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The Bharata Samaja

At the Annual Convention of the Bharata Samaja held on the 20th December.”
1927 at the T. S. Headquarters Hall, Adyar, the following members were

elected to the Council of Management :

Mr. J. Krishnamurti

» I. Ramchandra Rao
Mrs. Rukmini Arundale

Mr. Y. Prasad
“ N.S. Rama Rao
» D. K. Telang

The Hon’ble Mr. Justice V. Ramesam
” Mr. A. Ranganatham

Mr. P. K. Telang
» C. Subbaramayya
» S. Raja Ram
» C. Ramayya

Mrs. Lakshmi Ammal

Mr. B. Sanjiva Rao
» C.S. Trilokekar

Dewan Bahadur Rajadharm;\ Pravina K.S. Chandra-
sekhara Aiyar and

Mr. L. B. Raje.

The new Council of Management met on the 30th Dec. 1927
the following office bearers for next year:

President—Mr, J. Krishnamurti

Vice-President—Mr. T. Ramchandra Rao
Secretary.—Mr., L. B. Raje
Treasurer.—Mr. C, Ramayya

Thg Council also appointed the Temple Sub-
appoint priests and attend to the Temple affairs.

. Mr. PK. Telang’

1
2., S. Raja Ram
3. » €. Ramayya
4
5

» C. Subbaramayya
» M. G. Kanitkar of Benares
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discussed their ideas and decided on the further steps of progress.
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'NOTES

We have just passed through an extraordinarily busy week of
Conferences, Conventions and Congregations. The Christmas week is the
. s, ,

ek of consolidated and concentrated thought on vital questions of
we s

eligious, social educational, political and generally all humanitarian
T e ! . . - .
ctivities of the country. Madras has had the privilege of the assembling
a $ )

§ its most thoughtful and brilliant sons working in various fields of better-
. ofit

ment. ~About 32 Conferences of ditlerent descriptions held their sittings,
Madras
was thus the rallying centre for the collection and radiation of great forces
in the service of the country and everyone of such activity intended for
public welfare must have gained considerably as the Guardians of the
Earth are, we are said, always present‘ at such congregations and aid them,
though invisibly, by throwing in useful Fhoughts and helpful suggestions
for receptive brains to catch and formulate. Madras has truly been a great
Kshetra and a holy Tirtha providing a fitting channel for the free flow of the
forces that work for the progress. of the world,
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The great success that attended the Indian National Congress need not
be discussed here. The Indian National Social Conference had a very
successful session under the presidency of Mr. K. Natarajan of Bombay, the
veteran social reformer, and took considered and useful  decisions on
various items such as Marriage Reform, Emancipation ot Devadasis,
Social Service and Rescue Homes, Parda, Untouchability, Prohibition.
Social Legislation. &e., several well known leaders taking part in the

discussion of these guestions,

As tor the Theosophical Convention this is what appears in New India:
THE THEOSOPHICAL CONVENTION:  While the Congress has been
active in one part of Madras, in another part another body, no  less
important to India’s future has been equally active -the Theosophical

Convention, to which nearly 2.300) delegates ttavelled fromall parts of

India, with representatives from England, Java, and elsewhere,  and
including a contingent from  Australia headed by Bishop Leadbeater. A

great gathering of members of the Order of the Star was also held unde:

the guidance of Mr., J. Krishnamurti, its Head. The proceedings were as
usual characterised by great peace and happiness and a renewal of

enthusiasm which should show itself during the coming year in increased

service in all departments of Indian life. The Theosophical Society exists

not merely to promote the understanding of the science ol life but even

more to help to make Brotherhood a living reality in the world ; and each
day of the Convention was spent in meetings and organisation to this end.
The Theosophical Convention will have natur

ally far less notice in the press
than the N

ational Congress. yetits effect will be to stimulute
thousands of members throughout the country to furthe
towards India’s uplift.

the many
velfective service

The Humanitarian Conference held its session on the 30th under the
presidency of \r. C, Jinarajadasa.  The Session was opened by Sadhu
T. I.. Vaswani with an inspiring speech,

The presidential address was
charactevistically lucid

and  full of useful suggestions.  The IHindu
Mahasabha, the Varnashrama Dharma Conferenge_and the Arya Samaj

held successful gatherings,
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The Work of the Bharata Samaja

A public meeting of the Bharata Samaja was hel<\| on the Bt-)th })ec.
1927 at Adyar where a large audience had gathered for the T. 5. World
Convention. Dewan Bahadur Rajadharmapravina K. 5. Chandrasekhara
Ayyar presided on the occasion. . .

The first speaker, Mr. 5. Raja Ram, referred to the passing away of
Dewan Bahadur Sir T. Sadasiva Ayyar in feeling terms and proposed the
following resolution, which was carried unanimously : '

“The Bharata Samaja assembled at its Annual Public Meeting
expressed its deep-felt sense of the great loss at the sudden demise ol our
revered Bro. Dewan Bahadur Sir T. Sadasiva Ayyar, known to us under
the more alfectionate name of Krishna Dasa, who was one of our forerpost
Founding Members, an active propagandist. an earnest supI'Jortcr of the
various phases of the Samaja’s activities and a valuable contributor to the
Bharata Dharma. ”

The Resolution was passed in silence, the whole audience standing.

Mr. Maviji Govindji Sheth of Bombay next spoke ol the interest taken
by the Hindu' public in the affairs of the Samaja and cxl.lorted the Hindu
delegates of the T. S. Convention to take keener interestin the good work

which is being done by the Samaja. 1le referred to the fine Bharata

Samaja Temple where a large number ol delegates go every morning for

&mgregational Puja and from which blessings are poured forth for the
wpliftment of the whole wortld.  This beneficent work was .\'t'.u‘te(l' t‘\vo
years ago and is being regularly carried on since then.  Ile made a stirring
appeal for funds to clear off the liability incurred in the erection of the
ter)le'ilnfl it had an instant response. Currency notes, rupees, small

. . [ various de inations poured in, : ing to
siver, nickel and copper of various denominations poured in, amounting t

ng 209. When the President had announced it, Mavjibhai reminded that

there was still a liability ofabout Rs. 800. .\ generous donor in the person
Mr. V. Kameswara Rau Naidu Garu ot Pundi (Ganjan Dt.) came forward
and promised to cover the deficit so as to wipe ofl the whole debt.  May the
Great Ones bless him!  Mr. Maviji then spoke of the necessity to introduce
the Sanatana Dharma Examinations. The Surat Group of the Bharata
Samaja had already revived these examinations.  They found that thereby
they could induce a large number of boys and girls studying at schools and
colleges to study the Sanatana Dharma. The successful candidates were

given prizes and diplomas and the scheme had become so popular in
R -]
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Bombay and Gujaral that about ten thousand students appeared at these
examinations in 1917 and {ifty two centres had to be established for hol(lillblrr
them.  The text books prescribed for study were praduated to the ¢ 'h
cities of the difterent standards of the schools and colleges and denyltmrr'):l—
matters of a general character.  Some of the books out o.l‘ those pr;‘%cri\:)lc(;
are mentioned helow : | |
The Sanatana Dharma Text book Nos. 1, 1L & Ul of the Central Hindu

College . the Bhagavad-Gita: At the Feet of the Master: The Story of the
Grreat War: Sri Ramachandra: Path ol Discipleship: An Intr()du'cti(m' to
Yoga. &c.

’ The Bharata Samaja's future work rests with those who are now young
n .bodies. and we of the older generation will have done something if \V:,
:‘am t.lm y'ounger generation to follow the ideals advocated by the Bharata
Samaja. [he speaker next urged that Groups of Bharata Samaja should he
formcd throughout tie motherland and wished that they took l;p the work
in connection with the study of the Sanatana Dharma. e also drew the
attention of the audience to the work of the Stalwarts’ Leasue <tarted und *"
the third object of the Samaja by its Vice President, :\Ir.hT anclnnd:]t
Rao and said ti?at it was to be regretted that sufficient number of people
had not come forward for work as the number of members enrolled till
‘now was only 236.

‘ Tl%e next speaker was Mr. Kanji Dwarakadas. Ile referred to the
b?majas ideal of " Reverence for womanhood ™ and the third object
of the Samaja, namely ““to promote social welfare and erad'ftl.
social evils in the Hindu Community.” He gave an accou : ) L&
the work which is being done in Bombay by “The \"igilcxl;c i\l\n 0
tion ' to put down commercialised vice and desired tl;at x‘imil'u; s\(:*:1(11

: a S

should be taken up elsewhere. The law  of morality should b
I3 ¥ < Coy

tions of o The work of amelioration of the condi-
ions of women working in factories and mills deserves to he better

to as they are even in worse position than the labour men

the same for men as {or woimen.

attended

Mr. Harjivan K. Mehta laid much stress on the study of the Sanatana

Dharma. He said that Hinduism symbolises the Ananda aspect of God and’

in Nature ¢ children ar i
in Nature, and the children are more in touch with natare. The future ol

t;:dxa l;les :n.or'e with those who are now at schools and colleges. He said
at \-\ en ‘,n. Krishna came to our world it was the children who surround-
ed Him and lived the Dharma preached by Him

. Now als s '
our President, Mr. J. Krishnamurt) W also we are told (by

that beliaviour is righ
' ! ‘ : s righteousness and that
the Kingdom of Happiness is within us and not only in Heaven. What
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hetter work can we do then other than encouraging the study of the
Sanatana Dharma throughout the schools and colleges of India -

Mr. C.\7. Krishnaswami Ayyar A, 18 1. made an interesting speech and

said that it was best to appeal to the ladies first. then the gentlemen would

follow. He said it was the ladies who have preserved the Dharma. Howso-
ever man would like to give up the religious observances,  the ladies
Therelore if the ladies would join the Bharata
sults would

would not let them do xo.
Samaja and begin to work tor its objects and ideals good re
follow in a short time. In fact the success ol work for the third object of the
Samaja depended on the co-operation and initiative of the ladies. especially
the social evils of extravagant expenses &c. in connection with the
Upanayana and Vivaha ceremonies. e said that il the Bharata Samaja
Rituals vere adopted and  these ceremonies performed under the auspices
of the Samaja, we would get all the essential and sacred parts of the
ceremonies and save muchunnecessary expenses. He exhorted the audience
“to take full advantage of the Samaja.
'The meeting closed amidst great enthusiasm and cheerfulness.

The Hindu ideal of Divine Incarnation

Conlinned from page 135,
(By KristiNA Dasa-—TuE LATE SIR T, SADASIVAIER)

With my limited knowledge and capacity, I cannot deat with the Iigher
Avatars in the Higher worlds except in a very imperfect manner. 1 shall
therefore in this pape
dalien place on this planet of Eartl. Even these earthly Avatars are countless.
Bgfore proceeding further, however, an idcg of the theory of what might be
called the Hierarchy of the Avatars may be obtained from the Srimad

Bhagavatam. The
The best way to represent this Avatar is to consider the whole

r confine myself to a few of the Avatars that have

ecarliest Avatara is called in that Scripture, the “Purusha”

Avatar.

{Universe tthat is, the 3or 7 worlds and all their -denizens) as one complex

organic body ensouled by the one Life belunging to this Greatest  Avatara,

The word “ Purusha
ha'’' Avatara is also said to be identical with the Iatelligent Being

means  He who dwells in the (bodily) tabarnacle.”

This “Purus
within the Solar orp,

the ultimate source of
of all the gravitational and other forces, (chemical, electrical, magne-

ot the material body of the Sun. but the Being who is
all the life, of all the intelligence, of “all the moral

virtues,
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tic &c,!in this Solar Universe.  This * Purusha " also dwells in the heart

of each and every being and in the heart of each atom.

whether it be an atom of the physical world, or of any ol the 'highcr
worlds. This Putusha is as T said, the first Avatara and the Bhagavatam
teaches that all other Avataras flow from this Primeval Avatara just
as countless streams flow out from an inexhaustible and unfathomable

infand sea. In this Avatara is contained not only the Past and the Present,
but also the Future.

The next Avatara is the Trinity or the Trimurti Avatara. I need not
say that this Trinity is not a flesh-and-hlood human Avatar, 1) Will-Power-

Love (2) Word or Wisdom-f.ove and (3) Creative Activity-Love, are the

three abstract ideal forms - inseparable from one another; which (:(mstitut?

this  second Avatara. According to the ancient Hindu ideas these

three Ideal Beings are not three separate Avatars. but form only one
Avatar. It can, however, be grasped by the limited human mind only asa
Trinity or three aspects. It is called Trimurti or * the Triple-;\spec{cd;
Being " in Hindu Theology. A most intellectual giant can conceive of
even one aspect of this Trimuti only in a very vague and totally incomplete
manner. Itis only Saints, who are Sages, and who have reached the  fifth
stage of Initiation ithe Hindu Jeevan-Mukta stage or the Buddhist Asekha
Stage or the Christian Deification stage) who can really form a clear idea ot
this  Trimurti Avatara. Ordinary philosophers and theologians will
quarrel and have, of course, quarrelled and indulged in useless \\'ordy

aspects of this second  Avatar, because they have
not even for a moment really * seen "

warfare about the three

much less “entered” and ** realised”
the Trimurti. They are like the blind men who quarrelled ul)og.t the
clephant. S

1
There are  several other lower Avatars,  which 1 have
no time even to enumerate. Ten
in the Hindu DPuranas

at all  exhaustive as

Avatars  are usually mentioped
as  very important. but they are not
many ignorant people iagine they - are.
They only represent some important Ideals which, it was thought, would be
beneficial for ordinary religious men and women to g

rasp clearly to 11e1§
their spiritual progress.

No Hindu religious idea or Ideal is, however,

ever separated [rom the corresponding scientific or philosophical ide or

ldeal.—I shall set outone of the seven significations of these popular

Avataras—(The other six significations require monume

industry like that possessed by Madame H. P, Blavetsky to deal with them)
The Fish-Avatara (the first of the ten Avatarus)

atal learning and

represents in the one |
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signification which alone Tam dealing with, the wave of Divine Pran.a.mj
D?vine Vitality which entered the earthly waters in or'der to pr(.)fluce 11;'mg
heings on this earth in the far-oft past. (I :\m' not saying :_111 this (r);:t 0 vmty
own imagination. 1 am merely paraphrasing some ol th(.r 1agav aha
<hlokas.) The fish which eats and digests n]n}ost e\ﬂ'el"ytlfmg was ‘e
aptest figure of speech for the platonic archetypal 1de:.1 of vitality and h?:u;
that allegory was used to describe to ordinary rr?:mkmfl tl'lﬂ.t gre.at .\vm <})
the Lord in His Descent as the mighty pranic animal vitality of this eart‘ 1.

The tortoise with its five Angas (projections, namely, head and legs)
represents the second great Divine Descent which evolved the five sctnf(-s
in the animal kingdom. The third (Boar) Avatara reprf‘sentf the T‘)quw
inﬂm;)(:o which descended for the production and e\'f)llttxon 'ol am'ph:bxfms
&reatures of great locomotive activity which is the toun(l'atlon‘ f)t all g ewt
cacrificial work, whether involuntary or voluntary ( Th_ns T)x\:me B‘om is
E;,lie(l Yagna Varaha). Its four legs are described as the four Vedas in the

Bhagavatam Similar explanations and descriptions are given of the other
Hhadd .

oroans and actions of the Divine Boar. The Man-Lion (4th 1?\'atam) \Va's
thz Divine Force which produced beings on this earth possessing a con'qbn-
nation of animal-mind and human-mind in a'lmost equal proportion,
~lorious beings who combined in themselves the t'em'less couratge and no.ble
:}ignity of the lion with the moral indignation against wrongs itself sacrific-
ingblove of a royal nature. The Vamana Avatara a.lso \\'z?s'not a ﬂeSh—aI.l(]-
blood human Avatara, but it was the Descent (?t a Divipe efflux which
éé{ab]is}xe(i the superiority of man over matter' in all the Three worlds
through the development of the human higher mind from a dwarfish state
i o all-comprehensive Intellect. This V'amana Avatara was a De?va or
e 31{} % atara, the Avatara being known as the younger brother of Indra
ﬁZ\g'Z.:' ;,have,thus shortly dealt with the five non-human Avatars, e
havg now left for consideration only the remaining ﬁv? later iamong the
ten)\‘Avatars which were to be manifested in forms of human flesh and
biood. Of these five again, (thatis, the 6th, 7th, 8th, ch & 10th), the
10th (the Kalki Avatar) has not yet appeared. The other. to.ur'afe called by
the names. Parasurama. Sri Rama, Gautama Buddha and Sri ?\nshna. All
oﬁhem were intended to destroy wickedness, to promote virtue, to'teach
moral conduct by precept and example and to lift up earthiy mankind to
higher and higher stages of evolution: .

