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SRI RAMAKRISHNA
The Great Master.

BY

SWAMI SARADANANDA

A life of Sri Ramakrishna with Psychological and Philosophical
explanations of the various phases of Hinduism. Swami Sarada-
nanda, one of the chosen disciples of the Great Master and the late
secretary of the Ramakrishna Mission, feeling the necessity of a
biography with the full available details of the Master's life brought-
out a book in about five volumes in Bengali under the title of Svs

. Ramakyiskna Leelsprasingas which can fairly be called on exhaus-
tive treatment of the subject, considering the paucity of available
facts of the early days of Sri Ramakrishnz and of the period of his
Sadhana. This present volume is the translation of that value book.

Vol. 1. (In the Press.)
Vol. I1. (The period of his Sadhana—with 3 illustrations.)

i Price Rs. 2.
| To sdbscribers of “The Vedanta Kesari'” Each 2 as. less.
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Srimad Bhagavat-Gita

(4th Edition)
with Sanskrit Text—word for word rendering—English
Translation—Notes By Swami Swarupananda.

Excellent Get-up
Price Rs. 2-8.

THE UPANISHAD SERIES

By Swami Sharvananda

Rs. A. P,
Aitareya Upzanishad (Fsrst Edstion) 0 6 0
Isha Upanishad { Second Edition) 0 60
Kena Upanishad (Second Edstson) 0 6 0
Katha Upanishad (Second Edition) 012 O
Prasna Upanishad (Second Edstion) 012 o
Mundaka and Mandukya Upanishads (combined) 012 0
Taittiriya Upanishad (Second Editien) 0 14

(For Subscribers to “Vedanta Kesari,” Price each As. 2 less)

Each of the above cortaips Introduction, Sanskrit Text, Para-
pbrase with word for word literal translation in English, Running
translation and Comments.

(Other U panishads in prefaration.)
Other Sanskrit Publicatisus.

Viveka Chudamani of Sankaracharya (Sanskrit Textand English Rs.A. P,

Pranslation aud notes) by Swami Madbavananda 2 00
Sri Krishna and Uddhava Price Vol.1, Re 1-4, Vol. II 200
Vairagya Satakam of Bhartrihari 010 0
Minor Upanishad Purts I and 11 (combined) 1 0 0

INSPIRED TALKS

By Swami Vivekananda

The Book contains a series of illuminating coversations on
various religious aud philosophical topics during the Swami’s sevep
weeks’ stay at Thousand lsland Park, America.

With portraits of the Swami and the house at Thousand Island
Park. Price: Paper Re, 1-4, Cloth Re, 1-12.

To Subscribers of the *‘Vedanta Kesari’® Each 2 as. less.

Saint Durgacharan Nag.
(The Life of an Ideal House-holder.)

This is the most cbarming presentation of the wonderful life
of a house-holder discipie of Sri Ramakrishna, popularly known
as Nag Mahashaya—about whom Swami Vivekananda said, I have
travelled far in different parts of the globe, but nowhere could I
meet a great soul like Nag Mal:ashaya. Price Re, 1

The Vedanta Kesari Office, Mylapore, Madras-
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Sri Ramakrishna Vijayam

A high class Tamil monthly dealing with religion and philosophy,
ethics and literature in chaste and simple Tamil, and standing out for
the best of Hindu culture and tradition.

Annual subscription: Inland Rs, 3. Foreign Rs, 4.

The tth year commences from :—Thai.

A good medium of advertisement.

Sample copies will be sent on application.

Please apply to The Manager
Sri Ramakrishna Vijayam, Mylapore, Madras.

TRANSLATIONS
In Tamil : .
x To subscribers
of Vedanta
Ordinary, Kesari and
R. K. Vijayam
; Rs. a. p. Rs.a.p
Bhaktiyogam 010 0 0 8 0
Words of the Master By Swami Brahma-
nanda 0 5 ¢ 0 4 0
Path to Perfection By Swami
Ramakrishnananda 0 2 0
Path of Devotion By Swami Paramananda 0 5 0 0 4 0
Chicago Address by Swaumi Vivekananda
50 0 4 0

(Translated by Sri Saila) 0
Principles and Purpose of Vedant: (B

Swami  Paramananda. Translateu by

P. Manickaswamy Mudaliar) 0 3 0 0 2 0
Self-Help  and Self-Surrender  (By .

Swami Paramanauda., Translated by

P. Manickaswamy Mudaliar) 01 6 010
Epistles of Swami Vivekananda Part I 0 80 060
Karma Yoga by Swami Vivekananda 012 0 010 0
Nataraja Vadivam and Thillai Thiru-

nadanam by Swami Vipulananda 0 2 0 6 10

Sri Ramszkrishna Charitramritam Pat I ...
Second Editson in the Press.

My Plan of Campaign by Swami Viveka.

nanda 0 30
1003.Sayings of Sri Ramakiishna (Trans-
lated by Sri Saila). Cloth 112 0 110 0
Paper 1 6 ¢ 1 40

Message of Swami Vivekananda (Ii');
Swami Sharvananda. Translated by

P. Manickaswami Mudaliar) 0 4+ 0 6 3 6
The Universe and Man (By Swami Rama.

krishnananda. Translated by P, Manicka-

swamy Mudaliar) . 012 0 010 O
Vidhivasam 0 0 6
India and Her Problem 080 O0T170U0

(3)
Life of Sri Ramakrishna

A detailed chronological account of the Master’s
wonderful life, based on the most authentic gources, with
a foreword by Mahatma Gandhi.

Complete in one Volume, of Demy 774 pages, with
one tricoloured and several half-tone portraits,

Price: BOARD Rs. 5. CLOTH Rs. 6-8.

Swami Vivekananda’s Works
' Complete Works in Seven Volumes,

Each—Board, Rs. 3. Cloth, Rs. 3-8.
Index to Complete Works 0 10 0

Rs. As. Rs. As.
Hinduism 0 10 | Epistles,
Indian Lectures .. 2 <1111, 111 & IV series,
Raja Yoga ... 1 4 each v 010
Gnana Yoga O Do. V & VI each
Bhakti Yoga e 012 crown size ... 0 8
Karma Yoga v 012 Do. III & IV :
The Science and Philo- Pocket Edn. each 0 6

sophy of Relicion 0 12! The Vedanta Philoso-

A Study of Religion v 12 phy vee 06
Realisation and its My Master e 0 8
Methods - 0 10} Chicago Address ... 0 4
The East and the Modern India vee 06
West w0 10§ Christ the Messen-
Religion of Love 0 12 ger wee 03
Colombo to Alinora.... 2 0| Pavhar: Baba wee 08
Inspired Talks ... 1 4 Reply to Madras
Do. Cloth ... 1 12 Address . 0 4
Women of India 0 3! India and her Problem 0 10
Thoughts on Religion and Philoso-
Vedanta v 010 phy Part I wee 012

Sri “Ramakrishna Vijayam™ Office, Mylapore, Madras.
.

The Ramakrishna Math & Mission Couvention-1926.

This book is a comprehensive record of the proceedings of the
convention held in 1926, containing ali the speeches and lectures
delivered on the occasion. It s illustrated with 2% halif-tone pic.
tures of the different certres of the Order and gives the history and
growth of the Ramakrishna—\Vivekananda movement and describes
the activities of over 100 répresented institutions. Demy 304 pages.

Price Rs. 2.

The *Vedanta Kesari” Qffice, Mylapore, Madras:




(4) THE VEDANTA KESARI
. . ¢ Let the lion of Vedanta roar."”
The fOHOWlILg- Books are _Jrust out: ¢ Let me tell you, strength is what we want
And the first step in getting strength is to uphold
The Upanishads and believe that ‘I am the Atman’}{!
IN TAMIL SwaM1 VIVERANANDA]
Rs. a. \
I. Llfe Of Sri Ramakrishna Vol. XVI] JULY 1929 [No. &~
By Swami Chidbhavananda | P R‘:ﬁYER
Simple and fluent language 0 8 1 gy AERfeTma: o T
i A & awm frg g
2. God in everything | AR AT TR |
. AR WA WA 0
By Mr. P. Manikswamy R A NCUen g
Mudaliar 0 2 zﬁam&gm@#zn
vyt freafraasrroas
3. India and her Problem 08 #fe: i e )
' . AR TH: TR |
4. Pavhari Baba 0 3 YA T agEt S A 0
. O Krishna, Yogin Supreme, Thou art the Greas Origin-
5. GOSPCI Of Sri Ramalﬁﬁshna al Being. The universe, manifest and unmanifest, is
known to the wise as Thy body.
7)(1)”1 I 1 8 Thou art the sole Master of the body, breaths, the
mind and the senses of all beings, Thou art Time, the
Possessor of all majesties, the Lord omnipotent and subject
to no change.
IN TELUGU Let our speech be devoted to the narration of Thy
. ] greatness, our ears to the hearing of Thy stories, our
/. GOSPGI Of Sri Rama/crzslma 18 hands to the performance of Thy works, our minds to the
meditation of thy feet, our heads to howing to the world as
thy abode, and our eyes.to secing the righteous who are
. Thy body.
Apply to 1]18 Manager’ Salutations unto Thee, O Vasudeva, the Lord of the
. gods, who art the abode of everything auspicious and good.
THE VEDANTA KESARL” SRIMAD BHAGAVATAM
11 & 12




GOSPEL OF SRI RAMAKRISHNA

About 8 p-m. in the evening, Monday the 20th August,
1883, when M. and his friend Hari Babu entered the room of
the Master, they found him meditating within the mosquito-net,
sitting on his smaller cot. As they sat on the floor, the Master
came out of the net which was then rolled up, and was saluted
by the devotees.

The Master said [to Mani], “T was meditating within the

mosquito-net ; and I thought that meditation was nothing but im-

agining & form and I did not like it. How fine it would be if He
reveals the object of meditation in a flash ! I said to myself, ‘when
is the difference between the meditator and the object of
meditation ?* "’

Mani: Yes, sir. You said that He Himself has become the

beings and the world and everything. He who meditates is also
He.

Sri Ramakrishna : Again, if He does not make us meditate,
can we meditate ? Meditation also depends on His will. What
do you say ? B

Mani : Such is your case no doubt, because you have no ego
within you. Whoever has destroyed his ego has reached this state.

Sri Ramakrishna : But it is good to have the consciousness
of being the servant of the Lord. While I am feeling that I am
doing everything, it is excellent to consider myself as a servant
of God.

[Signs of the knowledge of Brahman]

Mani used to contemplate the nature of Parabrahman. The

Master said to him,

“Brahman is like the sky, He does not undergo any modifi-
cation, even as fire has no intrinsic colour of its own. By His
own Shakti, He has assumed variegated forms. Sattva, Rajas and
Tamas are really the three Gunas of Shakti. If you cast a partic-
ular substance into the fire, the fire will burn white; with an-
other it will be red, with yet another, it will be black., Brahman is
beyond all the three Gunas and none can ever describe His nature
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‘“A bridegroom has came to his father-in-law's place and has
been sitting in the parlour along with many other young men of
his age. The bride and her friends have been seeing them from
the next room through a window. Her friends do not know
her husband; so they pointing to & young man ask her, “Is
that your husband ?”" The girl smiles and says, “No.” Then they
point to another and ask her if that is her husband ; again she
says, “No.” Again they point to a third one and receive the
same negative answer, till they point to the bridegroom himself
and ask her. This time she says neither yes nor no, but only
smiles and remains silent. Then her frinds knew that this in-

-deed was her husband.

“Wherever there is true knowledge of Brahman, there is

-gilence.”

[Holy company : the duty of the householder]
Sri Ramakrishna (to Mani): Why do I talk so much ?

Mani: That is for awakening the spiritual consciousness of
the devotees, just as, to quote your words, the boiled ghee will
make a bubbling sound when the raw bread is thrown into it to
be fried.

The Master referred to Hajra in course of conversation.

Sri Ramakrishna (to Mani): Do you know what is the
nature of a good man ? He never pains or worries any one. There

are some who are so constituted that when on invitation they

will demand to be seated separately at the dinner. If one is truly
devoted to God, one never takes a false step,—one never causes
trouble to others,

“One should never mix in bad company. One should always
keep aloof from the evil ones,—one has to carefully save oneself.
[to Mani] What is your opinion 2"’

Mani : Yes, sir, bad company drags down the mind from
spiritual levels. But as you said, it is different with the strong
and the heroic,

Sri Bamakrishna : How is that ?

Mani: When the fire is low, if we put in fresh fuel, the fixe -
goes ont. But a blazing fire is not affected even by a fu}ry grown_
plaintin tree ; it burns it to ashes.
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The Master enquired about Mani’s friend, Hari Babu. Har¥
Babu had lost his wife some eleven years before and he had not-
married again. He had his parents, and brothers and sisters of
whom he was very fond and ook good care. He was about 2%
years old. Mani said to the Master, * He has come to see you..
He lost his wife long ago.”

Sri Ramakrishna : What do you do ?

Mani: He does not do anything particular. But he takes:
good care of his people.

Sri Ramakrishna (smiling) : How is that ? You have be~
come a ‘ pumpkin-cutting brother-in-law.” You are neither s
worldly man nor & devotee of the Lord. This is not good. In
certain families, there are some men who are always busy with
the boys and girls of the families and smoke their hubble-bubble
in the outer apartments ;—they have no other work. But some-
times they go inside the house and cut pumpkins. Women, you
know, do not cut a whole pumpkin ;* so they send word to them
through the young boys to come and cut the pumpkins. That.
is the only use the families make of these men. Therefore they
are called ‘pumpkin-cutting brother-in-law’.

“Do this, but do also that. Tiook after your worldly affairs,
but keep your mindin the lotus-feet of the Liord. And whenever
you are free and alone, read such books on devotion as Srimad
Bhagavatam or Chaitanyacharitamrita, ete.”

By that time it was about ten at night. The Kali temple-
was not yet closed. So Mani went and bowed at the Vishnu
and Kali temples. It was a moon-lit night and the whole temple-
looked beautiful in the silvery light.

When he returned to the Master’s room he found him sitting,
to a light supper. A little while after he and his friend bowed
at the Master’s feet and left for Calcutta.

* In Bengal the custom prevails that women should not cut whole pump-
kins,—these should be first cut into two by a male; then only women canr
prepare them for the kitchen,

THE BASIS OF CULTURAL SYNTHESIS

Cultural contact is one of the most powerful factors to bring the
-distant parts of the globe into closer touch with one another. The
humanising forces of race-culture instinct with a potential urge for

-expansion transcend all the barriers which a national tradition imposes

upon human imagination ; they open out wider visions of life and
thought, and thersby facilitate a rapid synthesis of world-experiences

;a8 well as & harmony of aspirations. This kind of cultural relation is

not a new phenomenon in the annals of the present day, but is as old
ag the history of the human race. The civilisations of the ancient
people coming in contact with one another produced even in the dim
past an atmosphere of kinship and cultural understanding. The role
India has ever played towards the consummation of such an end stands
in bold contrast with the spirit of exclusiveness that characterises the
modern life of the Western people. The deathless soul of India

-quickened the decaying pulse of Europe many a time before, however

much the modern West may ignore this fact in the heat of her poli-
tical greatness. “ In the prosperity of Persia and Egypt she laid the
foundations of the Grecian and Roman civilisations ; through political .
Greece, she gave Europe Christianity, and through the world-conquering
Arab she was the mother of Renaissance, of Reformation and of the
scientific and humanistic movements that followed it.” The splendid
achievements of the servants of the Greater India Society coupled with
many an archaeological discovery of the present day have brought
to light how in the distant past the tidal wave of Indian

-culture transcending all geographical limitations swept through

different channels of human fthought in far-off lands and made
a cultural conquest of the greater portion of humanity before any
other race could even step out into the glare of a civilised life.
In fact such an interchange of experiences and ideas has been & silent
and gradual process, and history shows that however strong and well-
defined the territorial boundaries may be, the accumulated wisdom

.of the different races cannot be kept confined for long within their nar-

row surroundings. Either through political aggression or commercial
expansion, these barriers are broken down and dpportunities are opened
for a fusion of cultures. The establishment of European domination
in the East has creatsd a new ferment in the thought-world of human-
ity ; it has brought into bold relief the distinctive features of the
two types of civilisations of the East and the West. It has further-
more ushered into prominence the most pressing problem whether the

- aggressive Western culture would engulf altogether the passi v
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civilisation of the East or & happy cultural synthesis is at all possible of"
accomplishment through mutual understanding and a process of as-
similation.

