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Just out. Just out.
LIFE OF SRI RAMAKRISHNA
(in Tamil).

A comprehensive chronalogical aceount of the wonderful Life of the
Saint of Dakshineswar, rendered from the original English Biography.

Very beautiful language—Excellent get—up—Complete in one
volume, of Demy 970 Pages with many pictures.

Price : Cloth Rs. 5.

To subscribers
Ordinary. of
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1003.Sayings of Sri Ramakrishna (Trans.
lated by Sri Saila). Cloth 1312 9 110 0
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The Universe and Man (By Swami Rama-
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swamy Mudaliar) D12 0 010 0
Bhakti Yogam 010 ¢ 0 3 0
Life Sketch of Sri Ramakrishua by Swami
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ESSENCE OF BUDDHISM
BY

P. LAKSHMI NARASU NAIDU, B. A.
Professor of Phy<i-al Science, Pachaiyappa’s College, Madras.
With 105 illustrations of Duddhist Art.

Second edition. Revised and Enlarged.
Price—Paper cover Re. 1-8-0. Cloth bound Rs. 2.

SOME OPINIONS ON THE SECOND EDITION.

The first edition was welcomed by competent critios in Asia, Europe and
Ameriea as one of the mozt susesssful expositions of Sakyamuni's teachings and in
itg preseat fcrm~—practicaily so much re-writton and enlarged sg to amount to a
pew book—it will long hold its own as one ol ths standsrd works on the subject.
We can give it o higher praiss than by saying that it is quite worthy to take rank
with the books of scholars lika Ryhs Davids snd Qldenbey.~Hindustan Review,
May-June, 1912,

To those who wish to obtain a knowledge of the noble religion promulgated
by Sakyamuni from the standpoint of the scientific scholar imbued with the spirit
of modirn research there i3 no work that we can recommend batter than the Essence
of Buddhism. .euie The compilation from Boddhist sources embodied in the Essence
of Buddhis:n is splendid, and we sincerely trust that the book will have a very wide
sirculation ic Buddhist apd non Bnddhist countries where Knglish is spoken.
Buddhism is intend-d for the bonest scarcher of philosophic trath, and in these days

“of scientific sceptisin wheu th wologieal religion is losing its ground, a work like this

is opportunc, To those who wi-h ta know the path leading to enlight-ned peace we
cordially recommend Mr, Narasu's Kssense of Buddhism.—The Mahalodhi and the
United Buddhist World, Julveayll, |
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Srimad Bhagavat-GCita

(4th Edition)
with Sanskrit Text—word for word rendering—English
‘Translation—Notes By Swami Swarmpasanda.
Excellent Get-up
Price Rs. 2-8.

THE UPANISHAD SERIES

By Swami Sharvananda

Aitanga Upanisbad {Fivst Edition)
Isha Upanishad (Second Editim)
Kena Upanishad (Second Edstion)

Katha Upanishad (Second Edition)
Prasna Upanishad (Third Edaition)
Mundaka and Mandukya Upanishads (combined)

. . (Second Edition) 12
Taittiriya Upanishad (Second Edition) 0 14

(For Subscribers to “Vedanta Kesari,’ Price each As. 2 less)

Each of the above contains Introduction, Sanskrit Text, Para.
phrase with word for word literal translation in English, Running
translation and Comments.

‘ (Other U panishads in preparation, )
Other Sanskrit Publicatisss. .
Viveka Chudamani of Sankaracharys (Sunskrit Textund English R
Y ‘Translation and notes) by 8wumi Madhavananda
Srl Krishna aind Uddhava Price Vol.I. Rel-4. Yol. I

Vairagya Satakam of Bhartrihari (in the Press)
Minar Upaaishads Parts Iand 11 (combined)

INSPIRED TALKS

By Swami Vivekananda
The Book contains a series of illuminating coversations on
various religious aud philosophical topics during the Swami's seven
weeks’ stay at Thousand Island Park, America.

With portraits of the Swami and the house at Thousand Island
Park. Price: Paper Re, 1.4, Cloth Re, 1-12,

To Subscribers of the “Vedanta Kesari -2 as. less.
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Saint Durgacharan Nag
(The Life of an [deal House-holder.)

This is the most cbarming presentation of the wonderful life
of a house.holder disciple of Sri Ramakrishra, popularly known
as Nag Mahashaya—about whom Syami Vivekananda said, ““I have
travelled far in different parts of ihe globé} but nowhere could |
meet a great soul like Nag Manashaya. Price Re. 1

To Subscribers of ¢ Vedanta Kesari’’ 2 As. less.
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Life of Sri Ramakrishna -
A detailed chronological account of the Master's
wonderful life, based on the most authentic sources, with
a foreword by Mahatma Gandhi.
Complete in one Volume, of Demy 774 pages, with
one tricoloured and several half-tone portraits.

Price: Third Edition BOARD Rs. 5. CLOTH Rs. 6-8.
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Swami Vivekananda’s Works
complete Works in Seven Volumes,
Each—Board, Rs. 3. Cloth, Rs. 3-8.
fodex to Completes Works 0 10 O

Rs. As. Rs. As.
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sophy of Religion 0 12 Pocket Edn. each 0 6
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West .. 0 10 § Modern India wee 0 6
Religion of Love ... 0 12| Christ the Messen.
Indian Lectures ger we 03
(Colombo toAlmora) 2 8 | Pavhari Baba ... 0 '3
Inspired Talks ... 1 4{ Reply to Madras
Do. Cloth 112 Address e 0 4
Women of India 0. 31 India and her Problem 0 10
Thoughts on Religion and Philoso-
Vedanta v 010 phy Part I wee 0 12
Advertisement
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THE VEDANTA KESARI

The Vedanta Kesari baving a pretty wide circulation all over
India, Barma, Ceylon, F. M,S,, Strait Settlements, Mesopotamia
The United States of America and other Foreign countries is an
excellent medium of advertisement at moderate rateg.

For rates and particulars ;—

Please Apply to :—

MANAGER—-THE VEDANTA KESARI
Mvlapore, Madras.
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Wholesale Chemist & Druggist,

153, BROADWAY, MADRAS.

A large and varied stock
of Chemicals and Drugs,
Patent Medicines, Surgical
instruments & dressings,
hospital requisites and in
short everything in the

field of medicine.

Quality Guaranteed
Prices Moderate

A trial will convince you.
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WORKS OF SWAMI PARAMANANDA
(AMERICAN PUBLICATIONS).

Book of daily Thoughts and
Prayers. (2nd Edn.) |
- This book is a constant companion
to the spiritual aspirant. It coatains
high and ennobling thoughts for every
day in the year—each page containing
the salient thoughts for the day, lines
to memorise, a lesson and a prayer.
L xcellent get-up.
Leather bound, Pages. 430, Price: Rs.4,

The Path of Devotion {5th Edn.)
This volume consists chizlyot extricts
from letiers woitten to 2 spiritual aspi.
rant. livery page of it emits the
fragrance of religious fervour, devo-
tion, piety and wisdom.

Contents: 1. Devotion. 11. Purity,
111, Stead fastness. IV. Fearlessnesss,
V. Self.surrender. V1. Sanskrit Pra.
yors and salutations with Kaghsh
Translation.

Price: Cloth Rs. 1120 Papuer: Re 1,

Bhagavad Gita (3rd Edinon)
Engluish [ransluwen omiy. Language
simple and spontaneous,  Attractive
Pocket size. Price: Flexible Rs. 112

Plain Rs. 1.8,

The Upanishads (2nd Edition)
A lucid and faitniul English transla.
tions of three of the important Upani.
shads, viz—1sba, Kena and Katha.

Price: Cloth Rs. 1-12.

Spiritual Healing (Cloth)y 1 8
Plato and Vedic
Idealism ' 1 8
Soul’s Secret Door Cloth 2 8
do Flexgible 3 0
Concentration and
Meditation Cloth1l 8
Christ & Oriental Ideals ,, 1 8
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Rs. As.
Self Mastery " 1 8
Creative Power of
Silence " 1 8
Faith as a Con-
structive Force 1 8
Reincarnation and
Immortality v ] 8
Secret of Right
Activity " 1 8
Emerson and
Vedanta » 1 8
Vedanta in
Practice " 112
» Paper 1 0
| The Way of Peace
and Blessedness Cloth 1 12
» Paper 1 0
. Civilization and
Spiritualization 0 4
. Power of Thought 0 1
Universal Ideal of R#8ligion 0 7
Principles and Purpose
of Vedanta 7
Problem of Life & Death 0 8
Harvest Field of Life 0 4
Yoga and The Christian
Mystics 4
Science and Practice
of Yoga 4
Glorifying Pain and
Adversity 0 4

Prayer Cards—Six varieties
each

MESSAGE OF THE EAST
Editor—Swami Paramananda
A Vedanta Monthly—Published from the American branch of
the RAMAKRISHNA MISSION every month except August and
September. Year begins from January.
Annual Subscription Rs. 5,0r 2 8 (U.S. A.) or 8 sh.

Deposit money witii—

THE MANAGER,

“ The Vedanta Kesari” Mylapore, Madras.
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A particle of the ambrosial occan of love for Thy red lotus-feet
bestows the Supreme Bliss, having in no time extinguished the
mighty forest-fire of Samsara (eycle of births and deaths).

When shall T sce with my physical eyes Thy lotus-feet which
are my wealth, which readi’y remove the distress of the worshippers
and which playfully pervade thie whole universe (both hmh and low)

which has in them itz resting place? -

Y AMUN ACHARY A
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RENASCENT INDIA—I

_‘@N the history of every nation
there is witnessed from time
to time a series of unexpected
events which create a new ferment
of thought and aspiration that ulti-
mately give a definite shape fo its
life and activity. This is a charac-
teristic feature of human history;
for a succession of incidents of a
political nature very often brings
about a sudden mental turn-over,
opens out a new vista of life and
drives the people to look at the
environmental circumstances and
their positions in life from quite a
new perspective. This happens
with a greater consequence generally
in the case of a nation or a race that
has already slumbered away many
centuries under the hypnotic spell
of a cultural or political domination
of an alien Power. The soul of
Asia was never 8o deeply stirred as
when the Abyssinians—-the so-
called uncultured barbarians of the
East, inflicted in 1896 a crushing
defeat upon the highly trained and
disciplined army of the Italians, one
of the proudest races in the Western
world. The whole eye of the East
was turned on that historic incident,
It revealed to the Oriental mind
the potential greatness of the
Eastern genius and for the first
time gave a rude shock to the

pTRtir=reed hat the West 18
d- tudg‘n e the East for
The Wose of ‘in-
fenonty complex’ gt N1 obscur-
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ed the vision of the Asiatic people
was dissipated when in the year
1904 a handful of the Japanese—
considered till then as a barbarian
race nestled in the tiny little island-
home of the East, sealed the destiny
of the 'lsarian sutocracy in the
Eastern world by defeating the
largest of the Russian armies at
every point on land aud sea. The
Russo-Japanese war has proved to
be a turning-point in the history of
the Asiatic people as a whole. No-
thing has been more instinct with a
deep racial significance than this
ignominious defeat of one of the
biggest of the Western powers at
the hands of a small but disciplined
army of an Eastern race. The East
woke up to a sense of racial pride
snd her potential greatness. The
eye was opened to the infinite
possibilities of her soul that had
slumbered too long under the false
gense of inferiority. A new ferment
was thus created in the life of the
Oriental world and an unprecedent-
ed stirring was felt from one
end of Asia to the other. China
and Turkey, Persia and Afghanis-
tan felt the quickening of a
new life and today they are
marching abreast of other great
powers of the world. Everywhere
the event of 1804 left a profound
impress upon the national conscious-
ness of each one of the Eastern
nations, great or small, and was read
with a newer light and significance,

tbay sy, T
k_// 2% w2\ R REYE
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n fact it was the succession of these
istoric events that set the Eastern
world in motion and started the
race-movements which are by slow
degrees, seeking their fulfilment in
the knitting of the destinies of the
Eastern people on a basis of cultur-
al and racial affinity and political
federation.

India, it must be remembered,
was not dead to these novel condi-
tions and influences. A spirit of
buoyant optimism: began to dawn
upon her. 8he felt a tremendous
urge from within to cast abroad her
spirit and set her seal on the world.
But she woke to find a new and
alien environment and herself
bound in all her limbs by manifold
minute bonds,—bonds self-woven
by her past and bonds recently im-
posed from outside. At the back of
this conscious awakening of the
Indian soul, we witness a subtle
interplay of some active forces
brought on the stage by the contact
of the East with the Western
thought and culture, The political
subjection of India is not merely
a fluky stroke of British diplomacy.

"It is the natural sequence of a period

of decline marked by political anar-
chy giving the European adventure
its chance, a woful lack of creative
genius in art and philosophy, a
slumber of scientific and critical
mind and a complete set-back in
spiritual idealism. Bat the contact
created a new emotion and new op-
portunities, and the soul of India
began to gather its scattered forces
and seek new directions in the light
of the modern knowledge and ideas

and its past culture. The history
and philosophy, art and science,
literature and poetry of the West
began to spread in India through
their translations, and DBengal
became the centre of this new crea~
tive movement and ‘the chief testing
crucible, as it were, of the whole of
India’. For though there was much
activity of production in other pro-
vinces, it was from Bengal that the
new creative ideas had their definite
beginnings and gave shape to the
varied forms of Indian aspiration.
Under this creative impulse Indian
music, art, history, archaeology,
philosophy and medicine began to
come to their own and the Indian
schools of physics, chemistry, mathe-
matics, geology and botany also
showed unmistakable signs of arriv~
ing at manhood and taking front-
bench seats in the world’s academic
halls. A spirit of nationalism mark-
ed all the varied phases of India’s
collective aspiration-—a love for the
rejuvenation of the old knowledge
and experience in all its depth and
fulness. Many great souls appeared
on the Indian stage and their contri-
bution to the growth of India's
national consciousness can hardly
be over-estimated. We find, specially
in Bengal, at this period a brilliant
galaxy of patriotic writers who
poured out their whole soul into
the sacred task of remodelling
Indian life and thought in the light
of modern progressive ideas without
breaking with the .organic - life of
our cultural past. The new energy
that eddied "within the bounds of
India ushered in an intellectual



19¢ VEDANTA KESARI

renaissance of a liberalising type
that characterises the maiden en-
thusiasm of a soul rising from age-
long torpitude and the dead weight
of useless forms. The nineteenth
century is indeed India’s period of
transition; and it is a recognised
feature of human history that such
a period of transition from the old to
the new carries with it an ebb and
flow of character and ideals, Such
was exactly the case with India.
Along with ap insistent demand for
the recovery of the lost ancient
literatures and other historic monu-
ments of Indian culture, there was
noticed side by side a violent reac-
tionary zeal for the complete
westernisation of Indian outlook.
It was tn fact in this climacteric
strugqgle between the two schools of
thought that BModern India was
born. National life is no less com-
plex than the life of an individual.
‘When the latent genius of a nation
is stimulated, it must seck an ex-
pression in a variety of ways; and
its fulfilment naturally involves 4
process of active interaction of all
the forces of life ; and the re-shaping
of its philosophieal, artistic, cultural,
social and religious forms by the
rejuvenescent soul is the inevitable
upshot of such an inner struggle for
self-expression. And when these
forms so shaped and moulded in the
light of modern thought reflect the
truths which the old expressed, the
collective life is rightly set on the
track of progress. But in the strain
and' stress of the new ideals the
national mind not unoften recoils
from the profound obscarity to play

with the fret and fume and facile
radiances of the surface, and
a confusion of thought comes
but as a natural sequence. For it is
almost an impossibility to foresee in
a period which is crammed with
changes and excitement what
exact forms the new creation will
take.

But itis a distinctive charactoristic
of the history of India’s cultural
evolution that all the great move-
ments of thought in the land have
invariably been preceded by a great
religions upheaval, and as such, all
attempts for social reconstruction in
India have originated from a resur-
gent life of spiritual enthusiasm, In
fact every aspect of life has more or
less been tinctured with the vision
of a spiritual idealism, and received a
fresh accession of energy for a fuller
and more comprehensive growth
and development. With the new
awakening the ganius of the Indian
race visualised the inner unity of life
and recalled to itseif the rich
heritage of the pist that ‘ the inner
spirit is indeed one, that there is a
secret  spirit, a divine reality, m
which we are all one on earth and
that the human race and the human
being are the means by which it will
progressively reveal itself here, with
a growing attempt to live out this
knowledge and bring about a king-
dom of this divine spirit upon earth.’
The world was indeed waiting for
this great idea; and the Indian re-
naissance was ushered into being
witha glowing vision of human unity
based upon “th: realisation by the
individual that only in the life of
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his fellow-men is his own life com-
plete, the realisation by the race
that only on the free and full life
of the individual can its own perfec-
tion and permanent happiness be
founded . Thus the impact of West-
ern culture served to remove the
encrustrations of ages that had
gathered upon the spiritual wisdom
of the Indian race, and broughtinto
vigorous playall the latent sparks
of its genius.

The great religious movements
that sprang into existence at this
time were but symbolic of the new
stirring that India felt at the central
core of her being. The Brahma
Samaj based on a ‘compromise of
EKastern religious rationalism and
the Epglish unitarianism ' had as its
background the Vedantic inspira-
tion to mect the two distinctive
lines of thought. And its immedi-
ate utility was to stay the sweeping
changes of ideas and forms which
the Occidental philosophy of life
meant to bring about with all
its vigorous aggressiveness. But
it must be admitted that this
Brahmoism touched only the
fringe of Indian society and the
time was ripe for the advent of
another wave of religious upheaval
that must respond to the lofty ideal
of our social being and draw out a
new order of life that -with its
awakening vision of the past must
blend in it the ideas of the modern

age. Hinduism found its staunchest

champions in some of the best minds
of India, who with their masterly
philosophical expositions turned the
tide of religious thought into a new

channel and brought into sun-ghine
the long-forgotten riches of India’s
spiritual life. The Arya Samaj in
the Punjab rallied to its fold those
stalwarts of Hindustan who stood
for a progressive idealism based on
a fresh interpretation of the Vedic
truths. This movement has done
much towards liberalising the
Hindu opinion and served as a check
to the blind orthodoxy that for
centuries corroded into the vitals of
Hindu social organism. The
Theosophical movement was none
the less a powerful factor to arrest
the gradual westernisation of Indian
outlook and attempted in its own
way to synthesise the cultures of
the two worlds. It cannot be
gainsaid that every movewment, great
or small, that springs into being in
response to the call of the time-
spirit has a value of its own and its
claim to permanent stability and
usefulnesscan be judged only by the
nature of the contribution it makes
to the cosmic good of humanity.
And it is a truism that any move.
ment in India that fails to be in tune
with the lofty traditions of the
cultural life and gravitates towards
a narrow-souled sectarianism with
the slow process of time, cannot for
long retain its foothold in the collec-
tive aspiration of her people. And this
has been the inevitable lot of many
great movements that have adorned
the spectrum of Indian life. In the
present renaissance in India most of
these great religious movements
represented a struggle and a com-
promise between the two conflict-
ing ideals of the East and the West
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aba period of her greatest crisis.
But India needed a bolder and more
comprehensive outlook on life quite
in accord with the true instincts of
her spiritual being. For, to rouse
the Indian race to its manhood and
to the consciousness of its infinite
Potentiality, the glory of Hinduism
and its possibilities must be held
before the vision of the people in
and through the lives of gigantic
personalities who have lived and
realised the lofty ideal of India’s
spiritual life, Moreover, the universa-
lism of our religious outlook must
not be straitened to serve any
sectarian or parochial interests, for
in that case it shall lose all its signi-
ficance and stultify its promise of
infinite expansion and possibility.
It would not therefore be an exag-
geration to say that the manhood of
India rose to the full stature of its
glory when at the trumpet-call of
Swami Vivekananda Hinduism ap-
peared on the stage on a new role.
The movement associated with the
pames of Sri Ramakrishna and
Swami Vivekavanda embraces all
the phases of Hindu social aspiration
and its importance lies, as Mr.
Aurobindo Ghosh once pithily said,
in ‘a very wide synthesis of past reli-
gious motives and spiritual experi-
ence topped by a reaflirmation of the
old asceticism and monasticism,
but with new living strands in it
and combined with a strong huma-
nitarianism and zeal of missionary
expansion’. Needless to cay, the
activities of the Christian mission-
aries who carried on their work un-

trammelled by any counteracting
movement in the early years of the
British rule in India, received a
rude shock with the growth of these

indigenous movements. For at the
outset the eyes of the people obsess-
ed with the glamour of a new light
failed to see the intrinsic worth of
their own life and thought and
caught only the radiance of the in-
coming culture with all the zeal
of a new convert. The result was
a.complete social disruption. Many
an Indian soul jumped to the other
extreme and embraced Christianity
and learned to denounce Hinduism
as nothing short of a huge bundle of
superstition ‘adding only to the gene-
ral burden of life borne by hnmanity
in its struggle for existence’. But
Hinduism with its bold audacity of
spiritual intuition recovered its own
ground and came forth once more
to reorganise the social life and
agpiration quite on a new line that
harmonised the old and the new,
and gave an impetus to the collec-
tive life for a definite shape and
direction and made a bid once more
for governing the life and aspiration
of the rest of the mankind with its
comprebensive cultural  outlook.
As a matter of fact the Indian
renaissance of the 19th century is
not, as some wrongly suppose, the
birth of a new spirit divorced from
the spiritual tradition of the race
but is the emerging out into light
and freshness, of the innate richness
of India’s cultural wisdom with the
removal of the accretions of agey
through the impact of Western
civilisation. It created new oppor.
tunities for the Indian genius to
come into its own and to reveal be-
fore bumanity & new world of
thought destined to spiritualise the
aims and aspirations of the rest of
humanity.

