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A very funny letter has appeared in 7/e Natal Adveriiser
about Krishnaji and myself. It opens with the sentences:

Mrs. Annic Besant is now a frail old lady. Her utterances
many years ago outraged the intelligence of the British public and
she left England to associale herself with India and its aspirations,

I acknowledge the age, but am provokingly strong.
Then follows the statement that the “claim ” that Krishnaji
is the Messiah “in the face of cosmic laws {evelution] is too
absurd lo be taken seriously in the West™. The writer may
v&,@ re-incarnated Roman, who put forward this argument

on a Jew was called the Christ. Then our sapient writer
the deep conspiracy underlying what is called

“;lhc Rlaim 7.

. ?j)’?ﬁ /@ F1f you can look behind the tace and sce the mind that caused
‘ he £laim to be published, you will {ind that thg cause of (his
" blaghhemy may be discovered in an attempt made by the Indians who

o round the frail old while woman to prejudice the Luropean

e embers of the Theosophical Society against her, then work upon
e TS her o resign, and o usurp her position as President of the Sociely.

The Vicq«l’residcnt is a well cducated Indian author, by name
C. Jinaramdasa.

s

war

- R

Indians in India have of late developed a perfect mania for
trying by any and every mecans to obtain positions that will allow
them {o counsider themsclves superior to Europeans and able to
conirol the white man.

Aboul two years ago, these same Indian officials

persuaded Mrs, Annic Besant publicly o depr.~ Coams

~ declavation was duly published. It ey o ever, being received
by the I'uropean members v the dociety with the utmost indifference,

Where these foolish Indian members fail is that they are so
low in ihe scale of evolution that they imagine that they can delude
Woestern humanity by an extravagant claim which might impose upon
the Hast., What the white vehicle contains is beyond the conception
of the Asialic mind.

Truly a wonderful and subtle conspiracy ; I shall watch
its working out with interest. It must be very old, as, so
far, no Founder of a great religion has been born in the West.
By some perversity of fate, each manifestation bas appeared
in an eastern body. It is not unnatural that Europeans
regarded my leaving Christianity with indiflerence, since it
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I must put first in these monthly Notes the correction’ of
a mistake made on p. 593, in our February Watch-
Tower. The Recording Secretary points out that it was
«gtated through oversight that ‘there were six Sections

unrepresented’ during the Jubilee Convention. It ought
to be only two Sections, namely, Canada and Porto
Rico.,., Brazil, Chile, Spain and Portugal were represented

“bk;%?‘*ﬁﬁ’f‘:ﬁeneral Secretaries, though not by their own

I may add that Porto Rico sent a

General Secrelaries”
ent on The Basic Truths of

written vote for the statem
Religion.

*
* ¥

Three Sections have held their Annual Conventions
during April and sent affectionate greetings: Italy, Java, and
South Africa. Java desires its Theosophical Educational
Institutions to affiliate with the Theosophical World Univer-
sity. A note will be made of the wish, but at present only

preparations are going forward.
*
* %

THE WORKERS OF THE THEOSOPHICAL PUBLISHING HOUSE AND VISITORS. JUBILEE CONVENTION, 1925
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was made public in 1874, fifty-two years ago, instead of

two, The value of Mr. Francis’ “facts” and opinions
may be judged by this sample. :

»
!*

‘Several appeals have appeared in our general pages on

- pehalf of the religions which were given, within the Adyar
" Headquarters, sites whereon they might erect buildings for '
.the celebration of their respective forms of worship. The

reformed Hind@t body, the Bharata Samaj, took three years to
build its temple; it started soon after I first made the sugges- -
tion that Adyar should have a Shrine for each religion. The
Buddhist Vihara is almost complete. The Muslim Mosque

" has erected part of its walls. The Zoroastrian and Hebrew

have only their foundation stones; the Christian has a hut as

well as a foundation stone. The Jaina and Sikh have no sites -

at ,preserllt. The Hindlt and the Christian have their daily
worship. Contributions for any of these may be sent to the

~ Treasurer of the Theosophical Society. A very Theosophical

form of gift would be one to be divided among the six Shrines, -
placing as it were a brick in the walls of each. Iinclude

“all, because even the one completed and the one nearly

complete are burdened with debts, which should be cleared

: off and 1 appeal to all who can do so to lend a helping hand.

]
*®

e :.‘Anather part of our work which needs strong support is

: ti: fhtosophzeal Educational Trust.- This, like its English
* brother, is doing splendid work, but is not-helped as it should

be by all Indian members of the Society. “The schools and

- Colleges are admittedly models and Theosoplusts have long
 sinée won theit spurs in the educational field.  The education
“* of body, emotions, and mind is. completed by opening the way

" for the unfoldment of the Spirit, that he may illumine the

- consciousness and permeate the vehicles by which he contacts

.....

the outer wqrids For twenty-eight years the T.S, in India has
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tilléd the educational field, and the crop reaped has been tk'mu ghts
ful and tolerant men and women, good citizens, self-sacrificing
public workers, earnest patriots. Such men and women_am; v

wanted for the building of India into a wise and free Nation. -

L 3
*® »

I think it was three years ago that '
Indian Lodges to contribute a monthly;;us:;ei:lt:g to the
Public Purposes Fund, earmarking the subscription t?i o 2
wished, for any special line of work, Nearly all th’el they
has, as a matter of fact, gone to our schools, and even ) h‘:oney
had to be largely supplemented. In the first et hn has
the Lodges which subscribed did well, but few‘ haart ose of
the work. Perseverance in well-doing is ve kept up

*
[ 2 o

In contrast with this is the splendid e .
United States by Dr. Ernest Stone a:a Ei‘ia:;ﬁ done in the
« Adyar Day”. Last year the fund amounted m‘g%rke“ on
year it will be about $7,000—a most generous contr] 00.; this
our ever-increasing work. We owe a deep debt o?h“honto

-8.Very rare virtue,

to our U.S. A. brethren, for thus sharin i gtatit@e
N g our biwflen.; FRIEIY
Here i& a little poem sent to meb?anlu;h“‘

Mr. P. H. Aldhouse, whom I thaok for his kin&ly%thoﬁgh??s :
IRELAND’S BLESSING TO Dr. ANNIE BESANT, 15.T.s’
Fiftieth Anniversary Foundation, TS . :
Messenger of the Masters, from the West '

Where Erin, ranged b RN
Works out her ancient ﬂfgy'ﬁgsﬁz‘“" Bea, -

Her lOVing greeting is to you addm y’ * | LT

% Daughter,” she says, “ Li o e el
" Like you unflinching I hav;kgom Enl;r.“hmmv;,

Right up to Calvary, and feare v e
I too, by faith, can see the br ; :u::o::. R
The trpvaxl of our Souls shall bring ¢4 ‘ﬁr"‘"’z ¢

_ A lasting Blessing to a happier Mﬁs s th™

".L‘_;g‘r‘.. I R

“only plead force majeure.
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. The paragraph in our last issue on “Is Mrs. Anunie Besant
alive?” hasdrawn the following note from Dr. James H. Cousins:

~ Apropos of your obduracy in not shuffling off this mortal coil
at the sixtieth twist to oblige the astrologers, let me warn you that
you have another brand of prophet to face as well when the Day of
Reckoning does come—if you do not manage to blarney it also into
oblivion ! At that very time I was keenly interested in psychical
research, and lured certain excellent mediums from London to my
‘home in Dublin, where, under entirely unfamiliar circumstances
and with people completely unknown to them, they achieved remark-

- “able results in psychometry and normal clairvoyance. At one sitting

a letter in a plain gealed envelope was among the articles to be.
experimented with. The psychic delineated a character that was
clear to myself and one or two otherszresent. He stated that the
writer of the letter would die at sixty. No one but myself knew that
the letter was from you. When 1 disclosed the fact I learned that
the psychic, quite independently, had made the same cheerful

- prophecy as the astrologers! It looks as if something had coveted

you for the celestial regions. Happily for us, better counsels
apparently prevailed. '

I must admit that I have been very disobliging, and can

»
e

The New York Daily Express has a very interesting
article on * The New Race evolving in America,” a fact which
is no longer regarded as a Theosophicdl fancy, but has passed
into ordinary newspapet news. H. B. Blavatsky was only a
little “previous” in announcing it in 1888, It is a way
Theosophists have. A correspondent lately wrote to me that
in 1911 T had lectured on “ The Emergence of a World
Religion ”'; yet a few members of the Theosophical Society
have ‘been’ upset by a repetition of the statement in 1925.
Well, here is the belated news of the “ new type” :

The American ;;;éople are evolving into a new race with distinct
characteristics of their:iown unlike those of any other race, according

fo sa announcement by the Smithsonian Institute, based on investi-

- ﬁﬁons carried on for many years by Dr. Ales Hrdlicka, the Institute’s

$amous anthropologist. . - : :

: Dr. Hrdlicka examined thousands of Americans of different
classes and reached the conclusion that the new American racial type
is not Nordic, but a type between the Nordic and the Alpine, “ close

- 4o the medium of the English and white people in general ”,
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Dr. Hrdlicka’s report to the Smithsonia i
« Although the older American stock has approched ?hgl;zgz;uatg sayfs :
distinct American type, it is still nearest to its main progenit 101 0 ha
are British, but in stature, physiognomy, and behaviour it!' ors, who
more or less different, and the type is a good one.” i8 already
Dr. Hrdlicka maintains that there .
mcial deterioration because of the former fili)%r!;? i?l?r)rlxlirg::tf% fearing
All that was necessary to bring out the favourable cha 10;1 p.oh.cy.
as exemplified in the children of immigrants and in many xi‘?;:!:ifgl::xc:,
nts

(3 -
themselves, was “an opportunity for wholesome development in-

favourable American environment ”.

Dr. Hrdlicka adds that * the American type is characterised by

tall stature—being the tallest of all th

by an inclination, especially in you’fhl,alt'ge fifg;g; °:1 Wléite people—

the scarcity of adult blonds, and by mixed eyes or lige}?t g;‘;:svsv;‘t}? y
1tn a

brown admixture,
€ 3 isti
The main characteristics of its behaviour are in general
shrewdness, energy, and per-

frankness and openness, yet with

sistence ; with but little ’sentimexlxtal't ) i

Hvely few extremes, excopt perhapls Sfinori :éfecitlpn, and with rela-
occasionally religious endeavours.” ustrial, financial, and

The Neo-American type will i
N in all ili

more tsangmpe and perhaps less sparse ?}f:gatb}:ht{dbe on the average
an intermediary white type in pigmentation ® e fony T remain

and in other respects. It will show foralo in the form of the head

individual variation, and may well he EXpect}adnfotli,?: :gfiget.rantge of
ctive type.

Australia is another countr
. . y where this t 1 i
gself, but not in .large numbers, as in the %):':SdShgwmg
S‘e.rhaps tpe British Association for the Advarlmeem o
: ::jnc'e :’.\?l] now wake up, and realise that Captain Pae:th °§
e justification for urging upon its attention the f ey
a new type was appearing. © fact that
L]
The International Order‘of.S ice i
_ ervice is doin in
tBhe U.S.A,, under its National Secretary, Drglsj(:ld wvo\;k ;ﬂ
urnett. It ’has Branches for a Brotherhood of Ray' :9 .
fo: bx;oadc;;ztmg Brotherhood, presumably by appeal‘:’.e:’nti :l:
ike, two New Age Youth Leagues i
Healing League, and others. gues : Selence of Health and
. , .
As T am iting; stra
writing, the Australian mail comes in and brings

us splendid news,  “Our George” has been elected by |
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acclamation General Secretary of the T. S. in Australia for the

* coming year, and he is, as usual, bubbling over with enthusiasm

and well-directed energy. Our readers will find his address
to the Section, before his election, in New India for April 26 ;
it is full of his breezy wide-heartedness and perfect tolerance,
and 1 feel sure that he will become as popular and beloved in
Australia as he is in India and in Great Britain. Australia
needs a man who can command respect by his virile strength
and power of leadership, united with the tenderness and tact of
a woman, and the self-sacrifice, so perfect that it is unconsci-
ous, of a true lover of men. It is specially delightful to feel
that our deeply loved and revered Bishop Leadbeater has

" beside him a helper who loves him and honours him as a son

loves and honours a father. His presence will be like

sunshine in the house, a source of light and warmth.

Australia is very fortunate in having as General Secretary so

" eminent a servant of the Masters.

*
L K ]

* 1 expect to leave Bombay with Miss Rosalind Williams,
Krishnaji and Mr. Rajagopalachariar in the P. & O. ss.
Rajputana on May 8. We leave beautiful Adyar on April 28,
as 1 have to visit Surat, Broach, Shuklatirtha, Ahmedabad,
Baroda. At the last mentioned place, we have to consecrate
a new Co-Masonic Lodge, and install the officers. A few
days ago, some members of the Adyar group visited
Trichinopoly for a similar purpose, establishing a very
prom‘iéing ‘Lodge. Co-Masonry is making much progress in
India just now, and last February I consecrated two Lodges

_in Sindh and installed the officers in each, as well as

reviving a Chapter in Benares. Bishop Leadbeater’s two
remarkable books on Freemasonry have, 1 hear, aroused
much interest among Masons of the masculine Obedience, as -
they well may.

T T———



TO THE MASTER-SINGER

1 CARE not if men hear me,
'Or hearer none there be, *
I close the lattice of my heart™ "’
And sing, and sing, to Thee—
" Soft songs of sweet communion
And lyric secrecy,

Alas, my songs—what are they ?
Rough.echoes of Thy lays,
Heard in the nightly walking
~ Of incorporeal ways,
And wrought, by day, to substance
In labour’d word and phrase.

What matter, if they keep not \
The high sweet note that thrill’d ?

What recks it, if, transported, 5
The half their wine be spill’d ? -

I care not—I remember -
How once this heart was fill'd! _

And, when I draw the curtain,
And sing to Thee alone :
My starveling lay, it swells again;
The lyre renews its tone!
And, 1o, the songs that came from Thée *
Are Thine, and yet mine own!

Sy

FORMALISM AND FUNDAMENTALISM IN THE T.S. -

By C. JINARAJADASA

I have received from Holland a circular from some Dutch

members protesting courteously against what. is tex:me{d1
the growth of formalism in the T.S. There is a sma

" pumber in the Society which has this feeling of trepidation,

that the Society is going away from « fundamentals”. The
answer to this depends upon what we mean by fundamentals
lism.
eud i;r:[;;;mber a discussion taking plac'e sixteet'x years a'go
among Theosophists, whether it was quite con(sxsten't w1£h
their Theosophical beliefs to identxf.y themselves with tle_
‘fdrmal side of the religion into whxch‘ tht?y were born. It
was held by some thata Hindu Theosophlslt, if he is thoroughl}r
cdhsistent, should not identify himself with any aspect of his
2
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religion which differentiates Hinduism from that p d
roa

8 . gtdterdent 'bf truth which is universal, and whijch has n k
0 mar

of any oné religion or sect. Of course, al .

T.S._‘ gati’ impose no code of behaviour (l),feft:g’::sed that the
must therefore leave them to lead the highest err.lbers., ar}d
the light of their Theosophical ideals. But"itp ::suble life in
to be truly a Theosophist, a man should &is‘s(;c'a: fel?. that,
completely from everything which is not Uniéerm] ;e hl.m N elf
On the other hand, it was admitted that e doathl‘?ehglcm,
make such a complete break with one’s family ang ¢ 2 would
as to make a Theosophist more intent on hig owonng’ct:l?ns
and less mindful of the complications which he o SalYahOn
lives of others. \ makes in the

It is true that, for instance, in India to:¢ ¢
‘ : s a to-day a number.of
Hindu Theosophists are banding themselves to re A
o

‘Hinduism. They are going to use the i .
method, but they mean to simplify and pﬁrz;?; lietff:hceremomal
it essentially Hindu, and yet bringing back t(,) it"]
~ vigour. A similar attempt has been made during t}:
years by Christian Theosophists who ‘are work
Liberal Catholic Church.” The adherents of othe f4; \
Theosophists are planning a similar kind of zeﬁ:ﬁpsﬁamqﬁg
we examine these activities, we can readily note {h:{ Wheﬁ .
not a revival of ancient orthodoxy, but rather aﬁ:f«h\g’ are
bring into religion a new conception of congregatibﬁél'émms to
inspired by the Theosophical understanding of what
ceremonial.
Furthermore, there is nothing really incon;i’st‘gﬁf‘
modern Theosophist working in what we Hmy

8 keeping
ts ancient
e last few

i the

that he personally may be helped, but rather thgt nuu .
impulses may be evoked in religion which will- he]pne’w,
masses. Theoretically, there could be nothing ‘tnora M
than that everyone should profess the Wisdom Religio nai:dha :

ing in the
Worship,
18t underlies

l feim A

“formalism” in religion, for his purpose in aOing"ﬁﬁ"W‘M
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a Theosophist. But, practically, the fifteen thousand millions
of humanity to-day are not going to become Theosophists and
be helped thereby. For the vast majority of people, the
Ancient Wisdom must be stated in simpler terms and
particularised in aspects suited to their growth and civilisation.

No one who looks at the world to-day can be unaware of
the supreme need for the spirit of religion in order to humanise
modern life. In this situation, as many as 42,000 Theosophists
are available, it is impossible for them to do thie necessary
work, unless they spiritualise the masses, along the ways of
religion that these masses are accustomed to. Either there
must be completely a new religion for the world, or a revival
of the ancient religions. If, therefore, a certain number of
Theosophists believe that the Hierarchy which governs the
world has decided on a revival of the ancient religions, and if
they throw themselves with enthusiasm to help in this plan,
they are not developing *formalism », The Theosophists,
who are working in Hinduism and Christianity and other
faiths, are doing so in order that the masses in those religions
may be helped. This is clearly their intention. Whether
they will hinder the masses rather than help is a matter for
examination, but not for vituperation.

Certainly a Theosophist can follow his own more direct
method of developing spiritual life for himself, and not in any,
way . identify himself with any formal religion. " He will
thereby, save a great deal of trouble for himself, and certainly
much intellectual difficulty. For it is not an easy thing to be a
Theosophist, and yet to commit oneself to help the masses in
terms of the religion of the day. Many of us have not for-
gotten the inspiration of our first membership in the Society.
Its, value 'to us was that it had no form whatsoever. Theo-

sophical‘ Lodge meetings were not religious services; they

were meetings of enquirers into truth who had also an en-
thusiasm for human welfare. We were (and many of us still
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are) glad to get away from a “churchy” atmosphere
cannot live our lives only in Theosophica] Lodges .
we turn outwards to help the world, we must o
philosophical isolation and meet the worlg wher ntllc:
is, and help it as it needs helping. There is to rn:
ous something in the world to-day which makes meﬁl
together in congregations, and to crave a Ceremonial .
their congregational actions. Therefore the ur‘fs'e
the formal side of the ancient religions is undou‘:)te:ill
great help just now. The Theosophists who are tryi
their fellow-men are not to me reversing theiryli
rather understanding ‘their beliefs in g fuller
mindful of the help to be given to the masses,
A second point of criticism is that some of
departing from “fundamentals”. But whe ha of us are
fundamentals? If it is presumed that H.p Bs sated the
fundamentals for us, we shall soon become notl.lin. rated the
one more religion having a religious Founder who : I_nor:, than
shalt thou do, and thus shalt thou not do”, [; i, “ Thus
the other hand, that we should give a very o mea, on
what H.P.B. thought and said on certain mai:eat valus to
not the slightest question that we should do 80 :rs, th?ml is
to give a similar regard to her colleague, H, §. E)l: ¢ omitting
these are the Founders, and it is g duty that weOtt' Both
that we should understand clearly what they be}-iowe them
Theosophy. But are we to imitate them in 4/ thingse; )
There were two elements in H.P. B, whicl,
help noting. The first was an attitude of ming
be described as “ anti-theistic”’. She shows consty
pathy to (a) ecclesiasticism ; (6} the conception of 5
God. Concerning her objection to ecclesiastici.smpersonal
are few who will not heartily agree with hey, S};e lthere
chiefly the development of Christian ideas in Europe and hew
not aware of similar lines of development in otl;er fa‘i:’;s
8

But we
d when
dify our
at world
mysteri-
to come
tting for
cation of
y of very
ng to help
eliefss but
way, especially

ntly an ant;.

d was
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like Hinduism. It is a fact that, wherever a religion has a
formal side and consecrated priests regarded as necessary for
the performance of its mysteries, then sooner or later, such
priests go outside the bounds of their sacerdotal functions and
begin to dominate men’s minds. While church hierarchies.
do indeed greatly help mankind to organise the spirit of
religion, on the other hand, they are sometimes a menace to-
freedom of thought and conscience. H.P.B. knew how a
lofty ecclesiasticism degenerates into a priesteraft, which
always finds means to bind fetters on the spirit of man.

Far more difficult, for those born in the Christian
tradition to understand, is her general objection to the con-
ception of a Personal God and to any cult of a Personal God.
Here we must not forget to be precise in the definition of
terms, because every thing depends on what we mean by the
term “God”. In the accepted significance of the term, the
word God means the Supreme, the One Source whence comes.
everything which we can conceive. Now, H.P.B. did not:
deny that Ishwara, the Creator, the Demiurgos, Allah,
Ahuramazda, the Personal God, was the Centre of the act:-
vities which make the universe. But all philosophy, especially
Hindu philosophy, recognises that this Ishwara, Personal God,.
Allah, issues from an Absolute, Parabrahman. That being the
case, Ishwara is not Supreme, and therefore cannot strictly be
called God. He is the first of the Gods, but not God. Ishwara
Himselt is a phenomenon, a “shining forth,” for at Pralaya
He ceases to exist, except as a centre of future universes.
All this is thoroughly understood in Hindu philosophy. But

*&e term God is usually used in the West to describe the

"‘;‘g&nate; so H.P.B., following her Adept Teachers, refused
to use that term for a personal Creator. She was in no sense
an atheist, because she refused to believe in a * Personal
God” as God. She voiced the teachings of the Ancient
Wisdom, that there exists a Divine Principle containing
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wvithin it all that is loftiest and holiest. B ;

; _ . Butth inei
Abselute Life cannot be stated as possessing an lShPrnmpl'e ?f
.of personality. Y characteristic

This belief in an Absolute Divine Principle of life g
oes

not at all mean hostility to any form
. of worshi
God which the religions have evolved B(\);si}:lfn of a Personal
) e

nition that there are, as Shri Kri i
two paths, one through the Manli::;:dg:;ntt; o
and the other to the Unmanifested direct; S
rp}foblem of Transcendence and Immanence.
,SIO'DS of the One Reality. But.occultist .
gp?ulosophical temperament, aim at reachj .
direct, though it is the more difficult of tll;lg )
There was also in H.P,B. g ver o
:;hat -she termed “ churchianity ”,. b
they came to India in 1878 n

all C}.lristian activities in tl;:e gaar;: VEZ: i:?us aiack o
-ﬁm:rg:;utlheir att.itude ?o Christian ministers ig (:rt:r;h;iﬂl:i;
the T 5 &(l)r pubfhs.hed 1r.1 1878, stating the plans angd aimsef
adogmatic.- the::;3 of its objects was “to oppose every form of
of the Sosis 0gy, especially th.e Christian, which the Chiégs

i oo ::h regard as particularly pernicious”, The
wherein sheg ha: 1;)eacs(;re((iis y tf’dyarfa Scrap-Book o HP Bf:
- : : cuttings trom i S
Jéz:;ic:il:g mflr.ders, a.dulteries, child bei?:xegx;:c?:arg:, :!t):pebrs
ot byr;]e;nzslsiers in ‘America. All such compil,atiox: o};
tics was in nos s(za‘;lstehealgd::e:::c'e f‘ - VifCiousness of ecclosias-

ciation of th i i

ihe grat Maste gave in Plesin. B, unounatay, s
G g aonsl of ‘Chr}stlan priests and of missionary act;vities
Saciet Colouring in the beginning to the T. S., making th
: oc1.ety definitely pro-Hindu and pro-Buddhi ¢ o a.m.g,-the
:hostile to Christianity. ios- g0 ditigedly

Theosophical .Lodges meet with bitter hostility, one.of .the -

ans a recog-
in the Gita,
nmanifested,
It is the old, old
Both are expres-
especially if of a
he Transcendence
Wwo pathas.
arked. hostili
Both the Found;::l :gmt:

Just now, in Ceylon, whete gus .
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charges of attack against Theosophy is that, once upon a time,
Theosophists were militant against Christianity and mission-
aries, but that now they are in faveur of Christianity and will
pot take part with the Buddhists in attacking Christianity.
The modern Theosophist is distinctly held in Ceylon to have
departed in this matter from the “fundamental” traditions
established by the Founders.

If we are to seek for any kind of * fundamentalism ™ ir¥
the Society, it is necessary to understand Colonel Olcott’s atti-
tude also. One very strong dislike of his was in any way to
claim for the T. S. an inner direction by the Masters. He

was himself continually receiving such inner direction, as is
evinced by the letters published in the two volumes of Letters
from the Masters of Wisdom. But, after the Coulomb con-
spiracy, there was so much ridicule cast on the idea of the
Masters that Colonel Olcott was afraid that the Society would
be endangered by identifying its work with the Masters.
Here he came into opposition with H. P. B., who held that the
only salvation of the T. S. lay in those members who definitely
pledged themselves to a life of service to the Masters as Their
pupils. She felt that there was no future for the Society,
unless its original Second Section was restored. But Colonel
Olcott held that to allow the existence of a body pledged to
gerve the Masters and Their representative H. P. B. was to
create an inner ring of influence in the Society. He felt that
as President, he was the only person who should direct the
Society, and that for a body of members to take pledges and
follow someone else was detrimental to the Society’s welfare.
He persisted in this policy when H. P. B. began gathering pupils
round her, till the Society’s very existence was jeopardised by
bim. In 1888 H. P.B. insisted that an Inner school should be
formed. Colonel Olcott was utterly unwilling, and gave way
finally only because of direct orders received by him from
* the Master K.H. on this matter. This letter of orders,
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received on August 22, 1888, on board S. S. Siann,,
ing Brindisi, is published as Letter No. XIX in the FV.V
How greatly a true and devoted man with tlh
intentions may err is shown by the remarks of the best of
K. H,, reported by H. P. B., concerning Colonel O}, e Maste
to this whole preblem. The President-Foundey WOtt S attitude
in his opposition to the work of H. P. B,, solely be as obstinate
afraid that the creation of an occult band of stuq Cause he wag
the end of the Society. But the Master K. H. toi;]té V‘I’)Olgd be
and Wg have Jot it ggf;swlélixexﬁ: B it fom OUE £125D a0d inflygnes
saved it? He saved its body, but he allowed th‘;gi' hHe says he E:e
Shcae 1 18 o oen crpa, & e el S0 s st
pieces when he is gone. Out of ar wel] enough,

the second alone is attended to, but it is no longer eitht e three objects

nor a body over the face of which brood it b
) ) t N roth
great Range. His kindness and love o? ;I:aigu';t from beys;goﬁ'ld’
autamic in their spirit, but he has misapplied that lifingé‘eat and trul;
ness,

]
fien near.
rst Series.

So eventually Colonel Olcott :
the.re is undoubtedly a certain axno\?::::i oftotrﬁlt;e, Wa?, though
att1t}1de that an inner body of students may some?'l his genera]
a clique a!nd an imperium in imperio. On the of hlmes become
work which H.P.B. did by starting the E, § her hanfl, the
been the salvation of the Society, for all those “;h as ob?nously
worl.n.ars, and who have been most Character‘;safie its best
sacr.lfxce, are just those who have definitely trieq ®d by self
pupils of the Masters, and not remain mere] to become
the Theosophical Society. Y Members of

The Society has had marked periods, and these 4
ing to note. The first was the Buddhist Period
H. P.B. and Colonel Olcott took Pansil and form
Buddhists. There is little doubt that, if vany thing of N
were to be done by them to-day, there would be mych d’the klfld
tion of them as infringing the neutrality of the Societenuncm-
to-day, a certain body hold that it is not right of an officz;« For
Society to ally himself in his individual and private ca:: the

Te intereg.

city
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with any movement which happens not to be endorsed by

a minority of Theosophists. The second period was, when a

certain number in Europe felt alarmed that the Society was in

danger because Dr. Besant threw herself vigorously to revive
the spirit of Hinduism from the time she came to India in
1893. The third period was when Co-Masonry began, and
protests were sent to Colonel Olcott against Co-Masonic Lodges
being allowed the use of T.S. Lodge rooms. He takes up the
protests in his address to Convention in 1905, and points out
that he sees no objection to any group of Theosophists throwing
themselves into whatever lines of effort they think useful,
provided they do not officially involve the Society in their
actions. Then came the next period when a certain number of
members felt that the growth of the Order of the Star in the
East was going to endanger the Society, and that that organi-
sation would “capture” and so stifle the T. S. Then for a
while there was a period of alarm that the Society was being
dragged into politics, because Dr. Besant began to play a
principal role in Indian politics. Another period began when
the Liberal Catholic Church was started, and the old cry, that

the Society is in danger, was again started.

Does it not seem that every time bands of Theosophists
undertake lines of service which they think necessary,
there will be at the same time a certain number who will
object and cry that the Society is in danger? The Society
has had this presumed danger so many times, and yet it

_has lived .on with greater vigour after each such danger. In

future, perhaps, members will realise that there is no danger
to the T.S. at all from -such movements. From the very
nature of the Society, its future cannot be endangered because

* special movements arise within it. The Society is aiming to

discover the Ancient Wisdom, and so little has been discovered
so far, and such an immensity remains yet to be discovered,
‘that members, if true to this object, can well afford to allow

3
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groups to work out spec.ial forms ‘of social service either in
religion, philosophy, politics or any other department, Why
should we become excited if some members wear silver stars,
or if others call the priests of their religion “ Father ”? The
Divine Wisdom is surely inclusive, not exclusive,

1 think personally it is a waste of time for yug
to possible dangers ahead of the Society,
each other that the dangers exist or do not
of this article is only a plea that
discussions, we should at least be caurteous to egch other,
and not attribute villainous motives ang 8ay that such and
such’ groups are trying to “capture the Society * to this or
that purpose. In like manner, ought not the workers in
particular departments—Star members, Liberal Catholics,
Co-Masons, World Religionists and others—tq reveal on the
other hand a larger charity, and refrain from taking a superior
attitude that they"partake somehow of 5 fuller salvation, than
those who are not attracted to such departmentg 7 There are
certainly many forms of salvation, but to be a #ue Theo-

sophist, a lover and a server of the DiVineWisdom, surely
includes all possible forms.

It requires only a little examinati
past fifty years of the history of the Soc
as a matter of fact, stood behind jig
well that, from the Judge secession in 1895 onwards, every
group which has seceded from the

Society has announced
that the Parent Society had been dr

opped ” by the Masters.
But, it the guidance of the Masters istobe shown by the increase

in influence and usefulness of a body which They inspire,
one can point to the immense strength ang usefulness of the
Parent T.S,, and to the very insignific
sentient organisations which claim to be
“and the only and original Theosophical
that the Masters influence every organ

to argue as
and try to convince
exist. The writing
s in all thege inevitable

on to show that, in the
iety, the Masters have,
growth. I know quite

each of them the one
Society. I do believe
isation. But it is just

ant nature of the dig-
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' i I assert that, in spite of all that

of that very belief that i t
becabUS:n said about the T. S. “ going on the rocks,” the Parent
gass ehas to-day more of the power of the Masters than at any

other time before. One thing at least, I hope, will remain
othe .

lways as the result of our ditferences, and that is that we
alw

" shall differ as “men and brethren,” and not attribute unkind
s

tives to those from whom we differ, not in aim, but im
moti

modes of service. C. Jinarajadasa



PURIFICATION

I AM come, thy soul’s desire,

I in flaming robes of fire :

I have heard thy spirit call

And have come to claim thine all.

Standest thou before me dump ?

" At thy bidding I have come,

Thou alone didst give me birth
On thy lips I hush the mirth, .
Thou didst never think 4, see
Thy desire was Lke 4, me,

Now I clasp thee to my heart;

Of myself a living part.

Bid farewell to earthly gain,

Walk with me the vale of pain,
All thy selfish love myst fade
Into selfless love be made, ’
By thy will thou didst Create
I\ICIIe, a}r:d lo! men call me Fate

e, thy soul’s one .

