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Bharata Samaja as such is not responsible for any statement

DDITOR’S \IOTE
hid : W

WITH this issue we enter upon the!fourth year of

the Dharma. - In our last number we appealed for

sympathy and co-operation and we are havinga

good response from our friends and co-workers for
T which we feel extremely thankful.

grénlels
‘ Everywhere there are signs of discontent with
the present state of Hindu: Dharma and protests
are heard from far and near. Prof Yegna-
narayana Aiyer at Madras feels that * the present
Religion of the Hindu” is not “a living force,
being - incapable of inspiring men to glorious .
deeds and providing a bond of connection
between the various members following the
Religion ””. The remedies he suggests are: (1)
‘Taking such steps as will make the religion a
living force in life, (2) Making the Scriptures and
Truths available for all Hindus, and (3) Providing
some sort .of common \VOTthD irrespective of castes
so that all Hindus may be brdught together. TFhese
_ in a way reflect the objects of the Samaja and hxve
been obviously arrived at by independent think{ng.
The above views of the Professor expressed i his
inaugural address to the Presidency College Hdctel
Society the other da.v are extracted elsewhere.
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made in this Magazine unless contained in an official document.

in this issue. The word-for-word meaning and the
literal translation of the Mantras with their use
and application to the Ritual already made in a
great part by our late Editor, Pandit A. Mahadeva
Sastri, have now been examined and are now
published as revised and completed by Dr. Kunkayf,,
Raja, M.A., and Mr. P. K. Telang, M.A., and our
readers will find them extremely useful f{)r study
and helpful for concentrated thought R
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LOUR ATMS AND OBJEci‘*s

[In connectxon ‘with the Jubileo Com'entlon of the
Theosophical Society at Ad_,:u', a public meetmgqv-"‘lf
held on Sunda) evening, the 27th Deqembf‘r 1925, uvder
the auspices of the Bharata Szuna]a, Wwith Mr. J. Krishua-"
muxh as Chairman. Rajadbarmapravina Dewan Bahadur

K. S. Chandrasekhara Iyer, the then Vice-President of
the Samija, spoke as follows on the aims and oblbets of
the movement. | M"’_ K

Truty is one and the same for all, from whatever atrloy
it may be viewed, though ditferent obser.em may,see a,ndu
emphasise ddferent aspects of it, So is it Iwith the
Sanatana Dharma, the unpemshable Lnowledge of thel
great eternal Realities, which is the same for all of the
» Race to whom it was first given, axd spocially so for all
Hiudus, however variously thut knowledge na.v he
uudnrstood presented and applied.
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The Revised Rules of the SamaJa as ﬁna.llv

'approved and adopted are printed elsewhere.
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Thqre surely is no harm in variety as such:

the

arlotv which blends into one is of the essence of beauty

an
is
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dél harmony, and amplifies and enriches the whole.

iscorfance that jars, it ix disunion that is o source af .

wenkness and injury to the whole.

The Puja Ritual.——As stated in our last issue the
thual and its detailed translation are commenced

o

Now in India sectarian divisions }»m.,multlfvhed
enormously in the course of time—divisicns turmno
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N BHARATA .DHARMA [APRIL TO JULY 1926 | APRIL TO JULY 1926] o : e
s sf \qq“lﬁai e ' ’ . — — : 'A | - : . - ferred t"‘ »’ t be a school for th; temple priests so ‘thatﬂg}y mj’zz‘t‘"‘
. { 5 - .1_ ' : - - . - : . my o GO0l nmoly oy referred | R must 2 & 8C ' S ; o -%'. s 1 ‘” 9.
sometinjes o gyéry remote or abstruse points Sf doctrine ¢ This was the policy adopted by the persoas referréd to 1; sixteen. [This was necordingly done as be, as they ought to be, leayned men not or'y in e

. ; g ] 1.1 Ynd
the Secretary’s Report printed in our last numberj E8.] details of the ribuals they perforr}x}led but ;;,tls}:?, 4; trh(?';t
i intenti ;. 1 y B he snificent expositions of truth that were tle glory
tention, finally, to apply at once fort magniicent "6xXpo . ; e hev.tne
dlt'slssior(iugf Ht?h(; Bharata S)ii’maja into the fellowship of  the Hindu veligion all over the world, Ab"/ihe‘g;'l nbi_‘;;-
:h;m“"orld Religion, in the fervent hope that it may {he temple priests had been -very much reflected. In
. At}

and oftiin respitief merely on diversity of outer observance.
==%he ».'as\(lt hig'peen to breed disseusion and strife in all
di@rﬁ}l}(ﬁ(}@ 468 life, and forming a serioud obstacle not
only) ¢ ,i‘gﬂiitjc'al and n;mtiz.nal unity, but. also to the

H

arata Samija, which was duly incorporated in !
December, 1920, at Adyar. In addition to the funda.
mental truths referrved to above—which, it will be ' C

above, who formed themselves into the association called |
the- 1*?}1 I ‘

visa 4 + , . re . . L. * wWere o ing w »x'eci iil)f'bf
H NS },,;-,g;qhsufﬂ’; i\ Of  the (*/’«;m intary ideas of common significant to note, are identical in substance with-the | ing instrument in the hands of the great 4, Hindn University they were opening a »'ecial e
‘21?:*;&1 )‘}{.:.‘J‘A,Dtha{;%fo‘f;z s o ’ bagic truths of the World Religion which have now been | f} ,};ff::l-aufzm?ﬁe 1iord Maitreyz{, when He desgends On  instruction. which could be mkaﬁ?l upl‘bn{ th)o{se :vllx;i‘ :‘.h 2
: Uteanwhile' the k'nowlc,-dgu'(of the eternal Realitios has L0t2ally adopted by the Theosophical Society—the | ‘ eaf:{h for the resuscitation of the ancient. bamltan% to be trained for PmeSt‘él{‘{}(.{' i wb - :x:z‘i f\lt tho per-
ﬁe‘\fgme fainter and faiuter.:' averldid with siiperstition,’ Bhirata Samija holds up Service as the bighest ideal of | - Dharma of our land. 1t is our hope that the tiny seied of  (Gaga to the gz‘hi\vn(til;g," O‘J’Ei ?&T{id‘)tﬁaﬁ hot only the
¢ error, and the spirit of sect;imgniém. Also, the spiritual - life, and: enjoins the utmost possiblo purity in regard to e the Bharata Simaja, planted just five years ago, and 0w formance of Shraddha and 1 A

