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past, then what is more probable or natural than to ascribe the authorship
of the Nydyapravesa to the greatest logician of the pre-Dinnagan period,
Arya Nagarjuna, the father of Mah#vEna Buddhisn and the founder of the
Madhyamika School ? Accordingly we find that Bunju Nanjio says in his
Catalogue that the author of the Nydyapravesa is Nagarjuna (p. 270 Noe.
1223, 1224) ; and Dr. Takakusu also says so in his Record of the Buddhist
Religion by I-tﬁi:ug. (pp. 177, 186). Their view seems to me to Le probable ;
at any rate, I am not prepared to reject it summarily. 1 may also state that
the eight $@stras of Jina or Dinn8ga which it is said should be studied to
gain mastery in logic, can be made out without reckoning the Nyayapraveéa
as one of them. They are (1) Pramina-samuccaya, (2) Nyaya-didra-tarka-
Sastra, (3) Hetucakrahamaru, (4) Pramana-samuccaya-vriti, (5) Pramana-
sastra-Nyayapravesa, (6) Alambana-pariksa, (1) Zlambaud-tar?ksﬁo1.'_1‘!11';

(8) Trikdlapariksa. 1
i

If Nagirjuna be the author of the Nyayapraveda, then when did hei
live? Beal says that Nagarjuna's time was about the first century B.C. (Beal’s
Buddhist Records of the Western World 11 $.275.) Dr, Vidyabhiisan, how-
ever, says that it was about 250-320 A. C,, but this date is obviously impos-
sibic. for it in well known that Sadvaharaja, that is a Satavahana king,
was his patron, who built for him at almcst fabulous cost the Brahmagiri
Sanghardma, where the Boddhisattva spent a large part of his life in medi-
tation. (Beal II pp. 214 f1.); and the Satavahana or Andhra line of kings
came to an end about 225 A. C. (Vincent Smith’s Early History of India
p. 212). Dr. Vidyabhiisana, indeed, quotes the Mafiju-Sri-Malatantra, ac-
cording to wHich Nagarjuna lived 400 years after the Nirvédna of Buddha,
that is, says the learned Doctor, in 33 B. C., though according to Dr.
Vincent Smith the Nirvana occured about 487 B. C. (Early History p. 47)
and according to Dr. Fleet in 483 B. C. Dr. Vidy3bhiisana however, writes :
‘ But he does not appear to me to have had so early a date, as he was one of
the early patrons or founders of the University of Nalanda, which had not,
perhaps, come into existence in the first century B, C., and was insignificant
even in 399 A.D. when the Chinese pilgrim Fa-hian came to visit India
(History of Indian Logic, p. 252). Surely, this is very inconclusive reason-
ing. We do not know when Nalanda first became a seat of learning ; but are
we so certain that Nagarjuna was connected with Nalanda at all? Hiuen-
Tsang does not mention him among the Nalanda sages, though he gives a
fairly long list, which he closes, no doubt, with the expression ‘and other
eminent men whose names are lost . Can Nag#rjuna be possibly brought
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into the non-descript and inconspicuous group of ‘other eminent men whose
names are lost’? The name that Nalanda acquired as a seat of learning
~ was so great, that even those who had not attended the Nalanda University
are said to have usurped the appellation of Nalanda Pandita, that their learn-
ing might be respected wherever they went. (Bral's Buddhist Records 11
170). Perhaps, in later ycars it became a fashion of thought among foreign
Buddhists to associate the names of all their most distiﬁguished sages with
l&landa, with which undoubtedly many of them were connected. Dr.

,?Vidyibhﬁ&ga relies on a statement found in Tarandtha's Buddhism in India,

a work of the 17th century, for saying that Nagarjuna was an early founder

/’l or patron of the Nalanda University : and it seems to me he has exaggerated

its value, I do not see that therc is any valid reason for rejecting the tradi-

-tional date for N&garjuna which is preserved in the Ma#ijuéri Malatantra,
according to which Nagarjuna flourished as already stated, in the ‘400 years

after the Nirvama’' or the fourth century A. N. Buddha's death has been as-

signed to various dates. Dr, Vincent Smith prefers 487 B. C. and Prof.

Geiger and Dr, Fleet, 483 B.C, We may take the event to have happened
between 490 and 480 B.C.; and the fourth century A. N. will be hetween

190 or 180 B.C.and 90 or 80 B C. We learn from Hiuen-Tsang’s Travels

that the S&tavahana king who was the patron of N&g&rjuna-lived and ruled

so long that his son almost despaired of being able to succeed him, and the

king died in or about the same year as the sage. During the period we have

indicated above, there was a Satavahana king S'ﬁtakargi, the sixth in the list
of Andhra kings, who ruled for the exceptionally long period of 56 years:

and according to Dr. Vincent Simnith’s chronology of the Andhras, the reign
of this king extended from 153 B.C. to 97 B.C. Nag@rjuna is said to have
lived for 70 years; and so his date may provisionally be taken to be ¢ 167-
~7 B,C. On this basis, if N&g&rjuna was the author of the Ny@yapravesa

“ly he was, Manimekalai need not be assigned to a period poste-

rior to even the second century A.C.

Suppose, however, ])iﬁr};@“’gjas really the author of the Nyd@yapraveda ;

then it falls to consider when innaga lived, Professor A. Berriedale Keith
says that Difn@ga remains of somewhat uncertain date (J. R. A. S. 1914,
p. 1091). Prof. Kuppuswami Sastri tells us that there is good evidence to
believe that Dinnaga flourished in the earlier part of the fifth century; and
for that statement he relies on the foreword to the Tattva-sangraha, pub-
lished in the Gaekwad's Oriental S¢ries, and on Dr. Vidygbhiisana’s History
of Indian Logic, p. 270. 1 have not been able to see what information the
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former of these references contains, and cannot, therefore, say whether it is
a critical judgment that it supplies or only, to use Goethe's phrase, the
‘opinion of the foreman’. It is, however, noteworthy that the foreword to
the Tattva-sangraha places Difingga, as is seen from Mr. Kuppuswami
Sastri's footnote at p. 197 of J. 0. R,more than a century in advance of the
period to which he is assigned by Dr. Vidyabhfisana. I have looked into
Dr. Vidyabhiisana's work. At the pagecited by Prof. Kuppuswami Sastri,
the section on Dihndga begins; and the section is headed, Dinnaga-c. 450,
520. There is nothing else about the date there. It is at p. 272 that the
date of the great Buddhist logician is considered, as I think all too briefly
and summarily. This is what we find there: “ Difn&ga must have lived
before 557-569 A.D. when two of his works were translated into Chinese.
The early limit of his date is 480, when his teacher Vasubandhu lived,
Dinnaga flourished possibly about 500 A.D." The edifice rests on loose,
shifting sand. The date of Vasubandhu is a much discussed question.
Watters, referring to a statement by Hiuen-Tsang explains it as denoting that
Vasubandhu lived before the third century of the Christian era. Prof.
Macdonell notices that some of Vasubandhu’s works had been translated into
Chinese by 404 A.C.: and it is reasonable to suppose that Vasubandhu must
have li.od gome «siziacrable time before that date. No doubt Dr. Takakusu
would seek for Vasubandhu in the latter half of the 5th century, and Dr.
Vidyabhisana is obviously inclined to do likewise. If Kumarajiva translated
Vasubandhu's works into Chinese in 404, Vasubandhu cannot possibly be as-
signed to 480 A.C.as Dr. Vidyabhiisana does. Besides after the investiga-
tions of M. Peri this date (480 A.C.) for Vasubandhu must be considered a
good deal too late. Dr. Vincent Smith, who says it is impossible to resist
the weight of M. Peri’s arguments, comes to the conclusion that Vasubandhu
was born about 280 A.C. and died about 360 A.C. (Early History of India,
p. 328). Chinese testimony, we are told, affirms that Vasubandhu and his
brother Asahga lived ¢ in the 900 years’ after the Nirvana, that is, according
to the Chinese reckoning in or before the 2nd century of the Christian era.
(Watters).

This is likewise the date we gather for Vasubandhu from his life written
by Paramartha who died in 569 A.C. From the materials available it seems
to me that this date for Vasubandhu is as probable as any other date that
has been assigned to him. Asafga, Vasubandhu and Diin8ga were contem-
poraries, and between them and Nagarjuna there intervened in the succes.
sion of Buddhist teachers or divines only Aryadeva and Maitreya, Dr,
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Vidy&bhfisapa allows a distance of 200 years between Nagdrjuna and
Didndga ; and the former of these two Buddhist teachers died probably (as
I have tried to show) in the first century B. C. There is, therefore, nothing
violent in assigning Dinnaga to the second century A.C. On that basis too,
Manimskalai need not be posterior to the close of the 2nd or the beginning
of the 3rd century, even if Dinnaga be the author of the Nyayapravesa.

Prof. Kuppuswami Sastri has apparently satisfied himself that Agavaga-
vatikal is no other than Acarya-Dharma-pila, a well-known Buddhist
logician of the post-Dinnaga period ; because, forsooth, the expression etamil
(@pflév) occurs in Aravanavatikal’s enumeration of the sources of know-
ledge. The lines in Manimekalai are

$58Cars Grerorear ulren G
aadle S 5Puk s@8so Qe ar.

Strangely, the learned Professor gives a twist to the order of words found in
the text in interpreting the lines, and states that #tamil should be taken along
with ajavai. If that be done, he says it would be an improvement on the
sfatement in Dinnaga’s Pramanasamuccya ; and as the teaching contained
in Manimekalat differs in some material details from what is found in
Dharmakirti's Ny@yabindu, Aravanavatikal must have come between Dinniga
and Dharmakirti, and it would not be ‘ far-fetched or fanciful ’ to hold that
the sage of Manimékalai was Dharmapala. This reasoning is hardly con-
vincing. I do not see any reason for dislocating ét@mil from the place it
occupies, and for reading &amil alavai instead of #tamil pirattiyam. In
poetic usage expressions like @gdlev are not infrequently emplc?yed as merely
intensive words of emphasis. Thus we find in the Tiruvacakam

opder @er@srée wrssluw. 19, 5.
afe QuEBLHEP amsefeer. 43. 3L
GsrBer a@.g/&/G)aerp.. 19, 40.
Garfe Hparever. 31, 20.

Csr oo Qus e psCsarar. 19. 25.
Csuy.o QuesganpséCarer, 19. 17,

Surely, it is too ambitious a structure that the learned Professor has attempt-
ed to raise on this single expression which it seems to me is too frail to bear
the burden. Now, so far as we can gather from the Tamil epic, Aravana.
vagikal was living at Kaveéripiim-patfinam, when Manimdkalai first sought
him, as directed by Tivatilakai; and he was then already well advanced in
age. He afterwards went to Vaiici, the capital of the C8ra, and thence to
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Kafici, where Manimekalai after several vicissitudes again sought him and
received instruction from him in Buddhist philosophy and religion. He no

doubt once went north on a pilgrimage to Grdhrakiita ; but he spent his life
mainly at K&varipattinam and latterly he resided in Kancl, Buddhism had
declined in the land in his days; and as Manimekalai’s detention in prison
might suggest, Buddhists were, possibly, if not actually persecuted, at least
regarded with djsfavour. Could this sage be Dharmapala? Dharmarpila
was born iu Kaficipura, and with that his connection with Kafci ceases; for
when he was a young man he left his native place for North India, which

became the scene of his activities. He had acquired great learning; and

even as a youth he effectively refuted the arguments of the Brahmanas at a
convocation held in Kusabhavanapura on the Gomati river, and converted to
Buddhism even the king of Kauf&mbi who had called the meeting, besides
the BrEhmanas who had opposed him. He became head of the Nalanda
University, a positicn which we find him occupying even in his old age.
(Beal's Buddhist Records1 237 . II-110£; 171; 229 f). Apparently Buddhism
was almost aggressively in the ascendant in his days; and he had the satis-
faction of seeing even his pupils, like Silabhadra for example, refuting and
vanquishing the Brahmanas and gaining royal adherence to the Buddhist
faith. It is difficult to imagine that Aravayavatikal and Dharmagila, who
diftered so completely in all known incidents of their personal history and

during whosa days there was such marked dissimilarity in the fortunes of

their religious faith, could have been one and the same person. If Aravana-
vatikal must needs be equated with some well-known name in Sanskrit
Buddhism, why could it not be with Difingga himself ? So far as I can see,
the only excuse oftered against it is the occurrence of éfamil, a fanciful ob-
jection at the best. Dinnaga belonged to Kaficipura and unlike Dharmarggla
spent a considerable part of his life in Andhra-deda. But,

perhaps,
Aravanavatikal only means ‘the Buddhist Guru '’

; or it may be taken to
signify * the sage of Aravapa’, without denoting any specific individual bear-
ing that name. It is said that Nagarjuna met his patron, the Satavahana
king, at Alamana or Aramana of which Aravana may easily be a variant.
It is not unreasonable to suppose that there was a Buddhist monastery

there; and the Sangathera of that particular community of monks will

naturally be known as Atavanavatikal. However it be, we know that in

Aravanavagikal's time Buddhism was at a low ebb. Itis well known that
during the first century B.C. and the first and second centuries of the

Christian era, Buddhism was, as a result of Brahminical reaction and other
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on the wane; and therefore, it will not, it seems to me, be inappro-

causes, kal, the Buddhist sage of the Tamil Epic,

priate if we place Aravapavati
(& 1 d century A.C.
Manimekalai, in the secon ‘ '
Thus it appears that after all * historical truth’ necd not fight shy of
* the current notions about the éax':gam age of Tamil Literature which the
. ¢ " et
Jearned Professor with needless sneer describes as ~ mytho-poetic theories
e

expression for which he seems to have developed anexceptional affection,
an S

ay be judged by his use of it not only in his article here discussed, but
as m

also elsewhere.
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certained from enquiry to be Madbava. The coinci ; :
striking w incidence is all the
imselt N:}::Zk:l(:dﬁ'[;d (that the author of the " Bhigavata Campti” el
e fore to him :elt; new\: Kalidisa) and the author of this Saakaravijaya
sopreciate his wark, is :lz Navakalidasa’, and says that one who canpnot
e Such gross .Se“ i e.a Turk who kills a cow without appreciating its
cage like Vidyaran -praise ?annot_be ascribed to a great philosopher and
nya or even his brother Madhava of Parasara Madhaviya

Besides, the first twenty four élokas i

L g e as in the tw 3 i

bf;l:::;r:):za o ;r_e' b_c_:diiy tz‘tkcn from a wor;; e(izf:}llledbarﬁaS:;k;:‘;

ek kt;;acﬁudi‘rlr‘lagn Diksita, a great poet attached to th;,

o o gs., These twenty-four Slokas are found in th
.2,6 and 7 and 14 to 33 in the fourth sarga (vide t::

Sapskrit Journal @YV .-
Anandagiri’ I-]taSa ~Vol. XVIL Nos. 10 and 11). Again a Slokai
18 n . ” * am
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o from b ;’ayaga after visiting several other places, and went
u to Kailha o ! s Asrama at Bafiari Narsyapa (chapters 25 and 31)
B s indocd e ascr.xzuz that the.very Slokas (91 and 92—16th Sarga) in the:
e e 'Ifhe to Madh'av'i;cirya which place the incident of
mounting of e ro;e ?f Omniscience in- K#&émir, are the Slokas that
e e ?;_ avxvng t-akc?n place at Conjeevaram, in the Sabkari-
At the end of the:zci‘;i;r}:m:;rgli):?;t:ay(w;hsarg? 6§th \and O
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. \ r

Kamakoti on the banks of the Kamps Saras.
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AEAARET Bl dmE TG ||
In saying that Sri S"aixkaricarya mounted the throne of Omnis-
cience in Kaémir and in placing the last days of his life in" Badari
Nariyana, it is quite probable that the account of the life of Adi (the first)

S'abkariirirya has been mixed up with that of another S'aﬁka.ra’cirya who
was the 38th occupant of the Kamakoti Pitha at Conjeevaram, This

second Saikaricarya was called “ Dhira Saikarendra " (ﬁl‘{'{lﬁc‘-ﬁ‘)

and from his history we learn that he mads an all India tour like Adi
S'aﬁkaricirya, mounted a Throne of Omniscience in Kasmir, entered the
Dattatreya Guba (the cave of Dattitreya) in the Himalayas and disappeared
(Page 27, * $ri Sankaracarya and the Kamakoti 'Pitha " by the author of
this article).

An ancient work -<alled (Saﬁkaric'ﬁrya Caritram) very popular in
Malabar, published 'by 'Nilakax_ltha Nambi of Pattambi in Malayalam
characters says, that Sri Sankaric&rya mounted the Throne and attained
Siddhi in Vysaclam, In some manuscripts the place is spoken of as
Gajacalam.

The seat of Sri VaradarSja Svami called, Hasti-Giri
must be another name for Hasti-Giri or Gajacalam.
certain that i éaﬁkaricirya mounted the Throns of Ouwmniscience and
spent his last days there., Both in the commentary on the
Malika ” of Sadadiva Brahmendra and in the Guruparampara

-Vysacalam,
It seems to be

[13
Gururatna

. . stotra found
among manuscripts, we find Conjeevaram mentjoned as the final seat of

§ri Sankarichrya's labours and as the place where he left his physical
body (A rare manuscript—2146 I, Hultzsch-Reports on Sanskrit M
No. 3).

anusctipts

T G FE T TG gL |
R e ansre s |

[Vivarlipa—is the other name by which Suresvaricarya is known].
I1
We glean from all the works on Sri Sabkaracarya's life that he did g
great deal of town-planning and town-founding work at Conjeevaram,
The commentator on the “ Saﬁkaravijaya ” ascribed to Madhavicarya
says that Sri Sankaricirya founded Siva-Kafici with God Ekimreéwa}a’
and Vispu-K&iici with Varadarjaswami, had temples built, agrah&rams
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opened and Brahmins established therein, that he did much pioneerir-:g
work of this sort with the help of the King Rajasena, but he says that Sri

Sankarcarya stayed there only one month, 'ﬁ%ﬁ; FrTR arEee R )

This seems to be really too short a time for so much work and more-
over there is no reason why Sri Sankara should have taken so much
trouble about this particular place, if he had already established his great
mutt at Sgogeri, according to Cidvilasendra, who devotes more than three
chapters to the stay and work of S'aizkar'a‘rirya at S'rbgeri. He should have
had- certainly more permansnt interest in the place for him, to have
founded a town in 2 manner suited to his own taste, )

It is well-known that Sankarficrya established the Sti Cakra—
(or the Yantra of Sri and Sakti) at Conjeevaram. Not only did he
establish the Sri Cakra at Conjeevaram, but_lbe also planned the whole

hn all places, face
and Siva in the

town, instead of facing the east or the
the seat of Sri Kamaksi and all the i

these facts go to show undoubtedly that Sri Sankaricirya must hvavve
mounted the Grand Throne Omniscience at Conjeevaram, and that, as he
had already finished all his preaching work, hg considered it the best place
for his fipal stay. It is only in Conjeevaram that there is so ancient
Milavigraha of Sri Sapkaracarya and also a Utsava Vigraha. This is
also a significant fact to support the above conclusion. It is known also
that he left his favourite disciple SureSvaricarya in his seat, when he
decided to stop his work and this event is permanently testified to in the
existence of an agrah@ram called Mandana Misra Agrah&ra, Mandana
Misra being the name of Sureév;ricirya before he became a disciple of

the Guru.t '

Thus we are perforce led to agree with the author of the * Safnkara-
bhyudaya ” and conclude that S Sankar&carya finally stayed at Conjee-
varam after mounting the Throne of Omniscience there. We could well
believe his statement that he spent the last days of his life in doing pija to
Kam®aévari on the banks of Kampa-Saras.

