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SRI RAMAKRISHNA THE GREAT MASTER
(Contmued from Vol. X1, page 410)
SWAMI SARADANANDA

WHEN Tota Puri left Dakshineswar after his long

stay of eleven months, a strong resolve came to the
mind of the Master to remain in that Nirvikalpa state
continuously thereafter. And indeed it is a wonderful
story how he could remain in that asrvikal pa state where
individual consciousness gets fused and lost in the trans-
cendenta!, the state where all the relative consciousness
of ‘me’ and ‘mine’ is completely obliterated, and the
transcendental existence of the Divinity s experienced
within the soul. Tt is that state of supreme unitary con-
sciousness in which not even great Teachers and Incarna-
tions of yore, not to speak of the ordinary striving souls,
could remain long, but the Master remained in it for six
long months.  During that period he had absolutely no
consciousness of the body, nor of its physical needs. So,
much less could e have any dealings or conversation
with others ! In that state there was neither ‘me’ and
‘mine,” nor ‘thou’ and ‘thinc’; neither one nor two! For
the consciousness of two naturally arises from the con-
sciousness of one.  In that state all the activities of mind
are completely stilled, and reigns there nothing but a
transcendental Peace. In the words of Sankara then—

*“T'he wise one realises in his heart, through samadhi,
the Infinite Brahman which i inexpressible eternal

Knowledge and absolutc Bliss, which has no exemplar,
which transcends all limitations, is ever free and without

activity —which is like the limitless sky, indivisible and
absclute,
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What is felt there is nothing but one beginningless
and endless and causeless unconditioned bliss,—the bliss
that is beyond all time and space, all name and form !
In that state, the soul, the Atman, freed from the limita-
tions of the body-consciousness, transcending all the ideas
and feelings that hover in the mind, soaring above all
relativity of life, remains in His own ineffable, singular,
biisstul state of transcendence! Itisthe state that is
described in our Shastras as “ Atman revelling in the
bliss of the Atman . The Master was cxperiencing the
state in the aforesaid way.

The Master used to say, referring to this nirvikalpa
state that he experienced no difficulty whatsoever in
attaining to that state because, previous to this, he had
dedicated all his desires and attachments for the worldly
enjoyments to the hallowed feet of the Divine Mother.
Did he not dedicate all, saying, ¢ Mother, take back this
knowledge and this ignorance ; take back Thy dharma
(picty) and take back Thy adharma ; take back Thy
good, take back Thy evil ; take back Thy sin, take back
‘Thy virtue ; take back Thy fame and take back Thy
infamy ; only give me, Mother, the pure bhakti to Thy
feet”?  And so saying, did he actually shake off from
his mind all kinds of desires for these things through the
love for the Mother. We, ordinary people, cannot ¢ven
imagine, much less fcel, an infinitesimally small portion
of that allzexclusive, ali-absorbing ecstatic love of the
Master.  Even if we say, in so many words of mouth,
“Lord, all that are mine I dedicate to Thee,” in actual
practice we completely remove God from His natural
seat of our heart, and instal there ousr own self and self-
interest, and busy ourselves in computing gain and loss !
In every action we think, “ What others would say ¢
and try to mould our life in that light. It is it unoften
that the thought of the future either oppresses or exalts
us, and we have, firmly rooted, the conviction in our mind
that if we cannot really break and recreate the universe,
we have at least the capacity to change and re-shape it

i
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But the Master never possessed such a theivish mind as
ours.  Once he said, “ Mother, take back all these things
given by Thee”. Even from that very moment not
even a flicker of desire would arise again in his mind for
those things.  Therefore we have noticed in his life that
whatever he has once offered to the Divine Mother he
could never call them again as his own.

Here we want to tell one more thing to our readers.
Though the Master dedicated to the Divine Mother
everything like piety and impicty, sin and virtue, good
and evil, fame and infamy and other qualities relating to
the body and mind, yet he could not say, Mother, take
back Thy truths and Thy untruths ”. The Master him-
self explained the reason of it. He once said, “ Had 1
dedicated truths to Her, then it would not have been
possible for me to maintain the truth, viz., that 1 have
dedicated evervthing to Her." Indeed, even after relin-
quishing everything to Mother, amazingly rigid had he
been in his adherence to truth | If he had said that he
would go to a place on a particular day ata particular
hour, he would go there exactly at that time ; if he had
said that he would accept a certain thing from a certain
person, he accepted it from that person only and could not
receive it from any one else i 1f he had said that he
would not take a certain thing or would not do a certain
fvork, from that time forward he was never able to take
ttor doit.  Sri Ramakrishna used to say,.“ One who

maintains fidelity to truth attains the God of Truth ; one
Who 1s established in truthfulness, Mother never allows
}."S words to be  falsified.” And  what innumerable
Instances of it have we not seep mn h

; 1s life!  Here we
like to tell a few of them to our readers.

One day, the famous devotee, ** Gopal's Mother,"'*

“A Brahmin woman-dev
Dakghineswar.
and devout life.

otee used to come often to Sri Ramakrishna at
She was widowed in her girlhood, but led an extremely pious
She used to look upon.Krishna as ber child and used to see
constantly the vision of Boy-Krishna, or Gopala a< coming and tasting food from

h." hand and playing with her as o child would with his mother. Hence she
was called Gopalar-Ma, i, ¢, the mother of Gopal.
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arranged to feed the Master, herself cooking thcdmgq
at Dakshineswar.  When the fqod was served, an rt
Ramakrishna was about to take_ it, he fo_und the rice was
not well cooked ; and with a little feeling of an.noyatlx\;c
he declared, ¢ How can 1 take such unco?,ked t11'1ce !h 0
longer shall I take rice from her hand.” When t ese.:
words were uttered by the Master those who 'werefpre
sent there thought that it was a mere expression o,dan-
novance at the carelessness of the'lady and that it had no
more significance than to put hc1: on‘guard for the future,
for the Master’s love and admiration for the lady was
unbounded, and he could never have meant to carry out
his threat literally into action. ~ Everybody hoped that
he would foget all about it very soon and he would take
food, including rice, from her hand as usual. But'lfhe
later happening quite contradicted such bopg. he
Master soon after developed a deadly cancer in his throat,
and could take rice no more. And thus his words to
« Gopal’s Mother " were literally fulfilled.

One day, at Dakshineswar, the ’;,\Iaster sau; almlzzt
in a state of trance, “Hercafternl won’t takelangdt :Eegrewa;
only payasam™, only payasam. 'The ch‘)] g S0hc T was
just then bringing the meal for him. en heard
it. she was very much frighFened, as she knew wle | tha
seldom his words were falsified. ,SO she uexc a;{lmfm:
“Why need you take only payasam ¢ I shg 1c1(:? o
you rice and soup, which you can take vgry we .l ue
the Master declared in the same mood, “ No, only pay f
sam.” A short time after tha_t, he got that' dlseasek' od
the throat which prevented him from tal.<mg any '1;1k‘
of curry or spiced preparation; h-c had to lfve upon mi
rice and such other like preparations of milk.

1 ’ famous charitable

bhu Mullick was a )
milliilrllz?;e of Calcutta. The Master used to count Hhxm
as the second of the four principal supporters of his,

A kind of pudding prepared of milk, sugar and wheat or rice or some

oher grain.
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shown to him by the Divine Mother. He had a nice
garden-house close to the Kalj Temple in Dakshineswar.
There he used to spend much of his time in religious di-
courses with Sri Ramakrishna. ‘There he had a small
charitable dispensary also. At that time Srj Ramakrishna
was suffering from chronic diarrhea, One day when
the Master went to see Shambhu Mallick, the latter sug-
gested that he should begin to take a small dose of opium
every day, and further requested the Master to  take it
from him when he would be returning to  the
Sri Ramakrishna agreed to do it.  [hen subsequently in
the course of conversation, both forgot all about it.
When eyening approached, the Master got up and
proceeded to return to the Kali Temple.
he remembered that he agreed to take opium from Sham-
bhu. 8o he came back again to Shambhu's place but
could not find Shambhu there as he had gone 1into the
inner apartments of the house. ‘I'hen Sri Ramakrishna
took a small quantity of the drug from one of the servants
of Shambhu Mallick in the dispensary. And when he
Was returning to the temple-parden, he began to feel a
peculiar sensation about him ; he could not see his path
any further and he felt as if something was pulling his
feet to the ditches by the road-side. He tried to be his
own sclf and found that that was not the right path ; yet
he could not make out the path.  Then, thinking that he
had strayed away, he wanted to come  back
to Shambhu’s garden and, to his surprise, he
found that he could perceive his path quite clearly to
that direction.  He retraced his steps back to the gate
of Shambhu’s garden and, with much care and scrutiny,
determined his right path and procecded some distance
towards the temple.  But the same confusion and stag-
gering he experienced again. When such things happen-
. ed two or three times continually, it occurred to him that
Shambhu had asked him to fake the opium from him

(Shambhu).  But instead of taking the drug directly
from him the Master too

temple.

On the way

k it from the servants, and there-
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fore the Mother was not ill:lowlnf) };;x:et;g:; thinmetdh:

st place, the servant ought not ‘ -
firnc Ei'ith()‘ut Shambhu’s permission, ﬂndls(;u:::dhlz\’icf:ggn
ing to his agrcement,the Master too shou h.n e
it from any person other than Shatpbhu lmb ti, e
forc in this taking of opium were mvolvedM othcr e
and thieving, and therefore it was t.hat t}?c oh N
preventing his return by confounding his path. i
he came back straight to the dispensary but C(l)u L
find the servant. He too must have gone clsewl :
So, finding no other alternative, he t'ook the drl?g, wraf
ped it up in paper, and threw it inside tf:e dlspIerl::v)ef
room through the window, cryi.ng loudly, Hc:retuming
behind the opium™  After thxs,'when he vs;astie i,
to the temple-garden, he foum? his path perfec y_.encmg,
and had none of those confusions he was experi
before.

The Master used to say, * Because I have offerfld
: ] e
mv whole self to Her, therefore She is hf)ld;ngf r;xsz !:zre; €
' y to take a single fa .
hand. She never allows me to. false siep.”
> f this kind we have hea .
Innumerable instances o . card from
i -ommon fidelity to truth.
the Master about his un.co - This
kind of truthfulness, this type <')f complete self-resigna
tion. is unimaginable to the ordinary man.

To exemplify such intense res.lgnatxon.,o;he ;\:asttg;
used to give us often a homely 1llust}1\‘aft1 . conle g0
village parts where there is no t'horoug -fare, p ople £°
;,:'omgon" part to the other walking (f)iv;:(r1 the :ql{‘x}]; d;rkes

i ; ies of the fields.

e UP01111 thlfigbl?l:]:l(cllarrmlae:row. And while going over
?l::ngezefr:thir takes the small child in his laP, lei; ]t;:;
child’r:night fall down if he were to walk by hlms}cl:. .self
fhe elder boy being capable CﬂO}lgh goes allIby thl:lmid.,
although he holds the han(? of his father. X nObject ¢
dle of the path, seeing a Kite or some ot hcr . .
interest, both the children clap their fat‘;] Cl: i quite
younger one, being held in the lap of the father,
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safe.  But the elder one, while going to clap, lets go his
hold upon his father's hand, tumbles down, and hurts
himself. ~ Similarly, absolutely no fear has he whom the
Mother is holding by the hand.  But one who is holding
the Mother's hand has fear enough—he will have a fall
the moment he loses his hold upon Her hand.

Owing to such unprecedented devotion to God, the
Master had no attachment to, or attraction for, any object
or person of this world, and thereforc it was that nothing
of worldly objects or mundane desires stood in his way
to the attainment of Nirvikalpa Samadhi. Only one
thing stood in his way and it was the very form of the
Divine Mother whom he had been warshipping so long,
pouring all his heart's adoration and love upon Her feet,
and considering Her as the highest of the high, the
noblest ot the noble—the most beautiful form

“ B By AeRaEEge:

(The charmingly handsome, the most charming of all
charming objects, the extremely beautiful one !)

The Master used to say, “The moment I concentrated
the whole of my mind, and was about to focus it upon
Unity, T found the Mother’s form stood before me, and,
at once, the desire to go beyond it, relinquishing the form,
vanished ! The mind would not go beyond it. As
many times as I tried to make my mind perfectly con-
tentless by driving away all thought-forms, so many
times I experienced the same difficulty. At last, after
pondering well, 1 made my mind strong, and imagined
knowledge as a sword, and with it I cut the form of the
Divine Mother into twain ! Then there remained
nothing in the mind. Tt quickly soared to the Nirvikalpa

- state.”  To us these words may appear meaningless, as
never have we attempted to make any form of the Divine
Mother our own, nor learnt to dedicate so exclusively
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all our heart’s emotion to Her.  In its stead, that kind
of all-absorbing love we possess for our body and the
little self.  And therefore we tremble at the prospect of
death, or of any sudden change of our self. ~ But that
was not the case with the Master. He, with all his
mind and soul held the Mother as the only reality and
the only object worth loving, and was spending the whole
of his time in the worship of the holy image of the
Mother,—Her form naturally occupied the whole of his
mind ,and filled the whole of hissoul.  Therefore, when
that form, its oniy content, was removed from the mind, it
became perfectly contentless and devoid of all other

mentation ; it attained the highest super-conscious state

of Nirvikalpa Samadhi. Reader, if you cannot compre-

hend it fully, at least try to picture to your mind, to some
extent, how deeply and fully the Master’s soul was imbu-
ed with the love of the Divine Mother.

X1l _42



THE PSYCHOLOGICAL VERITIES IN
SPIRITUAL LIFE

SWAMI SIDDHESWARANANDA

T HE study of mind and the nature of consciousness was
~ carried on in India and satisfactory solutions had been
arrived at, when civilisation had not yet dawned on European
soil. In 'th‘e modern age when we find reputed scholars giving
out opinions similar to, or approximating, the truths dis-
covered by Patanjali and other psychologists of ancient India,
we cannot but admire the scientific precision in which studies in
such a subtle subject as psychology, were made by our fore-
tathers. Charles Baudouin in his book *‘Suggestion and
f(\uto-suggestion " has the following words of admiration :
* As one of the curiosities of history and further as a lesson
m hunfility (the italics are ours) we may point out that the
states just described........ are described with considerable
psthological acumen, though not of coursc in modern psycho-
logical terminology, in the precepts by which for centuries
past the Yogis of Hindustan have been accustomed to attain
sclf-mastery. ™ Again, in his concluding paragraph, he makes
ﬂxothcr b{c:autiful statement, too well appreciated ’in India.
bui Sizyi;:co’rhle work of modern science _is a great ach_ievement,
) rcquiredn;)p ehtg. For its completion a certain change
Sy pas Wel(l)t m'ou‘tlook and method.  As thie philosopher
o in\vardlpmvlt‘ We are,masters of nature externally
e Y we are nature’s slaves!”  Studying only too
well all that surrounds us, we have forgotten our own person-
ality, and now or never is the moment when we
')I)‘ust put into practice the maxim of Thales, * Know Thyself.’
\ he doctrine of the New Nancy School in conjunction with
other doctrines of contemporary psychologists enables us to

make a great advance in this knowledge.”
b ro urfdt‘ilis‘tand the contribution of contemporary psycho-
ogists towards the knowledge of our own selves, we have
ltl(]’ :ﬁléiy t::rsmsot?fz'hof the findings made by different scholars
SChoois Zf i -inion es% scholars we can rr.xamly speak of three
h00s hp nion. heir teachings, different though they

y Ft;rlsr: t)fex:illpursuifs‘ only supplement one another.

psychologists. Fr’el‘lticis ng to consider the .Freudian sc}.iq(.)l of
octor by profession who unwittingly
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embarked on a new sphere of knowledge in diagnosing
his patients. ~ The results of his experiments have made it
possible for a genetic theory of mind to be gradually built up.
Freud is mainly a clinical psychologist. ~ “In his efforts to
ascertain the significance and therefore the genesis of
neurotic symptoms, he made the remarkable and quite un-
expected discovery that these have a remarkable psychological
meaning and purpose, one, however, that is totally unknown
to the patient...... He found that the patient opposed 2
dynamic resistance to the revealing of his previously uncons-
cious thought and Freud concluded that the force thus mani-
festing itself outwardly was the same one that had hitherto
prevented the patient from becoming aware of these thoughts.
To the force operative in the latter (inward) direction he gives
the name of repression.”  For tracing the unconscious
thought Freud used a technique known as pSycho-analysis.
As a result, he found himself in a region of mind which was
quite different in character from.the conscious mind. This
sphere of mind he calls the “unconscious . The nature of
this buried stratum of mind next engaged his attention and he
was able “ to detect the contribution made by the unconscious
to various modes of mental activity ”.

Mental lifc is summarised by Freud under two principles:
(1) the pleasure principle, and (2) the reality principle. The
former represents the primary original form of mental activity
and is characteristic of the earliest stages of human develop-
ment.  In its primary attributes we find a tendency to avoid
pain and disagreeableness and a never-ceasing demand for
immediate gratification of various desires_of a distinctly pri-
mitive and lowly order.  This principle is essentially anti-
social.  But in the reality principle we find the attempts made
by the ego to adapt itself to the exigencies of the real world
outside. In other words, the reality-principle checks the
animal impulse in mam by social and ethical considerations.
These two principles are always in conflict. ~ Man becomes
cthically perfected and advances socially as a civilised being
only when he is able to change the under-currents of his animal
nature into very healthy humanitarian channels.

Freud asserted that man is merely a sexual being and all
his actions can be explained by this nature alone. This
created a wave of excitement against the author who wanted
to explain the richest and noblest sentiments of man by ‘ the
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reproach of the basest naturalism’. * To present religion,
morality, art and the like as sublimated sexuality would be as
lacking in taste as to characterise the execution of Beethoven’s
violin concerto as a refined form of the vibration of catgut. "

In this connection we have to remind our readers that

Freud used the word “sex™ in a scnsc quite different from

what we ordinarily mean by it. A lack of understandin_g

regarding the true implication of the term has caused all this

brunt of opposition.  In India we need not be astounded at

this discovery.  In the Vedas it is declared that desire first

arose in the mind of the Creator. He proclaimed “ Ekoham,
bahusyam” 1 am one, let Me be many”.  The whole

universe is projected from the mind of the Creator because
of this impulse.  This process of bifurcation goes on ad in-
fmitum and this is called evolution. The upcondmoned
appears as the conditioned, the path of Prafvrztti_ Marga.
At the same time, this order can be reverted ; if this impulse
is checked and transmuted into a higher encrgy, that will carry
us back to the centre. The energy that finds expression in
diversity is the same cnergy that would achieve unity.  The
former, Freud calls the sex energy.  If he had stated that
the primitive passions of man would never change their colour,
in spite of all adjustments made by the reality-principle to
accommodate them for social purposes, then there would be
some appropriateness in the charges levelled at him. But
when he states that man can sublimate elementary emotions,
primitive and anti-social in character, to high levels of mental
achievements, he unconsciously admits that man is also a
spiritual being.  Freud being a doctor of medicine, his main
concern was his neurotic patients in whom he discovered that
emotions undergoing inhibition had found outlets of expres-
sion through diseases. By the technique of psycho-analysis,
he found a way to open up the buried stratum of the mind in
which unrealised emotions had undergone repression.  Such
a process alleviated the illness.

All the facts of the mental world cannot solely be ex-
plained as Freud has done.  In the make-up of our minds, we
have to consider not only the emotional aspects, but also the
cognitive and the volitional. As on the conscious plane, emotion,
cognition and volition determine the course of thought and
action, so also, in all the subconscious or unconscious woikings
of the mind, the counterparts of these are equally visible.
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The work of intellect is accomplished by instinct and in-
tuition.  Instincts can be traced in the primitive tastes of man
realised in dreams.  Intuition is scen in the revelations
that flash on the conscious mind which cannot be ftxplained
away by intelligence or instinct. The French phxlosoph?r
Bergson understood the existence of the intuitional faculty in
man. The Vedantic philosophy posits another sphere called the
Superconscious and Bergson's intuition touches but the fringe
of it.  Only when all the other different purdahs of the mind
are removed, can we gain access to this region. The emotions
have to be sublimated; the instincts purified. There must be,
to use a Sanskrit phrase, Bhava-suddhi, to reach this terminus
of knowledge.

