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1S THE DOCTRING OF
TBANSMIGR-ATION
NON=ARYAN 2

. DY
By
K. 8. Remuaswami Sastrial D. A4, B, L.
Of all the surprises and superstitions of modern scho-
larship, the theory of the Non-Aryan origin of the doc-
tring of transmigration of souls is the most surprising
and baseless of all. Yet so great a scholar as! Professor
Macdonnell says at page 387 of his History of Sanskrit
terature: “ It seems more probable that the Aryan set-
lers recetved the first impulse In this dirsction from the
Laboriginal inhabitants of india™,  This idea of an abo-
?‘igm:ﬂ peaple of Indla who wrer2 displaced by the later
Aryan lncursion is one of the fadds of modern western scho-
i larship. The second fad added by the great professor is
f even more fantastic, He says however “Though the
Aryan Indians borrowed the idea from the abarigines, they
certalnly deserve the credit of having elaborated out of it
the theory of an undroken chain of existences, (nlimate-
ly connected with the moral principle of requital™. This

- idea of transmigration iIs not only one of the key-idess
of India but has also orafloundly influenced foreign thought
In the case of Pythogoras and others. s it an Aryan
tdea or not?

it 1s Important to note that it Is found in the Rig
Veda itself.  The following hvmn is found as. the third




Is the Doctrine of

verse In the sixteenth hymn of the tenth Mandala -
g% Qgissg a@ucal G T 158 ghedt 1 aiyor
AGT qT ASP A7 AN A fgd  Arefry wfatag: mir’t:g

In this verse the soul is directed to go to heaven or to
earth according to its dharma. The first and second
verses In Rig Veda X, 58, refer to the soul “which
may have gone to heaven or to earth”. The following
verses in Rig Veda |, 164, 30, 31 and 38 have been re-
ferred to by Roth and others as disproving Oldenberg's
view that the doctrine of transmigration is foreign to the
Rig Veda.

AASHT UG S{AANG UIASTET  ATTEATAT |
AYPT ATQATATTATA ATTGLT Qrairgadd |
wendrsr: wfagdraem s gainasatos )
AYEF AISTA EQIAT AT SHSAT qS7ar | Arfor: |
arATETAr Ay farearaTg v fafegedn
These verses declare that the moving soul Is within the
body and comes often back to the earth and goes back-

wards and forwards. The words s<rafd, a9y, wea:
contain the very essence of the doctrine of transmlgratlon’

Even the western scholars admit that the doctrine (s
found In tts full-blown form in the Upanishads.  What
proof Is there that the doctrine was current among th
aborigines of India, or that the Upanishadic Seers bo e
rowed it from them? None at 4ll. Sych a theory rl;

a pure undilited conjecture, In the Kathopanishad 1t
s

- Stated clearly that man ripens fike corn, and that- lik
————eotR..Jigy I8 born again, i i

Transmigration Non-Aryan? 3.

qenAa WA 994, SEgiaaraad qu |
In the Chandogya Upanishad we have a clear reference
to the archiradi marga (Devayana) and the dhumadi
marga (pitriyana). In fact the Rig Veda itself refers
to the Devayana. (Rig Veda X, 19, 1.)
QT AT APUAE GFAF qTA € FACTAATAT |
The doctrine is even more clearly stated inthe Brihad-
aranyaka Upanishad. It says that the azquired facul-
ties and works and vasanas follow the transmigrating
soul and that the karmas determine the future worlds
and embodiments and pleasures and pains.
& Faor wACT GHFITHA 999 91 | a5 Ag
arAr garErl AT aqr wafa, | ngwrd
qngAard, TOEE QT 9ad, QT guER HA
qArF A9 GIGA' WG WeA(E: KIART AT
gev: ffd ® TATEMAT WA AeRIAIATA WG
FaOE, AEHEED, TEHATEA, AT(AGTTS ||
[t fs thus clear that the doctrine of transmigration
is thoroughly Aryan in ongin and development and that
it 1s of the very warp and woof of Hindu thought. In
fact the Ideas Implied by the terms Atman and Karma
and Dharma form the tripod of Hindu thought. With-
out any one of them it would topple over. The most
perfect statement of the doctrine Is to be found in the
blessed Bhagavad Gita.
JeRTHF Feqd any YFTA ar gurieaan |
fager argaTarie qgara graEygT
oL —0—
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(K. G. Natcsa Sastri,)
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This Adhikaraza (Br. IT-ii-37) is considered by many
even a..mong the Adwaitins, to have been directed against
the Saivagamas of every variety. But the truth seems to
be that according to Samkara this Adhikarana is directed
not against one particular Agama, but againt every bhody
wbo holds that Brahman is only the Nimittakarana or the

operativ ‘ i
perative cau<e and not the material cause also Ipadana-

karama. Says he, = TIIAT RASAGTABTTHITAATT: qTATT
¥dd — He further says that there are various schools who
hold this non-Vedic doctrine of Brahman being the Niniitta
karana alone. Some of them are the Samkhyas, the Vaise-
shikas, the Mahe-waras. This mention of ‘Maheswaras’
seems to have thrown many off their gaurd and induced
them to think that Suivagamas of all v.riety ar: taken here.
The truth is that the Maheswaras mentioned here are the
Vamapasuratas and not the Sajvagamas, known as Kamika
Karana and others of that type; for, the five fundamentals;
mention.d by Samkara as karya, karana, yoga, vidhi, dukha
nta are the peculiar tenets ef the Nakulisa-Pusupat’as wixc;
also bold that Brahman is Nimitta-karana, and not (;f the
Kamikagamas. We thus see that Samkara has not under
stood this adhikarana as directed against any one particula;
Agama, bui takes it as directed against every one who holds
the view of Nimitfiakarana only of Brahman.

2. Srikantha, who, in the opinion of Appaya follows
Samkara, seems to have taken nete of this vicw of Simkara
and declares that some ancient pseceptors have interpreted
this adhikarana as bheing directed against a sectiou of Saiva-
gamas, while in reality he does not find any difference bet-
ween the Vedas and Agamas. Here the agamas mentioned
hv Qrikantna ts Kamika and other kindrod literature as is
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evidenced from a glance at the text and the conwentary
Siverkamani-deepika. He therefore practically agrees with
Samkara in holding that this Adhikarana in intended to re-
fute> the doctrine of ‘Brahman being the Nimittakarana’.
3. Sri Ramanujs declares that this Adhikarana is in-
tended to show no quarter to the Saivagamas of any - de.

nomination. His commentator makes it as clear as possible
and even takes Samkara to task for not holding this Adbi.

karana against the Pasupatas. Says he
(AT FRCAEATTARLAET qrgqaqulﬁ"anazcgqn%asa ar
ram-amaaammammqtfa qorgiead |

ag qtmmsr ufagm: | fafiaardsaced faTifasinar
ATIFAFAAGA, (Heg AGBATHAIT faTrwTa: | Q-
ared A a€q ForEETUE | 94 FATC YT
A QRAGATH TIHCTHRA T fATHATTY ! afwuEd
far e ATgAEE: | fafarisaTmmer yfaias
FenfgaaTtasTTFaran mafmetafgifaael e
reareTefiEasd Al AN wAtRiag T anai-
weq FroraagRg Slar@eeEry [2 = 3¢]

The three people mentioned here are Samkara, Yadavaprakasa
and Bhaskara. The passage, when freely rendered, means:-

“The other three, unwilling to admit that this Adhikarana
is aimed at an examination of the tenets of the Pasupatas,
maintain that only those who declare that Brahman is

only Nimittakarana or the operative cause like the potter,

of the Universe, are criticised here. Of them, we shall

deal with the ether and another. It is not sufficient if the
principles of ratiocination alone are overthrown. It is also
necessary that the Sacred texi or Agama which forms the
pasis of these principles shquld be eriticised. As long as

the validity of the Agama exists the views of the pure
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Nimittakarana-vadins are bound to exist unmolested. Hence
both ratiocination and its basis have got to be refuted. Of
the two, pure ratiocination ought to have been overthrown
early in the beginning of the Sastra. Without achieving it
the necessity for beginning this Sastra can not arise. 1f it
is said that the Agama which maintains the view of pure
Nimittakarana of Brahman need not be examined here as it
has already been overthrown by the principle of interpreta-
tion enunciated in the Virodhadhikarana (Purvamimamsa
1-iii~3) on account of its teachings being opposed to those of
the Vedas, exactly on that same principle the tenets of the
Pancharatra also need not be examined here; for, we main-
tain that those teachings of the Pancharatra which seem toyou
to be contrary to those of the Vedas, may similarly be held to
have been refuted by the principle of Virodhanaya” (P. I.iii-3)

