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Oh Mother, I have made no charity ; I have done no
meditation ; I have observed no sacred rites or rituals ; nor
have I uttered any holy text in prayer. I have performed
no worship; nor I have ever renounced. I have done
nothing. Therefore, Thou, Mother of the Universe, the
only hope, Thy helpless son seeks refuge in Thee.

Good Mother, pious deeds or pilgrimage to holy land
I have performed none. I maintain no desire for salva-
tion; nor wish to be merged in Thee. I observe no
vows; I possess no devotion; I am void of all. Therg-

fore, Thou, Mother of the Universe, the only hope, Thi"

helpless son seels refuge in Thee. * .

SANKARA

b 4
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SPIRITUAL TALKS OF
SWAMI BRAHTTMANANDA.

. D.:—Maharaj, these different forms of worship and
rituals, those ditterent gods and goddesses,—do they mean
anything special ¥
Swami:—All these are meant for the one and the
same purposc—QGod-realisation. Thero is so much differ-
ence between one man and another in their taste as in
their ternperament that no one golden mean can be assion-
ed to them all for their Sadhana or spiritual advancem:nt.
Different temperaments require different ways of Sadhana
or worship. To mect these varying demands the Scrip-
tures have, therefore, prescribed four principal modes,—
Sama@hi, Dhyana, Japam and prayer, and external
W.Ol'shlp. The best kind of worship is Samadhi or the
dlrecF worship of the Brahman—the realisation of the
Omnq?re.sent Reality face to face. The second in impor-
tanf:e 1s Dhyana or meditation. In it exist two thinesg
‘ Himself’ and ‘myself’ ;—Japam and prayer and the libke’
have no room there. When meditation deepens, one
constantly "expericnces the holy form of one’s Ista,m or
Chosen Deity,—form, pure and simple, Japam and the
test being totally left out of account. The next step is
Japa.n.a and prayer. At this stage one sings the glory of the
Lord in prayer or chants or mutters the hallowed name of
one’s Chosen Deity, simultaneously meditatine upon th
blessed form that is borne out by that holy nzme The
last is the external worship. This consists in WOI‘S}.li ' ine
the supreme Being in Pratika or images. These diﬁzzengt
forms of worship, different gods and goddesses—all these
are but the creation of the human mind. They mark th
different degrees of progress of the mind, its evolutsionare
or—e—tommquward march to God, A man desires t-f),

, grin"'_gad.m e
*’0’"’) Ty SNow, what sh
< egin from any pl~l \ should he do ?  Should he
tgnds

No. He must start exact]
m g1 fro
where his mind s and gradually proceed stagey a,ft:;

; , o S0 ﬁuﬁﬂ g
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stage till the Groal is reached. Tale the case of an ordi-
nary man : if you ask him to meditate upon the supreme
Brahman who is without name or form ; or if you ask him
to practise Samadhi, he will not be able to comprehend
anything; nor will he be well-disposed towards it; and
consequently the result will be that he will give up his
Sadhana altogether. But on the other hand if he worships
the Brahman in an image with offerings of flowers and
sacred leaves, he will think he has done something. For
sometime at least, his mind will be free from all distrac-
tions to which every moment it is liable to fall. He will be
unperturbed, and verily he will rejoice in it; and by and
by will he ‘outgrow’ that state even.

The finer the mind grows, the lesser becomes the joy
of a man in the enjoyment of things ‘gross’ and secular.
If you begin Puja or external worship now, some time
after, you will naturally feel the impulse that Japam is a
better substitute. Some time still later, you will again
find in meditation a far better substitute, and so ons
This is therefore called the ¢gradual process’ for the
< natural growth * of the human mind. In the course of
this mental evolution, the little experiences ithe mind
acquires do not get spoiled; it retains them and stores them

up in the memory.
Take another illustration : you are standing down in

the court-yard and you are to get on the terrace. What

will you do? Surely youare to find out the stair-case
and crossing over the steps one after another you reach the
roof. Instead of this gradual process if you are thrown
across the air right up to the house-top, that certainly
means a great deal of trouble and hardship to you. You
- can avoid any hurt or injury only by following the gradual

rocess. Similar is the case with the world within. To

avoid all untoward circumstances in yows march towards
gpiritual realisations, you are to follow the'graduated path
that is chalked out for us by the seers of the past. And

W s

R
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these diflerent forms of worship constitute that path.
Ways and means, processes and procedures, rules and
regulations—these exist in the physical world as well as
in that of the mind. The same phenomenon rules both.

D.:—If a distracting thought, well-known to me,
persists in appearing in the mind, what shall T do then,
Noble Sir,—how shall T check it ?

Swami :—s This thought is immensoly harmful to
me ; this can bring about ruin unto me,—nay this can kill
me ; thisis my worst enemy ; *’—impress this idea on your
mind by repeated efforts. If youcan stamp this impres-
sion once upon the mind, youwill find the distracting
element vanishing into air in no time, Take for example,
this boy who is sitting by. <« This boy—who is that? I
don’t know him. He is good for nothing; he is worth-
less ; "—if you persist in thinking this wise for sometime,
ere long, you will find, to you he has become so; ho will
be of no importance whatsoover. Your mind will no
longer turn towards him. And why ? It is because you
have pressed upon the miud that idea. To take one more
illustration, a little child: it does not know what results
from taking poison. If you give a little of it unto the
child, it won’t care; it won’t be afraid of the poison. But
if that very same thingis given to you, you will startle
and at once jump off to a safe distance. It is because you
know the effrct of poison ; you know, to take poison is to
die. So we see the mind is a funny thing ; whatever you
hold before it, it will learn.

One thing, and a very serious thing I tell you : first of
all fix your ¢ideal’, and then struggle on to realise that
ideal. And ¢ the ideal must never be lowered.’ Indeed,
God is the highestideal, God who is smaller than an atom
and bigger than the solarsystem that we know of ;—He
who shines forth everywhere, at all times and in all
be'aings, in you and myself as well as in the little,—~only
differing in manifestation, greater or smaller. It is again
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tho same Deing, the Atman thal pervades the entire
universe. Verily, nothing is superior to Him. Make Him
therefore your ideal, Him and Him alone. Try a little,
and you will realise what an inexhaustible fount of joy is He.
The world, you have had enough experience of it! Now
try the otherside,—seek God. The veil of Maya (igno-
rance hangs before you obstructing your vision of God ;)
break it off and lo, He is there ! To cross the Maya's
bounds is indeed a hard task ; but not an impossibility,—
nct that man cannot do. Man has crossed and you can
also do. Strive on and the success is at hand ; ¢ knock and
it shall be opened unto you.’ The world shall stand
transformed to these very eyes.

D. :—Regarding the Scriptures; what attitude should
we maintain ? Should we put faith in their authority ?

Swami :—Certainly, you should! All these are true—
these seriptural injunctions. Tor the good and guidance
of mankind through ages, have all these been forimulated
by them of the past, and handed down from generation to
generation, from father to son, upto the present day. You
must obey them.

One other thing: as regards Karma (work), you must
never give it up wholly. For, without it your very exis-
tence would be impossible. It will lead you to the end (to
God-realisation). Man does not know when Karma began,
but he knows where it ends, Verily, with God-reali-
sation all shackles of Karma fall off; it is when no work
remains to be done any more. But before that state, you
are within the bounds of Karma ; you are to work. Verily,
verily, I tell untoyou, by doing your Karmy for the sake
of Karma you shall attain to the greatest Good.

D.:—And what sott of food are we to take, Sir ? Any
discrimination about it ?

Swami :—A very difficult question you ask; it’s very
hard to answer, indeed it is so! For men differ so widely
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in their constitution as in this system that it is hardly
possible to lay down any hard and fast rule about food
for them all. Onec thing may be suitable to your constitu-
tion, but the same may not suit mine. You may easily
assimilate a thing but [ may not. Our Seriptures therefore
have not laid much stress on the point. In the Gita we
come across certain passages reforring to the discrimina-
tion of food; but that is a too ‘gencral classification’.
Roughly speaking, it can be said that all sorts of rich
dishes should be avoided. And in the light of this general

remark one should choose out one’s own food according to
the powers of assimilation.

D. :—Maharaj, thiz non-vegetarian diet,—docs it not
involve sin ,—sin for killing animals ?

Swami :—No. This is no argument at all. That they
say, Ahimsa (non-injury) is the greatost virtue,—when that?
That is indeed after Samadhi, when the supreme knowledge
has been attained, when God has been realised in all
creatures. Then only, Ahimsa. Before that no amount
of talk can make it so. It is when you realise that
the same Atman resides in you as well as in the
little ant, and no difference exists; then only Ahimsa.
Before that it is impossible. You speak of Ahimsa,
but truly spesking, can you avoid Himsa ? What food
you take P—Potato? That shoots forth young sprouts
when planted; these bring in new crop ;—is that lifeless ?
And you eatit. You sow the paddy grain; it grows into
plant; and this again bears new paddy. TIs it then life-
less? Take for instance < water .  Test it with & micros-
cope and you will find millions of little lives abounding in
a single drop, and you drink it ! Again, to live is to take
breath. Now, with every breath you kill inillions of
little creatures. Take the case of those who make much
of this vegetable diet. What food do they prescribe P—
Milk and Ghee? Now, how do you get milk !—By depri-
ving the poor creature, the tiny calf, of its legitimate
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suck. That's an extremely cruel act. That is no sin,—
all sin in a bib of fish or meat! Such a flimsy argument
cannot stand. Such a thing never the Hindus had. It

is a Vaishnavite interpolation.

IDEALS OF INDIAN EDUCATION

The history of Indian life during the last century and % h.alf
exhibits a struggle and a compromise between the two conflicting
ideals ;—one being the synthetic cultural heritage of India anfl
the other, the p{xtented Occidental philosophy of life. And it TS
needless to point out that the educational inst'itutions of th1‘s
country stand as visible symbols and the meeting-centres, as it
were, of these mutnally repellent cultural forces of the East and
the West. In fact the educational problem,—the most.vital of all
the problems of the land, has now become an All-India concern
in as much as the future drift of Indian life depelilds entirely
upon how India should tackle this problem and ch1s<.31 out ’?he
educational machinery to facilitate the growth of budding Indian
nationalism. The veteran educationists of the country have
therefore bestowed their most careful thought and attentiqn up(?n
this all-absorbing question of the day, as they have. rea,l.lsed in
their heart of hearts that the moral aberration of Indian hfe'from
its own spiritual orbit is unmistakably a resultant of the }nter-
play of the two opposite ideals and the unwarranted leaning of
the Indian mind to the dazzling ephemeral produ?ts of' the
Western culture. The long-drawn arrays of academic CO%‘I‘ldO.I‘S
are now ringing with the swelling chorus of protests a:pd dissatis-
faction as the intellectual vision of the people .is growing clearer
day by dav. After age-long torpidity the magic curtain has been
rolled off from the horizon and the baneful effects of the much-
vaunted culture of the West have been .brought home to the
thinking section of the Indian people. Iﬁ.lghl‘i‘ly h&s-Dr. Tag?re

remarked in ¢ The centre of Indian cultqre — Enghs.h educa,tx.on
ag now given is for the Indian mind a kind of food which conta,fns
only one particular ingredient and aven that 1.101; fresh, b1'1t dried
and packed in tins.” = Persons of the hlg.'h eminence and intellec-
tual attainment of Sir John Woodroffe likewise have felt not the
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least scruple to charactoriva the present  system of Tndian odu-
cablon as deracialising, demoralising, and deforming’,
the Tndinns have boen gy

horitage of the past, their

'orsooth,
gt to give  the go-hy to the glorious
arts and science, Hiterabure
phy and, to crawn all, their tr
medley of Occidontal culpire
reception in every field of o
can there he in the

and philoso-
anseendent  spivitual ideal in a
3 that have  reccived a right royal
woactivity. What a greater tragedy
Wfe-history of a nation than this self-hypno-
tisation and the total negation of the acerumulatod w
n blind pursuit after a system quite
genius, and deterrent 1o the

tsdom of ages
theongenial to its temper and
all-vound growth of sturdy manhood.
To-day at a vory late hour we have
depth of moral turpitude, to whic
foreign, has diagued

heen awakened  to the
our hling apism of everything
s wuneonsciously down.  I'he Tndian life
stands in the danger of being foundered in the very hack-wash of
Westernism.  No more do the flowers of Indian youth grow
bright and radiant with the lively impulses of hudding manhood,
nor do their unsophisticated hearts beat with pride and jubilation
ab the thought of their hoary civilisation and the glorions tradi-
tions of the past.  T'hey unhesi tatingly yoke themselves to the
grinding wheels of the educational machinery and ¢
spent-up polyglot with a heavy mass of ill-assorted and
undigested materials in the brain.  The very back-bone of their
life is brokenand they exhibit a woful lack of confidence in
their innate strength and possibilities, and disclose a mor
nervous breakdown in the very prime of life as

merge oub a

al and
a resalt of habi-
tually feeding their imagination upon the god-less ethies of the

West in the stifling green-house of intelleetual culture. These

ave some of the hest gierdons they carn af the expense of their

“ sweet wine of youth ’, health and moncey,

and the juvenile plas-
ticity of mind !