This conclusion is supported by the statement of Anandagiti (or
Totaka) the direct disciple of &ri SankarlicArya, that Sri Sankara left his

1. This is based on the tradition recorded in the Madhaviya éaﬁkaravijaya s but it is
definitely wrong as bas been shown elsewhere. [Ed.} w
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gross body anil took the subtle form at Conjeevaram. He further says that

Sapkarkcheya b-rought five sphatika lingas (P‘Ff%mﬁ) from Kail&sa
Fha;he ;as.tablzsl.]ed f.our of them at Badari Narayana in Nilakantha Ksetra‘.
in Nepal, in Srbgeri, and in Cidambaram, and that he took \;zith hir;\self

his favourite and most powerful linga, the Yogalibga (m) that he
H

was worshippi ; .
N Zthmeg‘lt at Conjeevaram and that when the time came for his
g the physical world, he gave it to Sureévaracarya, whom he left

in charge of the Kamakoti Ditha (m) of Conjeevaram and of
o

tl Sarada
Pxiihzutft, 'kx.mw? as the Sarada mutt (not to be confounded with the Sarad®&
tha of Srigeri). All these facts are in keeping with the traditional story

handed down from :
generation to generati .
India. generation among the people in Southern

. The a.tnCIel:llt Puraga known as Siva Rahasya, says in the 9th Améa
apter, that the yoga liiga was i Sri S T wn asrama’
- 6th ( h' placed in Sri Sanka a’s ov S
i
m Con]ee aram, where he had his final Hberation from the ph sical w rid
\{ y orid.

TR R AT R TR |
ara frfora SRengEEERAR, @ s R |

We may compare with this the i i

okas in Markandeya Samhits

v ; & mh i
to the close of Sri Sankar@carya’s life S Lerring
Parispanda 7)

Feai TR Horenndt Feuan g
SRR EE B (G e i
FraiaRe qReyTTaRRE e
m‘iﬁ Wd AR EROTE ||
Fl AR d aﬁﬂ%ﬁﬂaﬂm{ |
sfsr g T g 7@ 0

A a'n, S’r- 1 i " 3 11 .
gai i Harsa in his = Naisadha” referring to the kings that were

at Conjeevaram (Kanda 72,

present at the Svayamvara of Damayanti in the 12th Sarga, speaks of the
King of Conjeevaram,as the king that hailed from the city where Yoges

vara was worshipped in Sphatika Linga, (Fﬁ@ﬁi\ﬁhﬁm-) In
G some

editions the word is printed as YageSvara (mﬁ»a{) The word Yaees
o &gesvar
bears no meaning in the context, s ?
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Again in his Patafjali Caritra, Sri I?Emabhadra Diksita also, a
poet attached to the Nayak kings, says that Sii Sankaracarya stayed in his
Jast days at Conjeevaram and obtained Mukti with his body, (i.e.) that he
disappeared, assuming a subtle form, as has been said before.

afr e R v e for Rt RegFl

(8th Sarga Sloka 71.)

From such varied and reliable evidence, it seems to be clear that Sri
Sankarcarya mounted the throne of Omniscience at Conjeev'aram. that
he spent the last days of his life at Conjeevaram, left the Saradd mutt,
Kamakoti Pitha and Yogesvara Sphatika Linga in the charge of his first,
and foremost and favourite disciple & Sureévaracarya—the spiritual lineal
descendant of the Sarvajha Pitha hailing to this day. and disappeared from
human view, at the age of thirty two, having triumphantly established his
advaitic doctrines over the whole of India, the glorious land of Gods and

Bsis BIBLIOGRAPHICAL ANALYSIS.

(1) Sivarahasya Purspa - Ascended the Pitha at Kanci and stayed
there till the end.

Ascended the Pitha at Kafici and stayed to
the last.

(3) Anandagiri Sankara- Established the Kamakoti Pitha at Kanci,

(2) Sankarabhyudaya

founded a supreme mutt there and stayed
in it till the end.
.. Established the Pitha and mutt at Kanci.
. Ascended the Pitha at Kafici, established
his supreme mutt and stayed to the last,

vijaya

(4) Markandeya Samhitd
(5) Gururatna Malika

(6) Guruparampard Stotra (a Established. his sirama or mutt at Kafici
rare Manuscript recorded ~ With Suredvara as successor and stayed

by Hultzsch) .. there to the last.

(7) SankarAcarya Caritram Ascended the Sarvajfia Pitha at Kafci

:n Malayalam characters and stayed till the last moment at
1 H

: Vrsacala.
(8) Patafjali Carita .. Stayed at Kafici to the end.
(9) Cidvildsiya .. Founded the Sarvajiia Pitha at Kincl

and thence went to Kail#sa.

(10) Madhaviya Sankara- Ascended the Sarvajiia Pitha at Kasmir
\ and thence to Kailasa.

ro———
—" —

vijaya .



THE CONTEMPORARIES 'OF PERIYALVAR.

By
K. G. SANKAR, B.A,, B.L.

Assistant Librarian, Imperial Library, Calcutta,

Mr,.\lVL Raghava Aiyangar has recently (ante, v. 1, pp. 157-166) tried to
prove, after a detailed inquiry, that the Tiruppavai was composed in 731
A.C. As,in the same issue (pp. 167-169), I have arrived at 850 A.C. as the
date of the same work, I gladly accept his invitation to criticise his views,
and hope that my arguments will meet with greater consideration than he
was pleased to accord to my paper on The Date of Mandalapurusa (Jour.
Myth. Soc—v. 24, pp. 120, 121), which he dismissed in a foot-note as
superficial and ill-informed, without attempting to meet any of my argu-
ments in support of the accepted view against the new theory he was
propounding.

On the chronological value of the astronomical date found in the
Tirupp@vai and on the inferences to be drawn therefrom, we difter little,
except that my list of possible dates is more exhaustive and accurate.
His list, for instance, omits, among others, my date of 850 A, C. and in-

cludes 885 and 886 A.C., which I have shown to be unsuitable. But he

relies mainly on the historical reasons for placing Periyalvar and his
davghter in the 8th century A. C.; and, as his date 731 A.C, i.s also one of
my possible dates, my criticism will be confined to discussing the vali'dity
of his historical reasons.

It is a pity that Mr. Reghava Aiyang&r’s paper is written in a diffuse
style, and that he has not given his own summary of his arguments, I
hope that the following analysis of his arguments will be found fairly ex
haustive and accurate, and I shall take that as the basis of my criticisms
point by point. o

Summary analysis of Mr. Raghava Aiyangar's arguments.

(1) Periyalvar refers to the Pandya Nedumaran as his contemporary

This Nedumaran must be identified with Maravarman III of the V@]vikudi
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plates, as both his mantri Maran-Kari and son Jatila Parantaka were
Vaispavas, while his predecessors were all Saivas ; and his conversion must
be due to the influence of a great guru like Periyalvar.

(2) Parantaka had the title Siivallabha, by which the king, who
honoured Periyatvar, is refrrred to in the Guruparampards; and this
honouring of his guru is referred to inthe Madras Museum plates, in
connection with Paréntaka. '

(3) Periyalvar refers to the Visnu temple, built by Pariintaka at
Pa:dr in the Kongu country.

(4) In the 7th century A.C., religious conflicts were between ‘the
vaidiks and the heretics, while the conflicts between the Sajvas and
Vaignavas happened in the 8th century A.C.; and Periyalvar flourished in
the latter period.

(5) Periyalvar is known to have been the contemporary of the
Alvars—Nammalvar, Kuladskhara, Tondaragippodi and Tirumangai—all of
whom are known to have lived in the 8th century A.C.

(6) All the Alvars must have passed away long before Nadamuni
(born 825 A.C.), the earliest of the Aciryas.

L. The identity of Perivalvir's contemporaries—Nedumarar and

. §rivallabha.

It is well known that Perivalvar refers to a Pandya king Nedumgran
(Periyajvar Tirumoli 4.2.7) as his contemporary. But between c. 600 and
c. 903 A.C., the probable limits of Periyalvar's age, there were five Pandyas
named Maravarman, for nedu isonly an epithet meaning ' gréat '; and the
difficulty can be overcome oply by relating this fact to apother, that the
traditional bLiographies (Guruparampards) mention the honour paid to '
Periyalvt as guru by a Pindya &rivallabha. In early Pandya inscriptions,
we hear of only one &rivallabha, the son of Varaguna I (Bigger Cinnamanir
plates—edited in Sen Tamil, v. 23, pp. 219-224 5 257-262)., He is also called
Sri Mira. &ri Mara must therefors be the Srivallabha of the Guruparam-
paris, and the Nedum&tan of Periyalvar; and Periyalvar must have lived in
the Oth, not the 8th, century A.C.

But Mr. Raghava Aiyangar objects that we do not know that Sri Mita
was a Vaisnava. True; but neither do we know that he was not a
Vaispava, while Mr. Raghava Aiyangdr himself admits that M&ravarman
11, with whom he ideutifies the Nedumgran of Periyalvar, was, on the other
hand, an open daiva. The Valvikudi plates, indeed, distinctly say that
Maravarman I was a devotee of Pafupati; and there is nothing whatever

44
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to show that he was ever anything else, while Periyalvar's Nedum@ran was
a true Vaispava (Periyajvar-Tirumoli 4.2.7). It cannot be contended that
this Maravarman lecame a Vaispava in his later life, and that his son
Jatila was a Vaignava from his birth, I“o.r, in his 3rd year, the latter was
a Saiva, as bis V@lvikudi plates invoke Siva alone (my ed. in Jour. Myth.
Soc. v. 13, pp. 453-458), and he himself became a Vaispava before his 17th
year, as his Madras Museum plates clearly indicate by the words parama-
Veisnavan tan aki (Ind. Ant. v. 22, pp. 69 72), Periyalvar's Nedumaran
" therefore cannot be identifird with Jatila P’ar@ntaka’s father, As to the
identity of Srivallabba, it is no doubt not one of the numerous titles of
Jatila Parantaka given in his Madras Museum and Vélvikudi plates, and

neither Mr. Rashava Aiyangadr, nor his authority Mr, Gépinitha Rao, have ]

been able to adduce any evidence for the identity of Srivallabha with Jatila
Parantaka. But I have myself come across a fact, which seems to support
Par@ntaka’s claim to the title Siivallabha. JinasBna says that he completed
his Harivatida in Saka 705=783 A.C., when, among others, Indr&yudha,
son of K;gga, was ruling the north, and Srivallabha the south. Vallabha
was the common title of the Rastrakiitas, but as Srivallabha is distin-
guished from the Rastrakfita Indrayudha, it seems that he was the ruler of
the country further south; and, as no Pallava seems to have held the title ;
he was probably a Papdya. In 783 A.C. the Pandya king was Jatila
Paréntaka, who, in his Madras Museum plates, claims victories over the
Pallavas, and so he might, after all, have held the title sri\'allabhé also.
Bat Mr. Raghava Aiyangir's own date for the Tiruppavai precludes the
possibility of his having been identical with the Srivallabha of Periyg]var,
For, according to him, the Tiruppavai was composed in 731 A.C,, not long
before Sri Kodai was absorbed into the image of Sri Ranganpitha, while yet
she was in her early youth; and the Guruparampards inform us that, at the
time of this last event, Srivallabha had already found his guru in Periyalvar.
1f so, Srivallabha must have been ruling inc. 731 A,C., while Mr. Righava
Aiyangdr himself admits that Jatila Parantaka’s rule began only in 767 A.C.
This date for Parantaka's accession was first proposed by me in 1920
(Jour. Myth. Soc.v. 10, p. 184). But now I should place the event between
767 and 770 A.C. For, Maran Kari, the @j7iaptd of the Va]vikudi plates
dated in Jatila Pardntaka’s 3rd year, died before they were engraved, as

indicated by the word @si¢, but was alive and built the Anaimalai temple in
770 A.C. (Epi. Ind. v. 8, No. 33), when Parintaka was the ruling king.
770 A.C. therefore fell between the 1st and 3rd years of Parantaka, thus

placing his accession between 767 and 770 A, C. In this view, also, the
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ruling king in 731 A.C. was Maravarman and not Parantaka, Periyalvar's

" .Srivallabha therefore cannot be identical with Parantaka.

Another argument, adduced by Mr. Raghava Aiyahgdr for proving the
identity of Perivilvar's Srivallabha with Par&ntaka, is that Srivallabha is
said to have honoured Periyalvar, while the Madras Museum plates apply
the words guru-caritam kondadi to Parintaka. Buat the context clearly
shows that Mr. R&ghava Aiyangar has misunderstood the meaning intendeds
For the passage reads as follows i—Wanu-daréita margattingl guru-caritam
kondadi kantaka-$8dhanai  tan deydu kadanjfidlam maludalikkym...
Para@ntakan. It means that Parantaka followed in the footsteps of his
ancestors, by holding fast to the path prescribed of old by Manuy, and re-
moving the thorns of State (evil-doers). This is the meaning understood
by Mr. Veakayya, who published the Madras Museum plates in 1893.
Manu's path is well known and®is referred to in ancient works like the
Raghuvaméa (1-17); and  guru-caritam konddd: is obviously a
Tamil translation of guru-caritam anusrtya, It seems strange that, in
spite of these well-known facts, Mr. Raghava Aiyangir should seek to

derive a chronological significance in these words, with regard tothe age of
Periya]var.

II.  Periyajvar's reference to Par@ntaka’s Visnu temple at Pérar,

Periy#lvar refers to Visn1 as residing, among other places, in the Kongu
country (2.6.2), and, in this reference, Mr. Raghava Aiyangar finds an
allusion to the Visnu templs which, according to the Madras Museum
plates, (not, as Mr. Raghava Aiyangdr says, the Velvikudi nplates),
Pardntaka is said to have built at Périr on the river Kand@ (Noyyal).
Such an allusion is of course possible, but by no means necessary, as the
Porir temple was not the only Visnu temple in the Kofgu country,
Mr. Raghava Aiyangar is himself aware of the Visnu temple at Karuvir,
which he would identify with the Adakam#da of the $ilappadikaram and
date back so early as the Sailga.m age; and to argue that it was not
glorified by Alvars would be begging the question, in view of the possibility
that it was the temple referred to by Periy@lvar, and of the fact that the
Pariir temple too has not been hymned by the other Alvars. Granting,
however, that Periya]var had the P8rir temple alone in mind, it does not
follow that Periya]var should have lived only in the 8th century A.C, and
not at any other period after the temple was built by Paraataka in c. 785
A.C,
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M. Periy@lvar's veligious con flicts.

Mr. Raghava Aivangar argues that in the 7th centu}-y A.C. there were
Litter religious conflicts between the followers of the vaidik faith and heretics
like Buddhists and 'jaim, that this period was followed by a period of conten-
tion between the Saivas and Vaisnavas for the adherence of the masses to
their respective faithe, and that, as Periyalvar evidently b-longed to the latter
period, he must be assigned to the 8th century A.C. This argument involves

a double misunderstanding of both the religious history of South India, and
Periyalvar's mission in life.

parallel and not successive.
not bilateral,

The two prriods referred to were in fact
The religious conflicts were quadrangular and
. Jains and Buddhists, Saivas and Vaisnavas were, from the
I‘;Znt;nte};;lg;:l(zzt:;itu/:yCA, éc;nl::::;llg side by side for popular hold. The

ns in canto 23 a vivid illustration of
this fact. No argument can be based on the relative chronology of the
protagonists in these conflicts, as that chronology has not yet been settled
beyond reasonable doubt. It is still uncertain whether Manikya-vEcaka
preceded or succeeded the T8varam hymnists, and, if the 9¢h- -century-date he
accepted for this *“ hammer of the Buddhists”, Mr. Raghava Aiyangar's view
as to the relative chronology of religious conflicts must be given up. There
is thus no justification for placing Periyalvar definitely in the 8th centur
A.C., even if he is found to have taken part in these conflicts, But, in facty
he had no share in them at all. He spent his whole life in humble s;rvice of,
God in his own village, and he was diverted from this quiet life only on
two occasions, One wasin connection with his daughter’s marvellous
marriage. The oth-r was when he went, by God's command, to Sri-
Vallabha's court and, after enlightening the king and his court, was treated
by him with great honour, Mr, Righava Aiyahgar evidently refers to this
latter occasion. But it had no connection with religious conflicts. Periyal-
var was, on the other hand, addressing those who were already Vaignavas ;
and he himself refers to the rajoguru Abhiménatunga Selvanambi .as an
old servant of Visnu, like himself (Tiruppallandu 11). This incident there-
fore in the life of Periyalvar cannot help us to fix his date in the 8th century
A . C.