It must be understood that the Adwaitins have their
own raply to these observations. 1In the first place, they
maintain that the validity of the Agamas as a source of
true Pramana or right instrument of knowledge is denied
not on the iuthority'i of the Virodhadhikarana otherwise
known as — STZIALMAHIN — (P. Liii.3), but on the prin-
ciple of intsrpretation enunciated in the — f\mm'hrr'imtur
(I-ii-5) of the Mimamsakas. There the Agamas as a source
of Pramana hav: been absolutely discarded so far as the

iollowers of Vedic r ligion are concermed. The—aﬁgm
TI®ITW — operates only when a conflict arises between the
Vedas and other literature, eighteen in number,
the Vedas; but the WTW%W absolutel
all anti-Vedic litarature.

based on
¥y discards

Secondly, the dexterous logic empleyed in these antj.
Vedic texts must be proved to be absolutely untenable as
otberwise even thinking people may be lured inte the’ be
lief thas these texts also may be safely relied upen to get ;
correct knowledgy of the Supreme Atman and the Universe,

Jignasd — Vol. 1-3, 4.

In '«m'r%rmm or ‘An enquiry into the knowledge of Dharma’
only Vedas and allied texts are of ab:olute authority as
Dharma is beyond the limits of comprehension by the or-
dinary sources of Pramana, as perception and inference;
why? because it is generated only by performing properly
the actions enjoined in the Sastras. But Brahman is abso-
lute and ever existing - IL(AIGATEY - Hence an applica-
tion of the process of ratiocination may, with advantage,
be made for correctly understanling the teachings of the

Vedas. Says Samkara
qegy YFAATINY AT AeAirwICorariyy agaagw
[ . = -~ . ~ € >
TP IATIATAANY ATFAITFAIALT TATG FIATAI744 |
ATAAMRIATAG  WAIXT aF  THIO FARIARTHILI,
farrg WeAAAISTIATTAR TATHTAAAE TATO |

(Br 1-i-2). Accordingly the peculiar tenats of the several anti-
Ved ¢ sehools, such as Samkhya, Yoga ¢tc. are examined in the
V ¢danta sutras and refuted. Oa that same principle soms spe-
cialities of the Pancharatra are examined and refuted here. But
insofar as the relation of Universe and Brahmaan is concerned.
the speciality of the Pasupata liesin his dexterous application of
logic. in common with other anti.V edic schools like Sankhya,
Vaiceshika. Hence he is mot selected and refuted separately.

Thirdly, the explanations, of suveral Vedic passages,
advanced by Sankhyas and other dexterous logicians are
examined in the first chapter and found absolutely worth-
less; and in the first and second part of the second chap-
ter the views explained by them in regard to the operation
of the material cause~ IAULIARILW - in the manifold ma-
nifestation of the universe are refuted. The question which
remains yet to be solved is the view of these logiciane in
regard to the eperative cause - [ATHARILO. And this ques-
tion is examined in this Adhikarana YELTHTAFTEATL (Br.
11-ii-37). The sutras of this Adhikarana distinctly refer to
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the views of the logicians bus not to the special doctrines
of the Pasupatas.

Fourthly, Ratiocination has ne place in the beginning
of the Sastra. The necessity for introducing this Sastra
does not rest on the utter untenability of the principles
of ratiocination. But it rests on the apparent conflicting
ideas conveyed by the various Vedic passages. Says Samkara

ILFAAFTITGARTALGATA QRO | Sqreaareaify

e qaegge fasred | amaraRarorereE

YA g @A, AFRATERATIEATATET ) (1-1-2)
The passage means *“The sutras are intended io st;ing to-
gether the flowers of Vedanta passages. Vedanta passages
are indicated in the sutras for illustration and discussed.
The realisation of Brahman depends on the sound under.
standing of the true import of the passages obtained by
careful discussion; but it does not depend on a knowleege
of any other pramana like ratiocination and others”. Thus
the Adwaitins waintain that by no stretch of imagination
can this Adhikarana be made to refute the principles of
any one particular Agama. Obnly those who hold the
Nimittakarana view of Brahman are examined here.

=)~

YASKA a0 PANINI

By
Kalipnda Chakravarti B. A.

—0—

The priority of Yaska, the author of the Nirukta,
to Panini, the celebrated Gram narian, has long been
held by eminent Samskrit Scholars as a conjecture, which,
owing to the fact of its being backed by strong evidence,
was regarded as being beyond disnissal. But recently,
Mr. K. G. Subrahmanyam, Research Student. University
of Madras, has publisned an article in the Journal of
Oriental Research (vol I, pt I}, starting a novel theory
that subverts the old one, and makes Yaska posterior
to Panini. In this article an attempt will be made, up-
holding the old theory, to disprove the arguments ad-
vanced by Mr. Subrahmanyam in support of his own.

The argument of Mr. Subrahmanyam, which seems
to be the principal one, Is the reference to a passage
that occurs in the Nirukta #M#% fAUTEqrA SqTHRIOTER
w136 wargaEnTs - In this connection he says — “It
is nothing but the echo of the Innate apprehension that
his work could not stand on a par with the famous
Vyakarana; and it needs no saying that the first Gram-
marlan who expounded the principles of grammar as a
system was no other than the Sage Panini. And it is

#130 significant to note on the other side that while
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Panini refers to all kinds of literature prevalent in his
time, Vedic as well as classical, nc reference Is at all
found to the Nirukta” Qur view on this point is that
the Vyakarana referred to here is that of Sakatayana
and not of Paninl. In the Nirukta there is a sentence,
of which, the sentence afzd famrearst etc. forms
a sequal — AN ATATATEATAATA MFIIIATECH AT T
|AMATEATAAITR  ARgIarsToTaia® — which represents
Sakatayana as a grammarian i e. a maker of grammar.
The name of Paninl Is not to be found in the Nirukta
[n commenting upon FarwTwrATE® quoted above, Gai-
gacharya, of course in his Vivriti refers to Panini also.
But here he takes Paninl as a scholar and not as an
author of the Grammar. This proves the non-existence
of Panini’s Grammar zt the time of Nirukta.

Yaska follows the Grammar and opinion of Saka-
tayana while Paninl is a follower of Gargya. Hence in
afg% f3arewrd etc, the reference Is not to Panin! but
to Sakatayana of whose prammar the Nirukta forms a
supplement. [n Introducing the waord TR Gar-
gacharya says that the Nirukta should be regarded not
as an Independent faareara (source of knowledge) byt
as subordinate to grammar just as the Unadl Sutras
are subordinate to it (i.e- grammar). Mr. K. G. Sub-
tahmanyam in pt | of the Journgl of Oriental Research
(pp. 53-66) and Mr. T. R. Chintamani In page 18]

of the same journal (pt. Il) have said that the author
of the Unadi Sutras is Sakatayana.

This  implies
that the Nirukta

IS as much subordinate to that
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Grammar  of which the authership is ascribed to the
maker of the Unadi Sutras as the Unadi Sutrss are
subordinate to the Grammar of Sakatayana. So here the
word &THRT should be taken to mean mrwzrga syraTw
ard not griwiwsarwTer. Hence the priority of Panini to
Yaska on the basls of the above quotation is unterable.

It 1s a custom with the author of the Nirukta to
mention the name of the author whos: view he quotes.
But in reference to the Sutra - qz: wfw®Y: wizar -
which occurs in the Nirukta also the author makes no
mention of the scurce frem which 1t is taken. Had he
borrowed the Sutra from Panini, he would not have been
so careless as to faill to mention his name. On the
other hand it is extremely probable that Paainl borrow-
ed the Sutra from the Nirukta. The term zgqwr is taken
from the Grammar of Sakatayana by the author of the
Nirukta.