The work of volition is equally noticeable in the sub-
conscious regions of the mind.  But the character of this
volition undergoes a change when it functions in the lower
strata of the mind. The word  volition ’ in French is called
vouloir.  Though sometimes meaning will, this word often
means wish.  The process of wish is on the road to volition,
but has not reached it.  In that transformation from wishing
to willing, to volition, the imagination is lighted up and intensi-
ficd by some disturbing emotion, slips as jt were,
gets  the  lead and prevents the wish becoming
will.  Imagination  then . wins.  So  if an  idea
is  planted in the mind which will be worked out by
the force of imagination when the wish is strong for the fufil.
ment of that idea, that idea will be realised and the wish ful§]l-
cd, provided there is not the counteracting force of any oppo-
site idea.  The reality of this theory as a workable hypothesis
was experimented upon by M. Coue at Nancy. He has ushered
in a new epoch in the wonder-world of psychological realities,
by the miraculous cures cftected in patients who sought his
advice, and who according to him, cured themselves, by practis-
ing the theory of auto-suggestion he has propounded. Before
his time, Nancy was already the seat of another school of psy-
cho-therapy.  From his predecessors, Coue learnt that even
in the so-called hypnotic state, the condition was brought about
really through the influence of the imagination of the patients
upon themselves.Baudouin is  the first great theoretical
cxponent of Couc's teachings. There are three novel features
in the teachings of the New Nancy Schaol ;_

L. In hypnotic phenomena, it is not the suggestion given
out by the operator that is the essential force in working it
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fluenced by his external environment, so also, his internal
world must be strongly reckoned with in estimating the make-
up of his character.

Psycho-analysis ts the weapon wherewith to dig into the
difierent layers of the mind, and suggestion and auto-suggestion
are the seeds to be implanted therein, and by understanding
properly the mechanism of character-formation, it is no
wonder that we shall be able to convert this human life from
a vale of sorrows into an cternal pleasure-garden.

Suggestion may be defined as the acceptance of an idea
by the mind, especially by the so-called sub-conscious

(unconscious) independently of adequate logical grounds for
such acceptance. 1t is an instance of ideo-motor action.
The idea is placed betore the mind, rather aroused vividly in
the mind when the mind is in a state where opposing and con-
flicting ideas have no chance of making themselves felt, where-
upon this implanted idea tends to realise itself.”  So the
things necessary for workiing out suggestion are a passive state
in the subject—_muscular a3 well as sensory—together with

concentration upon the idea. ~ Une must put oneself into ‘‘a
state of contention,’ a state o

f concentration without effort.
“It is essential” Baudouin says, “that the attention should
remain spontancously immobilised.  This is what happens
when one tells the beads.” The religious aspirant does the same
thing. The whole course of his sadhana (spiritual practices) is
to de-hypnotisce himself. All along he has been thinking himself
to be finite matter bound by all limitations. He has to
awaken permanently the consciousness that he is the Atman,
ever free, ever perfect.  For that, he has a regulated course
of practices laid down in the Ashtanga Yoga. Baudouin is
astonished at the teachings of the Hindu Yogis, for he has
the following:—“The two states, whose acquirement must
be the novice’s first aim are known as Pratyahara (mental
examination) and Dharana (concentration of mind upon 2
thought).”’  He then quotes from a treatise on Yoga. He
says: “As for auto-suggestion we encounter it in Yoga but
tinged with mysticism. The sacred word ¢ Aum’ is repeated
a myriad times, the three sounds A-U-M being well separated
and uttered in the respective notes do-mi-sol.  This, we are
told, produces a mental transformation in the subject, which
is preparatory to great spiritual progress. »

For suggestion and auto-suggestion to work effectively,
genuine faith has to be developed.  If the subject can over-
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:ﬁ;de t1hat 1ft 1s as diffcult to attempt this task as to walk on

dge of a sh‘arp razor.  Yet the game has not been given
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development in the aspirant. He must try to educate his
emotional, cognitive and voliticnal faculties as best as he can
without starving any onc of them for want of sufficient exercise.
Very often the aspirant, once beaming with hope and strength,
turns out into an abject, neurcsthenic, crazy, passionate and
cccentric  person, because he has disregarded some of
the psychological verities of spiritual life. The aspir-
ant is unable to meet the oppositions from his lower
self. The most powerful demand on him is made by
the sex impulse and on the success of the aspirant in trans-
muting this impulse into a Lirher energy depends his succass
in the spiritual life. Extraopdinary vigilance and intense
activity are demanded from the aspirant, for the enemy com.:s
to him in different forms. 1} must be able to find out tne
real fecling behind all the confusing emotions he 1is
at times a prey to. Once a disciple of Sri Rama-
krishna went to him and in his youthful enthusiasm
to lead the spiritual life, requested the Master to
bless him that he may be successful in killing his passions. But
Sri Ramakrishna affectionately told him, © My boy, increase
them a thousand-fold, but only change their direction God-
wards. " The same energy that works as the sex impulse is
transformed into divine impulse. We have to realise this secret.
The demands made on us by the sex impulse are often exact-
ing and the aspirant must be sufficiently fortified not to suc-
cumb to them. nor allow them to undergo inhibtiion in the
lower lavers of the mind.  Hence it is that a life of activity
is required. A monk’s life in the cloister, 2 life of inaction,
hefore one is fit for it, accounts for the miserable failure of
many aspirants.  The great Swami Vivekananda has laid out
a plan of action for his disciples in which he recommends a
harmonius application of all our mental faculties for the deve-
lopment of our spiritual life. So in the beginning, the as-
pirant must work conscious!y to find out ways of sublimating
his emotions.  Tf onc applies oneself to a life of intense work,
of serce to one’s fdlowmen, one gets ample opportunities to
.ublimate onc’s emotions.  These tendencies in one's mind
are the seeds of one’s Karma. These can well be worked out
by scrvice. It is a fact that they must find a way out. In
serving our fellowmen and country with the idea that they are
but expressions of the Great Virat, we not only find outlets for
our emotions, but also raise ourselves in the spiritual plane.
But on the other hand. if we do not allow these emotions to be

XTI 43
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subli d o ‘ .

sPila:iEZ;elki,fe&::i ttmc.e of “ repression” will so barricade our
lives with our iai -ell‘c long we shall have to vegetate all our
wil give rise to ;]e]d]: unrealised. These repressed emotions
that i b;ﬁHc 8 inds of mental, moral and physical illness,
be our Kamm toc aﬁttcmpts of all. doctors. It will then
brcssions on i shu er perpetual lllne§s and disease, the ex-
represeed emoﬁop _vsnc:il‘l plane, according to Freud, of thesc
o g i C!ils. he Lord we have to serve is a jealous
poc an 0 not serve Him in His creatures, we shall

pay the penalty in the form of illness and disease.

e isO::f ;:ttil}::epgima.ry requisites for the aspirant in spiritual
i B e’_;f}l)r;g oé a Teacher, a Guru, onc who has
AT S uru tests the earnestness of
the prescribeqyt h_m{., the tendcnmes.of his nature.  He
oy Presct s to him a course of action. The student has
perzo: lo ow this to enable him to achieve the results. By
perso ;‘ aerlv:ce to tl}g master and by constantly living with
o ental “rapport’ is established between the Guru and his
; efa: .When the.mmd of the chela is sufficiently fertilised
by .alth. in t-hc ReahtyZ the teacher plants the seed of spiritual-
'lrt;y in his r?md. This instruction is generally done 1. India
n a{l imposing and sublime manner.  With pravers, fasts and
‘r‘eg‘]'s t})c dnsc'lpl_e awaits the appointed hour when the lﬁézn of
T;clsattlgn will impart the highest truth to his disciple.
student was being tested by the master for many days or
even months and years, for he must be a proper candidate. His
?;ttcntlon must be keenly rivetted spontaneously on the Ideal;
l_(;f» ‘tdhcn only will his sub-conscious self accept his choice of thg‘-
clo rel:e zzl. dAnddwhem the Guru gives the Upadesh, they be-
come F;;: words to the student, the precious possession of
s ¢. This ceremony ever coyeted by all spiritual aspirants is
Ifot:: ::at:;e .Daak:cha, ’.’ the 1mpar'ting of the spiritual power.
auived fm: te}:e‘: a gigantic persor.iahty, no word or sign is re-
red ransmission of this power. ~He shall be able

to do it by a mere wish, a touch.

Afte.r thls.ceremony is over, the student is to meditate on
tl.le tea?hmgs till he becomes onc with them.  Some of the
d}llﬂiculttcs he.has to meet with we have mentioned already. If
;) ¢ progress is slow, or if there are periods of darkness, called
Szb{relytstll]gs thg Dark Night of the soul, "’ the aspirant should
! ]atfle txs rfrim:j to severe analysis, Vichara. Thereby he shall
pe abl o find out the obstacles, the various * complexes’ of

1s mind that block his path.  Very often the sadhana is
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done with the help of the various Bhavas, mainly the five
classical ones—Santa, Dasya, Sakhya, Vatsalya and Madhura.
These Bhavas help the great -deal to blossom and flower by
the force of an enveloping emotion . The ideal has to be
made vivid always before the mind’s eye. If the mind thinks
more of the obstacles, they become an obsession and by the
working of the law of the reversed effort, our attempts will be
frustrated.  If we march on to the cast, the west must fall
off naturally fromus. The positive ideal should be our beacon
light and we have to progress on with that pole star to guide
us. ;
Above all we have to avoid, in the words of Sri Rama-
krishna, all thefts in the chamber of our own hearts.Very often
we assume we are meditating on the ideal, but in reality we
arc only being duped by our own day-dreams that have no
bearing at all on that ideal.  In the sub-conscious mind a
regular current of thought, in tune with our ideal, should be
established permanently. When this is accomplished, the
:deal of our life will come within the range of practical achieve-
ment and the very purpose of human existence will be achieved
in that true resurrection of the spirit of man from all the
tabernacles of thought and form that constitute this
material world.

SwAMI SIDDHESWARANANDA



CAR LENERGY IS RELIGION*
Y thtséir;:)ds\g\lv:n; Kumar went to Dak_shincswar to visit
2 lively comversatio‘n{’; 1.[ \sl us}ml hg was kindly received and
of whidh he peation (3 owe wnth Sri I_{a.makrishna In course
with Naron (i f\um l\‘umar. Aswlm, are you acquainted
e muc‘h c"r‘\;]ards Swanu Vn'gkananda) ?  Perhaps
eamans W 1(5 you to bc ”Hc is a real man. Narayan
ne brig,htcn.czl\. too, unmar.ru_’d. While speaking, Thakur'st
NP mcctL}l]P ar;d pointing to his breast he continued,
becamy o w.lr}? or two days it writhes. ™ Suddenly he
appreaes yso Ith an anxious look, and throbbing heart,
eyes he addg,ed, ‘r‘nle)ol:)r;C)I(SziZid S’an%erl.x l‘xNith e
yes he 2 ) ' y his father has died, he is i
%O :etcililrlec;ggydwfléh h}is younger broth'er.s, Fiocs not know hoxrvl'
ot e | Starvcr”t cn;x.‘ . Qh Aswini, Just tell me he will
o feast ]Ovcd'b b swini Kumar, rgallsing that the man
o s mmuch fov y aramahamsa, replied that Naren could
. akur’s fears and anxictics were
and hcl said to Aswini Kumar. “ ’
certainly, he will not starve, { i Ku
N - Aswini Kumar had not vet me
o a;l(li)u:()h:;\d‘m.]ly heard of him. e was not there on tlhlaz
inte, d so stnm. Kumar could not mecet him. Thakur’s
ntense love and high regard for Nare ‘
Aswini Kumar who now became very

i instantly gone
When you assured me so

n greatly surprised
‘ cager to meet such a ma
OFnIRSI MEETING OF ASWINT KUMAR WITH NAR[-‘h\'1 -
ent Ig.:r(:]tlg:tsayﬁ as d'erCth by Thakur, Aswini Kumar
was going Tsh l(zus.e in Calcu_tta.‘ A spiritual discourse
the sone ot a t a) ur was getting intermittently listless__
come? Can’t rorf‘?fty—anci'ymutterlng low “ Why is he not
Mother. o a{i tg;:r.} day.”  Perhaps he was speaking to his
and dishevellod hq‘i llmc, L young man with big sparkling eyes
and sat very closc‘ r, Ps)tcppc(l i with the rush of a hurricane
e oy dlo t(:rharamahan‘lsu. All conversation stopped,
o0 [—.Ic akur was in a trance. It was off after
bts Tommer was' then 'ﬁndmg.thxs young man touching
> PS—an extraordinary sight indeed.  Love was
pouring out of Thakur’s whole heart. He then calml}"

spoke to the youn ‘e i
g man, “Why didn’t v '
you come !
*A. translation of an article : . i l(mg‘ Thou
of Barisal, a Bengali monthly,
+Sri Ramakrishna.

that appeared in the Aswini Kumar Number

oo .
+Sri Ramakrishna.
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art very cruel, I am restless without thee.  Thou art my hus-
band:’' then pointing to Aswini Kumar, he said, ‘ Narendra,
do you know him__Aswini, the son of our ‘ Sadarwalla’ (late
Brojo Mohan Dutt, Small Cause Court Judge) ? Speak to
him.” Needless to say, at the first glance, Aswini Kumar
took this young man to be no other than Narendra, as if
a voice told him so from within.  Then both Narendra and
Aswini Kumar left the place for speaking to each other, but
as Narendra had a bad headache he could not speak much.
On Aswini Kumar’s return to the room, Thakur asked him,
“ Well, did you speak to him ?  Just fancy, in Keshab one
sun shines, but cighteen in Narendra.....
MEETS VIVEKANANDA AT ALMORA

For various reasons Aswini Kumar had not the opportun-

ity of meeting Narendra any more, but he met Vivekananda.
' Aswini Kumar was told by his local cook

It was at Almora. y b
of a curious ‘jabardast’ Bengali “Sadhu’ riding a horse,

speaking English. He also learnt from papers that Viveka-
nanda had been staying there after his conquests in the West
and awakening the country from one end to the other. Aswini
Kumar went out to meet the ‘ Hindu warrior. ’  Nobody
could give him any direction. He enquired of the Bengali
‘Sadhu.’ A passer-by surprisingly said, “ You mean the
rider *Sadhu?  There he is on horse-back, that's nis house,
SIF e " Aswini Kumar saw from a distance that as
<oon as the *Sannyasi,’ clad in saffron, reached the bungalow-
gate, a European helped him in dismounting, holding the reins
of the horse.  Aswini Kumar, a minute or two after, en-
quired at the door * Is Naren Dutt here P’ A young Bengali
“Sannyasi” answered in disgust, “No, Sir. There is no such
Naren Dutt, he is dead long ago but here is Swami Viveka-
nanda.” Aswini Kumar again said, ““I don’t want your Swami
Vivekananda. 1 want Paramahamsa Dev’s Naren Dutt, please
t:ll me, if he is here.” Kumar of course readily understood that
the young man was a new disciple of the Swami. This conversa-
tion at the door reached the Swami's ears. He at once sent for
his disciple who replying his Guru said, “A gentleman ii en-
quiring ot Naren Dutt__Paramahamsa Dev’s Na_ren'. |
said. “He is -lead long ago but you may see Swami Viveka-
nanda.”  The Swami cried out “Oh what a hell!  Shew
him in at once.”  Accordingly Aswint Kumar got in. but he
was thrilled with joy at what he had seen there. Since one
hupdred and fifty years the Bengalee has been under the heels
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of ‘Sahihe. . '
oo e e € them (35 Aswin Kumar found) was now
Truly Aswini Kuma fl engali “fakir,” another fanning him.
Swami was seated ; " gloried in It, quite undreamt of ! The
sprang up and ii" ‘H‘ casy Chanr.' Secing Aswini Kumar he
* Thakur askcdcor tally greeted him.  Aswin  Kumar said
not being well h o ?nce to speak to his dear Narendra but
A decade Passes Eou d not speak to me much on that occasion.
Thakur’s word Y. lam meeting that Narendra now.
Sincercl}; a ?annot turn false.”  The Swami in reply
much Withpo (";;:Su‘i X h)r’ not  heing  able to speak
Aswini Kumar w swim Kumar — on that  dav. But
lately received ?b aPprchcnd,r}g that the Swami who had

ved tremendous ovations from all quarters and met

him for a §
a few oAt .
might not :;c\:)gr:i()'en;]{]th at ?akshmcswar twelve years  ago
S m. . M
groundless, oon his apprehensions proved

When Aswini Kumar ;
: ) X addresscd him ‘Swami.’ the Swami
’y’:)‘jf?mphlrgg hn_rlml replicd ** What's that 1 Am 1 a é“‘af,ﬁ o
! m sti that Narendra__the name oi t
hakur.  Kindly address me as such. Biven to me by

‘the servants of Thakur’s disci
my b ur’s disciples.

1 am a servant of
Thakur is the crown of

Aswini Kumar__* Well, you made a world tour infusing

religion into millionsiof hearts. T N !
. : s. Tell me now w , o
salv3t|0n liCS." w which w ay India’s

The Swami__* 1 have nothing new to add. What you
have heard frem Thakur is the same advice__Religicn is bread
to our bones, all reforms must come through it, else the mass
will not accept them. If you want to do otherwise, it will be
as trying to turn the tide f the Ganges and let her flow from
the Himalayas in a different channel.”

. A. K.__Haven't you any faith in what the Congress is
doing ?"

S._.* N(? good out of evil, thus far.  Let the country
be awakened in different directions. Can you tell me what
the Congress has been doing for the mass? Do you think
mere passing of a few resolutions there will bring freedom for
}(ou? [ have no faith in that.  The mass is to be awakened.
o,et tl?qsc people ha.ve full stomach and then they will work

ut their own salvation.  If the Congress docs anything for

them [ h - . A
be acQui::;'s’ympathy‘ T'he virtues of Englishmen must also
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RELIGION OF SAKTI OR ENERGY

A. K.__“Is it any special kind of religion referred to by
you 7"

S.__* Has Thakur referred to any special religion ¥ The
‘“Vedanta' includes all.  Thakur mentioned it. I also pr.ea_xch
it.  But the creed of my religion is Energy. The religion
that does not infuse energy 1 do not care for, let it be the
Upanishads, Gita or Bhagavat. Energy is Religion. 1
understand nothing greater than Energy.”

A. K" Advice me what to do.”

S [ understand you founded a schoof and a college.
That's rea Iwork. A greater virtue is in you, the gift of know-
ledge is a great gift.  But educate the masses from village to
village and the next thing is—the foundation of character.
Build the character of your students like thunder. India’s
<alvation lies in the strength of character of the Bengali youths.
Just give me a few of your students, let me shake the world.
Mind, where there will be Radha-Krishna ‘kirtans,’” whip
right and left.  The country is gone to rack and ruin. There
is not the slightest self-control __our countrymen indulge in
such “kirtans.”  Isita deception ?  Since long we have had
three * kirtans "', stop them now. l.et vigour, energy come
into the country.  And tell the untouchables, the cobblers,
sweepers, * you are the life of the nation, boundless energy s
in you.  You can topsy-turvy the world.  Beup. Let the
world get a shock.  You should also found schools for them
and let them have sacred threads.”

RIGHT TO PREACH THE VEDAS

Breakfasc was ready. Aswini Kumar just before leaving
asked the Swami, “Is it true that when the Madras Brah-
mins called vou a Sudra with no right to preach the Vedas. you
said, ‘If T am a Sudra, then, ye, Brahmins of Madras are the
Pariahs of the Pariahs?” 7

S.—"“Yes"
T. K. “Was it hecoming you as a religious reformer
possessng self-control ?”

S __“Who says so ? I do not say I was right. The
impudence af those people upset me and in 2 fit of temper
these words came out of my lips. ~ What could I do? But

did 1 do right ?”
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4
Aswm} Kum.ar then embraced the Swami and satd, “To-day
you are higher in my estimation. 1 now realise how you
coul;ll ’lze 2 world-conqueror and why Thakur loved you so
much.

