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GRAMA,

v QF WO INTERVRETATION,
AN EXAMINATION OF A NEW INTERURETAT

By
K. A, NILAKANTHA SASTRI, M,A,

Professor of Lndian Hislory and drchacology, University c.)j Madras,
Dr. Pran Nath has proposed a new interpretation of the
{ odma.  Hesays:t 1 have shown that the .\vm‘d grama
o é,“_ ;'11()11)'111(;u5 term uscd 1o those (old Hindu) records
ZE)L:)tllll(;l n;zzm village, towu or city, but an cst‘afc, 91‘ a "su%‘veg
villl;g"’ ©oor maitza. | bchcw.z this to be the 'hrsf ..t-“n,efhdafuc-”

an interpretation has been gablgxlc(l to Fllc word grama. P\f
, s readdy adwatied thal i the new mlcrprctal:o_n o_f Dr ran
bt- N ell-founded and 1t it stands the test of criticism, we
Nadl bC\ WC':\'isc many ol the cutrent notions on matters relat-
e }IEWC‘ Iloxtl':ls ol social, economic and political Life of Ancient
e t“ t'mltict 13 the object 0i this paper to examine 11'1(: nature of
I}ndid, f?}}f”cc adduced by Dr. Pran Nath for his view and the

2 oeviae < o

i;:ndness of his mterpretation. o N
It may be observed at the outset that Dr, }‘ lan ’I\.‘at?l dm;e,‘u:i
-onsciously to overstate his case when 'Le claims to' )‘.ut
u“wmu' the word grama does not mean village, town or city,
o :};dtbvncnou”h for his purpose to prove that grama also
" ’\WU‘f c;t;ltc’ if; some ot its uses, besides meaning ";1 Vxl_lzlgc’
means dlll' , ever supposed that it meant a town or city) 1n its
(()It)li)croz?pcpli;ii0“5' For his main object is to ind a rational \\f.a}f
of understanding the numbers attached to the names Oj countn‘ea
4 listricts,? like Banavasi 12,000 and Rattapadi ‘73',00,000 in
d“d- ( b t ,’], mainly of the Karnataka country.  This he may
the nseip 10[15 without secking to deny the correctness of the
prOCL‘?d 'to \v(hich the word Grdama has been most persistently
}T?lli:illiiln?cc the Vedic times in all the literature of the country,

all e

\ Study in the Economic Condition of Ancient India by Dr.
seven. -

L ‘ D oo s
siatic Society Monographs, Vol, XX, 1929 p.
grd;na Y, Asiatic Soclety I

may well -z p. 2+.
28
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fégc'plar and religious, viz. a village.! And it would seem that

AN T ‘

. ing grama everywhere by the English word ¢ village’ " is some-

5 Prin Nith's regret that «all the translators of the ancient
/

lgdian law books should have committed the mistake of translat-

what misplaced. It will be shown below that the legal texts
quoted and discussed by Dr. Pran Nath are easily understood by
interpreting grama in the usual sense and that they do not receive

any fresh elucidation from the new sense discovered by our
author,

The figures quoted above have exercised the minds of seve-
ral writers before, and despite Dr, Fleet's protest against it,2 the
interpretation that has received more general acceptance than
any other is that these figures have reference to the revenue
resources of the regions concerned, probably assessed and stand-
ardised at some time and in a manner of which we have, as yet,
no information. In déaling with the Administration of the
Mysore country under the early Hindu rulers this is, for instance
what Mr. Lewis Rice says:3 ¢ The chief divisions of the country
had each their revenue value affixed to their name e e e
sometimes the numerical designation alone was used, without
naming the country, Thus many of the oldest inscriptions speak
of the Ninety-six Thousand, and others described certain
kings as ruling seven-and-a-half-lakh region. A similar name
still survives in that of one of the present talugs of Coorg,
which is called the Yelusdvirasime or the Seven Thousand

country. Whether the reckoning has reference to the amount of

revenue realised, as seems likely, or to extent of cultivation
or to what other denomination of value, is not certain, The
nomenclature still lingers in parts of the Malnad, where 1 was
told by an inferior native official that his jurisdiction extended
over fourteen villages which constituted, according to the custom
of the place, a thousand country.” Mr. Rice also adds a note
saying “An old report explains the terms thusi—A country
yielding 100 niska (said to be pagodas) is called a sima or
ksetra etc.” But this merits some further attention,

.
-r—

1 See s. v- Grdma in ' A Dictionary of Hindu Architecture’ by
Dr. P. K. Aciirya.

2. 0p. cit. pp. 24-25.
$ Mysore, i. p. 574 (1897),
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br. Fleet opposed the interpretation sgggested by Mr. Rice
on the ground that there were indications m.some of the mscrlpC;
tions that these figures referred to grdmas in some cases an
thatl in all others they referred to vxllages r'atl.mer than rfaven;;e
assessment or area of cultivation. The msqmptlons on which he

based his argument were:—

i. The Aihole inscription of A. D. 634-5 (ed. Fleet)—men-
tioning ¢ the three Maharastras, containing ninety-nine thouf".l{xd
villages'. ‘Maharasirakandm nava-navali-sahasragrama-bhajam
trayandm (1. A. viii, pp. 244 and 242).

ii. The Sildhdra record of A. D. 1026 (ed. Buhler) whif:h
speaks of the ¢Konkan containing 1400 villages’ Catur-dasa-
pdma-.s‘ata-samanvitam samagra-konkana-bhuvam (1. A. v. pp.
280 and 278).

iii. Another Silahira record of 1095 (ed. Telang). where the
text has Caturda$a-Sala-kotkandbhyantaresu ( I., A ix. p. ?5)
and translation is only ¢ Konkan fourteen hu,ndred ,.a note being
added by Telang saying ¢ Villages, of course’ (L. A. ix. p. 38).

iv. An inscription from Patna (ed. Kielhorn) "of about
A. D. 1222 mentioning ¢the country of the flxt'een hundrefi
vi'llages’ Sa sodafa-Satagrama-deSam-durga-purdnvitam (E. 1. i

. 345). and
P2 v.) A Ratta inscription, from. Belgaum (ed.  Fleet) o.f
A. D. 1219-20, in which ¢the meaning of th-e name of the terr}-
torial division, called the Vé!ugri.ma or_Vem_xgrama seventy, is
explained by a passage which describes Velx.Jgr:jma as ¢ r’esple.nd:
ent with seventy villages' ¢Eppatiene sandirpirgalim $0bhipa
J. B. B. R A, 8. X. 252. .

Of these it will readily be seen that No. iii (above) is of no
value in -deciding the signiﬁcance' of the figure as the text on!y
gives the figure and does not contau} the word grama, ”It Wfll
be also noticed that all the other instances ‘ex(.:ept No. ii are in
verse; and with the exception of No. i which is in verse, t-hey are
rather late references. It may also. be observed in passing that
Vénugrima seventy was the ca'pit'al city of a Ratta ch1ef and that
the. verse describing the city distinctly says that the capital fexcels
all other cities on earth as it has been _formed out of the union of
seventy villages; and in the other mst.ances thf: cc.mnectlon of
grdma with the aggregate is not so unequivocally indicated. One

may well hesitate to draw the inference from such evidence that



g alter names of territories including the well

arily indicate the number of

“ These large numbers

must be gross exaggerations,
based possibly on some traditions or

myths. But-there appears
the literal meaning of such
¢ Konkan fourteen hundred
It is at this point that Dr, Pran Nith,

gree with Fleet's view that the figures
refer to gramas, objects to his rather arbitrary method of accept-

ing the more reasonable figures and rejecting others as mythical

or exaggerated. - And his claim is that the new interpretation of
gr@ma proposed by him has the merit of furnishing a reasonable
explanation of al] the figur

es, large and small, attached to names
of territorial divisions,

and-nine-hundreq’ etc,”’1
while he is inclined to 2

We may now turn to consider the evidence on which Dr.
Pran Nith bases his interpretation. The oldest ang apparently,
in  his estimate, the mogt important authority in sup-
port of his view ig 4 statement in 5 Commentary of the
Prajﬁipana-upér’xga, a [ain  canonical work which runs:
‘gama-nivésesy’ ityadi, grasati buddhyddin &undn iti gramabh,
yadi va gamyah Sastra-prasiddhanam astdda$a-karandm iti
gramah,? which may be rendered thug: « 8ama-nivesesu etc.:
That which seizes the qualities like buddhi etc,, is grama; alter-
natively, that which is suitable for the eighteen karas well-known
in the $astras is a grdma.” It will be seen that the commentary
gives as the primary sense of the word grama the meaning of

“the senses” in which the word is commonly employed in Jaina
canonical literature?; ang then,

in view of the context in which |
the word occurs in th 07

here is given an alternative mean-

this subject
Turning to the article in the

et the necessary explanation,
1. Quoted by Prén Nith op. cit. p, 25,
2. op-cit. p. 26,

3. Monier-Williams Sans, Dic. §,

known to the Hindu law b

Abhidhdna-Rijendra on ‘Kara’ we g

V. Grama
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. i as usual, two ancient prikri

There! we find thebézz?o;n%uo‘;;gx;g an exélanation, in San_skrit,
gathas on tl:; 51118 i{ inds of taxes viz: 1. Gokara 2. Mahagzkm’?a
enumerating ‘; Pasukara 5. Chagalikara 6. T,mfzkizm .
3. Ustrakara . .Busakm’a 9. Kasthakara 10. Angamkarfz
Pald akerd 12. 2 Umbarakara 13. Janghdkara 14, Bali-
11, Stldkara 5 éhatakam 16. Karmakara® 17. Bullagakr.zra
vgrdzkta;adiﬂler'ent from the foregoing and improvised according
18. a
to circumsta?ces-‘lanation, one may venture to suggest .that these

Aft'e ;e ex;;l be the objects of collection from villages as
taxes }mg.h?das rvestates. In fact one may go further énd hold
from mdlYI ua that as many as eighteen imposts are 1r'w01ved,
tha.t cons.l de;'lli]egl that an entire village including inhabx.tants of
it 1's e (;7 occupations was the subject of so many xmp{_)sts
various castes o dividual estate. This extract from the canom.cal
rather tmnfatr}:em]ains does not therefore furnish the meaning
lite.r e OP an Nath asserts it does viz: ¢ an estate or a sgrvey
w.hxch Dr};'c;a(';an pay eighteen kinds of Government taxes.
villsge W2 t authority cited by our author is ﬂ}‘? mode_rr?

The oo the Abhidhdna-Rdjendra, of Vijayardjendrasiri
Prakt ,L‘?’.”c,on;ndra by Dr. Prin Nath), A.D. 1827-1907. From
(called'Vuayacd and equally interesting article on gama-grama
the very leafne made a long extract and printed it as a note
Dr. Pran Nath hask But once more, the most careful study of
on p. 27 of his l.)og éd of the entire article fails to revefxl any
the extract or u;nfen(ion of our author. Dr. Prin Nath, indeed,
Supp:,rtt:;: ::Z ;bhidhdna-Rdjendm also ¢ defines grdma as an
asserts

hich can pay eighteen kindsof government taxes or which
. estate win

" This definition in
for revenue purposes. his d :
is asse.ssF d separ:.;.til}(’;amyo gamaniyo’;_tdda.fdnam sasfre; prasu-i.
the Oggm/?;:;:;h iti vyutpallyd, grasale va buddhyddin gunan
dhdndm Y gicd

- . 356, col. 2.

;. X;;;;sﬂf, a tax on each house. umbard dehali.

. i 3 ? r 5l . v ma -

> Zro;?:;zn tZZrasJJotpatlih szw/ealpand—szlpa-mf:mzta: ﬁurvqkta

i} § g,;éa-ra.-vyatz'rikla-swcdmyd kal pitah a.s;afla.sah .ka'rah, se
sa?ta'-dasz prasiddhah, (ibid.) One may wonder 1f_ this is no_th?,
‘f“,“{ﬂka : tation of the phrase Attdrasamdbaruppatts 'm the gdrkd.
m}:s;"}l::ll;;e after all, mean nothing more than that the eighteenth tax
which ! Vs h "
had relation to mines (dZara),
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iti vyntpailyd va prsodavaditvanniruklavidhing gramah.” The
words used here are almost identical with those in the commen-
tary of the Prajfidpana-upinga; only the order of the two methods
in which the word can be derived is reversed and the grdma is
described first as the subject of the eighteen imposts and then as
the sense organs. There is therefore no more support for the
meaning of “estate” in this text than can be found in the other,

Indeed, it would appear that the author of the Abhidhana-
Rajendra leaves no room for doubt as to his meaning, For he
adds within a few lines of the definition quoted above, the
clear and unmistakable words; « Jirdndm gomahisi manusyd.
dindm ajivinam ca grhadindam yah samuddyah sa dravyagrama
ucyale,’! meaning: “that is called dravyagrdma which (com-
prises) a collection of live things like cows, buffalees, men etc,
and things which are not living, like houses.,” And itis not a
little surprising that Dr. Prin Nath, though he quotes this text,
should have so completely ignored its import in his discussion of
the word. But that is not all. Dr. Pran Nath appears altogether
to have misunderstood the discussion in the article on grdma on
which he builds so much. Vijayardjendra quotes an old
mnemonic gathd which, in the style of a saira, sums up
a long discussion of the different views about the extent of the
grama and the reasons underlying them, and then proceeds
to explain it more fully in sanskrit, giving out the details of
argument in each case asit comes up. He introduces the
stanza saying: “Tatrancka-vidha-naigam@nim anydnyapi
paksani yani vaklavyini tani nama-graham samgrhyan dha,’
Then comes the verse and the enumeration of the ten points to
be made, followed by the remark: ‘iti niryuktigdtha®-ksararthah,

Atha bhavartha ucyate! All this is reproduced by Dr, Pran

Nath and yet, he understands the £athd as giving directly and by
itself ten different senses in which the word §7dma may be used,
and says categorically: “ The word was used in the remotest
period of Indian history in ten different meanings, viz, ( 1) cows
(gdvak) (2) grasses (Irndni); (3) boundary (sima); (4) plea-

e o

1. It may be explained that all our discussion (Dr. Prin Nath’s
and mine) refers only to dravyagrama of the Abkidhdna-Rijendra. The
other gramas mentioned or discussed are Nimagrima, sthlpanagrima,
Bhittagrama, Atodyagrima, Indriyagrima, Pittgramae and Bhrava-
grima.

2, Dr. Prian Nath prints ‘Miyusty’ which is wrong.
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sure-garden (drama); (5) well (udapina); (8) temple (deva-
kula); (9) an estate (avagraha); (10) owner (adhipali).” As
a matter of fact the gatha' which is so interpreted by Dr. Pran
Nath is the subject of an elaborate commentary in the article
under reference in the Abhidhdna-Rajendra and is not easy to
understand except in the light of that comment. It will be
observed that according to the introductory sentence just preced-
ing the gathd (quoted above), it sums up by means of represent-
ative nouns (udmagraham sangrhnan) the different views to be
mentioned in the sequel (vaklavydni). And according to the
commentary which follows, the first seven nouns in the £athé up
to and including »dhi fence) relate to a discussion of the extent of
the village which is concluded with the words: Evam victir @bhi-
prayanam pirvanaigamandm sarrd api pratipattir  vyapohya
sarva viSudddha-naigama-nayasya yivin vrli-pariksépa-parivyio
bhiibhdgas-tGvin grama ucyate.” that is to say, ‘thus having
negatived all the views of the naigamas mentioned earlier, we
conclude with the view of the best naigama that the term
grdma is applied to that portion of land which is surrounded by
a fence raised on all sides.” The other views that have been
rejected are: (a) that the term grdma may imply all the area over
which the cows of a locality wander for grazing, (b) that it may
refer only to the area over which people wander to gather grass,
fuel and others.

Dr. Pran Nath writes?: « Take, for instance, the first mean-
ing ‘cows’, There was a body of scholars (naigamah) who
believed that grdma meant an estate containing an area as large
as that of a pasture-ground. They defined grama as an estate
(ksetra) where cows go to graze.” The text which is thus rend-
ered by Dr. Prap Nath is this: “Yavautam bhabhagam gavas-
caritum vrajali 1dvan sarv0'pi grama iti vyapadésam labhate,'
This statement cannot by any means yield the meaning attributed
to it by Dr. Pran Nath, The idea of an estate is altogether absent
in the text and is imported only by Dr. Pran Nath’s imagination,
He seems, however, to have been partially misled by a reference
to this view occurtring a few lines later in the phrase ‘yadyapi
gavam gocarakselydd—a sannataram bhitbhagam’ etc,: but in
this context kgefra does not mean a field or an estate, but has

)
)

1. GavB tandi simd ardmam udapana cela-rupans v@hiya vandim-
amiare yuggaha 1att8 ya dhipati.
2, p- 28, 0p. cit.
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the more general meaning of ‘region’. And the view of the
naigama which, by the way, need not necessarily mean a ‘body
of scholars,” can only be understood as in (a) at the end of the
preceding paragraph. It is unnecessary and it would be tedious
to pursue the other inaccuracies in our author’s summary of the
discussion in the Prakrt Lexicon. 1t is enough to say that there
1s no support whatever in the passages cited and discussed by
him for the new interpretation he proposes for the word
grama.

For the sake of completeness we may sum up the rest of the
discussion on dravyagrama here. There are three other paksas
given : (1) that of sangrahanaya, by which, grama means
devakula, sabha, gostha or prapd, (no. 8 in Dr. Pran Nith’s list);
(2) that of the Kjusatranaya which equates grama apparently
with a person’s house-property;—the text being “ Rjusatrasyu-
svakiyarthagrahakatval parakiya—vasald’ pyanabhyupagamat
yasya  yalpratyckam-aimiyagraharipam ckaikam grham tat
niy0ga iti pratipatiavyam. Niyoga ils grama iti caikorthah.”
and lastly, (3) that of the Sabdanaya by which grdma is applied
to the overlord (adlupati) ot the village. 1t will be seen then
Nos. 9 and 10 in Dr. Fran Nath’s list ot different meanings cor-
respond to (2) and (3) just preceding,

It is very surprising indeed that Dr. Prin Nath should not
have given any atiention to the view expounded under
Rjusiiranaya which appears at first sight to make the nearest
approach to the new meaning he seeks to impose on the word
grama. He simply translates vuggaha in the gatha into ‘estate’
(he does not say on what authority) and leaves the matter there.
But does the comment quoted werbatunm in the last paragraph
lead to the meaning of estate? A literal translation of the
passage may be offered : ¢ As the rjusiitra conveys the idea of
one’s property and disapproves even living (on) another’s, that
which to a person is exclusively his (in his own avagraha)l

.-

1

Avagraha is simple and direct perception defined in Jaina
epistemics as : vigaya-visayi-sannipati-nantara-samud-bhiita-sattGmatyq.
gdcara-dar$and-jiGtam-adya-mavintara-saman ydkdra—-viéig;a—wa.rtu-gm.
hana-mavagrahah. Abhki. Rdj. 1. 788 col. 2. 'The point of view of the
Rjustitranaya is brought out best in the following : yat-sGmpratam.
utpannam vartamanakalinam vastu yacca yasya pratyckam-dtmiyam
tadetadubhaya-svarpam vastu pratyutpannam ucyate. Tadevisau nayah
prati padyate, taddva variamanam-Gtmiyam vastu tasyariu-swmmya,ya
asti==op, cit. 11, 742 col, 2.
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every such house is a niyoga: and niyoga and grd.ma have both
the same meaning. It is thus seen that this peculiar use of the
word grama does not mean anything more than a house owned
and used by a person.