In fairness it must be admitted that western education is not

an unmitigated evil, In spite of its various drawbacks, it hag its
redeeming features as well, T has, nonctheless, contrihuted
great deal to the creation of * Modern Indiw’

of adventure ; an accession of political consciousne
ble desire to peer into the mysteries of the unkno
the globe ; in fact , a spirit of
material activities ;—is,

a
The hold spirit
98 ; an irresisti-
wn quarters of
self-assertiveness in every sphere of
after all, not an unwelcome legacy of the
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p n
West to the people of India. Tt has furthermore broken o(fiot\;zle
the artificial barriers and unlocked thfa hidden t gre;ilszzz st
European world, its philosophy and SClefiée, tfh&te 5 ; o b
i ination to realise
It needs no stretch of imagina to
fall back upon the past without any reference to thet modle;;'rxj1 Mgld
v:/ith its many-sided activities, is as prepostero;sba,s kot coher -
. | tless mons to recede back to
nees after these coun : T
ﬂ'le ?:ofrce' Tt will be, as well, a narrow-minded chaiuvzn;;m;
’ . . . e
f:)na(;xpect that the Indian Universities which have 111nsr, la(,1 o
Western learning to the exclusion of Oriental cu}itm;z, bs 011 L
-ound, and life shou e sta
together be levelled to the ground, . ' farted
ar;w on their ruins with purely Indian culture to feed our 1mal,lg1
tion upon, Nor isit wise to withdraw ourselves altoget 1er
nati . ; ; -
from our past glorious traditions and stuff our mind with exclu

i : for to do so is to train a waif
sively foreign knowledge and ideas ; for to

in the alien atmosphere of a stranger’s home. The tp:')ob:e;n
therefore is how to meet the cultural impact of the' WeS. ia 1hg

n the shore of our experience, and to restore India again to her
o

i ition of eminence. |
envm};)?uz)::ijn has been defined in various 'Ways .from fi}xlﬁ'eregt
ectives. Mr. Fisher seems to be pa.mrtxa,lly right when he

s t education should be the education of the whole man,
e intellectually and physically- In fact an education

spiritually, lie dormant in man and stimu-

' that
that fails to draw out powers : . stim-
late the creative instincts of human nature is & failure, Edu

i nation that is put into your
cati?n is not the.ii:}nx::e,oirﬁf;:sted all your life. We m}lst
brain 'fmnd n'l;;?nl man-making, character-building assimilation
ham.re hfe-;;gl ;t i{f),n is the manifestation of the perfection already
of 1deas.” ’l?lfis is how Swami Vivekananda has defined educa-
ti nin—;very scheme of education there must be a.- bappy
jon. dation of all the aspects of culture, moral, physical and
?,000n1m0 ‘; their balanced proportion. The present system
mtellect;uat mte% the development of the intellect to the neglect
that accen 119; ;) sides, has dragged many an unwary a,spira,nt. to
of the osher Wﬁt;&ble,life. Tn India the cultural basis being
a bog of u.n.pI‘O1 the be-all and end-all of education has, since
wholly Splrlvt“&.é been the attainment of perfection, and
remOtZt}?z:lq:;lz;re except the culture of the Self has been
any

1

in ma
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treated as sccular and of sccondary importance. So proclaim
the Vedas:—“There are two kinds of knowledge to ho known,
the higher and the lower knowledge. Of these, the lower
knowledge is the following: the Rig Veda, the Sama Veda, the
Yajur Veda, the Atharva Veda, phonetics, the codo of rituals,
grammar, etymology, prosody and astronomy. The higher iy that
by which the Imperishable is reached.” Thus the Sruti here
means to relegate all knowledge that is merely intellectual and
deals only with the relative aspects of life to the category of lower
knowledge, and holds up the realisation of the immutable Atman
as the highest knowledge. So an education that produces merely
intellectual prodigies, utterly fails in its purpose when it cannot
awaken man to the ‘ Visions of the Golden Threshold', develop
the latent possibilities and throw open channels for a full and
healthy expression of manhood. It would therefore be a sheer
suicidal act if we shut our eyes to the actual fundamental of our
indigenous culture in our frenzied attempt to readjust our edu-
cational programme to the modern ideas of progress.

At the present stage of the world when the currents of life
do no longer eddy round within the limited geographical boun-
daries of a particular race or nationality but pulsate from one
end of the world to the other, any educational scheme that would
taboo altogether the synthetic cultural achievements of the rest
of the world would be an incomplete and maimed one. But we
must not forget at the same time that “a national education is
first and foremost an education in the national idealism,—its aim
is the emancipation of sympathy and intellect”’. As the externa
must be in organic continuity with the internal in individual life,so
also in the corporate life of a nation, anything that would not suit
the genius and temper of the people but wonld interfere with the
spontaneity of its growth, must be shunned like a deadly poison.
English, though now an international language, has practically
ousted all our rich provincial languages and has been the mould-
ing and guiding principle for about & century and a half in the
domain of culture. As the matter now stands everything from
the top to the botfom has to be dyed in the tints of English lan-
guage ;—indeed a life-crushing proposition in the progressive rea-
lisation of educational end |
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Mrs. Besant speaks out the whole truth when s.he bursts
forth in righteous indignation :—* Nothing can more swiftly emas-
culate national life than allowing the education of the youth to
be controlled by foreign influences. It must 'be controlled by
Indians, shaped by Indians, carried on by In.dla,ns. 1t must hold
up Indian ideals of devotion, wisdom and morajhty, and be? permeat-
ed by the Indian religious spirit ; » for maintains Mr. Spinoza t'ha.t
the E}overnment will, if it controls the education of the nf;,tlox?,
gim to restrain rather than develop the energies of men. T1me'1s
indeed ripe when in view of the rank demoralisation of the chx}-
dren of the soil, the provincial languages and literaatures. of India
must occupy their pristine position of honour, and Engllsh musb
go back to a subsidiary position in the curricula of Indla,n‘ acade-
mies. But how to cope with the diversity of langt'lag.es is ano-
ther great problem that confronts India today. pptlmlsts are not
wanting who advocate the principle of intro-ducmg one la,ng.uag.e
throughout the country as the medium of mstructlon: for .1t is
contended, and not unreasonably, that the. want of 11.mform1ty in
the medium of instruction, while promoting excluswe';ness fmd
NATrow provinoial outlook, cuts at the Yery root of‘ Indian solida-
rity and nationalism. So Sister Nivedita emphatically declares
that if all people talk the same language, learn to. express them-
selyes in the same way, if all are trained and equxpped tc? respond
in the same way to0 the same forces, then our unity will Sta,]-ld
self-demonstrated and unflinching. We shall have tht.an acguxr-
ed national solidarity and a power of prompt and intelligent
action. The greatest persona;lif.ies of the preser‘lb &.ge. have .not
therefore laboured in vain to break down those linguistic barriers
that have divided India into narrow groups and l?a,ve rendered
the task of unifying the heterogeneous elements n:fto a ho?m-
geneous whole, all the more diﬁjmult. To re.move this stu,mdla) mlg
factor, they have gripped Hindi, the m?st Wlde!y spoken and cul-

:vated language in India asthe only suitable Llng.ua, Fl.‘a..nca,, and
f;lv.a:te ture to anticipate that with the Indian spirit of ad-
it ie no B Hind king communities would accomodate
a,ptability the non-Hindi spea : g NG

to this language with the least possible eilo .o g
themsel.ziss units together on & bagis of linguistic synthesis.
. vl::t in a politically subordinate and economically helpless

try like India the universities ‘are, ip-so-facto, under the
coun b .
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financial thumb of the Government and are thercfore to sail
close to the humour of the  Pay-Master’” with the result that the
education that we are receiving is a negative and not a man-
making one. Tt is needles to point out that the academic free-
dom—freedom from state-interference and control, 18 an indis-
pensable desideratum for the intellectual uplift of the entire people
of India. History bears an eloquent testimony to the absoluto
freedom from state-control, enjoyed by the ancient universities of
India in the halcyon days of hoary antiquity. The history of edu-
cation, thus, in ancient India reveals two primary types of uni-
versity life;—the old Hindu type with its domestic organi-
sation of the teacher and the taught, represented in later
days by the universitics of Mithila and Navadwip, and the
Buddhist type with its monastic organisation which developed
into the universities of Odantapura, Nalanda and Vikramasila.
Every student of Indian history now fully knows that except for
occasional visits of courtesy there was absolutely no interference
by the state with its university life though the splendid buildings
of the universities sprang into existence through the munificent
donations of successive kings and wealthy patrons. But times have
changed and with them the system of Indian education has suffer-
ed a great set-back. Now in our weak-kneed impotence most of
us bent down with a slave-mentality, look up to the ‘ Masters’
for a drop of manna to quench our thirst and do not care in the
least for the past educational history of India built upon the
labours of centuries and the sacred traditions of our forefathers.
It is now high time that we must gather from the story of the
past the dynamic forces of the future and stand on the solid
ground of self-reliance to come to our own in every sphere of our
activity and roll back the bugbear of dependence from our mental
horizon. '

Our educational system must provide for the cultivation of
Indian art and science, philosophy and literature, epics and
mythologies which will foster in every individual a healthy spirit
of pride in his indigenous culture and civilisation, and stimulate
patriotic sentiments. “ We must study independent of foreign
culture different branches of the knowledge that is our own and
with it the English language and science.” We must be inspired
by a shining vision of the society that was and that is to be, of
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the triumphs that thought will achieve in time to come, and of the
ever-widening horizon of man’s survey over the universe. What
is now needed is to “ nationalise’ in spirit the entire outlook of
Indian education by a change of heart and the angle of vision
though in a dependent country like ours it may not be possible to
make it fully “ national” all at once. A systematic effort should
be made to stir up and create an unfailing interest amongst the
students in what constitutes their glory and justifies even now
their pre-eminent position as one of the most cultured races of
the world. In all schemes of education, technical branches of
study must have an honourable place to stimulate industries and
thereby to solve as far as practicable the economic problems of
the country. A passive awareness of the extinct beauties of
“ Rome and Renaissance” would no longer stir up human ener-
gies, but a vista of future possibilities must as well be held up
before to fillip them up to further achievements. In short the
educational policy of the future must be shaped not with the
same light-heartedness that had so long characterised the univer-
sity authorities in India, but with a seriousness of purpose and a
broadness of vision which should comprehend the political, social,
economical and, above all, the spirifual education of the people so
as to save the country from any further disintegration and to
restore it back to its pristine position of glory and eminence.

SPIRIT OF HINDUISM
By Swanv Viswananda

It is very difficult to give a cut and dry definition of Hinduism.
The people living in this country, who go by the name of Hindus
differ so widely in their customs, manners and even with regard to
their religious conceptions, that one may doubt the wisdom of group,
ing them together under the one name Hindu, The Hindu of the
Punjab differs so much from  the Hindu of the Madras Presidency
that a European traveller was constrained to make the statement that
the former differs from the latter more than an Englishman from a
Frenchman. The late Mr. Montague, before he gave the Reforms and
put India on the high-road to Self government, came to see this
country with his own eyes and to study the condition of the people. It
is known to all that he travelled over the length and beadth of this
vast India-continent and at the end of his tour he put this question

%
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to an eminent Hindu gentleman: ¢ Well, I have seen your country
with minc own eycs, Can you te!l me where is the undoerlying unity
behind this endless varicty 7'’ The ITindu geotleman was perplexed
and at last he stumbled upon an answer and it was: “It is the
Gayatri-mantram.” Whether we go to Kashmir of 'l‘immvell_y, Bombay
or Bengal, we {ind the 1lindus repeating the same Gayatri-mantram,
and there is an element of truth in this casual remark.

The Hindus acknowledge the authority of the Vedas and believe
that the Vedas are the revealed Bovk of the Hindus. Weare :1.]1
familiar with the common saying in Sauskrit : ¢« Whenever there 1s
conflict between Sruti and Smriti, Sruti must prevail.” We have a
vast Sanskrit literature, Srutis and Smritis, Itihasas and Puranas, all
going by the name of Shastras. But with regard to religious matters,
these latter bave not the same authority as the Vedas.

The Sruti consists of the four Vedas, The Vedas can be broadly
divided into the Karma Kanda and the Jnana Kanda, The Karma
Kanda consists of the Brahmana aad the Samhita. It deals with the
rites and ceremonies, but as we proceed on we find an inquiring spirit,
a spirit of investigation into the ultimate Reality. All the gods
Indra, Varuna, Mitra, and so on, all of them melt into one God. In
the Upanishads, we find that all these millions of gods are dissolved
into one God. ¢ Ekam Sat Vipra Bahudha Vadanti; "—the ulti-
mate Cause is one, He is called by different names. These Upani-
shads are the bedrock, the basis and foundation of Hinduism, There
is one remarkable point of difference between Hinduism and all other
religions of the world. Hinduism is not based on the teachings of
any particular man like the other religions of the world. We cannot
say that Sri Krishna orany other person was the founder of Hinduism.
It was existing long before. The glory’of Sri Krishna is that he is
the best interpreter of Vedic religion,

These Upanishads contain the essence of Hinduism. They tackle
the vital problems of existence, viz., whatis man, where does he
come from, where does he go, and what is the relation between man
and his Maker. These are the problems which have agitated the
minds of Plato and Aristotle, Kant nnd Hegel, and it is agitating
the minds of the thinking section of the humanity at large. We all
know that these problems hive been solved once for all by the
ancient Rishis, those to whom the great truths were revealed, those
who have composed these Upanishads. The sayings of those wonder.
ful Rishis of the Upanishads still ring in our ears,
the whole world a seer of truth proclaims:
Him. Allthose who have ears, listen to me,

