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s Let the lion of Vedanta roar.”

* Let me tell you, strength is what we want

And the first step in getting strength is to uphold

The Upanishads and believe that ¢ I am the Atman.’ "
‘ SwaM1 ViVERANANDA
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Oh, youthful consort of Siva, Thou art mind, ether,
air, fire, water and earth. Indeed there is nothing beyond
Thee who hast explicated Thyself into this world of pheno-
mena. By Thy will dost Thou manifest Thy conscious-
ness and bliss in the body of the universe.

Oh Mother, may I with my six organs as my feet be,
as it were, the six-footed bee and seek Thy feet which ever
give prosperty to the poor in fulfilment of their own
desires. May I seek refuge in Thy feet which, beautiful
with bunches of Mandara flowers, shed the honey of loveli-
ness.

ANAXDALAMAR]
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GOSPEL OF SRI RAMAKRISHNA*

THE MASTER'S VISIT TO THE RESIDENCE OF SRIJUT JAYGOPAL SEN
- . N S R | o .

It is the 20th of November, 1883. To-day at about 4 . M. the
Master visited the Lily Cottage—the residence of Srijut Keshab
Chandra Sen in Calcutta. Keshab is seriously ill and is going
to depart from the world soon. After seeing Keshab the Master
hak come.in the company of a few devotees to the house.of Srijut
Jaygopal Sen on the Mathaghasa Lane at about seven in the
evemng

“Many are the thoughts that are arising in' the minds of the
devotees,—'The Master reinains in the God-intoxicated state
night and day. He is married but does not live with his wife
like the ordinary householder. He respects her, worships her;
with her he talks of God, sings of God, worships and meditates
on God. He has absolutely no worldly relation with her. He
sees that God alone is real and everything else unreal. He cannot

touch a coin, nor anything made of metals like pots and cups. -

He cannot also bear the touch of woman. If he happens to
touch any, he feels an excruciating pain in the part of his body
that is so touched, asif he has been stung by a cat-fish. If he takes
a silver coin or gold in his hands, the hands become bent and dis-
torted, and he finds it impossible to breathe. After the thing is
. thrown away he is able to breathe normally.”

- These and many other thoughts are arising in the minds of
.the devotees. “Is it necessary,” thinks one, “to give up the world ?
‘Is there any use in proceeding with my studies further? In case
.1 do not marry, I need not accept any service for the sake of
.earning money. But should father and mother be forsaken ? "
“I am married,” thinks another, “and have got children too. I
am 0 maintain my family. Like the Master, I too wish to remain
:steeped in Divine love. When I see the Master, I am made to
think: what am I doing? He is thinking of God night and day
-without any brea,k like the flow of oil from one cup mto another,

o -
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“He has showh us the way doing thmgs himself. Why then
do I cherish doubts still ?

* ‘Breaking through the sand-dam let me- gatisfy my heart’s
wish’—s0 sings the poet. Is the world really like a sand-dam ?

. Ifa person comes to get the right sort of love for the Liord, he will

not bave worldly calculations any more. If the riveris im high
floods, what is there to check it? The love that made Sri Gauranga
put on the loin-cloth of the monk, the love that made Jesus live in
wilderness with his mind fixed in God and made him give up hislife
looking up to the face of the ever-loving Father in Heaven, the love
that made Buddha renounce his princely enioymenté and take to
the life of & monk,—if & particle of that love rises in the heart,
this unreal world would be left far far behind t

- “Well, what is the course left to those who are weak, who
have not been endowed with Divine love, who are leading the
life of & worldly creature, whose feet are fettered by the shackles
of Maya ? Liet us see what this lover-ascetic tells wus. ?—8uch
are the thoughts that are occupying the minds of the devotees. |

The Master is seated along with the devotees in the parlour
of Jaygopal Sen. In front of him are sitting Jaygopal, his rela-
tions and neighbours. One of the neighbours is ready to catry on
a discussion with the Master. He comes forward and begins the
conversation. Jaygopal's brother Vaikuntha is also present.

HOUSEHOLDER'S LIFE AND SRI FAMAKRISHNA

Vaskuntha: We are all worldly people. Please give us
some advice.

Sri Ramakrishna : First know the Lord, and then hold Hxs
fect with one hand and do your worldly duties with the other.

Vaikuntha : Sir, is the world unreal ? '

Sri Remakrishna: It is unreal so long as the Lord is not
realised. During this penad man forgets Him and becomes
swayed by the thought of ‘‘ mine . He gets entangled in Maya,
He is enchanted by the objects of lust and greed, and sinks into
wotldliness more and more. Being deluded by Maya he forgets
himself so much that he cannot escape although there is the wa,y
ont. 'This is what is said in the song :— ,

“ The Maya of the Great Enchantress has: cast such 3 spell .
that Brahma and Vishnu are overpowered ;-s0 what can the poor
Jiva do? -
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Men set the fishing trap in the water, and fisheg get into it’
There is the way out but still they cannot escape.

The caterpillar makes its own cocoon ; it can, if it wants to,
come out of it. But deluded by the Great Eachantress, it
brings about its own death by the product of its own secretion.’

*“You yourselves are seeing that the world is unreal. Don’t
you ? Just consider this. Many were the people who came into
the world and then went away. Many were born and then
passed away. Things in the world exist in thig moment, and in
the next they cease to be. They are unreal. Those whom you call
your very own, cease to be yours, the moment you close
your eyes (for the last time). A person may have none to stand
in his way. But still, it may be, owing to the attachment for
his grandson he cannot retire to Benares to spend the last days
of his life. He thinks,  What will become of my Hari{’ 8o ygn
see—"There is the way out, but still the fishes cannot escape’
*The caterpillar brings about its own death by the product of it;
own secretion.” This kind of world is false, nnrea].”

‘Neighbour : Sir, why should we Place one hand on the feet
of the Lord and the other on the world? If the world is unreal
why should we place even one hand on the world ? ’

~ Sri Ramakrishna : If after realising God you live in the

world it will not appear to be unreal. Just listen to a song :—

‘Oh my soul, why dost thou not learn of the ways of farm-

ing. What a precious human field thou hast left fallow ? Hadst
thou cultivated it, it would have yielded a crop of gold,

Put up as hedge the nawe of Mother Kali and the crop will not
be tampered with. That strong fence of the name of the Divine
Mother even Yama the King of Death does not dare to approach.

Know this, that either to-day or a century later the field
will be forfeited. So, oh my soul, reap a harvest from it to your
heart’s content, so long as it is in your possession,

Sow the seed thou hast received from the guru and sprinkle
on it the water of devotion. If thou canat not' ds the work alone,
why not take Ramprasad (the Psalmist) also along with thee?’

———

SWAMI VIVERANANDA ON THE UPLIFT
OF THE INDIAN MASSES ,

A nation, like an individual, runs through a prooess of periodie
rise and fall. This is an invariable law of Nature and its subtle
working is more or less witnessed in the life-history of all the nations
in the world, After a period of expansion there is noticed a period
of depression. The musio of life is not heard for a while, but with
the passing away of that wave of inertia the collective life of the
nation rebounds anew to its normal key and strikes a note of
harmony adding more vigour and ooherence to its diversified activities,
The ocourse of Indian life is not an exception to this universal pheno-
menon. The history of India stands chequered by suoch periodic
ups and downs, and at every juncture of her career we invariably
meet with some striking personalities standing head and shoulders
above the rest and animating the people with their revolutionary
ideas., The closing years of the 19th century witnessed in India such
a galaxy of heroic figures whose master-spirit sent a thrill of inspira-
tion through the country and galvanised the Indian minds with a
current of new life and enthusiasm. Foremost amongst these stood
Swami Vivekananda who, as a living embodiment of the lofty idealism
of India's oultural life, falfilled in ways more than one the aspiration
of her soul. A life of absolute renunciation, orowned with the despest
realisation of the eternal verity of human existenoce and oonsecrated ak
the altar of humanity was an imperious need of the age ; for India was
never so forgetful of her glorious traditions and oulture as then.
The whole outlook on life underwent a miraculous &ransformation ;
the Western thought and idealism sat like a mighty incubus on the
Indian mind, stifling as it were the very play of its living forces. And
in the new ferment the spiritual note of India's colleotive life was
completely lost sight of. It was Swami Vivekanands who with his
penetrating vision was able to realise the process of slow suicide the
nation had bean subjested to with the acceptance of the Ocoidental phi-
losophy as the determinant of its future destiny. Enriched with the
wealth of his spiritual realisatiion he set himself to the herculean task of
rebuilding the nation on the basis of indigenous thought and culture,
In his own life he made it distinotly clear that India must stand on her
own oulture rooted in the past but supplement it with the incoming
ideas of the West in g0 far they contribute to her healthy growth
and progress along the orbit of her wonted traditions. He pointed out
that a full-fleadged nation could never be expected to some into being
until the sleeping masses were roused from their age-long slumber
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and enlightened to realise their legitimate position in the corporate
aotivity of the nation. It is the unfailing testimony of history that
no nation has ever been able to build its destiny on a stable founda-
tion where there has been an attempt to ignore the claims. of the
foiling masses, For it is their labour and life that constitute in short
the very warp and weft of the fabric of national existence. In India
where more than 90 per cent. of her population are steeped in the dark-
ness of rank ignorance and ean hardly understand their place of im-
portance in the grand process of national reconstruction, it would be a
sheer travesty of patriotism to launch schemes of national regeneration
without an adequate provision for the safeguard of their interests and
the awakening of their souls to the actualities of the sibuation. It is
the masses that build up & civilisation and again it is they that level
it to the dust. And it cannot be denied that without the strengthen-
ing of the national backbone, the country shall hardly be able to stand
the fiery ordeal that confronts it in its grim struggle for emancipation.
That is why Swami Vivekananda shed the last drop of his life blood
for the awakening of the sleeping Indian Leviathan; for he realised
that once it was roused, no power on earth, no persecution, no
coercion could resist its strength and check its unfettered march to the
goal.

The heart of Swami Vivekananda made the quickest response to
the bitter agony of the suffering souls of India. His whole life is, in
fact, a burning example of maddening solicitude for the wuplift
of the sunken masses. His writings and speeches breathe an all-
consuming passion of love for his voiceless countrymen who have been
grovelling for centuries in the mud-puddle of superstition and been
denied all the healthy advantages in society, that open out channels
for a free expression of life. As a matter of fact it is the upper classes
of the Hindu society, who are primarily responsible for this regrettable
state of affairs, The countless millions whose labour and life have
contributed to the affiuence of the upper classes, have, by a mysterious
combination of circumstances, been reduced almost to the level of in-
articulate brutes and forced to lead alife of utter stagnation in
their own land. They have, moreover, besn made to serve. as footstool
to the persons in authority in every age and eventually knocked down
when they demanded a fulfilment of their legitimate claim to the rights
and privileges! We shall try to show from the writings and speeches
of Swami Vivekanandaa how bitterly did he feel the injustice done to
this suffering and ignorant humanity in this country. Esxclusiveness
has been the bane of our collective existence and has proved in no small
measure the ultimate cause of our ruin and downfall. So did Swami
Vivekananda make the poignant remark in his Modern India : “Such

SWAMI VIVEKANANDA 867

is the strange irony of fate, such is the quesr working of Maya, the$
they, from whom this power is directly or indirectly drawn, by fair
means or foul,—by deoceit, stratagem, force, or by voluntary gift,~they
soon oeass to be taken into account by the leading olass. When in
oourse of time, the priestly power totally estranged itself from the
subject masses,—the real dynamo of its power,—it was overthrown by
the then kingly power taking its stand on the strength of the subject
people ; again, the kingly power, judging itself to be perfectly inde-
pendant, ereated a gaping chasm between itself and the subject people, -
only to be itself destroyed, or become & mere puppet in the hands of
the Vsishy&s: who now succeeded in securing a relatively greater co-
operation of the mass of the people. The Vaishyas have now gained
$heir end ; 8o, they no longer deign to count on help from the subjeot
people, and are trying their best to dissociate themselves from them ;
oonsequently, here is being sown the seed of destruction of this power
as well.” No truer words have so boldly and eloquently been spoken
and no truer diagrosis of the disease of our national organism has
been more oorrectly made. The sad spectacle of a giant race dying of
starvation and vegetatingin the filthy atmosphers of a oaste-ridden
society, olinging to myriad superstitions born of ignorance and sink-
ing rapidly into a life of hopeless inactivity, haunted his imagination
day and night and gave him no rest till the last moment of his life.
A patriot and a saint combined in one, S8wami Vivekananda pressed
his spiritual wealth to the service of his motherland. “When I was
in the Western countries,” said the Swami onoe to his brother monks
at Belur, "I prayed to the Divine Mother, ‘People here are sleeping on
a bed of flowers, they eat all kinds of delicacies, and what do they
not enjoy ? While people in our country are dying of starvation.
Mother, will there be no way for them?' One of the objects of my going
to tha West to preach religion was to see if I could find any means
Jor feeding the peopls of this couniry.” He wanted a herois band of
young men who fired with the zeal of holiness and renunociation and a
deep-seated faith in the Lord, must go out in batohes from village to
village with the message of love and toleration, equality and brother-
hood and implant in the minds of the people an unshakable conviotion
of the greatness of their life and onlture and awaken them to the con-
sciousness of their infinite possibilities. The treasures of Indian life
are a sealed book to them. And to open their vision to the richness
of their cultural life, nothing is more potent thaun the spread of eduoca.
.tion among the masses. But such is the irony of fate, it ig this edn-
cation of the masses which has been most severely left alone. No sincere
effort has hitherto been made to pool our scattered energies and divert
them to this aspect of our national problem. The education the coux-
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try needs is not the type of education which is being imparted to the
Indians to-day under the British imperialism. For, ‘‘the eduocation”,
says the Swami, “which does not help the common masses of people
to equip themselves for the struggle of life, whish does not bring ous
strength of character, a spirit of philanthropy, and the couzage of a
lion,—is it worth the name ? Real education is that which enablea
one to stand on one's own legs. The education that you are receiving
in schools and oolleges is only making you a race of dyspeptics: You
are working like machines merely, and living a jelly-fish existence.”

