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SPIR/ITUAL TALKS
OF SWAM1 BRAHMANANDA
I

Disciple —Maharaj, is grace conditional ?

Swami :—(Figuratively) Sri Ramakrishna has said
that man waves a fan to cool down heat, but when the
cool breeze sets in to blow he stops fanning. (Even so with
grace).

D. :—What is the distinction between the true vision
of Grod and hallucination? How to demarcate them, sir?

S.:—From the true vision of God, does result a last-
ing bliss ; one’s own mind makes one know that.

D. :—Maharaj, what is the necessity of Mudra (po-
sition of fingers) and other rituals in formal wor;hip ?

S.:—The mind is disturbed by too many evil in-
fluences. Sometimes you Iay think' that you are
all right and that if you then meditate, your mind
will soon getb concentrated. But as you sit for wmedita.
tion, within the five minutes. of your attempt, various dis-
tractions crop up in the mind, and shake its balance,
Once I myself did experience an evil thought in me, and
as I met with the Master, from a distance could he divine
it, and said: ‘¢ Halloo, my boy, Lsee an evil thought dis-
turbing your mind.”’ So saying he placed his hand on
my head in benediction and muttered some words inaudib-
ly, and lo within five minutes, I had it gone! Verily,
when the mind moves in higher planes, no evil influence
can reach there and agitate it.

II

Disciple :—Maharaj, I have heard that meditation
should be preceded by the worship of Guru ; but I do not
imow how to conduct it ; pray do tell me this, sir!

Swami:—It is not essential; the worship of the
Istam is enough.

D, :—No sir, pray do tell me this how to worship the .
- Gura?

8. :—Very well, you can know it from Swami P.

D. :—No eir, yourself pray do tell me that; he may
ot tell me at all. '

8. :—All right, at first like the Istam, you should
meditate upon the Gura right in the heart, then after a
while imagine him as merging himself in the Istam ; then

-should you begin to repeat the sacred name of your Istam

and meditate upon His blessed form, and thus continue.
III
- Btray Talks

1. You must not divalge the secret of your Sadhana
to all. '

2. Verily, there is nothing without, everything is
within. The music without is too trivial -compared with
the music within. Oh, the charm of it, and sweetness !
Singing in the Panchavati, Sri Ramakrishna heard the
music of Vina within.

8. @God should be imagined as vast and infinite. To
‘bring in this idea of vastness within, one should see the
Himalayas, the ocean, etc. or gaze at the sky as the last
alternative. ‘ :

4. True character cannot be formed unless a man
becomes God-fearing, ¢.., unless he believes in God, the
life hereafter and so on.

5. To conquer lust or control the mind by studying
‘books is a task as impossible as walking through the air.

6. The water of the Ganges is verily the holiest of
all waters; it fulfils one’s desire and is a help to realise the
Istam. Sri Ramakrishna hassaid : ¢ The water of the

Ganges, the holy Prasadamn of Jagannath (at Puri), ap&/'

the sacred dust of Vrindavan are verily the Brahmn in
reality. ‘

| | e
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7. So long Mother Kundalini keeps downward direc-
tion, the mind of man runs after things relating to the
phallus, the anus and the navel. But as She rises up, the
mind also rises ; it then moves in things spiritual.

8. With the'growth of Sattva in man, he feels in-
clined to see the vision of God; he then delights in
singing His glory and meditating upon Him more and

more.

9. The food of funeral ceremony should not be taken ;
it is so harmful.

10. While coming down from Mughal Sarai in a.
motor car through the vast open fields, the neighbouring
gcenery could uot give me as much joy as did this holy
Jand of Benares, when I crossed the bridge and entered its.
bounds. It was a joy simply unspeakable, Oh, the glory
of the land, this blessed abode of Shiva, and the sweetness.
divine! Lord Shiva Himself is the supreme Teacher. In
this hallowed land, on the one hand Mother Annapurna.
sapplies man with his physleal wants, and on the other
Lord Viswanath ministers religion unto him. During
our Master’s visit in this holy land, a divine form
exquisitely luminous and with beard on the chin appeared

before him, and showed unto him everything worth-

seeing. The Master’'s body was lying unconscious.
This holy guide was none other than Kal Bhairava (the
guardian angel of the city of Shiva.)

11. (After saluting Swami Vivekananda in honour

and worship) ¢ Whoever will go to imitate me in that land
(America), he ghall be bound up; verily shall he get en-
gnared !”’—What a bold and prophetic pronouncement of
Swamiji ! Verily, great man is born, not made! In India
who ever earned a greater name, and greater fame, and
reputation than Swamiji 7 When he left America, along
ith it he also left all his costly robes he had there; and
\:f‘b\r@aching India, he at once took to his old habit—
“Hath, Hath”—(The habit of a monktrotting bare footed

THE RAMAKRISHNA-VIVEKANANDA MOVEMENT—II 448

Barefooted would he go to Calcutta and come back,
-and like an ordinary man, in the public road, would he
purchase Chanachur (a mixture of fried peas, grams, nuts,
-etc.—a very delicious preparation for the children-folk in -
particular). Sometimes we gave him a pair of shoes to
‘wear and he would comply. What a tremendous fame,
.and a tremendous honour he did earn, but still more tre-
mendous was the power he possessed to digest them whole-
-sale! Reaching here, like an insignificant man, he roam-
ed about and behaved : not the least trace of corruption
-could soil his mind! That is why it is said,—great man
4i8 born, not made !

12. Like Buddha one should behave. Behold, what a
mighty renunciation he did make! For realising God he
.gave up all his royal comforts, quite unconcerned. ~What
a gevere course of discipline he had to undergo! When
with all he could not realise God, he took a bath in the
sacred Nirajana (a rivalet at Buddha Gaya), sat for
the last time with this resolve: ¢ Let this body go; but
before self-illumination I will not leave my seat, This"
$ime I will be illumined and rise.”” And lo, the illumina-
tion came !

- ——————

THE RAMAKRISHNA-VIVEEANANDA MOVEMENT—II

The Ramakrishna-Vivekananda Movement, as shown in the
-foregoing issue, is a spontaneous concrete expression of the cul-
tural life of India, constituting a positive landmark 1n the history
of human progress. Though born in India, it represents no
parochialism but stands as the embodiment of the stimulating
spiritual forces working towards the betterment of human lot
in and outside India. Spirituality is the very soul of its exist-

.ence and the indispensable condition of its growth and expan-

sion. It is needless to point out that any movement in India,
social or religious, which is not inspired by the universality of
ideas and comprehensiveness of spiritual vision, stands pso-
facto self-condemned and meets sooner or later with a natural

.death. But the movement that responds to the innate_craving



446 VEDANTA KESARI

of the human soul and the collective aspirations of men has a far-
reaching historical implication and cannot exhaust its possibilities
without fulfilling its noble destiny. The movement set on foot.
by Swami Vivekananda has already assumed unexpected pro--
portions within a few years of his passing away and has given
an unmistakable promise of & useful career in the moulding of
human affairs for times to come. History stands witness to the.
fact that every great movement is to pass through the stages of
opposition and indifference before it succeeds in compelling the-
admiration of the people and is eventually accepted as a living
unit in the scheme of national reconstruction. Coming as it did
at a time when all the channels of our national aspirations were:
silted up by the encrustations of ages and the whole humanity
was wallowing in the filth of rank materialism, the movement
has, within these few years of its inauguration, successfully-
arrested, in no small measure, the silent process of disintegration
in the soil of its origin and has carried the message of spiritual
consolation to many an anxious soul of the world outside. Byt
the outlook and spirit of this movement was never so mis-
understood as now ; and many unthinking critics have in recent
years run amuck at it in their frantic zeal to overhaul and pul-
verise all institutions, social or religious, into one single
political organisation! Fanaticism in the realm of politics as in
other spheres of life is the worst of all the evils that a national
organism suffers from; for it poisons the whole system of
national life and saps the spring of its manifold possibilities. Un-
fortunately the body-politic of India has of late developed
symptomsof such a baneful disease. Modern India stands at
the parting of the ways; the old values of life have in many
cases been tested and found wanting. Under the stimulus of a
new awakening she is seeking innate unity and strength to define
the vague aspirations of her soul. The movements that have
up till now sprung up and are still springing up from all sides
are but the confused expressions of an awakened sense of India’s
latent capacities; but, to say the least, many of them have failed
to satisfy the demands of human development. The age need-
ed a movement that must assert what is India’s soul, and collect
the whole national being and swing it in g single act of self-
realisation and universal redemptiou. Needless to say, the
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Ramakrishns-Vivekanands movement has been ushered into »
spontaneous expression to meet these demands.

As already remarked, intensity of spiritual culture is the
very soul of its being, and the movement has received a new
orientation with the blending of the national ideals of renuncia-
tion and service in the scope of its synthetic activity. The
merit of the movement is therefore to be judged not from the
standpoint of mere political utility but from tke perspective of
its spiritual contribution to the sum-total of human progress.
The movement stands not so much for politics as for religion
that constitutes the vitality of Indian nationalism. It bas, in
short, the whole humanity in its broad and catholic sweep. The
question may reasonably be asked what then would be the
national significance of the movement if it does not take an
active part in the politics of the land. The reply was eloquently
embodied in the pithy pronouncement of Swami Vivekananda,
“we shall conquer our conquerors’’—not indeed by sword
or pohtical camouflage but by the culture and spirituality of our
race. The tremendous power which the West exerts over the
world consists in its material development of the forces of nature
through the application of science, in its organising ability and
dexterity in action ; whereas the East bent on realising the tran-
scendental verities of life never developed the above traits to an
appreciable extent. The West depends for its salvation as much
upon the acceptance of the highest rationalistic principles of
the Vedanta, as the East does for its growth and emancipation upon
the learning and the practical application of sciences from the
‘West. In matters religious, India must ever be the acknowledg-
ed Teacher to the West, and the latter should sit at her feet
to imbibe spirituality to find a solution for all her complicated
problems. India on the other hand must welcome the
marvellous achievements of the material sciences of the
Occidental world and thereby establish bonds of equality on a
basis of mutual respect, faith and sympathy; for it is through a
synthesis of culture and mutual respect that ‘India would rise
spontaneously, her political demands would receive respectful
attention and compliance of the ruling powers, and not by
mendicant policy and frothy agitation through lecturing and

writing in newspapera’ Though the principal object of the
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movement is to awaken the dormant spiritual sense of mankind’
the social, enconomic and philanthropic services have also been
integrated in the programme of its activity as contributory
factors in the realisation of the idealism it stands for. Masg-
education, female emancipation, poverty problem, social uplift-
ment, preservation of indigenous culture and dissemination of
the accumulated spiritual wisdom of the race have engaged the close
attention of the leaders of the movement since its inauguration.
In a land where society has been transformed into a theatre for a
devil’s dance and the voiceless millions are rolling in the mud-
puddle of superstitious usages and customs, empty political
schemes can hardly appeal to human imagination unless the
actualities of life are boldly faced and the works of sicial usge-
fulness are taken up in right earnest to prepare the ground for
political renaissance. That politics has a value of its own no
body can gainsay, but to judge and view everything through the
prism of political consideration is nothing short of an obseg-
sion that a patriotic soul must get rid of to envisage the trge
import of our higher national idealism. The conception and the
line of activity of this present movement are in many respects
distinct from those of other institutions; for “the Ramakrishna-
Vivekananda movement teaches us to do all works wtih the
highest of motives. Are you a householder? Then look upon
your wife and children as images of God and serve them with
your whole heart. Are you a monk? Then look upon all
human beings as incarnations of God and serve with all your
might, and it will help you to rise to the super-conscious state.
Are you a patriot ? Then give up all petty jealcusies and heart-
burnings which limit your vision and work incessantly to make
your country really great by helping her to stand on what is true
and noble. Thus to reach the super-conscions goal by rununcia-
tion and service and to help others to do the same, are what the
movement teaches every one of us.”

More than thirty years havealready elapsed since the origina-
tion of this sacred movement under the aegis of the great patriot-
saint Swami Vivekananda, and it has become an imperative
necessity to take stock of the actual work-of positive advancement
it has done in the interests of peace and goodwill. Some may
reasonably ask : “ Are the followers and disciples of the great
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Swams still true to the sacred ideal placed before them by the
heroic monk ! Is the monastic life anti-social or anti-national?
Do the monks stand as useless parasites in the country?’ —
these are some of the questions that should be weighed and
analysed at this stage of progress and development of the move-
ment. No doubt, a satisfactory answer to these questions re-
quires a detailed narration of the various fields of activity already
covered by the movement in and outside India. But suffice it to
say that, in spite of innumerable odds and impediments, the move-
ment has secured a strong foothold in the citadel of human
aspiration during this short period of time and has thereby justi-
fied its existence as a governing force in the history of mankind.
Every great movement, as already stated, is beset with numerous
obstacles at its initial stages. “ When the great ones of the
world come,” says Dr. Rabindranath, “ they bring conflict with
them ; or their coming had no significance. The maultitude
which drifts down with the stream places its trust in the ebbing
current of humanity. Bat, for him who would work the boat
of life up the stream, there is unending toil.”” This is true not
only of great souls but of every great movement that is initiated
by them for the good of mankind. But the movement that has
spirituality as its driving force ultimately triumphs over all
obstacles and establishes its permanent sway in the thought-
world of men. Naturally the progress of such a movements
instead of being a meteoric one, becomes a slow and gradual pro-
cess. Both Buddhism and Christianity needed the support of
kings and emperors and covered a long stretch of time for their
propagation and acceptance ; but the Ramakrishna-Vivekananda
movement bas none of the extraneous agencies ef State-support
and the natural advantages of those preceding ages, but stands
firmly on its own feet and has, moreover, to grapple with the
age long ignorance, lethargy and apathy of the people at large.
Tt is indeed a significant phenomenon that the country today
stands dotted with a network of educational and philanthropic
institutions, besides & number of monasteries for the training of
the Sannyasins and Brahmacharins,—a feature not even witness-
ed in the history of India during the Mohammedan and the
Christian supremacy. The movement has developed a rich store
religious literature of its own, furnished the country with well-
equipped libraries of inestimable worth and has got to its credit
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some powerful journals to educate the opinions of the public. An@
it must be admitted that in the field of social or philanthropic
service, it has done the work of a pioneer, and many other or-
ganisations that have come into existence are but treading on the
lines chalked out by it.

