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SRI RAMAKRISHNA
The Great Master.

BY

SWAMI SARADANANDA

A life of Sri Ramakrishna with Psychological and Philosophical
explanations of the various phases of Hinduism., Swami Sarada.
nanda, one of the chosen disciples of the Great Master and the late
secretary of the Ramakrishna Mission, feeling the necessity of a
biography with the full available details of the Master's life brought-
out a book in about five volumes in Bengali under the title of Svi
lamakrishna Leelaprasanga which can fairly be called an exhaus-
tive treatment of the subject, considering the paucity of available
facts of the early days of Sri Ramakrishna and of the period of his
Sadbana, Thig present volume is the translation of that yaluable book.

Vol. L. (In the Press.) ‘
Vol. 11. (The petiod of his Sadhaga—with 3 illustrat‘i‘ons,) .
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(4th Edition) N D

with Sanskrit Text—word for word rendering—Eng
Translation—Notes By Swami Swarupananda.
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Viveka Chudamani of 8ankaracharya (Sanskrit Textand English Rs.A
Translation and notes) by Swami Madhavananda

P
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Vairagya Satakam of Bhargrihari (in the Press) g 0.
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INSPIRED TALKS

By Swami Vivekananda
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The Book contains a series of ' flluminating coversations on
various religious aud philosophical topics during the Swami's seven
weeks’ stay at Thousand Island Park, America. : :

With portraits of the Swami and the house at Thousand Island
Park., Price: Paper Re; 1-4, Cloth Re, 1-12.

To Subscribers of the “Vedanta Kesari'® Each 2 as. less,

Saint Durgacharan Nag.
(The Life of an Ideal House-holder.)

This is the most charming presentation of the wonderful life
of a house-holder disciple of Sri.Ramakrishna, popularly known
as Nag Mahashaya—about whom Swami Vivekananda said, “I have
travelled far in different parts of the globe, but nowhere could I
meet a great soul like Nag Mahashaya, Price Re. 1
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Book of daily Thoughts and Rs. A
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.. Prayers. (2nd Edn.) Self Master LS8 i "
This book is a constant companion VUit astery " s« et the lion of Vedanta roar.
to the spiritual aspirant. It contains Creative Power of .
(‘l"gh‘ and ennobling thoughts for every Silence " 1 8 ¢ Let me tell you, strength 1s what we want
ay in the year—each page containi a1 - . . . 1
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Translation, and Blessedness Cloth -
Price: Cloth Rs. 1.12; Paper: Re. 1. s Paper 1 0 ~ i
Bhagavad Gita (3rd Edition) | (jvilization and ' AT A R A T R
English Translation only. Language Spiritualization o 4 . . e
simple and spontaneous. Attractive P h h 0 1 AT AT ATTTAREITET |
Pocket size. Price: Flexible Rs, 1.12 Povyer of Thought . . . .
Plain Rs. 1-8. Universal Ideal of Religion 0 7 nFTA a9 AgAT AL
The Upanishads (2nd Edition) Principles and Purposes — S
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Price: Cloth Rs. 1-12, Harvest Field of Life 0 4 O T TURTEER AR L
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Concentration and poth 18 P AdVG(I‘JSltz w04 - my lot according to my previous Karma. DBut this do
: g Prayer — - - .
. Meditation Cloth | Y h BIAS—Six varieties ™ - . I earncstly beg of Thee that I be endowed with love un-
Christ & Oriental Ideals ,, 1 8 eac 0 9 : o :
shaken for the lotus of Thy feet in this life as well as in
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IN ENGLISH
1. Prasna Upanishad (Third Edition) Reduced Price R; IAO Let me bO Placed; 0 LOI‘d, m hea,ven or on Cill‘t]l or in
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GOSPETL OF SRI RAMAKRISHINA*

TIE MASTER’S VISIT TO THE RESIDENCE OF SRIJUT
JAYGOTAL SEN

II
THE HOUSEHOLDER'S LIFE AND GOD-REALISATION, THE WAY,

Sri Ramakrishna: Did you listen to the song ? It says, —
‘Put up the hedge of the name of Mother Kali and the crop will
not be tampered with.” Take refuge with the Liord and you will
get everything that you want. ‘ That strong fence of the name
of the Divine Mother even the King of Death does not dare to
approach.” It isindeed a strong fencel!

““ If you can attain God, the world shall not appear to be
unreal. He who has realised Him sees that He alone hags become
Jiva and Jagat (soul and universe). Liook upon every one as
God- When you feed your children think you are feeding the

Lord. Regard your father and mother as Divine and serve’

them. In the case of men leading the householder’s life after
realising God, there is rarely any physical relation with the wife.
Both the husband and the wife look upon each other as afellow
devotee. They speak of God, engage themselves in topics per-
taining to God. They serve those who are devoted to God. Re-
cognising the Lord in every being they render service unto Him."”

Neighbour : But, sir, such husbands and wives are not to be
found.

Sri Ramakrishna: There are such persons, but they are
very rare, and worldly people cannot recognise them. But
to be like that both the husband and the wife must be good. And
this is possible if both of them have got the taste of Divine Bliss.
This means a special grace of God. Otherwise, there may be

always differences between the husband and the wife, and one of

them may have to stand aloof from tke other. If there is a want
of harmony between the two, it may become the source of great
troubles. The wife may be complaining day and night,=" Why

wbpaafather give me away in marriage here ? I am notable to

m M’s diary originally published in Bengali,
" e
RbY m att  Niuy
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bave not received.” Addressing the husband she may say,—*In
what a state of great happiness you have kept me ! And closing
your eyes you are always thinking of God ! Please do give up
all this sheer madness !’

Devotee: Yes, sir, there are indeed such obstacles. And
further, the sons may perhaps be disobedient. Besides, there may
be many other troubles also. Now, what is the way ouf,sir ?

Sri Ramakrishna: It is very hard for one to practise spiri-
tual disciplines, living in the world. Many indeed are the obsta-
cles. And these need not be recounted to you. There are
disease, grief and poverty. DBesides, it may be, the wife is dis-
cordant, and the sons disobedient, stupid and obstinate.

“ But still thereis a way out. One should now and then
retire into solitude, engage oneself in prayer, and strive for the
realisation of God.”

Neighbour: Should one give up one’s home ?

Sri Ramakrishna : Not for good. Whenever you find
leisure retire into some solitary place for a day or two. During
that period see that you do not have any conncction with the
world, that you do not talk on worldly matters with the men of
the world, Live either all alone orin the company of Sadhus
(holy men).

Neighbour: 8ir, how to recognise a true Badhu ?

Sr: Bamakrishna: He whose heart and soul are merged
in God is a Sadhu. He who has renounced the objects of lust
and greedis a Sadhu. A real Sadhu does not look upon women
with the worldly eye. He always remains aloof from them ; and
if he happens to come near them, he looks upon them as embodi-
ments of the Divine Mother and worships them as such. A
Sadhu constantly thinks of God, and does not talk of anything
else. He servesall beings knowing that the Lord dwells in them
all. These are in short the characteristics of & Sadhu.

Neighbour: Ts it necessary to remain in solitude always ?

Sri Ramakrishna: Haven't you seen trees on the road
side ? -They are to be hedged round so long as they are young.
Otherwise goats and cattle will eat them up, But when the
tree grows big and the trunk becomes thick it does .not stand in
need of a fencing any more. Then even if you _tié' an “elephant
to it it will not break. You will have no more anxiety and fear
if you can grow strong like the trunk of thé,»tree. First try to



404 VEDANTA KESARI

get Viveka (discrimination). Break open the jack fruit after
smearing your hand with oil, and then the milky exudation of
the fruit will not stick to your hands.

Neighbour:  Sir, what is meant by Viveka (discrimination)?

Sri Bamakrishna: It means that God alone is Sat or real,
and cverything else is Asat or umreal. Sat means eternal, and
Asat ephemeral. The person who has got discrimination knows
that God alone is true and everything else is false. With the
dawn of discrimination there arises in men the desire to know
God. So long as one loves the uareal, loves physical comfort,
honour, and wealth, one does not feel inclined to know God who
is Reality Itself. It is only when one comes to realise the dis-
tinction between the real and the unreil that one desires to
search for God.

“ Just listen to a song :—

* Come, Oh my soul, let us go out for & walk. Lot us gather the four {ruits®
lying at the f3e% of the wish-yielding troe *.

Of thy two wives, Worldliness and Unworldliness, take Unworldliness along
with thee. And ask her son Digcrimination (Viveka) about the highest truth

When, Oh my soul, art thou going to lic in the abode of Blossedness with
Purification and Defilement alike by thy side ? Thou' wilt rcaliso my Divine
Mother only when all the differonce botweon the two co-wives will pass away,

Do thou drive away thy Father Egotism and Mother Tgnoranco. If thou art
dragged into the pit of passion, do thou cling to the post of fortitude.

Tis to a worthless post the two goats of worldly virtue and vice, If they
prove troublesome, kill them with the sword of Knowledge.

Admonish the children of Worldliness, thy first wife, from a safe distance,
Should they not obey thee, drown them in the ocean of true wisdom.

Prasad {the Psalmist) saith, * If, Oh my soul, thou wouldst act thus, thou
wilt be able to render a good account of thyself to the God of Death. And, then,
O my child, my beloved, my idol, thou wilt indeed be one aftor my heart,’’

Sri Ramakrishna: With the dawn of unworldliness, there
comes discrimination, then the thought of the highest truth arises
in the mind. Next the mind wants to wander at the feet of the
Divine Mother who may be likened to the wish-yielding tree.
And on going there, on approaching God, you may gather, and
that easily, the four fruits—virtue (Dharma), wealth (Artha),
objects of pleasure (Kama), and liberation (Moksha) that are
lying theve, as it were. On realising God, one may get, if he
wants, not only liberation but also virtue, wealth and objects of
pleasure—all that serve the purpose of the world.

‘Dhnrtqm)(virt.uo), Artha (wealth), Kama (pleasure) and Moksha {libe-
ratvion),

t Kalpa “Vriksha—a tree in heavon beliaved o grant eve;ything the wore
shipper prays for, ‘

SRI RAMAKRISHNA—THE PROPHET OF
HARMONY

Tt is a self-evident fact that a mnation functions well only
when mighty souls are born in the land and infuse a new life and
vigour into its organic being and thereby add greater momentum
to the course of its development. It is the consecrated lives of
such eminent figures that enrich the soul of a natien and carry
it forward to its destined goal. And in such a process of evolution
different ages witness different forces contributing to the fulness of
its life and thought. A Sri Krishna ora Buddha, a Sankara or a
Ramanuja, & Chaitanya or a Nanak comes not merely as an acci-
dent but as a natural seguence in the course of the gradual fulfil-
ment of the cultural idealism of the nation. But very few can
realise the deep import of the advent of such souls whose silent
and unostentatious lives of self-abnegation constitute the real
wealth of the people. The advent of Sri Ramakrishna is not as
such to be deemed an exception in any way. He stands out before
humanity as a prophet of harmony and peace'in the full splendour
of his spiritual realisation. But the world is yet to wait for
centuries before it can ascend to the fullest apprehension of the
spiritual genius of this dynamic personality., The advent of such
a soul is significant in ways more than one; it hasits national as
well as international bearing, and its importance’is hardly realised
when it is studied without an eye to the spirit of the times and
the effect it produces on the trend of human thought and action.
The nation in which he is born is quickened into & self-conscious
organism with the unfoldment of its hidden treasure before it,
and it naturally seeks a reformulation of its life-principles in the
light of the spiritual contribution of this shining genius, and
attunes itself anew to the central symphony of its inner being.
The rest of humarnify cannot escape the overpowering force of
guch & spiritual impact and consciously or unconsciously begin to
absorb into their systems of thought the explosiveideas of such a
unique soul for a further enrichment of their life and culture. A
Christ or a Sri Ramakrishna thus comes as a responsé to the throb-
bing aspirations of the age,—bringing in his train a fund of crea-
tive ideas needed to shape the destiny of mankind—and imparts a_
new orientation to their outlook on life, In factsuch a mighty
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soul 1saninvaluable asset to the whole human race, and the glory
and beauty of such a life is revealed only with the roll of years.
But very often men are carried away by the external
grandeur of human activity and ignore the inner essence
that flowersinto a varicty of forms. It ig only the thinking
minds that pavse and attempt to go beyond the outer crust and
discover the sacred fount that fills and informs the whole being of
& great soul. Very few now feel curious to know what shaped and
moulded the life of a Buddha or of a Christ. Ordinarily men are
satisfied if their object of adoration is apotheosised or is able to
compel the homage of the successive generations of mankind.
Time also plays its usual role and surrounds such souls with some
mystic halo that completely screens from human view the creative
forces of their life. Thus the danger of misunderstanding the
greatness of these giant personalities in the dim light of the
varied forms their ideas assume in the process of expansion can
hardly be exaggerated. Kven Buddha and Christ would stand
confounded if they are to come down on earth to-day, to see how
their lives have been travestied and their teachings caricatured.
No wonder then that the deeper import of the life of Sri Rama-
krishna would also in some unknown futare be lost sight of, and
humanity would try to interpret his life and teachings according
to their limited standard of intellectual vision, their tastes and
aptitudes. The life of Sri Ramakrishna with its many facets is
indeed a baffling mystery to many a superficial thinker. ‘To some
Sri Ramakrishna is a victim to “salf-created neurosis”, and his
“trauce-experiences” are “of a very low order” and most of his
visious are a direct outcome of a “desire for and attachment to
earthly companions” !'! “His continual thinking on the subject
(woman and gold) made him extremely nervous and produced in
him a sense of imaginary danger’”! And “whatever might be the
explanation given by Sri -Ramakrishna himself or his followers,”
they further say, “the psychological explanation is that subcon-
siously he felt himself insecure and in constant danger of succumb-
ing to their evil influence, Kamini-Kanchana (woman and gold)
became his ‘nightmare’ and ‘daymare’ " 1! This is how his life
has appealed to-day to the intelligence of a few self-constituted
critics who pose themselves as infallible judges of human
character-—the character of such world-movers. But there is
nothing unnatural in an ‘appreciation’ of this type, for persons