Swami Vivekananda dreamt bold dreams of a nsiion_d federation

wherein the masses quickened into self-consecious beings must partiei.

pate to mould their social and political destiny. But the intelligence of
the people could hardly be gtirred up into a living force unless they
were admitted into the store-house of culture to feed their famighed
brain and heart. Theeducation must therefore be on indigenous lines
g0 that their natural aptitudes may be developed and their vision
directed to the desper springs of individual and collective life. They
have for ages been denied the benefit of culture, and they have more-
over been charaoterised as ' dense and slow ’ and 0o conservative to re-
ceive new explosive thoughts and ideas. But it cannot be ignored
that this condition of existence is not their own seeking. It is the
tyranny of social life that has served to extinguish the last spark of
enthusiasm for a higher idealism in them. The vigion of a new life ins-
tinet with infinite possibility must be held anew before them. For
nothing is more powerful to stimulate dormant energy and to electrily
human imagination than the oconsciousness of one's own intrinsic
greatness and capacity to move the world by ono's power and thought.
The masses have lost all sense of self-respest, not. because there is no
vitality in them but because they have for ages been treated like
beasts of burden and taught dog-like to lick the fegt of the higher
clagsses. Any education that fails to ocall forth the real’ man'in
the individual bubt serves only to stifie the free manifestation of
the sterling qualities of bead and heart stancs self-condemned.
The people are still potentially great and it is the duby of the
leaders in society to open facilities and provide means for the stirring
up of the dormant powers in them. In this blessed land of ours the
ocentre of life is religion and 'if education ig divorced from it, it shall
invariably fail to bring out the latent forces of their life and produce
the desired result. ‘' Touch him on spirituality, on religion, on God,
gn the soul, on the Infinite, on spiritual freedom ", says the Swami,

and I assure you, the lowest peasant in India is better informed
on these subjects than many a so-called philosopher in other lands.”
For religion is the very breath of her national being and the training
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%0 be rendered sffective must appeal $o the spiritusl instinots of the
people. They must be made to think thab they are potentially as
great as the most powerful in the world and that their eapacity for
action is lying dormant in them, Besides, the eternal grand idea of

" the spiritual oneness of all mus$ be brought home %o their minds’; for

this is the only principle that would enable them to get over the infe-
riority complex ; and this is the dominant idea that must stand as the
background of all our teachings and schemes for imparting education
$0 $he masscs. - It was for this teason that Swami Vivekananda once
said, * Twill rouse them thrqugh the infallible power of Vedic Man-

B ' - WP Qo over from village to village, from one portion of the

country $c another, and preach this message of fearlessness to all,
{rom the Brahmin tothe Chandala. Tell each and all that infinite
power resides within them, that they are sharers of immortal Bliss.
Thus rouse up the Rajas within them—make them fit for the struggle
for existence, then speak $o them about salvation hereatter.”

But along with the unfolding of this spiritual idealism before the
people, there must be a consolidated effort to impart secular education
to the masses. Education must not be limited to the knowledge of the
religious truths alone, but must be comprehensive enough to embrace
all the aspects of human culture both secular and spiritual. To
translate bis ideas into action Swamiji desired to cover the country
with s net-work of two types of institutions for training workers who
would be both spiritual and secular instructors to the masses. The
people should be taught history, geography, science, literature, along
with the profound truths of religion. For, the purpose of education
would be defeated if it aims merely at manufacturing bands of olerks
or officials. * What nonsense have you learnt?'' said the Swami
indigoantly. * Getting by heart the thoughts of others in a foreign
language, and stuffing your brain with them and taking some university
degrees, you consider yourselves educated ! Fie upon you! Is this
ednoation ?......Open your eyes and see what a piteous ory for food is
riging in the land of Bharat, proverbial for its wealth”. “...... The
common people have suffered oppression for thousand years-—suffered it
without murmur and as a result have got wonderful fortitude. They
have suffered starnal misery which has given them unflinching vita
lity. Living on a handtul of oatmeal they can convulse the world ; give
only half & piece of bread, and the whole world would not be big
enough to contain their energy...... Besides, they have got the wonder-
ful strength that comes of a pure and moral life, which.is not
to be found anywhere else in the world. Such peacefulness, such
contentment, such love, such power of silent and incessant work, and
manifestation of lion's strength in times of action—where! else wil
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you find these?"” Swamiji pointed out that Western science must be
pressed into service for the discovery of new avenues to production
and the masses must be admitted to the knowledge that has so long
been considered to be the monopoly of the higher classes so that the
people may gain back their lost individuality, stand on their own legs
and march forward on the path of progress as a self-conscious unit of
our collective life. -

But the poverty of the masses is an insuperable barrier o the
attainment of a wholesome education. It has almost robbed them of
all their enthusiasm for a higher vision of life. But these disoouraging
oircumstances notwithstanding, education of the people cannot be
deferred in expectation of a better situation in the near future. The
polisical and social resonstruction of the land is inseparably wedded to
the task of educating the country and °if the mountain does not come
to Mahomet, Mahomet must go to the mountain. If the poor boy can-
not come to education, education must go to him."! The ideas must be
imparted in the language of the people. But Sanskrit edueation must
not at the same time be tabooed. The history of our country shows
that though the attempts of Ramanuja, Chaitanya and Kavir to raise
the lower classes of India attained to a considerable degree of fruition
during their life-time, the people sank back as rapidly as they roge,
into a state of utter ignorance within a few years'of their passing
away. Thereason is not far to seek. The people were raised Lut
this uplifting process could not be sustaived for long as it lacked the
backing of the ennobling vigour of Sanskrit culture. In India Sanskrit
and oulture go hand in hand, and there is an ineffable dignity and
prestige inherent in this sacred language. Even Buddha the greatest
champion of the submerged sections of humanity made almost the
very same blunder. Sanskrit was put under a ban as it were.
‘ Knowledge came but the prestige was not there.’ So did Swami
Vivekananda point out : “ Teach the masses in the vernaculars, give
them ideas ; they will get information, but something more is neces-
sary ; give them culture. Until you give them that, there can be no
permanence in the raised condition of the masses.”” Besides, the only
effective means to break down the citadel of caste-pride, conservatism
and exclusiveness of the higher oclasses is to diffuse Sanskrit
culture among the masses. For, when the culture is appropriated by
the people, the artificial barrier between the high and the low must
inevitably erumble to pieces, and there would grow up a feeling of
toleration and sympathy as a resulb of the removal of this long-stand-
ing wall of cultural separation, The'signs of unrest are already in the
air. The masses themselves shall not suffer this kind of iniquity to
persish for long. The rising of the Sudra class is but a natural -
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sequenoe in the succession of historical phenomena in Indis $o day.

The Brahmins and the Kshatriyas had a full run of their govereignty

“in the past; the Vaishyas—mow tbe ruling power in Indis~—have

already dug their own graves by dissociating themselves from the
Sadras—the primary source of their elevation. °The first glow of the
dawn of this new power has already begun to slowly break upon the
Western world, and the thoughtful are at their wit's end to-refleck
upon the final issue of this fresh phenomenon,’ The slesping Indian
Leyiathén has also been manifesting unmistakable signs of an awaken-
ing. And it is $ime that exclusivenaess should be eliminated to aocom-
modate this indispensable element in the arenaof our sosial aotivity
for a healthy and orderly growth of our manhood.

Another galling feature of our life is the ourse of unfouchability,
It has served in no small measure to undermine the solidarity of our
corporate life. ‘“To what a ludiorous state are we brought "' says
the Swami. “If a bhangi comes to any body as a bhangi, he would be
shunped as the plague, but no sooner does he get a ocupful of water
poured upon his head with some mutterings of prayers by a Padri,
and get a coat to his back, no matter how threadbare, and some into the
rocm of the most orthodox Hindu—I don’t see the man who &hen
dares refuse him a chair and a hearty shake of the hands !! Irony
can go nd further | 1”" Nothing hag indeed done more harm to the
nation than this spirit of Don't-fouch-ism. It hag . alienated a huge
section of Indian population from the higher olasses who have bacome
the self-constituted leaders in the society to-day. ** Alas ! " exclaimed
the Swami in the bitterest agony of his heart, “nobody thinks of the
poor of the'country. They are the backbone of the country, who by their
labour are producing food,—these poor people, the sweepers and
labourers, who if they stop work for one day will oreats a panie in the
town. But there is none to sympathigse with them, none to oonsols
them in their misery. Just see, for want of sympathy from the Hindus
thousands of pariahs in Madras are turning Ohristians. Don’t think
this is simply due to the pinch of hunger, it is because they do not
geb any sympathy from us. Weare day and night ealling ount to
them, ‘Don’t touch us ! Don’t boush us !’ Is there any compassion
or kindliness of heart in the country ? Only a class of ‘Don’t-touchists.’
Kick such oustoms out.” Indeed, the well-being of the land demands
that such a pernicious custsm should at once be kicked out of the
bounds of Hindu soolesy. Xhie is one of the greatest evils that have
resulted from the ty:auny of the priestly classes in India. Hinduism
in its purest form is incompatible with this spirit of exclusiveness,
The ultimate object of Hindu religion is to carry humanity beyond
the pale of this petty-minded intolerance and to establish brobherhood
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among mankind by an advocacy of the unity of all life and the poten-
tial divinity of man. Sankara left this essential feature of Hinduism—
the religio;x ot the Vedanto—in the hills and forests. It is Swami
Vivekananda who has again brought it out within the easy reach of the
work-a-day-world. He has bequeathed to his countrymen an undying
sympathy for the poor and the helpless and & high-souled love for the
untouchable—the backbone of our country, For he knew ihat if
India was to rise, she must rise through the elevation of the masses.
It was the object of the Swami to rouse the masses to the dignity
of their own position and to make them shake off their inferiority com-
plex ; for he realised that with the acquisition of knowledge a fisher-
man would be a better fisherman, a peasant & better peasant, and the
people, instead of giving up their respective calling in lifs, would,
moreover, be able to apply their knowledge to the better performance
of their work, Already the signs of a new awakening are discernible
in the horizon of Indian life. The purple dawn has ocast its lovely
hue all over the land, and the masses are slowly but surely moving
onward to bathe in the full splendour of a meridian sun. The rays
have penetrated into their humble huts and cottages and have madden-
ed them with the vision of a cloudless sky. It is no use blinking at
facts. The grovelling masses are out to break the fetters and to riss
to the full stature of manhood. Time has come for them—the oppressed
and the downtrodden—to stand once mare in the full glory of a reju-
venated life and to wring out freedom from the hands of destiny. *'You,
the upper classes of India,~——" said the Swami in righteous indigna-
tion, “do you think yousare alive? You are but mummies ten thousand
yearsold l...... It is you who are the real ‘walking corpses’. Your houses,
your furniture look like museum specimens, so lifeless and antiquated
they are;......You represent the past tense with all its varieties of
form jumbled into onme:.-.- You are the void, the unsubstantial
nonentities of the future. Denizens of the dreamland, why are you
loitering any longer ?...... Aye, in your bony fingers are some priceless
rings of jewel treasured up by your ancestors, and within the embrace
of your stinking corpses are preserved a good many treasure-chests...
...In these days of free education and enlightenment, pass them on to
your heirs, aye, do it as quickly as you can. You merge yourselves in
the void and disappear, and let New India arisein your place. Let
her arise——out of the peasant’s cotbage, grasping the plough, out of
the huts of the fisherman, the cobbler and the sweeper. Let her spring
from the grocer's shop, from beside the oven of the fritter-seller.
Let her emanate from the factory, from marts and from markets. Let
her emerge from the groves and forests, from hills and mountains......
Skeletons of the Past, there, before you, are your successors, the
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India that is to be. Throw those treasure-chests of yours and those
jewelldd rings among them,—as soon as you oan; and you—vanish
into air, and be seen no more,—only keep your ears open. No sooner
will you disappear than you will hear the inaugural shout of Renais-
sant India——ringing with the voice of a million thunders and
reverberating throughout the universe——'Wah Guru Ki Fafeh'—
Viotory to the Gurul”

ALL ROADS LEAD TO ROME
By Swami Gambhirananda

All roads lead to Rome ; but are they fixed as regards their posi.
$ion and shape, for all ages to come? That question did not certainly
arise when Rome was a living city and exhibited a dynamioc enthusi-
asm all around. The whole country throbbed with new hopes and
wasg ever in the travails of new births. The roads then stood as land-
marks in the progressive history of a living people and ever and anon
they changed and developed. A new group enamoured of the city’s
glory and attracted by the tempting promises chalked out a new path
along still undefined tracts, while still others joined themselves to
these highways by short village roads. That was the picture of Rome
as she sat among a people surging with ever increasing love for her ;
and a8 in a ' Swayambara * of old, ever and anon new princes threaded
their way through the multitude, only for a look of the beautiful—
and if possible, o receive the much-valued garland of love. In res-
ponse to these pressing demands, the country under went kalei doscopio
changes. Roads were then no roads but stood as conorete expressions
of the spirit that stirs the hero in man and sets open the srpings of
action. All roads led to Rome because they were dynamicand pliant
realities that responded to the will and aspiration of the people. But
obviously there was a limit to this road-making, because pcople could
not for ever maintain this sustained activity and the roads in time
becamse rigid and fixed.

In the field of the spirit the same priuciple is at work and as
there is no limit to unexplored regions the possibility of novelty is
infinite. But is thig always recognised ? In religion there is every
possibility that any attempt for new consummation will be branded
as heresy and subjected to perseoution—and why not ? The last
interrogation is knocking at our door with added vehemence just at
the present moment when new ideas and institutions have like
Aladin's magic lamp transformed society overnight. Religious forms
that grew up in response to the challenge of certain definite problems
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have been suddenly transplanted into a new soil and now lack vigour
and adaptabilily, The success of material science and class-struggle
for reaping its advantages has for a moment diverted all energy from
the field of religion, and stagnation and death are looming large in
the horizon. Should religion now leave its acoustomed grooves and
seek new fields of self-realisation? The existing religions of the
world shrink from bravely facing this huge problem and have not yet
manifested a tendency $o do sg in any active or successful form. The
orthodox are positively against any such attempt, while the more
vigorous in their eagerness to move with the time have either made &
ship-wrack of sheir oreed or turned it into a bundle of ethical dogmas
that answer only to the immediate sooial, political and economioal
needs. The spirit is thrown overboard and oresds have become
synonymous with opportuaistic adjustments. I religion is to be a
living force we cannob certainly aceaph either of these extremes. We
ocannot part with the spirit nor can we overlook the needs of time
The best solution is a combination of the two. )

What is religion? Is it not in e3zeacs an abtemph to see the
ultimate reality through ever-ghifting environments or the magic veil
that ignorance ever weaves around us? Aathropologists have failed to
discover why new cultures eome into existenoce and olash with each
other and remould themsslves, But changes tiks place nevertheless,
We call this inexplicable elemoant, the inscrutable power of God. It
has a universal bearing and aun individual bearing too. Thus religion
admits of an adjustment not only from the poiat of view of groups
bub also from the standpoint of their component parts. So religion
has a dynamic charagter from the tamporal staundpoint, for environ-
ments change from age to age and from sacond to second. Conceived
ag a sbruggle it is of the nature of a constant flux. Bul people aro
loath to admit this. They argue that sincs spiritual men cannof
afford to be volatile, religion should not be so flaxible. Besides, the
supermen alone can know whab is good, and the determination of
gpiritual forms should not be left to the tender mercy of the common-
alty. Lot us see what these supermen do !

