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DWARAKA LIST.
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Vimarsa. it is written by Srimad Raja Rajeswara Samkz;;z"é
srama Swami, the seventy second Pontiff on the throne of
the Saradd Pitha at Dwaraka, in Vikrama Samvat 1955. Tt
gives the names of the successive Acharyas that occupied
the throne after the great Samkaracharya down to Srimad
Nrisimbasrama Swami, the twenty eighth Acharya on the
Pitha from 911 to 960 Vikrama saka, with their individual
reznal yoars and the date of their Bramibhava. From this
Nrisimhasrama Swami there had been forty three Acharyas
after him, on the Pitha, says His Holiness Srimad Rajaraj-
eswara Samkarasrama swami, who was the forty fourth.
Below is given the relevent portions from this work along
with the contents of the copper-plate inscription issued by
king Sudhanva in favour of Sri Samkaracharya, which is

declared to be in the possession of the Acharyas of this mutt.
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30. Samkaracarya.

FAMETT®  WYE FATITREILAITIFG 2067 q12W
WRGIUAA WATANAEGT S TAASTAA O |
» REBY wrmg;mmm AR AT -
THE FIUOWT AFOIAEETATT:, FATATATAT TR
" ,  RIINITISEEt drsqugaraiicgr-
FY AFIEA | R§YC SAYFSAGEAT AUIAGURT: |
» » w» v B WIEAIEE RAETATE
” s o TATISITHEEFRRITAAD: |
" »  WISYFEITEA fawsenag: |
» "» ”» aamatm; T?RT:;;T:[U]' e~
BIRTSTAT WA RITATTT FICAATATR TG |
" » w  o» QFEAF A Fer: SIEEte

o FAEAEARTT W7 s
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-~ ~ ¢ . ~ - IHES E"IW
AFZUAATH, WATHTATTATZIC |
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IAATHATTAT AT ¢fd Fraqrsy |

, »  AMEAY g¥S e Hracggeaa:
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" ” AT, wWEED sfiAegsa-
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I ATAGAT FATEINE  gRIRg A guiagAaareT-
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KANCHI LIST.

—om—

The list preserved in the Kaunchi Mutt is called the
Punyasleitamanjari. It was written by Sri Sadasiva Bodhendra
known as Sarvagnya Sadasiva, the 56th. Acharya
that sat on the Kamakoti Pectha at Kanchi, the wodcrn
Conjeevaram from 1523 to 1539. He was the preceptor of
Sri Paramasivendra (1539 to 1586 A. D.) who was the guru
of the famous Sadasiva Brohma the writer of Atmawvidya-
vilasa, the yogi who attained his Samadhi at Nerur near
Karur. From a glance at the Punyaslokamanjari it will be evi-
dent that Sri Sadasiva Bodhendra had compiled the list from
the original sources available in his time. After hum Sri
Paramasivendra sat on the Peetha asthe 57th Acharya for
47 years. The 58 th Acharya was Atmabodhendra from 1586
to 1638 A. D. He was the disciple of Sri Paramasivendra
and hence was the classmate of Sri Sadasiva Brahma. This
Atmabodhendra requested this Sadasiva Prahma to composs

for his use, a short lyrical work dealing with the Achar-
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yas of the mutt from the great Bhazavadpada to his time
Aceordingly he composed the work called the Gururatnamala
This is evidenced from the following passage of the said‘
work.

A ArIAATAATTATH T

g U™ IR EET | R
FZAT FIATEQ-TATST
TINAT AECTITT AT )

Thus this work was composed during the days of Atma
Bodhendra (1586-1638 A. D.) and based mainly on the earl‘ie;
work, the Punyaslekamanjari. The 59th. Acharya was Bha.
gavannama Bodhsndra who inculcated the Bhakti cult and
after an extensive tour, attained his Samadhi at Govinda.
puram near Kumbhakouam in 1692 A. D. The 60th. Acha.
rya was Atmaprakasa who sat on the Peetha from i692 to
1704 A. D.,, and attained Samadhi at Ambi near Conjeeva.
ram. The 61st. Acharya was Mahadeva, who sat on the
Peetha for 42 years from 1704 to 1746.§ At this time there

was one devotve named Atmabodha who was a disciple of
both Atmaprakasa and Mahaduva, tue 60th. and the 6ist

Acharyas. This Atmabodha wrote his commentary, Sushama,
on the QGururatnamala of Sadasiva. In the beginning of
that work he invokes tho blessings of Atmaprakasa and
in the end, that of Mahadeva, c¢. f.

ATBIRIIAF AT
FrOaFAgINE A |

STOARIYA qeeqaw
faasay fasafaIszar i

§ Owing to political unrest and confusion in the Carna-
tic in the first half of the 18th. Century, the Mutt was
permanently removed to Kumdhakonam in the cyclic year
Sadharana, corresponding to 1731 A. D. k
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and in the end, thus,

HEIFAIFTATRAUSAaIaqr |

ATEHATAA STATITEAT GIATILH |
Fortunately he has also mentioned the date of the co.npo-
sition of his commentary thus
AR aTEY aRgUIfaTnssaEl |
SAICTATHAATSIAT: GIATEAT qITigar |
This means 1642 of Sali Saka which corresponds to 1642+

4

78=1720 A. D.
The importance of this commentary in helping us to

determine the many contemporary and ambiguous anl ap-
parently inexplicable historical events in the ancient history
of India can not be adequately mentioned in the short space
at our disposal. We can only refer our readers to our
critical edition.

Thus we have three books referring to the Acharyas of
the Kamakoti Peetha situated at Kanchi (now at Kumbha-
konam) in the following chronelogical order:—

(a) Punyaslokamanjari by Sri Sarvagna Sadasivendra,

1523 to 1539. A. D.
(b) Gururatnamala by Sri Sadasiva Brabma, 1586~1638.
(c) Commentary on the above (b) (callea Sushama) by
Atmabodba in 1720 A. D.
Of these, the sccond and the third, being Text and com.
montary, wmay be taken conjoiutly as one homogeneous
whole. Punyaslokamanjari is one of the main sources from
which the other two have drawn.
About the date of Sri Samkara Bhagavadpadacharya