SRI RAMAKRISHNA AND SWAMI ABHEDANANDA

T was Friday, 11th September, 1925, and the birthday
l anniversary of Swami Abhedananda at the Ramakrishna
Vedanta Society. 40. Beadon Street, Calcutta.  There was
a large gathering of devotees in the hall and at about 3 P. M.
Mr. M. (the author of thz Giospel of Sri Ramakrishna) came
and after greetings, he took s seat by the side of the Swami
Abhedananda.  The Swami enquired about his health and
then Mr. Amritalal Bose requested Mr. M. to rclate some
neidents connected with che life of the Swami.  The Swami
just then intervened and requested M. to speak something
about Sri Ramakrishna and said —

“When the Swami Vivckananda returned from the West
as received with great enthusiasm by the
people of Caleutta in the Town Hall. I was then in America
and perhaps, Master Mahashay (M. ), you were present at
In that mecting Swami Vivekananda said,
You have received me with great ovation, but you do not
know to whom all the credi: is due.  First of all try to under-
stand what my Guru, Sri Ramakrishna Paramahamsa was.
Taking a handful of dust from the streets of Calcutta and
could produce. if he wished, thousands of
Vivekanandas. So great was he.”  This shows what amount
of bhakti Swami Vivekananda had for his Guru.  There is
ariother instance to show how great a Gurubhakta Swami
Vivekananda was. Throughout his stay in the West he never
mentioned the name of Sri Ramakrishna in any of his lectures
but would only say ‘My Master,” because he thought that by

doing so he would belittle such a great personality. I too
did the same in the beginning ; but afterwards introduced Sri

Ramakrishna through the * Life of a Divine Man.”  That
lecture has not yet been putlshed.  Throughout my stay in
the West T used to observe tic Birthday Anniversary of Sri
Ramakrishna. [ would fast the whole day, make special
puja in the morning, recite Chandi, and deliver three lectures
one in the morning, cne in  the afternoon  and
another in the evening and distribute prasad. The prasad
consisted of various kinds of fruits, candy, biscuits, etc., which
the Westerners generally like.  Afterwards the birthday was
observed in both the Centres, New York and San Francisco.

X144

for the first time he w

the mecting.

blowing it out, he
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The Vedanta Socicty of New York used o celebrate the
Soctety’s anniversary and also Swami Vivekananda's birthday.
I amalgamated these two mto one.

Master Mahasay :—_When  did you fhrst  meet
Thakur (meaning Sri Ramakrishna) * Before or after passing
the Entrance Examination 2

The Swami - 1 saw him before passing the examination .
[ remember it was in the menth of February, 1884, Prior to
this time [ attended the lectures of Pandit Sasadhar  Tarka
Chudamani. and the idea of practising Yoga was implanted in
me. 1 then went to him perzenally to study Patanjala Dar-
san, but being unable to satisfy ine,  he sent me o Kalibara
Vedanta Bagish with whom 1 studied Patanjala Darsan and
Shiva Samhita. 1T read the Bbagavad Gita myself as I had
the English translation. T v books again insisted upon the
need of a qualiicd Guru to practise Yoga.  Bur where am
I'to find such a Guru ? Excepr Yagneswara Bhattacharva
to whom could I communicate all my feclings > When |
expressed my desive to him, he said: “There is a Siddha Yogi
Paramahamsa at the Rani Rasmani's  Kali Temple  at

Dakshineswar, and 1 think he will e able to rulfil your
desive.’

“Then one day taking a morning walk along the Chitpore
Road, I found I had reached the Bagbazar bridge.  Then a
thought came that 1 might 2o to Dakshineswar to see that
Paramahamsa Dev, Thinking that Dakshincswar was
tar oft from Bagbazar | proceededd.
road and got lost and at last when 1 arrived at Dakshineswar
I tound mysclf completely exhausted.  On enquirmg 1 was
informed that Sri Ramakrishna had gone to Calcurra.
quite disappointed, for [ had walked such
nothing, and I was also too much fatigued.
of retuyning to Calcutta in the noon, nor had I any money
wherewith to appease my hunger. Sitting in a corner of the
temple 1 was brooding over my sad fate.

not
But 1 took the wrong

[ was
a long distance for
I had no means

“Just then, o my good  luck.  Soshi  (Swami Rama-
krishnananda) arrived there to sce Sri Ramakrishna.  Per-
haps this was his sccond or third visit to Sri Ramakrishna. Not
finding him, he entered into a conversation with me. I told him
about my condition.  He consoled me and persuaded me to
stay there.  Alterwards we bathed in the Ganges and took

prasad of Mother Kali.
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“Late in the evening, as Sri Ramakrishna hadhpot ui-tél(i
returned, | was about to leave Dakshmes.war, but Soshi aiss e
me of his coming back in the night, as it was not usu?1 e
Sri Ramakrishna to stay away at night. Th:s was lt dcT ¥
occasion | got out of house without my parents’ knowle )},cla
thercfore was all the more anxious to b}* back home as carly as
possible. I fell into a reverie. . My idea of a Paramzham:;
was a person with matted hair, long beard, ash-clad boI y vtvllall
a pair of tongs in hus hands. _I was thmkn.n.g ho»;(( stmt
salute and open conversation with him. [ did not nfow
the formality was. 1 was overcome with a feeling of awe.

“ At about 10 o’clock in the night Sri Ramakrishna' re-
turned and entered his room uttcripg the name of the DlVl::
Mother three times, Kali Kali Kali.  And rpdy cncarlne V{—Ie

inki en
Kali, and 1 was thinking what a strange coinci el j
to?)l:, hais scat on the small bedstead. . Latu (Swan}x Adbl:']utaI
nanda) \;vas with him.  Soshi went in to salute him an
was standing outside the room near the door.
i 1 : *A young boy
“ lal Dada told Sri Ramakrishna : A
me tORSa::T \?ou in the morning and has been waiting the whole
giy. Would you like to see him?’

. i . b
“ 8ri Ramakrishiwa : * Yes, call him.

““ At that time my mind became almost blank and I was
trembling with that feeling of awe. As I entered the room
Paramahamsa Dev asked me to sit down on the mat tha}t was
spread on the floor.  When I sat down after salutmg him, hF
asked me several questions about who I was, where I_llV(Ed and
so on.  After looking at me from head to fo'ot, he said, Nole{
it is getting too late in the night, go and retire. I ‘:lnll ipea,d
to you to-morrow morning.”  Then I went out and s ayeld
with Soshi and Ramlal Dada in the verandah where they use
to sleep. That was all for that night.

“ Early in the morning when he was up, I went to his
room and saluted him, and then he was very kind. 1 aslfed
him, ‘ Sir, I wish to practisc Yoga. Can you teach me ?

“ He said : ‘ You were a great Yogi in your previous in-
carnation. There was a little that was not finished. [n this life
that will be completed, as this 1s your last birth.’

“ Then he asked me what books I read. I told him that
I was reading Gita, Shiva Samhita and Patanjala Darsan. Then
he asked me if T could understand Sanskrit. 1 said, Yes,
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T . aske ,
anhdcr;l:tvzzkttl t;(lg t\~[Tctl1cr [ wanted to marry. 1 said, No
; Th‘ very plcas@ and asked me not to marry.

the vcran(;::hci:li}n-ly ln.mat-lon' . Hﬁ called me to come to
small wooden cot * ?\()‘l th side of his room.  There was a
cot in Yoga OStl; e » er went there he asked me to sit on that
and put OutrI; tol(., ) T'hen he asked me to open my mouth
my tongue Witi; h'r‘lgf;lc' And he wrote the Bija Mantram on
queer as if the wlibl*nger and asked me to meditate. 1 felt
lost all extermal < ole cosmic existence was melting away. 1
mc‘ditati(;n ‘[ ‘L'()nb(l()L.lanSS apd was deeply absorbed in
what haPP.CnCd z::‘fltt l?l()tl()nlch like a statue. [ did not know
state of supcrconsc?:)‘:sa:lrcciss norf’?fotw f2“1. | remained “in that
han ) cr a long time he put his
Rama Prasad which he 9::;“31“; : L remember a song from

Sz{;'[hi asuchireyloyey divyagharey kobey subi . .
(When you have scen the underlying sameness among z;l.l

things good and b . .
Mother.) ad, thou shalt have the vision of the Divine

[13
Fr g oinni
Adwaits omf{lfltce;/cry beginning he gave me the instructions of
. some more talks he aske
temple and pray to Mother Kali cametogoto the
o )
aion HL’At?tlfi me to relate to him whatever 1 saw in my medi-
things. A t;r sl(smc time when .l used to meditate | saw many
Ong iIad the Devas and Devis. T used to have visions
In e viston of the Omnipresent Ey ‘
e o the vision nipresent Eye and many other
1 . .
hadme;&lc)out. this tmixe somcbody came from Calcutta in a
arriage and as I was anxi

ha ' ' s anxious to come  home 1
bacr;latkrl(s:h?a put me in that carriage and paid my fare t(L)‘corSn”'
ok gima cutt%'a as I had nothing with me. He asked me t(t
; as often as possible : . y visi
B o i ten 2 possible. T used to repeat my visits  to
ctay omc on tu dil;; s b.echar}rl]'c very frequent.  Then T used to
. ne or two s with him, and afte '
live with him till his NIaha.-Sa;nadhi ferwards mamsged 1o

(13 I
was the youngcgt Of . . .
|7 § all his ,
17 years when I first saw Him.” s disciples and was about

INITIATION AND ILLUMINATION*

SWAMI RAGH AVANANDA

N every science or branch of learning we get some help
l from those who have been before us.  We cannot spring
without any past straight from the earth like plutonic rocks.
We have to take advantage of the accumulated wisdom of
those who have struggled with those very problems which
face us, and who have found some solution to them.

These problems are not new. They have been, faced
ever since mankind has been on this earth, and therefore it
would be the height of folly for us to disregard such helps,
and to say that we shall work from the very beginning, find
out the past, and know unaided all that isto be kaown. It
cannot be done | Because we have to work on the basis of the
past.  That is what is meant by education. Education
means using the accumulated knowledge of mankind.

So, we find a young American boy to-day learning in a
few years what took his ancestors centuries to learn. That is
hecause of education and educators. This mass of knowledge
is ready for him and he has to assimilate it, and pass through it

rapidly, whereas mankind has risen slowly from a lower state

to a higher state.
The same is truc of religion.  There is nothing new in
It is the old truths that have to be lived over again,
and thought over again, and we have to assimilate the thought,
and then we shall come to the goal which the ancients attained.
Help from another person is very necessary, because actual
living religion is something which affects our lives, it changes
our whole nature, and it is not a question of information from
study of books, or being able to talk in polished phrases, but it
s the moulding of our lives in complete  conformity with
certain truths, so that our conduct in life and the reactions of
life are completely changed. It cannot be achieved by the
study of books_that is only secondary, but the real thing is
\Yhat is transmitted as a seed of spiritual power from one
lgving personality to another.  Life only can communicate
life.  Life only can stimulate life.  Books and theories can
*Notes of a class-talk given by the Swami in the Vedanta Society, New
York, U. S. A.

rehgion.
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never stimulate our religious life,
these truths and has embodied them in his own life, he can do
this for us.  He makes the scriptures living for us.

So, however modern it may be to say there is no need of a
teacher in religion, for our soul to rise in union with God,
when we come to practical life, to common sense, we find that
Just as we get help in intellectual studies and other accomplish-
ments from those who went before us, so also in a  hundred
degrees more, we are helped in our spiritual life, and therefore
there is a need for a tcacher; and this relation between teacher
and disciple must be an actual give and take.  Not in words,
but it is something real which the tea
to communicate to his disciple.
something is going out of him,
he is receiving something.

but a person who has realized

cher must have the power
The teacher must know that
and the disciple must feel that

There is the necessity of the teacher.  What
qualifications of this teacher Not everybody can be a
teacher of religion, because in order to teach, onc must have
something to give.  One must have lived and accumaulated
something in order to be able to distribute it.

The first part of the lite is spent in the accumulation of
love, of spirituality, in meditation, and in contemplation upon
the spiritual truths; and when after these years
introspection, he h
distribute his har

are the

of practice and
as accumulated something, then is he fie ¢
d-carned truth of spirituality.

The teacher must hav
find a mention of them in th
of the Scriptures, and sinle

(8]

¢ these qualifications, and here  we
¢ Scriptures: “He must be a knower
ss, and unsmitten by desire.”

These are the qualifications we have to look for in the
of spirituality and if they are present we can expect t
something from him.  If these
teach us, but there is 3 dange

teacher

o learn
are absent, not only can he not
r of his conveying something un-
desirable in our lives. We do not have to look for character
in the teacher of other subjects, but in the matter of religion,
in order to teach anything in rcligion, the teacher has to com-
municate something to the disciple, and therefore he must be
pure in character.

There can he no vision of God, and the

until the soul is Rure.  We have to see if he js pure, and if he
knows the Scriptures. By knowledge of the Scriptures i

meant the spirit of the Scripture.  The teacher who is taken
up with the words of Seripture, and  not its spirit, misses

perception of truth,
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er cripture

the meaning of the Scripture, and the words of thetS tOp e
are a veritable torest in which thefhuman }rlmnd ls;pknowledge
‘ -r the guidance of a teacher.

it, unless under the guidan ' .
([)()fStfhc spirit  of the Scripture is therefor;:k 'necelsis;re);!
It is not necessary for the teacher to be able to talk in i?mssclf
terms, etc., but he must know the spiritual experllences him as,
and tltlcn he is to be estimated as a very valuable teacher,
one who can really give us something.

A man may be highly intellectual and learned in all t?(};::

A ‘ .t 1f he has rce
philosopies of the world, and yet if hL has nf{é):nusf on
of the truth, he is of no use to us as a teacher. e ! e
able to give us an insight into the real tbmgs of rehigion,
decp and mysterious things in spiritual life.

“He¢ must be a knower of the Scriptqres, and sngleessii,eafr:)(:
unsmitten by desire.”  He must teach \Vltfflout ;?i)t/ude ¢ for
name, or fame, not even with the 1dca.do 51;1 pitade  from
the taught but simplzvito h§lp, alllcclil;o %::ilstirf:eu s vho have lost

selves in the midst of wor ence, : . the
:?S:E:L%‘ ” [ljnselﬁsh love is the only medlurg' by v&;l:ccl:)rsrf)r;r&ﬁ;-
ality can be transmitted.  For no other me l:;m':e } communi,
cate the truths of spirituality. . If thereis a e: e for matert
al gain. then nothing can he gul,ncd! The teache
fore teach the truth for truth’s sake.

What are the conditions which we must look f%lf n; tfl:)(;
taught ?  They are purity, perseverance aéa.c'i a :let:t-ls o
knowledge.  These three things hcymusth m}g1 N become.
He must be thirsty for knowlcdg.c. \.\ hen ti ehmm( Decome
unsatisfied with the things (.)f this life, anc ‘ :§ s}eer:nore gr-
them all, and wants something more, somet '?}%S Cont;rﬁ]ed
manent, then this awakenment has? corr;:e.h ’1terieg nfimuce
desire of the mind to know som.ethmg of the r}r:}s d thé
and solve the riddle of hfe_ and d;;‘it'd’ an o
continuous grappling with everything that hinders us,
the sign of awakenment !

This intense longing for liberation is so rare, and corfnes
only, as we say in our Scriptures, as a result of great good for-
tune These are very rare to attain: birth in 2 human body,
the desire for liberation, and the guidance and company of a
great soul.”

When we have these three
to the goal.

ons;.then

S
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. \th.n this 21}\'ukcnr11c11t has come, we are ready for initia-
tion, and it remains and works in our deep spirituai life as a
seed of spiritual power.  In the Hindu fable  the pearl
oyster remains at the bottom of the occan, and  only  comes
when (.lrops of rain-water*fall, and opens its shell and  re-
mains n expectancy, until a drop of rainwater falls  into it
and then it dives deep down in the water and remains  th c
until it has succeeded in fashioning a pearl. -

In “initiation", the taught comes to his particular line of
worship, a'nd with that he goes deep down in the ocean of spini-
tual practice, and struggles vith it and works with it until he
succeeds n fashioning a peari of realisation out of this. There-
tore, there is the necessity of this “initiation.”” I L[‘V one of

us has a particular linc of growth, a particular past which we

have been, and one particular type of character which deter-
xly‘:lm’cs our way of approach to God. That is peculiar to us.

very one of us cannot look upon God in one and the same
aspect : some like to look at him this ‘way,‘ and others anothe;

way ; all persons cannot be her 1 '
; nerded together in one parti

ns cant cu
form of worship of God. ' o

. :I‘hercforc there are so many different ways of approach-
ing ({od.. We cannot prescribe one wav for all, because our
constitutions are different, and our pasts have been dificrent
Qne person may look upon God as a Judge, one  looks upor;
him as a brother, another 1 mother, or a father, or a‘ friend
All these different ways are different approaches to God 1
they must be given full devejopment. .

' ‘Trymg to force people by public opinion and the
like into one belief of God, which does not suit them all alike
resulted in the fact that so many of us go to hear rcligim; an(i
do_ not feel satisfied because we do not find something that  is
suited to us.  Each onc of us has his own particulagwo h'\
of God in the way he loves to think of God. e

‘ Thg teacher knows, by his association with the disciple
his particular type of mind, and then the teacher gives him l;
form of worship best suited to him.  And with that the disci-
ple begins to work.  This tcacher usually gives him a form~ula
—some words of texts which represent some particular aspect
of.dlvmc thqught. The disciple, with the particular formula
sult.ablfe to him, works at it, and meditates and contemplates
until his whole soul becomes full with the idea of God.  The
idea becomes a reality to him whereas before it was only 2
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combination of a few words to him, now it means sO much
more to him.  And this brings out all his hidden powers. That
is what happens by this “initiation” and this particular form
of practice.

All the powers that are latent in us come up to the surface.
W e say that the person who has become perfect is “awakened,”
that is, God is not mercly a word to him, but He is a tremend-
ous reality. He has brought life where there was only lifeless-
ness. The intelligence that is within him has become awakened.
The greatest blessing which the teacher gives to the disciple is
“May your intelligence be awakened!”

Then that which appearcd to you before as lifeless, ha.
become living, and the whole universe becomes illumined in the
light of this enlightenment, and you see deeper meanings in
life.  You come to look upon the universe in a difierent way.
You do not sce trees, and houses, and rivers but you begin to
sce the spirit everywhere.

Thus “initiation’” results in illumination, but in order that
it should result in illuminaiicn there must be sincere belief in
thought. Sometimes it  comes  quickly, and some-
times the hindrances are tremiendous. Al sorts of things that
we have done previously_not in this life alone, but also those
before this__have created a stain in our mind, and until this
is wiped off, the enlightenment behind will not become manifest.

We must have faith, and we must be ready to wait for a
long time to receive the ¢ruch.  When the mind becomes
awakened, all sorts of psy:iic manifestations come. All
these psychic manifestations appear, and we know that our
inner spiritual intclligence is zetting awakened. There is
a continuous growth of truth going on in the back of our mind,

and the river of our life begins to flow into the ocean of the

existence of God.  The mind being flted with sacred thoughts,
forms of truth are visualised by the inner eye, vioces of truth
are heard by the inner car, sometimes words of truth are seen
inscribed in brilliance.  The mind feels strengthened and as-
sured of our destiny and of the truth that is at the back of our
nature.

There is a great intimate relation becween the teacher
and the person taught. Ve arc born in the line of our
teacher's spirituality. ~ Our mother and father gave us this
physical body, but our spiritual birth is from our teacher.

It is not that one canuot at all attain knowledge of God
without external help but it is foolish to disregard the help

XII—45
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which 15 ready for us. Those who have  been
blessed in finding a  teacher  who has really

taught them and opened  their cyes, their  spiritual  eyes.
who feel that they are grateful to their teacher, and that
they have found something in their life that was not thcrjc
before__certainly they canat say the help of this teacher is
something slight, and that they can as well do without.

The relation of the taught to the teacher must be one
of love, faith, humility, and reverence.  You must look upon
the teacher from whose mouth words of truth and God come.
with reverence, because he stands as the -representative  of
these truths.

The real teacher is the Supreme Spirit, the Infinite Exis-
tence._Knowledge__Bliss.  He is the One Absolute Teacher.
all teachers being his embodied maaifestations for' the
seeking devotee, centres where He has cast asi‘dc thg vell., t-hc
media or the openings as it were, through which Hlb_ divine
qualities such as love, mercy, knowledge, power, and freedom
flow out into this world of manifestation.

We must therefore approach religion and the teacher of
spirituality in a spirit of reverence, and if you bring it down as
a matter for social functions, lectures, institutions, etc..
it is making light of religion which is the greatest of blasphem-
ies. It cannot be had in assemblage. It is my relation with God,
itis sacred. It is to be understood and realized within myself.
Therefore the inner teachinzs must remain with myself and
my teacher.

- All these various formalities of religion have made a
mockery of it.  To attain to God we have to dive deep within
ourselves, we have to remain at the bottom of the occean  of
our heart in order to  tashion the “pearl”™ of spirituality.
Real, genuine religion is always a personal thing and it can
never be taught in public.

We must sce that our teacher is competent to teach, and
then we must open our heart to his influence in faith. We
must have immense faith in the teacher.

