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biography with the full available details of the Master’s life brought-
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I\.'amakrishna Leelaprasinga which can fairly be called on exhaus.
tive treatment of the subject, considering the paucity of available
facts of the early days of Sri Ramakrishna and of the period of his
Sadhana. This present volume is the translation of that value book.
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“ Let me tell you, strength is what we want
And the first step in getting strength is to uphold
The Upanishads and believe that ‘1 am the Atman’ .
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Oh Lord, Thou Terrible one, Thou art the sole Exis-
tence ; Thou art second to none ; Thou art the Brahman ;

Thou art the Universe ; and verily nothing is but Thee ;
therefore, my Lord, do I take refuge in Thee.

Oh Lord, Thou Brahman, Thou Master of the world,
Thou art changeless in the midst of changes; Thou art
the one indwelling Spirit in all, Thou art the One in
many. Therefore, my Lord, I seek shelter in Thee.

SKANDA-PURANAM,
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SPIRITUAL TALKS OF
SWAMI BRAHMANANDA

Itis the 2nd of February, 1922. The Swami is the honoured
guest of a devotee in Calcutta. In a room H, and D. are eagerly
waiting for the Swami, The Swami comes in, takes his seat and
asks D. good news, news particularly of the mind. The latter replies,

he is doing well. The Swami rejoins :

Swami .—That is good. That is wanted. A pure,
healthy mind is what is required most. Remain under
the shelter of His lotus feet. He will do the needful ; you
are only to keep your mind ever fixed on him. Give up
all charms for the world. It is a very nasty place. Don’t
pay much heed to it ; but pay as much as is a bare neces-
sity and no more, and the rest to God. I tell you, you are
just the fit person. Try and you will succeed. s Btruggle
and struggle—you must have to struggle hard.’ Begin
this moment ; no more delay, no more doubts, no more
speculations. Oh, the joy of realisation, the satisfaction of
it ! A bit of it, and ¢ that will be sufficient for you’. Strive
on; you must have to cross over the Mahamaya (Divine
illusion); yes, in this very life you must go beyond it.
Strive hard; it is indeed a difficult task. Faith, unshak-
able faith is necessary. Without that you can not suc-
ceed. Be determined; remove all doubts and then can
you tear the veil of Maya and see God. Faith, you know,
is the only resource, hence faith you must have by all
means.

D. :—1If doubt creeps in at times ?

Swami :—The fact is, you can not have firm faith
until God-realisation: It is possible only when you have
the vision of God, when you have realised Him. Till
then you can attain to the nearest approach of true faith
and no farther. Whenever doubts disturb the even
balance of the mind, hold fast to God and pray. If you
can do so over and over again, your conviction will be
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firm and invincible. And doubts, surely will they come,
bat drive them out in this wise. Think within yourself:
¢ God is, but because it is not to my lot that [ cannot see
Him. The moment His grace descends, the moment
shall I be blessed by seeing Him.” Don't lose faith.
Stick to him always, and under all circumstances.

This gross mind, it cannot comprehend God. God is
beyond mind, He is far beyond intellect. The world that
you see is within the domains of the mind; the mind is
its author, the mind has created it. Beyond it, the mind
cannot go. But through Sadhana opens up a subtle mind,
the mind of the spirit. That is already in you, but in the
form of a « germ.” In course of time, this ‘germ’ will
¢ develop’ and unfold. The gross mind will lead you to the
gubtle. The subtle shines forth in the glory of its own
self. It is at this stage that you can have the vision of
finer truths. The world with all its multiplicities, will
then lose all charms for you, It can delude you no more.
Then will you pass your times, day and night, completely
lost in the contemplation of God and His glory. The
next stage is Samadhi. This Samadhi, you cannot des-
cribe. It is beyond the reach of the gross mind, and all
language fails to explain it. It is beyond Asti and Nasti
(human calculation), beyond pleasure and pain, beyond joy
and sorrow, beyond light, beyond darkness, beyond all

duality. Human language is too feeble to say what that
blessed state is.

«“The Vedasall deal with the three Gunas. Be
thou free, O Arjuna, be thou free from the triad of the
Gunas.” In these words says Sri Krishna in the Gita.
If you want God, you are to transcend the limits of the
Gunas, (the thres constituents of substance—Tamas,
Rajas and Sattva—as opposed to quality or attribute, as
the Vedanta expounds). Disputes and dissensions, wars
and feuds, malice and jealousy, egotism and pride, these
are the attributes of Tamas, And Rajas goads man to
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activity, and creates desire for name and fame. Do you
know what it is like? A man of Rajas meditates for half
an hour at best, and then looks around if it has attracted
thfa noti'ce of others. If it does not, his meditation, he
thinks, is all in vain ; this half an hour’s meditation ! Heis
a beggar to popular applause. Then comes Sattva. The
Vedas deal with these Gunas (perishable things); they
cannot break off the limits. But you are to go beyond.

A litt.le pause intervenes. The Swami, then, invites D. to ask
any q'uestlons he likes, saying the Swami would answer them to his
best, if be knows them. D. asks:

. D.:—In this world certain works seem to us as
duties ; how are we to do these, Sir ?

Swami :—This world is God’s. Nothing in it I
have to call my own; Ho is getting His works done by
me ; verily nothing belongs to me.’—If you can do what
you call your duties with this attitude, then they will do
you no harm, your works will no longer bind you. ¢This
thing belongs to me, that is mine ;’—this attitude you
must banish from your mind ; and in its stead 8ay :
¢ BEverything is God’s, even my very self; I am placed
here by His sweet Will, and I shall be removed hence
the moment He wills it." Let thix be your principle. Do

not identify yourself with the things of the worl

with none of them. d, yea,

Do your duties in this light -
thoroughly and well, 8o that pgopl; angy 31]12: r(::d th:z
real motive and blame you for that. But in the hea.Zt f
hearts know, earthly things you have none; to them 1:&
happen what may. God is the Doer anq yo’u the instru-

ment. Through . ]
be done, gh you He will get done what He likes to

D.:—Maharaj, in my attempt to do work in this light,

if attimes I forget the true .
. . motive, i
itself and if attachment prevails ? ve, if egotism asserts
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Swami :—* Don't depress yourself, no, never depress.’
If at times you forget your true motive, never mind.
Begin once more with redoabled energy and see that it
does not recur again. Doubts and confusions? Who can
kill them before Grod-realisation. They will coms and they
will go. That is their nature. But don’t get dejected. Shake
off despair, shake off disappointment, shake off doubts; no
compromise. Infinite tenacity aud infinite energy. ¢To
do or die—let this be yourmotto.’” God, you must realise ;
this time, in this very life you must have to see Him.
In vain your being, in vain your mind, in vain your life,
everything in vain, if you cannot realise Him here in
this very life. Boldly say: ¢ What shall I do with the
body, whatis the use of the mind, if I cannot see God
with them? What do I care if they perish ? Let them be
or go, but God I must see; by all means I must see
Him.’

e,

INDIA AND THE WORLD-PROBLEM

The Vedanta Kesari enters upon the 15th year of its
existence with the dawn of this new year, and on this
auspicious occasion we offer our salutations to the Lord whose
unbounded grace has sustained us all through our arduous jouraey,
We offer, as well, our heartfelt greetings to our readers and
sympathisers, friends and admirers, who have evinced an unfailing
interest in all our activities and encouraged us to carry the sacred
message of the Vedanta to the doors of many, anito extend
thereby the frontiers of the kingdom of spirituality established on
the eternal verities of Religion. Our attempts have always been
to recognise the truth of every religion and to cement the ties of
human relations with the sublime teachings of the Vedanta, that
awaken in every individual a consciousness of the poteatial divinity
of man and seek to establish a spiritual fraternity on the noble
idealism of Oneness in the diversity of beings., It has been our
sacred mission, as well, to stem the tide of materialism that is
sweeping over the land and is dividing mankind into petty hostile
camps. We have spared no pains to demonstrate to the world at
large the greatness of Spirit over matter and the special contribu-
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tion of India towards the establishment of world-peace on the
basis of the universalism of the Vedantic ideal. We, in our
humble service, need the ungrudging support and co-operation of
our readers and friends whose number, we are glad to note, is
ever on the increase. We sincerely believe that the time is not
far when, through a proper assimilation of the unjversal principles
of the Vedanta, the entire outlook of international life would be
changed, the clash of arms now ringing in the ears of the jaded
humanity will be quashed into silence, and the star of peace shall
reign supreme in the firmament of the world. We pray to the
Lord that He may give us the necessary strength to render service
to the humanity at large, irrespective of caste or creed, race or
nationality with an undying faith in His infinite grace.

The question of world-peace has been the table-talk of to-day;
and the problem did never so prominently become a subject of
international discussion and so seriously tax the best brains of
the East and the West as it has done to-day. Instances are not
yvanting when in the past many great master-minds met together
In pourparlers to find out a lasting panacea for all human ills and
thereby to cry a permanent halt to the interminable cycle of
worries and troubles, But the militaristic policy of the European
nations, instead of minimising war, has only helped the disinte-
gration of mankind into hostjle groups to the utter negation of the
homogeneity of international life. The modern political history
of the world reveals almost the same state of things as obtained

even several centuries back with only this difference that the
imperialistic tendencies among the rulins r

the more increased in proportion as the de
suffered a set-back in their mad pursuit af
Machiavellian philosophy of state-dynamics that frand and force
are the most convenient methods for the strangulation of weaker
people was utilised by the ruling nations to their best advantage
in the past as it is being done to-day. It is not thecefore a
matter of surprise that this subtle political philosophy has served
on?y to keep the belligerent nations in a state of ¢ suspended
animation ” during times of psace, and to call forth during times

of war bloody scenes of violence and rapine amidst the pitiful cry
of oppressed humanity,

aces of today have all
mocratic principles have
ter material gain, The

It is now an undeniable fact of

history that the attempts of
the ** peace makers "’

of the West to establish peace on the quick
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sand of militarism and on the unstable basis of the adjustment of -

: . . . . e
political, ecomomical, and territorial interests of nations hav.

produced no appreciable results but have only broz'a.'dened the. \»f/ay1
for the extension of their “sphere of influence” and politica

jobbery, to boot, and prepared fresh chains of slavery for h’elplz:si
people. The Roman imperialism of yore, t%xe ¢ b.enevolenth alu9 :)h
cracy of Mediaeval Europe and Napoleonic regime of t el” 1
century sink into insignificance before the magaitude of po mc;;.
camouflage and duplicity resorted to in the arena o.f modern plo ,
tics to determine the relation of international life. . ’I‘hef als

Armageddon of 1914 to which moth-like all the nations of t e
East and the West flung themselves, heedless of conse'qluences, is
nothing but a prelade to a mightier and graver pol_xtuf:al cata.s-
trophe that awaits themin the near futufe. It is, there ore, v;xln
to expect these self-forgetful warring nations t? run deep mt(; e
very root of the present chaotic st.ate of things and to e:iro vg a::
comprehensive scheme for ushering in an era of peace and orde

out of the present welter of strife and disorder.

But the world seems to have grown too sick of'thls orgyfof
bloodshed and internecine warfare. Ir.lspi.te of appalling craze for
self-aggrandisement and political domlnfxtxon then: has g-ro(vivr:1 l:lz
a natural tendency to draw 2 final curtain over this tr'aglc .lrll
of international wars and political jugglery.' The.teemmg mi f1ons
are looking up to the East with all the' mtensu)f of sgulb.::r a
healthy balm that shall assuage thc? unending worries an y itter.
ness of life and sweeten the relation betwe?en man an ma:.
Rank materialism is now stinking in the nost.nls of marfly :twea.si
soul. Even * modern"” Christianity ha'ts. mlseraé)ly fai e. o :nd
above parochial patriotism or the ban?.lltles of urop:e:;xs:orld
proved its inefficiency to tackle the serious problem.s o er S o;
The Asiatics—the unwary victims of .the decegtlve fsna ek .
Occidental civilisation are showing unmistakable sngnglof awa r:x:i.
ing as well as a grim determination to cast off the veil o hsu?i st
tious fear that had so long checked the all. round growth o nele
individuality. A stirring is now manifest 10 every departl.-nfn !
life. An irresistible tendency for intellectual freedom,l social, axll(
political emancipation from the octopus of West;m tcu ture marks
the beginning of a new era in the annals of the East.

Of all the countries in Asia, India, though now politica.l!y
effete and economically atrophied, has ever stood resplendent ia
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the forefront of nations with the message of love and spirituality
in her gift inspite of her political vicissitudes. For the wreath of
Indian life is strung not with the iron-thread of politics but with
the golden string of spirituality—the matrix of its strength and
inspiration. From time immemorial India has played the role of a
world-teacher and has sent forth waves of spiritual ideas to
mould the destinies of mankind. Thebead-roll of Indian prophets
and seers from remote antiquity up to the present day points to the
same conclusion. The humanising teachings of these sages and
prophets wrought phenomenal changes in the thought-world of
humanity. The resplendent personality of Lord Buddha looms
even now clear and distinct through the mists of centuries, and the
world best knows how the tidal wave of Buddhism at one time
broke down the artificial barriers and quenched the spiritual
thirst of one-third of humanity in the remote past. An enlighten-
edsoul as he was, “his heart beat with each throb of all the
hearts thatached known and unknown' and he embraced the
suffering mankind with all the catholicity of a Saviour. He stood
as an angel of love and freedom to work out the liberation of the
sunken people. This is in fact one of the many instances of how
India responded to the spiritual needs of men at different periods
of her career. To-day again in this age of cultural conflicts and
rank materialism India has stepped out from her position of
political seclusion to take up the role of a world-teacher to
broaden and spiritualise the cribbed vision of man.