SRI RAMAKRISHNA—THE PROPHET OF 'HARMONY 40

without any spiritual experience and depth of insight are apt to
look at such lives from a narrow angle of vision that can hardly
transcend the obsession of intellectual vanity and ea_rthly consi-
derations. But there are, besides, master-minds in India and the
world outside with wider sympathy and broader outlook, to whom
his life is a unique synthesis of spiritual realisations and furnishes
a key to the truths that govern the various phases of human life.
“When a Ramakrishna has known the grasp of such truths,”
says Romain Rolland, “they do not remain within hlm as ideas.
They quicken into life, into the seeds of life, and fertilised by his
credo, they flourish and come to {ruition in an orchard of * reali-
sations”, no longer abstract and isolated, but clearly defined,
with a practical bearing on daily life, for they nourish the
hunger of men. The Divine flesh, the substance of the universe,
once tasted, is to be found again, the same, at all tables and all
religions. In it he partakes of the food of immortality in a
Lord’s supper, not of twelve disciples but of all starving souls—
of the universe itzelf.” Thus this mystic soul is being revealed
unto different minds in a variety of ways according to the
standard of intellactual sympathy and mental equipment with
'which they approach this dynamic personality.
h But there is nothing ‘mysterious’ in such a life of spiritual
wisdom. Men have very little patience to see how the cosmic
mind is stirred to its depth by the soul-enthralling music of a
single life. Sri Ramakrishna lived in his own person, as it were,
the entire life of humanity and gave out in the fulness of his
spiritual ecstasy the whole of his being unto the world, His is
indeed a life that reveals an uncompromising quest after Truth
—g life that unfolds the various grades of spiritual experiences
culminating in the realisation of oneness of humanity. and their
spiritual destiny. Dazzled by the bright radiance of his re‘&lisa.-
tions we more often than not fail to look back into that pej:lod of
spiritual madness, which forms one of the I.nost fa:scma:ting
chaptersof his life. For over twelve long yea?s hig God-mtoxm:at-
ed soul remained completely dead to the outside Wo-rld. }\Iothmg
is indeed more significant and appealing to & respons1?e. mind than
" the heart-rending lamentations of his soul, for the vxsxo? of the
Mother Divine. ‘“His whole soul as it were, melted into one

ficod of tears, and he appealed to the Goddess to have mercy on

him and reveal herself unto him, No mother ever shed such

il
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burning tears over the death-bed of her only child. Crowds
assembled round him and tried to console him, when the blow-
ing of the conch-shells proclaimed the death of another day, and
he gave vent to his sorrow, saying, ‘Mother, Oh my mother,
another day has gone, and still I have not found thee'.”” Nothing
is more eloquent and impressive than this struggle of hissoul for
God-realisation. Indeed, g great religious tornado raged within
him during his period of Sadhana. But with the advance of his
spiritual life, the doubts that pricked his soul wereall cleared and
h.e reached a plane of spiritual consciousness from where he could
view with sympathy and love all forms of religious beliefs extant
1n the world ; for when the unity is reached, the diversities become
all the more instinet with life and meaning.

Hislife illustrates the variety of processes open to individuals
for the realisation of the spiritual aspirations. He explored for
humanity all the approaches to the realm of eternal wisdom, and
there was no religious faith that he did not practise and no truth
that he did not realise in hig own life. Every form of belief
revealed unto his vision a world of spiritual significance. He
visualised the fundamental unity of all faiths and proclaimed in
no uncertain voice the harmony of the apparently conflicting
religions of the world. Human minds threading different paths
ultimately reach to the same Supreme Reality that stands as the
unifying link behind the diversities of forms. Huamanity needed
such a message and he came upon the earth for the revelation of
this universal truth. The religious conflicts are more often the
resglts of an incorrect understanding of the basic principles of
Rehgion. A Hindu and a Muslim, a Christian and a Buddhist,
& Jain and a Parsi—all were to Sri Ramakrishna but pilgrims to
the same Holy Liand ; the paths were only different. The varieties
of religious forms like the diversities of streams lead eventually
to the Ocean of one Kternal Religion where all contradictions
@eet, and forms lose their distinctive identity, Sri Ramakrishna’s
life, as such, is g living synthesis of al] faiths and creeds, for it is
he alone who has boldly fingered the various strings of the Instru-
ment of Harmony with the consummate skill of & master-player
and produced a rhythm that hag engulfed in it all the different
notes of the world’s multifarioug creeds and beliefs. The more
intimately we study his life, the more deeply do we feel convinced
of the supreme grandeur of Religion ; for his life is an eloquent
illastration of the unity of all thoughts and systems.
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From his very boyhood Sri Ramakrishna had an aversion to
all kinds of intellectual learning ‘the sole aim of which was to

" gain a few pieces of silver or a few maundsof rice and vegetables.
. He yearned to learn something which would raise him above all

these and give him as a recompense God Hinself’. The realisa-
tion of the supreme Reality is not conditional upon any amount
of intellectual knowledge. It is the sincerity of purpose and the
intense craving for the Liord that furnish the real groundwork of
a spiritual life. Since the hoary antiquity scholars and scientists
are vainly labouring in their libravies and laboratories for the
discovery of that light of wisdom for which the mystics and the
God-intoxicated plunge into the depth of their soul. Many
a giant intellect has lost his path in the unending maze of philoso-
phical dissertations and ended his life as a rank atheist. For the
Reality stands far beyond the reach of intellect. So the scripture
has said :— "

TOTARAT FAAT TET T WA T TG AT |
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“This Atman cannot bz attained by dint of study or intelligence
or much hearing. Whom the aspirant wishes to attain—by that
(seeking) alone can that Atman be attained. To him this Atman
reveals its true nature.,” The people are hoodwinked into the
belief that the highest knowledge is the exclusive monopoly of
the learned pedants who hold, as it were, in their hands the key
to the door of Heaven. The unsophisticated minds of the illite-
rate people have thus been kept under s delusion for ages. -
Nothing has been more outrageous than this presumption of the
Pandits who hold the scriptural knowledge to be the only pass-
port to the realm of eternal freedom. Sri Ramakrishna’s is a
life that silences critics and puzzles even the profoundest of
philosophers. He has demonstrated that purity and sincerity are
the only requisites for the attainment of a life divine and that the
highest knowledge is not the exclusive possession of a particular
caste or creed, This is one of the most precious of all the
legacies he has bequeathed to humanity. That intellectual
knowledge has also its own usefulness in its limited sphere no
body can gainsay, but in matters spiritual it oftener than not
drags many an aspirant to the morass of an unprofitable life, from
which none but the blessed one can disentangle himself. 8ri
Ramakrishna’s life, moreover, illustrates a triumphant ascent of
52
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the human soul by gralual stagos to the terraced height of
Absolutism. He has shown that “the thres greab orders of meta-
physical thought, Duaalism, “modified” (or mitigated) Monism
and Absolute Monism, ave stages on the way to supreme Truth.
They are not contradictory, but rather when added the one to the
other are complemantary.” As a matter of fact he realised the
validity of all the stages that are harmonionsly knitted together
in o graded series of spiritaal expariences culminating in the
realisation of the Formless Abiolute —Ja3 without a second. He
visualised the sams Brahman existing in all from the highest to
the lowest of creation and proclaimed to humanity that all are the
embodiments of the same Raalibty —the difference being only in
the degrees of manifestation of the Divinity already in all and
the Supreme Knowledge isattainable by whatsoever way one may
strive for it. The various paths—Jnana, Karma, Bhakti and Yoga
—all lead bub to the same goal, if followed with steady zeal and
application, and no colour, caste orcreed is any the least bar to
the sacred temple of self-vealisati on. A spiritual democrat, Sri
Ramakrishna has thrown open the gate of Knowledge to all and
thatis one of the most eloquent reasons why his message has
transcended the geographical bounds and is receiving the sponta-
neous acceptance all over the world from India to the distant
shores of the Atlantic.

Sri Ramakrishna’s life of artless simpliciby, penance and
renunciation in an age when materialistic tendencies have
wrought havoc in the world and robbed human nature of much
of its sweetness and charm is verily a clarion-call torise to the
radiance of spirit and shows with unfailing directness the noble
path which India, nay the whole humanity should follow in the
interest of peace and harmony. The idolisation of the dollar-
god with its concomitant effects of strife and rivalry, warfare
and bloodshed, oppression and brutality, has been the baneful
feature of the day. The noble instinets of love and fraternity
have been sacrificed at the altar of Mammon. In fact the condi-
tion of the modern world reveals one of the most tragic chapters
in the history of the hyman race. And there is no knowing when
this mad competition for wealth and power would make room fo®
a nobler striving for fraternity and love among mankind. The
history has sounded the tocsin of alarm many a time before but its
lessons have received but scanty consideration at the hands of the
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warring and self-forgetful humanity. The warning of Sri Rama- -
krishna has not come a day too soon. His voice is the same
eternal voice of Truth that has been calling the erring world from
age to age to the path of life divine—of peace and harmony, of
renunciation and love. The lofty idealism of life has been lost
sight of in the wild-goose chase of material prosperity, and the
humanity is running precipibately into a hopeless state of endless
suffering. And unless the inwardness of vision is attained and
men begin to view the phenomena of life from a higher perspec-
tive, there is nothing that can bridle the brutish instincts of
human nature. It is humanly impossible to spiritulise the motive
of action without a correspending change in the attitude of mind.
This the West should learn from the meditative Hast. Sri
Ramakrishna stands at the junction of the two great worlds—the
East and the West—as the prophet of peace and harmony with
all the wealth of his spiritual realisation, and bringing back from
the womb of the forgotten past the living truths of the Kternal
Vedas, holds before humanity a life of wonderful synthesis of all
creeds and religions. Some of the master-minds of the West have
already responded to the call and there are unmistakable signs of
# sincere craving in the East and the West for an evolution of a
higher culture and a better understanding between the two.
And it is not too much to point out that the universal teachings
of Sri Ramakrishna shall furnish the real foundation of any cons-
tructive scheme for lasting peace and harmony in the world,

-



APPEARANCE AND REALITY
By M. A. Venkata Rao, M.A.

Mighty things aro discussed under this heading. If not overy
school-boy every college student knows that it is the titla that
F. H. Bradley made famous in recent times by the profoundest meba-
physical essay since the days of Kant and Hegel. We proposa to
congider a single antithesis coverod by the title, » single case of tho
conbrast betwoeen Appearance and Reality, a case that confronts us the
mmoment we open our eyes.

‘Do not all charms fly at tho touch of cold philogophy ?'—asks
the poet and returns a most emphatic ‘yes' for answer. The world
is full of colour and sound and scent. It is firm and compact of
forces ; and even when it changes, the changes display order and are
intelligible.

“My heart loaps up when I bohold
A rainhow in the sky.”
“The sounding cstaract was to me & hanating passion’.

But if the rainbow is not roally coloured and the sound of the
cataract is only the revorboration in our ears, tolling us nothing about
the cataract itself, but ologuent only of tho intricacies of wave patborna?
If modern science i3 to be taken as a fnal account of things, the glory
of the rainbow and the haunting roar of the cataract are i1 us and not
out there, What is out there are only swarms of aboms, inoredibly
minute nothings millionths of an inch in size, rushiug oul at incredible
Bpoads thousands of miles per second in a space which i no spaco.
What are we to believe,—the direct report of our sensations or the
aubhoritative verdict of scientific reason ? The world appears as clothad
in colour and sound and odour ; it may not be really coloured and soun-
ding and odorous. In philosophy this contrast has come to be
known as the contrast bet ween primary aud secondary qualities. Des-
cartes laid down the distinction sharply, and all modern secionce has
accepted the arrangement as a methodological postulate, leaving its
ultimate tenability to bs wrangled about by philosophers. The

primary qualities are the physical properties of matter-extension only
according to Descartos, extension and resistance according to Locke.
The external world therefore consists of pure space, with the mysterious
properby of producing colour, sound, odour, and pressure sensations in
us. The gorgeous riot of colours in the sunsoet are therefore illugory.
They are' the effccts of mattor upou our eyes. Tho poots only weave
Reching e v sa i oy (ot o visons el
abing, but not to be believed. When the
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man of religion spaaks of God in earth and plant and animal, as well
as in man, it is only a way of spoaking. It is good to believe such
things. It makes us 4t forsociety. It hslp®us to keep out of jail or
lend a helping hand to our neighbour.

Now is this the last word on tha matiter ? This i3 a question
tbat must ba anzwered sabisfactorily before we make up our minds ag
to what wo are to do with such riddles of our inheritance as Kalidasa
or Kabir, Shakespeare or Platy. Evan on the humbler level of com-
mon senss, it is an emineatly unsatisfachory situation. The ‘man in
the street’ that wubiquitous being—upon whom the modern world
depends for everything, cannot hring himself to believe that the rose
is only a dance of aboms, and that its colour and fragrance are only
properties of hig eyes and nose.

Lt us glanca ab the scientific philosophy that would pub the
glory of the world info our sking, and sze whether the line of thought
ig 8o irresistible, Lot us confine oursslves to one quality for the sake
of simpliciby, say colour. Is the rose really red ? What happens
when we see a t033 ? - Somgthing is oub there, a portion of space, a
configuration of space-time ; so much is granted. A parbicular design
of colourless void is oub thaeve, then, Thsre ave such things as light
waves, waves in eihar. Thois waves sbriko the rose, the space-time
configuration in question and travel iu all directions. Some of these
reach the eye. Now the eye is a very complex piece of machinery,
there are many parts in i5, and each part must fulfil its funclion
before we can see anything. The waves pass through the lens, and a
liquid behind it, affect the rods and conesg in the inner wall of the eya,
a1l which together set up a current in the oplic nerve.. This ourrent
$ravels to a particular area of the cortex, and sets up a peculiar exsite.
ment there. And if the rest of the brain is in normal condition, and
nothing comes in the way, a miracle supervenes, W¢ see, we are con-
gcious, not of the cortical excitement, not of the transactions in the eye,
nob certainly the ether waves, nor even ths epatial configuration,
which started the whole thing, but the rose. What is this rose then ?
No one ern say ; it appears to be where the space-time configuration ig,
But its redness is not anywhere. Some philosophers® who have burnt
their boats and capitualated to the glamour of scientific achievements
in other fields such as the " Kerosire tin and the telegraph wire” have
the courage to announce that the rose is *in the bhead, It is iden-
tical with the cortical excitement in the brain. Bul we do not
see the ocorbtical excitement., We see the rose, and we ses ¢ ouid
But if science is to be believed there is no such thing there,

there.

——

*of. Bartrand Russell’s recont books, viz,, Analysis of Mattor and An Outline
of Philosophy,
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not redness ab all events. Something is wrong somowhore, though it
is difficult to locabe the fallacy, Every step seoms to bo irrefragable,
and has a science at thetack of it. The array of authorities behind
this interpretation is formidable—physics, chemistry, physiology.

Perhaps an analogy may let in a ray of light. Suppose we are
pugzzling oub the meaning of & poem, and eall in tha help of the sciences.
Certainly we can trace the meanings of words, the association between
one word and another, how one rhyme suggested another, and 8o on.
It would all be valuable. DBu$ can any amount of research about the
words, their inter-relations, the ramifications of sound and melody
bring us to a point of view from which the meaning of the poem as a
whole emerges ? We might develop a mathematics of structure, and
of wave mechanics implicit in the poem, but it would lead us nowhere.
We would be like squirrels going round and round the cage, unable to
got out or to have a glimpse of the losus of the cage.

