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ACE.

By Sir P. S. SIVASWAMY AIYER.

AT no time in the history of the civilized world has war been
regarded with feelings of unmixed approval by men endowed with
the ordinary feelings of humanity as a means of settlement, of
quarrels between nations. Nations that have been obliged to
engage in defensive wars would have gladly preferred pacific
methods of maintaining their rights, if available. Wars have often
been entered upon with the object of aggression and aggrandise-
ment, especially at the expense of weaker countries. But those
who waged such wars have never sought to justify them on any
moral grounds. The love of territorial expansion or martial
glory has often induced rulers and peoples to invade and conquer
other countries. They seldom made any pretence of justification
by an appeal to any principles of international law or morality.
In recent times, wars of aggression have sometimes been sought to
be justified on the ground of a self-imposed mission for th\e exten-
sion of civilization, or by the profession of a trusteeship for the
benefit and improvement of peoples of an inferior type of
civilization. The resort to the mask of a trusteeship for conquered
peoples is itself a clear admission that wars of aggression cannot
possibly be justified on moral grounds. A war must always excite
feelings of horror and loathing among all right-minded people and
_they would generally prefer amicable methods of settlement to the
e bitrament of the sword. More than any previous wars in
story, the Great War impressed upon mankind the evils of
’ especially under modern conditions with all the destructive
Mlliances rendered available by scientific progress. The Great
War was looked upon as one to end war and the thoughts of men
were directed to the possibility of forming some organization to
preserve and enforce peace when that war should come to an end.
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1t was with this object that the League of Nations was founded
in pursuance of the treaties of peace which were concluded after
the Great War. The League was intended to include as many of
the nations of the earth as possible and it was hoped that by
providing methods of conciliation and arbitration, the chances
of war would be minimised, if not completely averted. Under
Article 10 of the covenant of the League of Nations, the members
were required to defend one another against aggression and under
article 16 the members were bound to apply an ecanormic boveott
against any other member that made war in breach of the covenant.
The council of the League was to recommend to the several
Governments concerned what effective Military, Naval or Air
Forces the members of the League should severally contribute to
the armed forces to be used to protect the covenants of the League.
Articles 10 and 16 of the covenant have been the subject of discus-
sion almost from the commencement of the activities of the
League. The economic boycott has also been found to be imprac-
ticable. Occasions have atisen when a member of the League has
adopted aggressive measures against another in contraveation of
the covenant and without recourse to the procedure provided by
the covenant, The seizure of the Istand of Corfu by Italy was a
flagrant instance of the disregard of the covenant by a prominent
member of the League. The only thing that the council of the
League was able to do was to advise the parties and bring about a
surrender by the weaker country to the demands of the stronger.

By the Keliogg pact, the parties to it have agreed to renounce
the right to make war as the means of settlement of international
disputes. But the agrecment has been accompanied by important
reservations which deprive it of practical efficacy.

An attempt has also been made to reduce the chances of war
by bringing about the limitation or reduction of armaments.
While some steps have been taken in this direction as a result of
the Washington Conference on Naval disarmament, it cannot be
said that the problem has yet bten satisfactorily settled. The
reduiction of the military and aerial forces of nations has also been
‘engaging the attention of the League for several years past, but the
problem is so beset with difficulties and confronted by the special
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interests of important nations, that it has not been found possible
to arrive at any solution which would be acceptable to all the
members of the League. The situation and needs of each nation
are not the same as those of others, and while it would be possible
for one nation to reduce its land forces but not its navy, it might
be possible for another to reduce its navy but not its land or air
forces. Again it would not be sufficient to reduce merely the
actual effective strength of the various arms, but it would be also
necessary to control the potential armaments of nations; and this
is an almost impossible task. In modern times, it is impossible to
frame any satisfactory definition of munitions of war. There is
hardly anything which may not be brought under the category, of
munitions. A country with great natural resources and large
industrial establishments, can easily manufacture all its require-
ments in the shape of armament or munitions at short notice. A
country with a large population can also train its soldiers in a few
months at short notice. The greater the delay involved in the
postponement of the recourse to war, the ampler will be the
opportunity for any nation to raise its armament to the required
strength, quality and quantity. It is not therefore difficult to -
understand the reluctance of nations to disarm themselves and
forego any advantage which they possess in competition with
powers of whose friendly intentions they cannot feel sure.

There is no doubt that a change in the mentality of nations
towards recourse to war as a method of settlement of international
disputes is bound to exert an influence in favour of the mainten-
ance of the peace of the world. But the process of bringing about
a moral disarmament by education is slow and tedious. It would
not be wise for any nation to be sanguine about the results. If the
great war has driven any lessons home to the minds of people,
they are, first, that it is difficult to confine the hardships and evils
of war to the belligerent nations alone and that the repercussions
are bound to affect practically the whole civilized” world and
second, that with the rapid progress of scientific inventinns and
the tendency of wars to assume the character of a conflict between
nations rather than rulers, they are bound-to become more and
more destructive. The attention of men in civilized countries has
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therefore been turned to the discovery of some effective method
of preventing the repetition of the horrors of war on probably a
far larger scale than in the recent world-war.

Among the writers who have given their attention to this
problem is Professor William Mcdougall who discusses the subject
in his ‘Janus’ or ‘ The conquest of War’ published in the To-day
and To-morrow series. As a necessary preliminary to the consi-
deration of the remedy, he considers in detail the various causes
which have led to war in recent times. He is not disposed to
attach any weight to the love of military glory, or the mainten-
ance of standing armies and navies as a potent cause of war. Nor
is ke disposed to assign much importance to the economic rivalry
between nations which induces them to seek the acquisition or
exploitation of territories occupied by weaker races for the
purpose of securing raw materials for manufacture, markets for
the sale of the products of industry and lands for the emigration
and settlement of their over-flowing populations. He is prepared
to recognise that the need for an outlet for surplus populations
has played an important part in promoting wars in the past and he
is also prepared to recognise that the desire to retain its hold over
its emigrant population and maintain and extend its strength and
prestige induces a nation to increase its armament. ‘The increase
of its armament by one nation necessarily creates a fear of
aggression in the minds of other nations and accordingly leads
them to increase their armaments also. The growing spirit of
nationalism in the modern state is another of the causes examined
by Professor Mcdougall and he admits that national pride is too
often associated with a hankering for power and prestige and a
highly sensitive regard for national honour and reputation and
leads to the maintenance of large armaments for the assertion of
national rights, interests and honour. He comes to the conclusion
that.the real and immediate cause of war is the fear of sudden
overwhelméng aggressibn by another power and that if this cause
could be removed, the danger of, war would be greatly reduced.
That this view contains a large measure of truth must be conceded.
But we cannot help(thinking that Professor Mcdougall has not
gi\"reln adequate weight to the presistent pressure of the economic

<

V

A LEAGUE TO ENFORCE PEACE. 915

motive and the earth-hunger for the purposes of markets, raw
materials and emigration. All the sparsely peopled and otherwise
available spaces of the world have been already mapped and pegged
out and coolly divided among the important nations of Europe.
The circum-polar regions which are un-inhabited may attract
notice with the progress of geographical exploration and the
improvements in aviation. Whether these regions also may not
be coveted for the sake of raw materials is not free from doubt;
but we may dismiss these new bones of contention as at present of
a speculative and remote character. It would be rash to affirm
that the danger of aggression from economic motives has mater-

‘ially diminished. The desire to exploit weak countries a‘pd

secure and maintain concessions and spheres of influence ar;gd the
desire to maintain vast portions of the surface of the ea:rth for the
occupation of the white races, or domination by them must
operate as a standing factor for the disturbance of the peace of the
world. So far as the possiblity of any discontent of the exploited
races coming to a head is concerned, the white races have taken,
good care to see that they are disarmed and prevented from acquir-
ing any knowledge or possession of arms. But it is conceivable
and quite within the range of possibility that the oppressed or
exploited nations of the earth may in course of time desire to come
by ‘their own and may even become sufficiently civilized to
acquire a knowledge of the arts of self-defence or destruction. We
are inclined to believe that unless there is a radical change in the
economic mentality of Western Nations, the motives for war will
continue to presist with unabated force and the remedies that may
be suggested for the elimination of war will not be completely
successful. This does not imply that the fear of armed aggression
on the part of other nations and the consequent feeling of
insecurity are not operative causes of war. Professor Mcdougall
addresses himself to the question how best this fear of each other
may be removed from the minds of natioas. He passes in review
the various measures which have been suggested for th&prevention
of war and with regard to each’of them applies three tests (1) Is it
desirable or permissible (2) Is it practicable and (2) Is it likely to
be effective ? He has no faith in the proposal for the education of
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public opinion and in the inculcation of a spirit of pacifism. He
thinks that the process will be too slow and that the adoption of
pacifism and the renunciation of the superiority conferred upon
western nations by the arts of war will end in the destruction of
Christian civilization by the barbaric hordes of Asia and Africa.
He then examines the efficacy of treaties of arbitration and mourn-
fully reaches the conclusion that the existence of even a world-
wide net-work of arbitration treaties cannot possibly compel
nations to submit every dispute to arbitration. He lays his
finger here on the weak point in the agreements for arbitration
which have been recently concluded on the initiative of
Mr. Kellogg and in the covenant of the League of Nations.
No” Nation is willing to submit itself without reservation
to the decision of any arbitration tribunal. Wherever a
dispute affects the territorial integrity, vital interests or the
honour of a state, it would refuse to refer such disputes to arbitra-
tion. This reservation clause is as elastic as it is important and
.the question whether a dispute is one of the excepted character is
one which a nation will decide for itself and will not refer toa
third party for decision. As pointed out by him, the claim of
Britain to a predominant position at sea, the claim of the United
States and several of the self-governing colonies to exclude the
immigration of coloured people and the demand for freedom of
the coloured races under the dominion of the white races as in the
Philippines and in Egypt are instances of the questions which
would be claimed as falling within the reservation clause. Pro-
fessor Mcdougall considers that the general disarmament of the
civilized nations is not desirable and that even if it were desirable,
it would not create a feeling of security, or avert the danger of war.
He thinks it is not practicable to carry out the reduction of arma-
ments very far. The rapidity with which the manufacturing re-
sources of the great industrial nations can be diverted to the
production .of armamefits must prevent nations from placing any
reliance upon a policy of disarmament, partial or entire, even if it
could bé carried out. He dismisses the policy of economic boy-
cott and pressure as, unpromising. For very good reasons, he
considers it undesxrable and impracticable to suppress or destroy
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the growing spirit of nationalism. After an exhaustive review of
the various preventive remedies which have been proposed, he
comes to the conclusion that the League of Nations must be
invested with the power to enforce peace by the employment of
Air Force. He proposes that to the extent necessary for the
effective establishment of international justice every nation should
forego a portion of its claims to absolute sovereignty and indepen-
dence. The idea of maintaining a huge international military
force at the disposal of the League of Nations is rightly
dismissed as one which cannot be seriously entertained. But

.he is of opinion that the maintenance of an international Air

Force will be attended with no similar dis-advantages and
that if the nations which are members of the League Jare
debarred from keeping any air force or any anti-Air-craft éuns,
a comparatively small international air force stationed at a
few well-chosen centres would be able to carry out the decrees
of the international court of Justice and confer complete protec-
tion and security against lawless and recalcitrant members of the
League. The scheme put forward by Professor Mcdougall is that‘
the members of the League should bind themselves to make no
air-craft capable of a greater speed than 100 miles an hour and
should make or maintain at the highest level of efficiency an
international police force furnished with high speed air-craft and
all that contributes to make an attack from the air irresistibly

‘overwhelming, and that this police force should be charged with

the function of enforcing the decrees of the iuternational Court
of Justice. The League should not allow any military attack
upon any of its members by any power, before that power has
presented its case and has allowed a certain interval to elapse to
permit of an enquiry by the court or attempts at conciliation. If
the nation threatened with an attack were found to be innocent,
the court should maintain its injunction against the zﬁtack; and on
the other hand, if that nation were found to be at fault 4nd it
refused to accept the verdict of the Court, the proteétion should
be with-drawn. If within the period of delay either party should
take military action against the other, the court should inrme-
diately employ its police force against it and compel submission.
Professor Mcdougall believes that his scheme satisfies all his thfee



918 THE NEW ERA.

tests, as to desirability, practicability and effectiveness. We can-
not however help feeling that his scheme is open to several objec-
tions. In the first place, it is based upon a number of assumptions
of a very questionable character. The fundamental assumption
at the basis of the whole scheme is that the international court of
justice is capable of arriving at a just opinion in all cases brought
before it, and that its verdict will be accepted by a greatly pre-
ponderant part of the world. That this should be the ideal of the
international court of justice may be conceded. But we are still
a long way off from the attainment of the ideal. The very fact
that the Great European powers who are parties to it have thought
it necessary to make reservations with regard to the nature of the
disputes to be submitted to arbitration shows that whatever may
be the integrity of the members of the court, it does not yet
command the implicit confidence even of the powers which have
taken a prominent part in the establishment of the League. As
Professor Mcdougall himself puts it, to cach nation the justice of
.its own cause is likely to appear indisputable and a verdict against
it will be regarded as an outrage upon every principle of right and
justice. It would not be prepared to sacrifice its main vital
interests, because the judges of a court of Law drawn form diverse
nations cannot see the wood for the trees or have been swayed,
as it might well seem, by some jealousy of a great power, a
jealousy from which they, as citizens of rival nations, could not be
immune. If this is likely to bethe feeling of a great power, it can
be readily imagined that small powers might feel even less confi-
dence in the impartiality and soundness of judgment of the court
in matters where the interests of the larger powers might be in
accord. It is perhaps an unavoidable feature of the constitution of
the League that the great powers who are prominent members of
the Council pf the League should exercise a predominant voice in
all matters coming before the Leaguc. But it is none the less a
fact that many of the‘smaller powers feel sore that in all matters
that_ really count, the smaller poyvers have very little real voice,
though in theory they are all equal. Under the present conditions
the safeguards of tLle smaller or weaker powers consist in
théir possession of an equal vote, in the requirement of
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unanimity of decision in several matters and in the mutual
jealousy of the great powers which perhaps offers the best protec-
tion of all. 1f the European powers themselves do not have such
complete confidence in the international tribunal as to be prepared
to submit without reserve all their claims and disputes to the
adjudication of the court, is it reasonable to expect that in disputes
between the white and the coloured nations, the tribunals will be
capable of holding the scales even? Can the members of the
court, the majority of whom will be representative of the white
races, be expected to be free from racial and religious prejudices,
imbued as they are bound to be with the arrogant conviction of
the superiority of Christianity to other religions and the
superiority of Christian civilization to all others in the world
and the mission of the white races to exploit and domjnate the
world in the interests of civilization? Taking some ¢° the
iltustrations furnished by Professor Mcdougall himself, can a
decision against the claim of the Phillippinos to freedom be
possiblifJ accepted by them? Or can a similar decision against
their interests, be accepted by the people of Egypt in a contro-
versy between them and Britain? It is essential to the authority
of a Court of Justice, not merely that its members should be
un-biassed and impartial, but they should command the confi-
dence of litigants in their impartiality and freedom from bias.

In the next place, it is assumied that commercial air-craft can

.barely attain a speed of 100 miles an hour and that the difference

in speed between fighting and commercial air-craft involves
such fundamental differences of construction that it would not be
possible to convert the slow commercial aeraplane into a high
speed fighting air-plane. While this is a technical matter upon
which experts alone can pronounce an opinion, it would seem to
be prima facie rash to set any limit to the possibilitieswof scientific
achievement with regard to the speed and design of commercial
air-craft. Nor would it seem reasonable to expect that'those who
are interested in commercial aviation would agree to limit the
speed, when it is possible to increase it and thereby save time in
commercial intercourse. Yet another objection to the use of air-
craft for police purposes is the indiscriminate character of the

2



920 THE NEW ERA.

destruction which it causes. It would not be possible to discrimi-
nate between soldiers and civilians, between men and women and
children, between the guilty and the innocent. It may be urged
that modern warfare is indiscriminately levied against all the
members of a nation with the deliberate view of intensifying the
pressure of arms and bringing hostilities to a speedier close. [t
may also be urged that this objection would apply against the
use of air-craft by ordinary belligerents as well; but if these
arguments are valid, we fail to see any reason or consistency in
the denunciation of chemical warfare which is at least as humane,
if not more so, as the employment of air-force. Another objection
to Professor Mcdougall’s scheme is that it amounts to the
crez}tion of a super-state and that even though, the scope of its
interference may be limited at first, it may prove to be the thin
end of the wedge and that sooner or later it may lead to further
encroachment upon the rights of the constituent members of the
League a growing centralisation of authority and the tyranny
of the stronger powers over the weaker and of the majority over
the minority.