In all this, and it will be 1‘emembered.that we h:ave been
considering most of the time a discussion 1n a late nmeteenfh
century lexicon, there is nothing at all _to warrant Dr: Pran
Nith's new interpretation of the word :grama a1.1d he cites no
authority, none whatever, for the sweeping assertions he makes
in the following :! ¢/ In the time of the great Guptas, and even
many centuries prior to them, it appears that thF word. grama
was used in official records for an estate, and 1{1 poe.tlcal and
literary works for a village or settlement.‘ A dxscus_swn arose
among scholars with regard to its technical meaning. . They
agreed that the word gréma meant an estate, whether. cultivated,
fallow, or Jangal, but they differed as to the size or area
to which it referred.” What are the data fro§n w1.110h Dr. Pran
Nith is led to infer a divergence in the sense in which the word

rama was used in official records anq in literature ? _I—Iow does
he come to the conclusion that this divergence arose in the age

of the great Guptas and (centuries do not apparently matter

much) even many centuries prior to them ? What is the source

| of the learned writer’s statements about the discussion that arose

among the scholars of old and the conclusion they reached in
anticipation of Dr. Pran Nath'’s researches 2 Until these ques-
tions get satisfactory answers, the statements quoted from Dr.
Pran Nith earlier in this paragrzflph can hardly find credence.
Surc.ly they furnish no proof of his thesis.

It must now have become clear that _the literary eviden.ce
adduced from Jain sources by Dr. Pran Nath ‘does not carry him
anywhere near his conclusion. The meanings .attrxbute.:d to |
grama generally are () the sense-Organs, which is the‘ primary
sense of the term in Jaina canonical lltera'ture and ( l{) v1lla.ge, as
ordinarily understood. In the on.ly _ 1n§tances in whlc!l a
narrower application of the word is indicated, the meanings
given are : (1) atemple, cowshed qr watershed (2.) a house (the
phrase ckaikam grham must be notlce.d) used by its owner and
(3) the overlord of a village. There is a far cry fronf any of
these to the new meaning of ‘estate’ suggested by Dr. Prgg Nith,

———

1. vp.cit. p. 26.
IV—g9
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However, being satistied that he has,
to Jaina literature, sufficiently suppor
pr. Pran Nath proceeds to apply his result to some ancient
mscriptions and legal texts in order {o prove that his meaning
renders more intelligible what has been hitherto vague, confused

and ill-understood, It is necessary to take up these instances one
by one and see how far the claim is just,

by means of his references
ted his new interpretation,

His first instance is the short inscription no, 20 in the Nasik
caves. The text is :

Nasikakanam Dhambhikagamasa danam.

This was translated by Pandit Bhagwanlal Indraji into:
“ Thegift of the village of Dhambika by the inhabitants of
Nasika” and he naturally wondered how a village was given by
the people of a city as it was usual only for kings to do so.! Dr.
Pran Nith observes ; “The difficulty here vanishes if we under-
stand the word grdama as meaning an estate” and proceeds to
quote the Ddnamayiikha on the merits of free gifts of land. He
is evidently not aware that the difficulty in this inscription
vanished many years ago when M. Senart re-edited the inscrip-
tion and translated it into: “The gift of the village of Dhambhika
of the Nasik people” and observed that the entrance to the cave
was decorated with a horse shoe arch at the common expense of
the people of a portion of the township of Nasik.2 In other

words the gift made was the arch-way under which the inscrip-
tion is found and not a grama.

The next instance does not fare better. It is a quotation
from the Nasik cave inscriptions no, 5:
sa ca gramo na vasati evam sati, which according to Dr. Prig
Nath means : “it was thought that that field would be cultivated;
but as that field (sa ca &ramo) is not under cultivation so”; from
this two conclusions are drawn by Dr. Prin Nath: (1) Kgetra
could be described as grama and (2) vasati means ¢ cultivation’
as well as ‘habitation.’* This is a pitiable instance of the extent

to which a scholar might be misled by preconceived notions or.
by a hankering after originality, In reality this inscription
records the kings’ order to his officers to give some land in the
neighbourhood of the city to some bhikgus in lieu of other lamd 3

1. Bom. Gaz. xvi, p. 590 quo. Prén Néth pp. 28-9.
2. E. L viii, p, 92.

3. op.cit. p. 29

: Ylac ca ksetram vikygyate
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which had been given to them before, but which was located in
an uninhabited village. If anything, in this inscription the
distinction between grama and kgetra is most carefully main-
tained and it is unfortunate that this very inscription should have
been taken by Dr. Prin Nath to point to the opposite con-
clusion. A longer extract from the text than has been given by
Dr. Pran Nith and Pandit Bhagavan Lal’s translation of the
same n{ay be reproduced to make the position clear to the
reader :! ‘

“ Bhiksubhyo grame kakhadyam piarvaksetram dattam tacca
ksétram vikysyate sa ca gramo na vasati evam sati yadiddni-
n‘mtm nagarasimni vdjakam ksetram asmatsatkam tata etasya
(sic)  pravrajitebhyo  bhiksubhyastriraSmikebhyo  dadmah
ksetrasya nivartanaSatam.” ,

“ We had given a field in the east of the village of Kakhadi
to the mendicants. That field is being cultivated (but) the village
is uninhabited. Such being the case we now give a hundred
nivartanas of the royal field in our poss8ssion on the confines
of the city to the recluse medicants of Trira§mi.”

The contrast between ksetra and grdma cannot be more
emphatically brought out than by their first mention in this
inscription followed by the phrases facca ksetram and sa ca
grama which relate respectively to the pirvaksetra and kakhadi -
village mentioned before. :

Again Dr, Prian Nith says?: “The definition given by the-
kamikdgama, karandgama and Mayamata of the ekabhoga- grdmzf
or Kutika grama also shows that grama means an ¢estate.
According to them an ekabhogagrama means a p;roperty or
an estate which can be enjoyed by one family, cons;stmg of .the
owner and his servants.” This is, indeed, strange reasoning,
Because some books apply the name ekabhoga-grama to a grama
enjoyed by one owner and his servants therefore gr_dma means
sestate’l One should rather be led to infer that a gr@ma usually
has not one owner enjoying it but several owners an'd th.at the
adjective ckabhoga is intended to mark off the special kind of

1. Bom. Gaz. xvi, p. 561. Se¢ also E. L. viii, pp. 73—4. M.
Senart prefers to read na kasate for va kasate in the Prakyt original of
the inscription and to translate “but this field is not tilled ; nor is the
village inhabited.” : :

2, op. cit. p. 29,
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grama under reference from the more ordinary grdmas. This
means again, that ordinarily grama means a village in the ordi-
nary sense of the term and not “estate.” In other words, in an
ckabhogagrama as everybody knows the grama is the estate; the
ordinary grdma is made up of many estates of varying sizes.

Lastly, Dr, Prin Nith quotes the Yajfiavalkyasmrti and
Kautilya in his support and also holds that! « going further back
to the period of the vedas and upanisads we find that the word
grama was used more clearly for an estate.”” We may at once
dismiss the reference to the vedas and upanisads as beside the
point; none of the citations made by Dr. Pran Nath is such as
could not be easily interpreted without the aid of his new mean-
ing for the word grama; nor does this new meaning bring any
fresh light to our aid in understanding the texts concerned. These
texts and others of much greater significance from Vedic litera-
ture have been subjected to an exhaustive discussion by the
authors of the Vedic Index? in their article on grama, a reference
to which will show clearly that this word is not once used any-
where in the sense of ‘an estate’ Dr. Prin Nith is equally
wrong in the way in which he interprets a comment on a sifrg
in Bodhdyana. The siitra3 has “gramanle grama-simante pg"
and here it is necessary to distinguish between grama and grama-
stmd and this is the comment: & gramanto vastu sima Iarah
ksetrasiing” which means grémaénta is the boundary of thé
living part of the village (vdstu); the other (8ramasimanta) is
the boundary of the (cultivated) fields (of the village).” ‘This
meaning does not satisfy Dr. Prin Nith’s requirements and he
asserts that vdstu “is defined by Kautilya as an estate containing
land, garden, house and well etc:”; unfortunately the text of
Kautilya, which is quoted by him also, is quite against this view:
“Grham ksetram aramas-setubandhas tatdkam adhdro vg vastuh.”
Here, the vd in Kautilya’s sentence shows that vdstu is the na.me
applied to every one of the things mentioned bef
garden, field, tank etc. and not the name of all of them taken to-
gether and constituting an estate; and D, Shama Sastry has
rightly translated this into:4  “Houses, fields, gardens, buildings

ore—house,

o0p. cit. pp. 30-3,

See Macdonnel, & Keith—Vedic Index
See Prén Nath op. cit. p. 32.

Shama Sastri’s Eng. Transl, of Kautilya, 1915, p. 211.

S, V. grdma.

e
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of any kind ‘(setubandhah), lakes and tanks are each called vastu.”
All the other references to Kautilya’s use of the word grama that
are made by Dr. Pran Nath do not by any means strengthen .his
case any the better. In most of these instances the meaning
¢ village’ gives much better sense (e. g Paragrdma——e.nemy
village in prakarana 171) than the meaning ‘estate’; and‘m no
instance is there any difficulty in adopting the usual meaning.

We have reserved to the end the discussion of the Ydjfia-
valkyasmyli text quoted by Dr. Pran Nath. It is this:!

Samantd vl samagrimd$-catvaro’stau dasapi va |
Raktasragoasandh simdm nayeyuh ksiti dharinah||

Here according to Dr. Pran Nath, Samagramah can only
mean ‘having equal estates.” Otherwise, he says, we are led to
postulate ‘an absurd system of administration in ancient India’
by which the affairs of every village would have been meddled
with by men from forty other villages and landowners would
have been meddled with by men from forty other villages and
landowners would ‘have been forced to wander about from one
village to another and neglect their own estates.2 The steps by
which this reductio ad absurdum is reached are these. If grama
does not mean ‘estate’ it should mean ¢illage’; and sdma-
gramah then would mean ‘people possessing equal vil-
lages.” Then there isa statement of Kautilya that disputes
about wdstu (see the proceeding paragraph) should be
settled with the aid of neighbours (s@manta); there is another
statement that the sale of land and other immoveable property
should be effected in the presence of forty disinterested neigh-
bours. Dr.Prin Nith mixes up these statements of Kautilya
with the text of the Ydjfiavalkyasmyrti in order to arrive at this
astounding statement of his opponents’ case:* ¢ Interpreting
samagr@mdp as denoting people possessing equal villages,
would mean that disputes, sales and purchases etc. connected
with a field in a village, were to be settled by the people living in
other villages or, in other words, that each village was governgd..
by a group of forty villages. The constituent villages
group would vary in the case of different villages; and if two or-

1. Yaj, 11, 157 (Mitaksara) and 156 (Visvarfipa. Triv. Sans. Series,
2. Prin Nith ogs cit. pp. 30-1.
3. op.cit, P 3L
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more disputes or sales, ctc., were going on simultaneously, the
inconvenience and difficultics arising from such a regulation may
readily be conceived!” In his haste to find fault with another
interpretation of samagramah, Dr. Pran Nath appears to have so
far lost his bearings as to introduce the number forty from
Kautilya's text into the verse from the smrti in utter forgetfulness
of the other numbers—¢our, eight or ten'—mentioned in the
verse itself! Again, if we turn to see how this verse is understood
by the jurists who have interpreted the text of the sinrti, we find
that none of them understands samagramah to mean ¢ people
possessing equal villages’, so that, after all, Dr, Prin Nith’s in-
genious discussion has not touched the real meaning of the text,
Vidvaripa understands samagramah to mean disinterested
villagers” and says “ samah Apaksapatinah samasca te gramdéea
samagr@mah.” Vijfidne$varz understands it to mean “ an even
number of neighbouring villagers" —“sasma-sarikhyah pratydsan-
nagraminah,” and and is followed Devanabhatta in his Swmrti-
candrik@'. The verse under reference lays down only that in
cases of dispute as to boundaries in which no tangible evidence
on either side is forthcoming, an even number of villagers, four,
eight or ten, shall settle the boundary, following a certain definite
procedure.  And though there is a slight difference of interpre-
tation as to the first member in the compound word samagramah

all commentators are unanimous in accepting that gramal here
means gradminah, villagers.

We have thus seen that the authorities cited by Dr, Pran
Nath in support of his new interpretation have, in every instance
failed, on scrutiny, to sustain the burden he seeks to place on
them. An interpretation which can perhaps just be rendered
plausible only at the cost of so much special pleading in the
course of which lexicons have to be misinterpreted, epigraphs
misquoted and legal texts misapplied can hardly find any ready
acceptance at the hands of serious students who mind accuracy
in methods of research and precision in the results attained. It
is true that this discussion had led to the purely negative result
that Dr. Pran Nith has not succeeded in establishing by proper
evidence the new interpretation of the word grdma proposed by

1. See p. 257 of Viévartipa Triv. Sans, Series no. LXXIV p. 233 -

of the Mitaksard Bombay N. S, Press, 1918, and p, 542 of the

L& Smr ti-
candrikG Vol. III part IT no. 48 of the Bibl, Sanskrita, Mysore,
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himl, But considering the extent of damage done .in the ﬁelc.i of
Indian historical study by the facility with. Wthl‘} plausible
errors gain popular currency, perhaps even this neggtlve conclu-
sion will not be held altogether valueless. And with regard to
the numerical figures attached to the names of countries and
districts in the South Indian Inscriptions and elsev-vhere- v«:e
are still in the same position as before, as Dr. Pran Nath's
apparently neat solution of the difficulties involved has not
turned out to be as sound as it looked,

—

1. Inpp 33-9 of his work Dr. Prin Nith continues his effort to

ustain his interpretation mainly with the aid of translations of Muham.
‘8

L I have not felt it necessary to prolong the dis-
::::;:;hft::l:gn; nf lflxt'esh points are made by.him in these pag.es and
the inaccuracies in his treatment of the subject are too obvxozus to
escape the attention of a careful rea‘.der. I sh'an only gdd« that ' ?éga_
kgittga (P. 38 and n, 3) only means * Lord of - the -100,000 couniry’ not
16rd of a country which contained 100,000 tracts of land ot estates,
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SecTION VII

MORAL STANDARDS.

The assertion of the Upanisads that the Knower of the Atman
transcends good and evil has been so very often misunderstood,
that no mistake of this kind ought to surprise us any more, Still
it gives us something of a shock when even sympathetic students
like Hume, after his careful translation of the Upanisads, can say,
“The possession of some metaphysical knowledge actually can-
cels all past sins and even permits the knower unblushingly to
continue in ‘ what seems to be much evil’ with perfect impunity,
although such acts are heinous crimes and are disastrous in their
effect for others who lack that kind of knowledge”. Knowledge, as
the Upanigads conceive it, is different from what we generally
mean by knowing, The knowledge that they strive for is some-
thing that pertains to the very nature of the Atman. The Knower
of Brahman becomes Brahman. “Being very Brahman, he goes
to Brahman.”! Again and again the Upanisads tell us that what we
know, that we gain, and that we become. Who knows the Gaya-
lrisdman woven upon the vital breaths becomes possessed of
vital breaths?, The arka fire and the asvamedha are one divinity
—Death. He who knows this wards off death again, death obtains

him not, death becomes his body.3 He who knows the support
of that sdman becomes supporteds.

1. Brh. 4. 4.6.

2. Ch. Up. 2. 11. 2,
3. Brh.Up.1.2.7.
4 Byh.Up. 1.3.27.
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Whoever thus knows [ am Brahman, becomes thi_s AllLr All
past sins are cancelled because the knower of the Atmar} has
become one with the All—the whole world has ceased to exist for
him. Gone are the fifteen parts according to their station, Even
all the sense organs in their corresponding divinities! One'’s
deeds and the self that consists of understanding All become
unified in the Supreme Imperishable.2

As for the knower of the Atman being permitted to continue
unblushingly in sin, there can be no knowledge of the Atman
without the total extinction of all desires—He is ‘akama, niskGma
daptakdma, dtmakama.’

When are liberated all

The desires that lodge in one’s heart,

Then a mortal becomes Immortal,

Therein he reaches Brahman.3

According to the Chindogya ¢ Only they who find that
Brahman world through the chaste life of a student of sacred
knowledge, only they possess that Brahman world.”#

The Upanisads, therefore, may very well assert that neither
good nor evil conduct has any meaning for the Brahman knower.
That they do have a very real meaning for t'he seeker after know-
ledge, the Upanisads are very far from denying, The man, who
has not realized the self, is bound by all the laws of the world 9f
name and form, whose essence is truthS, 1s led downwarc.l by evil,
and upward .by good action, Nowhere in} the Upaz?xs'fzds are
virtue and goodness underrated——-the. necessity of punfymg.our
minds by good thoughts and actions is as strongly. emphasised
in the earliest as in the later Upanisads. The c.loctrme c3f I.<arn.1a
and Transmigration is based upon an unfaltering conviction in
the power of the deed.

4 ¢Y3ajiavalkya’, said he, ‘when the voice of a dead man goes

into fire, his breath into wind, his eye into the sun, his
mind into the moon, his hearing into the quarters of

I Brh. L 410 Seealso Ch. 2 11, 12 13; 14, etc. Ch. 4.3. 8; 4,
5.3:4.6.4;4 7. 4 4 8. 4 Taitt. 1. 3. 4, 1. 5; 3. 8; Kausi 2, 6; 2, 14;
31; etc.

2. Mund. 3. 2.

3, Brh.4.4.7.

4, Ch.8.4.3. Secalso 8,5 4,

5, Ch. 6,16, 3. '

V=30,

7.
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heaven, his body into the earth, his soul (Atman) into
space, the heirs of his head into plants, the heirs of his
body into trees, his blood and semen are placed in
water, what then becomes of this person ?

. The two went
away and deliberated: what they said was Karma, what
they praised was Karma. Verily one becomes good by
good action, bad by bad action”! « According as
one acts, according as one conducts himself, so does he

become. The doer of good becomes good, the doer of
evil becomes evil,”’2

“ Now verily a person consists of purpose (kratumaya). Ac-
cording to the purpose which a person has in this world, this
does he become on departing hence. So let him form for hime
self a purpose.” says Sandilya?

It is therefore clear that the earlier Upanisads cannot be ac-
cused of countenancing evil, or of not laying stress upon the

value of good deeds and thoughts. The later Upanisads are 4s
emphatic,

Not he who has not ceased from bad conduct,

Not he who is not tranquil, not he who is not composed,
Not he who is not of peaceful mind,

Can obtain Him by Intelligence.

The later upanisads are so deeply impressed with the
‘thought that our salvtaion lies within ourselves and that liberation
means desirelessness, that they regard all pleasures with suspi-
cion.

anya cchreyo’ myadutaiva preyas-le ubhe ndndrihe purusam
sinitah |

tayoh $reya ddadénasya sadhu bhavati hiyalerthadi ya u preyo
vrpiie ||

.Th.e senses are looked upon as vicious horses that may carry
the individual self to destruction if not held in firm control by
the mind and intellect. They lead us outward instead of allowing

1. Brh. 3.2 13.
2. Brh. 4 4.5.
3. Ch. 3.14.1.
4. Katha 2, 24,
5, Kagha, 2, 1,
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us to turn to the light within us. “ The self existent pierced the
opening outwards.”

The rules of conduct enjoined by the earliest Upanisads can
be observed in Ch. 8. 15. where the student after undergoing
the prolonged mental and moral discipline of Brahmacarya in his
teacher’s house, returns to continue his study in a home of his
own concentrating his senses on the Atman and living, so that he
injures no creature, a blameless and exalted life. In Brh. 5.
2. the divine voice is said to thunder forth Da, Da, Da, meaning
damyala, datta, dayadhvam—restrain yourselves, give, be
compassionate. Taitt. 1. 11.is a teacher’s parting advice to
his disciple about to enter life. He is bidden to speak the truth,
to practice virtue, and not to neglect study. He must not break
off his line of progeny, must fulfil his duty to the gods (sacrifice)
to the fathers (rites for the manes) be mindful of welfare and
prosperity. Mother, father, teacher and guest are to be reverenced
as gods. Only those acts that are irreproachable should be
practised, not others.

