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e EDITORIAL.

N tion of Our Journal, there have bee’n‘sc.)me Cr;;\lctlS::
fie the maug“ﬂ:l character. We welcome all cntxc;sm', bt oisan
5 regards its acope 23 f them which have proceeded from a slight mis "
must answer one or £wo o'd that the title of our Journal is a little ‘m(.) ﬂ.m;
prehension. It has 'be.en. ! Our object undoubtedly is to publish the
tious. We maintain it 15 not 0. derstood in its widest scope and sense and
results of 2l Oriental'ReT:; (‘:r:a‘:he:f Oriental studies legitimately so c?ll-
we are not for C.Xd:dlzi; number, we published the investigations carried
ed. No doubt, i t .eatit; young men who have been trained 'hy, and :;rz
on by a fe enth“tgmx;xinent Seholar Prof. S. Kuppuswami S‘astr'. }?utvtf;}:p
working un®ty t'ha Ie that our Journal will banisk from its pultvxe\ath r
foes not a-t o ”“”} yr Seholars in Sanskrit or in branches ?f ]eammgho :d
investigaﬂoﬁs °f ?t ]eh‘ %atisfaction of our Muslim friends 1{) the nort . :;o-
than Sanskrit. For the s ready to publish any article Conmb'u.tffd by > h
nere, we S that?"::%?ar: e':en thoﬁgh there may not be facilities for suc
lars in Arabic or Persian, ©

m i jority of ‘the public.
dras and they may not interest the majonty
studies in Madras

i o e that the first part of Our Journal in.dicates tha}t::;:
Another criticism -zs é re Sanskritic than is desirable or jus

- wit b:m:z;] ijs based on the assumption ‘thatafg::?;
This fear evi tudy of Sanskrit and proficiency in :
e pecessity f'or the.g the field of Oriental Research. BuirT in
en desirable tn concomitant for any investig’au?n
dviis av absOmwd without it, Oriental research will

necessary-

s
not necessary or eV
our view, Sanskrit Stu

. ; an . ; 3
in any branch of Oriental Research iimes even micleading. Whatever
mn: ¢ 4, somefl i ’ 3 hit-
‘ve, narrow and, stien and people inhabi
tend to be defec(l‘e’i_iif rences hetween the communities a F;  an undet
he diterences DO alwnys been:
may have boen | tions of this conntry, there has a ion is hlurred by the
. ifferent portion whose vision 18
ing the differen ich, all except those earnest
. . -ulture, which, ¢ . i1l therefore be the
lying unity of cu 11 easily recognise. It will f - ne and fissiparous
passions of the hour, W ] to remove all misapprehensions courge
urnal to right lines, to en
f Research on contal learn-
. . h of Oriental learn-,
tendencies ; to prom tion among Scholarsin every branc
. .operatli
the spirit of co-op

i ness,
th 1 y the d' ‘ - i ne P jlldl.,.,, 1g“ arrow <8
. ¢

g) ““halﬂpeled )] 16{rac UO S Of te e grance

of this Jo
endeavour ote the conduct ©
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readers t?‘i

speech of His Hi
s ghness the Maharaj
haraja of Mysore on ¢
the occasion of the

Anniver v
o sary of the Sanskrit College of Mysore. It is a not
eme - . : 5 ewo y
nt by an enlightened Hindu Ruler and a generous patr r‘!hfy pronod
an of Art an

fearnin is Hi .
o ggé His Highness has tried to dispe!l all doubts as regards th |
18S Of eyl . . - .
the cul anskrit learning in modern times and has maintained the ? e
e : : . vie
ulture embodied in that language is our National heritage irr w tthat
espective

a»t < v & « S ~
()1 Castes ﬁ”(l < !eedﬂ alld Hlugi continue {0 he an lb‘d]n {)OQ Sesston ‘rvlth
11t

:’),N s . ' g o € 1 t
(()] time 1O come {t 1S Indeed T ‘t“y”kg tO note th 1t an en lgh d
2 > ene

x;z:\lir:r}:m:x ru;‘er of a premier Native State has made this important

| . . ; b o T

o DOS&;; ;v\:;ijr,hz:t;);lr ;;g;vj‘n1us?t end all controversy. We are con{ige:;

e y add His 'ngFmess's nante to the illustrious role of
» more than Universities or lecture Halls, have, by theit

unincenc ¢ £24 3 } 2 E} )‘h eve ! imn iture
m ¢ OUra Y, maintam 1t 1 2 } 4] {{ du 1 } ure,
ﬁ nee an } enda T eme ‘ aintameg 1 { 21

i,.»?;/ is otherwise ray, 1¢ K¢ at is to forego, o ernjoy is to cluym-E(l.]

PRAPAﬁCA-VILAYA-VKDAWA DOCTRINE OF
PRE-SANKARA VEDANTA
By
PROFESSOR M. HIRIYANNA M.A., LT
Professor of Sanskrit,
most important points for a Vedantin

Mysore University.
to settle is the relation
With his implicit faith

he cannot reject any part of it as un-

One of the
Letween the jAdna and karma kindas of the Veda.
in the teaching of the Veda as such,
. but the contradictons between the two kandas, at least in cer-
The

but they all agree in

authoritative
tain parts, are so glaring that reconciling them is by no means easy.
Mimarisakas also are faced with the same difficulty ;
subordinating the jfana to the karma-kanda in eftect if not also in theory.
Naturally the Vedantins cannol subscribe to such a view and they all endea-
vour to show that the jﬁ&na-k&nda and aiming as it does at bringing final
canunot be subordinated to the other.] Though so far in
difter considerably among themselves in the man-
ner in which they adjust the mutual claims of the two kandas; and we
have more than one way of reconciling then. Thus Sankara,
place to the karma-kianda.

deljverance to man,

agreement, the Vedantins

consequently
as is well known, gives a relatively minof
of moksa, according to him;
desire for jrana? As another instance, we may

Jhana is the sole cause and karma, only the

cause of Viuvidisa or the
mention what 15 known as the
{o have been held by an influential school ©
barma as taught in the piirva-kanda was intended in reality to annihilate
continued satisfaction—a result

kanm-pradhvamsa--vada which seems once
f Vedsntins.3 It maintained that

desire (kﬁma-t)radhvamsa) through it
which was regarded as 2 necessary pre-condition of a successful pursuit of
There were also other ways of correlating the two

ose to deal here with one of them termed prapaiica-

p.12: o Fraawe-

self-knowledge.

kandas ; and we prop

I. (;0;;\5;;@ Bl;askara on Vedanta-sitras (Benares Edition),
GRITIEATE S A TR s 0

2. See ¢. £+ Vedanta-sara (Sri Vani Vilas Edition ), p. °

1. See Surebvara’s Sambandhw\!irﬁka. st, 343565

15

alsa Znd. Antg. for 1924 (pp.82-3)
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viaya-viida to which references are occastonally found in old Vedantic
works. s

The aim of this view, whose

describes g5 Cauda-3amamsgl

exponents Vedinta Dedika sarcastically
as, it mayv gencrally he stated, is ta reverse
the position maintained by the Mimamsaka and to sl

he po 10w that the karmwa-
kanda is subsidiary to the IRana-kinde.

This is done in the Iallawing man-
ner: § ntg it ! }

2 Statements found in the Veda ahont ntes, aceording to this view, have
& twa-fold import, They S1enHY that some reward |

‘ ike svarga will result
to those that affer sacrifices or parfarm other ritec,

They also point out at

the . ) ) )
¢ same time the true natyre ot the self or Bralunan in some respect of

other sitlusioni
her, and thus serve as the means of disillusioning man of some form of
miscauception conferning it ynder

eption which he usually labours.  To take
the familiar injunction relating

" ' to the jyatistomg YOl istomsena svarga.
&kamo Yareta—, it conveys the inform 5
that offers the sacrifice in question attains (o svarp, But its significance is
not exhausted therehy, for it inrplies also hat the self is dist?nr% frc;m the
physical body, in as much as it will no longer be associafed wi&z that Lody
when it comes {p reap the fruit of (g
appeal made here js to a deeper self than what is commonly believed ins
and sa far therefore the Vedic injunction may be sajd to take the pér&an ad-
dressed nearer the trath about the self. These two results of the teéching,
according to Bhiskara4 are fespectively (o be de 4 ‘ .

ation, not otherwice knowahle, that one

e saciifice elsewhere,3 ~ that 15, the

setibed as anvayika and

t. These works are~—

(1) Sankara - Bhasya on Veaidi slitras

. L . 2¢ . G4y- :
Edition containing Ratn : (8- 641-52), Rimayi-sagara

! a-prabhi and tyo other commentaries,
e (i1) Surefvary Brbadaranyaka Upanisad-vartika Sambandha-vartika : st 318
26. o
. (n‘x) Bhaskara - Bhasya on Vedanta sitras (Benares Edition) :
Poazys Livean, (pp. 83.4) 5 100, 355, . 175).
(tv) Ramaaujy ; Sri-bhiag i
A ! ; gya: Lo o4 (pp. 2er. irn: 3. a Kditi
Catutpotos oy Srtnoratatys. (bp. 251 2g4), Nirnaya Sugara Edition of the
{v) Vedanta-desiky T
ii. 44. References to these work
pactians, and when Pages are no

L i 3, 4 (especially

Htva-muktd-kalipa wigh sarvirthasiddhi ¢ (Benareg Edn.)
y when not otherwise specified, vefate to these

£ the Editiyny mentioned,
2. Compare Bhéskara«bhéwa (p. 123 qﬁﬁm a ay{g;'x} m . and
Sambandha- Vartika, st. 378 (com.) ?ﬁ%ﬂ%&aﬂ i ’

3. Sambandha-vartiky st 379.

4 (b 12) = qrafag g f5fad ag

¢ - o .
‘ CRE IR UICH 1o pe—
FNI, 1 TTRTRE g, RLLUECHCHE o (P oY -

# it the soqued

ted, they are o

PRAPANCA-VILAYA-VADA 111

risangika. It is difficult 1o cay what exactly these terms signify. The for-
mer term o may mean ‘regular’ or ‘constant’ and the latter “incidental’, in
which case the ritualistic import woulkl appear to be more essential than
what in contradistinction we may characterise as the metaphysical import.
But to judge from what Bhiskara himself adds later in the same section !
and what Knanda~jﬁﬁna states in his Tikd on the Sambandha-vartike 2, the
Iatler is the more imporiant. If so we should, it seems, understand @nvayike
as equivalent to ‘ what is expressed’ and prascigiba  as amounting to
‘what is intended’. These meanings fit iu well with the parallel
of the devatddhikarana, 3 citad by Knandadﬁﬁna in this connection, accord-
ing to which, though the expressed meaning is not excluded in the case of
Vedic statements like vajra-hastal purandaral, prominence is not given
o1

The jyotistoma-vikye which we have chosen as an lustration refers
W hdmya yite. There are other kinds of rites also-——the nitya and the
pratisiddha; and similar explanations are given of them also by the advocate
of the prapanca-vilaya-vida. They alsa according to him convaey, in addition
toy their literal meaning, a second one, viz., that natural impulses which sach
kavmuas are intended to keep in check are not really of the self but are only
mistaken to be so. ¢ Lixcepl for these Vedic behests, man might, in trying
to gratify those impulses, ever remain ignorant of the true nature of the
self. The pratisiddha and the nifya types of karma are at one in this res-
pect, the only difterence being that while the former restrain one from activi-
ties prompted by natural impulses by dévect prohibition, the latter do so inan
indirect manney by prescribing in their place other activities, not so prompt-
ed. It will be observed that according {o the explanation given above,
eavh Zarma-vidhi is intended to remiove but some part of the misconcep-
tion about the self; and it is the multiplicity of such misconceptions that
explains the multiplicity of the karmas enjoined in the pirva-kinda. 5 Every
one of these injunctions may thus be satd to contain a double mandate-~one, -
to keep oneself engaged in some act or withhold from yielding to some
thought of something or other which

impulse ; the other, to dismiss the

o 1) T gl TR TP amARERRRE Sl
semufmfafa qegmre R U

z. St. 379

3. Vedanta-sateas @ I. iil. 26-32. 3 )
4, See Sambandha-vartika @ St. 381-2 and Bhaskara-bhasys, p. 2.

I

5. CE~Zbid : St 378 ‘com.),
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though really not the self is mistaken for it. The latter process is one
of purifying or sublimating the self and corpespands to what is te
padartha-Sodhana in Savkara’s Adcaita.

ried foagar-

Bat thers it is reflented through

yuktis < liere, through direct Vedic iraching. The ordinary person qualified (o

perform sacrifices in obeying th= Vedic injunctions about them rvealives the
tratl about the self gradually through his very devotion to karma =« (he
more qualified one (uil;z:m'idkikcirin) does so directly 5 | Hut
the cource of enlightenment in this respec

considerinyg, is Revel

n etther case,
ty according to the docttine we are

ation and not one’s own reflection s it is in Sabkara’s
Advaita. The object of such sublimation is to help us in getting rid of our
attachment o things that are extraneous to the self and verve as hindrance
to the acquisition of self-knowledge as trughtin the jlana-kinda. VWis jv
pointing out in this manmer that the {wo kindas serve hy

{ one parpose 4
that the prapafica-vilaya-vadin harmonices then,

There may he more than one aspecy of (his dncirine which s not quife

clear ; but two points are cerrain. Firel, it conceives (he sell or Bralian as
doctrine by tmiplication may he taken

Secondly, it adapts the niyog

a view of the
Prabhskara school of Mimamsa in its interpretation of (ke Upanisads. We

shall now consider these two points in sonie detail.

- - . Y
msprepaiica or nirguna, and the

as upholding the maya-vida.

(1) Nature af the self -

This point i expressly treated of in the U

panisads 4s the Vedanting and
the Mimamsakas both admit.

The passages dealing with it are
two types—some describing the self as sagma and the others

that it is nirguna. The Vednting, as is w
of these two sets of passages,
sent the ulthnate truth

however of

making out
ell known, differ in their

Vecording to some, it is

appreciation

s artording (o athers, it is the latter that do s0. The
advocate of the prapafica-vilaya-vada Vike Sm‘)kara

maintaing that the,
nirgunavdkyas convey the fin

al trath about the self. Bat he Seems to
from Sankara in his understanding of

differ
the saguna-vikyas. According to

I See for example Naigskarmya-siddhi ; Chapter 3,
z. As

in the kima-praghvamsa vada referred to ahove, here also Larma aimg
killing desire,  But there it is done through phala-bhoga ; here

karma ; compuare Sambandha-vartika . 4323,

3. See 7hid, St 395,

at
through the Very pravytti in

399 and 400 and Bhaskam»bhérgya P12, Wee
the data available whether the uttamadhikarin has to engage himself in k

4. See Sambandha-vartika S, 398,

a0t sxy from
arma alsg,

s the former that pre- '

PRAPARCA-VILAYA-VADA. 113

.;ar':kara, these vithyas, except when they occur in the nirguna con‘te,\t' , .artf
to be explained as furnishing what may be described as suitable * conceits

for meditation {upisand) which marks a definite and important stage in the
training of the Vedantin. They have thus no direct bearing upon the true
nature of the self. The prapaiica-vilaya-vadin, on the other hand, inter-
prets oth sets of passages alike as signifying the same truth,’viz., that .the
sell or Brahman is nirguna. We find this fact alluded to by Sankara him-
self in his S@tra-bhasya (111, it. 21). According to the resume given there, the
saguna-vikyas are, in this view, to be understood as referring to thg nir'g.m_ur
Bmh-num, apparently on the principle of apoha enunciated by 41§udd?nsts‘
To take as an instance the passage in the Chandogya-Upanisad (l11. .?m'. 2)
which describes Brahiman as manomayah, we may understand from it that
stanas v an adjunct of i, But that is only its positive import; and there
iz a negative one also according to which all other adjuncts a.r'e to be taken
av denied of it. Now when the same passage proceeds to descrr'be ?rah.m(m
a- prana-Sarirah, the further fact is made clear, bv the application of the

principle of interpretation as ahove, that manas also is not truly its
saie ple ofmin

‘adjunct.  Thus the two epithets together present the self as nirguna *~—a
‘adjunct. it

result which i identical with the teaching of the other set .?f pzfssages—lil‘m
asthiilam, anany or neti neti.  In other words, the {Jmimnc.a‘v-—wlay:z-vudm
explains the discrepancies between the different parts o'f the ji@na-kanda on
4 basis similar to that on which he does the discrepancies between tlm.tvwo
;candas. The question will naturally occur here' as to what need tfhe;e is t;;
dec'lgufe indirectly from the saguna-v@kyas the ;zzrgm.m. charafter o ; esseh
vhen explicit statements to the same eflect are found in the L‘,pamsa s, uc‘
N ,/ - tion was actually raised by the other schoals of Vedanta anq seems
an ohiecton stock argument against the pradpaiica-vilaya-vada.3 But we
(0 have beer a . f'nrnedaso much with the soundness or the reverse of the
o H?t " ‘?nvts nature and its scope. 1t is therefore sufficient to observe
goctrine &° ‘W“.’ ‘d { interpretation of the saguna passages is just what may
here that tzlir:;’: aoqchool of thought which did not hesitate to read a meta-
te s

be expe: :tv that are clearly ritualistic. Thus finally the

shysical meaning into te: ; d th thing, viz
v e Veda is to be regarded as teaching one and the same .o
whole of the Veda == T )

Br. Up. 11, v. 19- Here the saguna expressions are to be understoad

1. For example

as cxemp ,ylll s the sort 01 gu\IAS‘ to be nega d of the self C ¢
d Xxem h 8 agate f
R ‘as.ya(p- 647)-

See Sambandha-virtika. st 4265 Sribbagya (p. 253) : Y FEFIE T,
3. €e
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[ . . . . . . . s O
that the seif is mrguna. Some portions of ttereh it piccenieal ; ofhers co
pletely ; some directly, others indirectly,

ftis by pointing out this unifor:
mity of teaching that (e

brapafica-vilaya-vidin
WAy appear botween one part of the Vedn and
vilaya-vidin, as may easily k.

remaves whatever conflict

anothert  The pyapaitcd-
seen, should also have
vada, According to the dactrine, as

comes to be associate

acecepted he mayi-
summarised in the Sr:’~bl16{:yrl, diversity
d with the snlf through avidyd: - and the same pomt
is made more explicit still in the Commentary, Sruta-prakasiiks which classi-

fies the followers of the school as jar

@-maya-vading, a termn which is used
ith Sankara ang his followers

RN

presumably to contrast them w

whow it later
describes as saksanmayg -vddins

(2) Niyoga-vada -

Following the Mimamsalk

as, the Vedaniing with the
alone, regard

excrption of Sankata
- I
& sadhya or  whay

av he accomplished " ac the ultimate
b hy s@dhya here has to
ed but a mental acy

Vedauntins, adopling the view of the Bhat

of the ceniral inguactive st
kara alluded tq by Sank

significance of the Upanisads, thoug e tunderstood
not a sacrificial de

like meditation. Some among the

£, recopnise bhiavang as the
atements in the Up
ara in the bﬂg‘inningv
bhdsya on the Samanvaya-sitra t

view .4

unport
anisads: others like e Vriti-
of the second veraaka of his
ake it as IO, adopting the Prabhikara
vilaya-vgda is am ong

he doctrine i affi
that unlike Sankara, tha
essential leaching of the Upanis

Tat tvam asi or net; et but rat

The advocate of prapanca.
all referencns to it i old works, t
This means, first,

the latter, for in
Hated to neyoga-vida.s
ﬁf‘rt[)aﬁc‘z-wlaya-vadin,
ads to be contained not in statements like
her in those tike s@nta dintg u

paratah., ..,
hick enjoin the duty of self-knowledge s and
secondly, that he ascribes

whatever resylt is achieved hy oheying the in-
wnction o the efficacy of nyoga or Vedic mandate, But the idea of nyoga
equires g reference, among athey thinge, ¢

finds the

atmaneva & managn; pasyct 6 w

to be complete r

Compare Sankara’s Sitea-bhisy

stated ; eza%mﬁzfmmﬁhmmq I
2. P22 Btmost he added that expression

used by Bhaskara (p, 84, the doctrine wauld be distinguished from may
3. Serp. 255

I,

o the HEBoTya or

3 (P 651) where in refuting thiy bosition it is

according o the

A-vada.
4. For this distinction, e . Lo Samb:mdh;x»thik

5 Sece g, Bh?\skarwbhés_&ya p.
vartika st. 333, 5ri—bhi§ya, P. 252,

6. Br. Up, IV. jv. 23.

a, S, 79().7_

o éankara‘s S\]tra-bhisya, p. 64

9 Sambandha-

115
PRAPANCA.VILAYA-VADA.

visaya. In
. : ddressed and to a v1s .
s specifically a e pot e
. hom the mandate is N ively a dvija that i
NI ‘:l e jyotistoma for instance these arc respectiveiy ot oo the
! : °F F-N 2 pre S€,
an tOl 1 desire for svarga and the sacrifice. Inthe p he visaya is
qate a desre ] e :
nasee ')y bviously one that is seeking moksal , and t-t ' jRana-
; s o E - s
vogya Td as indicated by the very description of i at Jmean.;
f-knowledge & . : 1s respec A
B knz Obeving the bidding of the Veda in thl‘?b1 ::) do that
yogas . ) b4 v o s impOSSl e
et (ha elf-knowledge. But it iated
quiring jfi@na or se . ‘. ly associate
tl'l the pumerous adjuncts with which the self is wrong ithen .
e ‘ i f attention.
. nd unworthy of a .
- scarded as unreal a s possible
o lished, the pursuit of self-knowledge becomes p et
1is 1S accomp ’ ) L sy to have perfe
the distractions having all disappeared, it will be easy i down in
e ) , ifications lai
o imity of mind3 In other words, the Q“ahﬁcat’ongd (sants, etc.)
' - ' 8 s, €1C.,
quanimity ted above from the Brhadaranyaka-U panisa : b roueh
s text quoted 4 'st be acquired throu
. indispensable to self-knowledge should first be acq ly under the
i > INAISPensa . , on
vhich are . And this can be done, as conceived here o
prapaiica-ilasa That means, there is need for an guvaniara
promptings of a Vedic calt ) its visgya or as the same is expressed
o . Foits o $ T
yoga with prapafica-vilaga for i . 4 It is as contributing
ooRt praparica-brahmai as ats visaya. ;
nisprapanca-

s . grva-kanda were
positively: t the Earima-vidhis found in the p@rva-king
a

towards this end th

) ich we have already
this school in the peculiar manner to w'hxch Wy @ partia

i"terpreted;yt the;e vidhis as already observed involve o

referred.  Bu ;

iversity which is fancied to characterise the se]hf. A 12310‘:2

removal of the diversity limination, we have, for instance in na arst f
* Complet’cilimposes the duty of divesting the self o(r)xl

1 . y S

‘o Wintrinsic spiritual essence (.d;-stz).f W lt);: thelz,ermqu
ished this niyoga, he will be quahﬁe(} g the doctrine of

has accomplished cess in it will result in moksa. Such is ‘ e o oble
jHana-niyoga, and ‘%—uj ‘\Ve have explained it on the -baS'ISf) ) te use
prapanca-vilaya-vadd lain best the somewhat mdxsc.mmﬂa o
ot seems 1o eXpd prapaiica vilaya-niyoga in describing

relating to i
drastaram pasye
everything except its

3 th
niyoga, for : ' @
f the terms jrana-niyoga
o

| q: 1y $ri-bhasya
/. Sankara’s Sira-bhasya F@ Al fernmficen |y sar
. Cf.Da a’s
q Fripfe A woR U

See ¢. £+, Tika on St.
. arti .t 383,
Sec Snmbandhwvamka, st, 383

. N éri-bhisya
et ﬁ?ﬁ?‘l: B See also
st. 395 (u)m.) 3

383 of the Sambandha-vartika.

3
4. See ibid

. 252. '
’ 5. Kr Up. HL v, 2.
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the doctrine i > works cons :
ne 1 the works consulted: 1 and, our explanation has the supporg

ot ing s of . dya
for instance of R, ahma-'czd3ablm/‘m]‘a. 2 Ttis of course possible  that the

terms stand for two distinet schaols of thougt

1t though even then, the dis
l A ‘ ] ne s
tinction wounid Le only formal Y

" 7 and not material as,in both alike, the
unltimate Feality w once; /

ate Feality would te cone eived as wirgung.  Tut such o eonclucion
seems hardly prolable, '

ed 10 in Notes 24,
2. sr:irgaaﬁm‘azmara&i@aa:
aRprad fofer e T
ARETATFTTN . Frosmesmirag bR i (k

1. CF. passages ret:(;;r 27 Q20
and zq.

" FARATAACHFRR QTN Fegue-

o A sy yEmfen faewe-

mbhakonam Edition, p, 623).