Huamanity demands that a pointed and straightforward answer
must be given to this question and a common mesting ground should
be found out where the East and the West can unite and evolve a fuller
civilisation in the interest of human well-being. It has been rightly
pointed out by the Hon. Betrand Russel that one conclusion is irresist-
ible that any future civilisation must he a world-civilisation, not the
civilisation of a nation or even a continent. Asiatic ideals cannot be
preserved in Asia except to the extent to which they can be spread
over mankind. The days when isolation was possible are past; Asia
must teach the West or unlearn her distinetive virtues. For, the
whole world is interdependent and a constant stream of thought has
through ages enriched the common heritage of mankind. It is the
realisation of the mutual dependence that has kept the mighty human
fabric bound together and ensured the continuity and permanence of
civilisation, It must also be remembered that the evoluion of the
different types of civilisation differs not because of any fundamental
difference in human nature but on account of differcnces in sircum-
stances and environments. The Western civilisation owing to its
peculiar environments bears the stamp of aggressive manliness. It is
characterised by ‘aspirit of group action, scientific and business
organisations, efficiency, power and material comfort and gratifica-
tion ;' and the reason is not far to seek. The Western people had to
contend with the mighty forces of the sea and the light of their civil-
isation was practically lit up there: The history of the whole host of
the European powers—Greece, Rome, Italy, Spain, France, Scandinavia
and the British Isles—points invariably to the one conclusion that the
Western civilisation is but a continuous development of the struggling
process with the sea. The heroic struggle for existenee as well us the
insatiable craze for the expansion of their sphere of material influsnce
drew out the virile energies of the paople which expressel themsslves
in group-activity., In fact tho Western civilisation was bred under
the stimulus of an insistent urge for expansion and conquaest.
Efficiency has been its keynote and industrialism is but a natural
sequence of the commercial instincts of the Western people whove
bubbling energies have found their material {ulfilinent in the activities
on the sea. But the case is quite different with the Asiatic people.
The Eastern civilisation is an inland one; for the people placel in
the midst of favourable environments had very little to contend with
adverse forces and consequently developed a reposeful civilisation

along the banks of the mighty rivers that water the fertile soils of
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their respective lands. Egypt built up her greatness on the Nile,
Assyria and Babylon on the Euphrates and the Tigris, China on the
Hwang Ho and so did India evolve out her splendid oivilisation on
the banks of the Ganges. The genius of the Eastern races developed
into an inwardness of vision instead of gravitating towards material
greatness. Asiatic civilisation is in fact characterised by lave for
peace and toleration, mysticism and meditation, spiritual comfort as
well as salvation. Conservatism which is one of its distinctive traits
has often been denounced as antagonistic to human progress, but a
deeper analysis reveals that this stability or conservatism has kept it
as firm as the pyramids of Egypt or the peaks of the Himalayas while
the civilisations of Greece and ‘Rome, Egypt ard Babylon have
been swept away from !the face of the earth through the ravages of
Time.

Aggressive militarism and efficient indusbrialism are conspicuous
by their absence in the entire scheme of Eastern life, though in the
eyes of the Westorn people these ars considered as effective instru-
ments of human progress. This attitude of supreme indifference to
material concerns is primarily due to the deep-seated spiritual instincts
of the East, that did never compromise themselves with the pragma-
tism of the West and lend countenance to the morbid principle that
money and power should govern all human aspirations. Herein lies
the fundamental difference between the two types of ecivilisation in
their spirit and outlook. It is tha abstract idea behind the concrete
fact of life that really counts in the progressive realisation of the
Eastern cultural ideal. One is thus intensely spiritual, and individual
realisation has been reckoned as the summum bonum of human aspira-
tion ; whereas the other by nature of its development and expression
amidst peculiar environments is ultra-materialistic. The absence of
struggle has led one more or less to a state of repose while the extra-
neous circamstances have fillipsd the other into intense activity.
Rightly Prince A. Lobanov Rostovsky has remarked : “The Furopean
oivilisation is extensive and quantitative, whereas the Asiatic is
intensive and qualitative. The culture of Europe addresses itself to
the masses, and in doing so has to level itself down to the general
comprehension at the expense of certain higher qualities, In Asia the
masses are not taken into consideration; life is loft to follow its
natural course, and just as any other foree of nature, its growth
remains wild.” DBub inspite of these characteristic differences in the
two types of culture, the idea of exciusive growth and evolution of
one ab the expenss of the othar at this stage of world's progress is
indeed preposterous. ‘‘ Bast and West are but two points on the
horizon and a3 we extend our vision these two apparensly opposite
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points come closer and closer until they blend in unity,”
modern thinker, '
The facilities of international contact were never so reat

now. The distances of time and space have been annihilated tgh ; &l:
the.marvellous feats of science, and alrealy there are unfailin r?“dg'

cations of a synthetic understanding of human purposes and d‘:s‘t’i'n‘-
Human energies like the centrifusal and centripetal forces have th ”
ebb and flow in the affairs of mea, and this variation in th 'elr
becomes visible as we study the history of nations. The world ie o
no longer local ; the whole humin mind has been conssiousi 05 nto
truth. For, physically science has made the world one am;’ mmhto
logically, the whole world has become expectant, am'l the:yl: o
arigen new breads of culture in which the stereotyped character of :}';e
separate culture is altogether lost. Everything is now in a maelti .
pot. India has much to learn and much to teach. She mj hte‘mg
the feet of the West and learn practical sciences. But éhegh s‘tl“t
her priceless treagures to give to the West in exchange for the :S alElo
knowledge. India has ever been the world's international intelleo: u
Exchange, and to-day in this age of world's greatest readjustm e: tho
East and the West have again met together on the soil of I:;' i;fhe
the evolution of international solidarity. The conception olfa tl(:r
individual has undergone a material alteration, and the gonerali ;
tions and intentions of the Kast and the dataileq knowledge of8~ l:l?.
Wost have now meb to show man as other than the body—as the
veritable embodiment of a world-soul. Even in the concepti ;
States both have shaken off their instinctive belief in kinghe[a).don .

have pitched upon democratic ideas that have come to sta 'S abrll)d
world. For, democratic system takes cognisance of larger cou? am ?
wills, recognises the individual as real and opens avenues :h:s oh
which the burden of his experience may be effective at the cent:ugf
power. Besides, the West is daily growing sick of her materialcult:ro

and many sincere souls are now out to feel the heart-beat of huma:.
ity. In the West there has of late been a great orientation of th;
philosophy of life, and many are laying the greatest stress upon the
value of thought,—the foremost among them being the idealists of
France and America. On the other hand, most of the lands of the
East have already begun t5 run the process of industrialisation ang
understood the intrinsic merit of the West's technical efficiency. But
as Lord Russel puts it, ‘something of what the West has to teach i!;
the way of technical efficiency will have to be assimilated, since
otherwise East will continue to be exzploited and oppressed by the
West. When man's main purposes are bad, efficiency is harmfyl

{t would be far better to pursue the common good with some slackening.

80 says &
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of efficiency thau to pursue mutual destruction with the energy and
ruthlessness which the West admires.” He further points outf that
Asia must come to the rescue of the world, by causing Western inven-
tiveness to subserve human ends instead of the base cravings of oppres-
sion and cruelty to whioh it has been prostituted by the dominang
nations of the present day.

But this superficial ‘ give and take’ is not the sure cohesive force
that would suffice to bring about a co-ordination between the two
unless the angle of vision is changed and the underlying principle of
.oneness of humanity is visualised and made to govern the aspirations
and activities of men. There must be a free exchange of heart, and
each must look upon the other with love and respect and not with &
sense of supercilious contempt that has created so much discordance
in the barmony of our cosmic lifs. Viewed through the telescope of
history it becomes distinctly evident that the crude method of
unifying nations through diplomatic manouvres is sure to prove
nugatory. The once glorious part played by Alexander and Caesar,
Attila and Charlemagne, Tamerlane and Napoleon now sinks into
insignificance when the permanent values of their military exploits are
judged in the light of other unifying forces that have contributed to
the solidarity of men in the realm of human ideals and aspirations.
Other nations except India have up till now given historic importance
to the warrior and king ; but India to the parson who is the maker of
warrior's thought. The making of human life into new historic
moulds has ever been the proud function of Rama and Krishna,
Zoroastrar and Buddha, Confucius and Lao-Tse, Christ and Mahomet ;
for, their width of vision, catholicity of heart and, above all, their
spirituality have been the priceless legacy to the humanity of all ages
and olimes. Thought is the spring of action, and when that thought is
gublimated into a spiritual potency, it transcends all limibations and
governs the thought-world of mankind. That is why the teachings of
the saints and prophsts of all climes count more in the betterment of
human lot than any number of political platitudes in the name of
peace and good-will. For the sileat thinker is the mover of nations’
will. A Luther and a Voltaire, a Russeau and a Thomas Paine are
.more valuable assets in the history of human progress than the hosts
of military prodigies the world has ever produced. Europe must
learn o view the outlook of life throvgh this new perspective . for
' what appears to be permanent for the future welfare of humanity is
the re-establishment of the balance between the two continents broken
. couple of centuries ago. However, as the watber-tight compartments
which had enabled the various civilisations to grow side by side have
Dbeen definitely swept away, the only basis on which this balance cin
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be achievm? is the more complete fusion of the civilisations concerned
= It is to be hoped that this evolution will not mak ":e 1
Asu?txcs only second-rate Europeans but that the magnific : - 'Of
gonius of Asia will adapt itself to novel conditions, and onett;x ‘:ea:t"ve
European cross-fertilisation will produce a synt};esis of nevw:3 c:::r::

valueSf. Europe must acknowledge whole- heartedly the spiri ;
of Asia, mot as museum curiosities but as real i piritual riches

absorbed into her own civilisation.’ v values to be
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Western world. The reason is indeed quite palpuiblie, Most of ¢l .
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West and thus suffered in thoir estimabtion; and the accum nlag 3
wisdom of the East was looked down upon as ' the babblings o? .

infant humanity.” Itis indeod 4 hopeful sign of the bimes that -
thinkers have got over this supsriority complex and are tr‘yix:omt;e
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?he entire relation of mankind, However marvellous and a.we;-inmj'g"3
mg- the material achievemasabs of the Wast may he, there i3 n :p.“'
sz:g.ymg the fact that the whole fabric of her c'llt;m-:a imus cl'uxle;’ld‘:.
pisces unless the Eastern culnure ig brought to be . o

trend of Western activity. v oy the wholo

" The West neads a ¢

. 256 eards o trmple ball to rest and
gz:. East a b’uylc call to a::fmn "—i31nlesd a pithy pronouncement of a
inese proisssor that apitomisys sha wisls pivenlody of tha present
cultural synthesis.  Man doss not live by bread alone; he must needs
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Men and women are not merely a hunlle of m weer, buat spiritual
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entities working up to the oneness of spiritual consciousness. Modern

science has even compelled the dumb plauts to record the experienoces.
of their pains and sufferings and many a secret of the unknown realm

has been brought within the ken of human comprehension. The arti-

ficial boundaries between man and man, nation and nation, the organic

and the inorganic are fast vanishing away. Man must realise the-
profound significance of these far-reaching changes, and stand face to

{ace with the resality of life to pick up the missing link amidst this

endless variety of forms. And it is neeldless to point out that when

this spiritual vision will be opened unto humanity, thea and then alone:
would they begin to embrace one another in love and sympathy and

lay the actual foundation for a happy synthesis of culture—a consum-

mation devoutly wished for.

e+

AKBAR AND THE CONTEMPORARY WORLD*
(FroM A COMPARATIVE PERSPECTIVE)
BQ Svami Nirlepananda

Point of View :—We do many things which we ou;,;hb not to do.
Life worth its name necessarily indicates and involves this. A Bhikshu
ought to forget his past associutions. Yet past memory like an un-
failing consort, would faithfully and persistently follow us however
much we may try to shruyg it off, And the whole truth is that we are
merely trying to make the Ideal—Real. As one living the present
history of India also, we have to drag the stamps and influences of
antiquity always with us.

We remember our sweet, old academical days. We have carried
the impression with us all these years. In these anxious hours of
communal rancour the various workers in the vineyard of BSri
Ramakrishna, monastic as well as lay,—all are striving to translate
into action the supreme Ideal of Rapprochement in every sphere of
life. They 1must be only too glad to bow down before royalty (with
all its limitations) which was bold enough to experiment with it.

Be it rememberel that this is not & piece of puvely objective,
scientific resoarch of an antiquarian. We have plainly called Akbar,
our Ilero. This is a bit of a lover's history with all its shortcomings,
and shall we say somoe of its redesming features too ?

Introductory :—1It is one of the aternal platitudes of history that a
great man is rightly understood and appreciated when he is compared

* Read ot the Saradanauda Lyceam, Khatra, Du. Bankura, Beungal.
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‘with his contemporary notables. And this is best done when we take
-due consideration not only of the contemporaries of our hero’s own
land alone (which is right in its own way) but when with a still
‘broader intellectual oatlook we stretch our vision far and wide, with-
out confining ourselves within the narrow geographical boundary of a
particular country and view the history of the whole contemporary
world as an indivisible unity., This will serve as an excellent training
in historical imagination. Moreover it is the unmistakable perspactive
which will unfold before us all the merits and demerits of our hero,
so that we are able to make & correct estimate of him bereft of all
narrownesses and provincialisms., The great Mughal—Akbar is seen
rightly when set amidst the long line of sixteenth century world.
statesmen. In the present paper our main stand undoubtedly is on
Akbar,—Akbar, as viewed side by side with his ocontemporary politi.
cians. Woe are in the realm of comparative politics and culture.

After these words are said, a problem naturally suggests itself in
-our mind which has to be solved first. Some one asks—well, how are
You going to judge them all ? You must have a common norm. Pray,
what is that ?

When tackling a subject like this we are always conscious of a
great many limitations. ‘We know that these varied statesmen do not
belong to the same country. Every one of them has his or her peculiar
problems and strange environment when compared with any other, and
all thoughtful students of history must confess that there are always
inherent differences and dissimilarities in each one of these cases,
which must not be lost sight of. The comparative method has its own
limitations. Occasionally certain features only are common factors.
We must not forget also that comparisons are sometimes odious. Take
for instance, Queen Elizabeth of Great Britain and Emperor
Charles V—"the greatest monarch of the sixteenth century’’. Elizabeth
‘had to do with more or less a unified island-entity, whereas Charles
having scattered territories lying far and wide, had to meet greater
difficulties as regards inter-communication between the different parts.
1f this is the case with two European contemporary statesmen, it is
‘quite obvious that there would be far greater differences in the cases
of Akbar, the Mughal-Indian and Elizabeth, the English Queen.