Similarly the physics, chemistry and physiology of sesing the
rose will not explain colour. The chain from the thing to cortical
excitement may be ever 50 complete and perfect, but radness will no
emerge if mind does not ¢)me upon the scone, make use of the appa-
ratug, and interprot tho message of it all, From cortieal excitement
to awareness of red there is a gull, seemingly impassable, but passed
lightly and triumphantly every moment of our waking lives. It is
extraordinary that so acute a thinker as DBertrand Russell should
bring himself to make light of the gull and interpret percepbion as
seeing events in the brain, The fallacy in this formidale chain lies
here in equating the mental event, namely, awareness of colour with the
physical events in the brain. The two are continuous in & way, bub
they are not homogeneous in stuff. They are not cause and effect. We
cannob say that the cortical excitement causes the awareness of red.
It is only an occasion to turn the mind in a particular direction. The
physico-chemical chain is no more the cause of the sesing of colour
than the telephone system is the cause of all the messages sent through
it. The ether wave, the world and the sense organs may therefore be
tnstruments through which we see things as they are.

This idea of scientific philosophy (I say seientific philosophy
because physics, chemistry and physiology do not dogmatise about
these things) that the things of the world impinge upon us and cause
sensations in us, was rendered current by Locke and has persisted
and perverted philosophy allalong, in addition o misleading science
pulverising knowledge, and upsetting religion. Kant first pointed out
the inadequacy of the causal idea to this relation but he did nob
suceeed in overcoming its influence completely. If colour is an effect,
upcn our gense organ, it can only be an appearance for us, but not of
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ths thing. ‘‘The sorateh only knows itself ; it knows nothing of the
thorn.”—(Dr. H. Stirling). The effect need not be like the cause
and the world is robbad of light and warmth, colour and fragranoe ;
and the higher insight of mankind is flouted. Postry and Relizion
become beautiful myths to disappear in the light of scienaa,
Dr. Whitehead has recently put in a powerful protest against thig
“ bifurcation of nature'’, between nature as it is—3dance of electrons,
and nature as it appears, clothad with a beauty rich and various.

Suppose we recognise the qualitative difference between mind and
physical things, and regard the latter as instrumsntal to perception.
The roge ig far from coming info its own yet. The colour that I see
is different, however slightly, from the colour you see, in brightness,
or varieby. And the eolour-blind ses only whife or grey or black.
Farther the shade varies with the distance. At a distance it becomes
faint. What is the exact aolour of the rose? Yours or mine, that
which it reveals naar or at a distanca ? Hag it all of them including the
grey which it appears to the solour-blind, or an animal with a defisi-
ency of cones in the eye ?

And if we consider size and spatial appearance we will have to
gay that the flower is a conglomeration of all its appearances from all
possible poinfts of view, from all possible distances, and in all possible
shades of light or darkness. It thatb is so, it is diffieult to see whab
remains of the dasign, unity and strusbure of tha Hower. Its exquisite
adjustment of elements disappears in & wmaelstrom of qualities and
relations. If we would avoid this conclusion, we must think of a
“synthesis of appearances.”” The rose iz a synthesis of appearances.
Now synthesis implies design, and if we include all appearances, the
design vanishes, Wae are thus led to some normal or standard set
of appearances as the appearances of the fower, and all ofthers
ag due to disturbing influences of the medium of light or absence
of cones in the aye. Bul what determines normality ? The wusual
light and shade ? Normal distance ? Now how does change in dig-
tance introduce change in .shade of colour ? The design is therefore
elastic, and dynamic and puts forth different appearances under differ.
ent conditions. Can such a changing, dynamic * something” thas
displays different designg, and different shades under different condi-
tions according to an orderly system be properly called a ‘'physical or
gpace-time configuration” ? Can it be dead and wooden, fixed and
unchanging, like a photographic pla,b9 ?

Let us suppose that the thing has the mysterious power of putting
forth different colours and other appearances under different condie
tions according to an orderly and calculable system. Colour really
balongs to the rose then, It is a revelation of ite nature. It may be
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this revelation requires certain conditions—ether waves, and 8o on.
Now arises the [urther qustion,—did colowr exist in the wuniverse
before organisms with eyes appeared wpon the scene? As we noticed
before, organisins with eyes are not onough. Tho dead or unconscious
hody does not sce.  Was tho rosoe red bofore tho appoarance of mind-
organisms with oyos ? And involved in it ? Is the rose red when no
one is locking at it 2 Common senzo has no doubts. T says an em-
phatic yes. Ts it far wrong ? Colour o be secm requires cerbain
conditions, mind, body and the physical medium. Does it reguire
them all to ¢vist ? Does the mind-body-eyo create tho colour out of
bhe pbysical message ? If body-eye-ether constitute only the instru-
mants of perception, it is the mind that must be tha ereator of colour.
Many philosophers have held this position, notably Berkeley. In the
Leginning, during the countless ages bofore the appoarance of mind
upon the earth, the world was colourless. And when no one is locking
ab a thing, it is colourless, It is difficult to see why we should be
cerced into this position. Yet many eminent thinkers do mnot un-
ambiguously declars themselves about it. It may be that for colour
to be seen, mind-bodies are necossary. It may be for full appreciation
and diserimination the human oyo is necessary. But for the redness
of the rose to exist, it would soom that the only things necessary are
the rose and the physical wniverse. Tho roga iy an essoncs, nature or
power, some X if you will, which shows itself in cortain combinations
of eolour and texture and psrfume undsr certain conditions. There
is an futimate connection between its environment of earth and air
and sunshine, and its qualities; Sineo it has the power of exhibibirg
different systems of qualities, different gyntheses it is not enough to
deseribe it as 4 Synthesis, certainly very inadequate as a space-fime
synthesis. 'The rose focuses its environment and reveals a balance
of forces which we can only describe as beauty. At any rate, colour
would seem to belong to it, and not to us.

Defects in the eye changing the colour, and absence of developed
differentiation in the eye resulting in its omission do not prove that
oolour is in our skin, When jaundice makes things yellow, the things
display yellow under those conditions ; they have no normal cclour.
The colour we notice in daylight may be said to be normal. But any
change of conditions brings about a change in manifestation of the
essence of the flower or other thing. Variation of medium leads to
variation of manifestation, hecanse there is a close and intimats con-
nection between thing and its situation. The thing is a multiple-
essence, dynamio in nature related to a multiple system of conditions
It is a fountain of emergenco. All its appearances are equally recl,
The appearances are relative to the standpoint and operating me i,
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Quality is the expression of an area in @ focus, As Ruskin put it,
colour is the gpirit of things, so that when the poets’ heart leaps up
«vhen he beholds & rainbow in the sky, he may be wiser than the
scientific philosophers of the present day. When the man of religion
has an inexpugnablo sense of something more than what meets the eys
and ear, he is possessed of a truth which the world may yet come ta
understand, if not to appreciate, in the fulness of time. And the only
pathway leading to this end is philosophy, an obstinate attempt to
think things through to the bitter end. If charms fly at the aold
touch of philosophy they may be only meretricious ones ; and if stable
ones are to remain, a further plunge is the only remedy.

SRI RAMAKRISHNA’S ATTITUDE TOWARDS
WOMAN AND GOLD

By Dewan Bahadur P. Sitaramayya, M.A.

In laying special stress on the Bhakti-marga as the most suitable
path for man’s salvation in this spiritually degenerate age Sri Rama-
krishna laid particular emphasis on the aspect of the ‘““Motherhood of
God.' Christianiby got its peculiar bias against this dootrine from
the religion of the Old Testament where the idea of Jehovah was that
of the War-lord or the lord of hosts who always led his chosen
people the Israelites and gave them victory by orushing their
enemies,—the idolaters who worshipped goddesses. The tendency of
avery people toseat God in the leading war-chariot and make Him their
sbandard-bearer on the battlefield is apparently deep-rooted in the
vanity of self-tighteous human tinstinet., All history indicates this
narrowness of the human mind 6o this day. As a matber of fact ob-
jectionable practices which had grown with the debasing of the old
ideal of God as the Mother roused the detestation of the Israelites,
whose prophets rightly thundered wrathiully agaipst ths other
people outside their own elect raca. When over nineteen centuries
ago Liord Christ preached his new gospsl of God in His aspect of all-
compassionate love to supersede the hate-for-hate gospel of the Old
Testament, the Mother aspect of God was in His great wisdom not
stressed, obviously because it was against the genius of all Hebraio
tradition and history. In ancient lands such as Egypt, Greace,
Babylon, Assyria and Chaldea the idea of the Divine was presented in
the Father-Mother aspect. In India this idea has always stood itg
ground. Sri Lakshmi ever resting in the bosom of Sri Vishnu, Sy
Kanyaks, Parvathi, or Kali forming half the body of Maha Siva, Spi
Radha the dearest embodiment of divine love merged in Sri Krighng
are a few conorete embodiments in human language of thig 8piritua)

53
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faot. Muoh withering indignation has been poured and much of un-
righteous condemnation has been hurled on the gods and goddesses of

barbaric India by the ignorant though perhaps honest exponents of-

obher iconoclastio religions, as if the idea of the masouline and
feminine merged in one divine entity were a blasphemous degradation.
That in oreation each man has a woman’s nature in part and each
woman a man’s nature in part is a fact often overlooked ingpite of its
ochallenging obtrusiveness. The persistence of the worship of Mary—the
Mother of Christ—amongst the Roman Catholics indicates in a way that
the deepest instinets of man feel an irresistible reverence to tha glorious
fact of woman as typifying divine Motherhood through one of whose
types even greaf redeemers have incarnated on earth as the messengers
of the Heavenly Father, If even God oan come down as human only
through a woman it is difficult to say why the glory of motherhood
should not be equal in all respeocts to that of fatherhood even in the aye
of Him who in His wisdom made both His vehicles. So far as we are
concerned ab present, we have the historic fact testified to by the only
man who could know of it, that the Paramahamsa realized the Divine
through the Divine Mother Kali, Times without number he insisted
on declaring that Her grace alone helped him to that heavenly ocon-
summation and asserted with all the emphasis at his command that
except by the grace of the Mother man cannot realize God in which-
ever Yogamarga he may strive to press on and on towards his goal.
You may blot out everything that he said but he will never allow you
the impudence of burking that bold and challenging declaration. From
the personal God o the impersonal is the only way to Truth. It may
be that man’s conceit as the magseuline animal has much to do with
this prejudice, that this vanity tries to gloss over the humiliation of
his real dafeats at the hands of the feminine and makes him blatantly
boast of baing a victor when every time she actually bears him down
and makes him the vanquished. It may be that this feeling accounts
for his dislike 6o give the feminine & prominence in the Divine. Any
way, it i3 apparent that the defects of human language have debased
the idea through the sensual mentality of man who can never think
exoept grossly of a father and mother exeept as the joint breeders of &
physical ohild. The Master’s Guru was at first one Totapuri. When
he had to test the much-condemned Tantric practices of the Shaktas
to realize their utility and truth and warn us against their dangers
as well, his Guru was Brahmamayi Yogeswaree a saintly God-mad
woman, who after meeting him under orders actually played towards
him the part of the loving mother Yasoda to Her beloved child Krishna.

A Guru is & God, so proclaim the Indian sages. The Mahaguru
or Jagathguru is Iswara Himself or Ishswaree the Divine Mother
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the Adi-ghakti. In this case the guiding intermediary was a woman
who led him to the Divine Mother. The significance of this one fact
of a woman Guru needs to be realized by conceited men of the present
age. We may also recall the meaning of similar incidents in the
lives of Adi Shankara and Gaubama Buddha when a woman played a
vital part in the spiritual flowering of the man into the sage. With
deep knowledge of human unature the Indian sages have analysed the
emobion of love or prema as masber and servant’s love, friend’s love,
flial love and conjugal love, as steps leading up fo the Divine maternal
love. To use the Master’s own words let us give him the power of
attorney and leave him to expound his doctrine. God, said he, is the
Unconditioned beyond name and form, the .Absolute, the Unmani-
fosted, Parabrahman of the Upanishads, When He pleases to mani-
fost Himself He by His Shakti limits Himself by the conditions of
earthly life in ms;riad forms and under myriad names known as the
world. His Shakti or energy, in other words, He Himself is called
the Divine Mother or the personal God. The creation, preservation
and destruction of forms with names in this everchanging world or
Jagat is a manifestation of His Shakti, The Divine Mother is Him-
self the Divine Father manifest, Self-conscious man is the highest
manifestation on earth of all other congeious things below him and
it ig his supreme privilege to know himself, to find himself and
realize his true relationship to God by expanding his self-conscious-
ness to cosmic consciousness. Man must know the Iswara, the Divine
Father or Ishwaree another name for the Divine Mother. Her grace
alone can help him fo realize the Supreme. She is the Vedantist's
Maya of the relative world as against the Absolute Reality. She is
the Sita who ever stands with Rama and moves as the inseparable
companion of her lord with Lakshmana behind her. Lakshmana could
not see Rama unless Sita was gracious enough to stand aside to let
him (the Jeevatman) know and see the Paramatman. If she wills it
and only if she wille it, can man go beyond the conditioned and manti-
fested Shakti and become one with the Unconditioned or Para.
brahman. In Yogic parlance this is called Nirvikalpa Samadhi or
Mahasamadhi or absorption in the Nirguna Brabman while the
Saguna Brahman is the manifested God who can never be thought of
without His Shakti, who again can never be thought of without  the
unmanifested Brahman. You cannot think of milk without its white
eolour, of fire without its heat, of the wave without the sea, the sun or
moon withou$ his or her light, says tho Master. In this manner, the
Master has restored to reverential acceptance the faith in the-Mother-
hood of God which in ancient empires as well as in India had perighed

after it had been divoreed from ibs original purity and bad sunk into
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odium through the ignorance and sensuality of worldy-minded man.
Our impurity is reflocted above till we allow Divine grace to change it
thoroughly into love of the Divine. Our heaven is reflocted earth for
the earthly-minded and our earth is reflosted heaven for the pure and
holy. Thus bas the Master also given woman her true place of honour
as the mother of man par excellence.