k3

B~

P . ; e od: { at a good many years ago she
; ) the Bharata. Membership in that case will depend on | * Procceding, she said that a g C Rl
the ig nt masses. . j ; fen 3 f the Society who
1 1gnorant masse oo i isi i ; § iy rted association, of members of the Society
. . : the applicant sympathising with the expressed objects of ! A o~ IFORM started an association,, ain definite lines, started at
Attempts at reforming this state of things bave been the association, which may be shortly stated thus: T tE] SOCIAL RE o4 . were willing to work on certain definit ) SWArteq ab
often made in the past; but the result has generall C ! ’ i B . T . the wish of the great Rishi Guardian of Indla! Rxghﬁ
. . e g . 7 . . . . A o~ s a4 wea
been to accentuate instead of allaying existing diver- To study the truths of Hinduism ; ; (3 By Dr. Axxie Besaxt Agastya, who lives in Southern India. 1t was His w }hd
sities, .and to add one more to the number of seets in To 'stuﬁ the schemo of Hindu Ritaals, to adant & / £ov . ’ ghat polibical, reform should be preceded and accompflm;e
5 . . . St 3 RC 1 ) als, . ., : e . . N ) .
"..existence, or oceasionally to take people ot of the pale be . k iti nd e for | 4 : speak a few words nt the Public Meeting 5Ly getting rid of social differences. She drew up a pledge-
" of Hinduism altonothn B L -sarre to ‘modern needs and conditions, and to provide for : ; REQUESTED to spea \ said that come of thers )i;,h had boen very fairly carried out by those who took
} ORether. ) . . their proper performance ; and, generally o e above referred to, Dr. Besan said jiab somo ol them whic zad the general advance of thought among Hindus
" It occurred in these circnmitances io some of our . " j : < might possibly remember that in a lecture delivere . it up and the genera oM it /e i it
number, who were both earnest Hindns and- ardent To spiritnalise Hindu life and thought, and to promote - o Benares many years ago, she pointed out the necessity had led to some of nsdb':u:qandj‘sonfeI{)ein”‘ g e
: : 5 r w11l . - - . : , - ) N . ) 4 ¢ .
Theosophists, that what was wanted at the present time harmony and good will. . - . : . for reform in some of the varions Pf“é(" Ofi the great, They hildlneiedud xieworS];:é,d] e o ;eform adupted
initiati e ndi ' . ) a . ; » those mentioned was one, ras nsked to make a sketcb.of a ¢ .
was not the initiation of a new movement t.endmg The  Bharat: ' Samain, 1 may say here, has no idea of R Sanatana Dharma. Among 58 ! A}« . : was ask swod conditions of o-day. The Pledge, which
towards sectarianism under the guise of reforming the S T WA : NS & . the purification of the tirthas .or places of 1y the changed con . e | 7
’ o . 2 proselytisation,of weaning a wan away from the religion | viz.,, -the purnica ! Fed to s wafted in accordance with their wish (and,
Mother Religion, but simply and aboeve all to provide a he holds, thoukh this has bheen one of the principal aims ! 1o pilgrimage. Visiting Hardwar she was shoc e to see P:he had {1@ ted in ra ; llA i ‘ 1 ! B,
common platform upon whieh all who acknowledge of militant ereeds in the ij-nsb - it is content to extend its =, == two or three priests quarrenm;‘: over the POSE‘CS‘-XC”I of & finally revised), ruus as follows: . ]
. . o ; Y s ” ~ > = 2 EE21 ! ) E i ) . . K . -‘ oue lt tO SGt‘t lt‘S own ouse In . . spe e, g . .
hlllegl?nce;; tohthe one ommta]mzf Dharma ;;.”glhtl rr;)ec,tﬂm welcome to auy one to whom ity objects and principles | |- single pl(llgltllm. H‘}’lld;:izl;; Hindus could really perform «1 promise to d:is;-egard a:tlf’l(};dl %lfﬁlflciIZ:%?l :315;‘?;
decord.  Such a common platform is afforded by the | Wi . L : i o , hose who were [ Y p : sect and to respect virtue, honour afd n.+fn"
fundameptal trnths )mo]%inxled by the Sanatana Dh:)ur'ma appeal, whether he belougs to any other religion orlo, 5 = ordex Mi; She had tried to help in the revival of on caste or rer found P . ’ W T
ancames he b prock ¢ the A i (R j trutl none.. Aud what is no less mmportant, it admits to its ‘:”‘v*,x[, that task. iehty and spiritual religion. A$ the gervice wherever found. ' S
S J o 25 —trut . . . v A H s . P > s N o
igh* from the beginnings o the Aryan Race—truths ceremonies of worship. all persons, irrespective of caste, | Srowdur Hinduism as a mighty and spirit o vefrain ) . ceward Motherhood as a sacred Natici.al
Woieh are,the bedrock of the varions systems of indn : : : . : ; he had thoucht it her duty to refrain from “1 promise to regar I ed "N .
o LB are,ile be ’ £ S5 5 class or colour, who tome thereto with reverénce and same time she g o A becatse it ] d therefore to reverence and unard the 1-ononr
~Ruligion and Philosophy. These truths may We shortly: devoticn e ) . o P interfering as 1t were with Hindv customs, because 1 avacation and therefo and guurd t}i’a,t cf the wuman
summa tised as follows : - oo ref | - wounld be considered ag one of the many nttta:}is leve]le(t of all won,\efu “'3"1[ reverence and guu f my
d In this cennection I need only refer to the beautiful . le of her own colour at the ancient - ¢ 1\ own family.
J : nd Transcendence of the One s . ) - L especially by people of he N cd ¥ .
The Imxflu.mence a : Hindu Temple which was consecrated here the other day R radually a body of earnest men had set . : g ged classes by treating
4 Suprome Being, the Source of all ; 1e . - . ol Hindu faith. Gradually a body of eary iver tho Lust “J promise to uplift the Submerged classes by trearing
i, ° . : . s and the ceremony of public worship which was tnangurat. . themselves to begin this gigantic task during e 1,1“, them with courtesy and respect dne {4 every low 2s%
Ypntinuons evolution towards perfoction as within the  cd there by our revered leader Mr. J. Krishnamurti and | " three years, and out of their own small resources they itizen by refusging to countenance tl€ir exclusiou from
ot . . B . . v, . . s S 2 i . . . iz q
ZaxrBose of Ishvara, the Lord of onr universe ; 13 -being continued thereaffor fréjm day t}‘: day.h at has : had built a Temple whose servicés mauy ;{;thbem l;]a](; :)lhces op);n to citizens in geueral or from employn.ents,
L e d . R . 1 . 9 - av ] . . . s MIPISEC that on £ . N Vi RS
-« A Hierarchy of Gé¥eloped Beings, including Devas and  10deed: been our great good for une to have had the attended. They might, have been surprise lo ositions aud oflices merely on account of their bitth.
Rishis, wl king to carry oub the Divine Purpose  ¢bthusiasm, the fervour and ‘the wise guidance of our ; first day of the public worship there were some people in  positi C e e 1
SMIShIS, V(;mcare ].VZ}(:T];“E whi';'h Sl,re the P;zpressioufs ofptixe Chairman, and the deep lenrning and resonrce of Pandit the Mandapam who evidently by their colour and by their «I promise to ignore all cnlom; dxst]lcnctlonﬁ in encia
m acccrdance w ] -h ¢ ‘o Sastri . i : ¢ A Y s That wa . ; and to promote as fur as lies {u my
gt - A. Mahadeva Sastri [Now, alas! no ‘wore.~Tp.] and ! d . t Hindus but. Christians, bt was d volitical matters anc p 1 Y
e JIN¢ H - - . ) ress  were no ay 1 ' and p B T . S
?:Q}Y?gijh(xture ; Professor P. K. Telang, and the ready and cheerful intended as a sign-to show tbas Hinduism had tnkep P power the entry of .colqure(% races into all'countriey on the
7 TReiaearnation and Karma as among the factors regula- co-operation of others, in :evo]vmg .and putting into its ancient attitude of recognising all as childrerrf the same footing as white immigrants, ;
'"wting human evolution ; i practiré a form of. wublic Worshlp Wﬁlchc ’thoug}; | one Father . . . . : : . «[ promise to f)ppo;sc marriage below the aoinpletion
. . doutlless capable of improvement in .the course of | ‘ . - R ; o e £ wids o1
: i other - 5 o MY . P . s B i crieny 1l o sent timo a 3 yvears, aud any social ostracism of widhws who
r'_) !‘he N IO?],(t‘Ih.O:d Otf Huma}m? and  the essential ex{ior-lence, is at once simple and impressive, beautiful Some of them might lxumi fliat at ?}1( p?e‘;]edn:'nt what of 16 years, anu 1‘ 5 e S _
, 3 s . h K v, . 8 . . e d b e
/ solidarit§ of its interests as a whole. ; . and} effective, as all who have attended it in the attitude very . great change “.“.as; coming ({s u]' ;e“w: 01(1 \1‘(-mo“‘i(al marrs. kN v o )
Other’ truths there are which may le derived from  of Warnest devotion will no doubt readily ‘testify. This: was technically calle}drt_le otolmmgl Jlapné" {:3 é¥1(ir (:'r(‘, «] promise to be kind to animals not dangerous to
: , 3 ; o subiect ith’ b 1 he belonged t« : *eTe- . ) 3 i P ’ ,
these, or are of less importance, and doetrines in plenty= pgflicnlar part of our subject will be dealt with more Ray. Whates “b ll‘e ’{a’ ?umuchy‘ vit-'\(l)is:*d The Devas of human life or health and to OP}”OS‘*.{““VQIY all fru'JIt‘} to
whichpare likely to raise controversy rather than to find  #lly by a later speaker. I must however ndd that a ) monials’ would be vui.) ‘ t" e part in the serviee Al animals, snd all wanton destrnetion of natural objects
: : < T v . . . L ake a verv ac » purt @ 3Brvie i . . . - R
general agrecmment. All of {hem are worthy of study in  cdertain amcunt of sifting avd, revision has :also been | d‘ angels wounld again take a ~]U) ae é\":‘ put ]Id brin : shont  sharing with as the One Life.
ot . « M .- ¢ ) ohes. & 8O W . oy 8 3 ] . .
varying degrees, some appealing to some mindg, and  undertakeun already in conneetion with othe.r ritnals, such | o\ of the temples :md't‘l_le c}nup\, ‘)LS,} ﬂ;ﬁ :‘r) "{Vi‘i;lerené co!"’mtrivt - e Thivate Beanty recognisiug it as -
others to others. But there is no-object in trealing all  as sendhyavendane, wpanayana, ard so on; and f.hﬂ_t tbf’.( —_— © - far more of 2 religious dgnflf)?p]-?'ill 1_; der rﬂém:t AT T 'Iﬂxzomngu oo St mqnifest:bti()uh zmdhtn S
of them as of equal importance or of binding forge; this  tivahe or marriage ritual will donbtless also be similarly | ~ ' of ‘the world,” an atposphere '“F’t“ ‘}Aad a““d?l;t‘ Tond 0{ C(""‘i’?“"” 110‘ ' l'aeaﬁl'ov’ saualor, dirt and ueliness whaa
r A1l lead simply to dogmwatism andintoleranch, What dealt with when . we perform, as e lioge to doin a few, o - was almost confined to the_ %zred ] :;nd ane f.vl‘l"l’ g eucrgctl“f:l Ly ()\"eu". Im:lz'a]] ety » e
" we have to do is to concentrate on the essential funda- @ys, the firsg marrigge under the {nspices of the Bhirafa | o “ Bharatavarsha, [t was ho})u( & Pﬁh ey Acsrden;* t;) o 'rr;' ever found. .“‘[4 i - ; -
-mental truths as the basis of union, and agree to leave Bamaja—not, he it nuted, a marrviage of infunts, but of & ! “~ o1 be done by the Bharata ?um‘?. ) ;nU ,,lpr:ﬁeqsu- 3 'J‘P;m:e : e . 7 . \
( . ; SN ¢ . 3 i . + Dy 2 ‘Ork Weze necessary, 2 . .
pexf'ect freetom to each one as to the rest. yourg man of twenty-thu,e to a groswn-up maid of over } — that out many branches o \&({l L wex T3 ; E % . :\
. . N ¥ R
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significance of ceremonil as a method of bringing
together the seen and thel unscen worlds bas been more
or less forgottetr; the sygtem of rituals has degenerated
into a number
:",’u“\\anu}‘/b(':eren