We have to see God everywhere; that is the  ultimate
goal.  Let us therefore begin by seeing Him in  one place
where He is manifest.  Thc mind of the disciple concentrates
upon the personality of th: teacher, and he no longer looks
upon him outwardly as a human being, but feels that his
(the teacher's) heart is a temple of God, and within that

form of God, nor doe
particular aspect of th
One without a second, the Deity,
the universe all merged in that O
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temple is seated, his particular form of God. His mi
L:ntrates upon the Divine in the teacher and }'16 corlric’snzgdkrclgl;
the

gl‘(’atel' ty Ulhﬁ th.’it th(_' G()d Of ' r¢y S
. luth

‘ In thl§ way, if we approach the
intense desire to learn, and (o a
supreme reverence to the teach

religion becomes manifest to us, and God opens the door to
the greatcest truths that have been shown to mankind. [Initia-

von leads to [Hlumination and with. Mluminat;
lead: : . Hlumination co :
reahization that mes the

facts of religion, with
pproach the truth, with ,
crs, then the highest form of

My Sclt is the Self of the Universe

My God is the God of the Univcr;e.

My Tcacher is the Teacher of the Univcrsc.
The illumined one no longer worshi

s he see his particul
¢ Universe.

Ps any particular
ar teacher nor  his
Then remains only the

the devotee, the Teacher and
ne.



ADWAITA*

K. S. RAMASWAMI SASTRI, B. A., B. L.

A DWAITA means non-duality or Oneness. What a bold
afirmation !  The manifoldness of things is affirmed
by the senses.  Yet Adwaita steps in and declares st the
cgntrary. This scems to take our breath awav, As  Sni
Vidyaranya says in his famous Panchadasi:
AR AT Fagerha St |
» o . ~ -
HEHHE A ferea=wry faim:
(jus't as in the casc of 2 man immcersed in the ocean, his senses
arc i a state of desperate trepidation, even so the mind,
learning ab‘out' the Infinite and Undiffcrentiated sweetness of
That and finding nothing to grasp objectively, is scared by
That). - '
But what on the other hand is the mental relation to the mani-

foldness of things in the case of the man who has realised the
central unity? [.ct Bhartrihari answer -

WIaEA g AR s |

IHACE MY GFA PRFEI (i

FEIYIE qAE RIRATEAT FawEai ||
; Y‘O M({thu' Larth! () Father Wind! O Friend
Fire! O Kmdred Water ! O Brother Sky | Accept my
last salutapon. I have overcome and dispelled the power
of the entirety of wrong knowledge with the aid  of  pure
knowledge which shines with limitless glory and which is the
result of.pur_lty and merit caused by my contact with vou. |
am entering into perfect onencess with the Para Brahman,”
; Let me show at the very outset that such Adwaitic realisa-
b10n‘1s r;ot a random shot of the over-speculative Indian mind
L'lt ts also thﬁ acme of tl_)c realised and uttered inner spirityal
cgperlcnce of t.hc .bcst minds of the West.  Wordsworth says
a oglt one of_ his rich and rare expertences thus: I was often
ung Ie to think of external things as having external existence
and I communed with all that | saw as something no¢ apart

R‘A a Tt .
Fanus 'p per read at the Universal Religious Conference held at Madras in
wary, 1926, under the auspices of the Satchidananda Sangha .
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from, but inherent in, my own immaterial nature. ~ Many
times while going to school have I grasped at a wall or tree
to recall myself {rom this abyss of idealism to the reality. ..
.......... There was a time in my life when I had to push
against something that resisted, to be sure that there was any-
thing outside of me. I was sure of my own mind; everything
else fell away and vanished into thought”  He speaks of
occasions and experiences when
“The gross and visible frame of things
Relinquishes its hold upon the sense,
Yea, almost, on the mind itself and seems
All unsubstantiated. ”
Shelley sings in hts Adonais:
“The One remains, the many change and pass,
Heaven’s Light for ever shines, Earth’s shadows fly ;
Life, like a dome of many-coloured glass
Stains the white radiance of Eternity
Until Death tramples it into fragments,’

“That Light whose smile kindles the Universe,
That Beauty in which all things work and move,
That Benediction which the eclipsing course
Of birth can quench not, that sustaining Love
Which through the web of being blindly wove
By man and beast and earth and air and sea,
Burns bright or dim, as each are mirrors of
The fire for which all thirst, now beams on me
Consuming the last clouds of cold mortality. ”

Tennyson says thus in his well-known poem on The
Ancient Sage

“ For more than once when I
Sat all alone, revolving in myself
The world that is the symbol of myself,
The mortal limit of the Self was loosed,
And past into the Nameless, as a cloud
Melts intg Heaven. 1 touch’d my limbs, the limbs
Were strange not mine—and yet no shade of doubt
But utter clearness, and through loss of self
The gain of such large life as matched with ours
Were Sun to spark—unshadowable in words,
Themselves but shadows of a shadow-world, ”

If this is not Adwaita, what else is it ?
This Adwaita realisation was born in India and was given
to the world in India. Why was it so ?  Says Swami
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Vivekananda, “There is another type in Asia. Think  of
that vast, huge continent, whose mountain-tops go bgyond the
clouds, almost touching the canopy of heaven's blue; a rolling
desert of miles upon miles, where a drop of water cannot be
tound, ncither will a blade of grass grow ; interminable
torests and rivers rushing into the sca.  In the midst of all
these surroundings, the Oriental’s love of the beautiful and of
the sublime developed itself in another direction. It looked

mside and not outside. .. . In Asia even to-day, birth or colour
o: language never makes a race.  That which makes a race
s ats religion. L And then again, the Oriental, for the

same reason, is a visionary, a born dreamer. The ripples of the
waterfalls, the songs of the birds, the beauties of the sun
and the moon and the stars and the whole earth, are pleasant
enough: but they are not sufficient for the Oriental’'s mind.
He wants to dream a dream beyond.  He wants to go be-
yond the present.  The present, as it were, is nothing to
him.”  Coupled with this outward pressure of the environ-
ment was the inward and upward surge of the Hindu spirit.
The special and peculiar inner gift of the Hindu people is its
faculty of insight and intuition. ~ Mr. H. H. Chamberlain
says well : *“The Indians began to think before the Greeks
and their thought was profounder and more consistent, and
in their various systems they have exhausted more possibi-
lities. [t is this rich and rare combination of inner endow-
ment and outer environment that was the cause of the mani-

festation in India of the apex of all human thought__the Ad-
waita system.

Let me now briefly trace the history of the rise and
growth of Adwaita in India.  He who runs may read its
growth during the ages, as the phenomenon is the most note-
worthy and persistent of all the intellectual and spiritual
phenomena of India.  There are none so blind as whl not
sece.  We may enroll ourselves as the camp-followers of this
or that Acharya or spiritual leader. Each of us may have a
special bias for work or meditation or devotion or thought.
But if, eliminating all thesc disturbing factors, we try to trace
the development of Indian thought, the one outstanding
feature is the persistent surge and forward rush of the
Gangetic flood of Adwaita thought through the ages. It

came down from the eternal snow-clad heights of the Himala-
vas of the Mantras and the Upanishads:
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ngaR TR |

s CHECIL LY

e s |

a FTawa 3Ee AR |

g e |

HE FENfE |

A=A |

HIAHT H&T |

The Gangetic lood of Adwaitic thought then poured
J wen into the plains. It was handed down by Narayana to
Brahma and by Brahma to Vasis}_\t_a. The Yoga _Vaszghta
is perhaps the most spacious cxp(')sm_on.of the Adwalt[a: oc;
~ne and realisation.  The stories it are among the mos
v1luable and convincing in the wor d. Qne' of ﬂ‘le .mg?t
beautiful declarations of the Adwaitic realisation s inthe

well-known verse.

ﬁmmmﬁ@a \
AT A T A
I.ct m.c quote a few more wonderful verses here:
wgE O FAH T |

e AT TG aagT: |

et Py fafaeTw T |
R WA, P T o
el fnii: G gaiom: |
mfeRETaR. T AT aa:
G R WTTE ST |
fasTRsyARE Tam | WA

The Adwaita Ganga then came down throx'x_gl_\“Saktx ?nd
Parasara to Vyasa.  [tis tl}rough Vyasa tha}t it |ssues‘dmt0
the plains as it 1ssues at Haridwar. Vyasa’ is the Harsl :var
of the Adwaita Ganga. L know that Vyasa’s Bra.hmah u r;li
have beer; claimed by all the various schools of Indian tf ;ug:
1s the source of their systems. But as the auth(.)rh(? tt);.tz.kcj
Tatparya Nirnaya rightly points out, when other 715 fz§ ab <&
ed Vyasa's doctrine, they CrlthSC_d it on the footing of its Ei.] g
Adwaita. Though Vyasa in his Puranas and Bharata lai
truly and well the foundations of the Indian faith, the top-
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most st ' of [ :

Niwaite Tn the worih i g oo thought s cerainly the

ashes i 2 ori s.of Sl.lkil, Vvasa's great son, the Adwaita

boint where k anf pellucid stream. He shows that fusion
cren supreme leve the distinetion of soul and Over-

soul vanishes in bliss.
st qusistai: |
HT=HIY SRNTRAGT g ||
ke lri thc[ .Su/cm'{z/zas._yup.ani_\‘lmd wo o learn that Vyasa took
o Lord Siva for initiation in  spiritual truth.‘ Lord

Siva replied :
o e
) wr i FATA AT AT |
M O e mety e )
(Lt I teach the imnermost and unique realisation  of the

One an ni
d . tern
Infinite and cternal Brahma, vour son will renounce

cver K O( ()f dl\p 1SS10N 1
ST B ar d 70 a“ al( ne ”lt() thC
lllfllllt( (1“(] l,‘t(,l“(ll lalh"ht) ' )

But Vyasa presse ]
ut Vivasa pressed Lord Siva to teach Suk: 1
then did so.  What happenced then = o e Sive

what a disciple!  The Upanishad says :

faﬁ.m’i‘érmﬁmsi FeanR T |
v fed s @ alagd
A fap e HE{? =7 qaria ||
What became of the disciple > The Upanishad says -
ERIECHREIEE T I LT S S 8
ERRE LR R T et
mmfmﬁr a1 77 |
T ANSFT Fog ARG |
AT TAFOHT: |
AAIZRATIRT RIS ||
Tl HAARE STE: qeaTAtga; |
g;ﬂmf‘am e qrm:zgﬁfmmxlal

TR e |
AT H«’ﬂg.;a’-!:’:{:ﬁlm

RRRHIAAIGH SeqTia |

What 4 master and

ADWAITA 361

Thus Sri Suka realised the Universal Soul at once and
went filled with the nectar of the supreme realisation. He
learnt the truth from Lord Siva and revealed the glories of
Lord Vishnu.  He learnt Truth as Jnana and uttered it as
Bhakthi, just as the water is drawn as vapour and showered
forth as rain. He went to King Janaka and learnt Truth from
IT Suka’s life and words do not show the unity of
ord Siva and  the unity of the statue of
pedestal of Karma and Bhakthi, then
h unity from less pure and less inspired

him also.
Lord Vishnu and I
Adwaitic Jnana and its
we shall never learn suc
lips.
The Adwaita Ganga then came down through Gouda-
Pada and Govinda to Sri Sankaracharya.  We see in him the
Ganga at Kasi.  He is the Kasi (Benares) of the Adwaita
Ganga.  For was he not the Lord Visweswara Himself in-
carnated as a man?  His disciples contributed their tributary
ams of thought to the Ganga of his doctrine.  Sankara’s
works form the avimuktakshelra, the lieart-point, of the entire

From him the life-stream radi-

bodyv of Adwaita doctrinc.
ates to the very uttermost extremities and courses back to the

centre for new richness and power.  Well has Vachaspathi
called his Bhashya gty __clear and deep, a term that
can be as appositely applied to Sankara’s utterances as to

stre

Gaenga herself.

[f we trace the course of the stream of Adwaita beyond
Sankara whe is the Adwaita Kasi, we find it fertilising spacious
forests and plains of thought in Vidyaranya and breaking up
finallv into many meandering streams dll it fulfills itself in
VMadhusoodana's Adwaita Siddhi and — eaters the sea of
Brahmananda.  In later years Appayya Dikshita summed up
the entirety of Adwaitism in his luminous and voluminous
works. In Tamil we find the Adwaita at its swectest and high-
est in Tiruvachakam and Thayumanavar's songs a translation
ol one of which reads thus:—

“ Let us adore that Deity Whom the precious Vedas proclaim as
‘Truth Absolute without a second, Who is sclf-effulgent and is the
Self of all selves, Who is the bliss itself and is the source of everything,
Who is oneness itself and has no beginning, Whose nature being be-
vend the pale’of all religions is one of non-dependence, Who is full, be-
ginningless and endless, Who is unique and inheres in all, Who is
calmness itself and is eternal and pure, Who is beyond all worldly
taints, senses and modifications, Who, being non-attached and unaffect-
ed shines as the jnrunning thread of all, who though residing in every
sclf as illumination is vet uncognised by the mind and Who exists in
everybody’s heart as the Supreme God of consciousness. '

XTT__46
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Such  has  been the history of the

ch | ' . rise and  growth of
Adwaitism in India. ‘ .

\ [t has permeate coentire f
India thx:uugh the Brahma SLlltrzlll],k 31&1‘&))1521: Lt’ll1t:L(gxliltl:lure::u('l)(;
through Sankara’s works, | did not discuss above the effores-
ence of the Adwaita in the Gita. 1 will only briefly indicate
tthere.  We find it especially in Chapters V and X111 of the

Gita.
NS GRISHANREFT T 7 |
AW @featnl sangAsturss i )

e SRR AT |

fieeben o e |

FOERTT R Fet A |

sfaAY serfeamol 9 At ||
(Ch. V)

A = Ay e |

yAag = agavd ot oafieg = )

Fhfrmmfy arvafreana: e |

T T e afy e faf )

TV AT HEANREIR TS |

Ad vg 9 faean 3@ AFTET ;7|

HA e e Tea e /A FAPTH: |

e B | #" A famm |

TAT WA AT |

AT ¥8 AdIsem Aqfeor |

) GFIEITAF: Foed SFHF 719 |

A &S A9 FE TR A ||

(Ch. XI1I)

In the ulm\.vc verses we find all the essential elements and
l:;x:l: ;:j :I:ZIL:md(I IL:::;]:E)~1C/\;/M. Adwaita:_nner realisation.
Brahma (bB rah ma ‘.I)’ hu t‘((; ; [ { t\l 11: B 1“1]l§: n uln :'11;‘!\’\}1\1 ’1‘ [ I(h[?) r:(zl;zi;((il];\l'l; }g
;ul':llﬁft?,'thg r{'ﬁl;i;t‘mn of‘ n(m-dufllit_\' (cliliinna d-:c’-air!'lm ), Jivan
Inan;j ?Iflnani;;;tr':zlz‘z]itl-kn (‘i,blm”-h)’ oneness of - God and
. va), evervthing being God (Fasudevah

Sar; a Brahma, Nj '
‘}m»c;m’), qu Brahma, Nirguna, the Supreme Light (Jyoti-
mapt tajjotilt), oncness (EKkasttham), infinite Brahma
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(!'istharam Brahma), anadi, and Brahman bcing omnipresent
Like the cther and all-illumining like the sun.

The Adwaita has not only inter-penetrated the entire
cultural life of India but it has entered and vivified universal
thought as well. 1t blossomed 1n Plato and 1.)10t1nus a_nd
especially in Ncoplatonism. It inspired the medizval mystics.
It thrilled Schopenhauer into exclaiming: ™ .In the whole world
there is no study so beneficial and so elevating as'thaF of the
Upanishads. It has becn the solace of my life; it will b.e the
solace of my death.” Schlegel says: * Even the loftiest philoso-
phy of the Luropean—the idealism of reason as it is set forth
by the Greek philosophers—_appears in comparison with the
abundant light and vigour of oriental idealism like a feeble
Promethean spark in the full flood of heavenly glory, faltering
and fecble and ever ready to be extinguished.”  We know
how the Adwaita appealed strongly to the minds of Max-
Muller and Deussen. [t permeated and vitalised the genius
of Carlyle and Emerson and  broke into tuneful utterance
on the lips of Wordsworth and  Shelley. We know how
it was taken by the winged words of Swami Vivekananda
and Rabindranaich Tagore to the West and how it has been a
powerful and formative influence there.  In fact it is one of
the world’s great forces outside India.

[f such is its opcration and such its destiny abroad, its
operation and destiny are bound to be even more wonderful in
the land of its birth. India is to-day in the pangs of a new birth.
In India we find a blend of many races and many religions, of
many creeds and many cultures.  India is the great laboratory
of the future co-operative civilisation of the world.  On  the
anvil of variety with the hammer of Adwaitic unity
we must forge the new  co-operative harmonious
spiritual  civilisation of the future. The Adwaita
alone tolerates all levels of attainment and  links
them all to the vivifying and illumining central unity. All
other reconstructions are on the basis of carnivorous or canni-
balistic reconstruction—the reconstruction of destruction and
assimilation. In  the Adwaita alone we find the
reconstruction  of combination into a  higher unity, the
reintegration of all the colours of the spectrum into
the white light.  In and through the Adwaita and the Adwai-
ta alone, India will discover and realise and attain the wider
and deeper and higher spiritual unity, from which and from
which alone will come the reintegrated and perfect social and
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industrial and political unity which will usher the dawn of a
new era of peace and plenty and prosperity in India and
through India's inspiration all over the world. 1 conceve
such to be the mission of the Adwaita in India and the mission
of India in the world.

Is the Mdwaita system of thought  consonant to human
rcgson? That is the question which the reason-ridden modern
mind asks and asks imperiously.  What is the answer?  The
aaswer is certainly yes. Sri Sankaracharya’s works are a
\"cnt:xblc mine ot reasons and proofs n respeet of Adwaita
Vada. It will not be possible to go mto all of them here but
I‘ My just indicate a barc outline of such ratiocination. In
Sri Sankara's Dasa Sloki we have the argument presented  in
the clearest and simplest terms. It may be stated thus. What-
ever we sense is impermanent.  But the Atnan which is the
witness of all transient and Recting phenomena is changeless
and ctermal. In dreamless sleep we reach the Atmic state
but without being aware of the fact.  The Atma is the witness
of all the three states of  being and is changeless and  self-
luminous.  To quote from Panchadasi:

A aEuerE SREEEETar |

(Thc :’\tm.an is pure, infinite, all pervasive, formless,
sclf-evident, self-luminous Satchidananda).

But the real proof of the Adwaita is not in logic but in
the Sruthi (Scripture) culminating in realisation. Sri Sankara
is never tired of affirming this truth over and over again. He
declares at.thc same time that Anukoola Tarka (reason  in
harmony with revelation) s an aid to Adwaitic realisation,

© «©

TFafEaEEEE e & e

~ ¢

wfeEtgaAy oA | 969

d YTEAFIY WAAT AeRTE RO |

AGRIRYT 212 ARG

FR AR geol e |

ST T HETCHT AR | Brahma sutras 1. 2

. . . ) -

He says again -— “smfaried a1 aammfaf gomd: (Do—1I, 1),
There are some widely prevalent misconeeptions regarding
the Adwaita.  Onc misconception s that it declares  the
\\(?1'1(1 to be an nllus'mn. Sri Sankara clearly  declares the
existence of three kinds of realities, viz., (1) prathibhasika
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(illusory), (2) Vyavaharika (phenomenal or practical 01:
pragmatic or relative) and (3) Paramar"t.hqu (noum.enal (?1
absolute).  The existence of the world is neither an illusory
reality nor is it a noumenal reality. 'It 1s.a.phcnqmenal or re-
lative reality.  The world ‘s not an illusion but is a transient
and relative and phenomenal fact. Sri Sankara ex;?res‘sly
says that Jnana is vasthuianira and thus affirms the objective
clement in external perception.  The world exists in fact till
the noumenal realisation is attained.