If we are compelled to disapprove of the remedy proposed by
Professor Mcdougall, it must not be supposced that we arce in any
way opposed to the ideals underlying the L.eague of Nations.
But there is no use in trying to force the pace and it will take a
considerable time before the idea of a fraternity of nations is
realised in practice.

If we have confessed to a feeling of want of confidence in the
impartiality of the International court of justice or in the council
of the League, it may be asked what is the proper attitude to be
adopted by Asiatic nations towards the League of Nations. OQur
policy should be not to keep ourselves aloof from the League, but
to join it and endeavour to educate the other menmbers of the
League to a broad-minded conception of international morality
transcending the narrdw bounds of Christianity, and produce an
atmosphere of sympathy and good-will towards all and work for
thejus.t recognition of our position, rights and interests in the
world. A policy of isolation will not strengthen the position of
the Asiatic powers or help to bridge the cleavage between the
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white and the coloured races. Immature and impe.rfect as the
League of nations may be, it represents the blossoming of some
of the noblest aspirations and ideals of humanity and may by
wise culture be so developed as to yield a finer fruitage for the

world at large.

P. S. SIVASWAMY AIYER.



WHAT IS CHKISTIANITY ?

By HARRY EMERSON FOSDICK.
I

THE first work of intellect is discrimination and nowhere in the
field(of religion is that more needed than in comparing with one
another the great faiths of mankind. “The older attitude of
Christians was to call their own religion true and to lump under
“heathendom” man'’s other worships and beliefs. Missionary maps
printed the so-called Christian portions of the planct white while
the remainder was indiscriminately black. To state the matter
with restraint, this idea is no longer tenable.

Indeed, to many it has become so patently absurd that, in
reaction against it, they now conccive all religions to be indiffer-
ently of one quality. Hinduism, Buddhism, Jainism, Zoroastri-
anism, Bahaism, Judaism, Christianity--all these, we are told,
spring from the same spirit and at heart mean one thing. At
interreligious conferences sweeping assertions arec made that the
prophets and founders of the world's religions all ¥ speak the same
language " and “strike the same note.”! lrenic and polite though
this is, it happens not to be true.

Moreover, this sentimental reduction of mankind’s faiths to
such a minimum that unity can somehow be wangled out of them
does no honor to the faiths themselves. If I were a Buddhist, |
should not wish to be told that Buddhism is identical with
Christianity. Buddhism has profoundand distinctive sources and
has pursued a historic course of.development rich in peculiar
associations and meanings; to lose these differential elements in

* 1. Rev. Tyssul Davis,, in “Summing Up,” final chapter in Religions of the
Empire, ed. by Wm. Loftus Hare, p. 518.
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religious abstractions which can be indifferently affirmed of all
faiths does Buddhism no honor. The glory of a religion lies in
its unique contributions.

While, therefore, every liberal mind desires a growing
approchment between the world’s faiths, the wise will not try
to achieve it by loosely asserting an identity which does not
exist. By appreciating, rather than by forgetting, the character-
istic clements of each religion we are most likely to achieve
fraternity. :

What then is Christianity ?

Starting in Galilee nearly two thousand years ago, it has run
an amazing course. Diverse ages, races, and temperaments G1ave
played upon it. In it can be found all the dominante types of
religious expericnce and expression known to mankind. Upon
it mystics, metaphysicians and moralists of many sorts have left
their mark. It has become stark asceticism in some and in others
it has assumed the pomp of ecclesiastical autocracy. It has been
pacifist in the Quaker, and militarist in the Crusader. It includes
within its historic movement many kinds of theology, from the
frontiers o‘t pantheism to the borders of polytheism, and many
sorts of sacramental theory from magic up. What is Christianity?
The more one knows about it, the more difficult the answer
becomes.

To many a youth this is no merely theoretical inquiry. He
has always supposed himself a Christian but now he is bewildered
as to what being a Christian means. He may sit in a classroom
with a Buddhist on one side and a Confucianist on the other.
Sometimes he understands them better than he understands
certain tvpes of Christian to whose talk in chapel he must listen.
Christianity no longer is the simplg thing it used to seem to him.
Apparently it can mean almost anything. He hears a preacher
say that it is like a snowball which has rolled across the centuries
and picked up en route all sorts of refuse and debris.

Yet it must be possible to get some clarity about this matter.
There must be some quality that specially characterizes tne
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Christian philosophy of life and constitutes its major contribu-
tion to the world. What, then, is Christianity ? .

I1

Whatever differential factors may characterize the Christian
religion, they certainly are not discoverable where popular ortho-
doxy commonly looks for them. All the superficial elements of
orthodox Christianity can, I think, be paralleled in non-Christian
faiths. Acceptance of an inspired Book is no peculiarity of Chris-
tians. In the theories which Islamm holds about the Koran, or
Hinduism about the Rig Veda, in the uses to which these holy
books have been put, and in the methods of interpretation employ-
ed upon them, one finds reduplicated all the characteristic ideas
and practises associated with the Bible.

Miracles are certainly no specialty of Christian faith. They
are the psychological children of the ancient world-view, and
while dressed in diverse clothes, Indian, Chinese, Japanese, or
Palestinian, they are recognizably akin. The same kind of
miracle, such as raising the dead, transforming one element, like
water, into another, walking on the sea, and feeding multitudes
with a small food supply, is found familiarly among the rccords of
historic faiths.

The deification and worship of the religion’s founder is no
peculiarity of Christianity, nor is the ascription to him of a mir-
aculous birth. Indeed, that latter idea not only appears in one
form or another with reference to Buddha, Zoroaster, Lao-Tse,
and Mahavira, but is used as a common explanation of extraordi-
nary personality in cases that lie outside religion proper, like
Augustus Caesar. Whether appearing in forms gross or refined,
its commonness makes evident how familiar an idea it used to be
in accountifig for outstanding people. Origen, the Christian
apologist of the third century, when pleading for the Virgin Birth
of Jesus, took this fact for granted. * According to the Greeks
themselves,” he wrote, “all men were not born of a man and
womai...... There is no absurdity in employing Grecian histories
to ,answer Greeks, with a view of showing that we are not the
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only persons who have recourse to miraculous narratives of this
kind.© For some have thought fit, not in regard to ancient and
heroic narratives,but in regard to events of very recent occurrence,
to relate as a possible thing that Plato was the son of Amphictione...
by Apollo.”1 Justin Martyr born not [ong after the composition
of the synoptic gospels, put it even more bluntly. “If we affirm
that He was born of a virgin, accept this in common with what you
accept of Perseus.” 2

Owing to the disaster of tite Great War, and the consequent
discouragement about the world’s future, we have recently had a
recrudescence of premillenialism, and fundamentalists have been
insisting on the second coming of Christ as a necessary 1tem of
Christian faith. They are certainly nearer right than %ome
liberals are on one point: very probably Jesus and mosf assuredly
his first disciples did expect just such a sudden ending of the age
and cataclysmic coming of the kingdom as’the premillenialists
predict. ‘This belief, however, is not at all peculiar to Christians.
The Mohammedan expectation of the returning Mahdi comes
from the same psychological sources and the Shiah of Persia still
are awaiting the return of Muhammad, son of Hasan al-Askari,
who has been about to appear since the third Islamic century.3
As for Buddhists, they are expecting Maitreya, the next Buddha.
Already in the Tusita heaven he is awaiting the divine moment
to descend to earth and restore the Law.a The imaginative hopes
of his epiphany are cut from the same pattern as the Messianic
expectations of the Hebrews, > and, * Oh, that I might live to see
Allenya Metai!” is the earnest prayer of many Buddhist hearts. ¢4

No matter where one looks in Christianity one finds in the
ostentatious orthodoxies, in the items of faith and practise, pushed
to the front by its controversies and commonly insisted on as

o

1 Origen Against Celsus, Bk. I, Chap. 37, p. 412, in The Ante-Nicene Fathers,
Vol. IV. ’ .

2 Greek Thought in The New Testament, by Geo. Holley Gilbert, Pp.
111-12 Ref.  The First Apology of Justin, Ch. XXII, p. 170 of Vol. I of the Ante
Nicene Fathers.

3 Religions of the Empire, p. 62, by William Loftus Hare, ed.

4 Quoted by James B. Pratt, in The Pilgrimage of Buddhism, pp. 136a, l.;Sc,

228b. N \OW”') '
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indispensable to its integrity, elements entirély familiar to the
students of non-Christian faiths.  Various religions exhibit similar
doctrines and practises with reference to the sacraments; ideas
associated with atonement are present in all highly developed
faiths; “No one can be saved without regeneration”  sounds
Christian, but is a quotation from a pre-Christian Greco-Roman
Mystery Religion ;1 and even justification by faith, so far from
being exclusively Pauline or Lutheran, is being stated today and
lived upon with peace and joy by one of the powerful Buddhist
sects.2  As for customs, such as pilgrimage, relic-worship, and the
like, they appear everywhere. One who has scen Christians,
Mohammedans, and Hindus on pilerimage cannot mistake the
common psychological clements in their behavior, while between
the bones of the Three Wise Men in Cologne Cathedral 3and the
holy tooth of Buddha in Ceylon 1 there are differences of historic
detail but none of essential meaning.

When one plunges deeper and thinks of vital matters, such as
prayer and philanthropic love, Christianity has no monopoly. If
Jesus said, “ When thou pravest, enter into thine inner chamber,
and having shut thy door, pray to thy Father who is in secret,”s
Epictctus said, “ When you have shut your doors, and darkened
your room, remember never to say that you are alone : for you are
not alone, but God is within.”6 If the Christian seriptures say,
“Love your enemies, and do them good, and lend,” 7 the Buddhist
soriptures say, “ By calmness let a man overcome wrath: let him
overcome cvil by good ; the miser let him subdue by liberality, and
the liar by truth.”s

1 8. Angus in The Mystery-Religions and Christianity, p. 98, Ref. section of
Corpus Hermeticum in Poimandres, X1V (VIID); text of R Reitzenstein, pp. 339-

48.
2 Religions of the Empire, pp. 194-5,

3. Seen by Dr. Fosdick,

4. J. B. Pratt: The Pilgrimage of Buddhism, p. 119

5. Matthew 6:6.

6. The Discourses of Epictetus, Ch. XIV on That all things are under the
}_)ivinc Supervision, p. 54.

Luke 6: 35.

. Trans. by D. C. Wagiswaru and K. J. Saunders in “The Buddha's Way of

Virtue,” p. 55. Ffom The Dbhammapada, Ch. XVII,

W
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No longer are these resemblances explicable in terms of borrow-
ing, npr is it possible to say, as the carly Catholic missionaries in
India said, that the devil to frustrate them had forehandedly
furnished the people with a caricature of Christianity. These
widespread and deepseated resemblances between separated faiths,
beginning in primitive religion, as all readers of Frazer’s “ Golden
Bough ” know, and running up into the highly organized religions,
have psychological cxplanations; they are due, not to mutual
copying, but to similar emotional rcactions to the mystery of the
world and the deep needs of humhan nature.

The days are gone when wise adherents of Christianity are
jealous of this world-wide dissemination of conimon ideas. One
should as soon feel jealousy because arclitectural beauty is tb be
found in the Taj Mahal and not exclusively in Gothic cathedrals,
as to envy Buddhism its spirit of love or regret that Islam teaches
men to pray. Indeed, the universaiity of an idea or practise is a
weighty evidence of its working power, and the prevalence of even
such conceptions as Christian orthodoxy shares with other faiths
shows the deep-seated human needs to which they have ministered.

Nevertheless, the combination of these similar elements in
the 'various faiths brings widely different results, White paper and
black coal may both be carbon coimpounds, but, for all that, they
are unmistakably diverse in nature and function. So Buddha and

- Christ do not on the whole speak the saare language nor strike

the same note. Their followers have o desperately difficult time
to understand one another. The various religions are really
various and study of their distinctive clements is at least as
important to the understanding of them as emphasis upon their
unities.

In what terms, then, can we describe that quality which gives
peculiar flavor to Christianity so that when it is absént Christia-
nity is not Christian at all? This differential seems to reside in

“one major matter, discoverable elsewhere, to be sure, but so
emphatic in Christianity, so dominant in the Founder’s message,
so unescapable in the ethic of the movement which succeetied
him, that from it as from a fountain flows the result which makes
Christianity Christian.

3
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The genius of Christianity lies in reverence for personality .
341

At first sight, this reduction of the manifold complex called
the Christian religion to so simple a formula, will seem to many
the substitution of a thin abstraction for a rich reality. But this
abstraction is not thin; like Aladdin’s lamp, it has amazing
potencies which have built into the Christian system its distinctive
and abiding qualities.

Were one to select the special contribution which Jesus of
Nazareth himself has made and is making to man’s thought, one
could do no better than to call himn the champion of personality.
Somi= have tried reducing Jesus to a poetic dreamer who loved
flowers and children and held beautiful but impractical ideals.
Renan, for example, says, * Tenderness of heart was in him trans-
formed into infinite sweetness, vaguc poetry, universal charm.”t
That, however, so far from adequately representing the historic
Jesus, bleaches the color all out of him.

Others have reduced Jesus to an ccclesiastical reformer who,
rebelling against the shame of institutional religion, got himself
crucified in consequence. Certainly he was an ecclesiastical
reformer concerning whom the religious dignitaries of his time
felt, as in Shaw’s drama King Charles felt about Joan of Arc when
he said, “If only she would kecp quict, or go home!”2 That,
however, does not represent the initial motive of his ministry.

Others have represented Jesus as a special reformer, a prophet
of the Kingdom of God, who foresaw a reign of rightcousness and
brotherhood on earth and willingly died for it. That picture of
him undoubtedly is true, but his social prophethood was the
consequence of something profound in his philosophy.

Others have thought chicfly of Jesus as a metaphysical
hypostasis, the second person of the Trinity. Such theological
endeavor to explain him in terms of current philosophy in the
ancient Greek world was inevitable, but Jesue of Nazareth himself

1 Ernest Renan: The Life of Jesus p. 102 of trans. by Chas. Edwin Wilbour ;
Catleton, 1873.
2 St. Joan, Scene V, p. 95.
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was something quite different from a metaphysical hypostasis.
He was an historic character and he made a concrete and describ-
able contribution to human thought. He was the champion of
personality. He [aid hold on that, lifted it up, conceived it in all
its appearances in child, woman, peasant, or king as infinitely
valuable. Moreover, he thought of personality as the central fact
in the universe and used it as the medium of interpretation for
all other facts.

Seen against the background of the centuries which imme-
diately preceded him this constitutes the uniqueness of Jesus’
message. Whether one is a Christian or not does not primarily
depend on the acceptance or rejection of the orthodoxies &f
official church and creed. Give new names to many of these
creedal conceptions and ccclesiastical practises and one.may be a
Buddhist, or a Hindu, or a Mohammedan. Whether one really is
a Christian or not depends on whether one accepts or rejects
Jesus’ attitude toward personality.

1V

During this next generation Christianity will probably have
to fight for its lifc, and the struggle will concern itself more and
more manifestly with this central matter. Rear-guard actions
will continue around belated disputes about ancient miracles,
biblical infallibility, and what not, but the crux of the conflict will
not be there. Can we in this modern world maintain Jesus’
attitude toward personality? The answer to that question is the
sign of a falling or rising Christianity,

If one thing more than another seems to fly in the face of
appearances, it is the statement that personality is the primary
and victorious element in this universe. Here we human persons
are upon this revolving planet in the sky. We are very tiny and
the universe is huge. Our span of life is brief, while the universe
was crashing on unimaginable ages before we were born and will
crash on after we have departed. We are frailty itself, at the
mercy of a few particles of disordered matter, so that a slight
accident can snuff us out like guttering candles. Tenuous and
temporary, a human being seems anything but triumphant in this
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overwhelming cosmos. Yet at its best Christianity has taken up
the cudgels for personality, for its divine origin, spiritual nature,
infinite worth, and endless possibilities.

Take it or leave it, that is what Christianity is about. That
is its guiding star and its dynamic faith. Personality, the most
valuable thing in the universe, revealing the real nature of the
creative power and the ultimatec meaning of creation, the only
cternal element in a world of change, the one thing worth invest-
ing everything in, and in terms of service to which all else must
be judged --that is the essential Christian creed.  Like it or not,
the Christian religion, to use Jaunes Harvey Robinson’s phrase, is
“heavily anthropocentrie.”!

if-anyone wishes to arguc that the appearances are against
this estimate of personality, I agree. The appearances are cer-
tainly against it—size, for example. Consider the star, Betelgeuse,
which brought nearer to the carth would fill the entire horizon,
and then try to assert the conviction that man, a merce pigmy, is
the triumphant clement here. "Fhe appearance of time is agatnst
it. In the vast cosmic cycles why should man, appearing yesterday
expect to last beyvond tomorrow? "The appearance of strength is
against it, as anyone must fecl who has experienced or cven has
imagined an ecarthquake shaking men to destruction, as a lion
shakes off vermin. As for death, that looks as though, like the
magnetic rock in the old legend, it pulls all the nails from the
timbers of our ships until they disintegrate in the deep. One who
wishes to win the arcument on the basis of appearance can have it.

