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| The Late Sir T. SADASIVA AYYAR.

p—
Sir T. Sadasiva Ayyar, the human form whom the world recognized hy

that name is dead. The true devotee whom we knew as Krishna Dasa has

left us. The sincere friend whom we were glad to call our “elder brother”
has gone. The genuine Bhagavata of exemplary life and character is no
longer with us.  The philosopher who illustrated before our eves a simple
life of detachment and renunciation has gone to peace. The loving and
unfailing guide to those who sought him for instruction or counsel is no
Jonger available.  Our saintly Sadasiva Ayyar, deep in his learning, deeper
still in his faith and loyalty to his leaders and his Lord Govinda, is not to be
seen again in his familiar person. O steadfast courage. calm strength and
quiet purpose, he moved amidst us, in utter disregard of ostentation and .
utmost regard for truth which made him discern directly the truth from the
false, whether in men and their customs, or in scriptures and their interpre-
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tations. A shining example of sublime purity and love, he always carried
an atmosphere of intense devotion, comprehending love, self-forgetting
simplicity and up-lifting serenity and joy.

Little did we 7 dream that his address, on the Hindu Idea of Divine
Incarnat'ion, the first part of which appears in this issueg would assume a
posthumous interest.  Still it has happened, bringing home once more to us
the ephemeral nature of the things of the earth. To our eyes, India has
lost one of her foremost sons, who had dedicated his life to her service,
Sanatana Dharma one of its truest exponents, the Theosophical Society one
of its stalwart members, Liberal Hinduism (Bharata Samaj) one of its
enthusiastic founders, Bharata Dharma an eminent contributor.

In the last few days of his illness he apparently discharged a cruel piece
of karma, as otherwise the extreme pain he was continously subject to was
inexplicable.

The writer had the privilege of being present at a Federation at
Alleppey severai years ago, when he heard the impassioned appeal of the
illustrious departed to the great Jagatguru to come down to earth and save
the troubling humanity, and he exhorted all to send out the cry openly,
freely and without conventional attachment to form and regard of the
persdna] self, and said until that spontaneous exhibition of Nirlasza Bhakti

ﬁféﬁﬂ afw genuine devotion was shown, the Teacher may not respond.

Tn-day the Teacher is here. He lived to see Him with his own eyes and at
his own door the other day when the foundation stone was laid for Shri
Krishna Hall, the last of Lis benefactions.

Those of faith and trust in the Great Guardian of Humanity and in
the working of His Good Law can take comfort that this valiaftt soul who
had braved several bewildering situations in translating his convictions into
actions in matters social and in giving a definite lead in deciding questions
of religion and religious observances often obscured by encrustations of
crippling conventions and mistaken traditions, is now enjoying the Peace
and Blessings of the Maharshis whom he had served with unwavering
devotion and unflagging zeal all his life. whether in office or after retirement.
We may be sure that he is now with his Revered Teacher in Whose Name

he called his residence * ‘Moryalaya” preparing himself for the next plunge
into our earth to continue his noble service in His cause.
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DIRECTNESS

To be direct is to be straight, not crooked or roundabout, straight-
forward, frank, to the point, not ambiguous. All these appear simple
to an open, truthful nature. Nature is open, simple, clear. Children
are open, simple and frank. Great men and women are also
easily open, simple and clear. See how Dr.Besant and Gandhiji speak,
write oract. By crooked ways, ambiguous words and uncertain conduct,
man becomes unnatural. While it is easy to be simple and natural, it is.
wonderful and also pitiful to contemplate how man has made himselt
crooked and complicated, limited and prejudiced, and therefore always in a
state of unnatural worry and flux. That. however, is the normal condition
of the modern civilized man. Wil it be possible for him to go back to the
original state of simple, natural life, of health and happiness? Yes, say
those who know. : ,

According to the Shagavad Gita, 3Tr§5r straighttorwardness is one

of the steps to Jnana aﬂ%ﬂr arRaqay (Ch. NI, 7); is one of the
divine virtues Elrt‘m STrEfErt[ (Ch. XVI, 1): is one of the points
of bodily austerity TITATAEY (Ch.  XVII, 14); and isone of the true
Brahmanical charateristics &{rrﬁﬂﬂéﬂ'ﬁ'ﬂ' T (Ch. XVIII, 42).

Thus for the proper disciplining of the body, for taking a definite step
in the path of wisdom, for developing divine virtues, and for the cultivation
of the true Brahmanical nature, straightforwardness is a sine qua non.

How will that manifest itself in daily life? The thought—a. straight
thought-— will always be true and simple, untainted by unworthy emotions.
To be'open and frank means that one cannot harbour undesirable, inhar:
magnious thoughts or feelings. The speech and action will likewise be un-
ambiguous, free from the so-called tact and diplomacy. always revealing

truth. and free from artificial conventions and etiquette which conceal the
true nature. While a man's words are straight, he need not be rude or
offensive in expressing them. The austerity of speech emphasizes the need
for the spoken word heing free from annoyance and incapable of wound-
ing. A straight expression may be made free from any annoying form
even if it cannot be altogether pleasings It requires much thought and
great consideration and deliberation before this virtue becomes part of
one's nature.- Once it is achieved, the woids of a straightforward man

have supreme value and carry considerable weight.
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Until then, he who behaves so may be viewed out of place in this
crooked world, for at present he is out of the common. But being of the
future, and gaining a closer contact and relationship with the divine. he
comes nearer tothe Angel Kingdom. He is helped by the vast angelic
hosts who recognize their kinship with his nature, are delighted in his com-
panionship and are happy to co-operate with and help him in all his endea-
vours, which are generally holy.

