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Oh Lord, Thou art single and the oversoul, the in-
welling spirit and the Ancient One; Thou art identical
with truth and self-effulgent, infinite and the first ; Thou
art eternal, imperishable and of the nature of bliss ever-
lasting, and untainted ; Thou art perfect, without a seco nd
free from appellations and immortal.

Oh Lord, Thou art of truthful vows, and the means
of attaining unto Thee is the way of truth; Thou art the
true existing entity in the thres stages of the world ; Thou
art the origin of the entire creation ; Thou dost pervade it
and art its true essence; Thou art the Progenmitor of
truthful speech and of true bebaviour, and Thou art all
truth ; thereforo do I take refuge in Thee.

SRIMAD BHAGAVATAM,
36 & 37



SPIRITUAL TALKS

OF SWAMT BRAHMANANDA
Disciple : Maharaj,
control T have heep tryin
avail ; now, will you tell
attempt »

for bringing my senses under
g In various ways, but all of no
Ine, sir, how I cap Succeed in my
Swami : T ghal| conquer lust,
on—with such ends ip view if
quer them at a)].

trate your ming on
selves become cyrh
Sri Ramakrishng, u
wards,

conquer anger ang g,

you try, you can never con.
On the otherhang, if you can concep-

God, the sengeg and all shy] them-
ed without much effort on your part.
sed to say, the nore you proceed eagt.
the further gpq you off from the et and no
energy is specially needed on  thag account.  So, take up
this direct method, and (o always call ipon G
to Him ; then the senses ang all shal
sting upon you in no time,.

The way in which
18 most superficial, Wj

od and pray
I lose their venomous

d can never be realised. Byt it
and night in the contemplation
Iy, then alone you can be blessed
€n0t.  That is the only way :

eart and sou ; N0 more waste of
waits yoy |

you can lose yourself day
of God, His name and glo
with His vision, otherwig
be plunged in Sadhana h
time ; yea, the chance g

In the Primary st
on increasing your J
steadily little by little. end an hour, g few
days after adq g little ¢ i and again g fow
days later, devote g jtt]

€ still more, gng S0 on. In this
W&y you shoulq Prolong the timeg of your spiritual practice,
<very day. By under momentary enthu-

\ nerease your Japam and meditation
I you violate this law, I warn you
' TS A

Q‘\ ( U A &g}\!‘v
RN ‘a -

age of your Sadhap
apam and medit
Today if you sp
e more to i

& you shoulq go
ation slowly and
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K &

: the reaction that will result
e Verg ga?;ZrZ:feel;villthbe too diﬂic'ult for ym:1 t;(.)
o the Sudde' and consequently you are likely to limh e .
o unn'lglv ede,pression in mind. Then you ‘sha Ibm;S
B0 rore n lination for Japam and medltatlon.. e
'nod mdf’:; :;fluous task to raise up a depressed min
:elt eii back to Sadhana once again.

. : t essen-
In all spiritual realisations -Hxs grfa,ce is ';l;l(;iefore o

ial ; withou$ that no progress is possible. heart. And

bial ou must pray to Him with an eager loaceth God

g1m,c{:.=,r}7h‘(a,s’, a wonderful efficacy of its own; it ple

pray

so much !

ot
Also in the beginning of your Sa,dha,na,f you r'nusut;eﬁt
: v ires for enjoy .
by any desires fo
f be swayed over .
iy yoursxenlow is the time for complete a,bstena,gce, ::,; co(z)lu
FO;'YY‘:;&“ desires. By the grace of the Lord w y
trollin

ir di , should
have no fear of being soiled by their dirt any more, s
a.v . - .
they crop up in your mind at any time

w i [ k
Again those who have embracad the life of a mon
g

1

i ; rs. For a monk
desire for exercising authority over othe

.. .
h otive is the root cause of falling into the bondag
such a m 5

t this
in. Therefore you must be very careful abon
‘again.

3 it as belong-
itfall, and whatever you may do or see, kntow 1222 e Hi
b ¢ ’God, yourself being simply an 1?s rum e
Lng do and also remember (the words of the Gita),
and;

deluded by egotism do men call themselves the master.
delu v

i u. A
To tell a lie is yet another great 1su,l fcz; 5710 o~
drunkard or a man who frequents the p auteshe ot
can even be trusted, but not i}l tl'le f'aswor)d.
Verily, it is the blackest of all sins in this

ith_othets, "nor criticise
You must never find fault w1tb;_9tﬁh.ers, ?olr t'c;r icise
hem. Such a hebit is immenselydetrimenta
hem. Jael
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own good. By thinking of the evil qualities of others day
and night you will surely have them impressed on your
own mind, and that, at the cost of the good tendencies
that you may possess. So, no good in fault finding!
Rather eat, drink, and sing His glory and mix heartily
with all and rejoice. But who would listen? It is in-
deed very bad for Sadhus to group together for finding
others’ fault and launching a mischievous campaign against,,
them. None but the low-minded do take part in such a
shameful action against his fellow-being !

So you must always cultivate the habit of looking:
into the goodness of & man and doing him honour and
praising him even though the least trace of goodness is
found in him. Take it from we, my boy, that if you do
not show due regard for other’s greatness, your mind shall

never expand, nor shall you ever be called great in the
estimation of people at large.

1t is a regular fraud on the part of a Sadhu to accept
a householder’s offerings without performing due Sadhana
in return. The householder supplies him with food and
provisions, because he is expacted to carry on his Sadhang,
exclusively having withdrawn himself from all other pur-
suits of life. So without Sadhana you must not take the
advantage of a householder’s service ; and if you disobey,
know that you do so at the cost of your good.

The acceptance of holy alms—no matter in what-

ever shape it is—from a householder entitles the latter to a

R .
share of the former’s religious merits. Therefore a Sadhu

must..accumuiate as much merit as would leave 2 decent
remaln : ahi i
der after meeting this charge.

Man is‘composed of both good and bad tendencies;
80 do not slight him only because the evil ones
to you. But considering him ag

to rectify him and draw him
love.

are visible
your own counterpart try
towards the good through

If you can do so then alone you do rightly deserve:
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40 be called a man, otherwise what credit is there in
simply crying down a fellow-being !

D.: Maharaj, on some days in my meditation my
mind of itself becomes calm and steady, while on others
I cannot make it so even with my best efforts; it runs
-about to and fro ; now, how to make it steady, sir ?

S.: As you see, my son, ebb and flow in the tide of
the Ganges, even so is the case with everything in this
world. Your Sadhana too in particalar has its ebb and
flow. Such occurrence in the beginning, however, is not to
be wondered at. But by all means you must stick to your
Sadhana; and if you can carry it on for some time, such
phenomenon shall soon stop, then shall flow the mind on
in a current, incessant and unobstructed.

Whenever you feel that the mind is calin and stead»

‘then leaving off all works aside engage yourself deeply in

‘Sadhana. Again when you are perturbed in mind and do
not feel comfortable, then also you must sit for taking your
usual daily exercises regularly, and try to bring the mind
‘under control through. discrimination and remonstrances.
The mind does not become steady all at once. You must
have to ‘struggle’ and ¢struggle’ on incessantly, every
moment you are to ‘struggle’. Through struggle the mind

.and senses and intellect all shall come round easily.

Remember, mny child, since you are a Sadhu, you are
expected to be calm and gentle and modest and fair-spoken;

-and goodness must flow out through every word you utter,
‘and every action you perform, and through your behav-
lours and movements. By their contact with you, peopls

must attain peace of mind and be drawn towards God and

.goodness.

D.: Maharaj, we hear of the spiritual current of holy

places ; may [ know what is that, sir P

S.: Yes, every place of pilgrimage has a time when

the spiritual current of it sets to flow. At such a time
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the mind can be easily pacified by means of Japam and:
meditation, and also you can feel a great joy at heart.

D.: How to know that time, sir?

S.: Oh, that is not so difficult to know; a sincers

man can easily catch it at a little advanced stage of his
Sadhana,

And regarding Kashi (Benares), it is beyond the pale:
of all vulgarities of the world; it is a place of mighty
spiritual consciousness. Whatever Sadhana you perform
here, that shall multiply itself tenfold; and also the
dormant lion of Mantram gets soon awakened in this
sacred place. In Kashi, the land of eternal freedom, Lord
Viswanath bestoweth salvation unasked unto all, great or
small, rich or poor, virtuous or vicious, and surely unto
all alike. He who can procure an honest living in this

thrice blessed home of spirituality is verily a man amongst
men !

———

THE PROBLEM OF INDIAN NATIONAL
RECONSTRUCTION

The Indian National Congress shall hold this month its 43rd’
Session in the Metropolis of Calcutta, and the attention of the
yvhole country has been more or less rivetted upon the signif-
tcant issues to be determined in this momentous sitting of the
(?ongres..s; for on the final denouement of its coming delibera-
tl(?n ultimately rests the cosmic well-being of the three hundred
million souls of India. Standing as we do on the threshold of a

new fapoch it is indeed gratifying to re-call how the once tiny
a.ssjomation of not more than four score Indians,
being under the stimulus of Occidental political
after so many years of continuous struggle,
huge politicat body and today stands with a
evolve the political destiny of the nation in
cultural traditions of the land.

gelf-determination which, since t

launched into-
idealisin, has,
sprung into such a
grim dermination to
consonance with the:
That the dynamic principle of
he last Great War, has found an
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eloquent materialisation in many a land of the East, shall convulse
the hearts of the Indians is not at all a matter of surprise. And
it gives satisfaction to every lover of freedcm that the Indian
National Congress is no more a negligible factor in the political
life of the Indians but stands as a full-throated organ to voice
forth the manifold grievances of the dumb millions of the country
and furnishes the much-needed cohesive force to meet the con-
flicting interests of diverse communities. Fortunately enough,
the creed and chjective of the Congress after various vicissitudes
have been raised from the boredom of an academic talk to a
livingi ssue. Hence, it is desirable that the patriotic souls of
India who are trying to mould the destinies of the people should
weigh in the balance of their past experience how far their act-
ivities have hitherto ameliorated the condition of the suffering
millions and secured a solid foothold in the consolidated aspira~”
tions of the nation. This country of ours should not merely be a
geographical complex but a living federation of cultures—a crown
of many thoughts ; for in a country like India this is the noblest
and the grandest culmination of all our synthetic activities, poli-
tical, social or spiritual. Itis needless to point out that the
nation which is guided merely by the political instincts of the
race and shuts out all other nobler aspirations of a collective life,
can bhardly rise above matters of parochial interest and presuine
to serve mankind through the manifoldness of its spiritual culture
and heritage ; nor is it possible to achieve any permanent sol-
idarity in a country of different tongues and different creeds, unless
the hearts of the people are wedded to beat to the one single tune
of national idealism.

One can hardly be too exhaustive regarding the problems of
India. Needless to say, the economic problem far outweighs all
others in point of magnitude of the interests involved. In India
where seventy-two per cent of her population are engaged in
agriculture, industrial development depends to a great extent on
the soundness of the agricultural life of the people. But what
we find today is neither promising nor calculated to make for
any agricultural or industrial regeneration in the near future,
unless the scattered forces are properly marshalled to stimulate
the latent possibilities of the country in these directions. Through
years of reckless exploitation and strangulation of the indigenous
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inlustries of the land, the backbone of the labouring masses has
ipso facto been broken., The pristine glow of enthusiasm that
characterised the sturdy peasantry of India is now lost in the
hectic flush of a diseased life, and chill penury has, to say the
least, frozen to stagnation the healthy flow of nobler aspirations.
That is why the illustrious poet Mr. Edward Carpenter broke out
in righteous indignation in the following strain: “India the

Five hundred millions sterling from the famished
myriads, taken to feed the luxury of Britain,

taken without re-
turn

while Britain wonders with g pious pretence of inno-
cence why famine follows the flag! Tast, but not the least,
msult is added to injury. For while she prat

her Empire, contempt and studied indifferen
of administering it.”

es the blessings of
ce are her methods
In fact the country is not what it was even
a century back. The economic resources have almost been
depleted and no positive step has as yet been adopted to stem
the efflux of the life-blood of the Indian people. That India
excelled all other nations of the world in spinning, weaving and
dyeing, and the industrial supremacy continued well-nigh after
the end of the 18th century has now become 3

subject of anti-
quarian research !

The healthy life of the ancient Indians
contrasted with the present atrophied state of the

people tells
its own tale.

The extant records of ancient travellers be
eloquent testimony to the commerecial

prove beyond doubt that even before the days of Solomon and
Hiram, merchantsifrom the different quarters of the globe visited
her ports with a view to furnish  themselves with her valuable
products and manufactures, The great galaxy of historiang viz.,
Strabo, Niarchus, Megasthenes, Polo, Conti, Nikitin and a hogt
of other travellers testify to India’s marvellous achievements in
the various branches of industrial arts. “Ere yet the Pyramidg
looked down upon the valley of the Nile,—~when Greece ang
Italy, those cradles of European civilisation, nursed only the
tenants of a wilderness,—Indig was the seat of wealth and
grandeur.” What a pity such a land of

ar an
greatness of Indig and

plenty and profusion has,

duced to a land of paupers
and beggars! The Indian masses are to-day no better than the

Roman plebs of yore and the actual tillers of the soil seldom have

two meals a day ! That ig why the celebrated orator Burke

as if through some magic spell, been re
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of her people lie down with barely one .111(‘33,1 ! B e
state of affairs obtaining in the country, Is it mno p

\Y v i 61 Of his
dut Of every pOllth&l thinker to devote the major pOlthD
' y

i to the industrial uplift of his. sunken
:;?;%vy-cflli?rt;z;t:;nd to stop the further 0\1t.ﬁow.ofdl;ffhz)f ;:11;
already famished territory ? It must be -b(')mlel-l? 1(1)1;1;}13 ‘Gountry
attempt for the reconstruction c;f tllli pzlcl::l:smixce o e
Wiqm“t. m(;y p]iifltltcoa‘lf:i(;zi;n;e fof Lthe well-being of the race de-
e lSt‘. Ommuch upon empty political talks and formuls as
i(:)?)istiz sioundness of its moral and economic backbone.