9HE ETHICAL GOAL OF THE HINDUS

By Mahamahopadhyaya Arthashastra Visaradae
Dr. R. Shamasastry, Ph. D.

¢ HAT is Dharma?"’ is a question-

D\‘. that is more easily put than
answered. Speaking of the difficulty of
answering the question, the Mahabba-
rata says that "“The Vedas differ; the
Smritis differ ; different are the views of
founders of religioue and philosophical
systems; there is not a single sage
whose views are accepbable to all ; after
all the real nature of Dharma ig hid-
den in a oave.”

The word ''Dharma’’ is derived from
the root dhri, to protect. Acoordingly
it means an ast which, whan done, is
not only beneficial to the doer himself,
but also conducive to the well-being of
the society, of which he ia a member.
It is tantamount to saying that sn
action deserves to be called Dharma or
good, only when ite end proves benefi-
oial to all. Then the question that
orops up is: * What is the end that
man bas to aim at ?”" The end that is
generally aspired for is of two kinds :—
One is worldly and the other spiritual.
The worldly end resolves itself into five

‘forms :—physical well-being, intelleo-

tual well-being, economieal, social
and political well being. Accordingly
sotivity is to be directed so as to serve
this five-fold purpose. Baesides serving
the worldly purpose, it has also to
gorve the spiritual end.

It is neither pleasure nor utility that
ought to be the sole inoentive for work.
In common with beasta man undertakes
work either for pleasure or utility.
Lower pleasure or immediate utility as
the end of life is always condemned by
the Hindus. In their view the purpose

of learning is to purge man ol his beagt-
ly nature or tendenocy to seek lower
pleasure or immediate utility. Though
man is endowed with the faculty of
intuition enabling him to distinguish
between gond and bad and pleasurs and
pain, reliance upon intuition as a safe
guide is sure to wreck his life. Hence
the anoient Hindus have once for all
rejected the Intuitive, Hedonistic, and
Utilitarian theories of Ethios, and laid
emphasis on the importancs of spiritual
learning ag a safe guide in life’'s aoti-
vity.

There are three schools of Ethics,-
one higher than the other. All equally
regard learning as the sole means of
disciplining or chastening man in his
life’s aotivity. They are the Mimam-
sakas and the realists and the idealists.
The Mimamsakas define Dharma as a
oommand to do an act, social or reli-
gious. The command is conveyed
through a verb in imperxtive mood in
secular vr religious writinge or speach.
This is the literal meaning of the 2nd
Sutra of the first Adhyaya of the Purva
Mimarmsa Sutras, where Dharma is de-
fined as & command (¢hodana). The
Mimameakas do not believe in the exist-
ence of an omniscient and all-powerful
Being. They believe in a number of
divine powers of limited strepgth and
definite funotions. In their opinion
the duty of man is to pleasethe earthly,
the atmospherical and celestial deities
by appropriate sacrificial acts and o
reap the harvest of secular activities
with the help of those deities. He hag
to observe only those acts which have
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social or religious sanction. For secular
aotg it is social sanction that is neces-
sary aud for religious acts it is the
Vedio sanction. This theory of ethios
is in fall agreement with that pro-
pounded by modern evolutionists. It is
alco in agreement with Kant's theory
of Oategorioal Imperative. Kant's
absolute and oonditional imperatives
are exaotly like the obligatory and
optional duties (Nitya and Kamya
Karmas) of the Mimamsakas. The
various ethioal theories expounded by
Western moralists are more or less of
the same purport and give full freedoma
to man to aot ag he pleasas under sooial
approval. Except social disapproval he
has no other kind of restriction to his
activity. With regard to physioal,
intellectual, economical, and politieal
and obher activities the modern Euro-
pesn world stands whare the ancient
Hindus stood with the guidance of
Vedic or Mimamsa ethics. It may
therefors bs reasonably presumed thaf
like our modern world the ancient
Hindus had to confront a meneocing
economical situetion of accumulation
and luxury ab the tcp and unemploy-
ment and starvation ab the bottom. It
wag algo ruinous to spiritual prosperity.
Flence the rise of realists (the Dvaiting
and the Visishtadvaiting) with a new
theory of ethics to set right the wrorgs
of the world in the pre-christian times.
The ethical theory of the realists of
India i3 explained in the Bhagavadgita
and other philosophical works. Tha
eesonce of their ethical toaching is thab
whatever may be the work which man
undertakes with social or religicus
ganction, his duty it is todo the work
without aspiring for its results. It is in
other words the observance of duty for
duty's sake. He has to dispose of the
fruits of his work by performing sacri-
fioial or oharitable works. According to

one school of ethico-economists he oan
only store what is enough to maintain
himselt and his family for not wmiore
than threo years, according to obhers for
not mora than thres months. A third
gshool is of opinion that no man
should lay by more than what is neces-
gary for three days or for aday. Hoe ig
obliged to dispose of what remains over
and above the minimum by sacrificial
and charitable performance. It can bs
easily seen that if this ethical princi-
ple of doing work without desire for
its fruits is strictly observed, there can
be no seope for immoral, unsconomieal,
and anarchioal acts. Nor oan there be
any room for accumulation of wealth in
a few hands and dire poverty of the
many. Nor is it antagonistio to spiri-
tual eultnure.

But though this ethical theory of the
realist put an end to Mammon-worship,
it had no power over erelf-indulgence,
It man is not allowed to lay by more
than a fixad minimum, he will spend
the surplus on his own voluptuous pro-
ceedings. This is the worst featurs of
the ethical theory of the Dvaiting and
Visishtadvaitins, or realists, as they
are called here. In order to get rid of
this evil the idealists or Advaitins have
expounded a new theory" ‘of ethics con.
gistent with their principleof non-
dualism.

It is Naishkarmya siddhi or the
attainment of the state of inaction, In
their view consciousness or sentiency
alone i8 real and the rest is vareal. The
inanimate world is a phenomenon of
consciousness itself. Just as a rope
appears as a saake, 80 the objeclive
world is a sensational aspect of con.
sciousness itself. If this is realised,
there can be no other wants which man
has to attewpt to satisfy. Objective
pleasure is 1o rea! pleasuro. The nature
of sentioncy itself is pleasure, Nob

*

knowing this, man looks for pleasure in
the unreal objeotive world. Thig mis-
take compels him to be active for the
gake of imaginary pleasure. When
onoe he understands that pleasure is in
its fall in himself, he will desist from
all astivity and turn his attention in-
wards towards his self. Accordingly
no aotion is oalled for and no possession’
is of any value. H<nos Sannyasa or re-
nunociation of the world is the highest
virtue that man can observe,

The Jainas and the Buddhists alsp
have accepted renunciation as the high-
est ethical principle. With renuncia-
tion there will be peace in the world.
There will be no war either in the
economical sphere or in the political
sphere. Those who are incapable of
realising the above spiritual and ethioal
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truths will pesoefully work lni&f S
objective world with no hindrance from
men of mighty intellect; for the Iatter
being in e position to understand the
nature of Reality will not fail to re-
nounce the world. Besides, under the
guidance of the Sannyasing the mass of
poople will goarcely go astray. If on
the other band men posssessed of in-
tellectual advantages act like the un-
educated and uninformed mass, then it
is more than cerfain that the world
will prove a miserable place for living.
Will the world hear this truth preached
by the Brahmins, the Jainas, and the
Buddhists alike and modifying their
untenable views on economics and
polites in the light of the ethical theory
of the Hindus, render the world habita-
ble for mankind ?

THE SAMKHYA SYSTEM
By K. S. Ramaswamsi Sastri, B,4., B. L,

HE Samkhya system is in some
respects & great step forward in
Indian thought and is at the same time
a step backward. It rejects the rigid
oategories of the Nyaya and the Vai-
sothika schools and it affirms the truth
of the evolution of the universe. But it
does not affirm God and it thinks that
the universe is the resultant of the
proximity of an infinite number of souls
(Purushas) and of the ever-active Pra-
kriti which is composed of the three
Gunas (Sathwa, Rajas and Tamas).
The Vedas, and espacially the Upa-
nishadio portion of the Vedas, contain
the germ of the Samkhyasystem. Bat
in them we have a synthesis showing
the main Samkhya conoepts in their pro-
per setting, just as we find a perfect syn-
thesis in the Gita. The Purusha Sukta
declares and reveals she supreme Puru-

17

sha whereas the Swetaswetara Upani-
shad declares and reveals the Prakriti
or Bakti or Maya aoting subject to the
will of God and evolving the rich mani-
foldness of creation. The Katha Upa-
nishad sbows the Samkhya oategories
in their true and proper Vedio setting.
The Bamkhya system (Darsana) has
taken the germinal ideas stated above *
and woven them intoa system. Its af-
tempt was tolead the revolt against the
heretioal systems from another point of
view just as the Nyaya and the Vaiseshi-
ka schools led such a revolt suooess.
fully from their own points of view.,
Each Darsana thus gained by concen-
tration which demands suitable inolu-
sions and suitable exolusions. [t was
the Vedanta alone that took up the
re-synthesising of Indian thought,
bscause the other Darsanas had
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ve established the authority of the
Vedas from $he point of view of reason
and common sense and had overtbrown
the heretioal systems of thought from

diverse points of view.
The Nyaya and the Vaiseshika

schools had re-asserted God and souls
and overthrown the extreme pessimism
and subjectivism and nihilism of the
heretical systems. The Samkhya Dar-
‘sana tcok up the gauntlet and proved
the existence of Purusha and Prakriti
and reduced the number of the ultimate
oategories. . .

We must bear in mind the fact that
$he main Samkhya ideas are older than
the heretical systems and the later Sam-
khya works were aimed at the over-
throwal of those systems. The Sam.
khya system concentrated itself on the
central principles of an inactive Puru.
gha and an ebernal Prakriti and the
ever-changing evolution of the Gunas
and belped to ro establish the soul as
Chaitanya (consciousness) and over-
threw the subjectivism and nihilism of
Budgdhism. It firmly posited the twenty-
fifth principle (Purusha) as against the
gwentyfour categories whioh are deri-
vatives of Prakriti and are objects of
knowledge. It left unaffirmed the
twenty-sixth prinociple, viz., God, leav-
ing that to be done perfectly by the
philosophy of the Vedanta. Even in the
evolution of the Samkhya system itself,
Asure and Panchasikba have made it
theistic (Sesvara) instead of being
atheistio (Niriswara).

It is thus clear that while the
Upanishadic and Gita Samkhya is the
way of knowledge and is in harmony
withthe dootrine of God, the Samkhya
system proper ooncentrated on the
dootrines of Purusha and Prakriti and
Gupas. This was done to overthrow
the heretioal eystems on the pure bacis
of reason, as those systems bad rejected

revelation and had 4o be sombated with
the wespons of ffure reason. It lefs the
restoration of revelation as $he SBupreme
Pramana (source of Srue knowledge)
and the harmonising of reason and the
revelation to the Vedants. Max Muller
has stated this fact with a olearer dis-
cernment than many s later European
or American or even Indian soholar
when he says ab p. 217 of his work on
the Six Systems of Indian Philosophy:
“If there wasan exchange of ideas
among the Indian seekers after truth, it
was far more in the nature of a co-
operation towards a common end,
than in theassertion of any claims of
originality or priority by sindividual
teachers.”

Oone of the essential features of the
Samkhya system is its dootrine that
the effect exists in a latent form in the
oause. Evolution is the passing of the
potential into the actual, and involution
is wvice versa. The transition from
the ocausal state is done $o the
influence of the efficient cause. The
original cause of all the effects ig
oalled Pradhana or Prakriti. I is im-
perishable and hence could not have
been created. It is not rerceptible to
the senses which ara only its produets,
Even the mind is one of its fine deri-
vatives. Thus it is the matrix of all
creation or rather manifestation.
Thus even modern thought has nob
gone beyond such a oonception of a
primaeval and causal homogeneity of
energy out of which all the manifest
and manifold heterogeneity of things
has come. But the Samkhya is wiser
than modern materialistic philosophy
a8 it knew and affirmed that the souls
are not products of Prakriti, and as it
stated that the ackivity of Prakriti ig
not blind but is purposive. Prakriti ig
Jada (unconscious) but is immaterial
and subtle and is the cause of all objects

and the source of te ever-operative
world-stress.

Prakriti consists of three Gunas viz,
Sathva (poise), Rajas (sotivity), and
Tamas (inertia). Thess Gunas areina
state of perpetual intermirgling, like
the flame and the oil and the wick of a
lamp. Dr. Radhakrishnan says well:

“A thing is always produced, never .

oreated, according to the Samkhya
theory of Sathkarya Vada. Production
is manifestation and destruction is
non-manifestation.”

Prakriti moves from its state of
iovolution into the state of evolution
because of the proximity of Purusha.
The evoluted oategories in the order
of derivation are Mahat or Buddhi
(cosmic intelligencs), Ahamkara (self-
coneojousness), the five Tanmatras
(causal elements), Manas (miad), the
five organs of perception, the five
organs of action and the five gross ele-
ments of ether, air, light$, water and
earth.

These twenky-three evolutes form
along with Prakriti twenty-four
oategories, and the twenty-filth cate-
gory is Purusha. From Ahamkara
in its Bathvio aspect are derived the
Manas {mind) and the five organs
of perception and the five organs of
sction, while from akamkara in its
Tamasa aspect are derived the five
Tanmatrs (esusal elements). Vyjoaua
bhikshu says thasthe Manas is pro-
duced by the Sathvika Ahamkars, the
ten organs are produoced by the R:jasa
Abamkara, and the five Tanmatras are
produced by the Tsmasa Abamkara.
From the Tanmatras are derivad the
Mahabhutas or five gross elements.

Dr. Radbakrishnan falls into error in
trying to equate the Samkhya concepts
snd the Vedants oconcepts. He says:
“The ccnoepticn of Mahat as the first

product of Prakriti can be trsced tu
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$he derivation of the great soul from
the unmanifested (Avyakéa) in the
Katha Upanishad. Mahat is.Prakriti
(non being) illuminated by consoioas-
ness (being). We havein the Upanishads
the idea of Hiranyagarbha or Brahma,
the world-soul, who ¢35 said ¢o be
derived from the impersonal Brahman.
The only way in whioh the acnception
of the rigs of Mahat from Prakriti can be
made intelligible is through the acseps-
ance of  the Vedantin’s position. There
is the Supreme Brabhman beyond both
the subjeot and the objecs. Tha moment
it is related to the objest it becomes
a subject with an object set over against
it. While the nature of the Supreme is .
pure consciousness, that of Prakriti is
unconsciousness; and when tha two
intermingle we hava oonsciousnaess-
unsconsciocusness, or subject-object, and
that is Mahat. Hven non-being is
‘potential being or potential conscious-
ness, Immediately the subject contrasts
itself with the object, it developes the
sengs of self hood. There is first ine
tolligence and then sell-hood. Qrention
is preceded by a sense of self-hood,
‘I shall be many; I shall procreate’ ''.
I have quoted thia long passage toshow
a furdamental error of method which
vitiates many modern presentations
These show a toning up and a toning
down and a blurring of outlines. The
Vadanta has olearly oriticised the
Samkhya on the very ground where the
asuthor discovers a similarity and even
an identity. The failure of the Sam-
khya is in its attempt to deduce s
derivative cousciousness from an entity
of unconsoiousnees. The Vaedanta says
nowhere that Iswara is a derivative of
the Para Brahman. Nor isis right to
press into the service of the Samkhya
the passage in the Chhavdogya Upani-
shad ahout the one willing to become
the many. The Vedauta is unwavering
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in its view that Iawara who is the high-
est prinoiple of consciousness launcbed
evolution oun its course by his divine
will.

The Samkhya analysis of space and
time ig a subtle analysis. It says thab
in the phenomenal world space and
time are united and are derived from
Akaga, ether. The Samkhys asserts
alao that the world is not unteal be-
cauge it Prakriti aspeot is ebernal
though the manifestation and modifi-
cations ohange and pass. The rhyth-
mioc play of Prakriti abides, though
individual souls attain libaration from
its dazzling bondage.

Thig ig not the only respect in which
the Samkhya succeasfully attacked
Budgdhistic subjectivism and nibilism,
It affirmed Purusha or soul with a
clarion voice. It says that the souls
are infinite in number but asserts that
they aro of the nature of Chaitanya or
consciousness. This is a great advance
on the Nyaya and Vaiseshika views
about the souls. It relegates pleasure,
pain, etc , to tho realm of mind, i.c., the
plane of Prakriti. It says that the self
ia really beyond the Guunas and is pure
eonsoiousness while Prakriti is oom-
pounded of the Gunas and is Jada or
non intelligent. The Purusha's desire
for liberation ia itself a proof of his real
pature and his separateness from Pra.
kriti. The soul is a above and beyond the
three states of being, viz., the waking
gtate and the droam-state and tho state
of deep sleep. It is not atomic. It is
a non-agent, a non-doer. The sense of
agency is due to the principle of dham-
kara. Liberation isthe isolation from
Prakriti. Tho Jiva is Purusha in &
state of ralation to the principle of
Ahamkara. 1t Purusha is isolated from
all the entanglomeuts of Prakriti, his
pure nature as Chaitanya will live forth
fqr ever in its true and native glory.

This is a great and notable dootrine.
In speaking about it and the Vedantio
doctrine, Max Muller says: ‘‘Whatever
we may think of these two eolutions of
the world’s gread riddle, we cannot bub
admire their originalily and their
daring, particularly if wecompare them
with the solutions propcsed by other
philosophers, whether of ancient or
modern times”. Even the atheism of
the Simkhya i8 not lika the atheism of
the Nastbikas or Nihilists., These deny
God and soul and Veda. The Samkhya
affirms soul and Veda and is silent about
God. That is why it is treated asa
system of orthodox thought. It accepts
three Pramanas, viz., percoption, infor-
ence, and soripture (Sabda).