IvV. Ajvars, contemporary with Periyal ar,

Mr. Raghava Aiyangar argues that 'P'eriyal'vir can be proved to have
been a contemporary of the Alvdrs, Nammalvar, Kulaégkhara, Tondaradip-
podi, and Tiramangai, and that, as all of them lived in the 8th centthl.ry A‘C

. .C.,

o
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Penyﬁlv?«ir also should be assigned to the same century. In proof of the
former statement, he urges (i) that the Divyas@iricarite of Garudavahana,
a contemporary and disciple of &1 Ramanujacarya (c. 1150 A, C.), introduces
all these Alvars in connection with Sri Kgdai's marriage, (ii) that Periyal-
var's Maravarman was, according to the Cinnamaniir plates, the foe of
Pallavamalla, of whom Tirumahgai was lavish in praise, and (iii) that all
these Alvirs refer in glowing terms to the countless devotces of Visnu
spreading their faith their synchronism, as the Vaisnava faith might have
flourished in the Tamil country for several centuries, an in fact it did. As

" for the 2nd argument, I beliave I have adduced above sufficient reasons for

discraditing the synchronism of Periydlvar with the Maravarman of the 8th
century A. C.; and the synchronism of Maravarman 111 will Pallavamalla
occurs, not in the Cinnamandr, but the Valvikudi plates. The synchronism
mentioned in the Cinnamaniir plates is quite different. They say that
Parinkuéa defeated the Pallavas at Sankaramahgai, But Mr. Venkayya,
whom Mr. Raghava Aiyangdr and others, all except the late Mr. Gopinétha
Rao, blindly follow, wrongly identified this Parankuga with Maravarman
IlI, with the result that two Arik@sari, Pardnkusas, three Réjasimhas
and two Nelv8li battles sprang out of nowhere, and that an utter
mess was made of early Pandya genealogy and chronology, which un-
fortunately bas survived to this day. I shall here attempt briefly
to clear this confusion and establish the correct view of early Pandya
genealogy, after first dealing with the argument based on the Dnyasurz-
cgritam. This argument alone deserves consideration, as the work gives
the earliest available account of the Alvidrs; and, if it is confirmed by the
internal evidence of N@ld@yiram, we may accept the general synchronism of
the Alvars, Periyalvir and his daughter, Nammalvar and his disciple
Madhurakavi, Kulasékhara, Tondaradippodi and Tirumangai. Another
detail given in the biographical accounts tends to confirm part of this
synchronism. For Tirumangaiis said to have met Tondaradippodi, and,
out of respect for him, to have made a defour in the walls he built around
the Srirangam temple, to avoid cutting up his fujasi garden.
V. Early Pandya Genealogy and Chronology.

I shall now take up the vexed question of early Pandya genealogy and
chronology, as, like King Charles' head, it tends to turn up everywhere
during the course of the present discussion. The Velvikudi plates mention

a Pandya Arik@sari Asamasaman Maravarman as the successor of Sandan

(=jayanta) as the hero of Pali, Nelvali and Snnmlam, and as the father of
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vét, for instance/must be later than c. 785 A.C., as he has devoted a decade
to the temple of érivaramaizgalam, z village so named after one of his own
titles and granted-to Sujjita Bhatfa by Jatila Par@ataka in his 17th year, as
recorded in his Madras Museum plates (Tiruvaymoli 5-7). But Mr. Raghava
Aiyangér argues from his names Ki&ri-Maran and Parankuéa that he was
the son of Maran-Kari and took the name Pardnkuéa in honour of his liege-
lord Maravarman Pardnkuéa, father of Jatila Paréntaka. But, as we have
seen already, the identification of Parfinkusa with Pariintaka’s fatheris a
_mistake, and Pardbkusa lived at least 3 generations before Nammalvar and
therefore could not have been the latter's liege-lord, even if a saint from
his birth could be said to have an earthly liege-lord. As for the argument
from the name Kari-Maran, it may be pointed out that Ké#ri-Maran wasa
Valala of Karukiir, while Miran-Kari was a Vaidya of Kalakkudi, and that
Maran-Kiéri's father was Maran, while Kari-Matan’s father's father was
Porkarvi. If, moreover, Nammi]vdr had been the son of Maran-Kéri, it
would be certainly strange that he should omit to honour his supposed
fath~r's Anaimalai temple with his hymn, when he has so honoured the
M&hir temple close to it (Tiruva'ymt‘){i 10.1). We can therefore safely
conclude that Nammalviir must be later than c¢. 785 A.C. But he must
have lived before 883 A.C., when the title S'athakc'ipa, conferred om kim for
the first time for a cpecific reason, came to be used as the personal name of
an ordinary person in an inscription at Tirukkappapuram in the Tanjore
district. If, moreover, the earliest extant accounts of the Divyas@ricaritam
and the Guruparamparai of Pinbalakiya Perumdl Jiyar (13th century
A.C.) can be relied upon for their astrological details, as well as for their
historical statements, we can fix Nammalvir’s date more closely still. For,
while they give only the natal months and nagkstairas for the other
lears and the cyclic year Nala also for Tirumangai, they give full astro-
logical data for Nammalvar's birth alone. According to them, Nammalvar
was born on the 43rd day of Kali, cyclic year, Bahudhénya, month Vaikaéi,
full-moon day of Visdkha naksatra, Friday, Karkataka lagng. We may
safely ignore the 43rd day of Kali of pious antiquity, and, accepting the
other data, arrive with Mr. L. D. Swamikannu Pillai, at 4th May 798 A.C,,
as the only date satisfying all the given data between 500 and 1000 A,C,
This date falls within the limited period we have already arrived at for
Namm@]var, 785 to 883 A.C.; and enables us to infer that Varagupa-
mangai, which he has sung, must, on the analogy of srivaramaﬁgalam have
been founded by Varaguna I. Namma]vir’s date therefore does not enable
us to place Periyalvar in the 8th century A.C,
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VII. The date of KulaSskharalvir.
The traditional accounts of Kula$skharilvar say that, after visiting the
birth place of Nammilviar, he speni his last days near it at Brahmad@éam.

He should therefore have certainly lived long after 798 A.C. Again he
calls bimself the Lord of Kolli, the chief of Kfidal, and the king of K&li and

Kongu (Perumal-Tirumoli 2-10; 3-9), This definite statement cannot be a
mere boast, as hs was incapable of self-conceit and untruth. He was there-
fore the sole sovereign of the entire Tamil country, though by birth he was
only a Céra King. After 880 A.C,, the Cdlas wers so powerful as to preclude
a Céra King lording it over them, till the time of Ravivarman Kula$ékhara
(c. 1300 A.C.). On the contrary, tracts of the C8ra country were most of the
time subject to the C8las or Pandyas. Kulas8khara must therefore have
lived before 880 A.C. Between 857 and 880 A.C., the rulers of Venad
(South Travancore) were Adakkan Srivallabha and his son Vikramidi;y;
Varaguna (Trav. drch. Ser.v.1, pp. 5, 187-195). Their very tiles suggest
t}:at thoy admitted the supremacy, not of the Caras, but of the Pandyas
Srivallabha and Varaguna II'; and since the former Pandya died inngs'z
A.C. (dnn. Rep. Epi-Madras No. 705 of 1905), Kuladskhara could not
have lived after 862 A.C. His period thus falls between 798 and 862 A.C.
The Pandyas of this period, Varaguna I and Srivallabha were both power-
ful kings, and could not have admitted Kulagékhara’s supremacy, His
claim to the chieftainship of Kiidal (Madura) has therefore to be explained
in some other way. I suggest, following the Malabar tradition, that his
family was of Pandya origin. Kulas8khara thus lived more probably in
the 9th thanin the 8th century A.C., and his contemporary Periyalvar
should be likewise assigned to the same period. .

Vill. The date of Topdaradippodi Alvar.
_ We have already reff:rred to the tradition connecting Tondaradippodi
Alvir’with Tirumangai Alvar. The other data relating to him, which a;e
of any chronological value, are few. Ons is that the title Tondaradippodi,
which he assumed in his humility, is found used as a common name in
943 A.C. (dnn. Rep. Epi. Mad. No. 107 of 1907),  This fact implies for
him a date not later than the 9th century A.C. The other is that tradition,
as recorded in the Guruparamparai, places him in the time of a king called
Dharmavarma Cdla. This name is not found in the complete list of later
Colas, beginning with Vijaydlaya. Tondaradippodi must therefore have
lived befor: 880 A.C, when Aditya succeeded Vijayilaya. Neither is
Dharmavarman one of the Cdlas of the Sangam age. At the close of the

.
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Sangam age, the Cola power had dwindled so much, that from c. 600 to
850 A.C., their country was part of the Pallava kingdom, and in c. 640
A.C. ' Hiuen-Tsang found the Colas themselves petty chiefs of the
Cuddappah district, far from their own country. Hiuen-Tsang’s statement
is borne out by the discovery, in this region, of the inscriptions of a local
Cédla dynésty, whose members claimed descent from Karikala Cola of the
Sangam age, but themselves, judging from their names Nandivarman,
Sihmavisnu, Mah8ndravarman and Vikramaditya (Epi. Ind. v.1I,p. 345),

- geem to have been feudatories in turn of the Pallavas and Célukyas, who

are known to have ruled in this same region. One of these feudatory
Cdlas, Srikantha (R. Sewell, List of Antiquities No. 174), is mentioned,
after the Colas of the Saixgam age, among Vijay@laya’s ancestors; and
even in c. 840 A.C., the Cola Kumaraakuda continued to be a feudatory of
Pallava Nandivarman III in the North Arcot district (South Ind. Inscr.
v. II, No. 98). The Célas could have therefore recovered their independence
only between 840 and 880 A.C.; and Dharmavarman of Utaiyir
and his contemporary Tondaradippodi must both be placed in this period.
Their contemporacy Periy&lvar must likewise be placed in the 9th century
A.C.

1X. The date of Tirumangai Ajvar,

The last of Periyalvar's contemporaries, whose date remains to be
determined, is Tirumangai. Mr, Raghava Aiyangér has argued that he was a
contemporary of Nandivarman II Pallavamalla. This argument is based
on Tirumangai Alvar's hymn on the Param@$wara-Visnugrha of Kafici
(Periva-Tirumoli 2-9). The hymn refers to Pallavamalla’s battles of
Mannai, Karuvir (with the Péndya), and Nenmeli, and his war-drum
Katuvdy (=K atumukha). We hear of the title Pallavamalla, the battles
Mennaikkudi and Nelveli (an obvious variant of Nenmeli and Nemmeli-
Tanjore District), and the war-drum Katumukha in connection with
Nandivarman, son of IHiranyavarman (South Ind. Inscs. v.2, Nos. 73 and
74 . Epi. Ind. v. 9, No. 28). There is therefore little doubt as to the'identity
of the Pallava referred to by Tirumangai; and Tirumahgai himself else-
where directly names a king Nandi (Periya-Tirumoli 5-10-7). But, except
that he sings here the praise of Pallavamalla, even as he sings elsewhere
the praise of Colan Senkagan (ibid. 6-6), there is nothing to show that
Tirumangai was a contemporary of Nandivarman. On the other hand, the
use of the words munanal, pandorukal, and tolpuha} indicates that Tiru-
mangai came long after _Pang.vamallé, Pandu by itself, no doubt, need not
S 45
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imply a great antiquity (Nannal with Mayilainatha's comm. p, 260) ; but,
taken with the other words noted above, it precludes the synchronjsm of
Tirumadgai with Pallavamalla (c. 715-780 A.C.). Tirumangai therefore
could not have belonged to the 8th century A.C.

I shall now attempt to fix his date more ciosely still,  Mr. Riaghava
Aiyangér has pointed out that Tirumangai himeelf asserts that in his time
the Pandya, Céra, Cola and the * King of Kings" (evidently the Pallava)
were all Vaisnavas (Periya-Tirumoli 7-7-4). This statement is quite
definite and yields us valuable results. It implies that jp Tirumangai’s
time, the Colas were ruling in their own country,

: = | : but still recognised the
suzerainty of the Pallava = King of Kings”,

. We have seen already that
the Cdlas recovered their country only after c. 840 A.C, and they became

free of Pallava control, only when in c. 880 A.C. their king Aditya defcated
Aparijita Pallava (Epi. Ind. v. 9, p. 88). Tirumaigai must therefore be
placed between c. 840 and 880 A.C. But Pallava Nandivarman III
(c. 830-855 A.C.), the hero of Tellaru, was, according to the Nandikkglgm.-
bakam, a staunch Saiva, He could not therefore be the Pallava referred to
in the above passage by Tirumangai. We must therefore infer that his
son Nrpatuiga (c. 855-880 A.C.), who was g Vaispava (Bahfir plates
South Ind. Inscs, v. 2, No. 98), was the king here refem;d to. On the other
hand, we know that Pandya Varaguna II (acc. 862 A.C), who was stjll
ruling in c. 880 A.C., and defeated Ppthvipati II Gaiga at Purambayam
(Ann. Rep. Epi. Mad. No. 337 of 1912), was an ardent Saiva (ibid. No 414
of 1904 ; Tiruvacakam-Parittiruvakaval ; Tirukk8vaiyar—sts, 306 :'*327'
Tiruvidaimarudir-mummanikkdvai 1. 28), He cannot therefore l;e th;
Pandya referred to by Tirumangai ; and érivallabha. his father, and disciple
of Periyalvar, was, inall probability, the Vaisnavite Pandya of Tirumaﬁgai
Thus Tirumangai’s reference to the Vaisnava kings of his time can be'
definitely dated within ¢. 855-862 A.C.

But Mr. Raghava Aiyangar relies on another passage for fixing Tiru-
mangai Alvar’s date in the 8th century A.C. That passage (Periyg-

Tirumols
2-8-10) runs as follows :—Mannavan Tondaiyar-

. . kdn vanangum nil-mudi-
mélai Vairam@ghan, tan vali tan puhal $inda kaeci Attabuyakaratty diz.

annai. Mr. Raghava Aiyangir sees in this a contemporary reference to
Dantidurga’s conquest of Kafici in c. 754 A.C. He says that Vair
referred to here, as being bowed down to by the Tondai king and g
laid siege to Kafici, must be identical with Dantidurga,
Vairam@gha in the Kadaba plates (Ept. Ind. v, 4, No.

amégha,
s having
who is called
134), and was ruling
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in 754 A.C. (Ind. Ant, v. 11, p. 110). It is true that Dantidurga is said to
have taken Kafici (Epi. Ind. v.9, No. 4); but it is difficult to understand
why Tiremangai should refer to the raid of foreign king and the humiliation
of his own in a hymn dedicated to the Astabhujakara temple at Kafci;
and, even if Dantidurga had, like Vikramaditya II (Epi. Ind. v. 9, No. 28),
made rich gifts to that temple, we should expect the saint to refer, if at all,
only to his munificence. But we do not know of any such gifts, and the
poet too is said to refer, not to them, but to the raid. We need therefore
have no hesitation in rejecting such an untoward interpretation. Sulnda
then should mean, not besieged; but guarded. The poet says that Vaira-
mégha guarded the Astabhujakara temple of Kanci by his prowess and
his fame ; and all that goes before in the above passage must be taken to
refer to Vairamégha himself. He was a king (mannavan), and the lord of
the Tondai country (Tondaiyar-kdn). He was a devotee of the God of
that temple (vana 1gum vairamsghan), and he had a high crown (ni}-muds)
and a garland (m&las). Thus Vairam8gha was a king of Kanci, and a
servant of God, but when he lived we are not told. It is Tirumangai’s
habit to mention, in connection with the temples to which he dedicates his
hymns, the kings who had become associated with them by their devotion

“and munificence. Thus he mentions Senkag‘a‘n with Naraiy@r, Nandi with

Nandipura-Vispugrha, Pallavamalla with Param@svara-Visnugrha, and
Vairam@gha with . Astabhujakara. As these kings did not all live in the
same age, we are qot»justiﬁed in assuming any one or two of them alone to
have been his contxemporaries, without further evidence, This passage
therefore is not of any special chronological value. But it may be of
interest to ascertain the identity of this Vairamé&gha. Titles ending in
Magha were usual with Pallava kings, as may be seen from the titles
Mahamégha (of Mah@ndravarman), Citramdgha, and Srimégha (of Raja-
sihma), Vairamagha, therefore,is more likely to have beena Pallava
rather than a foreign king ; Dantidurga seems to have acquired the title by
his conquest of Kaiici, even as the Western Gangas claim to have acquired
the title of Perumanadi by conquest from the Pallavas. Traces, indeed, are
not wanting in the Pallava country of a king~ named Vairamégha. We
have inscriptions in the North Arcot district, dated in the year 2 of Vaira-
méghavarman (Ann. Rep. Epi. Mad. Nos. 150 and 152 of 1916), and two
villages named Vairam@gha-caturvddimangalam (sbid. Nos. 71 and 84 of
1906). In c. 885 A.C., a feudatory of Aparkjita calls himself Vairamdgha-
Vigak8varaiyan (ibid. No. 158 of 1912). Earlier still, in the 9th and 21st
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of Dantivarman (c. 790 and 802 A.C), we hear of a tank called
yes:rs agha (¢bid. Nos. 61 and 74 of 1898). The fact that Dantidurga
Vaxramoghave assumed the title Vairam@gha in ¢, 754 A.C,, after his
conquest of Kahci, suggests that it was at first the title of his Pallava
contemporary Nandivarman IT (c. 715-782 A.C.), and we accordingly hear
of 2 vairamégha channel in Nandivarmamangalam (Ann. Rep. Epi. Mad.
Nos. 458 and 466 of 1908), and of a Nandidvaram temple in Vairam@gha-
pura. (ibid. Nos. 253-258 of 1913). The Vairamdgha, referred to by
Tirumabgai Alver, was therefore, in all probability, Nandivarman and
not Dantidurga. But, as we have seen already, he need not have
been a contemporary of the Alvar, whom therefore nothing prevents us
from placing in the O9th century A.C. If, moreover, we accept
the cyclic year Nala for the birth of Tirumangai Alvar, as given in the
earliest traditional biographies, he must have been born in 776 A.C,; and his
contemporary Periyalvar must have likewise lived in the 9th century A.C,

X. The priority of all the Avirs to Nathamuni,

Mr. Raghava Aiyangidr's final argument for a 8th century date for
Periya]var is based on the priority of all the Alvirs to Niéthamuni, the
earliest of the Acéryas. He says that the sharp distinction between the
Alvars and the Aciiryas is due to the gulf of time that separated them, and
that therefore Periy@lvér must have lived long before Nathamuni was born
in 825 A.C. This date seems to be a mistake for the 823 A.C. given in the
Srirangam Koyilojuku ; and the inference from the distinction between the
Klvars and the Aciryas seems likewise to be a mistake, as Karattd]vér is
called an A}vér, though he was a disciple of Rémanuja, who came long
after Nathamuni. The distinction seems, in fact, to be based upon the time-
honouted distinction between the path of devotion, which the Alvits followéd,
and the path of knowledge, which the Acéryas adopted, in part. So all the
Alvérs need not have lived before all the Acéiryas. The Guruparamparais
no doubt say that Nathamuni came long after the Alvars had passed away,
but this statement is only part of their chronological scheme of dating the
A]vars from 1100 years before the Kali yuga, and, to bridge the distance of
time, they had to assign the early Alvars 3325, Tirumalidai Alvar 4700,
Tondaradippodi and Tirumaigai each 105, Nathamuni 340 or 99, Alavandar
120, and Ramanuja 120 years. On the other hand, to enhance the sanctity
of Nammalvdr, they go to the opposite extreme, and assign him only 35
years, as the Advaita traditions assign Sri Sankardcrya only 32 years, while
making his disciple Sarvajiia live for 800 years. We cannot therefore accept

seems t
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the chronological scheme of the Guruparamparais as sober history, and
must reject the dates 584 or 823-922 A.C for Nathamuni, 916-1036 A.C. for
Alavandir, and 1017-1137 A.C. for Rémaénuja. Relying only on certain
facts, we fimd that one of Néthamuni's pupils drafted the Anbil plates of
C5)a Paréntaka 11 (953-972 A.C.). On the other hand, Nathamuni, according
to the earliest Guruparamparai, received the Nalayiram from Namma]var
himself, who revealed himself to Naéthamuni, when the latter, engaging
himself in 38ga invoked his aid, acting on the advice of Paranku$adasa, a
disciple of Nammalvér's own disciple Madhurakavi, who himself had taught
Pardnkusadéisa his hymn kanninun &iruttambu. As the Nal@yiram comprises
the hymns of all the Alvérs this statement implies that all the I}virs should
have passed away before Nathamuni met Parénku$addsa. But, on the
other hand, the Divyasiiricaritam, the earliest of the existing accounts, says
that Nathamuni received from Nammalvar only his Tiruvaymo}i. If this
statement is accepted, some of the Alvars might even have been living in
the time of Nathamuni. The only facts, indeed, of which we can be certain,
are that Néthamuni came in the next generation after Nammalvér, and that,
as he was the compiler of the collected works of all the A}virs he must
have outlived them all, even if some of them had been his contemporaries,
We can therefore only infer that all the Alvdrs, including Periya]var, must
have lived before ¢, 900 AC.; and it is not in the least needful that
Periya]var and his contemporaries should have lived only in the 8th century

AC.