Clothed in purifyipsgh.f(;:eg_ Desire,

IDA LeEwig BENTLRY

COSMIC VALUES
By A. F. KNUDSEN

THE organising of the World Religion gives us more to
think of than rituals and austerities. Let us try to
realise some deeper and truer basis for our daily use of the
word “ value ”.

Success, Wealth, Power, Empire, those are the gods that
rule now. They rule men’s hearts, and have invented much
sophistry to cloak their imposture, and erected much
camouflage to hide the horrors of their malfeasance, and of
their treachery. Commercialism, militarism, diplomacy, they -
all depend on sham, pretence, evasion, and substitution, all are
deadly afraid of the light of publicity. In all directions we
find the censorship that prevents the facts getting into the
press before they have been coloured and doped to suit the
managers of the publicity bureaus by which those in power
maintain their hold on the mind of the average man, and so
on the whole race below that standard. 4 ‘

It all.looks black enough to the idealist; the evolutionist

 alone can look at the state of mankind and face the problem

squarely. It all  hinges on the character, and then the
intelligence, of the average man. What is his value and
whence his possible improvement ?

What can improve the civilisation of Europe ? The
alternatives seem to be more technical education.and material
welfare .on the one hand, or, more culture on the other. Will
not culture, spiritual and mental culture, turning from things
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and senses, from gratification and excitement, baffle and
conquer mammon to-day as the “ Gymnosophists” (naked-
wise) of India conquered Alexander the Great? '

Culture is what Europe is hungry for, though hardly realis-
ing it. One sees this hunger in the children, they long for
something not material and not limited. If we are to save
Europe for civilisation we must begin with the children and
make new men and new women who are not scarred and

cowed by the brutality of the drill-ground and the industrial .

barrack life, that now stamps out i
and girls before they are 14 yzars olda.all m'OdGSty i both boys
For our standard of value then, we must go to the child
for there we must begin our changing of standards g d ;
values. The child makes all values anyhow. All comrrz1 .
depends on demand and the child makes the on} d ercg
there is. Stop the arrival of the babies I finane
crashes, values cease to be. ’
keeps up and adds to the basis
of the unearned increment whos
foundation of “ Big Business *.
.When there is demand, then supply produced, th
business thrives. Man demands, so man by his r’e e
crfaates values, population increases them, and childr§n Sefl.ce
tain the population. So all valuation comes back to thencl;ll'?é
as value'-maker. A student of economics has figured out tl': t
each child born in New York raises the valuation of th o
real-estate by 860 dollars, i.e, capital is increased be Cl'llty
ta}:zou}x:.tldbdecause of the added demand for time and spacse; tbz:
child does not even get a chance to }; 1 n
tra}nsaction, he only adds to the font;e}:i‘;?ozsfg;sas:;re N tftile
raises the prices against himself by being born. Perg ec;)ntrae
he would har.db.r wish to be born on an isolated island. St;
we see t.hat it 1s not charity that the value-maker wants but
opportumty to react to his environment. If we knew to-day

and all finance
Increase of population alone
of capital, it is the sole cause
e capitalisation is the Bedrock
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that no more babies were to be born into this world, all values
would collapse; if we knew that only idiots were to be born it
would be still worse. The child is future, prospective. How
then do we value the intelligence of the child that comes to us
in Europe, does he get the full opportunity that a human being
should ? Can we turn to a contemplation of the cosmic values
for a new view of what we should do for the child who comes
to give sense and aim and value to our efforts in what we
claim to be a cultured civilisation ? Does it not all hinge on
the Average Man ? Can we raise him a bit, or can we increase
his percentage of the whole population ? There are three
sides to this question. We may get from nature an increase
of leading minds and notable characters, or we may remove
the tremendous obstacles now in the way of the masses,
which prevents them from getting the cultural education
which they surely are capable of. The third means, removing
or extinguishing the lowest intelligences whose presence pulls
down the average, is of course not practicable even if moral
and educational methods were to be applied, for these egos
who lag behind learn but slowly, and incompetent minds are
born even into our hest families and communities.

There remains practically the raising of the whole mass of
humanity, by extending to each individual full opportunity for
drawing out each and every faculty to its utmost. In short,
putting an end to poverty, slums, child-labour, and providing for
each child free education, beauty, space, time, music, pleasure,
creative occupation, dramatic and religious pageantry. There
are no longer “isles of the blest,” average wagdes, average
poverty, has spread from Europe to the South Sea Islands,
to the heart of Africa. Have we not heard of  compulsory
labour ” in Kenya, and intense opposition to shortening the
hours of child-labour in the United States? Is it the
uneducated class which opposes these reforms? no; it is the

~ greedy class.
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Who then values this child which makes gold worth more
than oxygen; what is gold or ice to the Esquimaux, over and
above ivory and fur, blubber and sealmeat? Gold is our
greatest hoax. .

Honour, devotion rather, to the child in the home, it -

‘drives the man to effort, to achievement, to victory over bis
own inertia and stupidity ; and it has done so from the first, it
even drove the mother to evolve the breast and mother-milk
to feed it. Even now if men are still men it is “ women and
children first ” in acute danger. Why not then in the factory,
the bank, the legislature? [t is the child that drives the
mother out, frantic to maintain her child for a year or two,
afzd. so the sweat-shop exploits her to the last ounce of energy,
giving unearned profits to capital. They say profit is legal,
but is it moral? Someone too weak, or taken at a disadvaniage
of ignorance, or of time and space, must make the sacrifice
somewhere, Profit is another of our superstitions. Caveat
emptor ! '

But the child who causes the whole problem of political
economy, what does it get ? Will it ever get the consideration
that is its due, will it ever be respected as maintainer of
values? Will its claims ever be the figst to influence
exchange, disarm greed, stir chivalry ? Will the needs of the
child ever dictate expenditure, private and public; its wants,
physical-esthetic-mental-moral, be the first items on the agenda
of Imperial Parliaments, or even of city councils? Yes, in g
genuine civilisation.

Are we fit to have a higher average man ,bom into our
world-civilisation as it is to-day? Yes, if we look out for the
full humanising of the children whom we havg in our midst,.

A. F. Koudsen

e S ———————
s

TEARS AND LAUGHTER
By ARTHUR RoBsoN

THE mystery of laughter ! The mystery of tears! Must they
forever be mysteries ? Is there no way of tearing aside
the veil that conceals the origin of these the most human
ingredients of human nature, of discovering the beginnings of
those thousands of instincts which make up our being, by
which we live and without which we would inevitably die,
“human nature’s daily food,” as Wordsworth calls them in
the mass?

In tracking out their source one comes across a very
remarkable law which, amongst others, governs the process of
evolution, a law which is found in operation in the evolution
of all things, the most commonplace as well as the most
exalted, the most ordinary articles of everyday use as well as
those fragments of us which partake of the divine, the attri-
butes which we share with God Himself. I shall not for the
present give the law a name nor attempt to enunciate it. But
if we trace the life-story of anything, the law will be readily
discernible. And, to this end, I will take, as being most familiar
to me, the life-story of a very commonplace thing indeed, the
sola topee, the type of hat,.-I must further specify for the
uninitiated, used by Europeans in India and, now, in most
tropical countries, ,

Come back with me to the times when the first English
settlements were made in India, the early days of John
Company, and we find the Europeans of those days wearing a

4
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costume which, except for their top boots, worn, I believe, as
a protection against snakes, was identical with that of the

upper classes of India, and included the large Indian turban. -

As the turban, worn by itself, leaves the crown of the head
bare, the Europeans adopted the quilted conical cap worn
inside the turban in some parts of India. A further grievance
against the turban still remained, however, and that was that

it provided no protection from the sun for the face, This was .

remedied within a few years by extending the quilted cap
downwards to make a sort of brim which covered the fore-
head, ears, and neck. This proved rather a nuisance when it
became sodden with perspiration, and as ‘it could hot be
sufficiently stiffened by quilting, attempts were made to make
it stand off the face by lining it with long feathers, The sola
topee first saw the light of day when a member of the
Cawnpore Tent Club used, instead of quills, the pith of the
sola, or shola, plant. o

Now sola combines extreme lightness with ideal heat-
tesisting properties and, although originally intended only as 5
stiffener, it gradually usurped the functions of the cumbrous
turban and the irritating quilting, and we find that within the
course of a few years the turban and the quilting had so far
decreased in. size as to have ceased to perform any effective
function and were reduced to mere decorations, and that the
sola had come to be the most important factor by far in the
make-up of the sola topee. The quilting has been banighegq
from the latest types of tropical helmet, but the pugaree (or
' diminutive turban) is still retained as an indispensah]e

ornament and, for those in the know, serves as a reminder of

the parentage of the sola topee. _

It will be noticed with interest how the small °a§: which -

was originally admitted as an auxiliary to the turban, hag
gradually increased and, reinforced by sola, has by degreeg

.supplanted the turban in its office and reduced it to ap entirely
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subsidiary position. This law of usurpation will be found
in operation in a multiplicity of things and is in fact the
instrument by means of which good usurps evil in our being.
A tiny, unnoticed fragment of good insinuates itself into a
mass of evil and in due course begins to grow, and so it goes
on slowly and silently develpping, down through measureless
ages of growth, until it is fully matured and the time is ripe
to weed out whatever remnants of evil still adhere to it.

The law is invaluable for the light it sheds in helping us
to trace the origin of all those instincts which we share with
our fellow-men, and, very often with the lower animals,

Because everything that we do is done deliberately or
was done deliberately and for a defjnite purpose at some time .
in the past, it has crystallised into a habit, out of which has
evolved the instinct which comes down to us to-day as a
vestige of our long-forgotten past. Fear, for instance, causes
among other effects, a tendency in the knees to give way, the
breath to be stifled and the gaze to be transfixed. Because,
in the long, long ago, in the thick and endless forests of the
coal period, fear caused our animal and human forebears of
that time to crouch down in the undergrowth, hold their
breath and keep their gaze fixed on the object of their fear,
which invariably took the form of one of the enormous 1'reptil--
ian monsters of that period that had made its appearance. IE
the monster suddenly appeared very near and loomed very
large ever the smaller creature, it wisely remained perfectly
still, as there was always sufficient foliage about it, with the
result that to-day when a fear looms large over us we help-
lessly do the same thing and are * paralysed with fear”.

Again, a sense of cold gives us * goose flesh,” because,

in the days when we were furry, that action of the skin
caused the fur to stand out and so provide protection from the
cold. The hair standing up on the head when one anticipates
danger in the darkness once served the purpose of giving one
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fhe earliest possible intimation of the danger apprehended, and
is akin to the bristling fur of animals in the same o} .
stances. We swing our arms when we walk, whi Zc?m;
reminds us that we were once quadrupeds and :chat 1tch "
of. the forelegs was as necessary to locomotion as th ‘t ?use
hind legs. The impulse, when one is thinking harg fo ot
one’s: hand to one’s head—it is immaterial when : tt;put
- got it there, whether you scratch the bacl; of youylu e
knuckle your forehead or tip your hat over your bro ; ea'd >
evolute of the animal’s impulse to crouch down W}S)_ls' i
observantly watching a potential prey or a Ppotenti l“f’ T o
will notice also a tendency to draw in your le her s You
thought, the origin being the same.
An‘d so on right through the long list of things that
do by. nstinct.  Not a muscle contracts or nery t tches
put either it subserves some purpose in the ‘preseet WIt.c hes
in t.he past at some time more or less remote S? or id so
Instincts trace their origin to a series of actior;s doom: Df o
ately during our savage human state ; others go ban: tehber-
part of our long animal period ; while the roots ofctho e
?o be found right back in the time when we were 1: ters';re
impulse that makes one turn up one’s face andp Qtllest.ch -
fme’s. ‘boc‘iy whenr contemplating, whether in actuality orl‘;p
imagination, anything or anybody that stirs one’s dee r:
affections, traces its ancestry right back to the flower 'DT?
sensations of the moment are exactly those of the flc;vs;er .
sense of something, which appears to be an emanation fr o
the object of one’s affection, filtering in through the faom
particularly the eyes. The reader will remember O} .c?,
observation : s

gs when deep in

Methinks_I feel this youth’s perfections
To creep in at mine eyes.

But what about tears and laughter ? Out of what have
they evolved ?
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Let us take laughter first. What is the psychological
essence of humour ? Examine it in its simplest form, the
laughter of a child. If you tumble about on the ground or
affect to slip and fall, a child is shaken with merry laughter
and truly, this elementary sense of humour never leaves one.
If one is walking out with a friend and he should suddenly
slip and come down awkwardly to the ground, one is convuls-
ed with laughter however well-disposed one may be to the
friend in question. This really gives us the key to the
psychology of humour, because in all humour, however crude
or refined it may be, there is always a sense of somebody else
being in an awkward situation or being affected by a weakness
from which one is free oneself, that somebody being often
one’s other self, the self of a moment ago. But what connec-
tion has such a sense with the actions which accompany it
and give it expression, those actions which, taken together
constitute the laugh ?

Notice carefully the ingredients of a laugh. The head is
thrown back, the skin of the face is drawn up towards the
eyes so as to expose the teeth, the mouth is opened and a
series of guffaws produced. There is also a tendency to give
a push to anybody who happens to be conveniently near.
There is no doubt about it that the human laugh is akin to the
action of dogs when happy. They rear up against you, turn
up their heads and bark “anrestrainedly. The two instincts

_trace back to a common origin, namely, the action of gregarious
“in\imals of annoying a monster that has attacked one of therr
nulber, by running around it and barking furiously at it so as
to disconcert it, attacking its heels and rearing up against it in
order to reach more vulnerable parts of its body. This action
is due wmore to fear on their own account than to a sense of
camaraderie, as evidenced by the fact that they do not discrim-
inate very clearly between their fellows and the stranger.
It is well known that they will attack and badly maul one of
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unpleasant—but the smile which is probably of all the II.IOSt
unpleasant is the one so tellingly portrayed by Laura Knight
in her picture “A Daughter of Eve”. This is an evolute of
the grin of a hunted, miserable dog that has been cornered by
a pack of hostile curs. The most beautiful of all smiles is
certainly that of the little child.

It is difficult to believe that the angelic smile of an
infant i8 an evolute of the wolfish snarl, that out of things
so repellent such beauty can be evolved. It is hard at first
to bring oneself to acknowledge the bestial origin of all that is
good and beautiful in human nature, but we find it easier to
overcome our tendency to repudiate our ancestry when we
remember that Christ never hesitated to acknowledge the
sources from which He had sprung. He speaks of Himself
again and again as the Son of Man, thereby reminding us that
He is the natural and spontaneous outgrowth, without
“anything extraneously or adventitiously superadded, of the
ordinary maun, with all his wrath, lusts, and fears, slowly
developing down through the long and teeming ages.

The ancestry of blushes is as unpleasant as that of smiles.
The human blush is a refined vestige of the reptilian habit,
particularly associated with the chameleon, of changing colour.
The mental complex which produces this action of the reptile
is a sense of being exposed, combined with a sense of the
value, to itself at least, of its own life. Out of this evolves
the human blush, which varies in its nature, from the blush
of self-consciousness, through that of modesty, to that ineffably
beautiful and subtly delicate blush referred tf’ by.Brabantio
when speaking of that pearl, richer than all its tribe ”. He

-ibes Desdemona as
. describes A maiden never bold ;

Of'spirit so still and quiet, that her motion
Blushed at herself.

In this there is an extremely refined sense of the delicate
beauty of her every movement, every gesture, every accent of
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her voice, and she escapes from the impulse to inhibit this
beauty by blushing.

The ancestry of teats is even more unpleasant than that
of smiles, or blushes, or laughter. Tears trace their origin to
the action taken by a weak animal when seized by a
larger one. It sets up a wild outcry, screws up its face and
makes a violent struggle to get free, and at the same time dis- .
charges from its body whatever noxious matter it can upon its
aggressor. Here the animal has a sense of being in great
peril, but not so great as to paralyse it with fear. It has a
dawning sense that the peril has limitations and that it can
find relief from it by discharging all the effete matter within
iis body. Tears act as a safety valve by which an outlet is
found for all the effete matter that constricts the chest and
congests in the brain owing to its having been held in through
fear. It is only by tears, coupled with a frank and free
unburdening of ourselves that we can

cleanse the stuff’d bosom of that perilous stuff which weighs
upon the heart.

The greater the quantity of this “perilous stuff,” the
longer, it seems, is the fit of crying that is necessary to scour
it out. A fit of hysterical weeping is the outcome of weeks
and months of pent up emotion. The action of a mother,
when she takes her grief-stricken child in her arms, of kissing
its head, has actually the effect of drawing out this effete
matter from the child’s brain and bosom and relieving the
congestion there, but she feels the necessity of shedding her
own tears as an outlet for that same matter from her own
bosom, and sometimes, in addition, much congested matter of
her own. Cordelia utters a literal truth when, in invoking
“the medicine of her lips,” she speaks of repairing, with a
kiss upon her father’s storm-tossed brow, “those violent
harms that her two sisters had in his reverence made”. And

the holy dews that fill her eyes are the distilled essence
5
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their own number which has had the misfortune to be seized
by something strange ; and it is really through this outgrowth
of the original impulse that laughter is descended. There is
among dogs an instinct that comes very near the human sense
of humour. If you throw a dog in the water the others will
bark merrily around him and tumble him when he emerges.
The impulse to attack the marauder is caught from one
another with the fear that gave birth to the first impulse—
which, incidentally, gives us the origin of the infectiousness
of laughter—but with the sense of fear there is also a sense of

safety from the peril in which the animal finds jtg more

unfortunate fellow and in consequence a small, interloping
sense 'of delight. By the law of usurpation this sense o;
delight usurps in the course of ages the placs of fear in this
particular, complex, shall I call it? The same action in the
modified form of laughter becomes the expression; not of fear,
but of delight, and, in what is probably one of its highes;
forms, of the feeling contained in the thought “ But, bless it
it doesn’t matter in the very least ”. One worries for month;
and years over one’s poverty and other things of that category,
but one day one finds oneself laughing to think such a thiﬂg.
had ever seriously troubled one. One has escaped from the
bondage of one illusion, but that escape must find expression
in a laugh or a chuckle or it is not complete. The laugh
becomes a sort of natural sacrament, an outward form without
which the inward grace would fall back without having foung
a’ channel through which to flow down into the Persanality.
here below. -

Of course, the ‘content of this sacramental grace "vza.ries; '

according to the particular species of laughter in question. Ip
the foolish laughter of people at a stranger whom they find in
their midst and more or less at their mercy—which is a direct
descendant of the concerted attack made by animals upon g
strange creature that happens to have fallen among them —
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't‘his grace almost reaches vanishing point. But all laughter

has in it the psychological benefit of shaking one’s nerves and
muscles out of the tension in which they ordinarily remain
through the fear that is always with us.

"~ And, now, what about smiles? Where do they come
from ? Because smiles are not just half-laughs. On analysing
the smile we find that there is, as in the laugh, a drawing up
of the skin of the face towards the eyes so as partially to close
them. Accompanying this is a slight sniff, a slight bow and
a slight flexure of one or both arms. As in the laugh, there
is an action of the eyes, an expression, which is an essential
ingredient of the smile. '

 The smile is an evolute of the snarl of the lower animal.
When one dog snarls at another it recognises in that other
something of which it need not be altogether afraid, some-

" thing which, although potentially hostile, can, by a timely

exposure of the teeth accompanied by the appropriate nasal
sound, be made to desist from hostilities. The snarl of the
lower animal has a large fear content and a small friendli-
ness content. But the latter grows and in due course s
found, in the human smile, to have usurped the position
of power.

The smile is an expression, not only of friendliness, but

“ also of pleasure. One smiles complacently, even if one happens

to be alone, when one thinks of all the good things one finds

- oneself in. possession of. But one does so only when one

compares one’s own good fortune with the lot of others, even
if such a comparison is made subconsciously. The evolution
of the smile of pleasure from the snarl will readily be seen
when it is remembered that the snar] is oftenest seen in dogs
when they have something, such as food, which they want to
keep for their own enjoyment. |

The beauty of a smile is in inverse ratio to its fear
content. The nervous or sardonic smile is undeniably
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of all that kindness and compassion that fij] her great and
gentle heart, .

One feels vouchsafed to cry only in the presence, ‘in

person or in spirit, of one with whom one feels some kinship, -
4

and the recognition of a kindred soul wil] often have the effect
of opening the floodgates of the stored- D tears of the past, in
which fact there lies an explanation of * tears of joy ” ang ,the
somewhat problematical tears which people sometimeg shed
when they have done a kindness, the so-called “maydlin tears”

So out of the smaller animal’s recognition grows thc-,:
human recognition of 3 kindred soul, and out of jtg unsavoury’
action of discharging filth upon its captor evolves the ‘beauti-
ful human action of weeping one’s soul oyt in the bosom of
one who will love and protect. Also, out of the strong
animal’s tendency to relax its hold when the weaker takeg
that line of action quoted, grows the human tendency to relent
in the presence of tears, out of which again ¢
Divine Compassion, “the tears that angels shed .

It must never be forgotten that Whatever there iq of
divinity in us flowers, like the lotus, only after having first
germinated in slime and struggled up laboriously through
water, that is usually turbid and often agitated, up to the pure
air and the radiant light of the Infinite, The Lord Buddha
seated on a lotus reminds us that He, the First Flower of ;)ur
Humanity, has sprung from the same earth-sunk root g5 we
and has endured the same agonies and perils, the sam;
unceasing toil, the same gruelling, heart-breaking struggles
the same delays, disappointments and mortification ag thos;
we are going through to-day. We see but the wonderful,

here springs

flawless flower and care nothing ahout what remains hidde, *

in the waters of the long forgotten =ons of the past,

Atthur RObSQH

ANCIENT EGYPT REBORN IN AMERICA

By WELLER VAN Hook

(Continued from p. 42) *

ERRONEOUS TENDENCIES IN AMERICAN LIFE

'WE have seen that America was filled with people of the

Fifth Root Race, and that its life is deeply coloured by
tne recurrence within it of the ancient Egyptian influence
largely through Masonry. With this knowledge, our vision of

. the future for our country is clarified. We can see that, since



160 . THE THEOSOPHIST" MAY
we are Occultists, it is a service for us to study the hi t.
the ideals and the tendencies of our American civilils t(?ry,
We. can. recognise the continued need of 3 certain SegreSa 1?‘on.
or isolation for our land while we begin, with great res e o
stronger participation in international life. We can fe ‘;Wef )
deepest gratitude, the. generous provisions of Prov'de A
the guidance of our leaders, and for the protecti; en(;e or
country against foreign aggression or interference i ]:'1 o
the same time, we refuse to yield to the pacifist ar oo o
the sentimental religious body. We must demangduments o
naval. and fortress protection for our shores a dadef;uate
fortified island outposts in the Atlantic ang i’acg' ?;ltably
{\nd we. can s.ee how our Fifth Root Race here neelss ceans.
tion against miscegenation and injudicious interminsl; pmt?c'
the Fourth and Third Root Races; we can recogni : :t}:g vt
to .c\.xrb the excessive exuberance of over~zealousseChe‘m?ed
religionists, who have entered into American n',nstlan
deeply influenced our national ideals of goverr?r‘;x1 1:9: and
we can see how at this moment we can grasp theen ,dand
the hour by aiding in the better training of the e S'Of
generation. ne growing
The great War left many lessons for us to consider. s

contradictory ; some idealistic ; others brutal and t‘inge:i OT}T
selfishness. What a contrast between the hope of 3 newWl d
beneficent rule of suggestion and gilded planning for univejl I?1
disarmament by. a swordless League of Nationg and ts;
pathetic preparations for defence by France, who k’nows he
stands over against northern opposing populations far -
numerous than her own. How marked is the op of;?l'e
between the thought of the Fundamentalists, hosition
Archbishop Usher’s notion of the world’s age ang it
dissolution, and that of those who agree with geologistearly
occult observers in calmly counting Earth’s past s and
millions and in allowing proportionate periods to the

who cling to

future.

years by

1926 ANCIENT EGYPT REBORN IN AMERICA 161}

In some respects practical common sense and idealism
have equally lost self control, and each has forgotten the other.

Is it the major dharma of our country to speak wholly
in the language of flowers to European Nations which still
maintain mighty armies and, with mandates duly backed by
the League, clutch tightly their beneficent hold upon the
throats of Africans, Asiatics and sea-islanders ? Is it our duty
to the Manu, who would plan great new races in America, to.
permit our Fourth Root Race brothers to overrun our
country ? And shall we leave the Philippine and Hawaiian
islands unprotected ?

We have referred to the importance and value of isola-
tion for the inception of the American plan. Our continued
isolation of interest and ideal does not prevent us from taking
an important part in world-atfairs, and we may well consider
how we should deport ourselves among the Nations. What
shall be our attitude in the family of peoples? If you have
studied the law of contest in evolution you will have realised
that; since we are not near the millennium, our thought must
not wander from realities. There are no Sixth Root Race men
on earth to-day: it will be the grealer part of a thousand years:
before there is one. We Occultists are mostly Fifth Root Race
men. We must consider the practical necessities of our day
and people. We believe, almost all of us, in human con-
fraternity, a family relationship of all men. The Fifth Root
Race is the spiritually eldest of the brother-races, and has the
rights and obligations that pertain to its primogeniture. The
Fourth Root Race is numerically much larger, and the
vanishing Third Root Race is the smallest. But it is the right
and the duty of our Root Race to lead humanity. It isthe
necessity of our Race to bear itself with benevolent, serene
dignity.

America, sensing these fundamental facts, must always
be -inwardly conscious of her mission—to maintain her life in
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- happiness and to spread over the world by example the lessons
which it is her dharma to present—just as all other great
Nations must present their messages to men. And America
must not forget that the majority of men still live under the
old law. We must not allow selfishly trained Nations to
destroy us, to despoil us of our heritage, or to rob us of our
opportunity to further the cultural plan of God. Theodore

Roosevelt, who was one of the Manu’s chieftain race leaders
thousands of years ago, saw our national status wisely :

“ Speak softly,” he said, “but carry a big stick!”

It 'Wil.l not do for the. c-ies?endants of the pilgrims and the
revolutionists to turn pacifist in these later days. None of us
qmust have the notion that our mere idealistic thought can hold
at bay those who would destroy us. Let us arouse in our
hearts a burning shame that it is upon practical England’
{fortification of Singapore and Australia’s need in commo:
with our own that our country depends for the defence of the
Philippines and Hawaii! If Occultists can see beyond
religions, cannot we realise that Christians who fortunatel
make up the majority of Americans, are inclined to look u oz
life with toé much sweetness, ignorant of the broad attitud: of
the Hierarchy? Let us take the steps necessary to maintain
our status among men, who are looking upon life fror;l
personal, selfish points of view. We do not wish for war:
but let us be prepared; our armaments will not tempt u;
to fight. |

America passed the gross and supreme test of the World-
War period when she decided to take part in the conflict.
‘The inner voice spoke strongly then, so that even the humbp].
est could hear. The patriotic, the religious, those of the
 Orders of the Mysteries, and those in the immediate service
of the Government heard. It was the good karma of gyr
.country heaped up in many ways, especially by the consecra.

tion of the Civil War sacrifices to idealistic applications, that
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enabled her to escape with relatively slight bloodshed. Yet -
such sacrifices as she made were adequate.

Now mighty forces flow through America. The air vibrates.
ceaselessly with the inner cry; “ Construct ! Build!” So our
people are insistently augmenting, improving, and designing.
Our population is rapidly growing in numbers, and in the power
to see and to do. Our cities are rampantly seeking the wise mode:
of adjusting their powers, and our State and Federal Execu-
tives are endeavouring to develop harmoniously all the parts
of the law and to co-ordinate the elements of American life.

We cannot conceive of America as other than a God-fearing
and righteously-intentioned Nation. It is staunch in its ideal
of monotheism, as was ancient Egypt; as did old Khemi, so
does America look always to the favour of the Gods, to Provi-
dence, to inner immediate spiritual guidance. No one who went
through the Great War experiences in America could have
failed to recognise the response of our people to the inner call:

We must regard the American attitude toward law with
much care. In America was most strongly tested the power
of modern men to yield their liberties to authority of their
own election, confident that their trust would not be abused,
that the provisions of the declaration of their fundamental rights
as set forth in the Constitution and interpreted by a powerful
Supreme Court, would be respected. But now what do we see
through oar Nation in matters of law-making and law-obser-
vance? Is it not a frantic effort to set up many legal
safeguards against wrong-doing and at the same time to permit
infringements upon im}ividual liberties? This is pa;:tly due to
the fact that during the wat period much force was applied to
the maintenance of the opposite attitude and action and that
forces thus used must now be balanced. ’ '

Here it is possible for you to give aid with the work of
adjustment. Strong feelings of confidence in the intent and
final ideals of our people aid in giving stability to our National
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progress. Theosophists, who are given much privilege of
consciousness upon the upper mental plane,
tional power at their disposal.

We should not listen too sweetly to the criticisms of
foreigners. The casual inspection of American life by those

have an excep-

who let rise by many feet from the water-leve] their ocean- -

going palaces as, greeting the statue of Liberty or the Golden
Gate they step ashore, scarcely entitles them in logic or in
charity to condemn America without condition, The im-
mediate noise of our building prevents them hearing the dee
tones of the Aum resounding within the heart. d
America does not need to be saved. There are great Beings
of human and Deva origin who have been saving America
for some centuries. America must be kept saved and safe
because much of the hope of humanity rests in its evolving ’
It were infinitely wiser to see this simple fact once for.all
and, constantly labouring to correct evils and to build u
greater ideals of thought and conduct for America, 1o fall n
with and aid the irresistible currents of evolutiox; that "
flowing through our life. + are

THE GOLDEN Ray

In those ancient days when the great Lord of th
Cultural System was Priest and Emperor of Eeypt th e
were those who looked upon Him and His mighty Work: r(:
majesty and of magic ceremonial with awe ang with the § 0
away aspiration to be some day a little as wag that MastZr.
worshipping God in His glory and in the beauty of Hig reali:-,-
ed thoughts, fixed in wondrous forms. In this day those men
in bodies of this time, strive to imitate His way of serving,
For He teaches humanity by giving men joy in service in ali
they do, showing, as Ruskin taught— Ruskin himself JParing
the whisperings of the Lord of the Cultural’SystemLeach
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medizval cathedral stone-cutter how he might put his own
reverent feeling of worshipful service unto God in all he did.
Our works should be done as unto God, for in so far as we do
that we become selfless, letting flow through us the power, the
purpose and the glorious plan of God. And we lose the
karma-forming bondage, gaining freedom to become at one
with God in His Beauty and Glory. :

It is this feeling that Americans find more and more, the
sense of participating in a joyous labour of God, so splendid
that they must often cry out in their soul-felt satisfaction in
that yoga which the Master, who has fathered them so long,
has provided for them.

So we see in this characteristic of Americans a marked
peculiarity which the ancient Egyptians possessed, since it
was in those remote days wrought into their lives—a great
pencil of God’s gorgeous golden ray!

THE CEREMONIAL RAY

The most potent spiritual influence in American life is
Freemasonry, which is the rebirth of the Egyptian Mysteries.
Every thinker who recognises the hand of an intelligent and
active Providence in mundane affairs must see its interven-
tion in the age-long maintenance of philosophies, religions and
beneficently co-operating philanthropic bodies. The inception
of such activities cannot.be considered as haphazard. In their
birth-setting in time, in their personnel of parentage, in their
environment of infaucy, and in their culture during adolescence,
they can be seen to be objects of the tenderest solicitude of
unseen guides. '

Their birth under lowly or modest conditions is typical.
Their forthcoming in the manger and their growth in poverty
apparently provide the difficulties of inception which the

karmic law demands during this part of the world-period,
6
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A strong rebirth of the Mysteries as Freemasonry occurred
in the first third of the eighteenth century. The organisations
in which this phenomenon took place were sufficiently ancient
and dignified, but a divine touch, like the descent of the Logoic
fire in the individualising of man, dramatically changed the
organisation in England when the old guilds, the mdsonic crafts
took on a new character in a decade. Steadily the great Order’
has, since then, grown in numbers and power, until to-day its
influence upon humanity is like that of some world-wide
great religion.