The weak points in the Samkhya
system are however numerous. It is
unable to acoount for how the inactive
Purusha and the unconscious Prakriti
got into mutual relationm or cause the
avolubion of the universe. The classical
illustration given by itis the Andha.
pangunyaya, t.e., that of a lame man
getbing uron the shoulders of a blind
man and pointing the way which is
then trodden by the blind man. The
illustration implies also that if the two
soparabe, all movement comes to an ond,
The illustration is clever but is really
without force, because it deals with two
agencios which have eonsciousness and
volition. DBat Purusha has no volition
and Prakriti has no oongeiousness. Fur-
ther, the dootrine that makes Buddhi
an evolute of Prakriti has a weakness
which cannot be set right. To attri-
bute teleology and purpesive creation to
& blind force like Prakriti is anothor
weak link in Samkhyan logiec.

The Samlkhya systom is not of one
mind in its description of Prakriti.
While caying that Prakriti is an un-
congeious and non-intelligent principle,
it attributes to it activities connoting
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intelligence. It says that all the acti-
vities of Prakrili are for the sake of
Purusha. To apply a famous stanza
of Coleridge,

“All thoughts, all passions, all
delights

Whatever stirs this mortal frame,
All are but ministers of Purusha
And feed his sacred flame.”

The Samkhya system expresses the .

above dootrine by the famous simile of
the danoing girl who not only pleases
and beguiles the Purusha by her dance
but also tries to open his eyes and free
him from the enchantment of bher
charms., In the Samkhya Karikas, 59
to 61, it is stated: "As a dancer baving
exhibited herself on the stage ceases to
dance, so does Prakriti cease, when she
has made herself mavifest to Purusha.
In many ways Prakriti servos Purusha,
who yot does nothing for ber in return,
Sbe is noble-minded and cares only for
the welfare of him who is ungrateful
to her. There is nothing more modest,
I thiok, than Prakriti who does nob
expoto herself again to the gaze of
Purusha after she knows that ghe has
been gazed at”. All this is beautilul
poetry. But rigid logio stands aghast
at this all-too.-human idealisation in
terms of intelligence of what is, ez
hypothesi, an unintelligent principle.
Another weak link in the chain of
Samkbaya logic is its doctrine ahout the
relation between Purusha and Buddhi.
Dr. Radhakrisbnan says : ‘‘The senses
present their objests to the Buddhs
which exhibits them to Parusha. It is
Buddhi that diecriminates the differ-
enoe between Purusha and Prakriti and
accomplishes, for Purushs, the fruition
of all that is to be experienced. Buddhi,
by means of the reflsotion of Purusha,
which is adjacent to it, becomes verily
of ita form and accomplishes its ex-
perience of its objects. Though Buddhé

is a product of Prakriti and so non-egn.
scious in character, still it appears as if
intelligent”. This is & laboured theory
and does not satisfy our reason at all.
As the learned author says well: “The
relation between the ineorporeal Puru.
sha and the corporeal Buddhi is hard
to oconoceive.” He says again: “The
Samkhya cannot get aoross the ditoh
which it has dug between the subject
and the object. The metaphors of
proximity, reflection and the like, are
artificial remedies intended to ecure
imaginary diseases. Purusha ocan
never know Prakriti, if the two are
what the Samkhya takes them to be,
How can Buddhi whieh is non.intelli-
gent, refleat the 'Purusha’ ? How can
the formless Purusha which is the eon-
stant seer be reflected in Buddhi which
is changing ?"'

This is not all. The Samkbya is no
doubt on secure ground when it
says that the bondage of Purusha
is purely adventitious and is due to
his gotting into a state of relatedness to
Prakriti. It affirms that Aviveka (igno-
rance) is in Buddhi and is the cause of
bondage, and that liberation is the self-
awareness by Purusha of his true nature,
Bondage iz due to wrong knowledge
(Viparyays) whioch includes Avidya
(nescience), Asmita (egoism), Raga
(desire), Dvesha (hatred), and Abhij-
pivesa (attachment). These are due %o
Ashakthi (weakuess or want of - power)
which is of twenty-eight kinds, eleven
belonging to the senses and seventeen
belonging to Buddhs. Thus in liberation
"Purusha remains in eternal isolation
and Prakriti relapses into inactivity."
But though Samkhya affirms soul
and says that they are Chaitanya and
are etornal and is hence free from
pessimism and nihilism it has. ngp
realised and affirmed that the soul ig
Aranda (Bliss).



184 VEDANTA KESARt

Further, the Samkhya dootrine of
pluralism of souls is a truth of a
lower order than the Upanishadio
dootrine of the unity of the Absolute.
The Samkhya has further, not affirmed
God and has thus deprived itself of one
of the highest affirmations of philosophy.
The blind Prakriti and the equally blind
law of Karma cannot bring about the
interconnectedness of acts and fruits
which are peparated considerably by
time and space and births. The later
Samkhya thinkers brought in God by a
back door so to say. Vijnanabhikshu
offers some queer explanations aboub
the Samkhya’s non-sffirmation of God.
He says that this was due to Kapila's
desire to prevent men from losing
themselves in the eontemplation of
God and thus failing to attain true
diserimination, and to what he oalls
praudhivada, i.e. a desire to show off

s power %o oconstruct & system of
philosophy without God!

Thus wkile the Samkhya system
stressed the fact that consciousness is
not a derivative of Nature ths fact
that the world is an evolution of
Prakriti and is not non-existence, and
that the soul is pure Chaitanya, its
non-affirmation of God, its pluralism
of souls, its failure to show the relation-
ship of Purusha and Buddhi in an
acosptable manner, its inability to
harmonise the theology of ocreation
and the non-intelligence of Prakriti,
ita attribution of creation to the blind
and unconscious power of Prakriti,
and the unsatisfactory oharacter of ita
exposition of the nature of liberation
(Kaivalya) are great defacts. These
defects were partly remedied ia the
Yoga system of Patanjali and were
ractified in the supreme system of she
Vedanta.

SRI ANANTHALWAR: THE TYPICAL SRI VAISHNAVAITR
By A, Srintvasachariar, B.A., L.T.

= RI Vaishnavaism, as the name itsslf
=) implies, i8 the religion that is
centred in and around the worship of
Sri Vigbnu or Narayana, the Supreme
Being, who is an infinite reservoir of
countless divine attributes, and the
followers of this religion are called Sri
Vaishnavaites. To the enlightenad
gpiritual vision of the Sri Vaishnavaite
the Infinite Being appears a8 a Person-
ality made of bliss divine, in eterpal
and inseparable union with His Divine
Consort, Sri Liakshmi, the very embodi-
ment of love and the Divine Mediator
between God and man, and with the
univerre of rentient and insentiend
beings. Through Her manifest the
inexpluinuble glciies and powers of the

Supreme; and She is the Divine Mother
of the universe. Her gons, the Jivag
or souls, live in two different worlds,
one the changing and the other the un-
changing, one called the Lila world
(the world of sport) and the other call.
ed Nitya (the world that exists for
ever), Bound souls and those that ars
struggling for emanecipation live in the
ephemeral mundane world of darkness
and sorrow below, whereas the eternal-
ly free souls and those that were once
bound but afterwards attained the life
eYoflsating live in the transeendental
divine world of light, Jove and blisg
abeve, in the immediate presence of the
Divine Father and Mother, enjoying
the perpetual feist of uninserrupted
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and unolonded vision and losing them-
gelves in joyous serviee. This latber
beasific state of eternal life and gervice
in the supreme abcde of the Lord in
ocompany with His eternal gervants and
treed souls is the coveted goal of all

‘Bri Vaishnavaites. This is attainable

obiefly through Bhakti or devotion,
pure and simple, that seeks nothing
for iteelf and offers everything includ-
ing self as a great bolocaust at the
feet of the Liord in the joyous remem-
brance of His love and meroy.
Pure devotion or Bhakti naturally
6nds ite ultimate fulfilment or its con-
summation in Prapatthi or complete
gelf-surrender o the Sapreme Being,
without whose will nok even an elec-
tron moved. Of all the paths leading
to God, the path of self-surrender is

_considered to ba the easiest, the most

patural, the sweetest, the quickest and
the most potent.

The supreme devotees of God are
designated by the votaries of Vaishna-
vaism as Alwars—ibhose that have
dived deep into the ccean of Prems or
intense God-love, and attained union
with Him. This unique honour is con-
ferred only upon a dozen devotees,
altbough the names of the great Vaish-
navaite saints that history and tradition
bave preserved and bequeathed are
numerous. The twelve Alwars were all
incarnations, whole or partial, of the
Supreme Deity or His inner oircle of
intimate and devoted followers, that
are eterpally perfest and free
and know no bondage and no taint of
earth or heaven. Yhenever in the
world of mortals below, materialism is
in the ascendent and spirituality lan-
guishes, they at the command of the
Lord, their Divine Master, putona
temporary garment of flesh and blood
and descend to the regions of darknesd
on earth like spiritual meteors. Dur-

ing their sojonrn on earth ibey lead
ideal lives, and both by thelr presept
and exasmple reveal a path of salvation
o their miserable human brethren and
jiberate guch ~ftremendous spiritual
energies by their thoughts, words and
deeds that the spiritual equilibrium is
soon restored. After fulfilling their
sacred mission of mercy they return
to their parmanent homa, the abode of
bliss whence they came.

The greab Vaishnavaite Acharyas, in
their atberopt to appraise the true spiri-
tual worth of the Alwars and to indi.
oabe the differences in the degrees of
spiritual evolution attained severally
by them, resort to the mathematioal
method of comparing quantities by
ratio and proportion. It is patent that
the common run of men with their
maberialistio outlook and vision of
things oribbed, cabined aund confined
within their sense plane, blind to
super-gensuous ideas and ideals and
aliva only to oorporeal or intellecinal
enjoyments ab the moal, are far re-
moved from the calm and serens Rishis .
who, endowed with wisdom and a
vision of the spiritual verities of lile,
wear the garb of asceticism and devote
themsalves mostly to meditation and
study {n sequestered mountain retreats.
What the atom is o the mountain, the
ordinary sense-dound man is to the
illumined Rishi awake on the spiritual
plane. If the ordinary man ia a brute,
the enlightened seer is a mighty hero—
a man in the true sense of the term,
Yet, says the Vaishnavaite Acharya,
the Vedie Rishis with the placid abti-
tude of their minds towards God pale
in$o insignificance before tha Alwars of
gigantic devotional fervour, for they
were not more men bub divine persons,
The seripbures say, It is ouly after the
practioa of penance, wisdom, and Sama-
dhi ‘in & thoueand births and the
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ocongequent attainment of purity or {ree-

dom from sin thattrue devotion to-

wards Sri Krishna or the Supreme God

is born,” apd in these Alwars, in one

and all of them, the seed of true devotion

not only sprouted but developed into

a mighty tree with a luxuriant growth

of leaves and blossoms—a tree that

afforded aocol shelter to hundreds of

world-weary souls. Hence the Rishi
is to the Alwar as the atom is to the

mountain. Again, of all the dozen
Alwars there was oze, by name Sata-

gopa or Nammalwar, whose mountain-

like divinity reduced the divinity of a
great number of the other Alwars to

thasize of an atom. This great Alwar,
the progenitor of Sri Vaishnavaite race,
was g0 absorbed in God-consciousness,
from the very time of his birth in this
world, that his life wag praoctically
a conbtinuous stream of spiritual
emotions of joy and sorrow of a very
high order, broken only at very rare
intervals by a vision of the world. Such
ocoasions purposely brought about by
the grace of God served at cne moment
to heighten his deep yearnirg for God
and at another moment o draw oub
from within his mind & flood of com-
passion for the suffering human bsings
on earth that mnaturally manifested
itself in comparatively short and sweet
germons to man. Sri Krishna seid in
tha Gita: "At tho end of many births
the men of wisdom takes refuge in Me,
realising that Vasudeva is all (both the
means and the end). Very rare is that
great soul’’; and of such stars of th.e
first magnitude that adorned the spi-
ritnal firmament of India, Satagopa
was one. God was all to him, even his
meat and drink literally. ‘The beloved
Krishna was the food he took, the
water he drank and the betel he used’
—which means that God was the
gustainer, the nourisher and tha plea-

sure-giver of his body, mind and spiris.
However in the midst of the sponta-
recus outpourings of his excessive Gad-
love and deep yearning for God union
wo get glimpses (though rare) of bis
battling with the senses, his frank con-
fessions and references to his onca
degraded state and his redempticn from
it by the illumining tcuch of uncondi.
tional divine grace. Bub even such
traces of imperfection were absent in
the life of the unique Alwar, Andal,
whose very name signifies that she
sank deep into the ocean of intonse god-
love. She was born with Prema, and
she lived and movaed aund had her being
in Prema; she wa3s Prema porsonified
and wag the Divine Censort of Vishnu
in mortal form. Her resignation to
the Lord was 8o somplete, her love was
go natural and inherent in her vory
constitution, that her self was wholly
effaced (save for the purpose of enjoy-
ing God), and love alone wag left in
its place. Every inch of her was divi-
nity, the whole of divinity and nothing
bub divinity, Her birth was shrowded
in roystery and her final ahsorption
into Godhood and transformation into
the Divine Mother was equally mys-
terious, but more mysterious was the
rapid and precocious growth of the con-.
suming fire of divine passion that
astounded and puzzled the mind of
even her foster-father an Alwar oalled
Perialwar or Alwar the Great. She
was the ‘burning Sappho' in the spiri-
tual plane that revealed a fraction of
her heart in immortal lyrics glowing
with divine fervour and effulgence.
Besides these, there was another Alwar
called Madhurakavi (the Sweet.Pogt)
who felt for Nammalwar whatever
Nammalwar falt for God, and who by
sheor forca of Guru-bhakti (devotion
to a perfect, Guru) lifted himselt up fo
the exalted position of an Alwar, All
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these Alwnﬁ and others are worshipped with the infinite reservoir of spiritual

daily along with God and wish Acharyas
or the great Gurus (teachers); and this
triple worship of Bhagavan, Alwars and
Acharyas (God, His ioner sircle of
devotees and Hia officers) forms an in-
tegral part of the Ramanuja school of
Vaishnavaism.

Next with regard to the Acharyas:
The practiocal aspect of every true reli-
gion necessarily involves the trans-
mission from Guru to disciple of the
living spiritual power that hath its
source in the very fountain-head of all
spirituality, God, God is the ultimate
Teacher of all teachers, the very first
Guru from whom flows by an act of
grace the power that transforms the
brute into the man and the man into a
divine being. It stands to reason that
a finite being, man, however mighty he
may be, cannot by his own unaided
efforts realize the Infinite Being, God,
unless the divine power is infused into
him. Says the Sruthi:—''Neither by
eloguence, nor by learning, nor by hear-
ing from many souroes can this Atman
be attained. To him that It chooses,
It reveals Itsell.” Verily, God reveals
Himself to His chosen disciples and
transmits a flood of spiritnal power
to thom according to their inherent
oapacities. They in their turn ocom-
muniocate the same to their disciples,
who again transmit it to their disciples
and thus the stream of power flows
through & continuous chain of saints,
devotees and teachers for several
generations, until in course of time it
becomes too weak to be of any praoti-
oal utility. But in the meanwhile
whenever the vivifying power is com-
munioated, it awakens the dormant
gpirituality in an individual, and often
the power is sought to be enriched and
replenished by direct contact with God
and the oconsequent direct connecbion

18

power, 1t is thus that the dry and
barren desert of Sameara (worldly exis.
tence) is inundated with the immortal
vitalizing ourrents of spirituality for
the benefit of humanity at large, and
one of the channels for the flow of such
ourrents was provided by Vaishnavism.
The line of Sri Vaishnavaite Gurus has
been thus figuratively described by
Fmbar, an eminent teacher of rare re-
nunoiation and wisdom :—''The Alwars
rise up from above the ocean of God.
hood like heavy black clouds that have
drunk desp of its Divine Essence and
Attributes ; they pour forth their con-
tents and empty themselves on the
Himalayas of Sri Nathamuni, the great
teacher ; the fertilising stream descends
down along the two big waterfalls of
Coyakondar and Manakkal Namby,
flows into the mighty river of Yamuna-
oharya, branches off along the main
channel of Mahapoorna and fills to
overflowing the great lake of Sri Rama-
nuja from which the waters gush forth
through the sluice gates of our own
Gurus, and thus the fields of Samsara
are irrigated.”

Of this illusbrious line of Vaishna-
vaite teachers was the great devotee,
Sri  Ananthalwar, who was famed
far and wide for his ripe devotion
and unceasing servipe %o the Lord,
He was born of a pious Brabmin
family a4 Chiruputhur near Thonda-
noor in Mysore in the month of
Chitra of the year Vijaya. The
early history of the saint has been lost
in obsourity ; yet it is evident thab the
boy must have been in due course ini.
tiated into the mysteries of the religion
of love and worship and into the secrets
of the Visishtadwaita philosophy ag
embodied in the lives and worksof
Alwars and Acharyas. Early in hig
life he must have felt a passion for



138 VEDANTA KESARI

gurrendering himself heart and soul ab
the fest of a competent Guru and for
losing himself in any servico that his
Gurn might impose on him. His
cherished desire was fulfilled when Sri
Ramanuja the great founder of Sri
Vaishnavaism acoepted him as his dis-
ciple. Ever since, his soul took rofuge
in him and found the peace that passeth
all understanding.

The torrents of divine graca snd love
that were at that time flourishing in-
cessantly throngh Sri Ramanuja wore
attracting large numbers of followers
and disciples and the crowd began to
swell-more and more every day. The
ungrudging bospitality of the reli-
gioualy minded public appeased the phy-
sioal oravings of the crowds that parti-
cipated in the triamphal missicnary
tour of Ramanuja, while Sri Ramanuia
himself ministered to their intellectual,
emctional andspiribual needs by furnish-
irg erudite disecourses on the Vedas
and Vedanta, sweeb and scul-ravishing
commentariss on the davchicnal lyries
of Alwars and inspiring soul-uplifting
conversations, On one occasion it eo
chanead that Sri Ramanujar was ex-
pounding the desp significanca of one
of the hymns of Nammalwar rolating
to the Lord of the sacred hill of Tiru-
pathi, wherein the Alwar gave exprossion
to his 'nyisiabla thirat for serviza $o
the Lord of the Il ‘thiat to-k dulight
in flowors’ thus:—" With Him we
should live in inseparable company and
at Hia feot should we ponur cut flawless
gervice in all maaner of ways through-
out the endless eternity’’. Moved by
the Alwar’'s passionate appeal for lov.
ing service, Sri Ramanuja thugaddress.
ad his audience :—'* Devotees, we have
hitharto been repeating parrct-like the
divine ut‘erances of that incomparahle
saint without atteampting in the least to
fulfil his longinge. He hLas mnde

gpecial montion of the Lord's kesn
delight in flowers and garlands. Is hig
fervent appeal to he a ory in the wilder.
ress? Now, will any devotes in the
vash eanoecurse bafora ma come forward
to oreate a flower garden in that aacred
hill and adorn our Heavenly Fathor
with delicious garlands to his sbis'ae-
ticn ?”’ There was a soleran s4illnosg
in the hall a3 though the minds of all
were drawn inwards, It woas a crucial
test indeed, for the inclemans wenthar
and ths unwholesome malarial atmos-
phere provailing in the hill would
smrthor even the liveliess enthusipsm
of an crdirary devo'er. Tha q193-
tion malo those assembled p-oha Jdeaply
inta their hearts and seareh in vaiu for
that firra doterminaiion that would nob
mind any obstacle internal or axtornal
in the joyous pursuit of divine aervice
But thore was a uniqne diseiple amnug.
them. Ho thonght, "I have long
pondared over the profound nignificarce
of the divine eight lettarad Mantram
imparted by my Guru, Verily, the in-
dividual soul exists sslely for the rake
cf the bsloved Lord of all, and nob a
whit, nol a nioment, for its own salfish
sake, Hus the severity ¢f climate power
over the storn rigour of truths realized ?
Have I robt taken shelter under the
divine 'trea of Vasudeva (God)—a
shelter $hat knows no extremeg of hoat
and eold.” I who am basking in the
warwm sunshine of His love and my
Gurn's grace noed fear no cold.” Switt
was his resolution; and he leapt up from
among tho silent throng like a suddon
tongue of fire from a houp cf ashes,
and prostruting himsslf before Lis
teacher submicted in suppliant tones,
“I pray thee, most reverad master, to
osonfer on me that singular faveur.”
The Gurn heartily blessed him and gave
the desirod permission.

