
the humanity were fumbling at
the very threshold of knowledge.
God was realised by them as the
Cause of all causes, and the mani-
fested world of human experiences
the elaborated mode of the existence
of that original Entity. What we
call ‘ creation’ is but a process of
evolution and involution. The
grosser stato is the effect, and the
finer state, the cause;and thousands
of years ago it was demonstrated by
Kapila that the things destroyed go
back only to their fine form, Thig
is an everyday experience of man in
this world of phenomena. The rain-
drop sparkling in the sun-shine is
nothing but vapour drawn from the
ocean, but this vapour ultimately
pours down in the form of rain-drops
only to be converted into vapour
o uch is the case with every
‘ The tree is but
he hnge moun-

A

1bqysa )0

tains worked upon by the glaciers
and rivers are in slow process of
time pulverised into sand that drift
away into the ocean only to become
heaped up into mountains of some
future generations.” This rising and
falling is uniformly going ¢h
throughout the universe. After each
cycle the entire cosmos lies in a
potential or unmanifested form, 1.e.,
in its finest form for a period and
then the finer forms slowly develop
into grosser manifestation. In fact
the cause manifests itself as the
effect, and this gradual manifesta-
tion of the cause in its gross form is
what the Occidentalists understand
by evolution.

But the Orientalists have gone &
step further : they assert that there
can be no evolution without q pre-
vious involution. For evolution
Presupposes involution. There ig
thus a world of significance in the
Latin expression * Ez nikilo nihil
fit,’ as there can be no creation ont
of nothing. The same thing which
appears as cause becomes smplified
and evolved as the effect in the end.
The whole series of evolution from
protoplasm to the most perfect man
involves one intelligent Substance
which is the same at the beginning
and the end of the whole chain of
¢ creation,’ The theory that intelli-
gence evolves in process of evolution
is untenable inasmuch as we have
already shown that the beginning
and the end being the same, it is
only the intelligence involved in the

i Y

(Clos matt Niyy
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protoplasm that unveils itself until
it becomes manifested in the most
perfect being. The law of conserva-
tion of energy proves as well the
validity of this universal experience.
Not a foot-pound of force or particle
of matter can be added in or taken
out of the economy of Nature. It is
therefore quite reasonable to hold
that ¢ the perfect man who is at one
end of the cbain of evolution was
involved in the cell of the proto-
plasm, which isat the otherend of
the same chain. The whole universe
displays an intelligence which must
be the Liord of creation—the Cause.
And this intelligence has been iden-
tified by the ancient seers withTruth,
the ultimate Reality,—~God, Creator
or by whatever name we may Iike' to
designate it- The intelligence which
is involved in the begivning becomes
evolved in the end. The sum-total of
intelligence displayed in the universg
must, therefore, be the involved uni-
versal intelligence unfolding itself
cetarnes The cosmic intelligence gets
involved, and it manifests, evolves
itself, until it becomes the perfect
map, the ‘Christ-man,’ the ‘Buddha-
man.” There it goes back to its own
source. That is why all the scrip-
tures say, ‘In Him we live anfl
move and have our being.’...... This
cosmic intelligence is what the
theologians cail God. Needless to
ssy that the multifold forms are the
varied expressions of that one
cosmic Intelligence—the supreme
Being. He is thas the material and
the efficient cause of this universal,—
is the Elemental Entity—the quint-
essence of the things of the world—

inclusive of all time and space,
causes and effects. He is the infinite
Knowledge, infinite Intelligence and
infinite Existence, pervading the
whole chain of creation,

The analysis of the external ele-
ments also points to the same un-
breakable nnity—the oneness of the
universe. The Oriental psychologists
bave reduced all the elements, called
Bhutas, into one single element,
Akasa which iseternal. And along
with this element thereis the pri-
mal energy called Prana which
acting again and again upon the
Akasa produces the different ele-
ments out of which the entire
cosrcos is produced. The Scripture
says :qfee e q @3 4@ CfQ -
97— Everything in this universe
has been projected, Prana vibra-
ting.” Akasa is the primal form
of matter and cannot act without
the help of Prana and vice versa.
As a8 matter of fact all that we
know in the form of motion, vi-
bration cr thought, is a modifica-
tion of the Prana, and everything.
that we know in the shape of matter.
either as form or as resistance,
is a modification of Akasa. Thera
cannot be any force without matter,
nor matter without force, and at tha
end of each cycle all the gross mani~
festations return back to their fine
state, t.e., Prana and Alkasa—the
materia prima. The Prakriti of the
Sankhyas is the same as what we
understand by Nature or Matter,
and the Pralayais only a state of.
equilibrinm of the three forces—the
Tamas (attraction), Rajas (repulsion)
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and Sattva (the balance of the two);
for in that state of balance no
creation is possible. But when the
balance is disturbed and one of these
three forces gets the bebter of the
other, motion sets in and the cres-
tion begins. There is in factan
inherent tendency in everything to
go back to the primal state of equili-
brium and the state in which per-
fect annihilation of all ‘manifesta-
tion is reached is styled as the
cycle or Pralaya. ‘This projection
and the Pralaya of the universe have
been compared by the theistical
writers in India, to the outbreathing
and inbreathing of God ; God, as it
were, breathes out the universe, and
it comes to Him again.’ In short all
the varieties of manifestation ulti-
mately lose themselves in one singla
Substance—a materia prima from
which, as already shown, everything
evolves. The modern physicists
bave also come to the very same
conclusion. The present tendency
of Science is towards the recogni-
tionof the validity of the ancient
doctrine of one Substance. Rightly
has 8ir John Woodroffe remarked in
his Universe as Power Reality :
“ When the Western Science
attributes unity, conservation, ang
continuity to matter, energy and
motion in a universe of obvious
plurality and discontinuity, what it
18 in fact doing is to show that none
of its conceptions have any meaning,
except on the assumption of the
unity and unmoving continuity of
consciousness in the sense of the
Vedantic Chit. Matter is really in-
destructible and the glory of the

modern scientific achievement lies
1n the fact that it has dematerialis-
ed matter and has made the way for
the Vedantic conception of Maya
and has further recognised that from
its materia prima all forms have
evolved ; that there ig life in all
t.:hings and that there are no breaks
1o nature. There is the same matter
s-znd consciounsness throughout. There
is 'unity of life. There is no such
thing as ‘ dead matter.’ The well-
known experiments of Dr. J. C.
Bose establish response to stimuli in
Organic matter. What g this
Tesponse but the indication of the
existence of that Sattva Gung which
Ve:danta and  Sankhya affirm to
exist in all things, organic or in-
organic ? It ig the play of Chit in
this Sattva, 50 muffled i Tamas as
not to be recognisable, Conscious-
ness is (fhroughout the same. What
varies i3 itg wrappings. There is
th_us & progressive release of con-
sciousness from gross matter through
plants and animals to man.”

Thus we see that the great truths
that were visualised by the great
sagesof India in long past years,
have in modern times found a re-
affirmation in the scientific world
after years of diligent research and
experiment. Sir John Woodroffe
further says, My own conviction
is that an examination of Indian
Vedantic doctrine shows that it is,
in most important respects, in con-
formity with the most advanced
scientific and philosophic thought
of the West, and that where this ig
not so it is Science which will go to
Vedanta and not the reverse.”” The
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solidarity and oneness of the whole
universe has thus been demonstrated
by the scientists of the modern
world, “ Physically speaking,” as
Swamiji has put it, *“ you and I, the
sun, moon and stars, are but liftle
wavelets in the ocean of matter, the
Samashti ’; and the Vedanta going
a step further shows that, behind
that idea of the unity of the whole
phenomena the real soul is one, that
there vs but one soul throughout the
universe and that all s but one
existence. This principle of basic
solidarity of the universe is the
distinet contribution of the Vedanta.
Practical science is charged with the
mission of finding out the unity of
things and already the scientific in-
ventions bave helped in no small
degree to establish the idea of the
unity of mankind, to diminish parti-
cularisation and to foster a wide
view of the universe and its meaning.
Western science by its own objective
experimental method has also dis-
covered the underlying unity. ‘The
unity of mind and its aciion as a
whole is now recognised, as also
that mind is a force. The hitherto
supposed gap between mind and
matter is closing. It is ancient
Indian doctrine that both mind and
matter are modes of one and the
same Substance and as such are
related to and akin to one another.’
The identity of man with ‘God'—
the ultimate Reality, intuited
through the spiritual experiences
of the ancient sages has been
accepted as the very basic principle
of theological beliefs to-day.  As
already shown, onme unit Energy

vibrates through the entire crea-
tion from man downp to the plant
and the mineral, and thess varieties
are but the expressions of the One
Entity—the First Cause. This in-
finitude and nnchanging oneness of
things has been the conclusion of
material science. The Zero of
Arithmetic or the Geometrical Point
has in it the conception of Infinity
like the metaphysical First Cause.
Chemistry has likewise found out
toat there is but one Element and
that the 92 different elements which
by their combination are said to
give rise to this world can be reduc-
ed to one eternal Element which is
identical with the Energy of the
physicists, the First Cause of the
metaphysiciang, the Zero and the
Point of the mathematicians.

It would be evident from the
above observations that ignorance
has been the root of all evils, and
prodactive of superstitious fear for
all that is holy and sacred. But it
is a hopeful sign of the times that
the realisations of the Orientalists
so persistently condemned and
labelled as the outcome of idle
speculation, have, after long ages,
been hailed by the saner section of
the Western scientists and philoso-
phers as the grandest of human
achievements. The quarrel between
the scientists and the theologians is
one of the most tragic phenomena
in the history of mankind. Men in
their blind zeal forget that the ulti-
mate end of Religion is not distinct
from the finding of Science and that
scientific knowledge strengthens and
not undermines, the foundation of
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all names, above all nature. God
works ; so doth not the Godhead.
Therein they are distinguished in
working and not working. The end
of all things is the hidden darkness
of the eternal Godhead, unknown
and never to be known.” In precisely
the same spirit Sri Ramakrishna
Paramahamsa says, “ When the
Supreme Being is thought of as not
active, that is, neither creating, sus-
taining nor destroying, I call Him
as the Impersonal God. When I
think of Him as active, that is as
creating, sustaining or destroying,
I cali Him as the Personal God.”
Sri  Ramakrishna Paramahamsa,
however, adds that the Personal
and Impersonal are one and the
same being, even as fire and itg
burning property are one., You
cannot conceive of fire apart from
its power of burning, nor the power
of burning apart from fire. It is
further interesting to note that ag
Dr, Rufus points out in his admira-
ble book already cited Fckhart re-
garded God as not only Father but
Mother too.

It is sometimes stated that the
mystics are a supremely happy class
of people, This is too broadly put
to ke true. Asa matber of fact, some
of the greatest mysticseven after the
ineffable vision of the Godhead has
been granted to them have been
subject to moods of depression, what
is known in the technical language of
the mystics, as the dark night of the
soul, With Sri  Ramakrishoa
Paramabamsa it was otherwise, His
realization of the Divine Unity was
so complete and so profound that

for the rest of his days he dwelt in
the fullness of serene joy. To borrow
the splendid imagery of the illus-
trious TFrench writer, our Indian
Swan rested his great white wings on
the sapphire lake of eternity beyond
the curtain of tumultuous days.:
The source and power of Sri Rama-
krishna Paramabamsa’s serenity are
to be found in his consciousness of
the Divine Presence in all beings.
As Sister Nivedita says: a gentla
gaiety secemed the very air he
breathed, broken indeed by the con-
stant trance of rapture and by the
wonderful inspiration of his mood
afterwards. *‘ When it is night to
all beings, then is the man of self-
control awake ; when all beings are
awake, then is the night of the man
of knowledge.” Thug chanting he
would wake up hig disciples during
the dark hours to come out and
meditate in the star light, while
many & day was spent swinging on
the elephant creeper that his own
hands had planted, amidst laughter
and frolic, Indeed, Sri Ramakrishng
Paramahamss did not even shrink
from perceiving the Divipe even
in  sinners. If this comes to ug
as a shock we have to remem-
ber the wise words which Goethe

put in his romance into the.

mouth of his ideal instructor, that
a true religion recognizes the Divine
in meanness and poverty, in humi~
liation, disgrace, shame, sorrow,
agony and death, and can even
look on sins and crimes with love

1. Sosthe extract cn Swami Vivekanands
by Romain Rolland in the Prabuddha
Bharata for February 1930,
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and respect, and take them not as
hindrances but as helps to the good
and the Godlike.

.'The consciousness of the Divine
Presence in all beings has a further
implication. Swami Vivekananda
says that he learnt from his Master
the vital truth that the different
religions of the world are not contra-
dictory or antagonistic but various
phases of the one eternal religion.
And Sister Nivedita finds in Sri
Ramakrishna Paramahamsa the
philosophy of Shankaracharya cloth-
ed upon with flesh, and of the entire
sufficiency of any single creed or
ccoception to lead the soul to God
as its true goal. Henceforth it is
not true, she adds, that each form
oflife or worship is tolerated or
understood by the Hindu mind
each form is justified, welcomed,
and set up for its passionate loving
for ever more. These statements,
while undoubtedly true, arelikely to
mislead us unless we carefully inter-
pref them in the light of the life
and teaching of 8ri Ramakrishna
Paramahamsa. As Swami Viveka-
nanda himself points out the great
lesson he learnt from his Master
was that religion is not a matter of
talk, doctrine, or sectarianism, but
realisation of the essential unity of
the human soul with the Divine
spirit. But unfortunately, it so often
happens that religious forms so
envelop the spirit enshrined in them
that its very existence is lost sight
of, and religions degenerate into
mere faith in unmeaning rites and
mechanical observances: Hence the

12

intense dislike of mysticg like onr
own Kabir to mere forms ang
empty orthodoxy. Kabir insists that
the man who is kind, who practises
righteousness, who is indifferent to
worldly matters, and who considers
all beings as his own self, it ig only
he who attains the Immortsl Being.
Sri Ramakrishna Paramahamsa both
in action and speech taught that
pure religion knows no barriers of
caste, race or creed. Himself a
Brahmin of Brahmins he did not
shrink from entering the house of g
Scavenger and sweeping the court-
yard. “Mother,” he prayed, “destroy
in me all idea that I am great, and
that T am a Brahmin, and that they
are low and Pariahs, for who are
they but Thou in so many forms.”He
insisted that people should accept
only the essentials of religion and
not its non-essentials, viz., rituals
and dogmas from which all life has
fled. The spirituslly minded, he 8ays
finely belong to a caste of their own
irrespective of all social conventions,

Missionary ardour is inseparable
from the saintly type, In the case
of Sri Ramakrishna Paramabamsa
the desire to impart the knowledge
of Divine Reality to others became
the absorbing passion of his life.
It is now well-known to the public
how continuous teaching and
preaching brought on cancer of the
throat, and how inspite of it and
inspite of his doctor'’s medeial
advice he would insist on teaching
all who went to him for help ; how
great religious leaders like Keshubh
Chandra Sen came under hig
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theological belief: The two meet at
the point where humanity stands as
one indivisible Entity and it is this
basic unity which both Science and
Religion seek to find out. It must
therefore be admitted that Science
would fail in her sacred task of pro-
moting human brotherbood if she
cater only to the diabolical instincts
of human nature and be an instru-
ment of destruction in the hands of
the politically-minded people of the
world. Likewise, if Religion do not
foster the spirit of fraternity on the

basis of the spiritual oneness of
humanity, it would stultify its sacred
mission and degenerate into bloody
fanaticism. Infinite are the possi-
bilities of Science and Religion, and
we doubt not, if the savants of both
the departments of -human know-
ledge realise the exact nature of their
responsible functions and proceed
with their sacred task with an eye
to the betterment of human life and
society, the world would be a play-
ground of humanity instead of being
a bloody field of battle and warfare.

——————

SRI RAMAKRISHNA PARAMAHAMSA AS A MYSTIC
By N. Narasimhamoorthy, M.A., B.L. ’

HE mystic is one who is not

) merely conscious of a world of
spiritual values, but claims access to
it. The spiritual world to which the
mystic thus claims access i3, how-
ever, not & world which exists in a
transcendental region out of all
relations to human experience. It
is the natural world rightly under-
stood. It isthe world of ideal values,
the values of truth, goodness and
beauty which are revealed in the
progressive moral life of man. For
those who canlook deeper into the
meaning of things these values are
the manifestations of a spiritual
principle which reveals itself in
nature and human life.

The existence of society makes
possible the communion of mind
with mind, and on this basis are
built up the wonderful fabrics of
knowledge, morality and religion.