UPARISADIC METHE,
By
P GoranakRISHNA AIYaR, MUA,
Lectrrer in English, Universiiy College, Rangeos.
PART L

The traditional siethod of teachisg the Vedas has been guilty of
eglecting their melrical aspect ) the Yedic reciter or reader is punctilions in
he matter of his accent; but his appreciation of rhythms, at least as
adged from the wayv he recites or reads, i3 very little, Not that he is to
daune it is extremely difficult o bring oul hotk accent and metrical thy-
fm  wt the same time; and the preservation of the accent at all costs
nas certzinly been of the yreatest serviee 1o posterity. Hutitis bhard to
resist the conviction that in easky (hmes Vedic poetty was reciied in 2 man-
ner that brought cut its metrical chythms also. For, if it did not, there
could bave been no prosodic development.  Thete i, however, overwhelm.
ing =videmse to such & wistoricnl development. 1L i quite possible to
enunciate the priseiples of metrical stsucture and frace the lines of metrical

development—-that is, to write a history of Sapskrit prosody.
The early metrical Upanisads are of great importance to the student of
s Prosady, On the one hand they contain some of the very hest achieve-
, k5 of the old dx’%{%ﬂ‘lﬁ?‘?ﬁ‘*éi an: on the other, they represent the fraasition to
e new, or an earlier stage in this transition.  There are passages in them,

= metrical art of which leaves ane wondering, if,after all, the classical poats,

ésrxd patticularly the dramatic poels, did not make 2 fatal mistake in giving

up the oider Trigtulh altogeitiert and developing in its place, by o process
of Qisintegration, the four-times repeated pds rhythms of their prosody.

The intensely dramatic dialogwe hetween Naciketas and Death that

s the prologue to 2 great philosophical poem-—the first two and the

r
s of the Svet@svatara are veritable prosodic treasures {(if indeed

3l chapter: ter §
ner can he assigned an entity distinct or aparf from matter jo great

y). These pocts understood the art of contiguous vessification varying
radulating thetr thythms to the requivements of the moment and

Kﬁiéti‘ésa indeed used it vace wits tremendous effect in the Gikuntala iv

< s used 31 28 o conscions o rchalsie,
e gﬁ]‘m pre., but he used
&
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achieving in the resylt org
the essence of epic
dramatic forms,

anic metrical wholes  which on the large S.mle N
and on the small scale the essence of  lyric ':m(¥
There is besides a goodly sprinkling of perfect 111’185
and stanzas on oceasions when they rise to the ‘ height of their argument =

) e the Work
the description of the Indescribable Drabhinan., The Mundaka is the

. o ) CaY e hie yersess but
of g comparatively inferior craftsman, rather mechanieal in his vet
he seems to have been something

. e omposer
of a bold experimenter. The comp
of the Kena shows more

. Sve(a poets, he
command. Like the Kagha and Sveta pocets
has an impressive opening, including

: ificent
a short poem with the magn
refrain

a%améﬁ&?ﬁ'q&ma%u

: ‘hich
— the achievenient of ¥

consists in the contrast between the emph

suc-
atic hammer strokes of the
cessive longs of the first half

‘ half
and the skipping shorts of the sccond r]ih
. , e
suggesting the summary dismicsa) of the false notions of the Lirahman.
Ia has no distinction about it,but it is <o short th

at no opinion of the
poet’s formal skill can be formed.

As features of the transition the student notes the twelve-syllabled
Tristubh, the lessening of hiatus and the split semi-vowel, the steady tho' suré

emergence of the Upajati stanza by the time of the Svotaémtam, the gradual
ascendancy of the Salini over the Vatormi groups, the greater freedom in the
disposition of the cx able as he passes from the Katha to the
(probably) of the Mundaka poet who could not have
stood alone, the practical disappearanc

Vedic Anustubh of four pad

sura notice
Sveta, the experiments

e~—or all but disappearance of th‘f

di iambic endings), and the very nf*ﬂ“
the epic Sloka.

as {with
approximation to the octosyllables of

The distinguishing feature of the
of various pre-and Post-casural metr;
later terminology,
Upaj&tiit and Salini

old Tristubh is its free combinations

cal groups in the same stanza. Using a,
We can describe

-Vatormi groups
are used in connection With the V
ed that the Indravaijrg,

the principle as a free interchange of
and lines. When these and similar terms
edas and Upanisads, it must bs remember-
Upendravajrﬁ, S'alini, Vatormi and other metres were

om the Olgder Tristubh and not basic entities out of
which the older poets

concocted mixed rhythms as the compilers of prosodic
manuals will lead one tq belie

e Vedic poet, the caesure was the

L. Against the demands of strict aceuwracy, the term

Upajati is used here to denote

) 2 119
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pivot of the line on either side of which could be used mfe of x:z}yt;nee::::;

o fact {his is the raison d'etre of the casura as fLpart » -
e ‘ere thus able to vary the pace of their verse to an exte
bt "rhoy ‘\'\t;l ein la'ter ‘Fristubh poetry.! Note, for instance, "-’he eﬂe_ct
o wasr::]]uz(;ssgla:kening of sp?:ed in the following stanza, until it ends in
(t):mt,!:oi full-volumed Salini of the last pada.

Qﬁ‘ﬂ?ﬂ qié n:q% ﬂi <. 4 Upa. 6 (}ag.).
> +
%U“Q ﬁ%‘ (%Iﬁlﬁaﬁl o l Upa.
W ;ﬂ%;\mmmq \}5'-
q S 1'2 .)
aﬁp:ﬂa'i Al FHNTS aiilh\l CR, (Ka;ha 4
1 [ ] s Yoga
The same efiect is seen in the closing stanza of the justly famous gt
1€ S . 3 ' . )
1ece (S"ve TI-IS), which s¢lows down from pdda to pada till the tri ml pha.snS
ece (o . ' ‘ ’ . i
5"‘ lini close, suggoesting as 1t doex the lapsing mto the All. The who Ii)a.t i
alini b ERET ? . - b . it has
.;a 1 w;s to he studied in great detail for its prosody ; it f a 1h
age deserv be 8 : ' .
= (ﬂ facility of the best classical verse and retains enough o tthe 10 df i
(11} 1 Iac : R . . ) - \
) :(; ri to produce subtie rhythmic wmodulations. 1t is also llt() ab eerose
and rreer a € SUL o o stanz .
its ekilful distribution of secondary pauses; In on anza the v
1S Ok &

actually runs on from pada to pada. ey s oven, e, TLS
i ass chich will bear vepett
Here is the passage w

forer ey W Ok g AR aleea
Sl e foge, St ewtfin SRR o
qromeedE A e gt g AR |
TR ATEAA T TR RS N |
g?ﬁ?ﬁﬂaﬁﬂ@lﬁﬁﬁﬁ TR
qﬁ#’gﬁ% a@ag'ﬁ%ﬁggrﬁmm%aﬁn
AR e @aTgee R |
QﬂTﬁi‘EﬂTf&l qUERTT SRR A \n
qeETTRRISed AR T zﬁ:@ ¥ )
ﬂawﬂvﬁamaqog:wmimmn
Bsamm\@ﬁaﬁmmm
m:gﬁqagﬁmmﬁaw«ﬁan

T e TR e A g, |

’

e e i

1 Ihl& loss par a”Y y ppe s ¥ oKa
was pa 41 nlilde up for b the extreme Sv lenes Vhlch the ﬂ k

attained.
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A SEe 38 T Tl v e o

FRTHATH J FEET MR I TR

et g THAAADE SEAl Ad A qAR: U

These poets also made poetic capital out of their freedom, though
sparingly used, to use a Jagati in a Trigtubh stanza.! One can point to thi
sudden accession of eloquence in the Jagatl close of Katha 1-33. This entire
speech of Death is no less notable for its metrical perfection than the Svet:
piece mentioned above. It is well worth quoting.

TAR: JANErEv ageee eRaRoar |
e P & = o a EReR |
gged Ak e A Iohe s Rl =

AETA ARTRARER AT & ST AR || 9 0
T Y T GO AR SRR T |

£ TATRERITREad Aeea i wg: |}
onfetsra: QR afrddr aor A 1 R4 1

The solemnity of Death"s appeal crowned by his overflowing pity is
well suggested by the slow swell of the Salinis and Vatormis reachiﬁg a
climax in the hypermetrical Vai$vadevi opening (~—————-——) of the
penultimate pada and the abrupt fall of the pyrrhic opening of the final p&da.
Even the long ninth, that goes against the grain of the Trisfubh, and almost
invariably produces a'discord is in this last verse made to serve a
splendid purpose. So does Naciketas's violent exclamation in answer (26)
mmﬂﬁ%ﬁi displace the casura for once to fine eftect. Nor
did these poets disdain the (to them humbler) aids of alliteration and asso-

pance on occasion. One feels the pointed sting and decision in the sound of
or the arresting tone of enquiry in

s et &, 2ty ¥ aofe: g @ )
TG gaft IS = T oo s AR g
Frfvet et T wg: A % 3 4 g |

L. The Jagat? is the regular * hypermetrical ' Trigtubh got by splitting its final 1088
(intrinsically or prosodically s0) into an iamb producing a pleasing overflow effect

> Th.e whole of the dialogue is, if one may say so without irreverence, an exhibition
piece—a magnificent model of dramatic verse-conversation of the stately order
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er effective device. Often it denoted a change

Change of metre was anoth
¢ the Kathais a wonderful change of

of topic., In the second chapter o : ‘
metre from Tristubh to Anustubh in the course of Death’s speech. He has

been slowly leading to the central doctrine of the Brahman by characteristic
approaches on the negative side; then when he feels that the youthful
seeker's mind has been rendered sufficiently receptive for the grand initia-
tion, that the mgment for transference of occult power has arrived, he
utters the Om at the edd of a Tristubh series and abruptly declares the
Brahman in a couple of full weighted Anustubhs TAERATEA FE CEERYARH N
(Kagha. 11-16-11). ‘

The psyébologiéal moment fructified, the thrill of the initiation over, he
relapses into ’Tristubh and continues the negative characterisation in &
forrdy a1 AR, etc., (It is here that the stanza beginning &< I T

oceurs, which the GitE quotes). So towards the end of the third chapter

“following the parable of the chariot picturesquely elaborated in Anustubhs

comes the exhortation ‘
aRred, T, TG FwER |
g R e g g T 1

in a broken mixed stanza which the Swami Vivekinanda chose as a bugle

call to rouse his decadent countrymen. =

ow been said to indicate the high quality of the verse in
It must, bowever, be pointed out that the
appreciation of the earlier prosody requires some 'preliminary effort on the
part of the reader fresh from the classical rhythms. He has first to get the
pada rhythms of classical metres out of his head and accustom himself to
the rhythm of the individual metrical groups and their more important com-

binations especially those that do not occur in later poetry. Otherwise his

ear after hearing an opening of four longs, will expect a Silin? sequel, and
it gets confused and seems to

when instead of this, an Upajati group is heard, ’
hear disturbed or broken rhythm; similarly when a Galini ot Vatormi group
(of 7) follows an opening Wwith a short third, which he would naturally

expect to be completed in Upajdti measures.
he formal theory of Upanisadic meire,

The Anugtubh. The Upanigadic Anuspubh is well on the way {o the

epic Sloka of two ardhas or hemistiches; each ardha being made up of two
halves, 4 prior and a posterior which have respectively for their normal

second feet ~ — — < and = — ¥ Hopkins ip “The Great Epic of India.”

"Enough has n
these early metrical Upanisads.

We shall now proceed to t
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has a full and final presentment of the epic and purinic sloka. (The
present writer deals with the classical $loka in the course of an article on
Asvaghosa to be shortly published in The Journal of the Burma Research
Society). We shall only note here that the Upanisadic Anustubh shows traces
of the vedic stanzaic practice, that is an occasional prior pada with a
di iambic end (the Gayatri stanza and the trochaic Anustubh have disappear-

ed). There are also instances of all the possible kinds of Vipulas! in the

odd padas, the @'s and &'s not being negligible. And also the later restric-
tions or restricting tendencies in the matter of casura,

: opening feet and
finals in Vipuld verses have not yet set in.

The Upanisadic Anustubh has evolved into the sloka form; but it is
much freer than the later orthodox type and less musical on the whole
though individual passages as for instance in Katha III and Svetasvatara
h'a.ve sufficient! metrical merit.  Other features such as ‘long'
( hypermetrical’) and ‘short’ ( catalectic’) verses, mixed stanzas of
Anustubh and Tristubh will be noted and discussed later on.2

The Tristubh is by far the more important metre and deservedly so.

It has got rid of most of the unrhythmical forms of Vedic practice, while

retaining all its freedom~—-indeed, in the matter of group combinations, it

1. A Vipul is a variation on the normal second foot of the odd pa =

A pada., ~ >~ =

()~ = = ()~ (8) e () e () e (8]
~ == (W) diiamb). Only the first three normal

ly ocear in classical §loka.

A NOTE ON THE ANUS U ;
Total number of lines in the STUBHS.

syllables) . § Upanisads about 46o. First foot. (that is first 4
{ . '
V"\‘E‘ Pyrrhic Trochee Spondee
Odd o == SRR -
Pidas. - -
Even Pi:zs (:0; % (s) 7% (59) 27% (oz) 47%
. \Y 4 i - (23) 11—~ - G2y 3 (115) 54—
ery irr i
Vipulas, ™Y irregular lines have been left art of account.
No. of odd lines . '
. N .
116 Katha ; bh; m: a ta s Ja. (diiamb)
B e 224 o ;
undaka -
42 Sveta g ’l T2 — 2
20 Kena 2 2 ' o . , 2z
It 2 S

M 9 3 77

8
Percentage 20 'which is ab l
' out doub i )
(Allowance has been niade for re e e e el S g

cxclnded. petitions of the same verse—The diiambs have beet

wn

i
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is freer. Witness the large number of twelve-syllable Tristubhs (as distinct
from the long lines or Jagatis). The term ‘contaminated’ or hybrid which
Arnold gives to such forms (Vedic Metre) is certlainly inapplicable to the
Upanisadic dodekas; they are not aberrations or abnormals; but quite as
legitimate as the 11-syllabled ones.

The casura, as ‘already pointed out, is the pivot of the line. (As in the
Veda it usually falls after the fourth or fifth syllable. But there is a tend-
ency to throw it backward or forward by a syllable noticeable in the later
Svetaévatara. This is, in other words, a first step in the gradual weakening
of the casura’s hold on the Upajiti). There are a number of pre-and post-
cesural .groups and -theoretically any one of the former may be combined
with any one of the latter, though in practice only a few of these combina-
tions form the staple of the verse while some do not occur at all.

' The casura always implied a definite pause; and hence made possible

’ ‘slight variations from the normal in its neighbourhood on either side with-

out aftecting the basic rhy@hm; for insiance a precesural short very often
takes the place of a long, the apparent defect in quantity being made up for
by the pause.! Sometimes an extra syllable intrydes after the pause, the
rhythmic variation thus introduced being not much different in nature from
that produced by an initial extra.

In the earliest Vedic times, the alternative groups Salini 7 and Vatormi
(—~r——— i —— —) rose in this way ; the poet, concerned
primarily with the metrical group, making no diflerence between a group-
initial and a pRda-initial ; the Vatormi was perhaps the original type of
which the Salini was a variant; in the same manner is to be expldined the
Vedic post-cesural Updjati group, — ——— a variant on the normal
predominant type, = ~ —~ ——, The present writer is inclined to explain
the rare groups (Rg Vedic again), ¥ ——~~—=—and ,~v =~ —v—=—2
as due to initial reversal of rhythm after czesura in the Sklini 7 and Upajati 7
that is, an iambic in the 'place of trochee 3. Classical poets employed the
device of rhythm reversal in deriving a number of metres with a lisping

1. In thé Rg Veda precaesural shorts probably amounts to a fourth of the total num-
ber of verses. ) ‘

2, There is an epidemic of this group in certain groups of hymns. See, for instance,
the hymns from the 7th Book given in Macdcnnel’s Vedic Reader. ‘

3. It may be charged to irrelevant pedantry to adduce a parallel from Ebnglish. Or,
one may point to the post«caesural trochee in Milton’s and Chaucer’s verse for instance.
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close from other metres already established. T

Rathoddhata is the type of this class,
This is the place to consider the Tri

may be called the Tribrach medial Trisg

el R N

= and is historically of ver

he Svagata derived from the

stubh which for convenience sake
ubh. It has the scheme =

Y great importance ag the parent
of a whole host of classical metres, chief of which s

Hopkins seems to regard it as a separate ty
cases an Upajati 5 with preczesural short an
post-caesural short. ™ — ¢ ~ e v

the Vasantatilaka,
pe whereas it is really in most
d in the rest an Upajati 4 with
—or }_/—-\:—,VV\._.V«.-s

The latter is much rare than the form

er; the number of sure carces in the
Upanisads with >~~~ — <

is extremely small, It ig only natural that

Veda post-casural freedom was exerciseq
;in Upanisadic times it had almost become an
al poets and prosodists were aware of the fact jg
to make of it g Separate metre as they diq with
mi when disintegrating the older Tristubh.

{ the metrical groups prevalent in the Upanisads,
Vatormi being really but a convenient borrowing

this should be so; even in the Rg
much less than precasyral

Thefollowing isalist o
names such as 8 éﬁlim‘,
from later terminology.

PRE-CARSURAL,
-~ Upajati (caesura, after 4) opening Upa 4,
{ -~ o. ~ Do. 5) Upa 5,
(F—v——\, Do, (" Do, ) Upa 6) Not normal,
o Salini-Vatormi opening S .
{ o ——— Vaisvadevi opening Vai 5,
{ X Short-second A.
W Short second B,
PosT-CAESURAL, 1
P e Ubpajati close of 7 Upa 7.
{ N R Do. of 6 Upa 6,
(, - —— ) Do. of5 Upa 5) Not normal,
rm Salini close $& 7.
{ N Vatormi close Vi 7.
i

Tribrach Upajati cloge trb 7.
All the pre-cesural groups may have
long ; and all the post caesural &roups may

have their Jagati variations, It

1. The post-caesural 8roups may theoreticaily be divided inta q * break ' — ~ < oy

™ or the variants of these and a cadence —. =X . Whether, in its origin the cadence
nificance it had are very obscure points.
ence. - However, in Upanisadic Prosody, the

was a distinct entity in itself and if so, what sig
Western scholars assume the break and the cad
' cadence ’ in itself has lost all significance,

5
UPANISADIC METRE 12

i derstood that the Trisfubh includes the Jagat._t'i for .our purposef
o to be unee he latter has practically no separate existence in the Upani
e 'as o ique instance in the Katha of a Vamsastha stanza III. 1.5
e There e :oirt!;ctlion 3fted o already mentioned.  Another occurs in
:Ii:s;?:g:h[:ez:-al‘read‘y quoted-in the Sveta. There is no othe’r.)



THE DATE OF MANIKKAVACAKAR.

By
K. A. NILAKANTHA SASTRI, M.A,,
Principal, Sri Tlinakshi College, Chidambaram.

The question of the date of Manikkavacakar has evoked considerable
discussion from about 1905. Before then, there was no means of fixing
the date of this great Saiva saint of the Tamil land. The only
reference which Manikkavacakar makes to contemporaries, that is at
all likely to be helpful in determining his age, is contained in his
Tirukk@vaivar and this reference is to Varaguna, a Pandya king. But before
'1905 no Varaguna was known to South Indian Epigraphy. In fact the only
Varaguna that we had knowledge of, was a king of the legend of the vision
of Sivalskam in the Tiruvilaiydtal. But since 1905 the discovery of the
Cinnamannir plates has revealed the existence of two_kings gf the name of
Varaguna who were related as grandfather and grandson. Itis very likely
that the grandson Varaguna lived in the later half of the Sth century A. D.
as it is very probable that he is the same king as the Pandyesvara Varaguna
who was defeated in the battle of Sripurambiya, asis mentioned in the .
Udayentiram plates of ‘the Ganga King Prthivipati II. The late Mr.
V. Venkayya in editing the Ambasamudram' stone inscription of Varaguna
discovered a little before the Cinnamannir plates remarked. (E. I Vol. IX,
p.89) “the great Saiva saint Manikkavicakar mentions the Pandya king
Varaguna twice in his Tiruccirrarsbalakovaiyir. The time of Sundara-
mirti Nayangr who probably flourished in the 8th century A.D.is the
upper limit of the date of Manikkavacakar who is conspicous by his omis-
sion from the Tiruttoi}gattokbi, i. e., the list of Saiva saints composed by the
former. It may therefore be concluded that this Saiva saint was a contem-
porary of the Pandya king, Varaguna, and if there was only one king of that
name the Saiva saint must have flourished in the sécond half of the 9th
century A. D.” Mr. Venkaiyya. however, was not very clear in his mind
about the conclusiveness of his argument and he took care to say two years
later in 1909 (Tam. Aati. No. 3, p. 6): “The date of Manikkavacakar is to
‘my mind not quite satisfactorily settled. -From two refetences to the
Pindya king Varaguga in the Tirukkovaiyar I tentatively assigned the saint

-
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to the middle of the 9th century. The existence of an eatly Pandya kin
s 4

bearing the name Varaguna is not precluded, Consequently the tentativ
date assigned by me may have to be altered in the light of future re.%1 ;
chefs.” Mr. Verkayya's caution was very commendable. But it has not be:r-
maintained by the epigraphists who have succeeded him and it see tn
have become almost an article of faith with epi o

graphists i
century date for Manikkavacakar. i fostick toa oh

it wi .
' t.wﬂl be ixofxced that even My, Venkayya would not assign a greater

antiquity to Manikkavacakar than the age of Sundaramirt
?

the middle of the 8th century A, D., because of the omission

cakar’s name from the Tiruttontatiokqi °
The age of Manikkavcaka '
_— ef age ofbM;x;xI\kavacakar has been discussed very fully from different
Of view by Messrs, K. G, Sesha Ayy

s . G, Ses yyar and T. Ponnambalam Pillaj
the pages of the Tamilian Antiquary. M. Sesha Ayyar's argument ‘ ?11 ’:

: nts whic

that is to say,
f Manikkava-

Christian church of Malabar.

inor considerations apart, the age of Manikkavicakar must

;ur:.n:wer t? two or three main questions. Was Minikis _usk depend on
iva cai : Vi .

iest of the Saiva saints who preceded the Tavgram T, Ca .ar the ear

after them ? Is it a fact that he is pot mentioned #20 or did he come

it is, ho : .

1H 15, IOW can we account for this omission ? Let us look i

in some detail. 0¥ into these questions

Manikkavicakar does claim that the

) mirg,
foxes into horses was performed by Sivg cle of the transformation of

the con i 1
sequences of his master's wrath,

There are

s H M . 0 at : -

references to this fact in the T:ruv&cakam, among which le:st :)alf a dozen(,
attention may be

drawn in particular to the doupje entendre §

. n li ;
the direct personal reerenmrs o o 1, " ine 17 of the Tiry Ammadnai,

. O he T4 ‘
impressionit refarence to the ncacte & . 1 i ST;mMmuchal and the vivid
S

Then Appar, by gen
ppar, Y ge 'eral consent, the earliast of the three Tavs
does refer to this miracle and ajg, to a Vicak oo ovaram hymaists
aka i

on his account to save him from

and 26 ofthe Anandamgla. |
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before the conircversy siarted between epigraphists and literary critics as to
the age of Minikkavacakar. Again there is the fact that, in all the lists of
Pandya kings that have come down to us, the contemporary of Manikkavica-
ka, Arimardana by name, is placed several generations before Jngnasam-
bandha and his contemporary Kiin Pandya. These lists are not perhaps
very valuable to the historian but the stats in which we find them is clear
proof of the traditional belief that ManikkavBcakar preceded Jh&nasamban-
dha by many years. It must also be noticed that Manikkavacakar's life and
history occupy an earlier and somewhat more conspicuous place in the
cycle of the Madura sports of Stva and that it has not been possible to
recognise so far any clear epigraphical references except to the last of the
kings in the lists given in the versions of these stories. It seems a natural
inference to make from all this, that Mipikkavicakai. the antagonist of the
Buddhists, was older than the saints of the age of Jianasambandha whose
chief contests appear to have been with the Jains ‘

We shall now turn to the Tiruttonfattokai. Let us assume for a
moment that the name of Manikkavdcakar does not appear in this list.
Even then, it is quite arguable that this omission was an accident or was
probably due to some reason which was present in Sundaramirti’s time and
is now unknown to us; and in any case it is clear that an argument from
silence cannot be pressed very far—and that especially, in the face of such
evidence as has been summed up in the preceding paragraph. But does
Sundaramirti not mention Manikkavacakar ? Mr. Sesha Ayyar has pointed

out with great plausibility that the expression Gurinigevadising yewi

in Sundaramirti's list does refer to our saint as it fits in very well with the
traditional history of his life and doings. . . |

Mr. Venkayya indeed remarked apropos this suggestion as follows :—

“Mr. K. G. Sesha Ayyar who has assigned Migikkavicakar to the
fourth century A. D.has. called in guestion the authority of Nampiyantar
Nampi for the 3xplaﬁafi0n of the term Payyatimaiyillita-Pulavar which
occurs in the Tiruttoptattokai, - am not quite prepared to follow Mr. Sesha
Ayyar in thus overthrowing the ,tradi'tio,n current at the time of Nampiyin-
8 Nampi " N&;n‘biy‘g’"f Nampi and his successors have regularly inter-
preted this expression as a reference to the poets of the Madura carnkam.
This interpretation "does not strike one as the most natural. Mr. Sesha

© Ayyar's, on the other hand, when. viewed apart from Nampiylintsr Nampi's

authority, must commend itself to any unbiassed reader of the Tiruttontat-
tokai. And. great as must be the authority of Nampiyin{sr Nampi in
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matters of religion and theology, I have no hesitation in declaring with

Mr. Sesha Ayyar that the theory involved in his interpretation of the Tirut-
tontattokai seems to be, much of it, wrong. My point and I believe Mr. Sesha

Ayyar's also is that continuity in religious tradition seems to he quite possi-

ble with a break in secular historical tradition. For an illustration I may

refer to the case of another saint mentioned in the Tiruttontattokai, Cerut-
funa.i by nawe. This saint is referred to by Sundarar;xﬁrti as a king of
T arf;ore. Tahcaimannavan, Nampiyir_:tir Nampi makes no mention of his
havmg been a king at all evidently because in his day nothing was known
about such a rualer of Tanjore. And a little later Ceikkilar in his Periyapurd-
?am .act.ually makes a rich cultivator (Caverreir g Go;'d)aui) of this king of
Tanjore. 1t is thus clear that Nampiyantar Nampi and his successors were

: able to.mterpret Sundaramfirti correctly and there is therefore
not. ing .unn-a.tural In supposing that they went wrong cver the expression
Poiyyatimai-illata-Pulavar,

not always

FORGOTTEN KARIKAS OF KUMARILA.
By \
PANDIT K. S. RAMASWAMI SAS‘i‘RI,
Nyayamimimsa Siromani, Central Library, Baroda.