1 have now come to the end of my brief inquiry. I have given my
best consideration to the views of Mr. Réghava Aiyangdr, who has done
more for Tamil literary history than perhaps any other scholar now living,
bt find myself unable to accept them, I have stated my doubts and
difficulties, and the facts and inferences on which they are based, in the hope
that Mr. Righava,_Aiyanghr will try to meet them fairly and COH'\linéing]y ;
and I may assure him that I shall try to keep an open mind and gladly
accept his views, if he can only establish them beyond reasonable doubt.
I know I am not competent to meet him on an equal footing on points of
Tami] scholarship ; but

yuktiyuktavac8 grahyam balddaps $ukiadapi.
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The Gita-Govinda is one of the classics of Sanskrit devotional poetry
with a continuous tradition of popularity extending over seven centuries. Its
songs havea fervour and sweetness that appeal alike to rasikgs and de-
votees. Even the anatomical task of examining its prosody is not without
its pleasing recompense to the critic. It is the object of this paper to explain

Jayadeva’s musical metres in particular, so as to bring out the ‘laws' that
‘govern’ them,

- ‘

We shall first dispose of the non-musical metres (non-tila will be
a better tenp) in which the narrative and benedictory portions of the poem
‘are written,, ’I};e"folldwing is an analysis of the stanzas,

- +

Metre. "-Ro. 6! Stanzas. Metre. No. of Stanzas,
Sardulavikriditam . “" 39 Sloka 3
. Harinl | ‘ 10 Drutavilambitam 2
.,A‘ﬁaéa;é'géti_iékaﬁ: . 8 Vamsastham 3
$ikharini 6 Upendravajra 2
Pugpitigra . ) 4 Indravajra . 1
Arya 4 Prthvi 1
Maélini 3 Upajati 1
Sragdharé 3 .

Total No. of Stanzas—90,

The S’ird'ﬁla.vikriglita, the metre of nearly half the stanzas is the first
fangr_i_;g: }y'itkout a second; the Harigl lags behind with only ten to its credit,
. ¥The Bhrdlia’s grimacy is beyond doubt due to its inherent suppleness, The

3

AR . R
e R e

THE GITA-GOVINDA—A PROSODIC STUDY 351

Harini and Sikharini are slow-moving metres ; the former being the slower
of the two because its short series is all in the beginning—the opening
priskness only emphasises the dragging of the latter part. In the éikhari!ﬁ
there is a slight recovery in the middle from the opening heaviness; the
fall has a peculiar breaking effect. Every time that poet has used one or the

‘ other, he has called these qualities into appropriate play. The Srdiila’s

suppleness is exercised in various contexts and in varying speeds-—from high
speed to a sloth approaching that of the Harini.

The songs are 24 in number. They are built on 2 matra or mora basis,
the line consisting of a number of feet, each one of which is equal in mora-
value to any other. Thus the line

Foe "R S Wﬁtﬁ’d ?ﬁ%ﬁmhas 7 feet, each of

oy e, e, o, e, e, e
which is four moras, It must be remembered that the mora is primarily. a
unit of time, »

We shall now proceed to analyse the Astapadis (as the songs are called
because each song has,as arule 8 verses). Ineach case, th% first verse and
the refrain are considered, the other seven verses showing exactly the same
scansion as the first.

I gl yaawl 34, |
fftaaRa=feraeT

\JVVV’ ——‘-‘V’ ——VV’ *Vv, ————

A T "

o, e, e (<), o, o || 6 feet ]

The foot is to be regarded, not as consisting of four moras, but of two

bimoras—in other words the line can be reduced to ;1 sequence of bimoras (or

two ‘longs’). The single mora syllable does not stand by itself ; it is always

accompanied by its companion. The exceptions, causing the combina-

tion ~— are so few as to emphasise the rule. The unit of measurement
therefore is the bimora in this and all similar Astapadis that follow.

The fourth foot in the Refrain, ending Y, has only 3 moras, Evidently

in singing, the ¥ will be lengthened or pause filled to make up the full

complement.

1, It ought to be mentioned that in singing, the refrain or parts
repeated. We are not concerned with such variations here.
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10 b (2nd line of 10th verse : this song has 10 verses each describing one
of the ten avatdras) begins with a non-integral foot, t‘[{ﬁ@ﬁa —_
The division is easily made in singing.

I BEaweganses Jagies q |
ST RIS ||

g ]9 iq' f( || Refrain
NN, | e e vv(__) I
N e, _v(v) "

5 feet and 3 feet

i EE (....) “ 3 feet,

The Y at the end of the first lines found in" all printed editions is a
natural musical filling of the verse. It willbe f
. . ound that this i g
in other songs also, 1 16 necessary

The close of the 2nd line requires completion by a single mora (as i
I above) and the refrain is to be completed by lengthening the last v “;

_ ow

¥ in ﬁ to the extent of a bimora. )

8a reads 35 TFH iy mmq

—— Nl | e
4 y NN, NN ey N

Both the s (?«‘1 and Em) are to be pronounced lightly so as to

occupy only one mora space of time, .

Il FlRqergeauiiierRineremiR | !

qﬂ?ﬂﬁmﬁﬁ%ﬁw"
Rl atite &@ Fw |

"ET\% ﬂ'ﬂ'ﬁsﬁa o ofy s g{% Il Refrain,

NN | N N, e e e l Vi feet
N N N NN NN N "—va _vv’ —— " 7 feet

NN AN NN ' 4 feet
o, e o o o — — || 7 feet

1. One Mr, Brown who wrote very many years ago a book on Sanskrit Prosody (con-
taining nothing more than the usual metre lists and a few cheap gibes at the pandits) airily
remarks that in this poem ‘ the laws of harmony supersede those of prosody’ an;l. cites this
particular song as * sufficiently exemplifying this liberty’, It is difficult to find what the
gentleman meant by his ‘laws’ but it is easy to see that he could not differentiate between an
Aksaracchandas and a ta/a-metre. And the worst of it {s, in this particular song,

¢ .
a single ‘defective’ foot, here is not
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In’ 5a, there is a non-integral foot

A _.vv’vvv‘%—fvuv
IV geaufarenenyqaaaaqae! |
FRvelgueesnieamegitan ||

gRRE FaTA |
ﬁaﬂ%&f ﬁaﬂ% aﬂ%'ﬁ Il Refrain

o, N N | e NN | 7 feet
-—vv, B it I — " 7 feet
NN, e (._..) l 4 feet
NNt NI NI NI (—) ” 4 feet

The final long vowel in both lines of the refrain isto be extended by a
bimora—the @1 in TSI to be lightly sounded so as to occupy one mora

space of time only.

Analysis of the whole song shows that the poet has used the measure
here almost as an Aksaracchandas—that is to say, there are very few varia-
tions from the type above in the make-up of the feet.

V  qEEegTRatmERaae TSl |
IR ETTEeRRfeRIETE ||
A gfie RigaRew )
R aely A %‘d'ﬂiamq I Refrain

—— e, AN | NN NI NN eI e e I 7 feet
N e s e e ey " 7 feet
ey NN NN A e l 4 feet
NS A | el N IS N e " 4 feet

In 36 is a non-integral foot
ST
VI frferE T R @R P same )
sfrafefvaneRa fomw gaw il
afy § FREFEIRL |
JHYG 91 9T Wﬁmﬁw ﬂﬁm I Refrain,

46
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. ey N S, e, | 7 feet
TSI N, —, vvv\./’ TN, — - " 7 feet
-, ..._(*\_,_)’ (N ‘ 4 feet
N, s, e e, e —_——— " 7 feet

%M in Refrain is to be pronounced soas to occupy the time space

of four moras, either by lengthening ﬁa or pausing after it.
VIl e o R a8 a9 |
FUIAAT AATY T AR ]
ERER &G, 7T & T ||Refrain.

— ) e N | e [ 4 feet
N N e o, e, e | 4 feet
e e A e NN (—.)' e o e g feet

The foot is 7 moras long ; the final feet in all lines to be prosodically
lengthened in singing to the extent of four moras—thus — (~~)~ (~~) or
any other form. The particular mode of filling up will probably depend on
the riga employed. The 2nd foot in the refrainis to be completed by an
extension of 2 moras; there is a pause here.

Analysis of all the verses reveals the fact that the poet has used this
measure exactly like an Aksaracchandas. All the pidas scan exactly after
the same pattern; in other words, the ‘longs’and ‘shorts’ are definitely
fixed in their places.

VIl ffy smfrgSomaireft Jgmir |
Heegicas WelhT Heal Feaaia |)
a AR a= & '
AR ARG AEaT A &1 || Refrain,

N | N NN | S | NN | e e l 7 feet
e AN e, vav,vvvv;VVVV, _— " 7 feet
.._..\./LQ"’ —_— I 3 feet

N | NN | NS | Sl | N N " 7 feet

o a ﬁ'(% E et I Refrain
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NSNS I NN | N e ] 4 feet
B L " 4 feet
......v(v)’ —— ) e " 4 feet

(Tﬁﬁb'l is to be pronounced U‘iﬂWT or in any other way so as to make
four moras out of the first syllables.

This is identical with the prevailing measure of the famous Ottam
Tullal poems in Malayalam. It is usually regarded as a Bhésd Vrtta or
indigenous metre. But there is a strong prima facie case for thinking that
Kunjan Nambiar, the reputed introducer of the measure into Malaydlam
got it from Jayadeva. -

(1) The Gita-Govinda, popularly called the Asgapadi in Malabar is
known to have been a favourite all along in the country and to have exerted
a strong influence on its literature, though the exact extent of this influence
is as yet unexplored.

(2) Nambiar interested himself in Krsna literature.

(3) The indigenous téla metres seem to have the characteristic feature
of freely lengthening short syllables for prosodic purposes, whereas this
particular metre does not show it. The final spondee characteristic of this
metre is another coincidence.

(4) The tradition that Nambiar invented and perfected the styleina
single night cannot historically mean anything more than that he wrote the
first of his famous Tullals in that short time. The originality consisted in
his having thought of using a metre, already perfected in another language,
for a Malayalam composition. And Jayadeva is a very likely source of his
borrowing. Jayadeva himself was using measures current in his vernacular.

X FEfy neqAR wEEgYE |
el g Bfeacem ||
Hﬂﬁﬁmﬂ@m Il Refrain.

The verses scan, as they stand, as follows :

A, e [N N N N S ) !
A, A A NN NN e "

VV, vv_' N N e w— vv, e st N "

All the verses have the same thres pauses and consist of similar
grammatical forms ; and also all the lines have exactly the same procodic
pattern, Ipother words, the metre may be regarded as an -Aksaracchandas
of the Ardhasama kind. . —
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The mora basis is somewhat disguised. But it is there all the same.
Scan the lines as follows (or in any other way answering the same purpOSe)

T 7T AR AEAWETH 9 |
el TgaR TR BRe gage T ||
qq R Y awmn Sa@ &zl 1)

that is ~~r—, I NN e I

vv—_, Vv—_. — —— !
\Jv—, l Vvvv’ — ' vvvv’ N Nt st Nt | e v ”
N
vvv’ —_— \./\./__’ .—.VV, — A 4 "

The song is exceptional in the matier of lengthenings ; but the

phenomenon is paralleled by the prosodic lengthenings in indigenous

Malay@lam metres, for instance. The word ‘lengthening * used in this

connection is not quite accurate; for the timeinterval may really be completed

by pauses; at any raie it is not a pure ‘ quantity ’ change. The quantitative
notation used in these scansions is only a matter of convenience

The padas fall into three vertically rhyming sections of one, two and

three feet or syallabic groups (if the versc is regarded as an Aksaracchandas)
respectively.

-

Horgear wrleR FemREET, |

T g% Rafal waResTEw & )
AR THTAR T90 q9 99 |
TAAATRIASTTRSRITS || Refrain,

V\J\JV' —— N Nt N N

- PTITTSS = | et
NN NN NN | NN NN | e, e " 7 feet
N, ey N N e, I 7 feet
— S e, e e o, — b et

Wﬁﬁﬁr%&@%ml
TITEY
W@Fﬂ?{%ww || Refrain.

NN NN vvvv’__ _— I 4 feet
NN N NN ” 4 feet
NNy ey SNy == —, N~~~ Or better

-

N, —(—), NNy - — =N, —'('—) 6 feet
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X1 sfaansh efaes 7 F & |
ARl A ||
e HE W0 FESEIEARHA ||

AN | e AN NN N ‘ 4 feet
NN N AN | e AN | e " 4 feet
) NN | AN —— — " Refrain.

The fodt is a five-mora one. The metre of this pida is identical with
the well-known Kilippattu Vpttam in Malay@lam. In the prevailing form
of this measure in Malayalam, there will be at least one long inthe foot ;
but the forms with fully resolved feet are not uncommon.

It will be noticed that the final foot has the fixed form =——-— just as
the lines on a four-mora basis have a spondee (— —) at the end. The
cretic close is also characteristic of the Malaydlam measure,

XIV SrRamRRrRTSET |
TiaggHRTRgRaRam ||
ﬁlﬁ ﬂg‘ﬁ@m =gl ﬂaladeﬁﬁ]ull Il Refrain,

—_—, ._VJ' e | 4 feet

N | AN NNy e " 4 feet

_(v)v, e __(_) I e, vv‘\_’L’_). NP __(__) 7 feet.

The refrain is to be filled up as above.
XV ggRauga tufEge gawafeany |
mEiaeh foafia Jom T W ||
T AT (Al GO 1l Refrain

A e N N o e e | T feét
AN | o N N Sl N e N " 7 feet
NP e __.v\_,('v}vvv’ —(—=) || 7 feet

The iambic ending is noticeable. The foot is to be extended by a;. mora.
There is a non-integral foot in the refrain.

The metre is used almost as an Aksaracchandas onl ‘
showing equivalent variations. i

XVI gReaegaeaae
ot 7 o ReewEaT ||
e a (ﬁﬂ'l AT || Refrain.
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Nt e Nt Nt
NN
e ’

—~ | 4 feat

i 4 feet Trochaic ending
TN e 4 feet
The final feet in both pj
’ 1 pida and refrain are t
in XV, The measure has o ppcted by mora as

bee i
- n used almost like ap Aksaracchandas,

aefama{mﬁam@mmﬁﬁamn
mmmmmmﬁmu Refrain
mﬂ%@«wmaﬁ%n

\JV\-/\J, N N Nt S
'

-.A\-lv‘ vva‘

S N it S Nt
y

e Nt ot
3 — N

Nt e
N e, ——— ——, o \..«\,,' l" 7 feet
y T ——
Nt N — ’ - 714
~, u(\,)' ‘ ——, \_’(u) i —— ——. eat
R p —— N\
N N N N N N S i 2 —
s N N, Rt T NN ! 8 feet
. § e ——
After each in the refrain acompletin N 7 teet

is of course a pause at each place.

XVIU e 7af wyy |

FwrefiTge af w
T W FE WOR Ay W Refrain,

Nt S e N | N Nl Nt N

L] 3 NNt l
D e e o
S ——— N n

—-.v(\_/)‘ —— \/\-/-._‘ \,v___’ N, "

e
— y s —— NVV’ ——

that is, pronounce

Case the final foot is to be com
perferable.

XIX;@W&W n
Y v |
FRIRRY Faresraram
m@ﬁﬁﬁmu
AR R R —

) i& Refrain
TR, ||

pleted by 5 bimora. The latter scamsion is

mora space over § in which
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e d ) ’

’ 7 feet
A NN ._(v)__ I
vwvvv’ -—-\./_, \./V\./vv’ —.v..._, 7 feet
N .._(v)__ “
NS —— —N, ——(V)— | 5 feet
A A T T AN NN, oy iy N N NNy ~ ()= 7 feet

The foot is 5 1ioras and the verse-ends are spondees which are com-
pleted as in the scansion above or as ——{=)

The Unakakali of various kindsin the Kilippatfu with (as here) or
without the ‘ defect® of a whole foot in alternate Iige‘, is similar to this
Campare for instance,

Kuhkumaccaraninfidlum kucamialil
Kumthindra gimini yalé
v which scans,
-—-V—., ._..v_..., — ._v, e N gt
——, e, ()

The whole series including the famous Mafijari of the Krsna Gatha

are bu}lt up on these lines.

xx fREgETEaT SRR, |
gty asgedmia wismEmmgaEad |
Y AGAYAGAIGEL T 1| Refrain

AN | et | N Nt | eSS N NI N SN s I 7 feet
o, A N NN e SN I 7 feet
ey NN NN NS ()—, el —, 6 feet

An extra mora after HFAT and one iP TTH% will complete the feet

as in the above scansion,

XXI Ao o |
[wfrm T Aagiefe fea) womees |

The words within square brackets form the Refrain.

