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- RELIGIOUS REVOLT IN SOUTH INDIA.

(By T. A. V. NaTHAN, B.A,, B.L))

/s

-

At FEW months ago m some places of South India, a

number of copies of the Manu Swrithi was burnt. This act
of incendiarism sent a thrill of horror and indignation through
the country.  People were shocked.  Their tender susceptibili-
tics were wounded.  Newspapers condemned the act in the most
uncquivocal manner. Even leaders of eminence had {o say a
few words of disagreement and disapproval. The burning of
Manu Smritht is an act of sacrilege. Manu Smrithi is more
or less the bible on which rests the present socio-religious
system. Manu was one of the greatest law-givers of ancient
India. And ancient India has not changed much since Manu
shuffled off his mortal coils. It has been said, and perhaps with
a-good deal of truth, that if Manu were to come back into the
world and see the present state of the society for the regulation
of which he enunciated laws, he would not have seen any
appreciable difference between the society of old in which he
lived, and the present day society. In other words, it means that
Hindu society so-called (for Hinduism is a non-existent religion,
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the name i a

misnomer) hag
step forw

not progressed or advanced one
ard through the pass

age of ages and decades,
The

sacrilege.

as considered an act of
‘monopolists,” as they have
it gave the sanction and the
d social and religious superiority. It
and means whereby they could stitle the
gitimate claims of the lower classes so-called.

¢ basis of the present Hindu law.  The Smrithis
Yajnavalkya, N

burning of the Code of Manu w

To the brahmins, or the ¢
come to be famitiarly called,
authority for their assume
gave them the methnds
rightful and e
Further it is th
of Manu, arada and Parasara arc some of the
authorities which are meorporated into the law administered to
the Hindus so-called by the British Courts in India.  To the

ordinary, mprejudiced and uninitiated rcader of the Manu
Swrithi, it would scem as if the m

who wrote the Code did
clementary principles, wl

an or God or the demi-god
not scem to have understood the
ich are the fundamentals of law and
justice. Tt would seem as if the great Manu betrayed an abyss.
mal gnorance of the cornerstone on which rested any sound
system of daw. The foundation of law and justice is cquality, and
mvaim do we scarch for it throughout the Code of 1

by Manu, Tt was said of Dracon, the Greek law-giver who wrote
his Code before Solon, that his laws were written not in ink but
m blood. It would be more true to apply this to Manu’s Code, for
it was a monument of niquity, a standing example of tyranny, and
an unrivalled instance of autocracy. It would seem as if we are
guilty of exaggeration in our condemnation of Manu's system,
but 1o the man of sclf-respect, to the man who has felt the

repression of the social order and wants to be free, to the man
wio looks forward with hope in his mind and optimism in his
heart, it would seem (o be the cmbodiment of all that ig cruel,
'is iniquitions and all that is abhor-
ANV system of law
Such was the
system that for centuriey and
bound in chains of ron,

aws written

all that 1s inhuman, all th;
rent, vile and mean in founded by the nations
of the world. cruelty and mhumanity of the
generations our society has been
LIS trying in vain {o break the
ver we read the Manu Smrithi, we
c;_\brahmm% another law for others, If a
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but
shackles and be free. Wherey
find one law for th

{ INDIA
RELIGIOUS REVOLT IN SOUTH

b ] 1 1 Y n‘ZlyilS-
)y 1 4 b ! l by (10“ Z\ i
“atini Dt

{ l ‘ - H 1 ‘ 1 Sa 11 h( ib‘ t()
3 1 its ¥} Sa111C C ]‘T‘C,
Bl 14d. .

: chapter
arpose to quote chay

*s Codc. It 1s unnecessary for ow ng(.)gfn coqvcr to cover,
Manu VS to ‘substantiate our statements. ‘ tll ¢ mentality of the
and V(Jrslc(Jodc breathes the foul odour ol th ’

the crue ¢

t t‘ . b v s I o
B . 1
1

. he law. o hie Code to be
e t}le Manu. It might be that he wrote his Code
Such was Manu.

» biad-
e and not to be
able for a certain state of soctety ouly an . of society 1n
applicable for . -gucd that the state ol s )
~ - all time. [t might be argued Uk hard regulations
ing for all tunc. od such stringent rules and hard reg 1
. Y equired such s s anvihing and
which he lived, req e this, we can justify anything
suide it.  If we argue like this, that a man's wife and
to gu o L. the world. It might be that a e euse lis
oy s in ' : at cannot exv S
cverything . streets. But that can
. . qtarving in the streets. i
children &°¢ 5t‘nfvth is 4 criminal in the cye of the taw, and
- ¢ 15 : st only an
»r and thett. & itdren is al best onhy
ﬂlllfd“tr tion of his wile and children 18 A betore the
> starva : . . 1. stands
the Sd? s circumstance.  Even so, Manu s L criminal who
dtenuating AR as a ¢ ¢ .
C}t?l'm ll n:tiom of the world as a le?mall, l-?dminis‘tr;ttion ot
Cl‘\?h?blcni'tited between man and man m.tl‘;1 (’ s Code was
e 1‘c1'imina1 who in his dealing O‘Tt i T wainst others, as
. a8 ¢ .. . e age s b
1dw"dbl ‘to certain communitics, and prejudice 1d tc at the present
part}d . oo if the partiality is proved, ‘\\ou e
a oriminal Whe [ his employment if he was @ judge < .
. s © . : -3 N
) ssed out o _ e Foerous nprisonme
day (11511(}15 1. though he might not suffer rigorou A b N
;1bly fined, 5 . There have been
DOST? y\\leidl he perhaps deserves ! lh’(/,l-(lthc world, but it wis
['01 ] 'L,l'ticq and P?”'““““CS in law all O-Wl't- Code. It has been
inequi tl\ dministration of 1t than n s
1 the 4

‘ ' - " s {lics escape
“rather u : tor's webJn which the bg 1l ‘
;;tid that law is like the spider’s web The equality of all

ST . arc caught. o
throtlg113 and t.hf lftit:‘m?zlc;ncnmry axiom if th? :ﬁ‘lystq::bb;f(fil:i
men before the fdt\l\ . world. It may be that .thg 11Ll ! mi.]{ e
iuriSprud.chC 0 :chy lavishly, by ingmtmtmg’ fmz{iti(futc e
of spending h}b y and possibly of the judge, nm}' ¥ BLTt o the
favours of the )ur}"t ( ce. if not escape 1t a.lj[logethel.’ s fo be
severity of the sen ~er'ltt .;, by Manu, if the offender thP“\l ity of
very Code Of‘}a“’ ;\r:n:gnanimity of mind and ”aw;?femlrg?lst v
A bralllllllll_, ; ;Lflt io so scol free n certain cases. |
heart, he 18 1¢ ®
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gii}:ﬁictliljct%?st; ii:*iljlglilmirlll tl.lc fl'igicflit.y‘ and the ‘sevcrity of the
S cut off o molt ‘1 l‘?}lg it in .ull oree, ;1}1(1 his hand or leg
Pel‘haps if’such L e 1" ,de poulc(l. mnto his ears, and so on.
class resentment ‘;I‘V'ftblwer llad. merltccll the mob fury and the
would have beeg t01-1t _123{ -Ibcrun? pe‘mnsula of .thosc days, he
lived in England of tllue‘ ‘ I the Spanish Inqmsltlo‘n. If he had
vengeance of the peq 1;):% vtyrzmnoug days and died before the.
twrbed from fi })l'p‘ L overtook lum, he would lla've bccn. dis-
bones would h;nk'c })giLnL O{) .cvcrlastmg. rest, and his emiciated
he had lived iy the Fr,uil\l, hfd}], fntl-ng ‘m the l.lmrkc,t-pm,w. !
he would haye oo C(')‘I]Si‘:\;l ({ the tllm,cs;w'lllﬁl- fxccdo_m d‘\(\vncd,
his days in Russin thn- ’T“ltul‘ .t‘o‘ 1¢ .;,)m 'otmc. If he had led
been murdere i ool 1)1:)' »{)u(my prevailed, he would have
he had lived in any other ()(( WIT%H beople overthrow tyr"‘““’." If
ostracized, rCli;{iolis]y ()m;‘;lzl\l'lll}", he \\»/o‘u.]d have been socially
the public life of the vcount( e “md, politically hounded out of
of Taw in the name of Ge r'y for secking to perpetuate a tyranny
¢ od and religion.
>y .
But mn India they burnt his boolk 1 Centuries after he died !

Che burning of {he Manu Smrithi

. : is the symb
S1OWINg revolt against {he o ymbol of the

o of e ol agai (:i religious order. 1t is an cxpres-
o Y 1Creasing  consciousness  of self-respect among tt
great Non-Brahmin ¢ i i indics  the fecl-
ng that b b community. It is an indication of the feel-
SOME 0 permeate the mass m;
_ , ‘ 1¢ mass mind—the [eelj
e : perm 1e feeling of
- 11.1tentlftt.the hard and fast rules of an antiquated gemd
crepit re s syste ( (
o biin(, ’ l1g10tus systcm. After all, the burning of a book may
| ,,{nou much of refory i Hindu” soclely.  But what
We have to take s of 1y i \ ’ ol
a note of 15 the feeling behind the act, the voli-

tional impulse tl:
« S(, tl [4 2
o fl-lom thel :t lpron;ptcd the N on-Brahmins to express their
disc ‘les o rcligi( hi \
o on which have made 1g1
, b : ade the religion
of the Rishis 4 mere mechanicy] contrive

activity within it ance without any life or

whicﬁh\ivéiilg\l\{v;-?tfefnthc R‘lshis was consolidated in a few books
wrote everything oy ?\?’O?tly by t.hc brahmins. Therein they

) ¢ WAS conducive to their pcrmancent well-
M the social and religious order.  In
they had tle audacity to interpollate

being as the superiors
some  ancient  bopkg
el
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certain passages so as to justify the caste system and empha-
sise their hcaven-born nature, as for instance, the Purusha-
sooktha Hymn in the Rig Veda. They were men of such
religious temperament and such spiritual exaltation that they
would stoop to deceive peoplc by forgeries, falsehoods and
foul misrepresentations ! They were perhaps men of such
mean and debased temperament that they would have
stooped to do any crime for the sake of maintaining their
religious headship and social superiority. They called them-
sclves the “ Bhudevas ™ and “ Brahmins™, men who did
not know the atiributes of the Godhead, who did not understand
what “ Brahman ™ mecant. They claimed that they were born
from the hcad of God Brahma, while the Non-Brahmins were
born from various other limbs.  Because they were born from
the head, they claimed that they were the superiors of others.
It may be said that the origin of the castes was expressed in a
metaphorical manner, and thercein lies the truth.  But the way
in which they conducted  themselves showed that they had im-
plicit faith in the literal meaning of their claim, and successfully
deceived the large mass of the people for ages and generations.