To the Madras session of the All-India Oriental Conference the present
writer contributed a paper entitled Kumarila and the Brhattika wherein he
drew the attention of scholars to a number of verses found mainly in the
works of the Priabhakara school? of Karma Mim&ms& and attributed to one
Vartikakara who was identified with Kumarila, though these verses could
not be traced in his three existing works. (Vide Proceedings of the Third
Oriental Conference, pages 523-529.) Attention of scholars was also drawn
in that paper to a number of references from the works of the Bhatta school |
such as the Ny&yasudh&? of Somesvara and the Ny&yaratnakara3 of Partha-
sirathi Misra to a work entitled Brhétﬁki, and reasons were also adduced
to show that Kumirila was the author of the Brhattika.

- . In the present paper additional reasons are being advanced in support
of this theory as a result of further investigation on the subject in certain
Buddhist and Jain philosophical works. The most important material is
however furnished by a Buddhist work entitled the Tattvasahgraha. In the
Gaekwad’s Oriental Series of Baroda will soon be pdblished the 'Tattvasai:-

. graha of Santaraksita who was a Professor in the Nalanda Monastery. This

work is accompanied with 3 commentary by Kamaladila who was a disc?ple
of Santaraksita.4 L o

Mainly from the Tibetan sources it has been proved that Sintaraksita
was born in Bengal during the reign of Gopila the first king of the Pala
Dynasty of Bengal. (Vide Dr. B. Bhattacharya’s Foreword to the Tattva-
sai;gré.ha).s He lived for about 57 years and died in 762 A. D. The accu-
racy of this date is made more probable by the fact that the Tibetan transla-
tion of the Tattvasadgraha was made by a Kashmirian Pandit Guoikara-
éribhadra who was a contemporary of king Lalitiditya of Kashmir

1. Rjuvimald, M.S. pp. 86, 144, and Prakarana Paficika, Vakyartha, p. 17, etc.
2. Pp. 329-330 and 393.

3. P. 452, ‘ ! . S

4. ‘The Tattvasangraha has snice beenpublinhed.-,[Ed.]

5. P, XIV,
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(A. D. 693-729)." Thus it is quite reasonable to believe that the author of
the Tattvasangraha flourished in the first half of the 8th century. His
disciple Kamalaéila who commented on his work was his younger contem-
porary. This work of Santaraksita consists of nearly 4,000 Kirikislcomposed
in Anustubh metre and is divided into 26 Pariksis or examinations. In each
of these Pariksas Santaraksita refuted the leading philosophical systems
propounded before his time ranging from 400 B. C. to 700 A. D. A carefu!l
study of this monumental work of Sﬁntaraksita will supply much new and
useful information for determining the history of Indian philosophy duri‘ng
that period. The data presented here to prove Kumirila's authorship of a
work called Brhattika are mainly based on the references made in the
Tattvasangraha both by the author and the commentator to a large number
of verses attributed to Kumarila. Among them some are indeed traceable
in Kumarila's available works while others are not. While r‘efuting'
the other systems of philosophy, Sintaraksita's procedure is to quote

extensively from the works of his opponents wherever possible and then to

refute their views in his own way. The views of no less than thirty-two

representative writers on Indian philosophy, including Hindu, Buddhist
and Jain, are quoted by Sﬁntaraksita and among them Kumarila and
Uddyotakara stand pre-eminent. Fortunately however, some of the works of
Kumarila being in Karika-form ‘éintarakgaita got an opportunity of mention-
ing his views by quoting his own Karikis while representing him as an
opponent in the majority of the examinations into which the work is divided.
InJhe same way he quoted the actual compositions of Bhimaha, Bhartrhari,
Vasubandhu, Didndga, and Dharmakirti whose works happened to be in
metrical form: While quoting their Karikas, though he does not mention
the names of the respective authors, his disciple and commentator Kamala-
sila supplies the required particulars while commenting on the text: Thus
these two authors happen to refer to many Karikis of Kum@rila among
which only some are traceable in the available works of the latter ' while
many others are not. From this we can conclude that either there was &
difterent work of Kumarila which was accessible to Santaraksita who flou-

rished only half a century after Kumirila, and was lost to us subsequently, or -

that there are some omissions in the printed edition of the Slokavirtika
because the untraceable Karikag are quoted along with many other Karikks
of the Slokavirtika and all these Kmkas are connected with each other to
represent a Well-established argument. But the latter alternative would

1. See S. C. Vidyabhushana’s Indian Logic, p. 32¢4.

FORGOTTEN KARIKAS OF KUMARILA 133

hardly be possible as the two available commentaries on the Slokavartika by
Parthasarathi and Sucaritamisra explained the text as it is now available in
print. But on the authority of éintaraksita, however, it is possible to main-
tain that there was another work of Kumarila where the author treated the
same topics as are to be found in the Slokavartika with further details and
additional grounds to establish the same arguments, and this leads us further
to infer that the Slokavartika was an abridged form of this more extensive
work. Santaraksita’s references to Kumarila’s Karikas and his views
cannot be called in question because he flourished within bhalf a century
after Kumdrila. Nor can Kamalaéila's testimony be called in question

because he was a direct disciple of éh‘ntaraksita and probably received
instruction direct from him.

In this connection we are also able to definitely settle the date of
Kumarila on which a good deal of controve'rsy is still going on. Kumarila
must have flourished between A, D). 620-680 as we can learn from the
under-mentioned facts.

I-Tsing’s testimony leads us to infer that Bhartrhari, the author of the
V&kyapadiya, who was criticised in the Tantravirtika by Kumarila! died in
650 A.D. Dharmakirti who is held from Tibetan sources to be a contempor-
ary of Kumarila was not mentioned by Hiuen Thsang but was referred to
by I-Tsing (670—695 A. D.). Parthasarathi’s commentary on the Slokavar-
tika where Dharmakirti is frequently referred to as Bhiksu? and the Kasika
of Sucaritamisra3 lead us to infer that Dharmakirti was criticised by Kuma-
rila. Ubbeyaka or Umvéka or Bhavabhiiti, a disciple of Kumarila and a
contemporary of King Yasovarman of Kanauj and Lalitaditya of Kashmir
commented on Kumérila's Slokavartika (vide Rémakpspa’s commentary on
the Sastradipika pp. 2, 14, 30).4 The date of Bhartrhari is approximately
600-—650 A. D. Dharmakirti (Cir. 600—650 A. D.) also belongs to the same
period. Bhavabhiiti is referred to in the Tattvasaigraha 5 and is a direct
disciple of Kumarila and a contemporary of Lalitaditya, Yadovarman, and
Vakpatiraja ; and he may therefore be assigned to the period between
655-725 A. D, That being so, to fix Kumdrila’s time becomes quite

i. Vide B.H.R.A.S. Journal, Vol. 18, pp. 214-215.
2. Pp. 144, 361, etc.

3» B.B.R.A.S. Journal, Vol. 18, p. 230,
4. TN T{!"Iﬁiﬁ—- uﬂl@ﬁSﬁﬂamﬁﬂW‘ ﬁ“%f qlﬁW“” !'Fd  etc.
g P.812.

18
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an easy matter. Bhavabhfiti must have admitted himeelf as a disciple
of Kumarila at the age of 20 (which seems to be the most reasonable time
when serious study can begin) and remained under him for five years more.
This will bring us down to A, D. 680 as the latest date for Kumarila. Had

he died at the age of sixty his date of birth would have fallen somewhere
about 620 A. D.t

Now let us cite a few more instances to prove that Kumarila composed
another elaborate work of which the Slokavartika is only a digest

(1) To establish the doctrine of self-depeﬁdent validity or Svatahpra-
manya of all Vijfidnas, Kumarila writes in the Siokavartika-
Tq: QAN TR, |
T @ EdisEh afh: SR TR )
e & wEEl o w13 |
T TR SR & g ||

Slo. Va. p. 60.

Here in the second verse it is stated that all entities require the help of
causes for their own production only, but not for the production of their

own eftects. But this argument will not be complete unless it is explained ,

with a suitable example in support of the Svatahpraminya of Vijriana. On
noticing this discrepancy in this particular argument in the Slokavartika

the commentator Parthasirathi Miéra endeavours to supply the further in-
formation required in the following manner :(—

@ R v erewmis asomE | gy R aRals
SR, AR | A FE Y uEReE Ay
aft am | .

waY RTERSEERT || =S p. 60.

This supplementary information to the verse H@M™ etc., was obvi-
ously supplied by the commentator from some elaborate work of Kumarila's
own composition and we feel ourselves happy when we meet with them
again in Santaraksita’s Svatahpramanyapariksa. Let us quote them —

1. For further details about the date of Kumrila sce Dr. B. Battacharya's Foreword
to the Tattvasangraha,
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are R wawmi Sronfice |
TN TR 3070 &9 g Il ¢l
ARIM WAFTARCAS % womaal g arsh g
JAATA T SRS SRy |
AT @O @ g M | ¢8|
wA & waEnon SRR |
wgRrREeT a9 TRGARTE U o #
RIfERkf wraEEE—
FRIVESTSTAHIR FeY A | :
TS ague 7 By i e

No careful reader would fail to detect the correspondence between the
extract from Parthasarathi and the above verses quoted by S‘intarakgita and
ascribe the authorship of the latter to Kumarila as these are found among

other quotations of his composition. This view is further strengthened

when we examine the following verses containing Santaraksita’s refutation
of the above :(~—

- o R wEr iy |
FoqreAl EEag TR @9 g 1L ]R8
am grasfy FER Iou E—
g T AT SRR, |
SHAISH: THEATREE Fed: £ 1 ]3|
st TR SR
| RRees B T R | |
afEreEE e PRI i Uy |
The last quoted vere 2955 seems to presuppose Kumarila’s illustration
given in 2851 supra. :

In ascribing these verses to Kum@rila we also get further support from
a Jain philosophical ‘work by Abhayadévasiir who, flourished in the first
halt of the 10th century according to the Jain records.! In his commentary

1. See 8. C, Vidﬁabhugat‘xa’s Indian Logic, p. 196,
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on the Sammatitarka of Siddhasena Divik
Puratattvamandir at Ahmedabad) Abhay
od to Kumarila, Vartikakara or Bhatta,
available works of Kumarila. Whjile

ara (published in the Gujarat
adeva quotes many verses attribut-
most of which are traceable in the

stating theviews of Kumarila in the
course of the discussion on svatahpramanya he

the Slokavartika, of which these twa
e —
AW & TEW FHRomaEr Wi |
TR TR SR T g Ul Sto. V& page 60,
afe-gReTeThR % sy |
IR T T 7 Ry R

Now l,t 1s —c-,lf?ar .tha.t Abhayadeva alse ascribes the authorship of these
verses to Kumirila in the same way as Pg e

rthasarathi 3 i
 dimed to do. I and Ssntaraksita are

quotes many verses from
also occur on page 4.

2) Continui S
. (2) ?nnnm‘ng the statement of Kumarila on the svatahpramanya
Santaraksita again quotes Kumirila’s views thug :— ' e

WWW@WL
ﬁﬁﬂﬁ%ﬁrﬂma‘ﬁq@u j¢ug |
T T T SO |
RN G g R 1) R¢u |
+ Forg =¥ &1 @ s

TR SR SR W R U] Reuy |

’ Tattvasangraha, page 757,
In the Slokavirtika, however, we find as

first two verses and the third slokq 75 toto. ummarised statement of the
SRR 7 Syareqt

" T )

6 Frg #r @9 o oy |

oA U R R R )

Slo. V&, pages 68.66,

FORGOTTEN KARIKAS OF KUMARILA 137

While refuting this view of Kum@rila, S'Sntarakg ta proceeds thus —
g T FRRR— AR —
oqFY A T FEIRHIE |
IR S JAPEEE ) J]wR )
“geg g ada”? gEEEE—
PRAREEATETE SO |
- .
Sromey T SR SRR )l k2wt Ul
This systematic refutation of Kumirila’s views with some alteration in
his own verse, and the presence of some Karikds in the Tattvasangraha
which are to be met with in the Slokavartika, certainly lead us to think
that Santaraksita quoted these verses from some other and more elaborate
work of Kumirila of which the Slokavariika may be a summary. This
presumption regarding the verses above-stated is also strengthened by the
citation of the same verses in some of the Jain philosaphical works.
Abhayadevastiri while stating Kum@rila's view on the same topic
quotes these two Slokas and introduces them as I3 “Z8 qo g etc., and
mzﬁﬁs’&ﬁ and adds a third Sloka in the same connection, which runs
'thus —
GaEeE™ U SnRERmeET |
SFAFTIHART T TN TR 1) gR 1)

Again we get quite a reliable citation of these three verses under the
name of Bhatfa himself, in a Jain work Sy&dc&da?am&kam by Vadidevasiri
who flourisked in the second” half of the 1lth century. (See S. C.
Vidysbhlisana’s Indian Logic, page 198). Os page 124, line 5 of the
Syadvadgraindkara published at Ahmedabad we find Kum@rila quoted
in the following manner e d ‘ -

g g T
T g =i . . .
Here the word Bhatta undoubtedly stands for the great Mim#mea philoso.

pher Kumarila Bhatfa as he is mentioned in the same book ip many places,
where his Karikis form the Slokaviirtika are quoted,
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Among those Karikas quoted by S‘Entaraksita for the purpose of refuta.
tion, many are indeed traceable in Kumdrila's Slokavartika while many
others intermingled with the traceable ones though referring to the same
topic, are not to te found there. A perusal of the index of sources in the edi-
tion of the Tattvasamgraha, by its editor Pt. Embar Krishnamacharya,
will help scholars to ascertain the cogency of my argument and to see what
a large number of Karikiis are quoted by éfmtamksita from the Siokavgr
tika. We are however fortunate enough to be able to attribute some of the
Karikis (quoted ’by éﬁntaraksita in the last three Pariksis though not
traceable in the Slokavartika) to Kumarila on the strength of some Jain

philosophical works where the Karikas in question are cited under the name
of either Kumitila or Bhatta. ,

Let me cite some specimen Karikds from the Tattvasangraha and

compare them wi.th identical stanzas in Jain literature and the élokavirtika
as well. In the Stutipariksa of Tattvasangraha,
Kumarila’s view on the validity of Srati, the foll

HABAIOTNSI 3R1sd gy |

TR T R TR SHIERAT | 28 4
SEESITAE 9 SR |

T 9 SfergEral SRR () R
Rersh 3 ¥aer Smrmmasmon |

%ﬁaﬂ%a‘aﬁiﬁg: TERA: | 3943 "
TR FARRRERR: |

for instance, while quoting
owing Karikas occur :—

Tattvasadgraha p. S90;

In this series of Karikds only the first two are found in the Stoka-
vartika (pp. 73-74) though with some slight alterations, but not the

remaing ones. The other Karikas ARUHA—etc., up to the end are how

ever found quoted under the name of Kumirila in a Jain work Pramilohksm
. : sma
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by Jinesvaragtiri. This Jain author is the brother of Buddhisagara who was
a contemporary of King Durlabhadeva of Pattan and an . author of a gram-
matical work Pa#cagranthi composed in V.S. 1080 or 1024 A.D. (See
Jessalmere MSS. Cataiogue (No. 21 in the Gekwad's Oriental Series page 55)
Jineévarasiiri therefore must have flourished in the first half of the
11th century, as may be seen from from his work Astaka@vrtti in
which he gives the date of its composition. In page 60-A, Jine$varas@iri
commenting on his own Kariki—YRUIEecai am:  FodTg
etc., quotes these lines and refutes Kumarila’s views with the preamble
o PRSI — ‘GRUMSAYA S41&4h etc. On the strength of this reference
we can undoubtedly ascribe the authorship of these lines to Kum arila.

[

(2) In the Srutipariksi while sfanting Kumirila’s view on Apauruse-
yatva Santaraksita quotes three Karikas of his as follows :—

YR G GIEEAgEn |
A THTTATTARGATT 0 || R38R I
TRas WRE Fown g G |
R g 7 wREsh aeaefErEr | k393 10l
‘ Ta'ttvasaixgra'ha p. ‘643; Sloka V3. p. 949,
FUETISIfT TEE— :
AT R SRR | A
FOETIY FS TaART adead | k388 I
o v . Tattvasaigraha p. 643,

Among these three, the first two are indeed to be found in the Sloka-
virtika but the last one is not present thére. When we refer to the Samma-
titarkatika (p. 31) we find this last verse quoted there without any introduc-
tory sentence. But the same Karik is found cited by Jinesvarastri on page -
54.B of his work with the preamble Ig% FAIROR— ‘SEflqAMKIl etc. The
authorship of this Karika also therefore shbuld be ascribed to Kumgrila.

(3) In the Sarvajfiapariksa contained in the Tattvasaigraha, Santa.

raksita, while stating an argument of Kumarila for refutation, quotes a

number of his Karikas, many of them being not traceable in the Slokaviar-
tika. . Several Jain works however definitely ascribe their authorship to

Kuma@rila. For instance the Karikag—

(G ¥ g ReadedRg | |
gFREY @3 A TRRSIIRERE 1l k384 1

19
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is not i Slokavarti ines d@ri in his
not found in the Slokavartika, but Jine$varasiri in his work Pramalaksma

on page 68-B fixes up its authorship by saying—3a3< FAIREA “qé‘]ag 7 ey
etc.” ‘

(4) Similarly there is another Karika in the Tattvasangraha which runs
thus:— ‘ ‘

gl aft wo: Her Al v o |
ST G AR R N 389R 11 g2

It is not found in the Slokavartika; but is ascribed to Kumarila by Laghuci-
mantabhadra in his commentary on the Astasahasri of V

idva
lived about 1,000 A. D.x tdyBnanda and who

(5) Moreover there is another set of Karikas of a similar nature :—

AT AE—
Q) TN TFOCATEY a1 QR |
a&aﬁﬁwﬁam&iﬁ&r&muumn
(R) FARTERE RSk |
a1 FRRR THRREtTmRTE | 3248 |
FGC WTGRARE—
(}R) T FERPEETGEARSE: |
. e B T A g 4 Rl ) 30w )
(8) GFT TOF GIRT A Ty |
T E TGN LAY (| 38y |
(w) TSR SO AR |
: {éwha?rmammﬁ‘(mni
(1) s Gt s | e

AR TR 1 3280 1

Tattvasaﬁgraha pp. 824.825,
ound in the Slokavartika but
ument and as such must belong to a more

because the second and thi .
. - : t L]
nitely ascribed to him in the Pram&laksma nd third Kirikhs are def

te : of Jinesvarasiri where he says:—
I TR FARGEE ete. pp. 674, 69A.

1. See 8. C. Vidyabhusha-t;;'—s‘l;}lian Logic p
foot notes. '

Here the first three Karikas are not to he §
they represent a continuous arg
elaborate work of Kumirila,

el

- a Y. S——
197 and B.B.R.A.S, Vol, 183, p. 228 -
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Again the fourth and fifth Karikas are traceable in the Slokavartika
(page 80), though it is not so in the case of the sixth. But this also is found
in the Sammatitika of Abhayadevasiiri (page 49) quoted under the name of
Vartikakara along with a number of other Karikas traceable in the available
works of Kumarila. They are—

AT —

em?lﬁ: Wﬁﬁ etc. Sl. Var. page 80.

: o .

AsfY arfdzan T ete. (anknown source),
R T § EMAReET |
TR, T ey e |

Slokavartika p. 80.

Farthermore, the same Karika 3sf mf?ﬁmzm: etc. is found cited under
the name of Bhatta in the 4 ptapariksa (page 54) of Vidyinandat or Patra-
kesariswamin (published in the Sapitana Jain Granthamala Series as No. I,
We therefore see no harm in ascribing the whole set of Karikds to Kumarila.

(6) In the commentary on the Tattvasangraha, Kamalafila introduces
the Karikas 3108 to 3113 with the under-mehtioned preamble, showing
Kumarila’s authorship :— '

R & ete. y ‘

But these six Karikas also are not to be found in the Slokavartika. B

It is rather strange that none of these Karikas, ascribed definitely to
Kumarila by the above-mentioned Jain and Buddhist writers of great reputa-
tion, is found in his three available works. It is therefor,é easy to infer.
that Kumarila was the author of another more extensive work wherein he
dealt with very nearly the same topics as he did in his Slokavartika with
greater fullnéss of detail and more elaborate discussion. If it is a work of
Kumatila, it must represent the Brhattika as suggested by Parthasgrathi and

1. This Vidyananda has been placed by s.c. Vidyabhiigana about 8co A. 1. on the

. authority of Jinasena’s Adipurina composed in 838 A. D. (See.Indian Logic, page 188) As

Vidyananda in his Astasahasri quotes the Brhadiranyaka' Virtika of Surefvara who wis a
disciple of Sankardcarya (788—820, heis believed to have lived early in the gth century

A. D,

i
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it will not be far from truth to hold that the Slokav

i . artika is only
digest of this excellent work entitled the I3 voa

rhattika. which i« unfortunately

no longer existent, save in a few references to and quotations from it in
Indian philosophical literature,

STUDIES IN THE THREE KERALA ERAS.

By
K. RAMA PISHAROTI, M.A.,
Principal, Sanskrit College, Tripunithura.

There have been current in Kerala three eras and these are :—(i) The
Perumaj Abda; (ii) The Kolla Varsa, and (iii) The Putu-Vaippu. Of these,
the first exists only in name and the last has become obsolete, while the
second alone isin current use, The Perumal Abda, superseded probably
about the beginning of the 9th century by the Kolla Varsaz, might have
been current throughout the whole land, while the Putu-Vaippu era was
current only in mid-Kerala, 7. e, that portion of Kerala which was under the
sway of the Cochin Royal Family.

These eras are never found used outside Kerala, and, may, therefore, be
treated as pure Kerala or Malayili eras. It is also significant that no era,
other than this, is ever found used here. This statement is, however, subject
to the reservation that in religious matters the date is generally given in
Kali era, or as is the case amongst the naturalised east coast Brahmins, in
Vikrama or $aka era. This reservation yields an interesting suggestion
that the Kerala Eras have their origin in purely political or social circum-
stances. In view of this, the importation of any religious aspect into these
eras could' be accepted only with great hesitation and even that, only if
there be positive evidence forthcoming. ‘

Since at least two of these eras are practically unknown outside,! a
note about these may not be uninteresting.