2% el TN TEAREREE SR

The cause is a higher kind of reality than the cffect. Let
us take the well-known scriptural declaration:
Just as a clod of clay becomes a pot, a wall, etc., and is all the
while only clay despite all changes of name and form (Nama
Rupa) and is the same clay after the pot or the wall is pul-
verized, even so is the world one with Brahman. The
Brahman cxisted even before creation.

w3a g i |

It is the Upadana Karana (the material cause), and the
Nimitta Karana (the operative and efficient cause) of the
universe.  The other familiar Adwaita examples and illustra-
tions such as gold and golden ornaments (kanaka and kataka),
the cther in the sky and the ether in a pot (Akasa and Ghata-
kasa), the sea and the waves, the rope and the snake, mother
o’ pearl and silver, (Sukla Rajata), etc., enforce the same con-
ception with wonderful amplitude of affluence of illustration.
Spi Sankara's doctrine of Maya or Avidya or Adhyasa is only
a compendious way of describing the abovesaid view of the
universe.  Maya is not illusion or non-existence Ot mirage.
The detractors of Sankara misrepresent him and  then rise
with a sense of achieved victory after disproving what he does
not declare.  According to him Maya is Bhava Rupa (post-
tive in its character) and is not an Abhava or negation. Hence
in the famous verse which sums up the Adwaita viz., '

XYFR AT TGRS AR |
SRR TATRAEATSAY Fe| AT ||

This Maya doctrinc of Sri Sankara is not an invention by
him but is as old as Indian thought itsclf. The Swetaswatara

Upanishad says: amig s#fd Ramamtingaea |
Another Sruti declarces @ srTFAE! ngrﬁarq%\ .
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:\[a\';g(?y Zlan the one l?c‘ the many at the same time?  As the
, - adarpana puts it clearly and forcibly:  wxrqraz gfi=
THCHRATHR: | BfoaqrvaEe] fasgamama #4 1 -
Comc(xH-O"‘f ‘lﬂ? th?)()‘n.c Brahman who is  Sachidananda be-
e manifold, 'Lmlcss it be through Maya?)  One solution
N }’3;, 5‘7;}’“}8 that it is because of His Infinitc Power.  The logi-
;icor?l[c‘,:mi?)rvm,i: \'lvtla'tc. the assumption that the one actually
in o a  variety “‘}”.‘ ';U‘c CXPOSC(I by Adwattic  teachers
or successfully ex ()u\r:‘;'\-s}  whichcamnor besadisfactorily
Upanishads the l\’}[)a : (du oo Pf)pu)zlr ﬂdd‘rcss. In  the
places.  The most ial' f.’“”“c 18 Cxprgssly laid down in many
U panishad. ]:l»lrt;:)r icie ﬁt‘u‘tcmcnt s the Sarz_uu atirdhasva
systems  that 1\'1()1"\*11'1:“ '(“l,l‘l‘c"m?nmm tenet ol all religious
(Knowledge).  From this ,‘)Lfl ation) is due to  Jnana
is due to tj/\jnana or »’\\'iljvlf (:)“O;‘T} that biandba (hondage)
. < V4 roAdhvas o -
author of Svarajya Siddhi puts this illsgluilc(:; ll"lvg:t}l?"thu:r'hc

fﬁff AR BgeafagTearR FemwRT i ||
ot bcnc_\i)clta{t:;d‘ :’)‘11 fdct?t!t.\"()l the soud and the Oversoul can-
e o “,n any basis exeept that of Mava being the
: present sense of their - i rom
boint of v Presen cir non-identity.  From the
o 6[’ ew © “t L) cosmos Maya IS.thL‘ cause of the unfold-
) o e t\hc)rsc. k rom the point .of view of the indivi-
idcnt{w e ¢ causce of the obscuration of  the  perfect
e un('{crstan' {a.trfu_z"an?d Paramatma and is called Avidya. [f
e st b( 1;5 -gzk‘\/z_e;z.).a sgklhz. and its Avarana sakthi and
o) 4 y Jnana rising into its sublimated state of Anu-
fnava or A paroksha Sakshatkara, then and only then /
rise to the Kailasa of Adwatic realisation. B(}),th a Ca“‘ o
Maya are well declared in the Bhagawad Gita in t} *S‘PCC“ 'Of
verce. i 1¢ {ollowing

TS AT yAATASTy e |
?‘5% WA GERATARE] ||

a7 AN @Sy frgfa
ARTHIAT Tt Aee

In the Panchadasi of V;
) ) ast of Vidvaranv: ©onature =
and Avidya is thus set forth: ¥a dhe nature of Maya

R wmem R |
Y W g = )
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awgfe Fglge Rt ad Ad |
qrn Ry qehE di eneeas §4T: |
afe TERTEAEA EsAnaE |
QAT FqRTEEARTAETEEE
TTERAITE A ST |
AR : 1 AR S8
Y TEURET ATERET AR |
Rrfrst ggaeat A=A MERIERET U
aTfea @ A A Zra |
WizeA e HRRE TEA AT ||
iy A geE Qe el |
@TE H\%?m;i AETATFA a5 ||
S RN EARIE RN e BISIEE G 1M
A AETRYE A @A a4
wrR ey |

e AR W Ao S 1|

We find in the above passage a wellknown adwaitic word
C padhi.  We tind elsewhere another wellknown word Sak-
. The fact is  viewed from various angles of vision and
called by difterent names such as
e, EATEA, A, A, gfe, Twifa, s, sfedl and qAT

| have been impelled to deal with Sankara’s Maya doc-
trine at somc length because we have in regard to it the master
illusion which is the parent of many subordinate illusions and
misrepresentations regarding  the Adwaita. The Maya
about Mava 1s much more wonderful than  Maya itsclf.
Another misconception about the Adwaita is that it is indiffer-
ent to moralitv.  Thisis a cruel and false and foolish charge.
When it declares that chitta suddhi (purity of mind) cannot
come without Narma and that Juana will not come without
clitta suddhi and that Moksha cannot be attained without
Jiina, what a cruel and audactous misrepresentation it 1s to
say that Ndwaita is indiffierent to morality. The Kathopa-

nishad says:

TR paframRI AEHTR: |
m—— e s Gl
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Who are the real relations of the Yogi or the Jnani? Let
the Sublashita speak:

W wefear g v waAy aifafd Afeh

a1 I A i AR wEE

seangtias Balisfy 794 SR WIRA

w e FfaAr 97 a8 FEES AW 1)

The most perfect moral and cthical attitude 1y thus sum-
mud up in the Yoga Vasishia.

Wit AferRaT |
aErmARSRstER 3 shaeEre |

Well has Dr. Deusen said: " The Vedanta i its pure
and unfalsificd form is the strongust support of pure morality.
fndians! keep to 1"

Equally unfounded is the charge that Adwaita leads to
guictism.  Is this quictism the indificrentism of the super-
egoist?  Not at all.  In moments of absorption m Brahma
fnana, the fnani will be quict hecause ex hypatheso he s av that
time out of refation to the senses and i in a state of perfeet
spiritual bliss, I he on that account to be regarded as a
pivee of stone? Not at all. Hlis very presence is a consecration
and will uplift all about hima by the magic of his  realisation.
Sri Sankaracharya says well:

AU AZRICRIAY Fe |
a3 FHEIAI S FAFRIA 9 1)

A man who bas tasted Brahma Jnana cannot be in the net
ot thaston as fie was before,  Sri Sankara says:
ACGEEEANCHAIAE . T i L TeR 3 R kel A
SR SR

Whencever he is not i blisstul spiritual camnuion, he
will be in refation of love and compassion and service to the
world and will do unsclfish and godly work for the welfare of
all and for the guidance of the world of love und peace and
co-operation and dispassion and renunciation.  What  does
the Lard say in the Gua ?

Y ACEHIE FRATeT e |
S AWTFRA AIACTEIR: ||

3 7 yzatt w9 Q9 § "y Tmam )
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Fqually bascless is the view  that the Adwaita either
Jhows Personal God the cold shoulder of neglect or damns
Him with faint praise.  Sri Sankara says in clear and ringing
terms:

fan f amEw amertr sRrffRe afpdd srileEl o
agkral amakrinhidey i T WER R/
A w

He says again:

Rspar Araei Al AR o

A\ well-kknown Sanskeir stanza says:

PRI SR |

The Absolute in relation to the cosmos is the Personal God.
But its relation to the cosmos is not 2  relation of external
compulsion.  Nirguna Brahma and Saguna Brahma are but
o aspects of the same Eternal Being.

Thus these and other misconceptions  about Adwaita,
widdy prevalent  though they be, have not an atom
of truth in them.  The Adwaita is in right and harmonious
relation to the entirety of Indian cthic and taetaphysic; and in
it we sce the highest synthesis of Karma, Yoga, Bhakthi and
Jnana. What then are its differentia, its special and distinct-
ive and distinguishing features? 1t unhesitatingly takes its
otand on the Veda. [t shows the centre to which all radii
of dactrines converge. It 1s as allinclusive as  the sky,
and allows all luminaries to shine in its spacious amplitude. It
is simple and profound at the same time.  Its doctrines of
Maya or Avidya or Adhyass, its Vivartavada, its declaration
of the identity of Jivatma and Paramaima and its proclamation
of Mukti being & state of being and not an acquisition from
without are among its greatest distinctions and glories and en-
title it to the throne of sovereignty_the Sarvajna Peeta__in
the Durbar of Universal thought.

I shall conclude this discourse by a brief reference to the
Adwaita ideal of Mukthi. The chief glory of each faith is its

Xil.47
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conception of beatitude, just as its acid test is its attitude to-
wards ethical and social life. Tlic mind of man cannot conceive
of a loftier and purer and holicr and more blissful beatitude
than the Adwaitic beatitude.  The Adwaitic Mukehi is not an
acquisition but is a realisation of the true and inalienable nature
of the soul.  The function of scripturc is ams and not W&
When Acidya is removed, the true nature of the soui as In-
fimte and Eternal Blisse_Sachidananda_is rvealise¢. The
Brahma Sutra says:

g% 9fq gem
Sri Sankara says in his Bhashya thercon:

§ gRarafsh: TS RATSITasY |

“When a man is freed from disease and attains health, it
is wrong to say that health is the eficct of the removal of the
disease.  His health is his natural state which is no longer
clouded by disease.”

Thus in the Adwaitic ideal of mukthi, we have no con-
ception of any change of place from the earth.  There is no
clement of sensual pleasures or sublimated pleasures or super-
peasures. It does not admit of any gradation or anv graduat-
ed scale of bliss It declares the state of eternal being and
bliss as the acme of liberation. A well-known stanza occurring
in the Mundaka Upanishad as well as in other Upanishads
says well :

Ry el a3 g
o arw Faiin aferD e )

The Adwaitic Muktht i1s not Nirvana or extinction
but Brahma Nirvana, or the attainment of Akhanda Satchida-
vwanda.

Further, the Adwaitic doctrine is that Fidchamukti
(liberation after death) is the attainment of self-realisation
(through Jnana) at the time of death and that Jivammukti
(immediate liberation) is the attainment of self-realisaton
through Jnana ceven here and in this body. Thos= who pur-
sue the Karma Marga go by the Dakshina Marga or Dhooma-
di Marga to heaven (Swarga) and enjoy super-terrestrial joys
there and return to the carth after their store of merit is spent.
Those who pursue the Sagunopasana go through the: fr-hi-
radi Marga and attain Krama Mukti in Brahmaloka and reach
the supreme liberation along with Brahma.

ADWAITA a7t

Let me now cull and gather and make a garland (Gara
iRF FHAAE , to use Sankara's words) of a few great Adwaitic
passages in the Upanishads:

ORI TAALAY AERTAHTT S fEey TEMT |
ATRY: YA AR UG FAEIRAENERS: ||
AR ATy |

RE At qen oY & ey g

FRAYEY g7 o &9 & afvEd 2gq |
TR ATJATRA T &G GRwD aRa |
AAAEgAtss e a4 Beisia watem
R AfyseyrRaeRd 7 @ 97 9 W 3T |
AT WIACKAGIAET ANEISTIRET |

I shall quotc in conclusion only two passages—one from
an enthusiastic foreign lover of Sankara’s works and the other
trom the writings of my humble self :

“ What shall we say, then, of the Master Sankara ? Is he
not the guardian of the sucred waters, who, by his commentaries, has
hemmed about against all impurities or Time's jealousy, first the
mountain Tarus of the Upanishads, then the serene forest-lake of the
Bhagavad Gita, and last the deep reservoir of the Sutras, adding from
the generous riches of his wisdom, lovely fountains and lakelets of his
own, the crest jewel, the Awakening and Discernment, ”

“‘Thou bliss of inner visicn incarnate !

When 1 thy holy Bhashyas read, I seem

To sce in Kalati by Alwaye stream

Thy birth as master of the cosmic fate.

With Fidya as thy soul’s self-chosen mate

You followed Thought’s bright super-solar gleam.
In your victorious march, your mind’s bright beam
Dispelled Avidya's night of ancient date,

I seem to see in Mandana’s great house

Thy orange-robed form in glory shige

Before the arbitress Saraswathi,

Thy four Mutts stand like four fulfill’e vows

To build to God thy thoughts’ supernal shrine
And lead mankind to wisdom’s ecstacy,

mm————



HUMANISING INFLUENCE IN A JAIL

RAG SAHIB C. RAMASWAMI AIYANGAR AVL., B. A

M ODERN Psychology tells us that cevery created being is a mani-

festation of the Divinity. Even he who appears to be the
greatest crimoinal has in himseli the germ of goodness, which has how-
ever been unfortunately neglected.  Therefore the best way of reform-
ing him is to place him in surroundings where there will be no scope
whitever dov the development of his evil propensities, every facility be-
ing at the same time given him for encouraging the virtuous elements
in him. Hence it is that in America, in (Germany, in England and other
advanced countries, the treatment given to a prisoner in the jail ic be-
coming more and more humane.  I'he greatest philanthropists of the
npieteenth century devoted the best part of their time and energy to-
wards the question of  Prison Reform’ ; and the result is that the
old ideal of punishing criminals and condemning them as being wicked
all round has been given up in favour of the modern ideal,
a-days, the prevalent belicf is that
his character ought alone

For, now-
punishment for the sake of improving
to be resorted to.  For, the real meaning ut
the term " penitentiary ' is that it is a place where sinners may sit and
do penance for their past crimes, and, by thus repenting for their old
misdeeds, better their nature. The beliet that ‘once a criminal, he
should always be a criminal * is entirely mistaken.  There is redemption
tor all.  No onc is to be denied the hope of a better life.  As the old
adage has it,
“There is much good in the worst of us

And so much bad in the best of us

That it behoves none of us

To criticise the rest of us. ”
Was not an old and savage hunter turned into the greatest of ancient
Indian Rishis, I mean, Valmiki, the poet of the Ramayana ?  Was not
i sensuous reveller transformed into the miost pious devotee of the Lord,
I mean, Leela Sukar ? No one knows on whom the grace of the
Almighty will fall and at what time. His actions are so mysterious
and so much beyond all our Iittle calculations.

‘These were the thoughts that came into my mind as I visited the
Bangalore Central Jail some two months back. Through the kindness
of the Indizn Superintendent Mr. Matchaivya, I was shown round
the various cells, and had thus 5 good opportunity of studying conditions
as they obtain therc at first hand.  The most striking feature in th

(g
whole institution was the broad sympathy that marked every

one of the
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Lcansactions there. It was not a rule of thumb, for there p;ez:;}:ﬁ
¢he human touch in the treatment of cven the most desl;:f:r;te orv o
nals. I was very glad indeed to find that the love w '}Sh eve ,f one
in the State (of Mysore) bears to the person ‘and the‘ fronih:ir o
Highness The Maharaja was so great and thclr.affectx.on hor heir be
ioved Monarch so deep that there was n'o't one prisoner n t tz wh 1 J Of
who was imprisoned for the sake of sed1F1011! There \\fcre m?;n:, r: o
other types no doubt, but a poltical prisoner was a thing unkn
the State. . ) |

Even with reference to the others, the aim o‘t. th;:d ;;Jperl?t‘ei:d::;
has been to wean the unfortunates away from their o Rl € (:ﬂ .?n d
crime and turn them into better ’men and women.’ de‘cog; ,iioi =
he does that in ninety per cent. of the cases, poverty. a}r: st?r\j:als e
the reasons for crime, he tries to teacl.x every one _Ot t”f: cr.mual;d o
mitted in the jail some art or craft suited to I?xs mtelxg;‘:nce : hav.e
ordinarv habits, so that when he g.oes‘0ut of 1t’sm;:orta‘slt‘einnm;rSt have
some hr_;ncbt way of cking out his h.vehhood. ‘ ,‘efresu hs in st cases
have been satisfactory.  And this is shown by the ac; t aTh v aven
smull fraction of the old criminals come back to the J(zin . t e, ot hav
been improved materially, so that they have turned out as ,
industrious and law-abiding citizens of the laudl. ‘ .

“I-his improvement 13 sought Eo be cﬂecteq m'van?;)lsfwa?;.l , hand:
proverb is always true that Satan finds some m].schxef st;1 ‘or‘n os_ ands
to do. The Superintendent therefore sees to.xt that t f:rlcj 15 1.1 | tand
idle within the premises, nay nor a vacant brfzm nor an .1(1 ; xtr]x’l;r.phyﬁ-
the juvenile there is regular drill, thus FClld!r?g‘fO lmp}ovthe'r ix phS
que, and there are lay teachers whose business 1t 1s to tramn ‘1 : thcn.
\'o; this alone; there are lectures on tem?crance held n.ow an then
;o Jhow them the evils of drinking. B‘cmdcs, there a:’lc Uva:llou;r o
gious and moral discourses held in T a'mll,‘Kanarcse’an. Mru fu’ . the
other vernaculars to bring home to their minds the happiness of a virt

o e.
- a;i::?f ;ilrfown up, there is always some suitablg industr'yftaug:'t.
. have such a variety of courses that there is scope or'\ ‘ y

-f\“d the'}-- from amony them all. For example, those who have an incli-
:];C:iocnhof;‘ sszh p‘urauit‘s are taught.cloth-ur‘cavin.g arlléi cagpe‘r;t':f.g’;ae;‘rse
are sewing machines for tailors, smithy-shops for gold and si ver s th,
and those with manual dexterity may work at cafpet-makx'ng or ;
manufacture of rattan articles.  And in all work strict ?ttenFlon. 15 palf
to the facts that no one's caste prejudices are offended in this kind o
work offered him. .

Sor far for keeping their hand§ busy. But what is of even ;nolre
importance is to fill their minds with pure thoughts and noble ideals.



374 VEDANTA KESARI

It is with this end that religious preachers of the various denominations
are holding classes to impart to them the hope and the consolation of
Religion.  “T'o us the phrase * the consolation of Religior ’ is almost
meaningless ; but to him who is perhaps to be hanged in the next half
hour, the words of wisdom and the hope of a better life after death
are tull of the deepest significance.

Precisely at the moment when he is hanged, a cocoanut is broken
to the Lord and burning camphor waved before His image, and a priest
prays for the deliverance of his soul.  The effect of this procedure. in
practice, has always been to make the criminal less desperate and more
calin than he would otherwise be.

As they are strictly respecting religious scruples, there are separate
priests for Hindus, Christians, Muhammadans and [ains.  His Holi-
ness Swami Nirmalanandaji Maharaj. President of the Ramakrishna
Mission centre at Bangalore, has deputed Swami Somananda who s
acyuainted with Kanarese and Telugu to work in the Bangalore Jail,
and he is in charge of the Hindus, He conducts classes on every Sunday
worning, and holds Bhajana as well. A separate shrine is set apart and
he has devised » iorm ot worship in which the inmates themselves have
to do all the work, such as gathering lowers for puja, cleaning the room
and decorating it with artistic designs.  They chant the appropriate
bymins and mantrams, wave the burning camphor before the image of
God and prostrate at His feet as supplicants for His Mercy and Bless-
ings. T was surprised to hnd them doing all this and reciting such
soul-elevating slokis as thuse contained in Dakshinamurthy stotra  in
Sanskrit.  There were 746 prisoners on the day I visited the jail,
ana 1 understood that most of them were regular in attending  this
puja.  They have begun to like it. the Superintendent assured me, and
to regard it as the best part of their day’s work.

The next thing 1 was impressed with was the svstem of rewards
they have devised for industry and 2ood conduct.  If a prisoner is be-
having obediently, and is alwayvs industrious and attentive to the work
allotted to him, he is very often promoted to be a Night Watchman or
a Work Overseer or a« Warder Guard. The point about it is that such «
well-behaved man is given ordinary decent clothing and not the particu-
lar dress which marks off the prisoner from the free man.  And when
he merits it by uniformly good conduct for a long time, a remission is
shown to him, and his sentence is reduced accordirigly.  That  such
liberated prisoners are aware ot these elevating and ennobling influences
is shown clearly by their Irequent visits to the Swamiji after they have
come out ot the jail and the spontuncous homage thev pav himy  even
when there is no necessity for them to do so.
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Another softening influence which I found in the jail was the per-
mission given to the near and dear relatives of a prisoner to visit him
now and then. Theyv bring, as it were, a breath of fresh air, an atmos-
sphere of light and frecdom of the outside world; and there is absolutely
no doubt many a character has been reformed in this way. The

thought of the wife or child, the mother or son who is sorry and has to
sufier for hi> misdeed works like magic.and the man is impelled to behave
better, if not for himself, at least for the sake of those whose honour
and reputation he has brought into jeopardy. When he has been more
than usually industrious, he is given some money-payment which he may
remit to his relatives as a sign that he is still trying to do his bit for
them. Thus, in every way, the rigours of prison life are smoothened,
and he is taught the dignity of a human being.