The most important item in the scheme "fto‘l‘ cteiz?]not;];;
development in India is the problem of rural reconzr;: . 1;1xu1-y
towns have already grown to be the crov'vded o t}lxe material
and amusement as well as standing drains upont -
resources of village-life, while uncared-for a,n(.I mf o of
the ignorant millions of the villages are gfov?lg‘niﬁ:} of socictys
superstitious ideas and custons. The pampere se"ent o, bave

¢ unlike the “ reformed ™ intellects of 'thé pres L ntios
zloready bid adieu to the * vicious ” a%socmi?\on of m‘e g
and taken to a life of ease and comtfort 1m thethitle:?: creeping
polished society in towns. The result has beer; "¢ torest in
paralysis has overtaken the villages, and t.he .OSSd. it
life is reflected in the steady spread of el’ldeml'c 1se& :er “ ot
an exaggeration to say,” remarks an AUglO'If]dm‘n S 1\)e’ loft to
within another fifteen years the countFY'ﬁlde wi e ove.
jackals and hyaenas?”’ In the whiz and whiry (?f pf)llmi e
ment the mu::h-needed problem of village-organisation 2 ointed
reform has been cast into the background. It ha.fs‘bee.r:l t;e Ll
out that any movement that has no solid found.a-ﬁllon ;d wpisitual
principles of life and does not appeal to the socia a)mduce oy
;nstincts of the people can Inever be expected to I
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appreciable result. In a country where ninety-five per cent. of
the population are steeped in the darkness of ignorance and the
average daily income does not go beyond the amount of six pice
p'er' capital and where death-roll surpasses the statistics of other
civilised races of the world. it is indeed regrettable that this most

vital problem of rural reconstruction has not received the amount
of attention it deserves from our leaders. The coming Congress
we doubt not, while framing schemes for political elll&llcip&ti(;l;"
must feel the ground on which it stands and take inter alia th(—;

) (3] l'ural reCO{lStl‘ t [
l St s | @ uction m Indh‘: in

. CI:e ::er;n‘(l)z be gainsaid that -the present political movement
ot ;)Fe Ll(ilt;})receclefl.ted stir and commotion throughout the
A ‘al h of Ir‘ldxcu. and has called into being a number
Scat;e,-é dpfor Clcat orgamsatl?ns, all intended for carrying the
e es gone rallylr?g point. But it must be borne in
ol a ’xche ed.lﬁc'e of national life can rise high into the air
i:d;\gler;;f:glzt;‘;zs it sinks its foundations deep into the soil of it
e l.ife Colllret. ' And when the nation feols an impulse to
e Of.ten tb‘mln in tl.le grand p'rocess of human betterment, it
" : ¢ ncTt er.Ls on the side of an over-accentuation on
::5-,.0?6 a»-pect of its life. 1In the flush of enthusiasm many fail
‘1'nt1'ngmsh between patriotisin and politics, and foruet that
f}a::xflzfz; }rxlz:)st a fizr‘ deeper connotation than politics eve: though
oo et T unfrequently e,\‘:presses itself in political activities.
. ‘1"faent youth-movement is but ene of the most significant
o {;1;;11;)1;; :: the dynamic Indian nationalism ; but it is painful
ot et som: of our country.men have capitalized their
o ‘Of goilen : to subserve their political ends. The recent
) Ch”acte;‘ige); of the leaders of the youth-movement cannot
o the‘ - a,sia balanced Pronounccment m view of the
. y have lgnor(.ad thg vital aspects of the student life
ve sur‘nmed up their duties in terms of politics alo e
BlIodern Review, a leading journal in Indig, has, we are ghr;et;o ﬁThC-
?tlsiiib‘ ::Eztea; note of warning. “ Weare old fashioned enoun;lld',’
) eand assert that the proper duty of stud b

to s.tudy. And, of course, like other people, the h. ¥ 'u ent's )
which ave subsidiary. When they 1ea,vey the}i’r o Cuties

or universities for good, let them schools, colleges

if they chqosg and are fit to
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do so, devote themselves entirely to politics or other kinds of social
services.” We do not mean to taboo any kind of social duties or
the political training of the students in the calm and healthy
atmosphere of the student life, but what we denounce is the reck-
lessness with which the sentiment of the immature boys are
being roused to be diverted to only political end without giving
them sufficient scope for the development of their latent poten-
tialities of life and the crystallisation of their nebulous ideas du-
ring the period of their academic training. The sweeping proposi-
tion of Aristotle that ‘‘man is by nature a political animal” is
indeed a very hard pill for many of us to swallow especially in a
land like India where divinity has been predicated of every living
creation by the seers and sages. Is it not a rank blasphemy to
label down man only as “‘a political animal” to the negation of
other nobler aspects of human existence ? In the West no doubt
“political philosophy and its applications have been inseparable
from university training from the days of Isocrates, Plato and
Aristotle to those of Treitschke, Henry Sidgwick and Widrow
Wilson,”” but in India politics, though a necessary factor in the:
collective life, did never occupy the greater share of human
thought and aspiration and even now cannot be over-accentuated
without the concomitant dangers of intellectual and moral break-
down. For the nation that holds fast to politics alone stands on a
very uncertain ground, and if the inner spring of national life is
thus ignored, India may unfortunately be a victim to disorder
and chaos at no distant future. We stand today at the parting
of the ways and the whole country looks up to the coming Con-
gress for light and guidance in the uphill and thorny path towards.
the national goal.

But this is not the whole of the Indiant problem. In the hurly-
burly of political agitation we have in fact failed to visualise one
most vital factor in the scheme of national reconstruction- Need-
less to say, religion has been the very fundamental basis of the
cultural evolution in India, and we have invited the pointed atten-
tion of our countrymen to the outstanding phemomenon that
unless the Indian aspirations are broadbased upon the stable
foundation of a universal religious ideal, no amount of political
scheine would touch the deeper springs of our thought and com-
pel the ready acceptance of the people at large. Itis indeed.
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regrettable that the recent draft “constitution’ dr
political leaders of India instead of giving a legitimate share of
consideration to the religious aspect of the Indian problemn has
put it under a ban as it were, Religion, they forget, is the very
life-blood of the Indian race, as of every other race on the face of
the earth. In Indig any scheme for political evolution without
the background of a healthy religious idealism shall not count in
‘the betterment of human lot. The Indian Social Reformer
a true note when it emphatically pronounces:
M3y or may not be true of India, no one can deny that it jg g
land of religion. Religion is the dominant factor in the lives of
the Indian people. The only authority which
and unquestionably acknowledg.

awn up by the

strikes
“Whatever else

they instinctively
¢ is that of religion, the only dise-
ipline to which they voluntarily and cheerfully submit is ghat
of religion. When we say, religion, it is not any particular relig-
on we are referring to. - The Indian or ab least the Hindu atti-
tude, which is the determining factor in thig matter, to religion

on between religions. And this hag

anas—Hindus and Buddhists.
ed on the same principle of equal cong

The Indian conception of State unde
included ag gn inte

Akbar’s policy was found-
ideration for all religions.

r all the great Ing;

an rulers
gral part of it the pro

Inded o bection and support of
religion. We seriously suggest that self—governing India cannot
depart fr

» and it must inevitably
stitution,” The foregoing
historical experience ; and
tured with g religious hue
t of social organism is
ness of spiritual life, it

religion from the scheme
Whatever theoretical value at-

to expose it (religion) to the fegal

would indeed be g suic

idal step to oust
-of our national reconst

ruction,
taches to the statement that
‘atmosphere of 5 constitution is o deprive it of it spontaneity
and freedom which are essential to its very existence,” it cannot
bu.t be admitted that itg acceptance as g state-religion by the
Hindu and the Mahommedan rulers in the pre-British days fa
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from interfering with its *“‘spontaneity a,'nd freedom”. contrllbuitji
a good deal to the growth of cosmic gzmona,l well-l?exrtngm( 1§W -
mised the petty jealousiesand dissen;xons thgt c.hzua;; :}zlselgeal 2
days all our efforts for “the progressive realisation o 1 18' ; Wib.h
‘We sincerely hope that the coming Qongr'ess wo@ dea !
this vital problem with a frce and dispassionate mind to aver

any futare cacastrophe.

India today is not merely a land of the Hindus or of- I;.he
Mahommedans but has become a meeting-ground of all the relig-
ions of the world. Our recent experience fully c.orrobo.mtes
our conviction that the ignorance and misunderstanding of the
fundamental principles of the different religions have been th.e
fruitful sources of bloody fights amongst the different communi-
ties and even now stand as insuperable ba,m:iers t? the consu.n'un-
ation of political solidarity. As already hinted if real pol.m.cal
unity is desired to be accomplished it must be .througlAl re11g1-0n
and ureligion alone; for religion and not p(l)litlc.s 1s 'bhe v1ba,l. [.mnl-
ciple of our life and unless the co-ordinating link in the splf‘m}a
background of humanity is discovered, the apparent contradic-
tions in the different religious systems are sure to create bad
blood in the land for time to come. In our fanati(.:zml ze.a,l we
generally forget that the various religious beliefs, ll.ke different
streaws, huve their spontanesus rise in the perennial fount of
one Lternal Truth, and notwithstanding the variety c.>f courses
they have ultimately found their synthetic fulﬁlmggt in the one
vast ocean of universal brotherhood. And any r‘el.1glon that does
not bear the impress of universalism is not a 1"811‘071011 at all but a
mockery of it. It i in the interest of hum:m.lty that 1ve suggesti
the immediate inauguration of an annual session of a Qongre‘ss of
religions on a parallel line with that of the Indla.I} National Con}o_
ress to promote and cultivate hetter undersmndm-g ' &I.HOI.Ig tlle
vayious groups of religious thoughts and thereby minimise Jgnolv) e
competition and corruption in the sacred name of relxgnon: Not
many years back a Parliainent of religions was held in the ta.mou.s
city of Chicago in America, and everybody knows what an {ncal—
culable benefit has been done to humanity by an open-minded
and cordial discussion of the fundamental principles of. e\.fery
form of religious beliefs. The establishment of such an institu-

tion in India on a permanent basis will be a step in the right
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direction at this stage of spiritual awakening in and outside
India. India, a land of all religions, would thus furnish the
much-needed cohesive force to bring about a

solidarity in the
-arena of internatioral life.

The world has already grown weary of continued wars and
bloodshed, and many a, heart is panting for something substantial
that would administer a lasting solace to the troubled hearts of
mankind. Already there are unmistakable signs of a new
spiritual awakening in the West. “ National lenders ”, says
Mr, Haleyon M. Thomas in The Open Court, “ find security in
religion, nor are they slow to voice forth their opinions, Brounght
suddenly to the responsibility of leadership in our great nation
our President found strength for himself and gave confidence to
his people when he said, * He that keepeth Israel shall neither
slamber nor sleep’.”  The same American writer quotes a pass-
age from the editorial of a daily paper to adduce further proof
of the deepening of spiritual life and religious awakening among
the rank and file of life’s hustlers: “ We do nob nced more
national development, we need more spiritual development.
We do not need more intellectual power. Weneed mors knowl-
edge, we need more character. We do not need more of the
things that are scen, we need more of the things that are not
seen.” In fact the spiribual instincts of the human race so long
slumbering under the intoxication of pelf

and power are now
gradually re-asserting themselves.

An annual session of the pro-
posed Congress of religions would undoubtedly

understanding and eliminate from the field of n
international life those stumbling factors which
hampered the process of national well-being
establishment of yniversal brotherhood in
h.umanity. The problems of India are indee
sincerely hope that our n
problems with an eye to th
to the significant role she i
lob. May Lord bless the
with glorious success !

promote human
asional as well as
have up till now
and prevented the
the cosmic life of
d too many, and we
ational leaders wouwld tackle these
e national interests of India as woll as
s %o play in the betterment of human
deliberations of the coming Congress

AN HISTORICAL COMPARISON
By K. C. R.

"History repeats itself’ says the old proverb. Though this is a
most terrible indictment of human character—the elear implication of
the proverb being that men do not learn or gain anything by ex-
perience—it is true nevertheless. It is intervesting to compare the
recent historvy of India with the history of the Modern Age in Europe.
Such a comparison is not only intevesting in so far as it reveals the
parallelisin  between the courses of events in the two great conti-
nents but it is also insbructive in as much as it helps us to understand
correctly the trend of contemporary history, and the defects and short-
comings of our own national life.

There have heen three outstanding movements in the history of
Modern Europe, namely the Renaissance, the Reformation, and the
Political Revolution. From one point of view the three movements

«can be regarded as difforent phases of the same process, namely the

liberation of the human spirit from the thraldom of custom and super-
stition. The three movements ave not dead ; they are as active even
now as ever. But, nevertheless, the sequence of the movements is very
noteworthy. There could he no political revolution without the re.
formation, and the renaissance. It was only when the mind of
Europe had been freed from the influence of scholasticism and of the
Roman Church that it could visualise any picture of political demo-
cracy. Political Revolution (¢,2., the establishment of true political
democracy) has been successful only to the extent to which renaissance
and reformation have been real and thorough. In India we ave erying
to-day for a politeal rovolution, ¢,¢., for the estahlishment of democratic
Swaraj. This demoeratic Swaraj is something else than {reedom from
British rule. It may not come into existence even when the last
Englishman has said his good-bye to the shores of India ;—again, it
may possibly be realised without the severance of British connection.
A secure ang sound basis for Swara] will be laid only when each
Indian realises the dignity of man, learns how {o revolt against iniqui-

bous customs and laws, learns how to listen and respond to the voice
within him .

The Renaissance in India under British Rule began first of all in
Bengal. 1t we are to associate the name of any individual with the
beginning of the movement we must mention RajaRam Mohun Roy
who has rightly been called the father of modern India. The renais-

sance was essentially the result of the impact of Western ideas upon
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the Tndian mind. English education was introduced into Bengal i
the early vears of the last century. The Tast India Company did not
mske anv grant for education before 1813, Inthat year the Court of
Directors ordered that ““a sum of not less than a lac of rupess in each
year shall be sebt apart, and applied to the revival and improvoment of
literature, and the encouragement of the learnod natives of Indin and
for the introduction and promotion of a knowledge of the sciences
amnong the British territories of Indin.”  Dub ton long years elapsed
before any money was actually spent.  In 1823 o Committee of Publie
Instruction was appointed which immediately seb out to spend the ac-
cumulated funds for the promotion of Oriental learning, and for the-
printing of old Arabie and Persian manuseripbs. Thus during
the tirst quarter of the last century, the Government did not
take any active part in the propagation of Western learning or ed ucation
among the natives of India. But the light from the West was coming
in through other openings,

The Fast India Company did not at firsb allow Chrisbian Mission-
aries to enter British Inudian territory and proach Christianity for foar
of unnecessarily causing aversion in the minds of the native population
against British rule. But the famous Missionaries Carcy, Marshman,
and Ward established a centre at Serampore which was then under the
Danes, and from there hegan to preach Christianity,and teach Fnglish
language and Buropean culture. These Missionarios also played an im-

portant part in the development of Bengali prose language and litora-
ture.

By 1815 there were a fow Beugalees who had learnt the Bnglish
language and something of Turopean culture by private, individual

effort, The real impetus for Western education came from this small
group. All the enthusiasts for English cducation formed themselves

into an Association, and with the help, and patronage of foreigner
friends such as David Have, and Siv Hyde Bast, founded tho Ilindu
College on the 20th June, 1817. In no time this Ilindu College
hecame the centre of the Renaissance movoment in Bongal. The College
was forfunate in securing the services of some very talented teachers.
The most famous of thein was the yvoung urasian, Henvy Vivian
Devozio who exercised tremendous influence ovor his pupils, and  was
the intellectual father of some of the greatest sons of Bengal.

In 1823 when the Government was considering as to how bost to
utilise the money sanctioned by the Court of Divectors ot the gproad
of education, RajaRam Mohun Roy sent his historic letter to Lord
Ambherst regarding the nccessity of introducing Western education.
Bub the fight between Naya Roshni (New Learning), and Purani
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4

Loskai (Old Learning) was not decided till Lord Bentinck came oub
25 the (tovornor-Gieneial, and Macaulay wrote his infamous diatribe
against Sanskrib, and Arabic literatures. The party ol Now Learning
won the battle, and the Government Lecame their champion. In 1833
Lord Wellestey's policy of eompletely dissociating Indians from the
administration was given up; it was declared that Indians would not
he debarred by their race or religion f{rom holding appoint-
ments under tho Government. [t now became necessary
to manufacture Government officers, and Government's educational
policy was bent to suit this particular purpose. About 1859 the
whole educational system practically became officialised.