How is a change infroduced ? There is a consciousnass of a novel
situation,—the difficulty of arranging new problems in the old pigeon
holes. There are two ways open—either to ignore them and court
stagnation and perchance death or face them and ensure a new lease
of life. Fortunately for the progress of mankind, living societies have
long discovered that expansion is life while contraction is death,
Tue shock of new cultures at first seems to arrest the natural progress
of the race, but suddenly the pent up vitality eallies forth into new
creations. ‘The need for the novel first appsals to the few, They give
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the sosial Iyre a shake and try to bring forth the natural symphony—

they fail. Others ab once take up the fask, but rebire only half.
gasisfied. At last comes the Masfer in whose sucocess is fulfilled the
will of the whole congregation. The wondering multitude at 6noo

- recognise this and join him with great enthusiasm,

But the real $ask only begins with that great discovery. The
advent of a prophet symbolises only the solution of an intricate
puzzle. He demonstrates that no difficulty is unsurmountable for a
determined people. He spends his life as a living example of new

“ashisvements and thereby shows the sure means of grappling with our
immodiate social and personal problems. He breathes into us a faith
in human destiny thab no veil of ignoranca is strong enough to keep
unrevealed. When darkness envelopes all around and hope is not—he
shines forth as the beason light—Ior that is exaotly the situation that
oalls in the Messiah. The veil of ignorance is no more able to enthral
an expanding soul than a dreadful dream is able tc smother the
creative mind. Buf we moréals in our innate lethargy miss the real
significanoe of a great life and conveniently think that a blind imitation
is enough tosave the race! Every hero aots in response to some
particular situation. Thus every little act of his has a relative value
and a rolative significanca. To isolate him from his natural environ-
ment and idolise and idealise him for ignorant fools, is to make a parody
of the greatness that was a living reality only by its very limitations.
It may be of great immediate service to deify a hero, but unless the
man in him ig also equally recognised, humanity will only be poorer
by it,

_ Wae take it then that the real worth of a superman is that he
enfranchises the hero in others and thersby opens the door to perennial
achievements. Hoe aots out of the spontaneity of his heart and orders
his environment with a definite purpose. He takes matter as he finds
i, but his struggle to see the spirit through it gives it a new orienta-
tion so that each litéle act synchronises with a spiritual idea and seams
quite natural. From the subjective standpoint again, his acts stand
for two distinot mental tendencies, or rather two different manifesta-
tions of the same tendency. He not only accepts passively, but also
oreates actively. There is a conscious effort to evolve new forms for
self-manifestation and reject unnecessary ones at every stage of hig
life. A superman, when studied in thisg light, can only be a fountain
of inspiration. We should remember that this inspiration is effective
only in proportion a8 we recognise and desire it. Thers is a grim _jrg
in the words of Lord Sri Krishna—3 741 &t J9g3 s
{(In whatever way men worship Me, in the same way g
desires). Verily the Lord loves his devotees 8o m {
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their desires with a serupulous exactitude. We are not here concerned
with the spiritual fact that the most deluded person, when he seeks
God sincerely, is nltimately rewarded with beatitude. What invites
our immediate attention is that such ignorant sincerety is a rare thing
and cannot be presoribed for the generality of mankind. God being
the essence of knowledge orude ideas are more compatible with pseudo-
religion, than with spiritualism proper. We do not overlook the fact
that most people advance by following some leader, but even then the
play of initiative is perceptible everywhere. Progress lies in stimulat.
ing this power of initiative and not in achieving a temporary success by
following a chance leader. Any creed therefore that tends to sap this
driving foroe must neoessarily be approached with care. Thougtless
imitation is doubly mischievous. It makes the man less than he really
is and the model greater than its real worth, A soldier does well to
obey the general and within his narrow domain exert his personality.
But he will be a silly ass to ape the general or think himself a human
automaton. ’

Let us come to more concrete spiritual facts. The ancients have
discovered geveral ways of reaching God, viz.,, Karma, Bhakti, Yoga
and Jnana. But we have yet to find a man who ocan fully satisfy the
conditions 1aid down by any of them. BStill are there people who
endeavour to transform themselves, all of asudden, into Jnanayogins,
Rajayogins and what not. Beecause Caesar reached Rome from a
certain place by a certain path, Antony from quite a different
place hopes to doso again! The question arises—should a man have
no chosen path of his own o reach the ideal? We say emphatically
that it is exactly with a view to keep the ideal bright that we want o
divert the attention from set paths. The surer guide in such a case
is to intensify the desire for the goal, When that is satisfied all roads
will necessarily lead to it. What becomes then of the several modes
of worship and the different paths of spiritual praoctice ? Wall, they
are either types and models that help usin our endeavours or are a
gcientific presentation of the spiritual phenomena that fook place in the
past. Let us take an example from Art. There are models from mas-
ter artists and there is a science of Art. The model and the science
have an indispensable value, but their application need not necessarily
be uniform. Arts—Grecian, Egyptian, Gothic or Indian—are & con-
stant sourca of pleasure to this day, either in the original or in their
reproductions, bpt there is no sense in confining the activities of
artists withia their short limits. A vigorous nation will ever blend
them and express its desires in a thousand new oreations. Religious
forms, springing as they do from real lives, also change and intet.
mnigle in response to new ciroumstances.
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" Now bhis biroad siatement goes direolly againet all our scoephed
notion of spiritual progress, Spirituality suggests more or less a
Svettlod’ life whioh is the very opposite of motion. According o
‘orthodox ' view a spiritual man must be literally dead to shis world,
All his activitios must be iu the regiowof the spiris. Sooial forms
therefore matter little with bim. His worldly existence is tolerated
only becausa self-immolation is a grester sin. Btereotyped forms may
therefore be quite beneficial to a spiribual man, though from the sooial
point of view it is a definite loss: Now, as we have _already hinted we
are not conocerned here with extra-ordinary possibilities. Sosiety can
ill-afford to remain stationary. * Motion is not a bad thing : it ia
life as opposed to stagnation, paralysis and death. Itis novelty as
opposed fo monotony ; and novelty is 80 necessary fo us bhat if you
take ths best thing within your reach (say the best food, the best
musio, the besé book, the best state of mind or the best anything thas
remaing the same always) and if you stick to it long enough you will
come to loathe it.” But “ Motion is delightful when we oan control
it, gnide it and stop it when it is $aking us into danger; unoontrolled
motion is terrible."—(Bernard Shaw). Motion is not, as many sup-
pose, the result of a selective and conscious process, but oftener comes
unsolioited; nor are the laws of the advent of new cultures well-defined.
The real poiné at issue, therefore, is not whether we can afford to re-
main stationary but how #o control this motion. It is exaotly here
that from the social point of view, religion beoomes a necessity. Reli-
gion from this standpoint is a controlled motion towards the best pog- -
gible goal. When revolutionary people oryabout pulling down all
religions, what they really mean is to emphasise this feature of flexibi-
fisy. Btereotyped forms without a new interpretation and without a
now setting are positively harmful.

Neo-Hinduiam, therefore, stands not only for synthesis of existing

-oreads, but also for bringing religion into line with life itselt. Inall

sosjal, religious and political problems the main attention must be kept
on man and not on a mere perfection of forms.

—r— am——

GURU NANAK AND A GREATER INDIA
By T. L. Vaswani '

“ Happy ", ssys a French thinker, " are the nations whoge
saored sources are not exhausted.” Man lives by love and reverence,
To abolish religion would be o abolish India. But religion must not
be oonfounded with ceremonies, creeds or controversies. Religion s
life. Bpiritual evolution may well be represented ag a Tree of Life an
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love is the rich fruitage of this Tree,—Love of God and man. Reli-
gion came to harmonise and humanise the diverse activities and
relationships of human life. And Guru Nanak Dev, a prophet of
harmony, was a hero of religion,—one of the greatest in Indian history;
nay, in the history of humanity.

Born in 1469, 14 years earlier than Luther, he passed away in
1538,—8 yeoars earlier than Liuther., Like Luther he laid the bagis of
a new roformation. But Nanak's reformation unlike Luther's did not
turn to princes fox its aupport and progress. Guru Nanak's reforma-
tion was in a true senss demooratio. Guru Nanak initiated a people's
movement in religion. Like Buddha, Nanak left the house of his
father who was a land steward and merohant o join the Brotherhood
of the Poor. Indeed, in fellowship with the poor, in service of the
weak and fettered is that true freedom whioch modern demoocracies
have missed. Some have called Guru Nanak the Luther of India.
But to us the Guru was greater than Luther., Two of the greatest
figures of Europe were Luther and St. Francis. These two master-
spirits seemed to have come together in Guru Nanak. He had
Luther’s zeal §o reform religion,—to 1ift it from the formal and the
conventional to the simple and practical. Guru Nanak was like
Francis of Assissi, a poet. FEach taught through simple songs and
stories. Each had a rich vein of humour. Dach was a wanderer, a
troubadour of God,~—travelling from place to place singing the sacred
name. Each was a inystie. And in each we hear ths authentie voice
of Jesus the Blessed. For Jesus said :—"God is Love.” And early
Christianity was a Bhakti Marga, a way of faith, devotion and love.
And did not Guru Nanak sing again and again :—

“His Love is infinitely inexpressible,
How shall I write it ?”

One of the greatest mystics of history, Guru Nanak put emphasis
on direct experience of the Divine. Not hearsay, not tradition, nof
ceromonialism, not books, priests, creeds but direct experience. The
Guru was & Singer of the Open Secret, a Teacher of the God within.
Heo travelled widely. He visited Hindu pilgrimages. He went to
Muslim countries and visited Mecoa. He travelled in Turkestan and
Russia.” Everywhere he sang and preached the truth of the simple
way to God ; for God is not a distant Deity. ‘‘Closer is He than
breathing, nearer than hands and feet.” As Lao-tzse said :—' Without
going out of doors, we may know (the Essencs) of the whole world.”
This Essence, the Guru called the NAMA, SAT NAMA, the Eternal
Verity. In the revelation that came to him at the time of his im-
mersion in the water,—according to a beautiful story in the Janma.
gakhi,—he saw God as the 'Eternal Verity'’ and the Word that came
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to him wae :—"T have given thee My Name : to That be thou dedi-
eated I"" And Nanak's life was dedicated to the Name. - His father
rebuked him for not “walking after the manner of the other people’.
Nauak waa still true to-His oall. He sang the Name : he rejoiced in
the Name : to multitudes in many countries he preached the Name.
He saw the people were unhappy : he preached o them the truth that
in the Name was the healing of all ills.

It Modern India could but listen in her heart to the teaching of
Guru Nanak! “I have renounoced all sects”, he said at Baghdad. He
loved alike Hindus and Muslims. On his travels, he took two
gingers,—one a Hindu, the other a Muslim. Bheikh Farid was a
davoted friend of the Gura ; and Muslims called’ him “Shah”—a title
given to groat dervishes and saints. His synthesis of religion trans-
ocended and therefore included the Hindu and the Muslim ideals. He
gave hia love freely to all, and set at nought conventions of creeds and
castes. He was a brother of the poor, the criminal and the outcaste.
His socialism was not atheistic ; it grew out of a vision of God’s love
flowing into the hearts of men. We are brothers,—in God. And the
more we think of it the more we feel that a new Indian nation should
be built not in blind imitation of the West nor in recent soecio-
economic theories of European thinkers but in the vital message of
India's seers and prophets and saints.