This organisation, of potency in the world’s life, is neces-
sary to balance the religious and philosophic types ;f culture
providing a path to God of a different character. Not all mer;
find the way of religion a normal path for progress. Those
who keenly feel the need of ordered procedure, who are
thrilled with the symbolic presentation of the truth, normall
drift into Masonry. ’ v

The great Personage who moulded modern Masonr
into stable form has said that He drew together mamy
influences for the purpose of dowering it with the karma 3;
ancient efforts put forth by its members who, in oth:r
ages and in other lands, had wrought along corr,esponding
lines. The most ancient, the most potent and the most
significant of these inheritances is the Egyptian, for it bears
with it the ancient and the present longing of the great
Venetian to bring men forward in the ways of confraternit
as they build up the temple of God. We are to]q by My
Leadbeater, who has the power to investigate directl 01‘~
doings in the ancient past, that the ritual and the drasr'naui
our Masonry is very similar to that of Egypt. The occ (l)t
influences and the spiritual beings concerned are the sam p
similar. But what is more important is that the s: >
purposes in evolution are carried forward by g mighty Stri?e

that the good karma of that long past age again reverberat:;

1926 ANCIENT EGYPT REBORN IN AMERICA 167

with powerful increments under our modern conditions,
gaining enormously in force by iteration, and that the spiritual
beings céremoniously contacted then, Devas in great numbers
and Gods of immense authority and power, are drawn again,
under the safe tutelage of the Masters, into renewed service
in common with men.

The effects of the performance of the Christian Mass are
said to be spiritually purifying, harmonising and uplifting for
a wide territory adjacent to the church concerned. Masons,
with their ceremonial, must produce similar effects. And
they also strongly influence the nature-spirits concerned with
the material life of men. Vast bodies of nature-spirits are
busied with the germination of seed and the growth of plants
and animals. This fact was known to the Greek poet, Hesiod,
and to Ovid, the Roman poet, who gave instruction in verse
to husbandmen how best to gain Deva and nature-spirit
co-operation by choosing the proper times and methods of
planting and culture. Masonic ceremonial aids in this work.

Since we recognise the necessity for the final conscious;
purposeful union in action of men with Angels and other
evolutional Orders, we must conceive of the present-day
necessity of fostering such community of action as belongs to
our time and opportunity. For our epoch, Masonry is a
tremendous influence in this very important work. Through
its oft-repeated ceremonial, it is constantly training its
celestial messengers, or Angels, in duties contrived by the
great Heads of the work to be of practical aid to humanity,
and at the same time to give useful practical experience to the
Deva workers. Thus the Masonry of to-day, like the
Mysteries of Egypt, aids humanity in a practical manner.
In the old Egyptian days the happy relations maintained
between' men and the inhabitants of the subtler planes
conduced strongly to peacefulness, order and prosperity for
the Nation, permitting people to thrive and culture to grow.
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The glory and beauty of a country are necessarily superadded
fo the vegetative life of its inhabitants. Without wealtll)l which
18 a stored, treasured product of human effort, set aside Eor ln-
sumption while man is not bent over the ho’e i
to put forth effort into the erection of temp’l
of pictures and the writing of poems.

operation of men and the invisible hosts
t.he earth. brings forth plentitully, the sun’s rays easily giv

life and joy to all beings, and the divine thought helg e
men readily finds embodiment in substantial forms. O lovzr
so filled v.vith the Masonic influence, can thus .easitllr ?:kt;
harmony 1n§o its material, intellectual and spiritual ybeing
thence to diffuse its gentle ang benign influence over th’
whole world to all earnest men and true, who would find i
confraternity and in good deeds with the stud f wi dn in
conduct, a way to God. ¥ of Wisdom in

The potent ceremonial of Mas :
of higher Devas who must be undzxrn.tiee?ﬁ?ngzs (o services
ment of the Master or His subordinates. These rapidl
evolving Angels will be of utmost value in the 'world’sp ro’f
gress. The effects of the ceremonial are probably greal:est
upon the participants and the blessing of the great leaders
brings to them smoothness of action and the glowing inner
satisfaction of His whispered assurance that all is well.

At Shamballa is the centre of the world’s Government
Thence proceed currents of power that enliven, inform, direct.
mould and compel the beings of certain orders of evolviné
earthly beings. And in America is a secondary centre from
which the Chohans send corresponding currents over the
earth. From this centre, at certain hours of each day there
is a calling of Devas and individuals of other orders of beings
to be sent about the world in ordered ranks to certain eastern
centres. This labour the Lord of the Cultural System has had
in charge a long time. And now the Master Rakoczi, acting

it is impossible
es, the painting
The harmonious co-
gives prosperity, for

diate manage-
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Chohan of the Seventh Ray, and the Master Morya, Chohan -
of the First Ray, take part in it. v

This work has a profound meaning for North and South
America; its fiery recurrence gives our . hemisphere added
vividness of life, cleanses it of much otherwise stagnating
magnetism and obnoxious nature-spirit activity and rouses
mightily the asthetic and spiritual life of Angels and men.

In conclusion we must make clear some fundamental
facts pertaining to the occult life of America, which can be the
better comprehended after the basic discussion through which
we have led you.

What is the wvehicle through which the governing
Hierarchy sends its mighty and wholly adequate forces
through America? What is the body of men, drilled, trained
through repeated incarnations to respond with accuracy to the
inner command in times of peace when the voice speaks in
quiet flowing tones, carrying the message of gentle ideals and
brotherly adaptation and, in times of war, grips the souls of
men and, with the insistence of the heart’s deepest aspiration,
sweeps them into action. What was the secret organisation
in which George Washington was an officiant, and from
which he chose almost all his generals? What was the
organisation which so strongly served, strengthened and
bound together in fraternal ties, that gave comfort, wisdom
and support to a host of leaders and martyrs to freedom and
the rights of man in Europe ?

It is Freemasonry, with its more than two millions of the
most sturdy and responsible men in America. Masons are
either of no avowed religion, or, if religious, chiefly of Protestant
and Christian allegiance. And they are connected without
discrimination with either of the great political parties. It is
Freemasonry that is the agency that answers accurately the
inner command. It is that body which, floating upon the
karmic waves of power that dwelt within the Mysteries in
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. Atlantean and Egyptian times, truly acts as the heart of our
Nation.

It must not be thought, then, that any other organisation,
however much better informed in regard to occult theory and
practice some of its members may be, can take the leadership
in this vital matter. A fuller acceptance of the spoken
command some years ago might have changed the occult
history of the world in this respect. But, as matters stand
now and will continue to stand, the power that directs and
moves the inner life in Amenca, 18 Freemasonrv heir {o the
inspired guidance, and the potencies of the Egyptian Mysteries
and of the mediaeval Rosicrucian Wisdom.

It is for this reason that for some time the symbols of
power that have led the way of action for the Devas of the
heavenly worlds have been, for the astral and lower mental
planes, the symbols of Craft Masons of the Ancient and
Accepted Rite of the Northern and of the Southern Jurisdiction
of the United States, the square and the compass; and, for
the higher planes, it is the Knights Templars’ Cross and, still
higher, the symbol seen upon the ancient Egyptian temples
and their worship through the Mysteries, the sacred outspread
wings with the two serpent heads, the one turned to the right,
the other to the left. This latter symbol is the equivalent of
the eagle of the double head which is the sign of power of the
thirty-second degree of the Scottish Rite Masons of the United
States of America and of Great Britain. In this work masons
of other obediences have no part.

These symbols are the signs of the same authority as that
which sustained the ancient peoples who migrated from

sinking Atlantis to Egypt. The future life of America and of

the Fifth and subsequent races will be deeply coloured,
modified and directed by this leadership.

Weller Vaxi Hook

Pr——r———

PSYCHO-ANALYSIS®

| By M. C. GoDEFROY

| THE Ninth Psycho-Analytic Congress assembled last year

in Hamburg, Germany, at which many nations were
represented by distinguished scholars. The President of
the Congress, Dr. Karl Abraham, Director of the Berlin
Psycho-Analytic Clinic, welcomed ahout 200 delegates and
friends from nearly all the countries of the world. _
The most important features in the movement are: the
development of psycho-analytic theory and practice ; the
increase of the number of constituent societies ; the continuous
research work and the increased publication of results; the
large amount of clinical work carried on ; and last, not least,
the greater general attention given to psycho-analysis, even in

the form of opposition to Freud’s discoveries and theories.

This alludes to the existence of two Schools of psycho-
analysis: the Vienna School of the psychological pioneer,
Professor Siegmund Freud of Vienna, and the Ziirich School
of his former pupil, Dr. Carl Jung of the University of Ziirich.

Freud is undoubtedly an analytical genius; his subtle
reason and clear intuition revealed to him the hidden sources
of hysteria, opened up new ways to the *“ unconscious ” and
re-established the profound meaning of dreams for the psyche.
Freud is an empirical investigator, which constitutes his
strength and his limitation as a psychologist; he based his

1 An Epitome of Dr. Carl Jung's Psychological Types,
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psychological principles exclusivel ;
: y on f
verified empirically. et which could be
Jung argued that man was more i
' than a disord ject ;
in fact man was a self-creating subject. Jung ?:letdtl:b:etcl:’
sexual 1nte:rpretation, however widely stretched, was to;l .
and (.)ne-mdedd to express the whole range ,of bassiofl:(::
yearnings and the all-comprehensiv
yearnings e endeavours of the
Jung developed the idea of psychic energy (libido) and
thus l.)rought the whole subject of psycho-analysi's to the level
of universal concepts, where science and philosoph led
meet and understand each other. v oo
Jung concluded from the fact th
at the lungs of -
born babe knew how to breathe, the heart how togbeat z:gw
on, tha.t ’the organic system knew how to function ,becau:Z
the child’s body is the product of inherited functional experi-
gnce. The.whol.e struggle for adaptation to life is manifested
in the functional inheritance of the body. Isit then blindness
or fear, th?t urges us to deny to the psyche of the child th ’
same functional inheritance which is so manifest] o
the other organs ? Y presentin
_Whaft is this dark fear of our archaic past, which prompts
u; to reject the goss1bility of any psychic experience ot}?er
t an. that .of our individual life ? Here we have reached th
crucxal.pomt of psycho-analysis. We have either to accei
thfa e:itsFence of an .inherited psyche, the * collective uncog
scfn?;s . of Jung, and give the ancestral images or archetypes
of the inner wortlds equal determining power with the objects
of the outer world; or we have to intai
; maintain the empirical
systerr{, t%lat the c?ntents, of the unconscious are deriveg frozr:
the objective experiences of the single individual
) Jt;ng s gre:at work The Psychology of the Unconscious
showed wherein he markedly differed from the Freudiat;
system, and proved the necessity of the synthetic standpoint in
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psycho-analysis. Sooner or later they had to part, Freud
being an estravert and Jung an introvert, their psychology
was bound to produce a radically different philosophy.

The struggle of these two elements in human thought,
the empirical attitude of the extravert and the abstracting
attitude of the introvert, forms the history of human civili-
sation. They are both essential for human evolution, only
when they become lop-sided, exaggerating one side or the
other, common sense steps in and gives her verdict.

Jung’s wider subjective valuation and synthetic method
was the inevitable answer of psychology to essential human
demands. Jung was not only the first psychologist who felt
the urgency of the demand of those numerous men for whom
the experiences of the inner life are more valuable than the
objects of the outer world, but he put their inner feelings into
principles, which expressed the human soul in all her depth
and diversity.

He established the two typical mechanisms of * introver-
sion” and “extraversion” and the main categories of human
types, which he called “extravert ? and “introvert”; he
proved that no theory of human psychology was valid, which
ignored this fundamental antithesis in human nature.

The sub-title of “Psychological Types » is “ The Psych-
ology of Individuation » and the individuality is the central
idea on which his whole system turns. Jung regards the
psyche as a world in miniature, containing the same construc-
tive amd destructive forces as the greater world outside. In
fact, it is a universe in itself, in which the individual either
fulfils or neglects his duty as a creator. The individuality is
the central co-ordinating force, in so far as his will is strong
enough to keep the conflicting elements under control, and to
guide them in the right direction, we may speak of a
differentiated individual. Where psychic or functional dis-
orders appear, we may conclude that the co-ordinating will

1
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of the individual is weak and in i
i effective, sin i
f?ndamental relation between the psychic life Cedthere is a
tion of the body. and the condi-
The psyche has to be consi
4 sidered as an organi

not as an ill-assorted collection of instincts andg?;:lsltvivel;ole 1\jllnd

. Man

is not +hani
a mere mechanism to be shaped according to a formula,
L4

he is a self-creating subject whose indivi
dirfect opposition to the Jtheorie:stff ltliil\;f;zls:v a}:r;lnay be in
:;la;ms to be conSI'dered as a whole and consta‘ntl : psy%he
the m.oral and social code of society, if it goe y overrices
Psychxf: nature. For there is another reality aﬂvxszaasmnst "
mﬁ‘ with thet concrete world, the spiritual or psycz' Comll?et'
which .contalf’xs the whole inner life of the subj 1(t: vy
rémnds 111.11')er10usly new forms of expression for“?: and de-
oth realities, t.he psychic and the concrete, press t}t 8 enerey.
on our adaptability ; they are mutually dep,ende y eir claims
or dltsrrsgard of the one makes the other suffer nt and neglect

e genuine npeurotic is the indivi '
concile the claims, customns and t:':gi‘t::)il;alw?:}? 2hcann°t o
ol?scure but unbending law of his own bein]g JOse Of.the
h'zm a technique, by which he can understand a;ad f'unfl O
fil the law of his own nature. For what we call chma " fu.l-
tzafterd ali n;:thing less than a sincere attempt of the 1:1;(\::131;?
o adapt 1 -hi i
o life‘p e law of -his own being to the essential problems
A psychological technique, wh im i
v.iduals, is of greater value for sociZ:; :lg;x; l: :o ctreate iqdi.
azfns at conformity. For an individual who isz e which
with himself seeks creative expression in societ "fl han.mny
necessity, while a subdued neurotic is an unwilliny o maer
Among the many .individual differences in fuf::: vent

::‘hology, there exists two clear types, which Jung ca?ln sy
‘ extravert” and “introvert”. The destiny of the d the
is more influenced by the objects of his interest ; ;]:ili:v:}ft
- - } e
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introvert is more moved by his inner self, his subjective pro-
ceedings. We are naturally disposed to see and understand
all things in the light of our own type ; this objective colouring
of our judgment is a constant factor.

In every pronounced type there exists a special tendency
for compensation, 2 constant effort to maintain psychic
equilibrium. Through this law of compensation, secondary
types develop, which are very hard to unravel. Every person
possesses both mechanisms; extraversion and introversion ;
only the predominance of the one or the other determines the
type. In the case of the extravert it is an outward movement
of interest towards the object, and in the introvert there is an
inward movement from the object towards the subject and
his own psychological processes. But besides extraversion
and introversion, there are the basic functions of thinking,
feeling, sensation and intuition, which subdivide the extraverts
and introverts into thinking, feeling, sensation, and intuition-
extraverts or introverts as the case may be.

For the extravert .the object works as a strong magnet ;

"it draws his interest to such an extent, his assimilation to the

object is so complete, that the object determines the course of

his life. For the introvert the subject is the centre of all his
interest and energies, thus prevenfing any overpowering
influence of the object. For the introvert the object represents
the embodiment of an ides, and the idea draws forth all his
interest and life energy (libido), more 50 than the object itself.

The extravert sets the object above the subject; the
subject has for him always a secondary meaning, and the
subjective process is to him only a disturbing influence to
objective observations. The introvert sees all things from the
standpoint of his own conceptions ; the extravert from the
standpoint of objective events.

Of course, the psychology of individuals of such antago-

' pistic points of view must be essentially different, but these
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opposite attitudes are only opposite mechanisms : a diastolic
(expanding) going out, a seizing of the object an’d a systolic
(contracting) concentration and release of l,ibid (y hi
energy) from the object seized. 0 ipsychic
Every human being possesses both mechanisms as an
expressi.on of his natural life-rhythm, and g rhythmical
alfernat:on of both forms of psychic activities corresponds
with the normal course of life. Our complicated civilisztionh
hf)wever, as well as the complex of our individual ps chic’
disposition, prevents the natural flow of our psychic aIZ:tBi’vit
A predominance of one mechanism above the other isye;
common feature and if such a predominance becomes habitual
a type is produced. Extraversion and introversion represent’
two extensive groups of psychological differentiation - in
individuals. These groups are again subdivided according t
the predominance of the basic functions of thinking, feelin \
sensation and intuition into sub-types; so we }’lave t f,
extraverted thinking type and the introverted thinking tYpe?

the extraverted feeling type and the introverted feeling

type, and so on.
di It a man thinks, feels. and acts so as to correspond
irectly with outward condltlons and their claims, he is an
extravert. It is perfectly clear that the determininé factor in
his life and consciousness is the objective valye of his
environment. His entire consciousness ig looking outwards
to the objective world, because the important and decisive
facts for his resolutions come to him from the outside world
from without. His actions are therefore governed by the:
outward influences of persons and things. His morality is
based on the general moral views of the society in which he
moves. His health is often impaired by his total disregard of
the body in his absorption in outward activities. The functiona]
or mervous disorders arising from this neglect of the body
have a compensatory significance by forcing the individual to
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an involuntary self-restriction. Hysteria is the most frequent
form of neurosis of the extravert.

The extravert is constantly moved to give himself away
entirely to the object, to assimilate his subject to the object,
with the ultimate restlt of an injurious suppression of the
subjective factor. The unconscious, whose aim is to establish
a psychic equilibrium, instantly sends his psychic energy
(libido) to the subjective factor, all those emotions and desires,
needs and claims of the psychic nature, which are starved
by a too extraverted consciousness.

Man is not a machine, which can be reconstructed for
quite other ends than was originally planned and then be
expected to run smoothly. Man carries his age-long history
in his bones, so to say; it is written in his very structure.
The past will always participate in the present and lives in the
unconscious. The suppressed elements belonging to the past,
existing from the very beginning of sentient life will arise
and protest against the total assimilation of the subject to
the object.

In the extraverted subject it will take the form of a
primitive, infantile, and egotistical character; the less they
are recognised the more infantile and archaic they will

become. The primeval instinct in the individual can never

be rooted out by violent means; it requires the slow organic
transformation of many generations to effect a radical change;
for instinct is the expression of a definite organic function.

‘The suppression of the claims of the unconscious often leads

to neurosis, abuse of drugs (alcohol, morphine, cocaine, etc.),
and in extreme cases to suicide.

A marked characteristic of the unconscious is, that lack
of conscious recognition of its claims turns its compensating
attitude into a destructive force. The aim of the unconscious
is psychic equilibrium, by compensating the one-sided ex-
aggerations of the extravert or introvert through pouring its
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psychic energy (libido) into opposite channels. When the
most highly differentiated function has a constantly extra-
verted application, the psychic energy of the unconscious will
be put in the service of the introversion, in this case the
inferior functions. There is a constant influx of the uncon-
scious in the conscious psychological processes ; three-quarters
of our resolves have their origin in the unconscious.

The ‘‘extraverted thinking” type is the man whose
constant aim is to bring his activities into relation with
intellectual conclusions drawn from objective data, whether
objective facts or generally accepted ideas. His thoughts are
positive, leading to new facts or general conceptions of
experimental material of the most diverse species. His
judgment is synthetic; even when analysing it constructs; it
is never destructive, it always puts new ideas instead of the
demolished one; his ideas have always a progressive and
creative character. . '

. Because his formula of life is always in conformity with
the general accepted ideas of the world, he makes a world-
law of it and becomes a terror to his family and friends, who
have to conform to his ideas of right and wrong or be called
immoral or without conscience.

The “extraverted feeling” type is the man whose person-
ality is adjusted to objective conditions. His feelings corres-
pond with objective situations and general values. But ag
nothing disturbs feeling so much as thinking, this type
suppresses thinking as much as possible, to be able to feel
correctly.

Both of these are rational types, their special mark is
reasonableness; but their reasonableness corresponds to the
reason of the outer world. Their subjective reason is sup-
pressed and when it descends, they fall under the tyranny
of the unconscious, which in such cases has most unpleasant
qualities. They suspect all sorts of disagreeable, painful and
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repellent things, thus creating the most poisonous misunder-
standing. :

The “extraverted sensation” type is the typical realist,
his sense for objective facts is extraordinarily developed; his
life is an accumulation of actual experiences with concrete
objects. To him, for they are mostly masculine, sensation is
the breath of life; hisaim in life is concrete enjovment, his
morality is on the same level. This does not mean that he
is just a gross, sensual type, he may be the finest ssthete
and is generally a jolly good fellow ; but his lack of principles
deprives him of the restraining influence of judgment.
Rational judgment, which is accepted by the rational types as
a conscious coercion, comes to the irrational ““ sensation ” type
from the unconscious.

The “extraverted intuitive” type is always present
where possibilities arise. He has a keen sense for things
with a future; he is the ideal promoter of every kind of daring
enterprise. He is the natural agitator for minorities, promis-
ing success. He is the maker of men, he inspires his
followers with his fiery enthusiasm, his strong convictions, as
long as they last. Women of this type are social leaders,
understanding the subtle art of utilising every social opportun-
ity and establishing the right social connections.

The unconscious of this intuitive type, whose thinking
and feeling are suppressed, produce infantile and archaic
thoughts and feelings. It has got rid of the restraining
influence of reason only to fall a victim to the irrational
compulsion of the unconscious in the form of over-subtle
reasoning and hair-splitting dialectics.

These last two types are called irrational, because their
commissions and omissions are not based upon reasened
judgment but upon intensive perceptions. The extraverted
attitude is the governing principle in the problem of the
human relationship of our days; of course, the introverted
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attitude is also represented, but it is sti i
to appeal to the tolerance of’ the ag: wil e exception and has
. The “introverted thinking” type is decidedly ruled b
1d<?as, but his ideas originate in the subject andynot y thy
f)b]ect, as with the extravert. He follows his idea oing
}mtnarq:, thil; the extravert follows his ideas going ouiwi(:;sg
ntensity 1s the aim of the introv i .
differs so markedly in these funga;r:ni:{icr;:;tr::tter}s?n.f o
the exfra.vert that no mistake is possible. st e
I'.II-S indifference, even aversion of objects, stands in di
opposm?n.to the intense relationship to the ob"ect fsth oy
vert, H1§ judgment appears cold, arbitrary and i]nco:s'd : :Xt;a-
cause he is more related to the subject than to the obj 1t e]’:I{jlhe’ G;;
;rils:{he w((i)rld of i(ieas he is bold and daring and shr]:rfk.s fro:)ri1 io
or danger of revolutionising the wor i i
a;mther. man’s feelings by his theories,o hl: i(;f ;iiiis: :nu(; tfltx:lgl
;) lf:mx:fety as soon as .he has to come before the pul;lic His
fziwa :d ,’fa;tlca}l,' ability, his aversion to pushing h.imself
iy ,go :utes : ;m awkward- and inflexible so that he will
hardly & ob his way to win the influence of any one and
ast of all a man of influence. Thus it happens that
of tl.us type is practically always misunderstood and e 'mat(;
at his true value only after his death, perhaps ol spprecile
.Tl'fe “introverted feeling” type is det;armin d by th
subj'ectxve factor, by subjective feelings. The d eth yf h'e‘
?eeh?}gsthca.n (;)nly be divined, they can never be a;!;rehoende:;
in a eir depth and meanin
expression in an unsympatheticg ,vxlr)::l?il.lse Fhey are too deep for
The women of this type are in their manners hafmonious
restful, and sympathetic; they have not the least desire tc;
reform. other people ; one feels distinctly a moving away from
the ol?ject. A superficial judgment would call them cold and
}mfeelmg, while in truth their feelings are intensive, developing
in the depth of their being, they are never expdnsi’\'e- While
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the “extraverted feeling ” type can express her feelings in
word and deed, at the right time and place and so get rid of
the impression, the intensive feelings of the introvert, shut
off from adequate expression, gains a passionate depth, encom-
passing the misery of the world.

The *introverted sensation’ type produces a definite
type, marked by a certain peculiar characteristic. While the
« oxtraverted sensation” type is determined by the intensity
of the objective influence, the introvert is moved by the
intensity of his subjective sensations, called forth by the
objective stimulus.

Sensation is related to the object and the objective stimulus,
but it has also a subjective factor; besides the object sensed,
there stands the sensing subject, which contributes his
subjective disposition to the objective stimulus. The introvert
sensation is definitely based upon the subjective part of
perception. The subjective factor of sensation is an uncon-
scious disposition, which alters the sense-perceptions at their
very source, thus depriving the object of exerting a purely
objective influence.

~ How extraordinarily strong the subjective factor can be,
is best shown in the artist and his art. ‘

Subjective sensation apprehends what is in the back-
ground of the physical world, rather than what lies on the
esurface. Just as a consciousness one million years old might
see the becoming and passing away of things, besides their
present momentary existence, it would see at the same time
that which was before the becoming and will be after the
passir\gh away To such a consciousness the present moment
is of no account. ~ } '

_ In the “introverted intuition ”» type, intuition is directed

upon the inner object, a term we might justly apply to the

elements of the unconscious. Inner objects appear to the

intuitive perception as subjective .images of things, which,
8 . , A
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though never seen in external experience, really determine
the contents of the unconscious; the collective unconscious in
the last resort.

Like sensation, intuition has its subjective side, which is
suppressed in the extravert but becomes the decisive factor in
the intuition of the introvert. Although this intuition may
receive its impetus from outer objects, it never stops at the
external possibilities, but abides with that factor, which the
outer object releases within.

Introverted intuition perceives the images of the uncon-
scious produced in such abundance by the creative energy
of life and arising from the inherited foundations of the
fmconscious mind. These inner images or archetypes, whose
Innermost nature is inaccessible to experience, represent the
precipitate of psychic functions performed by the whole
ancestral line; the collective experiences of organic existence
in general, a million times repeated and condensed into types.
T}}ese archetypes thus represent all experiences, which since
primeval time have happened on this planet. Their arche-
typal distinctness is the more marked the more frequently
and intensely they are experienced.

The unconscious co-exists and experiences the inner
transtormations which are inherently related to general events
and the introverted intuition, through its perception of inner
processes, gives certain data which may have a supreme
value for the comprehension of general occurrences. It even
can foresee new possibilities, in more or less clear outline,
as well as the event which later, actually transpires.

Its prophetic prevision is to be explained by its relation
to the archetypes, which represent the law-determined course
of all things.

M. C. Godefroy

ISLAM IN INDIA
By ZuBAIDA SYED, B.A.

OUR Aryan friends are much astonished at the rapid growth
of Islam in India. During the last thousand years or so the
Muslim population has multiplied to seventy millions—a large
number. This is a matter of pleasant surprise. The explanation
of this phenomenon (if we may call it so) can be easily found.
The history of any religion will reveal the fact, that its spread
is due to certain definite reasons and circumstances. If we can
account for the spread of Vaidik, Buddhist, and other religions,
in India, we can as well account for the diffusion of Islam in
India. Many Christian missionaries unjustly allege, that Islam
was spread through the agency of the sword, not remem-
bering what repressive and oppressive measures were adopted
by the Roman, Spanish and Russian Emperors to promote
the propagation of their own faith. The struggle between
the Protestant and Catholic Kings of Europe for the sake of
promoting their own creed need not be repeated here.

The Hindu Rajas also cannot be wholly exempted. If
this is so, are Muhammadan Emperors alone to be blamed ?
Islam, above every other religion, plainly tells us, that
religion is faith and faith cannot be forced upon any one by
any means, much less by the sword. Islam prohibits com-
pulsion in matters of religion. The Holy Quran is sutficient
proof for this. But supposing it was mainly due to the terror
of the sword that Islim found its place in the world’s religions,
how can we account for the fact, that it also prevails in distant
regions such as Africa, China, Malaya, Siam, Anam, and in
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many other places, where Muslim Emperors and soldiers had
never hafi .the opportunity to unsheathe their sword l?fr}i w
can & e ligion whose existence depends on the swo::dS f)v
as a living faith, influencing the lives of so man m'll" sur\; ¢
Takt? the case of India, we know that t:e i;ﬂmns of
the'MuShm and Tartar invasions was confined mostl t:eri:e
Delh, .Oudh, Bihar, and the Deccan, and etO:hyI?/I glfa’
population in these provinces is coml;aratinI e11 ushl'rln
in the remotest districts, which were free f:;;rrfla ’ v:t;’:
sv&{ord, the Muslim population shows a marvellous in::l ra(;e Is
this f?ct not enough to refute the falge allegation t’het Isiém
owes 1ts success to the sword or scimitar ? . Even ix’x R;' utdna
we find Muslims, though the Rajputs resisted the l\ldt:xham-

madan armies in g m
emor
thoroughly subdued. able way, and were never

To come to the present time, from 1857 to 1921 the}

.l‘/lush;\n/I ;})lopulation has increased by two millions though there
1s no Mahmood to enforce Islam at the point of t,he sword

The real causes of this rap;
rapid progress are briefly noticed
below. In.order to understand the first—and most i(:n yox!?t:;t-
cause which promoted Islam in India, w .

ancient times, e must go back to

when the Arabs held m . .
: e e ; ost friendly relations
with the Hindds, and carried on a brisk trader:;vit);lrteh:m in

spices, etc. By the rise of the Holy Prophet in Arabia, the

Arabs became Muslims. This new faith stirred their hearts -

Fo all ear.nestneSS, and henceforth they began to take a lively
;n{ere:st in carrying on missionary work- amongst tahee Indians
Wlthfn a short time, much honest work was done. and Islén’;
shed its pure light in Malabar, Sindh, Gl;irat Konk’a o and the
people sincerely believed in Islim. Thus t,he first i;nportant
step ‘frvas taken, not. by a policy of blood and iron, but by a
g:zg; u‘];hl?o;: est policy. We must now turn our attention to
Sindh, ich plays an important part in the history of Islam.

was a part of the Persian Empire, and when Persia
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itself fell into the hands of the Muhammadans, Sindh
naturally came under Muslim rule. Muhammad Kasim was.

" the first man who practically conquered Sindh, but within a:

hundred years after the conguest, Sind was lost, though the
real conquest—the conquest of the hearts of the people—was.
little affected. Islam was deeply and firmly rooted and could
not be eradicated. The birth of Islam and the decline of
Buddhism took place at the same time. So, when Muslim.
Arabs came to Malabar, Ceylon, Sindh and Gujrat, they came-
into contact with Bud@hism and Jainism, and not with Vaidik~

Brahmanism.

FIRST APPEARANCE IN INDIA

Islam first made its appearance in Southern India, and it
is traditionally related that the King of Malabar was the first
man to accept Islam, though he did not openly confess it. He-
visited Arabia and died in Yemen. :

In the neighbourhood of Malabar, and all around it, there-
dwelt from very remote times a race of men who were pri~
mitive, and had no form of definite religion or worship. They
were called Nayars, and were despised and humiliated by the-
high' class Hindas. The caste system in its most orthodox -
form prevailed. The status of woman was at its lowest pitch.
This state of affairs was conducive to the advancement of
Islaim among the people. At this critical juncture, when the-
Nayars were wishing for a better'and more humane state of
things, Muslim merchants visited the place, and a new era
dawned. . The oppressed people were engaged by these Arab-
traders in their service, and they were kindly treated. Islam
was preached to them, and they gladly accepted it. They
were included in the common brotherhood, and the Arabs:
married their women, thus the Nayars were raised to a better
and more respectable position. This had a beneficial effect,.
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and many others willingly followed their example. Fortu
nately the Hindl Rajas of that age were toleran.t and li
possible respect was shown to these Arab merchants 1?I‘ha
were lqvingly and humanely treated. We cannot hel . 'ey
our tribute of praise to these Rajas for their ptplaymg
-spirit. . The converts were not looked down upon a(:x;r;n;
no grievances to complain of. A carefy] study of t}a1
geography written by the Arab sailors will show yth t the
Atorcfh of Islam was borne through those provinces ofaInd'e
which lay on their way. They started for their voyage f{ o
;the Persian Gulf, sailed round the coasts of Si'nd}l’x gG 'roT
i::kan, Il!/iadra;, ind reached China, through ‘Ber’lga{u;:é
am. €y broke their journey at the Maldive Is] |
‘Ceylon, Java, tve ‘slands,
mnger  Jave eSrlzcr:ztfr?.smric'msequently all these places came

Of the many Hind@ Kings ment;
d ntioned istori
Bulhara heads the list. Sulaiman Sair:;eeeby b storians
in the eighth century, (a translati ’
i . , ation of which i
u; 1847 t.)y I.Qemand) states that Bulhara was thew:rse:::el;ilil;z:
0 t?ue Hindas and genuinely loved the Muslim merchants

who wrote histravels

IN KONKAN

. kWe may venture to say that the progress of Islim in
Konkan was -due to the sympathy and tolerance of Bulhara
Kings. From an interesting account given in Ajaib-ul-Hind
*yve know that traces of Muhammadan population were fOund’
in Mala!)ar, Calicut, Bombay and Andaman in the beginning
-of the ninth century. The people of Sarandeep were the first
if). embrace Islam. Buddhism prevailed in Sarandeep at that
t.tlme, but the majority took a keen interest in Islamic teachings.
Th_ese few bare facts will prove that the credit of spreading
Islim belongs to these Arab merchants and not to Muham-
amadan ‘soldiers. By and by, other Muhammadan dervishes,
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joined hands in propagating Islam, amongst the peoples, and

their efforts were crowned with success. Many mosques.
were built and Mastdi, the Arab historian, tells us that the
Muhammadan population grew to ten thousand by 304 A. H..