The outlook of Government’s educational policy was considerably
narrowed down : but the movement of renaissance once begun could
nos he shemped underground.  Bengal produced a number of great
nion cach one of whom became a torclhi-bearer of the New Lighs. It
is neither possible nor necessary to recount their names here. The
Rennissance produeed a phenomenal development of vernacular litera-
ture, and furnished an impetus for various kinds ol social reform
Outside Bengal there was no such dramatic, and romantic advent of
the New Learning,—Western education was introduced late in the
19th eentry, and largely through Governmental agency.

The movement of Reformation began almost simultancously as
the Renaissanco. The world is progressing at an accelerated motion
and the events, which took about three centuries in Iiurope to materia-
lise, were crowded on the stage of Indian history into a few decades
IZarly Renaissance in Bengal was characterised by paganism just like
the venuissance in ltaly, This paganism was most remarkable amongst
the diseiples of Derozio. .\ most typical product of this pagan renais-
sance was tho’ greah poet  Michael Madhusudan Dutt, the Milton of
Bengal. But side by side with the pagan school, theve grew u P
another sehool which turned the new light on the problems of reli-
gion. Tho Brahmo Swnaj movement may he likened to the Protestant
Reformation. Rajan Ram Mohun Roy was the pioneer of this move-
ment.  Amongst later leaders we find sueh great names as Maharshi
Debondranath Tagore, [Keshub Chunder Son, Pandit Shivanath Shastri.
The mavement spread  to other provinees bub Aid not  meet with so
much popularity or enthusiastm as in Bengal.

With the loss of solidarity amongst the Bralunos Hinduism be-
san b0 cesive its lost influcnee about the seventies of the last century,
The Hindus began to put thoir own houss in order, and swve 1t from
unmerited attacks from outside. The Arya Samaj, and the Rama.
krishna Mission in more recent times are striking manifestations of
this movement of counter-reformation,—though their ideals may

38 & 39
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differ in important respects.  In g0 {ar as hoth these organisations aye
trving to popularise their cause ¢l

wough educational activities, they
resemble very closely the

Society of Tgnating Lovola.
The political awakening in India h

as come rather late. Amongst
earliost thinkers we may

mention Ram Mohun Roy, Ramgopal Ghose,
and Harishchandra Mookherieo. Bus organised political activiby and
agitation for Swaraj began only from 1885 when the Indian National
Congress was founded.

Now let us turn to the points of
in India and in Europe,
astic learning,

ditfevance hotween the rmoveme ity
In Burope the Renaissance displaced
It revived classical culture but not the classic
guage. Evervwhere Latin was replaced by the local vernacular as the
vehicle of thought and insbruction with the result that ¢l
Ing easily tiltered down to the masses. In  India the toaching of
Fastern philosophy and learning was replaced by the teaching of
Western literature and seiences ; b t) cn

their proper pl The English language
ars as the medium of instruection with

agap was crented between the Pnglish-educatod fow
1e rest of the population,

more with the progress of times.

schol-

al lyn-

1@ new learn-

e vermculars were not giy
ace as the media of instruction.
usurped the place of the vernacul
the result that

and ti And this gulf is widening more and

Tho light that was imported from

the West with sq mnuch cost and effort has heen confined 4o o handiul of

Dersons—it does not reach the m
educated elasses the
language

asses at all. Fven amongst the Tinglish-
awakening is very itperfeet. The use of a foreign
prevents the boys and sy
a clear and thorough

as the medium of instruction Is in
the schools (1o daining

§rasp of subjocts.  Re-
sides, an enormoug quantity of lahour Y s wasted ovey leam-

ing the mysteries, and inuricacios of the Inglish i
demolish the Chinese wall that sb
middle class and the m

is to use the vernacul

and enorg

anguage. To
ands betwesn  ghe Linglish-educated
asses, the firsg thing that it is necossary to do
ars as the medin of instruction iy the schools.
Since the midale of the last ce

ntury, education beeame oo much
officialised, Worldly gain took the plnce of acquisition of knowledge
as the sole objective of education. The schools and colleg
factovies for manufacturing elerks officials.
cducational policy to suit this par
consciuences. The curricyls )
half-truths,

0s hoeame
The bending of the
ticular noed produced its ineyig
ad to ho liber
and useless bruthg n order th
up o he of the desived type and
the first votaries of Western edue
Roy to the mountains of Tibet |

spivit that enaly led Michael M.
ness and

able
ally diluted wigl, untruthg,
at the students might

grow
lnentality,

The spirit tha Inspired
ablon—the spirig that sent R
1 search

S. Dutt to
give his all in the service of Ben

at Mohun
of the truth of roligion, the

disregard poverty and sick-
gali language wna literature
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the spirit thab enabled Harigh Chandra Mookl}crjoc to work !,“ihs
d in the eause of truth and in the service of the pf)oz :u
il ey 5 in one word, the spirit that created, and inspired
e Ol’l’resse‘ll'—l'; ;oun”‘ In(’lia, became very much tame and devita-
pouns Be’;ga‘ , ::squrc ofb officialised education. In recent times, the
Iis?d Ps'rt't;e l:)alvel been given more power and freedom; a f[1reer
o has been created for the growth of knowledge, and culture.
};Et:t];oiﬁ::‘;l?m:]‘ieen achieved is too little in cowmparison with what
should have becn achieved.

The Renaissance has not made equal progress amongst the Hindus
and the Musgulmauns. The disunion and lack of sympathy between tjhc
;\\'o communities, in so far as they are real and not merely- t.]1<‘a 01‘e:tt1<?1x
of self-seeking politicians must be regarded as due t? .the d'lﬂcrox)cg'ln
the dogree of modernisation of the two commumfne»'. f‘he Indian
Mussulmans were slow to take to Western education. The sudden
(‘ﬂmnge from the position of rulers to that of the 1'ullc<1 was a sev(.are
blow to their self-respect—they could not t:lkev kindly to Er'lghg?h
education. The community was spoonfed with Western e.duc:ltlou in
small doses. In doing so the rulers took good care to alienate them
;'1‘om the Hindus as far as practicable and put a st'op to the process of
synthesis which had for a very long time been g’omg?f on' l)etw.een .t;he
ﬁindu and Islamic cultures. Sectarian and denominational mstlt'u-
tions were founded and patronised by Gov‘ermr‘le'nt. Onve ‘Eughsh‘
statestnan wrote that the imparting of education  in th‘e \fal‘nuvculm]
of Bengal, a language which the educated Mohmnmed:mbldebplse, and
hy means of Hindu teachers whom the whole Mohammedan (Y;mfn?lu-
n.i'ﬁv hates' must never he countenanced hy q0\'erlllll?llﬁ. 1.\3‘\, 01‘3
0dﬁcati<m of Mohammedans must not be sectlllznl'{se<1. Lducation m'uat
he ““ religious 7, and Muslim boys must receive it thf'ough the mo.dun'n
of Urdu from mediacval priests.  Tiven as regards higher c‘d uc;[t,lon it
was suggested that there should l.)e separate col‘lege; for :nvh\lfu.l
medans. ' 'The actual instruction wight for the preaen? )(, (;01[1(; .\l‘ctef
by Mohammedan teachers as at l)l'escn't;, but etmch cmllog;e ,\nuwu ( n:}ue
a vesident Iluropean Principal acquainted with A\m.lnc and e )I'g:
both of supervising his sabordinates, m?d. of cvforcmg ~‘ehl{-u>s.1’>fz‘ct.,
{The lndian Mussulmans—by Sir - William Huntt‘)r., 1871). These
saggestions lLave been worked out with too m.u?h faithfuluess. The
results are tog patent, and too sad to bear ropotition here.

Is it possible {o cure the defeets inour preseut educational sysiem,
wnd make it more pervasive, and extensive? On the answe: bo this

question depends India’s fubure. Social, political, and economic pro-

blems can be solved only when the renaissanee is more perfect, und

offective. India is of present in a vicious civele.  Only education can
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save it fiam sinking deeper and deepor in the morass of poverty.

degradation, and squalor. It is not possiblo to skip ovor a stage in

history. Therve is a very important stage in
BEurope known as ‘ enlightened despotism .
lightened despotism which consider

the history of modern
It is this process of en-
ably accelerated the process of
moderuisation in many countries. This 6ask inust be undertaken
either by u single despot or by g minority group of influential men.
In Germany, Russia, Austria, and France, Frederick, Peter, Jogeph, and

Napoleon did this work in theiy own timos, Kamal Pasha, and King
Amanullah ave to-day doing the same work in Turkey, and Afghanistan.
the middle class Parliainent undertook
“educating its masters In India the tasl
the mase devolves in o speel
cated Indinns,

In England, on the contrary,
the task of ' K of uplifting
al sense wpon the wminority group of edu-

I they do not put their shoulder to the yvoke whila
there it vel time, they

will have soomer or later to wend the w
Rusaiy

ay the
an artistoeracy of the Crarist veg

ime have gone.
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HINDUISM—ITS RATIONAL AND SCIENTIFIC
BASIS

By Swami Yatiswaranania

A new awakening has come ovor

the Hindy society, and every-
where we

are pleased to witness the stivrings of
of 4 newy eomseionsness, thab ar
the efiius. of time.

a new life, tho signe

and more marked with
fdeed we wre pussing bhwough o period of transi-
tion, and our mareh bowards the goul should be iutellig
Hrected, fully in keoping with t1

1¢ ideals and g
and aneciont religion. Henee, it ig

to fortn o true conception
principles, und this we should
for the illumination of ntl

o becoming morg

ent and woll-
wlitions of gur great
all the more incumbent on our part
of Hinduism, ity essential features and
do not only forourown guidance but also
w0,
We Hindus have anfortunately become nowadays like the hro-
ol our great
ular country,
¢ may happen to belong, Dut

s civcumserihed, Inspite of the
trophes turough which it )

verbial frog of the well.

Forgetting the universal aspect
religio,

most of us think of i only in terms of the partic
Provinee, seet or community to which v
Hinduig: coruses to be ¢ MANY cabag-
passing  {ov the last S0 many
centuries, 1§ iy shi}l o dynanie religion the sphere of the influonce of
which is oxpanding to no small extent even inowr prosent times, And

~ N . . —
Seb-tance of 2 leeturs delivie d in the Rumakrishna Mission, Veidveshwara
Vidyaliva flail, Jafing, Cevlon,

s been
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in this expansion, the part played by Swami \’ivekmm-mh»l:th}c: gllct;tviazl;
.Hindu missionary of the age—is undoubtedly t}m grc;tto:“t\‘(\mlﬁrhd US
the Swami who not only brought @ new cuns'.m(?u?ixis;sn:{ ;;{{mimtiou
in Indiw and abroad, but also awakened the interes (’L cinisation
f countless Western nen and women for thoe eternal ‘pl.ll)l' ]q .
'OHinduism, that also form the very rationale of all other religions.

Hinduism is a universal roligion. It is 11f)t a lfilfljz,i:oxxlgmlxlt;);u;
empire, not a parbicular system bub a c.onfedomt.m‘n o ;_\,‘:t?;ur,e“gioﬂ
single faith but a comnonwealth of f;’mt;hs. It m a;B.t,_\n. o el ;md
that includes the worship of Shiva, VlShPu, S&kt}'l, zm?m,t} .Ai )m\(;md
other gods and goddesses, prophets and incarnations in thetl 1) wl
and universal aspects, and links them all together h}' the all-e—nll )z(xc;;:_:
ideals of the Vedanta as proclaimed by bh(_) ancient as -\\o 1 (;.s t;
modern saints and sages, who, as Sri Ramakrishna has very I;Il})tdy .1‘)‘11]
it, cry, like jackals, to the one and the same tune. I.ud-of?rzl, 11}1 ‘uja:
can bo likened to a mighty stream that has bheen flowing since § 1: \1(: .y
dawn of human civilisation, with its innumerable 131'3,1)c11l04 (w,‘p | m.{
butaries, both in India and e‘.sewheu.a towards (1(?(1»-‘“:::;” v.fk..".vl“;)g
existence called by various names by diverse peoples in dmuu‘x )’.1zlt"f
of the world. RN

. t " ‘t T 3 ¥ . '\‘ A S
1 « 3% o we 1ts origin t() any singie 1 1 (Hlal. [E
Hlud 1Sm 10(.3 OW S Y 01 vl

may he said to be the product of the spiritual genius of the (?u:u:c
Hindu race. It is cortainly a revealed 1'eli?,'i()n,. but revealed rfotI otu
narticular person or seb of porsons, but to 1r'mumemhle ]\1(,;;).1'0: 5,
éznints and sages. It is based not on pers?mnh‘uy but 911 the .‘x‘\tuTel
Principlo that is embodied more or less in 'tnll the greap;;uln.m
men and women of the world. In t‘ms‘ .respe.ct Hin¢ L;I:}“‘l
Jiffers widely from other religions,  YFor, B&'nldhlsun without ]iu( <dm'
is unthinkable; Christianity without Ohrl‘st falls 'to‘ Lh]c: 5,1021‘1 P
Molwammedanism without Mohammed losoes its meaning.  But such 1s

i ‘hich founded as it is on the bedrock
not the case with Hinduism. which fo

) y orsonalities, pro-
“of Nternal Verity, has vet place for any number of personalities, y

- efor teve with Christ-
hets and teachers. Hinduism does not, therefore, believe with C .
phets and teachers. N _ g [ God.” nor with

fanity in the theory of “the only hegotten don o ) ,
‘ \ . . y ravela-
s : nal and complete revel:
Mohammedanism in “‘the Messenger with [ina oty is o living
X o : ) o
tion”. 1t holds, on the otherhand, that, as the humau;oc : 3 s
o, ‘1 Lhie echan :
and cvolving organism and needs readjustments with the ;hets who
. 7y ‘o pro ;
and circumstances, there must flourish newer and ne\;ct1 L s Divine
. : a 1
as declared in the Bhagavad Gita, are embodiments ©

o n of good and
Being, and appear in dilferent agg

on carth,

vy
L

S M yy

s
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Like the Hindy veligion, its

manifold sects and denominations
also do nat usy

ally derive their names from
the terms Shaivisin, Vamishnavism, Sak{
Thesc are named after  tho  doitios they worship,—deities which
are in facy different aspeets of the one God-head,
belicvos that the difforent religions of the world
slong of she One Great Roligion
ing Sowurds ghe oceu,
the Gunl s 411

any prophet or saint, as
aism and others clearly indicate.

Besides, Hinduism
are the diverse oxpres-
»and as sueh they are ke vivers flow-
different pathy leading

to the same God—
I'CHgi()I’l.\‘,—-\\'thc

glory has been sung by various
fleront tines, countrios and langunges,  Heuee,
fthe ™ universal religions, promise eternal
arics, and  condemy the  followers of il othor
religions to etorpal hell, It cannot helicve th
he Tikaan oldewvar]i tribal chief who in ]
Is propared to punish severe]
do ot aceept him iy g parbicu
:qx\'c CRPYEssion to thn Universalism of the Hindu vel
in tho Blhngyayd Gitn~—" T wh
way do T g their
waya,”

teacheis and sages in di
it does not, like some ¢
heaver Lo ipy vot
) .