One greas truth preached by Guru Nanak is of great value to
modern thought. This truth may be expressed thus :—The power of
God is not dynamic : the power of God is sacrificial. God comes to us
not as king but as the servant of servants. Ho is the “power" of love.
God comes to us as sacrificial shakti. He comes to us in humility,—
in the guise of the simple and the poor. He comes fo us mnot in
thunder but in silent sacrifice. From this follows a truth of profound
gignificance. Not the power of kings and conquerors bub the sacrifi~
cial shaktsi of silont servants of the poor will conquer the world. The
shotits and noises of these days will pass away : the distinguished of

_to day will be the extinguished of o morrow : our big men and big

organisations will pass into oblivion. The survival-value belongs to
the little ones, to them who worship the Lord in the little ones, the
broken ones. The Infinite has become the infinitesimal : 80 may we
learn of Nature and her Lord the lesson of humility. Aund builders of

" a new India, 8 Greater India, will be found not among the trumpeters

nor the titled ones but among the simple and unknown who clothed
with poverty and covered with dust will give to ber children the
message of her saints and Rishis and worship her with boil and tear,

———



THE ASHRAMAS

(Continued from the last 1ssue)
By Sir John Woodroffe

Acoording to Dattatreya the fourth Ashrama is only for Brahmanas:
the Kshatriya has threo: the Vaishya two: and the Shtdra, the
Grihastha (household) Ashrama only, But in practice it is not neces-
sarily so, Further the fourth stage is properly realised through the third.
It has however been said :—(Yadabareva virajet tadahareva prabrajet
Brabmacbaryadva grihddvAvanadvA sannyasyashrinuyat)—"On what-
goever day dispassion (Vairagya) springs, upon that day let him wander
(take the fourth Ashrama). Having entered Sannydsa either from the
gtudent, housahold or forest Ashrama let him listen to Veda''. Today
there are in general two Ashramas, the second and fourth. When ab-
gence of thirst for worldly things (Trishna) arises then the Sannyfsa
Ashrama may be adopted and not before without danger of fall. For
if after a man has attained Vair4gya he again falls into the clutches of
desire (Raga), he goes to Hell. The test of competenay then is whether
a man is detached (Virakta). There are sayings which appear to exclude
from Sannyésa, Shadras, women and eunuchs. This is on the ground
that the two former have no sacrament (Sangskdra). Other sayings of
a broader character allow it to the two former where there is a firm
(Ttvra) Vairdgya. Vydsa merely prohibits to Shtadras the use of
Bvadha (in Tarpana),Svaha and Vashat (in Homa), ete., (See Yatidhar-
manirnaya II. 161, but at p. 172 it is said women and Shadras are
excluded. As to eunuchs and the uxorious see ib. 177). Thus the great
women Maitrey!t and Gargt and the Shidra Vidura were knowers of
Brahman (Tattvavit)—(In Yatidharmanirnaya II. 162 it is said that
women and Shadras may adopt Viramarga though atp. 160 ib. it is
stated that Viramarga is forbiden in the Kali-yuga). Looking at the
matter from a broad point of view we must consider what Sannyésa is
and how it arises and who therefore is competent therefor. In the
Yoga Shéatra it is said that knowledge (Jnana) which leads to and in
ita complete form is liberation is the characteristic of Sannyésa, the
renouncing life of the ascetio (Sannyast). The adornment (Bhtshana)
of a Yati is knowledge which is to be given to the deserving only
(JnAnam sannyfsalakshanam). By simply giving up action or ritual
{Karma) one does not become an asoetic. Knowledge is realisation of
the identity of JivAtmA and Paramitma. Competency arises for San-
nyisa when all wordly desire is given up; when dispassion (Vaird.gya)
arises through the knowledge that all the universe is Brahman
and therefore no part of it is an object of desire. He is a Yati and a
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Deva who knows Atm4 to be alone the self-illuminating (Svaprakasha),
attributeless (Shtnya), mass of Bliss (Anandaghana). Agni Purana
(ch. 161) says the fourth Ashrama is that which exhibits JoAna and
Moksha (JnAnamokshddidarshakam). Such an one is self-controlled
within (Shanta) and without (DAnta), a renouncer (Uparata) to whom
all opposites whether of heat or cold, praise or blame are alike (Titikshu),
golf-centred (Samahita) (See Yatidharmanirnaya II. 108.), an enjoyer
with Atma (Atmarati) whose play is with Atm4 (Atmakrida), whose
anion is with AtmA (Atmamithuna) and whose bliss is Atm4
(AtmAnanda). Maithuna is coupling or union of any kind including
the action of the lips in Japa and sexual union. The union of the
Yati is within his body with the divine Shakti who is the spouse of
Atma. He is without “mineness” (Nirmama), egoity (Nirahangkara)
and seems to ordinary wordly folk (VishayAtma) to be dumb (Maka)
and out of his mind (Unmatta), as in one sense he is. For he speaks
not of this world and his mind is withdrawn thersfrom and centred
on the Bliss untilit is wmergad therein. He is void both of desire
(Raga) and aversion (Dvesha) for he sees all things with equal eye
(Samadarshana), For what he sees in them is not external form or
quality but the one AtmA therein. He is forgiving (Kshama) and {ear-
+ ogs for the knower of Brahman has nothing to fear. Fear springs

rom duality—which has gone. He cares not whether he lives or dies. |
Ha seoks not to live nor to die.—(See Yatidharma II 209 et seg and
215 oiting 41 ch. of Skanda Puréna...Jivitang maranang vatha nabhi.
kangkshet kvachit: ha should not wish to die or to live). He by re-
nunoiation (Tydga) has oontent (Santosha) having like the tortoisa
withdrawn his limbs within himself, that is, those physical and mental
funotions in whioh desire inheres; and abides within the blissful Self.
He must ba the game to friend or foe being one and the same to
all beings (Samah sarveshu bhoteshu) and be indifferent
to honour and dishonour and oareless of what the day or morrow’
may bring. (‘He who is wise must be without care and not a hoarder
for the morrow'—upekshako sanchayikoc munirjnAna samanvitah—
Yatidharma II. 209 ot seq.) Hoe is Nirapeksha, that is, withont expecta-
tion (ib. 215) subduing in all ways his senses. He must have no greed.
A pebble and a pieoce of gold are the same to him. (For whab follows
goe Yatidharmanirnaya II 209 ef seg.) Nor must he have pride
(Dambhba) ; and in such an one not even a hundred expiatory riteg
(Prayashohitta) can expiate lewdness (LAmpatya). He must not seek
to be honoured of men, speak words which displease or get angry with
any one. Heshould avoid all disrespect, hurting the feelings of
others and random talk. He thinks of himself as in everything
{Akhilasangsthita) and must not cause hurt (Hingsd) to anything, It
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is the Yati also who ' offers the.other cheek’. But all men are not Yatis;
therefore this Ashrama is not imposed on them.

There are ten kinds of Hingsd which are prohibited,—causing
fear and trouble, pain to or hindering others, to draw blood, to act
prompted by jealousy, to destroy the happiness of another, to excel, to
stand in the way or ohstruct others, confinement and any ofher form
of action unfavourable and productive of hurt to others. (Udvega-
jananam, santdpajananam, ruddhakaranam, shonitotpatapam, pai-
shunyakaranam, sukhipanayanam, atikrama, sangrodbah, bandhah,
vipartta karma.—(Yatidharmanirnaya I1. 284),

1t is said in the Viyu Purina that sacrifice (Yajna) is bekber than
gift (Dana), and spiritual striving and austerity (Tapas) than Yajna
(or in the latter there are always material ingredients or Dravya and
Tapas includes fasting and the like) but Sannyésa (which involves
JunAna) is better than Tapas.—(Yatidharma, II- 108 et seg.). Therefore
JnAna is greater than all. The same Puradna says that Sannyésa is
the giving up of Karma (Sannydsah karmano ny4sah). The meaning
of this is that there is no Karma (action, ritual or otherwise,) when
SannyAsa has borne its fruit in Jndna, that is, when the Sadhaka is
liberated (Jivanmalisa). Bolow thab stage there is an increasing
gurrender of Karma, only such Karma being retained ag is appropriate

- for the fourth state. Forall on this stage are nob perlect and for
them ag explained lator some form of Karma is necessary,

Competency for the fourth Ashrama consists in the four Sidhanis
known as diserimination (Viveka) botween the oternal and non-eternal,
dispassion (Vairagya), that is, renunciation of all fruit whether in this
or the next world, that is, on earth or in Heaven. He withdraws
himself from the objects dear to cach of tho senses (Sarvendriya-
pritinivartaka—Yatidharma III 45). A desire for liberation (Mumuk-
shutva); and a desive to learn the Suprme Truth {Tattvajninechehha)
—(Yatidharma II. 108)—all his thinking should be about Atma only
(Adhyatmachintagatamanasa).

He should contemplate the ebernal Deva Nirdyana who is
Atma. That Deva is without duality (Nirdvanda), without Egoity
(Nirmama ; Mamatvashinya), is Peace (Shinta), beyond Maya (Maya-
tita), the Eternal (Sanitanam) in whom all things are (Paripdrna),
the stainless (Amala), changeloess (Avikara), supreme Light (Parajyotib),
without baginning or end (anidyanta), the cause of worldly
consciousness (Jagatchaitanyakirana), the supreme attributeless
consciousness (Jninasvarapa).—(Yatidharmanirnaya I1. 209 et seq.).

The work of the Sannyisin is the search to know Atwméd and
for this he should ever read the Upanishads and investigate the

meaning of Veda (Markandeya Puréna 28 Ch. Yatidharma II
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207 et seq). At p. 315 of the last work the four acts
(Karmani) $o be done are meditation (DhyAna), purification
(Shaucha), begging (Bhiksha), living solitarily (BkAnta shtlata)

He should study the soience of the self (AdhyAtmikadarshana sb.)
He must thus be AsmavidyAparAyana.—(See b III 247). The
oause (Hetu) of knowledge is Shruti, Smriti, Purdna, commeutaries
(BhAshya), explanation of Vaidik words (VedAnuvachanam) and
sacrifice (Yajna), (Yatidharma II); but this last does not mean material
sacrifice (Dravyayajna) but recitation, meditation, fasting, and so forth
all of which are Yajna such as Japayajna, DhyAnayajna, UpavAsayajna.
Bo again sexual continence (Brahmacharya) is a Yajna. (As to daily
study of Veda and VedAunta see Yatidharma III, 45, 63, 97, 247, where
he ig spoken of as Vadabhyasarata but not as to the ritual portion).

The PajA or worship of the Yati is notthe ordinary external
ceremonial worship but Yama, Niyama, Shaucha, Santosha, Tapah
Svadhydya, Asana, PranAyAma, Japa, Dhairyya (Pratydhdra),
Dhyana (such as the meditation on Om, mental offering and the
latter: that is, without the ordinary external ceremonial), Samadhi (5.
II, 212). He must thus be Atmavidyaparayana (See ib. I11 247)),
PranAyAma is of two kinds with or without Mantra and Dhayna, that
is, Sagarbha and Agarbha. He practices the eight limbs of Yoga, the
virtues of his state, devotion to Dharma with cerbain religious obser-
vanoes, posture, breath control, restraint of senses, centering of the
mind, meditation, communion. (SamAdhi in Vedanta is Abhedena
avasthAnam, . 6., the atate of not being different from Brahman).

It is said that when the householder’s skin begins to shrivel and
his hair grows grey and when he sees the sons of his"sons then he
should go to the forest (Vanaprastha). He may be accompanied by
his wife though they will not then cohabit; or if not she will be
entrusted to the care of her ohildren. No one should take up this life
or that of the Ashramn which follows it in whom desirelessness
(VairAgya) has not arisen otherwise as the Purdna says there is likely
to be a fall.—(See as to this Ashrama, p. 192 of Yatidharmanirnaya ;
and the authorities there cited such as MahAbhé4rata Rajadbarma
Shantiparva 66 Ch: Ashrama Upanishad; Vishnusanghita ch. 95; Atri-
sanghit : Prayashchittavidhi and others.) YadA manasi vairAgyam ja.
tam sarveshu jantushu tadaiv sannyased vidvan anyatha patito bhavet
—(BribannAradtya Purdna, 35 Adhyaya). The life is one of austerity _
and Vedantic contemplation in which the world and its enjoyments are
put behind without regret as things of the past. He must be ascetic
(Brahmachart) without sense of ‘‘mineness” (Mamat4). The dress,
life and food of the Grihastha is given up. Skin or old cloths and some-
times only the Kaupina (a very exiguous loin cloth) were worn.
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The hair is tangled (Jat4), the beard and nails unout, He may at first
live in a simple hut and then afterwards in the open, protected only by
the trees of the forest. His couch is grass and the earth. He must
be without other companions and not wander beyond the forest.
Giving up all lazinese and restrioting sleep he must weaken his body
by austerities. He must not eat meat nor drink wine nor even other
food grown in the villages ; but should restrict himself to forest nuts
and fruits. If he eats both in the morning and evening he should cook
but once so that the less time is taken up in this matter. He should
bathe morning and evening. His food should be limited to & certain
number (thus eight) of mouthfuls (Grasa). This term (Grasa) is defined
a8 either the measure of a fowl’s egg (Kukkut4nda-pramanam) or 80
much ag is capable of being taken at one time into the mouth (Yavan
v4 pravishet mukham). There were also special austerities (Vrata) in the
way of food, such as the four months’ fast (ChAturmasya), eating ab
night only (Naktast) or at intervals of one, two or three days ; eating
for three days in the morning, three in the evening, and then not at all
(Prajapatyavidhi), drinking only the water to be collected from
Jeaves and plants and so forth. Thus subsisting on 6 spoonfuls (Pala)
of water, then three of milk, then one of ghee is Taptakrichcharavrata :
living for 21 days on a little water and 12 days fasting is Par&kavrata.
In heat of summer he should expose himself to the five fires (Pancha-
tapah), four around him, one above and in winter his cloth should be
wet (ArdravAsah) so that he may feel the cold more acutely and learn
to suffer the ''opposites” with indifference. He should read Veda
(Svadhyaya) and Upanishad and worship, for he is as yet not free from
ritual Karma. He must do libation (Tarpana) to the fathers (Pitri)
and worship (P0ja) of Devatd with Charu (rice, milk and sugar) and
Homa on Parva days. The first two are Pitri-yajna and Devayajna.
He must also do Bhogayajna, that is, give food to men and animals
though as he progresses in this Ashrama towards the last he is without
fixed abode or sacrificial fire (Anagni). He then abandons the Guru
fire and sets its flame in his Atm4, He must give alms to ascelics
(Tapasvin) and be hospitable according to his means to all and
succour the distressed. He must be externally (Dant4) and internally
(Shanta) controlled (Samahita), friendly (Maitra) and have compas-
gion (Day#4) for all beings (Sarvabhatanukampaka). His life is one of
gpiritual energy (Tapas) which maintains the world since it is the
virtue of men and Devas which upholds it. Tapas can accomplish
what is diffioult (dushohara), hard and far (Ddram), inaccessible
(Durapam). As the Vishnusanghitsd says—Tapomtlamidam sarvam

daivaméanushajam jagat—(The whole world is based on tha Tapas
of Devas and men),
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“He should be attached to the study of Vedanta, his senses oon-
trolled within and without, indifferent to the opposites, withous
selfishness or egoism. Free of lust and anger let him regard all beings
as one.” (VedAntAbhydsaniratah shante danto jitendriyah nirdvando
nirahangkdro nirmamah . sarvaddA bhavet samadhigunaniryuktah
kémakrodhavivarjitah.)

The Ashrama Upanishad speaks of four olasses in this Ashrama
viz,, (1) Vaikbanasa (2) Udumbara (3) Balakhilya (4) Phenapa, the dis-
$inotions however between which are nct of sufficient importanoe to
require detail here.—(They may be found at pp. 195 ef seg of the
Yatidharmanirnaya.)

(Concluded)

THE STRENGTH OF TRUTH AND FAITH
By M. Gnanasambandam, B.A.