We shall now enter upon a short criticism of the
view of Mr. Subrahmanyam who holds that the Atharva
Veda and the Upanishads were not in existence at the
time of Paninl and that the Brahmanas were not con-
sidered as forming part of the Vedic literature. Let us
first of all consider the case of the Atharva Veda. In
the first pada of the fifth chapter of Paninl’s grammar,
there Is a Sutra ywawAmm@OMEsa:wARre. Here the
word Jg3 s read by Panini In the mrgorfzmar  and
the form <rgdia: Is obtained. How could Panini use
the word =gdg I the Atharva Veda were not in exist-

ence In his time? Hence the supposition that tha Atharyva
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Veda was non-existent at the time of Panini is not
borne out by facts. Lot us then take up the case of
the Upanishads and see whether there is any evidence
in the Grammar of Punini itself that would belie the
view that there were no Upanishads at the time of
Panini.  While illustrating the Sutra - wermgaarfyya: -
(IV-iii-73) the form — &ifaTE: - is used. ‘This disproves
beyond the least shadow of doubt, the view that ascri-
bes non-existence to the Upanishads at the time when
Panini flourished. Now let us consider the case of the
Brahmanas. If In Panirds time the Brahmanas were
not regarded &s forining part of the Veda, then the
Veda in his time must have comprised only of the
Mantras, This Is tantamount to recognising the identl-
ty of the Mantras with Chhandas. If this Is so. then
the fact that Panini sometimes uses the word me#xr and
sometimes the word @#® In his sutras becomes inex-
plicable. Further ~ g+3 AITGFITRGAIGT foary, ~(tlI-
H-71), w3 as: (11-i-72), - fagisoiy (I-i-73) - these
three Sutras occur in the Ashtadhyayl of Panini. The
first of these three sutras deal with the case of Mantras:
because @#X occurs as one of the padas of whij-h the
Sutra Is composed. Tne second sutra also, owing 1o its
connection with the pada &=§ through anuvritti from the
first has reference to the case in which
cerned-  Now, If Mantra and Chhandas
thing then the use of the ‘pada’
these sutras becomes useless; for the ‘Pada’ ®ex could

also be connected with this sutra too by anuvritti. Hence
the recognition of the identity be

Mantra is con-
Mmean the same
1@ In the [ast of

tween @9 and WAH

(52}
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Is proved to be unjustifiable. So @mx is not only differ-
ent from @ezy but means somethiny more than that.
It includes areor.

We next come to the derivation of arsgraer:. It is
true that the form arearmer: has not been derived by
Panini with clarity of distinction, but he has suggested
the way in which it can be derived. There is a Var-
tika gravgsareiy attached to the sutra & FreasmiaTyaTay

(IV-1-155) by which the derivation aredrqor:  may be
obtained. It has been clearly stated in the Mahabhashya
that the particle = In the sutra ﬁila’mimfa'ﬁ‘mq - §
suggests the Inclusion of the words =t and g¥ also.
S6 the Vartika is useless. It is therefore the opinion
of the author of the Mahabhashya that Panini himself
has suggested the manner in which the form arcaiqger:
may be derived.

Pandita Satyavrata Samasastri undertook to prove
the priority of Panim to Yaska in his Nirukta Sama-
lochana, a critical essay which was published in the
Journal of the Aslatic Soclety of Bengal. He has cited
nearly twenty arguments in support of his view. Of
the five arguments advanced by Mr, Subrahmanyam,
the last one afad fyureamw etc. occurs as a common
factor to both Pandita Samasastrl and Mr. Subrahma-
nyam. The argument relating to ¥war which Mr. Sub-
rahmanyam regards as contributing to his view was also
suggested by Pandita Samasastri with this difference
that he did with reference to Samhita-lakshana.
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The rest of the arguments — viz. that the Upani-
shads were not in existence at the time of Paninl, that
the Brahmanas were not regarded as forming part of
the Vedic literature in his time etc. — which constitute
flimsy support, are, of course, his own. We have shown
above that these cannot stand the scrutiny of a criti-

cal study, by referring to the sutras of Paniri himself.

In conclusion, we have got to opine that If Mr.
Subrahmanyam have borrowed some ¢f his arguments
from Pandita Samasastri. he would have done well to
mention his name In connection with those arguments,
We have a mind to undertake an investigation inty his
arguments at a future date. Though the view of Mr.
Subrahmanyam has been proved to be untenable, yet
we ate much indebted to him for preparing new ground
for critical study by starting a novel theory.

-

THE AUTHORSHI?
OF THE
VEDANTA SUTRAS.

Uy B

Col. G. A. Jacob has, in the preface to his edition of
the “Naishkarmyasiddhi” of the famous Sureswaracharya, said
that a particular passage in the work makes it clear that
Jaimini was the aushor of the Vedauts Sutras. Says he “In
the 91 st. section of it she author deals with the alleged ac-
quiesconce of Jaimini in the doctrine of salvation by karma.
and remarks that if he had really held that view, he would
not have written., as he did, the first swo Brahmasutras viz
—qqTAT AYFRYTAT, HFATIRT 4@~ He further remarks
that Jaimini should thus be made the author of the Veda-
ats Darsana is very curious- but it seems impossible to in-
terpret the passage in any other way, and there is po vark
ation in the reading of the manusciipts.

The passage referred to by Col. Jacob is as follows:-

qzfy ffadid saegsrzafa ;19 algaarcamEr
ydgea | Fe s | wdr @ Sigacaaiang
ArEra: W@ OF fRArT ffR 0 AOaRiAsNTIsy-
favry WOTATHEAWIET, SEHIUEARA (EARTE
NETIE EETATIAIGTRTHRT TAIL AT a g
gadzrFariaiad  sinssfes wrgafrsaa )
wgsanw | awSRtaraafasn ade fAlaar-
STl WrAATH MHERAREGA AT
FEUR R AR |
There is a good deal in this passage sufficient to throw any
body, excepta hindu, off the guard and make him declare
that Jaimini was the anthor of the Vedanta sutras. The
expressio 1z ~ ¥l ﬁ'ﬂ’)‘%“!ﬁ — *Ha would not have strung the
sutras’, and = ¥ XA ~ “But he has done :0” may be
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taken as rsasonable grounds for the visw held by Col. Jacob.
But it must be borne in mind that Sureswara, here, simply
repeats the vicw already expressed by his Guru Samkara in
the Samanvayadhikarana (I-i-4). *
sfaqfaraigaciars ATaArgl i ANTET SETCEIATATIR
VHRTFAA | ACTATUHITITHT 973 G faean
PAEla war weadgETAR A Aa | SWEHE
TafaTeANtaATAy agdt g ATHITEA: AqTATHG AAT
| — The passage means:— If 1t were really the view
of the aucient seers that the whole of the Vedas is devo-
ted to the injunctions in regard to worship and yagas, there
is no need for a separate Sastra (science) to be ushered in_
to existence; for already a Sastra in regard to the int‘erpree-
tation of the Vedas has been constructed as — WAIACIH-
FA®TSI ~ “Now thercfore an enquiry into (a knowledze of)
Dharma”. Even if the need for a separate Sastra were felt
it would have hevn begun as “Now therefore an enquiry in-
to the renaising portions of Dharma” jnst as what has be-
en done in (ths third chapter of the Purvamimamsa) “Now
thercfore an enguiry into the essentials of a kratu or yaga
and purusha”. Iv was clearly felt by the ancient seers that
the knowledgo of the absolute identity of Soul with Para-
matman was not eovered by the enquiry into a knowledge
of Dharma. Hence the launching of a separate Sestra is
justified (or becomus explicable)”. Thus rendered, Samkara’s
passage clearly indicates that the holy Mabarishis themselves
have found the necessity to introduce a separate science for
& true knowledze of Brahman as it is pot covered by O
fS@rTar. This same ides is expressed by Sureswara in the
passage of Naishkarmyasiddhi given above. The purport of
the passage is the same as that of Samkara. If only Col
Jaceb cared to translate HTQET'T\H‘QE{ as ‘‘a geparate set ot:
Sutras would not have been strung” and &H"lﬁl‘!ﬁ! as ‘bus
actually we find it has besn done so”, he would not have

felt any ditficulty.
.-0_

SAMEARACIARY A

The Graatest Of The Adwaitic Teachers.