1. The Perumal Abda.

Existing as it does only in name, this era has come to be handed down
to posterity, thanks chiefly to the solicitous care of the astrologers entrusted
with the work of preparing calendars. No Kerala document has yet been
come across earlier than the 9th century, and, since by this time the Kolla
Varsa was inaugurated, documentary evidence for this era appears impossi--
ble to get. It may, however, be believed that this era might have been

" 1. The first and the last of these are not referred to in the Indian Ephemeris.
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current in the land,” till the time of the introduction of the I{ollam era, 1. €.,
till 825 A.D. This Abda completed one thousand four hundred and ninety-
nine years on the 12th April 1926. It must, therefore, have been inaugurated

in 427 A.D. and may have been current in the land for three hundred and

ninety eight years, And the fact that, in spite of its complete supercession

with the dawn of the Kollq Varsa, it has continued to be handed down to
posterity through the long sweep of one thousand and one hundred years,

clearly testifies to the great hold that the Perumals have ever had upon the
imagination of the Malayiljs.

N? definite information is available as to the circumstances which led
to the inauguration of this era. The Kali chronogram which has preserved

for the era the date of its origin may be interpreted to suggest the circum-
stances which gave birth to it,

The Chronogram reads ‘Svargam-Sadehah-
Prapa’* This statement,

tradition connects with the * passing away’ of
the last of the Perumals and the consequent break-up of the P

Kerala sovereignty., TFrom this one may conclude that this era
to commemorate a political event of no small mag

namely the end of that noble line of Im
of a new order in the political horizon o

erumals’ all.
was founded
nitude to the Malayilis,

perial Sovereigns and the beginning
f Kerala.’

What was the new order of things in the Kerala politics,

ushered in by
the break-up of the Perumal's empire? . A definite answer to ¢

his question is
y answer that
ating legends,
In the light of these, the
ng nature.

For various reasons, the exact nature of which cannot be known for
want of authentic records,

impossible in this present imperfect state of our history, An
may be given can be based only on current tradition and flo
and it can at best be only a tentative theory,

change brought about appears to he of the followi

the last of the Perumls thought it desirable to end

e was invested with;z  He is, therefore, reported
1. This, when worked out, gives 1,288,724 days from the beginning of .K;l_iu;\:;:

2. The Perumils were the all-Kerala Sovereigns who were not mere figure-heads, but

the kind of sovereignty h

ood as implying that they were autocrats res-
indeed, many wholesome constitutional checks to curh the powe’

being of the nature of a limited monarchy, ‘There were repre-
sentative and popular assemblies, according to the delils

conduct himself in all matters social

ponsible to none ; there were,
of the King, the Government

» religious or political, T
vinces presided by governors who were directly responsible to

to the provincial legislature on the other.
which, according to tradition, continyed d

he country was divided into pro-
the Perumil on the one side and
Such appears to have been the sway of the Peruméls
own till 427 A.D, )

erations of which the sovereign had to .
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to have divided his kingdom amongst his lords and nobles and provincllf.l
governors. These ne'wly set-up chiefs were not,thowever, declared fu hy
independent. There is abundant reason to hold that they were alll 1o :)eﬂ:rde
feudatories of an imperial overlord. This newly created all-Kerala o eii e,
there is reason to believe, must have been none other tha..u the Perumpal;elxpp
Mﬁppil‘ For to him, the Perumal is reported to have given all the em ezs

he all-Kerala sovereignty, namely, the imperial crown? and- sceptre, the
(')f e breast-plate hung on by gold chains, the imperial capital and the
]ewe%led hr‘eae 3 and to him, therefore, it is legitimate to hold that all the new
Fa.mlly ) mtlo,swear the oath of fealty and allegiance. He further a?pgars
chiefs were ised it in public once every twelve years by the performance of
t; h:/:’er::;r;:; ceremony, when every Malayali chieftain was forced to be
the Ma

ent in all the paraphernalia of his power and state and acclaim him as
pres :

i i verlord.4 »
" Impen?ll-lgera‘la Overlordship that is here maintained for the Cochin Royal
F_rh‘? : d aiso on some positive evidence available from the Portuguese
Fami ™2 basee enerally refer to him as the ‘King of Cochin,’ but sometimes
!’QCO;df'E’I;‘::mf of Kerala’, It is stated therein that ‘the Kings of Cochin are
as the .

. s ¢
. dered to be the spiritual head of all theKings in Malabar,'s that they had
e / . [~/
coxrlrmer days some sort of supfemacy over allﬁ\the Kings of Malabr,® and
in torm 2

T Thisis the traditional nomenclature of the Maharaja of Cochin. Pgmmpa;appe
1.
ily. .
3 i the name of the Royal Fami ‘ _
Srarmeen h‘rh' Crown is referred to by Rajendra Cola, when he conquered Tiruvaficikulam.
2, 1S ;
st the State jewels.
the jewelled breast-plate are among . ‘ )

e %;“: ca]pital was at Tiravaficikulam. The shrine is the shrine of Vahculefa at

‘ e ‘ - -e 3 e . . » t.

8 E;k l;';m The intimate relation of the Maharaja of Cochin to this shrine is well attes

Tiruvancikuiam.

by the title Gagadhara Tikkoil Adhikarikal Vira Kerala, etc., still affixed to His
ed to by the C

. ’ . , v - *
Highness n—;::e are. indéed, no records available to prove that the Perumpatappe Mippil ever
4 4 ] T

i ition to the effect
m ama t there is a strong and persistent tradition
d 2 Mamamkam ceremony. Bu
performe

he Zamorin uniformly prevented him from doing'it, by force of arms, for this chief was
" that the

ful than the overlord. When he had continuously prevented him from doing
much o e d the overlordship and begati to perform it, when his own feudatories and
it, he hlmself. assnmf Emperor. This tradition shows that the original right of performing it
vassals accl.a imed hm;_ r;ni: of (':ochin,vand if he was not performing it, it was because he was
- Ves:::;‘ :::ut:: t: go against the Zamorin—a fate that was common to all feudal over-
not pow! ‘ ' : : ,
tor® 5. Sec De Conte, Decade VI, Book VILI, Chapter 11 ; also LH.Q, Vol. I1. No. 1, pp.

B4 185 6 Sa; faotnote to Chabter XVII1, Book VI, Decade IV of Barros ; also Contos.

Book 1X, Chapter IIL. »

)
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further that ‘all the Kings of Malabar had to get their investiture from the

. : 1 .
King of Cochin' In support of this last statement, there is also recorded as

interesting practice about the Zamorin’s coronation,
him to be a feudal vassal of the * King of Cochin’,

nation, according to these records, was to be conduct
the King of Cochin.

which definitely shows
The Zamorin's coro-
ed at the court,! and hy
The heir to the masnad bad to go to the latte
up hig kingdom and make it over to the King of Cochin and then take
from him after his coronation.z

r, give
it back
During the ceremony he was to be seated
on a marble slab on which was to be engraved the name of the Zamorin and
the date of his coronation. In later days,3 the ceremon

‘ : ¥ used to be conducted
at Pallivarakkavu near Cirakkal b

. alace in Ramesvaram village at Cochin.
Chafing at this continued exhibition in public, of his vassalage to the King of

Cochin, the Zamorin got the marble stone removed to the haja of Idapilly
(Reppelin of the Portuguese) where he used to conduct it subsequently, |
the thirties of the 16th century there was a Zamorin’s coronation.
usual the heir-apparent came down to 1dapilly,
i’ortuguese, defeated and forced to retire.

the sacred marble which was handed over t

n
As
but he wag opposed by the
The latter were also able to seize

he sacre o the King of Cochin who depa-
sited it in the pagoda.4  Thereafter the Zamorin put a Stop to the practice

of getting crowned elsewhere ; hut built atemple near his own palace and
used to be crowned there, There is an interesting recor
altests the feudal nature of the Zamorin's kingship and the
the Perumpatappe Miippil.s  When the Zamorin,
the Kerala Chiefs, was himself the vassal of the Kin
ed to acclaim him as his overlord,

d and it clearly

overlordship of
the most powerful of all
g of Cochin ang was forc.
ge of the other kings need not
li chief was the vassal of either the

the vassala,
be dwelt upon, for every other Malay

1. Sez Decade VII, Book X, Chapter X11, pp, 534-40.

2. The same authority signifcantl
¥ adds that * the King of i :
giving the kingdom of the Zamorin to anybody he liked’ et g ihe rghu of

supremacy of Cochin, T dsbect which cleadly Rlteats the
3. See Decade V,
4 This incident is described a5 takin
from the records which the Pagoda was whe
the Pllaiyarakkdva temple itself,

& place in  December 1536 AD. It not clear

re the stone was deposited, [t may possibly be

5. Nomention is here made of the Tra
are speaking of and even long after,
allegiance to the overlord of Kerala,

and influence only during the 18th century,
its close,

' vancore Royal Family, becauge at the time we
this was but a petty * Zemindari * iq touth Kerala owing
he Jewish COpper plate, .

e It rose into power
ecoming however the most impaor

tant power before

STUDIES IN THE THREE KERALA ERAS 149

King of Cochin or of the Zamorin ¢ven during historic times. It will thus be
ceen that the all-Kerala overlordship maintained for the Perumpatappe
Miippil is not a matter of mere tradition but is borne out by records.

The overlordship of the Perumpatappe Miippil," it deserves to be point-
ed out, was quite different from that exercised by the Perumils. The latter
was real and active, while the former was nominal and passive. The newly
created chiefs were only the officers of the Perumals, while they became so
many royal chieftains under the new overlord. Thus the overlordship of
the Mippil was more or less feudal in nature. |

Thus the change introduced by the last of the Perumals may have con-
sisted in the break-up of the Imperial sovereignty and the creation of a: num-
ber of feudatory kingdoms with the * King of Cochin’ as their suzeiam. It
might have been to commemorate such.a change that the Perumi] Abda

was begumn.

I1I. The Kolla Varsa.

This Era was inaugurated in 825 A. D. and has since been in. Vf)gue
throx;ghout the whole Kerala. Different views are put forth reggrdmg the
circumstances leading to its inauguration. Some hold that this'era . com-
memorates the fouhding of the Tarisa Church? as documented 1’n the
second Charter granted to the Syrian Christian ieader, Mar Sapor by Emperor
Sthapu Ravi Gupta about 824 A.D,, others, the founding of the town Kc?llfm
and still others, the assuming of the Emperorship of all-Kera%a r by Sx.hsu_m
Ravi Gupta. The first of these views is unacceptable, because it is u?lxkely
that the Malayi@is' would have accepted an era, celebrating the founding of
a church. The second cannot be, because the town has been in existgnce even
before 825 A.D. If at all it means anything, it must mean that the town vTas
made the imperial head-quarters, and as such it deserves to be rolled up with
the third. And as regards this, scholars have not yet come to any agreement
as to who Sthanu Ravi Gupta Cakravartiis. This is a name not generally
found connected with anjr of the ruling families of Kerala, and the term

P

5. Tt deserves to be pointed out here thatthe Perumpatappe S|varﬁpam, s‘.e.-, th.e
Cochin Royal Family, consisted of five Tavdis or brauches and they are :—(1) E-!ay; Tavali,
(2) Mitta Tivali, (3) Cilur Tévali, (¢) Muringdr Tivali, and () PaHurutti Tavali. Bach
Tavali had its court and chief, while the eldest of all the five Tivalis became the Perum.pata[:p.e
Mippil exercising the all-Kerala overlordship. It appears also probable that though Tiruvanci-
kulam was the imperial capital, all the overlords may not have, at least in later days, heid their
court there, but continued to exercise the overlordship, residing at the family head-quarters,

2. Mr. Menon's History of Kerala, Vol. I, pp. 272-273.

20
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Hinduism; but it may legitimately be presumed that the social life of the
mass must have been not only full of non-Hindu elements but must also
have heen characterised by a host of divergent forms and rituals and cuse
toms and manners, which, it is also likely, may have been accentuated
through the presence of even non-tHindu religions prevalent in the land,
namely Christianity, Judaism and probabiy cven Muhammadanism. The
influence of <0 many religions, each colouring the social life of the mass in
its own way must necessarily have produced a very complex and confused
social order.  Significant cluss are still available which may substantiate
this statement. To mention but one instance, the main branches of the
caste Hindu Kerala society consist of Nambidris, Ksatriyas, Ambalavasis
and Nairs. flxcepung the second, all the other three main branches are
again sub-divided into eighteen sab-divisions, each with characteristic differ-
ences in their social and socio-religious practicas and customs-—a something

which suggests the original divergent elements constituting the society of .

old. It may, therefore, be safely concluded that the period of the venerable
Acarya was a period, when there was great necessity and abundant scope
for a complete reconstruction of the Hindu socinty of Kerala. The

completa
conversion of even those professing non-Hindu India

a religions their assign-
ment to certain fixed places in the orthodox Hindu fold, the laying down of
rules and regulations to govern the social practices and relations of the

[ 4
various elements of the old socictv.—in other words, the reorganisation of
the complex, confused and heteraogeneous Hindu society into an ordered,

inter-related and homogeneous whole is the work, achieved by
. . bl

and generally
ascribed to, the venerabls Jagat Guiy—

a work the execution of which was
characterised by the telic vision of a profound sociologist, moved by a dyna-
mic desire to progress the society to a higher, nobler state of existence

P 22
mental and moral, temporal and spiritual. Such was the social organisation

created by the revered Adi Guru, and this is practically responsible for all

the achievements of the Malayalis. This, therefore, deserves commemora-

tion, and in doing it by the inauguration of a new era, Malaydlis have only
expressed their everlasting gratitude towards the venerable Scer of Divine
Wisdom.

It may not be out

of place (o point out here one or two instances to
show the nature of th

* organisation set up by the great Guru. One social
regulation traditionally ascribed to him is the convention,

now, which lays down that in a Nambidri family,
marry in his own caste,

ohtaining even
the eldest son alone could
The result of this regulation has been that the
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other male members have had to go down the social scale to find mates for
themselves. This ensured for the lower sacial orders, Ambalavisis and
Nairs, an opportunity to have marital relationship with the higher cultured
Nambiidris and the copsequent begetting of children with greater cultural
cabacity. This had led in due course to the elevation of these lower orders
to a position of intellectual and cultural equality with the Nambfidris.
Again, this arrangement and the introduction of Marumakkat@yam amongst
the non-Brahmin caste Hindus here led to the creation of a leisure class
having immense cultural capacity. Freed of all material responsibility, the
Nambiidris were able to devote themselves to the cultivation and develop-
ment of the finer arts of peace and, not rarely, the sterner arts of war, !
There is, indeed, no branch of knowledge, theoretical or practical, tempgral
or spiritual, in which one Namtbidri or other has not excelled‘himself.?
'fhus the organisation of the society was worked up by a revered founder
with a view to the further development and the ultimate progress toa
higher level of the various 'heteroge‘ueous elements congtituting the then
society, ‘ '

Enough has now been said to show that the period of the venerable
Kcarya was a period of great social disorder, The evolving of the order out
of the social chaos and its reorganisation are ascribed to the revered Sal'lka-
racarya; and it is to commemorate this that the Kolla Varsa was inaugurat-
ed. Such is the local tradition, and, so far as is now avai!a..blg, there are no
records or arguments which necessitate the discarding of the tradition.

e

1. It may probably suffice here to point out that the military preceptor of the
Cochin Royal Family is a Nambidri, Periffupuratts Nambidri, known generally as Panikdkar.
2. Tt will take us too long out of the way o proceed here to substantiate this state-
ment.  We shall, therefore, content ourselves with pointing out a few representative names in
. of Bindu learning.
the mere m;(:::::::::c-h;:abhékaxa and gPayyﬁr Bhatpatirs in . Mimamsd  Darfana ;
Safikara :md his successors, the four Matt Presiden.ts: in Vedanta .I?uifnf; Lakg:nidin.
o efokbara Varma, Saktibhadra, Réma Varma, Niriyapa Bhaftai, Nariyapa, Nirkyapa

Pandita and a host of other names ih the field of literature ; I'En_&'a ‘Sarasvati and Kiftuma-

Nambidr in litesary criticism ; and the numerous families of professional actors in the
" dassu . , ‘

dramaturgy. i X . :
geld of :ﬂ p,“:ical-"mqa"gaﬁm Mana and Cennos Mana for Tantram; Kallir Mana

. Mantravidsm ; the eight hereditary families of physicians for medicine and surgery,
for PO ily for poisr.{n cure ;. Talakulattn Bhattatiri for astronorhy.

Roklr® h? l}sl enongh to show that the achievements of the ‘Malayklis have been neither
migniﬁcazl: ;ar negligent. The sibjeét is proposed to be dealt with at length on another

occasion.
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The Kolla Varsa may, therefore, be taken as a social era, whereas the
Perumal Abda was a political era.  The s-al of authority for the rra must
have been given by the highest spiritual authority of the land, the all-Kevala
overlord, DPerumpatappe Mippil who in 824 might have been holding hi«

court at Quiton.t

As a sequel to the position here arrived at, it deserves also to be stated
that during the same period there might have besn a n~cessity for the settle-
ment of the social rights and privileges of the alien religionists also, the
Jews and the Christians. TFrom this point of view, therefore, the Jewish and
the Syrian Chrisfian plates may also be assigned to this period.?

i, The Putu-Vaippu.’

This era has no claim to be called an all-Kerala era, for it was current
only in mid-Kerala, i.¢,, that portion of the country which was under the
direct sway of Flis lighness the Mah&raja of Cochin. There are records
available to show that this cra was in curv nt use from 1342 A.D. :ill about

the close of the 17th century, e, for over 300 hundred years; and this is
purely a Cochin era.

It is generally presumed that this era was inaugurated to commemorate
the throwing up of the island, now known as the Vaippin Island. 4 Such a
view necessarily creates certain difficulties.  If this island was thrown up
only in 13425 then suvelv there could not have been any island hefore that
time. If this be <0, it does not appear quite clear how Cochin could have
had a land-locked harhour till that time, and how it could have had a small
river flowing by its side. For, in the absence of the island it could have been
only an apen exposed harlour. Again Cranganore could not have been a
sheltered natural harbour and there could not have existed any backwaters.
In addition to this it may also he pointed out that on this island are situated

1. The King of Caochin is reported to have had his , head-quarters at Quilon
also.

2. The writer has shown that the donor of the Jewish ‘plate Bhaskara Ravl Varma
Céraman Peramal! may for more reasons than one be taken to be one amongst the imperial

ancestors of the Cochin Royal Family. Vidy IHQ. Vol II, No.'1, pp. 184-185.

3, 'This era is termed here simply Putu-V aippu withous the addition of either Abda
or Varsa.

4. Vide History of Kerala, Vol. 1, page 161
5+ Theie was an extraordinary flood in 1342 A, B. as a result of which the land-
lacked harbour of Cochiu became converted into a first class natural harbour, This opening

up of a new outlet for the Periyar river led to the closing up of the anclent harbour at
Cranganore.

f
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two temples which can claim a very high antiquity, one of which tradition
puts back to the time of the early Perurbiﬂs, while the other, there is every
reason to hold, must be put back to the pre-Peruma] days. For these reasons
this view does not seem to be quite acceptable.

A clue, however, is available for the solution of the origin of this era.
In an inscription from the Bhagavati' temple at Urakam, six miles to the
south of Trichur, registered as No. 66 of the Cochin Epigraphical collec
tions, there is a sentence ‘ Kocci 60 Cennatu’ which ‘may be taken to mean
‘ when Kocci completed 60 years,’ 1. e, in 60 Cochin era. This date more
or less agrees with the date given in the Kali Chronogram ‘ Rgvina Racite-
yan'. 1f our interpretation is correct, he;é is an authentic document which
refers to the Putu-Vaippu era as the Cochin Era; and since this is the
earliest dociment available dated in this era, we legitimately presume that
this era was originally known as Kocci Era.

If this view is acceptable, and we believe it is, the circumstance w‘hich
led to the inauguration of this era appears easy to understand. It must have
been inaugurated to commemorate the transfer of the imperial capital from
Cranganore to Cochin. The closing of the harbour at Cranganore owing to
the floods and the consequent loss of its trade and commerce, the creation of
an excellent harbour at Cochin, thanks to the same natural cause, and the
possibility of the commercial importance in store for it,—these may have
been the most important causes which led to this transfer. Other reasons
also there were mare or less necessitating such a transfer, not the least of it
was the continued invasion of kthe aggrgss‘ivs Zamorin and the necessity for
protecti'ng the patetnally inherited Cochin ® from t’he envious R&ja of
Idapilly. The giving up of the traditional capital, which is of such unique
historical importance and which is dear as being the ancestral home of the
family, and the establishment of the headquarters at a new place, are indeed
matters of impo?tance sufficient to justify +their commemoration by the

inauguration of an era.

According to the view of the writer, then, the real name of the Putu-
Vaippu era is the Kocci era and it commemorates not the throwing up of
the Vaippin island, but the transfer of the imperial headquarters from

1. According to tradition, Cochin originally belonged tothe Idapilly Chief, who.gave
it to a Prince of Cochin, born of a Princess whom he married n{xder very rotnantic‘gircumstan-
ces. This incident took plac'e towards the middle of the 12th century as attested by th Kals’
Chronogram* Kotattu Brabmanadhyam’,
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Cranganore to Cochin. This, therefore, like the Perumal Abda, is a politi-
cal era; and it appears to have heen started on the first Cingom 516 M. E,

and consequently the months and dates of this era coincide with those of the
Kolla Varsa.

As for the name Putu-Vaippy era, it may be believed to have been the

popular name, and it may have been based upon some land accretions in the
Vaippin island, consequent upon the floods—possibly identifiable with the

stretch of low land to the rest of the island which is even now known as

Putu-Vaippu. This popular name may have in time superceded the real

name.

In concluding it deserves to be pointed out that these three Malayali
eras have their origin directly connected with the Perumpatappe Mfippil, 1.e.
His Highness The Maharaja of Cochin, The Perumg] Abda is connected

with his assumption of the all-Kera)a overlordship,

both temporal and spiri-
tual; the Kolla Varsa, P e

' ‘ with his giving the seal of authority to the numerous
social changes introduced by the Venerable Jagat Guru; and the Putu-

Vaippu, alias the Cochin Lra, with the transfer of his imperial head-
quarters from Cranganore to Cochip,

Thl:q takes us fo the end of the paper and in concluding the writer may
be permitted to point out once more that the views

origin of the Eras are merely tentative ones,
any finality for them, for these are liable ¢
any evidence that may be forthcoming,

here put forth on the
He, therefore, does not claim

o be modified in the light of

THE DATE OF SRI ANDAL.*
By
PaNDIT M. RAGHAVA IYENGAR,

(University Tamil Lexicon Office, Madras.)

The life of Sri Andal or Kotai, the great Vaisnavaite maiden saint, who
developed such an abnormal love for the Lord that she' staunchly refused
connexion with mortal men and, in the end, succeeded in weddiﬁg herself to
Sri Ranganatha, is a matter of common knowledge. But her age, asis
that of many veterans of religion and literature of Ancient India, still remains
unsettled. Our attempt in this paper would be to arrive at some reasonable
date after discussing all the available materials; we shall, however, first
consider the age in which her father flourished, for, once this is settled, her
own age would be beyond dispute. ’

The. Age of Periyajvir. :

Periyalvar or Visnucitta mentions the Pandya of his time and 'gives his
name as Car-@s@urper1 or Netumaran, the king of kings. Maran isg
Tamil form of this name that is of frequent occurrence in literature, while
the Sanskrit form Maravarman is equally familiar in inscriptions. There are
three Maravarmans mentioned by the V@}vikuti Plates, of whom- the first
Maravarman lived about the beginning of the seventh century. The grant
which glorifies the achievements of the Pandyds passes over him quietly. He
is not known to be a Vaispavaite and there is no reason' for identifying him
with the Papdya mentioned by the Alvar.. The second Maravarman was
a convert to Jainism whom Tirujbana-Sambandhar reclaimed back to
Saivism. He was accordingly counted as one of the sixty-three Nayanmars
and there is no basis to regard him as the Alwar's disciple. The third.
Maravarman known also as Par@ikusan-Maravarman, (prop. 730.67) was,
according to the Cinnamaniir' plates, the inveterate enemy of Pallava
Mallax (717-779). It is this Maravarman that the Alvar seems to have

‘made his disciple, though he openly professed the Saiva faith. Besides the

Valvikuti plates mention‘a prime minister, Marah-kari, who brought about

* An abstract from_ ** The Times of the Alwirs ” in Tamil, now through the press
rendered into English by Mr. R. Narayanan, B.A.
1. PeriyalvarTiramoli, 4, 2, 7.

