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I have fallen from (my devotion to) Thy feet as a result of my
incapacity to perform my duties owing to my ignorance of scrip-
tural injunctions, poverty and laziness. O Consort of Siva, Thou
who art the mother and redeemer of all, deign to pardon me for
this. For wicked sons there may exist, but never a wicked mothaer.

O Mother, though in the midst of Thy numerous guileless sons
in the world I happen to be a rare specimen of wantonness, yef, °
O Consort of Siva, it is not proper for Thee to forsake me, Thy

child. For:wicked sons there may exist, but never a wicked mother.
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RENASCENT INDIA—II

he one thing that strikes us
most in connection with these
revivalistic movements is the stolid
indifference and utter lack of enthu-

siasm on the part of the Muslim .

population in India at the outset.
For, while the Hindu mind quickly
responded to the time-forces and
began to work them out to streng-
then the national organism, the
Muslims in India could not take
kindly to the neo-cultural move-
ment and keep pace with the march
of events ; they religiously pursued a
life of self-centred exclusivism and
developed a communalistic bias
hardly to be reconciled with the
spirit of nationalism or the ideal
of universal brotherhood. The re-
sulf was a complete intellectual
stagnation. Even the historic evert
of 1904 was to them but a limitation
of the territorial expansion of the
Christian nations over the world’s
surface, though it seemed to the
Hindu mind to be a signal triumph
of the Asiatic genius over the West
and revealed along with it a splen-
did pioture of Asia’s cultural possi-
bilities. The Muslims formed g
world of their own, close and com-
pact, and inspite of their heritage of
a useful culture, they could not
adapt themselves to the new condi-
tions and take advantage of the
Liladi b the result that they

ed to develop a L¥oaNW outlook.

b9y st

But there are born souls in every
race and nationality, who, by virtue
of their inborn genius, can trans-
cend the limitation of racial preju-
dice and look at the world situation
from a higher perspective of life. 8ir
Syed Ahmed—the pride and glory of
the Muslim world was the first
among the Indian Moslems to rea-
lise the serions consequences of the
studied indifference of his fellow-
brethren to the world-forces. His
sympathetic imagination raised him
far above the petty-minded seclusion
of his co-religionists and led him to
break down the barriers that were
raised round his community to ward
off the impact of this cultural in-
fluence. And the Aligar College
was the product of his high-souled
effort for the widening of the Mus-
lim outlook and the promotion of g
healthy spirit of nationalism among
the Muslims in India. As g matter
of fact the history of Indja in the
19th century is crowded with the
events of a similar nature: the
Fergusson College at Poona, the
Dayananda College at Lahore, the
Central Hindu College at Benares
and the Mahammedan College at
Aligar, to mention only a few, were
indicative of the revival of the spirit
of nationalism and of the aesthetic
and imaginative genius of the Indian
people. It was a crucial moment
and an ordeal of perilous severity
for the Indians. A less vigorous
life might well have collapsed under
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the double weight of its old innate
motives and a servile imitation of
alien ideas. But India boldly stood
the impact with all the serenity of
her reposeful civilisation. ‘Her in-
tellectual genins flowered into the
richness of detail in the domains
of philosophy, science, art, litera-
ture, politics, and sociology. And
every activity was marked by-a
tendency to deal with these various
phases of life in the light of the
Indian spirit, that shot not up-
ward alone to the abstract but cast
its rays outward as well to embrace
the multiplicities of thought and
richness of life. The Renascent India
with the triumphant note of her
gpiritual wisdom thus emerged cut
from the ordeal unscathed, to
wrest her liberation from the grip
of Western imperialism.

The spirit of nationalisin awaken-
ed under the shock of the new
movement, received a concrete shape
in the growth of the Indian Nation-
al Congress. But fimes have
changed and with it, the entire out-
look of this national institution. A
new life has been breathed upon
the traditionalism of the past, and
to-day what with the spread of edu-
cation and & greater federation of
Hindu-Muslim feelings and aspira-
tions, the Indian political pro-
gramme has assumed a huge pro-
portion and become more compre-
hensive in its scope than it was some
decades ago. Even in the field of
politics we find the idea of demo-
cracy firmly based on the spiritual
consciousness of the Indian mind.
And consistent with the innate im-

pulses of the nation the political as-
piration of India has crystallised into
asober religious movement with the
note of absolute non-violence as its
central creed. And nothing has
become more effective as an instru-
ment for liberation than this inno-
cent principle which has behind it as
its driving force the united and de-
termined will of the people. And the
very fact that the Congress Working
Committee has now been declared
to be an unlawful assembly by the
Government of India shows the
powerful hold the Congress has over
the country as the accredited natio-
nal institution voicing forth the aspi-
ration of three hundred million souls
of the country. It moves and acts
with a telling effect in matters
affecting the destiny of India to-day.

In every sphere there is now a
beginning of a new stirring of life,
The old social forms are crumbling
away under the pressure of environ-
ment in proportion as the society is
coming more and more in touch
with the great facts and forces of &
higher life. The barriers formerly
built round the society to safeguard
its spiritual interests have now pro-
ved in many cases to be standing
obtacles to its further expansion and
as such are being broken down to
give it a freer field for further deve-
lopment. But it must not be for-
gotten that no stable structure can
be built upon the quicksand of
changing ideas—ideas that have no
solid basis in the permanent realities
of national life. Asalready indicated,
India’s present revival is not an
exotic growth nor is this renaissance
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a unique feature in the history of the
Indian people. In days gone by
when many races of the Western
world were slumbering in caves and
huts without the least trace of their
present vaunted civilisation, India
had created ‘ with an inexhaustible
many-sidedness, republics and king-
doms and empires, philosophies and
cosmogonies and sciences, and creeds
and arts and poems and all other
kinds of movements, palaces and
temples and public works, commn-
nities and societies and religious
orders, laws and codes and rituals,
physical sciences, psychic sciences,
systems of yoga, systems of politics
and administration, arts spiritaal,
arts worldly, trades, industries,
fine crafte” The invaluable relics
of a greater Indian life are still
found in the distant parts of the
globe. India like the mother-
church stands as the symbol of
unity from which had radiated at
different periods of her history the
lights of various systems of thought
embracing all phases of human life,
Even the sayings of the Buddhists
and the figures of the Upanishads
were re-echoed on thelips of Christ.
Everywhere there was a superabun.
dance of energy, and India has once
more begun to create as she did in
the past. 8o it is that the present
Indian resurgence is not merely an
accident nor a gift of the Western
mind but a friumphant revival of
the Indian genius from its long deep
slumber. India has already discover-
ed the springs and freshets of her
life and begun to wash herself clean

of all the debasing accretions of ages,

8he has not blindly tabooed all the
wealth of the Occidental culture but
has taken advantage of it to set the
house in order. And in this present
march of her life one can foresee the
time when she would stand as one
of the greatest powers on earth and
dominate the thought-world of
humanity as she did in the past.
But life, national or individual, is
not a smooth sailing. Clouds lour in
the horizon when there is the
greatest prospect of a glorious sun-
shine. There are still many in the
country who tempted by the flotsam
and jetsam of Occidental culture
have swung like a pendulum from
one extreme to the other and been
caught in the trap. They are busy
wearing the cast-off clothes of Earo-
Pean thought and life. The camou-
flaged diplomacy of the white masters
has already created a serious division
in the rank and file of India's popu.
lation and thereby has succeeded in
Do small measure in tightening their
grip on the destiny of the people,
But the history of the human race
tells quite a different tale. The firg
once kindled cannot go easily be
extinguished. 8o says the immortal
poet Kalidas, “When the faggots are
stirred the flame leaps, when the
snake isstirred it rears its hood.
Through being stirred to action,
people mostly attain their proper
greatness.” Man is the architect of
his own fortune. The freedom of a
nation as also of an individual can
never be a free gift of a controlling
authority, The fortune must be
wrought in the fiery furnance of
trials and tribulations, and a nation
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to be free must boldly look the
world in the face and wrest its own
freedom from the bands of Destiny
through sheer moral courage and
soul-force. It is but vain self-delusion
to look up to the outside world for
help in the struggle for emancipation.
The inspiration and strength must
come from within, for the infinife
power lies hidden in the dynamo of
national mind. It isa hopefal sign
of the times that the vision of India’s
potential glory has already kindled
the juvenile enthusiasm and it is
time that the Young India must judge
for itself its own destiny. Various
schemes of national advancement
have also been kept before the
county advocating different modes
of national liberation. “To my
mind,” rightly suggested the Chair-
man of the Madras Youth Conference
sometime back, “there is one and
only one ideal that must guide our
aspiratiors and influence our
conduct. We find ourselves today
not merely as inheritors of a rich
and ancient culture but also as
participants in an enlarged life of
humanity seeking peace, content-
ment and prosperity, Isolated life
of India ag such would imperil her
future and stay back her precious
contribution to the world’s higher
life. An indispensable condition to
this flowering of her genius is
freedom. So long as she lives a
humilated and emasculated career by
remaining in subjection deprived of
those inalienable rights of directing
and shaping her destinies, that
genius cannot blossom and thus
cannot contribute towards the

common riches of world-culture.
Her subjection ts not only a national
calamity but also a world disaster
awaiting immediate yedemption.”
As a matter of fact the noble task
of re-shaping the destiny of India
rests with the millions of her youth-
ful population. The ruddy enthu-
siasm of Young India must not be
frittered away in party squabbles
but should be conserved and intensi-
fied to be deployed out into the
multifarious channels of our
corporate activity. India must be
made, ag of old, the leader of an
Asiatic Zollverin—an upholder of
the rights of the coloured races
throughout the world; for the
destiny of India is inextricably bound
up with that of the other Asiatic
races of the East. The soul of Asia
has been stirred to its inmost depth
and a race-consciousness engendered
by an affinity of culture has already
linked together the destinies of the
Eastern nations. Needlessto point
out that the pan-Asiatic movement
must attain its fruition in the
emancipation of India, for already
most of the Asiatic powers have
shaken off the nightmare of Euro-
pean imperialism and come into
their own. And it is time for India
to march abreast of her sister
nations. India embodies in herself
the very soul of Oriental culture
and with the rise of India the long
night of the Oriental world would
come to an end. The dawnis at hand
and the renaissance of Indian life
has been preparing for the rise of
the new sun. For when the
white lights of the morn kiss the
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woods and rivers and fall on the
verdant hills and dales, and the
rustling of leaves and twittering of
birds are heard in suppressed under-
stones of dreamy mystery, who can
deny that in the cities and villages
from one end of India to the other
the sleeping soul of the country has
been waking up after a long deep
slamber? One who can read the
signs of the times cannot fail to see
that the New India is rising today
out of the peasant’s cottage, grasping
the plough, out of the huts of the
fisherman, the cobbler and the
sweeper—from the factory and the
markets—from the groves and the

forest, from the hills and the moun-
tains. The voice of Renascent India
is ringing today with the peals of a
million thunders. And in the pro-
phetic words of Swami Vivekananda
we can also say today: ‘“The longest
night seems to be passing away, the
gorest trouble seems to be coming to

an end at last, the seeming corpse
appears to be awaking ; and a voice
is coming unto wuvs,—away back
where history and tradition fail to
peep into the gloom of the past,
coming down from there, reflected
as it were, from peak to peak of the
infinite Himalaya of knowledge, and
of love, aud of work, India, this
motherland of ours,—a voice is
coming unto us, gentle, firm and
unmistakable in its utterances, and
is gaining volume as days pass away,
and behold, the sleeper is awaken-
ing! Like & breeze from the
Himalayas, it is bringing life into
the almost dead bones and muscles,
the lethargy is passing away, and
only the blind cannot see, or the
perverted will not see, that she is
awakening, this motherland of ours,
from her deep long sleep. None can
resist her any more, no outward
powers can hold her back any more,
Sor the infinite giant is rising to her
feet.”

ADWAITA-VADA IN THE RIG-VEDA

By Prof. Kokileswar Sastri, Vidyaratna, M.4.

T/HILE disoussing the relation
which subsists batwesn the cause
and itssuocessive effeots, Sankaracharya
in his commentary on the Brahma-
Sutra introduced the idea of two stand-
points from which this relation oan be
viewed, viz., the Paramarthika and the
Vyavaharika. He says that from the
former standpoint the effects are to be
locked upon as Ananya (F@-g) (not
distinct) from their cause, although
from the Vyavaharika view, we
take them to be Anya () (distinct)
from the cause. About the exact sig-
nificance of these two terms—'Anya’
and ‘Apanya’—much misunderstand-
Ipg exists in various quarters and we
would try in this paper to bring out
the bearing of theso two terms upon his
entire theory in the light of what
Sankaracharya has bhimself said about
them.

We would here explain the idea with
the help of an illustration which San-
kara himself has used in several parts
of his commentaries. g=gw, fiw, W
(pot) are the effeots or transformations
or manifestations of the cause If¥!
(clay). Now, what is the nature of the
relation that exists between these
suocessive changes issuing out of
the gfyeRI—effects produced from the

cause? This relation oan be explained
in two different ways. The ordinsry
common people of the world regard
the successive changes thus produced
as sell-subsisting  eotities—existing
separated or divided from their cause.
The clay to their view, has transformed

I

iteelf as T=gW, and the T

totally transforms itself into Tq-fifs,
and the gd-fie into the ¥ or the

pot. One form is changed into another
and that again into another and so on.
Oune dies and another is produced. The
preceding forms are looked upon as the
causes, successively, of the latter forms.
This is the empirical standpoint and
our practical life is bound up with this
view.

But it is otherwise when these are
considered from the Paramarthika
standpoint. This view never regards
the effects as separated from or outside
of the causal reality. They can never
exist separated frcm their cause,
out of relation to their oause, E{lﬁ,
gféqs, =, ete., are not, to this view,
80 many self-subsisting entities, but
only successive manifestations of
the one ocausal reality Gffi— lying
behind them. Here, the clay or rather
the nature of the olay finds its expres-
sion in the successive forms produced
ouf of it. The real essence of the clay
is not lost in these forms ; it is present
behind each of these successive changes:
the identity of the cause is not lost
but present in each successive change
or difference. It does not itself change
with those changing forms; it does not,
in assuming thess forms, become some-
thing else or W=, Itis clear then that
these sucoessively changing forms do
not altogether vanish, do not entirely
lose their value in the eyes of those
who are possessed of the WiCqf¥Ref
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Bankara bas told us that there is really
no oonflict or opposition (fa)between
these two views'. As there is no oppo-
sition, there arises no need for aboli-
shing the things of the world, declaring
them to be false or unreal. The gfcum-
g1 may be retained even when we em-
phasise the frati-ar=2,

But there are, unfortunastely, several
modern interpreters of Sankara's system
who think otherwise. They regard all
nama-rupas—the whole universe—as
maere illusion, a8 unreal and falee. But,
as we have seen above, Sankara Lkas
found nc necessity for donying the ex-
istence of the world altogether.Sankara-
charys distinctly declares, ' Nobody
bhags the power to dissolve both the
oxternal and internal existences which
are presented fo our senses and fo our

consciousnese,” Here is how he ex-
presses this idea :—
“FIST goa-frEgem ... ... aa afz

amd framay g fmww -
fomen:, qae yfremfEeaw: wfemufias
z774q, 9 [eWeT Fwed: fyamfag-
fufy, aufERRmsTHiE g )

@o e, 3,7, R3)

In a famous passage in the Brihada-
ranyaka-bhasya, he raises & question—
“If you hold all the nama-rupas to be
real and not falss, what would be the
fate of your Adwaita-Vada? Brahman
has tbeen declared in the Srutias One
and without a second. If you hold
to this declaration made by the Sruti
you cannot at the same time admit
the reality of the differecce of the

. d TE swme A e @
Ba: (AfgF-e, 3, 99-1T7)

o, WYAETR Fweid aftum-afrat
= TEARE gaww (e Ale, 1-9-9%)

namarupa—bthe ohanges going on in
the world."-—

“ TRdrITaRaE—* TR A
TR e ofy get Red| & —
T i sRgaam”

@° Hie 3, R, Rw)

The reply suggested by Sankara-
charya ia very important. He says—
“No; you need not deny the existence
of the changes—the pama-rupas. The
existence of these does not at all harm
in any way the theory of Adwaitism.
Take the case of the relation between
water and its productions,—the changes
of waves, bubbles, foams and froth; the
relation between olay and its suocessive
transformations in the shape of TR,
gR7s, ete.” No necessity arises to
deny these successive cbanges, if we
declare them to be (=) i.e., non-
different from their causs. That these
are non-separate (IF-I) from " their
cauge dees nct make them different T=q
or indepondent entities : neithor does
it abolish their respective forms. This
is what Sankaracharya says in this res.
pect in his Vedanta-bhasya :—

“9 9 auREEReAISTgeRshy, L
FA-TEEA! gaETETfdany |

T T AT TR
Hﬂ’ﬂfﬂ‘ﬁﬁﬂa e | (a'o Alo, R, 9, \(3\‘)

The sum and substanee of Sankara’s
srguments may be thus stated :—

(a) Whenever the effects are pro-
duced, they are produced from their
cavee; they oan never appear divided—
separated—from their cause!. Can
you separate the pot from its cause, the
clay? Can you separate the waves from
their cause—the water ? Can you, plac-
ing th_e waves outside the water, regard

1. I 9 gAY wafy, § Fq
AR €2, I TR aey
@e o) |
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them ag somebhing self-existent—as
something B+ ?

(b) The effects are, in reality, the
manifestations of their oause,—the
stages through which the causal reality
expresses its nature. It is the oause
which differentiates itself in these
forms. It is the oamse which holds
these forms, sustains them. It is like
the identity of the thread which holds
the manifold lowers together and forms
a piece of garland. Then how is it
possible to abolish these gucceasive
changes or to saparats them from their
onuse which holds them ?