Tpagan at God can ever
18 terrible jealousy wnd hatred
v il not to destroy complotely, all whe
lay form. And very truly doos the Lord

igion when hg Sy

akever way men worship me, in the sune

desives. If iy Iy path that men  trend in )
Unlike the Seinetic religions,
nto corsideration tl

ing iov him the forn

Hinduism very sympathetically tukes
16 mental evolution of the

1ol worshiy, 1%, there
1Y of i usg of idols o material symbolg

vho ¢

worshipper in prescrib-
fore, reeognises the necess-
as woll as of sound symbols
0ot follow the menta) forms

10Y courses of concenbration
1S thus immensely practic

the many coyrses of spivit
worship

in the ¢iseof those v of worshipand
pracvise the higl and moditation. IHinduism
it holds that every one of
we,beginning with theso-c
ith the intuitive experience of the On
ibimate place in religious 1ifo,
religion does not, consish in idle ¢y
i 13 being and becoming, Ty
udy

al, and as such
ual culfy atled image-
and ending w e withoub @
seeond, has its Jog And according to it
ks or in meve obsorvanco of forms>

¢ progress made by an individual is to he

es, and nob by his professions or intelloctual
Asincore “idolatoy” is, thevefore, a bettor mun
than an hypoeritical “unitarian’

bry to outgrow the cinditios of Iy
seli £0 tho higher pl

iod by his own experien
As=enis or dissents,

» although cortainty the former should
is religious eonception, and ruise him-
anes of thoughts and exporicnee, Al thig points to
the all-comprehensive nature of Hinduism which wore than any other

religion, fulfils the conditions of Religion Universal.  Anq it was
bhecause of this reason that peoples of

Witled ingg the pale of the Mindu So¢
laws of growin
ladder of culture

all stages of evolution wera a-

icty and made to follow their own
and proceed stey by step to th

e higher rungs of the
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This is borne out by the very name' Hindu”which has an lr:?~61:;t
ing history of its own. The word i; derlvefi f:O;?O:;;i::ngi;;zrtod
the Aryan name for the rivor which .1e aneten (P o ores
i i and the ancient Grecks into Indos. The e.131an~ .(. 0
1:13211{;{:!:32;;,1;}19 people living in the country ll)egomz}tohe\?;\lifznlex(\ljg
by the namo Hindu. The terimm was :tl\'(? 1}3(3( y th A‘ ’, t(he e
cénqucrors of India, and was in course oi‘ tun? tnkenv u;{ )y der“,'ont °
themsclves. But gradually the meaning of ﬂ.lG WOr( un. ront &

ange.  Instead of standing for the entive Indum' F)eople, it .as n
zz::b:o mean only the followers of the ancient rejllglon OfliI?fha}’ ;ZEZ
however. form more than two-thirds of the entire population o
country, . .

}I?ndu sueloby is a veritable ethnological museum corltfw.(;z.xlxng;}n(;
numerable ethnic groups. The so-called x\.ry.zm, the ‘Dm\rl 1{m?,‘. h
Nolarian, the Mongolian,—pecople of all vavieties of colour, p :y.sbl}oglj
nomy, language, manners and customs—all have becn.[usc~d tt(;t,e} 101
info one organic wholo. A common motherland tl?a.b iy alao. ] 1(;‘ 110113
land, common prophets and saints, common scriptures, ' 1; ea s ;»“—
aspirations-—these and other common factors ce.mon't together t 1]e)- 1: 1 (S
rently incompatible eloments. As far as our hxstorlcz?,l knoleo:‘ée‘ oozd,
India has been the native country of the a.nmen?; 4 ry'wnls. ‘& ;
non-Aryans alike. Whatever may be the pet theorl&js of (Lc&ssﬂo
Orientalists regarding the original home of the Irmo-;\ryuns,'l 1({3
[athers of the Vedie civilisation lived and died .on th-e veryl' S(,J,.lt}o
India,—in tho land watercd by the seven holy 1'1\'«::1-5 m-du;}lnzmi
Indus.  Similarly, the Dravidian and other mce% lived in 1<'au e
country, although in its ditfevent parts., IBut as time went on.a L
diverse ethnological groups were brought together'. And ‘mf).le t;ib
any political conquest, it was the cultural penetration :;m}l 1%1511)2221 t;)e
achieved this  remarkable union. Andso very poteu. .ms o
( ‘ 1 ure that it has been able to assimilate beyonc
power of the Hindu culture ¢ ]tl AN
recognition all the various indigenous races {LS'\\L ) 3 e
outlanders who invaded the country {rom txme. ) ' s
Mohwmmedan rule. To the vast mass of hulln‘anlt'y Lln()\\‘m o
Hindu society containing innumerable communities in dn"fel‘en crri,n-
of evolution and culture, the {Iindu religion presents t.h.e T:T:tiiml
ciple, but not one prophet but many prophets, not a 1mlflcblilc;g .
code and religious practice hut many such .codes and pt ai tea- e
being different steps to the highest realisatmn,. are (j,alcu ‘mel oo
tlhe ditforent types of aspirants and help them in their onw:
towurds perfection.

_ o ; hetic. The
Like the Hindu people, the Hindu religion also is 's:nltﬂl:rlmrts of
various stremms of thought originally limited to  particula
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the counbry met in eourse of time, and Mother India bocamo the hoty
confluence of diverse cultures with the same ultimate ideal in view.——‘u.
thxenomenon the like of which the world has  naver seen in the long
history of mankind. If is wrong to eall  Hinduism by  the namo of
Brahininism as some scholars  are apt to do. The prophebs aud sages
of ancient Indix were Brahmins and “ non-Brahiging " alike.  Rama
and Krishna—the greatest of tho Ilindu incarnations were not Brah-
mins but Kshatriyas to which group ulso holonged many of the sages
o.f Vedic India. Some of the Puranic sages were even persons of ques-
tionable parentage, hut birthh never stood in the way of their being
ho'noured as saints even by the highest horn in the land. The later
saints of Hinduism like the previous ones, came from all castes and
classes, including even the so-called * depressod " ones, and helped the
current of religion to flow with greator {orce and intensity than hofove.
Hinduism is not a non-praselytising religion, ag it is wrongly sup-
posed to be. Ve have alveady sebn that its all-absorbing spirit made
15 assimilato many an aboriginal community, originally outside its
bounds, and also many an outlandish tribos that camo o sottle in tho
Iund‘. Not only this, but it alss spraul its irresistible influsncs on
f‘orexgn bribes in obher lands that came to form part and puresl of the
(?‘rrezmter Tudia”—a name by which all eounbries that accopsod the
Hindu culture as their own wors collectively ealled.  AnAd this process
of Hinduisation is going on in wmordsrn times in India and in the
West where many thoughtful men and women are bsing drawn to-
wards the eternal religion of India, and aro finding solass in ity
universal ideals and principles. Hinduism is not a dead but o d yna-
mie religion possessing an inexhaustible vitality all its own.

Hinduism does not know of any conflieh Dbetwoon roligion |
philosophy and science as is the ease with somo of the other religions.
In if religion and philosophy have been practieally synonymous, the
one supplying the spivibuni and the other tho rational basis of life
and thought. The lindu philosophers wore primavily tnen of Divine
realisation, and thus thay eould build up grand systoms of thought on
the hedrock of spiritual experionce, And theso systews, called Darsha-
nas, are literally the means of bringing about the vision of the Truth
:md they include, besides religion and philosophy, also the different
branches of positive seiencs. The atomic theory aneant ;
the ideas of ]ovolution tha prob(ie‘::l(;m(;? “’f’\"’i)” th'd ’Umvopm of losic

. , psychology and systoms of
;Ze’?:.l)h}’:lcﬂrtheﬁe :iml otl;)er b‘r:mchas of knowlodgs wore given Lhsir

gitimate places 1n these Darshanas asides, .
speak of thle cosmological tllcorie;.ll?[.’helyhl?::istyl ‘L:;l t)‘lﬁ H.}Stmm ulso
mean the coming into being of the world ot N ‘31’0“*0“ ’10‘03 D'Ot
it of nothing, but implies

the av i
@ evolution of the cosmos out of tho chaos to which the former
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resolves af the time of dissolution. This process of evolufion and
involution is going on eternally,—an old Hindu idea that finds its echo
in the theory of tho modern cvolubionists of the West, Hinduism
$hus beliaves in the indostructibility of matter as well asin the con-
servation of enargy that acts on mabber,—concoptions that have
revolutionised modern seience aud thought. Rightly has Sir Brajendra
Nath Seal pointed out in his “Positive Sciences of the Ancient
Hindus"” thab it was on the empirical basis of the posibive sciences
that the speculative superstructure of Hindu philosophy was securely
founded, and this method was undoubtedly as scientific as it was
rational.

Not only in its general traits but also in its essentials, Hinduism
is universal in its outlook. The conception of the Atman or the
gpiritual antity existing in all beings, human and non-human ; the law
of Karina that makes each man responsible for his own doing ; the
beliaf in re-incarnation that gives a person infinite scope and oppor-
tunity for evolution ; the belief in God who is both immanent and
transcendent; the ideal of Mokiha or salvabion through Self-realisation
that is the birth-right of evory individual ;—these and other grand
eoncepsions form tho essentials of the Hindu faith. Indeed the
doctrine of the potential divinity of man, the ideal of human unity
through the realisation of the One Being, and the spirit of toleration
and universalism—these are the dominabing notes in Hinduism. And
these should be realised by us all Hindus in order to break down the
encrustations of dead forms, customs that threaten to kill in us the
very soul of religion.  May 6hese universal ideas, and ideals which are
appealing both to the head and the heart, widen the outlook of us all—
the followers of [induism, nay, the outlook of the followers of all other
religions also, and thereby bring mankind noaver and nearer to God—
in whom lies eternal peace and blessedness.

THE RELATION BETWEEN BUDDHISM AND
THE UPANISHADS

{Continued from the November issue)

By Prof. A. K. Sharma
VI
Buddha was a spiritual democrat. e did not contemplate the
exclusion of any from discipleship. Nirvana should be the privi-
lege of all, the caste Jew as well as the outcaste Gentile, man a3 well
a8 woman. Ile wag not particular about the renunciation of the
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world on the part of the seekers, though he retained it ag an essential
condition for admission into the higher fellowship of the Sang‘ha.. Nor
Qid he insist that they should have fulfilled the round of duties pres-
cribed by the Brahmanical canons, for to insist on this Wf)uld amount
to telling them that they could not enter into the path ﬁll'l they Tve'are.
fifty or sixty vears of age; moreover, there was no sense In 1'9‘(1111}'111;;
them to he good already, when his plan was to transform their lives.
Good conduct would come as a state in realisation rather than zLj; a
condition for admission. The doors were, therefore, bhrowrf wida
open @ no questions were asked @ and whosoecver came was admitted.

However, it was in the treabment of the methods thal
Buddha's feaching came out most distinelly as 2 progm}n.me of
life. The mebhods, as they stood inthe Upanighads, weve df.)“ClG.“t 9“
the practical side : they prosupposed a high degree of spiritualiby 'm
the diseiples, and also a peculiarly secluded atmosphero .: worse still
thev were abstract and sketchy, and could bo nsed only 1n m.w-”:]i(;_
diate presence of a teacher : and the woist was thad tthy.Wélé lnb(i'it:;
ed to be taken together, and applied in a single sitting, o }IO\:'
about the highest spiritual condition, as it were, in Or.le .sweel)- o &
could Buddha accept them as they wero 9 [lis disciplos ?VO nL
heterogencous lot,—cavpenters, weavers, husbandmen, and Hf)} \ t
Most of them had to begin spiritual life ab the bottom. Tl'loy e “<)"
have the quistness of a secluded life, or the immediate guidance of &
teacher, They would makea mess of the whole affalr, unless tjhoy
wore told in concrete terms what exactly they had to ;u;hl.e'\'e.
Further, their tungs were not powerful enough to breathe tho mrmog
atmosphere of dizzy heights before being accustomad to lower albi-
tudes. In other words, thoy neoded a programme of life, sprend Ou_t
in time and divided into manageable stages, so that they could live 1t
out step by step, cach step leading to tho noxt higher, gradually, natu-
rally, and with ease. In the light of those considerations Buddha
applied the old mothods in an  original  way, wibhout in the least
impairing their integrity.

Buddhayhoshe's  Visuddhimagge o compendium of orthodox
beliefs, gives an exposition of this programing under two heads, Stla
and Seswedii, Tho former is a preliminary disciplihe, and it occupies
one stage ; while the lattor forms the main part of the progranune,
and it is worked out in four stages. In the Upanishads empirical
reality is conceived progressively as phiysical, as organic, ay 1ental,
and as conscious; accordingly spiritual life consists in a successive
criticism and refinement of these conceptions. On the other hand,
Buddha recognised that corresponding to these conceptions there are
different kinds of lives ; in his view, therefore, the path which leads
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to Nirvana is the path of reformation. At every stage of it one kind
of life 18 attended to, and by means of a particular method, it is over-
come and the next higher life brought into being. Thisig the pro
gramme. In the first stage, self-control keeps the individual on the
plane of ordinary morality : in the second, faith weans him out of the
desire for matevial goods ; in the third, he practises breath control,
and ceases to have any relish for mere living as such ; in the fourth,
he subdues the passions and lives a life of love ; and in the last, con-
conbration raises him even above consciousness, and he realises his
oneness with the universe. It is in this manner that the standpoints
of materiaiism, of vealism, of idealism, and of the intellect itself are
successively transcended, and an ascending scale of life built up.

Sele is conduct. It includes overt action as well as the disposition
from which action issues. To check the impulses, that is to say, tu
exercise snme control over the senses, to develop a certain amouat of
indifference to unpleasant situations, to cultivate a little of patience,
and to he occeusionally mindful of the otherside of the question : these
would appear to be, in Buddha's view, the essential means by which
life is maintained at the moral level. Through Sila the individual

controlg and organises the mind, and thus keeps himself in the

path
of rectitude.

Diseciplined in this way he enters into a life of faith. Faith leads

to meditation. As he practises it from day to day he feels the

presence of Buddha more and inove, first asan idea, next as an

influence, and then as n living reality. Occasionally he sees a vision ;
gradually it hecomes more and more vivid ; and every time it brings
the same figare clothed in the same rags and holding the same
begpar’s bow).  The vision haunts, and our inquirer is stirred with
questionings : why did the prince exchange a kingdom for beggar’s
bowl?  Why did he discard royal robes and put on rags ?

Does he
hunger and thivst as other men do ?

Thinking on these things he grows into  them ; the message of
hoverty has gone hoine; and Buddha has conquered. The outlook of the
disciple changes, and life acquires a new significance. Pleasure palls,
and he develops an aversion to his old lile. Food, drink, and worldly
possessions : how vulgar and nauseating they ave! Yot how much of
energy is <pent in  their pursuits ; what competition, worry and
bravail U How sad to think that the spirit is being immolated daily
ab their altars ! How humiliating to contemplate that man forgets
the high destiny to which he is called, and transforms himself into an
animal to wallow in filth and mire ! And what of the dear thing.
called his hody? A putrid mass of flesh and bones, so frail that it
necds constant vepair, and so perishable that nothing can save it from
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decay and dissolution ?  Yeb what o great value is attached to ib, as if
it were an idol cast for eternibty ! Not for him thig tife; henceforih
he would live as if he has no hody: in competition he would be gane-
rous ; and what he accumulated he would give away.