How magnificently the Brahmins imposed upon the ancient
Dravidian people 1s an interesting episode in the world record
of deceit and crime.  When the Brahmins came to South India,
they came, not as conquerors, but as beggars. The Dravidian
civilization, onc of the grandest and the most magnificent
civilizations of the world, was then flourishing in the full height
of its splendour and majesty. The Dravidian Kings were
mighty warriors. It the Brahmins wanted to colonize the
Deccan, they might have been shattered to atoms, and beaten
within an inch of their lives. But like cunning, tactful and
deceitful men as they were, and as they are now, they came
disguised as holy men, and scattered themselves all over the
Deccan, and acted as spies to their compatriots outside. They
somehow or other succeeded in undermining the strength and
permanence of the Dravidian power. The story of the Rama-
yana is the epic of the clash of the Dravidian and the Aryan
civilizations. The Brahmins were not able to replace the
civilization of the Dravidians by theirs, because it was a far
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superior and highly advanced civilization, So a merging  of
civilizations took place. It has been said that of the three great
gods, Brahma belonged to the Brahmins, while Vishnu and
Siva were the gods of the Dravidians.  This shows how remark-
able and thoroughgoing was the merging of the civilizations.
And inthis merging of civilizations, the Brahmins ulti-
mately stood to gain. With the passage of time they wrote and
manufactured books for which they claimed divine origin,
They claimed for themselves {hat they were the representatives
of God on carth. They asserfed that no man could attain
salvation except through their aid.  Their mantras and hymns
were in Sanskrit, and they alone had the power of singing or
chanting them.  The Non-Brabmins could not dare to sting
those hymns. The Vedas and ofher sacred  books were
scaled books to the Non-Brahmins., If Non=Brahmin
ceven hears the Vedas being read, the Smrithis provided that
molten lead should be poured into his ears. If he reads the
Vedas, his fongue was to be cut off. ALl sorls and grades of
punishment were provided for according to the offences.  The
Vedas are said to be the word of God. U to hear the word of
God is an offence, to hope for salvation is perhaps a crime.
It a Non-Brahmin wants {o attain liberation of soul from the sca
of Samsara, he has to atone for his past sins by giving lavishly
money and other gifts to the brahmins. He has to be born
again and again into the world through 4 scries of births, till at
last he would be born 4 brahmin, and then he stands af the
threshold of divinity. No man can attain moksha except through
his becoming a brahmin. Op {he door of Heaven is written,
according to the brahmins, * No admission to Non-Braluuins,
Brahmins only admitted.” Perhaps they thought Heaven was
a coftec-hotel ! But there it g written in their sacred books
that a Non-Brahmin cannot directly go to Heaven, unless he
becomes a brahmin in any onc of his future births. If e wants
to be born a brahmin in tuture, all he has to do is to give all
that he has in the shape of gifts to the heaven-born beings who
for a time have come dowp to the carth to save the souls of
sinners and show them the « Path™ and all that they ask in

return for their mission of liberation and good will is hard cash |
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For centuries and generations, the game of Eiuplieity h?.S
been going on. For years and decades, the great I\on-Brahmm
masses have been content to take the wo.rd of the bmhmx.n as
gospel.  They have considerd the brahmins to be th§ n]cjdm@r
between man and god. They have been under t‘hc impression
that the keys of heaven and hell were in the keeping of the dcgt
of god. All that they have to do, they thought, was to proplflatc
the * bhudevas ” by means of large and valuable presents. .hvcn
as the Roman Catholic Pricsts of the Middle Ages sold tndul-
gences, gave dispensation and granted forgiveness to the humble
and erring sinners i return for a fixed paymen.t of‘ money-—
even so the brahmins of India have sold tl'1c1r Gods, their
principles and their religion for a handful of silver. . Men may
commit sins, but those sins can be overcome byAdomg prayas-
chitha, which means giving a large amount of money to the
brahmins. The richer the man, the greater and more expensive
1s the prayaschitha. These men pointed out the way to Heaven
—men who traded in the name of religion, men who conducted
an immoral traffic in the most sacred and sanctified aspect of
human life, men who deceived people and plundered them of
their money in the name of god, men who toiled not, neither
did they spin, men who lead the life of thc.lotus-gatcrs, a life of
idleness, indulgence, pleasure and vice! Times without number
have we been tempted to exclaim: Down with these economic
pests that without work feed on the fruit of others' labours !
Down with these bugs who are drinking the life-blood of the
nation ! Down with these monopolists who are the stumbling
block in the advancement of the Non-Brahmin masses and a
standing obstacle in India’s onward progr?ss! But_ th'e best way
to pull down the political tvranny, the so.cml superiority zn_]d the
religious domination of the brahmins is to rouse the innate

consciousness of self-respect among the Non-Brahmin masses.

That was what was done when Dr. T, M. Nair and Sir P,
Theagaraya Chettiar started the South Indian Liberal Federation
some eleven or twelve years ago, and that is what is being done
by Mr. K. V. Ramaswamit Naicker to-day. The clarion call of
self-respect went forth, and the lions shook off their slumbers
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and‘ TFoared, and the resylt was the Non-Brahmin movement in
India, a movement essentially political, emphatically social, but
most carnestly religious.  The Non-Brahmin movement, or the
“ Justice movement, as it came to be popularly and most
appropriately called, is g revolt against political monopoly. It
s rebellion againgt soctal ¢nsl

wement and religious hondage
as well, Tt g )

vghly regretiable that the latter aspect of the
mO\’L‘ll.lCI]t has more o less alwavs been m the background
when ity Proper and legitimnate place ought 1o have been in the
forefront.  Jt might be that i, concentrating  their attention on
the politics of the Tand, the feaders of the Justice Party may be
able to capture the seats of vantage m the administration of the
country, and do what they could to the elevation of the great
vommunities of Sout), India who had from time immemorial
heen under the grip of one monopolist commumty.  But they
must remember, what is perhaps most impm’tant, and which they
have lamentably neglected, that the ultimate sanction for the
greatest democratic movement of India, and perhaps of the
world, lies in the Steat and cternal trath that it is the living
expression of the {oree of COSIIC progress, that it 15 the useful
wstrument which Gog s using to change the old order of things,
Tennyson said : « The old order changeth, yiclding place to néw,
and God fulfils Himself in many ways, lest one good custom
should corrupt the world.” The old order iy changing no doubt
but how far the new order will be an mprovement ,
and the welfare of the natjoy depends on the afention that the
are to come forward an| taléc their l-)il(:fli)f‘lli (1)t t‘hc‘ otherland
soctal revalt against the (’i'HA] ing ; l b'l- l-l e rogssun, a

_ : Siping and repressive
society shoald be bmugh( by
Ve some sort
Ebe effecteq,

for the good

restrictions
it If the movement of the nasses
of permanent succe

/

L/
e

1S g0Ing to achije

. 83, a religious
revolution shoyl, ’ )
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WOMAN'S CAUSE IS WOMAN'S.

By Miss Licavare RAJARATNA_N, BA., LT,
“Say not the struggle nought 21\’21116ﬂ.1- )

The Ihbour and the wounds are vain.

}:\I woman alone lies her cmancipntim} It is S{Ie \?"ho“ will
: have to come forward s tl'w champion of 11011.0\12 n thc;lISf}.

Man is too sell-engrossed i his own \\‘orl(} to 'thnn ﬁ'if]f)birel
outside his sphere, and alas, can wev h‘hl:x:‘e hfnn., \q\lfz ‘?M el“t.e \
the great universe scems one bxg Stlil%,},.? Ot l;\-er‘d‘rmm M
When the odds are so great ng;nnst us, \cen)xx e' ¢ ,i’.] thecgreat
our upliftment without our taking an ‘abalv.c‘pgow | ihe great
struggle 7 Yes, when such is the. state 0% affairs, o : | oman
;*x'er find her emancipation outside herself. ' Of] ‘]'(311 1?)
existence, her upliftment and her freedom in social life.

The voice of one woman fnr‘h.cr (.‘fw'sc s n;)t’hn'lg ]fl lis\t\';};l(al
throbbing with life and activity, it is h,m ’fhfclic oi:h\éilrcg oot in @
wilderness, it is notuntil the woman’s Vmciv;.q ;Vm o e
will ever find her true place in the world. 1?nb it e
come when our women twill be not what they are, bu

ought to be?