(¢) The causa does not, in assum-
ing these forms, lose itself in them.
The movements of my hand, the walk-
ing, the uttering of words—all these
are my sbates; they are mine, they
belong to me. If you separate these
from me, they lose their substanoe,
they die; for, it is the cause alone
which binds its effects. One can, with-
out diffioulty, recognise the sdentity
of the cause in its different manifea-
tations. A cow, when lying in reposs
and ruminating, is called & cow; but
when it gets up and walks, will it now
be called & horse, and not the same
identical cow'? The ocause is thus
the same throughout all its changing
differentiations and does not lose its
identity and bacome something different
from its own self.

Brahman or the underlying Reality
ig not thus in any way affected by the
changing nama-rupas, 8o that you need
not deny the reality or the existence of
the universe. It is the universe in
which the Reality is expressing its

1afg ark Mfaea m=sa, @1 anat
IEG FARARITAH FAM |
(o o, 2,7,%0)

22

nature, There is therefore no appost-
tion between the world and its casual
source. It is in this way that in
Sankara-Vedanta the 9w has been
retained, while emphasising the fa®.

It 1s most erroneous to suppose, ag has
been done by many, that in order to
retain the unity of Brahman, Sankara-
charya has abolished the world as
false.

Sankara’'s Adwaita Philosophy 1is
founded upon this relation of the sause
and its effeots. From the discussion
given above we arrive ab the conclusion
that one cause is present behind its
different manifestations in the world ;
that the cause itself is gradually realis-
ing iteself in the different forms ot
nama-rupa. It will be a mistake to
think the effests produced from the
oause as something different from It.

One Reality manifests itself in the
maultiplicity of nama-rupas, and the
true nature of this Reality has not been
reduced to these sucoessive effects. It
is the connecting link of all these diffa-
rences, and its own nature realises
itsell in and through these differentia-
tions. There is no need in Sankara's
system to declare the unreality of these
differences, or to separate these from
$he underlying causal reality, taking
them as self-sufficient entities.

It is our deliberate opinion——and
this opinion has been formed by a
deep and scrutinising study of the Rig-
Vada itself—that §he relation between
the cause and its effect as expoundad
by Sankaracharya, the true importof
which we have given above, owas
its origin to the Rig-Veda. The
popular conception that the hymns
of the Rig-Veda are addressed ta
the grand and remarkable nabural
forces which captured the imagination
of tha primitive Aryan gettlers of India,
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in the shape of the Sun, the Moon, the
Dawn, the Sky, ete., is altogether erro-
neous. We have, on the contrary,
found ample material in the Rig-Veda
which unmistakably proves that the
theory of Non-dualism as interpreted
by Sankara in his Vedanta system of
philosophy runs throughout the work
from the beginning to the end. Thig
may sound strange to many ears, but
would it nob rather be regarded as re-
markably strange that an intelligent
race of people like the Hindus should
exhibit such a lamentable lack of even
common-genga in allowing the hymns
and Mantras to inert (IT) non-in-

telligent natural phenomena to form
an essential part of their religion! Even
ab the present day, their daily deve-
tions and prayers to God are perform-
ed by ahymn of the Rig-Veda. It the
Rig-Veda contains nothing but cerain
measured lines meant to be addressed
to tha fasoinating objects of nature ocal-
onlated to inspire awe and admiration,
then its value and importance are con-
giderably diminished. To our view,
¢he importancs of the Rig-Veda
lies in the fact that it is the
original store-house of the Indian
Idealism whioch supplied the materials
of Adwaita-Vada which subsequently
gava rise to the admirable system of

Vedanta.

_ We have found above that it is an

important feature of the Vedantic
oausal theory thab the effects produced
by the ocause can never remain
geparated from the cause and be
regarded on their own account, to be
independent and self sufficient entibies;
and that the causal! reality, in assum-
ing these forms, does nob become some-
thing else (%), losing its own nature.
It is only the nature of the causal rea-
lity which finds gradual expression in

and through these visible forma?. Now,
this ¢s also the position of the Rig-Veda
itself. The Vedic Rishia worshipped this
causal Reality which operates behind
these visible forms, knowing full well
that these visible & forms by them.-

selves have no valueat all. For, they can
never be s¢parated trom the underlying
causal reality and considered on $heir
own acoounb as it they are the only
realities, The Vedic Rishis did nob
remain sabisfied with these visible forms
but behind the shifting ecenes of
nature they always ftriad to sesk for
and discovered a constant causal Reality
which they worshipped.

There are quite a number of argu-
ments by which this position hag been
established in the Rig-Veda. We would
in this paper content ourselves with
presenting only onme set of arguments
ocollected from different places of the
Rig-Veda. If, to the Vedio Rishig thae
gods were no more than 8o many
visible objects as they appeared to the
genges, we would not have found
mention of the dual nature of eqch
of the Vedio gods so clearly and dis-
tinotly, a8 has been done in the Rig-
Veda. The Agni, the Saurya, the
Aswing, the Soma,—in fact every Vedie
god we find desoribed as possessing a
dual form, a dual natura of his own.
As Brahman hag been deseribed in
the Upanishads as groey IRy, 4T
A, T A ete., so in the Rig-
Veda, under the visihle forms of the
gods there is, in each case, an invisibls
Jform which constitutes the true nature
of these gods. In the Vedio state of

e G| qgwrf‘ar%q f‘g—mq.
ﬂfrw&—?q FrerAtg iy v g
R (o Wo 9-3-30))

vide also o WTs, 94-93,
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sooiety people were not wanting whose
oultured minds were busy discovering
the presence of an invisible causal
power working behind nature which
they contemplated and worshipped,
taking the shiftipg phenomena of
nature ag mere external expressions of

that hidden causal power. The very
mention of the dual nature of the
Vedic gods unmistakably bears witness
to the fact that the actual visible
forms of the gods were never recog-
nised in the Rig-Veda as the only rea-
lities.

(To be concluded)

MULAVIDYA AND DR. R. SHAMA SASTRY

(A REJOINDER)

By Y. Subrahmanya Sarma

To the May number of the Vedanta
Kesari, Dr. Shama Sastry has contri-
buted an article "In defence of Sri
Sankaracharya's Theory of Mulavidya,”
subjecting to & scathing oriticism the
work that I recently published under
the name of “Mulavidya Nirasa,” or
a refutation of the dooctrine of Mula.
vidya. Obviously what he found in
my treatise has greatly put him oub,
and stirred his passions to their depths.
This is a quesbioning age in which the
reign of dead formulas is doomed.
Reasgon ig the only Goddess who will
be suffered to ocoupy the Throne of
Truth,and all other gods shall roll
down in the dust before her. Vitupe-
rative terms like ‘‘the new gospsl of
Advaita”, “"his own patent,” ‘'a
caricaturs,” “a process of reason-
ing peculiarly his own,” which the
Doctor has showered on my work, are
a poor device to keep back the advane-
ing tide of the new spirit. Irony and
garcasm ill assort with a philosophie
frame of mind. The Doctor himself
won hig laurels by hia fearless research
in the ancient lore of India. I do not
pretend to his learning or ability, but
I do expect from him some sympathy
and tolerance in my research work,

The story of Mulavidya is soon told.
The term never ocours in Gowdapada’s,
Sankara's or Sureswara’s works. Not-
withstanding the imposing array of
passages quoted by the Doctor, he has
not pointed out a single instanoce of its
use. Asto 'Avidya’, I have never repu-
diated the term. How are we then to
account for the needless display of
toxts to show that Avidya is the oause of
Samsara—a faot that I never disputed ?
When the quoting is over, the Daator
seems to ba matisfied that Sankara’s
Mulavidya has been vindicated. ' This
is a bastyinference,” I should say. "' You
starbed with Mulavidya and you exert
yourself unnecessarily in defence of
Avidya, whioh I have never questioned.
Meanwhile your Mulavidya has been
left in the lurch.,” The fact is that
deliberately or otherwise the Doctor
has wasfully confounded the two. I
ghall attempt to present them in their
true lights for the usefulness of this
eontroversy. Indeed, if the Dostor was
bent cn repeating passages containing
references to Avidya, my own work
in question would have served his
purpose admirably. Bub I fear he has
undertaken the criticism of a work
whose inside is unknown to him, And
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this suspicion gaing ground from the
fact that almost all his quotations are
such as I have disougsed at weary
length in my work, a perusal of whish
would enable a dispassionate reader to
860 how far the Dootor's learned ob-
servations are relevant or original.

"In dealing with a disorderly and
conflicting mass of Vedantio literature,
Sankara had to string up a number of
doctrines on a single principle before
he could evolve a harmonious syshem
out of the whole. In his introduction
to the Brahmasgutras he paved the way
toa correct understanding of the
Vedantic position by defining super-
imposition (Adhyass) which (as the
Doctor has himself admitted on p. 17)
learned men consider to be Avidya. In
opposition to it “the ascertainment of
the true nature of that (which is super-
imposed on the Self), they call know-
ledge (Vidya) ".—Thibaut: VolumeI:
p. 6. * This natural beginning and end-
less superimposition......appears in the
form of wrong concepbion,''—Ibid, p, 9.
“ With a view to freeing one’s self from
that wrong notion which ig the canse
of all evil and abtaining thereby the
knowledge of the absolute unity of the
Self the study of the Vedanta.texts is
begun.’—Ibid, p. 9. If anywhere it is
here that ope might expect to find
Sankara’'s heart disclosed. At the
commencement of the stupendous fask,
which he undercok, of expounding a
logioal system of thought imbedded in
the Sutras, he had to take up a orystal
clear attitude. His doctrine must be
rational, and his terms must be exach.
Tha unity of the Self must be establish-
ed. Hence be declared without hesita-
tion that the only Reality was the Self,
and everything else a superimposition on
it, “appearing in the form of wrong
conoeption.”’ Sankara does mnot toy
with his term, and he hag never used it

in an altered sense. What is more,
there is not the faintest reservation
made in the interest of the Doetor's
Mulavidya, a word unknown to San-
kara, Avidya, then, means no more
and no less than " superimposition,”
“wrong conception,” in short,ignorance,
the opposite of which ia knowledge
which removes it. Now, superimposition
is all-devouring, all-absorbing. Being
beginningless, it is no effect. Causes
and effeots spring oub of it. Timeis its
eldest child. Even Mulavidya, if it
olaims to be other than superimposition,
must come under the domain of ths
Iatber and part with its individuality,
For what ig nob Brahman must be only
something superimposed on it, Thus
with this single principle of super-
imposition, Sankara hag secured the
Unity of the Self. When wrong con-
ception shall give place to knowledge
the travails of Samsara vanigh, to
return no more. While such are the
faots, the Dooctor's soupling Mulavidya
with Sankara who is innocent of the
very name seems to be an ubterly un.
justifiable act—almost culpable in g
soholar of his attainments ang fair.
mindedness.

Irrespective of the consideration
whether Sankara might have endorsed
the Theory of Mulavidya if he had
known it, let us examina the latter on
its own merits, as itg advooates pro-
claim them. What ig Mulavidya? Is
it Ignorance, or a positive primordial
entity independent of it? In the for-
mer oase, ib is a state of oonsciousness
desiderating an object and liable to be
destroyed by its opposite, knowledge.
Besides, a8 a state of consciousness,
ignorance is only predicable to an in-
dividual organie being and is unmean-
ing without pre-supposing one. Bu

Mulavidya is put forward as the canse

of mentation itself. In other words,
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mentation must precede Avidya, and
the latter the former. How is an
entity to be conceived, involving itself
in such glaring contradiction? Is
Mulavidya destroyed by knowledge?
Does such knowledge arise during one’s
life time? If not, ocan knowledge
appear after one iz dead ? The mira-
oles quoted by the Dootor are out of
place, whep he has left Reason unsatis-
fied. If Mulavidya means simply
ignorance whioh Is stultified by know-
ledge, why should not a shoré term do,
Avidya ? How does its elongation by a
prefix inorease its significance ?

Perhaps Mulavidya is an independent
principle, the primordial matter of the
Sankhyas, hiding behind a mask. In
that case, Dualism ig the inevitable
outcome. Being not Ignorance, Mula-
vidya cannot be stultified by knowledge,
either in or beyond life. For a posi-
tive principle and a knowledge of unity
are not antithetical, and can thrive
together for all time, In their meta-
physioal straits, the advocates of Mula-
vidya soruple not to serve God and
Mammon. Mulavidya must be a dis-
tinot posibive entity to evolve a posi-
tive world, while at the samas time it
must retein its character as Avidya or
Ignorance to be dispelled by know-
ledge. Suoh opposed duties thrown
upon poor Mulavidya must shatter its
frame work to pieces and end its frail
being.

Ishall now advert to the Dostor's
exposition of Mulavidya which is, oer-
tainly original, if not queer. “ The
theory (Original Nescience) is based,”
observes the Doctor on p. 9, “‘upon psy-
obologioal facts of right and wrong sen-
sation and is resorted to for explaining
the nature of Brahman or Afma and
the origin of the world. Acocording to
the theory, the world is a phenomenon
of sensation, just as that of a snake is

on s rope.” If sensations can be ethi-
cally olassed as right and wrong, which
is the faculty that plays the role of the
Judge? Sensations are ultimate unite
of things given in experience. By
what power can we transcend them to
determine what they ought to be like,
to order them into their proper places ?
Sensations are traced to the respective
organs which are responsible for their
ooourrencs. In any case bhey are no
more than affections of the senses, as
reported by the mind. Sensations of
pleasant or unpleasant colours and
sounds are familiar to us. Bub a right
or a wrong gensabion is something un-
known $o us. Even a sensation is real.
Apparently the Doctor means percep-
tion by the term sensation. It so hig
psychology is inacourate. “The world
is & phenomenon of sensation just ae
that of a snakeona rope.' Well, a
pheoomenon is an appearanca; the
world then is an appearance of sensa-
tion. Does sensation appear, or does
an object appear ? “‘Just as thab of a
snake on a rope.”’ What does that
refor to? To phenomenon or Yo sensa-
tion? In the former case, the expres-
sion will reduce itself to “just as the
phenomenon of a snakeon a rope'’. I
am sure that is not what is meant. If,
on the other hand ‘that’ refers to ‘'sensa-
tion’’ which is likely, then the passage
would read, '‘just as the sensation of a
snakeon a rope.” What is conveyed here-
by? The sensation of a snake ? Who oan
make the snake reveal its sensation on
a rope? What is sensation on a rope ?
By giving rise to s0 many alternative
ways of interpretation the expression
ceases to be intelligible. The Dootor
knows, or he ought to know that in
philosophical writings, perspicuity and
precision are the fundamental virtues.
What is meant by the Vedantins is
“that Brahman is mistaken for the
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world, just a3 a rope is sometimes mis-
taken for a snake.” But for the Doc-
tor's purpose that plain way of express-
ing the faot would not do. He wants
somehow to smuggle in sensation, with
what result, we see.

To proceed. 'Just as a man coming
aoross a rope may mistake it for a snake,
he mistakes something real for the un-
real world and thereby inflicts upon
himsel! untold miseries.” We may just
remark that no one mistakes some-
thing for the unreal world, for no one
thinks it is unreal. The fact is, one
sees the world, and takes it to be real.
“The sensation is a positive fact and
not a negative one...... The sensation of
a snake on coming across a rope is evi-
denfly a phenomenon of consciousness
itgelf...... Like the above gensations, the
world is a phenomenon of sonscious-
ness itself, and positive in its nature.
Right sensations...... are termed right
knowledge. Wrong sensations are
termed Avidya or Tulavidya, individual
wrong sengations. The sensation of the
world on Brahman or Atma is termed
Mulavidya or original or primordial
Ignorance. All sensations wibth the
exoepiion of such negative sensations
as 'There is no pot here’ are positive
....Nor is Avidya either in its Tula
or Mula aspeets an hypothesis assumed
o explain the world like ether waves o
explain the phenomena of light. It is
a positive psychological fact coeval with
man himself.” We shall pass over
“the sensation of a snake on coming
across a rape'’, for obvious reasons.
“The world ig positive in its nature.”
1f this means that it is an object of
positive experience, I concur. Bub
the assertion is irrelevant. When,
however, the Doctor proceeds to
say.that the sensation of the world on
Brahman is & wrong sensabion termed
Mulavidya, I am unable to follow him.

What does ‘“the sensation of the world
on Brahman” mean? Is it Brahman
perceived as the world ? Is this peroep-
tion Mulavidya or original Ignorance ?
I agree that our perception of the world
before us is a positive fact, but does it
entitle the Doctor to say that Mulavidya
or Ignorance is a sensation or a percep-
tion, and that it is a positive fact and
not a hypothesis ? If so, he has forgot-
ten the very heading of his article in

which he refers to Mulavidya as a.

Theory. Is it then a Theory or a fach
or both or neither ?

The Dooctor proceads: Maulavidya
“though a wrong sensation has two
powers. It may either conceal things
like darkness or it may generate other
gensations like terror or attraction. Its
hiding power is called ‘Avaranasakti’
and its oreative power 'Vikshepasakti'.”
Let me put here a simple question.
Has this dootrine the sanction of San-
kara? Why does the Doctor omit to
quote chapter and verse?. How can he,
after ridiculing my claim to know San-
kara’s heart, indulge in affirmations,
without a shadow of authority, about
Sankara’s Mulavidya ? Are his state-
ments to pass unchallenged ? On what
aubhority can ke olaim to know what
Sankara,meant, more than any other?
The days of unquestioning acceptance
of unproven dogmas are unfortunately
long past.

Referring to Kant, the learned Doc-
tor observes: “Acoording to his eonolu-
sions bime, space, causality and oate-
gories such as qualities of things are
all mental and that (?) the mind super-
imposes them on things perceived, and
misrepresents them ag being limited by
time, space, causality and as being
possossed of categories.”” Is this a
faithful summary of Kant's disecoveries?
Are categories qualities of things?
After such an exposition of Kant, what
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value oan be attached to the Dooctor's
subsequent claim that the sears of tha
Upanishads advanced farther and held
that the real form ‘of things is Brah-
man or pure eternal sentiency” ? Bui
so do the Realists all over the world
hold that behind the appearance of
things, there are the things themselves,
pure efernal substances. How does the
Dootor show the superiority of the
geers over Kant, or of both over the
Roalists ?

