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“Let the licn of Vedanta 'roar." t
“Let me tell you, strensth, strength zs- what :el;van
And the first step in getting stren‘gth is tc}:: u;‘;to .
The Upanishads and bclieve that ‘l am the Atman,

SwaM1 VIVEKANANDA
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PRAYER.

o

qIRy7 wagawd af: afawTge!
a4 cyaaad g aumy : n
|AMRISIH Q47 FNHIARYA g |
FUANY d4: & 7 @ aice Ggfeaag i
a3 FPTETaEaag |

qAr Wi 3 adasanAicaE
Lord! Thou ahidest in all, Thou art all, Thou

ssumest all forms, all are from Thee. Hence Thou art
?hc Soul of all. Salutations unto Thee,

Thou art the Soul of all, the Lord of all, the One
Dweller in all. What shall I speak 1'mto Thee who ;:rt
seated in my heart; and knowest my innermost thoughts
and feelings? .

O Thou, the Soul of all beings, the Sovereign Lord of
all creation, the Source of all that exists, Thou knowest

s well as their desires.
ol crestoren VisuNu PuraNa—1-12,



SPIRITUAL TALKS OF
SWAMI BRAHMANANDA

(At the Naya Bazar Bunglow, Bhadrak)

GOD 18 the Kalpatary (the mythical tree that grants

whatever a man desires sitting under it). From Him
one gets what one asks for. Having obtained the rare
prllvﬂege of human birth, man does not care to direct his
mind towards the lotus feet of the Lord. Instead, he
drowrls himself in the deep ocean of Samsara, ;\nd
exc]a-lm?, “How happy am 1" God also allows him to
remain in that state undisturbed until tossed about on
the waves of sorrow and misery, he repents for the past
a?d cries, “Alas! what have [ done!” Then He makes
him feel his mistake. Man 18, as it were, sitting under the
shadow of the Kalpatary, If he wants to be a God, so

can he be ; and if he wishes to be like a brute, that also
he may become,

Vidy;nr:e Lorj. ha.s .give.n man both Vidya and Avidya.
hel ans discrimination and renunciation. With its
Aevgy;“a::h.m}?y. attéin the grace of the Lord; while
egoism ancllc implies lust, anger, greed, infatuation
brute. The ceur;:’y’ degr-ades man to the level of the
3 man fitfor the g .ava destroys Avidya and makes
Gl SV YRR .W‘(Cngthens ; preme Bll"SS. But the growth of Avidya
R‘ﬁ ety mo the idea of “I" and “mine,” and binds him
4 ’\5?‘“"bhifurtrheera:iam?re to the world; he is taken further and
and difficult);e:omN?Od’ and has to suffer many sorrows
Vidya and Avid‘ ban has been endowed not on.ly-WIth
etween the tya ut also the power to dlS(.:!'lmm?tc
Wo. And on the nature of his choice

or failure of his life.

reat mistake to hold God responsible for your

<6 20 mi 870 ds the success

sufferings
wl ‘]§ will an ou chose a path according to your sweet
. v S asure, and now enjoy its consequences.
_..—-/

Caq

s a0) OM
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How can you blame God for this? For a moment’s plea-
sure you forgot everything else: you did not pause to
consider what was right or wrong. If you put your hand
into the fire it will naturally get burnt. Is it the fault of
the fire > No. You alone are responsible for it. Sri
Ramakrishna used to say, A lamp is burning. Some
may read Bhagavatam in its light while others may forge
a document or do some other mischief. The lamp is not
to blame for it." The Lord has placed before man the
two paths—good and evil. Now choose the one you

please.

As you think, so you become. By the help of dis-
crimination and renunciation, realise God and become
heir to the Infinite Bliss. But if you run after worldly
things, you may no doubt eajoy sensuous pleasures for
some time: but be sure your future will be dark and
gloomy and you will have to pass through endless suff-
erings. The world is so constituted that, if you want
pleasure, you must undergo pain as well. Whether you
like it or not you cannot have one without the other.

Sri Ramakrishna used to say, * When the Malaya*
breeze blows, all the timber trees are converted into
sandal trees, while the bamboo, the plantain and other
trees remain what they are. Similarly there are two
classes of men in this world. Persoas belongiag to one
of these are easily influenced by spiritual teachings
which awaken in them Viveka and Vairagya. They
regard the world as worthless and yearn for the grace
of the Lord. They are determined to realise Him and
solve the mystery of existence even at the risk of their
life. Withsuch a firm resolution they begin their Sadhana

* Name of a mountain range in the South of India abounding in
sandal trees : Poets usually represent the breeze from the Malaya
mountains as wafting the odour of sandal trees and other plants
growing thereon.—V, S. ArTE.
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and succeed in the end; while the people of the other
class can never be awakened either by the sorrows and
miseries of life or by any lofty spiritual ideas. They
think they are going to live eternally and fondly imagine
that without them the world cannot go on. ** What |
have got in haad, | must eajoy to the full; other.
wise [ shall be a foo] "—thiaking thus they drag them-
selves into the depths of ignorance and suffering

What is it that you wait —the sweet perfume of
sandal or the stinking smell of filth? Do you want
P:ace or unrest? Decide exactly what you want and
follow the path for its attaiameat.

Time is flowing
like a swift stream.

It will be of no avail to cry over
the past, when it is too late. Make the best use of the
present, without wastiag a siagle moment. Train your
mind in such a way that you may constant'y think of
God and nothing else. Your days are numbered ; they
are fast ruaning out. So do not spend your time in vain.

Pray to the Lord with all your he .rt and soul—

*“Lord! give me wisdom aad make me Thine own.”
Give up all ideas of “ 1" and ** mine

". You have suffered
enough on that account.

Replace “1 " and *miae ™ by
“Thou” and * Thine”. Is there anything that you can

call “your own" the moment ycu die? Nothiag you
cherish as yours will accompaay you,

hold very dear will pass away when
without caring for you at all.

behi~d, one will have to go to any
more you think of “1” and * mjne "
yourself. What is there in thig
people spend their whole life-time
life help you to cross the ocean of bi
it save you from the troubles tha
after-life? What greater misfort
than leaving unfulfilled the purpos

Those whom you
their time comes
Leaving everything
nknown place. The
» the more you fetter
Samsara for Whlch
?  Can this worldly
rthand death? Wjj|
t may attend yoy jn
ule can befall you
e for which you have
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taken this birth! Make a strenuous effort and pray ti)
Him with earnest devotion that you may reach the goal.

Havn't you heard what Sri Ramakrishna 1;3ed t:- c;Lot
at Dakshiaeshwar ? How bitterly he used to cry for a; fa
of the Divine Mother, saying, ‘Mother, one mo.trh Tn;;
is gone and Thou hast not yc-t blessed me Wi o
Vision ?” Call on Him withan m.tense yearm;lg. Wos
- this world but an abode of misery ? You have sp h
" t of your days here in corrow and trouble; and do
I;loous wish to do the same hereafter as well?

You have come under the shelter of SI(‘; bRa}r)r'xa-
krishna ; khow that you have also been blesse iv);d m;t
Make & gaod use ol the Grmce o R o and 1
il e }r)eallydc‘l,le;yo‘{mli?::zztil;aih, and obtain Etern.al
30?"5 tYc r:zn'e the men of this age,* aad have caught its
Blf"'?- ];un't miss to take full advantage of it. No one
Ty agz has shown the path in such a simple a:“xd
lena:;rnf;lanncr as the Master has done n(l>w. If you miss
this opportuaity you will have to sutfer long.

Spread the sails of faith and .devotio?, and vx}r‘xth tl:z

aid of the spiritual breeze tnat 1s blowng. push on °
I. Doit, and your boat shall be sw.ntly carrie

Z:lil:sggjst'ination. He is waiti 1g for you. Arls'el Awaki!
Infinite capacity is withia you. l'*{ ave firm fa}l:h in Z:llr;
self and say, “Ihave heard His name, I av}:aave -
shelter uader His feet; fear an.d weak.ness ﬁn have no
place in me; by His grace I will attain t; l13m i this
very life.” Don’t look back. (.lo ahea. . Be Dlessed
with His vision ; and th.us' fulh.l the mission y
life and partake of the Infinite Bliss.

* The ;e(erence is to the advent of Sii Ramak:ishna.

S ————



EDITOR!AL NOTES

Speciality of India’s History

The history of India differs in certain respects from
that of all other countries of the world. Itis not a sad
record of bloody conquest and reckless exploitation of
the weaker races by the strong. [t is, oa the other hand,
a wonderful chronicle of the evolution and progress of
Hindu civilisation not only throughout the length and
breadth of India but also in foreign countries that
collectively came to be very rightly cilled “Greater India.”
Evea when the ancient Hj idu monarch desired, in the
words of Aitareya Brahmana, “ to attain to superiority,
pre-eminence and overlordship among all kiags, to
acquire an all-embracing authority by attaining all forms
and degrees of sovereignty, to achieve the conquest
of both space and time and be the sole monarch of the
carth up to the seas,” he had before him not only the
ideal of a political, but also a cultural conquest—the
conquest of Dharma—an ideal later on proclaimed all
over the land by King Asoka *the beloved of the
Gods.” Centuries before the advent of Bhlagawan
Buddha, this conquest by religion and spirituality was
begun in right earnest in unknown lands.and among
aborginal peoples. This peaceful penetration of Ar)ran
ideas and ideals was proceeding slowly and. .x.;t’ead.nly.
bringing into existence a new synthetic CWIIIS?UOHE
predominantly Aryan in tone, but formed of the union o
boththe Aryan and non-Aryn cultures. Thegreat tas:.k
before Lord Buddha aad his followers was to hasten this
process of Aryanisation S0 wisely inaugurated by the

carly fathers of the Hindu race.

Influence of Buddhism
The story of the rise and spread of Buddhism forms
& most glorious chapter to the interesting history of the

EDITORIAL NOTES 47

cultural unity of Bharatavarsha. Tl?c adve.nt of Buddha
marked a new epoch in the religious history of the
world. *“India scattering his messags over the Eastern
world,” says Sister Nivedita, ** became the ma.ker' (}f
nations, of churches, of literature, arts and scientific
systems, in countries far beyond her own borders. B}t:t
within India proper, the life of the great teacher was the
first nationaliser. By democratising t.he Aryan culture
of the Upanishads, Buddha determined "the common
Indian civilisation and gave birth to the Indian nation of
future ages.” True to the comrfland of t.he Master, the
inspired missionaries of Buddhism carried f\s early as
the third century B.C. his great message of ‘mercy ’::.md
charity, truth and purity, kindness and goodness }:o
the different parts of India and C(fylon, and even toTt‘he
Hellenic Kingdoms in Asia, Afnca and Europe. he
noble teachings of Buddhism, rational and humane at' lt].e
same time, exerted a great influ.ence on .peoples wit 1.n
and outside the bounds of India. Unlike the Semetic
faiths, Buddhism never attemptefl to destr0131v other
religions, but instead, tended to f}:lhl them P;yda dn;\eans
in its power. And everywhere in x.)].ace oCl ead forms
and ceremonies, meaningless austerities ax.l pen}?nces;
:+ held before mankind a course of practical el'.lCS o

::'hi:h the Master himself was the higtht .cm‘)(l))dxment.
It tried to break down the invidious distinctions et:lveelr;
class and class, race and race, and- gave to one an Aad
the opportunity to grow in spirituality and cu(ll:g-c. : : t
so widespread became the influence of Bu 133. had
“ contemplative fraternities” came to be f:sta Axs ;

even in distant countries like Egypt zfnd Pa]esu]?e. ttt e
time of the birth of Christ there existed .onlt e weshe'nl:
shore of the Dead Sea, the Essenes - a.hermxt c a.r(xito wh ic

John the Baptist and Jesus the Christ are sa(; to ha%
belonged,—a brotherhood “marvellous.beyorx all.ot ers
in the world, without any women, without t.he ]oys.o{
domestic life, without money.” It was a society which

»
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was resorted to in large numbers b
weariness of existence and surges of ill-fortune.—a
community in which none was born but which neverthe-
less lived on perennially. Buddhijsm established itsel}

wherever it went, but ts power was felt more in the
Eastern than in the Western part of Asia.

y men driven through

Foundation of Greater India

sion of Hindu culture in foreign lands
re the spread of Buddhism. Enterpris-

The expan

products hut

Many of these
Particularly in|
archipelago,

commercial groups founded small colonies
ndo-China and jn the islands of the Indian