And for those who have learnt the
lesson of Carlyle’'s Sartor Resartus
these thought fabrics are spiritual
through and through, and the
material world is but a vesture or
symbol through which the spirit
reveals itself to the mind of man,

All this is common ground be-
tween the mystic and s philosophi-
cal idealist who believes that in the
last resort spirit is the only reality.!
There is, however, this difference
between the two. With the philoso-
pher as such this belief isa matter
of intellectual consciousness. With
the mystic it is a matter of personal
experience, an experience which hag
been described for ug by Words-
worth in the well-known lineg:—

** That serene and blessed mood

1,

1t tr bardly necessary to f
worke of Green, Caird, or gosanqﬁa:r o the
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the breath of this
corporal frame,
And even the motion of our human
blood,
Almost suspended, we are laid
asleep
In body, and become a living soul :
While with an eye made quiet by
the power
Of harmony, and the deep power of
joy,

We see into the life of things.”
(Tintern Abbey)

The mystic passes through the
stages of purification and illumina-
tion to the final stage of ecstasy in
which he realises the Divine Unity
which is behind and above all
things.

Historically, mysticism  first
appears in India. Its earliest history
has been recorded in the Upanishads
and it contains essentially the whole
story of the mystic faith. The cardi-
nal doctrine of this faith is unity in
diversity, and this unity of being
is not so much a matter of reasoning
as an object of intuition.' Sri Rama-
krishna Paramabhamea was saturated
with this doctrine which came to
him in the way common to all
mystics, viz., by personal experience.
He was born with a mystic tem-
perament. When he was still a boy,
he saw a flight of white cranes
against the background of a blue
gky and the contrast of colours was
so beautiful that it threw him into
trance.?

In which. . . .

1. See Royoce: The World and the Indivi-
dual ; and Das Gapta’s Hindu Mysticiem

9. Max Muller, Ramx%rishna: I{t3 Life
and Sayivgs,

And as usual with mystics, he
was haunted from the beginning
with the constant sense of the un-
reality of things and he yearned for
something that mere pleasures of
this life could not give. This unrest
and longing developed into an acute
phase when he was appointed to
officiate asa priest in the temple of
Kali, the Divine Mother. He laid
aside all earthly interests, and spent
himself in passionate prayers to the
Divine Mother to reveal Herself to
him. After a severe inward struggle
which went on for twelve years his
wish was at last granted. He was
rewarded with the ineffable vision
of the Divine Unity, of which
mystics in all ages and in all coun-
tries speak in such rapturous langu-
age. Sri Ramakrishna Paramahamsa
realised the Divine Unity both in
its personal and impersonal aspects.
In order to appreciate the full signi-
ficance of this vision a word or two
by way of explanation is necessary.
Eckhart, * the profoundest of all
great German mystics” who gets his
inspiration from Plotinus, drawsa
distinction bhetween God and the
Godhead. God is the Divine Natare
manifested and revealed as a person
but behind this revelation there is
an unmanifested Divine Nature,
This unmanifested Divine Nafure is
the Godhead. It is the source of all
reality and yet transcends all distinc-
tions. 1t is neither this nor that,
for it is absolutely one.® ‘° All that
is in the Godhead is one. Therefore
we can say nothing., He is above

8. De. Rulus Jones: Studies fn Mystioal
Religion.
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influence and profited by his spiri-
tual guidance ; how his inner life
was spent with a group of disciples
into whose minds he instilled his
leading ideas which became doubly
impressive when expounded by one
who was himself the living embodi-
ment of what he tanght ; how the
career of his greatest disciple,
Swami Vivekananda, was moulded
by the teaching and influence of the
Master.

“ Through the vital personalities
of the mystics and the saints,” says

an admirable interpreter of Mysti-
cism, (Underhill) ‘ the radiance. of
the spiritual streams out upon the
race. God speaks to man through
man. Such personalities act as
receivers and transmitters. They
distribute the flashes of the Un-
created Light.” Sri Ramakrishna
Paramahamsa holds his place in the
religious life and thought of our
country as one of the greatest trans-
mitters of these flashes of the Un-
created Light.

Sn————

MEDITATION

By M. V. Sambamurthi Aiyer

HE progress of modern western
- science is bringing forth into
the world day by day, new sctentific
inventions and discoveries whichare
greatly astonishing and which at the
same time form but an infinitesimal
part of the various hidden mysteries
in nature. It is wonderful to think
of the various inventions, the radio,
television, etc., which oue hopes,
wounld completely revolutionise the
business world in the near future.
A business man seated in his easy
chair in his sanctum sanctorum in
his own house with the long and
short distance telephone at hiselbow,
and the apparatus for broad-casting
and receiving wireless messages and
pictures is in toach with the whole
" outside world and derives the benefits
of the combined effects of business
and pleasure. The modern inven-
tions, if greatly popularised, would

doaway with the necessity of a
business man to daily go to town
to do his business, or to attend the
theatres, music halls or pictures,
Sometime back, we read in the
papers that certain psychic people
assembled in a room at a specified
time, and tried to broad-cast mind-
pictures of objects through concen-
tration of will power to certain other
psychics who were assembled in a
different locality to receive the
broadcast thoughts, and the attempt
proved successful to a certain extent.

But all these inventions fade into
insignificance, when we think of the
great powers of will and imagi-
nation of our own minds which have
scope for developing into great
dynamic powers for broadcasting
into the world good or bad thoughts
resulting in good or bad actions. In
fact, it is the power of imagination
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that has been the initial cause for
evolving pew ideas, and it is the
power of will that bas been the
cause of bringing into effect the
evolved ideas. While the western
gciences have utilised their faculties
in probing the nature of the out-ide
world, our eastern sciences, espe-
cially most of our Indian Sastras,
bave as their aim the probing of tke
nature of the human mind, and
studying the various scopes, ways
and means of developing it, in order
that it might become firm and
adamantine, and thas help 1an in
his becoming spiritually great. It
is o fundamental proof in Vedanta
philosophy, that the outside world
exists only so long as the mind of
man is attached to 1t, and the
whole universe, however vast it
might be, completely vanishes the
moment man’s mind ceases to think
about it. 'Thinking about the
external world begets covetousness
and desires, and these begetb actions;
the latter bring in their train misery
and disappointment, due to unful-
filled desires. tlence it is that our
Sastras, with a view to secure peace
of mind, though not anything else,
prescribe rites and ceremonies to
curb the desires of the mind and
reduce them to the least necessary
minimum possible, and thus effect
a peaceful existence and a contented
mind- The nature of desireis to
geow, and there is no possible limit
to its growth; and hence it is that
however rich a man might be, he
has to draw the line of limit some-
where, and check his further desires.

“ Mukti” is liberation from the
thraldom of human desires and
nothing else ; and the way to it is
gained through control of the mind
which has to be diverted into
different channels of thought from
the ordinary rut of base mercenary
desives. Our Rishis have always
renounced wealth in the first
instance, since it brings in its way
endless trouble and worries, and the
Rishis’ riches consist in their powers
of mind which bave attained to a
state of purity through constant
practice of meditation. "The processes
of meditation are many and varying
in their effects according teo the
energy put in,

Meditation is a process of constant
thinking upon a certain object to
the exclusion of all other kinds of
thoughts that infest the huwan
miad in the ordinary routines of
life. Itis, as it were, a physical
drill to the mind in order to streng-
then the mind's power to think
deeply, constantly, and continually,
so that, by prolonged practice, the
nind could be brought under control
to such a degree that at a moment's
notice it could be switched on to
think rationally upon a given subject
and examine it in every light. To
a sage who is advanced in medita-
tion every object that he thinks
upon raises at once before his
mental vision, clear-cut ‘mind pic-
tures, and the waves of thought run
at such a frequency that the visions
of the objects, far or near, are
thrown upon his mental screen in
vivid forms. Even to an ordinary
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individual that goes to the temple
daily the vision of the deity, in every
detail, appears before the mind’s
eye at & moment’s thought, and he
is able to meditate upon his parti-
cular deity appearing to his mental
vision, just in the same way as he
would, if he were directly in frout
of it at the temple- Thus, ever
and anon the picture of the deity
dances before his eyes, so that all
his actions have to be of sucha good
natare as to be answerable to his
deity and to his own conscience,
and by degrees all tendencies for
evil thoughts and actions are elimi-
nated. Further, the vision of the
deity appears to bim to be endowed
with life, so that he feels that he is
always under the purifying and
direct supervision of a divine guide,
philosopher and friend. This is
perhaps a fundamental aspect of
meditation which has the primary
object of guiding pious men on
moral and spiritual lines of life, and
making them feel that they have to
answer for their actions one day,
and that they have a moral responsi-
bility to fulfil in life.

In every religion we find that
apart from the theoretical side, prac-
tical courses of meditation are pres-
cribed to make the devotees pious
and their approach to the Godhead
easier. No end of theoretical reading
of religious treatises would be of
any good, unless it is backed up by
s practical attempt to realise the
religious precepts through the pres-
cribed ways of meditation. There
js mo religion in the world that has

not shown its practical ways of
meditating on God. Meditation is a
step higher than a mere prayer, in
as much as the former tries to
establish a closer relation between
the devotee and the deity. He is
not a wise man who at some stage
in his life has not paused to wonder
“ Who am 1?” “ Where did Icome
from 7"’ * Whither am I going ?”
After all, the mere execution of
daily routine duties of cating and
sleeping tends to satiate and dege-
nerate the mind. Educated minds
begin to ponder about the truths
and untruths that underlie life, and
then formulate to their own satis-
faction certain orders of Ilife by
the pursuit of which they could
not be accused of merely drifting
along the currents of humdrum life
as the generality of manking does
Thinking men who are either poets'
or politicians or common business-
men have chalked out for them-
selves certain ordered procedures
of life that have the aim of giving
mental and spiritual solace to them
apart from the moral and ethical,
codes that they have sget up for
themselves as guiding principles in
their professional vocationg, They
ha.ve.a. natural aversion for any kind
of sciance or literature that does not
possess the quality of the refining
influence on one’s character besides
giving intellectual satisfaction. A
philosophical explanation of the
universe, however ingenious it
might be, would be of no use, unless
a standard of an ideal life ig get, up
as guidance, and practical steps are
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suggested to realise it. Such a
philosophy do we possess in the
Vedanta that does not stop with
mere philosophising, but gives us
the various ways of realising the
philosophical outlook on life,
through methods that vary accord-
ing to the capacities of the aspirants,
The Vedanta is, as it were, the cream
of all other ancient spiritual teach-
ings scattered through the Vedas,
Sastras and Upanishads. The
grandeur of its teachings could be
easily realised by the fact that there
is no modern country on the face
of the globe that has not heard of
it, or has not participated in the
general admiration voiced forth by
the world at large. The Vedanta
would be nothing if it is not practi-
cal, and if it does not supply one
with sufficient knowledge to learn
one’s mind to take a practical
and at the same time philosophical
outlook on life: We shall now see
what this Vedanta has to .tell us
about the various processes of medi-
tation that have the aim of dis-
pelling the darkness of unwisdom
(Agnanam).

In the first instance, i} has to be
realised that it is the purpose of
Vedanta to prove the non-duality of
the individual soul and the cosmic
goul (the Jivatma and the Para-
matma). Assuch, it teaches one fo
realise the astounding fact that
whatever huge powers lswara might
possess, it lies within the power of
us, poor mortals, to realise that we
are Iswara ourselves and possess the
same qualities. The earthenware

pot (Ghata) is the shaping of earth
and is nothing else but earth,
Without the earth there counld be no
pot. All things made of earth are
fundamentally earth and nothing
else. The foam on water is nothing
fundamentally but water. Earth
is the cause of the pot and water is
the cause of the foam. 8o the
effect is nothing but the cause in a
different shape. The same matter
that constitutes the cause is pre-
sent also in the effect. Iswara is
the original cause of all the uni-
verse. So this universe which is
the effect, is of the same matter and
nature as Iswara, the cause. The
shape of the whole universe is the
shape of Iswara. The disciple is
required to meditate upon the fact
that he is himself the Iswara. Ad-
herence to prescribed rules, strong
belief and a desire for achievement
are the first essential things for
meditation. The stronger the be-
lief the greater is the success. This
meditation is of two kinds, oneis
Saguna Upasana, and the other
is Nirguna Upasana. Saguna Upa-
sana is the ordinary kind of idol
worship in temple and daily Pujas
in our homes, Nirguna Upasana
18 & much more difficult process of
meditation which requires an acute
sense of reasoning and constant
practice. There are many kinds of
Nirguna Upasana of which the
primary kind is the Pranava Upa-
sana, or meditation on the sacred
word “Om” (Aum) which sym-
bolises Brahman, just in the same
way as the “ Salagrama represents
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“Vishnu Rupa”. In fact, the
whole of India's Vedas and Sastras
revolve round the mystic signifi-
cance of “Om”, and no sacred rite
or Mantra begind or ends without
the utterance of this mystic “Om”.
This word “ Om " comprises a, u,
and m. The three letters, when
pronounced, begin and complete
the whole process of speech, since
“a’’ originates in the throat, “‘u” is
pronounced by a rolling of the ton-
gue and “m” completes speech by
the closing of thelips. It is said in
the Vedas that creation began with
the mystic booming of “Omkara”
resounding through eternal space.
The “Upasaka’ has first got to pin
his faith greatly to the'‘Om” which
he should firmly think as represent-
ing the Parabrahman in its entirety,
and a searching enquiry should be
made for divining its various signi-
ficance. The ‘““Atman” should
also be taken into consideration,
and this “Atman’ must be consider-
ed as none other than the “Om”.
There is no difference between
“Brahman’’ and the ‘“Atman”, and
this has to be realised by cogently
reasoning out. The * Brabman "
consists of four parts. The parts of
“ Brahman ” are (1) * Virat”, (2)
“Hiranyagarbha”, (3) “Iswara” and
(4) “Iswara-Sakshi”. The parts of
the “Atman” are (1) “‘Viswa' (2)
“Thaijasa”, (3) “Pragoa” and (4)
“Jiva-Sakshi”., The last, ‘Jiva-
Sakshi” is also known as “Turiya”.
The whole physical creation of the
universe is known as “Virat’
The individual physical body of

man is known as “Viswa'., The
“Viswa” is of the same nature as
the “Virat”, and is contained in
“Virat”. The “Virat” is the genus
and “Viswa' is the species. Like
“Brahman’’ and the “Atman” the
word “Om” also comprises four
parts; (1) “a”, (2) “u”, (8) “m"
and (4) ‘“‘Amathra”. Now the
four parts of “Brahwan”, the foye
parts of the “Atman”, and the four
parts of the “Om’ have to be con-
templated and to be meditated upon
as denoting one entity and nothing
but one existence, ‘‘Virat’ and
“Viswa'’ represent the physical or
(Sthula) universe, while Hiranya-
garbha and Thaijasa represent the
Sukshma universe, or the universe
baving its existence in the mental
plane as apart from the physical.
Hiranyagarbha represents the Suk-
shma part of the whole created uni-
verse, while Thaijasa is a name 'given
to the individual man's existence on
the mental plane. Hiranyagarbha
is the genus and Thaijasa is the
species. “Pragna’” is the third
part of the Atman which corres-
ponds to Iswara, the third pact of
Brahman. The Pragnais the name
applied to the state of the individual
in sound sleep or “Sushupthi’.
When complete oblivion envelopes
the individual in sound sleep with-
out any drearms, he is completely
unconscious of his own existence,
and yet there is “Pragna” or Life,
in him. He i3 not conscious of his
own state in Sushupthi, but can re-
collect afterwards the complete
darkness that enveloped him, when
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he wakes up. Iswara is the third
part of Brahman in which state
there are neither the physical acti-
vities of the Virat nor the mental
activities of the Hiranyagrabha, but
is one complete darkness, the sum-
total of the states of Sushupthi in
all created objects. Iawara is the
genus and Pragna is the species.
Now we come to the fourth part,
the “Iswara-Sakshi"' of Brahman
and Jiva-Sakshi of the Atman. The
Sakshi is the eternal witness that
resides in every one of us, witness-
ing all the changes that happen in
us, in the states of Jagratha,
Swapna and Sushupthi. It is pure
“Existence” and does not take any
part in the activities of the indi-
vidual. It is birthless and deathless,
immutable, blissful, pure, omni-
potent, omniscient, omnipresent,
effulgent, the fundamental cause
of the names and shapes of objects
sometimes known to man’s intelli-
gence and sometimes mnot. It
is, in short, Suddha Brahman.
Sruthi teaches us to meditate on
Brahman, either directly, or
through the medium of some
Pratika (symbol) such as the sun,
Akasa, mind, Prana, empty space in
the heart, the Pranava Om, etc.
The ultimate aim of meditation
is the attainment of the highest
bliss by the meditator with cr
without the aid of symbols. The
Brahman is the true “‘I”. The
Amathra is the fourth and silent
part of Om, The Bakshi in the
Brabman and the Atman and the
Amathra in Om are of the same

nature throughout without any
difference whatsoever. It is the
one Existence, Kunowledge and
Bliss, and the attainment of that
knowledge is “Gnana’’, and libera-
tion from ‘“Samsara”, The method
of meditation is like this:—The
first parts of Brahman, the Atman
and Om have to be meditated upon
as one; then the second parts have
to be meditated upon as one, and
the third parts have also to be
meditated upon as one. Thus we
bave three reduced items, which we
must bring into agreement and
harmony with the fourth item, the
*Sakshi” state. First we have the
physical state or “Jagratha”, secon-
dly, we have the dream state
“swapna’” and thirdly we have
“sushupthi’’ and fourth!y and lastly
we have the “Sakshi’’ state, which
is present in all the three preceding
states also and is the secret cord of
truth running through life in all
its aspects and vicissitudes, Medita-
tion upon all these states constantly
by the mental repetition of the
word Om and deeply contemplating
on their significances, we slowly re-
duce our states of existence, till at
last we enter into the primary
stages of “Samadhi”, where we get
occasional glimpses of the true state
of existence. The “Samadhi’’is a
state of super-consciousness which
transcends the limits of man’s
ordinary intelligence. Slowly and
by degrees the condition of the
devotee meditating on the Brahman
is changed to a sort of dual exist-
ence in which he begins to forget
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the ordinary physical and mental
activities till a state is reachedin
which the actions of the body and
the mind are of no concern to him,
since he would then bave fully
realised the significance of the
Sakshi present in him.