Trath is nothing short of Eternal Existence—Knowledge—Bliss,
the attainment of which is the aim of every thinking man and woman.
It is the pure and perfect soul dwelling in every human body. Its chief
charaoteristic is Anandam or happiness. This happiness is pogsible of
aochievement only by the spiritual nature of man and not by his
material oravings. It is wroog to suppose that happiness is only in
Heaven whioh is beyond this life. Heaven is in us if only we are
heavenly in our thoughts and dealings. To be heavenly is to be
absolutely truthful, which is the most blessed state of life. The

- jnstinots of Truth are implanted in each human being and it requires

sincere effort and firm will to reach and remain in Truth.
* True happiness is his whose tranquil mind
Virtue has raised above the things below.”

Manu says about Truth as follows :—

“The soul is its own witness, the soul is its own refuge;
-Offend not thy conscious soul which is the supreme internal
Witness of man ! The sinful have said in their hearts,
‘Noonesees us’. Yet the gods distinctly see them,

And so0 does the spirit within the breast.”

The holy Bible says, * The lip of Truth shall be established for

ever but a lying tongue is but for a mowent.” There is indeed

nothing in man which is his own save his conscious Self or Soul. I

is noteworthy that nome is conscious of his own birth or death,

Whatever is not within one’s own personal knowledge is not direct

testimony and it cannot be a fact so far as he is conoerned. Thig
49
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points to the soul not being subject to birth and death—only it
ohanges bodies as bodies change garments, The immortality of the
soul is proved by its not baing couseious of birth and death experien-
oes, It transcends time and space and caste and oreed and always is.

* Small souls inquire, ' Belongs this man
To our own raocs, or class or clan?’

But larger-hearted men embrace

As brothers all the human race.”

The ancient Vedas deal with this deathless soul which is tha true
property of human beings. Those sages who lived soul-lives deolared
$hat all visible objects baing in their nature destructible (destruction
is nothing but change of name and form) the material world which is
subject to changes is not the pure Truth. They did not say howover
that the world is untrue bub they in their wisdom postulated the exis-
tence of the Cosmio Sslf (Paramatman) which though invisible is beyond
the roach of name and form and is indestructible. Whether a man be-
lieves in God or nob, he cannot bub believe in the existence of his own
solf which perceives and knows the world. This they say is the Atman
(individual self) which is an offshoot of Paramatman but subject to
bondage (Avidya) nnlike the Paramatman which is Infinite—all-know-
ing. If the action of the Invisible can be guessad approximately from
that of the visible, the following observation may not be out of place.
As the sun gives out warmbh and light unsolicited by the world, and
maintaing and purifies by his essence every object that his rays touch
without himself becoming affested in the process of purification,
similarly, the Universal Being—the One who is in all space and in all
time—generates consciousness and discretion in men making them
feel and think and finally draws them into Himself by His own
pleasure and grace without in any way becoming involved in their
follies and vices. Iich man’s deliverance from his narrow egotism
which is his own self-woven bondage is a pure matter of time and
evory one is bound in the long run to realise the impersonal Self or
God by breaking asunder his own personal limitations after conti-
nuous journey through good and bad experiences and cceasicnal visions
of the inner light. The Shastras lay down that ‘Nishkama Karma' or
the doing of service with no other motive than the pure happiness
which comes of every disinterested work leadsto the purification of
the mind., With maental purity comes concentration. With keen
concentration comes true realisation, or the perfect contemplation of
the glory of Gad.

Truth is not an imaginary thing for sweet conversation and plea-
sant dreaming. It is an abiding creative foree. It not only informs
but inspires, not only builds but guides, not only thinks but shapes
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and elovates, The world is but the product of the thought of God or
‘Parsmatman who i3 Tiuth personified. ' In the beginning was tha
Word and the Word was with God and the Word was God.” Truth
gives and sustains without suffering loss or change. It is like the
flame of a burning lamp which is not affected when it lights another
lamp or any number of lamps. Knowledge is like flame and does nok
get diminished when it is imparted to others. The property of know-
ledge belongs to tha knowar who can distribube that property without
inourring any losa. This never-decreasing property of knowledge which
is the possession of the Soul is the Truth. ** Truth is like a torch, the
more 'tis shook, it shines.” Nothing can be added to nor taken
away from truth which can never be blotted out of existence as all
things already known to man and still remaining unknown exist
in i,

The Uaiversal Self or Parmatman ocannot success{ully be brought
fully into sects or religions in all His glory any more than the light
and heat of the sun can be compassed in particular places and confin-
od thers permaneuntly, It is open to each man to reflsct and make his
own religion and form his owa idea!s in calmnass of spirit and in the
light of proper understanding. True spiritual realisation cannot ba |
gained by repeating some formulas and performing some ceremonies
which may have their owa plasas in $ha early stages of spiritual deve-
lopment. True religion which is a condition of the mind which ever
remains God-conscious, can be attained only by a change of heart
which is the outcome of sincere honest work and ocheerful sacrifice.
In fact it is the joyous mental attitude towards our immediate sur-
roundings, our conscious relationship with God in all the moments of
our daily life that really enlightens us. It is necessary to {ree oursel-
ves from meanipgless superstitions and uninspiring customs by not
conforming to them and to boldly tear up and destroy all vanities and
{alge sense of honour which are nothing but so many lifeless ties
which keep us bound misarably in ignorance. A true and honest man
ig the noblest work of God. On the strength of what we truly and
beartily believa to be right, we must act, irrespective of consequences,
pleasurable or painful. We should maintain a happy mood of harmony
with Nature which is the visible garment of God and which expresses
Eis perfeot Law. We should serve all creatures, tending plaunts and
trees, feeding birds and animals and helping our neighbours by
thought, speech and sarvice and thereby we must leara to feel comple-
tely the Immense Life which lives in the elements which serve us
and in the luminous bodies overhead which guide our paths. Armed
with the powers of self-resiraint which i3 imp'ied in tho |rackics of
benevalence o all we can get a climpse of g.lf-knowlelge,
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Endowed with self-knowladge we shall realise the Eternal [orces
of the great Life which are sympathy of life for lifeand universal love.
It is this Universal love which sustains the worlds in perfect harmony
and peace. To reach this great Life, ona must noocessarily pass
through suffering and suffering is an impressive teacher silently mould-
ing us in the right way. The bitterest suffering will be gladly borneif
we are blessed with the conseiousness of Truth revealing to us thae
spiritual nature of the work we do. Such a consciousness will take us
- above our ordinary life and adorn us with the dignity of the Eternal,
transmuting our very suffering info a glorious and pleasant enjoyment.

In the heart in which the §elf merges completely in God’s love,
the personal pains and sorrows must lose their sting and become per-
feotly harmless. In such an extraordinary conditionof mind lighted
by God's love, Prahlada of old cheerfully bore all his exsruciating
paing even without a groan at the hands of his tyrant father. Ina
similar gtate of mind which is far above the reash of ordinary human
lifa, Joaus, $he Son of God, when bleeding oun the cross prayed implo-
ringly on behalf of his most wicked persecutors, ** Father forgive
them ; for they know not what they do.” If each and every subject
. living in a State must be presumed to know the law of the land, and
cannot legally be excused for ignorance of the law, is it not necessary
for every living man to know the law of God that good will come of
good and only evil out of evil? In the face of this grand truth and
law, Jesus pleaded in favour of his inexcusable persecutors. What
else can be greater proof of divine love than this ? Here was the
greatest and noblest conception of the idea of the Fatherhood of God
and the brotherhood of man. The faeling that we are absolutely in
God, our common Father and the true one, in all conditions of life and
cau have no existenca apart from Him, must encourage. us to face the
different situations of life with the utmost resignation whieh isthe
result of undoubted faith in Him, Oh! What a mighty life-giving
power it is even to contemplate for one moment that we have no place
except in God who is everywhare | Jesus himself explained this truly
by saying that the birds have nests, the foxes have holes, but the son
of man has no place fo rest his head {except in God). Prahlada also
expressed the same thought when he answered hig enraged father that
there is no place where God is not present and that He exists even
in the pillar which was pointed out to him by Hiranyakasipu. This
is bliss, pure and true. This is the real sharing of that great Life. All
else ig sordid, mean and base. In solemn silence let us reflect and re-
main fixed in never-shaken faith and piety. It is by means of this
alone that we can come to the knowledge of the ultimate goal. Let us
therefore awake, arise and stop not till the goal oftbliss is reaghed,
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There is another aspect of Truth. God being Almighty, His cosmie
will is not subjeot to change. God's will being in its mature absolute,
man’s duty is to love and respact God and bow before His will without
a murmur trusting firmly that whatever comes fo pass by His will is
for his bast., The world will not bs upset by certain unexpected hsp-
penings nor by the viciousness of wicked persons any more than rotten
apples can end the world by bad odour. Sri Krishna the divine
teacher taught Arjuna the warrior princa when he refused to fight that
he was merely an instrument in his hands and that everything is
ordained by Him in his own way, but that when man begins . to work
with the idea that he himself is the sole doer he at once becomes
bound by his own thought and feels miserable egotism. Against this
kind of egotism which many presams to be responsible for the progress
of the world, all the religions join together in the common prayer
* Lot God’s will be done'’. Strength, love and light are needed to
bring home to the mind of erring man the profound truth contained
in theabove holy prayer of mankind asa whole, It was erroneously
at one time thought that man's prayer would change the will of God
but the truth flashed on him with the increase of faith and devotion
that it was the will of man that had to be modified and taught to
adore the will of God because it was rightly recognised that the kind-
ness and the severity of God both meant for the man of insight one
and the same thing, Far higher than pain and pleasure which are
the toys of men, lies the blessed throné of righteousness. In that
lofty sense of righteousness which is the spiribual mightiness, man
must find full reward of doing right.

It is a common experience that no man neglests to thank his
brother man when he is given food and wator and a flickering light a
time of need but how few of us have thought of God and considered it
our duty to thank Him for the abundant rains and fertile orops, for
the glorious sun and the silvery moon ? Although we dailyses tha$
God makes the sun shine on the earth folded in the darkness of the
night, yet how few of us even dimly parceive that He graciously illu.
mines our ignorant minds ? Though we find that He sends sumptuous
raing to save His creatures, both good and wicked, yet how few of us
are able to feel that He similarly extends His definite mercy fio every
one of ug who are living in ignorance of His laws? The All-merciful
God saves and succours men despite their bad mentalities by taking
them through several stages of experience and lands them finally on
the shore of bliss and perfect knowledge. A recent inspired messen-
ger of God in the person of Swami Rama Thirtha wrote truly, “ If g
man suffers from any want it is due to his own want of faith in Goa,
It is far bekber for such a man to die than to live a miserable life
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wanting in faith in the Creator.” Yes, faith enters right inio the soul
whila reason simply stands outside arguing and tryinz toecoa-
vinoe.

With devotion ‘and pure light, we must make our lives sub-
limeand with hearta of faith and love we must clasp the feet of
the Lord as shildren cling innocensly to their mother's arms. Hanu-
man, through faith in Rama, arossed the vast osean without a bridge.
Irresistible is the powerof faith! With faith in God we becoma the
pure children of Divinity., Let us livein Truth and faith bacause,—

** The willis free

Strong is the soul and wise and beantiful
The seeds of God-like power are in uas still
Gods are we, bards, saints, herocs if we will.”

———n so——

THE LARGER MEANING OF EDUCATIONAL
METHOD

By Dr. G. 8. Krishnayya, M. 4., Ph. D. (Columlia)

The physician's method of treatment of his patient is determined
by diagnosis of his case. So it must be with the teacher and his
olass. Diagnosis is the first step in method. The word ‘diagnosis’ is
derived, we are told, from Greek forms which mean ‘ to know through
or thoroughly’. We must know thoroughly the facts of the teaching
situation before we can help pupils with their learning processes. If
teachers attempted diagnosis as a method thoy would not be so often
lost in desling with cases of olstinate disokedience or of little
childron who write ‘3" and ‘7’ backwarda,

Diagnosis implies also judgment, or evaluation of the natural
and soquired tendencies and the needs which they are likely to satiafy.
Not all impulses are of equal worth. We have also to know what
impulses count most at a given stage of life, as well as to know which
have largeat present strength. The eager enthusiasm of the adolescent
for all that is new ia style and in manners is the reflect of an inapulse
that leads to the rapid sacialisation of the individual and his {ree and
eagy incorporation into the world of adult intorests and activities.
Knowing the significance of the impulse we can pardon some of its
orudities and excrescences and assist it to develop in right lines.

If all that had to be taught was certain subjects—arithmetic,
reading, writing,—it would suffice tc know what procedure would most
effiiciently get them into the heads and hands of these ignorant candi-
dates. DBub it it is srue that the purpose of eduocation is the changing
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of conduct, and if it is true $hat the school should soncern itsell with
the whole child, then it would seem that the problem of method is
deserving of some more thought. Hitherto, appraisal of the effect of
olass-rom procedure has generally been concerned with only a part of
what usually takes place. “Has the child learnt multiplication? "
The annual or periodical examination answers the question. Bul
what of the total effect upon the child of this class-room procedure
through which he i3 supposed to learn multiplication ? During that
$ime the child was forming attitudes with relation to multiplieation,
arithmetic, teacher, school, himself and so on. He was learning several
things besides multiplication. His character was being built by his action
and reaction with bis environment. * Well, if all arithmetio is of this
type, I do pot mind leaning it’; ‘I never thought arithmetie could
bo as bad as this’;  No more arithmetic for me';—these are expressive
of what is more than can be measured by the usual examination. In
faot 8o impossible iait to be forming likes and dislikes that it would be
sale to say that the reador is even now forming attitudes as to whether
to go on in the same old way or to venture on a definite departure!

The fact is that there are concomitant learnings as well as pri-
mary learnings. The latter are those that have to do directly with the
subject in hand,—multiplication, sewing, gardening, poetry, efc.,—and
the former with the judgment of the worth of the work being oarried
on, and with the relationship to the factors involved. Concomitant
learning is a by-product of school activity. Inany school-room pro-
cadure the pupils are actually engaged in making multiple responses
to the multiple stimuli of their environment. Willy nilly, some
habits are being strengthened, and some appraciation of the good and
the beautiful, or satisfaction with lalsehood and evasion, is being
provided. _

What sort of a person a boy will be is debermined by the attitudes,
habits and appreciations which are being built up through the method
—in this larger sense—adopted by the school. This recognition that
while a particular subject is being taught cerfain other learnings are
going, more than doubles the possibilities and responsibilities of the

school.