The moral standard of the Upanisads therefore is very
exalled, but already here in one of the earliest of them, we can
discern the first signs of a hardening of the moral conciousness.
that has gone very far in our own times, and that by a refusal to
adapt its standards to changing conditions has laid us open to
repeated charges of injustice, cruelty and. ev.cn _m?morahtx.
(¢ Yanyasmakam sucarildni, tant twyapdsydm no ztz.zraml.") T!us
spirit has developed and carried us into area]x}n of mcons.xstenc:eS
where, in the name of religion and morality, we wink at a
thousand abuses because they have come down to us from the
past together with much that 1s glorious and true for all ages
and countries.

SectioN VIII. INTERNAL EVIDENCES REGARDING THE
CHRONOLOGY OF THE UPANISADS.

1. The Brhadaranyaka and Chandogya Accounls of ithe
Paiicagnividyd.
The Brh. and Chiand. accounts of the Pa#icdgnividya repre-
sent the sar.ne tradition but the Chidnd. one seems to be earlier.

“eump—

1. Taitt. 1.
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This .is 'eviden.t from a careful comparison of the two passages
';xjnd is mtgres’t%ngly confirmed by the tradition that makes
ddalaka Aruni who receives the Vidya from Jaivali and from

whom the Chand. s largely derived, the teacher of Yajia-
valkya of the Brhadiranyaka,

. Comparatively insignificant details in the symbolic represent-
atlc.)n of the five fires are curiously misplaced in the Brh. Up-
while these are correctly given in the Chand. account,

T <
b T . Q5
X 9T 4 NOR S LU =
S Bss EzZE:  S£%r 4 &
a8 oy ZEmS BE g S
£ R &
h‘“ ————— —— - -
.8 =
w . 4]
(%) - D = St N r-“"s)
~ OO S O (5] - QU
N s S+ =
s t &8 TEc SR S-S
QO S o 253 = 35X [N S|
OQ‘*-E 22528 Qi
(o] E-' E-l 1.0
W ow
2 g £ £E S 3
S por £ 25§ B
~—
. . -
= N Ry &) QA R ol w0 O
z = =3 =
=~
24 . [
= ¢
3 § i =
Q N ] 'z N
a ®, ] n w S W T o g . g. 8
TS B g 23 B2 O0¢g Fu g
28 gE 8 8 3 8 L -2 g R I
=8 2 = - 3
B y = 3 ' ° g
2?4 & S5 T OE. g g
f s 2 Z 8§ g E 8 =5
2 X 3 5 ) - tq) 059
I .Y & - = e v ©
=] 2 L Lo s < g
= S . =~
g =B
=
5 5
2 B ©
5§ £ E’ s, .
° = & & Bt 8 o
v ] ] = & . @
= o Q I oy R a
& ™ & =1 £
g g g g < :
g 0 & 5 =g £ 4
- . X @ o
Dot .

STUDIES IN THE UPANISADS 231

From this arises semen, which is offered in the sacrificial
fire of woman and from this—

V. oblation arises the purusa.

It is evident that in this conception of the sacrificial fire in
which Sraddha is offered and from which Soma arises of which
the Sun is fuel, its rays the smoke, the day the flame, the moon
and the stars are more appropriately the coals and the sparks
than the quarters and the intermediate quarters given in the
Brhadiranyaka. That this is 2 misplacement and not due to-a
difference in the conception of the whole image, is shown by the
occurrence of stars and the moon as the coals and sparks in the
third sacrificial fire in Brh. where the Chand. has instead
the quarters and intermediate quarters which are the very
details that the Brh. misplaces in the first fire, It is obvious that
here again the quarters and the intermediate quarters that the
Chind. mentions are more appropriate to the sacrificial fire of
the earth in which rain is offered to produce food than the moon
and stars which the Brh. gives in this place. In the same fire
(Prthivi in Chéand. and this world in Brh.) the former gives the
year as the fuel instead of Prthivi which is needlessly repeated as
the fuel in Brh; and here again the Chand. version is more in
keeping with the idea than the Brh. one. :

Less evidently the description of the fourth fire (purusa) in
the two Upanisads betray the same characteristics. We are there-
fore justified in assuming that if both these accounts independent-
ly represenit a common tradition, then the Chiandogya more faith-
fully represents it, and we may also assume that the Brh. account
is derived from the Chand. passage, which is the earlier text. -

This assumption is strengthened by the fact that the Brh.
combines these misplacements of minor details due to a shuffling
of materials in a story that is repeated, with certain developments
of the doctrine that are not found in the Chand. At any rate
we have to note that in the corresponding passages of the two
versions, the language in Brh, readily admits of interpretation
according to later ideas while the Chand. texts have to be
strained to yield such meanings.

1. Ch.5.10.2 wzwdl fgd «UENSAFE: € wE aw
TR, T9 EAE: S )
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The souls that travel by the Devayiina in the Ch. version!
are apparently conveyed directly from the lightning to Brahman
while in the Brh.l itis only said that they attain the Brahman
world “where they dwell for long ages.  For these there is no
return.”  But it i nof said they attain Brahman straight away.

Again the Brh.2 brings the waxing and waning of the moon
into relation with the ascent and descent of the Souls—a later
development. At any rate the idea in a confused form is certain-
ly present in the Brh. passage while the Chand.3 one ignores it.

If these instances are merely due to more guarded and flexi-
ble language in the Brh. then it js remarkable that the Chind, in
all these places should thus differ from the Brh. when the two
texts in most parts are in general verbal agreement with each
other,

The most striking example of such a difference in the two
version is Chind*, where, side by side with the two paths, the
Upanisad outlines a third place as a condition of small continual-
ly recurring creatures thus :— Be born and die”, The change
of words in the Brh. version is certainly remarkable,5 ¢ Those

who know not the two ways become creeping and flying insects
and whatever there is here that bites,”’s

I Brh.6.2.15. STOIREIGE enfkengd o dgar gear
A U FEEHE, WA ¥ Ay AESFY WI: ad) qafa i
gt |

2. Brh.6.2.16, O WK WA A vy, qwaw @ AW
q TR e e A, Wi T aea—
AWTHATHR v ARG .. ...

3. Ch.5. 10,4, 5.c.-... FraorFrrerR, ATy, o
AN YW FIEEE § X wafa. . .aen AR Y-
A AT FIAHTH R, ... .

4 Ch5.10.8. ¥ 9WY PR T T Aty gty
HERATTA A 7l e FraRaada WEA, I Sy 7
S~ W A | S fooaen w fEn g
A, T N IR TG TEwAT ey |

5. Brh. 6. 2. 16.

6. Hume’s transiation. (14 I @ qeursd TR ¥
T IRE T=AwA) |
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The words in Ch. do not point to th.e third place.as jche cor:
dition into which the guilty are born again but ox‘ﬂy mdxc;ttets i
as the condition of those who do not travel by 'exther of t ehwo
paths, transmigration or emancipation. When mt'erpretmgt em
as referring to the third place as the fate of the wxckec'l, Deussen
is influenced by the corresponding text of the Brh. which says ;o
in so many words. The standpoint c?f the Ch. seems ra'ther to be
in favour of denying to insects and ﬂfes and other fleeting crea-f
tures, individual souls, and exempting t‘hem_ ffom the sway ot
Karma. But the tendency of the doctrine in its develop.men
would be to extend itself to all creatures great and small till at
last as in the later Upanisads trees and plz}nts were brought under
its sway, and as time went on even feelings v&fere attributed t?
1h 1 ’ In Brh. and Ch. trees and plants, rain etc. are transit
it;;:r;zs of the.migrating soul in a special sense—there are not
yet separate births of these souls.

1t cannot be admitted that this mention of t}'le third plaf:e in
the Ch. and the corresponding text in the B;-}?_ imply a belief in
eternal retribution as Barua smgges’c's.2 A belief that is so op-
ed to the whole trend of Upanisadic tho.ught as the doctrine
P? St rnal punishment in any form-—more directly to the very
ot etel of Karma which this section is engaged in expounding,
dOCtrcl)?ebe read into the texts even in a vague and undefined
fCS;:. The inconsistency involved is too great.

3 a, therefore, does not extend transmigration
d ;;;f ?oalifs(;ﬁ{s ,and flies while the Brh. by a striking change
an jon in the corresponding texts reflects a later stage of
of exp res§12 by extending it in a logical and consistent develop-
the costrin r ycreature great and small making of the third place
ment, toC t;:le ys(ate of punishment for those who neither do good
of tihe ; ;e':k emancipation by renouncing all action. The Brh.
deeds !:0 therefore is later than the Ch, account of the five-fires
ZZ‘:::;:‘ e and seems to be derived from the latter.3

1. Manu: F G AT gAg At |
2. See his very interesting classification of §ouls into rational or
transcendental, the mundane, the infernal and animal souls on Pages
945 Pre. Bud. Ind. Phil.
3. The Kausitaki more clearly than. t?ue Brh. says that all crea-
tures, great or small are possessed_ of' inf:hwdual souls and come under
the laws of Karma, This is not an imitation as Deussen suggests of the
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The questions also in the two accounts show that the Ch.
represents more faithfully the original tradition.

Brhaddaranyaka, Chandogya.

1. ¥ qRAR HE 9EE Lo e afdshy gen g
fmfarra tf

2, W0 A Bk TAUEIAL 2. T A TAVEA-A 2
|

3. ¥l qurdt S ud Agh 3. ¥4 gMaAAEr Rgam-
ga: o gafed Guda 3 gfa A A g |

4, YOI AR oAt gAAT 4 F1 3 S 7 d0¥a
A: & IR AT SGAA TG 3 TR |
3 gl 'a s

5. ST I AT 4 q- 5. TG TU SEHIRTEAET:
0 RPIRT 0 AFEl J9AH A gENEEa gy |
weare gfaeer R iy 3 w%-
I gay |

3 Y S123me fgmrag Yararnga
TR | AT Ry 4
T fE a[y [ ||

The first and fifth questions in Brh. overlap. The answer
that the Upan. suggests for the third question is implied in the
second question itself. The order of the questions is not so con-
sistent. The questions in Ch. are all definite, do not overlap,
and are fully and consistently answered in the Upanisad. The
difference in the first question in the two Upanisads is significant,
The Ch. says “ to what do these creatures go on departing hence,”
the answer is “ the Moon” which is common to both paths in
the Ch.) The Brh. omits the Moon from the Devayana and
there is a change in the form of the question which is not now

Ch. passage in 6. 9. 3; it appears to be rather the other way about and
the Ch. passage an imitation of the Kaus. one, or the original passage
on which the Kaus. text is based; because the Ch. account commits an
important omission that cannot be easily explained if we treat the pas-
sage as the original—namely it omits “puruse” and is therefore quite
incomplete by the most important factor in the list. This cannot be
readily accounted for in the original text, but may easily have taken
place in a mere mechanical enumeration that follows an already well.
known list.

1.. Compare Kaus,,
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relevent. This change makes the first question in the Brh. a
sort of supplement to the fifth in the same series and no longer
necessary and definite.

The first question “How do the departing souls separate "’
and the fifth question “ What is the access of the Devayina and
of the Pitrydna—by doing what, do the souls gain the one or the
other?”’ do not require separate answers.

The second question in both Upanisads is the same and
deals with the manner of the souls’ return journey to the world.

The third question in Ch.—* what are the courses of the
Devayana and Pitryanas” follows the same line . of thought,
The third question in Brh. is #“ How is that world not filled up
by those who go from hence continually ?’ and the fourth, % In
what oblation does the water become a human voice?’ the fifth,
“What is the access to the two paths?” Now compare the order
of the questions in Ch. Following the third question which
completes the description of the journey to and from the Moon,
the Upanisad puts the fourth question “How is that world not
filled up?” and concludes by the question *In what oblation
does the water become a human voice and rise up and speak?”

The fourth question in Ch. is practically the same as the
third in the Brh. but in the latter the answer implied seems to be
that yonder world is not filled up by those who go hence because
they do not remain there permanently. The second question is
based upon this knowledge, only the manner of the return being
questioned, while the questions admit also the two paths of
transmigration and of emancipation, The third question in Brh,
therefore is not necessary. In Ch. however the question
means something else which has been superseded by the later
development of the doctrine that is acknowledged by the Brh.
alone. Immediately after describing the third place as the con-
dition of insects and flies which are not on either of the two
paths of transmigration or of moksa—thus—« Be born and die "’
—the Upanisad asserts, #By this, that world is not filled up. "’
These fleeting creatures who are born and die do not go to the
Moon to travel by either of the two paths. , ‘

The whole of the section that follows is an obvious interpol-
ation! to bring the doctrine into harmony with its subsequent

1. Ch. 5.10.8,9, 10. The interpolated passage begins withw
i in 5. 10. 8., continues through 5. 10. 9 and 5. 10, 10. Of
these 8 & 9 have already been quoted. o
Iv-—-31
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:i}::;lo;;;nent. Tasmd;jugu?seta, tadesa  lokah, makes of the
the BSh Celz: Sta;e to be avoided—the result of sinful deeds as in
he wh‘o imower:hs ina \Yeak and u.nnecessary anticlimax, ¢ But
though conso:t' ¢ five fires thus, is not stained with evil, even
possessor of a g with those people. He becomes pure, clean,
the original olf":ri wortd (Puz}y al‘i"“h) who knows this”.! It is
possessor of ! c. of the Updsani not to make the knower the
him along the Doy, OFid: but rather the opposite—to take
which cannot be cal};::;:;}l'g;:)!;:an Without return—to. moksa

Of t 3 .
hese, the Chandogya Upanisad has the original version.?

The strife of the It s a characteristic of the Upanisads that they

devas and” ey glorify those parts of the ritual connected with

Found in Ch. 1.2, :::_ Veda to which they belong, in expounding

. it own teachings, i

its l‘<t:osmology into relation with the gAséva;}:cllshat-lﬁh?rlt;o;n?ﬂg:

1:: b:jmt of the amma.l sacrifices; in the Katha, Naciketas chooses
15 second boon instruction in the Naciketas Fire that leads to

heaven; the Kausitaki enjoins the worship of Brahman as Ukthya

and the Chandogya in its first
. p two P ic ohe .
in glorifying the Udgitha and the Sirmaap:.; hahas is chiefly engaged

The section of the Devdsura rivalry is found in the Brh.

:(f:::e;uitdiicgep:t?:n()li :l:; world as the sacrificial horse, and an
\ _ mg' up to the institution of ‘the -

:;etc:]}:a nslzt:lrtfc:. HThns glorification of the Udgitha as tll:e b?eé::h
oy mout t;,‘o owec.i by a glorification of the Siman as breath,
o e 15, and in the fourth Brihmana, the Upanisad goes
Hom by 11 Sat:lc;ounlt of creation under the analogy of the procrea-
Chindogya o 1 n .the Ch.. the section occurs in 1-2. The
cssencor ot tghns Wlth_ an identification of the Udgitha (as the
Ings) with the mystic syllable Om, and in the

second itha i

mouth;lﬁi’:agiat,h gx: Udgitha is identified with the breath in the

dentifed, (e }’1 the Udgitha and its syllables are variously

entifie n’th Lourt and ﬁfth continue the same theme; the sixth
give the cosmic and personal int:errelati,ox;s ‘of the

1. ﬂ'llﬂm‘qiq.mhaﬂwmm;‘

TET: T R @ ok 7 oy A,

2. Professor Deussen thi
: think i :
Philosophy of the Upanisads, p.nl g;therwxse for reasons given in his
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Udgitha, and in the eighth and ninth the Udgitha is identified
with the Ultimate as space.

The features of the Devdsura rivalry-story are the superiority
of breath among the functions and a glorification of the Udgitha
by an identification of the two. The first feature may belong
equally to both Upanisads, but the second is more natural and
appropriate in a Sdma Veda Upanisad. When we find this
secondary feature faithfully reproduced in both versions we are
justified in assuming that the borrowing has taken place on the
part of the Yajur Veda Upanisad—the Brhadaranyaka.

In the Chandogya, Udgitha is reverenced as Om, (1. 1. 1)
its syllables as heaven, atmosphere and earth, breath, speech and
food, sun, wind and fire and the three Vedas—the sun and vydna
are also reverenced as Udgitha—and in the account of the
rivalry of the gods and demons, the functions, one by one, are
reverenced as the Udgitha. The idea of reverencing the Udgitha
and its syllables as breath, Om etc. is therefore found in more
than one place. In the Brh. however the Gods first approach
the Pranas and ask them to sing the Udgitha, but in 1.3, 23,
the Udgitha is identified with Prina. Strictly speaking the
Brhadiranyaka has no business to be glorifying the Udgitha at
all, and when we find it devoting a whole Bréhmana to it, and
indulging in the apparent inconsistency of making the breath
sing the Udgitha in the first place and following it up by the
identification of the breath as the Udgitha (like the Ch.) we
may reasonably assume that the Chindogya account is the
original from which the Brhadaranyaka derives this section.

The very fact that the Brh. retains the secondary feature of
the glorification of the Udgitha argues for the originality of the
Chéndogya version.

In the Brh. moreover the discussion of the superiority
of breath is wedged in between two expositions of creation
theories and is more naturally placed in the Chandogya among
various identifications of the Udgitha with Om, the sun, etc,
though, in this, the glorification of the Udgitha becomes the chief
feature of the story or at least of equal importance with the

superiority of breath.

In the light of these facts the elaborations of the Brh,
are also suspicious. The bodily functions are connected with
their cosmical Upanisadic equivalents, and breath is described as -
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the eater of food. There is also an elaboration of some details
in the story.

This is found in the Ch, 5. 1. 6—12,, Brh. 6. 1. 7—13,,
Kausi. 2. 14, Prasna 2.2.4. Of these the
Brh. account is derived from the Chandogya
and the others based upon these accounts. The reasons for
assuming this order are given by Professor Deussen himself.!

Ch. 8. 4. 1-2; Brh. 4. 4. 22 also Mund. 2. 2. 5, Svet. 6. 19.

- In the Ch. 8. 4. the image of the Soul as the
GeeAtman as o which holds apart the worlds and keeps
back the evils of this world crossing over

to the other, is found. Neither good nor evil, day nor night
nor death nor sorrow passes over to the other world
which is free from all evil, Passing over this dam we leave evils
behind and enter the world of perpetual light. In the Brh,

4. 4. 22 this idea is alluded to, briefly,
epithets ¢

The Pranasamvada,

thus among a host of
esa bhitadhipatiresa bhiitapila esa
setur vidharana esam lokdndmasambhedaya « « " and
Professor Deussen traces back the Chéndogya passage to this
brief allusion, on the supposition that the setu comparison is
suggested by Yajfiavalkya’s words in the Brh. 3. 8, 9.—

“elasya va aksarasya praSasane Gargy sarydcandramasau
vidhrtau tisthatah”

and that in the Chandogya there is confusion of
images of the Atmanas a separating dam and then as
bridge, because the original idea has been obscured by time.
There appears to be no confusion of images in the Ch. passage,
the image of the Atman as a seperating dam is maintained. The
evils of this world are kept apart from the joys of the other
world,—we pass over from one to the other when we attain
salvation. A somewhat similar idea is found in the Brh. 4, 3.9,
where the Vijfidnamaya Atman, standing in the intermediate
condition of sleep, sees both this world and the other world.

Later Upanisads (Svet. 6. 19. and Mund. 2. 2. 5) have taken
over this idea from the Ch. and

last part of the section,
bridge in both places,

setu seems to be used in the sense of a

1.  Philosophy of the Upan. p. 104,

owing to the suggestion in the
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The conception of the body as the city
Thecity of Brah-  of Brahman also belongs to the Ch.
man. 8___1.

“gtha yadidamasmin brahmapure daharam pundarikam
ve$ma daharo sminnantardka$astasmin yadantastadanvestavyam
tadvdva vijijiidsitavyam it

This conception is perhaps allied to that of the five
heavenly doorkeepers of the heart (Ch. 3. 13)—the vital breaths
correlated with the bodily functions, and the sun, moon, fire,
Parjanya and space. These are thg five E".rahman men, door-
keepers of the heavenly world. This idea is present in the Brh.
also. ,

puraScakre dvipadah puraScakre catuspadah purah sa
paksibhitvd purah purusa aviSadili sa v@ ayam purusah sarvdfu
pﬂr,;‘u purifayo nainena kificandndvriam nainena kificandsani-
vriam.”