ouies' havé become so many

ndfunscrapulons priests to extort

money by imposing)-)r'é_ﬂﬂj weak and ignorant, At ihe

same time, bigotry and ¢atolerance reign supreme, not

less among the educated ],Ovc?llcd'orthodoxj ther among
s . ! .

N ‘ n. .

¥j tirespme forms and meaningless

daily conduct and sar) oundings. ,
mav be -summed op in the three words which form |
thd™motto of the Saméija, Unity, Purity, Service,” are !
erl.odied in a declaration of principles, the acceptance |
of “\yhich is alone required as u coudition of membership. |
In order still further to widen the basis of fellowship, :
it islunder contemplation to dispense with & formal act of -

All these points, which |

- accepbavee ‘on the part of applicants, while nevertheless

emphasising’ the principles. referred to as the creed of ;

{

.

1 orr <6 and

ting into a healthy plant, may fulfil its promise an
81;2(;1 ‘ilrlx%o a mighty tree under whose ample and- ull-
gmbracing shade there will be place and welcome mz;_, :11}
of India’s children, and for all others who love-{?hu

Motherland as their own.

'BHARATA SAMIJA AND

2 : =

Samskrit was badly pronqu.ncmd but sui‘%gtnnes'the wor(%is
theruselves were uniutelligible. Whef the priests dgau;
became learned and devoted, they wopld regain the respec
they had largely lost in the Hindu éommunu . ..

"There was another line of work) which, it was proposed,
should be followed out by m=mlf#s who were willing to
take that up in the Bharata fymij.  That was the line of
Social Reform in an atmosphere of religion,
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" THjg BHARATA SAMAJA’S WORK
. d 3

s ¢¥rom “On the Line ” in New India)

- ’Igt‘m Reorganisation of Hindu Life

Tuse meetixgg held under the' Banyan Trec at Adyar on
Jwnday nnder the auspices of the Bharata Samaj bore
Mtestimony to the eagerness with which many Hindas

# belonging to the Theosophidsl. Society are striving to
free Hinduism from the.aceretions of blind orthodoxy,
from superstitions and evil customs, which have grown
round this greatwand ancient Faith, effectively disabling
Hindu society froms acting «s a channel for progressive
life. The dross in the religion of Hinduism, as under-
stood commonly at preseut,; has: so covered the reality
that underlies the k.iith, that people have mistaken the
dross itself for the reaiity. Fortunately, however, through
the activities of a band of earnest reformers, attempts
are olice more being made to purify and present it to the
world as a Faith actively trying to realise the Immanence
of God and to live a life of enlightened Brotherhood.

*The temples of the Faith have to be thoroughly clean,
physically and otherwise. We must also have real
priests who would regard as their primary fanction the
distribution of spiritual blessing to the world, and will
ot misase their high calling. [t inuplies the substitution
of real, life-giving ceremonial in place of that performed
by worthless -priests who merely repeat words without
caring for or knowing the thought behind them.

" Another Aspect -

In addition to the purification of the rites and
ceremonies and of the temples, there is the mecd of
xeccganising the whole of the Hindu society so that, in
all aspects of its life, it may it itself to do the work that
Jts great Founders have intended the main stock of the
£gyan Iace to do. For that purpose, Dr. Besant has
Adgafied i piedge along the lines of the Stalwarts' Pledge’
“ot"1913, moditied to snit the progress in the thought of
"the Hindu ,world made during the last twelve years.
Those tha. take the pledge will be called upon to dis-
regavd all extificial distinetions of caste. The four castes,
basgd on the natural temperamental and fanctional
divisions in 1 rwan beings in Society, have degenerated
into numerous \zub-castes and divisions, and the whole
of the caste system is shorn of the reality that was
behind At “when it was originally brought into existence.
Its corkinuance spreads the virus of hypocrisy amoug
the youth of the Nation who though their souls rightly
revolt against it, yet pretend to believe in it, ignoring it
, secretly in practice, for fear that, by admitting . their
disbelief, they might hurt their parcuts. Other evils,
such as child-marriage, which is responsible for lowering
thé morale of whole generations of Hindus, the seclusiog
of women, the want of respect for the mothers of the
Nation, and the ill-treatment of the submerged classes,
which is a negation of a1l religion and Brotherhood, havd
anforfunately Lecowme prominent features of modern
Hindu life. All these evils the new reform movement
will attempt to eradicate. We wish the movement all -
succes®

Lo {
HS

Q“{{\'ote: The Bharata Samaja Executive Committee have
sirpje passed the following Resolation on the subject, on the

mlion of Mr. T. Ramchandra Ruo Garn who was keen
i .