One of the many causes of this rapid growth was that
these Arab merchants, without any distinction of caste, creed,.
and colour, freely intermarried with the people of the country’
who embraced Islam.

After the lapse of 125 years from the visit of Mastdi,
Iben-Batootah came to India. He states that the people
in Daulatabad, Gujrat, Cambay, and the population of Maldive
were entirely and purely Muslims. They were good, honest,
religious and moral people. From the foregoing account we
shall see, if we keep our minds free from bias that Islam was
not spread through the sword ; its sublime morality and truth
won the hearts of the people.

The following are in brief, the chief reasons which
contributed to the spread of Islam.

(1) The settling down of the Arab merchants in India,
and their inter-marriages with the inhabitants.

(2) The willingness and sympathetic attitude towards
Islam of the depressed classes, and non-Brahmanas, who were
oppressed by their so-called high class brothers, greatly facilitat-
ed the spread of Islam. Those who embraced Islam were lifted
up from their degraded position, and were kindly treated.

(3) Above all, that soul-stirring and spiritual magnetic
power, which Islam exerts on its followers, was the first and
foremost cause which made Islam one of the world-religions.
and it has been the religion and life-guidance -of the fifth part
of the whole human race for these thirteen centuries.

Zubaida Syed
(To be continued)
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and sometimes far reaching influence of numbers upon
individual destinies and facts connected with the evolution of
the universe, has escaped our attention.

It is not the purpose of this brief article to explain the
occult meaning of numbers, which is beyond the power of
understanding of humanity at its present stage of evolution, its
only purpose is to point out a few strange and interesting facts
that I cannot explain, but which, to my own mind, at least,
open up a tremendously interesting field of occult research
that, at some later date, may provide the missing link bétween
much that we do not know yet and facts and events of
this physical world of ours that appear to us as being entirely
unrelated one to another, while instead, as a matter of fact, they
all follow laws of rhythm and harmony yet unknown to us.

Our present decimal system, in its complete form with
fhe zero, has come to us from the Hindus through the Arabians
in the eighth century. From Arabia it ultimately made its
way to Europe in the twelfth century.

The even num.bers 2, 4, 6, 8, because they are divisible,
were never very interesting and were considered earthly
numbers, while 3, 5, 7, 9, had a mystic appeal and were called
heavenly numbers.

1, .h.as always been held as the beginning, the fountain
. and origin of numbers. Pythagoras considered 3, 5, and 7 as

the most interesting of all numbers. In Christian times 3, 4,
7 and 12 also gained mystic significance. 3 stood for the
Holy Trinity, 4 for the four corners of the earth, and their
sum 7 for the cardinal virtues; while 12, divisible by 3 and 4,
its component figures when added making 3, was the number
of the Apostles.

. 1 and 10, throughout the éges, have been considered as
spiritual numbers, for, like God, they are the beginning and
t.he end, while number 9 has always appealed to the imagina-
tion as a fountain of unlimited occult energy, and the symbol,
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of permanence. On the other hand, 8 has been considered
the symbol of decadence.

To illustrate why 9 was considered the figure of per-
manence, if we write the multiplication table from 2 to 10 of
the number 9, and then add the component figures of the
results, we will find that the answer always remains 9:

2x9=18;9
3x9=27;9
4 x9=236;9
5x 9=145; 9
6x9=254,; 9
Tx9=263;9
8x9=172;9
I9x9=281;9
10x9=290;9

And to illustrate why 8 was considered as the figure of
decadence, let us use the same process as. before, using 8
instead of 9;

2x8=16; 7
3x8=24; 6
4 x8=232; 5
5x8=40; 4
6 x 8 =48; 12
7x 8=56; 11
8 x 8=164; 10
9x8=172; 9
10 x 8—=280; 8
‘Here is what 9 can do by itself:
9x89 =81

99 x 99 = 9801
999 x 999  — 993001
9999 x 9993 = 99930001
99999 x 99999 = 9999800001
999999 x 999999 — 999998000001



CAUGHT IN A THOUSAND EYES

CAUGHT in 3 thousand eyes :
Deep love of Ope

Burning with one clear flame
Nor tarrying long.

Out of all lanes of knowledge
Purposefu!ly comes

Into one straight sure course
The wanderer home.

Night of a thousand stars,
But Day of One;
Night of lone stillness hinting
That Day of Song.
E. G. SaLt
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MYSTIC NUMBERS

By WIiLLIAM KNIGHT
[ J

INCE his primitive days numbers have.mystiﬁed man, the;r
S have grown into symbols of his life here and beyond,
i i i tars.
have linked his destiny to the s -
theyT!"l?xa-éi:i'nystic significance of numbers, and espeC}ally of
the 'part;éulat numbers, has been known to occultists for

" thousands of years; however, to the large majority of people,

numbers have been nothing else but numbers, and the subtle,
9
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There is a certain beauty of symmetry when the number
9 s used as the multiplier, the numerals from 1 to 10
being added to the results as may be seen in the table
below : '

9x0 +1 =1

9x1 +2 =11
9 x 12 +3 =111
9 x 123 +4 =1111

9 x 1234 +5 =11111

9 x 12345 +6 =111111

9 x 123456 +7 =1111111

9 X 1234567 +8 = 11111111

9 X 12345678 +9 = 111111111
9 X 123456789 + 10 = 1111111111

And to i
" nunmbe: 1811:ustrate further the character of decadence of

9x0 +8=38

9x9 + 788
9 x 98 + 6 = 888
9 x 987 + 5 — 8888

9 x 9876 + 4 — 88888

9 x 98765 + 3 = 888888

9 x 987654 + 2 = 8888888
9 x 9876543 + 11— 38888888

9 x 98765432{ 0 = 883383888

9 x 987654321 — 1 — 8888888388
Besides the numbers § and 9 we find that 3 and 6 also

lend themselves to interesting combinations similar to

those g?ven above, thus emphasising a certain mystic link,
connecting these numbers to the others. Furthermore,

we find number 5 playing just as important a réle

as n.umb'er 9 in its relation with other numbers and this
relation is even more evident when we compare dates of
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important events in the history of the evolution of the world,
especially astronomical events. :

The first definite date in the history of the New World,
as proved by Dr. Herbert J. Spinden, Curator of Mexican
Archeology on the Harvard Museum Staff, was August 6,
613 B.C. when the Maya began to give each day its consecu-
tive number and to keep a sharp record of celestial events.
It was at the winter solstice of 580 B.C. that the annual
calendar was inaugurated and was put in final working order
between 538 and 530 B.C.

This was known as the Venus calendar and was mostly
used for ecclesiastical functions and astrological research that
were the foundation of the ancient learning in Yucatan.

The Venus calendar was based upon the observation of
the fact that the same phases of Venus came back in about

584 days. If we consider the fact that 5 times 584 is equal

to 8 times 360 which is the length of the present calendar
year, we find once more the subtle influence of mystic
numbers at work,

Similar historical facts of the same nature could be
mentioned here in great number, however, no proof could be
derived from such facts of any definite physical law explaining

“the mysterious working of mystic numbers.

At least no law could be derived that would satisfy the
objective mind. It is the intuitive mind only that can sense
the existence of a law, or laws, of harmony and rhythm
between mystic numbers and facts of everyday life, and this
short article was written with the view in mind that if it can
give rise to a response in the intuitive mind of only one of its
readers its purpose will have been accomplished,

William Knight



H. P. B. AND SPIRITUALISM?
By VIOLET M. CHRISTIE

MANY Theosophical students have dabbled, some more, some
less, in spiritualism; to these and others interested in
that form of psychic investigation, the following extracts from
some unpublished pages of a MS. of H. P. B. will be of value.
“If, leaving aside the mediumistic routine of the spirls
of the spirttualists, every genuine medium, shaking off his
passive torpor should carefully watch sensations and recording
his impressions give them out truthfully to scientific
investigators, to the biologists and the physiologists, then
would spiritualism become indeed—a science. For it would
help on humanity by throwing the bright light of fact upon its
dark pathway, instead of allowing it to lose itself in the deep
bog of mere fanciful speculation which injure(s) the physical
and mental status of the medium, impede(s) the progress of
psychological sciences, and change(s) a portion of humanity
into a herd of half-crazy fanatics.”

In the early days of her life H. P. B. was regarded as a
“medium ” because of the extraordinary phenomena which
occurred in her presence. Her sister’s journal was translated
by H. P. B. for Mr. Sinnett, when he was writing his book
Incidents in the Life of Madame Blavatsky. The extracts now
given were not used by him.

“Until this period of her life we have been referring
openly to Mme. Blavatsky as a ‘ medium,” for having been

' See Apnpotation by C. J., Vol. XLVII, p. 733,
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an eyewitness with many others to the manifestations of that
strange force, we knew of nothing else than mediumship to
attribute it to. But what is mediumship, so called ? Who of
the spiritualists or spiritists know anything of the boundary at
which mediumship” pure and simple stops and crossing the
dark chasm of unconsciousness becomes at once a conscious
will-power, an irresistible occult force that may be made by
expert training to evolute into a tremendous development as
to influence at the adept’s volition not only the human physi-
cal and mental senses, but even to control inanimate nature.
Where, when, or from whom H. P. Blavatsky had acquired
such powers, we have no means of knowing truth in all its
details, for she was ever reticent—especially in Russia—to
speak of it, ever trying to avoid such conversations and stop-
ping every question whenever she could. But that she had
powers transcending every condition of ordinary and observed
mediumship even when at Pskoff and Rougodevo—is as certain
as day-light.” .

H. P. B. never hesitated to proclaim that her Master had
enabled her to bring under control all the occult powers and
forces she used. Reticent as to how she gained her know-
ledge, she was never reticent as to who had given it to her,
ever claiming that it was living men, her Master and His
Chelas, who helped her, as the following footnote added to her
sister’s journal, proves.

“ . . . Mme. Blavatsky tells us that she has often
seen her Master and His disciples in astral bodies as far back
as 1859—heard distinctly their voices and conversed with
them. Once' that we admit the manifestations we think it
more philosophical to attribute them to the will of living
persons than of dead men.”

Writing of H. P. B.’s sojourn in Egypt, her sister states:
“We have learned, for instance from her own letters as well
as from the independent testimony of several trustworthy
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persons who knew her at the time—a well known Russian
millionaire banker and his wife, of Cairo, our Consul, the late
Mr. Savison in Alexandria and several other personal friends—
that in Egypt as elsewhere she was ever in pursuit of mystic
knowledge and of adepts in occult sciences. It was when she
h.ad left Russia for the second time, and after several years of
silence we began receiving again occasionally letters from
her. She was as ardent as ever in her investigations of
psychic phenomena. Mediums she held in as little esteem
as ever, for she considered them one and all as weak, passive
creatures, sickly sensitives with no will of their own. But
shfa was bound she said, to prove to the world of the
sp{ri’tualists that by no means all of the agents ‘behind the
veil’; the producers of those meaningless, brutal physical
phenomena that do rejoice the hearts of our unphilosophical
wonfier-hunters are ‘spirits’ of the departed mortals ; that
mefhums the high-priests of the new religion of the day and
their parishioners, the spiritualists were both in the wrong
box: ‘Their spirits are no spirits but spooks,” she writes in
one of her letters, ‘rags, the cast-off second-skins of their
personalities that the dead shed in the astral light as serpents
shed theirs on our earth, leaving no connection between the
new reptile and his previous garments ’.”

H. P. B’s first effort to establish what is now the
Theosophical Society, was known as the Spcidsé Spirite.
This Société Spirite was to investigate * mediums and pheno-
mena according to Allan Kardec’s theories and philosophy,
since there was no other to give people a chance to see
fgr themselves how mistaken they were. She would first
give room to any already established and accepted teaching‘
and. then, when the public would see that nothing was
coming out of it she would then offer her own explanations.
To accomplish this object, she said she was ready to go
to any amount of trouble—even to allowing herself to be
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regarded for a time as a helpless medium. ‘They know
no better and it does me no harm for I will very soon show
them the difference between a passive medium and an active
doer’ . . . she explains”. A footnote by H. P. B. to the
above adds: “ She was mistaken : for it has done her harm.
In their eagerness to show her no higher than a common
medium editors of spiritual papers, remembering that they
had received at that time notices of the short lived Société
Spirite—made capital out of it, and a good handle to the
broom with which, as they thought, they would sweep The
Theosophical Society out of sight and existence.”

The Société Spirite lasted not a fortnight, and readers can
refer to /ncidents in the Life of Madame Blavatsky for some
details of its brief existence. H. P. B. was nearly shot by a
mad man “a Greek clerk who had been present at the only
two public séances we held, and got possessed, I suppose, by
some vile spook. He premised by running about the pagan
streets of Cairo with a cocked up revolver, screaming that I
had sent to him during three nights running a host of she-
demons, of sgirils who were attempting to choke him !l He
rushed into my house with his revolver, finding me in the
breakfast-room, declared that he had come to shoot me and
would wait till I had done with my meal. It was very kind
of him, in the meanwhile I forced him to drop his pistol and
to rush out once more out.of the house. He is now shut up
in the lunatic asylum and I swear to put an end for ever to
such public géances—they are too dangerous and [ am not
practised and strong enough to control the wicked spooks that
may approach my friends during such sittings . . . Ihave
‘told you before now that this kind of promiscuous séances
with mediums in the circle, are a .regular whirlpool—a
maelstrom of bad magnetism, during which time the so-called
spirits (Vile Kikimora!) feed upon us, suck in, sponge-like our
vital powers and draw us down to their own plane of being.

10
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But you will never understand  this without going over a
portion at least, if not the whole range of writings that exist
upon this subject.”

Falsehood about and calumny of H. P. B. were rife after
the dramatic end of the Société Spirite, * But wicked inven-
tions and rumours set up on foot by her enemies—mostly the
discharged French women—‘mediums’ prevented not Mme.
Blavatsky in the least from pursuing her studies and proving
to every honest investigator that her extraordinary powers of
clairvoyance and clairaudience were facts and independent
from mere physical manifestations over which she possessed
an undeniable control. That strange power—witnessed 80
often by us at Rougodevo, Tiflis and elsewhere—to attract
inanimate objects to herself, by simply looking at them, and
tcf set metal things in motion and vibration without any
direct contact with them and sometimes at a great distance,
%nstead of deserting her, or even diminishing, had evidently
increased with years Moreover, the numerous family
of her relations can attest that she seemed to know all she
wanted to as to their doings, sayings and household affairs.”

Leaving Egypt, H. P. B. travelled in Palestine and Palmira,
and then returned to Russia, which she left for the last
time in April, 1873. “In June of the same year she was in
Paris, where she had intended to reside for some time, when
suddenly she received a letter—* an advice I have neither the
desire, nor possibility of resisting’ as she explained to us in
her correspondence—from one of her teachers in the Far East.
Hardly after two months rest, she had to pack up her trunks
once more and cross over to the U. S. of America. She did
this, as we all know it unhesitatingly and at two days notice.”
The outcome of H. P. B.’s swift departure to America was the
founding of The Theosophical Society in November 1875. In
America H. P. B. continued her investigations in spiritualism,
and the fruits of her knowledge, gained by her power to watch
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what actually takes place at séances, can he found in many
of her books as well as Mr. Sinnett’s /ncidents in the Life of
Madame Blavatsky. An interesting footnote by H.P.B,
omitted in the above book, gives an insight into the importance
vicinity takes in the genuineness of spiritualistic phenomena.
¢« Therefore when for example a medium in America per-
sonates a Russian—(Sophia Perovsky, the regicide, for in-
stance) fraud or a necromantical hallucination is invariably
the real cause of it, for, what we call  shells’ cannot emerge
out of a certain area of tama-loka; whereas if the same spook
obsessed a medium at St. Petersburg or the vicinity, we might
easily admit the genuineness of the phenomena. Luckily
few shells prevail longer than the term of a natural life.”
The MS. continues “ there are only such dregs that
could not follow the literated soul and spirit and are left for
a second death in the terrestrial atmosphere that can be seen
by the average medium and public ” (see /ncidents in the Life
of Madame Blavaisky, p. 179). H.P.B. adds a footnote “In
the shell of the Earth for its (to us) invisible astral form is
the region in which the umbre linger after death, a grand
truth given out in the exoferic doctrine of Hades of the
ancient Latins.” ’ '

Investigators into spiritualism would do well to study
H.P.B.s writings on the subject, for these give ample warn-
ing to show that terrible results can follow the often well-
meaning efforts to raise, by means of mediums, the veil
between the living and the so-called dead.

Violet M. Christie



I SEE not yet I see

I am the earth, the sky ;
And me whom you call me
Am something more than [

I burn with hidden strength
I flame with hues and songs
O Love, until at length

To me, to me belongs

The kingdom of the spheres,
Through myriad ages whirled
I am the Seer of seers

The moulder of the world.

HARINDRANATH CHATTOPADHYAYA

THE ART OF LIGHT

| By James H. CousiNns, D. LiT.

N the summer of 1925 we, the mlisl,ic-n';alga:r;r:iinlé s::;cltnlci:
through Paris for the mantle o

shoulders gthat wore it. We h.afi heard news c:f a;m;:)a\:;i
Russian musician whose ambition was to ;:ar uYnd o
fulfilment Scriabine’s dream of a com.bmatlon 0 sc:1 dre; oo
and perfume, We did not know his name or ald e P,aris
we knew the acoustic properties of t.he art:-wo;’1 o b i,;
and we whispered an invitation tq him tf’ lu’rlch v:il h us in
the vegetarian café in the Theosophical Society's heaaq
N Sq;::: l;:s::g men entered at the appointed tim:e, orga low-
set, virile, probably of the race of Moses, and carryfng ' eorge
Mdore’s “ Confessions ;” the other not so tall as h1s. shtlnness
suggested, ascetic, purposeful, “shock.-headed, obv;o:xts y ax;
artist, but curiously un-Russian. T decided that the la er wig
our guest, though neither of them showed any ;xgﬁ
expectancy. They were clearly of the arts, arty., Perhaps

@‘m rry &, N 28
N2G-40- &
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they were disguising self-consciousness in a mask of reserve
Perhaps (horrors!) the respectability of our exteriors o;
which I became suddenly and guiltily conscious, hid f;om
them our real world. 1 determined to risk the t,umbril and
clamber over the barricades of a futile politeness. But how ?
I knew no word of Russian save #ichyvoo (which I had been
taught in Dublin by Alfred Peters the London clairvoyant)
and it was not only inadequate but inappropriate to thé
oceasion. The music-maker’s French was'no Frencher than
it had ?een thirteen years previously when a lady peddler of
tYPe'Wﬂ“en_ poems about Joan of Arc in the Tuileries Gardens
smelt turf in "her accent and got homesick—for she herself
thoygh she was withering in Paris, had blossomed in Ireland’
which she proved by giving us a poem for nothing and h ’
flighty history into the bargain., o

A friend happily entered the café who being Russia
by birth and French by long residence, h;d the com 1etn
equipment for a rapprochement. I explained the situ I: ¥
and under his linguistic shield approached the pros . :?n,
guest and his friend, who had evidently decided agzinsf " 1fve
they had turned from George Moore to the menu Th:sﬁr:rt
discharge of language drew an artistic laugh érom them
“Why, you may speak English to us, we are Americans,” sai(i
he of the ascetic countenance, with that flavour on the s’econd
vowel of “ America ” that does instead of a birth certificate

The descendant of whoever he was descended from g.oes
out of this story into his own. Said the other: “I am not
your guest. 1 am not a musician. ‘I do however play an
organ that has some connection with Scriabine’s scheme, [t
is the colour organ. I am to give its first demonstration in
Paris to-morrow night. I invite you toit.” Thus were the
lunch tables turned upon us, and the would-be hosts of a
Russian artist in sound became the guests of an American
artist in light.
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The demonstration took place in a barge moored in the
Seine alongside the Exhibition of Decorative Arts, which was
disclosing itself to the public in sections (though charging full
admission), and promised to be completely open on the closing
day. The deck was used for refreshments and Freudian
psychology; the hold for entertainments which foreigners
mistake for *frightfully Parisian” and some Parisians mistake

. for art. The demonstration was timed for seven p.m., and

began at nine-thirty—not through any fault of the demonstra-
tor or his organ, but through the same circumstances
(whatever they may be) which started the Marseilles-Riviera
train the day we took it, an hour after its scheduled time.
Through apertures in the side of the barge we contemplated
the electrical illuminations along the river and across the
bridges; glaring and shifting coruscations of colour that were
cheated of magnificence by multiplicity and of the repose of
design by hectic mobility. They were however a relief from
their exact antithesis in the hold of the barge. Every
inch of floor, ceiling, walls and seats was painted in the
most sanguinary degree of red, and was of such an appalling
shininess that in the brilliant electric light one seemed to be
immersed in a tank of gore. The atmosphere was poisonous,
and one only escaped nausea by developing the anti-toxin of
lurid disquisition (softe voce) as to the sesthetical insensitive-
ness of people who needed such bludgeonings in order to
experience sensation.

When the mercy of darkness was granted to us at long

| last, and the colour organ sounded (so to speak) its first note,

the synthetic white, Paris and glitter and gore vanished. The
demonstrator, Mr. Fenn Germer, in a smart suit and butterfly
tie (which latter made mine seem a moth beside its volumi-

" pousness) stepped in front of the organ. Seven overlapping

versions of him, each in a rainbow tint, were projected into
space, not as shadows on a flat screen, but as colour entities



.

between us and the everlasting heavens—ifor through some
subtle magic of vision the screen had become transformed
from a barrier against light into a window opening on the
Cosmos and its mystery of sunrise and sunset rolled into one.
The momentary intrusion of humanity was to show’us that the
white light from the organ was a pure synthesis of the spectral
colours out of which he would now produce colour symphonies
which had been compiled by the inventor of the organ.

Twenty years and more ago, Thomas Wilfred, a citizen
of the United States of America of Danish ancestry, and
apparently destined to be either a poet, actor or musician, or
all three, turned a cigar box into a projector of coloured light,
and thereby gave liberation to what will certainly become in
the future an art of light as expressive and impressive as the
sister art of sound. Full of enthusiasm over his discovery, he
deserted the lute for light, and ultimately contrived the
Clavilux, or light organ, which, though as yet in its infancy,
has even now the paradoxical power of all great art, at once
to take captive and release the imagination, to transmute
sensation into something spiritual and to call forth the soul to
revel in the pure sensuousness of colour, form and motion.
These terms may appear extravagant to those who have not
seen the Clavilux at work; but they are the pallid expres-
sion of an experience that had im every second of its
exquisite silence the purifying joy of a beauty from which
every vestige of the “taint of personality” had been washed
away in the currents of form and tides of colour of an ocean
“ oo full for sound and foam.” '

As an instrument the Clavilux in its present form has no
external relationship with its effects in appearance. It lopks
to be simply a piece of mechanism, ugly at that, and related to

‘ . A
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an organ keyboard. At the points of projection it condenses..

‘and filters light to an extraordinary degree of brilliancy and
purity. A single colour projected by it gives one immediately

0,
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b achievement, of some aspect of the
as one gets from a perfect pictorial
By the slow manipulation of the
Clavilux the single colour changes i.n.to gradations like the
horizontal afterglow of an oriental tw1.11ght. Thes? transform
themselves into values and relationships that, lacking as yet.a
nomenclature of the art of light, one can only speak of, in
terms of music, a8 modulations. 'of hue, shadings of .colour
tonality, that imperceptibly yet v181b1y. move through minutely
associated keys to ultimately widely different effects. On this
background, rather, in this space (for all sense of flatness has

the sense of super
ultimate Perfection, such
line or musical phrase.

_ been absorbed into a region of space that in the intensity of

imagination assumes vast proportions) appear forms that have
no immediate kindred on earth save a certain distant cousin-
ship with the semi-floral forms, alleged to flourish in heavenly
fields, which are drawn automatically by mediums in half-
trance. Sometimes the forms are single, and live a splendid
colour-moment through the magic of motion and light that has
carried them to birth and will carry them also to death.
Sometimes they are related, and move towards mutual
recognition with celestial courtesy, and either vanish before
meeting or mingle in a new splendour. Then other shapes
appear of a more difinitely structural kind, which might be
Euclidean archetypes blown by the Great Breath out of the
bubble-stuff of the universe before God began to Geometrise
(as Plato has it} or to anticipate the anatomy of Adam in the
pre-Edenic forests that one wanders through on the edge of

~ deep sleep. They emerge from nothingness into something-

ness with the dignified sweep of the starry host. Then they
turn—but the back of the figure, that a second ago was the
front, is still seen through the new front; and one realises
with a start that to the eye’s record of length, breadth and
height there is added ¢hroughth ; that one has in the twinkling
of an eye acquired fourth dimensional vision.

n-
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I was so engrossed with the expansion of consciousness
which the Clavilux gave me, and with stretchings of the
imagination towards the dazzling future of this new art of
light, that I had no mind for consecutive details., Nor had I
a chance to see a second demonstration and so repair my
deficiencies. For the sake of record, however, I fall back on
the notes of others to convey some impression of the colour
quality of the art. One writer in a magazine says:

“The grey light at the end of the abyss wavers and
shivers and congeals into long bands of cloudy vapour which
attenuate themselves across space and rush together in
curling masses, and vanish into nothingness as beneath them
appears a crimson stain thinning into a band, rising intgea
bright burning, and fading into the reconquering white vapour.
You are not aware how long this sinuous conflict of cloud and
fire has endured, when cloud and fire are alike drowned in
an overwhelming sea of blue, pure and singing, of illimitable
depths of reaches, which projects you in an instant to an
unguessed pitch of sensation, and a moment later drops you into
a pale amethyst which in turn deepens to a threatening purple,
then plunges you into a turmoil of passionate red. And out
of this you are rescued by a cool sweep of translucent green.”

Another writes:

« Slowly across the blackness of the stage a gradual azure
comes. At the top it is a little deeper perhaps than lower
down, where already a shadow of violet appears; and then in
the centre a strange figure, white, very pale, azure now
against a background which is turning to a_pearl colour. The
figure we have seen before, somewhere in the mind, some-
where beyond actual things that we have looked on; it is
 like and unlike a robe; it drifts and is drawn upwards slowly.
Other figures appear like it; thdy move slowly tow.ards é.ach
other; they change to a vermilion, a ﬂan.le CO]OUI.', mcred.lbly
pure, the life of light itself, without any intervening medium

4
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’ whﬁ"ﬁWen straight to us. The vermilion shrinks to a deeper
intensity against the azure that has passed now into the space
beyond . . . This mobile colour is as impossible to describe
as music is. And because so much of the theatre is visual,
mobile colour suggests even more vividly than music does, the
essential character of the dramatic.”

Dramatic this new art of light certainly is ; and already,
the demonstrator informed me at another meeting in the
little café at Square Rapp, it has been used successfully as a’
scenic background to a stage play, its changes following the
emotional changes of the drama. There are extraordinarily
alluring possibilities in this direction, and when the drama is
musical, much of Scriabine’s dream, the following of which
had lured me into this discovery, will have been fulfilled.

But the art of light will not end in being only an art. Its
ascensive influence at a demonstration is immediate: the
beholder is carried upwards into a region of purity and repose.
The therapeutic power of light has in the Clavilux a means to
wonderful developments. So also has the science of occultism,
or spiritual therapeutics. It is clear that the power of light
will go much deeper than the wsthetical aspect of life when
those who control it gain knowledge of the Cosmic qualities
that are impacted through the various colours, and leara the
cohd‘itinna under ‘which humnmty tesponds to these quahtzes

biing "”‘ttem tqj@t. Germer, and was happy to find

~ thdt® ‘ aﬁidy T heosophmal literature on
the su ject, 4B 8t £he calour organ 'was not merely an
ament hob-bf Yofty hurhan service, It is

good to know that Mra Wilkes f"ihvenlm-, is himself im-
pressed with the responmb:hty of handhng What he realises to
‘be ““the greatest power in the umverse, the source of all life.”

James H. Cousins
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THE photographs illustrating the article on The Art of Light : were

given in Paris to the writer by Mr. Fenn Germ i
gfs;des t}:: ngentog in the picture showing_the éféviﬁ;hmﬁeifpﬁﬂf:
colours?' phony of light unfortuneftely gives no hint of the play of

The photograph of Thorvaldsen’s relief, “ Night ” i
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MEISTER ECKHART, THE SEER!
By AcGusTus F. KNUDSEN

NO people is ever left very long without its seers, and when Dante
held forth in effete Italy to the Keltic Race a greater even than he
lectured and taught in the Teuton Race. Fr. Echardus, Teutonicus,
he is called in Paris in 1302. Later the Poge called him Master, and
as Meister Eckhart he is now discovered as the leading Mystic of the
age, inspirer of all the others for many a century. But he comes on
the stage as a simple Dominican monk-teacher.

What a seer too S. Dominicus was to see the need of and start
his noble teaching order. Meister Eckhart was born about 1256,
probably at Strasbourg in Saxony, but the Allemance tongue of
Alsace and the Rhine seems to be his mother-tongue. In 1302 he is
licentiate of Paris University, then a Dominican College.

: Other than Dante, his noted contemporaries are Albertus Magnus
(1205-1281) and Thomas Aquinas (1226-1274) under both of whom he
probably studied at Cologne. Eckhart came in thus to carry the
enlightenment of Europe further and higher. How near he came to
Wisdom is shown by the interference of the Inquisition; and his
excommunication in 1329, a year after his death. He thus also
brought to a climax the scholasticism started by Charlemagne
(742-814) which now brought at last healthy thinking into the

European field of culture, _ \ S
‘ e master-mind of his day, and especially of Northern

o®

Ec A txi&‘t
and - Wasteen ! Bt s “crime” that he taught the laity, and
taught i the o ¢, not in Latin. Think of'it. ‘It was his
tagk 0. dpvelog (Garviany into a i:hdua‘ge fit for philosophic and
scientific needs} 4dd- he i6 rightly called the father of the German

language, and\of*"ﬁptmﬁ‘;‘milmphic. prose as well as the father of
* German mysticiam ; for e preceded Luthet by 200 years. -

It is a very interesting sidelight on the methods of the day that
among the ‘accus‘atidhs;i%é -him iy that he preached to the laity
““the secrets of the church ”.." Yet

- His work struck fire and“his.‘inim&d’iléfé followers and successors .
are such- well known names as John Tauler (1300-1361), Suso

' Meister Eckhart, Translation by C. de B. Evmli (John M. Watkins, 21 Cecil

Court,'Charing Cross Road, London, W.C. 1. Price 20s.
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(1300-1365), Ruysbroeck {1293-1381) all members of the order
called Gottesfreunde (Friends of God), but in the writings of Franke
von Koln and many others of the fourteenth century we find quotations,
excerpts and in general the point of view of the master-mind, Eckhart.

It is only since 1842-—Martinsen, and 1857—Pfeiffer, that academic
Europe has re-discovered this great man and brought his buried
treasures to light. In the present edition we have for the first time
his deep and analytical discourses on the nature of consciousness
translated into English. And for the voluminous collection, the
painstaking scholarship, and mystical judgment in wording, the
worlds of theology, of mysticism and theosophy owe the translator
Mr. C. de B. Evans, a debt of gratitude. ’

That Meister Eckhart is a scientific psychologist is very evident
he knows first-hand whereof he speaks. Listen to a few of his
epigrams. Of the mystic birth:

1]
In the midst of the silence there was spoken in me a secrel word . . . When
{the soul) loves she does so with her will . . . The soul can neither create nor
absorb an image of herself. So she has nothing to know herself by. She knows other

things but not herself . . . The highest Seraph has bul a si i i
as a unity all thal his inferiors regard as manifold. ut a single image.  He seizes

What more proof does one want that he saw whereof he spoke ?
Elsewhere he says:

Here God enters the soul with His all, not merely with a part, God enters the
ground of the soul. None can touch the ground of the soul but God only.