Militarism was never a determining factor in Indian life.

The Indian culture with a spacious spiritual background has
always toned down every form of militarism by its libera-
lising force, and never suffered * matter’ to predominate over
"spirit’. To-day the world with its numerous sects and com.
munities, different teachers and doc:rines, has been transform-
ed into a hopeless welter of chaos and disorder, and it is
needless to point out that without a living and universal
religion that can restore the missing string in the instrument of
harmony and spiritualise the relation between man and man, the
world would have no respite from worries and wars. The Western
nations have almost exhausted the whole armoury of their cultural
achievements, spiritual and secular, to solve the problem of world.
peace, but they have been found sadly wanting in their efficacy.
The world in hopeless confusion has turned to India—the light of

o
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Asia—for an immediate solution of this complexity of life. The
Vedanta, it must be admitted, is the only synthetic philosophy
that possesses all the elemeats reqnisite for the happy adjustment
of disturbed relations among men of different climes. In fact, it
is Vedanta and Vedanta alone that can satisfactorily meet the
demands of the age and promote a feeling of fellowship among the
adherents of various religious systems of the world. What other
relizion but Hinduism has ever unlocked the secret of the Oneness
of Spirit that dwells as a permanent link in and through the
diverse manifestations of the cosmic universe ? Vedanta—the
crown of Hindu philosophy—is a bold challenge to the materia-
fistic world and establishes the homogeneity of international life
inspite of manifold differences in human activities. It br.eaks down
the artificia! barriers that have narrowed down the iatellectual
outlook of each race or nation and asserts with a triumphant note
that until and unless the knowledge of the potential divinity of
man and the oneness of human existence bursts upon the self-
forgetful mankind and the transcendent idealis.m of Velanta is
accepted as the background of future activities in the scherae of
individual or international life, no amount of political shibboleths
shall ever establish peace in this world of unrest.

The responsibility of India was never so great as it is to day.
The throbbing heart of Europe wants a life-giving, spiritual
message from the East to counteract the baneful influence of
materialism. It is indeed gratifying to note that at this psycholo-
gical hour India has again undertaken to fulfil her noble mission—
the mission of unlocking the treasures of her culture and bringing
within the reach of every one, irrespective of caste or creed, race or
nationality, the sacred message of the East—the message of the
spiritual oneness of humanity, The banner has already been
planted in various centres of material culture and has comrflanfied
the spontaneous homage of many a noble soul. Our Vedantl.c view
of life has been accepted in many quarters as the only basic prin_
ciple to determine human relations. What is now needed is the
immediate orjentation of the Western psychology to the transcen-
dent doctrines of the Vedanta philosophy. This radical change in the
angle of vision in the light of this spiritual ideal is the sine qua non
of the elimination of racial prejudices, political megalomania and
the evolution of a spirit of hearty co-operation and brotherhood
amongst all. It is, thus, Vedanta and Vedanta alone that shall

2
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prove the absurdity of the pithy apothegm of the poet that “East is
East, and West is West ; and never the twain shall meet.” Let
us hope that the voice of the East shall not go unheard and that
the universalism of the Vedantic ideal shall usher in an era of
peace unprecedented in the annals of mankind, and unite the
various races with divergent proclivities and achievements on a
platform of brotherhood, and put an endto the orgy of bloody
struggles that have so long blackened the pages of history.

Om ! Shantih | Shantih ! Shantih |

IMAGE-WORSHIP IN HINDUISM

(By Swami Iswarananda)

Blessed are those that can realize God by breaking images and
blessed are those that realize Him by worshipping images, This was
the thought that naturally arose in my mind when I heard that a
learned Professor, a Hindu, gave a harangue on the evils of image.
worship and called upon us all to throw away idols into the Arabian
Sea and raze the temples to the ground, We are all Hindus and our
religion being one of toleration and inclusion, we need not be ashamed
of that. According to us any way, or acy mathod, if it will help us
on towards realizing God is true and valid, Therefore if it can be
proved that a man can realize God by breaking images, may the

Lord bless him and grant that he may have as many images as he
likes to break,

Nothing is acceptabls now.a.days without a scientific explana.
tion. Therefore you have to invent some scientific saperstitions, if
you do not know anything better, It has been discovered to our cost
that the Hindus put on sacred ashes as a cold.preventive and Chan.
danam or sandal paste for curing head-ache! They make prostration
before gods, because it is a goad exercise and helps to develop the
calf-muscles, Similarly the sacred Havan must have been kept up,
they said, by the ancient Aryans for the purification of the atmos-
phere, It would not have surprised me in the least if they had also
said that the Hindus chant the Pranava (Oun), for clearing the throat
of phlegm !

Aye, they discovered for us that an image made of clay could be
knocked down by arat! Ignorance in children is excusable, but
grown up men and learned professors ought to have known a bit of
Indian History. They ought to have heard of the famous sacks of
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the temple of Somnath and of the thousand and one other temples
throughout the length and breadth of Hindustan by the Maham-
medan invaders, They ought to have known that scarcely had the
fire of a burning temple died out before twenty others raised their
domes and towers in its neighbourhood. They ought to have known
that we Hindus want no ghost to tell us that images made out of
clay could be broken and powdered to dust. And yet the Hindu
clings tenaciously to the image and the temple. What is the secret
ofit? What is the explanation? Let the wise ponder, before they
rush to condemn.

An image isa poor little clay thing. Itis powerless even to
protect itself, Therefore, throw it away, says one section of the
follower of the Vedas. Once a Christian Missionary was preaching
to a Hindu crowd in the streets of Calcutta. When he reached the
climax of his zeal he asked, if he gave a blow to their idol with his
stick, what could it do. A boy in the audience sharply answered,
«If I abuse your God what can He do?’ ¢ You would be punished,’
said the preacher, ‘ when you die ‘So my idol will punish you
when you die,’ retorted the Hindu.

Therefore by the same weapon with which you break the idol
you break your God as well, What can the Brahman of the Vedas
do to me if I abuse Him? What will become of me if I burn the
Vedas themselves? We will have therefore to stop according to
their logic all talk about God and religion, That is my reply to the
argument from the historical ‘rat incident,’ The Hindu knew it very
well. They saw to what absurd coaclusions it would lead, Ard
they also knew only too well the fallacy in the argument. The
Hindu does not and cannot worship a God who would have stood up
and fought a duel with a tiny imp of a rat, however much it might
have satisfied the ideal of certain reform.sects. A God who could
be teased and provoked to a duel by mischievous rafs, might be very
good for baby minds, but the Hindus know better. They would not
care to notice such a God or his image.

Here arises a very pertinent question. God is eternal, without
any form, omnipresent. Is it not thena blasphemy to think of Him
Possessing a form? Form is limitation and it caunot be eternal.
Again God is spirit. He is pure chif, the very esseace of conscious.
ness and kaowledge. Is it not then asin to worship Him in dead
matter, in the insentient Jada ? Notat all, declares Vedanta; for there
is in fact no such thing as Matter. The Vedas say : All that exists
is the Lord and Lord alone. He is One without a second. There



12 VEDANTA KESARI

is i
. :Sc;ttllntllni :)1:; :tiz:r than Hin.uself. The wise who sees the omni.
Fmong chamis t.h.mjm as bodiless, within the bodies, as unchanging
A blasphegm 1:105, goes beyond all sorrows. Therefore it is the
What you o ma{t 0 say thit He does not exist in the image,
of out rguoranen lt;rra.ppealrs to be insentient and lifeless, because
tho whoss ol st . J. C.‘ Bose has proved by his experiments to
the manifor éven minerals and metals hav: got life, though
A thot It to our perception is in the lowest degree, It
have got e o at even they react to external stimuli, because they
greater beco;rles tlfe n:r::;:;::: t;’_ oy vl o O T ahe
: : ivinity visible to us. Our inner
;x;s;r;n;::t to;e zérf:eptlo.zl is covered by Tamas and Rajas and so we
o 1o ;vmnty in the clay. Whza the mind becomes puri-
smh;dm,,;,, Ac:lr:ore clay. [Itissentienzy itslf, it is Akkanda
o hoxd. - aénzd.‘man.once asked Sri Ra'nakrishna, *Sir,
cartben. s o od1s with form. But surely He is not the
my dons s Shzicladw;zsuhip%ez.i.” Sri Ramakrishna replied, “But
Irnag.e Divine is made of spiritc.: :I::hiar::iiz itrmge.(:‘rSurely e
clay image is therefore an atheist, says Vedant: S’i‘i sa;dt!ll:t ttl!:e
. e

image is mere clay is rank materiali i i
o e e rialism, It is against the teachings

Bhag\aN\zﬁ thle{:.:athe' meaning of this image-worship? It is, says
cee the Realit t;lula,—the concentrated effort of the mind to
gnoradt for Y, e Brahman in a thing which is taken by the
anything ad's‘?met}flng els? than Brahman, The symbol may be
of & tros ’smn‘:me incarnation, a Mukta purusha, a Deva, any being
divisity ,tl‘at allrorda stn:.k. 'But the greater the manifestation of
associatio;l of pxj?itz e:r:(sit;cl);!i::e Ilb’aﬁka or imags, the greater the
) . . ss, love and mercy, freedom
i;tis‘:ltb ?}? tI-Dm“ka’ the fitter does it becocn);'e an c:)bj::td tf:
first inp;he chl y ;’Vhy the.divine incarnations and God-men come
Christ, or a Rane;al? : :OrShlpfm objects. A Buddha, a Krishna a
divinity on a far rishna Paramahamsa has \manifested attributes'of
In fact our idea ogfre(?rt)e; i:cifr;tll'ltx:l you and 1 could ever think of.
i . lttle and it is through the
gogzi‘sto‘ct;:“g‘z;:itf we get a glimpse of the Reality that lies s;;::;t
tions, as many of zytnllzl;gg .l' These ,
which th ‘ elieve; these are aspects and fo i
ever forr:: Sizp:;r::eReahty Was vouchsafed to tbepdevotee. Inr:t?al:
form the ;ll.m rcif Ver aspect, the devotee wants to see God in that
erciful One, the all-knowing One, the all-lov’ing O:e

gods are not mere imagina.
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reveals Himself for the sake of His devotee. How absurd it is to
il1? And the testimony

think that He cannot take a form at His Wi \
of hundreds of devotses anl saints, not only of Hinduism but of

other faiths, who had proved by their life that they had nothing to
gain by speaking uatruth, who had given up all desires for money,
name, fame, and position—the testimony of these messengers of
truthfulness goes to show that these forms of gods can be actually
seen, by any one through sincere Bhakti. The gods of mythology
therefore are forms in which the Lord revealed Himsslf to many a
devotee and therefore they are some of the best Patikas or images of

God.

There is however one danger against which the worshipper
should guard himself. If the ideal supreme Brahman is Himself.
dragged down by image-vorship to the level of the Pratika, that is, if
the supreme Reality, God, is taken to be of the size, shape, colour, and
qualities of the Deva or the image, the worshipper gets eatirely
misled, as no Pratika can be the Atman of the worshipper. But where
Brahman Himself is the object of worshipand the Pratika standsonly
r a suggestion thereof the worship is not only positive-
absolutely necessary for all mankind, until the
beyond the preparatory state of mind regarding
Pratikas of any Devas or other beings
d worshippad as such, the result

as a substitute o
ly beneficial, but is

devotees have got
worship. Therefore when the

are looked upon as Brahman an
obtained is the same as worshipping the Iswara, Thus it is that a

Deva or a sage or a saint is idealised into Brahman and then
worshipped. For is not everything Brahman when the name and
form has been removed from it?—Says the Advaitin. Is not
God the innermost self of every one?—Says the Vishistadvaitin,
The very same man who kneels before the idol will tell you, * Him
the sun cannot express, nor the moon, nor the stars, The very
lightning cannot express Him, nor what we speak of as fire, Through

Him do all shine.”

The idea of a personal God, of an all-

from whom this universe comes into being,
is universe, who is ali love,
h an idea of God has obtained in almost every

With the exception of Buddhism and
Jainism pechaps all the religions of the world have the idea of a God
and with it comes the idea of worship and devotion. - Though the
Buddhists and Jains have not personal God yet they worship the
founders of their religions almost in the same way as the worshippers
of God worship their Deity. Through out the history of the world

knowing acting Power
in whom it exists, who

is the ruling power of th mercy, freedom,

purity and blessing—su¢
religion except a few.