BTN
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Armed thus with blessings, away
went this disciple Ananthalwar with
‘his devoted help-mate $o the hill.
Devoutly he preyed to the Lord of the
Hill for the strength needed for the
guccessful eaccomplishment of the
arducus gervice that was imposed on
him. Chocsirg a s:itabls site, he com-
menced the preliminary operationa of
olearing the {orest and of lavelling the
ground. Day after day he was digging
out, unaided, the soil in the elevations
and heaping it near by, and under his
instractions his worthy partner in life
was oarrying thesoil in a basket on her
bead and was filling with {5 particular
depressions at a distance. The woman
was thon in an advacezd state of
pregraney aud yet was ungrudgingly
participating in the service of the Liord,
unmindful of ker pbyvsical incon-
venisreo. Ons d.y she was toiling and
gsweabing in the neon-day sun with the
Leavy load of earth cn ker head, and
the radiant serenity on ber face made
ber appear us if sl:0 was unconscious of
the undue etiain bker work ivvolved,
But the motherly heart «i Him oo
whose bebal{ the service was under-
taken could not bear to sce the woeman
who was soon going to be a mother,
subjecting herself to such trouble,
Overwhelmed by compaseion, the Lord
of the Hill put on the guisa of a plough-
~ wan, and appearing before the r oman,
addressed her thus: "“Mother, my hearé
is instinetively drawn towards you,
gince I discern in your {ace the likeness
of my orly daughter. Does it become
your husband to demand of you this
wearisome toil in the scorching noon-
day sun, especially in your presenb
condition? Has no daughter graced
his home and bas hig heart never
been drenched by paternal affection?
Why is his heart so desclate that con.
piderations for a woman's sufferings

seem to gain no entrance? I canno
brook this inhuman sight. Mother,
kindly let me relieve you of the burden
a bit.” The woman permitted him and
every time she was returning with the
load, he met her hal{-way and lifting
the burden on his own head, speedily
carried out her husband’s orders. This
went on for more than an hour; and
then it slowly dawned on the mind of
Sri Ananthalwar in the midst of his
absorption in service, that the heaps of
earth piled up by him were exhausted:
faster than before and sooner than they
wore wont to accumulate. He thus
accosted his wife:—''How ig it, my dear,
that during the past one hour you have
been returning ere I could pile up one
basketiul of earth., Fearing that the
hollow places I wanted to be filled up
are further than you could reach with-
out considerable exertion, did you heap
the earth round some nearer bushes?”’
The roble lady answered, “Lord, down
beside that yonder rising ground stands
a labourer who out of sympathy for my
maidenly disabilities has succoured
me.” But the bushand mockingly re-
buked her saying, ‘‘Well done! well
done! Too simple indeed you are to
-poroceive the motive behind his action.
In the guise of offering help to us he
hath hindered our service, he hath
robbed us of the privilege of servico
that I begged for at the feot of
my spiritual preceptor. Show him
to me at once.” In the meanwhile hig
mind had worked itself up into a fit of
righteous indignation, and he ranm,
spade in hand, to the spot. But no
sooner did the ploughman see him
approach than he fook to his heels
instantly. Undaunted, Ananthalwar
ran after him long and far until fatigue
forced him to stop. But the ploughman
running ahead turned round also and
stopped to the utter disccmfiture of the
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pursuer, Inflamed by the provokingly
cool demeanour of the labourer, Anan-
thalwar hurled his spade against him
with so much fury that his head was
injured and was bleeding. As he was
exulting over the well- merited punish-
ment he had inflicted, lo! to his utter
dismay the labourer underwent a
strange metamorphosis; and Ananthal-
war beheld the shining form of the Lord
of the Hill, looking at him with eyes
overflowing with tenderness snd a
beaming face marred only by a long
streak of clotted blood. Stung to the
quick by remorse, the devotee prostrated
himself before Him and besseched His
forgiveness in moving acoents. Then the
Lord, Srinivasa, opened His divine lips
and questioned gently, “ Oh devotee!
what injury of ours done to you caused
you to engage yourself in a wild chase
after us?’ The devotee responded,
“Didst Thou not, Lord, seek to dispos-
sess me of the enjoyment of a piece of
gervice enjoined on me by my Guru?
Is that not an injury?’ The Lord
gaid, ‘'You came and settled in this
Our hill abode but & short time ago;
and yet you wanted to drive us out
and defend yourself in this manner,
to boot I’ But the saint argued, “Didst
Thou not come down and settle in the
hill leaving thy permanent abode in the
transcendental world, with the vow of
preservation of Thy devotees; (Vaish-
navaites believe that the idol-form of
the Lord is one of the special manifesta-
tions of the Supreme Being, visible to
mortal eyes, lending itself to worship-
ful loving service by virtue of its easy
accessibility and condescension, and
gserving as an easy means of attaining
the supreme vision). This humble self
too settled here with the vow of service
imposed by the Guru. Both of us are
really settlers in a foreign place; and if
Thou standest on Thy rights of indepen.

dence and ownership of this place, I
stand on my rights of dependence and
service in the hill. I believe there is
no mutual clashing between our rights.
The Lord appreciated his arguments,yet
interrogated him thus:—" But the
service was impcsed on you by your
Guru only for Our sake!”, to which
the devotes bowed in assent, adding at
the same time, "But why should the
Divine Master of all souls (Seshi) in
violation of the very law of His Being
stoop to the position of his slave to
partake of his service? It would bes
sacrilegious blemish in the perfection of
His absolute soul supremacy.” The
Lord, highly pleased with the argu-
ments of the devotee, blessed him and
disappeared.

On another ocoasion, while he was
carrying a load of mud in a basket on
his head a young boy offered to carry his
basket on his behalf, to whioch Ananth-
alwar replied, “My boy, I will grow
weary by avoiding this work, but yon
by doing it.” But the boy persisted
saying, ‘I assure you it won't be tire-
gome b0 me;whereupon the saint pointed
out, "Even then, why should you de-
prive me of what I am living by ? It i
be your pleasure alsoto serve, why
should you not take another basket 2
Another day when Ananthalwar wag
plucking flowers for worship in the
temple garden a snake bit him; but he
with absolute unconcern went on
with his routine of bath and servics.
Even when a well-wisher drew his
attention to the need for resorting to
charms or other remedies for ccunter-
acting the deadly effects of poison, he
treated the suggestion with seant
courtesy. Later, when he entered the
holy precincts of the Lord in the temple
the Lord asked him gently, 'Why did
you refuse to treat yourself for the
snake bite?’ and the saint made answer,
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"It the snake that is bitten is more
powerful, (referring to bhimself whom
he likens to a snake full of the venom
of Samsara), let it wash itself in the
Koneri (the saored tank adjoining the
temple), and serve the Lord of the Hill;
but if the snake that bit proves more
powerful, let this slave have a bathin
the stream of Vraja and serve the
Father in the paradise. (Vrajais the
stream in which everything mortal
olinging to the soul, is washed away by
a bath, during its journey after the
death of the physical body, before ib
reaches to the eternal Heaven.) Father,
this was the idea behind my indiffer-
ence.”” Again, another time when Sri
Ananthalwar was engaged in weaving
garlands in a spot near the garden, a
messgenger informed him that the Lord
of the Hill summoned him to His pre-
sence immediately, but strangely enough
the devotee paid no heed to it. How-
ever, scon after finishing his service, he
stood in the presence of the Lord with
the garlands he had just then made.
The Lord questioned him, ' Why did
youv not turn up ipstantly at Our
call ?” The saint answered, 'But what
business can this slave have with
Thee, Father, when the opening flower
buds were demanding his urgent atten-
tion ' In the latter part of his life,
the periods of absorption in servioe
were more frequent and prolonged, and
be forgot days, months and seasons, his
calendar consisting only of one long
day of continuous service. Onoce it so
chanced that he forgot himself so far
a8 o miss the performance of the
Upakarma csremony on the Sravanam

(To be concluded)
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day that was passing by unmnoticed.
But afterwards when somehow he
began to bave cognisance of it, he
repented truly for bis unpardonable
breach of $he injunctions of the
sacred soriptures, {for has not God
Himself declared about them, *‘ The
Vedas and the Smritis are the com-
mandments of My very self,”” and
* Whoever disobeys My command-
ments is guilty of perfidy.” With
trembling hands and feet and a ocontrite
heart he directed his steps towards
the Lord of the Hill-temple and made
a fervent appeal to His infinite meroy,
The lord consoled him thus: “Fear
not, My dear devctee, assuage thy
grief and compcse thyself. To attri
bute treachery is far from the truth.
Thou hast been awake on the spiritual
plane and dead totbe sense-plane like
all true men of realisation. The rules
and regulations laid down by us
throuh the Shastras are for the genera-
lity of mankind, and they do not bind
and cannot bind rare devotees of thy
type, from whom they slip away spon-
tanecusly like a thing held in the hands
of a sleeping man. Itis now Our com-
mand to you in person and your des-
cendants also, that in commemoration
of this your exalted lapse, ye shall
perform the Upakarma henceforth, not
in the Kataka Masa like others but in
tbe next month (Simha Masa).”” Ever-
after as a token of special favour he
observed the ceremony a8 commanded,
and his descendants to this day
perform the Upakarma ceremony every
year in the next month,




RELIGION AND CIVILISATION.

By 8. 8. Suryanarayana Sastri, M.4., B.Sc., Bar-at-law.

/E in this country are acons-
tomed to pride ourselves on our
religion. It has been the one thing
for whioch oredit is still given and it
still remains the one thing we can be
proud of. But even .this religion of
ours was made the target of attack in a
recently published article on ‘Religin
and Civilisation.,” That article is from
the pen of one whom we ure accustomed
to respect in this country as a profound
thinker, a Westerner who by birth and
achievements has a right to be heard
and who has expressed himself in uo
uncertain terms against the ideals of
materialism. Itis from the pon of
Bertrand Russell and if we expect any-
thing friendly for the East and its cul-
ture, any words of appreciation, it
would be frem tha pen of such a writer.
But unfortunsately the whole of that
eightesn-psge article containg cnly con-
demnation of religion in no measured
terms. So that, if that kind of eriticism
gains ground as it possibly will in the
West, there will be very littls indeed
for us for which to expect credit still
from the West, Tha sublstance of the
criticism may be stated thus: that re-
ligion has done vory little for the gcod
of mankind; the only thing perhaps
that it has done is to encourage astro-
nomical prediction and ealculation.
The Egyptians were able by fiequent
observation to prediot eclipses nnd in-
oidentally they have developed astro-
noy- farther in that oconnection.
“Otherwise it has been the product of
fear, conceit and hatred and there is
nothing whioh religion can claim to
hive conbributed %o oivilisation. Indeed

it bas gone the other way round and
worked some positive harm. People
who developed thesa religions were
often down-trodden bescause of sgcial,
economioc or politieal conditions, They
found refuge in a dootrine of being as
the ideal instead of doing, because there
was vory little they could do unfetier-
ed. And in the field of the emotions
religion has been responsiblo for untold
harm. It has led to the represgion of
whatever threatora to be incapable of
disciplive, Notably in the region of
Fex it bas been responsinle for untold
harm through repressicn.

In view c¢f tho scricusness ol the
above charges made sgzinst religion it ig
worth while exawining them categori-
cally in the Iight of §* 5 religion which
Sri Ramekrisbna lived and preached.
It is easy in @ senae to rezpord to that
criticism, After all whet religion n.ay
have as its origin is comparatively of
little moment. We human boings are
not dicposed to belittle our worth or
our responsibility becauss our origing
can be traced hack (o the protoplasmic
amoseha. Whatever our origin may be,
what we havo grown tq and what we
shill hope to grow towards, the ideals
that inspire uws mre not necessarily
low. Roiigicn may haye developed
from fear but it nood not negessarily
culminate in fear. Fear is after al) not
to be ocondemned. If there had been no
faar, the human race wenld have been
nowhero, because, hut for foar there
would have been no solf- preservation
and without seif-preservation no
human society would Erow up. And
again i¥ i8 worth while remembering
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that there is no conoeit as objectionable
a8 the oonceit against others. To say
that another man is conceited is the
surest mark of conceit in ourselves,
Baut, apart frcm all that, how does
the religion Sri Ramakrishna professed
and praoctised answer these charges?
We like first of all to anawer the charge
that our religion has evolved an ideal
of being instead of doing. It is a com-
mon chargo against our religion. But
nothing can bhe a greater travesty of
truth than thet our ideal of being takes
the place of our ideal of doing. We have
to do in order to be. Sri Ramakrishna
said that, if you want to realise God,
you must combine in a single effort the
irtensity of the davation of the wife to
the husband and the attachment of the
miser to hiz gold and the yearning of
the worldly fcr worldly things, and he
himself struggled with that devolicn,
He did nvot believe in seeking union
summarily by mere passive ahstrac.
tion. He Dbelisved in tbe utility of
work.and the importancs of relative
knowladge. He usel to say that in
order to remove a thorn, you have gob
to use a thorn. DBu in the end you
should cast away both thorns. He felf
the need for it so much that he used to
dress himsel{ as a cowherd or woman
in order to realise those various Bhavas
in which or throngh which devotees of
the Lord had roealised the Lord. So
that, whatever the place of being may
be a8 an ideal, doing had a very impor-
tant place. He also nsed to say that the
distinctions of caste, the marks of oaste
and necesaarily the duties that go with
these marks are distinctions which
could be cast off when they fall off of
themselver. The slough of a wound
falls off of itself when the wound is
healed ; but, if you try to peel it away
by a voluntary effort, the wound starts
to bleed again. So then, whatever may
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be said of Advaita, the religion of the
Paramahamsa, it could not be said sha
doing had nob an adequate place. He
who adopts that religion and strives to
realise the ideal of that religion
in practice is not condemned to a life
of insction but rather it is imperative
on him to act according to the obliga-
tions imposed on him and in full dis.
charge of all the dictates of his con-
soience, 80 that at the end of aotion he
might find he was not to act out of
impulsion bub because it is good.

Then the other charge is that religion
is born of fear. But that was the fear
the Upanishadic sser expressed when he
said : “q21 ¥AT TR, I FEA WA
e sy wafa

“He who finds hersin the slightest
trace of distinetion, for him there is
fear.” He who knows all this diversity,
knows not the unity of all things.
Beoause sc long as there is not a rea-
lisation of non-otherness, so long as
there is the feeling of the universe as
the notesell, 80 long ae there is the fesl-
ing of external obligation, thers is bound
to be fear. It is only when the resalisa-
tion of unity comes about that fear
ceades to exigt. Religion is oertainly
born of fear, fear of an imaginary non-
gpiritual order but this fear disappears
with the realisation of unity. That is
what Sri Ramakrishna realised and
that is what he wanted us to follow.
So that the fact that religion is born of
fear does not necesearily amolnt to
saying that it is bound to end in fear,
Nor does the fact that religion is born
of fear indicate an ignobls end.

The other charge is thab it is bound
up with oconceit and hatred. What was
Sri Ramakrishna’s ideal of the Saviour
of humanity? In this connection Sri
Ramakrishna bas told us a beautifnl
parable of four men who came toa
walled garden, One gob upon the wall,
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looked over and saw delicions fruits and
jumped over. The second and shird
followed suit. The fourth one got to
the top of the wall, saw the garden and
was strongly tempted to follow his
companions, but he said ‘‘No,” came
back to his ecompanions in the village
and told them about the garden because
he wanted to take them with him, If
that is the ideal of the Saviour, is that
an ideal of conoeit? Again we are told
that Sri Ramakrishna wanted to realise
in himself the divinity that was in
Jesus and the divinity that was in
Mahomed the Prophet. He pub on the
dress of a Moslem and tried to live the
lifo of & Moslem in order to realise in
himself the highest spiritual ideals of
the Islamio religion. Was that an ideal
of conceit or hatred ? Again worship-
ping no other than the Goddess Kali,
the Goddess who in ignoranb outsiders
inspires fear, he realised in her the
supreme embodiment of love. Was
that & religion of fear, conceit or
hatred? He used to say that love of God
comes from knowledge of God and that
pure love is equivalent to pure know-
ledge. What is strange in that? Was
that & religion of conceit ?

More than all this we find the best
element of the teaching of Sri Rama-
krishna is the fact that his religion was
not a religion of repression. Inall coun-
tries and all times, very unfortunately
in our country even ab the present, we
have a number of preachers whoss
idea of religion is to condemn

nearly everytbing connected with the
worldly life as aln, and to repress it ag
sin. Even many of jour Advaita teashers

~ starb and end with the condemnasion

of the body ae a mass of putrefying
material. They can find no term strong
enough fo condemn this agsamblage of
bone and marrow and tendon and blood
but Sri Ramakrishna wag not of that
type. True, he had a very human side,
and in his struggle towards truth or
what appears to us as struggle, he did
some things which were strongly like
that but the essence of his teaching
just as the essence of his lifa strikes a
different note ; for when his wife came
and joined him he did not say "Avaunt,
get thee behind me, Satan.” That is
not repression bat sublimation, that is
exalting whatever may tend to detract
us and pall us down and raising it to
such a high degree that it pulls us up,
That debraction is bound to react is what
the modern psychologists say. The more
wo repress certain tendencies, the more
violently they are bound to go up and
pull us down from our spiritual pedes-
tal. Therefore tha only way to pursue
s higher spiritual life is to exalt the pas-
sions so that they may serve a spiritual
process. And if we try 4o realise onr
religious life & little more on that basjg
we shall see that our religion stands
unassailable on a higher platform of
spiritual intuition and that itg deeper
significance is far beyond the ken of the

im_agination of any materialistic
thinker,

THE IDEAL AND THE MEANS TO REALISE IT -

By Swami Devatmananda.

HE most outstanding feature of the
present-day problem thab attraots
the notice of a casual observer of the
ourrent evenis that have been shaping
themselves in the recent years, is a
spiritual renaissance which is, ocon-
soiously or unoonsciously, affecting the
best minds and advanced thinkers of
the day. The soiendific and organised
industrialism that has been ushered
into being upon the ruins and wreck-
ages of the religious beliefs in the
oourse of the ebb-tide of the Christian
cburoh in the Weat, and its heavy re-
percussions upon the Eastern thought
and oulture have served to tell seriously
upon the life of man, both individual
and oollective, with the result that the
very foundation of spiritual life has
been rudely shaken. Bus life being an
ever-struggling oconscious movement
sgainsb the cdds of nature in the course
of its evolution towards a greater end,
a fresh stir born of digsatisfaction has
become distinotly peroceptible every-
where.