This aversion isnot enough. Freud notwithstanding, of Al the
instincts the strongest is the instinet to live. 1t is the goddess of
strife incarnate in the individual, it is tho principlo of dehuwinanisa-
tion in mman, and it is the root of struggles. So long as it 15 not kept
well under control, not completely eradicatod, spiritual life is nof
posgible. Therefore the secker hegins to practise breath-control.
Breath is life, at loast symptomatic of it, and the controlof it i3 the
control of lifeitself. When he has advanced far cnough in this, he
gets a queer experience: hie can hring about all symptoms of death and
vob be alive. Thus he discovers that real life, thoush venoored hy
physical vitality, is something more subsle and elusive.

He has sbill a far way to go. The virtue that ho has acquired is

of a parochial sort. It is confined within definite goographical limits,
and is governed by considerations of race, nationaliby and crood. Thus
confined it remains cripplod and defective. 1In the oyes ol the world,
he is a good man, but real gooduess he has not attained. Afgor all,
bhe world's view of these things is superficial. Love tho members of
your family ; be a friendly neighbour ; dischavge your civie duties, do
not violate conventional rules ; for the vess, your morality may go
holidaying ; and, to be sure, the world will eredit you with enough
goodness. To he good, in the highest sense of the terin, means to exten
the range of obligations everywhere, unconditionally, without limits,
without stint. This is attained by lifting the veil that blinds the view,
by pulling down all partition walls, and by visioning an ideal immen-
surably great. Love friends and foes alike : have compassion for even
those who do not seem to deservo it, namely, the powerful and the
rich ; work loyally and sincervely for the happiness of all ; give thine
own dear self a seab in a back row; these arc the commandimeats of
Buddha’s universal spirituality.

. By the time the seeker gots to the final stage, he has attained a
high degree of spirituality. But the solf is still there, and in contact
with it the world is still anothor, sepatate and distinctive, [t may be
kept in the background, its activities suspended, hut it is thore. As
long as it is allowed to remain separate thore is the possibility of

mischief. To do away with its separateness is to  franscend con-

sclousness itself, und this is achioved by the method of concentration
and ?f ‘hlgher meditation. The methods used carlier are appliod again,
-and it is only after they have brought about mental collectednesss
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that concentration has to enter. Any object will save to focus atten-
tion. In the Upanishads, it is the syllable Aum ; here it Is a tiny ball
of enrth. As the process advances, the concrete object is removed and
atbenbicn is directed to the representation of perfect spiritual life,—
universal love, universal good-will, universal pity, absolute disinterest-
edness. It is not without significance that this meditation is called
Draba-Viltara, ie., the temple of Brahman. The mind, ip the
ordinary fense of the term, becomes absorbed in it; the disbinction
between  the ego and the non-ego vanishes, and the highest degree
of life is attained. The human spirit has become one with the uni-
verso ; ‘5 iy ab-ono-ment , Nirvana.
VIIL

Apart from the goal and the methods by which it is attained, even
the organisation and the regulation of religious life in Buddhism are
hagsed on the life and teaching advocated in the Upanishads. The
Vihara is a convenient edition of the hermitage; and the Sanglha, i.e.,
the hrotherhood of monks, i3 a practical version of the fellowship of
the sspes in the fovest. The renunciation of the world and the three
vows required of a  candidate for ovdination, ave, if at all, but slight
variande of she renunciation and the vows demanded of a man before
he takes ‘o the life of an ascetic. The rules which Buddha established
{or the monks and nuns seem to be bub reproductions of the rules laid
down i the Upanishads for the conduct of ascetics. ‘° Absolute eon-
tinonee ; no private propevty ; a very striet regime which......... seems
very fwvourable for moral mortification while avoiding any corporeal
pain; the life of a wandering mendicant during the dry season and
during 1rains, a conobitic life with all the mutual concessions
and adominitions this life implies, On the wholo an aristocratic
forin of aseoticisim, very much vesembling the aseeticism of the Brah-
ming.”

X,

Thne 1o toachings agree in such a [undamental matter a3 the con-
ception of reality. Lverything is Brahman; Dralinan is Noul ; these

twa propesitions sum  up the view of the Upanishads. 1t is not
Idealism.  Idealism makes no distinetion in kind between reality and
appeacenes @ ik oxplaing everybhing in terms of consciousness ; and in 16

there is always the distinetion bobweon she knowing  subject and the

object wiown.  Bven when some form of Idealism, like that of Kant
distinguises soul from consciousness, ib is  nob treated as o founda-
bionel conceps, and it therefore vremains inoperative for purposes of
explacition © and when reality as sich ig also posited in contra-
distincbior from phenomenon, it is sholved huck into the vegion of the

tekioan, Inthe Upanishads, on the contrary, there is a fundamental
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distinetion betweon reality and phenomenon ; the latter is explained
in terms of consciousness and is  condemned as an illusion, while the
former is described in terms of a  superconscious enbity called Soul;
and, what is more important, no dualism of any kind is tolerated, no
opposition between the ego and the non-ego, the knower and the known.
Reality is one, and there is no second real; it is beyond limibs,
beyond distinctions, bevond cousciousness ; it is nothing in particular,
hut it is the basis of everything that exists ; as the cosmic priuciplo,
it is called Brahman, and, as the psychic prineiple, Atman.

Buddha too held this view. That he did not give any formal
exposition of root-conceptions, is obvious; that he adopted the human
point of view necessary in practical life, is admiti»1; that he attonded
mainly to reality as disclosed in selflessness,
Nevertheless there are enough utterances of his
concepbions most clearly. All things are one in

pitchers are in essence clay, and they progress

is also undisputed.
which bring out his
casence, a3 pots and

towards one goal,
namely, Nirvaua. To attain Nirvanais to know that all things are one,
and then to live accordingly. This is what Buddha told Kassapa.
What is the nature of the real? This question was put by one of the
followers of General Simha to Buddha himsell ; and the answer was
that everything is spiritual, even what is pevcoived hy the senses.
Howcever, it was Aswaghosha, a later Buddhist philosopher, who sys-
tematised the master’s views in what has come to be called by the
infelicitous name of the doctrine of Thatness. ** All things in their
fundamental nature are nob nameable or explicable. They cannot be
adequately expressed in any form of language. They possess absolute
SAMENess. ... .. They are nothing but one soul—Thatness. This “ That-
ness " hag no attribute....... it is the pure soul that manifests itsell as
eternal, permanent, immustable.”

And what of the phenomenon ? In the view of the Upanishads ull
forms of empirical reality ave labelled by one epithet and condemnod
as Maya, illusion. To talk of change and causality, of pluraliby and
distinctions, is to talk of  something which does not  really exist.
Thus the objective world, the individual self, and even the personality
of God, are illusions which man cherishes in vain.  Maya has various
aspeets. Objectively, it is iltusion ; in vespect of knowledge, it is Avidva
or neseience ; and from the point of view of origins. it is Prakriti or
power inherent in Brahman. Very well ; but whab is the constitution
of the empirical world ? How account for this riot of forms ? Tven as
illusion the world appears to possess an order. Further, common sense
would predilect in favour of life that it sees. Why should 1t he asked
%o give it up? What is wrong with it? These are questions  which
will naturally occur to every one. The Upanishads do  nob seem to
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attach importance to these questions; ab any rate, in comparison with
the attention paid on the positive side of the teaching. the explanation
of phenomoena scems to be practically neglected. 1t was centuries
Iater that Gandapada handled the problem in the interest of orthodox
Vodanta; but he was much influenced by Buddhism, if he was not
actually a Buddhist. [t wus Buddha who made the first attemps
in the direction of an explanation; and his teaching in this respect

forms a valuable supplement to the teaching contained in the Upani-
shads.

In his view also, empirical life has the status of ouly a dream.
Somewhere and somehow nescience supervened and the process
started. The drean pictures, however, maintain an order of succes-
sion. It is to explain this order that Buddha correlated the ideas
scattered in the Upanishads and fused them into a doctrine of the
evolution of forms, 7.e,, a process of successive differentiation. A
vague acbivity ; the emergence of consciousness, with its dualiam o
subject and object ; thereafter the crystallising of mental and material
forms ; the various fields of sensation ; sense-feeling ; hedonic feoling
the association of this with objects ; the desire for themn ; the con<erva-
tion of this desire in the organism, giving it a particular inclination :
rebirth, decay and death. Thus the self and the world have evolved

together astwo correlative terms. After thev have come into being
they sustain cach other; the mind thinks as the world

is, and the
world behaves as the mind thinks.

This dependence was explained
later, by Aswaghosha and Asanga, in the manner of idealism,

Why not accept the world as it is? Cominonsense agrees with
James in thinking that life as we see it is worth living. Buddha
dissents. He seems to think that the question involves larger issues.
Liternal values ure at  stake, and the very reality of higher life is
challenged. How can phonomenon satisfy the demands of reason ?
It is an aggregate of parts, and whatils aggregated may also be dissoly-
ed. Il is transient—one form now, and another the nest moment. [t
has no identity, for it is cver shifting. After all w thing is what it
does ; and if its effects are cver changing, there is no way of describing
it in terms of any predicate. Lt way even be that it involves contra-
dictory predications. Further, it is o world of clashing individualities.
Howcan it be the home of universal love? It is fullof evil and
sorrow.  How can it be the exprossion of bliss 2 All that is highest
:mdl the best in man demands that it should be treated as only wimic
reality.

1] T ) . . N . . .
This is not pessimism. Dessimism is made of weaker stuff. Even

complacent optimists are not satisfied with the world as it is, They
would have usg believe that, in spite of much that is ugly, evil, and
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irrational, the world is sound at heart. In this way thelr opbimism
i alliod to a deeper view of things. 1t is so with Buddha. Life as
ibreally is, not as it mevely appears, is worth  tiving, [t alone
answers to our highest ideals. 1t i3 ia Buddhism, in the Upanishads,
and also in Christianity, if by this is meant the teaching of Josus, and
in no other veligionor system of philosophy, thas
the fundamental reality of tho univerye is in

conception of the highest iden) of muan,

the ecancopbion of
perfeet accord with the

Buddhism bas been woofully misundorstood. 1t is a systemn of
rationalism, says one ; no, it is a system of woraliby, suys another ; g
third joins issue and calls it a system of religion; how can it be $0,
since it I« atheistic > asks a fowrth. “ An inadeguate knowledge of
Indian mysticism...ds responsible for tho confusion that ig tmplied in
such a view,” explains Professor Poussin,

“ The Upanishads are to my mind the germs of Buddhisin,”
declaved Max Muller, " while Buddlisin is in many respects  the
doctrine of the Upanishads carried out to its lash conserqueneed.  In
doctrine the highest gorl of the Vedants and tho knowledge of the
true self is no more than the Buddhist Simyaksambodhi, in practice
the Sannyasin is the Bhikshu, the friar, only emancipated alike from
the tedious diseipline of the Brahminie studont, the duties of the
Brahminic householder, and the vole ol useless penances imposed
upon tne Brahminic dweller in the foress...In fact thero is no break
betweon the India of the Vedu and the Indin of the Tripitaka, but
there iv an historical continuity between the two, and the conneebing
link between the extremes that seem widely separated must he sought
in the Upanishads.

When the two are examined it would become more and more ovi-
dent that the Upanishads taught a theory of life and Buddha a corrés-
vonding programme.—k rtracted from ** The Monist,” Chicago, 1T, 8. 1.

(Coneluded)

REVIEWS AND NOTICES

An English Translation of Saint Meikanda Deva Naya-
nar's Siva Jnana Botham: by Navamoney David Nadar,
B. A, B. L., Retired Deputy Collector, Arcot House, Puthur,
Trichinopoly ; printed atthe Jananukoola Press, Trichino-
poly. Price Rs. 2.

Siva Jnana Botham is purely a philosophical work which deals
with the nature of God, man and the universe and with the relation
existing between them. The doctrines enunciated in this book re-
present one of the dualistic schools of philosophers that can claim a
large following in India. Man through the grace of God attains Jnana
which is vevealod to him by God or Brahman when he through good
actions and Tapasya performed in many previous births has acquired
the necessary qualificabion for it. The translator of this precious
Tamil work which expounds the whole philosophy in a nutshell con-
sisbing as it doos of only 12 Sutras or Aphorisms has placed especially
thase students of philosophy who ave ignorant of the Tamil language
under a deep debt of obligation by making the book accessible to
them and enabling others to make a correct study of Vedanta Siddhanta
Sastras. If the author as his name signifies is a Christian by birth
tho interest he has evineed by tho study of the Hindu Philosophy
whichsemphasises previous births is laudable, and it is hoped that other
Indian Christians will follow in his wake and turn to better account
tho Hindu culture that is imbedded in their blood. The English
branslation is faithful and has heen made lucid by the addition of
suitable notes and quotations.

Economics of Khaddar : by Richard B. Gregsz;
published by S. Ganesan, Triplicane, Madras, S.E. Rs. 1.8.

At a time when the name of Khaddar stands in the forefront of
the scheme for national reconstruction, the appearance of this book
will be considered as valuable and opportune by all advocates of
Khaddar movement. The value of the hook is enhanced not only by
its deep analysis, its exhaustivencss, and its scientifie spirit, but also
by its authoritative nature in as much as it comes from the pen of a
person who has made a closo study of Khaddar movement and has &
long practical experience in mill industry., The main purport of the
book i3 that the Khaddar movemont is neither unscientific nor un-
economic as it is generally supposed to be by persons trained in Western
economic systems. DBy olauborate arguments he shows that the
Charka, worked by man power, is the most effective and at the same

40
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time the mast simple machine for ubilising

carrent sources of supply instoul of from ¢
conl and petrolemn. Sugh » scho

solar pywar from ths
1w sbored up soureny of

me i3 neithep reastionary nor fantastic,
but in accordance with the viows of the most advanced industrintisty lka
My, Honry Tord, The cconomic util

industry to an agrienlbura) counbry like Indin, whore the rar

labion is practieally kapt in wnetploymont and illengg |
that form the dull seasen

ity of hand-spinning ag o byo-
al popu-
or $IX months
in agriculbure overy yoar, is parhaps tha
strongost argument in favour of ! A rogards
the higher price of Khadday in comparison with mill-m vie closh, g}
aubhor says first of all $has as spioning can ho prachisod 1i)
I every houso for private wse, it nas
pobition with mill-yarn.
in Charka, whieli

w Khavldar moavenant,

1
@ conking
A neesssarily entor inko o
Bvon if such compobibion oxists,
is in no Wiy an
produckive capacity and thuy safesmwed {6y pasition,
more than this, the author points oub a number of po3sible oeonamies
in Khaddar industry which, if oftectsed by proper organisafion and
training of the farmer, aro likaly t9 bring the pries of Khaddar tower
than that of mil} cloth.,  The hook ig on the wholg otiginal
reasoned, and ig absolately freo from 21y play of gonbimaont,

Glimpses: by T. L. Vaswani ; published by “Theosophi-
cal Publishing House ”, Adyanr, Madras Price annas 8.
This little hook embodies the thonghbs whieh tha wihl
jotted dawn whils ho wais on
groupod under attrastive

Unpeoyemsnb
impossibility, ean incronse jby

But what iy

and wall-

11 says hy
us sick bsl. Thass Eghbs havs haan
headings anl reveul tha 4.

it h Of hl X )11-
{ b
glous {Lehnh‘ﬁ ﬂ:ll([ IH‘J h‘lu’il:t SOllL;ltLU{J h)l ]
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2 who have become vietims to
ation and to the Wesberner's viows of life tha
appearing under tho heading *‘ Tivw of Muman-
are specially recommended as indieating the s
a8 and seiences should ha stndied.
his best when |
abbain it, 7

English-cducated young men of Indi
the Oceidental civiliy
thoushtful utterances
ity pirlt with whicl
Professor T. I). Vaswani ig ab
1 speaks of God-consciousness and of the mot!

an’y ide&l must be o vealize his gelf. hig Atln
terms is meant the Personal God, the Cosmie life.
possible only by the

practice,~~the daily pric
ence upon Divinity, tlye Personal God
lectualisin.  Thig is the

book on the whols is

ads fo
an by which
This realization iy
bice of comploto dopend-
and not by any wmount of intel-
main theme of the hook under revieyw., Tho
: Inspiring and many a soul thirsting for God-
comseiousness will find useful inséructions and soluce in it
:A Synthesis of The Bagavad Gita : by the Editors of the
Shrine of Wisdom ; published in London. Price 3/- net.
. It is indeed grabifying to ge0 that the Kditors of The Shrine of
Wisdom have published “A Synthesis of the Bhagavad Gita” which, o
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use their own words, “ranks amongst the world's mos't‘ p;emgft S::zl
tures’. The Bhagavad Gita contains eightcen ‘Chuvteh‘, 1; ’ ]_»CgtAsix
which deal with the nature of the Soul or the Self of 1111(111,A1111-801£ o
are devoted to the exposition of thfe ]1?a1':ull.at111?;)r:)t\fzcs Z;K; o
;6 gsix describe the nature of the union .