Just as one particle of boiled rice
is enough to test the state of a
whole pot of boiled rice, the test of
one man’s mind is proof for the
general npature of all minds in the
universe. And no mind could be
tested more conveniently than our
own minds. By scrutinising the
nature of our own minds we are
able to gauge the general working
and tendencies of all minds. Then
we begin to drill our minds on
specific lines of meditation, in order
to grasp the real truths underlying
their working. The ultimate end
in view is the mastery over mind
and the strengthening of the belief
that there is an Eternal Witness
within us, which stands aloof as it
were and watches dispassionately
our thoughts and actions. By con-
stantly contemplating on this
Fternal Witness we slowly learn
to forget that the real “ I" does not
constitute the physical and mental
organs but something else that
possess the same qualities as the
much-talked-about Brahman, and
that this Brahman i3 the only one
existence, baving no second. The
realisation of this state of Brahman
is the attainment of Mukthi. An
easy step to train ourselves in the
developing cf the Vedantic outlook
is to regard our own body, thoughts

and actions as not belonging to us
and we must learn to feel that
when we eat, sleep, walk or talk,
the real “I" does not function at all
but merely is an indifferent specta-
tor. Though it may seem far-
fetched and unpractical, yet by
constant practice it is possible to feel
the existence of the true “I” gag
being different from our physical
organs and senses. We should try
to develop a sort of non-attachment
to the actions that we perform, and
we must begin to care lesser and
lesser for our luxuries and comforts
and we must take unpon ourselves
tasks of self-sacrifice to benefit
huwanity much at the risk of our
own personal conveniences. Great
men Who have realised the true
significance of self-sacrifice care
very little for their own personal
requirements, and in them we have
the true type of philosophers. These
great men have a true love for God,
and utilise their lives in the service
of God and humanity, The pue-
pose of Vedanta is to prove that
while  performing the ordinary
duties of our life, the mind could be
kept apart and aloof, just like a
water drop on a lotus leaf, to pre-
vent too much attachment to oyp
actions. The purpose of meditation
s to greatly reduce our physical
actions, and direct our minds on
the only channel of thought that
has for its objective the solving of
the mystery of life, and the realisa.
tion of the life ideal. Ever and
anon, mowments arise in our lives,
when we pause and wonder, “What
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is this mysterious thing we call life?"’;
but untrained as the generality of
us ave in the methods of meditation,
we knock our heads against the
great walls of ignorance, and failing
to solve the question and becoming
tired of thinking, tarn to more
diverting and pleasurable thoughts.
But evading such a vital question
does not justify our possessing the
thinking faculty, which has to be
utilised in thinking and thinking
again, until we arrive at the solu-
tion. This constant thinking is
meditation. By repeatedly utter-
ing and thinking about the same
thing, over and over again, various
hiddien and secret meanings flash
forth at every utterance and thought,
so that at a prolonged sitting in
meditation we gain voluminous and
great knowledge about the thing
meditated upon. A long course of
meditation gives forth a great blaze
of the fire of knowledge, which
helps to illumine the dark recesses
and doubtful notions in our brains.

1% is a good practice to daily spend
the few minutes before sleep comes
on to completely forget the ordin-
ary things that we come across in
daily life, and devote our thoughts
in repeatedly thinking on, and
uttering the name of a favourite
deity, or in searching for the solu-
tion of the mysteries of life. The
state midway between wakefulness
and sleep is the best fitted to rouse
intuitional thoughts that lie buried
in the subconscious mind, and that
have no scope to come out, when
weare fully awake. The play of

13

intuition and instinct, if given full
scope for action, would revesal to us
astounding truths that we would
accept without any reasoning out,
while in ordinary life we would
require ‘proofs’ for those truthg.
The chicken, bursting out of jts
shell at once begins to fend for jt-
self, and the duckling, as soon as it
is born, flies to the water. What
is the reason ? We answer, ¢ Ing-
tinct.”” Man surely possesses more
instinct and intuition than the
chicken and the duckling, but the
pity is that by training from
childhood he is taught to reason
out things and call for proofs, though
there are a thousand things in life
that baflle reason, and which we
leave out severely as being beyond
comprehension. There are many
hidden mysteries in what we call
cur subconscious mind, the ‘ Sams-
karas’ that have accumulated
through endless previous existences
which could be brought out by
deep meditation

Any specific prayer for the fulfil-
ment of worldly deeires has to be
dissociated from the process of
meditation, and during meditation,
the individual self of the meditator
is to be contemplated as completely
bereft of all worldly desires, and as
being in perfect and harmonious
union with the universal soal.

The meditation of the Pranava,
“Om?”, is more or less on scientific
lines, and much more efficient than
mere blind prayer, and as such it
ought to appeal to rational minds,
Possessed as we are with thinking
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minds, it i3 but nataral that we
should utilise them fully through
the medium of meditation for the

solving of the eternal questions that
ordinarily baffle average thinking
minds,

EARLY UPANISHADS AS INTERPRETED BY
SRI MADHWA

By V. Sethu Rao

(Continued from the last issue)

ANUSRUTI Poutrayana’s offer of a

thousand cows, and a necklace, ete.,

as a reward to the one who is famous for

the teaching of Brahma Vidya attracts

many ambitious sages to his court. In

connection with disecussion on that ocea-
sion, the nature of Prana is described.

Prana is the container of all among
the senses, the YVayu among the Devas.
The microscopic aspect of Prana is ex-
plained as when a man goes to sleep, all
the senses are involved so to say into
the chief Prana.

The Devas aresaid to be gigm: (Samsas)
or to possess extensive souls They are
the guiding agents over the senses. They
exist separately; they preside in parts or
Amsas in the Jeeva. The organs of
senses which are perceptible are only
vehicles through which the presiding
dieties or Devas in the senses exercise
their power. These Devas owe their
existence and power (Satt4d and Sakti)
to the cheif Prana. The superiority of
Prana over all other gods has been
proved in the Chhandogya. When each
of the gods departed from the body as a
test, and found that in spite of their
absence the man could live, they realised
that there was a superior power or force
guiding them unnoticed in the body,
When the chief Prana left the body all
the gods had to leave the body without

any effort on their part. For evample,

the ears, eyes, mouth, hands, ete., of a
dead body do not function owing to the
absence of that life essence.

In the Brihadarnyaka Upanishad it
is said that the chief Prana has been the
cause of the victory for the Devas over
Asuras. He was the only one who eould
ward off the evil influence of the Asuras,
He was then extolled as the giver of
immortality to the Devas. FEach Deva
presiding over each sense organ unites
himself with the original forin when he
leaves the body of a person. To a ques-
tion of Rita Bhaga, Yagnavalkya answer-
ed that there are such eight organs and
also eight corresponding objects.

“ The doctrine that the world of pla-
rality is illusory and that the only
reality is Brahman is not to be
found in the early Upanishads.” The
passages which are quoted by some
writers as supporting this theory have

as a matter of fact an entirely different
meaning,

'The following passage which is quoted
frequently in support of the theory of
identity of the supreme and the in.
dividual souls, has heen interpreted
differently in several ways: sl g
AN TEAAR [WaHAT . This passage oc-
curs in nine places. He is Satyam
and he is Atma (Supreme Soul)
but thou art not that; sinoce
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thou dost not possess the abun-
dant qualities of that great Atma.
Here Madbwa analyses the passage as
q:, ACHT, Aqd, 4, |11 He also accepts

the other possible analysis, ¥ FH
g WA Then he interprets it as
follows: Thou art created by Him.
Thy existence is due to his power. This
may be interpreted also as, “Just-as the
Supreme Self is Sat, real, thou the in-
dividual self art also Sat or real.”” Both
ways of analysis are possible. There is no
denying of the fact that the founder of
each school interprets the passage in
such a sense as to suit his own doctrines
but still there is no suthority to show
that it should be analysed in a particular
way. In either case Madhwa holds his
doctrine to be the correct interpretation,
mainly depending upon the context and
circumstances in which the passage has
been used.

Let us consider whether this interpre-
tation holds good. Swotaketu being
conceited about his learning was shown
Ly Uddalaka that he knew nothing about
tho Atman, though he had studied the
Vedas for 12 years. In that connection,
Uddalaka says that Atma is the highest
and full of perfect qualities and repeats
several times, ‘' Thou art not that
Atman’’. Thou art dependant upon
Him for power and existence.

Madhwa has explained the passage in
a number of ways and shown that there
is utter distinction between Brahman
and Jeevatma.

The identity of Jeeva and Iswara is
refuted by Madhwa by quoting the nine
illustrations given to Swetaketu by bis
father Uddalaka.

1. The world has forits origin the
Sat or that which eternally exists.

9. In deep sleep the creatures merge
in Iswara and again come out.

3. When they come out they do not
know that they have comeout or had
been merged in Brahman during sleep.

4. The Jeeva of the trees is pervaded
by God.

5. The origin of the tree is found in
its potential form in the seed.

6. The salt dissolved in water stil-
keeps its saltness which proves the exist!
ence of God although unseen.

7. The reaching of a blind man of
the city of Gandhara establishes the
difference between the subject and the
object.

8. The evolution of the Devatas
presiding over the organs of perception
and knowledge clearly establishes the
difference between the two. The next
question asked is that if everything that
¢Xists is contained in Brahman what is

left of it when old age comes to Him.
The answer to this is, He is not affected
by the deterioration of the hody. He is
free from sin, old age, grief, hunger,
thirst, ete.

13. Even the sentence @Wm‘l

has been clearly interpreted to mean the
superiority of Brahman over Jeeva and
his complete separateness from Jeeva.
The theistic philosophy of Madhwa
is pluralistic realism in one sense and
dualistic in another. The existeunce of
several eterpal things such as time,
space, life essance, and Prakriti with the
highest Brahman is advocated by
Madhwa and hence this system may be
called pluralism. The highest importance
attachedto the eternal difference between
Jeeva, Brahman and Prakriti as well as
to the relationship which exists between
the subject and object of knowledge is
the basis for also naming his system as
dualism. The theory of evolution in
material as well as in spiritual concep-
tion is a peculiar aspect of Madhwa's
system. The system of heirarchy based
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on the spiritual aspect of the theory of
evolution is supported in the Brihada-
ranyaka Upanishad. This is still more
elaborately explained in the Taittiriya
Upanishad.

The important characteristic of
Madhwa's interpretation of the Upani-
shads is that the names like fire, air,
water are said to refer to the gods pre-
siding over them. This is the spiritual
aspect of the universe. Otherwise some
of the passages look absurd. Fire,
waters, ether, etc., are explained as the
abode of Atma, as separate from Atma,
but still they do not know him. Here
if the terms are not interpreted to
mean the gods, the knowing power has
to be attributed to natural elements.

In his system Jeevatma being eter-
nally co-existent with Brahman has a
subtle body which may be its outer
form. It is an atom or a spark of light
existing in the gross body. The word
atom is only a relative term to prove its
smallness, but it has not that full forco
of the chemical or physical atom. The
Sruti is quoted in support :

Fan o faerare: Rren: oty fifr-
st wiyTen 19 Saaea 7 Aamfa =
I DT FERITT U fadtg: )

Jeeva has its abode in the heart, its
power pervades the whole body just as
the light of alamp or the smell of &
scented particle pervades all round its
existence.

This Jeeva is eternal hecause it is the
representation or Pratibimba of Brahma,
its body and mterial organs being

" Anitya or non-eternal. In the early
Upanishads Jeeva is called Martya or a
mortal as contrasted in character to
Amartya, immortal. Of course, Jeeva is
in a sense immortal, but it is <aid to he
mortal becanse of the transmigration
after its separation from one body into

another. Jeeva is also responsible for his
actions; he reaps the fruit of the
actions.

JEIFIRT & T FRIRAT, T
A, TAEEAT U

This passage is quoted as supporting
the theory of non-existenco of any object
in reality apart from Atman, who scos
no object separate from Iim, hears
nothing differont from Him and so on,
Atman is said not to posscss the quality
of porcaption in the condition of pure
Atmahood. This is refuted by Madhwa
who interprets it as follows :

Whenever there may exist the slight-
est independenco in anvthing except
Atman, there it is possible that another
person separate from Brahman may seo
something as different {rom what Ie
sees The passage denotes ditfercuce in
the essential form of ons subject from
another. In tho succesding passage, it
is clearly stated that Bralinan is the
Highest, whose intclligence and bliss are
most perfect. On a fragment of this
bliss all othoer things subsist.

The individual self, when leaving the
body at death, is conducted by Brahma
in the form of Pragna. ‘' Just as a fruit
is loosened from its stem, the self free-
ing himself from the limbs of the body
hastens with the help of the chief Prana
to its appropriate hody.” Asa king is
followed by his followers, Brahma is
followed by all the Pranas when leaving
the body. This has been the dircet proof
of independent existence of Jeeva from
that of Brahman. This also establishes
that in the body exist the Jeova, Pranas
presiding over the sensory organs, mind,
the chief rana or vital principle of life,
and Brahma as the controller of the
body universe.

“The posaibility of the continued
existence of the self after bodily dissolu-
tion clearly depends on the non-identity
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of the conscious or spiritual individual
with the body. The identity theory
which regards physical and spiritual
series as the two parallel manifestations
of one substance, whose nature is not
known to us, is inecompatible with
personal immortality, or Mukti. The
self as an active principle is an im-
material, rational, or spiritual indivi-
dual which is so intimately associated
with the bhody as to form with it a
complex individual whole. From this
standpoint, individual immortality is
possible. If there be continuity of
actions, conservation, and enhancement
of intrinsic values of actual experience,
then personalitics must be in some
manner permancnt elements of reality.”
{Leighton). Swetaketu, having learnt the
Vedas from his father Gautama, once
went to the court of the Panchalas,
Pravahana, the king, seeirg Swetaketu
conceited and proud of his learning,
tested his knowledge by asking him to
answer a few questions :

(i) Knowest thou the path on which
the ecreatures go from this
world.

(ii) Knowest thou hy what path they
return.

(3ii) Knowest thou the eause of the
divergence of the two paths,
the Devayana, and Pitriyana.

Ho was unable to answer them, and

returned to his father who also being
unablo to answer them, returned to the
king with his son for receiving instruc-
tion from the king himself. The king
then says that those who perform
actions with devotion to duty and with-
out any desire for immediato I»Wn g0
by Devayana to Brahmaloka.” Those
who do works with a desire for fruit go
by Pitriyana to Chandraloka and again
return after having enjoyed the effects
of Karma. The Jeeva is said to descend

<
!
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to the earth through various media, viz.,
from etherial atmosphere to aerial at-
mosphere and so on. This is a clear
proof of the transmigration of souls.