5
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we find that man is trying to grasp the abstract through forms or
symbols. The Christian must have his church and the cross. He
must Jook up to the sky in prayer. The Roman Catholic Church is
full of images of the saints. The Protestants, when they pray have
S0 many images in their minds, The Muhammadan, when he prayg
imagines himself to be standing in the temple of Kaaba, He prays
at the tombs of the saints. He does not beljeve in image-worship
andyet Al Ghazzali in his book of worship gives the following
injunction, # Know that when you stand for Prayer, you stand before
Allah, He being your examiner, Stand before Him as you stand
before some earthly king, if you are unable to perceive the extent
of His Majesty,"” Among the Jews idol-worship is condemned, but
they had a temple, in which was kept a chest which they called an
ark wherein the tables of their sacred laws were preszrvad, and above
the chest stood two figures of angels with wings outstretchad, between
which the divine presence was suppased to manifest itself as a cloud.
- A section of the Hindy religious reformers, lured by the iconoclastic
spirit of the West decry image-worship,
if the symbol is the Pranava (Om),
meaning of quarrel, then ?

but if the image is in sound,
then it is alright. What is the

There is another
must all take note of,
centred in realization, Ma
Divine, Idols, temples,
the help of his tottering s

religion, but on ang on h
where,

the nece

peculiarity with Hinduism, which we
The whole religion of the Hindus is
D is to become divine by realizing the
churches, books are only the supports,
piritual childhood ; it is the kindergarten of
€ must progress, He should not stop any.
He must go beyond the necessity of images, beyond even
ssity of a God outside uati] he comes face to face with Reality,
until he realizes God in his own self. Soitis said—it is very good
to be born in a church, but it is very bad to die ina church. It is
good to have certain forms and rituals in the beginning, but surely
eévery one in the long run shoyld 80 beyond the bounds of forms
and rituals, “External worship, materia] worship,” say the Vedas, #ig
the lowest stage ; struggling to rige high, mental prayer is the next
stage ; but the highest stage is when the Lord has beenrealizad,” Aye,
ours the only scriptures in the world, which have again and again de-
clared that man must go even bayond the scriptures, beyond the Vedas,

worship in his earlier days, becauss
his feet as well as the Sivalingam,
worship with Ganges water and flo

to him everytning was Brahman,
And yet psople would offer their
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. that the
instinctively knows

indu, therefore, 10§ ald also
those blessefi fe? y ?:yzlve u'p all worship and that t:‘::s:ow ho are
man of reahzétlon in order to set an example to hat the images
worship the 1mages Therefore if anybody says tha
way. ) ng

e is certainly wrong. .

ever, & ssed beyond that stage call it 3:
ke? Is manhood alone true an

struggling on the
are to be kept for

Nor should any one who has -Is,:a
error. Is childhood or youth a mi e eeror to

; an
ight? According to the Hindus, m truth to higher truth. To

- f truth to truth, from 1°“.'er ‘ highest absolutism,
truth, butl rom from the lowest fetichism to the hig

him all religions

and realize the
human soul to grasp 2 : nd
empts of the ; f its birth a
T manhy a«::xdit!i)oned by the circumstances S:  and the lower
Infinite, each ¢ ks a stage of progress, .
o, these marks beyond it.
sssociations; each o condemned because you have pasi?: Byhagavan
stage is not to be o the uncompromising Advaiti bty and
ve i -WO
Remember t'hat . a Swami recomn”lende‘_l 1mag.eh“t’5 of realiza-
Sankar and V .l(ga::lzrishna after scaling the dizzy heig
Bhagavan Sri Ra

tion did the same.

in Hinduism. The
. lsory n n
. f images compu
Nor is the useé O

o discard the help of images car'mot
o Sa"y ﬂ']; tv;.lici):tey‘?:l th: plan of nature and theA l: ;;1::;
N L'Imtj‘,‘ l he Hindus hava discovered that the ! e
has recogaise? lt'. d g :hought of or stated through the relatxlve a :
can only be roa-l‘z;s":;d crescents ara simply so'many Symb;-s’h :1 °
Y cl::: the spiritual idea upon.” It is not thatt 1sho »
i pegfytofor fvery one, but it is so for many; and those w
is necessa

it is wrong or
ight tosay that i

: lves have no rig

not need it themse

y y . 1 o]
cess f .

mean anything horrible.

———

' ' OF
SUPREME KNOWLEDGE AND THE MAN
REALIZATION

(By. C. Leik)

ed with intellectual gymnastics, he

When one no longer is satisfi the ultimate goal

strives for the spiritual and spiritual realisation,
ich i ledge.
of which is Self.Know r
To the aspiring one there may bfa many te;?h;e:, e it
. tl N d him gradually on to higher and hig
ones, to lea

even invisible

&
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and obedient i
» he waits for the teaching in patience and submissi
ission.

In the higher spiritual states there j

ing child an eisalaw, that the faith of st-
passing from s:]::::r; © betrayed. And just as pupils at sch::);u::e
ripe for matriculati tO Standa'rd and teacher to teacher, till they are
derive inspiration f:n’ S0 als? in the spiritual unfoldment one ma
Spiritual life, 111 b Ofm the h\fes and teachings of men leading ch
with Truth and then tl:els an intense yearning to come face to face
him under Har P, e anme Mother Herself condescends to take
Guru, when the g .gu.ldance and tuition and sends to him his
Maya to the realisati o of Ao bim safely pevond.the world of
appears 25 his e ;zn of Ab§olute Reality. Indeed, She Herself
tion. She, the Al l‘Oufgh Her sons, who have attained Illumina.
Her childron ang itPOdwel’ ul Oge knows best, what is beneficial to
studious of Her childrzge;dtso ‘:11:: ; HSerlf gl;ace’ on oy the more
merged in th ain Self.Realisation b i
Uniierse ande II:EST;;::: ICT)Zd .A;’Solute, One mOmentysz:coirsn;;lli
conditione mic Epergy and in ap
i an;l :x;ed Absolate. The Divine Mother and tl::ahelr the Un.

same and cannot be separated one from then;f:rsonal
er.

there lies in this Self. Realis
t}bsolute, of the Ocean,
ripple and a world.teach

Knowled i
ge and Bl
on the surface of which man is but a mel::

er only a wave, Would there be any mean.

when Maya is perceive
of Divinity and Impe
return unto Maya and
way out of Maya.
bad to be made,

gs:: a«i’ii[t)l’o;ection from That, the eteraal Ocean
o inyM So there w'as a promise given, to
And thas 10 aya by s!lowmg his other seives the

€ return.journey, though repulsive,

But what a chan
. ge has taken 1 . .
(1;10 longer is he, the Witness, limitzdace 1n that hour of liberationp |
ausation, . )
Wi5d°:n I:emifrl::ial Wisdom and Divine Love have beco
subtle workings of i’[fyo: i an1d the latter guided by the for::ron;;
. .. no lon R . . e
to dlSCI’lmlnat ger can deceive him wh
to love and Seervl:e;w:en the Real and the unreal. He hoa:as learnt
Sun, towards all beil; o radiate light and warmth, like a :et:r ned
gs, from the meanest to the highest, not vl:':‘sl}:flal
' Ing

to know, who ma

y De the recipi

. Plents

are conscious of the source of those r:,fy those rays aud whether they
s

_eternal to be beyond them

_ ones like plants,reared ina

to Time, Space and the Law of
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Realisation is never lost. He no longer

needs to quote authorities for the support of his teachin'gs,'since this
realisation has become his all.sufficing authority. To his inner gaze
there is revealed the great Plan of the Divine Mother, ?vhere in the
course of Kalpas and Maha-Kalpas o€ link ﬁ.ts e:sactly into another;
making a harmonious Whole, each being play.mg its allotted part, al
perfection and done in the best and only posgxble way.

Thus, viewing the Kaleidoscopic panorama of tt'lat great Play
with the right perspective and objectively, he no
ed or elated by the pairs of opposites, knowing peace
both, Many deaths did he, the emanci-
he fiery furnace of soul-agony and inward
hich passeth understanding, entered his

The experience of Self-

from the centre,
longer is distress

pated one, pass through in t
loneliness, ere that Peace, W
being.

What are sex, family, race, nation,

gions to him, who now lives in the great .
less, form-less, and thought-less consciousness ?  He has risen to the
]

state of spiritual sexlessness,in which the male and female principles of
wisdom and love have become anited in one and the same being and
the whole humanity has bscome his family, How can he belong to
that race, or be of such a nationality and creed, when only the ‘genus
homo* has a meaning t0 him? Scriptures, religions, and spiritual
practices were 2 help on the way, by pointing to the supreme goal,
whence he has voluntarily returned.

Knowing that the greatest workers are to be found in the darkest
spheres of ignorance and spiritual darkness, where the less strong

hot house, tender and beautiful to gaze

would break dowa under the heavy burden of density, he has
chosen to work there, where the need is greatest.

Does he shun woman, whom he has come to look upon as the
the Divine Mother on earth,—whose spiritually

le life might have taught him true spiritual refine.
in whom first he realised his
m the divine mission

country, scriptures and reli-
Unity and the bodi-less, time-

upoq,

representative of

beautiful and nob
ment? And was it not in woman,
Divine Mother? Aand did she not reveal to hi
of womanhood—she, tO whom was entrusted the care of the life.to-be
bad to. spiritualize herself, so as to raise, by her subtle influence,
man from sensuality and conceited intellectuality to higher and higher

spirituality?

The Divine Mother is al
ready to respond to his call.
between them, which mat,
himself and his fellow-beings.

3

ways nearest to Her child and ever
There is none of that gulf or distance
in his ignorance, hasset up between
It was only the blind intellect that
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created all these ideas isti
of distinction, as of i
o ' y as of race, nation, creed
o bP Sltxo‘n among the children of the one Divine Iv'Ioth: o
orn alike and visited by Death in the same way e

The ur A
Are we o Sﬁjeoft;}xtrelunon is to manifest in higher and higher forms.
Can the man of S:lf lIt{has come to a stop with the human kingdom ?
an ordinary man fe rowledge not view humanity objectively, as
Mother tonchin h\:'xews the lc?war kingdoms? Ever is the Divine
all life, ever revg; lx‘rn to dw.e.ll in the Eternal and Unity underlying
penetrating and 1hmg to hll"n That, which is the all-embracing, all-
sity, that O ) ?-ngele.ss in a world of constant change and diver-
' neness, in which all beings have become ourselves.

Now
taking hu:;:nﬁ:fltla:d: the great sacrifice a world-teacher makes in
their living teachings nd why those saviours of mankind never put
When heart < gs on paper, leaving this for the disciples to do.
peaks to heart and soul communes with soul in the

silent soul-lan
guage, what meani
a dead letter, put on' Tener? aning would have there the medium of

] ya
n, W heﬂ it wWas SO eas and one was so
Wllllng tO let hlS llfe-bIOOd ebb out tO save even the [neaneSt 0‘

exclaim: ‘ Come all
ye, that
give ye rest !’ s are troubled and heavy-laden and I will

Are th iri .
unattainablzsfn ;sgnrxltgal’expenences and realisations mere ideals
one, who fails tolstakzh.:{utga? 10r perhaps only idle day-dreams ot"
acts in life

Or ma . . as such and count it

bri:.1 . :n:ei’s :allucmatxons of one, who has lost his m:nt:l tt:::li?

subtle forcos O?ut;/tled by Utopian pictures, the magic conjuring of th;
aya- all outcome of the unbalanced mind and a

. ° the i VvV
1 . ) l 1S ever l’eady tO Cond mn' hat

But he, being in the ;

. : world, is nat of th A
Pa-tle.nce and childlike faith for his Divine Mo:hvvczrld and waits in
mission She charged him with, has been fulﬁlleder o cull when the

Thou art That ;—th ’
) ;—the realisati
Onlooker is always the eternal :’::k°f the Self as the Witness and

diversity threatens O Cov h
t Qver i
. . the Uﬂlt

ground and refuge, whenever
Y underlying all. Peace to all

* who wasa great lover of Ind

SRI RAMAKRISHNA PA RAMAHAMSA

As An Incarnation of the Indian Genius
( Continued from the April issue)

By K. S. Ramaswami Sastri, B-A.» B-L.

It is most fitting that I should sum up the life and work of
Sri Ramakrishna in the words of the great Professor Max Muller
ia and of the Indian genius. He says
in his work on The lifeand sayings of Sré Ramakyishna :—* Rama-
krishna was in no sense of the word an original thinker, the dis-
coverer of a mew idea or the propounder of any new view of
the world. But he saw many things which others had not seen;
ivine presence where it was least expected ;
enthusiast, or if you like, a dreamer of
dreams. = But such dreams also have a right to exist, and have a
claim on our attention and sympathy. Ramakrishna nevet composed
a philosophical treatise ; he simply poured out short sayings, and the
people came to listen to them, whether the speaker was at the time in
full possession of his faculties, or in a dream, or in @ trance....eeoseese
From an ordinary Samadhi a man may recover as one recovers
from a fainting fit, but the true Samadhi consists in losing oneself or
finding oneself entirely in the Supreme Spirit. From this Samadhi
there is no return because there is nothing left that can return. A
few men only who have reached it are enabled to return from it by
means of a small remnant of their Ego, and through the efficacy of
their wish to become the instructors and saviours of mankind.”

he recognised the d
he was a poet, an

I shall now refer to a few of the great sayings of Sri Rama-
krishna and shall show presently how his life, his personality, and
his utterances have been among the finest incarnations of the Indian
g the proudest possessions of the Indian spirit.
relating to the soul, the

scellaneous sayings and

genius and are amon
I shall refer here only to the sayings

Sadhanas, and the Supreme and to a few mi

parables.
The soul

« As a lamp does not burn without oil, s

without God.”
« Like unto a miser that longeth for gold, let thy heart pant after

Him,”

o a man cannot live
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‘ Woman and wealth have drowned the whole world in sin,
Woman is disarmed when you view her as the manifestation of the

Divine Mother. God cannot be seen so long as the love for woman
and wealth is not extinguished.”

** When does a man get his salvation ? Then only when his
egoism dies.” -
Sadhana
* Pure knowledge and pure love are both one and the same.”

* He who does not find God within himself will never find Him

outside of himself, But he who sees Him in the temple of his own
soul sees Him also in the temple of the universe.”