;1;2}}:511?:1‘(&0\\;11 for attaining this union huave bcen~dedm§it§nlﬁ
mainly three—uviz., Bhakti, Karma and Gn&na“ alhccordxr‘xg.ai 111 o
perament of the aspirant may be emotional, volitional 01, intc 'e .; .
And to these the Iditors have thought ﬁt. o add tho 1;1;)}:‘, u~i.j
Dharmamarga and Rejumarga. The nceessity for thlsl a 'L.‘ﬁlon 8
explained by them in their introduction to the book as f?l ox\s.. B

“But although the three paths are thus di.:stinguxshod ft .IS im-
possible to progress far on any one of them \\*1thout‘combmmg, Fo
some extent, the activitios of the othor two, since the Soul, although
possessing many faculbios, is and acts as o unity. Hyence tllé}'g are t\;'o
obther paths or main dircetions in which the Soul§ efl’er{';les may )'c
dirvected and in which all the three facultios combine.” They | l‘m\‘c
accordingly waded through the whole of the Gita, collected and group-
ed the Slokas that may be fitly shown under' one. or other of Ll'xcso
five paths. Ono reading this valuable Synthesm: will not' be led 11nf‘,o‘
the labyrinth of mebaphysical subtleties bub instead will g?t a clear
insight into the naturo of tho Self, of the All-self and of t:,ue means
for uniting the former with the latber. It should bo said to the
eredit of the Iiditors that the few comnmonts which thoy have appended
undor cortain Slokus nob only reveal their correct and cloar grasp of
the toachings ol tho Gita bub arve caleulated to  save 111:.1,ny a reader
from being lost in the quagmire of apparent cmltradictmns,. conun-
drums and doubts. We strongly recommend this Synthesis of t'hc
Bhagavad Gita to all lovers of Religion and especially to the reading
public of tho Wost who avo yet fo vealizo tho value of tho Bhagavad
Gita—a work which when proporly understood will be found to .l;u
universal in its appeal, “unexcolled in its heauty, its tonderness and its
depth™.

NEWS AND RETORTS

The whole country to-day mourns the lamontable death of Lala
Lajpat Roy-~the Lion of the Punjab.  Ile passed away at 7-30 A'I\,I"
on Sunday, the 17th November, 1928 ab the age of 63. ]'ndin'hzlS Tost
inhim & patviotic soul nerved to lion's cowrage and dedlc.amd i
tho altar of tho mother-land for the cvolution of her dostmy.‘ A
Journalist, an educabionint, w sovial reformer and a hevoic ])9““.0&1
fighter, Lala Lajpat Roy <tood as a tower of strength and inspiration
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to his conntrymen, and the void croated by hig loss

Indian national life can hardly be filled up for many years to come.
He was a practical idealist; and it ig indeed & matter of profound
sorrow that he has been snabchod away from oup midst by the icy hand
of death at a time when his dreamns and cherished ideals wore steadily
shaping themselyes and materialising intg historic  landmarks in
the grand process of our national well-being.  Wo offor our heart felt
condolence to hig bereaved family and relations and pray that his soul
that bled and suffered for the soil of India muy attain eterngl rost in
the bosom of the Lord in Heaven,

A SHORT REPORT OF THE WORK oF THE RAMAKRISHINA MISSION

FROM JANUARY TO SEPTEMBER 1028

in the arena of

The Report shows that ab present there arc 913 mon
lay members of the Mission in the register,
afiliated branch-centyres in different
recently started at Sing

astic and 281
and the number of the
parts of India including

theo one
apore is twenty six.

The most bressing and urgent work in tl

he hands of the Mission to-
duy is the famine relief work st

arted in Bankury and Balurghat in M

and September respectively, Till now 9964 Mds. of rice have been
digtributed to 6475 recipients helonging to 265 villages. The sum of
Rs. 22,833/, has been received for the work, but the expenditure on
this account amounts to Rs. 23991/-. The deficit has been advanced
from tho Provident Relief Fund of the Mission at preseut and there i
a promiso of Rs. 800, from ono Guzrati gentleman. Twenty-two
workers were sent to tho tield ; nine of thom have come b
5ix have heen attacked with fover. The work s}

up to the second week of November.

wy

ack of whom
wll still be continued

From the Poor Fund of the Belur Math the sum of Rs. 897/6-
bas been spent to help 47 monthly recipients,

and 25 needy persons
have been temporarily helped.

The demand being vory groat on thig
fund, immediate steps should be taken to strengthen it.

On account of the gradual increaso of P
&y building in he Belur Math need
kind friend hag donated Rs, 2,000;-
ing Fund, and it has been propoged
plot of land just ¢

abients the present dispens-
§ an extension very hadly, A
» b0 form a nucleus for the Build.
to construct a now building on the
bposite the presont dispensary.|

The progress of the Tndustiial Scheol at the Belur M
*o long hindered for want of funds, It s a matter of 8
to announce that the Government
Bs. 100/, ang gravied Rs. 320.., ag an equipment-grunt,

I Arrange-
ments are Leing wude to equip the  school with g suitable staff of
teachers,

ath had heen

reat pleasure
has promised g monthly aid of
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The Home of Service in Benares has acquired a,lplot g{ lém(;l/fo;' .the
extension of tho ward for women with a granb of Rs.;-),}? /- ~lhorﬁll
the Government on condition that the authoritics of the Home she
raise an equal suin from the public.

The Sevashrama in Allahabad has completed rthe now mﬂtqor \vnix'(‘;:
The new ward in Brindaban is also completed. The ’10undw 1.0%(') o
ward for women in Rangoon Sevashrama huas heon laid by His Exc
lency the Governor of Burma.

His Iixcelleney Sir Rovert A. Stanley, K.C.M.G., t.haT G;)xtf?rnﬁl
of Ceylon was pleased to open n.newly 9011sbructe(3 bulldn};:, oB 1:(31 S.
K. Mission Hindu School at Tl:mcoma_,lle on the Sth Jul). ffes-t e %
several schools have been established in Ceylon, throug?’h the e 01t st}o
Swamis Vipulananda and Avinashananda, who are trying to mee } ].e
ceducational needs of the islands. An attempt is being made tﬁ 13.\0
the Mission registered in Ceylon by an ordinance passed by the Legis-
lature of the Governinent of Coylon.

With contribution from Swami Madhavananda the head of the
Vedanta Society in San Francisco, U.S:A., a new fund hz):s been st%rted
hero for the spread of primary education in backward v'dlages. c'>ur
schools have already beon sta}‘tod . at DMankhanda in 2'4 Pergs,
Banmukha in Bankura, Beldal in Mldnapt_u‘, andyCha,rmur in Sy}hefii
and are supervised by our Ashramas at Sarisha, hoalpam. ‘C(.)ntm an ;
Habiganj respectively. Of these, the school at Mankhan‘da. is dmea,g
for the girls and the same will be the case with the one proposed to be
opened soon at Brahmankirta in the District of Dacea. Besides these,

we have 22 more free primary schools (including night schools)
directly managed by our Ashramas.

Swami Madhavananda has promised another regular contrlbutvlon
towards organising lantern lectures for the sp_rqud of mass pd&lpablgn.
Tho work will Le carried on under tho supervision of Swami Nirveda-
nanda.

The Mission conveys its hearty thanks to Sj. Ba;nm Mohgn
Chatterjee, Solicitor of Calcutta who has made a frge gift of ncffmrly..JO
Bighas of land at Gouripur, near DumDum Cant: with a COI)-tllbl.lﬁIOI{
of the sum of Rs. 3,200,- for its developmcnt:. to open a \oizat.lona?
scetion of the R. 1. Dission Students’ Home in Calp}_xtm. T]?.e &;e
now altogether sovon Students’ Homo started from different centres in
India and Ceylon.

The Mission braneh at Baranagar has taken up the cons‘tru](;t‘,ul)\;l
of two building blocks on the land given over to 1.t l)_\'f h}[essg % t.u-es;
Roy, G. N. Roy and their brothers. The completion o the struct o8
that will he necessary to liave the Ashrama removed to its own's
will require about Rs 10,000/- more.

I clv 1
A building has been constructed for the workers of tlile&\qldbgpé}t)l;
at ])eoglmr by the kind help of Messrs. Bholanath DUt'le' *;’0?'1" the
well-known paper mevehants of Caleutta; and another bu} or Of fat
use of the Loys by the kind contvibution of the .\\'orth) sons of late
Butto Kristo Pal of Caleuttn has finished completion.

. R . . g abroad have
Preaching activities of the Mission in India (md. abrouc
greatly inereased from the leginning of the current year,
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. Dwing the lust sevoral nmonths
¢harge of the Ramukrishng Ashrama,

I?Satclmg care a number of Ashramag have grown in Malabar, Cochin,
vancore and Coorg toured through Northern and  Southern Indiw

to. bhe great benofit of bhe places visited. 1[js tour Included also
Jangoon, Mandalay and

Swami Nipmalananda, who is in
ab Bangalore and under whose

Akyab Livery wheor eH & Hroas
o . Akyab. vhere he crewted a groab
inberest through his conversations and diseourscs.

Afber a peri i iviti

‘ 1 od of incessant neti yities
spent the } bt

\ der e i in Delhi, Swami Sharvananda
I st £ Llulnmm in Mysoro Stata, At Bangnlove tho Swawmi
. sevoral lectures, Hf,- gwve one also at Nandi I1ills. Ag many
lghteen discourses wore grven by the Sw:

and invited hy My,

delivered
as eigl

St i uni in tho city of Mysovo

1 PRISETY, professor of DPorsian and Avabic in bl
if&ham, ah's . gt bl :L 1 (m( K table 1n }0
Mosque{ College, ho delivered an addyess in Hindi ut the Shia -

Swami Vireswar
foured through several Dlaces of the

w::;g?l(}ulﬁsg?suﬁ?l' P’?l"‘"}mol‘& Pibl‘liu,kimc(]i.‘ChiCzwolu, Vizinagaram
far ag anr:&‘lém &“I/;“( &, Ll'loro, Ammmpl}r, Cuddapah and _wont as
Vedants ; Dd hels M any places ho dolivered loctures on idoals of
and neld diseourseg and conversations,

Swami Yatiswarg
over to Ceylon and g

centg};%r?aélzﬁziiﬁlsﬁn,d Fl‘&hmachm-i,}s of the Belur Math and of the
they doliverad < :‘”. 11‘“0 >oon cond ueting many seriptural classes, and
suburhs, esoxm‘a ‘lt?cf,urgs I differont parts of Caleutta and ity
the ideas and iflow‘esmi&lﬁo Se,”.b oub $0 inany parts of Bengal to spread
Celebration Com?r;itgee olfe %1111:&1(;)?' BuinSg inyited by bl§ {???ton&ﬁ
‘an s L 2rahine Bamaj, Swami Nikhilanands
i'ghilﬁeif).lzlsm(i f.nh_c :\hssjlor} and road g paper on m; Slt;txh Awsust, on ,Hm
- bb p oh'tess \v_lf;llrn hundved years in Bongal with specinl relor-
€0 50 the Ramalrishna Moy

Ay ] ot . .
ananda, Presidont, Advaita, Aslnama, Mayavati
T )/ }]

South in tho last wintor and

vanda, the Prosident of e Madras Math wont
ave leetures and hold discoursns in sovoral placos.

nhi

omenb. The Mission contre ab balinbi
son o B crishn : sston conbro ab buliabl,
0duca‘é_mg.nrne.od a Village Workers’ Conforenco bo discuss about tho
d lonal, sanitary and religious

: % . probloms of the neighhouring
le!age‘s, :md' 6wo Swamis wero deputo ¥ p
18m 1n their de);

l ATt
berabions. @ trom the Bolur Math to help
The following magaz

buddha Bharats in Engli
the Vedanta Kosuri in B
the Prabuddha Keral

tnes, viz, The Udbodhan in Bengali, Pra-
si\,mxd Samanway in Hindu, from Caleutty,
nglish, the Ramakrishng Vijayam in Tmnil:
S | am i Malayalam from the South, the Morn
Wr from Patna, and the Message of the Itast from U. S, A, 4
1£g\1[:L1:}3' condneted ‘i'x'om these eentros e part of the {))‘O:L;lilii;LVA \;',<;:~)i'()
‘11)“()%21'!% L{he‘?ew puhhcgti(ins of th M’is'siun, wention may g 1;‘);1(10 of
Vo PIX Lessons on Raja Yoga, by Swamni Vivekanandy (2) Gita T e
and Vihidlia Pmsgnga by Swami Saradananda, ) llifo in 'ka1 )kL d"\-\ y

onastery, and Spi Ramakvishna and ITis Disciples by Sistor 3)0 “n IZ”
of ;\n‘zmda Ashrama, 1. Crescenta, U, S A, Swami Bodhan: l\‘.?,mim‘m
compiled some of his lectures on Vedanta, {from New Yor‘l' (L%:I& I%‘H
Dot:b vshow.s that Monsicur Romain Roland the 'frcut'l*'renc\{.\ .*“"((‘,‘ : O
Writing biographies of S Ramakrishng ang S\:”mni Vivol: “‘]LZL" i
‘rench w}_n'(;h will bo published vory shortly in o, Fronchmhli‘-“'l: "“’!m
and the right for Lnglish and Vernaculur translations in ‘Lnf:i/;lli}‘e
%eyﬁllo‘n and F. ,M.. S, hqs been given to the Mavavati Asﬁramn, Tl;Le‘

nglish translation will he published firgt serially in the Prabuddba

ing
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N ishoel i k
Bharata {rom the new year and then it will ha publishel in & hoo
form.