‘ For the more intellectual among them, there is a library, provided
by a kind Government, where they may be seen reading books or
journals.  Besides there is a private library where useful books are
kept for their use.  And to show to them the value of Education, the
more literate prisoners who have also been of good behaviour  all
through are allowed to teach their neighbours in their leisure hours!

Aga'in, the most patient and sympathetic attention is paid to their
grievances and complaints and as far as possible their requests ar'c Fom-
plicd with. They are freely allowed to write appeals in minimising
the sentence passed on them or in reducing it to a shorter period or for
mercy on the ground of heartfelt and sincere repentance; and in all
cases, the reply is communicated to them as soon as it is received.

Last but not least in importance is thg arrangement for food in this
‘House of Discipline”  Generally the meals served here are not very
much different from what they are used to take in ordinary life. It is
fair in quality and ufficient in quantity to keep them in normal health.
Vegetarians arc given rice and curry or ragi as the case may be; and for
non-vegetarians meat is given every Saturday. In the morning the
meal is given at 7 a. m. and in the evening at 5 p. m and speaking on the
whole, the arrangement seems to be quite satisfactory.

I was quite delighted with my visit to the Penitentiary, especially
because such excellent conditions were to be found in an Indian State,
and that under purely Indian management. In fact the Superinten-
dent is held in such respect and regard by all the prisoners that he moves
about freely mnong them all without any bodyguard or gun or other
means of protection for himsell. ~ He is not afraid of even the most
desperate murderer that has found his way in his prison because he
believes in all the conquering force of love and sympathy! It is this
love and sympathy that has made him use such humanising and refining
ynfluences in the jail,




IDITORIAL NOTES
SRI RAMAKRISHNA THI FULFILMENT OF HINDUISM

"l"' HE months of fanuary and February witness, in the Toum?
of time every year, the celchrations of the nativity o

the two great souls of modern India.  And the namt;s ot
St Ramakrishna and Swami Vivekananda, within such hd
short period of 2 score and a half vears, have become the

"’

houschold word, not only in this ancient land of the RIS'hls but
also outside India, among all true seckers of — the '[nglt. oil
Heaven,  In fact those who can feel the pulse of time, tci
uncrringly that these two great souls have started a new cpom
not only in this land but also for the whole civilised wor‘
the full unfoldment of which may tak‘e a tho'usand. ycar§ mor.t.‘
Within such a short period since their physical dxsapp'ca.raxllalg.
from this carth, their ideas have already become thc‘vc('inta (t
{caven of the thought-life of India \\_7hcrcvcr'wc h.n gvre:?‘
manifestations of creative genius in.th:s land, mvnrmblz W
notice at the back of it the ins-pimt.mn that }.!ro(jcc'dch rori
these two great souls.  And so thmr popular}ty 5 ll;‘clrcas.m;
day by day both in its intensity and its cxtcr‘mt}'. | 1'altl 1\“d
very hopeful sign of the dgy. The heroes t'rumpgt:c‘a R ,
not fall absolutelv on deaf cars and the leviathan is rising
again.

After perusing the marvqllnus l'!fc of the Great ':Ia;tc(ri
and having heard all of his inner life from those w od af
the blessed privilege of knowing hm'\ pcrsona“y, hund:“:._ sho
this land are coming to th? conclusion that Sri Rama} ns‘ n:.x
cannot bur be an \ncamatmn. f)f God. Pcyhaps &h\_5 A8SeY-
fion may appear as voo uncritical and oo g a pill to be
swallowed for some hyper-critical readers of  ours. But
Incarnation or no Tncarnation, it is but an irrefutable fact that
Sri Ramakrishna was the fulfilment of Hinduism in the fullest
sense of the term. '

In the whole range of the religious history of this \an_d.
never has arisen a figure who combined in himself all the dif-
ferent aspects of that hody of faith which goes by the name
Hinduism.  Starting from the dim pre-historic days of the
Vedas, and coming down with the current of time to the last

century, when we scrutinise and ransack all  the great per-
sonalities who form the shining galaxy of the spiritual stars
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of the land, we fail to find a hgure, an individual teacher, who
stands out singularly as a summation of the whole. The Vedic
Age is watered principally by three main currents of faith, viz.,
Karma, Jnana, and Upasana. We notice the Vedic sages
engaged in the performance of complex sacrifices and offering
their oblations in the name of this god or that for the conser-
vation of cither manushavitha or daivivitha (worldly values or
heavenly values), or merged in the self-analysis of neti nets
to determine the transcendent Atman Who is eternally pure,
free, ever awake, and infinite, o5 engaged in  the upasana
making some of the phenomena of nature or aspects of mind
as their pratika, the symbol of Saguna Brahman for worship
and meditation.  But there are ample evidences to show
that these three streams of Jnana, Karma, and Upasana were
always held as juxtaposed and contradictory  to  each other
even in the Vedic Age. Assertions like “Brahma grows by
work,” “This raft of Yajna is too frail,” “The uncreated can
never be attained by work,” “Ag a hungry child supplicates
her mother, so do all crearures worship  agnihotra”  and
S0 om are not rarc to be met with in  the Vedic
Scriptures, although there  arose from time
Rishis like Decrghathama and Yagnavalkya who
at reconciliations among Jnana, Karma,
brought about » meeting point of the three currents.
But  their note of reconciliation is aften
drowned in the din of the conllict that was started by the
Vedic Rishis and was perpetuated in the subsequent ages by
the followers of Mimamsa and Vedanta schools. Later, in the
Puranic Age, quelling all the war-cries of the various
sects once arose, no doubt, the thundering voice of synthests
of Bhagavan Sri Krishna. He, botk by his life and precepts,
showed to the then Hindu world how Jnana, Karma and Upa.
sana including Bhakyi stand in perfect harmony in the magnifi-
cent religious edifice of the Vedas., e showed for the
first time perhaps, that a divine alchemy can he wrought on
Karma by making it motiveless and thus transmuting it at once
into Upasana and a path of God-realisation, 2 showed
that Bhakti is not essentially different from true Jnana in its
final issue, although their starting points may be different. He
called to make life a veritable Yagna, 4 sacrifice, be that Yagna
of one kind or another, as laying stress upon one process of
thought or another, or on action, or emotion. Perhaps no one

religious teacher of the world contributed so much for the
Xl _48

to time
attempted
and Upasana, and
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bettc;mem of humanity as Bhagavan Sri Krishna.  His per-
sonality was so manifold and genius so versatile that he seems
to stand head and shoulder above all the other religious
teachers of the world in point  of fullness of manhood.
And no wonder that the Hindus call him the greatest  divine
[ncarn:atxon and worship his memory as constituting the very
soul of Hindu culture.  In India to-day, perhaps  there is
no other book that is more popular and commands greater
respect than the Bhagavad Gita, and this shows how the Song
Cel.estlal has entered into the very bone and marrow of  this
ancient nation.

~And what constitutes the grandcur of this Celestial Song?
An impartial student of the Gita notices first its wonderful
harmony between the theory of Karma (obligatory duties)
and the theory of Jnana, secondlv, the path of ]néna and
Bhaktx, and thirdly, the reconciliation between Vedanta and
§apkhya. Understanding the mind of the people of his time,
Sri Krishna harmonised in a wonderful sweep of generalisation
that “all paths lead to the same goal”

A 41 7 AR dERT WEA |

AR FERIGAT AT T F: |
(By whichever path man comes to Me, | rcach him by the
same. Man follows after all the path that must ultimately lead
to Me).  And his own lifc shows what absolute non-attach-
ment  and motiveless action is, and also how exuberance of
Pr’ema and Bhakti can well be harmonised  with  the screne
meditation of the Jnanin! The Gita and the Maha-Bharata
gives one aspect of the great Teacher, and Bhagavatam  and
Vnshn.upurz.mam supply the other. The Krishna of the Gita with-
out .hls Vrindavana-lecla is no doubt an imperfect  synthesis
Similarly the Gopijanavallabha Sri Krishna without Hn
P’ar‘tlfasamthi aspect 1s an imperfect manifestation of His
divinity.  The combination of the two can only justify the

assertion of Bhagavata Purana that FORG  WEM M

(Krishna was the (ull manifestation of divinity)

~ But in the subscquent ages that followed the time of Sri
Krishna, His grand voice of synthesis was made more  and
more obsgure by the diffcrcnt commentators who  rose from
:;lrzle‘,it;)wtsln;? ;1;11(1 exp‘lamc.d the texts of the Gita tv support
e Vews of Burd;f:p‘)ectlvc sects. .Mgrcovcr with the rise
and n .u dhism and a!ung \\'lth‘lt India’s comin
contact with the thought-life of the outside world. ¢
innumerable religious sects with their Vedic an(i ‘

g Into
here arose
semi-Vedic
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doctrines and dogmas, which made a synthetic view of the
entire Hinduism almost impossible. Moreover, when there
arose the three Agamic schools of thought, viz., the Vaishnava
Agama or Pancharatra, the Saiva Agama or Saiva Siddhanta,
and the Sakta Agama or the Tantras, and monopolised the
practical religious lifc of the Hindus ousting the Vedic sacrifices
and Upasanas throughout the land, things became hopelessly
confused and sectarianism and narrow bigotry usurped the
place of divine catholicity of the religion of the Gita. And
the most astonishing fact was that it was the very Vaishnavas
who worshipped Krishna as the supreme divine Incarnation
that were the most exclusive of all.

Since the days of Sri Krishna there appeared hundreds ot
religious teachers,God-intoxicated souls and Acharyas in differ-
ent parts of this great continent, but the wonder of it is that
all of them came as exponents of one or the other aspects of
that body of religious thoughts which is rather loosely named
to-day as Hinduism. A few most prominent of these may be
mentioned here such as Kapila, Buddha, Mahavir, Sankara-
charya, Ramanuja, Madhwacharya, Gouranga and Vallabha-
charya. And it is needless to point out to the students of the
religious history of India that all these great religious teachers
were exponents of one sectarian view or other of Hinduism.
And none of them ever attemptéd at anything like synthesis
of the different schools of religious thought of the land.
Among the medizval religious thinkers of India who attempt-
ed at something like synthesis was Vijnana Bhikshu the
author of Samanwaya Bhdshya of the Vedanta Sutra. But
neither was he a religious teacher of the first order, nor was
his Samanwaya (synthesis or harmony) very cogent. More-
over he attempted to synthetise_only the six principal schools
of Indian philosophy such as Nyaya, Vaiseshika, Patanjala,
Sankhya, Mimamsaka, and Vedanta. 1t was wholly a specu-
lative performance of an inferior order with rather halting
arguments and too sweeping gencralisations.  Evidently that
is why it did not carry much weight with the thinkers of the
land, nor impress effectively upon its  general thought-life.
Further, it had no religious bearing. So Vijnana Bhikshu can
by no means be called an apostle of synthetic Hinduism.

But * God fulfils Himself in many ways” and perhaps
the time came for His fulfilling Himself by exhibiting a synthe-
sis of religious thoughts grander than was ever shown before.
Swami Vivekananda tells us about his Master, while speaking
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on blt.a‘: “‘But even where Krishna failed to show a complete
;eﬁoncnhatxon. (Samanicaya) among these warring sects, it was
t:c;;;ccomp-llvs’i}cd by Ramakris'h‘nu Paramahamsa in the nine-
( century. Indeed the lite of the Master reveals un-
mistakably the fact that what Sri Krishna started to achieve
but could not complete in his time for some reason or other
was fully accomplished by Sri Ramakrishna. He started his
religious career from the crude image-worship and  ascended
the ladder of Upasana step by step by sheer force of his inner
devotion and hankering, and passing through all the different
bhases of religious experiences as depicted in different sectari-
an Scriptures of Hinduism, reached the highest acme
of God-realisation or Nirvikalpa Samadhi which is
considered in the Vedic Faith as the last word on
religion.  Not only did he combine in himself in the fullest
harmony Jnana, Karma, Bhakti, and Upasana, but also
showed to the world by actual cxperiences and practices the
grand synthesis that exists behind the apparently contradictory
views of the numerous sects belonging to the three principal
Agamic schools.  He showed by his life that it is perfectly
possible, nay imperative, for onc to become a Sakta of Saktas
and go through all the different religious practices pertaining
to the threc Acharas, viz., Pasyachara, Virachara and Divya-
chara, and at the same tine to melt his heart with the sweet
s\ymphony of the Pancharatra school adopting the well-known
five kinds of bhavas.  He showed by his life that it is possible
to put onesclf under the rigorous discipline of Raja Yoga, and
at the same time become the free lance of a Jnanin.  He was
the most orthodox of the orthodox obscrving to the very letter
of the law, refusing to cat even the prasad of the Kali temple
bccguscj the temple belonged to a Sudra and thus respected the
lfnstltutlon of caste.  Yet he had the inner strength and per-
fzf:erfsri)efd(s)lr:v:r)y lz;czzgstall bf)nds of conventionalities aE?d
¢ . om, and taste even Mahamamsam in

a superior consciousness of cestasy.  He showed by his very
life how sgul is trulv sex-less and how a true devotc-e, bucyed
up by hls religinus sincerity and ardour. can trulv un-sex
h1n1§clf tor the convenience of his spiritual practi'ccs and
attainment of ceitain spiritual experiences.  The ideal of a
spiritual aspirant is perfect freedom from the bondage of
matter, of which this body comes first, and he showed how
this body can be wholly and completely transcended in the
fost.ermg of a religious bhava.  The name of Siva, Vishnu,
Kali and Rama could produce exactly the same kind of thrill
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and rob away his relative consciousness in producing the Beati-
fic Vision of: the one Akhanda Satchidananda. He himself used
to say that his experiences had gone beyond all recorded
experiences of the Vedas and the Vedanta. He could lose
his mind in the contentless consciousness , of the Nirvikalpa
Samadhi, realising the Absolute face to face, as it were, and at
the same time he could come down to the relative plan.e.of
consciousness and worship the Personal God, his Divine
Mother, with all the adoration and simpligty o'f a l}ttle chtld.‘
The range of the two poles between which his mind swung
was infinite indeed.  And the religious history of no other
nation can point out any individual whose mlpd embraced such
an infinite space of religious thoughts. 'HIS mind was deep
like the ocean and expansive like the infinite sky.

This is not all.  As if to prognosticate the comjng reli-
gion of the future generations, he appca.red as a harbmger.of
world-synthesis. His mind was not sat}sﬁed with the ﬁqdmg
of this haromny of different sectarian views o.f Hindu-
ism, but aspired to bring about a wider synthesis with otl_ler
religions as well. ~ And he did find the same harmony exist-
ing behind Christianity and Islam. His was not a theoretical
synthesis of an arm-chaired philsopher, but was a.real expert-
ence gathered through the regular orthodox disciplines pertain-
inc to these two religions. So far he has shown to the genera-
tions that followed him once for all that the basic principles of
all religions are the same, and ‘all are but His paths’. The man
who fights in the name of his religion really fights for his
own doxy and thereby indircctly ,bla.lsph.emes Him. All
bigotry, all sectarianism, all churchianity is but a denial of
God’s religion and a great blasphemy to God. '_I‘he modern
human society is in sore need of this gospel as it has never
been before.  Then, in the view of the fact that every great
World Teacher is a fulfilment, an epitome of His past, and
a hope and beacon-light for the future, .does it require .much
stretch of imaginatoin to believe that Sri Ramakrishna is the

real fulfilment of Hinduism ?



SWAMI PARAMANANDA BACK IN INDIA

A PUBLIC RECEPTION AND AN INTERVIEW

Swami Paramananda, President, Vedanta Centre, Boston, U.S. A,
author of numerous poetical works and works on Indian philosophy,
and editor of the Vedanta monthly The Message of teh East, arrived
at Bombay on Friday the t12th February after an absence from India
of nearly 20 years. A public reception under the chairmanship ot
Mr. K. Natarajan, Editor, Indian Social Reformer, was given to the
Swami the next day.  The Swami, replying, said the message he would
give to India as a result of his experience in the West was that the
true joy lay not in external possessions, but in the inner vision and self-
ronsecrated service of others.  That was also the message of Hindl_x-
ism. * The message that India had to give to the West was the
message of brotherhood, universality and tolerance—the message which
Sri Ramakrishna gave them. By the blessings of (God and of thew
Guru he has been enabled to convey that message not only to America
but to several parts of Europe as well where His Mission had established

’

centres which were very popular among the people of those places. "'—
» » *

The Bombay Chronicle has published in its issue of the 18th
February the following report of an interesting interview with the
Swami —

The Ramakrishna Ashram which is located in a quiet heautitul
nook of Laxminagar in the suburb of Khar has been a regular place
of pilgrimage to the lovers of Hindu religion and philesophy for the
last few days. The centre of attraction is Swami Paramananda,
founder and head of the Boston Branch of the Ramakrishna Mission
in America, who returned to India on Friday last after an absence ot
nearly 20 years.  The Swamiji, who is a Bengali by birth and
disciple of the illustrious Swami Vivekananda has been in the United
States since 1906, and throughout this long period he has been spread-
ing the teachings and ideals of Hinduism and the Vedanta philosophy
by classes, discourses, lectures and writings.  In all his reachings, he
has been singularly free from any sectarian propaganda, and has mainly
dwelt on the larger unities of thought and life by which the diversities

of colour, race, speech and religion might be reconciled into harmony
and goodwill.
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AN INTERNATIONAL FIGURE

The most far-reaching influence exerted by the Swamiji has been
through his books which now number more than twenty-five.  Many
ot them have gone through five or six editions and have been translated
into French, German and Swedish as well as the Indian vernaculars.
His literary style is peculiarly simple, direct and delicate, and his
luminous exposition makes the higher life practical to the businessman
and the worker, and within easy reach of the humblest soul.

Questioned by our representative as to how his teachings of the
Vedanta philosophy had influenced the Americans, the Swamiji replied
that his method of approach to their hearts was more through personal
contact than through formal lectures on Hindu philosophy and religion.
In his talks and discourses, he used to dwell mainly on the practical
aspects, and explain to them how it woud help even the men of the
world to live better and happier lives.  This utility point of view
has been the dominant note of all his preachings and writings.

NEED FOR CULTURAL CONTACT

Asked as to the American attitude towards India and her problems,
the Swami}i replied that Americans were too busy with their own
affairs to go into the details of the Non-Cooperation movement, though
they appreciated the spiritual aspect of the struggle.  The Swamiji
depreciated any tendency to ask for help from the Americans in a beg-
garly way.  He advised that Indians should establish a point of con- ‘
tact with the Americans, and should trust to the latter to respond
sympathetically.

Asked to explain how such a point of contact could be developed,
the Swamiji said that if Indians who went to America lived with cer-
tain ideals, it \wwould have an influence on those with whom they came
into contact.  India had a spiritual heritage to share with others ;
but the right way to give it was not through formal lectures, but by
living with them as one of them, and at the same time maintaining our
own ideals and setting up a higher standard of life to them. If we had
any intellectual or spiritual gifts, we must exhibit these to them in their
practical aspects, as he had tried to do.  “ Indians,” hesaid, “can
give to the Americans a sense of balance, and can teach them how to
combine quiet with cnergy in their lives.  Americans readily appreciate
the good things that they see in other peoples. And if we take our
place with them as cquals, and do our part they will respect us, and
give us any help they can, spontaneously and of their own accord. ”

Questioned regarding the recent manifestations of anti-Asiatic
teeling in America, the Swamiji said that the only remedy that Indja
can adopt with advantage is to send her sons to America who would
influence the people there with their personal contact as explained above.
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RESFECT FOR GANDHI AND TAGORE

‘ ‘\skcd regarding American opinion about Mahatma Gandhi,
Swamiji said that he was held in very high respect there and lis ideals
anq ut.teral.]ces had greatly impressed them. Some of them even wanted

to invite him to America but he (Swamiji) was opposed to the idea
because the Arnericans were not fully prepared to appreciate his mcs:
;age pmperly,‘ and Mahatma)i would be more respected by remaining
e o D bimbnath “Tasore, who. when he went 10, Americn
R . en he went to America,

was told by one of his admirers, * i °
: rers, 1 would hav ’ er 3
4 fis a4 uld have liked you better if 1

Concludi s ) . )
e fro::d}l;?sg,k t}t;e!hsrraox;xlex‘i;:c:ﬁd, as a parting gift, the following
“ Let him speak whose spirit flows hike the river in
flood-time, full and strong ;
Let others keep silent—
The tongue that speaketh soulless words
But scattereth pebbles before hungry mouths. ”

The Swamiji left for Calcutta on Wednesday.