For the education of the country, it was the plan of Swami
Vivekananda to start different types of institutions on national
linesand to establish a Hindu University on the models of the great
nniversities of Nalanda, Taxilla, Odontapuri and Vikramashila ;
but though the religions and technical institutions of various
degrees of usefulnes are coming into being under the fostering care
of his followers, the vision of such a university has not yet mate-
rialised. For to actualise this noble project men and money are
sorely needed. Swamiji wanted a hundred thousand men ang
women fired with the zeal of holiness to effectuate his lofty
ideal. But where is the response to the call of the Swami? The
phenomenal extensity that the work has already attained and
the repeated call for men from the world outside, can only be met
by the devoted service of at least an organised band of five
thousand Sannyasins and not by such a bandful of the consecrat-
ed souls that are now bearing the burden with slow but steady
steps. Nevertheless, the Vedanta Societies at New York, San
Francisco, La Crescenta, Boston, Portland and Providence, not
to speak of such Societies at Singapore, F. M. 8. and Brazil, are
but distinct indications of the gradual penetration and crystallisa-
tion of the sublime principles of the Vedanta—the crown of
Hindu thought and philosophy—in the life of the Western people.
Hundreds of men and women in the Occidental world have em-
braced the Vedantic ideal as the solvent of the complex problems
of life as well a3 the basis of future reconstruction of the social
and economic aspirations of the different nations. As in thé
West so in India also the problems are so inter-related and inter-
dependent that no definite line of demarcation can at all be
drawn between them. The political regeneration of the land. as
it has been repeatedly emphasised, depends upon the health z;.nd
vigour of its social life, and this ideal condition can be created
only througb constructive works of village-organisation on the
basis of religious education of the people. Today it is grati-
fying to note that this present movement has succeeded in no

P
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small messure to rouse the social and spiritual consciousness of
the couniry by placing before it the sacred heritage of Indian
culture and the ideal of disinterested service,

But no movement, however great or significant, can claim.
perfection, and necessarily the history of the progressive realisa—
tion of its ideal is chequered by many ups and downs. Even the
great Indian National Congress which has developed into such a
powerful force in the country had to struggle up the gorge
of opposition and indifference in its initial stages and the:
difficulties even today are nonetheless great and baffling. The
Ramakrishna-Vivekananda movement is not an exception to the
universal law of nature. “ Gifts of political knowledge can be
made with the blasts of trumpet and the march of cohort, gifts of
secular knowledge and social knowledge can be made with fire

~ and sword, but spiritual knowledge can only be given in silence,

like the dew that falls unseen and unheard, yet bringing into-
blossom masses of rose.” India has a great spiritual message to
deliver to the world and this movement has taken up in right
earnest the work of fulfilling the sacred task India has to die~
charge for the benefit of mankind. Madeline R. Harding rightly
says: “The thinkers of India have a deep-rooted conviction that
India is the spiritual storehouse of the world, and it is an oft-
repeated saying that India has a message definitely of her own to-
give to the world. This view is not held by Indians only but by
great Western students who have opened their minds to receive-
truth wherever found : foremost among them we may mention
Max Muller, Paul Deussen, and Schopenhaner. Many believe
that Indis’s contribution will afford the key to most of the intri-
cate problem of humanity, for it is the philosophy of India alone
which teaches the great truth of Oneness—Oneness of God and
man and the universe,—Oneness which embraces all living beings-
without distinction of race, colour or creed. Other countries
emphasise variety ; India teaches variety in unity.” In fact the
greatness of India’s spiritual culture has been recognised in the
world outside, and the importance of the part played by this new
religious movement can hardly be overestimated. The literary,
philosophic and scientific geniuses of almost all the countries-
have caught the spirit of the Vedantic conception of human life-
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and have zealously advocated this principle as the only panacea
for all the corroding ills the modern world is subject to.

The magnitude of the sdcred task the monks have under-
taken shall appear in all its hallowed grandeur when the hard
realities of the situation are envisaged with the frankness and
candour of a practical idealist. The country paralysed with poli-
tical and economic thraldom, has never been in so dire need of
an organised attempt for rural and social reconstruction as i ig
now ; but the materialisation of any such noble scheme for the
healthy growth of social and religious life in the country pre-
supposes & heroic band of workers whose whole life should be a
burning instance of continued sacrifice,—of renunciation and
service. Kvery village must be organised into a nerve-centre of
culture and social polity from which will come forth a valiang
band of workers, practical idealists, sufferers and sacrificers who
will sweep and scour, polish and brighten, wash and clean till
India shines like a plate of burnished gold. But have the leaders
.of the country taken the step in the right direction? Are they
preparing the intellectual and spiritual atmosphere of the coun-
try for the production of such heroic souls? On the other hand
there is a persistent and organised attempt in some interested in-
fluential quarters to cry down such a life of renunciation and to
besmirch the sacred ideal of spiritual life. The modern litera-
ture of the country which is more of the nature of pornography
for the filthy ideas and pictures it represents than of g powerful
moral force to educate public opinions, has been injecting the
virus of a demoralised ideal into the veins of our social organism :
the fantastic philosophy of pragmatism as imported from th;
‘West has blinded the vision of many to the innate significance and
potential glory of a life spiritual and has led them to label down
.any movement that is not distinctly political in its outlook as
anti-national or a useless parasite sucking as it were the very life-
blood of the social life! Such a queer and anti-Indian notion
has in recent years crept into the land and hag already obsessed
many great Indian souls. From the platform ang the press
there is a frenzied attempt to knock down the lofty ideal of,
India's spiritual life on which the entire structure of our societ
stands. There is still time to undo the mischief already done ti

the cause of India’s freedom. It is not too much to expect that
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if the leaders of the country who have the good of their land at
heart realise the true drift of our national aspiration, the country
shall not be in want of such self-sacrificing souls, and the or-
ganisation of the country into a nucleus of strength and vigour
under the anspices of such devoted workers shall not remain an
airy nothing but will be a fait accompli at no distant fature..

But to realize this ideal in action, reverance for India's cul-
ture and the recognition of her spiritual genius are most essential.
But it is painful to find shat recently one rising political leader of
Bengal has fallen foul of some religious institutions of the coun-
try such as the Pandicheri school of 8j. Aurobinda Ghosh and the
Sabarmati school of Mahatma Gandhi, and has even gone to the
ridiculous length of levelling a most unwarranted and undignified
attack against the practice of Yogaand the ideal of Sannyasa—
the very salt of a life spiritnal. Doubtless this kind of senti-
mental effusion does not comprehend the whole of the man, nor
does it take away from his patriotism and love for the country.
But is it not sheer Jingoism to rush to criticise an ideal
to which one is a stranger? Nothing can be more ludi-
crous than the denunciation of the sacred idealism that has
kept India still what she is even to-day in the realm of culture,
on an imaginary ground of its failure to meet the national de-
mands. The Sannyasa is a crystallised Hindu ideal and not a
foreign importation ; nor has it been foisted into the organic life
of the nation through some fortuitous concourse of events; but it
embodies the principle that has been governing the life and
character of the Indian racesince the dawn of their civilisation.
Politics is not the be-all and end-all in the life of a nation though
it has its own limited share of contribution to make to the evolu-
tion of its distiny. What is politics but one of the ancillary
means to the attainment of collective social good ? The forces of
nationalism cannot be straitened to identify themselves with
politics alone : for, Indian nationalism is the result of a synthetic
working of its cosmic life-principles embracing all the aspects of
our collective existence. And that it has not yet degenerated
into narrow chauvinism is the proof positive that it is penetrated
with the conception of a brotherhood transcending nationality—a
broader conception of the great Society, as composed not of those
alone who adhere to its particular creeds but of all ‘the men of
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goodwill’ who are conscious of a common humanity and devot-
-ed to the service of their kind.

Moreover such a lofty conception of a nation’s outlook does
ot compromise itself with an ideal of activism divorced from
spiritnality. That is why Swami Vivekananda has repeatedly
‘warned us against the false philosophy of aimless activism
a8 well as of morbid quietism. “Rajas”’, he says, “is apt
to die down as soon as it is up, like a fire of palm leaves. . . .
“The nation in which the quality of Rajas predominates is not so
long-lived, but & nation with a preponderance of Sattva is, as it
were, immortal. History is a witness to this.”” But the obsery-
ation of the Swami is equally trenchant against a life of idleness
masquerading under the cloak of Sattva. “Do you not see,—
taking up this plea of Sattva, the country has been slowly and
slowly drowned in the ocean of -Tamas, or dark ignorance?
‘Where the most dull want to hide their spirituality by covering it
with a false desire for the highest knowledge, which is beyond all
activities, either physical or mental ; where one born and bred in
life-long laziness wants to throw the veil of renunciation over his
.own unfitness-for-work...... where knowledge consists in getting
some books by heart, genius consists in chewing the cud of others’
thought, and the highest glory consists in taking the name of

ancestors—do we require any other proof to show that country
is being day by day drowned in utter Tamas ?"' But unfortunately
we very often mistake ‘one for the other aud fail to appraise the
real values of spiritual life in the heat of our political enthu-
siasm and run amuck at whatever does not feed our cherished
philosophy of life, however narrow and suicidal it may be. Indeed
we have reached a stage when activism in its most intense form
is to be cultivated to arrest the silent process of demoralisation
that is going on in the country. For thisis not the time even
to weep in joy. We have already been reduced to a mass of wax
through sloppy sentiraentalism. ‘“What our country now wants
is muscles of iron, nerves of steel, gigantic wills which nothing
can resist, which can penetrate into the mysteries and the secrets
~of the Upiverse, and will accomplish their purpose even if it
meant going-down to the bottom of the ocean and meeting death
face to face. This is what we want, and that can only be created
and strengthened by understanding and realising the ideal of
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Adoaita, that ideal of the oneness of all.” Indis hasagain wit-
‘nessed a tremendous spiritual upheaval ini modern times throngh
4he consecration of the lives of & heroic band of Sannyssins who
have gone over the length and breadth of the land, preaching the
gospel of salvation, the gospel of help, the gospel of social rising-
up—the gospel of equality to the poor, the fallen and the down-
trodden millions of their countrymen.

The contribution of monasticism to the growth of national
‘well-being has been no less glorious than that of any other move-
ment in the life-history of the people. The history of India is
still a living witness to what the Buddhist monks of the past did
in respect of the conservation of India’s culture and the dissemina-
tion of . the spiritual ideal befors humanity, The remnants of -
Nalanda, Taxilla, Odontapuri and Vikramsila even now testify to
the splendid service the Buddhist monks rendered to the worid
by their life of renunciation and poverty. India basked in the
sunshine of an independent life, and the royal support to the
spiritual movement of that distant age contributed not a
little to the phenomenal propagation of the ideal under
the auspices of the ochreclad Sannyasins of the order.
The monasteries became the living seats of learning and
culture and ultimately developed into big universities, the
relics of which even now extort the unstinted admiration of the
world. History records a similar phenomenon in Europe in the
Middle Ages. The Catholic monks stood as the torch-bearers of
culture and spirituality. It wasin the monasteries where the
light of learning was kept burning undimmed when the whole of
Europe was practically steeped in the darkness of ignorance. The
friars and cenobites were indeed the evangelists of hope and ins-
piration to the people and were looked upon as the custodians of
the moral and spiritual interests of men. It is the unflagging assi-
duity and spiritual enthusiasm of these Christian monks that
saved the Greek literature and the ancient civilisation of Europe
from complete annihilation, and imparted stimulus to the different
fields of human activity. Again, the history of the 8ikh and the
Mahratta revival is the history of the spiritual lives of a galaxy

R
Rbs rmany Niv v

"2y




456 VEDANTA KESARI

natural advantages enjoyed by the Buddhist or the Christian
monks, has stood for the emancipation of Indian life from its
state of torpitude by meansof a cultural awakening and the stima-
lation of the spiritual instincts of the race. It cannot be gainsaid
that inspite of multifarious impediments, the movement has deve-
loped into a dynamic centre of culture and anucleus of immense
strength for the future gunidance of human thought and activity.
‘We must not be blind to the far-reaching implications of our
historic evolution. History, if studied without prejudice, teaches
the greatest lesson of all—to treat social life not as a mechanical
combination, but an organic process. We are constantly striving
to shape and improve it, but it cannot be pulled to pieces and re-
settled at pleasure, because its roots are in the past and its func-
tions stretch over centuries. Ifs growth and defects have to be
studied in the light of social biology, social hygiene and social
pathology; not in that of social mechanics. That is why we are
instinctively or consciously attracted by the links with the past
too numerous to be eliminated in our national life. The past and
the present are organically connected and go up to fashion the
future. Naturally the traditional instincts of our race-culture are
too deep-seated in our collective life and any attempt to negate
the governing forces of life in the heat of temporary enthusiasm
is nothing short of suicide and is therefore bound to defeat the
ends of our national undertaking.