2
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his king’s marriage with Bhiicundari, the Ganga king'

fan : $ daughter and dieg
while in service under his son, Parantakan N tun-C

. : n ataiyan in the third year
after his succession. The Anamalaj inscriptions tell us that it was this
prime minister and his brother who succeeded him in office that were

ponsible for the construction of the cave
Anamalai near Madura.

res-
tetuple of Lard Narasimha at

It may not be too much to expect that such a staunch Vaisnavaite
minister should have created a favourable atmosphere for V m

Saiva king’s court, and even persuaded him to arrange for g philosophical

discussion into the nature of the Supreme Being, in which Periyalvar is said

to have been victorious. It is further significant that the village K.alakkdti 1

ivhere the minister lived is not far away from éri-Villiputtﬁr wizere the

Alvar lived. The Madras Museum Plates dated the seventeeth regnal year

of Maravarman's son and successor Netun-Cataiyan 2 speak of him g
CUITESSET LIT Mg enauds a8 ‘
Pear devte weefl§ainapy. Aererer acy Qs @gyran_wer »

(i e, Parantakan-Netun-Cataiyan, of the long-jewelled crown Lord of
] [0

the Earth, who shines in his unique glory as 4 Staunch Vaispavaite) T}
. [ . . v * !
expression ~in his unique glory as a staunch Vaisnava '’ N

the wonder of the composer of the prasasti at the unprec
non of the presence of such a staunch Vaisnavaite king g
who, from time immemorial, were Saivites. Such ap extraordinary ch

we may be sure, could not have taken place byt for the inﬂuencey fc reat
personalitie_s. This staunch Vaisnavaite Pandya is named Miran—g i_grea.t
while the Alvar’s disciple is Nefumgran, The connection hetw ataiyan,
kings will be obvious the moment we perceive the ancient cyst N
fixing the father’s name to the son's om of pre-

3 and realise th
the son of Netu-Maran. It is pot difficult_to see
- H

father whom Periyalvar convinced and induced t
while his son who,

aisnavism in the

Seems to suggest
¢dented phenome-
mong the Pandyas

at MEran-Cataiyan was
therefore, that it was the
© enter the Vajspava fold,
Kjvar's disciple, gloried
as also knowp as Sii—
S, Vol, 15p.189)
————

' from youth onwards was the
himself as a staunch and unique Vaisnava and W

Vallabha as is testified by Gopinatha Rao (T. A

1. The identification of Kalakka

1y it wag the Practice a -
father was named M3 . mong-the Pindyag ¢
. ed Maran ang the son éatalyan. the latter was always cal yas that, if the
and if the father was Sapiyan and the son Mara alled Miran sataiyun

n, the latter was called Satalyan Maran
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It is worth noting that the Madras Museum Plates make special men-
tion of a peculiar fact not found in the prasasti of any other king. It says
that Parantakan-Nctun-Cataiyan revelled in celebrating the greatness of his
Guru as is seen trom the statement G@mefign Dsranrg, We may not be
mislakén in concluding that such a great Guru, I was no less a personage
than Periyalvar since the same statement finds mention in Guruparamparis
also.

Among the achievements of this staunch Vaisnavaite king, the Valvikuti
Plates méntion the building of a huge temple for Visnu at the Saivaite centre
Périir on the banks of the river Kanci, popularly known in Kongu-manda-
lam as Noyyal. This recalls to our memory the lines,

' “ Qerdes gLiasys Canlipyms Cugs

aogy Gsgp ad%run® Quearvsar,” (Qulury, S, 2, 6, 2,)
of the Alvar. There is no Visnu shrine in Kongu Natu glorified by the
Ajvars. Confronted with this difficulty, the commentators took ‘Kofkuis-
Kutantaiyum' as the softened form of °‘Koikuk-kutantaiyum’-Kutantai
(Kumbakonam) rich in fragrance. Read in the light of the above inscription
it can be easily seen that it was the huge temple built by his ardent disciple )
in Kongu-natu that the A}var celebrated in his verse. . o

A brief survey of the history of Religions at the time lends considerable:
support to the view that Periyalvar should have lived in the 8th century.
The seventh century was noteworthy for the rank and turbulent conflicts be-
tvc}een the Jains and the Buddhists on the one hand and the Saivaites and
Vaisnavaites on the 'other.“ It was that century 'which called forth into
existence such stalwart champions of the .Vaidika faiths as Thirujfidna-Sam-
bandhar and Tiru-malicai-Alvar, The Vaidike faiths emerged victorious from
this whirlpool of controversy and regained their hold on the masses. The
eighth century which followed it was an'era of comparative qixie!:. The most
powerful potentates of this century were adherents of the Vaidika faiths—
the Pallavas, of Vaignaviam and the Pandyas, of Saivism. Itisin suchan
age of immunity from outside attack that people who professed the Vaidika
faiths could be expected to have had leisure to examine the relative merits
of their faiths and the extent of support detived by each from the Vedic
texts. The enquiry into the Supreme Being launched by thi} FPandya is to
be regarded as one such sincere attempt to ascertain :t}gp truth. - o

L

1. urerguer Qsrairr.l ulwidercr atsr@ardr Sawey sis
Qudsigas (Quiurjeni seflycr,) ' ‘
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In his * History of the Sii Vaistavas,’ the late Mr. Gopinatha Kao

wentifies Sri Maran Sri Vallabhan (who lived prior to 862, the year of his

, . , y . - -
son Varaguna’s accession) with Netumaran, the Alvar's disciple, his reason

being that the Alvar's disciple is known to the Guruparampar
Vallabha, hut is referred to hy the Alvir himself

as as Sif
as Maran. ‘'wo points
appear to have been neglected in arriving

! at this conclusion. Firstly,
it is not known that this Sii

Maran, though undoubtedly a soldier-prince
was a Vaisnavaite. Secondly, the identification, if correct, will point to Sif
Vallabhan, the Alvar's disciple, heing a contemporary of Nathamunigel. To
hold that Periyalvar and Nathamunigal lived at ahout the same time will
be found untenable when it g pointed out that surh a sharp line of demar-
cation heiween thr groups of Alva-s

) " and Acaryas could not have bern
Iawn it ear

*h group was not separated from the other by a long interval of

time. That this was really the truth i borne out by the Guruparamparas

“_;hmh T‘y that the A-iryas apprared after a long period of time after the
lvars

eft this Tundane sphere for the ¢l <tial regions.t  If as Mr. Gopr-
natha Rao iays Alvars and Acaryas lived side by side,2 we may be sure that
one of the Alvars could have easily taken prec

edence over Nathamunigal as
the first he

Cradi ad of the long line of Acaryas and that, instead of the fragmentary
raditions of the lives of the Alvars now known, they would have handed

ovel’_to posterity tolerably full and accurate details of their lives, as those of
the Acaryas now available,

Sri Vallabhan & Maran who lived in the ninth century could not be
the Pit.lf.lya of Periyilvir’s time. The Divyggﬁri.carﬂam. the oldest
extant account of the lives of the Alvirs and the source-hook on tho subject
compo.sed o the 12th ceatury by Garudavahana Pandita, a contemporary
81!1: disciple of .Rimium'a. relates that Periy®]var .with his daughter &k
to:iils ‘:::tg ;:er"l;nrukku.rgkﬁr (B}var Tirunagari) to consult Nammijver ®8

marriage, that he saw Tontaragipogikal, KulasBkhars’

pperumdl and oth ith hi . wat
kishaindy ers with hin, and that, later on, the bridal procession
“-—-——-—-—-_.________..___,___M_- — ‘/

v Y gperiser
(*y“’ﬂ.‘& qa‘”"b’.ﬂ
2.

Rao thinks, supports his view ﬁ’z
¢ Contemporaries does not warrant any sach coadd"“:
atter receivad the Tiraviymoli from

The Divyasiiri-caritap, which, Mr. Gopinatha
and. Nathamunlgal Were
The statement thq the |

ia Yoga is ca
Pable of ouly one | .
indicates that ye the devotee Rlerpretation. It introduces the suparnatural .umlﬂ" l

Nithamunigal, wh
with ¢ Kanntnwmntehmbu,v Nammalyi, w o. :;::l :‘:\: times the “m.. ‘

the former who was then o liﬁ

ﬁéwmiaonﬁ& Qenpi sl Qo OIOMM“'C(_
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intercepted by Thirumankai Mannan. Thié contemporaniety of the Alvirs
mentioned in Divyasfiri-caritam. is borne out by other facts. Nammal-
vir celebrates a village and its shrine of which the former was granted to a
Brahmin by Parantakan-Netun Catiyan in his 17th regnal year and was
named éri-varamangalam after himself, (see the Madras Museum plates).
Again, the Alvars whose works were compiled and propagated by Natha-
‘munigal (b. 825) could not have‘lived long after 825.r Within such a circum-
scribed period of time viewed together with the custom of petty chiefs and
ministers bearing as a mark of honour, the name of the reigning sovereign,
it is sure to strike one that Nammalvar, one of whose names was Maran-
Pariinkusan, was a contemporary of, and bore the name of, his liege-lord,
Parankusan-Msravarman or Netumaran, the father of our “unique Vaispava” -
king Netun-catayan. Again, Tirumahkai Manran in his Paramesvara-
Vinnakarap-patikam describes his contemporary Pallava Mallan,as the victor
of the “ Pandya, Lord of the Tamil Land.”? The Cinnamanfir plates, on
the other hand, describe that Maravarman, conqueror of the Cola and
Cera,fought with him and defeated him in many battles. Whoever the real
victor was and whatever his reverses in battle might have been, we may be
certain that Tirumabkai-Mannan was a contemporary of Maravarman.’
Thus of the three great Alvars that the Divyasfiri-caritam asserts were
contemporaries, Nammalvar and Tirumankai Mannan are clearly found
to have lived in the eighth century ard we can have no hesitation in saying
that Periyd]vAr also lived in the same century. The Fandya whom he
convinced must have been Maravarman, the father of Netun-Catayan, the
staunch Vaisnavaite king. I ‘ :
This contemporaniety of the Kvirs '"n;eﬂhti'oﬂed by Divyas@iri-caritam
finds striking corroboration from what the AjvErs mention of their age,
The exuberance of great Vaisnava Bhaktas and sages find ecstatic expres-
sion in their verses, Thus in his Polika-polikap-patikam Nammi]vir

rejoices at the presence of i‘nnumerable bhaktas and sages who scoured the

1. This is the correct dats of birth of Nithamunigal accordihg to the 'G“?“Pﬁﬂ“"ﬁ"ss
and other ancient historical works, ~ For the elucidiﬁon of the date the W”‘ﬁ"fmed to
my book ** The Lives of the. Alvirs”. o e

o) UNURLSTY Qdar@av” ' (Puiufg, 3, 9, 7).

=4
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C?un(,ry propigat;,,g the tenets of Vaisnavism with remarkable success. 1
Kulas8khara Alvar speaks of devout bhaktas of S$ii Ranganstha
over the whole Tamil land spreading the true religion.?
asserts that the world is full of bhaktas and ascetics.3
nan says that as one of the Bhigavatas he wandered over the length
breadth of the Tamil Land4  He tells us further that the PEnd nagt (.‘.and
Cera and Pallava, kings were Vaispavaites.5 Thus we see that. .tzxe,e' ;’:”‘
century was so remarkable an era of Vaisnavaite upheaval and miss‘i;iar:

work throughout the length and breadth of Tamilakam that it
summed up as " The Great Vaispavaite era ”. may be

andering
Periyalvar
Tirumaakai-Man.

The Age of Sri Angal.

We have hitherto seen that Periyalvar should have lived in the eighth
e eight

centuty; we shal’l ngw proceed to consider if we have any data for fixi
the exact age of St Aedal. Her Tirwp-pavaiis a sublime lyric, i Xl.ng
in the character of a G8pi girl longing to be united to éri K'm P
celebrates Pdvai-Nonpub  Thisis an austere observapes by y:::‘r:; Agx:gla

B v girls,

e i,

L[G,a ﬁma‘unp. wrig.

1, “ s aaamremer BETET we Coey, weui
wyflgrs semGrrmp»

¢ wrsaeysmsear werGup,
» aQar”

“ yespparien @romel 9 deopuirQuo,
vsa@ dis gauls

2 uaBSeng s @i g, B8 sk Qe aniy v
srms Qerwowrgyils, 7s8Qsd Qsran_ida » 8 oo Qdi

Uerirer LT A @ urkty SRPer

(8,3, 1.2.9),

ST PBATIGLINTIG. WIS G aroongdQs, w”h’u{éﬂwi Osrednis »
: I

(QL)@fDlr& B, 2_s, 9).
Gp“ﬂm”'@‘b Uli;mnﬂd, 7

; (Cuifuny
‘ 4, G,.aao;ﬂw YwERs wrorniig F0eCap pi s Bs. 4,0, 6).
Ao vewoms srlas ‘“?O@nﬁaﬂﬁ

. “ -~ b . . -
B udaieent useisenn vpQur P

(Quary &
5. Q@ , . . 5@, 4,9,4),
Cuins :;n ﬂ;r’! UEsreaer Béﬁusur G’Mga’r LT es i e ew§ @'t “,,9)
sspwo-——~agllen 1’ wy 5
(Ouﬂﬂlﬂ’é ﬁ@‘ 7. 7 4),'

6. For an exhaustive treatment of the sub
gali nonpu ¥ in the Sen- Tamil (Vol. XX). The essa
swamy Aiyangar in his article entitled
Indian Antiquary (September, 1916),

ject vide my

by Dr. 8. Krishqa-
U teatival * in 1he
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who pray to the image of Katyiyani set up by themselves Sf wet sand on
the bathing ghat (to whom the closing word ¢ em-lpa.vay ' of every stanza
of the Tirup-pavaiis addressed) to send timely showersand give them °
choice partners in life. It commences with the month of Margali and termi-
pates on the full-moon day of the same month. In ‘the Cankam ages it was
widely observed and known as Tai-niratal, as according to the lunar system
of computation the full-moon day in Margali marked the commencement of
the month of Tai: The same ancient custom is observed even now in
Malabar under the name of Tiruvdtirai festival, and in Tamilakam as
erdr&-daréafzanz.
Now the stanza,
“ yyer efleir i Rein o Quaor evrdslars
BoraPs sBriadars @i gRawe urglQurdi
190 %ns Gansdouryd Lnmad sabLdent
Gadd® Cuip Swng prdid b
ydgsd FeobFarsndn Qursdis sem ol
Goms gord goigt meals
verafls BgBQur vrawid paigemnsd
+ acvers selidg soiQ sCor Qrourasis »
All the girls, singing thekfame of Him
Who tore the bird's mouth,; who Jvshed the head of, and
‘ ‘ _ destroyed the evil-dt . ~asa (R&vana).

Have reached the place where the images ard,
Venus has risen and _Juﬁtn' has gone to resty ‘ ,
Listen how the birds sing, you whose eyes are like the Lotus

' o ; {in the bud.
Joining us not in the cool water, o o '
Will you still lying abed, my lady dear? on this holy day.
Have done with your tricky ways E! or our Lady.! (4) ‘

in the Tiruppavai (13), appears to me to furnish dstronomical data for
_ fixing the age of Sti Apdsl and so deserves very careful consideration.

The holy or auspicious day ' refetred to in this stanza is the full-moon day
as is clearly seen from the first verse! (5). That the bath was observed

A

1{a) Tms, by ‘Mr‘ A, Butterworth in tb.g Ind. Ant. 1926, September. ' .
1 (d) “wrisfls Bose whdewpis serearrs Rored Qur gadt Qur gy
Wl Caflanygali» = - » ‘ :
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very early in the morning may be seen from what Andal herself puts into
the mouth of the Gopi ladies, when they were annoyed by Krsna climibing
up the nearest tree with their sarees, while celebrating this Margali festival,
They say

“ Gamf HDPUUSHT prern Goib5 ForQaney QuralB g
RG] Qs aaGer apignar... pBWL Lol 5 smarnQu »
(embe@uri B, 3, 1),
“ We came to bathe before cock-crow ; the sun has risen; Lord ! give

us our sarees.”

Speaking of the austerities she herself observed in honour of Kama,
Ands) says,

“ Quarer o wenr pAasran® Gspouedi o
QeI IUSaEr Gparart SepuUpRs g,

(87 L1e@Ruwn s B, 1, 2).

that she bathed before dawn, showing clearly that the custom was to
celebrate this function even before day-break. Ina number of stanzas of
the Tiruppavai, the indolent sleeper is sought to be impressed with the delay
caused by her, by pointing out that the dawn has set in, that the cack is
crowing, that the birds are warbling, that the ascetics’ pious utterances are
resounding—these and similar expressions show that the function was
invatiably observed about four and never later than five in the morning,
Had it been after five, it could have been only an ordinary daily observance
and not a special observance as Pavai-nénpu is.

In the stanza under consideration Kqé’ﬂ says “ Venus has risen and
Jupiter has gone to rest.” It is quite common, no doubt, for the ancients to
mention the position of Venus in the early morning. But the peculiarity we
note here is, that Andg} does not stop with mentioning that venus bas arisen
but proceeds to note also the corresponding position of Jupiter—that it was
setting. Viewed together with the fact that Venus does not make its
appearance on ihe full-moon day of every Margali before dawn, we may be
certain that, if And&] speaks not only of the appearance of Venys but also of
the corresponding position of Jupiter in the heavens, she refess to an extra-
ordinary phenomenon specially noted by her when she rose up very early in
the morning and observed the heavens to find out the time, Neither can
the correctness of the observation be impeached when her exteusive scholar-
ship and the extreme realistic nature of her poetry is borne in mind,
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Like the similar expression “ Caryd sall Quraps alpssge », which
does not mean that the crowing of the cock was the cause or the effect of
the dawning, but means only that the dawning and crowing were simultane-
ous, the expression “ QaereflQuupigs oJwrwEr®®HH " means that the
rising of Venus and setting of Jupiter were simultaneous. In other words,
while Venus was in the eastern horizon, Jupiter was in the western horizon
at about 180° from it. Allowing a small margin we may be certain that the
two planets could not have been separated from each other by less than 165°
or more than 185°; for otherwise the rising of the one and the setting of the
other will not be simultaneous and Andal’s observation will lose all its force,
I requested some of my friends* specially skilled in astronomical calcula-
tions to find out for me the exact dates in the 8th century, which we proved
to be the age of Periyalvir, as also the centuries preceding and succeeding
it in which on the full-moon day of the month of Margali, not much earlier
than four and later than five in the morning, Venus was rising and Jupiter
was setting and were divided by an angle of 165%-185°, The results of their
calculation with the Ephemeris are given below,

Distz;nce ,
Century. Year. MoB;hteand between Vepus Time.

’ ) and Jupiter.
7 600 27th November, 171¢ 3-20 A. M.
8 731 ° 18th December. 1779 3-50 aA. M.

" (885

9 14th December. 165¢ 5-20 A. M.

886 ‘

The result shows that 18th December 731 is the only day in the eighth
century (which ample reasons induce us to believe was the age of Periyal-
var), that satisfies the requirements of our astronomical data. Repetitions
of the same phenomenon have occurred one hundred and thirty years earlier,
in 600 A. D. and one hundred and fifty-four years later, in 885-886 A. D. To
take 600 A. D. as the age of Sti Andal will be tantamount to making her a

* * My thanks are due to my nephew Mr. T, S. Sanmyanaray'ana Aiyangar.,s..\..
Pleader, Ramnad, for fqrmulatine the necessary data and calculating these dates.
Dr, Vaidyanadaswami, M.A., PH'D. and Moessrs. K. G. Sesha Aiyar, B.A., B.L., K. G. San.
kara Aiyar, B.A., B.L., and Somasundara Desikar have kindly respbnded to my request to
calculate and verify the results. Save some minor details, the results arrived at by Messrs,

' Sesha Aiyar and Sankara Atyar agree with those given above.

22



166 JOURNAL OF ORIENTAL RESEARCH

contemporary of Thirumalicai K.lvir, ata time when there were 7o such
Vaisnavaite Pandyas as her father Periyalviar mentjons, 885-886 will be
equally unsuitable as it will make Anda] o contemporary of Nathamunigal.
On the full-moon day of 731 A. D. we find that at 3.50 4, M. Venus and
Jupiter were at the opposite ends of the horizon at 177° from each other.
The time is further appropriate in that maidens looking forward eagerly for
the observance should wake up a little hefore four and bathe hefﬁre there

was any other stir in the world. Notice may be drawn in this copnection

to the custom in Malabar for girls to bathe, even at present, before 4 A.

on the Tiruvatirai festival day (whichis a relic of the ancient Margal;
festival). Hence we may not be mistaken in saying that the early momi ’
of the full-moon day of 731 A, D. was the auspicious {ime when Andgl gati
expression fo her grand lyric, the Tiruppava;. o ’

Some of the later Guruparamp
Tamil year Nala inthe month o
details. From these,

ards give out that Anda)] was born in the
f Atiand give some more Pahcangam

the late Diwan Bahadur Mr. L. D. Samik

fixed the date of birth of Angal ag June 25 annu Pillaj

776 A.D. The Divyasiiri-
parai give no such date, but

s birth and s ;
based upon such a slender basis js bound to be futile o !l caleulation

point out that if we take the date of birth of Andal as th
cycle precediog that fixed by Mr. Samikanny i’ilfai {
carious result that born in 716, when she composed the Tiruppavai i
according to our astronomical resuit she was 15 years old e?e?n:;l -
) ¢ tender
| r Tirumal;,
¢ Howridrrus Qarepg Quar gna
Y5 Qs0p8sCaar Blarv i
seor] SregrsQs 8584 g4
G ’ -
‘ MYPiCp Qgyétes SRR M0 »
¢ ‘ .
WPYeoL. wirfesy CT-F 7Y Fmpgth
Desef g @sapi sQaveir S-ptevs sir
1or6rl. eui & Qacr g Quéalig i
ey

However, we may
e year Nala, in the
776} we are led to the

blossoming beauty she represents herself 1o be in he

aQeieir semri ry weirosQey

e e et e,

M
1. It may be noted that the only astronomical

. . data given |
Nayanmars are the months and naksatrgs, No otber detail is ]:, own In regard to (he
n,

éaivnite

I shall feel highly thankful if hoth the
) : . t
offer their criticisms on this article, Western and eastern scholarg are kind enough

THE kDATE OF THE TIRUPPAVAL
By
K. G. SANKAR, B.A,, B.L,

Assistant, Imperial Library, Calcutia.

The Tiruppavaiis a well-known Vaisnava hymn in Tamil, composed
by Kotai, the girl-saint of Sonth India, also known as Andal. She was the
daughter of the Vaignava poet-saint Bhattanstha, otherwise known as Peri-
yalvar. While yet she was a child, she used, unknown to her father, to wear
herself in play the flowers gathered for the worship of Visnu. Her father
found her out one day and scolded her for the oftence. But the God refused
to accept the flowers, unless, as usual, she wore it first. Hence {orward she
came to be known as Cagi-kojutta-nivciyar (the maid who ‘wore herself
and gave). When she attained marriageable age, she refused to wed any
human bridegroom, but would fain marry the God Himself. The perplexed
father had a dream, wherein the God appeared before him and bade him
take her, adorned like a bride, to His shrine in Srirangam. He did so, and
the maid was absorbed into the imagesand from that time she is heing
worshipped as the bride of God. The Tiruppavas is her best known hymn,
and is enshriped in the Na@layira-divya-prabandham, the holy book of South
Indian Vaisnavas. It is a song meant, for the Markali {December-January)-
festival, to be sung by girls calling on each other to wake up for their early
bath and worship. The object of this paperis to determine jts date as
closely as the available materials permit us to do.

Fortupately, S'ri- Kotai herself has aftorded us astronomical data, which
are of great help in determining the date of the . Tiruppavai. Mr,
M. Réghava Aiyangir, a well-known Tamil scholar, kindly pointed out to
me that it refers (stanzas 1 and 13) to the simultaneous rising of Venus and
setting of Jupiter before day-break on the full-moon day of Markali, and
requested me to calculate and find out all the dates which satisfy these data
in the period 600 to 900 A. D., admitted on all hands to cover the limits of
all probable dates for the spiritual activities of the South Indian Vaisnava
saints known as the 12 Alvirs, including Bhattanatha and Sif Kotai. It is
not always usual for Venus to rise on the full-moon day of Mirkali. Neither
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was it necessary to mention the setting of Jupiter. We must therefore infer

that these phenomena were mentioned, only because St Kotaj had happen-

ed to sec them herself, when she composed the hymn, and that these data

give us an indication as to the time of its composition,

Now Jupiter would have set at the sarne time that Venus rose, only if

they were 165° to 180° apart; aud they could have been seen before day-

han that of

ang 2700 in the
month of Markali, and Venus could never be more than 48° from the sun.