I cannot, however, imazine any one who has followed the
course of science and philosophy being deeply impressed by so
easy a winning.  Appearances prove little or nothing. It certainly
does not look as though our clear sense of up-and-down were pure
ilusion and that half the time we are hanging by our heels on
the under side of a revolving plobe. It does not look as though
solid steel were made of electrons operating by hundreds in atomic
nuclei--each nucleus one ten-billionth of a pinpoint,  As for the
costhos at large, which secems obvious enough, it surely does not
fook like Einstein’s curved space-time.

1 Religion Fages a New World —-article in September Harpers 1928 p. 407.
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The outstanding attribute of materialism is its naivete. It
bets dn the appearances, while if any thing seems certain it is that
the ultimate nature of reality must lie at least as much deeper
than appearance as do the truths of astronomy, physics, and
mathematics. It might conceivably be that, not what Bertrand
Russell calls “omnipotent matter” that “rolls on its relentless
way,”! but personality constitutes the key to the truth.

Certainly, big as it is, the universe would have no meaning
without personality. Some silént, swift cqmctrophe conceivably
might blot out all mental and spiritual life. Nothing would be
left except the universe minus personality. Planets would swing
in their courses with no eye to see. Wind would blow in the
trees and surf break on the rocks with no ear to hear. Sunrisé and
sunset would mark the revolution of the earth with none to care.

“Age after age the stars would shine with no mind to interpret.

There would be neither science to explain, poetry to praise, art to
depict, music to celebrate, nor character to give response—nothing
but endless things without personality.

Even if one does not fully assent to them, one can understand
those philosophies which assent that in large measure a universe
like that would be not only meaningless but non-existent since
personalities, by their canons of interpretation and formulations
of law, not only observe but help to create the very cosmos in
which they live. What is color without an eye? What is the
“law of gravitation” without a mind? Somehow an absolutely
mindless universe simply is not a universe. LEven physical science,
when it gets back to the ultimate reality which it can glimpse
behind molecules, atoms, clectrons, and protons, finds a series of
mathematical relationships. Now, mathematical relationships,
whatever else they may be, are mental.

Moreover, the possibilities of creatxon seem to be locked up
in personality. Look existence over and only here in this amazing

thing is there any promise of development; only in what this
pregnant and potential being may yet become does the cosmos,

so far as we can see, have any future.

1 The Free Man’s Worship, p. 70 of Philosophical Essays.
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Long before we faced this problem in our modern terms,
Christ took up the cause of personality’s preeminence. Like a
true son of his time and people, he did not speak about it in
abstract terms. He was concrete, picturesque, poetic, dramatic.
He said that when one personality turned from spiritual failure to
success all the angels sang; that it was not the Father's will that
one personality, even in a child, should perish; that quality of
character was revealed primarily in the way we treated personality
in others; and that to gain the whole world was an unprofitable
bargain if one failed in building personality within oneself,

If, as some claim, the essence of religion lies in the sense of
sacredness, then no doubt beclouds the nature of Jesus' religion.
To him personality was supremely sacred. Mankind’s faith for
ages had dealt with holy rocks, mountains, trees, and caves, sacred
temples, sacred days, sacred sacraments; the sense of holiness had
attached itself to an endless variety of things, anim
and personages. But Jesus cared for none of these.

the sense of sacredness to one place  personality.,

als, customs,
He allocated
Nothing on
earth was sacred to him save as it contributed to personality some
increment of what he called life more abundant. Whether he
attacked economic customs that exploited people, or risked his
life against as ecclesiastical system that misguided them,
motived by one central principle the utter sacre
ality.

he was
dness of person-

That attitude constitutes the essence of Christ;

anity. It iy
either magnificent or mad. It certainly is not tame.

Mr. H. L. Mencken, describing the desire of reforming Chris
tians to recover the ethical principles of Jesus and try to live by
them, says “ All this is grateful to my gills.”1 T wonder! Mr.
Mencken says that the cosmos is a gigantic fly-wheel making
10,000 revolutions a minute and that “man is a sick fly taking a
dizzy ridc on it.”2 He.calls man “a local disease of the cosmos

—a kind of pestiferous eczema.”3s He values man as “ the supreme

1. Editorial in May 1928 Amecrican Mercury, p. 26.
2. Prejudices : Third Series. p. 132,
3. Ibid, p. 121
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clown of creation, the reductio ad absurdum of animated nature..t;
One suspects that Mr. Mencken would .have more trm;b:)e w1Se
Jesus than with any other character in h}st.ory,'not“at al .ecau”2
the Master would be guilty of those ministerial w\'owslerlsm?, :
that he so violently abhors, but because J?sus was the c 1:11.1::;1(1)St
of personality and said his most scatl?mg wo.rds, not ag
heretics, nor even against sinners, but against cynics, |

The “simple Jesus” is not simple in the least. He is the

men of a tremendous philosophy of

i esentive among . .
leading repre “ Alone in all history he

life. As Ralph Waldo Emerson put it:
estimated the greatness of man.”3

Vv

That this Christian idea of personality has some h?]r.d.sled(il.xzﬁ
i > sion wi
it s .ar. It runs into headlong collis
head of it seems clear. : : .
] that man, for example, 1s a physlc‘al fllachxllte
made by the fortuitous self-arrangement of matter, w1tf} mtt'eze;a-s
i i scientis
i spiri by-products. An ingenious
ing mental and spiritual . :
in%ented a mechanical dog with selenium eyes wh;ch. wbhent (ige
i about the
i i balls, will follow the glare a
flashes a light into the eye . ‘ glare about the
azii >hysico-chemical machine.
room—an amazingly clever e
ity is i sonceived, and our thinking, ,
ersonality is being so ¢ . a ‘ ving
Sreating are not uncommonly pictured as highly complicat

chemical operations.

To be sure, serious difficulties exist of which ev.en t.he pr(l)poi-l
nents of this view are conscious. If a h.um:m t;em.g :sm(:;hszne
physical machine, he is at least a q.ueer kind of plysmzed pohine
doing things that ordinarily machines are not sqpﬁoideals do
For example, we aspire, setting our 'hearts' on t;,lg__ el A
striving after them. Imagine a l'Slmchmerd(‘)‘::gretpealft asometimeé

ing be a Rolls Royce. oreover, 3 ime
lv(v)(l:ﬁ::atirfg in agony whether, after tragic 'mor’arlh f:x(lz::r«:ri;tn ::
possible to hope for pardon and rtecovery again. at exp

¥

S

prevalent ideas:

1. Ibid, p. 125. . Mereury. p. 2

tditorial in May 1928 American M¢ P26 ’
2‘ rdlw(;(liress delivered before the Senior Cilass in D)‘\'lnlty Col‘}sgei(SCambrldge
> A[:‘ 2;28 of Vol. 1. Riverside Edition of Emerson's Complete Works.

4. M. C. Otto: Things and Ideals, p. 193.

‘
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does not seem identical with a chemical operation. Even on the
physical plane we human machines generate little maghines
called children, that grow up from infancy to maturity. [ forbear
imagining the consequence if Ford cars should do that.

Qur behavioristic friends are right in insisting on the mecha-
nistic aspects of the personal organism. Moreover, they are
thereby making available an eminently useful method of investi-
gation and control, with important consequences bound to come
from it. When, however, they ccase being scientists dealing with
working hypotheses and try to become philosophers formulating
dogmas, they fare no better than other dogmatists. They become
caslaved to words. They call us machines, but we are obviously
machines that think, love, distinguish between right and wroag,
repent, follow ideals, sacrifice for one another, believe in God,
hope for immortality, and construct philosophies to explain the
universe, ‘That is to say, we are not anything which anybody in
his senses can mean by a machine.

The more insistent and dangerous encmigs of the Christian
philosophy, however, are not our fads of materialistic theory, but
our abiding attitudes of moral sclfishness. Wherever personality
is being cramped, fettered, debilitated, and abused, there Christi-
anity is being denied. If the churches would put that idea in the
foreground of their minds they might get some Christian things
done instead of remaining what too largely they are --socteties for
the propagation of an outgrown mythology.

It was on this moral side that Jesus approached the problem
of personality. He came at the matter, as he came at all matters,
not theoretically, but practically. He cared about people and
believed in them. He leaped the barriers which caste and conven-
tion had erected and was in this sense the first great democrat,
His major parables concern the treatment of persons. How the
Good Samaritan dealt with the victim of the robbers, how the
family handled the returning prodigal,--such matters seemed to
him so crucial that for him the divine judgment was altogether
conrerned with the way people, especially the poor, the sick, and
the imprisoned, had been treated. Even the most sacred institu-
tions like the sabbath, and by implication all other forms of
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human society as well, are to be judged by their effect on people.
They were made for man, not man for them.

This elevation of personality’s value has produced in the
Christian movement a certain militant and aggressive unwilling-
ness to leave things as they are so long as people are being
wronged. Say the worst you will about Christendom, it is
nevertheless the place where democracy has had its best chance,
where science has at last gotten under weigh, where education has
been most freely given to childgen, where poverty has been most
tirelessly attacked, where philanthrophy has been practised
on the largest scale, and where today the general public conscience
is most disturbed about industrial exploitation and war. TdJ
credit all this to Christianity would be incredible, but Christiahity
has been one of the major ingredients in the civilization where
this has been true.

To be sure, the most anti-Christian attitudes have often
controlled the churches. Many ecclesiastics have discouraged
humanitarian mevements, backed tyranny, defended slavery,
blockaded endeavors to improve industry, end child labor, and
abolish war, and in general have been among the world’s worst
citizens. But always underneath such official religion that other
element, without which no Christianity is ever Christian, has
worked like leaven. In its nobler hours, Christianity has been
unable to escape from the spirit of its Founder, and has known
that its essential business in this world is the championship of
personality.

\4!

So far as the theory of Christian personalism is concerned, one
of the major problems which the modern mind faces centers in
the idea of God which is involved. For the Christian enthusiast
for personality inevitably approaches God in personal terms.

Many today have desperate difficulty with this endeavor so to
think of God as personal, and no wonder! The universe does not
on the whole act as though it were under efficient personal
supervision and control. When 1 hear some hymns, sermons, and
prayers, taking for granted or asserting with naive simplicity that

4
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that this vast, ruthless cosmos, with all the monstrous accidents
which it involves, is a neatly planned and personally conductcé
tour, I recall the more rcasonable hypothesis of an East African
tribe. “ They say,” reports an observer, “ that although (I()d‘is-
good and wishes good for everybody, unfortunately he has a h'\lfL
witted brother who is always intecfering with \'\'lmt he do(‘; |
That, at least, bears some resemblance to the facts. God's h'~1‘lf-
witted brother micht cxplain some of Jife's sickening and illQ:!l!('
tragedies which the idea of an omnipotent individual of bnumﬁws‘
goodwill toward every soul most certainly does not explain, )

To be sure, we can use our wits to same offeet in justifying
Je ways of God to man. There are four factors in creation fmn:
whizh come all human traszedy and pain. FPirst, the law-abiding
nature of the universe that will not vary its procedure to save any
one; second, the progressive nature of human life, that smrtin;: u.s
with ignorance, discase, poverty, slavery, or war, makes us fi;:hAt
our way through difficulties and over obstacles to a better f;xturc-
third, individual initiative and self-determinntion by whose l!lisu&‘c‘
we often mess up our own lives and ruin ()rlxcx';; fourth ()l‘ll‘
intermeshing relationships, so uniiying our fortunes that '\\'h;lf
happens to one of us always hefalls others too.

From these four factors come all the ealamities of men.  Yet
would we be willing to climinate any of the four? Would w’c
make the universe whimsica! and not law-abiding, or make human
life :%tatic and not progressive, or make ourselves automata wi‘th
n.o initiative, or break up all human retationships and leave our
lives isolated like bottles in the rain? Al our calamities come
from the same factors that provide our opportunities :n#d joys
and were one of us granted omnipotence for an hour he lwligl;t'
well hesitate, in spite of the suffering involved, to disturh this
fourfold basis of the world. ‘ | "

Nevertheless, when our wits have done their best, Tife is still
an abysmal mystery.  Modern Christian thought frankly f;lc(.-s‘thc
fact that in our popular pictures of God as *“asort of infin\itcly
magnified and improved Lord Shaftesbury.” 2 who creates plans
. 1. Richard St. Barbe Baker in address, Belicfs of Some Fast A[rim‘n' ’l'r‘ilw‘s‘
p. 351 of Religions of the Kmpire, od. by W Loftus Hare. h

Z. Matthew Arnold in Literature and Dogma, p. 235,
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supervises, and controls every event in the universe as an omnipo-
tently affectionate and efficient individual might do if he had a
free hand, we have added ancther idol to the list of man’s
theological images. Christian thought, however, insists that the
recognition of this does not mean that we are thrown back on an
impersonal idea of God as blind force, uninterested in man and
his values as the weather is carefoss of the flowers.

All intelligent endeavor after an idea of God must begin its
quest with reverent agnosticism, with the recognition that what-
ever we affirm about God can be only a partial and inadequate
symbol. When a child begins to study geography he thinks of
Italy as like a boot. So it is, but how inadequate a statement’
about the Italy of Michelangelo and Raphael, Petrarch, and D#nte,
of Venice, Florence, and Rome! Whatever language we little
children on this wanderin: island in thie sky ever use about God
is like that—a far-off partial symbol. We arc picture-thinkers
when we talk about God and we cannot help it, and our pictures,
drawn from limited expericunce, cover only an infinitesimal frag-
ment of the whole.

To suppose that such acknowledgment of the incom prehen-
sibility of God is skepticism 1s absurd. *“ All that can be said

about God is nof God, but only certain smallest fragments which
fall from His table”—1 Saint Catherine of Genoa said that. “Divine
things are not named by our intellect as they really are in
themselves, for in that way it knows them not; but they are named
ina way that is borrowed from created things'2— Saint Thomas
Aquinas himself said that. Nobody, I suspect, who has imagina-
tion enough to grasp the problem can think otherwise. What we
can say about God to what is Ieft unsaid is, as James Martineau
remarked, “ as the rain-drop to the firmament.’

It is important, however, to say what we can say as truly as
possible. Whether we take 2 mechanistic, physico-chemical
process as our picture of God, sayiny as_another put it that the
ultimate reality is a combination of phosporous and glue, or
whether we take personal life w its best as our admittedly inade-

quate endeavor to represent him in our thought and devotion,

1. Quoted by Evelyn Underhill in Man and the Supernatural, p. 15,
2. Ibid. 3. Sermon: Wherc is Thy God 7 p. 258 of Endeavours after the
Christian Life (10th impression) Longmans, Green & Co.
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does make an immense difference. What Christianity is at this
point admits of no doubt. Itis once more the champion of perso-
nality. It regards personal life as so significant in the universe
that it can be used as the symbol in terms of which we think least
inadequately about God.

Accept it or reject it, Christianity involves that. It challenges
every merely mechanistic interpretation of the world. It regards
materialism as of all systems of magic the most incredible. For
materialism is magic. To suppose that physical particles maneu-
vering in the void fortuitously arranged themselves into planets,
forests, mothers, musicians, artists, poets, scientists, and saints is
nlot,to work out a philosophy ; it is to run away from philosophy
and believe in nmagie,

As for Christianity, its primary postulate is regulative for its
idea of God. It discovers him most surely and significantly within
personal life.  When it is intelligent it does this modestly, taking
in earnest Paul’s assertion that * at present we only see the baffling
reflections in a mirror.™ 1 All its ideas of God are admittedly
symbols, intimations, adumbrations, suggestions; they certainly
are. not definitions. It rejoices that we cannot comprehend God,
for if we could he would not be worth comprehending. It does
not suppose that we have achieved more than an infantile lisp
when, with our delimited expericnce of personal life, we.utter our
profoundest assertions that God is personal. But it does ever-
lastingly return to the proposition that personal life is the road
out toward the truth.

The gist of what the church has meant by the Divinity of
Jesus lies in the idea that if God is to be symbolized by personal
life he should be symbolized by the best personal life we know.
The interpretation of the Spiritual World in terms of personality
and the interpretation of personality in terms of Christ  that is in
brief the summary of Christian theology.

Vil
-Inevitably, this philosophy issues in the hope of immortality,
If one tells a modern Christian that that hope is vain, that the

survival of the personal organism after death s so against all known
1. 1 Corinthians 13: 12, Moffatt translation,
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possibilities as to be incredible, the Christian, I suppose, might
answér somewhat as follows:

Imagine twin babes, unborn in their mother’s womb, gifted
with the power of thought, the one a skeptic and the othe.r a
believer. They are living without light and without breath.mg,
both of which would be to them unthinkable. The crisis of birth,
tearing them loose from the matrix on which their existence seems
fundamentally to depend, would appear to them like death. As
for picturing the world without, that would be impossible.