Being then so simple and natural. let us definitely turn back and gain
our true status. The sure and successful means of gaining the virtue is the
company of the pure, the simple and the straightforward, and a constant
dwelling in thought on the excellence of the virtue, and an earnest
endeavour to practise it in the little things of the daily life.

THE WOMAN-SOUL.
By T.L. Vaswanxi,
(From * The Diary of a Disciple )

Whence flows thy thought-life >’ From the heart. The brain but
transmits the messages which issue from another source. Discipline thine
heart, and thou wilt know more and more.

This discipline is not sell-suppression.  This discipline is the demand
of Love itself.

~ A man loved a woman. And she said to him :—*“ Will you tell me
all, a//about you?" And the man spoke to her tremblingly all, a// about
himself—-his faults, his failures, his sins, and then said :---'* Now lies my heart

before you and you may read it as an open book. Will you have me or
reject me for my sins " And the woman said:—* Discipline your heart and
return to me after a year. You then may know.”
# ¢ %
- Than Love there is nothing higher, nothing nobler, nothing more
beautiful, more divine.
“ There is no good on earth but Love, but Love,
What else lacks grace is some shade flung from Love ;
. Love guilds it, gives it worth ”
~ " And Love demands obedience to the Law of Discipline.
* » *
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.Self-discipline deepens into self-realisation.

Religion is Realisation.

With realisation comes a feeling, a heightened feeling.
It brings zest in life.

This feeling resembles the sex-longing at its noblest. Not till the
Divine Woman within thee wakes up and thou longest for mystic union with
the Lord as the Spouse of the soul, mayst thou realise what is to enter into
the Life Spiritual. Brahman is Bliss. Religion at its highest is Aranda,
Joy. The Joy of mystic union with the Master of Masters. This Joy is
denied to those who have not transcended the animal stage, nor trodden
patiently, lovingly, the paths covered with pa'in.

Religion is mukti: Yes! Religion is another name for freedom. B-ut
don’t forget that this freedom, in one of its noblest forms, grows out of a
feeling of loving dependence on the Divine Master.

£ ® &

Be thou a Radha, if thou wilt live with thy Lord.

Ras-Lila! Hast thou seen itin Nature’ In every organism is a cell
named the Nucleus, charged with positive electricity, round which dance
electrons charged with negative electricity! Ras-Lila' Does it express the
great Law of Rhythm in evolution .

The cty of the woman-soul is: *“Lord: 1 cannot bear to be separate
from Thee! I must be mingled with Thee, lost in Thy All-Love! No
longer myself, but blended with Thee. a cell in Thyself !”

THE HINDU IDEA OF DIVINE INCARNATION

[An address recently delivered at the Y. M. C.A.. Madras, by Krishna Dasa—
Sir T. Sadasiva Aiyar.)

Before beginning the subject, I shall strengthen myself by following
the practice universal among orthodox Hindus, namely, of thinking of and
praising the Guru.

““May the Guru of Gurus, who now holds the office of Jagat Guru, the
Lord and Life of all Religions, the Great Master known as Vyasa, Shri
Krishna and Rishi Maitreya by the Hindus; as Metteya Bodhisatwa by the
Buddhists; as the Lord Christ by the Christians, and by other names by
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other religionists
ligionists, grant that the poor words of a humble servant of His

mi brin !
ght g a lew at least among the readers of this paper nearer to His '

May I - ~ ‘
ay He prevent my errors of thought and language from mis ‘

Holy Feet!

leading any of the said readers

“Divine Incarnation’ lite
of fiesh by (;30(;1&3m;:on .lltually paraphrased means “the taking of a body
e -b J ( Hindu idea of Avatara is not, however. confined to
gota body of flesh, whether the flesh is human flesh or animal

flesh. God’
. od's Av: ] i i
vataras, according to Hindu notions, are not even confined

to the taki ies of i
e I:?ugg of bodies of physical matter, including fleshly bodies. .\ccord-
king of bodies : . s. \ec
g o] not.non.s l'd-n(l I believe they are also the true religious notions
nd in the earlier writings of all the other gre

) ' at religions), the physical
world is the lowest of the seven worlds, the hig X ’ .

her worlds bei 1
e | ¢ ve . s being more subtle
e e'r\;mmous, each higher world inter-penetrating the lower world or
o t.h Iene are appropriate dwellers in all those worlds and it is only
- d);/ l:lt t.]e d;veller in a lower world comes into conscious contact with
eller in a higher world. 1 re¢ l
. ently read a book called M

e . worle / < called Men as Gods,

by that extraordinarily acute thinker and novelist, 11. (. Wells, In

that hook, he gives : i [
» he gives a very clear idea of how numerous worlds can exist in

the same s i i
e space without the dwellers interfering with each other. Some

Aacquaintance wi ing
q ¢ with the learning of the fourth-dimension and with the mathe-

matical rese Tinstei
arches of Einstein on the subject of relativity will enable even

an otdinarily ed i
y educated man to grasp this religious doctrine of Hinduism,

'r:e[::]'t};;r:hat therle‘ are af leasf t.hree worlds existing simultaneously and that
e may also be sub-divided into seven, called in Hindu hooks by th

names, Bhuh, 'Bhuvah. Suvah, Mahah, Janah, Tapah and Sat n) OTi T are
also seven major genera of distinct living beings, the bei‘n 3a ~L "e'relare
each genus forming the normal inhabitants of each of theseg;ev:(:n \I\:)‘:l:s )