So the longitude of Venus should have heen between 1920 and 270°, and
that of Jupiter hetween 129 and 105°.  The astronomical data availabfe to
us are therefore the following :—(1) Markali full-moon; (2) Sup 2400 t4
270°; (3) Venus 192¢ to 270°; (4) Jupiter 12¢ ¢o 1050,

Between 600 and 900 A, C., the following are
satisfy these data :—

break, only if the geo-centric longitude of Venus had been less ¢
the sun. The longitude of the sun would be between 2400

the only dates which

(1) 26th Nov. 600 A.Co~—Jupiter 299 ; Vepus 200°; Sunp 2469 ;

(2) 1ot Dec. 626 AC. 300 40 2519
() sth Dec. 648 AC. 370 ggge | ]
(4) 18th Dec. 731 A.C. w  47° »o 2230 266° ;
(5) 23rd Nov. 850 A.C. w  65° »o 2350 2409 ;
(6) 27th Nov. 874 AC. 740 puso

»w 2459;
1 Suggests twg other
ecember 886 A. C. But

Mr. Righava Ayyangar, relying on some of his friends
dates (1) 25th November 885 A. C; and (2)14th D
on those dates the longitiudes of Jupiter were respectively 410 and 7ge
those of Venus 223° and 240°, The intervals, therefors,
Venus were respectively 1829 and 1629
165% and 180°. We may, therefore,

»and

between Jupiter ang
» and not, as they should be,

reject these dates as unsuitaple,
To choose among the 6 dates g

other evidence available to ys. The traditional biographi
Bhattanatha and Sri Kotai give elaborate astronomical dety
of birth. But these are found only in later works,

betWeen
iven above, we have to fall back on the
€3, no doubt, of
ils of thejy dates
® two earliest of
3 Panfita (1241,
: 1150 A C-): and

ya-Peramal.}iya, (13th cen.
i w

while th
ttam of Garudavahan
Sri Ramanuja (died ¢
the Guru-parampari-pradbhivam of Pinbalaki
tury A. C.) give only the month and naksatre
born. The astronomical data, therefore, of the

the biographies, the Divyasiri.cq,
century A. C.), o contemporary of

hich the faints were
traditiong] biographies do
aand Sri Kotaj. But other
Cola Parintaks I (953.970

not help us to determine the dates of Bhatganath
evidence is not wanting. The Anbil plates of
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A. C.) were composed by a pupil of Sri l\iitha,ni.t;., Ij';'tl;lz:aurzl, t;;t::::::
i Acgryas, who came after all the 1 .
:fug:ech:fS:;v:ai li\}:ed’before c. 950 A.c. and we ’ma:y sa'fely‘ ac:ept ;g;
traditional date of his death, 922 A. C,, as co-rrect. ’ This gives us c.
A. C. as the latest date for Bhattanatha and $ri Kodai. -
s Among the Klvirs, Nammalvar was undoubtedly thzi grea.t.c:s.t ; }afc];
according to our earliest extant authority, the Rémc‘im.qwnurmnta z,S\:d 1by
i i1 the 12 Klvh‘rs in separate stanzas, and which was compo .
p'alsfs a' ! temporary and disciple, Amudanar of érirangam, Nammalvar
Rimanu]a}icfntest ([:f the Alvars. The priority, at any rate, of Bhattanatha
:\c’)a;:rl::n;l;if is conﬁrm,ed l;y Yamuna (known also as Zlavandif—-llth cex;:
tury A. C.); who sees a reference to Bhattanatha, among others, in Nam_r:a: :
ar's Tiruvay-moki (vide his commentary on 1.5-11). Nox‘v Namn?a.Va
il ter than 883 A. C., as in that year Sathakopa, a title applied to
camnot be ert time for a specific reason, came to be used as the personal
him for (2 ﬁrs' ry person mentioned in an inscription at Tirukkannapuram
.na!:;‘; ofr:jzemc;'sjt’r?ct. Bhattanatha and Sri Kotai must therefore have
;?ved not later than 880 A. C.

We can fix their period more closely still. The traditional biography
e

" of Bhattanatha mentions 2 Pandya &t Vallabha as his contemporary and
o a ..

disciple. Bhatfanitha himself mentions Netumiran as hfs Pandya con’terrkx-‘
o 2 7). So this Nefumaran or Maran (Netu is only an epithet
porar‘y (v t.) must be identical with Sri Vallabha. The only P'il,l‘!yf.
meanne grwA C., who is known to have been called both Maran and Sei
before &, 3% .cc-:)rding to the bigger Cinnamantr plates (Cen Tamil, Vol.
Vallabha was;%f- 257.262) the son of Va‘ragupa 1. and the father of Varaguna
. ep ?19;{2’2 ,was a'su;cessor of Jatila Parntaka, who, according to the
g;mai::l:i i;:cgription (E#. Ind. Vol. 8, No. 33), was ruling in 770 A.C, and

. 8th year of Varaguna I fell in Saka 792——_'--870 A. C. (Madras jnscrip-
'~ the No. 705 of 1915). The entire reign of Sri Vallabha therefore fell bet-
tions, No. .

) sruppavai ( his
he Tiruppavai, therefore, composed by
770 and 862 A. C., and t ‘ relore, comp
We: Iis dau:hter must be assigned to this period. Within this period, the only
:“tuwhich satisfies the given astronomical data is 23rd November, 850 A.IC.
& ) ; dvai was composed exactly
we may therefore safely c’onclude that the Tiruppiva

in the year 850 A. C,

i



THE MYSTIC WAY OF THE GITAX
By
D. S. SARMA, M.A,,

Professor, English Department, Presidency College, Madras.

(Concluded from the last issue.)

According to the Gita, it seems to me, the entire way lies between two
types of character—a ‘ Sakta’' and a ‘Yukta’. The whole discipline recom-
mended by the author consists in converting a ‘Sakts’ into a ‘Yukta .
A ‘Sakta’ is one who is thoroughly attached to the world and whose actions
are always actuated by self-love. In him the divine spark is controlied by
the senses, the mind and the understanding. He is a creature of time and
circumstance. He is ever victimised by the fleeting pleasures and pains of
external things. He has no permanent principle which he has fetched from
beyond time to be set in opposition against the passing shows of time. In
this ocean of becoming which we call existence, he has no foothold and
therefore he ever drifts on the flood. He does not look before and after.
He takes his power and his possessions in the world very seriously as though
they would last for ever. He thoroughly identifies himself with the human
relationships of his home, kindred and country, as though théy were eternal.
In a word, he is under the delusion that the purpose of his life lies in some-
thing; outside himself. A ‘Sgkta’ is thus an average man of the world
actuated by self-love and working with a self-will and coming into conflict
with other individuals who have similar aims and motives of their own.
- Arjuna is taken as a typical ‘ Sakta' in the beginning of the Gitd. He re-
presents the material that comes to the hand of every religious teacher to
start with. It may be thatan average ‘ Saktfa’ is not guilty of any posi-
tive acts of sin. But, as a Christian mystic says, “ Sin is not so much an
action as a manner of existence. It is not necessary to go to the expense of
an action in order to sin. The habitual state of most minds even in their
maost quiet © Tt !§elf~love or Kama seeking to realise itself through
self-will oﬁ\ ...... £« 15, 8Ven in its passive state before it is translated into
action, is a. mark of Avidy3. Kama is the great enemy of the soul who is

* A paper read before the Sanskrit Association of the Presidency College.
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in possession of the mind of the natural man.
ledge is enveloped, O Arjuna, by this const
satiable flam~ in the form of Kama.
standing are said to be its seat.
and deludes the soul.”

The Gitg cays © * True know
ant enemy of the wise—an in
The senses, the ming and the ynder
Through these it vejls one’s knowledge
As long as the enemy is in possession of our minds
we need not count the particular acts of sin we commit.

ence is sin.  We live as outlaws from the kingdom of the
no hell but sin,

Our whole X1t
. . spirit.  There is
he downward steps in the descent into hel} are onl

; ) ¥ grades

of seif-centred life. \We begin the descent apologetically with the plea of

self-preservation. For most of our shady actions could be defended o .uo
2 n the

colourable pretext of sclf-preservation. We clothe Tvil in this res bl
- 5 respectable

Soon our friend will take us down
ope and not a stair-case,
know when exactly we have descended from acts of
those of self-appropriation, when exactly we have passed
of ‘Kama’ to the region of * Loblq '

us. Evil grows by what it feeds on. Reason is subjugated hy i
And when selfish desire is thwarted, when it is baulked of ; a"f’e“te"‘-
awakes the brute in us. Qur wrath is roused. And w o ends, it

: with it the ey; i
We go deeper into hell before we are aware of it evil passions

‘ » and rege :
‘Krodha, where lurk th~ great crimes against human;  the region of

dress and hug him to our hosoms.

another step.  Here too the way is a sl We d
e 4o not

self-preservation to

on from th- region
Soan the darkness thickens around

and murder. Dante in his famous poem gives a
this progressive descent into the Inferno and po
various stages of degradation. It is not
imagination revels in the gruesome hor
briefly touched on it in his descript
Chapter. He points out how the soul
ance or pride, placed himself against t
from God and passes through the thr
Krodha—to its own ruin.

ints out the vices of the
a pleasant subject though medizval
.rors of it. The author of the Gitg has
ion of ‘ Agupg’ hatures in his 16y

of thg sinner who has, through ignor-
he laws of his owp being,

tray
ee gates of hellsgama, els far

Lobha and

But it is more pleasant to turn our attention
to the upward path and mark the stages of p
impulse of the soul that has been awakened to th
blind forces of self-will are in perpetual conflict,
The feeling that comes over the awakened man at the startip i
journey 1s not unlike the feeling of Arjuna when he threw aw: :‘omt o .his
and told his friend he would not fight. [t alas, that way lie:, y Gtwfva
The idleness of the COWArd is no substitue for the beace of th;n:a::ivat\l;n
. ®

from the downwarg path
rogx:ess there. Ty first
‘e evil of the wotld, where
15 to flee from i altogether.
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ain nothing by running away from evil and hiding our heads. The proce-

ure is more foolish than that of the ostrich. For our enemy does not lie
putside ourselves. He lies entrenched in our own hearts. We carry him
with us when we flee to the jungle from the world. The Gita is very em-
phatic on this point :—

A AT JeNS |
T 9 gueaRd Gt aaiesly |

“No man can ever cease to act by merely ceasing to work; and no man
‘can ever reach perfection through mere renunciation.”

Renunciation of mere external activities is not the way to salvation,
aﬁy more than suicide is the way to freeddm. What then is the way ? We
have already seen that the downward way consists in self-aggrandisement,
in strengthening our self-love and self-will. Clearly, therefore, the upward
way consists in the progressive weakening of the self and substituting the
love of God and the will of God for self-love and self-will. The will of God
is no alien, external thing. If it were, we should require a Saviour or a
Mediator. But the will of God is ever present in us in the form of con-
science. The creator is ever present in the creature. The ektent to which we
develop the creator in us depends upon the extent t'o which we can drive
out the cr, v.'jcure in as. Appetites, desires,'and passions belong to the creature
in us. “‘-.':%m:wfore the mystic discipline, in the early stages of ascent, lies in
turning away from evil and getting our creaturely propensities under con-
trol. To turn away from evil-doing is of course the first step.

e R R AT TR T

T i . wnd the deludgd evil-doers can never come to me.”

But evil-doing is only one of the creaturely prgpensities though the most
dangerous of them all. There are others—for instance, the various appetites
of the flesh—in which a man is allowed to indulge within the limits of social
law and which are not generally ccounted as sin. But for purposes of spiritual
ascent these also have to be conquered. The Gits frequently mentions both
the aspects of discipline. The striving Yogin should be not only a fagaran
(a pure soul) but also a BRI (one who has conquered the fiesh). He
should be above the sins of the Sadducees and above the sins of the Phari-
sees. After thus purifying himself and conquering himself he proceeds to
the subjugation of his will to the will of God. For unless he surrenders his
will to what he conceives to be the will of God he cannot progress furthet.
The Gits says — , '

23 ‘
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T I
) Ak AR e
A man who has not surrendereg his self-wi
But how to surrender it? The author sy

. ggests that .
looking for the reward of one’s actions not i ons might

n the externg) world by
e scaffolding for the in
selves except ag o

begin by
tin one's
ward spiri.
PPOrtunifing for

v YSin his Raph;
this Present i only “mac -

to try thee and tyr
. 1 nth
ently impressed.” The author of the Gitz wants the ee forh,

real fruit of action is within hinsslf,

own soul. All outward events are only th
tual edifice. They have no value in them
testing the soul and speeding it on its way,
Ben Ezra, this dance of plastic circumstance,
just meant to give thy soul its bent,

As Browning sg

hinery

Every tighteous deed, eve

tsown im :
. mediate fruit ;
and makes it less of a creature and more of the creato in

soul-making and not of money-

impulse, every generous thought.bearsi TY gaod

Lit the soy]
making or of pleasum'seekin!ge 1.:) a va.ﬂey. of
we are the masters of our destinies, and there is no such thi + Un t'h.m view
life. The reward of a righteous deed is immediate o mgfai failure jn
consists in the exaltation of the soul and in its strength to douh aj ..‘or it
ous deed. As Marcus Aurelius says the vine that has prog anathe righte.
for no reward but when the seasan comes round it producuced grapes asks
The Yogin who thus goes forward fearlessly acting ECc'ord?s anothe.r crap,
science and mever minding the success or failure of hig ng fo h,f con.
external world gains a foothold in the spiritual world, which 1-3Ch0n'~f in the
changeful world of circumstance. While etilj living in timws behm.d this
view-point of the world beyond time. The Giti'says ¢, he gaing the

f8a dfraeat i a9 Ryg |
(19 . .
Those whose minds have gained eqUANimity of spiris 1
their mortality even here.” ave conquereq

T,

Then comes the second stage of the journey, Wh
struggling upward on the maoral path, anxious to do whay ien .a man g
all circumstances and eager to get away from his prison of ﬂs fight undey
flash of light one day or another. Then the cloygs o ‘esh Comes a
sent asunder. 'The way then becomes muych more clear ignorance are
progress much more rapid. Krsna says in the GitE e and the rate of

A
AT FENA ey |

*Qut of compassion for them do 1 enter their go

. uls an
darkness of ignorance by the shining lamp of wisdom,” d

destroy the

THE MYSTIC WAY OF THE GITA 175

In other words the man’s j#ana-caksus or the spiritual eye with which
perceives God is now opened. His self is still a separate entity. But its
rldly concerns, its earthly relations have all sunk to a miserably small-

¢ k. In hisluminous moments the mystic feels that he has drifted away
I 'm the world of men on an indescribable ocean of being. He hears from
reat distance on the level sea the murmur of the world on the fading
1st. His joy now consists only in the contemplation of the One whose face

a
C
h ; been revealed to him. *TEBICRIIFEHERGRE:> Such is the descrip-
t:

n of this state by the author of theGit&. Similarly a Christian mystic
$¢ 5 that in his period of illumination he lived as though none
e: sted in the world except himself agd God. The joy of communion
W h Him is so great and the moments of such communion are so rare that
al the eflorts of the mystic are henceforth directed towards maintaining the
co tact. It is at this point that he resorts to spiritual exercises to help him
t0 iirect his heart and mind steadily towards the Light. Different schools
ha e different systems of discipline here. Some systems are purely intel-
lec -yal like those of the neo-platonic school; some purely moral like those
of the Christian school and some are both intellectual and moral like those
of the Buddhist school. And each school has its own technical language for
describing the states of mind, beginning with simple thought-—~control and
ending with samadhi or spiritual union. Christian mystics call the steps
“ the degrees of orison ’. We call them “Yogingas ”. These are minutely
anjlysed and commented on in later Yogic literature. Butin the Gits they
ocCyr in living relation with the progress of the soul, and not as in a
technical, diagrammatic chart. And thereis a wonderful passage in the
sixth chapter in which the ineftable joy of the one-pointed mind in its contact
with God is described (V1. 20-23).

“That in which the mind is at rest, restrained by the practice of con-
centration; that in which the soul beholds the spirit, and rejoicesin the
spitit ; that in which the soul knows the boundless joy beyond the reach of
the senses and grasped only by the understanding ; that in which, being well
estyblished, it never wavers from truth¥ that on gaining which the soul feels
there could be no greater gain; and that from which it cannot be moved -
eVeén by the heaviest affliction—that is to be known as Yoga.”

A man who has this experience begins to see the unity of all things in
Goj, He sees Him everywhere—in the sapidity of the waters, in the
radiance of the sun and the moon, in the pure fragran‘ce of the earth and in
thelife of all beings, When once this vision is gained, the Yogin lives in
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constant fellowship with God. He becomes attached {0 Him. Love of (

sad
takes the place of the earthly ties he h

as renounced. But this relation is
not onc of idle sentiment. The author of the GI@ nowhere ¢

mere ecstatic feeling of the later Bhakti schools,
ship with God involves incessant work as well

ncourages the
His conception of follow-

as a joyous mood. To bhe
drawn towards God is to imitate Him and to work as J{e

works,  For does
not God work incessantly ?  Does not the w

hole creation move on from dav
aughing mood ? Dees not

autiful formsof life pey
never resting? Tlas God any object to g

machinery ? Has He anything to achieve 1
And daes this work of is as iéwara, the

to day in an easy, eftortless and almost |

Nature
produce more and more complex and be

er pausing,
ain by the working of all this

vhich He has not yet achirved?

Lord of Creation,
fere with His profound peace and eternal rest as

questions suggested by the author of the Gita
filled with the love of God, He emphatically
His work and not to sit still and hymn His praj
renounced his earthly attachments has (0 wor
cally as the man who is still in bondage,

mzmﬁwﬁmwﬁﬁ%ml
RLERE B P

* As an ignorant man acts from attachm
man act without attachment for the gaod of

His is a labour of love~—not of self-love
becomes a man of action because of his myst

in any way inter-
Brahman? These are the
to the Yogin whose heart is
ays that to love God is to do
ses. In fact the man who has
k as hard ang as enthusiasti-

ent to action so should a wise
the world.™
but of divine jove, A mystic

icism. In the last stage of his
career he identifies himself with God. Ffe has been purified, he has been

illumined, he is now united. 4o feels that there is no distinction between the
Father and the Son. He who has seen

Christ. And a similar saying is attributed to Mohammad by the Sufis. But

> Y. Heis the One in the many. He
is Brabman as well as Yéwars and the world, Therefore the mystic’s

identification should extend tq both these aspects of God. The guthof
of the Gitd accordingly plaads that the ideal Yogin should see profound rest
in incessant action and incessapy action in profound rest. When the Yogin is
able to reconcile these twa in hig own being, when his hegrt rests in God
while his hands work in society he becomes God-like, He becomes &

"' Yukta’. The ‘Sakta’ has gt last been changed into a 'Yykta', The
journey is complete. The pilgrim has reached the goal,
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A mystic who has reached his goal is nothing short of a creator. He
possesses marvetlous power over the souls of men, By his touch the most
illiterate and the most sinful are in a moment roused froam torpor and. error,
Witness the power which all founders of religions wielded over the minds of
heit early disciples. Qut of common clay they fashioned‘ fiery soul-s whose
zeal has changed the face of the Earth. 1t is only the minor mYSth? wh_o
are stuck up somewhere on the mystic way that al.'e. fost to us.‘ Those
who gZ) the full way return to the world with glad txd‘mgs‘ Their advent
marks a new era. Their utterances constitute a new scripture,

The author of the Gila is one of such mystics. The form that he. chos‘e
for delivering his message perhaps prevented hifn from ful?yﬁ revealmg. his
personality to us, He wrote no book of confessions, no spiritual 'autobxog.-
raphy. He chose the dialogue form and made an Avatar the mou.xth—pxe.ce‘a of h]i
teaching. He could not therefore depart widc::ly from th‘e mystic tradltmnts. o
his people. He had probably seen in Buddhism the evil of a teacher‘cut ing
himself oft from the old moorings entirely. He was: therefore. anxions to
figure as a mystic of the Church. He tells us that his message is not a new

"one. He claims that the Yoga he teaches has a long line of teachers be-
one.

ind. No w: 1der therefore that his influence has been permanent in this
;;r‘_’d~ No won e’ that the mystic way he trod is trodden still by countless
and. * \ /
silgrims in the quiet places of the Spi N



A NOTE ON ACARYA SUNDARA PANDYA.
BY
K. A. NILAKANTA SASTRI, AVL., M.A,
Spi Minakshi College, Chidambarant.
Being engaged at this moment in a rather close study of Pandya history,
I feel a special interest in the learned paper of Professor S. Kuppuswami
$astriar on Acarya Sundara Pandya. A careful reader will surely notice that
the Professor does not, luckily as it seems to me, shun “ the perilous path of
speculation ” as he proposes to do at page 10. The most valuable result of
the paper is that one step has been taken, and that a long one in the identiﬁ.
cation of the old teacher quoted by the illustrious Sankara at the end of his
commentary on L. 1-4 of the Vedanta Sitras. And of all the possibilities
suggested by the professor, the g\ost plausible seems to be the.third and the
last he has suggested at page 15. '
I any case, his remark at page 12 that “ in the Sanskrit portion of the
bigger Cinnamanniic® inscription, we find Arikesarin Sundara Pandya*
referred to as a king who was learned in all the Sgstras” does not seem to be

“borne out by the record. From the references he gives, I find that the Profes-

sor has relied on the late Mr. Venkayya's summary of the record. This is what
Mr. Venkayya says :—" Then came Sundara Pandya, who was learned in all
the Sastras. Numberless kings and emperors who performed the R&jasiiya and
Advamedha sacrifices had passed away. In their family sprang Arikesarin.”
Thisis,as the sequel will show,a correct summary; but here it is not Arikesari*
but a remote predecessor of his that is said to be versed in all the Sastras.
But Mr. Venkayya himself, rather strangely, does seem to have advanced
the other view when he said in a later paragraph : “ Sundara Pandya men-
tioned in the Sanskrit portion as having been learned in the Sastras is alto-
gether omitted in the Tamil'portion. Perhaps this was the Pandya King,
who was originally a Jaina but was converted to the Saiva creed by the de-
votee Tirujianasambandhar ™. It is thus clear that the identification of
Arikesari, the contemporary of Sambandha with the Sundara versed in all
the Sastras rests upon a conjecture,” perhaps of Mr. Venkayya. I shall now

* N. B.—In Mr. Venkayya's summary of the bigger Cinnamannur inscription and in
Professor S. Kuppuswami Sastri’s remarks based thereon, the Sundara Pindya teferred to
in line 2 of the Sanskrit verses quoted above is identfied as. Arikésari = Asamasama =
Maravarma and should not be ccnfounded with the Arikesari referred to in line § of these.
Sanskrit verses, the latter Arikésarin being identical with Jatila’s (7€9—7o circa) father
and otherwise known as Arikésarin = Parafkufamaravarman = Termara. 8. K, Sastri,
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transcribe the relevant part of the text of the plates and let Professor
Sastri judge if I am not right in my view that this text supports his third
possibility more than anything else.

TR wfeme e Teld 9gh:
FTETTAOITRITR TgFAG RIS || ¢ )

P IR R AR 59 |
FEAATEER AR L TN TR Q|
TR RdR =i HRR-

A SRe: ga il e 66 |

T wo results follow if the point 1 am making is accepted as estahlished,
{1} The third' possibility suggested by the Professor is confirmed epigraphi.
cally ; (2) The Acarya Sundara Pandya quoted by Sabkara must be a very
old author, farianterior to Arikesari, perhaps several centuries before his
time, which was the middle of the 7th Century A. D. or thereabout.

A NOTE ON THE AUTHORSHIP OF THE UNADI SUTRAS.
By
T. R. CHINTAMANL, M.A..
Research Student, University of Madras.

In addition to what has already been stated by Mr. K. G. Subrahmanyam
in Part I of this Journat (pages 53-66) the following reference may also be
considered. Vasudeva Diksita, a comparatively recent writer, belonging to
the 18th century, in his commentary on the Unidi Sdtras, a manuscript capy
of which is deposited in the Government Oriental Manuscripts Library,
Madras (No, 23-3-45), discusses the question of their authorship and ohserves

as follows 1~

T FACHEFIINRGA 43 Mew Aot ¥ & SR |
oy Rl e s | R gl avemEg-
qufia®, A g T SuieER Sl ageli & “am T e
fFrew ST Taee 9 AR affwsrenamasiiay | i
FEFAERIAAT GYETIgET TgeEvi dwe: | 9 @ afE
TR TR | SUNRIRErAT: T TRRHRSTT @ | oW W
R AR g orfiReRewme wEa: aie: R sl ey
TRORERrR W IR | oF @ T RITFAR g ‘o
g sRoRaEy roF aff o aghend e Ryree
FEER R TENEET TR, SN SN @i |
aRge  foga: | AR T e | o o ¢ ol
T g GRS ST Ay TR e | Sul-
gamit afres B FaneluniaauieseRmiee gat | W@ W
AT SRR G AT SRR SR |
a1 7 AerhguReaet aaRvaREE F 7 AT N,

, 24



182 A NOTE ON THE AUTHORSHIP OF THI UNADI ST}
- UNADI SUTRAS

qufiei oS TETVEUR aTE I || : )

Balamanorama Ungd; portion

Madras Manuscript (Pages 589.590)

The above extract is significant enough. In Vasydev .
opinion, Panini could not have been the author of the Unidi Sgt a Diksita's
: ras. He also

records the traditon that éakatayana is the author '
or of that group of S§
P of utras

A NOTE ON THE DATE OF SRIKANTHA.
By
T. R. CHINTAMANI, M.A,y
Research Student, University of Madras.