1 have already shown why Adhyasa
or Avidya, “beginningless” as Shankara
puts ib, eannot bear to have aum ante-
cadent cause. Antecedence implies time,
and time is the produot of Adhyasa. It
is for the lifting of Adhyasa %o its right-
ful position in Shankara's system that
the structure of Advaita is freed from
the danger of collapsing like a house
of oards.

The Dooctor's metaphysical insight,
logical aocuteness and psychological
acocuracy are at their meridian when he
deals with the three states on P. 11,
Here are his prefatory remarks: ''That
the world is unreal and that the Self
or Atman is affected with neseience
or original ignorance...... is illustrated
by Advaiting resorting to the exami-
nation of the three states, viz., waking
state, dreamy (?) and dreamless slesp.”
So we naturally expect that the two
points namely (1) the unreality of the
world and (2) the persistence of Avidya,
would be direotly established. But in
the next sentence, these fond hopes are
belied. “Though the world is unreal
in its own form and real in the form of
Brahman the untufored mind of man
in the waking state looks upon the
world as real.”” This is an unlooked
for somersault-—a ocool assumption in
place of oconvineing proof. ‘‘The
untutored mind looks upon the world
as real.” It would be profitable for us

to know what the right tutoring ought
to ba, or why the mind working ia the
waking state has to be regarded as
untutored. He then proceads: ‘““The
reality of the world is termed Vyava-
harika or oustomary.” ‘‘The things
dreamed of in a dreamy slesp are called
Prabibhasika, or notional or sensabional
as they are not caused by things of the
objeotive world direotly, but by thair
impressions stored up in memory."
The Dostor made his own ohoice of
terms : customary Reality, sensabional
Reality. He is welsome to them. But
what is the epistemological import of
“things dreamed of not being oaused
by things of the objesbive world bub by
their impressions’’? Ig a geries of par-
capts ever caused by another series? It
prodused only by impressions, why
does ha call things in a dreamy sleep
sensational? Are the senses funotion-
ing in a dream ? Can we be aware of
their functioning without an active
mind ? If the mind and the senses are
active, how does the state differ from
waking ? And why are the dream things
only notional ?

It is, however, when we reach deep
sleep, that we find the Dootor ab the
height of oconfusion and inacouraocy.
“In deep slesp, howevar, neither the
world of the waking sfabe, nor the
world dreamb of in dream is seen ; the
gelf in deep sleap ie, a8 it were, in utber
darkness. After waking from deep
gleep it is usual for one to say ‘I slept
happily. I knew nothing' From this it
follows that in deep sleep there is the
experience of only two things, sensation
of happiness and of ignoranee......... As
he recalls after waking all past experi-
enoce, the Atma or Self in man must
necessarily be in conti
in and through al § tgmmhw

short all that i W
thyée states is that

exparience in
| )




178 VEDANTA KESARI

the world is merely sensational and
unrea] and $hat in deep sleep the
Knower in man is haunted by Avidya or
primordial ignorance in its potential
form...... Bus for this Avidya bhaunting
him throughout his life, the Atma or
gelf in man would have been in his
real form.” I do not apologise to the
readers for the langth of this quotation
ag it conbains the pith of the Doator’'s
argument and fairly illustrates his
style of reasoning. The world
ia only sensational, and is not seen in
deep sleep. It is therefore unreal.
Avidya is a sensation haunting the
Selt throughout life. The Atma or Self
is in continnous existence through all
she states. Now if Avidya also in its
potential or kinetic form haunts a man
through all his life, and all the states,
how ig it less real than the Self ? Bath
are oo-existing entities and must be
equally real or unreal, unless it can ba
shown that in some condibion one of
them is sublated by the obther. Bub of
this there iz no bope, for as long as one
lives, Avidya never ceases 'to baunt’
him. Sothe Vedantic doctrine thab
Avidya is Ignorance removable by
knowledge is a pious fistion, a learned
dream without a chance ofibeing realiz-
ed in life. The crude nobion thab the
world is unreal because it is only sen-
gational, side by side with the averment
$hat Avidya is a sensation haunbing the
Soul ever in deep sleep requires litble
comment. Are sensations possible in
dream or deep sleep ? Otherwise how
does Avidya, a sensation, persist then ?
Or, can & sensation ococur when the
genses and the mind are inactive as in
deep sleep? If they are active how does
the gbate differ from waking ? If the
Dootor's exposition is accepted, Vedanta
must shub up shop. It has nothing to
urge, nothing to prove. The Self and
Avidya are &wo oo-ordinating rival

powars of which the formsr ean olaim
bat a moribund persistence, while the
real affairs of the state, all $he concerns
of life are despotically managed by
Avidya throughout life’s term. The
Self is eternally possessed and torment-
ed by a demon without a moment's
respite !

Then is rotted out ‘“the prineiple
regulabing negative sensations”. *For
perceiving the non-existeuce or nega-
tion of a thing, knowledge of the thing
which is negative as well as the
place where its non-existenoe ia
to be perceived ought to be known."
What in the pame of all logic
and psychology, is & negative thing ?
Who can parseive it or wherse? But let
us see how he applies the prineiple to
the texperience of Ignorance in deep
gleep, in the form “I knew nothing".
From this feeling with which a man
awakes, the Doctor infers, ‘' Ignorance
here does not mean abgence of know-
ledge in its entirety .....buba posi-
tive form of wrong sensation. Henos
Avidya means some positive form of
wrong knowledge.” In the first placs
“I knew nothing” refers to a past ex-
perience and is not memory in the ordi-
nary seuse. For when we remember a
past event, we refer %o a past conscious
experience, but surely no one will
asgert bhat deep sleep was such, ag in
thab case, one should have had the feel-
ing I know notbing now", at the time
of achual sleep, which would render it
sleep no longer. In the nexs place, the
Ignorance of sleep is an object of re-
flexion at this present moment of wak-
ing, and mush necessarily be represent-
ed in the triadic mould of ecognition:
knower, known, and knowledge. But
this cannot warrant the presumption
that these slements of cognition were
separable in deep sleep, as it is opposed
o universal experience.
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Here is the Doctor's strange nostrom
for the ours of Avidya or Ignorance:
“Man must renounce the world together
with all kinds of secular ard religious
works end attend to the constant revi-
gion of the teaching of tha Upanishads.
This revizion will enable him to attain
Naishkarmya Siddbi, or the state of in-
action par excellence and to annikilate
all the Vasanas or impressiona of false
thoughts and notions stered wup in his
memory forming the eeed of kis Sam-
sara or chain of births and deaths. He
need not, rather should not, attempt to
prooure even the necessaries of life.
For nature takes care of herself . ...
Hence renouncing all activity, even
that which is necessary for begging
food for feeding the body, &
true Advaitin  should attend to
the realisation eof Brabhma know-
ledge. Thera iz no fear of untimely
death, for death moans the end of psst
Karma. Such is the ethical perfection
for the attainment of which complete
inaction is taught in the system of
Advaita.” Here we stop for breath.
Give up all works. Be continually
reading the Upanishads. This wonld
lead to inaction par excellence and
destroy all past impressions of the
mind. Think not of procuring even the
necessaries of life. This ia ethical per-
faction attainable by inaction. But wha
will be in a hurry to take the advice ?

Ts Ignorance removed or knowledge
obtained by inaction and a mare rocita.
tion of verses ? Again can the aspirant
survive the dawn of knowledge ? For
does not Avidya haunt the man throngh
all the states of sleeping, dream and
waking, that is to say through all life ?
I question again, whether inaction can
lead to ethical perfection ? Ethics is
ususally uanderstood to be the science of
morals, of rules of conduch, What is
othios without aotion ? Do not even
beg for food! Nature wlll take care of
herself | We doubt whether the Doctor
ie renlly in earnest, and not indulging
in grim irony. But such ironies are
out of place in sgerious discussions.
Vedanta cannot be meant for learned
trifling.

In the next paragraph, there is a
caricature of my position, “the new
gospel of Advaita” prepounded by mae.
The reader to be fair to me, will prefer
rezding my becok, and obtaining my
views at first hand to getting them
filtered through passion and prejudice.

Then follows a reference to mira-
cles. What bearing this can have on
Truth and Reasoning 1 leave the
learnad Doctor to explain.

The Doctor’s next procedure is fo
interpret Vedic passages. I do nob
deny his right to do 8o nor will he,
I beliave, fail to admit mine.



SWAMI RAMAKRISHNANANDA«
By Rao Sahid C. Ramaswams Aiyangar

eferring to Swami Ramakrishna-
R nanda, it will be remembered that
Swami Vivekananda had said to his
admirers in Madras, " I shall send you
one who is more orthodox than the most
orthodox men of the South and who is
al the same time unique and unsur-
passed in knowledge and devotion.” 1
shall in what follows, ry to exemplify
the truth of this observation.

First of his regard for the Gita and
the Ganga. ‘' The Gita and the sacred
waters of the Ganges constitute the
Hindunism of the Hindus,” declared
Swami Vivekananda. ‘' Is it merely
patriotism or the impressions of child-
hood ? Who knows ? What wonderful
relation is this between Mother Ganges
and the Hindus? Is it merely super-
gtition ? May be. They spend their
lives with the name of Ganga on their
lips, they die immersed in the waters
of the Ganges, men from far off places
take away Ganges waber with them,
keep it carefully in copper vessels and sip
drops of it on holy festive oceasions.’”
All this applies word for word to the
faith that Swami Ramakrishnananda
had in the purifying power of Ganga.

When he first came to Madras, he
had not brought Ganges water with
him for worship and he longed to have
it ab the earliest opporfunity. In 1899
when Swami Vivekananda started on
his second voyage to the West with
Sister Nivedita and Swami Turiyananda
he brought & fairly big earthen ware jar
full of Ganges water for Swami Rama-
krishnananda. When the steamer in

I

which he came reached the Madras
barbour, guarantine regulations owing
to plague in Caloutta at the time pre.
vented the ingress or egress of visitors
and passengers. The steamer anchored
far from the wharf, Friends and devo-
tees who had gathered in large numbers
fo meet the Swamiji, went in small
boats to the sides of the vessel. The
presents they carried were drawn up in
baskets and the jar of Ganges water
wad got down the same way. I wagin
the boat in which was Swami Rama-
krishnananda along with a few others.
He had prepared and taken with him
several sweets and nice dishes, which
he knew wera tothe liking of Swami
Vivekananda and Swami Turiyananda,
These were also sent up. We saw over
us leaning on the parapet of the deck the
two Swamis in uniform and Sister
Nivedita, full of joy and gladness.
Swami Turiyananda expressed himself
inclined to land in Madras and stay
there, He said to Swami Ramakrigh-
nananda, ‘I am not much enamoured
of America and am going on complusion.
If you can go there, in my stead, I
would prefer o be hera.” When it was
time for us to return to the shore,
Swami Ramakrishnananda said to me,
“Please ask the boatman to take ua
right round .the steamer. Let us ab
least make & pradakshinam of the two
great souls whose feet we have not
been able to touch to-day.” The boatman
grumbled, bubt Swamiji insisted on our
going round saying, "Let us pay the
man a few annas more if necessary.”

*At the requesit of the Editorof the Vedanta Kesari, I wrote for publication in 'July 1922
and August 1928, some of my reminiscence® of Swami Ramakrishnananda. Here are a fow

more stray thoughts,
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As for the Gita, the Swamiji made a
point of reading it first regularly
every morning; be would never
miss ib. In his "'Life of Ramanuija’.
what he records as Alavandar’s attitude
o the Gita is his own too. *‘Let urgent
business remain or not, I have learned
that the reading of the Gita is the most
meritorious and glorious of all actions.
Recitation of the Gita should be attend-
ed to first.”” And again he adds, “"How
oan he who has enjoyed and understood
for a time at least the cardinal truths
of the Gita, be attracted by the paltry
things of the world? Raally to enjoy
the sweetness of the Gita, one should
poesess the forca of Bhakti and the
untainted wisdom of a pure heart,
Neavertheless, even the mere repetition
of the boly words that fell from the lips
of the Lord cannot be without efficacy;
it will surely arouse in the reader an
unfailing sense of purity and devotion.”

The couplet : wiagal Fri=yTal
agmaafy wisw fiar” was oft quoted
by the Swamiji.

Not only in these but in all matters
of traditional religious observances and
beliefs, Swamiji was very scrupulous.
For example, he would never begin a
piece of important work without con-
sulting the almanac; he would never
undertake a journey on certain days or
thithis and he attached great import-
ance seemingly to omens and signs and
premonitions.

When engaged in writing the life of
Ramanuja he visited Conjeevaram and
Sriperumbudhur and collected from
geveral sources interesting stories and
incidents relating to the lives of the
Vaishnavite saints. When he learnt
of the importance attached to Thoothu-
Valai, a medicinal herb, as a Satvio
food and what part it played in leading
to the renunciation of Yamunacbarys,

he took a great liking to it. He planted
it in the Mutt, tended it with oare and
made it an artiole of his diet. A Swami
who was in the Mutt as his assistant
removed it one day, mistaking it for
some ordinary weed, and this made
Swami Ramakrishnananda very sorry.

His early training had been of the
most orthodox type and when later on
as a Sannyasin, he was free from all
social obligations, he still continned in
his orthodox habits. Like Sri Rama-
krishna, he held that these little things
though in themselves not of much
intrinsio value, were like the chaff over
the grain, which if removed, would take
away from the grain its power of
sprouting. So these things were nacess-
ary to keep the vitality of religion.

I

Next of thoe esteem in which he held
bis Gurubhais, which almost bordered
on worship. He used to consider him-
self like & true Vaishnavite, ‘' the ser-
vant of the servant of His servants’.
Once he was in Ernakulam and there
he was accommodated in the house of
a prominent lawyer by name Mr. Durai.
swami Aiyar. As soon as Swami Rama-
krishnananda went into his house, he
said, "'I have heard that Swami Viveka-
nanda stayed in your house in his
parivrajaka days. This is a thirtham,
a holy place. I wish to see first the
exact place or room where he stayed."
Mr. Duraiswami Aiyar replied, * He
was seated, when he same in,even where
we stand now.”” At once Swami Rama.
krishnananda rolled on the floor and
kissed the ground, for to him the very
dust of the place whereon his leader had
trodden was sacred. In Madras and in
other places too wherever he heard tha
Swami Vivekananda had halted, he
used to bow down at the sight of those
places as at a shrine,
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Of his regard for Swami Brahma-
napda, late President of the Mission, I
have given several instances elsewhere.
Here is another which might be of
interest. One day in 1908 when he was
in Madras he asked me to prooure the
photograph of a South Indian dancing
girl. I wondered what he could want
it for and when I eame to the Mutt the
next evening with the photo, I asked
Swami Ramakrishnananda if he knew
anything about it. He was equally in
the dark as to the need for this curious
requisition and felt that whatever
might be his objeot, if tha visitors to the
Mautt should see it or hear of it, they
might misunderstand him. So Swami
Ramakrishnananda took the photograph
from me asking me not to mention any-
thing about it to Swami Brahmananda
unless he enquired about it again. Soon
after he did ask me, and I had to bell
him that the photo had been handed
over to Swami Ramakrighnananda. It
became evident that ha did not approve
of my act or tha interference of Swami
Ramakrishnananda ia the matter.
\Whenever the latter came hefore him
afterwards, Swami Brahmananda
would turn away his faca and would
not talk to him. After a few days, he
ealled for the almanac to choose a day
tor leaving Madras. Swami Ramakrish-
nananda could bear this no longer. He
rushed into Swami Brabmananda’s
room and lay prostrate befors him,
gaying, ''Pray, be not angry with me, I
am an unworthy and insignificant ser-
vant; ab a mere nod of your head, a hun-
dred Sasis will come forth.” (Sasi
was the name by which Swami Rawmna-
krishnananda was Lknown to his
intimate friends.) Immediately the
countonance of Swami Brabmananda
was lit up with a smile and the cloud
passed away. One cannob help admir-
ing the simplicity and oandour of both.

Swami Brahmananda was as magna-
pimous and ready to forgive as Swami
Ramakrishnananda was humble and
childlike,

What Swami Brahmananda’s inten-
tion in asking for this photograph was,
I understcod later on. He had desired
to send ib to a devotee in Bengal who
had besn somewhat loose in morals.
What effect would the receipt of such
& picbure from his Gurn have on him?
Every time he looked lustfully after-
wardd on a woman, the all-renouncing
Sannyasin would appear in his mind's
eye and melt away the lust. W can
remember similar situations in the life
of Sri Ramakrishna and how he used to
tell some of his householder disciples in
the lower rungs of the ladder of
gpiritual life, “One may go to the
most objectionable place but only leb
him take the Divine Mother also with
him. One may drink wine, only let
him offer it to the Divice Mother and
take it and g0 on.” Not of course that
Sri Ramakrishna permitted thege things
but this was a stage in the process of
weaning out weak-minded followers.
And Swami Brabmananda like his
Great Master, led his disciples in the
upward path in new and original ways
and even those who moved closely with
him oould not fully understand a4 the
outset the meaning of many of his
aclions.

III

Thirdly, of Swami Ramakrishnanda’s
devotion to Sri Ramakrishna: The
Swamiji's life was one of continued
austerity and privations. He never
spoke to any one of his difficulties. Af
times he would only speak out hig
mind standing before the picture of Sri
Ramakrishna which he worshipped.

Oue ovening a few devotees came to
the Mutt to meet the Swamiji and
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they understood that he was in the
shrine, Presently they heard him cal-
ing ous in loud and angry tones,
*You have brought me here, old man,
and left me helpless. Are you testing
my powers of patience and endurauce ?
I will not go and beg hereafter for my

- sake or even for yours. If anything

comes unasked, I will offer to you and
share the Pragadam. Or, I will bring
sea gand for offering to you and I shall
live upon that.”” The devotees who
were wailing outside did not quite
follow his words and they guessed he
was quarrelling with some one. With
whom was it ? It was with his Master.
Such wag the intensity with which he
felt the abiding presence of his Guru
and Goad.