The intensity of vigour that is palpably manifest at the ini-
tial stage of a movement is sure to be less prominent when tran-
scending its original narrow bounds, it silently spreads through
every limb of the pational organism. But if the driving force of
the movement is not properly nourished and kept alive by a
ceaseless activity and spiritual culture, it is sure to stagnate into

‘ passivism more actual than philosophical’ and its manifold
possibilities stand in the danger of being nipped in the bud. The
present movement has invaded almost all the legitimate fields of
human thought in a way, suited to the temper and genius of the
Indian race. And the success of the movement depends upon the
concentration and mobilization of all the forces lying at the dis-
posal of * these sappers and miners of the army of religion.” They
must forge ahead, sinking all their differences, fancied or veal,
with an indomitable courage of conviction and unity of purpose
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' for the falfilment of the noble mission they have underisken.

“ The trumpet blast of truth has been aonndedm our midst.
Omemomuonroountrysmkemngto thatmevmd upgrehen--

.sion of her religious wealth which has been the forerunner of

every impulse known $o our history. In Vivekanands, we have -
a reformulation of the Veias and the Upanishads, suited not only
by its quality to meet the needs even of modern incredulity, but

also universal in its appeal o be capable of opening the treasures

of our literature to foreign peoples. The time may seem slow in
coming, but it will assuredly arrive, when the influx of Oriental
thought upon the modern consciousness will seem to historians -
and critics the great event of these passing centuries.”” The un-
failing benedictions of the two mighty souls of India—8ri Rama-
krishna and Vivekananda—are working behind the movement
and they must ever be the guiding force in all our activities.
“ In you,” said the S8wami, “ isall power. Summon up your all-
powerful nature, O mighty one, and the whole Universe will lie
at your feet. It is the Sslfalone that predominates, not matter."
We must not forget that “India shall bs raised not. with the
power of the flesh, but with the power of the spirit ; not with the
flag of destruction, but with the flag of peace and love, the garb
of the Sannyasin; no$ by the power of wealth, but by the power
of the begging-bowl. Say not that you are weak. The spirit is
omnipotent......Call up the divinity within you, which will enable
you to bear huager, thirst, heat and cold. Sitting in luxurious
homes, surrounded with all the comforts of life, and doling out &
little amateur religion may be good for other lands, but India has
a truer instinct. It instinotively detects the mask. Yon muast
give up. Be great. No great work can be dons without sacrifice.
The Parsha Himself sacrificed Himself to create this world. Lay
down your comforts, your pleasures, your name, fame or posi-
tion, nay, even your lives, and make a bridge of human chains
over which millions will cross this ocean of life.” Let us therefore
pursue the life of intense spiritual culture for ‘self-realisation
and universal redemption’ and leave no stone unturned for the
establishment of a fraternal understanding between man and
man, nation and nation, through a co-ordination and synthesis of
the cultural elements of the diverse races of the world. May the
Liord bless all our honest efforts with success. And let us pray:—
58 & 59
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energy, impart energy unto me. Thou art strength, impart
strength unto me. Thou art spirituality, impart spirituality unto
me. Thou art fortitude, impart fortitude unto me.

Om Shantih ! Shantih ! Shantih !

THE MESSAGE OF SWAMI VIVEKANANDA*
By Sir C. P. Ramaswami Iyer

“ Each age is a dream that is dying, or one that has comse to
birth,” declared an Irish poet. Just as viewing the sea you notice the
waves surging forward one higher than the other and breaking the
shores, but as the waves after coasting the shore retreat, there is a
draught, & hollow which represents the ebb tide, the retreat of the
physical sea ; so likewise in the history of nations, as in the history of
individuals, there is a flow, an ebb and a retreat. There is a time when
the spirit is resurged and retaliates sometimes. There are ocoasions
and times when the spirit seems dead, nay, half dead and alive with
that deadness more sad than absolute death, that deadens just like
death. That does happen fio individuals as it- happens to nations and
civilizations. And so when the post said that each age is a dream
that is dying or one that is coming to birth, he emboliel in those im-
perishable words, the following few ideas: In the first place, it was
his concern to point out that the ouber happenings of the world matter
very little to the man personally for ths rest ; excepting in so far as he
embodies an idea or an ideal—the dream—excepting to the extent to
which he gets some glimpses of the sbars, the sunshine and the moon-
shine has no difference to us who are his own. That is the first idea
conveyed in these words—each age is a dream. And that dream can-
not long continue. Whether pleasurable or painful, these dreams are
transitory and so also the going back of the dream and the coming
with the broad casual vicissitudes of the life or the dream. So each
age is a dream that is varying, one that is born. When Swami
Vivekananda was born we had died in every sense. For, look back as you
will upon the history—intellectual and speculative—of India; what
lesson do you derive, what sigaificance do you get from the history of
the Indian thought and Indian life? If India meant anything in the

* Extract from the Presidential :\ddress delivered on the Birthday Anniver-
sary of Swami Vivekananda, at the Sri Ramakrishna 8amaj, Cuddapah.
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-past, it meant courage—oourage, fortitude and the ability to declare to
-the world what the spirit held without equivocation. Atheism.is not
-easily associated with Hinduism and yet the atheistio school of thought
-and the pantheistic, the monistis, dualistic, etc., schools of thought—
-all found expression in the systems,—Vaiseshika, eto. Whatever the
-oonditions may be and whatever the obstacles, physical or otherwise

may be, the realm and system of thought of India knew no boundaries
.and flinched at nothing. Hence it was that when Rigveda was sung,
-those hymus captured and raptured the world, and later on when
Buddha rose and proolaimed the very opposite of the accepted beliefs,

after the first clash and confliot, you accepted the rebel as a divinity .

and Buddha became another Avatar. Such is the history of India,
As the waves first break in the shores, it is resisted, then oppressed,
wthen acoepted, then cannonised, and so the infinite adaptability of the
Indian mind to new ideas that have been hammering at her doors has
theen more & boon to her.

That was India of old, and when our Mussalman brethren came,
-they came in through the Afgans, the Mongolians ; they came, they
-conquered and they were content to be conquered and assimilated.
Look at the Taj. What is it ? What does it mean ? It means assimi-
lation. It means catholicity. Indian ideas, Indian ideals, the out-
pourings of the spirit with the offerings of Central Asia have found
-expression in the furnace—aspiring and assimilating and adopting.

Unfortunately the time came when the dream seemed to be dying,
Another race, competitive, individualistic and essentially aggressive,
-appeared in our midst with a civilization different in so many respeots
{from ours,—not framed in terms of the family, of the community, of
the village, but framed in terms of the individual, and competition.
Spirit of the West came upon us and we assimilated it. imperfectly.
"The late lamented Surendranath Banerjee has desoribed in his auto-
biography the beginnings of the making of Western eivilization and
‘Waestern life upon the life-spirit of Bengal. What is it that Bengal
.did? The Bengali is the standard-bearer of India, full of emotion,
.easily adaptable to ideas, perhaps a little dictatable as well. When
‘the ideals were in the furnace and when to the Bengali the life of the
West came, it came in a crude way. The young men of Bengal as
.goon as they went to Europe and returned had copied all the features
_of the West. One of these features isa little brandy and whisky,
Another of these features was beef ; especially beef was not considered
vorthy without its counterpart liquor, and so Surendranath
‘Banerjee says of educated boys bringing beef into their houses in
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order to shock their people and itr order o show how emancipated they-
were' | That was how reaction began. The story of new wine in old"
bottles is knownto all. That was what took place in India. The-
_spirit of the West is manitest in its literature, in its musio, in its paint-
ing and in its sculpture. But the difference between the two types of
culture is sharply marked. Contrast, for instance, the soulptures of

the West,—with Nataraja or Kanyakumari, The contrast is more-

beautitully illustrated in the monumental poem in the English
language, Paradise Lost, where Satan is represented as fighting against
odds with the powers on high showing a spirit that will not be curbed. .
That is the spirit of the West. What is the oulture of the East ? TIt.
represents the clash and confliot of spirib with the world, the conflict
the fight with the destiny. Natamm instances the abhsorption in the
oosmic dance, despite the improper proportion of the limbs ; the one-
(West) lives in the outer world and is in conflict with the orders of
the true world, that is essen tially different; while the other (BEast)
lives in the spirit.

Having regard to the very great and fundamental differenc;~
between the two civilizations, it is not easy to assimilate these two.
When Swami Vivekananda was born we were passing to a stage when.
the'old ideas of Ashramas, the spiritual foundation of everything tran.
scendental, had gone. We were seeking to assimilate the Western
gpirit and did agsimilate it imperfectly. At this stage it looked very
much as if without getting anything from the West we shall be losing .
all that was in us. And as the Gita says it is at these critical times,
on these significant occasions, that God-head sends out its ministrels.
amongst us. Swami Vivekananda came unto us with a message both
of the East and the West. He spoke to us of the West because he had
earned the right to speak to us of the West and he was an interpreter of
us to the West and of the West to us and what he did was the dream
that was coming to birth.

There is one thing that is requisite amongst us—that is the
desideratum amongst us to-day. It is that old Indian habit of cour
age—unflinching and sacrificing courage, absorbing and wholh:
renouncing courage and that courage was the message of Swami
Vivekananda. He has told us that we have made a religion of the
kitchen. He has asked us to forget the kitchen for a while and has.
pleaded for self-respact and salf-realization. Unless the Indian is sure
of himself and unless he is sabisfied that he has got a right to live and
to exist and to function and to evolve his own ides, hs will never be
able to live. So tha Swami has given us the message that the spirit

mmsm or sww wvmmmzm - .

-whhhhumdonnuukhthputm nover. wliotiyih m:-u
~will never perish. Fanoy and remember - yéur heritage. - 'Phet s his®
izt message. - But it is not - worth whils- Yving it you meu!yu'ﬁﬁ
“without epiris, and withous giving something to'ths world you" had
“betber not live. Bub $he respest in which Sri- Ramiakrishna ‘snd bis:
disoiple Swami Vivekanands differed from Rankara and:others ‘was i
“this, vix., that they oconsciously or unoconsviously sssimilated from:
‘the West.. Our Ashramas were fleeing away from the world. A man
“lived his first three Ashramas, and afier having dons his duty %o his
family, he resorted to the last Ashrama to sommune himself with God
-and Heaven. Thers was an illustrions exception commensing from
‘Buddba. But elsewhere in other countries, it was considered the
right thing for & man at the stage of emancipation nok to cut away
“from the world but to come .into it. Plato in one of his dislogues
‘refers to this. There are two ways in which to serve the world, either
"by running away info mountain tope or by coming down from the
mountain tops. Bwami Vivekananda betook himself unto the second.
"He was a demooratic saint. He revived for us the idea of nation-
‘hood. He was the first of those, who made it possible ¢o think of
Indis a8 & whole irrespective of the existing differences of olaas, creed,
-colour and oustom. Ho pleaded for the driving away of everything
that would prevent the union of Indis. He knew that unless Indis
was one spiribually and intellectually, India could nos step into the
euter world. A distracted, quarrelsome, fesble-minded Indis would:
.nok be of any assistance in the world and . thersfore he said, “ unite ™.
And if the union meaus the dissipline of orthodoxy of forms whish:
"had outlived their existencs, he flow in the facé of such arthodaxy ot
because he was nol one of the long line of saints but because it is.
neocsssary $o throw agide the ocargo, so that the ship may go. Our’
-ship of Religion and of State is now laden full of many ocargoes, pre-
-cious, some by no means prescious, some wholly nugatory. We must’
throw aside such cargo. The storm is there. The great winds are
‘blowing and unless the useless cargo is thrown aside, the ship will
gink. The Swami asked of us to sink the unnecessary cargo. And
-unless we get that lesson, and unless resolutely and without pausing
.or looking away we throw aside the worthless oargo, India will perish-
-ag the several nations have perished. Take for instance Egypt, where
.one can even now feast his eyes with the relics of shat Egyptian
.oivilization. But where has that civilization gone ? Why should we
not take the lessons of some other oountrms—Mexioo for instance, The
‘Swami was one of the first to preach to us to cut asunder the. rldges ,
:and olasses between communities and communities, to cut away all
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the excresoences that have unfortunately orept into our religion and.

are eating away our vitality. His gospal was the gospel of ocourage,

his gospel was the gospel of hope and admiration, his gospel was the-
gospel of assimilation, the gospel of eschewal and assimilation—that is .
the gospel for which we shall live and without getting which wae shall -

allow curselves to die.

——— 4

EARLY MARRIAGE OR BRAHMACHARYA -

By Swami Iswarananda

The Hindu society is counfronted to-day with many a serious-

problem that awaits a sober and skilful tackling at the hands of the-

sincere well-wishers of the land. The Hindus are just now greatly
agitated over the knotty problem of child-marriage, and one is really
dumb-founded at the stout opposition the question of its abolition has
received from men who are expected to know better. The institution:
of pre-puberty marriage is, to say the least, a long-standing evil in as:

much as it has been eating away for centuries the vitality of the nation )

What strikes us as very curious and surprising in this opposition

campaign againgt the reform-measure is the ignorant ‘hue and cry -

that has been raised from the orthodox cirele, viz., theery of * Religion
in danger.” That has been the slogan in their mcuth, sung in season

and out of season whenever any change in the existing order of things-
has been proposed. We are indeed tired of hearing from these-

wiseacres how the Varnashrama Dharma will be totally annihilated:
if the Panchamas and others are given equality of privileges and
rights in the Hindu soociety, or if a reconvert to the Hindu faith ig

admitted into the fold, and how all spirituality and divine presence -

will take to wings if the devadasis are not retained in the temples !
The country has borne patiently for some years past with thig ery of

" Varnashrama in danger " until that word has been made to nauseate
in the mouths of its votaries. The magsses have been kept in ignorance -

of the principles of their religion for such a length of time that they
now get frightened at every silly nonsense in the name of Varnashramsa
Dharma. But the nation isslowly waking up from this age-lon g

hypnotism and coming to its own and has begun to realize what is

the indispensable desideratum of the modern age, however much the-

orthodox section may cry at the top of their voice.