It is at the same time apparently extraordinary that the most
frequent warning given by the Master to his masculine hearers was
“Guard against Kamini and Kanchana.” To the woman it neces-
garily implies “"Guard against Kama and Xanchana.” Gold or
wealth is the source of all the passions—love of power, love of pomp,
love of wealth, love of gelf or pride, etc., which breed oruelty, tyranny,
self-aggrandizement baged on the destruction of other men’s good—ail
of which imply hatred of other people and worship of the Abamkar or
golf, 'This is one of the two primary instinets of man, whose hunger
takes a myriad monstrous shapes, The other basic instinet of human
nature is lust. Both are tremendous powers for good and evil, The
soul hag no sex which relates only to the body. It has been ordained
that the soul should be trained in the eollege or schaol of earthly life.
It has to pass from one class to another higher class and higher still
ill at last it fits itself to be in body with the spirit of a citizen of the
world. During this grand process the soul in the body of man or
woman grows gradually higher and higher in mental, moral and
spiritual stature. Self-effort ig the only qualification for success in this
effort. ‘There is no jobbery, no favouritism, no cas te,'colour, or creed,
advantage, no recommendation for admission and promotion, The
Divine Mother—the manifested father-mother love of God—is always
ready and waiting to approach the conditioned soul, if it intensely
yearng for Her and Her alone. She will send Her messengers in time
to help, to guide and to lead her struggling children upward whenever
they need courage and strength on their strenuous march. She may
graciously cut short the effort, if the man’'s or woman’'s Bhakti is
uncommonly pure and terrible in the strength which forces the
Mothet heart to rush out and open Her bosom to embrace the return-
ing truant child. The knocking at the door must be 80 unceasing as
to completely ignore the desires of the world which will be left behind,
For over twelve years the Master himself had knocked at the door till
hig pure all-engrossed love ag a child dragged down or oub Her love as
a Mother to reveal Hergelf to him. No woader his exalted mind helped
bim in its purity to look upon every girl or woman—young or old—as
» manifestation of Shakti. His own wife—a blessed soul-mate meet
for his goul—was to him a mother, though their bodies lay on the same
bed. It was a marriage of soulstindeed to show all the houssholders
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an ideal which they can try to reach through Bhakti in this world,
Such were the tests he applied rigorously to himself to convincs =

- doubting people. A mother busy working in the kitchen with her

ears open and her heart always dwelling on the forgetful child playing
outside with its toys, a child in hunger throwing its toye away and
orying for the mother, a mother dropping the half-boiled rice pot and
rushing out in answer to the call of the child and snatehing it up to
her bosom—this, said the Master, faintly shadows forth the love
between the human soul and the Mother Divine. In passing through
the varied experiences of earthly life do we not see the same person
presenting different aspects of love to his or her servant, to his or her
master or misbress, to his or her father or mother, to his or her
children or friends, to her husband or his wife and the other persons
giving appropriate ‘though varied response to the one personality ?
This life-aspect is a shadow of the one unchanging Reality appearing
ag many changing realities at His pleasure. The Father's love to the
besutiful daughter is different from his love to his handsome wife or
sister or mother. The mother’s love to her son is quite distinst from
her love o her handsome husband, brother or father, We know that
at first carnaliby or lust enters most the relationship of conjugal life,
As time goes an the physical aspect recedes while the higher form of -
friendliness and sympathy takes possession of the two personalities
concerned and brings them into eloser union. Through gradual self-
control, the mind gets more and more purified till the common acid
marriage of the gross bodies in youth nearly ripens into the sweet
spiritual marriage of the souls. :

The master’s message to every man is—"Loock upon every other
woman as your mother actual and if she ba a girl as » mother in the
making.” And to every woman ‘‘Liook on every other man as your
father aotual or a father in the making if he be young. Treat them
all as brothers or sisters or sons or fathers or mothers. Learn by
daily conduct and practice (Sadhana) to develop this mentality—which
is always the only key fo all outward physical acts—and by the grace
of God the Mother you will reach the bosom of Divine Love Shakti
which has been manifested in 80 many forms. If you are married
people, after begetting a few children—thereby repaying your debt to
the fathers—Pitririnam—your habit of self-control will become so
strong as to teach even you the hushand or you the wife ever after-
wards to look upon the other as your mother or father respactively,
The sexual attraction of the early days of married life will be re.
placed by sexless affection as time passes on and the habit of selt-
oontrol is strengthened, The saored privilege given by God to self-
oonscious man and woman to utilige their Shakti to reproduce their
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kind and keep His world going for 1Tis groat purposes shaould be recog-
nized—as it was rocogaizol in ancient times —asg a great opportunity
to spend your sexuil ensrgy in the minimum and use the rest to
vivify, elevate and fit you bath [or social service, which is also servicg
tio the spirifual God.”” Is there not a deep meaning in our daily habit
of addressing every girl or woman other than the wife as ‘“‘amma’ or
“mother” and every boy or man other than the husband as “appa” or
“father” ? Lot this custom serve us as a constant reminder of the
spiritual truth of the One All.Mother manifesting as the many
apparently different fathers and mothers and help us to realise the
ideal through the daily living of purer and purer lives.

When we remember that the sexual instinct is all powerful, can-
not we realize how wo can let it drag us down by our surrender or
force it fio lead us up by our mastery? The will to think purely, the
will to train the mind to obey us, the will o master the power of lust
is the weapon that makes man the maker of his fate and the master of
hig destiny. Lust and greed force men downward away from God.
They should be deflected upwards intc pure love and selfless
service to help man upwards to God. If man degrades the woman by
his lust she will destroy him. If woman degrades man by her lust he
will destroy her. Both will be destroyed by lust and both will be
saved when it is transformed into pure lova or prema, The Divine
Mother of love blesses and reveals Herself to the pure-loving. The
same Shakti as the Destroying Angel in Her dreadful aspect will in
Her great anger punish those who have insulted and outraged Her in
Her manifested human personalities. All the existing social diseases—
the fruits of our past sins~—must be examined by us in the light of
this truth thus declared by a maun of truth. Man and woman should
take the terrible warning which though oft-repeated has been passed
by unheeded despite the resulting horrors that mock them all round,
lest worse suffering like an avenging angel should sear the truth into
their brains and hearts with Her pen of fira. The sacred duty of man
to improve the womau in body, heart, mind and spirit is thus brought
under the search light of the Master's warning. Woe unto maan, if he
treats woman ouly as his slave and vessel of carnal plasure as hereta-
fore and neglests his duby to help the mother of man in her emanci-
pation from her present status of ornamental toyhood.

The advanced souls pull their minds entirely out of lust and
greed. They are above all desires for themselves. Their perfect
purity places them face to face with the source of All-Love. They
are the Immortals, the Buddhas, the Christs, the Chaitanyas, the
Ramakrishnas of the world—the world citizens whether born in &
manger or a stable, & cottage or a palace, Starting like every one .of
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us far back in the womb of Time they have by heroie striving, inces-
sant endeavour, great humility, all-embracing love, worked through
the ages, through the paths of Jnana and Bhakti to know and after-
wards reveal to us the Divine. All such beings speak of What they
know. It is foolish impudence for us to say that they are unpractical
men, that we who know little of our real self and less of our neigh-
bour’s know more than thay of this world’s Training Instibute whose
good and avil experienae is the only fitsing preparation for each of us
for the journey beyond it and that those who have seen God the
Maker of the universe know less than we of the practical man and his
boasted and boastful practical world. Leb us in all reversnce accept
and act on the Master's reaffirmation of an ancient truth that the lust
of man or woman and love of gread and their brood of evil should be
gradually purified by continuous daily self-effort respectively into
love of all women ags mother's and all men ag father's and love of all
men’s good till at last in the fullness of time by the grace of the
Divine we shall each realise the Father-Mother in all and all in the

Father-Mother.

IS WANT A CURSE ?
By Prof. Suresh Chandra Sen Gupta, M.4.

A man's knowledge and progress are determined by his wants and
requiremonts. He cares to know and advance in the world in which
he lives, influenced by his peculiar needs and sense of want. The
struggle to keep us going stimulates in us the desire to gean and study
our resources. If man were ushered into life a full-grown adult with
all his requirements supplied, he would for ever remain a dull fool
with no anxiety to learn or know anybhing—his mind then would be a
tabula rasa and his existanoe little better than the merely sentient or
animal existenoes of the plant or brute world,

The oalf begins to skip about in excess of joy the moment it ig
born and finds no difficulty in adapbing ibtself to ibs environments—
it loses no time in getting out of its mother's udders its due share of
milk and soon finds the rich repast of the green meadow under its feet,
gpread out by a kindly Providence. The Darwinian theory of the
struggle for existenca applies, of course, to all forms of animal life—but
I venture $o think that the animals are little bothered, in ecomparison
with their “‘ocousins’ of & higher rank, by a sense of want. They find
Nabure a genial mother with her gifts scattered in profugion for their
uge and their “advantage’” over man consists in their well-developed
inetinots, which help them on to the mysteries of existence with little
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or no effort. Poels have sung about this happier state of the animal
kingdom aund have wished in the agony of their souls to exchange
their lots with those of birds and beasts | The latter are not haunted
by any sense of want or privation. Poverty, disoase or disappoint-
mant, ingratituds or eruelty, avarice or greed do not make them
miserable. They ave, in other words, happy. They are born rich and
die rich. And 8o wa find the dog of to-day to have mide bub little
advance upon the dog of Ulysses and the modern monkey little better
than the chattering animal of Darwin's imagination, unhappily raised
by him to the status of our progenitor. Aflluence or wealth thus is a
ourge from the standpoint of progress.

Man’s superiorty over the brute creation lies in his wants—his
perennial struggle with the adverse circumstances of life. He is born
paor, naked of ready-made gifta or resources. Nature to him is a sort
of step-mother, who will not give him anything, without. making him
toil or strive for it. Man wages an eternal warfare with the facts of
life which do not readily shape themselves to his wishes. He must
have an ardent will and & fund of never-failing energy to adapt him-
self to his environs. The man who wants o order things and circum-
stanoces to hig pagsing whim or caprice ends by making a fool of
himsslf like the foolish Danish king in English history who wanted
the waves to obey him. The waves of life will obey the man who
knows how to pilot the ship of his life with skill and a oalm and
resolute will,

The helpless child in its swaddling clothes expresses ity wants
and gives indications of its will by its cries. The intelligent mother
knowing their true significance sscks to ramove these wants in the
right way. The child’s life is a life of no small struggle and it is a
judicious adjustmont of that life to the exigencies of particular exist-
encas or individuals which constitutes the main problem of the
mobther's oareer and that mother will hava signally failed in her
gerious task who doses nob know how to rightly interpret and guide the
wants of her child as indioated by its ory or smile or the movements
of its limbs. The foolish mother who out of her ignorance or abun-
dance of her affection or indifference ignores the expressions of her
child’s wants makes an awful wreok of & whole life—for the child then
grows with a dwarfed or mutilated will and fails to grasp the problem
of life and cannot adjust himself to his surroundings and remains a
fool tor ever. So it is the right direction given to the wants of our
ohild life that will determine how these wants will ultimately shape
themselves, .

The sense of want must be created by & wise mother and teacher.
A good mother will never make it easy for her child to get its wishes

L

IS WANT A CURSE? 436

fulfilled for the mere asking. She will on the contrary, teantalise, as
Nature does, lure her child through suceassive stages of knowledge—its
failures and stumblings—s6ill the toy be given. The child must be
made to orawl to its plaything at times and its mishandling of the
same must be made the oscasion for punishment.

Gifts are to ba earned and acquired by our fitness and not simply
won over a8 a favour from an over-indulgent mother. Our audlt-
hood hag to develop through this sense of want, if wa want to be men,

Now wants, as indicated above, take shapes and forms according
to the training received in childhood. It our wants remain in the
physical plane only, our knowledge of things in the universe will con-
fine itself to a search for the qualities and properties of matter ag,
when harnessed to our purposes, will remove our wants. The moment
we ascend higher in our sense of wants we feel that a removal of our
physical needs only will not bring us satisfaction. The scholar who
fools miserable, unable to find a solution for an intellectual puzzle will
not derive happiness from any amount of food and‘raiment one may
heap upon him. He has his waats of a different kind, a higher type,
and he must be satisfied in a different way. He will seek and
strive, and, when the true knowledge eomes to shine upon him as the
result of his toil, ha feels his wants removed. The poel’s imagination
fesls a want and he creates his Miranda or Sakuntala. His wants
will not be helped by even the fabled wealth of Persia or India of old.
Shakespeare might have longed for a better living and perhaps eared
for the earnings of a crowded house but his fulilment as a poet was in
the creation of his Hamlet and not in the drafting of his will earmark-
ing his fortune for his family. His Hamlet romovel his sense of
want and this came upon him ag his ecrown. The patriot fighting for
the freedom of his land will make little of the wants which engage the
attention and knowledge of hundreds of toiling souls. He sees a realm
and a condition of things which others may not—his knowledge is of
a different sort and this supports him. in his struggle. The prince
who threw away a kingdom to ses the misery of man and went out in
gearch of a redress for human guffering had also his wants. His wants
opened up to his vision a world which had its fascination for him only
and when after years of pabient endurance, true knowledge dawned
upon him, he felt the relief. .

Thus it will be clear that our sense of want will determine th
kind of knowledge we shall come by and the progress we shall attaia,
1t there were no want, there would be no growth.

There are, of course, some wants which a selﬁ
tious nature ereates only to court ruin. Maobepl?§ SN
be regarded as a normal kind and it is bettg
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should shun such sort of wants. Men fond of an abnormal desire of
gsome kind or another, not calculated to be beneficial either to them-
golves or their species are to ba regarded as aberrations of nature and
should by no means be takeu as models. It is difficult in some oases
to draw a line of demarcation between legitimate or moral and
illegitimate or immoral desires. But the difficulty is more exaggerat.
ed than real. The poor man’s greed of the wealth of his neigh-
bour trying to find vent in theft or robbery is not an instance of
natural want. It is an arbificially ereated desire. Lust's eye on beauty
is an immoral and artificial want and Nature never meant to en-
courage such wants. When man, blicd to normal desires and wants
rushes in for a satisfaction of unnatural oravings, punishments—apart
trom social or state sanotions—switly follow and show that Nature ig
truly moral and her mandabes have been misheard. When' the miger
pines for more and more gold or when the insatiable earth hunger of
the proud conqueror craves for more and more territory, Natura
blushes and feels outraged and the day of retribution slowly but
gurely gathers in its storm.

Bub when all normal wants are developed on right lines—this ig
more or less a matter of education which is now engaging the serious
thoughts of Bertrand Russel and ofhers—man’s knowledge expands
and his progress becomes assured. To kill or root out wants or
desires is suicidal for our growth, The gospsl of the Gita is not, ag is
held in some quarbers, & gospel of inaction or inertia but it is an
intense oall to duty to bs regulated by our respective Dharmas, To
get rid of all wants is really to stagunate and to die and to sink into
the sentient or animal life, *

‘We complain of divine injustice when we suffer, But if we knew
that in most cases our sufferings, when real, (for there are many
imaginary safferings begotten of our caprice or artificial desires) were
only so many oalls to fulfil our natures, our horizon of knowledge
would then expand and flush orimson with true glory. Pining and
whining will not help us in the least—such an attitude of helplessness
only distanoas the truth from us and keeps us dowa ia the evolution-
ary race. May be, we are sometimes doomed to suffer inspite of our

* [It is not to ba understood that ‘wants’ here denote only the desire for the
good things of life, For there are spiritual wants too in the shape of the desire
for the realisation of Truth without which no progress is possible in spiritual
life. As the highest aim of Indian society is to bring the individual to the doors
of spiritual illumination, our Shastras have always encouraged the lafter sort of
wants and discouraged the former, since they stand in the way of spiritual
progress, According to the Hindu ideal the animal wants are to be reduced to
the minimum without, of course, prejudice to physiocal efficlency, and the
spiritusl wants raised to the maximum, unlike the Westerner who always
strives to raise ‘the standard of life' to the highest possible extent, Bd, V.K.]
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keen and sincere efforts to find the proper remedies but we must re-
member our efforts are not wasted-—they leave their effects on.
the race.