Anothber incident comes to my mind,
The first building of the Mutt had
cracked in several places soon after its
construction, and during the rains
waber would comoe down through the
fissures in the ceiling. At such tims,
he would go into tho shirine to make
sure that no water entered there. One
night it began to drip inside the shrine
too, and right on Sri Ramakrishna’s
picture. Swamiji stood there holding
an umbrella till the night wora out and
the raine stopped. Any oneelse would
have removed the picture to a safer

place and gone to sleep but to Swami
Ramakrishnananda it appeared thab if
he did so, he would be awakening his
Master from his rest ab an untimely
hour and that would be wrong.

His spirit of devotion was contagious
and several men who saw him even for
a short while caunght it thoogh he
acoapted none as his disciples. I beard
recently from a friend that the present
Mridangam expert in the Mysore
palace ig a great devotee of Sri Rama-
krishna. He happened to play on the
day Swami Ramakrishnananda opened
the Nabtional QGirls’ School in Madras
and the meeting with the Swamiji on
that ocoasion brought about a change
in hig life. He remembers that as a
blessed day in his life.

Another friend, who is an orthodox
Vaisbnavite told me that after his
meoating with the Swamiji, whenever
he oponad the Tiruvaimozhi for his
daily roading and thought of Nam-
malwar and cther saints, there stood
before him the figurs of Swami Rama-
krishnananda., The greatness of the
teacher whom he had seen, helped him
to realise the greatness of the saints
whom he had not seen.

So i3 he with us all to-day who had
the good fortune of meetiug him.



A TALK TO TEACHERS OF RELIGION
By Prof. D. S. Sarma, M.A.

Jrhat is the religion thabour ‘edu-

" ocated olasses’ need ab present ?

We are not now concernsd with
the religion of our masses nor
with the religion of our Pandits,
nor with the religion of the thousands
of men and women who are educted
indeed but who have not ocome
under the influence of Western educa-
tion. For the present let us confine
ourselves to the religion of the class
which bas come into oontact with
European oivilisation and oulture and
lives by the ideas derived from that
culture. What is the type of religion
that will satisfy this class ? In other
words, what is the type of religion that
will satisfy theneedsof the graduates
and undergraduates of our Universities
and the pupils in our High Schools?
Many of us are imparbing religious in-
gtructions in our schools and colleges,
and we doubt not our ideas will be
olarified considerably if we firsb ans-
wer the question with which we started,
At the outsetb, it may be asked, why
we do raise this question about the
type of religion that our educated
clagses need. Doss religion change
from age to age ? Isit not something
changeless ? Is not Hinduism a Sana-
tana Dharma, something which is true
for all time ? Yes, the apirit of religion
is etornal and changeless. Bub it em-
bodies itself in differeat forms in diffe-
rent ages. It is like the soul of man.
Wa all believe in bhe dootrine of Karma,
We know that the soul is immortal.
But it takes on different bodies in the
time-process, When it outgrows a body
it disoards it and chooses another,
Similarly, $hough the spirit of religion
is ochangeless, the forms it assumes in
different ages are subject bo birth,

growth and decay. Ourancients had a
very clear conception of this dietine-
tion. For, while they spoke of Sana-
tana Dharma on the one hand, they
spoke of Yuga Dharma on the obher.
Every age acoording to them had its
own form of Dharma. If Manu was an
authority for one age, Parasara was an
authority for another. This distinotion
becomes clearer to us when we take a
hisborical survey of Hindu seriptares.

Our seriptures are divided into Sruti
and Smriti. It is the principles
and teachings of tbe Sruti that are
authoritativa for all time whereas
the Smritis change from age to age.
These are avowedly human eomposi-
fions which derive what authority they
have from the Sruti. They oconsist, as
all of you know, of the oodes of law,
the bwo great epics, the Puranas, the
Agamas and the Darsanas, The aim of
all these secondary seriptures is only
to expand, illustrate and exemplify
acoording to the eiroumstances of the
time the eternal principles of the Sruti.
Some of them appeal o our imagina-
tion and sense of wonder ; some to our
logical understanding and some to our
hearts, while the codes of law try to
organige the Hindu society according to
the needs of the time. Even the so-
called three Prasthanas, when analysed
reduce themselves to one. The pri-
mary authority is the Upanishads. The
Brahma-sutras only string together the
flowers of Upanishadic passages and
exbract out of them a body of copsis-
tent dootrine. And the Bhagavad Gita
in, a8 every one knows, ouly the essenca
of the Upanishads. I need not remind
you of the well-known verse which
compares the Upanishads to cows, and
the Gita to milk. Thus it is obyious
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that the supreme authority for
Hinduism rests in the Veda or more
sbrictly in the Upanishads, and that all
other soriptures represent the attempts
of the various ages to realise the teach-
ings of the Sruti. In the sourse of our
history we know that many a second-
ary soripture has been superseded—
many a code of law, many a school of
philosophy and many a system of disci-
pline. For instance whoever lives now
by the code of Manu or the Samkhya
system of philosophy ? Thesa have only
historical interest now. If our race
has any vitality left in it, it should
march on and producs new systems of
thought, new methods of disecipline,
new works of art and new codes of law
—all under the seal and sanction of the
gpirit of the Veda. I§ isonlythus that
we oan have a progressive Reve-
lation. It i3 only thus that we can
show that our religion is s$ill a living
tree and not mere dead wood.

Acoordingly we may suggest here
a few points which all of us who are
attempting to teach Hinduism as a
living religion in our schools and col-
leges should bear in mind.

Firstly, we should make it clear to
our pupils that the supreme authority
for Hinduism resides in the Upanizhads
and that it is not an arbitrary autho-
rity. Hindaism has no human founder
like the other oradal religions of the
world, It did nob originate in the ut-
terances of a single personality. It ig
the accumulated and verified experi-
ence of & large number of seers and
prophets. We acoept their statements
regarding the spiritual world as autho-
rity in the same way as we acceph the
formulas in the text books of science
regarding the physical world. Just ag
every soientific statement can be veri-
fied by means of experiments in our

Iaboratories so oould every religious
truth taught by the Sruti be verified by
experiments in our hearts. The joy of
righteousness, the power that results
from renunciation, the effects of
Upasana, the expansive nature of the
soul in prayer, the perception of the
presenoce of God and the bliss of Divine
Gracs are all as much opsn to experi-
ment and verifioation as the truths of
any natural gcience. Wae take them on
trust for the time being, bacause we
believe in the testimony of experbs in
spiritual seience as much as we bslieve
in the testimony of experts in natural
soience. A myatio or a saint has ag
much right to speak of his experiments
and conolusions as & scientist to gspeak
of his. The Upanishads therefore form
an authoritative statement of the
various facts of the spiritual world.
And in the course of our history many a
saint, many a mystie, many an Avatara
has borne testimony to the eternal
truth of the Sruti. What is Bhagavad
Gita but a long and ec¢invincing sbate-
ment of an eye-witness regarding the
faots of the apiritual world first revealed
to us in this country by the ancient
mystios of the Vedic age? What are
Narada-sutras, what are the songs of the
Southern saints, what is the Gospel of
Sri Ramakrishna but testimonies in
different agas to the truth of the Veda ?
Liet us therefore make it clear to all that
the ultimate ground of belief in
Hinduism is spiritual expsrience and
not an arbitrary authority.

Secondly, we should boldly say that
true religion has nothing to do with
any parbicular social grder or any parti-
oular social custom and usage or any
particular type of political institution.
Every one knows that great harm has
resulted in the past by identifying
Hinduism with oaste system and with
numerous customs oonnected with
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marriage. We as teachaers of religion
are not ooncerned with the justice or
the injustice of caste-system. We are
not ooncerned with the desirability or
the undesirability of ocertain marriaga
oustoms, As patriots and social workers
we may have our opinions regarding
these. Bu) aa teachers of religion let
ud firsh make it olear that religion has
nothing to do with these, excapt in an
indirest manner, for religious spirit
oannot brook cruelty or injustice any-
where. If you think that early marriages
are good, ensourage them. If you think
they are bad, digcourage them. But do
not identity religion with them.
Similarly, if you think oaste system
still serves a useful purpose, cherish it
ag a social arrangement. If you think
that it has outlived its purpose, allow
it to die a natural death. But do nob
identify it with religion. That it has
been so identified in the past is no
exouse for identifying it now. I know
that the formula of Varnasrama isan
anoient one. But as practical men
living in an age when thare are no
olearly marked Varnas nor Asramas
but only sozial and religious chaos, we
have only to take the gpirit of that for-
mula. Let us face realities and have
dong with abstractions and ghosts. By
propiating a ghost we do good neither
to ourselves nor to the ghost. The true
way of exoroising the ghost is to give
its soul the chancs of a new ewbodi-
ment. The soulof Varna is simply one’s
station in life from which acerue vari-
ous Dharmas or duoties. We are all
teachors. We know tham as our stabion
in life. Wa know the functions we
bhave to perform in the body politio.
Whatever may bs our parentage our
Dharma is the same. As long as we
dischargs our duties as teachers, citi-
zong and householders efficiently aund
ungrudgingly we may be said to obser-

ve our Varna-dharma, If every man's
sbation in life is his Varna, his mental
and moral davelopment is his true As-
rama. Our Dharma partly depsuds upon
our profession and partly upon the state
of our inner development. If a call
comes to us in the depths of our souls
a9 it came to Buddha to leave all and
seek the truth, what was Dharma before
becomes Adharma now. To cling on to
our daily routine when there ig a clear
call ringing in our ears asking us to dare
and forsake, is a sin against the holy
spirit. The Asramas therefore are really
the lights that we have. Thus inter-
preted in tarm3 of modern life the
formula varnasramadharma ecomes to
meean the duties that acerus to us from
our station in life and from the state
of our spiritaal developmens. Inter-
prot the Hindu Dharma in this way to
your pupils and you will ses what an
effoct it produces in their minds. But
mumble the old formula with its divi.
sions and sub-divisions, or begin to
6alk of the permanent four classes of
men in a society and you will make
your boys yawn! Wae teachers should
know that the catehwords and formlag
that served a useful purpose thousands
of years ago when learning was confin-
ed to a small olass are worse than uge-
less now when the gates of Saraswati’s
tewple are thrown open to all. Itis
the blindness of some of our men to
this elemantary truth that ig responsi-
ble for not a little of the social discord
and bitterness of the present day.
Thirdly, every one of you will admi
that it is our duty to tesch a type of
religion that is free from mythical
geography, legendary history and primi-
tive morality. In utilising Puaranioe
stories and legends of paints for religi-
ous instruction we should ba careful to
gaparate the husk from the kernel. Wea
should take care bo point out that the
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stories are not historioal narratives but
parables. The teacher of Hinduism has
no great difficulty in the matter. For
Hinduism cares only for ideal truth and
not for historiesl fact, You may doubt
the historical character of the Ramayana
and the Mahabbarata and yet be a gcod
Hicdu. To appreciate the ideal of devo-
tion and service implied in Haunumat
it is nob necessary o believe him to be
a historioal character. Infact be must
be & bold man who is prepared to say
that the incidents and characters in our
epics and Puranas are all hisiorical.
But we hope his boldness would be the
surest disqualification for a plcos in a
High School or College.

The same kind of diserimination has
to be employed in separating spiritual
traths from mediaeval ssientific concep-
tions. In the great commsntaries of
our scholastic period we find theories
of psychology, biology and cosmology
that have been superseded by modern
sciences. Our loyalty to Sankara and
Ramanuja does not require that we
should hold the scientifie beliefs thab
they held. Modern science has made
immense progress in the West and we
teach it in our Schocls and Colleges.
Does not consistency apart from trusth
require that all antiquated scientifie
notions regarding creation, evolution
and mechanism of knowledge that we
find in our mediaeval commentaries
should be abandoned? Sankara knew
better than this. For while taking oare
o explain the apparent inconsistencies
in the cosmology of the Upanishads he
remarks that the function of the Sruti
is only to teach us the facts of the un-
gean world and not of the seen. The
Veda toaches us the nature of God and
not the nature of the world. Anad yet
we are unwilling to sepsrate anoien
and mediaeval scisntific notions from
our religious toaching. It is the result
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of our refusing to look upon religion as
a living tradition.

Fourthly, teachers of religion in bkis
country should take particular care to
emphasise its ethical basis. For un-
fortumately with most of ocur people
religion stops short of mere ritualism.
Rituals are intended to lead to morals.
And a religion that elaborates rituals
without emphasising the importanoce of
character stands self condemned. The
duty of a teacher is clear on this point.
He neoed nob concern himself with
rituals. He might safely leave them fo
the parent. The question of rites and
csremonies is a very tangled one. Ib is,
of course, impossible to dispense with
all rites and ceremonies. No religion
can do without a ocertain amount of
ritual. All wisley direoted and sig-
nificant ceremonies afford exoellent
discipline. Bub a mass of meaningless
ritual chokes the religicus spirit. A
groat reform is needed here, The ques-
tion is made more ocomplex by differ-
ences of caste, sect and looal sustom.
And we cannot tolerate seotarianism of
aay kind in our sehools and colleges.Our
aim is to arrive at & homogeneous and
living religion which will be acceptable
to all our pupils without apny distine-
tion whatsoever and which will make
them feel as brothers belonging to one
gpiritual family. A ritual in which
only some of your pupils can take parb
and not others shauld hava no place ab
all in your school. Therefore the wisest
oourse for you is fo concentrate your
attention on the higher Karma or
ethics and Bhakti and Gnana. For there
are pno caste-distinctions here. It is
only in the region of lower Karma or
ritualism that we have differences of
class and oreed. And it is the sacred
duty of every Hindu teacher to ignore
thasg diffarences and make all educated
Hiudus profess one type of religion,
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Needless to point out that in this task
mcre is done hy example than by pre-
copt. It is said that trume religion is
not taught but caught, If the teacher
is not himself a man of high character
above all communal passions and hat-
reds,ihe cannot exersise any salutary in-
fluence on the minds of his pupils.

Fifthly, in our attempt to release the
religious gpirit from the forms in which
it embodied itself in the past we should
not go bo the other extreme and make
our religion a bloodless cosmopolitanism
or vague humanitarianism, There are
gome teachers who, following the excel-
len$ principle that all religions are frue,
give their pupils moral lessons from all
the great scriptures of the world.1t is lika
plucking flowers from various trees to
make a bounquet. The bouquet may serve
its purpose for a day. But it will fadein
a short time. The flowers will fall and
die. No, we have to cultivate thae living
tree which will produce flowers of its
own day after day in its natural course,
.Religion is the living tres and noble
characters are its fragrant flowers. So
to attempt moral instruction without a
religious tradition is to attempt to pro-
duce flowers without a plant. You may
guccesd in producing some paper
flowers. Bubt they will have neither
the sap nor the fragrance of natural
flowers. Therefora religious tradition
is all-important. It should be our
guide in our progress. But it should
not fetter our hands and feet.

In our attempts to take a step for-
ward we should not unnecessarily anta-
gonise those who represent that tradis
tion. Most of our Pandits are after all
not so comservative as we imagine,
They are much less conservabive in
their actions than in their words. It
ia too much talk without sorresponding
action that spoils the cause of progress.
But silent action coupled with sweet

reasonableness will ecarry forward even
the most determined of ceonservabives.
Atterall a tree is judged by its fruit. It
the new type of religion we have in view
does not result in a higher type of cha-
racter than the old, if it does not con=
serve the traditional virtues of cur race
it is not in the true line of progress.
Wae say that the old orthodox Pandib is
not of much help o us in the matter of
religious instruction in our sehools and
oolleges, That is true. A man who is
not acquainted with modern science and
who has not oultivated the modern
oritioal spirit is not fit to teach religion
in our schools. It is only graduates
who have devoted some attention to
religion and who have equipped them-
selves well that can successfully under-
take religious instruction. But has the
average graduate of all Universities the
fine virbues of the average Pandit? The
orthodox Pandit is generally charae-
terised by thoroughness, loyalty to his
ideals, sweatness, dignity, restraint,
contentment and a host of kindred
virbues which are conspisuously absent
from the modern educated class. This
clags is characterised rather by its
worldlinesgs, its noisa, its false smart.
ness, its vulgarity, its superficiality and
& host of kindred vices. A Pandit may
implicitly believe in all the dead things
ot the past—mythical geography, legen-
dary bistory, unscientific biology and
primitive codes of law—and yet he
may have a stronger and sweeter charac-
ter than an average graduate. Thare-
fore we say let us not antagonise the
Pandit class but try bo excel them in
oharacler as well as learning. Let us
be as loyal to our ideals as they are, as
thorough in our methods as they are and
a8 oalm and digoified in boaring as
they are. And above all let wus not
accontuate and magnify the differsnces
between them and ourselves. For they
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are nob so obscurantist as their words
would make us believe. It is our duty
to carry them along with us.