Thus, the world is constantly adjust-
ing itsell to the varying circumstances
for the attainment of a beiter and
higher outlook of life. All the coun-
tries of Europeand Americs had beén
during the last century and a bhalf,
passing through the convulsive state of
a frenzied pursuit after a greedy life :
for they believed that the consumma.
tion of their being lay in the realisation
of a material idealism,—a perfect life in
a perfeot society nourished and sustain-
ed by material prosperity and gain. In
the excitement and entbusiasm of the
moment they could not realise that they
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were making thelr way towards the
brink of a mighty prescipice beyond
which lay the fathomless abyes of des-
$ruction and ruin. In fact Swami
Vivekananda, like a prophet of old,
standing on the very heart of money-
grabbing materialism of the Wast, more
than three desades ago, warned the
people of that quarter of the globe
against the cataclysm that was so im-
minent and inevitable. And his words
proved to be too true. The lash great
war proved to the hilb the utter worth-
lessness and failure of the ideal which
the people of the West had so muoh set
their heart upon. And it has made them
oonscious that the universal peacs
and brotherhood, which they aspired
alter could hardly be achieved at the
poinb of the sword. For, what is the
Western ideal of civilisation after all ?
Ib is the realisation of a millennium on
earth to be ushered into existence iIn
and through the ocultural achievement
of materialism by transcending the
limitations of society and state. Buf,
the real nature of this idealism stands
revealed in its true colours when it is
viewed in the light of the raging
olass-war and merciless exploitation,
and the destruotive purposes for which
all the scientific achievements of the
Western geniuses have been used. It
is a truism indeed that hatred can never
be ounquered by hatred.
Now, that the world-war hag given
a tremendous shock to the material
conception of life, the feeling of dis-
content and restlessness that bad been
brewing for a long time, is now mani-
festing itself in the form of a vigoroug
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sbir in every field of lile, and oon-
sequently an all-round overhauling is
going on throughoud the length and
breadth of the thinking world. Thus the
people have begun a new search aiter
an idealism of the spirit, Bub in the
name of spirituslity and deified man-
hood, sorcery, oharlataniem, peeudo-
Yogs, mysterious spirivualism and the
like are rampant in the world. However,
these inimiocal forces notwithetanding, it
ia a hopeful sign of the times that there
is peroeptible in the world a sincere
hankering after anabiding liteof righd
living and peace here, and & brighter
life in the glorious future. Thus,. the
time snd oiroumstances are surely
propitions to herald the advent of a
spiritaal renaissance. Rightly John
Stuart Mill observed when he said:
“It i better to be a human being dis-
satisfied than a pig satisfied, better to
be - Socrates dissatisfied than a fool
satisfied” (Utilitarianism). Bat if
human life was all a lifa of dissatis-
fastion, it would have baen no-
thipg less than an abiding ourse
on humanity. However, he spoke thus
of the nature of human mind. It is
» huge diseatisfaction, a bitter revolt
against all the overwhelming limita-
tions ciroumecribing man, that oon-
stantly goads him towards a higher
sondition of existencs. Sincs the dawn
of human consciousness man began the
search after the eolation of the mystery
of life and different minds at different
times arrived ab various oconelusions.
Philosophical theories snd hypotheses
wereput forth and working methods
{for the same alsoc were laid down. But
& common basis of life that will not
only barmonise and ‘synthesize all
human aspirations but also open up
before the eyes of man a broad and
over-expanding vista of fubure life, yeb
remains a crying need with the bulk of

bhumaniby, and 1 is more so with the
people of the West.

However, the modern age being
an age of oritical and analytical resson
it behoves us to ascertain eritioslly the
raism d'etrs of our very being and
adjust ourselves scoordingly. In faot the
solution of all our socio-politioal and
religious problems lies in the determina-
tion of the sdeal whieh will not only be
universal in character $0 accommodate
all possible visws and eoncepts in every
walk of life, for all olimes and all times,
but also at the same time, transcend
all in its entirety. A seotarian doctrine
or & narrow communal dogwma ocannot
satisfy all people with infinite tastes
and notions and if the ideal in view is
to acoommodate itsel! according to tb~
changing need and mentality of maa, it
will no longer remain the ideal. Bus
there has been a tendency with cartain
people in recent $imes to argue $hat
different paths extending over varied
fields of activity cannot be justified to
have one rigid form of ideal ; it must be
pliable enough to vary according to the
changing requirements of man! And
he being a living entity, must be allow.
ed infinite scope for developmens in
infinite ways. Consequently, a fixed
number of inflexible paths cannot
provide for all people of varying ten.
dencies sufficient room for & free and
perfect unfoldment of their nature, for
such an impoeition of an arbifrary res.
striction upon the astivities of human
consoiousness is by no means desirable
and permissible. It not only interferes
with but rudely stifles the possibility of
an all-round growth and development of
man. And these paths they argue had
never been go rigid and static ag they
are supposed to be, but every age dis-
covered new ways and means that were
fnos.t profitably and conveniently added
In time to the old ones without mszring

“In whatsoever ways people worship Me
in similar ways do I astisty bbem. It
is my pelh, Ob Partha, $hat all people
do tread.” Baul it can on the vary same
gecund be aseerted that man in his con-
stant strugele in and through all tbe
vicissisudes of life must have one goal,—
ono sternal Ideal $o realise. And he
must possess s fair conoception of what
$hat perfect life could be. In shord, he
requires 8 beacon light to guide him
in the tempestuons sea of lile, and
notbing shors of Truth Iteelf can satisfly
him snd serve his purposs Pssudo-re-
ligion and things of like nature esnnot
safisfy a sincere aspirant for long; for it
is human naturs to rebel against every
form of sham and falsehood ; apd it is
pertisularly so with resl Sruth seekers:
for they must eee all things in the light
of Truth, nay, they must perceive truth
itself,

Various people treading upon various
peihs march on o resch the same
Himslayan peak, and men baving
various mental predilections and follow-
ing different waye to reatise the
Truth which, unlike any materisl ob.
jook, is an Imperronal Eotity and is
sternally the same undivided Bea-
lity, may ultimately suceceed in the
attemps: bub their pereceptioos of the
same Truth are found to vary in their
istarprelations. 8o did tbe sncient
Rishis of tbe Vedio agesay: T afym

szf® (Truth is One: Sages vall
It variounsly). This ehows clearly why
the religious aspirants differ 80 widely
amongst themgelves and why so much
of rancour and batred has disfigured the
peaceful and happy lile of man aspiring
after religious beatitnde. To add, the
epthusisstic reformors are out in dis-
sovering new ways and means for the
attainment of spiritual salvation asif
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-4 harmony. -~ In supporé of tbelr son-
tention they quobe the Gita that suys:

ihe opiritust genlup ‘of A swelugd
soeza falind bo explore 4l $he pathwegy
leading o findl . libastion! Iu
obher words, shey are>afber introdue
ing novelities in the religious fisld as »
probost againet the haokneyed, ouiworn
and stereotyped dioctatss of the seers.of
olden daya! Snoh asbemps, if “sincere,
may bear {ruit to a certain extens, bus
in most osses in the nams.of new dis-
ooveries they either glide baek into old
ruts and presant them in novel and ak-
fractive darbs or turn out miserably so
be a standing bane to soalety. I14is an
undeniable faok that original thinkers
do never grow like mushrooms ; it is
given to a rare few o oobiribute
gometbing new and original ¢o
the storebouse of world thought. Iau
the spiritual world the great geniuses
came not o disoover new truths to
be added unto the existing store, nor
do they claim o be such discoverers as
well, bub, on the other bani, they
come fo give the ouslook of life a new
orientation by way of homely exposi-
tions and interpretations of religicus
ideas sniting the need and regiire-
wents of their time. Nay, more ; their
life is in perfeot accord with what they
presch. They live an ideal lifs and
thereby throw a flocd of lighs upon its
deep and intrioate problems ensbling
man $o see far distans things for bim-
self and to ohoose and regulate the
course of his life acoordivgly. Qertainly,
thoy are exceptions o the general rule
and i% is not given to all to arrogate to
themselves their lofty mission in
lite.

There are indeed various roads open
to humanity but they may not always
load #o the Himalayan peak of spiritual
realisation. Some may loss themselves
in the dark and impenetrable mages of
the wilderness and whi‘e snows. Fur.
ther, there is a chanoe of their geing
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to the opposile directions, %too. The

rest that succeed in the attempht to

reach the destination may not have
the view of the " objeok in ite entirety,
Consequently, to have a correct and
ocomprehensive knowledge of the Entity
all have $o perceive it with the required
sense and she mind. Thus, philosophy
has to analyse and determine the
natures of God, Soul and Nature and
their mutual relation in order to arrive
at a metaphysical truth in the form of a
telos or end. But mere philosophical
gpeonlation is absolutely barrem and
fails to solve the knmotty problems
correotly, and it has miserably launched
many & soul into atheism. Hence the
super-gensuous Reality, or the thing-
in-itself as the German philosopher
calls it, besing beyond all comprehen-
sion of reason and intelleot remains
ever a sealed book fo many.

However, it must be said to the
oredit of the ancient Hindu seers that
they, at a time unknown to history, ex-
plored all the possible fields of religious
jdeas. They did not hesitate bto push
forward their oritical reason too far.
But ultimately they had to ery a halt
and fall back upon revelation, in order
o find a proper solution. For, “(It) can
never be reached by speach, nor even by
mind nor eyes. How can it be realised
otherwise than from those who say
that It exists?"' (Katba. Up. VI, 19).
Thus we hear from a Vedic seer, who
visualising the Truth himself oried out
with the fulness of his heart address-
ing the cbildren of Immortality and
those that are the denizens of brighter
spheres: ' I know that mighty Purusha,
the Effulgent One beyond all darkness
knowing which death is transcended
and no other path there is, ay, none
slge.” (Sweth. Up.). Thus the ancient
Rishis realiced the Ibnfirite and this
trapscendental percepticn of the Reality

mn.de tbem immortal. The Seripturs
while desoribing the nature of the

Infinite Entity says: 3t & AT I
“That which is Infinite is Tmmortal”

¥ @ g e gaafta gix
891 “That whioh is Infinite (the
Great) is Bliss. There is no bliss in
what ie small (finite). The Infinite
aloné is Bliss.” As a matber of fact
Immortality is Bliss—it is the oon-
quesb of death, the conquest of all the
(apparent) limitations that olroum.
soribing man subjeoct him to a world of
miseries and woes, and by transcending
which he becomes conssious of the
ebernally free and blisstul nature of the
Soul which is Existence—Knowledge—
Bliss Absolute,—the real Individaality
of man, “Whoever sees (that One)
has no death, nor disease, nor the
state of sorrow.” (Ch. Up: VII. 26.9).
Thus we find that the consummatjon
of spiribual life does not lis in mere
intellectual gymnastios nor in a dry
philosophioal speculation buy in the
realisation of the divinity of the human
soul and its identity with the Supreme
Reality through spiritual experience.
In short it is being and becoming—

SR a81T wafy ' Knowing Brahman

one becames Brahman Itself'.

Moreover the Vedio Rishis laid down
definite aund systematised ways and
means to realise the goal, Thus broadly
speaking, two paths of Karma and
Jnana were at first taught (Gita III-8).
But two more, viz., the paths of Bhakt!
and Yoga were later inoluded so as to
afford ample scope for the fullest possi-
ble expression of the divinity in man.
Everyone is thus free to follow one or
more of these paths and strive to attain
to & spiribual beatitude. Spiritual life
being absolutely personal the differen-
ces in realisation by no means prove
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shat they are eolther contradietory or
false. Man does no$ travel from false-
hood %0 truth but from truth fow
higher truth, as Swami Vivekananda
put it. Naturally, therefore, the various
realisations regarding the same Truth
do not differ in kind bud only in
degree,—or in the terms of philosophy,
they differ in mame and form— UH
afg g 92T (Reality is One: Sages
oall It variously). Truth stands by itself
and does nob pay homage o any person,
time or olime. But on account of this
fundamenta! fact of difference in degrees
of reslisation various people interpret
the same oternal Truth variously. It is
left to the path of Jnauna or disorimina-
tion alone to comprehend Reality as it
s directly. The aspirant can stand
face to face with the Self-effulgent
Reality. It is indeed a game of 'hide
and seek ‘. The player runs straight
and overtakes the ‘grand dame’,
and thereby saves himself from being
oaught in the game onoe more,—i..,
man gets rid of mortality by realising
the Supreme Reality or Brahman. But,
in this game of the world the player
finds to his wonder in the end that the
grand dame is no other than his own
Belf. It is sell-realisation, that liberates
wan from the seeming bondage and

o i, .
reveals lunto bim the ll:; of. his
immortal Soul. . e

True, all human minds ave not alike,
and as such noé capable of following
tbe path of knowledge at the very out-
gses. But st is a slern philosophical
nooesssiy that in the end all muat tread
upon the path of knowledge sf they want
to realise the Supreme Truth as it ss
revealed in the Upanishads. REveryone
ia at liberty to follow any of she other
three paths of Bhakti, Yoga and Karma
acoordjng to his Semperamental bias,
but if he is to realise Truth in its non-
dual reality he must resort to the path
of Jnana in order to transoend his per-
ception of the personal aspect of God-
bead; beocause dunal and non-dual
realisatiouns can never go together. In
oonclusion we may further add that
man does not exist for a soociety or a
state but the latter exists as a subsi-
diary aid to the full manifestation of
perfection already in him. The exis-
tence of a soociety or a state will then
be rightly justified when man will find
a favourable environinens sherein to
work out higs own spiritual dessiny. In
fine, man bas to realise his spiritua
consummation not in $he human aspeatl
of the divine, in idealising man in
society, bub in the divinity ol man—in
the viaion of God.



ESSENTIALS OF SPIRITUAL LIFE
By A Seeker After Truth,

O know ourselves, to know the
author of all living beings, in other
words, to get Atma-gnanam, must be
the chief aim of our lives. Itisan
arduous task. Neither gitting quiet,
nor biindly following the ways of the
world, nor the satiafaction of all our
animal oravings will give us Brahma-
gonanam or Atma-gnavam. Faith and
pargeverance are the two wings with
which we have to rise spiritually, Lifa
becomes rish and pleasant only through
persistent industry that renders the
fruits of labour far sweeter than bthe
gifts of fortune. Fortune may favour
fools for a time but the industrious
man of will-power easily commands for.
tune. Some people hunger and hunt
for fame and think it to be the main
sourca of happiness as it will perpetuate
their names after death. Fame ¢s not
and must not be the game of a spiritual
aspirant, Ha is satisied only whsn
he is guided by the sbrict rules of
virtue based on high moral standard
and high ethiocal gharacter. Sages and
sears rightly sought to diminish the
desire for material comforts on the
ground that confinual efforts to gratify
our material needs would lead us astray
from our spiritual oalm into a region of
unguenchable thirst where we shall by
our own folly miserably perish, Real
life begins in self-discipline and self-
renunoiation, and such a life fiads its
maximum delight in mergiog the indi-
viduality in the univarsal brotherhood
by purging out all the gross and selfish
elements common to men. In practics,
a fruly good and piovs person will
never seek his own prosperity by in-

juring others whom he regards as him.

sel{ or part of himselt. No man
ualess subjest to unnatural morbid
tesling {fesls happy or 038y with
a thing whioh he gots by cheat-
ing his fellow-boing, 4 man of .n'vicere
character will neyar approve of the
conduct of those who pretend and keep
up appe.amncea Lecause if one Dretends
to be friendly with another whom he
does not like, ha is acting falsely. It
we wish to become spirityual we should
be plain and truthig] aad opaa our
he.a.xcts to receive the impressions of the
anme Being even though we may he
Immersed in troubles and calamitiag
Wha\ﬁ and where is Hoaven if it is nol;
the rise of righteousness in our hearts
entangled as we are in thig ever-con.
founding world of diversitieg ? Heaven
18 not to be gained by begging and
weeping but we must ourselves make
by our mauliness and onr truth, We
should never despige ourgely
that we are essentially nob]
in every way after honestl
ourselves, We know tha
the lumps of flesh with seng
feelings only but we are pur
souls which the fire canno!
water drown but fearing
elements including the sun
the atars all do thejr reapee't
The real bonetactor of man
who leads man to a ggnge
in him and 8o to & sense of
Blessed indeed is the man
with this sense of self.reg
One’s own work in this w
own heaven if $hat work be d i
love and regard for justic(;nea:;th
Renerous impulse and pot merely fo:
the material gain it brings, Map ia

68 knowing
@ and lofty
Y examining
We are nof
ations and
@ conscious
t burn nor
which the
moon and
ive duties,
kind is he
of $he sou]
sell-respagt,
who I8 borp
psct in him,
orld is ong’s
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ever a sesker after truth and bhis truth
musé be seen only through the light of
the soul abiding in man. Our duty
is to diecern $ruth from falsehood by
being faithful to the light of the in-
telligence which God bas given to us.
Beoauss we cannot discern the whole
of truth at once, we should not bastily
give up the struggle which is our birth-
right. Is not $he life of a good man a
gucoession of honest blundera? To the
sincere and upright the light of Truth
comes even in darkness. When you
bave found a course of conduct %o be
true and right, it means a aall to you
to act by its light and stick to itin
weal and woe.

The following are the virtues of an
ideal man needing oarefal attention
and cheerful adoption :

(1) Self-mastery under all sircum-
stances. (2) Self-control with respest
to senses. (3) Temperance ag regards
food and soberness as regards drink,
(4) Continenoe in relation to body.
(5) Forbearanoce in anger; self-oom-
mand in temper. (6) Modest in action ;
humble in suocceas; hopeful in defeat.
(7) Self-conquest in desire ; self-denial
in pleasure. (8) Moderation in all
things and supreme compassion.

One who praoctises the above virtues
isthe man of Dhyana (right medita-
tion). Men who have achieved greab-
ness have done so by this process.
While small and vulgar beings are
continually backbiting and fault- find-
ing, great men have become great by
Dhyana. The power to think depends
on the power to retire into ourselves.
In intense silent contemplation alone
were all asnte mathematical problems
solved and the greatest inventions came
tolight and shspe. Let us look into
ourselves and thoroughly olean our

hearts. If we keep ourseives trans-
parend, God will shine shrough us. Ib
is vain egotism that obstructs us from
having real vision of men and things in
their true natare. If only everyone be
frue to himself, where is decsit in this
world ? Wae cannot see and appraeciate
truth 80 long as our minds’ eyes (the
eye of knowledge) are oclouded and
blinded by passions, prejudices and
ignorance. A good man ia naburally
slow to believe all the evil he hears,
he does not pry into the secrets and
defeots of other people and he is
ashamed to commit evil deeds. There
is in every man something which may
be ealled the ‘lightning of the mind,'
or oall it eonscionce, which stings him
like & scorpion the moment the man
goes astray. All vain desires and
porsonal inclinations should be burnt
in the furnaoce of consciencs. The souls
which live in our conscience must not
be hurt by disregarding the diotates of
consoience, All the inventions and
improvements effected already are the
works of the soul made manifest
through men. We must ever remem-
ber this deathless marvellons soul as
part of the one Almighty Soul—ocalled
Truth, Love, God. With such a full
consoiougness in us of what is meanb
by God we oan exclaim with oonfi-
dence ‘God’s will be done.” Swami
Vivekananda asserted time and again
most emphatically: “Let me tell you
strength is what we want and the firsy
step in getting strength is to uphold
the Upanishads and beliove that ‘ I am
the Atman’.”

Atman is common to Paramatman
and Jivatman. One is Infinite Intelli-
gonce while the other is finite intelli-
gence. In the raerging of the finite in
the Infinite iv everlasting peace and
bliss,

———



SELECTIONS FROM THE ADHYATMA RAMAYANA
AYODHYA KANDA: CHAPTER II

SAGE VASISHTA'S PRAYER—(Concluded)

EERICHEE N DI IE ) Lo e i (el
TAEEY 3 g @nftaderd 1w
a3y g9 Adsfwa, iy & Qmam

i1 5l

@ Thou dmafdt Indwelling
Spirit saEmEes: Sustainer of the
universe =M=t: beyond compre-
hension (zfy art) & Thou dwmrrn
oy Thy veiling Power Yogamaya
anftadad born of Thy free Will
gaaegad made of pure Sattwa 3%
form 9@ assuming R in this
a% world sg=m: an ordinary
human being g as wf& appearest.

