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O Lord, ignorant of the ways of thy service, I go about every
day from person to person with a view to acquire wealth for the
satisfaction of my hunger. Yet, O Lord, I deserve Thy protection
gince I know, by the strength of the virtnes acquired by me in the
past, that Thou residest in the heart of all beings.

Although the sun is only ome, it penetrates through the
darkness that envelopes the sky and the earth, and becomes visibla
to the eye. Why is it then that Thou, O Lord, who possessest the
brilliance of a million suns art unknowable to me? Perhaps the
darkness of my soul is too dense; but dispel Thou all that ang

become manifest unto my vision. )
SIVANANDALAHARI

36



LORD JESUS AND HIS TEACHINGS

VEBY race has itg periods of heroie
activity. During such oreative
epochs, & powerful personality is very

often seen,to appear on the stage of

humar affairs to mould the destiny of
the peaple and to bring into harmony the
discordant notes in the cosmio rhythm
of life. It cannot be denied that the
advent of such & spiritual genius is a
vesl boon to the world at large in as
much as his life i3 an eloquent interpre-
tation and reformulation of the eternal
truths of which humanity become obli-
vious for their engrossment in the
slough of material ooncerns. As a
matter of fact a unigue readjustment is
effestod by such a dynamie personality,
on both material and spiritual planes.
This has been illustrated no lesg elogu-
ently in the life of Jesus than in the
lives of similar other prophets of the
world. Jesus was born ab a time when
the land of the Yews and its surrounding
oountries witnessed an unprecedented
moral and spiritual stagnation. Rome—-
the Queen of the age—spread her dread-
ful arms all arcund, and her empire
extended from the shores of the Aglantic
o the Euphrates, and from the snowy
peaks of Samarita to the desert of
Lybia. Even the Mediterransan became
‘no better than & Roman lake, The
military dictatorship of Rome left ng
room for the free play of the individug}
and collective life beyond the four-
walls of her Capital. The moral life of
Bome wis alsy raften to the core,
Every social activity was carried to its
most disgusting and outrageous excess.
In sbort, a sense of ingecurity and

the minds of men. The history bears
witness to the fact that the age was
marked by unbounded self-indulgence
and avarice, debauchery and infidelity,
superstition and corruption. In Persia
and Babylon the religions were reducsd
to an official charlatanism, in Egypt and
Byria, to a gross idolatry and supersti-
tion and in the Greck and the Roman
world, to a lifeless parade. Indeed, the
age needed the advent of a mighty soul
to save the self-forgetful humanity trom
imminent rnin and destruction. It is
only a handful of Jews who even then
struggled to maintain the glory of their
ancient faith in the midst of universal
superstition and gross materialism,
Every student of history knows per-
fectly well how this small but beautiful
tract of land lying in the centre of the
world, equally distant from the heart
of Asia, Africa and of Burope, and on
the high read between them all, had
served as the battle-field of suceessiva
armies for more than three thousand
vears, and how repeated perseontion
reduced the Jews into a race of vision-
ary people dreaming of the advent of g
powerful Redeemer that would rescue
them from the iron grip of foreign
domination. Prophet after prophet was
born in the land and every ome prog-
nosticated the coming birth of s Messiah
on the Jewish soil for their final deli-
verance. Thusa mighty dream haunted
the imagination of this unfortunate race
for centuries consbantly renewing its
youth in its period of deerepitude.

The birth of Jesus was, as it were, g
fulfilment of 4 long cherished dream of
the Jewish people though the real signi-
ficance of his advent could hardly be
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realised during his life-time. Jesus
emerged out from the deep seclusion of
his native place—a helpless artisan
Prophet to bear his irresistible teati-
mony sgainst the irreligious excesses of
humanity, against corrupt priesthood,
against hypoorisy and falsehood. Born
in the small village of Nazareth in Gali-
lee, of humble parents, Jesus grew up
to manhood like a shining pillar of light
from the midst of uniform mediocrity.
No doubt the formative period of his
life is shrouded in profound obscurity.
But it is interesting to note that ab
the age of thirty we find him standing
before the world as a full-fledged
Messiah with a now gospel on his
lips challenging the idolatrous practi-
ces of his own time and revealing
unto mankind a message of unigue
blessedness and peace. Jesus was
indeed a child of Nature—an embodi-
ment of simplicity and innocence.
Thoughtful from his very childhood and
instinotively senstive to exalted senti-
ments, Jesus had the unigue privilege of
holding communion with his inner
being in the calm and sequestersd
recesses of the sublime hills that with
their verdant freshness and panoramic
beauty invited such contemplative souls
for spiritual practices. Nature spread
before him all the wealth and beauty of
creation and gradually moulded his life
into a living dynamo of spiritual force
compelling in after ages the homage of
many an ardent seeker after Truth.
The greatness of every such soul that i3
born for the good of humanity scarcsly
receives a ready recognition during his
life; bubt with the roll of ages his
creative ideas begin silently to mould
the aspirations of men and securea
permanent foot-hold in the citadel of
human action. Such was the case with
Lord Jesus as well. He was one of the

‘most persecuted of all the prophets

that have ever been born in the world.
His life is one brief chapter of unmiti-
gated suffering and persecution,—in
short, a triumphant march through
thick and thin to the virgin land of the
Spirit. His unyielding spiritnal genius
swept everything before it. The bold-
ness of his conviction, his stirring call
to rise to the radiance of Spirit and to
break off the manacles of sordid mate-
rial concsrns for a life divine, his
burning sympathy for the poor and the
down-trodden, his denunciation of
organised sham and vandalism of the
priestly classes—all combined tc make
him the ido! of the common folk and to
alienate as well the sympathy of the
nobles, the Pharisces and the Sadducees.
As a matter of fact ‘he pierced hyyo-
crisy to the heart bot with the same
stroke he sealed his death warrant'.
Jesus could hardly tolerate the rank
hypoerisy of the priestly classes. He
was pained at the sight of religion
being made an article of trade at the
hands of a self-secking and demoralised
priesthood. The temples groaned with
ceremonial excesses, and were converted
into a convenient place for the exploi-
tation of the humble and the innocent,
A transcendent revolutionary, Jesus
rose in righteous indignation againsh
everything that was calculated to stifle
the spirit of religion. * Woe unto you,
scribes and Pbarisees, hypocrites !
thundered Jesus, “for ye make clean
the outside of the cup and of the platter,
but within, they are full of extortion
and excess. Thou blind Pharisee, cleanse
first that which is within the cup and
platter, that the outside of them may
hecleanalso.” * Woe unto you, seribes
and Pharisees, hypocrites! for ye are
like unto whited sepulehres, -which
indeed appear beautiful. eutward, bug
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are within, full of the dead men’s bones,
and of all uncleanliness. Even so ye
also outwardly appear righteous unto
men, but within, ye are full of hypo-
crisy and iniquity.” Noterms could be
more strong and powerful to expose the
hollowness of the practices and the pro-
fessions of the Jewish priesthood, In
temples and public places, on the hills
aud in the plains, Jesus made no secret
of the exalted message he was born to
deliver unto humanity. In spite of oppo-
sition and persecution he boldly stood
his own ground and sowed seeds of im-
menge potency, that in after ages grew
up into a magnificent tree offering shelter
and peace to many a weary and jaded
soul. It must not be forgotten that hia
deatb-defying boldness was the spon-
taneous outcome of a life of absolute re-
nunciation and supreme spiritual realisa-
tion. He ecamse to realise that he and his
Father were one, though to ordinary
wortals such a declaration was & rank
blasphemy. Jesus had therefore to
regulate his teachings according to the
mental make-up and capacities of his
followers. “ To the masses who could
not conceive of anything higher than a
Personal God, he said, ‘ Pray to your
Father in heaven.” To obhers who could
grasp a higher idea, he said, ‘I am the
vine, ye aré the branches’; but to his
disciples to whom he revealed himself
more fully, he proclaimed the highest
truth, ‘I and my Father are one.’”
Needless to say the teachings of such a
soul constitute the immortal heritage of
mankind. But it is a pity that at the
modern age when power and pelf rule
the world, the protagonists of Christia-
nity have stultified by their action the
innate greatness of such a noble religion.
‘I‘%ightly has Mahatma Gandhi observed,

It ismy firm opinion that Europe
tolay represents not the spirit of God

or Christianity......... Turope is today
only nominally Christian. In reality
it is worshipping Mammon...... ...His
(Christ's) s0 called followers measure
their moral progress by their material
POSSESSioN..veuen.. The last book that
Dr. Wallace wrote seti forth his delibe-
rate conviction that the much vaunted
advance of science had added not an
inch to the moral stature of Europe.
The last war however has shown, ds
nothing else bas, the nature of the eivi-
lisation that dominates Europe today.
Every canon of public morality has

been broken by the victors in the name

of virtus. No lie has been considered
too foul to be uttered. The motive
behind cvery crime ts mot religious or
spiritual but grossly material.” ‘It is
not therefore an exaggeration to state
that the lofty idealism proclaimed unto
humanity by Jesus has heen shame-
lessly trampled under foot by his so-
called followers, and the worship of
Mammon has been considered to be the
be-all and end-all of earthly existenca,

This is undoubtedly one of the most

tragic of all the dramas that have in
recent years been enacted in the Qcei-
dental world. Imbued with the spiri-
tual culture of the East, Jesus chal.
lenged fhe gross materialism of his
time, and his teachings reflacting as
they do the bheauty and sublimity of
Oriental idealism have come down to
the modern age as a standing rebuke to
the godless culture of the West. Him-
self an embodiment of a lofty genius,
of puriby and love, renunciation and
humility, Jesus regarded himself as the
mirror in which all the prophetic spirit
of Israel had read the future, and invited
the frail and bewildered humanity to
stand bolt-upright to look at the face of
Reality, with the boldness of an Indian
seer.
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1t is but truism that the teachings of

Jesus were but a replica of what the

prophets of the East had taught many

_centuries back. Renunciation and love,

humility and purity form the very
keynote of his religion, though to most
of his modern followers arrogance and
bigotry, intolerance and materialism
have a greater appeal than those lofty
principles of spiritual life. “If any

man will come unto me,” said Jesus,

“let him deny himself and follow me.
He that loveth father or mother more
than me is not worthy of me, and he
that loveth son or daughter more than
me is pot worthy of me. He that
findeth his life shall lose it, and he that
loseth his life for my sake and the
gospel’s shall find it. What is a man
profited if he shall gain the whole world
and lose his own soul? ” * Whomso-
ever he be of you that forsaketh not
all that he hath, he cannot be my dis-
ciple.” *‘ Verily, I say unto you there is
noman that hath left house or parents,
or brethren or wife, or children, for
the kingdom of God's sake, who shall
notb receive manifold more in this pre-
gent world, and in the world to come,
life everlasting.” “‘Lay not up for your-
selves treasures upon earth where moth
and rust doth corrupt, and where
thieves bresk through and steal, but lay
up for yourselves treasures in heaven,
where neither moth nor dust doth
corrupt, and where thieves do not break
through nor steal: for where your
treasure is, there vour heart be also.”
“ No man can serve two masters: for

‘either he will hate the one and love the

other, or else he will hold to the one
and despise the other. Ye cannob serve
God and Mammon. Therefore I say
unto you, take no thought for your life,

‘what ye shall eat, or what ye shall

drink, nor yet for your bedy what ye

shall put on. Isnot the life more than
meat, and the body more than raiment ?
Behold the fowls of the air: for they sow
not, neither do they reap, nor gather
into barns : yet your heavenly Father
feedeth them. Are ye not much better
than they?” “But seek ye first the
kingdom of God, and his righteousness
and all these things shall be added .
unto yow. Take therefore no thought
for the morrow : for the morrow shall
take thought of the things of itself.”
The sublime note of renunciation
thus struck by Lord Jesus in his
teachings even now rings in our ears
with an irresistible appeal. Bug
obsessed with materialism, the modern
world has given the go-by to his simple
but noble teachings and has hugged to
its bosom a pragmatic philosophy that
is supposed to satisfy the spiritual
aspirations of the human soul. As a
matter of fact the sweet cadence of the
music of Jesus’' life has been completely
lost sight of, and that is one of the
reasons why religion is preached at the
point of the sword and an insatiable
earth-hunger has taken complete posses-
sion of the Western mind. When Jesus
spote of the kingdom of God to his
people, he did not think of any temporal

kingdom, but of the kingdom of He ven

which is within every human soul,
* The kingdom of heaven is like wunto
treasure hid in a field ; the which when
a man hath found, he hideth, and for
joy thereof goeth and selleth all that
he hath, and buyeth that field." * Be
ready”, said Jesus, “for the kingdom of
God is at hand. Do not delay a
momené. Leave nothing for tomorrow.
Getb ready for the final event which may
overtake you immediately, even now.”
Verily, the real kingdom to be aspired
after is the kingdom of the Spirit.
Consciously or unconsciously the entire
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humanity is travelling from eternity
along different routes to reach the realm
of infinite beauty and goodness. But
the evil propensities of the human hear}
more often than not waylay these
unwary pilgrims and drag them down
into the abysmal pit of degradation.
Jesus has off and on sounded a tocsin of
alarm to all and pointed oub to the
erring humanity the path that leads o
the kingdom of Heaven—the abode of
Bliss divine.

Like Buddha, Jesus was also a
champion of the poor and the dowu-
trodden, and an enemy of every form
of lifeless ceremonialism. His mighty
heart beat with each throb of all the
hearts that ached known and unknown,
and his life was a perfect embodiment
of all the gentle virtues that humanity
is heir to. ‘“ Blessed are the poor in
spirit "', said Jesus, * theirs is the king-
dom of heaven. Blessed are the meek :
for they shall inherit the earth.
Blessed are they which do hunger
and thirst after righteousness: for
they shall be filled. Blessed are the
pure in heart : for they shallsea God.
Blessed are they who are persecuted for
righteousness’ sake: for theirs is the
kingdom of heaven. Whoever shall exalt
himself shall be abased and he that hum-
‘bles himself shall be exalted.” * Love
your enemies,” said Jesus, *“do good to
them that hate you, pray for them that
persecute you. Forgive, and ye shall
be forgiven.” His detestation of wealth
and his love for a life of poverty find
an oloquent expression in his pregnant
teachings.”" It iseasier,” said Jesus, “for
o camel to go through the eye ofa
nesdle than for a rich man to enter into
the kingdom of God.” *Sell whatever
thou hast, and give to the poor, and thou
shalt have treasture in heaven.” The
ond outstanding charactoristic of hig

teachings is his emphasis on unostenta-
tiousness in matters spiritual. The
communion with God must be held in
secret, for it is no part of true religion to
make a vain display of one’s sentimen-
tal effusions in the street. It is only
in the sacred silence of the heart that
the real bliss is to be realised. “When
thou prayest,” said Jesus, *thou shalt
not be as hypocrites are: for they love to
pray standing in the synagogues, and in
streets that they may be seen of men.
Verily, I say unto you, they have their
rewards. But thou when thou prayest,
entor into thy closet, and when thou
hast shut thy door, pray thy Father
which is in secret; and thy Father which
seoth in secret, shall reward thee open-
ly.” " When thou doest thine alms, let
not thy left hand know what thy
right hand doeth, that thy alms may
be in secret, and thy Father, which seeth
in secret himself shall reward thee
openly.” These are some of the preg-
nant and illuminating teachings of
Lord Jesus whose depth of spirituality
and breadth of vision have secured for
him & unique position in the religious
pantheon of humanity. Time has
indeed come for a fresh searching of the
heart. And the protagonists of Christia-
nity must demonstrate to the world
that the religion of Christ is not meant
for the advancement of sordid ends of
human life, nor for the emasculation of
the people professing o different faith,
but for the recognition of the common
heritage of mankind, for equity and
justice, freedom and toleration in every
walk of human life. It would be a tra-
vesty of truth to say that there are no
true Christians in the modern world;
but it is a fact that they are far out-
numbered by those protagonists of the
Cbrishim\ faith to whom religion is an
instrument to advance material ends. It
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is a standing insult to the religion of
Ohrist that it has been made to subserve
the sordid political ends of the Christian
world. Christianity as taught by
Jesus is a clarion call to rise to the
glorious destiny of the human soul and
as such it has nothing to do with politics
and commerocialism, For did not Jesus
say unto his people, “ Render unto
Caesar the things which are Caesar’s and
to God things which are God's ?”

“ In modern Europe Christianity and
civilisation,” rightly says Swami Viveka-
panda, ' are two different things.
Civilisation bas now girded up her loins
to destroy her old enemy, Christianity,
to overthrow the clergy, and to wring
educational and charitable institutions
from their hands. But for the ignorance-
ridden rustio masses, Christianity would
never have been able for a moment to
support it8 present despised existencs,
and would have been pulled out by its
roots.” In fact the very spirit of the
religion of Jesus has almost been killed
by the land-grabbing activities of his
so called followers, and as such, its
olaim as a factor in world-culture

stands bhopelessly challenged today
before the bar of humanity. To the
Hindus, Jesus i as much an objest of
veneration as other great prophets of the
world ; and his teachings are prized no
less than those of other saints and seers.
But Christianity in its presene form has
utterly failed to broaden the outlook of
its followers, Christianity, if it is to
justify its existence as a moral force,
must dissociate itself from churchianity
and imperialism once for all and be
preached in its original pure form to the
world for establishing a happier rela-
tion between man and man. It is time
that the the Christian world should
shake off the life-less accretions of ages
that have gathered round the simple
teachings of Lord Jesus and place befora
humanity the lofty idealism of love and
renunciation for which he stood and
died on the Cross. Let us hope better
and nobler souls would rise in righteous
protest against the materialism of the
day that is very often taught in the
name of the religion of Christ, and pave
the way for a better understanding
between the East and the West,

LOVE IN ADVAITA VEDANTA
By Surendra Nath Mitra, M. 4., B. Sc., L.T.