Lastly, it would not be out of place
to point out in this connection the
necessity of an enlightened and well-
paid priesthood. Most of our difficulties
are due to the absence of this class.
Our religious organisations have crum-
bled down. Our ancient Mutts exercise
little or no authority. At any rate they
have no influence on the religion of the
eduoated class with which we are at
present concerned. In Evpgland, the
church is manned by the best products
of the Universities. The bishops and
the archbishops of the church are as
great in secular learning as religious
learning. The Dean of S$. Paul’s for
instance is a great classioal scholar.
Hence the dignitaries of the church
are universally respected and they lead
the religious thought of the country.
They make the necessary adjustments
between religious dogma and secular
knowledge from time to time as need
ariges. The whole country is covered
with a network of religious organisa-
tion. Every parish has its priest who
ministers to its spiritual needs.
But whbat have we in this country ?
In place of an enlightened and
respected priesthood we have a class
of chaplaing who are universally treat-
ed with contempt for their ignorance
and avarice. It is absurd to blame
them. We have made them what they
are. They are nct properly trained for
their work. They belong to no reli-
gious organisation. They have no

fixed salaries. Their emoluments depend
on the whim of the householder. And
in places where their numbers are
scarce their demands are extravagant,
The relation between thig class and the
public is one of gordid commereialism,
It is really disgraceful that the educa-.
ted classes have as their officiating
priesta men for whoss mental and
moral qualities they have nothing bub
contempt. We do not see why we
should pot pool our resouroces,
raise a common fund and have a res-
pectable class of priests with fixed
salaries. But this is rather a compli-
cated question of religious organisation
which bristles with difficulties of
various kinds. All that we can say
now ig that till an enlightened priest-
hood which is better educated than
the educated class comes into existence
and takes charge of religious instruc-
tion, those who are giving secluar
instruction should feel it their duty
to equip themselves voluntarily for
teaching religion on the right lines.
Every Hindu teacher in & Hindu institu-
tion should qualify himseif for the
work. He should not think that it is
the business of the Pandit. The
Pandit caomot do it. The type of
religion he is qualified to teaoch will
not appeal to our boys and it will pro-
duce no effect on their life and
charaoter. It is the graduate teachers
in our schools that should be in charge
of religious instruotion. They should
regard it ng a great national service.
Theirs is the task of shaping the relig-
ion that the educated olasses need af
present,



THE GURU—PAST AND PRESENT
By Prof. K. S. Srikantan, M. A.,F. R. E. 8. (London)

“GRHE spiribual preceptor is the firsh

form. The pupil is the last form.
Knowedge is the link,” So says the
Sruti—

“Frm: qeET | FeaaElaEd | R
gfp:™ —(Taittiriya Upanishad). Mag-
netic and gracious was the persona-
lity of the Guru in Ancient Iudia. Ha
was quite a different man from the
modern teacher whom we meet with
in the secondary and the high schools.
The Guru of the Ancient Indian type
has practically disappeared and it is
hard to find a single cultural copy of
him to-day.

The Guru was a teacher ; but that was
only one of his multifarious relationa
to the students placed under him. In
{aot the Guru meant everything to the
student. The Scripture says:—

At qmn = A qRT ) anT Yy
gar @AT | caNT Bm WG eadd

TRT G4 A9 29370 "'Thou art verily
my mother, Thou ark the father, in-
deed my friend also axt Thou and
corpanion as well. Thou indeed art
my learning, and possessions  foo
art Thou. Thou art my all in all.
O Lord, Thou art the God of gods.”
Such was the magniticent posibion of
the Guru in Ancient India.

Every Student of Indian culture is
familiar with the word Guru. Bub the
authors of tha Dharma Sastras and
Sratis ars not agresd in respect of the
exact meaning of the term. According
to Mapu and Vishnu, ‘Guru’ was nob a
¢orm used for a teacher in general, bub

fmly to a teacher of a particular learn-

ing:
Iuflg ga: fosd A
orey e T AT gEE 0
Tl g A6 ITEFAR a1 g
qrsenqafy FATTIIE: T I )
frrmeifr swwifin 3: swfy P
qarEafy TET q &9 e

—(MaNU)

“They call that Brahmin who initiates
a pupil and teaches him the Veda
together with the Kalpa and Rah:sya,
Acharya, But ho who for hig live-
lihood teaches a portion only of the
Veda or also the Angas of the Veda is
called the Upadhyaya. Bub that
Brahmana who performs in sccordance
with therules of the Veda the rites, the
Garbhadhana and gives food to the ghild
is called the Guru.” Thus acoording
to Manu, the Guru was nothing more
than a priest. Technically a Guru ig
one who performs the purificatory
seremonies over & boy and instructs
him in the Vedas: & i®l: fimt: Fay
HEIEG HT=E )

Many other writers mean by the
term ‘Guru’ the teacher of the 'Highest
Knowledge' which was Vedanta :—

FmgTEd A aen  siRy T
"“Salutation nnto the Guru who is the
sun that makes the bud of Vodanta
blogsom.'”” They were ditferent from
the other types of tcachers as the
Upadhyays and Acharya in that they
took to teaching as a ‘Labour of Love’
snd noy for any remuneration. The
Guru was looked upon as one, who by

giving a knowledge of tha self burns up
the bonds of accumulated Karma of
many a birth.

But here we have not used the term
‘Guru’ in any of these technical
genses. Hera ‘Gurn’ s taken to bea
teacher in general. These Gurus
ceoupied the first rank in society and
they were the guides and gusardians of
mankind, Even a oursory glacce of
the sacred tex!s of the Hindus would
bring home to our minds the exira-
ordinarily high regard given to the
‘Guru’ in society. The Guru was con-
sidered to be the very God—the Creator,
by the students :—

“qr% TN TEFeg TEdat wRAT: )

TR T A7 agy s a0

“Salutations to the glorious Guru;
Guru is Brahma, Guru is Vishnu and
even the Lord Mahadeva. Nay, the
Guru is even the Supreme Brahman
Itself’,

A student of culture to-day is not-
intsrested so much in the high position
of the Guru in ‘Anciant India' ag io the
fall in society of his modern represent-
ative. The teachers to-day cccupy only
the lower rungs of the ladder in
society. As a consequence it is only
seoondrate men that enter this pro-
fession, These teachers are not re-
spected even by their own students and
much less by their parents. Ill-paid
and litble respected, the poor teacher
spends a long life in utter disconent and
misery.

Torrible indecd i3 the ocontrast!
Pitiable is the transition from a time
whon men said, 'Thbere is no objech of
veneration higher than the Guru Dova
or Man God’ to a time whan men say,
‘After all & teacher.’

The question that vuburally arises in
this connexion is:—How waa it possible
for the Gurus of Ancient India %o

occupy such a magnificent position?
Arising from it, but not the same is the
question why it has not been pcssible
for the modern teacher to hold such a
position in soclety. This question has
suggested itself to many scholars. Bub
many of them, instead of finding out
the causes, have only taken advantage
ot it to ridicule the modern teachers
by placing them side by side with the
ancient Gurus. They point out that,
if to-day the teachers do not oceupy a
bigh position in soociety, it is due
entirely to their own fault. Ignorance,
indifference, pride, want of sincerity
aro often said to be the features of a
modern teacher. But few try to under-
stand that to-day the teacher is fettered
by so many circulars that he has little
or no scope to use his diseretionary
powsrs. The pity is the Headmaster
and the Educational officers have more
oontro! over the teachers than the
teachers over the students. The
students are quite aware of this power-
lesaness of the teachers. Teachers who
want to maintain disoipline are the
very men who are sooner or later placed
in troubled waters.

5 is true the Gurus of Ancient India
wera men of {ar nobler stuff. To be
near them was in itself an education.
Living far away from the oities,
wanting nothing and expecting nothing,
always gtudying and therefore always
adding to the store of knowledge, the
Gurus wers the very cream of society,
But they owed their lofty position in
gociety not 8o much to their merit, bus
$o their pro‘ession. To be a Guru, was
given only to the bost of men and it
was enough if he was a Guru, all res«
pect was his,

In recent years, both in the press and
in the pla4iorm thera has bheen much
criticism against the beachers regarding
their attitude towards their studouts.
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It is, however, wonderful to find that
very few bave looked at the problem
from the opposite angle. The problem
of reforming the students by advice and
discipline and making them consider
that *‘teachers are teachers’ is certainly
a more urgent problem than the former.
The Gurus oceupied a respsctable posi-
tion in society—because the students
were compelled to respect them by the
sacred laws, by the society and by their
parents,

The student, soon after getting up
from the bed bad to salute the teacher,
reciting:—

“Rf TAISEY T TEH TTLTETHIAN |

qey FEETad B o GaraEsy |

The Guru is here ealled Ista Deva
incarnate. The nectar of his speech
would destroy the poison ecalled
Samsara. The student had to spend
overy minute of the day in absolute
obedience to the teacher. An indiffer-
ent and disobedient student was an
impossibility in Ancient India. Saciety
would shun him ; parents would drive
him out and the Dharma Sastras would
throw him into the hell. The one
characterstic featurs of the modern
student is indifference—(indifferent in
dress, indifferent in manners and
indifferent towards his studies). All
law-givers of Ancient India lay down
that the student should appear before
the Guru with a olean dress and a
clean mind.

The teacher to-day is compelled to
teach all kinds of students, so long
as they pay their fees, The teacher has
no business to refuse teaching fo a
student who, he thiuks, is negligent or
impertinent, If the teacher i to be
popular among the students and wants
$0 be in the good books of his officers,
he must wink over these. This has
gone to such an extravaganb extenf

that to-day students, attendicg to the
lecture very olosely and taking down
what the teacher says are looked down
upon by the other students who call
themselves intelligent and can pass
without the help of the teacher.

With surprise and relief we furn to
the student in Ancient India. The
Guru was not bound to teach every
Tom, Dick or Harry :

TIL: Feafaggam TR g=sa: |

swafy fg AuE seamw TEE 0

fagda a1 sl adst s

Mg fy S @ Ao o

(MaNU II)

“One must not teach unless asked for.
He should nof teach withoub diseri-
mination. He should not teach to one
who asks improperly. Lst a wise man
behave like an idiot in the company of
such men. Even in times of extreme
difficulty a Guru should rather die
with his knowledge than sow it in an
barren soil.”

One of the main reasons for the fall
of the modern teacher from this high
position is found in the faab that the
relationship between the teacher and
the student has bscome contractual.
The student is led to think that the
teacher is bound to teach him so long
as he pays bis fees and the teasher has
no business to question him so long a8
he pays his fees. And teachers are
more often than not made the target of
oriticism and ridicule in season and out
of seagon even when any disciplinary
measure ia taken in the intarest of the
students themselves. In oon‘rast we
have:—

qa e faemfT gadd
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gftaeray wafy @ § wafy faew
afaitem wfntafy & wafy et
(Maxuo II).

—The student is advieed not to stcp in
those places where the teacher is
censured. Either be must cover his
ears or depart thence to another place.
The student ouvght not to mimic the
gait and epeech of the teacher. By
censuring his teacher, thongh justly, he
will become in his next birth an ass by
ialsely defaming bhim, a dog and so on,
The above Slckas make the contrast
terribly clear.

We may however point out that
to-day the best men by passing the
competitive examinations enter the
administrative line. In the teachers’
profession, we find tke operation of
‘Gresham's Law'. If the Guru was
regarded highly, he aleo deserved it
amply. The glorious Vyasa, it is said
in tte Bhagavatam, was even com-
passionate to men of poor abilities. He

go arranged his teaching that men of

poor understanding could easily learn

and retain what they bad learnt.
AfETT Yawt FY HASTIEAA |
T AYA T F S
aTeas: WrREsh T [RRHA: |
TS ST A i

In the above Slokas, Manu points out
that a teacher should never use harsh
words while teaching or at any other
time. He must always use sweet and
gentle words.

The king also held the Guru ina
very high position:

AR, FiurET greeng aifta: )
Sfeaggif-agufeayRm T o&w o

The king was asked to worship those
well-versed in the Veda early in the
mornirg,

Respected by the students, honoured
by the king and loved by the scciety,
enviable indeed was the teacher's pro-
fession, in Ancient India,

SRI ANANTHALWAR : THE TYPICAL
SRI VAISHNAVAITE

By A. Srinivasachariar, B.A., L.T.

(Continued from the last issue)

RI Ramanuja, after founding the
S empire of Visishtadwaita, with a
view to perpetuate the sway of his relig-
jon over men's minds, established
seventyfour hereditary seats of spiritiual
aubhority and tradition, and installed
on them hig duly qualified direct dis-
ciples, to whom the lay public offered
their homage by virtue of their superior
gpiritual attainments. They were fur-
ther empowered by the founder to
propagate the philosophy of Visishta-
dwaita (qualified non-dualism) as

presented in the Upanishads and the
divine bhymns of the Alwars, fo ini-
tiate disoiples, and to ocontinue the
apostolic line for the redemption of
humanity. These seventy four priests
constituted the great body of Sri Vai-
shnavism, of which the living spirit
was Sri Ramanuja. Of the various
members of this missionary organisa-
tion, one was acclaimed and honoured
ag the hand of Sri Ramanuja, another
(Embar) as theshadow of his feet, and
a third as his sandals, and 80 on, bat
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Sri Ananthalwar was looked upon as
the very lotus feet of the great teacher,
Sri Vaishnavaites believe on  good
grounds that Ramanuja was the in-
oarnation of Sesha, the divine thou-
sand-headed snakse, who ig, as it were,
an inseparable adjunct of the ILord—
His eternal servant at all times, in all
places and under all conditions., The
unswerving devotion and service that
cbaracterised Sri Ananthalwar and the
ocmplete absorption of his mind in it
as also the exalted heights to which
it rose during the time of servias,
earned for him not only the addition of
the title ‘Alwar’ to his nams, bus also
the glorious surname of ‘Ananthan-
pillai'—'Anantba, the man,’ in recog-
nition of the extraordinary manhood
and mighty heroism that he displayed
in the fulfilment of tha commission of
service in the saered hill of Thirupabhi.
Pious Vaishnavaite Acharyas used to
observe with great veneration, that
when Sri Vishnu came down from the
Nitya (eternal) world of paradise to
the Leala world and ohose the hill of
Tirupsbhy as His abode with a view to
deliver mortals from sin and sorrow,
His eternal servant Anantha (or Sesha)
appeared on earth with the name of
Anantha and dedicated himsslf to a
life of servica on earth also, with a
view to hold up the ideal of service
before mankind as a sure means of
salvation. Again, since in his one-=
pointed devotion to the servica that was
enjoined by his teacher Ananthalwar
did not mind even God, sinca the ideal
of devotion to God was only subsarvient
ta the ideal of devotion t» hia teacher
(Guru Nishta), Apanthalwar was to
Ramanujs, what Mathurakavi Alwar
was to Nammalwar and so Matharakavi
Alwar and Apanthalwar are to this
day regarded as the lotus fzef respeo-
tively of Nammalwar and Ramanuja,

Contemporaneously with Sri Anan-
tlfe.lwsr. there lived a Vaishnavaite,~—a
disciple of Sri Bhatta, the renowned
Acharya—famous for his devotion to
Guru and God, One day, overpowerod
by the desire to hear from the lips of
his'erudite Preceptor about the oharaa-.
teristion of an ideal Vaishnavaite, he
approacbed his teacher in all humility
and reverence, and exprassed his wish
to be enlightened upon the point., But
Bhattar, instead of directly answering
the question himself, suggeated that be
should" go to Sri Anantbalwar and
stay with him and learn of him the
snswer. The disciple in implicit
obedience to his orders went on a pil-
grimage to the hill of Thirupathy, and
explained the purpose for which he was
sent hither by hig teachsr. Sri Ananthal-
war promised to answer the question
relerred to him, and yet full six months
passed away without any reference to
it ; and the disciple had in the mean-
while reconciled himself to the new
euvironment and was spending hig
time in Seva or service wholly, Later,
one day, there was a grand feast in the
house of Ananthalwar and the devotees
were sitting ready for dinner in the
respective seats aceardiog to the ranks
assigned to them, Suddenly the idea
dawned in his mind, the idea
of testing the disaiple wailing in his
house for a long pariod and of teach-
ing him at the same time the secret
implications of the bwin ideals of ser-