AN | AN | N NS 4 feet

[vvv — ————, A uvvvvl 4 feet
? P

AN AN 3 feet

I. The Nirnayasigara edition (containing the commentary Rasikapriyd) the text of
which is careless, misplaces the words in this song so ad to spoil the metre utterly. I follow
the edition of the Sri Venkatefwara Steam Press, Bombay, containing only the text. The
latter has, as a rule, carrect readings wherever the former is wrong., An incoﬂ'ﬁ_‘:t reading in
the songs is easily detected by the metrical flaw arising therefrom. .
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The foot is a five-mora one. The closing fect in each verse of the pada

has tc be lengthened out by 3 moras, {cf. VII. where the extension is by
4 moras.)

XX AR AR AR R |
wefffs Reposerdimadaggaea |
gftee FrafveRafemy

T T G AR e, |

T NN e, S, N NN — ! 7 teet
s (]
St Nt .
i e e ——r, NN e " 7 feet
S N e S S s Mt N vvu\,, e —— l 5 feet
Nt N St NS
. VT‘ A y -~\-/\.4' VVV\J, —-\/v' ———— “ ? feet

The opening foot in the second verse of the refrain is a non-integral one

XX Freermeas ge ik someRftm |
9 RygHRrraRirEg g3va ||

SRl CH RIRMEL YRGS o1y i OED it Refrain

L O R N NI
. Nt ——, vvvv' N e’ N S

vvv\.” N\.Jv, ......vv’ ———-\J\J' \vav, vvvv' ———— ” 7 feet i
—— E
VVV\J' — — ._...V\./’ vvvv’ vvvv’ —_—— v( )___ " 7 fee{‘f

Uﬁl’% is to have a value of 6 moras, as in other places alread
pointed out,

EXIV 7% qgae I=ARBRER a0 g8 |
W@Hﬂﬂmu
mmwmmu Refrain

R e e L —— s

s Ny i NN N N o l
Nt Nt S e e N N

s N vv, Mvu‘ ——N vvvu’ —— s ”

\..a\./._., v*(V) ‘ Nt Nt wsn vw(v) ’ -...vv, vv-—.. e Y oy n

At the pauses marked in the refrain the feet have to be completed by a
mora as shown abave,
The close of each verse in pida and refrain,

is the group ~—~~v—, Since
the base is a four mora one,

‘ esther one of the longs in the last three
syllables is ta be " shortened”’ o the five moras ip ~——— have to be com-
pleted into two feet by extending the group so as to cover & moras in
singing,

s — | 7 feet
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Analysis of the whole song shows that the poet has practically used the
measure as an Aksaracchandas ; the Rasikapriya calls it (W% o0aH . 16a of

the song reads (in both the editions, [ have consulted),—

W B ﬁ'ﬁi T AFE HATGSTASTAMY which does not scan. I

propose the reading AZASIALAH for the portion printed in thick types. The
metre is thereby rectified and alliteration improved.

We are now in a position to summarise tie general features of
Jayadeva's matra-prosody. The unit of measurement is naturally a time
unit, the terms ‘short’and ‘long’ and the notation used being only a
convenient convention. Twenty out of the twenty-four songs have the four-
mora foot, the unit being the bimora. Three have a five mora foot, and
one a seven mora one.

Defective feet, so called, are surprisingly few. As a rule they occur only
in the refrain. Sometimes they are found at the end of pida. lines, In the
refrains, too, their place is either at the end or in places of natural pause.
The various modes of filling up have been already indicated. * Lengthening"
of ‘short ’ syllables is a phenomenon that goes with the defective foot in
tdla-metres. The most important case is that of a final long being converted
into the usual spondee. This may either be the absolute final or the final of
a natural internal division. In either case the principle is the same. Brown’s

generalisation that the laws of harmony supersede those of prosody isa -

mistaken one. Rather, the Gita-Govinda songs are a harmony between the
two sets of laws—which is something quite diflerent form supersession of
one by the other.

Non-integral feet are only sporadic. They number less than half a
dozen in the whole poem. In other words the type “w—— (the point does
not arise in the case of the five and seven mora feet) is practically non-
existent.

The initial feet are as a rule -, Indeed just four-fifths of the
lines begin with this group. The exceptions take the form —se almost
invariably. Of the dactyls (——) one in almost every song is caused by
the word SfWaQA. There is one Astapadi, the 4th, which has the dactyl
initial in every pida and the metre here is practically an Aksaracchandas,

The final foot in the four mora-foot lines is, as a rule a spondee (— —)

or a single long. The exceptions obey a law of their own. They usually

occur in perfect or nearly perfect Aksaracchandqses. Rhyme, vertical and
47 R .

#
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horizontal, internal and final alliteration and assonance are ever present, Some
of the complex rhyme-schemes (as in XIX e.g.) are strikingly beautiful. The
rhyme falls on the last syllable (of line or part of line) and the preceding
vowel. Sometimes it extends to the two last syllables and

the vowel
preceding,

It goes without saying that Jayadeva's mastery of metre is of a high order
of excellence. His technique remains on the high level to which the
Mahakavya poets had raised Sanskrit verse.

He keeps the balance between
the rhetorical style and the plain one.

Often enough, he has long compounds
covering a whole pada. Sometimes even 3 hemistich ; but he never degener-

ates into sound and fury, He gets suggestive eflects by often following up a
rapid ‘ compound ’ here with a many-paused short-worded one. The enjam
bed ardha—one of the chief advances made by the Mahakavya poets—is
often in evidence ; the effect of it being of course to make of the stanza two
hemistiches instead of four pddas—which is a frequent source of mon,

otony
in second-rate Sanskrit poetry.,

The prime quality of Jayadeva's verse is sweetness. It is only natural
in a poet, whose devotional fervour was exercised in realising God Ly the
Madhurabhdva. There are no thunder claps on swelling billows, no harsh
threatening virya in the march of his verse; it is ever mellifluous,

Sweet
with the sweetness of confident love.

One thinks of the flute and the
Vina of tinkling kinkinis and pagoda bells of golden anklets and nfipuras

translating a fairy dance into their own rhythm.

It will be seen that his range is somewhat limited by the nature of the
poet’s subject; but within this restricted range he produces wo
Such lines as

& = Rrraettageraem etk
g g5 TERR Frer: Rt fe il

which have a fine onomatopoetic effect ;

or FANY TS F0| Refefr =t fey
g AN AW A RO R R )
the sound of which is the very sobbing moan of Radhia ;
or WP TGURARA a0y aor: TR ey |
OISR AT~ RSty Rty 0

in which the pauses are distributed (that is,

nderful effects,

the pace managed) with a rare skill;
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or SRAFFIR HAIATIRTAA—~
TAHAAEINAGARAR TR |
gt qamEn: BraaaamEaaad
A B I ENGEERG )

where we seem to hear the sudden bursting and raining of tears in the final
guaver of the last pada after the laboured long-drawn sigh of the first three;

or g gEAEEE, AR S |
Rrserr aftmestR. il e )

which gloriously suggests the sound of Radhd’s steps coming at last into the
Bower of Bliss and which are followed by that wonderful song (XXI) quoted
later on that echoes with the rousing sound of marriage-bells, are to be found
in plenty in the book.

But it is in the songs that we get the best of Jayadeva. They excel in
all the qualities that go to make music in words even without their being
set to a tune or without instrumental aid. It is difficult to choose from such
abundance of beauty. But one may prefer some of them for the sake of
preference. One notes how in- that ﬁrst song of the ayatéras, even the
killing of Ravana is sweetened by the poet’s words

Rat® Ry O Rafread

gTgERRAS Wofa ||
The famous song beginning mwmwﬁ:ﬁwﬁ%nmﬁi,wwﬁ-
mmﬂmw with its joyous refrain ﬁﬂﬁqﬁﬁg g g-
H"-a, qmﬁgﬂﬁﬁﬁaaﬁ a‘&aﬁ'{%ﬁw g@% is the very dance of spring,

scattering colour and sound in plenteous cascades, the Y rhymes at the end
suggesting the longing with which spring travails. The charge of rhyme in

the last pada of the song is noticeable, EREUR AN AEAASA..  This

has the effect of slowing down the quick march of the song, of bringing the
tremulous heart to a restful close. The spirit of the love-dance is equally

well brought out in the 4th songTvgAd AW IGHIATY [AFETATATSY. The

gradual speeding up of the movament till excitement is reached in that final—

f%;sq[%,aﬁrs_{h gﬁtf?r gl SR WAMT AR is ons of the first effects
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in the book. Take again the following song :

TG IR G @RIAET 1, |
FieTTaeTRSHR R oeTaE ||
T& gl faftafieey | orf oey an gagieem ||

The dancing rhythm of the padas realises the sporting figure of Krsna;
the T/ that opens the refrain expresses the moving pathos of Radha's long-
ing, the efiect being continued by the slow movement of the whole refrain.

The refrain of the 8th song HEd ﬂﬂ'ﬁﬂﬁﬁmﬁq WATAT g ST, G

ﬁ'(% E) qﬁ?n is a parfect jewel in itself, the short line that echoes the sound
of the latter half of the opening giving a magic effect to the pleading of the
sakhi. Nowhere bas internal rhyme been used more eflectively than inthe

11th son
L CHE S T G —
7 g% Famly wealesmrge § w3
iR R a5l @ gy |

A FTRERA T TE oG R ||

Again, the 17th song

CIEEIERULE U WERIErEE G e

Tl TAHRT SR RaEET, ||
ek afe ae it e &1 a7 S|
TMGER THCES= a1 a7 g R || ete.

The torrential eloquence of anger in the pdda and the telling scorn in the
multi-paused refrain make this song a supreme expression in verse musical

or otherwise of the sentiment of the Khard'1a-niyika on which almost every

poet makes it a point of honour to exercice his wit in conceit and skill in
words. Even this song is probably surpassed by the 19th song beginning

T AR Rl ae A
gfa eRfafior |
TR qeagm==gar
g BT |
- B e ga A aFmEE |
O FATSN e A A A G,
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the music of which now flowing in a stream of sheer sweetness of Vipd
string, now tintillating with the gentle ava of pagoda bells in the evening
silence, is hard to match. An equal favourite with the Kathakali musicians
(who keep alive the tradition of the poem even today) is the 2lstsong

beginning W@m The next song which opens the glorious

close of the love-tale runs

ER PR R R |
Tt Rgreeaaeargasd |

swiftly lifts us to an atmosphere of joy.

The Gita-Govinda constitutes in itself an ample indication of these
decorative features which in the hands of lesser poets sometimes degenerate
into cheap tricks. Even the austerity of Sankardicirya’s sentiment gains
from these features in his devotional poetry.



EQUATION OF TIME IN HINDU ASTRONOMY.
By
SUKUMAR RANJAN Das, M.A,,
Calcutta.
The Stirya Siddhiinta recognises that the apparent solar day, i.e., the

interval of time from one sun-rise to the next, is variable, and this is evident
from the following division of time :—

Time that is measurable is that which is incommon use, beginning with
the prana (0T ) The pala (W) or vinadi (m) contains six pranas.
The ghatika or nadi is 60 palas, and the Naksatra ah8rdatra or sidereal day

and night, contains 60 ghatikds and Naksatra mdsa or sidereal month
consists of 30 sidereal days.?

The same work gives the following rule for finding out the length of an
apparent solar day in sidereal units :—" Multiply the diurnal motion (in
minutes) of a planet by the number of pramas which the sign, in which the
planet is, takes in its rising (at a given place); divide the product by 1800
(the number of minutes which each sign or »@é of 30' of the ecliptic
contains), add the quotient, in pranas, to the number of pranas contained in
one sidereal day (i.e, 6 X60x60 or 21600 pranas); the sum will be the
apparent day of that planet in pranas .2

Here 1800 is the number of minutes of one g or sign of the ecliptic,
Let the time taken by a particular sign. to rise above the horizon be
p, branas ; d, the daily motion of a planet in minates ; and «,
pranas by which a pldnet’s day exceeds the siderea] day,

the time in
the excess being
due to its eastward motion among the stars; therefore 1800:d::p: x
or x= Tg—ga pranas. This is the rule,

This rule is bas~d on the knowledge of two facts: (1) that the daily
motion in longitude of any planet is a variable quantity ; and (2) that the
difterent signs of the zodiac take diflerent intervals of time to rise above

the horizon at any station, (i. ¢.) at any place on the equator.

1. Sirya Siddhénta, Chapter I, verses 11 & 12,
2, Sirya Siddhinta, Chapter 11, verse gg.

‘rise? Then take another proportion. If the number of prinas of a day
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The Siirya Siddh&nta then proceeds to find out the corrections to
longitude of planets due to one part of the equation of time, “ Multiply the
diurnal motion of a planet by the number of minutes contained in the first
equation of the sun, and divide the product by the number of minutes
contained in a circle i.e., 21600'; add or subtract the quotient, in minutes,
according as the sun’s equation is additive to, or subtractive from, the place of
the planet (which is found from the Ahargana at the mean midnight at
Lanka, the result will be the place of the plan~t at the true midnight at
Lanka).”! This is called the Bhujdntara correction in minutes.

The Bhujantara correctionisto be applied to the place of a planet
found from the Ahargana for finding the place of the planet at the true
midnight at Lankd, arising from that portion of the equation of time which
is due to the sun in the ecliptic,

Bhaskaracarya in his Siddhanta éirﬁmat_ﬁ has, however, laid down more
accurate rules j—

“ Multiply the sun’s equation of centre by the time which, the sign of the
zodiac in which the sun is, takes to rise at any place on the equétor and
divide by the number of prénas in a whole day, then apply this last quotient
positively or negatively to the longitude of a planef, according as the sun’s
equation of centre is applied positively or negatively, This correction is
called Bhujdntara.”2"

These rules will be evident from the way in which the longitude of a
planet is calculated, The equation of time is the difference of fhe right
ascensions of the true sun moving along the equator. Ithas got two parts ;
oneis the difference in the right ascensions of the true sun and a fictitious
star moving along the ecliptic with the mean motion of the sun; while the
other is the difference in the right ascensions of the mean sun moving along
the equator and the fictitious star, The former is called Bhujéntara and
the latter Udayantara in Hindu Astronomy. It was Bhaskara who, among
all Hindu astronomers, fitst detected this Udayéantara correction.

Bhiskara gives the following proof of Bhujdntara :—

" The longitude that has been found for the mean sun-rise is converted
to that for the apparent sun-rise. First convert the sun’s equation of centre
into prapas by proportion ; if the number of minutes in a sign rising on the
equator be known, in how many prinas will the arc of the equation of centre

I. Sirya Siddhantd, Chapter I, verse 46.
2. Siddhinta Sirdmani, Grahagagitam, Chapter VILI, verse 61,
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Bhaskara next proceeds to find out the difference between -the mean
and the apparent Ahargana, * Add up the asiis at the time of the rise on the
equator of the signs passed over by the sun from the beginning of the sign*
m8sa. The resulting asis is the excess of the Ahargana over the sicereal
day. Againthesun’s longitude from the first point of the sign, mésa is
converted into minutes which is the equatorial interval between the mean
Ahargana and the sidereal day, Hence the difierence between the aséis angd
the minutes of arc is the difierence between the two Ahargapas. Now
apply the proportion. 1f the asts of a whole day change the longitude by
daily, motion, what will be the change for this difterence of astis? The
result is to be added or subtracted according as the gsiis are greater or less
than the minutes.”

Bhaskara has given further explanation of his Udayéintara correction ==
" If the ecliptic be divided into four quadrants beginning from the vernal
equinox, each quadrant will rise on the equator in 15 ghatikds (or 6 sidereal
hours) ; but each sign will not rise in 5 ghatikds (2 sidereal hours) and the
Udayéntara correction goes on increasing till the middle point of the first
quadrant, and then continues to decrease. Hence at the end of each quadrant
it vanishes (i.e., four times a year) and attains the greatest value at the
middle point of each quadrant. The method by which the Udayantara
correction is more accurately obtained is as follows :—to the mean longitude
of the sun add the total amount of the precession of the equinoxes, now find
the j 3G (radius X sine of longitude) of the longitude and the Kotijya of the
corresponding declination (radius X cosine of the declination) ; multiply this
j¥@ by the Kotijya of the declination of the last point of the third sign and
divide by the Koijya of the declination. Find the arc in gsiis of which this
is the fyd; and diminish by these ass, the number of minutes in the mean
longitude of the sun as increased by the total amount of precession; the
result is the correct number of asiis of Udayantara. In this way at the
middle of the quadrant the Udaydntara becomes a little greater than
26 palas” (i.e., 10 minutes 26 seconds),t

Now if this Udayantara correction is so much necessary as it is that
part of the Equation of Time due to the obliquity of the Ecliptic, why is it
not done by the former astronomers? Bhéskara replies by saying that
“ after all this correction is a variable and a small quantity and vanishes at
the four ends of the four quarter years.” Kamaldkarabhatfa in his
Siddhantatattvaviveka tried to refute this Udayéntara correction, but his

1, Vide Grahagavita, Chapter VIIL
48
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arguments are not very convincing.! Bhiiskara is the only Indian astronomer
who found out the two parts of due Equation of Time.?

CUTTELUTTU (DEMONSTRATIVE ROOT) IN TAMIL LANGUAGE.