SELECTIONS
FROM THE ADHYATMA RAMAYANA

BALAKANDA: CHAPTER V

AHALYA'S PRAYER

we! pamisia sfyaE ¥
JRISSEPAGT.HURE
g groeRafiT—
firgrgy fraaw®: &= 0 vy 0
43. Ah! I have been blessed, Oh the Liord Supreme, by the touch
of a grain of dust of Thine lotus feet. I have touched those lotus feet
which, with distressed heart, are ever sought after by Sankara (Siva),
Brahma and others. ‘
weY fafast a2 o i
A R, S 0
JeEgTe SRafa:
frageemarsimiys: 1 v i
44. Ah! How wonderful are Thine doings, Oh Rama! Though
Thou art devoid of feet and art omnipresent, ever-blissful and above
Maya yet Thou deludest the world with Thine human form by moving
about in infinite variety of ways.
T IARTIURTA 3R
yrftcefaafafi gt o
AT UF AT
R T a9 QUETIETEG 1 vy 0
45. How should I deseribe my meritorious deeds done in the
past when He (the Lord),—by the dust of whose feet Bhaghirathi (the
Ganges) (herself) being sanctified is purifying Siva, Brahma and
others—has manifested himself and has made himself perceivable by
me?
gt AgTEfdEf
waifieg @i
Eeei RIS TR C)
Wy for @ qumafasd novéo
46. Sri Hari who hasincarnated Himself on earth in the form

of a beautiful human being known as Sri Rama of broad loftus eyes
and adorned with bow—Him ever do I worship and none else.
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47. Bver do I contemplate Thee in my heart, Oh Sri Rama [—
Thee the dust of whose lotus feet is sought after by the Vedas, Thee

" from whose lotus-navel Brabhma was born and in the sweetness of

whose name-essence Lord Siva remains ever inebriated.

gEEaRERaty RS
ARy AR ISR
TR FgamE T
aRftare qRg T a3 4 va il

48. I seskreluge in him the life incidents of whose incarnations
are sung in Brahmaloka by sages such as Narada and by Siva,
Brahma and other gods and in singing which (i.e., the life incidents)
the nipples of the breasts of Sarasvati (the Goddess of speech or learn-
ing) are drenched with tears of joy.

5T T X6 [
CESRTTEIE: I
aEEy aywEREan
X qUINETs TH: U ¥E U
49. This ! is the supreme, ancient Being, the golf.effulgent, the
Infinite and the Primal cause that hast, for the good of the world,

taken the all-enchanting illusory form 2 of Bri Rama.

[Notet 1. She is referring to the foym of 8ri Rama visible before her eyes.
9. As distinguisbed from the form “vs ordinary oreatures that are made

of the five eloments].
ity RrdEaaar—
Yo EwErriERE @
weeada: TRgE T 0 Y ll
50. This is the one self-dependent and perfect Atman, the cause
of the origin, preservation and destruction of the universe and which
being reflacted in its own Maya consisting of the Gunas 1 goes by the
yarious names of Brahma, Vishnu and Siva.
{Note : 1. SBatiwa, Rajas and Tamas. ]

RIS & W FifraRsE
famgd aafa afwd BEE W
50 ‘
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SERAART T T
QY geftZdmmTaida: w4y o
51, Salutations unto Thine lotus feet, Oh Sri Rama !—the feel
which Lakshmi (the Goddess of prosperity) holds in her bosom and
caresses with fondness: in days long gone by, with one of which feet

Thou coverest the three worlds and which (feet) (again) are meditat-
ed upon by sages devoid of egoism,

NOTES AND COMMENTS

INDIA'S DREAM OF INDEPENDENCE

The Indian National Congress has broken away from its old
traditions and has declared ‘Independence’ to be its creed. But why
did India lose her independence in the past is a very interesting
question at this juneture when her sons have again begun to dream of
it. Tbe reason will be very clear if we compare the histories of India
and Europe. Perhaps there is no feature in Indian history that is so
remarkable as the ease with which big empires have orumbled to
pieces before a rebel leader or a foreign invader. These empires were
for the most pariforced associations of various peoples who were
always left conscious of their differences, The rulers cared very little to
share the responsibilities of Government with the people, or to estab-
lish common points of contact with them by a system of universal
eduoation. The result was that the people lived completely detached
from the State and when dangers threatened the latter they did not
feel it as any concern of theirs. When foreign invaders attacked the
country they were faced by the king and his standing army, but the
conseiocusness of danger seldom raised any mighty national opposition.
The inevitabl consequence was that when the king's army received one
or two defeats and was annihilated, there remained nothing to stand
in the way of the invaders, and the people tamely submitted to the new
rule as they did to the former, often quite oblivious even of the fact
that the Government of the country had changed hands. But unlike
this the history of Europe shows instances of countries surviving suec-
cessive defeats and foreign invasions which seemed for a time to blot
them ouf of existence. A France may be crushed and partly conquered
by a Henry V, but at a point the national enthusiasm rises up and
sweeps away the congueror before its mighty force. So also a Spain
may for a time be wholly conquered and occupied by the Moors, but the
Spanish nation that survives in the mountain fastnesses remains un-
subdued and eventually succeeds in expelling the foreigners from the
fatherland. A Napoleon may crush the powers of Europe in a series
of brilliant victories, but yet we sea the wonderful spectacle that the
nations remain unsubdued and after persistent attempts humble the
pride of the world’s greatest general. It isan astonishing fact that
the national opposition of even such a small country as Holland could
successfully resist the long series of aggressive attempts on its liberties
by the great and powerful Hapsburg and Bourbon families. The
secret of this undying vitality of countries in Europe seems to be the
fact that the masses were in & way made to feel for the country.
Although the modern form of democratic Government did not exist in
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Europe in those days, yet the people were in certain ways taken into
partnership with them in matters of administration by the rulers, and
-were made to feel that their success or failure was interlinked with
the well-being of the people. Moreover, there wa: the great Catholice
Church in its full vigour acting as an organisation for the spread of
universal education. Through its functionings the classes and the
magses, though separated in many matters, were given certain common
interests and traditions to stand upon and were saved from developing
that spirit of exclusiveness and ideas of privilege even in sharing the
Lord’s love, which became so marked a feature of India’s social and
religious organisation. India has to learn this great lesson that any
form of stable Government can be formed and managed by Indians
themselves in this country only when they establish a greater co-
operation between the classes and the masses. A liviog interest in the
State has to be created in the minds of the people and this can be
accomplished only by bringing them into greater ountact with the
State and by an efficient system of universal education which could
bridge over the gulf that exists at present in the cultural level of the -
classes and the masses, of the educated and the illiterate of modern
India. At the same time religion, especially Hinduism, has to throw
open its doors to scriptural learning and spiritual progress to all
people without any invidious distinction of caste orocreed. For a
spiritual democracy actualised at least in rituals and forms of worship
ghall furnish a solid foundation for a social and political democracy in
India.

S— v

REVIEWS AND NOTICES

The Golden Verses of the Pythagoreans : by the Editors
of the Shrine of Wisdom, London ; price 2sh,

The present book contains an English translation in verse form of
the Golden Verses of the Pythagoreans and a commentary thereof.
Although the authorship of the verses is doubtful, they certainly
expreas the quintesseace of the moral teachings of Pythagoras. The
moral precepts embodied in these verses form an excellenb epitome of
the rules of conduct that should form a part and parcsl of the life of
every pious man, and are calculated to confer happiness here and here-
after on their faithfull observers. They are beautiful both for their
sublime wisdom as well as the universality of their outlook.

Sir, Teach Me Brahman : by Father J. F.Pessein, Catholic
Mission Press, Pondicherry. '

This small book is a clever missionary attempt at bringing home
to the minds of the Hindu the shortcomings of his religion und the
superiority of Christisnity over it. In place of condemning the
Hindu's faith as a whole, the learned writer admits that there are
certain truths, which the Hindu holds in common with the Christians
of the Catholic fold, bvt proceeds to add that Christianity has in it
other truths concerning the nature of God like tbe dootrine of Trinity,
which are not found in Hinduism and without a belief in which there
is no possibilivy of salvation for the human soul. He further gives an
account of the chiel features of Christ's life, teachings and personality
along with testimonies of eminent men, both Indian and European,
to his greatness, and concludes by saying that it would not do for
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Hindus to admit Christ as one of the Avataras and profess him
and follow his teachings privately, but that they should accept him
as fheo only Son of God and declare themselves publicly as his followers,
He alss gives a oatalogue of the principal articles of faith held by
the Catholic Chureh.

The book is, we should say, very misleading in many respeocis.
TP}e author's  presentation of the resemblances between the
Hindu and Christian religions is likaly to misguide Hindus who
have not made a proper study of their religion. for most of them are
uureal and cannot stand scrutiny. In order to bring about these
fancied resemblances the author does not hesitate to misintarpret the
dgctrines of Hinduism in the mnst arbitrary fashion and to shift
hlg ground from Adwaita to Dwaita and vice versa as convenience
gmts him, The Christian doctrine of Trinity, as the author has
interpreted it, may be a special featurs of Christianity but we
‘f‘eel gsure that few Hindus will find any fascination for the

mystery ' that surrounds it or tha “ splendour ' that the author
attributes to i6. The very statoment that the doctrine of Trinity is
an explanation of Brahman as He is in IIimself would be jarring
to the ear of an Advaitist who holds that ths nature of the Supreme
Being in his essence is beyond the ken of human thought and muoch
lessof human language and is realisable only by complete identifica-
tion in the Nirvikalpa sbtate when the individual mind and
personality bave vanished. We parfactly agree with the author in
his appresiation of the personality of Jesus Christ, and few
Hindus would refuse to do honour o his blessed parson; but ~when
the author says that he is the only Son of God or that there is no
salvation withoub this belief or that Christianity contains the whols
truth no Hindu ean suppress a smile of pity at the exclusiveness and
fanaticism of the Chiristian Father.

Mental Healing : by K. L. Sarma, The Nature Cure Pub-
lishing House, Pondicherry ; price 2 annas.

The booklet may ba considared an orizinal writing on the sub-
ject. The author considers ths usually recogaisel methods of mental
healing like autosuggestion and suggostive healing as unsciontifis and
unnatural. According to him ths cirreet methol of mental healing
cansists in a truly religious life which iy tho sams a3 complete resige
nation to the divine will. o shows by a clear analysis of the idea
of rasignation haw it can act as an aid to naburo curo. It is writben in
simpla and lucid English and eonbiind many important prineiples of
religion and health.

. Pranayama: by K.L. Sarma ; The Nature Cure Publish-
ing House, Pondicherry ; price 2 annas.

The author gives in this brochure the elemontary principles of
Pranayama which forms an important part of his schema of nature
cure. His exposition of the subject is very seientific and containa cau-
ticus directions to remave the dangers that are gensrally attendant on
the practice of Pranayama without the direct guidance of an expert.
We recommend the book to all who are interceted in the subject,

NEWS AND REPORTS

BIRTHDAY OF BHAGAVAN SRI RAMAKRISHNA

The Ninety-Fifth Birthday of Bhagavan Sri Ramakrishna comes off
on Sunday the 20d March, 1930. The Anniversary celebration shall
be held at the Sri Ramakrishoa Math, Mylapore, Madras on Sunday
the 9th March, 1930, The usual feeding of the Poor-Narayanas will
form the special feature of the function on the Anniversary Day.

BIRTHDAY ANNIVERSARY OF SWAMI VIVEKANANDA AT THE
R.K. MATH, MADRAS

The Sixty-Eighth Birthday Anniversary of Swami Vivekananda
was ag nsual colebrated with great eclact at the Sri Ramakrishna Math,
Mylapore, Madras, on the 26th of January, 1930. In the spacious hall
of the Math a large siza photograph of the Swami was placed on a
raised platform tastefully decorated with ferns and rose garlands.
Bhajana parties coming {rom various quarbers of the oity filled the
Asharma premises with the soul-stirring notes of their devotional
music to the great edification of tha large number of devotees who
began to assemble at the Math frem early hours in the morning. As
usual in tho noon taok place tha feseding of the poor-narayanas in the
R. K. Mission Students’ Home premises. This year over 200) poor
people were sumptuously fed, and about 500 devotees who had assembl-
od at the Math for taking part in the celebration received Prasadam.
Next, there was a Harikatha which was very much enjoyed by the as-
sembled devotees. In the evening a meeting was held under the pre-
gidenay of the Hon'ble Dewan Bahadur Justice Sir C. V. Kumara-
swami Sastriar. Mr. N. Subramanya Aiyar, B.A., L.T., of the Studenta’
Home first delivered a lecture in Tamil depicting the spiritual geniua
of the Swami, and showing how his life was a synthetic fulfilment of
the ideals of spiritual life as embodied in the Hindu Soripbures. This
was followed by an eloquent address in English by Mr.I. Narayana
Menon, M.A., B. Lits. (Oxon), Professor of Philosophy, Presidenoy
Oqllega, Madras, on “The Message of Swami Vivekananda to the
Modern Conscience’”. In the course of his speech he pointed out those
featnres of the Swami's message that chiefly interested the secularly
minded men of modern times. He spacially emphasised upon the new
interpretation thst the Swami has given to the ancient Indian ideal
of renunciation which according to the Swami does not mean a sort of
quietism as it is wrongly understood by many, but implies active ger-
vicaof humanity and culture of self abnegation, He also referred o
the Swami's ideals about the harmony of religions and the education
of the Indian masses. The Chairman, in the course of his learned and
inspiriag addvags. reminded the audience of the Swami’s repeated
exhortations to his countrymen to cultivate strength, physical as well
as mental, and said thab the only sure way of progress for India was
$0 follow the teachings of that dynamic personality. The meeting ter-
minated with the usual vote of thanks tothe Chairman and fhe
speakers. The proceedings of the day cameto & close with Mangala-
rathi and the distribution of Prasadam at8 p.M.

THE VEDANTA SOCIETY, PORTLAND, OREGON, U.8.A.

The annual meeting of the local Vedanta Socieby beld on the 3rd
December, 1929, was one of the most enjoyable since the Society wag
first started four years ago. It served the double purpose of
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celebrating the anniversary of the Society and also establishing the
work in the newly decorated rooms of the Wheeldon Annex.