The evolution theory of creatain out of
Prakriti is explained in the Chhandogya
which makes Brahman resolve to create
the world and therefore to create heat,
whence arises waters, and from the
waters comes food ; and after that the
Supreme Self enters into and gives them
invigorating powers. Brahman remains
outside all contact. Matter or Prakriti
is dependent on Him, just like th
individial souls. :

In the Chhandogya, in a passage about
Srishti or creation it says :

TH4T 3200 AET TEQ: GERUd
In Tndian philosophy these two words
Sat and Asat are so extensively used
that an interpretation of those words has
heen a subject of great controversy. If
all the systems or schools of philosophy
of Vedanta agree to a synthetic inter-
pretation, there would never happen any
difference in the fundamentals of their
teachings. What is Srishti {Creation) ?
This is of several kinds. The Shrishti
of a Jeeva or an individual self is the
contact effected to it with a body
material in form. The Srishti may be
the effect from a cause, i.e, the crea-
tion of a pot from clay. Even the exist-
ence of clay in its original from is due
to other external and internal causes.
This is a cycle of endless causes and
effects. The veality of the universe is
advocated on the prinociple that every
real etfect has a real cause, and every
real cause will bring out a real effec
when all the causes pertaining to this
effect are brought together to act upon
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since both oceur in the same Upanishad
almost in the same topic of discussion.
Sat is the Highest Brahman who is the
efficient cause, and who gives the force
and powers to the created beings. Asat
is the matter or material cause out of
which the world has come into being
and which forms the material of the
body to which the soul is attached.
There is another interpretation, namely,
that the Asat, or the subtle and the un-
manifest universe is the cause of the Sat,
the manifest universe. The change is
only the difference in the stage of exist-
ence. It isalso a development of the
form. In the Brihadarnayka Upani-
shad it is suggested that waters existed
before creation, as well as Mrithyn and
Asat. Akasa is said to be the origin of
all beings. Atma also is said to be so.
‘What we conclude from all these guess-
es is that there should be a synthetical
interpretation of the whole and of seve-
ral theories from a practical standpoint,.
S0 many things could not have been the
first principle which is the origin of the
universe Many of these are mere sug-
gestions and speculations put forth in
assemblies for consideration. One who
had the power of convincing the
assembly with his oratory or power of
expression, or even who possessed a
good personality could make the assem-
bly believe his own doctrine. Sri
Madhwa has attributed all these words
to mean the different qualities of the
one Suprems Power. In one passage
we find that nothing existed before
creation. It means not that the primeval
cause too did not exist but no gross
things were in existence then. The ob-
ject of saying that Mrityu existed
before creation is that Brahman at the
time of the dissolution existed as the
agent of the destruction of the universe.
He enveloped the eternal causes and He
was the only being existent at that time.

In his Bhashya of the Br. Upanishad
Madhwa oxplains that a real universe hag
come into being from the eterpal things
which existed even at the time of disso-
lution. In his system, the universe is
an object of the divine knowledge. A
number of details in respeet of the crea-
tion is given in the Upanishad, which
are not necessary to be dealt with now.
It is enough to say that when beings
came into existence out of three
elements as material, and from three
Devatas, Sri, Vayu and Rudra ag the
active agents, name and form came into
existence.

In the Chhandogya, a question has
been asked as to how, FHIY becomes

AI, AEAAEH  becomes @y and

TYTH  becomnes 9. There is no
direct answer to these. But we find
there are six examples as explanatory
to these. Madhwa's interpretation of
these examples is to teach Swetaketu
three kinds of similarity and difference
between the cause and the cffect.

Sankara says that Vikara or modifica-
tion is false. Madhwa says on the
authority of these examples that just as
the material out of which the effect is
produced is veal, so also the cffects.
On this analogy the world heing the
effect of God's nction from matter ig
real.

In the Vedic age the highest goal of a
person’s life was the attainment of
heaven and eternal life after death, or
Amritathwa. The development in the
conception of Moksha or liberation
began in the Aranyakas and it has been
the subject of great discussion. Lvery-
thing is only a guess. Ilowever, on the
analogy of the condition of the soul
during sleep salvation is said to bea
state of complete bliss He who has
received the grace of God completely
riges from out of his body and reaches
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the Highest Light and appears in true
form. That Highest is Atma. Heis
the Immortal, the Fearless. That
Brahman is called Satyam. Having
crossed everything else the Jeeva goes
to His refuge. There is no darkness
because there is perpetual light in it.
He who reaches the Brahmaloka or the
proximity of Brahma is free of move-
ments everywhere.”

There is another description of the
enjoyment of a Mukta. Having reached
Brahman the elect after being freed
from the mortal body as well as the
subtle one, sees with the eyes of Brah-
man, hears with the ears of Brahman,
and enjoys everything with Brahma's
body. This is called Sayujya Moksha.
The desires of the liberated souls are
fulfilled by their very thought. The
way to Muktiloka is described in the
Br. Upanishad. The person who departs
from the world goes to Pravaha Vayu.
The Pravaha Vayu makes there an
aperture for him, just like a hole in
the wheel of a chariot. Through it, he
comes to the highest region and goes to
the Adityaloka. There Aditya makes
an aperture for him just like the aper-
ture of a lambardar (a musical instru-
ment). Through it he comes to the
higher region and goes to the world
where there is only glory of the Highest
Brahman. In that griefless region he
dwells for endless years. By the ideas
conveyed in the Upanishads the concep-
tion is not becoming one with Brahman.
Individuality of a self is maintained
throughout even in the liberated state.

TT G FEART is quoted as support-
ing the theory of beconing one with the
Absolute; but a careful interpretation
of this passage with reference to the
context gives a contradictory view.
The Jeeva withoub giving up its indivi-
duality attains Brahma, that is, goes to
the proximity of Brahma, lives g life of

eternal happiness in the proximity of
the Highest. “ Losing all consciousness
is not the dootrine of Yagnavalkya's
teachings. He tries to illumine Mai-
treyi as to the condition of the self after
death It was never his idea that
Jeova lost all consciousness in the state
of liberation.” The attainment of com-
plete nirvana is not the aim in life,
The liberation is that freedom which
is earned by devotion to the One
Highest, by means of purity of action
and thought, The liberated soul hag
no contact with Prakriti, for it ig
unattached to it, and it feels and ex-
periences the bliss or Ananda. When
Prajapati taught Indra that Brahman
causes deep sleep to the Jeeva, Indra
objects to it on the ground that the self
has no kuowledge of itself or of the
Supreme self in that state. Hence
Jeeva is merged into the Supreme Self
during the state of deep sleep. This
objection does not stand, because the
self immediately after sleep becomes
conscious of having slept soundly and
has & sense of joy. There isa percep-
tion of joy in deep sleep. It also
remembers the antecedents and there
is continuity of knowledge. Conse-
quently personality is not lost during
sleep and there is no merging of the
individual soul into the Supreme Soul.

“Knowledge isa scheme or plan of
action, by which selves can come into
richer, more harmonious and durable
relations with the whole of reality in
which are conseiously dynamic ele-
ments, and through so coming, can
enrich, harmonise and conserve the life
of conseious individuality.” (Leighton)

This life led with faith in God and in
the capability of a personality ig g pre-
paration for a future and different state
of existence, when true immortality ig
realised. That immortality is not merg
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continued existence in time, but self-
realisation and realisation of relative
merits with other liberated souls and
dependence on the Supreme Brahman.

* The philosopher must treat the facts
and implications of religious experience
with the same respect that he accords to
the facts and principles of the physical
and vital orders, if he is to construct an

adequate world view. Religious experi-
ence in the individual aud religions as a
form of social culture are both inter-
woven with arts and morality, economics
and politics : in short with the whole
social order. The philosophy of religion
is not merely a part of it, it is, in a sense.
the culmination of the philosophy of
culture.” (Leighton)

(Concluded)

PURVA MIMAMSA

By Swami 4jarananda

The history of the word * Mimamsa’

The history of the word ‘' Mimamsa'
goes very far into antiquity. We find
mention of this word in the earliest
portions of the Vedas and the Upani-
shads. In the Taittiriya Samhita it
is said—3wmeql Arcmspfafy i@
TGS EEREAINIR 1 “ The ex-
pounders of Brahman discuss (the ques-
tion) whether (a day) should be omitted
or not; on this (they) say that it must
be left out.” Here the verb ' Mimam-
sante’ i3 used in the sense of investigat-
ing a doubtful point and arriving at a
conclusion thereon. In other places
also the word is used in the same sense.
In the Tandyamahabrahmana we read:—
SRR O 9 AR One should not
discuss the merits of a Brahmana.” In
the Kaushitaki Brahmana it occurs very
frequently. In the Upanishads we meet
with this very often. In the Chhan-
dogya Upanishad we find the following :
qrfto AL AR wHA
daigi ox: wrg mem FRooFafd
“ Geveral learned students like Prachi-
nasala, Aupamanyava, etc., came to-
gether and discussed the question who
is the self, what is Brahman.” The
Taittiriya Upanishad also says,— -

gz @A wafa - This is the result
of the discussion ovex Bliss.” From all
this it is clear that the word ‘Mimamsa’
was used from the remotest times to
designate discussions on doubtful points
in ritual or philosophy. We also find
that some of the Dharmasutras contain
purely the Mimamsa rules and doctrines.
Apastambasutras bear a close resem-
blance ta the Mimamsasatras both in
matter and in manner. The Mabha-
bhashya of Patanjali speaks of the
Mimamsakas. We can, therefore, come
to the conclusion that centuries before
the Christian era, tho doctrines of
the Mimamsa had been well developed
and they had been embodied in the
form of works before the time of Patan-
jali. Again this statement is corrobora-
ted by the Srautasutras which were
composed several ocenturies before
Christ.

The age and personal history of
Jarmini

It is very diffieult to fix even an
approximate age of Jaimini, the well-
known author of the Purva Mimamsa-
suttas. Scholars are divided in their
opinions. To quote the words of Prof.
Max Muller: “These names, however,
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were not meant to imply that the Purva-
Mimamsa was prior in time, though it
is true that it is sometimes called
Praki, previous. It really meant
no more than that the Purva Mi-
mamsa, having to do with Karma-
kanda, the first or work-part of
the Veda, comos first and the Uttara
Mimamsa being concerned with Jnana-
kanda, comes second, just as an orthodox
Hindu at one time was required to be a
Grihastha or house-holder first, and then
only to retire into the forest and lead
the contemplative life of a Vanaprastha
or a Sannyasin. We saw why the fact
that Badarayana quotes Jaimini cannot
he used for chronological purpose, for
Jaimini veturns the compliment and
quotes Badarayana.” The Purva Mi-
mamsasutras do not contain any express
reference to Buddhist dogma and philo-
soplly.  They speak of Dharmasutras
and Smriti.  If we rely upon  Sabara,
the Sutras ol Jaimini presuppose the
existenco of the Kalpasutras. Further,
from the fact that Badarayana cites the
views of Jaimini on topics of Bralima-
vidya and Jaimini quotes Badarayana
on topies of Vedic rituals, it may bhe
urged with good reason that both had
composed works on Vedic ritualistic
interpretation as well as on the inter-
pretation of the Upanishads. It is
also probable that, hefore the actual
composition of the two Acharayas on
hoth the branches of Sruti, there was an
oral tradition handed down in their res-
peetive schools which, in course of time,
assumed a definite shape at the hands
of these Acharyas. There is another
hypothesis that there were several Jai-
minis and several DBadarayanas, all
writing on the Purva and Uttara Mi-
mamsas and that theyv were promisenous-
Iy quoted without any hint as to their
difference being given. DBut it seems to
be quite unlikely at so carly a date. The

14

extant Sutras going under the name of
Jaimini and Badarayana are the final
reductions of the teachings of the
schools founded by the two great Acha-
ryas. But astheextant Brahmasutrag
contain in many places the phrase
“taduktam’ + and the extant Purva Mi-
mamsasutras do not contain ary allusion
to the existence of a work dealing with
the interpretation of the Upanishads, it
seems highly probable that the extant
Purva Mimamsasutras are anterior to
the extant Brahmasutras.

Sabara wrote his Bhashya atlenst
before 500 A. D. As he was preceded
by the Vrittikwa and also by other
commentators, the least limit to which
we can bring down the Sutras is 100
A. D. and the highest limit is about 300
B. C. Yajnavalkya who flourished at
about the second century A. D. speaks
of the Mimamasa as one of the fourteen
Vidyas. If we admit that Apastamba
vefers to the Mimamsasutras, then the
antiquity of the Sutras ean be pushed
back a few centuries even beyond
300 B. C.

As regards the personal history of
Jaimini, hardly anything is known.
There is 8 Brahmana, a Srautasutra
and a Gribyasutra aseribed to him,.
But it is bardly possible that they are
the works of the founder of the Purva
Mimamsa. In the Asvalayana Grihya-
sutra there is & Tarpana which runs
as follows :—m&ﬁqﬁ%mmﬁwﬁ?—
AR AATIRAIREAT: | In this Jai-

mini is also mentioned along with
Sumantu, Vaisampayana, ete. In the
Srimad Bhagavata Jaimini is said to
be the teacher of Sumantu and g pro-
mulgator of the Sama Vedn, Jaimini
scems to have heen a North Iudian
writer. He is familiar with Mleecha

' This phrase meaning. ‘It is said so’ re-
fer- to the opinion of Jaimini, quoted in the
Brahma sutras,
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words according to Sabara and seems to
be an inhabitant of Mathura. His
Sutras do not possess the compactness
of the Brahmasutras, much less of
Panini’s. Before Sabara there were
not only several commentaries on the
Sutra but also various readings of the
Sutra,

The Method of Treatment

Before we consider any of the pro-
blems treated in the Purva Mimamsa a
few remarks have to he made on the
method of treatment of the Sutras In
order to discuss a subject fully and to
arrive at a definite conclusion they state
first every possible objection that can
reasonably be urged and this is called
Purvapaksha, the first part. Then fol-
low answers to all these objections and
this is called the TUttarapaksha, the
latter part, and then only comes the con-
clusion, the Siddhanta. This system is
exhaustiveland has many advantages.
Sometimes an Adhikarana is stated in
five members instead of three namely:—

1. The subject to be explained

(Vishaya)

9. The doubt (Samsaya)

3. The first side or prima facie view

(Purvapaksha)
4, The demonstrated conclusion
(Siddhanta)
5. The connection (Sangati)

The Important Doctrines of the
Mimamsa

Purva Mimamsa is one of the six
orthodox systems of Indian philosophy.
We shall see what contribution it has
made to the. philosophy of India and
how far its claim to be called a system
may be justified. \We shall here make
an attempt in briel to colleet together
the most striking of the dogmas of the
system as gathered from the Sutras
ftself, the Bhashya of Sabara and the
works of Kumarila and Prabhakara.

The purpose of the Purva Mimamsa
is the inquiry into Dharma as opposed
to the purpose of the Vedants,
which is to investigate into the nature
of Brahman. The Mimamsa defines
Dharma as follows: SEaera syl
J7: | “Those duties that are preseribed
by injunctive passages which urge men
to action are Dharma’. The next
question is, "What is the source of these
injunctions 2 The answer is that it is
the eternal, infallible and self-existent
Veda and not Pratyaksha. The most
important theory of the Purva Mimamsa,
is that the Veda has existed from all
eternity, and was not created by any
person, human or divine. Jaimini enters
into elaborate arguments to estahlish
the Nityatva of the Veda. As a corol-
lary he has also to argue that the rela-
tion between word and the sense is eter-
nal. As the Veda is vast, Jaimini divides
it into five heads:  Vidhi (injunction),
Pratisedha  (prohibition), Arthavada
(expatiatory or explanatory texts),
Namadheya (mere appellation) and
Mantras (hymns which do not lay
down Vidhis, but are recited at the time
of performing the several parts of a
Yiga.) Tt is therefors Vidhis alone that
lay down Dharmas. Vidhis ave classified
into Vidhi proper, Nivama and Pari-
sankhya and also divided into Nitya,
Naimitthika and Kamya.