Addressing
“1 have seen
1 have realised Him
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in my own heart, and by knowing Him alone, a. man can cross this
ocean of darkness, There is no other path for that,” Here is a
bold declaration, a challenge to the world : # I have seen the Truth

and here is the Path for you.” These Upanishads are indeed the

highest point to which the Hindu genius had obtained The world
has never'seen a more sublime, a greater philosophy thaa the Upani-
shads, and of these Upanishads, the Hindus will be proud for
ever, " because the ultimate problems, the riddles of human life,
the nature of the First Cause, all have been solved there. And there
we find the real Hinduism, the essence of Hinduism, Nachiketa of
the Katha Upanishad puts the most pertinent question to Yama,
“How to attain peace, how to have that eternal, undisturbed joy
and bliss??*  And the answer comes: ¢ To them alone belongs that
eternal peace and happiness, who have found out the Eternal in the
midst of these vanishing shadows, the One in the midst of the many ,
to them belongs the eternal Shanti and to none else.,” The great
discoverers of the laws of the spiritual world have been termed
« RISHIS”, A Rishi means a ¢ Seer”, one who has seen the Truth.
These Upanishads contain those great laws which were discovered by
our ancient Rishis, The Mundaka Upanishad says: ¢ Pranava is
the bow, the mind is the arrow, and the Brahmanis the target.
O man, aim at that target and be fixed once for all as the arrow is
fixed on the target.” Thisis for all men who can think of the
problems beyond death, problems which every man should solve.
And these Upanishads are the bedrock, the basis, and the ve

essence of Hinduism,

When we come down to the age of the Puranas and Smritis, we
find there is a war of ideals. And we all know that fights and
quarrels are going on even now in this country between the Shaivites

f‘sL._.«
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and the Vaishnavites on account of their rank ignorance of each

other’s doctrines. The Vaishnavites are never going to the Shiva
temples and vice versa, and this narrow-mindedness is the product of
these puranic doctrines. But in the Upanishads, we do not find
either Shiva or Vishnu. We find only one supreme Being ; the cause-
less Cause, *the unmoved Mover of this Universe ”, as Plato
observes. In fact, all different schools of philosophy have their
origins or geveses in these Upanishads, But Hinduism as we fing
to-day is not the Hinduism of the Upanishads. There have been s0
many ramifications in Hindu Society that it is difficult to find out
the true spirit of the Upanishads. There is one importany method of
worship which has become to-day inseparapi®Tfam — Hinam
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that image.worship came into vogue in this country, What is the
truth behind image-worship? In the Vedic age we have the Pratika
Upasana, According to the philosophy of Ramanuja, that which is
not Brahman is taken as a substitute for the Para Brabman. In
ancient times, there was a custom, whereby when a new bride came
to the bridegroom's house she was shown the Arundhathi Nakshatra,
a tiny star. And what the bridegroom did was to point to a bigger
star and when the attention was fixed upon that, she would find
iust below that star, the tiny star, Arundhathi. Man cannot
grasp God as He is in his true nature. It is the extraordinary man,
a Paramahamsa, who alone knows what God is. The average
man must have some sort of image. Therefore this
image has been held before his mind as a substitute for God.
But we must not mistake the stone or earthen image as the omni-
potent God. The Hindu devotee worships God, in and through a
stone image, So long as he is not enlightened he cannot know God
as He is, Swami Vivekananda was very fond of saying a funny
story: once aman was asked to make an image of God Shiva.
This man had not seen Shiva, neither his father nor his grandfather,
After years of struggle, he made the image of a monkey. So, when
man with all his limitations tries to imagine God, to think of God
as He isin his true nature, he makes a hideous caricature. It is
only the Paramahamsa and the unthinking men who do not require
images. But those who are in the intermediate stages want some
sort of images—-an iron chest, or an angel with wings, the Goddess
Kali, Shiva or Vishnu or Ganapathi. In fact we require some sort
of image in order to concentrate, to focus our mind upon, but all
the time we must remember that we are worshipping the Omni-
potent and the Infinite in and through that image. This is the truth
and philosophy about image.worship. The Hindus have stuck to it
and it has come to stay in this land. How many great Saints and
Mahatmas have attained to the highest plane of spiritual life by
beginning their spiritual career with this sort of worship. We know
of Baghavan $ri Ramakrishna and so many Saints in the Maba.-
rashtra like Tukaram, Choka and others who began their life by
worshipping the God Vittal of Pandarpur, There is no question that
all these men have attained to the highest spiritual life.

Then there is the Socio religitus structare of the Hindy
society, viz the Varnashrawa Dharma. This system lays down
certain erc‘nplesg.zggfrdmg to Wh'lch every unit, every mombor of
the sotial orgapisp®aould realise the highest potentialit N
followdug the line of {fast tesistance, At the top of the Varnasbyr d

. ‘ >Qrama
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system was the Brahmana. We find in the ‘?hégavat Gita, the
characteristics of a Brahmana: « The Brahmin is a man who ha'ts
got Shama and Dama, that is, control of his external senses, and\?’l‘s
mind, and who has got Tapas.,” He is also the man who has Vij-

i i.e.
panam, the supreme Knowledge. Such a man 1s Brahmana

a man who has set his face against name and fame and p:leasures
of the world, who thinks more of heaven than of earth. 'SucB ahma:z
deserves to be honoured and respected everywhex:e. The r:. mit

was at the top. In Hindu society the.Brahmm sven to- :ytxs
honoured, because he maintains the ancient culture, but ll:nc;:ux.l
nately, the Brahmin has fallen from his high 'p.edestal. A§ : as efsh
remarked, the very day the Brahmin entered into corn.petmon thd
the other castes in the arena of the world, he lost his po:far ;:uh
prestige, But although the Brahmin has fallen from 1sf :;g]e
pedestal, still he has preserved the culture and Dharma o

Hindus.

Next comes the Kshatriya, the soldier, the man who p;;otect:v.t

society. The Kshatriyais the man who 18 bf)rn to rule, vs.rho as i;:.
more Rajas in him, and who defends the society from foreign ha:ggs -
ssion. And then comes the Vaishya, the man who devotes m}r -
%o trade and commerce and last of all, the Sudra, the servant, K '1
distinction was based on the principle of the three gu.na'?‘, Sattva, .a]as
and Tamas. This is one of the fundamental principles .of .Hmd'u
réligion. Sattva is goodness, purity, devo.tion, lc?ve. Ra];s 1Ss a;;Ct-;
vity, strength, vitality and Tamas is inertia, lfa,zl}xess. T e; at Z;
man has got the strength and virility of the Raja.sxk man bl‘: ) g e
Same time he has got the power to regulate h1§ strengtb. om:-
times the Sattvik man may took like the Tamasik man, ecause e
looks inactive and lazy, but the Tamasik man can nfaver be actn;e
whereas the Sattvik man can be active. The differences in the Varnash-
rama Dharma are based on these differences of gunas. The Brah-
min is the Sattvik man who \is striving towards God, towa.rds‘ Truth.
The Tamasik man is away from God. But unqer the existing con-
ditions, the Varnashrama system, in all its d(?tallS, cannot be v.vo-rked
out to-day. All the same, it is tobe admitted that the spirit of
Varnashrama Dharraa can remain even to-day, as hzfs. been very
beautifully described and discussed by Mahatma Gandhi in the pages
of ** Young India .

Then, the most important thing is the different conceptions of
God. We see that we Hindus have got different ide',.ﬂs f)f God. scrme
amongst us are Dualists, some Monists, and some szhxshtadv?altms.
And thereis eternal conflict between the followers of these different

8
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schools of philosophy. The greatest exponent of Advaita is the great
Sankaracharya and that of Dwaita, Madhwacharya, Chaitanya and
Vallabhacharya, and Ramanujacharya is the exponent of Vishish-
tadwaita, Whatis the difference due to ? When a man takes to
spiritual life, he is conscious of his limitations, of his frailties and
weaknesses, and how can he maintain that he is one with God ? At
the beginning of his spiritual life, a man is bound to become a dualist
or Dwaitin, As he goes on and makes progress more and more,
morally and ethically, as h2 becomes purged of impurities and dross
he feels that God is the Saul of the souls, that he is a part and He s
the whole, This is Vishishtadwaita. And if he goes on higher and
higher, soaring in the infinite expanse of the Akasha, then he realises
that he is not distinct from the Absolute Supreme Being. Thisis
what is called Adwaita. So the difference lies in different standpoints.
The germs of these three schools of thought are to be found in the
Upanishads. There are certain passages in the Upanishads which
lend support to Dwaita and others which lend support to Vishishtad-
waita and others to Adwaita, To quote Swami Vivekanandg : * These
are the stagesin which the evolution of spiritual life praceeds.” The
man who is just stepping on spiritual life is bound to be a Dwaitin.
When the rame man goes higher and higher up, when he feels the_
light within, the line of distinction and demarcation becomes thinner
and thinner. * You are the vine and I am the branch’ and last of all
when he goes still further and further and becomes one with the
Absolute, then he realises the meaning of the ancient saying ¢ Tat
Twam Asi”. When these words were uttered, there was no necessity
to write any other book on religion or philosophy, because there is no
higher religion than this.

It is said in the Ramayana that once when the great Rama
was seated in his Court, surrounded by the great sages, men of great
spiritual attainments, he wanted to test the devotion of Hanuman,
Rama said # Oh, Hanuman, what is your attitude towards me, how
do you look upon me? What is your method of worship?” The
great Maruthi was equal to the cccasion. He looked at Rama
who is worshipped by us, Hindus, as the visible and human
manifestation of the Para Brahmam, he saw the great sages
surrounding him and said, * When I think I am the body, then
I feel, O Rama, that you are the master, and I am the servant.
But when I think I am the Jiva, then I think you are the purna

(whole) and I am an amsa (part). When I think of the Atman,
1 find no distinction between you and me.”
once for all this quarre]
doctirines,

This sloka silences
in the name of tbe different dogmas aad
These are the salient features of Hiaduism.
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The Hindus believe in the law of Karma, The great German
Vedantin, Paul Deussen, came to India many years ago. One day
while he was walking along the streets of Jaypore he came across a
blind man. He put this question to him: ¢ You were b_orn blind,

I believe ; if so, don’t you rebel agaisnt God 2" He replxe'd that he
was born blind in this life owing to the Karma of his past life. This
will show how the law of Karma has penetrated into every st'ra.tum
of Hindu society. This law gives solace and consolation to mllhon:s
of Hindus. But it has its own draw-backs. The law of Karma is
rothing but the law of causation in the spiritual world. Every
effect has a cause behind it, and the same cause produces the same
effect. The law of Karma maintains that good Karma will give us
good results and evil Karma will give usevil results; butat the
same time we run after evil Karma and we cannot help reaping evil
results, God himself cannot save a man unless he saves himself,
Then comes in the question of free Will. The law of Karma
says that our happiness or misery in this life is the out‘come of
our past life and our future life depends upon our' present life, To-
day is the outcome of yesterday and to-morrow is the outcome of
to day. But the Hindus have forgotten the latter part of the law of
Karma and stick to the former part only. The law ?f Karma f‘oes
pot say tbat we cannot raise ourselves. Speaking to Arjuna
Bhagavan Shree Krishna says: ‘ Raise yourself by your own self—
your own self is your own enemy andyour own self is your own
friend.” It is a pity that a nation which has got the Bhagavat Gita
as its spring of inspiration lies prostrate. Why do people believe
in one part of the law of Karma and not in the other part? It says
« You are the creator of your own destiny." The Hindu Shastras
are quite explicit on this point, Itis laid down that you can make
yourself a saint; even the worst sinner can become the greatest
saint. Remember that you can change your destiny, that you are
the creator, the architect of your own destiny. The law gives
consolation to many a pcor and distressed soul and it is because of
this pet belief in the law of Karma that there is norevolution in India,
there is to Bastille, Let us now revive the law of Karma, and believe
the gospel of the Bhagavat Gita that every man is the creator of his
destiny. Our forefathers were great, they have left a gloricus
civilization ; We are the children of great ancestors and let us make
the future of our country more bright and more glorious,



THE DOCTRINE OF EXPERIENCE AS THE ONE
SELT
Dy Prof. K. Sundararama Iyer, M. A.
Chap. XI. Objections to Adhyasa,—aad Answers (1)

As the doctrine of Adhyasa is, as it has been called, the crux of
the Vedanta, its enemies have put forward numerous obj:ctions. We
purpose to deal with some of these so as to facilitate the proper
understanding of the true Advaitic ‘doctrine of Iixpericnce as the
pure Self free from all its limiting material adjuncts (Upadhis), At
the very start, Sankara himsslf points out that, though the properties
of Vishaya {material object) and Vishayi (the witnessing self) are such
that it seems as if one cannot be mistaken for the other, such a trans-
position or transformation through superposition (edhyasa) has
existed from creation (naisargska) and is universal in the experience
of humanity (loka-vyavahara), and has its first cause in primordial
ignorance (ajnana, prakvité, maya, all of which are synanymous
terms, as already pointed out) concealing the pure (noumenal Self),

First, we shall meet what we may call a formal objection—viz.,
How can adhyasa have an origin at all, if it is nassargika, inherent in
m:?.tter atits creation. The seply is, that ajnana, or prakriti, or
primordial matter is positive in its nature (blmva-mpa)—-not a n,lere
negation—and is the fine and subtle form of the grosser material
world of creation, Though from a merely theoretical point cf view
the Atman is the one existence without a second, and therefore botl;
the efficient and material cause of the phenomenal universe when it
con.nes into existence,—from a practical point of view, prakrits
(primordial matter, maya or ajnana) is alone its material (upadana)
c‘ause,— s.e,, when adhyasa has taken place. From the same (or prac-
tical) point of view, therefore, this adhyasa may be reckoned as its
¢ficient cause (nimitta.kavana). Further, as we have (in the previous
section) distinguished between karanadhyasa and kayyadhyass, we can
be sur.e, that, when Sankara refets to our loka-vyavahara (our worldly
expe.nence and activity), be refers to karyadhyasa. Hence, there is
f:othmg objectionable in regarding prakriti (primordial matter) by
léselfhalone as the material cause (wpadana.karana) of the universe.
w;:o :tl‘l’:;;e; :: material object by itself (or the pure Self alone)
experionce) )i’m ! ca:;be_kn_own. as at all existing, Knowledge (or
thage (he 1:) es the distinction between a bhasaks (seer) and a

