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THE VEDANTA KESARI

« et the lion of Vedanta roar.”
¢ Let me tell you, strength is what we want
And the first step in getting strength is to uphold

The Upanishads and believe that ‘ I am the Atman.’ "’
SwaMi VIVEEANANDA
Vol XVI] APRIL 1930 [No. 12
PRAYER
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e the Unborn of whom the persons skilled in the
chanbing of the Samas sing in sacrificial  ceremonies; on
whom the sages possessed of self-control meditate in soli-
tnde ; whom the Yogins realise in their own body as the
Prrusha ; may He, the Friend of the poor, reveal Himself
unto my Vision.
1Ie, by being devoted to the singing of whose name
even the unclean ones become purged of all  their
impuritics and  veritably purify the world, may He,
the Feiend of the poor, having barnt all my sins by His
mereiful elanee, reveal hmsclf unto my vision.
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GOSPEL OF SRI RAMAKRISHNA *

THE MASTER'S VISIT TO THE RESIDENCE OF
SRIJUT JAYAGOPAL SEN

II (Contd.)
VISHISHTADVAITA AND SRI RAMAKRISHNA
Neighbour :  Sir, why is the world called Maya ?

8ri Rmakrishna: $So long as. God is not realised,

everything else is to be given up as “not this”, “not this”.
Those who have attained Him know that He Himself has
become everything. Then one realises that He is Maya,
Jiva (soul) and Jagat (universe)—all together. If oneasks
you about the weight of a Vilva fruit after the shell, pulp
and seeds have been separated from one another, will you
leave the shell and the seeds apart and weigh the pulp
alone? No. You will have to take into account the shell
and seeds also along with the pulp. Then only Will you
be able to tell correctly the weight of the Vilva fruit. The
shell is, as it were, the Jagat (universe), and the seeds the
Jivas fsouls). At the time of discrimination or analysis
Jiva and Jagat are considered non-Atman (non-God) and
hence unreal. Then the pulp alone is regarded as real, and
the shell and seeds unreal. Later on, one realises that all
these taken together form one whole. One knows then
that the shell and seeds are made of the same substance
as the pulp, and the term Vilva fruit implies all these.
“After analysis comes synthesis. Butter is insepara.
ble from butter milk, and butter milk from butter. If
there is butter milk, there must be butter also. If there
is butter, there must be butter milk also. If there is the
Atman (God), there must be non-Atman—Jiva and
Jagat—also. '
Mesnhenomenal world implies the Absolute; and

* Transiated frojn
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as God has become Jiva and Jagat. The man of realisa-
tion sees that He alone has become everything—father,
mother, child, neighbour, man, animal, good and evil,
purity and impurity and everything.”
SENSE OF SIN AND RESPONSIBILITY
Neighbour : Sir, are there then no sin and virtue ?
Sri Ramakrishna: Yes, there are; and again there

‘are not.  So long as the Lord retains the ego in the Jiva,

there would remain the idea of diversity, and along with
it, the sense of sin and virtue. In a very few persons only
He wipes away the ego completely, and they go beyond all
sin and virtue, good and evil. So long as God is not
realised, there will certainly remain the conception of
diversity and with it the sense of sin and virtue. You may
say in so many words, “Sin and virtue have bscome the
same to me; I do as the Lord makes me do.” But in fact
you know in your heart of hearts that those are mere
words ; for whenever you do anything wrong you feel the
qualms of conscience. After God is realised He may
leave in the devotee the ego of a *“ servant” if He so wills.
In that state he thinks of God as the Master and himself
as His servant. Such a devotee likes to have only Divine

_ talks m&@ivme service and dislikes ungodly persons and

ungodly acts. So you see in such a devotee even the Lord
keeps up the idea of diversity.

Neighbour :  Sir, you say, “Live in the world after
realising God.” Can God be realised ?

THE UNKENOWN AND THE UNKNOWABLE

Sri Ramakrishna : He cannot be known with the
help of the senses or the worldly mind. But He can be
known through the pure mind free from worldly desires,

Neighbour: Who is it that can know God ?

8ri Ramakrishna: Who is there to know Him as He
is ? It is enough if we know Him as much as we. require,
The small potful of water is more than enough for me,
what should I do with a well full of water ? An ant goes to
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a sugar hill. 'What would it do with the whole bill ? One

or tWo grains of sugar are more than enough for it.
Neighbour: We are, as it were, in & state of delirium.

So like the patient how can we be satisfied with only a

small potful of water ? We want a huge quantity of water.
Similarly we want to know everything of God.
THE DISEASE OF THE WORLD AND ITS MEDICINE :
TAKE REFUGE IN HIM ALONE

Sri Ramakrishna: Yes, that is true. But there is
the medicine for the disease too.

Neighbour : Sir, what’s that please ?

Sri Ramakrishna : It is keeping the company of holy
men, singing the glory of the Lord and praying to Him
constantly. (Offering flowers to the Divine Mother) I
prayed,—* Mother, I do not want (relative) knowledge. I
offer to Thee all knowledge and ignorance ; dost Thou bless
n;e with the purest devotion.” I never asked for anything
else “

«Tike disease, like medicine. In the Gita the Lord
has said to Arjuna, ‘Do thou take refuge unto me. I will
gave thee from all sins.’ Take refuge unto the Lord, and
He will bless you with the right understanding. He will
take the entire charge of you. He will cure you of all
diseases. Is it possible to kmow Him with our puny
intellect ? Can a vessel having the capacity of one seer
contain four seers of milk? And again, is it possible to
anderstand Him unless He gives us the understanding?
Hence I say, ¢ Take refuge unto Him ; let His will be done.’

He does everything through His will. Verily, man is
powerless without Him.”

— —

PATH TO PEACE

Craving for peace and happiness is an inherent instinct of
human natare. For, bowever muchone may fry to stifle the
insistent cry of the inner being for peace divine, there comse
moments in every life when that still voice of the soul becomes "
distinct and audible and awakens & new aspiration for a higher
condition of existence. But like the faint glimmer of a lightning
flash, the light of life that at times illumines the horizon becomes
again covered with the clonds of bewildering thoughts, and the
life glides on along its wonted course with its usnal zest for petty
joys and cares. But this oblivion notwithstanding, the inner
voice of the soul cannot altogether be hushed into silence; it
reasserts itself and all of a suddeu gives a rude shock to the rosy
dreams of life and more often than not upsets the whole plan of
earthly campaign. This is indeed one of the most bafiling
mysteries that sarround the whole span of human existence, and
from the dawn of creation there have been tireless attempts to
solve the deep problems of life. Various schools of philosophy
have also been ushered into being through this never-ending
gearch after the light of wisdom. It isa common exprience that
the desire to know the fundamental verity of lif2 is never so keen
as when the sweetest and the most carefully nursed dreams of our
life are smashed to pieces and the hardest knocks are reccived a3
the meed of our honest toil even at the moment of our greatest
triumph. Like a pendulum our life swings between a smile and
a tear. For, the ups and downs like ths riseand fall of a wave
on the sarface of a sea are the inevitable lot of our sublunary
existence. Prompted by an irresistible desire to drink the cup
of life to the lees, man gets hHopelessly entangled in the slough of
gense-objects and feels satisfied so long as they pander to the
lowest instincts of his nature. But the inevitable reaction with
the consequent moral inanition seta in after a briel period of
enjoyment ; for this world with all the wealth of its beauty and
vatiety can hardly satisfy the innate craving of the human soul
for something real and permanent—a state of unbroken conti-
nuity of peace and happiness that knows no change or diminu-
tion under any condition of existence. This quest after peace is
the spontaneous outcome of man’s deep-ceated love for freedom
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from the bondage of the world. But very few can realise the
trae significance of the eternal struggle that is raging ever and
anon in the inmost chamber of the human heart. Many have
even drifted away into a life of rank atheism and met with a
moral shipwreck in the very prime of their life. Some have
carried on the struggle still further but eventually have broken
dowan in utter despair and given up the search as an unprofitable
task in life. But bolder souls there were in the past as there are
in the present, whose enquiring minds could hardly be frightened

by the swirling waves of the adverse forces of life or ensnared by-

the panorama of worldly vanities. In this life there come golden
moments to these heroic souls when a part of the cloud that
hides the sun-light moves away and they catch a glimpse of some-
thing beyond—away beyond its vanities, joys and sorrows. They
feel that the senses are not all and that the eternal craving of the
soul for peace could hardly be satisfied with the evanescent
pleasures of the world. This struggle to get beyond ths limita-
tions of the senses, to grasp the Infinite—this striving after the
realisation of the highest bliss—constitutes the grandest and most
glorious of all the efforts that maan can make. This is indeed a
discontent divine that is perpetually beating in the breast of man
and demanding satisfaction since tims immamorial. We hear
the same voice, the same impatient cry of the human soul in the
sacred scriptures of the ancients :—

Fafva vafa R a7 ¥ g g 3y ga:
FAfRal arafimt a2fa 95 AT ® 9 39 gahR

“By whom willed and directed does the mind light on its
gubjects? By whom commanded does prana, the first move?
By whose will do men speak this spsech ? What Intelligence
directs the eye and the ear ?”

Fftneg At Raw a3fg P wafy o

“What is that, OBhagavan, which being known everything be-
comes known.” A bolder and more tenacious soul of Nachiketa
would knock even at the portal of the realm of Death in his
tearing quest after Truth and would not turn away until he could
wring out the deepest secrets of Life from him :—

A7 Yo Rfafrar g sehieds Taaeify X
ERETHIRTERT SR TG |

PATH TO PRACR u?

“This well-known doubt as to what becomes of a man after
death,—soms say he exists and some, he does not,—this I should
like to know, being taught by thee. This is the third of my boons.”
Buch are indeed the ever-recurring doubts and queries that

-eternally sway the human 'mind and it is only the boldest and

the most persistent of souls that are ultimately blessed with the
highest knowledge and filled with the infinitude of peace and
happiness,

This search for the eternal verities of life began almost
on parallel lines both in the external and the internal worlds.
Grand and marvellous were the answers the seeker got from the
outside Nature. But the Indian mind could hardly remain satis-
fied with the profound truths snatched from the bosom of the
external world. It wanted to search further and dived deep into
itsown soul. The Upanishads the treasure house of the accumu-
lated wisdom of the ancient saints and seers reveal the gradual
working of the human minds towards higher and higher ideals
till the ultimate goal of human aspiration is reached. It is under
the impulsion of the human soul to grasp the Infinite, to rise
to the highest altitude of life, in short, to realise the fundamental
unity of being, that the minds of humanity have threaded different
paths. The desire of an Alexander or a Hanaibal, of a Caesar or
a Napoleon to conquer the world, the silent application of a
scientist in the sanctum sanctorum of his laboratory to compel
Matter to reveal itssecrets, the untiring nocturual vigil of an
astronomer in the sequestered nook of his observatory with his
eagle-eye turned upon the sky to peer into the mysteries of the
region above, the abstraction of a philosophic soul rapt in the
thought of human destiny, ‘the madding crowd’s iguoble strife’
to meet the daily needs of a starving life and the heart-rending
cry of a God-loving soul for the vision divine,—all are but
attempts to satisfy the hunger of the soul and represent, however
crudely, the varied expressions of the same supreme urge to know
the ultimate Truth of human existence. That single impulse
expresses itself in a variety of forms and seeks satisfaction in
multiple ways. There is no end of this quest—no solution of
the complex problems of life until unity is realised in the diver-
sity of things. For duality on any plane of human consciousness
is associated with fear and pain. 8o the scripture also says :—

“Relma ¥ W A " ¢ Srae Fet W ae g iy
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“Fear comes from a sense of duality.”” ‘“Even the slightest
sense of differentiation (in the Atman) causes fear.”” The giant
minds of the sages of the Upanishade therefore plunged into the
depth of the human soul and sought the solution of life’s pro-
blems from within. They emerged from their bold striving after
Truth with a soul-stirring message of hope and inspiration and
proclaimed with all the force of their realisation the grandest
experiences of their spiritual life. Their message comes to our
ears even to-day ringing through the silence of ocenturies, from
the dim past ages and enkindles a new hope in the breast ‘—

“ sy FrA Togaer oo Iyt Remfa @y
I gE AR MREEd aue: T )

a7 Aty 7/ v A sgam 0"