By

P. S, SUBRAHMANYA SASTRI, M.A.L.T.,
Assistgnt Editor, Tamil Lexicon.

1 propose to deal in this article about the different opinions of the
Tamil grammarians regarding cuteluttn,
Tolkdppiyandr in the 31st s@itra of Ninmarapy says ' B e HopTHE
#_®°. Puttamittiranér, the author of Viracdliyam repeats the same idea
in the third line of the third stanza in Cantippagalam as ' & @ efsoLme LA
B Perunt8varir, the commentator on Viracdliyam says ‘g B v asrPeparOp
wAp Cunfds pueSGo s QL is aerguRuurard’. Pavagantimunivar,
the author of Nannfl says in the 66th siitra of eluttiyal ‘# @ evapsp palia
fp #.Qu'. Vaittiyanatatscikar, the author of llakkanavilakkam saysin
the 6th sitra of eluttival & ® e Poa Qurfesd afips @’ and thus
agrees both with Peruntdvandr and Pavanantimunivar in the introduction of
the expression ' Qurifappoafie ?; but he refutes Pavanantimunivar in his
own commentary for having introduced the element ‘safl@fies’ in the defini-
tion thus :(—@urfiar s paca sefdgafp # Qudrman por 1rCarQeeher,
(S0 esrn’ aarah ¢ sLlg 6 Qo @l an’ e el 2. pOILND QGaeT QS
@y #LQuer g i sr@uw gessargys, YAfui Qaresriiuems ¢ S B
. sy e $L.6" seriQur gluLd a.fé ‘ sLBp s’ gerap  # 0
@ senBueaial p§ aearab 1Sty e Bid £ s Wy SU(HEI & & OO D15,y ‘g
Qperent @ BudCarer Per * arerajn ¢ sl aPupens ® aemaus Sor en@grorh i g
agaera He oY s QL ST ITaaTGID Halida s smipsrQpers ',
CivahanacuvAmika] in his Ilakkanavilakkac-clirdvali refutes the opinion
of Vaittiyanitatdcikar and agrees’ with that of Pavanantimunivar:—
Ber gueni Qurflapspss. &80 Qurgase i g Gaderdn g s @ pdsrsy
1. Vide page 251, Bhiratiya Jyotiga Sastra by S. B, Dikshit, _ Qadrury ¢ geflaf ps @ aev wh. Aopulary &OF gaery eafgig
2. For the main'points of this article Tam indebted to Professor P, C, Bengupta of the 5O GpharOuerp OurgeuL.arer (Qufapsiafp al8’ adrppe
Bethune College, Calcutta. . » wdrﬂ, ‘l‘m.' ;G“ﬂu”ﬂ @ﬁp@b ‘49@,;-' . ’ ) _

orabtan
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Here we have to consider carefully the definition of cuftu as given by
Pavagantimunivar, the objections agninst the sama rajsed by Vaittiyansts

t8cikar and the counter-objections raised by Civafiinacuvimika] and then

decide whether the definition as given by Tolki
as given by Pavapantimunivar.

Pavanantimunivar's definiti . -
. nition, &8s noted T owpAp
pefafp s QL ed above, is‘Sd B P

of it (sefafies—serf 4 pheir apev).

etc.

good so far as<)» @ and & in HEQsrpper, PéQsrppeir etc., are con-
cerned, yet it cannot hold good so far as ) ® and & in Hhsw (& +
spw), Dhsww (e + sipw) etc., Sawrp (H& + wrp), Pawry (D + wr)
etc, are concerned, where &) @ and = do not stand by themselves, but
form part and parcel of #é, @, and ed. (which are complete words
meaning Heoa @eoas and eea) Hence he quotes sfitras both from
Nann@il and Tolkdppiyam which sanction the sandhi like S&spw (SHa&
+spw), ier® (Ha + #r®), Hydwryp (H& +wr) etc,, wherein F forms a
part of #& and so objects to the introduction of ¢ s=fl@Ae) in the definition.
But Civatidnacuvamikal beautifully interprets ‘8ssf@Me)’ in the sence *if it
gives demonstrative sense by itself (sefd g Aoy Qurmer e.am 78 Safer ).
The interpretation is no doubt very satisfactory ; but how can ‘gsfade’
mean Saf A0 A6 Quior e.amisGafer 3 If it is said that the name cuthu

itself suggests that meaning, it will surely suggest the same even when

i o-oﬁ .y
#lwfle) does not find a place there. Hence the expression Mxflaflé -

does not scem to he quite necessary in the definition. But all gram-

marnans except Tolk@ppiyanir and Puttamittiranfir are unanimous in

introducing the expression ‘Gurflase’ in the definition, (i.8.) they think
that, unless &, @ and & stand as the initial member of a word, they cannot
be called cutpe]uttuy, though they may give demonstrative sence. But there
are .certain points in Tolk@ppiyam which enable us to prove that they need

" ’r ¢ *
heword ¢ @odev * in the definition might have been borrowed by Pavapantimunivar
from Peruntivanir's commentary on Viracslfyam, | o

ppiyandr is accurate or that

e ottt o th.tiyanﬁtatlcikar seems to have interpreted this in
o e that eluttu x's any o.ne of & ® and = if it stands at the beginning

and stands by itself without forming a part of an integral portion
. This is seen from the word ‘@ @iy’
found in ‘e-&viurds Y@aTe penpl ey *LiQL e g Hai sQuw g@pwﬂmﬁ’
Hence he seems to think that, though the above definition can hold
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not always stand as the initial member. 205th siitral of Collatikdram says
that ST, H&T) ger and e are the suffixes to denote the singular number
(of both the masculine and feminine gender) of the third person. Siitras 5
and 62 state that the final & and o .respectively denote the masculine and
feminine gender. If & and e of S and YT, Yo and B denote gender,
what is it that denotes the third personif it is not S or 4? J is only the
lengthenel form of the cuftu & since such lengthening is sanctioned by
Tolkappiyandr's slitra "g'h@l@ﬂé’ Qeiyererfgls’ (owpspGensn, euli
wwe@Pwe, 6) and Tolkdppiyanir himself uses it in the first sitra of Collati-
kiram ‘@90 SlreflmséGuar@sraGe . Similarly 224th  siitra3 of
Collatikiram says that @7 ‘and &7 are the suffixes to denote the second person
plural. The 7th siitra4 of Collatikiram says that the final 7 denotes the plural
number. 1f 7 of @ and #% denotes plural, is it not clear that @ and #
denote the second person? Besides, in the siitra ¢ “@W‘T@@w‘&'@‘b uLfdans
8 G, Qus SBRuweray parafloond G, ... (T SGETTD, e@we, 19)
it is stated that T&TL is of the third person and @&eS@ is of the second
person. Is it not that ‘ @’ in @@L and F in aeveS @B respectively denote
that the words are of the third and second person? Hence cujfu need not
be the initial member of a word. Besides the word F&@ is used in the
sense of ewsefl_s5e in the sentence JevusCaan@o Gupd S %
(Cilappatkdram, 11, 153). I also hear from M. R. Ry. Pandit M. Raghava
Iyengdr, Chief Pandit, Tamil Lexicon office that 0@, e and HNEGS
are used in Jaffna even today in the sense of erarafi.i, eerafiib and
Haefb., Hence is it not evident that @ is used to denote the first person,
@® and &, the second person and &, the third person?

It is generally said that & denotes the remote object and § the proxi-
mate. Where is the authority for this? It seems that no grammarian
has made mention of it. Since it has been shown that @ is used to denote
the first and second person, & the second person, and & the third person

1. ger gor Hor fGarergy srev@, Qurgait wHEEpH UL féess
@ereCe.

2. erasrQeypCp wrGe- wfQsre, erdar Qep pCp ws@e. aPfRsre.

3. @i i derGerer aeme. @peT L UaQevri LBEE I UaQipy
wEESgY e, GsraCarsamy Qasrag’ Year.

4, rhEQeppu usrdp Sy, wresrd@eralyaruuL. epergy, Cors
Q@ prer g L s AQFTOC 0. :
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and since the person spoken of is further to the speaker than the person
spoken to and the person spoken to is intermediate hetween the speaker and
the person spoken of, the use of §), & and & might have been extended by
analogy to denote the proximate, intermediate and remote ohjects respec-
tively, (cf. @Qaer, saer gnd sHoer).

From these points I hope we can safely infer that cutpejuttu need
not always stand at the beginning of a word and so the expression ¢ Qwﬂﬂ
@pAe ’ is not at all necessary in the definition. Hence the definition * & pe
S oaper psa® ' as given by Tolképpiyanir seems to be the accurate one.

INFERENCE IN INDIAN LOGIC

By ‘
A. S. KrRisHNA Rao, (B.A., HONS.).
Research Student, University of Madras.

In a previous article, (pp. 77 to 86~—Vol. I pt, 1), an attempt was made
to show how the conception of invariable concomitance as the essence of
inference does not scem to have been “introduced” into Indian Philosophy
by either Dinnéga or Prasastapiida and how even the ea;’liest extant
literature on the subject—the Vaiesika Siitras of Kandda, clearly pre-
suppose this doctrine. That at this stage, and even in Vitsydyana, inference
is not based only on similarity, has been amply proved in the article referred
to and the same would become clearer as we proceed to trace the doctrine
historically from the crude beginnings in Kapdda to the subtlest possible
discussions of the theory in the famous works of later dialecticians. Itisa
matter of common experience that ideas tacitly assumed as commonplace
by some pioneers are explained, illustrated and set forth in more precise
language by their followers, sometimes prompted by the growing desire for
precision in matters of technique, but invariably as a reply to critics of
opposite schools, The treatment accorded to the conception of vydpii was
no ex‘ception to this general method.

Kapada, the earliest known systematiser of the Vaisesika doctrines,
believes that all knowledge could be accounted for by a reference to two
valid sources—preception and inference. Sabda is expressly stated as a form
of inference. Some of the madern commentators try tointerpret the section
as trying to bring Upamana, Arthé@patti, and Sambhava also under inference,

though the sfitra on which this explanation is based

s AR-TENRETI.  1x—ii—s5

by itself could be easily explained otherwise. This may possibly enable us
to think of this as a period in the history of Indian thought when only these
three y;'amanas: (pratyaksa, anuming, and Sabda) were recognised and

subtler sub-divisions were to be introduced only later, But, for our present

purpose, it is enough if we note that the field of inference was sufficiently

-
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wide, comprising, as it did, all sources of knowledge other than perception.
The definition of inference had to include all these ; and Vaisesika Sttra
1X—ii—1 epumerates a number of real relations as the basis of jnference.
This in the opinion of Dr. Keith is a strong argument to prove that there is
no influence of the idea of invariable concomitance in the process of infer-
ence in the siitras of the Vaisesika system. A careful study of the Vaisesika
Stitras, however, seems to suggest something different. Fow are we to
explain Vaisesika Sitra

aRfEFTRRTE .

otherwise than by interpreting ﬂﬁ-ﬂ‘? to mean some relation that has been
universally perceived and acknowledged? A hetu is valid only when pre-
vious experience has shown that it is always co-existent’ with the object to
be inferred, present in all places where the object is present and nowhere
where the object is not. If thisis to be the interpretation of the word
?R{ﬁi, what is to become of the Sfitras

&, qual, e G T | HI—i—9
o ) T G AR aREl e YR IX—iim1

Do they not seem to indicate the difficulty that was perhaps first felt to
understand the real nature of logical reasoning even when the formal
process was already recognised? No, if we believe in the interpretation of
the word n‘ﬁ@ given above ; and this would be clearer if we examine the
two siitras a bit more closely. Kandda is trying to infer the existence of
Atman. The various organs of sense, presuppose the existence of one

supreme soul guiding them all. This view is sought to be refuted by a
school of logicians who recognise only TIXR¥A and TZEAN as the basis

of inference,
A BRI 1 1o
o R ardivmes s ) Ml—ig

How could the various organs lead to a correct inference of Atman since
they are not associated with it by either of the two relations AETRY or

ﬂgﬂﬁ which alone defermine valid inference ? In attempting to answer

this question it is not enough to say simply that “ Invariable association is

the deciding factor”. Kanéda naturally explains how objects not standing to
each other in the relation of ARIFT and W could still lead to a valid

-
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inference of each 6ther, provided however, the relation is constant, and
crowns this section by asserting the validity of all these Aefus inasmuch as

iheir m has already been tested.

Our position is strengthened by the Vaisesika Sitra—
g RO g | XI—ii—2

In the siitra IX—ii—1, we have a number of relations referred to. No one
could dispute the authority of Prasastapida’s interpretation of the stitra,

AR T FEAl SuEH e w6, TR |
All kinds of inference are explained by Wﬁwﬁ The Nyidya Kandali

quotes this siitra in full and explains how there is no contradiction between
Kandda's definition of inference and Prasastapada’s.

An instance may further be pointed out to show how Kanéda is anxious
to deny the rank of hetu to things not invariably connected but only tempora-

rily. He draws a clear distinction between wmﬁﬂm and m

and only the former inseparably associated with their objects would serve as
distinguishing marks. From this it is but a short step to recognise only
invariably connected objects as leading to valid inference.

Though the conception of vydpti as the basis of inference thus seems to
have been so well known in Kanada’s time, we have to admit that it has not
been clearly enunciated. The regular process of inference has nowhere been
illustrated as in later treatises. We do not also meet with any of the
words !{'f?l'ﬁ! etc., except, of course, IIA used in V. S, IX—ii—2 but in
a sense different from that recognised in later works. The real explanation
seems to be not that Kanada was ignorant of these categ'ories but that his
system being more ontological and ethical, it had no room for a special and
detailed treatment of topics more justly belonging to epistemology; or
perhaps the tendency to syncretism in the Nyaya and Vaifesika systems
revealed as early as Vitsydyana by which deficiencies in the one school were
to be supplemented by the other, could be traced even to Kanada's days.

Kanada refers also to three kinds of fallacies. The three sub-divisions

of inference i}qaa, '{h{ and WIHFAARE also seem to have been known

to him. He actually uses the first in inferring the determining mark of
Akidda (V. S. II—i—27). Some modern commentators fancy that we have

here a reference to the three kinds W, STAE and HETSARALEH but this
49
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seems to be too unhistorical an explanation to be reasonably suggested.

The Bhisya of Prasastapida represents a great advance over the Sttras

of Kanda in all respects. We may even say that only here we have a
scientific treatment of the doctrine of Vaiéesika philosophy. All that is

throwninto a pell-mell confusion in the siitras is neatly analysed and
grouped under various headings. In a country like India seething with
intellectual life, no system of philosophy can long remain purely ontological
or ethical and it is a psculiar feature of Indian philosophy that every system

should devote considerable space to the treatment of praménas or valid

sources of knowledge, even when a regular system of philosophy—~the

Nyaya system—is specially devoted to it. Even so early as Pradastapada’s
days in the history of thought, this tendency is visible in him, and he discusses
the praménas at some length, though, of coutse, these are treated under
the quality—cognition. By this time, Upamdnag, Arthépatti, Sambhava and
Aitihya also seen to have risen to the rank of praménas insome schools.
Prasastapida clearly refers to all these and brings them under Anuming.

It is in the Bhagya of Prasastapda that we have the earliest elucida.
tion of the conception of Vyipti.

AT T ARG 7 o )
I | AT ARG ||

Pr. Bh. p. 200.
Three conditions are laid down which must be satisfied by every valid
reason. “ The middle term must be connected with the major,

) present in
similar cases and absent in dissimilar cases.”

We had already occasion to
see how no trace of Buddhist influence could be suggested here Though

some principle of invariable concomitance is referred to here, the definition
itself as we shall soon see, was far from perfect, Various amendments were
to be made before it could claim scientific precisjon, But
tance as the enunciation of a general principle under]
relations referred to by Kanida.

it has its impor-
ying the various

Sridhara, in his Nydya-Kandali clearly explains the process of inference
How do we arrive at the conception of invariable relation whatever that
may consist in ? How can we connect this with the past and the futyre?

A distinction to be introduced later—one betweenm and mh

as a valid hetu—is clearly foreshadowed, as well as a kind of transcendental
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mrceptionm. Sridhara clearly lays down that a large

number of instances are carefully observed where fire and smoke are
invariably concomitant. What is perceived is a concomitance of the
generality of smoke with the generality of fire. Generality being eternal
inference is possible in all cases and what is inferred is only ' fire in general
and not any particular fire'. With this important contribution of Sridhara'
the principles involved in an inferential process are all clearly formulated.
The attention of the reader may, with advantage, be drawn to the following
passages in the Nydya-Kandali.

AT AT EEE geae Ffdm e e
R Fad Rk
p. 209.1. 21

v T SR S v, srfararg ey s o
R Tge | A B RARE sl o Blvgrn | aEee
aqfewedy g @ ity 593, 79 a8 eI ... |

o 7@ gl akaed sgeaE: JagaER ° ek |l

p. 209. 1. 26,
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the Gapapdth a is expressly negated by Jinendrabuddhi, the author of the
KasikAvivaranipaficikd, 8 commentary on the K&sik& Vytti, on page 901,

Vol |, in the following words—--qqrﬁmm i

Coming next to his refutation of the argument that Brkhmanas did not
form part of the Veda in the time of Panini, we confess our utter inability
to follow the logic of his arguments. He says :—" If in Plinini's time the
Brahmapas were not regarded as forming part of the Veda, then the Veda in
his time must have comprised only of the Mantras, This is tantamount to
recognising the identity of the Mantras with the Chandas. * * i
Hence the recognition of the identity between ¥# and mis proved to

be unjustifiable. So §ex is not only different from m but means
something more than that. It includes Hrajor.”’
)
If at all the above arguments could be taken to prove anything, it may

be that the Chandas of Panini did not form part of the Veda, and it
requires an advanced kind of logic to conclude that Mantra included
Brahmara.

The next argument that is refuted is with regard to the significance of
the derivation of the word a’qu’fﬁ‘[: by the Viartikakfra, while Pinini does

4
not provide for such a derivation. Mr. Kalipada Chakravarti says .~ There

isa Virtika SUTINARAY attached to the Sitra HYgaRAATAT | (1V-i-155)

by which the derivation JISqIRU;; may be obtained. It has been clearly -

stated in the Mahabhésya that the particle |in the Sfiitra W‘ﬁ'

¥4 § suggests the inclusion of the words BWT and g alsa. So the

Virtika is useless.”
In the two editions of the Mahabhagya we have access to, that of the
Benares Edition, and that *of the Bombay Sanskrit Series, we do not find

the Vartika BEAISARAY attached to the Sditra (IV-i-155,) as above stated.

Further, in the same editions under the Sitra concerned, we do not find the

Bhasyakira hinting that the Vartika is useless because of the presence of
the particle #, But we rather find him saying thus with regard to the

significance of the particle & :+—(Bombay Sanskrit Series Vo!. 11. Page 263,
and Benares Edition, IV Adhyaya. Page 92).

I &P FR | 3T ¥ 1% 7 | qwerel | e

<R | T R
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And Kaiyata comments upon the above statement thus —qafy| Ax

JIFWREY wE ||

From the above passages it should be clear that the Bhagyakara
does not even hint that the Virtika is useless because of the
presence of the particle & Thus we have to conclude that our
friend Mr. K. Chakravarti should have had a different passage of the Bhésya
before him, or he should have misinterpreted the above passage. We are
sure, of course, that the first should have been the fact, in which case we
shall once more request our friend to give us the exact references.