. Now, a few words about each of these four human Avatars. Parasu

‘Rama” means the * Rama of the Axe.” The works which He did could

not be understood without a reference to a state of society in ancient human
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history. Jealousy and mutual conflict. one of the aspects of Adharma,
came into great prominence in the human world in its Treta Yuga—the
~second of the four Yugas. Physical force. therefore, became necessary to
restrain the strong wicked man from injuring and exploiting his weak
neighbour. So, mankind was divided into four principal divisions or
classes, the well-known four castes, according to their character and pro-
fession and ot according to mere parentage. From among those who be-
longed to the Kshatriya caste and were noted for their courage, burning
desire to protect the weak against the strong, generosity, and chivalyy,
kings were constituted to protect the weak men and punish the wicked men
in the State.  But as is inevitable in the progress of time which stirs up and
revolves the Three Gunas (Satwa, Rajas and Tamas) in cycles and makes
the majority of men forget the spirit gradually and stick on to the dead
letter, the Kshatriyas forgot their duty of protection of the weak, bécame,
intoxicated with Rajasic pride of power and began to oppress the other
classes indiscriminately.  They were specially jealous of the Brahmin Rishis. ‘
whose Dharma was learning, prayer, non-violence, harmlessness and nomd
resistance to personal wrongs. After lapse of ages, when the Kshatriyas’
adharma became intolerable and culminated in the murder of the Brahmin
Rishi Jamadagni, the Divine Avatara came down and possessed the body of
an advanced Yogi by name Parasurama (the son of the murdered Rishi) im
order to destroy the Kshatriya clan during 21 generations.

Here, I have to interpose some observations about the different grades
of Avatars. Srimad Bhagavatam calls every Avatara, except the fitst
Purusha Avatara, as an Amsavatara. (I exclude from consideration one
interpolated shloka in the work which is to the effect that Sri Krishna wae
not an Avatara at all, but God Himself.) “Amsa’ means “ fraction.” But
there are— ol course—larger and smaller fractions. Every living thing (we
know from J. C. Bose that all things are living) is in a true sense an Avatara
of God, because there is only one Life in the whole Universe, and the®
minutest life is indivisibly connected with the One Life as an infinitesimal
fraction of that One Life. But for practical purposes, a living human or
angelic being can be reasonably called an Amsa Avatara, on/y if (;od s
Life, Light and Love are manifested through that Being with a splendour
not less than that which is manifested in a Jeevanmukta Yogi who has
passed the fifth Initiation and to whom alone we Theosophists usually con-
fine the appellation of *“ Mahatma ’. Below the Amsavataras are lower

Avatars which are called Amsamsavataras, that is, fractions of fractional
Avatars,

(To &e continued.) ‘
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The Message of a World-Teacher
By T. L. VASwaNI

Upon a dark earth he appeared with a light from Ileaven. In how
many hearts shines that light today,—The Light of L.ove:

Guru Nanak gave his love to all,—Hindus and Muslims. Indians and
Arabians, Persians and Russians. In them all he saw the one glory of
Divine Humanity.

His religion rose above the limits of creed and caste and nation.

Hence the creative value of his life and message.

Dharma has for a long time been confounded in our country with

“asceticism, with  withdrawal from action. Buddha himself,—a seer of
oW isdom,—taught ‘ the Middle Path "' asking his disciples to avoid the ex-
tremee at once of indulgence and asceticism. But after Buddha, a Buddhist
metaphysic appeared,—it taught not the Middle Path but the Path of
Negation. Religion was confounded with quietism. India suffered long
.from the wrong conception of spirituality as passivity.

Guru Nanak never taught the Path of negation.. He did not ask the
men to give up the world, He did not ask them to abandon work. He

o asked them to put a new motive into work. His essential message is ex-
pressed in a beautiful song of his which closes on the following note: —
Do the will of Him who is the King of kings.

A4 < Todo God's will in daily life,—that’s the secret of dharma. Religion
must not be sundered from life. Dharma must mingle with Karma.

#&  He received in the Waters the revelation of religion as Lile. Waters
flow, Religion, too, flows,—is dynamic, not static. It flows as the Love of

* God in the Life of man.

. With this vision of God as the great Lover of human souls, Guru
‘" Nanak became a wanderer upon Earth. Not for him a life of care and.
« comfort. He went from place to place in quest of human hearts. He
" wandered far and wide to give to lonely, broken, bleeding hearts the heal-

,mor waters of the Love of God. .

He did not avoid lile. He did not ask the people to turn away
froin their daily duties. He meditated on the mountains, but he also,
mingled with men. He entered into solitudes for communion with the
Spirit. But he, also, wandered far and wide to spread the Light. That is
why so many men came to him.—men of ditferent castes and creeds. They

came to him, instinctively recognising that in his heart was Love,
] P2
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This blessed day, the day of his hirth anniversary, thisis all T would

say to my countrymen : ** Do the will of Him who is the King of kings ",
Guru Nanak does not ask us to praise him. 1le needs no human praise.
He asks us to live a new life, Iy is the life of Love.

will of God. Al work not inspired by love of God's will comes to nought,
"The IFrench Revolution e

He asks us to do the

‘ ndedina Reign of Terror.  The cry of * Liberty,
Equality, and Fraternity ” wax dominated by hate not inspired by Jove.
The Bolshevik revolution aimed  at happiness of the poor but tor lack of
love for God has heen stained with merciless murders, Nationalism itsell
misses the vision of Divine Humanity.,  “Ye are
Brothers " ---is the message of Guru' Nan
Ye are Brothers in God.

is narrow \Vl)(‘ll it

ak. “ Therefore love one another!
Therefore do His wi ™

Religion is the service of Ihs will inlife, Tlow natural is humility to ™
him who aspires to he o servant ol the Divine will ! (

wrt Nanak was a
prophet of humility. 1In hymn after hymn, he

‘ sings the value of humility.
This, too, we must learn if we would truly serve,

N . . *
For true service is not
selfadvertisement.  True service is self-efy

acement. Gurn Nanak loved to
3 o M < - . e e .
speak of himself as a servant of servants,” e went about in deep

humility to teach and help and serve.  F[. mingled with the poor, he sat

with the criminal and out-caste.  To-day we how to him as to one of the

world’s Greatest Ones, He that is humble js blessed ! That is the Law. A
raindrop fell from the skies, and as it wag

said.—“Ttis God's will that T be hroken

caught up the drop of rain and behold !
humbie,

about to sink into the ocear% it
nto nothing.”  Then g shell

It hecame a pearl. Blessed are hes
For They become pearls of great price. To live the new [

‘ Jife isto
shun the glamour of

" . .
sreatness —and be a silent servant of the

.
P2
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Reconstructing Hindu Society

By Lajrar Ral

' happiness and health of the
Pring, and (c) the good of the society, I

) ‘ _ givers considered all these elements when
tvheyv.made their laws Ot.marn:\ge. A close study of the ancient Hindu laws of
marriage and a comparison of them with the Eur

convinced me that the ancient Hindy

have no doubt the ancient Hindy Law-

silent Oney, *»
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happiness, with the maximumn of social good. With changes in the constitution
of the society and in environments these laws w_er.e Charllged. e afor al a
Even if marriage be regarded a sacrament it is obvious that it 1s’a ertdble
social institution. No social institution can be unchang.eable ’zlx‘r;ld mng:cil the.
Social institutions are the product of tl}e needs of the soc1eF¥. efy t;e, s
condition of the society and also mc;; 1its needs. ;I'lzencci)r:dxtr:(())zspe(;mancem o
i i re. They are ' anitya,” i.c., - )
flnt;i);:isblr:‘cec‘"i"t::nl::tr::lrw It{Ui::jnSsl;'lstrakayrs therefore changed the soclal 'laws‘,of
tl:icibr soc‘i.ety in the light of their expcriencef 'fmd in ord.er to lrrfle}:t} tt(;else:;i;g;x:)cez?
df the changed times and the chang€d> C‘O‘ndlttllonls Otf Issgle;z;rs thg lwomd poen
olitically free to change their laws within the las , eve
fi)one S0. y'British political domination Ihas tm};t 0111A1yh l;:i\:selr)lrt:((ii::s:llnfrfhx? (clii):::
i. > ication of the principle of Englis ‘ :
tSI(l)inl;Ltlito:lLOt'aé)upsltlsslt 0has also helped that stagnation frc?m Wthll.’ ;h; :Il:ledil:
'&éiety is at present suffering. That a cust.om should be immemorial befo
is enforced by a court of law is a purcly arbxtr.ary rule o.f law. . .
¥ There are different interpretations of I.-Im(.iu law in ‘force in different | o
vinces. That also shows that the provincial mtcrprgt.at]ons or customsl',wc ®
:basad on local needs and local circumstance.s. The.Brmsl‘] Governm;ant IiN 1enfor
“took charge of the country employed certain Pan(.hts to interpret t]i: ‘ a‘;wt,r
their courts of justice. It has been proved c.o_ncluswely that some of these in ck-
pretations were wrong and absurd.  The British Courts however refuse to make
the corrections. Bouund by judicial precedents they prefgr to enf(l)(rcc; thc) l'aw z;s
interpreted by the Pandits of the Supreme Court of Bengal. Tal (S 'ort' Lxlan;pis
thexase of the adoption of a daughter’s son. I.t has bt.ten authoritative (}; ?hc
down and correctly, that the original intcrprglatlon of Hu}du Law‘as %'t?g'ar le )
Ntelligibility of a daughter’s son for adopt].on was cptlrcly unjustified. | he
' ad Hi ied to correct that interpretation and adopted a saner
G&llahabad High Cour.t tric » ey oo e & saner
and more reasonable view on the point. But the Privy ;
«decision of the Allahabad High Court on t?lc ground that it would ‘upsetAa
.;practicc sanctioned by.so many judgnients of the cou}'t§ of law. A custom lsf
« good custom if it is accepted and follow.cd‘ by .a sufficiently Iaxjge number. o
persons. A custom should certainly be .dnstmgmshcd from a whim or capn?cl.
The unfortunate position is that the chnslau.lre wo‘uld not .undertake sucl? socna:j
leéiélation as is opposed by the orthodox sectlgn .oi the Hindu com‘mu.mty af'n ;
the courts would not enforce a custom Pnless 1_t is prov.ed to b(: of mlmgmqng
origin. Unanimity for a changc in social law is impossible, V& hat does lt.corlnc
o? Just this, that if the courts of law have begn following a partlcr ar
interpretation of the Hindu Law, they must continue to follo'w it unlesz
it is changed by the Legislature. The chl.slature refuses to legislate un esi-
Hindu opinion is unanimous or almost unanimous for that change. TheHl')osu
tion is ludicrous and anomalous but tbere we are. The vast body of Hin )
public opinion is opposed to the marriage of gn.rl.s before_ 12. But they are no
unanimous. Some crazy people rely on authorities which are by nf) r.neanst
binding on every Hindu. The Legislature the.refore n1u§t not act. T‘hls 18 no.
however a case of custom or law barring marriages of girls at a higher age;
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though under the strict interpretation of the law on which the orthodox rely all
marriages above 11 ought to be declared  invalid, We will however take the
questions of inter-caste marriages and of divorce. Suppose a Vaishya marries
a Kshatriya girl, should his marriage be declared invalid because of the pro-
vision of the Hindu Law prohibiting it ? TIs there anything eugenically unsound
init? Willit be for that reason alone, harmiul to the married couple or their
offspring ? Why should the British Courts of justice invalidate such a marriage
and why should the Legislature impose such restrictions on it as would practi-
cally make it socially and legally perilous for the married couple who contract it.
Some way must be found out of this difficulty if social reform among Hindus is
to make progress, and if the Hindu Society is to get out of the slough into which
it has been plunged by extreme orthodoxy and by outlandish practices and cus-
toms. I would like to invite discussion on this subject.

In the meantime Ihave no hesitation in saying that the following reforms
are overdue.

(a) The minimum marriageable age of girls and boys must be fixed by law,

if early marriages arc to be abolished and the Hindu race is to have a fair chance
in the race for progress.

() All restrictions on the remarriage of widows must be removed. All "

legitimate encouragements should be given to the re-marriage of child-widows.

{c) Divorce under certain circumstances must be legalised. Make the
conditions hard if you please, but certain circumstances must be recog
under which a legal dissolution of the tie be recognised.

T donot attach that importance to this item as I do'to items (a) and (). 1
am conscious that much misery is entailed by the prevailing practice and law
on this point, but it does not affect the national well-being to the same extent
and in the same degree as items (a) and (b) do.

(d) The education of girls must be pushed with zeal and at any cost. The
Government must be made to spend money on it and private effort should be re-
doubled. Al further efforts to collect and spend money for providing higher
liberal education for boys should give way to the necessity of providing sane
education for girls. Theselatter should have precedence over the former, Al
educated families should realize the necessity of donating a portion of their
savings for this object. The pressure of public opinion should be brought on
the ministers of education to make ample grants of money towards this object.
Provision for the higher education of girls should be a premier charge on all
funds allotted for education over and above what is already being spent thereon.

nised

—The People,
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A Review

THE PATH TO PERFECTION, by Swami Ramakrishnananda (Sri
Ramakrishna Mutt, Mylapore, Madras. Price 4 as.) . .
This little booklet, neatly got up and priced so lf)\v, is ;1ppm'gntly a

talk delivered by the Swamijito a group of earne:st disciples, most 01.;\7 1(om1

must have been composed of the average men of the world \vxtl.x larr;’l y .(;fu.
other responsibilities. In simple but forceful lafnguel‘g{e, \‘V1th dftllx iar
instances from life and Scriptures of the world, the'SWamlp pm'nts out 10\<v-

Perfection is God or Anandam, happiness and i?hss. Tlhlere is and mu;(;

be in every human being the divine discontent w'xth the things. of ]the \v'o-t d

and a yeaming towards the Anandam or Happmess. ' The pat d) to .1‘1”15

one of universal love and Service ; and the intense Will to tread it isthe

‘means of covering the same. That is the only way to attain “perennial
“mea

beauty, indestructible life, all power and al? Knowledge.” A(I;d “to go to.
‘Him, you do not need your legs : to see Him ?ro'u d.o not nete your (?yei,
~Vto hear Him you do not need your ears. Heis inside you; and to 1eac‘1
Him, you have to shut up all these. To see him 'you must shut y.our ey<’3:,l
to hear Him you must close your ears, to go to Him you must gwe. u'p a.~
outer activity. Of course the lower aspects of ‘the senses and actlvxt’i‘f hns
meant as the careful reading of the pamphlet wdl. show to :myone. e
reprint of the Swamiji's talk in book form at. a time when t‘l‘e great ]ag.;;
Guru is giving out His message of true Happiness to the sorowing wor

cannot be entirely fortuitous.

Annual Report of the Bharata Samaja for the Years
1926 and 1927.

The Samaja was founded in December 1920 and  is a registered body.
The Memorandum of Association was revised“in APril 1926 and new Rules
and Bye-laws were framed which came into effect from the 1st May ‘ 1926.
This is the first report under the new constitution and the events which led_
to the several changes recorded herein were epoch-making in the history of
the Samaja. _

Soon after the new Rules were issued, a letter enquiring {rom the old
members whether they accepted them was sent out and only one member
intimated that he did not wish to continue his membership. Rest of the
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members on the roll were therefore treated as the members of the Samaja
as newly constituted.  They were asked to hecome registered members of
the Samaja, if they liked to take partin the administration  of the affairs of
the Samaja, unless they were already ** Associate ” members. Many who
desired to become Associate members but were unable to do so owing to
the restrictions contained i the old rules now registered themselves and the
membership rose rapidly.

Membership statistics are as follows: -

South India (Including [ndian States; e 377
Bombay Presidency e 09
Sind e
Gujrat 7
Bengal 18
Central India, Bihar & Orissa & United «

Provinces 6 cach 18 ‘
Central Provinces 4
Hyderabad (Deccan) D
Punjab {
OQutside India 1t

Total 524 -

This includes 65 ladies and 12 Christians. 2 Muslims, 2 Parsis, 2 Sikhs and
1 Buddhist. The Samaja had on its rolls 338 members on the st Jan. 1926.
During the year 1926, 99 new members were admitted and in 192"7 a
further addition of 97 was made. This compares favourably with the
figures for previous years and indicates that the ¢ Samaja is becoming more
popular on account of the changes inaugurated under the advice of the
elders. During the period of report information has been veecived regard-
ing the death of nine members and the resignation ol one member. Thu s
the present strength of the Samaja is 324 members.

Registered Members :—These were called “ Associate " members
under the old rules. There were 31 of them on 1st January 1926,
Subsequently 124 were added (52 in 1926 and 72 in 1927).  Thus the total
number reached 133, but owing to the passing away of two members and
one resignation the tots] number of registered members now stands at 152,

Honovary Members —The Samaja has admitted during the ty
of report ten distinguished persons as “ Honorary Members " of the
in view of their valuable services and help to the Samaja,
same privileges as the  Registered ”” members.

O years
Samaja
They have the
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Deaths .-~ The Samaja has sustained a great loss by the death of two
of its leading members, Pandit A. Mahadeva Shastri and Dewan Bahadur
Sir T. Sadasiva Ayyar, Kt. Pandit Mahadeva Shastri was the Editor of the
* Bharata Dharma,” the organ of the Samaja. and has done much for the
second object of the Samaja in investigating and re-constructing the Hindu
Rituals, and the Samaja owes to him a debt of gratitude for his devoted
services ever since its foundation.  Sir T. Sadasiva Ayyar was one of our
foremost founding members, an active propagandist. an  earnest
supporter of the various phases of the Samaja’s activities and a valuable
contiibutor to the “Bharata Dharma’. We feel sure that they will soon
return to our world to continue the work of their heart.