“T qa gat Wiy T FRaek i fgay wia A
IRT WY §9 e A gafie fenfy o

“ e fEaud wETaafa a1 |
Wy geatafy e o

“Hear, ye children of Immortal Bliss, ye rosidents of region
celestial ! T have found the Ancient One who is beyond all dark-
ness, and effulgent as the burning sun. Knowing Him alone, ye
shall be saved from death once for all; for there is no other way
than this for the attainment of Bliss Eternal.” “There the sun
shineth not, nor the moon and the stars. There even the lightning
flasheth not, what to speak of fire. All shineth after Him who
chineth. All this is illumined by His radiance.” ‘‘From fear of
Him the fire burns; from fear the sun shines; from fear, Indra
and Wind, and Death the fifth speed.”” Thus the seers of India
came face to face with the cosmic Intelligence the primordial
Cause of all causes and rose ultimately to the apprehension og
their own identity with the Supreme Brahman.” “udewfag
a1 qq @ e aeaaty gakar \"—“All this visible world is the
Aiman—the Truth. Thou, O Shetaketu, art That.”” This indeed
is one of the grandest of all truths revealed unto humanily—a
truth that proclaims the eternal freedom of the human soul and
its potential divinity and identity with the Brahman Absolute.
But they did not stop merely with the announcement of this
profound truth rf human existence. The various paths suited to
the different temperaments of the aspirants were also outlined in
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_ all their minutest details. Human mindis’ but a storehouse of

manifold Sanskaras and every individual chalks out his own line
of action in accordance with the particular type of thought that
predominates in him, The graudest idea in the religion of the
Vedanta is that all individaals are able to reach the same goal by
following any one of the paths that have been broadly generalised in
the scripture into four—uviz., those of Jnana (knowledge), Karma
(work), Bhakti (devotion), and Yoga (psychology). But it must
be borne in mind that “these divisions are not very marked and
quite exclusive of each other. Each blends into the other. But
according to the type which prevails we name the divicions. It
is not that you cannot find a man who has no other faculty than
that of work, nor that you cannot find men whoare more than
devoted worshippers only, not that there are not men who have
more than mere knowledge. These divisions are made in accord-
ance with the type or the tendency that may be seen to prevail
in a man.” As a matter of fact, amplest scope has been provided
in the scriptures for the fullest culture of the latent powers of
the human mind. But such is the irony of fate, we are being
constantly led away from the true orbit of our life by the will-o’-
the-wisp of worldly pleasures, and receiving hard knocks in
return. The scriptures have traced all our misery and bitterness
in life to our attachment to the transient conditioned existence,
and it is needless to emphasise that we haveno hope of catching
even a glimpse of that Infinite Freedom beyond so long as we
struggle to cling to the little joys and pleasures of life. Itis only by
giving up our attachment to this little universe of the senses or
of the mind—this little life—that we can attain to that freedom
which is the goal of the noblest aspirations of mankind. “The
old man must die”—so did the old Christians say. In fact this
little individuality of man that seeks its satisfaction in the little
universe of the senses must die, and it is only by dying that we
can live. The selfishness of man that shows itself in thousand
and one acts of pettiness—in acts that are calculated to feed his
own limited notion of bappiness—must die, must go for ever;
for real religion begins where this little universe of the senses ends,
Sense-bound, we more often than not forget that the more we
destroy the tendency to project the tentacle of selfishness, the
more we advance on the path of true and ever-lasting happiness

and absolute fearlessness. ‘All misery comes from fear, from
57
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from the pursuit of his ideal. The control of the mind has there-
fore been emphasised as the essential feature in the practice of
religion. 8o does the scripture say : — ’
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“Know the Atmau as the lord of the chariot, the body as only
the chariot. Consider the intellect as the charioteer, and.the
mind the reins. The senses, they say, are the horses, and their
roads are the cense-objects. The wise call Him the enjoyer
(when He is) united with the body, senses and mind. For him
who is pot possessed of discrimination, and whose mind ig always
uncontrolled, the senses are not controllable as wicked horses of
a driver. But the man who has & discriminating intellect for
the driver and a controlling mind for the reins, attains the end
of the journey, that supreme place of Vishnu.” For, far beyond
the senses, the mind and the intellcet in the innermost sheath
of golden hue is that stainless indivisibla Brahman, the pure,
the light of all lights. That is what the knowers of the Atwan
know. And when He that is both high and low is seen, the knot
of the heart isuntied ; all doubts are solved ; and all his Karmg
is consumed.

The greatest victory that humanity can achieve and which
is worthy of the highest endeavour is the victory in the realin
of the spirit. Mighty empires can be built on the strength of
the sword ; powerful nations may even be conquered by the
force of arms but & single freak of Nature can pulverize into
atoms the most splendid handiwork of man. But there ig no
power on earth that can dislodge a realised soul from the throne of
his spiritual empire when hLe is fully established there., Bold
and firm, he stards under all circumstances with the knowledge
of Brabman burning undimmed in the realm of his heart, This
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is in fact the greatest empire that a human soul can aspire to

and this i3 the mightiest of all the forces that hnmanity is heir fo.

But this life of spiritual culture is not a smooth sailing, There

are many bouldersin the sea of life and none but the cautious

and experienced pilot can steer clear of the unknown dangers

lying hidden under the surface of the sea. There are, besides,

moments of depression ; failure is not unoften the guerdon of

honest endeavour. But under all conditions of life the aspirant.
must make a bridge of all successes and failures in life and forge

ahead with steady and unfaltering steps relying on the strength

of his own Atman. Forit isone’s own Atman that is the greatest
friend of one and one must look within for inspiration and
guidance. So does the Bhagavad Gita say :—
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“Let self in man be raised by Self
Let him not make a hell for self.
For Self alone is self’s true friend :
Self also is the foe of self.”

It is only the tireless self-effort that brings victory at the feet of
the aspirant. The priceless treasures of life lie hidden behind
the screen of our mental horizon. The scriptures have again and
again pointed out the hidden secrets of our life—the fount of
Peace and Joy everlasting—and warned us also against the
dangers that beset the path. The heroic ones who can advance
with heart within and God overhead in the teeth of all the adverse
forces of life are alone blessed with the vision of thatInfinite
Peace and Beauty at the dawn of which the poet is struck
dumb, the painter’s pencil drops from his hand, and the sculptor
stands motionless, and they sing with proud elation:—

“Calmed are the clamours of the urgent flesh;
Hushed is the tumult of the boastful mind ;
Cords of the heart are loosened and set free,
Unfastened are the bondages that bind,
Attachment and Delusion are no more.”
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SWAMI RAMAKRISHNANANDA
By B. Venkanna, B. 4., L. T.

[{The writer of this article had the Privilege of sitting a4 the holy fest of the
8wami in Castle Kernan in Madras during the year 1903, aud he got most of his
doubts cleared up. As the writer could not attend the Swami’s classes, he missed
much valuable information, and had to be satisfied with the printed Jectures of the
Swami, The last interview the Swami gave o the writer was in the year 1910 at
the Ramakrishna Ashrama, Basuvangudi, Bangalore Gity, The interview lasted
for more than an hour in one afternoon, and the Swam? who was then suffering
from consumption and very severe cough answered all the questions put to him on
the Vedanta and the Puranas, and manifested his gracious nature in spite of his
incurable malady.]

Swami Bamakrishnananda was known as Sasi Bhushana Chakra-
varti before he became an ardent admirer and devoted disciple of Sri
Ramakrishna Paramahamsa at Dakshineswar, near Calcutta, in Bengal*
He was called Sasi by his Gurudeva and Gurubhais, Hs was born in
the year 1863 of very orthodox Brahmin parents. The father, Iswara
Chandra Bhattacharya, was a devout worshipper of Kali, tha Blissful
Mother of the universe. In the year 1902 when Swami Vivekananda
thought of worshipping Kali, be sent for Swami Ramakrishnananda’s
fathor, The son had fully inherited his father's devotion, and he used
to worship the Divine Mother every year during the Dasdra for
twonty-four hours at a stretch—from six o'clock in the morning till
8ix o'clock of the next morning without moving from his seat at the
lotus feet of the Blisstul Mother during the whole period of worship.

He had a sound mind in a sound body. He was tall and robuss, and
had a very commanding persouality. Strange to say, even his strong
body could not long maintain its vigour owing to the vory heavy work
which he had continually to do from 1897-1911. 1In 1910 he had an
attack of consumption, which made him unfit for osntinuing clagses
on the Gita, the Upanishads and the Bhagavatam in different parts of
the oity of Madras. He had to take rest, and was succesded by Swami
Sharvananda in 1911. Very often Sasi Mahara] had to cook his food,
and deliver two or three lectures in Madras on the same day.

As o student, ha wag very hard working and intelligent, and had
such concentration of mind that he could master evan the most diffi.
cult subjects of study very easily, He was foud of Mathematios,
Literature (both English and Sanskrit), History, Seienss, Philosophy
and Religion. Even long after he had become a Sannyasin, whenever
be could find some leisure, he would read Sir Walter Scott’s Novels

and work hard problems ia Trigonometry. He would always keep
$he mind engaged in some useful work. Heo was a profound scholar
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in Sangkrit, and had a thorough knowledge of the Upanighads, the
Bhagavad Gita, the Brahma Sutras and the various Puranas,

Like all ocollege students at Caleutta at the time, he was sur.
rounded by an atmosphere of materialism and scientific scepticism.
In his ocollege days he was a tutor to a son of Keshab Chandra Sen
the famous Brahmo leader, and became a member of the Braht.no
Samaj. As the Brahmos wished to revise Hinduism and d.o away with
¢abe and all ceremonial forms of worship, and empham.ee only the
formless aspect of God which ean ba prayed to and meditated upon,
they were not able to satisfy all types of mind evern among the
eduoated classes. The explanations offered by the famfms Brahmo
lsader on religious topics were not quite satisfactory to Sasi Bhushana.
Chakravarti, and so he was on the look-out for some Mahapu'rusha ?r
sage who could clear up his doubts and difficulties. He and his ooustn
Sarat Chandra Chakravarti were living aad studying together in
Calcutta. They heard at this time (1883) that a Paramahamsa was
living at Dakshineswar, about fivo miles from Caleutta, and that he
asuld clear up all doubts in religious matters. One day both of them
went to gee Sri Ramakrishna Paramahamsa at Dakshlneswar, snd'w.ere
quite satisfied with his teachings and manifestations of Divine
poweIfI.o oune cau see God even by reading all the sacred soriptures of
the world, and no problems of life and death and supersensuous
percepbion can be solved theraby. One has to see'k 8 (.%u}'u who has
realised God, and serve him with unselfish devotion; it is by such a
Guru’s grace that one can get all doubts cleared up, and can see
God. ‘

Sri Rameakrishna being a Jnani, Bhakta, Yogi,. Karmi, ets.,~—a
perfect harmony of all fypes in one—could be the ideal teacher of

" humaniby for all time. He could know by looking at any one’s eye

all about his or her past, present and future. So he was able to.adapt
his teaching to the nature and capacity of those fzbah cama to him 'for
enlightenment. And therefore he would never give ths same teacbmg'
to all indiscriminately. When he saw Sasi Bhushana Chakravarti
and Sarat Chandra Chakravarti, he at once said that they were both
followers of Christ in a previous incarnation. Of course such étate-
ments never appeal to scientists, and they have no faith in many .bx_tbhs.
If ordinary mortals cannot read their own past, they have no right to
disbelieve those sages who can read the past, present and future of
every being. It is a spiritual truth that every one will know. all about
one’s previous births only in one’s last birth. But jshere is no such
thing as last birth in the caee of God, as.he has to inoarnate when- -
ever Dharma declines and Adharma prevails.
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Sri Ramakrishna passed away in the year 1886 after fifty years of
earthly “existence, and during the years 1883-1886 Sasi Bhushana
Chakravarti was now and then coming to Dakshineswar, and learning
spiribual truths at the fest of his Gurudava. During summer
Gurumaharaj was fond of taking ice, and so during one of his visits to
Dakshineswar, Sasi tied a lump of ise in his oloth, and travelled all
the distance from Caleutta to Dakshineswar on foot in the bot midday
sun, thinking that he should reach Daikshineswar ag quickly as
possible, and present to Gurudeva the jos which he liked most. It
never occurred to Sasi that the ice might melt on the way and that
his trouble might be in vain. Strange to say, the {lump had not
melted at all. This is proof pogitive that intenge devobion to God or
Gura works miracles.

. In the year 1886 when Sri Ramakrishna was at Cossipoor Garden,
and was suffering from a serious throat ecomplaint, whioch was the
result of talking to devatees, disciples and admirers for about twenby-
hours out of the twenty-four each day for sevaral months, Sasi and a
few other disciples gave up going to their homes, and stayed all the
time with their Guru attending to his needs and comfort with parfech
devotion both day and night by turns. Sasi was attending on the
Guru at the time of his passing away, and saw with his own eyes all
that happaned o the Gurudeva; he has also deseribed in detail all the
incidents in connection therewith; and he has said that he never saw
Gurudeva more happy, oalm and cheerful than on the day of his
throwing away the morbal aoil. Sri Ramakrishna then appeared like a
child smiling and about to be taken up by the Divine Mother in Her
arms, The Master did not fesl any excruciating pain at the time of
death; on the other hand, every disciple and davotes acbually saw the
eternsl bliss of the Master, and the supreme joy that he feolt as an
innocent child of the Blissful Mother of the universe,

After the passing away of the Master, some of his disciples gave
up the idea of returning to their homes, and took up Sannyasa, and
lived together at the Baranagore Math under the benign leadership of
the pet disciple of Gurumaharaj—Swami Vivekanands, who logked
after their physical comforts and spiritual Sadhanas. When they all
lott the Math, where thoy were living together, with the object of
either vigiting important placas of pilgrimags or practising religious
austerities in the Himalayas, there remained only one in the Math—
Sagi—for nearly twelve years conducting the daily worship of
Gurumaharaj thare and prastising meditation. It was this extreme
seli-sacrificing devotion of Sasi that got him the name of Ramakrish-
nananda from Swami Vivekananda, who gave each disciple of Gurudeva,
& new name when they fook up Sannyasa. Swami Vivekananda had
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thought of taking the name of - Ramakrishuananda for himself, being
the pet disoiple of the Master, but when he found that Sasi deserved
the name better than himself, he freely gave it §o him.