(i) the Punpaslokamanjar} says
ARSI LA F DT
AEREATFAXAHAUT: TIRATE: |
GRefmy gl TETi /¥Ry T w3
fifeer THRrvafTrSAsERIe i
This means that the great Acharya lived for %@ or 32 years
and attained. his brahmibbava in the month of Vaisakha or
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whem the Sun was in Tarus on the 11th. diy of the bright
fortnight, in the cyelic year Raktakshi, in the year 2025
of the Kali era. We are now to-day in 5029 of the Kali
era. Hence Samkara departed from this world (5029 - 2625)

or 2404 years before to-day or in 477 B C
birth was in 2593 Kali or in 509 B. C

Hence his

(ii) The Gururatnamala says

Al &rs gurentsd -
TYRIAERICRE  Fraer |
faagatgs Teaoat
aravgzaarw A faguarg |
and the Commentary explains
EIFIUSA ATOTIT wrandigiaay —
The stanza and the commentary thus mean
“May that king among yatlis (Sanyasis), who,

ing his intended sojourn towards the east w
tected by the Magadha kinz Hala,

discard-
hich was pro-

. . rapidly marched to.
wards Triveni (Prayag) and liberated Bhatta (Kumarila)

who had already begun his resolute prayaschitta
your sins”. ’
This clearly indicates that SriSamkara was a contemporar
of king Hala of the Andhra dynasty that ruled over th;;
Magadha.

dispell

(iii) The commentator of the Gururatnamala quotes
the following passage from the Prachina Samkara Vijaya
written by Arbha Samkara who sat on the Kamakotipitha
as the twentieth Acharya from 397 to 436 A. D.

fAIqaIIATUAIAOAT 923
AT qegA [TARCTTZACTATIT |
rasirersia fAnansaa
SCTEAANSTAYEEH T WEAT ||
Here the first part of the passage means 2593 years in
Kali era.
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We give below the list of Acharyas that adornud the
Kamakoti Pitha from ths great Samkara.
No. Namas of Place of Regnal Kali. Xian Placeof

Acharyas. Birth.  years. era. Samadbi
B. C.
1. Samkarcharya Kaladi. 9593-2625 509-477 Kanchi.
9. Suresvaracharya Gauda. 2695 407 do.

¥. Sarvagnatma Dravida 112 2137 365 de.
4, Satyabodha Chera (T). 96 2833 269 do.

5. Gnanananda Chola (T). 63 2896 206 do.

6. Suddhananda Vedaranya (1) 81 2971 125 do.

7. Anandagnana Chera 69 3046 56 Srisaila.
8. Kaivalyananda Andhra 83 3129 56-27 A D Kanci.
9. Kripasamkara do. 41 8170 68 Vindhya:
10. Mahesvarananda Konkana 58 3228 126 Kanchi.
11. Sivanandachidghana Karnata 45 8273 171 Vrishadri.
12. Chandrasekhara Dravida 63 3836 234 Seshasaila.

13. Sacchidghana do. 37 3378 211 Kanchi.
14. Vidyaghana Andhra 45 8418 3106 Agastyakuta
15. Gangadhara Kanchi 12 3430 328 do.

16. Ujvalasamkara Maharashira 38 3403 366 Kashmere
17. SadasivaBalaGuru Kashmere 8 3476 374 Nasika.
18. Surendrayogi Maharashtra 10 3486 384 Ujjain.
19. Martandavidyaghana do. 13 3499 397 (Godavari.
20. Arbhasamkara do. 39 3538 436 do.

21. Chandrachuda Konkana 10 8548 446 Benares.

9. Paripurnabodha Ratnagiri 94 3582 480 Jagannath

23, Sacchitsuk ha Andhra 81 3613 511 do.
24. Chitsukha Konkana 15 3628 526 Ratnagiri
25. Chidanandaghana Dravida 21 3649 547 Gokarna
26. Pragnaghana Pinakini 16 3666 563  Kanchi.
g7. Chidvilasa Hastisaila 13 3678 576 do.
28, Mahadova Maithila 24 8702 60G0 do.
29. Purnabodha 17 3r19 617 do.
30. Balabodha Kalahasti 37 3556 654 do.



40.

No.

31.

32.

33.

3¢.

35.

36.
37.
38.
39.

40.
41,
42.
43.
44.
45.
46,
47,
48,
49.
50,
51,
52.
&3,

54.
59.
6.
57.
58.
S9.
60.
61.
62.
68,

Nawes of  Place of Regnal Kali

Acharyas, Birth. years,
Silanidhi Dravida 13 3769
Chidananda Karnata 4 3773
Sacchidananda Andhra 20 3793
Chandrasekhara Vegavii 18 3811
Chitsukha Vedachala 27 3833
Chitsukhananda Kshiranad; 21 3859
Vidyaghana 30 3889
DhiraSamkara(Chidambaram)52 8941
Chidvilasa Kanyakubja 33 3974
Mahadeva Karnata 42 4016
Gangadhara do. 35 4051
Brahmananda  Bhimatata 28 4079
Anandaghana Tungabhadra g¢ 4115
Purnabodha Karnata 26 4141
Paramasivendra 21 4162
Sandranandabodha 37 4199
Cuandrasck hara Kundinitata 68 4267
Chidvilasa Pinakinj 34 4301
C-hayavanaMahadeva 47 4348
JahnaviChandrachyda 50 4398
Vidyatirtha Bilvaranya 88 4486
Samkarananda (Madhyarjuna) 32 4518
Purnana:.da Nagaranya 8] 4599
Vyasachala Kanchi 9 4608
Chundrachuda Manimyki, 17 4625
SarvagnaSadasiva U, Pinakini 16 4641
Paramasivendra Pampasara 47 4688
Atmabodha Vriddhagala 52 4740
Namabodhendra Kangi 44 4794
Atmaprakasa Vasishtanadi 12 4806
Mahadeva 42 4848
Chandrasek hars 37 4885
Mahadeva 31 4916

Samkaracarya,
Xian Place of
era. Samadbi
A D
€67 Kanchi
671 do.
691 do.
709 °  do.
736 Sahyadri
757 Kanchi
787 Chitsubha
839 Mt.Kailas
872  Kanchi
914 do.
949 do.
977 do.

1018 ., do.

1039 do.

1060 Sahyadri.

1097 Arumacala
1165 do.
1199 Chitsabha
1246 Garudanadi
1296 do.
1384 HimaSringa
1416 Kanchi
1497 do.
1506 Vyasacala
1523 Kanchi
1539 Ramesvaram
1586 Bvetaranya
1638 Vadavambal
1692 Govindapura
1704 Ambi
1746 Kumbakonam
1788 Tiruvotriyur
1814 Kumbakonam
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No. Nawes of Place of Rexnal Kali. Xian Placeof
Acharyas. Birth. years. era. Samadhi

A. D.

64. Chandrrsekhara 37 4953 1851  Tiruvotriyur

65. Mahadeva 40 4993 1891 TIlayattangud'
66. Chandrasekhara 17 5010 1908 Kalavai.
67. Mahadeva 7 days » " do.

68. His Holiness Sri Paramahamsa Parivrajakacharya
varya Jagadzuru Sri Chandrasekharendra Saraswati
Sri Samkaracharya Swamigal the present Acharya.