HE system of Advaita-Vedanta is
often accused of having failed to
transform love as a supreme and abso-
lute value of life (FHYEANE:). Judged
{rom the point of view of its practical
application in religion, it has to plead
guilty to the charge at least to a great
extent, Even such a learred and ortho-
dox scholar of this system as Mahama-
hopadhyaya Pramatha Natha Tarkabhu-
gana felt the need of explicitly emphasis-
ing this defect of lovelessness or dryness
in the course of an article, published,

a few months back, in an issue of the
Vasumati, a Bengali Monthly of
Calcutta. The accusation, however,
cannot be maintained, in the lagt
analysis, in the aspect of theory, and
we believe that the sublimest ¢on-
ceivable religion of love ecan be
built on the basis of this sysiem of
philosophy. An attempt has been
made here to throw some light on
the conservation of tho vuluo of love
implied in this system, in itg theore-
tical aspeot.
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The Advaita-Vedanta has defined the
intrinsic and eternally abiding essence
(®®9-@9w1) of Brahman, the Abso-
lute Reality, in terms of the three
_characteristics of Sat (existence), Chit
(consciousness), and Ananda (bliss).
Looking into the meaning of the third
characteristic, Ananda, we can see, with
little difficulty, that this word is only a
synonym of love, In defining the word
Sukha, which is only an exact equiva-
lent of Ananda, the Sanksepasariraka
8aYyS : )
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“ Those who know the definition of
BSukha, describe it as that for the sake
ot which everything in this world be-
comes desirable, and which is desired for
its own sake and not for that of any-
thing else. This characteristic is present
in the immediately perceived Self, and
henee the essence of the Self is inferred
as the quality of Sukha”.

Now, an object of desire is necessarily
an object of love also. Hence, the Self,
the ultimately primary object of desire,
is also the ultimately primary object of
love. In the following verse of the
game book, the Sanksepasariraka, this
very idea ig clearly expressed :

YRt A
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—Underived love is not to be found in
anything which is naturally unable to
feel pleasure (@), whereas this love
invariably exists in the directly perceiv-

od Self of even a worm. Woe can also
infer love as an essence of the Self from

the Vedioc text dealing ‘with love.
[Sagfn— e Y@ g St frem
Yaisend AR "), From the above text,

even the Naiyayikas (who donot gene-
rally recognise §& as an eternally abid.
ing essence of the Self) cannot avoid
inferring Sukha as the essence of the
immediately perceived Self.

The Panchadasi, a book which is
highly valued and recognised by the
orthodox school of Advaita-Vedanta,
also derives Ananda, as an essential
characteristic of the Self, from loves
After establishing 8amvit (econseious-
pess) as an essential characteristic of
the Eelf, it says :

THARHAT TO: TOARTE qa: |
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FAGEAW AT TAFRERAT:  l—
(Tattvavivekaprakaranam ; verses 8-9).

* This consciousness is the Self which
has Ananda forits essence, since the
Self is the object of Supreme Love,
' May I never cease to exist—may my
existence continue for ever'—thig desire
igan evidence of the presence of love in
the Self. Love of other things is deriv-
ed from the love of the Self, whereag
the love of the Self does not depend on
the love of any other thing. Hence
this love is an Absolute Reality, and

from this follows the possession of
Ananda by the Self ",

In the above quotations although the
Self or the ultimate Reality is described
in gome places as love (YA ), in
other places it is deseribed as an object
of love (3F®H ; 1), In the Advaita-
Vedanta, however, an object of con-
sciousness (e.9., of knowledge, love, ete.,)
is due to innate ignorance (wfad)
and has, therefore, no absolute reality.
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Henos, an objection may be raised that,
according to such descriptions, the Self
or Brahman becomes an object and hence
unreal. This, however, is an objection
which has no validity. In the Upani-
shadio text, “aWy ffRarsRrgegafi™
the Self is clearly described as an object
of knowledge ; but no Vedantic scholar
ever objects to such a description.
Aocording to this kind of reasoning
even the desoription of Brahman asg
Knowledge is open to a similar objection
since knowledge implies the duality of
subject and objeot, no less than love
implies the duality of the lover and the
bsloved. The fact is, however, that
every system of metaphysiocs has often
to turn words through many fine
gshades of meaning, because it is bound
to express its contents through words,
originally applicable to descriptions of
our empirical knowledge. In the Ad-
vaita-Vedanta, ‘knowledge ', ‘ knower’
and ‘knowable’' are often convertible
terms—all meaning indifferently the
Absolute Principle of knowledge. In
this system Brahman is n#0f an abstrac-
tion, as some people erroneously $hink,
and hence cannot be adequately des-
oribed by the words ' knowledge’,
‘ knower ', etc., taken in their empirical
senses; for, every abstract idea has
only a subjective existencs, being a pro-
duot of the analysing and abstracting
functions of our mind, and also implies
one or more other abstract ideas. Henoe,
in this system, such words as ‘lover’,
‘peloved’, and ‘love’ are all conver-
tible terms, when applied to Brahman.
Each of them is to be understood in the
metaphysical sense of the Absolute
Principle of Love, which appears in the
world of phenomena as a two-term rela-
tion as well as in varieties of temporary
forms through the finitising and individu-
alising determinations (Upadhis) under
87

the influence of Maya. Henoe, a reli-
gion of love founded on this system of
mefaphysios is rooted in the faith of
realising the Absolute Transcendental
Love through devotional practioces and
experiences which are but its manifes.
tations through the Sattvika Upadhis
(such manifestations may even be called
its “Lilas " or sports with itself, com-
parable to the instinctive play-activities
of a baby with its own shadow or
image, a8 the Bhagavata-Puranam
says). It is hardly necessary to point
out that a religion of knowledge, based
on this system of metaphysics is simi.
larly rooted in the faith of realising the
Abeolute Knowledge through practices
and experiences, such as Sravana,
Manana, Nididhyasana, efc., which are
its Sattvika manifestations in this phe.
nomenal life of ours.

From the above quotations and argu.
ments it is olear that the conservation
of the value of love is neocessarily im-
plied in the conception of the Absolute
Reality in the Advaita-Vedanta, and
that a religion of love oan be founded
on this system quite consistently. Such
a religion of love or Bhakti has an
advantage over that based on a system
of dualistic or pluralistic metaphysios
in 8o far a8 it satisfies more fully the
rational aspect of our personality. In
other religions of love the explanation
of why we should love God, or our
neigbbours, or other creatures, as our-
selves, or, in some sense, even more
than ourselves, cannot at best go beyond
the statement that such a relation of
love is natural for ourselves and that a
denial of & violation of the intrinsic
nature of ourselves cannot but produce
misery and prevent the establishment
of the state of bliss for which we are
all thirsting. Such an explanation also
implies that the objects of our love,
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inoluding God, are conoelved of as means

to the end of our own selves. On the

other hand, in a religion of love, based

on the system of monistic Vedanta, the

explanation can go & step farther by
stating that this relation is natural be-
cause all selves, including our own, are
identical with Brahman, the only Rea-

lity without a second. Hence, the

Advaita-Vedanta ocan here claim the
merit of offering the highest attainable
explanation of our love of God, or of
selves apparently other then our own,
and of annulling the duality of means
and end at the same time.

In oconclusion, it may be incidentally
remarked, however, that neither a reli-
gion of love whioh deliberately ignores
or condemns knowledge, nor a religion
of imowledge which wilfully ignores or
condemns love, can be an ideal religion,
An ideal, that is, a tally satistying reli-
gion is, no doubt, that in' which there
can be the maximum possible dsvelop-
ment. of all the three aspests of our

personality~—namely, those of emotions,
of volitions, and of knowledge. A eon-
ception of an ideal of absolute perfeo-
tion realisable through a lop-sided deve-
lopment at the sacrifice of some aspect
or other of the fundamental natare of
our personality oertainly involves a
serious irrationality somewhere, at least
from the point of view of Advaita-
Vedanta: for, no value—whether of
knowledge or of love, both of which
are truse and eternal characteristies of
Brahman—has a reasonable chanoe. of

oonservation without being preserved

and inoressed in our phenomenal life
on earth, It istrue that transcendent-
ally knowledge and love are- identical,
according to the Advaita-Vedanta ;

but. their separate mention in the
Bvarupalakshana of Brahman or the:

Self becomes highly significant it we
consider the importance of developing
both in our life and the poseibility
of developing one at the cost of the
other.

S ——

LEIBNITZ AND MADHWA
By V. Sethu: Rao

ig true that every philosophy shonld
begin with some presuppositions,
and neither religious nor philosophical
points.can be. argumentatively decided
and convineed without a sympathetic
attitude bowards it. This applies more
in the case of Madhwa's. teashings. than
any other,

The philosophical system of Madhwa
is Dwaita or the dualism of Jeevs and
Iswara. His system.may better be said
to be pluralistic. Leibnitz's philosophy
is pluralistio spiritualism.

The foundation of metaphysics is the
question of the mind. There is some-

thing invisible, something that we
comprehend, but cannot ses, something
immaserial which has its abode in all
living things. This is called Jeeva. It
appears that many of the westarn
philosophers call mind itself spirit and
distinguish it from matter. In a sense
they are also dualists, In Indian
Philosophy, particularly in Madhwa's
system, mind is absolutely distinct and
different from soul. Itis & material
organ of sense, inside the body, whereas
soul i the essence of life,

Materialists assert that thers is only
matter and that all life and motion are
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only functions or qualities inherent in
matter. We may say that what mate-
rialiste call foroe is exactly paerallel to
the soul of non-materialists. Absolute
gpirit cannot exist by itself, that is to
say, it should always be combined with
matter. Plato, Aristotle and Desocartes
accept the existence of both matter and

spirit. Descartes makes a distinetion

between the two. Leibnitz, who revived
the spiritualistic doctrine in Germany,
says that there is an active principlein
everything, which is spiritual. It is
one but divided info an infinity of mefa-
physical points ocalled monads. They
are force centres. He holds that God
creates monads, which are infinite in
number., According to Madhwa, the
creation of a Jeeva is only the result of
contact between certain eternal amsas
of matter and life principle 977 and
individual Jeevatma.

“All those who see the admirable
structure of animals find themselves lod
to recognise the wisdom of the author
of things. Those who have any sentiment
of piety and indeed of true philosophy
should hold aloof from the expression
of pretentious minds, who, instead of
saying that eyes were made for seeing,
say that we see because we find ourselves
having eyes. If any one attributes the
existencs of the things to chance, it is

“difficult to recognise an intelligent

author of nature. God exists because

he is possible. A perfect being cannot be

thought of except as existing.”

Max Muller has said that from the
perception of the great phenomens of
nature the human mind is led to think
that there should be agents behind these
phenomena. This transcendent power
is God. Two proofs are given by
Leibnitz for the existence of God, one as
the suflicient reason of the world and
the other that God being considered as

the most perfect and greatest of beings,
should .be -existing. He argues that
every cause in the world being at the
same time an effect, cannot be the suf-
ficient and ultimate reason of anything.
S0, a being beyond this series of causes
and effects is necessary and it should be
o sufficient reason of itself. If the
substances of experience had not received
their heing from one universal -supreme
cause, they would be independent of
one another and would not exhibit this
order, harmony and beauty which we
notice in nature. Madhwa also gives
the same reason and adds that if there
be no supreme perfect being as the
sufficient cause of the universe, the
matter which the world is made of
should be itself the cause; but mafter
possessing no consciousness can neither
be the creator nor experience that it is
the creator. God is necessary for the
realisation of the monads. Madhwa
quotes the following stanza in support
of his theory :

FYA KRG T @ I3 9f
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Both Leibnitz and Madhwa hold that
God is personal and full of attributes,
These attributes are perfeotly real.

Leibnitz's Monadology : “ God is
absolutely perfest, perfection being
understood as the magnitude of positive
reality in the strict sense when the
limitations or the bounds of those
things which have them are removed.
There where there are no limits, that ig
to say, in God, perfection is absolutely
infinite.,” He is the source of whatever
is real in the possible. There are many
different kinds or perfection which God
possesses and each one of them pertains
to Him in the highest degres. So far as
power and knowledge ars concerned
‘they have no limitsin God,



292 VEDANTA REsARL

Madhwa also holds the same opinion.
Brahma is said to be SA=WYA perfect

in the highest degree in every kind of
attribute, Attributes are all g9 and

f4d21 He is all-knowing wdw and all-
powerful S=rwfRK:1 He being the creator
. of a marvellous universe consisting of
many wonderful things, should be a
being of superhuman qualities. OCf.

TH et FhgEraTeT 99, 3[R -
af¥e: »

Leibnitz: “God is necessary because He
is possible. Thus God is not merely an
eternally necessary being whose very
idea involves existence and who is in
that way the ground of existence to all
other beings. He is also the greatest of
beings, the highest of monads, whose
own existence is one among many neces-
sary and eternal truths.”

Madhwa : God is independent, whose
existence, knowledge, and aotions are
self-contained, while those of the
dependent beings take their origin from
God: TR TR 7 fEfidisRa wan i —
v gfa i I 39 St shafa

He, from whom all the beings origina-
te, by whom such beings are preserved,
into whom they all re-enter after annihi-
lation, is Brahma, and He should be
sought after, The same idea is found
in Leibnitz. Greek philosophers also
thought that everything that existed
was derived from a single prineiple and
strove to return to it.

Descartes thinks that everything must
have an efficient cause, which is at least
as real as the effect. He assumes thig
principle to demonstrate its validity
and it is the real basis of his proofs, in
the first place, of the existence of God
and in the second place, of the existenct;
of the external world. He proves the
existence of God by means of the prinei-

ple of causation. He also employs this
in establishing the reality of the world.
God must exist, otherwise no adequate
cause can be given for the existence of
external ideas and things, and also of
theidea of God in us as of absolute
certainty. Descartes's system almost
corresponds to the Vivartavada
of Sankara, as regards the relationship
of God to other living beings. He says
that extension and thought are different
attributes of one and the same which is
God. Leibnitz regards God as being
both within the system of things and
quite outside of it. He regards God as
at once the highest of monads and the
creator of the monads. Western oritios
think that this is an inconsistency of
Leibnitz's system, because God, “being
one of the series of monads cannot be
regarded as their sufficient reason, as
choosing to create the system of which
he is an element”’. Madhwa who regards
both God and individual soul as Atma,
the highest as Parmatma, and the others
as Jeevatmas (utterly distinet from one
another) denies the inconsistency because
the Jeevatma owes its existence to
Paramatma, and because the Joevatma is
a reflected image or Pratibimba of
Paramatma. The great difference bet-
ween the two aceording to Madhwa is
that Iswara is independently eternal
and Jeeva is dependently eternal. The
proof of the existence of God according
to Madhwa rests entirely on the testi-
mony of Vedic truths. Naiyayikas
boldly assert that the existence of God
can be logically proved. Madhwa
contends that God is beyond proofs of
logical inference. He can be known to
exist only through the testimony of
eternal truth. Eternal truths according
to Leibnitz are dependent on God but
are not arbitrary and do not depend
on His will, God does nothing for
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which He does not deserve to be glorified;
God has regulated from eternity the
whole course of the universe without
diminighing his freedom in any respect.
The universe is a whole which God sees
through and through with a single glance.
God alome has a distinct knowledge of
all, for He is the source of all and He
is everywhere. There are expressions in
our Vedic literature which proclaim
that God is the greatest of the great,
the smallest of the small, the knower
of all and all-pervading. Whatever
worlds are seen or heard, He envelopes
them all. He is everywhers. Aocord-
ing to Leibnitz's conception, God has
no body and He can have no limit in
space and time, wherea8 Madbwa's
contention is that although God has no
material body, He has a body of know-
lodge (¥) and bliss (F=). WOIRyrd}
A S TEAEEY: @ guEmu: |
He is swift and grasping without
hands and feet. He sees without eyes
and hears without ears. God is believed
to be personal. Leibnitz also is an
advocate of theism. As regards the
idea of the nature of God, there seems
to be complete harmony between the
two systems, especially in the conception
of the existence of a personal God.
There is no support even in the early
Vedic literature for the belief that God is
an abstract impersonal being. Although
this theory is opposed to the western
deism, Plato and Aristotle, the classical
philosophers, believed in a personal God.
Moretban this, Leibnitz believes that
God, out of his will makes, changes or
produces according to the principle of
the best. This is a peculiar theory of
Leibnitz, but it is similar to the idea
conveyed in T=&Wr FAI:afd: Creation
in Madhwa'e sense is not the creation
of pew substances but it is onlya

combination of eternal material parti-
cles or atoms. He is only the author
of the ways of combination. In Leib-
nitz's own words God is not only an
inventor to His machine but also
what a prinoe is to the subjests, and
indeed what a father is to his children.
Madhwa advocates the fatherhood of
God quoting the Sruti—3} 7: R wfaey
Ty feman |

It has been said that the world
consists of infinite number of force
centres or monads consisting of rational
and sensitive souls existing from eternity
from which the compound phenomena
result. Soul and the material atoms
YA are eternal. These subtle forms
are said to bef¥ so far as their
beginninglessness is concerned ; bus
when they are combined with other
material atoms, they are said to be
created not in the full sense in which
entire created things are conceived, but
only as a free mixing of universal
consciousness or self-consciousness with
material atoms. The universal cons-
ciousness is oalled #¥A which is extre-
mely subtle and fine. WEHW jg the
individual consciousness or individualis-
ing principle or self-consciousness. The
monad is thus a spiritual force or
activity which finds expression in its
continual changing states, It is a
living and perpetual mirror of universe.
* Everything intthe world is force, life
soul, thought, desire The metaphysi’-
cal view of monads is that they are
simple substances without parts and
as there are no parts, there can be
neither extension, form, nor divisibility.
A monad can become existent or come
to an end only by creation or annihila-
tion””. On the other hand Sri Madhwa's
Jeeva is atomic, i.e., though existent in
a particular place in the body, its
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power or action pervades the whole
body. Jeevas are said to possess from
eternity a form which is not material
but subtle and spiritual. Leibnitz holds
that the entire universe consists of
spiritual substances, which are called
monads. All simple substances or
created monads .may be called entele-
chies, because they have in themselves a
certain perfection. There is in them a
sufficiency which makes them the source
of their internal activities and renders
them so to speak incorporeal auto-
matons. Will it be a bold assertion if
these entelechies are said to be similar
in character to Madhwa's Uttama Jeevas
or Devatas ? Of course these are striking
similarities. Leibnitz holds that the
entire universe oconsists of spiritual
substances, and that an absolute intelli-
‘gence would not have an external world.
This view regards the body as an aggre-
‘gate of souls, that which is usually
termed the soul being merely the central
monad. The body and soul are related
as essence and happiness.