The time lias come for us to take into our hands what \x:(;
It is for those who have had the grea
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have so long neglected.
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advantage of hearing the evigence of their min and soul opened
to different aspects of hum;mity, these whe bave a wide outlook
on life apq who 'fbg‘oughﬂpdumﬁun hiyve ganed an Cxperience in
ife which by been denie. g mar

from the sheer fact that wom:p, Was 5o 1itle thought of that she
has been entirely thrygy mto the by

home mor fmx‘ibly toy
had the Obpertunitics of cducation, {f.. achvimtages of experience
and of 4 higher, freer soctal Tife, (o 4y Ke into their hands the task
of ﬁghting out the WOman's cause, ng “f giving woman the right
place she Ought to take, in Hie, i society, and in the world,

any of our legy lortunate sisters,

~Stound. The fact comes

s that g for those who have

It is only woman wWho can clea Iy estimate the needs of her
fellowqx-omen. It is she who can understand just what ought to
be done fop her bcttcrmcnt, it is she who can do the task, with
her intelfect, |y SYmpathy and ol
Widened outlook i} make her realise the great nced of her
suffering sisters, and it is only when unite they fight agamst the

arriers  of tonvention, of custom. and 4 such conservatism
which denjeg Woman lier trye social life, )4 CUEwomen will pe

everable to oo something for 0y GWN Cause,

c-hearted devotion, her

The human lendency of SCHElove 5 ey A0 great in many
of us that we iy spite of af] ¢y fdvaniiges with Which we start
out in life, \ve are apt to forget thys s not gy who fuive had
the ?am;e op};olrliunities i life, W, sardiy {1y of the Srowing
needs of our fe OW=sistersg who gropine i . 01 T "
blinded to 4] that is beau;iful i:lizi a;{;(;nn(’it:;:lIlcilx'(i)zf) ’fﬁ““{‘ m“’

R , ‘ ) g the same
dwarfed life day in ang| day gut, What are we doing for they, ¥

I§ it no‘t up to ug tg dolour best to uphit thege sisters of ours to g
higher tellectyy], SOCtal ang moraf Life ;

Yet words, ap hig}
use to grapple with the gl
only when e g4
duty to our own
what is so great]
state of affairs,
burdens that crus

talk are 04 the Weapons we shoyld
ants that come Ub against us, an it 18
Women begin to realise the importance of our
fcIIO\V~sistcrs. and feel 4yt 4 IS with'us to do
y nhcedc‘d, only then can yye hope for a better
Lying i, a stafe of lcthzlrgy groaning under
h us down, 4nq accepting them with grim
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‘ WOMAN'S
WOMAN'S CAUSE 1S

A re we
110 W C N 0 C
(lllbt N J 5

are at present and not until—

1 3 t vears
“AWe hive in deeds, not ye:
In thoughts, not brcgths. e
In {fcchings, not 1n hgmg_s L
) ¢ even hope to uplift our caus g
g i ‘ho thinks the most,
“I1¢ most lives who think .

sblest feels the best,
Mets the noblest fee

g

:E\I
4

FOR

LADIES

our Chemist or
For Particulars Consnlt your Ch

“KESARI KUTEERAM,” :

Indian Chemists and Druggists,

DRAS.
Egmore, - WA N
ESSNSSESS S
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THE TAMIL STAGE : CONSTRUCTIVE CRITICISM.,

LBy €. B. Nawu, s

.i>\k 1 3 N v ey | N
l\.{ix\]lc.\ :?(:og:};g'L::;‘L{h‘;::;ux‘:u};nmfts l)lctlfling of variogs
e e an u natural oy tuartistic spoils
the difect of the whole picce. The plot might have been
structed with great skill by a genius, but it might not ) roc'(?n'-
sueeess w!n.lc staging, i scanty attention is paid to ccrtai‘le o‘tlcl
essential things, such as music, enviornment, efe e
teed for examining thoroughly these thines o
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thing until and uuless the meaning of the whole 1s placard-
ed. The audience should not be left to draw upon their own
imagination, but, on the other hand, an appeal shoutd be made
to {heir {ntellect through their eyes,  Here, the act of painting
comes {o the aid of her sister art and it should be fully utilised.
But this does not mean that everything should be dabbed in
black and white; on the other hand, 1o artistic, alm®st scientibic
touching is required so that they might depict as nearly as
possible the thing ilscl. Sowme of the dramatic compaities
are defective in this respect. A screen or two,  some
decicdes ol torn and filled with dust serve their purposc.
This is o be clearly seen in the professional companies whose
motives arce only mercenary,  Those who witaess such things
are to be pitied, since very scanty vespect s paid to their
inteltect. If those who patrontse such thmgs are cducated
and it their artistic senses  ave developed, then the tale
would be quite different. The Tamil stage s badly m need of
this reform and if it is to scrve as a reconstructive force to
awaken the Tamilians from their Iethargy, then no moment
should be lost in sctting aright this glaring defect. The
characters should live and move in the atmosphere created for
them by the dramatist and m their train carry  the audience
with them. I the scene is laid in bygone times, 1t should breathe
the very same spirit. There 15 no place in 1t for anything
modern. Then only the actors themselves will feel the spirit
and adapt themsclves to those conditions. Then only the
audicnce would feel that they are quite at home. By a careful
arrangement of screens and an clfective use of the art of paint-
ing, the atmosphere necessiry for the occasion can be created.,

Hitherto, religious books have been laid under contribution
and plots for the Tamil stage have been based upon the stories
taken from them, The same was the case with other countries
in early times. As  for example, in England, the Moralities
were being staged in olden times and the modern plays are
evolved out of them. Just now, the Tamil stage is in the
trapsitory stage. Religious dramas are still being staged, but
already social and other kinds of dramas have been written,
The forces of Renaissance are already in full swing and

167



THE NON-BRAH MIN youTH

one  findy changcs n Cvery walk of i, Ti

1 tmpetus for
all these forcey has

been given by the Grczzi,_\;\"ur. What-
CVCr pjghy have been the value of the rebigions dramag
in olden tinics, they are out of order in {hig (‘f‘;l".-ﬁm era
n wliich the Nation gy trying s utmost to shake off it tradi-
tional lctharg‘y. Tl

the deep rogte evils of
do things great ang
wasted shoufy py,,
@ happy Fesult, o
strive on from noy to buildg j up.
with the Wriling (f

argent refory,

carly notje,, In
thcmscl\'cs mn tf
which bring

stage plavs no mean part _in 1‘_cfoi-'ming
4 Nation and giving ispiradion to
hence thig active fopee stead of being
Wilised in gyl Emanner g5 Lo bring fort])
blore us ang we o should
A hadt shouly not be mae

SH¢ia] dranas. Nog only the socicty required
hut there ape other f

hings ton which, ery for gy
etus shygg be given 1, Indiang o distinguis
1 fields of Science, COMIMCree qpd other things
: prospcriiy to the Nation gy 4 wholc, Why not
this great force—gy, drama—yy,, ot et loose for this pur-
POSC ™ Scientifie and COMmeriyg topics can he Interwoven with
the plots, sp that the driving force can be felt py the
COnstant]y attending such dram;g ~

STCater Do is

nation by

Hithcrto, Music bredomiy,
the stage and only mugici,
of becoming

ated acoy and othey
DS of rare ability )44
good actors, g, long
there was no place o the

the country, since these
thought ¢ musie, their

ubta,ining UOWersity (Jq,

things on
the Opportunity
as this state of affairs eXisted,
stage for the highly educateq men of
Niep senerally  dig not grive much
Ming beng altogether tngrossed iy
! S considere ¢, be amore
540”““71?‘{11}7 achicye K othey things, The actors were
treated witp, scant Courtegy by ¢ the theater ang
the doors of espectable agamst them.
They were 4 shunpeq unworthy to pbe associated
with, They hag to live anq Move within their own smay world
and not enough OPportunitieg were afforded to them to reform
themselyes and indirecﬂy the stage. The old order hag alrcady
chariged, Yielding blace {4 the new and cducated mep full of the

thergy and spirit of the ag, have come forward to appear before
the fectlights, Amatyy

. : Gramutic SOC1et e have beep {formed
Mvaneus centreg by mp of leirning ang talent,

3

¢ public outside
Socicty  were shut
ot, altogether
o

One happy
168

[}

i a
: from being

e itherto, Nep

. hange i1s that music, as h 1 to a xecondary place.

3 “han : R S1U11CC * N TR PIpeN

result of this ¢ ]1 Zt'nrc has been consigt handmaid on the stixé#

rime factor on the s stress, she became a . The drama, for-

IIJ tead of being a m\SU(;‘; ‘(; pard to action. nothing but a
nstes S » bemg pd s life " was .

More attention 1s now s “the wirror of life urtain was raiscd

7, instead of being rom the time the curte ' not be

merly, 1n: Fron at variety it nec ‘

AL Reparteces,

Thcl'C

i nt. .
s ntertamme s of wl
s lC(ll €n . SO O8Ot RE TN
o til it was dropped, {song ars of the awdience.
and n 1 here), deafenced the ears
ioned here),
mentionc

1 ST
ried on i songs, :
i ies were carried L
even soliloquies “U‘L things.  In moment o
s e e U oplace Jor these thing ongs had to be
. ty »oang < ETRR N as | e
it and wnd st th'\ml { music to action has
prih and mtcm:l(:l | cue of the subjection o ) {
’ N . antes vet.
s odated. el compics
ot beer wght by pmtcsmmml I
11 cil \
not been c:

8. 8. S.

SET |T OINTMENT

A Perfect Hair Dressing

< DERESAGLS 20 FE - TN A”
AR A 4 l AL St {"( fions Q}K‘(,l

I ¥ l LS SR RN R B8 ‘

] / [ \ | (\ e l ACCHY h“ 1 {0 th(., lL(,l])L
F’ / pared (o) L - > 2

iJAER enced in Dermatology,
FIXES THE H

in any desired style

Solely manufactured by

T. E. Ranganathan,
‘ - " . )
Chemist, (v Lxum
. “a ]]“,’(] 'f“r'.
Specially prep

‘ REIRA
ILFRED PE Can be bad at _
W Chemist, STOCKING & SONS,

Price As 8.