vitude (Seshathwa) and of absolute
dependenca (Parathantharya) in relation
to God or His devotees—the oardinal
dootrines of Vaishnavaites, The digoi.
ple was seated in the front rank ag
usual on that day, bubt Ananthalwar
agked hiwa to vacata the seat and oocupy
a seat in the nex$ lower rank, sincs
mora guests arrived ; aud soon he was
again shifted to still lower ranks, and
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gsoon like that till the lowest rack
available was assigned to him. The dis-
ciple obeyed the commands of Ananthal-
war with alaority and composure and
without the least perturkation. Anan-
thalwar, delighted beyond measure at
tbe exoellence of behaviour of the dis-
ciple, went up to him and seated him
by his side in the front rank, and to-
gether ate the holy food offered to the
Lord. Some time after, Ananthalwar
said to the disciple, "I is long since you
came here. You may return to the
home of your Guru. Here is my
answer tothe question regarding the
characteristics of an ideal Sri Vaishna-
vaite :— Like the orane, like the cock,
like the salt, like thy own self.’
Kindly inform your precepbor that 1
gave this answer. May the blessicg of
the Lord be on you! Farawall I” The
disciple hastened to the presence of Sri
Bhattar and delivered the laconic pre-
oious answer, to which the erudite
scholar, Bhattar, furnished the follow-
ing elaborate commentary, in the pre-
genoe of his disciples and followers:—
'Like the crane’:(1)A Sri Vaishnavaite
like the orane, chooses as hiz abode a
place surrounded by tanks, lakes
rivera or other sources of water supply.
(2) His snow-white purity, inner and
ouber, is somparable to the spotless
white colour of the crane. (3) The orane
perching upon the bank of a sfream or
on a lotus leaf and looking with an eye
of unconcern on the hundreds of tiny
fish that may ecme within its reach,
lies in wait really, for the arrival of a
big fish and then darts ab it to
make it its prey. Likewise the pious
Vaishnavaite looks with an indifferent
eye on all those who are related to him
physically or in a worldly sense, and
waits for the arrival of the proper Guru
who could liberate him from the tram-
mels of ignorance; and on finding him,
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goaks refuge in him insfantly and
gpends his time everafter with him
listening to his soul-stirring divine
utterances. {4) The crane living by the
soaside flies away, during the rainy
weather, to the mneighbourhood of &
mountain lake to escape its destruobion
by thunder and lightning. So does a
Sri Vaishnavaite, whenever his spirifual
wolfare is endangered by some worldly
relationship, flee from his abode to
sacred places of importance surcharged
with spiritual force, like Srirangam,
Thirupathy, Cobjeevaram and Thiru-
narayanapuram,
‘Like the cock’: The cock busies itselt
in stirring and rummaging heaps of
rubbish with the objeot of picking up
any stray grains ia it, and finding them
foeds itself and its young ones with
them. Similarly the Saint Nammalwar,
the sock divinsg, rangacks the heaps of
Vedas with their numerous divisions
and sub-divisions in all thoroughness ;
and diseriminating between the essen-
tials and the non-essentials, he gathers
all the precious eloments in them and
presents the quintesssence of the four
Vedas in four grand lyries, simple yeb
deep, that are within the comprehension
of the unlettered and the ignorant and
yot provide ample food for reflaction bo
the cultured and the wise. Those poems
form a celestial ambrosia for all devo-
tees hungering for God, and while him-
solf partaking of the divine emotions
that are enshrined within, the Alwar
laid the whole of humsnity under a
deep debt by making the concretiged
forms of his superb emofions available
to succeading generations also. The
blessed Sri Vaishnavaite too in his turn
like the cock, searches thoroughly and
repeatedly every nook and corner of the
divine lyries of Nammalwar, and finds
almost everywhere an entranoce leading
to the depths of devotion concealed
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underneath, and rushing through the
door, he dives deep, sheds tears of
ecatasy, and freely indulges in horri-
pilation and other external manifesta-
tions of divine love. [Thestudy of such
works leading to the meditation on the
attributes of God, His glories and His
deeds of grace forms an essential parb
of the Sadhana or the means employed
by Vaishnavaites for getting true devo-
tion to God.] Of course, the mention
of the lyrics of Nammalwar is only by
way of illustration and hence is sugges-
tive and inolusive of the works of other
Alwars and Acharysa and the Bhashyas
(commentaries on Vedanta Sutras and
the poems sung by the Alwars). But in
this connection the pertinent question
may arige, 'Are the Vedas a mass of
rubbish ?' The comparison is certainly
not meant to be an out and out con-
demnation of the sacredness associated
with the eteroaland beginningless gerip-
tureg of divine origin; it only refers to
the multitudinous nature of those serip-
tures, which are labyrinthine, volumi-
nous, bewildering and territying to the
averaga young intelleet. The Vedas
which are 'infinite in number’, are a
rich storebouse of varying human ex-
periences at different stages of develop-
ment, and possess a Beries of vistas
obtained through different avenues of
thought and endeavour. They teach
not only the highest transeendental
truths but also the lower and the
lowest truths and thus serve as the
universal guide and help for all souls
standing in the various rungs of the
1adder of evolution from the lowest to
the highest. Since they contain pres-
criptions and directions for all tampera-
ments and oharacters, for the inert
(Tamasic), the active (Rajasic) and the
calm (Satwic) types of people, each
reader has to select the portions thab
guit his own purpose. The motherly

Veda, a thousand times fonder and
more indulgent than the pettest human
mother, rarely suppresses or restrains
the blind impulses of the ordinary man
ab first but gives them their natural
soope, leads him on and follows him
patiently to the end of his erratic
course; and when finally he turns away
with distressing feelings of disappoint-
ment and regret from the dire conge-
quences of his actions, the Veda eneour-
ages him with consoling advice and
oheeringly points out the remedy and
the right track. The Veda, with a view
to instil confidence in itself into the
minds of its followers, deals at firsh
with the rules and ceremonies relating
to black magic, which are productive of
tangible results in this world, then goes
on desoribing the ways and means of
enjoying the pleasures of the subtle
invigible heavenly worlds such as
the worship of the deities presiding
over the forces of nature, thon
leads him further fto the worship
of Brahma, the Creator of the universe
and the attainment of his exalted
position of rulership of the universe,
and after thus braining and purie
fying the mind of the aspirant, finally
teaches the truth that all worlds made
up of matter, however subtle and refin-
ed, are impsrmanent, that the Supreme
Being alone is the eternal fruth, and
reaching Him alone we attain eman-
cipation and annihilation of all sor-
rows. The author of the Bhagavad
Gita, Sree Krishna, says to Arjuna,
"“No set determination is formed in the
minds of thise that are full of desires
and look upon heaven as their highest
goal, and who, taking pleasure in the
panegyrie words of the Vedas, declare
that there is nothing else. Their
flowery words...are the causes of births
a8 the result of their works. The Vedas
deal with the three Gunas.” This
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warning of the Gita has to be heeded,
and discrimination exerciged in accor-
dance with the light shed by our
Alwars and Acharyas shall be our
weapon while threading the intricate
mazes of the Vedas.

‘Like the salt": (1) The Sri Vaishna-
vaites are the salt of the earth, and if
the sslt hath lost its savour where-
with shall it be salted ? (2) Salt both
by its predominance in food and by its
ingufficiency renders it distasteful, yet
by its presence in due proportion
geasons it, and econduces to ita relish.
Similarly the Sri Vaishnavaite is silent,
unobbrusive and medess, and yeb
radiates by his presence a sweeb per-
fume in the atmosphere he happens to
move in ; he rarely makes his presence
felt by even the slightest tinge of
egoistic atsertiveness in his behaviour
towards God, His devctees and hig
Acharyas on account of his constant
awareness of the inherent evil in him,
(3) Just as the salt never replies to the
critios that condemn its evil nature so
& Sri Vaishnavaite, when blamed by a
brother Vaishnavaite (apparently for
gome slight pretext but really out of
the latter’s inability to overcome the
effects of evil impressions lurking in
tho mind), shall, not only refrain from
retorting but shall be grateful also to
the offender for reminding him of the
dangers arising from the lack of self-
restraint. (4) The salt dissolves itself

and loses its name and form in lending
its savour to food; and so does the Sri
Vaishnavaite readily efface himself in
the service of God and man,

‘Like the own sgelf’: Here is an
allusion evidently to some specific be-
haviour of the dissiple in the house of
Sri Ananthalwar that might be illus-
trative of a oharacteristioc of the typioal
Vaishnavaite, and the diseiple alone can
now enlighten us on the point. [So
gaying, he asked the disciple to narrate
anything special thab book place during
his stay thers, and the diseciple
mentioned the inscident of his being
shifted at the dinner time to lower and
lower ranks. Hearing of it with great
delight, Bhattar continued thus:—]
When a Sri Vaishnavaite is invited to
a foast in the house of a devotes, it is
his duty to comply cheerfully and
willingly with the wishes of the host
and accept any seat that the hbost may
be pleased to assign to him without
the least mortification. Haerein lies the
tezt of a true Vaishnavaite—namely, his
voluntary submission to the will of a
devotee of God and reliance on Him,—
the fruib of his cherigshed attitude of
gelf-surrender to God and entire
dependence on Him.,

Tosum up: the ideal Sri Vaishna-
vaite is an embodiment of purity, devo-
tion, selfless gervice and devout meek-
ness,

(Concluded)



SELECTIONS FROM THE ADHYATMA RAMAYANA
AYODHYA KANDA: CHAPTER IV

RAMA’S INSTRUCTION TO LAKSHMANA

On being informed that King
Dasaratha bound by a previous boon
given to quean Kaikeyi, has ordered his
(Rama’s) exile into the forest for a
period of t welve years, and the instal-
lation of Bharata as the ruler, Rama
goes to his mother Queen Kausalya to
teke leave of hor before his departure.
A touching scene follows in which
Kausalya bewails her lot, and tries to
persuade Rama not to go to the forest
by threatening that she would commit
suicide if he departs in obedisnce to his
father's ccmmand in spite of her wish
to the contrary. Liakshmana, the loving
balf-brother of Rama, hearing this
pathetic conversation between the
mother and hLer son, becomes highly
onraged ab his father for what he con-
siders to be his unjust and oruel sen-
tence on Rama. Burning with indig-
paticn he says to Rama: "I shall
enchain this insana and tyrannical king
who is wholly under the influence of
Kaikeyi. I shall kill Bharata with his
uncle and all his relatives. O Rama,
witness my prowess to-day; with bow
in band I shall destroy all who stand
in the way of your coronabion, and
shall s6s thet you are installed on the
throna of your ancestors.” To pacify
him Rama speaks the following words
of wisdom :

TSRy TS AHAART @0
ARy @8 X @4 PR qoee 9t
nasa
¥ O wmi= tiger among Ra-
ghu’s clan & you 7% brave =&
are (7 you) @@ my Tk to in-

finite well-being @@ devoted =&
are &4 truly & your &% all (valour)
(% I) s know fg but amewm:
the time for that (gt now) «§
not (F: proper & is).

18. You are indeed brave and greatly
devoted to my welfare, O tiger among
Raghu's olan. Truly, I know all abous
your velour, but this is not the proper
time for it (i.e., the display of your
prowess)

e zvax |3 sy Teldw = g3

aft &0 AT T qwAE Na <

afed this @i kingdom Zmifck
beginning with the body = and
ad whatever Toqd is seen afr if
@7 all & true waq be a@ then, i.e.,
in that case & your =mma: effort
awa: fruitful (w37 would be).

19. If all that we see, thiz kingdom
and everything beginning with our body

be true, then indeed would thy
(proposed) effort be fruitful!

(1. Itimplies that the phenomenal world
is not true and that one shouid not exert one-
self to fight with the shadow.]

A APrEEerfgieT 3 |

FRAETGIH-ACEAAAZAT 1 Ro )

#rm: enjoyments Aatramenfigian
flashes of lightning in the mas-
ses of clouds g7 like S==1: unstea-
dy (w3t are) 33 the duration of
maw’s life =ft also wfimiageen-
AAfagaq like a drop of water ona
red-hot piece of iron (waf is).
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20. Enjoyments are as unsteady as
flaghes of lightning in the masses of
clouds, and the duration of man's life
also is (momentary) like a drop of
water on a piece of red-hot iron.

g sqrerTared s ARETETEa |
U1 FERAT TEA A AR
091

gl even as W& frog sqameEa:
caught in the throat of a serpent
7 although Zwm, gnats (food)
o= seeks for am similarly -
fegmmrea: caught by the serpent of
time ®r=: (man) of the world zmm-
s@A impermanent ¥WWHA,  enjoy-
ments (sW=sq thirsts for).

91. Men of the world who are under
the grip of the sorpent of tie seek after
the impermanent enjoyments of life
even a8 a frog cries for food althoungh it
is caught in the throat of a serpent.

FAR 704 & AT

giorEsfad v

v fA: ETRAHTT

Y T AT TEN S 4 xR0

at: man wieama for bodily

_ enjoyments @7 with great difli-

culty f& even Fefad night and day
sidd all sorts of work safs per-
forms (ax1 when) g on the other
hand ¥%: the body wewm from
Purusha (Atman) fas: separate
gy is seen (@21 then) s here

ie., in this body ge¥w by the
Purusha &: what @w: object of
pleasure yoaa is enjoyed.

29. Even with great difficulty man
performs various works pight and day
for (securing) objects of bodily enjoy-
ment. Buot when the Purusha * . e,
the Atman) is realised as separate from
the body what pleasures then are
enjoyed by the Purusha, ? ¢. e., nothing
is enjoyed by Him,

(1. i.e, men seek for physical enjoyments
because of the misconception that the body is
the real sclf. But when the Atman, the real
Self, is scen as separate from the body, the
pbysical contacts are of no more consequence
to the enlightened man, He being established
in the consciousness of his real Self, the body
is to him nothing better than an inert sub-
stance, and the so-called enjoyments of the
body have therefore no atiraction for him.]}

fTamgTIEERA Al @ |

qerieA SEEl aEt REEEEE: 0 3

fraagaamerEafaa: The rela-
tion with father, mother, son,
brother, wife, friends and others
g9t in a caravansary sigai of men
gaq: association g7 like (3@n as
well as) 71af in the river wmlwEg
as a collection of pieces of wood
ga: short-lived (@@ is)-

23. Man’s relation with father,
mother, son, brother, wife, frionds and
othera is as unsbahle as the essociaticn

of people in a caravansary oOr as a
collection of pieces of wood in a river,



NOTES AND COMMENTS
AFGHANISTAN ON THE TRACK OF PROGRESS

For the past three years the -
tion of the world has been to a: “:2.
usual degree drawn towards the for-
tunes of Afghsnistan, the small hilly
tract of land that lies beyond the north-
west frontier of India. The historie
world-tour of the ex-Amirand the revo.
lationary reforms that followed bis ra-
turn seemed to indicate that in Afghani.
stan the old order was for ever going to
change giving pluce to new. The sub-
sequent out-break of rebellion, disorder
and lawlessness however threw the
country back into the path of retro-
gresgion for a time, and the outside
world thought that Afghanistan was
against any change in her traditional
rmode of life. But under tha rule of
Nadir Shah, the present Amir, Afghani-
stan has given the lis fo this mistaken
notion about ber, She is again on the
track of progress as will be seen from
the following quctation from a contri-
bution of the Afghan minister in
London t5 “The Referee’”: *We want to
remain ab peace with our neighbours
and develop internally. King Nadir
Shah is extremely popular with all
classes and tribes of Afghans., He is
carrying on the work of modernisation
which Amanullah Khan began. It is a
mistake to think that Afghans are
against reforms. They weloome them.
Peoplerose against Amanullah Khan
because they misunderstood some of his
reforms, That is all.

“We are doing a great deal to spread
educatipn. Schools and Colleges are
being established all over the country.
The girls wbo had been sent out to
foreign countries for education two
years ago have now returned. They
will do a great deal to help the cause
of female education in Afghanistan,

"“Ve are tolerant. We treat Hindus
and Mohammedans alike. There are
plenty of Hindus employed in our
Finance and other departments, Last
year there were four Hindu students

out of the thirty we sent out abroad for
education.

) "We have no prejudice against paint-
ing, photography, and soulpture as
many Europeans imagine all Moham-
medans have. We have sent one
student to Germany to learn sculpbure
and arb.crereccsescess .

......... Wae are anxious to build rail-
ways. Sooner or later we shall build
them...... At present wo are using

qnotor-cars and lorries for transporta-
tion.

“We regard Japan as our model.
The Land of tha Rising Sun can teach
all Oriental nations how to modernise
themselves and take an active part in
the life of the world to-day. It is suioi-
dal to remain too much attached to the
rast. What was good for yesterday is
not good for to-day, much less for
to-mcrrow. Life means continuous
change ; and those nations that cannot
change according ta the spirit of the
times will die out, It is the law of
nature.”

The path that Afghanistan is now
treading is the path for all countries of
the East that want to survive the keen
struggle for life that obtains at the pre-
sout day among the nations of the
world. The instances of Japan and
Iately _of Turkey, China and other
oou_ntrles have disproved the cherished
notion of some Western imporialists of
the last century that the European
possesses certain special racial cha-
racteristics by virtue of which he haa
comse tg oosupy bis present position of
pre-emicence in the world and which
would always enable him to dominate
over the Asiatic and the Negro. The
nobion is & most mistaken one. In fach
till the 16th century the Asiatios were
the most forward people in the world,
both in the field of thought as well as
in political and commercial matters,
But sinoe then $he liberalising influence
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of Greek oulture produced a mighty
thought wave in Europe, and tbe in-
tellactual ferment and adveuturous
voyages that followed in ite wake gavu
a vigorous impetus to the national life
of Europe which has carried her to the
forefront in world-politics and atill
maintaing her in that position. During
the centuries that followed, the national
lite of Asia was in a state of decadence.
Encumbered by traditiors and reli-
gious conventions that were developed
in the course of ages, the East refused
to move from the old rut, and the re-

sult was that she became & prey to the
imperialism of the youthful and exul-
tant BEuarope. But bitter experience
taught the East her mistake and from
about the middle of the 19th century
she began her belated march along the
path of progress. The rise of Japan
marks ita first stage, the modernisation
of Turkey its second, and the ferment
in China, Afghanistan and India ite
third stage. Before the close of the
firat half of this century Asia seems
likely to regain what she has lost by
her negligence in the past few centuries,

S ——
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Sri Ramakrishna Mission
Students’ Home, Madras

FOUNDER'S DAY CELEBRATION

The birthday of Swami Ramakrish-
napanda fell on the 24%h July this year
and was observed with due solemniby
by the members of the Mylapore Rama-
krishua Mission Students” Home. Ag
was appropriate for such an oceasion
the morning hours were devoted to
the recital of Slokas from the Bhagavad
Gita, the Uparishads and ths Vishnu
Sahasranamam and Puja. During the
day rice was distributed to the poor
pnumbering nearly a thousand. The
members of the Home held a meeting
in the evening, Swami Yatiswarananda
presiding when speeches on “The life
and teachings of Swami Ramakrighna-
nanda’ were made by some of the dis-
ciples of the Swamiji. .

Swami Yatiswarananda said that it
woas an occasion for them to remind
themselves of the great ideas and ideals
for which Swami Ramakrishnananda
stood in his life-time. The bsst way to
offer their heart’s adoration $o the
Swamiji would be certainly to follow
in his footsteps.