The so-called custodians of the society lay a vigorous stress on-
the four Ashramas for the attainment of the four Purusharthas : but
one really fails to understand which of the four Purusharthas, viz.,

Dharma, Artha, Kama, Moksha, ig attained by one tied down to a boy- ;
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or girl of five. The kernel of their entire philosophy seems o be tha
he or she can never discharge the duties of the four Ashramas of
Brahmacharys, Garhasthya, Vanaprastha or Sannyasa, without be-
ooming & husband or a wife! Is not that the meaning of the ory
 Varnashrama in danger ” ? We admire this temerity of theirs, but
humbly submit that i¢ is not, certainly, sanctioned by the soriptures of
the Hindus. On the other hand, the Vedas and the Upanishads have
all 1aid down Brahmaoharyam as the ssne qua son of a religious life.
1t is enjoined as the first of the Ashramas, the rigorous disoipline of
which is the only passport o enter either the girhasiha or:sannyasa
ashrama. Does pot the institution of child-marriage go entirely
against this Vedio injunction of brahmacharyam ? Surely, no quota-
tion from the Smritis can beallowed to stand against the injunctions
of the Upanishads.

There is now-a-days a good deal of glib talk about Varnashrama
Dharma, without the Varnas or the Ashramas. Is it not a fact that
this Varnashrama Dharma has absolutely no foundation and is a
meaningless jargon in the absence of the first Ashrama which forms the
training ground for and the happy prelude to all the other Ashramas?
May we not reasonably ask how many among the professed
Varnashramites take to or are prepared to take to the last two
Ashramas, Vanaprastha and Sannyasa, in pursuance of the holy
injunctions of the Shastras ?

Perhaps we will be told that the boys and girls observe Brahma-
charyam till they attain maturity and that the child-marriage is a
mere betrothal without any of the implications of the married life.
We must emphatically say that it is nothing but a travesty of what:
is meant by true Brahmsacharyam. -Brahmacharyam implies the
oontrol and manipulation of the sexual forces and transmutation of
them into spiritual energy for the realization of Brahman. But there
is practioally nothing o conquer, to control, and to sublimate in a boy
or a girl before he or she has attained maturity and puberty. Any
talk of Brahmacharyam, therefore, in the ocase of a boy, say ap-
proximately before fifteen, or of a girl before twelve, is meaningless.
It is only the beginning of the Brahmacharya Ashrama. Therefore the
sort of Brahmacharyam now obtaining is not true Brahmasharyam and
it is far, far from the conosption of the Brahmacharyam which the
Rishis of the Vedic period had intended. Thus, we find here only one
Ashrama in the place of the chaturashramas, viz., that of the
grihastha which bas swallowed up all the other three and it would
mot be an exaggeration to say that the Hindu now walks straight from
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the nursery fo the marriage-randal; and as the Grihasthasrama has
absorbed all theother three, ke must fulfil the Dharma of all the others
in this one Ashrama ! Let there be no wonder at this; for where is
‘the power for abstinence and self-control required for the last: two
Ashramas in the absence of the first Ashrama in which the youth
formerly learned to subordinate and subjugate all lower passions and
thoughts in the interest of a higher- spiritual ideal, eo that he or she
could steer safe and fast through the stormy sea of the Grihastha's
life without getting sunk in the eddies and whirls of worldliness and
sensuality ? The result is that with those who are most vooiferoug
about this Varnashrama we find only the ekashrama of the housge.
holder covering the whole of his life from the cradle to the grave,

Verily, this is a headache without a head! We still do not know
which “Ashrama” is in danger. Certainly not thas of $he Brahmacharya,
or Vanaprastha, or Sannyasa, for none of them requires the companion-

ship of a husband or a wife. No Dharma of the Brahmacharin, or
Vanaprasthain, or Sannyasin is going to suffer if the marriageable age
of boys and girls is raised. And we are yet to learn how the duties of
the married householder’s life cannot be discharged properly if
the parties are allowed to grow up to maturity with a sense of
responsibility.

Social slavery is no less galling than political subjection. The
orthodox section dug their own grave when they formulated for
ever and for all that ope and all, male or female, should without
exception lead the married householder’s life. The present unbending
attitude of these people has been rendered all the more ridiculoug
inasmuch as they have not either the heart or the intelligence to
recognise the force of the healthy dynamic changes that have come
over the entire outlook of social life. We do not understand what
right the parents have to decide that their sons or daughters should
have a married life, whether they would like it or not when they
come fo their own. What Dharma is it that keeps down any one
from aspiring for a higher ideal of life if he or she so desires? Why
should the whole world be thrust, without their knowledge of its
consequences and significance, into the “ mill of the Grihastha's life "'?
There are some reformers with whom the life of Brahmacharyam
with its chastity and purity, physical and mental, is out of court. So
long as the reformer sets up this world as all in all, as the ideal
for society to strive after, it is no wonder that he finds it so diffionlt
$o lift it out of the mire in which he has himself got stuck up.
But thanks to the great seers and Acharyas of India, the Hindu society
had held before it a higher ideal than this silly liberty of

indudhightlmothtmnhoum Mfwthhammbbm
umn.ma&mwmwmnw ideal:
if ho or she oan do it leb them grow up tato u!f.emiomﬁﬁmk’ha;
wmen and women, so that they oan deciétit&tthmolvu,-
iorwhyahouldmyomhhtonhwcidu!.itmmirymmaﬁhmg
better ? There must be sufficiens freedom o live a higher and nobler.
tife and liberty to lead a h!o of akkanda. bralmacharyma of tho;
Naishtiks Brahmacharin or Brahmacharini.. &

Aye, ‘Brabmacharyam for women {1 Wo kuow thni that wonld

- gound very strange in the ears of the imodera Varrashrami and -

frighten him out of his wite. He may no# perhaps mind much if $has -
* freak of nature " were once in a whils to affeol a male, bus for girls,
i is something unnecessary, nay, something dangerous and unthink-
able. To him, she is nothing but one fated to be the companion - of
the male in this wild goose chase of the enjoyment of the flesh. She -
<an be only a Sahadharmini and she should not stand aside to hgvg‘
her own Dharma ! ‘
Let no one think that we are unaware of the awful fear and
.anxieby that the guardisns feel in keeping growa up girls unmarried
a6 home. It is an open secret that it is this fear that is at the root of
this pre-puberty marriage, and not the requirements of Varnashrama
Dbarma. Iet the defenders of this custom ocome oub foface the
facts as they are; for s sinosre approach can alone give the proper
solution for this problem. Medieval India tried to solve the problem
by introducing child-marriage in the mlaty and the result was the
terrible degeneration of the physique and moral strength and virility
of the race that we see in modern Indis. B8hall we wash mud with
mud? Shall we prop up weakness with weakness ? Or shall India
g0 back $o the virile andient Aryan system of Brahmachsrys
Vidyalayss for girls as well as for boys? The orthodox section are to -
-weigh these pressing questions with an open and unprejudiced mind
:and must nob forget that India is now passing through a erisis
‘unprecedented in the history of the land. It should therefore be the
‘look-out of all, orthodox or otherwise, to see India again s free
-country socislly, politically and spirtually ; and in the grim struggle
for the regemeration of this fallen race, the noble ideslism of the

:ancient seers and prophets must be always kept in the forefront of our

‘thoughts, and all selfish interests and even this blind orthodoxy must
‘be sacrificsd at the altar of national good. The country demands an
immedisbe response from all responsible shinkers of Indian soociety ;
ifor the future welfare of the nation depends entirely upon the proper
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solution of these soclal problems. Let us not also forget what the
Upanishads declare :—

T ARG P A WA GRRT WREAAE—" Neithor through
wealth, nor through progeny, nor through sacrifices, but by renuncia-
tion and renunciation alone is immortality attained.”

AT AIEATEI WT GFRART REITU A —" This Atamn is to-
be attained by truthfulness, self-concentration, true knowledge, and
by:unbroken continence.”

THE POWER OF WORD IN SOCIETY
By Prof. Suresh Chandra Sen Gupta, M, A.

Wae speak to convey our ideas to other minds—this is the primary
motive of speech. If there were no other man on earth besides my-
self, there would be no necessity for words, which are merely the:
vehicles of our thoughts. Words are the main social ties--the
physical symbols of our individual sentiments—that bind us together
and help us into one organised whole. If this be the integrating and
binding power of words, the importance of cultivating the power of
speech as an art in human sooiety cannot be exaggerated. Words
unite, words also sever, they make friends, they also create enemies.
We know how the most dreadful foe is sometimes won over by sweet.
words and how even the most loving friend is distanced by harsh-
and unkind words. It may be urged by some that sweet words
may very often be hypooritical oloaks to cover our inward malice:
and hatred and may thus mislead and that we should not overrate
their importance, It is better—these people argue—to be always frank
and candid and chastise with our tongue, when the heart feels inclined
to it. Bubt if such chastisement were normal in society and the-
importance of sweet behaviour ignored, man would prefer to go back
to his jungle life far away from the bickerings and taunts of his
fellow-men. Civilised society is thus based on mutual toleration:
and forgiveness. I may feel angry with another but that is no
reason for me to burst into a fit of indignation and address a homily
on better conduct to my fellow-man. A man who behaves thus will
be at once dubbed quixetic. It was no more possible for Don Quixote
to cure the social evils of his day, by his knight-errantry than
it is for a man with a bitter tongue to cure the foibles of his
fellow-men.

The very soul of society lies in a spirit of mirth and that man is
most fitted for life in it who knows by his sweet behaviour how best to
foster that spirit. The melancholy Jacques by his invectives against
the society certainly does not succeed in * cleaning the infected body
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of this world "—he only makes himself ludictous and eontents him.
self with his solitude. We wans the sunny sparkle of & brillians wit:
$o make us happy and those who will only whitie and grumb!lé or rail.
and inveigh against others are backnumbers in & progressive society..
It was indeed a wise remark of Abraham Lincoln when he said,
“ Laugh, the world laughs with you, weep And you weep alone ..
Here we have in a nutshell the social instinots which bind man with.
man. To be able to enjoy a hearty laugh in a friend’s company
while exchanging our ideas and sentiments, really makes the founda-
tions of our true fellowship deeper and stronger. The egotistic who~
do not fesl the impact of a wider life beyond the hard crusts of their
own little selves are deprived of the cheeriag and cementing power-
of a sweet friendly discourse—such people casting a gloom wherever-
they go only choke up social life. A weeping philosopher holding.
himself at & distance from his less gifted fellow-men may leave behind:
precious saws and maxims, but his rare words of advice do not spread-
themselves to * the wider commonalty” and do not touch and mould-
the sooial conseiousness so much, as our utterances while we are in the-
best of spirits and moods, feeling the mutual vibrations of our souls.
a8 blending themselves into one harmony.

It will thus be seen how great is the importance of the right
ohoice of words while communieating our ideas to others. Our words:
and expressions must convey to our fellows that we love them, we
like them and are of them and that however much our differences in°
thought or customs may be, we ars all m'omborl of one society and
that is the society of men. We must, if we want to shine as popular
figures in society and help it by our separate individualities, forget.
local prejudices and passions as far as possible and take the greatest-
common measure of human likes or dislikes as the basig of our
oconversations or speeches. There must of ocourse be reformers and
teachers who from time to time would shake us up, while we are-
getting torpid and the very sharpness of their tongue would only
help the injection of new and progressive ideas into the social body..
But such talkers only appear to give a leaven to the society and then
leave it to the mass to carry it on to the fulfilment of their ideas and.
it is the many who by their mutual toleration and good understanding
keep the society going, and must, therefore, remember the value of
sweet behaviour towards one another, if they want to truly prosper-
and profit by living together. True culture aims at imparting a cer-
tain degree of sweetnesss to our conduct and the different relationships-
of life, and that sweetness best shows itself in the way we talk to or-
address our fellow-men. Generally speaking, the following hints may-
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“be profitably remembered, if we want to develop the right habit of
-speech as members of a good socieby :—

1. The heart must have charity, while the toungue wants to
gpeak. Man is not a talking machine but the word that he utters
-should have the sweet breath of life in it. He must not in the
words of St. Paul, degenerate mto a sounding brass ora tinkling
-cymbal,

2. While speaking, remember the company you are in and shape
your utterances accordingly.

3. All that concerns man is to be taken with the seriousness that

it may demand ; while dealing with something solemn or sacred, the
_jesting mood must be avoided.

4. Logical precision and accuracy of thought must mark
the outpourings of a rational mind. All random talk, which is in no
way connected with the topic of conversation or discourse, must be
-avoided.

5. The first person singular—unless required for an occasional
. emphaais of your point—should, as a rule, be avoided, or you will soon
be regarded as a bore.

6. No community or society should ever be indicated as a
-class.

7. Never indulge in a joke simply to tickle or titillate. Experi-
ments with the human mind must be religiously avoided like those
-with the living human body.

8. But try to introduce as much liveliness and innocent wit into
your speech as you can and so capture your audience. Let your wit
"be “‘ like summer lightning which would dazzle, but never strike *'.

9. "Talk with a true sincerity of purpose, not simply to produce
.an effect. Be not only theatrical, but be straight forward, remember-
ing the Sanskrit adage ¥ AYF 17 7qw M FaW FAABET | “ Speak
the truth, the sweet truth and not the bitter truth *'.

10. Aim at the expression or diction which would bring out the
true essence of your thoughts.

11. The right word in the right place is the golden motto. Avoid
. all personalities in your talk.

1%. If you are annoyed at an evil conduct, draw attention to it
- tactfully, expressing your resentmont in a firm, uneqnivocal but gentle
- tone, showing that while you hate the evil, you care for the persen
+who indulges in it. But never assume superior airs.