VEPERY, MADRAS.

Sl xper. !
of an cainent physician exp
o i

Vepery, Madras.

169



AVVAI-HER MYSTICISM.
DISCIPLINE OF THOUGHT.
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Maker whose intelligence and wisdom the sages and seers des-
cribed as one crore of times more resplendent than one crore of
suns.

Therefore, all the aspects of a mystic's life must be like the
sides of an equilateral triangle. One is not smaller and the
other is not bigger but all are equal to one another. A truc
devotee cannot afford to make himself a fool and a simpleton.
His intellect must be penetrative.  He must be keen and sharp
in perceiving things. Hc must be accurate in his mental, moral
and spirttual diagnosis. The urgent need of our nation to-day
is the active, energetic and alert brain of the masscs. I shall
close this introductory portion on the subject of discipline of
thought by quoting few pertinent sentences from saint Teresa :
“ et no one be taken into this religious house of ours, unless
she is a woman of a sound understanding. For if she is with-
out mind, she will ncither know herself, nor will she understand
her best teachers.  Ignorance and self-conceit is a disease that
is simply incurable and, besides, it usually carries great malice
and malignity along with it. Commend me to people with
good heads. From all silly devotees may a God deliver us.”

maa%ravmom%%,ﬂ & Gh D5 B 6 R &l
e_avonlZvann @Dy aoriag.
ue ardsrevn wulstpi et 75 % 4
ned e fay @by Bet,
GHT o B ST T id 15,5 em sm@
Qinton g FTe0ws @jawr 1@,
2 BBuTQLrom g wHewan’s Qu ez
88 wuriQels sauw,
s1@wloys T8 5 &M dF 5T
& ® paw falesr e,

Persnal,

Intellect always means brains. It is the result of hard,
regular, persistent and disciplined mental labour. Faith in
instinct does not mean civilization. Taking shelter in intuitive
suggestions and expecting the supersensuous world to come to
one's rescue when difficult problems of life stare him 1in his face
is not the sign of moral and spiritual growth but 1s the proof of
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mental deterioration. When we divor

we loose our enthusiasm for true religion which is more inward
than outward, In its stead, rcligiosity or religiousness comes
into existence. What will help us to serve God with  love an_d
loyalty, with faith and perseverence, with ardour and couragc' in
our days of adversity and prosperity is our decathless ('1cvotlon
to reason. It will help us to understand God and His ways

towards us aright.  He who does not comprchend God aright
¢an never be his steadfast soldier.

ce thoughts from devotion,

I do not say that the promptings of instinct and the sug-
gestions of intuition have no place in the vocation of a devotce
and in the life of a saint. On many an occasion instinct and
intuition have achicved what cool and calculating reason was
not able to accomplish.  But blind and unintelligent depend-
ence on instinct and intuition, irrational and unjustifiable faith
In gurus and mediators of questionable conduct, character
and motives robbed our countrymen of their devotion to truye
religion and gave them in its place fanatical faith in moth-caten
dogmas and doctrines.  When reason is removed from devo-
tion, religion degencrates into ceremonialism or - sacerdotalism,
Ceremonialism or sacerdotalism dethrones God and enthrones
the priest in his Place. It is because of this reason, Avvai laid
emphasis on education and the training of our intellect as
two of the most essential virtues of religious man.  For the
perennial freshness of 4 trug religion and the eferp
of its tenets, one thing is vitally important,
its interpretorg and adherentg must al

true and living religion never remains stagnant with one remedy
for. a}ll 48¢s and for al] beople. It i only a false and dead
rel'lglon that is not tireqd of telling of its panacea for all ills and
evils, for all ages anq for all people. A true religion believes in
tl}e sublime doctrine of diversity in unity and in unity in diver-
sity. _ It grows with the Time Spirit and endevours to give new
solutions to ney problems according to the new light dawned

upon it, [t attempts to look at God from many points of view
and trys to leary His de

b alings with His universe in infinite num-
er of ways. For the brotection and propagation of a true religion,
mere loyalty and enthusiasm alone are not sutficient, though

al uscfulness
The mental eye of
ways be kept open. A
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n virtues. In the name of cnthusmsrp and
theylt artc " ’mrccilligion many vices are upheld, many exlvlls a;;
tod. n oz 1 ‘ cd and ma
Loe};;ezuated, many immoral Pl‘aCtICCS drc,'tiotll]iollll;p e
meaningless superstitions are 1.11tcrprctc‘ct1_xv\)1 o Seenee
etc., by the followers of their respec I\fb " ;i;n!
mockery of devotion ! What a travesity of rehig

it is the adequate mental
What is fhe reason ! We ol tha*tf” Isirgtlc(;‘js(’izguiqnc(i:ividuals
equipment of the masscs whlch help thg ‘ew s
to take advantage of their 1g}1o¥f111§c, 1:231;11iy 1¢ T o toachers
achers « exploit their cre g ble
:J:ail )olilr ‘i\(fl}tiljlr bis ll:iig c}onstantly used against tl.lC‘ plfogr?zs?;
rcf(olrmers in this coﬁntry by the so-caucdﬂpanicilflb),ﬂit\;O\c:f o
i fishness, c and hypocracy, 1s the m:
. ‘Silh:;112191?Sf’cirutlllll(:mllzaives};Eld \voifk out their salvation. The
mas'scc?ox(])'lblc ;in on the part of the monopolists who go by the
llllir};g of Bl‘zlllxllills in our land is thei.r teaching tha’E thc:[}i alolacci
are ordained by God to think z.md interpret tl?e b'has Iélsda 1to
the rest of the people are ordained by .thc very s(m:te) ‘o o
depend on them for their counsel and guidance in matters sn \
: great. It is no wonder that Dharmadas, one of the grea
e &re of the north, a Bania by caste, warned his people not to
bme};isgztes in Pandits. Let me quote few lines from his poetry.
He says:

“ A million Brahmas rcading, re-reading the vedas lost.
their lives.

M 1 > T{> Y j R
A million Vishnus born, none ever reached the goal

In pilgrimage not one found the rest; journeying on
and on they died.

On the waters their hope was centred ; so they gained
the mugger’s form.

False are the Pandits: reading, reading the vedas
they misled the world.

Their fathers too are decad: not one of them save
them.”
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Again
g another gre T
said to be {l. o Y L?tt mystic Raidas, a chamar by caste,
o o . :
devotion { ¢ guru of  Mira Bai, known for her unparalleled
‘otion 3 . . . are
o God and self-sacrifice, and  the contemporary of
Kabir says - ary
« o X )
The Pandit is

an cmpty husk; cmpty are all his
words :

Without hurry ) the tales that men tell are empty.

The temple is

4 empty husk and pleasure and  cnjoy-
ment ;

And empty is reliance upon otter gods.”
S()Uﬂll, Jlllllxtllsmtli::tul;%t Otﬂu—“ truc Blrl‘(ll\'t;ls inthe north and in the
P BI:;‘];m;nl‘nf lL west. They knc\y that the so-called
et e ; fll.u‘.worsc ﬂlill'l n(')tlnng as far as true
. nu“l,cr G()(d ;l(u. sl}.)mtual cducation is considered. They
it il b g t:1 };1(1 thg?* care to lcad‘ people on the path
at will tal HoHImL - They were selfish and al] that the
wanted was to retain their false prestige and power at any cost ’
aimosphere 1 g cTeck S W Bt e sl
; salve hich 1s not w ‘ ink
;rll,gEl .l?[yt'trucl tabszS)le, by the unimpcachzll(a)lc \c\l?zlilrat:‘z,erl:trfg 1:11\11'11]1{:;
meditative habit of a bhakta, but obtaj ibing 1
m the temple or clsewhere i not worthrzlle(clolf))}’)s‘ri)bilng: tb*m*h{rjll'n
gon must help cvery one to depend on himself for ill" "]lurc' tI'L :
It must help every onc to think for himgelf kIt must tS h‘oll very-
one to choosce what is good or bad {0 J£i111. Tl ““5. gion which
s that fo oo 5 800d or b n. 1at religion which
says that few g one are cxpected to perfect themselves and the
rcs.t must wallow in the mire of ignorance and superstition is no
rcligion atall. Any religion which asks its adherents to be in
the leading strings of its pricsts is not worth ser ving. He who
says that the salvation of the many is their willing obedience to
fLi‘arry Qtlt thg mandate of the few and remain supremely satis-
ed with their physical, intellectual, moral and spiritual enslave-
ment, and the salvation of the few is their right to command
many and to .toil with incessant vigour and cnergy till they
reached the highest heights of physical, intellectual, moral and
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spiritual excellence, is a criminal and he must be kept under
lock and key by a just government.  He is a danger and menace
to the socicty, which aspires to imbibe the ideals of a moral
and spiritual democracy.