When Swami Vivekananda returned from the West in 1897 after
defending and upholding the glory of Hinduism at the Parliament of
Religions held at Chicago in the United States of America in
Beptember 1893, and after delivering a number of lestures on Vedanta
and starting Vedantic oentres both in America and England, he
thought he shounld take up the work of India and organise religious
centres in different parts of it to teach Vedanta—the life-giving and
man-making religion—to the Indians, and to remove their physical
intellectual, moral and spiritual ignorance and misery in all forms.

Swami Vivekananda never wanted to make & new sect in the
name of Sri Ramakrishna, and so he told his Gurubhais to remember
the life of the Master and follow his universal and unssctarian
teachings, which were as broad as the sky and as deep as the ocean.
Swami Vivekananda, being the mouth-piece of Gurumaharaj, taught
only what Gurudeva had taught or would have taught himself.
Bwami Ramakrishnananda too taught only universal verities of religion
like his Gurudeva.

Swami Vivekananda specially chose Sasi to organise a ocentre in
Madras, and open Ashramag and Maths in the Deccan aud also in
Burma. Swami Ramakrishnananda at onoe commenoced his work in
Madras in right earnasst, and gradually enlightened "the educated
public of Madras on all questions of God, soul and nature by holding
regular olasses in different quarters of the city and lecturing on the
Upanishads, the Bhagavad Gita, Brahma Sutras, Bhagavatam, ete. As
time went on, he opened Ashramas and Maths in various important
places and made arrangements for the spread of the Vedanta. He
would never touch any coia or money, aud he kept the vow to the end.
Ha was very orthodox and defended all the soriptures of the world,
The Swami passed away in Caleutta in 1911 after fourteen years of
very hard work in Southern India.

Sister Devamata who stopped in Madras for two vears as the
guest of Sasi Maharaj, and learnt many things in connection with the
Vedanta from him hag -published some works oontaining her
experiences in India in general, and in Madrag in particular.

Swami Ramakrishnananda was to Sri Ramakrishna, what
Hanuman was to Sri Ramachandra. The Swami has published most
of hiz important lestures, and some olass talks have appeared in
monthly magazines. His unselfish work is destined to bear
everlasting good fruits. He was a man of the highest realisation, and

very word that he uttered or wrcte is pure truth, He taught the
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most abstruse metaphysical things in the simplest way, for he knew
them so well. His words and sentences could be understood in only
one way, and that the true way. This was an advantage which helped
many fo understand many things in the shortest time. Like his
Gurudeva, he adapted his teaching to the student’s nature and attain-
ments. Noenergy of his was ever wasted. He becamse so popular
that he was almost worshipped as a saint.

Some of the teachings of Swami Ramakrishnananda may be
mentioned here for the benefit of the aspirants after truth :—

1. Regard God as the highest, and give up everything for the
sake of God.

2. Practise meditation on God every day.

3. Love all, teach all, and take every one to the highest goal,
viz., realisation of God, irrespective of oaste, creed, sect or nationality,

4. TForgive and forget all injuries receivaed from others.

5, Take every one where he or she stands, without blaming
them for their worldly or spiritual poverty and ignorance, and help
them on until each one realises the highest Jnanam, Bhakti, eternal
freedom and bliss—in fact, until each one realises the supreme goal.

6. All privileges must go, except the privilege of unselfish
gervice to humanity with supreme devotion and love.

7. No one, according to the highest truth inculeated in the
Vedanta, is superior to another, for the same God resides in all.
Therefore, hate none.

8. It is the funetion of education and religion to help each one
so as to manifest completely that perfeotion and divinity whioh ig
already inside each one, and which is one’s inalienable birthright.

9. The difference bstween man and man is not one of kind, but
of degree ; one manifests more of divinity than another; and the purest
goul manifests most. Men like Sri Ramakrishna only appear to be
men, buf in reality they are ever living in the highest spiritual pldne
holding communion with God, entirely forgetful of their hody, mind
and ego. When such come down to & lower plane, they begin to teach
spiritual truths, and immediately atter fly back to God, whom they
never forget even in their dreams, Such men are the salt of the earth,
ag it is said in the Bible. God sends such men fo each part of the
earth whenever there is need. So no one need fear that God forgets
us—poor mortals.

10. God will surely come to each one of us if we only earnestly
and sincerely pray to Him as Prahlada did.

11. Godis all-powerful and all gracious, and ever ready to help
pach one of us; and it is our fault if we forget Him, and love only
trangient pleasures of the external world.
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13. We can never love God and the world, and hope to see Him.

13. The perfeot Jnani sees nothing but God; whereas the best
Bhakta is ever with God.

14. One should realise God first, and forsake one’s individual
salvation and live to onjoy the purer pleasure of doing good to the
world like Lord Buddha.

15, Jnanam is great, but it cannot by itself give everlasting
peace,

16. Unsolfish devotion and service to a Mahapurusha or all-
knowing sage can alons give eternal peacs.

17. Do good and ba good, and thus escape all evil and suffering,

18. Eyil is ultimately good, for withou$ evil we cannot think and
find ways and means of ove-coming it., Because much of our know-
ledge consists in defining evil and finding its remedy, the existence of
evil is a means of enriching our knowledge. There would be no
progress, no civilisation if thero were no evil. The highest knowledge
and experience will be necessary to combat evils and successfully over-
come them. Evils are thus at the very foundation of our wisdom.
Therefore we ought not to complain of evils, but be grateful to them.

19. Good and evil are obverse and reverse of the same coin as it
were; for what is good under one set of conditions is bad under a
different set of conditions. It is good for a healthy athlete to con-
sume much ghee, but it is death to a typhoid patient to consume the
same quantity. Hence in reality nothing is really good or bad. It
depends entirely upon circumstances.

20. As 8ri Krishna says in the Gita, evil is the result of our
work done with attachment to fruits. If we work without attachment,
then we suffer no misery. Do any amount of good to the world, bug
be not attached. Do not expect any personal profit of any sor; be
absolutely unselfish—this is the advice of Sri Krishna,

21. God-realisation can come only during moments of intense
misery and suffering. So we ought not to fear misery 'in any form,
but ought to welcome it and manifest our infinite power of resistance
and endurance.

22. Immortality can be reached by renunciation alone, and naver
by works, progeny or wealth. So any search after worldly treasure
or beavenly pleasure is not the right way to secure eternal life, know-
ledge and bliss. We have to renounce evbrything that is ephemeral
and think of God only all the twenty-four hours of the day for ever
end ever, and then only God will be pleased to confer on ug
Satchchidanandam or eternal life knowledge and bliss,
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23. God is very hard to please. Hoe is pleased only by those who
manifest the maximum amount of purity, humility and unselfish love,
and He tests each applicant to His grace and mercy by inflioting the
most diabolical misery on him, and at lasbt saves those who exhibit
supernatural patience, perseverance and uncomplaining obedience to
His Will. This being God's nature, there is no use of our blaming it.
‘We should, like Chriss, ever say * Thy will be done.”

24, Both good and evil exist only in the mind, acd not outside
in the external world; and so il we wish to kill evil alone or good alone
it is impossible, and therefore we shall have to kill both good and
evil, 4. e., wo shall have to kill our mind, and then only we sghall be
eternally conscious of our infinibe nature which is all-blissful. This
is the view of Vedanta.

25. Egoism is the most persistent and obstinate Devil in us; and
unless we receive help from God, we cannot conquer the Devil.
Unless we conquer the Devil in us—the old Adam in us, solfishness in
us, our lower nature—we cannot see God. The moment egoism dies
or is rendered powerless, we have the vision of God.

26. No man oan be complately satisfied unless he can live for
ever, and unless he can know everything, and also unless he ean be
happy for ever and ever. Thisstate can be attained by one and all by
the practice of Raja Yoga under the guidance of an experierced Yogi.
This is the method best suited to all atheists, agnostics and pure
materialists,

27. Lord Buddha declared that Nirvaua is the end of sorrow,
and that every one can realise that state by means of the highest
Jnanam. Without Jnanam, evil cannot be destroyed. To get the
highest Jnanam we must " be good and do good” to all men and
animals,

98. Ahimsa or non-injury by thought, word and desd will lead
every one, as the Jains say, to the supreme goal.

THE VAISESHIKA SYSTEM
By K. 8. Ramaswam: Sastri, B- 4., B. L.

The Vaiseshika system of Kanada is go ealled because it deals
specially with Visesha a particularity, viz., the pluralism of souls and
of atcms. It is the philosophy of distinctions anad particularisations.
It aims at auna'ysis rather than a% synthesis, It gives battle to
Buddhistic phonomenalism while it accepis the Buddhist view that
there are two soarces of truth, viz., percsption and inference ; it affirms
that souls and objects are facts and not mere mental states. It is
similar o the Nyaya system in its views abou$ the self and in its
atomic theory of the univorse but it stresses more the categories of the
universs and works out more fully the atomic theory of the universe.
Prastapada’s bhashya on the Vaiseshika Sutras of Kanada is as famous
as Vatsyayana's bhashya on the Nyaya Sutras of Gautama.

The Vaiseshika systom admits four kinds of right knowledge, viz.,
percaption’ (pratyaksha), infarence (laingika), remembrance (smriti)
and intuitive and superconscious experience (arshajnana). It admits
Yogzic perception which leads to the experience of the soul (atmapra-
tyaksha). It includes within infarence three obther sources of knowl-
edge, viz., comparison (upamana), tradition (aitihya), and scripture
(sabda). Both the Nyaya and the Vaiseshika atiribute the truth of
geripturs to the inspired perception of truth by the sages and their
transmission of the same in unbroken succession. The four varieties
of invalid knowledge are doubt (samsaya), misconception (viparyaya),
indefinite knowledge (anadhyavasays), and dream (swapna).

The Vaigeshika dootrine affirms a sixfold eclassification of
Padarthas (categories), viz., Dravya (substance), Guna (quality),
Rarma (activity), Samanya (genus), Vishesha (species), and Samavaya
{inherence or ingeparability). Later Vaiseshika expounders such as
Sridhara and Udayana and Sivaditya added to these abhava (non-
existence) as an additional category. Kanada affirms that substance
and quality and action have an objective existenoce, and that Samanya
and Vishesha and Samavaya are logical categories (buddhyapeksham)
but are real and not maerely subjective or Sunya. It says olearly that
dravya (substance) is objective and that the Buddhistic view tha
there is no substance apart from its qualities is opposed to our direct
and intimabe exparience. The substanees are earth (prithvi), water
(apab), light (tejas), air {vayu), ether (akasa), time (kala). space
(dess), self (atman), and mind (manas). Thus ths Vaise
not materialism because it aflicms non- material sv QB ﬁ‘l&f 8riug
It says that earth, water, air, fire and mind ar tzﬂuc'm@
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The Vaiseshika view of the son] ig similar to that of the Nyaya
and is equally defective. It says that the soul, in its naburs] state ig
devoid of intelligence and has eognibion only when it is connected
with the body. It affirms, like the N yaya, & plurality of souls, and
says that the number of souls is infinite. It affirms also Iswara (God)
like the Nyaya system. The attempt of some modern savants to
deny this and say that Kanada does not mention God at all cannot he
regarded as successful (see the sutras I, 1, 3, and X, 2,9.). But God
is not given any important place in the system.

In the system of Kanada, the distinguishing dootrine is that of
the Anus, atoms, His theory of Auns ig parallel to the theory of the
Tanmatras in the Samkhya philosophy. He says that the atom
(paramanu) and the Doyanuka (double atom or dyad) are invisible
while the tryanuka or irisareny (triad), oonsisting of three doyanukas,
is visible and are of the size of a mote in & sunbeam. Max Muller points
out that this view is not found in Gresk atomic theory and that the
Vaiseshika system was not derived from 8 Gresk source, Further, the
Greek philosophers say that atoms have oaly quantitative differencas
and not qualitative differsnces. According to Kanada they have
qualitative differences also. Dr. Radhakrishnan points out also that
* for Democritus and BEpicurus, the atoms are by nature in motion
while for Kanada they are primarily at rest.”” He says also, “‘Another
fundamental difference between the two lies in the fact that while
Democritus beliaved it possible for atoms to constitute souls, the
Vaigeshikas distinguish souls from atoms, and regard them ag
co-eternal existences. The Greek atomists developed a mechanical
view of the universe, God being banished from the world...The
atomistic view of the Vaiseshika is thus coloured by & spiritual
tendency which is lacking in the Greek counterpart of it."”

The atomis theory held the field in the world of thought for
centuries till modern science has replaced atoms by infinitesimal
centres of electric energy as the ultimate consbituent of the univarsa.
The atom has now broken up into elestrons, each atom being regarded
as a system of electrons. Thus mabber has not only been explained
but bas been explained away ag electriciby, as wittily observed by
Mr. Balfour. But the fact that Indian thought adumbrated the atomie
theory in a profaundly modern way many cenfuries ago is a most
noteworthy fact.