‘ When all personality is effaced, then one realises the knowledge -

of the Absolute in Samadhi,”

* Anandam or enjoyment of
of God-vision,”

* The realisation of God is of two kinds :—The one is the unifi.
cation of the Jivatman and Paramatman ; and the other is to see Him
in his personal manifestation. The former is called Jnanam and the
latter Bhakti,’” . .

“Asa lamp brought into a room which has been in darkness
for a thousand years, illumines it immediately, even so the

light of Jnanam illumines the Jiva, and dispels his age-long igno.
rance,” '

perfect bliss within is one of the signs

“The Guruis a mediator, He brings man and God together
even as a match.maker brings together the lover and the beloved.”

‘¢ The hearing of the truth from the lips of the preceptor makes
& greater impression on the mind than the mere r
but the seeing makes the greatest impression.”

“ As the drowning man pants hard for breath, so must one’s heart
yearn after the Lord before one finds Him,”

“ Meditate on God either i
‘solitude of forests,
heart.”

‘' The easiest way of concentratin
flame of a candle,”

“ If a man is convinced that the images of the gods and the
goddesses he worships are indeed divine, he reaches divinity,”

“ He who has faith hag all, and who lacks faith, lacks alL."

¢ God is seen when the mind is perfectly tranquil,”

* The two characteristics of Prema are, first, forgett:ulness of
the external world, and, second, forgetfulpess of one's body.”

¢ Visit not the miracle-mongers and the exhibition of
occult powers. These men are stragglers from the path of Truth.”

eading of books ;

n an obscure corner, or in the
or within the silent sanctuary of your own

g the mind is to fix it on the

! a1
SR1I RAMAKRISHNA PARAMAHAMSA !
' God.”
« Different creeds are but different Patlg to :;ac:: ::: ;x:self -

‘ herself in Gayatri. Gayatri .
Pran;\?:ndl’ll‘y:eb;isanaza in the end loses itself in Samadhi. So

all Karma (Sandhya or the like) ultimately loses itself in
r -
Samadhi.” o
am: His steps never falter who has taken refuge in Him. )
¢ God is to be reached by child-like faith and gentleness: o
« The child-moon is upon me; I behold the Lord within a

without.” .
" S long as one does not become simple |
ivine i ination. "
not get the divine illumina . .
« Let the householder do his work with

feet of the Lord with the other.”

« Do not let water get into the boat;
God

« The same Being whom the Vedantists call Brahman is called
es

i by the Bhaktas.”
the Yogis and Bhagavan
AtminGIZi isei)e oid mind and intellect so long as they are bound
) ut He manifests Himself to them when they are

ike a child, one does
one hand, and touch the

let the boat be in water,”

within relativity, b
purified.”

¢« God is in all
they suffer.”

« Her devout sons on

screen of Maya.” N
« God with form is visible, o

i dearest friend.”
:n face to face as with our own .
Hlm“ Ca;od is formless and God is possessed of form too. And He is

1so that which transcends both form and formlessness. He alon.e
a

men but all men are not in God, and that is why
ly see Her by going near Her behind the

yea, wecan touch Him and talk to

-
ows what all He is. N }
e « The perfect man alone can see the Divine forms.

« God the absolute and the personal are oni 'a;nd t;i .sa.;el.a o
in His is the Lila, is
« He is the Absolute and again ; a i
:1ds.—Iswara Lila, Deva Lila, Jagat Lila, and 1'\Iara Lila .
four 41«‘“1 ;’— does the God.lover find such ecstatic pleas.ure in
dd \271 yhis God as Mother ? Because the child is freer fmfih th:
?notr:::lthgan with anybody else, and consequently to it She is deare

than all.”
“ Many have seen the king, but how Vv

as a guest in their homes I”
8 Miscellaneous

19
ke himself free is the real prezftcher.
the sentiment within as well a9

ery few can entertain him

s He who exerts to ma
« Honour both spirit and form,

the symbol without.”
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“ That knowledge which purifies the mind and heart is alone the
true knowledge ; all else is only negation of knowledge.”

* Do yourself what you wish others to do.”

“ What is the strength of a devotee ? He is a child of God, and
tears are his greatest strength.”

* The vain man of intellect is uselessly busy in finding out the
¢ why and wherefore * of creation, while the humble man of wisdom

makes acquaintance with the Creator and en joys supreme bliss in this
world,”

" The difference between the modern Rrahmoism and Hinduism
is like the difference between the single note of music and the whole
music. The modern Brahmos are content with the single note of
Brahman, while the Hindu religion is made up of several notes pro-
ducing a sweet and melodious harmony.”

‘“ All are mad in this world ; some are mad after wealth, some
after power, some after carnal appetites, some after God. If drown-

ing is to be the fate of man, it is better to be drowned in an ocean of
milk than in a pool of filth.”

“ It is the sign of knowledge that when it dawns full on a man,
he become silent. Then the salt doll of “ I melts away into the
Ocean becoming one with it,—there remains not even the slightest
consciousness of separateness.”

T wonder if it is really necessary to say anything more on sucha
man and such a life—such a divine man and such a divine life. Is
it necessary to moralise, to state the implications and applications,
to add a human commentary to a text divine ? It does not look so at
all. Left to myself, I would stop here. But as a slave of convention
I proceed. The first reason for my affirmation that Sri Ramakrishna
is one of the first incarpations of the Indian genius is his dower of
great personal qualities. We find in him those sterling Indian
qualities of Sanths, Ahimsa, Viveka and Vairagya, (peace, non-injury,
discrimination, and dispassion), which are the pivotal and central
elements of the Indian genius. We find in him the traits of insight
and vision and faculty divine which are the inalienable possessions of
the Indian spirit. 'We find in him the characteristics of serenity and
sanity and synthesis and sweetness which are the diffeventia of the
Indian outlook on life. He was no maker of sects. The malady of
sect-formation is a recent malady in the history of India. But he

fought resolutely against the insidious malady and won, He said :—
* He, whose heart earnestly runs after the D

ity, has no time to give
foranything else. He who looks for fame and h

onour forms sects.” He
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‘had the Divine Mother's command (4dsska) to utter Her to the world,

and heace he spoke, and men came in thousands to hear“hlm.1 Iti;
never sought fame and glory for himself. He says :— Atlats.
perceived the Mother's commaund, ‘Remain at the thresh.old of‘ ‘r; : ive
consciousness for the sake of humanity”.” He says again :— tel;a-
fore I say, your lecturer must not be an ordxfmary man, .He fmt:: th:
a person armed with credentials,—clothed .Wlth .authonty. 'ro -
Most High. He must be one who has received his commission o
Him, "—( Gospel of Sri Ramakrishna I, 224). He ohnce.cl .
Pandit Sasadhar Tarkachudamani:—* When I first hear o
you I inquired if you were mere book-learned' man dc?r Iy
discrimination and repunciation. A sch.olar .w1tho;t tls(c::her'S
nation is a nonentity. There is no harm in playing the .eainvm.
role if one has got the command of God. Such a PreaF er ﬁlis. s
cible. One ray of light fom the Goddess of Learning is sul cu: o
overthrow the brightest intellects. Moths come of themse vei (o] o
lighted lamp. They come in thousands' and r.m. one has 3 c ,
them. Similarly the man who has received dxvme‘comrr;)a.n tr{wn
need not invite people to his lecturfes, announcing t'te Iltm;es.
The magunet never invites a piece of iron to come to it.

i I ask you if you have got the
tomatically., Therefore
e d on another occasion:—¢ And what man can

command.” Hef seaelclom from the world for other men, unless he has
dare to pr;il:: a.:xd received His ordination direct from Himself,
fot:init:ebeen empowered with His power?” Itis this sense of
atl: olu:e and measureless dependence on God as the inspirer, fhe
:orsnforter, the uplifter, and the bli.ss-giver'of the huma:n soul whelrt;h
is the greatest and most distinguishing trait of the Indian temp t
d of the mind of Sri Ramakrishna who was one of the t.rues
;nne: ;i::st incarnations of the Indian temperament. Sri Ran;alfnsnlnj
saw life steadily and saw it whole. His na.ture. wa.s ;ne ol s;:ag;l 2{
serenity, balance, and calm eQuipt?ise. Such poise in the Z‘:fz ather a
the higher life is not a minimisation, of human energy ed on out.
maximisation of human energy, like t'hat o’f & garuda i P°‘l nging and
stretched wings and uttering Sri 'Knshna's name mt (t)hfkiidred
yearning melancholy. Sri Ramakrishna’s life was true to e
points of heaven and home, as he belonged to the fype (;11 life nor
who soar but never roam. He never fled away from ea.f t d d never
did he shun heaven with loathing as some do today. 5‘5 ;n;:u He
made a hell of heaven but could makea heaven o C?;t a:s irra;iiated
sublimated and adorned whatever he 'touched. Se:;- 1‘6 1:er s ful of
with the life spiritual by him ; and his house-ho(l1 el; :chment - 2 love
renunciation and his sannyass was full of detached attac _
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and sympathy and toleration and charity. When such personal
characteristics were resident in a body which was fair and which had
a face which was calm and had eyes lit up with a spiritual light and
a tongue every utterance of which was a benignant blessing and a
merciful benediction, it isno wonder that his hearers were spell-
bound and were under the fascination of a personality which
was the embodiment of Indianness,—an incarnation of the soul of
India.

Sri Ramakrishna was an embodiment of the soul of India as
much by his teachings as by his life, though of course a man’s life
is of even greater importance and interest and value than his teach-
ings. Let us take first of all his teachings in regard to individual life,
family life, and social life, because even in regard to them he has
given us valuable guidance and they show how he was Indian to the
core of his being. When Indians are abused as being supine and
fatalistic, we may well remember his advice: ©So raise the hood and
hiss but don’t bite. There is no harm in hissing at bad men, your
enemies, Keep them off by showing that you are ready to give tit
for tat—that you know how to resist evil. Only one must take care
not to pour one’s venom into the blood of one's ensmy. Resist not
evil by deing evil in yeturn, Al that you may do is to make a show of
vesistance with a view to self-defence.” —(Gospel of Sri Ramakrishna
Vol. 1, page 50). He said on another occasion: * Do not bite like the
serpent, but hiss like the serpent. Make thyself feared and respected.
Do not injure any one, but be not injured by others,” He taught
how passive resistance to evil and active assistance of good should go
together. It is our duty to help our fellowmen in every way. Parops-
kara (good to others) is the essence of all the books on ¢ morality
and religion.’ Parapidana (evil to cthers) is the greatest sin against
God. At the same time he showed how we must not allow philan-
thropy to become a fetish and a craze and an obsession. He said:
' First go through devotional practices and see God. Then it is
that inspiration and powers will come down to you and you may talk
of doing good.”’—(Gospel of Sri Ramakrishna Vol. I, page 160).
He said again: * First cultivate devotion, 'All other things—schools,
dispensaries, etc., shall, if you like, be added into you, First devo,
tion, then work, Work, apart from devotion or love of God, is help-
less and cannot stand.”—(Do—page 215). He said again in regard to
action and inaction: “ A man who has absolute purity of mind natu.
rally goes beyond action. He cannot work even if he tries to, or,
the Lord does not allow him to work. As when a young wife is
going to be a mother, she is given less and less work to do, and when
the child is born she gives up the household work altogether and is
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engaged with the child alons. But the ordinary man must- do' his
work unattached, depending on the Lord—like the maid-servant in &
houss who does everything for her master but knows in her hearf
that she has her home elsewhere. Thisis known as Karma- Y.oga
One should as far as possible take the name of the I'.ord and meditate
on Him, while discharging one’s everyday duties 1n. an ufxatta}c};e:
way" ;—(Life of Sri Ramakrishna, page 346). While he inveighe
against Kaméni Kanchana (lust and avarice), he was full of a hqu
reverence for womanhood and accorded a high place to family life
as astep in the ascent of the soul. Hesaid: ¢“Let the hc?use-holder dg
his work with one hand and touch the feet of the Lord with the otl'aer.
P. C. Muzamdar says: * He has successfully escaped the evil ?f *., —
carnality which he dreaded. His mother to whom he pra..yed, thaft is

the Goddess Kali, made him recognise every woman as her u?carnatnon, z .
8o that he now honours each member of the other sex as hx-s mofher. A Ti
He bows his head to the ground before women, and before little gxfls ; AN
he has insisted upon worshipping not a few of them asa son mfght -
worship his mother. The purity of his thought’s and rela'tnons
towards women is most unique and instructive. It is the opgosnte of
It is an attitude essentially, traditionally,

the European idea.
’ Yes, a Hindu can honour woman.” Inregard t

loriously national. :
family lifye Sri Ramakrishna said the words which are strangely re

.
A
Y
miniscent of the words of Kasyapa Prajapati in th.e ever-blessed A]\
Srimad Bhagawatha: ¢ What will you gain by renouncing the world ?
The family life is like a fort. It is easier to fight the enemy from

within the fort than outside. You will be in a position to renounce the

world when you can bestow three-fourths of your mind on God bl.:lt

not before,” Sri Ramakrishna had keen artistic tastes and his

ctiticisms of works of art were sound and valuable, and he hafi a

sweet and vibrant voice and sang religious songs in av.va.y which

brought tears to eyes and the vision of God into hearts. His talk was

. wing imagery. As Emerson says well :

; full of glo v
musical and was fu 8 ! their speech shall

% Only itself can inspire whom it will, and bel.lo.ld :
be sweet and lyrical and universal as the nsx.ng of the' wWind.iesee
When it breathes through his intellect, it is genius ; v7hen it t'>reat’h?s
through his will it is virtue ; when it flows throug.h h'ns. aﬂ'eclflon., it is
love.” Quite as valuable as his ideas ia regard to mdl.vxdu.al hfe. inthe
realms of everyday life and in regard to the life ideal in the
the realms of art, are his social ideas. He was once sred‘“b 4

.s'; o1 L. v; .