N .
ow, God being the Lord of all the worlds in His Universe, His

manifestations as Avataras, that j i
$ at is ] scents (¢ v
S, is, His descents (“descent being the

literal meaning of ** Avat
aranam "} take place, not i odies 1
f : ! , only into bodies made
EO?YS‘;‘:: flesh or physical matter, but also into subtler or more l'u.mli:Zus
Te.:;lser i Re :hose used by the denizens of the higher worlds. He is th;
. » Ruler and Administrator of all the worlds which beclo'me manifest

"in '
Brahma's days and become unmanifest in Brahm

cycles. Hence, a's nights in endless

His A i
- and they will, of coirsevt:r::d(l’:s: "?g tt:e F ot Bternity have been endiess
B y 2 S 1N e uture Eter . ..
Vi 1 “ mt . a=
: ,r,‘ tar;:ys thaf they are ** Asamkheyah (countless) . Srimad Bhags
. doctrine connected with Plato's | de '

. Hindu as iy also very familiar to the

religious’ n i
mentality. The world of Plato's Ideas is far above the
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physical world. It is the world of abstract ideas called the Mabharloka

in the Hindu Shastras. The manifestations in our physical world are
merely shadows of more real things which have first come into existence in
that higher world and have descended and been reflected through lower
worlds into and upon the physical world.

All these worlds are, however, governed by the one Will of God, the

One Will which produces (and might be said to be identical with) the one-

all-pervading Law, called Sasvata Dharma (See Bhagavad-Gita, 14th

chapter, last shloka). That Sasvata Dharma holds and supports all the
worlds and their denizens. One of the numerous aspects of that Law is the
Law of Evolution and Involution. Another aspect is the moral law founded
dpon Ananda—Love, one of the aspects of the Divine Life. The
Jaws of Karma by which pain and pleasure follow bad and good
actions respectively, the laws governing the repeated births (in bodies)
of the human soul (the conditions of each birth dJepending upon
the result of the tendencies ol the actions, and the debts due and the
credits earned in previous births) are all based on, are branches of, and are
corollaries flowing from the one Sasvata Dharmic Law.

God's grant of limited free-will to human beings on this earth and to
all beings who have attained a corresponding stage of human development
in other worlds is also a part of this Sasvata Dharma. Through the employ-
ment of this limited free-will (by some of the members of the said human
species among God’s creatures), in anti-evolutionary activities, in other
words, through their having developed Rajo-Guna or Tamo-Guna or both
in excess as compared with Satva-Guna. and their interference by their
Asuric activities with the full flow of the current of Dharma. the supporting
thythmic power of Dharma is temporarily weakened in this world or in
<ome other world where human beings with limited free-will (Datta-svatan-
tryam) reside. Then. in His own good time, God takes some appropriate
body to work for a time in that world where the undermining of Dharma
has gone to a dangerous extent: and such a Divine Birth (Divya Janma) to
perform Divine Work (Divya Karma) in order to strengthen the forces of
evolution, to weaken the forces of disruption, to protect those who are on
the side of moralily and progress, and to despatch into temporary obscurity
those who are working on the side of evil, is called an Avatara. The most
important work of an Avatara in a human hody isto teach by word and
example how His devotees should work for the henefit of the world, such
work being true prayer to, and true praise of, God. This work of God is

called Dharma Samsthapana through Avatara. “Avataranam” literally
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:nebarlxs descending to a lower level”.
subtlest of the subtle. and without a for
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( 10(:. });ihg in His Highest Nature the
o by e : . m which can be grasped by th

ind, His taking of a form out of the matter of a:y ofyH' esenls:;s

is worlds

IS a deS cent or Vv Y am, ] e t n l)y 10 I Ol a h()(]y Qed O‘
A ata an h akl g ( C l COn\p
0se

even the subt| ]
o ; est matter of the seventh heaven has t h i

escent or an ‘“Avatar’. | e tomidered »

I know that I h ‘
ave been talking w
g what may be considere -

and abstract theological subtleties. But ’ o e
understand the Hindu idea of Divine l)esceﬁt
the above primary conceptions,

it is almost impossible to
. without some familiarity with
s 10 be ren 1 o uch hard, dry, preliminary mental task
for stadg. Lo o * brain when any new or unfamiliar subject is taken u
vt et ¢ only some familiarity with such dry postulates that w lId)
. ' : 3 ou
el .utul:e trouble in the understanding of the more interesti
S 1n the study of the higher b Ny
Whethor o . gher branches of a really great subj
rUdiment: u tafke. Mathematics, or Logic, or any branch ofg Science )i‘:'
- Iy principles and theories on which you have to first : ?
;T » are always dry, abstract and uninteresting -
o proceed: Ihave alre i |
o ady said that God's Av
:-Ixs important Avataras among the archangels o e ountioss
ower angels c .
g alled Gandharvas etc. in the Bhuvarloka among the great
| @ rea

Rishis in the high
gher Lokas, those Avat .
subtle bodies in which such Avatar:: aras and His works performed in the

understand, unless we are ourselves

in the Svargaloka, among the

are clothed are too high for us to
visit those Lokas and understand th e o diipline o o
Lo L0 inc T 1¢ normal life and activities i
. ‘ ’ : ies in those
o lind rehgnous works describe those Lokas and those Avataras i
: . ‘ s s in
e o :ge neg:f:ngt.af,.tblut such language cannot be understood fully, as
) 1t 1t be a spiritually cult i
! : ur i i
:)}: Tamil, must, in the nature of things, remain v Ty g ke S
! 0se supersensual worlds, activities and Avata
) . S atar
man being who has not at least partially e

stage, 'by yogic develo
darkly.” Pment, can

. I . . . l-
g t ’ 18 ¢ a o L . n f
n the lnla avatam 1t gaul ”la‘ ] )hal m; r aw i1s one o ‘lle earliest

Avataras of i
o s0d.  The highest moral jdeas are als i
ranas as other Avataras of God ooty neribed I e to

ery inadequate to describe
as. The mind of an ordinary
volved to the super-human
, See such things only “asin a glass

All
such statements, of course, are to

those Ideas and Avataras are lezlgligo;itcha”y ,h puc that does not mean that
3S real than the so called realit; i
v ealities (like hard

minerals, or cold ice or sc i
! ’ orching fires
The things b B fires), seen and felt b i
ings beyond the reach of our senses, the fd(aealsya(:llilr P}tl)yswal Se!ﬂ o
als and abstract things
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e seen and felt things have come out are really more real than
asting and have greater extension

al effects and phenomena which

from which th
their results because they are much more |
and more creative force than their physic

are very fleeting and are dreamy illusions.