The defects of the Vaiseshika doctrine are varied and obvious. I
attributes pleasure, pain, desire, hatred and effort, hasides knowladge
to the soul. Itsays that the soul is in itself jada (devaid of conscious-
ness). It attrilutes the cosmic order to a power called adrishta. It
does not atiribute guch cosmic order to the will or Sankalpa of
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God. Tt does not give God any high and exalted place in the scheme
of things. It has not realised and affirmed His immanence and érans-
cendence and supreme glory. By emphasising Apus and Adrishta, it
failed to stress the glory and power of God adequately, It desaribes
beatitude as freedom from Gunas and not as a state of absolute and
eternal bliss (ananda). Dr. Radhakrishnan says well, "'An atomistio
pluralism is not the final answer to the intellectual demand for a
rational interpretation of the universs, The Vaiseshika view hag
been keenly oriticised and overthrown im Sri Sapkaracharya's
Bhashya on the Vedanta Sutras,

THE IDEAL BEFORE US*

By Srimat Swami Shivananda

To-day is & very auspicions day. It is the birthday of Hari
Maharaj. He was a 1great soul, pure and holy like Shukadeva. From
hig early age he used to study the Gita, Vivekachudamani and other
soriptures. Them he know by heart, He was a Yogi and ascetio, and
was by nalure contemplative and fond of solitude.

Swami Vivekananda took him to Amarioca after great persuasion.
As Hari Maharaj was orthodox, he did not readily agree to go to
America. But he loved Swamiji 80 much that he counld not but yield
to his request. He lived in the West for nearly three years. By
contact with him the lives of several persons were completely changed.
On his way back to India he heard of the passing away of Swamiji, and
was overpowered with grief. He had a great desire o meet Swamiji
and open his heart to him, But he was sorely disappointed. After a
short stay at Belur he left for Brindavan. Five years he spent in
those parts., At Bulandshar, Nangal (near Hardwar) and other places
on the banks of the Ganges he devoted himsslf to spirtual practices for

along time,

What a great love he had for the Order! He felt it had been
formed through the will and command of Bhagavan Sri Ramakrighna,
He konew how deeply S.wvami Vivekananda also loved the Order. And
the instructions he had left for promoting its well-being were very
dear to his heart. During the last days of his life at- Benares, even
though he was ill, he woaderfully, worked for the good of many paspla®

- bstance of a talk given in Beugali at the Be_alur Math on thg 14th

SuJanuarv, 1930 in connection with the blr.t.hday oe}ebrahon of

Srimat Swami Turiyananda, known as Hari h{ahar&]-gne of the
greatest of the monastic disciples of Bhagawau Sri Ramakrishna,
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In his lite there was not the slightest blemish. It was full of
virtue, purity and holiness, It was an embodiment of Karma, Bhakti,
Jnana and Yoga, The duty of you all lies in cultivating his virtues.
This without doubt will enable you to slevabe yourselyes.

How intensely Swami Brahmananda loved him! They lived
together for fivs years in the Panjub, Sindh, Rajputana and other
places. They wara very intimate with each other; but yet, whila
living together Hari Maharaj would sometimes, remain silent withount
exchanging a single word with Swami Brahmananda, pay be, even for
goveral days withoub a break! Swami Brahmananda used to say that
at times it wag imapossible to understand the moods of Hari Maharaj,

Look back a listla. You will find that this Order and its
acbivities are not baing led by the whim and fanoy of anybody. They
had their beginning at Cossipore in the serviee rendered to the Master
during his illness, The doctors asked us to serve him heart and soul.

Many of us were students, and some left off their studies and nursed

him by turns. This service brought us all together and led to the
origin of the Order. '

How shall we realise the Truth?—this was the uppermost

thought in the mind of Swami Vivekananda. He travelled far and .

wide; and when ha went to Madras, he saw the distinetion between
the Brahmin and the Shudre, betwesn the Shudra and the Pariah,
and the afllictions and miseris of the people; and his heart expanded
in love and sympathy. Laber on he went to America, attained great
guacess and cams ko boe honoured by many. He then wrote to Sashi
Mabaraj (Swamni Ramakrishnananda) at the Alambazar Math, *“ Look,
Shashi, I now understand, it is all the Master’s work. Why he loved
me so much, why He taught me so much, I see it all now.” Gatting
his letter, it ccecurred to us that we too must do something. Then we
felt we must study. But we had no money with us to buy books or
anything. A devotee came from Bombay. He gave some money, and
with thal we purchased two volumes of Webster’s Dictionary. We
next gob an almirah, a desk and obhar things, and the desire for work
and service also came to posgess us. Whooavor sayy thab the 8pirit of
work is ours speaks falsehood. It was Swamiji who brought us
together as an Order, and none else. Those who criticise da not know
the history of the Order. Swamiji started it at the instanoce of the
Master.

In those days Swamiji used to go fo the shrins room very
regularly both morning and evening, and meditate for a long timae.
Two or three wesks bsfore he pagsed away, wo were once standing
under the mango tree in the courtyard of the Math, Swamiji just
came down frcm the shrine room, and sbruptly said, as if sasing a
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prophetic vision, ‘‘Look here, this current that has now begun, will
flow on for ssven or eight hundred years.”” Then followed other talks.

Of this movement wa have seen a little; you all will see much
more. Many fine young men will be soming to join us. Wehave
been here witnessing all this growth from the beginning. Beliave ma
it 19 Sri Ramakrishna and the Holy Mother—the Protectress of the
universe—that are guiding the movement. Itiis not you or any of us
that are doing it. When doubt comes, look back a little, and you will
know the truth. Let thera ba any amount of disturbance or diffisulty.
Nothing shall aontinue for long.

If any onae thinks that the organisation iy moving at the swaat will
and pleasure of any body, his mind is really clouded. But even such
persons will progress when fhey rely on Sri Ramakrishna and the
Holy Mother for their support: Far the Lord’s mergy is uncone
ditioned. Bhagawam 8ri Krishna has said in tha Gita:—

“I have, O son of Pritha, no duby, nothing that I have not
gained, and nothing that I bave %o gain, in the three worlds; yeb, I
continne in action. If ever, I did no& oontisue in work, without
relaxation, men, O son of Pritha, would in every way, follow in My
wake. If I did not do work, these worlds would perish. I ghould he
the cause of the admixture of races, and I should ruin these beings.”

Ile who is the full embodiment of Godbood has nothing to gain
or lose. Bven then He works out of His merey for mankind, and
this meroy is unconditioned.

When many persons unite for carrying on a work, it is natural
that troubles should arise occasionally. But they will all be over in
time. In an organisation no work is possible without a person at the
hoad. We have Swamiji's rules, and our work will go on under the
guidanca of these rules. You mauy also seek my advice. You are no
longer children, and you need not be told, *‘Do this and do that” on
every ocoasion. When really necessary, I shall certainly give you
advice.

A tew direct disciples of the Masler are still living, and here I
am with you always. But I am old and ill, and too weak to go even
downstairs. My nature is also not to interfere in anything. I know,
I am firmly convinced that Sri Ramakrishna and the Holy Mother
are with us, There is no need for me to say much. You all trust me,
you freely consult me and I give you my best advice.

Along with work if Japam and meditation are continued ragularly,
there will he no trouble; we have certainly to work, Our life is nob
for passing in places like, Hardwar or Hrishikesh living on

59
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Madhukari Bhiksha.* Swamiji himsel{ went to Hrishikesh and came
back with this exprience. A stay at such a place is good for a time
but not for all times. While at Dakshineswar the Master made us
beg, but that was to make us get rid of our egoism. One sbonld live on
alms for & short time just to overcome the pride of birth, learning, ete.

Do you not see Swami Vivekananda went to Amerioa and
returned after doing so much work? There also how much he used to
meditate! Without doing the preseribed meditation and prayer no
good work can be acoomplished. As regards work some representative
members of the Order should meet together and consider all its aspects
and decide upon a particular course. This will cortainly oconduoe to
the general welfare; it will not lead to anything wrong. Each person
will give his suggestion and when a decision is taken after consideirng
all the suggestions given, it can do no harm.

‘What a trouble because of egoism that makes us feel ‘this act will
be to my loss and that to my profit’! My children, meditation and
prayer are absolutely necessary. These must be constantly practised.
Everything else will be righted then. In meditation forget work,
Order, monastery and everything, and vemember only the Lord's
presence and your existence. Slowly your existence also has to be
forgotten. It work leads to egotism, is it good work? No, it is bad
work. If you feel the presence of God in msn, that makes real service,
Will suoh feeling coms easily from the beginning? No. At first ona
must try to cultivate it believing in the words of the Guru, and then
do the work. Sri Ramakrishna, the Holy Mother and Swamiji bave
said 8o ; believe them and work.

This much I have understood: Sri Ramakrishna is the Founder
of Righteousness, and Swamiji its organiger. Sri Ramakrishna .is
the apborism and Swamiji is the commentary. It is fr?m th? f?cts in
Sri Ramakrishna’s life that Swami Vivekananda received his idea of
gervice. Sri Ramakrishna told Mathur Babu in Deoghar, seeing' the
destitute and famine-stricken Santals there, ' Give them some oil for
bathing, a oloth each for wearing and ab least one fu.ll meal. If yon
don’t, I shall stay with them. And let all the pllgrxm.age "go. Y?u
are the Divine Mother's treasurer. Why oan you not give?” Again,
there was a failure of crops for years In Mathu}"s estate near
Ranaghat- Kusbéis, and this ended in a severe famine. There a}so
Sri Ramakrishna ingisted on Mathur's remitting the rents, saying
that he was but the Keeper of Mother's wealth, a:x?.d mus$ exo?ne
payment. What a great compassionate heart Swamiji had! Beeing

all this he laid down the path of service.

by bee
. food begged from door to door (like honey gathered by
00:::3 fower to flowsr), and considered o be purity ing.
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Swami Brabmananda used to say, "Give fuurteen annas of your
mind $o God, and it is enough if you do service with the remaining
two annas.” In the Gita Sri Krishna has said, I exist, supporting
¥his whole world by a portion of Myself.” The Purusha Sukta also
says, A fourth of Me is the entire universe, and the remaining three
fourths exist as the Immortal in the Heavens”. The Lord supports
the universe by a part of His infinite power. Bim we must remember
and meditate on constantly, Tulsidas has said, " With the mouth
utter Rama’s name, with the hand do His work”. Living on alms at
Hrishikesh is not our ideal. Hari Maharaj loved solitude greatly and
lived in Hrishikesh and such other places for a long time. Even he
said, “We are cheats. Do we really meditate all day long” At best
we practise meditation for three or four hours, and idle away the reat
of the day. Living a life of begging with the right spirit is good for
six months or ab most a year. It is preferable that two Sadhus stay
fogether,

I have gob another thing to say. It is very good to study. When
it is not possible to make Japam and meditation, Soripatures may be
studied, and this engages the mind well. Hari Maharaj always
used to keep books such as the Gita, Chandi, Vivekachudamani,
Upanishads, VedantaiSutras, ete., with him. He used to study much,
and this was iteelf a meditation. He would take up the thoughts of a
few passages in the Gita or the Upanishads and meditate on them,
Really, reading is very good, it is very beneficial. I have seem in
Kankbal Sadhus walking four miles for going out to answer the calls
of nature. They would waste three or four hours in useless
wanderings.

In us, I see, there is always a feeling of respousibility, It does
nob leave us after a good meditation, nay, not even after Samadhi,
Sri Ramakrishna and the Holy Mother came for the good of the
world. We are their servants; how can we escape the reasponsibility
of carrying on their Mission ? _

As regards real meditation, it only lasts for a very short time,
While meditating for two or three hours, one may perchance succeed
in getting deep meditation like a flash of lightning for a minute or
two, and that too by His grace. But tais means much; it produces
very valuable results, '

To-day is the birthday of Hari Maharaj. I pray to the Lord,
“May vou all be blessed. May you all get true knowledge and
devotion! May you all progress, go ahead, go ahead.” This is my
only prayer to Him,



INDIA’S NATIONAL SOLIDARITY

By Swami Nirlepananda

When discussing India’s past political history, we, now-a-days
are apt o connive at the well-known but all §co-important fact that
Ind it o veritable continent by herself. Her mere physioal geography,
her stupendous extent and vastness, stood a great way in forbidding
formation of a politioal cohesion and compactness; speoially, waae it so,
in anocient days, when the unifying powers of steam, electricity,
wireless, eto., were undreamt of. Looked ab in this light, it was com-
paratively easy for a France, a Spain, a Great Britain or a Holland
(even before Marconi) to rise respectively one after another each like
ope man with one ides, one all-absorbing, fiery life-prinociple before
impending, attacking, onrushing alien armies to pollute their fair, free
taces by depriving them of their muck-prized liberty.

To have attempted to weld together in ancient days such a
continent-like 1and as ours, as one eptity, was undoubtedly something
unigue in our history, as well as in the history of humanity. Only in
recent modern days it has been possible for the one distant British
erown to hold sway over us as a single unit, by the grace of scientifie
advancements in various directions, with its own efforte behind every-
thing, of course. For want of fuller, present-day available, quick
inter-communications, Muslim rule in India could not be a total
prototype of what we now have. Science has excellently played her
part as a handmaid of political solidarity.