Mr. Raghavachariar, Mr. V. C. Ran.
gaswami and Mr, P. Manickaswami
Mudaliar who had the privilege of sit-
ting at the feet of Swami Ramakrishna
nanda dwelt at length on the life and
teashings of the Swami. The proceedings

of the day were brought to a closa by
the Ramanamam Bhajana late in the
evening,

R. K. Mission Relief Work at
Kishoreganj

Before wa had time to finish our
relief work at Rohitpur, in Daoca, the
ories of distress from tha Kighorganj
subdivision in the Districh of Mymen-
sing have demanded immediate atten-
tion. Readers of newspapers are already
aware of the nature of tha atrooities
committed in thig part. The picture of
desolation here is the same as at Rohit-
pur, only on a magnified scale, covering
fitty villages. So far as our workers
could gather, only Hindu homes wera
looted, Mahommedan homes being soru-
pulously spared. The migery entailed
by this ruthless plunder—and in some
cages slaughter—oan be better imagin-
ed than deseribed. Oaly bare houses
were standing, with not a vestaga of
their contents left. The once flourigh-
ing bazars tell the same sad tale.
Everywhere poor and rich Hindus
were rendered equally penniless. They
were absolutely without the means of
procuring their food or of cooking it and
had just one piece of cloth. Seeing this
desparate condition we have started a
rolief centre at Mirzapur, in the Kish-
organj "sub-division, from which since
the 1st of August, 149 mds. and 18 srs.
of rice, 501 pieces of oloth and somse
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utensils have been distributed to
the extremely needy families of fen
villages. It iz the want of ade-
quate funds that has prevented our
taking more villages. The help must be
continued for abt least some weeks
more, for the ccndition as yet is most
ungtable. Our work at Rohitpur has
been olosed. Wae distributed in the last
three wecks 96 mds. and 28 sra. of rice,
besides some quantity of oloth, uten-
pils, tools and certain other aosassories
of getting a living. We gratefully
acknowledge recsipt of the following
amounts among obthers:—A friend
Rs. 1,000, Messrs. Mooljee Sicka & Co.,
Caloutta, Rs. 1,000, A sympathiser
Rs. 450, Dacca Relief Committee
Rs. 200. We need substantial contribu-
tions yet to carry on the reliaf work in
this area. Wo appeal with all earnest-
ness to the generous public to help us
with funds in aid of the pufforers.

Contributions, however emall, will
be thank{ully received and acknow-
ledged at the following addresses : —

(1) The President, Ramkrishna
Mission, Belur Math P.O., Dt. Howrah.

(2) The Manager, Advaita Ashrania,
183 A, Muktaram Babtu Street, Cal-
cutta,

(sd.) VIRATANANDA,

Offg. Secretary, Ramakrishna Mission.
19—8—30.

R. K Mission Sevasamity,
Karimganj, Sylhet

The Report on the working of the
Sevasamity for the years 1334, 1335
and 1335 B. 8. shows its growing use-
fulness as a philanthropic institution.
The Samity eraducted a library con-:
sisting of 568 booke aud & number of
Dailies and Monthlies both English
and Bengali for the benefit of the
reading publie. It held religious clagses,
colebrated the birthday anniversaries
of various prophets inocluding those of
Bhagavan Sri Ramakrishnaand Swami
Vivekananda, expanded Rs. 210—8—-0
for the education of those halpless boys
who waere kept in the Ashrama during
the period under review and ran one
lower primary school at Lauta for the
lagt seven mounths of the year 1336
B. S., and spent a sum of Rs. 36-14.0
on it. Tha Homeopathic Charitable
Dispensary of the Samity treated 1375,

1030, 1091 patients including the

repeatod cases in 1334, 1335 and 1338
B. S. respeotively. The further activi-
ties of the Sevasamity included house
to house relief work in the loecality,
cremating the dead, eontributing Re, 40
to tha Bankura Famine Relief Fund
and Rs. 146 3-0 in oonnestion with
the Sylhet and Kaocchar flood relief
work of the R. K. Mission. The
Samity thanks the subsaribers, donors
and friends for their substantial help
and co-operation in all its achivitios
and hopes to receive the same in future

REVIEWS AND NOTICES

IN THE SERVICE OF MY LORD: By
Y. Jagannadham, B. A.; Satsang
Office ; Masulipatam ; pages 64 ; price
annas 8.

In this bocklet the author has tried
to give a brief exposition of the triple
knowledge that a spiritual aspirant
should have, namely, knowledga of God,
world and man., Of the four chapters
in the book, he deals in the ﬁrst with

Archa;—in the second with the worldg—
their orlgm. maiotenanos and dissolu-
tion ;—ia tho third with mankind, and
in the fourth with hints from Gita
regarding practioal spiribual life. The
book containg many noble thoughts and
much useful information regarding
Hindu religious conseptione. The sub-
ject is dealt with in a clear and simple
maover and exprested in lucid language.

the varions aspeocts nseen- Sincerity and a feeling ol devotion
dental, im . JoIf - pervade every page of thia book.
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l., The 17t year begins from May 1930. Subscnbers may be
enhntcd mthet from May, or September, or January.
’ Tlu Awnual subscriftion showld be paid in advance, Inland Rs. 3.
Forésgn Rs. 4.8 0r 2 3 (U.S.4.) or 8 sk. VSmghCopy 64s,

2. The Vedanta Kesari is posted by the 1st wesk of svery

month. Information about the non.receipt -should reach us on or
before the 21st of the month, otherwise no copy will ba sent £roe

3. Subscribers are requested to quote thelr numbcrs in all
correspondences. In case any reply is wanted they should send’
sufficient stamps for postage. : . -

(Many books ave given at comcession vates o the Subscribeys.)

For.Advertisement Rates OCalatogues, Photos and other parti-

oulars please write to the
Manazer

The Vedanta Kesari, Mylapore; Madras.

GOSPEL OF SRI RAMAKRISHNA

This book contains the inspired words of the great Divine
World Teacher of this age, Sri Ramakrishna Paramahamsa, the
Guru of Swami Vivekananda and his brothers. It is a series of
conversations in which the highest spiritual truths were expounded
by the Master, in simple language with homely illustrations,

Price Vol. 1. (4th Edition) Duxeen Rs. 2.8; cloth Rs. 3
,» Vol.1I.(2nd Edition) Cloth Rs. 2 8, Superior Edn. Rs. 3

© Just out!
THE L'FE OF RAMAKRISHNA
BY
ROMAIN ROLLAND

The author speaks " To my. Welhm Rnadars abouﬁ thig Saint
of ‘Dakshineswar.

“Although he bas been dead forsy years, hjs Soul snimatel modern
Indis. He was no hero of action like Gandhi, no genius in arb or
thought tke Goethe or Tagore. He was a litble village Brahmin of
Bengal, whose outer life was set in a limited frame withoub striking
ineident, outside the political and socisl activities of his tiwe. But his
inner life embraced the whole mulsiplicity of men and Gods.”

Bxcallent get-up and profusely ﬂlustrated
Page Dy, 8vo. 350. )

Just out!

Prioe Bs 3-8.-0.

- e

— 1T J o [T =0 0= =0 OC-_JU

Vedanta Kesari Offices Mylapore, Madras.
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Sri Ramakrishna' Vijayarh YOU CAN ENJOY LIFE
| ‘A high class Tami!monthly'dgﬂing*w'i&,,m dind S et It sn@mia is undermining” your health Ji eevamrutham
_ ethics and literature in chaste and simpls Tamil; and standing out for - " will enrich and invigorate your body with new red
e bznfa?::g;u'g:: ?:ht:dg':n; e e - blood and well-rounded flesh. It will help you to feel
The 10th y.égrgomm;ncq from :—Thai. . Foreign Ra. 4 " ‘well and strong from the first dose. If you are tired
%ﬁgg{;mw‘;{lﬁvﬁﬁfﬂ;;“mﬁm  and exhausted Jeevamrutham will give you power and
Many books at Concession rates to the Bubscribers. - ‘energy .to keep you fit. A complete course of this

marvellous tonic will feed the nerves, build np strength

and bring back the joy of life. Rs. 3-4-0 a bottle.
Ask your Chemist for a bottle to-day.
Telugu Publications To Subs,

For Adverisement Rates and other particulars.
» . . 4
Goepel of Srl Bamekeishta Vol. 1 18 o Vaidyaratna Pandit D. GOPALACHARLU’S

Please apply to The Manager ’
The Life aad Teachings of Swami J E E v A M RU I H A M
0 6 0 |

sri R.mukri.hm Vij.y.m, Mylap'ore. Mad'.': .

bVivekananda oV - al 0 8 0
Chicago Address of Swami Vivekananda .., 0 6 0 ; 3 ' : ing
Wordsg?:f the Master by Swami Brahma. ) (THE PERFECT HEALTH RESTORER)

nanda 6 0 .
Raja Yoga by Swami Vivekananda = ... 1 4 0 o AYURVEDASRAMAM,
Bhond Yooam o o o oolsg M {51, Govinduppa Naick St. = P. B. 287, MADRAS.
Nal’ada Bhakti Sutl'a . eee eve 0 4 0 + sew

. Canarese Publications FOR USE ALWAYS

Sayi ri Ramakrishna, Translate Rs. A, P. :

K. Venkatesa Tyengar . 0130 Smart - Looking ‘GANDH! BRAND
T oy W ' Fitti PR
The Life makrishna essrs, T. . - —

Vekanna lyah and A, R. Krishna Sastri w 0 8 0 Accurate 1ttmg
Raja Yoga by Swami Vivekananda, AND
DTranslate?gy Y. S‘l;bb?‘ Rao 4 v 1 0.0 Ch

ialogues of Swami Vivekananda v
My Klg:ste( by Swami Vivekananda, 113 0 MOderate A arges

Translated by a devotee e 0 6 0 : o
Gospel of Sri Ramakrishna Ordy, Edn., v 1 4 ¢

. Do Superior Edn. 112 0 BLACK M]SKY
The Vedanta Philosophy

With original sBy ss?‘xum;d!fu”u?d"’ M. A.

original Sutras, their word for word meaning, ex '

and an unbiagsed and thoughtful exposition in mosgt eleal;b::;o lrgei:lpg:a ‘lii:;.
highly apoken of by the Press. 'The Vedanta Kesari®' of May 1957 ‘Thg Pro
buddha Bharata ' of July 1827, “‘ The Modern Review " of February 1928, * The
Batesman ’ of 29.5-37, * The Amrita Bazar Patrlka ' of 81-3-27, ° The Indian-
Daily Mail ' of 18-11-28, ‘ Peace ' of Janusry 1929 eto,, as well as by the emi-
nent scholars of the world, Drs. Barnett Ksith, Jasobi, Jolly, Rapson Hopkins
Winternits, Thomas, Jackson, 8.N.Das Gupts, Moreno, Lord Ronaldsbay.
Mahamahopadhyayas, Pramatha Nath Tarka Bhushan and Durga oh".yn'
Bankhya Vedanta Tirtha, Pandits Kokileswar Bastri, 8, Radhakrishasn and Gopl
Natb Kaviraj, Brajavidehi Mobant Maharaj S8anta Das Babaji eto., moss agtrao-
tive and useful to beginners, over 800 pages in all, cloth bound with tisle ina-
oribed in gilt letters. Price Bs, 5 only, postage extra,

To be had of The Author, Barisal, Bengal, India.

The “ Védanta Kesari” Office; Mylapere,; Madraa.

| GO TO
M. A. CHARI & CO.

EXPERT OPTICIANS
9, BROADWAY, MADRAS.

ASAFOETIDA

1 1b. packet contains a pregent ticket.

SOLE IMPORTERS:

Gopalji Champshi & Co.

21.»Govindappa Naick St.,
G. T., MADRAS.

When answering advertisements, Please mention Vedanta Kesari
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%ﬂz OPEN ‘PORTAL -
., BY
sxsn;a DEVAMATA
containing a large number of soul-stirring poems

L, ADe
divided into 1) Songs of Devotion and’ Aspxrahon. (2) Songs of Hill
and Garden; (3) Songs of the Desert and (4) Songs of

In ‘the. foreword, says.the Sister, “ Love of Ged ad l pve of
Nature are two Open Doors to peace and deeper insight. From these
two sources have a'prung the songs and rhythmm pen-pictures contained
in thig volume.”

E;&ellent get-up. 'Pnce Bs. 2.8.0.

WOMEN OF INDIA

" By SWAMI VIVEKANANDA - .
(A Lecture hitherto unpublished in India.)

Every one ought to know atthe present time what Swami
Vivekananda says oo Women of India. Price. As. 3.

Words of the Master
'By Swami Bnhmnmh a

A collection of the choncest and representative sayings of Sti
Ramakrishna..

Price: Paper 5As.  Cloth 10 As.
Works of Swami Prakashananda

A{At Five annas each. American Editions:)
1.  The Inner consciousness—How to awaken and direct it.

P

2 Universality of Vedanta, 3. Mystery of ‘Human vibration:

Free! Free ! Free !l! ' 0OM Volumes of
You need not think for your VEDANTA KES,ﬁRl

Opthalmia and accompanying eye

trouhlgs . use " NETRABAN- " Are aﬁi'labbé at the
ggqe“:?di:‘%f;;:f& Guaran- | following cheap rates.
As. 6 each, Doz. Re. 3.  Vols I?’I f'VII Rs.A.P.
Agent nted. Sample free. ’ .
Solegg:a:u:;:oturer—- Vo? ‘II)I(H each ; g g
Dr M. M Mukheriji, h{ﬁ;:ﬁ Vol. XII\[V | 3 0 0
P.O: Itinda. Dt. 24 Pargs Vols. XIV,XV&XVI3 0 0 -
Agonts:— Apply to:—The Mangger,
‘Dadba & Co., VEDANTA KESARI,
Elp]anade. Mndras ~ Mylapore, Madras.

'l'lw“Vedcnu Kesari'" Office Myhpore. Madm

18) |
Swami Abhedananda’s Works

Complete Works, Vol. 1. Contains—Self-nowledge, Divine Heritage
of Man, Resincarnation and Four Single Lectures. Nice Get-up.
Price—Indian Bdmon Rs. 3, Foreign Edition Ras. 5.

Rs.a. ». Rs.a. P,
Philosophy of Work Paper 16 0 Cloth 112 0
Spiritual Unfoldment 1 60 , 112 0
Great Saviours of the World Pa,per 180 ° :
How to be a Yogi - " 300
Self Knowledge o Papet .1 80 300
Divine Hentage’of Man T e T ‘ n: 300
India and Her People Paper 180 , 200
Re-incarnation vee " 200
Hmshedp‘ur Lectures Paper 012 0 ...
men Affection & Divine Love Paper 0 8 0 100

.. At Five Annas and Six Pies Each.
1) Cosmic Evolutxon and its purpose. (2)1_ Christian Science
%Ve&wt&. (3) Divine' Communion.. (4) The Mothethood of
5) The Relation of Soul to God. (6) The Scientific Basis
of Rnhgnon (}} Simple Living. (8) Spiritualism and Vedanta.
(9) Unity and Harmony. (10) What is Vedanta ? (11) Who is the
Saviour of Souls ? (12) Why a Hindu is a Vegetarian (13) Woman's
place in Hindu Religion. (14) The Word and the Cross in Ancient
India, (15) Religion of the Hindus. (16) Philosophy of Good and
Evil. (17) The way to the Blessed life.

Swami Vivekananda and His Work 040

At One Anna and Six Pies Each.

(1) Does the Soul Exist after Death? (2) Why a Hindu accepts
Christ and rejects Churchianity

., . » ) »

- Sister Nivedita’s Works. Sister Devamata's Works.

The Master as I saw bim Rs. 2—8 | Health and Healing - Rs. 0—6

The Web of Indian Life 2—8 | Practice of Devotion : ]

Ap Indian stody of Love & Deuh 2—8 | Eastern and Wutern Religion- .

Footfalls of Indian History » 4=0 Ideals w O—4

Cradle tales of Hinduism » 12 | Development of the wﬂl n 04

Studies from an Eastern Home ,, 1-12 | Robert Browning and Vedanta ,, C—4

Hints on National Eduncation in What ia Maya n O0—4
India 1—8 | The Indian mind and the

Notes of some Wanderings with Indian Culture » 0—4
the Swsmlx) mhnanda » 18

Religion and a w 1—4 . '

Kedarnath and Badri Narayan ,, 1~0 | Swami Prabbavananda's Works

The Civic and National Ideals , 1—4 . .

Kali the Mother n 0-14 | Superconscious Vision » 03

Siva and Boddha w 0—6 | Subconscions Mind » O3

ve Hindoism 0—4 OSmMOIogy »
ﬁgguamona wolves : 0—6 | Dyoamic Religion » 1—4

The Vedanta Kesari Office, Mylipore- Madras:
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PRABUDDHA BH,ARATA

LA TEs T s
AWAKENED INDIA .

1 high ohu monthly on Practieal Vedants, nelbing forth ﬂnloﬁywmnp
of 8ri Remukrishne and Swami. Viy,
‘8sth YEAR BEGINS FROM JANUARY, 1930
Improved in Get-up and Enlarged in Bize and Reading matter,
B SUPER ROYAL QUARTO Pp. &2,
Bealdes the unpublisked writings of Swami Vivekananda and: Mﬁm of
Hanskrit Texts, is will contain contributions from eminent m.
Prot. 8. B.a&halmshnan. on Hinduism and allied sabjects;’ ,
: M. Romsin Rolland, on the Life of Sri Bamakrishna. and Bwuni Vlnh
nanda,—and several other scholars. .

Annual Subscription : Inland Rs. 3. Foreign § 3 or 11 Bh. -
Apply to Mmger, PRABUDDHA BHARATA:
182-A, Muktaram Babu Street, Calcutta.”