(To be continued.)
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ugust 1927 as President of the Public

An address delivered at Bellary in A
Bharata Samaja in connection with the

Meeting, held under the auspices of the
Central Telugu Dts. T. 8. Federation.
The oldest of existing religions is

he Aryan race. Representingas it doe
lities, it contains the essence of all the great

its philosophy is an all-embracing
Il temperaments and grades of

he Sanatana Dharma, the Root Re-
ligion of t s the imperishable know-
ledge of the great eternal rea
doctrines developed by later religions :
one: and its scheme of life is adaptable to a

development.

Unfortunatety,
tana Dharma, has become fainter and fainter in t

and its teachings overlaid by unauthorised additions and interpolations and

Sects innumerable have sprung up from time to
ssess the true key to Divine Knowledge. and brand-
Many of these sectarian divisions turn on

doctrine, and often rest on nothing more

substantial than some diversity or other, of outer observance. The true value
of ceremonial, both in its relation to personal discipline and training, and in
e means of bringing together the powers of the

seen and the unseen worlds, has been almost entirely forgotten ; the simple
{ancient times has developed into a most compli-
ill-understood verbiage. Rites and
edlessly protracted, but they are
lous priests into so many occa-

the knowledge of the eternal realities, embodied in the
Sana he course of the ages,

superstitious accretions.

time, each claiming to po
ing all other sects as heretical.
quite remote or abstruse points of

its significance as an effectiv

scheme of ceremonial o

cated system of tiresome forms and

ceremonies are not only multiplied and ne

often converted by ill-trained and unscrupu
sions for extorting money from the weak-minded and ignorant.  They have

hecome indeed so elaborate and tedious that many people either do them

]
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perfunctorily, and without understanding and real interest, and therefore

ineffectively, or give up performing them altogether.

If Hinduism is to be restored to its original position as a religious
system, commanding the widest respect and acceptance, and exercising a-
real influence for good over the lives of the people,
religion
the w

if it isto remain a living
» @ growing and bountiful tree instead of a dead trunk overrun by
hite ants of formalism and superstition, of bigotry and dissension,
then we must clear away the dead branches, the extraneous additions and
overgrowths ; we must preserve intact the essentials, while putting aside the
unessentials ; only thus shall we let the pure light of ‘spiritual truth shine out
once more for the helping of India and of the world. .

The necessity for reform has always been recognised, but the attempts
made in the past have not generally been successful in promoting unity.

The result indeed has usually been to accentuate instead of all

aying existing
divisions,

and to add one more to the number of sects previously in exis-
Movements like the Brahma Samaj are not so much movements of
reform as revolts against the authority and tenets of Hinduism,
operated in practice to take people out of the pale altogether.
That is not the policy which will commend itself to those who feel that
the preservation of Hinduism is essential to the true greatness of India and
the permanent interests of humanity, The problem should be approached
in a spirit of understanding and discriminating appreciation. The preserva-’
tion of the life and spirit of Hinduism is the main thing,
tion, unchanged, of the mere forms throu
in the past.

tence.

and have

and not the reten-

gh which its life may have flowed
What is wanted is not the initiation of a new
ing towards sectarianism under the

but, more than anything else,
acknowledge their allegiance t

movement tend-
guise of reforming the Mother- Religion,
a common platform upon which all who
o the one Sanatana Dharma may meet in
accord, a common centre from which all, who set the permanent interests of
the Motherland above the excitements

of controversy, will derive their
strength and their inspiration, whatever

may be the complexion of their
opinions upon relatively less vital questions.

Such a platform or centre is available i
claimed by the Sanatana Dharma ri
race—truths which are the bed-rock
gion and philosophy.

n the fundamental truths pro'-
ght from the beginning of the Aryan
of the various systems of Hindu reli-

These truths may be shortly summarised as follows :

_The immanence ang transcendence of the One Supreme Being,

th u
of all; - € source
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i i ara
COIltlll ous evolutl‘oﬂ towalds pel fectlon as WIthln the purpose Of y
. ! u IS]lw

d of our Universe: ‘ . .
Ht'he LO}:’ of developed Beings, mcludmg‘ Devas and .Rsl;js, whoh?cr}::
: leral:'c gy to carry out the Divine purpose in accordance with Laws w
workin ‘

are the expression of the Divine Nature:

d rulati an
actors regulating huma

i i Karma as among the f

Reincarnation an

o ‘ ]
Th 3:::;13;‘1 all life and, following from such Unity, the Brotherhood o
e

Humanity and the essential solidarity of its interests ?slat rwl:;)ie.one oy

One might, if time permitte.d, t.ake u‘p thes:ja lur;;i:tms‘r:tat he: C(,)m“aries