() —

15. There is one more record to bs mentioned in con-
neetion with this Mutt. There are some copper-plate ins-
criptions. announcing grants of land given by ancient kings,
which w«re edited by that very able aud skiliful archso-
logist the late lamented Mr. T. A. Gopinatha Rao M. A.,
Superintemdant of Archeeology, Travancore. The dates and
the names of Acharyas, given in these inscriptions, are quite
in accordance with the list given above. The plates, which
mention the grant of Vijayanagara king Veeranarasimha.
deva the elder brother of tho illustrious Krishnadevaraya,
give a date which is deciphered by Mr. Gopinatha Ruo thus:

TRE ANBATET TEAX TFTA: |
THEA QAT PFATAA FGL
On this Mr. Gooinatha Rao remarks ** The year S’ 1429 does

not really correspond to the cyclic year Sukla which falls
in the year S’ 1432, To us it seems rather hard to under-

stand how the officers of the king would have dictated to
the engraver in such a manner that the cyclic year did not
tally with the Saka year. That they do not tally clearly
leads us to conclude: that his reading must be wrong. Mr.
Gopinatha Rao himself admits that the execution is very
shabby. Perhaps he did not bestow proper attention to this
portion and made his coneclusions in haste. 1f he had read
TEAITTAT  this difficulty would not have arisen. This
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means S' 1431 which corresponds to the cyclic year Sukla.
There is a difference of one year in the computation of the

Saka year between the western presidency and our province
Hence S’ 1431 or S’ 1432 is the same.

CONCLUSION.

16. Summing up what we have learnt till now we find

1. that the Dwaraka list and the Kanchi list give
exactly the same year 2593 Kali for the birth of Sam-
kara and 2625 Kali for his brahmibhava.

2. that this date agrees exactly with the date ar-
rived at from internal evidence.

3. the Dwaraka list mentions king Sudhanva as a
contemporary of Sri Samkara.

4. the Kanchi list mentions the Magadha king —
Hala as a contemporary of Sri Samkara.

5. the Sutra Bhbashya mentions king Purnavarma
as a contemporary of Sri Samkara.

6. the Vayu Purana identifies this Purnavarma
with Hala.

The irresistible conclusion, therefore, seems to be that Sri
Samkara lived from 2593 Kali to 2625 Kali when king
Purnavarma alias Hala was reigning in Magadha.

17. There is one passage in the Chandogya Bhashya
which reads thus:—

QT QUIAT: FIT ARACTRATARST, THIRTEG

HaT USIgeARSId agd  (Sr- . 3. @

This i8 given in illustration of the purport of the famous
Vedic text ¥ATHEHIT: and ending with HITAGITSTHT
watea azréafrsqaaaﬁr‘%r- Read alone, Purnavarma and
Rajavarma in the Bhashya may mean general illustrations

like Devadatia and Yagnadatta; but there is one well-known
principle of interpretation accepted by both the Mimamsa-

kas thus:i— [IREALAAINAERATHEIEZIL and rolied
upon in several adhikaranas as AIRIVEAIGHIA (.. |-

R it TR e T e el T s e e A e A &« L.
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-22). This principle means that “In two apparently confli-
cting statements that statement which can not be intelli-
gently interpreted in any other wanaer but one, must be
the guiding principle in the light of which the other state-
lent must be understood. We have already shown that
the Sutra-Bhashya passage cannot be interpreted intelligent-
ly in any other manner but by taking Purnavarma as an
actual historical person ex.isting about the time of Sri Sam.
kara. In that light the Chandogya passage must be under.
stood. This leads us to conclude that Rajavarma mentioned
along with Purnavarma must also be taken as a historical
personags by the principle of HIHANIFTOT or ¢lose pro-
ximity, The Gururatnamala mentions one Rajasena as the
king of the Cholas who had his eapital at Conjeevaram
with whose help Samkara restored the dilapidated temples
of Ekambranatha and Varadaraja. Cf.
fétm%ﬁatmﬁa%?rzﬁa%qr@rga?asr%ama: \
HFET AAHATAFEA Y TAAFIGHATT § a7 )

The Vidyaranya Samkaravijaya (so called) also mentions a
similar incident at Kanchi., We must find whether these
statements are supported by historical records. TUnfortu-
nately the history of the early Cholas is a mystery up to
the present day as no connected history of them exists
The fact that the Chola kingdom is as ancient as the
Pandya kingdom can not be doubted as constant referen-
ces to the feuds between the two are recorded in the
Halasyamahtmya, the authoritative and connected history of
the Pandyas from 1192 B.C. to 650 A.D. But there is one
remarkable mention in that work that war broke out bet-
ween the Pandyas and the Cholas at the tine of Varaguna
Panaya the 22nd king from Kulasekhara Pandya, the foun-
der of the third Pandya dymnasty, and that the capital of
tbhe Cholas was at Kanchi. Cf,

HBOETHARET 0 aTPARGA: |
o . % e O .
azr wfifegasian QFAARFETAFR: |
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An average of 32 years for each of these 22 kings gives
some 704 years; and since we have shown that this dyna-
sty began about the beginning of the Sunga dynasty, in
1910 Kali the dat: of Varaguna must be 2614 Kali which
falls within the time of Samkara. It is true that tle
Halasyamahatmya does not mention anything about Samkara
in this reign or in any other reign. But the mention of
Kanchi as the capital of the Cholas in that work l.ads us
to surmise that the contemporary of Varaguna may be
Rajascna and this Rajasena is Rajavarma. But positive
proof is wanting, at present, to establish this surmise.

18. The existence of Purnavarma as a historical per-
sonage is eonfirmed also by the Javanese inscription. Since
Hiuen-ts-iang speaks of Purnavarma as having lived in for-
mer times (in very anciemt times), and since Samkara is
known form the Sutra Bhashya to have bcen his contem-
porary. Samkara must have lived in very ancient times
before the time of the Chinese traveller, i.e. before the 6th
century A. D. He could not bave thorefore lived in the
Seventh or eizhth century A. D.

19. Nor could Samkara have lived in the first century
A. D. The Senmkaravijaya mentions Samnkara as a contempo-
rary of king Sudhanva, which is confirmed by the copper.
plate inscription in the Dwaraka Mutt. According to Sri
Rajarajesvarssvarni Vikramaditya was eleventh in generation
from king Sudhanva (Brihad Rajatarangini). Samkara could
not have lived at the time of both the kings - Sudnanva and
Vikrama; he could not therefore be placed in the first ¢en.
tury as contemyporary with Vikrana.

20. since tbe date arrived at independantly from inter.
nal evidence agrees, with remarkable exactness, with the date
preserved in three of the Mutts, and since the Hultzsch list
totally disagrees with the existing Sringeri list we are led to
surmi:e that there must exist some records within the archi-
ves of the Mutt which have not been properly and carefully
scrutiniscd or hasseen the lizht of day. It is hoped that the
authorities of the Mutt would aiford facilities for real workers
with true historical instinct to obtain a p.ep into them,

——
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THE HINDU CONCEPTION OF DEITY.