In Ameriea Swami Madhayananda and Swami D:L_\,a.nandi[?(i:
Socioby. in San Francisco. Swami Bodhan )
conducting the Vedanta Society, in San Fra e e Yok, Swami
assisted by Swami Gnaneswarananda is working thIe Gresce.ntﬂa o
Paramananda is in charge of two cenbraes—one, & 4241 o of bhe
another in Boston. Swami Prabhavananda has hoen the m;d I
centre at Portland.  Swami Akhilananda has recently1 OI;G . réceived
contra at Providence, in Rhodo 1slnnd., U.S. A, &lndf 1tz,rltminf’ anobher
substantial help for the work. There is a proposal ol s 5

. a
centre at St. Louis. Swami Paramananda has rocently opened

temple called “Viswa Tomple” in. Ta grgscenm, vzlllgll is %(}Olﬁzmt;?
place of worship for people of all faiths, Hindus, Christians, hamm-
édans, Buddhists, Jains, and others. The temple containg porb

of the prophets of many religions of the world.

issi ragister i raits
The Ramakrishna Mission has been registered in thtemrthémin
Scttlements and under that a centre has beon vecently st
Singapore, with Swami Adyananda in charge. ' .
Tn India new centres have been opened in Dalhi, Nagpur an
Ranehi.

A plot of land has been given fo t.‘,he Ashrama ab Mlyso.ll'gih)(r‘ tl;:
Mysore Governmont and the consm"uctnon of an Ashli-tmzm tiul ne:;,mus
under project. Tho Report ends} wxph a hemrt'y. t;.ha.n }Stho \}9 ii °
public for their loving co-operation in the activities of the Mission.

Annual Reports of the Dhandarkar Resea,.rch Institute, Po_on&,
for 1926-1927 and 1927-1928 give a bri.ef ogtlme of t;hq many-s@ed
dovelopment the Institute has sho\vn' sineo its formal 111_uuguratloi1
in the year 1917. It is indeed gratifying  fo find thab thxs_ Rgsea.}'c 1
Institute has grown up to be ono of the most usefal puhll_c insbitu-
tions in the land and has more than fulfitled the expecmtl.ons enter-
tained of it, though, in fact, there is still onough 5C0De for 1}59 fl.n'!:her
oxpansion and development. The work of the Instibube 1is divided
into seven Departments, and of these, the Publication Depmrf;ment com-
pleted the publication of threo works, ﬁnis‘hed the 1)1'intmg of th}'ee
more and gob seven more inthe press  during the year ending with
the 31st March 1927 ; three miunbors of the Institute’'s Journal were
issued ; the Institute press undertook the printing of the Annals besidos
the differont publications of the Tustitute. The Mahabharat Depart-
ment undertook to publish a fascicule containing the toxt of the first
two Adhyayas of the Adiparva. In short the Iustitute mado a sub-
stanbial advanco towards tho ideal in tha midst of great financial
distress. A woll-cquipped  Library, some Post-graduate lectureships,
followships and scholarships and & guest-houso were, as ho Report
shows, absolutely necessary to {ullil its noble destiny,

. The working of $hiis Research
with the 6th  July 1923

routine-mattors, the following formed the  most noticeable constitu-
tional changes in the working of the Institute during the yoar ;—(i)
tho creation of a separate Press Departmont ; (ii) the creation of an in-
dependont Resarel Departinent with the object of bolding regularPost-
graduate classos at the Tastitute for the training of the M.\, students
In Sanskrit; (iii)the roorganisation of the Mahabharat Departinent.
The Institute wag visited by His Excellency, the @overnor of the

-~

Tustitute duringe the year ending

is nonetheless  satis{fetory. Besides the-
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Bombay Presidency, as well as by a numbery of distinguished Euvopaan
scholars who'gave to the members and stndents of the Institute the
beneﬁt of their own studiss and researches hy dolivaring lochures ab the
Insmtute: In shors the TInstitute has won a recognition and a
'weil‘-mented appreciation in the scholarly warld outsifte India. But
in view of the prasent financial position of the Insbi
that it hag not received the measure  of finane
flesel'ves from our counbrymen. Subst
‘mmediately he rendared ta shabili
greater facilities for tho expansion
noble ideal.

tute, it appears
inl support it so richly
antial pecuniary assistanes should
se the insbitution and to afford it
of its scope and the realisabion of its

The Annual Report of the Ramakri issi 3 ’
i akrishna Mission Student:
Home, 7 Haldar Lane, Calcutta, for the year 1927 is to our lmr:u;.

he Home is run on the lines of 5 Brahmacharya Ashrama co-ordi-

:;).;uii the émzfnga}nt; ulea:ls of education with modern, and as a necossary
bl‘&il\))inlgenun(zley ]eﬂ university educ:m(:ion the boys roceive spiribual
Sannyasins. Regular elaser o, 501020 of tha resident  Uindu
ivek&nauléa - .?Llhiu g 23363 on the Gita zmgl .tshe works of Swami
performed to ; ére hel th?“"efy woek, and religious festivals wore also
oht o mtzn:g‘flyl;h:ui Spl{lxtuzyl aspivation.  Dignity of labour

hold dutiaq dents by a owing thom $o attend 0 all housoe
an hor?()t;:i;z;g;?gﬁ?’ :Zé(}lx & failoring class was vasularly held by
modated & i 1g the year under review. The Home accom-
owards the end of the year, 23 studants, 17 of whom wevo

fre i h :
Exz;rﬁsg*?ig‘;g;l\%;};(ﬂ?em and 2 paying. Tho results of tho Univorsity
that a sum of By 2’3agi<-)6?ahsfa.ctory. Woare indeed sorry to learn

when | . L= Was lying with the 13ongal National Bank
l‘egggei'gcgveigt\«;gi?gl(blmdatlo'n’ and if the amount is ?lf)t possible to be
the inStit;]ﬁion I( ¢ a serioug stmn} upon the financial resources of
in need of an ir o Of the growing usefulness of Homes, it stands
accommodatg af Emmedmﬁo oxnansion of its scope. 16 intends fo
addition tq this ueafSt .Ope hundr(_ed students, who may get horq, m
arming, and sq DVersity aducation, a fraining in Agrieulbura, Dairy-
' and some other useful home industries. For this the Students’
®Tomoved to the suburbs within an easy rza.eh of
: ave ab least 25 bighas of land. A big sum

S g2 !%alsed for the purchase of land a,nd{:consbruction of dwelling

il 1) = V8 hops the nublie. anteita. . tan.-
MR L ial Pocuniary hotp - tl})xlel IlIm spirtbed countrymen would lond substan

oms for its further expansion.

'u»;;? LAY MAKRISHNA MISSION BALURGHAT AND BANKURA RELIBR
Balu?gvfx?tgwgoh the prospect of ffwouml_)l(')' crops in Ba{lkum and
overm by W“";‘; S'fophed ourrelief activities from the third week of
monetary ilel ie "etelore beg fo inform the public that no furthor
offer our | I; ? teduired by us now for thesa aveas. We gratoelully
eart-folt thanky to all who have helped us in cash or kind
& work. A statement of account of the relie! work

(Sd.) SUDDHANANDA
Secy. R. K. Mission.

-

, .
FYatiswaranaada aud Brabmach iy
Krishna Math, Mylapore, Madras. "

Jranachaitanya Pub-
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WORKS OF

SWAMI PA

«(AMERICAN

RAMANANDA

Book of daily Thoughts and
Prayers. (2nd Edn.)

This book is a constant companion
to the spiritual aspirant. It contains
high and ennobling thoughts for every
day in the year—each page containing
the salient thoughts for the day, lines
to memorise, a lesson and a prayer,
Excellent get-up.

Leather bound, Pages. 400,
, Price: Rs, 4,
Rhythm of Life (Poems) The book
contains a large number of beautiful
poems in praise of the Infinite Eternal
All Benificient Being. It is a book of
devotion, spiritual vision and divine
communion. Price: Rs, 2.8.
The Vigil—1t is a boak of spiritual

songs., Init the voice of the active.
.., West meets and mingles with the deep
*aall of ancient India tothe soul of man,

Price: Flexible Bound Rs, 3.
Cloth ', Rs, 2.8,

The Path of Devotion (6th Edn.)
This volume consists chiefly of extract
from letters written toa spiritual aspi.
rant. Every page of it emits the
fragrance of religious fervour, devo-.
tion, piety and wisdom.

Contents: I. Devotion, II, Purity,
I11, Stead-fastness., 1V. Fearlessness,
V. Self-surrender. VI, Sanskrit Pra-
yers and salutations with English
Translation,

Price: Cloth Rs, 1.12; Paper: Re, 1,

Bhagavad Gita (3rd Edition)
English Translation only. Language
simple and spontaneous. Attractive
Pocket size. Price:! Flexible Rs. 1.12

« Plain Rs, 1.8,

The Upanishads (2nd Edition)
A lucid and faithful English transla.
tions of three of the important Upani.
shads, pf3—Isha, Kena and Katha.

Price: Cloth Rs. 1.12,

Spiritual Healing (Cloth) 1 8
Plato and Vedic
Idealism s 1 8

PUBLICATIONS).
_ Rs. As.
Concentration and :
Meditation Cloth 1 8
Christ and Oriental
Ideals ” 1 8
Self Mastery " 1 8
Creative Power of
Silence " 1 8
1 Faith as a Con-
structive Force ,, 1 8
Reincarnation and i
Immortality v 1 8
Secret of Right
Activity " 1 8
Emerson and
Vedanta % 1 8
Vedanta in ~
Practice " 112
» Paper 1 0
The Way of Peace
and Blessedness Cloth 1 12
. Paper 1 o0
Civilization and
Spiritualization 0 4
Power of Thought 0.7

Principles and Purposes
of Vedanta

Problem of Life & Death
Harvest Field of Life
| Yoga and The Christian

Science and Practice
Yoga n

Glorifyir®s Pain and
Adversjuy .

each .

Mystics S
[

- Prayer Cé.’i‘dgj-Sfx varieties

»

0 7.
0 8
0 4
0 4
0 4
0 4

0

Universal Ideal of Religion 0 1

2

The' “Vedanta Kesqri"

Office, Mylapore, Madras
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SOUL’S SECRET DOOR
BY

SWAMI PARAMANANDA.

Seventy-two unique poems of lofty inspiralion,
strikingly original both in thought and language. Kvery
line is a revelation of profound spiritual truth, a rare
combination of refreshing simplicity and lyrical beauty.
Many who have heard them have compared them with
the works of the master poets.

Handsome flexible binding, published by the Vedanta
Jentre, Boston, U.S.A.
Price : Cloth Rs. 2-8. Flexible Rs 3.

Telugu Publications
The Life and Teachings of Swami

Vivekanaunda 0 &0 0 6 0
Chicago Address of Swami Vivekananda ... 0 6 0 .-
Words of the Master by Swami Brahma-

nanda 0 6 0 .-
Raja Yoga by Swami Vivekananda 1 40
Karma Yoga . 012 06 010 0
Bhakti Yogam 0 8 0
Narada Bhakt Sutra . 0 4 0

Canarese Publications .

Sayings of Sri Ramakrishna. Translated by
N. Venkatesa Iyengar 01

Sri Ramakrishna Lilaprasanga 1

The Life of Ramakrishna By Messrs, T. S.

o
o & O
oo o [ Wean)

Vekanna Iyah and A. R. Krishna Sastri
Raja Yoga by Swami Vivekananda,
Translated by Y. Subba Rao 1
1

Dialogues of Swami Vivekananda
My Master by Swami Vivekananda,

Translated by a devotee 0 6 0
Gospel of Sri Ramalrishna Ordy. Edn. 1 4 90
Do Supetior Ddn. . 112 o
Other Publications
Rs. A, P, Rs. A. P,
Sri Ramakrishna, His Life and India's Message to Tlerself by
Sayings by Max Muller 6 2 0 Prabbulal—Reduced I’rice0 8 0
Nivedita by Srimathi Sarala India's Needs and the
e » “Pasi 0 4 0 Ramakrishna Mission
Vivekananda by Prof, K. N, Panchnpagesa Aiver,
Mitra, M, A. 0 6 0 M. A, L.T, 02 0
Paramahamsa Ramakris}}na Swami Vivekanarda—the
by P. C, Mazumdar 0 2 0 by Patriot-monk of modern
Sri Ramakrishpa, the fulfilment India by N, Kastari, M. 4,0 3 0
of Hinduism by Dr. Radha- Sri Ramakrishna’s Teachings
kamal Mukherji 050 in two arts, Poard,each 1 0 0
In the Hours of meditation The Saint Durga Charan Nag (The
by ¥. J. Alexander-Board 012 0 Lite of an ideal house-holder)l 0 0

(7)
Swami Abhedananda’s Works.

Complete Works, Vol. 1. Contains—S ivi

¥ L ~—Self-knowled : itag

Man, Re-mcarqanion ar?d Four Single Lectures. Nice Geetf;zé),Dmne Heritage
Price--Indian Edition Rs. 3. Foreign Edition Rs. 5,

Rs, a. », Rs. a,

Jamshedpur Lectures Paper !
: . 01
Human Affection & Divine Lovep Paper 0 g (()) 1

At Five Annas and Six Pies %ach.

P,
Philosophy of Work Paper
~ . . y 1
§p1r1tu§1 Unfoldment ; 1 g 8 Cloth i iz ;
Great Savioure of the World oe ., 3 ¢ a0
é{?tWKto be a Yogi ! 3 g 8
elt Knowledge Pa V
%)n]/me Heritage of Man b PO _3 8 8
ndia and Her People !
Re-incarnation P Faper P80 é ([)) 0
0
0

(=1

(1) Cosmic Evolution and ijts i
lut purpose. (2 i i

gxc{ijVedsanta. (3) Divine Communiog. (4)( )Ih(éhg\?cﬁzzrhsomsnce
ofoR.el'( ) The Relﬂtnon of Soul to God. (6) The Scientific %a.sc')f
%) U;gtxon. d(7) Simple Living. (8) Spiritualism and VedantlS
() Unity %nouJ???xnzjn\);\}h J10), What is Vedanta ? (11) Who s the

3 ; 12) a Hindu 1s a Vegetarian ? (] '
place in Hindu Religion. (14) The Word a%d the Crogs3)it}‘goxlng?;ni

India, (15) Religion of the Hind -
. us.
Evil. (17)" The way to the Blessed Iiﬁ(a,w) Philosophy of Good and

Swami Vivekananda and His Work

At One
(1) Does the Sou]

040

Anna and Six Pies Each.,

E_xist after Death ?  (2) Why a Hindy accepts
Christ and rejects Churchianity ?

Sister Nivedita's W :
orks. Sister ’
. %aséer wlomn s Devamata’s Works.
e . . *
An Indias ‘;f[ Indian Life w 2—8 | Health and Healin :
Footfally o Iur?d};'az{ Ili_mtze & Death 2—8 | Practice of DeVOtl.Ofl f. g:g
istory w4~ cas / ioions.
gf:g};t?igs of Hipausto g 1’1_2 Ea t%r:‘aal:d Western Religious
Hints o'n N;T:igga]liﬁéem }'Iom.e » 1-12 | Develoyment of the will ; g::
India *ducation in Itobert Browning and Vedanta " C—4
Notes of some Wandering wipn. » 15 | What is Maya n 0—t
‘the Suaimi Varaering wih The Tndian mind and the
Religion ang Dbarma s 18 ladiaz Culture » 0
edargath and Badri n =4 -

The Civic a Narayan ,, 1—0

> nd Nationa] I .
Kali the Mother "2 1deals ,, 1—0 | Swami Pra !
i e Mother » 10 bhavananda’s Warks

The “Vedanta'Kesari” Office, Mylapore, Madras:

Aggressive Hindr; 012 | Superconscious Vision 0—5

i 5112“1“5‘1‘\115 Hmd.usm : o2 | Subconscious Mind » o~
L cfio‘s h(;lljg \l\plws {Mission Cosmology : 05
> udia) v O—B 1 Dynamic Religion y 1—4

The Vedanta Kesari Office, Mylaﬁb;zy Madras
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PRABUDDHA BHARATA

A high class monthiv on Dractical Viedanty, seiling forth  the
lofty teachings of Sri Kamakrishna and the Swini Visckananda
from a non.sectarian standpoint.