) .
e e e . (.

t

on jinitiating sustained and vigorous activity on the
various lines comprehended in the Pledge above refer-
red to—That, while the Bhirata Samija as such
cannot identify itself with some at least of the lines of
activity (for example the political line) of the kind
represented by the Pledge of the Stalwarts’ League, it
has no objection to members carrying on such activity
on their own responsibility under the geueral auspices
of the Samaija in so far as it falls within the scope of and
is intended by them to further the declared objects of
the Samija.”] : ) _

POINTS FROM PERIODICALS
(From The Liberal Catholic)
THE VALUE OF RITUAL

By rtug Rev. J. J, Vaxy per Leevw, LL.D.

Tuere are many in these days who doubt the value of
ritual, who see in it but an unnecessary complication in

man’s worship of God. They ask themselves why we =

should use the cumbersome method of ritual, with its
churches and altars, its priests and’ vestments, its in-
cantations and prescribed actions, when all the time
it is possible to reach God within our own hearts with-
out any such intermediary ? It is no doubt true that it is
possible for man to reach God in his own consciousness,
but it is equally true that ritual provides a mighty aid in
this work and at the same time is a meuns for pouring
out spiritual inflnence over an entire neighbourhood. In
the things of ordinary life we should consider a man
foolish who despised the aids which civilization has to
offer, because it was possible to do without them, who
would refuse to live in houses with the comfort of
modern life, who wonld refuse to utilise the manifold
discoveries of science becuuse it was possible to live
without their aid. Sarely man can live without science
or art, philosophy or social refinement, but then his
life hecomes bare and lacks beauty. It is the same with
ritual; though it can be dispensed with and is never a
condition to man’s salvation, yet it is a potent aid in his -
evolution, enriching and beautifying religious life.
* * *

All great ritual is based on a Pattern :1bovel, thé

‘Ritual of riorld-creation by thich- our universe is

‘sustained and energized, As such it is more than merely
8 symbolical action, there is a real and living connection
bhetween the actions of the ritual down below and the
eternal Keality above, and through that connection the
ritual actions "of - man become chunnels in this world of
the divine Action to which they are linked up.

[From his article on Tur Presexce or Curisig I
Tug Presexce oF Cnrist IN THE SacrAMONTS. ] ‘

- HOW DOGMAS CREEP IN

Tuwre is only one truth, and different religions are but
different ways of stating that trath, that it may be
Snitable to the particular people and to the period at
witich it is given. Do not think that we havo exclusive
postiession of the truth. It would indeed be deplorable
if Cnly a comparative handful of people should know the .
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ud that all the countless millions who have -
;r(;g‘\?]atié this great world throngh all the past millennia
should have been left in Qagkxless-and in ignorance.
But it is not so, for all religions alike come forth from
the Father. In the beginning of their teaching they all
express the great truths about Him, bat all in turn, ang
our own as well as the rest, become somewhat twiste
and distorted as the years roll on, so that dogmas creep
in which are not part of the qmgmal teaching, and
doctrines are taught which are incompatible with the
splendid simplicity of the truth.

[Tue Rr. Rev. Bisuor C. W. LEsADBEATER, in, his article
on “/T'he Faith which Overcometh the World .}

From The Hindu
THE FUTURE OF HINDUISM

r. 8. K. YrGNANARAYANA AivaR of the Pachiappa’s
ggﬁege in his inangural address of the Presidency

College Hostel Society delivered on 26th July, on “ The

Future of Hinduism > observed v

“He was only a conforming Hindu. Iiven with the
elder people religion was not a matter of great importance.
Everyone seemed satisfied with belonging to the sect in

which he was born.”
* : * S

To most of them Hinduism consisted of various strains
of pructices and conventions, forming a sort of u_mty w1t3
a league, background based on r.metaphysma_.l an
philosophic truths. There was at first a .tgnden'c‘y to
believe in the existence of mischievous spirits. There
was then the strain of ancient Vedic ritualism in their
ceremonies and the Upanishadic thought of higher
teaching. Again they had the influence of Buddhism
and Jainism and the Bakthi cult on their religion. At
the background of all these luy a certain 'elengenf.’of
metaphysical conceptions about Karma and remcam:‘m-{g.

The present rcligion of the Hlpdu, th1e lec‘tqrer said,
was not a living force. It was incapable of inspiring
men to glorious deeds as other religious werve. It did
not provide a bond of connection between the various
members following the religion.

' * * *

. In the first place it ought to become a living force. It
was said that religion exercised the greatest influence on
every detail of a Hinduw's life. DBut it was true only in
theory. The average Hindu had only lip loyalty to his
religion while he deviated from every tenet in practice.
In the second place the ancient Hindu scriptures must

be made available to all and sundey. 7This would be

- possible only if these truths were made available throagh
translation into vernaculars. ‘'Chirdly, they must have
some arrangement by which all people irrespective of
castes, who called themselves Hindus should come
together and have some sort of common worship. Sucha
thiﬁg was not impractical for a]read_y they had .sqch
worship in Benares and Jaga.nnath. ) b‘our.thly, religion
must be made mere social in its manifestations. Lastly
the philosophy should be re-written and reconstituted.
The ancient truths must be reconstituted so that it might
bo in aceordance with the present-day knowledge.

# * * {}
.i’

[ : TR .
In conclusion, Mr. 8. K. Yegnanarayana Aiyur said,

that what was required to bring about this reform was-
a certain amount of earnestness, honesty and courage.
Even if they failed in their attempts that woeuld be to
the ultimate good of the country. He hoped that the
students of the Hostel would consider dzeply the
suggestions P

ut forward by him and lry to follow them .

as far as itvEey in their power. a

-From The Imlz‘_.’m?ﬁ'ﬁcial Reformer

Untouchables at a Satys {%u;’a.—-—[n Calcutta at the
house of Bhan Kisan Chanc a Satyansfayan Puja was
held which was attended by 'more than 300 Mehtars and
Domes who were treated with cordiality, by the upper
caste Hindu:: . ' 5 L

Use of Public Wells—As the rea:lt of the persistent
efforts of Pandit Gurudatt, the Hindus of Gharota Gur-
daspur District have agreed to allow Mahashas to draw
water from the public wells. The Mahashas were
originally domes and were brought into the fold of Vedic
religion more than ten years ago but were pot hitherto
admitted to the public schools or allowed to use the
publie wells. ' o

Professor Radhakrishnan at Oxford.—Professor Radha-
krishnan of thg Caleutta University delivered the Upton
lectures af Oxford from the 17th May to 7th June. In
moving a vote of thanks at the end of the course,
Dr. Jacks, Editor of The Hibbert Journal, paid a warm
tribute to the lecturer and said: “ He has brought be-
fore us o wonderful pictare of the vast hospitality of the
Hindu Mind. Hospitality is the word which came to my
mind & number of times as I listened to his Ftalks;
Catholicity 1 would have called it, but hospitality o ny
mind, means all that catholicity means and a good deal

more. It means depth of feeling and breadth of outlook, -

characteristics of Hindunism as he has presentcd i* to us.