Madhwa also holds that these atomic
souls are real and their number is
countless. He also says that there is
no bit of matter in the universe that is
not inhabited by a Jeeva. These count-
less Jeevas occupy every point of space
a8 distinct units of intelligence. Here
is worthy of note the diversity in the
teaching of Leibnitz. He contends that
space and time have only phenomenal
existence and that the monads are
really without position or distance from
each other. There is no such thing as
absolute vacuum or empty space. Prana,
the essence of light and force, pervades
‘everywhere. The Jeevas are absolutely
different from one anather and from the
world of matter and material atoms.
They are scattered everywhere in the
mineral, vegetable and animal kingdoms

of nature, and even beyond these, It
is impossible to think of any material
object without Jeeva pervading it 8o that
according to Madhwa everything on
earth or in Heaven is a living organism

of sou's encased in matter. WHRY Sﬁi’{g
g Jf@g: | Infinite- are the
Jeevas dwelling in an atom of space.
farahamEfy: el wd @l |
wfagga @ W TR o
“ Flowers and fruits spring up in
response to music, some plants shrink
in response to touch, some respond to
feeling. Thus there is no object which
is devoid of Jeeva.” The Jeevas are so
many luminous stars suspended in spaca.
They are weflections of the Supreme
Being. They derive their light and
energy from God. They will, think,
and act under His orders and laws and
are dependent entirely on His grace.
Jeevas are mere puppets, which act
according to the olose and constant
directions of the Supreme Power.
Though subject to His laws, the Jeevas
are free to choose means and ends,
select good or bad Karmas, commit sins
or do virtuous actions, and acquire merif
or demerit. The material mind presents
all its impression to S Sakshi or seli-
eonsciousness.

These Jeevas are not ocoupying the
same level of equality. They are classed
into an infinite gradation of steps. This
doctrine is said to be peculiar to
Madhwa, but it is not so; a ocarefu
study of the Taittiriya Upanishad will
make this point clear, that Madhwa
does not teach anything which has no
sanotion either from Vedas or aocepted
Smrithis. According to Leibnitz every
unity is & true substance containing
within itself the source and law of its
own achivity. It is that which is
internally determined to action. It is
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an indivisible unity like soul or soul
itself. Leibnitz upholds the doctrine of
unity and individuality of the monad
and also their diversity and mulfiplicity.

There is an infinite number of these:

individuals each distinet from every
other. The law of specification, or of

distinction runs through the universe,

Two.beings cannot be alike. They are
not individualised merely by their
different positions in space or time,
duration and extension : on the con-
trary, they are, as we have seen, princi-
ples of relativity. of connection. Monads
are specified by an internal principle.
Their distinot individuality is oonsti-
tuted by their distinot law of activity.
Leibnitz applies here the principle of
continuity which is unity in and
through diversity and not the principle
of bare oneness. There is a kingdom of
monads, a realm truly infinite, composed
of individual unities or activities lin an
absolute oontinuity. Distinot indivi-
duality as well as ultimate unity is &
law of reality. Madhwa's teachings are
not opposed to any of the above prinei-
ples, and it is & marvellous ocoincidence.
Madhwa lived in India in the 12th
century, whereas Leibnitz was in
Germany in about the 17th century.
“ The monad of Leibnitz represents the
whole universe in a number of ways all
different, all true, thus giving the world
the full perfection of which it is capable.
Natural distinotness of one Jeeva with
another from eternity as advocated by
Madhwa compares very favourably with
the doctrines of Leibnitz, who accepts
the theory of an internal variety in the
monad. The changes or RAFW vikara
attributed to the soul is due to its
connection with matter. Leibnitz holds

that the cause of the changes of the
x.nona.ds, of their variety and complexity
18 one with the cause of the regulated
Variety of change in the universe itself.
There is somplete harmony between all
beings in the universe so that each
monad in fulfilling the law of its own
existence, contributes to the immanent
signifieance of the universe.

According to the law of continuity
there should be, apart from the inter.
mediary substances of various degrees,
one substance which should be infinitely
large and also one infinitely small of
which everything is made up.

Leibnitz oonsiders that it is impossible
to conceive unity which is material.
Nature has its existence as a whole in
space and time. It is a mere aggregate,
a collection. Its very essence is plura.
lity and difference. It is divisible
without limit.

According to Nyaya- Vaisesika, matter
of which all the substances are created,
is made of innumerable indivisible
atoms, Let us enquire whether these
atoms ocoupy spacoe. If the answer be
in the affirmative, they are subject to
further divisibility. If the answer be
in the negative, by the mere combina-
tion of spaceless points no new substance
which occupies space can come out.
Imaginary geometrieal points eannot
become a straight line, nor imaginary
lines form a figure, 80 every atomie
substance in the universe is infinitely
divisible. The atom is an incompre-
bensible element which occupies the
smallest imaginable space. This point
is beyond the perception of ordinary
human eyes. Leibntiz has said thag
mathematical points and geometrical
parallelograms are merely theoretical,

(To be concluded)



THE YOGA DARSANA
By K, 8. Ramaswam; Sastri, B.4., B.L.

his system approached the problem

of the reconstruction of the national
oulture from quite a different point of
view. It cannot be denied that the
Gita view of Samkhya and Yoga is the
ancient Upanishadic view about the
way of knowledge and the way of
works. Yoga is skill in works (3177 s¥g
IR Gita I1, 50.). Yoga is derived, so
far asthe Gita is concerned, rather
from Yuj (to control) or Yuj (to connect)
than from Yuj (Samadhi). It des.
oribes the means of self-control such
as Karma and devotion leading to
purity of mind. Samkhya is the radi-
ance of knowledge which is the summa-
tion of works—(GieX Fara—GCita
XVIIL, 13). In interpreting this verse
Madhusudana Saraswathi says that
Samkhya refers to Vedanta, In the
Srimad Bhagwata we have a statement
in 1, 3, 10 that Kapila taught to Asura
the famkhya doctrine which had dis-
appeared in course of time and which
enumerated the ultimate categories. In
the third Skandha of Bhagawatha we
have a discourse by Kapila to his mother
Devahuti. There we have not only a
description of the evolution of the cate-
gories buf also an affirmation of God.
T am referring to these facts to point out
that the traditional view of the Sam-
khya doctrine in the sense of the way
of knowledge included an affirmation of
God. The Samkhya Sutras left God
out of its enumeration of categories.
The Upanishads as well as the Gita
reter also to Raja Yoga or the science of
mind-control ;Sleading to self-realisation,

But in them it is in due relation to
Gnana and Bhakti and Karma. In
Patanjali's Yoga Sutrasg, however, it is
lifted to a supreme height and a system
of philosophy which is the Sfamkhya
system with Iswara superadded as the
twenty-sixth principle is formulated in
a olear and comprehensive manner.

It is thus clear that the ancient Yoga .

is that equability of mind (Samathva)
which leads to the realisation of the soul
as Oversoul in a state of identity or in a
state of union. But in the Yoga Sutras
the summum bonum is described ag
kaivalya or the isclation of the soul in
its own glory (31 &E: |esTqE —
Yoga Sutras, 1, 3). Bhojadeva says in
his commentary on the Yoga Sutras
that Yoga is really faalr (Viyoga or

separation), .e. the separation of Puru.

shah and Prakriti, (qrgfifiarmsfy amr
sgfedaan). But in the Gita Yoga is
described as the fagtw (Viyoga or se-
paration) of our union with Dukha
(pain)—(& foag grawdnfrir Q-
Gfet VI, 23). By such separation the
divine and blissful nature of the soul
shines forth in realisation as the bliss-
ful Paramatma or in a state of blissful
union with Paramatma. But this is
not the significance of Yoga according to
the Yoga Sutras of Patanjali. The
Samkhya system says that the isolation
of the soul (Kaivalya) comes from
Viveka or knowledge. Patanjali stresses
also vairagya and Yogic exercises lead-
ing to samadhi. He contributed a great
idea, viz., the idea of concentrated medi-

THE YOGA DARSANA 297

tation based on a high moral life and on
Yogio exercises and postures and discip-
lines. He stressed the fact that devo-
tion to God is one of the most important
and valuable and effective and fruitful
of all such diseiplines of the mind.
That is why his system is known as the
Seswara Samkhya (Samkhya with God),
while the Samkhya system is called
Niriswara Samkhya,

If we bear in mind the achievements

" of modern psychology and spiritualism
" in the West, we can well realise why the

Yogs system has a noteworthy modern
note. The. modern mind has realised
that the brain is only the instrument

" of the mind and that thought is not a

mere product of the physical brain.
Psychologists affirm now that the mind
has faculties other than those which
are in relation to the outer world
through the senses and can function
independently of the senses. The Yoga
teaches us how to acquire such wider
faculties by stilling and concentrating
the mind and focussing its dispersed
powers.

The Yoga system is thus a link bet-
ween ancient and modern thought. It
is an orthodox system of thought be-
cause it admits the Veda and God. It
admits three Pramanas, viz., perception,
inference, and scripture. The spiritual
value of meditation is affirmed in the
clearest terms in the Upanishads. The
Gayatri Dhyana has been the possession
of the Indian mind all along. The Veda
inculcates the importance of tapas and
brahmacharya and dhyana. It teaches
practical discipline as well as specula-
tive truth. The Katha Upanishad as
well as other Upanishads rofer to Yoga
meaning thereby the way of work
including devotion and meditation.
The Yoga system combined the San-
khya doctrine with the doctrine of

38

God and the ancient doctrine about
austerity and meditation and concentra-
tion.

The Yoga Sutras of Patanjali have
been commented on by Vyasa. This
Vyasa bhashya is a marvellous piece of
work and has raised and solved many

‘subtle problems of thought. The Sutras

consist of four parts, viz., the first part
(Samadhipada) dealing with the nature
of Samadhi (supreme meditation), the
second part (Sadhanapada) desling with
the means of attaining Samadhi, the
third part (Vibhutipada) dealing with
the supernatural powers attainable by
Yoga, and the fourth part (Kaivalya-
pada) dealing with the nature of the
liberation of the soul.

The Yoga system has adopted the
Samkhya metaphysics, superadding
thereto the principle of Iswara as
already pointed out above. The terms
used by it, wviz., Drashta and Drisya
correspond to the Samkhyan Purushs
and Prakritii Tho Drashta is in a
state of relation to the chittavrithis
or the mental states. Acoording to the
Yoga system, Mahat is evolved from
Prakriti, and from Mahat we have
Ahamkara and YManas and the ten senses
along one line of evolution and the five
Tanmatras developing into the five gross
elements along another line of evolu-
tion. Asin the Sa.mkhya.‘system the
relatedness of Drisya and Drashta is
the cause of bondage and the severance
of the relation is the cause of libera-
tion.

The reattainment of the soul’s self-re.
alization is, in the Samkhya system, due
to Viveka (discrimination). The Yoga
seeks to achieve this summum bonwm
by the stilling and contro! and inhi-
bition of the mental states (chitta
vrithinirodha). We have to ascend
from Sabija Samadhi to Nirbija Sama-
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dhi by means of the ashtanga yoga
consisting of Yama, Niyama, Asana, Pra-
nayama, Pratyahara, Dharana, Dhyana,
and Samadhi (vows of ethical absten-
tions, vows of ethical actions, postures
of body, breath-control, resolute with.
drawal of the senses, meditation concen-
trated contemplation, and self-realisas
tion). Dr. Radhakrishnan is not right
in his view that #niyama is optional.
Nor is he right in saying that “Samadhi
isnot a simple experience uniform as
long as it lasts. On the coatrary, it is
8 succession of mental states which
grow more and more simple until they
end in unconsciousness "', In the Asam-
prajnata Samadhi Drashta or Purusha
is free from all entanglements of Prakriti
or Drisya and is established in his
swarupa or glory., As Wordsworth
says :
 We are laid asleep
In body and become a living soul.”

The Yoga Sutras treat of Vibhutis or
siddhis (supernormal and miraculous
powers) resulting from various Yogic
practices and concentration (Samyama).
But it declares at the same time that
such powers are a delusion and a snare
and are impediments in the way of the
attainment of self-realisation in Sama-
dhi. Such powers are not a breach of
the natural order but are the results of
the operation of other and higher

natural laws governing the operation
of .ﬁner and higher energies in the
universe.

Most of the weak points in the Sam.-
khya system exist in the Yoga system
also. It did & great service in attack-
ing and overthrowing the heretical
materialism and subjectivism and
nihilism and in paving the way for the
re-establishment of the Vedic faith. But
the defects of the Samkhya doctrine, as
described above, persist in it also. Ttg
inclusion of Iswara is a great forward
step and an admirable redeeming fea-
ture, and its emphasis on spiritual diseip-
line is a most valuable asset. But
Patanjali’s view about Iswara is poor
in content and has not got the sweep
and the glory of the Vedantic view.
According to him God is only one of the
Purushas, though he is a great Purnsha
(Purusha Visesht) who is omniscient
and who is free from misery and Karma
and is the Guru or teacher of all. He
no doubt makes devotion to God (Iswara.
pranidhana) one of the potent means of
attainment of Samadhi. But with him
God is not the Omnipotent Creator of
the universe, and. the world is not the
manifestation of Gods’ will. Nor is
God the giver of the fruits of actions.
Nor is He regarded as the Oversoul or
Paramatman. Nor is there any decla.
ration of the identity or union of the
souls and the Oversoul.

AHIMSA AND THE VEDANTA

By

S there any conflict between
ahimsa and the Vedanta? To a
lay mind it appears there is. The aim
of this article is merely tostate the
difficulty, as it appears toa common
mind, of reconciling Ahimsa with
Vedanta. The writer is not qualified
enough to attempt this reconciliation.
He trusts, however, that this article will
induce some competent scholar to explain
the principle of Vedanta vis-a-vis
Ahimsa.

We take Ahimsa and Vedanta nobto
mean any abstract principles of ethies or
metaphysics but as denoting pratical
and practicable principles for the actual
conduct of life. During the present age
Tndia has produced two great exponents
of both Ahimsa and Vedanta each of
whom has taught his philosophy by
example as well as by the word of the
mouth. If Ahimsa is the breath of
Mahatma Gandhi’s nostrils, the whole
being of Swami Vivekananda was
steeped in Vedanta. We shall draw
upon these two men to illustrate our
problem.

By most people Vedanta is believed to
he a system of theology on abstruse
metaphysics studied by sour-faced
monks in their lonely forest abodes.
Swami Vivekananda fought strenuously
against this current notion of Vedanta,
He preached in most unambiguous terms
that the Vedanta lays down a practical
course of conduct for everybody. “The
time has come when this Adwaita is to
be worked out practically. Let us bring
it down from heaven unto the earth; this

K. C.

is the present dispensation........, Let
your teachings come down lower and
lower until they have permeated the
world, till they have entered into every
pore of society, till they have become
the common property of everybody, $ill
they have become part and parcel of our
lives,till they have entered into our veins
and tingle with every drop of blood
there.” Again, he says that the only
Commentary,the authoritative Commens-
bary of the Vedas has heen made once and
for ever by Him who inspired the Vedas,
by Krishna in the Gita. There it is for
everyone, for every occupation of life.
These conceptions of the Vedanta musé
come—must remain not only in the
forest—but they must come to work out
in the Bar and the Bench, in the Pulpit,
the cottage of the poor man, with the
fishermen that are catching fisb and
students that are studying.