God is all-merciful and if we eould only know and read His pur.
pose aright, we would see that human wants, when legitimate and
proper, are only so many divine goads to know Him and realise Him,

The man without wants therefore, is not to be envied but to be
pitied.

A VEDIC PRAYER
By Swami Atulananda

The Brihadaranyaks Upanishad is one of the eleven Upanishads
which are known as the ancienf, genuine Upanishads. These are the
clagsical, fundamental Upanishads on which the Vedanta philosophy
ig baged. And these Upanishads were chosen by the great teacher
Sankara for his interpretation of the Vedauba Sutras, and on each of
these he has written a commentary.

Among the Upanishads some were reserved to be taught only in
the forest) to students who wers willing to devote their lives to the
study and realisation of the highest truth, and who for this end had
given up their homes and worldly connactions to live in & quiet place
under the guidance of a Guru, or spiritual teacher. There, in the
Ashrama with their Guru, they could study and meditate without
interruption. The great spiritual treasures contained in these Upa-
nishads remained thus a seoret to the ordinary man, The teachings

were kept pure and holy and sacred. The truth was open to afl, pro-

vided the student was willing to live a simple, holy life away from

worldly distractions, For only under such sonditions could the tieach-

ing bring the highest result, It was considered unwise to place thesa
teachings before the general public, where soon they would be mis-

interpreted and thereby lose their high and sacred purpose.

The Brihadaranyaka Upanishad is one of these forest Upanishads.
And as the name indicates, it was considered the great forest Upa-
nishad holding the highest rank among all the Upanishads.

The author of this Upanishad is not known. Bubt we meet with
the teachings of an ancient Rishi Yagnavalkya, a wise and holy man
who even while living the householder’s life came face to face with
the highest fruth. A greab part of the Upanishad is his teaching,
given out on different ocoasions, under quite different ocircumstances.

- Through the stories related in this. Upanishad we learn something
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about the life of this anociont Rishi, how he was marriedl and had two
wives, how he visited the court of King Janaka, and how towards the
ond of his life he loft tho world and becams a raclugs.

The Upanishad opsns with a Shauti Patha, or pance chant, ag all
the main Upanishads do. These paace chanbs woro uttered in chorus
by Guru and disciples to create tho right atmosphere. The peace
chant is ; ''Brahman ig all that is invisible and all that is visible.
(Spirit and Universe). The visible projects from the invisible and
again is absorbed by tho invisible. Still, Brahman remains for ever
unchanged. Om ! Peace ! Peace ! Pence !"

There is at the beginning of the Upanishad a beautiful prayer
that is uttered by thousands of Hindus every day. It is a shorb prayer,
but at the fulfilment of this prayer the highest aim of human life has
been achieved. The prayer is:

“We pray to Thee, adorable and self-effulgent One,
From the unreal lead us to the Real,

From darkness lead us into Light,

From death lead us into Immortality.”

This prayer, in ancient times, wag resited at the beginning of the
great Vedic sacrifices. '‘From darkness lead us into Light,”—through
the darkness of ignorance we are attached to all that is worldly, We
want health, wealth and prosperity, we want the so-called good things
of this world. The light of wisdom is hidden from us, We are satisfied
with the things of the senses bacause wa do not know the bliss of That
which lies beyond, of that Light which digpels all ignorance, and
with it, all attachment to worldly concerns. We do not know that all
happiness this world has to offer is but a faint reflection of the

wondrous bliss that reposss in the Light which is God Himself, He "

ig the true Light, the Light that shines in the darkness, the Light
that can be perceived only by the spiritual eye. When that eye is
opened we seo the fullness of things. Then we sas no more through a
glass darkly, but we come face tio face with the glory of fhe Divine.
That Light is self-effulgent. Tha sun cannot illumeIt, for the light
of the sun is like darknoss compared with that source of all light,
which is God. “When with that Light the mind is illumined then
does it seo no darkness. Thus this Bliss ariges in the body.”

When we hecome conscious of that spiritual Light then we live in
{reedom. Then we will know that we ara the children of that Light,
spirit born of spirit, children of eternal bliss. When we have reached
that state thers is nothing more to be desired, we have reached full-
ness, perfection, complete happiness. Hence the prayer to be led
into that Light., Load us away from darkness, take us, O Lord, into

o e”
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he Light that is Thy very being. There the sun does not shine, nor
the moon, nor the stars, nor these lightnings, He shining, everything
shines by His glory. By His Light all this shines.”

“From the unreal lead us into the Real,”—the world is unreal.
God alone is real. Everything in this world changes and comes to an

‘end. There is no stability in the universe, nothing to hold on to. We

think that we have a firm grasp on the world but before we know it,
it slips away. Tha unreal, the changeable vanishes soconer or later.
We cannot depend upon anything in this world. :

Stability is only in the Real. The Real is eternal, unchangeable.
The Real is God. When wae enter into Him then we enter into reality,
then we ourselves become real. At present we are always changing,
happy to-day, migserable to-morrow. But when we are united with
Reality, then we partake of His nafure, of His bliss, Lead us away
from the unreal world, O Lord, that we may blend with Reality, that
we may besome real even as Thou art real, ‘' Subtler than the subtle,
greater than the great, in the heart of each living thing the Atman
reposes. One free from desires, with his mind and senses composed
sees the glory of the Atman and bgcomes absolved from grief,”

And now the last line of the prayer : "From death lead us into
Immortality,”—we think that we are living, but in Iact we are dying
oonstantly, Every change is the death of a previous ocondition. To-
morrow we shall not be what we are to-day. The body has echanged,
And even our ego of to-day is changed to-morrow. Every moment
wo are dying. The "I” of an hour ego is dead and gons, it is changed,
and the present "'I'’ has taken ita place. This is the cause of our un-
happiness. We don’t remain the same even for & moment. *

But when we escape from this constant dying, when we become
immortal, then we will taste true happiness. Then all fear will vanish
and we are at rest, That is the state of bliss. Bliss is only in im-
mortality, when we are beyond all bondage, beyond all limitations.

We dread death. That dread will vanish the moment we resliss
that we are immortal. Then there will be no more living and dying
and being born again. Until that realisation comes we will not know
peace. The future will remain dark. But when we become immortal
we have nothing more to fear for then we are beyond ohange. That
fearlessness is bliss. :

Even in this life we can bacome immortal. Not the body, but
the spirit. That is, we ocan realize that our true nature is beyond
change and death, that we are and always have been the immortal
spirit. Eternity opens up beforse us, We enter upon the great

Eternity beyond time, space and ocausation. When this realisation
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comes we are said to be living in God, hecause then w3 know that wé
are of His nature. This realisation is the goal of life. It brings the
greatest bliss,

It is only when the heart has become pure that we can utter this
prayer in perfect sincerity, when we are free from worldly attach-
ments, when we are ready to renounce all for the love of God, "who is
the highest, the reality and immortal. So long as we want to enjoy
the world we cannot recite this prayer in the fullness of our hearts.
The world is darkness, unreal, subject to death. God alone is Life
eternal.

We cannot live in the spirit and still cling to the vanities of this
earthly life. We have to choose between the darkness and light. And
the right choice comes with the dawning of wisdom. Ignorance
draws ug away from God, Wisdom draws us towards Him. Those
who have seen the light lose the love for darkness. Those who have
tasted the bliss that is God can lust no more after sense pleasures. Those
who have experienced immortality can no longer bae satisfied with what
is mortal. They cannot pray for worldly happiness and prosperity.
Nothing can satisfy them except God Himself. In God alone they
find their satisfaction, '

Reality, Light, Immortality is the true nature of every living
being. It is the Life of all life, the Soul of all souls. It is the basis
of all existence, We are not these bodies, not these ever-changing
personalities; we are, in truth, one with the immortal spirit. When
we are freed from ignorance, when we go beyond darkness, then we
will shine in our own glory which is God, bsyond the confines of
nature, beyond birth and death. ““The Self is not born, it does not
die ; it did not spring from anywhere, nothing sprang from it. Un-
born, eternal, evarlasting, ancient ; it is not slain when the body is
slain. He is the Eternal among the ephemeral, the Consciousness of
all conscious beings. He, though One, fulfils the desires of many.
He hears our prayers, He answers our supplications.”

SELECTIONS
FROM THE ADHYATMA RAMAYANA

BALAKANDA : CHAPTRR V

AHALYA'S PRAYER—(Continued)
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52. Thou arb the primordial eause of the universe, Thou art the
aniverse itself as also its support : (yvet) Thou arv unaffected by the
oloments. (Hence) Thou shinest as the Abgolute and Supreme

Being. .
WHAAIE] (A TEFAENT: THA |

EAIFRANT AMT ST ) W3
53, Thou art designated by the word “ Om ”, yet Thou art the

Being that art beyond words, In virtue of the differsntiation between
word and its object Thou art the universe itself.

FORAAFRITRAAITN: |l
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54. Though Thou art One without & second, Oh Sri Rama 1, in
virtue of Thine Maya. Thou appearest variously as effects, cause, agent,
ends and means. .

[Note : 1. ?3 is de facto the effect, cause, ete., of all activities visible in
the relative world,

arm A RaReear T SRty o
G AR AR TR 1YY 0
B5. People with (their) intellect deluded by Thine Maya recog-
nize not Thee in reality : on the other hand they regard Thee—the
Supreme Being, the Lord of Maya—as an ordinary human being.
FERaTd 99 afgEdasaa |
MR gRge: g L ko
56. Like Ether (Akasa) Thou pervadest all both inside and out-

side—Thou the Pure, the Unattached, the Unmoving—Thou art the
Eternal, the Immeoculate, the Supreme Knowledge, the Existenoe-

absolute and the Immutable,
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qQfgzisgRaE aeadE w0
qeART TaMw TaeFaa=pf: 1 o 0
57. 1am 2 woman deluded and ignorant, Oh Lord. How ocan
I comprehend Thy real nature ? Therefore do I, Oh Rama, with an
undivided mind bow down befora Thee an infinite number of timas.
Faa gag=ilt Ragen =i #3700
ATZHRASATR! WRATTFISET 7 (1 45
58, Oh Lord ! wheresoever I may be, bless that I may have ua-
ceaging devotion unto Thy lotus-feet.
THEN GETAY THEN wHFAE ||
THEN 5EF @Y ANHTAASET o 1 L€ 1
59. Salutations unto Thee! Oh Thou the Lord of all oreaturos,
the Lover of Thy devotees. Oh Hreishekesha ! Salutations again,
unto Thee, Oh Narayana,
TIIEHR WIRIETRE
HIATE FAATIAE 1l
FaaRmaId aEs A 1 &e 0
60. I sing Thy glory, Oh Sri Rama of beaubiful lotus eyes, who
art accompanied by thy brother, who art the destroyer of the fear of
Samsara (i, ¢., bondage), who art one without a gecond, who art self-
effulgent like the splendour of a million suns, who carriest a bow and
arrow in Thy hands and shinest like a blue eloud, and who art clad in

s beautiful eloth of golden hue and adorned with ear-rings imbedded
with gems.

NOTES AND COMMENTS
THE HINDU VIEW OF CHRIST

The Christmas has long passed away with the usual jubilation
and religious fervour attendant on its celebration. Although the
anniversary of the nativity of Jesus does not find a place in the
orthodox Hindu calendar, the oceasion is nonetheless important to
the minds of most Hindus ; for Jesus, the Son of God, who came down
to this world of sorrows to wash away the sins of mankind with his
own blood and to establish the Kingdom of God in the minds of men
profoundly strikes the tender chords of our heart and impresses our
minds with the purity, beauty and strength that were so conspicuously
revealed through his personality. Notwithstanding the attempts of
the various Christian Churches to'make him and his religion sectarian,
his personality which is in itself so universal has overflown the limits
of petty creeds and sects and has enlisted our adoration although we
do not eall ourselves his followers in the sense in which the modern
Christian missionary wants us to do. What attracts us irresistibly to
his person is the intense spirit of renunciation that was exemplified in
his life. He was par excellence a Sannyagin who had given up all the
pleasures of the world for the love of his Lord. He had no house, no
wealth or relations to call his own. Hislife was one of perpetual
communion with God and service to humanity. In the brief period
of hig ministry he gave out the gems of spiritual truth that he bad
gathered, to all who desired them. And in the end he courted
martyrdom in the interest of what he considered to be truth and in
atonement for tha sins of mankind. This is Christ as he was, un-
trammelled by the prejudiced interpretations of theologians. and we
Hindus find in him another inspired messenger of God -deserving th
reverence and worship of our hearts. .

But when Christian missionaries ask us fio accept Christ they
want us to do something more. They want us to believe in Christ not
as he wag, bub as he ig interpreted by their Church. They assume,
not however on the authority of Christ himself, that he'was the -only
Son of God and the acceptance of him as one’s Lord and Saviour is the
only means of salvation to man. To them, fo profess Christianity
geoms to be of greater importance than obedience to Ohrist's doctrines
or imitation of his life. We Hindus entirely disagree with this - view.
The absurdity of the doctrine will be clear from the fact that even if its
truth is granted, there still remain a large section of mankind who
have no prospect of salvation for no fault of theirs. For the countless
generations that lived before the birth of Christ and the large section
of mankind that had no opportunity to know him and his doctrines
even after his birth must-also be branded, if this theory is carried to
its logical conclusion, as unfit for salvation, although the mistake
was unavoidable on their part. Nor do we find any clear assertion of
this theory in the recorded sayings of Christ. In fact his teachings
even go againsb auch sectarian views. The only tenable standpoint is
to take up the Hindu view that God manifests Himself in this world
in the form of man ag many times as there is need for it, and that
Jesus Christ is one of such manifestations of the Almighty to preach
unto mankind the way of redemption from the fetters of the world,
Tt along with this his gospel and personality are faken away from
their present seotarian background, woven around bim by the

86
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theologians of Europe, a.pd placed in the settings of [ndian philosophy

the Hinduisation of Christ will be complated and he will be adored by

th Hiqdug 88 they do other inoarnationg of God. This is the only way
of Indianisiging Christianity.

.