Object seen). The noumenal Self, being ‘¢ one only
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without a second”, can be neither of these two. It has no parts,—
and so is incapable of being transformed into anything else. For the
same reason, it cannot be touched (or stained) by anything outside.
It is also irresponsive, and so incapable of absorbing or incorporating
into itself anything from outside so as to form a part or limb through
which it can establish relations of any sort with what it is not,—with
the not-Self. But the Ego (or the conditioned Self) is a self-revelation,
and is experienced by all. Its experience is the effect of kavyadhyasa
(or differentiation of the pure self by the objects of the Universe).
This conditioning process, while it prevents the shining of the
Absolute (4#man), is unable to prevent the glorious self-effulgence
(Svayamprakasa) of the latter from getting imparted, in however dilat-
ed a form, to the living self-conscious Ego (Jivatman). Hence, it
illuminates all objects presented to it,—and we can therefore easily
realise how the consciousness of the Ego arises as the effect of the
earlier adhyasa, viz.,, the identification of our internal organ {or mind)
with the Atman,

We now pass to a second objection, which is also one purely
formal (if not also frivolous) against adhyasi,—an objection based
on Sankara’s example of darkness and light, and meant only to
illustrate how obvious it is that Vishaya (material object) and Vishay
(tbe intelligent self) are, by their essential nature, contradictories,
and therefore really ought not to be—though, in practice, they are—
mistaken for each other. This objection is stated as follows :—(a) In
a room where only a dim lamp is kept, we find light in its neighbour.
hood, but also darkness in a corner at some distance. Reply, What
Sankara means is that darkness and light cannot exist together and
mix so that one may be mistaken for-the other, For, where oneis

" found, the other cannot be. (b) Darknessis a mere negation, the

mere absence of light. Hence it has no analogy to a material object
(Vishaya). Reply, Darkness is not a mere negation. For, even
when he is in a room well.lighted, a man who shuts his eyes sees
darkness within his eye in the space between the lids and above the
white (of the eye). (¢) If darkness (tamas) is positive (and so has
form, rupa) why is it not felt by the sense of touch ? Reply. A thing
maybe felt by the touch, and still have no form,—as we know by the
case of touch, Similarly, darkness, though it cannot be touched, has
a form which is visible. Further, smoke is an object which can be
felt only when it comes into contact with the eye, but not elsewhere,
~—and so it must be declared to have form., Why, then, should we
not similarly conclude that darkness has a form, though it cannot be
felt at all anywhere by the sense of touch.—For these and other



62 VEDANTA KESAKI

reasons, we conclude that dirkness is not a mere negation, but some-
thing positive, and so there is nothing to object to in Sankara’s
illustration of light and darkucss to show that Viskaya and Vishays
arc contradictorics.

A thivd objection to Adhyasa in Vedanta is as follows:~The
identification of /s mothey-of-pearl ® (idam sukti) with ¢ this silver”
(¢dam rajatam)—which is one of our stock illustrations—does not
stand on all fours with the alleged identification of the Atman with
material objccts, In the former, there are two parts (amsas)—(1)
“'this" (idam) which is common to the two objacts identified; (2) apart,
particular or tiol cowvmon,—viz., mother.of.pearl in one case, and silver
in the other. The mistaken experience or phenomenon (which we
call adhyasa) arises from the superposition and identification of the
latter—the wvisesha-amsa (the particular part) with the samanyawcmsa
(common part). But this is not possible in the case of the alleged
identification of the Atman (the absolute self) with material objects
which forms the crux of the Vedanta. Ior, the Atmanhas no recog.
nisable attribute, form, etc., and, therefore, beyoud the wortld of our
sense.perceptions, and so incapable of being mistaken for any
material object (Vishaya). Reply. All this is true. Still, it is, as
Sankara has not failed to tell us—a fact of universal experience that
such a mistaken identification exists, and has existed for all time ;
and hence this experience is called nafsargiks by Sankara (as already
stated), and also aiadi (beginningless). The “law of seed and
sprout ” (bijankura-nyaya)—cach implying the other as cause and
effect—is brought forward as a settled fact to illustrate the famous
Vedantic cycle,—the eternal {low and succession of the phenomena of
activity and enjoyment (kartvilva thokivilva), desire and aversion (raga-
dvesha), egoity (abhsmana), want of discrimination (aviveka), and the
mistuken identification of the Atman with material objects
(udhyasa), together with the same phenomena in the reverse order of

succession.
-

Objection, No. 4, is as follows :—As both mind and body are in-
cluded in the living and witnessing self, it is wrong to say that there is
a false or illusory identification of the two. - Reply, Inreality, neither
mind nor body can anywise get included in, incorporated into, and
associated or identified with, the ever.pure Atman. As, however, we
have all our experience of phenomenal limitation,—of our relatedness
to the Not-self and its consequences to us as flowing from the inevita-
ble cyclic law above referred to, we trace it to a competent efficient
cause (nimitta-kavana), The material cause is maya or prakyits, primor.
dial matter, as it evolves iinto the manifested world, The e¢ficient
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cause of samsaric bondage is adhyas3, the illusory identification (or
mistake, bhrama) of the absolute Atman with the phenomenal prakriti
or material object. This adhyasa brings in for us our false knowledge
that the knower, the object known, the means of knowledge, etc., are
all real, though these really belong to the transient world of pheno-
mena and vanish with the final phenomenal experience of the Self as
Self (Atmakara-vyitti, or Akhandakaya-vritti) in which the witnessing
Self—nof the pure Self, Suddha-Chaitanya, one only without a second”
shines and is not yet dissolved (as it must be) almost at the very
moment when it occurs for us.—Further, if we do not—and will not
—accept the obvious fact of the illusory experience of the identifica.
cation of Vishaya and Vishay i,—of .the Atman with its materia! limit-
ing adjunct (spadhi}—we 'shall have to suvent some other cause, such
a likeness between the two in some particular feature or attribute
(sadrisya). ‘There can, however, really be no similarity of any kind
between two such complete contradicto. ies.

In truth, however, we can easily see that, as already stated, if
we, in our daily practice, regard the entire collocation from the inter.
nal organ (ahankara) to the outermost body (sarira) as the intelligent
ego (aham),—and not as an external ¢ this* (sdam) or thou (yushmad),
as we really must—it is due entirely to the power and glory of direct
cognition (aparoksha) inherent to, and inseparable from, the one pure
Atman. Self-effulgecce (Svayam prakasa) is entirely of the essence
of the Atman, and cannot in any wise belong to any of the substances
included in the collocation (sanghata) which fotms the material limita.
tion (upadhs) which gets itself identified with us from the beginning-
less creation of this world of phenoinena to thez time of our final
deliverance from it.

A fifth preliminary objectioa is stated as follows: —There is not
the least foundation for acceding to Sankara’s view that this identifi-
cation of Vishaya and Vishayi, matter and self,—what he calls their-
midhuni-havana (or adhyasa)—precedes as the necessary cause of our
world-old phenomenal experience (naisargika.loka-vyavahava). Reply.
(s) Here we have to make a distinction between appearance (pratiti)
and reality or essence (svarupa). The two processes—Midhuni-karana
(adhyasa) and Joka-vyavahara-appear separate, but they are in seality
to be deemed indistinguishable, for mayas (prakriti) is the material
cause of both, equally. (8) Our activities in the world take two
forms akam-idam (I am this)y and mama-idam (mine is this). The
origin of both is #ndicated in Sankara's use of the term, * msdhuns.
krityar. Without such identification (edhyasa) there is no me and
mine, or thow and thine,—there can be none of the distinctions which
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constitute the world of phenomenal experience, As thus there is a
distinction (of characterising «ulity) between these two forms of
activity-—uviz., médhuns. kvana and lok i-vysvahara —we must not hesitate
to distinguish between them,

SRI RAMAKRISIINA PARAMAHAMSA AS AN
INCARNATION OF THE INDIAN GENIUS

(Contsnued from the May issue),
By K. S. Ramaswamt Sastri, B. A., B. L.

Let me now proceed to consider the higher religious teachings
of Sri Ramakrishna. These are even more important than his teach-
iogs about individual and family andisocial life because those (Jeal with
the soul whereas these deal with the vestments of the soul. His
spiritual teachings reveal his Indianness to the core of his being even
more than his secular wisdom. He gave to the world very valuable
ideas about the sadkanas or methods of realisation of God, He taught
that the best way of realising spiritual truths is by seeking a guru
(teacher), because hearing truths from a guss leads to realisation
while reading often merely informs the mind without purifying the
heart: Hesaid: ¢ Hearing is better than reading. One understand
the truth better by hearing it from the lips of the G “real
monk. One has not to i oo o 8 real
e iive ‘to pay a.ttte'ntlon to the unimportant details i

ptures, Seeing, again, is better than hearing, I mean actual

realisation. It dispels all doubt, Well, the Shastras teach a good
00

many things. But unless one realises God, uuless one has devoti
on

to His lotus feet, unless one’s mind is purified, everything i

The Bengali almanac makes a forecast of the annua}; b
you squeeze the book not a drop comes out,»
krishna page 633). In regard to the value ;wf
* Prior to realisation none can give up ceremoni
flower drops off as soon as there is the fruit.

and ceremonials are the flower. The Sandhya merges in the Gayatri
the Gayatri in Om, and Om in Samadhi—like the chime ofa ylabnl'
grfzdually fading away.» (Do page 628). About image worsh'a o
said: “You were talking of images made of clay. Well, th P
c0fnes a necessity of worshipping even such images g ' often
Himself has provided these various forms of worshi g . God
done all this to suit different men in different sta eP- oo Lord bas
When such image worship purifies and broadens .gths ~ .knowledge?'.
shipper of thej image will eventually realise the w; zlnmd, .the wor-
God and will see the beauty of the whole worlc: :s ‘Lni“'e;s? ::
s brig

rainfall, but if
(Life of Sri Rama.
ceremonials he said :
als altogether. The
Devotion is the fruit
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decoration. Sri Ramakrishna said: ¢ One day, in the course of
Siva worship, I was putting the Bajra on the Siva-
lingam, when came the revelation that the aniverse itself is Siva.
That day ended my worship of Siva by making His images. 1 was
plucking flowers, when suddenly it was revealed that the flower
plants were so many nose-gays !...It exactly flashed beforeme! Idid
not reason it out! I saw that each plant was a nose.gay adorning
the universal form of God! That was my last flower-gathering."”
Sri Ramakrishna knew and taught that the paths to God.realisation
are many. Hesaid: ¢ Well infinite are the ways leading to the
ocean of immortality. You have got to plunge in this ocean anyhow.
You will be immortal if you just take a few drops of it. You may of
your own accord jump into the pool, or descend along the steps, and
leisurely sip the nectar, or some one may push you down-—the result
is the same. You will be immortal if you but drink a little of the nectar,
There are infinite paths, You may follow any of these—knowledge,
devotion or work. If you are sincere, you will realise Him.” (Life
of Sri Ramakrishna page 629). He was once asked how one may fix
one’s mind on God. He replied: * Tothat end one must chant
without ceasing the name of God and His great attributes. One
ought always to seek the company of holy men, One must always
go among the Lord’s devotees or those that have given up things of
this world for the sake of the Lord. It is hard, no doubt, to fix one’s
mind on God in the midst of the world’s cares and anxieties. Hence
one must go into solitude now and then in order to meditate on Him,
In the first stage of one’slife in the spirit, one carnot do without sol- -
itude. The Mind, the retired Corner and the Forest are the three places
for meditation. One must also practise discrimination between the Real
(God) and the unreal (the phenomenal world). Thus a man may be
able to shake off his attachment to the things of this world, to wealth,
fame, power, and pleasures of the SETISESiuesrea-erses DO all your daties
with your mind always fixed on God. As for your parents and wife
and children, serve them as if they were your own but know in the
inmost recesses of your heart that they are not really yours—unless
they too love the Lord. The Lord alone is really your aim, and
those that love the Lord.,” (M’s Life of Sri Ramakrishna page 40).
Itis only after such discipline that real renunciation will come.
After the Sadhana is perfected, the universal Mother reveals Herself,
Sri Ramakrishna said: ¢ In the stages of Sadhana, one has to hear
all these (scriptures). But when she has been realised, there is no
lack of knowledge,—She herself provides an unfailing supply.” (M’s
Life of Sri Ramakrishna IT p. 125). He taught also that the essence
of the Gita is Tyags. Hesaid: ¢Say Gita, Gita, ten times, That
9
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:;asnuifr::;: For said'te‘n times, it coms to be fyagi, tyagi. Now
Iicl:es hton.o:rperson giving up the world for the sake of God—
word t’he Gjmss’ worlf wuh“ anachme.nt, senSLlfll pleasure, etc. In one
70). Thus t[le ys A"W up’' (M's Life of Sri Ramakrisi'ma 1, page
Ramakris};na wfrauu.e of the sml{m.nas leads to renunciation. Sri
toacher and us tchse z:rcvcr tired of praising the true sannyasin as the t.rue
He said: “The o :: power-house of altru'ism in the community,
will teach othere tog of the perfect renunciation of the Sannyasin

renounce, If he falters, they will be degraded.