The skeptic babe could say to the believer: You are only a
wishful thinker:; you desire to go on living and so you think you
will. How can you be decently scientific and think that? ~You
see how absolutely our existence depends on present circymstances.
You are credulous to suppose that the disruption of them will still
leave us alive.

To which the believing babe could reply: My faith is not
mere wishful thinking. Month after month nature has been at
work here developing something so marvelous that I am confident
of an aftermath. Nature is not utterly irrational. She means
something by all these preparations, and something will come of

them.

To which the skeptic might retort, How, then, do you picture
the new~life? JIf you are so sure about the future, describe it!
What is it like ?

This would obviously put the believing babe in a difficult
situation. [ do not know how to picture it, he would have to say.
It is to me unimaginable, but it may still be true. Iam agnostic
about all details. Only of this I feel confident, that nature is not
so senseless as to undertake such a promising process with no end
in view. The crisis that you call death will turn out really to be
birth. N

I sympathize deeply with that believing unborn babe. He
is in the same case with multitudes of Christians. The nutward
appearances admittedly are against life after death. Nevertheless,
not the skeptic babe but the believer woul¢ be right. The crisis
did look like death but it was not. It was birth.
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At any rate, Christianity being the chaimpion of pe

is irrevocably the religion of hope.

they will all be hanged.

Such is the essential genius of Christianity. Whe

looks at its morals, its metaphysics, or its ¢

reactions, reverence for personality is the key to the

ing. In a previous article I said that relis

and issuing in communion that brings pea
'v however, one finds such psychological

exXperience in their typically Christian f

shap'ed by personalism and colored by its

are conceived in terms of enrichment of person

is symbolized by personality at its best:
an unseen friend.

One does not mean that this emphasis |
tian as to be undiscoverable in other faiths.
absurd. No faith would fail to asse
expressed in practical service is part and
Listen to Buddha:
over her own child, her only child, so also le
boundless mind towards all beings. And |

will toward all the world, a boundless mind

across, unobstructed, without hatred, without e

of) living they say is the best in the world.”1

Yet [ am confident that g Buddhist w
ledge that the genius of his religion is f
enthusiasm for personality as this pape

to another view altogether.
an illusion; we are like bubbles on the sea ¢
reabsorbed into its endlessly prolific depths.

vidual existence, he might insist, is a curs

I Sutta-Nipata, Chapter 8, Mettasutta, p. 25 in Sacre
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Such a perception of what Christianity is might cause as salutary a )
revolution as ever has convulsed and reconstructed the churches.

It might even make Christianity Christian!

NEW YORK. HARRY EMERSON FOSDICK. BIJAYAKRISHNA GOSW AML.

By BIPIN CHANDRA PAL.
I11

THERE was a group of devout people in Bengal who went by
the name of “Kartabhajas.” This name was evidently given
them by their enemies, who could not tolerate the growth of a
new spiritual brotherhood about them, seeking after special
illumination. 'The founder of this Brotherhood was a saintly
person, to whom great spiritual and occult powers were attributed
by his following. A succession of spiritual teachers followed this
saintly person, carrying the light which he had lighted in this
province, particularly in Western Bengal, and trying to initiate
people into his Sadhana. They inculcated no creed, did not set
up any image or idol of any of the gods or goddesses of the
popular Bengalee Pantheon. Their disciplines were partly
psychophysical, and partly emotional: and in their emotional or
spiritual culture they used the * Name™ of the Lord and through
concentrated contemplation of this “ Name ” which they declared
was not different from the Lord himself, they attained the state of
spiritual beatitude known as “ Samadhi” in the literature of our
Yoga. At the time of the revival of the Brahmo Samaj there were
some powerful Gurus of this Brotherhood living in and near
Calcutta. One of them was living in the village of Garifa which
was the ancestral home of Keshub Chunder Sen himself. He was
the uncle of one of the purest and most devout of the Brahmo
missionaries whom Keshub had gathered about "him. The
religious songs extant in the ceuntry bear convincing testimony
. to the profound acquaintance of this saintly person with*the
‘ higher philosophy of Vedantic Gnosticissn of the Vaishnayié

school, as well as to his deep spiritual experiences and realisations.

5

‘e
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There were two other teachers of this spiritual Brotherhood, who
were living in Calcutta in those days. One of them was accepted
as guru by the late Umesh Chandra Dutt, Principal of the City
College and a respected leader of the Sadharana Brahmo Samaj.
Another was also intimately known to some of the leading mem-
bers of the Sama;j.

There was considerable intellectual, moral and spiritual
affinity betwcen the Brahmo Samaj and this unique spiritual
Brotherhood. Though they accepted the place and function of
the guru, who had acquired direct God-realisation, in the pursuit
of the knowledge of Brahiman, they did not advance any super-
natu.al claims on behalf of their gurus, even while they did
propound the doctrine that through the grace of the guru alone
real illumination ultimately came; and loyalty to the guru was a
condition for the acquisition of his grace. But the guru was still
only an ordinary human being, liable to errors like other human
beings, in regard to matters that were not within his dircct reali-
sation. In fact, one of the familiar sayings of this Brotherhood is:

Yaha na dekha apana nayane

Vishwash na kara kabhu guru'r vacane
It means that which you do not see with your own eyes, you must
not accept on the saying of your guru. The function of the guru
is not to impose his opinion or convictions upon you but to lead
you by the same way that brought illumination to him, and when
you have attained that illumination, then only you will be able
to believe honestly and intelligently in him. No creed, no
restrictions regarding onc’s personal faith, which is mostly a
matter of tradition and hearsay and not a thing established by
direct realisation ; no restrictions in regard to domestic or social
conduct except that which is in violation of the accepted faws of
morality ;: complete freedom of opinion and belief, and of social
and domestic life and relations; these were the general character-
istics of this Brotherhood. It was, thus, in sonme sense, a Universal
Brotherhood, because it accepted even Mahomedans into its fold,
and all castes, high or low, were equally welcomed into its
fellowship. While it left its members free to follow their own
social laws and traditions, inside the Brotherhood, -in meetings
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of the Brotherhood,—caste was never tolerated. OQOutcaste Brah-
mos,.and high-caste Brahmins, and so-called untouchables of the
Hindu communion, were not only equally welcome to the
spiritual meetings of the Brotherhood but as frequently they had
a feast on special occasions, even in eating and drinking, no caste
conceits were tolerated. One instance of it came to my know-
ledge some years back. They had a gathering of the Brotherhood
in the house of a Barber by caste, at Bhavanipur. Some of the
Brahmin members of the Brotherhood objected to take food
cooked by thelady of the house. At this the guru who presided
over that gathering openly asked those who wanted to keep their
caste in meetings of the Brotherhood to get out of it; they ha?
no place in it. This brought the caste-proud Brahmins to a prfper
sense of their relations with the Brotherhood and they meekly
submitted to take their food cooked and served by non-Brahmin
people! Owing to thesc attitudes and general laws of personal
freedom and social cquality this Kartabhaja Brotherhood had
great affinities with the Brahmo Samaj and orthodox Brahmos
like Babu Umesh Chunder Dutt found no difficulty in joining it
for those spiritual and emotional exercises for which they did not
find sufficient scope in the ordinary worships of the Samaj.

Bijayakrishna was gradually drawn to this group and got
himself initiated into their Sadhan or spiritual culture. But it
did not satisfy his craving for direct God-realisation. As a result
of these exercises, he, however, did get some new experiences. At
this time he frequently lost himself in repeating the name of the
Lord, and even was possessed by the vision of nameless beauty in
Nature. One day, for instance, after conducting divine service in
the Brahmo Samaj at Dacca, he came out as if in a trance and with
outspread arms rushed to embrace a crotone grove that stood in
frount of the Mandir. These experiences were frequently repeated
but instead of satisfying his hunger for direct God-vision or God:
realisation, these only served to increase it the more until he
found it impossible, literally, t(') live without seeing his Lord and
Master. ‘

At this time, he retired from the turmoils and distractions ¢f
the life in Calcutta, and going to Gaya devoted himself entix:ely
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to the contemplation of the Lord in the solitude of the Gaya-hills
sanctified by the memories of the strivings and attainments of
many a saint and seer from the days of the great Buddha himself.
And one day when he was literally writhing in the agony of his
soul, and fell into a swoon, a saintly person came and taking him
up in his lap, communicated to him a mantram. Awaking from
his trance, Bijayakrishna commenced to repeat this mantram with
every breath, and went presently into a trance again.  And in this
state, he found the object of his h‘cz\rr's desire. Thus did siddhi
or the fulfilment of his untirin: spiritual endeavours, come at
long last to Bijayakrishna,  Whet this experience or vision was, it
e not easy for those who never had it to say, But those who had
kno'wn Bijayakrishna from his early youth onward and who had
been his spiritual companions and friends in the Brahmo Samayj,
saw a strange change not only in his conduct and conversation but
even in his outer appearance at this time.  Tradition of the life of
Shree Chaitanya Mahaprabhu. the founder of the Bengal School
of Vaishnavism, says that he too saw a vision while offering the
customary pinda to his father at the Stone ealled Vishnoo-pada at
Gaya which at once maddened him and he went about crying
“Oh Krishna! Oh my son!” Bijayakrishna had some such ex-
perience at the spot near * Akasha Ganga " where he received his
initiation from his last Guru.

During the following anniversary of the Brahmo Samaj in
Calcutta, people observed a strange transformation in Bijaya-
He moved about like a drunken man. Living on the
ane, he scemed hardly to belong to it. On the 11th of
al day of the anniversary, Bijayakrishna, as had
the establishment of the Sadharana Brahmo
But he could not follow the usual

krishna,
physical pl
Magh, the princip
been usual since
Samaj, was the Minister
liturgy of Brahmo worship s afl that he was able to do from start
to finish was ‘ place
their fect on his head.”
the power of it that it moved the crowded house to tears and not
a man og woman could move from diis or her seat, and there was a
strafige spiritual and emotional afflatus resulting from these
stmple words. Neverdefore had there been such a tidal wave of
emotionalism and devotion, in the Brahmo worship.

4

to call upon the assembled congresation to
It was a strange prayer, but so great was
¢
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The congregation, however, did not really seize the signifi-
cances of this soul-moving prayer of Bijavakrishna. Read in the
light of the experiences of Bengal Vaishaavism, it meant really a
prayer not to men and women gathered in that congregation, but
to the Lord himself. Because men and women had ceased, after
his beatitude on the Akasha-Ganga hills at Gaya, to be mere human
in Bijayakrishna’s eve. They were the visible manifestation of the
Supreme Lord Himself. The Lord appeared to Bijayakrishna at
Akasha-Ganga, not as an abstraction of logic or generalisation of
philosophy, nor as some supernatural Being, but as the highest
perfection of the ordinary, natural human. He saw Him neither
as Brahman, nor as Paramatman, but as Bhagavan, or Narottama,-
or Purushottama. It is impossible for one like myself who Fdve
not had this direct God-Vision, to put in words what it really was.
But even one without this qualification can imagine in the light
of much lower experiences, what it must have been. In these
visions the sensuous and the supersensuous so mingle together,
that it is difficult, if not impossible, to separate the one from the
other. From this time forward Bijayakrishna lived in a perpetual
consciousness of the Universal. He proved in his life and conduct

the truth of the text of the Upanishad:

Bhidyate hridayagranthis chidyante sarva samsayah

Kshiyante ¢’asya karmani tasmin drishte paravare

For him who sees the Supreme Person all bonds of carnal affec-
tions and desires are severed, all doubts are dispelled, all self-
regarding actions are worn off. Bijayakrishna attained this state
after his supreme beatitude at the Akasha-Ganga Hill in Gaya.
Real and absolutely honest as all his previous life and conduct had
beeu, and moving as his prayers and spiritual exercises in our con-
gregational worships had been universally found before, these be-
came more real and soul-stirring from now. There was no
suspicion of fancy or rhetoric, or makebelieve in his worships and
sermons from this time forward. There apf)eared a new power in
the simplest and plainest of his words in prayer and adoration. A
new emotionalism took possession of him. The old unive;rsalism
of the Brahmo Samaj assumed a new meaning and significance-
now in the life and conversations of this Brahmo Minister and
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missionary. He was now found to go off in trance not only during
Brahmo Sankeertans, but also during popular and socalled. idola-
trous Vaishnava keertans also. He was found to lose himself in
God-consciousness even in the presence of the Goddess Kalee in
the temples of the Bengalee Shaki Warshippers.  And it was not
confined to Hindu temples only, the spmie vision came to bim even
before Moslem Mosques.  To himall relicions thus became true, in
the sense, that in all religions there have been devout saints and seers
who had direct God-realisation. In the plane of direct realisation,
there were no conflicts of theolokies or sectarianisim. "Uhese were
found only on the lower mental plane where men mmagine the
Nature of their God from their experiences of thetr outer cosmic or
il.r\'\"(jl' psychological or their social Hite, Hleve God was the God of
logic or philosophy, or more often merely the God of ancient
traditions. But in the higher reaches of the religious and spiritual
life where the worshipper secs his Lord not darkly as through a glass
but directly face to face, there is no room for conflicts and sectarian
bigotry. Bijayakrishna afier his experience  at Akash-Ganga,
attained this state of spiritaal tHucination and hencelorward all
sectarian limitations dropped off from bis nnnd and conduct as
dry leaves of autumn,

But the general body of the members of the Brahmo Samaj
still living on the lower intellectnal and ethical plane, could not
tolerate this new universalism of Bijayakrishna, They could not
imagine that true God-vision could come before the Hindu images
of Kalee or Krishna. And this was the root of the troubles which
they had at this time with Bijayakrishna, Bijayakrishna had
figures of Radha-Krishna put up on the wall of his sanctuary in
Dacca. Though he offered no puja to these, still the very presence
of these figures in a private Brahmo Sanctuary, gave mortal
offence to many Brahmos. To add to this offence, popular
Vaishnava hvmns to Radha and Krishna were permitted in this
sanctuary and Bijayakrishna even used these as spiritual helps
and oftentimes lost himself in trance during these performances.
All these were against the creed of the Brahmo Samaj,  And there
was a hue and cry against these outrageous innovations as they
seemed to the genergl body of intellectuals, cthicists dnd rationa-
lis'ts_ of the Brahmo Samaj. The result of this agitation was that
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Bijayakrishna resigned his position as a Missionary of the Samaj
which resignation, unhappily, was readily accepted by the Execu-
tive Conmimittee of the Samaj. This was a very grave misfortune
for the Brahmo Samaj itself on the one side, as it was on the other,
for the high and profound spiritual ideals which had found such
manifest verification in the life of Bijayakrishna. From this time
forward his Hindu disciples gathered in great force about him, and
sought to lend a mediaeval Hindu air to his character and realisa-
tions, which was not really true; but which for obvious reasons
found popular acceptance by the multitude.

The ground for this mediaeval Hindu interpretation of the -
life and realisations of Bijayakrishna had been already prepared 4y
the movement of socalted Hindu Revival that followed, particularly
in Bengal, the keen political conflict provoked during Lord
Ripon’s Viceroyalty, by the Ilbert Bill. The reckless attacks on
Hindu religious and social institutions made by representatives of
the European community in the country to prove the moral dis-
ability of Hindu or Indian Magistrates to try criminal cases against
Europeans, led to a counter movement which on the one hand
commenced to defend these Hindu institutions and on the other
sought to expose with equal recklessness the moral defects of the
European domestic and social life. The Brahmo Samaj and every
other reform movements in the country suffered very seriously in
consequence of this new revival and reaction. About the time
when Bijayakrishna attained his sidJ%i this wave of Hindu reaction
was passing over Bengal upsetting all our progressive and rational
ethical and spiritual values. The movement of religious and social
freedom represented by the Brahmo Samaj from the days of Raja

.RamMohunRoy lost the hold that it had got on the mind and life of

our educated intelligentsia. This new conflict with Bijayakrishna,
whose great spiritual achievements were universally acknowledged
by even orthodox Hindus, reacted against the Brahmo Samaj on
the one side and in favour of Hindu reaction on the other. Bijaya-
krishna’s secession from the Brahmo Samaj naturally gla(}dened
the opponents of the progressive propaganda of the Samaj, who
commenced to gather round him in increasing,numbers, until they -
practically overwhelmed his personality and his teachings, in their
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determined and designing attempt to present him to the people
as a great Hindu saint and seer of the mediaeval type. As had
happened in the case of Ramakrishna so it happened in the case of
Bijayakrishna, around whom the same kind of supernatural legends
soon grew up that appealed to the crowd and blurred the vision of
the great and fundamental truths for which he stood. ‘This is seen
even today in the many lives of Bijayakrishna that have been

published by his Hindu reactionary disciples.