By virtue of their superior civilisation they
exercised great influence and hecame the ruling powers

at many places. But none of these colonising enterprises
was founded on brute force and supported by the
ruthless  syhjection and even extermination of the
ahorgines, as has been and is st} being done by the
modern European colonists in different parts of the
world. The policy followed by the Hindu adventurers

was the same as was adopted in India itself. It was
racial and cyltura re-conciliatio

allowed each community

individuality and proceed al
Following in the wake of
child” Buddhism. Ljke the Mother faith, it too became
the carrier of India's religion and philosophy, art and
architecture, learning and literature. This cultural

y India was, to quote the apt
words of Sri Arabinda Ghose, “an invasion of peace and

not of war, for to spread a spirityal civilisation by force
and physjcal conquest.......would have been uncongenial
to.the ancient cast of her mind and temperament....... The
ships that Set out from the eastern and western coasts

n and assimilation which
to maintain its distinctive
ong its own law of growth,
Hinduism came its “rebel]
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were not fleets of invaders mission.ed tz;nzfexetxl;;)es: :l:ci
1 untries to an Indian empire,
Lﬁ:fntizers carrying with them to yet uncultu}:edol}:teoll)ilfis
Indian religion, architecture, art‘, poetry, .t 0;1a d, like,
manners.” If Hinduism was flowing to foxjelgln an sthat
a placid stream, Buldaism came as a tidal wave hat
swept the then knowa worl.d, espzcially the easg}:n.;t).an
of Asia. And within the 31xt'h century of the Chri 1be
era the religion of the Enllghten.ec.:l Onfa calr<ne to .
establishedin Ceylon, Java and Balj, in China, Korea an
Japan, in Burma, Siam, Tibet, and many other countries.
The spirit of Buddhism was the anc.lent har.r:i'nonllsmgf
spirit of India. Its ideals were t.he‘unversal ; ealts ol
the Eteraal Religion of India. * Within t.he l:arahf) éultural
exchange,” observes Dr. James H. Cousmfs in his to:; ur::t
Unity of Asia, **India takes the place o ?lt‘xgltn:nd :ieep
through seniority, nor by force_but. by thebm ent a ece
ressure of the basic truth which it ha.s een gnvc;). :
:)o utter, the truth of the unity of all things in the Divine

Mind.”

Relation between Hinduism and Bm?dbism

There exists a great misunder?tandl 1g abm'lt the[
true relation between the ancient faith ar'ld te-ac%lmgs.o
Gautama the Buddha. Over-zealous Buddhist m1ss1ona(r11e§
are sometimes anxiousto prove that the Master fo:xrnh e
a new religion with an entirely new rrforal cod;. Er:
are also some Hindu scholars who blmclly.be xev<l:.t. a
Lord Buddha contributed: nothing to. the anc.xent xt‘e 1]glxoir;
and philosophy of India. [f h.e fhd any.thm.g a dar,to
was to preach a false and athelstu? doctrine in orde 1o
delude and ruin the enemies of Vlsh.nu! If w; w;x; t
form a correct estimate of the two. faxt}ms. we s oExh n;l)
identify Hinduism with either Yednc rxt.uals.or fwlxlt the
religion of the commonalty Whlcl’l' consists m. ) ohwxr;Cgl
dead forms and ceremonies. Si.mxlarly. Bu.ddhnsm s oul,
not be confused with the religion of intricate atheistic

2
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philosophies, gigantic temples, elaborate rites and
corrupt practices of Tantra.

fountain head of Hinduism an
shads and the Tripitakasg.

We must go to the very
d Buddhism,-—to the Upani-

6 And when we do that we
ind that there is a clear continuity between the most

ancient Hindu scriptures and the original teachings of
Lord Buddha. In fact Buddhism was an cpen revolt
against the ritualism of the Vedic Karma Kanda which
advocated the sacrifice of animals and claimed to take
the sacrificer to the threshold of immortality. There was
nothing altogether new about this * protest ”’; even in the
earliest Upanishads we find bold and sincere souls
questioning the utility of the vedic rituals and ceremonies
and advocating instead the path of renunciation and
knowledge. *“The deluded souls,” says the Upanishadic
seer, “ who think that sacrifices and charitable works
are of supreme value do not know the blessed goal.
Neither by works, nor by progeny, nor by wealth but by
renunciation alone can immortality be attained” In
the words of Prof. Hopkins, * One cannot read the
Upanishads without feeling that he is already facing an
intellectual revolt....... The close and stifling air of ritua-
lism has been charged with an electric current of thought
that soon produced a storm. That storm reached a head
in Buddhism, but its premonitory signs appear in the

Upanishads, and its first out-break preceded the advent
of Gautama.”

The Aryan Path
Lord Buddha discovered in ks own life the highest
ideals of the ancient fajth. The path that he pointed out
was, as he himself said, the Aryan Eight-fold Path. He
called it also the Middle Path which avoided the two
extremes of self-indulgence apd self-mortification. and
advocated “ right view, right aspirations, right speech,

rxght conduct, right mode of livelihood, right effort, right
mindedness and right rapture.”

Sri Krishna too speaks
of the same path and the sam

e ethical and spiritual
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culture when he says in the Gita—*Success in Yoga.is
not for him who eats too much or too little nor for l'm.n
who sleeps too much or too little. .To 'hlm who is
temperate in eating and recreation. in his effort for
work and in sleep and wakefulness, Y(Tga. becomes the
destroyer of misery .- Humility, non-injuriousness, f'or-
bearance. uprightness, service of tlTe tf:acher, ]?u.rlty,
steadiness, self control, constant appl'lcatnon to spiritual
knowledge—this isthe path to Truth.’ Lorc? Bud.dha thus
preached theold ideals in their pristine pl.mty with anew
power contributed by a personality all his own. A.gam,
the Brahmin—the Knower of Brahman—the embodiment
of the highest spiritual and ethical virtues——.has ever be.eer:
the ideal of the Vedic religion. * He alone '1s a Brahmin,
says Yajnavalkya, *who departs "from this world aft;:r
having realised the Imperishable.” In the w.ords of t e
Gita, * Control of mind and senses, austernty, pur.lty,
forbearance and also uprightness, knowledge, rffallsa-
tion, belief in a hereafter—these are the dune? ?{
a Brahmin.” Lord Buddha speaks in the same strain in
Dhammapada—*He who is thoughtful, Blameless.. settled,
dutiful, without passions, and who has” attalrled the
highest end, him [ call a Brahmana. l?esxdew, he
believed in common with the Hindu teachersin the Law
of Karma and Re-incarnation. The order of monk‘s that he
established was no innovation in India where innumer-
able spiritual aspirants, having known the Self and
vrising above the desire for sons, wealth anc.l new
worlds,” wandered about as mendicants even in the
most ancient days,

Soul God and Nirvana
The most important conception in the Hiadu religion
is that of the Atman, and Lord Buddha is said to have
denied it altogether. A study of the original Buddhism
proves that this is not the facy. ]t is not the Master but
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18 follow

What Lorerdeh; are responsible for this negation

eternal eXiQtenu ha seems to have denied was tl’lt;

cling with so c? 0£d.the *“ ego-entity” to which mortals

. nor lnate a 3 «“

ignoranc - passion. “Only through

dream t;a:ntc}lxj'elusmn’ says he, “do men indulge in ltlie

entities. Self isl; 30;:18 are separate and self-existent

self is a permt eelxt and Truth is life. The cleaving to

partaking of II)\I - death,. while moving to the Truth is
irvana which is life everlasting.” As to

the existence of
affirmed of God, Lord Buddha neither

a place f
descripti
his ult;

it Lik denied nor
or Goz t};;: Eiznkhyas, he might not have found
on of the highest cosmological system. But his
mate reality w ;"Penence clearly shows that
positive state of exi as. .1ke that of the Advaitins, a
—an exper; nded. his he calls Nj
“to ceasSFZT?ie l?hai cannot be described eit}l-ll;:ar:;
o live.” It is, in the words of the Master,

e i 1
o parting, nor standing still nor
L gend of sorrow. There is anun
; .
] un:l ed,un{ormed. Since there is an
i; " ade, ugformed there is an escape

become, born, m
ade and f ”
o , ormed.
e niuage does the Upanishadic sage
‘:. tman or Brahman-
. ; ich is sound]

e ’ ess. touchles
le and also without taste and s 8‘” formless,
mell, eternal,

without beginn;j
leasnd eginning or end and immutah .
rom the jaws of death.” utable,—one is re-

attained Mukt; or N: The state of
has beor d::tx%r cI]\hrvama even while beingoinet‘}:lhz s
cr i n

“Like a vessell .e in both Positive and negativ © 200y
and full Wi;hou:mml_e‘:'rsed in the ocean, he is ful;3 z:'r:}?,s,
ocean of ether.h .lke a.n empty vessel placed irz t}lln
Whether th V- - void within and void w; )
expr: e Vedantic teac without.’
Xperience as ers speak of the

(void) Purna. (full)

—tis all the same,

“neither coming nor d
death nor birth.
become, unborn,
unbecome unhor
for that which
In much the sa

try to describe
- Havin
4

high
or the Buddhist ag éini':
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Buddha’s great Achievement
“The prevalent notion,” observes Dr. Rhys Davids,

“that Gautama was an enemy of Hinduism, and that his
chief claim on the gratitude of his countrymen lies in his
having destroyed a system of iniquity, oppression
and fraud is nothing but a great misconception. This is
not the case. Gautama was horn and brought up and
lived and died a Hindu ... .. There was not much in the
metaphysics and psychology of Gautama which cannot
be found in one of other of the orthodox systems,
and a great deal of his morality could be matched from
¢+ or later Hindu books. Such originality as
Gautama possessed lay in the way in which he adapted,
enlarged, ennobled. and systematized that which had
already been well said by others; in the way in which
he carried outto their logical conclusion principles of
equity and justice already acknowledged by some of the
most prominent Hindu thinkers.” The greatest achieve-
ment of the Master lay in his practical application of the
eternal truths embodied in the Upanishads. To the
grand philosophy of the Vedanta he added what may be
called Buddhistic bumanism. To the life of renunciation
he joined the ideals of service which already existed in
a limited form in the ancient scriptures. This path of
service as emphasised hy Lord Buddha was a sure means
for preventing the life of meditation from lapsing into dry
intellectualism or morbid inactivity so very dangerous to
gpiritual life. Besides, by democratising the highest
Aryan cult xe, he brought it within the easy reach of all,
irrespective of caste or creed, raceor nationality. “It was
the glory of Shakya Muni,” says Swami Vivekananda,
““that he had the large-heartedness to bring out the truths
from the hidden Vedas and throw them broadcast all
over the world. He was the first in the world who
brought missionarising into practice,—nay.. he was
the first to conceive the idea of proselytising. Hinduism
cannot live without Buddhism nor Buddhism without

earlie
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Hindu; .

the I;rl:lr:r;)aThe ?Cparatlon between the Buddhists and

That is Whyr;:z- is the cause of the downfall of India.

of beggars anollat}lxs tp c{pUIa}:ed by three hundred millions

’ at 1s why Indi

f)()ficor}llquerors for the last thousal:d l;:r::eerll_,the shave

join the wonderful intellect of the Brahma;ma " "l:ht}:;n
wi e

heart, th
’ (A
of ih noble soul, the wonderful hu ..

e great Masmr." manising power

Thi .
and Buddhism—of head his happy union of Hinduism
service, meditati ead and heart, renunciation and
the awakening alrc:i1 and activity —is sure to bring about
but also regeneration not only of .
" th dus
of the Buddhists, and unite );nd' e l‘tll:n t}l:c
ia wi

Buddhist :
countries of :
Asia by the cemmon bond of

culture. Such .
immense possiZ?l-:\“lance, if properly established has the
spiritual ideals ofl Z\o‘f fOur;lding a world-federation on the
fu“y m s1a, which India re ith-
ore than any other country in th}:rcseri:ls so faith
world.