Since wWriting my paper on the date of érikat_ﬂ_sha [vide pages 67-76 of
Part 1, Vol. I of the Journal of Oriental Research] I came across two bits of
information which throw much light on the vexed question of the date of
&rikantha. Appayya Diksita, in his Sivarkamani-dipika clearly states in
one place that &rikantha should have had access to the Prapafica-sard
which is attributed to Sankara. In commenting upon the passage,

aReS JUEAEEIRE S | S.K. Bhasya.

Appayya Diksita SaySs— ' ‘
“smaiefaty 2 1

Sivarkamani Dipika p. 427, Vol. L.

Appayya Diksita is clear in his statement. He believes that Srikantha
should have had access to the Pmpa?'ica-s&ra. I

Tradition has it that Haradattécarya, & Saivite teacher, whoever he

might be, is the student of Srikargthic‘irya. Appayya Diksita "again shows

himself to be of the contrary opinion. In his Sivadvaita-nirnaya, a manus-

cript of which is deposited in the Adyar Manuscripts Library, we find the

following extract : ' "

ey g R T |
FEI OO O | el
@%z@?q{ﬁ’m s
AFERCREAGAET,
wwmﬁwwuiﬁn

e sheverarETER o AR |

$ivadvaita Nirnaya, Manuscript p. 46

1. 1am indebted to my friend Mr. R. Krishnawami Sastrigal B.A. for this informa-
tion. ’
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Haradatt#csrya is otherwise known as Sudaréangcg,
quoted above occurs in page 11 of Mallikarjuna Sstrin's edition of the
Tﬁtpz-zrymSaitgraha, issued from Sholapur. Would it not follow from this
that Srikantha could not be earlier than Haradatta but only later 3

These two taken together confirm the fact that Srikangh
considered to be much later than S'ai:kara. ‘

¥a, and the verse

a should he

A NOTE ON THE MANUSCRIPT ENTITLED
VAKYA PADIYA TIKX
DEPOSITED IN THE GOVERNMENT ORIENTAL MANUSCRIPTS
LIBRARY, MADRAS.
(No. 1—~33—29),
By K. G. SUBRAHMANYAM, B.a. (Hons.)
Research Student, University of Madras.

The work opens with three introductory verses from which we are able
to gather that the author is one Vrsabha Deva and that it is a commentary
on the Vakya Padiya of the famous Grammarian Bhartrhari. There is also
a passing reference to previous Commentaries on the Vakysa Padiya, but
their authors are not referred to by name. The Tiks, we shall call the
manuscript by that name, extends up to eighty §lokas of the fyst ‘Kanda of
the Vakya Padiya where it stops abraptly. A comparison with the existing
commentary (printed in the Chowkhamba Sanskrit series in two volumes)
seems at first to lead to the impression that the Tika should have the printed
commentary for its original; for many of the pht:ases in the printed
commentary ascribed to the authorship of Punyarfja are found to be
commented upon and explained by Vpsabha Deva. Here are pointed out

some of the striking similarities :—
Manuscript. Print ed Text,

. - P. 1, line 2, S C g
P. 4, line 12. gmiFEfifd , .
P.s, » 7. AofemR- P.1, » 2, ResRamfureg
S I
P.1, » 5. GoRERNGT
P. 8, » 18 TEANMEAAR ‘
Poro,  PEASTRRREER P 1, 1o Reistr |

T
P, 11. @RRVIIETTEARNM Por y 11, EHANISEIETE |

Such instances could be multiplied.
But this impression is falsified by the fact that while many of t‘he words
d phrases in the printed text are found explained in the manuscript, fnany
::thi ¢ pratthas ' or catchwords in the manuscript do not find a place in the
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printed text. If the printed text should have been the original on which the
Tika could be supposed to be a commentary it should contain all the catch-
words. [urther, the * pratijfia ’ of the author in the opening verses is that
h~ 15 writing a commmentary on the work of Bhartghari and not of any other
author. So much so, we are forced to infer that DBhartrhari should have
written a prose Vrtti commenting on his own Karikas, and that both the
Karikas and the prose Vetti should have heen known by the name of Vikya
Padiya. This is corroborated by Punyariaja and lelaidja in their own
words :(—

(Vakya Padiya, Chowkhamba Sanskrit series),

Vol. I, p. 64, line 23 :

Vol. I, p. 101, line 3 :
@ 9 fam ke dhede awd gER ey BR-
Reffy sramdT et slwRen

Vol. [, p. 106, line § and line 19 -
= S G-
T TR SR SN

Vol. 1l, p. 1:
FUEEA FIG
The above references to the Vrtti of the author of the Vikya Padiya
could be taken to conclusively prove that Bhartphari should have been the
author of a prose Vetti on his own Karikis.
" The compatison instituted ahove shows that, as some of the phrases ex-
plained in the Tika are found in the printed text and are supposed to be those

of Bhartrhari by Vesabha Deva, the printed commentary on the first Kinda

might have been an adaptation by Punyarija {or by somebody else ?) of

Bhartghari’s own gloss. It will be interesting to note the colophon at the

end of the first Kinda of the printed commentary which runs thus :—

It is needless to point out (thanks to the editors of the work in having
faithfully printed the original) that the authorship of the commentary on
the first KEnda is not clearly mentioned. It will also be interesting to note
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the absence of any benedictory beginning in the printed commentary of the
first Kanda and the absence at the end of this Kanda of any resume bv
Pupyarija similar to the one we find at the end of the second Kanda. We
leave it to scholars to draw their own inferences from the above facts and
we shail feel highly thankful if they could point out any further clues which
would throw additional light on this matter,

]
.

[N. B.—It would be of advantage in this connection to draw attention

to the following prose extract from the Vakya-Padiya gquoted by Mammata
in his Kavyaprak#sa.

“Forre FREER—a R A aetm @, aed: deheewg @0 0—
Ullasa IT-Karika 8.

Perhaps the prose Vakya-Padiya to which Mammata refers is

Bhartphari’s own Vgtti on the Karikas of the Vakya Padiya. S. K. S$astii.]

L 2



PANINI AND YASKA.
By
K. G. SUBRAHMANYAM, B.A. (HIONS),

Research Student, University of Madras.

[t has been long believed by eminent scholars that Yaska,
the Nirukta, should be considered anterior to Panini by g te
taries. The only evidence they would rely on, is the Sgtrg Ria 1L 27 R
11-4-63 of Panini's Astadhydyi. Dr. Goldstucker wo

uld further g
his argument thus : (Panini and his place in Sanskrit Literature, :szfzr)t

afforded by thy
round of the Grammatical

the author of
ast two cen.

‘ A second and equally strong reason i5, in my helief
1
test I have established above, on the ¢

. .. Sam'ﬁ“‘.
which occur in Panini’s work. Jhas

‘Amongst these terms there is one which especially ailow

. ‘o S us }
of the relative position of Yaska and Panini, to judge

viz.,, the term Upasarga, prefix

or preposition. Pinini employs it in many of his Siitras ; he does not def

. . ’ ' ¢

it ; it must consequently have been in use Lefore he wrote, Yaska, b efine
enters fully into the notion expressed by it. ¥ * T hotever,

‘ . .
It seems impossible, therefore, to assume that Yaska ¢

the classes of Upasarga as defined by Pa '

rated by him when he wrote the words

. ould have known
nini, and their meanings as enume
before quoted. But n
the grammar of Panini is, in the case of Yaska,

ed it. '

ot knowing
tantamount to have preced

Dr. S. K. Belvalkar in his ° Systems
dealt with the subject at some length and holds
as he says, of the ' overwhelming evidence *

of Sanskrit Grammay
the same Opinion hecar
of Yaska's anteriority,

In this short note an endeavour is made to prove the
In the course of my study of the Nirukta, the aumerous
Yaska gives from the Brahmanas and the extraordinary o
with which their authority is referred to, particularly stryck yp i
quite contrary to what one would find jpn the Astidhyiyi s think
continuing the subject further, I was able to note a few point
appear to necessitate the conjecture that Paning must be congj
preceded the author of the Nirukta. e o have

has
1se,

Driority of Pguini.
uotations which
mount of respect

of Pinini. In
$ which would
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The reference in the Siitra V-1-62 to two Brihmanas with the number
of Adhyayas each contains seems to support the conjecture, though a far.
fetched one, that Panini knew only two Brahmanas which he ronsidered to
form a separate literature while the others were Anu-Brahmanpas. It may
here be pointed out that it would not be inconsistent with the history of the
growth of Vedic literature to suppose that all such Anu-Brahmanas might
have been latterly placed on a par with the chief Brahmanas in the Vedic

literature.

+

Further, our conjecture seems to receive support from the fact that the
Brahmanas were not at all considered to form part of the Vedic literature
by Panini. A c,o’mparison of the two Siitras V-1.61 and 62, and the parti-
cular mention of the word #gmNfA as different from @RY in the Shtra
g4 ameonfy = afgeAifn 1V.2-66 W would testify to the truth of the above fact.

From the paucity of reference and the doubt that Patanjali seems to
create on the subject, it could be easily shown that the Vedatva of the
Atharva Veda was not at all an established fact during the time of Pgnini.
On the other hand Yaska is said to quote from the Gopatha Brihmana, the
chief Brahmana of the Atharva Veda, as authority for the regularity of cer-
tain Vedic formations. (vide Dr. P. D. Gune's article on the Brahmana
quotations in the Nirukta. page 50, Bhandarkar Commemoration Volume.)

Nobody has yet advanced any argument to disprove the conjecture of
Dr. Goldstucker that Panini could not have known any of the Upanisads,
especially with the respect with which they are looked to, while Yaska quotes
a certain Upanisad Mantra for his authority. (Page 210, Nirukta, $ri Ven-
kateswar Steam Press, Bombay.)

While the term Veda is used by the Niruktakara in the sense of the
‘Vedas' (page 20, Nirukta) Panini does not at all use the word in its nominal
and collective sense.

The word ‘ Upadha’ is used in the same sense as defined by Panini, by
the Niruktakara. '

The last of all but not the least is the absence of a rule for the forma-
tion of the word ‘ VarsyRyani’ in the whole range of Panini's Astadhyayi,
while he is quoted as an ancient authority by Yaska.

It will be intereéting to note the boast of Yaska that the study of gram-
mar will be useless without the study of his Nirukta (page 68, A% Frareww

R m ﬁﬁm‘ﬁ |) 1Itis nothing but the echo of the innate appre-
25
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hension that his work could not stand on a par with the famous Vygkar

and it needs no saying that the first Grammarian w
ples of grammar as a system was no other than th

ana ;
ho expounded the prinei-

¢ sage Pinin;, And it ig
also significant to note on the other side that while Pg

of literature prevalent in his time Vedic,
all is found to the Nirukta,

Dini refers to g kinds

as well as classical, no reference «t

As already pointed out, the respect with which the Br&hmanas are quot-
ed along with the Nigamas while their Vedatv

by Pigini together with the above consideration
that Papini should be considered anterior ta Y&

@ was not at gl{ recognisad

s do point to the conclusion
ska,

PROBLEMS OF IDENTITY IN THE CULTURAL
HISTORY OF ANCIENT INDIA,
Aravanavatikal (S poew e )= [KCirya. «+...Dharmapila...?]
o ' in the Safigam age.
By
PROFESSOR S. KUPPUSWAMI SASTRI, M.A., I..E.S., ’
Professor of Sanskrit and Comparative Philology, Presidency College,
AND
Curator, Government Oriental Mauuscr@ts Library, Madras.

Aravanavatital is one of the most prominex.lt charat':ters in t‘he f:ci::
N of the well-known {win epics in Tamil belonging

,'Mkalm‘ . In the Manimékalas he is introduced as a venerable, old,
Sameans 28" d ;)earned.Bu;idhist monk who was held in high esteem by a.ll
benealer” ar:i know him during the period of Seran Senkuftuvan. This
whe h?ppene ktc',s described as vouchsafing light, true insight and ﬁnal'alr
Budc?h?st monk 1 a person yearning for knowledge, and to the heroxf:e,
SO]‘“TO? . m'anyho renounced the world in her youth and approached him
Mm‘“mekalm‘gxddhist disciple seeking to realise the highest truth. Anybody
- ea‘mESt sted in the reconstruction of the ancient history. of
realy mtf“’ ' not fail to appreciate duly the value of such reliable
o C:Z en to be extricated from the tangle and jumble of
data :?s ma:; 1 p:dary elements that make up the partly human and partly
bistoricaland ox° seldom anachronic or parachronic,plot of works like the
Supe‘:hu.mam-an? n:;is belief, a few data of considerable value to students of
Mm,um*’ka.lm» i : ry, which are actually found available in the teachings
South Indian WO fy’AravanavatikaI in the last two sections (XXIX and
put in the mouth (? 1l ‘in tl;e pe'nultimate section of the Manimékalai, are
XXX). more eSDCClza S;aced before the warld of schola;s interested in Indolo-
o prOP?Sed txot i ea»ll)so proposed to make a few suggestions which would
gical‘smd’e.& i ]tsf ing Aravanavatikal.if he could be taken to possess any
e eren fy histor;city.' It would hardly be unreasonable‘to hope
3CCGDt3b1e‘ dif::clolead to the crux of the problem of the Sangam age being
:::lilzldl xt:;ie successfully and satisfactorily than hitherto.

¢
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A careful perusalof the contents of section XX1X (Tava”,'yamf,ﬁ"‘“

tarumanketta kitai) of the Manimekalagi as compared with such

__ articulars
as are available about Acarya Dihnag

a's works~particularly his Nya

J’a.
pravésa and Pramanasamuccaya—would tend 1o establish, to rye

ry unhia-

that the principles of Budd-
hist logic, as outlined in this section of {he Manimakalai

sed reader, beyond any reasonable doubt—(1)

are almost entirelv

and to tome extent op his
other works also; most of the definitions, illustrations and even the order of

based upon Zcirya Dinnaga’s Nyaya-pravésa,

enumeration in several instances answering almost exactly to the correspond

ing parts of the Nyava-pravésa ; and (2) that, while section XXIX of the

Manimekalai cannot be assigned to the pre-Diindga period of Buddhist

logic, there are sufficient indications to placce itin the post-Dinindga period,
close to the transition to certain departures advocated by Dharmakirt; by
way of improvement. Insupport of the former of these two
attention may, with advantage, be drawn to certain v
pondences between Aravanavatikal's teaching

Sattanir and Acarya Dinnaga’s Nyaya-pr

Propositions,
ery striking corres.
§ as recorded by Sittalgi
avésa and other works,

Manimeékalai Dinndga Remarks

(a) (a) #amil line :
. . . k 2 of s
88 FCeriflrva e OTIA™ | 9| equivalent to Sam;:lz_ is

Wrewm QL. fg ml

Cugbe d”“%“’f@‘ Pram#na-samuccaya
Ao oaew e Chapter I
(b) [XXIX-47, 48] S.)C.V.H.I.L.page 277 f-n.
L P
m_.@mr.rraéﬁru _590,65 m m @, b e, de, SIn all thege
wsa@uwersberes, . cases- it will he seen
I emi amw&tr,@@‘w Wm " that what is found in the
s®feowsar. Manimskalai isa faiy),.
[Pramiga-samuccaya ful rendering or adapta-
[1bid—49, 50) _  Chapter] tion of Dibniga’s Sans.
SCV.ILLL, page 277 1 krit text,
footnote] -
(C) (C) L] L]
D oueeosGaaors TR " Hﬁ?’i T 9-
8B 5 Serf Ao Wi
are  apen pewier gy . .
76w LT LD Ibid.
(1bid—55, 56.]
e — .

1. $.C.V.H L Le=Dr Satiécandra Vidyibhiisana's History'of Indian

Logic.
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Manimékala: : Dinnaga - Remarks

(d) L (4)
wssCu g gBirig @, Q@i, zg:, 39
apunw . - )
S swen Quoer ex eoaut guer a7 fomm Ifa g
[1bid-57.-58.] d4ET. |
S.C. V. H. I L-
(e)

comoiemtiestt ettt

A b e TSRS, RTE

[7bid-109-110.] g 2f. . ... . @A 4TS
T FEg=I

[Nyaya-pravésa p. 1] 1
(N (N
uéan.’a@u:re&@wrr@izm ] TIRTIAT T I -
QasIIRLD.
S1puisdoss wp TR, ARG, H-
wrer . )
I a5 sanraral s 'lﬂlaﬁﬂ., aﬂﬁlﬂ '%Iii

ageﬁf”m{' wor:, Atfeg TR, 3y
: SWAV(HS S W .
Jase MO 5y e, g

R 5 5B Fiemr winle 3

@g@mwad{rﬁ_ﬂw‘“ '

PR ICY IR
Quar.

(Nyaya-pravesa) 2

d-147.153.] . .
[1bid-1 (g) anniyatacittam in

(8
@ . ; m;-m; line 3 of the Tamil text
aﬂuGumFGwW,Q:@G %Fﬁ’ . s undoubtedly-a mis-
[-F: mavwrrgoﬁmb sﬁiﬁmz (ﬂﬁfﬁﬂa), take and should be cor-
whSs

5 . rected as anniyatardcil-
(i, S e et
uJ” ’ . M . : :
i (s17) PS5& 0 ) (oo Fqautag ,
Bﬁpn@jﬁwn?vu{nﬁgﬁ m:, amrETRaga-
Quarsren sB 550 f

. 195] Ibvid.
(h) {Ibid 191 to 8 h i, 7, (See remarks

(h)
yeorsniFsHS arFifes: SiE-gray about @ to f)
wnpraem CETATITTS ror:, STETSTON, TR

FU

B

T ence is to the page of the edition of the Nydya pravéba, which is being

- Thi: rg:‘:l:‘;:(;.s Oriental Series, Baroda. p. 193.
lished i;‘; seextract and all the further extracts from the Nyiiya-pravéba are, unless other-
2. i

, e provisional reconstruction of the text of the Nyiya-praveba from
wise specxﬁed'i ‘t’;:e,;l,l 1‘;&0;:, tsergion of that work, as given in pages 289 to 298 of Dr. Satif-
the account O

Ao yabhigapa's History of Indian Logic. ‘
candr: :

pub
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Manimékalar Dinniiga

@,55&9@'5‘,@ u\QUE‘GQQ mﬁ‘:,ﬁqp{m‘nﬁ f\a-q
‘ 7

wrd o

Susemss Qaoadm s WH M)
51188 = M m
Sunl yuwwsQssr D )
I8 forart Jfa |
AnEs (1) afungasf Ihid
Queray p. '
(Ibid 211 to 216)

(i)
Corie oy OCHGR: —i
Y
maimégmgu Sufs TIRTEME:, TRfY-
FT SN fafAaauE:
serw Csri ol il ssn - %y afd-
‘ seri EEUTATIAETE:, Wi
serdsCeray Suls peimbrvimanrsiy
‘ N T i !
,l@rtﬂ&"@ol..iﬂurf‘aam's lbid.
(-
Querer srer@aasw
STEH,

(Ibid 276 to 281)

()
srpsrduBmlris  ARERIVE: T
@rure . .
Cor@ivip eavsujor R mﬂﬂm‘y
e ass el s1o¢ ANARES:,  TEa
AT s waldaap . .
‘ o 4 fares:, a=ag:, Rud-
serwedasgp apuw mm&ﬁ | a‘JﬁEEF-ﬂI
sdrw . .
Isevap s gyen to— as: W"ﬁ'ﬂ.*m
penCudars gy T SRR,
3 Zer . \
. ug“g@‘:— m‘,m-,
LARS  @IUIEPEOL ﬁm%l

[ 1.7 T'F} ,
srgflur Swilmas® 1bid.
srgeneSunddm 58
:qutuni/wvdg A8 we

ogCraw
SulsCa@Crs
Queirew
(Ibid 330 to 340)
(k) ()
I p(r)aunSensd frggreafirarafy d

BoipCe gani m’ | T

B850 o %aw g

(i)
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Resssar ks
(h) viruttaviyapicari in
line 5 of the Tamil text

is undoubtedly an error
and should he corrected
as virutlauviyapiciri.

:k) Dharmakirti drops
in his

scheme of fallacies, See
pages 111 and 112 of
the Ny&yabindu

0

: .90:«.&:0:0;;0‘9& )
S
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Manimskalai

SispCap Spsd
ralsr@sse

ragwdlsscs Pewed
-0 greir paf
QenspPachars Gsw
w5 Candr pp&s

FUE ST UJGTSN &L
B pss
eigfigsn Gelsvu®
selp
s s5ipan Curleas
erp8Bs

o r cir . gy GFFMSWIOT
Quarsgwaw.

Thid. 268-275)

gerw oSG Sufs
flr,aar.@
QerraCugs 5158
WEETiok

Foresfieni. P P 1Y
L& ;nﬁ}',fs'v
35&1@;00&“’6’@ ﬁ&@:ﬁ
Aums

Quraireafip LITFS5H

Osré@bppdes
sugseniaw  Qure
Qeveray
Quizbppeloers
Tee pﬁdrpaﬂw"
i Per Laaitg
'u@”"“;&v Curesé
sciqppediGusatorsi
usidss o o8
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;w@rwwn&ré@u.ysz
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j g9 00§ g 0
1B BB Ger

o,
(Ibid. 289 to 303)

Dinndga Rewmarks
;. FAAARTHAT
ﬂﬂfi‘%’f‘ﬂ?ﬁ; iﬁa fa-
& HEorAd ElEAS O
faf il

Nyiya-pravééa as re=
constructed from the re-
forence by Dharmakirti
in Nyayabindu-page 111
VidyavilasPress,Benares

0 (1) Dharmakirti drops
aﬂqqﬁj}qﬁgﬁma this variet of f46@ See
pages 103 and 104 of the
E'iia: | & m Niyayabindu
TS | SR

Nyiya.pravésa as qugt
ed by Dharmakirti in
Ny&yabindu—page 103
VidyavilasPress,Bepares

B

yoror
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A careful consideration of the above extracts and similar passages in
section XXIX of the Manimekalai would immediately convince any schola
knowing sufficient Sanskrit and Tamil that the principles of Luddhis( logic
as stated to have been vkpounded by Aravanavatikal are almost entirely
based upon Dinndga’s Nydyapraveda and the author of the Manimskalai hae
faithfully rendered Dinngga’s definitions and illustrations, hesides closely
following the order of enumeration found in his Sanskrit text. For obvious
reasons, therefore, the philosophical sections of the Manimakqlq;, along
with the whole epic, of which these sections form an integral part, and in
which the Buddhist motif of the plot would look truncated without them,
should be assigned to a period not earlier than Dianaga. Further, there are
certain unmistakable indications to show that this T'amil apic should be assig-
ned to the period between Dinndga and Dharmakirti, Trom the following
extract from Vacaspatimisra's Ny&ya-v&rtika-t&tparya.;ska, itmay he easily
made out that Dinndga’s definition of Pratyakse ey FEN is dofer
tive as pointed out in the Ny&ya-vartika by Uddystakara, in that it is vhgue
and there is no reason why it should be taken to apply to jitdana, while
Dharmakirti’s definition shows a distinct improvemeng.

«“ fi T TS TR B W Prgria,
AFHCE IV A eI iaiy w: Tatparya-pika, Vidya

vilas Press. Benares page 154,

This extract evidently refers to the improvement which Dharmakirt;
introduces in the sub-joined text of the Ny&ya.-bindy :—

“RET TR, SRR | A X TG sreg

pages 10 and 11 of the Benares editions.

It is clear that Dianga omitted to expressly indicate the topical connec.
tion of his definition of Pratyaksa with Jiana or Samyag-Jfiing,
omission made it possible for cavilling critics like Gddyotakara
adverse comments and that Dharmakirti took care to supply this
and thus disarm any further.opposition on this ground. [ this Connection,
the expression &tamil (@54%) in the second line of the Tamil extract (a), at
page 3 supra, deserves special attention. This Tamil phrase i exactly equi.
valent to samyak (F4g), damil literally meaning Rawless,

that this
to make
omission

It scarcely
needs any turther explanation to sce that, consistently with the spirit of the

original Sanskrit texts, étamil, in the Tamil extract referred to should be
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construed with ajavat and thus this Tamil extract also provides an amend-
ment, which is distinctly post-Difinaga and similar to what we find in the
corresponding portion of Dharmakirti’s Ny#ya-bindu. Bat certain important
modifications in Dianaga’s classification of fallacies which Dharmakirti
introduced in his Ny&yabindu, are not found adopted in section XXIX of the
Manimekalai and the latter faithfully follows Dinndga's arrangement and
classification. Attention is invited in this connection to the extracts and
remarks marked (%) and (?) at page 195 supra, It would hardly require any
eftort to understand from these extracts and remarks that, while Diinaga
would include respectively in the scheme of anaik@ntikq and viruddha the
two varieties viruddh@vyabhicart and istavigh@takst, the latier correspond
ing to dharmavisesa-viparitagsidhana, Dharmakirti would simplify the
schemes of guaikantika and viruddha by eliminating the two additional
varieties referred to. From all this, it follows as an irresistible conclusion
that, while Manimékglai should be later than Difindga, it should also be
earlier than Dharmakirti. If Uddyotakara could be taken to be earlier! than
Dharmakirti, it would be easy to see how, during the transition between
the former and the latter, a few amendments like stgmil in the tamil extract
(@) above referred to, might possibly have been introduced by some of the
less combative and more loyal followers of Dinniga, like Dharmapala, who
came between Dinn&gh and Dharmakirti, There is good evidence to believe
that Dinndga flourished in the earlier part of the fifth century A.D.2 Accord-

ing to Beal's Buddhist Records of the Western World and Dr. SatiéCandra

Vidyabhiisana's History of Indian Logic3 Dharmapils should be assigned to
circg 600-635 A. D. Should these data be accepted, I do not see how one
could get clear away from the conclusion that the Manimskalai should be
assigned to the beginning of the seventh century A.D,, howsoever this view

r‘night clash with current notions about the Saiigam age of Tamil literature.