NEWS AND REPORTS

REPORT OF
THE RAMAKRISHNA MISSINON STUDENTS’ HOME, MADRAS,
FOR 192§

We have great pleasure in noting that the report shows steady
and all--round progress for the year under review.  The congestion
in the Home was relieved by the opening of the Residential High School
in July and the removal of the classes to the new buiiding.  The
temporary recognition granted to the School was made permanent and
recognition was given to the lower forms as well.  As in the last
year, the results of the examinations are satisfactory. The District
Fducational Officer records satisfaction at the efficient anrd vigorous
management of the institution.

An Industrial School has ben opened in July last by the construc-
tion of a new workshop with the necessary cquipments and recognised
by the Department of Industries.  The subjects taught are carpentry,
cabinet-making and weaving ; preparations are being made for instruc-
tion in other allied subjects, the first step taken being to open the
Mechanical Foreman and Fitters Section. The course of study extends
over four years. Two subjects are compulsory in the lower grade
extending over two years, while in the higher grade of two years'
course the pupil specialises in the subject in which he has greater apti-
tude. The pupils are also coached up in business methods.  Eighteen
boys are working in this section for a professional career.

The Home is the vital and distinguishing feature of the institution.
At present 122 boys are living in the Home. With a view to ensure
that the boys remain in the Home for a sufficiently long period and
thus derive the full bencfit of the Home, admissions are confined to
lower forms, few for higher forms, and none for college classes.

Swami Saswatananda assumed charge of the Residential Warden-
ship of the Home in July and the tutorial system was further developed
and laid on a definite and well-defined basis so as to set before students
the ideals of a Gurukula adapted to modern conditions. Every detail
in the life of the boys was thoroughly scrutinised and supervised by the
Warden and Ward-masters who each had 20 boys under his direct
guidance, the guiding principle in the matter of training being to make
the boys feel that it is their own home and its ideals could be realized
only through their self-sacrifice and co-operation. Moral and religious
instruction and devotional practices form an essential part and special
feature of the Home.  Stories from the scriptures, devotionai literature,
the Gita and essentials of Hindu religion and ethics on a rational basis

X149



386 VEDANTA KESARI

and a comparative study of other relizions with a view to observe the
harmony among them arve taught according to the age and capacity of
the boys to assimilate them.  Increased facilities were given for sports
and games and cvery Loy had his turn daily in one of these. Greater
attention was paid to the health of the boys and the health report is
satisfactory.  Ample opportunitics were given to the boys for the enjoy-
ment of the zsthetic and the humane, and for eclat through /Harikathas.
stories from Epics, musical performances. cinema, lantern lectures, visits

to places of interest, and festivals.  T'hrough the generous support
of the appreciating public the financial side of the institution has also
been bettered very much.  The Permanent FEndowment Fund was

raised to R 1,23,901-1-3 during the year.  The management thanks
all those who have helped in the development of the institution and
looks forward with faith for greater support in the years ts come.

* * -

We have also received the report of the following institutions some
time back all of which have done a great service in remeving the suffer-
ings and attending to various other needs of the localities by giving
medical aid and nursing the sick, help in money and in kind to
the poor and the needy, education to the backward classes through
primary institutions and libraries, relief work in times of epidemics.
flood and famine and the preaching of the dharma through classes and
lectures :

1. THeE Ramakrisuina MisSION, SONARGAON—for 1921-1924.

2. TuHe RamakrisHNa MissioNn SEvasHRAM, NARAYANAGUN]

—for 1922-1924.
3. THE RamakrisHNA SEVASHRAM, AMINABAD, LUckNOw—
for 1923-,924.
4 THr RaMmakrisHNA MissioN SEVASHRAMA, BRINDABAN—
for 1924.
5. THE RarmakrisHNa  Mission SEVASHRAMA. KANKHAL,
HARIDWAR—for 1024,
6. THE RaMakristna Mission ASHRAMA. SarisHA, DiAMOND
HARBOUR—for 1923-1924.
- - -
] 4 new Vedanta Centre in Ameria :—QOn Friday, the 6th ot
November, 1925, was opened a new Vedanta Centre in  Portland,
Ofcgon, under the auspices of Swami Prakashananda, the head of the
Hindu Temple, San Francisco, and of Swami Prabhavananda whom
our readers may remcember g5 one of the former Editors of this magazine
and of whose successful tour i Portland we had given a rcp(;rt n

«lllother 1Ssue. k» W i VvV centre ()d ) b!(SSl.n S “J dl SUCCess.
Su ¢ IS]) thc new centre ( 14 ) g a l ucc
L » » L ] [ ] ‘
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The Griha-Pravesh ceremony of the Sri Ramakrishna Mission
Vidyapith—a residential school for boys—at Deoghar took place on
the morning of the 18th January, 1926.

His Holiness Srimath Swami Shivanandaji Maharaj, President,
Swami Shankaranandaji, Swami Dhiranandaji and several other San-
nyasins and Brahmacharins of the R. K. Mission graced the occasion
by their presence.  Many guardians of the Vidyapith beys together
with a number of other guests and a big representative gathering from
the local public made the function a really imposing one.

The sublimity of the cceasion was heightened when His Holiness
Swami Shivanandaji Maharaj carried with due reverence the portrait
of Bhagawan Sri Ramakri:hna to the new buildings and performed
Puja and Aratrik in the midst of blowing of conches, singing of hymns
and religious songs.  The guests then attended the worship of Goddess
Saraswati which was being performed in the neighbouriag room.

At about 2 p. M. all invited monks, guests and also poar labourers
of the locality were sumptuously entertained with Prasadam.

The annual prize distribution ceremony of the instituticn was held
the following day at 3 P. a.  After some beautiful recitations by
the boys, His Holiness distributed the prizes and the meeting was
concluded by short addresses to the boys given by His Holiness Srimath
Swami Shivanandaji and Swami Nirvedanandaji.

The delight and enthusiasm of all present made the function a
complete success.

- » L3

The First Convention of the Ramakrishna Math and Migsion
will be held during the first week of April at their headquarters, the
Ramakrishna Math, Belur, Howrah,  Representatives from ninety-
four centres as well as the monastic members of the Ramakrishna
Order have been invited for the Convention. The Coavention s
meant for devising better means and methoeds of work and fcr bringing
about greater co-ordination between different centres and for discussing
the ideas and ideals and methods preached by Sri Ramukrishna and
Swami Vivekananda. We pray that the Lord may shower His bless-
ings on the Convention and make it a grand success.

. . -

CHRISTMAS AT TIIE VEDANTA CENTRE, PORTLAND

Mrs. R. C. Saule writes :—

The Christmas Service held by Swami Prabhavananda in the new
Vedanta Centre at Portland, Oregon. will remain long in the memory
of those present.

The service was opened with a Christmas Medley played on the
violin by Miss Betty Saule. ~ We all felt a special blessing and beauty
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in the salutation of the Divine Mother when chanted by the Swami.
This was followed with a vocal number ** Blest Christmas morn,”
sung by Miss Aletha McKeeny.  ‘The decoration of Christmas holly
and cedar boughs gave our centre a festive atmosphere and proper set-
ting for the impresaive service wihch followed.

The discourse on ** The Birth of Christ,” given by the Swami,
brought to our western minds many new and beautiful idess from the
eastern view-point.

The Swami showed us how the great Fatherhood of God had, all
tirough the ages, provided a Saviour to mankind whenever
the need arose. Whenever men's minds become so materialised
that they lose sight of the Divine Idea, God embodies Himsels
in human form to save the world. Not only in the bisth of Jesus,
the Christ, has this happened, but many times throughout fhe ages, and
many times again will it happen.  That ultimately each one of us
will be a Christ—all will realise the oneness with the Father—that
none will be lost.

“The urge was strong that we show the brotherly love and oneness
with the Father in our everyday life, which Jesus, Buddh:a, Krishna
and other great prophets lived, in order to teach us by their example.

* * * *
CHRISTMAS SERVICE AT THE HINDU TEMPLE, SAN FRANCISCO

On Christmas morning, services were held at the Hindu Temple,
to commemorate the birth of the Lord Jesus. The Temple was
lavishly decorated with the evergreens and the red berries usual at this
season, and huge vases of bright-hued flowers eflectively placed on and
about the platform.  As one entered the cheerful and inviting audi-
tortum, the spirit of Christmas not only greeted the eye, i its outer
manifestation, but it warmed the heart and filled the mind.

The services opened with the organ playing the famous Christmas
hymn “ Come All Ye Faithful, " and after the Sanskrit chant by our
Swami, Miss Isabelle Bissett sanz a beautiful soprano solo.  Then
Swami Prakashananda delivered his lecture on ““ Birth of the Christ
Spirit " During the offertory, that fine old Christmas carol “Noel,”
was charmingly reudered by Miss Bissett.  The services concluded
with chanting by the Swami.

The Swami’s message*to us was filled with the love of the dear
C’t'\r'ist child whose coming to earth we were celebrating.  This Christ
spirit .is ever with us, filling our hearts, strengthening us in our
struggling and striving. It is a never-failing light, ever shining in our
hearts and minds; purifying us and illumining all our being, dispelling

all darkness and ignorance if we will but let it shine out from our
heart of hearts.
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The Swami’s words were overflowing with tender sympathy and
loving understanding and could not fail to give each one of us a deeper
understanding of the beauty, simplicity and compassion of the Lord
Jesus.

The universa! all-including philosophy of Vedanta brings all the
the Great Messengers of Divine Mother to us in a very special way.
Each has His message for us and it is through the broad and deep and
never-ending wisdom of Vedanta that our hearts can learn to know these
Messengers and to love each and all of them more truly than before.

A WESTERN DiscIPLE

* » * - »

BIRTHDAY CELEBRATIONS

The Sixty Fourth Birthday Anniversary of Swami Vivekananda
was celebrated in the Ramakrishna Math, Madras, on the 10th Jz'mu-
ary, 1926, according to the usual programme. A fine large sized
photo of the Swamiji, decorated with flowers and greens, was placed
on an altar in the front hall and pooja and offerings were performed.
By about ninc bhajana parties and devotees about 400 assembled and
to the accompaniment of musical instruments bhajana and dancing
were conducted till about one o'clock.  About 1,500 poor Narayanas
were sumptuously fed in the Mylapore market and the assembled
devotees took prasad in the Math. In the evening lectures on the
Jife and message of the Swamiji were delivered, in Tamil by
Mr. P. Manickaswami Mudaliar, B. A, and in English by Dewan
Bahadur (now Sir) T. Vijayaraghavachariar. Swami Sharva-
nandaji, the President of the meeting in his concluding speech drew
special attention to the present condition of the Hindu society and how
it is to be reformed in the light of Swamiji’s teachings and to the ex-
cellence of the methods suggested by the great Apostle of Hinduism.
Prasad was then distributed to the assembled devotees and at 7 p. M.
the function was successfully concluded.

The public celebration of the Ninety First Birthday Anniversary
of Bhagwan Sri Ramakrishna was celebrated on Sunday the 21st
February on a grand scale.  Bhajana parties from various parts of
ths town came in procession with devotees and followers of Sri Rama-
krishna in large numbers and filled up the hall.  In front of a life
size portrait of the Bhagawan beautifully decorated and seated on an
altar the devotees made their offerings of fruits and flowers and
decparadhana.  Bhajan songs and prayers and dancing to the
accomapniment of various musical instruments was then begun which
filied the gathering with fervent and tense devotion till one o’clock,
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‘T'he assembled devotees were then sumptuously fed with the prasadam
of Sri Ramaknishna. Meanwhile some 4,000 poor Naravanas were
being fed in the ¥ylapore Market.  The staff and pupils of the Rama-
krishna Mission Students’ Home managed the feeding work on both
occasions and made it a grand success. At two o'clock, Sriman Guru-
murti Rau gave a beautiful Harikatha performance en the wonderful
life of the great South Indian Pariah Saint Nandanar which the
audience heartily enjoyed.  Mr. Seshadri Acharya, Sanckrit Pandit,
The Ramakrishna Mission Residential High School, then delivered an
interesting and instructive lecture in Tamil on the life and message
of Sri Ramakrishna. This was followed by a lerned and
scholarly discourse in English or the religious experiences of Sri Rama-
krishna by Prof. D. Subrahmanya Sarma of the Presidency College,
studying them in the light of the expericnces of Rishis and saints of
the world.  The audience was highly pleased with the clear and in-
structive exposition of the subject.  Swami Sharvanandaii in his con-
cluding speech touched upon and explained some points which were
not sufficiently explained in the lecture.

) After Aratrikam and distri-
bution of prasad the gathering

dispersed in great joy.

Since writing the above we have received reports of the birthday
celebrations from various parts of India, Burm
America and other places.
all here for want of space.
Vivekananda are grow

a. Malay States. Ceylon.
We regret we are not able to publish them

Bhagawan Sri Ramakrishna and Swam:
ingly appreciated in all parts of the world and
their influence is working out a silent revolution in the minds of

t‘housands. May their blessed names be ever on our lips and their
ideal ever in our hearts!

NOTICES OF BOOKS

Krisuxa: THE Saviou, by Prof. T. L. Vaswani. (Ganesh & Co.,
Madras.  1925.  Price Rs. 1-8-0).

The world is now in a transitional stage and there are evident
signs of a great unrest, an unrest inherent to a transitinnal stage. The
Hindu Dharma which has preserved the Indian people so long is now
put to a severe test. It looks as if the nation has lost its moorings and
wanders blindfold, no one knows whither. Fortunately we have among
Indian thinkers and writers, men of the wisdom of Prof. Vaswani, an
enlarged edition of whose essays and addresses on the life and teachings
of Sri Krishna, the Divine Flute-player, we have much pleasure in
welcoming.  The world cannot afford to live eternally en war and

violence and jt stands very much in need of the message of the Divine
Flutist, with its beautiful song of love.

L] - » . .
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WITNESS OF THE ANCIENT, by Prof. T. L. Vaswani.  (Ganesh
& Co., Madras.  Price As. g4,

This small pamphlet seeks to place before its readers the realization
ot the Hindu Ideal of oncness of Life as the panacea fer all evils. . The
accessity for such an idcal is being keenly felt more and more in thr,:
Woest and the author of the pamphlet has emphasised the necessity of
the Hindus taking it up more earnestly and spreading it in the West,
Ideal must express iself in shakti and service of humanity. The
pamphlct will pay the perusal amply.

* *» *» » »

TrEe THIRUVAYMOZHI OF SRI RAMAKRISHNA : Parr 1. (Pub-
lished by the Yogananda Ashrama, Alleppy. Price 14 as.).

This is a direct translation into Malavalam of the original Rema-
brishna Kathamrita in Benzali recorded by the disciple ot Sri Rama-
Lrishna now famous as M.  The translations are rendered in simple,
chaste, and idiomatic Afalayalam, keeping close to the sense of the
original.  The book, we need hardly sav. is a great boon to the

Malayalees.

* * * L 3 &®

Smi Narapa BHakTi SuTraMm.  (Published by Yogananda
Ashrama, Alleppy.  Price 3 as.). .

The bock contains, besides the Sutras, an amplified paraphrase as
well as the commentary of Krishnanda Swarai in Malaya!a.m. This
book is a real and new acquisition in the S.hastra of devotion for the
rehigious literature in Malayalam. We wish the Su.t_ras }.md been
given in bolder or bigger type. We hope the next edition will remove

the defect. .
» * * *

SwaMI VIVEKANANDA ON RELIGION AND PHILOSOPHY. ((?om—
piled by Swami Nirvedananda and published from the R.amaershna
Mission Students’ Home, 7, Halder Lane, Calcutta. Price 12 as.).

The book contains a good many brilliant and choice passages from
the Swami’s writings and specches classified under topical Leads. We
are sure the book will be of much usefulness for ready reference to
those who want to know Swamiji's ideas on any special topic.

- * * - »

In Qurst of Gob, by Ramdas.  (Published by P. Ganesh Rau,
Gouri Mutt Street. Mangz'ore.  Price 8 as.). ’

The book chronicles the first struggles of the author to e.manc.:.:.pate
frem the bondages of samsara, his renunciation and “{andern?g life as
a Sadhu in various holy places. The book is full of interesting znec-
dotes, instances of God’s grace and surrender to His will and gives an
insight into the life of a wandering Indian monk.
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Swami Ghanananda started from Madras on the 24th August last
vear on a tour through Co’mbatore, Salem and Malabar Districts, with
the main object of popularising the idcas and ideals of the Mission
through publicatinns and journals. At the invitation of the public.
he also dclivered lectures in Udumalpet. Pollachi, Coimbatore,
Peelamedu, Salem, Namakkal, Velur, Calicut and other places on topics
such as ‘Education and Human Perconality,” ‘An Ideal Fducational
Training for Indian Students.’ ‘Objects, Ideals, and Activties of the
Ramakrishna Mission,” ‘Vedanta in Individual, National and Inter-
national Life, and ‘The Place of Religion in National Life.' The
Swami came back to Madras on the 17th December. The Ramakrishna
Math, Mylapore, Madras, thanks one and all those who evinced deep
sympathy with and interest in the ideals of the Mission by generously
sufbscribing for the journals, The I’cdanta Kesari and The Ramakrishna
Vijayam 'and also making voluntary donations towards the work of the
Math and heiping him in other ways, A list of the dorations i«
given below:—

No. NaME. Re as. ps.

1. M. R. Ry. P. Sundara Gounder Avl., P. K. P. & Sons,

Pollachy ... 200 0O O
2. The Zemindar of Uttukuli, Uttukuli, Pollachy
Taluaq ... 106 0 0
3. Messrs. P. S. Govindaswamy Naidu & Sons, .
' Peelamedu, Coimbatore .. SI O v
4. The Zemindar of Samattur, Samattur, Pollachy Taiuq 0 0 o
5. !\'T.Cl:l. Ry. Dewan Bahadur T A. Ramalinga
ettiar Avl., B. a.. 5. L., Coimbatcre
6. Vellala Union Mills, Pollachy ig g ?»
7. Sundara Vilas Ginning Factory, Pollachy 35 o o
8. Annamalai Mills, Pollachy ’ ... 30 0 0
9. M. R. Ry. A, R. Muthukrishna Gounder, Avl.
Pellachy .25 0 0
10. M. R. Ry. L. S. Krishnaswami Gounder Avl.. ’
Pollachy ... 25 0 N
1. 8. R. M. S. Mills, Pollachy ... 25 O O
12, f\l.hR. Rt M. ‘\ 1\'1. C. Muthia Nadar Avl,, Chidam-
1 ara I\adary Co.. Timber Merchants, Olavakot. .. 25 0 o
3 B;nl\ ]‘;\1" S. I.\'I.(Srinivasan Chettiar Avl.,
D :c‘.‘ avani, _I"ia) Frode .25 0 o
14. 1 h;)oﬁ;?}i:d%;ltlfq Poravipalayam, Poravipalayamn,, % o o
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10

Vessree Sait Nagii Purushotham & Co., Calicne. .. 11
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M. R. Ry. N. Muthuramaswamy Chettiar AvL,

General Merchant, Pollachy ... 20
M. R. Ry. R. K. Shanmugam Chettiar Avl, 6, a.,

B. L., M. L. A.. Coimbatore ... 20
AL R. Ry. T. S. Sivasubramania Chettiar Avi,

Tiruppur House, Coimbatore ... 20

M. R, Ry, I UL Nedungady Avl, B, A, . L
District Munsiff, Gaobichettipalayam
M. R. Ry. A. N. Raja Gounder Avl, Mirasdar,
Iyyampalayain, Kavundapadi P. O., Ciobichetti-
palayam ... 15
VL R. Ry. K. PoALCoAvyava Naidu Avl, Factory
Pollachy 15
A1, R. Ry. Ran Bahadur N, Ramaswami Aiyar
Avl, p. A, b.oi.. Public Prosecutor, Coimbatore 10
Messrs. K. Appa Gounder & Co., Pollachi co. 10
M. R. Ry. C. N. Govindaswani, Managing Director,
Industrial Bank, Coimbatore ... 10
M. R. Ry. P. R, Narayana Naidu AvL. Pappanaicken-
palayam, Coimbatore ... 10
M. R. Ry, V. R. M. K. Krishnan Chetiar Avl,
Banker, Bhavani .
M. R. Ry. Narayanswami Mudaliar Avl, Merchang,
Coimbatore e
AL R. Ry, 8. V. Venkatramana Aiyar Avl, Agent,
Iiperial Bank, Salem

AL R Ry. C. & Bhaskaran AvL, a. a., Bar-at-Lew,

10

o

o

Extension, Salem .., 10
M. R. Ry: V. M. Palanivandi Pillai Avl, Puduppalayam,

Namakkal Talug R T
M. R, Ry, N. Parimalakandar AL, Kandaswamny

Kandar Hostel, Namakkal L
Throug?. M. R. Ry. Rajangamayyar Avl, Zamerin’s

College, Calicut .. 8
AL R. Ry. M. Venugopal Pillai Avl, 6. A, b1

Vakil. Coimbatore e
M. R. Ry. C. V. Venkatramana Aiyangar Avl,

8. A.. B. L., M. L. ¢, Coimbatore 3

M. R. Ry, M. Sambanda Mudaliar Avl, . A, B 1.,
Vakil, Courbatore o
M.R. Ry. K. P. Gayarzivallabha Aivar Avl. B. AL B L
Vakil, Palghat .