Yet, there is a way out of this difficulty and that must be stated
and accepted before we can proceed further. In order that parallelism
may ab all be possible we must turn to the general agpects of the whole
affair. Speaking broadly, every statesman, whether Asgiatic or Euro-
‘pean, had to tackle certain problems whose practical counter-parts may
“be obtained more or less on all soils. All our estimates would there-
Hore be based upon these scommon, nearly similar State-problems which

AKBAR AND.,THE CONTEMPORARY WORLD 93

oonfronted each one of these. We must take account of the method-
and means adopted by these respective statesmen towards solving them
and their relative amoant of success, so far as is practicable for us to-
guage. The various statesmen must be taken bereft of their minute,
territorial and loeal colouring and viewed in their general, broad
features. That is perhaps the way of seeing them best in order that
any comparison may be instituted at all, All our previous doubts and
difficulties would thereby mostly vanish and the rather complex
problem wnich so long beset us will stand simplified. Akbar, so to.
spealk, was confronted with a Question-paper wherein certain State-
problems were set for satisfactory solution, which (if we have the eyes.
to detect) re-appearsd, more or less, in similar garbs before his con-
temporary European competitors. Attention must be turned to these.
Thereby we obtain the right standard to help us to see as to who is the.
winner in this test of statesmanship. It is always helpful for mutual
understanding to discover a synthetic link amidst all apparent varieties.
and dissimilarities. From a student of Vedanta, not less than $hig is.
expected.

The sixteenth century, sts galazy of great rulers :—At the outset,
the sixteenth century sesms to be very wonderful in one respect.
Perhaps it alone produced the largest number of great rulers,—and
the galaxy appears in all its grandeur and brilliancy. Our eyes are
dazzled and we are full of wonder at such strange coincidences of
history. Shall we call this the dispensation of the Divine wielder of.
human destinies—glimpses or flashes of His hidden hands ?

The history of the world is thus sometimes seen to be the same
web of life with merely varied filaments. England had its Henry VIIL
and Elizabeth. France produced men like Francis I and his sue-
cessors. The Empire got its wonderful Charles V (in his one aspect),.
Ferdinand I, Maximilian I and Rudolph, Spain—its Philip II, Russia,
its Ivan, the Terrible. Scotland—its Queen Mary ; and last but not
the least, Turkey produced one of its greatest modern builders—Soly-
man, the Magnificent. India also bore her share in enriching the.
century with one of her greatest rulers,—Akbar, the Great. It musg
here be remembered that strictly speaking, all these names cannot be
put in the rank of statesmen. Real statesmanship cannot be had in
the market-place. It is ever a rare commodity. Some of these, just
mentioned had really sterling merit and worth which we would like
to see in statesmen. But along with them the remaining others whom
destiny raised to such high and prominent positions, must also be.
studied. Their blunders must be pointed out, if any. Students of
psychology would bear us out, when we say that the law of contrast
shows a thing at its best.
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Difficulties on accession :—The first thing that suggests itself with
regard o these statesmen is their respective situations at the time of
‘accession. Home of them had to go through enormous difficulties,
-oppositions and dangers before they were able to stand on sesure foot-
ings. Attention must be given to these. They had literally to assert
‘their prerogatives of rulerships. For a statesman is never judged well
by his victories in isolated battles which have every possibility of
‘being chance-products. But a study of the series of constant and
-chronie difficulties which he had to face, brings out very clearly his
power of resistance and his tact. The touch-stone of dangers reveals
-our inner worth and brings out our real colour, our true mettle. Bad
-days are our best tests. .

Now, when compared with his contemporaries, the difficulties
‘which Akbar had to face on his accession, surpass all in volume and
intensity. What was his position ? Let us think over it. A boy of
-fourteen was left in charge of governing a continent-like country (not
yet fully under contiol) snch as, India! The Indian Empire was
‘veritably like the bow of Ulyssis which none but he could wield.
Although unusually manly and tactful, his very youth made him
unfit for such a stupendous task. Can a mere bov claim obedience
:and respect from aged, experienced and veteran generals ? After the
demise of Humayun they were all on the look-oub to assert their own
independence and acquire their own fortune. They wanted to carve
-out geparate, free holdings entirely for themselves. His difficulty
from chiefs like Khan Zaman, Adham Khan, Asaf Khan, the Uzbeck
leaders, the Mirzas and his brother Hakim was not somsthing
negligible. He was thus surrounded on all sides by a host of these
‘recalcitrant, refractory, aged generals—who were supposed to he his
-avowed guides and well-wishers. In fact he was hard enmeshed in a
-deadly trap of tutelage. In actuality, to begin with, they wielded the
-supreme authority, they were his overlords and he,—merely a minor
ward, a subordinate. Take the instaunce of Elizabeth or Charles V
‘(Emperor). Can we obtain in their cases similarly exact situations ?
Akbar was specially more unfortunate in this respect than any of his
-contemporaries. The plots against Elizabsth were mostly formed many
years after her accession and were, rightly speaking, later develop-
ments. For Akbar that was not all. The young prince was at that
time, as we have said, the mera figure-head but more specially and
immediately the real authority lay with Bairam Khan. Bairamm began
to act as an incubus to the young ruler when he (Akbar) aspired to
free himself from the demon-like jaws—the deadly tentacles of hig
so0-called guardian and breathe pure air once more. It requir'ed all the
4act and gmd judgment of Akbar ta purge off this stunting slavery.
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‘His contemporary statesmen had no prototype of Bairam to contend
against,

Then again, Akbar had no trained and faithful army behind him
which could promise to stand by him ia those dark days of adversity
and bitter opposition. It is very well-known that among all alien
dynasties in India that of Tamerlane was the ‘‘weakest and most in-
secure” in this respect. In the cases of all former Muslim rulers begin-
ning from the Ghors and ending with the Lodies, the help of a large and
well-trained standing-army was always at the back. Without that,
‘how could the outlandish Muslims hope to make any stand in India ?
‘This danger was more aggravated in the case of Akbar. He knew full
well that his dynasty was completely cut off from all connections with
its extra-Indian home-land. But in addition to this Akbar had to
-give up all hopes of recruitment from Kabul, which produced the
most warlike soldiers of these days, just because it was governed by an
inimical brother. We seak elsewhere a paralle! of this in vain. With
what sort of soldiery had Akbar to be satisfied ? It was made up of
‘the worst stuff pogsible. A band of infantry daevoid of all national or
noble sentiments, always ready to sacrifice all higher ideals for their
personal gan,—was Akbar's only solace. Heary VIII or Elizabeth
had a feeble army to depend upon at the time of their aceession. But
it must be admitted by all that their cases were nothing like this at
all. A foreign ruler among Indians like Akbar required the help of
an adequate army much more stringently and keenly than any of his
contemporaries. Perhaps this ciroumstance inculeated in young
Akbar's mind that his rule in order to be really effective should be not
by a soldiery but by love,—by winuing men’s heart, The message of
Piyadasi Asoka’s Stone Edict once more became a living foree in the
personality of Akbar, He realised full well that “‘the chiefest con-
.quest was a conquest by Dhamma” (in his case by a Dharma,—
tolerant, universal). Ve have to touch on this point again when we
discuss his policy and his ideal as a ruler.

It must not be forgotten moraover that at the time of aoccession
Akbar was master only of Dolhiand its adjacent places. His very
stand upon that insufficient and solitary ground meant in itself an
enormons difficulty. What was the Capital City and a few more acres
of land in comparison with the vast boundary of India ? With such
a circumscribed area of jurisdiction and with a number of elderly
advisers and spurious well-wishers who constantly dinned into his
young ears the advisability of leaving 1India for good and giving up the
task of conquest ns something supsrhuman,—what could he do ? It
must be said to his eternal credit that with his uncommon natural
genius of royalty and his excellent education of early boyhood amidst
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adversity, he refused to follow their advice and was bent on trying
this bit of difficult task. Perhaps this born stateaman with his extra-
ordinary insight saw the vision of a consolidated India under bis.
benign banner. He accordingly applied himself heart and soul into
his task. It must not at the same time be forgotten that it took at.
least twenty years of strenuous fighting before Akbar ocould reeover
the lost territories and provinces of his predecessors. Herein lies his.
greatess difficulty. Such a sustained, lengthened effort also in its turn.
shows and establishes his abnormal mettle. This again has no souater-
part in contemporary history. For this reason we may say withous.
the least tinge of partiality or prejudice, that the difficulties of Akbar-
far surpass those of any of his contemporary statesmen. Naturally
therefore the most honoured place among them ought to be his..
Sorutinise the position on accession of Henry VIII and Elizabeth,
Francis I and all his sixteenth ocentury successors, Charles V,
Ferdinand I, Maximilian II or Rudolph, Solyman or Ivan—none of
ghese met the miserable plight which Akbar had to contend against.
Many of these fought perhaps more than Akbar but that was not due.
$o their inherent position but invariably to extend their territorial
jurisdiction outside their own lands. The protracted quarrel and
warfare between Francis I and Emperor Charles V was a &ypicak
example of shis. The boy Akbar stood on grounds extremely slippery,
sharp and dangerous. He was forcibly drawn into a vicious war-zone..
There was no other choice for him, no other alternative. It was
inevitable. Iis very existence was at a stake. All blatant, optimistic
spirit was at the point of being orushed. He had to fight out every
inch and establish his prerogative.

When we reflect upon all these difficulties of Akbar, we are tempted-
to hazard the statement that not only has he a respectable position
among sixteenth century statesmen, but if a book were to be written
on the world-statesmen of all lands and of all times, Akbar’s olaim of
a place in it cannot be gainsaid.

Next let us turn to those difficulties in the internal admiunistra-
tion, which more or less every statesman had to fight against on
accession. Both Henry VIII and Elizabeth had the task of restoring.
order amidst chaos and general insecurity., Elizabeth showed her
tact by fighting against all this ring of difficulties,—~an impoverished
people, a shattered navy and a general anarchy. She acquitted herself

very creditably and naturally occupied a most respectful place among.

her contemporary State-competitors. Veritably hers was a Queen’s

place. Akbar also had to contend against these drawbacks. He-

inherited an almost empty exchequer and a country in anarchy,

greatly perturbed after the Shur dynasty raled. The Ewmperor Charles.
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had to suffer far less financially than either Elizabeth or Akbar. The
rich Netherland trade-cities furnished bim with sufficient money and
‘these at first contributed rather liberally, :
But when all these handicaps already alluded to, are sorutinized,
we are convinced of the fast that Akbar's problem was rather a knotty
one. The remark of Mr. Bowell seems after all to be very sane,~the

" polioy of Akbar, says he, combines that of Servius Tullius in Rome

with that of Philip Augustus or Philip IV in France.

Statesmen as soldiers:—Next we turn to these statesmen as
warriors. Like most of his contemporaries Akbar also had to fight.
He saw, a8 we have said, that; in order to live and rule at all, he must
fight, and he faced the situation with beseeming courage. Wae oannot
definitely say of his contemporaries that, to begin with, they had to
fight because they imust. By this we do not mean that all the wars
waged by Akbar were defensive. In many cases he had to take the
initiative beforehand for he knew that a clash of arms was inevitable.
Moreover we must not forget that apart from justification or condem-
nation, ambition for extensionalso is an impelling force for kings.
He appreciated the truth of the dictum that in certain cases the best
and wisest defence is an opportune offence. Elizabeth also saw that
for England’s honour and good name, soldiers must be sent to Franoe
and Spain. So she acted accordingly. All the conquests of Akbar
may not stand comparison with the brilliant external oonquests of the
Turkish Sultan Solyman in points of military skill and strategy. In
fact, Akbar took no part in any extra-Indian campaign. Perhaps the
area of such a vast land llke Iadia was more than sufficient. Yet
amidst all the military glory gained by Akbar’s arms, it must be
added that the statesman in him always was more powerful than the
bloody warrior. Like Ivan, the Terrible, of Russia, we cannot say of
him that he had an inherent thirst for human blood. Akbar launched
into battles generally when conciliation was of no avail. This is
oxcellently illustrated in his wars with the Rajputs and his friendly
alliance with Bijapore and Golconda. Even after a victorious battle
he never proved to be cruel and inhuman o his fallen enemy. Of
Altbar, as it has been said by a recent biographer of Lord Kitchener,
it may be repeated, that his difficulties with his enemies were not so
much as beating them only, as,—beating them in such a fashion and
by such means as to arouse as little-bitterness as possible. He was
not sabisfied to secure a negative victory, He wanted to win over hig
former antagonists to his side for ever. Thus he liked to prave the
way to a positive victory in the sense that the friendship and loyalty

of the new allies could be relied upon. This he counted ag real insti-
tutions of peace neggfiations. It is amply illustrated by his dominant
13 & 14
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policy of eonciliation. He had that amount of saneness and sagacity
which convinced him once for all that it is only the conquest of heart
that lasts long and consequently is worth fighting for. In all the
military aotivities of Charles V or Solyman or even of Elizabeth, we
look for this in vain !

(To be concluded)

RELIGION AND 1TS FUNCTION
By Prof. Suresh Chandra Sen Gupta, M. A,

Religion is a living reality and is as much a part of our existence
as some of our physical necessities on which the vital breath depends.
It food builds up the tissues of the body and keeps the flesh alive,
religion keeps the higher life in man going and it isin this higher life
that man really lives. Are we really living for our fellowmen around
us, whether in family or society, when we are wholly taken up with
our own sordid wants, busy taking the best food and putting on the
smartest dress, utberly indifferent to the clamours of our hungry
children or brethern ? We are dead so far as the latter are concerned,
our life is no better than a dog’s or oat’s,—it is certainly not human,
This is not living in the higher life and every one hates such an exist-
ence. Why? Beocause the promptings of the true life within the
throbbings of the Divine in man are thers in him. No man if he
rightly cousults his inner experiences can he truly happy when he
is indifferent to the higher demands of his nature. These demands
are most pressing in the youngmen, when they have not yet been won
over by the world. Why do they run to rescue a drowning boy or a
house in flames ? In expectation of fame or reward? No, certainly
not. They do not know why they go, yet they go and do their duty.
And this is religion, which thus consists in attending to the higher
promptings or throbbings of & man’s soul. Religion is not a mere
magic web of 80 many subtle theories or dogmas, to which, only the
blessed few—~the God's elect— the Israelites of Jewish history or the
Brahmins of our own, can be admitted. It is a common blessing
‘as broad and general as the casing air.’ Itis not a privilege of a
parbicular caste or tribe. Every man, if desirous of bringing out the
best in him, must treat religion as much indispensable to his higher
life as air to his physical. The Divine is'within him. It is constantly
knocking at the door of his heart which he has kept shut from with-
out, being busy with the phenomenal appearances of his life. A man
was to go beyond these to seek cut the noumenon or the transcendental

RELIGION AND ITS FUNOTION 99

-reality which gives life and form to all that we see around. Without

a keen perception and living realisation of this truth, our existence
would reduce itself to a mere shadow, a mere “sound and fury signi-
fying nothing.” We may not all succeed in intellectually realising
this lofty Vedantism but our hearts, if properly attuned, would vibrate
or chime in unison with it and our lives would be.suffused with its
holy harmony. The ignorant rustic leaving his sickle in the field to
offer a drink to the thirsty on the way-side, responds to this great
truth,—he shows for the moment that his inward urge to helpa
distressed fellow-creature is a greater, higher reality than even his
blooming corns. This is religion, as Swami Vivekananda understood
it and wanted men to understand. He was a true Hindu and perhaps,
as has been already pointed out by many, the greatest champion of
Hinduism in the present age, for hig life in its intellectual, spiritual
and practical aspects was only the embodiment of the highest truths
of the Vedanta, and what is Hinduism but the Vedanta ? Its essence
lies 'in the realisation of a conscious union with our true self which
is one with God’. Our real self is the ultimate reality and if this
supreme btruth be applied to practical life, the social, economic and
other troubles of the world around us must vanish away as the clouds
bafore the sun, This is not mere lofty idealism but the truth of it
may be actually realised by men. Where is the room for hatred or
jealousy or pebtty rivalries of all sorts that divide mankind
into so many watber-tight compartments,—when man can feel in the
depths of his consciousness that behind the white and the brown, the
king and the beggar, the rich and the poor, the same divine reality is
pulsating and trying to evolve itself ? The realisation of this truth
brings with it a peace and a harmony which not even the Kellog Pact
may dream of. The shrewd diplomats in the numerous Peace
Conventions and Locarno treaties may promise loudly but may not
have even a dim perception of the Supreme Truth of the Vedanta.
It is this and this only which must be clearly understood by all true
reformers in order that the reforms they talk about or sesk to inaugu-
rate in the different spheres of life may have any permaneat value or
meaning for man. Swami Vivekananda impressed this on the sceptic
Waest and it i3 only a matter of recent history how his message was
taken up by a wondering world.