By
K. S. Ramaswami Sastri B. A,, B. L.

R}

-0 —

The word Devata or Deity connotes spiendour- A
radiant effulgence of form is supposed to be a quality of the
divine. We are told in the Sakuntala

% XAt sArrasgia agarae  (Act 1-21)
(A radiance full of quivering splendour never rises from
the earth.) It is said also that the devas are ever young
and are immortal (f7=r: and @T:) ; that they are ever

awake and ever Intelligent (fag=mr:); that they are fair
and graceful of form (gwdror:); and that they are of

joyful and effective wills (gma®:). Kalidasa says of the
Y akshas
wrAE el ATARiSS a9 ArAAS
AFTEAY FEATIRATTIAETETAT, |
ANTFTEATTNAFRSET TZAATQqRy

faamEt @ 7 @y a9 AgagEgEan ()

It is further sald that the :word Yaksha means *“the
giver” (of blessings). It is stated further that the gods are

satisfied by a look at the offerings given to them fn a
consecrated spirit.

{a) Daksbinavarta omits this and the previous sloka TAFAT, .
etc., and does not comment upon them. Mallinatha, on the

other hand, comments the two slokas but says they are !ﬁiﬂ"
(Uttara Megha) [Ed.]
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1. The Hindu Conception of Delty.

Modern savants are wont to ridicule the Indian con-
ception of 33 gods or 33 crores of gods and to stress
the conception of three gods — Agni on earth, Vayu n

alr, and Surya in the sky. That there is a conflict in
these views is a haflucination of our own. In number-
ing the luminaries of the sky we sometimes refere to the
most effulgent; sometimes to the nearest; sometimes Lo
the most distant; sometimes to the most helpful : some-
times to the cuickest; sometimes to the slowest ; some-
times t5 all. We sometimes refer alone to the sky as
the back-ground and sometimes to the sky and the ju-
minaries as a radiant whole. 1t s in just the same
way that we Hindus talk sometimes of the Trinity; come-
times of Agni; sometimes of Surya; sometimes of Vayu;
sometimes of Prakritl; sometimes of Brahma as the
All.  Where 1s the Inconsistency In these conceptions?

It is further ore of the leading tdeas in our scrip-
tures that the Supreme Oversoul has taken form as
Agni and other Gads.

HEET WA W@T . AAC W@wEUL | (q)
{t has further been stated

e FARHUET AW W’Y I WAH AE

TATT HH CIRG FARBIAE: W |

Devas are elther Devas by bith (aretrgar:), and
Devas who have attained Devahood as a result of thel
merit (®a¥ar:). The latter dwell in heaven only s0 long

as their store of mertt exists, and have to leave it when
such store is exhausted.

™~ Wk t o~ A e - ~ e ~
3 & gt IS fad @it qur adars famia

\ h . .
(@) QWEIC isthe Andhra patha. The Dravida patha omits this,

§
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n the Kenopanishad we  are shown the inter-rela-
tion of God and gods.  The peculiar glory of Hinduism
is indeed its full vision of things. The Brahma Sutras
stress the fact that though Swarga is the place of bhoga
{enjoyment) par excellence, It Is possible even there for
the deitte; to concentrate their minds In devotion on
the Supreme and thus attain the supreme joy of Moksha
(hberation in bliss). in the Gita the blessed Bhagavan
gives us the whole gamut of his vibhuthis and en-
ables us torealise the inner (nter-relatedness of God and
gods. In chapter lll He tinculcates the importance of
preserving the proper Inter-relation of gods and imen
(Parasparabhavana .

One peculiar feature about the Hindu conception
of Delty is that the Supreme is Brahman n which no
idea of sex is incorporated and that the Supreme wears

also the forms of Devas and Devis (gods and goddesses).
in Hinduism alone do we find an all-inclusive and com-
prehensive and syathetic conception of Godhead. We find
the concepticn of God as Absolute, God as {mmanent
and transcendent, God as the creator and preserver and
destroyer of ilhe universe, God as the moral governer of
a universe of Law, God as the distributor of rewards
and punishment, God in his manifestations of comic
agencies and functionaries, God in His forms of incar-
nation, God as the giver of Scripture to man, and
God in His most accessibie of all forms, i e mantras
and Images. Thus we have In Hindulsm a rich ful
ness of the divine concept.

THX
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BHAGAVAN PANINI AND THE UPANISHADS.

— —

The more we study the achievements of modern ori-
entalism the more we wonder at the paucity of critical
understanding in the contributlons to the field of research.
Over enthusiasm to outwit similar workers In the past,
and ridicule indigenous authors of great antiquity, ge~
nerally results in hopeless blundering and disastrous fafl--
ure. An anxiety to place Yaska posterior to Panini has
culminated in the preachings of sermons peculiar only to
the wonder-land. The sutra @emmzyar T3 (A ll-v-63)
is conclusive enough to establish the contrariety of the
new fad. Buttothe modern critical acumen itisa flaw-
Close study of the works of these two great authors —
Yaska and Panini - reveals that the conclusions artived
at by the application of modern (un} critical method and
logic are surprising and [udicrous and whoily unsupported
by facts. It Is damaging and even blasphemous to say

(1) That Panini knew only two Brihmanis, which he

considered to form a separate literature; while the
others were Anu Brabmana,

(2) That the Brihmanas were not at all considered to
form part of the Vedic literature by Panini.

(3) That the Vedatva of the Atharva Veda was not
at all an established fact during the time of Péninio

(4) That Panini could not have known ap
Upanishads. ¥ of the

Jignina -~ Vol I-iv. 5.

To begin from the lsst, there is no substantial sup-
port to this statement from internal evidences. In the
sutra sfifssrqrageraigsr (I-iv-79) Panint definitely in-
dicates the existence of the Upanishads in his time. In
explaining this sutra the author of the Vritti says IqrA-
TIRT wear IqfAawewar | This Indicates clearly that by
the term Upanishad, Bhagavlan Panint distinctly refers
not to the etymolcgical sense of the term. but to cer-
tain compositions alone known collectively as the IqiaTg:,
Further, in the sutra - qrq@iraanzsat fagazgaiar: -
«(IV 1ii-110) he definitely refers to the Upanishads. In
order that there should be no rcom for any mistake or
doubt he introduces the word Parasarya — meaning the
son of Pargsara — and the Bhikshu sutra — meaning the
Vedanta sutras. It isa plain fact that Vyasa, the son
of Parasara, was the author of the Vedanta sutras which
are based on the Upanishadic passages and explains their
teachings In extenso. These two sutras therefore defi-
nitely establish beyord doubt that Panini was not un-
aware of the existence of the Upanishads but that he
was also aware that they were held in high esteem
and formed part of the Vedic literature. This Is evi-
dent from the sutra - miammpazesg - (1V-iii-106)
where the word Saunaka refers unmistakably only to
Saunaka the exponnder of the Mundakopanishad which
belongs to the Atharva Sakha. And the reference J-

fg clarifies that that terature forms part of the Vedas,
This is confirmed by the passage in the Mundakopa-

nishad itself which reads thus — =fiAREIwErAISstEes
fafgagaas: gwss | Even if Saunaka be considered
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3. Bhagavin Pinini and the Upanishads.