Groups : —~There were three Groups on 1-1-1926.  During the years

under report 7 more were constituted Viz., Poona, Santa-Cruz, Hospet

.Jb-'va Group, Bombay, Surat, Karachi, and Trivandram. No reports

of the activities of any of these groups have been received except from the
Surat Group which. though very recently formed. has taken up its work in
right earnest.  The members have organised the Sanatana Dharma Examina-
ti;;ns in pursuit of the first object of the Samaja. They had a previous
experience of about ten .yoars in the matter. They have now revived these
examinations under the auspices of the Bharata Samaja, and the scheme of
stu d} classes. the examinations at different centres, and the grant of rewards
for pr oficiency in the study of the prescribed text-books seem to be very
helpful in the promotion of the first object of the Samaja. It is hoped that
the other Groups will follow the good example and start similar activities.
Tt is dlso very necessary that many more Groups should be formed in all
parts of India. There need be only five registered members at a place for
the formation of (;1oup<; and hence it is expected that the next year’s

report will show far gleater activities from various groups throughout
India.

The Conmegahona] Puja is also hecoming very popular and prominent
men like Dewan Bahadur T. Rangachariar have expressed that congre
gational Puja is the need of the day. It is however essential that the leader
at such a Puja should be well qualified for his work. The Samaja has
issued a Nitya Puja Ritual book (with translation and transliteration and
notes) and has made an arrangement for securing the best results from the
perfn’rmance of the Nitya puja at its temple at Adyar. It has also authorised
its Temple Committee to appoint persons desirous of officiating as leaders
(priests) at the Bharata Samaja Puja, after Satisfying themselves that they
fulfil the following conditions.
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(1) that the candidate is a Hindu member-—Brahmin or non-Brahmin
~man or woman—of the Bharata Samaja.

21 he has received a proper training in the Rituals and is able o
recite the mantras with proper pronunciation, intonation and general effect,

It may be remembered that our President, Mr. }. Krishnamurti helped
the introduction of this congregational Puja. But he said in a statement
recently | have attained the goul by treading a more direct path than
that of rituals. Itis my duty to preach about that direct path. But I am not
against ceremonial, if any one, with sincerity, felt that it is of help to him.”
The Council of Management has therefore thought it necessary (o make
clear that “membership of the Samaja does not necessarily impose participa-
tion in every one of the objects. This will be made clear in the application
form when it is re-printed next.

“ The Bharata Dharma " --This was conducted by Pandit Mahadeva
Shastri until he was taken ill in 1925, It was taken over by the
Samaja with its financial liabilities after his death. Mr. S. Raja Ram

kindly took up both the Editorship and Managership of the Magazine and |

has ably conducted it. And its circulation has since increased to aver 900,
But as the rate of subscription is Rupee one only, the Magazine is not yet
self-supporting. It is hoped that all well-wishers of the Samaja will make

this its official organ, self-supporting by at least doubling the number of its
subscribers in the next year. .

Activities:—3 Upanayanams and | marriage ceremony were performed,
under the auspices of the Bharata Samaja. in Jantary 1926 : also four
Upanayanams and one marriage ceremony in 1927,

The Upanayana ceremony in January 1926 was performed under the

. observation of Bishop Ieadbeater, who has written about the wonderful
effects of Gayatri, and an explanation of the effects of the Hindu ‘Congrega-
tional Puja. We have received some valuable suggestions regarding im-
provements in-the Upanayana Ritual asa result of his observations and
steps will be taken to revise the ritual now in use, in the light of those
remarks. It is regretted that a marriage could not be arranged at the time
when the Seer is here. in order that the marriage ritual may be similarly
subjected to his investigation.

Puélz'cazions:———’rwo editions of the Nityapuja Ritual are the only
publications issued during the two years under report. The prices fixed are
so moderate that only the printing and other charges are expected to be
covered. Two editions of Telugu were issued and one is now available.
However, the low price will make it possible to circulate the Ritual amongst
a large number of people. A

The Stalwarts' League:—No report. But 236 members have been
enrolled. Mr. T. Ramchandra Rao has been permitted to conduct the work
under the general auspices of the S'arnaja, in so far as it falls within the
scope of, and is intended to further the declared objects of the Samaja.

linances.— A regular statement of accounts will be submitted to the

?}gﬁlt:;l}l?u(zl) r)neeting tobe held in April next as provided in Suppl. Rule 4

The Temple Construction Fund deficit was

The . settled at the public
meeting and will soon be covered up by the donation

s
L. B. RaJE,
Secretary : Bharata Samaja Adyaz,

.,\
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THE NEW CIVILIZATION: By Dr. Annic Besant, D. L. Four lectures
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Centends I. The crumbling of Civilization
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JUST PUBLISHED

THE WEST

A STUDY

By Dr. K. Kunhi Kannan, M.A.. P, D.
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L
The new Council of Management met on the Joth Dec. 1927 and clected )
the following oftice bearcrs for next year

President.-~Mr. J. Krishnamurti
Vice-President.~-Mr. T. Ramchandra Rao
Seeretary~-Mr. L. B. Raje

Treasurer. -Mr. C. Ramayya 1

The Council-also appointed the Temple Sub-Committee as follows to
appoint priests and attend tothe Temple affairs.

1. Mr, P. K. Telang

2., S Raja Ram

3., C. Ramayya

4. ,, C. Subbaramayya | p
5. . M. G. Kanitkar of Benares
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BROTHERHOOD OF ANGELS AND MEN

‘ {Conld. from puge 134.)

I mpersonalxty

Impersonal means having no personal reference, no personality, no
distinctive personal point or predilection. What we speak of as personal
views or opinions are the result of long identification with certain points
of view based on long-existing customs or traditions or accepted ideas in
relation to the body and its habits, likes and dislikes and particular
modes of thought,

“If we look at many of the personalities around us their
physical hodies poisoned with meat, alcohol and tobacco, their
astral bodies reeking with greed and sensuality, and their mental bodies
having no interests beyond business, or perhaps horse-racing and

. prize-fighting it is not difficult to see why an ego, surveying them from -

his lofty height, might decide to postpone his serious effort to another
incarnation, in the hope that the next set of vehicles might be more
:a;n;lenahle to influence than those upon which his horrified gaze then
rested. We can imagine that he might say to himself: ‘I can do
nothing with that; I will take my chance of getting something better
pext time; it can hardly be worse, and meantime T have much more
important business to do up here.” (The Musters and the Path, p. 285)...
“It obtains ideas about itself—that it is clever, or stupid, beauti-
ful or ugly, weak or strong. Asits education proceeds it acquires
social standing or position or character, assumes the habits of body
and mind of doctor, lawyver, house-wife—whatever it may be—and thus
acquires a settled personality. When it thinks itself to be that perso-
nality it has what has been called “ self personality "—exactly the
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same delusion that obsesses the unfortunate people in the lunatic
asylums, who imagine themselves to be tea-pots, ear-drums, north
poles, Queen Elizabeths and Napoleons.

* A definite, well-trained set of bodiex and personality, with useful
habits, is, of course, a good thing, just as is a good set of tools, or a good
motor-car. We do not want to have weak ur nondescript personalitiss
But however good our personality may be, we should not think it to be
ourself, and we should be able to enjoy all our native will-power, love.
power and thought-power while using it for our purposes, for our
spiritual life in the material world. These personalities should not set
themselves up as candidates for immortality, and try to intrench
themselves against the ravages of use and time that beset all material
things.—"{Talks on the Path of Ocenltism p. 381.)

Tmpersonality thus implies freedom from such identifications so as
to rise above one’s habits of the body, his desires and dislikes, loves and
hates and his own ways of thinking and judging wmen and things. To
be impersonal therefore is to free oneself from practically all that bind
him to this world and the worlds of desive, of emotion and of thought.
It is a virtue of a high spiritual order. No wonder therefore that this
is asked for as the last and greatest qualification for establishing
harmonious and cordial relationship with Devas, the Angelic Kingdom.
That it is at this time demanded shows that this seemingly difficult
qualification, ordinarily impossible at such a short time, has come
within the region of possibility, obviously because of the great forces
that surround us and help us now when the Great Teacher is moving
amidst us. Let us examine more closely the needs of the situation
the conditions that give us facilities for accomplishment, and Jet us’
also gain a clear understanding of the disabilities that still seem to

block our path.

Use of eye, not 1. A thoughtful friend writes that we must get out

of the habit of using our T’s too constantly and use our eyes more.

Quite true. Itis our little Is that circumscribe and limit us in our

vision, Wa seek always to relate everything that we observe to our
own I'S as the centres.

ences

Our little 1's are the centres of our circumfer-
and our circles naturally cover precious little of this wide world.
Our paersonal experiences, our personal opinions, all are thus coloured
and crippled. Wae take our little circles as the whole world and are

deluded. Itis this “I and Mine " that are the causes of all our en-
tanglements. Says Shri Shankara—

uEhd 9T

4
Above all, we must not forget that wa also have our personalitie

" commmand for the d
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which are likely to be even stronger than those of our neigﬁours, just
because we have heen trying to develop strength and definiteness of
character. Of course, we have also been trying for years to dominate
the personality by the individuality, but that does not alter the fact
that we arz likely to be colourful persons with decided characteristics,
and that whatever comes through us is liable to be modified by those

© presise characteristies.” (The HMasters and the Path p. 185).

“The personality becomes much more vividly alive than the ego,
because itis at a stage where it can respond to those vibrations; con-
sequently it forgets that it belongs to the ego, aundsets up in the busi-
ness of life on its own account, aud gries to go as it wonld rather than
as the ego would. In the course of mauy incarnations, however, the
ego grows strong, and then the man can recognizq that the persona-
lity is nothing but an expression of himself, the reincarnating ego, and
that whenever it tries to be master instead of servant it is going
wrong and needs to be controlled. 1t is our business so to order the
personality that it shall express the ego, and nothing else.” (Talls
an the Path of Occullisue p. 16.}

The remedy that is suggested by those who know to enable us to
get beyond our circumferences is to deliberately resolve every morning
to see others’ at any rate. our frieads’, point of view in all our day’s
relationship with them subordinating our wish to assert or justify
ourselves.

What does it matter afier all if others do not understand us. If
they misjudge, let us, if possible, try to reach the:p and explain our-
setves. Lf they are too much concerned with their own selves, let us
leave them alone but always think kindly of them and wish them
That will awaken a response in them in time. It no doubt re-
odwill and a fiem faith in the Good Law that

well.
quires patience, §0

governs the world.

“We must rise altogether above personal points of view to see how
{ is working together for good, and how thelife in others is treading
fd ; n the maze of karma to the feet of the Kiternal. The
l.ts way throus ¢ must read the targer Word, take the larger view of life.
Uhoi‘z‘an jsays.w clear that what the Master says there is a definite
s e isciple—we must learn to understand every type of
s we can; and whenever we can use influence in
person az fui;z :Zp{e out of their ruts, that is a good thing to do. 1t
any way "o gbepdgne with understanding however, for sometimes we
m:;t ?‘1‘;'13;5 able to get a person out on our side of the rut; we may
m
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actually throw him into a less desirable condition by what we teach
n,”

After all can we be so sure of our personal point of view ?

“The passibilities of personal error are almost infinite. Supposic
at a worm, a bird, a monkey, and a traveller simultanenusly look
a tree. The first will think of it as food, the sesond as a house, the
ird as a gymnasium, the fourth as a kind of umbrella; the pictures
1 all be different from one another, and different again from the
3e’s conception of himself.”

Let us see what the teaching of Gita is on tho subject,

UFA: PRraTTeT I AT A |
TEFTOIETHT FATERTT 7T 1)

All actions are wrought by the qualities (Gunas) of nature only
10 self, deluded by egoism (Ahamkara, the separato “1 am "},
inketh: ““I am the doer.” Ch. 111 27

Identification with the actions, their qualitics and nature tonds
delusion and the consequent undesirable effcets.

. . B Q . N .
AEFN TZ T FH BT T SO@AT: |
NS N
AATERYTREY ATET=al SV aHh: ||
(Given over to egoism. power, insolence, lust and wrath,
alicious ones hate Me in the bodies of others and in their owp.

Ch, XV1. 18
dbsence of egotism is one of the necessury steps for
Visdom.

these

junana-
Ay S ewEwR vy T )

Absence of attachment for objects of the senses

r
, and also absence
Feqatism,

Ch. X111 8.
GHENSAETS TegeareamEas: |
RaeaRenfifsm: war afas vy |
Liberated from attachment, not ¢

nd confidence, unchanged by success
atvic or pure,

golistic, endued with firmness

or failure, that actor is called
Ch. XVII1. 26.
of this egotistic
tely impersonal in our thoughts,

What then should we do to purge our nature
endency effectively and become absolu
motions and actions ¢

“All that is important for yg

to put before the personality now
vith regard to such choice is the id

ea of service. If we can get it
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to understand that idea of always watching to serve, i.t; \fvill very
readily become a perfect channel for the ego, and. that will influence
the individuality in turn to be a perfect channel or mstrume;nt f?r the
Monad. Service is the highest ideal in life; did not the C%lnst Himself
say: ‘ Whosoever will be Chief among you, let him be your
servant.”?—(7Talks on the Path of Occultisn, p. 749:) . ‘

“ We must make the personality stand aside in this strife for the
progress of evolution; he must not come into the fight at all: The
pergonamy must be used, because it i§ ouly through that as an lf‘:tm;.
ment that we can reach other people in the world, but we mus nf)
let the personal self obtrude itself. On each 'of the p.la'nes of persona-
lity, one must get rid of the entanglement while retau?mg th‘e pmfve:i.
So we withdraw ourselves gradually from the. phsrsxcal, asfr,al a;.d
mental bodies and yet retain the ability to functlon in them. (76
p. 842) ity is 6 of the ego though

“ But though that personality is absolutely par't 0 eeg g
the only life and power in it ave those of‘the ego—it neve-rtl;eless oftetr;
forgets those facts, and comes to regard itself as an enm"(; y se?p'al;ine
entity. and works down here for its own eflds. It has a w;:.y.s a txh-
of communication with the ego (often called in our.books the an‘a )
Larana), but it generally makes no effort to ase it. In the case o
ordinary people who have never studied these matters, t§e perso.nahty
is to all intents and parposes the mau, ani the ego manifests himself
only very rarely and partially. o '

“ Man's evolution in its earlier stauges consists in the? opemr.lg up
of this line of communication, s> that the ego‘ may be mcx"easmgly
able to assert hi:nself througi it, and finally entirely to domma.'te the
the personality, so that it way have no separ_ate thought or will, but
may be merely (as it should be) an expression of the ego on th‘ese
lower pl'aines. It must, of course, be understood that the ego, belo‘ngmg
as he does to an altogether higher plane, can nevex'- fully express hlms.elf
down here; the most for which we can hope is that the perso'nath
will contain nothing which is not intended by. the ego—that it w1}l
express as much of him as can be expressed in this lower world. (/bid
pag‘i?;zzt&ois?;: down here are very emphatically personalities, ana
think and act almost exclusively as such; yet we know all the time
that in reality we are egos, and those of us‘ ‘who by mlany vears of
meditation haverendered ourselves more sensn';we to finer xflfluences are
often conscious of the intervention of this Higher Sslf. The mre we
can make a habit of identifying ourselves with the eg'o, the more clearly
and sanely shall we view the problems of life; but in so far as wa feel
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ourselves to be still personalities looking up to our Higher Selves, it is
obviously our duty and our interest to open oursetves to them, to reach
up towards them, and persistently to sot up within ourselves such
vibrations as will be of use to them. At least lol us be sure that we do
not stand in the way of the ego, thut we always do our best for him
according to our lights, *

“Since selfishness is the intensification of the personality, our
first step should be to get rid of that. Then we wust keep our minds
filled with high thoughts; for if they are continually occupied with
lower matters (even though those lower matiers may be quite estima-

ble in their way,) the ego cannot readily use them as chaunels of
expression. (The Musters and the Puth.)

FROM LEAF TO CRYSTAL

BY T. L. VASWANI

(From an address given at the Shakis Ashram, Rajpur.)

1 believe that the ancient man was anything but a savage. The
ancient man was in intimate touch with nature. And he had a faculty
which, I think, we in modern times are losing more and more. May
L call it the pictorial faculty ? The primitive man, often, thought in
pictures. And as the Rishis satin quiet spots, surroundeq by the
beauty of nature,—as the Rishis meditated on mountain-tops or in
the Ashrams situated on river banks, or in the beart of forests, pictave
after picture went into their hearts.—picture after picture of the
world-problem, and the mystery of life. And so they burst into song
and expressed their teachings in the form of stories and parables. In
this way,—the symbolic way,—was the Ancient Wisdom passed on by
the ancient seers in India as in other parts of the world. For the
seers, the Rishis,—be it remembered,—appeared in Greece and Egypt
and Ireland, and some other countries too,~—not alone in India.

Many, 1 know, regard the ancient stories as foolish superstitions
of a foolish age. I have in some quiet moments realized the beauty
of some of these old-world stories. One of them I shall give you today
and then ask you to consider its inner meaning. The story embodies,
to my mind, a beautiful philosophy of life. 1tis the story of four
celestials. May 1 call them, Devis ? They are the Lords of life. They
shape Karma, and have power over the destiny of men. Beautifully

dressed, these Devis ride horses and distribute gifts. They are four:—
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(1) A leaf of a tree, {(2) A cup, (3) A sword, (4) A crystal. The Devis
distribute these gifts to make people happy. .