Not mere hospitality—that which offers a by e, o=t a2d™

a casnal word for every religious tramp ; the hdspitalit-
.of the Hindu mind is that which educates and :r&’,\hghtgns
the mind which accepts the Hindu faith withdat foreing
anything on it, if it b(:) unwilling. _You will agree with
me that this hospitality .characterizes Hindnism., As

T have heard him, the words that came to .-, mind are,

. those of the New Testament ‘In my Fath.t's house are
many mansions.” A new meaning of Spiritnal Charity
dawned on my mind, there were moments when T was
tempted very munch tosay ¢Almost thou persuadest me
‘to become a Hindn.” But I felt that the very poiuts that
tempted me to turn Hindn were also the very points that

1 hope will some day make me hold enough to say that's

T am a Christian.”
Erom The Hindu

A Devadasi’s Gift.—The ceremony of inangurating the
Kaunsalya’s charities was performed on the 6th instant at
8 w.m. at the residence of Srimati Kausalya Ammal by Sir
T, Sadasiva Aiyar. Among those present were Mr. R, &,
Sankara Aiyar, Sub-Judge, Rao Bahadur C. 8. Rath:x_na-
sabapathi Mudaliar and Mr. C. K. Submu‘mma Mudaliar,
B.A., F.AMU. Mr. M. Sambandhba Mudqnar,. B.A, B.L,
read out the trust deed by which Srimati-Kausalya
Amma) had set apart two immovable properties worth

. Rs. 9,000 for charitable purposes. In inangurating thee

charities for the Gita class and other purposes, Sir 77,
Sadasiva Aiyar said that the attitude of the * Avatars ’

such as Krishna' and Christ towards the fallen ,\Siis/t,erh
¢ SN B
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éh.xd been one of, m"xm fhe only shmd'ud of ac Lepta.nce
bmnw thé presence of (md conzoiousness and.fhe desire
to. lead a pure life-after due repentance, - Héghen gave
‘a lucid ‘expositiou from the Gita god the function came
-to a close with the distribution of pansupars S

'. [The Coimbatore n.onehpgnucnt of The I?f:- Jae:
R : Rl

~ <l f\" “ 2 t v.’
T *%':‘” WQ?WQ B
TIVE I‘AILY {’ ,M LH’UAL

I Vg ~'¥ (hr\or‘h)

;,(')‘\ tthin tm, Shrine} Ts 4"\.
: I 37.2{!{* o R
g iﬁt (H u'x...\’lslmu) ; d;‘rpk ;~'le T!‘lﬂlf_)) S

My - Hari (is to be medithted upo:r «.s) the Trinity.

mﬁa- ¥ &t Cataeai Tsfi A |

Lo T e el HSHEHWHT-’&'N%(.
i amf‘em (impure) ; afiz: (pure); g (or); aafaeany
('tll coudmmw) ag: (being m) fy (even) a1 (or),
o (“hoﬁ . i (meditates on); qos ﬁa},yqq (the lotus eyed
_thnu) aanap.z;»a( (both outside and msule) §f£:;
(cle‘n@

Tr. [mpure ok pure, bemrr in any condlhon whate\ er,

- he ‘who meditates upon “the lotus -6y ed Lord is both out-
side amd ‘nside clean. s

(12.1“\7‘\ Te Leadc 3y uf the worihm recites this from with-

s
rin the Sffmm aind méditates on thnu 8o that he becomes

Z\‘

r

pure botl! in body end mind. . The wors]npper; also must’

meditat te" on Vishnn® so that there is an .lbbolutdy pure .

atmosphere in the temple.’

Then vater is distributed. to all, \\hwl‘! they l’ecene
and keep in the right hand. The tol]m\mir is recited in

LhOI‘ll‘i ‘and at the end, all drink the water.
Lo T

1L #qf— °

3 ga ot q=gs] A=YIATH trégrcn-q-
RS WA | 9EB1 SRR | R )
tmrqu | agsmEET o B | rrﬁnqa&m@ | afés

+ gftd A | gand wmdAEAr | gd SRRl g8
S

G{TI{(“W Trinily) ; gﬁ] (the Sun); 5 ('md) ar (me),A

t( 3 (the Thought l’mur) g (and); q:gq’aq (the Lords’
uf‘fhe Thought Power}; 1 (and); q*qa:a;.q {committed
in thou(rht) Gy (irom sins) ; {&ge drq, (may protect) |

G (“hcm) uzgr (at mght), 9199 (sin) ; a{anr;qx{ (1,

'

have '\)mmltted) aqar (in mind); grgr (in word);
LA (with the two hands); gqzgmy (with the two

- ~
)

legs); gayu ?_for the _é;‘a:k'e' of the stomach) ;' fBysqr (for the
sake of the sexual organs) 5 oufg: (Night); ga (that);
sFgeng  (may remove); wg ff; g (whatever); zRaym
(sin); @fy (in me); zgy (this); g (I); qny (me);
a;gazﬁ-:ﬁ (in the crucible of immortality); {{:ﬁ sqpfaf
(in the light of the Sun); garfa (1 offer) ; &gy (offering).

" Tr. Om! The Sun the Thought Power, the Tiords of
the Thought Power, prnt%t me from sins committed in
thought \Vh alever sing I have comumitted at night, in
mind or in word; by hands or hy legs; to satisfy htnoet‘
or passion, may Night remove thiat.  Whatever sin there

“is in ‘me, ihis aud myself I wifer in the ecrucible of
mmurtf\l,tx in the hg)ht ‘of the Sun; svaba.

(All dripk th- water)

Note.—All must think themselves punﬁed of the
residue of past sins and as being one with the radiant

Sun, the soufee of our-being. : .
(\thhm the Shrme, with bell ringing)
111, q:[ p— )

% aﬂmrm @: ?(amr TR g T |

& 21 9 JAASSFIASZH_M

syaard (for the commg) g (verily); gan;m:;\ (of the
gods); m-mm— (fur the departure) ; g (verily); {xqm;{

~(of the. d_unons) ; @‘i (1 make); ey, (the sound of

the bell) ; qx (there) ; Faqgmaigay (signal of the call
of the gods). .
Tr. Owm! for the arrival verily of the Gods, and the

departuw of the demous, [ sound this bell here, asa
signal for the call of the gods.

('lhe bell stops ; again within the shrme)

‘Tq{ﬁﬁ q Pyl & o sfsfen: |

I qar - fewale T Rt |
| SRR Ay RarErerEar fae )

RIA AR SaFd qaioy ()

a,ng,g (may depf\rt) ¥ (whwh) ydr: (evil spirits) ;
3 (which); garn: (evil spmtq) qﬁmf%qen (that reside on
the earth);*3 (which); ‘1{‘" (evil spirits); fymaalc:
(agents of obstructions) ; '(\[ (the)) asgeyg (may depart);

fagEgt (by the command of the Lord Siva). smmEg

(may.go away); yqrfaq (enl spirits) ; fugrspy; (devils) ;

aqqifzay (to all quarters) ; qaarg, (of everybody); aify.
{3 Gvithout obstruction); garsd . (d“’"’e WO"ShlP) ’

amar (L begin).

Tr. Om!. The spmts, “the 5pllltS that have their
abode on the earth, the spirits that cause obstruetions, |
may they depart by the command of the Lord Siva, May
the spirits depart, also the devils, in all directions. With-
out obstructions from any side, 1 begin this divine
\&Ol‘ﬁhlp —_ .
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NoTe.—When- the bell is rung, the demons depart and
the gods come to help in the worship and to bless the
worshippers. When all evil influences are removed, the
worship begins. All must think that they resolwe to

worship.

il fevged: (Tyoine s Lobee).
IV. sfo— '
& ydaegh—(f fram)

q: (physical plane) iF: (astral plane); ga: (mental

plane).

Tr. Om! The Physical, the Astral and the Mental
planes are one with the Trinity.