Would that others nowadays writing of the Monad were as direct
and clear. The Meister deserves his title if only for his language.

Where is He who is born King of the Jews ¥ I say again that his birth befalls
in the soul exactly as it does in eternity, for it is the same birth : this birth befalls in
the ground and essence of the soul.

Is this pantheism when he says ?

God is in all things as being, as activity, as power.

As to preparation for the birth:

Above all lay no claim to anything. Le.t go lhyse.lf and let God act for thee and
in thee as he pleases. This work is his, this Word is his, this birth is his and all
thou art to boot. For thou hast abandoned thyself, and art gone out of thy laculties

and thy personal nature.

At the end of the Tractates Eckhart says:

God is everywise, alike in every guise to one who can find him the same
Knowing one guise, such and such, is not knowing QOd. Finding this or that is not
finding God. God is everywhere, the same in every guise to one who can see him,

Such are some of the crumbs from the feast at this wise man’s
table ; may they whet the appetite, for the time spent with Meister
Eckhart is time well spent.

Agustus F. Knudsen

BRAHMAVIDYA ASHRAMA, ADYAR
_ FOURTH LECTURE SESSION, OCTOBER, 1925 TO MARCH, 1926

THE closing meeting of the fourth session of The Brahmavidya
Ashrama, Adyar, was held on the morning of March 27. Dr. Annie
Besant presided, and there was a full muster of lecturers and
students. After prayers by representatives of Hindaism, Zoroas-
trianism, Hebraism, Buddhism, Christianity, and a joint recitation
of Tagore’s *Life of My Life,” the President called on Dr. James
H. Cousins, Principal of the Ashrama, to read the report of the
sessions work.

PrINCIPAL'S REPORT

_ The work of the fourth session (1925-1926) of the Brahmavidya
As.hrama, Adyar, opened on October 2, with a lecture by Mr. Jina-
rajadasa on “The Purpose and Method of the Brahmavidya Ashrama ”.

Owing to the anticipated demand on Headquarters accommoda-
tion for the Jubilee Convention of The Theosophical Society, a rustic
lecture-hall was put up for the Ashrama between the small lotus
tank and the river out of a fund subscribed by a number of Scottish
members of The Theosophical Society. Here, in the midst of
charming simplicity and with a prospect of exquisite natural beauty,
the work of the Ashrama was carried on, save for an interval when
it was blended with the activities connected with the Jubilee
Convention, and force of numbers compelled a temporary removal to
the large Headquarters Hall.

The session opened under the inspiration of the announcement
at Ommen that the Ashrama was accepted as the nucleus of the
projected Theosophical World University. This exalted commenda-
tion of its past efforts, and indication of future high responsibility,
gave a tone of dignity and earnest assurance to the Ashrama’s work
which remained steady all through the session. The daily dedication
of study in the special mode of the religious faiths represented in the
Ashrama, always earnest and helpful, took on a new reality and
power.: Daily also most of the students took short periods of
rhythmical physical exercise under the guidance of Miss Ornsholt

(Denmark).



212 THE THEOSOPHIST MAY

As in former sessions, the regular lecturing staff was drawn
{with a couple of exceptions) from Adyar residents. Most of these
have worked in the Ashrama since its beginning; and this continuity
of association is very largely responsible for the ready way in which
specialised work of ) the highest quality has been produced and
adapted to the evolving plan of the Ashrama. It would, indeed, be
difficult to find a replica of a staff representing such a variety of
special interests, at so high a level of academical and practical
attainments, so unified in idealism, and so animated by the spirit of
pure service to humanity. .

The translation of Pandit A. Mahadeva Sastri to the higher worlds
towards the end of the session removed from outer service to the
Ashrama a lecturer of great oriental scholarship and personal genius.
Happily his work as an exponent of Indian philosophy and Samskrt
learning will suffer only in the deprivation of a genial, patient and
ever willing personality. The exposition will, it is expected, be
carried on next session by Dr. G. Srinivasamurti, who has given the
results of his studies in both eastern and western science and philo-
sophy generously and lucidly to the students.

The discovery of Mr. Aria as a competent anatomist and
physiologist, as well as an interpreter of Zoroastrianism, and of
Mr. M. S. Sundara Sarma as not only an unveiler of the secrets of
Indian plastic art, but as a learned and speculative astronomer, gave
to the Ashrama’s lectures both the solid addition of fresh material and
the piquancy and glow of unanticipated personal disclosure.

A notable event of the session was the discovery among the
English delegates to the Jubilee Convention of an expert in the
science of human expression through the brain and its accessories, —
Mr. A. E. Ellis who for forty years has been an enthusiastic worker
in craniological research. Mr. Ellis gave a most valuable course of
lectures, and purposes returning from England next session and
bringing with him the necessary equipment for a systematic study of
craniology. The data which will thus be accumulated will add the
usually omitted but entirely necessary eastern elements to western
knowledge. Apparatus for experimental psychology has been pre-
sented by a friend, and will be ready for use next session in conjunc.-
tion both with Mr. Ellis’ craniological research and with the
" astrological studies that Mr. B. A. Ross has presented before the
.Ashrama this session. Out of much needed researches along these
lines, and their reflection on one another and on other aspects of the
Brahmavidya, transactions of the greatest importance to knowledge
will arise.

Two additions were made to ti_ler publications of the Ashrama
during the past year, in Miss Barrie's Gnosticism and Mr. B. Raja-
gopalan’s Growth of Civilisation. The books, though small, are full
of significance. They synthesise large areas of scholarship and
interpretation, and at the same time point the way to detailed study.
Mr. Jinarajadasa’s opening lecture of the session, and certain of my
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own lectures which students specially desired to have, were printed
for free distribution.

The personnel of the registered students underwent an almost
complete change, one member remaining over from last session. The
rest, having completed their intended stay, returned to their homes.
The new session, however, brought a group of students representing
fourteen nationalities (Africander, American, Australian, Burmese,
Danish, Dutch, English, Hebrew, Indian, Irish, Italian, Persian,
Scottish, Spanish} from ten countries (England, Holland, India, Iraq,
Italy, Mexico, Scotland, South Africa, U.S.A., Uruguay). Several are
cosmopolitan as regards abode. It was noticeable that they felt
themselves in immediate affinity with the spirit and routine of the
Ashrama and with one another, and took readily to the semi-com-
munity life of the Ashrama. Some of them, in addition to the general
morning lectures, took up special lines of study, the fruit of which
will duly appear in various parts of the world. As an indication of
the special service that the Ashrama will render in increasing volume

" as years pass by, I shall mention the case of Madame Anna Kamensky

(Russia) who came from Switzerland to the Jubilee Convention, and
who both lectured and studied in the Ashrama. Madame Kamensky
had presented a thesis on Indian philosophy at the University of
Geneva which she had to defend on her return to Europe. Through
the service of the Ashrama she made a course of special studies under
the late Pandit A. Mahadeva Sastri, and left Adyar full of gratitude
and confidence. Thus East and West combine in the Ashrama in the
beautiful and unselfish service of the highest knowledge.

The Jubilee Convention of The Theosophical Society brought an
unprecedented influx of visitors to Adyar from beyond India. Many
of these came early in the session and remained after the Convention
in order to participate in the Ashrama’s work. Their spontaneous
and hearty expression of their realisation of the quality and value of
it was most encouraging to all concerned. Some of them enriched the
lecture list with distinctive contributions. They are now carrying
the message of the Ashrama over the world, and will form centres of
similar study in places as far afield as Finland, Norway, Iceland and
New Zealand.

In this session, the scheme of synthetical study, which had been
planned at the foundation of the Ashrama, was put into operation.
The scheme embraces a survey of (1) Substance, (2) Form, (3) Vitality, .
(4) Consciousness, and (5) Superconsciousness, as they show them-
selves in the kingdoms (1) Elemental, (2) Mineral, (3) Vegetable, (4)
Animal, (5) Human, and (6) Superhuman. A month was given to
each main topic; and this method, instead of proving monotonous, as
was at first thought possible, has entirely justified itself by providing
a stable central point round which the various aspects of the subject
moved each month in a stimulating and illuminating rotation of variety.

In this new phase of the Ashrama’s work the materials accumu-
lated and presented in the previous three sessions proved, as was
12
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hoped, of the utmost value. Some of the past lectures

which had been filed, fitted without revision into the Sié‘%psﬁsaﬁf
Others that had to be oriented, took on new significances, and led to
the realisation of helpful correspondences in the various aspects of
the Cosmic activity. Mr. Aria’s discovery of the similarity between
masonic ceremonial, so far as it is publicly known, and Zoroastrian
ceremonial, is a direct outcome of the Ashrama’s method of syntheti-
cal study, and a hopeful augury for the future. Orthodox and occult
research were utilised with equal freedom ; so also was the termin-
ology of exoteric study and of Theosophy. This method will be
continued next term in order to carry it to completion. In subsequent
sessions the process of synthesis may be carried on in other ways, in
one session on the basis, for example, of the Rays as set out in
Professor Wood’s book, and in another session on an astrological basis.

The following is a summary of the lectures in th
synthetical study which were given in the past sessjon. © course of

Substance. Theosophical views of substance, 3. V i
Hinda views of substance, 8. Substance in Christiaxegiggllgt?;?
3. Substance in western philosophy, 1. Scientific theories of sub.’
stance, 10. Microscopic and spectroscopic examination of substance
1. Plant substance, 4. The substance of the human body, 4 Thé
%‘ubsfalillce of literature and art, 6. The substance of the ’stérs 1

ota . n

Form. Theosophical, Vedantic, Hinda, and Buddhist views of
form, 8. The theory of evolution, 2. Correspondences in natural and
human forms, 1. Molecular architecture, 3. Mineral and crystal
structures, 3. The structure of the earth, 1. Land formation and
distribution, 2. Plant anatomy and morphology, 3. Human anatomy,
4. Grammar as form in speech, 3. English literary forms, 4. Form in
music, 1. Architectural form, 3. Religious ceremonial forms, 3.
Principles and growth of organised society, 7. Total 48,

Vitality. Theosophical, Vedantic and Hindu views of vitality, 5
The geological and geographical control of life, 2. The birth and dea’lt};
of slars, 2. Plant life, 4. The living element in culture, 2. The
vital element in words, 1. Vitality in literature and art, 3. ’Total 19.

Consciousness. Theosophical, Vedantic, Hinda and Buddhist
views of consciousness, 9. Response in the non-living, 2. Plant
consciousness, 3. Consciousness in animals, 5. The astrological
control of consciousness, 8. The rays in relation to consciousness, 2
Craniology and brain-consciousness, 4. The conscious element in
literature and art, 10. Psycho-analysis, 4. Demonstration of simul-
taneous memory, 1. Total 48.

Superconsciousness. Theosophical, Vedantic and Hindu views of
superconsciousness, 8. Superconsciousness in animism, 1. Science
and the superconsciousness, 1. Psychical research and religious
dogma on the superconscious, 1. Superconsciousness in plants—the
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origin of tree worship, 1. Superconsciousness in animals, 3. Super-
consciousness and the will, 2. Superconscious experience, 2. The
superconscious element in creative art, 2. Cosmic ideas in art, 2,
Total 23. Total of synthetical lectures, 179. -

Additions were made to the course of evolutionary studies as

.follows: {one lecture each) Sufi mysticism, Stages of religious evolu-

tion, The mythology of northern Europe, Shintoism, Islam, Egyptian
Archzology, The ultimates of Beauty, The development of Devanagari
script, Bengali literature and art, Modern Indian poets, The Kalevala
of Finland, Jean Delville, painter and poet, Tendencies of modern
science, The science of life. Total 14.

For the sake of the new students and Convention visitors 16
lectures of previous years were repeated.

During the periods before and after the Jubilee Convention
courses of lectures were provided for the delegates by the Convention
Entertainment Committee. As the Convener of that Committee
happened to be the same person as the Principal of the Brahmavidya
Ashrama. the two functions entered into happy co-operation, and
through a combination of the facilities ready to hand in the Ashrama
and the willing capabilities of the leaders of The Theosophical Society
and English-speaking lecturers, the evenings outside the Convention
programme were most happily and profitably spent. On topics of

general intcrest 18 lectures were given. A series on Theosophising

various departments of life produced 13 lectures. Lantern lectures
numbered 14. There were 8 recitals of poetry and music in which
the Ashrama shared. These Convention items total 53.

Such is the record of a session’s work that has been marked by a
continuous ascension of intellectual illumination and spiritual joy,
and in which lecturers and students alike have realised a steady
approach, in the Ashrama as an entity and themselves as individuals,
to the Ashrama’s purpose of purifying the intellect by the warmth of
spiritual devotion, and clarifying devotion by the light of the higher
mind and intuition, and of offering both to the Masters of Wisdom as
means to the helping of humanity from darkness to light.

For the efficient carrying on and development of the work funds
are required to build a laboratory for scientific apparatus and the
growing records, maps, diagrams, and specimens ; also 2 museum for
examples of international arts and crafts. Funds are also needed for
wider publication of the Ashrama’s transactions in pamphlet and book
form, and later for the spread of the Ashrama’s ideals and work in a
periodical journal. Meanwhile the work will proceed in the enthu-
siasm of immediate satisfaction and joy in itself, and in the assurance
that it is watched and blessed by those whose interest and benediction
is the crown of human effort.

James H. Cousins, D. LiT,
27-3-1926

ApPrOVED. (SIGNED) ANNIE BESANT, D.L.
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DRr. BESANT’S Sprrct

Dr. Besant then addressed the meeting. She said :

The first sentence I ought to speak should be recognition of how
much all of us owe to the Principal of the Brahmavidya Ashrama.
Unlike most people whose enthusiasm flows and ebbs, Dr. Cousins
has a quality of out-springing enthusiasm which knows no ebb. To
keep enthusiasm at a high level, to be ever ready to spring inlo effort
where an object is recognised as worthy of achievement, and to kee
on steadily, is a very remarkable phenomenon. ’ eep

The report which we have just listened to is v i
many ways. When the formation of the Ashrama vsf?sr friir:ltarfc? bc}:eldn
I sent the sketch of it to a man of high degrée in a u;lié)erspit‘ in
Et}gland. He said that so wide a scheme must inevitably 1 a?j, tr;
failure. So fqr it has shown no sign of failure, and | ¥hiﬁk the
Ashrama is doing exactly its proper work. It is filling a place which
has never before been occupied in our movement, by the s? ntﬁ sisin
faculty which is so much nceded in order to Eounterbaslla cesxsllln%
otherwise would be an undue amount of specialisation in th:: o
scientific researches of experts. It would be folly to und atmt?:s
value of such researches. On the other hand, they havee;rgeet i
tendency to narrow and cramp the mind, unless through the s i all’n
sation there is seen the place which the mass of detail occupi pe'm?(hl .
intellectual evolution of mankind. It is this kind of work tﬁlis 'mi 3
illuminated by the Divine Wisdom is able to undertake aTagnm
expert one has to examine one field exhaustively, Those of 3s . gn
cannot be experts may, however, by our special point of view, be :vblo
to supply an important synthetical element as a bridge by which th:
understanding of the educated world may realise not only the value of
any special researches, but of their place in the general scheme of
things. Looking at the world, as we Theosophists do, as an ever
increasing unfoldment of the Divine Life, to which it owes its origin
I think it is fairly obvious that a student of the Divine Wisdom ought
to be able to synthesise to a great extent the results obtained by
experts. A number of members of the Theosophical Society, devoting
themselves to a study of the ways in which that synthe,sis can be
accomplished, may do a service of almost incalculable value to the
world at large.

The knowledge of Brahman which is sought in such a
as this is to catch a glimpse of the Divine Plgan, and by thr;tA gsl}ilfr?:sl:
to be able to illuminate the whole field of the unfoldment of Divinity
in every department of life at every stage shown in our world. One
can imagine students at a very much higher level having as their
universe of discourse not only a particular world but a chain of
worlds or a whole system, and with ever expanding knowledge taking
in larger and larger areas of an illimitable manifestation. One can
imagine beginning to do this in the bosom of The .Theosophical
Society, studying not only, as we have done to such an extent,
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{echnical -religion in its various forms, but Theosophising every
department of life, which means §hedd_ing' the light of the Divine
Wisdom on all aspects of manifestation within what the logicians call

“the universe of discourse .

Students of the Brahmavidya are developing more rapidly than
by the ordinary course of nature that higher faculty which is able to
study things from within rather than {rom without. I do not mean
that you give up the study from without, but from the study of the
outer you proceed to exercise the faculty of synthesis which is the
special prerogative of that stage of evolution in which we study
everything from within. A development which begins lop-sided
tends to become still more lop-sided. We need that balancing of
faculties, that “seeing into” which we call intuition, which means
our recognition of the life-force unfolding itself with minute differ-
ences in every kind of phenomenon. That faculty is latent in most

. people. Its development is aimed at by the method of study of the

Ashrama, and is stimulated by the atmosphere in which you live here
in Adyar. When you are finished with that work here, you ought to
carry it back with you to your various countries, and begin little

Brahmavidya Ashramas all over the world.

It was part of the original intention of the Ashrama that it would
send out people who would present Theosophy to the outer world in a
light which would gain for it intellectual and moral respect. We
have had lecturers in The Theosophical Society in whom devotion
had outrun knowledge, and who have often made impossible assump-
tions owing to the lack of the knowledge which is usually obtained
by prolonged education. This is a difficulty in the early stages
of all movements. People who are able to seize its significances
are very strongly attracted to it, and they want naturally to share
with those around them that which they have found so valuable.
But they must remember that they go into a world of highly educated
people who will very rapidly see gaps and errors because of the
precise form of education which is found in all civilised countries.
That idea of training lecturers got overshadowed by the developments
of the work of the Ashrama. It will, I hope, ultimately supply many
well trained lecturers, and will also send them out imbued with the
spirit of devotion to a high ideal which illuminates the mind as well
as warms the heart. It is said in a Upanishad that the Self cannot be
gained by knowledge, nor can it be gained by devotion. If the Upani-
shad stopped there we might very well feel hopeless, but it finishes
by saying that the Self can be gained by knowledge wedded to
devotion, and this is really what you are aiming at in the Ashrama,

A certain amount of knowledge is demanded of those who come
here to study. They have to be educated in the ordinary sense of the
term. There is no good in anyone coming to study at the Ashrama who
is not fairly well acquainted with the general level of knowledge which
is given in the higher education of the country to which the intending
student belongs. A fair acquaintance with the general literature of
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the subjects under consideration is presupposed. The value of the
lectures depend on the fact that they throw a great beam of light over
the mass of details and show all the underlying links. The study
begins in the higher region, where life is seen in its unity, and then
has ready a classification of the channels in which the life flows into
diversity. It would seem a hopeless task to deal with the mass of
details along even one particular line. But if you begin above, you
can work down to the almost infinite number of phenomena, and trace
through the whole of them a guiding golden thread which ends in each
special phenomenon after countless sub-divisions.

~ To gain something of the attitude of the Paravidya, the supreme
science, is to gain the means of throwing a light over the whole of
the Aparavidya, the things that can be taught by one person to
another. Those who can make their own research into the depths
of their own spirit find themselves provided with a clue which will
guide them in any department of human life. The Aparavidya can be
taught, but the Paravidya is the knowledge of Him by whom all
things are known. Gain . little of that higher knowledge and you
have the clue to the labyrinth of knowledge which, in the elder days
of the Great Mysteries, could be reached from the physical plane. It
is a pregnant fuct that the various sciences began with certain studies
which, through little knowledge, Europe rejected, but which are now
gradually returning. They began with astrology and worked on to
astronomy, with alchemy and worked on to chemistry. - Modern
science is approaching the ancient. It is coming to re;zard with
respect things which sixty years ago it regarded as superstitions.

Ilj: SOSD i\i}vgf still fined for casting a horoscope ; but that will quickly

In your studiesin the Brahmavidya Ashram:
that lamp of the Paravi.dya. in your ﬂandss. ra{(rx 31’1(::1: as‘:;gl%l??ﬁ:
Brahmavidya along both its lines, but you have never lost hold of the
highest, a little knowledge of which illuminates all the lower.

You have come to the end of your sessio re
going back to your own countries. One of ?ﬁ:ngu?;::%foih?glger
students is to find in their own country promising students, and
to suggest 11'0 them the value of coming here for two sessions if
possible. Those who have realised the special value of the Ashrama’s
work should carry the knowledge of it to others, It is because of ils
special value that the Theosophical World University has recognised
it as a centre of teaching, out of which will come students who will be
true lights in their own place. That special value has also been
recognised by the World University in its appointment of the Principal
of the Brahmavidya Ashrama as the General Editor of a series of text-
lbooks to be used in the University when it begins its special career.
The texthooks of the Theosophical World University must all be
illuminated by the Theosophical idea. \We have to think of Theosophy
not merely as an individual search for God, or as a collection of certain
doctrines that you find in all religions, but as an inspiration and
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a light. I have long noticed the readiness with which Theosophists
grasp a central idea among a number.of details. They seem to have the
open mind to a greater extent than the ordinary educated person, the
readiness to recognise a new idea and its influence on other ideas.
The ordinary person generally lays hold on a bit of an idea, thinks the
fragment the whole, and becomes controversial. We ought to send
out lecturers and writers to teach in the non-controversial way ; not
by finding fault with other people’s views, but by stating as much of
the truth as they are able to grasp and leaving it to have its own
natural effect on the minds of those who have not before thought of
knowledge as a whole. The world as we know it is a puzzle. You
may get two pieces which will make you despair of getting a third to
fit them, yet research will often yield the third piece. One of the
results of study in the Brahmavidya Ashrama ought to be the open
mind which recognises a truth that another person holds, not as
antagonistic to your own truth, but as complementary to all other
truths. The apparent gaps exist in our ignorance. One becomes
more and more sure of that great fact as one gains more and more
knowledge in the upward climb. One becomes disinclined to
controversy and more inclined to presenting the truth that we hold
as sympathetically as we can, putting forward the points that are
held in common with others, and making these points common
ground for further advance towards the ultimate truth.

The Brahmavidya Ashrama has realised its object much more
rapidly than I expected. All its lectures ought to be published. They
will strike the thoughtful and cultured among other nations, and give
them a glimpse of that golden thread that I have mentioned as the
clue to the labyrinth. The lectures are a species of their own. They
are given from a common standpoint, but it is a standpoint which
sends its beams in every direction and illuminates the whole circum-
ference. In such ceaseless circulation of knowledge the world will
be carried in time to a higher stage.

I congratulate you on having been here. I cannot congratulate
you on going away. Theosophical schools have the peculiarity of
making students come joyfully and go sadly. In the true school the
faculties develop in the freedom and love and devotion which are
essential to true teaching and true learning, such as you bave in the
Brahmavidya Ashrama.

* * * * »*

Dr. Besant then led in a joint recitation of “ O Hidden Life,” etc.,
after which she pronounced the benediction and bade good-bye to the
departing students.



THE INTERNATIONAL FELLOWSHIP OF TEACHERS

OByecT: To SERVE THE WORLD THROUGH EDUCATION

(Note. The International Fellowshi i
| p of Teachers was established
oAnd Octokfrdlst, 1920, by some 26 students of the National University,
£ yati\’/l t}? ﬁas, who desired to dedicate themselves to the service of
The1r ho exi) and through one of the noblest of professions -education.
o ?ci %velal ound them.selve_s to observe certain rules while members
of eh e o&vshlgx, while being at liberty to resign at any time ; and
Uniszr c ptse tri) . S. Arundale, the then Principal of the National
Uniy Iﬁrm_ yl, fo e their Chief under Rule 2 of the constitution. A
cc boma_ or the renewal of pledges and for the admission of new
fertr}11 ers 18 separately published. Application for admission to any
0 e grades should be addressed to the Right Rev. G. S. Arundale,

Theosophical Society, Ad : ) €
Foundation, Huizex::, SI(I Holls;anré.)Madras S., India, or S. Michael’s

PRINCIPLES

The International Fellowshi i s
- ] p of Teachers -
tion, to be effective, must be based on the folfg:viggli)?ilgzig:st=hduca

1. It must be religious in spirit, emphasising—

(a) The supreme and fundament iti i i

) Th ! al unities underlying all faiths,
while qf[or_dmg every young citizen the necessary yflalcgilities for
instruction in his own individual creed. .

Thus the great faiths of the world sh

] ) S all for C 1t
of l;alths in the World-rehglor_l, leading to the recogftior(:!:::iog::i?icé
of .rot'herhood among the faiths in the realisation of {their common
origin in the Fatherhood of God.

(6) The common origin and commo i
) n goal of all kingdoms of
gature towards that ideal of perfection already achievedg by the
f;;g;ezx}xli gzigf)s andE 'Il‘f?cht%rs Wh?l are owed a common reverence
ers of all faiths, in addition to the i
owes to the Rulers and Teachers of hia1 pa?ti(?ulas :f::é?l homage each
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2. It must be international and patriotic in tone, training a
nation’s young citizens:

(a) To draw inspiration from their traditional and historic
past, to regard that past—whatever the dominant creed or civilisation
—_as a common heritage, the Great Men and Women of all periods
and faiths being the common Heroes of the Nation, the Great Men and
Women of all Nations being the common Heroes of the world.

Thus the smaller Brotherhoods of Nations shall form a Common-
wealth of Brotherhoods of the world, leading to the recognition and
practice of world citizenship.

(b)) To have confidence in the future.

(c) In the present eagerly to fulfil such duties of citizenship
as may be appropriate to their years.

In addition, it must inculcate those duties which are incumbent
on the vouth of the nation as members of a great Commonwealth of
Nations, and as world-citizens.

3. It must be based on those principles of ordered freedom and
mutual loving service through which alone true growth takes place.

DECLARATION

I believe that my duty as a teacher is to help the spirit of my
pupils to gain ever-increasing control over the bodies through which
they work; I believe that my duty as a teacher is to surround my
pupils with such freedom as shall help the spirit within to achieve its
fullest self-expression, ever remembering that the desires of the
bodies are not always the needs of the spirit, and that [ must never
impose upon my pupils the characteristics of my own self-expression.

I believe that my duty as a teacher is to try to discover the ideals
and truths of the new wocld in which my pupils will live in their
maturity, so that [ may make my schpol a miniature new world in

which they shall begin early to recognise the ideals and truths, and
practise the duties, of the age to which they belong.

I believe that my duty as a teacher is to be an example to my
pupils, of joy, and to keep away from them all fear, so that being
happy they may learn to radiate happiness around them.

I believe that my duty as a teacher is to be an example to my
pupils of love so that in them love may grow.
I believe that my duty as a teacher is to be an example to my

pupils of purity of body, feelings and thoughts so that in them a love
of purity of body, feelings, and thoughts may grow. .

I believe that my duty as a teacher is to be an example to my
pupils of fearlessness so that in them a love of courage may grow.

13
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I believe that my duty as a teacher is to be an example to my
pupils of wisdom so that in them a love of wisdom may grow.

I believe that my duty as a teacher is to be an example to my
pupils of patience, perseverance and understanding, so that in them
patience, perseverance and understanding may grow.

I believe that my duty as a teacher is to be an example to my
pupils of reverence towards elders, affection towards equals, tender-
ness towards those younger than myself, in mind or years, or
evolution, so that they in turn may be reverent towards elders,
affectionate towards equals, tender to the young.

I believe that my duty as a teacher is to be an example to my
pupils of the good citizen, both of my country and of the world, so that
they may grow into good citizenship.

I believe that my duty as a teacher is to surround my pupils with
the bea\11tifu1, so that they may learn to appreciate and demand the
beautiful. .

I believe that my duty as a teacher is to be an exahple to my
pupils of justice and truth, so that in them a love of justice and truth
may grow.

PROMISE -

Thus believing, I promise to try to make the service of the world
through education the dominant ideal of my life; I also promise to do
my utmost to keep untarnished the honour of the International
Fellowship of Teachers, and to obey the principles and constitution
of the Fellowship and the directions of the Chief ; I promise further
to resign or to offer my resignation of the Fellowship if at any time,
before the end of the year, I find myself unwilling or unable to fulfil
any part of this promise.

» * *

The Constitution informs us that this Fellowship admits Asso-

ciates who sympathise with the objects and who desire to help it

financially.
» »* »

K. J. SHARMA,
Hon. Sec. and Treas.
NATIONAL ThHEOSOPHICAL COLLEGE,

Adyar, Madras.
April, 1926

THE FRONTISPIECE

THiS represents a group of the workers at the Theosophical Publishing
House with a few visitors on the special occasion when the President
visited it at the Jubilee Convention at Adyar.

The T.P. H. is a world renowned organisation in Theosophical
circles, it is now established in England, America and India and like
similar organisations it has had its ups and downs in life. It has
been largely instrumental in spreading Theosophical ideas through
books and has been and is therefore a valuable centre for propaganda
work. Personally I feel that one of the valuable pieces of work that is
done by the T. P. H. is the centre it inevitably and perhaps uncons-
ciously makes in the place where its branches are established as book
shops or depots. It has always seemed to me that the honoured person
in charge is responsible for the well-being of all the visitors to the
shop or centre. By “ well-being ” I mean, healthy attitude not only
to the Theosophical Society but to Theosophy and to the great Theo-
sophical Movement all the world over. There is a great opportunity
to place in the hands of the enquirer the book that shall draw him on
to wider knowledge and to the better understanding of the great truths
contained in the Theosophical literature of various kinds. It is
by no means an ordinary shop or centre to be in, the chance to help is
enormous and a wide knowledge of books is necessary and a still
wider understanding of human nature and its many types. The
worker in the Theosophical book-shop needs to be an * all rounder ”
and “ all rounders” are not easy to find.

A successful milliner looks at her client and knows at once the
type and style that will suit the face or the hair or the features,
and she produces immediately that which will please and
also that which will ensure another visit. It should be so with
the T. P. H. and all its branches and shops, the successful
propagandist will also look at her client, will note the type and will
offer the book or the picture or verse that will awaken a response
from within the client, and either set the young mind thinking, or
stimulate the older mind to further investigation, or start a new train
of thought or inspire a new idea or awaken an almost buried ideal.
In either of these cases the client will in all probability return, for,
although he may not go away pleased as the client from the milliner,
he will go away with further food for thought stimulated perhaps to
act ; the responsibility largely rests on the salesman in both cases.
It needs a ready sympathy, it needs a ready understanding, it needs
great selflessness for both these. Thus the T. P. H. has another field
of work before it: to train its workers in co-operation with all and
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sundry who enter the doors and in sending out to all a loving welcome,

a welcome that has within it a sympath
An exchange is oftentimes a recognitign. Y that compels an exchange:

Another consideration which is by no m i i
style of book as regards the outside cover, theea?;pl:anc:? gflrnt? n:}nls 31]:
arrangement of books on the shelves and elsewhere, The sho’p should
look attractive with places to sit so that the visitor may be beguiled
to spend time in looking around and learning therefrom. The books
;‘ﬁﬁﬂl (?ott’ebg‘ geép:?mzlg got uﬁ’ itT }i]s in fact important that they

-at- y all. e 1
cheap, that would be a mistake on thsc’a gte}i(eir I;?flengﬁ?sts}?g}%a:loglé

simple and of good style and €
hold is good to learn from. and easy to read. A book that is good to

The writer of the book is the most im i
) portant of all.
c?lters for one type of mind and another writer fo(i' :rlllothg‘ntey;;r;t:é
all are gvz_anted in the Theosophical world. We want the Truth
presented in all possible ways, under every heading, in all colours,

one is m i
oG all have to bo ronaheg T another, for all sorts make the world

The work of the T.P.H. is stupendou
hundredth part of it for it has it in i?s D0wes£ tOIS}I;?:Z:dns?ot ntg‘il}??r?d rggri
than what the books contain in a manner that is likely to magke the
whole working of the T.P.H. in all its branches a centre of propaganda
in a place, that nothing else so far as I know, can fill pBeIi gan
note the names of those present in the group, space was ?_w o
we should have done it below the illustration, wanting or

Front row, sitting, left to right.