In the year of Grace Nineteen Hundred and Thirby, it has again
become comparatively easy for us to think of a future India’s national
solidarity and of working, each one of us, his part towards hastening
that coveted end,—when much to our satisfaction and fruition too,
India will rise like one man for her national welfare,—political,
economie, cultural,—and what not?

Scientific warfare and all that it means, has come to stay. Present
day International Law bas become incidentally after the Great War,
extremely complicated. And after every similar killing-business in
future each day growing in volume, johumanity and thoroughness,—
it will go on becoming more complex. Geographioally small countries
have teen enabled with their scientifically tull military, air and naval
arrangements, to hold sway over seas and train themselves up as Firat,
Second, Third or unnumbered olass of Imperial Powers in the world
to-dsy. This is all well-known to us who have the privilege to live out
peges of present-day universal history.

N
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india had in s greater, deeper sense in $he past epochs, many -
different provinoes ‘within her, with (in one word) different oulture-
streams; with far fewer chances of mutusl alliance. Differences in
provinoial life-prooesses still survive. But fortunately for us, we have
more chances of inter-communication and understanding, more
possibilities of forgetting our separateness, our seolusion, and being
convinoced of our compactness, our bond, our unity, our oommon gelf-
interest. For instance, the modern post office has linked together by
go quick a thought-interchange, two distant places in India like Khatra
and Madras, which is a far ory, after all. Let us all be fully
consoious of our golden link of connection and hold it fast %o our
bosom,

Let us at this stage, ponder over a particular point of ancient
Indian political history. Perhaps quite unparalleled in the wlole
ancient history of the world, the Mauryan national Imperial Power
(4th cent. B. C.) in the land of Bharatavarsha, under the wise, able
and unequalled leadership of a (really Mabaraja) Chandragupta with
that famous, political genius, the ever vigilant, Kautilya as his fellow-
worker and sponsor always by his side,—had the almos$ superhuman
heart, the rare boldness to practicalise a political solidarity of the
different Indian provinces under one crown, one sway, one State-ideal,
one management, It was & huge experiment, a taek which none bué
they could tackle. Although nob logioally, fully completed, yet, bus
for it again, they have left an indelible mark in the sea-sands of all
history. It was veritably, literally worthy of a real prince among
men. In Vedic times there were attempts merely for provincial
politioal unity by @ Prince or Prinoess like Sudasa; but what
Chandragupta dreamt of and actualised to a great extent, superseded
all Pre-Mauryan and even Post-Mauryan Independent India’s
political achievements.

Next, we come o education problem. It cannot be satisfactorily
proved for good that there was lack of opportunities for secular
eduoation of the masses in bygone free days in any age. On the other
hand thers must hava been sufficient of it, as in all independent lands,
Unless we posit this, how can we explain such remarks of foreign
travellers like Megasthenes that among Indians theft or falsehood were
unknown? Can we wash these away as coming entirely from
enthusiasts who neglected reality totally? An allied question will
naturally orop up here. In what form universal primary education
(if at all) flourished here in the age we sre speaking of ? Certainly
science not being in the stageas it now is, inthose days when printing
and books were unknown—oral and written devices mainly were
resorted to. The vernacular Kathakas thab still survive in our villages
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sorved as powerful factors in our ancienbt characteristic mass
ednoation movement. There were the village dootors, Purohitas and
Gurumahasayas too. Naturally first hand, direst methods in
education (as later on in Sooratic Greece) were the order of the day
Modern kindergarten system may be viewed as a mere re-discovery.

In matters of spiritual education there was certain amount of
reservation. The dootrine of individual fitness (or thirst perhapa ?) or
Adhikaravada prevailed very strong, Generally speaking, the three
upper castes—Dwvijas at a coartain stage of their lives were considered
proper fields for receiving the spiritual seeds. This feature of Indian
social oulture history must not be lost sight of. Even in the
Upanishadic days again, we have instances too of men allowed to enter
the inner sanctun of spiritual Sarasvati (Para Vidya) whose oastes
were entirely unknown or ignored. Bub in the process of time as
politioal fotters were forged for me, degeneration came. And the
dangerous dootrine of monopoly of one caste in spiritual and sacred
soriptural teaching asserted itself as wuppermost, The Bauris of
Bengal have been deprived of the advantage of Brahmanical
ministration when persons die in their fold. Their souls are allowed
%o go unsaved for want of a socially approved eystem of Sradha. And
any water touched and borne by them is polluted for the so-called
higher ocastes. The village barbers do not shave them. This is
extreme injustice,—an instance of our cruel social pin-pricks. Most
shamefully we still oall these errors of birth! And we were ruined
thus step by step. Bub fortunately for us abt every dark hour the
light of unconventional, spiritually free saints saved us from utter
ruin to some extent. But they too could not do much having not
behind them the all too necessary Governmental sanction. In matters
of scriptural education generally speaking (through hand-written
Punthis) India south of the Viadhyas seemed to be more rigid and
stony than the other half. There were in the north the leaven of
liberal movements like that of tho Jinas and the Bauddhyas.

* * *

At every moment of our political hisfory when we were ourselves
and had our hands, our say, in the adjustment of national, Govern-
mental budgets, we gave invariably good acsount of ourselves so far as
universal primary, secular education was concerned, like all free men
and women. Even in tracing the steps through which India lost her
political power, her political privilege during Muslim and British days
respectively, we find that she lost her independence part by part,
provinee after province,—piecomeal. Wa don’t know if history will
not repeat iteolf onos more here, and by the will of the God of Indian
history and our ooncerted efforts we shall reatore ourselves, be
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ourselves by reversing the wheel of political destiny, provinoe after pro-
vince. At every turn we were not ourselves and became political
serfs, hewers of wood and drawars of water, as they say, things wors
different. Maxmuller has somewhere recorded that even when
Bharatavarsha was serving her Muslim political masters, in the pro-
vince of Bengal alone there were 80,000 Pathasalas and Makhiabs,

But where are they ?
x * *

Let us look at Chandragupta in another light. His politioal
jurisdiction included the whole of Beluchisthan (what is known as the
north western scientific frontier), the whole of Uttarapatha or
Northern India, coming far down into the South as far as the Palar
River. The rest of the extreme South was waiting to be included
under one national rod. He was removed by Providence. The nex
long political regime of Asoka comes up now for our consideration and
serutiny, The whole of India (incidentally, the world) was, as if
expectantly watching and awaiting, the ecompletion of the national
politica) process. It seamed as if the politioal evolution of India was
well-nigh on the verge of reaching its red-letter or gala day, and the
sonls of all our previous politioal fathers were as if indetestively
hailing that consummation. In their own ages they algo in their own
ways and oapacities, were working in the same vineyard for the same
end |

But that could not be so for Asokas. He mixed up issues. He
took up the ochre-robe and instead of retiring from the royal throne,
from the public political life, he still chose to remain where he was.
Hoe still seated himself upon material royalty. I¢ was not the usually
expected, matter of course. It was unnatural. It was deluding. He
left undone what Chandragupta's action indicated to be his regal duty.
He marred the politioal life of India. This serious action of his may
be considered, from the standpoint of political principle, as a pieca of
Himalayan blunder, which he ought not to have committed,—~he who
had admirably negated his fleshy self.

Asoka forgot his Kshatriya tradition altogether. Tha ideal of
non-killing on the part of kings was wholesale unapproved of by
India’s hoary political prineciples and sanction behind him. He set
that aside and still wanted to remain a king. The Kalinga episode
was too much for his un-kingly temperament. Supposing even that
India lost ninety nine times what she got—uviz., independence under
one national king, still that proud, sweet remembrance would have
survived and proved beneficial.

Let us come to an analogous, parallel instance. Prince Yudhig.
thira after the battle of Kurukshelra became sakalottarapathanayaka,
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master of the whole of Northern India. He also became a Bhikshu.
Bu after he installed Parikshit on the throne with political India’s
approval, he retired from the regal field. Yudhisthira acted rightly.
Agoka ought to have been a Yudhisthira, behaving likewise. If he
(Asoka) felt the urge for adopting & monk-life as something irrestible
he ought to have put his crown on somebody who had a mind
Kshatriya-wise to complete India’s dream of politieal unity under one
national Baj. But he did not doit. Had he done that, he would
have been catled the first person—a hero, most ungrudgingly. It was
"most decidedly againet India’s royal tradition, transmitted through
the experience of untold centuries. Faults or mistakes or misjudg-
ments committed from responsible positions do not meraly tell as
once on the immediate environment of a nation, Their ill-effects dive
deep, percolate,—persiet long and ruin the whole future destiny of a

people.
* * *

The modern age had coma to our village cottage-doors: we should
not wholly dispense with our own old methods in mass education.
There is truth in thab too. Bub we ought to supplement our pro-
gramme by accepting recenb eontrivanoces. Ramakrishna has most
wisely asked or urged us fio be current eoins in every way. Our poor
percentago of literacy has become jusé now, an element of division,
instead of holding, unifying us together to the unity-centre of our
common Motherland. It is tending to disunite ourselves. But the
only cure for it lies in added attempts to increase the percentage,
individually and collectively.

SELECTIONS FROM THE ADHYATMA RAMAYANA

AYODHYA KANDA: CHAPTER I.

[Note: Sage Narada was deputed by Brahma the Creabor to re-
mind Sri Rama of the mission for which he incarnated on earth. He
aocordingly sought an interview with Sri Rema who in according him
weloome with due reverence and respect said amongst cother things
that he—a housebolder—felt grestly blessed by his (sage Narada's)
visit. Hearing those words the sage addressed the following prayer.]

SAGE NARADA'S PRAYER:
ALL ARE THE MANIFESTATION OF
LAKSHMI-NARAYAN

T § ARSI T TAHAGH
& Qreafy wi wr aEEiwEattn o € o
9. On hearing these words, Narada said to (the scion of Raghu

olan) Raghava, the Protector of devotees: Why dost Thou delude me,
Oh Rama, by talking like ordinary worldly people ?

ol aaaaem
SRRl a1 &1 am Rt @@ n v

10. The statement of thine, Oh Lord, that Thou art a house-
holder is too true The Maya which is the primordial cause of the
universe is. Thy consort.

QAT qEi A2 T )
e a1 Wify aEn @ fRwfasw v T

11. This Maya whioh consisting of the three Gunas ever shines
having Thee as her support gives birkh to all creatures from Brahma
downwards by virtue of her contiguity to Thee,

AR gHFUaan a9 g9 0
ANRAAATAY TEETCIYIRE: I 9 1
12. Beings, white black and red are continuously born in the

mighty abode of the three worlds, of which Thou art said to be the
resident,.

& fregwtaet asHf: Rasa st far o
qEN & ST ATt gYEed SR U A 930
13. Thou art Vishnu and Sita is Laksbmi; Thou arb Shiva and
Sita is SivA (or Parvati); Thou art Brabma and Sita is Sarasvati (the

Goddess of learning); Thou art the Sun and Sita is the splendour,
60
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WA, TIR: dian g okt gaasaan
TAEaNT DA e @rEa F|EEL v
14. Thou art the Moon and Sitais the all-auspicious Rohini ; !
Thou art Indra and Sita is Sachi; Thou art Agni and Sita is Swaha.
[Note: I. Rohini is the name of the fourth lunar mansion containing five
stars (Nakshatra), and in mythology it is represented as one of the several
daughters of Daksha and the favourite consort of the Moon].
qaecy srwedsr dia g g
frfireed s qwelt S @ 09y
15. Thou art the Yama—the Death himself and Sita is
Samjamani the female principle; Thou art, Oh Lord, Niriti (the God of
destruotion) and, Oh Lord of the universe, Sita is Tamasi (the third
of the three qualities of Nature).

TH @RT TEQT WRTE] SR AT
qIgeed o8 Hiar g aefald@iRar n 9 o

16. Thouwart Varuna, Oh Rama, and all-bligstul Sita is Bhargavi;
Thou art Vayu, Oh Rama, and Sita is Sadagati (the ever-moving).

FATET T i aFawTRIfar o
Y SRt Qi TR AERTIET I 9 )

17. Thou art Kuvera, Oh Rama, and Sita is prosperity; Thou ar
the all-destroyer Rudra and Sita is Rudrani.

|k S1aTH gEEITART A1
QARERE qETead o f§ a=a 1 9
TEHERTY 3T Tareqt TRT PRAT 0 9€ 1

18—19. (In one word) Whatever is represented by the female
sex in this world is the all-blessed Sita and whatever is represented
by the other sex art Thou, Oh Raghava. Hence, Oh Lord, in the three
worlds there is nothing besides you both.