0:3’ s:a(jcz:eﬁla:;);lllii:ti(i;tsa.ileclj Z:iiiﬁzzz::nta[:nysilf now with one or two
a

l)aSSi[Il‘g mrr:ifen;:;d(::rll};ntal truth as to the Divine Source of all, it 1l'ollf;\lvs

ro ! ne > oot )

that all life is one, in whatever diﬁ‘erer:;ni:r:';:; ;;(;n;i :s::lzx;llf:;tlei:;arity e

rhood of h .
statement about the Brothe And it shows, too, how entirely

: < it.
i sts is really a corollary from i o ]
I o th true ‘spirit of Sanatana Dharma are the race antago
e

inconsistent with th and other tactors of disharmony which

nisms, class hatreds, sex inferiorities,
e prevalent}iln:: dtlj ttl(l)e-:d;li:/\.v of continuous evolution towards Pef'[e‘:ti(m
The fmt t»aside on the one hand, the attitude ol despair \\‘hl.Ch s_ee‘s
teaches us to“pu' ci nothing worthy in the world to live and strive l.m )
no end to suﬁeru'lgilanS g :elf.sufﬁciency which thinks that everything
:lndt, osrclistt:enit\ieiz thlee stt of its kind. It takes us beyond the more or less
hat exis

. . . " i
)f-(ld’ te (:Iee(l w < ) 10N as an d £ \Vl 1cn e ][!1
hth 1001&5 on c eat
C a C 11¢ l ha(l a b ¢

o y narrow one which aspires alter a

g A ly the elld 0‘ a WO On ¢d h.
[¢] eave 1SS rart

Chall eleSs (,()lldlthll fll a n bl S at llfe or tw

It teaChe»S that pel fe(/tlon 15 ’elatlbe alld that, smcee (Jod 15 lllfl Illte a]l(l our

sibilities gt h are endless
list each perfection in Him, the pOSJlbllltles of grow
goal 18 10 I t

and varied. - e
The belief in a Hierarchy of Devas, R1s‘d and o e o

is one which has receded into the background 1

is one w

stori the same to its proper
overlaid with superstition and error. By restoruzg he same 0165 prope
lace in the scheme of things real, it becomes not only
place in the ‘ ‘
e ok o e o i r relative understanding and
iously as co-operators, according to"ou‘ - anderar
sonsciou lat |
con h, with Those above us Who are engaged in :1; g out.
- i d Karma are two fundamental truths w e be
Reincarnation an ar e ot o i
ly misunderstood, even among Hindus, with &
greatly mi

s and other perfected Beings

but it also enables us to link ourselves
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co . .
ga.lple fat.al.ls'txc in their ideas, and waating in energy and initiative in their
i
y activities. Theosophy has done a great deal in these days to

emphasis J i
phasise the true scope of these doctrines as among the tactors, but neces

:zrtlly }r:ot exhausting all the factors, that bear on human evolution and
© :t:;;:n' ZZZI:Z :o:epply them properly fo the various problems arisin’g for
oution. s 8 X, <’:aste. poverty, misfortune, and so on. It has shown

» while past eftort. in the shape of thought, desire and action, must have

contri T
ntributed to certain conditions in the present, itis equally possible to

n’xodily ‘those conditions by present effort of a suitable kind. Whil
Karma is being worked out, fresh Karma is constantly create(:,{ ; andl s paISt
::::s; h;:ve refga;.]rd in their lives, and an habitual attitude, to the ’eﬂ‘ectii'ogl:
act as of the other. Reincarnation, too, h: the subjec

cxiudity of thought, which might be obvi;ted é);’dzr:;:;::;ie:utf": 'Of'mlwh
of an orderly scheme of gradual evolution, by which man if maj;e lit; ls1 -
fxxs lesson? z.md unfold his jowers life after life, sowing as he reaps \:itl:::
favour or injustice, and under the entirely impartial and viewed as-’a whol
the beneficent operation of unchanging laws. e

K. S. CHANDRASEKHARA AIYAR,

(70 be continued.)

The Hypothesis of Karma

R. Nagaraja Sarma, M, A., Presidency College, Madras,
(In The Quest.)

In the i
doctrine of f;)(llowmg pages I propose to attempt a brief exposition of the
arma and to examine criticall
. . . A y some standi i
mtsr;;:esentat:ons of its real philosophical significance ng and persistent
e theory of karma is i
i > purely a speculative h i
;xplam sf“‘:h glaring inequalities and contra Yothesis,
uman faith in Divyi i
oo ilisuﬁci:ln tDwme Justice. Even the most robust type f optimism here
facts of experienc:: -l;:)h'll)egm with,a firm stand must be taken on the concrete
experience’s varion;s as ‘O:Ophy is but an attempted rational interpretation of
encies, inequalities angec:o:: : f,’-"“.’ es.  Experience is replete with inconsist-
radictions. The i
and the transmissibili ascertained laws of heredi
ility, or the reverse, of i : eredity
adequately expla; € of acquired characteristic
Y explain these. The popular example is the sinner not inf:eqﬁ: nt?t
nily

flourishing like a virty, V.
green bay tree while the vi
: y iy tuous suffers. Virtue has often

ula i formulated to
dictions in life as tend to undermine

The standards employed are empirical,
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pon certain individuals as embodit

Society by common consent looks u
Why then dothe v

virtue and condemns others as vicious characters.
suffer and the sinful and vicious prosper ? Can such an inconsistency exist

“ best of all possible worlds ?”
of the world-process being in the care of a just and all-mercifiul Providence?

Differences and inequalities abound not only in congenital aptitudes, inclinations
and the general stock of inherited equipment, but in the opportunities presented
to the individual.......... A philosophicial theory is bound to explain why such
anomaljes should exist in a cosmos presumably ordercd, controlled and regulated
by Divine Intelligence.