4T AN

long tresses, In regard to the question of gy n:;ﬁunal unity he has WO
shown to us the only way by which real and 1"ting;’comm,nnal concord \0 2
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could be attained and maintained, He realised in a reverent way
the great truths of Islam and Christianity and Buddhism and
practised the Sadhanas revealed in those religions and had the greatest
and most revereat love for the founders of all the great religions of
the world. Itis only by means of true love bora of true understanding
that we can get nearear to each other’s hearts and minds and souls and
realise the fatherhood of God and the brotherhood of man. In the
modern age humanity is tryiog to realise the hrotherhood of Man
without trying to realise the fatherhood of God. This is like trying
to build a building downwards beginaing with the upper storey and
working down to the basement, and is foredoomed to failure. Sri
Ramakrishna was himself the best proof of the inherent and inaliena-
ble unity of feeling between the Brahmin and the non.brahmin sec.
tions of the Hindu community, He had both Brahminsand Noa.
Brabhmins among his disciples and loved them with an equal love and
uplifted both with an equal affection. Nay, his most favourite
disciple on whom he lavished all the rich and divine wealth of his

pure and purifying affection was a member of the great non-brahmin
community—Narendra Nath who becam

e alterwards the great Swami
Vivekananda.

(To be continued.)

—————

CHINA’S DEBT TO BUDDHIST INDIA
By Prof. Liang Chi Chao®

China’s Classical Schol ar

India is Chinas nearest and dearest brother, To say that the
ccuntry of India is our brother is not a mere matter of courtesy to

India. It has its foundation in history., In ancient times China did

not enjoy that facility of communication which was the privilege of
the races borderlng the Mediterranean Sea, We suffered from the
disadvantages of being shut up in one corner of eastern Asia without
any means of communication with other great races and cultures,
The islands in the eastern and southern oceans were populated by
savages. America, on the far side of the Pacific, gave no sign of
civilization. Beyond our western and northern frontiers there were

** Lian Chi Chao was born in 1872. He is one of the most brilliaat band of
reformers who succeeded in establishing the Chinese Republic.......He has written
extensively on politics, education, religion and sociology, in a style, which, for
beauty and lucidity combined, may well raok with that of China’s master-piaces.
............ He has been Minister of Justice and also of Finaace under the Republic.”

The above article is an extract from the Professor’s pamphlet on the subject, pub-

lished by the Maha Bodhi Society of America, New York, U. S. A.—Ed. V. K.
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those barbarous and ferocious races whose business it ever was to
threaten and devastate, but never to help us. N
It is well for us to remember that this little privilege of culturse
which we possess today has been handed down to us by Ol: :nce(;
tors, who labored long within secluded' boux?danes,. unaided an
sing;e-handed. It is also due to this seclt?snon of its environment that
our culture gives the impression of being monotonous and conser-
vative to an extraordinary degree.
But across our south western boundary there was a great a;d

cultured country, India. Both in character and geongaPt.xy, India

i e like twin brothers, Before most of the civilized races
;:ii?::;:m we two brothers had already begun to study the great
problems which concern the whole of mankn'nd. We. had alreadirl

lished much in the interests of humam.ty. India was ahea
s o d the little brother, followed behind. But nature had
ot o k'ws, She had placed between us a vast area of unfeeling
:::e‘:::zd ltI:v; great ranges of cruel snow peaks, which separated us
for thousands of years, It wasnot till two thousand years :go lt:;t
we were given gradually to know that we had a very .goob ein to
brother on the earth. When did these two great countries beg

i ith each other ?

coml:::;::::gmtto Indian history,. ‘King Asoka.blsenta n::,b“ hof
missionaries to propagate Buddhist ideas. 'P.roba y some c.a em . as

d as far as China. Our own tradition says that in the time
tfavell: ous Chin Sze Huang (who built the great Wall) there were
O ey re than ten Hindus, who had been to Chang-an and who
alr:‘:;t:r?soned and killed by bim. Asoka and Chin Sze Huang were
we

temporaries and therefore this might have been true. But we
con

neednot worry over half fairy tales.
What we as historians are able to vouch for is that the first
; tion between us as brothers occurred in the first century

::!:::‘;:::if Christ. From the tenth year of Han Yung Tsin to

uan (67—789 A. D.), roughly during
tl.m Bfth year of :: ntghec hI-eIlilnzl Sch(ola.rs who came to China num.
cight hundredfyer t:) which may be added thirteen from Kashmir
bere.dhtv-vex'lrty‘ outi,mes was not recognized as part of India), thus
(Wh‘-c i e a in all, not counting those who came from other
makm'g thmyl;sevestem and western side of Chung Lin (Turkestan),
countriss o= ! ;ea ent to India to study during the period from the
Our SChOIafS v o; Tang dynastics (265—790 A. D.) numbered one
mestorn Tan to' tl:;t seven, the pames of one hundred and five of
h:nd“d and :,lg,,::in Among the most famous from India were
whom we can ‘
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Tamolosa (Dharma.raksha), Chu Shien (Buddha-bhadra), and
Chen Ti (Jina-chandra) and from China, Fa Hien, Yuan Chuang and
I-Tsing.

During the period of seven or eight hundred years, we lived like
affectionate brothers, loving and respecting one another. And now
we are told that, within recent years, we have at last come into
contact with civilized! races. Why have they come tous? They
bave come coveting our land and our wealth ; they have offered us
as presents cannon balls dyed in human blood ; their factories manu-
facture goods and machines which daily deprive our people of their
crafts. But we two brothers were not like that in the days gone by,
We were both devoted to the cause of the universal truth, we set out
to fulfil the destiny of mankind, we felt the necessity for co operatioa.
We Chinese specially felt the need for leadership and direction from
our elder brothers, the people of India. Neither of us was stained in
the least by any motive of self interest—of that we had none.

During the period when we were most close and affetionate to
each other, it is a pity that this little brother had no special gift to
offer its elder brother, whilst our elder brother had givento us gifts of
singular and precious worth, which we can never forget. Now what
have we so received ?

India taught us to embrace the idea of absolute freedom—that
fundamental freedom of mind which enables us to shake off all the
fetters of past traditions and habits as well as the present customs of
a particular age,—that spiritual freedom which casts off the enslaving
forces of material existence. It was not merely that negative aspect
of freedom, which consists in ridding ourselves of outward oppression
and slavery, but that emancipation of the individual from his own
self, through which men attain great lib:ration, great ease and great
fearlessness.

India also taught us theidea of absolute love, that pure love
towards all living beings which eliminates all obsessions of jealousy,
anger, impatience and disgust, which expresses itself in deep pity and
sympathy for the foolish, the wicked and the sinful,—that absolute
love which recognizes the inseparability between all beings, ¢ The
equality of friend and enemy,’ The oneness of myself and all things.’

But our elder brother had still something more to give. He
brought us invaluable assistance in the field of literature and art.

Of minor gifts, I will enumerate only the following :—

Music—This came indirectly through Si Yu, The most populay
tunes were Kan Chou, I.Chou and Liang Chon, all names of district 4

-
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in the Siu Chang and Kan Su provinces. But at that tin.le these
provinces were almost wholly under the influence of India. B.ut
from what is recorded in the history of Tang and the Book of Music,
as well asin the appreciations of music found in our general
we can be certain that that music must have been beauti.

literature, )
The cause of such excellence is probably due to

ful and exquisite.
the upion of Chinese and Indian modes.

Architecture—That China has been influenced by India in her
architecture is an obvious fact. We have still standing a number

of ruins which tell us of the glory of those olden days. The pagoda

is purely Indian in origia; we never had anything like it before the

days of Indian influence. '
Painting—The paintings of the most ancient period of our

history have disappeared. Only from the stone tablets and stone

s . <ze.
inscriptions, such as the famous Han painings in Wu Liang Tsze

and Joh Siang Shien, do we obtain a glimpse of the fine simplic'ity of
style in the paintings of that period. The most renowned painters
in our early history were Kuo Tan Wei and Kuo Hu To. T.hey
were famous for their paintings of the Buddha, It seems obvxou-S
that from the East Chin Dynasty to that of Tang there was coxftx-
puous communication between India and China, and this, vs'.zth
its introduction of numerous Indian pict.ures, had a shaping
ipfluence upon Chinese art; in fact we mlght go further . and
say that we probably owe the very foundatlon. of our Chm?se
painting to Indian influence. A great school continued to ﬂour'xsh
till the North Sung Dynasty, when it was superseded l?y the artists
of our Royal Academy. It is still regarded as embodying the clas-
i “hinese painting.

Slcale::yl:t::e(fIn oldsn times we had e.ngmvings upon stone, Put
never, I think, sculpture in three dimensions before t.he introduction
of Buddhism. But the greatest treasure ?ve have is the group of
figures at Yung Kuang, Ta Tung and Shensi, large ax?d small, not less
than a thousand in number, Itis sai'd that the style is of Gandhara.
in Afghanistan, the result of the meet.mg between tl.ze Greek' and';h'e
Indian cultures. This is indeed a priceless possession of whxch,.x it
had not been for our elder brother, we should have been .deprived,
Incidentally, we might also mention t‘he att‘ of the Kakemono, ;‘vhosa
origin we also owe t0 India. In fact in the mve.ntory of Yuen :ang
there is a record of a number of Kakemono, which he brought bac

with bim from India.
Drama—We canl
Fish and Dragon,

trace the art of drama back to the pl.ay of
which was probably a species of magic ‘ox_
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trickery, rather than drama in the modern sense, The earliest ope-
ratic play we know of was called Pu Tou. Modern research has
shown that it was introduced from a country called Pato near
Southern India, some ten thousand miles from Ta Tung,

- Poetry and Fiction—To say that India influenced us even in
poetry and fiction would perhaps seem astonishing. But we have
- reason to believe that the celebrated translation of the two great
books, Fun Pen Shen Tsaj (the life of Sakyamuni by Ashvaghosa)
and Ta Shen Chung Yen Tsin (Mohayana Sutra), by the great
Indian poet Ma Ming (Indian name unknown), did exert a
decided influence upon our literature, The vast imagination and

rich emotional appeal of Hindu literature opened new vistas for the
Chinese poets.

Astronomy and Calendar—This special branch of science was
early cultivated in China, but received further development in the

Tang period, when the publication of Ju Tschu Sie showed the
distinct influence of India,

Alphabet—With the introduction of Buddhism and Sanskrit a

number of Indian scholars attempted to invent an alphabetical
system to solve our difficulties,

Literary style—Ancient Chinese written books do not show suffi-
cient effort at organization and therefore lack clarity of presentation.
With the coming in of Buddhist classics, it began to be more syste.
matic and consequently more lucid and logical in the exposition of

ideas. Indian Logic (Hetuvidya) and Methodology opened a new era
in China in the art of writing.

Educational Method—Exactly now education was conducted
in ancient China 1o one is able to say, but we are quite certain that
Confucius and Mencius did not résort to the method of addressing
large audiences for the Propagation of their teachings, and it is quite
likely, therefore, that the system of formal lecturing, with which we
areso familiar to.day, came from India,
mies which flourished since the Tan
Buddhist in origin.

Further more the acade-
g dynasty cannot be other than

Social Organization—The unj

t of Chinese society is the family,
The different forms of social orga

nization are only the family in its
various modifications, Since Buddbism became popular in China,

public bodies with religious and scholarly purposes, independent of
the family, began to appear.

Indian thought has been entirely assimilated into our world of
experience and has beco ww.e an inalienable part of our consciousness
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i to
faculties and has enabled us
lped us to develop onr i rtistic
It h‘as he Pt ble results in various fields of lxte.rary. and a -
achieve nota Even if we confine our case to Buddh.lsm itself, we A .
e:deavo:r«ve made some worthy contributions to its many metaphy-
that we ha

forming ever new schools of thought upon the founda-

sical systems, lication of men like

d app
ion d, through the energy an appli . '
t\;‘m: fC::l:t:lg . 50 that we may take just pride in saying that Bud
s : i itis Indian.
i istinctly Chinese as 1t 1s
dhism has become as distinc .
We have unfortunately been separated from or;e a:::;crtxive
h pursued ou
housand years and have eac ! :
f?r at least Olﬂoe :n:nt. We have had calamities during these yeaxtf)se:;
Lne Of’ e €Vhat have we not experienced? We have Dot
SCP“:‘ t':!:l. mocked, trampled upon and have suffered all pc;zOked
thre:’f::ati;ns so much so indeed that not only have we been tooked
apo lwith con,temptuous eyes, butwe ourselves have begun
upon

: f self.respect.
- S;iev:e ixave faI:th in the imperishability of bumjm' q:;l;z:x';u;d,
. have sown, in spite of the ma1.1y vicissi ades and
'and - se'e S w:ich we are passing through, will eventua‘ yb -;
mdemencws‘ wthe fullness of time. Do not we find an msfpn:xuf’
oo har",es'; e ient trees of the sacred wood r?un:l_' CoF u:ml
Symb(’l o ol anhc s been planted by himself and his c.htef disciples,
o gt tg Z‘; with senility and almost ina petnﬁed' state arlt:
O N le of mnifesting their hidden vitality by shooting fort
yot capa? - tfnfender green, when the earth is awakened'to the
ol brand'les?o Both the civilizations represented by India a.n.d
call of Spr ne ith ancient traditions, and yet I feel that there.xs
e hoar’y Wof eternal youth, which shows itself to day u;
i ::: ‘:5(: great pers'onalities of Rabindranath Tagore an
India in

Gaﬂdhil R . H
Mahat e thousand years of separation during which period,
After a

i righ thoughts of love for each
howevert v tv:,or::ht::l:;e:ut: h(::eonce more come to us am;na.::c:
Ot-h e, this elder timents. Both of us bear lines of sorrowdo o
with fraterna! S?n rey with age, we stare with a blank and v o
faces, our hair is g Styawakened from a dream; but, as we lgaz i
look asf we are Ju llections and fond memories of our eaf ysyo:nd
each‘ other, w.ha.t l,ecfothose days when we shared our Jo.y o
rise in our rnmd.—-oNc.W that we have once more the happines Nl
sorone togeth:r !other we shall not allow ourselves to be separate
embracing eac

.again. t————



NOTES AND COMMENTS

IS JESUS THE ONLY SAVIOUR ?