- ——

NOTES AND COMMENTS

HINDUISM AND ISLAM

i of philology is one of the branches of learning thz_xti
haveTczl:gts:-?Letﬁzz% mugh to the development of historical knowledge in
the modern world. The services of this new science have, howaver,
been not infrequently used in a way that seems ridiculous tg a lay
mind, by scholars whose hobby it is to weave webs of thaorisa over
the fancied resemblances of words. To this category balongs the recent
attempt of Mr. Niamatullah Khan, "“Gonhar”, B. A., to discover some
new aflinities between Hinduism and Islam on the basis of the resem-
blance of a foew words that his fanoy seeks to trace to a common
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linguistic origin. Mr. A. Hameed Hasan writes as follows by way'of an
exposition of this novel theory in the Swarasya of the 5th of March —
“According to the Puranas, the Sanathana Dharma Hindus believe in
the three incarnations of God, viz., Brahma, Vishnu and Siva, Mr.
Niamatulla Khan has succeeded on reliable historical facts in dis-
covering during his recent researches that the Hindu trinity is not
mythological but real, and that the three Hindun deities, Brahma,
Vishnu, and Biva were originally the prophets of God. According to
his researches two of them are the prophets of Islam, and the third a
son of ancther Prophet of Islam-..-.. "Brahma acoording to him is the
Sanskritised form and corruption of the name of Prophet Abraham, and
the Vedas are the inspired books of God revealed to Abraham through
the Archangel Gabriel. Vishnu is the Sanskrit name of the Prophet
Noah, the prefix “Vaish” being added to the name for the reason
that he learnt the art of carpentry on the command of God and built
the great canoe or boat to protect him and his family from the Great
Deluge. Siva he says is originally Esau who was the eldest son of the
Prophet Abraham and according to him the ancestor of all the Aryan
races.

Continues Mr. A. Hassan, “The Aryans take pride that their
ancesbors migrated from the Central Asia, hut they have apparently
forgotten that their real fatherland was Shaw, now known ag Syria...
It is earnestly hoped that important historical researches will tend
to prove the affinity of Sanathana Dharma to Islam. Onoe the Arya
Samajists in partioular and Hindus in general recognised and admitted
that Brahma, Vishnu and Siva are the Muslim Abraham, Noah and
Esau and none else, the differences between Hindus and Muslims
will cease and the affinity between them will increage.’’

Researches of this type will be more hoelpful in establigh-
ing the dependence of Aryan and especially Hindu culture on the
Semitia civilisation than in oreating more friendly feelings betwean
the Hindus and the Muslims. There is again a strange irony in the
fact that the propounder of this theory seeks justification for Hindy
mythology from the traditions and stories current among the Jews ag
if the latter are all genuine history. The theory itself to our eyes ig
but a perversion of philology, the author having tried to establish an
identity of personalities on the basis of a few common sounds in the
Sanskrit and Hebrew names. The Hindu conception of trinity and
the Hebrew conception of prophets have no traces of resemblance,
According to the Hindu scriptures the trinity are neither prophets nor
incarnations, but the three aspects of the Supreme Being in Its threefold
functions of creation, preservation and destruction. They are alsg
accordingly conceived as possessing attributes, powers and personal]
adornments none of which are found in any form in the Hebrew pre=
phets. In the whole range of Hindu mythology we never hear of
Vishnu learning carpentry from any one, or:making any boat to save
his farily from a deluge. Nor is Siva the son of Brabma as the
theory of the writer seems to indicate. In view of sueh great gulf of
difference in the coneeption of these personalities it is needless to point
out the absurdity of a theory the whole basis of which lies in the
resemblances between a few sounds and that too very much strained.
In fact the writer himself feels it partly when he says, 'One importang
faot must be borne in mind that acoording to tha Bible and the
qurm, _Noah and Abraham were the greatest ensmies of idol worship,
Itis an irony of history that Hinduism is itg votary.” Thus the
writer in his shrewd attempt to establish a closa affinity between the
conceptions of Hindu trinity and the Hebrew prophets, points ouy
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madv:erﬁenbly the [undamental differance exiating bet ween the teachings
associated with the two, and thereby shows the absurdity of his own
theor:y regarding the identity of their personalities. Hindu-Muslim
relationship is not going to be made more cordial and harmoniocus by
such fantastie theories; on the other hand they may even embitter the
feeljngs all the more. Unity will be achieved only when priests and
politicians oease to exploit the pnssions and prejudices of the masses for
ae_hieving their own selfish purposes. Affinity between the two great
faiths should be sought to be established on other grounds that relats
to the fundamental verities of spiritual life than on those of the chance
coincidences of words and sounds only.

VEDANTISTS IN AMERICA

In these days of colour complex and racial animosities it is indeed
a refreshing thing to note a few silver linings of cordiality and good
will in the otherwise dreary texture of present day international
rolationship. Such indeed is the feeling thabt rises in one’s mind
when one reads tha short article from the pen of Dr. Sudhindra Bose,
appearing in the Modern Review of March 1930 under the caption of
“Vedantiats in America” wherein Dr. Bose gives an account of the
work that Indian monks are doing in America. Writes Dr. Bose,
*Modern Indiain its hurly-burly of polities, often forgets those noble
gouls who-are spreading the light cf Vedanta in America. Any one
with half an eye can see that the message of these consecrated men has
been beneficial not only in Ameriea but to India as well. On the one
hand they have placed before America, torn and distracted by
hundreds of Christian sects, an ennobling ideal of Universal Religion,
and on the other they have helped to build a bridge of better under-
standing and appreciation between India and the New World......
Those who belittle the services of thege self-less men are in the kinder-
garten state of their thinking...... ”

Referring to the Swamis and the extent and nature of their work
he 8ays, ..eee- The first Vedanta Society in America wns founded by
Swami Vivekananda in the oity of New York in 1894...... To day there
ara gix Vedanta centres served by nearly a dozen Swamis. They are
all members of the Order of Ramakrishna-Vivekananda. The record of
the activities of this group of devoted workers in the cause of humanity
calls to mind the early Buddhist missionaries who went from India
far and wide and preached the gospel of Gautama Buddha......The
Indian missionaries have not come to the United States with a
mercantile outlook...... The religion of the Vedas as taught by Indian
missionaries is ag different from calico Christianity of Stanly ag North
Pole is from the South Pole. Moreover the Indian missionaries are
men of education, culture and refinement. They are, without any
exception, men of exemplary character-..... It often thrills me to
compare them with many Christian stalwarts like, for example, Sir
John Hawkins—that pious English burglar and pirate who enjoined
his men to ‘love one another’ and ‘serve God daily’ while he kidnapped

African Negroes to sell them into slavery...... Christian missions in
India, with a few exceptions, breed ill-will, hatred and hot
antagonigm...... Now, the Indian missionaries never meddle with

American political and social problerns. They confine themselves ex-
clusively o the field of religion or to be more accurate, the message
of Vedanta.” '
Referring to the scope and extent of their work he says: “The
task of the Swamis is by no means easy. Most Americans are
brought up on mass-emotions gpd seldom think rationally......The
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intellectual presentation of Vedanta is nmot always pleasant to the
American ‘sermon tasters’. The Swamis, so far as I know, keep
Vedanta in its original purity and majesty and never stoop to adulter-
ate it with healing and mystery-mongsring, Moreover they do not
seok to make converts, “Vedanta does not as yet appeal to the mass
minds in America", confided to me Swami Prabhavananda of Portland.
“It gaing ground slowly, but surely. The ideal of universality and
the logioal explanations of the religion of Vedanta appeal to the
reflactive minds of the eountry...... """ The prospects of Vedanta work
in this courtry, acoording to those who are in clesa bouch with it, are
bright. The demand for Vedanta societies is increasing rapidly. The
people with whom the Swamis come into ocontact are mostly
gympathetic towards India and Indian philosophy. One must not
foreget, howover, they have to work against many haundicaps: foreign
customs, foreign tongue, opposition of Christian churches and inherited
inerbiaseese- !

The work of spreading tho teachings of Vedanta was declared by
Swami Vivekananda to be the chief item of his foroign policy. The
only thing that Modern India can give to the West in exchange for
what she has to learn from them in matters relating to science,
industries and politics, is the teachings of Vodanta. The work that
has been done in popularising this is small, but as, the writer
has indicated, it has received appreciation at the hands of a section of
foreigners. What is required is that a larger number of young
Indians possessing exemplary ocharacter have to go abroad for this
purpose as the ancient Buddhist missionaries did in the days of
India’s cultural greatness.

NEWS AND REPORTS

THE VEDANTA SOCIETY, CHICAGO, U. S, A.

The inauguration ceremony of the Vedanta Socisty of Chicago,
U. 8. A. was celebrated on the 19th of January at 8 P. M. at the New
Masonic Temple. The delight{ully decorated hall was filled up to its
ubtmost capacity by a crowd drawn from the noblest of Chicago’s
gociety.

With glowing tribute to the memory of tha great Swami Vive-
kananda who sowed the seeds of Indian Philosophy and Rehglo_n on
the soil of Chicago during the World's Fair of 1833, Prof. Archibald
G. Baker of the University of Chicago and Mrs. Carey W. Rhodes, a
well-known social worker of Chicago, and & lover of Hindu
Philosophy, introduced to the public Swami Gnaneswarananda who
oame from New York to open the new centre at Chicago. A wire-less
message of blessing and congratulation from Swami Shivananda, the
President of the Ramakrishna Mission, Belur, India, and also messages
of congratulations and good-will from all the Swamis of the Order
now working in America, together with the messages of many
prominent American ladies and gentlemen were read out which
were highly appreciated by the audience.

Sreejut Harindra Chattopadhya, the young puet of India, brother
of Srecmati Sarcjini Naidu, recited a poem cf his own ecomposition
“The Light of the Soul" at the opening of the programme which
oreated a wonderful atmosphare for $he solemn oceasion.
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The Sooiety it at present holding its regular Sunday Services at
the New Masonic Temple Hall. The office and study room of the
Sooiety is located at the Plymouth Building, 417, 8. Dearborn St.,
Room 901.

The newly established Vedanta Societv of Chicago has removed a
longfelt want, felt very keenly by all the Indians as Yvell ag those
Americans who are familiar with the work of Swami Vivekananda in
America.

TOURS OF SWAMI YATISWARANANDA

At the earnest request of friends Swami Yatiswarananda, Pre-
gident of the Ramakrishna Math and Mission Branch, Madras left for
Coimbatore on the 1st February, in connection with the opening of
Sri Ramakrishna Vidyalaya, a home for the boarding, lodging and
training of poor deserving boys. '

On the 5th the Swami proceeded to Trichur to take partin the
Fifteenth Annual Conference of the Vivekodaya Samajam wbxgh web
to celebrate the birthday of Swami Vivekananda. Besides opening the
seventh Vivekodaya Fice Arb, and Industrial and Agncplturul
Exhibition, snd distributing the prizes to tlhe Buccgsgful pupils a,né
the exhibitors, he delivered threa leotures on ‘The Spiritual Outlook”,
“'Phe Practice of Religion” and “Swami Vivekananda’s Message of
Service'” on the Tth, 8th and 9th. He returned to Madras on the 11th.

The Swami also visited Tindivanam on the 23rd in connection
with the celebration of the birthday of Swami V.iveka'naud.a. 'I’ie spoke
on * Swami Vivekananda’s Message of Dynamic Hinduism™, laying
stress on the fundamental unity cf the Eternal Religion of India and
the ideal of service embodied in it.

SWAMI GHANANANDA IN ANDHRA DESHA

Swami Ghanananda of t}ae Bama]irishna Mission, Ma%rastlefb fcin'
on the 18th January last on a propaganda tour In
i\t::adnhel;s:igxe?ihh the work of the Telugu Secti'op of the Publication
Department of the Ramakrishna Math. Ee vxmted' Ne]lore. Gudaur,
Rajahmundry, Ellore and Palakal. Besides explaining to z'a,'large
pumber of friends the principles of the' Veda.pta. an'd the activities of
the Mission in conversations and pr'lvate interviews, he spoke ab
Rajahmundry on "The Messaga of Sri Ramakrishna and the Ideals
and Work of the Mission” on the 2nd of February. ab 8 m%ahxg
presided over by Rao Sahib Mr. C. V. Krishnaswaml A(}ilyar, A
B. L., District and Sessi(fms Jl;gge.SbhAté Eil};)relgfhd:fl%lg{’e;u:r;e;;estge
iscourses from the o the uary
%ﬁt'ti‘:;:?ozngf ?riends. On the 8th and 9th he 1e'<’:bured“on I.?rl Ramg‘-"
krishpa and his Message to the Modern World"” and The?d grmaneh
Basis of Indian Natiopalism. These lectures were presl {a oveg by
Dewan Bahadur Mr. Mccherla Ramachandra Rao_Pantulu zm“le
Mr. S. R. Das, M. A., B. L. On the 10th he gave a'.'dlscourse ou ls
Evolution and the Attainment of Perfect}on , comparing and
contrasting the Eastern and Waestern conceptions gf evoluth‘? an1
progress and answoring a fow questions by the audience ab the en
of the discourse. Onp the L1th he held & religious aouvarsation ur_xd'o;J
the 12th he gave & clags-talk to_the students gf the Ml:m'lcllyw‘&l High
Sehool on " How to Supplement Modern Educational Training”.
From Ellore the Swami prcceeded to Palakal. After a brief stay
there he came again to Nellore. Qn the 24th he addressed a {grgg
gathering of students of the Venkstaairi Raia’'s Oollege on "‘The Nee
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for Education on Indian lines”. At the request of the Nellore Pro-
gressive Union he alao delivered two leotures under its auspices on
‘8ri Ramakrishna: the Significance of His Life and Teachings” and
“The Heart of Bharata Varsha” on the 25th and 25th February.
These were followed up by a discourse on “The Different Paths of
God-realisation'’ and a religious conversation on the 27th and 28th,