But religion is not an abstract realisation only but also an aobive
and dynamic foreo in our own life which pushes us onand on in our
higher efforts. The ideal of Hindu religion has been rejuvenated in
the modern age by the heroic monk Swami Vivekananda. The
meditative, ‘‘ochre-clad" Yogi lost in his holy raptures did not dream
away his life in a state of dolce-far-niente (sweet-doing-nothing) ag
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perhaps the sceptically-minded would caricature the stage of Samadhi.

But he came down from his heights to draw us up, to help human:
progress, not by mere preachings but by realising and worshipping, in

selfless service, the Narayaua in the miserable and suffering. India's
present and future progress will depend mainly on the active realisa-

tion of the truth as preached by the great Swami Vivekananda, and
the great panacea, as he conceived it, for all our evils and sufferings

is *‘a religion that would be socientific and a science that would be-
religious”.. However much the present tendenocy be to chracterise
the Vedantic gospel as vague and dreamy and though the efforts be
keen in some quarters to set the young faces rigidly against the.
Dhyan Murthi (the meditative pose) in which the soul of India lies,.
wa feel bound to say that no efforts or activities of man may be bles-
sed or be of any good to him which leaves God out of calculation,.
relying only on human foresight or wisdom.

THE PROBLEM OF HINDU-MUSLIM UNITY

By Swami Devatmananda

The history of a nation is a record of the kaleidoscopic changes
in its socio-political life. And it becomes thrilling and stirring
when the changes appear to be violent and far-reaching. India has in
her history such records of the darkest periods when conqueror
after conqueror overran and made havoo in the very heart of the once
peaceful and quiet country from far-away foreign lands. The re-
petitions of such incidents brought about far-reaching consequences,
India is already saturated with the forces of foreign oculture and
civilisation and consequently the country is passing at the present
moment through a state of violent changes. For, what is a civilized
human society but a dyvamio and forward-moving force 2 And a
society is called civilized only when it advances with strong and
steady steps towards a higher idealism. This country in short is ab
present in the grip of a revolution for a higher evolution. But in the
midst of the din and bustle of the multifarious activities of social,
political and religious regeneration a& distinctly discordant note is
being continuously struck in the avena of ourcollective life, The
problem of Hindu-Muslim Unity did never assume such a huge pro-
portion as it has done to-day. The two warring communities are
seriously at loggerheads in the name of the amelioration of their res-
pe(;t}\’;! goeidtias, The only silver lining of hope in the gathering
glbom 6'£fqoﬁq}i’m‘l'.§ension is that some of the best brains and sincere
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lovers of the country from both sides have already lent their best energy

and attention to the matter and are straining every nerve for the final
and happy solution of this much.tangled problem. For, it is an
undeniable truth that it has retarded the progress of the land in every
possible way. And naturally the hdpe of the country for a united
stand will ever remain a visionary dream unless and until the problem
in question is satisfactorily solved. But notwithstanding the fact
that so much effort has been made in that direction the tremendous
labour has failed to produce any appreciable result.

The two outstanding problems, ‘the cow slaughter’ and ‘musie
before the mosque’ during the prayer time are especially
agitating the minds of the two communities at the present day.
Leaving aside all the economis and political considerations
-assooiated with the prevention of cow slaughter, let us study the
problem from the ordinary commonsense point of view. The Hindus
-aver that it is their religious duty to protect the cow bacause they
look upon her with a religious sentiment. So they cannot tolerate cow-
killing by the Muslims, though they shut their eyes to the organised
form of cow slaughter by the Christians who have been systematically
doing it for so many years ! And the reason for this differential atti-
tude is quite obvious, The orthodox section of the Muslim community
on the other hand asserts thatl as it is enjoined by the Holy Prophet
and the Sacred Book, the Muslims are free to obey the commandment.
So far so good : it is a religious injunction and they must follow if.
But is it the only injunction in the whole Book ? What about the
other great commandments given out by the Prophet ? Quite naturally
then, the question arises, ‘is it observed religiously or spitefully ?'
That is to say ‘is the cow slaughtered in a public place to spite the
Hindus and to wound their religious feeling alone Perhaps, it is this
sorf of non-Muslimlike behaviour that offends the Hindus the more.
Similar is the case with ‘music before mosque.! For, all on a sudden
the Muslims waking up one fine morning discovered that they had not
been bebaving properly as a true follower of Ig'am by allowing musio to
be played near certain mosques. Frantically indeed, they set out fo
correct their mistakes and for good or for evil, the country now faces
two of the most serious problems on earth.

The differences in religious faith and social ocustoms and
usages between the two communities must be attributed to the

‘two distinct types of cunltural ideas in which tthey have
‘been nurtured and bronght up from the very beginning. The

Muslims imbibed ideas and mentalities of a difforauipe sttty
behind which they had a set of religious faith and
8lims are
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not Hindus and the latter cannot expect them to have customs and:
manners similar to their own. Such being the case the Hindus cannot

have any ground to grumble against the Muslims because of the above -

differences. Are not the Christians foreigners, and diametrically oppo-
site to them in every respect ? How have the latter been able to put up
with all such differences ? Have not the Hindus, again, so many
differences among themselves ? Have they not a good number of sects
with various ideas and ideals, peculiar manners and customs amongst
themselves ? Yet, they are allowed to stand in the Hindu fold and
" nobody questions their right to doso. Thus, itis quite clear that
much of the trouble arises out of the existence of a number of mis-
conceptions among the members of the two communities as regards
each other’s faiths, beliefs and creeds, and the reason is that both the
communities are not intimately known to each other. For, from the
very beginning of the Hindu-Muslim contact the circumstances have
been drifting in such a manner that very little chance was left for the
the two races to come into an intimate touch with each other. Moreover,
the major portion of the difference thus created is generally due to a
misunderstanding of each other’s modes of life and culture. A section
of the Mahammedans believe that if the life and conduct of Mohamet
are brought to the very doors of the Hindu public and presented to them
in vivid and living colours, much of the crudities of this conception
will disappear and the path for a better understanding between the two
can be paved. And finally, they hope that if they can discover a
common point of contact upon a cultural and spiritual basis the bond
of amity and goodwill will also be ensured.

With this end in view the ‘Ahmadiyya Anjuman Ishaih Islam’ of
Lahore published and distributed freely several thousand copies of a
brief sketch of the life of ‘the Prophet of Islam’ ‘to all fair-minded
non-Muslims on the occasion of the 14th centenary of the great bene-
factor of humanity’. A noble and broad-minded Muslim as he is,
Maulavi Muhammad Ali the writer of the above pamphlet, de-
plores the lamentable state of affairs in the country and says at the very
beginning of its preface: “It is with deep regret that one sees that though
the Hindus and the Muslims have been living together in this country
for about a 1000 vears, yet little attempt has been made by the two com-
munities to understand sach other.”” And as a true follower of that
jimmortal founder of the Islamic faith, he, in extending the cordial
and generous hand of a brother to the Hindus, gives out the object of
the free diséribution of this pamphlet to ‘the fair-minded non-Muslim’.
He says : “This pamphlet though very small, is an attempt towards the
great end of bringing about friendly relations between these two
great communities, and it tries to remove the misconceptions which
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prevail about the Prophet of Islam in Hindu mind.” But how is it
that the life of the Prophet being so noble and generous and his
teachings so grand and pure, the Hindus living in the same soil have
failed to have a correct estimate of his life and teachings ? From the
perusal of the booklet, one comes to the conclusion that either the
religion taught by the Prophet is a quite different one from what is
aotually practised by the present-day Muslims or that the latter are the
followers of the Prophet not in reality but in name only. The writer
says that it was to bring about universal peace that the Holy Prophet
Mohamet laid down in clear words that a prophet was raised in every
nation and that a ¢rue Muslim must believe in all the prophets.
“We sent apostles we have mentioned to thee, and apostles we
have not mentioned to thee,” says the Holy Book, and elsewhere
it reiterates the same idea when it says, *‘There is not a people
but a warner has gone among them.” Thus, Mchamet has upheld the
* profession of faith in all the religious reformers raised among different
nations ', and the writer rightly observes, "'It is in fact the only thing
that can bring peace to the different warring factions of humanity
that follow this or that prophet,” and he sums up by saying, “A
Muslim is bound to believe that a vast country like India and a huge
nation like the Hindus could not be without a book or without its
prophet.”’ But how do the Muslims regard ¢he Hindus and their
religion ? The Hindus are to them no better than Kafirs and their
religion, idol-worship! But what was the objest of the Prophet
that led him to fight ? It was ‘not to compel the unbelievers to
accept Islam which was against all the broad principles which he
taught, but, ‘it was to establish religious freedom, to stop all
religious persecution, to protect the houses of worship of all
religions, mosques among them'. The Holy Koran says: “Fight
with them until there is no persecution, and religion is only
for God.” Such being the case, may we ask what place do the
Muslims assign to the Hindu gods, goddesses, prophets, saints and
their religious books ? The writer with a righteous indignation laments
over the misconception amongst the Hindus ‘that the Holy Prophet
preached his faith with the sword’. He says, ‘“The great and liberal
mind that preached not only love and respect for the founders of the
great religions of the world but much more than that—faith in them
could not shrink down to the narrowness of intolerance for those very
religions. It (Islam) preaches equal love for all, equal respect for
all, equal faith inall”; for. explicitly the Holy Book says, “there
is no compulsion in religion.” And the religion that was preached by
the Holy Prophet is so very catholic and broad that it gives full and un.
qualified scope and choice to the people at large, for religion is a personal
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concern. The Koran says, ‘‘The truth is from your Lord, so let
him who pleases believe and let him who pleases disbelieve.” Nowhere
the Holy Book asserts that the unbelievers (in Islam) being idolators
must be persecuted and brought within the fold of the only religion,
viz,, Islam. On the other hand, there are clear and unequivoecal proofs
to the contrary. And yet the M uslims look upon the Hindus differently
only because they profess a different faith and hence they are oalled
idolators ! And these fanatical Muslims stand before the world as the
true followers of the immortal Prophet ! Is it not a blasphemy ?

Again, what was the attitude of the Prophet towards an enemy ?
Did he want ‘a topth for a tooth and an eye for an eye ? He soared high
above the common contamination of the ordinary life of the world. He
was magnanimous par excellence. At the death of his deadliest enemy,
Abdulla bin-Ubay, the head of the hypocrites and who night and day
plotted against the Muslims, he prayed to the Lord to forgive him.
‘Twenty long years of persecution and warfare were absolutely for-
given and forgotten.’ It is magnanimity indeed and ‘is worthy of all
admiration’. Instances can be multiplied to show that Mohamet was.
born & prophst of peace and goodwill, But what a deplorable contrast
do we notice between his lofty teachings and the actions of his fol-
lowers in India to-day! As regards -his even-mindedness in
administering justice the writer says:'“Muslim and non-Muslim,
friend or foe, were all alike in his eyes.......... Notwithstanding the
deep-rooted malice of the Jows against Islam, when a case bstween
a Jow and a Muslim once came up before him, he decreed in favour of
the Jew, regardless of the fact that the Muslims, nay, even perhaps
the whole of his tribe, might thereby be alienated.” Was it a diplomatic
move on the part of the Prophet to acquire name and prestige thereby ?
. No, he truly lived what he said. “Let not hatred of a people incite you
not to act equitably ; act equitably ; that is nearer to piety,” said the
Prophet. And he was true to his words up to the last when on his
death-bed he had it publicly declared, "If I owe anything to any-
body it may be claimed ; if I have offended anybody he may have his
revenge.” Such being the Islamic Ideal, is it not a pity that at this
critical junoture a section of the Mohammedan community in India
have raised a veritable crusade against the Hindu thought and culture
and have thereby tarnished the fair name of Islam and oreated an
unhappy division between the two communities to the relief of the
magters of the land ? Mohamet has assigned a very high place to acts
of charity. He speaks of charity as ‘indicating the performance of
our duties to God and the performance of our duties to man and
other creatures of God’. We are indeed surprised to find that the
writer of the pamphlet, Maulavi Mahamad Ali, has in his zeal and
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-enthusiagm Eor his own religion painted the Prophet in rather too

undignified colours. In the preface to ‘the Quran’ the Maulavi says
that ‘according to the Holy Quran all religions have Divine revelation’

.88 the common basis’-and asserts that the revelation that has come

through the Prophet has been ‘the last of the great religions of the
world'—rectifying the errors and inaccuracies that have crept into the

.others by the passage of time—that religions and religious laws have

been harmonised and made perfect in Islam, and that no prophet is
needed after the Holy Prophet Mohamet, who is therefore called the

“Seal of prophets’. *“Thus,” he sums up, ‘a8 a distinctive characteristie

of its own, Islam claims to be the final and the most perfect expression
of the will of God.” Here the statement would have been correct if it
would have been made with certain reservations, For, Arabia where
Islam had its origin and the few other places round about it, were not
the only spots on the face of the globe ; besides the degenerated form
of Christianity and the various other forms of idol-worship, there were
many other religious faiths in lands other than Arabia and its sur-
rounding countries, much older in origin and more catholic in their

-outlook than what prevailed there. Hence, the new faith, i.e., Islam,

cannot be called the ‘perfected’ of all the religious faiths of the world
and cannot be accepted as ‘final’ too ; for if Islam once admits the
possibility of the rising of prophets previous to ib, it must have to
admit on the same ground of the Law of Nature the possibility of
prophets who are yet to coms, though it may not bein the same faith,
but in other faiths certainly. Islam may be ‘the final’ and 'most
perfeot expression of the will of God' to the Muslims, but whaé
guarantee is there that it should be accepted as such by people pro-
fessing other religious faiths ? But the Hindus view this aspect from
quite & different angle of vision. Lord Sri Krishna explicitly and un-
-equivooslly says in the Gita :
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“ Whenever, O descendant of Bbarata, there is decline of
Dharma and rise of Adharma, then do, I incarnate myself forth.”
Is not this statement corroborated by facts of history and ad-
mitted by the Puranas that hold that the Lord did come down in
embodied forms from time to time whenever such an incarnation was
neoessitated by the inexorable Law of Nature ? The Koranic state-
ments, ‘We sent aposties we have mentioned to thee and apostles we
have not mentioned to thee,” and ‘there is not a people but a warner
has gone among them' are but faint echoes of this declaration of the
Gita. In fact, there cannot be any room for partiality on the part of the
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Lord of the Universe.towards any particular section of h.umanity of
any particular spot under the sun.