REVIEWS AND NOTICES

S."i Ramakrishna and His Disciples : by Sister Devamata.
Published by the Ananda-Ashrama, La Crescenta, California

This volume, " Sri Ramakrishna and his Disciples '’ is the work
of'one who spent several years in India, living in actual daily contact
with many disciples and devotees of the saiut, Moreover, Sister Deva-
mata speaks with sympathetio understanding and a deep iusight into

the Indian soul, which makes the hook exceptionally impressive and
ingtruetive,

_Sri Ramakrishna was one of the greatest spiritual teachers of
India, & Vedic seer, who taught the same as Plato and Soorates. As
one reads of his teachings, life assumes a new meaning and the *' hopa
eternal " springs refreshed, Says the author : ' In Sri Ramakrishna's
toachings there are no sterectyped doctrines, no oreed to repeat, no
catechism to learn. Upon one thing only does he lay uncompromising
stress—being what one believes. It matbers less, he claims, what a
man worships, than in what spiri¢ he worships. Growth rests less on
the form of the Ideal, than on the degree of fidelity.”

In another place we read, '* What marks a oivilized man ? To be
highly educated, to be rich, to be woll-dressed. But the lesson Sri
Ramakrishna ocame to teach, was that these are secondary ; that a
civilization bused on sense pleagure, material possessions, and acquisi-
tion must be always false and hollow ; that the real benefactor of
mankind is he who leads a holy life,in conformity with the highest
standards, and who possesses not worldly wealth, bub wisdom."

A glossary of Indian terms ig apponded and also a list of the boy-
hood and religious names of the disciples. On the whole, this volume

holds the interest throughout, is instructive and uplifting, without a
dull page.

Outlines of Vedanta: by M. Srinivasa Rau, MA.
(Madras), M. D. C., M. B. Sc. (Edinburgh), D. P. H. (Cam-
bridge). Printed at the Bangalore Press, Mysore Road, Banga.
lore City. Price Re. 1-8-0.

This back contains the Dakshinamurthy stotratof Sri Sankarae
chatya in Devanagari characters along with an English translation
and commentary thereof. In commenting on the stotra which ig a
mdsterly epitome of the fundamental principles of Adwaita Vedanta,
the author has adopted it as the basis for the exposition of that philo-
sophy. He has elucidated with great suocess the highly metaphysical
dootrines of Adwaits, and s person with an enquiring turn of mind
will find it a great help in the study of that philosophy. The value of
the book is enhanced by the inolusion of the views of different schools
of Buropean philosophy. The praoctioal aspect of Vedantio dootrines
Yoo has not besn overlooked by the author.
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di : edited by Swami Agamananda, Sree
Ran?;l%l:gl?::'ll‘li?;an?anashramam; Ottapalam.

i i diseourses of
i o is a Malayalam #&ranslation of'bho : f
Swag?%;%;‘:mnda, originally recordedf :gxd put)llggleoi etin d]?szl;[g)?;;
ish. The Swami who was one of the mos
&?%bEanil:r:.g Sri Ramakrishna ocoupies & very high rank a.morlxig' {312:.
ai gf Modern India. He was the Presxdqnt of 1;'he Ramakris
sax_nt_s . from its very inception and was held in ﬁh.e hlghesﬁ_ revere’aﬁge
Mlgsw: oby all the devotees and followers of Sri Ram_ak.rlshna. The
z?scgtslrzzlfof the Swami published in this b'OOkt wefrte %rlagéaat}lllzt g‘:;e:lt;
i ions to those sincere aspirants after tr
by him a¢ equtbatlons inspiration, and as such theydeal not so
o him for guidance a.qd inspira %) : B o foad
i f motaphysics that generally
much with the subtlebl'es o} . e Y £ No one
i ith matters of practical spiri  No ¢
the mtelleg‘t;:l} 211112 %igvgs of this book wibhgub coming a.orogs mszfllritg%:gb
ozzsg‘gl;: that reveal the glory of spiritual l;fe, fzmd a:_ti a: :u ::eenieiy bt
b h. Many pieces of information, ely
to the seskers after trub . ] B D editaion,
i iri ts, concerning the pras
teresting to spiritusl aspiranss, iding them are to be
i iri fe and the means of avoiding © . °
the pitfalls of splvitog & i d by the inclusion of a biogra
i i k. Its value is enhance y the .
;ﬁ:ﬁ :srl‘{:t}:)lﬁ l<)J(f’3ihe Swami oontaiuixl:\g all 1&)}3:}!:!5: fltéal‘)(;ea:.zt:‘gg:%f
i bout his life. We feel sure that thi 2 o
z;f: lp}tsx’bﬁ%:vtg :vi?l be of great servica to the Malayalam.reading public

Talks with Eeyaa. By A. H. Jaisinghani ; published by
Ganesh and Co., Madras, 47 pages.

These are the musings of the inngrmosb }marb' of a sl::ic:;eo:fl‘;k
tin the shape of conversations withan imaginary D ing oa’ed
%‘.u lr:;. who seems to be none other than the vame szm-z  In, man
"Mea};y illuminating remarks on such abst;aot topics ﬁ.s :luum.e Pt
sg, desire, service, ete., are to be found in thi.s smal _hv h hur.nanity
nl: : hts ex'pressed herein throb with thp gu})llme gpirit o pum
:.n?iusn abiding faith in the underlying divinity of human na&

\ i Si da ; Ganesh
fY Vol. 1: by Swami Sivananda ; Ga
and%:?glc:dgu ;o 27 pages. Price Rs, 2,

dium
i \ he title indicates, is & very valuable compeundit
f t’}ﬂl m:):roi]:u: : ?orms of Sadhana inouleated by tlgh xﬁptz;::;
Of Hinduism. All the important _paths, J ﬁ:;;, o ﬁhesa‘ and
0Y a are-dealt with and innumerable practices rela h lg to theso and
tfgr sults to be attained by following them are mxnube 1{: psoribed in
ti ; ?e and lucid English. A reader on finishing the boo! w'i el fm-
: msx:led that religion is & very practical affair. But we nzit:)sn | Bowever
3?1 that he practices of Hathayoga and 13a1ay_oga mez toned 1n the
b k are unsuited to the majority of men in this age wsx -} oereness
:?v%ays an irresistible ohm:m'fo:(:1 therlu‘xhz)y :&ﬁ;ragggt:ﬁ l;)::e Stencss
i ards. - ,
and pmmtl:eo?gvz&'x;ei?:qure;:ming the dangers .attendant 03 thes;lpralo‘
g!;ron% n: the impatient but unqualified aspirants shoul!ih reo hesiﬁi
Blo ]:s 1 them from a perusal of the book and thus risk : ;n.-l on
e 2 thing in such vain efforts. In addition we :hgu 1also say
&gdtenv.it?perﬁcial reader of the book may go away wit f ; e(liu;gr:ssgz;
th% gpiritual realisation is an easy thing o be accomp 1si hed i tyl;h
zratwg a8 the author has indicated :g ntlaamg ::’l:zecsh v;peegy' r:sul t: .
i i hasising the _ '
;:ten;:;:ia&:uoﬁ;?;e?:lzhzn:&: of asgirants of intense spiritusl atdour,
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But in tho ensg of mijority of men it will take many years, or pet-
haps a whole life-time to attain porfestion in any one of fhese
Sadhanas.

Mother America : by Swami Oml;ar; Ganesh and Co.,
Madras. . '

In this small book Swami Omkar tries to defend Tadia againgh
the slanders rocently levelled ngainst har in tha notorious book of Miss
Mayo. The delencs doas unt tako tho line of a tit for tat, a3 it i3 tho
caga with soms of tha books writben by Tudians in reply to Miss
Mayo's allegations. The author trios to outlina in brief tha beauty
and sublimity of Indian life at its boit, and also tha mistake in the
outlook with which Miss Mayo views her thema. Ha pleads for mora
sympabhy and help for India at the hands of foraigners than for mali-
cious criticism and vilification of her ceulture by them. The bhook if
read widely will be helpful in crealing a better sbate of affairs in intar-
national understanding.

——— e

NEWS AND REPORTS

THE SILVER JUBILEE CELEBRATION OF THE R. K, M. STUDENTS’
HOME, MADRAS

The Silver Jubiles of tho Ramakrishna Mission Students’ Homae,
Mylapore, Madras was celebrated with great solemnity on Sunday the
16th of February, 1930 under the presidency of His Exaellenay tha
Governor of Madras. On the previous day took place the opening of
the Homg Exhibition by Mr. G. Nagaratnam Iyer, the Pringipal of the
Engineering College, Madras. The Exhibition consisted of tho articles
produced by the various sastions of the Homse as the indugtrial geation,
science saction, geagraphy section, vagetable garden, ete. The vatiaty
of products and the taste and ingenuity displayed in their make bear
eloquenb.begt;imony to the aplendid training given to the boys for deve-
loping sl.nlI in the use of their hands and eyes. The celebration proper
began with Pooja and prayer in the morning in the spacious prayer
hall of the Home, Ab about 10 A. M. rico and pice were distributed to
over one thousand poor Narayanas. In the evening wag held a publie
maeeting under the pregidency of His Excellenecy in a specially construect-
ed pandal decorated with buntings, arches, flags, ever-greens and
mottoes of great philosophical significance. The elite of the City
wore prosent on the occasion. Among others the names of the
following ladies and gentlemen may be mentioned :—Dr. Besant,
Sir C. P. Ramaswami Aiyar, Sir P. 8. Sivaswami Aiyar, Sir A,
P. Patro, Rev. Father Beatram, the Kumara Rajah of Venkatagiri,
Dr. Gravely, the Rajah of Ramnad, Mr. and Mrs. Justice Venkata-
subba Rao, Mr, and Mrs. Hayles, Messrs, C. V. Viswanatha Sastri,
A. Ramaswami Mudaliar, M. A. Muthiah Chettiar, V. S. Rama-
swami Sastri, K. Balagsubramania Aiyar, G. Nagaratnam Aiyar,
S. N.. V: Rajachar, A. Krishna Rao Bhonsle, S. Satyamurthi,
Alladi Krishnagwami Aiyar, M. Kesava Pai, Vavilla Venkatewarulu,
0. R. Thiruvenkatachariar, T. S. Ramaswami Aiyar, (Dubash of Best
and Qo.), 8. Muthiah Mudaliar(Minister), N. R. Balakrishna Mudsliar,
Balaji Row, P. Chenchiah, V.. Rangaswami, V. V. Srinivasa Aiyan-

gar and 8, Rangaswami Aiyangar., The procsedings began with prayer
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and the reading of the Report of the Institution by Swami Yatiswar-
ananda, President of the R. K. Mutt and Home. This was followed
by the commemoration address by Sir P. S. Sivaswamy Aiyar in the
oourse of which he paid a high tribute to the organisers of the Home
and the splendid achievement of the institubion ip the matter of giving
an all-round training to its inmates. Next Sir C. P. Ramaswamy
Aiyar requestod His Excellency to present a souveair in silver embody-
ing the monogram of the Ramakrishna Mission to the ?Secreﬁariab
Party in commemoration of their devoted, ungelﬁsh a.n_d philanthropie
labours for the purpose of building the financial fabric of the Home.
Kumara Raja of Venkatagiri and Mr. Alladi Krishnaswamy Aiyar, the
Advocate General of Madras, then requested His Excellency to lay the
foundation stone for the new Jubilee workshop. In the midst of the
gwaat notes of Indian music His Excellency perfom‘xed‘ the pleasant
tunskion and addressed the assembled guests, app'recmtlng the erk
done by the Home and asking all to oontri‘l‘mbe liberally t_ogvards ite
funds. In the course of his spesch he said, "I have been prlvtleged to
go round the Home on a working day and I could see pla.xply that the
education was thoroughly practical and in every way dBSIgned_ o f}t
the students for the struggle, which must necessarily lie
before them. But, of course, funds are still necessary and nof-
withstanding the efforts that have bsen made to obtain sufficient fun@s
mors are still wanted. I can imagine nothing finer pha.n 'to give in
such & cauge and I wish those who are well-endowed with this world's
goods to contribute as generously as possible in response to the appeal
that has been made, because I am confident that they could nob have
a worthiar object than to assist those who are nob q.ble to afford it
themselves to equip themselves for the struggle of life.” Aftqr the
usual vote of thanks by Mr. A. Ramaswamy Mudaliar, the President
of the Corporation of Madras, the Governor and his garﬁy left, the
ohair being ocoupied on His Excellenoy's departure by Sir A, P. Patro.
An interesting programme of sports was then gone through and Sir
A. P. Patro distributed the prizes among the winners in the sports ag
woell ag in the literary. and oraterical competitions hold some days
before. - With a vote of thanks to the chair, ladies and gentlemen, the
moeting'came to a close. At night there was Bhajana in the Home

. prayer hall. The function olosed with a dinner and musical enter-

tainment to the assembled guests. .
BIRTHDAY OELEBRATIUNS OF SWAMI VIVEEKANANDA
AT THE RAMAKRISHNA MISSION SOCIETY, RANGOON

The Sixty-eighth Birthday Avniversary of the Swami Vivekananda
was celebrated in a befitbing manner on Tuesday, the 21st January.
The following Sunday, the 26th January, arrangements were made
in the promises of the Society’s Guest House, on a vety'latge soale to
give a sumpbuous meal to the poor'of Rangoon numbering over 2000,
The feeding lasted from early morning till late in the aff.enc_:on. A v.vel'l.
attended public meeting was held at 6-30 .M. in the Raja Reddiar's
High School Hall with Mr. J. Davidson, Aocountant-Geneyal, Burmsa
in the ohair, The prooeedings.opened with a song of YIV9kananda
on Brahman followed by & reading of extracts from Swami Vivekanan-
da’s speeches by Master B.B. Roy. Mr. P. 0. Guba, B.80., read a

aper on the life and teachings of Swami Vivekananda in Bengali. 'He
pas followed by Mr. K. R. Chari, B.A, Head Master, B.E. T. High
gchool who gave a short biographiocal sketeh bringing out the salient
(eature's of the great personality. Mr. I. B, Masumdar, M.A., Leoturer,
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University College, Rangoon, described the extraordinary manner in
which the noble soul was born into the religious life and the manne:r
in which the Swami entered his Mahasamadhi. The practical applica-
tion of Vedanta to the ordinary life and his profound exposition of the
significance of image worship in the light of Vedanta were also stress-
ed on by the speaker. The last spoaker U. Maung Maung Ji, B.A.,
opined that in the true appresiation of Vivekananda’'s messege lay the
salvation of nations and the solution of international problems. His
message wag simplo in gpite of the profundity of his philosophy and
was applicable to the world as well as to the individual. The Presi-
dent in summing up paid an eloquent tribute to the amazing persona-
lity who lived far ahove the narrow raocial and sectional bigotry and
a8 such had an appoal forthe humanity at large. Truly he was an
ambassador of the religious Fast to the materialistic West. With a
vote of thanks to the chair by Swami Shyamananda the meeting
terminated late at night,

AT THE RAMAKRISHNA MISSION SEVASHRAM, BALIATI, DACCA

The Sixty-eighth Birthday Anniversary of the Swami Viveka.
nanda wag celebrated at the R. K. Mission Sevashrama, Baliati, Dacea
on the 21st January, 1930 in a befitting manner. Prasadam was distri-
buted and Bhajans were sung. The ceremony came to & close after
Aratrikam.