In his ¢ The ever lasting Man’ Mr, Chesterton, that brilliant
writer and critic of England shows his utter ignorance of the great
Indian religions. We cannot understand what made this author
ignore the religion of the Hindu when he wanted to place Christia-
nity as the only religion which was blessed with the personality of
God in human shape. He tells us in his interesting book that no
religion of the world has daclared in clear terms this Avatarhood of
God and ¢he Bible as the only book where we hear ¢ the loud assertion
that this mysterious mak:r has visited his world in person,’ ¢ It
declares,’ says the writer, ¢ that really and even recently, or right in
the middle of historic times, there did walk into the world this origi.
nal invisible being ; about whom the thigkers make theories and the
mythologists hand dowa mychs; the mn who made the world. That
such a higher personality exists behind all things had indeed always
been implied by all thebest thinkers, as well asby all the most
beautiful legends. But nothing of this sort had ever been implied in
any of them. It is simply falss to say that the other sages and
heroes had claimed to be that Mysterious Master and Maker of whom
the world had dreamed and disputed, Not one of them had even
claimed to be anything of the sort. The most that any religious
prophet had said was thiat he was the true servant of such a
being.” ¢ The most that any primitive myth has ever suggested was
that the creator was present at the creation. But that the creator was
present at scenes a little subsaquent to the supper parties of Horace
and talked with tax-collectors and Government officials in the detailed
life of the Roman Empire and that the fact continued to be firmly
asserted by the whole of that great civilization for more than 3
thousand years—that is something utterly unlike anything else in
nature. It is the one great starcding statement that man has made
since he spoke his first articulate word, instead of barking like adog,
Its unique character can bs used as an argument against it as well as
for it. It would be easy to concentrate on it asa case of isolated
insanity: but it makes nothing but dust and nonsense of comparative
religion.” Wedo not question the historicity of Christ though
learned writers have doubted whether a person like Jesus lived at all.
Erudite and sober-minded scholars have contended that the Jesus of
the Gospels never lived at all, and * that the story of the founder of
Christianity is a curiously composite story of several Jewish rebels
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i ctions based on Old Testament
agﬂif.m. Romef’ pll\t:iy:li? ;:i::’“ti:: great French scholar, thftt
Pfedlc.tlons of :he good and the beautiful, declared his difficulty in
;‘::?r:gir; much as one page about the pers.onage whodwas calltelad
Jesus which another careful studefxt of the B,lble da:‘;ex;t:ain :;:ez;a Syt
¢ As a historical personage Jesus is .unkno.wn’ anW a 2 the last

lysis, Jesus is derived from an mductnon. | . e men "
Bn?y to’remind that this man of letters with his sheer 'bl‘l tanc:
:: d’;ctioxx and the scintillant glitter of his phras'mg h:.s ‘;:xir:llyoirtl;e
to carry convictions to his readers 'and that his poc; .soChriftianity
student of comparative religion in his eﬁgerxfess to p a.c;1 Christanity
;m the top of the pedestal is found wamm!g1 in force whe g

i i reason.

the s,;.;l.e ;fa?ojv;zd:;z:s:l;z:tgest the tax-.collectors of Rome.—-
his rsljnahty has been doublted. No wonder then the personah}:y

lMB ddba has been questioned. Still less v.vonder when the
::h:larsuquestioned the realities of Rama and Kntshnaa\:hom the
Hindus declare sons of God as Jesus of Mr. Chfaster :n:v;! X e

Some of these great ones have been recognised by the pt.eo :,S ”
others as messengers of God, and others as savi

humanity
i f God. In the scale of graded
B e ete, ers or saviours and each fulfilled

prophets,

humanity, . ssseng

rophets, m .

;hey Yve.r:ncallxdsittﬁxg a.,n example of purity, unselfishness andall,
is missi

is prepared to recognize the prophets

embracing lo‘i-e.bx rx;o(t:l;:se:;::: :z l:erigk or speak of religions whi.ch

and m?ssenhg : Isncarnations of God, the saviours of the world, To him

recog e e ke to the world that he and his Father were one and

o e the son hath also seen the Father, The Hindu always

::l'tha:: ?rtlhtli:?vataras or Incarnations of God and he placed them
iev

d nobler than all the teachers of the world. “They can

higher an with a mere wish, The lowest

transmit spirituality with a touch, even /
and most degraded characters become in o e highot
their command. They are the Teachers of a ,GOd o
manifestations of God through man. W.e f:annot s?'e_so et
through them, We cannot help worsh:ppmg. them., 0 e
Swami Vivekananda regarding these God-manifestations in | food az

Such a great Teacher was the Lord Krishna who

one second saints at

flesh in this earth,
proclaimed :—

mmﬁmﬁlﬁﬁqﬁml
WWWII
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‘Whenever virtue subsides and vice prevails I manifest Myself.
To establish virtue, to destroy evil, to save the good I come from Yuga
to Yuga.! And in his person he was God manifest in the flesh—said
the Lord in no uncertain terms to his beloved disciple Arjuna in the
Gsta. Nor is Lord Krishna,—who declared that he and his Father are
one. “ Whom do you worship, whom do you meditate ? The object of
worshipis here present in flzsh and blood. Behold ! I am That * .
The whole world comes from me? s—said Lord Chaitanya to
his beloved d{sciple Srivas when the Mussalman was ruling India
and a Mussalman Governor was marching his regiments to suppress
the Vaishnava Sankirtans ; and in quite clear terms Chaitanya told
his disciple that it was no other than he himself that was bringing
the Mussalman array towards him, And the Lord Chaitanya met
the Mussalman host with Sankirtan, confounded the Governor and
made him and his whole family take to his doctrines, and the descen-
dants of that family live to the present day. Only a generation back
did Sri Ramakrishna pass away. It is in the memory of the living peo-
ple amongst us,—men who are so-called educated in modern times ;—
the message of this great prophet of Dakshineswar who declared, *“He
who was Krishna, Buddha, Christ,
become Ramakrishna,” This blindness of Mr. Chesterfon to other
living religions, is something astonishing to us ~astonishing because
he is an English man—and an Englishman of all Europsans having
had opportunities to come in contact with this country., When so
brilliant a genius as the writer of ¢ The Everlasting Man "’ could not
or would not understand the religions other than his own, we can well
understand the intolerant attitude of the millions of Christiang
in all parts of the world, Thanks to the study of
religion, this attitude of the fro
The world is becoming a

Rama, Chaitanya, has now

comparative
g in the well is slowly passing away,
wake. And the disciples of Christ are
coming to recognize the ¢ Forgotten Christs.' Said Rev. John
Hayores Holmes in the Community Church in
months back, -« Jesus was not the Christ
Christs who have lived and died in his
peace on earth, and good will to men,”

tolerance—these have been the watchwo
world whether he be Mob Tih—the Chin
the Egyptian,
that

New York a few
» hut only one of the many
tory to bringa message of
Universal love and universal

ese, or Pharaoh Akhnaton—
It is gratif ying to note that in spite of the Chestertons
come and pass away the world is slowly but surely comingto
recognise this great message which Sri Ramakrishna in our own
times gave to the world—this universal love and universal tolerance.
The world therefore is bound to find God not only in Jesus of Naza-
reth, but in all the great Ones that have preceded him and all that are

rds of all the saviours of the -
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“to come, and the salutations of the world are bounc? to go to all
e God e nd women—whatever their race or clime or creed.
fhese God ke [::InEaQURAN AND THE MUSSALMANS o

« Islam means peac”; ‘' Islam meansl obedlenc’(’e' f:)Hdntxsn:
Commandments, love and affection for the human ?ce," i 5 : 10u
Muslim, from whose hand and tongtie‘:: "o.n: 'Is‘lgeil;lsusﬁms beu,:we

i love God? Then love his crea u sy T : v
::::] et:ery religion before Islam was, in its pristine bp:in:z; }s::;l "
the religion of Divine Commandments and human o i eo]ations £
the purity of their teachings suffered from 'h\.nnan u; (:}rlgir tions ;rs
should not allow us to speak evil of those religions an  heir teacher: e,
e those teachers were the true Messg?gers of Allan, :;n were
::‘t?t‘ll:d to our respect and reverence ' ; ¢ lhe. Quiaﬂ‘clez: g’ (’i;qkla .
Muslims to police all houses of worship + Abu Bakar,
r}f:?irst Caliph, ordered that the soldiers shoulq not disturb ntc:f:l.
Muslims in their worship, and should pass })y their plat;e:;of v;z;st 1:1:
ithout any noise "’; * To pass one night l.n ciontemp ation ,
:)velt thl of the human race was more meritorious than prayers and
dezztions of many a night™; ¢ Man was not 'bornh ul: sm,n:x;:a:qta:
Muslim by birth, pamely, capable of followm.g th 8 aV\'r’,' 0 mae
whether he was born in a Muslim OI.‘ a nOt'x-Musllm ousoef t,he s
sacrifice was a lesson for self-sacrifice in the way

« None will carry the burden of others; every one has to bear his
f Non

n cross and will reap as he will sow ”; ¢ Poverty was nota sin
ow

i " n “ possessed soul like man"”;
the pride of the prophets”’; ?vorne
:u\t/en'l ’ Allah orders you to be just—take your dues and let ot:ers
h th};'ir dues—He orders you to be beneﬁcept—help even t o:r,et
5;]": have no claim upon your help ; and lastly, He wants you to trea
w

thers as you treat your OwWn family folk ”; * The object of marriage
others

?,
in Islam is not satiation of lust and flesh” ; « All creatures are God’s
in Islam i

i is more energetic in His service¥; ¢ Be
Bnd'he - de:r'essttt:nfi;cl,:t vr::::)your inimica% relations to others allow
e a.n. Jl:'ce to them”; * And do not abuse those whom they
701‘1‘ o I;nmds ; Allah, lest exceeding the limits they .should abuse
Zalla:p:; ot;S; zorance."' We have taken these quotations fr;:m lt:h;
Presidential a%dress of The Rt. Hon. Lord Headley—'t::ovex:g :;e
Mussalman who came to India in Decembz.ar last .to pretle over e
All-India Tubligh Conference which held its sessions a : 1651 [.n ore
we have the soul of Islam. When we_read the essence 0 t: e
find that real Islam always stood for union and barmon)t_ rathe the
« Allah o Akbar,” * God is great™ is

for separation and dissension. It is a perfect

the foundation and corner-stox.xe of that rel.igxou.
equalizer of men. It is a religion of compassion,
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Withal that, in India Isjam has been looked upon with terror and
not without reason: for the Hindu could not easily forget the havoc
that Mohommed's followers in his holy name have been doing in this
country. Islam arrived at nothing less than unjversal brotherhood.
But this idea of universal brotherhood meant to the orgavised Arabg
and later on to the Muslim world an Islamic brotherhood and noth-
ing more, To the protagonists of that religion there was ample sup -
port for that idea in their own scripture.  On a reading of the Quran
it is easy to find a bassage in which Mohommed urges the believers to
fight and take captives after slaughter in the land, It was unfortuna-
tely such ¢ revelations " that appealed to the imagination of the
nebulous masses of the Arabiap deserts. Therefore itis not to be
wondered at that the “‘orthodox’* Ujemas su pported the rapacious sove.
reigns to carry fire and sword in the sacred name of Islam: for to *kill
idolators wherever they could be found, to take them prisoners and
besiege them and lay in wait for them in every convenient place,”
they said, had the positive sanction of the Quran. But tothe credit
of the Prophet it must bs said that he had advised his followers not
totake all the verses of the Quran literally. ¢ There are some verses
that are decisive; they are the mother of the book and others ambi.
guous.” It was for the followers of Mohommed to choose and inter.
pret these verses. And the self-seeking ambitious leaders of the
uncultured flock aroused the latter to commit acts which had a look
of divine sanction in the Quran. It was the devil quoting the Bible,
‘They could not understand the doctrine of self-realization through self-
subordination which Mohommed Preached, One class of people, the
Sufis understood Mohommed, but their voice would not be listened
to in the clatter of armour and the rattle of drums of the onrushing
Muslim hordes. Islam was on the war.path, though Mohommed,
their praphet, did not approve wars of aggression, In the history of
this world this was not the first time when the name of the Holy of
Holies had been invoked for man’s base epds. It was not the first
time that religion had been interpreted to satisfy the will of rapacious
sovereigns and a greedy but sturdy people and the consequence had
been that the followers of the Prophet like others came to use their
sword too freely. This was how the questionable and ambiguous "
verses of the Quran came to be interpreted and as another Mussal-
man, Mr. Pickthal once put it this was afalling away from the spirit of
Islam. In fact the # Mussalman ** had turped his back on what had
been enjoined on him, the part which ordered him to seek knowledge
and education and to study God’s creation.