This conception of the Chindogya has influenced later
Upanisads also. (Mund. 2. 2. 7.) The Kat.ha men.tions.the eleven-
gated city of the Unborn (5. 1). There is the city w:th' 9 gates
of Svet. 3. 18—etc.—and, through these of later hter'ature.
Praéna 4. 3. where the fires of Prana keep watch in the city of
our body seems to follow Ch. 3. 13—(The doorkeepers of the
heavenly world).

The Ch. in 1. 2 mentions five: eye, smell, speech, ear,
mind: three: mind, breath and speech in
The bodily func- 6 5 6. apparently four in 3. 13, and 5. 23. 2,
tions. eye, ear, speech, mind—the wind corresponds
to breath. The Brh. 1. 3. mentions five as in the Ch. 1: 2,
in 3. 1. 3-6 four are mentioned, speech, eye, breath arld mind.
Seven in 2. 2. 2, and with the voice eight (2, 2 3—-.-4) 3. 7.18-26;
eight again, breath, speech, tongue, eye, eafr, mind, hands ;fnd
skin, six in Brh. 4. 1. 2-7, speech, breath, sight, .hearmg. .mmd
and heart. The later ten indriyas are for the ﬁ.rst time m'entu_)ned
in the Brh, 2. 4. 11, in Yajiiavalkya’s instruction to Maitreyi.

. These are mentioned in several Upanisads

et O oy 8.6 Brhu2. 1. 19, 4.2. 3; 4. 3.20 5 4. 4,
8-9 ; Kausi. 4. 19. Praéna 3. 6.

In the Ch. 8. 6—these are of five colours, and connected

with the sunrays, similarly coloured—This forms a sort of
highway between the worlds. In sound sleep one creeps
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into these arteries and reaches Z¢jas—In death the knower departs
by the artery that leads up by the crown of the head, and enters
the sun—the non-knower departs by the others and is turned
back from the sun.  In the Brh. these veins are called hitGh—
In 4. 2. 3. they are in the heart and nourish the individual
soul.—the one leading up is the path on which it travels.  They
are the abode of the soul in deep sleep in the Brh, 2. 1, 19 and
4.3.20. In2. 1,19 the numberis given 72,000, and they
spread forth into the puritah. In4. 3. 20 they are filled with
fluid of five colours, The Brh. 4. 4. 8-9 speaks of the ¢ancient
narrow path’ by which the Brahman-knower travels. He is called
taijasa which recalls the theory peculiar to the Chandogya of
heat as the first emanation from being—into which we are
reabsorbed, and the Ch. 8. 6. 3. where in sound sleep, the self
reaches fejas and in death—the sun. On this path there are the
five colours, derived from the Ch, 8. 6. 1.

Kausi. 4. 19. In this also the veins are called hilgh. They
are of five colours, according to the Chdndogya version,

The 3 passages are quoted below:—

atha yi cld hrdayasya nadyastah pingalasyGnimnastisth-
anti $uklasya, nilasya, pilasya, lohitasya. Ch. 8. 6. 1.

1d va asyaild hild ndma nddyo yathd keSdh sahasradha
bhinndstavatanimnastisthanti Suklasya nilasya pinigalasya hari-
tasya lohitasya piirndh. Brh. 4. 3, 20,

veeeeeen ild ndma hydayasya nddyo hydaydt puritatama-
bhipratanvanti yathd sahasradhd keo vipdtitast@vadanvyah
pingalasyanimnd tisthante Suklasya krsnwasya pitasya lohitasya
ith....... Kausi. 4. 19,
We may safely assume that the Ch, passage is the
earliest and that the two others are derived from this. In Brh.
2. 1. 19 the veins are said to be 72,000 in number, and on the
basis of this and the 101 of the Ch, 8, 6. 8. the Prana mentions
the 101 arteries to each of which belong a hundred smaller ones,

to each of these smaller 72,000, In other ways too the Praéna
3 betrays dependence on the Ch, 8. 6.

Other reasons. ) The Brh, is reminiscent of the Chéndogya
in other ways—Brh. 5, 6,

This person, here in the heart,
nature of light, is like a little grain of r

is made of mind, is of the o
ice, is a grain of barley."
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This very one is the ruler of everything, is lord of everything,
governs this whole universe, whatsoever there is.!

In the Ch. 6. 13, the immanent soul is illustrated by salt
dissolved in water.

In the Brh. 2. 4. 12 and in 4. 5. 13 (both in Yajfiavalkya’s
instruction to Maitreyi) the salt simile is employed—in 2. 4. 12
like the Ch. 6. 13 as a mass of salt dissolved in water and in 4.
5. 13—(in illustration of the same fact as in 2. 4, 12) there is a
change, and the conception is of a mass of salt without inside or
outside entirely a mass of taste, is found, Here also we may
infer the suggestion of the Chindogya for the comparison, though

the idea illustrated is not that of the Chandogya.

The evidence detailed above justified the conclusion that of
the two earliest Upanisads, the Chindogya is
the earlier, and that the Brhadaranyaka is in
places dependent on the Chandogya.

Tradition makes Uddalaka and Yaijiavalkya contemporaries
and even shows the former as the teacher of the great philosopher
of the Brhadiranyaka. The Chindogya contains some of the
oldest historical material in the Upanisads in the story of Raikva
and Janasruti and Satyakama Jabdla. In the matter of Symk{ols
and updsands too the Chandogya as a whole floes not appear to
have passed beyond the earliest stages'——and in the case of old
narratives preserved in both Upamg;?ds‘ ' the Bﬂzadal'ar,lyaka
often shows developments that are wanting in the Chindogya,

All this is interestingly confirmed by the greater sanctity that
seems to belong traditionally to the Chi_ndogya. Out of twenty-
eight fundamental passages in Bidardyana's Siitras twelve are
taken from the Chindogya, and four each from the Katha and
the Brhadéranyaka, two each from the Taittiriya and Kausitaki,
and four from the Atharva Upanisads.? The same striking pre-
ference is shown by Sarhkaracirya also as Deussen has himself
pointed: out.3 This is all the more strange. For Sathkara’s
Advaitism, the Brhaddranyaka is much more adapted than the
Chindogya Upanisad whose philosophical sections have a
prevailing tinge of pantheism that would perhaps better bend
itself toa Visistadvaitic interpretation,

Conclusion.

1. See the Sandilyavidyd——Ch. 3. 14,
2. Deussen. Philosophy of the Upanisads, p. 28,
3, Jbid p. 30.



LAKSANARATNAVALL
AN UNKNOWN WORK OF SRIMAD APPAYYA DIKSITA

By
T. R, CHINTAMANI, M.A.
Senior Lecturer in Sanskri, University of Madras

The Laksanaratnivali, the availab i
which is reproduced below, is a hither’col ngm v?zf)r:(h;:f éezd °f
Appa}fya. Diksita. While engaged in the preparation l'flmad
Dgscrlptlve Catalogue of Sanskrit Manuscripts~—Alari1kr§1l ; Fhe
—in the Sarasvati Mahil Palace Library, Tanjore Irahsgctxon
opportunity to come across a fragmentary copy (,)f tha the
Laksgnaratnlévali, with a commentary. The commentat; Wc;) rkt
not give out his name, but considering the way in which thr o
mentary begins and considering also Appayya Diksit ?Com-
of commenting on his own works, 1 am tempted {oabs l}vay
'that the commentary too is by the same illustrious clieve
I'he work deals with the definitions relating to the :e ‘;:n'ter.
term§ of Sanskrit Dramaturgy. As preserved in that Iibr:r mtc "
text is incomplete as also the commentary. A vigorou 5 the
may enable scholars to trace the work in its entirety. " seareh

The commentator, whoever he mi
: tor ght have been, tells us
that the work is by Srimad Appayya Diksita and that it’ was cso:l5
posed by the Dllfslta at the express request of King Vefkata t'-
the person that induced him to compose the I{uvalayitfasji;,

The following introductor i
y note in the co y
under description is worthy of note:— mmentary of the. work
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Comparing this extract with the last verse of the Kuvala-
yananda,
I FASATIFITTRNG: |
FrmgeTaftrenEa: I
it is just possible forus to see that the two Venkatapatis are

identical with each other.

Below 1 have reproduced the textual portion of the Laksana-
ratnavali, omitting the commentary. My main object in giving
this fragment is only to make scholars aware of the fact that
there is a new work of Srimad Appayya Diksita dealing with
the principles of dramaturgy. Let us hope that ere long the
wdrk may be recovered in its entirety.
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SAKA-PALLAVAS IN INDIAN HISTORY

By

P. T. SRINIVAsA IYENGAR, M. A,,

Professor of History, Annamalai Universily, Chidambaram.
(Continued from page 165. of Vol. IV, ]. 0. R. M.) '
ii. The dynasty of Castana.

Castana, son of Ysamotika, became ruler of Malva in 78
A. D. The circumstances that led to the foundation of this as of
every other Saka-Pallava dynasty are unknown. The  Andhra
kings who ruled from sea to sea from 50 B. C. lost
ground so that it was possible for Sakas to seize Malva. From
the fact that this family of Castana was called Saka, we may
infer that it was descended from the Sakas that had settled in the
West coast from ancient times. Castana’s capital was Ujjayini
and he is identical with Tirasthenes, Kiug os Ozena (Ujjayini),
mentioned by Ptolemy.

It has been pointed out that he was the founder of the
Saka era. Cunningham long ago assigned the foundation of
this era to Castana and later scholars have for no proper reason
ignored this suggestion of Cunningham. The Saka era must
have been founded by a Saka and, so far as we know,
Castana was the only Saka who began to rule in 78 A. D. The
first person who used the era was his grandson, Rudradama
whose Jupagadh inscription is dated in the year 72, which must
be of this era. This era was used, naturally without a name, by
his descendents so long as they ruled. Eras, at least in India,
were not proclaimed with a flourish of trumpets and given a
baptismal name at the time of their inception. When the era
first migrated south it was first used by MangaleSa in the
Badami inscription of 578 A. D., where it is described as ‘the
year when the Saka King was anointed.’ As Castana was the
only possible éaka who could have been crowned 72 years before

1, Ind, Ant. xiii. p. 369.;
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a date when Rudradimia wag reigning, we
that the Saka era was ccunted from the year of his coronation as
Cunningham thought, though his successors in Indological
studies have abandoned the theory on very insufficient grounds.
The era travelled from the Karnita to the Telugu and Tamil
countries. It got the name of $alivihana Sakibda in the
X1V century, under the Vijayanagara Kings. In time Sakdbda
(and its contracted form, Saka) came to be used in the sense

of ‘era’, and even the absurd phrase Vikrama Saka came into
use.

are driven to conclude

Modern scholars have attempted to discover the founder of
the Saka era in Northwest India, and one has suggested the
possibility of Kaniska being its father. To support this guess, he
has unwarrantably antedated Kaniska’s reign, though Kaniska
was not at all a Saka, Another has speculated on Arya being the
founder of the Saka era, but these speculations have been made,
not on the basis of historical evidence, but only, as pointed out
already, for the purpose of propping up pet theories,

Ujjayini, which has been from the middle of the I millen-
nium B, C. associated with everything characteristically Hindu
in Central India, as Benares in Northern India, became Castana’s
capital. From there he issued coins which bear a caitya between
a crescent and a star, The caitya being a common type of
Andhra coins, Rapson thinks that its yse by Castana is
probobly due to association with the Andhras, and “It may well
signify some extension of his power at their expense’’.! Instead
of Rapson’s hesitant phrase, we ought to say that Castana must
have defeated the Andhras and wrested fromthem a very import-
ant portion of their dominions, and Saka-Pallava Kings did in
other parts of India which they conquered, issue coins imitating
the type of those of their predecessors. His father who hore 2
very outlandish name, which has been read ag Yzamotika or
Ghsamotika, was not a Ksatrapa, nor did he issue coins, and
hence it is certain that Castana was the first ruler of his line.
He struck coins both as Ksatrapa and Mahaksatrapa, which
shows that he acquired at first a petty district and then extended
his sovereignty far and wide. In his case, no amount of
ingenuily, in the interests of the theory that Ksatrapa meant a
local Satrap, a_deputy of a King, can invent any kind of suzerain

L. Cat, Ind. Coins. p. cxv.
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power claiming supremacy over him and succeeding Kings of
Malava. In so far as his successors are conc'erned, we frequer‘xtly
find ¢a Mahiksatrapa and a Ksatrapa rgignmg at the same time
—the latter occupying the position of .hexr-apparfent”and regular.ly
in due course succeeding to the higher fhgmty R -I-]ence in
their case Ksatrapa merely meant a Yuvardja and Mahaksatrapa,
a Mahardja.

Castana, and after him, his son, Jayadima, issuec? coi'ns,
but with no dates on them, Castana is represented on his cains
as wearing a moustache and a plain cap, with l‘ong ‘haxr reachm.g
the neck, and, in one coin at least, ’arranged m~ n.rzgl-ets.2 His
dominions were extensive and mclud.ed Kathxavaq, s?uth
Gujardt, Mevdd and Malva. From thlS. we can easily mferv
that the Andhra power had, in the west, dx.mzmshed very mugl
and its centre of gravity slowly began to shift towarFls the east. ”
His son, Jayaddmai, seems to ha_ve 11V(?d and died a mere
Ksatrapa, without assuming the higher title, why we do not
know.

The greatest King of this time was Rudradimi, who
succeeded to the throne, sometime befo.re 52 Saka ( _1 30_ A. D).
Four Priktat stone-inscriptions of the time of Rudradama, d:jtted
in the year 52, i. e, 130 A. D., have been recently brought to lxlght

d published by R. D. Banerji who says that,® ¢ The object
a? lffour inscriptions is to record the erection of funeral monu-
;eixts by the relatives of the deceased. In ﬂ?? inscriptions
themselves these monuments_ are .terrfxed lastis. One was
erected by Madana, son of Sﬂ’llla'(SIIFlhlla) to the me:‘x)(?ry of his
sister Jéstavird, the daughter of Simhila of the Opa$ati (Aupa-
éatika) gotra, on the second da_y. of the da-rk half of Phagug;
(Phalguna), during the reign of Raja Rudradiman. The s'ecor'l
was to the memory ot Rsabhadeva, son of the same Simhila
erected by the same person as the former on the same day.
The third too was built by the same man on the_same day, to
the memory of his wife, Yasadatd, a §rdmaneri, daughter of
Sihamitra of the Senika gotra. On the same day was erected the
fourth one for Rsabhadeva, a §rdr:anerd, by his fafher Tr(?@t';data,
These inscriptions were found in Kacch and are interesting only

O LT

1. Edited and translated by Kielhorn, £2. /2. vii. p. 36-49,
2. Bom. Gaz. 1. i.p. 22,
3. E. I xvi pp. 19.25,
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down hill-tops, trees, banks, turrets, upper storeys, gates and
raised places of shelter—scattered, broke to pieces, [tore apart]

with stones, trees, bushes, and creeping plants scattered
about, was thus laid open to the bottom of the river —Bya
breach four hundred and twenty cubits long, just as many broad,
tand] seventy-five cubits deep, all the water escaped, so that (the
lake) almost like a sandy desert; [became] ugly to look at. . . .
for the sake of + . ordered to be made by the Vaisya
Pusyagupta, the provincial governor of the Maurya king Candra-
gupta; adorned with conduits for Agoka the Maurya, by the
Yavana king Tusaspha, white governing ; and by the conduit
ordered to be made by him, consfructed in 2 manner worthy of a
king (and) seen in that breach, the extensive dam . . . he, who,
because from the womb he was distinguished by the possession
of undisturbed consummate Royal Fortune, was resorted to by
all castes and chosen their lord to protect them; who made, and
is true to, the vow to the latest breath of his life to abstain from
slaying men, except in battles; who (showed) compassion , . , .
not failing to deal blows to equal antagonists meeting him face
to face; who grants protection of life to people repairing to him
of their own accord and those prostrating themselves before him;
who is the lord of the whole of the eastern and western Akara-
vanti, the Aniipa country, Anarta, Surastra, Svabhra, Maru,
Kaccha, Sindhu-Sauvira, Kukura, Aparinta, Nisddha and other
territories gained by his own valour, the towns, marts and
rural parts of which are never troubled by robbers, snakes, wild
beasts, diseases and the like, where all subjects are attached to
him, and where through his might the objects of [religion],
wealth and pleasure [are duly attained]; who by force destroyed
the Yaudheyas who were loth to submit, rendered proud as they
were by having manifested their title of herces among all
Ksatriyas; who obtained good report because he, in spite of

having twice in fair fight completely defeated Satakarni, the lord
of Daksinipatha, on account of the nearness of the connection
did not destroy him; who [obtained] victory .5 who
reinstates deposed kings;

who by the right raising of his hand
has carned the strong attachment of Dharma; who has attained

wide fame by studying and temembering, by the knowledge and
practice of grammar, music, logic and other great sciences;
who . ... the Mmanagement of horses, elephants and
chariots, the use of sword and shield, pugilistic combat and other

who day by day is in the habit of bestowing presents a'n. ; :.‘
honours and eschewing disrespectful treatment; who is ™.

bounteous; whose treasury by the tribute, tree§, and shar;s r.xlgh:-
fully obtained overflows with an .accumulatxon of gold, silve é
diamonds and (other) precious things; who . ces pto)rosetzn‘
verse, which are clear, agreeable, sweet, charming, de'au }i ul,
excelling by the proper use of words zfnd adorne d, whose
beautiful frame owns the most excellfznt in marks. and signs,
such as (auspicious) length, dimension, and. hell%ht, vq;t;eé
gait, colour, vigour and strength: who ‘hxmse .tzlzlcqux
the name of Mahdksatrapa; who has been weighed wi Lr{na;:ly
garlands at the svayarivaras of king's daughters ;——h(z,hthe afz;
ksatrapa Rudraddma, in order to . - - cows and Bra m:;x;zas
a.thousand years, and to increase his religious merit and z;.rme,;-
without oppressing the inhabitants of t‘he town and coun giturz
taxes, forced labour, and acts of aﬁf:ctlon—by (the exgex.l ’
of) a vast amount of money from his own treasury an bm gfh
too long a time made the dam three times as strong mth‘relak
and length . . . [on] all [banks] . . . (and s0) had (this lake)
made (even) more beautiful to look at. '

When in this matter the Mahaksatrapa’s .councﬂlors. and
executive officers, who, though full, endowed with the qua?;ﬁca-
tions of ministers, were averse to a task (regarded as) fut:i etc;ln
account of the enormous extent of the breach oppose . le
commencement (of the work), (ar}d) when the people in tttle:r
despair of having the dam bullt.v&'rere loudl.):_lamentmg, ( ;:
work) was carried out by the minister Suvisakha, the son o

Kuhaipa, a Pahlava, who for the benefit of the inhabitz}nts .o’f th.e‘
towns ;nd country had been appointed by the king in this

e whole of Anarta and Surastra (a minister)
fv(::rl?;l I?ir;t;:foggre ézalings and views in things temporal and
spiritual increased the attachment (of th.e people), who was iz:)le,
patient, not wavering, not arrogant, .upnght (and) m?t. be 1br e.d,
(and) who by his good government increased the spiritual merit,
fame, and glory of his master.”