The writer’s ignorance of the teachings of other religions can be
easily understood from his own statement in the book. He (the Pro-
phet) taught, what no teacher before him had eper taught, not onl
that a prophet bad appeared in every nation, but also that 'a Muslin);
must believe in all those prophets, just as he believed in the Prophet
Mohamet. And he countinues, “He (the Prophet) not only taught how
one individual could live at peace with another, but also how different
fribes and families of the human race could live in peace and barmony
with each other, and to crown all, what nobody in the world had eve
attempted, how peace could be brought about among the contendin;
religions of the world.” He further says, “He taught, and mever
before him had the truth found expression through any prophet, that there
is not a nation on the face of the earth but has had a Divine messenger
of its own.” The writer is unquestionably a cultured and well-read
mun occupying & high position in society,and consequently when he goes
to deal with a delicate subject, viz., the saared life, career and teachings
of the Holy Prophet, he ought to have been very cautious in making
surmises and statements which are clearly wide of the mark ; for, they
affect in no small measure the feelings and sentiments of those towards
whom he appears to be so very sympathetic and who concern him
so much. A writer who pleads for such a noble and high mission of
peace and goodwill isexpected to know something about the history
of the land and spacially the one that concerns religious movement.
He ought to have known the existence of the old religions of the
Hindus, the Buddhists, ete., and a little of their creed and teachings.
He ought to have known, again, that the Hindus havea set of Holy
Books which are admitted to be the most ancient inthe world and
that they are authentio too, for they are regarded as revelations not
indeed of an inspired personage, but of eternal principles, which do not
stand for their veracity upon any particular personage. In fact the
oldest known Aryan scripture,the Rig Veda,struck the note of harmony,
of universal peace and brotherhood by declaring in & distinet and un-
equivocal expression the unity of Godhead: TH &a fm agwr ==fa
“The Existence is One, sages call it variously.” Later, in the
days of the Mahabbarata in the ever memorable battlefield of
Kurukshetra, which dates as early as 3102 B. C. (Cunningbam)
Lord Krishna reiterated the same old statement of the Hindu
soriptures, v52., the universality and catholicity of the Hindu con-
ception of Godhead when he said :
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“In whatever way meu worship Me, in the same way do I fulfil
their desires : (it is) My path, O son of Pritha, (that) men tread, in all
ways.” Agaip, in the notable hymn to Lord Shiva, called Mahimna
Stotra, the devotee sings by way of praising Him:

seft wied A TR Yewafaf
gfi seam Wi wofif T
st dfrrranfarmEagd
FURR! TEIAS (IR T 0

“Of the several paths laid down in the three-fold Veda, Sankhya
Yoga, Shaiva and Vaishnava scriptures, though sowme people take to
one and some to another as the best, and though devotees follow these
various paths, straight or crooked, according to the difference in their
tendencies, yet, O Lord, Thou alone art the nltimate goal of all men
as is the ocean of all rivers.”” Thus, it is clear that this wide outlook
of religious life was admitted universally by all the Hindu Sacred
Books, and at the same time, infinite scope was also given to the
variation of thought and expression as regards the various aspects of
the Supreme Being. This is not all ; the Hindus did not stop by
simply theorising and speculating upon such a high flight of conception
but it was duly translated into practical everyday life. Every Hindu
was taught to respect and revere others’ views of Godhead and
methods of worship. And to this day every Brahmin boy just to-
refresh and strengthen his memory-as to the Supreme Unity of the
various aspects of Godhead repeats every day :
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“Ag the water falling from the sky goes to the sea, so
the salutations to all the gods go to (the one Supreme Lord,
Keshava.” Thus, in very olden age, where history even fails to
peep into its gloom the Hindu Sacred Books early tolled the
knell of fanaticism and bigotry. And consequently history charac-
terises the Hindus as ‘mild and meek’, because they never dipped their
hands in their neighbours’ blood even by way of political conquest,
not to speak of religious coercion and conversion. The Hindus are
primarily religious and their sole object in life is to demonstrate it
practically by living the life. Thus, even after the Mahomedan
conquest of India, though they were systematically and persistently
provoked and coerced in matters of religion they did not retaliate. As
regards Buddhism, it is needless to point oub that it held before
humanity a message of universal brotherhood and peace many centuries
before the advent of Islam. Andeven tothis day millionsof vctaries pay
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their respectful homage to the Lord Buddha tha preached the gospel of
brotherhood from door to door, some 2500 years ago. Thus, instances
-can be multiplied to show that the assertions of the writer in question
and persons of his ilk cannot stand the test of the grim faots of
history.

Lastly, in reply to the primary objection of the Maulavi that
many misconceptions prevail amongst the Hindus as regards thae life
and teachings of the Holy Prophet it can be asked, “‘what ig responsible
for that ? How such a noble life has been misunderstood by the
Hindus who are said to be so very catholic and broad in their views
-and who have been tolerating every form of religious faith since time
immemorial ?” Here the Muslim compatriot should be told definitely
and clearly that the Hindus do regard Mohamet as a Divine Prophet
-of mankind and that they do honour and respect him as they do their
own prophets and saints. This is not all, some go still further and
accept him as another incarnation of the Lord, and so they offer
him their heart’s worship as such. For it is an admitted
fact of history that in the hey-day of early Indian history when
hordes of foreign tribes and peoples with their peculiar faiths came to
India, they were accommodated in the Hindu fold without the shedding
of a single drop of blood. Consequently, the root cause of the mis-
-conceptions, if any, regarding the Prophet must be sought elsewhere.
The Muslims entered this country as conguerors and with fire and
sword they carried everything before them till the nations of the soil
were reduced to the position of conquered slaves. Their work did not
stop in conquering the land only : the people had to sacrifice many
things held presious in life, and over and above their religion also was
at stake, With the Hindus, religion is the central pivot round which
revolve all other phases of their socio-political lile ; for, to them the
latter is quite subordinate to the life of religion. History tells us that

excepting a few broad and noble-minded Mohammedan emparors
the majority of the Muslim kings in India could not see eye to eye
with the Hindu thought and culture and their attitude tended to
foster a spirit of racial antagonism with the result that the attitude of
the Hindus toward Islam has necessarily been one of apathy inspite
of a close contact of several centuries between the two. Naturally
-enough Islam and its founder have been looked upon by the Hindus with
terror and horror. And it would not be an exaggeration to state that
very few sinoere efforts have hitherto been made by the votaries of Islam
$o remove the misconceptions that attachto the good name of the
Prophet and his noble teachings. What is needed is life wherein mugs
be reflected the sublime idealism for which true Islam stands. For
-mere platform speeches, and pious wishes and even assembly legislation
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will not be able to cement the ties between the two warring
commuuities.

Last but not the least is the outstanding fact that the Hindus and
Muslims will have to stand or fall ogether in their task of shaping the
destiny of India. For, is not India after all, the motherland of both
the Hindus and Muslims alike ? Inspite of all the existing differences
it is the cradle of their infanoy, the pleasure garden ol their boyhood,
the heaven of their youth and the final resting place in their old age.
In every sense it is the home of both the communities and it will be
80 in time to come and the only requisite is that they must be made
conscious of the same. It is time for all of us, the children of
the soil, to sink all the petty differences in our common cause
of national reconmstruction. India is not yet dead as many suppose.
Though much of her energy has been frittered away in petty quarrels,
weo still hope to see her once more seated, rejuvenated and glori-
fied, as of old among the civilised nations of the world. She has
yet to contribute her quota to the sum-total of human thought
and culture. It is coming to be; for, “the decree has gone forth,
the fiat of the Liord has gone forth—India must rise,” a8 Swnmi
Vivekananda, the great patriot saint of modern India once pro-
phesied. The two apparently opposite forces must be welded Ilnto a
harmonious whole for a permanent unity between the two. Rightly
did Swami Vivekananda say, ‘‘For our motherland, a junction of the
two great systems, Hinduism and Islam—Vedanta brain and Islamic
body—is the only hope. I see in my mind’s eye the future of perfect
India rising out of this chaos and strife, glorious and invineible, with
Vedanta brain and Islamio body.” For, accordiog to him, “without
the help of practical Islam, the theories of Vedantism, however fine
and wonderful they may be, are entirely valueless to the vast mass of
mankind'. He further declared, ‘' We want to lead mankind to the
place where there is neither the Vedas, nor the Bible, nor the Quran ;
yet this has to be done by harmonising the Vedas, the Bible and the
Quran. Mankind ought to be taught that religions are but the various
expressions of the Religion which is Oneness, so that each may choose
the path that suits him best’’. Standing before the avgust assembly in
the Parliament of Religions held in Chicago, the Swami with the keen
foresight of a seer prophesied more than three decades ago, “Upon the
banner of every religion will soon be written, in spite of their resis-
tance ; ‘Help and not Fight, ' * Assimilation and not Destruction,’

‘Harmony and Peace and not Dissension. ”” This we think, is the only
solution that ean be offered to the problem of Hindu-Muslim unity
that has faced India today.
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By K. 8. Ramaswami Sastri, B.A., B.L.
The Charvaka System

The materialists were known as the Lokayatikas or the Charva-
kas. The former word implies that the world which we see is the
only reality, and the latter word signifies those who are pleasant-
gpoken. To them perception is the sole source of truth, while
inference is unreliable and seripture is not true af all. 5 They define
reality as that which can be sensed. The ultimate cosmic prineciples
are the four elements: earth, water, fire and air. Intelligence is the
result of their combination. Thus, thought is a function of matter,
Even the materialists cite soripture for their purpose (Brihadaranyaka
Upanishad, II, 4, 12). Religion is an illusion and God does not exist
at all. Nature is the only existence and there are no gods anywhere.
The rule of life is: Eat and drink and be merry today, for tomorrow
we die. Thus, this philosophy—if it can be called so at all—is a
philosophy of selfishness and sensuality. It substitutes license for
discipline and self-indulgence for self-sacrifice. But it never
flourished much or long in India and was very soon criticised and over-
thrown, despite the statement that it was embodied in the Brihaspathi
Sutras. If is adumbrated in Jabali's advice to Sri Rama in Valmiki's
Ramayana, but Sri Rama demolishes it and shows its hollowness
and untruth. The consciousness iy no more a property of the body
than light is a property of the eye. We are conscious of the body and
speak of it as our body, How can this be if both are one? If
consciousness be a property of the body it could be sensed by others
like other mafterial things but it is not an object of sense-perception
at all. The materialistic philosophy can never acoount for morality and
religion whxch are the deepest and truest things in us.

“ Who forged that other influence
That heat of inward evidence
By which he doubts against the sense? "

Jainism ¢

Jainism on the other hand is a noble faith, It is traced by its
followers to Rishabha Deva. He is referred to in the Bhagawatha ag
the founder of Jainism. The actual founder who gave its doctrines
currency and power was Vardhamana who was born in 599 B.C, and
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died in 527 B.C. The Jain scriptures refer to the seven tallvas, the
nine padarthas, the six dravyas and the five astikayas. According
to them the universe consists of two ever-existing, catagories, i.e., Jivas
(souls) and Ajiva or non-soul consisting of the formless entities viz.,
dbarma, adbarma, space and time and the entity with form viz.,
pudgala (matter). Dr. Radbakrishnan says with brevity and truth:
“ Buddhism and Jainism deny the existence of an intelligent first
ocause, adore deified saints, possess clergy practising celibacy, and
think it sinful to take the life of any animal for any oause.” Buddha
lived from 567 B.C. to 488 B.C. Thus the lives of these two great
founders of religions overlap each other toa very large extent, Jainism
is however an older faith in India than Buddhism.

Jainism does not affirm the eternal Oreator and Rauler of the
universe, though it admits dbarma and adharma and it admits also a
future life and heaven and hell. That is its greatest defeoct and weak-
ness. It does not accept the authority of the Veda. Its great virtue
is its emphasis on the dootrine of Ahimsa (non-injury). It affirms
that every living being has a soul and that we should not injure life
for any purposes including sacrifices. It emphasises the value of the
ascetio life. According to it perfection is not nothingness but ' a
state of being without qualities and relations, and removed from all
chances of rebirth”,

In regard to creation it holds that Prakriti (Nature) is atomie in
its constitution and is the cause of the world. Dr. Radhakrishnan
pays: °‘ The "central features of Jaina philosophy are its realistic
.olassification of being, its theory of knowledge, with its famous doe-
trines of Syadvada and Saptabhang: or sevenfold mode of predication
and its ascebic ethics.”” It is nobt possible to go into these intricacies
of doctrine here. Their defect is that, while they emphasise the need
for suspending judgment owing to the complexity of Truth, they do
not strike straight for the Truth. The doctrine of Syadvada, or
Anekantavada as it is called consists of the following affirmations,
viz., a &R (may exist), SR (may not exist), & g TR (may
exist and may not exist), ©IEAFeq (may be unaffirmsble) EnzfRa
wgeq; (affirmation of existence not possible), TR Waweq:
(affirmation of non-existence mot possible), and WRRTTRT FaF=x:

(affirmation of existence and non-existence not possible). The Saptiabha-
nginaya refers to the sevenfold standpoints or angles of vision.
They are naigamanaya, shanaya, vyavaharanaye, rijusutranaya, sabda-
naya, somabhirudhanaya and evambhutanaya.

According to Jainism the soul is active in its nature. * The
oconsciousness of the Jiva is ever active, and this activity reveals its
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own nature as well as that of the objeot.” Our passions lead to the
inflow of matter (pudgala) which obscures the soul’s knowledge.
Karma is matter in a subtle form, When the soul is freed from matter,
it becomes omniscient and its knowledge shines forth unobstructed.
The liberated souls are alone the gods and are never born gagain.
Moksha is eternal upwardness. .

I have already referred to the non-affirmation of a Supreme

Creative God in Jainism, though it says that soals attaining perfection
are Paramatmas or supreme souls. Later on the Hindu gods came
into Jainism, though they were placed before the Tirthamkaras, It
errs also in attributing the possibility of contradictory qualities to
reality, though it has done a great service by emphasising the many-
sidedness of reality, The Syadvada and the Saptabhanginaya do not
lead to any final pragmatic realisation of values. The Jaina philoso-
pby rendered a great service by its dootrine of anskantavada or
manysidedness of reality, but it failed to reach the core of reality and
to affirm the Absolute. It takes its stand on realism and pluralism
but does not show how the universe of matter and the universe of
souls are comprebended and transcended in a higher unity. The
Noumenal reality or the Absolute is not the mere totality or sum-
mation of relative realities. Another defect is the view that the
goul is not atomic or infinite but has got dimensions and is
co-extensive with the body and is capable of expansion and conirao-
tion (nadhyamaparimana). But this view would result in the soul
being impermanent like the body. The Jain faith has lived on in
power because of its great doctrine of akimsa, and also its readiness to
maximise its points of agreement with Hinduism, a quality not
possessed by Buddhism.
Buddhism

Buddhism also, though a heretical dissentient from Hinduism
became a powerful force because of its high and noble ethos. Its
metaphysic was soon superseded in India by the reasserted Hindu
metaphysic. Strangely enough the modern western philosophy is
largely analogous 6o it. The pessimistic philosophy of Schopenhauer
with its emphasis on the denial of the will to live, and the theory of
creative evolution of Bergson were anticipated init. In spite of all
this, the weakness of Buddhism lay in what Dr. Radhakrishnan
describes well when he says: *‘ He (Buddha) denied the divinity of
the gods and undermined the authority of the Vedas..-... Ancient
Buddhism resembles positivism in its attempt to shift the centre
from the worship of God to the service of man.”” Yet with a strange
inconsistency he says: " A persistent misreading of India’s religions
history is responsible for the prevalent view that Buddha's view
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is an alien one opposed to the Vedas.” ‘‘The denial” by Bnédhiam

of God and the soul, its denial of room to religious emotion and
devotion and its conception of Nirvana were the causes of its down-

fall in India, though in other portions of Asia which had not the
gift of the higher revslation given to India it attained wide and even

immense popularity. Buddha in short tried to make a religion of
philosophy and failed.