Igbal N. Gurtu, T. Ramachandra Rao, M i tada
J. Krishnamurti, Bishop C. W. Leadb::ter, rSrDAx;]xi?: raéigﬁﬁi’
S. Raja Ram, Bishop J. I. Wedgwood, A. Schwarz, C. Jinarajadasa,
A. K. Sitarama Shastri. ’

Back row, sitting.

Mrs. Kruisheer, Dr. Van der Leeuw, A. P. Warri .
Bright, Lady Emily Lutyens, J. R. Aria, Mrs. Diniir;@g“ﬁ’rylﬁs
Ransom, Mrs. H. Wood. ) . J

Standing, first row.

S. A. Hajare, John Cordes, Mrs. Cannan, S. R
E. Wood, J. Kruisheer, V. Krishnaswami, S. Kuppuiﬂ,s:,’,’f; &'yizg};’
Bishop G. S. Arundale, Miss A. C. Bell, C. V. Shah. ’

Back row.

G. R. Venkataraman, M. Venkata Row, Krish '
S. Narasimham, K. Hanumanta Row. rishna Row, Mehta,
S. S.

WOMEN’S INDIAN ASSOCIATION

OFFICERS

Dr. Annie Besant
Mrs. D. Jinarajadasa
Mrs. M. E. Cousins, B. Mus.
Minakshiamma
{Mrs. A. Mahadeva Sastri).

Prestdent :
Vice-President :

Hon. Gen. Secretary:
Treasurer:

The Women’s Indian Association was started by Mrs. Dorothy
Jinarajadasa at Adyar. Madras, on the 8th May, 1917, with the
purpose of advancing the interest and furthering the progress of
women in India by banding them into groups for self-development,
the continuation of education and the definite service of others. That
the moment was ripe for the foundation of such an organisation was
evident from the fact that within the first year of its existence 33
Branches were formed in as many towns, The women of India had
been touched by the spirit of new life which has wakened in women
all over the world. They were glad to hear of an organised scheme
which gave them the opportunity, they had been vaguely groping
after, for meeling together in their free afternoon hours for mutual
helpfulness, argd for taking up again the education for which they
longed, and which had been cut off in nearly every case by the custom
of keeping girls at home and ceasing their schooling once they reach
the age of twelve or thirteen.

* * * * *

The work of the Association has during the past eight years
procured the franchise for women in six Indian Provinces; secured
women seats in the Legislative Councils of three Indian States;
gained the admission of women to Municipal Councils and Local
Government Boards; roused women to use their votes; won the
raising of the age of consent, and the inclusion of girls in a number
of schemes for Free and Compulsory Elementary Education ; encourag-
ed Girl Guiding; opened the Magistracy and the Bar to women;
started a Woman’'s Home of Service for vocational training of destitute
women ; maintained several schools for girls and one night school ;
and raised money for the relief of the flooded areas. It also issues a
Woman’s monthly Magazine S tri Dharma. (The Sphere of Woman) to
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which all progressive men and women should subscribe. (Rs. 2 per
year for members.) It will thus be seen that a Branch of the
Women’s Indian Association is a centre of valuable influence to its
town and a source of blessing to its individual members.

* * * * *
OBJECTS

To present to women their responsibility as daughters of India.

To band women into groups for the pur -
and education, and for the definite service of %?iir(s).f self-development

To help them to realise that the future of | dia li i
their bands: for as wives and mothers they have trileu;alslﬁsolfa{f:ilgirllg
and guiding and forming the character of the future ruler of India.

To secure for Women the vote for Munici .
Councils as it is or may be granted to men. unicipal and Legislative

To secure for Women the right to b
Municipal and Legislative Councilsg ® clected as members on all

* * . * * *
GENERAL REPORT

. There are now 61 Branches with over 3
23 Centres. With but few exceptions all the won;g(x)lovrvn}f;n abrzrijlgrxrlf
bers of Legislative Councils, Local Government Boards, Municipal
Councils, the Magistracy, the Bar, and Educational Boards, are
members of this Association. It includes women of all communities
and religions and its work is everywhere held in respect. An atmos.
phere of religious toleration and mutual understanding is promoted in
all the work. The Association is strictly non-sectarian, but believes
that woman’s best work can be done when it is dedicated to God, as
her religion. The main activity of the Branches is still the holding of
meetings for instruction in questions of social reform, hygiene, civics
and religion. ’
* * * * %

During the two years under review the members have be i
an increasing interest in the Child Welfare Movement stzrll'tt:é{ xgg
Lady Chelmsford. A number of the Branches take charge of Baby
Welcome Centres, and provide some of the chief workers for Health
Week and Baby Shows.

All forms of service in the cause of children are attracting the
energy of the Association members. The Bombay members have got
up large meetings in support of the Bombay Children’s Bill. In
Madras the Memorandum of the Association to the Government has
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resulted in the starting of a Children’s Aid Society for the purpose of
carrying out the provisions of the Madras Children’s Act and the
establishment of a “Place of Safety”. It has promoted interest in the
Juvenile Courts and brought about the appointment of three women
Presidency Magistrates, Lady T. Sadasivier, Mrs. Panduran.ga. Rao
and Mrs. Hume Stanford, the last named being also the Commissioner
to the W. I. A. for the Children’s Act.

EDUCATION

Another side of work for the children was the agitation for the
inclusion of girls in all schemes for Compulsory Primary Education,
The result has been that a number of schools for girls have now been
newly opened in Madras City where compulsion is applied to boys and
girls. Also in the Punjab facilities have been provided whereby
girls may be brought into the scheme for compulsory primary
education there.

¥* * * * *

INTERNATIONAL LINKS

During Mrs. Jinarajadasa’s visit to America in 1924 the work of
the Association was brought to the attention of women in over 20
American cities in which Mrs. Jinarajadasa spoke. Similarly Mrs.
Cousins addressed a number of Women’s Associations in Europe in
1925, and thus Indian conditions and the progress of Indian woman-
hood are being made known in other continents, and the links of
international sisterhood are being forged. Eight representatives of
this Association (five Indian) will attend the Congress of the Inter-:
national Woman Suffrage Alliance in Paris, May 1926. A remarkable
International gathering took place under our Association’s auspices in
Madras, in January, 1926, when women from 30 nationalilies met to
exchange greetings and news of the characteristics of the women’s
movement in their respective countries.

Margaret E. Cousins,

Hon. Secretary.



RESOLUTION OF HARMONY LODGE, LONDON,
ONTARIO, CANADA

WHEREAS, we have considered the announcement made by our

revered leader Dr. Besant in regard to the nearness of the coming
of the World Teacher.

AND WHEREAS, we keep in mind as peculiarly applicable to the
preseni time, the words of our great exponent of Theosophy—
Madame Blavatsky—" A clean life, an open mind, a pure heart, an
eager intellect, an unveiled spiritual perception, a brotherliness for
all, a readiness to give and receive advice and instruction, a coura-
geous endurance of personal injustice, a brave declaration of princi-
ples, a valiant defence of those who are unjustly attacked, a constant
eye to the ideals of human progression and perfection, which the
Sacred Science depicts—these are the golden stairs up the steps of
which the learner must climb to the Temple of Divine Wisdom.”

AND WHEREAS, we have considered the widely-admitted wisdom
and integrity of Dr. Besant and the close conformity of her life to
the preceding.

THEREFORE, be it resolved that we, the members of Harmony
Lodge of the T.S. of London, Ontario, Canada, do place on record that
we realise the great need at the present time of a re-statement of
the ancient truths, and that we earnestly hope that a Great Teacher
will soon come to make this re-statement in a form which will lead
to the establishment of the Age of Brotherhood in the world; and
that we await with open and unprejudiced mind the events that
are to come, and that any teaching that makes for the realisation
of the ideals of Theosophy, and any movement towards the establish-
ment of the Age of Brotherhood will receive our assent and hearty
support.

WHEREAS, we have considered the statement issued by the
President and Vice-President of the Theosophical Society regarding
the “Basic Truths of Religion,” and the opportunity offered the
Theosophical Society of taking its rightful place as the corner-stone
of the religions of the future.

AND WHEREAS, we feel that the movement towards a World
Religion, of which, since it teaches only these basic truths, every
religion may find itself a part, is in complete harmony with the three
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objects of the Theosophical Society, and that it will particularly carry
into effect the first object.

THEREFORE, be it resolved, that we, the members of Harmony
Lodge, of London, Ontaiio, Canada, express our sympathy with this
movement and desire to co-operate in this effort directed towards the
basic spiritual unification of all religions.

LIBERAL CATHOLIC CHURCH

FINANCIAL help is urgently needed for the Christian Church at Adyar.
The foundation stone was laid on January 11th, (926, with Masonic
ceremonial, by Dr. Annie Besant, and Christian by Bishop Leadbeater.
At present the future Church is represented by a temporary erection
consisting of a palm-leaf thatched roof, without walls. The sanctuary
is of split bamboo screens, and the floor is of bare earth, covered with
palm-leaf mats. At present there is a sum of about £270 in hand, and
a very much larger sum is needed before any permanent building can
be commenced. Funds are also needed for vestments, vessels and
various Church requisites, as well as for an organ or harmonium.
The Eucharist is being celebrated daily in the temporary shed.

Donations, large or small, will be thankfully received and
acknowledged by R. Macbean Esq., Treasurer, The Liberal Catholic
Church, Adyar, Madras, India.

14



THE THEOSOPHICAL FIELD
THE ATTRIBUTES OF GoD'

A"_I‘TRIBUTES ? One thinks of the Ultimate Consciousness as
without attributes, for every attribute is a limitation. However,
Dr. Farnell has written a most readable book, for he has put things in
a most interesting way. Like his, “ The Evolution of Religion,” he
takes one over). the religions of the world. He leaves out the
philosophic thought which has “ only worked in the solitary brain of
the eccentric thinker,” and finds that “ a religion without a personal
God has not yet been found to be a living and enduring force.”
Unfortunately he handles Buddhism in a quite inadequate way, as he
does philosophy, until in the concluding chapter, where he gives the
latter a good drubbing, dismissing as valueless for religion, the Absolute
as “ All-in-All of the Universe”. It is with great interest that we
see Judaism and Islam labelled “the only monotheisms, pure,
unmixed, and alive ”, while the current popular religion of Europe is
described as “ a high spiritual polytheism tempered and restrained by
the Athanasian Creed.” It is true, but who will let it pass?

In two excellent chapters the conception of God is traced from the
tribal to the Universal God. And there is a full discussion of “ the
moral attributes of God” in one chapter and another is devoted to
the one attribute of power. It seems very unfortunate that such a
thinker as Dr. Farnell should leave us so abruptly on the subject of
evil, by simply saying that the riddle is insoluble. If he has looked
at the theory of karma, or of re-incarnation, he has missed their great

significances.
* »* »

Stanley de Brath tells us that:

“In great crises, so long as they last, selfish habits of mind seem
to dissolve. When San Francisco was shaken down and burned up,

\ The Gifford Lectures delivered in the University of St. Andrews. By Lewis
Richafd %arx:ell- (Oxford University Press. Price 12s. 6d.)
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evervbody for a time, was looking after everybody else. So it was
during the Great War. So it is when great floods drive the wild
beasts to the hill-tops. They do not fight one another so long as the
waters are high, but as soon as the waters subside they return again
to their hereditary antagonism, and dog and cat fight as before.

Must it be that this world is again to fall into torment, before the
nations learn to be brotherly to one another ? That is really the great
question of the time, whether we can learn soon enough to be
Brothers or whether we are so stupid that our heads must be knocked
together, our treasures wasted, and our hearts broken again by whole-
sale bereavement, before we see that we are Brothers ?

We have gained in efficiency but lost in tolerance. Somehow we
must get better understanding of what life really is, and of the Law of
Spiritual Consequences, which is the real governance of God. The
ignoring of the Law of Spiritual Consequences is exceedingly common
at the present day. Whole classes in every nation act as if God was
a negligible quantity. It is this forgetfulness which moved the
warnings of the prophets and it invariably works out in national
disaster, just because the moral law is as much a part of the
constitution of the Universe as gravitation.

The Quest for Spiritual Knowledge was never keener than it is
now, never pressed more resolutely, and never with richer and more
astonishing results. Not in all our concerns are the blind leading the
blind. There are those who see and practise constantly to see betfer;
who find a message worth giving and give it. The world is by no
means going out in darkness. On the contrary it was never more
conscious of light ahead, and never more eager to reach it. Ifit
seems to lag behind, as it does, it is only because the critical state of
affairs seems so urgently to demand haste. So they do, but no living
man can make a time table for mankind. The best he can do is to try
to increase and diffuse true intelligence, for according to the true
intelligence of men is their behaviour and according to their behaviour
events befall.”

»* » »*

In the spring of last year, after Dr. Arundale’s visit to Hungary,
Baron Perenyi, ex-minister and Privy Chancellor, was given one of
Dr. Arundale’s lectures with a request for its publication. Shortly
afterwards the Baron delivered a speech at the annual meeting of a
society called the “June Comrades”. This is a society of men,
eminent in public life, who had suffered much during the war and
who had formed themselves into this society after the declaration of
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peace. It is interesting to notice how the Baron .
. wa 1
influenced by thoughts from the lecture which he had iustsrezl()ikus Y

The following is a short extruct from his speech :

“In the far off East there are a ~
ot i 3 1 sl
the individual, and of the nation, and it is taught there, that 2‘; p (te',on
can be great who has not citizens of noble charac.ter amo " ;xer
numbers. Therefore, every man who loves his country, must Ilogok o

it to evolve himself as perfectly as possible ; ’ : -
divine calling. e 1n the direction of his

According to tht-ase thinkers of the East our chief duty is to train
ourselves, so let us increase the numbers of those in whom the .;;ivic

virtues shine forth, for on th
the nation. e numbers of such depend the strength of

I myself believe that the destiny of nations d
written contracts, nor upon its possibilities
depends for its life and progress upon the
within the walls.

ions epends not upon
in time of war, but it
virtues' of its citizens

So let us pledge ourselves to face all enemie
remembering always the greatest of our struggles
with an enemy from outside but may readily be fo
ourselves and from within ourselves.”

#»* »

s to our country,
may not be found
und from amongst

»

The following was a conversation carried on in the train by one of
our members on the way to the Jubilee Convention and g stranger
whom she happened to meet on the way.

“1 am not myself a Theosophist ” said a P. W. D. engineer to one
of our members “but I have many friends in the Society, and my
children are being educated in a T.S. school for I have realised how
superior their system is to that of the ordinary English education and
what a great boon it was in India and elsewhere. In the English
schools they seem to inculcate high living and simple thinkin g, while in
the T.S. schools this is reversed, there the children are taught to
value simple living and high thinking”. He also compared favourably
the difference in educational expense.

THE SPREAD OF IDEALISM

“ Evolution is the scientific basis of Hope . . . Growth is
the logical basis of Charity . . . Cause is the rational Basis of
Faith . . . Solidarity is Idealism in operation.”
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Some sort of change is observable now in every walk of life. In
Science we find a definite note of respect for nature, lacking in men
like Metschnikoff only 25 years ago. Nay more, it amounts to a
definite awe for the immensity of space, or reverence for the cause of
such intricate interaction ; and for all time there has been the devout

reverence for, and adherence to, truth.

Why did the United States embark on a policy of annexation 30
years ago? In spite of considerable opposition from those without
vision she annexed Hawaii, Guam, Samoa and the whole of the
Philippine Archipelago. Now read the following from a recent

Daily Mail.
A NEW CONTINENT

THE Pacrric’s COMING GIFT TO AMERICA

# Land waves on the bottom of the‘Paciﬁc Oceanucgused, perhaps, by a slippiag
northward of the great Antarctic Polar ice cap and fortified by seismic pressure from
the American coasts of the Pacific Ocean, from the Japanese Archipelago, from Alaska,
and the Aleutian Islands, breaking, at last, on the deep foundations of the Hawaiian
Archipelago, have built up the shoulder shoals‘surroundmg. the Hawaiian Islands and
geem now to be creating new land on the neckings connecting the various islands and
shoals of the Hawaiians.” This is the conclusion reached by Edwin Fairfax Naulty,
geo-physicist, of New York, who has made a study of the oceanography of the seven
seas over a period of years.

There need ba no cause for alarm, he adds, * as it is unlikely that there will be
a violent upheaval ; the process 1s slow and steady and has already been at work for
generations.” Just now there seems to be unusual activity, and recent soundings show
low shoals where only a fB_W years ago the deep-sea lead gave great depths. Thisis
particularly irue of the_ region lying between Mauai and Midway and of the famous
penguin shoal of Molokai.

UPTHRUST OF LAND

The expected upthrust of land, which is likely to coma in this generation, will
present as a gift of nature to {the United States a territory in the mid-Pacific as long as
from San Diego (Cal.) to Queen Charlotte Sound, British Columbia, and as wide as
California, or as long as from the tip of Florida to Boston {Mass.}). Such a territory
would easily support a population of at least 25,000,000, It would be of tremendous
strategical advantage to the nation holding it as a productive and trade base, and would
grow enough sugar, rubber, copra, coffee and tea to render the United States indepen-
dent of other present sources of these articles.

Great changes have been and are taking place in the bed of the Pacific Ocean.
These changes are reflected in the seismic instsbility of all the coasts surrounding that
vast sea. Recent soundings of the channels between the various islands comprising -
the Hawaiian Archipelago, from Hawaii Island to Midway Island, show shallows of
twenty-four fathoms in old depths of 2,357 and 2,429 fathoms between Kaual Island

and Nihoa Shoal. .
SeisMic MOVEMENT

« 1t is evident from a check on past observatiqns and reports that the s_hoalings
of the last decade between the islands and between x‘slands and older shoals is not an
isolated nor local phenomenon, but extends over a considerable area and partakes of the
nature of seismic movement of slow motion but great scope. Were we dealing with
theory only this «might be interesting only casually, but there are the stubborn facts of
the shoalings arcund the Hawaiis. Land growth where there has been no land

is not a casual thing.”
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That new continent will Ije withi

In the outposts of the United
Shtates‘?nd add a col(.)ssz'al' emphasis to Prince Bismark’s famous di(r:ltlu(:n
g ta:: The most significant fact in statesmanship is that the United
a 'e.s sPeaks the. same language as Canada, and that there is no

fortification on their 3,000 miles of frontier ”. [t is!

* »
»

To educate the people of New Sou i
¢ > pe th Waules in a k 1
;‘:(?ndan;] .1r}xldusttr1es Zf the State is the object of t}rxlzvé::agtevtszhtilzz
in which steamed out of Sydney last mo i
] nth. The t
contains ambassadors dumb, and speaking, to tell the tillers of thersaolirll

whose work has done so much f it ops
their turn, can do for s bor the cities what the cities, now in

On one side of the train in [
ar i 1
background are the words * Buy Austf:li:;c}wlzggl‘{’s Against the white

The mobile show in which t ibi
displa;tyed, includes: no fewer tha}xlxe sgiizg:noix;};?;it?:hlbltors o
sleeping cars, two dining cars, a power station that wil] snrjl clars,llttv}:o
necessary power and light, and other facilities. The insptf\l{ :‘ :
wireless and of a moving picture show is only one eviden ‘ “ﬁ}?
thorogghness of the exhibition which cannot fail to attract (t:te 0t' ;
especially at night, under its powerful system of lighting Sention,

¥ * »

A new movement for law and order has been establi i
much success in New South Wales called the Constit\lx)tlilc?rl::fg; 1tbh
which has for its main object to maintain at all costs the authorit o
the British Crown, the Constitution of Australia, the libert; lfy o
people and the integrity of the Empire. f6s of the

' The new movement will strive to inculcate pride of citizenshi
in the young men of the community, and to encourage a great p
interest in social and political affairs. ater

On numerous occasions the Prime Minister
apathy of the younger citizens of the Commonwea}i?li il;lertr;lail;k: . t}:ie
It is with the object of awakening the latent spirit of p:altriotisr(;g aré
democracy in the young men .that the new movement has bam
launched. Moreover it promised to develop into a national movem::?
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relations having been established with kindred associations in all the
other States and branches being formed in the country. Represent-
atives in 13 towns have already been appointed. One of the aims of
the movement is to assist approved organisations and candidates
in Parliamentary, municipal, and other elections in the State and

Commonwealth.

Having in mind the declared policy of the Federal Government
to stand for law and order, the Club has decided to stand solidly be-
hind the Bruce-Page Administration, as the only parties that at
present offer the prospect of stable Government in Australia.

* #* *

EXTINCT ANIMALS

In the Morning Post last summer there was an article on the
probability that some queer and supposedly extinct animals are yet
to be found in parts of Africa. A quarter of a century ago Sir Harry
Johnston discovered the okapi, a type thought to be extinct. The
moa of New Zealand only recently died out. The wingless rail, of
Hawaii vanished about 13866, its cousin the kiwi is hard pressed.
Commerce is the great exploiter, and when it has no compunction as
regards women and children, the lower kingdoms have no chance
whatever. The dodo went, also the sea-elephant. Whales are almost
gone, and it takes warships to save the remnants of seal from year to
vear. The bison in North America, the wesant of the Karpathians,
the bears, dozens of small mammals and dozens of the bird tribes ate
within a year or two of extinction at the hand of man. It is the pri-
vate collector who kills out the rare birds in Europe and America. If
a few remnants of early species are now found anywhere in Africa,
will they be spared ? Will not science demand the right to kill, in the
sacred name of “collecting,” and render the continuation of the
species practically impossible? The savages rarely if ever exter-
minate, Africa teems with both game and savages till the white man
comes, then exeunt. A German naturalist, writing since the war,
calls the Negros and Somalis superstitious because they refused to
eat the meat of the gorillas he had shot. They called it cannibalism,
the white man’s burden is lamented “ such are the superstitions that

science has to combat.” -

That natives know of haunts of strange creatures yet * new to
science,” one can easily believe, for the officials and explorers quoted

in the above article are responsible men.
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It is doubly refreshing to turn therefore to men like Sir Truby
King, and hear: “On the altruistic side was seen love of mates and
love of offspring, and willingness to sacrifice life for these was found
all through the animal kingdom. This broadened out into family life
and broad humanitarianism Everyone ought to have some
conception of our relation with the animal kingdom. Instead of ex-
plaining everything, more knowledge only showed how wonderful
everything was.”

» * »

Dr. J. H. Jeans in The Nineteenth Century,! gives us some very
interesting ideas. “We now get the best picture of the universe by
thinking of it as consisting of a number of sub-universes, detached
from one another like islands in an ocean. A very big island, with
the sun not far from its centre,” is the way he describes our own
«“Sub-universe”. Dr. Jeans holds that space is not infinite, so there
is in a sense a limit to the islands. The most remote stars that we
know of are about a million light-years away. The more remote
may be only four times as far away. By applying the theory of
relativity, and the measurement of stellar radiation, the life of a star
may be as much as two hundred million millions of years. Our sun
is on the wane, but is only seven million millions of years old, in
early adolescence; we can hardly accept that, nor the conclusion
that: “a small proportion only of the stars in the sky are likely to
be surrounded by families of planets and so form possible abodes of
life”. We see Life manifesting as intelligence to crown each and
every solar system; but we have read the Article “ The New Outlook
in Cosmogony ", with pleasure.

»* » »

Miss Stevens, (principal of Blackfriars Infants’ Practice School)
in an address at the Christmas Tree afternoon, spoke of the progress
of Kindergarten training during the past few years. Health experi-
ments she said began at Blackfriars three years ago. A feature of the
early work was the study of malnutrition. At that time there was
no standard of measurement for Australian children, and the standard
set by Professor Woods of Columbia University was used. Dr.
Harvey Sutton then took up the work, and within a few months, the
standard of measurement for Australian children was ready. The
health movement now so important in the schools was inspired by
Miss Simpson (the first woman inspector in the State) ; following her
experiences in America, an Australian scheme was founded. Great

! December, 1925
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developments in this system has been made during the past
three years. The work had been taken up by the teachers and
schools most enthusiastically, and now thousands of children were
playing the health game. The support from the. Dairy Farmers Milk
Co., for some time, had been of great assistance in the health scheme.
For two and a half years the company had supplied milk to 20
children at Blackfriars and to five other schools. The children had
been encouraged by the teacher to buy milk, and now in numbers of
schools the sealed bottle of milk with a straw was much in evidence.
There was no doubt about the improvement in the children’s condition,
and this fact encouraged development in many fresh avenues. Great
interest in the experiment was shown in England last year. It had
been described by Sir George Newman (of the Ministry of Health)
and Dr. James Kerr, (medical officer of the London County Council)
as one of the best efforts in health education in the world.
* L *

ADVERTISING FOR MORAL SUASION

In The Charleville Times, Queensland, we find two advertisements
of the “Star Shop,” one giving an outline of the succession of incar-
nations of the World-Teacher. In an editorial the Bhagavad-Gita is
quoted, showing the need of the Teacher * when righteousness
declines”. It is all well put and shows how simple the effective
publicity may be. Now comes Mr. B. G. Collier, a millionaire adver-
tising man and ex-Commissioner of the Public Safety Bureau, New
York Police. He proposes to use advertising and publicity to rob
crime of the glamour of heroism that a foolish press has helped to
create. He emphasises that no matter how clever, crime cannot win.
While some laugh at the campaign, other papers are backing
Mr. Collier who is standing the expense out of his own pocket. Just
to prevent the newspapers in your city from making “copy ” out of
comments on the cleverness or * bravery” of scoundrels will do
much to deter the youth from seeking such notoriety.

J.

15



CORRESPONDENCE

“ THEOSOPHISING COMMERCE *

THE article appearing under the above
contains a number of statements that are so
be grateful if you would allow me space to ref

in  THE THEOSOPHIST *
misleading that I should
" ute them.,
our writer speaks of wealth ag * af ” .
saved ”, and puts this thesis forward as g “ s}&?ntifzgﬁct '(’:avx;?IOt e
it 1s neither scientific nor a fact. QOne may ask how, if all s vings
::%Eﬁ gc;m::emi(ll, thle produlﬁ]lon ofd goods would be carrie:i on si:c\:’énaglsl,
> merely wea used to prod ’

imnglsleyplz;ix‘trmfg:ctar? reprezen&]ed Ibsl,x mat?eria;l (t:ﬁir?gus)r?n:;?ilrtx}elri’ Sbl:fiel:}iy

s, plant, ories, and the like, essential to p ion, without
which it cannot be carried on. The statement rga%?(ii; iglx?&hvgggg ‘tlct

saying that capital is not essential t ion : : T
an obvious absurdity. © production ; put in this way it is

The statement that “ it is astonishing, a :

fifty vears, and particularly after the exgerifetgzeﬂ;% ?ﬁﬁmgffeghee‘;ﬁt
to find responsible labour leaders advocating and fig}l:ting forymer '
additions to wages, oblivious of the fact that such additions muste
under the present system, automatically re-appear in the prices of the
goods produced” is an excellent example of the way in which the
policy and aim of the Labour Movement with regard to wages (I speak
now of England only) is grossly mis-stated. Labour is not quite so
ignorant of the economics of inflation as your writer would make it
Its aim is_to secure a more equitable distribution of the wealth that
already exists, by the employment of methods that would ensure g
larger portion of production to the poor and a smaller portion to th

rich than is at present the case. The two italicised words sum u the
whole policy of the labour movement with regard to wealtlf) I(:
considers that this cannot completely come about unless productié i

taken out of the hands of private enterprise and made a nat; o l?
concern. The extent of the dislocation that your writer fearswn'all
depend upon the resistance offered by the few who own or cOntrolv;’}ll

major portion of the country’s wealth. e

Prof. Clay has calculated that: one per cent of
in England and Wales own 43'33 per cent of thet}(l:zxf‘i(ti;l“S §g§sons
cent own 8278 of the capital; while 962 per cent have éach lper
that £1,000, and 84'8 per cent have less than £100 of capital, /nc! ie
of furniture, tools and savings. > tnedustve

' March, 1926.
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Prof. Bowley has shewn that, on pre-war figures, the total annual
ages in England, in the mining and manufacturing md’ustrles, was
&44 millions while the “rich or moderately well-off” spent from
£200 to £250 millions on luxury articles. In other words, an amount
equal to two thirds of.the income of the wage earners is spent on
luxuries every year (Figures for the war period and after give no
reason to suppose that this proportion is substantially altered).

The Labour Movement proposes a radical redistribution of capital
and income and the figures given make it clear that a re-distribution
in favour of the wage-earning classes could be effected without any

addition to prices.

Again, to quote Prof. Bowley, of the total product of the mines
and manufacturing industries, 32 per cent goes to the owners of
interest, royalties, profits and rents, 10 per cent to the salaried
classes, and 53 per cent to the wage earners. It is chiefly because

"of the gross inequality of the distribution of capital and therefore of

production, that the few and rich are enabled to indulge in superflu-
ities while the many and poor have insufficient of life's necessities,

Your readers should not be misled into thinking that the Douglas
Scheme has not been thoroughly and impartially examined. A com-

_mittee of the English Labour Party, consisting, among others, of

Sir Leo Chiozza Money, Dr. H. Dalton, Mr. J. A. Hobson and
Mr. S. Webb (before which, incidentally, Major Douglas declined
to give evidence) came to the conclusion that the scheme was * theo-
retically unsound and unworkable in practice”. This considered
opinion has been independently reached by economists of world-wide
repute, among them Keynes and Wootton, who are just as anxious as
Maujor Douglas to find and adopt a sound scheme of financial and
industrial reform. It should be noted that most of the names
mentioned are not those of academical economists. They have had a
wide and varied practical experience.

In conclusion, as an example of the loose reasoning involved in
the Douglas Scheme, we will take the statement of your writer that
the prices of goods on sale might be reduced by (say) 25 per cent and
the sellers recouped by a credit on the National Treasury. We are
not told how the Treasury is to be recouped in its turn. Apparently
it is to create credit to this amount. The Governments of England,
France and Germany, among others, adopted this method of finance in
the late War and after. “ The increased real credit of the com-
munity ” which should on the theory have accrued from the increas-
ing ability to win the War, did not suffice to check soaring prices or-
inflation by one iota. The case given as an example by your writer is
identical with the above, and yet if the theory failed in the one
instance what reason is there to suppose that it will not also fail in
the other? “The increased real credit of the community” is a
meaningless phrase.

LeoNarD C. SOPER
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REVIEWS

The Philosophy of Beauty, by Dr. James H. Cousins, D. Lit.

(T. P, H., Adyar. Price Re. 1-4.)

The sub-title explains that the book is

“ g4 critical survey of western asthetics from Socrates to Croce,
and a presentation of the heretofore unrecognised Indian Philosophy

of Beauty with a view to future sesthetical synthesis ”.

It may seem incredible that so comprehensive a survey could be
sketched, and sketched in a masterly manner, in the short compass of
barely ninety-one pages; but what is there that is too difficult for a
master mind to achieve ? From first to last the presentation is one
continuous feast of beauty, so fascinating that when the reviewer
began with the first page, he could not set the book aside till he had
completed the last; and when he had done that he could not help

saying to himself :

How can we understand this phenomenon of a person who is a Non-Indian by
birth understanding India so intimately and so thoroughly, even more intimately and
thoroughly than many do who are Indians by birth, except on the theory of re-
incarnation and on the surmise that, in his preceding incarnation or incarnations, our
author must have ateeped. himself so tho::oughly in Indian culture that his present
European body offers no insuperable barrier for the promptings of the memories of

previous lives.

In a work where every page is a rich storehouse of stimulating
suggestions, striking ideas and sustained idealising, the reviewer
feels that the only way to give the readers an adequate summary is to
transeribe the whole of the book, sentence by sentence, oran act of
culpable plagiarism for which even a reviewer dare not plead justifi-
cation. 1 therefore content myself with culling a few sample flowers
wherewith to offer my personal p0ja:

What are the signs by means of which we identify the quality that we call
peauty 7 Let us put them togelher. in the hope of greater wisdqm that singleness
offers. The signs of beauty are unity, symmetry, balance in details (Plato); organi-
sation (Plotinus) idea shining through a form that is a unity of diversities { Hegel) the
perception of relationship (Diderot). Now these signs of beauty may be summed up
in the word integration (wholeness) as exspressing the state of any beautiful object,
material or immaterial, at any moment; in motion, they are translatable as Orderly
Evolution. Where integration and order exist, there is a synthesis which is complete
in its degree, location and time. If therefore, we set the standard of a high degree, in
our search of beauty, to the achievements of a lower degree (of a cathedral to a cottage,
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or an epic canvas {o a personal miniature) or megsur; th .