This inscription of 150 A. D. has many points of interest to

" the historical student. First it describes the ideal of a king as

conceived by the Brahmanas of the II century A, D. The king's

1. Ep. Id. viii, op. cit,
IV—33
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chief function was to protect towns, marts and rural parts
(nagara, nigama, janapada) from robbers, snakes, wild beasts,
diseases and the like”, i.e., included the organization of a police
force, a force of hunters of noxious animals, and of hospitals,
besides the departments of public works and irrigation, He was
assisted by a legislative assembly (matisaciva) and an executive
council (karmasaciva), who together formed the cabinet of
ministers (amdlya). The form of government was, then, what
would now-a-days be called constitutional monarchy and differed
from it only in this fact that the ‘constitution’ did not grow
gradually on account of the constant pullin opposite directions
by the king and the legislative body, but came down from several
centuries previously, having its origin in the ordinances of the
Sastrakiras developed from the references in Vedas to the
practice of the Vedic age and gradually altered by the authors
of the, Dharma Sastras and drtha § dstras from age to suit the
exigencies of changing conditions of the country, The ideal of

conduct and code of personal honour as descri

bed in the inscrip-
tion is also wor

th noting. When kings departed very much from
the ideals inculcated, they became so unpopular that they were
removed (exiled or assassinated) by a rising of his subjects
against him or their power became so weakened that the
dynasty was easily replaced by a new dynasty. This was
the “sanction " behind the constitution, In every family dry rot
sets in after a few generations and royal families which have
degenerated have to be removed from power in two or three
hundred years, But the change of dynasties did not affect the
position of the ministers or other important officers, who were
all drawn from the highly educated classes either by royal selec-

tion or popular acclamation, without any elaborate system of
vote-taking.

The list of royal accomplishments given in the inscrip-
tion is no piece of courtly flattery, for in India from very
old times, as the Arthg Sastras, the Dharma Sastras and the
kavyas unanimously testify, princes underwent a rigorous course
of training and even those who developed moral or political

. debility in after years were well-known to be thoroughly accom-
plished in the arts and sciences of the day. Hindu rdjds have
always been noted for their intimate acquaintance with, and liberal
patronage of, all knowledge—fine arts, military arts, the sciences
and the industries. The tradition of the necessity of princes to
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be highly accomplished is not yet dead in India. ;ll‘he }n\i::fl;
tion casually mentions some departments of know.1e ge g it
princes were masters, such as the Sdstrqs, _(especglly, ! dc;lr ;
Artha and Kdma), grammar (Sabdavidyd), music (gan .;zrz_)

vidyd, including dancing), logic (nyc?ya ) and oth;r tgre:;xlt g;rzz::
which Rudradami memorized, me.c.i:tftted on, unders ﬁo ct <
ly and practised (paranadharanavijiidnaprayoga). T Z ar }Sl I:.ll o
tioned are the managements of horses, elephan’(s.a]nd C(:'llistic
(turaga-gaja-ratha-caryd), the use of sword and shie d, 1fuhl ste
combat, etc, (asicarma viyuddhadi), and th_e acts of quic ne]js. "

i of opposing forces (;barabalalaghavasau§:thava riy »
efﬁ('nmcyams military tactics. Books on all these subjects existed
Whl}fhs;n says including on the disposal of soldiers on the battlef-
]ﬁr;;do(called i,n those days vy#iha), attributed to Skanda, and thtls
fact may well be kept in mir.1d tg r]rjlodeg:nsslc{::lii)la;rso lzzhgntrt);l es:

ny centuries A. D,

E;ll:ljef:trsv.v%;i;?nziiéions also tells us that in the second centuri
after Christ there existed in the country volumes (?f plr)o:z t;ﬂ}

(gadyapadya), ‘‘clear, agreeable, sweet, chax:fnmg, e ,
versel_g by the proper use of words and adorned”, (sphutalaghu-
e e 't};akdntafabdasamayoda'rdlar’lk_rta). The whole phrase
madhum“iall the last word alawtkria clearly indicates that
:l?io:iscp ::ld p}c’)etics (alankara$dstra) had been fully developed by

that time.

‘s inscripti ides informing us that a great work of
i Thl?ﬂ"“f)éil?i‘}?t;(l:;s‘()(} the counsellors and executive officers
engmeer}ll g'f on account of the vastness of the work to be don?,
fo;lfz:‘ rsr igdoo,u { by the local governor, shows the e_xtentthof lsoh(;
v felt for relieving the lou
citude t.hats é?etheg::;ﬂ:ner\l;e are specifically informed that
fament e s of the undertaking were paid from the Pubhc
the expenge may infer, that no additional tax was levied to
fu.nds’ - t}'1e treisury. ’ From the inscription we also learn that
relmburszs of royal revenue were practically the same as .those
the st(')u:;d in the Artha Sasira of Kautilya. They were tributes
mex,m. 10t Ils (§ulka) and shares of produce (bhdga) from be.low
(b sthe earth, from the sea and from manufactures; besides
and ab(;‘vee - ere th’e taxes (kara), contribution .Of labourers
tht.ase' t e‘; wacts of affection” (pranayakriya), w%nqh Probably
(visti) an ded to a super-tax, more or less voluntarily lered from
C(::]:;l;o;e:sons on special occasions, which, the inscription says,
w
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Rudraddma did not oppress the people by levying. The
revenues were lodged in the treasury in the shape of gold, silver,
diamonds and collections of other precious things (vaidirya-
ratnopacaya).

The phrase * himself acquired the name of Mahikstrapa "
(svayam adhigatamahdksatrapandmnid) has been misinterpreted
to mean that he acquired the districts catalogued above by the
might of his own arm; but it is a mere formal eulogy, for we
know that Castana it was who conquered them. The only wars
of Rudradima seem to have been two. The first one with the
Yaudheyas, proud descendants of an old Ksatriya tribe coming
down from the days of the Mahibhirata war, who refused to
submit to him. The second was with Satakarni, whom he twice
defeated and forgave, Thig Sétakarni was Ru&radémi's son-in=
law, Vasisthiputra Pulumiyi, the Siri Polemaios of Ptolemy.

This war was the last attempt of the Andhras to regain supre-
macy in Western India,

The successors of Rudradimi are all known from their
coins dated regularly in the Saka era, They did not succeed
in the regular line of primogeniture; why we do not know.
Another puzzle about them is that some called themselves
Ksatrapas, and others Mahaksatrapas. One of them, Rudrasimha
called hirnself Ksatrapa in 102-3 Saka, Mahdksatra[:a in 103-110,
then again Ksatrapa in 110-2 ‘

The variations in the title perhaps corresponded to variations in
extent of power, or to the having or not of feudatories, The

slfcceSSiOI'l lists of the Ksatrapa Rajas, made out by Rapson in
his Catalogue of Indian coins, p. cliii is as follows :—

Ysamotika
|
Castana M,
I
Jayadama K

|
Rudradama 1 i (130-150 A,D.)

——

—_—

Démaiad |
AR LM Rudrasimha 1 M (181 A.D)

——

|
Satyaddmi

—

|

Jivadama M l

» and again Mahakgatrapa in 113-9.-
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. | I
Rudrasena 1 !\'I (204 AD.) Sangadimi M  Damasena M
|

!
P;'thv!sena M Dimajada I1 K.

I$varadatta (the Abhira)
Damasena M

l I I
Viradami K. YaSodima LM. Vijayasena M. Damajada I11
(248 A.D.) M.

———

|
Rudrasena 11 M

|

-

|
Viévasimha M. Bhartrdama M.

I
Vidvasena K (292-304 A.D.)
(Svami Jivadama) (266-279 A.D.)
l .

l
Rudrasimhla 11 K (305 A.D,) Svami Rudradama II M,

|
Yadodama IT K Svami Rudrasena III M daughter,
I
Svami Simhasena M Svami Satyasimha M
Svami Rudr|asena M Svami Rudrasxjmha I M
M = Mahaksatrapa. K = Ksatrapa.

It will be seen from an inspection of the table of Ksatrapa
Réjas that the dynasty was threefold, the first ending with
Damajada II, the second with Viévasena and the third with
Rudrasimha. Of the first dynasty three inscriptions besides
Rudraddma’s have been found.! One is undated and probably
belongs to the time of Rudradidman’s first son, Dimajada. It .
was discovered buried “in front of one of the cells of an exten-
sive complex of caves in Girinagara (Jundgadh). The caves pro-
bably belonged to the Jainas, because the word kevali can be
deciphered in the inscription which is otherwise undecipherable,

1 E.Lxvim20l, T
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The next inscription mentions Rudrasiha (Rudrasimha I Mahi-
ksatrapa) and the year 103 Saka (181 A. D.), Rudrasimha who
changed from Ksatrapa to Mahaksatrapa twice. During the time
when he was Ksatrapa for the first time, his sendpati Rudrabhiti,
son of senapati Bapaka, the Abhira, dug a well and embanked
it at the village (grama) of Rasopadra on the fifth fithi of the
bright fortnight of Vai$akha under the constellation Rohini.!
The next belongs to the reign of Mahaksatrapa Rudrasena I and
the year 127 Saka (265 A. D.) in the dark fortnight, fifth #ithi of
Bhadrapada. It is in mixed Sanskrit and Prékrt., It records the
erection of a $atra (probably a dialectiaal form of satra)., It
gives a genealogical list from Castana and prefixes the phrase
bhadramukha, ‘of gracious appearance,” to the names of
Mahaksatrapas and not of Ksatrapas.2 All the three inscriptions
belong to Kathiawad, and hence we may infer that the first
Castana dynasty did not lose the province of Surédstra during
its rule. It may also be pointed out that the style of dating the
inscription had altered under the Ksatrapas, the older way being
to mention the season (rfu), the number of the fortnight in the
season, and the divasa, all in Prakrt; this old fashion continued
among the Andhras, the Pallavas of Kafici, the Abhiras and the
Tksvakus, even after the Ksatrapas had adopted the fashion of
dating in months, tithis and naksatras. But in both fashions of

dating the week—day was not mentioned, because it had not
been introduced into India,

About 235 A. D. this first Castana dynasty was interrupted
by Iévaradatta (also I$varasena). His coins are found in Mailva,
Gujarat and Kathiawad. Bhagavin Lal Indraji was of opinion
that the « Abhiras probably came by sea from Sindh, conquered
the western coast and made Trikfita” in Aparinta their capital,
Isvaradatta was their leader., “He probably attacked, and gained
a victory over, the Ksatrapas, When he had consolidated his
power, he began to issue his own coins, copying the Ksatrapa
coinage of the district.”3 He assumed the titles Rdja and
Ksatrapa and founded an era on Sth September, 248 A, D,,
known as the Trankiitaka era and later as the Kalacuri or Cedi
era,  Iévaradatta is probably the same ag Madhari.

L. xvi, p. 235,
I, xvi, p. 239,
Bom. Gas. 1, ii, p. 194, Cat. Ind, Coins. p. cxxxvi,

E.
E,
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putra Iévarasena, in whose reign Vispudatta, a Sakd_ni,
made an endowment of money to provide medicines for ‘the’ s1f:1k
among the monks of any sect residing on Mount Tr:rasxl?x .
Apparently gratuitous medical hel}_) to the poor was a stan'dmg
institution in ancient India which, besides kings, ordinary
people patroinzed.

The second Castana dynasty ruled up to 304 A, D, But during

266 A. D. to 279 A. D. Svami Jivadima of a cqllateral t?ran.ch
of the line was ruling over Mailva without bearing any title in-
dicative of royalty—r@jé@ or ksatrapa. In 279 A.D. th‘e 13jch year
of the reign, which was increasing svardjya and x‘ncton—ou's, of
Jivadima, the valiant, the possessor of sunllk_e heroism (aditya-
virya), the Mahadandandyaka S”ridharavamfaa the S.aka, son of
Nanda the Saka, made a reservoir of water ( ]alcfmdhz), pure ?nd
sweet to the sight, and accessible to all, at all times.? The“ ins-
cription informs us further that Sri’dhara was a dharma vijaya,
¢ conqueror through dharma’, as Asoka claimed to b'e five hunfi-
red years before. The phrase was not new wher.l Adoka used it,
the ideal of dharmavijaya being an_ old Hindu one. Th_e
date of the inscription is given as Sravanabahulfzsya da.fam'z,
the tenth tithi of the dark half of the month of Srfival_la. This
fashion of dating in the tilhi, .fuc'idha or bahula (bright or dark
aksa) of the lunar months was mtrod'uced by the. Ksatrapas and
foll'owed later by other dynasties and is now universal. Hen-ce
we have to infer that at Ujjayini, the hea.d-qtfarters of India,
astronomical studies throughout the ages, which lies on the Cen-
tral meridian to which all Indi'an astrono.rners have to adjust
their calculations, there already exxste.c_l an active school of astro-
nomy, patronized by the Ksatrapa rfi]tfs ansl c_ompetent to correct
the calendars and to act as the jyolis Sdstracdryas for the whole

of India.

The third Castana dynasty was founde.d by .]iva'dimi's son,
Rudrasimha 11, Ksatrapa, who began to strike coins in 395 A. D.
The last Ksatrapa coin is dated in 397 A, D. but by tl?at tlme. the
power of the Kgatrapas had very much shrunk, and a h'ne of kings
whose name ended in Varma had began to rule ina part of
Milva so early as 300 A. D,, and the last Ksatrapa king Rudra.

1. Ep. Ind. viii. p. 88.
2, Ep. Ind. viii. p. 232,
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simha 11, “the king of the Sakas, while courting another man's
wife, was butchered by Candragupta [11], concealed in his mis-
tress’s dress”, circa 400 A. D. Bina! wrote about it two cen-
turies after the event but V. A. Smith rejects his testimony with
the airy remark that “the tale does not look like genuine history,”
I do not propose to criticise Smith’s claim to be able to separate
fact from fiction from the ‘look’ of the statement of a competent
authority, but feel bound to point out that his own account of
the end of the Ksatrapa dynasty may be poetry butis certainly not
history.  He says, “we may feel assured that differences of race,
creed and manners supplied the Gupta monarch with special
reasons for desiring to suppress the impure foreign rulers of the
West, Candragupta Vikramaditya . . . cannot but have ex-
perienced peculiar satisfaction ¢in violently uprooting’ foreign
chieftains who probably cared litle for caste rules”.2 Al this is
pure romancing because Rudradimai, one of the early kings of
this line is not only described as an ideal Hindu rdjd, and a
master of all Sastras, but specially as one  through whose might
dharma, artha and kdma are fulfilled’ and ‘who by the right
raising of his hand has earned the strong attachment of Dharma’.
Again his successors patronized the premier $istrins of the time,
who acted as leaders of the whole of India,

Surastra, Malva and Konkan were, from their geographical
position, the districts of India which had a very expensive com-
mercial intercourse with Persia, Arabia, East Africa, Egypt and
the Mediterranean coast of Europe, from very early times, This
trade reached its greatest development when the Ksatrapas ruled
at Ujjayini and an account of it is deriveable from the pages of the
Periplus. From its central position and from the fact that roadsled
to the city from North India as well as the seaports on the West
and East of India, it was the great entre-port of this immense
trade. The Ksatriya kings encouraged, and took part in this
trade, for the direct proceeds from inland and foreign trades,
besides customs duties, was the chief source of the immense
wealth of Indian rdjds, the revenue from land-taxes, which were
only one sixth of the produce; being but small in volume, In
the interests of this trade several embassies went from India, both
by land and by sea, to the Roman emperors. Most of them
went from Ujjyini. Ptolemy, as we have seen, mentions Tiast.

1. Bana. Harsacarita, Bk, vi.
2, Early Hist, of Ind. iv Ed. p. 309,
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henes of Oyene!. The embassy that went to Syria in the relgrg of
Antonimus of Emesa (Elgabulus), who rulfad from A.D. 218-
222, and whose chief was not in Mesopota‘mla by Sa@esanes was
from a Ksatrapa Raja% Its head was Sandames, i.¢ a @;n
of the name of Candra (Tsanda). Bardesanes was especia 2{
struck by the Indian ascetic philosophers of the Brahmagat;n-

Jaina varieties—the Brihmapas and the Sramagas—by helr
vegetable food and contempt of death, and the hfmour tt.ey
received from kings and the common people. Stobaios, quo 1lpgt
from Bardasanes describes, the F)rdeal by .water preva eln
among the Indians. He also descnbes. an Indian cave tet.np e;
such as it was fashonable to excavate in the early cen.turxes ?
the Christian era, in central India; this one was dedicate '0
Ardhanari$vara, “There is,” he says, a .large natural cave in
a very high mountain almost in the middle of the count;'y,
wherein there is to be seen a sta}tue of ten, say, or twe‘ve
cubits high, standing upright with its hands folded cros;-wllsz
and the right half of its face was that of a man, and tde. 4;1 :
that of a woman; and in like manner the right hand a:tlh rllg .
foot, and in short the whole right side was rr.1ale andd et t;e
female, so that the spectator was s.trl.xck. thp wonder ad :

continuation, as he saw how the two dissimilar sides coalf:slc'c , in
an indissoluable union in a single body"3: ‘The commercial in (T.r-
course of which this embassy was an 1ncnde{1t led to co?om.eﬁ
of Indian traders (and scholars) being settled in Ale.xandnz ti

215 A. D. when Caracalla massz{cred the: Alexandrians an :}::-
pelled the foreigners¢, after wl_nch Indian tr-ade _reac‘hed e
Roman empire partly via Abyssinia and partly via Asia minor.

Ohe result of this intercourse, so far as India was cqncemed,
‘was that Indian savants studied Gfeek ast.r.olo_gyz .:md its hand;
maiden astronomy and introduced it at U)]gyxm. in th‘? age o
the Ksatrapas. Before this time there prevailed in India erc:lxc
Astroﬁomy, which regarded the Sun as the cgntral god of the
Bhiiloka and was not tainted by astrological notion such as that

———

1. Ind. Ant. 1884. p. 360.
2. Mc Crindle. Z7d. Ant. pp. 169-174.
3, “Such.figures are to be found in the rock-temples and on

Scythian [i.e., Saka Pallava] coins”. Mc Crindle’s’ note. Ind. Ant,
p. 13. ‘
4 J. R A S 1907, p.953 (Kennedy),
Iv—34
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the sun was, as the Grecks thought, a planet, like Venus, Mars,
and Jupiter and that a malevolent one, The object of the
Vedanga jyotisa was the measure of time and the equation of
the lunar year with the solar year for the purpose of fixing
_ correctly the proper season for the commencement of the Vedic
Yajiias: its objects, during the long ages when Vedic culture
dominated India, were not the prediction of events in the life of
the individual or the mollification of the evil planets, The
Indian year was measured with referenee to
of the sun and the moon among the stars
three seasons of eight paksas each, a
the solar and the lunar years
lunar months once in five ye

the apparent motion
and was divided into
nd the difference between
adjusted by the addition of two
. ars, which formed a Vedic yuga.
The idea of seven planets and that ol a week of seven days, each
ruled by one of these planets is quite unknown to the Ve,das or
fhe l'iterature dependent on them, They came from the Greeks.
Taking our Greek Astronsmico.Astrology the scholars of Ujjayini

developed it in ways of their own and modern Indian Astronomic
Astrology was the result,

(To be conlinued),

LIFE OF COKKANATHA MAKHIN OF
KAUSIKA GOTRA FROM LITERARY SOURCES,

BY
N. VAIDYANATHA SASTRI, SIROMANI.
Sarasvati Mahal, Tanjore.

Cokkanatha Makhin was the son of Niriayana, who had
performed the Dvdda$dhakratu and who was widely recognised
by the name of Saficaribhdasya. He belonged to Kausika gotra and
Kandramanikka brhaccarana community. His mother was called
Ganapati.! He was so proficient in Vyakarana that he was
called by Ramabhadra Diksita, the author of ]anakiparinaya,

miFEEIA. 2

After studying Vyakarana under his own father, he studied
Srauta and Mimims3d under Venkatedamakhin, the son of
Govindamakhin, who was the minister of Raghunitha Nayak
of Tanjore and who was the living at Tiruvalar or Manigrima
(modern Manikkuti) a village near Tiruvalir. Encouraged by
his acarya, Cokkanatha wrote his Bhisyaratnavali and Dhitu-
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ratnavall, During his stay there, he became a staunch devotee of
Tyagésa,

He had a wide circle of pupils recciving instruction from
him in Srauta and Vyikarana, He was so much pleased with
the shrewd intellect of Rimabhadra Diksita  who studied
Vyakarana under him that he gave away his daughter in marriage
to him, The latter felt so deeply grateful to his father-in-law
that he never failed to pay homage to him in any of his works.
The way in which Rimabhadra Diksita refers to Cokkanitha
clearly shows how great a pandit Cokkanitha was. In some
places he refers to  him as iﬁﬁl’ﬂ’ﬂ' EFTAEIZ, sometimes as
%TW"WT@'WT:, sometimes as ATHAT W‘{f&ﬁﬂ
TMRCHFAEAR: ey, 2

——

'y sometimes as

————— e B e L
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Sadasiva Diksita who spent the evening of his life in the
court of Tulaja or Tukkoji (1729 A, D. to 1735 A.D.) at

Tanjore and who is the author of thg;m was also one of

Cokkanitha’s pupils. In one of his verses he suggests th?.t
the real name of Cokkandtha was Sundarésvara and that of his
wife, Minakst.!