"~ The great vogue of Buddhism in India was due to the fact that
though it denied the authority of the Vedas and the value of sacrifices,
it was saturated with Hindu ethical ideals and the Hindu doctrine of
Karma albeit emptied of the Hindu dostrine of the self, In his esti-
mate of Buddhism Dr. Badhakrishnan is less than fair to the

valueof the Upanishads. Heis not right when he says: * The
contemnpt for ritualism was oommon to him and the Upanishads.”

Buddhism never affirmed the great affirmation of the Upanishads
about Ananda (Bliss) being the core of being. Nirvana is no doubt
suppression of suffering but that is all. Buddhistic pessimism is.
unrelieved by the doctrine of Ananda. Its doctrine of the annihil-

ation of personality (Nirvana) is at the opposite pole compared to
the doctrine of the blissful Absolute (Sachchidananda).

Further, Buddhism erred in declaring that there is no permanent.
being and that all existencs is momentary. Buddha, however, unlike
Bergson, affirms that there is a law governing the perpetual
dynamism of things. But he did not accept the Upanishadic daptrine -
of the Inmutable Blissful Atman. He saw only becoming in being
and not being in becoming. His denial of the self is based on a funda-
mental error of thought. Without a unifying self, there would be no.
perception or memory. One cognition cannot cognise another oognition..
The different aspects of empirical consciousness must be connected in.
one self-unconsciousness. All the wonderful resources of Sri Sankara-
charya's logic were employed in disproving this fundamental
heretical error of Buddhism. Dr. Radhakrishnan is hence not
correct when he says that “Buddhism is a return of Brahmanism to its.
own fundamental principles”. It was Buddha's elevation of moral
nature and the beauty of his ethical gospel combined with his crusade
against caste and sacrifices that led to the temporary popularity of
Buddhism. But its inner defects as described above led to its down-
fall. They are its denial of the soul, its asserton of the momentary
and essentially unreal character of the world, and its dootrine of the.
annihilation of personality. In short, iks assertion of annihilation led
to its own annihilabion.

The Hinayana represents the early sceptical Buddhist thoubgt.
Mahayana Buaddhism represents the dilution of the true Buddhism

15 i ‘
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by bringing a God and devotion. Dr. {Radhakrishnan says well :
“The decline of early Buddhism, the rise of Mahayanism and the
. revival of Brahmanism all synchronised......... It (Mahayana) is
the younger branch with Banskrit, while the Hinayana is older with

Pali ag its language. The latter olaims to represent the teachings of °

Gautama in its original form and to preserve the ralationalistio.
monastic and puritanic elements of his teaching. The Mahayana
develops the dootrine in & mysbical theologioal and devobional way.
The Hinayana has maintained its. supremacy in Ceylon and Burma,
the Mahayana in Nspal and China.” Thus early and original Buad-
dhism taught that the world is unreal and that the self is a fiction.
It denied God and emptied life of devotion. The learned author
says: "By its abstract and negative teudencies the Hinayana be-
came the incarnation of dead thought and the imprisonment of spirit.
It gives us neither a warm faith for which to live nor a real ideal for
which to work.” Its morbid asesticism resulted in a revulsion of
feeling and led to a rebound and reaction. The Sunyavada which
holds that all is non-axistence and the Vijnanavada which affirms that
nothing exists except in consciousness were transformed in the-
Mahayana affirmation of the metaphysical substratum of permanence
The Mahayana tolerated the prevailing faiths and added only “a new
respoct for life, kindness to animals and resignation”. An Adi
Buddha was lifted by it to the throne from which the Hinayan.
bad driven God away. The Buddhas were regarded by it as
the saviours of the world. Bvery individual was proclaimed by
it to be -» potential Buddha. The historie Buddha has Amitabha
on one side ani Avalokiteswara on the other. The Hindu gods
were taken into the Mahayana pantheon but given a Buddhist
sotting. The Mahayana theory of Dharmakaya, Sambhogakaya and
Nirmanakaya gave scope for metaphysies and theology and ethies.
Bodhisattvas below the rauk of Buddha were affirmed and took the
plaée:fof the arhats of the Hinayana. They voluntarily desist from the
attainment of Buddhahood so that they may work for the aplift and
salvation of mankind. According to the Mahayana nérvana is not
annihilation, :

There were four schools of Buddhism. They are the Vaibhashikas,
the Sautrantikas, the Yogacharas and the Madhyamikas.
The Vaibhashika school of Direct Realism affirms the inner
world of ideas as well as outer world of objeots but states also that
the objects which wa see cease to exist when they are not perceived.
Dr. Radhakrishnan states: '‘The self called Pudgala has no
existence apart from the elements of personal life. The unity of the
individual is a fiskion for the continuous flow of mental states.” It
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was against shis illogioal heresy that. thd Vedanta Sufres and™the
irrefragable logic of Sri Bankars waged relentlees and suscessful war.. -
The Vaibhashikas and Sautrantikas laocept the atomic theory and
affirm only four eloments, viz.,, earth, water, fire and air. The
Bautrantikas (Indirect Realists) admit the existence of an exbra-
mental and objective world but contend that the outer objects are _,
only momentary and that we have no direct perception of objects
but only mental presentations frcm which we infer external objeots.
Dr. Radbakrishnan says: “In opposition to the Vaibhashikas and the
Madhyamikas, the Sautrantikss maintain that thought can think itself»
3nd that we can have self-consciousness.”” The Yogacharas assert
that there are no objects independent of the mind and that all
that we have are only clusters of sensations.. They support the
Vijnanavada (Idealistic Phenomenalism) and say that the only reality
is Vijnana or consciousness. Thus their doctrine is pure idealism
and subjectivism. The Alaya Vijnana is an ever-changing stream of
oonsciousness. Sri Sankaracharya employed all the resources of his
logic to overthrow this theory. He points out that it fails to acconnt
for the variet y of perception, and that there is disparateness between
dream phenomena and the phenomena of the waking -state. The
waking state has pragmatic values. The Yogachara analysis of per-
ception is opposed to our experience. “We are always oonscious of
something and not merely comscions. It there be nio ontward objects
why should consciousness take such forms of objeots at all2 Why
should there be any certainty and order about such cognitions?
What is the cause of the illusion of externality of things if the sénse
of such externality is an illusion? The Buddhists erred equally
egregionsly in denying the permanent self. The Madhyamikas
(nihilists) went the length of saying that all things are Sunya or void
and that even Vijmana is unreal. Dr. Radhakrishnan says well,
“ Thus the Madhyamika abolishes the constant alaya and sets the
stream of ideas adrift.’ Nagarjuna goes the length of saying thag
the world is unreal, that birth and death are unreal, that suffering
and liberation are unreal, and that even the Buddha is unreal. This
is an absolute negation of all values in life. Even Nirvana is an
illugsion! Dr. Radhakrishnan says: * Since to the Madhyamikas all
thoughts and things are void, they are sometimes called Sarvaviava-
sikas., Thig view that the world with its suns and stars is nothing
more than a baseless appearance, is quite in consonance with the
popular classification of the four Buddhist schools info the Vaibhasi-
kas or presentationists who admit the perceptibility of external
objecte; the Sautrantikas or representationists; the Yogacharas or
subjectivists ; and the Madhyamikas or nihilists.” The original
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It bocmne more
.and more saturated with realism later on in the other schools of

‘Buddhist philosophy. ' E
Thus the  Buddhistic sohools of thought are based on negstlon.
pessimism and nihilism of different degrees. One of them sagéthat

- there are outside things and :nner sensabions of them ; another could

say that we know only inner sensations of outside things; or third
says that there are no outside things at all but only inngr sensations ;
and a forth would say that everything is void. Db, Bsdhskrilhnan 8

. analysis 6f their dootrines is brilliant and comprehensive but suffers

from an unwillingness to assess them aright and an eagerndes to
make out sunyavada to be a little better than it is. The error of
such an attempt attains its climax in the statement, P. 686 of Vol. I :
* The Madhyamika theory is an Advaitism of the type of Sankara or
Bradley, for the concspt of self to it is not ultimate.” An evalnation
which equates Sankara’s Adwaita with the Madhyamika theory
which he fought and refuted all his life has something fundamentally
wrong in it. It is equally incorrect to affirm as the learned author
does at P. 668: * The Alata Santi of Gaudapada’s Karikas is full of
Madhyamika tenets. The Advaitic distinction of Vyavahara, or

- experience, and Paramartha or reality, correspond to the Samvriti and

Paramartha of the Madhyamikas. The Nirguna Brahman-of Sankara
and Nagarjuna's Sunya have much in common.” It is wrong to
6quate the Adwaitic anirvackaniya dootrine with the Madhyamika
nisswabkava (void of reality) doctring, Dr. Radhakrishnan says: “ It
is a strange irony that the great exponents of the two doctrines
look upon themselves as supporting antagonistic propositions.” It
is a stranger irony that there should be an attéinpt to assimilate the
greal exponents of anta.gomstw propositions in the realm of philosophic

- $hought.

C }hm Buddhism began a8 & Hindu schism a.ud ended as a Hindu
sect, When Indh had an ageless and wonderful pantheon and faith
which appealed from the most ancient times to reason and devotion
and imagination, where was the need for a parallel and diluted pauntheon
with an indeterminate doctrine about the nature of perfection and a
vacillating view about the reality of the soul ? Buddhism had no

higher ethos than Hinduism and merely cut away men from their .

moorings by denying the revelatory oharacter of the Vedas. A
Buddhism which originally denied and latterly affirmed the soul and
God, which at first denied and later on preached immortality, and
which wavered in its pessimism and monasticism became a houss
divided against itsell and was unable to stand against the resurgent
Hinduism. Baddhist priests became opulent and immoral, and
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Buddhist temples becams” filled thlpold and new doméa and were
.centres of grandeur rather than centrss of purity and boliness.

Thus Buddhism became diluted and ‘weak and 1mpotenb and wag
.absorbed into Hinduism and thus died a ndtural death in Ingila. There
was ng violent-extermination of it all. The polemics of Kumarila and
Sankara hastened its disappearance and extinction. Dr. Radha-
Xkrishnan says : “Uncompromising devotion to the moral law is the
gooret of the strength of Buddhism, and its neglect of the mystical
8ide of man’s nature the cause of its failure.” Buddhism brought
nothing new o Hinduism though it intensified the Hindu respect for
life and kindness to the damb oreation. Dr. Redhakrishnan thinks that
Buddhism introduced the note of pessimism from which later Indian
thought never emerged. I do not think that this view represents the
entire truth. Hinda thought, both before and after the Buddhistie
schism, knew the eternily of the bliss of Truth beyond the pain and
the evanescenoce of relative being.

It is thus clear that Buddhism failed in India in spite of the
gweet and lofty personality of its founder and its sublime ethics and

its universal appeal to some of the noblest elements in human nature,
bacause of its metaphysical weakness aund its inability to appeal to the
highest nature of man. Its attempt to oreate a parallel pantheon and
40 weave new epios in the shape of the J sta.k; tales for oapturing the
popular imagination and maintaining . the popuhr allegianos and.-fto
oreate » new amslgam of oult amd myﬁh and ritual abd philosophy—-—
an attempt that has been sought to be tevived to-day—oould not.bolster
it up for a long time against the resurgent forces of revived and puri-
fied and sublimated Hinduism which went back for inspiration to- the
Vedas as the bedrock of truth and which derived sustenance especially
from the Upanishads and the Bhagawad Gita. The re-risen flood of
Hindu thcught swept clean away Buddhism and its ramlﬁoatlons and

manifestations. (To be continued)

N

NOTES AND COMMENTS
EDUCATION IN INDIAN VILLAGES

It is & faot known to all that India is one of the most backward
oountries in the world in the matter of education. Our politicians
.and publioists often blame the government for the inadequacy of the
funds it allots for this vital concern, and rightly so. But we regret
that the people on their part too do not evince suffisient interest in
this matter. For, apart from some enlightened persons in towns the
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average Indian villager does not consider education to be a marr

equipment for his childrens’ welfare in life. The consequence of thig -

is that even the little money that is allotted for this pu i
ngwfully spent. The v_'illage sohoolmasters negleat sﬂ?ei:pog:t;s 21‘::
vﬂlagers connive at it, and the result is that the boys going O;Iﬁ of
the village schools know next to nothing. The regrettable state of
affairs obtaining in Indian village schools is vividly described by Sir
John Campbell in an artiole entitled ‘The Magistrate’s Indian Diary’
appearing in the May number of the Atlantic Monthly. The followingr

is an extract from it : =

............ At last I found the school. Tt was & rather decent.

building, as rural sshools go in India ; but it seemed strangely silent

and deserted............... I entered the main class room, to find no boys
but two well-fed and sturdy-looking country pontes ! The other rooms'
were locked. Of course no oume had the key, or knew where it could
be found ; so 1 solved the problem by getting the village blacksmith
to wrench out the staple. One room was used as & store-house for cheap
oloth'.' In the third I found the school furniture, registers, and so on
Without comment, I went through the attendance register wibh.
the crowd. It had not been written up for twenty days. ‘Who is
Ram Sahai, son of Ram Lal? ‘There is mno such person in the
village.” "And Maqbool Husain, son of Abdul Ghani 7 ‘There is no
such person.” ‘Dullo, son of Kesri ? Ah, yes; but he died four
months ago out of evil eye” And so it went. Roughly, out of thirty-
odd names, twenty-five were fictitious ; there were five pupils only
and they enjoyed what was practically a perpetual holiday. '

. "Wbon the facts were clear, the crewd-—again as usual—became
informative. . The teacher kept school occasionally, but usually hLe
sold oloth in the surrounding villages. That was what the ponies
were for. There might possibly be five pupils. The registers were
fudgpd ——the people evidently thought that reflected the greatest
9redlt on the teacher’s ingenuity and resourcefulness. ‘Oh, yes—the
inspector sq.hxb has been here quite often to inspect. When he comes,
the schoql 18 always full. The teacher arranges with relatives of his,
teachers in villages not too distant, to send bays over, so that the
classes will be full, and the inspector sahib will have boys to examine,’
Everyone in the village knew the fraud ; no one did anything to stop
it. The hard-working inspeators of schools, with an enormous area fo
cover, and dppendent to a large extent on local hospitality eould not
nfake surprise visits, Everything fitted in nicely—but no one in the
vﬂla.g?mg‘ot snyl eiuoation.