Anothor important question in all
systems of philosophy is: who regulates
thoe world and distributes the rewards
and punishments of the good and the
bad Karmas of men? The answer of the
Mimamsa on this point is that it i3 not
God or the deity of a sacrilibo who gives
the reward but the Apurva {an invisi-
ble potency) produced by the acts
performed that gives the reward.
To quote the words of Sabara : =iE-

Aft wd 2@ 1 wgE g g@ W

PURVA MIMAMSA 10?

firgy i@ aafy » gy fae-
aads wrfieammeg | afk wAIIIE
gy faasgd, wanafa fafed @ @@
amtgwrzaa’iﬁf i “We call that Apurva

which gives the rewards of the Karma.
We infer that there is Apurva from the
statement of the Veda such as ~Swar-
gakamo yajeta” (one who is desirous
of attaining Swarga should perform
sacrifice). Otherwise there is no use
of the sacrifice as it produces no
result and no body will exert to do such
a Karma. Therefore we must suy that
the Apurva produces the result.”
According to the Mimamsakas the Havi
is more important than the deity. The
deity is a secondary thing to them.
Jaimini says — fmfauer gfaqr faasam
Wﬁﬂliﬁg‘ll@?m I The deity in sucrifice
is only secondary, and the Havi is more
important than the Devata in case of a
conflict hetween the two. The Veda con-
nects a deity with the sacrificial act and
the offering is directed to him. Though
the agent is asked to do all these, the
deity does not enjoy the Havi. The deity
has no body. The sacrifice is not intend-
ed to please him. He does not bestow
favours nor the fruits of the sacrifice.
These are some of the conclusions of the
Mimamsakas. These are more or less
destructive of the popular views on the
subject, but there is much vagueness left
about their positive attitude about the
deity.

Another important question which
all philosophy has to tackle is that
of the creation of the world. Here
also the attitude of the Miman:-
sakas borders more or less on
atheism. Both Prabhakara and Kuma-
rila deny the <xistence of a personal
God as the Creator of this universe.
They also rofute the theory of tae
Vaisegikas that by God's will move-

ments mere produced in the stoms and
as a result the world also came into
existence. Their position is that the
world is not created and has no begin-
ing or end. They emphatically deny
the existence of an intelligent and
omniscient Creator and the poriodie
production and dissolution of the world.
1t is this attitude of the Mimainsakas
towards the Creator and the creation
and selt-cxistent character of the Veda
which earned for them the notoriety
of being atheists. Kumarila in his
Slokavarthika says:—

migud fg HaE ShaREarEal |

afad FgAY q@: FART 0

“ The Mimamsa was brought to the
level of the Lokayata view by sowne of
his  predecessors and his endcavour
would be directed to bring it on to the
path of belief (in moral good and evil).”

Regarding the existence of the in-
dividual soul (or Atman), Jaimini is
silent. We do not find any dis-
cussion about the soul in the Sutras of
Jaimini. Rather he took it for granted
by such Vedic passages as ' Swargakamo
vajeta . Though Jaimini is silent,
sabara enters into an elaborate discus-
sion about the existence of the soul
independent of the hody, senses and
mind. Prabhakara and Kumarila both
have defined Atma as follows ;

TARIVACET faw wean Frgfa:

ARy afvTRaRiY wea

(Prabhakara)

FATFEAARNG! FA: TaTf
ZEFATRA: F4: QISTTEAT AR )
(Kumarila)
Botl: these passages mean that the
Atman which is as distinct from the
body, senses and Buddhi is all-pervading
and eterpal. According to Kumarila
the charge of atheism brought against
the JMimamsa is romoved by his
- —
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doctrine of the existence of the soul.
In this connection it is also interesting
tonote how the Mimamsakas and the
Vedantins differ when they lay the
emphasis on the different parts of the
Veda. According to the former, the
only purpose of the Veda is to ordain
the performance of actions and the
Upanishads are simply meant to give
the information ahout the agent of the
action. The Upanishads have noin-
dependent purpose of their own. The
Vedantins on the other hand say that
the Karmakanda is only Aparividya.
Work is only a preparation for the
higher path, the path of knowledge of
Brahman. The Upanishads which
eonstitute the knowledge portion have got
an independent purpose of their own as
expressed in the words ‘ Brahmavidap-
noti param’ (the knower “of Brahman
attains Brahman) and ‘ Brahmavid
Brahmaiva bhavati’ (the knower of
Brahman becomes Brahinan).
‘{

FOUR FUNDAMENTAL

The Mimamsakas speak of Moksha
also. But their conception of it is
entiroly different from that of the
Vedantins. Thao absolute cessation of
the body duc to the disappearance of
all Dharma and Adharma is Moksha.
This can be done by turning away from
forbidden acts, and by reducing the
already  accumulated Dharma  and
Adharma by undergoing their effects,
and by the knowledgo of the self, rein-
forced by Sama, Dama and Brahma-
charya. By such knowledge the entire
Iarma will be destroyed and the indi-
vidual soul attains Moksha. This is
the view of Prabhakara and Kumarila
on this point. And they also argue
that the Moksha promised by the Upa-
nishads is not different from the Swarga
of the Purva Mimamnsa, because the
Upanishads form a part of the Veda
and cannot have an independent pur-
poso of its own,

PRINCIPLES OF ISLAM

By Prof. M. A. Shustery

;} ¢ CCORDING to the Quran those who
&A Dbelieve in God, Divine revelation,
Day of Judgment and do good deeds are
saved and will have their reward from
Allah.

Islam's chief message to humanity
is the belief in the unity of the Supreme
Being. No other religion has empha-
sized so much upon the unity of God as
Istam. When the Prophet began to proach
Islam he addressed his people and told
them, ““ Say there is no God but He,
and you are saved.” Those who believa
in one Supreme Being, without any kind
of association and live In entire submis-
sion to His will, are called Muslims. The

Quran ¢laiggs that all prophets and great

sages were Muslims, because they lived
in complete submission to His will, and
such life, acecording to the Quran and the
Prophet, is natural to man. There isa
tradition that onece the Prophet said to
one of his companions named Abu Hurara
that every child is born a Muslim, hut
is changed after his growth as he is
brought up and taught by his teachers
and parents. It is said in the Quuran,
“ Allah may forgive every other sin but
does not [orgive that anything should
he associated with Him." Quranic
statement of God is simple. It says:
if there wore two Gods, i.e., two equal
creative forces, there would have heen no
harmony in the creation. It is God who
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made sun shining, moon bright. There
are His signs in the creation of heavens
and earth, in the change of day and
night, in cloud und rain which give life
to the earth, inthe =vread of all kinds
of animals, and n the change of winds.
He is everywhere, in the Last, in the
West, So that wherever you may turn
your face vou find liim. Heis neur to
answer your prayer when vou eall ou
Him. Besides Him, there is no God,—
the ever-living, the -otl-subsisting, by
whom all subsists. Nothing 1s hidden
from Him on the carth or in leavens.
He shapes you in the wombs. He hrings
the dead from the living and the living
from the dead. e gives sustenanceto
whomsoever He pleases.  Tie causes thie
grain and stoncto germinate, davwin to
break and stars to shine.  lle brousat
vou into being from a single soul.
Originator of the universe, yvisions
comprehend Him not, bhut Ile com-
prehends all wishes. He gives cvery-
thing and guides ereation. e is the
light of heavens and the carth. All
praise is due to Him in this life and
hereafter, and Ilis is the judgment ; to
Him you shall be brought back. le
regulates the affairs of heavens and
earth, ereates you in the state of weak-
ness, gives you strength and malkes you
again weak and old. He sends tran-
quillity into the hearts of his believers.
He is the mighty doer. He is the
knower; He is benificent, merciful and
holy ; He is the author of peace, granter
of sceurity, guide and guardian over all,
the mighty, supreme, possessor of all
greatness, the groat faslioner.  His are
the most excellent pamucs. Al in
heavens and cartli decl.ive 1lis glovy. Ile
is the mighty, and wise. Lverything
must pass away but the lord of glary
and honour. He knows what vour mind
uggesta to you. He i3 unowrer to you

than your life vein. Such is the dess
cription of the one Supreme God in
whom Muslims are asked to believe and
live in compizte subniission to His will
which 1is wbunifested as the Law of
Nature. All things tend towards Him.

The second principle of Islam is to
believe in all divine revelation, in other
words, to teust and  follow all those
sages who were seers of the truth, whose
lives were pure and who tried to reform
and organise their people. It makes no
distinction whether such benefactors of
humanity are in the West or in the East,
white or coloured, Aryan or Semitic.
According to the Quran, the Prophet is
a spiritual guide, a messenger of God,
a warner, bearer of good tidings. In
all uges anl awmong all nations there
was a gulde, one to lead them towards
virtue.  The Prophet is o human being,
not distinguishod from others, save in
having the gift of revelation from God.
It is stated in the Quran that a messenger
has been seut to every nation. Each
nation has its own guide; and there is
no difference between any of the apostles,
the apostles who are mentioned and who
arc not mentioned (in the Quran).
Maliommad never claimed any super-
natural powers. Repeatedly with great
miodesty and simplicity it is declared in
the Quran that the Prophet does not say
that he has treasures of Allah with him
or that he knows anything unseen, or
that he Is an angel. He does not follow
anything save what is revealed unto him.
"1 deliver unto you the message of my
Lord and offer you good advice. I know
from God what you do not know. Iam
a fuithful adviser to you. Had I known
things unseeu I would have had mueh of
gcod and no evil would have touched
we: I do not ask for wealth in return
for mv services; my reward is with
God. Iam sent to you asa giver of
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good tidings, and & warner. I am only
a mortal like you. It is- revealed unto
me that your Lord is one. He has sent
apostles one after the other, and sent
me with the truth (Quran)asa bearer
-of good news, and a warner and there 18
not & people but a warner has gone
among them.”
Thus we can understand that the
-Prophet had one sole object in view to
make mankind believe, obey and submit
themsslves to one Supreme Being, and
live a pure life. .

Islam's third docirine is the belief in
the Day of Judgment. According to the
Quran death is not the end of life but
separation of soul from body. Each
man and woman is responsible for his
or her action and all shall reap what
they sow in this life. The book of their
. .deeds shall be placed before them on the
Day of Judgment, and the guilty will be
surprised to find that the book does not
‘omit anything of what they had done.
Their hands and feet will speak and bear
witness to what they had earned. When
the trumpet is blown and the earth with
mountains is borne away and crushed
and heavens cleave asunder then man is
exposed to view and no seoret of his shall
remain hidden. That day each man will
think for himself, brother will fly from
brother, father from sons, mother from
children. Some faces will be bright,
others will be dark. No soul will
answer for another sonl. Each will be
occupied with himself and the command
will be entirely with Allah. Faces on
that day shall be happy, much pleased

at their deeds and God will say: O

soul, you had peace; return to your -

Lord. He is well pleased with you
and you are well pleased witk Him.
The last verse explanis that it is
the soul which is punished or can enjoy
the eternal spiritual blessing. And the
higheet blessing for soul acoording to the
Quran is to be pleased with God’s will.
On that day man’s deeds will be presen-
ted to him. One who has done an atom’s
weight of good shall ses reward and one
who has done an atom’s weight of evil
shall get punishment for it.

The fourth fundamental docirine of -

Islam is good deads which consist in :—
1. Strenuous prayer to guard the mind
against evil, 2. Fasting one month in a
year, 3. Charity, 4. Pilgrimage to
Mecca.

Among other teachings, importancs is
given to the following:—Obedience to
the law of religion and ocountry. It is
said in the Quran, *‘ Obey your Lord
and those in authority.” In his last
speech the Prophet addressing forty-
thousand followers said, “Know that all
Muslims without any distinction are
brothers to each other. If one does
good he is doing for himself and if one
does evil it shall be for him.” Besides,
special emphasis has been Iaid on gentle
submission to parents, forgiveness,
humility, chastity, justice, self-sacrifics,
sympathy, patience and toleration. The
Quran says, ' There is no compulsion in
religion. You shall have your way and
I shall have mine. Your deeds are for
you; my deeds are for me.”

SELECTIONS FROM THE ADHYATMA RAMAYANA

AYODHYA KANDA: CHAPTERII
SAGE VASISHTA’S PRAYER

(Note.—The Ssga Vasishta went to Bri
Rama to inform him of the arrangement
made for his ocoronation, Then 8rl Bama
along with Sita welcomed him and washing
the sage’s feet with water and sprinkling it
on his own head said that he felt blessed by
ft. At this Sage Vasishta made the follow-
ing prayer.]

T SE TR EAIRIIRUR i

shaalageney seaghoia 1 o0

w: Rama wsdfta said (to Va-
sishta) @ thy wigewam by tou-
ching the water of thy feet (smx
I) a=3: blessed =fesr am gt the
sage sftw by Sri Rama @ thus
3&: being told mwwa laughingly
sl said.

21. ‘'Blessed am I, said Sri Rama,
“by the touch of the water of thine feet
on my head.” On hearing Bri Ram
talking ~thus, the Rishi (Vasishta
laughingly said :

AARARIA T TRy o

agnsiy afex ¥ odirganga:

NN
firse@: the Lord of Parvati
vyeqizatee the water of Thy feet
gar holding w=a: blessed g be-
came @iy my father agn Brahma
wfy too & Thy medfirgargs: purged
of all evils by the water of Thy
feet (!n{({ became).

99, Holding the water of Thine feet
on the head, the Lord of Parvati (Siva)
was blest and (in the same manner) all
the evils (sins) cf even Brabhma, my
father, were washed away,

TIHT WIS T SRS |
AR At TRAF Aeeq Sashiat
Ny
& Thou =t now zg whatever
#d sayest (g all this) et of
men IRyEg for the instruction
w% I @t Thee s=my with Lakshmi
&g incarnate wwaW the Sup-
reme Soul gx¢ Lord sy know.
23. What all Thou hast said now is
for the icstruction of mankind. I do
know that Thou art the Paramatman

(the Supreme Soul), the Lord incarnate
with Lakshmi.

T T A SR T N
wax Oh scion of Raghu’s house

Arwmidfa@¥ to falfil the purpose:
of the gods wamt Thy devotees
Al to confer Bhakti wrwey
Ravana qumiy to kill s born
(At Thee) (srg I) sy know

24. I do know, Oh Raghava, that
thou art born to fulfil the purpose of

tbe gods, to confer Bhakti on Thy
devotees and to deskroy Ravana.

quisfy Jgwaty whAtgrEmaE 0
AT AP 7 HA G 0 Y0
alaREdsy Rrored TR 0 - .
TEITUi o7 & Rl & Rame 1ken
quisfy yet =g I Jqawmtyr to serve
the purpose of the gods 7w the
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secret ¥ not IgEA@ disclose G-
#z7 Oh scion of Raghu’s house
t% Thon frer: disciple wen I 7%
teacher (sfy thus) a1 as & Thou
§% everything wrrn-with the help
of Maya &R} actest ¢ I atry in
the same manner %393 behave
¥ O Lord & Thou zwat of the
gurus I%: guru (teacher) & Thou

fwi of the sires famy: grand-
sire

25-26. Buf $o serve the purpose of
the gods, this sesrel I will not disclose.
I shall also bohave (as a teacher should

do) as Thou sayest that 'Thou art the

disoiple and I am Thy teacher’, and shall
act as Thou doest with the help of

. Thine Maya, Ob the seion of Raghu's

house! Thounart the Gurn of all gorus,
O Lord, and the grandsire of all the
sires.

NOTES AND COMMENTS

_THE SCOPE OF PHILOSOPHY

In modern times the study of philoso-
phy has suffered a good deal of disrepute
in the popular estimation because of the
wide spread of materialism which is
generally conceived to be identical with
science, although in truth -it is only a
philosophy based on eertain ill-under-
stood conclusions of science. Philosophy
is often stigmatised by its detractors as
a hobby * to beguile the excess leisure of
a musole-bound intellect " or as *‘ a now
abandoned method of searching for truth,
by means of speculation and ingenious
spinning of words, whieh has been sup-
planted by science which gets at and
observes the ‘facts’.” It is truethat the
oonclusions of science are exact and
practically demonstrative, but science
does not concern itself with other aspects
of reality than the mechanical laws
governing the universe. Science may
study the parts of a flower, but it takes
no cognisance of its beauty or.its sweeb
smell. Spience may make an exact and
exhaustive study of the human body and
the workings of its various organs, but
fails to say why it is conscious or why
from the human brain came out such
wonderful thoughts and ideas as contain-

ed in a poem of Kalidas or the paintings
of Michael Angelo. And what is more,
matter, the very prop of materialism, has
bean dematerialised by recent develop-
ments in physical soience into electrous
which form * mere centres of reference
from which radiation emanates at cer-
tain iotervals”. TUnder such circum-
_gfances the claim of materialism that
.physical science is an all-sufficient ex-
planation of the world phenomena can-
ol be accepted and the existencs of
#Heope for other branches of knowledge
‘as philosophy cannot be denied. !