Nore.—With this the Leader of the worship mentally
builds (and the congregation joins in the thought) a wall
around the temple against all intrusions and evil

influences of the three planes.

m. ¥q: (INCENSE)
(Within the Shrine) ‘
V. S{o— |
(1) & 33 gau qfadl | eoeg gag aat’ |

q4 geerdion | graaEg: 99 AT 0
(@) sred af¥dy | gt frad |
aw awfidr 79 | 3d e g o
(3) g=2: gt |8 At g7g |
" ot eaeen aboemdsat
S g g A

AT rﬁad«ar gA1g I

1. 3w (Wlth which) ; Zgr: (the gods); qf‘q;rur (by
purity) ; speqrw (self) ; gag (purifies) ; ggr (ever) G
(with that) ; gzagier (of thousand currents) ; qrEREY:
(the hymns of pni‘iﬁcation)‘ga:g (may purify) ; §7 (me).

2. yistaegy, (belonging to Prajapati=Lord of men) ;
gfa=q, (purity); srqyams (vising hundredfold) ; frwagn
(golden) ; @ (with that) ; gz;fyg: (knowers of Bralman);
qgq, (ve); gy (purified); mgr (Brahman); geimy

(purify.)
3. geg: (Indra); gt (with good lead) ; gg (with) ;

qr (me) ; garg (may purify) ; gia: (Soma); wgEeqgr (with
" eternal weal) ; ggo; (Varuna); gefteay (with rectification) ;

gw: (Yama); g (the King); gwonfy: (death-dealing
powers) ; garg (may purify) ; @y (me); sagam: (the all-
knowing fire) ; g7 (me) ; ggeagy (with vitalising energy);
garg (may purify).

t \

" ''r. (1) Let the purifying hymns by whlch the Devas
keep the self ever pure, purify me with that pumty which ™
streams forth in thousand currents.

(2) There is a golden purity in Prajapati raising
hundrediold (everything He contacts). By that purxty,
we who conif: mpla.te Brahman (Prajapati) purify the
act of wershiy vhich is in itself pure, -

(u) Nap-fudpa purify me with his good lead, .

Anma with eternat weal, &Varnun with rectifi-
cation, e

May the King Yema \VltB his death- dea]mg
powers, pmn, me, &

& Ly the all-kr.owing Fi%e with his vitalising
snergy, punfy we. ,'

Nore.—With the first, tl.e Lfsac./ of the worshxp invokes
the Gods in general to help hmf'm the worship. In the
second, he invokes Prajapaticf! s belp, and in the last
ke mvokw the aid of Indra, ®ima, Varuna, Yama and
Agni.  Indra guides man s,\‘, ’ through all dangers ;
Sqma gives 1mmoxtahty r‘i.*m L rectifies buman wrong ;
Yama relieves man {roihis svorn-out physical bodv and
lifts him to hxahc planes ; Agm purifies by giving his

. invigorating powes..

(The Leader o{ the worship stands at the door of the

shrine showing, the burning incense ; all recite in chorus)
VI. §o—

(1) 3 3g; | 3 g% | e ga: |9 mg: |

3 517: | 9 qm | 30 §Aq |
°

(2) & aedfaga ¥ war a'n:d Al |
fomy ar 4 sDEd|

(3) sTamay wef} TEIsHd 5@ qgartmw

1. g (the Trmlty); i; (the world. £ bh;i.._u, ¥
(the world of bhuvah); gg: (the world of suvar); #g:
(the world of mahah); sm: (the world of janah); gg:
(the world of tapah) ; g=ge (the world of Satya).

2. ey (the Trinity). @ (that); gfag: (of the Sun),»
Fiwgy (adorable) ; T (radiance) ; %?F:lt = (divine) ; R
(we meditate upon); fyg: (spiritual intelligence); 7.
(who) ; a: (our) ; g (way impel).

3. afyg (the Trinity); afg: (the™ waters); Ffy:
(light) ; g: (the earth); zjugyg (immortality) ; a1
(Brahman); 3; (the physical plane); yg: (the astral
plane) ; gg: (the mental plane) ; sy (the Trinity),

Tr. 1. (We think of the seven worlds) bhiih, bhuvah,
suvah, mahah, janah, tapah, satyam, (as embodied in) the
Trinity.

2. We meditate npon the adorable radianes of
the divine Sun; may He impel onr spiritual intelligence
(higher 1ntu1tmn)

3. The Trinity is the water element, the light
element, the earth element, immortality, Bnhman Sthe
physical, the astral and the mental planes are ine W:tvf

the Trinity.
(To be continued)

/
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OF THE BHARATA SAMAJA - benefit of . other relizions services, and ceremonies

, conducted unde‘r the wuspices of the Bharata Samaja.

1 . N . .
1. The Name of the Association is “The Bharata ‘ . MexBeesmare
Bamaja . . : ' _ o - ‘ ,
. ) Oprcrs - ‘ ) . - VI (a) Memberghip in the Bharata Samaja is open . -
) . ; : to any person who is of or above the age of eighteen !
. The objects of the Association ars: years and who ig in sympathy with its declared objects, | '
: ] : and is recommended by two members as worthy of

| | . v
A ! L e . i ’ . Y ) .
'\." ‘ (@) To } ;sfuday the Efmntana ) lD&anpa land to  admission.. o ; E - v N . '
' 1{‘?3 e Ia v eachings available to all ;- . (_b) There is no entrance fee, and no compulsory ! : : D . \ ‘1
(b) Tol: investihate the scheme of Hindu . membership smbseription ; but only those who are of or | : ) ' v : o X
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Bftuals, and to adapt the game to the %bove the age of eighteen years and whose names have ! - : ‘

nexds aud conditions of the time as well cen registered on payment of the prescribed fee, and ; . o : . iq— 2. Foreigr —=3d. Post Free.
¢ ] 2 3 4 Job . ‘a—Re. 1. F =23, SINGLE NUMBER: {ndia—As. 2. Foreigr —3d.

as\%)\ provide, as far as possible, for Who ‘pay an Annual Subscription of Re, 1, ns well as | ANNUAL SUBSCRIPTION: India—Re Foreign-—2s fnd '’

their\’)eing properly performed; : those wha are already.Associate Members at the timé of -

AN . o .. the passing of this rule, are eligible for taking part in |
{c) To prinate, sorial wel‘are and eradicate meetings of the General I’Bbdy of E;I’embers. g partin
socml{pv‘xls in the I-.um@;x Community ; RN

“ ’ A Magazine of Liberal Hinduism

MANAGEMENT ) .
THE OFFICIAL ORGAN OF THE BHARATA SAMAJA, PUBLISHED EVEB}‘ W LL-MOON DAY

L . ’ :
(d) To promw.tolorance, g;o%d feeling, and a. - . o g
spirit of ‘Umeration between Hlindys " VIL “(a) he ‘administration of the affairs of the |

and followexs oPother faiths. Bbarata. Samaja in all respects is vested in a Council of | . Eprror: Mr. S. RAJA RAM
Basic Tauras : Mam;)genwnt consisting of not less than fifteen registered ;
Asie Trurag © . " members and no' more than thirty-five such meufbem, to ) ’ S ’ IBER, 1926 Nos. 5-6
- . : Seted by i tene v R : 7 AUGUST & SEPTEMBER, NOs.
. III.  The Dharata Samija eniphasisés the following be elécted by’ the General Body of members at each | Vor. It . : )
*

: - ) . N . . .
Basic Troths taught by the Sanatans Dhwrraa: v - Annual Convention of the Samaja, provided as follows : |
(1) Casual vacancies, if any, on the Council |

i Bharata ;S'amr'zja as such is n.oé responsible for any statement made in this Magazine unless contained in an official document
of Mauagement oceurring botween any | ' h '