Cokkanitha seems to have taken his son-il'l-law to t'he court
of Madura, where Nilakanthamakhin, who pos§1bly .st'udled under
Venikatééamakhin along with him, was the <.:h1’ef minister of- the
Niyak-ruler and the President of fhe Pa_ndlts Board. Réima-
bhadra Diksita so well acquitted himself in M?dura that he was
highly appreciated by the Pandits there and richly rewarded for
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his scholarship and erudition, even though he was introduced to
the asscmbly of the Pandiis for the first time.?

Cokkanatha's works known to us are ﬂaﬁgﬁ,wnmaér
and  STARATIH '

It is understood that a portion of YIRS is in the Temple
Manuscript Litrary at Tiravadamarudr.

The manuscript of MI@@EE is found in the Tanjore Palace
Library. This is a small work containing 430 verses dealing
with the roots of ten conjungations with their peculiarities. 1t js
worth while publishing it and Sanskrit students, at the early stage
of their study, may, with advantage, memorise those verses.

Manuscripts of ’«’ﬁ?’ﬁﬂﬁ are found both in the Tanjore
Palace  Library and the Government Oriental Manuscripts
Library, Madras,? The commentary on the same called TsTHRTYr
written by his son ASTAFFEILIEANGT is found in the Tanjore
Palace Library.

I'believe that all his works were highly appreciated by
contemporary scholars and particularly by Nilakantha Diksita.¢

. g e e aﬁmamﬂ vt 'mmsm -
T Femi eErEEETEa | STFRAEFY by g,

2. Reference to iﬁﬁ[ﬂﬁ is found in the Tamil Pirayskavive-

kam by Subrahmanya Diksita thus —@iarenl £5Qp85 Qprer
QST LETUTIO Wik, eVEwWwL_ i, Pia15 Qe p 5, 855Caenpd, erépw
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3. This ABTEARE might be identical with the * Patafijali ’
referred to by Subrahmanya Diksita, a native of Kurukiir (modern

Alvartirunakari) in Pirayokavivekam, a grammatical treatise in Tamil,
since he is said to have lived in Malabar and he was one of the brothers.

in-law of Ramabhadra Diksita.
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The name Cokkandtha might have been given to him by the
Cokkanitha Nayak (1662 A.D. to 16.82 A, D,) who ruled at
Madura, in recognition of his scholarship. o

His date. He was a contemporary of Nilakantha Diksita

who wrote his HISFUSTASTIFI in 1638 A, D.; he _studiey(i under
Venkatesamakhin who was in the court of Raghuuatha_ Nayak of
Tanjm"e who began to rulein 1614 A. D; :imd' Ramabhadra
Diksita was patroniscd by the King Sahaji of Tanjore who ruled
fronr'x 1684 to 1710 A. D., as is evident from the g.rant of
Sihardjapuram which states thgt ‘ f_our shares Werer given to
Riamabhadra Diksita, a Rgvedi Brah.lz]ar_n:l (_)f the l-\at?r.ldmya
gotra and Aévalayana siitra, son of Yajnar?ar.ayar_la Diksita and
grandson of Nalladiksita. From these facts it is easy to conclude
that Cokkanatha should have lived in the 17th century after
Christ.

The traditional account about Cokkanatha is. as folk
Cokkanitha's grandfather was called Bhasyam, his father g
with his brother Annasastrin receiyed a g'ra.nt of some lands 4
Pinpankuti, a village near Kutuml’yimalal in Pudukottah stat_e.
Coﬁtanétha's S§arman was Sundaresva.ra and .h-e became. a sannya-
sin in the eve of his life. He had, in addition to his c}al_Jghter

ho was married to Ramabhadra Diksita, three sons Narayana-
lbrahmar}ya, Bilacandra and Vaidyanatha, of whom Nariyana-
subrahmanya, a sound scholar in Sér-naveda ~and Srauta, was the
court vidvan at Pudukottah and Tanjore; I?a%acandra appears to
be the éarman of Dvidasahayaji Bilapataijali, The lgtter seems
to have left Pinpaikuti and settied near 1\.Ia1abar, possibly patro-
nised by the kings at Madura. Thi~s is inferred from the fact
that Nardyana, the eldest son of Narayanasubrahmanya had no
issue and adopted Subrahmanya, one of the four grandsons of
Bilacandra from Malabar.!

This Cokkanétha should not be confounded with Cokkanitha
makhin, the son of Sudarsana bhatta; and he should be differen.

7 wrERdEd TeA ardaArEt
Jea Y M w4 A fwen guigudnar: |
qreq@rael by ey
1. I at.n indebted to Dr. P.S. Subrahmanya Sastri, M.A.,L.T., Asst,

Editor, Tamil Lexicon, who is the grandson of Balapatafijali’s grand.
,
son for this information.
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tiated from Cokkandtha, the son of the famous Tippadhvarin, the
latter two Cokkanatha’s not belonging to KauSika gotra.

The genealogy of Cokkandtha may be represented asfollows:~

i
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ASOKA’S RELIGION
THE EVIDENCE OF ARCHAEOLOGY

By
V. R. RAMACHANDRA DIKSHITAR, M.A,,
Lecturer in Indian History, University of Madras.

Years ago Buhler wrote that in his view ¢a full explanation
of Adoka’s edicts can only be given with the help of the Bréh-
manical literature and by a careful utilisation of the actualities of
Hindu life.” He continued that he was convinced that a certain
proportion of the institutions in Asoka’s Empire agreed with those
prescribed by the Braihmanical Rajaniti and that certain other
details would be intelligible with the consultation of other
Sastras. “ This conviction ” the learned indologist continues to
remark, ¢ of course has forced me to demur against a specially
Buddhistic interpretation of various words and terms.”?
A careful study of the inscriptions of Asoka and the Kautaliya
Arthasdsira demonstrates beyond doubt that what Buhler gave
out as a suggestion has after all its basis infact.  An endeavour
has been made by me elsewhere to interpret various words and
terms in the inscriptions in the light of the Kautaliyan texts.2 A
comparative study of the details has led me to the one conclusion
that after all there is very little of Buddhism if epigraphical
testimony is alone to be relied upon.

An attempt is made here to discuss the monuments of Aoka
and see how far they help us in determining his religion,
According to tradition Asoka was a great builder of cities, stiipas
and pillars. The founding of two cities Srinagara, the capital of
Kasmir and Déva-pattana (Deo-patan) of Nepal are ascribed to
him. With regard to the stipas or monastaries there is an
incredible legend in the MahdvasitSa (Ch. V.) according to which
Adoka caused 84,000 vihdras to be built all over India. This is
incredible as can be gathered from the number (84,000) which is

1. Ep. Ind. Vol II, p. 2%6.
2. See my forthcoming book on the Mauryan Polity.

IV—=35

.
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cerfainly fantastic.  Fa-hien

the Buddhist enthusiast easily
believed this version (o w

hich he has given currency!,  Coming
to the pillars Fa-hien noticed six2 and Yuan Chwang fifteen?®,
Of these about five can now be identitied among the existing
monuments.  Among the latter again there are pillars discovered
by the spade of the archaeologist which find no mention in the
memorable despatches of the two Chinese travellers,

A remarkable inst

ance in this connection js the discovery of
Lauriya-Araraj pill

ar with no capital ang I
pillar, the capital being bell-shaped ¢
supporting the statue of a lion facing the northt These contain
the inscriptions of Adoka in beautifully cut characters.  Again
Yuan Chwang makes no mention of the pill
the edict pillar at Sarnith in his itinerarys.

of a reference would appear strange

Chinesc visitors could not be set to
Surely they noted such of those which they observed in person
and those which they gathered only by hearsay. It is a known
fact that by the time of their visit the know]edge of Asokan script
has become past history and there were hardly any expert linguist
to decipher those inscriptions, when these Chinese pilgrims
could record “ wrong readings of these inscriptions, the results
of mere guess-work or hearsay information of local people .8
It is also possible their record of monuments suffered from such
defects. The following may be cited as the two instances where
their accuracy is open to question, Cunningham who discovered
an elephant pillar in the village of Sankisa in the Farru-
khabad district identified it with the pillar at Sankassa noticed
by the Chinese pilgrim, who mistook a lion for the elephant at its
top.”  Though it is contended that Sankisa was not Sankassa,

still there is a difference of opinion among scholars and the
question cannot be taken once for al| conclusive.  Again if the

auriya-Nandangarh
with a circular abacus

ar at Kausambi or
Though the absence
at first sight, still these

have exhausted the list,

Legge’s trans, p, 69,
Zbid. p. 80,

Watters I, 334 and 383; 11, 5, 6, 28 etc.
See Ar. Report Vo, I, pp. 67.73,
Ar. Sur. of India An Report for 1922.23, p, 13,

R. K. Mookerjee Aéoka, Prefatory note, pp. VII and VIII,
dr. Sur. of India An., Report Vol, I, p, 274,
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pillar at 8arnith discovered by Oertell can l?e i.der}tiﬁec.i with
that mentioncd by Yuan Chwang, then there is .]ustlﬁcatlo§ to
call the latter’s statement incorrect. For the d1.30c)vered' pillar
measures only thirty-seven feet above gr()u.nd, \fvhxle the pillar of
Yuan Chwang is mentioned as seventy feet in height nearly double
its size.?

Either Yuan Chwang refers to a different pillar a.l'coge'cherf or
his calculation is wrong, According to V. A, Smith notvglth-
standing the discrepancy, the pil¥ar must be that seen by ?uan
Chwang.? These discrepancies in the accounts of the Chinese
travellers considerably detract the value of these documents as
original sources of information.- Many of the momuments
mentioned therein are yet tq be dxscgvered, and the? few so far
discovered do not bear infalliable testimony as to their correctness

d accuracy. We must not forget the fact that these travellers
ap_t d India centuries after ASoka’s death, and to them the
rizlt;ry of his monuments and his inscrip.tions was mostly the his-.
tory of tradition as it is to us to-day. Again their accm‘mts proceefl
on the assumption that ASoka was a Flevout Bud.dh'lst', and this

iction has led them to find a specially Buddhistic interpreta-
C'OnV:; such monuments. The discovery of the Arthasdstra of
;zzztalya and a new interpretation of the words and terms ix? the
Edic'ts in the light of that treatise. lead us to .anot.her Fhfec-
tion to conclude that ASoka was mainly Brahmanical in religion.
It is regretted that this problem has not yet had gdequate tren't- :
ment at the hands of the scholars. ] Perhaps these para.HeIs will
tend to demolish the theory that Asoka was a Buddhist. And
after all Buddhism of the days of Adoka was n4ot very much
differenit from the established religion of the land, :

Advocates of the theory that ASoka was a B‘uddhist emperor,

e endeavoured to find cxplanation, sometlme.s forced and
ey times unconvincing, for setting up pillars at different places
.somfli1 ilch we find them to-day, and secondly for the animal
:;:n‘:,bolism which characterises some of these monuments, In

Ar. Sur. Report 1904-5 p. 69. .
;. O: Yuan Chwang, Watters N. P. II 50; Beal, Buddkis
Records of the Western world. Vol. 11, p. 46.

3. Z.D.M. G, Vol. LXV, p. 230.
4, - See my article on the Zarly History of Buddhism. B, H.S
ol, 11, pp. 51-74, ,
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these explanations {hese writers are
accounts of the two Chinese tr
has to be taken at

mainly guided by the
avellers whosc trustworthiness
a discount in the light of critical examination,
We propose to tackle this problem from independent sources
by applying the well known historical method, It is generally
agreed that the pillars and even the stipas are no innovations of
ASoka and could be traced to much earlier times,  This point is
brought home by Adoka’s own words. He says that he enlarged
to twice its size the stipa of Konigamana, (he previous Buddha
at Nigliva.! From this it would appear that the stiipg of Kon
mana existed before Adoka, though it is not
origin of the building to a definite date.
Minor Rock Edict (Ripnith text)? and in the Pillar Edict VI3
Adoka says that his proclamation was caused to he inscribeq
wherever pillars of stone existed in hig empire so as to give an
element of permanence to the reccord of hig achievements
This means ASoka disowns the erection by him of monolithi(;
columns gencrally ascribed to him. These Imonuments were
already there and a statesman like Adoka found them convenient
material to inscribe his Edicts so as to make them widely known
to the public in all quarters of the Empire.
It is rather difficult to trace the origi
India. Wherever the ascetics congregated in large numbers,
there arcse a monastery, whether they were the followers of the
orthodox religion or whether they suceeded from it,
organisation did not commence with the Buddh
is the Brihinan sannyasin who formed
Kapilavastu to put his institution on
the philcsophical side of Buddhism
the early Indus Valley civilisation
in Mohenjodaro and Harappa. Referring to a broken statuctte at
Mohenjodaro, R. Chanda remarks : “This ‘priest’ of Mohenjo-

iga-
possible to fix the
Again both in the

1 of monasteries in

Monastic
a for we know it
the model for the sage of
4 more stable basis. In fact
can be traced to the epoch of
as testified by the recent finds

T e e e, —

1. Nigali Sagar Pillar, Corpus, p. 165,
2. B9 T N e ety AN Nigali Sagar
Pillar, Corpus, p. 165). :

. Corpus. p. 166,
3. ¥4 qnlofy w aify fennnfy 3 | freveety a1 qm
mmﬁm%ﬁﬁ;ﬁmu

Delhi-topra, 744, p. 131.
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; to recognise the prototype of the
.d aro 1m ‘glocigh;:v:ndp;i?g(,)si: not foun%l in isolation, but other
fmages of fuBuddhism or rather the primitive background of
elemenFS ° -e also traceable in the Chalcolithic religion of the
B ‘Ohne of these is the cult of the pipal trt?e (ficus
Inc.iu.s aley. hipped by the Buddhists as the Bodhi tree of
religioss) szlr;happ A seal unearthed at Mohenjodaro shows a
g;;lj:?::e »\:;th tw.in heads springing from the trunk.”!

iquity ¢ o be claimed with regard to the

The éamel ‘;ll;tlzq;ll'%:;,r; j:li@:::,‘ dhvaja’ are the terms in the
pillars. b”'”/”'; i t’o deno'te pillars or posts. Of these the dhvaja.
Rgueda S'am . aed in warfare and means a standard so much so
. exctl:Sl;?l}}’lillll:hﬁyata uses the term dhwajini in the sense of an
that the
army- - nhitd the term stambha occurs in the sense

m the Kaﬂllak?nsflzzhsg‘tlrt:sﬂ There is of course the famil.iar
of a p’l?arﬁ " o all the Santhitds and the Brahmanas meaning
expression yfipa 1n Like the dhvaja, the yipa was . meant
a post lhgreby. urpose. It was always associated with the
for 2 pa.r.tlcuslar'[‘r})msp the pillars represented certain symbf>ls,
Vedic yajna> lar to the Vedic Indian as also to the later Indian.
religiou]fs‘ O'r sS chudathe Purinas there are references to the Indra-
In the Epics e
dhaja and .lts wor;t:pl;uranas it was only a post of wood th‘at
rdl‘ng tob- ct of v'vorship in the festival of Indradhvaja.
was the chief © i:}e fixing of a pillar, six parts of which. are to
Kautalya rﬁfe';;ttoon the floor, twice that to be entered into the
form its hei

: 10
d, and one fourth to serve as capital.
groun ’

B

sad Chanda:’ Memoirs of Ar. Sur.of India. No. 41
1. S{g Rampra
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;edic Index, Vol. II, p. 48

' vid. p 194 op. 421433 Rima, Kiskindha, ch. 16, st. 35.
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The Manasara, the aceredited work on architecture has a
long chapter on the stambhal where diffecent kinds of columns
for different purposes are defined with regard to their size,
and moulding. To these may be added the
mudra-stambha,?

shapes
phallus pillar—lifiga-

In the Archaelogical Report for the year 1861-62 A, Cun-
ningham in the course of his remarks on {he Lauriya-Nandan-
garh Pillar which stands in the direct route from Bettiah to
to Nepal says: ‘the pillar itsel{ has now become att object of
worship as phallus or lisigan’, this being traditionally ascribed
to Bhima the Pandava prinee.d  In this connection it may be
pointed out that tradition ascribes some pillars to the five Pandava
brothers and especially to Bhimasena. A tall monolith with a
bell-shaped capital, the Pathari Pillar, containing inscription of
Parabala in the Bhopal Agency of Central India goes to-day by
the name of Bhimasen.d  Another noteworthy point to which
we wish to draw attention is that the pillar as  religious symbol
did not exclusively relate to the phallus and hence the cult of
Siva. We fave instances of Laksmi pillar.  The pillar is
regarded as goddess Laksini and worshipped as such. For a
monolith pillar of Laksmi-Kambha,? we have inscriptional
evidence of pillars of victory (jayastambha) erected by Samudra-
gupta at Allahabad, by Rijardja and by Dévardja 117 The
above survey shows how from the days of the Rgveda Samhila
down to the Vijayanagar times, these pillars have been erected
with some object in view, secular or religious. It then transpires
that monolithic columns were not a special feature of Aéokan
architecture, They existed before him and were also erected
many years after him. Aéoka caused his Edicts to be inscribed
on the free standing pillars. Some he might have erected but
most of them already stood.

Modern Archaeological study aftributes the following monu-
ments among others to this Mauryan Emperor,

Ch. XV,

£p. Car. Vol. X11, No. 108,

Vol. 1, p. 74,

Ar. Sur, of India. Vol. X, p. 70: &p,
Ind. Ant., Vol. X, pp. 168-169,

S. 1. L Vol. I, p. 168,

« 4%id. pp. 163 and 165,

Znd, Vol, IX, pp, 248 §,
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(1) The enlarging of the stipa of Konagamana.,

(2) Erecting of three sets of caves inthe Barabar Hills of
Bihar. _

(3) The stipa at Saact.

(4) A stiipa at Bharhut.

(5) Four uninscribed pillars—those at Rémp}l'r_v:} wi'th b_ull
ital. Sankisa with elephant capital, Bakhrg (Vaisali) thb lion
o ]’ 1d Kosam (Kausambi) with no capital.l  According to
(:rzltlgz;lfafdur Dayaram Sahani the capital no doubt originally
a
crowned the pillar. |
6) Other so-called Adokan pillars are those dlsc_oyered at
= ( d Meerut (removed by Firoz Tuglak to Delhi in 1356
R Allahabad, lauriya-Arardj, Lauriya—Nandangarh,
A-‘ Dg;vi Safci, Sarnath, Rummindéi and Nigliva. These
?
?:1:;;11 his inscriptions.? |
In the examination of Adoka’s religion, however,_ the ann.nal
; than the pillars themselves are pressed into service.
capita’ n'lilre;vho has discussed this question in an article in the
‘Zl. g 18\4m1é3 taking for granted the testimony of the Chinese
. . v
pilgrims, cbserves @
9 examples of lion

2 " » elephant

2 ” »” bull

1 ” s  horse

1 " y» wheel

1 " ,y garuda

1 s s Man

2, yy four lions back to back.