THE REVOLY OF ASIA 469*

"18. Do mobaim «b shesp popularity. Nothing truly great or-
gonuine was ever achisved by one who simply wmted too.terto
popular tastes, saorificing his own )ndgmonb. ~

14. You must be able to convinoe your fellow-men, if you want:
to be any body in your society, that you have your own way of
thinking. But you must not be foraing your opinion on others-
obtrusively.

15. Let sobriety and susvity always mark your conversations or-
speeches.

THE REVOLT OF ASIA

, By A. Lobanov Rostousky

It is becoming more and more apparent that in the decades to -
come the paramount political problem of the world will be the relations
between Furope and Asia. The questions which confronted the.
anxious minds of the pre-war generation and were considered sufficient
$o bring on a world war, such as the rise of German power and the
disintegration of Turkey, are completely dwarfed by this gigantic new
issue raised by the violent push of eight hundred million Asiatios who,.
rightly or wrongly, considered that Burope has robbed them. of theig
place in the sun. It becomes, therefore, supremely important to have-
a correct vision of the problem and to olear it of the distortions aps:
to be produced by insufficient or superficial knowledge.

The general public is under the impression that the present unrest.
in Asia is due to its violent and sudden awakening after a long sleep,
as a result of contact with European civilisation. A oloser sorutiny of”
Asiatic history will show that this view is widely off the mark. To-
get a really comprehensive view of the present stage in the develop-
ment of Asia we must go back to the middle and end of the seventeenth:
century. At that time European civilisation had not yet embarked on
the tremendous technical and industrial developments that were to
revolutionise the world. Though Europe had achieved a state of
power and brilliancy not known since Roman days, the exterior
aspects of life had not been much modified since then, and the citizen of -
Charles the Second’s day did not enjoy more comforts or amenities in.
travel or at home than did the contemporary of Ovid. For Asia, on-
the other hand, this period marks a ¢limax in oultural and political
development.
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At the end of the seventeenth century China is enjoying a long
.spell of peace and prosperity under the pawerful Ching dynasty, and
-the reigning Emperor Kanghsi is the second greatest ruler the country
has known throughout its long history. He conquers Turkestan,
‘brings Tibet under his sway, and with his son and grandson will
.achieve the greatest territorial expansion the Empire bas known.
“Technical and cultural progress is encouraged under his broad-minded
leadership. He protects the Jesuits, has the famous Imperial diction-
:ary and the great encyoclopaedia of 16,000 volumes compiled, and
promotes the building of canals and roads.

It is a brilliant reign, and when he dies in 1733, as Professor
Soothill puts it, he leaves “the greatest contemporary Empire in the
world in the combination of extent, ordered government and culture”.

In India it is the reign of the last of the Great Moguls, Aurangzeb,
“Though it has not the glory and the brilliancy of the da?s of Akbar,
gtill well within living memory, yet it is & vers.r great reign. Under
+4his magnificent dynasty India, after oenbur.les of anarchy .and
bloodshed, knows a degree of prosperity and might unheard of sinoce
the distant days of the Gupta Empire.

In Persia, Abbas the Great, the Louis the Fourteenth of Iran, .ha.s
just died, and Nadir Shah, its Napoleon who was to conquer Delhi, is
.coming. Phoenix-like, the Empire of the Shahs has once more am? for
the last time risen to the splendour and glory of the Sasanides.
“Finally Turkey, though its expansion has been che.cked under the walls
of Vienna in 1683, is gtill at the height of its destiny.

Thus we see that the great Empires of Asia were at their climax,
whereas the Asiastic civilisations, though they had been sometimes
deeper in the past, had also reached their zenith. .To-day onl.y two
_centuries have elapsed since those times, and that is not suflicient to
stamp out of the consciousness of the people of Asgia the resplendent
memories of this glorious past, to be replaced by the inferiority
.complex resulting from their inereasing contact with Europe.

It must be noted that at approximately the same time the first
definite connections between Europe and Asia were established.
‘Though the East India Company began trading in India in 1612, the
settlement at Madras dates from 1640, the settlement of Calcutta from
1690, and only in 1699 did the English secure a hold in Canton. In
1689 the first treaty stipulating extra-territoriality was signed between
Russiaand China. We are now able to get a general idea of how the
problem of relations between the two continents stood in those days.
The least that may be said is that the balance of cultures between
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them was equal. In reality Asia wag somewhat in advance of Europe,
but the civilisations, though dissimilar, were on the whole developing
at an equal speed and on parallel lines. This made for stability, and
there was no reason for = clash. An Asiatic envoy in Europe would
not have felt himself inferior to what he saw around him, snd likewise
.2 European ambassador at Delhi or the Chinese Court would have had
no reason to oonsider his hosts as barbarians. If behind the splendours
of Asiatic civilisations there was much blood, Europe herself hud just
soen St. Bartholomew, the Inquisition, the Massacre of the Jews, the
Sack of Rome and of Magdeburg, the Borgias and John the Terrible,
It must also be remembered that the distinctions were mnot so much
between continents as between ocivilisations. For the Emperor ‘at
Delhi the Chinese envoy appeared as alien as the Portuguese amabass-
ador. What happened further? Nothing abnormal or irregular as
regards Aisa, which continned its slow steady pace of development.
‘China, under the able rulers of the Manchu dynasty, of which the lagt
pub not least was the Dowager Empress Tsu Hsi, continued doing
well. India, in accordance with a curious rhythm of its history which
we find repeated to a certain extent also in Persia, fell into a period of
disintegration and recuperation of forces for a new productive period.
Persia and Turkey gradually moved towards their decline, the first to
rebloom again perhaps, the latter, having produced nothing, to follow
the fate of many of the great military Empires which rose only to
vanish completely in the vastness of Asia.

What confused the issues so completely in the relations between
the continents, awakened thel antagonism of Asia and was to act ag a
disruptive force thers, was the marvellous changes which ocourred in
Europe as a result of the industrial and technical revolutions. Nothing
©of the sort had ever been witnessed before throughout the whole
history of humanity, especially as regards the speed and size of the
transformations which took place. It also produced a moral revolution
in Burope, giving birtk to application on a large scale of the ideas of
democracy and freedom—in other words, giving rights to the indivi-

dual and making him the fundamentsl unit of society without regard
to his real intrinsic value,

The balance of forces between the continents was now completely
broken, and far-reaching consequences arose. The victories of rational
gcience in Europe, resulting in the advent of materialism and com-
meroialism, were achieved at the expense of many deeper and more
idealistic sides of its civilisation. The ideal of Europe evolved in a
few centuries from that of & monk to a knight and from a knight toa
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salesman. The resulting eoonomic development. made colonial ex-
pansion in Asia and overseas an imperious necessity for Europe. It
was particularly unfortunate for the harmony between the continents.
that the first intimate acquaintance with European civilisation came-
to Asia just when Europe had evolved to this stage. The result was.
that the cultures clashed and revealed their fundamentul difference-
It may be said, subject to all reservations implied by such generalise-
tions, that the European civilisation was extensive and quantitative
whereas the Asiatic was intensive and qualitative. The culture of
Europe addresses itself to the magses, and in doing so has to level itself
down to the general comprehension at the expense of certain higher
qgalities. In Asia the masses are not taken into oconsideration; life is
left to follow its natural courss, and just as any other foros of nature,
its growth remains wild. The death of a man is not more important
than the death of a tres. The individual is nothing, but the caste, the-
race, the tradition, is everything. This explains the persistence of
practice such as the Sutee which rightly horrified Europeans. The
indifference with which Chinese historians record the death of millions
of people in the civil wars which at regular intervals marked the end
of a dynasty in China is amazing. In both eases it was only the
abstract idea behind the concrete fact of human life that mattered.

This was the dark side of the Asiatic oivilisations, but curiously
enough it was also a reason for their spiriual power. Even in periods of
the greatest literary brillianoy there were 97 per cent, illiterate in China,
and sweeping across the map of Asia to another great centre of learning
Samarcand, we also find only 8 per cent. literate in the population of
present-day Bokhara and Ferghana. It was to this small select mass
that the cultures of Asia spoke. They became therefore infinitely
eclectic and spiritually aristooratic. Freed as they were from the
levelling weight of the masses and working only through the highest
intellects for the highest intellects, they grew in height, depth and
beauty. Such was their profundity that only after four centuries of
direot contact is the hasty and superficial European at last beginning
to discover their towering spiritual revelations. The conditions of
Asia, its vastness, its silence and infinitely measured rhythm gave the
sages in their peace and seclusion the possibility of bnilding beyond
apace and time. Such monuments as the Rig Vedas, the Upanishads
the teachings of the Philosopher of the Way, Lao Tseu, all that
esoteric Hinduism and Buddhism or even Sufism has produced, the
grandiose balance of Heaven, Earth and Man of Confucius, not to
mention the Caballa, also of Asiatic inspiration, are by far the highest
spiritual achievements of humanity.
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When the average Westerner visualises Asia he sees it either as the
homae of the great religious teachers or of the great conquerors. Hesees
on one hand Zoroaster lost in the dimnesd of myth; the sublime “‘en-
lightened” Prince Gautama the Buddha; the fiery Mohammed,
merchant prophet and warrior; the twin teachers of China, Confucius,
practical and dry, Lao Tseu: so deep and mystic as to provoke witch-
oraft by the misinterpretation of his teachings. To these he opposes the
“Soourges of God,” Attils, Chengis Khan and Tamerlane, whose
boundless aud solely destruotive energy swept over the world like a
cyolone, But exocept for what is revealed to him through popular
editions of Omar Khayyam or of the Thousaud and One Nights he
knows very little of the less titanic but more human figares who
reveal Asia in the complex fullness of its everyday life. He has
scarcely heard of the saintly Buddhist Emperor Asoka, the purest and
most lovable figure in India,.of Babur who, while he was conquering
what was to become the Great Mogul Empire, sang in most melodious
verse of the roses of his native Ferghana. He cannot enumerate the
great and highly cultured rulers who appeared at regular intervals in
China at the beginning of each dynasty: Liu Pang the giver of laws,
Tai Tsung the greatest monarch of the Yellow Empire and the splendid
Kublai who oonstructed the Grand Canal 1,000 miles long and
welcomed Mareo Polo. Turning to lower and varied walks of life and
choosing at random, what is known about the Chinese conquistador
and explorer Pan Chao who in the first century A. D., reached the
Pamir; and his lieutenant, Kang Yin, who went as far as the Persian
Gulf, of the monk Hiuan Tsung who in 629 reached India through
Chinese Turkestan in search of Buddhist books, of the Chinese admiral’
Cheng Ho who brought a fleet of sixty-two ships to Java and Ceylon,
and later, in 1422, even reached Aden? In what way do these men
not rank with the great European explorers such as Magellan or Mareo
Polo or Vasoo de Gama? What do we know of the author of
Arthasastra (Science of Ruling) the Indian Macohiavelli, of Kalidasa,
India’s greatest poet, of Jami, of Ibn Haldun the Arabic sociologist, of
Mirkhond the Persian historian, of Omar Khayyam as a soientist and
of Nizam-ul-Mulk, whose system of acoountanoy, dating from the
eleventh oentury, is still in use in the East, and who developed
throughout the Persian Empire such a perfect system of credit that it
was possible to make payments in Turkestan by bills on Syria?
Whereas in China Chu Hsi was making out of Confucianism the most:
positivist and rationalistic schools of thought the world was to know
before Spencer and Auguste Comte, in another part of Asia Sufism
was introducing Neo-Platonism and Vedic mysticism into Islam which:
it considered too materialistic. As late as the end of the eighteenth

60
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ocentury & ocomplete religious reformation took plsce in Japan
eliminating Confucianism and Taoism.

Enough has been said toshow the moral life of Asia pulsating
following its rich course of evolutionary development, decay ané
regrowth, according to its own lines, undisturbed and ignorant of
Europe.

The average European came into touch with this glowing life only
in the course of the eighteenth and nineteenth centuries, but the very
‘breadth of its stride made it seem to the Westerner to be at a stand-
still. Besides, he was much too concerned with the commercial part of
his colonisation to atbempt to study the inner side of Asiatic culture
When he did look round, he naturally applied European standards
and therefore started his judgment of Asia from the wrong end'
Rightly horrified at the appalling conditions in which the masses
.dwelt, the European decided that nations who take asa matter of
course such conditions applied to the greater bulk of their citizens are
barbaric. The cultured Asiatics on their side, seeing that th
Westerner attached so much importance to the slums whereas the
beautiful eclectic sides of their culture were disregarded in their tur 0
Jooked upon the newcomers ag barbarians. n,

On the other hand, the prevalence of the greedy com . 1.