(1) A leaf of a tree :—it is the tree of Expenence.' We all n'eed
leaves from the tree of Experience. What is education ? ()rgnmze‘d
experience! you read books in the college; every f{uthor rec.ords hts
own experience. Whether you study science or phllOSOph_\,'f, hter:xtuse
music, art, or technics, you find you are concerned with cortain
experiences, Knowledge is organized experience. ].'Jeaves ot‘" the tree
of experience are what you need. How?—you will ask. We are
having experiences "—you will say. Yes.; it is tru.e, you read of some
experiences of the West; but what of the experiences of your own
nation, your race, your ancient past? These you do not study much
in your schools and colleges. 1 want you to get some leaves from the
tree of your own life Ancient India was a most v‘vonderful lil:ld.
fixperiments were carried onin almost every domain of life. The
Aryan was great in* philosophy, in literature, in the theory and art .of
(rm.remment. You are often told ancient India was not democratic.
"’l‘hat is not true. India had developed different types of government,
had developed, also, a wonderful type of democracy'. Y.ou r'mw read of
the essential ideas of swaraj in the Vedas. Great is this gift of a leaf
of the tree of experience. Study the records of‘ the pa§t; study the
great heroes, the noble traditions of India. I believe u?ltll young men
have right knowledge of the ancient traditions, they will not have the
strength and judgment to do much for India. .

(2) A cup:—the second gift of the Devis was a cup. I?s waters
healed. As you grow in experience and come in toufzh with men,
you find there is so much suffering in the world. Ru.:h men, too
suffer in the midst of mnch wealth. You nefed the heal.mg water for
your own heart and for others. This healing water is sympath‘y.
With experience and knowledge combin.e sympathy. Sympathy for
the poor, for all those who suffer and are in need. '

(3) A sword:—the third gift is the sword. Tt sta..nds f(‘u' will-
power. It is the best sword a man can have to cut dxﬁ.icultles and
obstacles in the path of life. Today young India'needs 'tlus message :~
wake up thy will-power! Young men are bel.ng: driven .here z'md
there by desire for pleasure and ease. Such desires are a distraction.
What builds is shakfi. Remember life is a battle-field. Knowledge
and sympathy are necessary, but are not meLl@h. ‘We must battle
bravely for the ideal. We must be as soldiers. India nee:is a great
salvation army. India needs sipahis to guard her honor. Every one
of us has his part to play in the spiritual army that the Mother calls
for. So every one must develop will-power. Young men are very
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ourselves to be still personalities looking up to our Higher Selves, it is
obviously our duly and our interest to open ourselyes to them, to reach
up towards them, and persistently to sot up within ourselves such
vibrations as will be of use to them. At least lot us be sure that we do
not stand in the way of the e

go, that we always do our best for him
according to our lights. *
“Since selfishness is the intensification of the personality

our
first step should be to get rid of that,

Then we must keep our minds
fitled with high thoughts; for if they are continually vccunied with

lower matters (even though those lower matters may be quite estima-

ble in their way,) the ego cannot readily use them as channels of
oxpression. (ZThe Musters and the Luth)

FROM LEAF TO CRYSTAL

BY T. L. VASWANI

(From an address gicen at the Shalti Ashram, Lujpur.)

I believe that the ancient man was anything but a savage. The
ancient man was in intimate touch with nature. And he had » faculty
which, I think, we in modern times are losing more and more. May
1 call it the pictorial faculty ? The primitive man, often, thought in
pictures. And as the Rishis satin quiet spots, surrounded by the
beauty of nature,—as the Rishis meditated on mountain-tops or in
the Ashrams situated on river banks, or in the beart of forests, picture
after picture went into their hearts.—picture after picture of the
world-problem, and the mystery of life. And so they burst into song
and expressed their teachings in the form of stories and parables. In
this way,—the symbolic way,—was the Ancient Wisdom passed on by
the ancient seers in India as in other parts of the world. For the
seers, the Rishis,—be it remembered,—appeared in Greece and Egypt
and Ireland, and some other countries too,—not alone in India.

Many, 1 know, regard the ancient stories as foolish superstitions
of a foolish age. I have in some quiet moments realized the beauty
of some of these old-world stories. One of them I shall give yoy today
and then ask you to consider its inner meaning. The story embodies,
to my mind, a beautiful philosophy of life. 1tis the story of four
celestials. May 1 call them, Devis? They are the Lords of life,
shape Karma, and have power over the destiny of men. Beaut
dressed, these Devis ride horses and distribute gifts.

They
ifully
They are four:—
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(1) A leaf of a tree, (2) A cup, (3) A sword, (4) A crystal. The Devis
distribute these gifts to make people happy.

(1) A leaf of a tree :—it is the tree of Experience. We all need
leaves from the tree of Experience. What is education ? Organized
erperience] you read books in the college ; every author records his
own experience. Whether you study science or philosophy, literature
musie, art, or technics, you find you are concerned with certain
experiences. Knowledge is organized experience. Leaves of the tree
of experience are what you need. How?—you will ask. “We are
having experiences '-——you will say. Yes.; it is true, you read of some
experiences of the West; but what of the experiences of your own
nation, your race, your ancient past? These you do not study much
in your schools and colleges. 1 want you to get some leaves from the
tree of your own life Aucient India was a most wonderful land.
Experiments were carried onin almost every domain of life. The
Aryan was greab in- philosophy, in literature, in the theory and art.of
government. You are often told ancient India was not democratic.
That is not true. India had developed different types of government,
hd developed, also, a wonderful type of democracy. You may read of
the essential ideas of swaraj in the Vedas. Great is this gift of a leaf
of the tree of experience. Study the records of the past; study the
great heroes, the noble traditions of India. 1 believe until young men
have right knowledge of the ancient traditions, they will not have the
strength and judgment to do much for India.

(2) A cup :—the second gift of the Devis was a cup. 1ts waters
healed. As you grow in experience and come in touch with men,
you find there is so much suffering in the world. Rich men, too

_guffer in the midst of much wealth. You need the healing water for

gour own heart and for others., This healing water is sympathy.
With experience and knowledge combine sympathy. Sympathy for
the poor, for all those who suffer and are in need.

(3) A sword :—the third gift is the sword. Tt stands for will-
power. It is the best sword a man can have to cut difficulties and
obstacles in the path of life. Today young India needs this message :~
wake up thy will-power! Young men are being driven here and
there by desire tor pleasure and ease. Such desires are a distraction.
What builds is shalli. Remember life is a battle-field. Knowledge
and sympathy are necessary, but are not enough. We must battle
bravely for the ideal. We must be as soldiers. India needs a great
galvation army. India needs sipahis to guard her honor. Every one
of us has his part to play in the spiritual army that thie Mother calls
for. So every one must develop will-power. Young men are very
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good, very impressionable. But after leaving the college, they settle
down to smooth and comfortable livas. I plead with vou to become
soldiers in Bharata's Salvation Army. I ask you to believe that
you come into the world to do and dare,—~to act and achieve,

(4) Crystal :—the fourth gitt the Devis distributed was crystal,
Crystal reflects. After vou have fought many battles for society,
there comes a time when you begin to realize a profound truth. You
say to yourself:—is it not best to reflect God,—~the highest Ideal —in
your life? Is not life richer, stronger than any “action”?. In
ancient India they gathered experiences in the first stuge, the
Brahmacharya ; then they entered the grhastha ashram and had to fight
the battle of life, to build, t» achieve something But then came the
vanaprastha and sanyas atages when the truth was realized that life
was blessed when it became a veflector of the spirit. They who re-
flect his beauty need not stand on the warrior’s path; they become
artists of the Divine Ideal, and silent servers of the Master. Let me
not be misunderstood. Evolution must be steady, orderly. You must
develop first your will-power and then pass on the stage of a crystal.
If you be precipitate, karmic reaction will set in. And even in the
grhastha ashram, you may prepare yourself for the crystal stage by
being a silent server,—~working hard and blessing all, serving the
will of God silently. There is the story of a saint. One day he
comes to a town; the people rejoice and say:—‘A Holy One has
come to bless us.” His disciples say to him :—* Master; you have
been in the town for some days; the people should love to hear you
oreach. We want you to preach in the town.” The saint smiles
and says :—" Take me to the town.” They cross ome street after
another; the saint is silent; They go to public roads ; the saint is
silent! After going round the whole tawn, the saint comes back to
his house. His disciples are amazed.

They say to him :—“Master!
you walked up and down ; you spoke not a word, you did not preach
The saint smiles and says :—

“Is not walking also preaching,—in
silence " Let us also, so live that our walking, our smiling, our
eating and drinking,

our every ast may transmit a spiritual message
and influence. Let life be « reflector /
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The Hindu Ideal of Divine Incarnation
(Continued from page 170.)
BY KRISHNA Dasa
(THE Late SIR. T. SADASIVIER.)

Then there are the Avesha Avatarsror .yet lower .kinds o.f Dn:;n:
manifestations. When God’s Power is manifested during por.tlous .
being's life-time, the Divine efflux entering and ovor-shadonmg, 50 )
say, the living being (whether a.human pupil or a.n'An%e;hckser:at;)te
for very limited periods of time, in order.that the va:‘ne hor m ids
done through that human pupil or Angelic servant during those periods,
it i atar.
it xs;:]‘l:s“i:iv:: };;irf:i‘; theology is an intricate and subtle subject';
but [ h;ve tried to give its broad general outlines briefly without sacri-

ficing reasonable clarity to brevity.

Parashu Rama

Parashuram Avatar is admitted to be not a Purna Avatar (th:t
i full Avatar) but either an Amshamsha {&Yatar or an Avesha
ot So long as the work of social and political reform by the
Ava‘t:r'ment; of the rude tribal warrior clans who were oppressing
:!}11: sgf:erality of mankind went on, Parashurama acted .as the
instrument of the Divine Avatar. When that vstork was finished to
: t necessary, (that is, till human evolutionary progress was
o e in danger from the numerical preponderance of a proud,
o Ionngi':::;,ln;rilitm‘y class), the Divine efflux lJeft the human persona-
ltiyt;a:alled ,Pa-rashuraxna, especially when that human personality v;'a:ﬂ;
ed to carry the duty of chastisement furtl?er than was co.nt.emp ate
| God’s Plan, Owing to that Divine chastisement, the surviving mem-
:)n of the Kshatriya clans had become much reformed in o.ur world
61:‘ ne of those reformed clans, the next Avatara, Sri Rama-
handra d been born; and when Parashurama, not as an Avatara,
chandza, ha n being (;hough an advanced human-being whose Yogic
zut:l:):ml::x:]:ntitled Him to be called a Rishi) refused to recognise
ev

" that the Divine work to be performed through Him had come to an

Sri Ramachandra, the next human Avatara, not only restrainm%
end, :,ious Avataric channel, Parashurama, but drew back mt‘o S.n
Ro p:chandra Himself the Amsha Avataric Life which was working in
1IE“:.’:shurama, till then. All this is to be found in Srimad Ramayana

8.
and other Puranic literature,
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Shri Ramachandra

The next aimong the human Ava*ars is

S, as noticed already, the
Avatara of Sri Ramachandra. He is said to be the one-half fraction

of Vishnu (or the second Logos). The meaning seems to be that He
was half-human and half-Divine, or in other words, half of His activie
ties were performed as a Divine Avatara and half as
of course, as a human bsing of a very high
social system then prevailing.

a human being;
order of cunlture in the

Here again, I may refer to a doctrine of Raja Yogic science,
When the Divine Avataric Power passes into a hu
God’s Will for a longer or a shorter time through th
being must, in order to be a proper and safe ch
Divine Power, have i1 fiis own normal human p
lopment reached at least the third or fourth sta
mahamsa stage) in the Raja Yogic developm
stage being, as I have already said, that o
Avataric descent into such an advanced huma,
immensely the development of that personali
Rishi Parashurama might hav
personality when the
recognised as having a
ages ago.

man being for doing
at being, that human
annel for the flow of that
rogress of spiritiual e pe-
ge (the Hamsa or Para-
ent, the fifth or perfect
f the Jivanmukta. The
n personality stimulates
ty and hence though the
e been only a fourth Initiate in his own
Avatara worked through him, He

fterwards hecome a perfect Jivanmukta long

Another religious truih reco

gnised by Hindus is that Jivanmuktas
are able to remember gl] their

past lives.
is forgetfulness of the continuity of the g

when the previous body i« given up.
tertainment of the falge notion that th
soul works in a particulay life are ide
its mere clothes. Jivanmuktas are
dying after they attain that Fifth sta

The true meaning of deail
ame soul in the next body
In other words, it means the en-
& three lower hodjes in which the
ntical with the soul amd are not

therefore, considered as never

arashuramais called a Chiranjivi

and is said not to have dieq though he might have taken other human

bodies since He acted out His life as an Avatara,

The Avatar of Sri Ramachandra ushered in the next stagein human
Evolution. Justas the Kshatriyag became tyrannical through pride of

by learning Super-physical
ces and by propitiation of
Then the Brahmins began

sciences through Vedic man

tras and sacrifi
the Devas (Intelligent forces of Nature).

000

‘that grievo
1S now"

i - - . I ,114 13[ %R g\ [ L\ )l ]),, A
ZBR1 ARY 19.4)81 1 71& IS 4 I. }4\ \;\1 |8(,

ower and to rule over kingdoms (which was f‘\ot
ove earthly(;)were hence called Rakshasas (though remaining
their Dharma) ane ;) as they had lost the Brahminical virtues of
nominally Brabrins 1-ambition and absteution from cru‘_’lty to all
non-violenC? and 'l“" began to oppress the non-violent sections _Of ?he
creatures. I‘hey.a’so torests and engaged in pious selprl‘lfY{ng
Brahmin clans ll:f{ﬂlg{. yachandra destroyed the Rakshasa Brahmins
Bo. 51l ;;;ana, Kumbhakarna, Indrajit, etc:) whose
(Kuara, pushanai ere in Janasthana (part of India), and in Lanka
p"imip%l klngd?xllﬁ wﬁe also brought into the fold of Aryan (5th root
(part of _é“a?tﬁ). .ection of the Lemurian {or the 3rd root r‘a,ce') men
race) civ:hsatm.n asl;s:dies whose kingdomn was then ﬂoux‘x§h1ng in
of huke ape'-hkeB example, he taught mankind the duties of ft
southern In;ha.m()dzl h.usband, of a model brother, of a model ruler,
model son{ of a d a model chivalrous enemy. o
2 modl frienc &n that the Puranic and Sthalamabatmya sEO}teS,
{ meed " -Tdystate that Svi Ramachandra, by killing the b”'t:'
which h:hameles.b , Khara and other Brahma-Rakshas:as, for ‘t ®
Bmhr’nm‘s, R“dﬁ:’m performing His duty as a Kshatriya, beccfn;e
benefit of ?he we ble Brahmahatti and that the Avatara had to expiate
guitty of mexpl.a T) the exceptional merit obtained by visiting
; Kuth;trlas Sz;nd bathing in particular Tfrthas wa'ters, i:;\lc;
particular > es and baths expiate even such an.mexp
that those pl‘sll.magof a man wha was born a Brahmm,.are all
as the. killing sorupulous Pundits and pilgrim-vampires and
the inventions of t“‘“(‘;t superstitious pilgrims in large numb-ers, who
were intended to at ll‘d Pundits. the Paudas and the other residents of
can be fleeced b?’ “e.rhese stories were also intended to bolster up
the pilgrim cen"tles-of the inviolable and ineradicable sacredne.ss of
the false d.octm-le‘t though Manu and other Sages have l"'OCIalm_ed
Brahmin bm:h-cd::;us is very soon lost by neglect of Vedic studies
that hi{'th'caSt? :ducb Fortunately, the unscrupulous forgerers hav-e
and by ““pmje o0 N nS" such story into the Ramayana itself, though it
not dared to unl:(:: Zumel“’“s other priest-craft-interpolated passages.
course,

austerities,

sin

ntains, of .
* ‘ (7o be condinued.)

~a-



160 THE BHARATA DHARMA  [Fryruagy 1928

THE BHARATA SAMA]

By DiEwaN BAHADUR RAJADHARMAPRAVINA
K. S. CHANDRASEKHARA ]YER
(Concluded from page 158.)