to belong to the Rahvaricha Sakha (a) the fact that he
went to Anglras to study the Mundakopanishad Is enough
to disprove the noval theory of the neo-faddist that the
Upanishads were not in existence at the time of Panini
and the Atharva Veda was not considered at, this time
to form part of the Vedic literature, It Is not possible
to ignore Angiras, referred to as the teacher of Saunaka
in the above Mundaka passage, whom Panint also re-
fers to in the Sutra—wfﬁ‘zggmafagﬂ?amsfgiwﬂﬂ“
(Il-iv-65).  In the same manner, it may be held that
Panini refers to similar other Upanishads as the Katha
and the Taittirlya etc. by the sutras — FIATHIEE —
(IV-1ii-107), farafavargaiveRrearssun  (1V-11-102) etc
It may be contended that these sutras may bé taken
to refer not to the Upanishads but to the Samhita por-
tions of the Vedic literature. But it does not preciude
the constructicn put upon it and the context distinctly
irdicates that the referance Is also to the Upanishads
The statement that he could not have known any of
the Upanishads is but an unscholarly, assertive. unrea-
soned and imaginatlve one, characteristic of the peculi-
ar orientalistic mentality, and therefore baseless and un-
founded. .

It is an insult to commosense, therefore, to say that
the vedatva of the Atharva Veda was not an establi-
shed fact at the time of Paninl. Apart from the refer-
ence, though indirect, in the sutra [V-ill-106 above, to

(@) *4 & ag=EAT AR WAKIGRI: w=iaa; fFagp

P o~ N T S X
SRS agesd @edal  (Sivarkamani-
deepika, WI-ii-2, 3, Vol. 1l, pp. 286.)
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the Atharva Veda Panini directly refers to the same by
the the term wrgafurs In tne sutra sregArgagieaar-
ST RN AT AT A G g T TR A R T A AT TATEC-
uaita (A, Vi-iv-174) also, which confirms the conclu-
sion that the Atharva Veda was as much a part of the
Vedic literature as the Rik or any other Veda was con-
sidered to form in Panin’s time. Further by the sutra
sraaiowRermergsr (A, [V-iil~133) he makes it conclu-
sive that the recognition of the Vedic ilterature in his
time was as much the same as we traditionally un-
derstand them in our days. This is exemplified parti-
cularly well by Bhagavan Patanjall in his Mahabhashya
thus ;— AIFIAFETTATTATOIHS: | AYAUT IH: | Ad-
qOT SFEIT: | CTHTTICART TACOURITT FIAGH (6T (1
(Vol. {I. pp. 143. Kasl Edn.) Here the word srsarag is
signifiicant. There can be no Dharma without an Am-
naya behind 1t, to rest upon. The distinction that is
made here between strgsur and srwdforw is a clear
proof that the Vedatva of the Atharva Veda was never
a disputed fact among the Vedic Hindus. Panini was
as much a Vedic hiudu as Patanjali was, or any of us
today is. Modern orfentalism had already been antici-
pated, even before the time of Panini, by Jaiminl and
solved beyond dispute. Patanjali has, likewise, solved this
problem and dispelled the illusion as to what comprise the Ve-
dic literature even in the opening passages of his Mahabha-
shya. There he esks the question what are Sabdas. He
classifies them in the next sentence into Vaidika and Lau-
kika Sabdas, In illustration of Valdika Sabdas he says
afzen wealt R, NS, afadegdifaag
wiwanaTearad giat The first Rik of the Atharva Veda
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is here cited along with that of the Rigveda side by sid:
with those of the other Vedas. It is to be noted here
that Patanjali, in explaining the previous passage, gives as
examples four representative passages from four distinct
sources which he considered to form the Vedic literature,
and not more nor less. It is therefore clear that Panini
was not only aware of the vedatva of the Atharva Veda
but also regarded it as such. Even granting that the
sutra 1V-ili-133 was a Vartika sutra it is definite that the

Atharva Veda wes on a par with the other Vedas ond
enjoyed an equal status with the rest at (he time of
the Vartikakara who was a senior and a contemporary
of Paninl, while under Upavarsha, their teacher.

Statements one and twc may be treated as one
integral whole. Not even astudent of elementary know-
tedge of Samskrit would dare declare, from the sutra
faoraanTadr ar@ea |grat  u (A V-i-62), that Panini
was aware of only two Brahmanas. Neither the case
nor the sense warrants such a construction. |t is ab-
surd to say that Panini did not consider the Brahmanas
to form part of the vedic literature. If from the above
sutra it should be held that he knew of only two
Brahmanas it may with equal force be held that he
knew of another Brahmana from the sutra fEdrammor
(11-iit-60). 1t Is a patent fact that he knew of more
Brahmanas than two and that he considered them as
forming part of the vedic literature. This (s evident
from the sutra S*IATGANT I AZIANT (lv-iii-66. The
use of a plural here necessitates the existence of at least
three Brahmanas if not more. And their coupling with
Chandas is sufficient to establish their vedatw: as well.
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If argrar in the sutra V [-62 be taken in the {Nom)dual, to
mean two, Panini may be held to have known of five moie
Brahmanas, at leas:, by the same logic, from the other two
cutras mentioned above. This Isridiculous and meaningless.
Mecreovgr Fanini refers to the Brahmanas by the word
Chandas itself In the sutra fasrergezri@ (A 1-ii-36.
In the wvritti to this sutra Bhattoji Dikshita explains
FeE T Farr awyfa: | satuatraney wa ieanat
AR | W Onu{ATgEIAn | SRR aargwry
sga™r | [t is clear from this that the term gezia
here refers to the Brahmanas.