Is 1t invain that ourancestors addressed God as Jothi, (BzT?)
Paranjothi (r7g55227 %) Gnana Sudar Vilakku (e5rem & 7afors a)
ctc.? Come, brothers and sisters, come! Let us approach the
lotus fect of our Avvai and seek her advice on this point.  She
says that he who aspires to become a true devotee of God, a real
mystic, a true friend of suffering humanity, he must not only
be a loyal and enthusiastic scrvait of God, not only a highly
educated man, but he must also be a well-trained, well-tutored
and an expert thinker whose duty it is to reveal to the people the
things which are of God and the things which are of Satan.  He
as a superman must wage his war with un-tiring zeal against
the tyranny of caste and colour, creed and sect. Heas a jnani
must not allow false gods and false mediators stand between
people and their Maker. Heas a Jivanmukta (a5 1p#sa7)
must not develop tenderness and mercy for things which are
untrue, unjust, unrighteous, ugly and sub-human. He as one
who has cestablished hunself in God must not think of ¢njoying
peace and rest till he succeeds in making the least one of his
race as good a jnani as himsclf. This is the teaching of our
superwoman Avvai.  To the last she kept up the vigour of her
intellect, the clearness of her bram and the undying youthful-
ness of her mind.  That is the only way by which we can attain
to God and be of some use to humanity. We cannot make our-
selves intellectually imbecile and expect to lead our men to the
realm of perfection. He who wants to serve others must be a
master first. A weakling cannot serve the weak, as the blind
cannot lcad the blind. We have to sharpen our mund and
purify our perceptions.  Mental vigour, alertness, incessant
activity, vivacity and youthlulness must be the characteristic
virtues of a non-brahmin youth, whosc ambitisn is to become
a scrvant of God, and a scrvant of man. Il he despises the
intellectual perfection of his mind in the name of simplicity and
implicit faith in God, he despises God and keeps himselt away
trom His kingdom. No salvation for him. The path that leads
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to god is not so simple as he thinks it to be. It is sharper than
the edges of a sharp razor. He who aspiles to walk on it must
be ajitendriya, (43 55 3. Auz) a taponidhi, (53wr8P) akind and
compassionate friend, of all human beings, irrespective of caste,
creed or colour, and a superior gnani. Let us be rest assured
that there is no other way than this. I shall close this
chapter by citing few verses from the works of one who 1S
known for his righteous thought and richest experience, our
Saint Valluvar of Mylapore :
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Knowledge 1s like unto a sand-spring: the more thou
diggest and drawest thercat, the more excellent is the flow
thereof.

The learned man sceth that the Jearning that delighteth him

also ali that listen to him : and he loveth instruction all the more
on that account.

The fool though born of g higher family is esteemed much
less than a learned man who is of inferior descent.

Like unto a waste land that yicldeth no harvests is the man
that hath neglected instruction, All that men can say about him
is that he Tiveth, and nothing more.

Behold the man whose understanding hath not bee_n pene-
trated by the grand and the subtle : the comeliness of his person
is 1o better than the beauty of an image of clay.
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GIRL GUIDE MOVEMENT
By MRS, INDRANT BALASUBRAHMANYAM.

(Lady Cub Master and Municipal Councillor.)

The highest form of social service is contained in the
successful organization of the Girl Guide Movement. The
earnest labours and c¢ndeavouars of the present day social re-
former would be of no avail to bring about peace and prosperity
to a country, unless it is recognized that the Girl Guide Move-
ment is the very soul and essence of all social reform. For, this
movement has for its main object the spread of the spirit of
sisterhood. It mav be pertinently asked how this spread of
the spirit of sisterhood will help to achieve the obiect of social
reform.  The reasons are not far to seck. A little reflection
will bring home to the mind of every human being the truthful-
ness of the saying that ‘\s is the mother, so is the child” The
most endearing object to the imagination of the child being its
mother, it readily imbibes all the gualities, good or bad, that the
mother is in possession of.  Taking advantage of this natural
law, we should strive to train our girls to become best mothers.
It 1s in this process of organizing all the girls in a nation be-
tween the ages of Sand 16 and 1nfusmg in them a fixed course

of discipling, \\hud)y thu 9pmt of ‘sisterhood is sought to be
Ry e
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spread, that the Girl Guide Movement took tts origin. The move-
ment has a great ideal before it. It is an earnest endeavour 1o
weld into one harmonious whole the many castes and creeds of
a nation without distinction of the high and low, rich and poor.
It secks to root out e devastating influcnces of social prestige
and bigoted notions of race, caste, and creed.

The main duty of the members of the Girl Guide Federation
15 to hold aloft the torch of knowledge and work with zcal and
€arnestness so as to bring into its fold the entire womanhood of
the world. Then alone i will beconie possible for the spread of
the right religion and knowledge even amongst the lowest strata
ofthe society. A suceesstul working of ihe organization will
doubtless malke us fecl that we all belong to one family and that
our duty is to work for the bettermentof this family imbued
with religious zeal and a spirit of patriotism of the highest order.

The Girl Guide Feder
sort of school whercin instru
Is an organization quite at v
of school teaching,

ation should not be construed as a
ction is imparted to its members, [t
artance with the pbresent day  model

The organization is b

ased on sound principles,
of the movement are mp

The Tessons
arted not in

4 school room bound down
by all the formalitics and theoretical ways of instruction, A

healthy environment outside the school is created and it is left
to the Ingenuity of the guider to develop  what is best m her
according to her tastes and tendencics.  For example, o girl
gui.de who has an interest for the study of nature can find
material here to develop what is best in her. The healthy atmos-
phere of the federation wij| cnable the girl to cultivate her sense
of the beautiful an helps her to have an nsight into the mira-
culous lows of nature. Iy short the girl will be able to appreciate
the power of God ang getsinto possession of that knowledge

which will best enable her to interpret the ways of God to man
or woman,

In this way each girl
of her own instinct
impart her knowled

becomes an expert in the knowledge
nd thus feels herself quite fit to spread and
8¢ to other girle of the like temperment.
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-uth as far: ssible.
Our mission in lifc is to spread the truth as faras gogs .
N - Ss our s In
I : -selves unless our goodnes
There 1s no usc to be good for' omse; \ S S e
whatever measurc we possess, is spread to othe
come into contact. N .
1 a spir -sacri-
The Girl Guider is taught to cultivate a spirit of self-sa f
i 3 process o
fice and in attaining this spirit there 1s a long fp 3 .
. [& '\A e L A . O e Llc
atic ollowing up the various stages
education. In following wyj ‘ o
' rmost recesses 1 tede
the girl is gradually led into the innermost recesses of e e
’ ‘ 1 i 15 placed 1 -efront o
rated fortification till at last she 15 placed m th.c .fmcto .
( ' 1 -oximity, just remaining to sce
that torch light in such close proximity, just remaining | :
< . i . . i - . ) . p :
she could snatch that torch light and held it aloft for fot ué ]glr &;
) - . 1 row [ ) N IR ‘ : N ne
who may be still groping in darkness.  The process of sna ching
o < < . N ] . R . ; 5
away the torch light may justly be decmed to be the lzttnm.n.g;
of the spirit of sclf-sacrifice.  Thus it will be seen that the spiri
of sclf-sacrifice 1s the guiding motive and the arch-stone for the
whole movement.

In the successful attammment of _thc spirit (_)f self—sacri‘ﬁ'ce,
the girl is taught, rather she automatically gets mnto Posscsssl(l)n
of all the qualitics that would make her a gooc.l guider. She
imbibes 1n her the ten qualitics that are cssential to a gu.ldc.
Her honour, her loyality, her sense of duty to otllc1'§, llcl".SplI'lt of
fricndliness to others and her sisterhood to othcr'g’n'l gllld(jl:, l:;r
courtesy, her spirit of Ahnnsa, her sense of‘l}}llll'l;t\)t r;nq Bo-e‘ftl-
ence, her spirit of cheertfulness under all clxlhcultlcs,‘ er thrifty
habits and above all her purity m thought, word and deed.

This cquipped with all the essentials of life and sefcting af
nought the bonds of ignorance, the giri gmdcr:s‘ sets forth into the
world with a definite purpose to serve humanity at large.

The activities of the girl guide will no longer be conﬁn‘cd lto
the narrow sphere of her sex but they are bound tq tresffa‘sts tils
original limits and produce salutary and astogndmgle 'ec sFor
cve.ry ficld of life into which they arc called upon.t‘(t). p ‘:tli)o.ns and,
the spirit of service is illimitable aljd knows no dljlln‘;, ne and
the highest form of philosophy which cxmncnt m‘tAu‘ ccts e 0
much trouble to expound in their volummou§ writings 1s ts)l }Zh
fied and stands revealed cven to the man-in-the street by the
work of a truc girl guide.
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I dwelt so much atlength on the efficiency of girl gutding
in order to bring home to the mind of every affectionate father
and mother tiving on our sacred soil of India the absolute neces:
sity of organizing our girlhood. India has too long been
suffering from the throcs of bondage and so long as her woman-
hood is leit unorganized, we cannot expect to restore our Mother
India to her ancient glory ; the mere talic of this  ancient glory
has roused the bitterest feclings of a forcign lady whose pervert
ed intelligence has produced that ignominous book wrongly
styled as “ Mother India.” This book, instead of sceking to harp
on the beautiful <ide of our socicly, attempts to magnify the
social evils prevalent in the country. This lady refusing to
belicve that the social cvils me mainly duce to the perpetual
state of 1gnorance in which the countiy was placed, puts forward
a plea for the ndefinite postponement of our country’s political
emancipation. It is to be guestioned whether in writing her
book, the lady was actuated with the spivit of a true girl guide.
And in so far as the authoress of “ Mother Tudia™ has failed to
fulfil her duty, it 1s left to the motherhood of Tudia to take up
the challenge in the right spirit and show by her example what
an Indian woman s capable of doing, provided there is that
organization and education which are so essential to the peoples
of every country.

“ Educate and Organize ™ should be our watchh words in our
struggle for the emancipation of our conntry, qnd till that end
15 achieved there can be no realt rest. s therefore high time
for us to complete the organization of Girl Guide Movement on
sound lines with a firm faith that the success of the movement
alone could put an end to all the evils existing in our country,
soctally, politically and financially.

Unless we set right our homes, we cannot aspire to imbibe
what is noblest in foreign civilization, and hope to spread our
greatness to other parts of the world.  1would, therefore, exhort
every Indian parent to send in their girts and insist upon them
to Hock to the banner of the Girl Guider,

In the next article 1 shall deal with the organization and the
law of the Girl Guide Movement.