But Bijayakrishna never by so much as a jot or tittle went
back upon the progressive ideals of his Brahmo days. When the
painting of Radha-Krishna was put up in hissanctuary, he declared
it. a sermon delivered in the Brahmo Mandir at Dacca that
Radha-Krishna are not allegories. 'T'hey are not devatas or gods
of the popular Hindu Pantheon. At this he stopped. He did not
say what they are. But we know from the literature of Bengal
Vaishnavism what he meant. Radha-Krishna are tatvavastus or
Ultimate Realities. They are the two aspects of the Divine
Unity, which is not undifferentiated, but eternally sclf-differentiat-
ed. Through this cternal act of self-differentiation, the Absolute
or Brahman stands to Himself as both Subject and Object, or
Knower and Known as well as, as Enjoyer and Enjoyed. The
three essential aspects or qualities or properties of the Absolute or
Brahman or the Ultimate Reality are Beingor Sat, Knowing or
Chit, and Doing or Eajoying or Anandam which includes both the
emotional and the volitional qualities or attributes of Brahman.
And though mere Being is possible and conceivable in the abstract
as undifferentiated unity, Chit or Knowing, Anandam or Enjoying
and Acting, are impossible and inconceivable unless some form of
differentiation be posited inside the Unity of the 4bsolute or
Brahman. In practical religion, which consists of the worship of
the Lord, and the consequent belief in the Divine Personality,
this self-differentiation of the Absolute or Brahman is absolutely
essential for all religious and spiritual cxercises and realisations.
But modern rationalism has failed to seize this truth as the logic
of man s religious life. The conception of the Divine Personality
is therefore very fecble in modern rational religion.  In Christian-
ity it is built upon the doctrine of Christ indicated in the Fourth
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Gosp.el; “In the Beginning was the Word, the Word was with
God, the very .God of God. “ The Word here corresponds to the
.Prakriti of our thought and theologv. This prakriti is Sri Radha
in the philosophy of Bengal Vaishnavism. Through Sri Radha
th'e Ultimate Reality or Sri Krishna (described as Bhagavan
Himself : Krishnastu Bhagavan swayam”) realises his personality
even as through the Christ or Logos, the Father, in Christian
consciousness realises Himself and becomes a Person. This is
really what Bijayakrishna mearft when he said that Radha Krishna
were not gods, Radha Krishna were not allegories.

When correctly understood, there is really no repudiation o*
the fundamental principles of the Brahmo Samaj in this Radﬁa-.
Krishna philosophy of the school of Sri Chaitanya Mahaprabhu
fI‘he Brahmo Sa.maj believes in the Divine Personality. ‘Brahman.
311 the philosophy of the Samaj is not “ irpersonal ” as is generally
interpreted by the Samkara-Vedanta philosophy. Bral;,man isa
person, the Supreme Person. 'This is what Sri Chaitanya esta-
blished in his discussion with Prakasananda Swami, a renowned

“Samkara-Vedantin of his time, in Benares. Mahaprabhu declared
that the meaning of the Sutra of Vyasa is as clear as crystal. It is
the commentary of Samkara that clouds this meaning. And
saying this he placed his own interpretation of the Sutra regardin
Brahman in these words in Bengalce : :

Brahma shavda mukhya arthe kahe Bhagavan
Chidaishwarya paripurna anurdhasaman.
Tambhar vivhuti deha sav chidakar

o Chidvivuti acchadiva kahe nirakar.

It means that the word Brahman in its essential meaning refers to

, . . .
. Bhagavan. This Bhagavan is filled with spiritual contents and

pow?rs and objects. He has none equal or superior to Him. His
manllfestations and body are all spiritual objects—-his form is a
spirttual form. It is only by concealing His spiritual or chit attri-
butes and objects and form, that He is established or “declared as
“nirgkara” or without form or body.

The Brahmo Samaj entered its protest not against s;)irit‘ual
“form” of the Lord but only against material forms imagined hy"
the crowd of Hindus. In the philosophy of Bengal Vaishnavism

also we findéa repudiation of the ascription of all material forms
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to Bhagavan. The Brahmo Samaj believes in the Personality of
God. Personality involves not necessarily duality but certainly
differentiation. We realise our self-consciousness or personality
by finding ourselves standing over against other persons or
objects. The presence of the not-self is a necessary condition of
our self-consciousness. But Brahman or the Ultimate Reality
from which all objects have come to being, by which all objects
continue to be, Brahman, Who or Which is both the efficient and
material cause of this universe or Brahmanda, can have possibly
nothing that can be called His not-self. Thercfore, Brahman can
have no personality either. This is the position of the Samkara-
Vedantin, But the Vaishnava-Vedanta particularly of the Bengal
school urge that though it is true that there is nothing which
stands ouvside the Being of Brahman, within His own Being there
are essential differentiations of subject and object. The universe
though eternally existing in Brahman stands still eternally differen-
tiated from Him as the known stands differentiated, but not
seperated from the knower. The relation betwcen the subject and
the object is not a relation of absolute identity, nor is it a relation
of absolute difference. The object is neither absolutely different
from the subject; if it were so the subject could never know its
object, all knowledge being self-knowledge. If, on the other
hand, the object was absolutely identical with the subject, then
also there could be no knowledge, because who then would know
what? Therefore the Vaishnava Vedanta of Bengal declares that
there are endless relations, not “maayic,” but * paramarthic”, to
usc Samkara’s own terminology, in Brahman. The character of
the Being of Brahman is therefore not undifferentiated, but self-
differentiated Unity. The term used is “Acintya Bhed-Abheda"—
inconceivable difference in unity and unity in difference. The
subject in this relation in the Being of Brahiman is called the
Purusha while the Object is called Prakriti. Purusha is the
personal God ; Prakritistands as neither absolutely identical with
Him, nor as absolutely different from Him. This, briefly, is the
philosophy of the Divine Personality both in Christianity and our
Vaishnavism. This is the necessary logic of the creed of the
Brahmo Samaj. When Bijayakrishna said that Radha Krishna
were not allegories or gods, he really referred to the fundamental
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philosophy of the Divine Personality. Krishna is the Purush
and .Radha is his Prakriti. Translated in the terms of Chrisutsi) )
thought Krishna would stand for the Father and Radha for t?lz
S(-)'n. It is, therefore, that I contend that correctly understood
Bijayakrishna did not repudiate the fundamental creed of the
Brahmo Samaj in accepting Vaishnavic terminology or Vaishnavic
;ﬁei}hod for the cultivation of the deeper spiritual realisation or
igher emotional exercices i
hiiher emotiona excreic that now became a prominent feature

Q

In justice, however, to those members of the Brahmo Samaj
who entered their emphatic protest against this new developement
f)f the religious and spiritual life of their Minister and Missiop ar
it must be said that the true meaning of the Vaishnavi'cd:uﬁ
and culture of Bengal, as taught and practiced by Sri Chaitanya
had been almost completely lost in the prevailing faith asrlld’
realisations of popular Vaishnavism. The great body of Vaishnavas
regarded Radha Krishna as god and goddess just like the othe
gods and goddesses of the Hindu pantheon; while a section ;
them had degraded religion by indulgence in anti-social se:-
relations as a part of spiritual culture. All sorts of immoralities
had found shelter behind the popular Radha-Krishna cult which
had become therefore a contemptible and vulgar thing even in tlcl
eye .Of .respectable Hindu orthodoxy itself. English education ans
Clmanan influence following it, had created a new moral conscious-
ness in the community which felt deeply disgusted with the
sensualities that had got associated with the Radha-Krishna cult
in Bengal. In these circumstances one can hardly blame tl;x
Brahmo Samaj for refusing to accept the neo-Vaishnavic devel :
ments of Bijayakrishna, at the same time looking back upon :)l?
history of the Brahmo Samaj on the one side and the evolution (fa
general Hindu religious thought and life of Bengal on the oth0

during the fortyfive years that have elapsed since Bijayakrish:r
was made to resign from his connections as Minister and Missionara
of the Brahmo-Samaj, one cannot help realising what a great | .
his breach with the Brahmo Samaj has been to the spiritual lifeos;
the Samaj itself and to the modern religious movement in‘th(?

province in general, “ - ?

-
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Separated from the intimatc fellowship of the Brahmo Samaj,
Bijayakrishna inevitably found himself so far as human compa-
pionship is concerned, in a state of intellectual, moral and even
spiritual isolation. He was henceforward surrounded by his
Hindu disciples, who while accepting him as their guru had little
appreciation of his real sadhana and siddhi. There were a few
Brahmos, no doubt, who clung to nim even after he resigned from
his old connection with the Samaj. But the inner mould of even
of most of these Bralimos was morc mediacval than modern.
They were captivated by the suderb emotionalism or Bhakti of
Bijayakrishna more than by his deep spirituality. ‘Fhough they
had joincd the Brahmo Samaj, they were never in living intetlect-
ua; and moral touch with the rensoned beliefs and ethicai ideals of
the Samaj. They were in thetr inner nature and longings still
hankering after the popular traditions and disciplines of orthodox
Hindu society. They were stitl lookinyg for signs and wonders in
the higher regions of the religious life. And wien Bijayakrishna
gave evidences of direct God-realisation, these disciples of his
commenced to search for what are called @ yozaishvarya” or yogic
powers in him. And they soon started to proclaim these oceult
acquisitions of their guru to people whether consciously or
unconsciously, to attract the multitude to him, Gradually, the
emphasis of the achievements of Bijayakrishno was transferred in
the estimatc and propaganda of many of his disciples, both Brahmo
and Hindu, from his real spiritual life o these powers and
acquisitions. I this way, the process of Hinduising him went on
until he was accepted by the crowd as a real Hindu saint of the
old orthodox and mediacval type. Some of his disciples went,
indeed, so far as to proclaim him as an avatar, on the onc¢ hand,
and on the other, with curious fogic, declare that he had commit-
ted a great mistake in s carly lifc by joining the Brahmo Samaj
which he really repented in bis tater life.

But these legends are not borne out by actualitics of the life
and teachings of Bijayakrishna after his supreme realisation at the
Akasa-Ganga Hill at Gaya. For some years after that incident,
Bi'ayakrishna continued his ministrations in the Brahmo Samaj,
and indecd, it was not really he who found it impossible to be

e -
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name, who had known and loved Bijayakrishna when he was a
Minister of the Samaj, came to pay his respects to him. When he
was announced, Bijayakrishna readily asked to have him brought
up immediately. This was done, and this Mahemedan menial of
the Brahmo Samaj was invited to take his seat on the same mat
on which the Shalagram was being worshipped by a Brahmin
disciple of his. When Shauket ali had taken his leave, and the
Brahmin disciple had also gone away to his room carrying his idol
with him, Bijayakrishna said: “ When Kulada Brahmachari (the
disciple mentioned above) broughit his Shalagram here and set up
its worship, I did not like it; as I have no sectarian symbol here
in my sanctuary. But | tolerated it. Now I find that [ did well not
to :)!')jcct to Kulada’s shalagram being set up in front of me. Be-
cause it l;ms been proved today that my toleration of the shalagram
has resulted in the shalagram’s tolerating the contact of Shauket
ali.” This incident throws quite a flood of light upon the mind
and temper of Bijayakrishna even after what has been described as
his siddhi or illumination or direct God-realisation.

”

‘Two incidents indicative of Bijavakrishna’s fidelity to his
Brahmo principles and ideals had reference to me personally. One
morning, when Bijayakrishna was living in Seetaram Ghosh’s
Street, I went to see him. He used to have a large cup of tea for
his early meal with hot “halooa” called also “ kadaprasad” by
the Sikhs, a preparation of semolina and sugar cooked in clarified
butter and milk. When 1 was scated in front of him, his tea was
served, and Bijayakrishna asked the disciple who was attending
him to bring tea for me also. At this time his Hindu disciples
tried to prevent any one being present when Bijayakrishua had his
meals. The attending disciple, evidently did not like the idea of
an outcaste like myself being present when the guru was taking
his tea; so he asked me to follow him outside for my tea. But
Bijayakrishna obviously did not like it, and in an unmistakably
offended tone, ordered him to bring my tea and sweets there in his
room so that I might keep him company in his early meal.

When I went to England in the autumn of 1898, Bijayakrishna
was in Puri. On my way to Bombay it suddenly occurred to me
{o cake leave of him on the wire, and I sent a telegram to him
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from the Nagpore Station. Having despatched it, I gave no
further thought to it. But what therefore was my surprise when
on board the steamer on the high seas going to my cabin I found
his wire, which simply said *“ God bless you”! On my return
home in 1900, I heard from a friend who was with Bijayakrishna
when his son went to him with my telegram and read it out to
Aim, what happened at that time. Bijayakrishna sat for a few
mements lost in dhiyana or meditation, and then opening his eyes,
asked his son to despatch the wire that I had found on the high
seas. That was the last message which I had from him. During
my absence in England, Bijayakrishna left this world. When my
wire,was read to him the Hindu disciples seated about him com- '
menced to comment upon my heresy in going to England. Their
words entered Bijayakrishna’s ears and he asked what it was they
were talking about. ‘They said that how would it be possible for
me to observe the rules of his sadhan or discipline in the matter
of food and drink in England ? Bijayakrishna hearing this at once
declared: *“ There are no restrictions in Bipin Babu’s case.” All
these are clear evidences of the freedom from all prejudices and
superstitions of this Bengalee saint, who continued to the end of
his days to be a reformer and a Brahino, in his social and domestic
ideas and ideals, with this difference, however, that while in his
younger days he sought to preach these to all and sundry, in his
later life he realised that every body was not fitted to receive
these and consequently permitted different individuals to pursue
their inner bent in the conviction that all would in good time see
the Truth and follow it at the instance of their own inner reason
and conscience and not merely run with the crowd in regulating.
their life and conduct.

The ‘greatest contribution of Bijayakrishna was to the
Vaishnavic revival in modern Bengal. And it was for this that at
the Kumbha-Mela of 1894 at Allahabad, Bijayakrishna set up the
figures of Mahaprabhu Sri Chaitanya and his right-hand colleague
Nityananda near his tent there. . The obvious object was to invite
the attention of the sadhus of Hindoostan assembled in such large
numbers in that Mela, to the great Bhakti Movement in Bengal.:
That movement did not achieve its fullest end, Bijayakrishna uséd
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to say, and that was the real need and reason of the advent of Raja
Ram Mohun and the Brahmo Samaj which came not to destroy
but only to fulfil the great mission of Mahaprabhu. No one who
had not acquired real Brahmajnanam, that is who had not realised
Brahman in all things animate and inanimate, and particularly,
who having attained this Brahmajnana had not ceased to look
upon man as mere man, instead of as the highest revelation of the
Supreme Lord himself, is qualified to pursue the way of pure
Bhakti shewn by Shree Chaitanya Mahaprabhu. In this Bhakti
was the real fulfilment of the mission of the Brahmo Samaj. This
was Bijayakrishna's message to his time and people. Few even
among his near disciples have been able to seize the truth and
inv\vandness of his life’s message and mission. But, however, parti-
ally understood Bijayakrishna stands as one of the makers of the
spiritual life of modern Bengal.

CALCUTTA. BIPIN CHANDRA PAL.

BIRMINGHAM.

THRALLDOM.

I have listened to tne missel-thrush,
Listened to the lark,

Listened to the Nightingale
Singing after dark.

But never have I heard a song,
That clung so to my choice,

As that to which my whole life turned

When first 1 heard your voice!

I have watched the glimmering stars at eve,
Watched the sun awake,

Watched the moon-kissed ripples on
A deep and silent lake.

But never have I seen a light
In Gods own glorious skies,

Like that which held my soul in thrall
When first I saw your eyes'!

LELAND J. BERRY.



THE VALLEY OF DREAMS.

L]
Here in a Valley where streamlets are singing . :
And sweet golden laughter sweeps up to the skies, THE LIGHT OF LIFE.
Where Thrushes and Linnets are mating and winging,

. Here *twas I loved you, O! Beautiful Eyes! : When thou art near
. : ¥ Sorrows fall from me

As the ripe leaves drop
From their parent tree
To the cool green sward below.
* #e
When thou hast gone
Care lines my face
With cruel fingers,
And sorrow comes apace
Like night after radiant day.

4

Here midst the gold of the wild daffodils
When the air throbbed and thrilled with love-cries,
When the moon drew a soft veil of gold o’er the hills
Here 'twas we wandered, O! Beautiful Eyes!
Here, where our sweet tale of love was oft told
When life was a medley of laughter and sighs,
Here I shall wander when we have grown old
Remembering—and dreaming, O! Beautiful Eyes!

BIRMINGHAM. LELAND J. BERRY. BIRMINGHAM. LELAND J. BERRY.



GLEANINGS.
“THE TIGER” SURVEYS THE WORLD.