97--28. Thou art the Antaryamin
(Indwelling Being residing in the hearts
of all), the Supreme Cause of the main-
tenance of the universe and beyond all
comprehensicn, and adopting & form
born of Thy free Will and made of
Pure Sattwa appearest in this world as
an ordinary mortal through Thy veiling
Power (Yogamaya).

qffzams s T gersitad 02

SEAEAT T T4 WHRAT sifsad n

zfa s qm 93 ama wfad g

N2l
qAISTATA! TH a9 GEasniEdill

i afaafy aaErcafaad 0 3o

9Wifet the office of a priest
& reprehensible F@sfiTd  an
impious means of living (| 18
gfa this =€ I) a@ know s=aFmi
of Ikshaku g in the family uz-

@A the Paramatman (Supreme
Lord) wa: Rama (=1 being in-
carnated as) @ford shall be born
gfe this g1 in olden days asmm
by Brahma afag being told w
by me qu already & is known.

Fa: therefore v@ O Rama aa
Thy é&&awiwm to have a relation-
ship (with Thee) smrn with a
view @ Thy srirafad to fulfil
the function of a preceptor afiy
reprehensible =fy though (sreq
I) qYfe priestly office wwm have
done, i.e., accepted,

28—30. The priestly ocoupation, I
do know, is reprehensible and an im-
pious means of living, But being told
in the days of yore by Brahma that in
the family of Ikshaku the Paramatman
(Supreme Lord) would be born eg Sri
Rama, I have accepted thig priestly
duty though so btlameworthy only
with a view to have relationship with
Thee(as between a Gurn and a disciple),

TR AN Asq i) TR )

TN ARmm s rEERRR
(LW

I AT I 5w gge
TEiEEREeeT aft T ) 3a
ad: 50 13727 O Scion of Raghu’s,
house =g today & my gawm

llfzal'};’s desire wfam: is fulfilled
wrrRRAet deluding the whole
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universe ¥ERIA Mahamaya (the
great principle of Maya) @zfim
under Thy control =R is wqgg O
Scion of the family of Raghu gui
so that (a1 she) #f me wa also «
not #e3q deludes qu1 that, 7.e., in
that way 3% do afRk if e Thou
gefassiawm: desirous of rewarding

the Guru in return (wfr art) vax
this Tz only & me ¥f¥ give.
8132, 8o, fulfilled is my heard'a
desire to-day, Oh Sefon of Raghu's
rece. The all-deluding Mahamaya is
subservient to Thee, Thou hast to do
this much to me, Oh Seion of Raghu,
that Maya does not delude me. Do
Thou this, if Thou sart desirous of
rewarding Thy Guru in return,

NOTES AND COMMENTS

NEeED oF HINDU-MusniM UNITY

Unity of purpose is the sine qua non
of & co-ordinated activity, and in any
struggle for the realisation of a che-
rished ideal nothing is so indispensable
a8 the sacrifice of one's self-intereat and
parochial outlook. India needs such a
holacaust of sectarian or communal
interest at this stage of her national
struggle. But the shocking atrocities
perpeirated unbridled for weeks to-
gether in the very heart of Dacca, one
of the premier cities of Bengal, bring to
light in all its borridness the ugly sore
of communal rancour that still sits
deep in the body-politic of India. Today
India is feeling the throes of a new
birth and her fate is trembling in the
balance. And it pains one to find that
the two powerful communities living
side by side under eimilar political
conditions for years together should
burst into riotons fury under the slight-
est provooa tion at such a psycho-
logical hour when greater 0o-cperation
and solidarity between the two are a
dire neocessity.

The origin of this communal riot is
gtill shrouded in mystery, and b pass-
eth our comprehension how the two
vommaunities so friendly towards each

20

other and actively participaticg in the
present national struggle could so
suddenly be maddened to the white heas
of brutal fury and led to break ona
another's head and commit erimes
which even the perpetralors would
shudder to think of in mcments of
their peaceflul tenor of life. The lid of
witches' oauldron of human pasaions
was removed as it were and the whole
oity was converted into a hellish thea-
tre of atroclous murder, brutal violence,
dastardly assault, arson and rapine. It
painfully reminds one, of the sack of
Delhi by Nadir Shab. Itis an irony
of tate that this cold-blooded murder,
violenoe, plunder and incendiarism ran
rampant in the city under the very nose
of the custodians of law and order |
The one grim lesson that is derived
from this ghastly tragedy of huoman
lite is the woeful lack of understanding
by both the communities, of their
actual pogition in the corporate life of
India, and their blindness to the poli-
tion] game they ars being led to play on
oocasions like this to the relief of the
powers that ba. Itis a stern reality
that the destinies of both the
communities are inextricably bound
up with each other and they haye
no other alternative ay this atage
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but to work out their common ealva-
tion and well-being by their joint and
co-ordinate activity. And if any of
the communities is foolishly led to be-
lisve that its numerieal superiority i‘n
certain parts of Bengal, or of India is
a sufficient guarantee to its progresf!.
well-being and safety, the sooner it is
disillusioned the better. For barbarism
is no substitute for the heroism
and valour of a civilised race or a
community, Culture and refinement
constitute the greatest moral foree in
the world and achieve triumph in the
end over the forces of barbarism. It
ig indeed a pity that the Hindus and
the Mussalmans who have been living
in olose proximity for more than nine
centuries on the s0il of India and
whose cultural achievements have so
splendidly blended together to evolve a
rich cultural life in the country, should
at times plunge shamelessly info an
unseem!y fight only to spell their own
ruain and sallow their fetbors to be
tightened all the more!

The recemt hooliganism at Dacoa
has revealed, among other things,
the utter lack of solidarity and
organisation among the Hindus. There
iz no denying the fact that the senge
of self-preservation iz a deep seated
instinet of human nature and its ngb-
lest expression is to be found in & heroie
gtand for the defence of one's honour
and life against every kind of brutal
violence and barbarous oufrage. For
gelf-defence is not a crime but a posi-
tive virtue; and to organise one com-
munity for sdequately meeting the
violence cf the brute in the man is not
communalism but a noble duty incum-
bent on all, whether Hindu or Mussal-
man. It is indeed time that the Hindus
whose loss in the recent riots at Dacoa
is incaloulable both in the eity and the
guburbe, must realige the hard realities

of their position and set their own
houees in order, and instead of orying in
the wilderness for help and sucsour in
sheer weak-kneed impotence, muat
stand on their own legs and be organis-
ed inbo a compact body to defend their
heartbs and homes and the honour of
their mothers and sisters, and boldly
face the brute-violence when ocoasion
demands. It must bs made clear once
for all that bullying is not o paying
concern nor goondaism brings any more
grist to the grinding mill,

Many a time in the oolumng of our
paper we have sounded a deep note of
warning against the politioal catas-
trophe that awaits this kind of fratrioi-
dal feuds between the Hindus and the
Mussalmans. 'Supetiority complex’
plays no less important a vart than
blind fanaticism in oreating such a tra-
gio soene of violence and murder, But
it must nob be forgotten that it is an un-
mistakable sign of wisdom and of refine-
ment of moral fibre to realise in ¢ mmon
misery and bondage, the need of greater
oo-operation and synthesis of aims and
ideals. For, “no oivilisation oan grow,
unless fanaticism and brataliby stop.
No eivilisation can begin to lift up ita
head until we loock charitably upon one
another and look kindly upor the relj-
gious convictions of others', Apd anyone
who hag eared to read hetween the lines
of the religions soriptures of the Hindus
and the Mussalmans cannot but be
struck with the fundamental unity of
their thought and aspiration. The
principle of 'the unity of God, of tole-
rabion and of the brotherhood of man,
the ideal of human service of the less
fortunate brethren, the principle of
democracy and above all, the ideal of
gervica of the motherland'—are the
professed ideals of the Muslim commu-
niby, and in spite of some differences
in manners and customs, forms and
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dsremonials, when the fundamentals of
the two religions are taken into cobsi-
deration, we disoern no actnal differ-
ence between the two. The spiritual
oneness of humanity whioch ie the basic
principle of demoorasy and the brother-
hagod of man, the recognition of the
potential divinity of man that lies at
the bottom of the Hindu ideal of ser-
vioe, and above all, the realisation of
unity in diversity,—of $he one transcen-
dental Entity in the multiplicity of
gods, that serves as the foundation of
the Hindu ideal of toleration—are but
some of the splendid contributions of
the Hinda thought and culture to the
store-house of human wisdom. Asa
matter of fact it is only blind ignoranoe
of the fundamental truths of each
otber’s faiths and also of their common
political destiny, that lies at the root
of all these troubles between the two
communities in the country. Bug if
this cultural affinity is properly under-
stood and emphasised in all spheres of
mutual contact and activity, in society
and academio balls, it would undoubs-
edly eliminate this unsesmly commu-
nal olash and furnish a permanent basis
of synthesis between the apparently
oonflicting ideals of the two mighty
races living in India,

To-day India is passing through a
grave politioal orisis, and it is but natu-
ral that & huge saerifice is demanded of
every soul that is really anxious for the
welfar of his motheriand. Ohins has
already soquitted herself creditably in
the recent ordeal and has successfully
freed herself from the ootopus of
foreign imperialism. Turkey and Per-
sia are marching abreast of the other
great npations of the world and
Afghanistan has of Iate emerged
ou$ triumpbant from the chrysalis of
domestic feud. It is time that Indis
must nob lag bebind in the marsh of

nations. She mush boldly respond to
the oall of the time spirié and rise o a
man to shake off the useless acoretions
of ages. The petty differences thas are
eating into the vitals of her national
organism must be buried for ever, and
the two communities must sband
shonlder 6o shoulder in & titanio
struggle for liberation from the
thraldom of the West. It is indeed
& hopeful sign of the times that
many a sober-minded Indian Muslim
fired by & spirit of nationalism has
already cust in hie lot with the Hindus
and we sinoerly believe that time is nob
far when narrow-minded fanatisis '
and commupalism would be a thing of
the past, and the activities of both the
communities would be directed towsrds
the realisation of & common political
destiny.
VEDANTA AND SUFISM

Wae give below a few extracts from
an  article written in the March
number of the Suf Quarterly by
Inayat Khan, the founder of the Sufi
movement in the West. The Sufis
are & well-known school of Islamic
mystios and are noted for the oatho-
licity of their beliefs and the impor-
tance fthey attach to she practioal
aspact of religion and spiritual life, A
Sufi is defined as one who does not
separate himself from ofhers by opirnion
or dogma and who realises the heart . Y:]
the shrine of God. His object ig to
remove the false self and diseover God
within while he is, in his relationship
with fellow beings, expected to love all
oreated things without any digtinction
of csste or creed. Of all the schools of
Islam, the liberal teachings of the Sufls-
make the nearest approach to the doe.
trines of Vedanta. The following ex-
tract gives some of their important
tenets. A Vedantist will find that he
oan heartily subsoribe to mcst of thoay
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“...The principal thing that the Sufi
message has brought to the world ie
tolerance for all faiths existing in the
different parts of the world, followed
by different people. This can be ob-
tained by giving the idea of that one
Truth which stands as the stem of
religion, with all the different faiths as
its branches. The true religion of a
Bufi is the Sea of Truth, and all diffe-
renk f{aiths are as its waves. The
message of God from time to time
ocomes as tides in the sea, but what re-
mains always is the Sea, the Truth......
..:A oconver$ to the SBufi Order means a
convert to all the faiths in tbe world
and bound by no particular faith.......

The spiritual goal of the Sufi is well
outlined in the following passage: "'A
person may think that by spirituality,
it is meant that one must learn some
thing which one did not know befors, or
one must become extraordinarily good
or must attain some unusual powers or
must have experiences of a supernatural
kind; bubt nons of these things does
Sufism promise, although in the path
of the Sufi nothing is too wonderful
for him. All that is said above,
and even more is within his reach. Yot
that is not the Sufi’s aim. By this
process of Sufism one realises obe’s
own nature, one’s true nature, and
thereby human nature and by the study
of human nature one realises the nature
of life in gensral.”

The practical nabture of the Suli's
religion is well brought out in the
following lines : “It is therefore that
the belief of a mystic is not an outward
belief in a deity he has not seon ; the
mystio’s worship is not only an outor
form, that by saying prayers his wor-
ship is finished. He makes the best
wse of the outer things; but abt the
gagpe tip:e his pursuit is logical, scienti-

fio; wnd he will, if possible, uaite
them with the mystioal conoeption.
Mysbicism is the scientific explanation,

also the realisation, of things tanght .

by religion : things which otherwise
would have no meaning to an ordinary
person. When an ordinary person
reads about the Kingdom of God and
Heaven, he reads theose names but
does not know where Heaven is : he
feols there is a God, but there is no
evidence. And therefore g large num-
b_ar of intellectual people who really
are seeking the truth, are going away
from the outer religion bacause they
cannot find the explanation. and conge-
quently they become materialistio. The
raystic says : ‘The explanation of the
whole religion is investigation of self.
The more one explores oneself, the more
one will understand ali religions in the
fulles’ light and all will become clear,
Bufism is only a light thrown upon
your own religion, like a light brought
1n a room where all things you want
are ; the one thing needed wag light."

The above passages bring out only
a few of the Sufi's belief, but they arae
enough to show the striking resem-
blance of Sufism to Vedantio thought
Both are at one in their protest agaim;
sectarianism and in their insistence on
the diota that in matters of religion it is
not 8o much the belief in 5 dootrine that
counte as the realisation of ite truth,
Z'hey both strike at the creedal element
un religion which hag always made
roligion a oause of separation and
hostility than of union and goodwill
between man and man, The Suti's
oonoeption that sell realisation is the
gosl of religion exactly tallies with the
Vodantist's idoa of Mukti. In India
esprcially the existence of these tuwo
?yscems of thought is of immeuse
unpoitance, for they can provids
conimon  points of contact belween

REVIEWS AND NoTiofls 0 aa%

Hinduism and Islam, the two pre-
dominant religions in India. Repre-
senting as they do the highest flights
of religious thought among the Hin.
dus and Muslims, they speak elo.
quently to the best minds of both
the communities that while theologians
differ in their dogmas and interpretation
of seriptures, the mystics of both the

religions are at one in the fundamen-
tals relating to their experience of the
Supreme Realily. And - after all in
matters of spiritual life it is the voloe
of the mystic that ocounts more than
the dogmatism of the theologian, for
the former speaks from expsrience
while the Iatter draws his information
from lifeless books.

REVIEWS AND NOTICES

BEHOLD THE MaN: by Prof.

 Dwijadas Datta, M.A., A.R.A.C.(Ciren-

cester). To be had of the author, Kan-
dhirparah, Comilla, or of Babu Ganesh
Prasad, 84, Upper Circular Road: Cal-
cutta; pages 289; price Re. 1.8.

The author pregents in this book the
results of a cloge research into the his-
tory of the Brahmo Samaj in the times
of Keshub Chandra Sen with a view to
remove some of those misconceptions
that have gathered about Keshub B8en
after the great sohism of the Brahmo
Samaj due to the vigorous campaign
of vilification carried on against him
by the leaders of the protestant move-
ment. Himself a scbismatic and thus
an old sinner against Keshub, the
author, whom ags and time bave taunght
wisdom, undertakes a powerful defence
of his onoe disoarded lesder. The
Cocch Bebar marriage around which
oentred the main opposition to Keshub
Ben i3 thoroughly discussed in this book
and Mr. Datta’s conolusions, after con-
sidering all points, is that in marryiog
his daughter to the Raja of Cooch
Behar, Keshub was not guilty of any of
those charges brought againat him by
his adversaries, véz., breaking the Brah-
mo Samaj rule regarding the marrjage.
able age of girls, and indirectly eounte-
naneing caste and idalatry. The dootri-
nal points with regard éo which Kashub
gtood condemned before the protestant

leaders, namely the teachings regard-
ing groat men, epecial dispeneation and
Divine command are also examin-
ed and the author shows that these
dootrines as tatght by Keshub did not
go against the traditions of the Brahmo
Samaj and had their precedents in the
teachings of Ram Mohan Roy, and
Mabarshi Devendranath Tagore. The
author asoribes the whole agitation
agaivst Keshub to the power grabbing
tendoncies of the protestant leaders,
and the ill-digested demooratic prinei-
ples of the politically.minded among
them who went to the absurd extent
of saying that even fundamental points
of dootrine as whether God is mersiful
or not must be decided by & show of

"hands.’

As a further proof of the -question-
able nature of the protestant leaders.
intentions the author discusses the oir-
cumstances that led to the resignation of
8j. Vijaya Krishna Goswani of his post
as & minister of the Brahmo Samaj.
From the history of the expulsion of
these two remarkable leaders of the
Brahmo Samaj, Keshub and Vijaya
Krishna, the author draws a wise moral
whioh all religicus organisations may
well profit by. It is this: for efficiently
conducting a religious organisation its
spiritual and secular functions have to
be roparated and entrusted to reparate
bodies. While doing s0, the spiritual
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functionaries should on no aecount be
made entirely dependent on a secular
exeoutive body, for then there is the
danger of the former being made &
puppet in the hands of the latter, There
is again the danger of the executive
whioch wauld naturally oonsist of able
businessmen, growing jealous of a
popular and influential minister or reli-
gious head and unnecessarily meddling
with him it he is made depsndent on
it. The vigour and suoccessful working
of a religious organisation depends
upon properly balancing the power of
these two sections and thus enabling
them to function smoothly without
mutual rivalry and usurpation. The
author asoribes the downfall of the
Brahmo Samaj to the unequal distribu.
tion of power between the twa bodies.
The book is on the whole highly in.
teresting and ingtructive. Its value as
a piece of historical research is consi-
dorably high., It sheds much lighton
many intricate and ill-understood pro-
blems in the history of the Brahmo
Samaj and removes the missonoceptions
that have gathered round some of its

illustrious leaders. The English style
and the manuer of presentation deserve
praise.

BRI RAMAKRISHNA MAHAYANJA (in
Bengali characters) : by Svami Nirls.
pananda, Ramakrishna-Saradanandg
Kutir, Bankura, Bengal.

The booklet is a Sanskrit composition
ocontaining 108 Mantras meant to be
reoited al the time of the performance
of Homa ceremony in the name of Sri
Ramakrishna. From the beginning to
the end choicest and most appropriate
epithets have been used ta sing the
glory of Bhagavan Sri Ramakrighna
and the sentences have besn sg heuuti-‘
fully worded that, when chanted, they
are sure %o produce an exguisite
melody aud stir up devotional senti-
ments in the mind. The booklet is the
author's free gift and we doubt not it
would serve as a beantifal prayer-boock
to the devotees of Sri Ramakrishna
W? hf)pe the writer wonld do well in.
brmg}ng oub another edition of this
book in Sanskrit characters also so as
to m.a.'ke it useful to those who are not
tamiliar with Bengali letters.