The Vedantic thinkers accordingly advanced a hypothesis, and supposed
that the temporary or transient prosperity of the sinner, and the equally tran-
sient and temporary adversity of the virtuous, might be due to their respective
tarma (deeds or behaviour) in an earlier existence..........

Such inconsistencies and inequalities have been dismissed as being morally
and ethically colourless and devoid of any significance ; but honest metaphysical
endeavour and a sincere quest after truth demand that an attempt should be
made to explain them satisfactorily. Summary exclusion of the phenomena
from the realm of ethical and metaphysical speculation can be duc only to culp-
able intellectual indolence or moral perversity. The Vedantic thinkers  ac-
cordingly formulated the theory of Karma.

1n the history of Indian speculation antagonistic te
ve existed side by side, cach tendency having its own sponsors
and adherents. In the pre-eminently ritualistic and naturalistic thinking of the
Vedic period, we are able to detect currents of poly-theism, monao-theism and
even a-theism. The later Upanishadic thought bears cloquent testimony to the
existence of conflicting tendencies also. Internal cvidence reveals that the
prominent characteristics of a particular period of such speculation have been
allenged and controverted by subsequent writers. The karma-
to these conflicting tendencies..........
blem is found in the works of the Vedan-
ons of Karma and Deity. Let
s a clear and unmistakable for-

ndencies have been de-

veloped and ha

questioned, ch
hypothesis owes its first formulation

Prominent discussion of this pro
tists, who have attempted to harmonize the noti
me give the context where the karma-theory find

mulation. ) i .
The problem of creation is universal. The Vedantists rejected the modified form of

evolution of the cosmos from primitive matter suggested Dy the Sankhyas. They held
to an intelligent agency responsible for creation. If God be regarded as responsible for
creation, two vital and powerful objections have to be answered.

1. He cannot escape the charge of imperfection, sceing that the world of his
creation is full of contradictions and inequalities.
partiality, seeing that the distribution of equipm
glaringly unequal.

2. He should be also a
everything created by him.

It is to be presumed
Vedantists ; for they are thus answered :

He is to be accused of favourtism or
ents and opportunities in life is so

ccused of hard-heartedness and pitilessness, as he destroys

that these objections are urged by the opponents of the

L.

00 (p8.
Is it compatible with the view of the governancc\
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God cannot in any way be accused, as the contradictory elements and in#
in creation are the result of karma, individual or collective, as the case may be. But
if karma be the cause of it all, what of the first creation prior to which there can ob.
viously have existed no karma ? The Gordian knot is cut by making karma, samsara (the
cycle of existence, etc,) beginningless (an-adi) in a time-series,

This is necessarily a very brief summary of an elaborate and rather technical dis-
cussion of the problem by the Vedantists.

It is impossible for a consistent thinker to repudiate the obligation of ex-
plaining the inequalities in creation; he has to face the facts squarely, and may
not fight shy of them. How then can a system of speculation explain adequately
the inequalities in credtion? Two courses are open. In either case the facts of
concrete life cannot be brushed aside or dismissed as being ethically colourles:
and devoid of moral significance. Either the blame and responsibility have t¢
be fastened on (1) the creator,—and then you have to believe with *‘Umr Khayyam
that he is a good fellow and everything will be right in the end; or (2) on the indi-
viduals themselves,—and then you must believe that a moral agent is endowed
with freedom of will and the power of discriminating the right from the wrong.
Now the whole spirit of the Vedantic quest is a protest against the shifting of
responsibility for evil on to thelshoulders of the Deity. Tendencies tosuch a
shifting were early rampant, and the need for their effective counteraction was
acutely felt. The Vedantic thinkers affirmed that the inequalities in creation
must be due to the karma of the individuals.

* W B

The persistence of the consequences of a person’s acts in such a marked
manner as to influence, regulate and determine his future course and career in
the spiritual and moral realm, is the essence of the karma-hypothesis. ...

(To be continued.)

The Future of the Indian Woman

When the extreme liberalism of Buddha's teachings opened the gate
wide for all and sundry to come into the fold of Hinduism, it was neces-
sary that the newly admitted creeds, mostly crude, should be given free
scope to grow and assimilate the fundamentals of the Hindu ‘religion
and culture. This necessitated the emphasising of personal ideals in reli-
gion. This is the origin of the Puranas. The Vedic iceal emphasises the
imgersonal and basic truths of spiritual life. The Pauranic ideal introduces
variations. The one is direct in the process it proposes for Self-realisation.
The other proposes many indirect and perhaps easier processes. The Vedas
epunciate the true nature of the Self and asks one to realise it directly, by shed
ding all false knowledge and desires. The Puranas concede that it is not always
easy for the common mind to respond to this strong call, nor are all tempera-
ments suited to the high impersonal ideal. It therefore proposes to yield to the
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he common mind for the sweets of life, and by asking it to spiritu-
gﬁlsnea?hdesrg,féradually raises it along a wider curve to the transcendental ideal.
This call for the spiritualisation of the common experiences and desires of life is
peculiar to the Puranas. Of course, the Vedic statement that all is Brahman
wacrants and furnishes the basiz for such spiritualisation. Sati-Dharma is one of
the various ways of spiritualisation. The husband is sought hereby to be spiri-
tualised. The indirect processes of the Puyranas have thus brought the practice
of spirituality, and not merely rituals, nearer to the masses. But the one great
drawback of the Pauranic religion is that it has almost made us forget that this
indirectness in spiritual practice is not necessary for those who can take directly
to the Truth, and that the personal ideals, and whatever pertain to them, are not
absolute, but are justified to the extent they conduce to the realisation of the
impersonal Vedic ideal. We have been led to confuse the means for the end.
And hence all these narrownesses and weaknesses in our social and religious life
and the lack of that breadth and power of vision which is characteristic of the

Upanishads. .