The mesting was presided over by Mr. Ralph Thorn, President of
the Portland Organisation. The programme committes had arranged
a varied programme of ‘music, readings and talks. One of the most
enjoyable numbers was & description, by Swami Vividishananda, of
gozg‘qglthis experiences on a pilgrimage to Manas Sarovar and Kailash
in Tibet.

The meeting was viewed by many of thoss present as a farewell
parfy to Swami Prabhavananda, who is departing soon to continue
his work in Hollywood, California. However, in an intimate talk to
his students during the serving of refreshments, Swami Prabhavananda
said they should not look upon his leaving as a farewsll, since he would
continue to have an active interast in the Portland Cantre, and would
no doubb be with this group from time to time in future.

The new quarters aras of ample proportions, attractive and
comfortable, and should serve tha Society well during the coming
winter months. Considerable thought has been given to the possibility
of building a naw home for the Vedanta Society in Portland and the
possibility will continue to receive the thoughtful consideration of the
Board of Trustees.

The love and good wishes of the euntire Society go with Swami
Prabhavananda to his new field, while their loyal support and spirit of
co-operation remain with Swami Vividishananda;

CHRISTMAS CELEBRATION AT THE R. K. ASHRAMA, RAJEOT

The holy cccasion of Christ’s natbivity was celebrated with great
aclact at Sri Ramakrishna Ashrama, Rajkot. About two hundred
people took part in the celebration. The function began with a song by
a Christian devotes followed by an' interesting lecture in English by
Swami Iswarananda in which the Swami showed with the help of
quotations the resemblance of the Gospel of Christ with the message of
the Bhagavad Gita. Thea Muy. H. N. Pandya, a leading Vakil of
Rajkot, addressed the audience in Gujarati and emphasised the fact
that Christ’'s message <was nothing but an echo of Vedanta. Tha
function came to a closa with a short speech from the chair and the
distribution of prasadam.

RAMAKRISIINA MISSION (CEYLON BRANCII)

The work of the R. K. Mission in Ceylon has of late rapidly ex-
panded, and a number of educational institutions have already been
astablished at Jaffna, Trincomalli and Batticaloa. The Ceyloa
Branch of the R. K. Mission in India had been experiencing mauny legal
difficulties in the effective transaction of its business. To remova
them the Ceylon Branch of the Mission applied to the Government of
Ceylon to get it formally incorporated by an Act of the Govi. We are
glad to announce that this was done by an Ordinance passad in the
Ceylon Legislative Council-and it received the sanctinn of the Gover-
nor on the 17th of July 1929, According to the Ordinance the R>ma-
krishna Mission (Coylon Branch), asthe Association is styled, will
heroafter be adwinistered hy a separate Board of Managoment, consist-
ing of the President, the Vica-President, the Secretary. the Treasurer
and other members numberingnot more than 36 nor less than 12,
The Ordinance, however, provides that all rules and resolutions other
than those relating to finance or property made by the Board of manage-
ment shall be subject to the approval of the President of the R. K. Mis-
sion at Belur, and that except so far as is provided in the Ordinance
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any dispute or doubt as to any matter affecting the principles or polioy
of the Ramakrishna Mission shall be referred to the Governing Body
of the Migsion in India whose decision thereon shall be final.

BHANDARKAR ORIENTAL RESEARCH INSTITUTE, POONA

The report of the Bhandarkar Oriental Research Institute for the
year ending with March 1929 shows a oreditable record of‘work done
in the oause of Oriental learning. The report shows in separate
sections the work turned cut by the various de_pa.rtments of the I:_;-
stitute. The Mss. Department hLas a collection of 20,000 Sanskrit
manuscripts which are freely lent ouf o sohol‘ats all over the world.
Phe Mss. Library was inspected by a specm_l Government Officer
whose report shows that there was not even a single case of a manu-
geript being lost. The Library Department completed . the work of
carefully arranging and cataloguing both the R. G. B. Iflbrs.ry and the
Iustitute's own Library of printed books. Ng less oreditable has been
the notivity of the Research Department w}xgch, although of only two
years' standing, has won ungrudging recognition from the public press
and from the student world in general. The number of students
regularly attending the class has .increased from 9 to 14, and the
number of lectures given, from 114in 1927'-28.' to as many as 313
during the year under report. The Publication Department has
actually issued three volumes in the course of the year under rggort;
including among them the valuable Nyaya Kos}m, 3rd Edition,
pp. 1136, Several other works in the press are in various stages of pro-
gress, the pages printed during the year under report being _127{5. The
Mahabbarata Department which has undertaken the ppbhcatlon gf &
oritical edition of that great epic has put forth two fascicules, besxdqa
completing the average collation of twe lacs of versg-unzts: . It is
however a matter of keen disappointment ﬁ}mt the financial position of
the undertaking continues o be as unsatisfactory as ever, the out-
standing deficit of the Department having gone up from Res. 12}.500 to
Rs. 13,500. The Sales Branch of the Institute has inoreased its total
sales from Rs. 6,490-10-6 in 1927-28 to Rs. 7,794-12-3 during the year

under report. )

The general financial position of the Institute has improved by
about Rs. 4,000 as is evident from the statement of . accgnmtq and of
asseta and liabilities appended to the report. But this slight improve-
ment is mainly due to the economy and the efficiency of tpe genqral ad-
ministration. The outstanding liability of Rs. 13,50(? with which the
Mahabharata section ig confronted is a matter of anxious concern for
the management, while the inadequacy of funds makes it necessary for
the Institute to pub off the carrying out of many schgmes of adquted
urgenoy connected with the improvement aqd extension gf its bu!ld.
ings. The sort of work that the Institute is doing is of immense im-
portance o Indian culture and therefore deserves the liberal patro-
page of the princes and people of this country. It .Wlu indeed be a
blot on India's reputation if an undertaking like this suffers for wans

of funds. -
AN APPEAL OF THE R. K. ABHRAMA, SHELLA, KHASI HILLS

At the instance of a fow Khasi friends some monks of the
Ramakrishna Mission started educational works in these hills;in }924.
The object of this movement has been to present to our Kham' friends
the fundamentals of true Indian culture as evincad in the lives and
teachings of Sri Ramakrishna and Swami Vivekananda. It is



400 VEDANTA KESARI

needless to say that these great men exhortad people to rise superio
to narrow sectarianism by drawing their inspiration {rom the
Vedanta Philosophy which has a universal appeal.

The work has expanded steadily and at presont there are two
Middle Euglish, six Lower Primary and three night schools ; nearly
300 boys and girls are reading in those schools ; two boarding houses
are maintained, one at the Ashrama quarters at Shella and the other ab
Sunamganij (Sylhet) whara six boys are roading at the High FEnglish
gchool. In the Ashrama and othar localities weekly claiges are held for
adults and lantern lactures ara oocasionally arrangsd, The publieation
of non-sectarian religious literature and school books in the Khasi

. language has also been taken in hand. The needs of the sick and poor of
all seats are also boing attended to for which a stock of homeopathic
and biochemic medicines has been kept. All these works are conduct-

ed by)three monastic and twelve voluntary workers (Bengali and
Khasi).

For the management and expansion of the ahove mentioned
work a Committes has bsen formed at Shillong which has under-
taken all responsibilities in this conusetion. In order to run the
work efficiently and successfully the Committee is now anxicus $o
raise funds for the following purposes for which they appeal to the
generous public of all creeds and colour for sympathy and co-opera-
tion and for monetary contributions for the noble cause of awaken-
ing in the paople of these hills the consciousness that they are, in
common with the people of the plains, the inheritors of the gloricus
past and the makers of future India.

Our needs are as follows :—

(1) Monthly recurring expenditure of Rs. 300 for the existing
institutions.

(2) Construction ofa Studonts’ Home and Ashrama for the
workers at Shillong which is estimated to cost abaubt Rs. 10,000,

(3) Construction and re-construction of the schools and board-
ing houses at the existing centres in the interior of the Khasi and
Jaintia Hills and the opening of new centres at other places for which
requests are beiag received frequently. The cost of construction is
estimated to bs Rs. 10,000 for the present.

(4) Publication of books at a cost of about Rs. 2,000.

Any help in cash or kind will be thankfully reccived and acknow-
ledged through the Press by the Secretary to tha Committes. Donors
contributing Ra. 1,000 or more will bho ab libarby to suggest the
perpetuation of tha memory cf their relatives and friends by having
tha schools, boardings and Ashramas named aftor them.

Sd. Birendra Kumar Mazumdar, Secrebary to the Commitbas,
Laban, Shillong. 8d. M. Sen Gupsa, M. A., Dy. Comptrollor of Assam
(President to the Commistes). Sd. Roy Dahadur Radhanath Phukan,
Director of Agricultare and Industries, Reaistrar of Co-cperativa
Societies and Registrar of villasa aushorities. Sd. K. Manik, Siim
Mylijem (King of Mylliem State), Nhasi Ilills. S8d.J. N. Chakra-
batty, B. A, 3. 8. A, (Correl), M.R. A.S. (Fng), Dip. in Agri.
Deputy Director of Agriculture, L 20 \alley Districts Cirele.

; el hasi Hills. Sd.
ghram, Shells,

My
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_ - WORKS 'OF
SWAM!I' PARAMANANDA

(AMERICAN PUBLICATIONS). j

. Book of daily Thoughts and

.. Prayers. (2nd Edn.)

" This book is a constant companion

" tp the spiritual aspirant. It contains

vAsiph. and ennobling thoughts for every

‘cday in the year—each page containing

% 'the salient thoughts for the day, lines

" to memorise, a lesson and a prayer..

3 Excellent get-up.

" .. Leather bound, Pages. 400.

ats Price : Rs. 4.

_ Rhythm of Life (Poems) The book

’*[6o’ti¥ains a large number of beautiful
~poems in praise of the Infinite Eternal
All Benificient Being. It is a book of
devotion, spiritual vision and divine

fﬁinmunion. Price: Rs. 2.8.

" The Vigil—It is a book of spiritual
songs. Init the voice of the active
West meets and mingles with the deep
call of ancient India tothe soul of man.

Price: Flexible Bound Rs. 3.

Fess - Cloth »n Rs. 2.8,

ﬁgf?he Path of Devotion (6th Edn.)

" This volume consists chiefly of extracts
from letters written to a spiritual aspi.
rant, Every page of it emits the
fragrance of religious fervour, devo.
tion, piety and wisdom.

Contents: I. Devotion, II. Purity.
111, Stead.fastness. 1V. Fearlessness.
V. Self.surrender. VI, Sanskrit Pra.
g_ers and salutations with English

ranslation.

Price: Cloth Rs, 1.12; Paper: Re. 1.

Bhagavad Gita (3rd_Edition)
English Translation only. Language
simple and spontaneous. Attractive
Pocket size. Price:*Flexible Rs. 1.12

1 PlainERs. 1.8.
e Upanishads (20d Edition)
A'lll‘lgid an% faithful English transla.
tions of three of the important Upani.
shads, vis—Isha, Kena and Katha.
Price: Cloth Rs. 1-12,

Spiritual Healing (Cloth) 1 8
Plato and Vedic o
- Idealism .. 1 8

Soul’s Seoret Door Cloth
do Fexible
Concentration and
Meditation Cloth
Christ and Oriental
Ideals ’»
Self Mastery
Creative Power of
Silence
Faith as a Con-
structive Forca ,,
Reincarnation and

Immortality ’
Secret of Right
Activity »
Emerson and
Vedanta "
.Vedanta in
Practice "
s Paper
The Way of Peace
and Blessedness Cloth
» Paper
Civilization and
Spiritualization

Power of Thought

Universal Ideal of Religion 0

Principles and Purposes
of Vedanta :

Problem of Life & Death

Harvest Field of Life

Yoga and The Christian
Mystics

Science and Practice
of Yoga

Glorifying Pain and
Adversity

Prayer Cards—Six varieties

each

Rs. As.
2 8
3 0
1 8
1 8
1 8
1 8
1 8
.} 8
] 8
1
112
1 0
1 12
1 0
0 4
0 1

Y
0 1
0 8
0 4
0 4

4
0 4
0 ¢

The “ Vedanta Kesari” Office, Mylapore, Madras
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_ Telugu Publications ~  Swami Abhedananda’s Works
%gspelﬁ)_ffSn R::jmslgflshr;la v swani” . 180 Complete Works : Siunh
e ife an eachings o wami . wplete ' Works, Vol. 1, Contains—Self-knowledge, Divine Heri
Vivekananda ... .. 080 060 . Man, Reincarsation and Four Single Lectures. Nice Getap. o
Chicago Address of Swami Vivekananda... 0 6 0 - .. Price—Indian Edition Rs. 3. Foreign Edition Rs, 5. '
Words of the Master by Swami Brahma. :
nanda we 0 6 0 .. Re. A, P, Rs, a, P,
Raja Yoga by Swami Vivekananda 1 40 ~ ot .
Karma Yoga e . . 0120 010 0 5 Philosophy of Work Paper 1 6 0Cloth 112 0
Bhakti Yogam . . 080 . : : %gg;tusal q:gold?:gt World pa. 160 , 1120
. " 4 s . aviours of the Wor aper 1 0
Narada Bhakti Satra we 0 40 o {  Howtobea Yogi pe. 8 S 3 00
Canarese Publications .. Self-Knowledge Paper 180 , 300
Rs. A, P. : Divine Heritage of Man " 30 0
Sayings of Sri Ramakrishna, Translated by India and Her People .  Paper 180 , 200
N. Venkatesa Iyengar w 0120 Re-incarpation e " 200
Sri Ramakrishna Lilaprasanga . 100 {;mshedpur Lectures Paper 012 0 ..
The Life of Ramakrishna By Messrs. T. S. 0 8 0 Human Affection & Divine Love Paper 0 8 0 , 1 0 0
Vekanna Iyah and A. R, Krishna Sastri At Five Ann . .
Raja Yoga by Swami Vivekananda. 1) Cosmic E . as a,nd- S‘x Pies Eac}l'
Translated by Y. Subba Rao 1 0 0 4 % ) Cosmic VOl_u{lon and its purpose. (2&_ Christian Science
Dialogues of Swami Vivekananda w 1 40 and Vedanta. (3) Divine Communion. (4) The Motherhood of
My Master by Swami Vivekananda, : : : God. (5) The Relation of Soul to God. (6) The Scientific Basis
Translated by a devotee . 0 60 of . Religion. (7) Simple Living., (8) Spiritualism and Vedanta.
Gospel of Sri Ramakrishna Ordy. Edn. " eee 1 4 0 9) .Umty and Harmony. (10%{ What is Vedanta ? (11) Who is the
Do Superior Edn. .. 112 0 Slawox}r of _SO“]S ? (12) Why a Hindu is a Vegetarian ? (13) Woman's
Other Publications place in Hindu Religion. (14) The Word and the Cross in Ancient
. P Re. A" India. (15) Réligion of the Hindus. (16) Philosophy of Good and
Rs. A. P. s.A. P, Evil. (17) The way to the Blessed life.
Sri Ramakrishna, His Life’'and IndiaE:s Ivtl’lgssl:%e t% I(']ie‘l;‘esgl;by s i Vivek d d

Sayingsby Max Muller 6 2 0 rabhulal—Redu rice0 8 0 wami Vivekananda i
Nivedita by Srimathi Sarala - Indi?'s N:keds t:m‘l 1tvllae and His Work 0 4 0

Dasi 0.4 0 Ramakrishoa Mission : " .