UPON his head the man who dictated the Peace Treaty of Versailles, overruling
both Lloyd George and Woadrow Wilson, wore somewhat coquettishly the famous
Greck cap, classically “flapped,” in which he is always depicted.

Clénsenceau's stature is slight.  In spite of the almost ferocious energy that one
still suspects in his frame, he did not at first look like a tiger.  In his Jlighter manner
he seemed Puck at the age of a hundred ; in his more serious moods, when the cap
sat awry on his skull, there were touches and traits of King Lear.

“What is your view of the present state of the world in general and of France in

particular ?" I asked him.

Imps secmed to leap from Clemenceau’s cyes.

“Conditions will be satisfactory as long as the present balance of power on the
continent of Europe remains. If that balance be upset by any revival of German
imperialism, Europe will have another general war.”

“Will it be possible for diplomacy or philosophy to abolish war?”

“No."

PEACE AND POWER.

“What is the supreme lesson of the War for you, for France, for the world?”

“History repeats itsclf. Man should prevent history from repeating itself, Peace
is made by the biggest battalions. Peace is the creation of the strongest power! OQur
statesmien have secured with much expenditure of words the admission of Germany
into the so-called League of Nations.  There her pledges will have the same value
as those by which she guaranteed the neutrality of Belgium only in the end to
violate it openfy without even seeking the ordinary resource of lying pretexts.”

“Are you happy when you are not workingr”

“Happiness ! What is happiness 7 [ take pleasure iu simaple things., 1t delights
me to be in life and out of it ar the same time.”

“Which is more dangerous, the vague idealism of men like Woodrow Witson or

the opportunism of men like Lloyd George 27
MUSSOLINI'S ESSAY.

“All depends upon the .nan. A nchulous idealism fostered by a positive genius
is better than a positive opportunisin in the mood of Hamlet. We should study the
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circumstances in which each was placed before deciding anything. History is filled
with characters who essayed to play a part for which their temperaments unfitted
them. There is a time for all things. Hence there may be a time to be nebulous as
well as a time to be an opportunist.”

“Did you know,” Iinterjected, “that Mussolini not only reads Nietzsche, but
that he wrote an essay on Klopstock, a poet so dull that not one in a_million
Germans has the patience to wade through his works?” '

“Klopstock?” Clemenceau repeated. *“I have not read Klopstock. But I trans-
lated every line of Goethe's ‘Faust.” ”

“In verse?” I questioned.

“Yes,”

“Did you publish your translations ?”

“No, I"—he emphasised the personal pronoun grimly—"“make no claim to being
a poet. I am a materialist.” '

GREATEST OF ALL POETS. ‘

“ Do you consider,” I asked, Goethe's “Faust’ the greatest of all poeﬂis i

“It is one of the greatest.”

“Who is the greatest poet.”

“ Shakespeare is the greatest of all poets. He overwhelms me. Heis over-
towering. But I certainly honour Johann Wolfgang.” He bowed.

“Shakespeare,” Clemenceau continued, ‘“was not only a great poet, but a great
personality. He embraced the world.”

The supreme human achievement to Clemenceau has given much thought to
the problem of life and death.

THE ULTIMATE HAPPINESS.

“Can you,” I said, “‘summarise in a phrase what is the ultimate happiness?”
“‘The Ultimate happiness,” Clemenceau chuckled, “is not to be bothered.”
“ And what,” I asked, “is the supreme human achievement?”

“To be a philosopher.”

Clemenceau takes his place with philosophers. One of the masters of French
politics, he is at eighty-six one of the masters of French thought. Clemenceau is
the incarnation of philosophy in its sceptical mood ! He looked the part. The light
that fell through the curtained window revealed fierce, flashing, furious eyes. He
dissembles them behind spectacles which he takes off ﬁt intervals to stare at those
whose questions rouse him.

“Is not life too short to be worth living?” I asked.

“It depends upon how you define life,” Clemencean growled. “In the light of
my own experience I have not found life too short to be worth living. It might
easily be too long to be worth living. Life is no longer worth living when one has
exhausted its possibilities.” ' -

“Do you believe that modern science will be able to nrolong life appreciably?” -

“Yes.”
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SECRET OF YOUTH.

“To what do you ascribe your own extraordinary youthfulness?™

“1 write, I read, I exercise, I cat simply. That is the secret of youth,” he
remarked. ‘‘Moderation, cxercise, work, are my daily companions. One day 1
discovered with a shock that I was fifty. On that day I made up my mind to
exercise regularly. I never depart from this habit. It keeps me fit” .

“Do you beliecve with Bernard Shaw that man will live three hundred years
eventually ?”’

“That,” Clemenceau replied, shaking his head impatiently, “involves a pre-
diction about the future of humanity, and all predictions about the future of
humanity are liable to be falsificd by the introduction of the clement of the
unforeseen. Granting that the clement of the unforescen does not upset the
inference, it may be said that a time can be envisaged when the Jife of man will be
prolonged very much beyond what we now think possible.”

“As a psychologist and u philosopher,” 1 ventared, “what is your attitude
toward psygcho-analysis #”

Clemenceau looked at me without comprehension.

THE GREATEST PHILOSOPHER.

**What do you think of Freud ?”’

He repeated the name which, however, scemed to mean nothing to hiow.

*“Yes, Freud,” 1 spelled the name for him,

“Who is he?” the Tiger roarcd.  “Tlas he written a booke™

I renewed my questioning along more familiar chanoels,

“*Who is the greatest philosopher ¢

“Plato.”” ‘The reply was instantaacous.

“The greatest statesman '’

*‘Caesar.”’

‘““The greatest soldier?”

‘*Napolean.”

**Who is your favourite author "'

** My favourite author ? My favourite author to-day may not be my favourite
author to-morrow."’

Clemenceau, at cighty-six, is fickle in his attachments.  He likes to be amused.
Authorship is one of his amusemeunts.

GLEORGE SYLVESTER VIERECK.-- In the Sunday Referee.

Mr. GALSWORTHY AS DRAMATIST
NATURALISM AND THE SOCIAL SCENE

“The Times Literary Supplement” in the course of a review of a collected
edition of Mr. Galsworthy’s plays, writes:--
A fifth volume of plays. containing The Forest Old English, The Show and
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Escape, has lately been added to the Manaton Edition, and Exiled, which was first
performed at Wyndham's Theatre on June 19, comes now from the press. All the
dramatic work that Mr. Galsworthy has accomplished lies before us. It has too
much substance to be regarded as the off-shoot of a novelist’s pen. Nor is there
any temptation so to regard it; for, whatever faults it may have, they are not fanlts
that spring from a confusion of media, even the episodic method of Escape
being a genuine theatrical experiment and not the chopping up of a novel into
lengths. There is, and must be, an easily traceable coannexion between the
novelist and the dramatist in Mr. Galsworthy; when he turns to the theatre he
does not put away that distinguishing chagacter of his writing which is his style—a
quality so decp and personal in an artist that it permeates all variations of technique.
But men who are by profession “of the theatre™ arc so inclined to claim for
themselves an exclusive privilege within it, and to pretend that there are mysteries
of their art unfathomable by “literary men,” that it may be salutary to insist that
Mr. Galsworthy is a lively instance of the opposite truth.

The art of the theatrc is not a bundle of actors’ or producers’ tricks but a
branch of lctters, sprung from the same creative seed as poctry itself, warmed and
refreshed by the same sun and rain of experience and imagination, and owing its
life to the same continual sap of human illusion and desire for illusion. When the
drama is separated from the tree of literature it dries up and withers. Instead of a
play we are given a pageant or, in the manner of the expressionists, a disconnected
series of emotional shocks to which weariness speedily makes an audience immune.
Mr. Galsworthy's drama is, as it should be technically “of the theatre;” that is to
say, the artist’s selective prozess is governed by the conditions of the stage and the
nature of theatrical audiences. In this sense he is generally an accomplished
technician. having only one cutstanding weakness—and that in common with
Shakespearc—namely, a tendency very censpicuous in his last play, to over-estimate
a theatrical audience’s demand for comic relief. Apart from this and a dangerous
habit of rubbing in his conclusions, his theatrical judgment is sound. At the same
time he remains in the theatre a man of letters, and it is upon his power to preserve
a particular technique within the general tradition that his strength depends.

HIS SPIRITUAL PREOCCUPATION

In any attempt to relate his merits to his defects it is necessary to remember
two things. First, though he is not, as Mr. Shaw is, a pamphleteer, and “is not
conscious of any desire to solve the problems of his times in his plays,” the temper
of his mind is such that he is primarily interested in men, not as individuals in their
relation to other individuals, but as members of groups in relation to their social
environment. Thus, in his latest play. Sir John, an industrial King and Sir Charles,
a twelfth baronet, though their private characters are vigorously portrayed, are
dramatically valuable to Mr. Galsworthy because one successfully rides tle evolu-
tionary whirlwind by which the other is swept away. Thus—to look from theatre
to library—"* The Forstye Saga " is '‘an intimate incarnation of the disturbance that
Beauty effects in the lives of men,” and " the figure of Irene...... is a concretion of
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disturbing Beauty impinging on a possessive world.” All Mr. Galsworthy’s principal
characters might be described as concretions of disturbing--impinging on a—world,
the missing words being made appropriate to cach portrait and its surroundings.
This is by no means to decry his character-drawing, which is often vital and pro-
fouad, ar to suggest that there is necessarily and aesthetic sin in using the figure of
a man or woman to show how a spiritual quality impinges on its environment. Far
from being a sin, the practice is justificd throughout literature. But it is dangerous,
and dangerous above all when it is governed by the sccond of the considerations
which, we have suggested, are necessary to the appreciation of Mr. Galsworthy's
theatre—the consideration, namely, that he has imposed upon himsclf the restriction
of naturalism as if it were a hair-shirt.

THE FETTERS OF NATURALISM

Naturalism, or the convention which passes under that name, may very well be
used in a novel to exhibit, in human forms, the concretions of spiritual gualities
impinging on the world., So Mr. Galsworthy cmployed it in “The man of Pro-
perty.” slternatively these concretions may be given dramatic life as they were in
“Hamlet"—that is to say, with the aid of poctic concentration. A novel is clastic;
its narrative spacc may be expanded at will; and the novelist, finding that in
naturalistic speech his characters are incapable of expressing their spiritual beings,
may pass from their dialogue to his own wmore flexible prose.  Poetic drama s
elastic; its narrative space may be compressed at will; and the poctic dramatist,
saved from affectation by the flexibility of his chosen medivm, may,if he be Shakes-
peare, pour the soul of man into a pentameter.  But naturalistic drama has not the
same elasticity. Its personae may not vease to speak, nor tmay more be put into a
speech than it will naturally hold. lest it overflow in didactism or sentimentality.
To write what is, in effect, poetic drama in the form of a prose was Isben’s purpose
towards the end of his life—a purpose of which he fell short in The Lady from the
Se¢a, but which he miraculously achieved in The Master Builder. Mr. Galsworthy
has set himsclf the same gigantic task, a task that becomes more and more difficult,
as, under levelling influences, the colour of district and class is rubbed away and the
spoken language settles to a clipped, uniform greyness.

“To deal austerely and naturalistically with the lifc of one’s day is” he says ‘to
find the human being so involved in environment that he cannot be dissociated.
Two persons, a plank and a passion, is the charming province of the romantic or
poetic dramatist.”’ Such characters, he continues, as Mrs. Jones, Wellwyn, Falder,
and DeLevis “*could not exactly be depicted isolated by the sea, or standing out
against the sky.” He thus presupposes the naturalistic mcthod of treating his
chosen subjects, ruling out the poetic method with a phease that is almost contem-
ptuous, as if its use in dramatizing “‘the lifc of onc's day” werc inconceivable. And
yet it is evident that the more complex the social enviconment which a dramatist
wishes to portray within the confines of the stage, the more need he has of poetry |
if not of a verse form, then of some other non-naturalistic convention that has the
effect of freeing the persons of his drama from the diffuse unexpressiveness of
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customary speech. We are inclined to regard all the serious literary experiments of
the modern theatre, experiments, we mean, that are not merely fashionable freaks
of “productionism”—as attempts, more or less conscious to emancipate it from the
fetters of rigid naturalism. Ibsen found one way of freedom; Strindberg to whom
the drama seems always to have been music struggling for verbal trans-
lation was couatinually driven to seek another; Mr. Eugene O'Neill in Strange
Interlude, and M. R.H. Lenormand, in his curious formalizations, are clearly
seeking escapes of their own. And even Mr. Shaw-—is not he too a stylistic revolu-
tionary malgre lui 2 It might be said of Shaw's plays,” Mr. Galsworthy remarks
“that he creates characters who express feelings which they have not got.”
Sometimes this is unhappily true. The Yesulting characters are sticks of propaganda,
the vo. . pieces of a platform orator. But it is more often true that Mr. Shaw
creates characters who express feeling which, in life, they could not or would not
express. In this sense Mr. Shaw’s drama is unnatural and conventional ; but his is
a liberating convention. When once we have learned to accept it, it reveals tous a
complexity of environment and a subtlety of spirit which natuarali's/flc dialogue
,could never reveal.

Mr. Galsworthy has made of naturalism a bu-den. He speaks defensively of
this “severe technique” as being good for the dramatist, “who is cleansed by a sort
of self-inflicted purgatory”. This may be true, so long as dramatist confines him-
self to the narrow range of subjects obedient to that technigue. But to cling to it

. asan article of faith and to choose subjects that cry out for liberation from it is to
. court disaster. Mr. Galsworthy's successes and failures correspond play by play

and almost scene by scene with the appropriateness or inappropriateness of their
subjects to mnaturalistic treatment. Ilis execursions into sentimentalism and
irrelevant humour appear almost invarizbly to be rebellious against that “self-inflic-
ted purgatory” ; his occasional lapses into incoherence and vagueness, so that when
ull is said and done the artist remains inarticulate and his drama hangs in air, are
ti&z result, as in Windows and The Forest and Exited of his having chosen a theme
before which plainly imitative dialogue is duimb; and his strength ts chiefly exhibit-
ed in plays such as Loyalities, in which he has snccessfully compressed an
environmental subject wjthin a partjcular spiritual locality and has, indeed. so far
conventionalized his naturalism that its silences, and sometimes even its words,
have the effect of poetry.

“The best moment in any of my plays,” hie says, “is perhaps that when Aunthony
and Roberts bow dumbly to ca'ch other in mutual defeat.” (Strife:-Act3.) Itis
certainly a good moment. Why? Is it not good because it is a moment of rich,
subtle and “environmental” emotion which could be fully expressed in poetry, which
is to some extent expressed in silence but which would be dragged to high-faulutin
bathos by naturalistic speech? And is not the last scene of Exiled bad for a
corresponding reason—that, attempting to express naturalistically the private
emotions of a reticent man, Mr. Galsworthy has hzd to resort to the tricks of
sentimental theatricalism—to the singing “off” of appropriate songs and to solilo'quy

8
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AMONG THE ARTISTS.

.

Louis made unsuccessful efforts to earn a living by his pen and retired for a
while to a Bohemian colony of artists in the forest of Fontainebleau, There he
met Mrs. Fanny Osbourne, a plain, strong-minded women of Dutch-Scandinavian
origin, living apart from her American hushand,  Like Mres. Sitwell, she was ten
years his senior and at once proceceded to dominate his life, teaching hins to he
practical and avoid offence, two difficult tasks for him. She offected a reconcilia-
tion with his futher, who sent him a hundred pounds towards fictitious legal studies,
with the result that he and Fanny weat off traveliing together.

L

He kicked against her traces sometimes, but when she went o San Franciseo
and fell ill, he hurried ont in defiance of all the hoerass of travelling as an emigrant
Jn U878, He nearly dicd on the way and choea foem U e conld carn only two daolfaes
a week as areporter. Howevern, Fanoy ooy soonecd bee divores, they exchuanged
two silvc;‘ rings and were married s atine bridegroom, he deseeibes himself, *a pure
combination of coughs and bones.”  They spont their honevmoon in a deserted
silvermine and fresh hardships seemed ahead, but Fanoy’s diplomacy already bore
fruit, moncy arrived from home, and the old parents awaited them on Liverpool
quay with fatted calf.

Fanny’s craft and paticnce were cortinby amazing, She e e overy concession,
agreed with the utmost Cajvinism, won colden opinions, and Liborioasty teained
Louis to write for the public instead of for his own whims. She was not only good
to him, but good for him.

KING OF CANNIBAL ISLANDS.