The call has now come, and the changing circumstances of the world need
that we go back to the impersonal strength-giving ideas and ideals of the Vedas.
The intermediate experiences and acquisitions of the Pauranic age have
enriched us greatly and disclosed deeper meaming 1n the Vedic teachings. In the
Vedic ideal alone we shall find the requisite strength for and the rationale of our
present and future development. Thus our women also shall again go to the Vedic
ideal. The Vedic ideal declares that everyone, man or woman, 1s_pure spirit,
beyond all qualifications of body and mind, sexless, impersonal. The soul of
woman has felt the inspiration of this impersonal ideal. Women too must
realise themselves as spirit. They also must learn to feel themselves as pure
Selt, untrammelled by the consciousness of sex, 'gmd act and live in the glory and
dignity of the Self. The Pauranic Sati-Dharma is only one of the processes of
realising that Self. But it does not matter which ways we take to, prpvxded we
get rid of the delusion that makes us think ourselves as_body and mind. The
Vedas declare that the constant remembrance and thinking of oneself as pure
spirit makes one overcome delusion and know the Truth. So, not only shall
women have, on the authority of the Vedas, the free choice of means for Self-
realisation, but shall also fecl every moment the dignity of spiritual selfhood that
confers unwonted purity, strength and sweetness on the human mind. No man
or woman whatever the life he or she chooses, be it domestic or public, can, be-
ing inspired by this ideal, ever feel or act 1n any undignified way. Life will be
for women as for men fuller and nobler. Let us tberefore conﬁdgn;ly and fear-
lessly acclaim the future, crowned as it is with the light of the Vedic ideals.

( From Prabuddha Bharata.)

Message of the Gita
Value to Modern India.

In the course of a recent address Sjt. T.L. Vaswani palgif a warm tribute to
the value of the Bhagavad-Gita to modern mind and modern life. He referred to
the Gita as a wonderful literary document. It belonged to the class of creative
literature which came out of the depths of the Self. ~ He comgared the G(xjta with
some of the great creative pieces in world literature like Sha dets}?eare S . rgmasé
Dante's * Divine Comedy " and Goethe’s “Faust and showed the superiority o
the Gita in its vision of life and life’s supreme ideal. . -

He showed how great was the value to modern India of the Gita’s message

of synthesis PRRY Along whatever road rn‘en approa_ch mel,d OI?Otthalt I‘Ogd I meet
them, Arjuna! For all roads are mine€. India cou s Sove. ner com:
: diency. The solution lay in mutual

. & e
munal problem by pacts and political exp Gita that we all, no matter what our

recognition of the fact emphasised by the Witd 18 ool of e

creeds or castes, belonged to the One Atman,
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Gandhiji's Credg
“Why I am a Hindu.”

Mahatma Gandhi writes in Young India :~-

. An American friend who subscribes herself as a lifelong friend of India
writes :

“ As Hinduism is one of the prominent religions of the East, and as you
have made a study of Christianity and Hinduism, and on the basis of that study
have announced that you are a Hindu, I beg leave to ask of you if you will do me
the favour to give me your reasons for that choice. Hindus and Christians alike
realise that man’s chief need is to know God and to worship Him in spirit and
in truth. Believing that Christ was a revelation of God, Christians of America
have sent to India thousands of their sons and daughters to tell the people of
India about Christ. Will you in return kindly give us your interpretation of
Hinduism and make a comparison of Hinduism with the teachings of Christ ? 1
will be deeplv grateful for this favour.”

I have ventured at several missionary meetings to tell English and American
missionaries that if they could have refrained from * telling ” India about Christ
and had merely lived the life enjoined upon them by the Sermon on the Mount,
India, instead of suspecting them, would have appreciated their living in the
midst of her children and directly profited by their presence. Holding this view,
I can ‘tell’ American friends nothing about Hinduism by way of ‘return.’ Jdo
not believe in people telling others of their faith, especially with a view to con-

version. Faith does not admit of telling. It has to be lived and then it becomes
self-propagating.

Nor do I consider myself fit to interpret Hinduism except through my own
life. Andif I may not interpret Hinduism through my written word, I may not
compare it with Christianity. The only thing it is possible for me therefore to
do is to say as briefly as I can, why I am a Hindu,

Believing as I do in the influence of heredity, being born in a Hindu family,
I have remained a Hindu. I should reject it, if I found it inconsistent with my
moral sense or my spiritual growth. On examination | have found it to be the
most tolerant of all religions knownto me. Its freedom from dogma makes a
forcible appeal to me in as much it gives the votary the largest scope for self-ex-
pression. Not being an exclusive religion, it enables the followers of that faith
not merely to respect all the other religions, but it also enables them to admire
and assimilate whatever may be good in the other faiths, Non-violence is com-
mon to all religions, but it has found the highest expression and application in
Hinduism (I'do not regard Jainism or Buddhism as separate from Hinduism).
Hinduism believes in the oneness not merely of all human life but in the oneness
of all that lives. Its worship of the cow is, in my opinion, its unique contribution

to the evolution of humanitarianism. It is a practical application of the belief
in the oneness and, therefore, sacredness of all life.

t of the ceaseless search for truth. I
ns of the essentials sketched here ex-
ent ow-worship and Varnashrama are a cari-
ny opinion the originals are, The curious may see the defini-
orship and Varnashrama in the previous numbers of Yowng India.

say on Varnashrama in the near future, In this all too brief

ention_ed'what occur to me to be the outstanding features of
me in its fold,

cept to say that the present ideas of cow-
cature of what in m i

B e R
The Indian National Social Conference

(MADRAS SESSION)