HOW IT STRIKES THE NAMASUDRAS.

What is Non-Brahmin movement i the South, that is
Namasudra movement in Bengal, though in a small scale.
The Namasudras are sturdy agriculturists among whom cduca-
tion is spreading.  The spread of education has awakened in
them a deal of self-consciousness. They have opened their eyes
to sce that they are hated and kept at a distance by those high
caste people who have all along been utilising  their manhood
and exploiting their cnergy. The cducated among them, who
{cel the humiliation of their degraded position in the hierarchy
of Hindu castes in the province, arc bitterly opposed to the
pretensions of Varnasrama Hinduism. They look with grave
suspicions on the professions and practice of what 1s now adver-
tised as aggressive Hinduism. Adhikar, an organ of Nama-
sudra public opinion, commenting on the adventures of the
Aggressivists in connection with the Saraswati Puja affair in
the City College Hostel thus gives vent to their feelings of appre-
hensions:

We are thankful to the Namasudra leaders for whatever
kind things they have said about the Brahma Samaj and City
College all of which we have not space to reproduce here. The
Namasudras are shrewd enough to understand that so far as
Bengal is concerned the high caste Hindus talk of removal of
untouchability, because they are in fear and trembling before
‘he aggressive Moslems in recurring communal conflicts. The
conciliated Namasudra, they think, will be a tower of strength
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against all future desecrations of temples and breaking of idols.
This necessity is the cause of invitation, not a change of heart.
The treatment meted out to the enlightened Brahma com-
munity among whom are at the present tune a galaxy of bril-
lant men whose name and fame the loud leaders, of aggressive
Hinduism are never siow to exploit and utilise on their behalf,
when occasions demand.
their hearts that ihe objeclive of {he agygressivists 1 planning
the destruction of the fargest Brahma institution is to cripple
the Brahma Samaj and thereby to weaken Brahma influence
on the depressed classes who naturally look up to it as the
bearer of the message of cquality and fraternity and therefore
of their salvation. The Brahma Samaj, laid low, will make it
casy for Brahmanical Hinduism to stifl
ed classes among whom ]
and are most vocal,

The Namasudra leaders argue in

¢ the voice of the depress-
ic. Namasudras number the largest

The Indian Messonger (Calcutta) May 13th, 1928.

HINDU MAHASABHA AND UNTOUCHABILITY.

Presiding over the Lith Session of the All-lndia Hindu
Mahasabha, Mr. Kelkar not only urged the Brahmins and the
Non-Brahmins to make up their differences but also pleaded for
the removal of untouchability,  He said :

Fhe work of removing untouch

: ability has already been
taken up in hand by the upper

! classes inevery province. Bul
it must be pushed forward witlh stil] greater vigour. Tt must be
recognised and perhaps cven sceured, if necessary, by legislation
that there shall no longer be any distinction or preferential treate
ment as between touchables ang untouchables in the participation
of benefits accruing from the expenditure or investment of public
funds. AAS for the disabilities of the untouchables in the matter
of entering temples, I think the Brahmins should realise that the

root cause of trouble is not necessarily  that the untouchable is
not allowed to enter the temples in

enclosures of temples in others b
. ) )
<njoys superior excl

some  places or inner
' ut that the Brahmin claims and
Ustve privileges in that respect. Therefore,
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if the only object of the Brahmin is to protelcty tllllz j?ncgttlltr}]f.c?]fdt;?
inner enclosures, he can solve the .problem )y 5, ) 1)1““ ender:
ing the special privileges he enjoys. My 0\\11{1{(‘(7()& hatin
blic temple, a place or Tt should be ‘L\’L at ¢ "
distar PU;_ 1 the idol up to which even the untouchable may go
lerllsctidtl)]:;o;i)ln\vhich cw;n the Brahmin should not go.

1 cne e Procide
It is a clever compromise which Mr. Kelkar as President of
t'lbl‘ Mahasabha sugeests.  The suggestion may be taken
the Hindu Mahasabha suggests

Al i is wor all compromises
BN feon a4 triad for whe is worth.,  Dut all co
up and given a trial for what it

- pature. meeting half way those who would otherwise
e, ¥ I N ) not evinee a change of heart.
break away from the body, and do not evinee a change :
Brahmi “ A1l not give up their privileges for the mere asking.
oy “th j ol they are parting with a half
Even if they do so, they will feel they are pe g
\'c ‘ 1 vr 3 - N N -
] the whole is threatened and will watl for the next oppor .
o ity to regain the lost half. What is known as Farnaeyvavastha
mnl y nti'lll;f irreconcilable with the abolition of caste and the
s essentic . s e Vs
iy 1 of untouchability.  The whole tendency of Varn 1sr’;lma
remova he \ ole tend of Varastama
Hinduism (except in its Sannyasa Asrama), is to diy ide mull 1( 1 e
" t \ mite them.  Sausari Hindus or Hindu housc- 1l u!b,
an to . ‘ e
’[h‘L,l thev follow this Varnarvavastha, must cither (,()115(41011513‘
v 3 1¢C h R . e ‘ 2
Wit ]JLiOU%l\' ook dowen upon certain classes and shun and
- unconsctously 1o . ! fasses and shun an
o lfn1 thers.,  Let not enthusiasts loose their heads over certain
01d others. ) : o > v
e t happenings.  Such freaks of Hindu social life w ererot
scent i gs. . ' al
rc1 in the mmediate past. Rumour has it that 1¥1g.
‘nown ast. 1 has at that
b Iln?“b 1 who introduced Kulinism m Bengal married a nralini
’ ’ CI Y " " a e N . N
e Such exceptions have not stood in the way of the rule
-oman, S ) have od e : 1 the rule
b its course Brahmin-ridden Hinduism will never come
My 1 S C SU. : ' - \ } ) x
ha\t ?[l mark. If a liberal Hinduism 1s 1o emerge under the
up to the mark. o ey that
p 1o of the Hindu Mahasabha, it will be mu,ssuyl h{d
uspices b be ssary
iT : Brahmins and the cducated among the dcprcssu-l shou
Non-Bra S c ‘ mon ¢ depress ould
ke the lead in the affairs of the Sabha, Brahmins bcmgt on
o the le: | hmis cing !
N \(‘;' irties to the lead given by them. Nothing shor lo )
senfiny partces $ , R Y ‘ "
bL"111 I E’]}: about in the high caste Hindus a dmngu ofd ear
bring i s @ change of hear
i ;3} - oh the removal of untouchability wiil remamn a drea
N ot the s and their critics, both far and
to delude the Hindus themsclves and thewr ¢ S,
near.

The Indian Messenger (Calcutta) Aprid 15, 1928.
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WOMEN’S RIGHTS.

Sk Ko V. Ruppy Natnt, in opening the mecting  said
that thev were there assembled to  support three unporﬁzmt
bills relating to their social life, at present on the anvil of

legislation, There might always be one scction of the people
contaiming many tespected men, no  doubt, who were by
tradition, temperament  ang long habit inclined to opposc

evervthing that was
the feelings of
felt on t}

new. They were met there o express

1w mtroduction of these bills and the ncecessity for
Passing them into oy, Wihen Sati was abolished many were
the objections raised agamst it and when the Widow Re-marriage
Bill was on the anvil of legislation many wee the objections,
raised agamst that algo by individuals and Associations. One
of the objectinng ratsed was that if the bill was passed, Hindu
religion would be in danger. The section of the people to
whom he had already referred were inclined to hoist
flag to wiar the progress of social reform.
People said that it was for the Socicty
and yet they were ot
name he nee

the red
This scction of the
to move in the matier
slow in censuring a
not mention then—who had
no doubt was {ull of lies

woman—swhosc
written a book which
and half truths and drew generalisa-
tions an suggestions based on insufficient enquiries and on the
prevailing customs and made attacks on the country.  One of
the attacks she had made was in regard to the system of child
marriage.  He had no quarrel with that woman, for the simple
Teason that she was ignorant of the Indian conditions.  But his
quarrel was with his own country men who hac
hear and dear to their |
discasc working

I Swaraj very
earts and who failed 1o sce the dire
at the vaery reot of their
The fault was there and it was the duty of ey
to find out thejr faults angd
country on its onyward

soctal organisms.
‘ery lover of India
to rectdy them and thus help the
march to progress,

The Chairman then o

gave a brief outline of the three bills
referred to and saiq that Mr. Sarda’s 13
of child marriages and the
onit.  The other Bil

il was for the prevention
Government invited public opinion
ls—~Women's Inheritance Right Bill—was
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ramen ith men.
intended to give cqual status to women {Llong W v with
intenae rere treated on a pa
. ) rere treatec
> world women W 1
Throughout the wo . - this 1 en scen ages an
men and though the necessity for this tlh.lld bc{engivc Cffict o
R s taken 0 )
~ is ¢ 'y, no step was take .
A0CS A90 L this L()Untl)) 4. T ir rights
Womer had now begun to agitate and  establish thelr Ezl -
Women hac ' R L Qarl introduce th
along with men and it was lett to Ml. Sarda t? n e i
(B'll and all honour and glory  therefor duce to - f riages
itl and d > - R marrie
Bill was intended to give facilities for the dlssolut;.(;i) o (wul o
HEwas . ST : appeare
lu‘(cert'lin specified circumstances and the : ((}]} ,(/1‘(( |
unde At , t—( Justice.
he a verv modest one and deserved their suppor

ELEMENTARY TEACHERS CONFERENCE,
o POONAMALLL

Mi. M. K. RepDI'S OPENING SPEECH.