. e people thought that the government had a bee in |
this matter ; it preached the virtues of learning, in season bﬁgnggt (:)l}
season, but the villagers were not impressed with the ‘educated’
products pf the system ; and boys wers useful, from a very
early age,'in herding goats, doing odd jobs about the house or the farm,
playing with and looking after younger children. The parents had got
on without being able to read or write; that was, quite clearly, the
business of the pri st or the village accountant. One could not do
everything. To send their children to school meant some hardship—
some inconvenience at any rate ; and this thoughtful teacher hag
evolved a sound method which coneiliated village opinion, avoided all
difficulties with the powers that were, and incidentally gave the
villagers something of a hold over him, which, they doubtless hoped
might materialize into oloth fractionally cheaper than otherwist'a
obtainable.........
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&, ueseereeeI visited the ohiel school at this centre shortly after the

«fair. THhe boys in the highest class were sighteen t6 nineteen years of

and at the end of their purely vernacular eduocation. They had
been taught, from the age of about seven, in their own tongue. Of

"the thousaads who have been poured out into the funnel, perhaps fifty

had emerged. I was partioularly interested i the final prodaats.. At
mental arithmetic they were astinishingly good—{ar better, low be it
-spoken, than I myself And yet they were.not nearly good enough
for the local bunnias and 'shopkeepers. They wrote the cramped Hindi,
which is the language of the accountant here, with extraordinary ease.
And, apart from these two acquiremaénts, they knew nothing. They
were not interested in anything else, nor were their - parents.........
Y eeiees I agree with Roosevelt,—was n't it he ?—who said that
the Romans had never done anything half 80 fine as the English
.achievement in India. But ‘this person,’ a3 Kai Lung would say, thinks
that on their roll of honour the word ‘ education’ will not be found.”
Further comment is unnecessary. The slandard of education
received by the Indian villagers through the so-called munificence of .
the government has been rightly portrayed by this European writer
who claims o have an intimate kaowledge of the functionings of the
village-life in India. This is the picture not merely of any particular
village but of mast of tha Indian villagas which, oa ascounat of the
studied indifference of the governmant to the nesd of efficient pri-
mary education and the criminil nsgligence of the leaders of the
.country, have become the varitabls abodae of eorcupbion and deep-
seated superstition. It is time that the e 1ucational problem is earnesly
taken up both by ths governmeut and ouar countrymen %o organise
village-life into a healthy nucleug ot cultureand strength and there-
by lay the foundation for the-fubwre regeneration of the . land.
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Chaitanya to :Vivekahanda: Lives of the Saints of
Bengal. Published ‘by. G. ‘A, Natesan & Co, Madras.
Price Rs. 1-8. ,

This book contains the lives of six saints, viz.,, Chaitanya,
Sankara Deva, Hari Das, Ramprasad, Remakrishns Paramahamsa and
Swami Vivekananda —five of whom belong to Bengal and one is an
Assamese. Thers are books extant at any rate in the vernaculars of
India dealing with the lives of the saints of the North and South, and
a book on the lives of the saints of Bengal has been a great desider-
atum which the book under review now supplies.

Lord Chaitauya appeared in Bengal at & time when on accéunt of
the ascendancy of tha Mahammedan rule.the Hindu religion was at a
low ebb and the religious atmosphere was greatly vitiated by the
abominable Tantric rites and thearrogance of Sanskrit pandits and
scholars who simply indulged in intellectual gymnastics and ridiouled
attempts at self-realization. How Lord (::'ra.ura.nga who was no
exception to this sort of intellectual intoxication was thoroughly
changed after he had come in contact with Ishwara Puri, a Vaishnava
monk, how when he attempted to rescue the masses from their abject
mental and moral ¢mPitidde by delivering them his message of Prema
Bhakti he wad bgagt. by those jealous of him with well-nigh insuper-
ablo diffiotilties™how he surmounted them by embracing the Sannyasa
Aghrama and how thereafter he launched sucocessfully on the work of
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reclaiming the people with missionary zeal and reforming enthusiasm
are recounted in the book with a telling effect,

Haridas was a saint sprung from the untouchable community of
Bengal and being a follower of Chaitanya endeared himself to the peo-

" ple by his genuine Bhakti and pure life. The low community to which

o
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he belonged was no bar tc the people holding him in high reverance.

Sankara Deva was born in Assam and he did the same work for
the Asamese which Chaitanya did for Bengal and no less were the
difficulties which he was put to by the wily Brahmin priestly class.

When Mobammedan rule was tottering and before British rule
ensured its footing in Bengal, Ramprasad bridged, as it were, the
transition period by renovating Tantric worship in his life, and the
songs sing by him clearly reveal the depth of his feeling and their
popularity shows the immense influence they exercised on the minds
of the magses—an influence which is strongly felt even to-day.

Under the aegis of British rule which succeeded the Mshammedan
supremacy a rude shock was given to the Hindu spiritual life by
Western culture which threatened to swallow it. How Sri Ramakrishna
Paramahamsa stemmed this tide of Western Realistic philosophy by
pouring out incontestable ideas from within his realized self and by his
perfect life of non-attachment to lust and gold and how his world-
known diseiple and apostle of Hinduism, Swami Vivekananda, spread
his gospel to the wonder and amavement not only of his countrymen
but also of the Western world which was forced toaccept the greatness
of Hinduism are very vividly and graphically described in the book
under review.

This book is a very good primer of Hindureligion and philosophy
and we strongly recommend it to all students of life and religion.

NEWS AND REPORTS

THE BIRTH-DAY CELEBRATION OF BHAGAVAN SRI
RAMAKRISHNA AT BALIATI (BEXNGAL)

The 94th birthday celebration of Sree Ramakrishna Raramahamsa

Deva was held on the 2nd June in the local Math premises. Nearly .

fifteen hundred Daridra Narayanas and devotees were sumptuously
fod. The eighteenth annual meeting of the Mission branch was held
in the afternoon with Dr. Jamini Ranjan Majumder, Ph. D, of the
Bengal Social Service League in the chair. The annual report was
read and prizes were distributed among the girls and boys of the free
achools conducted by the Mission. Speeches were delivered on the life
and teachings of Sree Rimakrishna Deva and on Fducation. Lantern
lectures were arranged on the life of Sri Ramakrishna Vivekananda,
village-organization and on agriculture.

FLOOD IN ASSAM : APPEAL FOR FUNDS

Details of the flood-havoe which has overtaken Assam, have
reached us. The Mission received wires for help from different places.
In response, we have already sent workers and have wired instructions
to the Mission centre at Sylhet and Silehar to start relisf work im-
mediately. But public co-operation is the first §hiqg we desi_re. .So we
are appealing to the generous public to send their kind contributions to
any of the undeixlnention%l imddresses —

1) R. K. Mission, Belur \Me#=r"0_ Howrats

gzg R. K. Mission, s i
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~ WORKS OF
SWAMI PARAMANANDA

(AMERICAN PUBLICATIONS)-

* Book of daily Thoughts and
* Prayers. (2nd Edn.)

. This book is a constant companion

; to.the spiritual aspirant. It contains

r

high and ennobling thoughts for every
day in the year—each page containing
the salient thoughts for the day, lines
‘to memorise, a lesson and a prayer.
Excellent get-up.

Leather bound, Pages. 400.

) Price : Rs. 4.

Rhythm of Life (Pcems) The book
contains a large number of beautiful
poems in praise of the Infinite Eternal
All'Benificient Being, It is a book of
devation, spiritual vision and divine
communion, Price: Rs. 2.8.

The Vigil—It is a book of spiritual
songs. Init the voice of the active
West meets and mingles with the deep
call of ancient India tothe soul of man,

- Price: Flexible Bound Rs, 3. .

Cloth - »n Rs. 28

The Path of Devotion (6th Edn.)
This volume consists chiefly of extract
from letters written to a spiritual aspi-
rant, Every page of it emits the
fragrance of religious fervour, devo-
tion, piety and wisdom.

Contents : 1. Devotion. I1. Purity.
111, Stead-fastness. IV. Fearlessness.
V. Self surrender. VI. Sanskrit Pra-
yers and salutations with English
Traaslation, :

Price: Cloth Rs, 1-12; Paper: Re. 1.

Bhagavad Gita (3rd Edition)
English Iranslation only. Language
simple and spontaneous. Attractive
Pocket size. Price: Flexible Rs. 1 12

Plain Rs. 1-8.

The Upanishads (2nd Edition)
A lucid and faithful Epglish transla-
tions of three of the important Upani-
shads, vss3—Isha, Kena and Katha.

' Price: Cloth Rg. J:42:

Spiritual Healing (Cloth) .- 1 8
Plato and Vetlic ‘
Idealism ' 1 8

Ras. As.
Concentration and

Meditation Cloth 1 8
Christ and Oriental
Ideals » 18
Self Mastery " 1 8
Creative Power of
Silence " 1 8
Faith as a Con-
structive Force ,, 1 8
Reincarnation and .
Immortality v 1 8
Secret of Right
Activity " 1 R
Emerson and ‘
Vedanta " 1 8
Vedanta in-
Practice y . 112
5 Paper 1 ©
The Way of Peace
and Blessedness Cloth 1 12
2 P aper i0
Civilization and ’
Spiritualization 0 4
Power of Thought 0

Universal Ideal of Religion 0 *
Principles and Purposes

of Vedanta o7
Problem of Life & Death 0 8
Harvest Field of Life 0 4
Yoga and The Christian

Mystics 0 4
Sciencé and Practice

Yoga 0 4
Glorifying Pain and

Adversity ‘ 0 4
Prayer Cards—Six varieties

each. 0 2

The “ Vedanta Kesari” Office, Mylapore, Madras
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SOUL'’S SECRET DOOR

SWAMI PARAMANANDA.

Seventy-two umque poems of lofty msplratlon,
stnkmgly original both in thought and _language. "Every
line is a revelation of profound spiritual truth, a rare
combination of refreshing simplicity and ‘lyrical beauty.
Many who have heard them have compared them mth
the works of the master poets.

Handsome flexible binding, published by the Vedanta'

Centre, Boston, U.S.A."
Price : Cloth Rs. 2-8. Flex‘ble Rs. 3.

. Telugu Publications
The Life and Teachings of Swami

Vivekananda . - ees 0 8 ¢ 0 6 0
Chicago Address of Swami Vivekananda .. 6 60
Words of the Master by Swami Brahma-

nanda e 0 6 0 .
Raja Yoga by Swami Vivekananda . 1 4.0
Karma Yoga s 042 0 010 0
Bhakti Yogam vee 0 8 0
Narada Bhakti Sutra . 0 40

Canarese Publlcatxons R
s, A, P.
Sayings of Sri Ramakrishna. Translated by

N. Vepkatesa Iyengar - 012 0
Sri Ramakrishna Lilaprasanga 1 00
The Life of Ramakrishna By Messrs. T. S.

Vekanna Iyah and A. R. Krishna Sastri . 0 80
Raja Yoga by Swami Vivekananda.

Translated by Y. Subba Rao e - 1.0 0
D;alogues of Swami Vivekananda . 140

My Master by Swami Vivekapanda, . .

I’ranslated a devotee e 0 6.9
Gospel of Sri Ramakrishna Ordy, Edn, 1 4 0

Do . - Syperior Edn. e 112 0
Other Pubhcatlons o
Rs. A. P, Rs. A. P,

Sri Ramaknshna. His Life and
Sayings by Max Muller
Nivedita by Srimatbi Sarala

India's Message to Herself by

Prabhnlal—Reduced Pnce 080
India’s Needs and the

Ramakrishna Mission

Panchapagesa Aiyer,

M.A, L. T. 0 20

Swami Vivekananda—the

by Patriot-monk-'of modern

India by N, Kasturi, M 4.0 3 o
Sri Ramakrishna’s Teacbmgs

kamal Mukberji ' 05 in two Parts, Board,each 1 0 ¢
In the Hours of meditation The Saint Durga Chanm Nag (The

by F. J. Alexander-Board 012 € | Life of an ideal house-holdor)l 00

6 2
Dasi 0 4
Vivekananda by Prof. K. N,
Mitra, M. A. 0 6
Paramahamsa Ramakrishna
by P. C, Mazumdar 0 2
Sri Ramakrisboa, the fulfilment
of Hinduism by Dr, Radha-

o o [= 2 =}

o

(7)
Swaml Abhedananda’s Works. |

Complete Works, Vol 1. Contains— Self- knowledge, Divine_ Hemage
Man, Re-incarnation and. Four Single Lectures. Nice Get-un.
Prico—Indian Edition Re, 3. Foreign Edition Rs. 5.

Rs.a ». Rs. a. P,
Philosophy of Work " Paper 1 6 0Cloth 112 0
Spiritual Unfoldment » 16 0 , 112 0
Great Saviours of the World e " 300
-How to be a Yogi s 300
Self Knowledge Paper 180 , 300
- Divine Heritage of Man ”» 3 00
India and Her People Paper 1 80 , 200
Re-incarnation . 200
{;mshedpur Lectures Paper 012 0 ..
uman Affection & Divine Love Paper 0 8 0 1 00

At Five Annas and Six Pies Each

(1) Cosmic Evolution and its purpose. (2) Christian Science
and Vedanta. (3) Divioe Communion, (4) The Motherhood of
God. (5) The Relation of Soul to God. (6) The Scientific Basis
of Religion. (7) Simple Living. (8) Spiritualism and Vedanta,
(9) Unity and Harmony. (10}-‘ What is Vedanta?,(11) Who is the
Saviour of Souls ? (12) Why a Hindu is a Vegetarian ? (13) Woman's
place in Hindu Religion. (14) The Word apd the Cross in Ancient
India. (15) Religion of the Hindus. (16) Phxlhsophy of Good and
Evil. (17) The way to the Blessed life.

Swami Vivekananda and His Work w040
At One Anna and Six Pies Each..

(1) Does the Soul Exist after Death ? (2) Why a Hindu accepts
Christ and rejects Churchianity ? *

Sister Nivedita’s Works. Siiter Devamata’s Works.

The Master as I saw him ~ Rs. 2—8
The Web of Indian Life 2—8 | Health and Healing Rs, 0—6
An Indian stody of Love & Denh 2—8 ] Practice of Devotion

Footfalls of Indian History » 4—0 ] Eastarn and Western Rellgious .
Cradle tales of Hinduism ° n 112 Ideals » 0—4

Studies from an Eastern Home ,, 1-12 § Development of the will 0—4
Hints on National Education in Robert Browning and Vedanta ., n C—4
India 1—8 | What is Maya . n 04
Notes of some Wandering with The Indian miod and the
the Swami Vivekananda , 1—8 Indiar Culture »w 0—4
Religion and Dbharma 1—4

Kedarnath and Badri Nmyan 1—0 .
The Civic and National Ideals ,, 1—0 | Swami Prabhavananda's Works
Kali the Mother » 0-14

Superconscious Vision w 0—5

f;‘:,;‘,‘,‘f,,%‘;ﬁ,%‘:,‘:m : g__li Subconscious Mind » 0—3

Lambs among wolves (Mission C"smo‘%;{ lici » 117‘_-‘5'
cries in India) ,, 0—6 Dynamic Religion ”

The * Vedanta Ketan_ Office, Mylapore, Madras.