Vedanta preaches above all (1) the
immortality of the soul and (2) the soli-
darity of this universe. The first prin-
ciple teaches us to be fearless in the por-
formance of our duty. Thesupreme fear -
is fear of death. If I am immortal,
what need I be afraid of in this ephe-
meral world? “Strength, oh man,
strength’’, say the Upanishads. ‘'Stand
up and be strong™; aye, it is theonly
literature in the world where you find
‘fearless ' used again and again
The second principle does inevitably
lead to universal love. If I believe
in the solidarity of the universe, I must
feel for every living and sentient being.
The Swami further says: You may talk
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doctrines by the millions, you may have
sects by the hundreds of millions; aye,
but it is nothing until you have the
heart to feel, feel for your brethren as
your Veda teaches you, till you find they
are parts of your own bodies, till you and
they, the poor and the rich, the saint and
the sinner, all are parts of one infinite
whole which you eall Brahman.
Mahatma Gandhi also is a staunch
believer in the immortality of the soul
and in universal love. Yet his teaching
of Ahimsa does not seem to fit in exactly
with the teaching of the Gita. Krishna
taught Arjuna to shed the fear of killing
as well as of being killed. Mahatma
Gandhi is not afraid of being killed bust
he won't kill. He would say, “If I am
myself immortal, that is enough for me,
T am not afraid of dying at the hands of
any man. My so-called enemy is really
my brother; if I cannot conquer him by
love, I shall not try to conquer him by
violence. Rather, I would make a last
attempt to rouse his slumbering soul by
offering my body as a sacrifice”. The
Gita lays stress on the mental attitude
at the time of action. It hardly lays down
any objestive rule of conduct. It simply
says that the doer should dissociate him-
self from the results of his action and
then fearlessly do whatever roleis assign-
ed to him in the social order. Arjuna was
a Kshatriya, his duty was to kill the
enemy, and Krishna advised him not to
shirk this duty out of sentimentalisin
and out of false notions about life and
death. Mahatina Gandhiraises Ahimsa,
into an objective rule of conduct. His
doctrine of non-resistance to evil
foilows closely the Tolstoyan version of
the New Testament. Whereas the Gita
teaches man to do work (whether violeng
or non-violent) but dissociate himself
from the fruit thereof, Gandhi preaches
Ahimsa above all things. There secins

to be some real conflict in these two
views. *

Lot us now turn to another aspect
of the matter, The Vedanta speaks of
the spiritual oneness of the whole uni-
verse and Swami Vivekananda thought
this theory is the true basis of universal
love. “The infinite oneness of the Soul
is the eternal sanction of all morality,
that youand I are not only brothers—
overy literature voicing man’s struggle
towards freedom has preached tha for
you—but that you and I are really one.
This is the dictate of Indian philosophy.
This oneness is the rationale of all
ethics and all spirituality.” “It is love
and love alone that I preach, and I base
my teaching on the great Vedantic truth
of the sameness and omnipresence of
the soul of the universe.” Does this
universal love imply Ahimsa in the sense
of non-violence and of non killing? If
80, it would seem to conflict with the
teaching of the Gita. Tt might be said
that the conflict is only apparent inas-
much as a man who does his duty in a
spirit of complete resignation to the will
of God, can never do any violent deed.
But the context of the Gita direct-

ly gives the lie to any such as-

sumption. We know that the whole
purpose of the Gita was to goad Arjuna
to a violent affray, and Krishna did not
cease to preach till the desived effect
was produced on Avjuny’s mind. So if
we take the teaching of Vedanta as a
whole we cannot say that it taboos all
violent action as such. Ahimsa or
non-violence was propounded as the
highest ethical principle by Buddha and
Christ, but the Vedie religion did never
make any fetish of i. The Yedas did

* The insufficiency of Ahimia as a rule o
ooi:duct haa been discussed by B. G, Tilak in
Chapier 11 of his Gita Rabasya,
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not deprecate warfare, and permitted
animal sacrifice. In the Manusamhita
Ahimsa was given the first place amongst
the rules of conduct ; but Manu himself
recognised notable exceptions to this
rule. Nonetheless Ahimsa makes a
very powerful appeal to all normal
minds. To a world bled white by a
most devastating war, distracted with
the machinations of scheming diplomats,
and living in perpetual dread of another
frightful carnage, the Gospel of Ahimsa
brings a new hope and & mnew faith.
What should be the attitude of a Vedan-
tin towards this gospel ? According to
Swami Vivekananda, Vedanta teaches
universal love and universal brother-
hood. Does not universal love imply
Ahimsa ?

Mahatma Gandhi would carry Ahime.
sa to the extremo limit. He won't lay
violent hands on any living thing. He
cannot bear up with non-vegetarian diet.
For aught we know, Swami _Viveka-
nanda was not against meat-eating.
Gandhiji is fully aware that the very
process of life involves some destruction.
But whereas Swami Vivekananda
taught that it cannot be any sin to
maintain oneself on animal food, Gan-
dhiji is apologetic about taking any
food at all. ‘T am painfully aware of
the fact that my desire to continue life
in the body involves me in cons-
tant himsa, that is why I am
becoming growingly indifferent to
this physical body of mine. For ins-
tance, I know that in the act of respi-
ration I destroy innumerable invisible
germs floating in theair. But I do
not stop breathing. The consumption
of vegetables involves himsa but I find
that I cannot give them up. Again,
there is himsa in the use of antiseptics,
yet I cannot bring mys<elf to discard the
use of disinfectunts like kercsene, etc.,

to rid myself of the mosquito pest and
the like. I suffer snakes to be killed in
the Ashrama when it is impossible to
catch and put them out of harm’s way.
I even tolerate the use of the stick
to drive the bullocks in the Ashrama.
Thus there is no end of Himsa which I
directly and indirectly commit. *

* % AT claim for myself is that I
am ceaselessly trying to understand the
implications of great ideals like ahimsa
and to practise them in thought, word
and deed and that, not without a cer-
tain measure of success as I think.
But I know that I have & long way yet
to cover in this direction”.~ (Young
India, Nov. 1, 1928). Is this mental
attitude one sanctioned by the Vedanta?
I shall vefer to yet another puzzle
Even though Mahatma Gandhi is of
opinion that overyday life involves us
in himsa ho concedes that deliberate
killing in some cases may be Ahimsa.
Readers may recall that in September,
1928 Gandhiji permitted the killing by
poison injecticn of & maimed calf which
was lying in intense agony and which
could not even turn its side without
excruciating pain. Gandhiji told that
the killing of this ealf, whose condition
was past recovery, was not himsa. He
said, "To cause paiu or wish ill to or to
take tiie life of any living being out of
anger or a selfish intent is himsa. On
the other hand after a calm and clear
judgment to kill or cause pain to ga
living being with a view to its spiritual
or physical benefit from a pure selfless
inteut may be the purest form of
ahiwsa. Each such case must be
judged individually and on its own
mevits. The final test as to violonce
or non-violence is after all the intent
underlying the act.”"—{Young India
Oct. 4. 1928]. He gives an example
of when the kil
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be justifiable. “Suppose for instance
that I find my daughter—whose
wish at the moment I have no
means of ascertaining—is threatened
with violaton And there is no way by
which I can save her, then it would be
the purest form of ahimsa on my part
to put an end to her life and surrender
myself to the fury of the incensed
ruffian.’” The question one would
naturally ask is, why not kill the
ruffian? Manu who gives ahimsa the
first place amongst the objective
rules of conduet would permit such
killing.

& 1 @A A ARG N T

FEATATAAR TR N

An agsailant, even if he happens to be
one’s own Gurm,a child or an old
man or & Brahmin well-versed in the
seriptures, should be killed without
hesitation.

But Gandhiji won't kill the ruffian, on
the contrary he would kill his daughter,
[Is it because she is his daughter?] —and
then offer himself as a sacrifice to the
fury of the ruffian! This is clearly the
Christian way of non-resistance to evil
and not the Hindu way.

—— r—

SOME REFLECTIONS ON DR. RADHAKRISHNAN'S
MYSORE CONVOCATION ADDRESS

By Pyof. K. S. Srikantan, M. A., F. R, E. S. (London)

SXHE recent Convocation Address of
= Dr. Radhakrishnan at the Univer-
sity of Mysore is noteworthy in more
respects than one. It gives a new
turn to the general spirit of the addresses
delivered so far at the Mysore University,
Dr.Radhakrishnan is an old savant of the
University in the early days of its in-
ception. Few expected then that wi-
thin a decade he would come back to
the University with international re-
putation to deliver its Convocation
Address. Dr. Radhakrishnan, it is well
known, is a philosopber of the laymen
and in his address we find the sweet
contemplative meditation of a philoso-
pher providing ample scope and full
activity for the work-a-day problems
of life, as these are essential ingredients
for the realisation and perfection of the
individual in this universe. Without
exaggeration, it may be stated, that to
LAlfose who had the privilege of attending

Y
-

the Convocation, the address of the
Doctor with its wealth of ideas and
masterly expressions, must have been
an intellectual feast. In hig address, as
in his books, ideas and expressions
seem to compete with each other for
superiority.

After exhorting the graduates of the
University “to live the life of a student’’
without allowing “that life to terminate
with a change of scone or of occupation”
the learned profeggor dwells at Iengtl;
upon o varieby of topies essential
for the rising youths to get forged into
lla‘z:lnc?nious human beings of culture.

Llffa is a dome of many-coloured
glasses "', and Prof. Radbakrishnan has
had something to say about every
aspect of Ilife, Iyvom knowledge and
culture to the Round Table Conferonce
Ee has dealt with evory topic of interest,

.Mere knowledge only gratifies curio.
sity and it is culture that refines and
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perfects personality. A University,
therefore, ought to bs a cultural Univer-
sity promoting a fellowship of spirit, a
society of seekers of Truth, who believe

_that there are things in life of vastly

greater import than wealth and ocom-
fort, necessary as these are.” The path
of University progress does not lie in
running efficiently the race for power
and glory. A true University must
primarily promote scientific learning
because “the triumphs of seience which
have enabled mankind to establish civi-
lization over chaos declare the majesty
of the human spirit quite as artistic as
the human achievements. But scientific
pursuit always evolves mutually antago-
nistic creeds and principles and so
culminates in a house divided against
itself, and so the need for philosophy is
felt to put the mental house in order
and arrive at some knowledge of
themselves and their place in the uni-
verse.” Nor is this all. Man is and
has his being in society and so the
meaning in dignity of human life and
the pursuits that give man his vocation
in this planet cannot be understood in
their full significanee unless social aims
and ideals get to be completely known.
This is how sociology and kindred
sciences get to become essential elements
of & University Course. More than all
these, a high level of intellectual sanity
and sincerity constitute the essential
criteria of an ideal University and
the learned Professor is never tired of
harping upon these.

Such is, in brief, the general trend of
his address. But we cannot help regrett-
ing the dearth of constructive sugges-
tions in the remarkable address of the
learned Doctor. Eguipment to the
modern needs of life requires practical
learning too, albeit with a cultural bent,
and all are agreed that in India we are

having today only abstract education.
What to do in life is quite different
from what we have to know in ideals.
In this respect the American and the
German Universities serve as a olear
contrast to the Indian ones. The
graduates of Indian Universities start
athinking of the problems of life only
after they become graduates. What
does an American or a German graduate
on the other hand feel ? In the words
of Stephen Leacock, fairly typical of the
Americanism of today, ‘‘Any American
college student can run a motor car,
take a gasoline engine to pieces, fix a
washer on the kitchen tap, mend a
broken electric bell, and give an expert
opinion on what has gone wrong with
the furnace.” Such is the type of Ameri-
can education and American Univer-
sities. As against this ideal Dr. Radba-
krishnan consistently with the past tradi-
tions of India, places his spiritual ideal
of search after truth, which means in
his own words *‘ the universality of
spirit, the inviolability of personality,
the fact of fellowship, the duty of ser-
vice and power of sacrifice.””” We are
second to none in the matter of appre-
ciating the superior worth of the spiri-
tual aims of the East as against the
Mammon worship of the West. Our
point here is Prof. Radhakrishnan has
academically dealt with the ideals of
a University without outlining the
practical lines of evolution,

But one thing is transparently olear
in the entire address. It breathes the
spirit of the times. India is passing
today through a state of political and
economic evolution. Things are ac-
quiring new values and & new renais-
sance is gradually creeping in over us.
The social and the political upheaval
has ereated unrest everywhere. One
cannot help remarking that the trouble
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and turmoil of the country today
have affected even the learned Doctor,
who therefore is forced to refer to. the
all-important Round Table Conference.
To him the Round Tab.e Conference is
the touchstone of British sincerity
towards India. Rightly does he point
out that India is not dumb or inarti-
culate. It has a soul with a living
throb. To seek to stifleit is to court

disaster. “It is not for a few concessions
here and there that India is at present
clamouring, but she wants to live her life
freely in her own country according to
her best interests. The Indian thinks
and feels in terms of national pride and
self-respect.”” The philosopber has
beaten the politician in gauging correct-
ly the functions of the Round Table
Conference.

THE CONCEPT OF SUBSTANCE
By M. A. Venkata Rao, M. 4.

HE concept of substance is having an
extremely rough handling in eur-
rent realistic thought. Bertrand Rus-
sell devotes a chapter to it in his book
“The Analysis of Matter” and speaks
of it in such a way that one begins to
wonder at the simple-minded crudeness
of all earlier philosophers who had
entertained the idea as of great signi-
ficance in the interpretation of reality.
Nevertheless, it is a question whether
the ghost can be laid so easily.

\What is substance? Bertrand Russell,
throughout his books, “The Analysis
of Matter” and “Outline of Philosophy,”
is thinking of the common sense notion
of an inert core in the heart of physical
things, refined by Locke into the idea
of an unknown some-what supposed to
lie behind the qualities holding them
together in a mysterious manner. This
way lies scepticism., The road from
Locke to Hume is traversed so often
that it is unnecessary to point out the
familiar mile-stones. Bub this is not
the only view of substance.

Truo explanation consists in the dis-
covery of a law or a principle operative
in regions of fact. The sciences are

gystematic attempts to reveal order in
particular regions or aspects of reality,
Order is revealed if underlying princi-
ples are-discovered. Principle is iden-
tity in difference. The principles
revealed by the sciences are maps of
different aspects of reality, showing
networks of connection. Electrons and
ether, entelechy and elan vital, the
general will and freedom, coherence and
truth are prineiples which organise or
aim at organising vast regions of fact
and experience in the light of operative
identities or central ideas. These are
the ‘Substances’ of those sciences. ‘Sub-
stance’ is thus the goal of thinking or
explanatory prineiple. Philosophy,
therefore, as a thinking consideration of
things cannot dispense with ‘Substance.’
Philosophy is thus a search for sub-
stance, the principle that may lie at the
back of all the ‘Substances’ or provineial
u.nities of the sciences. Progress con-
sists in improving current notions of
the idea, and not in the impossible
enberprise of abandoning it altogether,
It may of course be questioned whether
the word is a happy one to indicate the
ultimate principle of the universe.
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Substance, attribute and mode are
scholastic cabegories which Descartes
rendered current in modern thought.
They belong to our heritage, a heritage
which underwent a great metamorphosis
in post- Kantian thought, a criticism and
reconstruction of fundamental concepts,
which present day reactions against
Idealism pass by without notice. Indeed,
Bergson and Russell in their attacks on
substance flog a dead horse, with great
spirit and with all the naive confidence
that it is very much alive. The stric-
tures that Hegel passed on Spinoza's
Substance are forgotten and are being
refurhished against Hegel himself in all
innocence. History has manpy ironies.
Perhaps, there is some justification for
the recent attacks on substance, for, if
the mechanical idea of ‘inert pushy
core’ was dead in philosophy, it was
very much alive in science and furnished
its uncritical back-ground leading to
the Newtonian idea of inert matter,
with definite quantities of mass framed
in uniform space and time, all three
unconnected with eash other and un-
influenced by each other. Einstein has
opened the eyes of our scientific philo-
sophers to the inadequacy of ‘substance ’
and they proceed without hesitation to
attribute iss sing to philosophy, in entire
ignorance of the fact that philosophy
had transformed the old eommon-sense
idea out of recognition long ago.