The proper place of philosophy as a
factor in furthering human knowledge
can be adequately understood only if we
have in our mind a clear conception of
its scope and its salient tasks. The
September issue of The QOpen Court
writes as followes by way of defiining
philosophy —

“ The principal aim of philosophy is
to arrive at a unified conception of the
universe, a Wellenschauny, or world-
view, through o critical and synthetie
examination of all humanly possible
ways of knowing reality.

“ These modes of knowing are Com-
mon Sense, Religion, Art and Sciencs
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sach of which represents a distinet and
peculiar view-point in acocordance with
the-multiplicity of phenomens it inter-
pretes. Cornmon Sense looks at things
from the undiseiplined point of view of
the man on the street. Religion
attempts to formulate the individual's
emotional relationship, and moral res-
ponsibility to the Invisible Power be-
hind the universe. Art interprets
reality in terms of beauty and hence is
more or less subjective and coapable of
an infinite variety of forms. Science
deseribes the universe in terms of
mechanism, and lays bare the mechani-
cal means through which the cosmio
purposes are realised. In other words,
science studies the techinque of the

composer of the cosmic symphony.

“ The function of metaphysics, the
central discipline of philosophy, is fo
construct a dispassionate composite
view of reality, from all that it finds
valid in the claims of common sense,
religion, art and science. Such & broad,
unprejudiced, synthetic attitude toward
the cosmos constitutes one's Weltans-
chaung.

* It frequently happens that conflicts
ocour between common sense, religion,
art and science. But such clashes are
due to ignorance of the proper sphere of
each of these apparently contending
points of view ; in other words an igno-
rance of philosophy.

“ Take geience and religion for ex-
ample. Religion has often attempted
to do the work that legitimately be-
longs to science, a8 in the Book of
Genesis in the Bible where a would-be
scientific explanation of the origin of
things is given. DBecause of such en-
eroachments of religion upon the domain
ol science, incessant warfare has been
waged between these two rivals since
the beginning of human thought, and
continues to-day in the invectives of
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theologians against evolution. ‘The so-
called conflict between science and re.
ligion is in reality a oonflict between
three thousand year old scienoce of Moseg
and modern science.

“Now thers could be no conflict
between a rational religion,based upon a
study of philosophy, not spurious re.
velation, and sciencs. Each represents
s different * universe of discourse. ’

“The world-views given us by com-
mon sense, art, religion, acience and
philosophy are equally valid, provided
that they do not mistake their proper
places, and do not encroach upon terri-
tory properly belonging to the others, ag
has so often happened in the past,
through ignorance of philosophy., Bug
tis to the world-view of philosophy
that the greatest credence must be given,
since, as we have seen, philosophy is a
synthesis based upon an examination
of all means of attaining knowledge.”

Weshould however add here that while
science and religion ordinarily conoern
themselves with different aspects of
reality, there is a point in the higher
regions of their research wherein their
conolusions tend to meet. Already in tha
up-to-date concsptions of science, matter
is losing its materiality and gradually
dissolving itself into energy. And the
logical goal of the physical and chemical
sciences is & stage where they have
discovered a substance or energy from
which ofther substances and energies
have evolved, and at this point the
quest of these material sciences merges
itself into that of religion.

The view expressed in the extracts does
pot take into acocount one important -
source of knowledge, i.c., introspection.
It is true that the name of introspection
bas been too often vitiated by the popular
conceptions of inspiration and revels-
tion in whose guise fanaticism and
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superstition have long ruled over the
earth.  Notwithstanding this misuse, it
ig an undeniable fact that great treasures
of knowledge are lying hidden in the
inner world. Unfortunately no gross
instruments or apparatus are available to
find out its secrets. Nor is the ordinary
intellectual power of man useful in ac-
complishing this task. What is required
to explore this hidden region is a mind
concentrated and controlled, capable of
being withdrawn at will from the gross
objects of sense perception. The ancient
Rhishis of India tried this study of the

inner world in a soientific spirit, and
developed the wonderful science of
Rajayoga by following which & man may
attain perfect mental control and con-

centration, and apply his single-pointed -

mind to & study of itself. Itis true
that this great science has suffered much
abuse at the hands of charlatans, but its
revival in & scientific spirit is the only
avenue of approach to the secrets of the
inner world and the subjective vision of
reality without which a correst and
unified conception of the universe is an
impossibility.

Pome———

REVIEWS AND NOTICES

MAHA MAYA : by Sir John Woodroffe
and P, N. Mukhopadhyaya ; published
by Ganesk & Co., Madras; pages 239 ;
Price Rs. 5. :

The book is an exposition of Shakti-
vads or the dootrine of the “World as
Power” a8 alsc & comparison between
this and the other Vedanta system of
non-doalism known as Mayavada.
Sbaktivada is egsentially an Advaitio
or non-dualistic doetrine which holds
that Chit or consciousness as the Alo-
gloal Whole is the one reality. The
oonceph of Chif in this system however
includes not only the spiritual principle
in man whioh forms the static basis in
which his universe of esperience lives
and has its being, but also that which
by and as its own Power (Shakti) be-
comes or appears as the universe, Chit
and its Shakti, or Power-holder and its
Power (Shiva-Shakti) are not separate
entities, but one and the same Alogical
Principle expressed in terms of human
logic and viewed in tha static and dyna-
wie agpects of the Supreme as it appears
to the pragmatic view point of man,
Bhakii, which ig really Shiva appsaring

s8 His own objeot, traunsforms itself into
the worlds gross and subtle, without at
the same time obeuging ils essential
nature. This change is effected through
a proocess of vaeiling whioh oonsists in a
system of “stresses and straine’ that go
to form gpecialised ceuntres in the un-
divided ocean of Ohit. At the head of
all guch oentres stands the supreme
Binda or Metaphysioal Point which is
Chit-Shakti contracted into a point in-
finitely small but of massive potency, in
readiness to evolve into the universs of
forms, gross and subtle, In other words,
the Bindu is the Perfect Universe in a
condition of maximum veiling but in-
finite potenoy. Trausformation of Chit-
Shakti proceeds until the produstion of
gross matter in which it (Chit-Shakti)
lies in a [atent condition, a state that is
generally termed as unconsciousness.
But matter is not really unconscious,
all boing the manilestation of Chit-
Shakti. The so-called unconsciousness
is nothing but a veiled form of oons~
oiousness, Liberation in this system
therefore consists in developing the
power to see through this veil and in
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perceiving all, whether gross or subile,
oonsoious or unsonscious, good or evil,
as Ohit-Shakti itsell.

The ohief differencs between this
system and Mayavada lies in their res-
pective attitude towards the pheno-
menal world. The Mayavadin’'s defini-
tion of the Transcendental Reality as
changelese persistence in the three tenses
of time makes him regard the world of
becoming, which is oharacterised by
changes, as unreal. Shaktivada, on the
other hand, maintains that an adgquate
concept of reality should inelude all
experience, whather ochanging or change-
leas, temperory or long-standing, and
that if changeless persistence be taken
as the definition of reality, even Chit,
the Transcendental of the Mayavadin
lacks it in a way. For, the Mayavadin
who bas got his own religious striving
and prastical methods to raise the un-
doniable veil of ignorance that hides the
view of reality must admit a difference
of condition between the ''Ether of
consciousness’’, and unveiled and recog-
nised "Ether’. Of ocourse, it is un-
doubtedly & difference that does no
affect the " Ether” as itis in itself. Still
from veiling to unvieling or vice versa ig
achangs of condition. To say that veil.
ing and unveiling are both immaterial,
unsubstansial, is not to deny the ehange.
For, in experienoce even a fancied change
is an aotual ohange of ocondition.
Changelessness, more or less similar to
what Mayavadin asoribes to Chit, may
be posited with regard to Shakti as
well ; for when considered as a whole
and not in oross sections, Power too
remains the same during the period of
manifestation, and at the time of dis-
solution it is still found to retain the
capacity to resolve back to its original
state. Shaktivada again contends that
the Mayavadin's concept of inserutable
Maya involves a veiled dualism that

goes counter to his essentially monistic
doctrine. Maya is either Brahman .or
nol Brabman. If it is the latter, b i
an independent realily and henoce in-
volves dualiem. If the former, Maya
and its produots cannob be called unreal,
since Brahman the one reality is their
basis. The world of experience is nos
therefors “illusion.” It 'is limited
reality in the sense of being limited in
time. It is real also in another sense,
gsince tho Vedas assert that the world-
flow is beginningless and endless.
Since the phenomenal world is also an
experience and a reality, an adequate
conception of the Transcendental must
include that also. The Mayavadin’s
Brahman i3 not really Transcendental,
but only the logical counter-part whioh
human reason should necessarily posit
83 & comparatively static background
for the changing world phenomens.
Shaktivada, which interprets the terms
Absolute and Transcendental as mean-
ing ‘exceeding or wider than relation’,
on the other hand maintains that the
really Transcendental is the true and
complete Alogical Whole, the Complete
and Perfect Given, whioh includes both
Being and Becoming, both Fact and
Fact SBection. Thus, according to
Shaktivada the One and the Supreme
Reality is fuller than any definition
(limitation) which may be proposed.
It is even beyond duality and non-
duality., It iz thus the RExpsrience
Whole, the Alogical. The Mayavadin's
pure Brahman is an aspsct of I§: bus
it is not the Whole (Purna),

These are a fow of the main polnts -
dealt with in the book. It treats a
highly metaphysical and abstruse sub-
ject, and the authors have very suo-
cesufully presented its subtle arguments
in a manner uandsratandable even to
a lay reader on a thoughtful perusal of
the book. It is also rendered rich, and
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extremely suggestive and thought-pro-
voking by the close parallelism that the
authors’ have drawn between many of
the recent developments of seientifie
thought and the concepts of the Power
Dootrine of the Shakéavedantin, We
feel gure that the philosophy of Shak-
tism with its highly logieal dootrines
and its equal emphasis on all aspects of
the human personality will be found
highly atbractive to ocertain tempera-
ments of modern times.

8088 & THROBS OR SOME SPIRITUAL
SIDE-LIGHTS : by Abdul Karim Abdulla
C/lo Meher Rice & Flour Mill, Talegaon,
Dabhade, Dt. Poona, Price Re. 1,

The inoidents narrated in this book
centre round ove boy Ali who was ad-
mitted in $he Meher Ashram, an insti-
tution founded by Meher-Babha at
Meherabad near Ahmednagar for train-
ing boys mostly in spiritnal oculture.
This boy Ali who was by nature out-
spoken, pure in hearb, loving and very
obedient was a pet disciple of Meher-
Baba. This boy's father not liking the
$raining in religion given in the Meher
Ashrang, more than once withdraw him
from the Ashram, and the author of the
book bas sought to point oub in & Iuocid
and convincing mapnper how in each
eage his return to the Ashram much
against his father’s wish was the result
of the supernatural influence exerocised
by Meher-Baba, The book records
many other incidents that testify tothe
gpiritual greatness of Meher Baba. It

will be found very attractive by those
who are interested in the parsonality of
Meher Baba.

THE OPEN PORTAL : by Sister Deva-
mata, Ananda- Ashrama, La Crescenta,
California, U.S.A.

Sister Devamata has made & naw de-
parture in her literary achiavement.
After publishing a number of exoeption-
ally good prose writings, she offers now
to the publia a volume of poems en-

_titled "The Open Portal”. Bhe gives

rexgon for her title in _the Foreword
thus : “Love of God and love of Nature
are the two open doors to peace and
desper insight”’ ; and she adds that the
poems are ''the fruits of a modest
muse.”” The muse may have been
modest bub it was beyond question
poatieally gifted. The poems ara olasai-
fied into four parts,—''Songs of Davo-
tion and Aspiration,” “Songsof Hill
and Garden,” '"Sovgs of the Desert”
and “Songs of Life”. The “Songs of
Davotion™ breathe a deep religious feel-
ing. The "Songs of Hill and Garden”
show an infimacy with floweds and
trees and hillsides that is rarely found ;
while the *'Desert Songs”” express a
deep love for the vast places of the
earth. Sister Devamata is also a
musician and has set a numbsr of the
poems to musie. ‘‘The Open Portal” ia
full of inspiration and upliftment and
cannot fail to delight all who road its
pages. In binding and printing this
new baok is a work of art.

NEWS AND REPORTS

The Vedanta Society,
Providence, R. 1, U.S A.

The Vedauta Scoisty of Provideuce,
Rhode Island, U.S. A., opened its
gecand season to the public with o ser-
vice on September 4th, 1929. A gpeoial
musical program was gone through by
students and friends. It was very
successful and people shawed their
intevest for the work done here by
Swami Akhilananda. -

In November a dinner parby was
given by friends and davotees at the
Narragausett Hotel. Many attended
the function and & wonderful atmos-
phere was oreated amongsh t}:e
devotees. Various topics were dis-
oussed during the evening. A letter
from Revered Swami Shivananda to &
triend was read o all.

Swami Akhilananda’'s work here i
gpreading rapidly fio some of tha. ch?f-
oches. A leoture on ' The Soientiio
Basis of Religion' was given at Bell
Strest Churoh in November. A Baptist
Churoh invited him to lecture on
Hinduism in January, 1930.

Christmas was celebrated as usual
with spesial services, music and re:
freshments. The picture of Chriat was
beautifully decorated with flowers and
gvergreens. A tastelully d?oorated
Ohristmas tree, many poinssttias nn.d
other plants completed ths season's
festiviby.

The birthday of Swami Vivekananda
was enthusiastically celebrated with
gpecisl services and music. A parby
was given in reverence and memory of
Swamiji. A Hindu menu was cooked by
Swami Akhilananda for the studeats,
which was appreciated by all. Rav.
F. Wilmot, religions Editor of the Proys-

dence Journal,spoke on ‘The Mesaags of
Swami Vivekananda,” Bwami’s subjeot
was ' The Renaissance of Swami Vive-
kananda.’ )

Sri Ramakrigshna's birthday was
celebrated for two days and eagarly
attended. On Mareh 2nd, Sunday
morning, Swami spoke on ‘The Life
and Teachings of Sri Ramakrighna,’
In ths evening Roev. F. Wilmot and
Swami spoke on ‘' Universal Religion.’
The altar was gorgeously decorated
with out flowers, lights and iucense.
Many palms and other planta covered
the platform. A picture of him was
draped with flowers,

A library was opened f$o all who
wish to read and study Vedanta. The
room is ocomfortably furnighed with
suitable furniture and books. Six
large pictures of great eachers were
donated by an artist and friend of the
centre. On Monday evening a birthday
Indo-American dinner was enjoyed at
the Dreyfus Hotel. Swami Bodha-
nanda of New York was alzo present.

The two Swamis, Rav., Wilmot and
two other prominent Providence busi.
ness men gave brief talks during the
evening. Swami gave many interest-
ing interviews to the representatives of
the npewspapers during this season.
Classes on the Gita and Upanishads
are held on Tuesdasys and Fridays.
Regular services are held on Sundays.
Many private talks are enjoyed by
devotees and {riends,

Activities of Swami Viswananda

Swami Viswananda, President of
the Ramakrigshna Mission, Bombay
Branch, paid » visit to the city of

Karaohi in May last. The Swami went
there abtke invitation of an ardent
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admirer of the Mission. This was per-
hape the first time after a lapse of
" nearly & quarter of a century that a
monk of Ramakrishna Mission visited
that part of India and as was tobe
expectad people of all castes and com-
munities of that cosmopolitan ity
took advantage of his presence to

message of Hinduism from one of its
enlightened exponents.

The Swami delivered a series of 9
lectures on the various phases of
Hinduism and concluded his pro-
gramme by a discourse cn ‘' Universal
Religion.””~ This theme might be
regarded as a silken thread linking up
the whole series and formed a ftting
end to the lecturing tour. The follow-
ing ia the list of lectures delivered by
the Swamiji during the short stayin
the eity : Lord Buddha, Sanatana
Dharma and its Spirit, Message of
Vivekananda, Message of the Bhagawal
Gita, Mysticism in Rabindranath
Tagore, Re-incarnation and Law of
Karma, Karma Yoga, Karma Yogs aud
Universal Religion under thes aus-
pices of the Theosophical Society,
Audich Brahmin Samaj, Gujerati Seva
Qamiti, Maharashtra Mitra Mandal,
Rabindranath Literary and Debating
Club, Young Men's Zoroastrian Associ-
ation, Bandhu Mandal, Bhatia Mitra
Mandal and Gujerati Education Society
respectivelly,

Sri Ramakrishna Math, Delhi

The Ramakrishna Math, Dethi, was
gtarted in the month of May, 1927,
for the purpose of preaching a liberal
idea of religion amongst the masses.