Apart from these and other subsidiary lessons which are derivable

tfrom the fundamental verities of religion, there are in modern schools of

Hinduism various doctrines the enunciation of which is by no means likely
to ensure general agreement. All of them may be worthy of study in
varying degrees, some appealing to some minds and others to others. But
there is no object in treating all of them as of

equal value or authority, g
course which will lead simply to controversy,

dogmatism and intolerance.
What we have to do is to concentrate on the essential fundamental truths
as the basis of a common creed, and agree to
freedom as to all the rest,

This is the policy adopted by the Bharata Samaja, an association which
was {ormed and incorporated at Adyar, in December 1920,
forge a bond sufficiently strong and elastic to bring together
organisation all true and earnest Hindus,
and traditions of the past.
basis of belief, conduct and

leave each other perfect

Its aim is to
in a common
inheritors of the glorious lessons
Such a bond, it is recognised, must rest on a
ideal, which will not only represent the greatest
tommon measure of agreement attainable among the generality of profess-
ing Hindus, but also serve as a nucleus round which each individual may
put together any other convictions which he feels val
to himself, though he will of course carefull
upon others,

uable or indispensable
y refrain from forcing them
In addition to the fundamental truths referred to above, th

Bharata Samaja holds up service as the highest ideal of life, and enjoins on

all the utmost possible purity in the matter of daily conduct, food and sur-
roundings generally,

According to the view underlying these ideals, the highest duty of man
is not the attaining of moksha, or personal liberation, but diarma and
Jajua, as constituted by right aims and conduct, and the sacrifice of self in
the service ofall. It should be a most inspiring and elevating reflection
that service of one’s fellow-creatures is really and truly the service of God
Himself: ‘‘ Loka-sushrooshajva Daivata-samarchanam.” If Jnana and
Bhakti and Moksha have no higher aim than the attainment of all-knowledge
for one’s own self, complete absorption with the object of one

's personal
devotion, individual liberation from the bonds and miseries of s

amsara for

. . ‘ .
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. | 'S are also parts of the
: : aht for others who are also parts of t
«elf without reference to or thoug . - arts of th
(();wsel“'[wl t}ln(:n I for one should say that all of them are merely sublimated
ne Life, the :

i such personal and self
ioties of selfishness, even il we can be certain that such personal a o
varieties of selfishness, i ) v and the
ing aims are at all realisable as goals.  The power, the ‘,;l(‘)l)’i)’ hs can
seeking aims a to which we may grow by treading any of these Paths ¢
1o

peace, it any, 1 w0 the Divine Iather of All if employed in the

ly be truly acceptable + ] e ST
i [ 1lis children, instead of for the ecstacy and glorification of the
service of i » BB
individual self. . ot
m(hv’xr ass on from the doctrinal points and practical ideals referred to
(] b . e 1
} pvhidl may all be summed up shortly in the three words which
above:—whic . . . . R i
ve as the motto of the Bharata Samaja s Unity, Purity. Service,—the de
<l as -ohiene "
Y I objects of the Samaja are simple but comprehensive, and may be
clared opject:
s summarised ! . S 1. .
thu’*{” tudy the Sanatana Dharma and to make its teachings available to all;
o vestigate the scheme of Hindu Rituals, andto adapt the same to the
dl’o md conditions of the time, as well as to provide as far as possiblc for
needs an . .
ir being properly and effectively performefl P . evils in the Hindu
Lhur’l . rk for social welfare and the eradication of social evils in the
" To wo :
1unity, and to promote general harmony and goodwx.ll- in view of
CUmnT ! ﬁ’rst of these objects does not require to be dilated upon in view o
1e firs *

hat has already been said in connection with the basic truths of Hinduism.
what 11as & !

1 or two of explanation may be added in connection with the other
A word or "N]

ObJeCt\Sﬁ competent and unprejudiced observers of our social polity
2

eeoanise the existence of a number of pernicious customs and usuge.s.
Iebf)gr)b the vitality of the people, and must be eradicated at any cost, if
;\;}il::il; er:xe:; is to remain healthy and strong z.md hold it? O'WIX in t]):
eo of evolution.  Among these evils, to mention ({nly a &‘,\V,.(le mos
o re the extreme rigidity and excessive ramification of the caste
serious  ar >

R T . i d to
i ivalries atreds which its accentuation has tende
system, with the rivalries and hat

tuate and encourage : the harsh and oppressive treatment of the lower
perpetuate

{ clasces by those higher in the scale: the inferior and often
castes and class : .

) 3 t hei sex ln{ nt me rri'
o i S as i 0 woiman by reason of ¢t r
'Y status a S)gned t X a
debl admg { a

. . arentage, and enforced virgin widowhood; the
ages, immature P

s ices for brides and bridegrooms under the
; exactions of prices
unscrupulous ex

{ dowries ; the inadequate attention paid to the health of expectant
owries |

> O M 4 by . - LY2Y
name d of growing children; and the insufficient sustenance and
others an & ) . . . .
m itary conditions of life to which a large proportion of the population.
insanita

is condemned: ‘ . ‘ .
’ wnU less these and other evil conditions and customs are systematically
niess s
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tackled and removed, and society asa whole purified and strengthened,
side by side with the restoration of a sound knowledge of, and active beliel
in, the basic truths of the Sanatana Dharma, India must remain a backward
country, and cannot possibly afford the conditions necessary for attracting
into incarnation advanced souls who will bring back to her the prospcrit_;'
and greatness and fame which were hers in the ages past.

There is, it should be emphasised, no intention on the part of the
Bharata Samaja, unlike many militant creeds of the past and present, of
carrying on work of proselytisation so called. 1t does not scek to wean
people away {rom the religions which they choose to hold, but is content to
extend a hearty welcome to every one to whom its objects and  principles
appeal, whether he belongs to any particular religion or to nonc.  And
what is no less important, itis willing to admit to its ceremony ol public
worship all persons, irrespective of caste, class or colour, who come thereto
with reverence and devotion.

In this connection reference may be made to the Hindu Temple
which has been built at Adyar and was consecrated and opened for public
worship under the auspices ot the Bharata Sumaja in December 1923, No
stone or other image is used there as an object of worship : it is (elt that
such a procedure would not be in keeping with the broad basis ol belief in
the One All-pervading Supreme Being ; but a lamp f{ed with ghee or oil ix
kept burning all the time as a symbol of the Divine Light. Considerable
thought has been bestowed upon the evolving of a suitable form of worshiy.,
based on Vedic ritual and occult science, and it is at once simple. solemn
and impressive in its effect.

A certain amount of sifting and revision has also heen undertaken in
connection with various rites and ceremonies, such as sandiyarandang,
upanayana, vivaka, svaddha, and so on.  And when the work is completed,
we shall have available a scheme of rituals and rules of discipline, which
shall be intelligible and attractive even to persons of average mtelligence,
and shall not make an undue demand upon the time and energy of husy
people of the world. It is hardly necessary to emphasise that these rules
and rituals are meant entirely for voluntary adoption, and that there is no
idea whatever of compulsion in the matter of their observance.

In conclusion we believe that the Bharata Samaja, in spite of its smal}
and quiet beginnings will prove to be a powerful agency for the harmonis-
ing ol thoughts and aims and the co-ordination of efforts for common ends
in our land, as well as for the revival of our ancient spirituality in a form
adapted to modern conditions ; and that it will again become an efficient
channel through which the life and spirit of Hinduism may flow forth to the
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whole world. It is our firm hope that the tiny seed planted less than seve
years ago, and now sprouting into a healthy and vigorous plant, will fulfil its
promise, and grow into a mighty tree under whose ample and all-embra-
cing shade there will be place and welcome for all of India’s children, and
for all others who love the Motherland as their own.

A NAIR MARRIAGE

On 3vd December 1927 was celebrated at Vayittiri in Wynad,
Malabar District, the marriage of Dr. K. Govindan Kutty Menon with
Shrimati K. Subhadra, according to the Bharata Samaj Vivaha Ritual’
The parties belong to the Nair Caste in Malabar near Palghat. It is
the first marriage of its kind amung Nairs and therefore unique in tke
annals of Nair marriages. It is well known that Nair marriages
which go by the popular name of ‘Sambandham’ meaning coming to-
gether in velationship, are singularly bare of any kind of sacramental
rites, except an exchange of rings and garlands and presentation of
cloths. There is no mention of either any troth or promise between
the bride and bridegroom nor any invocation to higher powers to bless
their union in wedlock.

. This wedding ceremony was conducted by Shriman V. Karuna-
karan Nair, the Theosophical Lodge organiser and Federation Secretary
for Kerala and an earnest member of the Bharata Samaj. Mr. & Mrs.
Manjeri Ramier and Mr. & Mrs. Gopalakrishnaier and eight other T. S.
members were present. There was a large gathering to witness the
ceremony with a sprinkling of ladies, and a few Brahmins, Christians
and Mohamadans among them.

The parties had learnt the mantrams beforehand and understond
their meaning and the occult significance of the various parts of the
ritual. The ceremony lasted nearly an hour and was impressive. To
the visitors most of whom were Non-Brahmins and did not know what
the strange ritual meant, the officiating priest Karunakaran Nair ex-
plained in a few introductory words how the wedlock, usually termed
holy, was really made holy and strong by invoking the Devas and by
thus spiritualising their union. The visitors were much delighted
though rather surprised. The bridegroom’s aged father was so struck
with the real religiousness of the ceremony that he atonce expressed
his desire to marry his daughters according to the same rites.

It is pleasing to note that Non-Brahmin Hindus are slowly begin-
ning to appreciate the Bharata Samaj and its Sacraments which are
available to be performed by all Hindus, irrespective of caste, It is
hoped that the fine example set by the Doector and his bride will he
taken up by others in Malabar.

V.K.
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Some Lessons from Krishnaji’s Teachings
“THE KINGDOM OF HAPPINESS LIES WITHIN YOuU.”

Life within has the power to build, unbuild and rebuild. Tt is
always trying to express itself through suitable forms. It hreaks the
forms when they become rigid and cannot express the growing life.
The old forms must give way if the life within is to grow and expand,

That power, the power to build, unbuild and rebuild, lies hidden in
every son of man, Man is ignorant of it at first. As he evolves, he

draws out of himself more and more of that power either for good or

for evil. In the earlier stages of evolution he does many things through
ignorance, and suffers and enjoys without knowing why or how. He
lives in selfishness, ugliness, squalor, dirt, misery, poverty, suffering,
and also in little pleasures and joys. As he evolves further, he begins
to realise that he has to undo several of the old things that he did in
ignorance, and that it was he who was the cause of all this misery and
suffering, and none other to blame, if hlame there should he. He fur.
ther realises that he himself has to work to change them and create a
new order of things in order that there may he true happiness and joy.
So he begins to create order, beauty,
realises more and more the creative power that 11
is inexhaustible and ever-growing. He can dra
much as he likes provided he pays the cost by
trouble, and in the process he finds the effort
of looking within for this power, he, generally,
growth, seeks for it outside himself and ig di
Teachers come to teach this supreme teaching
different periods of the world’s history in a wa
conditions.

es within him which
w it out of himself as
taking the necessary
itself is a joy. Insiead
in the earlier stages of
sappointed. The Great
in its various aspects at
¥ suited to the times and

Shri Krishna of Brindavan said, “Leaving everything, trust Me
and follow Me and I shall look after your welfare.”

Later on as Christ, He said, “The Kingdom of God is within you.”

Now our President is preaching another aspect of the same Truth
and says “The Kingdom of Happiness is within you,”

First, if we establish clearly in our mind th
Happiness and Liberation, life becomes simple.
ject everything that stands in the way of our at
that which helps us to gain it. That power of r
is within every one of us. If we fix our mind on
ward irrespective of failure and side-tracks—time
shall reach the goal, it seems, very much
That tremendous power is within every h
woman, black or white, Hindu or Muss
his or her caste, sect, creed, or race.

Our President is now teaching us this great Truth in a simple way
and is showing us the way how we can realise that Eternal Happiness

without any outside authority of persons, books or traditions, however
great, sacred or ancient they may be,

Straight and simple is the Way that leadeth unto Liberation ang

appiness Eternal, and many there be that find it, is the prassnt
Teaching.

at Goal of Kternal
Then we begin to re.
taining it, and select
ejection and selection
the goal and go for-
does not matter—wae
sooner than we may imagine.
uman being, whether man or
alman or Christian, whatever

K. NARAHARL

cleanliness, refinement, etc, and

-
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(NOZJ) :—The following is the form of the Pinda Shraddha Ritual
abridged in consultation with competent pandits. Care has been take.n to
retain the really essential portions, eschewing only those that are f’ﬂ’er
meaningless or out of date {or this age. and having due regard to the efiicacy

of the ritual and its intelligent performance.—Lid.
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The Late Shrimat: Parvatiammal

RS, CHANDRASERHARA AVYAR OV BANCALORE!
Not full four months have expired since ch s.ust'ained 1 Serious losi
: ‘ ccimes aveav of Dewan Bahadur Sir T, Sadasivaier. Now comes the
o “‘e'P““’“‘g a“'a:; sudden death of Shrimati Parvatiammal at Delhi, She
S]H)Ckmg:)e ;:xsvzf :a]lt:en til(‘ trip to takepart in The All India Womens'’
appears ave

Conference at the earnest request of her friends to take the place of Lad

nierence z > earnes o . y

S( lasivaier who has been disabled to attend by the crushing calamity that
adasi
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has overtaken her. Shrimati Parv
health and would not ordinarily hav
called her and she cheerfully obeyed.
provided the cause and she died at Del

of women and children which she had made her ow

been giving all her time and talents
past ;and now she gave her own life.

and women, to their educational, social, a

great and enduring. The Mahila Seva !

institution of standing and repute with beautiful buil
and enthusiastic teachers, are a standing

of love for about two decades. Her ferv
her eloquent tongue

last year on Women's Advancemen

- appeared in four instalments in the issue
mencing from May 1927 shows her deep i
of education and socia] conditions in contra

away, and her breadth of v
future. Her trenchant criticism of

hastr
rue heart of g cultured Indian lad

In the death of Shrimati Parvatia
enthusiastic worker in the field of w

We remind ourselves,

however, that
dead,”

What shall we say to her

THE BHARATA DHARMA

and her unstinted resour
disposal of all endeavours in the promotion of s

religious movements. She was a shining exam
ideals of true Indian womanhood adapted to
modern life, illustrating in herself how the best in
and successfully joined to the progressive and
illuminative address delivered under the auspices

ision in describin

and therefore sincerely pray that Li
the other side and the Blessings of the Lo

[MarcH 1998

atiammal was not generally of robyst
€ ventured the trip at this e

ason. Duty
An accident in the bath room

hi practically a martyr to the cause

Her sacrifices to the uplift of girls
rd political advapce

Samaja of Bangalor

monument to her devoted labour
ent enthusiasm for all good causes,
Ces were always at the
ocial welfare and of Iibeial

wholesome conditions in
the past can be usefully
practical present, Hey
of the Mysore University
Some Present Wants, which
s of the Bharata Dharma com-

t:

st with those that have passed
g the needs of the immediate

ill-informed and unthinking' advocacy of
as is a standing testimony to what

Y speaks on this tSpic of the hour.

mmal, we have lost a devoted and

13

the wise do not grieve over the
ght Eternal may shine op her on
rd rest on her !

bereaved partner, the good and high-soyleg
Dewan Bahadur K.S. Chandra

sekhara Ayya

company and the counsel of ope who real
in the old description of trye learning:—

r, who has been deprived of the
ly fulfilled all that swag conveyed

ment have beep.

» a flourishing -
dings, bright students :

ple of the noble, ancient -

n and to which she hag |

and other resources for several Year§ o

nsight into the existing methodg

TEaLy

¥,

* to pass through the tra

inni 1if
Creator at the very beginning of
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\ g
i vafy fve R R | R
‘d his body and guided his activities jn a '
115 ) . ‘
guardre At this time of his overwhelming grief, we again
and exemplary mannerx.

h ( " 5 tha € m y € blebst‘,d \Vlth sty ength aIld fOttltude
pray to t e ‘ea‘ nes t h a b
O l W ldl l,]llclouded Vis10n dlld tr edd the path O{ hl»’
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She really

faltering steps.
oal with undiminished zeal and unfaltering
g .

e

The Brotherhood of Angels and of Men.

appeal promulgated in the. inspiring

Erompiec 0¥ “tl'ef piOZZ:){culof pl?/[r. Geoffrey Hodson gomga:ae);tiil:
pages of that besu’ ' trying in the articles that have ap;')e .

oo ry’ 7 to interpret according to the Hindu view

s})jp b;tween Devas and men ordained l?y the

e on this Earth. It is held in our

above title we have ’
the Dharma since Augiist
the subject of the relations

: ient times—

X itions that in ancien X d to these
historical tradm?nh lte and childlike and their eyes were then opene

“People were simp

- the common thing for men to know of their presen%e
It was’ the r.‘w up to the stage of youth and young manhc?o )
e ot ;ied and full of the joys of their own_creauon,
nhd SFl:;sai;S cre’ations around them, gradually their n?t:rzs,f
€8 . ing took more and more possessio
hardened, gradually their ﬁiﬁﬁi ix}:etlgf present darkness, whi.ch 1s figard‘ed :S
them, and they became s rse of human evolution; a phase which wil passenci
being but a phase 'm the cou men will again be conscious of ?he ?onstant é)reljened
in the course of time, Wh:f;losts of the Angels. And so when in thzsc aiertain
of God and of the gr"jas and forms and thoughts were established, 'find e
times religious Cef:;:'l(i’:ézd along with those, whilc;h is ;ail:,edt ht::e zér‘dg o
inbiple” was es : ) en should wor :
:::;Eie' The idea ?;;Ziznf,f; :;iet::lt ;\in, but in co-ope-ation with other life,

angelic worlds.
and of their work;
‘and grew arrogant a
and indifferent to t

: . . a e things
for their owWn -“;:rtnhe Davas. What that means in practice 1s that all th g
. ip wit wyes

in fellowship

en should be made holy by being linked »Yuh_ the Hzll;c;.;g:‘t) n?:
that are dom_f i>y » oses that surround us. So,.for example, in 2 the shrine
the great dzvm'e purp after it has been cooked, it will be takian t'O be P
before the food 1s eat}e:’to exist-Ed.) in every home and there it l\:\ntllf oii Ois econ:
which exists (‘01; g: goffered’, with appropriate verses. And then that fo
or a portion wi

e s e family......
i considered fit to be caten, and it is then eaten by th y

. it is C

sidered holy, 1

..........
.......