For the Sannyasin
annyasin is the teacher of th " ) : ..
Ramakrishna I1, p. 95). e world.” (M's Life of Sri

Indi;ﬁ,\:,:;:g;: zz'i.lua.ble and even more full of the most essential
ottt xIs .revel;ltlon o.f sadhanas is his revelation of the
ol desmi) tt}ns 50 m.any-s'.ded, so varied, and so valuable that
contang  desch e 1h lere w.lth.any. degree of completensss and must
T re“yi wit afew md.nc‘nnons. He realised and taught that
ot g,:;;:s::;l:;i:}?mmil (t;u‘;h and that each system of
S T e athway to God, He said: ' Ew

:Z)r'tsy.thst;st x;gy land, 'm.y house, and so e partitions off f':z :rrcl)e-
perty . ﬂoné partl‘tl?ns o.ﬁ” the endless sky overhead. A man in
ig ance thinks Ais religion is the b:st. Buit when his mind i

illumined by knowledge, sectarian quarrels disappear.” e

temnil;::f;?:ed“ﬁ; mtnca.«te doctrine of Maya by a simple and
WOO(IZ. 1t Lis a ;arro»‘;lr;r)l:t’hsxl:fllx:rzd LlakShmana are going through the
leading the way, bow and arrow i:’nh);;)(r;e' c:c;:agoi:t:o;lxme: Rama is
i . . ! owing him;
zz;:h[r;j:::ait::e‘;::mg;ng “Pd the rear with his bow andg arro?v.’
y devoted to Rama and longs t: i

?;;?2:§'~ But Sita is in the middle, so he cannot ga:: asf:e\:l:;
et thel:'c:‘r; at CI;eart. Sit.a is quick enough to discover the
aside with thelr ' an} ‘moved with sympathy, she now and then steps
& vision of his ;Ta”d Pehold Then Lakshmana is blessed with
Lord there is thz OI‘\,: Lord. S‘mjlilarly, between the Jiva and the
with sympathy, st aya'-—the Divine Mother, Unless she, moved
as she is graciyc:us e}l:s aside, the j'iva, can never see the Lord, As soon
however much » 1€ beh?1d§ h.un and is rid of all misery, otherwise,
you may discriminate, it is all to no purpose.” This

parable makes the doctri

octrine of Maya more
1 . . cle . e
tions and dissertations on avarana sakti an ar than learaed disd"i

and vidya and prakeits, Avikshepa sakts and avidys

seen in a state of § Sn‘ Ramakrishna taught that God is one when
amadhi and is many when looked at through the

rism of the r i .
p e relative consciousness, In respect of the three schools
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of thought,—the Adwaita and the Visishtadwaita and the Dwaita he

said: “ The Adwaita is the last word about realisation. It is some-

thing to be felt in Samadhi, for it transcends mind and speech, The

mind and intellect can comprebend and put in terms of langnage the

range of thought up to the Visishtadwaita and no farther. In its per-

fection, the Absolute and the Manifestation are seen to be equally

real—the Lord's name, His abode and He himself are found to be

composed of one spiritual substance. Everything is spiritual, vary-
ing only in form. For the ordinary man with strong attachment to

the senses, the dualistic forms of religion, with some amount of

material support, such as music and symbols are useful.” (Life of
Sri Ramakrishna pages 345, 346).

Even more essentially Indian than the social teachings and the
spiritual teachings of Sri Ramakrishna is the nature of bis influence.
Swami Vivekananda has said well: * Like the gentle dew that falls
unseen and unheard, and yet brings into blossom the fairest of roses,
so has been the contribation of India to the thought of the world.”
Sri Ramakrishna's influence was equally subtle, equally potent,
equally fascinating. By simple and homely sayings, by Puranic
parables, and by his illustrations taken from everyday life, he brought
home the highest truths to even the humblest men. At the same time
even the greatest pundits felt their learning to be a mere show by the
side of the depth and profundity of his realisations and declarations
of the truths of life. '

Thus in every way Sti Ramakrishna was one of the most per-
fect incarnations of the Indian genius. His most distinctive contri.
butions to Indian thought were his declaration of the harmony of
religions, his proclamation that religion is realisation, and his
emphasis on the Motherhood of God. In short Indian culture is Sri
Ramakrishpa and Sri Ramakrisbna is Indian culture. P. C, Muzumdar
says about bim: A living evidence of the depth and sweetness of
Hindu religion is this gool and holy man. He has whally controlled
his flesh. It is full of soul, full of the reality of religion, full of joy,
full of blessed purity. Asa Siddha Hindu ascetic he is a witness of
the falsehood and emptiness of the world. His witness appeals to
the profoundest heart of every Hindu.” '

His greatest disciple Swami Vivekananda says about him: It
(hislife) is an extraordinary search light under whose illumination
one is able to understand the whole scope of the Hindu religion. He
was the object-lesson of all the theoretical knowledge we get from
the Shastras. He showed by his life what the Rishis and the
Avatars really wanted to teach, Books teach mere theories. He was
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arealisation. In one life of fifty four years he lived the eight
thousand years of national spiritual life and rased himself as an

object-lesson to future generations.”

Such was Sri Ramakrishna and such his work for India and for
the world, Has the world need of him to-day? Does the proud and
progressive West neced his ministry ? Does India now sweeping into
the sunshine of modern life require his ministry? It seemsto me
that the West as well as th2East need his ministry very much indeed.
What is the plight of the West to-day ? DBy science, industries, comms
erce and organisation the West has attained a position of enviable
Preeminence in the world in recent times. The great English poet-
laureate of the nineteenth century was fired by the greatness of the

age and sang in his enraptured youth:

“For I dipt into the future, for as human eye could see
Saw the vision of the world, and all the wonder that would be.

Till the war.drum throbbed no longer and the battle flags
were furled

In the Parliament of Man, the Federation of the world,

There the commonsense of most shall hold a fretful realm in awe,

And the kindly earth shall slumber, lapt in universal law.”

He kept the dreams of his youth bright and burnished to a large

gxtent even after sixty years, though the very source and fount of the
ay of his hope was dashed with wandering isles of night.

* When the schemes and all the system, kingdoms and republics
Something kindlier, higher, holier—all for eacR and each for at;?l?l
All the full-brain, half.brain races, led by Justice, Love and Truth
All the millions one at length with all the visions of my youth ?
All diseases quench'd by science, no man halt, or deaf or blind ;
Stronger ever born of weaker, lustier body, larger mind? ’
Earth at last a warless world, a single race
I have seen her far away—for is not earth'
Every tiger madness muzzled, every serpent passion killed
Every .green_ ravine a garden, every blazing desert tilled ’
Rot'Jed In universal harvest up to either pole she smiles '
Universal ocean softly washing all Her warless isles.” '

a single tongue—
as yet so young ?

y dHow were these dreams fulfilled,—the bright dreams of science.
;';;he é; democracy-domina.ted, progress.uplifted nineteenth century ?
bu: axzféfltvzar of twentieth century was the bitter answer to such a
fatuy " ! lfedr tl)ga'tlon ? We can try to explain away everything in our

ous sell-delusion,  But universal world.wars cannot bs explained

-
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away by self-deluding sophistries. Rabindranath Tagore once referred
to “the fierce self.idolatry of nation worship”, You cannot organise
for war and yet outlaw war. The religion of power was dominant
for many decades and drove out the religion of peace. But it is now
recognised that the religion of peace was the highsr faith and that a
new arrival is not always nobler thaa the speeded guest. Further,
the Western life is getting complicated and sophisticated and standar-
dised and unacademised almost heyond the point of human endur-
ance., Hurry, speed, individualism, excitement, strenuousness are
good but they could be easily overdone. The newspapers, the
cinema, and the wireless concert are here, there, and everywhere, If
the incidents of life increase, the accidents of life increase as well;
the heavy toll of the automobile has outdistanced the fabled toll of
the car of Jagannath. Even a holiday, a week-end rest, is enjoyed
in a rush, At this rate the West will end in nerve.wreckage and
neurasthenia if the warnings of nature and of God are unheeded and
ignored. In the industrial world there is no God but competition
and the company-promoter is his only prophet. Man is become an
adjunct of machinery. The eye is pained by the universal ugliness;
the ear is deafened by the din and uproar of turning wheels; the nose
is filled with smoke which hangs like a pall over cites shutting out
equally eacth and sky ; the hand is limp from incessant labour; and
the head is overwhelmed by the rust of things and the heart is
deadened by competition. Great minds have complained in recent
times about the drawbacks of this age of advertisements. The news-
papers and the city walls are over.decorated and over-weighted with
puffing lies, There are more patent medicines than unpatent diseases
and yet the scourge of epidemics is looming over the heads of men.
Sociaty is ever on the brink of class wars and strikes aad lock-outs are
‘on an unprecedented scale, Syndicalism, Bolshevism and Anarchism
are raising their heads everywhere. Woman also has entered intc
the gladiatorial arena of life. The hotel is threatening to displace
the home. Even in the happy realms of art passimism and cubism
and jazz are in the ascendant, In the realm of ethical life the passior
for comfort has supplanted the ancient views of poverty, Professor
James says: “ We have grown literally afraid to be poor.”

In short life sadly needs serenity, simplicity, spaciousness, anc
spirituality, But fortunately for all the creative elements in life are
beginning to prevail over the possessive elements. The saving graceo
humour is yet keeping life sane and sweet. Thereign of philanthro.
py over men’s hearts is more and more, The disarmament confer
ences and the league of nations show the in.coming of the reign o
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peace. The vogue of Tagore shows that art will once more be
creative, serene, radiaunt, and revelatory of God, A re.born West
will recreate the East. Sri Ramakrishna's greatest disciple Swami
Vivekananda electrified the West and ushered the new daw: there,
Is it too much claim that Sri Ramakrishoa’s influence will improve
and uplift and purify and spiritualise the West ?

India’s need of Sri Ramakrishna is even more. India is now
* Twixt two worlds, one dead, the other powerless to be born”. I
would rather say, * Twixt two worlds, one dying, the other struggl-
ing to be born”, Shall we preserve and revitalise the dying old world
and shall we help at the birth of the new world or not ? That is the
problem before us, Where are we to-day ? We have the sorrows
of civilisation without its joys. Our towns and cities are crowded
yet colourless, deafening yet drab and dirty, sophisticated yet lacking
in splendour. Our villages are depleted, deserted, dying. We have
complicated our petty round of life until we have the discomforts
without the delights of modern life, The hartals of life are more
frequent and more in evidence than the harmonies of life.” Every
wandering globe-trotter feels an inner urge to abuse us and advise
us, Miss Mayo has told us in her notorious book Mother India that
we are occupying *a sub.grade of resistance ” and has informed the
world that ** inertia, helplessness, lack of initiative and originality,
weakness of life.vigour itself - all are traits that truly characterise
the India not only of to.day but of long.past history”. We were
never inert, helpless, weak :nd lifeless and we arenot so to day.
But have we not got much to do to.day to maintain and revivify our
ideals of life here and bereafter ? Has not our education been
empty of liveliness and godliness? Are we not restless and unhappy ?
Has there not been a lowering of our idealism ? Is not our Indian.
ness of outlook getting less? Are we not becoming increasingly
outlandish in speech, dress, customs, manners, and even institutions ?
Are our ancient ideals of holy living and holy dying (dharma-
charana and ontimasmyitiy not on the waune ? Is there not a gathering
and anxious impatience of discipline? Are not social discords and
deformations and revolts getting the upper hand ? s mot cynicism
onthe increase ? Are we not avid of pleasure and miserable at plea-
sure denied ? Hinduism and Hindu social life are between two fires
—fevolts from within and assaults from without. Have not strange
faiths come in or been born hers which advertise themselves as an
amalgam of superscience and super religion and threaten to supplant
our immemorial and universal religion? Urbanisation, sophistication,
standardisation, and materialisation are ever on the increase in
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modern India as elsewhere in the modera world, ¢*We have given

our hearts away: a sordid boon.” We have to win the boons of

science, we have to modernise ourselves wisely and well in the

realms of industries, commerce, and political life; and at the same

time we have to preserve our ideals of individual and family life, our
co-operative social life, our idealistic literature and ar.t, and our sub.
lime philosophy and religion. We are in the sunshine of a great

renaissance ; we are full of a deep passion for social service and
social concord ; and we are on the eve of great political refgrms in the
direction of Swaraj and Self-determination. India who was once the
Mother of the nations became a Niobe among the nations and is now
regarded as a Sphinx among the natious casting wistful and tanta-
lised and tantalising eyes across the desert spaces of her life. Shall
she not become the Mother of the Nations once again? 1 wish, not
in a spirit of weakness or selﬁshnes’s, that Sri Ramakrishna should
be born again to achieve such a glorious ' destiny for our land. In
famous parable of the three men who scaled the wall and saw the
glorious garden, two of whom leapt int> the garden but the third
restrained his rapture and came back to the joyless world to lead
them unto the Eden of the soul, he has shown to us his yearning for
re-birth for achieving the greater glory of God and the greater
happiness of men. May he lead us into the higher life that is to
be for India—our benign ani beautiful and bless2d motherland !

1 say again that such a claimis not an immoderate and over-
stated claim, Sister Nivedita once said: ¢ His was probabjy the
one universal mind of modern times.” Swami Vivekananda has
shown that * in one life of fifty-four years he lived the eight thousand
years of national spiritual life”. Let us place ourselves under the
Jead of this supreme lover of humanity and this supreme incarnation
of the Indian genius,

+ Ramakrishna | thou shouldst be living at this hour!

The world hath need of thee ; she is a fen

Of stagnant waters ; altar, sword, and pen

Fireside, the heroic wealth of hall and brewer,

Have forfeited their ancient hard.-won dower

Of inward happiness ; we are selfish men:

Oh raise us up, return to us again;

And give us manners, virtue, freedom, power.

Thy soul was like a store-and dwelt apart;

Thou hadst a voice whosa sound was like the sea;

Pure as the naked heavens, majestic, free;
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So didst thou travel on life's common way

In cheerful godliness ; and yet thy heart

The lowliest duties on itself did lay.”

' Sistérs and Brothers, I have done. Ia the beautiful poem with

which this address began is found a baautiful utterance with which

I can fittingly conclude this address :

“ Lo! Thou hast shown that all paths lead to the Father ;

That the earnest seeker will attain to realization, to concious at-
one-ment with God,

¢ As surefy sure ’ hast thou shown us that the only essential is
one-pointed devotion in the search for truth.

Naught else matters—nor race nor clime nor caste nor creed nor

prince nor peasant nor poverty nor riches nor ignorance nor
learning,

All these are but outer, Devotion is inner—of the heart.