N
EED OF RELIGIOUS PRACTICE

wrh By Swami Atulananda.

e Palh of 1 "

difficu’t. Muych eas.Wl?dom‘ 8sys Sri Ramakrishna, *‘is very

tion towards God." ‘e{v‘sl;he path of love and w: rship and devo-
. ell ny .

down upon those wh may we consider this before we look

O practise wj .
lower forms «f worship. Pe e with all sincerity what are c lled
. Y

ha
learn fmm tl’\ose Who practise ns l]’veye are many t}\‘ngs we can

the simpl .
Orce agreat Indian scholar a:deu methods of w xehip

temple. philosopher passed by a

There h
€ 8aw
aman poorly clad, worshipping an image

Tears of joy trickled from
secing the o the eyes of the dev
nant. - Youa?olor; :h'e ; ¢ of worshipping an (;:l:. b::;:‘;:zlﬂ'
is made of stone 7 Wh © called out, * Don't you kncw that the c.lgl
: l:lo, and repeat, 'Sivo){\:r:lysoi‘:ro:msl}:ip " piece of stono ! D'; :’
at you aml” (I am on’

devotee 1::: irt\zeu Atm.a n? Throw aw(ay yfl?di)do“ 3nt¥:l:‘— o
the Atman, The Il)..:::;d\x‘;:y pumbly, " Yes. sir, 1 know thet r:::
mercy revealed thi °vells everywhere has in His

ts tome, Through this idul He has spo]::,e::

me and has iold
me, that He, my beloved Lord, dwells in me
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as my spirit and that he dwells in all beings, in plants and trees
d and stone, for He is omnipresent.

and animals and even in woo
He has kindly revealed Himself to me through this piec- of stone.
Such is His power. And whenever | worship Him before this idol,
the stone seems to disappear, and | see my Lord there. He looks
at me with smiling face, ‘and talks with me. And forthwith | am
trasfixed into a state of ecstasy and tears of joy come to my eyes,
meeting my Lord here ”

Then the philusopher was wonder-struck. He recognized his
own poor spiritual condition as compared to that of the simple
devotee. He fell at the feet of ihe devotee, and begged to be
instructed by him  And from that day he became his disciple,
and thiough the worship ot that same idol 1eached spiritual
illumination. '

it is sard in the Gita that no effortin the religious life is in
vain. Even a liule done in the right spirit brings great results.
Let us not think that because we have no time or strength to
practise much, it is therelore useless to try. Let usdo what
little we can aud the reward will tollow.

In the Ramayana is a story which illustrates that if we do
according to our strength and means, no matter how httle it may
be, the Lord is pleascd with the attempt. Rama, a prince, and
incarnation of God, was building a bridge across the Straits of
Ceylon for his army to pass Over to rescue his queen Sita. The
es, and even the animals of the forest, assisted in
k. Tne moukeys were especially useful, for they
could carry rocks and timbers, which they threw into the sea.
And the bears brought stones to fill up the gaps. Now there was
a little squirrel. Secing every one 80 busy. the squirrel also
wanted to belp the godly prince. But what could such a little
creature do to help in this gigantic undetaking? 1t seemed a
hopeless case. However, the little squirre
He rolled his body in the sand, ran quickly to the sea, and scratch-
ing the sand off his body, threw 1t into the ocean. Then he ran
back to repeast the process. Thus he ran back and forth all day.
At last Rama caught sight of the busy squirrel. He watched him
Then his heart melted with love for the devoted
He picked him up, held him to his breast, and
hand blessed him- The little squir-
do, and the Lord was pleased and

neighbouring trib
this arduous tas

1 was not discouraged.

for some time.
little creature.
suioking him gently with his
rel did what he was able to
blessed him.
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In the liv
es of the saints we
in little acts of devoti see how they are always engaged
to Him whe | o \.on, and how pleasing these little attempts are
e L 0 is s0 easily pleased. When there is love in the heart
B ve mu st express itself in a thoisand little ways. And th.
€ Oved understands and appl’eciates " Wh e
a leaf, or a flow ) . osoever offers Me
Krish. ! er, or a fYUIt, or even a litt]e COO] water *' Sll
n . . »
fitis ?ns:ly& .he is very dear to Me and | accept his love-offering
e bt;t ehthh a pure heart.” |t is not the gft, or the act, that
L ;nd tt e1 motnve' behndit. Soitis not difficult to serve the
o please Him, if our hearts are pure. The religious life

is not drudgery. It is .
. th .
devotion. ¢ greatest joy to serve God with love and

Sai
y GOdmt g:sjv wa: a bl;s}; wodman. but she always felt the presence
. as her Beloved. She would
Tt e uld snatch short moments
ay, when she would 1alk to God
in to God as one would to a
disc:, And. there wﬁould always come a response. Thus she held
srse with God in a very simple and pleasing manner.

et e b th‘?an to sing at the top of his voice. St. Rose
vid ot el "llf: th.an the bird stopped singing St Rose
e oreren .L dlttle friend, how beawifully you have sung
o e greatyde{)zh. Let me also sing a song to Him.” Then she
oy b great d g t.. When her song was finished, at once the
e g Thg again. And when the biid stopped, St. Kos
g. us an hour was spent in praising the Lord, °

How simpl

ple, but how signif;

. gnifica , )

lives of the saints. In this ) nt are these little stories in the

staie of great perfection.
f om the world, and draw
by living the religious life,

: dy holy men and women attain to a
radually their minds are weaned away
n to 1

wards God. This s what is meant

There must be a constan

lO apploach Cl ser nd hls w y ne 1n l"s
t € ma do. each [+

t endeavour

The Yogi :
gi makes this the on] ;
nly object of his I;
strong method ot his life, so he
ool g :;1 .l;{e'devotes- most of his time in the practice :deF;;s
ster of b e ; atlo: .HIS life is austere, for he wants to bec::n .
y and mind. of hig appetites and desires, of hic
’ 8

thoughts
i ctiges
different postures, is restric control of breath, he assumes

This is his e ted in his diet, and | i :
thod, + onc Aives in sol :
it suite. od.  And an excellent method it is for thosiov::::t

He therefore pra
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But we need not feel discouraged if we cannot follow in his
footsteps. Sri Krishna says, “Of all the Yogis he who with his
inner soul resting in Me with faith worships Me, him do | regard as
the highest Yogi.” We can all try to think of God, to worship
Him, to send out to Him, curloving thoughts and prayers.

And how can we think of God 7 How shall we worship Him?
How to commune with Him? These questions were much discussed
before Sri Ramakrishna. And he replied : “ God in His absolute
aspect is without form but He can and does assume various forms,
He can take any form Hepleases and these {orms are perceived by
His devotees. Those who cannot meditate on God as possessing
a form, may meditate on Him as Absolute Spirit beyond all forms.
But this is not for every oae. It is easier to think of Him in the
personal aspect and clothed with form. This is just as true as the
impersonal aspect, for God is both personal and impersonal, with
form ond beyond form.” And Sii Krishna said, ‘' In whatsoever
form man worships Me, in that very form | appear before him."”
But the worship must of course be very sincere, and must be per-

formed with a concentrated mind,

It is the testimony of great saints that they saw God in differ-
ent forms, as Buddha, as Jesus, as Siva, as Vishnu, in the form of
the image they worshipped, in male and female figures of light, as
an ocean of Light, etc. Not only can God take any form instantly,
and transform Himself into a divine personality but there are
millions of divine forms always existing throughout the
vast universe. Jesus, we are assured, is still living ; Buddha is
atill living, thousands of divine Incarnations are still living in
And through intense, all absorbing love, devo-

celestial spheres.
n these divine souls come and commune

tion, prayer and meditatio
with man.

The sceptic will ask, how is this possible ? But the true
devotee does not ask for explanations. He wants to taste the
fruit, he wants to experience the bliss of God-realization, of seeing
Him face to face, of conversing with Him, and of losing himselt
in God in divine union. He does not ask, how or why ? He

begins to practise.

Explanatioss are for those who have not yet reached that state

of faith where they can set to work and practise devotion. All
explanation is only an attcmpt of the mind to satisfy 1‘ts doul?ts.
ystery of God's working

But who can ever hope to explain the m
3
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and powe; 9 God is beyond explanation ; oy mind cannot c¢om.
Prehend Hip,

Let ug pray for that faith that will

th our whole heart. Then He will
ire, and He will fill o
Presence, We wi)) be §
rdinary humg
ureat Avatars,of all ¢

The devotee gives himgelf ent
and losing al] idea of hig little self,
only of the blics of exister ce,
merges into H;m bec

So it hag been g5; » “Fill thy mind with Me, be to
Me devoted, worshi Mo, And taking Me ¢

or thy subreme Goal,
surely thoy shall enter unto Me."

ur hearts with
illed with joy unspeakable—a

n understanding. This is the
he scriptureg,

irely to that divine Presence

1¢ Divine, conscious

eached, And, “When
off, all sufferirg ;g at an end,
on] enjoys eternal

11 .
Arige, awake, and

8top not )] the Go,] is reached.”
(Conel uded, )

e r——

THE MEANING oF MAYA

By B, Chandrasckharia, M.4.
The theory of Masysa needs ng ;

Itiga problem of
: ¢ philosophy of the V ¢danta,
especially the Sankara-Vedanta. tis generally belie

of the universe, ¢
lgMy) Advitiya, not ad

ved that
hat only
a second, "_“tt'ng :
0 quote the line

world jg unrea), ete

such view and th
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be ascribing to him what is
felsity (m')‘ of th'e'wc:r.]_(_!;i?;e?oi:lih:Sﬁtra-Bhishya or in t‘l;oe
U ound 2 1m‘h wrsmngAnd also the texts he cor.nments u:ﬁ: o
UpaniShad-B'h-‘s' -yt:r. relation stated above. [t wnl.l eve:;u: Ly e
not support Liie 1n p‘ment Jagan,M,thya ceds, ,.n . ;r o b
e he ‘;ta“‘ important qualification. This qua]”c hand’
iortoad concly ?:lencc to the text. Itis on the ’ot 1erh o
| oelieve d‘::: nTniuggatting it | will only be expressing wha

uite warranted.

?mplicit in the view.

i is concerned, whatever its

It i? clear I.;hhat the do;:;r:':o?f ll:la:’; : d to melax?hysical })r:;.
implications, with a type oneous view very prevalent in .thc mincs
blems. If refers to i;: er'r[‘his error can according to the. Veda:iat
of the ordu-,ar:y r'vGOP‘v-a ys—in respect of the cosmos and I:n r.etspets
be consmfcfi " -Wj\‘ rding as it refers to oneor the other i ? .
of the indxvxdu_al. A c'cdo & This error is explained to be of thel n;i:es
the name Maya or :lcoyrr;‘:dy' of an obstacle, a screen. te s
of darkness, or ll;mfiam onz's view. Now, the quc‘:shor.x a; 1s;ut e
the Real, ]ihe S::u;e ol this entity, Maya or Avidy&: of wha
What is the n
is it made? ] . . ied, andis a point on which

The answer. to.tltue: :ru:t:trl:np:tv:;:pany' Put in other wczrdl?-
Sankara ‘and. hl?);ts Miya refer to an attitude or to an ?n.tltyn
the question lf"‘ subjective reality? Those who view :t.mt;e
Has it objective or logically arrived at the concflusxon in \
objective light li?v‘:hat the world does not in the fx-nal. estnma:
interest of th.e sel , a shadow without any substance u;,lt ;dat‘l:‘::e
oxiat; that it 12 %7 yﬁ:ﬂlfl fwidt arag).  On the other dan_ t have
turn of oy Ch (ql:q ing to do wit} the subjective standp o(;fl te the
who regard it as la‘;:l: that the Vedanta does not repu :a.n he
come to the cczlf: u:,]d but that it also is real, t‘hmfgh r;o en e
existence of | ? :: the.same extent ; that it is quitein a dl:gree of
3;"’; - axl:eality is its own expression, and hasa
the Supremne '

i : Id is
reality. _— ither case the wor
er is obvious. ln ei hat it
inference however is o : 11 hands that i
: (;ne miudependent status. It is admitted onn :self-suppol‘ting'
:eme 'ar:iependent existence, that it is by nomea namely. that the
Ba:: rtllt-:i:;nassertion can be understood in two ways],-ty and value. 1
u i ali
; relative re
world s unreal ord that it has 1 aning, fully borne eut
believe the latter to be the more natural me .
by the texts,
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We may examine the firat view.