In fact, the sutra famsgeafomararngtd is but an il-
lustration, given to exemplify the use of frma and =tear-
1Tatg as an exception to the general rule enunciated in
the previous sutra. Beginning with the sutra azsx qrL-
arory (A, V-i-57) Paninl refers to Parimana and finds
certain exceptions In the next few sutras of which some
preceed and some succeed the sutra V-1-62. Could we
say from the sutra waarsssezia@ (A. V-1-61) which im-
mediately preceeds it, that Panini knew of the only nu-
meral seven? Or from the sutra gagmarasar (V-i-60)
could we say that he knew of only two numbers In groups or
squares? In truth, Inthe sutra §TqTaT FATFFERATAY
(A. V-1-58) Panint says that numbers should be used
with pratyaya in swartha. The Vartika, here, a=x
WYAT ®ArT q@4T arsq: makes this point clear.  And
Panini simply finds an exception to this sutra in the
next sutra - aigfrEfarEFaEaATRERTRIREAAHI-
asiamaqy - (V-1-59) and says tha® these numbers could
be used as rudhi as well. In this connection he reads
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the sutra Txmeeafomammer (A V-i-62). How could
this sutra measure his knowledge of the Brahmanas?
It would have been easy for him, If cnly two Brahma-
nas were In existence In his time, to mention them by
name rather than circumvent by saying Brahmanas con-
taining thirty or forty chapters. It s itself sufficient to
emphasise the existence of cther Brahmanas of lesser or
greater number of Adhyayas.

Tradition has carried with it the real sense of the
sutras from the days of the Sutrakara down to the pre-
sent day. It is an undisputed fact that Jaiminl and
Vyasa lived almost 16 centuries before Paninl. [t wil]
be ludicrous to deny their knowledge of the Vedas and their
compor.ant parts, the Brahmanas and the Upanishads.
The eternity of the Vedas and their apaurusheyatva
and svatantrapramanatva have been elaborately dis-
cussed by them in the Purva and Uttara Mimamsas.
There Is no reason, therefore, why Paninl should be un-
awre as to what constitute the Vedas. If the words of
Bhashyakara could be of any welght there is distinct In-
dication that tradition appears to have been the same in
his time as it was In the days of Vyzsa and Jaiminl.
Commenting on the sutra aa@ si&wH (lv-1i~101) he says
franfn ozt By the term it he means, It Is
clear, the entire Vedas, as traditionally understocd in his
time, and not any portions of them. For he says in the
sutra qa',q;guqamaamamamnawnaﬁtraq (11-1-58;
he unmistakably declares Wa4zuITTad €1F @iz, Here
the word @waaz is used In technical sense. There must
have been a distinct understanding amongst the Vedic

people as to what constitute the Vecas and what not.
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It the Atharvaveda. the Brahmanas and the Upanishads
were not included among the vedic literature he could
have avoided this confusion by distinctly excluding them
by name. Panini himself uses several terms as strzara
fam@g etc to Indicate the vedas as an integral whole.
And he likewise uses terms as BTFE, A, ATHW, [{H
etc. to Indicate the different sections and parts of the
Vedas, It would have been easier for Patanjali to say
TIGEAITTE or @EAFRANTyE or @awer or lkewise.
He need not have used the dubious word wataz., It
only Indlcates that the Bhashyakara merely records the
traditional Interpretations of the sutras as Imparted to
him by his teacher. Hindus recieve the real purport of
the various sastras through tradition. From preccptor to
pupil, the views of the original author are preserved
in tact through generations. Thus., what Panini thought
or meant when he framed the sutras, he taught them
to his disciples, who in their turn taught the same to
their students. The Mimamsakas discuss this point In
extenso under the sutra — streqr: wa=wATg ~ and make it
emphatically clear that the real import of the sastras have
never been lost to us by the lapse of time. That is
a speclal feature of the Aryan culture.  Similar senti-
ments are also expressed by the Naiyaylkas. We find
in the Nyaya Bhashya exactly the same idea thus —
7 qATEr ATTAVAT EUC gawiear.  Thus, an  unbroken
continuity of tradition, from Panini downwards to the
Bhashyakara, has retained what all Panini intended to
convey In his sutras. Patanjali is thus but a simple re-
corder of the traditional knowledge.

If the tradition In the days of Patanjali were the
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to the labratory; anditis notinthe factory. The mater-
ial is obtained from nature. And different chemists ana-
lyse the same substence In diverse ways. In like man-
ner he anaiysed the words in a particular method  and
framed his“sutras.  The words are eternal: and this is
emphasised in the Vartika by the term faz and 1n the
Bhashya thus fag e Ao For noho dy
would approach a Vaiyakarana with a request to make
words that he might use them.  Only existing things
are analysed, classified and grouped. Hence Vararuchi
defined the basis, at the outset, of enquiry in the Var-
tka fed wxidimeeh SEdders qEeii The
three — words, their meanings and their inter-relation - are
known from usages in the world,  Whether jt b2 Sabda
or Sphota that Is cternal, the idea that we get know-
ledge of it from the world is the fundamental basig upon
which the supsrsiructure of the Aryan religious thought
and culture rests. The same dea is reiterated |n every
other school of thought,  Sabaraswami. in his Bhashya
on the Jaimini sutras, says #r& avady sfggrfs -~
AR AW A7 GAAATEAAL,  AATERI
YAt QiweInErT e tiIAsT 3l It s thus clear that
none of the Sastrakaras did introduce any of their indi-
vidual views into the sutras. The Bhashyakara says
that whatever he says are tracable to the sutras and
that he doss not say what is not contained in them.
He says g9 o3 g @& ®@gwsa | For who is not
aware that what Is not contalned in the sutras will net
be tolerated by the Intelligentia.  Patanjali was well aware
this and says #i&IeES ®ATAET Y&AA | There is
fore no ground for dishelieving the fathfulnes- of

Jiguast — Yol [-4, 132,

the commentatots and charging then for the readsrs’
sluggish brain and incapacity to understand the sutras,
a crlme for which the writers are in no wav responsible.
Ambiguous passages are therefore to be understood from
the legal custodians of the traditional knowledge of each
Sastra.  One's inability to understand a particular sastra
can not, therefore, disable its reputation: and any mis-
reading of 1t will only establish the abuse of the little
knowledge that one may be in possesson of. Patanjali
clearly emphasises this point thus, =sretraar fasioard

o (o)

giT &ig wegarzagaat If therefore, Patanjali says —
S AT WIFE QT ags faar - mEuRETarEr:
WEETATAATT. CHTATIIGST ATITIAHT: - 0 ex-
plaining the Vartika wa¥Fmeac it must be taken to
mean that he is simply recarding the tradition that has

been handed down to him and that it was identically
the same in the days of Panini as it was in his time.

Incidentally, it may be remarked here that this may be
treated as an effective answer to the presumtuous chal-
lenge of Prof. Roth and those of his way of thinking.

To sum up

I. we learn from the Puranas that Vyasa and
Jaimint lived in the days of the Mahabharata war,
the date of which has been definitely determined on
astranomical data to be 5066 years from to-day, and

that though Jaimini was a student of Vyasa that the
student wrote his sutras before the teacher did.