. ' 1 i food is
[ i dea as to the way in which the
.« linked up also with an 1
«That rule is hn

The Devas fill the whole of Nature on its inner side, and their
obtained. e e

X . . ear to ours
4 as it were, the material which gives them substance n !

3 - aS ‘ *

: mater]al foo! y

. i m to us
. nations of our minds. Thoughts retgrmng fromf th}‘: inter
consists of the emnistances, and thus there is a co-operative cycle o thte are i
i“ﬁ“encel‘f)fu ‘ ;;:leen the kingdoms, angelic and human. If our thoughts

f life
play o
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harmony with theirs, if we feed the
it is natural that we should have
natural process, because

m with substanee of our in
areturn from thep,, is 2
45 2 matter of fact we are ¢ d to constitute 4
section of that Divine Jife of which the great Angelic Kingdom formms another
part, except that for the tine being we have lost something of gur light by being
sunk in this dark world.

“There arc many stories in Hinduism
sacred. It is held that the Devas or Ange
theirs. Thereis no one sided transaction
tollowing is once of 1)

visible miuds, then
The whole thing
onsidere

with regard 1 this sacrifice
Is nced our help ag much
in all these Malters,
e typical stories in which they relate these things to the
simpler people. It was said of old that there were not only great hosts of these
Angels, but also dark turces. There were demons and giants why made war
upon the Devas and tricd to prevent thoy from doing thejy beneficent work,
All these giants and dumons were the brothers of the devas; they
separate creation. The leader of the Dievas way Indra, and iy the w
demons he was slowly beiug defeated, and S0 e went to the Cr
forms and asked His help.  And i great Deva said, “ Yoy
co-operation of humanity ; you inust find men who will sacrific
men who will give up eviny thing for God, Then the Dey
earth and they tound a very boly man named Dad
and they said: " Will you give us your bones, in ordery that
instrument with which we may fight the demgng
defeat them? And Dadichi said, “Yes, T owill

or making
45 we need
Very briefly the

Were not g
ar with the
cator of all these
must obtain the
e themsé)ves; fing
as looked raund on
ichi and they went fo- .
W¢ may make ay
» dWeapon with which we
es Lo the divipe

Tvashta who made a WEAPON vul of they, Then it was p
Devas to fight agaiust the demons and giants with more
s0 they were not able to succeed, they could 1ot en
caemy and at last an appeal was madc to the supre
that rank could interfere between the

artizan named

Success, But even
eutirely  defeqt their
me Deity, N one below

bands of brothers- pg OllE 1S tg b helped
by the injury of another, thougi) tne former be good and the Jattey bad. Vet

the result of the struggle between them must be g5 God willg, So the Supreme
Deity said, *“ I will protect you against disaster,
flghting. ™ Then the Devas went forth ¢
and at last the demons were defeated and driven into the depths of the seq,
* There you have a story which tells us that whi
own salvation or perfection, still he is depende
same time he must throw in his lot with the Dey
man as he needs theirs. We must remember
Devas that they are not regarded only
purposces, but as the lifc in all forms and Manifestations i, nature for the divine
purposes of the Supreme God, so that he who 80€s 10 the Angels goes thereby (o
God Himself—(Prof. Wood on the Angels from ap Oriental Standpoint in  The
Liberat Catholic.)
“ Itis sufficient to say that the great
assist us in all our undertakings, providip
great plan.

nt upgp the

divine, and at the
a8, who nee

d the assistance of
too, in thinking of the Angels or
as occasion ) messengers for special

gels stang ready to

& that they are ip accordance with the

‘work; if w
hearts will open,
‘béﬁﬁi‘ieem.p_o«rers of t
Qtthis man

int

; singleness of purposc.
' Tty of life, health and cleanliness of body and singlene
mdy “world, purity of life, h

die for your sake.” And he
thereupon gave up his budy and they took the bo

; : i. comple
Ossible for the
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dee of this subject grows, wc.shall learn tocotopngr:x\:.: 1:::;1

" Asour kno_wld y oelic hierarchy and in thaF co-o_pcrd 10‘ e shal
and morc fully with thL ang ; on mother carth—a day o whl‘clz the cu II.JK'L o
s the duwmin Of: tanlr;tr Izzﬁa the knowledge and 1l)ow]ur of hg(i/p::'lt;l:azzﬁcl,
ense of duty of Je sreece and the love an : sclf- '
;f]r:;;ccult fore OJ{‘Chaldezll’ lt)hcll:zftl::ily (:Ii Ga ¢lorious synthesis of afll th)zlSivrvlzz
(aught 1 Palestltﬂ# Sdhzlllll thkat is most beautiful that has bcen develope
best from the past an

1 on that day Angels shall once more
i assed away. Andon

reat civilizations pa

those great ¢

walk With men.

. Slline o 1 all upon
.h' YOWET of the Angels by dwdlmb continually uj
av 1 ke the 1 ’
“We may 1nvo

i > : :d mind and will, to
daalling uoot e (Ionctll‘lltlmtrz(:ultant downpouring
them in thought an upon which we are engaged. e h ant downpourin
. i S T =Y . 0 3 N
share ift the acvEe ay be directed upon the world by eac
vitual energy ms
of spiritual ene ) B |
. ; Or in groups. o, . and compassion upon
cither individually Of} °f radiating the powers of fove and co p' won ubon
e daly D (illmended to all those who would become ;lu o) (; his
. g ] > (> ' (2 ’
the world s stronely 180 ersist in it our whole nature will be ¢ an;:,uf o
d ~ . . . c
¢ steadfastly pshall egradually become effective (,lumnclsf or :
and e ¥ lves and for the forces o
sore advanced than ourselves
hose nmiore a
! gher s 5€85 ; :ngage clfectively
Llie!’llgher..wquds' lities, which those should pussess who.\wuld ¢ ;‘g, ngicc vl
. The deal av syonality a sense of self-consecration to the se
L i . imper ,
his work arc

. se of thought with a
ound knowledge of the power and u:e.ol o :assion o
Given these and a; Masters, and hearts that are filled with comy e
' st i e Mas ’ ) ST i cdiate and clearly
te trubt] ltr;, L sorrows and sufferings of the world, Zlmmutiinuou5 it
[ N e > dy ¢ Con
longing to hea s might be expected from the steady V"“W | Geoffrey Hodson
discernible resuits mlb g the lines that I have suggested.—G
n or and love alon hist
of power an - in The Theosophisi. i .
s wer in . . as and Men
on The Radiation of P: dy of the relationsbip between Dchltb and o
F this stu D resi b Krishnaji in his
e Plose'tb g message of our dear President K
. inspirin
with the inspirin, )

v o sitive : we have certain

Temple Talks: ivilized people; we arc very sensitive s we hd\'L l;eft .
“We are a very Civit tead of being real, instead of being vital, have u%O_m“
those, inste ; . We are following

. Bm’fhere is no real thought behind our stand(;irtcllls nWILt is only when
superstitions. fore-fathers, our grand-fathers, followe . t‘fl -um that we can

theum because 017 hind our actions that we can do something gre ) ’d' 1 2l

there is thought be w, and that is where those of us who hav&;1 S :; 1€ "

i new, R st and create.
create Somethmg['ttle more inteligent, can and must understan ) . 2 new
more, who are 3 ll of greater knewledge, we should create a new wor t’ 0

“XRTS > help ing, greater reality and greates strenpth.
With the he 1 in it greater meaning, greater reality and Uc“\“‘ N b&,l o
form that shal ha\: f the Bharata Samaj, that is the duty of thosc who elu B
- T B O ? . , . N N N 'S
* That 1s the rofel real enthusiasm about it.  They must bccpmu themselve
. + C .
to it, of those who t;at certain changes are brought about it India.
ples and see Concluded.

standards.

exam
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THE SCIENCE OF MAN-CULTURE.

A RECENT ADDRESS BY T. L. Vaswani.

In the course of a recent address at Adyar Sadhy T. L. Vaswani said -—

I am grateful for the opportunity you have given me to meet you. Coming
to this beautiful spot, there rise before my mind’s eye, pictures of the ashramas
ot ancient India. Centres of true spiritual culture, they were situated in spots
beautified and Elessed by nature ; worshippers of Truth and Love dwelt therein,
and they  were helped, nourished and inspired by Rishis, Seers of the Open
Secret.

I happen to speak to you on a day which is sacred in the Hindu calendar.
This day, the Sankrant Day, the Hindus get up early, take'bath and worship Fire
(Sun). Fire to inc is the symbol of the creative principle of the Universe. On this
day, too, the Hindus worship their Ancestors; Pitripuja in Hinduism, as ances-
tor-worship in China, I regard as a principle of a vital civilisatiop. The present
must not be cut off from the Living Past if we are to build for the Future, Now
this word Sankrant means, literally, “ transition . And it seems to me we are
in a period of transition. Meterlinck wrote many years ago: “We live in an
age of expectation.” Expectation of a new impulse, a new birth, a ne 4 creation,
a new manifestation of the Spirit.  The new, like the sunrise every day, will be,
I submit, 4 new unfolding, a new appearance of the Ancient. The Ashramas
1 speak of were centres of search and study of the Ancient Wisdom.

It seems to me that the Ashramas had certain advantages over so many of
the modern centres of thought and culture. The ashramas were invariably in
contact with nature. *“ We want the poetry of life,” said Shelly. The Rishis
had the poetry of life. What a thrill of joy in the hymuns and songs of the
Vedas and Upanishads! It is not correct, 1 humbly submit, to say as do some
Western critics of the Rishis, that they were pessimistic. They were immensely
optimistic. They communed with the spirit of joy. They also enjoyed
leisure. Civilisation has become very complex today and the economic pre
is heavy. Much of our time is taken up with meeting
life. The Rishis belonged to
Leisure is not idleness,
values of life.

So it was that the Rishis develo
and message for the modern man.,
horticulture.

more
ssure
the material needs of
an age of simple civilization. They had leisure.
but consecration of inner energies to study of the deeper

ped a Science which, 1 believe, has a value
We speak today of agriculture, sericulture,
Why may there not be a science of Man-Culture ? Such a science
would be the Supreme Science. The problem of Man-Culture, as it presented
itself before the Rishis’ illuminated ,minds, was the problem of the evolution of

Man into the Super-Man, the Super-Man of the Spirit, not the super-Man of
aggresiveness,

The Science of Man-Culture 1 speak of must not be
1s known ag Anthropology. It has 2 aspects: (1)
This is the study of man regarded as a biological en
man. (2) Cultural Anthropology,

confounded with what
Physical Anthropology.
tity, i. e. the study of natural
Le. the study of man as creator of civilization.
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i on culture more than on civilisation,

The emphasis in tllle aztcelze(?ft i;l;rillli]sz;sigazvi;ndom is Atman. This word is, in
Hence the centra n‘d as “Self ”. May I not also use the word “ Spirit ”? Both
Englist, of}en rem'j'em d “ Spirit ” are connected radically with ** Breath.” The
the w(_)rds e attl) the ancient Rishis interpreted in terms of * Brez-ath.".
Gosmic I'JI’OC.eSi Wa; “ great‘ning out " of Brahman were according to the Rishis’
) B'reathmg R ts of the Life process of the Universe. So it was .that the
Visml?, the tWO_ as}?ecf ;he Rishis discovered what I believe to be the basic law of
illurr}lnateq mincs 01 of Rhythm. ButI will not go into this aspect 9f the
mamfestathl:l, the le Sufficient be it for me to note that the emphasis in the
m?tt?ryon‘thls Octf:al\sllloniculture is on the Atman. So in that wonderful answer
Rishis SCler‘lce Of M artl evi, one of the great ladies of ancient India, Yagnavalkya
to the f‘luestlon Of th ?11 rtg ;re the sounds and out of the trumpets blown are Fhe
says: " As outt Of thg :tman are sciences and scriptures” An illuminated saying
so.undS, = 09 Ot res and sciences are breathed forth from the Atman. .
e Scrlpltth;ee doctrines essential to the science of Man-Culture of which I

I_h_ire) giahmac;,arya is often translated into English by the cold wo'rd
spea. 2 "o ret “ Brahmacharya’ to mean “Reverence for the creative
) cehliacy. L interp for the Body. It was, to the Rishis, a manifestation of the
foree O Reyiénicsehna rejoiced in the Beauty of Nature. India fell in the day
Eterna. Shrll red contempt for matter. The doctrine of Brahmacharya as‘ks
when she dove o?»ence for your body as a temple of Spirit. There is a creative
you to. have r(;:?s sacred. To realise more and more the sanctity of thelife-forc.e
force ™ YO‘.l- the true spirit of Brahmacharya. It has several aspects. Th‘ere is
s o 8o mh "a of ‘the eyc; therefore look upon none with lust. There 1s.thc
the Dranmactn f ears: therefore listen not to words of 1ill-will or hate against
brahmacharya 0 be I .nacharya of the tongue; therefore control your appetites.
any- T'here is the bra }lllarya of thoughts: therefore discipline and regulate them
Lhere IS- the brafhmacselﬁSh purpose. There is the brahmacharya of the heart:
for service, no" 1o¢ ? emotional and do not be carried away by passion. “Out
therefore be not Cl?le:sues of life "  As you grow in the spirit of brahmacharya
of the heart :‘;;ebt etladually transformed. You will be a ray of His Puri.ty. Ypu
y?ﬁrbbofli’a:iv(;we; fy the Spirit. Your face will be radiant. The beloved will shine
will be
through yOu vidya. This is the second element essential to the
.. (b)f ;}Zﬁil(:ul);u.re. Atmavidya is knowledge in the deeper sen.se of that
Science ® f what we call knowledge is only pragmatic or working know-
word. .M.UCh ° ledge about an object: it is knowledge that moves rounq a
ledge : itis kno“ied ge on the circumference. But true knowledge is entering
thing, 1t ls'kn(fwit isgknowledge from within, from the centre; it is a simple
i;{ta the ObJeCt" knowledge that goes right into the stream of life, the life-
direct act. 1 lshich the object is a manifestation! It is the knowledge of a
mo\fement o artist, a poet, the knowledge that radiates from the centre.
B oo a;ls blend,ed with bhakti, is charged with devotion or love. Sci-
This kn(c;wlerc;gt;thy :—it is right to recognise the distinction between the two; it
ie:;c;ta:‘lig:ty topsay!that distinction is separation,
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fc) Yoga: This I interpret to mean “union with the
Beauty.” This union s a synthsis of Three, g song of three notes ;
G) Union of Yoga with Matter.  This is the source of
mysticism of the Upanishads. To enter into this Yoga
the body is from God, that birth is of a Divine
an apparition of the Eternal.  (2.) Union or Yoga with the life-pulse of hj
and humanity. To enter into this Yoga is to enter
spiritual leaders of the human race,
you respect all seriptures,

Blessed

the nature-

is to realise that
origin, not a fall, that matter is

story
into fellowshi with the
Then you revere a) prophets an
(3) Yoga or union with the
the Master of masters, the Sat-Guru,

d saints,
Atman within-—He is

And He is seated in the ‘cavity’ of your
heart.  To enter into this yoga is to be filled with Love and to realise that tyye
love is Yagna, is Sacrifice. Self-realisation is  Sacrifice

i and Sacrifice ig Self.

realisation. ‘Yagna’ or Sacrifice, is the great note
the songs of the Rishis. And this Yagna again is two-fold: Yagna
1. e. restraint or sacrifice of the lower mind, the faculty
ence; (i) Yagna of the psychic nature or the
Yagna means the

(i) of manas,
of calculation and prud-
desire-principle. Thig two-fold
sacrifice of ‘egoism’, the sacrifice of ‘personality’. | sometimes
say :—Behind all ‘personality’ stands the Super-Purusha. The Krishna Light,
the Christ-Light, shines in glory when the veils of ‘egn’ are withdrawn Not till
the lower hath sacrificed itsclf may the Spirit of Loyve he richly manifestcd. To
be impersonal is (o enter into Love.

This, then, is the supreme eud of the Science of M
ation, sclf-sacrifice.  The Science of Man-Culture in
Science  of Samarpan.  The true
than salvation s Sacrifice,

an-Culture @~ self-dedie-
its perfected  form i the

super-man s the man Sacrificial ; and bitter

The Modern Temple.