—0—

1. %ri Sinkaracharya, the greatest of the Aldwaita
toachers, 1s sail to bhave established mutts in different cor-
ners of lIudia for the propogaiion of the Vedic religion
known as the far’iﬁwwr&a- And yet it is uofortunate
that the date of that illustrious tsachur should be shreuded
in mystory. And still more shameful it is to behold that
even his followers have allowel thamselvas to be duped by
the fantastic and fanciful theoriss, in regard to his date,
enzinersd by interested orientalists whose mission is always
to discrudit Indian history that comes from Indian sources.
Weo shall, here, try to find out the true date of Samkara
from Indian sources in the light of Indian methed of inter-
preting ancient records. We shall begin with tniernal evi-
dence and see whether Samkara himself has thrown any
hint in his works in regard to his date.

INTERNAL EVIDENCE.

9. 1n the Arambhanadhikarana (2-1-18) we find the

following passave:
wAlE zan @¥sa: @uafd. 9 STRAEaTEN
AW T (ARqERATL AR AQIIHRC-
oHgIURE.  gat f3 ar% @RgLEiat a9
TYI, ATWIRET. A (E TONYAT UAT 9T AqF
QAR ST AAAAIAIGRT  AATGIHTOA A%
QreAT  FFATGAT AT AW, WAE, wigsadna
ar faqsga.

This Adhikarana deals with the fundamental basic princi-

ples of Adwaita that Brahman is the absolute cause of the

Universe The varied forms and names of the objects seen
around us have no indepsndent existence except as the ex-

istence of Brahman. Says Samkara:
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FEWRIMTLS  IEAIF  q0q,  wOw A,
ATATY KO GORTIRAISATYA  sqTa RO
FITEATANITS.

. , . .
It means that the varicd manifestations of the Universe
have in realily no separate existence from Brahman. The

existence of the forms an names is only phenomenal, but
is mot really real STATIHTAR.  In plain words it means
that the Vedic passage E’%Hﬁi‘ti’i{uq 3{'(13"\]'?[ explains that
the universe indicat.d by ¥¥ existed in the beginning AR
as the A which is V-ahman; and the other Vedic pass-
age FWE TTHT AT does not mean that in the be-
ginning the universe erxisted as nothing; but that its names
and forms had no uxisterrxce. Even aceording to the prin-
ciples of ratiozination ZT® it can not be maintained that
before manif.station, QTQEQ‘%: the universe had no cxist—
ence. In explaining this aspect of the question Samkara
gives the iilustration found in the passage given in the he-
ginning of the paragraph. It means ‘‘Relation can be
maintaired only beiween two existing things; but not het.
ween one ¢xisting aud another non-existing thinz, nor bet-
ween two non-cxisting things. As non-existenc: WV ig
no entity there is no sense in drawing a boundry line as
‘before manifestation’. Fields, houses and others which
have real ex stunce i the world are defined by boundries;
and not non-sxisting things. By declaring that *before
the coronation of Purnavarma the son of a barren woman
beeame king, tho non-cxisiing “son of a barren woman®
can never bo undersiood as having a mortal existence now
or had it in the past or will have it hereafter”. The
passage is significant. Two propositions have been enun.
ciated by Samkara here. One is ‘only existing things can
be defined relatively G‘H\TT%' gan @A 9.  The
other is ‘Relative existence can not be defined between a
real and an unrcal thing ﬂG{HEﬁ':. Hence no question

arises between two or more unreal things. Tho first pro-
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position has been illustrated by the example of Fields,
Houses etec. The second proposition has been illustrated
by the example of Pornavarma and the son of a storile
womea.,  Since Samkara deals, in the second proposition,
with an actually existing thin; in its relation to a won-
existing thing the illustration given to elucidate the pro-
position must necessarily refer to an actually existing thing
In its relation to a mnon-existing thing. Thus Purnavarma
cited in the example must of necissity be a historical
personage. Samkara 18 still more explicit in this passage.
The mere mention of Purnavarma alone would have peen
sutficient to hold him to be a historical pwrsonage. Sawm-
kara says something more. He mentions a particular in-
cident in the life of Purnavarma. Says he Q&raﬁcirsr”w-
TEHIE. He gives the particular incideut of Adhisicka or
coronation of Purnavarma which his coatemporaries could
well remember as an actwal thing that happened in their
time; and in juxta-position to thai actual incident hs pla-
ces vandhyupuira the son of a barren woman. Hence un-
less Samnkara had some means of knowing the abhisheka
as an incileat wh.cn actually happsued he can not citeit
as a Bhava padartha HTEN’QT{T as opposed to an abliava-
padartha WWTEN"'{I{I the vaxdhya putra. Nor could he
have silenced his opponents, at that time, whom he was
addrcssing in bis Bhashya, when tney were proclaiming to
the world that a Bhavapadarthu may 'spring out of nothiug-
ness. Samkara tries to bring home¢ to his opponents the
futility of their position by an apt illustration which they
can well realise. The irresist ble conclusion, therefore, seems

to be that Samkara was a contemporary of king Purnavarma.

3. We shall now see wihn thi: Purnavarma was. Woe
find in the Buddhist records espccially 1n the *“Travels of
Hiuen-:s-ing that Purnavarma was a king of Magadba.
The traveller says:— “‘Some monihs afterwards, the king

of Maradha, called Purnavariua (i’u-la-na—fa-mo) the last
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of the race of Asoka raja, bearing of it siched and said,
— “The sun of wisdom having set, nothing is leit but the
tree of Buddha; and this they have now destroyed, what
source of spiritual life is there now?” (Pt. IT., Bk. VIIIL,

pp. 118,, Buddha-Gaya.). In another place the traveller says

“Next to the eastwrd 200 paces or 80, outside the wall is

a figure of Buddha standing upright ‘and made of copper.
Its height is about 80 feot. A pavillion of six stages is
required to cover it. It was formerly made by Purnavarma
raja’’. (Pt.11, Bk.1X, pp. 174; — Sariputra and Aswaijita).

1t is thus clear that this Purnavarma must have existad
in very ancient days; but nothing about his time is avail-

able to us from the Chiness nor from any Buddhist records.

4. Our next duty is to find out whether there was a
Purnavarma in the M»gadha list of kings. Such a list is
preserved in Vishnu, Bhagavata, Vayu and Matsya Puranas,
but in none of them is the name of Purnavarina to be
found among the Magadha kinzs. But the Vayu-purana
throws ths clue thus:—

aq: §A|E qut grar aar wfasnE i
The reading ‘{U} in
cal error for

printed editions is cvidently a cleri-
‘{U'TI, because it does not agrfe in sense
with the passages that are either heforo or after. The
passage that goes before reads thus:—

TRAITT S/ N T AR ATTTT |
AUTAZT W X TET QAT wReIE 0
Fgfaae avifor 93 |qur & afacrfy |
Afaar afAgmEg avvot qandraay |