2. that Jaiminl draws Inumerabls passages from
the several Brahmanas in his sutras by the term
Sruti. '
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samre as that at the time of Vyasa or Jaimini it must
necessarily have been the same at the time of Panini
[f he, then, denled the vedafwa of the Atharva Veda,
the Brahmanss and the Upanishads, either he must be
held to have rebelled against the accepted tradition of
his time or that his commentators introducéd into the
sutras what he did not mean when he framed them.
{f the former, his text would have been lost in the
ocear. of oblivion.  Nor would he have been able to gain
a follower or a serizs of commentators like Vararuchl,
Patanjali etc. If the latter, orthodox followers of the text
would have r:bzil>d cgalnst any Innovation being intro-
duced into thes truditional interpretation of the sutras.
Futher. Varzruchi hed a tough debate with Panini him-
self, on the real import of his sutras, prior to his com-
posing the Vartika and must have known well what the
Sutrakara must have meant, first-hand.  Even accord-
ing to the Oricntalists, the sutra period ranged between
500 and 200 B. C, while the Brahmanas and the Upa-
nishads enced with former limit. Panini who came in
the fourth certury B. C., according to western chrono-
logy, contemporary with the Nandas, must necessarily
have been aware of their existence and their vedatva. But
to a modern orientalist nothing becomes a valid evidence
but his own imagination; according to him later writerg
do not represent the true sense of the original authors.
Buat he never gives his teason or stands to argument
in a chosen ground or agrees to stand a pltched debate,
ft Isan unpardonable crime to charge the commentators
with what they never would have dreamt of; and it js
an Insolent suggesticn to say that Patanjail, who lived

Jignaza - Vol. 1-iv. 10

within 300 years of Panini, or Vararuchi who was his
contemporary, was unable to understand his sutras in their
true spirit so well as modern Orientalists who are more
than 34 centuries removed from him and that light fiashes
cnly to them and to none else. Even Jaiminl and Vyasa
who wereﬂ contemporaries with the Pandava kings, did
make no innovations of their own, but simply recorded
the traditions of thelr times in their sutras. The world
fs, as very nicely put by the Mimamsakas, in the words
amATAALT AT -, always the same and the warring
elements existed side by side, at all times, even before
Jaimini or Vyasa. Histery furnishes ample eviden-
ces of the existence of such elements in those days,
as we have them now In the form of the Orientalists.
In their supreme superciliousness, these modern critics
declare, as Prof. Roth did, that they alone are com-
petent to read the true heart of the ancient seers, and
interpret thelr sayings ir the true light as they are un-
perturbed and free in their minds and unbound by tra-
diticn. They forget that that is their primary disqualifi-
cation and that they fall Invariably in their endeavours
because of their supernal attitude.

At the outset, the Bhashyakara asks - wum gafes
ANTA: GIUATEEAE S@W S¥AH - and explains that
Panini did not Invent words or sounds or their mean-
Ings; but he simply framed the sutras like other writers
as Sakatayana, Sakalya etc. who went before him, In
explaining the Vartika Wresrzags afgar  he says atg
wioriaar mar: fren | f affl gew ) This s enough
to establish that Panini was but a pure analyst and not
an inventer.  The work of an analyst is contined. orly
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Bhagavin Panini and the Upanishads.

3. that Vyasa refers to the several Upanishads
of the various Sakhas, by the term Sruti, in his
Vedanta sutras.

4. Even if the Vedanta sutras be considered to
be later than Buddha, decidedly, it Is earlier than
Panini; and he must have therefore known of the
Brahmanas and the Upanishads.

5. that Panini refers, in his sutras, to the author
of the Vedania sutras as the son of Parasara, who
was without any doubt a contemporary of the Pan-
dava kings.

6. that Bhagavan Upavarsha, the younger brother
of Varsha. the teacher of both Panini and Vararuchi
was a redoubtable champion of both the Pufva and
Uttara mimamsas, which have defined and esta-
blished what are Vedas and what are not:

and
Panini, as the student of Varsha, must have been

aware of them.

7. that Panini’s contemporay, Vararuchi mentions
the Atharva Veda in the Vartika,

8, that Panini himself mentions In the sutras, in
several places, the Atharva Veda, the Brahmanas and
the Upanishads in the sama spirit In which they are
mentioned in other sastras and In the same sense,

9. that Patanjall mentions the four Vedas, the
Brahmanas and the Upanishads as forming part
of one homogeneous whole ; and Paninl was as much
a Vedic Hindu as others were.

10. and hence the findings of the modern critics
are fallacious, baseless, unwarranted ang unscholarly.

vt T s

e
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A Scene Of Historic Memories:
SRINGERI and SAMKARACHARYA.

By E. R. Krishnamachariar.

—0—

Fow spots in the wild and romantic regions of Mysore,
which contains the sources of Pampa and Tungabhadra, the
scene of memorabale transactions recorded in the Ramayana,
are without a story connceting them with one or other of
the heroes of the great Indian epics. There is the Sakuna-
giri, a lofty hill. whence Hanuman obtained the omens (Saku-
na) which guided him to the spot where the medicinal plant
Sanjecvani grows, that was used to revive Lakshmana from
the swoon into which he fell on being wounded by Ravana.
Then comes Hiremagalur which is said to be the seene of
tha cel«;brated Sarpayaga (G"i’q‘l’ﬂ) or serpant sacrifice per-
formed hy kinz Janam.jaya, to avenve the death of his father-
Parikshit, who was bit by a serpant. Copper-plate inscriptions
are still extant which mention certain grants made by him
#o the Brahmans who were supposed to have officiated in
the said sacrifice. A singular stone pillar is still shown as
the Yupastambha (’{‘RHW) or the saerificial post, used on
th: particular occasion. There is the ancient city of Sak.
karapatna which is supposed to have been the capital of
king Rukmangada, mentioned in the Mahabharata. There
are other places of interest which are supposed to have been
visited by Parasurama, Rama and Arjuna. Of all, Sringeri
which is considered to be the seat of Saiva Brahmanism, far
surpasses the rest in its antiquity and historic memories, by
its association with the activitics of the great Samkaracharya.
As the birth place of the gret sage Risyasringa, the son of
Vibhandaka, Sringeri, properly called the Risya Sringa Giri,
traces its dntiquity from the days of the Ramayana. At a
time when the Angas were experiencing the pangs of a se:

rious famine, king Lomarpada was advised by his spiritual
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counsellers to invite this immaszulate sage - Risyasringa - to
his kingdom, as tho sole remedy. The young saze was there.
upon enticed away from his herwitage by a bevy of fair
damsels, despatched by the king of the Angas, who. it is
supposed, made their halt at Narve, a few miles off Sringori,
prior to essaying the power of their eharms. Not having
come across such beautiful and gentle creatures from his
birth, the unsophisticated youth, whose curiosity was aroused
at their appearance, was led away, by their allurements,
which even the most wary can rarely withstand, to the
Anga country, where ho was muarried to the prineess Santa.
This Risyasringa, latterly, officizted as the priest for king
Dasaratha in the sacrifice which he performed; and this re.
gulted in the birth of bis son Rama aud his brothers,