BY S. N. Rao, BaR-ar-Law,

All our worship is artistic, Our temples are not

but are also monuments of our archite

pieces of art in which sculpture
But this is all ancient history.

and indivisible in their origins.,

image as His symbol or

in this holy Aryavarta,

plete with art and imag

mercly places of worship,
cture. Our idols are not
and decorative art find their synthetic harmony,
All our worship, all our art were essentially one
Even before we evolved the stone or other
a reflection of himself, and constructed the first temple
our worship consisted i exquisitely worded poems re-

ery. We could never conceive God without Art, nor Art
without God. As we descended slowly anq slowly from those sublime heights where

we did conceive God without any concrete symbol to support us, we evolved the
image and the temple. The temple

is thus a divine and human institution, of post
Vedic origin, ordained to minister (o the spiritual needs of man. The temple

was real, our worship was intensely. emotional. ‘We dreamt of heaven and its

sounded again and again in -

ere tmages, but '

duce the same on our Mother Earth, and built‘ the
anted to xepro lly as aplace of worship and not as a place of
it esscntl?le))(mtant or un-repentant sinner. . )
. doubirsltill regarded as a place of worsh}}). Btl:(;?v(:::
The temple is, I'IO ’Otion pehind it 7 Is the temple serving i e
worship real? Has ie any ems a fountain source of our social purxty'_socfla
purpose, does 1t stxl_l ser\:le_a it peace or serenity which is the first ejsentlal or
freedom? Do we still find in e at least a reformatory in these days? I may as
al true worship? I8 the tem‘r) Annadana samajas ? ” ]uSF as tl_’e templ‘e ‘: ‘;r."-
well ask *Are we proud Of‘ oularly in South India, Charity is universal in dnf ia,
versal in this country, partxctu problem? lundia is aland of Chatrams an ' lree
but has it reduf:ed the pQ;/ertk)I’rophy real and with a purpose t_owards socia sl:
feeding, but 1s our phI:n only made the beggar a pr‘?fesmonal. ‘a caste ;
national progress? It asie is reformatory, why do prostitutes thxtlveb netatrhe
iself, 1f the modern t:meh or amosque? In Europe the prOb‘lem 1Sba; o ith
temple, bu.t not neara ¢ u;‘ndia, the temple prostitute is our main pro enfli:ivols
city prostltut‘?' Here mcent complication. 1 am notakeen wqrshlpper o whaé
the city prostitute as ab"_e ct to the principle. I donot objec.t to 1d('>lat01;1y. yhat
true. ButIdo nof Y ]frongly’ is when people begin to paint the idol, res§t1 nij
I doobject, an.d ObJeCtFS ench laces, when they fight and go tocourt over lt’h?n
with foreign Slufs ax1ld a:s a bill aboutit in the legislatures. We do e_ver);jevougt
the tragedy of it al ’It)the worshipping part of it. Mahatma Gandhlt.) a: o
about the idol €6eD ciless social reformer, gave utterance to a true bu ]lae _
Hindu, a trus but mer odern temple, declared that ‘ there are many terpp es in
rating rem;ﬁ;%lotdhi:lmore resides than in a brothel,” and bro;ﬁht O:; Eiege;/l(i);
India in whic stion in South India. ey du
ed head tbe wr'fath of gnc:);?e()dg: ;;?;Z:ence and omnipresenc'e of God. Th::l
an uabeliever " the o ermeates the entire universe, including brothels. an
spirit of God, I"IIS Energy, gr omnipresence are totally differen't c:oncep'txons
temples. But 1mmananceeVen include the idea of ‘residence’ wh}ch is o’bvxously
They do not exclude gogniteﬂess' Even the idea involved. in ‘ex1s.ter‘1.ce , though
limited and connotest ?S not so comprehensive as the one wt_s get in 1mm'fm<?nce
indefinite to an e,XteSV,hen I go up the Light House on the High Court‘ Bm‘ldmgs
or omnipr‘esencev anoramic view of the city of Madras, I do‘ exist in the
any morning to gettiep time being, but I certainly do not .re51de_ there. An
Light House f,ol't avelling from Calcutta to Madras, when his train 'sto.ps on
American to.urlSt i orarily waiting for the signal, he cannot but exist in that
the Basin Br.ldge t(eir;le[icmef held up to his nostrils to keep off the .stench from
teain, with his har-lb t he certainly does not reside there, nor even w1§h to. Even
the waters beloW: ']u Varnashramite would concede that some of the S/o.uth
astaunch and virl glth and send forth a stench, though of a dlffere'nt ‘vanety
Indian Temples are n z’he Basin Bridge. The Public, at least the thmk‘mg and
from the one we g'_at zeed no proof that a good number of templfes are being used
intelligent part of i ses besides those for which they are dedlcated.. We may
for many other purp(;me which are being used forsomewhat objectionable
prObabIl};gril:vesit is an open secret that,in some temples, the management

environs, and w
temple, believing
atonement or expiation for

very
purposes.
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havedisgraced or otherwise brought discredit to the sacred h
associations connected with such temples. It ig therefore no blasphemy to
say that Almighty God refuses to accept the image in such temples as a ‘reflec-
tion of Himself symbolical of His activities on behalf of man and beast’, God
1s equally tmmanent in the un-consecrated image as He is in the consecrated
one. But when he refuses to accept the image in g temple as  a reflection of
Himsclf, that image whether of stone or of brick, is no better and no - worse
than the brick or stonc used in the construction of a brothel. Hercin lies the
truth or significance of Gandhi’s memorable words. X

This is an age of ‘ Trustees * and ‘ Mahants ’, and we are slowly but surely
stepping into the age of “ Lottery’, a Western institution involving a mild but
respectable form of gambling~by which we intend to enri
sources. With many a modern temple,

istory and holy

ch our temple re-
along with our ‘ Trustec or a Mahant ",
we have often a ‘ commitiec or council ’ and something of the complex machi-

nary of the modern State with all its perplexity and strife.
festivals or processions often begin in confusion and end
The modern temple has become a comple
all its holy simplicity and pristine purity.
serenity which is so essenti
of worship, but the idea is not necessarily
of learning. There is both a Bhakti-mar
knowledge are not mutually exclusive,

Many of our temple

in pernicious chaos.
X and perplexing institution, devoid of
We search in vain for that peace and

precluded that it can also be a place
ga and a Jnana-marga. Devotion and

nor there exists any necessary conflict
between the two. If only half the time and money that is now spent for the

temple festivals and processions, is devoted towards the spreading of all the
wisdom and knowledge we have inherited from our Indo-Aryan fore-fathers, on
lines suitable to our modern conditions, and consistent with the spirit " of the
times, there is, I believe, a good chance of reviving the temples to their pristine
glory.

S.N. RAO.

e ———— e

The Cycle of Brahma.

{The Significance of the Avataras)

Accordiog to the Hindy Cosmogony,

100 vears consisting of 360 days each. Ea
together; extends over 24 millions of Deva years and is calleda k alpa
We are now in the 18001t day of Brahma called the shvetavaraha

kalpa and in the seventh or ¢he Vaivaswata Manvantara out of the
fourteen Manvantaras comprised in one kalpa.

Each Manvantara forms g ma
minor cycles called Mahayugus,
" The positions of all the planets
marks a particular stage in the

Brahma has a life of
ch day (a day and night

jor cycle and is subdivided into 71
each containing 12000 Deva years,
at the begining of each Mahayuga
Evolution of all kingdoms of Nature

al for all true worship. A temple is primarily a place
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peri Rotation on their axes and of
o out F]“i":’erse:i ?l:l:«tlieo?(zllloiieoi)lanets within our solar systfam
Remluh'on 1“:\“1 movéments in the zodiac are so regulated as to bring
wnd thetr of W of all evolving souls to the stage fixed for that
about fhe Dl'oi'-'r‘;ss v;iledge of the goal fixed for each of these cycles
Mahayoga. dn(())f the Inner Government of the world which helps
e SUbCSfCIGS o of Nature to reach their goal is very useful. Th.e
atl e kmgdohms* iven us much information on the subject in his
]E;reat Vy::g it : fir us to benefit ourselves by careful study of the de-
Puranas

. i in them.
tmlslfotntm:}f:r:flo:e make an attempt to understand the scheme of that
et us

orld.
Inner or the Spilfiit}]altlio;?;:]::ttl?:tﬂ;gevgupreme Lord, Ishwara, has
we - tol n“;or our Brahmanda (solar system) to Rrahma and
:rnt;,uswda?;sepx:orted them to work in co-operation and harmony
ishnu a
with each other. sonls the Prakriti (the primordial matter of our
The Brahma ir;htes various forms (archetypes of bodies) of three
universe) 24 i:) the predominance of one or the other of the gunas—
types acco'::l:id Tamas. These form the seven kingdoms of Nature
Satve, Ra)v;n worlds of our Brahmanda. . . . '
and z/ke;:u endows these forms or bodies with life and Evolution
is §
roceeds. ityas and the Danavas, who are
p Brahma givesfbz:z;et(;fthaefolzranlzascheme of eivalution, and they
hoth Asura.s, the tl‘u. while Vishnu employs the Suras (the De;vas) as
work as His ag}?n i)’aityas have the Tamoguna predominant in them
His agen:)S- n:;a‘: have the Rajoguna. The Devas have more of the
;\ndﬂ ﬂ'le a{:han Tamas and Rajas, in them. ' .
ASatvasuna : ocess of creation or involution in matter was carried
Tho whole P: and the Devas under the guidance of Brahfna and
on by the Asutl:aely and as each class of Asuras finished their work
Vishnu respectiv ed’from the scene, being killed by an Avatara of
they were removais Devas. The Asura King “Bali” was, hij‘wevel:‘
Vishnu 01: one Othe bodies developed by this time had so much' Satva
an exception 25 Bali gave up his kingdom to the Devas without a
in them that}hls' Vamana” the Avatara of Vishnu, desired him to
fight when Sh:}:erefol‘e not killed but only removed to Patala where
do so. H.e waS' time till his services are again requisitioned for
he now bides h;S tion in the next Manvantara, he having now become
purposes of evo‘;l. tnu. After the Vamana Avatara the process of
u‘ de:-ote :;wa:':s o% the spirit through the evolution of mind
climbin ¢
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commenced. The work of the Devas now came more
prominence and that of the Asurac assumed Jess importance. The
work of the previous Avataras lay in overcoming the Asuric tendencies
of Rajasic and Tamasic excesses of the physical, astral ang lower
mental bodies. The work of the Parashurama Avatara lay in
preparing the chanmnel for the coming down of the divine consciousness
of the Jivetma into his lower bodies, now rendered fit for the
sion of his triune nature of Sat, Chil and Anand..

in the story of the Vaman Avatar of Vishnu bringing
of divine Ganges into our system of the three worlds ¢
beyond it. This put a seal on the work of involution
Evolution commenced.

and more into

expres-
This is indicated
down the stream
the Triloki) from
and the work of
The Lord Shiva now joined hands with
Brabhma and Vishnu and with the help of His' two wives the Uma and
Ganga and two sons, Kartikeya and Ganesa,

guides the Jivatma to
self-realization.

Brahma helps the development of the Sut aspect;
Vishnu, the Chit aspect and Shiva, the 4nonda aspect of the Jivatma,

The same Law of Periodicity again comes into operation and the
work of one aspect only is emphasised at one time.

Sat | — Kriya - Activity - Rajas

Chit = — Jnana  — Wisdom - Satva
Ananda— Ichcha Wil — Tamas

As already stated, the movements of the planets through the
zodiac of twelve signs gives us a clue to the understanding of the
detailed working of the scheme of Evolution as explained above.
The Brihatparashara Hora, an ancient work on Astrology,

to be a dialogue betwesy Parasara the Vyasa of a former a
present Vyasa, Bhagvan Maitreya, states as follows :

At @A et TeTEy
TR T8 ST W 1|
SATAAINENY aH TR |
At TR sEEdt s o
TRISTAR: e sizer ag=rrs: |
AR AT Tg: g )
T e war it |
T ARG e gE |

% STy ey Ash@zsr: 1)

(To be continyed)
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Samaj Hindu Temple, Adyar, was announced and
acknowledged in the article on The Work o hb

harata Samaja” published in page 165 of the
§ January issue of the Bharata Dharma.
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i Religion and Life '

.;ﬁ@ The Advar Hindn Temple and Worship)”

'5:{! It is only through religion that we can maintain a high standard of *
Q\ living, that we can have a noble attitude of mind towards every question. ;;@
: The greatness of religion, the greatness of the Teacher, the greatness :

5:3 of thos: who follow zcalously,  intensely, depends on how far we can 3:\‘
;.:3 translate religion to the physical plase. Itis essential that religion 5%
i should once riore play a definite role in life. 1t must no longer be the !
i Priest alone who is thought of as great. and noble. The congregation, #‘
9@ the people, must equally live up to the noble standards set for the *
H Priest in the olden days. Worship must not become a mere outer i
X form, th2 Temple must not merely be a building of bricks and mortar, %ﬁ
* the ceremonies must not merely be chanting in a particular tone. We *
. must set a ne~ standard of desires and emotions. We have to bring d
gy about a new way of life and it miust be started by all those who have W
3’% the revival of Hinduism at heart, who desire to see India return to her *
i former greatness and culture.

‘?@ The Bharata Samaj has dzcided that this particular form of worship *
,f\:@ and the idea it expresses, shall spread throughout India. It is here #
" in Adyar, ta this Temole, that we are creating the form, and we must

‘f‘ bz diligent and exceedingly careful not to create any unnecessary %(‘
;:3 thoughts which shall lead to superstition, any unnecessary gestures, \%
J. any unnecessary methods that shall eventually become superstitions. !
’!* We must be direct and simple. ' We have to be 5:@
;:@ not mere followers, but leaders, and to lead we must have strength and #
:,‘ YlSlOﬂ an_d capacity. And this Temple, which is the symbol of the

) 1aner attitude, should supply us with the inspiration, the desire, the ‘%
»):1 longi.ng, but we must not be content to sit here and worship and see the *
'\-‘/' sunr'lse, or'the‘ day will pass into the sunsst and vanish from our eyes. 4
5 It will vanish if we do not go outside and help others, help them to see b
;:@ the new sunrise, the new day, the new sunset. And that is our duty. ;
’* - -From lee Temple Talks %‘
.\‘4 By J. KRISHNAMURTI, ¢‘
X : A
% X

¥
¥
by
B
"
4*
i’%
¢
¥
%
¥
'
@
g
¥
¥

R

*; e

211
THE BHARATA DHARMA

MARCH 1928

Points from Periodicals.
(From The Indian Social Reformer.)

Bill: When Mr. Harbilas Sarda_ aft<.3r adelay of six rf\on:)t;sc:ia;z
The Barce o September to MOVE his Bill for the preventlonc :
able in the middle of lasf)l t}?ere was a difference of opinion between the x.r'n;errr;-
marriages 't e et tive members on the one hand and th-e socia ©
ment and the o COnSm;qvareformer%, it will be remembered. were in falvou&ect
formers on the o‘ther- T 1ect committee, while the Govert?ment wished t(;) co et
referring 10 bﬂ"rgo éjseernment was defeated and the B;]“ ;vai fl::::fomfs the
public opinion bl igion, however, has during‘t e las : '
gelect Committee-t ;\]ls;;;?cl::ﬁ‘;oin favour of the pri;mp]z ?lfy t:;eatlijl;,n—;gff:\;z
itself mo® ; Press, said recen ‘
g/;:'ssscjrda’ in 2 statemer.lt font: :;:;Z:ic\jztcezied that the minimum age of marrtxz;xiz
Conferences and assocl?t“;’ The Marwari community, as a vc{hole, suppo'r e
be raised t0 SiXteen.for gS]: t'es moreover, have passed legislation of a Sll'n'lo or
gill. Various Indian 2 pl;bliShed, week after week, reports of ?he vari e
nature recently'- 'We ha[:lj all over the country and they have all v.wth ;Imtgiz;lna'
women’s associations l.le-ng the marriage age to sixteen. T‘he Indla;\ mamagre
unanimity favoured ralsll a resolution recommending the ﬁ)f\rfg of the ma ioge
Gocial Conference pa;]z and twenty-one for boys. The op\rp(-m of tfhtehpeo;;e of
age at sixteen for gir ur of a greater reform than the raising of e abt Lo
India therefore 1s 1t t:avo for boys. In view of this it w11_\ not be mor?polr u
twelve for girls 'fmd e teen and eighteen for boys and glﬂ.S respectively :\)s
to raise the minima 0 101t If the clause invalidating marriges be:10w th(la) 1pr:
we have suggested b€f01'9~d another rendering the parent or guardian h? e o
scribed ages be r.emoved af; tion of a fine be adopted tbere can be no ob;::tlt;r;
imprisonment gltgouitnth;ispimerview o o that the Bill magef‘;‘:e 1:;15(: Pllouse
i . Sarca it comes up .
gJWt;;:iSt?;ecme ';;)l?: e e el e da:'yduty to their constituencies if
The Swarajists Wi

il rievously in thei v
in f attefnac,lli;n: tghe Assembly on that da}fl" V\i;i ho‘i?lctt}:lite. the
they abstain from ithdraw their support to the Sarda Bill at‘ S .
Swarajis's e dasis : Writing about the devadasis of CoFanada in
Reform Amons ]ze‘:j?ews puts their case SO feelingly that it will not f:{xl
Young India, Mr.C.:‘. ’ fn e e most e hearted men and women. He
to elicit ;he“s 3{:“ ::s );s clear as possible to m
observed:

e, that those who spoke to me and
; i ullied, and
for my support had kept a purity of heart still uns
pleaded w“hf:.e d against than si
they Wwere

nning. The hideous mockery of
ore sinne , while those
i tr;at the world’s blame and shame fell upon the::zften Lo T
justice was this, far more deeply in dragging them down, were OILe enauicy. 10
men, who sinned 12 pers Of SOCIELy. As far as I could gather, on que Z:j ;
i suffered.
and respected mflThese men at all, only these poor innocent wom'inbecause the
. . i il, bec
social ban re:Che - nocent without in any sense condoning the ev
m i !
ve called the N . em
thious ovil did not lie with them,
n

but with those who had brought such a
being and had produced this abomination into which they had been
into beng
sy stem in
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born. In one thing 1 could feel

[MARCH 1928

at once that the consciences of those, who were
0 make them suffey deeply. They had with them

»and these children were there before me, scated
with their mothers. When I asked the question, would not the mothers wish

their daughters to abandoy their life of misery, they unanimously said ‘yes,
Indeed, they told me that this was the very reason for which they had called me. "
We particularly wish to draw the attention of the Madras Government to the
emphatic declaration of the devadasis that they do not want the
lead alife of shame and misery.