———

NEWS AND REPORTS

R K. Ashrama, Rajkot, Kathiawar

The 95th birthday Anniversary of
Bhagavan Sri Ramakrishna was cele-
brated here on the 6th and the T7th
July, in which many persons of both
the sexes took part. On the first day a
meebing was held in the Central Hall
of the K. M. School at 6 p.m, under the
presiaentship of R. B. Devshanker J.
Dave. The proceedings opened with
prayers and musio. Swami Bhavesha-
nandaji then read the aunual report of
the Aghrama and its work, and saffer a
few introduotory remarks from the
obair, Mr. H.N. Pandys, a local pleader,

Enade a fine speech ewphasising the
inberesting episodes in the life of Sri
Ramakrishna and pointing out how he
sto'oq for the unity and barmony of all
religions. Then followed a brilliant
and eloquent speech by Swami Vishwas.
nanda, President of the Ramakrishns
Agbrama, Khar, Bombay which enthral.
led the audiencs. The Swami dealing
with tha life of Bhagavan Sri Rama-
krishna pointed out how remarkable
was his contribution towards the ful-
filment of the Hindy religion. The
Bwami 2aid how in ap age torn with
doubts and disbeliefg—an age peething

TR the growini spirht of sosterlaliom
" wihioh was taking firm hold upon e

people in the early years of the 19th
ocentury, there sppeared on the soene,
in Bhagavan Sri Ramakrishna, one who:
showed that God-reslisation was a
matter of daily experience to him and
that India wae always a land of spiri-
$usl masters. The Swami dwelé on
some incidents in the life of Bhagavan
Sri Ramakrishna and said how the
Master sucoeeded in keeping $he ban-
per of Vedanta Philosophy flying
through & brillians band of his dis-
ciples under the leadership of Swami
Vivekansnds. The President then spoke
on the ideals of Hindu religion point-
ing oud how the humsn goul was thirst.
ing for God and how Bhagavan Rama-
krishoa proved that He conld be attain-
od in thig life ia spite of the diversity
of ereeds. The proceedings terminated
with musio and a vote of thanks to the
chair.

On the second day aboub 500 poor-
narayanas were fed at the Ashrama
premises.

Appeal of the Ramakrishna
Migsion for Dacca relief

The public is undoubtedly aware of
the atrocities resently committed by
ruffians at and round about tbe town
of Dacea. Along with other forms of
lawlessnees, the looting of houses and
shops played a most diabolical part.
This it is which {s responsible for the
greatest smount of lasting misery to
hundreds of families, both io the town
and in the villages, the viotims in most
osses being Hindus. The condition of
Rohibpur, & village s few miles from
Daocea, has been partioularly diskress-
ing. Of about 480 Hindu'families living
there, 191 had their houses completely
sacked ; in the looal bazar the 40 shops
that belonged to the Hindus suffered
the same fate. The following lines

will give' the reader an ides’ of 4he
extens of the devastasion saused:
“ The reports you have heard about
Robitpur are nothing in comparison
with the actual state of things. One
has to see it with one’s own eyes to
form a true idea. I# is over a month
since the atrooities took place, but even
now the oondition of the residents is
such a8 to paralyse one's heart. The
villagers are in the grip of extreme
destitution. Not only have $hey no
food, bus they have also been despoiled
of every kind of utensils, so that even
if food-stuffs are procured cooking is im-
possible. Not a piece of furniture, no
earthenware, rot even a broomstiok, hag
been left. Many have only the cloth they
ave wearing a8 their sole possession.”
The reliet that has hitherto been
given them by the local bodies ie all too
insufficient for the purpose. Our wor-
kers, sesing the imperative necessity of
relief, has opened a relief centre ab
Rohitpur, from whish the firet distri-
bution took place on the bth instant.
About 70 mds. of rice will be required
per week. About 300 pairs of cloth
besides gome other bare necessities, are
also immediately needed. The relief, -
our workers state, should be continued
for three months. The details of the
work will be published in due sourse.
We have started the work with the
balance of our Provident Relief Fund.
Ag at present estimated, it will cost ns
Rs. 10,000. We sppeal to our generous
countrymen for funds to ocarry on this
relief work. We hope our appeal will
meet with a ready response.
Coniributions, however small, will be
thankfully reosived and acknowledged
at the following addressed :—
(1) The President, Ramakrishna
Mission, Belur Math, D,
Howrah,
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(2) The Manager, Advaita Agh-
rams, 182 A, Muktaram
Babu Straet, Caleutta,
(3) The Manager, Udbodhan
" Offics, 1, Maukherji Lane,
Baghbazar, Caloutia,
(Sd.) Virajananda,
Offg. Secretary, Ramakrishna Migsion.

Sri Ramakrishna Math Charitable
Dispensary, Mylapore, Madras
We beg to place before the publio g

brief review of the work done by the

Sri Ramakrishna Math Charitable Dis.

pensary during the past half-year (1st

January 1930 to 30th June, 1930).

Dr. M. S. Krisbnamoorthy, M B, &
c.M,FR1PH (Lond), Retired Sani-
tary Commissioner of Travancors,
countinuad to be in chargo of the Insti-
tution, aud wag assisted by two mem-
bers of the Math as bofore.

A tabulated statement™® from which a
comparative study can bo made of the
number of patisnts treated during the
half year just over and the two halves
of the previous year is given in the
footnote. Frowm 5763 in the first half of
1999 the number of new cases steadily
rose to 8867 in the second half, and
from there it went up to 11399 in the
period under review. A glance over the
other fizures also would show to what
extent tho work of the institution hag
already grown and is likely to grow
befora the yoar i3 out, We beg to
make a apacial mention here of the
fact bhat under the divection of our
experionced honorary Doct(?r over 630
injections were given for various diseaseg
within these gix months,

The present shed wiili iis single room
is quite irsufficient to acoommodate
the Doector, his assistants, the stock of
medicines and the over-increas: ing num-
ber of patients. Cases requiring wash-
ing and dreesing are also growing from
day to day, and g spzcious walled
room, whloh will prevent the pa‘ient
under “‘operation’ {rom Leing sulject.
ed to the gaze cf tha rest of the peoplo,
hss baconis absolutely necessary,

It has, therefore, heen propoged 6o
erect a building on a suitable plot of
lIand at an estimated cust of Rs. 10 000
(Ropzes Ten Thousand ovly). Funds
are required also to meot the increased
recurring expenditure ocoasioned by
thie rise in the number of patients and
the necassity bo engags fresh aesistants
to the Doctor. Often due to want of
funds to purchase modern appliances
and outfits, we are unable to avail our-
selves [ully of the talents and experi-
enca of the Docter, and this is resulting
in denial of cervies to0 many a patient.

In view of these facts, we appeal to
the generous publie, whese ungrudging
sympathy and es-oporation have been
the means of raising this institution to
its presentstate, to con!ributa their fur-
ther quota of help and remove its long-
standing vecds, theroiy promoting ite
noble cause of rendering loving service
to the suffering humar ity, Aoy contri.
bution, however small, will be thank-
fully received and duly acknowledged.

(Sp.) SWAMI YATISWARANAN DA,
President,
R. K. Math and Mission Branch,

*Statement showmg numbor of patients treated : —

5763
8867
11399

Period. Now No,
o,

3195,

L 1 .
Jan. to Tune 1930 : %6,
lbaysa

. ‘.’Mt.a 600 008

‘armala,

Repeated No, Total.

6225 11988
10077 18944
11444 99843

Ch.  Hinrdu. Muh., Cher, Tctal,
4378, 10084, 146, 269, 1139y

e,

My lapore Madra s,

SISTER DEVAMATA
A new book containing a . lurso number of aqul.;t

) of Devption and Aspiration, (2). :sﬁ omm‘
to (1) Songs on an abion, ongs
S;gd(;grézn‘: ((3) Songs of the Desert and (4) Bongs of Life, -

"In the foreword, says the Bister, “ Love of God and love of
Nature are two Open Daors to pesoe and deaper insight, From these
$wo souroes ba.ve sprung the songs and rhythmis pen-pictures contained
in this volume.” .

° BExoellent get-up. Price Rs. 2-8.0,

WOMEN OF INDIA

) By SWAMI VIVEKANANDA
(A Lecture hitherto unpublished in India.)
C Evéry one ought to know at the present time what Swami
4 > . .
Vivekananda says oo Women of India. Price. As. 3.

Words of the Master

By Swami Brahmananda

A collection of the choicest and representative sayings of Sri
Ramakrishna,

Price: Paper 5 As. Cloth 10 As.

Works of Swami Prakashananda

(At Five annas each. American Edmons‘)
1. The Inner consciousness—How to awaken and direct it.

2. Universality of Vedanta. 3. Mystery of Human v:bratxon.‘

Old Volumes of
VEDANTA KESARI

Free! Free!! Free !l!

You need not think for your
Opthalmis and accompanying eye .
troubles ; ‘use “ NETRABAN. Are available at the
DHU "'and. be cured. Guaran- following chea.p rates.
teed relief in 24 hours.

As. 6 each. Doz. Rs. 3. V. K. Rs.A.P.
Vols. IIT & VII

Agents wanted. Sample free. & VIII each 1 8 0

Sole manufacturer—

| Vol. IX 2 0 0
Dr M. M. Mukheriji, n(( L?)id? Yol XTII 5 0 o
P.O. Itinda. Dt. 24 Pargs. | VoIs. XIV,XV & XVI3 0 0

Agents:—
Dadha & Co.,
Esplanade, Madras.

Apply to:—The ageTi - ..
VEDANTAM&EESARI

Mylgpol'e, Madras.

,j,

Thg’“ Vedanta Kesari” Office, Mylapore, Madras
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Sri Ramakrishna Vijayam

A high class Tamil monthly dealing with religion and philosophy,
ethics and literature in chaste and simple Tamil, and standing out for
the best of Hindu culture aud tradition.

Annual subscription : Inland Rs. 3. Foreign Re. 4

The 10th year commences from :—Thai. o

A good mediam of advertisement. .

Sample copies will be sent on application. '

Many books at Concession rates to the Subscribers.

For Adverisement Rates and other particulars.
Please apply to The Manager

Sri Ramakrishna Vijayam, Mylapore, Madras.
Telugu Publications To Subs,

-

Gospel of Sri Ramakrishna Vol. I

Thepe Life and Teachings of Swami 180
"~ Vivekananda 0 8 ¢ 0 6 ¢
Chicago Address of Swami Vivekananda .., 0 6 0

Words of the Master by Swami Brahma.

nanda . 0 6 0
Raja Yoga by Swami Vivekananda 1 4 0
Karmq. Yoga 012 ¢ 010 0
Bhakti Yogam e - 0 8 0 .
Narada Bhakti Sutra 0 4 0 -

, Canarese Publications
Sayings of Sri Ramakrishna, Translated by : Rs. A. P.

N. Venkatesa Iyengar 012 0
Sri Ramakrishna Lilaprasanga 1 0 0
The Life of Ramakrishna By Messrs. T. S.

Vekanna Iyah and A. R. Krishna Sastri 0 8 o
Raja Yoga by Swami Vivekananda.

Transiated by Y. Subba Rao 1 0 0
Dialogues of Swami Vivekananda 112 0
My Master by Swami Vivekananda.

Iranslated by a devotee 8 6 0
Gospel of Sri Ramakrishna Ordy. Edn. 1 4 ¢

Do Superior Edn, 112 ¢

The Vedanta Philosophy
By Sridhar Majumdar, M. A,

With original Sutras, their word for word meanin, , explana
and an unbiassed and thoughtful exposition in mongt cleap: a:nzofgoiguﬁmiﬁ’
highly spoken of by the Press. 'The Vedanta Fesari’ of May 1947, ‘ The Pra
buddha Bharata’ of July 1927, ** The Modern Review ** of February 1928, The
Satesman * of 39.5-27, ' The Amrita Bazar Patrika’ of 21-3-37, ?The Indian-
Daily Mail’ of 18-11-28, * Peace ’ of January 1929 eto., as well as by the ewi-
nent acholars of the world, Dre. Barnett Kaith, Jacabi, Jolly, Rapson Hopking
Winternitz, Thowas, Jackson, 8. N. Das Gupta, Moreno, Lord Rousldshuv'
Mshamahopadbyayas, Pramatha Nath Tarka Bhushan and Durga Chnm'u'
Sankhya'Veda“nta irtha, Pandits Kokileswar Sastri. 8, Radbakrishoan and Gopi
Nath Kaviraj, Brajavidehi Mohant Maharaj Sunta Das Babaji etc., most attrac-
tive and useful to beginnersy, over 800 pages in all, cloth bound with title ins-

Fo

cribed in gils letters. P'r&ce Rs. 5 only, postage extra,
To be had"of“The Author, Barisal, Bengal, India.

The “ Vedanta Kesari” Office, Mylapore, Madras.

* . If anmmia is undermining your health Jeevanitutham *
will enrich and invigorate your body with new red -’
blood and well-rounded flesh. It will held you to feel - ]
well and strong from the first dose. If you are tired
and exhausted Jeevamrutham will give you power snd
energy to keep you fit. A complete course of this
marvellous tonic will feed the nerves, build up qtrength
and bring back the joy of life. Rs. 3-4-0 a bottle.

Ask your Chemist for a bottle to-day.
Vaidyaratna Pandit D. GOPALACHARLU’S

(THE PERFECT HEALTH RESTORER)

AYURVEDASRAMAM,
151, Govindappa Naick St. @ P. B. 287, MADRAS.

—

|JEEVAMRUTHAM

FOR ) USE ALWAYS
‘Smart - Looking | GANDHI BRAND
Accurate Fitting - o

AND

Moderate Charges

BLACK MISKY

ASAFOETIDA

1 Ib. packet contains a present ticket,

‘ GO TO SOLE IMPORTERS:
M. A. CHARI & CO. |Gopalji Champshi & Co.
EXPERT OPTICIANS 21, Govindappa Naick St.,
9, BROADWAY, MADRAS. G. T., MADRAS.

When answering advertisements, Please mention Vedanta Kesari




R i 5 ;
(12)
THE VEDANYA KESARI
1. The 17th year begins from May 1930. Subscribers may be
enlisted either {rom May, or September, or January,
! The Annnal subscrsption should be paid is advance, Imland Rs. 3
Forsign Rs. 4.8 0y 2 3 (U.S.4.) or 8 sh. Single Copy 6 As.

2. The Vedanta Kesari is posted by the lst week of every
month. Information about the non.receipt should reach us on or
before the 21st of the month, otherwise no copy will be sent free.

3. Subscribers are requested to quote their numbers in all
correspondences. In case any replyis wanted they should send
sufficient stamps for postage.

(Many books are given at concession vates to the Subscribers.)

For Advertisement Rates Calatogues, Photos and other parti-

%230 $EmDO HED 0 060 00 0 0 G 0G0

culars please write to the »
Manager
The Vedanta Kesari, Mylapore, Madras.
o
GOSPEL OF SRI RAMAKRISHNA |
This book contains the inspired words of the great Divine
World Teacher of this age, Sri Ramakrishna Paramahamsa, the éc

Guru of Swami Vivekananda and his brothers. It is a series of
conversations in which the highest spiritual truths were expounded
by the Master, in simple language with homely illustrations,

Price Vol. I. (4th Edition) Duxeen Rs. 2-8; cloth Rs, 3
Vol. 11. (2nd Edition) Cloth Rs. 2 8. Superior Edn. Rs. 3

D0 05230 0 o 0 D Cm T 0 06500 0 ey 0 00 e S5 4 L2 D

200£300C

SAYINGS OF SRI RAMAKRISHNA
Third Edition

The sayings of Sri Ramakrishna require no introduetion pow
from any one. Their Universal catholicity, profound introspection
and deep spiritual fervour have been commanding the esteem of
thoughtful men, both of the East and the West, for the last quarter
of a century. The present volume is the most cxhaustive and com-
prehensive collection, containing 1003 sayings and parables arranged
and classified into chapters. A valuable gleesary has heen added at

the end.

209C0 030 0k

o 0 Y D T 0 0L T I 1 C

D

Price Cloth Rs. 9. Duxeen Re. 1-10.
u To subsoribers of ' The Vedanta Kesari” each 2 As, )egg.
L'h‘—-—ﬂ!uomof 205 30C :oommu:ﬁ

The Vedanta Kesari Office, Mylapore, Madras.

|

Swami Abhedananda's Wor

Complete Warks: Vol. 1. Contaips—Self-knowlsdge, Divins Heritage
of Man, Re-incarpation and Four Single Lectures. Nice Getoup. e

Price—Indian Edition Rs. 3. Foreign Edition Ra. 3. RERR BN
Rs.a. P Rs. A, P,
Philosophy of Work Paper 1 60Cloth 112 0
Spiritual Unfoldment " 16 0 , 112 0
Great Saviours of the World Paper 1 890
How to be a Yogi " 3 00
Self Knowledge Paper 180 , 300
Divine Heritage of Man » 30040
India and Her People Paper 180 2 00
Re-incarnation " 200
{;mshedpur Lectures Paper 012 0 .. C
uman Affection & Divine Love Paper 0 8 0 1 00

At Five Annas and Six Pies Each.

(1) Cosmic Evolution and its purpose. (2) Christian Science
and Vedanta. (3) Divine Communion. (4) The Motherhood of
God. (5) The Relation of Soul to God. (6) The Scientific Basis
of Religion. (7) Simple Liviog. (8) Spiritualism and Vedanta.
(9) Unity and Harmony. (10;—1 What is Vedanta? (11) Who is the
Saviour of Souls ? (12) Why a Hindu is a Vegetarian ? (13) Woman's
place in Hindu Religion. (14) The Word and the Cross in Ancient
India, (15) Religion of the Hindus. (16) Philosophy of Good and
Evil. (17) The way to the Blessed life.

Swami Vivekananda and His Work 0 4 0

At One Anna and Six Pies Each.

(1) Does the Soul Exist after Death ? (2) Why a Hindu accepts
Christ and rejects Churchianity ?

Sister Nivedita’s Works. Sister Devamata’s Works.
The Master as I saw him Rs. 2—8 | Health and Healing Rs, 0—6
The Web of Indian Life w 2=-8 | Pracsice of Davotion »

An Indian study of Love & Death 2—8 | Eastern and Western Religious

Footfalls of Indian History w 4—0 Ideals w O0—4

Cradle tales of Hinduism » 1-12 | Development of the will y 04t

Studies from an Eastern Home ,, 1-12 | Robert Browning and Vedanta, C—4

Hints on National Education in What is Maya w 04
India » 1—8 | The lndian mind and the

Notes of some Wanderings with 1ndian Culture w 0—4

the Swami Vivekapanda , 1-—8
Religion and Dharma w 1—4 .
Kedarnath and Badri Narayan ,, 1—0 | Swami Prabhavananda’s Works
The Civic and National Ideals ,, 1—4 .

i - Superconscious Vision w 0=5
lS(i‘le: t::dlliaox:gg‘;»a 2y 8_13 Subcanscious Mind » 0—S
Aggressive Hinduism » C—4 | Cosmology lioi » 0—3
Lambs among wolves ,, 0—g | Dynamic Religion w 1—4

The Vedanta Kesari Office, Mylapore, Madras:
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PRABUDDHA BHARATA

. OR
b AWAKENED INDIA -

T d high class monthly on Practical Vedonta, setting forth the lofty teachings.
L. - of Bri Ramakrishna and Swami Vivekanands.
35& YRAR BEGINS FROM JANUARY, 1830.

¥ Iﬁpmdin Get-ng and Enlargéd in Size and Reading matser.
JERRE ; R ROYAL QUARTOQ Pp. 52.

3 RO andu the: unpublished writings of Swami Vivekanands and Translation of
., . Senskrit Texts, it will contain consributions {rom eminent persons like.— -
' - Prof. 8., delnkmchuan, cn Hinduism and allied subjects,
- M. Romain Rolland, on the Life of 8ri Ramakrishne and Bwami Viveka-
nbnda,——u\d several other scholars, .

Annual Eubscription : Inlandi Fs. . Foreign § 3 or 11 8h.
Apply to Manager, PRABUDDHA BHARATA
182-A, Muktaram Babu Street, Calcutta.