The Swami returned to Madras on the 1st of March,

ACTIVITIES OF SWAMI CHIDBHAVANANDA

Bwami Ckidbbavananda of the Ramakrishna Ashrama,
Ootacamund, started on the 31st December last on a tour through
Salem District. He visited Trichengode, Salem, Nanakkal,
Krishnagiri, Dharmapuri and other towns. Ip most of these places he
gpoke in Tamil and sometimes in Fnglish at the invitation of the
public on ‘Hints on Eduecation,’ 'Introduction to the Bhagavat Gita’,
‘Ideal in Life,’ Temple worship’, ‘The Gita as a universal scripture,’
and ‘The Practice of Religion." The lactures and discourses were well
appreciated. Besides, many of those interested in the ideals and work
of the Ramakrishna Mission, enrolled themselves as subscribers to the
Ramakrishna Vijayam and the Vedanta Kesari. During the tour
which lasted for a month the principles of Vedanta as expoundad by
8ri Ramakrishna and Swami Vivekananda were disseminated in many
of the important places of the district,

BIRTHDAY CELEBRATION OF BHAGAVAN SRI RAMAKRISHNA
AT THE R. K. MATH, MYLAPORE, MADRAS

The Ninty-Fifth Birthday Anniversary of Bhagavan Sri Rama.
krishna was celcbiated with great solemnity and devotion at the
Ramakrishna Math, Mylapore, Madras. The Thithi Pooja which fell
on the 2nd of March was performed in a fitting manner with special
worship and Homam. A large number of devotees partook of the
holy Prasadam. The public celebration took place on the following
Sunday, the 9th March 1930. As usual thers were Bhajana and
dnvotional music all;through the fore-noon in the Ashrama hall which
was decorated in a tasteful manner for the ooccasion. About two
$housand poor people were fed sumptuously in the R. K. M. Students’
Home premises. In the evening there was a public meeting with
Mr. 8. V. Ramamurthy, I. C S. in thejchair. Mr. A, Srinivasachariar,
B. A, L. T. of Srivalliputtur spoke in Tamil on the *'Divinity of Sri
Ramakrishna’ portraying in a masterly fashion the superhuman
traits in Sri Ramakrishna's character by a thorough and exhaustive
review of the Master's life. This was followed by an eloquent address

~ in English by Mr. 8. 8. Suryanarayana Sastri, M. A., B, Sc., Bar-at-

Law, Reader, Madras University, Mr. Sastry rofuted in the light of
Sri Ramakrishna's life and teachings the seathing criticism that Mr,
?ertgand Russell has levelled agsinst religion in his recent essay on
Religion and Civilisation”. Miss Catherine Sherwood of Boston
then spoke a few words about her impressions of the work of
Vedantists in America. The learned President in his concluding re-
marks_ dwelt specially upon Sri Ramakrishna’s experience of Sanadhi
of which he tried to give an explanation in modern terms in the light

of the space-time oconcept of relativists. Dewan Bahadur
Mr. C. Ramanujdohariar then propos

lecturers and

Mangalarathi
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THE REPORT OF THE RAMAKRISHNA MATH CHARITABLE
DISPENSARY, MYLAPORE, MADRAS.

The managemont of the dispensary places befors the public a
report of the work done during the year 1929, It came into existenco
five vears ago and hag all alorg been rendering valuable help to the
suffering poor without distinctions of oaste or ercod. The existence
of thig dispensary at Mylapore has bean more than justified by a very
rapid incroase in the daily atbtendance of patients many of whom came
even from such distant places as Saidapet and Rayapuram. Their
number in 1926, the second year of its existence, was 5,100 whereas it
rose to 30,932 in 1929 as against 18,222 in the previous year. This
growing popularity of the institution is greatly due to the spirit of
worship in which the work is carried on here as well as the loving
care that is bestowed on the patients in the treatment of their
maladies. '

1t is needless to point out that the work of the dispensary has
immensely increased during the brief period of its existence. And the
fulfilment of tho following needs has become an urgent necessity for
conducting ibs activities on asuccessful basis. These noeds are: (1) 4
Pucca Dispensary Building :—The work is being continued as hofore
in a small ghed thatched with palroyra leaves. There being only ono
room it is quite insufficient to accommodabe the growirg number of
patients, the doctor, the compounders, the stock of medicines and
outfits, It is, therefore, proposed to ereci a building on a suitable
plot of land at an estimated cost of Re. 10,000 against which a sum
of Rs. 1734-7 has already been subscribed, Any one wishing to per-
petuato the memory of his or her dear relation or friend can do soby
contributing the amount required for construeting one or more rooms
or the whole building. (2) 4 General Fund:—In view of the rise in
the number of patients two whole time workers, besi’es the visiting
honorary doctor, bave to be engaged exclusively for the dispensary.
The cost of maintaining thess two monastic workers together with the
expenditure for medicines come at present o Rs. 100 psr month. To
meeb the growing demands on serviee moro funds, medicines and
honorary workers are rocsssary. (3) Up to-date Ajpliances and Out-
fits—For want of these many patients have to be denied service and
the talents and expariorco of the honorary docter too eannot bo fully
ntilised. Ths mangoment appaals to the generous public to come
forward with thair quota of financial support in aid of this noble
cange. Any contributions, however small, will ba thankully recoived
and acknowlelged by Swami Yasiswarananda, President, R. K. Math
and Mission, Mylapore, Madras,
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. SISTER DEVAMATA

'A new book containing a large number of soul-stirring poems
divided into (1) Songs of Dévotion snd Aspiration, (2) Songs of Hill
and Garden, (3) Songs of the Desert and (4) Songs of Life,

In the foreword, says the Sister, “ Love of God and love of
Nature are two Opén Doors ta peace and deeper insight. From these
two sources have sprung the songs and rhythmis pen-piatures contained
in this volume.”

S own - Exoellent get-up. Price Ra. 2.8-0,

WOMEN OF INDIA

. By SWAMI VIVEKANANDA
(A Lecture hitherto unpublished in India.)
Every one ought to know atthe present time what Swami
Vivekananda says on Women of India. Price. As. 3.

Words of the Master

By Swami Brahmananda
A collection of the choicest and representative sayings of Sri

- Ramakrishna,

Price: Paper 5 As. Cloth 10 As.

Works of Swami Prakashananda

(At Five annas each- American Editions.)
1. ' The lnner consciousness—How to awaken and direct it,
2. Universality of Vedanta. 3. Mystery of Human vibration.

~ Old Volumes of
VEDANTA  KESARI

Are available at the
following .cheap rates.

Free! Free!! Free !l!
+¢ You need not think for your

les ; use ' NETRABAN-
goﬁuttl) f,'t;smd be cured. Guaran-

4 relief in 24 hours.
0% aa. 6 aaoh, Doz Ba. 3 Vole. TN vt ™ ReAR-,
Agente wanted. Sample {ree. & VIII each-* 1 R
Sole manufactorer— . Vol. IX : 2 0 0
D ¥ Mokt 6308 | VORI 30 0
Vols. XIV& XV 3 00

i . 4 pargs.
Al'ﬁﬁl'l')"."o. feinda. DY P Apply to:—The Manager,
- ‘Dadha & Co. VEDANTA: KESARI,

- _Jeplanade, Madres.

Mylapore, Madras. ™'
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The “ Velanta Kesari” Office, Mylapore, Madras.
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Sri Ramakrishna Vijayam

A high class Tamil mos#ithly dealing with religion and hilosophy,
ethics and literature in chaste and simple Tamil, and staxﬁng out for
the best of Hindu culture and tradition.

Annual subscription : Inland Rs. 3.

The 10th year commences from :—Thai.

A good medium of advertisement.

Sample copies will be sent on application.
Please apply to The Manager

Sri Ramakrishna Vijayam, Mylapore, Madrag-

Telugu Publications

i Ramakrishna Vol. T~ . 180
' %gipelgfgn ?:d ‘Teachings of Swami )

Vivekananda o~ Cene 0 80 0 6
Chicago Address of Swami Vivekananda ... 0 60
Words of the Master by Swami Brahma- 0 6 0

nanda vee® . .
Raja Yoga by Swami Vivekananda 1 40 oo
Karma Yoga 012 0 010
Bhakti Yogam 0 8 0 .
Narada Bhakti Sutra 0 4 0 e

' Canarese Publications
Sayings of Sri Ramakrishna. Translated by Rs. A. P.

N. Venkatesa Iyengar 012 0
Sri Ramakrishna Lilaprasanga 1 0 0
The Life of Ramakrishnz By Messrs. T. S.

Vekanna Iyahand A. R. Krishna Sastri . 0 80
Raja Yoga by Swami Vivekananda.

Translated by Y. Subba Rao 1 00
Dialogues of Swami Vivekananda 1 40
My Master by Swami Vivekananda.

Translated b& a dequtif Ordv. Edn (11 2 2

i Ramakrishna . .
Gospel of srl])o Sugerior Edn. 112 @

The Vedanta Philosophy
Dy Stidhar Majumdar, M. A.

‘Wi i trag, their word for word meaning, explanatory _quotsti_ons
adll Tgi;t:n?brxiag;:gll Sa.‘xl:d thoughtful exposition in most clear aund lucid ‘Enghsh.
highly spoken of by the Press, *The Vedauta h'esar'l“ of May 1927, Th.e gga
buddhs Blarata’ of July 1927, * The Modern Review ** of Ff:btuat.yq}Q‘As, The
Satesman * of 9.5 27, * The Amrita Bazar Patrika ® of 21-3-37, ° The Indian-
Daily Majl® of 18-11-28, ‘' Peace ’ of January 1929 ete,, as well as by the emi-
pant scholars of the world, Drs. Barnott Kaith, Jacobi, Jolly, Rapson Hopkt:ns,
Winternitz, Thomas, Jackson, S.N. Das Gupta, Moreno, Lord Roual‘ds ay,
Mahamahopadhyayss, Pramatha Nath Tarka Bhushan and Durga thg}talll
gankhva Vedanta Tirtha, Pandits Kokileswar Sastei, 8, Radhﬁknshoau an op.
Nath Kaviraj, Brajavidehi Mohant Maharaj Santa Das Babaji ete., mos_t“nm"ac.
tive and useful to beginners, over 8§00 pages in all, cloth bound with title ins
- cribed in gils letters. Price Rs. 5 only, postage extra,

To be haigf The Author, Barisal, Bengal, India.

Foreign Rs. 4

-

Swami Abhedananda’s Works

Complete WOl‘kln Vol. 1. Contains— Self-knowledge, Divine !!(eri\age
of Man, Re-incarnation and Four Single Lectures, Nice Get-up.
Price—Indian Edition Rs, 3. Foreign Edition Rs. 5.

- Rs. a. P Rs. a. »
Philosophy of Work Paper 1 6 60Cloth 112 0
Spiritual Unfoldment - 160 , 112 0
Great Saviours of the World Paper 18090
How to be a Yogi " 300
Self Knowledge Paper 180 300
Divine Heritage of Man " 3 00
India and Her People Paper 1 80 , 200
Re-incarnation » 2 0 0
Emsbedpur Lectures Paper 012 0 ..
uman Affection & Divine Love Paper 0 8 0 ,, 1 00

At Five Annas and Six Pies Each.

(1) Cosmic Evolution and its purpose. (2) Christian Science
and Vedanta. (3) Divine Communion. (4) The Motherhood of
God, (5) The Relation of Soul to God. (6) The Scientific Basis
of Religion. (7) Simple Living. (8) Spiritualism apf Vedanta.
(9) Unity and Harmony. (10) What is Vedanta? (11 Who is the
Saviour of Souls ? (12) Why a Hindu isa Vegetarian ? (13) Woman's
place in Hindu Religion, (14) The Word and the Cross in Ancient

India. (15).Religion of the Hindus. (16) Philosopby of Good and
Evil. (17) The way to the Blessed life.

Swami Vivekananda and His Work 0O 4 0

At One Anna and Six Pies Each.

(1) Does the Soul Exist after Death 2 (2) Why a Hindu accepts
TS .. Christ a;md rejects Churchianity ?

Sister Nivedita's Works.

Sister Devamata’s Works.

The Master as 1 saw him Rs. 2—8 | Health and Healing Rs. 0—86
The Web of Indian Life » 28 | Practice of Devotion w 06
An Indian study of Love & Death 2~8 [ Eastern and Waestern Religious
Footfalls of Indian History » 40 1deals B
Cradle tales of Hinduism w 1-12 | Development of the will w O—4
Studies from an Eastern Home ,, 1-12 | Robert Browningand Vedanta, C—4
Hints on National Education in What is Maya : » O—4
India » 1—8 | The Indian mind and the ..:
Notes of some Wanderings with indian Culture T, 4
the Swami Vivekanapda , I1—8

Religion and Dharma 1—4

Kedarnath and Badri Narayan ,, 1—0 { Swami Prabhavananda’s Works
Tbe Civic and National Ideals , 1-—4 i <

Kali the Mother 0-14 | Superconscions Visian,. .. . 0~5
Siva and Buddba ~ 0—6 g::)eox;saous Mind 0~
Aggressive Hinduism » O—4 b mo PSE it il » 0~5
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PRABUDDHA BHARATA

OR :
AWAKENED INDIA
4 high class monghly tmiPractical Vedanta, setting forth the lofty teachings
of Bri Ramakrishna and Swamni Vivekananda,
35th YEAR BEGINS FROM JANUARY, 1980.
Tmproved in Get-up and Enlarged in Size and Reading matter.