Let us cast a swift glance at history.
PDescartes defines substance as that
which is clear and distinet. Descartes
being a great mathematician is thinking
of olear and distinct thought. For him
gensory qualities are not clear and dis-
tinet, for they vary in a confused
manner, and are the products of
interaction between mind and body.
Applying this criterion of intelligibility
interpreted in this manner he arrived
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at the two substances of mind and
matter. Mind and matter ave clear and
distinet, because, says Descartes, they
have their essence within themselves
and therefore need nothing out-side of
themselves to becoma intelligible. Here
is a germ of thought destined to play a
great part in all future philosophy—
again a medieval heritage. Substance
is that which has its essence within it-
solf. Substancs is self-existent and
therefore self-explanatory. Now all
particular things in the universe go be-
yond themselves for their very being.
They take us beyond themselves to
electron or radiation, state or family,
beauty or goodness to become intelligi-
ble. Now this process must stop some-
where, if thought is to be satisfied. It
we pursue parbicular connections,
causal, or cosmological, we are landed
in an infinite regress. There must be a
point of view which shall include all
causal series, and from another dimen-
gion it may be, give us a glimpse of a
self-existent and self-explanatory prinei-
ple. This is substance, Now Descartes
thought that mind and matter were
substances, their essence being respec-
tively thought and extension, It ig
not clear whether this view is yet out-
worn. Taking thought as self-conscioug-
ness posssssed by a being who is s self
in nature and constitution, and taking
extension as space, itis clear that
modern thought has not yet got beyond
these positions. Recent extravagances
of psychology cannot obscure the fact
that the human mind is a self, or hag
in it to becomse a self which can reflect
on itself and the objects of its experi-
ence, and this power putsa gulf bet-
ween it and the animal. Recent physi-
cal speculations on space-time are not
far removed from the Cartesian idea of
matter as extension. Analysis of men-
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tal events and physical events forces us
to postulate mental agency and space-
time material. It is as impossible to
account for physical events without
space-time, a8 to account for mental
events without mind. That is fo say,
mental agency, and “matter” interpret-
ed as space-time obeying Maxwell’s
equations are categories or operative
principles of unity. If you think of
these categories as existing apart from
their concrete embodiments in particular
situations, mind apart from seunsations,
feeling and impulse, matter apart from
mass, radiation and motion, they become
the mysterious and unnecessary entities
which modern thought repudiates. But
a3 W. James pointed out long ago,
sensation, feeling and impulse do not
float in the air; and mass, radiation and
motion, are not isolated phenomena un-
connected with each other; they are
forms of one primordial ‘matter’. Mind
operates through sensation and every
event occurs in the matrices of matter,
Behind themodern repudiation of sub-
stance and other categories, lies a strange
inability to rise above single and flas
dimensions. Analysing events, it is
found easy to put them side by side in
endless series of minute nothings. Ana-
lysing mind, it is found easy to put
sensations and their after-effects side
by side in & series. And desperate ex-
pedients are perforce sought to fill up
the gaps in the two kinds of series, A
‘compact series’ of infinitely divisible
anits in matter, and “‘muemic pheno-
mena’’ inmind, are supposed to heal the
breach and cover the paradox. The error
lies in what may be called the fallacy of
single dimensions. Realism thinks of
things in single planes. Units of the
same kind are intelligible but what
constitutes them uuits are also units,
The physical object is a complex of

sensns and the unity - that holds the
sensa together is also a  complex of
sensa. What constitutes a unity or a
series is supposed to consist of the units
of the object of tho series. Denial of
substance lies in the inability to rise
above the series and observe its unity,
which lies in a differens dimension de-
noted by the words, underlies or oparatss
through. Reality is thick, compact
of more dimensions than one, Modern
Realism is characterised by a “flag
or thin” coneeption of reality. Thisg
is facilitated by its method of abs-
tract analysis,. If we make the
units as small as possible, we
ave likely to ignore the common ele-
ment, and stress its uniqueness. With
reference to Hume's view of causation,
Whitehead in his Presidential Address
to the Aristotelian Society in 1923,
points out that each single instant has
a future siganificance beyond its spatio-
temporal reference. The more we look
for difference the more we shall find
them, and the further away do we go
from the underlying basis, the minuter
and subtler becomes its prasence in the
discriminated unit. Woe find it difficult
to perceive the sell in sensation and
matter in the event-particle. Their
span becomes minute but they are thers
nevertheless. Tven the barest sensation
is somebody’s awareness, even the unit
of the Cantorian series has an element
or aspect which renders it similar to its
fellows in the series. The category of
Bubstance as principle of synthesis is
inescapable in the analysis of reality,
and it cannot ba reduced to subjoctive
illusion with Hume and Russell. And
intrinsic causal laws and mnemic
phenomena are unavailing substitutes,
as they are reduced to the same dimen-
sion as the units of which they are
supposed to be the unity.
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Neither Bergson nor Russell can do
without substance as prineiple of
synthesis. Bergson's elan vilal is a
creative energy taking many forms, it
is one and continuous. But we cannot
have the continuity without the unity.
Every fragment of life has the same
elan vital as its indwelling force.
Russell's sensa and events require mind
and '‘matter "' as priociples of unity.
Sensa without minds that are aware,
are as impossible as awareness without
gomething to boaware of. Berkeley and
Russell commit opposite fallacies,but the
result is thesame. If Berkeley resolves
existents to percepts, Russell erects
percepts into existents. Both expedients
are unnecessary and unavailing.

Physics began with the common-senso
notion of material substance as iner§
‘pushy’ core. Its own inner necessity
of development drove it to abandon
trench after trench and approximate to
the philosophical notion of matter as
negativity, tension or strain involved in
activity. First it abandoned secondary
qualities, then it gave up continuous
substance as uniform phenomens, and
thought of matter as consisting of tiny
lumps of the billiard ball variety. Now
it has to abandon atoms and ether and
retain only potentials. It has abandon-
ed the uniform framework of space and
time with the old continuous substance.
It is no wonder that it appears as
though substance has retreated from
position to position until it is revealed
ag an illusory appearance. Hence the
energy of repudiation. DBut it is clear
that this process is only a process of
refinement and not of gradual annihila-
tion. What disappears is Locke’s sub-
gtrate, the common sense ‘pushy’ inert
core. Pushy’' is Dr. Whitehead's
epithet for resistance. What remains is
the principle of union. All event-parti-

cles obey as Russell puts it, snirinsic
causal laws. If we are serious with
intrinsic, causal, and law, we can only
mean that all material events are forms
of an underlying energy the conditions
of whose appearance and change are
determined by its own intrinsis nature.
And the lesson of relativity is tha
space and time and matter are fused
together in the closest union, so that
energy taking form appears to us in
space and time, The interval is time-
like and space-like, but is not time and
space. And recent dovelopments of the
quanbtum theories suggest that ultimate
units of matter electrons and protons
are not eternal and unique and self-
existent bits. As Eddington puts it,
the electrons may appear anywhere in
a certain area of sub-ether. And as
Rassell admits, the same electrons may
never appear again. That is to say,
matter is to be thought of as energy
appearing in fields, focussing themselves
in centres. No two waves are the same,
no fwo centres remain identical, but the
pattern of wave and centre persists, so
long as the distribution of stress and
strain remains approximately the same in
the neighbourhood. That s to say, elee-
trous alone will not do and ether alone
will not do. There is universal energy
appearing in fountains or centres. Matter
is identity in difference.And this identity
of pattern and underlying energy is the
principle of synthesis, physics is looking

for. It is Substance. It is the source

of the intrinsic causal laws of which

Russell speaks. Substance as inert core

hag disappeared in physics, it disappear-

ed in philosophy after Hume and Kant.

But substance as category or principle of

synthesis remains. The latest interpre-

tation of physical substance brings i

close to the philosophical notion of

matber ag negativity or tension.



HINDU VIEW OF CHRIST *

By Swami Iswarananda

It is said in the Shastras of the
Hindus that the very place where the
name of the Lord is uttered is holy, the
person who utters and the person who
hears are blessed. Hence it is, we have
taken this opportunity of celebrating
the nativity of Jesus Christ so that we
may purify ourselves by uttering his
holy name, by contemplating on his
message and by meditating over hig
divine personality.

That being our object, it is not
within our scope to digress into
the  historicity or otherwise of
Jesus of Nazareth. For the aspirant
whose sole object is the realization of
spirituality, what is essential is the ideal
itself and that the deity or the person
whom he worships should bean em-
bodiment of the ideal. Historical re-
search has got its own value and is not
to be slighted, nay, great harm as well
as good has been done in the past
through the creations of mythology, but
we believe greater good will be done in
future by sticking to historical facts and
gruths bare and simple. But if the ideal
is true in itself it does not matter much
to the seeker of the ideal whether the
embodiment of it is historical or mytho-
logical. Further, there is no imitation
without something real fo imitate.
There is no falsshood which does not
pay homage to truth and in the midst of
all the discussions about Christ’s his-
oricity, who can doubt for one moment
the reality of the revelations and rea-
lisasions of such a great soul? Iudia,

the home ol saints and sages and
of great Avataras, has borne testimony
again and sagain to the existence in
flesh and blood of these man-gods on
earth. Wae therefors understand him
and worship him as one of those great
manifestations of divinity that have
descendad to this earth in every epoch.
Such great personalities manifesting in
a lesser or greater degree the Divinity
through the human form do appear on
this earth again and again for the
establishment of the Dharma. So says
the soripture:
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FOTAMAYAS T SR j—
“ Whenever virtue declines and vice
prevails, then do I incarnate myself
(on earth).”

And with the Hindus wherever such
manifestations occur, whother in India
or Palestine or Arabia, they feel that
they must worship. It is in the blood
of the Hindu to bow down in the pre-
sence of holiness and purity, irrespec-
tive of caste, ereed, or colour. If they
did not do it they would not he truo to
themselves, they could not be true to
their own scriptures. For, has not
Bhagawan Sri Krishna said:
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" Wherevor you find a great soul of
immense purity and power struggling to
raise humanity, know that He is
born of my own splendour and T am
there working through him.” The

* A lecture delivered at Rajkot.
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Hindu  therefore sees in Jesus of
Nazareth none other than another
manifestation of Bhagawan Krishna.
There is nothing which blinds man so
much from seeing truth as prejudice.
Let us beware of it. ** Light is good in
whatever lamp it is burning. A rose
is beautiful in whatever garden it may
bloom ; a star has the same radiance
whether it shines from the east or west.”
Other- religionists have yet to learn
this lesson from the Hindus and it is
gratifying to note that many in
the West have begun to look upon
Krishna, Buddha and Ramakrishna
a3 divine inecarnations and worship
them as they do Josus of Nazareth. Itis
a diffieult thing for the Christians and

Mahommedans to understand how it is°

possible for the same porson to worship
ono and all deities and incarnations.
That is because they have not yeb grasp-
ed the great {undamental truth taught
in our scriptures.— 'Ekam Sat Vipra
Bahudha Va:danti.—The supreme Dei-
ty is ono though called by various
names. To the Hindu, Shiva, Vishnu
and Durga arc not different gods, bus
they are the same one God in his
different sspects. We, Hindus, are said
to be polytheists. Undoubtedly we are.
And why, becauso we are monists par-
excollence. The Hindu never loses sight
of the one that is the back-ground of
the many, and so he can worship all
gods on earth. There is, besides, the
theory of Ishtam. A Hindu takes up

- for special worship and devotion one of

such deities or incarnations of God as
suits his own tomperament and ideal.
This is his chosen Deity or Ishtam and
towards this Deity he gives his whole-
hearted devotion. At the same time he
does not despise any other aspect of
(iod, nay, he worships them all, because
it 15 his own Deity who exists in other

ways. In the words of Hanuman, the
devotee of Rama
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T 7 e O AT “Krishna
the Lord of Radha and Rama the IL.ord
of Sita are one and the sameo as

Paramatma or Supreme Lord, but yet
the lotus-eyed Rama is my all in all.”

Shri Ramakrishna used to compare
this Ishianistha with the attitude of a
daughter-in-law in a Hindu house-hold.
She reveres and respects her mother-in-
law, father-in-law and other members
of the family and serves them all with
love. And yet, to her, her hushand is all
in all. Heis her special lord and her
relationship to himis different. If a
Hindu therefore  worships Chrisgt
po Christian need be puzzled ; it is
not dus to lack of faith in his
deity but due to a broader and deeper
understanding of him, Nor need he
hope that India is goingto be converted
to churchianity and its doctrines and
dogmas. India had many Christs, before
Josus of Nazareth and after him, and
whon she finds one more such ecast in
the same mould and teaching the same
truths she can understand and worship
him. India believes not only in tolera-
tion, but in positive acceptance and she
is glad that one more gem has beon
added to her vast ocean of spiritual
treasures. ‘‘Our worship is unbounded
and free, our salutations go to all God-
like men of all ages and of all countries
without distinction of caste, colour or
creed. Our salutations go to all Pro-
phets of the past and of the present and
to all that may come in future. For,
they are all manifestations of God,” “so
said  Swami Vivekananda voicing the
orthodox faith of the Hindu Dharma

Indeed, most of us cannot realise God
except through these manifestations of
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His. Our highest imaginative or in-
tellectual descriptions of God are mere
words without a content until wo come
across one who is the embodiment of
the attributes of God, such as know-
ledge, love, purity, freedom, compassion,
non-attachment, ete. Science declares
that vibrations of light are every-
where and at all times but we do not
catch the vibrations except through the
lighted lamp, s.e., unless fhey are made
manifest to our plane of pereeption
through a concrete medium. It is true
that even the meansst of us embodies
that God, and that He is everywhere and
in all creatures. But thz Lord of the
Universe is not sean  and felt, is not
made tangible to us unless Ileis refloct-
ed by one of theso giant lampsof earth,
the Christs or Avataras. Compare our
conceptions of God with the character
and attainments of these Buddhas,
Krishnas and Christs and we will find
that our conceptions fall far short of
these gods on earth. It is through
thom that man gets a glimpse of
the bevond. That is why Bhagawan
Sri Krishna said: ““ He who knows
in true light my divine birth and
activities, attains immortality and
becomes one with me.” Jesus Christ
said of himself in the same way: I
amn the way, the truth and the lifs, no
man cometh unto the Father but by
me.” (Me' in this context means the
Avatara or the Son of God in a special
gonss). And hence in another place he
says: * He who hath seen the Son hath
geen the Father.” * If God wore your
father you would love me for I proeed-
ed forth and came from God, neither
came I of myself, but He sent me. I
am the light of the world. He that
followeth me shall not walk in darkness
but shall have light of life. When ye
have lifted up the Son of Man ye shall

find that I am He and thas I do nothing
of myself; but as my Father has taught
me, I speak these things and he that
sesth me seeth Him that sent me.”
Hence the necessity for worship of God
in and through man, Aslong as man
has not realised his own impersonal
being, as long as he is himself a person
with individuality, so long he is bound
$o see God as or through a person. The
worship of the Personal God is a consti-
tutional necessity of man.

And when Jesus of Nazareth came he
came with a great message for all
humanity. “ Be thou perfect as tho
Father in heaven is perfcet.”” Hero is
a call to humanity to attain to the per-
fection of Divinity, *‘The kingdom of
heaven is within you.” Aye, all perfec
tion, all purity, freedom, bliss, know-
ledge, and immortality are all already
buried in the human soul, nay, we are
one with it, but due to our ignorance or
Avidya we do not seoit. “I and my
Father in heaven arc one,” said Jesus in
the same way as our Rishis said,
" Abam Brahmagmi.” And when this
realisation comes, we attain to
Mukti or freedom from all bondages and
miseries, from all births and deaths.
Hence Josus taught, “Enow the truth
and the truth shall make you free.”
When does the truth become known ?—
When the heart is pure, when Chitta
Suddhi is attained. And Josus said:
“Blessed are the pure in heart, for, they

shall see God.” W}Tﬂﬁmqﬁﬂ} EATIC
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“This Atman smaller than the smallest
and greater than the greatest dwells in
the heart of the creatures. The desireless
one, being free from grief, realises that
glory of tho Atman through the purity
of the mind and the senses”, says the
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Kathopanishad. And this seeing of
God and the realising of our perfection is
to coms here and now while in the body,
not by going to some distant heaven
above the ¢louds, after death, For “The
kingdom of heaven is within you”.
“God is not the God of she dead, but of
the living"'—We are asked therefore to
b Jivanmuktas, to attain to Mukhi
even while living in thess bodies. And
what great love of God he had ! “Thon
shalt love the Lord, thy God, with all
thy heart and with all thy soul and
with all thy mind,”—this is an example
of supreme Bhakti. And such a man sees
Gad in one and all and therefore loves
them all. “I am in my Father, ye in ms,
I in you” and therefore the injunction—
“Love thy neighbour as thyself.” Itis
the same Atman that is in all and there-
fore the knowers of sclf love all beings
as their own self. Compare this
with what Bhagawan Sri Krishna said :
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“Ie who sees me in all things and sees
all things in me, he never bsacomes
separated from me, nor do I become sepa-
rated from him.” And Jesus therefore
could love even the publicans and the
ginners and when others protested he
said to them: “The son of man is
come to seak and to save that which was
lost.”” And he who was worshipped and
idolised by thousands of his country-
men, even he was the servant of all
beings. He washed the feet of his own
disciples who were like servants unte
him and wiped them with his own towel
and then said to them : “ Ye call me
master and Lord and ye say well, so I
am. IfI, then, your Lord and master
have washed your feet, you also ought
to wash one another's feet. For, I have
given you an example that you should