With prosperity, he decided to gratify an old desire and visit the Pacific
[slands, hiring a millionaice’s vacht and bleadig: delightfal experience with horrors
at death’s door. At Samoa he brought fiftv acres of seraly for cight hundred
pounds, built a lordly pleasure-house and hecme a patricechal Laied of Southern
Seas.  There were a great banqueting hall whers he read famity prayees, stables,
poultry farms, tennis and croquet coures, all his treasures from Edinburgh and
Bournemouth, including Savaent's porcrait and  Rodio’s statnary. But he soon
grew tired of the monotony, and talked of a Paradise lost, T wrote endless letters

to the “Times™ about Polynesian politics. Te foli ivritable and very v away,

At the age of forty-four, he dicd suddenly of apoplexy. The mountain behind
his housc was a sort of jungle, but he hiad expressed o wish to he buvied there, and
during the nighr, two hundred Samoans carved a path o the summit and dug a grave
where he rests beneath the insceiption of his native name, Tusitala, “the teller of

beautiful t:.llos."

. —T. s Weekly.
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Mr. G. J. NATHAN ON ENGLISH AND

AMERICAN PLAYS.

“O'NEILL has written some bad plays. ‘Dynamo’ is one of them, but I feel he is
one of the most potent of lving dramatists, The only other new man of any
consequence is Franz Werfel, whose play, “The Goat Song’ has not been seen in
London. (' Necill's best work, however, is to come. His next cuterprisc, which
will take him three years to complete, promises to be something far surpassing
anything he has yet done. It is a curious thing that England is his only ‘blind-spot’

Dl
country, for he is popular almost everywhere else.

“The ideal man of the theatre in England is Charles B. Cochran. He issucha
wonderful showman that I think of him asan American spy ! He has taste, but
that’s nothing—most of us have taste. More important he allies it to commercial
courage. The secret of his success is that he is willing to lase money. . He gets

excited like a little child, and that is all to the good.”
Of course I asked the usual question about talking pictures.

“Let's be H, G. Wells,” he replied, *and imagine the day they are perfect. At
their highest point of perfccti'on ‘talkies’ will only be second to the theatre. Some
years ago cigarctte-makers gave away pictures of actresses with the packets, Do
you mean to tell me that the collectors of those pictares did not want to sec the
actresses on the stage ? What amuses me is the pretentiousness of the empty heads
who, for the most part, run the cinema industry. In England they would cither be
ostracised or knighted. Over there they are allowed to talk and carry on as if their
stupid affairs were of any consequence to the world. This nouveau class does not
represcut the real rich American, who is & charming simple man., The best illys-
tration of the cincwa magnate mind can be given in o perfectly trne story, In one
of the immense palaces round Hollywood, by the side of the bed in cach of the
thirty odd guest-rooms, there is 2 board of electric press buttons. One, for instance,
is labelled ‘high-balls’, next to it there is another marked ‘books'! Can you believe
it > No button for Joseph Conrad, just for ‘books™!",

- “Yet the astonishing thing is, the quality of the best scller in America has
improved so much that four out of five are really books that you or I would want
to read. The fact is, the Americans, must be wu courant with ceverything that is
good. They want the best service in literature—just as they want the best service
at the Ritz Hotel. It is not honest development, but what does it matter? ‘A lie

well told is as good as the truth,’ as a certain gentleman has said.”

«Then all British dramatists are sentimental. [ do not mean the “sugar boys,’
like Barrie but Shaw and Galsworthy. Somc of them hide their sentimentality
under a veneer of cynicism, and Galsworthy is so sentimnental that he always pue-
sents both sides of a question!”
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Some of Mr. Nathan's further comments, delivered to a “Daily Chronicle”
representative were :—

Nocel Coward is an English fad.

Shaw is so respectable that if he lived in America he would be a menbder of the
Y. M. C. A,

People stopped thinking about Barric years ago.
T'he best book about war was written by Lugwig ‘Thomas 40 years ago.

The “talkies” are horrible, but they arg merely a new toy.

One of the great plays of the century is O'Casey’s ““Fhe Plough and the Stars™—
and that is by an Irishman,

Shaw has an enormous public in the Stees, He says respeetable things in an

insulting way.
o

The Obserier,

A VIKING SAINT

5T. OLAF AND THE BATTLE AND BREAKING
OF LONDON BRIDGE

Though merce romance of association may not in itself justify the preserving of
a church, it would be a pity if at least the tower of St. Olave's, Fooley Street  itself,
of course, only a corruption of St. Olave's Streets—were not allowed to SUrVIve.
‘I"his much is only due to the old Viking saint who, as King Olaf of Norway, helped
the hard-pressed Londoners against the Dancsin the days of Ethelred the Redeless,
and gave them— for the time being at any rate—the victory at the great Battle of

London Bridge just over ninetecn hundred years ago.

4
PIRATE CHRISTIAN
In spite of all the pagan elements in his character  his ferocity, has avarice, his

frank piracics, and his habit, Christian thoush he was, of calling upon Odin in bhattle

—King Olaf had qualitics which  were appenaling. He was o representative of

muscular Christianity, full of courage, ability, and resource, and a man to be

reckoned with in all circumstances.,

According to Frecman, the saga-stories of his exploits in this country are not to

be explicitly believed. But they are worth telling none the less. The very fact
(hut.rhurchcs should have been dedicated to himoat both ends of London Bridge

'St., Olave's Hart Street, will, happily continue to recall his valour -shows there

must,have been some reason.
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WHEN THE BRIDGE WAS BROKEN DOWN
The account of the battle itself is detailed enough to be convincing. We learn
that Olaf, when he came to London’s aid, 'found the Danes strongly encamped in
Southwark and in complete possession of London Bridge itself. He thereupon
drove his own ships right up to the bridge, laid cables round its pites and rowing on
down stream pulled the bridge down bodily, so that it fell, Danes and all, plumip into
the river. Then he stormed Southwark and took it. As the old Norwegian bard

song:
London Bridge is broken down—

Gold is won, and bright renown.
Shields resodnding,
War-horns sounding,

Hildur shouting in the din!
Arrows singing,

Mail-coats ringing—
QOdin makes our Olaf win!

STURDY MONARCH

It is true that the relief was not permanent. London was to come before long,
completely under the power of the far greater Canute. But when one remembers
that Ethelred himself was away in hiding in the Isle of Wight, and that London had
been left, as it has been since Alfred’s time, to fight its own battles, one can under-
stand the reverence felt in this stubborn old city for “Olaf the Thick,” as he was
called in his earlier secular days. He appears to have been a stockish, burly, square-
chinned fellow—not by any means a stained-glass-window type-—with ruddy face

and piercing grey €ycs.

Never at any time does St. Olaf seem to have quite understood non-resistance
as a Christiau attitude, though his fighting spirit was toned down somewhat after-
exile from his own kingdom to Russia.



BOOK REVIEWS.

BriTisH HISTORY. By Ramsay Muir (George Phillip & Son)
7sh. 6d.

FraoucH the author, modestly enough, intends the work to be no
more than a text-book to advanced school children, it is an
admirablessurvey of the entine history of the English race, spread
over all the parts of the world. The need for compression has
driven the author to employ what he calls * a concise, business like

style’. But this hasnot rendered the work dull  aresult theauthor .

seems to dread, for he says ' If the book is dull the fact that it isa
text book is no excuse.” The work isa considerable achievement
and because of its admirable arrangement its value as a book of
reference is immense.

CHiNA'S MiILLIONS. By Anna Louise Strong (Coward-McCann.
New York.)

IN writing on China and the recent revolution there are authors
who have shown more of philosophical insight and historical
Scholarship but few have achieved the vividness and gripping
interest that make the present work a unique production, "That
is due primarily to the writer's method of approach and also to
the manner of writing. The big political and military events do
not exhaust the narrative. Rather, they come inas minor episodes
and throughout the emphasis is on the

“ Lives and struggles of workers, peasants, students, women, theie individual
concrete problems, their attempts to achieve organization and freedom, their
measure of success and of failure,—rather thaa the shifting alliiinees of transient
generals and politicians, who form for the moment the unstable and chaotic ruling
powcr'of China.”

.

T!‘le style is uniformly bright and never dull. Her description
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of the leaders, either it be the leaders of Chinese labour (89—105)
or the ‘builders of Mongolia (380—401), shows knowledge and
judgment.

The account of the problems of China’s new women (120—138),
the part that the students and peasants have played in the
revolution is extremely vivid and gripping. Her report of the days
of the People’s power in Hunan and the reaction that followed
constitutes one of the most interesting portions of the book. The
experiment failed; but, as she says, four salutory results have
emerged out of the debocle:

“Nevertheless they did four things that were very great. The peasant of

_ China has slept for many thousand years, submitting to all evil without believing

he could accomplish anything; now he has become conscious of his collective
power. Second, the peasant has taken no interest in government, seeing no relation
between politics and his daily needs. Now he is very much interested in govern-
ment. Third, the widespread fight against illiteracy has not only taught many
thousands to read but has awakened in the hearts of the entire peasantry the belief
that to learn to read is the right even of the poorest. And lastly,the women are now
awake. My own wife, who last year would not go out on the street except in a
closed chair, now organizes a Women’s Cooperative Exchange with forty women
to sell the handicraft products of the members. . . . All of these seeds have
been sown and will come up again. How soon I do not know, maybe two years,
may be twenty. Even now, in my native town, when the solidiers leave, the union
starts once more.”

Miss Strong tells us not merely how much the peasants and
workers have done but how important they are in determining the
future of China. She is filled with no common place pessismism
in respect of their fitness for the high destiny that fate hasin
store for them. She says “no peasant revolution in history had
organized so quickly and with such discipline”. It is these men
and women in whom Miss Strong centres hope.

From the actions of the peasants and workers, even under revolution, one gains
a realization of the essential orderliness and power of orginization that lies in China,
It will be such peasants and workers, and neither the northern nor southern
generals, nor the wealthy but subservient bourgeoisie of Shanghai, nor the timid
intellectual politicans and officials, who will have courage to carry their country out
of the Middle Ages into the modern world.

One may quarrel with her over some of her preferences but
no one can mistake her sincerity nor praise too. much her splendid
achievement. ‘
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CIMMERII OR EURrRASIANS & THEIR Futurie: by Cedric Dover:
Modern Art Press, Calcutta 1.8.

This Small book which is written in a very forceful and
popular style,is little else besides a passionate refutation of the idea
that the Eurasians are intellectuatly and morally inferior to cither
Europeans or Indians and a bitter indictment of the white races
for the snobbishness and cruelty with which the Eurasians have
all along been treated. Why in spite of all the bitter things he
says of the whites he still expects them to give the Eurasiansa
helping hand, the author does not make clear. Nor does he
consider a more hopeful alternative namely the assimulation of
their racc into Indian nationalism.

C. S.

REVIEWS REVIEWED,.

THE QUARTERLY REVIEW. July 1929.

With this issue, the Quarterly completes S00 numbers and in
almost the last hours of his Premiership, Mr. Baldwin sent a letter
of congratulation and good wishes to “so old a friend and suppor-
ter of our party”. The Quartcrly has been a successful organ of
Toryism with special stress on social reformi. The strong Tory
note comes out in the article on Amecrica’s Own ‘India’. 'The
first article is devoted to a brief account of the varied activities of
the Review for nearly 120 years and it is interesting to know that
Sir Walter Scott himself reviewed his own “ Tales of my Land
Lord”. Says the writer of the account “ not a convincing piece of
work, as he was bound to bring to it a false air of sincerity by
criticising the ‘incoherent style’ and ‘the insipidity of the heroes’”.
Sir Andrew Macphail has an interesting article on Boswell :

There are six tests to which a man may be put, and no man ever lived who

_so amply as Boswell supplics the cvidence upon which he is to be tried. These

counts are : his main achievement in life ; his friendships ; his financial conduct ; his

personal integrity; his conjugal relation : the attitude of his children towards him.
Let us try Boswell on these six counts.

1. Boswell’'s main achievement was his ‘ Life of Johnson.” In the third
century after it was written, it is yet a joy to the young, the consolation of the
aged in fatigue and sorrow, in sleeplessness, and pain. So hostile a witness as
Macaulay describes it as ‘one of the best books in the world’; and Carlyle
‘ questionless the universal favour is well merited’. Any person of English speech,
who has not read the book, is illiterate, without taste, without education, without
interest in life.

2. If a man would have friends, he must show himself friendly. Boswell, by an
indefinable quality within himself, made instant friendships. He had a friend

10
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and friends. Mrs. Cobb repeated Johnson's remark to her. * Boswell is a man who,
I believe, never left a house without leaving a wish for his return,’  More fdrmally
he says, Oct. 27, 1779, * Why should you opportune me so carnestly to write?

Of what importance can it be to a man who finds hinmself welcome wherever he goes,

and makes new friends faster than he can want them * I to the delight of such

universal kindness of reception, anyvthing can be added by knowing that you retain
my good-will. you may indulge yourself in the full enjoyment of that smalf addition.”
The * Life’ is dedicated to Sir Joshua Reyvaalds, the intimate and beloved friend,
the most invulnerable man whom Johnson knew, wha ae b times welcomed Boswell
with cordiality to his table, and tntroduce:?t b ro his fricods. "The Literary Club
to which he belonged had fifty-two membors in thiroy years, end included every

man of note in Loadon.  Boswl once assied himseld what thre was about him

that interested most people at fest sitht in b favoar. This wonder was aroused
by the conduct of an agreeable yoig at o s i v supp wied his fame foat
on her knce ; and this has been distorted inta s crievance amvine t hime  Phe fiest
time you came,”  Rousscau’s housckeoper assired him, D said, ©That gentleman

o

has an honest face.

3. Boswell was a rich man,  When Qe died, Bis soa would inherie frou hiim
3000€ a year, for the estate under his pradent moaavens nt wie vising in value; he
would have an additional SE from another intero t by wan only for life.
Boswell's father was a vich e bonochdition o b sobury, e nad TIOSY a0 year
from the family estate 1t would, thevefore, appear that by successive prudence
the estate had doubled in value in thitty vears e made o humdsome allowancee to
his son, which enabled him to live in London and to stady for two vears in Ptrecht,
But his adventures on the Continent and in Corsien entailed an cxpense of  1000€
which his father deducted from his allowance,  NMuch of this allowance was spent in
Loudon, entertaining Johnson and his fricends. e borrowed 200€ from "Pemple,
which he paid; and Temple borrowed 0L trom him,  Sheridan cleared him of
a gaming debt, and he vowed to abstain {or three years, which he did. Then he
“incurred a debt of fourteen guineas, and he resolved never again (o risk more than
two guineas at a sitting, but it was a practice of which he setdom was guilty.

Johnson borrowed occasional sanall <ums from him, . mentioned  his minute

exactness as a creditor.

It is qQuite true that Boswell was in straitenced ciccumstances whilst his father
lived. He had a wife and five children to support, and s fees were not farge.
He was in {urther distress over their future, hefore ason was born to him, as the
estate was entatled in the male line.  The most serious difficalty between Boswell
and his father arose over the entail of their estate. Ona matter of low and principle
they differed; but the son adopted an interpretation unfavourable 1o himself, in
order conscientiously to respect an implied obligation in honour and good faith.’
He submitted the question to Lord Haides, who, on the authority of Johnson, was a
Christian as well as a IGWS’t‘F. He expressed a firm contrary opigion, and added,
* The plea of conscience is a most respectable one, especially when conscience and
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self are on different sides; but I think that conscience is not well informed.’

4. Boswell's personal integrity has not been impugned. He never wronged
man or woman ; he never uttered an unkind or malicious word ; he performed no
cruel act, He never made a statement he believed, or suspected, to be false. He
would run half over London to ascertain the truth. He gave 800£ to his wife's
nephews; he dealt fairly with his 640 tenants: he lent money to his friends. To
Temple he wrote, *I am just now a good deal in debt.” The reason for so writing
was, ‘ If you want any credit from me, let me know some weeks before.’

' 5. In 1769, Boswell married Margaret Montgomerie, his dearest cousin, friend,
and wife, whom he esteemed and loved after fifteen years as on the day when she
gave him her hand. She died in 1789, During all that period, his devotion to her
was perfect. He confesses to noindiscretion; and if there had been any he would
have confessed to it. After her death, his letters to Temple are piteous, lamenting
her and accusing himself. Often, in Londbn, he records, when she was very ill,
after indulging in festivity with Sir Joshua Reynolds and other friends he came
home late, and disturbed her repose.  And vet he consoles himself : * So excellent a
woman, so sensible a mistress of a family, so agreeable a companion, so affectionate
and peculiarly proper helpmate for me, I do believe I make her happy.’

In early life, like many another youth, his wandering affections alighted upon
various heads: ‘I find mistresses whereever I go'—Miss Blair the princess, la belle
Irlandaise, the Dutch Zelide, an Italian angel, Miss Bosville, Miss W t,
Miss Dick, several other sweet little ones and angelic girls. This natural rhapsody

has been transformed into sinister surmise by writers ignorant of the poetical con-
vention, ‘mistress.” On his return from the Hebrides, he was impressed at Inverary
by the ladies’-maids tripping about in neat morning dresses. So innocent an
observation has been wrenched to a wrong use. There was an amiable creature in
the fly with him, but hc could ‘unite little tondness with perfect conjugal love.’
From ghe time of his marriage onwards. his Jetters are of such a kind that any son
-migl., De proud to inherit them.