Whatsoev.er the path, the soul who follows it.in spirit and in
truth will surely attain to God-consciousness,

We hav'e been shown that the Pearl of Great Price which we
seek is within ourselves, because we are one with Thee and
Thou art one with the Father.

The veil‘ which separates us from Thee is a veil of i}lusion only.

By thy life among men didst thou show how to pierce this veil
and to become consciously one with God, the Father-Mother'
of all the myriads of manifested universes.”
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ay I recite here my verse.translation of these two beautiful

stanzas?

“Sri Rama whose sweet stre i i
In its pellucid and resistleszmm?éliltfe cid flow
To bless. m?d save the lowest of the low
The victim of the world’s most sinfu] slight :
He whose compassion deep did make himgwea';-

EMERSON'S DEBT TO THE ORIENT 73

The world-stained garment of the human frame
To show the Godward way and gladly bear
A human life and veil His power’s bright flame :—
He whose renown doth know no peer on earth
Or in bright paradise—the good life's goal—;
The radiant blossom of whose blessed birth
Was Sita’s love and who was Sita’s soul :—
Incarnate Wisdom dowered with heavenly might
In blessed union with Devotion sweet
That wore the forming Sita, as the light
Of Sun is in deep union with its heat ;
Sri Krishna who did quel the restless deep
Of battling arimes met in mortal war
Whose Love’s Sun o'er the darkness and the sleep
Of nature shone from Partha’s golden car:
The heavenly Lion whose roar did ne’er cause
The slightest fear or grief to all around
But gave in music sweet God's holy laws
By knowing which the soul with joy is crowned i—
Sri Ram and Krishna full of love supreme
To bless the world did take a single frame,
And brought from Heaven’s Love’s Ganga's sacred stream
And bore Sri Ramakrishna’s holy name.
Glory.to Bhagawan Sri Ramakrishna. Guru Maharajki Jai.

(Concluded)

EMERSON’S DEBT TO THE ORIENT

By Prof. Arthur E.Christy of the New York University
I

For decades Americans have spoken of Emerson as a Boston
Brahmin without much thought of peculiar nicety with which the
appellation fits. Some have vague ideas of a general analogy between
transcendentalism and Hinduism, but the extent to which the former
was dependent upon the latter for inspiration, imagery and doctrine
has rarely been studied even by scholars.

It is generally accepted that transcendentalism was compounded
of English idealism, German intuitionalism,and Oriental immanence.
It is also accepted that the various Platonic schools of thought held a
potent influence on Emerson, And much has been written in the past
on all phas;s of Emerson’s mind, save his acceptance of the doctrine

: .



74 VEDANTA KESARI

of Oriental immanence. There, is the greatest dearth of information,
The story of what a stronz man indubitably sincere and a genius, did
with the ancient thought of Asia is one of the most fascinating narra-
tives of the human mind aund literary history.

At what age and by what mcans was Emerson first drawn into
contact with the philosophiesiof Asia ? What did he think of them ?
What did he read ? How was his interest nourished? And finally
what did Emerson accept of the declarations of Upanishadic seers
regarding life and religion ? ‘The following isan attempt to answer
these questions. I

Emerson very probably came to associate the sacred writers of

the East with those of the Platonic schools through his adoption of
the critical attitude of the French philosopher Cousin, whose works
he read. Cousin had written: ¢ The roots of Greece and Rome are
absolutely Oriental, Language, writing, the alphabet, processes of
industry and agriculture, mechanical arts, primitive forms of
Government, the primitive processes and characters of art, and the
primitive forms of religion, all, all are Orlental.........When we read
with attention the poetica! and philosophical monuments of the East,
especially those of India, which are beginning to spread in Europe,
we discern there so many truths, and truths so profound and stand-
ing in so sttong a contrast with those mean results which, in these
latter days, have satisfied European genius that we are tcmpted to
bow the knee before the genius of the East, and see in that cradle of
mankind, the true home of philosophy!”

It was the concept of unity that appealed to Emerson in Orien.
talism. Early in life he had written in his Journals, “ An obscure
and slender thread of truths runs through all mythologies, and this
might lead to the highest regions of philosophy.”

To Emerson the Vedas and the Koran were Scriptures just as
sacred as the Hebrew Bible, His was not the dogmatist’s pose of
infallibility. And one could go on, culling out passage after passage,
some of which speak of Occidental natural science in terms of
Hinduism, ¢ All science is transcendental or else passes away.
Botany is now acquiring the right theory —the avatars of Brahma
will presently be the text-books of natural history,” Nature is the
same in India as in America, the basis of universal life. God is all
and in all and eternal. All that is not of the infinite source is ephe.
meral and will vanish. This was Emerson’s faith. Lat it ba repeated,

he was eclectic in sympathy and his philosophy was composed largely
of Oriental doctrines,

EMERSON'S DEBT TO THE ORIENT 75

Before turning from the spirit with which Emerson approached
the Eastern writings, one final passage which summarizes his bias
better than any other should be presented here. ¢ Yes, the
Zoroastrian, the Indian, the Persian scriptures are majestic, and
more to our daily purpose than this year’s almanac or this day’s
DEWSpPaper....... ..I owed—my friend and I owed—a magnificent day
to the Bhagavat Gita. It was the first of books; it was as if an
empire spoke to us, nothing small or unworthy, but large, serene,
consistent, the voice of an old intelligence which in another age and
another climate had pondered and thus disposed of the same ques-
tions which exercise us, Let us now go back and supply minute
criticism to it, but cherish the venerable oracle.”

111

No very certain proof has ever been given of the time when
Emerson first came under theiinfluence of Orientalism, In a letter,

Dr. Edward Waldo Emerson; wrote: ‘I think that I remember

dimly that even while in college his letters show that he had at least
read extracts from them (the East Indian Scriptures), probably in
some Englishman’s accourt of India.” In the Journal of 1845 he
writes, “ The East is grand and makes Europe appear the land of
trifles.” But five years previous to this, in the summer of 1840, he
had written in a letter to a friend: ¢ In the sleep of the great heats
there is nothing for me but to read the Vedas, the Bible of the tro.
pics, which I find I come back upon every three or four years. It is
sublime as heat and night and breathless ocean.” When this passage
was entered upon the pages of his note books, Emerson was twenty-
seven years of age. It may never be possible to determine entirely
just what books:he read during his college years, but there is every

evidence that his curiosity was alive and his knowledge of India and
his faiths profound.

The first positive knowledge that we have of Emerson’s reading
translations of Indian works themselves comes from the Journal of
1882, when Emerson was nineteen years of age. He concluded
several pages of remarks on God, which expressed a rather youthful
monistic faith, not yet full-blown but clearly indicating the course of
his mind, by saying, * I know nothing more fit to conclude the
remarks which have been made in the last pages than certain fine
pagan strains.

# .00 Of dew-bespangled leaves and blossoms bright,

Hence I'vanish from my sight,
Delusive pictures, unsubstantial shows,
My soul absorbed, one only Being knows,

L]

.s
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Of all perceptions, one abundant source,
Hence every object, every moment flows,
Suns hence derive their force,

Hence planets learn their course;

But suns and fading worlds I view no more,
God only I perceive, God only [ adore |'"

Emerson's Brahminism was mnourished by the sacred books of
the East. The parallels 'in itranscendentalism and Hinduism were
not accidental,

v

The literary use which Emerson made of this wide reading is
fascinating. The two poems, Brahma and Hamalreys, arfa generally
and rightly considered to be the crystallizatioa of the Oriental force.s
in his thinking, Brahma appeared ia the fiist number of the Atlantic
monthly in November, 1857, and read as follows :

Song of the Soul (Brahma)

If the red slayer thinks he slays,
Or if the slain thinks he is slain,
They know not well theisubtle ways,
I keep, and pass and turn again.
Far or forgot to me is near ;
Shadow and sunlight are the same,
The vanished gods not less appear;
And one to me are shame and fame.
They reckonill who leave me out ;
When me they fly, I am the wiogs;
1 am the doubter and the doubt,
And 1 the hymn the Brahmin sings.
The strong gods p'ne for my abode,
And pine in vain the Sacred Seven ;
But thou, meek lover of the good|
Find me, and turn thy back on_heaver.

We cannot here enter an extended exposition of the poem
Hamatyeyas which is next in importance, in showing Emerson’s indeb-
tedness to Hindu works,  Several lines in the poem Celestial Love

afford in their symbolism, close analogy, if not proof that they were
based on Vedic writings.

“In a region where the wheel
On which all beings ride

Visibly revolves ;

Where the starred eternal worm
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Girds the world with bound and term ;
Where unlike things are alike ;
Where good and iil
And joy and moan,
Melt into one.”
\Y%

It is exceedingly difficult to determine whether Emer son actually
believed in the doctrine of transmigration as literally as the Hindus.
If he did not accept the doctrine literally and in toto, at least he
always considered it worthy of mention,

It is in Emerson‘s doctrine of the ¢* Over-Soul " that the closest
philosophical affinity may be found with the Hindu Vedanta. Nume-
rous men have already pointed out that the word itself is a literal
translation of a synonymous Sanskrit term. Emerson regarded
matter as the negative manifestation of the Universal Spirit. It has its
life and development through the direct immanence of the Absolute.
And in like manner, Mind is an expression of the Universal Spirit in
its positive power. Man himself is nothing but the Universal Spirit
present in a material organism, Man is of the Divine, lives in the
Divine, and in every power he manifests he shows the Divine life
within. The soul is not a separate individuality but ¢ part and parcel
of God.” In reality, Emerson says, * the soul in man is notan organ,
but animates and exercises all organs; is not a function, like the
power of memory, of calculation, of comparison, but uses these as
hands and feet ; is not a faculty but a light ; is not the intellect or the
will, but master of the intellect and the will ; is the background of
our being in which they lie—an immensity not possessed and that
cannot be possessed. From within and from behind, a light shines

through us upon things, and makes us aware that we :are nothing,
that the light is all,”

The Indian Vedanta repudiates the conception of the creation
which implies, first, a creation out of nothing, and secondly, the
separation of the Creator from His Creation, and which, finally, in
this implication, leaves unexplained the organic growth and develop-
ment of the Universe. The Vadaatins maintain that nature is not
created but begotten with the elements of life and growth inherent
in it, no external impulse being necessary for its development. The
whole cosmos is a living organism—one life pervading all and con.
necting all, from the highest to the lowsst order of beings, in such
defined relations to each other as to show intelligence and purpose,

The Bhagavat Gita expresses it in saying that all are * threaded on
the Lord,.as, jewels on a string.” : |
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n's essay of that title it is in the ()ver-Sou} that

“ ev::y}fn:l:f::axticularybeing is contained and m?de 11‘1::? ;::;};
__and maa is the facade of this temple whe.rem all wisdo '
e ide.” And again, * we live in succession, in division, in
i goo'd ab‘rt.;::les Meanwhile within man is the soul of the whole;
f:;l:;i;: :)izl‘ence; .the universal beauty to which 'every part ::c:
ticle is equally related ; the Eternal O.ne. And th.ls deep Po

_Paf ll:: h we exist and whose beautitude is all accessible to us,. is not
:::l‘; sl:lf.suﬂicing and perfect in every hour, but t'he act of Zeemgba}:cdt
the thing seen, the seer and the spectac'le, the subject and ; e o Jou
are one, We see the world, piece by plecc?, as the sun, the :.10‘ )
the animal, the tree; but the whole, of which these are the shining
parts is the soul.”

Whole passages from the{Over-Soul might be supplanted by ;asl.(s-
ages from the Upanishads and their relevancy be unaﬂectejd. ﬂa e
the following from the Chandogya Upanishad and note its re.se:m-
blance to the concluding passage above. ¢ Where one .sees floth{ng
else, hears nothing elss, understands nothing false, that is the infinite.
Where one sees something else, hears something else, understan'ds
something else, that isthe finite. The infinite is Immortal, the finite
is mortal.”

The soul within manis God and cannot err. Indeed, man
stands at the point betwixt the inward spirit and outer matter, He
sees that one explains and translates the other : that the world is the
mirror of the soul. He is the priest and interpreter of Nature there.
by.”

Antinquirer might well ask, then, of the source of this outward
matter, and we bave the answer in the poem Woodnotes where Emer-
son says,

“Ever fresh the broad creation,

A divine improvisation,

From the heart of God proceeds,

A single will, a million deeds,

Once slept the world, an egg of stone,

And pulse, and sound, and light was none ;
And God said, throb, and there was motion,
And the vast mass, became vast ocean....,.”

Emerson’s use of the Hindn metaphor in the line * Once slept
the world, an egg of stane * again sbows how he borrowed from the
Vedas. For in the Chandogya Upanishad we read, *“In the begin-
ning this world was merely non-being. It was existent. 1t davalanad.

“there is intelligence and good will
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It turned into an egg. It lay for the period of a year. It was split
asunder. One of the two eggshell parts became silver, one gold.
That which was of silver is this earth. That which was of gold is -
he sky. What was the outer membrane is the mountains, What
was the inner membrane is cloud and mist. What were the veins
are the rivers, What was the fluid within is the ocean.”

VI

Emerson was an evolutionist—to the extent that one of his
critics has raised the question of how he could - be an evolu.
tionist and at the sametime & mystic. Briefly, Emerson’s
concept of evolution must be thought of in terms of emanation,
This is highly suggestive of the modern theory of evolution. It
implies that Brahma, through the laws of its own being, throws
itself into manifestations of itself. The Hindus illustrate this
idea by the similes of a spider and its web, the hair and nails growing
on an animate body, the sea and its waves and foam, the sun a.'nd' its
rays playing on the rippling water. But in doing so the Hindu does not
predicate that what is thus let out is separated from Brahma, which
is designated its cause, He recognizes an identity of existence in
the effect and its cause, the subject and the object. The effect ig
always latent in the cause ; the cause is identical with effect,
let Emerson speak. “ The world seems ver
patched............ There are but two things, or but one thing and its
shadow....,.Cause and Effect, and Effect is itself warthless if separat,
ed from Cause, It is Cause still that must be w

so that it is only one thing, The worship of Effect is Ldolatry.”