It may be objected before-
hand that this point

involves u digression. |t does not ; for the
answer to the question whether the universe exists or not decides
beyond any doubt the meaning of Mayd. The first view, then,
alfirms on the basis of texts like 37 aFN®R FR9T (There is no plurali-
ty here)and of instances like giweaa (silver superimposed on mother-
of-pearl) Tvaay (snake superimy. used on rope) or AFgEAN (castlein
the air) that the world does not exist at wll, that it is an illusion, a
chimera (wEadi™m), an unsubstantial pageant made of the stuff of
which dreans are composed, znd that one who takes it seriously is
afool. The reason for this isclear. Itis that Brahman is the
only real Being and that there is no other rival to I, In the face of it
the world has not a jot of reality. Its so-called empirical reality
(qrazi® war) is a concession to the popular dernand. That is all,
Its real nature is that it is only an idea: it has only a “transcendental
ideality "; it exists only in one's imagination and is but a projection
of the mind. In terms of the inlinite, it vanishes into nothingness.
And soon. This theory is too well-known and popular to be dwelt
on at any great length. In respect of this view M&y& means a

projection of false appearances, and the world becomes a rainbow
world.

thing else. No one disagrees wi

sole reality of Brahman, Brahman is Ope (T%), but the enthusi.
ast'in the cause of Brahman forgets that Brahman is also described to
be without a second (1G8m). I is clear that unless the langu-
age in this text is tautologous, there isg a subtle difference in the
meaning. The two words have, | take it, two shades of meaning.
The same difference of meaning or emphasis ig conveyed to us in
the other term Advaita (s159). The motive underlying this
mode of description seems to be not to cal} this world a falsity, but

to co-ordinate it with the Real. The first term may safely be taken
in its denotation, and the sécond

in its connotation, it being
understood the while that the two point to one being, and that, the
Infinite wifzdig (One without 3 sec
a negative mode of statement, byt
universe which is in no way to be op
that | am not forcing the text at thi
the latter would not be the natural i
no reference to the universe as By

posed to the Real. | am sure
s point. 1t it be objected that
nterpretation and that there s
ahman's self-manifestation, the
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. reference to the unreality
rerly would be th;'t th:te:ite qi:a:lf)f’ir:ln‘:d that Brahman ishwitl:;;x;
of the univer she' t :; other (37), it does not follow ‘that tthz V:nity
'asst;cc‘:::'yv:;;eor:l to be abolished. We c'::;\mm:)tf ?;geu; o‘;;’c‘]”‘ There is
! on
and supremacy o \?Ja}::i];ln ntoot tl}:: rr;eg}gx: in saying t]n'at unity shclarlicj
o middle term. tehat identity should rulc out dufferef)?e. o
ubrogate diversity. ntion the commonplace that bare ic enti fy.ls
bardly necorsary :lo m:aningless as mere difference exclusive ot 1 :
as impossible a;\ m Besides, the word fg&g do.es not meal
undercurrent o flnlty-“ not having difference ", but it means no

“not diferent * ‘l' e:: Advaita ™ there is the same imp?rt. I do x;ot
having an other. hn ve an other means not to have difference ; slc;
koo (;hat 'Itwt 'trohozgh the self and the other are different the Se
related to it.

and its own difference are not different

< ue5t1011 . lt l’)as
Ih" vViIEW mn q 18 Opell tO anothel‘ Crltlcls"l

hich countcnance a different
neglected 10 toke duetir:g,tfhzf t::::t::xce of the unive.rse havedbeez
theory s tes su'ppo'r 1 seems to be onesided, if not mterc::st.ed atxll
omitied. The 'e]caimsive. This onesidedness hats producc' ) uz
for that reasonf - t(‘liiferentiation between the Nirguna (\v‘lthout
o B : ?1 and Its Saguna (with attributes) form. wit tou‘=
attribute.s )-Brafl m: and theoretical. This is strictly speakmi un.:v
b e ol “:l to patch up the other part to the one the vi v
and is calcu‘late' f Sankara and the Vedanta Sutras one .assu‘rvn
favoute. I ms?ltel\cl" una always, one will perforcef expl-am a aty
that Brahman “_’r . ‘&girguna form represents the ndent}:ty-a::lj:r;
the Unive“e: he se noumenal heights to WhiC}.l some a\:’ ken
and to teke 1 l: a fetish ofit. Sankara thinks 'tha;I ]? o
i is only to tﬂal eto the standpoint adopted ; and in t eh;gview
jorme a‘? e hon );s no doubt that he does not endorshe ; ¢ view
e o:imon 'vte::is in respect of its existence a myth,
that the um

’ ’ t
esides lt CCOHIC‘ 8 extl eme. y liflcu t ]f Ilot lmpOsSI € (o}

~ r . ] 1. l
lecollcile texts like i'g =" "'E“ ‘q;a“‘ ( }lel'e 18 no p ura |ty e!e)

- . h

{ is 1 hman) with whic

ith others like af afad agr (All this is Brahma ieh
wi

replete.
:shads, both the earlier and the later, :re' :
"’ ; s
e U:::l;as a totally different import zlmd stan
m *
::;ation as will be shown subsequently

myselt however.

» ! According to it the

[ will refer to the second interpreta ld‘s, but makes a quali-

world is in no wise unreal. It is real it
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- o . h
fication. |t g real, but not real enough. Aud it is not real enoug

in two senges, In the first place, it does not endure, is not 1r3ad‘e
of permansnt stutf. Its forms are ever changing. Secondly, 'F "
hot real encugh to stand on its own legs. In this respect it Rli
totally dependent. [t has ot an atom of reality which it can cal
its own, Thatis (o 83y, the world is not in itselt real. This is the
qualification so needed, and the implication which cue and all the

Vedau[a texts on the subj(:ct apucar to have, Further it i depen-
dent on the Infinite,

but as something belo
on this interpretatio

not as analien principle kept under ““”“0_1’
nging to it more intimately,  The universe is

n Brahman's sell ealisation. [he names and
forms s0 characteristic of the wold are culy  wiodes of this scl-
realisation. One is here Put in wind of Spinoza and his theory. The
ion would be imaginary were it not supported by the
Real, wirs it not in short the mode o expression of the Real, This
as saying that the world is not real in its own right, To
my mind it is just this meanirg that is implied in the assertion such
as the onc cited abave, Q thiz view not only can w

¢ explain
Passages of the Upanishads like ARG vy (All this to be
enveloped by the Lord) (ic.

aud terms hike T (with unj-
versal form) and sy (Universal Be;
relating 1o “

" Brahman which

i

is the sam»

ng) but other passages
will also be seen to accord

€8 inthe Vedanta Sutras.
It may be mentioned i Passing that those whe
the Upanishadic and he Brahms

Mayavada (FEm) are b
their own mind,

true of pussag

interprct
Sutra Passages ug re

ferring to
ut reading into them what

txisls in

The world has a status. | jg poy unreal, but does not cuinpete
with the Real, Just becauge i 18 not an othey, The advocates of the
Mayavada (waram) appear o take jy fq, granted that it has an
independent stapus and buyj It argument on that prcmiss.
assume that position. Passages des-
¢ should, | hope, nake it abundantly
ality of the world is admitted and that
the world tollows us an etiect fio,, Brahmau as both the material

(SIA T and 4he efficient cpuqe (ffamrcat).  As eman-
ating frym the Infinite (Fempy W ga:) the universe 18 real,
but less in comparison s;

And to assert in the teeth
¢ world is but a shadow is to play no
Onest game,
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Now, this detailed reference to the ir}ter;.:retatfi;:;f vrz::in;:e;;
in der that the meaning or implication of ay}j : e
ot ou learly. Ifitis true that the world exists, t' en. OW i
broug}‘"t"out e v zll stond? We have made the qualif:ct_it'xon that
o unh efll;me\ not exist, and that to take it at xts'x fz.ace
e ross error. T hat is to say, we are not questioning
e 'would bi :‘hz world but we ave questioning its valu-? or meax}.
e ex‘s“f“ce ? lity (M) or is it & unity, is ‘the question. It is
. ‘”‘l{’ “{;‘ e to the latter view. In other words, we are
Plﬂi‘“ hat "tlc :‘about the right attitude. Should it javour the
king quis}:" Real, or its onen=s3? Do we see many rea.ls. or
TR tl N v w'here? Such questions indicate the ghxftxng
o o e 'ete yW'nat ia our attitude is the crux of the problem,
o thﬁ}‘"ew poI‘\ZE.vE and Mayavada (MTA17) are c?nc:’rmed. not
A'nd U? ter'm hﬁt with meaning, not with the ob)ect\vgv: aspect
ith e’f‘Ste"}‘je' ubjective ore of the question (see Kath Lp 4, 10,
et w‘“}‘ t!j s'i ]4 14, The 738" --as it wc—re——uscf] in these
ord Brilnct ? l ‘to ;he attitude and supports our V}e,w). They
two places lre " ot ro much the falsily of the world in respect of
reck t'o - a'm'fnlsity in respect of its plusalistic value. And they
ite beint. aks “: :t the conclusion that its manyness is 1ot the last
““i‘:;: ;:e i;i:i about the matter: this point will be explained
wor

_ presently.

The upholders of the first interpretation put the cart E.)efore th.e
ke up the objective side and the subjective one is
horee. They:ﬂ:a e is a definite method of approach to the problem.
neglected. k :vrs that inthe Vedanta, just as in the L'panishad.s
e ditions of the problem—the cosmic and the indivi-
there a’;}:":” ) rzblem is viewed in both its aspects—the aspect f:on-
dua].d ‘51 fhe subject, and the one concerned with the ob)ec.t:
of i Wlthe former leads the way. The nature of the cosmos  is
gii}:‘e::-be built on the same principle as thaf of the lm'];-:,::i];
The macrocosm ropeats the structure o‘f the mlcroc?sn;!. e i¢
that homogeneity, that unity of principle. But o thte \fvow}mt
individual aspuct has greater importance. To me this s .
i t in employing the term wrdts: ﬁlﬂi'a-l (badn? a
Sankara drives a P to 38y, This avsestion
Mimamsa). “Know thyselffirst " he appears 0 52 O sertion
of the primacy of the individual is not unfamiliar. One mee hls 1h
@s early as in Rigveda X, 90, and this is the background in w hc
the Upanishadic teaching as a whole is set. The Vedanl;? empha-
sises the Atman, the Jiva, its experiences and psychic state s,
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kaowledge, truth, error, and so on. These terms form part and parcel
of the language of the soul or self, and the ideas they convey of
the philosophy of the soul. The very term Atman, the self, whether
it means the individual self or the universal self, indicates the drift
of ideas. And the concept of Moksha, relevant only in the
case of the individual, is a conclusive proof of the primacy
of the individual standpoint. The distinction into Saguna and

Nirguna Brahman, into Par and Aparii Vidya reflects the reference
to the subjective attitude.

The doctrine of Maya is a theory of error. It is to be
approached from the side of the individual. Error concerns not
existence, but standpoint. That is, it pertains to predication, and
that, tofalse predication. The Vedanta calls it Avidys. The
difference between the ordinary kind and the Vedanta Avidy# is
that one is an error of commission, and the other, an error of
omission. They are two species of the same kind. In Vedanta
the error of omission consists in one's failure to recognise and keep
up the truth. When paraphiased thus, it will be seen that this
error, Avidy®, is not radically different from the other one. Both
lead to the same consequence, viz., false predication. We ascribe
in either case to reality a quality, abeing ora condition which
cannot be true of it (compare Bosanquets’s view of error ; Logic,
Vol X. Also Sankara’s definition of Avidyi as Ry wgyRY:—
introduction to the Brahma Sutras). We ascribe tu the Real
qualities and relations which do not obtain in It. (Instances like
6% YR-3H). The ditficulty about finite predication is that at
best it is partial ; the qualities and relations we think of as inherent
in the Absolute are hedged in by their opposites, They are in and
fall short of the Absolute (One is reminded of —gal T}  figa=A

wIrg #47@r@%). The Vedanta analyses the crse and goes to the

root of the matter. It traces error to ouy ignorance of our true

nature. The sum total of conditions and interests acquires the
name MayR or Avidyd. Avidyi is a hindrance (). ltis like
darkness in enveloping the Self. The personal viewpoint obscures
the light. Belief colours knowledge, To overcome this ignorance

constitutes the goal of one’s efforts. On it rests the diginity and
worth of the human being.

There is the cosmic edition of Avidy?, Miyi. While under its
influence, we take diversity to be the ultimate fact. While it lasts
we take things to be real in them

. selves. Our behaviour is initiated
by it

This is a totally false regard, and has its roots in Avidys. Our
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ignorance stretches over the universe, and pushes back or obscures
Brahman. Avidyd rendered in terms of the cosmos is May&.