We are rather led to infer from the conclusion that the article has

been conceived purposely to give vent to the feeling of displeasure at our
bold plagiarism of the arguments of Brahmaéri Satyavrata Samadrami, with

regard to two fundamental points, 7. ¢., GfRY FETEIT and IqgT,  Here are

" our remarks on the first :~" It is nothing but the echo of the innate appre-

hension that his work could not stand on a par with the famous Vaiyakarana
and it needs no saying that the first grammarian who expounded the principles
of grammar as a system was no other than the sage Panini” Pandita
Samasrami wants to prove by his argument on the point (page §fj of the
Niruktélocand, Bibliotheca Indica Edition of the Nirukta) that Yaska by
himself saying that the study of Vyakarana would not be considered complete
without the study of his Nirukta, presuppose a Vydkarana and this Vyaka-
rana should have been the Astddhydyi of Péanini. And we do not at all
claim any originality for proving that the Astddhy&yi had no predecessor of
of its kind. We simply take it for granted as a matter of course, and noth-
ing more. ‘

With regard to the second, he Eemarks:-—‘The argument relating to Iqyr
which Mr. Subrahmanyam regards as contributing to his view was al'so

suggested by Pandita Samasdstri with this difference that he did so with
reference to Samhité-Laksana.’ Our remarks with regard to the term

‘upadhé’ read thus:—

“The word ‘upadhd’ is used in the same sense as defined by Panini, by
the Niruktakara.” (ante. p. 189.) _

And with reference to the Samhitd Laksana Pandita S&masrami says

(Niruktalocana page f3):—fereramer Summsar @ “ot @iy’ —sgfy
qi m #eud ¥f¥ suA: | Here Pandita Samasrami only

means that the Sfitra was gquoted by the authbf of the Nirukta from



PANINI AND YASKA—A REJOINDER.
By
K. G. SUBRAHMANYAM B.A. (HoNs))

In the Jijhasd (Enquiry) Vol. 1. Part, III Pp. I—6 Mr. Kalipada Chakra-
varti B.A., tries to refute our arguments regarding the anteriority of Pénini
to Yaska published in the Journal of Oriental Research, Madras Vol 1.
Pt. 11

Our thanks are due to Mr. Kalipada Chakravarti for drawing our atten-
tion to the fact that another scholar tried many years ago to prove the ante-
riority of Panini to Yaska. It is submitted that our ignorance of Nirukta-
locanam, and not Niruktasamalocand, (where such an attempt is made) by
Brahmasri Satyavrata Samasrami, whom Mr. Kalipada Chakravarti makes
éﬁ.masistr'i;fis-mostly due to the fact that scholars like our friend have not
yet chosen to controvert the arguments of Pandita Simasrami.

In refuting oneof our arguments Mr. K, Chakravarti says :—" In the
Nirukta there is a sentence of which the senteace Hﬁ? ﬁ'@]ﬂ:qm etc. forms

the sequel —ATHTFITEATAIAIT WERIEANERART | 7 SOy
ITF%WIU";\T %&3 Il which represents Sakatdyana as a Grammarian ie. a
maker of grammar. The name of Panini is not to be found in the Nirukta.”

We have at first to note that the sentence seems to have a different
reading as printed in the Venkateswar Steam Press, It runs thus:—

TN ARIFT weharasl | 7 gapiiy wat dar-
w3 | |

We would leave it for our readers to imagine the absurdity that
would result in meaning, in having ANFATEATATAT instead of AM=ATEAT-
ANTAN. The other mistakes could be sheltered under the printer’s devil.

The above sentence is taken to represent Sakatayana as a ' maker of gram-
mar.” We have at once to confess our inability to discover anything in the
sentence that would represent Sﬁkatﬁyana as a ' maker of grammar.’ In
this connection we are very sorry to note that we have no edition of the
commentary by ‘Gargicérya,’ and we have to request Mr. K. Chakravartl to

quote chapter and verse in support of his statements. In the commentsry
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of Durgécirya published in the Venkateswar Steam Press Edition of the
Nirukta there is no reference to Panini by name at all in this connection.

In refuting our argument relating to the sfitra q{: H’ﬁ-ﬂﬁ&: Fiﬁﬂ'l he

says :—"It is a custom with the author of the Nirukta to mention the name
of the author whose view he quotes. But in reference to the siitra qi;

H‘h’qﬁ: aﬁm which occurs in the Nirukta also the author makes no men-

tion of the source from which it is taken. Had he borrowed the sfitra from
Pinini, he would not have been so careless as to fail to mention his name.
On the other hand it is extremely probable that Panini borrowed the S@tra
from the Nirukta.”

A careful study of the Astddhydyi would show that Panini uses many
technical terms, some of which he defines and some he does not. With
regard to the first, it should be that they were not in use tefore him or that
they were not known before Pénini in the sense in which he was using them ;
and with regard to the second, it could be definitely inferred that they were
in use before him in the sense in which he was using them. In so far as
Panini took the trouble of defining certain terms, would it be too much to
suppose that he should have been the inventor of those terms at least in the
sense in which he used them ? And 1t should be particularly true in the
present instance because of the fact that this definition of the term a&a‘[

is quoted, but not adopted by the author of the Nirukta. Further, if we
take into consideration along with this the fact that the author of the
Nirukta uses the term SQYT in the sense in which Panini defined it in his

Astadhyayi, and does not give his own definition of the term, it could conclu-
sively be proved that the author of the Nirukta should have borrowed from
the Astddhyayi. ‘

Proceeding next, Mr, K. Chakravarti says tat the term Iqyyis taken

from the grammar of Qikatiyana by the author of the Nirukta. In the absence
of any corroborative evidence in support of the above statement, we have to
express our regret for not being gifted wi-th any clairvoyant vision to find in
the grammar of éﬁkatiyana the source qf this term.

His refutation of Panini's priority to the Atharva Veda and the Upanisads
is based upon his view of the Paniniyan authorship of the Ganapéitha. It has
to be pointed out that in the world of scholars, who profess to know some-
thing of Vy&karana, the Paniniyan authorship of the Ganapétha is not a set-
tled fact so as to form the basis of any theory. And Pénini's authorship of
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the Paniniyan Astadhyayi. We will leave it for our readers to judge how

far the above remark of the Pandi
on ‘upadha’. the Pandit should have suggested our argument

In conclusion we have of course to confess that we may well be taken to
have borrowed the whole idea of proving the anteriotity of Pinini to Yéaska
For the sake of amusement we will here quote what siv.adatta Sa.rmi:
says in his preface to the edition of the Nirukta (& Venkateswar Stream

Press) and will also request our readers to compare it with what our friend

Mr. K. Chakravarti says with regard to his argument proving the unjusti-
fiability of identifying Mantra with Chandas. We do not like to offer
any

remark ourselves, Pandit Sivadatta Sarma says :—(Page 4 Nirukta, $ri
]

Venkateswar Steam Press. J@TERT) AT .43 Wﬂfm{é, ‘aet-
errrTegte e oft a v fafia, agey ‘w&ﬁm:??ﬂr
gast TggTed, 71 @ sred, ‘Agimw=ie ey oewd d9e-
@ | AEAEPIRERIST I RENERT TR iy
qrivrfrasra e 1)

Mr. Kalipada Chakravarti says :—" If this is so, then the fact that Panini
sometimes uses the word §wg and sometimes the word oY, in his

Sdtras, bzcomes inexplicable. Further, mmm oy,
(111-2-71), oy ga:  (111-2.72), ﬁm (I11-2-73), these three SHtras

occur in the Astadhyayi of Panini. The first of these three Siitras deal (s¢
should be deals), with the case of Mantras; because q:% oceurs asbone of

the padas of which the Siitra is composed. The second Siitra also, lowing
to its connection with the pada A#X through Anuvptti from the first has
re'ferencg to the case in which Mantra is concerned. Now, if Mantra and
Chandas mean the same thing then the use of the ‘pada’ Wﬁ! in the last

of these Siitras becomes useless; for the pada?® could also be connected
with this STtra by anuvptti”,

In conclusion, we beg to express our sincere feelings of admiration for
the very high ideals of literary honesty preached by our friend Mr. Kalipada
Chakravarti, and in anticipation, also express our feelings of gratification,
if he should prove the inaccuracy of our arguments in a succinct and wel].
written article with the requisite references. We are not particular about
anybody’s anteriority and we are always prepared to revise our opinion
provided we are asked to do so on irrefutable evidences,

e ———— tomntt——

A NoTE
ON
‘SOME UNEXPLAINED PRAKRT PASSAGES'.
IN THE TRIVANDRUM PLAYS.
By
PrOF. K. RAMA PISHAROTI, M.A,
SANSKRIT COLLEGE, TRIPUNITURA.

With reference to the article on ‘ Some Unexplained Prakypt Passages’
by Dr. Kunhan R&ja appearing in the last issue of the Journal I may be
permitted to offer a few remarks.

The author seems to make no distinction between suggested views
and statements of facts and rushes to conclusions which, to say the least
are apt to be felt by some as nothing short of impertinence. His remarks,
about my having carried ‘critical faculty too far’ in suggesting that the
pame Svapnand$aka may have been given to Svapnaviisadatta to show it
is an adaptation, show that he has missed the central point of my suggestion.
True it is we have Sikuntala-Natakam, Samvaragam-Nagakam and
Cidamani-Natakam, but we have not Abhijhana-Natakam, Tapati-Néta
kam, and Aécarya-Natakam, which alone is a parallel to Svapna-N&takam.
This is a rare combination and a parallel cannot be cited. Dr. Rij&'s
comment is, therefore, wide of the mark. '

Again he refers to _an ‘unfortunate’. argument of mine in saying ‘the
omission of the N&@ndi in the hurry of adaptation’, closely following upon
the expression ‘clever playwright’. My unfortunate self cannot really see the
force of my lucky friend’s comment. Surely a clever playwright need not
necessarily be well versed in all the technicalities and conventions of Sanskrit
dramaturgy. Even a clever man is liable to forget conventions in his hurry;

why for that matter we have the ex:mple of the clever author himself.

Coming to his categorical statement that Kerala could not have pro-
duced in that distant past an author of Bhiasa's literary merit, I believe I am
within my rights to ask him_ what exactly his knowledge of the ancient
history of Kerala is. His knowledge; as it is of others, is quite blank. Thete
is indeed nothing inherently impossible in pur_land producing a Bhiisa—~a
land which has produced a Prabhékara, a Saikara and a host of other dis-
tinguished poets and dramatists; such statements, coming from scholars whose

50
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position entitles respect for their views are
leading.

as unfortunate as they are mis-

The learned author devotes one full page
of Krida against the views of Mr, S, K, Sﬁstri,
explanation oflered Ly Prof. Sastri is perfectly

to explain his interpretation
my estecmed Professor. The
satisfactory, as his always are.
It is inconceivall» what further explanation Dr. R&j& can give, He cannot

really base any argument on its usage in Malay&lam, where it means only

‘play’. If by this term the Doctor understands 'b’ambhoga érbgira, his
reference to Sv. Act Vs particularly unhappy. There Udayana goes to
meet Padmévati, who has been suffering from headache—
moment to conceive of Krida in this sense ;
‘ Vipralambha',

a very inopportune
and further the poet describes
If the term may be taken as referring to Vipralambha, there
is indeed some justification possible, but unfortunately we cannot assign these
senses to the word, 1In the ordinary sense it may refer to the Sv, Act 1l -
but the ‘Ball-play’ described here is not the pivotal incident of the drama:

If I may be excused the use of a Slega, I may say that Kridd may be connec-
ted with Sv. in the sense that it is a ‘play’.

Abhinavagupta’s reference clearly shows that there is a drama called

Svapnavasavadatta which is Kridd-pradhdna. Tik@sarvasvakéra refers
to a Sv. wherein Visavadatta’s marriage is described. Saradatanaya refers
to a Sv. describing the marriage of Padmaivati ‘and this work has much
resemblance to the printed text, It is not conceivable how the same drama
could describe two difterent Vivahas!, how the same drama coyld have two
different pivotal incidents, nor again how the same drama could be both Artha
¢yogdra and Kdma érngira. These have to be explained, if Dr. R&ja main-
tains there isonly one Sv, I hope he will elucidate thig point also in his
promised note and suggest a feasible way of accommodating these diffe

an ' rences
The author’s references to M. M. G, Sastri are, i

' | to say the least, very
uncharitable; simply because he has committed a few mistakes or hag pro

pounded a theory which cannot stand a crucial test, his whole work in the
field of Sanskrit literature cannot be condemned. He has rendered signal
service to the cause of oriental scholarship. It must be conceded that he is
perfectly entitled to have his own opinion,
Bhasa question. Especially now that Dr, $as¢
marks come with ill-becoming grace.

as we can have ours, on the
fiis no more, Dr, Raijd’s re-

T My view of this in the light of the explanation so kindly given by Prof, S, K. Sistri
I hope to be able to set forth on another occasion, K. R. P.

A NOTE
ON
THE CARVAKA SYSTEM.
By
T. R. CHINTAMANI, M. A,,
LIBRARIAN, ADYAR MANUSCRIPTS LIBRARY.
The traditional author of this system of thought is Brhaspati. A set of
verses beginning with

T @ A @ S TR |
4T Tl B g ||

is attributed to Brhaspati, the founder of that system by certain writers like
Madhavarya, the author of the Sarvadarsanasangraha. To the same writer
are attributed some siitras also about this system. The following two
references are worthy of note,

a9 TR G
TSR e |
g TR |
LA |
Rt sxafhafiamm |

The above reference is from Bhaskara's Bhésya on the Brahma Sfitras ¥, It
is well known that this Bhaskara is older than 841 A, D. for, Vacaspati
who was living in the latter year criticises in more than 30 places in his
Bhamati, the views of Bhaskara. It is also clear that this Bhaskara is later
than Saikardcarya.

An older writer refers to the same sfitras with a slight difference in
the reading : Kamalasila, the pupil of é‘intarakgita in his commentary on
the Tattvasangraha of his master makes the following remarks :—

qm B—aRmaTi—
RRRASTAIEIFENT [ |
gREmREEERE aaR aw= |
Fadeay |

ts.. Page 196 of the Bhiskra Bhiigya, Chowkhamba Edition,

* : * *
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a1 = Ast g9 |
gy Rvafaaw )

From these references it is clear that Brhaspati wrate & set of sBtras on

materialism, apart from the verses which are attributed to him. Santara-

ksita's date is fairly certain; he helongs to the cighth century of the ¢ hristian
Era. Brhaspati must be older.
There seem to have been two difterent commentators on the Bphaspati

sltras prior to Skntaraksita. This point is made clear by this statement of
Kamalasila (i.e.).

T R—aRmadTgi awR awfy | ey | ax
FAGRFRT ATR—-I0d Al | 97 ey I

It is not wrong to conclude from this that prior to the eighth century of
the Christian Era the sfitras were so old as to allow time for two com-
mentators. The verses quated MadhavBrya were extracted from some
metrical rendering of the old Barhaspatya-siitras, which was made perhaps
by one of the old Barhaspatya commentators referred to.

REVIEWS OF BOOKS.

INDIAN PHILOSOPHY BY S. RADHAKRISHNAN—King George V.
Professor of Philosophy, University of Calcutia—Volume 11.
[Demy 8vo, pages 797]—Library of Philosophy—{25 s. net.]
Printed and Published by George Allen and Unwin
Ltd. London.

Reviewed by Mahdmahopadhyaya Vidyavacaspati
Professor S, Kuppuswami Sastri M.A., I.E.S. Madras.

In form and substance, in expository brilliance and estimative tact, and
in textual correlations and technical elucidations, the second volume of
Professor S. Radbakrishnan’s Indian Philosophy, which deals with the six
Brahmanical systems, surpasses the previous volume to a large extent, .
though intended by the author to be but its appropriate and necessary
sequel. In this admirably written book, with a remarkable measure of suc-
cess, he compresses into a lucid and interesting account, a bewildering host
of details pertaining to the Nyéya, Vaidegika, Sinkhya, Yoga, Plrva-mim&-
msi and Vedanta systems of philosophy and has certainly redeemed them
from the wearying boredom of many an English rendering by many an un-
philosophical and unimaginative expositor. This is a work of gripping and
living interest, presenting the course of Indian philosophical thought in the
six Brahmanical systems as a perennial stream of progressive sweetness and
exhibiting the makers of these systems not as so many embalmed corpses
but as living embodiments of philosophical insight and continually sugges-
tive forces of well-regulated reason. Professor Radhakrishnan rightly sets
up before himself Védcaspatimisra as the model of true philosophical spirit
and with the inspiration that could be derived from such a model, proceeds

to interpret and evaluate the ancient philosophers of India at their best and

to correlate them with the live issues of contemporary thought. Some of
the foreign reviewers of this work disapprove of this procedurf: and suggest
that Professor Radhakrishnan has attempted to read into the‘crude phases
of Indian philosophical systems several developments of modern thought, of
which the traditional exponents of those systems were completely innocent;
It may be unhesitatingly stated that such foreign reviewers have, in this
kind of criticism, beirayed theit scant appreciation of the “philosophical
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calibre of Professor Radhakrishnan as a typical Indian in whose mentality

some of the best features of Indian philosophy have found an abiding place
of nurture and likewise of the ancient philosophcrs of India. Those who
have a good knowledge of Sanskrit philosophical texts and western methods
of thought and criticism cannot fail (o be impressed with the earnest effort

made th is i .
. _ rOu.ghout this volume, to combine fidelity to original sources with
intelligent interpretation and eriticism,

0 . .
i nflslof the most attractive features of this admirable book is the inimi-
a i i ; : .

y telling way in which certain technical theories are elncidated, funda-

me i . .
ntal doctrines are set forth and the rich suggestiven-ss of such theories

and doctrines is rendered intelligible. By way of illustration, one may refer

to the extract from Henry 1V at page 92 in conn: ction with the elucidation
of the Naiydyika theory of anyathasiddhi. It may likewise b+ of interest t0

note how beautifully Professor S. Radhakrishnan sounds g suggestive note

of warnifxg. to such students of modern philosophy as might have developed
a mentality which nay be easily likened to a butterfly
*

. or a grasshopper Or &
cricketer and as might hastily rasshopy

1 . ! deprecate what, to imperfect understanding,
would seem a dogmatic or dgama-ridden tone in the Brahmanical systems

of philosophy. In appreciating the force of this rémark, it would be useful
to refer to the extract from Gaoeth~ given at the footnote of page 21 and
Professor S. Radhakrishnan’s remarks in several places about the true
significance of the nature of the Vedic sanction behind the dstika systems
of philosophy.