+he West was distasteful to the polished and litemgy-minr:ilgaoﬁ}::; of
‘They sulkily submitted to force, but inwardly resolved to ecqure it fOS
themselves so a8 to deliver their oulture from what they deemed tgr
coarse and vulgar intrusion of the West. What these eclectic minds ?
Asia did not expect, what in fact no one foresaw, was that the importo

tion into Asia of technical knowledge so badly needed to resa;
Europe would also contaminate the masses of Asia with the alien a.:,sd
indigestible Western spirit. In an effort to build up a force to hold
‘back the material pressure of Europe, Asia allowed herself to

disrupted from within by the moral infection of the enemy. Th 0
.gounded the death-knell of Asia as it had been known thrt‘mgh us'x;
human history, and the process of its rebirth under Western aus ou

.or its ultimate disintegration began. pices

With the ever-increasing progress in means of communicat;
Europeanisation of Asia cannot be stoppped or reverselzflcfif}llzn t}lle
thing to be done is to go through with it as quickly as possible j Ot!:]l y
hope that what can be saved of the beautiful achievements of An. 18
culture will eventually blend with what has been imported Sfmtxc
Europe, to form a new original civilisation of its own. At pres t;rom
two worlds meet so incongruously on Asiatic soil as to make then Ethe
even more picturesque than it was before. It igthe etk ‘9 ﬁast
conviction that the world at large and Asia in particular \vozll 3 ; rm
been happier if the Asiatic people had been left to develop organi xi.ve
on their own lines, as they have done for thousands of year 'g&!}xc;)a. ly
the interference of Europe; in other words, if the two civi!igh;;.‘”t }0“5
heen left as formerly to run parallel without one a.ttexg It?‘ s had
dominate the other and thus force the pace of development b p I;Sg o
pressure, Unfortunately the law of economic developmenby’fnigl cial
decreed otherwise, the balance of forces was broken, and a ft(;r 7 urope
been in favour of Europe for a couple of centuries, 'it now lmklﬂ-vmgf
the pendulum was gradually swinging to the opposite side, S 88 1

x* * * *
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What appeets b be parsmount for the {niuve wallare of humanity
is the ro-cstablishment of the balance betwesn the two comtinents
broken a oouple of centuries ago. Hewever, as the waler-tight com-
partments which had enabled the various civilisations o grow side by
gide bave been definitely swept sway, the enly basis on which this
balanos can be achieved is the more complete fusion of the civilisathotis '
conocerned. In she ease of Asia this will probably result in the spseding
up of the process of Westernisalion umtil a point of saburation is
reached in two respeots: technically, until the maberial foroe of Asia
becomes proportionately equal o that of Europe, Japan being o far
the only Asistic power $o have achieved this; morally, until the.
ioonoclastic tendencies of modern Europe have done sway .with social
or traditional barriers in Asis in $he name of democracy and freedom,
until possibly disillusion will bring a reversion*to old ideals. It is to
be hoped that this evolution will not make out of Asiatios only second-
rate Europeans, but that the magnificent creative genius of Asis will
adapt itself to novel conditions and on the basis of European oroes-
fortilisation will produce a synthesis of new ocultural values.

As for Eurbpe, the line to be followed in the face of this problem
seams clear. She must acknowledge whole-heartedly the spiritoal
riches of Asia, not as museum curiosities, but as real living values to
be absorbed into her own civilisation. She must rid herself of the
enslavement to the Greco-Roman culture alome, which has so far
obscured her vision of the world. There is no explanation but narrow-
mindedness why the great Chinese or Persian olassics do not form
the gveryday equipment of the European intellectual, why in text-
books of history the Emperors Akbar and Tai Tsungof China do not
rank with Caesar and Charlemagne. They are far more important
than the secondary Roman Emperors of the period of decline to whom
80 much attention is given. Enrope must further learn o look upon
history not merely from the point of view of its own civilisation but
from & world viewpoint of inter-connected oivilisations reacting on ons
another. In this respect Young Asis, which comes to Cambridge or
Harvard o learn about the West after having had the background of
its own oulture, is distinetly in advance of our provinocialism, and as
far as knowledge is power it will have a serious advantage over us in
the long run. They must also feel that we fully appreciate the value
of their civilisation and that our own civilisation is sufficiently great
to be receptive. Only the broadest mutual understanding will enable
us to live in pesce in a world which is already too small.—Extracted
from The Contemporary Review, London, S. W.1
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FOUNDATION STONE OF BHAGAVAN RA MAKRISHNA'S TEMPLE
: AT BELUR

On _the oooasion of the Ninety-fourth Birthday of Bhagavan
Ramakrishna tHe foundation stonme of the proposed Temple of Sri
Ramakrishna as planned by Swami Vivekananda was duly laid at
the Ramakrishna Math and Mission Head Quarters, at Belur, near
Qsaloutta. The first stone was laid by Srimat Swami Shivanandaji
Maharaj, the General President of the R. K. Math & Mission, and a
direct disoiple of the great Master. He was followed by his brother
digeiples, Srimat Swami Abhedanandaji Maharaj, Swami Vijnanananda
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and Ve!J. M. Many. other devotees of Sri Ramakrishna, both lay and
monastic, took part in tbe function, Srimat Swami Akhandanandaji
.Mahgn_'a.], another disciple of the Master sent a note regretting his
inability to attend the holy ceremony. A short history of the R. K.
Math and Mission inscribed in a copper plate in Bengali and English
and fixed on a stone was also imbedded in the earth on the north-
eastern corner of the proposed Temple. Another inseription in Sanskrit
18 also expected to be put likewise.

BIRTHDAY CELEBRATION OF BHAGAVAN SRI RAMAKRISHA
AT MADRAS

The Birthday of Bhagavan Sri Ramakrishna was celebrated with
great eclat at the Sri Ramakrishna Math, Mylapore, Madras. On the
Thithipooja day which fell on the 13th of March a large gathering of
devotees and friends of the Math took part in the solemn functions of
worship and Homa conducted by the Sadhus. A large number of
them partook of the sacred Prasadam of Sri Guru Maharaj. The
boys of the R. K. Mission Students’ Home added tothe spiritual
exaltation of the assembled guests by their devotional music and Vedic
songs.

The Public Celebration took place on the 17th of March. The
Math building was splendidly decorated, and at the gate was hung a
screen with paintings of a temple, a Buddhist fane, a mosque and a
church, symbolising thereby the unity of all religions. In the
spacious hall of the Math, on a dais exquisitely decorated with ferns
flowers and screens, was placed a large photo of Bhagavan Sri Rama.
krishna for the adoration of the public. From early morning Bhajana
parties from various parts of the city sang devotional songs to
the great edification of the audience. As usual about four thousands
of poor Narayanas were sumptuously fed at the Students’ Home
premises. At the Muth more than four hundred devotees purtook of
the Prasadam,

In the evening there was a Harikatha Kalakshepam which
was followed by a public meeting held under the Presidency of
Mr. A. Ranganatha Mudaliar, Ex-minister to the Government of
Madras. After an eloguent speech in Tamil by Mr. S. S. Krishnaswam
Aiyar, Mr. Sitaramiah, Retired Law Secretary to the Government o¥
Madras, gave a most impressive and inspiring discourse in English on
the teachings of Sri Ramakrishna. At the outset the lectur
remarked that the test of greatness in a man lies in the usefulnegs g;‘
his life to society, and that applying this standard of test, the life and
teachings of Sri Ramakrishna will not be found deﬁc':ient i 31
qualities that make for greatness. By a short review of Sri Iga :
krishna's life he showed how it demonstrated beyond the shado n}&-
doubt that spiritual life was a reality and not a figment o‘: ?dla
imaginations. He then proceeded into an elaborate enquiry i te
Sri Ramakrishna’s relationship with womankind, and showed )lrxox:ig
gave a wonderful solution of the problems of the sexes confrontin
mankind at the present day. These two aspects of his te'a.chings thg
lecturer remsrked, were by way of confirmation of the ancient ihmls
of India. But there was, in the lecturer’s opinion, a unique feature
in Sri Ramakrishna's teachings, and that was the' reconciliation of
the various religions of the world. This reconciliation did not
consist in platform speeches or a patronising sort of toleration, but
was actually demonstrated inlife and experience. This aspe'ct of
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Sri Ramakrishna's teachings was, according to the lecburer, specially
fraught with potentialities which must one day or other shed their
beneficial influence on the world in an overwhelming form. iIn
conoluding the day’s prooeedings the Presid ent exhorted the audience
to practise in their lives the great ideals for which Sri Ramakrishna
stood. With the usual vote of thanks by Rao Bahadur C. Ramanuja-
charya the meeting terminated. The finishing toush for the day’s

. proceedings was given by Mr. T. M. Krishnaswamy Aiyar, Advocate,

and his friends who by their devotional music held the audience spell-
bound for a long time. The function terminated at about 9 .M.

CELEBRATION AT OTHER PLACES

The 94th Birthday Anniversary of Bhagavan Sri Ramakrishna
Paramahamsa was celebrated at the Ramakrishna Ashrama, Basavan-
gudi, Bangalore, on Sunday the 17th March 1939. As usual the func-
tion commenced with the arrival of Bhajana processions and Puja ab
‘the Ashrama in the morning and poor feeding at noon. In the after-
noon s Harikatha in Kannada on Sri Ramakrishna himself was
performed by Harikatha Vidvan S. Sesha Sarma of Kolar who had
composed it himself with much pains, out of materials furnished to
him by the Ashrama authorities. This is the first time that sucha
Harikatha was performed in those parts and it created a deep and
profound impression on the audience. Then followed a Kaunada
lecture by Mr. N. Venkatesa Iyengar, B.A., Retired Meteorologioal
Reporter to the Government on ' Methods of Training of Sri Rama-
krishna.” The function was brought to a close with the usual thanks-
giving and Mangalarathi at about 8. P. M.

We have received invitation from the following places :—

Vedanta Society, Bangalore; Sri Bamakrishna Samaj, Cuddapah;
Sri Ramakrishna Ashrama, Ootacamund ; Sri Ramakrishna Ashrama,
Harippad ; Sri Ramakrishna Ashrama, Trivandram ; Sri Ramakrishna
Ashrama®Salem, in the Madras Presidency ; Sri Ramakrishna Mission
Ashrama, Sarisha; Sri Ramakrishna Math, Dacoa, in the Bengal
Presidency; Sri Ramakrishna Advaita Ashrama, Luxa, Benares City;
The Ramakrishna Mission Sevashrama, Aminabad, Lucknow; The
Ramakrishna Mission Sevashrama, Kankhal, Hardwar; The citizens
of Almora ; Sri Ramakrishna Ashrama, Craddock Town, Nagpur;
The Ramsakrishna Mission Society, Rangoon; Sri Ramakrishna
Archanalay, Entaly, Calcutta; Sri Ramakrishna Math and Mission
Headguarters, Belur, Bengal.

SWAMI VIVEKANANDA'S BIRTHDAY CELEBRATION
IN NEW YORK VEDANTA BOCIETY

The Sixty-sixth Birthday Anniversary of Swami Vivekananda
was colebrated by the New York Vedanta Society with due eclat on
the 20th of January, 1929. The programme consisted of two services
in the Society auditorium and a banquet in the Ceylon India Inn,

The Society chapel was duly decorated to suit the occasion and a
big portrait of the 8wami was nicely placed in a very prominent place
amidst flowers and evergreens. A big tray of choicest apples was
offered before the altar of Sree Ramakrishna and incense smell gave
the whole place an atmosphere of holiness. At 11 A. M. Swami Bodha-
nanda most feelingly fed the eager audience with the stories of his
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own experiences with his Master—thegreat Swami Vivekananda. Pro--
sadam was distributed amongst the devotees after the service. At 3 P.M..
Swami Gnaneswaranandaspoke on the Life and Message of the Swami
and flowers were distributed amongst the audience as a token of
‘ Ashirvad " or blessings from the great Master, which everybody
appreciated.

The banquet at the Ceylon India Inn marked the unique success
of the occasion. Two big pictures of the Swami were tastefully deco-
rated in the banquet hall and incense burnt. The hall was filled up.
before the appointed hour and provisions had to be made for an extra
room to seat the overflowing guests. ‘‘ The India America Friendship-
Dinner” began at 7 P. M. and it "consisted of a vegetable menu ‘cooked
in the Hindu fashion. The dinner began with a chanting of " Brah-
marpanam” doring which all the guests stood up in spontaneous.
reverence. An American artist admirer of the Swami made a respect-
ful gift of a beauntiful picture of the Swami to each guest, which
everybody highly appreciated.

The programme of the banquet consisted of Hindu music—voocal
and instrumental—by Swami Gnaneswarannada and Mrs. Kamala
Mukerjee, recitation from the Swami's poems by Vietor Junker, an-
American youth, and speeches by—Swami Bodhananda who presided
over the functions, Swami Yogananda of * Yogoda Satsanga,” Sreejut
Dhan Copsl Mukerjes, the famous author and lecturer, Sreejut
Bashiswar Sen, an eminent Hindu scientist, Sreejut Basanta Kumar
Roy, humanist, as also by Mr. Hager and Mr. Goodyear, two American
friends of the Swami who used to know him during his stay in New

York. The speeches that were no less enjoyable than music were-

interspersed with many more songs and music. The function was
declared closed at 11 o’clock at night but many of the guests were
eager to hear more music and were not willing to go home. So musical
recitals had to be coutinued till 10 o'clock in the !morning. There
was indeed an atmosphere of pure and serene joy and happiness during
the entire programme and all were happy.

&
BIRTHDAY CELEBRATION OF SWAWI VIVEKANANDA IN INDIA

The 67th Birthday Anniversary of Swami Vivekananda was
celebrated at the Ramakrishna Ashrama, Bull Temple Road, Bangalore,
on Sunday the 3rd February 1929, with great eclat. The function
commenced with the arrival of 8 or 9 Bhajana parties from different
parts of the City, and Puja in the morning. At noon about 1,500 poor
Narayanas were fed at Sowear Siddaramanna’s Chatram, Basavangudi.
In the afternoon about 2000 people including a large number of ladies
assembled at the temporary pandal in the Ashrama premises, to hear
first the Harikatha on Gaya Charitra by Harikatha Vidwan Sri
Ramakrishna Shastry of Mysore and then a lecture by Mr. S, Venkata-

pathaiya, B.A., L.L.B., on " Swami Vivekananda's Message to Young.

India " both in Kanada. Rao Sahib H. Chennaya, Retired Sub-Judge,
Messrs. Narasaya, Deva Rao Shivaram and Cowsik of Mysore Elec-

trical Department among many others took prominent part in making.

the ceremony a success.
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The 67th Birthdasy Anniversary of Swami Vivekananda was
«celebrated with great eclat at the Ramakrishna Ashrama, Rajkot, on
-the 23rd and 24th of February under the Presidentship of Raoc Bahadur

H. B. Kotak, the Ex-Dewan of Rajkot and Ider States. The President
delivered a very fine and impressive speech quoting many lines from
the Upanishads and Swamiji's writings and thus pointed out the bagis
-of harmony and peace between the different sects of the existing
Hindu religion. The special feature of this year's celebration is that
‘there was a large audienoe of 1adies present on the occasion and two of
‘them spoke feelingly about Swamiji's opinion upon the ideals of

" Indian womanhood.