SUPER ROYAL QUARTO Pp. 53. Ly ;
Besides the unpublished writings of wami Viveksnands and Trasalation of
Sangkrit Texts, it will comtsin contributions from eminens persons like.—=" el
"Prof. 8. Radhakrishnan, on Hindgism snd allied subjents, T

M, Bomain Rolland, on the Life of ‘Sri ‘Ramsakrishna and Swami Viyeka-

AN

» nanda,—snd several other scholars.

Annual Subseribtion : Inland Ra: . Porelgn § 3 or 41 &b,

Apply to Manager, PRABUDDHA BHARATA =~ -
o : 1§2-A, Mql;ta,m ngp Skreet, !

The following VB’ooks's "aré ]tut qqk:

IX E.NGLISH_ | "
1. Prasna Upanishad (Thitd E ' B
. na Upanisha d Editjo ice |
In o Thrizd jon) Reduced Price 01
1. Gospel of Sri Ramakrishoa Vol T ... 18
IN TAMIL ?
1. Life of Bri Ramakriskoa By Swami Chidbbavananda ... 0 8
2. God in everything By Bwami Vivekananda ? . 9.2 "
3. India and Her Problem A 08
s. Pavabari Baba ... - 038"
5, Gospel of 8ri Ramakrishna Vol, I . 1 8

‘“‘Prabuddha Ke_ralam,”

A Malayalam Monthly of the Sri Ramakrisl;na Asram Tiruvells .
core, Widely circulatad throughont Travancore, Cochin, Malabar ‘a:id:s::x?:g
Malayalees in all other parts of India, Burma, Ceylon. F.M.S. and Mesopotamia,

Annual subscription : Inland Rs. 2-0-0.

Foradvertisement rates apply to ;—

THE MANAGER, “PRABUDDHA KERALAM,”
Tirurelln, Travang

“BRAHMA CHARYA”

An English Monthly dealing with—Vedic Prs i i
) yers—Biographies of Baint
#nd Heroes—National Education—Maintanance of Y+ i 2
Yoga Practice—National Diet—etc. ote, gour—Fbysical Culture—

Yearly Subs, Re. ONE only; Forelgn 3 sb. or 3 1'00,.

" “YOGIC PHYSICAL CULTURE *

By Sjt. 5. Sundaram, Bangalo
) it. . , . re.
An Instructive Treatise and Praotical Guide-Book on Yogic Poses, 4sanas,

—P h : 3
mpﬁ!ﬁﬁfmd.Yosic cure—All poses illustrated with author’s own photo-

Indlgn m_ﬁon, Be. 1 (Postage Ae, 4, Extra)
Forej ition 8. 2:00 or Bh.'8, (including postage).
. : Available from :
MA HARYA PUBLISHING HOUSE,
oo . Kengeri,—Baugalore

Foreign Rs. 2-8-0.

AN

A

L
v

3

S € L

'@‘f N ; r 310 - ‘ - "‘. . : ’
t* THE TIGHT -OF THE WORLD.
(Bombay's New Pietof:ml Monthly).

i i inte ti 1 fame:— N
Cont“?s@?l@fﬁﬁﬂ”?fﬁg.'Pnrt'fa é(.)méatys.mutti. Janab Yakub Hassan,
Mr, K." G. Desbpende, *° Miss - Gwynevh Feden,
My, 8. G. Horinman and Mr. Guy Heylon. -

Patriots spesk from bebind grison walls,

‘ ight Articles : Advertising Features. . :
; gixﬁf—i{‘: %;. P. K&bsd?%mm of the Indian National Ha_rald).

Subscription Rates:—

i
Yearly. Haif-yearly. Quarterly,
Tnland w. R3. 60,7 Rs. '3 0. Re. 1-8.
. Sh. 12-0. 8h. 6-0. 8h. 3-0.

1 + Foreign . 6
B&ngl%qqu As. 8 {Inland) :nd Sh, 1 (Fofeign).
) S articulars write to :— ,
* THE MANAGER, \ THE LIGHT OF THE WORLD.
(i ilding, Cawas)i y
Hamer Buitding, OO RT, BOMBAY,

“Rural India is Real India”
Edited by M.R.By. A. Swaminatha Ayyar, B.A.

“ RURAL ‘INDIA "—an zﬂl India Journalﬁevoted to the discus-
gion of rural problems, circulates largely i.n villages. Y.
Government Departmonts and Local Bodies. RU.RAL IN]_'JIA
stands for better farming, better living, and better pusmes_s ‘am‘i incul-
oates sound ideas and gices up-to-date information of =il matters
having for their object the bettarmeut of rural greas.
aving fo Annilal Subscription (Inland) Rs. 3.

Res. 4-8 including postage.

A ¢ Forei .
v Foreign As. 8.

. . Single copy As. 6 (Inland).
Published by :— o S rece o . .
Thgl Forest Panchayatdars’ Union Limited,

Editorial Office: MYLAPORE, MADPRAS, S.
e THE SCHOLAR ...
¥ yevotad to Literature, Art and Scnence;:.' ‘
Ouer special features :—Special Atticles by lésding Men ;
Short Stories ; Fun and Frolic; Science Jottings ete.
. Extracts from Opinions:—
“ mPha Boholdr ¥ has played its part in keeping alit the lamp of
" Culture and may look forward to a bright fubure—The Hindh.
There arp few Journals in this country of the type and ideals of

: .cted the attention of all Literary Men in South In\ v
%:g:xa.:,:nme for tastes and geb-up of & very high order. . We-cannpb
but cangratulate the Bditors on the grit and enerey they have brought
to bear upon the conduct of this popular Monhhly-iﬂu Indian

Bducator.
excellent Journal.—The Law Cou_qf Magasine,

O
RS SO Tous o

* Annual Subscription, Bs. 3. Singiéf’) 3

'ment rates from:— A rdy
THE MANAGER,. ' THESMOIAR »,

TP PALGHAT

, Advertise-

Miss Emily Kionaird,

Supported by .. .

* The Soholar.” After the ' Everyman's. Roview, ' The Sg?ol:n 1;::

Ly L .
We have great plessure in . commending i'@'y‘@‘k.ﬁgf.,§f¥§g§aers this
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DAYS IN AN INDIAN MONASTERY
By Sister Devamata

Indian life has been descyibed and interpreted in'a very charming
way by the well-known American Author who lived for sometime in
an Indian Monastery. Resaders will have a perpetual delight in going
through the book—as absorbing as a novel. It will surely crests a
better understanding and deeper sense of kinship between East an
West. Excsllent get-up. Withe10 IMustrations. '

Price, Ri. 4.8,
SRI RAMAKRISHNA AND HIS \DISCIPLES

By Sister Devamata

A comprehensive life of Sri Ramakrishna. Materials collected from

the most authentic sources. Will be read like a story book. Fluent
style and nice get-up.

Price, Re. 4, .
Apply to:—The Manager The Vedanta Kesari

WORKS BY SWAMI RAMAKRISHNANANDA

Complete Works Vol. 1. Contains—The Universs and Man
The Soul of Man. Path to Perfection, and Necessity of Religion.
In tbis book many abstruse metaphysical truths of the Hindu
Scriptures have been very lucidly expounded gng elucidated in the
simple language. ,

Flexible bound, Price (reduced) Re. 1.

(To Subscysbers of “ The Vedanta Kesari As. 14

One copy of the “Consolation” by the same suthoy wil] pe given
[ree with the book,

Sri Krishna the Pastoral and the King-maker

(4th edition) 2

This book gives a clear idea of the full and varied life of the
great Incarnation, Lord Sri Krishna, It reproduces faithfully and
accurately the glowing narratives of the Srimad Bhagavatam— the
inspired works of Vyasa with all its wealth of descriptive detail,

Price 12 As,
To Subscribers of # The Vedanta Kesari " 10 As.

Path to Perfection ?rd edition) e 0 4 0

(7o Swbscribers of % The Vedanta Kesari ) w 030

True self of Man . 0 4 90

Wisdom and Devotion e 0 4 0

Search after Happiness e 012 0
S T
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VEDANTA KESARI

« LET THE LION OF VEDANTA ROAR.”

VOL. XVL

MAY 1929—APRIL 1930

PUBLISHED BY

SRI RAMAKRISHNA MATH,
MYLAPORE, MADRAS

Indian annually, Rs. 3. Foreign annually, Rs. 4.8,
Single Copy, As. 6 (3 2 or Sh. 8)

EDITORS: SWAMI YATISWARANANDA & BRAHMACHAR! JNANA CHAITANYA



THE VEDANTA KESARI

VOL. XVI

INDEX. |
Page
Adhyatma Ramayans, Selections from the— --- 370, 308,347, 392,
431, 473

Adwaita Philosophy of Sankara, The—

By Swami Sambidananda e 253
Akbzr and the Conbemporary World i

By Swami Nirlepananda 91, 137
All Roads lead to Rome

By Swami Gambhirananda . 373

Appearance and Reality
By M. A. Venkata Rao, M.4. w412
Ashramas, The—
By Shwdelen We
Chitraketu
' By Swami Atulananda
Cultural Synthegis, The Basis of :
Editorial : .. 85

Dévobion and the Means of attaining it

By Brahmachars Purna Chastanya -« 300
Disputant Divine

By A. Srinivasachariar, B.4., L.T. .. 9294
Durga Puja and its bearing on national life

Editorial e 904

Educational Method, The Larger Meaning of—
By Dr. G. 8. Krishnayua, M. 4., Ph. D,

(Columbia) . 390
Gods, Vanity of the—
By Kshitish Chandra Roy Choudhury, M.A.... w999

Gospel of Sri Ramakrishna ... 2,42,82, 123, 163, 202, 242, 282, 322,

362, 402, 442
Guru Nanak and a Greater India
By T. L. Vaswani e 377



Editorial

Hinduism—TI, IT, II1, Ta Defence of— Fage
Editorial 245, 285, 324
Hindu-Muslim Unity, The Problem of—
By Swams Devatmananda <o 100
History, Lessons of —
Bditorial 6
Ibrahim Ben Adhem
By T. 8. Avinashilingam, B 4., B.L. 262
Ideal before us, The—
By Srimat Swami Shivananda 463
India and Her Present Needs
By Swami Sarvananda 67
Indian Metaphysics
By K. 8. Ramaswami Sasiri, B.A., B.L. 20, 64, 110
India’s National Solidarity
By Swamst Nirlepananda e 468
Is Want a Curse ?
By Prof. Suresk Chandra Sen Gupta, M.A. - 423
Lord Buddha and His Message ) ‘
T " Editorial e e 45
News and Reports . 85, 75, 120, 155, 200, 235, 274, 317, 355‘
397, 436, 477
Notes and Comments 69, 117, 149, 194, 9231, 273, 813, 350,
o 394, 433, 474
Nyaya System, Tho—
By K. S. Ramaswami Sastri, B.4., B.L. 344
Path to Peace
Editorial o 445
Prayer 1, 41, 81, 121, 161, <01, 241, 281, 821, 361, 401, 441
Religion and Its Function
By Prof. Suresh Chandra Sen Gupta, M.A. ... 98
Religion, Dynamic Spirit of—
By Brahmachars Sraddha Chaitanya 267
Religion in Indian History, The Role of—
By Swami Ghanananda 174, 214
Reviews and Notices 34, 73, 119, 151, 198, 233, 278, 352,
895, 434
Rural India—TI, IT, The Problems of—
o 127, 167

Shakti and Shakta (A Review)
Six Darsanas, The—
By K. S. Ramaswami Sastrs, B.4., B.L.
Spirituality and the Problem of Bread
By K.C R.
Sri Ramakrishna, The Message of—
By P. C. Bhattacharya. B.A.
Sri Ramakrishaa—The Prophet of Harmony
Editorial
Swami Ramakrishnananda
By B. Venkanna, B.A., L.T.
Swami Vivekananda and Indian Renaissance
By R. Ramakrishnan, B.4.
Truth, In Quest of—
By Kshitish Chandra Roy Choudhury, MA. ...
Truth and Faith, The Streagth of—
By M. Gnanasambandham, B.A.
Uplift of the Indian Masses, Swami Vivekananda on the—
Editorial - .
Vaiseshika System, The—
By K. S. Ramaswami Sasirs, B.A., B.L.

Vedic Prayer, A—
By Swami Atulananda
Way to Realise the Lord, The—
By Sridhar Mazumdar, M.A.
Where are We?
By Swami Nirlepananda
Wit in Philosophy
By Swami Gnaneswarananda
Woman and Gold, Sri Ramakrishna’s Attitude towards—
By Dewan Bahadur P. Sitaramayya, M.A4.
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