Vivekaaznda by Prof, K. N, Panchapagesa Aiyer, At One Anna and Six Pies Each.

Mitra, M, A. 0 6 0 M, A, L T. 0 . A
Paramlatrlzmsa Ramakrishna Swami Vivekananda—the . (1) Does tl,m Soul E.‘lst after D ¢ath? (2) Why a Hindu accepts

by P. C. Mazumdar 0 20 by Patriot-monk of modern 1 .+ Christ and rejects Churchianity ?
Sri Ramakrishna, the fulfilment India by N, Kasturi, M 4.0 3 0 i . e ] _

of Hinduism by Dr. Radba- Sri Ramakrishna’s Teachings

kamal Mukherji 050 in two Parts, Board,each 1 0 0
In the Hours of meditation The Saint Durga Charan Nag (The . . vy ;

by F. ]. Alexander-Board 012 0 Life of an ideal house-holder}l 0 0 hSuter vae(hta s Works. Sister DOVImIta’s Works.

The Master as I saw bi X
TALISMANS AND CHARMS The Web of Indan Life _'» 28 | Hoalth and Healing Rs, 06

Tor those people to avoid all sorts of Misfortunes and enter the gates of An Indian study of Love & Death 2—8 | Practice of Devotion " 0—6
successful life. Footfalls of Indian History ,, 4—0 | Eastern and Western Religious”

For Honour, Riches, Learning and Greatnoss Rs. 7-8-0. For Hesalth. Physical Cn.d?e tales of Hinduism » 112 Ideals o—4
Strength, etc. 7-8. For Power of Eloquence, Speeches, cte. 7-8. For sucoess in Studiea from an Eastern Rome , 1-12 | Development of the will » [ —
any undertaking or Litigation, ete. 10-0, For success in 8ports;, Racing, Cards, Hm(; on National Education in Robert Browning and Vedanta: C—4
Games of chance, ete. 7-8.  For success in spiritual and Religious Life 10-0. For ndfn. . . . w 1—8 | Whatis Maya ., O—4
success in Trade and DBusiness 10-0. For Agricultural Prosperity, Farming, Not“h° Ssome _V%a'ndenng with The Indian mind and the- '

Good Crops, etc., T-8. For success in Mining Plumbago, ete,, 100-0. For suc- R u‘.‘ w‘;’l')h"ehmda » 1-8 Indian Culture , O0—4

cess in Gemming 225-0. Rabbi Solomon’s special Talisman for every success 15-0, K:dgmntl:n h B:;nga » l—4

specially valued and worn by every successful Hebrow. 2nd quality 21-0. 1st Th a‘én' “:1N dri Narayan ,, 1—0 .

ki A The Civic and National Ideals , 1—4 Swami Prabhavananda’s Works

NOTE :—A Monoy order or G. 0. Notes will bring the Talisman to your ) si 3 B° d;‘;} » 0-14 Superconscions Visi

door. Ove Extensive Life Reading Rs, 15, two Rs. 25, three Rs. 30, or more at a A“" ant }‘;. 3 a » 0—6 Sugons;cw";{, iston » 0—35

time at Rs, 10. per reading. Remit with birth date. Always the full amount ngr;sswe nduism .. n 0—4 ¢ 1 ous Mind n 0—5

should be remitted in advance, No. V.P.P. ' mbs among wolves (Mission Dm0 o8Y . . w 0—5
Apply to:—D. A. RAMDUTH, Astrologer, cries 1a India) » 06 | Dynamic Religion n 14

No. 30 & 55 (V. K.).Cheku Street, Colombo, (Ceylon.)

The " Vedanta Kesari” Office, Mylapore, Madras. = . The Vedanta Kesari Office, Mylapore, Madras.



(10)

DAYS IN AN INDIAN MONASTERY
By Sister Devamata

Indian life has heen described and interpreted in a very charming
way by the well-known American Author who lived for sometime in
an Indian Monastery. Readers will have a perpetual delight in going
through the book—as absorbing as a novel. It will surely create a
better understanding and deeper sense of kinship between East and
West. Excellent get-up. With 10 Illustrations.

Price, Rs. 4.8.

SRI RAMAKRISHNA AND HIS DISCIPLES
By Sister Devamata

A comprehensive life of Sri Remakrishna. Materials collected from

the most authentic sources. Will be read like a story book. Filuent
style and nice get-up. .

SN Price,_Rs. 4,
Apply to:—The Manager The Vedanta Kesari

WORKS BY SWAMI RAMAKRISHNANANDA

Complete Works Vol. I. Contains—The Universe and Man
The Soul of Man. Path to Perfection, and Necessity of Religion.
In this book many abstruse metaphysical truths of the Hindu
Scriptures have been very lucidly expounded and elucidated in the
simple language. .
) Flexible bound, Price (reduced) Re, 1.
(To Swbscribers of “ The Vedanta Kesari * Ag. 14

One copy of the “Consolation” by the same asthor will be givem
Jfree with the Look,

Sri Krishna the Pastoral and the King-maker
(4th edition)

This book gives a clear idea of the full and varied life of the
great Incarnation, Lord Sri Krishna., It reproduces faithfully and
accurately the glowing narratives of the Srimad Bhagavatam—the
inspired works of Vyasa with all its wealth of descriptive detail,

Price 12 As,
To Subscysbers of * The Vedanta Kesari” 10 ag,

»

Path to Perfection (3rd edition) w. 0 4 0
(To Subscrsbers of ¢ The Vedanta Kesari ") 030
True self of Man e 0 4 0
Wisdom and Devotion 0 4 0
Search after Happiness 012 0

Apply to the Manager, The Vedanta Kesari.

Uy

" THE OPEN PORTAL
R o BY
‘SISTER DEVAMATA
A new book containing a large number of moul-stirring poems

;o 1) Songs of Devotion and Aspiration, (2) Songs of Hill
ﬁg%gr;zg? ((3)) Songgs of the Desert and (‘;4) Songs of Life. o
In the foreword, says the Bister, " Love of God and ' love of

1 Doors to peace and deep_et insig}xt. Frome these
Fv:: :;z:::sm:eosl:rung the songs and rhythmio pen-pictures contained .

*its ¢his volume.”

Excellent get-up. Price Rs. 2-8-0. o

WOMEN OF INDIA

By SWAMI VIVEKANAN_DA ;
(A Lethre hitherto unpublished in India.)

Every one ought to know at the present time what Swami
Vivekananda says oo Women of India. -~ Price. As. 3.

Words of the Master

By Swami Brahmananda

A collection of the choicest and representative sayings of Sri

Ramakrishna.
Price: Paper 5 As. Cloth 10 As.

Works of Swami Prakashananda

(At Five annas each- American Editions.) .
1. The Inner consciousness—How to awaken and direct it.
2. Universality of Vedanta, 3. Mystery of Human vibration.

Old Volumes of

GOLDEN OPPORTUNITY | yeDANTA KESARI

. Are available at the
All sufferers of Eye-disea-- foll;wing cheap rates.

ses are challenged to make V.E.  Re AP.
Trials of Dr. Mukherjee’s | o1 11 1.0 0
NETRO-BANDHU (As. 6 | vols. 1IT & VII

each) to make an end of their v ? ‘I%H each ; g g
gorrowful days. Guarranted Vgl: XTI 3.0 0
relief in 24 hours. Vols. XIV & XV 3 0 0

«—The Manager,
Agonts—DADHA & SONS, | 4#pluto
AguZtGO, Esplanade, Madras. VEDANTA KESARI,

Mylapore, Madras.

‘ The “ Vedanta Kesari” Office: Mylapore, Madras-
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BROMIDE PHOTOGRAPHS.

waasinisiinidiis

Of Sri Ramakrishna, Holy Mother and Swami Vive-

kananda.

Booklets can be easily carried in pockets or blaced on
tables. Small Size As. 4 each Big Size. As. 5 each.

Card size best suitable for Photo stand.
Full size of Sri Ramakrishna only

As. 8
Re. 1.8 each.

Bromide photo'enlargement of Srt Ramakrishna only Rs. 3 each.

Half-Tone Portraits.

At 13 annas each.

SRI RAMAXRISHNA :
No. 1. Sitting Posture, Cabinet size

2, Standing Posture 4
SWAMI VIVEKANANDA,
No. 4. Asan Achariya, Cabinetsize
« 5. Just before Meditation ,,
,» 6. Meditation Posture "
w 7. Delivering Chicago Address
Bust, Size
» 10. Wandering Monk, staff in
bhand cabinet size
At 3 as. each.
SR1 RAMAKRISHNA
Sitting Posture, 8§x6§ inches.
Tri-coloured. Bust, Cabinet size.

N.B:— Flease quote the nxmbers

At 3 as. each.
HOLI MOTHER.
Sitting Postute 8§x6% inches.
Do Cabinet size
SWAMI VIVEKANANDA. h
Reclining on a chair 9x7 inches.

" SRI RAMAKRISHNA-Sitiir g Posture

size 15x12 inches.
SWAMI VIVEKANANDA
Meditation Posture, size 15x12
inches 6 as.
Delivering the Chicago Address—
tri-coloured, 10x7 inches 6 as.
Do 27220 1 Re.
Tri-coloured bust, seated in a
chair with parted pairs. 15x12
inches 8 as.
GROUP SANGAM (Sri Ramakrishna
Holimothber and 18 discipies) with
names in English, 15x12 inches6 as.

or names when ordering.

6 as,

For Pooja & Disinfectant
Always buy 21 Gold & Silver Medals’ Fame
RAHAMAN

SCENTEDSTICKS

(Incense Sticks)
They are indspensible to every house as their fames, along w!th
gplendid smell, kill epedemic germs and drive Mosquit'oes. Fof v;v!nch
a Special Medal is awarded in the British Empire Exhibitions

embly, A\London.

ikl 1 Seer=24 Ra. weight

i Fine Umber Sticks 1000 ~ BRs. 800
oulab Sticks 300 in a sesr . 500
Musk Umber Sticks 500 in a seer  » 3 80
Kesari Sticks 200 " s 300
White Sandal Sticks 500 . ., 200

For TOILET :—Always buy RAHAMAN.
Qandanathi Tailam )
: i, and each Re. 1 per tin.
ﬁt ' Arakeerai Vedai Tailam

) Tail are boons to hilioug and heated hody men.
The above Tailuns vl \PAMAN & SONS, Perfumers,
No. 10, China Bazaar Rd., MADRAS.

(Muffusil & Foreign orders are promptly executed)

ts
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SRI RAMAKRISHNA

This book contains the inspired words of the great Divine
World Teacher of this age, Sri Ramakrishna Paramahamsa, the
Guru of Swami Vivekananda and his brothers, Itis a series of
conversations in which the highest spiritual truths were expounded
by the Master, in simple language with homely illustrations to
disciples like SwamiVivekananda and men like Keshab Chandra Sen,
Dr, Sircar and others. These conversations were carefully recorded
and preserved by an earnest and faithful householder disciple,
well.known as “M.” The original received a hearty commendation
of Swami Vivekananda. He said % It is indeed wonderful. The
move is quite original and never was the life of a great teacher
brought before the public untarnished by the writer’s mind as you
are doing.” Again I canaot express in adequate terms how I have
enjoyed them. [ am really in atransport when I read them..........”

Price Vol. 1. (4th Edition) Duxeen Rs. 2.8; cloth Rs. 3

., Vol.11.{2nd Edition) Cloth Ws. 2 8. Supenior Edn.Rs. 3

SAYINGS

OF

SRI RAMAKRISHNA

Third Edition.

The sayings of Sri Ramakrishna require no introduction now
from any cne. Their Universal catholicity, profound introspection
and deep spiritual fervour have been commanding the esteem of
thoughtful men, both of the East and the West, for the last quarter
of a centary. The present volume is the most exhaustive and com.
prenensive ccllectien, containing 1003 sayings and parables arranged
and classified into chapters. A valuable glossary has been added at
the end.

Price Cloth Rs. 2. Duxeen Re. 1-10.

To subscribers of ¢ The Vedanta Kesari ™’ zach 2 As, less

_bcgr—‘—‘)gor““—_‘:;ﬁ)r e Ll [ —322C s Dk | « 0 4L 2CAC ¢

The Vedanta Kesari Office, Mylapore. Madras.
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BEWARE OF IMITATIONS.

AMRUTANJA

When you suffer from bodily pains such as

20 0CS=mD0

oot Ji Be | cnny

305

1.405¢

S0 0L

: Headache : NéurAIgia :
' Rheumatism : : Toothache
l Lumbago : . Swellings ﬂ

Stiff Joints* : : Cough, :

30 0 (o0 AL

Sprains ;

Cold, Cuts,

30 Ot

3 L

and all aches and pains,
you have a safe cure in

AMRUTANJAN
A TRIAL WILL CONVINCE YOU

Amrutanjan Depot

BOMBAY : MADRAS.

e e~ T T P Yy (1T aomresemen T

Editors : Swami Yatiswarananda and Brahmachari Joana Chaitanva.
Printers: The Kesari Printing Works, Madras,
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