In the light of these observations and in view of the fact that the name

Aravanavatikal looks much like a Tamil translation or adaptation of the

nawe Acarya-Dharmapila, it would not be regarded as far-fetched or fanci-

ful to suggest thuat perhaps Aravamavatikal was a historical character and

1. See pages LXXVII to LXXIX in the foreword to the Tattvasafigraha published in
the Gaekwad’s Driental Series.

! 2. See pages LXXIII to LXXVII [hid, See also Vidydbhigana’s * History of Indian

Logic ' page 270. Accordling to Vidyabhtgana, Difiniga’s date is circa 450 to 520 A. D, Accar.
pe

ding to the foreword to the Tattvasangraha, Diinaga’s date Is circa 345 16 425 A. D.

3. Vidyabhisana's History of Indian Logic (p. 302-303.)
26
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was no other than the great anrya-l.)harmap&[a himself, who, arcording to
Beal, was born at Kaficipura as the eldest son of a great Minister,
Buddhist Bhiksy and ripened into one of the fore
and eventually rose to the high rank of the head of
shortly before Yuan Chwang visited Indin ¢

became g
most Buddhist logicians

the Nilanda University,

These statements cotiie mto direct conflict with most of the current
notions regarding the Safigam age, from which, it is widely believed, angd
perhaps rightly also, that the ‘Tamil epic Manimskalai cannot he
ed. It remains for us now to consider whether any useful hintg
put forward which might be expected, on further investig
satisfactory solution of the problems and puzzles regardin
According to Kanakasabhai, 2 the age of the éaixgam is the early part of the
second century A.D. Mr. Pandit M. Raghava Aiyangar3 would assign the
Sangam literature to the latter half of the fourth century or
of the fifth century A. D. Professor S, Krishoaswami A;
late Diwan Bahadur L. D), Swamikkanny Pillaj s would respectively assign
the Sangam literature to the end of the second century and the middle of the
eighth century A. D.  After discussing all thes.e, theories, in a very able and
lucid manner, Mr. T. G. Aravamuthzsn, in his Saikara-Pirvagi brize thesis—
The Kaveri, the Maukharis and the Sadgam Age——recently published by the

. al conclusion (page 57)
“ This process Cf{ elimination leads to the conclusion that Karikalan, Imaya.
varamban and Seagutfuvan could not have undertaken thejr
ons—within the upper and lower limits we
other than the one between 208 and 184 B, C., or that from 148 13, c,
to the early years of the Christian era, or again, in the third ¢
Whatever might be the truth regarding the northern
kings described in the éafxgam literature,

dissociat.
might he
ation, to leaqd toa
g the Sai}gam age,

the carlier half
Yangar 4 and the

Madras University, arrives at the following Provision

northern invae;.
have adopted—ip any period

y down
entury A.p, »
h Ivasions by Topj
We have alread ,
Manimékalai should be assigned to the beginning of the ie:::l:h ‘:::tthe
A. D. From the available informations about the history of the Pallay ur.y
may be surmised that the beginning of the seventh centyry, Which a::(. it
the beginning of the reign of Mabendra-Vikrama, 6 was ROt such ¢ ::me!;i

t. See Vidyabhisana's History of Indian I

2. The Tamils 1800 years ago (p. 164.)

3. Seran éeixgug;uavan (p. 177.)

4. Aacient India (p. 367.)

§.  AnIndian Ephemeris—1I-i-108, 468,

6. G. Jouveau Dubreuil~The Pallavas (. 37.)

~ e

“ogic (p. 302 303,)
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preclude the possibility of certain Tamil kings undertaking northern.invasions
or northern pilgrimages incidentally associated with a few martial adven-
tures, more especially before the consolidation of Harsavardhana’s power,
Perhaps, one of the Malwa kings, stated in the Cilappatikaram to-havc? been
present at the consecration of Kannaki’s image, was 'the Budadhist king of
Malwa, identified by Professor Sylvan Levias! Sildaditya I, surnamed
Dharmiditya of the Valabhi-dynasty, who reigned from circa 595 to 610
A.D. During t‘he earlier part of his rule, Mahendravarman might have
maintained a very favourable attitude towards Buddhism and Buddhist
Bhiksus. Probably, he is the king of Kanct referred to in section XXVIII
of t};e Manimakalai. The miserable plight of Kanci in the grip of famine
and similar' troubles, as described in this section of the Mapim&kalai,
may easily be regarded as quite consistent with the Calukyan trou.bles
in the first decade of Mahendravarman’s reign. These suggestions
may easily be reinforced by certain particulars furnished by two
important Sanskrit Manuscripts, which were recently acquired by me.for th.e
Government Oriental Manuscripts Library, Madras, through its peripatetic
search party working under my official direction and control. One of them
contains a considerable portion of a metrical romance called the Avanti-
sundarikathasira 2 and the other a small fragment of a prose romance
called the Avantisundarikatha 3. These particulars are: that 4 Bharavi,
the famous poet was otherwise known as Dam@dara and was a contem-
porary of Durvinita, a Western Ganga prince and of Sihmavispu, the
Pallava king of about 590 A. D ;5 that Dandin was Bharavi's grandson
and in the latter part of his life, was the protege of Narasihmavarman (circa

' 646 A. D). the Pallava king of Kafici, who was the son and successor of

Mahendravikrama; and that Dandin, in his boyhood and youth, per-
haps during the early years: of Mahendravikrama, had to leave K&iici and
wander about for several years, when Kaiici was almost devastated 6 by

1, See V. A, Smith’s Early History of India—1914—(p. 324-325.)
zand 3. These two manuscripts are now deposited in the Govermment Oriental
Manuscripts Library, Madras. In 1924, the Sanskrit text of these two incorfaplete Mss-was
printed and published through the Mangalddayam Press, Trichur, by my friend and former
; pupil—-Mr, S. K. Ramanatha Sastri—who was for several years working under me as 2 mem-
Eber of the peripatetic party of the Government Oriental Mss T_‘ibrary, Madras. The pages of
V'fthese works referred to in this paper belong to this printed edition.
] 4. Avantisundarikathd page 6 ; Kathasdra (p. 3.)
s. A.....Katha, page 7 ; Kathasdra (p. 7.)

6 ... WERen Wity ARwame(y)......(3N) Ty e
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aggressive sieges laid and pushed by encmies like the Cilukyan kings, famine

and pestilence. The devastated and famine-stricken condition of K&ncipura

described in section XXVIII of the Manimakalai appears to correspond (o

the similar plight of that city referred to in the Avmt!istmdari‘kath(‘i 1
Avantisundarikath@sara,? during Dandin's youth,

and

which synchronises with
Mah&ndravikrama’s earlier days, Again in the Avantisundarikatha, a stha-

pati called Mandhatd, who was the immediate or proximate ancestor ar

teacher of another great architect called Lalitdlaya, a contemporary of

Dandin and Narasihmavarman, is found described as ezl 3 (who
excited the wonder of King Durjaya). Probably, this Dyrigya is identical
with Durjaya, 4 the king of Abgadssa, referred to in the Manimakalai,
The historical data furnished by the two anonymous Sanskrit Works
Avantisundarikathi and K athdsira are very reliable and cannot he easily
brushed aside; for, these data are corrohorated in several respe
inscriptional and other evidences and <pem to rest upon g tradition w
earlier than the eleventh century A.D. §

cts by
hich is

Having due regard to all these
facts and to what is said above about the date of the

view which now holds the field regarding the Sangam
be later than the third century A.D,, requires g very car
at the hands of all those that arc anxious (g see that hj

Manimshkalai, the
age, that it cannot
eful reconsideration
Storical truth should
- In order to contri-

bute my mite towards a reconﬂderation of the problem of the Saﬁgam age,

Lo e, .. .. A—Kathd (p,7.) e
2 aRfR g o wemeE:

q TR @?ﬁmﬁfﬁiﬁw; it Kathasara (p, 4,)
3 ﬁmrﬁagﬁqw AFYIGRRR: . q:r@am@uwﬁmz......aﬁamm

A—Katha (p. 7-8.)
4. Manimeékalai,
$4:(n)134; (12) 40
5. Neither in the fragmentary

pever be allowed to surrender to mytho-poetic theories

Mahamahspadhyaya V. Swaminatha Aiyar's edition—(7)gg ; (10)

Manuseript of the Avantisundarikathi hor in the Manus
cript of the metrical romance—Avantisundarikath3sira

Could we find any reference to the
author. So, these two works should,

aken to be anonymous, if we confine
in the Manuscripts themselves, By, luckily, Bhoja

s work on Sanskiit Poetjcs valled the Srhgaraprakaba.
says that a poct called Paiivadikha is the author of Sidrakakatha and uses the word anands

(W) in the last verse of each canto, as the distinctive, emblematic word of his composi-
tion [Vide the Manuscript of Bhdja's éx;ﬁgimprakata
Mss. Library, Madras—Volume II (p, 437 line 13.]

Pravaraséna, Bhiravi and Migha,

for the present, be t
our attention strictly to what is found

(1018—1060 A. D.), in his mammoth

deposited in the Government Oriental
This is an old habit of great poets like
who use as their respective emblematic words anurigs,
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I have, in this paper, placed certain noteworthy facts before scholars ; and I
also propose to publish in ihe future issues of this Journal of Orientql Re.
search, a careful English translation of sections XXVII, XXIX and XXX of
the Manimékalai, with suitable annotations where necessary, explaining
ohscure portions and drawing attention to’ the correspondences between
the Manimékalaé and Sanskrit works on Buddhist logic like Dinaga’s
Nyaya-pravesa and Dharmakirti’s Nyaya-bindu.

Laksmi and §ri. In the Avantisundarikathasara, we find the word dnanda used at the end of

4 to as the distinctive m\ark of the composition. No two Sanskrit poets could ever have
each can ord as the distinctive mark of their respective compofltions, So it may be safely
? ved the S:“::W oet called Paficabikba, who was earlier than Bhja, shonld have written the
mfe";d ; d:;ik:thisifﬂ- About the authorship of the fragmentary manuscript of the Avanti-
:‘:;:r::a thi, nothing useful could be said in the present state of our knowledge.
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PRESENTED TO THE FORTH ORIENTAL CONFERENCE
HELD AT ALLAHABAD, 1926.

NOTEWORTHY ARTICLES IN ORIENTAL JOURNALS.

NNALS OF THE BHANDARKAR INSTITUTE, PooNa, 1926-27, Vol. VII
Part 11, September, 1926.

1. Madhusiidana Saraswati: His Life and Works, by P. C, Di'vanji'

‘he author deals with the life of Madhustidana relying mainly on the pre-

ice in Sanskrit by Pandit Iswara Candra to the Harilitavyakhys. Pandit

swara Candra himself relies on a work called Vaidikavida Mimamsa which

urports to be a family chronicle of the Western Vaidika Brahmins of the
{asyapa Gotra of the Yajur-Veda residing in Bengal.

2. Apotheosis in the Rgveda, by Sitanath Pradhana.~The author
ries to show that some of the deities worshipped in the Bgveda were human
shieftains or heroes apotheosized in later times by the Vedic priests in their
prayers. A powerful chieftain is first braised for his heroic feat, then glori-
fied, afterwards almost deified and at last fully exalted to the status of a god
by the later authors of hymns. Drhaspati or Brahmanaspati, who was a
leader of the Angirasas and flourished in the early Rgvedic period was fully

apotheosized in the hymns of later Vedic poets and received regular prayers
from them. The gradual development of the human Brhaspati into the god
Brhaspati is traced in detail. ! '

3. D.R. Bhandarkar discusses the date of Kaliddsa basing his argu-
ments on certain stanzas in the Raghuvamia, Canto VI (the wedding of
Indumati) and he infers that the date may be the second and third quarter
of the sixth century A. D.

INDIAN Hi1sTORICAL QUARTERLY, Calcutta, Vol. II, No. 3. September, 1926.

Dr. P. C. Chakravarti gives a large number of quotations from Patan-
jali's Mahabhiisya to show the existence of K&vya literature prior to Patad-
jali, and then he discusses the gods that appear in the Mahabhasya, the
sacrifices and rituals, and then he discusses the accquaintance“-?f Patanjali
with philosophical systems.

THE INDIAN HiSTORICAL QUARTERLY, Vol.II No. 4, December, 1926.

1. Outlines of the History of Buddhism in Indo-China, by Prof.
L. Finot.~~The author traces the main lines of the history of Buddhism in
Assam, British Malaya, Siam, Cambodia, Laos and Burma. References are
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given 1o how that the (wo rreat religion —Saiviem with  the prengn”
derence ol the call of (he Linga and M:

the Lokeswara cult were far from Peing mutually incompatible, more.

or less intimately associated. :
& The Jaina Refercnces in Buddhist Literatwre, by Kamia Prase® .

Jain.—The author cotpares the various rules of conduct prescribod for

Buddhists in works like fhe Digha Nikava with the rules laid down fof

Jaina Munis and sees in them enough and

evidence to prove the eredibility
authenticity of the Digamliara Jaina Saatrae, e concludes that the J"’i?a,\
conceptions were the wame even near Lord Mahivira's predecessor ST
Pardva.

3. Rasalala or the Uudcr-'world,]

, . and
W Nundo Lol Dey.~—Paurapic 89¢
other traditions, the physical fe

. o e
alures of the country and the condition of tb. .
people of Nasatala as descriled m ancient Hindu works and a striking SiM¥ L

larity with those of Turkestan or Tartary as recorded in the Avesta and ’Eéf,,{;

. . S . N . to~
the works of travellers—all (1 “¢y in the author’s opinion, ga a great way

establish the identity of Rasiatala  with Central Asia.  There isastrongw
resemblance in the nupc:

- - a ’
s of towns, rivers, | a’:ltal ,
with those of Turkestan. Compare 1 kswi

Bali-alaya and Balkh ;

. )
akes and mauntains of I
hogavatl and Bakhdhi; A$ma and A

v - . rora OF
Manimayi and Maymeni; Iiibhavari and Bavert

Babyion ; Ramaniyaka and Armenia, ¢tc, ete. The aulhor concludes by
saying that the Mahabharata

also appears to place the lirst inhabiled port}oir

of the carth in P&tala or Crn{ra) Asia (Udyoga, Chapter U8).
. The Gita Literature and its relation with Brahma Vidyﬁ"'a:‘ 'é';}i
Bhattacharjee~Te position of (he J-ihagavadgila in the Git$ “tera’?'r Iy
and the relation hetween (he Gitas and the Upanisads are fully examis ‘o l
5. Indian Literature Abroad-—pyobhg . ¢.—The 91?

of the series of articles | z

progress of the «

t Kiwmar Mukherje :
Y the author appears in the current issuc: g
tudy of Sanskrit outside Indi sevent

a during the sixth,
eighth centurics are cle

arly narrated,

THE INDIAN REviEw, Docember, 1076,

Female Education in Buddhist 1.1

crature, by Dro B. C. Lav-
author gives

. f . {he ax,'
protuse I’Cfer!_'nces from “‘X(MhiSl Literature Lo prove ¥
ence o widespread and deep culture among Luddhist women,

. .
JOURNAL oF INDIAN llls‘ronv-Madras, Vol. V, Part 1], Serial N°‘

1. Ancient Indigy Culture, by 11. 1. The Maharaja of Mysor‘ha
I.8—The speech of 11js Highness on the occasion of the Jubilee &7

December, 1926,

i
— , . . -m of
havana Buddhisim under the forn Iy
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Icfahirija’s Sanskrit College is reproduced. A spirited appeal is rxfade for
the better study of Sanskrit as itis the light derived from Sanskrit le.a".l.
ing that illumines, interprets and recreates the marvellous ?vorld of Asmtxcl:
art in all its ramifications from the Steppes of Central Asia to the _c:ra

strands and reefs of the Far Eastern Archipelago.

2. The Diplomatic Theories of Ancient India and the ‘Arth:zsagr;
by Dr. K. Nag. [Translated from the Original French by I\j[r. . B f
Dikshitar]. The author deals with the general outline o,f the- dlplomaczt:e
Kautilya under the following sub-heads—Prakrti (basis), S?@gm.‘yi d of
sixfold method), Samérayavrtti (method of alliance), Sandhi (met.o of
Enténte), Sandhi-karma and Sandhi-moksa (conclusion and abrogation
Ententes). ‘

. . s f‘
3. In an article on * Forgotten Episodes in Mediaeval I“dtx‘ﬂ-n tlcjrt(;e

S. Krishnaswamy Iyengar of the Madras University draws attentio

“ political condition of India after the death of Harsa .

RESEARCH
THE QUARTERLY JOURNAL OF THE ANDHRA HISTORICAL

SOCIETY, RAJAHMUNDRY, Vol. I, Part I, July, 1926.

Trikalinga, by G. Ramadas.—The author traces the uses of the word

¢
Kailiga and comes to the conclusion that Trikalinga doestnott;tlr:eg:t ;}:;e:
Kaliagas ' and that * Trikalingadhipati’ was not an ef:ipny o o
substantial and dignified title assumed by that sovereig oy
over the highlands intervehing between the coast strip ca '

the Daksina-Kosala or the modern Chhatisgarh.

IBID, Vol. I, Part II, October, 1926.

1. King Nanya Deva on Music, b a
brings to 'l?gght :n:iatherto unknown work called Bharatabhasya or Bharata-
vfrtika by King Nanya Deva. The King is identified with a powerful
King of Mithilg who ruled over it from 18th July 1097 to A D. 1133 accord-
ing to Mr. K. P, Jayaswal. N&nyadeva closely follows Abhinavagupta whom

he cites by name and is quoted in turn by SArhgadeva.

y M. Ramakrishna K avi.—Theauthor

]

2 ‘In,ﬂuence of Sanskrit and Prakrit on Telugu by C. Narayana Rao.
——-Th; author gives comparative tables of Telugu words with Sanskrit roots
as well as tables containing Pali, Maharistd, Sauraseni and Apabhraméa
equivalents of select Telugu words.

28
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THE QUARTERLY JOURNAL oF Tir MyTHIC SocteTy—Bspgde
Vol. XVII, No. 3, January, 1927, :

L. The Cult of Agastya:and the Origin of Indian Colonial Aﬁ'w
0. C. Gangoly.—The author briefly narrates the story of Agastyd and
hixing him in the southernmost shrines of the Indian -pominent in Ved‘f:‘?'t ,A')
yam, traces him across the seas to the distant lands of Cambodias Boﬁ‘z{‘_
and Java. The author coucludes his very interesting article by stati“&'?”x‘ |
the highest rank given to Agastya in Indo-Javanese hierarchy of gw&
tinctly leads us to the irresistible conclusion that in him we may re°
not ouly the Aryanizer of the Dravida Deda but, also, the Titanic AI®
~the Great Builder of a Greater India heyond the Seas.
JOURNAL OF THE RovaL AsiATiC SocteTy, October, 1926 R

1 K A. Nilakantha Sastri, writes an article on “The Later Qﬂ””h‘::
and the Sakas”. e discusses the question under three aspects: { mw Ja- e
relation does Nahapiaa stand to Castina and his line, (2) What is the teﬁ :
tion between these two lines of foreign rulers and the Sgtav
(3) Among the éitavihanas themselves what is the relation in which
reign of Gautamiputra Satakarni stands (o that of VEsisthiputrs Pulu -
After a very elaborate and scholarly discussion of the subject he conclﬂ c;é‘
that Nabap@na retained power till the end of the first century, when t‘-”,‘:he*
Was uprooted and the power of the Satavihanas was restored: Thet ©

Etavi ds of;
Satavahana power collapses and the Northern Districts fall into the hant® :
the Kshatrapas. ;

&

the

2. F. G. Peterson writes a note of Kalidasa. 1le regasds the Setubat »?

the work of Kalidisa, who wrote it, according to the comnientatof g
dasa, at the order of V ikram&ditya on behalf of Pravarasena. i
the grandson of Candragupta 11 Vikramaditys. Peterson do
much importance to the statement in Harsacarita that S““bandha”i*;
written by Pravarasena. He concludes that. Kalidasa lived at the coﬂ’
both the Emperor and his grandson, that the banished Yaksa of the M
duta is Kalidisa himself—an old man; in Raghuvaméa the cantos I tf)ﬂ‘
describe the three first Gupta Emperors, and the last four cantos daschg.
three Vakitaka Kings from Rudrasena I to Devasena (d. 430) Ma;‘”a
celebrates the wedding of Dhruvadevi, Kumira the birth of her 8O S
tala the infancy of the son, and Vikramorigsi his coronation (405 A2
Raghw VII1-92). Kalidasa was born in 370 A. D.,, wrote the three pla}'3v .
Kumira at Candragupta II's court, between 395 and 410, and Mclhd‘” j

Raghu in the court of Bhoja Kataka in 410 to 430.

B B

&
s
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Ibid January, 1927. f

Dr. De of the Dacca University draws attention to the manuscript of a
Mahakavya called Kicakavadha, with an asih (benediction), a rare begin-
ning for a Mahakivya. Premacandra Tarkavagisa has referred to this
work in his commentary on Kavyidar$a. Dr.De promises an edition of
the book soon. ‘

Carl Charpentier writes a note on the name Siirparaka, the modern
Sopara near Bombay. S#rparaka is related to Sirpa (a winnowing basket).
There is a story of Parasur@ma recovering the land on the west coast of
India from the ocean by blowing away the waters of the sea with a winnow-
ing basket. 'Charpentier connects the name with this mythological event.
INDIAN ANTIQUARY, January, 1927.

“ promotion of Dravidian Linguistic Studies in the Company’s Days,”
by C. S. Srinivasachari. The writet gives a historical sketch. of the study
of Tamil during the last four centuries, mostly by missionaries. »
ZEITSCHRIFT DER DEUTSCHEN MORGENLANRDLISCHEN GESELSCHAFT,

NeUg FoLgE, BAND V, HEFT 2

R. Zimmer writes a long obituary note on R. G. Bhanéarkar. Itisa
very appreciative sketch of the great Indian scholar, drawing attention to his
various literary activities, and it deserves to be translated into English and
made known to all Indian readers.

WIENER ZEITSCHRIFT FUR DIE I@JNDE DES MORGENLANDES, 1926, BARD

" 33, HEFT 3 AND 4. ) ' ‘

There is an article } ¥ O. Steiner on the editions of the two Saptasatis,
'JOURRAL OF THE BIHAR AND ORISSA RESEARCH SoCIETY, September,

14726 - '

Dr. ;A Banerii Sastri’s paper on “The Asura Expansion by Sea” contains
many original and interesting points regarding Vedic gods, dealt with in his
usual novel way.

JOURNAL OF THE AMERICAN ORIENTAL SocCIETY, September, 1926,

QOriginal REmfyaga by E. Washburn Hopkins. He discusses the prob-
lem of reconstructing the original text of R&m#yana in the strict sense of the
word, and that there were difterent texts from the egrliest times.
VisVABHARATI, October, 1926.

. It continues the publieation of Prof. C. Formichi's lecture on “the
Dynamic Element in Indian Religious Development ”. The Rgveda repre-
sents the priestly element and the Atharvaveda represents the popular
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element. There is a blending of the highest g€
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BOOKS RECEIVED FOR REVIEW :—

Indian Philosophy Vol. II. By Prof. S. Radhakrishnan

e

DELHI UNIYERSITY PUBLICATIONS.

No, 1, Birth place of Kalidasa.

SBAMSKRTA SAHITYA PARISAD SERIES.

Pavanadiita by Dhoyi
Muktivada by Gadadhara ..
Praéastapidabhasya with JagadiSa’s Sakti

Praénamarga edited by Punnasseri Nambi Neelakantha Sarma
Naisadha with Mallinatha$ commentary (Cants. 7-12)

Anubhasya by VullabhiicBrya
Reformed Sanskrit Reader 1.

e
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