Here comes the passage we have just quoted ahove. The
succeeding passage is

UAHAFUAAT AIIqfa Agraer: |

Here the word ®AMWT in ad: HIeqT liur ete. is super.
fluous. Hence the passage has becen translated thus:-“Such

numbper of years as will amount to 25 years”. The regnal

(11
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years given in the [atter half of the previous passage —

qRrOTf TATHAT — ought to be taken to agree in con-
struction with king Hala in the next line. It can not be
interpreted as referring to Nemikrishna. For, in that case
the passage which is previeus to this passage which gives
30 as the regnal year remains unattached to any king.
Nor can it be taken to refer to the reign of Apadabadha,
the previous king, For, the passage which refers to Lim
clearly indicates the number of yecars that he ruled gvm‘
Mazadha as ten years. Hence wou take the passage - €TIAT
Elﬁ?%?‘“l’?ﬂ—as Nomikrishna will reign (after Apadabadha),
and the number of years will be twenty-four plus s.x, in
order to justify the future tenses - ﬂﬁ"lf? and AfFaAT
It is therefore clsar that the expression — T IFETANH
must be understood as agreeing with the succeeding pass-
age - Ad: HAQL QO FIST WAT WA Here, if the
expreseion be Purnam as found in printed editions in what
way it can be raconcilad with this passage surpasses our
eomprehension. It is therefore clear that it is but a more
clerical error for Purna in the masculine gender. Hence
the expression Purna in the above passage is a clear indi-
cation for Purnavarma which is but another name for
Hala. This was the 18th. king of the Andhra dynasty,—
the eighth (and the last, recorded in the Puranas) dyna-
gty that ruled over Magadha. The Vishnu and Bhagavata
puranas give only the total years of particular dynasties;
but the Vayu and Matsya give, in addition to the total
yeoars of a dynasty, the regnal years of eaeh king of every
dynasty. But owinz to negligence and bad preservation of
the ancient works by later devotees numerous variants in
the readings and other deformities have cropped up from
Mauryan dynasty onwards. Thus the Vayu-purana mentions
only 15 kings, in the Andhra dynasty, by name while the
total number of kings it mentions as thirty. Hence only
by a careful and judicious use of the readings of Vayuy
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and Matsya puranas can we get an almost complete list
of the kings of the Ardhra dynasty. Thus from a care-
ful perusal of the Fuianas we find that after the battle of
the Mahabharata

(1) the Barhadrathas (22) reigned over Mugadha for 1010 years

(2) the Pradyotas {5 kings) " . 138,
(3) the Saisunagus (i0 ,, ) ’ ” 362,
Total (57 ' ) 1510 '

This corresponds with tae total yeirs given by the Bhazuvata
from the birth of Parikshit to the coronation of Nanda cf

AMCFT AAAT AT IAAZTATTAY |
TAGTRTS T [ 9T I |

Here the word Panga agrees in construction with Salam
and not with Dasa. Thus till the Nandas, the regial ye.rs
and the aggrozate total years agree The next dynasty
was Nandas.
(4) andas reignod over Magadha for 100 yeuars.
(5) According to onc version of Vayu
purana preserved in the India
Ofilce Library the Mauryas (12 kings) 337 "
(6) According to Matsya, the Sungas (10.,) 300 ,,
(7) According to Matsya, the Kaunvas 4, ) 85
(8) According to the combined list of
Vayu and Matsya the 17 kings
of the Andiras till Hala 299

1

Thus the total number of years that elapsed from the
birth of Parikshit to the commencement of the reizn of
Hala was 2631. Hala, we have seen, had reigned for 25
years. He must therefore have reigned from 2631 to 2656
from the Mahabharata war. Kali began on the 38th. year
from the great fratricidal war. Hence Hala - the Purna -
must have lived from 2593 te 2618 Kali. Since Samkara
was a contemporary of Purnavarma he must have lived
about this time. '

JIGNASA. -Voll-3. 7.

3. One word by way of explanation. According to us
the shecr anchor of Iniin chroaology is the date of the
Mihabnarata war which is based ua unuwssnlable astronomi.
cal dasa. Astronouy is an exact science and rests on solid
mathomatical caleulations. It, therefore, doss not rest, like
the (Gresk Synchronism, on the perturbed irsagination of the
Ori:ntalists. From the Mahobhirata (Santi parva, Cha. 46.)
we learn that at the tine of Bhishma's dsnarture from this
world the Sun had just enterei on the “‘winter solstice”
that it was the bright half of the lunar mo.th Magha, that
the Tithi was Ashtami, that the Sun hait just entered the
Meridian and that the Moon was n the const.ilation Rohini.
It is well known that Tithi repre-cn.« ihe diiferencs, in
longitude, between the Sun and the Moon. and ths Nak.
shatra represnts the position of the Moon. Since Moon
was in Rohini and ths Tithi was Ashtami, or more correctly,
according to Anusasana parva, 716 Tithis hal slapsed (Ch. 273)

at the time, the Sun must at that time b 90° removed from
the Moon. In other words, the Sun must have b.en at the

constellation Satabhishak. We do not know the exact po-
sition of the Moon in the constellaiion Robiui. It is &
matter of practica! Astronomy and has (o he calculaied in-
depundently. lgnoring it for tha Fresent. oven supposing
that Robiuni had just beiun at the tine, the Sun must of
necessity, be in the sccond quarter (pada) of Satablishak
if he is to be removed by 90° from the Moou or in 310°. Thus
it i3 clear that, at that time, the winter solstice commenced
when the Sun wasin the consteliation Satabhishak. Today
in the year 1927 the Sun enters on the “winter solstice”
when he reaches the third quarter of Mula or 246° 40’. Thus
the difference is about 64 degrees This wil| give 4608 years
at the rate of 72 yoars for one degree. Thus Bhishma's de.
misa must have occured at least 4600 years before to-day.
This is sufficient to knock the bottom out of the grotesque
ocientalistic superstition that the puranic date of the Maha.
bharata war is either mythical or lszendary.
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The mean longitude of the Sun and the Moon on that
particular day when Bhishma ascended to Heaven has been
calculated by our late lamented teacher Brahmasri Varahur
Sundareswara Sastrial, the devout disciple of the late Bra.
hmasri Sundareswara Srautigal, that erudite South Indian
Astronomer Mr. Sundareswara sastrial has found by actual
calculation that the constellation Rohini ends at 32 ghati.
kas from Sun-rise on that memorable day, when Bhishma,
went to Heaven. Since the Mahabharata says that the Sun
entered the meridian at that particular moment, it means
15 ghatikas had passsd, at the time, from Sun-rise Hence
17 ghatikas still remain in Rohini for the Moon to travel,
This means that the Moon was almost at the end of the
third quarter of Rohini. 13 ghatikas had already been spent
and only two ghatikas remain in the third quarter of Rohini.
The third quarter extends from 46° 40’ to 50 degrees. Since
Moon travels, on an average, one quarter or 3° 20" in 15
ghatikas and sioce 13 ghatikas have passed in the third

quarter of Rohini, the mean longituds of the Moon, at the

13
time, must be ((Ig x 3° 20 ; = 2753 20" + 46° 40’ 0" oF

49° 33' 20. At 90 degrees from this prlaca we must find the
Sun. Hence the mean longitude of ths Sun is 319° 33 20"
Every Hindu clearly knows that Bbishma waited for
the ‘winter solstice’ in order to throw off his mortal coil.
The day previous to Bhishma's departure is called Ratha-sap-
tami or the Charriot-seventh day. The word clearly suggests
that the charriot of the Sun began to turn on its north-
ward course. It means the “winter solstice” began on the
Saptami and on the next day Bhishma departed. Since half of
Ashtami had passed at the time we may roughly say that 1.4
days (Saptami and half of Asbtami) have passed since the
commencement of the ‘winter solstice’. Since the Sun travels
on an average one degree per day, one and a half degrees
must have elapsed between the ‘winter solstice’ and Bhigh.
ma's departure. He at the time of the Mahabharata war

S'amkaracarya. 0.

the ‘winter solstice’ must hive commenced in the fourth
quarter of Satabhishak when th: Sun was in 319° 33 20"
minus 1° 307 or 318° 3" 20". Now in this year 1927 of the
Christian era the Sun will entsr on the ‘winter solstice’ on
tae 82 nd. day of the emsuinz D.c:mber at 97¢. 15v. (repre-
sents ghatikas and vighatikas.), from sun-rise, in the third
quarter of Mula, when he reaches 247° 19° 37". Thus the
difference batween Bhishma’s deati and our present day
is (318" 3’ 20" — 247° 19’ 37") 70 desrees 43 minutes 43 seconds.
What must be the period of time required for the winter
solstice (Uttarayana) to be thus thrown back by 70° 43 43"
on account of the precession of th: cquinoxes? At the rate
of 50'26" per year we get 70° 43’ 43 or 254623" x s or
5066 55(?;6 years or 5066 years in round figures before to-day.
From the beginning of Kali to the present day 5029 years
have roiled by. Thus Bhishma’s departure from this world
took place 37 years before the commencement of Kali (3139
B. C.) which exactly tallies with the statement in the
Mahabharata (Mausala parva) —