4 sENSATIONAL BURPRISE | New Process Air Cushion
VIBRANT HEALTH

A virile physique, improved nervous Rubber S tamps

tem and bodily organs, great Phy-
:&l Power and Medal and Diploma Serve more than they cost

a.'nds are the gusranties of my system

Physical Calture
“.’h* r”v:mm ol 2o 1 llustmted Catalogua Free.

stamps for Art ]’oldar
DE. K. ROLLO, D.8.2.C. (U.8.A), L. PATHY & Co.,
Direstor of Physical Onlture, . Govmdappa Naick St.,
Labore, India, :

MADRAS,

‘‘Prabuddha Keralam,”

A Mahyalam Monthly of the Sri Ramakrishma Asram™ Tiruvella Travan-
core. Widely circulated throughout Travancore, Cochin, Malabar and among
Malayalees in all other parts of India, Burma, Ceylgn F.M. S and Mesopotamia,

Anpual subscription : Inland Rs. 2-0-0. Fore)gn Rs. 2-8-0.
Foradvertisement rates apply to :—

THE MANAGER, “PRABUDDHA KERALAM,”
Tiruvella, Tyavancore,

“BRAHMACHARYA”

An English Montbly dealing with—Vedic Prayers—Biographies of Saints
and Heroes—National Eduoation—Maintenance of Vigour—Physical Culture—
Yoga Practice—National Diet—eto. ete,

Yearly Subs. Re. ONE only: Foreign 3 sh. or § 1'00,

“YOGIC PHYSICAL CULTURE *

By Sjt. S. Sundaram, Bangalore. :

An Instructive Treahse and Practical Guide-Book on Yogic Poses, 4sanas,

—Pranayam—and Yogic cure—All poses illustrated with auﬁhon s own phogo-
aper.
gragh onlﬁ?izfn %ﬁditlon, Re. 1 {Postsgs As. 4, Extra)
Foreign Edition $, 2:00 or Bh. 6, (ineluding postage).
Available from :
BBAHMACHABYA PUBLISHING HOUSE,

K enqan,—Ba«qaloro

Then ing Advertisements please mention “Vedanta Kesari.
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SAYINGS OF SRI RAMAKRISHNA
" Third Edition o
The sayings of Sri Ramakrishna require no introduction now
trom sty one. Their Universal catholisity, profound introspectich
and deep spiritnal forvour bave been commianding the esteem of
$houghtftl men,both of the Bast and the Wast, for .the last quarter
of a century. fLhe present volume is the most exhausbive and com-
prehensive collection, oontelning 1003 sayings and parables arranged’
and olasgifipd xnto ohnpﬁets. A valuqble glossary hg.s been udded ab
theend. - ; ’
Prios Oloth Rs. 9. - anoen Re. 1-10,
~ To subscribers of ** The Vedants Kbesri " each 2 As. loss.

“Rural India is Real India”

deted by M. BBy A. Swammatha Ayyat, BA.

- RUBAL INDIA "—-un all India Journal devoted to the disouns-

-~sion of- rural problems, cirsulates largely. in villages. Supported by

Government Departments and Local Bodies. “ RUBRAL INDIA :
stands for better farmmg, better living, and better business and incul-
cates sound ideas and gives up-to-date information of all matters
having for their object the betterment of rural areas.
Annual Subscription (Inland) Rs. 3.
Foreign Res. 4~8 mcludmg postage.

Single copy As 6 (Inland, Forexgn As. 8
Published by :—

The Forest Panchay atdars’ Umon lexted
Editorial Office MYLAPORE, MADRAS, .

s - THE SCHOLAR
Devoted to Literature,,; Art and Science.

Our special features —Bpecial Articles by ‘leading Men;

Shori Stones Fun and Frolic ; Science Jottings ete.
from Opmbm -

“The Scholar " has played its part in keeping alit the lamp ot
Culture and may look forward to a bright future—7he Hindu.

‘Thera are fow Journals in this country - of the type and ideals of
" The Scholar.”” After the ' Everyman's Review, “The Soholar”
attracted the attention of all Literary Men in South India. 1% hs.s
won & name for tastes and get-up of a very high order. We cannot
but cangratulate the Editors on the grit and energy they have brought
to bear upon the oconduct of this popular Monthly.—The Indian
Educator.

. 'We have great pleasure in commending to all our readers this

excellent Journal.—The Law College Magazine.

Annual Subscription, Rs. 3. Single Copy, As 4. Advertise-
ment rates from:—

THE MANAGER, “ THE SCHOLAR ”,
PALGHAT

len answering Advertisements pleage mention "Vedanta Kesar
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DAYS IN AN INDIAN MONASTERY

By Sister Devamata

Indian life has been described and interpreted in a very charming

- may by the well-known American Author who lived for sometime in
an-Indian Monastery. Readers will have a perpetual delight in going
rough the book—as absorbing as a novel. It will surely create s
tter understanding and deeper sense of kinship between $ and

:Weot Excellent get-up. With 10 Tliustrations.

<. . . . Price,Re. 48,

' SRI RAMAKRISHNA AND HIS DISCIPLES
. By Sister Devamata

e wu:mw ife of 6ri Ramakrishna. Materials oollested from

: sourcés. Will be read li .

style “dm“ get-up, . - - Md liken story bookJ Fluent
- 07 Pric6, Re 3. o

Apply to:—The Manager The Vedanta Kesari

3 WORSS."BY-< SWAMI .RAMAKRISHNANANDA -

~ Complete Works Vol. I. Contains—The Universs and- Man
The Soul of Man. Path to Petfection, and Necessity of Religion.
In this book many abstruse metaphysical tiuths of the Hindu
Scriptures have been very lucidly expounded and elucidated in the
simple language. | '
Flexible bound, Price (reduced) Re. 1.

(To Swbscribers of “ The Vedanta Kesari” As. 14

“Ome wﬂy of the “Consolation” by the sams- anthor will be given
Jree with the book, : -

~ Sri Krishna the Pastoral and the King-maker
(4th edition)

_ This book gives a clear idea of the full and varied life of the
great Incarnation, Lord Sri Krishna, It reproduces faitbfully and
accurately the glowing parratives of the Srimad Bhagavatam—the
inspired works of Vyasa with all its wealth of descriptive detail.

Price 12 As.
To Subscysbers of “ The Vedanta Kesari” 10 As.

Path to Petfection (3rd edition) -
(To Subscysbers of ** The Vedanta Kesari”) ...
True self of Man
Wisdom and Devotion
Search after Happibess

CODOD
NP Pwn
COOO®

[

Apply to the Manager, The Vedanta Kesari,
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Success of 30 Years’ Research

. By A -’
Kashmir Engineer & Himalayan Traveller

Mr. P. C. Mukerjee, B.C.E., M.IS., CE., F-T.S., Vidyabhusan
o Late P. A. to Chief Eangineer, KASHMIR STATE,
' Formerly Resident Engineer, Caloatéa Uorporation,’

'HIMALAYAN REMEDIES,

Boon from LAMAS and YOGIS of Tibet—Guaranteed cure of
LEPROSY, LEUCODERMA, DIABETES;
Cure is effected by regular treatment with these

unique medicines from the Himalayas under the
founder assisted by an able medical Board. Write -
with history to the manager, if confidential, to
-Dr. A. Banerjee, . w.a,M.D,, (Hom). Secy. to:the
‘Medioal Bon._ | ‘ ’
* - - Other Infallible Remedies for DYSPEPSIA
Rheumatism, Rs. 2 each, Obstinate Nervous debility,
Urinary troubles—obstruction of urine due to Gleet,

Strictures, Gastri, Colics, Rs. 2-8 each, Asthma,
All Eye complaints except cataract Re. 1 each.

SCOR-BIT

Magic Cure for Scorpion Bite,
Success, 100 percent.
Effect Instantaneens | By

Price As. 10; A dozen Rs. 6 -

Wanted 16 Reliable Districts Agents in Madras, for Scorbit

“sale with high Commission. Apply sharp for
particulars to avoid disappointment.

LA

BOOKLET (with records of cures and addresses of

F r ee “INCURABLES *’) gent on request, Write with history
to the Manager, if confidential to Dr. A. Banerjes, M. A, M.
D. (Hom.) Seoy., bo the Medical Board.

Manager,

Himalayan Chemical Works,
106/1, Shambazar Street, CALCUTTA.
Tele. ' LAMA-YOGI"” CALCUTTA.

When answering Advertisements please Mention “ Vedanta Kesari.'



(18)  BROMIDE PHOTOGRAPHS

Of Sri Ramakrishna, Holy Mother and Swami Vive-

kananda.

Booklets can be easily carried in pockets or placed on
tables. Small Size As. 4 each Big Size As. 5 each.
Card size best suitable for Photo stand. As. 8 ,

Full size of Sri Ramakrishna only Re. 1.8 each.

Bromide photo enlargement of Sri Ramakrishna only. Rs- 3 each.-

Half-Tone Portraits: - "~ i

At 1§ annas each.
SRI RAMAKRISHNA

No. 1. Sitting Posture, Cabinet size |

2. Standing Posture  -,.
SWAMI VIVEKANANDA.
No. 4. Asan Achariya, Cabinet size
w 5. Just before Meditation ,,
o 6. Meditation Posture
u 2. Delivering Chicago Address
Bust, Size
» 10. Wandering Monk, staff in
. hand cabinet size
At 3 as. each.
SRI RAMAKRISHNA
Sitting Posture, iriches,
Tri-col . Bu!:ti.xt5 Czbi:e::ize.
- N.B:=~Please guote the mumbeys

At 3 as. each.
HOLY MOTHER.
Sitting Posture 84x6¢ inches,
Do Cabinet size
SWAMI VIVEKANANDA.
Reclining on a chair .9x¥ inches.
SRI RAMAKRISHNA-Sitiing Posture

size 15x12 inches. 6 as,
SWAMI VIVEKANANDA
Meditation Posture, size 15x12
inches 6 as

Delivering the Chicago Address—
tri-coloured, 1027 inches 6 as,
Do 27x20 ,, 1 Re. 4 as,
Tri-coloured bust, seated in a
chair with parted pairs. 15x12
inches 8 as.
GROUP SANGAM (Sri Ramakrishna.
Holy Mother and 18 disciples) with
names in English, 15x12 inches6 as.

or names when ordeying.

For Pooja & Disinfectant
Always use 21 Gold & Silver Medals’ Fame
" RAHAMAN

N 7 (Ineense Btioks)
'.‘l‘ili)gy are indigpensabils to every house as their fumes, along with
A splesn ) im""' kill epldemic germs and drive Mosquitoes. For which
% Special Medal is awarded in the British Fmpire Exhibitions

Wembly, London.

and

" White Sandal Stieks 500 = ,, w 2
‘ ¥or TOILET :~—Always use RAHAMAN, .
Sandanathi Tailam ’

Seer=24 Ra. weight

Fine Umber Sticks 1000 threadlike R, |
Gulab Sticks 300 in a seer ‘ ’e B: g 8 g
Musk Umber Sticks 500 inaseer . ,, 3 8 0
Kesari Sticks 200 o w 3 00
00

each Re. 1’ per tin,

Arakeerai Vedai Tailam

The above Tailams are boons to bilious and heated body men.
T. A. RAHAMAN & SONS, Perfumers,
No. 10, China Bazaar Bd.,, MADRAS.
(Muffusil & Foreign orders are promptly executed)

SADHANA AUSADHALAYA
- DACCA (BENGAL)

Adhyaksha Jogesh Chandra Ghose, M.1., r.cs. (London)
' Formerly Professor of Chemsstry, Bhagalpur Collega
* Guaranbeed absolutely Pure and Genuine Madicines, ﬁrepared
striotly acoording to the Ayurvedio Sastras. '
Oatalogues are sent free on applieation. '

-~ On desoribing the nabure of diseases, presoriptions ars given gratis
vyith greab care, '

MAKARADHWAJA (Swarna Sindur)
(Pare end with Gold)

A wonderfnl specifio for all diseages. It regulates the nerves, bile
and phlegm, inorosses vitality, mental and physical vigour, and fones up
the system. Rs. 4 per tola. . o

o SARIBADI SARSA SR
- A wondertul, infallible medivine for Syphilis, Merourial Polgoning,
Gonoirhooa, Urinary troubles and all sorls of blood impurities. Ras. 3,
Dot seery .o S o
o SUKRASANJIBAN

It is a very powerful medicine for sexual debility, thinness of semen
impoteney, night pollution, debility in general. Rs. 16 per seer.

ABALA BANDHAB JOG

A great remedy for all fomale diseases as lencorrhoes, white, yellow
or dark diecharges, pain in the waist, back or womb, irregular montbly

" eourses, sterility, &o. 16 doses Rs. 2/-; 50 doses Rs. 5. .

- ANDHRA AYURVEDIC PHARMACY, Ltd.
(Branch) 159, BROADWAY, MADRAS.

" Dr: Kotah Jayaram Naidu, (Vydyabhupathy) will undertake

“4i0 ours or give prescriptions free, on receipt of the deseripbion of
ﬁhe nature of the disease. '

(Oatalogue and agenoy berma free on application),
Sthambhana Vati—It tones up the nervous system and ' inoreases
vitality. Cures weakness of the brain, saminal disoders of men and
women. It is a specific for sukrameham due to unnabural habits
and excesses, 325 pills.  Rs. 2. :

N Abala Rakshani—A specific for female diseases such as Lucorrhoes,

" white, Yellow discharges, pain in the abdomen, womb or in the waist,
irregular menstruation, stoppage of meuses, painful menses, sterility,
obo. 924 days unse Re, 7. 12 days Rs. 4,

Wien answering Advertisements please mention “Vedanta K,..;{_ ”:

When answering advertisements please mention* Vedanta Kesari,’



' | RATES OF ADVERTISEMENT .
The Vedanta Kesari or !rl Ramakrishna V!Jmm

PAYABLE STRICTLY IN ADYANCE

, Single
Yearly fu‘ny.‘ Quarterly.|, = riiony
Bise 8 +- 5 inches Re. A. Bs. A. R A, Re. A,
Full Page .. e o 70 O 8 0 2 0 s 0
Half Page . oo g8 o 20 0 139 g 4 8
Quarter Page or } Golumn - t 20 O 12 0 7 g 8
1/6th Page or  Column - 12 0 70 ¢ 0 18
Liberal commission is allowed for long-continued advertisemens.
Free! Free!l! WORKS BY

“ Ramakrishna Yajnam **
(in Bengall characters)

— For performing Homam.

Apply with stamps—

Saradananda Kutir,

KHATRA P.O.,
Bankura, Bengal.

SWAMI SARADANANDA

8ri Ramakrishna, the Great
Master—a critical biography of
8ri Ramakrishns giving details
up to the end of the period of
his Sadhana in two volames.
Vol. I, (in the Press). Vol- II.
Rs. 2. To Subscribers of “The
Vedanta Kesari” Rs. 1-14,

CHOSH & SONS,
Jeweollers, Gold & Silversmiths,
Watch Dealers & Repalrers,
Engravers & Opticians,

16-1, Radhabazar 8t., CALCUTTA,
Telephone Tel. Add,
2897 Caloutta. “GHOS HONB'®

4% RUBBER-STAMPS

~ AWARDED MEDALS —~
LOWEST PRICES —= BEST QUALITY
SATISFACTION EUARANTEED

OR YOUR MONEY BACK.
CATALOGUE rree.

The Madins Rubber’Stzm\Rs .2

FOST BOX 74. MADR

Valuabie Books in English on the
Vedas and the Ramayana

Ra. A, P.

1 Vedic Teachings and Ideals 13

840
n Vadli,o 1deals (Supp!emenla
to the above) .013
I1I Ten Vedic Pamphlets (toge
ther) .2

IV The Ramayana—What can
it teach ua ? .0
¥ The Gospel of the Vedws,
pp. 285 .1
N.B.~The whole set oﬁered at Rs.
only. Postage extra.
Can be had from the Author and
Publisher, ““ ATMA,”
VEDIC ASHRAMA,
(P. 0.) Begampet, N. 8. Ry.

0
0
4 0
0
0
6

ADWAITA PHILOSQPHY
BY KOKILESWAR SASTRI, M.A.
Second Edition—Price Rs, 4.

Highly spoken of by more than 30
Proteasors of Sanskrit of European and
American Universmes and of Russia
and Japan, Prof. B. Esith—** A
most perauasive and eﬁact\ve satting
oubof Bankara'sdoctrine in its realiatio
aspect. . Yoar exposition has the great
merit of objeotivity and will continus-
to exert an important influencs on the

interpretation and sppreeiation of
Vedants,”’ i

To be had of principal bookssllers ol
Caloutta,

/

]

Then answering advertisements please mention “Vedanta Kesari."’

BEWARE OF IMITATIONS! |
Cl:orus of Felicitation! Multitade of Testimonials !

Avoid Dangers of Shattered Health and Lowered
Vitality by using our Renowned Specifics.

[ SwonaKaLpa MAKARADHWAJK

(ums'rnr.b)

“MAHACHANDAMAD! TAILAN™

ounoBest By every Tkst)

BOMBAY, 14-3-'30.

“I have used“Siddha Kalpa Makaradhwaja’
since 1924 from you and have recom-
mended it to my several friends in my
oflice and also elsewhere as it has given
Complete Satisfaction in curing many
ailments. I gave trial to Makaradhwaja
of other Pharmacies, but I find that Yours
Stands Extremely Superior in Pnnfymg the
System and Regenerating the vitality.”

Atmaram R. GANDHI.

1 Bot. of 60 Pills Rs. 10. 1 Bot. of 12 oz. Rs. 5.

Very Efficacious and Infallible Medicines
Prescribed in Chronic cases.
Consultation Free; Charges Moderate.

(Catalogue & Agency Terms, Free an Application.)
THE

Madras Ayurvedic Pharmacy Ltd.

Manager-—V. RAGHUPATHI, BA, BL.
P, 0. Box 151, Madras. Tele. Add:—** Kalpam,” Madras.

IS¢ + QA + G ¢ SN «§ GNP T]  GUISUNID 4 [1¢ QI ¢ ¢ QUREED +-§ QN ¢t GEENEN
Nhen answering advertisements, please mention Vedanta Kesar
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AMRUTANJAN

When you suffer from bodily pams such as

Headache : ¢ Neuralgia

. . r{a;f, -
Rheumatism : Vg JE Toothache

D0 0Cm0 0y 0 0 Ced0 S Y0 0 0

Lumbago

=0 000 0 Coed® Gt O 9 00 00

Swellings

Stiff Joints :

20 AL

COﬂghy

3 0=y 0L

Sprains - :  Cold, Cuts,

———00C

and all aches and pains,
you have a safe cure in

AMRUTANJAN
A TRIAL WILL CONVINCE YOU

Amrutan]an Depot

BOMBAY . MADRAS.

e 00C 200 =0 0C0 00 0 00 00

Editors : Bwami Yatiswarananda and Brahmachari Jnana Chajtanya.
Printers; The Kesari Printing Works, Madras.
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