do as T have done to you." Thig
picture brings before our mind that
other vision of Bhagawan Krishna, the
Lord of all beings, serving as the
humble charioteer of Arjuna in the
battle-field of Kurukshetra. The disciples
thought that Jesus was too great to be
approached by ordinary mortals and
when children came, they would not
allow them to come near him and then
he said to them : “Allow little children
to come unto me. Those who are of the
kingdom of heaven are like little babes
and except ye become like babes, ye
shall not enter therein.” Every one
knows how in our Shastras the
Paramahamsas are described as balavat,
likes children, without guile, simple,
open-hearted, unsuspecting and pure
and they alone realise God. And
though he was worshipped by thousands
around him, he said: “If I glorify
myself, my glory is nothing. It is the
Father that glorifies me.” There you
have an example of utter humility and
reaunciation. No oredit for himself bus
all belongs to God, for, Jesus realised
that he was not the Kartha or the doer,
and he said: “Tt is the Father thab
doeth the works.” He was only an
instrument in the hands of God. Thus
He was the supreme illustration of
renunciation, that is tanght in the
Bhagavad Gita, in themidst of intense
activity. And he was himself a Tyagi of
no mean order. He had given up all
for the Lord. “The foxes have holes, the
birds in the air have nests, but the Son
of Man hath nowhere to lay his head.”
He was a homeless wanderer with no
attachment whatever, preaching and tea-
ching wherever he went, accepting what
ever came to him by way of a morsel
of coarse food, naver taking care for
the morrow. “Soek ye not what ye shall
eat, or what yeshall drink, neither he ye
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of doubtful mind. Your Father knoweth
ve have need of these things. Seek ye the
kingdom of God and all these things shalt
be added unto you."” Jesus had complete-
ly given up his mind to God and never
doubted God will ever cease to care for
him. For, ig it not said in the Gita:
RFARFAFA A ¥ JA e |
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“Thogse who without any other
thought, constantly think of me and
worship me, ever dwelling in me,—
I look after all their wants.” And
again, " Who are my father and
mother? Those who do the will of
God. They alone are my relations”—
in the same way as Sankara said,—
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“Parvati is my mother and Biva is my
father; my relations are the devotess of
Siva and my native land, all the three
worlds.” Thus we see, Jesus was a
prince amongst Sannyasins and he told
his disciples and followers: “ Thou
shalt renounce all if thou wilt be my
disciple,” for, without Tyaga no man
realised God :
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“ Not by works, not by progeny, not
by riches, but by renunciation alone is
immortality attained.” And Jesus
said: " It is easier for & camel to go
through the eye of a needle than for a
rich man to enter the kingdom of
heaven.” Verily, Jesus was uncompro-
mising in his insistence on renunciation,
God to him was not a sauce with which
to season the enjoyments of this world,
He loved God for His own sake and
renounced all for ib. Perhaps it may
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may be too high an ideal for all to
follow and we may be far away from
the ideal, but we shall not bring down
the ideal, just because we are not strong
enough for it, It is true that this work-
a-day world wants a lower ideal
but then if the higher ideal is not
there, the danger is that we lose sight
entirdly of the ideal. Compare the
Christendom of the medieval age when
across the length and breadth of Europe
hordes of Christian monks wandered
carrying the torch of religion and
spirituality to the doors of the poor
peasants as well as of the kings. Com-
pare the religious fervour and enthusiasm
of those days with the modern materia-
listic Europe in which there is no room
for renunciation. Jesus Christ knew
perfectly well what he was about. For,
he says: “Whosoever he be of you that
forsaketh'not all that he hath, hecan-
not be my disciple,” And so he would
not allow the least whittling down of
his ideal. The world always stands in
need of a band of men who shall re-
nounce everything for the sake of Gog;
where there were many Sukas, there
alone you find one Janaka, But at the
same time, Jesus was not without g
message for the masses, simple teachings,
but very fiery and foreible, which we
find in the sermon on the mount. Thera
ho insists upon tho practice of truth-
fulness, chastity, forziveness, love, un-
selfishness and a lot of other things. If
one i3 $o realize the full spirit  of the
Lord’s life and message one should go
directly into the Gospels and then one
will know what a blessed life it was.
May the blessings of the ILord be
upon us. May He open our heart to
truth. May the Lord abide with us

and may we abide ever and ever in
Him.

WHAT IS YOGA?

By a Seeker

oga is the union of the soul of man
B ,with the Universal Soul or God It
is the finding of self-poise based on self-
conquest As calm comes after a
storm, equilibrium comes after incesgan§
strife. Yoga is achieved by stern inner
digcipline and self purification. It is
self-realisation. It is liberation from
birth and death and the pairs of opposi-
tes which bind man to his body.
Hunger for eternal life must precede
the state of self-realisation which will
not; come with the mere desire. Material
wealth and glamour and earthly glory
cannot appease this hunger. It is a
spiritual experience that true and
lasting wealth is pure and overflowing
love. One who is rich in love is truly
rich but one poor in love is indeed poor.
He who has much but gives nothing
cannot long be happy. He will be
crushed and choked by the weight of
his possessions like a fly sunk in honey.
The secret of happiness lies in distribu-
ting it. It cannot be kept and stored
in & particular place any more than
gunshine can be locked in a particular
area. The great Buddha spoke as
follows about the personal traits of a
man to whom self-realisation is possible:
“ To be long-suffering and meek,
To abhor and cease from evil,
Not to be weary in well-doing;
—This is the greatest blessing.
To be gentle and patient
under reproof ;
To be pure and temperate ;
—This is the greatest blessing,”
According to Edmund Burke, one of
the greatest of the world’s moral stal-
40

after Truth

warts who merged his personality in
humanity :—

“ No man can lawfully govern him-
self according to his own will, much
less can one person be governed by the
will of another, All men are born in
subjection, high and low, rulers and
ruled, in subjection to a great immu-
table, pre-existent Law * * * * *
* * * antecedent to men's very
existence, by which they are knit and
connected in the eternal frame of the
universe, out of which no one can stir.
This great Law does not arise from
men’s convictions, conventions and vain
institutions. Every good gift is of
God: and He who has given the power
and from Whom alone it originates will
never suffer the exercise of it to be
practised upon any less solid foundation
than the power itself,”” This power
can be no other than the power of
divine love or spiritual foroe which is
the cause of creation and whieh is the
eternal force ruling the universe,

Yoga is the attainment, the realisa-
tion of this divine love, Vary aptly
therefore Emerson says, * Man is a god
in ruins.” Man separated himself from
God and fell owing to his first act of
disobedience. He has to build himgelf
afresh. Sri Krishna is called Yogiswara
or the Lord of the Yogis since He is the
incarnation of spiritual strength, har-
mony, love and beauty—all in one.

The mind is the highest possession of
man. I is elastie, all-absorbing, yaster
than the universe which it bebolds and
comprehends. Such a mind, with itg
latent powers, will never gliow itself o
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be fettered and kept down to feast long
on material objects and sense-enjoy-
ments. It must grow, it must expand
becanse it has the seads of infinity in it.
It must soar higher and higher until it
feels its oneness with the Master and
Lord who invested it with infinite
majesty and grandeur. Anything which
tends to eripple the mind by tortaring
and enslaving it is bound to die and dis-
appear, being the meanest and the worst
of sins, The rightly constituted mind
is ever conscious of the Infinite, because
Divine power dwells in it and until the
mind bocomes completely expanded so
as to become one with its Author it can
have little rest. It can haveno freedom.
The individual mind must be merged
in proper time in the cosmic mind ag
the dew drop eventually must find itself
in the ocean.

* On earbh there is nothing great

but man
In man there is nothing great
but mind ”’

Can we not add—

In mind there is nothing great but
the innate sense of Infinity—which
moved Milton to utter the grandest
-gruth in the lines—

“ The mind is its own place
and in itself

Can make a Heaven of Hell,

a Hell of Heaven.”

Shakespeare too expressed the same
idea—

“ There is nothing as good or bad

But thinking makes it so”’

And again the following verse points
o the same fact—

" Stone walls do nob
a prison make,

Nor iron bars a cage,
Minds innocent and

cheerful take
That for a hermitage.”

Sri Ramakrishna Paramahamsa rose
to a super-consciousness loftier than all
ideas of good and bad which are in their
own way 8o many golden and iron
chains binding man. A perfect Yogi
that he was, he could discover nothing
bad in this world made by God. Full of
overflowing Divine love he could see no
evil in others. He was an embodiment
of wisdom, renunciation and love. The
human becams verily the Divine. This
is the true end and aim of Yoga.

What was possible for one man must
be equally possible for all men. To
attain thoe state which was possible for
the Paramahamsa, one must most
sincerely and unceasingly pray with
Mahomed the Prophet,—

O God! give light to my heart, light
to my hearing, light to my sight, light
in my right, light in my left, light in
my front, light in my back, light above
me, light beneath meand make mea
light.”

The essence of this prayer is indezd
the same as that of the time-honoured
Gayatri Mantram taught by the ancient
Rishis of India aud it aims at union
with the Creator of light and under-
standing. Jesus also emphasised the
sama truth when he said, * Love God
thy Father with all thy heart, with
all thy mind and with all thy soul and
become perfect even ag the Father in
heaven ig porfect.”

The Paramahamsa by dint of perse-
verance showed that ss!f realisation or
union with God is possible and became
the living synthesis of all that is best
and highest in the world’s four greab
religions—Hinduism, Buddhism, Chris-
tianity and Mabomedanism. In the
Paramahamsa, all religions naturally
meeb as all rivers meet the ocean. It
was the Paramahamsa's great and ubi-
que message that his Jbeloved disciple
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Swami Vivekananda delivered at the

_great Parliament of religions and at-

tracted the minds of all thinking men
in the world to a vision of the beautiful,
the true, and the loving guardian of
the universe. In his intense samadhi
the Paramahamsa was face to face with
God., In his deep impressive silones
which is the language of the gods he
really taught his disciples and shaped

their spiritual lives, He lived as much
in the spirit which is soul as in the
mind which is matter. Spirit moveg
matter and soul enlightens mind,
Achieving harmony between spirit and-
matter, and the soul and mind is Yoga
proper and the greatest Yogi of the
modern age is Sri Ramakrishna Para-
mahamsa. May his loving example in-
spire and lead us!

SELECTIONS FROM THE ADHYATMA RAMAYANA

AYODHYA KANDA: CHAPTER IV
RAMA'S INSTRUCTION TO LAKSHMANA
—(Concluded)

Rhmaamgaafzar feew: s
e R s eI BUEE R UEARE
W€

¥R gmgaanzer: from body,
senses, mind, Prana, intellect and
others fyaw: distinct = Atman
ga: pure eveifa. self-effulgent
sfywid changeless fausfa: form-
less (#af¥ is)

38-39. The Atman, devoid of all limi-
tations such as the body, sonses, mind,

Prana, intellect, etc., is pure, sclf-efful-
gent, changeless and formless.

g e A faa awafag: 1y
qrcsawg. A fisdd FagEgt: |
e gae e g A ve
ara as long as (¥ men) FERA
qiy: from the body, senses and
Prana @ of the Atinan faad
separateness 4 not f¥3; do learn
amd, so long (A they) Frpraan sub-
ject to death (7=t being) #AFgA-

%: by the innumerable miseries
of mundane existence 9= are
distressed a&a therefore & you
w421 always TR Atman (FefEa:
from the body, etc.,) fad separate
(zfa as) wea regard.

39-40. Aslongas men do not learn that
the Atman is separate from the body,
sense and Prana, they are distresed by
the innumerable miseries of mundane
existence, being subject to death. There-

fore regard the Afman always as
separate from the body.

gaATen afyayTaria afaT:

PA-Eafas g8 a1 gaEnT a1 el

(&1 you) 3@nfeer: from the in-
tellect and the rest (zfafte: dis-
tinct it thus 94, knowing) af¥
external (i.c., duties of the world)
@1 all wader perform (& you)
sfam all g7 happiness a1 or 3&
misery a1or gwes the unavoidable
fate (i.c., Karma that has begun
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to produce its effect) (zfd wx
wEad thinking in this way) 437
undergoing @ do not f&x: feel

8011Yy.

41. Knowingthat your real self is
distinet from the intellect and the rest,
perform your duties in the world?.
Undergoing both the experiences of
happiness and misery with the convie-
tion that they are the decrees of
unavoidable fate?, do you remain un-
affected by sorrow.

[1. Buch a knowlcdge renders one fres
from attachment andits concomitant miseries.
2. Karma of man it divided into three groups-
Prarabdha, Agamiand Sanchita. Prarabdha
is that which has already beguu to bear
fruit and hence unavoidable. After spiritual
illumination the Sanchita Karma, §.6., the
Xarma that has not begun to 'bear fruitis
burat in the fire of knowledge and hemnce
powerless to produce effect; and as the enlight-
ened man works out his Prarabdha only (after
Knowledge) till the body falls, thereis no
Agami Karma (i.e., Karma to produce a fresh
body after death) for him.]

gargufaa: @ ARl T fagd

TR Tda FAAAEGAT TIT U ¥

s O Scion of Raghu’s house
& you yargfad: remaining in the
flowing stream of worldly exis-
tence M functions F4 perform-

ing =ft though (= moreover)
g¥a all <& in external activities
e agency Fawd, having =R
though a#wa: by the fruits of
actions @ not faa® are affected.

42. Though remsining in the flowing
stream of worldly existence discharging
the functions appertaining to it and
though bearing the agentship of external
activities, you (i. 6., the real self) are
not affected thereby.

AT.PAETEEE (TR T F Fhf o
TFRAR T gl T ada vy
Gang e fadaaiad  |Imm 0 ve

Aq.geeAE: whose inner nature
is pure @& you =#afy: by actions &
not f&1¥ are tainted a7 by me
3sféa what was told z=w all wag
this (& you) &fZ in the heart a3y
always ¥@a think (& you) mfad:
all g¥mg:&: miseries of mundane
existence = at any time 7 not
araq affected.

43-44 You whose inner nature is pure
can never be tainted by actions, Think
ever in your mind all that has been told

by me. You will then be never affected
by the miseries of mundane existence,

NOTES AND COMMENTS

MULAVIDYA NIRASA

Our readers are already aware that
the book Mulavidya Nirasa written by
Pandit Y. Subrahmanya Sarma of Bang-
alore City, has created a mild sensation
in the circle of the erudite Sanskrit
scholars. A criticistn of this Sanskrit
treatise, written by Mahamahopadh-
yaya Arthasastra Visarads Dr. R
Chamasastty was published in the May
number of the present volume of the

Vedanta, Kesari. A rejoinder to Dr.
Sastry’s criticism was received from
the learned author of the book and pub-
lished in the September issue of our
Monthly. Again, two other rejoinders to
the very same criticism of Dr., Shastry
were received—ono from Mr. C. 'T.
Srl'mvasau. M.A., Asst. Lecturer in
Phl'losophy, Annamalai  University,
Chldn@bnl’mn, and another from Pandit
8. Vittalsastry, Vedanta Siromony
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(M. U.), Vidyavachaspati and Vedanta-
visarada of the Banivilas lnstitute,
Bangalore, and both were given due
publicity in the columns of the Octo-
ber number of our paper along with Dr.
Shamasastry’s reply to these rejoinders.
The main issues have thus been duly
discussed in the course of this long-
drawn controversy. Besides, we pub-
lished our own review of the book,
written on our behalf by Sj. Kokileswar
Sastry, Vidyaratna, M. A., Professor of
Sansgkrit and Philosophy, Calcutta
University, in the November number
of the Vedanta Kesari, and we are sure
the readers have now got sufficient
materials at their disposal to draw
their own inference. Recently we
received another rejoinder to Dr.
Shamasastry’s reply, from the learned
author of the book for publication ;
but as already too many articles have
been published on this subject and
sufficient scope has been given to both
the parties for the espression of their
views, we regret we cannot publish any
more articles in this conection for want
of space.

THE SINGER WHO SET THE JUMNA
ON FIRE

During the last decade music has come
into very prominent notice in India's
publie life, not however by any remark-
able improvements that have been made
in it practice during the period, but
by the innumerable riots and distur-
bances it has caused in many important
cities of India. While music is generally
oonsidered by all men as one of the
greatest giits of God to man, a.nd' whn!e
most religions have accordingly given i
4 very important place in their scheme
of devotions, it is unfortunately regarded
by Muslims as a profane art, prohibit-
ed for the pious and fit to be excluded
from all places of worship with a scru-
pulous care permitting no compromise.
But in the opinion of the Hindus it is
an unavoidable part of their worship
and religious processions, and hence has
arisen many a serious situation in this
country due to the difference in the
attitude of the two premier commu-
nities fof India towards this art.

‘Music before Mosques’ has been one of
the most common causes of tho long
series of communal riots in recent years,
Buq wpatever the opinion of the
puritanical and rigidly orthodox Muslim
of'the past as well as of the present
might be, it is undoubtedly a fact
that some at least among the most
cultured and pious adherents of the
Islamic faith have been liberal patrons
of this art. Such was Akbar, the
greatest of Muslim rulers of India, with
whom is associated the name of Tansen
the most renowned among all the musi-
cians of his country. We give below a
brief life-sketch of this great musician
and his relation with his royal patron,
as summarised from an article appearing
on him in a recent issue of The
Advance.