4 SENSATIONAL SURPRISE | New Process Air Cushion
VIBRANT HEALTH R bb
A virile physique, improved nervous “ er Stamps
system and bodily argans, great Phy-
sical Power and Medal and Diploma Serve more tban tbey cost

awards are the guaraniee of my system

t Progressive Physical Culture Tlustr
idapulﬁ:efor either sex. Send 2 as. ated Cal‘alogue Free.

stamps for Ars Foldec. Apply to:
DR. A. ROLLO, D.S.P €. (US.A), L. PATHY & Co.,

Direotor of Physical Culture, Govmdappa Naick St
Lahore, India. MADRAS

‘“‘Prabuddha Keralam,”

A Malayalam Monthly of the Sri Ramakrishna Asram Tirus
core. Widely circulated throughout Travancore, Cachin,
Malayalees in all other parts of India, Burma, Ceylon .M

elta Travan,
Malabar and among

S. and Mesopotamia,

Annual subscription : Inland Rs. 2-0-0.  Foreign Rs. 2-8-0.
Foradvertisement rates apply to :—

THE MANAGER, “PRABUDDHA KERALAM,”

Tsruvella, Travancore,

“BRAHMACHA RYA”

An Englisb Monthly dealing witb—Vedic Prayers—Biopraphie
and Heroes—National Education—2aintenance of \1gour—Ph§s,c:l (olful?:;::
Yoga Practice~National Diet—etc. ete.

Yearly Subs. Re. ONE only: Foreign 3 sh. or $ 1°00,

“YOGIC PHYSICAL CULTURE »

By Sit S. Sundaram, Bangalore.
Ap Instroctive Treatie and Practical Guide-Book on Yogic Poscs, dsanas,
—Pranayam—and Yogic cure—All ®nzes illustrated with author’s own photo

h on Art paper.
gmp fndian Edition, Re. 1 (Postage A<, 4, Extra)

Foreign Edition §. 2°00 or 8h. 6, (including postag.),
Available from :

BRAHMACHARYA PUBLISIIING IIOU SE,
Keigert, —Luugalore

When answering Advertisements pleass mention "Vedanta Kesari.”
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THE LIGHT OF,

. (Bombay's New Pictorial Mcnthiy) e
Oonhlbutou include persons of international fame:— * : <
“Pb. Jawahatlal Nehru. Mr. 8. Setyamurti, Jadéb: x.m Hiestins’

Me, B, G Horinman and Mr. Guy Heylon.
Patriots speak from bebind prison walls,
Bright Articles: Advertizing Features,
Editor—Mr. W. P. Kabadi (Late nf the Indian National Hersld).

Sulseription Rates —

1

Yearly. Ha f-yearly, Quarter]y;
Inland ... Rs. 6-0. Rs. 30, Re. 1-8.
Foreign .. 8h. 12.0. 8h. 6-0. 8h. 8-0,

Single copy As. 8 {Inland) and 8h. 1 (Forexgn)
For Particulars write to ;. —
THE MANAGER, * THE LIGHT OF THE WORLD'
Kamer Building, Cawasji Patsl Street,
FORT, BOMBAY,

. “Rural India is Real India”
Edited by M.R.Ry. A. Swamnatha Ayyar, B.A.

“RURAL INDIA "—an all India Journal devoted to the discus-
gion of rural problems, circulates largely in villages. Supported by
Government Departments and Local Bodies. " RURAL INDIA”
stands for better farming. better hiving, and bettor business and incul-
cates sound ideas and gives up-to-date information of all matters
having for their ohject the hetterment of rural areas

Annual Subscription (Inland) Rs. 3.
Foreign Rs. 4.8 including postage
Single copy As, 6 (Inland). Foreign As. 8.
| Published by :—

The Forest Panchayatdars’ Union Limited,
Editorial Office: MYLAPORE MADRAS, S. -

THE SCHOLAR

Devoted to Literature,, Art and Science.
Our special features.—Special Articles by lea.dmg Men;
8hort Stones ; Fun and Frolic; Science Jottings etc.
Extracts from Opinions :—
“ The Scholar " has played its part in keeping alit -the lamp of
Culture and may look farward to a bright future~—7The Hindu.

There ara few Journals in this country of the typs and ideals of
“The Scholar.” After the 'Everyman's Revisw, ' The Scholar ” bhas
attracted the attention of all Literary Men in South India. 1t has
won » name {or tastes and get up of a very high order. We eanhot
but cangratulate the Editors on the grit and energy they have brought
to bear upon the conduct of this popular Monthly.—The Indian
Educator.

We have great pleasure in commending to all our readers this
exocellent Journal.—The Law Collegs Magazine.

Annusl Subscription, Rs. 3. Single Co?y, As 4. Advertise-
ment rates from:—

THE MANAGER, *“THE SCHOLAR »,
PALGHAT

Mr. K. G. Deshpende, Miss Gwyneth Feden, . Miss Emily Kinnntﬁ»' ]

When answering Advertisements please mention “"Vedanta Kesari
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DAYS IN AN INDIAN MONASTERY
By Sister Devamata

Indian life has been described and interpreted in a very charming
way by the well-known American Author who lived for sometime in
an Indian Monastery. Readers will have a perpetual delight in going
through the book—as absorbing as a novel. 1t will surely create a
better understanding and deeper sense of kinship between Eagt and
West. Excellent get-up. With 10 Illustrations.

Price, Rs. 4.8,

SRI RAMAKRISHNA AND HIS DISCIPLES
By Sister Devamata

A comprehensive life of Sri Ramakrishna. Materials collected from
the most authentic sources. Will be read like a story book. Fluent
style and nice get-up. u

Price, Rs. 4.

Apply to:—The Manager The Vedanta Kesari

WORKS BY SWAMI RAMAKRISHNANAND A

Complete Works Vol. I. Contains—The Universe ang Man
The Soul of Man. Path to Perfection, and Necessity of Religion,
In this book many abstruse metapbysical truths of the Hindu
Scriptures have been very lucidly expounded gnd elucidated in the
simple language.

Flexible bound, Price (reduced) Re. 1.
{To Subscysbers of “ The Vedanta Kesarj As, 14

One copy of the “Consolation” by the same author il pe given
free with the took,

Sri Krishna the Pastoral and the King-maker
{4th edition)

This book gives a clear idea of the full and varied life of g
great Incarnation, L‘ord Sri K;nshna. It reproduces faithfully ans
accurately the glowing parratives of the Srimad Bhagavatam— the
inspired works of Vyasa with all its wealth of descriptive detail.

Price 12 As.
To Subscysbers of * The Vedanta Kesari” 10 Aq.

Path to Perfection (3rd edition) 0 4 ¢

y (To Subscysbeys of * The Vedanta Kesari ") 0 3 0
True self of Man we 0 4
Wisdom and Devotion “w 0 4 0
Search after Happiness . 012 o

Success of 30 Years’ Research %
By A '
Kashmir Engineer & Himalayan Traveller
Mr. P. C. Mukerjee, B.C.E., M.1S, CE., F.T.S., Vidyabhusan

Late P. A. to Chief Engineer, KASHMIR STATE,
Formerly Resident Engincer, Calcutta Qorporation,

e
¥
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HIMALAYAN REMEDIES,

Boon from LAMAS and YOGIS of Tibet—Guaranteed cure of
LEPROSY, LEUCODERMA, DIABETES:

Cupe is effected by regular treatment with these
unique medicines from the Himalayas under the
founder assisted by an able medical Board. Write
with history to the manager, if confidential, to
Dr. A. Banerjee, m.a.,mp., (Hom). Secy. to the
Medical Board.

Other Infallible Remedies for DYSPEPSIA

Rheumatism, Rs. 2 cach, Obstinate Nervous debility,
Urinary troubles—obstruction of urine due to Gleet,
Strictures, Gastri, Colics, Rs. 2-8 each, Asthma,
All Eye complaints except cataract Re. 1 each.

SCOR-BIT

Magic Cure for Scorpion Bite,
Success, 100 percent.
Effect Instantapeous !

Price As. 10; A dozen Rs. 6

Wanted 16 Reliable Districts Agents in Madras, for Scorbit -

sale with high Commission. Apply sharp for
particulars to avoid disappointment.

BOOKLET (with records of cures and addresses of

F ree “INCURABLES’’) sent on request, Write with history
to the Manager, if confidential ta Dr. A. Banerjes, M. A, M,
D. (Hom.) Secy., to the Mediocal Board.

Manager,
Himalayan Chemical Works,

106/1, Shambazar Street, CALCUTTA.
Tele. "' LAMA-YOGI” CALCUTTA.

Apply to the Manager, The Vedanta Kesari,

‘When answering Advertisements pleate Mention * Vedanta Keo!i.’
B
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kananda.

Booklets can be easily carried in pockets or placed on

8) " BROMIDE PHOTOGRAPHS

Of Sri Ramakrishna, Holy ‘Mowt_her and Swami Vijye-

tables. Small Size As. 4 each Big Size As. 5 each.
v As.

Card size best suitable for Photo stand.
Full size of Sri Ramakrishna only

8

‘Bromide photo enlargement of Sti Ramakrishna only Rs. 3 each.

Re. 1.8 each.

At 1% annas each.

SRI RAMAKXRISHNA .
No. 1. Sitting Posture, Cabinet size

2, Standing Posture "
SWAMI VIVEKANANDA,
No. 4. Asan Achariya, Cabinet size
o 5. Just before Meditation ,,
s 6. Meditation Posture ,,

= - . Half=-Tone Portraits.

At 3 as. each.
HOLY MOTHER,
Sitting Posture 83164 inches.
Do Cabinet size
SwWaAMI VIVEKANANDA,

Reclining on a chair 97 jnches.
SRI RAMAKI(ISHNA-Sihing Posture

size 15x12 inches. 6 as,
SWAMI VIVEKANANDA

Meditmi‘on Posture, size 15x12

—A

" Adhyaksha Jogesh C M.A., 7.0.8. (Lo

-

Formariy Professor of Chemssiry, Bhagalpur College AT
Guarantsed abgoluiely Pure and Genuine Medicines, ‘Prepared . -
ghrictly acoording to the Ayurvedio Sastras. R
Catalogues are sent free on application. . . o Lo

On describing the nature of diseases, presoriptions are given grabis.

. with great care.

MAKARADHWAJA (Swarna Sindur}

1 - {Pare and with Gold)

A wouderful specific for all disenges. It regulates the nerves, bile
and phlegm, ineresses vitality, mental and physical vigour, and tones up
"the system. Rs. 4 per tola.
" SARIBADI SARSA' . o
A wonderful, infallible medicine for Sypbhilis, Mgrcuru}l_ Poxsomug.’
Gonorrhoea, Urinary troubles and all sorts of blood impurities. Rs. 3
per seer.
SUKRASANJIBAN . .
It is & very powerful medioine for sexual debility, thinness of semen,

inch impoteney, night pollution, debility in general. Rs 16 per seer.
w 7. Delivering Chicago Address D;ﬁc\,;isu the Chi Add 6 as. ABALA BANDHAB JOG .
Bust, Size i- : fage ress A great remedy for all {female diseases as laucorrhoea, white, yellow
10. Wandering Monk, staff in tri-coloured, 107 inches 6 as. gron in i is h, i 1 thl
” ' band cabinet size Do 27x:0 ,, 1 Re. 4 as. or dark discharges, paic in the waist, back or womh, irregular monthly

At 3 as. each.
SR]I RAMAKRISHNA

Sitting Posture, 83x63 inches,
Tri coloured. Bust, Cabinet size.

Tri~cqlourcd bust, seated in a
Chair with parted pairs. 15x]12
inches

8 as,
GROUP SANGAM {Sri Ramakrishna

Holy Mother and 18 disciples) with
names in English, 15x12 inches6 as.

N.B:— Pl te th b : . .
B case guote the numbers oy mames when ordering, Sthambhana Vati—Best Bilwadi Leham
For Pooja & Disinfectant' ® Nervine Tonie. 25 Pills Strengthens Digestive Or-
- Rs. 2, =
. g gans. Each 40z BRe. 1;| =
Always use 21 Gold & Silver Medals® Fame & | Swarna Rasayana Vati— || 1) g5 -
AN ' % |~ Gola Tonic Pille. 40 Pills Eo
B Rs. 6. H -
> o | Mebha Sanjeevi Tylam— Press Opinions <
- Panacea for Skin diseases, o
g Leprotic and Syphilitie | Andhra Pathrika ~’£)r. &
. 2] sores. - Kotah Jayaram Naifiu has

They are indispensabile to every house us tiseir fames, slong with A Mad ' Kameswara—. r extra‘ordinary talents - in g
aplendid smell, kill epidemic germs and drive Mosquitoes. For which hd . R ena :;nn Lehsm Ayurveda. s

& Special Medal is awarded in the British Ewpire Exhibit o roinvenssing g ‘ .
Wembly, London, 1{bitions < Tonio 4 oz, Bs. 2. “ [ Tamil Nadu—Ws hope g
_ : . « ! Chyavanaprash Leham ﬂ the publis will derive bene- Z

Seer =21 Bs. weight : Tones up the system. fit from Dr. K. J. N
Fine Umber Sticks 1000 threadlike Rs, 8 ¢ g g . o T
Gulab Sticks 300 in a soer w50 0 5 Aswagandadi Leham Chennai Varthamani—|.3
Musk Umber Sticks 500 in a seer s 3 8¢ Y = Best quvme.'l'_omc. Dr. K. J. N. has got 5
Kesari Sticks 200 " w 3 00 % | Vasava Leham . knack and aptitude in Y
White Sandal Sticks 500\ w . o 2.0 0 < Cures Bronchitis, eough, d.iagzllosmtg the disease <
For Toine® :—Always use RAITAMAN. . efo. - . rightly, eia,
Sandanathi Tailam :
and f each Re. 1 per tin.

Arakoorai Vedai Tailam

» The above Tailams are hoons to hilious and heated body men.

T. A. RAHAMAN & SONS, Perfumers,

courses, sterility, &e.. 16 doses Rs. 2/-; 50 doses Rs. 5.

[ HEALING BY POST. yiesekmn von s vée CURE.

Yodinbhapathy . Andhra Ayurvedic Pharmacy Ltd,,
DY:’ KOTAM Jayaram Naldu, Branch, 159, Broadway, MADRAS,

No. 10, China Bazaar Rd., M 1DRAS.

W hen answering advertisements please mention* Vedanta Kesari ,»
(Muffusil & Foreign orders are promptly executed) <

When answering Advertisements please mention “Vedanta Kesar

P
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RATES OF ADVERTISEMENT

The Vedanta Kesari or Sri Ramakrishna Vijayam

PAYABLE STRICTLY

IN ADYANCE

! -
Yearly. iYeazly.%Qmueﬂy 8ingle

Sixe 8 + & inchas Rs.
Poll Page . aee 70
Halt Page 36
Quarter Page or § Column e |20
1/6sh Page or } Column ‘} 12

insertion,
A.i Rs. A, | Rs A, Re. A,
0 36 0 26 0 8 0
0 20 0 | 13 0 | 4 8B
0 12 7T 0 2 8
0 70 4 0 1 8

Liberal commission is allowed for long-con

tinued advertigement,

Free!!

?

Free!

“ Ramakrishna Yajnam’
(in Bengall characters)

—~ For performing Homam.

Apply with stamps—

Saradananda Kautir,

KHATRA P.O.,
Bankura, Bengal,

WORKS BY
SWAMI SARADANANDA

Sri Ramakrishna, the Great
Master—a critical biography of
Sri Ramakrishna giving details
up to the end of the period of
his Sadhana in two volumes.
Vol. I, (in the Press). Vol. II.
Rs. 2. To Subscribers of “The
Vedanta Kesari ™ Rs. 1-14.

3
wd
I3
3
T
a3

GHOSH & SONS, |
Jewellers, Gold & Silversmithg, {i
Watch Dealera & Repairers,
tingravers & Opticians,

6.1, Radhabazar 5t., CALCUTTA.
Telephone Tel. Add.
2597 Calcutta. “GHOSHONS"’

2! o

o

£ RUBBER-STAMPS

wg- ~ AWARDED MEDALS —
LOWEST PRICES = BEST QUALITY

“% SATISFACTION GUARANTEED

.4 OR YOUR MONEY BACK.

CATALOGUE rree
1e Mead rasRubbet’StzmeMfg..Cq
s.

POST BOX 74, MADR

AL
2.

Valuable Books in English on the
Vedas and the Ramayana
Ra. A, P,
I Vedic Teachings and Tdeals
pp. 340 .o 112
11 Vedic 1deals (Supplement
to the above) .. 012
III Ten Vedic Pamphlets (toge-
ther) v 2
IV The Ramayana—What can
it teach us? ... 0
¢ The Gospel of the Vcdas,
pp. 285 e 1
N.B.—The whole set offered at Rs,
only. Postsge extra.
Can be had from the Aushor and
Publigher, ‘* ATMA,"
ViDIC ASHRAMA,
{P. 0.) Begampet, N. 3. Ry.

4

o0 o o o o

ADWAITA PHILOSOPHY.
By KOKILUSWAR SASTuT, AL AL
Second Fdition—Drica Rs, 4,

Highly spcken of by more than 30
Professors of Sanskrit of Furopean and
American Universitics and of Russia
and Japan. Prof. A, B. Reith—' A
most pursuasive and effeetive setting
outof Saukara’sdoctrine in its realistig
aspect. Your cxposition has the great
merit of objectivity and wil} continue
to exert an important influencs on the
interpretation  and  appraciation of
Yedanta,?'

To be had of principal booksallers of
Calcutta,

N ——
————
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Wkhen answering advertisements please mention “Vedanta Kesari.”
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BEWARE OF IMITATIONS!
Chorus of Felicitation ! Mu'titude of Testimonials !

Avoid Dangers of Shattered Health and Lowered
Vitality by using our Renowned Specifics,

1DDHA KALPA MAKARADHWAJK

(REGISTERED)

“ &
MAHACHANDANADI TAILAM" ]

FounoBesTtBy every Test)

BOMBAY, 14-3-30.

‘I have used‘Siddha Kalpa Makaradbwaija’
since 1924 from you and have recom-
mended it to my several friends in my
oflice and also elsewhere as it has given
Complete Satisfaction in curing many

ailments. I gave trial to Makaradhwaja
of other Pharmacies, but I find that Yours
Stands Extremely Superior in Parifying the
System and Regenerating the vitality.”

Atmaram R. GANDHI.

1 Bot. of 60 Pills Rs. 10. 1 Bot. of 12 oz. Rs. 5.

Very Efficacious and Infallible Medicines
Prescribed in Chronic cases.
Consultation Free. Charges Moderate.

(Catilogue & Agency Terms, Free on Application.)
HE

Madras Ayurvedic Pharmacy Ltd.

Manager:—V. RAGHUPATHI BA, BL.
P. 0. Box 151, Madras, Tele. Add:—** Kalpam,” Madras.

(GERERID ¢ ) GFD § ) CEREREED (003’ (ERD (1D 1) GED (D ! ) GED ¢} D 1 ) GRIBRINY ¢ ) D ¢ § GEENENED ¢ ¢ QRN § § GRUEED ¢ § GED OU-FC-CO—OO-OOQOUQW

B S ¢ N (¢ G 19 QIR 1§ G ¢ £)1 RIS ¢ [1 ) GRS § ¢ QEESND ¢ -} QYD ¢ § QIR O
When answering advertisements, please mention Vedanta Kesari
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BEWARE OF IMITATIONS

AMRUTANJAN

When you suffer from bodily pains such as

0 0E=mm0 1ES 0 0 CED 0 00

=0 0o 0 0 om0 A0 0 0 et 0 0 2000 0 00

Headache : :  Neuralgia
] Rheumatism : :  Toothache
5 Lumbago : . Swellings
: Stiff Joints : Cough, :
Sprains  : : Cold, Cuts,

20 0"D0 06

and all aches and pains,

0 0C—

you have a safe cure in

AMRUTANJAN
A TRIAL WILL CONVINCE YOU

Amrutanjan Depot

BOMBAY MADRAS.

e 00 0 200 00 B0 0 =D 0 ( om0 o 0
Editors : 8wami Yntiswarunanda and Brahmacbari Jnana Chaitanya,
Printers: Tbe Keeari Printing Works, Madras.
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