i irit of love of labour in your boys. You
“ Cultivate the spirit of love ()I.llb( ar your | yf Vo
iving them an invaluable training for life.
will be thereby giving them ¢ le training (or e
’ ity i o in everv kind of it.
There is dignity in labour and mn every ki of i there s
rery little to be ashamed of i work. \V(.)rl\ 18 czstc] ( {0 main
i terest in life.  The boys must realize that they a L}
‘ ]] C ) ’ ’ . l. . . . . :
e lv to scrve as better workmen in their own lines tnr}£
e Miterate conrrad T N 'S mus
i illi rate comrades.  The training you give the f?O}S m
e lLirecti You must teach the boys with a view
' ! rection. boy :
s 1n the right d 1 the bovs with @ view
i)b Gt them into better farmers and better citizens, th{  the
. ‘ > > your du
forefathers. Then indeed you would have done }ol mc,ﬂiony
o (boys Our ancestors realized the value of such ec t ¢ o
ur S. ances i ‘ educatio
N rposes of training, Princes and Peasants Welcf .
~ yur hal W ¢ ' : v ) ) ( o
l:(')lr 1 ) l wse the end of their education was to fit them D)r 1
e et e ! com ‘ Hitopadesa or Pancha
You. ioht have read the stories from ¢ Hitopadesa anc
O o tl known what amount of worldly wisdom
¢ st have k at ¢ !
antra’. You mus . our wisdom
. ‘t hed in then,  Those stories were told by a Gur )
1s containe i, ) o o rasante
ons f( King. They are full of significance tor the p
sons of a . \

also.”
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NEW BRANCHE
WARTD. AMRAOT,

SN Bravart,

ﬂ.\ the 15th of April 1928 4 new branch of the Leauge of
“ Non-Brabmin Youth was opened in Warud under the
Chatrmanship of Srijst Ko G Badge, s, Li.e

. who laid
emphasis on the necessity and importance of i,

Mro Amritkar was elected as the President of the League and
Mr. NU K Choudhari as its Secretary, Young men of this place
are evineing  a great deal of interest in i1,

TINNEVELLY.

SR PUTHENGAROY L CHR TR S AN NIVERSARY.

The League of Non-Brahmin, Yenth Tinnevelly, celebrated
the anniversary of Sir DT Chettiar, on Satarday the 21st April
i Thavvimmal’s Giels™ S:hool, Timevelly Town, at 6-30 p.m.
under the Presidentship of TS, Kanthemathinatha Pillai, B.A,,
Vice-President, Tinnevelly District Board and President Non-
Brahmin Youth League. Commenced with prayer and after the
opening address from the Chair, Mr. A. Kaliappa Pillai spoked
about szl\'idi:m Civilisation and Leaders work. Then Mr. RV
ii?g:::hl(];i?:&d‘Li\f,’,(Ii:;nm;?.l SLUCUI\ NO‘H-BI‘R}IITIHI‘ Youth

Madras, gave a clear history of Sir, p, T,
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Chettiar's Life and advantage of our Non-Brahmin movement,
In President’s concluding remark he advised the League
members how to work and bring up our youth movement, and
meeting came to a close by Y pam.

ProvESsOr RaMaMurtTir's LECTURE.

~ A grand public meeting was hicld under the auspicious of

the above Leauge on Sunday the 6th May 1928 at 6-15 pam.
Thayyaumal's Girls” Schiool, Tunevolly Town, when MUR.Ry.
T. K. Chidambaranatha Mudaliar VL sy, s s, prestded.

Prominent among those present ol the mieeling werc
Messrs. Mada Dalavt Ranganatha Mudaliar, P \vadappa Pilla,
6.4, B, ROP Scthu Pdlag inas, e, T80 Ranthemathianatha
Pillar, B.a, 8.0 SONL Saldana, oD Navagam, De TS, Vaikunta.
rama Pillat and wany other promment Ladies and gentlemen,

Chatrman 1 brief felicitous specel imtroduced  Professor
Ramamurthi to the audience.

Then Professor Ramamurthi delivered a very  interesting
Lecture on Physical Culture,

After the concluding speech Trom the chair Dre ML AL Netio,
the Seoretary, proposed  vote of  thanks and the wmecting
terminated at 8-30 pa.

KUMBAKONAM.

The Kumbakonam lLeague of the Non-Brabhmm Youth
celebrated Sir. P. Theagaroya Chettiar’s Noniversary under the
Chairmanship of Mr. C. R. Venkatram Naidu, a pronminent mem-
ber of the Non-Brahmin patty. The meeting continued for two
hours. Many prominent people took part m it.  The Chairman
paid a very high tribute to our late lamented Leader and exhort-
ed the young men to walk in hits {ootsteps.
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TIRU;\"ANAMALAI.
A Puprice LECTURE,

Taking advanta
advantage of the presence of
and Mr. Kann: ce of Mr. Surandr;
arrangerd :(:.nlljlld‘phar the local Non-Brahmin Yo:tql? I
Chowk ()“.l lic lecture on ¢ Our Advancement® in K -
K. Over 500 people tistened to the irrcqiqtqg]g f"gilnagpcr
sistable pleading

on behalf of th >
tthe masses by the lecturers, Ty
e o e ma S. 1 lectures were of

ath Arya

PRESIDENT'S TOUR

1” conn /f.()) wi ] - >
W f[( 1rsf ’[{l(l,[’[' a }ll’( ( )‘S ]

C()llft"}‘cll(‘(’.
I
MADURA
N gUnde; the auspices of the local .
Ir. Surendranat} \1 (
1V0@g(‘11-AFya delivered an inspiring lect
S scture on

the Aims and Id
S < cals of the .
Mr. Tl ! : ¢ League of Non-Br .
1omas prestcded.  Mr, Narayana Pill,}im; I\%a{?mm Youth-
i 33 CUN & 2P WAN .L., })]‘()}‘)OSCCI

a hearty vote of thank
Chairman. s to the lecturer of the evening and tl
¢ and the

Non-Brahmin Youth League

I

: t I\/IR. ARYA'S LECTU

«ast evening anothe |

' ¢ €T mass meceti
auspices of the League Brahie 5 ¥as |

Mr. Arya delivered bi of Non-Brahmin Youth (lefdd
mcetmé e ered his second lecture o self adura Branch)
hecting (f‘ pfgmdcd over by Mr. S. Ras respect. The
stdent of the Sivaganga Taluk Momrache .
ganga Taluk Board, Me hdra Servai,

District : . m
the folfthclsoj-rd and  Chairman of the Recept; ¢t of the Ramnad
ming Madura-Ramnad Districts \IognBCommittec of

M Brahman youth

Conference. A fair]
A iy Jarge gather

Arva. Mr Arva delivere ‘ nNg assemb

Br?lhmxing ovre}rlﬂdd“\'eru;ga longspeech on the o;d to hear Mr.
g S 1 Non-Brahmins. H pressio;

from the tex v mns. — He quot on of the
L‘Ommtzriiiﬁv‘\t C;f{thc Vedas which detean the gi: Hmvny Instances
break asu}nhl ﬂc brought home to those presen?t Non-Brahmin
ment. Tt _( cr the great obstacles which begey tha? they must
- Tt was the great word ‘self-respect '“h.e[ their advance
y IC] -

ates of f . - ,

g reedom. At this stage a Congress VOlun‘tVould open the
€er intel‘fer

ed

RE.

under the
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and said that as a Christian Mr. Arya should not talk about
constantly creasing un-

Hinduism. As the volunteer was
s bodily removed from the place,

of the indiscretion of the Con-
no violence towards him.

necessary disturbance he v
It was noteworthy that in spite

ress volunteer all present used
Mr. Arya went on without {urther interference.

Mr. P. G. Thomas the President of the league who was next

called upon to speak and who 1s a great Sanscrit-scholar n our
midst quoted chapter and verse from the Vadas and Smrithics
and challenged any one of those present to prove that they sanc-
tion the caste system which is now in voguc. He asked the
volunteer who was so anxious about Hinduism whether his know-
ledge of Hinduism was cven skin deep. He was prepared to
arguc from his knowledge of religious texts and from practical
expericnce. If the oppositionists were bent upon using violence,
let them not hit below the belt.  The disturbers left the mecting
when they found that ther tactics were of no avail,

Affer a few remarks from the Chair and after a hearty vote
of thanks proposed by Dr. G. Ramiah, the meceting terminated
with cries of jais to the leaders.

Mr. Arya has to-day left for Sivaganga on a propoganda
tour. He is cxpected to do propoganda work in Sivaganga,
Karaikudi, Arupukotaly, Sivakasi, Virudunagar and other places.

ning to Madras on the 21st instant.
I11
MR. ARYA AT SIVAGANGA.

PupLIC MEETING.

He is retur

ed at Sivaganga on the 16th inst. He address-
on the cultural contributions of the ancient
onnusami Pillai presiding.  The lecturer
Sanskrit, Marathi, Telugu, Canarese and
w that poets, philosophers, prophets, and
and piety came from Neon-Brahmins,

Mr. Arya arriv
cd a mass meeting
Non-Brahmins, Mr. P

. cited authoritics from
Tamil Literature to sho

saints of rare excellence ;
and how Non-Brahmins established world religions in the
country and how the Brahmin assimilated till he felt them
his own. _
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Mr. Karpurasundra Pandyan  next
attempt to claini great Non-Braluuins as Brahmins, particularly
referring to the Non-Brahmin Saint Sathapial
Sivaganga Brahwiins as a Bralimin.

exposed  Rrabmin
1. claimed by

A ——-———-———p—

v
SIVAGANGA,

On the 17th Mr. Arya again addressed
Varnashrana Dharma, Mz, Karpurasnndra
Starting from the Vedas the  lecturer
apamishad, paranas and ithicasas to find
caste and showed tiat there was no foundat
purcly a trade guild and

alarge audience og
Panclinn presiding.
waded through the
authority justifving
o, and that it was
preposterous prelention was  invenied
by monopolists 1o safeguard therr prestige,

The President showed  how Varnashramitee sought  to
mclude into their fold Mohamedan as the offspring of Kamadeny
and Furopeans as the iflegitimaie progeny of Boga rishi,

To-day Mr. Arya is proceeding to Trupatiur,
\f
TIRUPATTUR,
M S PUYOApva’s LEcrunys,

Dwmense knthusiasm for the Cayse.