The best part of this volume is the VIII Chapter on Sankara’s Advaita
Vedanta. The brilliant exposition of the chief features of advaitism in
this chapter is supported by abundant rxtracts from standard works on

Advaita and care is taken to see that such extracts do not serve asa drag

and mar the general interest, The treatment of the philosophy of Mima-
ms& is in several respects imperfect and it is not intelligently correlated
with other philosophical systems in the manner in which such correlation is
called for, ‘The philosophical side of Madhvacarya’s system is very inade-
quately treated and the meagre statement of Madhvaca;uya's tlhueorv of etror
and truth is misleading and perfunctory. It is rather unfortut;ate that

such an admirable and heautiful work happens to he disfigured in several

places by bad mistakes arising from a defective control over the

textual matter in Sanskrit philosophical waorks. For instance, those who

have acquired a specialistic proficiency ip the traditional texts of the Sastras
would certainly be disconcertrd by the mistranslation of sasmtigthate in line 3
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of page 26, by the hopeless confusion of ideas in the note on avacchedaka
at page 124, by the absurd illustration of definition by genus and difference
given in note (1) at the foot of page 48, by the reproduction of certain mis-
takes appearing in the section dealing with alaukikapratyaksa in
Dr. Keith's ‘Atomism and Indian logic' and by such other defects. In a big
and difficult work like the volume under review, defects such as those des-
cribed, how~ver serious they may be when considered by themselves, ought
not to preventimpartial critics from duly appreciating the outstanding merits
of its main aspects. The distinguished Professor, with a commendable grasp
of the fundamentals of Indian philosophical systems, has in this volume given
a brilliant and generally correct account ol the six Brahmanical systems, and
if there are several defects in this account, more especially on its technical
side, it is the privilege of constructive critics to hope that this edition will
soon be replaced by a revised edition free from such defects. We have no
doubt that such arevised cdition will prove to be a standing monument of
Professor S. Radbakrishnan’s remarkable gifts and attainments and will
deservedly occupy the rank of a philosophical classic, which it already bids
fair to win as much through its inherent worth as through the international
reputation of its eminent author.

—

A BRIEF ACCOUNT OF MALAYALAM PHONETICS By. L. V. RAMA-
SWAMI lYER, M. A., ERNAKULAM, CALCUTTA UNIVERSITY PRESS, 1925,

This is a small leaflet of 30 pages, being a number of one the calcutta
University Phonetics series; and it forms the result of the labours of a real
enthusiast to investigate a problem which is of great importance to all
students of the Science of Language. Malayalam was perhaps originally a
mere dialect of Tamil. But the original dialect came under the influence
of not only the Sanskrit speaking Aryans, but also of the Arab and Syrian
merchants, The field of investigation being very large, we have no right to
expect a thorough treatment of the sounds in this dialect modified by
diverse influences. We must also recognise that the author has certain
disadvantages. He is not a real Malayali; he is a descendant of the
Tamil settlers in Malabar, who do not speak correct Malayalam and cannot
detect the niceties in pronunciation, There are not many in the field
whom he can consult and whose opinions he can use for comparisons
and corrections. The leaflet is published under the auspices of the Calcutta
University, where there is no adequate provision for Malayalam studies.
From the preface, it appears that the author has not received any help or
suggestion from a Malayali. The present reviewer is under an equally
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great disadvantage in that he speaks Malayalam with a particular accent and
intonation which the author may not recognise as the standard that he has
chosen. The author chooses Cochin State as the seat of standard Malayalam

(p. 1) People of Valluvanad in south Malabar have the same boast and

Calicut people hold out a similar claim. It is the eternal boast of Travan-

core people that they alone know correct Malayalam. Even in Cochin State,
dialects differ with castes and even with families. The question and answer :
Q. [ Parvati ippol varikayano ?] (Is Parvati come just now ;)
A. [Patt® nilapat® divasam &yi] (It is fen of forty days);
When spoken by members of certain familes wil be heard as :
Q. [Vartapperia ?] (literally—Is it frieq bananas?
A. [Pilapiyasdyi] (literally—It higs become milk pudding)
This is a standing joke in Malabar,

When there is such diversity of dialect, it wil] be unjust on the part of

a reviewer to criticise minor points. Still certain slight inaccuracies and

: nis the nasal of ¢ series and m of ¢ series in
Malayalam. Malayalis pronounce the nasal of t series as #, unlike people

of other parts of India (of pp. 2 and 3, 14 and 15) [valapalam) is wrong [p]
ought to be doubled (p- 3) There is no § sound either in Sanskrit or Malaya-
lam (p. 3) manipravdlam isnot “an incongruous jumble of Malayalam
roots and Sanskrit endings”. It is a mixture of Malayalam with Sanskrit
words bearing Sanskrit endings, Affixing Sanskrit endings to Malayalam
roots was a parody for the sake of fun (p. 4). No Malayali pronounces
[povonom,] but only [pavanan.] Itisa Sanskrit word which never appears
in colloquial language and hence undergoes no vowel corruption (p. 6). There
is no pame of a giant like [bh*k?n] or [bhog?n] (p. 11) [vatil] [palpa] and
[visarikkuka] are not Malayalam pronunciations ; perhaps Tamil settlers
pronounce so. (p. 13) [Vanau] and aminiavuptom] are also examples of
Malayalam spoken by Tamil settlers (usually called Pagtarmalaydlam (p.15)
[anti]is not 2 “colloquial of the illiterate class". Ttis a pure Malayal.am
being an early adaptation from Sanskrit, when sound corrputions were’
greater; words adopted from another language undergo greater corruption of
sounds at earlier stages than at later stages (p. 16) [vilppolom] is another
instance of Pagtarmalayilam (p. 17). The author does not seem to know the
derivative meaning of [Venair] (p. 1g), (Vera]
pronounces so, but only [vara] (p. 18). No e jucated malayali says [gurutvam]
and [viddhitvam]. This is missionary Malayalam~—usually called Padrs
malayalam (p. 18). '{‘he author gives (nei] (¢hee) as an instance of diphthong
(p. 10) and also [ney] (ghee) as an instance of a word in [y} (p. 7).

lapses must be pointed out.

15 not a line, but worms; no one
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Following the sacikatihanyiya, I come now to bigger things. The
rule givenin section (ii) under number (3) on p. 8 is not complete. It does
not explain words like [cekar®] (wing) instead of [cikar®]; [tekayunnu] instead
of [tikayunnu] (completes) ; [vesam]instead of [visam] (poison).

Words ending in broken consonants (cillikal in Malayalam) are literary,
In spoken language a vowel is uniformly added at the end except after (n)
and [1] under certain conditions {p. 7). The author does not seem to make
the difference clear and this peculiarity of {n] and [1] is also not noted by him.

The palatal value of [k] has nothing to do with a neighbouring palatal
(within a Malayalam word). The author does not make the point clear, (K]
is palatal in [pavakka] (a fruit) though there is no palatal element in the
word, and after [i,] [k] is not palatal in [cikkunnu] (he scatfers). This
palatalisation affects [a] also, Cf [inbu] and [mattahaa). In the former (a) is
not palatal, in the latter it is (p. 11 and 14). This palatalisation rules is rﬁle
complex and the author does not seem to have analysed the examples suffi-
ciently to draw the general rules.

Change of [t] and [d] into [1] and of [$] and [d] into (1] is very common
in malayalam. The author does not give the rule correctly, His rule does not
cover cases like talkBlam (Sanskrit atkdla),[tdlparyam] (Sanskrit tatparyg).
He gives no rule in the case of [$] and [d] (pp. 12 and 13).

Never does “ confusion arise” between the sounds [n]and []) except for
foreigners, The rule is very definite. The author makes a confusion of
the whole point. (pp. 14 and 15).

{m] interchanges with [v] in other places than intervocal. Cf [vany@n]
and [mannn] ; vinam and imanam,

The interchange of [r]and [1] (pp. 16 and 17) is another sphynx for a
foreigner especially for the Tamil settlers in Malabar. They always pro-
nounce [niranndkkari] as [ndraanakkari] (lemon pickles). The author gives
rules which are inadequate and occasionally wrong. No Malayali pro-
nounces [ghranam], but only as [ghrénam] (p. 16). The problem isa greater
riddle to a Tamiil settler than the problem of shall and will is to a Scotch.
man,

The author does not clearly give the rule regarding the doubling of the
initial consonant in the. latter member of a compound. It has a very impor.
tant bearing on Malayalam phonetics and is one of the chief features that
distinguish Malayalam from Sanskrit. This is a point that has influenced
Malayalam grammar to a great extent and it has even affected Sanskrit (cf,

p. 21).
: 51
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The author says that [n]
sound does not occur initially,
phonetics? (p. 14).

I have

does not call for any special remark. The
Isit not an important thing in a book on

pointed above certain aspects of the question of Malayalam

phonetics where there is room for further investigation and revision. The

» W€ cannot expect a thorough present.

res h in the fiel . at the book forms a real basis for further
earch in the field. It is a Lold enterprice of the author and the author has

sucree.ded. well, considering the position impartially, Univasities and other
organisations engaged in scholarly pursuits must encourage such adven-
turers and help them to tread the right path in the unexplored w

Kj.

book is the first attempt and as such
ation of the case. It must he said th

ilderness,

PRASNAMARGA. X1V AND 327 EpITED my Pl NILAKANTHA SARMA
AND PUBLISHED BY R. SUBRAHMANYA VADHYAR, PALGHAT.

This is a work on astrology and it deals with
tions of Astrology. The volume under review form
tains adhydyas onme to sixteen. The editor, Mr, Punnaseri Nilakantha

Nambi, Principal, Central Sanskrit College, Pattambi adds expl
footnotes wherever necessary. The work is heatly printed el pot up
e

prasna and jataka por-
s the first part and con-

and well got up.
T. R. Chintdmani.

et tiraes et
NA1saADHA., CANTOS 6-12,

EvITED Wity
THE C .
MALLINATHA. OMMENTARY OF

Mr. Subrahmanya Vadhyér published a few years ago the first six cantos

of the Naisadha with the commentary of Mallinéitha. The second ti
. part is

i Though the edition professes to be
a critical one, we are sorry to note, it is not. The editor wrongly attributes

to Mallindtha want of proficiency ip grammar, which, to say the least, j
» IS
King Sii Harga as is sought
but only $ii Harsa. The printing is good
T. R. Chintdmani,

now issued and it contains cantos 6.12,

presumptuous. The author of the work is not
to be made out in the introduction,

NOTEWORTHY ARTICLES IN ORIENTAL JOURNALS.
THE INDIAN ANTIQUARY.
July, 1927.

“ The Meaning and Etymology of Pija” By Prof. Carl Charpentier,—
Two more sections appear on this subject. The author tries to strengthen
his derivation of p#ijd@ from the Dravidian piicu (smear) and shows that in
ancient India the main form of worship was by smearing the form of the
God with various pastes.

Vedic Studies. By A. Venkatasubbiyah, M. A., Ph, D,

He takes the word phaliga for consideration and tries to relate the
word with sphatika and argues that the form phaliga is the result of some

Prakptic influence.
August, 1927,

“ Date of Bhaskara Ravi Varman" By K. G. Sankar, B.A. B.L.—After
discussing the dates assigned to Bhéskara Ravi Varman, King of Travan-
core, the author of this paper comes to the conclusion that he should have
fourished between 1073 A. D, and 1131 A.D.

“The interpretation of the Upanisads” By Umescandra Bhatticarya
M.A., B.L—~The article is continued from the previous numbers, The author
arrives at the conclusion that to distinguish the philosophy of the Upanisads
from that of the Vedantastitras is meaningless. For any philosophy of the

Upanisads, the nucleus is to be found in the s@itras.
September, 1927,

Sir George A. Grierson,K.C.I. E—In a supplement edits (in Roman
characters) the Saurasenf and Magadhi Stabakas of Rama, Sarman (Taskavi-

gita) with six plates.
INDIAN HISTORICAL QUARTERLY.
September, 1927,

Jaina References in the Dhammapada, by M. Govinda Pai.—The
author of this paper tries to prove that Buddhism, the arkanta vagga of the
Dhammapada is a clear indication of that fact. The word arhant is used
only in the sense of Jaina and not Buddhist. At least two Tirthankaras
(i.e. RSabha and Vira) should be regarded to be older than the Dhammapada.

Development of Buddhist art in South India III By Devaprasad
Ghosh.—In this part, the author deals with Buddhistic sculptures at
Amarivati, and Jaggayapetta. After describing in detail the famous
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sculptures of these two places the author shows how there is an

individuality in the sculptures of the South, though at the same time its
connection with the North is kept up.

Authorship of the Nighantu By Chamupati.~The author discusses
in this paper the authorship of the Nighantu collections which have been
commented upon by Yaska. He declares with Madhustidana Sarasvati,
whom he quotes, that Yaska himself is the author of that collection ;
the author severly criticises Satyavrata Samasrami who differs from
Madhusiidana Sarasvati,

Ancient Tamils and the Nagas, By C. S. Srinivasachari M. A.~The
author discusses in this paper the origin of the Négas ; their connection with
the south of India: their connection with serpents; their civilization; their
fusion with the Dravidians and so on. Then the author speaks of ancient
Naga Kingdoms in Jafina, north Ceylon and other pleces, and the fina)
submerging of those kingdoms.

Mauryan Art, By Achyuta Kumar Mitra—The various forms of
Mauryan Architecture and Sculpture are well discussed in this paper. The

discussion relates mainly to the sculptures got in Siranath and those found i
in the Patna Museum at present. mn
illustration.

Indian Literature Abroad, VIII, By Probhat Kumgr Mukherjee,—Thj
is a continuation, being the eigth instalment of a series of artic] g is
author gives here another list of Indian works which are pres::v (’ll‘l.w
translations in foreign countries. The article wil} continue ed in

Kumdrila and Dinndga, By H. R. Ratgaswami Aivan .
states in this paper that most of the anti-Buddhistic argu
are directed against, mainly, Diandga. The author of ¢
quotes a large number of passages in this connection

The paper is accompanied with six

8ar.—The author
ments of Kumarila
he Nydyaratnakara

. . . and most of the
agree with the Tibetan version of the Pram@nasamuccaya bem

Max Muller's [ntroduction to the Rgvedapratibakhyq By Balakrishns
) na

Ghosh.—The author translates from German Max Miiller’s Introduction

The translation will continue,
EP)GRAPH[A INDICA, October, 1924.

Revised Text and Translation of two of The Karam Plates By the
’

Late Dr. E. Hultzsch.~~Dr. Hultzsch re-edits these plates a second time, for

e . The
iniscription is in Sanskrit verses. The text is accompanied by a translation:

the late Dr. Keilhorn had some more information about these plates
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Dhanaidaha Copper-Plate Inscription of the Time of Kumdraguptd,
1. The year 113, By Radhigovinda Basak.—The author edits a valuable
Copper plate Sanskrit inscription beloning to about 432-33, A. D. (.e.) the
period of Kumiragupta I. The author makes a few observations on the »
orthography and gives a translation. The inscription is important, being
sufficiently old.

THE PHILOSPHICAL QUARTERLY, July, 1927.

The Philosophy of Bhaskara. By M. L. Sirkar.—Mr. Sirkar deals with
the leading tenets of the Bhedabheda school of Bhiskara in this paper in 23
sections. BhRskara is a realist in the full sense of the term and consequently
he is not prepared to accept the doctrine of mayd so ably propounded by
Sankara and consequently he refutes that doctrine. The author deals with
the theories of knowledge according to Bhiiskara ; with his conception of
the absolute, infinite and finate ; his conception of moksa and so on.

THE HINDUSTAN REVIEW, April, 1927, .

Poems and Plays of Bhisa 11. By Dr. L. Sarup.—This article is a con-
tinuation of the one previously published. The author gives a summary of
the Diitavikyam, Karpabhéra, Madhyama Vydyoga, Partimd, Padcardtra
PratijBd Yaugandhariyana, and Svapnavisavadatta. "The author -upholds
{he practically untenable theory that the famous Bhasa is the author of all
the dramas ascribed to him in T. 8. S.

THE QUARTERLY JOURNAL OF THE ANDHRA HIsTORICAL RESEARCH
SOCIETY, Ja;nuary, 1927,
Bhav&bhﬁti and his Identity, By S. K. Ramana @ Sastt

summarises in this paper the arguments that tend ‘
with :— : -
(1) Umbeka,—a pupil of Kumdrila and a commentator on il

viirtika, a copy of which the author of this paper has discovered ;

(2) Sureévara,
(3) Viévariipa, ,
With regard to the jdentity of Bhavabhiiti with Mandana Miéra, he is
y with Srikantha, the author of the

the author of the Brahadérayakabhésya Virtika ;

a commentator on the Yajliavalkyasmrti,

not decided; so with regard to his identit

‘Brahmamimémsa. _ . ..
TAPASAVATSARAJA, By M. Ramakrishna K avi.—Th‘e author of this drama
is known as Matréirkja or Anahgaharsa. A dramatist by name Mayurdja,
the author of the Uddttaraghava is known to us. The-afither, er

tries to identify the two persons and says that thrOﬁw_”m""‘F’"_kﬂ%Q f.&;
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ence mdtrd is changed into mdyu and he adduces certain indirect argnment-
also. Taking the identification of Mitriirija with Mayutija for granted

the author of this  paper makes him a Kalaciri  Prince and refers him 10
600 A. D.

JOURNAL OF Tur Dttt aND OrissA REsEARCH SOCIETY, June, 1927.

Archacological Rescareh af Pitnag By V.M. Jackson~——The author states
that some excavations carried on in Piitna for purposes of some Sewage
construction have resulted in the discovery of fresh fields for archaeological
research. A number of things belonginz to ancient Piitna like terracota
etc. have been discovered, A regular watch is being kept up for the sake of
new and fresh finds,
BULLETIN 6F THi SCHOOL OF ORIENTAL STUDIES Vo, IV Pt 1L

Sanskrit Manuscripts on Alankdra, By Dr. S, k. De,—Dr. De gives &
short description of the fallowing manuscripts found in the Government
Orienta! Manuscripts Library, Madras. They ate 1—

1. Udbhatalankira viveti

2. Dafaréipaka Vydkhva
Camatkicacandrika
Sahitya Cidamani
Sahitya Dipiké
Kéavydlaksana sangraha
Spivgdra Prakida
Bhavaprakasa
Raséranava
Rasakalpadruma

Janakthardna XVI.—~Dr. L. D. Barnett edits in Roman characters the
16th canta of the Janakiharana from a palm leaf manuscript.

Ajdamilamoksq Prabandha of Nardyana Bhatta~Pandit V. Venkata-
ramasarma edits in Roman characters this practically unknown work of
Néaréyana Bhatta :

Isib Vo, IV PT. [iL.

Ramayana in Indonesia, By J. Kats—Mr. Kats gives the salien points
in the Indonesian version of the story of the Riimiiyana and shows how it
diflers from the Indian version.

"Some Readings of Janakiiarana XVI, By 8. K. De.—Dr. De here
furnishes certain variant readings of the 16th canto Janakibarana (Published
in B. S. 0. S. Vol. IV Pt II). Dr, De’s readings are from the manuscript of
the Janakiharana, depasited in the Ce. O. Mss, Library, Madras, of which he
has a transcript.
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