IFAICATETH AT wyARFLA: |
g3 favdana fataand grafgc |
Thus the beginning of the Puranie chronology is unassail-

able,

6. The second land mark isanother astronomical datum
found in the Garga Sambita. Sage Garga says

a7T Fradasarar sfrgrgecraer |
APEAT ITAASTIREATT FIAT-AERTE )
It means “when the Sun turns on his Northward course

without reaching Dhanishta, or turns on his Southward

Mr. T. 8. Visvanatha Srautial, in his almanac, has given 474. 570.
88 the time when the Winter Solstice (Uttarayana) commences, 9g 18v
have to be added to this owing to a difference of 9’ 43" in the calou-
latiou of Ayanamsa irtroduced by Srautigal himself by taking a long
jump beiween the cyclic year Rudhirodgari — 2923 — ana the next year
Raktakshi — 1924,
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course without reaching Aslesha know then, there will be
immense trouble (fear)” Varahamihira clearly explains this
by saying that Aslesha means ‘‘the middle of Aslesha’.
Says he
APZIIAYTANGEHTT e AgraN |
I FEATLIHGAI® GIOIHT U

This means “‘Surely at some former time the Sun must
have turned on his southward course in the widdle of
Aslesha and on his northward course in the beginning of
Dhanishtha; for so it is said in ancient texts". Bhattotpala,
his commentator, explains ‘ancient texts’ as texts of Garga
and others and quotes the sloka of Garga given in the ba.
ginning of the paragraph. Since Garga forebodes some seri-
ous trouble at some time when the Sun does not reach
Dhanishtha, it ia clear that at the time of writing his work
the Sun used to be at the first point of Dhanishtha when
the *“winter soistice” (Sun’s northward course) commenced.
Dhanishtha begins in 293° 20'. Hence from the Mahabharata
war the Uttarayana was ,thrown beck by 318° 3 207 mix;us
293° 200 07 or 24° 43’ 20" at the time of Garga, owing to
the precession of the equinoxes; and from the time of
Garga to the present day it has been st:ll further thrown
back by 293" 20° 0" minus 247° 19 87" or 46° 0’ 28". Hence
from the departure of Bhishna to the time of Garga
89000" x 51(?206 or 1771 yuurs had rolled by, and from Garga
to our presentbday 165623" x 5{3% or 3295 years had similar.
ly rolled by. Now, this Garga says in the Yugapurana
ehapter of his work, that sowmectime after Salisuka had reign-
ed in Kusuma.pur/a (Magadha) troubles dus to the combin-
ed invation, by Panchalas, Mathuras and Yavanas will

arise. It is clear from this that Garga must have lived
either after Salisuka or at lcast about his time Since frem

Artonomical calculations we find that Garga must have
lived 1771 years after Bhishma and 3295 years before our

present day or about 1368 B (., Salisuka also must have

Samkaracarya. 1.

lived about that time 1368 B. C. From the Vishnu and
the Bhagavata puranas we learn that Sulisuka belonged to
the Mauryan dynaty and comes about the latter part of
that dynasty. The particular India office manuscript of
the Vayu purana mentions Salisuka, but not the printed
editions of it. Since that reading agrees with Vishnu and
Bhagavata, we have adopted that reading for the Vayu
purara in regard to the Mauryan dynasty. Since all tte
Puranas agree in giving the aggregate years from the
Mahabbarata to the end of the Nandas as 1610 years, the
regnal ycars for the Mauryan dynasty according to this
Vayu purana, when added to this aggrezate years gives 1798
years from the Mahabharata to the beginning of Salisuka.
It is not improbable that Garga would have lived some 28
or 30 years after he wrote his work. Hence that reading
of the Vayu purana which tolerably agrces with the astro-
nomical data tas to be accepted as correct. Hence it is
that we adopted the reading of the purticular Vayu purana
in the India office library. The agreement is remarkeble,
Garga expresses one particular thing in two ways. He says
that some time after the Sun does not reach Dhanishtha
fn “winter solstice™ troubles will arise. Hence it clearly
means ‘some years after 1771 years from Mahabharata'. It
may as well be 20 or 30 years. He further says that after
Salisuka there will be trouble. Hence the trouble might
have oceurred after 1798 from Bhishma's departure. Sali-
suka comes a8 the seventh in the line from Asoka. It
therefore goes without saying that the Chandragupta and
Agoka - the greatest of the Mauryan kings — must, of ne-
cessity, have lived before 1638 B. C. And no amount of
herculian efforts, on the part of the orientalists, to bring
down Asoka to the third century B. C., will be of any
avail in the face of this astronomical data. In truth, the
Macedonian raider was born more than 1200 years after

Asoka.
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7. The third land mark is the counter checks given
in the Puranas in regard to the total number of ycars from

the birth of Parikshit to the end of the Andhra dynasty

We have seen that the Bhagavata has given the total years
from Parikshit to the coronation of Nanda as 1510 years.
The Vishnu reads

1A IH[AT A ATAHZIIATTAY |
TAZTHESG FAW THTHETH |

Here TATIMNATH is evidently a clerical error for QFEIAT-
qT, f_or tl}e totals given to the Brahadrathas, Pradyotas
and Saisunagasin this same purana comes to 1500 years. For
the same reason the reading
ALTHATATRI F q1a7 qifea: |
TIFIRTHT FIH qHTOTHCH |

given in the Vayupurana is anothor error for - ALY -
#Tcg and IATAITTH-  Thus ail the puranas agree in giv.
ing 1500 as the aggregate number of years from Parikshit
to Nanda. The Vayu and Matsya give, in additition, the
number of years from the coronation of Nanda to the end
of the Andhra dynasty. The Vayu says that the “Saptar-
shis” (Great Bear) will travel each nakshatra in 100 years,
and by the end of the Andhras they would have comple-
ted the eycle of 27 Nakshatras and thus 97 hundreds of
years Yvould have elapsed by the end of the Andhras —
AFUTA.  The puranas have accepted that at the time of
the birth of Parikshit the ‘‘Saptarshis” were in the con.
stellation “Magha” ®®AT: and by the time the Andhra dy-
nasty becomes extinct they would bhave completed the
cycle of twenty seven Nakshatras. From this it is clear
that from Parikshit to the end of the Andhras 27x 100 or
2700 years would have elapsed. The Matsya purana makes
the position clearer still. There we read

 ATIRHIBFALT AISTATFHFATLTIOR: |
qErAQlT ArsAIAIRPATA g 97T ga: |l
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This means:- “From the Anlhras to Parikshit so much
time must have passed; the time taken by the Saptarshis
to travel twenty seven stars”. Thus from Parikshit to the
end of, the Andhras there mu:t have elapsed some 2700
years. Since the number of years from Parikshit to the
coronation of Nanda amounts to 1500 years it is clear that
from Nanda to the end of the Aadhras the number of years
must be 1200 years. In other words the total number of
years of the Nanda, Maurya, Sunga, Kanva and Andhra
dynastics, when added together, must tolerably come to
about 1200 years. We have already seen that the Maha-
bharita war, which is the sheet anchor of the Indian Chro-
nology, is bound by an unassailable astronomical datum
and the ead of the Mauryan dynasty, by another equally
valuable astronomical datum. Mathematically the amount
of time which ought to have elapsed between these two
astronomical data must come to about 1800 years and no
historian will be justified in disturbing these dates. Con-
sequently the Sungas, the Kanvas and the Andhras must
absorb, among themselves, some 900 years. Now all the
puranas agree in giving the Andhras a total reign of 450
years. Hence the Mauryas after Salisuka, the Sungas and
the Kanvas must have reigned for about 450 years. It is
tbus evident that that Purana which gives tolerably a
reign of 900 years from the second astronomical datum to
the end of the Andhras must be taken as genuine and
fairly correct. Now, all the four puranas declare with one
voice that the Andhras reigned for 450 or 460 years, and the
Matsya Purana gives a total reign of 300 years for the
Sungas and 85 years for the Kanvas. The remaining 70
80 years must be in the Mauryan dynasty, which is borne
out by the particular ruading of the Vayu purana in the
India Office Library. This is also verified in the following
manner. We have learnt that a total reign of 1200 years
wust have elapsed from the coronation of Nanda to the
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end of the Andhras and since the Andhras had, accord.
ing to all the Puranas, reigned for about 450 years, some
750 years must have passed from the Nandas to the end
of the Kanva dynasty or the beginning of the Andhras.
This is fairly corroborated by the Vayu and the Matsya
thus :—

qrAMTEg ATTFRIEY TEAHFAT g )