In later days, it was hers that the Adwaita teacher Sam-
karacharya consecrated the image of Sarada or Sarz:swati,
which he brought from Kashmere, and founded the spir-
tual throne, which has buun occupied, to tho prescnt day,
by an apostolic succession of Acharyas. There he remaiun-
ed for 12 years and endcd his days at th. age, it is said.
of 32. There is also another version that he died at Kedar-
nath in the Himalayas. But it will be secn that he attain-
ed his brahmibhava at Sringeri itsclf. («) The succession of
Gurus at Sringeri is traced directly from Samkara and we
are shown a smaull temple there as the place where he en-
tered on his samadhi and shook olf his mortal coil. Thero
is a statue here, seated after the manner of Buddhist and

Jaina images, which represents tho image of the great teca-
cher Samkara.

(@) The Dwaraky records say that Saumkara attained his Bra.-
hmibhava at the Kailusa and ascended heaven wita his Hijadeha
while the Kanchi history says that the incident ocoured in Kan-
chiitself. It isimmatcrial forus where the incident h'uppe;wd.
But it is is a point, which is controversial, and which cannot be
definitcly stated where, with any amount of accuracy, at this
distant date. [Ed.]

Jignasi — Vol -4, 3

Born in 737 A. D, (a) in the family of Malabar Brah-
mans in the North Travancore, he was ordiiied as a San.
yasi at the age of 8. His life was spent in defeating the
exponents of various other schools of thousht and refuting
their tenets. During his travels round the greater part of
India he sét up o linga at Kedarnath, and visited among
others, such important places as Ayodhya, Gays, Jagannath
etc. His opposition to the Jaina and Buddhist religions, his
conquests over other religious sects, and the revival of Saiva
worship and his polemical victories areall matters of history.

Sringeri consists of a long street, with a loop on one side,
encircling a small hill, - Sringa giri, - on which stands the
temple of Malllkarjuna. Besides, there are, it issaid, about
120 temples of which o6 is a Jaina basti. Maay a Bramhban
house cqﬁtznia a tenple, within its precinct, in the yard be.
hind, of which the resident Brahman is the officiating priest
At the head of the street is the Samkaracharya Matha,
within which is the temple of Sarada or Saraswati, which,
it is said, is made of pure gold. By the side of the Mutt
is thse temple of Vidyasamkara, on a raised terrace, an or-
namental building of the Chalukyan style. All round the
outer wall, there arefine specimen of architectural beauty.
At an angle, to the right of the froat entrance we find
the imagv of Vyasa, with a conical eap, the sacred thread,
and a dhoti and his right hand in the posture of NHITED,
imparting instruction to Samkaracharya. Through the in-
dentation of the plan the image of Samkara is at right angles
to that of Vyasa. Samkara holds a palm-leaf in his hand.
Being constantly annointed with oil, the two images appear
to be quite black. In Vidyarasnapura, on the banks of the

Tunga, is a small temple of Samkara, seated as a yati.

{a) Tbhisiswrong. The date of Samkara is definitely fixed as 509 B. C.
from intornal sources [ Jignisa - vol, I-iii - samkaracarya - pp15). King
Puruavarma, knowu also as Hala, who was a contemporary of 8amkara lived
centuries before Hioungtsang was even born in the sixth contury and itisa
misnomer to place, thereforo, the groat teachor in 737 A. D. [Ed.j
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which is identified as the place where be threw off his
mortal frame.

Of the principal festivals, the Navaratra Mahotsava is
celebrated in Aswina for 15 days aund is attended by about
10,000 people; while, during the Kartika Deepotsva, held on
the full moon day in kartika, about 3,000 people attend;
and the Battala Mallikarjuna Davara Rathotsava or the car
festival of Mallikarjuna, held in Macha for a weelk. is at-
tended by nearly 4,000 pcople. All classes pf people are fed
on these occasions at the expense of the mutt, and cloths
and bodices are distributed to women and pieces of money
to men.

In the midst of an extensive and fertile tract of land,
wheh yields an annual revenue of about Rs. 50,000, endowed,
almost 400 years ago, by the Vijayanagar kings, on the left
bank of the Tunga, is situat :d the Mutt, tho principal one;, esta-
blished by Samkaracharya. The head of this Mutt is called the
Jagadguru or the priest of the world and wiclds an exten-
givo -spiritual authority end influence. The Mpysore Durbar
supplemert. t:°srevenue with an annual graut of Rs. 10,000.
‘I'o meet the wishes of his disciples, the Guru is constantly
engaged on long and protracted tours throuzh various patts
of the country and recieves from them voluntary contribut-
ions, offered with a spiritual intent. When in processioDs
he, to satisfy the varied tastes of his disciples, wears &
head-dress, set with pearls and jewels, granted by the Pesh-
was of Poona and a handsome necklace of pearls, and is
borne along in an adda palki or palanquin carried Cros8-
ways, attended by elephants and other royal parapharba-
lia, and accompanied by a numerous body of Brahmans
and other disciples. His sandals are covered with silver. Buf
as an ascetic he is celebate in life and simple and
abstemijous in diet, and high in thinking and deep

‘ W the Supreme Soul.
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Stavaratnavalli - By Nagspudi Kuppuswami Alyar
(Price 8 annas). Is an elegentiy got up booklet con-
taining inspiring devotional songs of quite a musical
and religious fervour. At a time when the religious
teachings of the anclent Seers are passing through
a chaotic and tortuous test in the anvil of modern
cemoralization and denationalization, it is a solace
that works like this appear on the cloudy firma-
ment of Vedic religion and enlivens the decaying
soul with the inspiriting-fluid of devotion-infusing lyrics

EDITORS.

—--O-.—
Vaidyavisarada K. G. Natesa Sastri,

G. Subrahmanya Sarma Eliyurkar.

)

like the Sunlight which penetrates throgh a gloomy
and sullen sky in a dark and cloudv whether. Re-
ligion is the vertebra of a nation as it is of the |
individual and the solace_ of life. When in an im-
»preesyonable age a taste” for religious study is cre-
ated in the youngsters, the green and tender mind,
immersed ‘in devotion and saturated with the tdeas
of God and his wondrous manifestations, will find
‘in time, when it becomes tipe and developed, ‘am-

ple.- materlals for a subtime realisation of the true
?nature of God and the world The Stavaratnavall -
is thus a most useful and pleasing literature  both
as a.text book for the young. in .our ,educqucmal
“instititions and as a recreation for“the mind, for |

~athers. at. home
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