The Vedanta Kesari Office, Mylapore, Madras.
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" ZPRABUDDHA BHARATA

OR
AWAKE NED INDIA

i hly on Practioal Vedanta, setting forth the lofty teach .
A high olass m(:)‘;tSriy Ramakrishna and Swami Vivekananda. 7 ings
3ith YEAR BEGINS FROM JANUARY, 1929.°
Improved in Get-up and Ealarged in Size and Reading matter,
" SUPER ROYAL QUARTO Pp. 52.
Besides the uapublished writings of gwaml nyelfanaudg and Translation of
Sanskrit Texts, it will contain contributions from eminent pérsons like,— ~
Prot. 8. Radhakrishaan, on Hinduism and allied subjscte, ¥
M. Romain Rolland, on the Life of Sri Ramakrishna and Bwami Viveka-
nanda,—and several other scholars.

Knnual Subscription : Inland Rs. . Fg;;lgAn $ 3 or 11 Sh.
Apply to M er, PRABUDDHA RATA
pply fo Tanag 182-A, Muktaram Babu Street. Calcutta.

MESSAGE OF THE EAST.

Editor—Swami Paramananda.

A Vedanta Monthly—Published from the American branch of
the RAMAKRISHNA MISSION every month except August and
September, Year begins from January.

' Annual Subscription Rs.*5,0r 28 (U.S. A.) or 8 sh.
3it money with ‘—
Derost T HE 'MANAGER,
“The Vedanta Kesari” Mylapore, Madras.

‘“Prabuddha Keralam,”

A Malayalam Monthly of the Sri Ramakrishna Asram (Yogananda Asram)
Alleppey, Travancore, Widely circulated throughont Travancore, Cochin, Mala-
bar and among Malayalees in all other parts of India, Burma, Ceylon. F. M. 'S,
and Mesopotamia.

Annnal subscription : Inland Rs, 2-0-0. Foreign Rs. 2-8-0.

Foradvertisement rates apply to :—
THE MANAGER, “PRABUDDHA KERALAM,”
Tiruvella, Tyavancore,

' The Vedanta Philosophy

. By Sridhar Majumdar, M, A,

With original Sutras, their word for word meaning, explanatory
quotations and an unbiassed and thoughtful exposition in most clear
and lucid English, highly spoken of by the Press. ‘The Vedanta
Kesari’ of May 1927, *The Prabuddha Bharata’ of July 1927,
“The Modern Review™ of February 1928, ¢The Statesman’
of 29.5.27, * The Amrita Bazaar Patrika’ of 21.3.27 etc., as
well - as by the eminent scholars of the world, Drs. Barnett,
Keith, Jacobi, Jolly, Rapson, Hopkins, Winternitz, Thomas, Jack-
son, S. N, Das Gupta, Lord Ronaldshay, Mahamahopadhyayas

Pramatha Nath Tarka Bhushan and Durga - Charin Sankhya .

Vedanta Tirtha, Pandits Kokileswar Sastri S, Radhakrishnan and
Gopi Nath Kaviraj, Brajavidehi Mohant Maharaj Santa Das
Babaji etc.,, most attractive and useful to beginners, over 800
pages in all, cloth bound with title inscribed in gilt letters, Price
Rs. 5 only, postage extra.

To be had of The Author, Barisal, Bengal, India.

‘ S t9)
on the Litersturé:and Religion of ndia

e © By Swami Saradananda

. (The late ‘Secretary of the Ramakrishna Mission) »
. A collection of illuminating papers mostly read before

different associations in America during his successful

career as a preacher of Vedanta in the West.

Price—Paper Re. 1.
(To Subscribers to Vedanta Kesari As. 14.)

WOMEN OF INDIA

By SWAMI VIVEKANANDA
(A Lecture hitherto unpublished in India.)

Every one ought to know at the present time what Swami
Vivekananda says on Women of India. Price. As. 3.

Words of the Master

By Swami Brahmananda

Av u - - y ! 3 3 ¥ -
Ra co l::tla.on of the choicest ?J representative sayings of Sri

Price: Paper § As. Cloth 10 As, .
Works of Swami Prakashananda >

(At Five annas each. American Editions.)
1. The Inner consciousness—How to awaken and direct it.

2. University of Vedanta. 3. Mystery of Human vibration.

. Old Volumes of
India’s Message to | yipANTA KESARI

Herself. Are available at the
, BY following cheap rates.
V. K. Rs.A.P.
Mz. PRABHU LAL. Vol. II ratraiid

This book treats of the ancient | Vols. IIT & VII

Ideals of India that are at present & VIII each 1 8 0
being entirely lost sight of in the Vol. IX = 2 0 0
affairs of our daily life. Vol. X 3 0 0
Price 8 As. Vol. XIII 3 00

To the Subscribers to Apply to:-—The Manager,

VEDANTA KESAR],

“The Vedanta Kesari’’ 6 As. Mylapore, Madras.

emamm——

The *“Vedanta Kesari” Office, Mylapore, Mail;-uc.

The “ Vedanta Kesari” Office; Mylapore, Madras.




DAYS IN AN INDIAN MONASTERY B \ 1) 1
By Bitter Devamata - THE MORNING STAR, -
Indian life has been described and interpreted in a very charming: oo e s -
way by the well-known American Author who lived for sometime in (3rd Year)

an Indian Monastery. Readers will have a perpetual delight in going

through the book-—as absorbing &s a novel. It will gurelyecreate s

better understanding and deeper sense of keenship between East - and
West. Exoellent get-up. With 10 Illustrations. .

Price, Rs. 4-8.

SRI RAMAKRISHNA AND HIS DISCIPLES
‘By Sister Devamata

A comprehensive life of Sri Ramakrishna. Materials collected from
the most authentic sources. Will be read like a story book. Fluent
. style and mice get-up.
' Price, Rs. 4.

Apply to:—The Manager The Vedanta Kesari

religion & Indian culture,

s : Published by
: The Ramakrishna Ashrama,

| i P. O., Bankipore, Patna.

‘'  Single Copy 1 anna Yearly Rs. 3. V. P. Rs. 3 4.0,

“RURAL INDIA”

The only Journal of its kind in India devoted to discussion of
rural problems, All matters having for their object the betterment

of rural areas and the revival of village life are dealt with-in the

A high Class English Weekly Journal dwelling or Universal

pages of the Journal in English, Telugu and Tamil. The Journal

{. - gives sound and up to date information in matters affecting rural
3. - welfare, such as rural sanitation, rural education, rural co-operation,
¥ E agricultural improvements and cottage industries.

Annual Subscription Rs. 3.  Single Copy As. 6.

Sarhple copies will be sent on application. *“Raral India” has a
large circulation in the villages and will serve as a first class mediom
of advertisement. h

For rates apply to :—

THE MANAGER, RURAL INDIA, .
9, Brodies Road, MYLAPORE, MADRAS.

Sri Krishna the Pastoral and the King-maker S B- R. RAJAM IYER.
- (4th edition) S N "~ -1t approaches the many problems of life from the Hindu standpoint, but it is not- based on
Thid book gives a clear idea of the full and varied life of the
great Incarnation, Lord Sri Krishna. It reproduces faithfully and . .}
accurately the glowing narratives of the Srimad Bhaguvitam—the . .
inspired works of Vyasa with all its wealth of descriptive detail, -

WORKS BY SWAMI RAMAKRISHNANANDA

Complete Works Vol. I. Contains—The Universe and Man. | _ 1
The Soul of Man. Path to Perfection, and Necessity of Religion. k '

In this book many abstruse metaphysical truths of the Hindu
Scriptures have been very lucidly expounded and elucidated in the _ ;-
simple language. e O
Flexible bound, Price (reduced) Re. 1. |

(To Subscribers of “ The Vedanta Kesari ” 14 As.

Owe copy of the “Consolation” . by the same author will be given
1 ree m'th‘:tc bo{k.‘ R 7 ¢

posry

,

3““%%1’3:11 to any other religion ; for as thé author putsit, 'really speaking, all religions are sim-
“ ply different phases of the same Trutb, different methods of approaching God.' ‘I amin all '
:'rdzgions as the string in a pearl garland,’ says the Lord What humanity is to man, what existence
:§s to lving beings, that, Vodantism is to religions; it is their common essence, their inner unity,
R B *~’a0d as such it can possibly bavenoquarrel with any of them—the whole has no quarrel with the
R B " part.”. " The vatiety of the pabulum presented in this volume” explains the preface to the original
. . volume with no exaggeration, “will be found pleasant and delicious both by the young and the
..advanced, While every morsel it contaias is nutricious and easy of assimilation,  nota few
" delicacies will be discovered which are exquisitely spiced and flavoured with stories and illustra-
<. tions from the Puranas. The aim which runs through all is the realisation of the Seif, the know-
“Jedge of the Atman, the elaboration and impression of the sublime, Truth taught by all religions,

Price 12 As.
To Subscribers of * The Vedanta Kesari ” 10 as, ‘

Path to Perfection (3rd edition) we 0 4 0 - bythe Vedas and the Puraoas. by the hoary sages of antiguity, by the Lord Shri krishna and reite. -
(To Subscrsbers of ** The Vedanta Kesari ') w 0 3 0 ‘rated by the Lord Jesus Christ in those hallowed wards which will live for ever—What shall it profit
True self of Man - v 0 4 0 . a man, if be shall gain the whole world and lose his own soul.” Mr. Rajam Iyer's style is exquisite
Wisdom and Devotion . 0 4 ¢ and he will be {cund to lead on thereader from one philosophic difficulty to another as througha
t . ves fairy 1and, at once a most facile path, not the less interesting and agreeable because it instructs one
Search after Happiness w 012 0 in the awe-inspiring truths of eternity. RAMBLES IN VEDANTA will in short, be found an infallible
’ _help to every one who wishes, to gain his soul without losing the pleasures of life, Rs. 3,
:Poblisher :  S. GANESAN, 29, Pycrofts Road, Triplicane, Madras, S. E.

- Apply to the Manager The Vedanta Kesari.

Ca s /When answering advertiscments please mention “Ved anta'\l;g.uri"fj]:
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| Full " Size Photiigraph 5
Sa‘int, Durgacharan ‘Nag

(8UsT) e
Price Re. 1:8 eagh, ~ ——™

_ BROMIDE PHOTOGRAPHS.

* . Of Sri Ramakrishna, Holy Mother and Swami Vive-
kananda. . )

Booklets can be casily carrjed i - i :
tables. Small Size As. 4’,:':;:@6;;@&9:“:: placed os
Card size best suitable for Photo stand. As. 5 ea

Full size of Sri Ramakrishna only .

‘Bromide photo enlargement of Sri R, makrlshna%r:l.y }!.0-83?: -

Half-Tone Portrajts, -
At 1% anmas each. : A3as aach .

SRI RAMAXRISHNA . S,Ilfn . KRISHNA
No. 1. Sitting Pesture, Cabinet size | - - skﬁ“‘ Pa

i Tri-coloured. « Sies) Wl 8.
2. Stundlng Posture se HOLI. MOTHE}!.BM' Cal . s
SWAMI VIVEKANANDA,

Sitting + osture 8426} inches
No. 4. Asan Achariya, Cabinetsize | SWaAM] VIVEKAN A;‘g A

ditation ,, Reclini X
5, Just before Medita SRIR AMAngR tﬁ & chair 9x7 inches.

. - ore
» 6. Meditation Posture - siza 13217 inc:?:A Sitiing Post

w 7. Delivering Chicago Address | gy AMI WVEKANARD& 6 88,
Bust, Size Mﬁé:g“‘ Poatare one 15212

‘ i k, staff in IChey 6 as.

» 10. Wandering hh::g cabinet size Ei‘}gm e;?el &‘;‘M Addxe;s;
SWAMI BRAHMANANDA, Tmmm b m‘nches'. 6 us.
SWAMI RAMAKRISHNANANDA, in ch:"mbpm.d p..,._' ""‘15,183“
SWAMI PREMANANDA, GRO}IIJP‘ SANGAM (Srj R 8as
SWAMI SARADANANDA ﬁ:;ﬁzfﬁm mz)c:m
SISTER NIVEDITA,  Vrizinches

N.B:— Please guote the numbers oy names when ordering., o "'*‘:.
Advertisement

IN
THE VEDANTA KESARI

The Vedanta Kesari having a pretty wide circulation all oVer ¥
India, Burma, Ceylon, F. M.S., Strait Settlements, Mesopotami,
The United States of America and other Foreign countries is an
excellent medium of advertisement at moderate rates

For rates and particulars ,—

Please Apply to :—
MANAGER—THE VEDANTA KESAR] )
Mylapore, Madras.
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' 'J' To subscribers of * ThegVedanta Kesar‘ ™ each 2 Asg, lesa
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| sm BAMAKRISHNA

conversations in which the highest spiritual truths were expounded

well. kriown as *M.” The original received a hedrty cammenda.tmn

: of Swami V‘vgkan;nda He said % Tt 4s indeed wondetfn}. " The:

move is quite original and never was the life of a great teacher

Price Vol. I. (4th Edition) Duxeen Rs. 2-8; cloth Re. 3.
R Vol 1L (an Edutxon) Cloth Rs. 28, Supenor Edn. Rs. 3

" .SAYINGS
/ OF

SRI RAMAKRISHNA

Tlnrd Ed!tum

The saymgaof Sri Ramaknshna require no introduction now
from any ons. . Their Universal catholicity, profound iutrospection
and deep spiritaal fervour have been commanding the esteem of

" thoughtful men, both of the East and the  West, for the last quarter

of a century. The present volume is the most exhaustive and com.
prehensive collection, containing 1003 sayings and parables arranged
and classified mto chapters, A va!uable glogsary bas been added at
the end. ‘ ‘ ‘ o ‘

Price Cloth Rs, 2. =~ Dumn Re. 1.10.

The Vedanta Keun Ofﬁce. Mylapore- M.dns.

Tb:s Book mntams tbe mspxted words of the gteae Dlvme'k
‘World Teacher of this age, Sri Ramakrishna Paramahamsa; the .
Guru of Swami Vivekananda and his brothers, Itis a series of

by the Master, in simple laoguage with homely illustrations to
disciples like SwamiVivekananda and nien like Keshab Chandra Sen,
" Dr. Sircar and others.  These conversations were carefully recorded.
and preserved by an earnest and faithful householder disciple, -

brought before the public untarnished by the writer's mind as'you -
- are doing.” Again ¢I cannot express in adequate terms how I have
enjoyed them. 1 am really in a transport when I read them.......o.™

o
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AR IMITA NS.

MRUTANJAN

When you suffer from bodily pains such as

om0

S8 0= ICTT="000

Headacbe =

Rheumahsm |y,

l.nmba_go _;

Stiff Joints u :

Sprains o -t Cold, Cuts, :
and all aches and pains, o ]
you have a safe cure in 2
AMRUTANJAN

A TRIAL WILL CONVINCE YoU

Amrutan]an Depot |

BOMBAY : &  : MADRAS.

momwww D64 300C 'mr %5

" Raifors ; Swam! Yatiswarsosnda aod Brahmachari Juana Chaitan nya
Printed “Mwmmw‘nhudn

NI (O 00 O
R

mmm mu::zﬁm:::mm wwmmmomo



	169448_Page_01
	169448_Page_02
	169448_Page_03
	169448_Page_04
	169448_Page_05
	169448_Page_06
	169448_Page_07
	169448_Page_08
	169448_Page_09
	169448_Page_10
	169448_Page_11
	169448_Page_12
	169448_Page_13
	169448_Page_14
	169448_Page_15
	169448_Page_16
	169448_Page_17
	169448_Page_18
	169448_Page_19
	169448_Page_20
	169448_Page_21
	169448_Page_22
	169448_Page_23
	169448_Page_24
	169448_Page_25
	169448_Page_26
	169448_Page_27
	169448_Page_28
	169448_Page_29
	169448_Page_30
	169448_Page_31