HAAL VARG THATE AT A N

This means:~ “After an interval of 836 years after Maha.
padma Nanda, the Andhras as Pauloma and others will
come’’. This clearly means that 836 years after Mabapadma
the Andhras will begin to reign On a rough calculation
we said 750 years, but on actual calculation we find that
according to the Matsya purana

the Kanvas reigned for 85 years,

the Sungas ' 300

Y

according to Vayu the Maurya 337 »
” all the Puranas the Nandas , 100 .
Thus the total amounts to 822

11

An exhaustive textual criticism of the passages of the
Puranas bearing upon this subject of chronology and genco-
logy may be found in our separate work ‘‘The date of
Sri Samkaracharya”. We have thus explained why we took
gome particular readings as correct and genuine and othors
as errors due to negligence and bad preservation.

8. To sum up:—

() From the Bhashya we find that Samkara was
& contemporary of king Purnavarma.

(b) From the Buddhist records we find that this
Purnavama was a king of Magadha.

() From the Vayu we find the clue that king
Hala, in the Magadha list of kings recorded in the

puranas, was surnamed Purna, which must mean
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Pornavarma, the term ‘“Varma” being a suffix to the
name usually attached to the Kshafrias.

(1) From the Puranas we learn thatsome 73 kings
must have reigned over Magadha from the Mahabha-

rata war to king Purna — the Hala of the Andhra
dynasty. '

(¢) From a careful reading of the puranic chrono-
logy we find that

(i) 1500 years must bave elapsed from the great fra-
tricidal war to the beginning of Nanda.

(ii) From the Nandas to the beginning of the Andhras
836 years must similarly have elapsed.

(f) That this puranic chronolozy isfairly corroborated
by unassailable astronomical data.

9. Hence we must accept that 20631 years after the
Mahabharata war Hala - the Purna - ascended the throne of
Magadha That must therefore be the date of Sri Samkara-

charya salso.

—0—

EXTERNAL EVIDENCE.

We have said that Sri Samkaracharya is supposed to
have established mutts in distant corners of india. Whe-
gher he actually established those mutts himself or not is
not now our province to sean, though personally we see no-
thing improbablein his founding these mutts for the propoga-
tion of the Vedic religion. It is sufficient for us to know
that these mutts have come into existence from very anci-
ent times as is evidenced from the copperplate inscriptions
preserved in the various mutts. One of these mutts was es-
tablished on the snow.clad Himalayan heights at Badarikas-
rama. Another was located at Dwaraka in Kathiawar on
the west coast. Another was founded on the east coast at
Jagannath. The next was established at Canjeevaram and
another was located at Sringeri in the Mysore s.ate. Of -
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these. almost ne2xt to nothing is known about the Jyotir
mutt on the Himalayan heights. Of the rest, the Jagannath
mutt has preserved the list of Acharyas from Sri Samkara
up to the present day and the number is a little over 140,
though the regmal years for the individual Pontiffs are not
available to us. The Sringeri list is faithfully preserved
only from Sri Vidyaranya onwards while the list of Acha-
ryas before Vidyaranya is not only incomplete but also
variod and mutilated. Even the authoritative list of the
Sringeri mutt published by Mr. T. K. Balasubrahmanya Aiyar
of the Sri Vanivilas press Srirangam does not contain the
regnal years of the Acharyas. The list published by Dr.
E. Hultzsch PHD. in his report on a search for Sanskrit
Manuscripts in South India, published by the Government
of Madras, differs totully from the list given in the Guru
Vamsa Kavya published by Mr. T. K. Balasubrahmanya Aiyar.
There are two more lists belonging to Sringeri, one of which
was published by Mr. M. Seshagiri sastri, Curator of the Govt.
Oriental Mss. Library, Madras, in his report on a search
for Manuscripts for the year 1893-94, which also doss not
contain the respective years of the Acharyas. Another was
published by Mr. B. Suryanarayana Rao B. A., in his His.
tory of Vijayanagar, which alone gives the regnal years.
Thus there are four lists dealing with the Sringeri Acha-
ryas, three of which may with little difficulty be made to
agree with one unother by slight adjustments. 1t seems
that these three have been derived from one source. The
Hultszeh list alone totally differs from all the rest. The
pext two remaining mutts have not only preserved the reg-
nal years of the Acharyas up to the present day, but also
have preserved the date of birth of the great Samkara
Bhagavadpadacharya and the date of his Brahmibhava.
The Dwaraks mutt, in addition, has preserved the dates of
the various activities of Sri Samkara from his birth to his
departure. Our attention was drawn by our esteomed friend
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Mr. R. Krishnaswami Sastrial B. A. to the existence ol the
Dwaraka list, a copy of which he was kind enough to place
at our disposal. It is remarkable that the date of Sankara
preserved in this Dwaraka list tallies almost exactly with that
given iv the Kanchi list. Coming from two entirely distant
corners of India the agreement in the dates speaks for the
genuineness of the dates given by the two Mists. And the
surprise is all the more agreeably enhanced when we find
that the dates given by these two mutts are dquite in con-
formity with the date deduced by us from internal eviden-
ce, - one more proof to show that the Puranic chronology

is genuine and tolerably correct.

THE SRINGERI LISTS.
Ne L

The Names of Acharyas Published by Dr. E. Hultzsch.
Found among the collections of Jambunatba Bhatt
the eldest son of Mannam Bhatta of Tanjore.
Vide Manusecript No. 2146 @), Page. 133,
Reports on Sanskrit Manuscripts in
South India, Volume IIL (1905).

[Vide Madras Govt. Oriental Mss. Library, VI.B, Nos. 18-20.]
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FraragmAFaTrgaqsIIquaT: |
gagaIAAan e qiagEagand i
sirgdgondia: shfaameaaias:
SragraraarmeTiagadna |

A ARSI AT EE FLE: |
YRAMATTQILFAT Jesarar facrsa

Upon this list, Mr. Seshagiri sastri remarks:—

“ The list was copied from a manuseript found in the
Mut and may be held authentic and reliable.

In the list, Vidyaranya is represented as the 22nd; and
his assumption of the title of Samkaracharya took place
in 1331 A. D., and he was followed up to the present
time by nineteen priests. If we divide the period of
time that passed from that date, we get an average
duration of 29 years for each priest. But previous to
Vidyaranya, we have ten names up to the first Samka-
racharya whose age varies from the middle of the se-
venth to the end of the eighth century. Taking the
end of the seventh century for a rough calculation,
we see that ten priests have occupied the holy seat of
Sringeri for 631 ycars and that we get an average of
60 yoars for each priest, and ths average is too
long. We should, therefore, take the mapuscript as
::T:::Z ::_:lyl{_.me above discrepancy is satisfactorily

—o__

Nos. 111 and IV.

The Names of Acharyus of the Sarada Pitha, at Sringeri
published in the Guruvamsa Kavya, by ’Mr - Igen
Balasubrahmanya Aiyyar of the Sri VaniVila; pl:es .
Srirangam; aud by Mr. B. Suryanarayana Rao B A"

in his history of the “Never To Be Forgotte.n .
Empire” (or Vijayanagar), Genealogy PD. XIV
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Guruvamsa Kavya.

Sureswaracharya. (sl 1-4) 9. Bodhaghanacharya (5-7)
Gnanaghanacharya » (7-8) 4. Gnanottamacharya ,, (9)
Ghanagiryacharya , (10) 6. Simhagiryacharya , (11)
lswaratirthacharya ,, (12) 8. Nrisimhatirtha  ,, (13}

9. Sri Vidyatirtha (Sl 14).

et )

0o w e

History of Vijayanagar.