The acbivities of the Math during
there three years are mentioned
below :—

(1) Religious activities:—The Swamis
of the Math tried to help the real seek-

ers of truth through religious lectures
and discourses arranged in different
places of the aity.

(2) Anniversaries :—Birthday anni-
vergaries of Bhagawan Sri Rama-
krighna and Swami Vivekananda were
organised by the Math, and men like

- o Pandit Madan Mohan Malaviya, Mr.
listen to the ebternal and inspiring -

M. R. Jayakar, Mr, N. Q. Kelkar.
Hon'ble Mr, S.R. Das, Hon'ble Sir
Raja Rampal Singh, K. 0. S.I. of
Kurri SBuddhouly, Sir T. Vijayaraghava
Acharya, and many other emineut
gentlemen ook part in these funetions.
Every year a Convention of religions to
foster love and good will between diffe-
rent communities was held daring Sri
Ramakrishna anniversaries, in New
Delbi, in the month of Mareh. It is
gratifying to note that Mahommedans,
Christians, Jains, Sikhs, Aryas, Sanata-
nists, Vaishnavas and Vedantiats, all
took part in these eonventions.

In connecbion with the latter fune-
tion, thousands of poor Narayanas were
fed every year.

(3) 4 Library:—In May 1993 &
library was started in the Math pre-
mises. Somae periodicals and dailies in
English, Hindi and Bengali were
received regularly.

(4) Seva Works:—A charitable dis-
pensary was opened near Paharganj in
& place mostly inhabited by Nakoas,
and the untouchables of the Hindu
Samaj. The dispensary was kept open
twice every day.

(5) Flood - relief work : —During
Assam Flood, the Math organised a
bateh of volunteers composed of the
hoys of Bengali Boys' High Sechools of
Deihi City and New-Delhi. And with
their aid a sum of Rs. 620 was oollect-
ed and nutilised for the distressed
people of Assam,
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(8) Activity in the Punjab:—Swami
Sharvznanda, the founder of the Delhi
Math, aleo visited Simla in June 1927
to earry on his religious propaganda
there. His leotures and discourses
were very much appraeciated. In April
1930 at the invitation of Sapatana
Dharma Pratinidhi Sabha, he went to
Lyslpur, Sargoda and Rawalpindi, and
delivered a series of lectures that were
much appreciated. The Ashrama
stands in need of substantial finanoial
support to carry on its activities and
any contribution that may come in the
shape of subsoriptions, donatiouns, pre-
gents, or gifta will be thankfully
accepted and ‘acknowledged by the
President, Sri Ramakrishna Math, 995,
Gariston Road, Delhi.

Shyamala Tal Charitable
Dispensary and Hospital

The fifth annual report of this in-
stitution for the year 1929 shows that
it treated 1480 outdoor and 13 indoor
patients. The dispensary being situat-
ed in the midst of deep jupgles in the
Himalayas, the importance of its work
is to be estimated not so much by
the number of cases treated as by the
urgency of the patients’ need for help
and their extreme helplessness ab the
time of illness. Moreover, this being
the only centre of medioal aid for a
distance of about thirty miles, patients
resort to it even after travelling a
whole day's distance on foot. In
order to cope with the increasing
pumber of patients a separate hospital
building is now under oonsatruction.
Already a sum of Ras. 1723-79 has
been spent on it. A further sum of
Rs. 1000 will be required to complete
the buildings and another sum cf
Ra. 623 for clearing out the debts on
it. For this purpose as well asfor

equipping the hospital on up-to-date
lines, the management appeals to the
generous publio for contributions which
will be received and@ acknowledged by
Swami Virajananda, The Vevekananda
Ashram, Shyamala Tal, Deori, P.O.
tia, Champawas, Dt. Almora, U. P.

Sree Ramakrishna Ashrama,
Acsansol

The report of this Ashram for the
years 1927-1929 gives a record of its
many-sided activities during this
period. It maintains an Orphanage
accommodating 4 orphans at present,
an L. P, School for girls, a free night
school for depressed olasses, a library
and a charitable dispensary. Besides,
it did much valuable service by way of
rescuing sbranded and helpless per-
song, cremating dead bodies, nursing
patients in private quarters, collect-
ing money for Midnapur flood relief,
and carryicg on fire relief at Balliapur.
Under its auspices several religious
discourses were hsld, and the Sarsswati
Pooja and Sree Ramakrishna’s birthday
anniversary were celebrated. The
Ashram is in need of a temple and a
well. It is also proposed to open an
artisan echool for the depressed olasses.
Contributions for these purposes will
be tharkfully received by the Presi-
dent, Sree Ramakrishna Ashrama,
Asansol,

The Vivekananda Society,
Jamshedpur Branch

The report for the year 1928 records
the activitics of the Society for the
ninth year of its exisfence. Situated -
as .the Society is in an industrial
town it suffered” much during this
period owing to continued labour
troubles. The number of members on
roll was 416 as against 510 in the previ.
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cus year, It celebrated the birthdays
of Sri Ramakrishpa Deva and Swami
Vivekananda, The Society maintained
a {ree library oontaining 1034 bhocks,
a reading room, three primary schocls,
a night school, a workers' home, and a
atudents’ boma accommodating eleven
students. Other activities of the
Scciety coneisted in nursirg ratients
in private houses, helping stranded per-
gons with passage, ercmating the dead,
ote. The Sceiety is ab prasent contom-
platiog the construction of a hall acd
litrary building.

The Remakrishna Mission
Sevashram, Brindaban

The B. K. Mission Saeveshram, Bria-
daban cempleted its twenty third year
at tho end of 1929. Duricg the year
under report, the number of both
indoor and outdoor patients was greaber
than thet of the previous year. The
Icdoor Hospital treated 274 palisnts,
of whom 225 ware cured, 38 passed
away, D left treatment, and 6 remainsd.
The Outdoor Dispensary traated 31671
prtients as againss 31,201 of the pio-
vious vear, and of thess 12,449 were
pew cases. Through the generceity of
\rs. P. C. Kar, wifeof Me. P. C. XKar
Attornoy-at-Law, Caleutia, a new
Phthisis Ward was added fto the
Sevashram, and removed a long fels
want. It was opemed by Mababa
Gandhiji. Besides medical help, the
Cevashram aleo rendored financial help
wherever  possible. It dishurasd
Te. Q4 to three helpless respoctably
ladies and bwo students. During tha
year un:ler roview the total inzcoma of
the Sevashram was Rs. 6.430-8.3 and

Since its foundation in 1907 the
Sevashram has been doing its shara
of humanitarian service by alleviating
the sufferings of helpless pationts.

Immediato needs of the Sevashram:—

1. A Gensral Ward at an estimated
ccsb Rs. 7,000, 2. An Outdoor Dis-
rensary, with an Operation Theatro,
separabe disponsing rooms for allopathio
and homaopathie sactions and a storo
recm, ab an esbimnated cost of Rs. 10 000.
3. A Gues$ Ilousoe for the relatives of
the patients coming from a great dis-
tauco and sympathisers of the Sova-
sharama at Re. 6,000, 4. A Batling
Ghat for pilgrims and . people of the
locality, as well as a proteotive embank-
tuaat ab an eatimabed cost of Rs. 10,000.
The monthly income of the Sevashraw
is about Ras. 300, which can hardly
meet the current expenditure of the
Tastitution. A stable Permanent Furd
is necassary, Anyone, who desires to
perpetuate the memory of his departed
frionds or relatives, can doss by build-
ingona or morarooms at a ccab of
Ra. 1,000 aach, or by roraoving any cng
or move nseds of the Sevashram men-
tioned abova.

Tho Managoment oarnestly appeals o
on9 and sll to exme forward to render
ackive hilp to the Institution in i‘s
Inbour of lova. Cantribution, however
small, will be thankfully received and
scknowledgad by—

1. The TPresident, Ramakrizhua
Misslon, P. O. Belur Math,, Dt.
Howrsh.

2. Tha Iony. Secretary, Rama-
krishna Mission Sevashram, Brindaban,

(18)
Swami Abhedananda’s Works

Complete Works: Vel. 1. Contains—Seli-knowledge, Divine Heritage
+ Re-incarnation and Four Single Lectures. Nice Get-up.
i Price—Indian Edition Rs. 3. Foreign Edition Rs. 5,

Rs. a. b, ‘Re,a. P,
Philosophy of Work Paper 1 6 0Cloth 112 0
Spiritual Unfoldment " 160 , 112 o
Great Saviours of the World Paper 1 8 0
-How to be a Yogi " 3 00
Self: Knowledge Paper 180 , 300
Divine Heritage of Man T e s 300
Indiz and Her People Paper 1 80 2 00
Re-incarnation » 2 00
{;mshedpur Lectures Paper 012 0 ..
uman Affection & Divine Love Paper 0 '8 0 1 00

At Five Annas and Six Pies Each.

(1) Cosmic Evolution and its purpose. (2% Christian Science
and Vedanta. (3) Divine Communion. (4) The Motberhood of
God. (5) The Relation of Soul to God. {6) The Scientific Basis
of Religion.- (Q Simple Liviog. (8) Spiritualism and Vedanta.
(9) Unity and Harmony. (10) What is Vedanta? (11) Who is the
Saviour of Souls ? (12) Why a Hindu is a Vegetarian ? (13) Woman's
place in Hindu Religion. (14) The Word and the Cross in Ancient
India. (15) Religion of the Hindus. (16) Philosophy of Good and
Evil. (17) The way to the Blessed life.

Swami Vivekananda and His Work aer "0 4 0

At One Anna and Six Pies Each.

\(l) Does the Soul Exist after Death ? (2) Why a Hindu accepts - ‘
Christ and rejects Churchianity ?

Sister Nivedita’s Works. Sister Dev#mata’s Worh.‘w -

The Master as I saw him Rs. 2~8 | Health and Healing’ Rs, 0—6

The Web of Indian Life » 2—8 { Practice of Devotion »

An Indian study of Love & Death 2—8 | Eastern and Western Religious

Footfalls of Indian History , 4—0 Ideals »

Cradle tales of Hinduism » 1-12 | Development of the will w O—4

Studies (rom an Eastern Home ,, 1-12 | Robert Browning and Vedanta,, C—4

Hints on National Education in What is Maya nw 0—4¢
India » 1—8 | The Indian mind and the

Notes of some Wanderiogs with lpdian Cultute w O0—4
the Swami Vivekapanda ,, 1—8

Religion and Dbarma 1—4 R )
Kedarpath and Badri Narayan ,, 1—0 | Swami Prabhavananda’s Works

H . 9 2 Tavbby
the total exg.nditure Ra. S44L.9 6, Dt Mustra, The Civic and National Ideals 1—4 . -, :
Kali the Mother % 0-14 | Superconscious Visigs .. vv.w o5
auwE SFlug Siva and Buddba Y 0—6 gt:‘bconsc‘o ious Mitid: . ”oﬁ—o_.._; -
o &Q,‘ - Aggressive Hinduism w 0—4 SMOIOERL ™" - 3 0mr5,
NG

0—¢ | Dynamic Religigd® - wer - 1—4 - ~;

e

Lambs among wolves "

-~

CERN
\kqysa )

e »

The Vedanta Kesari Office, Mylapore, Madras:
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.-PRABUDDHA BHARATA. .

. - OR
2 , AWAKENED INDIA = -
A high class monthly on Practical Vedanu sett’mg forth the lofty tmhmgl '
of 8ri Ramakrishna and Swami Vivekananda.
85th YEAR BEGINS FROM JANUARY, 1930.
Improved in Get-up and Enlarged in Size ;and Beadmg matter, .
SUPER ROYAL QUARTO Pp. 52.
. Besides the unpublished writings ¢f Swami Vivekarnanda and Translation af
Sanskrit Texts, it will contain contributions from emjinent persons like, -~
Prof. 8. Radhakrishnan, cn Hinduism and allied subjeets, -

M. Romain Rolland, on the Life of Sri Ramsknshnu and Bﬁml chll- ’

panda,—and several other scholars,
Apnual Sukscripticn : Irland R, . Poreign 9 3 or 14 Bh.

Apply to Manager, PRABUDDHA BHARATA .
182-A, Muktaram Babu Street, Calcutta.

. A SENSATIONAL BURPRISE New Process All’ cu‘hm

VIBRANT HEALTH
A virile phyliqne, unproved nervous R“bber Stam 8
system and bodily organs, great Phy.

el Powee <o Modal s Diploms. Serve more than they ;oit

of : Prepressive - -Phiysionl . - | Illustmtcd Gatalogua Ffec“‘
bie for sither ek, Send.§ ae.
o Tor A5 Fotder, T :.:'.'d e T TN

: jll» A. ROLLO; D.82.0, (U, SJ(J. i L- va
. Birseter of l‘hyﬂfsl bfltm cmna’app. ‘Nuu& St-.“
Lahore, India, 1 ’ MADRAS.

“Prabuddha Keralam,” -

A Mahyal’nm Montbly of the Sri Ramakrishpa . Asram Tiruvells Travan-
core, Widsly circulateg tbroughout Travancore, Cochin, Malabar and among
Malayalees in all other parts of India, Burma, Ceylon. F.M.S. and Mesopotamia,

Annual subscnptzon Inland Rs. 2-0-0. Forelgn Rs. 2-8-0,
Foradvertisement rates apply to :—

THE MANAGER, “PRABUDDHA KERALAM;”
Tsyuvella, Travancoys.

“ BRAHMACHA RYA”

An English Montbly dealing with—Vedic Prayers—Biographics of Sainla
and Heroes—Natiopal Edueation—Mzintenance of Vigour—Physical Culturew
Yogn Practice—National Dict-—ete. ete,

Yearly Subs. Re. ONE only: Foreiga 3 sh. or $ 1'00,

“YOGIC PHYSICAL CULTURE”

By Sjt. S. Sundaram, Bangalore.
An Instructive Treatise and Practical Guide -Book on Yogic Poses, dsanas,
~Pranayam—and Yogic cure—A1l moges illustrated with author's own photo—
ﬁpll on Art paper.
. Indian Edition, Re. 1 {Postage As. 4, Extra)
Fot'eig‘n }:dmon $. 200 or Bh. 6, (including poatage).
L - Ava:lahle from :

o BRAHMACHARYA PUBLISHING HOUSE,
. Imrgen,——Bangalorc

.’
5.
4+

T

’

Nhen answeting Advertisements pleass mention, ! Vedanpa Kesari.”
N A S A ! ‘ Co ey

cl ~(Boinbaya M)Pidohal Monthly)
Omt!imm;n include persons of mtema.honnl fame:— . S
s ) :hwu‘htﬂa Nehta, "Mr, "8. Sajysmurti, Janab- Ymﬂ; . Hogst
, i&."@." Deshpende,  Miss  Gwyneth |Feden, . Miss Emily. Kinnet
r. B. G. Hoﬁnmn and Mr, Guy Heylon. e
. Patriots speak from behind prison walls.. L
" Bright Articles : Advertising Features. o
‘ PMditor—Mr. W. P. Kabadi {Late of theIndiun Nutionll Herlla). T
Subscription Rates:— :

- r:‘*

Yearly. Half-yearly, Qnatﬁqﬂy.l .
Inland v ‘Rs. 6-0.- Rs. 80, Re. 18
Foraign « 8h, 12-0. 8h. 6-0. Sh 8.0,

Bmgla eopy As. 8 (Inland) and 8h. 1 (Foreign), -
For Particulars write to:—
THE MANAGER, ‘' THE LIGHT OF PHE WORLD !
Kamer Building, Cawasjé Patel Styeat,
FORT, BOMBAY.

B Rural lndla is Real India”

detad by MBRy A. Swaminatha Ayyar, B.A.

« RUBAL TN DIA »—an a1l India Journal devoted to the disous-
sion of rural problems, circulates largely in vxllages Supported by
! Government Departments and Local Bodies. “RURAL INDIA”
atands for betder far mmg, better living, and better business and ineul-
oates sobnd ideas and gives up-to-date information of all matters
having for their objeet the betterment of rural areas.

Annual Subscrxptxon (Inland) Rs. 3.
Foreign Rs.'4-8 including postage
.. { Single copy As. 6 (Inland). Foreign As. 8 =
Pu lzsked by :— .
e Forest Pancha &atdars Union lelted
Edl&ol'ml Office: MYLAPORE, MADRAS. S.

THE SCHOLAR = . .
' Devotad to Literature,, Art and Science. '
St Oub' special features :—Speoial Articles by lesdmg Men,{ o
tht Blories ;. Fxm and Frolic ; Science Jottings obe. f‘ﬂ.:i ‘
xtracts: fromi Opinions :— :

Culture snd may ldok forward to's bright future—The Hindu.