So much for Avidya or May& as cause. ltis not only a force
that creates in us an attitude, but represents the effectalso. ltis
the phenomenal creation as well as its principle. The effect aspect
is thiown into relief in the term Maya. It denotes also the world,
The world is May3, the #omanaa (Mayavadim) says. The meaning
is that it is an illusion created by a delusion. The world as the
world is an illusion, an unveality. it dwindles into nothingness
if it sets up against the Real in its claims to reality.

The world as the world. The qualification makes a difference
to facts. Facts are what they are, and what exists cannot be des-
troyed (cf. McTaggart: Nature of Existence). Everything exists and
lays claim to reality. Butiis claims can be granted only when it
claims to be real through the Real; when it claims to be a form
of expression of the Real. Otherwise it Las to be denied all
reality. This is exactly the meaning of Cefining Maya as RgI>Y
(dependent on Brahman). Th: force and the effect are both rooted
in Brahman. In this sense the world is not an illusion, a fictitious
nothing, but an appearance (compare Bradey), a concrete manifes-
tation. Even illusions are made np of facts pieced together (while
the illusion lasts the rope is actually taken to be a snake; we
cannot say that the experience is unreal, but it is corrected later on).
The changing forms are facts : but they do not change or affectin
any way the underlying substance, the Infinite. In regard to
existence all things are on one level. They are on differentlevels
in regard to meaning, value and reality. The world has a definite
amount of meaning, value, and a certain degree of reality.

Jagat is described to be 3fFaMNY (inexplicable) and GxABE™
(different from what is real and also unreal). lt cannot be classified
as real in the absolute sense, for it can in no wise cope with the
Infinitz Self. ltisnot unreal because itis afact; seems to be
real. It has a peculiar, and perhaps inscrutable nature. But the
significance is that Jagat as Jagat cannot stand. It should be
tesolved into Braliman, in terms of the Real it is real.

In sum Maya denotes the view-point, and has an objective
reference, The purport of the doctrine seems to be to enjoin on
us the change of outlook. Diversity is a false abstraction leading
us away from the truth, lt is true of ihe de facto level. Outgrow this

4
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level, and reach the Absolute One from which one sees and hears
everywhere only Brahman. qq ®dnh qaia sy e SEECE
AR “ He who sees all beings in the Self and the Self in all
beings " (Isa Up. 6.) defines the correct attitude. The view of the
seers appears to be like this; it does not matter, in the first instancé
what facts are, but see that you have acquired the true outJook
i.e., the subjective side first. And after that, learn that unity, not
plurality, is the final word. Of course the two parts of the teaching
run paripassu : pluralism is to be rejected in favour of monism. The
stamp is rejected in favour of the gold, But diversity is not denied
thereby. It has been subsumed, interpreted in the Janguage of the
universal Sel!, and has acquired its true meaning and position. For
the enlightened, the world does not exist but as Brahman, The
life that a Jivanmukta leads is a forceful illustration of the point.
He loses sight of the trees for the wood, of the waves for the
ocean,

Thus it isthe meaning, the importance, not the existence ‘of
diversity that is at stuke in the theory of Maya. Itis pot 1t
unreality, but its finality that is called in question; not the
otherness, but the *‘otherncss-atiitude”. If the world is false ©F
true, it is false or true in reference to its meaning. It is not falge in
the sense in which ITEM (horn of o hare) is false (3rfi®). Variety
becomes unimportant, not extinet, when the true view is gained.

Editor’s Note.

In the last issue of the Vedanta Kesari we had the plessure
of publishing Prof. K. Sundararama Aiyar's learned article on Maya
interpreted in the light of Sankara’s philosophy. The present
article discusses the same topic from a diffrent standpoint. The
writer has tried to prove that the world or Maya is not an unreality
but an eternal reality derendent on Brohman. He thinks that

Sankara also holds this view in the Sutri Bhashya and Upanishad-
Bhashyas.

But what the commentator wdmits is that the world hs only a
Vyavaharika or relative reality. He never allowsit a Paramarthika
(absolute) e ality, av the writer scems to do. Sankara is very
clear on the point, As such we are at o loss to understand how
he can be taken to support the conclusion arrived at in this article.

What Sankara holds to be relatively true, the writer takes to be
absolutely trye.

o The writer does not seem to have grasped the difference which
ankara and other Vedantic teachers make between the illustration®
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of false knowledge, such as ''snake superimposed on rope ", " silver
superimposed on mother-of-pearl " and “ mirage ™ on the one hand
and the impossibles—such as ‘' horn of the hare”,

“city of the
Gandharvas” or castles in the air,

son of a barten woman''—on
the other. The foimer class has a relative realily, while the other is

non-existent under all circumstances, and has no basis for superim-
position. The mistaken vision of the snake, silver or mirage is
dependent on the rope, mother-of-pear!l or surface of the desert.

Such also is the relation of the world to Brahman, as Sankara
distinctly points out :—

“The objects of ordinary life have a relative reality ", Taitriya
Bhashya—11.13. But "Asthe water of a mirage is not really different
from the surface of the desert, sothe manifold world with its
objects of enjoyments, enjoyer and so on has no separate existence
apart from B:ahman ™, Brahma Sutra Bhashya, 11.i. 14,

“In reality there is no second thing excepting that, if there be
any, it is nothing but the superimposition of nescience.” Brihada-

ranyaka Bhashya, IV—iv—19.

The world exists in ignorance; it disappears with the dawn of
the highest knowledge. Says Sankara—*The entire complex
world of phenomenal existence is considered as true so long as the
knowledge of Brahman as the Self of all has not arisen, just as the
phantoms of a dream are considered to be true until the sleeper
wakes, "' Vedanta Sutra Bhashya, 11, i. 14,

“We must remember that the so-called real creation
with its ether, air, etc. is not ultimately real. The entire expanse
of things is mere illusion. The world consisting of ether etc.,
however, remains fixed and distinct up to the moment when the

soul cognises that I Brahman is the Self of all. " Vedanta Sutra
Bhashya, 1l—ii--4.

Commenting on Isha Upanishad, Sloka 7,5ankara says— Absolute
negation of the world which is nothing but an effect, is Lere stated
in so far as the scriptures show, by raising an objection, the impos-
sibility of pain and delusion which are the products of nescience.”

‘ .lnnumerable passages of this kind mz;y be quoted from the
writings of Sankara, The great commentator holds that the igno-
rant man looks upon the world as it appears to be the sole reality ;
but the man of the highest knowledge experiences Brahman to b;
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the only Truth, the world having disappeared from his ‘.,iew
altogether. Again, when the knower comes down from his spiritual
height to the lower plane, he secs the world but knows it to be an
apparent existence. 1his ' pcssing show" nay continue during hi
Jivan-mukti or state of emancipation during life; but it su?pﬁ
completely with the attainment of Videha-mukti or final liberation
that comes after the falling off of :hie body. We would request the
writer to read the commentarics and other works of Sankara care”

fully, and see for himself whether we are justified in our remarks
or not.

THE AGE OF THE SUDRAS.
By R. Ramakrishnan, B.A.

The study of History has its advantages ; for knowledge 18
its own reward and it has utility ss well. We can, from a know-
ledge of the past, obtain glimpses into the futurc—glimpses that
might not be far from the truth. However chactic and apparcntly
urregulated might be the march of progress, everything in the

universe is subjected to a great law that never changes and never

slackens in its vigour of application. Hence can the future be

surmised from the study of the past and the present, and surmised
correctly too, because of the ‘rule ¢t law.” Two more points we
shall have to remember. One is that change is the law of the
universe; ' The old order changeth yielding place to new " and
the poet moralises on this grand trutb, that ** God fulils Himself
in many ways lest one good custom should conupt the werld.”
Hence this change is not destroying the old order of things, but
evolving out of it a new order that is not different from but is
merely the outcome of the old one. This process of evolution and
not the thorough-going transformation is in accordance with ano ther
universal law—the law of continuity. Inasmuch as this is 80 1€
we to welcome a chenge or to struggle against it ? Certainly the
former should be done. Since progress means rcedjustment, its
course is bound to be a bit haish: it cannot travel on smooth
oiled wheels. So, only those blessed with a broader outlook, a
larger heart, a more sympathetic vision, could penetrate into the

tuture and welcome this setting-in of the new order. Narrow-mind-
ed people cannot but oppose it,

The other point is this—If we look at the woild's history as a
whole, we find that there is an undercurrent of uniformity in it.
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Several nations have had their own peculiar historical developments
yet can we find out a similarity and unity amidst the varying
kinds of development. We shall try to do thisin regard to one

sphere—that of the preponderance of one particular class over the
others.

It has bcen the happy task of hostile and friendly critics to
find fault with the Indian caste system in seasou and out of season.
But they comfortably forget that this ‘peculiar’ development is not
singular to India but is common throughout the world. ltis
another testimony to the sound common sense and the practical
intellecl of our hoary ancestors--whose very names we <o not know
—that they divided society into four clhsses—the Brahmana. the
Kshatriya, the Vaisya ard the Sudia. Nobody denies that ihe caste
system has outgrown its purpuse, nor could it be asserted that it
has come down unchanged. The centre of gravity and importance
has not continued as of old. Further it is an acknowledged fact

that tho caste system was a piactical {form of division ot labour and
served its purpose.

In the beginning the Brahmin held the supreme position in

society ; the centre of gravity rested on him,—a fact which is not

after all unparalleled. The Brahmin represented the highest

intellect and the most mature mind, He was the guide of society
and the custodian of its spiritual life. He was the ‘hero’ whom the
people followed. He had the honour of all aud as he thought, his
society thought too.. Corresponding to this stage we find a similar
state of affairs in other parts of the world, Take Greece for
instance. We have Pythagoras, Socrates, Plato, Aristotle and a
host of “heroes ' who were the real sovereigns of the country in

their time. In short, all these as well as the Brahmin formed the

aristocracy of talent and intellect. This was the rule of the best

few and the benelits of such a rule cannot be exaggerated. Even
in the most thorough-going democracy the real rulers who wield all
power are only a few. The Brahmins and the Rishis were the
Vedic Seers, the authors of the Upanishads, the formulators of the
religious code, and the preceptors of the people. They represented
the chaste wisdom of the age and it is no wonder that they were in
fact ruling the society, It was to them that the people looked up

for guidance and advice and they were ever ready at their post of
duty to enlighten and lead society to noble ideals.

: The aristocrac
of inteilect was the prevalent form of sovereignty )

in those days.
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i to
Perhaps it was this order of things that Oliver Cromwell Wantzdthe
bring back when he summoned a parliament of the oldest E;n y
most experienced citizens of the land ; but his attempt was doome

b to
to failure since the system had alrecady decayed, yielding place
another.

Ages rolled on and times changed and with \hem. the ideas of
humanity. The aristocracy of intellect could not hold its sway any
futher. The second class of society—-the Kshatriya got‘ the
place enjoyed by the Brahmin. Then came the day of the' wamo;s ;
they began to command the respect and reverence of socicty. T e?r
protected society and ruled it wisely and well. The Ramayana
and the Mahabharata sing the praises of India’s warrior heroes.
Yudhisthira was revered even by Brahmins, though he was onlﬁ'a
Kshatriya by caste, The one man who moved the thought of In :]a
came from this Kshatriya community, We mean Gautama the Bu f‘
dha: he was a Kshatriya and yet won the reverence of the whole ;:e
India and was even conferred an Avatathood. Later camlez‘:en
Rajputs, whose heroic actions are well known to the world. L
the Rajput ladies were heroic and brave. Cyrresponding tO't 18, y
have in the West, the age of the knight-errants and the warrior lor S‘i
We have King Arthur and his Round Table; we have Herewar
the Wake and his noble exploits ; we have a thousand others whose
heroic deeds are sung by many bards, It was the age of chivalry and
of romance, when knights fought with dragons. It was to these
men that society Jooked for guidance and, Society was led by them-

This age also had its day and it has been in furn succeeded by
the age of the Vaisya,—the age of commercialism. We are in
age to this day but it also is passing away. This sge of the
Vaisya is the age of capitalism. Capitalists are ruling society
everywhere. Commercialism is the dominaling factor today*
Nations are united on that basis. But the attack has been already
begun on this system. Socialism, Trade Unionism, Guild
Socialsm, Syndicalism, Communism—these are but different phases
of the movement against commercialism. We are to-day on the
verge of a mighty transformation. The age of the Vaisya is fat.!t
ebbing away and that of the Sudra is slowly coming in. A stigma is
often attached to the word ‘Sudra’, It really means one who serves.
Service is not degrading to one’s honour. In a sense everybody is
a Sudra. The coming epoch is that of the labourer. He is to rule
society hereafter. We are slowly marching towards that period;

RAMKRISHNA PARAMHANSA A

and all these agitations—sometimes running to extremes—are
working to bring about that end. We are witnessing today the

chaos of a transition stage. After this storm shall come peace and
order and a regulated course of things.