The Succession Of The Jagadgurus On The Pontifical
Throne Of Sringeri.

i O —

Sri Samkaracharya, born on the fifth day of the brizht
half of tke lunar month, Vaisakha, in the cyclic

year, Eswara, in Saka Vikrama 14, Corresponding

to 44 B. C.
He was ordained as a Sanyasi on the third day of the bright
half of the lunar monsh, Vaisakha, in the cyclic
year, Parthiva, in Vikramasaka 22, equal to 36 B.C.

He ordained Sureswaracharya as his disciple on the (15 th.)
Poornima of Chaitra in the year, Vijaya. and went
to Kailasa on the 12th. day of the bright half of
the month, Jyeshtha, in the Saumya year, in saka
Vikrama 46. This will be about the the year 12 B. C.

This great Adwaita Preacher and Guru lived, therefore, only
32 years. Samkaracharya 36 to 12 B. C. =24 years.

Nawme. Years. Saka year B.C.-A.D.
2. Sureswaracharya 800 30 Vi. to 695 Sali. 28-773.
3. Nityabodhaghanacharya 90 680 Sali to 770 ,, 758848,
4. Gnanaghanacharya 64 768 ,, — 832 ,,  846-910.
5. Gnanottamasivacharya 48 827 ,, —875,, 905-959.
5. (Gnanagiryacharya 89 871 ,, — 960 ,, 949-10s58,
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Simhagiryacharya 62 958 ,, — 1020, 1036-1098.

6

7. Iswaratirthacharya 49 1019,.—1068,, 1097-1140.
8. Narasimhatirthacharya 83 1067 ., — 1150 ,, 1145-1223.
9

Vidyasamkaratirtha 105  1150,, — 1255, 1228-13J3.

10. Bharatikrishnatirtha 52 1250 ,— 1302 ,, 1328-1380.

11. Sri Vidyaranya 55 1253 ,, — 1308 ,, 1331-1386.

12. ChandrasckharaBharati 21 1290 ,, — 1311,, 1368-1389.

13. Narasimha Bharati I. 31 1309 ., — 1330 ,, 1387-1408.
14. PurushottamaBharati I. 42 1328 ,. — 1470, 1406-1448.

15. Bamkarananda 26 1350-1376,, 1428~1454-
16. ChandrasekharaBharati 15 1371-1386 ., 1449-1404.
17. Narasimba Bharati II. 15 1366-1401 ,, 1464-1479.
18. PurushottamaBharati I 45 1394 ,, — 1439 ,, 14731517,

19. Ramachandra Bharati 52 1430 ,, — z492 ,  1508-1560.
20. Narasimha Bharati 11I. 14 1479 3 — 1495 4 15571573,
27, Nrisimha Bharagi 1. 13 1485 ,, — 7495 ,, 15631576,
22. Immadi Narasimha Bharati 23 7498 o D21, 4DT6-1D99"

23. Abhivava Nrisimhth&l‘&ti 23 1521-1544 1599'—1622-

24. AbhinavaSachidanandaBharati 4z 1544-15%85 1622-1663-

25. NrisimlLa Bharati II. 42 1585 1627 1663-1705.

26. Sachilananda Bharati 1. 36 1627-1663 1705-1741.

27. Abhinava Sachidananda 26 1663-1689 1741-1767.
Bharati. I1.

28. Abhinava Nrisimha 3 1689-1692 1767-17170.
Bharati 11,

29. Sachlidananda. Bharati II. 44 [692-1736 1770-1814.

30. Abhinava Sachidananda 3 1736-1739 1814-18117.

Bharati 111

31. Nara.simha. Bharati 1V. 62 1739-1801 1817-1879

82. Sachidananda Sivabhinava 44 1790-1834 1868-1912.
Nrisimba Bharati.

. [ Chandrasek hara Bharati Existing. ]

- :. HIIB Sury.anara)‘rana Rao says,~ “This list is copied

. anuscript which was in the Puja (worship) box of

Narasimha Bharati IV and comes

gsource”’, therefore, from the best

n rogard lrlr. ‘Ses}-mgiri Sastri also has said the same thing
o his list. Wy do not know how, in that case,
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Mr. Seshagiri Sastri had failed to record the rez.al years
of the DPontiffs. He seems to have worked only on aver-
ages [or the regnal years and does not seem to hav. any
ilea of dutes of the Acharyas as preserved in the Mutt.
Thut the date as given by Mr. Suryanarayana
Rao scems to have existed in the Muts is evideny from
the observation of the lata Mr. Rice of the archaclozical

department that ‘‘ the list is obtained from the mutt, the

preceding  dates are absuredly referred to Vikramasaka in
the 74 th year of which Samkaracbarya is said to have

been born . It is thus evident that Mr. Seshazir: sastri

dil not carcfully scrutinize the
glanes at the list will show that the dates given to muiuny

records of the ioutt. A

of the Acharyas overlap each other: but onreflection it se2mns
to be the practice that about the closing years of the pre.
vious Acharys his successor is ordained as Sanyasi while
young, so as to kecp up the unbroken tradition aul wvoid
any break in the continuity of the line. In chapter XIII
of his ‘Never To Be Forgotten Empire” Mr. B. Suryala~
rayana Rao records that ‘* A sasana under date Manmatha
S 1337 (A. D. 1415) states that when FPratapa Deva Raya
was ruling in Vijayanagar, and Chandrasekhara Bharathi
Odeyar in Sringeri, the Brahmins and Bommadeva Heggada
of Harandur made a grant of lands at the time of the
Now in 1415 A. D. Purushottama Bharathi

moon’s eclipse’
according to the list, on the Pontifical throne of Srin-

Was,
geri and not Ohandrasek harabharati as eontemplated in the
Sasana (copper-plate inscription). This discrepancy wmay eas-
ily be got over by explaining that the Sasana does not con-
tomplate the year of Chandrasekharabharati, but only its
1t simply records an event which ook place

when Chandrasekbarabharati was on the

own date.
some time before,
Pitha. It must be within the experience of &very intelli-
gent man that things done vefore are sometimes recorded
long after the event took place.

_-%_——-
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This list was printed in 1911 by Mr. T. S. Narayana Sastri
B. A, B. L. It appeara that hes himeelf has given it the
present form, from the materials furmished by Hiz Holiness
Bri Madbusndana Tirtha Swami, the 1420d. Acharya on the
Pontifical throne at Jagannsth or Puri. In regard to this
list, Mr" Appasarma Vidyavachaspati, the talented editor of the
now defuncs, Samskritachandrika, bas said in Sali. 1829,—

ArawANT gAY aTaE N WISy qgRAT "I
fes qmrEERgaTRiaedtd: ssmrargarama-
aw: afaged earadt fratadte asife Sifqausa o o
qrad | AFIRRONY SErEGadiEnSgaramraato qudr
fafaafida agr @153 acko aviens: Quafa |  fweqg adr
sfe R qF TAYE qANT AradAdETRrEaTsETa S
MW uy fy aTagey %as wagmaseas: @qTa O |

It is thus clear that the materials relisd upon by Mr. T.
8. Narayana sastri, for his information, are identical with
those relied upon by Mr, Appasarma, The number of Acharyas
aocording to the latter is the same as that given by the
former. The fact that Mr. Appasarma has not given the names
of the individual Pontiffs on the Govardhana Pitha, while
Mr. Sastri gives the names of all the 141 Acharyag, shows
that both 'bave drawn their informations from the same
source — from His Holiness Sri Madhusudana Tirtha, the
142nd. Acharya — but independant of each other. Even at
ap average rate of 20 years a generation these 141 Acha-
ryas weuld have reigned for 2820 years before today (*
before 1907, the date of the Samskrite Chandrika, Vol. xiv~ii)
The average appears to be still less in the present oase;
and it is enough to disprove the modern phantagy in regard
to the date of Samkaracharya, Needless to say that the

Govardhena list supports tolerably the Dwaraka list which
we shall hereafier ses,
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