On the 18th, Me. S, Py, Ay fectured  before g large
audience infront of the Chatram iy Tirupattur on * caste and
s evils ”. He pointed out how  caste gave power over Non-
Brahming in religious and social matters, and unfess the caste
systems 1 destroyed, the mtchectual, moral and spirituat
emancipation of the Non-Brahmin masses was not possible, Mr.
Ponnuswami  Pillag, Pleader, Sivaganga endorsed Mr. Arya’s
statements by citing quotations from Manusmirithis. Mr. Rama-
chandrascervai, Taluk Board President, condemned the caste
system and said we should po fonger allow Brahmin

$ o domi-
neer over us.
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~exposed the pretentions of the Brahimin pricsts and
. Nou-Brabmins against falling victims {o their M
-methods and subtle artifices.
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Vi
MR ARYA AT KARAIKIDL
SPIRITED ADDRESS OR SEL-RusereT,
Mr. Surendranath Arva armived here from Tiruppattur on
the 20th justant accompanicd by Messes, Ramachandra Servai,

.4, B, President, Swaganga Talok Board, Ponouswamni
e 3 Zakiiy < E K
Pilai, oA B, and ofhors,

s A public mecting, under the auspices of the Non-Brahmin

Youth League was held o the evening at Kallukatti, in {rong of
the Veda Patasala, whore a large vumber of people of all deno-
mwiations and castes were assembled to hear the veteran lead

er
of the Noa-Bralhmins.

Promnent among those present were Messrs, S, M
Chettiar, A VL L, Arunachellam Chettiar, P. AL ol
Br. T, RN Das Thomas Verghese and others,

urugappa
m, Tahsildar:

My, Sandoo Sonsasundaram Cheltiar presiced,

After presentation of welcome address, Mr. Arya began his
ituminating lecture, by referring to the various Youths' Move-
ments of America, China, Rassia and [apan and said that 1t is
through the yvouths, these comntries became mdependent. He
emphasised the nevessity, for an nr(ai;mif;atimx ke the Nope
Bralimin Youth Leagoe to iight for emancipation from pulitical
and social slavery, in our presidency.  In explaining the aimg
and objects of the League, Mr. Arva said that it stond for
equality brotherhood, self-respect, ndependence and |
3

-

WOLTCSS,
Altogether 53 branches were in existence

now, throughout
our Presidency. e has travelled through  America, Haly,
Norway, Swedan and many other Western countries. but he
has not come across anvwhere such a social tyranny by the so-
called high easte-men which is being practised in India, He
warned the
achiavetfian
He cited many seriptual and
historical facts to show that distinguished poets, philosoplhers,
dramatists, prophets and saints of rare excelicnce and piety were
born  from the Noo-Bralimin commumty.  To say that the
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Brflhmll?s were born from the face of Brahma, is a preposterous
artifice, invented by them, to safeguard their prestige. It is
all shzgm, hypou‘icy and humbug. There is no foundation in
t.he Hindu rehigicus books to justify castes. It was purely
tor trade that the ancient law givers, divided humanity, into four
castes. considering their vocation 1s life. ’

While My, Arya was explaining, at large the many artifices
put up {)‘\v. the monopolists to enslave the innocent Non-Brahmins,
a Blralﬂnmn C.offce l.l()tcl\\'illl(’l in post haste, brought a lemonade
the audience \Iltici‘n‘fils(;m.(l t; ied o (v‘l"ct’llc .confu.vu)n among
from the SCL‘I.lLA: but c}r(\ 11%(,“‘()[1 )IACi;h.?]w‘l.h hmh& removed away
N the nefariows ’mg\r;tmb s.'onmvn“\ min hoohga.ns were secn

: 5oa v of throwing stoncs. with a view to
disperse the meeting,

' ol arm themsclves with the powerful weapon
of kn”‘_"lcdge, with which they could conquer the artifices of the
Brahimins, who pretend that they are the legitimate custodians
of t.hb Sastras,  He });153i(,)11;,tc].\, appealed t?) the younger genc-
ration, to rally round the banner of “Sclf-Respect,” and conse-
crate their lives, to the service of the poor, oppressed and tyranis-
ed Non-Brahmin brethren, in the vindication of their rights and
privileges.

He praised Mr. S, Muragappa Chettiar, for his untiring
energy and enthusiasm, with which he is fighting single handed in
Chettinad for the cause the Non-Brahmins.

Messrs. Ponnuswami  Pillai,  ©.a., B.L, Ramachandra
Servai, 1., 1L, and others also addressed the gathering,

- With a few remarks by the President, and with cries of *
" Karaikudi Non-Brahmin Youth Ki-Jai,”” the meeting terminated”

at 10 pan. .

- Great credit 1s due to Mr. 8. Ganeshan, [or his ¢nthusiasm,
in making the meeting a complete success.

Mr. Arya, lelt the same night for Sivaganga from where he
will proceed to Madras,
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THE FIRST MADURA-RAMNAD DISTRICT
NON-BRAHMIN YOUTH CONFERENCE.

The first Madura-Ramnad District  Non-Brahmin Youth
Conference was  celebrated  with a great deal of zeal and
enthusiasm on the 26th and 27th of May 1928, The credit of
the success goes to Mr. Ramachandra Scrvai, B.a., B, Chairman
of the Reception Committee, Messrs. Alauddin Rowther, Soma-
sundaram  Pillay, Thangamani  Nadar, Gudasingam Pillay,

Texr. MaNarayana Pilay, toas, s, Thomas, President of the

Local Non-Brahmin Youth T.cague, Arunachcliam and S.S.
Rajan of Madura, Scmasundaram  Pillay, Ponnusamy  Pillay,
Karpoorasundara Pandyan, cte., of Sivaganga.

The presence of Sriman K. V. Ramasamy Naicker, the
author and {ounder of the South Indian Rennaissance also con-
tributed v grcat deal to the success of the Conference.

The noluring of the Fiog was done by RS, Naxdu, Esq.,
Buar-at-faw, he said “von my Nov-srabiin voungaien and
women, vou are the torch bearers of Truth and  Justice, you arc
the apostios of progress, I osay that it s on you depends the
liberation of your country from ail its social and religious
tyrannics. " Now I oconstder it a matter of great pleasure to
unfurl this flag which stands for liberty, fraternity, cquality and
progress. The Conference was opened by Mre. Moses. In her
sweel and simple speech she appeaded to the Non-Brahmin Youth
of Presidency, to cast aside ali unnceessary customs and super-
stitions which stood as so many obstacies on their onward march
o the goal of progress and work for the saivation of ther
mother country.

Mr. Servai i his specch laid cmphasis on the cducation of
boys and girls and the removal of untouchability.  He said that
he - who touches a depressed class man touches God and he
who receives food from his hands receives prasadam  from his
Maker.

The President, Dr. C. Natesa Mudaliar, said that it is on
the Youth of the Non-Brahmin Community the salvation of our
land depends. He also said “Young men stand by all the

communities and makg&;@mﬁi@@jesa@@ others that each

£
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in" 1 1 . 1 1o . . § ] V1
dtVlfanl n this world does cxist for other individual cach
cas 3 21 greper N . { [ it1
: sle tor other castes, cach communily for other communities.
vaclh - country for other countries and thus the wholc world 1s a
single human family.”

Phere was also a cosmopolitan Dinner in which, men of

flll castes, men of all religious persuasious, all sexes took part
m it,
On the whole the Conterence was a greatl succeess. .

A separate report of - Madura-Ramnacd District Non-
) " 1 7 AY . .
Brahmin Youth Conference will be publiched later on.
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The bride and the bridegroom wha
ted without the help of &« Brahmin priest.
are slaves to so

had their narriage celehra.

*

ln these days when we
‘ many sueaningless superstitions i customs, it
requires no small courage to asscrt our freedom and declare to the ™
world that it is not birth and monoply which make oue fit to be ourﬂ ’
priest or teacher, but it is learning, w

isdom and purity of thought,
word and deed that help one to hecome our priest or teacher.
Bridegroom’s own relative kaown for piety scholarship officiated
as their priest.  May Paramatinay help our Non-Brahmin Youth to
follow the footsteps of this herojc couple ! .
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' MADRAS OLDEST AND PREMIER INDIAN
SANITARY ENGINEERING FIRM.

(EsTD. 1900)

Revolving body Night-soil airtight conservancy cart.
(capacity 100 gallons)

Suppliers of :

Night-soil carts,
Rubbish and water
carts, Dust Bins,
Incinerators, Lorries,
Wheel barrows,
Latrines, Lighting
requisites, Engineer-
ing tools, Rat traps,
Flags and festoons,
Rubber stamps, etc,,
etc., etc.

Revolving body
carts are
unequalled for
high efficiency
and durability,

[ e -
Price:—~Cart with bucket made of 1/8# galvd. sheets
Rs. 170-0-0

and iron wheels v

B Save Ras. 15 per month by employing only one man
instead of a man and a bull for
“DUNSTAN"
Galvanised Hand Rubbish Carts.

Suppliers to :
Municipalities, Local
Boards, Railways,

~ Military stations,
Hospitals, etc,, etc., etc,

? Catalogues are mailed |

i Jree on request.

Telephone 2676. Ve
Reg. No. §/532,

Telegrams Price:— With iron wheels.

¥~% PONNUCO." Madras.

T. A. PONNU & CO.,

KILPAUK, MADRAS, W.

Rs. 95 only. .
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