‘ i i bol. The same
finds the lion to be the favourite sym )
anf.lt th}?:s tried to interpret what these animals symbolised, Of
:,;q:szr again the lion, the elephant, the bull, and the horse
1

explained as the riding animals of the guardians of four
- are

rters, They are Vaisravana or Kubéra with the lion on the
quarters.

amve——

1. See Ar. Sur. of India, An. Report for 1922.23, p. 13.

2. Bakhra and Rampurvd pillars are assigned to the reign of
Bindu;ira (Memoirs of Ar. Sur. No. 30, p. 31).

3, Vol. LXV, pp. 221-240,
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north,! Dhrtarastra with the clephant on the East, Viriidha? with
horse on the South, and Virdipaksa with the bull on the West,
This theory is said to be current as tradition in Ceylon, supported.
according to him, by the evidence of archacology. From this
Smith formulates the theory? of the universality of the church,
‘4he congregation from the four quarters, present and absent’,
Secondly the lion is the v@ana or the riding animal of Kubéra
the king of the Yaksas, and this god is worshipped by the
Buddhists from Khotan to Ceylon.

Thirdly the selection of the symbol was influenced in sotne
cases Ly the origin of monks.

Fourthly the number four hus some mystic significance but
it does not occur to him,

We shall now proceed to examine these statements  in
seriatim. 1t is possible that some of the animals are the v@hanas
or the guardians of four quarters. But the Ceylon tradition
adverted to by Vincent Smith is incredible for the reason it is
neither the Buddhist view nor the Brahmanical view,  For
example we do nol meet with the word Dhrtarastra and even
Virtidha in the sense of a god atfording protection to a certain
dik or quarter in the accredited early Buddhist works like the
Jatakas. 1f these deities have anything to do with the Buddhist
conception of the four quarters of the world, it is just possible
that they should have been mentioned in some connection or
other. 1t would then appear that the Ceylon tradition seems to
be a distorted version of the Brahmanical conception of (fik-
palas. According to the Brahmanical literature there are asta-
dikpdlas or eight deities for the eight quarters including N, E., S,
E, S. W,and N, W, Confining for our present purpose to the
four principal quarters, Kubéra is the lord of the North, Indra

1. Dhrtardstra may be identified with Indra. 98 U8 99 |
is the term and means he who held the kingdom under this sway. That

Indra is the lord of the Kast ig supported by the Brahmana belonging

to the Black Yajur Veda. y=f F{q;\ ARG

2. Virligha can be identified with the Vedic God Agni,

fire that spirings up by the churning of two logs of asvattha
sacrificial purposes. The Brithmana says.

From this it can be inferred that the horse is associated with Agni,
According to the Hindu calculation Agniya is south-east. ‘Therefore

the Ceylon tradition may be a confusion between south and south-east,
3. Z.D. M. G. Vol. LXV, pp. 238.9,

the sacred
wood for

AT FeT TR Frm:

ASOKA'S RELIGION 275

the lord of the East, Yama the lord of the South, and Varu‘x_m the
lord of the West.1 According to the Marasdra, the treatisc on
Indian Architecture, a human being is the vdhana of Kube.ra,
the elephant for Indra, the buffalo for 'Yama and .the crocodile
for Varupga.? With regard to other ammal§ occurring on the top
of the pillars, Garuda is the ridi.ng animal 9{ V’x§x3u “—d']osi
worship is conducive to the destruction ot enemies (Satrundsa).
From Chapters LXII and LXI11 of the Mdnastara. we lea—trn that
the bull is the riding animal of Siva and the hop is t'he vahm‘m oci
gods (devanam vahanaim). But generally the lion is associate
with the goddess Durga, the consort of Siva, We do not melec;c
with the horse as the special vdhamf of any deity, and it wou
appear that it was the common velycle of all gods, An‘ exax.mna:
tion of the Reports of Archaeology 1ssued. by the‘ respe.ctxve.cxrcles
shows the erection of such pillars by V?ll‘lOllS. kings 1'r1 different
places. We have Garuda capital on the Hehodorqs pillar of _17_0
B. C.t down to the Badal pillar inscription of the time of 5Na.rla-
yapapala of the Pala dynasty of Bengal an§ perhaps .la:tfr. f thn
the‘se places the mythical birfi Garuda is symbqlx?a‘ of the
worship of Visnu, Again® we find thrcg _’elf:phant pillars o e
Hoysala time standing S. E, of the Humses.vara.tcmple a.t agra-
hdrlz Bachahalli? lion pillars in the nqvaranga in the .Vldya;;:m};
kara Temple at Srngeri. if we examine the purpose with w 1ct
these were erected, the aims seem to be different ?.nd do x:ho
alinost agree. 1tis, therefore, difficult to maf{e these figures ox? el
capitals as connoting particular syrpbo}s. For the same anxtxpa
symbolically represented as one thing in tl?e Bl}ddhxst literature
e ; the other thing inthe Brahmanical literature. In fact
and*tac?f these animals and even more are found mentioned in the
;:i(::kas perhaps symbolising the Buddha tfxmself. l;;s ’ths
Jatakas it is said that the Bodhisattva came to live asa bull® an

1. Sabdakalpadruma, p. 709.
2. P. K. Aciérya, Ind, Architecture p. 33,
3. Manasira Ch. LXL p. 82, P. K. Acarya ed.
4. Ar. Sur. of india, An. Report for 19089, pp. 126.9,
5. p. ind. Vol V1L, p. 164
6. See Mysore Arch. Report for the year 1914-15.
7. 26id. pl. IX. 3. p. 20 and s6id. (1916) plL VII, p. 14,
8. Nos. 28 and 29: Vol. I, pp. 71-4.
JV-—-36 .
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was also conceived by an elephant in the Himalayas.! The
Jataka No. 23 shows the Bodhisattva coming to life as a through-

bred Sindh horse? while the Jataka No. 145 shows that he was a
maned lion.?

There is again the evidence of the Bodhisattva
coming to life as a young Garuda.4  Not only here but also in
the different other Jatakas such things are mentioned.

Let us pass in review what the Brahmanical literature has to
say of these animals, In the Rgveda Sanhita there are a number
of references 1o the lion and in a hymns it is compared to Rudra
and is spoken ol as the dread wild beast that slays.® The
hastin or elephant is also met with in the carly Sanhita’ and is
famed for its strength and virility,s  The Vrsabha or the bull
occurs in more than one place. The bull is represented as
sacrifice, Yajiia (R. V. 1V, 58, 3). The word Vrsan literally
sprinkling is used with relerence to Indra who kills the Vrtra
(clouds) and lets flow the waters by Soma sacrifice. We know
Indra and Soma are intimately connected with sacrifice. We have
again the mention of Afva or horse in a number of places.!?
There are two hymns in praisc of the horse god Dadhikrdvan
(R.V.IV. 39 & 40). The latter is worshipped for sweetness
which is identical with madhuvidyé or highest knowledge. Thus
the horsc is intimately connected with Jadnam or knowledge!l.
Itis significant to note that Yéajfiavalkya received the yajus
from the Sun god in the shape of a horse.lz Al these animals, at
least most of them,

have in course of time become the riding
animal of various d

eities as is testified by the Purina literature
and the Agama texts as well asthe § ilpasdstra texts, Even
to-day in all the Hindu temples we find the bull or Nandi stand.
ing against the image of Siva, the lion against the image of Durga

T e e et e = i iy,

1. No.73. 76id. p. 175.

2. rbid. p. 61.

3. /bid. p. 306,

4. No. 360, Vol. 111, p. 124.

5. II, 33, 11,

6. Vedic Index Vol. I, p, 148,

7. R.V.L64.7 &1V, 16, 14.

8. Vedic Index Vol, I1, p. 501.

9. L 94,10 & VI. 46. +,

10. R. V. L 83. L.: See other references quoted in the Vedic sndex.

1. Iam indebted to Dr. Kunhan Raja for this information,
12. See Vayu Purana. Ch. 61. st, 21,
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the elephant against the image of S.ubrahm.anya (thflsv‘l:n :nl’};‘ h;r;
some temples) and the Garuda alg]al?stthzhj dxtrr;l:;;gzse (:mi nxlal ;ymbo'
we see that long before the epoch o Jatakas, al Sybe-
i worked in detail and realised to the full. 1
1:2:;53";21@1 for the Buddhists who adopted th;t .x-nshh;tx(;);s
of the established religion so far as they serxedkt elvlv feu Eom_'
In fact the Buddhism in the days when the .]ata as f ;I.ndmsm

osed did not materially differ from the earlier form_o fl o
P d it is difficult to differentiate the purely Buddhist ronll_
acel Brahmanical. The Buddhist idea was then more o l.ess
purel{l'nrc?u idea, and it is not almost correct to d,ifferentxate
;l;(;rthinlg markedl,v Buddhistic even in the perlci:}i1 of IA(;?:':; Thus
the theory of universality of the church falls to the g .

The second statement of Vincent Smith‘that Kube;z;, ihz
king of the yaksas, is worshipped by th.e B.uddhlsts froT 'n(])bz;l
to Ceylon, and hence his vdhana, the ll.Ol'l is the favourite sy ol

ow be examined. Early Buddhism began as a monas
o nh only difference between it and the prevailing relxglo'n
Se?t’ t'e hil};)sophic doctrines. The monks of this early organi-
bel.ng l}l,] Ic)l no belief in the existence of a personal god an<31 rx.1uch
e t;1 image worship of other deities and gods. Their ideal
o 1 Zna and the pleasures of heaven found no place in. the
b Nt:?)or; o; their life after death. Put shortly, the worshtp of
CO“CC?kl Kubera which is claimed from Khotan to Ceylon is a
gods ke th in the tree of Buddhist religion. Further the
s are a class of the heavenly servants belonging to the
yaLses aroef Gandharvas, Kimpurusas and Kinnaras who always
catf:gory t only on their lord but on other gods and goddesses
e nlc—)l’ duy antheon. In fact one of the laudatory verses
2 oo dltr; outP principal deities is yakgagandharvabhisse.vitc.
addfessé bera is the accredited Treasurer of the heavenly k.mg-
g 3 is a guardian deity of the north according to the le}du
dOt?o a‘n flfmivgerse. If the lion is his riding animal, tl?e lion
notl'OnS otl favourite of all capitals, has nothing to do with the
capltal’. ‘]; t(on the other hand connotes distinct notions of the
B lfl Hinduism. That the lion is the vdhana of Kube;:a
carly fom Of ail reed of the Ceylonese tradition, But there is
res.ts o ta slrlow that the Ceylon kings were using the lion-flag
?Vlder\i:y Zarly times.! It is largely claimed by the Puranas as
rom V

o e it e

1. See Rasandyagam Ancient Jaffna p. 43.
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the riding animal of Durgd, the consort of Siva. We have a

number of portrait sculptures in many « temple in all India
illustrating these, ¢ this is accepted, the Sakbti cult can be traced
to several cenfuries before the Christian era of which the.se
monuments with the crowning sculptured lions are a rell(f-
A simple evidence of the antiquily of this animal symbolism is
afforded by the $gs1, temples located on the main roads between
two big villages, where we sec huge images of lions, elephants afld
horses, symbololical of the god Sastd,  Sastd ig a very old deity
and it is a pity that sych temples are now almost in ruined con-
dition, Sista seems to be another form or variant of fakla and
$akti. 1t would Appear that these animalg which were Jargely
used in ancient warfape beginning with the wars between the
Devas and the Asurqs, gradually became the v@hana of one god
or other, when arts of peace were developed.  ‘Those pre-Asokan
pillars with animal capitals were pillars of victory, planted as
memorials by ancient kings of whom we have unfortunately no
record, the images of the Capital representing the emblem ‘ff
theiy ensign, symbolical of the object of their worship, This is

more or less the view taken by Ram Prasaq Chanda’, Here it is
pointed out that Mauryan Pillarg crowned

standard on the other representing a
procession which offers 4 paralle to the procession of four-
standard-bearers in a find of 5 three-sided prism of faience at
Mohenjodaro,3 Among the foyr standards, two of the ensigns
are not distinct and ¢
bull, This servas a basig
period in the Indug Valle
fact as indeed we should

of the symbols turn out

y. If du

€ consideration is given to this
the conje

cturesin regard to the selection

hoice of the symbol might

or nationality of the monks of an

M.-.._NNM-—-.__~ ——— .

et s s i st
of India No. 34, pp. 31.33,
India No, 41, p. 35,

of Ar, Sur. of India 1925.26 p. 87,

1. See Memoiys of Ar. Sur,
2. Memoirs of Ar, Sur of
3. See An, Repory

"B.C. Ina word the cult ©
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" is is again a surmise thz'xt has no
of the guardian of fll‘llfi:(z:g:;ry ;l;hbased %)n th.e assu.n'}phol; ;23:
U Stan'd ol re ;ylnbolical of the guardian deltu?s 00 Jour
the four animals ‘:e very premises is questioned, the.re 18. nference
quarters e o on doubtful issues. Archaeological 11) e
in bullding * thlmt)rly this assumption.  The exta.nh.c};1 o
e e;teils;uted to Adoka, and the locale wlt (1) " e
discovered and 2 rassign them tell a different tale a tﬁe her-
Chinese travellel‘l?; the pillars in the north do not posse;s he o
In other WOTC}E :he east the elephant, in the south :::t ; ;)5 i;l nd
on ther topb is no system or .
in the wee thehbtgl;no:‘rrer:nts. The fact of the mfttte: hl: t:;;
arrangement o Z.S itals, at best most of themf sto?d 1(;1 the age
these pillars e C ]:md c,m these he got thc?m inscribe l. s mos:
Adoka uncared for, cted by the king htmself, sure yI e coul
of them were “.Ot efrer their arrangement at dxfferent' ?:labem .
not be respo?:bfttgbution of these monuxﬁnts t:c.:\ezo @ be a§

hus with ine ist tradition that he er :

Zpen o quesgll:;:;’s ﬂt]: B;)Z(ri:aguate the fame of some of Buddha's
fitting mem

. convincing. L. to the

acts is not i1 attaches’ some mystic .1mportartxlc;ese o e

Lastly Smit r are not the symbols assigned to " €l:s distin-

number four. Cf"%‘;se records. There are seven cz;;: 8; Sy

- 1 . ‘

mer : yt}txhethree additions being thi Whe?ggfsi::‘:l.by the figures

guished, the animals has perhaps cens hich is itself a
Theidea of 10 o recd on the Samith Pillar which is i

. Arve ] to Sir John

of these amm::JSmC Zf sculptures, whl(;h !‘;ll‘f;l at:;; rc;:)ndg technique.’!

veritable mus ieces in point of boths he explains

Marshall, m}:;teg‘);s is the vehicle of V:gg:,‘st:n\‘fisns wai the

a ' Bu 1 RN
Garuda’ Smi ing that to the Ceylon h of hazard
. aying . oes to the lengh o

this away by SayI08 - 0 i even been later

of the island. the Garuda could have .

protector image of Attt ital. That this is

a conjecture that ::: place of the or:gmailc;pltt;l fact of tracing

on SubStltt‘:ltedolfnthe imagination is Cpm:ewhi};h we have already

only a fic o arly as 170 B. C. of isted before 170

da pillar as early t such pillars existe
2 oen, It s justpossble Sivm and Vismy was 0 popularly
B difficult ;or the early Buddhist to rise in
was at

prevalent thaf. iM

= 2bid 19089 see
T e of tndia, dn. Report for 19045 p. 36 2bid 1
n »
1. A’- Sﬂr. 0

”th on p, 14’5.
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revolt and cry a halt.  Among the monuments described there
are still two more images, that of a wheel and of a human being,
That the wheel need not be necessarily the dharma cakra of the
Buddhists is obvious from the association of ideas with which
we have been concerned so long.  Among the chief emblems of
Visnu is the Cakra and perhaps the wheel is this Cakra consider-
ing that Visnu is worshipped and Garuda is regarded symbolical
of Him.

Again the representation of the figure of 2 man on one of the
monuments suggests that the pillar is more symbolical of Kubera
than the lion. For it is 4 human heing who is the odhona of
Kubera. Hence Kubera is stvled Naravihanal,  This will also
solve once for all the mystery of the figure of a man on the
capital.

We can add to these peculiar symbols, the facts of the
abacus of the lauriya Nandangarh pillar ‘ornamented with a row
of Brahmini geese pecking their food.  According to the
Manasara (Ch, LX) the goose (hatisa) is the vdhana of Brahma,
The chapter closes with the statement that “rows of geese should
be beautifully carved or painted in the temples of the gods and
in the mansions of Brahmans and kings.”2  As usual we have also
the hasa Jataka® where the Bodhisativa is said to have been
born as the Buddha, The Boddhisattva is said to have been
born as an ascetic, as a Brahman, as a householder, as a
merchant, as a smith, as a teacher, as a pupil, as a robber, as a
~ barber, and so forth,  Surely it would be foolish to regard every

one of these as symbolising the Buddha, and it is indeed difficult
to reconcile these different births ascribed to Gotama.  Just as
Hindu mythology has it that Visnu took ten avatdrs, in the shape
of fish, pig, tortoise etc, with a definite object in view for such
incarnation, the Buddhist mythology could attribute these various
previous births of the Buddha in different guises. From this

it would be rash to conclude that this or that symbolises the
Buddha,

Another peculiarnity to be noticed in discussing the capital
of the column above mentioncd is that the capital is in the shape
of a bell. The bell capital is generally traced to the Persepolitan

1. Ind. Architecture : P. K. Acfirya P. 83, note.
2. 1bid, p. 81,

3. Vol. IV, p. 264 (502).
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model. E. B, Havell has valid reasons to suppose that the
shape of the capital is not that of a bell but of a lotus, the flower
sacred to Visnu.! According to A, K. Coomaraswami the lotus
capital and the lotus pedestal or seat (padmapitha, padmasana)
represent one and the same form, and that the padmapitha is
found in connection with Sri Laksmi early in the second century
B. C. and may well be much older, From an examination of the
Vedic sources it is concluded that the symbolical significance of
this motif consists of representing the waters which support the
carth.? As against these authorities to maintain tlpt the shape ot
the capital is that of a bell and that it has s'o.methmg to do with
the Buddhism is quite an untenable proposition.

In the light of these explanations_ it i’s not fair to attribute
the stipas and pillars associated with A§oka to some Buddhist
tif and then speak of ASoka as a Buddhist. The fact that he
o d to twice the size the stipa of Kopigamana whom
enlarie Buddhism would style as heretic, and also the act that
o ‘:flree caves erected in the Barabar Hills for the sect of the
he‘_g?l:as the rival sect of the Buddhists, are enough to infer that
iég;a h’ad profound sympathy with sects which Buddhism would
not orélinarily tolerate. - ‘
" If again wc are to alight at a new interpretation tp the
imal symbolism as the one we have given above, there is no
?nm.l - .ation for the theory that the moguments too go to prove
u'snh?aflaith in Buddhism. On the other hand there is sufficient
‘Aso'ka ¥ to the catholicity of religious views adumbrated by the
testimony ts which is the most wonderful and the best relieving
moﬂumz? the Hindu religlon, 1t is absurd to think of Buddhists
featu;':.i ing Visnu and Kubera. 1t is not easy to believe that
s fl?())cious z;llximals like the lion and the elephant symbolise
sucl eddha himself, the enlightened sage of Kapilavastu, The
th-e But jes mentioning the Bodhisattva coming to life in diffe-
Jarace 33 of animals, birds and human beings perhaps intended,
ren! fmr'n’ls,tm\te the universality of the Buddha’s soul and exhibit
t? demo‘:he world at large as the all-pervading One. Whatever
hlfn " be, the monuments of Adoka cannot carry conviction
:z;qem‘?g de;ide the religious leaning of the emperor to Buddhism,

— e

a Rule, p. 1006, _
;' i:yf:d Hxs: Quar. Vol. VI, No. II the article on the Origin of

the Latus, (so-catied Bell) Capital pp. 373-375.