. e A :
frescoes by lh.ose'of South .Kensmgton or the Cubists, we fgilftop;:r;c:g:s to}f tthe }‘:\'}an!a
:;'l:ie to 1tdse1f in its (;’,W:l time, Placehnnd degree is true to the Law of i’.—,te;rﬂv:ié;f:r:;

er, and we accordingly impoveris i . N :
of beauty P ourselves in understanding and veil our vision

Art is.man’s creative, reaction to the to H :
bliss-body within !\imself ;. and tl}e value of Ar;’(i::aztf:o:gfngcfgr;:‘::hu (hrofugh_ l.he
to express that lgllss and impart it to others, Where the pleasure i elﬂhsure o .ablhty
;rt is to:ched with the nostalgia of the spirit calling the creator :r Qh:creahor'm,d
homewards towards his true centre, these creations of art are call d b Gl This
is the second group of fundamental principles of Indian esthetics alled beautiful. - This

Since beauty and art are of Divi igi :
e artne o bt o f Divige i, hey cnscioualy o nconsciouly in
thll (in suggestions of false relationships in life and death, of evi?, of lo:vv:a¥’ ;on:'that
o l:purxousl vision, ?f irreverence) they range themselves wit'h the «t ::1 orar xons(.i
g lxeve o 3:1 mol:tdhty; but where, as saye the Vishnu-dharmottaram ew{::ft"yfant
fafszﬂ;::!::‘s’ ::‘(" p‘;;‘:sl:*é;) gggﬁe:tseﬁtﬁ. give high and pure delight, cancel 1hese?1ila;f
art, where works of A’rt are * con::lucive tos%bzzggzngzdpx;ollgf'l:e"s(.t?:e f‘:llafs'i'ic ot
Cosmic Will in one’s own life and the attainment of spiritual freeduemi‘ lxh::yer}l,tagi tsh.?
’

themselves in the direction of th ivi :
immortality. e Divine Will and have already achieved artistic
G. S.

Forest Meditation and other Poems, by J i
Adyar, Prios Re. 2] y James H. Cousins. (T.P.H.,

In the strange history of literature, it is i

to find that some of the greatest artists andx;::)te:: ;igt;:?;;z Stra.ngg
adequately for their genius. This is to a large extent truem:m:}ew

case of James H. Cousins, whose poetry has always had haul:t' g
beauty and attractive magic of its own. Forest Meditation is ;?g
‘latest published poetic utterance, and in it, we find in extren::
richness, the same lyrical and mystical cry of the dreamer poet, with
all the passionate and subtle intensity of the exquisite artist ’of the
earlier poems. The pieces embodied in this book, treat of diverse
subjects ; and the poet sings in them:

the ¢l . s . .
beauty. e glory of common things, the spirit mixed in mortal things, and their haunting

In all these, Mr. Cousins shows pre-eminently the spirit of the
symbolic artist, whose spirit sustains and enkindles the whole
creation. In them he brings us into communion with the eternal
harmonies of the universe.

The one poem of supreme merit in this collection, is “ Metamar-
phoses,” which shows the poet’s unparalleled mystical and spiritual
vision. It is probably the greatest trophy of the poet’s work, and
the gift of his hand. Through this poem alone, his high and di;tinct
seat is assured among the best English mystic poets. In this as
in the rest of the collections, Mr. Cousins has combined with a rare
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skill the mystical quinteésence of the Occident and the intensely

religious spirituality of the Orient. His verse is wonderfully
impressive of 8 subtle strangeness of s.1mphc1ty with an extraordinary
sweetness of rhythm. Should Mr. Cousins only adore his Muse and seek
more constantly her inspiration, hq would doubtless be.one of the
unquestioned leaders of the New Irish movement of mystical Poetry

which is heralded by Yeats and A. E. | _—

Religions of the Empire. A Conference on Some Living Religions
within the Empire. Edited by William Loftus Hare, Joint Honorary
Secretary ; with an Introduction by Sir E. Denison Ross, C.I.E., Ph.D.
(Duckworth, London. Price 16s.).

The book is full of matter of the most varied kinds. The great
religions are represented by leaders of their own faith, and are not so
unusual in their methods. It is in the field of the primitive peoples
and their beliefs that the book has brought together a lot of valuable
and interesting matter. What does the average Law-maker of the
British Empire, or any other, know of the outlook of these hundreds
of tribes, for whose weal or woe his vote is cast, and for whose future
his soul is therefore held responsible to the Cause of Nature. A book
like this should be of very great value even to the casual citizen, for
it would help him to see the import of the word Empire.

The opening address is chivalrous, as we must expect of Sir
Francis Younghusband. Differences must always exist. Yet with
the diversity there may also be unity” . . . “Qur business must
clearly be then to consolidate the unity” . . . “ But we need
never lose our faith that all the time there may be an underlying and
overarching harmony which may reconcile them all, if only we could
reach it”. He also devotes a stirring paragraph to * Chivalry of
Spiritual Contest ”.

A very good forty pages tell of the lesser Indian religions which
are so seldom even noticed, yet throw such pure metal into the
crucible of Indian life.

Very justly, Taoism gets a very full explanation and historical
analysis, bringing it right up to the present and showing its place in
modern Asiatic influences. Mr. G.R.S. Mead sums it up in few
words: *. . . Whereas the Taoist idea was to live naturally,
according to the great order of things ; in a word, spontaneously ”.
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'I"he section devoted to Modern Religi
B B S e o o e
Bentie axlldea eligion, takes us to Maoriland, to East Afric:otﬁ
At s o :afgr,t all too sbort, takes us into the region of V’Ves:
o dict;-magical e at should yield much in the field of fetishjsm
i Whatlencez a‘n.d a resqlting increase in the scient'f',
the white zace he }«';l pglmxtwe man 1s conscious of, a research whl' 1}(1:
Capt. Malcolm saS ardly beg}m.a syet. It is encoursging to see t}11ct
olural souls alse Yi that fetishism is not religion. The pages ;
will not even obserieov:o a knowledge of the facts, which a Christizﬁ
brothers. » COmmon among even these lowly and primitive

A long and vari i :
Sociology of Religions?s '?lfé;(;n a;: ;ii:;:ct)ted to

Selfllt::)nlas; gm;:\I :i ;he'9u{)stan§ing features of the book. Chapter XXXV
re’, by Sir Francis Younghusband, is very good t(;

read. So also the next ch “
R .. »” apter; The Natu . »
the:ls;;zie bs:i _lzr.of. J. Arthur Thomson, LL.D, Igzlxlest}f approach to
and 1t 1s too good to break into for a short quo‘t!:t?o room for
ion.

A F. K.

.“ Psychology and
contributions, and it is

—_—

The Conference of the Birds. A Saf;
7 } . afi A .
(Oxford University Press, Madras. le'icciliigso)r‘y'1 b R. P. Masani, M.A.
There is more than the “ Confe ‘
. ] ren
:EIS t:lehghtful little volume. One na(t:fxr(:\fllts}rl
e beauty of the prose poem which the #i
. . . 3 e t t i
sat1s'f1ed ﬂ‘fls desire ‘and returned to the blegnsnuiigges?r;eb}lt’ havxp g
;gp:mted in the lucid and limpid pool of philosopl’lic anés i
istory one is invited to look into. There one sees how th oy ouical
and mystical teachings given in the * Conference ” belone ot asism
Isla'm1c Persia but have parallels, though not echo g not only to
ar§c1en.t Zoroastrian Persia, and in Platonis oo nihe more
Hindaism and Gnosticism. ™, Neo-

e Birds” to be found in
leaps to the end to find

Platonism,

This book is not only poetic, mysti i
tygical of_ihe new mind that is being l::):‘?ll’inb:}?:t\lgl’ttruef but is
umfy .behmd all forms and has left behind it the war e? : VY}I‘ICh soed
f}fe]udxces. .One. or two passages will perhaps illum‘;noptlnlons and
e book and invite those who always love to reach aut ¢ e o ul of
through sympathetic union with other minds, to plunge i:t:)hiet Highest

. | An Abridged Version of Farid-Ud-Din Attar's Mantig-Ut-Tayr
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A lover knocks at the door of the beloved, and a voice from within
enquires: “ Who is there 2Tt is I”, says the lover. Sharp comes
the reply: “This house will not hold me and thee ”. The door re-
mains closed, and the dejected lover finds his way to the wilderness.
He fasts and weeps and prays in solitude for a long time and then
returns and knocks at the door once more.

The Voice again asks: “Who is there?” “It is thou,” answers
the chastened lover. The door immediately opens. The lover and
the beloved are face to face. That is one way of describing the
necessity for the destruction of the personality before the door to the
Inner Mysteries can be opened.

The story of “The Assemblage of the Butterflies ” in search of
the candle is equally simple and beautiful, yet it gives also a whole
vista of the limitations, trials, doubts, failures, and the meaning of

the ultimate success of human aspirations.

One evening the butterflies of the world gathered together, each one impelled by
the desire to set out in quest of the candle. They knew nothing of the object of their
desire, so they all thought it would be a good thing if any one of them could try and
bring thetn to the candle. One of them, therefore, proceeded to a distant castie and
peheld within it the light of a candle. It then returned and opened out before the
others the album of its impressions and attempted to give a description of the caandle
according to the measure of its intelligence. Their sage leader, however, said that
the explorer had come back without an adequate idea of the nature of the candle.
Another butterfly thereupon started on the mission. Approaching the candle. it
touched the flame, with its wings for a moment. The candle was victorious and the
putterfly was completely vanquished and singed. Returning to its friends it tried to
explain the mystery to them. The wise butterfly again interposed, and said: Your
explanation is not more accurate than that given by the.previous explorer.,”” Another
buttertly thereupon sprang forward, intoxicated with love and flung itseif with violence
into the flame of the candle. Putting its hands (front feet) round the neck of the
flame, it lost itself completely in the flame. When the fire spread over its whole body,
all its limbs turned red like the flame. When the wise butterfly witnessed this sight
from a distance, it said: ' What can anyone know of this myvstery ?”’ He alone
knows it, aand that is all. This one, who lost all trace of himself, knows more than
others of this mystery of annihilation. So long as thou dost not forget thy body and
soul, how wilt thou know anything of the object of thy love? He who is able to
give thee the slightest indication of that object inscribes the letters of his description

with\the blood of his soul.

From the point of view of bringing out the deepest side of the
Muhammadan religion this book is exceedingly valuable also, and
even for orthodox Muhammadans. The following should be illu-
minating:

Under the sway of
infidel in our own hearts.
What a difference it
that the infidel which
those of other religions. .

passion we are all infidels. We have been harbouring an
To destroy that infidel is no easy matter.

would make if the orthodox could realise
he must battle with is within himself and not

16
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The Psychology of Music, by H. P. Krishna Rao. (Guruvilas
Printing Works, Bangalore. ' Price Rs. 3.)

H. P. Krishna Rao’s book is one that should be studied by every-
one who wishes to really understand why we love music. It should
certainly be read by those who wish to understand Indian music ; and,
at least among Theosophists, he should find many sympathisers and
intelligent coadjutors in his efforts to establish a true fraternity
between the musicians of India and the musicians of Europe. '

He appreciates the value of both expressions, melodic and harmo-
nic. He finds them complementary and equally essential; and
comments on the additional power and beauty that the Western
system built on harmony would achieve were European musicians
awake to the possibilities that lie hidden from them in Indian Music,
rooted as it is in principles of Life. Principles of Life united with
Science of Form, what magnificent structures may be built on this!

As one reads one begins to sense man himself as the most marvel-
lous of artistic instruments; and humanity as the great harmonious
symphony which can only be completely beautiful when each separate
individual melody finds its legitimate place therein, when each in-
strument is given its special place as well as its concerted function.
Indian music reveals to us the priceless beauty of the individual.
Western music struggles, contorts, exhausts and glorifies itself in the
effort to express the universal in terms of multiplicity. Yet are they
not two but one, or rather is it truer to regard them as a dual effort
to express the one Sublime Truth—Unity.

Krishna Rao’s book is not in any way abstruse; and, as said
above, it helps in the understanding of music generally, not only of
Indian music, for its author has not only studied but profoundly
appreciates both Eastern and Western modes of expression. And as
it is written in terms of life, as Indian thought is always funda-
mentally expressed, any intelligent reader will understand it though
he may never have studied music, either Eastern or Western.

One might multiply quotations but the following should be
sufficient evidence of the author’s catholicity of view :

It will be long before the opinion is banished from the musical world that
Harmony and Melody are two different systems of music, one compensating for the
other. It is useless to talk of.a perfgct system of Harmony without a perfect system
of melody, while the reverse is possible. Without perfection in the part the whole
canoot be perfect

Melody in Indian music has reached a stage beyond which it is not possible to

praceed. The divisions of melodies according to Root-Ragas and their derivatives, the
subtle emotions that they express ina degree which no psychologiat has ever dreamt
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of, the artistic beauty created by the perfect use of gdrace, timbre and rhythm as
expressed by means of the drum, and above all the most faithful imitation of Nature
constituting the realistic and the most essential element in art make Indian music the
glory of India and the pride of its inhabitants. To an earnest student of comparative
systems of music it cannot but be a matter of keenest regret that the European should,
being unable to appreciate its beauty, have stood outside the Paradise of Indian music.
It is also regretiable, though in a lesser degree, that the Indian should be a stranger to
the principles of Harmony, whose grandeur has not been psychologically valued by the
Westerners themselves. Harmony is a wider sphere. It extends from pole to
pole . . . Itisnotat all in the power of melody to express such grand emotions.

Thus Krishna Rao shows himself a true devotee of the Divine
Art. One would like a book by him relating the Dance and Music in
India. We wish this enlarged edition of The Psychology of Music
a well merited success and a wide circulation among Western

readers.
A, E. A

Whither France? Whither Europe?,' by J. Caillaux, late Minister
of Finance of the French Republic. (T. Fisher Unwin. Price 10s.)

One closes M. Caillaux’s book Whither France ? Whither Europe ?
with the thought that he, at least, is one of the few European states-
men who has succeeded in lifting himself above a purely national to
a European point of view. Whilst he deals fairly fully with the
special difficulties of France, he never forgets that these must be
envisaged, and their solution sought, as part of the general European
problem, for, as we have discovered to our cost, no single country can
to-day stand by itself but is intimately bound to its neighbours by
innumerable threads political, economic, financial, artistic, scientific.

M. Caillaux does more than review events: he attempts to probe
their causes, in particular the economic factors which produced that
state of national rivalry and savage business competition which would
have resulted in a European war at almost any time from 1503
onwards, and did finally precipitate it in August, 1914. The power
had long been ready : it remained but to apply the match.

The author stresses the truth that in our modern civilisation the
economic factor is an exceedingly important one : we are all more or
less weighed down by it: and it cannot be ruled out from politics. A
scientific discovery may at any moment disorganise a whole industry
and change the position of a country. The special advantages, for
instance, enjoyed by Germany and England in the possession of
deposits of coal have now been largely minimised by the discovery and

' Translated from the French by K. R. Armstrong.
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adoption of oil fuel ; if France’s iron ore could be smelted without using
coke, her position in the European economy would be greatly
improved, as she would not then require German coke. In other
words, we live in a period of industrial insecurity, and no man can
tell when a particular scientific discovery will revolutionise his
business and installations. Science, which has escaped from our
control, “checks, and mates and slays” over the chess-board of
Europe. The problem of bringing scientific discoveries under some
sort of control so as to ensure that we do not fall victims to our own
cleverness is one of the gravest that we have to face—far exceeding
in importance, according to M. Caillaux, the question as to whether
capitalism or communism should eventually triumph., Science is the
big factor in human progress viewed in its material aspect. It can
create new benefits for us, or it can devise horrors worse than any-
thing we have yet known. But it must obviously be directed into
proper channels, and the thinking men who are the only hope of
Europe ought to ponder this matter.

Among other suggestions for the solving of the European muddle,
M. Caillaux strongly advocates the removal of protective duties and
customs barriers. Tracing the history of this question, he holds that
Europe was heading for free trade between 1860 and 70—that free
trade that Cobden declared to be “the great peacemaker,”
the indiscriminate production of commodities without stopping to
consider whether they could be absorbed, led to periodic business
crises, accompanied by heavy falls in prices. But in time these
things would have adjusted themselves. Germany, however, took
the lead is setting up a protective tariff. France followed, and then
commenced that period of the flooding of home markets and
“ dumping ” of goods on foreign markets, at or below cost which sowed
the seeds of implacable business rivalries among European nations.

True,

As these import duties are invariably passed on to the home
consumer, it meant that he was penalised in order to benefit the home
manufacturer and enable him to face the competition of cheaper and
better goods supplied from abroad. As most countries have certain
special articles which, by reason of climate, geographical position or
the genius of the people they can make better and more cheaply than
others, these protective tariffs, added to the cost of such articles,
penalise the consumer in order to bolster up the home manufacturer,
who might otherwise be better employed. England alone has realised
this, although the special conditions left by the great war and the
attitude of other nations have not permitted her to adopt complete
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free trade. Free trade like disarmament, to be effective, must be
ree trade. ’

practised by all nations alike.

: ws a grim contrast between the terrible increase-
tlré Cz;ltlfof;l dl;;aebts of Europe (1,300 milliard French frar_xcs}
of ing from the war, unrepresented by any assets, and the astonish-.
?esulllng i ity of certain undertakings resulting from war profits.
ing pFosper; armaments, chemicals, clothing, fuel (solid and ligquid)
Supp.hersé ° mazingly, whilst the blood of the people was drained
flourishe a‘n the trenches, or their money at home. These “strut-
f?'om th?:n 1l-s » need to be watched, as they are entirely unscrupulous
ting profi eecapabl e and industrious. They wield enormous influence-
e went::nched behind great trusts both on the old pattern, or
f‘nd oo tal,” or of the modern type, i.e., the *“vertical” trust,_
horl.z o ]1' stages of production, from the raw material to the finished
covering ?h y push their interests, sway politicians and work upon
product, | '?)n through their controlled press. The late Herr Stinnes,.
public op;;’l; Sjemens-Rhine-Elbe-Schukert combine controlled from
head of 00 journals, as well as the pulp forests, paper and cellulose-
60 to' 1 ]d all machinery and distributing organisations necessary
factoros cessful running. Other cases might be cited of the enor-
fo their sut; wielded by a few men with whom idealistic principles:
mous pov:eat all and who stand to profit enormously by future wars.
weigh n’(; is time that the people opened their eyes and devised
S o means for bringing these men to heel ? This task, however,
f‘flizcttgaef of subjugating Scieace to the common good, will not be am
i

easy o f the miseries of E ’td.tb
ape from the miseries of Europe pointed out by
Tl.xe WaYSOfn:ii(}:le}; short nor easy ; it is a combination of the best
M. Caiflau E;ussian Sovietism and Western Industrialism. Leaving
el?ments “; 'ssez faire plan of the Conservatives as too much of a.
aside the tg[:he powerful trusts and avoiding Sovietism as synonym-
surren.d ;r the overthrow of what we have so far built up, he recom-
ous WI:h subordination of business interests to the common welfare,.
mend; 1':ion of privilege and control of Science ; these should be the
th"ad'a ; ;deas of future legislation. The parliaments qf Europ.e are
gux‘mgd to deal with complicated technical and economic guestions ;
unﬁté:'llaux would form Economic Councils supplemented by
¥échnilca1 Committees, on which Labour reprgsentatives wopld sit.
Councils would examine all measures bearing on economics and.
'tI;,}:, submit their recommendations to the Legislative bodies, who.

would then have clear issues before them.
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A later stage would be the federation of these Economic Councils
into a European Economic Council, and we might look for the gradual
completion of agreements among the nations as to the distribution of
raw materials, supplying of markets, removal of customs barriers,
common use of scientific discoveries and reasonable exploitation of
natural resources. We can heartily echo M. Caillaux’s appeal to the
thoughtful men of Europe to try and guide things in the direction of

an ever increasing good-will and understanding amongst its nations,
so different in their culture and outlook.

E. F. D. BErTRAM

The Amazing Refuge, by Enid Lorimer. (J. M. Ouseley & Son
London. Price 6s.)

" The “amazing refuge ” is some imaginary corner in the Far East
where a distinguished Chinese Prince has a property which he uses
as a centre for the spiritualisation of politics in a big international
way. It is the East, with China in the leading réle, which is being
prepared for the work of reconstruction (after a tremendous economic

war has devastated Europe) successful because of the efforts that
he and his trained bana of helpers have made.

round a young girl, daughter of an English
-appeals to this Prince to rescue her fro
undesirable marriage, and is taken awa
one of the Prince’s future helpers,
very ®arly stage of their acquainta

The love story centres
Prime Minister, who
m an undesired and
y to this refuge and trained as
having been recognised by him at a
nceship as a * likely ” pupil.

The Prince has almost incredible, world-wide, influence ; but
then we Theosophists live in imagination in a world where every-
thing is possible. Miss Lorimer has been deeply affected, it is
evident, by the fine dignity and refinement of Confucianism as all

must be who are sensitive to Beauty. Much that the Prince teaches
his pupil is pure Theosophy.

Those who bhave progressed a little further along the Path than the rest of
humanity have returned to teach Their younger brothers something of what they
themselves have learned, and afford them the help that is best given by sympathy. It
you will but look back across the tistory of the ages, you will see that always it is at
-some tlime of great crisis that such a heiper appears.

Only They have been thought of as far off, as separate from us, Their younger
dbrothers. Yet truly are They close to us, near in all things ; it is our vision, our
wnderstanding, that is lacking.

.
. . . - . . . . . .
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i d his fellows were
h man would take it for granted that }_xe and his
i %1 Yvorggsrv};e‘:‘: et?:;: failures and sins were not due to wiliul v1sp10usness;t,1but?
for‘:go tar‘-;:rovervs;helming by outward circumstances : such a world might be, at least,
e r - .
a stsrt in the right direction!

igni d beauty of life for all.
st be free and equal shares of the dignity an
It shou?dnﬁoth;;edﬁlf?cult for all to love one another, when all can be happy !

One passage especially pleasing to the reviewer, who makes no
apology for quoting it in full, relates to the Theatre.

heatre not the least : in some ways perhaps the greatest.
Olfc th:s“itss’tlh;:uir:: t::pteal is purely personal, and through the personality ; bll.lt
e e ln*& its strength. There are some who can take the message of .the purely
et 1at;otlis found in music : some to whom the abstract beauty of Form, in pamt‘x;g
spmtulal : will convey a direct message; but all, the ignorant and the cultpred ali le,
O e een L:;x’ beauty of noble words spoken musically, to perfect gesture, in a love 32
o ing. M?:sicA is of the spirit, Form is of the eye. The Theatreis o.f these, and ok
settxglgt- llect also. Indeed, at its best, it is the synthesised symbol of life. ‘Pjor, lotI)
the_m ; e'nning ' In every age and land it has been first the handmaid of rellgmr_l.. n
e din, ‘eglChina' in ancient Greece. Here in mediseval England there was religious
Indin, ‘n‘;al as a’ means of teaching the people spiritual truths. The purpose was twtoi
::fdefn:hose who took part learned self—controlathetde;elopn{:ipft and go:gz;asza:ﬂolioxﬁ;t‘l(:d
’ i lities, thence a deeper understanding of life; an
and ::vmgtrl::taltrg?}?s :)res’ented to them in a way they wou.ld not eagily forget. ;I‘I:e a.xif
O? tshe theatre, has, in these modern days, drifted from its high purpose. lBu i wsxe
:eturn by way of beauty. Whatever is beautiful, whatever its ostensible purpose,
clnnot’ but bring those who use it nearer God.

] i table
The Amazing Refuge will be a helpfu.l as well as an accep
gift to friends who are beginning to be interested in that wonderful
world which the truths of Theosophy reveal to us. A‘
RIES

Avernus, by Mary Bligh Bond. (Basil Blackwell, Oxford. .
Price T7s. 6d.)

This is the most unpleasant story we hs.zve ever re}::fic.h ;I;l;i
author claims that it is based on persona; exgﬁngn%et;h ;nnzvrr; ch case
iti 1 : 1ed, 1
she is to be at once pitied and admired; pitied, crative be
i d as the result of past karma;
true, for the suffering she has endu.re e
4 if it i but as merely a very horrible
‘tied if it is not true as she sees i, ly a
g;tsl: of psychic obsession ; admired for her couratge, in exthterbc:sae; :ZZ
i i i 1 pears to
i sedly revealing her experience. T? us it appe: .
ufn d;;zge:;ion Y the language, the weird distortion of certain occult truth.s,
:ng the gen’eral atmosphere of uncleanness and cruel’:iy,d:f\ngi ?’ calrta1ﬁ
i i in the word diabolical—a
:ng which one can only hint at 1n :
;zrirrﬁﬂ:)ngts origin in the subtly evil world of black magic of a low

order.
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QOut of pity for others the write
.sensitivg and misunderstood chilgrfmt,e nes'»rt:ne stixoot: X fo}z; th? sake 9f
tendencxe:s, and for their parents, that both may fincel . OEN i -
fact that “ even in an environment of innate horror and e it tl:xe
presence of forces that would even deny to the soul th perversity, in
,cleansl.ng and salvation, no matter how dark the e possibility of
menacing the oppositions, the spark of the Divine Faglayix o e
last bring the soul back in true reconciliation to the e
life and to its destined ioy in the spirit”. She 4 e of ﬂ':s
strange story t? be disrpissed as a mere symbolical ::? Xt‘.°t des‘:re this
?nd Hypolyté ﬁ}e ‘smning vehicle and its egof ation. “ Sarael
a‘ll.en angel and victim of Atlantean magic, ic counterpart, the
visionary beings ”. »  are neither symbols nor
If some trained occultist co : G

.experien?e, dividing truth from ;Libsigrgrnt:giir:xg;io“t in this tersible
?ower‘mxght be constructed from the materials ; on, 8 drama of great
in vs_rhlch fhe book is written will repel many n;a%s it1s, the langugge
fietaxl_s will nauseate the fastidious, and the mers. The revolting
intelligent. But once more we add it is writte i dled thought t'he
a real desire to help others; and in that n sincerely, and with

. r 1
as a purposeful contribution to psychic I t:jap:;;elt can be looked upoh

For ourselves, books written i
> n in s : .
Ianguag«\a are too involved and disgustinguct}; blurxd and qubastxc
chacun & son gout. In our own defence we give Siz;’:o;th w{nle; but
xamples :

For this Idolator she had thrust 1} i
drink of leprously tainted vintage—a poxli?)‘:eql(f I:

to the dung, e .
. .y » enmb i
hoiled to a lamia’s draught to be lapped by lips uncl th s wers wmt &

arrod b s
ol e 8 pear! with its acid until it
O fool! she has split her Dyad is i
worms, and outward shining rosy decesi,t. + she is impure Woman—Venus of inward
And the Magi? . . . The lovel
- . y loath :
.+ + Crowning this awful bedy was a spiky hs::ge Visages, the paintad features
slanted in oblique gashes. Eyaballs shadowed by lagh haire with eye-sockets that
spikes upon a sea-urchin, only these lash-spines wer fj airy bristling out iike the
Erdeous ghundance was shot with flaming, colourtul gle:n;na a8 insect’s wings, Their
8. '

If you can stand pages and pages of thj
i
Avernus for the sake of “the experience his astral slush, read

have been due. to whatever it may

A. E. A
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Idealism as a Philosophical Doctrine, by R. F. Alfred Hoernle,
(Hodder & Stoughton, London. Price 5s.)

The library of Philosophy and Religion, supplies a long felt need
for a series, which would give an average man a scholarly and
scientific exposition in small compass, of the conceptions of the
universe and of life, especially on the scientific, philosophical and
religious sides. This book on ldealism (the third of the series) is a
substantial contribution, emphasising the cardinal principles of the
Idealistic school of philosophy, to the already extant philosophical
literature of the world. The author’s intention is to help a beginner
to get through the labryinthine mazes of idealistic theory, to lay his
foundations securely and strongly, and to give him the right approach
to the subject. In this endeavour, the author has succeeded remark-
ably well. In short one dets in a nutshell everything about
¢ Idealism ” as a school of philosophic thought, and the interpreters of
the same, the most conspicuous of whom are Berkley, Bradley and
Bosanquet in England, and Kant and Hegel in Germany. The one
type * interprets reality as a Society of Spirits ( Spiritual pluralism),
the other views it as appearances of the Absolute (absolutism).”

R. V. P

The Philosophy of Religion, by D. Miall Edwards. (Hodder &
Stoughton, London. Price 6s.)

In this book is covered succinctly, yet comprehensively, the
whole field of the Philosophy of Religion. ~The author has treated
with extraordinary precision and clarity, the scope of religion on its
historical and philosophical sides, as well as on its psychological
points of view. There is no gainsaying the fact, that the endeavour
in the whole book, is something very much more than a short sketch
or skeleton, with a fullness and lucidity of treatment. The method
adopted throughout, is that of constructive criticism, in fact the most
illuminating method of developing a logical sequence of * positive
views through a critical survey of representative and influential
theories.” One remarkable feature of the book is that the author has
proved beyond doubt, that the best results in science and philosophy,
have been achieved by corporate thinking, rather than by highly in-
dependent and individualistic work. The portion dealing with the
“idea of personal immortality is exquisitely written, with an extra.
ordinary clarity of vision and much warmth of inspirational force.

R. V. P

iy



iv SUPPLEMENT TO THE THEOSOPHIST MAY
A NATIONAL SOCIETY REVIVED

A Charter for a National Society to be called “THE RUSSIAN
‘THEOSOPHIZAL SOCIETY OUTSIDE RUSSIA” was issued on Februar
?.st, 1926, to Madame Anna Kamensky, with its administrat y
in GENEVA, SWITZERLAND. rative centre

NEW LODGES
Location Name of Lodge Dnifocoi Issue
of Charter
Courmettes, France Lumier
e Lodge, T.S. -11-
Athens, Greece* -.. Blavatsky and Olcott Lodg:a~ AL
T.S. ‘
Reval, Estland, Germany ... Lucifer L, e 10-12-1925
e ’ L
Epinal (Vosges), France ... Maitri;a 2dge, TS, w 1112-1925
Taoger Muse, - Chuitos L e
orfolk, Virginia, America Shri Kri . Te o
Montpellier, France Maran;:z;:na Locge, TS, ... 2611026
Murshidabad, India ... Santee ’ »oe 26-1.1926
Astoria, Long Island, " w oo 12-2-1926
America ... Astoria
Holloway, England ... Holloway oo .17-?-1926
Paris, France .. ... Le Foyer : _" ag-é-iggg
Adyar
) J. R. ARia,
10th April, 1926 Recording Secretary, T.S.

* Attached to T.S. in France.

1926 SUPPLEMENT TO THE THEOSOPHIST v
THE THEOSOPHICAL SOCIETY

TyE THEOSOPHICAL SocieTY was formed at New York, November
17, 1875, and incorporated at Madras, April 3, 1905. It is an absolu-
tely unsectarian body of seekers after Truth, striving to serve
humanity on spiritual lines, and therefore endeavouring to check
materialism and revive religious tendency. Its three declared

objects are:

First.—To form a nucleus of the Universal Brotherhood of
Humanity, without distinction of race, creed, sex, caste

or colour.

—To encourage the study of comparative religion,

SECOND. :
philosophy and science.

—To investigate the unexplained laws of nature and the

THIRD. :
powers latent 1n man.

Tug THEOSOPHICAL SocIETY is composed of students, belonging
to any religion in the world or t.o none, who are united by their
approval of the above objects, by their WlS.h to remove religious antago-
nisms and to draw together men of good-will "N%latSOever their religious
opinions, and by their desire to study religious truths and to share
f their studies with others. Their bond of union is not the

the results 0 |
profession of a common belief, but a common search and aspiration
for Truth. They hold that Truth should be sought by study, by

reflection, by purity of life, by devotion to high ideals, and they regard
Truth as a prize to be striven f(?r, not as a dogma to be imposed by
authority. They consider that belief should be the result of individual
study or intuition, and not its antecedent, and should rest on know-
ledge, not on assertion. They extend tolerance to all, even to the
intolerant, not as 8 privilege they bestow, but as a duty they perform,
and they seek to remove ignorance, not to punish it. They see every
religion as an expression of the Divine Wisdom and prefer its study
to its condemnation, and its practice to proselytism. Peace is their

watchword, as Truth is their aim.
THEOSOPHY is {he body of truths which forms the basis of all

religions, and which cannot be claimed as the exclusive possession of
any. ltoffersa philosophy which renders life intelligible, and which
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Voice of Arydvarta. The Life and Messa i
: ) f R
by T. L. Vaswani. (Ganesh & Co., Madras. Prgif:eoAs.. g?)‘ Payanand.