This explains why the Quranic injunction,—* there is no com.
pulsion in religion "—has not been heeded to teil the present day by a
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&'s followers. The Propbet enjoined on his
hem who call upon their Lord in the morn-
" ¢ Repulse them,” said he,

large section of Mohomme
followers not * to repulse t‘ ; '
ing and in the evening desiring his face.
 and thou wilt be unjust .”
t became a sactarian religion and .dog-
darkened its history. The President
of the Tabligh Conference was quite right when he rm:ia;l:etdt:,h::o::
time the religion of Islam had to be prea.c'hi st to. "
- pl’esm‘td r its flag and « goad them to act uponit. This is n
e o u;[ . lman who begins to recognise this important _.fafct.
Mo ﬁf_St uls‘(sa'd only the other day that the conduct and condlt,on
o Pld{tha‘ " were very bad advertisments for the teaching
el Musl/l\trnst,:z:’t the Mussaiman brotherhood would take hec;;i to
:lfiis;::::e of :heir‘ own brethren, try to cast off the slough and allow
Islam to shed its light and illumine the world. .
identi its way into the m
b ihis Pre]:l;i-;innt::::gr:ds::soalir[:?a:sto di};a’ouse the Hind.u
f {slam and to teach the Mussalman what his

The religion of the Pro_phe
mas and creeds and fanaticism

We wis
of homes inTrdia—bot
of bis wrong notions O 25%
noble religion has taught him,

——————.
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BIRTHDAY CELEBRATION

The 93rd Birthday of Bhagavan Sri Ramakrishua was celecbtal.)t-

Sri Ramakrishna Ashrams, Craddock To?vn, Nagpur: . P.,

ed. at the Sri lat and devotion. Besides poor feeding, & m?etlflg was

A ecda the presidency of Mr. A. S. Sathe, Add. District and

convened er‘ which lectures were delivered by eminent speakers.

Sessions ].udge’ mda. President, Sri Ramakrishna Ashrama, Bo.mbay,

Swan;i :;;s:ca;:;n ;md spoke eloquently on the lifs and teachings of
grace

the Master.

_The Sacred Day

Ashrama, Asansole, Bengal;

. ishna Ashrama
Kathiawar ; Sri Ramakrish ra Sdcial’Welfare League, Bezwada.

\ h; The Andh :
Samaj, Cuddap;’;anchi’ Behar, also celebrated the Birthday.
The devotees o s VISIT TO ANDHRA DESHA

ATISWARANANDA' )
SWAME Y . of the 93rd Birthday Anniversary of ]?haga"a“
On the occasior { Yatiswarananda, President, Sri Rama.

. . isi DQShS
l l i d aid a lSlt to And ra
krishna Math and Mission, Madras, P v g h
at lthe :t invitation of some Telegu devotees. At Bezwada, under
earne

was also observed by the Sri Ramakri§hna
Sri Ramakrishna Ashrama, Rajkot,
Guntur ; Sri Ramakrishna
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the auspices of the Andhra Social Welfare League, the Swami deli-
vered two lectures on the Essentials of Hinduism ”andthe * Ideals
of Sri Ramakrishna Paramahamsaz and Swami Vivekananda  on
the evenings of the 19th and 20th of March, at Gandhi Chowk and
Museum Hall. At Guntur under the auspices of the local Sri  Rama-
krishna Ashrama, the Swami gavea series of three addresses at the
Municipal Library on the 22nd, 24th, and 25th of March,—the snb-
jects being, ““Message of Sri Ramakrishna,” «Ideals of Sanatan
Dharma," and ““Teachings of the Gita."” Besides these, the Swami
also held two conversazione, one at the Municipal Library and
another at the Lokabandhu Hall, The Swami returned to Madras on
the morning of the 30th March last,
REPORTS

1. The Twenty.sixth Annual Report of the Ramakrishaa Mis.
sion Sevashram, Kankhal, Hardwar, while recording a number of 19785
Patients including the 668 indoor patients treated, issues an appeal
for funds for important objects—Worker's Quarters, one Dharma.
shala, one Rest-house for Pilgrim indoor-patients’ friends and rela.
tives, a building for Depressed Class School, etc.

2. The Biennial Reports of the Ramakrishna Mission Ashrama,
Sarisha, Diamond Harbour, and the Ramarishna Mission Sevashram,
Lucknow, for 1925 and 1926, after showing satisfactory progress in
different activities of the centres within their limited means, appeal
to the generous public for funds for carrying on their works in a
better way,

3. The Hony. Secretary of the Vivekananda Socicty, Jamshed
pur in its Annual Report for 1926 says that for waat of active sym.
pathy and support of the public, the Society’s activities have been
bandicapped, He appeals for funds.

% The Ramakrishna Mission Out.door Charitable Dispensary,
Bhubaneswar in its Biennial Report for 1925 and 1926 contains an
appeal for funds in the name of the President of the Ramakrishna
Mission, Srimat Swaimi Shivanandaji Maharaj, For want of suffi-
‘cient funds the dispensary cannot purchase upto.date medicines and
surgical outfit. Th: kind-hearted People are requested to help the
" workersof the Mission to serve the poverty-stricken populace of Qrissa.

5. The Ramakrishna Students’ Home, Bangalore City, main.
tained fifteen boys in 1926, The M1nagemeant briags to the notice of
the benavolent public that the respoase to the appeal issued year

-after year is not quite generous. It appaals anew for funds to enable
it to serve more efficiently the canse of the poor helpless students—

to which it has devoted itself, A statement of accounts is attached
{0 every report,
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before the readers for information:~

During the year under review besides giving lectures on Vedanta
uring

on various subjects, Swami Prabhavananda has given series of
. . i :
l n the :1foltlo'wing: 1. Buddhism; 2. The Philosoph of the

lectures o Yy

Upanisbads; 3. Wozld Teachers ; 4. Yoga and Mysticism.
P i

ddhism was given early in the year
The Series.oi :::t::e:uoc;:ef:es. It covered the life of Buddha,
to small'bllt mdethe influence of his philosophy. In m:m{'I way.s
his teachine® al') urses dealing with the philosophy of' th? pa;}:.
the gronp of dls“fmthe greatest studies ever given in this city. 7:
e e s n to the public, affording perhaps the .greate;
ful cours.e was opeﬁ‘ered in this part of the west, to come in tour.id
oPPOrtunll.ty ever zil osophy. The group of lectures upfm the \;ford
with tho highes pha s, the most popular course Swami has. offere ;
Teachers' s b p<;pez1 to the public, and covered the IlYes and
This seres tOOKthna LaoTze, Zoroaster, Buddha, Chnst. s:mm
teaching.s " ‘:’:J'th ;;he series dealing with Yoga and Mysttxcxtshe
Ramakrie o lh ear's work., It was s0 arranged tha ’
the Swact dose(:l tthee ‘zegular Sunday services and the two wee
ot °°Vf°'r9 the laiter part of the month of February. It Zas
day classes, .oteresting course of lessons and lectures, :l‘he sc;m tz
an intensely :lx effort to advertise the series. Muchsinterest an
made a spect

) sed,
thusiasm was arou: i ished,
. alar class work, the study of the G]lta o::s ff::n the
In the l’ff Patanjali's Yoga Aphorisms am;t efs seach month is
The lessons l tipued, The first Friday nig .0 been
Bible are being con he public invited. Much interest has

. : ith t v s . d of
question mgh;’::tmeetings by the Swami’s interesting metho
aroused in toeé

. . fod :
o QOpinions are expressed and vxewpoxf;tstclar.l‘i’i: a,

nductinithelﬂ; of each discussion, Swami never fails to gi ‘
while at the clo!

isfactory summary.
R th of October Swami Prabhavananda, at the
n

is, Missouri, spent two
Louis, ' -

During the mo~
urgent request of f.nen
weeks in that city
enthusiastic audiences.
these lectures and & €
expected to take charge 0

s living in St.
dlecturiig with great success totedlartﬁ oueh
A permanent interest wa§ cr:‘ai1 s
entre established. Swa.ml ADu:»i et
f the centre in @ short timo: - g2
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grabhavananda's.. absence in the East activities of the Portland
entre were continued in charge of the students,

" lence Chrlstmas' day fell upon a Sunday this year, it was

mgyobsextved with special devotional services at the regular
Sunday morning service hour. In the evening the Swami gave a
masterly discourse on « Jesus, a World Teacher.” To many of the

students and friends this wag one of the best lectures Swami Prabha-
vananda has delivered in Portland,

fouriw;mld VlYekananda's Birthday was fittingly celebrated on the
s unday in January, The theme of the morning address was

ivekananda the Man *, in which he gave a pen-picture of the
great Swami’s life and career. The subject for the evening discourse
was “ Vivekananda's contribution to World Thought . Quite a
large audience listened to this stirring tribute,

The Ninty.second Anniversary of Sri Ramakrishna's birth was
observed on Sunday, March fourth. Again the little chapel was bright-
ened by the floral offerings of the students, A beautiful pictur: of
the Master was draped in dainty sprays of fern and pink roses. 1
the evening a large audience gathered to hear Swami Prabhavar;and:
give a most illuminating discourse on ** Ramakrishna and the Modenr
Age .” It was very satisfying and heartening to hear Swami point
out that the Master’s blessed life and message was not for the East
alone, but for the whole world,

Perhaps the most congenial part of the evening was
the dainty  refreshments  served by the committee in
charge. It is hard to put into words the feeling of fellowship
engendered among the students as an outgrowth of such
gatherings. The one just mentioned is the second such held since
the Saciety has occupied its new quarters,

.Ir? conclusim? the report refers to the all too short but delight.
ful visit of Swami Dayananda and three students from the Temple
in San Francisco last August.
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Life of Sri Ramakrishna

A detailed chronological account of the Master’s
wonderful life, based on the most authentic sources, with
a foreword by Mahatma Gandhi.

Complete in one Volume, of Demy 774 pages, with
one tricoloured and several half-tone portraits,

Price: BOARD Rs. 5.

CLOTH Rs, 6-8.

Swami Vivekananda’s Works
complete Works in Seven Volumes,

Each—Board; Rs. 3-

Cloth: Rs- 3-8-

_Index to Complete Works 0 10 0O

Rs. As
Indian Lecfures 2 8
Raja Yoga 1 4
Gnana Yoga 1 8
Bhakti Yoga w.. 012
Karma Yoga v 012
"he Science and Philo- -
%sophy- of Religion 0 12
" A Study of Religion 0 12
Reslisation and its
Methods wee 010
The East and the
‘West ... 010
Religion of Love w.. 0 12
Colombo toAlmora.... 2 0
Inspired Talks 1 4
Do. Cloth ... 112
Women of India 0 3
Thoughts on
Vedanta e 010

Rs. As.
Epistles,
I, IT, III & IV series,
each 010

Do. V & VI each
crown size ..
Do. IIT & IV
- Pockst Edn. each
The Vedanta Philoso-
phy
My Master
Chicago Address ...
Modern India ,
Christ the Messen-

oo o o
S &

Y]

ger oo
Pavhari Baba
Reply to Madras

Address
India and her Problem
Religion and Philoso-

phy Part I wee 012

SO
L]
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The Ramakrishua Math & Mission Couvention 13.26.

“This book js a comprehensive record of the proceedings of the
convention held in 1926, containing all the speeches and lectures
delivered on the occasion. It is illustrated with 28 half.tone pic.
centres of the Order and gives the hist ory and

tures of the different ce
growth of the Ramakrish
the activities of over 100 ré

pa—Vivekananda movement and d escribes
presented institutions. Demy 304 pages.

Price Rs. 2.

The * Vedanta Kesari” Office; Mylapore, Madrgs-
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SOUL’S SECRET DOOR
BY

SWAMI PARAMANANi)A.