It is futile to oppose and work against the inevitable. If we
are wise, we should try to make its passage smooth and hasten its
pace. All our leaders are working for it today, Swami Viveka-
nanda too worked for the poor, the lowly and the down trodden,
whom he called the Daridra-Narayanas. He was vehemently
against Touch-me-not-ism. Mahatma Gandhi's Khaddar movement
is for the betterment of the poor man's lot. Our leaders who are
working for village re-construction are also doing the same.

The futwre is assured. We have only to pray that its sway might
be an enlightened one.

t—————

RAMKRISHNA PARAMHANSA,»

By Nagendranath Gupta

In 1881 Keshuh Chandra Sen, accompanied by a fairly large
party, went on board a steam yacht belonging to his son-in-law,
Maharzja Nripendra Narayan Bhup of Kuch Behar, to Dakshines-
war to meet Ramkrishna Paramhansa. 1 had the good fortune to be
included in that party. We did not land, but the Paramhansa
accompanied by his nephew Hriday, who hrought a basket of
parched rice and some sandesh for us, boarded the steamer which
steamed up the river towsrds Somra. The Paramhansa was
wearing a red bordered dhoti and a shirt which was not buttoned,
We all stood up as he came on board and Keshub took the
Paramhansa by the hand and made him sit close to him. Keshub
then beckoned to me to come and sit near them andlsst down
almost touching their feet. The Paramhansa was dark-complexion.

ed, kept a beard. and his eyes never opened very wide and were
introspective. He was of medijum height,

slender almost to lean.
ness and very frail looking. Ag a matter of fact, he had ap
exceptionally nervous temperament, and was extremely sensitive to
the slightest physical pain. He spoke with a very slight b
charming stammer o

in very plain Bengali, mixing the “yous"
frequently, All the talking was T

practically done b
Paramhansa, and the rest, including Keshub himself, were r:sp:}:
P e rest, including Kea .

T ——————
*Reproduced from *“The Modern Review,” May, 19327,

———
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ful and eager listeners. It isnow more than forty-five years ago

that this happened and yet almost everything that the Paramhansa
said is indelibly impressed on my memory. | have never heard any
other man speck as he did. It was n unbroken flow of profound
spiritual truihs and experiences welling up from the perennial
spring of his own devotion and wisdom.

The similes and meta-
phors, the apt illustrations,

were as stiiking as they were original.
At times as he sjcke he would draw a little closer to Keshub until
part of his body wus unconsciously resting in Keshub's lap, but
Keshub sat perfectly still and made no movement to w;t};draw
himself,
Afterhe had sat down the Paramhansa glanced round him and
‘e'xpressed kis approval ¢f the company sitting arcund by saying
Good, good : They have all good large eyes.” Then he peerc(i
at a young man wearing English clothes and sitting at a distance on

a capstar. “Who is that ? He looks like a Saheb.” Keshub smilingly

explained that it was a young Bengali who had just returned from
Endand. The Paramhansa

’ laughed “ That's right. One feels
afra:d of a Saheb 1" The young man was Kumar Gajendra Narayan
of Kuch Behar, who shoitly afterwards manicd Keshub's second
daughter. The next moment he lost all interest in the people
present and began to speak of the various ways in which he used
to perform his sadhana. “* Sometimes | would fancy myself the
Brahminy duck calling for its mate.”” There is a poetic traditioa in
Sanscrit that :he male and female of a brace of Brahminy ducks
spend the night on the opposite shores of a river and keep calling
to each other. Again, “l would be the kitten calling for the
mothc.r cat and there would be the response of the mother.” After
speaking in this strain for sometime he suddenly pulled himself up
and said with'the smilc of a child, “Everything about secret Sadhana
should r.mot be told.” He explained that ‘iz was impossible to
express in language the ecstacy of the divice communion when the
human eoul loses itself in the contemplation of the deity. Then

he l?oked at some of the {aces around him end spoke at Jength on
the indications of character by physiognomy.

human face was expressive of some particula
The eycs were the most i

Every feature of the
r trait of character.
head 1L ' mportant but all other {satwes, the fore-

ad, the ears, the nose, the ligs and the teeth were helpful in the
reafiing of character. And so the marvellous monologue went on
until the Paramhansa began to speak of the Nirakara (formless)
Brahman, “The manifestation of the Formless has to be realised.”
He repeated the word Nirakara two or three times and then quietly

RAMKRISHNA PARAMHANSA V£ ]

passed into Samadhi as the diver slips into the fathomless deep.
While the Paramhansa remained unconscious, Keshub Chandra Sen
explained that recently there had been some conversation between
himself and the Paramhansa about the Nirakara Brahman and the
Paramhansa appeared to be profoundly moved.

We intently watched Ramkrishna Paramhansa in Samadhi
The whole body relaxed and then became slightly rigid. There
was no twitching of the muscles or nerves, no movement of any
limb. Both his hands lay in his lap with fingers tightly interlocked.
The sitting posture of the body was easy but absolutely motionless.
The face was slightly tilted up and in repose. The eyes were nearly
but not wholly closed. The eyeballs were not turned up or other-
wise deflected, but they were fixed and conveyed no message of
outer objects to the brain. The lips were parted in a beatific and
indescribable smile, disclosing the gleam of the white'teeth. There
was something in that wonderful smile which no photograph was
ever able to reproduce.

We gazed in silence for several minutes 'at the motionless
form of the Paramhansa and then Trailokya Nath Sanyal, the sing-
ing apostle of Keshub Chunder Sen’s Church, sang a hymn to the
accompaniment of a drum and cymbals. As the music swelled in
volume the Paramhansa opend his eyes and looked around him as
if he were in a strange place. The music stopped, The
Paramhansa looking at us said, “Who are these people " And then
he vigorously slapped the top of his head several times, and cried
out, ** Go down, go down!" No one made any mention of the trance.
The Paramhansa became fully conscious and sang in a pleasant
voice, “What a wonderful machine Kali, the Mother has made I”
After the song the Paramhansa gave a luminous exposition as to
how the voice should be trained to singing and the characteristics of
agood voice,

It was fairly late in the evening when we returned to Calcutta
after landing the Paramhansa at Dakshineswar.
L » #* L}

The Paramhansa died in 1886. That was the third year of my
stay at Karachi, but, just about that time | happened to be in
Calcutta. I followed the bier of the Paramhansa to the burning-
ghat. All the disciples, including Vivekananda, were there and
Trailokya Nath Sanyal was also present.
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MAHATMA GANDH{ ON SISTER NIVEDITA

In a re t ine - . ¢
Truth” —i vt Tll,"gl::i;irent of bis “Story of My Experiments with

er X1X—Mshatma Gandhi writec -
“1 the; taioad
and saw inre) ascertaived _rhe place of residence of Sister Nivedita,
the Sble d tin 2 Chowringhee \fansion, I was taken aback by
there wl:q ;::')r{ that surrounded her, «nd even in our conversation
~ muc i \ 3
this and he told eh mecting ground. 1 spoke to Gowhale about

point of contact {)ﬂf‘thm be did not wonder thut there could be no
¢ e y H .
veern me ond a volatile person like her.”

"I met } ual _—
er aygain at Mr. Pestonji Padshah's place. | happened

to turn up e . .

an ing:r;?c]tii“!fii&,hg was talking 10 his ol4 mother, and so | became

agreement v;itg(;:/\c?n the two, ~ In spite of my failure to find an

ing love for H; dn-ﬂ' could not but notice and admire her overflow-
induism. | came to know of her books later.”

Th ) . .
e above remurks give a very false idea of the illusirious

Sister,

sinceritayndw(i]tohgr:v?r' V!Vro&g to her memory. We do uot question the
ic! . A . .

thoughts, Byt for t},é 8 ahitma Gandhi gives expression to his

ake of T i that he has

got an alio ke of lruth we must point out that he has
ied for thgit:::evgfoi‘gdtmpre‘"5‘0“ of the great soul that lived and
ndia. Mihatma Gandhi saw very little of

the real Sister Nived;
ivedita, o ; .
nowledge, that ig alw.»xuys "cll]a(n it is no wonder that insufficient

" .
understanding, gerons,” would create a great mis”

Ma'natm . .
Consulate inf*ChCOax;‘ihl he‘”de“lly 8«w 1lie Sister at the American
the guest of some uf }:’8 ce, wbere she was tempnrarily staying as
about the time he m eLAme“c?n friends who came to visit India
with which he was tlet{ er. DNeither the mansion nor the splendour
sion” was & smul] aldel!: abaclf were Nivedita’s. Her usual **man-
orthern Calcuyta. henotee in a lane in a humble quarter of
‘ ita, where, to quote the wo:ds of an English friend,

she “preferred a S
n ascetic life . >
estern home,” Ap( thehf to the comforts and luxuries of her

usuall T splendour ™ that used to surround her
Sutpri:e :‘; 11:};2 sn;a}zl g'.r]? school conducted by her é::n: as a
students in & sh{;ot ler visitors, Thys describes one of her lady
from being heahlr . cetch on tl’}e Sister—*“ The school house is far
the roof very low. 0[3 well-ventilated.  The rooms are small and
closed) the rooms et B the summer (when the scheol remains

ms get 80 hot that hall an hour's stay there will

make tha head ach
room, She al €h€.... Tuere was no fan hung in Nivedita's
. e always used to |, '

comparl ave a2 band-fan about her. The small
tasteri:].lr rﬁ::talcl;f)ttte}ita er, she decorated according to her own
her work.” 3y she uzed 10 stay in that room buried in
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At the express wish of her Master, Swami Vivekananda,
Nivedita dedicated herself to the cause of the school. She used
to spend some time in tcaching the giils. But the major portion
of her time had to be devoted 1o literary work undertaken for
maintaining the school. Somstimes she had to pass through great
economic difficulties. On all such occasions the first thing she veed
to do was to cut shoit her very limited personal expenses, She
would deny hersclf even the bare necessities of life. #nd as the
result of this havdship she cften suffered greatly in health. To
those who knew and could appreciate the story of her self-imposed
and life-long penance, Nivedits, the Brabmacharini was the very per-
sonification of steadfastness and sne-pointed devotion, To call her
a “volatile” person is not on'y to misunderstand ber but also to
dishonour her blessed memory. We do not know who is really
responsible for this unhappy exvression. But whoever he may be,
Mabatma Gundhi's experiment with Truth inthe case of the illustri-
ous Sister has not been a success. It would have been a complete
failure had ke not been able, in spite of his disrgreem:ent with her,
to “notice and admire her overflowing love for Hinduism.”

It is unfortunate that Mahatma Gandhi did not find any meeting
point in his conversation with Sister Nivedita. DBut the idea that
there could be no point of contact between them is preposterous.
The Sister was a many-sided genius. She was a great spiritual
idealist, a passionate votary of her adopied i otherland, a vehement
champion of Indian culture, a writer of rare literary abilities, an
enthusiastic interpreter of Indian life and art. a most fo.ceful leader
of the national movement, a humble worker for the cause of Indian
manhocd, all in one. And many of the greatest sons of India
found points of agieement with her, and could be counted as her
life-long friends.