M. R. Rv. ‘1. L. Swaminatha Aiyar, Banker, Palghat

. C. Seshavya Avl, Tharakad, Palghat
Messrs. Jadoji Jethabhai & Co., Merchants, Calicut
M. R. Ry. Kaikulathil Chathukkutti Nair Avl.,

Merchant, Calicut L
M. R. Ry. K. Chekkutti Avl.. Merchant, Calicut. ..
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O. Appunni Nuaiv AvlL, .
Dwarladas WV alji, Evq. Merchant’
[t wabhai Hemrai, Esq., "
Framji Govardar L2as, Vsq., . . S
MR Ry, 1. AL Sesha Aivar Avh, gov 6. L,
Chalapuram, Calicnt
MR Ry R P Sveaminnpa Gounder AL,
Pollachi
MR Ry SO K. Perumaiovamy Chettin AL
" \".' Po R, Balisvbeamaniam Chettiar v,
NoK PO Nhuthaaowanny Cheeting A
Mesirs, OO AL O ML & Co. .
Mo R. Ry, P Rangizh Gounder vl
Rangiah Goanden Street. Coine lmlu o
MR Ryve ML Yegappa Chetiar
Rajah Srveer. Colmbarore
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. P. V. Nandaswamy Chettiar Avl, "

Messts. Parck & Co., Calicut
Fsq., Calicut
31 R. Ry. C. V. Ramackandrier Avl, Palghat
C. V. Ramakiishnier Avl, Calicut
A. R. Narayar & Aiyar Avl., Calicut
V. Subramania Pattar Avl, Calicut
Manjeri S. Rama Aiyar Avl, Calicut ...
M. M. Naravana Nambiyar A‘l Quilandy
B. Nanjunda Gounder Avl, Coxmbatou
N. S. Parthasarathi Aiyangar Avl,

h .nmaLI\al
M. R. Rv. S,

Mohanar .
LR Ry, AL Rangaswanu Aiyan'rar Avl, Velur. .

it

S. Gopaluswami Aivar AWl L. 5Lop.
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, N. V. Nuaravara Aivar Acl, Ao B. L.,
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MR Ry Ol 8. Sawbamworthi Aivar AvL. Beoa. @ Lo

Coimbatore .
AL R, Ry, K. Govinda Prabhu Avl, Calicut
T CLT. Narevenan Nair As 1., Calicut
,xppu Kurup Avl., Calicut
. I\lhhm Aiyvar Avl,
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. Kris mmmomthl Rao Avl, Coimbatore
N. N Sanukendar Avi. Nanjai Edayar
P. N. K. Ramaswami Chettiar Avl, Tirupur
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490 VEDANTA KESAR!
v Nast. Reo o e a WA yaraREeatoRirEd aEfmif | | o gt
::1 ) \\ ‘\{1‘: " \4";1':;:1;“\;“4111.1' %l\‘um.u’ Avl., PENEEINT LY mmfﬁmﬁﬁﬁi ezl
i - N~ Muraah Paonditar Avl, Caimbator iy
;:«\, ) ;(\ }:"ilnjihR;w_ -"\vl..{r(;oi:xll;u(t—:r‘«?]b“o.n.f. : lL.: o 8 He (God) 914: being born (in the form of Jeeva) aafa all
S N S Vo e ings v comprchined, <xproed by compreheson
;:"s . }’: \'), Ayya ."itt;ir.A\\l;, C‘:‘zlic‘«u‘( I , ; .Z . g8 hcre, in this body, f& what 3¥& other TARYT could proclaim
,-: ) \l {T' 1\'3.2h.l,”m,h“.‘@,i Aivangar Avl, Salem 1 o (can 1 proclanm) a: He ud this gei the Purushy 13 verily 444
130, . Ay ,ll‘ll,:?l” \““,’_: \\] .'_S"l\cf" L oo the most pervasive, immanent a8 Brahman smgg saw 3§ this
mangalam . At A vk, N»’“rl“ Lo arv:{! 0, (1) have seen 3fa thus.
x: \mm';m”h““ So Palmippa Madadine Avl, Vel 1 0 0 Having been born, He expressed all beings by com-
34 M.RORv | Ramachandia Rao AL Velar : : prehension, and thought: ‘whom else can 1 proclaim here?’
I:Z \\ \\E':t::‘g;: :Ialxlu(\)i‘x.l}fi‘fx:A:\x\:‘_l.',“,\':x:.lukk'aa boo He S;l\\’.\'tl“if y ’this Pumsha as the most pervasive Brahman
::‘I, o ;i:u;mklrishnn Chertiar Av, gc‘nv:i_:qnza.ai;all';,;;, : 'i: N and (said to himself) ‘O, T have seen it.’
P30, ,“ t{”.t }g‘:;fddi\ru}?{‘;n\x\r\l\'\U:l}.:’““ ; ‘O’ o | [NOE—CGrammatically speaking, the first half of the text
i.ul». . T }’\ Subramania Aiyar . o N is very obscure, and o nalueally, commaentators differ in their
112: g R;l-nw(n"“]-i’)l .I\’S(::?m»;li?d“pIKQMM Avh. L g o interpretations.  But as regards the true import of the mantra
43 Anonymous e o 08 there necd be no doubt.  The drift i> that Iswara or the Atman
o T S S when got individualised in Jeeva form expresed or llumined
Totst ... 1% H"'.; the universe by his comprehension. _Tl’lc'ol)ject of kno’wledgc
(¥) wholly depends upon the capacity of knowledge (feremf)
T ) of the subject for 15 expression (3#3:), for material objects are
not self-cxpressive (WA: w#ar: . Hence the relative  world 13

wholly dependent upon the relative consciousness of the
individual soul. But the dual vision of subject and object
of the iointive consclonsness appears to be the only truth
in the beginning, i, while Avidya still clouds the mind.
Next, when the soul begins (o scrutise the nature of this
object and understand the true meaning of plurality of
his visions, he feels Brahman as the only first Principle in the
form of a logical nceessity. Subsequently what appeared to him
first as a mere [ogical necessity slowly dawns upon his conse
ciousness as its permanent cuntent. And this transmutation, or
better evolution of the individual consciousness into Brahman
—consciousness is gencrally called ‘realisation of Brahmaw’
and is indicated here by the utterance, ‘I have seen it

Having been born—i.e., having becowme jeeva and born
with the hody.
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dud thought )
& thought wh i—i .
e })rinc"pT : Q;n cei—ic., the jeecw wanied to see what
¢s besides his ' ; ; ;

bchind thie e side: his own intelligent s¢lf, could there be

1 ene bt :

p ¢ ot plurality of the sense-universe,

€ saw this Purnst PPN 3 ; thi ;
o b ISH(.I elc.v ., he felt it within his own
. sness, that the intelligent Principle which constitutes
]' ‘ ‘ ‘ (Y
3 very soul and appeared so long to his mind as an individuil
ntity, 15 the Lso long t as an individual
o s  immanent Principle of ali existing objecis and is
he very be-ing of the universe.  Thus he realised Brahman as
the mos. all-pervasive Principle,
A (’ur/.fsh.:—thc jeeva is call Purwsiia becaus: he dwells with-
in this city, Puri, of a body.*
F}’_‘ -~ ~ ~
_ AEAINTTZ2Y ARTFRY § J AW AT qedfqeg cqaas T
WO | ST 37 f g ofvatrr =1 R om0 0w )
gfa geta: amve: | g 1)

ﬁfqﬁtherefure WA scen as this 33k {dandraz y verilv
A (His) name. 337 87 being Idandra 4 Hin wim mdxrcctl;
¥ Indra sfi thus amera They call. & because 341 gods or res-
pectall)lc persous #1afgdn: love to be callen by indircer  names,
5 as if, LicJ‘cpetition of the last line is to indicate the ond
of the chapter.]

‘ l“he‘refore He is seen as this (Idandram). Idandram is
ve;lllﬁ His name. Though He is Indra, e is indirectly
ca . : ] e

e I.ndl‘a. [t appears all respectable persons love to be
called indirectly.

Sech as Hhis —ie,, realised as s universe.
ALl respectable pepsons o/ —zuch as taither, moiner, teache:
;nd other such persuns wortinn of reverance, wrc never called
. o » A I oL
Jdtltl;n own name, but as pappa, namma, s, protessor ete
an ' ke §
ey‘au like to be calied thus, 0! not by therr own names
by their inferiors, ’

END GV THE THIRI CHAPPIR,
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Aitareya-Upanishad
PART SECOND.
CHAPTER 1.

sy T |

gEd = A1 SRAWTiEAl mit oty | aEA AR SE
. gqanrERcaEIsseA fifd @ e faa s
AT JIW T LY

wfimg: pregnant women WUEMF] move away. 3p This jeeva
g a1 verily wifgd: first g€ in man w: germ 33, which nAa this @
sced, A7 that vA7 this T all % from limbs #myd produced
3 essence of strength, ‘&f that) qream the self, the essence of
his self 3r=mft in the self, in the body f3qfd (he) holds, &1 when
firgi to women (&q that) famfa is deposited 4 then & this
wwafa produces &7 its &7 that gaq first 579 birth,

Let the pregnant women move away. It first becomes
as a germ in man which is called seed. That is the es-
sence of strength produced from all the limbs (of the body).
(Man) holds it in his body (the essence of his) self. When
he deposits it in the woman, he causes it to be born. That
is its tirst birth.

[NoTE: ~The belief is that the jecva comes down from the
chandra Loka with the light and rain and enters into food-grain,
aud when the latter is eaten by man, it enters into his body and
i« converted into his seed.

That is the essence elc.~—seme
of man, drawn from all his limbs as it were, in as much as on

it depends the very virility of man. ]

afea s BT A & A | qenrA @ At

a is considered as the essence

A SEAaTEREa 9 wEaE X
Jimbs a1 as A4r so aa that faan: of that

=i of one’s own 3ii
(body). @=drd there-

woman #EmE incorporated with the self
T VEDANTA KESARI 399
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fore vt her A f@Af& does not cause suftering.  ar <he %3 here
(in her womb) ™ entered 37 his v thi~ wrFam self waafd
nourishes.

That (seed) gets incorporated with the body of the
woman (just) as her own parts of the body, and therefore

it does not cause any suffering to her. She fosters his
self thus within her.

@ AARER arEfmsar wfi A4 &t aa Bl s e
FeAAISAstmEafs | @ Tegan FARsishRtEgeIeATRd 72H
T SHTA AT O A1 N DRI FA w0030

(=9 because) At she  (the  wife) AT the nourisher,
‘@ therefore) (A1 7fq she also) swafmAsm should be nourished
(protected) & the woman (wife) 4 that a1 womb f3afi bears, &:
he @3 before (the birth) 3 verily AW the child #=#: of birth
APy after AR exalts (by purifiication), &: he & ®: 3@ before
the birth g what s@fpmft exalts, A9 that =@ his self of
verily Wiqaf exalts, 797 these Jmmi worlds #a9 progeny, f
because 28 these sm: worlds U4 thus AT continuous A that
W=7 its (jeeva’s) AW second %=1 birth.

(Because) she becomes the maintainer (of his self
within her, so she also) should be maintained. The wife
bears that womb, He (the father) exalts the child even
before and after the birth. He exalts the son before and
after the birth, by that be exalts his own self in order to
perpetuate this world of progeny. Thus are these worlds
of progeny perpetuated. That is its second birth,

He exalts elc:—i.e,, he punities the soul of the child by the
religious ceremony known as Jata-karina-Samskaras, which are
performed both during the time of pregnancy as well as after
the birth.  And in as much as his son is only a re-production
of his own self hiologically, he exalts himself by exalting his
son and grandson,

Thus are the worlds cte:—i.c., the line of progeny is per-
petuated by thesc Samskaras, becauze they make them fit to
follow the Path of Dharma and thus gain strength. To live

through sons and grandsons and so on, is the immortality of a
householder. ]

400 & VEDANTA KESARI

AT

- (5)
THE GOMPLETE WORKS

OF
SWAMI RAMAKB.ISBNANANDA
Yol. 1, Price Re. 1-8-0.
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N per cent pef anhum for one vear
84 ner cent | s AuULLOT 7 yedss.
9 por cenl per annumlor 3 years.,
Lnterest payable Hal -ycarly.
Wanted District agents on libera
must b sent,

P pay and commis ion Security By 500

TALISMAN AND CHARMS.
For those people to avoid all sorts ot misfortunes and
enter the gates of successful life.

Rs. A p
For Success in Religion and Spiritual Life oton
For Honour, Riches, Learniug and Greatiess A
For Health, Physical Strengib, o o0
For power of Eluquence, Speecres S 2 B
For Success ip any Undestaking or Lovgation, & . W oo u
For Success i Sporiy Racing, Lards, G 9 Chanee, & 7 8 O
Four Success in Trade dnd BBustuess e e 10 0 O
For Agriculiural Prosperity, Frnning Good Cropsy &c . 7 B8 0.
For Success m M g Plumbaga, &Gt . 100 n f;
For success in Gemming L
Raobi Sulomaon's Special Talisman for vrury suecess Lo . A5 v
Specially vajucd and worn by every successtul Hebrew, 2nd quabty o0
o do 1§t quadity 0 G
. 1300

Expensive lite reading o
Two Rs. 25, Taree Ro. 30, more

Note.~—A Money Order will bring the

at Ks. '11‘) per rc.;ding.m
Talisman to your door
[ be paid i wdvance. No V. P
55 (¥.K.) Cheku Strest,
COLOMBU (CEYLON.)

Always th e
D. A. RA , Astrologexr, Nq. -

36. The Ramakrishna Kutir, Almora.

37. The Ramakrishna Tapoban, Dharchula, Almora.

38. Sri Ramakrishoa Ashram, Kishenpur, Rajpore {Dehra-Dun.)
39. The Vivekananda Ashram, Shamlatal, Tanakpur P, O. pilivit,

BOMBAY.
40. Sri Ramakrishna Ashram, Khar, Santa Cruz, P, O. Bombay.
MADRAS.
41. The Sri Ramakrishna Math, Mylapore, Madras,
42, Sri Ramakrishna Mission Studemts' Home, Mylapore, Madras.
43, Sri Ramakrishna Ashramna, Nattarampalli, (via} Jalarpet.

MYSORE,

44. Sri Ramakrishna Ashiama, Viysore.

4S. Svi Ramakrishpa Ashram, Basavangudi, Bangalore.

46 Sri Ramakrishna Stadents Home, Basavangudi, Bangalore.
KEBALA.

47. The Ramakrishna Ashram, Trivandrum, Travancore.

48. Sri Kamakrishna Ashram, Haripad, Travancore.

49, §ri Ramakrishaa Mandir. Tiruvella, Travancore.

50, sri Yogananda Asram, Allepy, Travancore.

§l. Sri Ramakrishic Ashram, Quilandy, N Malabar

32, Premanaticic Ashrama, Muttom, via Haripad, Travancore.
CEYLON.

Ashrama, Trincomali, Ceylon.
aidyeshwara Vidyalaya, latina, Ceylon,

BURMA,
aa Mission Sevashram, East Rangoon.
FEDERATED MALAY STATES.

56 The Ramakrishna Math, Kuala Lumpur, F. M. S.
UNTIED SIATES OF AMERICA.

7 The Vedanta Society, 34, West 7ist Street, New York, U. S. A

58, The Vedanta Society, 1. Queen’sbury Street, Boston, Mass, U S. A

%0 Ananda Ashrana, La Crescenta, L. A. Co., California, U. S. A

60. The Hindu Temple, 2963, Webster Street, San Francisco, California
ol. The Shanti Ashrawa. California, U.S.A.
TEMPORARY RELIEF WORKS.
{ Famine, 2 Flood, 3. Plague, 4 Fire, 5. Earthquake, etc
1. Famine Works.—In District of Murshidabad ia 1806—97, 1908 ; (b) In
e Distri ¢ of Devagput in 1807: () At Devagpur in 1897, 1919 ; (d}
Dakshineswar in 18975 (¢} Kishanghar (Kajputana) in 1899 —1900 ;
C. P.} in 1900; (g Tipperah, Sylhet, Nookali, and Faridpore Districts
16 and 1919 ; (k) Diamond Harbour, 1916

Khndwe, in 1906—07, 14915 (. 19
—17; (i) District of Puri in 1908, 1919—20; f) Bankura Distriet,
1915 —1916, 1919 ; (b Midnapur. Garbeta, 1919 ; (8 Barisal, Faridpur.

1919 ; {m) District of Balasore, 1915 : (») Khulank District ; fo) Disgtrict
of Manbihoom, Bagda, 1919.
2. Fiood Relief Warks—
tal Ghoga {(Bhagalpur District) in 1899 ¢ (B Behola Bishumpur, 1900 ; (e
vorth Bengal Flood Relief, 19'8; (dv Ghatal to Hoogly District,
1909 ; {¢v Iu Bankura, Hoogly, Howrah. Midnapur District, in
1913—14. {f) Birbhum, 1919 ; (g I[n Muttra District in 1818 ; _(h)
Jenapur, Cuttack District, in 1918 (i In Tanjore, Trichy, Coim-
batore, Br. Malabar, Cochin and Travancore States in 1924.
PERIODICALS.
In Eaglish ~The Prabuddha Bharata, published by the Adwaita Asram,
Mayavati ; 121 The Vedanta Kesari, published by R. K. Math, Mylapore ; 3

The Message of the East, published by the Ananda Asbrama, La Cregcenlal
Patna. In Bengali—The

Calif. (4) The Morning Star, Sri Ramakrishna Aghrama, Patna.
Udbodhaa, In Tamil—The Ramakrishna Vijayam 1@ Hindi—Samanvoya, In
Mala ,alam~—Prabuddha Keralam, ’ B

53. Sri Ramakrishna
54  $ri Ramakushna Vv

535, Sr: Ramakrish



Vol. XI1, Nos. 9 & 10.] [Regd. No. M. 1115.

Complete Works
OF

Swami Abhedananda

Vol. I Containing

Self-Knowledge, Divine Heritage of Man, Re-incarnation
and Four Single Lectures.

. Hitherto the works of Swami Abhedananda were published only
n costly American editions. We have arranged to bring out all his
preclous wntings in two or three volumes of cheaper edition so as to
place them within easy reach of all. The work that is out just now
is the first of the series.

PRICE :
Indian Edition Rs. 8. Foreign Edition Rs. 5.

Sayings of Sri Ramakrishna

(THIRD EDITION)
The most exhaustive and comprehensive collection, containing
1003 Sayings and Parables arranged and classified into chapters.
A valuable glossary has teen added #t the end.

(Duvxeen Rs. 1-10: cloth Rs. 2.)

e ————

COMPLETE WORKS OF
Swami Ramakrishnananda

Part I: Containing Universe and Man, The Soul of Man,
The Path to Perfection and The Necessity of Rehgion,

For a long time the works of the Swami were appearing in single
volumes. In the present edition are combined four of his books in a

cheap form.
Flexible binding ... Re. 1-5-0s

Apply to .—THE MANAGER,
VEDANTA KESARI,
MYLAPORE, MADRAS.

Editor : Swami Sharvananda.

M, L, J. PRESS, MYLAPORE, MADRAS,
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