Seventy-two unique poems of lofty inspirati
- 1ty inspiration,
Isj;rlklpgly original both irt thought and lang)tllage.p Every
Ane 18 a revelation of profound spiritual truth, a rare
ig::;}bmaﬁloril of r(greshing simplicity and lyrical beauty.
Y who have heard them have com i
the works of the master poets. pared thefl-l with

Handsome flexible bindi . ,
Centre, Boston, U?é.;. inding, published by the Vedanta

Price Cloth Rs. 2-8. Flexible Rs. 3,

S Telugu Publication
The Life and Teachi o
ChViveka.nanda ?ichmgs of Swami
icago Address of Swami Vivek
Words of the Master by Sw;;xia!g:a(}xam:-

0 60
nanda

Raja Yoga b ; Swami Vi
Kaor Yogay mi ‘.}vekana-nda

O=Oo oo
N+ [« v &}
[~ X —N -] oo

o
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Canarese Publications

Sayings of Sri Ramakrish
.KI. enkatesa Lyenns na, Translated by
Sri Ramakrishna Lilaprasanga
The Life of Ramakrishna By Messrs. T. S.
Vekanna lyah and A. R. Krishna Sastri e
Raja Yoga by Swami Vivekananda :
Translated by Y.'Subba Rao o
Dialogues of Swami Vivekananda
My Master by Swami Vivekananda :
Iranslated by a devotee -
Gospel of Sri Ramakrishna Ordy, Edn.
Do Superior Edn, ‘-

Other Publications

) ) Rs, A, P, Rs. A: P.
Sri Ramakrishna, His Life and India s Message to Herself by

=
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>
o
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Sayings by Max Muller 6 2 0 — Red .
Mvegim_ by Srimatbi Sarala Indi:':argge!(l!:lnngth‘:ud Price0 3 0
asi ) 0 . o
Vivekanan 1a by Prof, K. N, ?:ﬁ,f;‘:é:ﬂ?;?
Mitra, M, A. 0 6 0 M, A, L. T. 0.2 0
Paramaharnsa Ramakrishna Swami Vivekananda—the o
by P. 12, Mazumdar 020 by Patriot-monk of modetn

Sri Ramak rishna, the fulfilment India by N. Kasturi, « 4.0 3 0
of Hir duism by Dr. Radha- Sri R.mgkriyshn.a's Teachings
kamal Mukherji ¢ 50 in two Parts, Board,each 1 0 0
In the Hours of meditation The Saint Durga Cbaran Nag (The
by F. J. Alexander-Board 0 12 0 Life of an ideal house-bolder}l 0 0

oo oo @ oo,

g

The " Vedanta Kesar;” Office, Mylapore, Madras.
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~ WORKS OF
SWAMI PARAMANANDA

(AMERICAN PUBLICATIONS)

Book of daily Thoughts and
Prayers. (2nd Edn))
This book is a constant companion
to'the spiritual aspirant. It contains
high and ennobling thoughts for every
day in the year—each page containing
the salient thoughts for the day, lines
to memorise, a lesson and a prayer.
Excellent get-up.
Leather bound, Phges. 400.
: : Price Rs. 4. ) The book
bm of Life (Poems e boo
gl;t,atins a large nEzinber of beautiful
ms in praise of the Infinite Eternal
All Benificient. Being. It is a book of
devotion, spiritual vision and divine
comm union. Price: Rs. 2-8.
The Vigil-—-It is a book of spiritual
songs. Init the voice of the active
West meets and mingles with the deep
call of ancient India tothe soul of man
Price: Flexible, Bouns Rorde
: ClothD e l(zgt'hz-é‘dn)
f Devotion
Th-!i.shveolggatebcgnsists chiefly of extract
from letters written toa spmtugl aspi-
rant. Every page of it emits the
fragrance of relig't;)us fervour, devo-
i iety and wisdom. .
tm&i’:teeynu: 1. Devotion. 1L, Purity,
I1I, Stead-fastness. IV« Fearlessness.
V. Self surrender. VI. Sanskrit Pra-
ors and ealutations - with English
ranslation. *
Price : Cloth R, 1:12; Papet: Re. 1.
‘Bhaghvad Gita (3rd Edition)
English Translation only. Language
simple and ‘spontaneous. Attractive

[Pocket size. Price; Flexible Rs. 1-12

: . PlalnElfiq. l -8).
The Upanishads (20d Editio
A lucid anlt,iA faithful English transla.
tions of three of the important Upam«
shads, viz—Isha, Kena and Katha.
‘ Price: Cloth Rs. #12

S:Pirilm:su.l Healing (Cloth) 1 8
Flato and _Veglic‘ s I 8

Idealism -
The. * Vedsuta: Kesari™

Concentration and ,
Meditation Cloth 1 8
. Christ and Oriental
Ideals L 1 8
Self Mastery » 1
Creative Power of '
Silence T 1 8
1 FPaith as a Con-
structive Force 1 8
Reincarnation and '
Immortality " 1 8
Secret of Right
Activity y 1 8
Emerson and :
. Yedanta o, 108
Yedanta in S '
Practice " 112
- Paper 1 0
The Way of Peace ,
and Blessedness Cloth 1 12
, Paper 1 0
Civilization and
Spiritualization .0 4
Power of Thought 0 1
Universal Ideal of Religion 0 1
Principles and Purposes
of Vedanta -~ 7 0 1
Problem of Life & Death- 0 8
Harvest Field of Life 0 4
Yoga and The Christian
Mystics N 0 4
Soience and Practice of -
~ Yoga TN -0 4
Glorifying Pain and ,
- Adversity s 0 &
Prayer Cards—Six varieties
e N
fices -Mylapore, Madeas.
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PRABUDDHA BHARATA

A high cl
lofty teaflﬁncg:si;n (,Sttihll{yaz:lakp'racﬁcal Vedanta, setting forth the
from a non-sectarian standpoix:tlShna and the Swami Vivekananda

ICD:::?;t;d;yi the Advaita Ashrama, Mayavati, Himalayas.
mproved get-up, from Calcutta.

The 33rd year commenced from January, 1928

Annual subscription : Rs, 3, Inland i F or;ign 8;. or§ 2

Please apply for catalogue to :—

TH
‘ E MANAGER, “ PRABUDDHA BHARATA,”
782-A, Muktayam Babu Street, Colcutia,

¢ Prabuddha Keralam,”

A Mala o
yalam Monthly of the Sri Ramakrishna Asram (Yogananda Asram)

Alleppey, Travancore. Wid i
! . ely circulated thro
ughont Travaacore, Cochi
3 in, Mala- -

bar and among Mala i
yalees in all other .
and Mesopotamia, parts of Iudia, Burma, Ceylon, F, M. S.

Annual subscription : Inland Rs, 2-0-0

For advertisement rates apply to :— Forelgn  Ks. 280

THE MANAGER,
“PRABUDDHA KERALAM.”

Alleppy, Travancore,

The Vedanta Philosophy

' With otiBi:l IS; ldhar _Maj“mdar. M, A,
ginal Sutras, their word for word meaning. explanatory

quotations i
and an unbiassed and thoughtful exposition in most clear

and luci i i

Kesaric"dofEN.igi'IShl,thl7ghl): spoken of by the Press. ‘The Vedanta
«The Moders Rewle .The Prabuddha Bharata’ of July 1927
of 20.5.27. ¢ The Am“{ of February 1928, ‘The Statesma:
well as by the emi rita Bazar Patrika’ of 21-3-27 etc "
Keith, Jacobi, Jolly. Rageon. Hous Of the world, Drs Barhets
son, Lord Ronalds ; ah%son. Hopkins, Winternitz Tho:;as k’
Bhushan and Dur y’C ahamahopadhyayas P ramatha Nath 'i!ack.
Kokileswar Sastri g:d haran Sankhya " Vedanta Tirtha Panas't:
Mahasa] Santa Das BGOR} Nath Kaviraj, Brajavideh; Mohalnt
beginners, over 800 page:bii:ljlanem]" most attractive and useful to
gilt letters. Price Rs, 5 only, po's&;;l:,?g;nd with title inscribed in

To be had of The Author, Barisal, Bengal, India.

""Vivekachudamani

The “Vedanta Kesari” Off :
é Kesari (;)fflce, Mylapore, Madras-
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Just Out! A ' Just Out !!
LAMBS*AMONG WOLVES
BY

SISTER NIVEDITA
cle was meant to counteract the half-truths and un-
Indian social life spread by Christian Missionaries in -
their selfish ends. The publication of the book at
t, when Miss Mayo's «t Mother India®* is doing
of, is expected to coupteract much of that vile

The arti
truths about
the West to serve
the present momen
incalculable mischi

Propaganda.
Price As. 6

~Srimad Bhagavat-Gita
- (4th Edition)
with Saaskrit Text—word for word renderin;
Translation—Notes By Swami Swarupananda.
Excellent Get-up
Price Rs- 2-8. ' o

’ Words of the Master

By Swami Brahmananda ,
A collection of the choicest and representative sayings of Sri

Ramakrishna.

g—English

Prica Paper 5 As. Clpth 10 As.

Works of Swami Prakashananda
(At Five annas each. American Editions)
1. The Inner consciousness—How to awaken and direct it.
2. University of Vedanta. 3. Mystery of Human vibration,

(Sanskrit Text Rs.A.P..

of Sri Sankaracharya
.

and English Translation and notes) by Swami
Madh%v:::nda ) K
i Krish d ava ( . ‘
Sri Kre e Vol 1. Re, 4 " Vol 11 (2)18 8
Vairagya Satakam f Bhartribari _ v
= ‘M?xlmrg%pani'shad rts 1 and IT (combide d) v 1 6 0

T lndia's Message tO ‘ Y
" Ms PRABHU .
f

This book treats of the ancient h_ieal !
being entirely lost sight of in-the affairs ofiogr
Price 8 As:
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3rd Edition,

The Path to Perfection

By SWAMI RAMAKRISHNANANDA
(A direct disciple of Sri Ramakrisboa,)

Price 4 As.
To the Subscribers to  The Vedanta Kesari "’ 3 As. _

. BROMIDE PHOTOGRAPHS.

Of Sri Ramakrishna, Holy Mother and Swami Vive-
kananda. .
Booklets can be easily carried in pockets or placed on
tables. Small Size As. 4 each Big Size As. 5 each.

Card size best suitable for Photo stand. As. 8
Full size of Sri Ramakrishna only Re. 1.8 each.

Half-Tone Portraits.
At 3 as. each.

SRI RAMAKRISHNA

Sitting Posture, 83x06} inches,

SRI RAMAKXKRISHNA
No. 1. Sitti , . . n ,

9. 1. Sitting Postare, Cabinet size Tri-coloured. Bust, Cabinet size,
HOLI MOTHER,

2. Standing Posture »
SWAMI VIVEKANANDA, Sitting Posture 83x6§ inches.
Do Cabinet size

SWAMI VIVEKANANDA,
Reclining on a chair 9x7 inches.

At 1} amnas each.

No. 4, Asan Achariya, Cabinetsize

» 3 Just before Meditation , SRI RAMAKRISHNA-Sining Posturs

» 6, Meditation Postare ,, size 15x12 incbes. 6 as,
» 7. Delivering Chicago Address | SWAMI VIVEKANANDA

Bust, Size Meditation Posture, size 151126

» 10, Wandering Monk, staff in D;ﬁcvt::“ the Chicago Addma—.—-"

hand cabinet size tri-coloured, 10x7 inches G s

* Tri-coloured bust, seated in &

SWAMI BRAHMANANDA, S ol ed pairs. 13x13
SWAMI RAMAKRISHNANANDA, ;:‘l‘x:;’:swnh parted pairs. 2
SWAMI PREMANANDA, GROUP SANGAM (Sri Ramakrishna

Holimother and 18 disciples) with

SWAMI S
ARADANANDA names in English, 15x12 inches

SISTER NIVEDITA, 6 as.
N.B. _Please quote the numbers or names when ordeving.
" Advertisement |
IN

THE VEDANTA KESARL

. The Vedanta Kesari having a pretty wide circulation all over
India, Burma, Ceylon, F. M. S,, Strait ySettlements, Mesopotamia
The United States of America and other Foreign countries is an
excellent medium of advertisement at moderate rates '

For rates and particulars )

,Imse Apply to 1o )
MANAGER-—-THE VEDANTA KESARL

e

. Mylapore, Madras
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i SRI RAMAKRISHNA

This book contains the inspired words of the great Divine
World Teacher of this age, Sri Ramakrishna Paramahamsa, the
Guru of Swami Vivekananda and his brothers, It is a series of
conversations in which the highest spiritual truths were expounded
by the Master, in simple lapguage with homely illustrations to
disciples like Swami Vivekananda and men like Keshab Chandra sen
Dr. Sircar and others. These conversations were carefully recorded
and preserved by an earnest and faithful householder disciple,
well.known as “M.” The original received a hearty commendation
of Swami Vivekananda. He said It is indeed wonderful. The
move is quite original and never was the life of a great teacher
brought before the public untarnished by the writer's mind as you
are doing.” Again “I canuaot express in adequate terms how I have
enjoyed them, I am really in a transport when I read them.........."”

Price Vol. L. (4th Edition) Duxeen Rs. 2-8 cloth Rs. 3

» Vol.IL (2nd Edition .  » 28 , 3
" SAYINGS
or
SRI BAMAKRISHNA
‘Third Edition. ’

The sayings of Sri Ramakrishna require no introduction now

from any one. Their Universal catholicity, profound introspection
‘and deep spiritual fervour have been commanding the esteem of -

thoughtful men, both of the East and the West, for the last quarter
of a century, The present volume is the most exhaustive and com.
prehensive collection, containing 1003 sayings and parables arranged

and classified into chapters, A valuable _gloésary bas been added at

the end.
Price Cloth Rs, 2

To subscribers of ¢ The Vedanta Kesari " Rs, 1.14, B

0 ey ) § ) 0 0E0 06 ‘ 3 J00C =30 0 30 0C -0
_The Vedanta Kesari Office; Mylapore; Madras.
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§WAR§ OF IMITATIONS.

AMRUTANJAN

When you suffer from bodily pains such as

—0 00 )

30 0 8 0= 0 0Cee

D00C—e0 0C

Headache : - :  Neuralgia

20 0¢

Toothache

Rheumatism :. y

Lumbago

N Swellings | .

Stiff Jomts

Congll, —

=0 IC=

‘And all aches and pains,
you have a safe cure in

500006

" AMRUTANJAN

A TRIAL WILL CONVINCE YOU

| Amrutanjan Depot
ﬂ BOMBAY : &  : MADRAS.

R L T A pp————— 000
The Kesari Printing Works, Madras,
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