But like the greatest men and women of the world, she had
her own ways of making friends, A complex personality that she
was, she combined a hero's will with the spotless purity, kindly
heart and self-sacrificing love cf a perfect Brahmacharini. Even
in the midst of her sweeiness and tenderness, there was something in
her chavacter that might be termed militant. And rarely could one
be included among her iends without facing an encounter with
her. No wonder that after being the object of her sudden onslaught,
some felt a sort of disagreement with her. In the words of one of
her friends,-~Mr. A. ]. F. Blair, *‘ Fiiendship with Nivedita was not
a slow growth, It sprang to maturity at the first meeting, or not
at all, and I do not know that any one was ever privileged to know
the depths of her womanly kindness without fiist being subjected
to that moral test.” But to cne once admitted to her friendship
she would open her heart and give herself without any reserve.
Often after an apparent disagreement there would come a great
understanding, and one could feel that “no kinder-hearted women
ever breathed.” It was not given to all, as has been the case with
Mahetma Gandhi, to fully discover “the inexhaustible mine of
gold " that Sister Nivedita really was, Why it was so seems to be
beyond the comprehension of ordinary mortals.
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SHIVAJI AND RELIGIOUS TOLERATION

The tercentenary of Shivaji-—the great Mahratta hero—was
celebrated all over India during the last week of April and the
first week of May. This widespread celebration is a clear proof of
the new spirit that is swaying over the country, bringing together
peoples of ditferent parties and provinces, castes and denomina-
tions, in their worship of the great national heroes of India, There
was a time when the Indians literally believed the alien historians,
who through ignorance, bias or motive, described Shivaji as a
dangerous brigand and fieebooter, But thanks to modern re-
searches, the real greatness and glory of the Mahratta King is being
revealed and appreciated all over the land. This changed attitude
is desciibed by Rev. Dr. Macnical —a sympathetic Chrisiian
missionary—" Shivaji belongs to no class or caste ; he is a national
possession. He may be said indeed to have come to rebirth in
the hearts of his countrymen, niot of Maharashtra alone but of all
India in the national awakening of the last twenty years. "

Shivaji was an embodiment of the spirit of freedom and inde-
pendence. And in spite of his great struggle with the Mughal power,
he possessed a unique religious toleration that was in fact an
inseparable part of his noble nature, He fought against the Delhi
Emperor not because the latter was a Mussalman, but because he
was a menace to the religious and political freedom of th_e pf:0ple
whom the great Mahratta wanted to save and protect. Shivaii cm-
ployed numerous Mohammedans in his army aud navy. His !”?t
military governcr of Phonda was a Mussalman. Several admirais
of his flect weie Mussalmans. He confirmed all religious service
grants for mosques within hig territory, and cven endowed them

liberally, His treatment of Mohammedan prisoners of war an
of women was marked by high chivalry.

Shivaji gave expression to his religious catholicity in his fa-
mous 1etter‘§o Aurangzeb, protesting against the imposition ©
infidel tax"—* Even in the Koran, God is styled as the Lord cf all
men, and not the Lord of the Mohammedans only. If it bea
mosque the call to prayer is chanted in remembrance ot Him.
lt_be a temple the bell is rung in yearning for Him only. To show
bxgci:r?; for any man’s creed is really altering the words of the holy
ook.

Shivaji was a Hindu of Hindus. He was an ardent disciple
of the Great Mahratta Saint Ramdas, and a devout worshipper of
the Divine Mother Bhavani. True to the ideals of his religion, he
allowed full religious freedom within his kingdom. " He went
further,” Says Prof. Jadunath Sarkar in the Modern Review for
May, *“and though himself a pious Hindu he gave his state bounty to
Muslim saints and Hindu Sadhus without distinction, and respected
the Quran no less than his own scriptures.”’  Would to God that
the zealots and fanatics who are responsible for our communal
struggles were inspired by this noble spirit of Shivaji |

NEWS AND REPORTS

VEDANTA CENTRE, BOSTON

Since his coming tothe Boston Centre Swami, Akhilananda has
been conducting two servics on Sundays, and classes on the Gita
and the Upanishads on Tuesdays and Thursdays respectively. On
Jenuary 26th, the Swami represented Hinduism and spoke on
* Fundamentals of my faith,” at a conference held in the Central
Church under the auspices of the Fellowship of Faiths, Necatly a
thousand people gathered on the occasion. On February 27th, the
Swami spoke on “ Co-ordination of Life"” in the New Thought
Forum. The Hall of the Forum was well crowded. The Swami
also attended another interesting meeting organised by the Fellow-
ship of Faiths on the 16th of March, and spoke on * Who is my
Neighbour ? " in Mount Vernon Church.

. The Centre celebrated the birthday of Swami Vivekananda on
the 25th of January, when Swami Akhilananda cooked several
Hindu dishes and served dinner to the friends present. There was
a special devotional service in the evening. The public celebration
came off on Sunday, January 30ih, when Swami Akhilananda spoke
onSwami Vivekananda's contribution to the world-thought. Onthe
5th of March, the Centie observed Sri Ramakrishna’s birthday and
Swami Akhilananda conducted the devotional service at 6 p.m. He
also gave a talk on the religious practices of Sri Ramakiishna the
same night. The public celebration took place on the 13th of March,
Swami Paramananda arrived the previous day from the Ananda
Ashrama. He conducted both the morning and evening services
and spoke on the life and teachings of Sri Ramakrishna. At 3 pm.
the same day Swami Akhilananda delivered a lecture on * Sri
Ramakrishna’s Message of Harmony of Religions.”

On the evening of March 29th, the Centre celebrated its 18th
anniversary. Many old friends were present along - with several
new ones. A spirit of love and peace pervaded the whole
atmosphere, Swami Paramananda recalled many interesting
phases of the past history of the work and also told of the new
developments and expansion of the work at Ananda Ashrama.
Many spoke appreciatively cf the society's activities and eulogised
Swami Paramananda for spreading spiritual ideas and ideals and

thereby helping to bring about a greater union of the Eas! and the
West.

ANANDA ASHRAMA, LA CRESCENTA

Sunday, January 30th was dedicated by the Ashrama to the
celebration of Swami Vivekananda's Birthday. Swami Parama-
nanda cooked Indian dishes and invited a number of guests for
dinner. He paid a glowing tribute to Swami Vivekananda.

The birthday of Sri Ramakrishna which fell on Saturday, the
5th of March, was devoted to meditation and other spiritual
practices. A special service was also conducted by the Swami, The
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public celebration of Sri Ramakrishna's birthday came off next
day when several hundreds of people congregated for both the
morning and. evening services. At noon two hundred people took
part in the dinner and several were entertaincd later on, 1t was a
real Indian feast-day, The Swami delivered two impressive
lectures on the life and influence of Sri Ramakrishna. The

Ashrama members arranged special music which was much appre-
ciated by all present,

. Since the opening of the new broadcasting station -t La
&‘f{ﬁcenta’ Swf’mf,l?la"‘man‘mda spoke on Wednesday evenings on
H ythm Qg Life, Man, the Maker of his Destiny” and “Faith in

lumanity.” After his departure for Boston on the 7th of March,
Sister Daya with other members of the Ashrama has becn continu-

lr:lngmtite broadcasting of the message through speech, poetry and

4 f})x{lhis way to Boston Swami Paramananda halted at Chicago
and delivered a lecture at the request of local friends.

OPENING OF SR1 RAMAKRISHNA MATH, DELHI

' A new Sri .Ramakxishna Math was opened with great solcm-
glty and enthusiasm at Gariston Road, Delbi cn the 4th May last.
wami Sharvananda came to the imperial city from Kankhal
esp;acnally 'for the occasion. The installation ceremony Wos
%ir_ :r\:“?}? c\ln the morning. Swami Ambicananda conducted the
de\]’ote::s aute nl:cs. ceremonies and offerings. A large number &
partook of a sumptuous feast at ncon. A public meetiog

attended b
attenced y more than three hundred of the local gentry, was hel

for an 11:::1::'1%}.1 h?:vaﬁm Ambicananda entertained the audience
Swami Sharvanand charming music, both vocel and instrumental.
Mission. Th a next spoke on the ideals of the Ramakrishna

’ € meeting terminated with the distribution of Prasad:

Swami Nj .
the Maalm;vli\lﬁrgluriznanda. who will be permanently attached to
Math and the otl}? at present three weekly classes—one at the
removed a long {ee‘kt"::‘; :: Ralgx_na and Timarpur. The Math has
: » and i3 sure t - i i

influence among the students and theygenoer:lp;)iﬁic“s benelicent

5 dLF.C;URES B'Y THE RAMAKRISHNA MISSION SWAMIS.

Swamin Ae-:i:\ ae }?uspu(:ies of the Y. M. H. A, Nawalapitiya, Ceylon.
public lecturess i: :}?: Kaaf}fx'the oo thna Mission dclivercd two
B estures in iresan school Hall on the 5th and 7th May.

the Swami spoke in Tam;

" ] n lamil on “ Education,” Hc
c}l}early ;L:;ntqd out the superiority of the ancient s l:(i'\txop, hi 1('
the pupil imbibed true culture yelem in, whicl

and e
f;)}r:ls‘,:\::ndt gersori‘all cor;xt_act with the Gjre\:, ::ﬁl)o&ced ;:Ssaé:(t'tgzytgzrfrg
pock-ts lof rtl}?:a ip t‘m 'llﬁudl n .lh.s respect, but depleted the
teachers to takp‘ 'elf’ 5. lhe Swa_rm appealed to the parenis ani
be imparted € athlng ‘nt]er%t' in the type of education thatisto
aflunnes ch'lg schools, and to live exemplary lives, which always
‘he "‘Ser(\} icel ofri\‘/l‘ m’g{t:%)lan precepts. The next lecture was on
bevan b : &l\‘n- ¢ Swami spoke in English this time, and
gan by saying that tiue manhood lay not in talks butin actiom.
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It is through properly directed activities that practical experience
and real knowledge could be gained. Service of Jiva or man he
said, wasin reality service to Siva—the God in man. Through
service to humanity urdertaken without the expectation of reward,
name or fame, one could attain to the realisation of the Omnipre-
sent God, and in that lay the secret of Karma Yoga. After the
Jectures the Swami also gave suitable replies to questions from his
listeners.

Unler the auspices of the Vivekananda Society, Calcutta,
Swami Vishwananda, President, Sri Ramakrishna Ashrama, Khar,
Bombay, delivered a public lecture on the Sanatara Dharma at the
Theosophical Hall, ¢ ollege Square, on Saturday, the 7th May.
The Swami very lucidly explained the grand principles underlying
the Hindu religion which was much appreciated by the audience.

Swami Saswatanandz, Warden, Sri Ramakrishna Students’
Home, Madras, gave a series of seven lectures on the Cita at
Octacamund between the 8th & 29th May last. The meetings were
organised by the local Sri Ramakrishna Ashrama and were held
et the Ashrama on Sundays and at Sni Venugopala Swami temple
on Wednesdays at 5-30 inthe evening to suit the convenience
oi the audience. The lectures have created a great interest among
the local public.

8R! RAMAKRISHNA LIBRARY, PURI

A public meeting was_held under the auspices of the Library
on the [2th May at Sasi Niketan, Srijut Rasik Mohan Vidyabhusan
presiding. A large number of ladies were among the acdience.
Srimati Swarnalata Devi spoke eloquently on the message and
teachings of Swami Vivekananda, Swami Siddhananda and Srijut

Lalit Mohan Ghosal appealed for funds for the Library.