Now
y simple and easily dis.

In summary, what the Hindus and Emerson obviously repudiat. -

ed was the conception of creation, which implied, first, a creationout
of nothing, and secondly, the separation of the Creator from . his
creation, and which thirdly, in this implication, left unexplaineq
the organic growth and development of the universe, N
Finally, Emerson wrote, I am

 primarily engaged to myself to
be a public servant to all the gods, to

demonstrate to all men that

‘ | at the heart of things, ang higher

and higher leadings,” Surely, then, the sage of Concord, Massachy. ,
setts, who was the public servant to the gods of the Vedas and the .
Hindus was a Brahmin, Anq the world has seen a man in whom th: '
East met the West in a happy synthesis.* B
.,r-"""'o —— R

: "f‘ ;‘" - ) - o’ R ’:"","’ o
‘Repiinted from the Monist in a wbridged form, % T
ST ' Bt ' B . . a«“ i% s 3

orshipped in Effect, - .




NEWS AND REPORTS

The 93rd Birthday of Bhagavan Sri Ramakrishni was celebrated
at the Sri Sharnda Ashrama, PPonnampet, Coorg, on the 28th of
April last with great fervour and devotion,  The presence of Srimat
Nirmalanandaji Maharaj  Prespdent, Sri Ramakrishna Ashrama,
Bangalore, and a few  other  Swanmus of the Order was a source of
great inspiration to the local pubhe, . . o
" The Day was also observed by the Sri RamakrishnaSeva Samity
Godhra, Gujarat, early in April last, Swami Viswananda, Presideat,
Sri Ramakrishna Ashrama, Bombay, who was present on the occa-
sion delivered some interesting lectures on ¢ Nature of Hinduism”,
“ Universal Religion”, etc. Among many eminent speakers
Mr. Zihauddin Almed, v, a, L. L. B, Superintendent 'of Police,
Panch Mahals, highly impressed by the Swami, evinced great
zeal for Vedanta and spoke that it was Vedanta alone which
could give to all the eternal life and bring heaven on earth.
Devotional songs and poor-feeding forimed some of the other aspects
of the Utshava,

The Annual Report of the Sri Ramakrishna Mission Sevashrama,
Brindaban, for 1926, shows a goad record of works. The Ashrama
carried relicf to abeut 30,000 people and extended medical aid to over
9412 new cases during the year under review. The Ashrama suffered
a good deal from the devastating flood of 1924, A well equipped
Dispensary, a general ward for male indoor patients and a cholera
and pox ward are its immediate wants, In view of its growing
usefulness as a philanthropic institution in the heart of one of the
most sacred places of pilgrimage in lndia, the Ashrama deserves
immediate financial help from the large-hearted people and we doubt
not that the public would respond tn the appeal.

AN APPEAL.
Ramakrishna Mission Relief Work, Bankura, Bengal.

From the Government Gazette as well as from our previous
appeals published in the newspapers, the public are aware of the
acute famine conditions prevailing in the Bankura Districts. We
have sent there a batch of workers and a velief centre has been
started already in the fanmine-stricken area. Ixtreme scarcity of
drinking water has added to the gravity of the situation. The
people of Bankura are proverbially poorand nnstinted generosity
of the public can alone save them from this dire calamity.

With the hunble means at its disposal, the Ramakrishna
Mission has begun work in about a dozen villages. The local
authorities have Dbeen affording us facilities as far as possible.

: Our resources are too scanty to cope with the situation. Our

appeal goes, in the name of the suffering people, to the benevo-

; e lig, to help us with donations and contributions, which
swoag i,

: v Almll, Will)l be thankfally received and duly acknow-
o ed. I contributions in cash or kind may be sent to any of
i?{"‘ﬁqegﬁllowing addresses. Y d
1. President, Ramakrishna Mission, Belur Math P. O.,
Howrah—District

2. Mangge#”
Calcutta.

QL

Lane, Baghbazar,

uktaram DBaba
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WORKS OF
SWAMI PARAMANANDA

(AMERICAN PUBLICATIONS.)

Book of daily Thoughts and
Prayers. (2nd Edn.)

This bo.ol'{ 15 a constant companion
to the spiritual aspirant. It contains
high and ennobling thoughts for every
day in the year—each page containing
:he salient thoughts for the day, lines
O memorise, a lesso
Excellont ge;t«up. n and a prayer.

Leather bound, Pages. 440,
Price Rs, 4.

" Rhythm of Life (Poems) The book

contains a large number of beautiful
poems in praise of the Infinite Eternal
All Benificient Being. It is a book of
devotnon_, spiritual vision and divige
communion. Price: Rs, 2.8,
The Vlg_il—--It is a book of spiritual
songs. Init the voice of the active
West meets and mingles with the deep
call of ancient India tothe soul of man
Price: Flexible Bound Rs, 3. "
Cloth »n  Rs. 2.8,
The path of Devotion (6th Eda.)
is volume consists chiefly of extract
from let‘ters written to a spiritual aspi.
rant.  Every page of it emits the
f.ragrar_lce of religious ferveur, devo.
tion, piety and wisdom, ’
Contents: 1. Devotion. 11, Purity.
IlI, Stead.fastness. IV, Fearlessness,

. V. Self.surrender. VI. Saunskrit Pra.-

yers and salutations with Fnol:
Translation. i Brglish
Price: Cloth Rs, 1.12; Paper: Re. 1
Bhagavad Gita (3rd Edition)
Enghsh lranslation only. Language
simple and spontaneous. Attchtige
Pocket size. Price: Flexible Rs. 112
. Plain Rs. 1.8,
The Upanishads (2nd Edition)
A lucid and faithful English transla.
tions of three of the important Upani.

shads, viz—Isha, Kena and Kathg

Price: Cloth Rs, 1-12, '

Spiritual Healing (Cloth)™ ' 1 8
lato and Vedic A
Idealism ¥y 1.8

: ‘Gloritying Pain and x
"‘Aavers;z‘;; 0 A
Prayer Car &u varlelies

Rs, As.
Concentration and
Meditation Cloth 1 8
Christ and Oriental

Ideals ’ 1 8
Self Mastery " 1 8
Creative Power of

Silence » 1 8
Faith as a Con-

structive Force 1 8
Reincarnation and

Immortality ’ 1 8
Secret of Right

Activity s 1 8
Einerson and

Vedanta ’ 1 s
Vedanta in

Practice ” 112

Paper 1 0

The Way of Peace -

and Blessedness Cloth 1 12
Paper 1 o0

Civilization and
Spiritualization 0 4
Power of Thought; 0 T
Universal Ideal of Religion 0 7

Principles and Purposes

of Vedanta 1
Problem of Life & Death 0 8 -
Harvest Field of Life 0 4
Yoga and The Christian =~ .

Mystics - 0 4
Science and Practice of L

Yoga -0 A

each

. The “Vedanta Kesari” Office, Mylagore, Mads

-
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SOUL'S SECRET DOOR

BY
SWAMI PARAMANANDA.

Seventy-two unique poems of lofty inspiration,
strikingly original botly in thought and language.  Iivery
line is & revelation of profound spivitnal  trath, a rare
combination of refreshing simplicity and lyrieal beaunty.
Many who have heard them have compared them with
the works of the master poets.

andsome flexible binding, published by the Vedanta
Centre, Boston, U.S.A.

Price Cloth Rs. 2-8, Flexible Rs. 3.

Telugu Publications
The Life and Teachings of Swami
Vivekananda

0 8 0 0 6 0
Chicago Address of Swami Vivekananda ... 0 6 0 -
Words of the Master by Swami DBrahma.

nanda 0 6 0
Raja Yoga by Swami Vivekananda 1 40
Karma Yoga 012 0 nIn 0

Canarese Publications
' Rs. A. P,
Sayings of Sti Ramakrishna, Translated by

N. Venkatesa Iyengar 012 0
Sri Ramakrishna Lilaprasanga 1 0 0
The Life of Ramakrishna By Messrs, T. S.

Vekanna Iyah and A. R. Krishna Sastri 0 80
Raja Yoga by Swami Vivekananda :

Translated by Y. Subba Rao 100
Dialogues of Swami Vivekananda 1 40
My Master by Swami Vivekananda :

Translated by a devotee 0 60
Gospel of Sri Ramakriskna Ordy. I2dn. 1 4 0

Do Superior EEdn, 112 0
Other Publications
Rs, A, D, Rs. A. P.

Sri Ramakrishna, His Life and
.. Sayings by Max Muller 6 2 0
I\xvedna' by Srimathi Sarala

India's Message to Herself by
Urabhulal—Reduced 'rice 0 8 0
India's Needs and the

_ Dasi 0 4 0 Ramakrishna Mission
Vivekananda by Prof, K. N. , Panchapagesa Aiyer,
Mitra, M, A, 0 6.0 M. A, L. T, 020
Paramahamsa Ramakrishng “ Swami Vivekananda—the
by P. C. Mazumdar 0-¥e by Patrivt-monk of modern
Sri Ramakrishna, the fulfilment Indiar by N, Kasturi, M.A. 0 3 0
of Hmduism‘b_y, Dr. Radha- Sri Ramakrishna's Teachings
kamal Mukherji 05 0 in two Part# Board, each 1 0 0
In the Hours of meditation

The Saint Durga:Charan Nag (The
Life of an ideal house-holder}i 0 0

by F. ]. &lexander-Board 0 12 0

(7)
Life of Sri Ramakrishna

A detailed chronological account of the Master’s
wonderful life, based on the most authentic sources, with
a foreword by Mahatma Gandhi. .

Complete in ono Volume, of Demy 774 pages, with
one tricoloured and several half-tone portraits,

Price: BOARD Rs. 5. CLOTH Rs, 6-8.

Swami Vivekananda’'s Works

complete Works in Seven Volumes,

Each—Board, Rs. 3. Cloth; Rs. 3-8.
Index to Complete Works 0 10 0

Rs. As. Rs. As.
Topistles, )
Indian Lectures ... 2 S {I,1I, III & IV series,
Raja Yoga we 1 4 each w010
Gnana Yoga v 108 Do. V & VIeach ,
Bhakti Yoga v 012 crown size ... 0 8
Karma Yoga ve. 012 Do. III & IV
The Science and Philo- Pocket Edn. each 0 6
sophy of Religion 0 12| The Vedanta Philoso-
A Study of Religion 0 12 phy wee 0 6
Realisation and its My Master v 06
Methods w0 10| Chicago Address ... 0 4
The Fast and the Modern India wee 0 6
West v 0 10 } Christ the Messen.
Religion of Love ... 0 12] ger 3
Colombo to Almora.... 2 0| Pavhari Baba ... 0 3
Inspired Talks ... 1 4| Reply to Madras
Do. Cloth ... 1 12| Address w04
Women of India ... 0 3! India andher Problem 0 10
Thoughts on Religion and Philoso- .
Vedanta we 010] phyPartI v 012

The Ramakrishna Math & Mission Counvention 1926.

This book is a comprehensive record of the proceedings of the
convention held in 1926? containing all the speec'hes and lectur_es‘ _
delivered on the occasion. It is illustrated w1th. 28 half-'tone pxc‘-l,.-‘
tures of the different centres of the Order and gives the ‘lins‘;oryriabi:s
growth of the Ramakrishna—Vivekananda movement an 04esc tbe .
the activities of over 100 répresented institutions. Demy 3' ‘ pagess.

Price Rsi 2.

The. o VCdanll Kelal‘i" office, Mylapore’ M'dra.,

© The " Vedsuts Kesari Office, Mylapore:.
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PRABUDDHA BHARATA

A high elvgs monthly on Proactaoal Vedanty setling forth the
lofty toachinee of Spi Komakrishna and the Swant Vivekananda
from a4 o se tuian standpoint,

Conducted by the Adsaita Ashramiy, Mayavati, Flhinudayas,

Privied su HI[’I.IH/‘JV'\'"(((, wetatp, from Caleutin.

The 33vd your commen ¢d from January, 1928, o

Annual cubscription @ Ks. 3, Intand ; Foraign ss, or s 2,

Please apply for catalogue to -
THYE MANAGER, “« PRABUDDHA BHARATA)”
1824, Muktavam Buabu Styeel, Calewttn.

MESSAGE OF THE EAST.
Editor-—Swami Paramanana.

A Vedanta Monthly—-Published from the American hranch of
the RAMAKRISIINA MISSION every month except August and
September.  Year begins from January.

Annual Subscription Rs. 5, or 2 4 (U, S. A.) or 8 sh.

Apply to:—

THE MANAGER,
“The Vedanta Kesari” Mylapcre, Madras.

‘‘ Prabuddha Keralam,”’

A Malayalam Monthly of the Sri Ramakrishna Asram (Yogananda Asram)
Alleppey, Travancore. Widely circulated throughout Travancore, Cochin, Mala-
bar and among Malayalces in all other parts of India, Burma, Ceylon, I'. M, S,
and Mesopotamia,

Annual subscription : Ialand Rs, 2-0-0, Yoreign Rs. 2-8-0,
For advertisement rates apply to :—

THLE MANAGER, “PRABUDDHA KERALAM.”
Alleppey, Travancore.