(¢) The Immanence nnd Transceudence of the ™

One Supreme Being, the Source Of*‘all i : two Annual Conventions may be filled | ", e — 30 0590 0 Cmm 6 Cor 10 Cmm 0 NOTES
(b) Continuons evolution towards perfectionas = -~ up by the remaining members of the % : ‘ . ]
. within the purpose of Ishvara, ghe Lord .~ - Conneil, ' NOTICE THERE have been, for a long time, a number of

indications of the re-awakening of the religious
consciousness in India, among the wvarious -
creeds that find followers in the midst of its
population. It is true that these signs have, in
many respects, borne the semblance of a political
rather than of a religiou}; cgar?cter,snd ghat the -
. . . ol ¥ movement in Islam, in Hinduisiu and in Sikhism
issue, it will be sent per V. P. P. which the & has been much mixed up with motives other than

of our Universe ;

-,

©_ .+ (i) Pending the election of 8 Council of .
- . Mamnagement «t the first Annual Con-
venlion to be held under this ruie, the
members_for the time being of the |

‘. .present Managing Body shall have !
 power by co-option to raise their |

number to that prescribed by the rule,

SUBSCRIBERS are requested to remit their
subscriptions ‘(including arrears, if any) as
early as possible, If subscriptions . are not
received before the despatch of the next

(¢) A Hierarchy of developed beings, including
Dovas and Rishis; who are working to
carry out the Divine Puarpose in aceor-
dance with laws which are the expres.
L +  sipn of the Divine Nature; :
LY Sy

00 C=RNICNC]

R e 1 e T oo 11} o T e 11

2,™M238D N2, g

., doms; and

(d) Reincarnation snd Karma as smong the ' o whergqpon the Managing Body so%
factors regulating human evolution; X gﬁﬁf’tﬂﬁaiZ?Iilf’ix.g‘}i’ﬁgﬁ :ﬁsbff z;r}xld (| subscribers are requested to honour promptly. the spiritual. But we think thag th%ret tis a v?n ﬁf
e) The unity of all life, including the Sub- = .- - "7 Counci Manas e n s real religious enthusiasm at the bottom of all.
© human and  the Super-h,uugn’an king- 1(;0122“1 of Management under these , ICRNETDNETDNENEEINEE=INE=IR The Sikh Gurudwara - movement was really a
o . - ! ' devout movement aimed at reform and revival,

§

: » (4) The Conneil of Management shall have |
(f) Brotherhood of Humanity and the essen- - power to frame- all such supplementary rules, not incon- |
tinl solidarity of its interests asa whole. sistent with these rules, as may be neeessary to carry |

: ont the objects of the Bharata Samija, and to alter, add :

[These Notes are by different writers and express  though it was unfortunately diverted, in its course,
their individual points of view. Some of our into militancy, and sank into internal jealousies.

4 workers have kindly The Hindu and Muslim movements were meant
thoughtful and.well-informed workers ha v originally for the justification of those faiths before

T
CEANE

Ipeats ) . e ) . i ies ; : )
. g o, or,cnnk‘el any such SuPPILmenmry rule. i agreed to contribute them on the topics C.)f the ho.uf’ the modern world, and their purification and
IV. The Bhirata Samifa holds up Service as the .. (¢} The Council’ shall have power ig elect a.l and we hope that they will be found instructive elevation to serve their proper functions in life at
highest ideal of life, and enjoins on every one: ‘Predident and a Secrétary and such other Office-bearers ! and of interest by our readers. ‘ . the presentday. Their perversioninto “ aggressive

ag may be necessary, and to define their respective-func- |

; necess ‘ ~Child-marriage, Untouchability and FEnforced revivalism” is a #henomenon fragic in import, and
tions, and likewise to appoint a committee or cormittees | '

(@) The ubtmost purity in regard to conduct in - '
Widowhgod are the crying evils of our society. has led to results which have brought the very

daily life, including purity of thought,

; E : . for the exercise of such fanctiony ¢ v be delegated | i i ia i i T
word and deed, sexunal purity, purity of AL i as may be deiegated | : \ . eis . name of religion in India into disrepute. 'The
food and dri;lk, and eleanliness of t(]) such COllfll’llitt(i‘B or committeoy from time to tblme assf 'They require the vzgxlgnt and unremitting attention difficulties of the Jains in Palithana seem at
person and sutroundings ; _ iso to Sapersedes ary S“C‘!} committee at any time. 1 “of our devoted social gervers and the steady present to be mainly administrative and economic in

(b) Reverence for womanhood ; ) ; (d) The Council shall have power to frame bye- | . enthusiasm of our self-sacrificing patriots if the character, but may eventually serve as the occasion
“ . ’ Jays for thE conduct of its own proceedings, and the’ " moral deterioration that eats into the vitals of our for the setting up of the spiritual impulse in<he
(¢) The Elevation of the Submeérged Classes; proceedings of any committee appointed by it or of any’ o . 4 b dicated . b body of that faith,
and , ~ of its Odice-bearers, as also power to review its own aefs j ° society s'hou e eradic a8 soon as possible. N % %
, D Kind to animal and proceedings and to revise the acts and proceedings . Space will therefore be found in the Dharma every . . v s {
. + (d) Kindness fo animals. of any such committee or Qffice-bearer, | " month as far as possible for chronicling the events The real d‘gﬁi‘;l“y in all th‘esehcasesb his })eﬁn i
S : ST . . he moveme >
. SACRAMENTS . ~(» A1 property be}ongu}g to the Bharata -+ arising out of the evils and the remedies under- z}cl)?lzci?)grsleofothe i;pxﬁg\eel&e;tshasa;fga]l;sebrm::%:zA
YTy, Al persons, irrespective of creed, caste, sex, Sam:uzt Shﬂl,] be vesﬁez)i m thes(zou?}’xl of Management for | .. taken under the above heads."'El_)‘.] them into being. There has been on the part of
olass: or colour who come with reverence and devotion, - 384 on behalf of the Blidrata Samija. : : . X . ‘most of the participants an inchoate "ecrying for
are welcome to altend worship, and participate in the , ' ' ) .
s T T Priuted by J. K. Aria at the Vasanta Press, Adyar, nud VPublished by Bhirsta Samaja, Adyar, Madres? ) ¢



"
P

e

f

- ar credal commitinents, but avowedly formed to -

Yo
V

10 U
LY ..

BHARATA DHARMA

g
k2l

'[AUGUST & SEPTEMBER 1926?

Lthe light,” a certain instinctive and emotional

¢ groping towards a desirable thing, but not a due

realisation of the nature of the thing longed for,

nor the distinet grasp of the scope of the endea-

vour required to bring it actually within reach.
“There has been much that has been of the

nature of gqinconsfious,” blind, elemental rushing
- forward, .wicn his, more often than not, resulted

in knock'f’f.‘i agaifst walls or treading on toes or
dashing o4& at" tanggnis, even when it has not
degenerated into the pursujt of some ignis fatuus
or the rank. materialisation and degradation of
religious principles.

#* \ #* %"

. All this has made religion stink iti the nostrils

~of many earnest and honest public workers, and .

" the impression has become general that if the
- political future of the country is to be sound and
fiourishing, religion must be divorced from politics
amongst us. But.a little consideration will show
that, as Zhe Indian Daily Mail said recently,
*What the country suffers from is not the mixing

of religion with politics, but the domination of

politics over religions What will save it is not the
divorce of religion from politics, but thé purification
of religion/and its installation in the supreme place
in the national mind as the guiding influence in
politics as well as in social life.” * We must equally
exclude fanaticism, on the one hand, and supersti-
iion, on the otheryfrom any place in the movements
for such “instaliation”. Here is the significance of
movements like that of the Bharata Samaj, fully
consecious of their origin and mission, not limited by
narrow  theological or sentimentally devotional
aims, nor tied down by any sectarian, communal’

- gpiritualise life -f>y giving back to religion its

“inhered in principles of life.

pristine positlon as the vital foundation of all
human activities and relations, personal, social,
national, international.