Thero ?ra few. Journals in this country q! the type and ideals of

he'Sobolat.”” " Aftar the ' Everyman's Reéview, " The Boholar thas

aﬁraohed the sttention of all Literary. Men in 'South “India.. ;1% has -
“won a name for tastes and geb-up of a very high order.” We cannot
* bus cangratulate the Editors on the grit and energy théy bave broaght
to bear upon the conduct of this popular Monthly.—~The Indian
Educator. r

We have great pleasurs in commending to all our readerl thls
exoollan(i Journal.—The Law College Magazins.

Annbal Subscrxptnon, Rs. 3. 8ingle Copy, As 4 Advertxse-
ment rates from:— .

THE MANAGER, “THE SCHO!.AR )
PALGHAT

'th Sbbbhr “has played. ita part i’ hapmg "sm the Iamp of o

b

en amweritlg Advertirements pleage mention "\fedanta Kuesarj,"



x an?i* Syi Ramakhshau *ﬂo}p Motlier an& Swum Vive-
;ananda.

Booklets can be e&sdy "cartied in pockctf or plaged op

ublen Small Size As.' 4 each Big Size As.:Bresch.

““Fall size of Sri Ramakrishna only .

. .Card size best suitable for, Photo stand. . As. 8 4 oo
' RQO 1:«5 mﬁi s

e . Half-Tone Portraits; - 1 ; i,
At l% annas each. At 3as. eacll e
: HOLY MOTHER, - ;
SRI RAHAXRISHNA . Sitting Posture 83x6} inches. =~
No. ‘1. Sitting Posture, Cabinet size Do Cabinet size ‘
2, Sganding Posture s SWAMI VIVEKANANDA.

SWAMI VIVEKANANDA,
No. 4. Asan Achariya, Cabinetsize
w 3. Just before Meditation ,,
v 6. Meditation Posture ,
w 7. Delivering Chicago Address

SRI RAMAKRISHNA-Sitiitg Posture

SWAMI VIVEKANANDA
Medi:ation Posture, size 15x12
inches 6 as,
Delivering the Chicago Address—

Bust, Size tri-coloured, 10x7 inches 6 as.
» !.0. Wmdgmg Mopk, staff in ) Do 27x20 ,, 1 Re. 4 8.
‘band “b‘”‘ m.e 7 Tri-coloured bust, seated in &
At 33 !l- elth. E chut m\h parted pairs. 15:1:
SRi niuxmsmu* R

il GRO BeANGAM (Sri Raiakrishna
Sttbox Poiture, S§x6k inches: . o oty ‘Mothier and 18 disciples) with

Tii-caloured. Bnt. Cabinet slze

 N.B:—Please quo*ic the munbnsv 'w nawes whes ordeving:

[ P

Bromide photo enlargement of Sri Ramakrlshna onlf R" 3 ecachs

Reclining on a chair 9x7 incbes, = ',

size 15x12 inches. . Gas,

mm&b&l‘lilh. 15x)2 “M L

- For Pooja & Disinfectant: -
Always use 21 Gold & Silver Medals’ Fame
R AHAMAN

' (Incense Stncks) .

They are indispensabile to every housa as their f umes, along ‘with
splendid smell, kill epidemic germs and drive Mosquitoes. For which
a Special Meds! is awardef in the British Empire Exhibitions
Wembly. London. ,

i

Seer=x2¢ Ra. weight - e
2t  Fine Umbar Stiocks 1000 - < Re, B 0-0°% §
B Gulab Sticks 360 ia a seor ) w 900
@  Musk Umber Sticks 500 in a seer’ ,, 8 8 0 .
BB - Kesari Sticks " 300 " w 3 00

M  White Sandal Stioks 500  ,, 2 0-0 -
FoR TOILET :—4lways use RAHAMAN
Bandapathi Taiiam ‘ : L&
i and onct Re. 1 'per tin,.

Arakeerai Vedai TmlamJ

The above Tailams are boons to hilinus and heated hody men.
T. A. RAHAMAN & SONS, Perfumers,
R No. 10, China Bazaar Bd., MADRAS.
(Muffusil & Foreign orders are promptly executed)

- _&iu Adﬂﬂilemtm pleue mcntxon ""“Vedantx: l(t

~

= o By, = o A e
=y,

“ P ' { g T‘“‘:%

s g wmuwmumww%
SR SEA " * R ‘,:J B I I PR )
13 Sﬁlimbﬁana Va!n~—Besb Bilwadi Leham -~ 8
141 Ry ;”e Tonje. 25 Pilh' ~ Strengthens Digestive Or- B
al- : Cee e ans. Each 4 oz. Ra. 1 21
£ | Swarna Rasayana Vati— ilb Rs. 3 g |
, é - Gold Tonio Pille. 40 Pills | O ol
% | Meha Sanjeesi Tylam— | Oui 1=
eha Sanjeevi Tylam— P sos : o I
. vl Papaocea for Skin diseases, ress omﬂ}““ %\
" |'8| Leprotis  and Syphilitic || Andhra_ Pathrika —Dr. [t
5 _sores, _— Kotah Jayaram Naidg hag .gﬁ ‘
O | Madana Kameswara— f extra-ordinary talents inf 8}
‘i 4 A rejuvenating Leham : AY“"’""“ H
%« I  'Tonic 4 oz. Rs. 2 Tamil - Nadu Wo h .E U
‘E Chyavanaprash Leham the public will derive ben‘: 2
-2 +§3~ Tones wp’ the system. it from Dr. K. J. N. i
4“’53 g A’t’u{n'gmd?di %.elg"am ' Chennai Varthamani— %
) Beést Nervive Tonio. Dr. K. J. N. hes. got 1
< Vasava Leham” koack and aptitude in [
s Cures Bronchitis, cough, diagnosing the disease <
. eko. - rightly, ete,
{ Yydiabhupathy

Branch, 139, Broadway, MADRAS,

Dr. KOTAH Jayaram Naidu, Andhra Ayurvedic Pharmacy Ltd.,

Sadhana Ausadhalaya

DACCA (Bengal)

] Ryl&yahha Jt;zesh Chandra Ghose, M., F.cs. (Lopdon)‘,_

Kormeriy Professor of Chemistry, Bha.yalpur College

1
o »\\Gulrhﬁeed absolutely Puré and Genulne Mnedmne:. prapared

siriefly Réoording to the Ayurvedie Sastras.
pgties ate sent free on application; -, !

#ab care. v
s MAKABADHWAJA (Swama andur) SRR L
(Pure and with Gold) cetTAL

. and-hhlegm, inoressas vitalisy, mental and physical vigour. and

? thos‘y’bem, Rs. & per tola.

» SARIBAD! SARSA

per meor.’ ,
SUKRASANJIBAN i
Ii-‘ie & very powerful medisine for sexual dability, thimmess: ot smen,

lmpatenoy. night pollution, debility in general. Rs. 16 per scer.
. » ABALA BANDHAB JOG

A great remedy for all female. diseasee as leucorrhooa, white, yellow
or dark disoharges, pain in the waist, hack or womb, 1rrogular monthly
oourses, sterility, &o. 16 doses Rs. 2/.; 50 doses Rs. 5

; sanbihg the naturo of diseases, preacrxphons are gqu gmi] -
A wunderful spacifie {or all'diseases. - It regulates the mmﬁije
tandt,up

A A wonderful. infallible meaicine for Syphilis, Merourial Poiaonlng. E
'J ;Gomtﬂ!oes. Urinary troubles and all sorts of blood impuoYities. . Rs.

W h’o.nv answering advertisements please mention * Vedanta Kesari,”



DAYS IN AN INDIAN MONASTERY

By Sister Devamata o P

Indian life has boen described and interpreted i ing
way by the well-known Ameridan Aunthor v:l’;o live‘: “fo‘;ezrg}e‘:i!: in
an Indian Monastery. Readers will have a perpetual delight in oing
through the book—as absorbing as a novel. ‘It will amrycrgot'o“
better understanding and deeper sense of kinship between ¥ast 3
West. Excellent get-up. With 10 Illustrations. an

Price, Rs. 4-8.

~ SRI RAMAKRISHNA AND HIS DISCIPLES
' By Sister Devamata

A comprehensive-life of Sri Ramakrishna. Materials collacked from
the most authentic sources. Will be read like &
style and nice get-up. story book.. Fluent

Price, Rs. 4. -
Apply to :—The Manager The Vedanta Kesari

WORKS BY SWAMI RAMAKRISHNANANDA
Complete Works Vol. 1. Contains—The Universe ani ‘u;i
The Soul of Man. Path to Perfection, and Necessity of Religion,
In this book many abstruse metapbysical truths of the Hindu
Scriptures have been very lucidly expounded and elucidated in the
sfmple language. o

; Flexible bound, Price (reduced) Re. 1.
(To Subscribers of “ The Vedanta Kesari " As. 14

One copy of the “Consolation” by tic same author will be ge
Jfree with tﬁ'baok. Y the same author will be given

Sri Krishna the Pastoral and the King-maker
(4th edition)

This book gives a clear idea of the full and varied lifs of the
great Incarnation, Lord Sri Krishna. It reproduces faithfully and
accutrately the glowing narratives of the Srimad Bbagavatam—the
inspired works of Vyasa with all its wealth of descriptive detail,

Price 12 As.
To Subscribers of * The Vedanta Kesari™ 10 As.

Path to Perfection (3rd editionzr we 0 40

(To Subscribers of * The Vedanta Kesari») ... 0 3 0
True self of Man “w. 0 4 0
Wisdom and Devotion . 0 40
Search after Happiness .. 012 0

k4

A E ByA
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Kashmir Engineer & Himalayan' Traveller
Mr. P. C. Mukerjee, B.C.E.. M.1S., C.E., F.T.S,, Vidyabhusan

Late P. A. to Chief Enginesr, KASHMIR STATE,
Formerly Resident Engineer, Calcutta Gorporation, -

N

HIMALAYAN REMEDIES,

Boon from LAMAS and YOGIS of Tibet—Guaranteed cure of
LEPROSY, LEUCODERMA, DIABETES;
Cure is effected by regular treatment with these
unique medicines from the Himalayas under the
founder assisted by an able medical Board. Write
with history to the manager, if confidential, to
Dr. A. Banerjee, M.a.,xp., (Hom). Secy. to.the

‘Medical Board.
" Otber Infallible Remedies for DYSPEPSIA

"~ Rhbheumatism, Rs. 2 each, Obstinate Nervous debility,
“ Urinary troubles—obstruction of urine due to Gleet,
Strictures, Gastri, Colics, Rs. 2-8 each, Asthma,
All Eye complaints except cataract Re. 1 each.

- SCOR-BIT

Magic Cure for Scorpion Bite,
Success, 100 percent.
Effect Instantaneous !

Price As. 10; A dozen Rs. 6 { ¢

Wanted 16 Reliable Districts Agents in Madras, for Scorbit

sale with high Commission. Apply sharp for
' particulars to avoid disappointment. :

F BOOKLET (with records of cures and addresses of
F€€ INCURABLES") sent on request, Write with history

to the Manager, if confidential to Dr. A, Banerjee, M..A. M, » ’

D. (Hom.) Secy., to the Medical Board. '
Manager,

Himalayan Chemical Works,

I8 106/1, Shambazar Street, CALCUTTA.

Tele. ' LAMA-YOG!” CALCUTTA.

'

os 'of 50 Years’ Research = f

“jarinit c/Auply bo the Manager, The Vadanta Kesssic -, 13g ¢

When answering Advertisements please Mention “ Vedanta Kesapi.
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BEWARE OF IMITATIONS

UTANJAN

AMR

When you suffer from bodily pains such as

Headache
Rheumatism :
Lumbago

Stiff Joints :

Sprains

and all aches and pains,
you have a safe cure in

AMRUTANJAN
A TRIAL WILL CONVINCE YOU

Amrutanjan Depot

: MADRAS.

BOMBAY :

eenemmmmgmne 111 1) 1 30 0C=

Editors : Swami Yatiswaranan
Printers; The Kesari Printing Worke, Madras,

20 0CTommD0 & om0 Ce 0 0 6 0 =0
da and Brahmachari Jnana

[Reg. No. M. 1114
20 00 0 e S e D DS O O

Neuralgia
Toothache
Swellings

Cough,

Cold, Cuts,

3¢ G S0 S0 ( Cmme) 0 0 Cmrm 0 A 0 T 0500 IC="000

500

Com 0 CIR 00 0

0

Chaitanya,
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RATES OF AD\;’ERT?SEMENT

‘" The Vedants Kesail or Sr! Ramakrishna Vimm
. PAYABLE STRIOTLY IN ADYANCE - -

[ — v

Yearly, Single
by Q'Y«nly.l Quarterls. jnseition,
Bisze 8 +.5 tnches Re. A.| Re. A, ! Rs A. . B _‘.
Full Page ... . 70 0 %6 0 20 0 -
Hall Page 36 O 20 0 13 0
Quarter Page or § Column ' 20 0 13 0 70 2
1/8th Page or 1 Column l 12 0 70 4 OJ 1

Libera]l commission is sllowed for long-continuned advertisement.

Free! Free!!

* Ramakrishna Yajnam *’
(in Bengali characters)

~TFor performing Homam.
Apply with stamps—

Saradananda Kutir,

KHATRA P.O.,
Bankura, Bengal.

WORKS BY 28

SWAMI SARADANAND Al
Sri Ramsakrishna, the Gr ;

Master—a critical biograph:

. Sri Ramakrishna giving detf;5

up to theend of the pericd; S

his Sadhana in two volu

Vol. 1, (in the Press). Vol.

Rs. 2, To Subscribers of *

Vedanta Kesari " Rs. 1-14.

GHOSH & SONS,
Jewellers, Gold & BSilver.miths,
Watch Dealers & Repairers,
Engravers & Opticians,

16.1, Radhabazar 8t.,, CALCUTTA.

Telephone Tel, Add.
2597 Calcutta.

“‘GHOSHONS'' 1 é

~AWARDED ME
LOWEST PRICES =~ ™"

& RUBBER-SYA

o SATISFACTION |
tedzez OR YOUR MO,

CAYALO
The MadrasRubberS

POST BOX 74. MA

of life and realization.

Phil. Quarterly, ofc. To be had of :

Caloutia,

PHILOSOPHY OF UNON BY DEVOTOt

Philosophy of Union by Devotion—Based on Abadhut Jnann

* Bhakii-yoga Darsan "’ by Abadhut Nityspadananda,
‘rare realization,”’ ‘‘not much of book learning.
Ratlonalised Bhakti,’" .
remarkably catholic, it brings out the somplexities of devotional feelingl *; P

God-loving soul itself divine and eternal.”” Highly admired also by Dr. Howelld,
Dr. Das Gupta, Forward, Liberty, Patrika, Theosophist, Ved. Kesari, Hindy,

Price Re. 1-8-'3
" Prof, Radha Krishne .,
Irince K. C. B.—Y

P. Lahiri. M.4., Mahanirbanmath, Kalighas,

mﬂﬂfeﬁn advertisements please mention “Vedanta Kesarl:’

BEWARE OF IMITATIONS!
Chorus of Felicitation ! Multitude of Testimouials !

Avoid Dangers of SBhatiered Health and Liowered
Vitality by using our Renowned Specifica,

SiooHA KALPA MAXARADHWAJK

(ums'rnn)

Mmmmum TAILAN®

ounpBesTBy every Test)

BOMBAY, 14-3-'30.

“I have used ‘Siddha Kalpa Makaradhwaja’
since 1924 from you and have recom-
mended it to my several friends in my
office and also elsewhere as it has given
Complete Satisfaction in curing many
ailments. I gave trial to ’\Iakaradhwa,]a
of other Pharmacies, but I find that Yours
Stands Extremely Snpenor in Pnnfymg the
System and Regenerating the vitality."

Atmaram R. GANDHI.

1 Bot. of 60 Pills Rs. 10. 1 Bot. of 12 oz. Rs. 5.

Very Efficacious and Infallible Medicines
Prescribed in Chronic cases.
Consultation Free. Charges Moderate.

(Catalogue & Agency Terms, Free on Application.)
THE

Madras Ayurvedic Pharmacy Ltd.

Manager:—V. RAGHUPATHI, BA, BL.
P. 0. Box 181, Madras, Tele, Add:—* Kalpam,*” Msdras.
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When answering advertisements, please mention Vedanta Kesari.
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