The Vedanta Philosophy
By Sridhar Majumdar, M, A,

With original Sutras, their word for word meaning, explanatory
quotations and an unbiassed and thoughtful exposition in most clear
and lucid English, highly spoken of by the Press, *The Vedanta
Kesari’ of May 1927, * The Prabuddha Bharata’ of July 1927,
“The Modern Review” of February 1928, ¢The Statesman’
of 29.5-27, «The Amrita Buzar Patrika’® of 21.3.27 etc.,, as
well as by the eminent scholars of the world, Drs. DBarnett,
Keith, Jacobi, Jolly, Rapson, Hopkins, Winternitz, Thomas, Jack-
son, Lord Ronaldshay, Mahamahopadhyayas Pramatha Natl; T]‘arka
Bhu.shan and D}lrga Charan Sankhya ~Vedanta Tirtha, Pandits
Kokllesxyar Sastri and Gop_l Nath Kuviraj, Braja.videhi’ Mohant
Maharaj Santa Das Babaji etc.,, most attractive and useful to

beginners, over 800 pages in all, cloth b: A - h
gilt letters. Price Rs. 5 only, postage exti:.n d with title inscribed in

To be had of The Author, Barisal, Bengal: India.
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Just Out !

Just Out!
. LAMBS AMONG WOLVES
BY

SISTER NIVEDITA

The article was meant to counteract the h'alf-trgth's an_d un-
truths about Indian social life Spreaq py Chrl_stm_n Mlsf&ucénaélesl ui
the West to serve their seifish eads. The pu}l/)[hi,gtlorll ordt”e iso:{)(;isg

< i Tayo's ¢ Mother Indiz 3
the present moment, when Miss N :
incnrl)cu]ablc mischief, is expected to counteract much of that vile

Propaganda. Price As. 6
WOMEN OF INDIA
By SWAMI VIVEKANANDA

(A Lecture hitherto unpublished in India ) .

Every one ought to know at the present time wf'xat Swami

Vivekananda says on Women of India. Price. As. 3

Words of the Master

By Swami Brahmananda

A collection of the choicest and representative sayings of Sri
Ramakrishna.

Price Paper 5 As. Cloth 10 As.

Works of Swami Prakashananda
(At Five annas each. American Editions)
1. The Inner consciousness—How to awaken and direct 1t
2. University of Vedanta, 3. Mystery of Human vibration.

Vivekachudamani of Sri Sankaracharya (Sanskrit Text RST A. P .
and English Translation and notes) by Swami 200
Madhavananda ,

Sri Krishna and Uddhava » "
Price Vol I. Re. 1.4,

Vairagya Satakam of Bhartrihari )

Minor Upanishad Parts 1 and 11 (combined)

India’s Message to ngself. R

Mz. PRABHU LAL.‘ that ar‘e'at 'pieseﬁ!n"

This book treats of the ancient Iqealsfof:rng:ly Nife,
being entirely lost sight of in the affairs of 0 : b
Price 8 Ass Ke :
To the Subscribers to *“The Vedanta ™

\}ol 11

sart

The ‘Vedanta Kesari'’ Office, Mylapore, Madras:

s

The © Vedanta Kesarl: OIHice: S
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JUST PUBLISHED

RAMBLES IN VEDANTA
B. R. RAJAM IYER.

It approaches the many problems of life from the [Tindu standpoint, but itis not basad on
antagoniom to auy other rehwion ; for as the aathor puts it, “veadly speaking abl religions are s
ply difterest phavies of the sune Proth, ditterent metheds of approsching God,” T Tamin
religions as the string in a pearl garkand,” savs the Lord What hwmanity is to man, what (:\istm.\
is to vy berngs, that, Vedautism s to religions | it is their commaon ersence, their mner aalt

and as such it can possibly have no quarrel with any of thum—the whole Las no quarrel wi[_h t
part.” Y The varicty of the pnbulum presented in this volume” explains the preface to the origin .

volume with no exagueration, *“will be found pleasant and delicions both by the younyg and the
advanced. While every morel it contsins is nuicious and ey of wsiniluion, not a few
delicacies will be discovered which are exquisitely spiced and Havoured with stories and illastras
tions from the Puranas. The aim which runs through all 1s the realiation of the Self, the know-
ledge of the Atman, the elaboration and impression of the sublime, Truth taaght by all religions,
by the Vedas and the Puranas, by the hoary sages of antiquity, by the Lord Shri Krishna and reite-
rated by the Lord Jesus Christ in those hallowed words which will live for ever—What shall it profit
a man, if he shall gaio the whole world and lose his own soul.” Mr. Rajam I'yer's style is exquisite
and he will be found to lead on the reader (rom one philosophic diffizulty to another as through a
fairy land, at once a most facile path, not the less fnteresting and agreezable because it instructs one
in the awe-inspiring truths of eternity, KAMBLI'S IN VED A will in shorl, be found an infallible
help to every one who wishes to gain his soul without losing the pleasures of life. Rs. 6.

Publisher : S. GANESAN, 29, Pycrofts Road, Triplicane, Madras, S. E.

THE EASTERN BUDDHIST

EDITORS:

Daisetz Teitaro Suzuki Beatrice Lane Suzuki

An unscctarian magazine devoted to the study of Mahayana Buddhism, its

philosophy and ideas, Its contributors are some of the leading scholars in the
realm of Buddhism in Japan,

Published quarterly in the English language

BY
The Eastern Buddhist Society
KYOTO, JAPAN.,
Annual subscription : ITingland—15 shillings, France 65 frans,
U. 8. A.—S 3-50, special price for India—38 rupees, Post free.

Specimen copy free, application to :
THE MANAGER,

The Eastern Buddhist,
39 Ono machi, Koyamu, KYOTO, JAPAN.

Old Volumes of Vedanta Kesari & Sri Ramakrishna Vijayam
are available at the following cheap rates.

Volll V. K. Rs, A, P, R. K. V. Rs. A. P,
0 1 0 0] VolsI, 1I
Vols 111, VII & VIII each 1 80 VolbIV &1 each ; g 8
xg} %{X ’;’ g g Vols V & VI each 300
Vol X111 309 Vol I to Vol V together 7 00
Apply to ;-—-'I";xed Manager, . Apply to:—The Manager,
Me lama. Kesari, Sri Ramakrishna Vijayam,
ylapore, Madras. Mylapore, Madras.

[ et s e PP

When answering advertisements please mention “Vedanta Kesari”

L4
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THE MORNING STAR.

( 3rd Year)

A high Class English Weekly Journal dwelling on Universal
religion & Indian culture.

Published by

The Ramakrishna Ashrama,
P. O. Bankipgre, Pztna.

Single Copy 1 anna Yearly Rs. 3. V.P. Rs. 34-0

- “RURAL INDIA”

The only Journal of its kind in India devoted to discussion of
rural problems. All matters having for their object the betterment
of rural areas and the revival of village life are dealt with in the
pages of the Journal in Euglish, Telugu and Tamil, The Journal
gives sound and up.to.date information in matters affecting rural
welfare, such as rural sanitation, ruraReducation, rural co-opération,
agricultural improvements and cottage industries,

Annual Subscription Rs: 3.  Single Copy As. 6.

Sample copies will be sent on application. “Ruyral India” hasa

large circulation in the villages i i
: and will serve medium
of advertisement, ¢ as a first class

For vates apply to :— '

THE MANAGER, RURAL INDIA,
-9, Brodies Road, MYLAPORE, MADRAS.

TALISMANS AND CHARMS

For those People to Avoid all Sorts of Misfortunes and enter the Gates
of Successful Life, i F Health
For Honour, Riches, Learning and Greatness Rs. 7/8. For Hea'th,
Physical Strength, etc, 7(8, FoeraPowgr of Eloquence, Speeches, .etc. 7i8. For
Success in any Undertaking or Litigation, etc. 10/0. For Success in Sport, Rac-
ing, Cards, Games of Chance, etc, 7i8. For Success in Spiritual and Religious
Life 10,0. For Success in Trade and Business 10{0. For Agricultural Prospetity,
Farming, Good Crops, etc. 7/8, For Success in Mining Plumbago, etc. 100/0.
For Success in Gemming 225/, Rabbi Solomon’s Special Talisman for evezfg.
success 15)0. Specially valued and worn by every successful Hebrew. 2
quality 21{0, 1st quality 300. : o

NOTE:—A Money Order or G.C, Notes will brmg_ the Talisman, g
door. One Extensive L'fe Reading Rs. 15, two Rs. 25, three R-;- Jo‘%’"};’;“ :
at a time at Rs, 10 per reading. Remit with birth date, A WU’; e .
amount should be remstted in advance, NoV.P.P. .

Apply to;— D. A, RAMDUTH, Astrologer,

No. 30 & 55 (V. K.) Cheku Street, Colombo. (Ceylon.)
—

When answering advertisements place m
T R T e e T
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3rd Edition, JUST oUT 1t

The Path to Perfection
By SWAMI RAMAKRISHNANANDA

(A direct disciple of Sri Ramakrishna,)
Price 4 As.
To the Subscribers to “ The Vedanta Kesari '’ 3 As.

BROMIDE PHOTOGRAPHS.

Of Sri Ramakrishna, Holy Mother and Swami Vive-
ki\nall(]ﬂ-

Booklets can be casily carried in pockets or placed on
tables. Small Size As. 4 each Big Size As. 5 each.
Card size best suitable for Photo stand. As. 8

Full size of Sri Ramakrishna only Re. 1.8 each.

Half-Tone Portraits.

JUST OoUT 1

At 1} annas each.
SRI RAMAKRISHNA
No. 1. Sitting Posture, Cabinet sjze
2. Standing Dosture
SWAMI VIVEKANANDA,
No.

. Asan Achariva, Cabinet size
. Just before Meditation ,,
. Meditation Posture "
. Delivering Chicago Address
Bust, Sizn
» 10. Wandering Monk, staff in
hand cabinet size
SWAMI BRAHMANANDA,
SWAMI RAMAKRISHNANANDA,
SWAMI PREMANANDA,
SWAMI SARADANANDA
SISTEK NIVEDITA,

Ny o

2. 35 :
N.B:  Pleast quote the numbers or names when ovdering.

At 3 as. each.

SRI RAMAKRISHNA

Sitting Posture, 83x6] inches,

Tri-coloured. Bust, Cabinet size,
HHOTL.T MOTHER,

Sitting | osture $§x6% inches,

Do Cabinet size

SWAMI VIVIEKANANDA.

Reclining on a chair 9x7 inches.
SRI RAMAKRISHNA-Sitting Posture

size 15x12 inches., 6 as,
SWAMI VIVEKANANDA

Meditation Posture, size 15x12

inches 6 as.
Delivering the Chicago Address—
tri-coloured, 10x7 inches 6 as,

Tri-coloured bust, seated in a
chair with parted pairs. 15x12
inches 8 as,

GROUI’ SANGAM (Sr1 Ramakrishna,

Holimother and 18 disciples) with

names in Iinglish, 15x12 inches
6 aSe

Advertisement

THE VEDANTA KESARIL

The Vedanta Kesari having
India, Burma, Ceylon,
The United States of

For rates and particulars ;—
Please Apply to :—

a pretty wide circulation all over

. M.S,, Strait Scttlements, Mesopotamia
> America and other F
excellent medium of advertiscment

oreign countries 1is an

at moderate rates.

MANAGER—-THE VEDANTA KESARI

Mylapore, Madras.

e g

ot

0 0T 0 0 CTT=T 00600 0= 000000

D0 00—

|
.

COSPEL

or

SRI RAMAKRISIHNA

This book contains the inspirel words of the great Divine
World Teacher of thic aze, Sri Runakrishmi Paramihamsa, the
Guru of Swami Vivekananda and his brothers. TItis a scries of
conversations in which the highest spirituil truths were equun'led
by the Master, in simple larguage with homely illustrations to
disciples like Swami Vivekananda and men like Kashib Chanlrea sen
Dr. Sircar and others. These conversations were carefully recorded
and preserved by an earnest and faithful householder disctple,
well known as “M.” The original received a hearty commendation
of Swami Vivekananda. He said * It is indeed wonderful. The
move is quite original and never was the life of a great teacher
brought before the public untarnished by the writer's mind as you
are doing.” Again “I cannot express in adequate terms how I have
enjoyed them. T am really in a transport when I read them..covuunnd”

— 00 D) 0 =0

300

[ ) e 50030 0= 30 ug_—__)ﬂomo SN 1] Bc;—dooﬂ

Price Vel. 1. (4th Edition) Duxeen Rs. 2.8 cloth Rs.3

» Vol 11 (2nd Edition " » 2.8 " 3

D000 0C

SAYINGS

OF

SRI RAMAKRISHNA

Third Edition.

The sayings of Sri Ramakrishna require no introduction now
from any one. Their Universal catholicity, profound Introspection
and deep spiritual fervour have been commandipg the esteem of‘
thoughtful men, both of the East and the West, for th? last quarter
of a century. The present volume is the most exhaustive and cor:;
prehensive collection, containing 1003 sayings and parables ar;:ng at
and classified into chapters. A valuable glossary has been adcec at . .
the end. ‘

20 0E0 0 ==Y B HED 0 e 0 0 30 060 0C

=30 0 0 0820 (€
300C
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Price Cloth Rs. 2

5

To subscribers of ¢ The Vedanta'Kesari. " Re.

FG:O 4

co==ooc==ooéoo===oéoio===95¢f—¢=’”@
The Vedanta Kesari Office,,
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BEWARE_OF IMITATION

AMRUTANJAN

*When you suffer from bodily pains such as

30 00 0" 0

Headache : : Nguralgia

Toothache

Rheumatism :

— 0 0 0 e § 100G

Lumbago Swellings
Stiff Joints Cough, £
Spriins : :  Cold, Cuts, 2

And all aches and pains,
you have a safe cure in

AMRUTANJAN

A TRIAL WILL CONVINCE YOU

Amrutan]an Depot

BOMBAY : : MADRAS.

y ,;.._—.aul(_—....n'ﬂ =00CC 200
The Kesari Printing Works, Madras.
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