Tansen was the son of a Brahmin of
Gwaliar named Panda Mukrand. It is
said that his birth was the result of the
blessings of a pious Sufi Saint, Hazarat
Shah Mohammad Ghouse, on his father.
Tansen showed signs of his musical
talents even at an early age. When he
was about five he began to sing melo-
diously and his melodious tunes im-
mediately attracted the attention of his
elders. He wastaken to his fathers
Muslim Guru and his musical proclivi-
ties wero brought to the notice of that
Pir, The Pir who was chewing his
betel leaves at that time, invoked the
blessings of God upon Tansen and put a
little Pan from his mouth into the boy s.
The boy therefore lost his caste and the
Brahmin father could not take him
back. He left him with the Pir and
contented himself by sceing his son
whenever he went to pay his respects to
his Muslim Guru. Tansen' was thus
converted into the Islamic faith.

He received his education from some
of the famous music masters of the day.
He first took up service in the Durbar of
Raja Ram Chand of Rewa, but his name
as an unrivalled singer and musician
reached the oars of the Emperor Akbar
who invited Tansen to his Court.
Tansen went to Akbar’'s Court in great
glee and expectation, and Akbar found
him skilled and accomplished beyond
Lis expectation. He was given a present
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of two lakhs of rupees on the first day
of his performance He rose high in
position and came to be recognised as
one of the Nine Gems of Akbar's Court.
He was not only a renowned singer, but
also a ready wit and quick humourist.
When he was for the first time presented
at Akbar's Court at Agra, the Emperor
asked him what was the reward of this
art of music and what henefits it con-
forred on its votaries. Tansen answerod
boldly with great respect, "“Your
Majesty, what can be a greater reward
for this art than my good fortune to
bask in your royal sun-shine? This art
has enabled me to pay my humble res-
pects at your royal threshold. I do not
desire any greater reward.”

His wonderful tact and divine singing
enamoured one and all who heard him
and the Emperor would always keep
him in his company in Court sports,
in hunts and expeditions. Akbars
foster-brother, Zin Khan, was a skilled
musician and was roputed to have fas-
cinated and ensnared the wild deer of
the forest with his melodious voice
which brought them in ecstasy near the
songster. The Emperor desired Tansen
to excel Zin Khan. He then gave them
an extraordinary exhibition of his
special Deepak Rag. He sang standing
with his waist immersed in the waters
of the Jumna, and his singing is said to
have fanned the water to fire. Jala.
luddin Sherani describes this wonderful
display as follows: “After a short while
the singing of Tansenin water created
such a sitr in water that the spectators
actually witnessed the flames of fire
rising in the sky round Tansen. They
rose to the sky and we witnessed the
water actually boiling. We thought the
water of the river would boil up and

Jumna would remain hare and empty.
All spectators trembled in the presence
of this awful splendour. On the com-
mand of Akbar, Tansen finished his
rag’ and came out of the water. It
took'good time for the spectacles to
fade.” Innumerable are the legends
of his marvellous powers of singfng and
most melodious voice he possessed. It
is authoritatively said that when
"Tansen sang special songs in the evenings
and mornings on the banks of the river
tishes would jump out of water a.mi
lieon land as if ensnared. When he
sang in forests poisonous serpents and
other wild creatures surrounded him
and lay lulled to sloep and unconseious
by the magic of his music.

Tansen is credited by Abul Fazal
with having introduced great develop-
ments into this art.  Conservative
Hindu musiciang however take a
different view and accuse him of having
falsified the traditional ‘rags’ two of
which, Hindal and Megh, have disape
peared since that time. It would seem
possible that he may have violated the
ancient Hindu eanons and sought to
modernise his art by making changes
to suit Muslim taste.

He lies buried in & Muslim holy
ground near Gwalior with a tamarind
tree, bare and stripped of leaves and
flowers, growing by the side of his tomb,
An annual festival is held on the spot
where celebrated musicians from many
parts of India gather on that day and
give exhibitions of their skill in honour
of the greatest musician of Hindustan,
They pluck leaves and flowers of
that tamarind tree and eat them with
the greatest relish in the full belief
that its eating will improve their
musical talent and skill,

Al

NEWS AND REPORTS

The Pasting away of Swami
Yogeshananda

Tt is with deep sorrow that we record
the passing away of Swami Yogesha-
nanda on the 18th of September last at
Uttarkashi in the Himalayas. The
Swami's original name was I{enry Peli-
kan. Happening to lose faith in the pro-
fessions of so-called religion, heleft his
home in Czechoslovakia while yet
young; and after passing through many
countries of Europe, settled finally in a
gocialistic colony in America. One day,
at San Francisco, he had occasion to
listen to a lecture of Swami Praka-
gshananda The Vedantic ideals appealed
strongly to his heart that had long been
yearning for the Unknown, and he
forthwith dedicated himself to the work
of the Vedanta Centre thera. After ten
years of strenuous activity as well as
intense meditation in the beautiful hill
retreat, Shanti Ashrama, Praghanta—as
he was lovingly called by Swami
Prakashananda—arrived in India in
1927, and in due course took the vows
of Brahmacharya and Sannyasa. His
sweetb disposition won the love of all,
while his knowledge of arts and crafts
proved a means of service wherever he
went, He quickly picked up DBengali
and adapted himself with ease to all
new conditions. India was to him the
land of spirituality and he visited
Kedarnath and Badrinarayan in addi-
tion to numbers of other places of pil-
grimage. Twice he stayed in the Advaita
Ashrama, Mayavati, and in Hrishikesh.
From Hrishikesh, last time, he procee-
ded to Uttarkashi for spiritual practices.
There he got an attack of typhoid, from
which he did not recover. Adventurous
to the very end, and burning with a
passion for Tapasya, he had the rare
privilege of spending his last days in
the most holy of places, ever dear to the
Sadhu's heart. May his soul rest in
Peace !

Sri Ramakrishna Ashrama,
Wellawatta, Colombo

At the request of some leading Hindu
residents of Colombo, Srimat Swami
Sh.a,rvananda, President. Ramakrishng
Mission (Ceylon Branch) arrived a
Colombo on 10-10-30 accompanied by -
Swami Pranaveshananda, with a view
toopen a new centre in the premier
city of Ceylon. In pursuance of a
resolution pagssed by the Board of
Management of the R. XK. Mission
(Ceylon Branch) on 20-10-30 it wag
decided that a new Ashrama should be
opened at Colombo and accordingly a
house named ‘Kamalyn' at Hamer's
Avenue, Wellawatta was rented for the
purpose.

The inauguration ceremony was
performed by Swami Sharvananda
o2 22-10-30 and photos of Bhagavan
Sri Ramakrishna, Holy Mother and
Swami Vivekananda were installed
and worshipped More than 100 mem-
bers, friends and sympathisers of the
Mission attended the opening ceremony
on the 23-10-30. Swami Vipulananda,
Secretary, submitted an account of
the work done by the Mission in
the Island. After suitable speeches
delivered by Swami Sharvananda, Proc-
tors Messrs C. Perumal Pillai and
8. Somasundaram the function came
toa close with the distribution of
Prasadam,

Swami Ghanananda, Vice-President
of the Mission (Ceylon Branch) hag
besn placed in charge of the new
Ashrama.

Activities of Srimat
Swami Sharvananda in Ceylon

Srimat Swami Sharvanands stayed
about a't month at Cclomls {rom
10-10-30. _ He was the guest of the
Vivekananda Socicly +ill the 9l
October. During his stay, he wag
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invited by various associations and
public bodies to speak on several sub-
jects. The Vivekananda Society,
YM.C.A., Young Men's Buddhists' Asso-
ciation, Hindu Students’ Movement,
Ananda College, University College,
Bubodh Vilas Sabha, Law College,
Youth Lodge of Theosophical Society
weore amongst them. He spoke on
“Devotional Practices”, “Self-realisa-
tion through Service”, “Cultural
Heritage of India”, "“Message of the
Bhagavadgita,” “God, Soul and Matter”,

-*'Religion in National Reconstruction”,

“Ideals of Students’ life”, “Symbolism
in Religion”, *‘Significance of Mantras”,
“Yogic Conception of Health”, “Uni-
versal Rsligion”, and other subjects.
His lectures, as usual, commanded a
very good audience, at all the places.

Swami Sharvananda was invited also
by Y.M.H.A., Nawalapitiya where he
spoke on “Qur Present Needs”.

On the 10th November Swami
Sharvananda accompanied by Swamis
Ghanananda and Vipulananda reached
Trincomalie abt the invitation ef the
public there. They were received at the
station by Proctor M. Somanath Pillai,
Avl.,, and others and taken in
procession to the town to attend
a welcome meeting. Swami Sharva-
nanda spoke a few words in reply
to the welcome. On the 11!;}_1 Swami
Ghanananda delivered the inaugural
address at the Literary a.pd Deba.tl.ng
Society of the R. K. Mission English
School at Trincomalie. On the same
day he spoke also on “Sri Ra,ma.kms.hn?.,
As an Incarnation of Hindu Genius
which was translated seatence by sen-
tence in Tamil by Mr. Chinnathambi.
Swami BSharvanandaji spgke' on the
‘Message of the Bhagavadgita” on the

19th, a Tamil reading of which was
given by Swami Vipulananda.

The Swamis started for Batticaloa
on the 14th November. They were
recsived by the representatives of the
Hindu public and welcomed at a public
meeting held in the Vivekananda Hall.
Swami Sharvanandaji was given an ad-
dress of welecome by the members of
the Shivananda Library, Batticaloa and
taken in procession to the Vivekananda
Hall where hespoke on ‘‘Ramakrishna
and Harmony of Religions.” The lec-
ture was attended by a very large au-
dience consisting of the members of
various communities,

Swami Sharvanandaji left for India
on the 18th November.

Nobel Prize for Sir C. V. Raman

We offer our hearty eongratulations
to Sir Chandrasekhar Venkata Raman,
at present Sir Tarak Nath Palit Profes-
gor of Physics of the Calcutta Univer.
sity, on the signal honour he has recei-
vad from the Swedish Academy., He is
the first scientist in Asia to receive the
Nobel Prize in Physics, and his pname
ranks today with such celebrities as
Rontgen, Rayleigh, Marconi, and Ein-
stein. Afew days back he was awarded
the Hughes Medal of the Royal Society
of London. This award of the Nobel
Prize in Physics for 1929, the world’s
blue ribbon,to Dr.C. V.Raman is a fitting
recognition of his splendid contribution
to Science, that lies in his researches in
Accousties, particularly in the theory
of Indian musical instruments, and in
his studies in the molecular scattering
of light. Needless to say, his well-earned
international reputation has eonsidera-
bly raised his motherland in the eyes of
the world.
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and ap unbiassed and thoughtful expogition in most clear and lucid English
highly spoken of by the Press. ‘The Vedanta Kesari’ of Jay 1927, * Tho Pra
buddha Bhsrata’ of July 1927, “ Tho Modern Reviow '’ of Fobruary 1998, * The
Satesman ’ of $0.5-27, “The Amrita Bamr Patrika' of 21.3.27. ° Tho tndr
Daily Mail* of 18-11-28, ‘ Peaca ’ of January 1929 etc., as woll as by the omi-
nen} scholars of the world, Drs. Barnett Kaith, Jacobi, Jolly, Rapson. Hopkine
Wintornitz, Thomas, Jackson, 8.N. Das Gupta, Moreno, Lord Ronaldshay.
Mahamahopadhyayas, Pramatha Nath Tarka Bhughan and Durga Charan
Bankhya Vedanta Tirtha, Pandits Kokileswar 8astri, 8, Radhakrishoay and Gopi
Nath Kaviraj, Brajavidehi Mohant Maharaj Banta Dag Babajl ete., most attrac-
tive and usetul to.beginners, over 800 pages in all, cloth bound with title ins-
‘cribed in gilt letsers. Price Rs. 5 only, postage extra,

To be had of The Author, Barisal, Bengal, India.

The “ Vedanta Kesari” Office; Mylapore, Madras.

Writes: :
«J had an opportunity of using Pandit D. Gopalacharlu’s
JEEVAMRUTHAM and found it very efficacious remedy for
nervous exhaustion. It toned up the system in a remarkably

short period. I hope and trust that all lovers of the motherland
will encourage the Ashramam in its humanitarian work.”

i 8d. P. G. Rama Iyer,
8~-9—1930. Sub. Judge, CALICUT. .
JEEVAMRUTHAM;

THE GREATEST INDIAN NERVE TONIC. |
Rs 3/4/- ) Sold at Literature v
a bottle all chemists’. frge.

AYURVEDASRAMAM.

151, Govindappa Naick St. Post Box 287, G.T., MADRAS.

FOR USE ALWAYS

~ Smart - Looking GANDHI BRAND
Accurate Fitting

AND

Moderate Charges

BLACK MISKY

ASAFOETIDA

1 ib. packet contains a present ticket.

GO TO SOLE IMPORTERS:
M. A. CHARI & CO. |Gopalji Champshi & Co.
EXPERT OPTICIANS 21, Govindappa Naick St.¢
9, BROADWAY, MADRAS. | G. T, MADRAS. ~

i

When answering advertisements, please mention Vedanta Kesari
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THE OPEN PORTAL
BY
SISTER DEVAMATA

A new book oontaining a large number of soul-stirring poems
divided into (1) Songs of Devotion and Aspiration, (2) Songs of Hill
and Garden, (3) Songs of the Desert and (4) Songs of Life, |

In the foreword, says the Sister, ' Love of God and love of
Nature are two Open Doors to peace and deeper insight. From these
two sources have sprung the songs and rhythmis pen-pioctures containad
in this volume.”

For quality taste and
lasting sweet flavour
use our famous

L. G. Brand
ASAFOETIDA

BLACK MISKY

[ ASAFOETIDA [

Execellent get-up. Price Rs. 2-8-0.

. Cr forsener e APIEAEL | L bk
WOMEN OF INDIA .-; .mmo\nm ¥ oA y Y i1s mark on the packe"(. |
By SWAMI VIVEKANANDA 1} 8a.8. £ Pri R . . ' .
(A Lecture hitherto unpublished in India.) ] = ice Rs. 1-14.0 par Ib. k

Every one ought to know atthe present time what Swami
Vivekananda says on Women of India. Price. As. 3.

Words of the Master

By Swami Brahmananda

A collection of the choicest and representative sayings of Sri
Ramakrishna,

Price: Paper 5 As.

zed ofe:  Laljee Godhoo & Co. srenct ofes

Yadgadi, Bombay, SOWCARPET, MADRAS. Humbakonam.

HIGH GRADE
ENGLISH PORTABLE

THE HUMANIST]

A high class Monthly in

Cloth 10 As.

Works of Swami Prakashananda

(At Five annas each- American Editions.)
1. The Ipner consciousness-—How to awaken and direct it.
2. Universality of Vedanta. 3. Mystery of Human vibration.

0Old Volumes of
VEDANTA KESARI
Are available st the

following cheap rates.

V. K. Rs.A.P.
Vols. 111 & VII

Free! Free!! Free !l! \

You need not think for your
Opthalmia and accompanying eye
troubles ; use " NETRABAN.
DHU " and be cured. Guaran-
teed relief in 24 hours. 1

As. 6 each. Doz. Rs. 3.
Agents wanted. Sample free.

Sole manufacturer— ! V? Y}I{II each ; EOB ?)
Dr. M. M. Mukheriji, Mm.z.as. | YOI

(Lond). | Vol. XIII 3 0 0

P.O. Itinda, Dt. 24 Pargs. | VOIs. XIV, XV & XVI3 0 0

Agonts:—
% Dadha & Co.,
Esplanade, Madras. !

Apply to:—The Manager,
VEDANTA KESARI,
Mylapore, Madras.

The * Vedanta Kesari” Office» Mylapore, Madras

TYPEWRITERS

BIJOU Portable Type-
writer—invented 30 years
ago—-30 years’ reputation.
Supplied at specially re-
duced rates.

Apply to:

Y. NARAYAN,

364, Esplanade Row,
G. T., MADRAS.

English published by the
Humanistic Club. Besides
club activities, it publishes
important papers read in its
Literary Meetings & articles on
Religion, Philesophy, Science,
Psychis Phenomens, ete., by
eminent persons or from other
Journals.

Annual Subscription Rs. 5
or Sh. 10 or Dcliars 3.

Apply to:
The Editor,
THE HUMANIST,
C/o The Humanistic Club,
Jayabhavan,

BANGALORE,
(8. INDIA).

When answering advertisements, please mention Vcdanta Kesari




(14)

SAYINGS OF SRI RAMAKRISHNA
Third Edition
The sayings of Sri Ramakrishna require no introduetion now
from any one, Their Universal oatholicity, profound introspection
and deep spiritual fervour have been commanding the esteem of
thoughtful men, both of the Bast and the West, for the last quarter
of a century. The present volume 18 the most exhaustive and oom-
prehengive collection, containing 1003 sayings and parables arranged
and classified into chapters. A valuable glossary has been added‘ad

the end. - Price Cloth Rs. 2.

Duxeen Re. 1-10.