6. Boswell was left with five children, two boys and three girls, the eldest being
a girl of sixteen. He cared for them with that solicitude which those alone know
who are left to care for motherless children. ‘While she lived,” he writes to
Temple, ‘I had no occasion almost to think concerning my family ; every particular
was thought of by her, better than I could. I am the most helpless of human
beings.” He discussed every possibility for their upbringing. He even thought of
marrying a woman of excellent principles, who read prayers to the servants in her
father’s family every Sunday evening. He shrank from sending the youngest girl to
school at such 2 distance, as there might be a loss of all natural affection ; she was
very pretty and very clever. The second girl was sent to Edinburgh.under the
inspection of his father’s widow, who, although an implacable woman, was exceed-
ingly good to her; the eldest was in London with Mrs. Buchanan, but he could
perceive she would not long be happy. ‘What then is to become of them ?' he asks.
‘I am utterly at a loss.”
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The eldest son, a steady boy, was at Eton ; he wrote for some time as if from
the galleys, and entreated his father to come to him. "The sccond son lived at
home, ‘quite a companion, although only cleven in september.”  He proposed
placing him at Westminister, where the boys were not worse than at other schioaols,
He designed that this one should spend two years at Eton, then two years at Edin-
burgh, and then study civil law in Holland and Germany.  In reality, he became
baronet in 1821, ‘a high-spirited, clever, and amiable gentleman of a frank and
social disposition.” He was killed in a duel the following year.  Of his daughters he
wrote to Temple, ‘My only hold is their affection. It pleases me that you think so
well of them.” When Bosweli lay upon, his death-bed, his son James took the
pencil from his hand and completed a letter he was a striving to write to Temple,
He wrote three more in filial grief. "The news of Boswell's death on May 19, 1708,
was conveyced by his brother, honest David, to Pemple : *We have both lost a kind
affectionate friend, and 1 shall never have such another. His sonsand his two
eldest daughters have behaved in a most affectionate exemiplary manner during his

confinement.”  Apdendicitis was the cause of death.
NINETEENTH CENTURY. August, 1929,

The opening article is the first instalment of an illuminating
discussion on Socialism. To the question What has copitalisn
done for labour ? a sevenfold answer is given.

We will put it very shortly,  First, it has enabled Labour to five and multiply
in an c¢ver-inereasing degree, to the unprecedented extent of cighteenfotd in four
centuries since the modern system began with the discovery of America. Sccondly,
it has enabled Labour, whilst multiplying with such extraordinary rapidity to improve
its standard of life to a degree that a short century  ago would have been thought a
hopeless dream.  “Fhirdly, it has cnabled, the manual Labourers to obtain an cver-
increasing share of the cver-inereasing value of production and to become capitalists
themselves in vast and increasing numbers.  Fourthly, it has cnabled Labour in
Great Britain to throw upwards during the last century no less than about 8,000,000
of what is called the intermediate class- that is. small husiness people above weekly
wages and yet below income tax level. This is more than double the whole
population of England when the modern system began.  “This alone is o marvellous
performance.  Fifthly, Capitalism has cnabled many millions of working men to
save enough to emigrate to empty lands and prosperity beyond the sea, and to
build up the 50,000,000 Anglo-Saxons across the ocean. Before the war about
1,000,000 workers on an average every four years emigrated from the United
Kingdom on their own savings. Sixthly, it has cnabled so vast a sum, over
300.0,00.00(71. annually, to be devoted to social services for the people, that a hundred
vears or even fifty years ago it would have appeared the fantasy of a wild optimist.
Seventhly, it has enabled LAbour, originally rude, uncouth and illiterate, to obtain
free education, and to produce such educated men as the Labour lcaders of the
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the very men who ask in the House of Commons, ‘What has Cap.lta-
an answer to their own question.

as worked infinite harm.

present day, - .
one for Labour ?’ Their own existence 18

where it is fully tried, it h
nds his conduct about the

lism 4
As for socialism,

The late Home Secretary defe
censorship of books.
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By M. Ruthnaswamy, M.A. (Caniab)

Barrister-at-law.
Evolution as moral Development.
By T. K. Mazumdar, M. A, Ph. D. (Lond)

A Note on Shelley's Prometheus Unbound.

By Prof. U. C. Nag,
Ancient Tamil Culture.

By P. T. Srinivasa Ayyangar.
Oswald Spengler on Indian Culture.

By S. Srikante Sastri, M.A.,
Student Strikes.

By Prof. G. S. Krishnayya, M.A., Ph. D.

State and Industrial Control.

By C. V. Hanumantha Rao, MA.,
The Feud. (A Poem)

By Henry Martin,
Besides Gleanings, Book Reviews,

Reviews Reviewed and Correspondence.

APRIL, 1929,

Warning to Children. (A Poem)
By Robert Graves, (Ox ford.)
The Indian 2adget,
By T. K. Duraiswami Aiyar.
Ram Mobhan Roy’s "Chicism
By Nalin C, Gangooly,
Ancient Tamil Culegee
N By P. T. Srinivasq Ayyangar.
ew Epochs-Their Tragedies & Comedies.
By Dr. B. Paltabhisitaramiah.
The Aim of Indian Philosophy.
By M. Hiriyanna.
Fhe Role of Myativism ia Human B
cnce. ‘
By Saroj. K. Das, M.A., Ph. D. (Lond.)
Indian Affairs. .

Gleanings & News and Notes

Nperi-

ook Reviews & Roeviews Reviewed
’ .
Correspondence.

MAY, 1929,

Indian Finance & Agricultneal Industry
By Hon'ble I/, Ramadas Panl/mlu.\ .
The Modern Apathy Towards Religion
By Prof. I. ]. 8. Taraporewala. '
Ancicat Tamil Culture,
By P. T. Srinivasa Ayyangar,
National Welfare System in Germany
By ]. D. Savariroyan Paul, M.A., Ph: D.
Adventures of Rose. ot
By Cyril Modak.
Some Thoughts on English Prose Style
By C. L. R. Sastsi, B. Se. '
The Unknown (A Poem)
By Robee Dutt.
On the Decorative Aspect of Indjan Art
By Dr. Stella Kramrisch, .
Gleanings & News and Notes,
Book Revicws & Reviews Reviewed
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JUNE. 1929,

The Indian Banking Problem.
By Sir [. C. Cogajee.
The Dramatic Art of Rabindranath.
By Dr. P. Guha-Thakurta, M.A. (Harvard),

Aucient Tamil Culture, Ph. B. (Lead).
By P. T. Srinivasa Ayyangar,
Scientfic Discoveries ang the Common
World. By R. K. Sangameswaran.
The Problem of World Peace.
By Harickaran Mukerji.
The Blackbird's Song,
By Leland ]. Berry.
Shankara's Philosophy.
By V. Subrahmanya iyer.
Gleanings.

Book Reviews & Reviews Reviewed.

JULY, 1929,
What is Religion 7
By Harry Emerson Fosdick.
The tudian Banking Problem.,
By Sir J. C. Copajee,
Bijayakrishna Goswami,
By Bipin Chandrapal,

The Case for the Feudatory Chicfs.
By P, S.
The Meaning of the American Election.
By Professor Harry F. Ward,

On Life's Journey.
By N. C. Ganguly.

Gleanings.

Book Reviews & Reviews Reviewed.

AUGUST,

A League to Enforee Peace.

By Sir oS, Nivasicany iy,
Bijavakrishna Goswani.

By Bipin Chandva Pal.
The Future of Civilization,

By My, Pramatha Chand by,
The Future of Civilization,

By B.K. Mallik.
Democracy and Federalism 1 India.

By Professor. K. T. Shub.
Gleanings.

Book Reviews & Reviews Reviewed,
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PRESS OPINIONS

“The first number contains plenty of good reading matter,
[f the standard is Kept up it is bound to find itself influential ™
, THE STATESMAN,
“We give a cordial welcome to our new  contemporary,
The New Fra, a monthly journal of polities, philosophy and
literature.  'The Advisory Board, we read, consists of Professors
S. Radhakrishnan, K. I, Shah, T K. Duraisami Iver. Mahommed
Habeeb, Tarachand and Mr. B. K. Mallick. These distinguished
names are in themselves a guarantee of success, The first numhber
contains an article on “ India and Modern "Uhought ™ from the
pen of the late Lord Haldane.
T STar Review, ENGLAND,
“The recently established monthly review, The Newo Era,
published in Madras, contains an article on 7 'I'he Divine in
Man ™ by John William Graham, and one on * Ram Mohan Roy
and Christian Missions™ by Nalin €. Ganguly. The magazine
is the result of an effort by Indian Professors, including Professor
Radhakrishnan, to produce a review on the tines of the Con-
temporary in England. T FritND, LLoONDON,
“The New Era appears at the right moment and we wish
it a fong and uscful carcer. The first number is an  excellent
beginning.” THE INDIAN SOCIAL RETORMER.
“1f the Standard is kept up. the New Era is bound before
long to be recognized as a cultural asset of immense value”
THE SWARAIYA.
“The New Era promises to take a foremost place as a
vehicle of the Indian cultural renaissance.” T HiNDu,
* A serious contribution to the intellectual life of the country.”
THE MabDras Marl.
“The first issuce is rich, very rich in material o0 Alto-
gether the first number whets our appetite and makes it keen
for more of its ilk.” YousG MeEN or INDIA.
“The NEw Era is a new-comer among Indian monthlies a
quite comely infant giving promise of a prosperous future .. ..
The New Era is both new and good.” ' CAPIra”
“If the editor who will be assisted by an Advisory Board in
which there are distinguished names succeeds in nuuntaining the
high standard of excellence of the first issue, the paper is sore
to prove of immense help in the spread of light and knowledge.”
FORWARD,
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. '\S' VEN GREAT BOOKS.
THE MASTERS AND THE PATH. By the Rt. Rev. C. W. Leadbeater

With a Foreword by Mrs. Annie Besant, D. L. (Second Edition Revised
and Enlarged). Price: Cl and Gold. Rs. 8-—4: Boards.

TALKS ON THE PATH OF OCCULTISM: Commentary by Dr. Besant
and Bi _op Leadbeater jointly on the three unique books AT THE FEET
OF THE MASTER, THE VOICE OF THE SILENCE and LIGH'T ON
THE PATH. Pages 969 with index. Price: Cl and Gold. Rs. 12; Boards.
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THE CHAKRAS. A Scientific and exhaustive Monograph on a subject of
© great Occult value. By the Rt Rev. C. W. Leadbeater. With ten
beauriful colour plates of the various Chakras. Price: CL. 'md Gold.
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THE OTHER SIDE OF DEATH. Scientifically examined and carefully
described by the Rt. Rev. €0 W, Leadbeater. (Second Edition Revised
and much Enlarged). Price: Cl.%nd Gold Rs. 9; Boards.

~
e ]

THE LIVES OF ALCYONE. Based on Clairvoyant lavestigation. By
Dr. Annie Besant and Bishop C. W, Leadbeater. With 12 coloured piates.
In two volumes. A Thrilling tale of Reincarnation. Original Price:
Rs. 17-8; Now sold for ..

OLD DIARY LEAVES. By Col. H. S. Olcott, President Founder, T. S.
Second Series 1878 1883, This volume includes accounts of many
t.avels in India of wonderful psyveopathic healings, of incidents and
phenomena. Long out of print now reprinted.  Price: Cl. and Gold
Rs. 5-8; Boards.
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THE SCIENCE OF THE SACRED WORD or Pranava Vada (of Rishi
Gargayana) an Auncient Classic given in Sanskrit by « Blind Pundit,
rendered into English in three volumes. By Shri Bha;.,av‘m Das, M. A.
Price:  Each volume Rs. 4-8: for the three ‘vals.

Apply fo:—
THE THEOSOPHICAL PUBLISHING HOUSE.

AIDYAR, MADRAS,

—
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SOME INTERESTING BOOKS.

Rs. A Rs. A.
A DOCTOR’S VIEWS ON LIFE 1+ ¢ THE HUMAM BODY
by Robinson . : by Dr. M. C. Stopes. 5 5
»THE SEXUAL LIFE OF _ TRUTH ABOUT VENEREAL
WOMAN by Kisch ... L. 2005 DISEASE do ... 214
*THE SEXUAL QUI' STION _!SAFE MARRIAGE by Ettie
by Forel ... 20 5 A. Rout ... 2 14
* THE SEXUAL LIM« OF OUR 0 s "SEX AND EXERCISE do ... 414
- { e N
FIME by Bloch ...  THE MORALITY OF BIRTH
RADIANT M()THI‘RHOOD 41y CONTROL do ... 41
by Dr. M. C. Stopes  PREVENTION OF VENEREAL

n
wn

DISEASE by Reid . 6 2

SEX AND THE YOUNG do ...

*GOLD ONLY TO MEMBERS OF THE LEGAL AND MEDICAL PROFESSIbNS.

Postage extra. .

GRANT & CO., Booksellers & Publishers, 15, Baker St. Madras




PEUGEOT

(PRONOUNCE I'T PUR-JO) |
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STILL ON THE TOP

AND FAMILYMAN'S ECONOMIC CAR
If vou are Toakinz for that real satstactian ol carcetree motoring it

whether for business or pleasuve, voun conld hardly make
a PEUGEROT.

Y

Feasonable cost

a4 better mvestmoent than
It will ive Bealth and pleasire to the entive houschold

Remember, there's no reducnion i gualiny

only in poce. They Tave the samt
sound construction and fine materials as any car previoushy sold at the old pred

Spare parts always available.

Sce this amazing little car that ssives better Value tar vour mones,

The Great Indian Motor Works Ltd.

158, Dharmatolla St, CALCUTTA. Phone— Cal. 1131
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“THE RELIGION WE NEED "

AS. 12.

The most striking of the series s, in our opinion
the pamphlet on

S. Radhakrishnan. A\ Hindu belief in purpose in
natural evolution, and

“The Religion we Need”™ by

a strong  dectaration of
conviction that the facts are only exphicable on the
hypothesis of eternal kind is impressive and very
valuable in modern unscttlement.

“Chureh Times.”

ApMytn:
“THE NEW ERA”™

Post Box 752,
EGMORE, MADRAS.

LODRRA

FOR LADIES |
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KESARI KUTEERAM,

INDIAN CHEMISTS AND DRUGGISTS,
EGMORE, MADRAS. °

LODHRA PRESS, MADRAS.



Mrs. ANNA CHANDI MA.B. L, ! |
Editor :

THE “SREEMATHI" ¥
KOTTAYAM.

Writes:

T used your LODHRA and found it
a sovereign remedy for all menstrual
troubles.  Its sweet taste and free
diet add to the pleasantoess of using it.

Peoplescan onlY buy
kbow. You‘

drsiometiiinitine

Ask your Chemi’t or
KESARI KUTEERAM,
INDIAN CHEMISTS & DRUGGISTS,
EGMORE, MADRAS,

T U R L R T R T T T T L AR SRR AR AL R L L LU DL L L L

. é-qu
 easy way of tellmg is by -
means of good printing- _‘
something orxgmal .
.printing: of your‘
R geoda fellstheworybetterﬂ -
thig thonsana wwds-

“GRIHA LAKSHMI"”

A TELUGU ILLUSTRATED MONTHLY JOURNAL
DEVOTED TO WOMEN'S WELFARE.

Edited By Dr. K. N. KESARI.

Annual Subscription: Rs. 4, Single Copy:  As. 6,
Apply to:
MORE, MADRAS
CGRIEMA LAKSEIMI® EG posrsox752-
PosT Box 752, s e EGMORE, MADRAS.

T ST PRSI CLIU TT T T el AR LA AL

Stop that Fever!

If you feel feverish and weak and run-down;
you should take a few doses of ARKA.
You do not know what a world of good it
will do you. The fact that for 30 years
it has been prescribed by doctors ought to

convince you about its efficacy. Remember
ARKA for Fevers.

osn,

‘amngb]u Pd, BA
K. P Scmm. (Mmlm B;.ncb)

Sold in 3 sizes to suit all pockets.

8 KESARI KUTEERAM,

INDIAN CHEMISTS & DRUGGISTS,

EGMORE, MADRAS.
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A BOON TO THQ_LYSAN DS OF SUFFERERS

HEADACHE NEFURALGIA
LUMBAGO TOOTHACHE
RHEUMATISM SWELLINGS
STIFF COUGH
JOINTS COLD
SPRAINS CUTS

ETC.

«Of man's drst disobedience, and the fruit
Of that forhidden tree whose mortal taste
Brought death into the Waild, and all our woe
Of Aches and Pains . il AMRUTANJAN
Restore us, aind Retain the Blissful seat,
Sing, Heavenly Muosel”

Amrutrangan Depor,
) BOMBAY & MADRAS
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