BUDDHA DAY AT RAJKOT

The newly started Ramakrishna Ashrama at Rajkot observed
the last Vaisakhi Pumima, rightly called “ the thrice blessed day”,
with due solemnity. In the evening of the 16th May, select people
of the place who love and admire Lord Buddha gathered at the

Ashrama premises and spent two hours in quiet thought and
communion,

The proceedings of the evening began with a song appropriate
{o the occasion, zfter which Swami Vividishananda gave a short
discourse in English on the life and teachings of the Master. While
narrating the inspiring life he brought out the keynote of Buddha'’s
personality— bis Jarge heart that felt even forthe meanest of living
things, snd showed the special significance of his advent. “He
came to fulfil and not to destroy the Mother Church, " said the
Swami. His work was one of reformation and reorganisation. And
this he did by democratisirg religion—by giving the higher moral
and spiritual ideas to all irrespective of ceste, creed and nationality.
e made Vedanta practical by emphasising the love and service of-
men and beasts as a cardinal virtue, He did not give anything that
was altogether new. He presented the Sanatana Dharma with
added force and made it living. Although Buddhism as a separate
Church is not to be found in India, the land of its birth, Buddha
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continues to receive from the Hindus the same homage and wor-

Canarese Publications -
ship as they show to Rama, Krishna and other incarnations. * The

Rs. A. P.
Swami spoke also about the renaissance that followed in the wake Sayings of Sri Rainakrishna. Translated 0
of the Buddhist revival in India—the renaissance in act, literature, ~ by N. Yenkatega lyengar 012 0
philosophy and higher learning. %r}xl [ﬁr{nak{nghna %llaFrasaénga L T s 10
G niakrishne [viessrs, LD,
Mr. H. N. Pandya, Pleader, Rajkot and another gentleman of eVL}: ain:?y:h ldl: dmi. Y R. Kf?shfxa Sastri 0 8 0
the place also spoke a few words about the Master in Gujrati anﬂ Raja Yoza by Swami Vivekananda:
touched the hearts of the audience. With “Rama Nama Sankirtan Transiated by Y. Subba Rao 1 00
the celebration came to a happy close. Dilalogues of Swami Vivekananda 1 40
SWAMI VIPULANANDA'S EVIDENCE BEFORE THE TAMIL My Master by Swami Vivekananda: 06 0
UNIVERSITY COMMITTEE G Tia’;séaFeg by f‘( ,d‘f“"’t%’ dy. Ed 100
Invited by the Tamil Unive:sity Committee Swami Vipulananda ospel of Srt nga rishna rSu};crio?'. Edn. N 1 8 0
—ol the Ramakrishna Mission,—who is now working in Ceylon,
gave EVid?incli before it at Madura, on the 20th April last. *The —
wami said that he was not sure, about an actual demand for a .
Sepaiatg Iamil dUniversity. As long as the Madras Universifty Works of swami Prakashznanda
supplied the needs of the Tamil country there was no necessity for . . C e
a Speci&l1 l%mvelrsity for the Tumil districts. He would have a w‘}a‘“ (At Five annas each. American Editions.)
equipped Tamil academy or acadamies in different districts for the . . I
i study of Tamil literature and philosophy with provisions for the . The Inner consciousness—How to awaken and direct it.

comparative study of other languages, especially Sanskrit as a
sort of research work. Such institutions should have common
syllabus and must be recognised both by the Government and the e

niversity. He observed that a first class University collegf: for . Other Publications
orieatal studies and research work, affiliated to the Madras Univer-

sity would satisfy the present demand for the preservation and Rs. A, P,
study of Tamil.

Eri Ramakrishna, His Life and
Sayings by Max Muiler 6 2 0

2. Universality of Vedanta. 3. Mystery of Human vibration.

Re. A, P.

[adia’s Message to Ierself by
SRI RAMAKRISHNA ASHRAMA, PATNA

Prabiiulal—Iieduced Frice 0 8 @
. . Nivedita by Srivatii Sarala India's Meeds and the
We are gl?‘d to receive the first general rep st of the Ashrama Dasi 040 Kamakrisina Mission
rom its 1nception in June 1922 to December 1926. Vivekananda by Prof. K. N, : banchapaygesa Aiyer,
1 Ei:l,er Simie it was started the institution has been rendengg I’arax:t::ni\s"a.. gﬁmakrisfma ° e Oi Swami Vivekarl:’an?i;}‘th’leu' 02
zalst_a @ service to the inhabitants of Patna in various ways—?bYy by B G Magomdar 02 ol Pat iy pnanda- the
‘SL,..-, olding fellglous classes in d-fferent parts of the city. arranging Sri Ramakrishna, the fulfilment ¢ lndia by N. Kasturi M, 4., 0 3
special lectures by dislinguished speak deri relief to the of Hinduism by Lr. Kadha- . Sri Ramakrisima's Teachings
Rﬁ BRIy isgr d' ete. The As . pe? ers, r‘en ering ficienc its kamal Mukhberji 0 3 0 in two barts, Board,each 1 0 0
€ M nanda Night § }:am‘ faintained with great efficiency The Message of Swami ¢ In the Hours o1 mediration
c

) ool for the education of the labouring V.vekananda by K. S. Rama- i by F. J. Alexander Board 0 12 0
N i:las;es and Vlvekananda Association for the mora], physical and swami Sastri B. A, B,L., ¢ C 3 : 1he Saint Durga Charan Nag (1 he
¥ - &?&?al culture of its members. It also conducts a library and B —
the' nghsh weqklx The Morning Star’ which is popularising the
institution both inside and outside the province

Itis regretable to note that durin

Ashrama had t he g the period uader review the Old Volumes of Vedanta Kesari & Sri Ramakrishna: Vijayam
. ama had to meet a deficit of Rs. 370, the total amount of subs- . .
cription received being Rs. 3,639 and the disbursement. R, 4.009. are available at the following cheap rates.
The Asrr?mg rec{;fuires & commodious building of its own with Vol 1 V. K Rs A P, v R, KV 1 Rs. f; P‘;
Boanent tund sufficient for its upkeep. This is estimated at ol 11 1 0 Of YolsT 11& 111 each -1
5Y whlch.R.,9,70\ have'been till now donated. An appeal \\53113&11, VII & V1il each 21 é; 8 X;:qul & Vi ; __g, g
EoR\on behalf of the Asghrama by some of the promi- Vol X 30 o] Va1t Vol Vtogether 7 0 0
hel N Behar. We hopc the large-hearted pub]ic will Apply to;—The Manacer Apply to:—The \anager,
./ elo the As A\Wberally and enable it to be of greater service Vedsnta Kesari Sri Remakrishna Vijayam,
i to the country ‘

‘ . i
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“ RURAL INDIA?”

The only Journal of its kind in India devoted to discussion
of rural problems. All matters having for their object the better-
ment of rural areas and the revival of village life are_dealt with
in the pages of the Journal in English, Telugu and Tamil. The
Journal gives sound and up-to-date inlormation in matters aflccting
rural welfare, such as rural sanitation, rural education, rural co-
operation, agricultural improvements and cottage industries.

Annual Subscription Rs, 3. Single Copy As. 6.

Sample copies will be sent on application. “ Rural India” has a

large circulation in the villages and will serve as a first class
medium of advertisement.
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PRABUDDHA BHARATA

A high class monthly on Practical Vedanta, setting forth the
lofty teachings of 3ri Ramakrishna and the Swami Vivekananda
from a non-sectarian standpoint.

Conducted by the Advaita Ashrama, Mayavati, Himalayas.
Printed in an improved get-up, from Calculta.

The 32nd year commenced from January, 1927.
Annual subscription : Rs. 3, Inland; Foreign 8s. or $ 2.

Please apply for catalogue to:—

THE MANAGER. “PRABUDDHA BHARATA,"

182 A, Muktaram Babu Street, Calcutta.

“Prabuddha Keralam.?”

A Malayalam Montbly of the Sri Ramakrishna Asram {Yogananda Asram)
Alleppey, Travancore, Widely circulated throughout Travanzore, Cochin. Mala-

bar and among Malayalees in all other par's of India, Burma, Ceylon, F. M. §, and
Mesopotamia.

Annual subscription: Inland, Ks. 2-0-0.
Foreign, Ks. 2.8-0,

For advertisement rates apply to—

THE MANAGER,

PRABUDDHA KERALAM.”
Alleppy, Travancore.

My Scientific System of Graduated
Physical Culture.
SENT FREE TO EVERY ONE.

This will show you some of my remarkable achievements in bealth building
exercises, many pages with nice photographs of myself and a number of my pupils,
Read what they say about my system. Don't take my word for it. This book will
be an impetus, an inspiration to every young man. All Jask is the price of postage-
two annus. Remember this does not obligate you in any way, so don't delay one
minute in your life, Write for this big book now while it is on your mind.

PROF, . v. KRISHNA RAO, P O. Basavangudi. BANGALORE CITY (S. 1)
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India Expects
every man to
do his duty

Se fdoes

The Nadras
’encil Factory
Post Box. 83, Madras.

Stray Thoughts on the Literature &
‘Religicn of India

By SWAMI SARADANANDA

Secretary, Ramakrishna Mission.

This book is a collection of illuminating papers reqd sz‘]y
efore different Associations in America during the illustrious
wami's successful career as a preacher of Vedunta in the West.

Contents:—The Literary Beauties of the Vedas. Poctry and
rama of Ancient Times. The Indian Epics. Runtideva

An exomple of Perfect Unselfishness and Devotion.

T Hinduism. The Ethical Ideas of the Hindus. Karma Yoga.
e

Vedanta, its Theory and Practice. The Outlook of Indian
Monism. Problem Universal. The

Tantrikism or the Worship of Shakti,
Price; Clcth Re, -4, Paper Re. |
To subscribers of “The Vedanta Kear;” 2 As, less.

Sri Ramakrishna Vijayam.

A high class Tamil monthly Cealing with religion and philo-
?Ophy. ethics and literature in chaste and simple Tamil, and stand-
Ing out for the best of Hindu culture and tradition.

Annual subscription: Inland Rs 3. Foreign Rs 4.

The 7th year commences from :— Thai.

A good medium of advertisement.

ample copies wil] be sent on application.
Apply to The Manager

Sympathy of Religions.

Sri Ramakrishna Vijayam,
Mylapore, Madras.

Advertisement

IN
THE VEDANTA KESARL

' The Vedanta Kesari having a pretty wide circulation all ovie;
ndia Bl:urma. Ceylon, F. M. S., Strait Settlements, Mesopotam
he United States of America and other Foreign rountres 18 an

excellent medium of advertisement at moderate rates. o
or rates and particulars;—

Please Apply to;

MANAGER—THE VEDANTA KESARI,
‘ My]apore, Madras.




LIFE OF SRI RAMAKRISHNA

A detailed chronological account of the Master’s wonderful

life, based on the most authentic sources, with a foreword by
Mahatma Gandhi.

Complete in one Volume, of Demy 774 pages, with one
| tricoloured and several half-tone potraits.

Price : BOARD Rs. 5. CLOTH Ras. 6-8.

THE LIFE OF SWaAMI VIVEKANANDA

(By His Eastern and Western Disciples)
COMPLETE IN FOUR VOLUMES
POPULAR EDITION

4 Volumes Rs, 2.5 each.

Swami Vivekananda’s Works

Complete Works in Seven Volumes.
Each—Board, Rs. 3, Cloth, Rs. 3-8,
Index to Complete Works 0 10 o

v Rs. As Rs, As,
| Indian Lectures 2 8 Epistles,
Raja Yoga P4 | LILI &y series, each " |(
Gnana Yoga o 18 Do. V& Vi each
Bhakti Yoga we 012 crown size e 0 8
Karma Yoga e 012 “‘Do. Il&IV Pocket
| The Science and Philo- Edtn., each ... 0 6
sophy of Religion ... 0 |2 The Vedanta Philosophy 0 ¢
A Study of Religion ... 0 |2 My Master . 0 6
Realisation - and its Chicago Address we 0 4
Methods e 010 Modern India e 0 6
{ The East and the West 0 10 Christ the Messenger .. o 3
Religion of Love e 012 Pavhari Baba e 03
Colombo to Almora ... 2 0 | Reply to Madras Address 0 4
| Inspired Talks I 47| India and her Problem.... 0 9
‘ omen of India . 0 3 Religion and Philosophy
oughts or Vedanta ... 0 |0 Part I 012

THE VEDANTA KESARI OFFICE,
, L Mylapore, Madrasg,
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Sayings of Sri Ramakrishn
(Third Edition) '
The most exhaustive and compreliensive coll.ectlohn. ers.
1003 Sayings and Parables arranged and classified imto chap
A valuable glossary has been added at the end.
. 1-10. Cloth Rs. 2.
Board Rs. 1 S

Gospel of Sri Ramakrishna

(According to M., a disciple of the Master) 1 his
A thrilling record of the Master’s conversations WI[t, M., |
disciples and devotees carefully recorded and preserved y o
and translated by himself into English. !
Price Vol I Duxeen Rs. 2-8. Cloth Rs. 3.

Vol Il (in the Press)

i

Sri Ramakrishna the Great Master

By Swami Saradananda .
A life of Sri Ramakrishna with Psychological and Philoso-
phical explanations of the various phases of Hinduism.
Vol I (The early life of the Master) Price Rs, 2-4.
Vol Il (The period of his Sadhana) Rs. 2.

”"

COMPLETE WORKS OF
Swami Ramakrishnananda

Part I: Containing The Universe and Man, Tle Soul of Man,
The Path to Perfection and The Necessity of Religion- 1

. earing in

For a long time the works of the Swami Wi‘j" zp?our of his

single volumes. In the present edition are combine R
books in a cheap form. '

Flexible binding—Price (Reduced) Re- .
Apply to :—~ THE MANAGER, R

VEDANTA KESARI, Mylapore, Madras.

Editor : SWAMI YATISWARANANDA

Everymans Press, Madras.
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