AllIndia Womens' Conference: The second All-India Women’s Conference
was held at Delhi on Tuesday. The delegates were welcomed by Mys, S, R. Das,
wife of the Law Member of the Viceroy’s Executive Council, and Her Excellency
Lady Trwin opened the Conference with a short address expressing her sympathy
with the movement, A report of the work done since the first Conference was
read by Mrs. Kamaladevi Chattopadhyaya, the General Secretary, and after that
Her Highness the Dowager Begum of Bhopal was electeqd president and deliver-
ed her presidential address. The Conference then held its session in purdah
and discussed and passed resolutions relating to women’s education and eman-
cipation from hampering customs. One of these deplored the effect of early
marriage on education, and emyphatically condemned the custom of allowing
immature boys and girls to become parents, It called upon the Central Govern-
ment and the provincial legislatures to follow the precedent set up by several
Indian States which have raised the legal age of marriage. The meeting also
demanded that the legal age of marriage for girls and boys be made sixteen and
twenty-one respectively. While welcoming Mr. Harbilas Sarda’s attempt to
pass legislation prohibiting early marriage, the Conference strongly protested
against his proposed ages of twelve and fifteen and called upon him and the
select committee to amend his bill in conformity with their resolution. The Con-

ference also record that girls’ schools should be inspected hy women who had
general and technical qualifications.

A Right Move: 1j the course of th
to raise the age of consent, the Home

it daughters to

¢ debate on Sir Harj Singh Gour’s Bill

Member of the Government of India
announced in the Legislative Assembly that Government intended shortly “to

appoint " a committee of officials and non-officials to enquire apd report on the
question. He incidentally remarked that the question of child marriages, was
the real problem. We think that the idea of appointing a Committee is an ex-
cellent one. Its terms of reference should include all questions of marriage

The Home has heen providing education
women and thus enabling them to be self-
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d as it has been maintained so long by %he public 1t 1s h.igh txmew t.ha%
o “?rk e f Madras should help to place it on a sure footing. Institu
t!lf-‘ UOVBmmeY: f)e in other parts of India have proved of immense value for the
t‘or}S eh o e They particularly attract women who have passed b(iyond ic
P V'mmen"“ 'ndy are burdened with household duties. The h(_iucauon
SCbO'Ol-g(’)mg Sta%:i;n to the resolution was, so far as we can see, a technical one.
Mmlstcr§ opp(: t the Government could not do anything in the‘ mattgr as th(f
.He 'exp.lalnfid ‘ :c.tion had not applied for recognition and aid. .’I here is cvery
et such an lication will receive favourable consideratlgn.
O eals of 1 dit Womanhood : Mrs. Sarojini Naidu, in her Kamala
Idecai‘lls' ,Of dIth ::::l CalcuttaUniversity dealt with the <:riticis‘mjs Ietvevlled
e l“ o d women by foreign and interested people'. Speaking on
agai“;t Ifndlin ;v];f;e?ln of India, Mrs. Naidu, true to her tradition and culturc
behalf o e

h an he mo itting S o itics when she said,

a O e t httmg answer to the cri : -

aave the nly d t ! i)p pressed imprisoned behind the walls, Stl/ﬂ "6 Ty > .
. h ld tter n t nra wrhe llE:I we arce treated as gOOdS and chattc!g?gu &
|} i veils O natter ther r 57 ’ ‘
hbenind, s /

/4

5 (1”'
E thlougll the Wa“.s ¢, A,

\
’ 3 hall dO a l 1 by )yl Ot

s % ée Of

O O VV l[()t asK a y y !

w h Od. [ dO k n j!lend 1o ( ome, nor an i( th o 1

our man C 1n u \ \\

i i t to succour ahd slace
i le they pretend to interpre |
- perely to exploit whi ‘ 1 place
; fnwd’:nhooi; » Mrs. Naidu has shown by her own life and exz:;n &
([m;'wo womanhood can achieve by imbibing the spirit of freedom and rey
ndian .
true to the ideals of Indian womanhood.

Aﬁ'ﬂmy ¥
THE SOUTH INDIAN THEOSOPHICAL CONFERENCE ==

ADYAR, MADRAS

; rence will be held at Adyar during the

THE Fifteenth Siss}gn ?rfot[trlleggggi,, April 6th to Monday, April gttth dli }::
coming Easter Wee '[érrll’bers will make it a very special point to a tgn (e
earnestly hoped that ut’o think that there will be a number of f.eatur_eéo 1un q o
session, as we Vent?re e to all Theosophists making this particular Con uc(:jn'cls
interest and impor aéli‘;) both as an inspiration to Theosophlgal acnyl;;y fan n ;
particularly O'utsltagluegin daily life. Should it be utterly 1mposs;) e 01% ahi)s
a great practica ;e is requested totry to send one or two mf)xln efls :ld s
?qemlber tI(; ci(;msef)ecially desirabie that as Anz:_ny ;?/crjrﬁ)sa ti:;sis frgsvsvlithtoferSociety

iy ists. Active '

pi;SEﬁt and also (he yourEgaZ}ile&s)%};tens;s]d Ceatre within the Confer@ncetatxﬁa
will also be Wellc(;r;lte'one delegate. We must have a great gathering at this
should Sendistvigw of its outstanding importance. o e,
Conlurence the Conference are requested to write in advance c?l) ; r. J.

Dl o Superintendent, Bhojanasala, Adyar, for boarding an odging,
Shrinivasa Rao,f upbig room and Rs. 2 for a small room together thlfz)a Regis-
remitting Rs. 3Rol' aee One for each delegate. As there are o?lly a ‘tw 11\‘/}?;12
tration Fee of. l:;?ons should be sent before 10th March at the Ja@s L sals
available, apphcat As. 6 for an ordinary meal and As. 8 for a wheat meaf. Foor
will t{)e chargh%d;e mentioned as such by Secretaries or Presidents of the
members w r
Lodges will be given free meals. S RAJA RAM,

Secretary,
7.S., Adyar South Indian Conference.
11-2-1928
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SUBSCRIPTION RATES

L.otAL MOFUSSIL
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The Best Medium for Advertisement
For Particulars apply to :

The Manager, *“*Swarajya,"
BROADWAY, MADRAas,
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B.A, LT
Annual Subscription Rs, 2 only

Sample copy As. 3
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Controlled by an influential Editional
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————Best Advertising Medjum — .
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"BRAHMACHARYA"

AN ENGLISH MONTHLY
Annual Subs: Re. ONE with postage,

CONTENTS.

Vedic Prayer—National Heroes—
SwamiShradhanaund’s Confiden-
tial Talks—Sadhu Vaswani's
inspiring articles—Guarukuls
Education ~Yogic practices—
Nature living—Physical Cul-
ture—Travel Diaries — ofe—
etc—

Apply to.—
Managing Editor,
“BRAHMACHARYA,”

Basavangudi, P.0.
Bangalore City.

No Educated Home Should Go Without

The Scholar

An [Hustrated monthly jourpal
devoted to Literature, Art and
Science. Third year begins from
October, 1927. Our S pecial
Features : Special Articles, Por-
trait Gallery, Fun and Frolie,
Essay and Cross-word competi-
tions,

Annual Subscription: Rs. 3 only. For

Stadents Rs. 2 only
Foreign: 6 Shillings. Single copy As. 4.
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The Manager,
THE SCHOLAR, PALGHAT.
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into action.
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Y. NARAYAN’S

TYPEWRITER SUPPLY AGENCY

And Sole Agent for
BRITISH EMPIRE TYPEWRITERS

in Southern India,

364. Esplanade Row, MADRAS.

BRITISH EMPIRE TYPEWRITERS

New Underwood No, 5 Mo

Underwoods. Rebuilt Typewr?:al:; I;Z!::bclie
hand Typewriters, Typewriter 'Ribbc::zs.
Carb.on Papers, all kinds of Typewrite'
Stationery, Commercial Books, Shorthan;
Books, Typewriting Text-Books, Etc,, Ete

Price List sent free on Application

RAZVITE

Helps you shave in an ideal manner without Water
or Brush. Simply spread the cream with your finger up‘on tl
! e

parts you want to shave and apply the Razor as usual and
get a most perfect shave. o

-Soap

Obtainable Everywhere.
Distributors :

Madras :~The Kerala Electric and Trading Co
103, Godown Street. ’

Bombay :—The Univeral Medical Stores, 108
Princess Street, '

Calcutta : —The Calcutta Chemical Co.. Ltd
35.1. Panditia Road. i

Sole Agent for India, Burmah and Ceylon.
V. V. Krishnier, Big Bazaar,
PALGHAT.
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ania Vadhiar .08
Ab ,-R;;as,,l:,brsa,],gf,l:tfla —(With a New and exhaustive commentary) by
o %r{ H. Rama Varma, 11th Prince of Cochin and K. Rama Pisharody,
Senior Sanskrit Pandit, College, Ernakulam ) ) I 2
Prasnamarga:—Pars L. (Containing 1 to 10 Adbyayas) Revised and edited
" with explanatory notes. By Punnasseri Nambi Neelakanta Sharma
(Glazed Edn.) . é 8
Ordinary.Fi)dﬂB mentary of Mallinatha (Sarg'i'm
Shri Harsha’s Nuishadham with the commentary alli a. TEAS
. . R. Subrahmanya Vadhiar Cloth ... 2 0
1—~VT) Published by R. Su ot 3 8
Do Part 2: Sargas V(EI——XII “ 112
Sabdamanjari :--~-New edition with useful foot-notes va}gi/‘:;ir?]d:l, ‘ g g
b2 - Literature (In Sanskrit), By P.P. 8. Sastri & Pandit
4 H;élo{y {,’f ggélér{;v?;;% t;l\ fo(reword by Mahamahopadhyaya Dr. Ganga- .
VL V. ey
Sr [?;:-f}:ngh?/fmw Kavva of Subumara Kavi :—With the commentary
© " ¥ilasini of Rampani Vada, Sargas I—IV. 10
A reformed series of Sanskrit Readers: Approved by the Madras Text
Book Committee. )
Infant Reader. By Pandit é{ 1. V. Sastry g %
0. 0
' gfgde'}éa{;,oda,,t,l; Rdited with footnotes By K. S. Ganapathi Sastri
(Siromani) 00 4
Svamala Dandaka 5‘}; Navaratnamala Olyg
Vaius-Sandhyavandhanam )
¥Zg;;n§z¢a.?«An easy treatise on Tharaka Shastra for beginners. By
P. S. Anantha Narayana Sastry . .0 6
Laghu Rama Gharitazt. By Y. Mahalinga Sastri, B. A, B.L. .0 6
Chaturbhani. . . . .20
Kunkamala, By Dingnaga. Edited by M. Ramakrishna Kavi, M. A, & S.K.
Ramanatha Sastri ) . 1 8
Nitisatakam with a Sanskrit commentary, English translation and notes ... 0 8
- Shri Gita-Hridayam. With a heautiful picture of Maha Vishnu- o 2

SOME SANSKRIT BOOKS FOR THE USE OF STUDENTS AND Alkl, \

Nityanhikam :—The Daily Rites of every Brahmiun Bdited & published by

Ksmr?r‘;{dél ,T;E?;SF;HCAL PUBLISHING HOUSE, ADYAR, MADRAS.

RAMULU NEW MUSIC SERIES

By the famous living author Vidvan K. V. Srinivasa
Aiyangar.

(Professor of Baratha Sastra and author of Numerous
works of music.) .

1. Sangita Chintamani (In Tamil) Rs. Three.

9.  Dravida Ganam o Rs. Three.

3. Sangita Sillaraikkorvar . Rs. Three.

These Books are New—Really New—compiled in different
style 8 aspect, Most of the contents have been hitherto
anpublished & scarcely known to the music world, ‘We
make bold to say that it has added another number to
the music literature & that it is a valuable asset to the
teachers 8 a treasure to the students. '

Priced nominally—but they ave really wovth their waight in gold.
Perusal of it will convince von of the genuviness of our

statement, .
Apply tor free detailed Catalogue to the Publishers.

M. S. RAMULU & Co.,

PUBLISHERS OF MUSIC BOOKS.
10, Kalmandapam Road, Royapuram, Madras.




BOOKS BY ARTHOR AVALON.
THE SERPENT POWER.  THE MAHANIRVANA TANTRA.

The srcond and considerably enlarged | N This Tantra is that wnich is least

SO ! Xnown and understood, a cireun« :

e “pr mt Power”, and ! a s v & circumstance
edition of “The Serpen | inpart d iffi i F

. i uc to the difficulties of S sub.

is now availabie to the public who | 115 sub

i ject-matter and to the fact that the key
have been cagerly expecting same. The | i, much of jts terminology and metheq
Serpent Power is a description and | rest with the initiate.  The present

explanation in fuller detail of the Serpent | translation is, in fact, the first published

. ;
ul ' in Europe, of any Indian Tantra, An in
Power—Kundalini Shakti--and the yoga | accurate version rendercd in imperfect

eflected through it, a subject occupying i English_ we;'s published in Calcutta by a
reeminent place in the Tantra Shastra. | Bengali editor some twelve years ago
II)r consists olf a translation of two Sans. | Preceded by an Introduction which dis.

) A ) . played insufficient knowledge in respoct

krit works “Shat Chakra Nirupana " of what it somewhat quiintly described

(description of and investigation into the Fas “the mystical  and i superficially
|

six  bodily centres)  und  * Paduka | t(‘clmic‘ul passages “of this T:lntra..,‘,,:_
Panchika” (Five-fold foot-stool of the | = Ihis Tantra is, further, one which i

L o tnnalass 1 Woll known and ceteenmied, though per-
Gturw). To it is appended a translation haps moro highly so amongst the portion
from the Sanskrit commentary by Kali. of the Indian Public wlhich favours “re-

charana. To the traunslation of both the formed Hinduism” than amongst some
works is added some further explanatory ?(l]li;%(’;ci:el:;Ltl;;;:ili%sto})?o}ig:iléﬁg l;?:p‘;gf‘;g
notes by the author. As the works display unnecessary  timidity,—The
translated are of highly recondite | Aughor in his Preface.  Rs. 15—0._0.
character, and by themselves uninteilj- ,
gible to the English reader, the author VMal}anirvana‘ Tantra :».-r~Text Re-
has prefaced the translaijon by a general | Yised Edn--1n press (order being booked).

introduction in which he has endeaveur- Shatchakranirupans, :—Text with
ed to givea description and explantion | commentaries, Introduction inEnglish by

of this form of voga, ! Arthur Avalon—-2nd Edu. Revised Rs. 3.
Rs. 200,
Apply for a list of other books of interest to: -
GANESH & co., Publishers Madras. E. [ndja.

THE RAREST TREASURE

for man is a Healthy and Happy wife. She is the
Good Angel of his House that guides him
through his hours of trials, A house without
a healthy wife will not have happiness, If
any of the lady members of your home are
suffering from any of the troubles peculiar to
their sex, better try at once :

Kesari's “LODHRA .

The only Best Uterine Tonic and cure for Ladies’
various menstrual troubles and disorders. A
Million hearts bless our medicine and its
popularity grows from more to more.

Stocked by all Chemists.

KESARI KUTEERAM,

Indian Chemists and Druggists, Egmore, Madras.
h Brawch: 18. Balepet, Bangaiore city.
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JUST PUBLISHED

THE WEST

A STUDY

By Dr. K. Kunhi Kannan, M.A., Ph. D.-

This book is an understanding criticism of life in the West in many of

its aspects by one who visited the West obsessed with admiration for

its ideals and methods. . It is, therefore, by no means a prejudiced

attack or a Larpmg criticism of the Occeident ; nor is it a sensation-
mongering account of the frailties and loibles of life out there. Tt is
an understanding study of conditions in the West by an ohserver at once
Rven critical and sympathetic. It depicts the best side of life there, notes the

worst side as well and shows how the virtues and vices of the West are just
the products—many of them—-of the environment in which the people of the

West live, move and have their being. Every vital aspect of life is surveyed
~education, ar, 1(*11;;1011 newspapers, recreation, hotels ; ihe place of

waomen, the growth of machinery and enterprise, the organisation of labour
and capital ; the functioning of political parties and of thelr relation to
government and the future of democ racy in the livht of what is happening.
These subjects’are etudxed and dxscussed in relation to what obtains irthe

East, and life in the West is fmally evaluatéd in its hearing on the
highest human ideals.-

If ‘the author’s conclusion is that in: tbe ultimate
analysis, the I‘ast has reasop to be cautious not to borrow the methods
and ideals of the West whelesaie and indeed to prize "its rgch “cultural

hentage as invaluable, that s not

a conclusion which auyﬁ"Westemer
will quarrel with in the hght of the: great array of impgg

whxch the anthor- nmrshalls in support of that conclusxon

'

s, GANESAN s '5TRIPL/ICANE,,Uj'f”-;":
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