NOTICES AND REVIEWS OF BOOKS,

‘TOLKAPPIYACCOLLATIKARAKKURIPPU [IN TAMIL]—A CRITICAL
STUDY OF THE COLLATIKARAM WITH ALL THE AVAILABLE
COMMENTARIES by Dr. P.S. Subrahmanya Sastri, M.A,, L.T.,,
Ph. D., Assistant Editor, Tamil Lexicon, University of
Madras. xxx+ 26 pages. Price Rs, 3-2-0 or six shillings,

Dr. P. S. Subrahmanya Sastri has laid the public under
deep obligation to hun by his valuable publication, the Tolkap-
piyaccollatikarakkurippu. 1t is well known, to bear repetition,
that the oldest extant Tamil Grammar happens to be the
Tolkappiyam, composed long ago by a great grammarian, who
possessed, besides a good knowledge of Tamil, high proficiency
in Sanskrit.  Several commentators, including lampiiranar,
Cénavaraiyar, Naccinarkiniar, Teyvaccilaiyar, kalldtanar etc.
have composed learned commentaries upon the Tolkippiyam and
almost all of these knew Tamil and Sanskrit to an equal degree.
It was the combined knowledge of these two languages that
enabled these scholars to compose standard commentaries.
A perusal of these will clearly show the extent to which they were
indebted to their knowledge of Vyikarana, Tarka and Mimarhsa,
Dr. Subrahnanya Sastri combines in himself a good knowledge
of the Sastras with a clear perspective of the technicalities of
Tamil Grammar and this has eminently fitted hiin to confidently
undertake a systematic research in the Tolkappiyam. The author
has utilised all the commentaries referred to above, besides availing
himself of the information which works like the Pratisakhyas
of the Rg, Taittiriya and Sukla Yajurvedas, the Nirukta of Yaska,
the Astadhyayi and the Siksd of Panini, the Vikyapadiya of
Bhartrhari and the commentary of Heldrdja thereon afford.
It is needless to point out that many of the Cangam works have
been abundantly used in the course of the work., We agree
with Mahividvan R, Raghava Aiyangar that the solution of the
problem of Uriccol i.e., that it is the base of a noun of verb, is a

~ distinet contribution tg our knowledge of Tamil Grammar.

We heartily congratulate the author on this, his able produc.-
tion and request him with Mahavidvan R, Raghava Aiyangar as
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he remarks in his preface, to continue his researches in the other

two chapters of the Tolkdppiyam i.c., the Eluttatikaram and the
Porulatikiram and give us the benefit of his studies.

T. R. CHINTAMANI,

-

REPORTS OF THE ARCHAEOLOGICAL DEPARTMENT OF THE COHIN
STATE FOR THE YEARs 1926-27, 1927-28.—by P, Anujan
Acchan. Cochin Govt. Press, Price as 12, each.

The two reports under review clearly indicate that the
Archaeclogical Department of the Cochin State has been turning
out useful work in spite of the limitations under which it has to
carry on its duties, The discovery of the ruins of a city near
Tiruvaficikkulam believed to have been the ancient capital of
Ceramin Perumal, the disciple of Sundaramirti Niyanar, is
indeed very important and if the Government continue the
excavations and expose the city, it will form a land-mark in the
history of South Indian archaeological finds,

The reports are accompanied by a number of plates illustrat-
ing the ancient monuments of Cochin. The inscriptions that were
discovered by the department have also been edited, but it would
have been better if the estampages of such inscriptions were
reproduced along with them.

T. R. CHINTAMANI.
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ANNALS OF THE BHANDARKAR ORIENTAL RESEARCH INSTITUTE
VoL, X PARTS i TO iv.

1. 4 Peep into Laler Buddhism : Mr. B. Bhattacharya
deals with the cultural History of India for the whole of the
Tantric period from the 7th century A, D. to the advent of the
Muhammadans in India, as based on the “apparently uninterest-
ing and much neglected and much hated literature of Tantrism.”

2. Slow progress of Islam power in Ancient India : by Prof.
D. R. Bhandarkar. This forms No. 1 among the Indian Studies
wherein an attempt is made to trace the progress of lslam
power in India from 712, A.D. when the Arabs first invaded
India till 1192, A, D. when the Mahomedans have been recog-
nised to have settled their hold on India.

3. The use of the cases in Vedic Prose : Mr, Sukumar Sen.

4. Studiesin Economics in Ancient India : by Mr, Ambuj
Nath Banerji, The author divides the articles into four heads:
(1) Divisions of Learning in Ancient India (2) Nature and scope
of Varttd (3) Relation between Vartta and other sciences (4)
Students and teachers of Varttd in Ancient India.

S. A few thoughis on Semantics by Prof. N. H. Puran-
dhare.

0. Words in Rg Veda : by Principal Rajvade (continued).

The Vedic words amati, yahu, yahva, yahvi, yahvih and
yahvalih are dealt with in this number.

7. Ekdadasadyddhikarana of Murdri MiSra: by Mr. Umesha
Misra. This pamphlet is edited from a Ms. preserved in the
Nepal Durbar,

VoL. XI, Pt. I

, 1. A fragmenlary inscription of Mandu : by Mr, K. K.
Lele. This is a hymn composed by the great poet Bilhana who

was patronised by Vindhyavarmadeva and Subhatavarmadeva
(12th Century A. D.).

2. Jatinirdkrti of Jitdri: by Mr. Giuseppe Tucci. This a
short polemical treatise refuting the theories of the Naiyayikas,
Jainas and Mimarhsaks.
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3. The age of Panini and Sanskrit as a spoken Language
Prof. K. A. Pathak adduces arguments in favour of the theory
that Sanskrit was a spoken language during the age of Panini
(7th century B. C.).

4. Were the Vijasaneyisarishitd and the Satapatha Brdh-
mana known to Panini : by Prof. K. B. Pathak. In disagreement
with the opinion of Goldstucker the writer concludes that ¢ the
Sukla Yajurveda and its Brahmana were considered Vedic works
in the days of Panini.”

INDIAN ANTIQUARY.

February 1930.

Nasam Inscription of ISanabhata of Samvat 887. Only a
fragment of the inscription is published. It records the
installation of an image of Siva by one Gamundasvamin, the
preceptor of the chieftain I$anabhata, son of Dhanika, who is
contemporaneous with the Guhila chief of Dhavagarta of Dabok
inscription dated 207 Harsa Samvat =813 A. E.

Bengal's contribution o Philosophical literature in Sanskrit :

" Mr. Chintaharan Chakravarti, deals with the Bengali authors of

amon

A,

Véisgava and philosophical works.
Periods in Indian History : Mr. F. G. Richards inaugurates
a different scheme in naming the historical periods of India.
Origin of Caste system in India : by Mr. S. C. Hill. The
article is to be continued.

]OURNAL OF THE ROYAL ASIATIC SOCIETY.

January 1930, v

Discussion of the Buddhist doctrine of momentariness and
subjective idealism in Nydyasiitras :

« Ksanikavada’” and * Vijfiavdda” have not been pre-
suppoéed: a;s they are believed to be, by the Nyiya siitras,

Le nom de Vecriture Kharosti: by Mr. Jean Przylusti
The writer gives 8 different derivation to the word Kharosti.

REVIEW OF PHILOSOPHY AND RELIGION. Vol. 1. No. 1.
March 1930 ' . . .

Reign of realism in Indian Philosophy : by Mr. R. Nagaraja

3 The importance and place of the philosoply of Madhva
Sarmg the different schools of philosoply is clearly pointed out, .

Sy
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- TOLKAPPIYAM

The oldest work on Tamil Grammar.,

Published for the first time in English.

EDITED BY
DR. P. S. SUBRAHMANYA SASTRI, M.A., PH D., L.T.,

Professor of Oriental Studies, Bishop Heber College, Trichinopoly,
(on leave),

Now acting as Assistant Editor, Tami] Lexicon, Madras.
WITH
An easy flowing English translation, copious illustrations and short notes.

Indispensable for students of Tamil literature,

The only book of the kind.
Published in three volumes,
Vol. I Eluttatikdram.

Complete with verse index, word index etc.

PRICE Re. 1.0-0,

“‘1[ Tolkappiya-c-CollatikEra-k-kugipp“

(IN TAMIL)

A Critical study of Collatikdram with all the available commentaries,
both published and unpublished.

BY
THE SAME AUTHOR
PRICE R, 3.2.0
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- the ]oumgal to all lovers of research and scholarship.. .

- . soundness of critical-methods displayed in your cov?tr?il?utions;‘ o

SELECT OPINIONS,

Hermann Jacobi, Professor of Sanskrit, University of Bonn, 14th.

" December, 19268.—I have perused your New Journal of Oriental Research with

great interest, 1 heartily wish you success in your meritorious undertaking,

L. D. Barnett, School of Oriental Studies, London, 19th December,
1926.—It seems to me to be a good beginning to the enterprise which I hope
will be very successful, Some of the matter is very good indeed. :

J. Jolly Wurzburg; Germany, 20th December, 1926,—This evidently is
a periodical of great promise, with every chance of success. T

Q. Strauss, Professor of Sanskrit, Keil University, 1st January, 1927 "
—Being very well pleased with the first number of your Journal of Oriental
Research I ask you to enrol me as a subscriber.

_ Sir Richard Temple, Editor, Indian Antiquary, London, 6th January,
1927.— Your excellent Issue, ' - .
. F. 0. 8chrader, Keil, 9th January, 1927.—I have read vyi‘;h tabsorbi‘ng
i through the first number and find its contents quite satisfactory ..
interest throug A Journal of this kind has been undoub-

icd‘ly a need in Madras since long, .
Dr. Wilhelm Printz, Librarian, D. M. G. Halle, 14th January, 1927~
. . . . . . This fascicle contains many very interesting and scholarly
written articles : a pretty start |
«Bombay Chronicle,” 12th December, 1926.— . .
Quality of scholarship displayed is of a high order.

« Indion Review,” November, 1927.—We welcome this new Quarterly
of Oriental Research. . . . . « + + .+ The influence of Professpr
S. Kuppuswami Sastri. the Professor of Sanskrit and Comparative Philology in
the Presidency College, has been ceaselessly exercised in furthering the cause |
of such learning. . . . ,

« New India, ” 20th December, 1926.— . . . .

. e . The

. s
recommend:

« Hindu, " 9th February, 1027.—. . . The Journal will not merely -
maintain the high level reached in its first number but frequently transcend
itself. |

Madras Mail, " 21st January, 1927.—

e e e ;_The‘i.a

. . . .
" contributions are from persons who have specialised in particular branches
_ and show striking evidence of original work. . . .

Dr. Bylvain Levi, Parls— . . . . It deals with so many sides

. 6{ Indian Science, and in such an interesting way, What I like most in it,.

‘is i ine and regular Indian flavour, ‘its proper ¢ Rasa’. Many of your:-
::so::ii'igl::tlgrs, if not fll of them, know how to combine Pandxt-learnmg“and;,
Western standards, ' - ‘ '1‘ d

. Dr. H. Luders, Berlin University.— . . . 1 was greatly impressed-
with the high standa’rd of scholarship, the originality of thought and the.l

» N R ' -‘)‘ "
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THE PHILOSOPHICAL QUARTERLY. January 1930,

The theories of validity in Indian Philosophy : by Mr. S, B.
Muitra states the theories of validity and invalidity as con-
ceived by the Sarnkhya, Vedinta, Nyiya-Vaiesika and Bauddha
schools of Philosophy,

INDIAN HISTORICAL QUARTERLY,
December 1929,

Pugyawmitra and the Sunga Empire : by Rai B
prasad Chanda. The writer bases thig
Hathigumpha inscription.
series.

ahadur Ram
article mainly on the
This instalment is the second in the

Maclinery of administration a5 depicted in
by Dr. N. N. Law. This is the second inst

of articles; this deals with the officers in
and the department and espionage,

Kautilyqg :
alment in the series
the royal household

Subandhu or Bagabhatta—IVho is ¢
prasad Bhattachirya,

On some Tadtuk texts in Ancient Kambiya : by Dr, Bagchi.
Works like Jayadrathayamala; Brahma Yamala; Ni¢vasatativa
Sambhita, Sammohatantia, Sangitalola are considered.

Commentary on Sdradatanaya’s Bhavaprakasa -
V. Venkatarama Sarma: A fragment is published,
March 1930,

Machinery of administration in
Law, This is a continuation from t

Problems of Natya Sastra :
Whether Bharata or Adibharata is t
i8 discussed, the Nitya Sqtra legen
is untrustworthy; the disappear
and Silalin the father of the N
influences after Panini,

arlier ! by Prof, Siva-

by Mr.

Kautilya : by Dr, N, N.
he previous number,

by Mr, Manoranjam Ghosh,
he basis for the Natya Sistra
d about the origin of Natya
ance of the Natasiitras of Kréaéva
atasiitra is due to Socio-political

Antiquity of Tantrism by Mr. Chintaharan Chakravarti,

A succint history of Tantrism as found in various passages of
literature is made out,

Bharatavakya : by Mr. Vibhutinatha Jha,

Bharatavikya
are witten by the actors and not by the authors,
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BULLETIN OF THE SCHOOL OF ORIENTAL STUDIES
1929
Sarvananda and Vallabhadeva : by Mr. S. K. De, A defence
of the date of the Subhdsitdvali of Vallabhadeva, as advanced by
the doctor himself. |
La loi dc Symetre dans la Chandogya Upanisad : by Mr.
P. J. Przyluski.

OURNAL OF THE BIHAR AND ORISSA RESEARCH SOCIETY.
] September—December 1929,
. : Bose.
Silpa work : by Mr. P. N,
: :;:Z o;‘b(buddha) pratimalaksanam of the 13th century
A.D.
RNAL OF THE PROCEEDINGS OF THE ASIATIC SOCIETY
ook OF BENGAL.
| : R. R. Haldar.
Chauhanas: by Mr. -
Xh"chronological sketch of Chauhanas (Chahaminas) of
Simbhar, Ajmer and Ranthanbhor.

AL OF THE ANDHRA HISTORICAL RESEARCH SOCIETY.
URN.
o July and October 1929.

Andhras : by Pandit V. Prabhikara

Sdtav(ihaﬂﬂs'(;‘ii” eg;itrf::esy that the Sitavahanas were Andhras
Sastri. The el‘);?gences in favour of his theory. ]

and adduces jon of Brahmanical Hierarchy : by Mr. th.ma

The Evolulion 21 a continuation of the article which

kara Rao.—The :‘Sthe above journal. This instalment deals

fho inical hierarchy and the growth of

San o
eared in Vol
?Nljfh the fall of the Brahm
Buddhism. .
Judicial systein 1%
pantulu, This part dea

Ancient India: by Mr. ], Ramayya
Is with the Trial by Ordeal.
I
MORNING STAR.
March 1930. '

he Yali : (to be continued) by I.za:l Banadur
. After elucidating the origin 9f the

sad Chaﬂ:;;des that Yoga as a system of ex:;z:sg :ﬁf

Dhyana)’ozzizi(i;(‘i C;owers originated mainly among

giving m

pre-Aryan population it Ancient India,
. r -
Brahmin of
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Parallel passages in the Gila and the Bible: by Dy, Susil
Sarkar.

TNE EPIGRAPHICA INDICA.
October 1929,

The Garavapadu grant of Ganapatideva: Saka 1282, by
C. R. Krishnamacharlu: 1t is to be noted that this grant gives
out the geneology of the Kikatiyas,

The Junagiadl inscription of Jiwaddman I: by Mr,
R. D, Banerji. The inscription under consideration pertains to
the reign of Mahiksatrapa [ivadiunan I. who reigned somewhere
between the 2nd and the 3rd centuries A. D.

CENTAMIL,
November—December 1929,
Céravamicavali : by Pt. M. Raghava Iyengar. A geneological
table of the Ctra Kings accordings to the Marumakkatiayam and
the Makkatiayam,

CENTAMILCELVL
Patrons of Tamil Lilerature : by Mr. M. S. Purnalingam
Pillai. The author gives a list of 16 Kings who were great
patrons of learning, including Nalaikkilavan-nakan, Tiru-k-killi,
Atan, Veliman and others,
Some obsolete Tamil words : by Mr. M. V. Nalliappa Pillai,
In this instalment the word Kantali is considered.

In the Press. In the Press.
A CRITICAL EDITION
OF
THE DHVANYALOKA
OF
ANANDAVARDHANA
WITH
THE LOCANA OF ABHINAVAGUPTA
AND

THE KAUMUD! OF UT TUNGODAYA

EDITED BY
Mahamahopa.dhyaya Prof. 8. KUPPUSWAMI SASTRI, M.A. LE.S.

Professor of Sanskrit and Combparative Philology, Presidency College, Madras,
e and Curator, Government Oriental Manuscripts Library, Madras

AND
' T. R. CHINTAMANI, M.4.,

Senior Lecturer in Sanskrit, University of Madras.,

The only edition of the Dhvanyaloka till now available is full of mistakes,
Those mistakes have been now removed with the aid of a large number of Manu-
. ts and difficult textual problems are satisfactorily solved. An important feature
s‘;ntiis edition is that a scholarly and extensive commentary on the Locana, called
o udi, which was till now practically unknown, is printed along with the Locana,
I;':ol;ms f(uppuswami Sastri addsa sma!] Vrtti called Upalocana, The edition will be
accompanied by an elaborate Introduction and critical notes and many appendices
and indexes.
It is proposed to issue the work in parts of not less than 1oo pages, It
is hoped that the work will be Fompleted in 8 to 10 parts. For those who pay in
advance, before the end of April 1931, the price will be Rs. 10. The price will be

siderably increased later on. .
oo Please register your orders with

THE MANAGER,
JOURNAL OF ORIENTAL RESEARCH,

'5, North Mada Street, MYLAPORE, MADRAS,



Ready Shortly. In the Press,

SRIMAD VALMIKI RAMAYANAM

A NEW AND CRITICAL EBITION oF THE Text oF Tie RAMAYANA
WITH A FOREWORD BY

MAHAMAHOPADIHYAYA S, KUPPUSWAMI SASTRIGAL,

It is proposed to bring out a new and critical edition of the Ramiyana
with the aid of representative manuscripts belonging to different parts of India,
This edition is being prepared by a number  of competent scholars under the
supervision of Mahimahopidhyiya Vidydvacaspati Brahmaéei S, Kuppuswami
Sastrigal, M.A,, LE.S,, Professor of Sanskrit and Comparative Philology,
Presidency College, Madras. An important fcature of this edition consists
in the text being presented after carefully going through most of the available
commentaries. The differences in the texts according to most of the important
commentators are given in the foot-notes wherever necessary.  The editors
hope to place before the public the text in a forin that might well be con-
sidered authentic. A complete index of verses will accompany the edition,
The text will be published in two styles, one, a single volume edition, printed
on fine India paper and the other, a two-volume edition in ordinary glazed
paper,

Single volume edition will be priced at Rs, 5.
Two-volume do. do. Rs. 4,

Orders Registered.

SRIMAD VALMIKI RAMAYANAM

AN EDITION
OF THE
RAMAYANA, WITH & RARE, OLD AND UNPUBLISHED COMMENTARY CALLED

AMRTAKATAKA,

AMRTAKATAKA is a rare and old commentary on the Rimdyana,
according to the southern recension. Though several editions of the

Rimadyana with commentaries have been printed so far, none of them -

contains this commentary., The commentator end

' 4 eavours to poi i -
polations and give us what he reg point out inter

. ards as the genuine compositi almiki.
This edition will be accompanied b g position of Valmiki

a Foreword b 3 mo D
Vidyavacaspati Brahmaséri S, Kuppuy y Mahamahopadhyiya

swami Sastrigal, M.A,, LE.S.
of Sanskrit, Presidency College, Madras gal, M.A, LES,, Professor

This edition is prepared by a band of scholar ki
supervisig@if Mahamahopadhyaya Vid Ko o the

yof M : yavacaspati S. Kuppuswami Sastrigal
M.A. TH® edition will contain also the text oF the Rimz%l()ar}a. re

A complete index of verses will be given at the end. The work i
priced at the low rate of Rs, 8/- 50 as to be within reach of all, ok B
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