Torch-Bearer, by T. L. Vaswani. (D
mittee, Mathura. Price Re. 1-8.) * (Davanand Centenary Com-

As these two books are both in prais
centenary of Svyémi Dayanang’s birth,pwe l?n(]’sf’tl::ri igr;ﬁi?om\;\?h:\hte
ever the enemies of this man say, they at least remain an(mymous.
The courage of conviction, of truth, does not fear publicity Besides:
the Swamiji was once our ally, and always our brother I.-Ie started
a work. th'at will long have its influence in Aryavart;\ and on th
Truth in it every edifice stands, so stands the reputat’ion of ev .
man who.v'vorks for his Country and not for pelf. The Truth vor
fears publicity, though it meets martyrdom at ever.y turn SR

The Outline of the Arya Samaj :

J j, and of the teach i
Qayanand is one and the same thing, and the 64 a;a;:: sof fthS “;am;
little book have it all in a nutshell. e frs

The Torchbearer gives us the same and much more besid
Mr. Vaswani is a true hero-worshipper, though he is not a membleresé
the Arya-Samaj. He is an eclectic, and sees greatness in all t}?
Great Ones. In the Introduction, the Swamiii is shown u ;
sanyasi; then the man with a message, breaking up the superst'tst i
‘of his own people. The third chapter gives the Doctrine of Bralh‘ons
charya, and the new-old place of woman. Brahmacharya of T:
senses, especially of the eye, prana, etc. Then follow, the Call e
India; Vedic Renaissance; Healing of the Nations: T’he Spirit to
Aryan Education; Witness to the Aryan Ideal. In all a hm? o
clear account of a man’s life-work. short and

By the same Author: Krshna the Saviour, enl "
(Ganesh & Co., Madras. Price Re. 1-8.) enlarged edition.

A series of essays, Introductory; The Coming of K
s ; hna «

ete., twenty-four of them in 188 pages, with the avowed Eitzzé ot;tc.f,

reviving the Krshna cult in India, and also making His name kne o

to western readers. The author claims Krshona as a World Savio::

’

not for India alone. ym.

AMERICANUS Sum

SUPPLEMENT TO

THE THEOSOPHIST

THE THEOSOPHICAL SOCIETY
FINANCIAL STATEMENT

The following receipts, from 11th March to 10th April, 1926, are
acknowledged with thanks:

ANNUAL DUES AND ADMISSION FEES

Rs. A. P.
Canadian Theosophical Federation, Fees and Dues of 3
new members, per 1926, £1-2-10 ... 1415 0
Miss Athalia Wernigg, Port Blair, per 1926 ... .. 15 00
Swiss International Theosophical Federation, Entrance
fee of 1 member and dues of 78 members, per 1926,
£2-15-4 ... .. 3515 0
T.S. in England, 1,505 members, per January and February,
1926, £50-3-4 .. 863 1 1
DONATIONS
Members of T.S., in Scotland, Balance of cost of Motor
Truck, £80 ... 1,083 12 8
For *“ Adyar Day”:
Besant Lodge, T.S., Bombay ... .. 66 0 0
Vienna members, £3-10-0 .. 46 3 0
Edinburgh Lodges, Glasgow Lodge, Langside Lodge,
T.S., £9-6-2 123 3 0
2018 1 9
Adyar R. G. MACBEAN,

10th April, 1926 Acting Hon. Treasurer.
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demonstrates the justi
e justice and th .
puts death in its rj e love which guide i .
life, opening hl:s nfhtful place, as a reCurringgir:g% its evolution. It
dateway to a fuller and more mdliaentt in an endless
nt existence. It

hidden meanin
gs) and thus j e
a R justifyin
s they are ever justified in the eves ift?:tm':'t the bar of intelligence,
uition.

Members of th

. e Theos
:I‘heosophxsts endeavour tfo lio
be tolerant, to aim high, and
member, and it rests with th

hi .
v;; tl}(::lm Socéety study these truths, and
e work. pervery one willing to study, to
o ork severingly, is welcomed as a

er to become a trye Theosophist.

FREEDOM OF THOUGHT

As the Theosophical Socj
ised world, an ctety has spread far i

without SUrr:na:iSe:s;nb:}:s of all .religions havznbdexriz ver the civil-

of their respective faithse'tsPeCIal dogmas, teaching members <?f it
fact that there fs no do ’tl' 1s thought desirable to s and ?ehefs
or held, that i 1n o ctrine, no opinion, by whomemphaSlse the
none which any memls),e:V . binding on any member ;Oﬁlver ta?ght
of its theee obiets 1o lsh not free to accept or reject e Society,
toacher nor writer. fre t I—t; sole condition of m;r:b' Approval
pothosity b impose’h' m H. P. Blavatsky downw dershxp. No
membor. has an squal 1s }:eachmgs or opinions on me::b s any
school of thought whiz;)g ht to attach himself to any teachers, Every
choice on any other Ne'the may ch9ose, but has no rightei%r (;r 0 any
ﬁan be renderad ir;eligi l:leetlc; as t:::id:,iatte for any office, nor(;n(;rf,zt:ls
e may hold, o 9 vote, becau inion

which he may ;elzic:us?) of ’membership in any schiiloifa ‘t‘: bt
nor inflict penalties Th plguons or beliefs neither besto N
request every mem.b o 0‘; thim'?‘eés :)f the General Coungl I;::;Leifs
the o 5. to maintaj sy
exeiiisf: n}(j?sn:):xtlaii:}f:n?f}es of the Society,":l’n((iie:nd find act upon
A of liberty of thought ang of so f.earlessly to
e limits of courtesy and consideration for :&Dressmn thereof,

ers.
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THE THEOSOPHIST

Tue Theosophical Society, as such, is not responsible for any

opinion or declaration in this Journal, by whomsoever expressed
)

unless contained in an official document.

Editorial communications should be addressed to the Editor
Adyar, Madras, India. Rejected MSS. are not returned. No anonymous
documents will be accepted for insertion. Writers of published
articles are a ible for opinions therein expressed.

lone responsi
Permission is given to translate or copy single articles into other
periodicals, upon the sole

condition of crediting them to THE
T+ EOSOPHIST ; permission for the reprint of a series of articles is
not granted.

half-yearly volumes begin with the October and April

The
numbers.
Annual Subscription (payable strictly in advance). Rs. 11-4-0 for
all foreign countries. Post Free:
India: Rs. 9, payable to the Manager, T.P.H., Adyar, Madras,
India.
(Agents: T.P.H,, Ltd., 38 Gt. Ormond

Great Britain and Europe:
St., London, W. C.1)
. U.S. and Canada:
Ave., Chicago, 111.)
Dutch E. Indies, etc.
Weltevreden, Java.)

Single copies—As. 14, post free.
o T.P.H., Adyar, are only payable in Rupees.

(Agents: Theosophical Press, 826 Oakdale

. (Agents : Minerva Bookshop, Blavatskypark,

Subscriptions sent t
ss and complaints should be sent direct to Adyar.

Agents are not responsible for non-receipt of copies by subsecribers.
Copies lost in transit will not be replaced free of charge, unless lost
through the fault of the publishers. Remittances to Adyar should be
made payable to: The Manager, T.P.H, Adyar, Madras, never to
individuals by name. The renewal form, duly filled in, should in all
cases accompany subscriptions. All communications relating to
subscriptions should be addressed to him.

SR
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Printed and published by J. R. Aria, at the Vasanid Press, Adyar, Madras.



BEST INCENSE STICKS

For places of Worship and Meditation

Special preparation—free from animal matter

Class A—Ist Quality about 10 ozs. or 1 Seer Rs.

B—2nd ”» »» ” 9 s
Sandal Dust (per pound) ... ... Re.
Sandalwood Oil (% oz. bottle) ... Re.

BEAUTIFUL ITALIAN PHOTO FRAMES

1. Size 12" X 10 ... Rs.
9., X8y S
3., axs& . N
4, y X 7y .
5 74 X 6} )

P

10 8
8 8
1 0
010
12 8
11 8
10 8
8 8
6 8

Theosophical Publishing House

Adyar — Madras——India
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INDIAN THOUGHT

IMPORTANT BOOKS
On Religion—Philosophy-—=Social Customs and Habits

" 'By the late Rai Bahadur Purnendu Narayan Sinha, M.A., LL.B.

m 1.

‘1,

1=

2.
3.

=1

o

6.
7.

THEOSOPHICAL

The Yedic Philosophy or an Exposition of the Sacred and Mysterioas

i et

¢ Thillaf Govindan’s’ Miscellany

Rt ated o

The Chandi or The Great Plan. A translation from the Markandaya Rs. a.
Purana ’ w 10
God Through Nature . 0 7

Religious Thought in the Eaat and the effect of the Theosophical
Society upon it.
Theosophy in the Light of Hinduism. *“ Nowh(?re_ is to‘be found in
5o smail 2 compass a compendium of Theosuphy in its Hindu dress,”
—T heosophy in India. w 1 4
By A. GOYINDACHARYA SWAMI
Artha-Panchaka or The “Five Truths”. By Pillai-Lokacharya
(Ulagarian). Freely translated
The Divine Wisdom of the Dravida Saints w20
A Metaphysigue of Mysticiam

014

Monosyllable AUM. The Mandukya Upanishad Text with English
translation, commentary and an introduction by Har Narayana—Boards ...

2 8
Rambles in Yedanta by B. R. Rajam Aiyar W 50
Kautilya’'s Artha Shastra. Translated by Dr. R. Shama Shastry 86 0

By the renowned Kautilya, the greatest exponent on the art of Government, the
duties of Kings, ministers and officialy, and the methods of diplomacy.

T can testify to the great value of the work, which sheds more light upon the
realities of ancient India, especially as concerns administration, law, trade, war,
and peace, than any text which we possess . ."—From the opinion of Dr.
F. VF’ Thomas, Librarian, India Office Library, London.

By A. MADHAYIAH

Clarinda: A Historical Novel . Paper ..

Dox vs. Dox. A case heard in the High Court of Social Sessiouns,
Madras. Reported by * Thillai Govindan™ .

Muthumeenakshi, The Autobiography of s Brahmana Girl

Satyananda ' . .

Thillai Gowindan, With an introduction by Frederic Harrison

SR OO
—
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By K. NARAYANASWAMI AIYAR

God, The Universe, and the Hindu Trinlty
The Puranas in the Light of Morden Bolence
Thlrtillnor Upanishads. Traunslated
The Thirty-two Vidyas. Translated. RN
VYasudevamanana : The Meditatioas of Vasudeva. A compendium
of Advaita Philosophy. (Translated from Samskrit)
Yoga: Lower and Higher
Yoga-Yasishta (Laghu, the smaller). Translated \

P ING INDIAN BOOKSHOPS
USE UBLISH Y.M.I.A. Buildings, G. T. Madras
MADRAS T.8. Kamacha P.O. Benares City.
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For a Comparative Study of Indian Relipions

HINDUISM
Rl | MUHAMMADANISM

1. The Bhagayad-Gita (Text - Goran. By 8ir William
!IL;n(% TraleI:ztlon). By Annie 9, Enql.lll'y After o 34

2 D?::!l'lrt;n' vith Tnd ;o 04 Kutbudin Sultan God. By

" "Annie Bes M Lo By 3. Religlous Prob] n 14

3. Basentinis of Hindulsm . 0 8 India. By Dr. Aunie

1 Four Great Religlons 1y _ Bosunt, (Tncludes Tnfam)

. Four Grea glons. By 4. Islam in Indis. B2@) . 10
nnie Besant, D.L. (Includes Sharif, T ‘la- By Jafar
Hinduism) . 012 Horklots l\l"Inil)h ated by G. A,

5. %ind:: Ideals. By Annie 5. Letters from a s o 14 4

6 H(;il;u'an':L' By do w0 oher, or Theo«:‘tl: Toa

7. An Introduction to Yoga. v ]I;lﬂm' Trans la%ed l?;

By Anme Besant, D.L.Cloth 1 8] ¢ Mm.JtT;th Singh oo 012

8. %om' Lectures on B.-Gita. Nychols'ol? f]v}.lzm‘ By R.A.

0. Outlines of Tngtan phile. = | © %“hﬁmm'“d. The Prophet,
;;c?nhg\r ﬁyf T. Srinivasa - 3 Tze 8“;}2'11)2 I;ifu}ll:l;:;;nd ‘l\;li 30

1. Questions on Hinduism 9, 'i*li;’omi-l};{f;'gyed Ameer Ali 24 6
}‘;lcsunt,LIl)‘.E."e"' By A"“.""’ 0 8} &uulvi Muhmux::al(;‘Aril ) By 16 0

11. Some Forgotten Truthso ) K}?:?‘?f(#,n Tasawuuf, By
Il-{lll:dullm. By J. Srinivasa 0 4 11. hla.x']:‘: ax:(lll other Faiths 20

i .. vogs . aluas,
12. The Wisdom of the Upani’ o, B inaraadusa L0
shads. By Aunuie Besaut ... 0 14 By Mirza (;{‘hgu.lnglf f\.‘hm(i
—_—— (Hic
Total .. 9 4 rappers ~ 186
All the 12 books for Rs. T only T _—
BUDDHISM All the 12 books for Re, 56

1. ’JI;heHBéxd(t)llhi:: Cateohism. ZOROASTRIANISM

. y . ©. Ulco .. 0 8]1. Four Great

2. il;ztl?rl:;:dh};t PDOP?&I ar By Annie Bosant’,RI?.lIiJ“on-' 012
Bosanb, - By r. nm.e o sl o Téhwhules Zu'ruanlrim.tismj" 1

3. The Buddha's Path of Yir. “ Porsin Vp, 5 Analent
tue. By F.L. Woodward, M.A. © Pithawill, DAL BS
(Asian Library-Metrical) 1 8 MRAS. {A:&i’zu '%!I B.Sc.,

4, The Buddha,{z}‘ Drama in Cloth sisn - Library), ‘
Five JActs and Four Inter 3. Th 30
ludes.” By Dr. Paul Caras 1 12 B °An_'§"v'§‘,.'f3i°f Zoroaster.

5. The Four Noble Truths. 4. The Zoroastrian Law o - |

" By the Bhikkhu Silacara .. 0 9 Purity. By N I\? D‘:‘@' of 0

« M Desai . 4
Total .. 413 T
The whole set for Rs. 3-12 only All the 5 books for Ra Otsala o 6 1
* . =0 ou Y
P
WM
THEOSOPHICAL PUBLISHING THE INDIAN BOOKSHODPS
HOUSE Mad Madras: Y M.LA. Buildings, G. T
a 5 N
Adyar S Benares City: T. 8. Kamacha P. 0.
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Now Available

% Two Fine Aeroplane Photographs of the

N /)

Theosophical Headquarters, Adyar.

(Unmounted)
Price Re. 1. each

ey

A. F. ORCHARD

% Theosophical Publishing House, Adyar, Madras, S,

E— 1
EE; The Life and Horoscope of Mme. Blavatsky by A. F. |
8 Orchard and A. Fletcher. Price 6d. With photo and maps of

Birth and pre-natal Epoch.
Apply the T.P. H., 43 Great Portland Street,

e —

London, W. 1.
IS

THE NEW ORIENT 1

A Journal of International Fellowship 1
Edited by SYUD HOSSAIN
THE NEW ORIENT provides a meeting place for the keenest, most |

sincere and most sympathetic minds of East and West. It seeks to cover the |

entire fleld of political, economic and cultural relations between Hast and
int, and to interpret

%
West from a constructive and forward-looking viewpo
the Renaissance that is dawning over the Kast against the background of

her age-long civilisation.
Some of the Contributors:

A.E, C. F. Andrews, Edwin Bjorkman, Claude Bragdon, Prof. Edward
G. Browne (of Cambridge, England), L. Cranmer Byng (Editor, Wisdom
of the Kast” Series), Witter Bynuer, Ananda Coomaraswamy, Prof..Joh_n
Dewey, Grace Ellison, Mahatma Gandhi, John Haynes Holmes, Benjamin
Guy Horniman, Count Alfred Korzybski, Robert Morss Lovett, Naardyn
Prof. Paul Monroe, Sarojini Naidu, Yone
Noguchi, Giovanni Papin, Marmaduke Picthall, Paul Richard, Romain
Rolland, Bertrand Russell, Rabindranath Tagore and H. G. Wells.
Published Quarterly. Illustrated. Annual Subscription $4-00
(Foreign Dollar 4'25)

Lyska, Alexander Meiklejohn,

12 Eifth Avenue, New York City, U.S.A.
eceaeeTTTs @@@@@@@@@@



EDITED BY SHRIMAT KUYALAYANANDA (J. G, Gune)

The journal is & quarterly organ of the Kaivalyadhama recordj ienti
in P.sycho physiology, Spiritnal and Physical Culture, etc., with tx}‘xc:i!:-gn.;o;:ﬁ:;‘t?:, r:ae;{ches
b peutics. Each number covers 80 pages of the royal Bvo size includin 1(,5 1? | page
ilflnstﬁ‘af:ons. 'If‘he x:lmtter '11‘; divided into four different sections so a8 to !Efloet thﬂelnznge
of all types of readers. e journal appears in th i .> meecs
and October. ! ppe © middle of January, April, July,

ANNUAL SUBSCRIPTION, POST FREE, per Yolume snd single sopy res

pectively. India Rs. 7 and Ra. 2; America $3'60 and $1; other Foreign Countries A

8. 18 and a. &,
N.B. First Yol, compiete will sell for the original |
price ‘to th
x 1926. Afterwards it wlll cost: India Rs. 9. America 34:00; :)tl::: ;'f M:PL
' goun!es s, 17. Single copies not avallable, ' orelgn

A FEW APPRECIATIONS

*‘ Yogio oulture is looked upon as some thing myster] .

g vour to bring it before the popular gaze and tonintzrpi:‘;mi: ﬂ?nd :;: gr(;t.. hTh'“ endes-

\Y) sciences ia altogether nnprecedented in this country,” (The Kesari P(;oxxa ;g ot moderu
) .

«+s “Ihave only had time just to glance at it
it will be of great service to serious studonts o? ';'(‘;gl:,utji nt"}: !;lvrend')" couvinoed that
Editor of the Quest, London.) © West.” (G.R.8. Meao,

YOGA-MIMANSA OFFICE, KUNIKVANA, Post Lonavla (Bombay-Indla)

2 The Oldest and Best Cultural Paper of lncii;
THE CALCUTTA REVIEW

(Estd. 1844 ; Third Series 1921)
lllustrated Monthly

Published by the CALCUTTA UNIVERSITY
Annual Subscription Rs. 8-8,
Half-yearly Rs. 4-8 only

Year begins from October
Regular Features
Articles of general interest, dealing with literary, histori
mical, phgilosophical and scientigc subjects, ¥, historical, econo-
Orientalia.
Popular Literature.
Pictorial Section.
Reviews.

Best medium for advertisement among the Educated Public.
For terms and other particulars apply to:
ta Review,”” Senate House, Calcutta

P e Y

MODERN STROLOGY

‘ The leading Magazine of its kind
Annual Subscription, 13/6 post free
X Specimen Copy will be sent on receipt of 4d. in stamps to cover postage

POCKET MANUALS ASTROLOGICAL TEXTBOOKS

9/8, post free 3/8.
The nomcop/e in Detail. 15/-, post free 16/-,

Katrology.
}‘,‘,’:‘Sg&. of the z“’lff Symbolized. Astrology for All,

9/-, post free 2/3. Casting the Horoscope.
Weather Predioting by Astro-Meteor- How to Judge a Nativity.
B::;gg-,d,., Kstrology. The Art of Synthesis.

is It Cast?
gz::,‘:,; ﬁ;::f:%g:.ud Bow ia It Gas The Progressed Horoscope.
Directions and Directing. | The Key to Your Own Nativity,

logy. : '
}'&‘i’%"itf;g"nﬁvi““- Esoteric Astrology.

Practical Astrology. SE, post free 5/8.
Rays of Truth. By Mrs. LEO. B/-, post free 5/6.
Astrologioal Essays. By Mrs. LEO. B&/-, post free 5/
‘Life ;nd lWm-klosf Ailan Leo.M 8/-.
ance of the Stars: Astrological Stories. By Mrs. LEO. 8/6, post free %/~
The lmn!‘he Pathway of the Soul: A Study In Zodiacal Symbol!:)gy. /
By J. B. YAN STONE. 38/6, post free 4/-,

t to:—MODERN ASTROLOGY OFFICE
Bend Dired 40 Imperial Buildings, I;udgate Circus, E.C.}

Recently Published. THE OULTURAL BYSTEM, by Dr. Weller Yan Hook
on the Cultural System here printed together for the first time deal with that
department of the Hierarchy which is concerned with the training of men in actual human
life, so that, participating in the carrying out of the Plan of God, they may come to
kno'w about and seek Him. Two Awmerican T.S. Convention addresses are included,
and 8 long 0883y, * The Law of Contest in Evolution,” squarely facing the facts of life.
Cloth, 381 Pages. Price, post free, $1:50 (6s.)
YOYAGES, by Dr. Welloer Yan Hook. Brief essays, containing much occuit lore,
composed while journeyiog through Europe and 1ndia, in 1913. They deal philosophically

with many topios of life and nature encountered on the way. GCloth, 222 Pages. Price,

st free, $1:50 (65.).
EKASHMIR, by W. Van Hook. An artistically fllustrated gift booklet., 20c.
The Rajput Press, 7238 Colez Avenue, Chicago, U.8.A.

THE HERALD OF THE STAR

The International Organ of the Order of the Star in the East.
A monthly survey of the idealistic movements of our times; Booial, Educational,
Religious, Humanitarian, etc. . . .
“he Hersld of the Star™ is conspicuous among contemporary periodicals for its
Joftiness of tone and the largeness of its outlook. :
ot Price 1/- (posted 1/2). Annual subscription, 13/- (postage 1/6 extra).
U.8.A.—Bingle copies 28 cents. Knnually 3 dollars 80 cents posted.
Specimen copy free on application
Published at the office of the .
HERALD OF THE STAR, 6 Tavistock Square, London, W.C, 1
Agents for India: T.P.H., Adyar, Madras
(Annual subscription : Rs, 9-8, post free)
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1 ASIATIC REVIEW -

per annum per issue

&

g A NEW EDITION OF

INDIAN ECONOMICS

(FIFTH EDITION)
(Each issue contains nearly 200 pages)
THE VERDICT OF THE PRESS IN 1024 :

ENGLAND : The Times: * Obviously well-informed.”
FRANCE: Dépéche Coloniale: * Une collection d’excellents articles,”

INDIA: Kaisar-i-Hind: * It is most desirable that every educated Indian should be
in touch with it,”

New India: * This magazine has justified itself in being of world.wide
fame.”
FEATURE: This magazine is divided into sections designed to attract the most
varied interests and tastes.
AMONG THE CONTRIBUTORS IN 1924 WERE :
POLITICS: India: Sir Abbas Ali Baig, S. R. Das, Earl Winterton.
Far East: Gonnoské Komai, T. Okamoto. General C. D. Bruce.
Near East: Prof. Michaelion.
NAVAL AND MILITARY: Capt. A, C. Dewar, R.N.
COMMERCE: The Indian Trade Commissioner.
EDUCATION : Yuan-Pei Tsai, Lady Drummond Hay.
SCIENCE AND MEDICINE: Sir Edward Gait.
ARCHAEOLOGY : Prof. E. H. Parker. ART: The Earl of Ronaldshay.
TOQURISM : Indo-China, by A. Garnier, Ceylon, by C. A, Hewavitarne.

FRENCH COLONIES: Prof. Dt_xpuy. BOOK REVIEWS by Sir Thomas Arnold,
Sir Thomas Holdich, Sir Verney Lovett, J. B. Pennington.

LITERATURE: Stanley Rice. LEAGUE OF NATIONS: F. R. Scatcherd.

PROCEEDINGS OF THE EAST INDIA ASSOCIATION : Papers (with discussions)
on Indian Art, Customs, Irrigation, Industries, Timbers, etc.

How to obtain THE ASIATIC REVIEW

(37th year of Publication)
Please use this SUBSCRIPTION ORDER FORM

To T.P.H., Adyar, Madras, S.,
Bookseller.

ISSUED IN TWO VOLUMES

WRRNRS

BY

Professor V. 4. KALE, M.A,,
Fergusson College, Poona

Tug important improvements made in the new Kdition will be found from
the following extracts from the Author’s Preface to the book :

The desire was generally expressed that ampler information and more
statistics bearing upon the various topics dealt with should be supplied and
that the treatment of all the important problems handled shoul(f) bo more
comprehensive.

W

%

“"The effects of the war and the depression succeeding it, upon capital,
labour, finance, currency, exchange, banking, prices and consumption, have
been of a far-reaching character, and they have been appropriately pointed
out. And the problems of food wupply, population, poverty, protection,
Imperial preference, agricultural indebtedness, railway management and
finance, trade unionism, international labour organisation, public debt, pro-
vincial finauce, foreign exchanges, increased taxation, ete., have been exhaust-
ively dealt with.

|

“The University of Bombay has recently expanded its Indian Economics
course in B. A. Honours, and this book will be found fully to cover that
and the M. A. course in the subject. The general reader will benefit by the
help the book will render in understanding the public questions of economic
interest which arise from time to time and call for early solution. This new
edition, it is hoped, will better facilitate the attainment of the Author’s
object in writing the book.”

|
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The Price of the two Volumes together, is Rg, 10 uet. The First
Volume is now ready and the Second will be ready in October.

Copies of the Kirst Volume ‘will be immediately supplied on payment
in advance of Ra. 10 per set, and copies of the Second Volume will be

supplied as soon as they are ready. Please send TRE Asiatic REVIEW for Twelve Months, beginning *

Postal charges will be extra and will be recovered by copies of the second
volume being despatched per V. P. P. to purchasers outside Poona.

...................................................................

Coptes can be had of :
The Manager, Aryabhushan Press, Poona City

for which I enclose equivalent of £1 (One Pound sterling).

Vor. XX 2 N.
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4 Cloth and gold. With
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RAMANAND TO RAM
TIRATH

This uew book, as its

) title \umr(\\t\ "

Saints of Northern TIudia from Ramanind t(:‘li(t)xlxlln'i\lltilt(; l“% 3 and teachings of 11

1 t i e

Ra.ma.u'md and v
nd Kabir, Nanak and the Sikh Guras, of Ruvi b wludes skotehes of

of Mira Bai the as
e ascetic queen of hitor, Valiabh: l.(h.ll‘\ i, '1“14: ,“{;) Chamar Saint,
ast Das, Vn‘qumnd

Dayanand the f¢ )
rapturous songs )«Illrlxl((llbfl 0{ the . \Il)‘L Sam: v and Swami Runa T
attorancos of Mim B“Yn ‘me the Verwtenlars are to |d; (lmth Some of the
tons £rom thewe hymi o of Nanak amd Kabir. The sketel wdound in the eestatic
ymns as woell ax from the saying< and to; L(ll(n*n(:mtf"ml‘ anlo quota-

g8 of thesoe \'uuts

P
rice Re.'1-8. To Subscribers of “ The Indian Review " R
e.

TEMPLES, CHURCHE
S A
MOSQUES ND

§

w wn . BY Mr. YAKUB HASAN

kaleidoscopic \'hwul\’ “’l:‘ vollnlnn- Mr. Yakub  Hasan  has t

with eyes open and a mi V;’mw s arclutecture. Ho has te; “““'l. tompted to give N

ot architecture m(} u.l\“ \(;ug(])tll)l( to artistic impressions, ‘d“'th"“l‘((mtmout‘u

religion, Tho roeult is art<, on tho history of  civilisuti He has road widol

mturmt in thove divon el, v;wlunp of great value to 1|I ‘Iv(;“"‘ and com umtl\%
N "

simple altar of the "“:ut)]ut lIn author describes tl'()‘h.vu any the least

architectare of ‘”bdnb‘l utuu mm into the nagnificant t“ ovolution of the

architootare 1. (lmcu(ln l(l LL”I“(\ lvery style of Templeo (“;'lPlU and church

Hlustrations, the masterpi ol to the “”“l)lnnmlxt' wreh or Mos ‘quo

serve as a valuable study ?nb:‘(l s of “L“ W(l)rh[\ architeetnre. IB:)I' ln() less than e
mparative Religion, ' :sidey, the hook

g Wl“

Price Re. 1-8. To Subscribers of “The Indian Review ” R
w " 0

EMINENT MUSSALMAN S

This
India tOu(,:i?((l)(]:ﬂ];:\ l:xtvi Ilunim addition to the hiographical 1jt
recont years e, t](lt ”u hievements of tny Mussaln ite
IP(E“ Amony such ]Culq)\ ;: ir(mlfit(“tml l!lvl‘ ~octal advag “' ‘“llnlu’lllil(':;t:) who have in
reformers, state ! 21 mieitof mark 1eir
muxci‘x:(grr txoxt;:h;:-“.l\h ull“d%li , cducationists, pml;illlb:‘lv;l(l;'“ Country-
day. Amowr o \kuym. 5 mind, the story of their \vml\\, ”(hl potiticians,  Com.
Jung, Naw‘tb Mohsin-ul M”h “'1“1 n “”\ Volume are \n-:% rought down to thix
Syed Mahmood, Syed \nn“ \'\]j“:l‘““ld”’ Tyabii, lmlumL‘ Ilul Abned, Sir Salar
Thnam, Syed Hasa Divan l’{] i, The Awa Khan, Sip \Iui‘ a Mnhunml%tyuu
Aftab Alonad Khon, 8 m‘l ”L\llll Ajual Ko, Rir This ahim ]l{llum ald Shafi, Sip Ah'
Sir Muhammad H_(Lln‘l)‘l}:“dl) l:}’;“‘\l)l:{«ry Ln\l;. Justice Shah Diy, ll\l::“k}m i, Sahibzada
Rahim, Mr. Hydari, The Ali ST n“ ]Llll]i}Lll(l{yl':)lll‘]ll)lléul Ali l:mtlllalm:lcl.l {?l; al,
riuts of afl. S Abdyr

Price Rs. 3 (Three). To Subscribers of * The Indian R
eview "

Books are give
H n at conceess 1()“ r
¢ ates only to «
;}:.,‘:- one }who tm\hm to huy books at conce: ‘imn ,lll't)'suth\ of The
ar's subscription to the M s
A s ”E) ron pnlt(:wn“ '\g:f,’.,:“ rul\ anee. If yoq lll lt\to::”: llh 5 (Five) one
Awtaloguu - amps {or annas Tog ot atroeady ve .
alxo be posted free tronly f woon The
¢ ou application, Ora free spec
HI)LHl copy.
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oR] HGOMING PUBLICATIONS

.

ress i :
ka on the Path of Occultlsm, by Dr. Annie Besant and
ishop C. W. L.’ \
Shri .Bhaga.vad -Gita, by Dr. ~ Annie Besant and Babu i
. Bhagavan Das. : o -
The T S. Jubilee Conventlon Lectures. = ‘

et —_——

The Golden Book of the T. S.,
published by the T. S.)

\Rea.dy in the Course of the Year:

by C Jmara]adasa. (To be |

‘Beprmts.

“a. A Text Book of Theosophy,

reprint.)

' b. Brihad Jataka, by N. Chldambara Ayyar.

~ ';_,\o._ Do. - Samhita Do. ‘

* Indian Tales of Love and Beauty, by Josephine Ransorh.

. The Other Side of Death by Bishop C. w. L.

f. : Old: D.iary ,Leaves Vol. 1L, by Col. H. 8. Olcott

Do - Vol. . III Do. "

'l‘he Heart of the Master and the Five Symbols——-wnttuen~

<. down by Carrie Crozier. o

{ New Publicatialighy

) _The Pythagorean ay of Llfe—-Wlbh a dlscussmn of the.
‘ Grolden Verses-——Preface by Prof. Méautis.

Ivory. Gates .and Golden —A budget of wonder stories for
"« Children, Young and Old by Hilda Wood.

;ﬂTheOsophy As The Masters See It, by Clara M. Codd.
The Chakras, by Bxshop 0. W. Leadbeater.

by Bishop C. W. L. (Revised -
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