The Secretaries announce.—

i his year's session of the Indian National Social

s bgenMggi;ieddfzzinthhzhet Chr);stmas week. A Reception Comx;:ltéee fof a

oy ramrese tative character has been formed, with the first laay M. L. .'(; tqur

i represexbla thulakshmi Reddi, Deputy President of the Madras Legislative

countrs: D;. Cl;lairman. Mr. K. Natarajan, Editor qf the *Indian S_oclal 'Refornfli!l.l

Sougggé;?:egsthe invitation of the Committee to preside over the deliberations of the
as

Conference.

i i ference for the social welle
i r us to urge the importance of this Con
i It st need}’%;sl&faoanta the ggneral progress of our country, nor can .wle la,slr)ltoo m:x?g
being of our x')the wide jssues involved in some of the present day socia pﬁo T}?s 1
:lr:lph?gs::n:];eed of their speedy and satisfactory solution by legislation ard otherwiso
eu

It is therefore in the greatest pational interest that all social workers and
1

i nd classes and of all shades of progressi've opinio-.
sﬂmqstgéﬁzsiofezgeia:?; ,tgll.(eeegzli in the deliberations of the Conference and help th
shou

make it a success.

: interested in Social reform in
tly request all men and women in ; 1
Y thergfor?aﬁﬁzr;e:o gnlisg; themselves as members of the Reception Cotn;)ml%?:
e et rela]s kers and sympathisers elsewhere to give us their suppor Iyd; t-
ol :&paln}gr;ngewo‘x;ve also request the Social Reform Organisations all over India to
ing .

send their delegates to the Conference.

The minimum membership fee for the Reception Committee is Rs. 2. The
delegate fee for the Conference is Re. 1.
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Open only from 19th December 1927 to 15th January 1928.

ge v iety vari lasses— Political, Educational, Art
and Culture For Chiidren, Theosophy, T. S. Propaganda, General and
’

Photos.
Note:—TFor purchasers of the value of not less than Rs. 3, a packet

of books will be avilable Frree,

APPLY for free price list to
THE THEOSOPHICAL PUBLISH;NG HOUSE, ADYAR, MADRAS.

and
The Indian Bookshops:
1. Y. M.IL A, Buildings, G.T., Madras.
2. 583, Pycroft's Road, Triplicane, Madras.
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26. Amrtanada, 27, Varaha, 28. Mandala-brahmana, 29.
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Prasna. Text and Translation by Swami Sharvangnda ... 0 12

Principal (Twelve). 1. Ch handogya, 2. Talavakara 3 Aitareya-
Aranyaka, 4. Kaushitaki-Brabmana, 5. V. jasaneyi-
Samhita; 6. Katha, 7. Mundaka, 8. Taittiriva, 9.
Brhadaranyaka, 10. Shvetashvatara, 11. Prasna, 12
Maitrayana-Brahmana. Translated by variou®Oriental
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Scholars and edited by F. Max Muller - U PV (;\Q
Shvetashvatara. Text and Translation by S. P. Varma 3 0 * (\Qi
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Taittiriya, Aitareya, Shvetashvatara. Translated by G. R. w) LURE I
S. Mead and J. C. Chattopadhyaya ... .. 0 8 X i\
Taittiriya. Text, Translation and Shankara's Commentary, / /:
etc. By the late Pandit, A. Mahadeva Sastri. Boards. (C) M
Part 1 0 8 . W
Part I 18 W W
Part I1I 2 0 () YA e b

Part IV 1 8 () T N %4 :
In One Volume Complete 5 0 @ , ‘ ! )}
Aitareya. Text and Translation by Swami Sharvananda 0 6 " Walk-over in every race .wit}l its competitors (}}

The Ten Upanishads, Isha, Kena, Kata, Prasna, Mundaka,
Mandukya, Svetasvatara, Aitareya, Taittiriya and
Kaushitaki, edited with Sanskrit Text and Annotations
and translation by Sitanath Tattvabhushan .. .. 30

The U_pa.pishads. Isha, Kena, Kata, Prasna, Mundaka,
Taittiriya and Aitareya Text, Translation and Notes
edited by Hari Raghunath Bhagavat, B. A. 2 8 t

The \lleda.nt; Doctrine of Shankaracharaya. Text a . D e Ot LS
slation by the late Pandit A, Mahadeva Sastri \
prising 1, Shankaracharya’s Dakshinamurti*~. S-E | m r Utanj an p
Suresvaracharya’s Pranavavartika, and 3. ’ ‘
murti-Upanishad . . )
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READY FOR SALE

By M. K. Gandhi
YOUNG INDIA 102426 Rs. 4 00
THE STORY OF MY EXPERIMENTS
WITH TRUTH Rs. 580

The book 1s worth study for ats ddeadisar, its frank-
.oness, its honest record of fulure and its modest
account of work achieverd. Above all it is @ worthy
study of 1 whole-hearted striving to find God, and
W live as He would have man live, The stern
.~;df~disciplin;' of a bife of striving after an dead s
Mways a stimulus and an inspiration, even while
one may realize that the author claims only to be
making “experimients ™ and not to preseiit the

weord of a il attainment : and that perchanee
God has more to give than man can win Dy
strivinge Tl R, Rev, DR, AWALLER N (e :
flindu. 2

' Npegn 1
GANDHIJT IN INDIAN VILLAGES

By Mahadev Desai Rs. 200
RAMBLES IN VEDANTA

By B. R. Rajam fyer Rs. 5 O ¥
NATIONAL EDUCATION
By Lala Lajpat Rai Rs. 4 80
Iy Postage »’_t'f”l‘// it all s, _
S.CANESAN,  Triplicane, MADRAST, s £
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