To aubsoribers of " The Vedanta Kesari™ each 2 As. less.

 SENSATIONAL SURPRISE
VIBRANT HEALTH

A virile physiqae, improved nervous
iystem and bodily organs, great Phy-
\ical Power and Medal and Diploma
swards are the guarantee of my system
»f Progressive Physical Culture
sdaptable for either sex. Send 2 as.
stamps for Art Folder.

DR. A. ROLLO, D.S.P.C, (U.B.A)),
Director of Physical Calture,

Lahore, India, |

'New Process Air Cushion

Rubber Stamps

Serve more than they cost

TIlustrated Catalogue Free.
Apply to:

L. PATHY & Co.,
.Govindappa Naick St.,
MADRAS.

SANSKRIT.-TAMIL DICTIONARY

This book is being printed in Grantham Charactera containing quotations
from Veda like 8andya, Purusha Sukta, Rudra Chameka, etc., Bhagavat Gita,
Upanishads, Brahms Sutras, Tarka, Vyakarana Kaumudis etc., the philosophical
Nvaya, Dramatic, Astrological Technical terms, etc., being explained. It is

written .
learn Sanskrit in an easy manner.

in such a manner as to facilitate the Officials, Businees-men, etc., to
The first part of about 200 pages Royal 8

aper costs Rs. 2/- inoluding pcstage, etc. As the whole book is likely
32265232391) t‘}’;an Ra. 6/- atter it is printed, ‘gentlemen wishing to purchase it
roay send Bs. /- now, They will be charged nothing any more and the part II
will be sent within six months -when it is expected to be completed with the
T ok Way to Salvation’ in Tamil free, aePdi)]g the first part immediately, As
this is & village post-office V. P. orders will be a little bit fielayed and so better if
the amount is sent in sdvance as books may be sont easily by Registered Post,
The Hindu bas excellently reviewed this book on Sunday the 2nd November,

1930, Address:—

"N. E. Duraiswamy Iyengar, Manager, Brahmasayujya Library,

Nemam Village, Tirumushi P. 0., (Via) Poonamalle,

Chinglepet Dt.

ENGLISH IDIOMS

AND CORRESIONDENCE,
A beautifully written book is this to those who aspire

to acquire a fair knowledge of the English language.
This book occupying 383 pages comprises Idiomatic
sentences with their Tamil equivalents side by side and
general correspondence. In the last pages the Idiomatic
phrases are so0 arranged as to facilitate an easy
reference. Price Rs 1—8—0

SARASWATI & Co., Kovilpatti.

When apswering Advertisements please mention “Vedanta Kesari,”
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PRABUDDHA BHARATA

OR [
AWAKENED INDIA
A high olass monihly on Practical Vedants, setting forth the lofty teachings
of 8ri Ramakrishna and Swami Vivekananda.
gsth YEAR BEGINS FROM JANUARY, 1930.
Improved in Get-up and Enlarged in Size and Reading matter,
SUPER ROYAL QUARTO Pp. 52.
Begides the unpublished writings of Swami Vivekananda and Translation of
Sanskrit Texts, it will contain contributions from eminent persons like,—
Prof. 8. Radhakrishnan, on Hinduism and allied subjects,
M. Romain Rolland, on the Life of Sri Ramakrishna and Swami Viveka-
nanda,—and several other scholars,
Annual Subscription : Inland Rs, 4 Foreign § 3 or 11 8h.
APPLY TO MANAGER, PRABUDDHA BHARATA  182-A, MUKTARAM BABU ST., CALCUTTA,

* RURAL INDIA IS REAL INDIA "
EDITED BY M.R.RY. A, SWAMINATHA AYYAR, B.A.

** RURAL INDIA ''—an ail Indis Journal devoted to the discussion of rura]
problems, oirculates largely in villagés. Supported by Government Departments
and Local Bodies. ** RURAL INDIA ' stands for better farming, better living,
and better business and incuioates sound ideas and gives up-to-date information
ot all matters having for their object the betterment of rural areas.

ANNUAL SUBSCRIPTION (INLAND) RS. 3, FOREISN Rs. 4-8 INCLUDING POSTAGE.
SINGLE COPY AS. 6 (INLAND), FOREIGN As. 8. : ’

“BRAHMACHARYA?”

An English Montbly dealing with—Vedic Prayers—Biographies of Sainis
and Heroes—National Education—Maintenance of Vigour—Physical Culture~
Yoga Practice—National Diet—etc. ete.

Yeearly Subs. Re. ONE only: Foreign 3 sh. or § 1'00.

*YOGIC PHYSICAL CULTURE ”

By Sjt. S. Sundaram, Bangalore.

An Ipstructive Treatize and Practical Guide-Book on Yogic Poses, 4sanas,
—Pranayam—and Yogic cure—All poses illustrated with author’s own photo-
graph on Art paper. Indian Edition, Re. 1 (Postage As. 4, Extra)

Foreign Edition 8. 2:00 or 8h, 6, (including postage).
A vailable from ; BRAHMACHARYA PUBLISHING HOUSE

. . érs,- Bangalore.

Published by : The Forest Panchayatdars’ Union Limited,

Editorial Office: ' MYLAPORE, MADRAS; 8,

THE SCHOLAR

Devoted to Literature,, Art and Science.

Our special features :—8poial Artloles by leading Men ; SBhort Htories ; Fun

and Frolic ; Solence Jottings eto. .
Extracts from Opinions :—

** The Scholar ' has played its part in keeping alif the Yamp of Culture and
may look forward to a bright future—The Hindu.

Thers ara fow Journals in thig country of the type and ideals of ‘" The
BScholar.”’ After the ‘ Everyman’s Review, ‘* The Boholar '* has attracted tbo
attention of all Literary Men in South India. I¢ has won a name for tastes and
get-up of & very high order. Wae cannot but cangratulate the Editors on the grit
and energy they have brought to bear upon the conduct of this popular Monthly,
—=The Indian Educator.

We bave great pleasure in commending to all our readers this excellent
Journal.—The Law Collzge Magarine.

Apnual Subscription, Re 3. Single Copy, As. 4 Advertisoment rates from ;:—

THE MANAGER, “THE SCHOLAR”, Palghat.
* PRABUDDHA KERALAM”

A Malayalam Monthly of the Sri Ramakrishna Asram, Tiruvclla, Travan-
core. Widely circulated tbroughout Travancore, Cochin, Malabar and among
Malayalees in all other parts of India, Burma, Ceylon. F.M 8. and Mesopotamia,

Annual subscription : Inland Rs. 2-00. Foreign Rs. 2-8-0,

Foradvertisement rates apply to :—

THE MANAGER, " PRABUDDHA KERALAM.” Tiruvella, Travancore.

When answering Advertisements please mention “Vedanta Kesari.’
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(18) BROMIDE PHOTOGRAPHS
Of Sri Ramakrishna, Holy Mother and Swami Vive.
kananda.
Booklets can be easily carried in pockets or placed on
tables. Small Size As. 4 each Big Size As. 5 each.
Card size best suitable for Photo stand. As. 6 ,,

Full size of Sri Ramakrishna only Re. 1 each.
Bromide photo enfargement of Sri Ramakrishna only Rs 3 each.

-—7 .

Half-Tone Portraits.

| _At 1% amnas each. At 3 as. each.
» HOLY MOTHER.
¢ - SRI RAMA.K.R]SHNA Cabi . Sitting Posture 8%x64 inches.
> . No. 1. Sitting Posture, Cabinet size Do Cabinet size
SWAMI VIVEKANANDA.
. Reclining on a chair 9x7 inches.
SRI RAMAKRISHNA-Sitiing Posture
size 15x12 inches. 6 as,
SWAMI VIVEKANANDA
Mgdnftion Posture, size 15x12
7. L . inches 6 as.
" Delivering Ch‘cag%l‘!\s‘:dfs“i;: Delivering the Chicago Address—
» 10. Wandering Monk, sta'ﬂ' “; tri-coloured, 10x7 inches 6 as,
hand cabinet size i Do 47x0 -, 1 Be. 4 as.
At 3 h Tri-coloured pust, seated in a
t 3 as. each. ;:h:gr with parted pairs. 15x12
A < : . nches 8 a8,
SRI RAMAKRISHNA GROUP SANGAM (Sri Ramakrisha.
Sxt'tmg Posture, 83x64 inches. Holy Motber and 18 disciples) with
Tri-coloured. Bust, Cabinet size, names in English, 15x12 inches6 as.

N. B:— Please quote the numbers oy names when ovdering.,

2, Standing Posture "
s  SWAMI VIVEKANANDA,
No. 4. Asan Achariya, Cabinetsize
w» 5. Just before Meditation ,,
» 0. Meditation Postare ,,

-

For Pooja & Disinfectant
Always use 21 Gold & Silver Medals’ Fame
RAHAMAN

- _(Incense Sticks)

Tl?ey are md‘xspensabxla to every house as their fumes, along with
spl%ndxq imﬁllaklﬂl epidemff germs and drive Mesquitoes. For which
a opec.al Medal is awarded in the British Empi Ixhibisi
B apal Modal pire Exhibitions

: Seer=24 Rs. weight
Fine Umbar Sticks 1000 threadlike Ra.
Gulab Sticks 300 in a seer
Musk Umber Sticks 500 in a seer
Kesari Sticks 200
White Sandal Sticks 500 " ,
FOR TOILET :—Always A
Sandanathi Tailam y uso RALAMAN.
and h i
g 4 . Arla.keemi Vedai Tailam esoh Ba. 1 per tin.
The above Tailams are boons to bilious and hoated bod
y men.
| T. A. RAHI.%MAN & SONS, Perfumers,
. ) 0. 10, China Bazaar Rd., M4
{(Muffusil & Foreign orders are promptly oxecuted) DRAS.

"

o wLno
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When answering Advertisements please mention "“Vedanta Kesari.”

L v gt AT T SR

(

" SADHANA AUSADHALAYA |

DACCA (BENGAL)
Branch.—SHYAMBAZAR, CALCUTTA
Adhyaksha Jogesh Chandra Ghose, M.4., F.c.8. (London)

Formerly Professor of Chemisiry, Bhagalpur College
Guaranteed absplulely Pure and Genuine Medicines, prepared

gtrictly acearding to the Ayurvedic Sastraa.

Catalogues are sent free on application.
Or describing the nature of diseasss, prescriptions are given gratis

with great care.

MAEKARADHWAJA (Swarna Sindur)

(Pure and with Gold)
A wonderful spacific for all diseases. It regulates the nerves, bile
and phlegm, inoreases vitality, mental and physieal vigour, and tones up

the system. Rs. 4 per tola.

SARIBAD] SARSA
A wonderful, infallible medicive for Urinary troubles and all sorts
ef blpod impurities. Rs. 3, per seer.
SUKRASANJIBAN
16 is a very powerful medicine for restoring impaired vitality and ,

debility in geperal. Rs 16 per seer.

ABALA BANDHAB JOG
A great remedy for all {emale diseases &o. &e. 16 doses Rs. 2/-;

50 doses Rs. 5.

| Healing by Post

& Post Card from you will lead te Your Cure
Catalogue free on application. 4

Sthambhana Vati—PRest
Nervine Touie. 25 Pills
Bs. 2.

Swarna Rasayana Vati—
Gold Tonic Pills. 40 Pills
Rs 6.

Meha Sanjeevi Tylam—
Panacea {or Bkin diseases,
Leportic and Syphilitic
sores,

Madana Kameswara—

A rejuvenating Leham
Tonic 4 oz. Rs. 2.

Chyavanaprash Leham
Tones up the system.

Aswagandadi Leham
Best Nervie Tonic.

Vasava Leham
Cures Bronchitis, cough

Asylum for Chronic Patients

ete, R

Bilwadi Leham
Strengthens Digestive Or-
gans. Bach 4 0z. Re. 1;
1 1b. Rs.

Press Opinions

Andra  Pathrika — Dr.

Kotah Jayaram Naidu has

‘extra ordinary talents in
Ayurveda.

Tamil Nadu—Ws hope
the public will derive bene-
fit from Dr. K. J. N.

Chendai Varthamadi—
Dr. K. J. N. has got
knack and aptibude in
dirgnosing  the  disease
rightly, ete.

Awarded Numerous Gold Medals

Kndhra Ayurvedie Pharmacy Ltd.,

disbhupath 3
Vydisbhapathy Jayaram Naldu, Branch, 159, Broadway, MADRAS,

Dr. KOTAH

——When answering advertisements please mention * Vedanta Kesarj )
»-
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RATES OF ADVERTISEMENT

The Vedanta Kesari or Sri Ramakrishna Vijayam
PAYABLE STRICTLY IN ADVANCE

— Full Page

i f
Yearly. |# Yearly, Quarterly.| Siugle

Sise 8+ 5 inches

‘alt Page
Jnarter Page or 3 Column

|
———"1]8th Page or % Column .

b

Rs.

70
36
20
12

insertion,
A.E Rs. A.IR.s A. Rs, A,
0| 8 01 28 0 8 0
0[200'120 4 8
0! 12 0 70 28
o T 40 1 8

Liberal commission is allowed for long-coutinued ndvertigernent,

. S".‘ ’

N

wm

Just out ! Just out !!

“«Gospel of Sri Ramakrishaa”

Vol. 1.
5th Edition.
Excellent Gefi-up
Price: Ordinary Bound Rs. 2-8 0.
Superior Bound ,, 3-0-0

WILL BE READY 8HORTLY t
REGISTER YOUR ORDERS NOW.
Only a Limited Number of
Coaies Printed.

URAL
RECONSTRUCTION

Spacially valuable to Students of
Rural Economics, By K. 8. SRI-
KANTAN, M A, F R, Econ. 8.
(London.}) Professor of History and
Economics. Price. Re. 1 or 2 sh.
For Copnes Apply to :

V. 8. SWAMINATHAN, Baok-saller &
Publisher, West Tower Street, Madurs,
Branch :~Pudumandapam, Madura,

wATEM 1O

.’.“ 1 ! l‘:
g f‘._-‘m uvenut _Z“
o ad
8

GHOSH & SONS,
Jewellers, Gold & SBilversmiths,
Watch Dealers & Repairers,
¥ngreavers & Opticians,

16-1, Radhabazar 8t., CALCUTTA.

Telephone Tel. Add.

2507 Calcutta . ‘GHOSHONS’

G &

The MadrasRubberSta

~ AWARDED MEDALS —
LOWEST PRICES — BEST QUALITY
SATISFACTION GUARANTEED

OR YOUR MONEY BACK.
CATALOQUE rree.

POST BOX 74. MADR

Valuable Books in English on the
Vedas and the Ramayana
Rs. A P,
I Vedic Teachings and Tdeals
34 .o 112

pp. 340 0

11 Vedic Ideals (Supplement
to tho above) .. 012 0

III Ten Vedic Pamphlets {toge-
ther) What w2 40

1V The Ramayana—What can
i§ teach us ? ..0 80

Vv The Gospel of the Vedas,
pp. 285 . 1 0
N.B.—The whole sot ofiered at Rs, 6

only. Postage extra,
Can be had from the Author and
Publicher, ** ATMA,”
VEDIC ASHRAMA,
(P. Q.) Begampet, N. 8. Ry.

ADWAITA PHILOSOPHY
BY KOKILESWAR SASTRI, M. A,
Sccond Edition—I'rice Rs, 4,

Highly spoken of by more than 80
Professors of Sanskrit of Luropean avd
American Universitics and of Russia
and Japan. Prof. A, B. Kcith—'* A
most persuasive and effective setting
oubof Baukara’sductrine in its realistic

aspect. Your exposition bas the great
mertt of objectivity and will continue
to exert an important influence on the
interpretation and appreciation of

Vedanta."'

To be had of grincipal booksellers of

Caloutta,

UBSER-STAMPS

o

[
! Sri Ramakrishna Math,
|

{VTIen answering advertisements please mention “Vedanta Kesari.”

Just out

The Gospel of
Sri  Ramakrishna

Vol. 1. 5th Edition

Excellent Get-up

PRICE

Superior Bound Rs. 3-0-0

Ordinary ,, y 2-8-0

Mylapore, MADRAS.

nO—OO-OO—O‘M'O-”-"-“-"-”““-ﬂ-“—l -t—u—u-n-u-u-n—ue-m‘

EC—O lmﬂ-“—"-|n.—.ni—.D—C‘I-“—l
When answering advertisements, please mention Vedanta Kesari
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BEWARE OF IMITATIONS

' AMR RUTANJAN

J When you suffer from bodily pains such as

wohjﬂom

200¢

Headache : . Neuralgia

Rheumatism : . Toothache

=0 (a0 00 A

Lumbago Swellings

Stiff Joints - Cough,

N 0200 0k

Sprains :

Cold, Cuts,

3¢ 0C

and all aches and pains,

=) 0 06

you have a safe cure in

AMRUTANJAN
A TRIAL WILL CONVINCE YOU

Amrutanjan Depot

BOMBAY : & . MADRAS.

2000 =000 — 0020 nc===ou::=ooc:==oo¢:==o
Editors : Swami Yatiswarananda and Brahmachari Jnana Chaitanya.
Printers: The Kesari Printing Works, Madras,
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