The Annual general meeting of the members of the Sevashram:
was also held in the Sevashram premises on the same day at 5 P.M.
Babu Nibaran Chandra Sarkar, B.A. L.T., was voted to the chair. The
annual report of the year 1929 of the Sevasram was read and unani-
mously passed. Total receipts of the Mission department of the
Sevashram for the year under review were Rs.1803.10 6 and total
expendibure came up to Rs. 1488-14-6 for educational, medieal, chari-
table, library, relief works and establishment charges. Income of
the Math department of the year was Rs. 1386-5-0 and the expenses
for various kinds of Puja, Utshab-and feeding of the poor were
Bs. 1,312 8-6. Auditors for the year 1930 were duly elected ; several
speakers delivered lectures lucidly explaining the utility of the many-
sided constructive work of the Sevasram.

AT THE MIRJAPORE I:i. E, SCHOOL, MYMENSING

. The birthday anniversary of Swami Vivekananda was oelebrated
with due eolat at the Mirjapore H. E. School premises on the 35th
Janqary last. A largely attended public meeting was held under the
presidency of ]?abu Fani Bhusan Sen, B.A., and Swami Sundarananda
of the Ramkrishna Ashrama, Baliati (Dacea) impressively spoke for
more than an hour explaining the main teachings of the great patriot
saint of modern India. Babus Akhil Chandra Bhattacharjee and Mon-
motha Nath Sannyal and several other speakers narrated-the various
activities of the Swami in a very able manner. The whole thing was
organ;sgd_ by Babu Akhil Chandrs Raha Roy a devoted worker of the
sub-division. After soul-stirring songs the proceedings came to a close.

AT THE SARADANANDA KUTIR, RKHATRA, BANKURA

On the birthday of Swami Vivekananda about two hundred poor
Narayanas werae fed at the Kutir premises under the auspices of Swami
Nirlepananda,
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REPORT OF THE .
SHYAMALA TAL CHARITABLE DISPENSARY AND HOSPITAL

The 14th annual report of this dispensary shows that the number
of cases treated there during the year 1928 was 1477, Si'tuated, as j;he
hospital is, in the midst of desp jungles stretehiqg for miles and miles
and only reliaved by very sparsely populated villages here and bherg.
the value of the work should not be gauged by the number of pati-
ents, but by the urgency of their demands and bkfe extreme help-
lessness of their condition which cannot be emphasised too strongly.
The simple village people having no dmpeusmgy within thl}rty
miles, often go there from a distance of a full (.la,y’s journey carrying
the patients all the way on their shoulders or in doclies. To fulﬁ! this
urgent duty more efficiently the dispensary shou_ld be replenished
with a better stock of medicines, instruments, appliances, ete. Above
all a permanent building is required to house t_he dispensary and to
accommodate s few in-patients. The lowest estimate for_the same is
Rs. 2,800 of which Rs. 200 are already in hand. Contributions may be
sent to Swami Virajananda, the Vivekananda Ashrama, Shyamala

Tal, Deori P. O., via Champawat, Dt. Almora.
SRI RAMAKRISHNA MISSION STUDENTS' HOME, MADRAS

The report of the Home for 1929, the twanty-ﬁﬂ;h' year of its
career, gives a detailed account of its manifold activities and the

- methods of training adopted there for an all-round development of

its inmates. The strength of the Home at the end of the year was
142 ns against 187 in the previous year. Of these 46 were Lower
Secondary students, 52 High School students, 21 Golle_ge students
and 28 Industrial students. The results of the ppblxo and olass
examinations, as shown in the Report, were satisfactory. The
boys were grouped according to age and olags in whieh
they studied, intoc nine separate wards, eaoh ward being under . -
the charge of a ward master who resided either in the-Home of
in the new quarters built for them very near the Home. Al
the sections were under the general guidance of the Watden who. ,
corrélated their work. - A major portion of the household work -amd
manngement rested with the boys themselves and this helped. in pro<.
moting the dignity of labour, in inspiring self-reliance and’ in _instil-
ling a spirit of servioe into them. Td develop the religious instinciiNoy
the students, the younger boys were given lessons from the Ramsydmu:
and the Mahabharata and the elderly sbudents were taken 'through a

oourse _in the Bhagavad.Gita and » comparative study of religions,.
while such functions ag' Bandhya -medibstion, -Sbngregational prayer,

-periodical Bhajanas and musio olagsies helped not a little in'giving-the

boys & practical training in devotional exercises. The boys attended
physical training classes thrice a week in mornings at which regalar
training was given in the Noshren’s system of drill and indigenous
exercises. They were also given facilities to play organised games
ag hookey, cricket, eto. Boys also worked every day for halt an hour in
the garden which resulted in developing in them an aesthetic sense and
o taste for gardening as well m%;p,ﬁ,ﬂ;] galn to the Homein the
shape of vegetables to the value of Bs. 21 per month. Other reorea-
tions and social activities consisted in the ranning .of "'Our Home
Magazine”, in delivering magic lantern lectures on popular subjeots to
the poor people of the locality and in the delebration of the birthdays
of Sri Ramakrishna, Bwami Vivekananda and festivals like Home Day,

Navaratii and others.
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Tho Recidentinl School attachod to the TTome coachos up boys for
the School Final Fxamination. The medium of instruction adopted is
Tamil in most subjects, and up to the IV form Tamil and Sanskrit ara
compulsory forall. The toaching worl of tho highor forms is confined
to the forenoon sessions, tho afternoon sogsions hoing dovoted oithor
for individual work or manual training.  The manual training section
provides instruction in earpentry, woaving and cane work, and the
total valuo of suloable articles produced in these different branches
amounted to Hs, 300, Ry. 600 and R4. 250 respoctively.

Tho Industrial School providing instruction in Cabinsé Making
and Mechanieal Foroman and Iittor's work is anobher unique feature
of tho ITomo. The eoursss of studies adopted hero ecovor a period of
five yoars of which the first four years are devoted to combined
theoretical and practical workshop training in tho school, bhe_ filth
year boing givon complobely for workshop training. The minimum
educational qualification for admission into this secticn is the comple-
tisn of V form. No fecs aro charged for tuition. The strongth of tho
school at the end of the year was 30.

As for the financoes of the [Tome, the total rocsipts amo.unte('l to
Rs. 47,308-4-4 and the expenditure to Rs. 49,070-4.4 resulting ina
deficit of Rs. 1,762. The recoipts by subscriptions amounted ta
Rs. 15,475-13-1 and tho expenditura on the boarding of lLoys was
Rs. 22,052-2-0 working oub to an average of Rs. 13-2.0 per hoad per

moeasom. The running of the Ilich Sechool and Manual Training .

Classes cost the managemont Re. 15,694-13 8 against whicl: T?aching
and Bquipment granty of Ry, 9,714 were received {rom the Govern-

mont. A sum of Rs. 11,323-4-8 was spont on the Industrial schaol,:
which included tho cost of equipment also towards which a granb of -+

Rs. 3,700, was received from thae Departmoent of Industries. The
question of raising tho Permanent Bndowmont Fund to the required
amount i3 oceupying the anxious concorn of the authorities. The help
of tho gencrous public is oarnocstly solicited in this matter by the
management,

gy
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THE OPEN PORTAL
BY
SISTER DEVAMATA
A new book containing a large number of soul-stirring poems

divided into (1) Songs of Devotion and Aspiration, (2) Songs of Hill
and Garden, (3) Songs of the Desert and (4) Songs of Life.

In the foreword, says the Sister, " Love of God and love of
Nature are two Open Doors to peace and deeper insight. From theae
two sources have sprung the songs and rhythmis pen-pictures contained
in this voluwe.”

Excellont get-up. Price Rs. 2-8-0.

WOMEN OF INDIA

By SWAMI VIVEKANANDA
(A Lecture hitherto unpublished in India.}
Every one ought to know at the present time what Swami
Vivekananda says ot Women of India. Price. As. 3.

o Words of the Master

_} By Swami Brahmananda
+% A collection of the choicest and representative sayings of Sri

% Remakrishna,

Price: Paper 5 As. Cloth 10 As.

Works of Swami Prakashananda
(At Five annas each. American Editions.)
1. The Inner consciousness-—~How to awaken and direct it,
2. Universality of Vedanta. 3. Mystery of Human vibration.

Old Volumes of

GOLDEN OPPORTUNITY VEDANTA KESARI
Are available at the

All sufferers of Eye-disea- tollowine ok
ses are challenged to make | = .v{;E%C earp]z;:.t(::
Trials of Dr. Mukherjee’s Vol. H TR ,“1 'ss. -P.

NETRO-BANDHU (As. 6 | Vols. IIT & VII ’
each) to make an end of their v ?t }’}I{II each 1 8
' ol. 2 0
so.rrox.vful days. Guarranted Vol. X1 .. 3 0
elief in 24 hours, Vols. XIVL XV 3 0

SO O (=]

L

Apply to:—he Manager,
VEDANTA KESARI,
Mylapore, Madras.

Agent:—DADHA & SONS,
260, Esplanade, Madras.

The “ Vedanta Kesari” Offices Mylapore, Madras.
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Telugu Publications

Gospel of Sri Ramakrishna 180
lhe  Life and  Teachings of Swami

Vivekananda 0 6 0
Chicagn Address of Swami Vivekananda ...
Words of the Master by Swami Drahma

nanda
Raja Yoga by Swami Vivekananda
Karma Yoga
Bhakti Yogam e oee
Narada Bhakti Suten -

oo
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Canarese Publications
Sayings of Sri Ramakrishni, Translated by Rs.

N. Venkatesa Iyengar 0
Sri Ramakrishna Lilaprasanga 1
The Life of Ramakrishna By Messrs, T, 5.

Vekanna Iyah and A. R, krishna Sastri 0
Raja Yoga by Swami Vivekananda,

Translated by Y. Subba Rao
Dialogues of Swami Vivekananda
My Master by Swami Vivekunanda,

{'ranslated by a devotee
Gospel of Sri Ramakrishna Ordy, Edn.

Do - Superior Edn.

SWARAJ—CULTURAL AND POLITICAL
by Pramatha Nath Bose B. Sc. (Lond)
Author of ** 4 History of Hindu Civilization Under British Rule,”
* Kpochs of Civilization dc.’
Cloth Rs. 4.

*“ Your book is based on a profound understanding of the Cultural history of
India and of other civilizations. You rightly oppose the popular idology of poli-
ticul Utopias for Tndia which regult in chvap scnsationalism, and misdirecied
endeavour, and your scheme for the establishmont of Cultural Swaraj is such as a
correct understunding of the movemonts of world history would justify,”
Dr. Rubindra Nath Tagore,

‘“Phanks for the rcmaining portion of your latest publication. Tt isso very
valuable from my point of view that I must give myself the pleasure of going
through it line by line..covvennnnees. viosenne] mecd scarcely add that your book has
been a veritable Godsend to me'’. Bir . C. Roy.

Apply to N. NEWMAN & Cg., Calcutta ; or
to the author (50, Circular Road Ranchi).

. The Vedanta Philosophy
By Sridhar Majumdar, ivi. A,
With original Sutras, their word for word meaning, explanatory quotations
and an unbiassed and thoughtful exposition in most clear and lucid English,
highly bpokon of by the Uress. ‘The Vedanta Kesari’ of May 1927, ‘ The Pra
buddha Bharata’ of July 1927, ** Tho Modorn Review ” of February 1028, ‘ The
Batesman ’* of 29.5-37, * The Amrita Bazar Putrika ' of 41-3-27, ‘ Phe Indian-
Daily Mail’ of 18-11-28, * Poaco ' of January 1929 ete., as well as by the emi-
nent scholars of the worid, Dra. Barnott Kaith, Jacobi, Jolly, Rapson Hopkins,
Winternitz, Thomas, Jackson, §. N Dus Guptad Moreno, Lerd Rona)vdshay,
Mahomabopadhyayss, « Pramatha Nath *Tarks Bhushan and Durga Charan
Bankhya Vedanta Tirgha, Pandits Kokileswar Sastri, 8, Radhakrishnan and Gopi
Nath Kn.vira:j, Brajwwidelri Mohant Mabaraj Santa Das Babaji eto., most attrac-
tive and useful to beginners, over 800 pages in all, cloth bound with title ins-

oribed in gilt letters. Price Rs. 5 only, postage exira. . .
To be had of Theﬂluthor, Barisal, Bengal, India.
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The “Vedanta Kesari” Office, Mylapore, Madras,

'
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Swami Abhedananda’s Works

Complete Warks, Vol. 1. Contai

X ] - 1. Contains—Self-knowled ivi i

Man, Re-incarnation and Four Single Lectures, NiceWGeet-gt(:é).Dlvme Herltage
Price—Indian Edition Rs, 3, Foreign Edition Rs. 5.

Rs. A, » Rs. a, P,
. Philosophy of Work Paper '
Spiritual Unfoldment ,?8 % g g Cloth i ig 8
Great Saviours of the World Paper 1 80 !
gl?;v}éo be a Yogi 300
elf-Knowledge P N
. Divine Heritage of Man lperm RO g g g
. India and Her People Paper 180 ., 200
Re-incarpation " 200
Jamshedpur Lectures Paper 012 0 ..
Human Affection & Divine Love Paper 0 8 0 100

At Five Annas and Six Pies ,!'Z'Zach.

(1) Cosmic Evolution and its purpose. (2) Christ] i
and Vedanta. (3) Divine Commuliliog. (4)( ’)Ihe l\lfsséggrh%%lgngg‘
God,. (5) The Re]a':!'on of Soul to God. (6) The Scientific Basis
of Religion. (7) Simple Livipg, (¥) Spiritualism and Vedanta
(9) Unity and Harmony. (10) What is Vedanta ? (11) Who is the
Saviour of Souls ? (12) Why a Hindu is a Vegetarian ? (13) Woman's
place in Hindu Religion. (14) The Word and the Cross in Ancient

~India, (15) Religion of the Hindus, (16) Philosophy of Good and

Evil. (17) The way to the Blessed life,

Swami Vivekananda and HisFW_ork , - 0 4 0

At One Anna and Six Pies Each.
(1) Does the Soul Exist after Death ? (2) Why a Hindu aécepts ~
. Christ and rejects Churchianity 7 L

+ o
/

Sister Nivedita's Works.
“The Master as I saw him . Rs, 28"

Sister Deumu Worh

The Web of Indian Life ', 2~8 | Healih and Healinp - - :

An Indian study of. Love & Dea,;h 28 1 Practice of Dea!tfil;i . Ra. g:g

Footfalls of Indna.gz History » 4=0') Eastern and Westere Religioy .

g{ag.le t?lea of }guduxsm .o 1412 © Ideals . glous 0—4
ucies trom an Eastern Home ;, 1-12 | Development of i b

I—Imt?nczit_; aNatxo?ml Education in - . Roborthr?;v:in;l;;g l\ll}edar:xta . g::

. P 1~8 | Whati : e

Notes of some Wgndsring‘with ” . Theah:fig: );ind and the n 04
~ the Swami Vivekananda , 1--8 Indian Cultire -

Religion and Dharma oy 1—4 : . =04

Kedarnath and Badri Narayan ,, 1~0

The Civic and National Ideal j Y Swams ' - ' .
Kali the Motber P e sw'm"h.'bb‘““'ﬂdg 8 Works

- Siva and Buddha i, 0—6 | Superconscidus Vision . 05
Aggressive Hinduism -y 0—4 | Subconscious Mind . . | : 05
Lamks amone wolves (Mission Caemglogy . » 0=5

cries in TiMa) v, O=g | Dyvamic Reffgiod . o l—d
+ . ot P e A .