The Sixty-seventh Birthday Anniversary of Swami Vivekananda
‘was ocelebrated on Sunday, the 3rd February, 1929, with due eclat in
‘the Dacca Ramakrishna Mission premises. In the morning there
were ' Aratrik,” choral songs, readings from the Katha Upanishad,
-and Vaishnava Padabali dealing with Sri Chaitanya's renunciation of
the world. At noon more than three thousand * Daridra Narayanas "
were sumptuously fed. In the afternoon a big meeting was held
presided over by Prof. R. C. Majumder, M.A,, Ph.D,, P.R.S., of the
University of Dacca. The meeting began with a musical conocert fol-
lowed by recitations from Swamiji's speeches and the Songs of the
Sananyasin. Messrs. Kumudbandu Sen, Additional Judge, Dacea;
Kazi Abdul .Wadcod, Lecturer, Dacca Intermediate College, and
-vguish.chandra Nag, Retired Deputy Magistrate then spoke on the

wami.

In conclusion the President, Prof. Majumder made a very learned
-speech in course of which he paid a glowing tribute to the memory of
the great Bwami. He said that they had not been able to understand
-even & bit -of the Himalayau personality of Vivekananda. If there
were another Vivekananda, he would perhaps be able to make a true
»estx‘m_a.!;e of his personality. Vivekananda's was a life of diversified
activities. In him combined the great philosopher, the great saint,
the great nationalist, the great lover of humanity. His greatest
achievement was the attainment of harmony of different religious
-creeds. Swamiji himself said that it was left for him to achieve this
harmony. Vivekananda realised in his heart of hearts the supreme
need of corporate life—organised life in India. His idea took practical
shape in the establishment of the Ramakrishna Mission, the successful
world-wide organisation, doing yeoman's service to suffering humanity.
The Ramakrishna Mission, ia the opiniou of the speaker, is the great-

.est organisation in the world that has succeeded in preaching the

gospel of truth to the {arthest corners of the globe without State help.,
1t was only under the fostering care and patronage of kings like Asoka
and Constantine that Buddhism and Christianity could flourish and
be preached in foreign lands. But the Ramakrishna Mission is preach-
ing the message of Vedanta even in distant corners of the world with-

-out any State help. This is really unique in the history of religion.

It is indeed a marvel that the Mission hag achieved such a phenomenal
success in organisation within a brief period of 32 years. The remark-
able features of the Mission are renunciation and service. The speaker
opined that if the League of Nations were broad-based on the prinei-
ples of Vedanta as preached by Swami Vivekananda, the orgies of
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modern warefare would be things of the past, and peace }vould be_th.e
order of the day. The message of Vivqkananda is un}versal—.—!t is
applicable to all ages and all climes. Hisis a man-making religion.

Swamiji is the herald of a new era—to follow him is to find a solution.

of all the burning world problems of the day.

The Vivekananda Societies of Calcutta and Colombo m}d the
Ramakrishna Ashrama of Cawnpore, U. P. have also senk us invita-

tions.
SWAMI YATISWARANANDA AT TRICHUR

s ostetion of the local Vivekodaya Samajam, Swami Yati-
Swar;\;:;]gal,m’l;:zgligent, Sri Ramakrishna Mission Branch, Madras,
t to Trichur to preside over the Fourteenth Annual Conference of
:;}een Samajam held in connection with the birthday celebration of
Swami Vivekananda on Friday, the 22nd February and the two
ucceeding days. Besides giving short addresses in connection with
Zhe various functions connected with t,he conference, he spoke on
the * Fundamental Unity of Hindulgm and on  The I-deals of the‘
Gtudents’ Life” on the:23rd and 24th February. The Swami also opened
gh Flower Show and Exhibition, distributed prizes to the pupils of
he Vivekodaya boys and girls schools and also spoke to the VOlunteel“S
t{?:h High school on the message of strength and service as embpdx-
oL u ethe life and teachings of Swami Vivekananda, the illustrious
o i t saint of Modern India. After visiting Coimbatore and Ootaca-
ir\‘i:(;) in connection with the Mission work, he returned to Madras on

the 3rd March. ‘
AN ADDRESS TO MAHATMA GANDHI

The Ramakrishna Mission Branch of Rangoon has decided to present

Address to Mahatma Gandhi and give a feeding to the poor
%:y:;ﬁ?)fsein connection with the Mahatma's visit to the R. K. Mission

Sevashrama during his tour in Burma.
Sevas
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SWAMI PARAMANANDA

Book of daily Thoughts and N

-t Prayers. (2nd Edn.)
* Thisbook is a constant companion
tp the spiritual aspirant. It contains
and ennobling thoughts for every
day in the year—each pagé containing
the salient thoughts for the day, lines
to memorise, a lesson and a prayer.
Excellent gat-up,. . .
Leather bound, Pages, 400.
; Price;: Rs. 4.
Rhythm of Life (Pcems) The book
" contains a large number of beautiful
poems in praise of the Infinite Eternal
All Benificient Being. It is a book of
devotion, spiritual vision and divine
communion, Price: Rs. 2.8.
The Vigil—It is a book of spiritual
songs. Init the voice of the active
West meets and mingles with the deep
call of ancient India tothe soul of man.
Price: Flexible Bouud Rs. 3.
“ cl}“ T e ARS. 2'8- .
.The Path of Devotion (6th Edn.)
This volume consists chiefly of extract .
_from letters written to a spiritual aspi.
raot, Eveg .page of it emits the
fragrance of réligious fervour, devo.”
‘tion, piety and wisdom. Lo
‘Contents : .1. Devotion. 11 Pugity,-
111, Steud-fastsass, IV, Fearlesipess.
V, Self-surreitder. - V1, Sanskrit- Pra- -
yers and saldtations’ with English.

‘Price: Cloth Rs, 1.12; Paper:Re.l. | a 0T
| . Problem of Life & Death 0 8
0 4

Bhagavad Gitd~, (3rd _Edition)
Eng‘li:g‘rrq.mlation ogly. uage
simple and spontaneous.:  Attractive

Pocket size. Price: Flexible Rs. 1.12: v

anishade” (203 Ediion)
- U, ) a ition)
A‘l'l;?ied an% faithful English transla.
tians of three of the important Upani.

| Civilisatlon and ™,

Concentration and e I\
Meditation -Cloth -1

. (AMERICAN PUBLICATIONS). ~ - ,_L

[ The Way of Peace -
and Blessodnoss Clothi 1 12
¥ goo A h ’P.w(‘ 1 :

o4

" Bpiritpalization;

" Univarsal Tdsal of Religion

Prineiples and Purposes:
of Vedanta' =~

Harvest Field of Life
“Yoga and The Christian .
" Mystics SN

Science and Pragatice.

jns of ¢ ; Yoga 0 4
—Isha, Kena and Katha. - N .
s, D ce: Cloth Re, 112, Glorifying Pain and -
Spiritual Healing (Cloth) 1 8 Adversity 0 4
Plato and Vedie ‘ R Prayer Cards—Six varielies
Ideahsm ) ) 1 8 each ~ 0 ¢

fa The uvﬁ.nuxeun” Oftfice, Mylapore, 'Madras

B

S
Christ and Oriental, - " .
. Ideals . 1 8
Self Mastery . . , . 1°8 .
Creative Power of L
Hilence . .. ~y, 1 8
- Faith as a Con- , ,
structive Foree ,, 1 8
Reincarnation and .
Immortality ~ ,, .1 8
Secret of Right ' -
Activity ‘ ) ] R
Emerson and :
Vedanta » 1 8
. Vedanta in ;
Practice " 112
aper 1 0.

s
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,  SOUL’S SECRET DOOR
Sy o BY o
" SWAMI PARAMANANDA.
Seventy-two unique poems ' of lofty ingpiration,
- strikingly original both in thought and language. Every
line is a revelation of profound spiritual truth, a rare '
combination of refreshing simplicity and lyrical beauty,
Many who have heard them have compared them with
the works of the master poets. .
» Handsome flexible binding, published by the Vedanta
Centre, Boston, U.8.A. -

Price : Cloth Rs. 2-8. Flgxilﬂé Rs 3.

Telugu Publications .

.The Life and Teachings of Swami - .

' Vivekananda e 0 80 069
Chicago Address of Swami Vivekananda ... 0 6 0
Words of the Master by Swami Brahma. - o o

- nanda e 0 6 0

- Raja Yoga by Swami Vivekananda 1 4 90
Karma Yoga~ . 012 0 o010 o
Bhakti Yogam e e ¢ 8 0

" Narada Bhakti Sutra . 0 4 0

Canarese Publications
N Rs. A, P,
‘ Sayin%s of Sri Ramakrishng, Translated by
N. Venkdtesa Iyengar . ‘ ‘ C e 012 ¢
Sri Ramakrishna Lilaprasanga o0 ver 1 0 o

: The Life of Ramakrishua By Messrs. T, S,

Vekanna Iyah and A. R. Krishna Sastri e 0 8 ¢
Raja Yoga by Swami Vivekananda, . :

*  Translated by Y. Subba Rao ) : 1 0 ¢
Dialogues of Swami Vivekananda ¥ +- . S B
My Master by Swami Vivekapanda. ‘-

‘franslated by a devotee 06 ¢
Gospel of Srf Ramakrishna Ordy, Edn. 1 4 9
-~ Do ____Superior Edn. . 112 ¢
Other Publications ‘
! Rs, A. P, ‘ Rs AP
'Sri Rsim‘.hi?ngiagifd i.]ilfe and 6 ~2. o _{ndia};s Message to Herself by B
yingsby- er ' e i
Nivedita by Srimathi Sarals | I_ndia';azgl;:é:la,ﬁrf fucedPrics 0 8 0
_ Dasi _ 40 Ramakrishna Mission
Vivekananda by Prof. K. N, Panchapageu Aiyer »
Mitra, M.A. 060 Mo LT 0 g
Paramahamsa Ramakrishna . .Swami Vivekap d'a-—th; ’ 0
by P. C, Mazumdar 0 20 by Patriot-monk of modern :
Sri Ramakrishoa, the fulfilment India by N, Kastari. 20 5 b
of Hinduism by Dr. Radha- . Sri Ramakrishng'g Teachings
kamal Mukberji 6 50 in two Parts, Board each 1. 0 ¢
In the Hours of meditation . The Saint Durgg Charan Nig (The -
by F. Y. Alexander-Board 012 0 Life of an ideal house-holder)i © 0¢ ..

The ' Vedanta Kesari” Office, Mylapore, Madrag. .

[ i ' . -

aviottt of Souls 7 (12) Whya
lace.in Hindu Religion. (1

Evil.

.

apet 013 0. o
wman Affection oLove Pupm 0 8 0, * 1' 0.0
. .- At Fivé Annas and Six Pies Each. - B
S (Jl) Cosmic Evolution and its purpose. (2) Christian« Bcteges ;'
;. and Vedanta. (3) Divine Communion.. (4) The Motherhood of -
. God, (5) The Relation of Soul to God. (6) The Scientific Basis !

;of Religion, (7) Simple Liviog. (8) Spiritual sm and Vedanta, ' |
" (9)’ Unity and He#rmony. 10 -

4
| (17) The way to the Blessed life. .

e crobg¥ce

1
1

3
3.0

nv,-_3v‘“< ‘>4

g

2

1

T

e

What is Vedanta? {11) Who s the:." .
indu is a Vegatarian? (13) Womante: -
The Word and the Crogs it Ascient
ndus. * (16) Philogophy of Goodand . -

E

. \\

T e Vedusia Kesubi Offco Mrlioore: Mndeas. <~
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PRABUDDHA BHARATA
OR '
. AWAKENED INDIA

A high elass monthly on Practical Vedanta, setting forth the lofty teachings
of Sri Ramakrishna and Swami Vivekananda. i
34th YEAR BEGINS FROM JANUARY, 1929.
Improved in Get-up and Enlarged in Size und Reading matter
Bexides th SUPER ROYAL QUARTO Pp. 52, )
sides the unpublished writings of Swami Viyekananda and T ati
Banskrit Texis, it will contain contributions {rom eminent persons ]!i'}l‘;zﬂ:(mn of
Prof. 8. Radhakrishnan, cn Hinduisin and allicd subjects '
M. Romsain Rolland, on the Lifc of Sri Ramakrishna 1 ami Vivek
nanda,—and several other scholars. and Swami Vivoka-
Annual Subscription : Inland Rs. 4. Foreign ¢ 3 or 11 Sh
Apply to Manage;, PRABUDDHA BHARATA

82-A, Muktaram Babu Street. Calcutta.
- MESSAGE OF THE EAST.

Editor—Swami Paramananda.
A Vedanta Monthly—Publiched from the A i
the RAMAKRISHN‘A MISSION every moenlhn;iifgtnA?xrauZih chi
) September. Year begins from January. & an

Annual Subscription Rs. 5, 0r 2 § (U.S. A.) or 8 sh
Deposit money with — .
THE MANAGER,
“The Vedarta Kesari” Mylapore, Madras.

‘““Prabuddha Keralam,”

A Malayalam Monthly of the Sri Ramakrishna Asram (Yo
ﬁleppgy. Tfavaiilcc;re, ]\Vldely circulared throughout Trﬂ-vau(corga‘a?g:nAi:z?;)
r and among Malayalesas in all other parts of India, Bu S Y a "
and Mesopotamia. rma, Ceylon F. M, §,

Annual subscription :  Inland Rs, 2-0-0. Forei !
Foradvertisement rates apply to 1= ' Ns. 280,

THE MANAGER, “PRABUDDITIA KERALAM.”