Conducted by the Advaita Ashrama, Mayavati, I[imztlzg;u;.

Printed fn ai improved getup, from Calcutiy,

The 33rd year commenced from January, 1923,

Annual subscription : Rs, 3, Inland

Please apply for catalogme to :—

THE MANAGER, “ PRABUSDHA BHARATA,”
182.4, Muklaram Rabu Street, Caleutia,

MESSAGE OF THE EAST.
Editor—Swami Paramananda.

A Vedanta Monthly—Published from the
the RAMAKRISHNA MISSION cvery inon
September. Year begins from January.

Annual Subscription Rs, 5,0t 2%
Deposit money with *—
THE MANAGER,
“The Vedanta Kesary’

Foreign $sh, or g 2,

3
W

American branch of
th except August and

(U.s. A.) or 8 sh,

"Mylapore, Madras.
‘“Prabuddha Keralam,”

A Malayalam Monthly of the Sri Rka
Alleppey, Travancore. Widely circulated
bar and among Malavyalees in all other
and Mesopotamia,

Annual subscription @ Inland Rs. 2-0.0.
For advertisement rates apply to ;—

THE MANAGER, “PRABUDDIIA KERALAM,”

makrishna Asram {Yogananda Asram)
throughout Travanchre, Cochin, Mala-
parts of Iadia, Burma, Ceylon. F. M, S,

Foreign  1i,. 2.8 0.

The Vedanta Philosophy
By Sridhar Majumdar, M, A,

With original Sutras, their word for word meaning, explanatory
juotations and an unbincsed and thoughtiu) exposition in most clear
and lucid English, highly spokeu of by the Press. “The Vedanta
Kesari’ of May 1927, “The Prabuddha DBharaty’ of July 1927
“The Modern Review” of February 1928, ¢The Statesman:
of 29.5.27, *The Amrita Bazaar Patrila’ of 21.3_2} etc a8
well as by the eminent scholurs of the world, Dye 1:'"';)(3;{
I\eith,‘jacobi, Jolly, Rapson, Hopkins, Winternitz, TEoﬁi:ts L ]'mk:
son, S. N Das Gupta, Lord Ronaldshay, I\Iah;nnahopad,h 1 as
Pramatha’ Nath Tarka Bhushan and Durga  Charan S; gkg a
Vedanta Tirtha, Pandits Kokilc: e anwhy

: Pa swar Sastri S, Radhakrishnan
Gopi  Nath Kaviraj, Brajavidehi Mohant M hara) Samte Do

. J abaraj Santa Das
abaji etc., most attractive and useful to beyiuuérs, over 8C0
bages in all, cleth bound with title inscribed in )gilt letters. Price
s. 5 only, postage extra. .
T - ;
0 be had of The Author, Buyisal, Pengal, India.
*‘Mmhw_u-.
R et ca e e

e e ,
The e n et ettt o

‘Vedanta Kesari” Oflfic:,r Mylé;ore, Mad;as-

Tsvuvella, Tyavancore.
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STRAY THOUGHTS

he Literature and Religion of India

By Swami Saradananda |

( 1ote Sociabury of the Ramak vishna Mission
A c(ilTll(liéllri:n of illux}ninatiug pa‘pcr:\'.mostl_}: read })e{f)fxl'ﬁ
different associalinns in Anserica duyn’xg) iﬂb SUCCeSS
career as a preacher of Vedanta in the West.
Price—Paper Re: 1-'
(Te Subscribers to Vedanta Kesari As. 14.)

WOMEN OF INDIA
> W IVEKANANDA
By SWAMI \IVLI\A'\I\A ] ]
(A Lectire hitherto unpublished in India-} ‘ .
y one ought to know at the present time what Swami
* [al

Price. As. 3.

ont

Lver ‘
Vivekananda says on Women of India.

Words of the Master

By Swami Brahmananda

A collection of the choicest and representative sayings of Sri

krishna.
ams Price: Paper 5 As. Cloth 10 As.

Works of Swami Prakashananda

(At Five annas each American Editions-? )
1. The Inner consciousness—How to awaken and direct 1t

9. University of Vedanta. 3. Mystery of Human vibration.

Old Volumes of Rl
India’s Message to VEDANTA KESA

Are available at the
Herself. following cheap rates.

' {, Rs.A.P.
V. K e o

‘ BY
Mzs. PRAB HU TAL. Vol. 11 7
This book treats of the ancient 1 Vols. 1IT & VII

‘ 1 8 0
Ideals of India that are at pljesent ] & VITH cach Lo o
being entirely lost sight of in the %Qi I\} 5 0 0
i f our daily life. ol. X : 0
affairs of ou y v R 5 o
Price 8 As. :U;})l” tr‘,:—»—The Mana{;’er,
To the Subseribers to VEDANTA KESARI,

“The Vedanta Kesari” 6 As. . Mylapore, Madras.

PR

Mylapore Madras-

The “ Vedanta Kesari Office
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JUST PUBLISHED
RAMBLES IN VEDANTA

B- R- RAJAM IYER.
It approaches the many

. problems of life from the Hindu standpaint, but it is not based\on
antagonism ta any other religion : for as the author puts it, ‘really speaking, all religions are sim-
ply different phases of the same y

g‘ehgian? as t‘qe string in a pearl garland,” says the Lord What humanity is to man, what existence
1S to living beings, that, Vedaotism is to religions ; it is their common essence, their inner unity,
+nd as such it can possibly have no quarrel with any of them~the whole has no quarrel with the
part.” “ The variety of the pabulum presented in this volume” explains the preface to the original
volume with no exaggeration, *will be f "

: i ound pleasant and delicious bath by the young and the
advanced. While every morsel it contains is nutricious and easy of assimilation, nota few

delicacies will be discovered which are exquisitely spiced and favoured with stories and illustra-
tions from the Puranas. The ai

m which runs through all is the realisation of the Self, the knaw-
ledge of the Atman, the elaboration and impression of the snbyme, Truih taught by ali religions,
bythe Vedas and the Puranas, by the hoary sages of antiquity, by the Lord Shri krishna and reite-
rated by the Lord jeAsns Christ in those haltowed words which will live for ever—~What shall it profit
a man, if he shall gain the whole world and lose his own soul” My, Rajani lyer's siyle is exqisite
and he will be found to lead on the reader {rom one plitosophic difficulty to another as through a
fairy fang, at once a most facile path, not the less interesting and agrecable because it instructs ane
in the awe-inspiring truths of eternity, Ramuris in VEDANTA will in short, be foung an infallible
help to every one wha wishes to £ain Bis soul withaut Yosing the pleasures of life. Rs. 5

Publisher : 5. GANESAN, 23, Pycrofts Road, Triplicane, Madras, S. E.

A NEW BOOK
{ American Edition,)
Sri Ramakrishna and his Disciples

BY
Sister Devamata.

Price Rs. 4.

Days in an Indian Monastery

RBY
Sister Devamata.

Price Rs. 4-8.

“The Hindu™ $ays——* iiovns Devamata has offered a worthy
Gurudakshing in the shape of this book”

4 vresserenn"We gre
perpetually surprised by the freshness of her outlook, the vividness
of ber transcript of the nesw life around her and the ditectness  with
which she penetrates to the core of an

it is unfortunately the fashion of others of
and slander nowadays’.. ...........

wemortal civilization which

her race to misrepresent

out for the underlyi Lity,” v, Bhe s ever on the ook
u  Un ! s ne :
or the undger yibg rea It}" Yvelrianaa., “itis a5 ahsﬂﬂnng as novel.”’

.-..:.....'....,.,“Sbe whields a wonderfully Himpid
which makes the reading of this volume

veuvenns

and gracions style
..... seeeven @ perpetual delight”

trrvayaies

Truth, different methods of approachiny God.' *1amin all °

ns e ’ ]

1]

I
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THE MORNING STAR.

(3rd Year)

A high Class English Weekly Journal dwelling on Universal
religion & Indian culture.

Published by

The Ramakrishna Ashrama,
P. O., Bankipare, Patna.

Single Copy 1 anpa Yearly Rs. 3. V. P, Rs. 34.0.

“RURAL INDIA”

[UEURESURIUIS S Y

) its kind in India devoted to discussion of
Fuial [})]reog?ézlg-ouiﬁ?lmﬁtl;rs baving for their object the bgt}t}efmfgxt
of 1 | areas and the revival of village life are dealt with in the
of ruraf the Journal in Euglish, Telugu and Tamil, Thg, Journal
B e o nd and up-tO-d:xtevinformation in matters affecting n_zral
gl\}?:rséoiuch as rural sanitation, rural e;ducatiqn, rural co-operation,
;‘igeticult’ural improvements and cottage industries.

Anpual Subscription Rs. 3. Single Copy As. 6.

i i icati “Rural India” has a
Sample copies will be sent on apphcatxon. :
large circpulation in the yillages and will serve as a first class medium
of advertisement.

For vafes apply to :—

THE MANAGER, RURAL INDIA,
9, Brodies Road, MYLAPORE, MADRAS.

I
In the Rress ! In the Press !

Sri Ramakrishna Paramahamsa

(as an incarnation of Indian Genious)

and

Message of Swami Vivekananda
' (To the modern world)

2nd Edition
Will be ready Very Soon.

st
z i { g U
When answering advertisements please mention Vedanta Kesa

-
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3rd Edition,

The Path to Perfection
By SWAMI RAMAKRISHNANAND A

{A direet disciple of Sei Ramakrishna,)
Price 4 As.

To the Subscribers to  The Vedanta Kesari 7’ 3 As.

BROMIDE PHOTOGRAPHS.

Of Sri Ramakrishna, Holy Motker and Swami Vive-
kananda.

Booklets can be easily carried in pockets or placed on
tables. Small Size As. 4 each Big Size As. 5 each
Card size best suitable for Photo stand. As. 8

Full size of Sri Ramakrishna only Re. 1.8 each.
Bromide photo enlargement of Sy Ramakrishna only Rs. 3 each.

- Half-Tone Portraits.

At 1} annas each.
SRI RAMAXRISHNA
No. 1. Sitting Posture, Cabinet size
% Standing Posture HOLI MOTIHIZ R,

SWAMI VIVEKANANDA | Sitting 'osture 83x62 inches.

{ Do Cabinet size
No. 4. Asan Achariya, Cabinet sjze SWAMI VIVEKANANDA,

At 3 as. each.

SRI RAMAKRISHNA

Sitti g Posture, 84x64 inches.
Tri-colonred. Bust, Cabinet size,

w 5. Just before Meditation ,, Reclining on a chair 9x7 inches.
6. Meditation Posty SRIRAMAKKISHNA-Sitiay Posture
Ve + Medita ion 05 re 5i76 15512 incho. 6 2%,

w 7. Delivering Chicago Address SWAMI VIVEKANANDA
Bust, Size Meditation Posture, size 15x12

. R inches 6 as.
n 10, Wandering hmoéﬂ‘j bstaff M Delivering the Chicago Address—
and calnnet size tri-coloured, 10x7 inches 6 as.

SWaMI BRAHMANANDA, l
SWAMI RAMAKRISHNANANDA.
SWAMI PREMANANDA,

SWAMI SARADANANDA

SISTER NIVEDITA,

G as,
N.B:—Plase quole the zumbeys gy nanes when ovdeying,

Advertisexnent
IN

NI U AT e )
.1}IM \ L])Ax.\llx !r\ “51\[\\«[.
The Vedanta Kesari having a pretty wids
' 3 . ? RSN
Indlg, L‘,urma\, Cuy]gm, I.M. S, Strait &cttlcmcnts, Mesopotamia
The United Stites of Americy

) \ < ; .
S c : and other F Oream  countries is an
excellent medium of adveriisement at moder: g

Tri-colouted bust, seated in a
chair with parted pairs. 15x12
inchies 8 as,

GROUP SANGAM {Sri Ramakrishna,

Holimother and 19 digciples) with

names in finglish, 19212 inches

Circulation al] over

For rates and pariicuiarg e
Pleass dpply 19—
MANAGER--THE VEDANTA KESARI
Mylapore, Madras.

——— a————
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GOSPEL .

OF
SRI RAMAKRISHNA

This boak contains the inspired wm"(ls of the ,qrt:mt ls)alv;:z
World Teacher of this age, Sri Ramakrishna Palrar.nd 1alr::riéq >
Guru of Swami Vivekananda and his brothers. It is a(soun\ded
conversations in which the highest Spirit‘un] truths w.elxieqer‘q;t)ions e
by the Master, in simple language wn:h.horln'elyg1 Lé.ha(ndra -
disciples like Swami Viv;k:nanda m;?;z?onnlgd:er\eei;eful1y e Sen

i and others. ase converss : ‘

'{:fd S}‘)i(;z‘;r':/r:i by an earnest and fz.xithful househ(ﬂ(}i;;ﬂ:;:ﬁé?
well. known as M. The original recewefla' hea.(rlty crcl)derful‘ o
of Swami Vivekananda. 1le said « It 1sl.xfndeoef \;vogreat e
move is quite original and never was the hx e e a you
broushit before the public untarusheq by the wri A
v Again I cannot éxpress in adequate tert’

- ”
L doing.”

njoyed them, I am really in a transport when I read them.....c....
¢njoye .
Price Vol. I. (4th I dition) Duxeen Rs. 2.8 cloth Rs. 3
: | |
Vol. 1. (2nd Edition) Cloth Rs. 2 8. Superior Edn, Rs

»

SAYINGS

OorF

SRI RAMAKRISHNA

Third Edition-

i i introduction now
i i [ :rishna require no in .

¥ ayings of Sri Ramakris €q \ Lo

f e Sor):e i Their Universal catholicity, profgund Lntrosse;cmx o

rc:imd::y spiritual fervour have been commanding ht ela is euarter

?:ouﬂbtrf)ulhfnen both of the East and the West, f}:‘/r t te-a :sanqd arte

. , i st exhaustiv -

lume is the mo

f a century., The present ve . T A

Orehensive)z:ol!ection, containing 1003 sayings and Eazall))ezn addeg -
: d classified into chapters. A valuable glossary ha

an

the end,
. 1.10.
Price Cloth Rs. 2. Duxeen Re. 1

To cubscribers of * The Vedanta Kesari” each 2 As, less

“ The Vedanta Kesari Office, Mylapore, Madras-
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BEWARE OF IMITATIONS.

AMRUTANJAN

When you suffer from bodily pains such as

D
30 0Em0 U200 ¢

Headache - Neuralgia
Rheumatism : :  Toothache
: Lumbago :  Swellings
= Stiff Joints : Cough,
% Sprains : Cold, Cuts,

And all aches and pains,

you have a safe cure in

AMRUTANJAN

A TRIAL wiILL CONVINCE yYou

Amrutanjan Depot

BOMBAY : &

uczmoor_'::oo::::ooc::
The Kesari Printing Works, Madras,
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