R The. Vedanta KeunOffwe:Myhpqre. Maduq

AT -
et oein st : Cal Tad e
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PRABUDDHA BHARATA
OR
AWAKENED INDIA
A Digh class monthly on Practical Vidanta, sebting forth the lofty teachings
of 8ri Wamakrichng and Bwand Vivekouanda,
Ath YERAR BEGINS FROM JANUARY, 1930,
Dproved in Get-up and Enlarged in Size aud Reading matter,
SUPER ROYAL QUARTO Pp. o2 .

Besides the vupublished writings of Swami Vivekanwnda and Translation of
Banslkrit Texta, it will contaiu contribntions from «‘\ninr-n\: prrsons fike,—

Prof. 8. Radhakrishnan, en Thuduisn and allicd subjrets, Lo

M. Romain Rolland, on the Life of 8ri Ramabrishna and Swami Viveka-

nandw,—and soveral other scholars.
Annual Subscription: Inland RBs. . Foreign § 3 or 11 Sh,

Apply to Manager, PRABUDDHA BHARATA
182-A, Muktaram Babu Street, Calcutta.

MESSAGE OF THE EAST.
Editor—Swami Paramananda.

A Vedanta Monthly—Published from the American branch of
the RAMAKRISHNA MISSION every month except August and
September. Year begins from January.

Annual Subscription Rs. 5, or 2 $ (U.S. A)) or 8 sh.
Deposit money with :—

THE MANAGER,
“The Vedanta Kesari” Mylapore, Madras.

“Prabuddha Keralam,”

A Malayalam Monthly of the Sri Ramakrishna Asram Tiruvella Travan-
core, Widely circulated throughout Travancore, Cochin, Malabar and among
Malayalees in all other parts of Iudia, Burma, Ceylon F.M.S. and Mesopotamia,

Annual subscription : Inland Rs. 2-0-0. Foreign  RRs. 2-8-0.
Foradvertisement rates apply to :(—

THE MANAGER, “PRABUDDHA KERALAM,”
Tivuvella, Travancove,

“BRAHMACHARYA”

An English Monthly dealing with—Vedie Prayers—Biographics of Saints

and Heroes—National Education-—Muintenance of Vigour—Physical Culture—
Yoga Practice—National Diet—eto. ote,

Yearly Subs Re. ONE only: Foreign 3 sh, or § 1'00.
“YOGIC PHYSICAL CULTURE *

. By Sjt. S. Sundaram, Bangalore.
An Instruotive Treatise and Practionl G

——lranayam—and Yogic oure—All poses illustrated with author's owa photo-
graph on Art paper,

Indian Edition, Re. 1 (Postage As, 4, Extra) '
Foreign Edition 8. 200 or 8k, 6, (inoluding postage). T

‘ Avsilable from: _ s :
BRAHMACHARYA PUBLISHING HOUSE, .

. Kengeri,—Bangalore

W beni answering advertisements please mention * Vedanth Ki
! B Yo

R R Tk
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THE MORNING STAR.

(5th Year)

A high Class English Monthly Journal dwelling on Universal
religion & Indian culture. »

Published by

The Ramakrishna Ashrama,
P. O., Bankipore, Patna.

Single Copy 1 anna Yearly Rs. 3. V. P. Rs. 3 4.0,

a2 ¢ 99
“ Rural India is Real India
Edited by M.R.Ry. A. Swaminatha Ayyar, B.A.

“ INDIA "—an all India Journal devoted to the discus-
gion ofR}LEr‘aﬁLproblems, circulates largely i'n villages. Support%d :,y'
Government Departments and Lopal Bodies, RU‘RAL IN. I :
gtands for better farming, better living, and better 'busmess and incul-
eates sound ideas and gives up-to-date information of all matters
having for their abject the betterment of rural areas.

Annual Subscription (Inland) Rs. 3.
...Foreign Rs, 4.8 including postage.
Single copy As. 6 (Inland). Foreign As, 8.
Published by :— .
The Forest Panchayatdars’ Union Limited,
Editorial Office: MYLAPORE, MADRAS, S.

uide-Book on. Yogic Poses, 4sanas,

THE SCHOLAR

Devoted to Litemturev.,”Art“ and Science. ..
Our special features :—Bpecial Articles by leading Men;
Short Stories ; Fun and Frolic; Science Jottings etc.

Extracts from Opinions :— b the 1 .
“ " hag played its part in keeping ali bthe lamp o
The gcrt]]g?iook foszard to & bright future~The Hindu. :
Culture an o fow Journals in this country- of th(‘a‘ type and 1de&ls of
“ There ?rr " After the ' Everyman's Review, " The Scholar™ has
The Scholar. - ion of sll Literary Men in South India. .1t has
sbbracted o for tastes and geb-up of & very high order. We cannot
Dog on mmbiﬂﬁta the Editors op the grit and energy they have brought
5‘1'{):::%‘;” the conduct of this popular Monthly.—The Indian
0
Ed“,"v“‘,?gaw groat pleasure in commending to all our readers this

oxesllent Journal. —The Law College Magazine.

‘ Annual'SubSmi’ﬁon’ Rs. 3. Single Copy, As 4. Advertise-
ment rates from:—

MANAGER, *THE SCHOLAR ",
THE MANAGER, “1 N LGH AT

TR TR

L

-please Vﬁe_ntion '-‘Védant-- Kesari.
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DAYS IN AN INDIAN MONASTERY

By Sister Devamata

I'ndien Tife hias beou deserthbed and interproted in a very charming

way by tho woll-known Anerican Author who lived for somotimo in
an Indian Monastery.,  Roaders will havo a perpetual delight in going
through the bhook—as absorbing as a novel. 1t will surely ercato a

bettor undeorstanding and decpor senso of kinship botween last  and
West,  Lixcellent geb-up.,  With (0 Hlusbrations.

Price, Rs. 4.8.
SRI RAMAKRISHNA AND HIS DISCIPLES

By Sister Devamata

A comprelionsive life of 8ri Ramakrishna. Muterials collocted from
the most authentic sources. Will be road like a story book., Fluent
style and nice gob-up.

Price, Rs. 4,
Apply to:—The Manager The Vedanta Kesari

v———— -

WORKS BY SWAMI RAMAKRISHNANANDA

Complete Works Vol. I. Contains—The Universe and Man
The Soul of Man. Path to Perfection, and Necessity of Religion.

In this book many abstruse metaphysical truths of the Hindu
Scriptures have been very lucidly expounded and elucidated in the
simple language.
Flexible bound, Price (reduced) Re. 1.
(To Subscribers of “ The Vedanta Kesari” Ag, 14

One coty of the “Consolation” by the same authoy will be given
free with the book,

Sri Krishna the Pastoral and the King-maker
(4th edition)

This book gives a clear idea of the full and varied life of the
great Incarpation, Lord Sri Krishna. 1t reproduces faithfully and
accurately the glowing pnarratives of the Srimad Bhagavatam-—the
inspired works of Vyasa with all its wealth of descriptive detail.

Price 12 As.
To Subscyibers of * The Vedanta Kesari” 10 As.

Path to Pcrfection (3rd edition) . 0 40
(To Subscysbers of ¢ The Vedanta Kesari ') .. 030
True self of Man . 0 40
Wisdom and Devotion e 040
Search after Happiness e 012 0

Apply to the Manager, The Vedqw Ke‘aarﬁi_»,r’ -

e -
s
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Success of 30 ‘Years’ Research
By A

Kashmir Engineer & Himalayan Traveller

Mr. P. C. Mukeriee, B.C.E,, M.1.S,, C.E., F.T.S,, Vidyabhusan
Late P. A. to Chief Engineer, KASHMIR STATE,
formerly Resident Engineer, Calcutta Corporation,

HIMALAYAN REMEDIES,

Boon from LAMAS and YQGIS of Tiket—Guaranteed cure of
LEPROSY, LEUCODSRMA, DIABETES;

Cure is effected by regular treatment with these
unique medicines from the Himalayas under the
founder assisted by an able medical Board. Write
with history to the manager, if confidential, to
Dr. A. Banerjce, M.s.,Mb, (Hom). Secy. to the
Medical Board. :

Other Infallible Remedies for DYSPEPSIA

Rheumatism, Rs. 2 cach, Obstinate Nervous debility,
Urinary troubles—obstruction of urine due to Gleet,
Strictures, Gastri, Colics, Rs. 2-8 each, Asthma,
All Eye complaints except cataract Re. 1 each.

SCOR-BIT

Magic Cure for Scorpion Bite.
Success, 100 percent.
Effect Instantaneous ! - wg N 2

Price As. 10; A dozen Rs. 6 ¢ €

Wanted 16 Reliable Districts Agents in Madras, for Scorbit
sale with high Commission. Apply sharp for
particulars to avoid disappointment.

BOOKLET (with records of cures and addresses of

F ree - INCURABLES ** gent on request,” Write with history
to the Manager, if confidential to Dr, A, Banerjee, M. A. M.
D. (Hom.) Secy., to the Madical Board,

o Manager, '
‘Himalayan Chemical Works,
106/1, Shambazar Street, CALCUTTA.,
Tele. *' LAMA-YOGI”’ CALCUTTA. :

Vhen answering Advertisements please Mention Ved&_nta Kesari,”;




BROMIDE PHOTOGRAPHS.

Of St Ramakrishna, lloly Mother and Swami Vive-

kananda

Booklets can be easily carried in pockets or placed on

tables.

Small Size As. 4 each Big Size As. 5 each.

Card si7e best suitable for Photo stand. As. 8

Full size of Sri Ramakrishna only

Rs. 1 2 sach,

Bromide photo entargement of Sri Ramakrlshna only Rs. 3 each.

Half-Tone Portraits.

At 1} annas each.

SRI RAMAXRISHNA
No. 1. Sitting Posture, Cabinet size

2. Standing Posture ,e
SWAMI VIVEKANANDA,
No. 4. Asan Achariya, Cabinetsize
w 5. Just before Meditation ,,
«+ 6. Meditation Posture '

w 7. Delivering Chicago Address
Bust, Size

» 10. Wandering Monk, staff in
hand cabinet size

At 3 as. each.
SRI RAMAKRISHNA

Sitting Posture, 8§x6§ inches.
Tri-coloured. Bust, Cabinet size,

N.B:— Please guole the numbess

At 3 as. each.

HOLY MOTHER.,

Sitting t'osture 84x64 inches,

Do Cabinet size

SWAMI VIVEKANANDA.

Reclining on a chair 9x7 inches.
SRI RAMAKRISHNA-Situing Posture

size 153x12 inches. G as,
SWAMI VIVEKANANDA

Meditation *osture, size 15x12

inches 6 as.
Delivering the Chicago Address—
tri-coloured, 10x7 inches 6 as.
Do 27x20 ,, 1 Re.

Tri-coloured bust, seated in a
chair with parted pairs, 15x12
inches 8 as.

GROUP SANGAM (Sri Ramakr..hna,

Holy Mother and 18 disciples) with

names in English, 15x12 inches6 as.

oy names when ovdeying.

For Pooja & Disinfectant
Always use 21 Gold & Silver Medals’ Fame
R A H AMAN

X (Incense Sticks)
They are Indispensibile to every house as their fumes, along with

gplendid smell, kill spedemic germs and drive Mosquitoes.

For which

s Special Modal is awarded in the British RBmpire Exhibitions

Wembly, Londen.

Kesari Sticks

and

White Sandal Sticks 500 0
Tor ToILET »—-Always use RAHA\IAN

Sandanathi Tailam

Seer=24 Rs. weight

Fine- Umber Sticks 1000 Rs.
Gulab Sticks 300 in a seer "
Musk Umher Sticks 500 in & seer ,,

[S2RVLRES RS e o]

200 " "

owoo
Coocoo

each Re. 1 per tin.

Arakearai Vedai Tailam

The ahove Tailams are boone to bilious and heated body men,
T. A. RAHAMAN & SONS, Perfumers,
No. 10, China b‘azaar Rd., MdJ)RAS

{Muffusil & Foréign orders are prompély executed/
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SRI RAMAKRISHNA

Thie book contains the inspired words of the great Divine
World Teacher of this age, Sri Ramakrishna Paramahamsa, the
Gure of Swami Vivekananda and his brothers, Itis a series of
conversations in which the highest spiritual truths were expounded
by the Master, in simple language with homely illustrations to
disciples like SwamiVivekananda and men like Keshab Chandra Sen,
Dr. Gircar and others.  These conversations were carefully recorded
and preserved by an earnest and faithful householder disciple,
well.known as “M,” The original received 2 hearty commendation
of Swami Vivekananda. He said # It is indeed wonderful. The
move is quite original and never was the life of a great teacher
brought before the public untarnished by the writer’s mind as you
are doing.,” Again I cannot express in adequate terms how 1 have
enjoyed them. 1 am really in a transport when I read them..........”

Price Vol. I. (4tk Edition) Duxeen Rs. 2.8; cloth Rs. 3
Vol I1. (2nd Edition) Cloth Rs. 2.8, Superior Edn. Rs. 3

SAYINGS

OF

SRI RAMAKRISHN A
Third detmn-

The sayings of Sri Ramakrishna requu'e no mtroduchon now'
from any one. Their Universal cathalicity, profound introspection -
and deep spiritual fervour have been commanding the esteem of
thoughtful men, both of the East and the West, for the last quarter
of a century, The present volume is the most exhaustive and com- .

prebensive collection, containing 1003 sayings and parables arranged

and classified into chapters. . A valuable glossary has been added at -

the end.

Price Cloth Rs, 2. Duxeen Re. 1.10,

‘To subscribers of ** The, Vedanta Kesari ” each 2 As, less, |

j
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The Vedanta Kesari Office, Mylapore. Madral.
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BEWARKE OF IMITATIONS.

AMRUTANJAN
When you suffer from bodily pains such as
Headache : :  Neuralgia
Rheumatism : :  Toothache
Lumbago ~: : Swellings
SKFF Joints . Cough,
Sprains : : Cold, Cuts,

and all aches and pains,
you have a safe cure in

AMRUTANJAN
A TRIAL WILL CONVINCE YOU

Amrutan]an Depot

BOMBAY : &  : MADRA
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