Tsruvella, Trarancore,
The Vedanta Philosophy
By Sridhar Majumdar, M, A,

With original Sutras, their word for word meanine A
quotations and an unbiassed and thoughtful ex plcj‘s',.ilgixsg,isxgi;? .tt]orpy
and lqcid English, highly spoken of 'by the Press. *The \; dc nta
Kesari' of May 1927? t The Prabaddha Bharata' of Jul elzn;a
«“The Modern Review” of February 1928, ¢ The gt¥ 2:
of 29.5-27, * The Amrita Bazaar Patrika’ 0'f 21.3 25 oo
wel} as by the eminent scholars of the world L;re gtc., as
Keith, Jacobi, Jolly, Rapson, Hopkins, Winternitz ‘Thor;;as arnet}:,
son, S. N, Das Gupta, Lord Rornaldshay, Mah'amah d,h _']ac .
Pramatha Nath Tarka Bhushan ang Durga Ch opas yayas
Vedanta Tirth}, 'Pa_ndits Kokileswar Sastri § Radhfﬁf’sh ankhya
Gopi Nath Kaviraj, Brajavidehi Mcohant Mahara‘j éanx;an gnd
Babaji etc, most attractive and useful to beginners ov:r 883

ages in all, cloth bcund with title irscri N A
Il)ls. 5 only, postage extra, itle ivscribed in gilt letters. Price

To be had of The Author, Barisal, Bengal, India.

* STRAY THOUGHTS
ot the Literatyre aid Réligion of adin "
‘By Swami Saradasianda’

(The late Secretary of the Ramakrishna Mission) PR

A collection of illuminating papers mostly read before.

-

(To Subscribers to Vedanta Kesari As. 14.)

WOMEN OF INDIA

By SWAMI VIVEKANANDA L

(A Lecture hitherto unpublished in India.)
"Every one ought to know at the present time what Swami
Vivekapanda says on Women of India.

Words of the Master

By Swami Brahmananda
A collection of the choicest and representative sayings of Sri

_ Ramakrishna.

Price: Paper 5 As. Cloth 10 As.

Works of Swami Prakashananda

(At Five annas each. American Editions.)
1. The Inner consciousness——How to awaken and direct it.

2. University of Vedanta. 3, Mystery of Human vibration.

Old Volumes of
VEDANTA KESAR

Are available at the

India’s Message to
Herself.

BY following ‘cheap rates.
' Ms. PRABHU LAL. V.E. - RsAP.
: Vol. IT 1 00
This book treats of the ancient | Volg. III & VII

Ideals of India that are at present & VIII each 1 8 0
being entirely lost sight of in the | yol, IX 2 0 0
affairs of our daily life. Vol. X 3 0 0
Price 8 As. Vol. XIII - 3 0 0

Apply to:—The M;ndger,
VEDANTA KESARI,
' Mylapore, Madras.

To the Subscribers to
#The Vedanta Kesari” 6 As.

different associations in America during his snocessful
career as a preacher of Vedanta io the West. ~ o

oy

Price—Paper Re. 1. Coee

Price. As- 3.

The '“Vadanta Kesari” Office, Mylapore, Madras.

The * Vedanta Kesari” Office: Mylapore: Madras.

.
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JUST PUBLISHED

RAMBLES IN VEDANTA
B. R- RAJAM IYER.

It approaches the many problems of life from the Hingu standpoint, but it is not based on
antagonism to any other religion ; for as the author puts it, 'really speaking, all religions are sim-
ply different phases of the same Truth, different metbods of approachisg God." ‘I amin all
. religions as the string in a pear! garland,’ says the I,‘o‘rd W‘hat humanity is to man, what existence

is to living beings, that, Vedantism is to religions ; it is their common essence, their ianer naity,
and as such it can possibly haveno quarrel with any of them;—the whole has no quarrel with the
part.,” “ The variety of the pabulum presented in this volume _gxplains the preface to the original
volume with no exaggeration, ®*will be found pleasant :_md delicious both by the young and the
advanced. While every morsel it contains is nutricions and easy of assimilation, nota few
delicacies will be discovered which are exquisitely spiced and flavoured with stories and illustra-
tions from the Puranas. The aim which runs through all ig the realisation of the Self, the know-
ledge of the Atman, the elaboration and impression of the sublime, Trutb taught by all religions,
by the Vedas and the Puranas, by the hoary sages of antiquity, by the Lord Shri krishna and reite-
rated by the Lord Jesus Cbrist in those hallowed wqrds which w’x.ll live fol: ever—Whatshall it profit
a man, if he shall gain the whole world and lose his own soul._ M;. Rajam Iyer's style is exqnuisite
and he will be found to lead on thereader from one philesophic difficulty to another as througha
fairy land, at once a most facile path, not the less interesting and{a.gr_eeable because it instructs one
in the awe-inspiring truths of eternity. RAMBLES IN VEDANTA will in short, be found an infallible
belp to every one who wishes to gain his soul without losing_the pleasures of life. Rs. -
Pab

lisher : S. GANESAN, 29, Pycrofts Road, Triplicane, Madras, §. l?.:

WORKS BY SWAMI RAMAKRISHNANANDA

Complete Works Vol. L. Ccatains—The n.
The Soul of Man. Path to Perfection, and Necessity of Religion.

In this book many abstruse metaphysical truths of the Hindu'
Scriptures have been very lucidly expounded elucidated in the

simple language.
Flexible bound, Price (reduced) Re. 1.

(To Snbscrsbers of “The Vedanta Kesari " 14 As,

~ One copy of the “Consolation” by the same author will be given
free with the book. .

Sri Krishna the Pastoral and the King-maker
; " (4th edition)

This book gives a clear idea of the full and varied life of ¢
great Incarnation, L.ord Sri K_rishna. It reproduces faithfully a:s
accurately the glowing narratives of the Srimad Bhagavatam—the
inspired works of Vyasa with all its wealth of descriptive detail,

Price 12 As.
_ To Subscysbers of * The Vedanta Kesari » 10 as,
Path to Perfection (3rd edition)

(To Subscribers of « The Vedanta Kesari ) g ; g
True self of Man - 030
Wisdom and Devotion 0 $ 0
Search after Happiness w8 ho

When answering advertisements please mention “Vedanta’Kesari *

g Youry
Weakly joursal™

‘high Class English
an & Indian culture.

The Ramakrishna |

T T
ishna Ashrama,
.~ P. Q., Bankipore, Patna: .7,
Yearly Rs.3. V.P. Rs. 340,

I 2

Sin hCopy 1 anna

b ae

- The only Journal of its kind in India devoted to discussion of " .
- rural problems. All mattets having for their object the betterment -
. of rural areas and the revival of village life are dealt with in the .
. Pages of the Journal in English, Telugu and Tamil. The Journal
7.gives sound und up to-date information in matters affecting: vuigph ..

4 ~ welfare, such as rural sanitation, rural education, raral co-operafigh; *
§ .- -agricultural improvements and cottage industries. o :
_ Annual Subscription Rs. 3.  Single Copy As 6. :;“, R

L4

e Sa@p}e copies will be sent on application. - #Rural India® las 9.‘ :
2, Jurge circilation in the»village»sa.»mj. will serve'as a first clags madi

A

~of hdvettiSement, * -

- Bradies Roads MYLAP

. "DAYS IN AN INDIAN MONASTER

L By Sister Devamata - -

o
SN

}: 5.0 Indian life has bosn described and intarpreted ) v ACRoInE
|~ way by the well-known American ‘Author” who  [ived »for Merpslipe:
*' “an Indian Monastery. ' Readers will have a perpetta} dilightin g
"+ through the book—as_ absorbing as a ngyel.” It
4. . -better understanding and desper sense of keepshi
T Wentit Exoeint getoup. . With 10 T dutribion;
CETTTRE D e Priogy Re il |

~.. " SRI'RAMAKRISHNA AND HIS D{sCI
S L ' w~By % De' “‘ N;. b
o - A'vempréhensive Life of Sri Ramakrishna, Matarjsla 6o
*“"." the most authentic sourees. Will be read like a story X

P RS 3“1 3

™

b g

| .. ‘stylé and nibe got-up. e

-

LW et




Full

©. Saint Durgacharan
‘ ) 7 (BUBT) v
Price Re. 1-8 each.

Nag

—BROMIDE _PHOTOGRAPHS.

Ot ‘S ’Ramakrish‘na?

kenanda.
Booklets can

b,e eisily carried in pockets of p‘
“As h Big Size As. &

. Holy Mot‘be;‘::a:sw.., s

-

“eables. Small -Size As: 4 each _
tables g able for Photo stand.  As. 8

v Card size best suit

" Fall size of Sri Ramakrishna only ,
Pull size ot Dri1 Rama t of Sri Ramakrishna only Rs.?

- Bromide photo enlargemen

Re. 1.§

Half-Tone Portraits. .

- At 1} ampas each.
; ‘SRI RAMAXRISHNA
"No. 1. Siuing Posture, Cabinet size
-9, Stapding Posture ° ..
- '§W AMI VIVEKANANDA. ‘
" Nei' 4. Asan Achariya, Cabinet size
gy 1B, Just belore Meditation

‘6. Meditation Posture  »

. - 7. Delivering Chimgc;3 ‘:;l’frseis:a

10 W St L
. SWAMIL BRAHMANANDA,
4+ SWAMI RAMAKRISHNANANDA,
. SWAMEI PREMANARDA, :
- SWAMISARADANANDA
*_SISTER NIVEDITA, .

"At 3 us- each.

SRI RAMAKRIZEHNA - ]
Sitticg Posture, 84x6§ inchs.
Tri-coloured. Bust, Cabluewi

HOLI MOTHER.
Sitting Posture 83x63 inch,

Do  Cabif® size

SWAMI VIVEKANANDA. .

Reclining on a chair 9x7 i

SRI RAMAKRISHNA.-Sitiing *

size 15x12 inches.

' SWAMI VIVEKANANDA

Meditation Posture, size 1512
inches . 6
Delivering the Chicago Adees.
tri-coloured, 10x7 inches 4
Tri-coloured bust, seate
chair with paried pairs.
inches :
GROUP SANGAM (Sri Ramakr.
Holimother and 18 disciples)
names in English, 15x12 inc
k

| et n N, B Please quote the nuwbers o7 names when ordering,

P

The United

S.tateé‘of Ambi:i'ca and other Foreign countries
oxcollent medium of adyartisement at moderate rates. .

Advertisement

: THE VEDA
The Vedanta Kesari baving-a pretty wide circulati all over

. India, Burma, Ceylon, F.'M.S,, Strait Settlements, Mesopotamia '

igan

IN

NTA KESARL

For rates and particulars :—

- Pleass Apply o

VLN

S [§
p oY
D e i

'MANAGER—THE VEDANTA KESARI

¥y i P o
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e L
— e

-

Ta L — L — L — T

[l

L
.

oF

SRI RAMAKRISHNA

w This book contains the inspired words of the great Divine
Guorld Teacher ‘of this age, Sri Ramakrishna Paramahamsa, the
con‘“ of _Swa-ml Vivekananda and his brothers. It is a series of
b ‘;;rsatxons in v-vhich the highest spiritual truths were expounded
di’sc : l° MﬂStef. in s.imple language with homely illustrations to
D g.es like SwamiVivekananda and men like Keshab Chandra Sen,
ami ll;car and others. These conversations were carefully recorded
we".:n:served by an earnest and faithful householder disciple,
of § wn as “M.” The original received a hearty commendation
mo‘:'i:ml.V)ve.k,nmda. He said “ It is indeed wonderful. The
bl’bughtg;te original apd pever was the life of a great teacher
are doine v ore t!.ae public untarnished by the writer's mind as you
enjoye dg'h Again “I cannot express in adequate terms how I have

yed them. [ am really in a transport when I read them........ W

30 )CT01 0ED0 00 0 0C0 060 W0 S0 $C2

+ Price Vol, I, (4th Edition) Duxeen Rs. 2.8; cloth Re. 3
» Vol 11. (2nd Edition) Cloth Rs. 2 8. Superior Edn. Rs. 3

—0 0

SAYINGS

OoF

SRI RAMAKRISHNA -
Third Edition-
¢ The sayings of Sri Ramakrishna require no introduction now
rom any one. Their Universal catholicity, profound introspection
a:d deep spiritual fervour have been commanding the estsem of
troughtful men, both of the East and the West, for the last quarter
ota Cenfury. The present volume is the most exhaustive and com.
Pretensive collection, containing 1003 sayings and parables arranged

::d cJ:saiﬁod into chapters. A valuable glossary has been added at
e end,

=0 "‘J‘"{ [ ————1°.

Price Cloth Rs, 2. Duxeen Re. 1.10.

-~ To atibacﬁbafs of % The Vedanta Kesari” each 2 As. less

Lu‘—-’-ﬂoof—_—no

[ TV T —. %0

e ? The Vedanta Kesari Office, Mylapore, Madras.
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BEWARE OF IMITATIONS.

AMRUTANJAN

When you suffer from bodily pains such as

p— L ———

Headache : " = Neuralgia

Rheumatism :

Toothache

Lumbago

Stiff Joints :

Sprains : : Cold, Cuts, :

20CTTI0 { =m0 20 D 00 1m0 0ET=0 P L

you have a safe cure in

AMRUTANJAN
A TRIAL WILL CONVINCE YOU

Amrutan] an Depot 1

BOMBAY . MADRAS.

@00@0 = 200C 30 8¢

~ Radit Swami Yatiswarananda and Brahmachari Jnana Chaitanys.
Prf.ed at the Kesari Pit gW rks, Madras.

%
ﬂ
|
and all aches and pains, u
;
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