* * *

"The intellectual and moral conditions for the
proper performance of; such a function by the
Hindu faith have recently been pointed out by
Gandhiji, in his spirited reply to a learned South
Indian Pandit's plea for “untouchability ”. He
points out- that we have to grasp the fundamental
spiritual principles on which our great religion
is based, to grapple them to our, souls with hooks

*

of steel, without making too much of the particular”

applications, which generally “have turned on
considerations of historical necessity, and have not
Speaking of the great
scandal of “uuntovchability”™ he says: “It is
enough for us ¢, know that a religion .that
teathes us to treat all that lives as we treat
ourselves, cannut possibly countenance the in-
‘human sreatment of a single creature, let alone
-a whcle class. of perfectly innocent human
beings.~ If the untouchables are the outcaste of

¥

thi=-A*yan society, so much.the worse for that

society. And, if the Aryans at some stage in their
progress regarded a ceriain class of people as out-
castes by way of punishment, there is no reason

“Eo.}

‘weeks-ago 1" had a moving letter from o-college student

Gods,”. said a Greek poet, “ are free from wounds.”” The

progeny, irrespective of the causes for which their;‘

ancestors were punished. That untouchability is |

an old institution, nobody has ever denied. But, |

if it is an evil, it cannot be defended on the ground ,

of its antiquity.” . '
#*

why that punishment should descend‘ upon their;

b #* * g

With regard to the habit of reference to the!
ancient books and the instances mentioned in them, !
he has very wise words to say-** We have not all’
the facts (of the sitnation) before us to judge . . ..
still less do we know the meaning of the words"
(used). The stories told in the Puranas are some
of t}}em most dangerous, if we do not know their!
bearing on the present conditions. The Shastras.
would be death-traps, if we were to regtilate our;
conduct according to every detail given in them, or®
according to that of the characters therein describ-
ed. They help us only to define and argue out |
fundamental principles.® : :

Forgetfu}qess of thesé considerations has created
that condition’ of mind amongst us which, as |

‘Gandhiji says, ! often makes one despair of mere'!

learning being any aid to character or sanity ’, for |
as New :India points out, “only too frequently, the
learned become no better than Bharavahah—trailers
of heav’y baggage—and Sthanavah—immovable dead '
weights on progress—, as the wise Yaska said long :
ago. Qur late leader, Pandit Mahadeva Sastri, has
left before.us in the Bharata Samaja a shining |
example of the way 'in which deep learning should -

-be joined t0 real wisdom and true progressiveness,

and real orthodoxy need not becomée co-extensive !
with obscurantism or impracticality. The Bharata |
Samaj will forget it at its cwn deadly peril and at |
the cost of irreparable mischief to Hinduism.” -
: P‘. K,

[We are extremely glad to include the esteemed name
of Prof.-T. I.. Vasvani to our list of eminent contributors,
He i3 well known as the Mystic-patriot of Sindhu Desa
and his inspiring writings have achieved distinction. In
this number he writes on *Is Happiness Hedonistic ’ p— |

'~ © 1S HAPPINESS HEDONISTIC ?
‘ R T.‘.L., VQsWA:_u :

To-pay, as. seldom before in the world’s history, there is
criticism of life.- Some regard this eriticism as a cause
of the social and spiritual disintogration which we
witness to-day. 1 think back of eriticism is a craving to
secure a satisfying synthesis of life. 1s not such a
craving spiritual ? T o . -
It seems to be generally admitted €hat the problem of
life is -the problem of happiness. But .where, young -
men liave wistfa)ly asked me, where is happiness ? Some

askiug for the way toescape sorrow dnd secure happiness. .
Who; indeed, is happy.? “Only  the children of the

-
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earth-plane is a plane .of resistance. There is conflict
of interests and ideals : There i3 cinflict of wills. Where,
where is happiness ?

Happiness is not in wealth and power. A member of
an Indian princely house told me once : “ I am unhappy.”
Kings and queens are not happy. They are too “b'xg”
to be happy. They are not simple. They are not free.
Modern commerce goes hand in hand with economic
serfdom. Big profits for a few bring much misery to
many. Commercial gains have not served human happi-
ness. .

To be happy you must (a) Adwake (b) Aspire and
{c) Achicve.

(@) Awake! Happiness is not bhoga, sense-enjoyment,

Who, wandering in pursuit of pleasures, was ever happy P

This night-wandering, this sleep of the senses, must go.
Hence the ancient teaching : Titishiata ! Fugrute ! © Stand
up! Awake!” Who finds himself, finds happiness,

(b) Aspire! Many are unbappy, for they have clipped
their wings; ambition or enjoyment hold men down.
Happiness is in the realm of the beyond-pleasure. The

structure of the universe, it seems, is not hedonistic.

Out of Sacrifice not Pleasure, say the scriptures, are the
worlds born. Aspire! And believe me every aspiration
becomes an achievemeat some day.

(¢) Achieve—Happiness is not a passive experience.
And happiness is not merely a quest. Happiness isa
conguest. We must conquer many illusions; we must
practise self-discipline; we must train the heart; we
must meet the challenge of sufferings. They purify and
strengthen us. They, teach us symputhy and love. And
without love none may be truly happy.

Happiness is not in isclation but in fellowship with
the universe., We must have coutact with the world.
Meditation is essential; buf it must transmute itself into

action,
The test of true love is service. When thou seest a

- poor man, bow to him in humility ! he is an image,—-

however imperfect and broken,—of the King. The
Kingdom of God, not f8r the proud of purse and power:
The Kingdom belongs to the broken ones, to the poor
in spirit.

POINTS FROM PERIODICALS

Seixirvaprty 1IN Evekvoatr Lire

GANDHIJI in' the sixth of the articles he is contributing
to the Young /ndia writes:

Chastity and voluntary poverty are adopted without
brag, without bluster, and in all hamility by hundreds of
men and women, often for no other than the all-sufficing
cause of service of some dear one or of the country. We
often prate about spirituality as if it had nothing to do

with the ordinary affairs of life and had been reserved

for anchorites lust in the Himalayan forests or concealed
in gsome innccessible Himalayan cave. Spirituality that
has no bearing on and produces no effect on everyday
life is ‘an airy noihing.! Let young men and women for
whose sake Young India is written from week to week
know that it is their duby if they wonld purify the atmo-
sphere about them and shed their wcakness, to be and
remain chaste and know too that it is not so difficult as
they have been taught to imagine.

2

And to love the Lord is to serve the Poor.

HinpuisM ARD PROSELYTISATION -

Lala Lajaput Rai writing on Religion and Polities in

his People of August 22nd says: ¢
Religious communalizm is not my rble.- e
. g

(3 s - T :

It concedes io every one the fullest &éé’?‘;/‘r}n of beliof
and worship. Proselytising for the sake o@_ id
numbers has never formed part of Hindiin
according to my reading of history its doors have always
been opén to non-Hindus and it hag been always absorb-
ing hosts of non-Hindus. .

If propaganda is confined to the expression of one’s -
views and belief in a spirit of friendly exchange of views |
as between fricud and friend br between a masterand .
his pupil it need nobt bring any heat or conflict. But if

it is u regular proselytisming campaign, organized or

otherwise, it is bound to a certain extent fo result in
conflict, and may be even in clash and eveniual
conflagration.

i

Tue Grory oF MoTHEREOOD

The Rt. Rev. Bishop C. W. Leadbeater writing on The
Divine Motherhood in his monthly notes in The Liberal
Catholic for Angust states : .

#* * *

Motherhood is always a wonderfal thing, becanse even
among quite undeveloped people it has a transforming
effect upon the whole nature, even though that effect
may sometimes be only temporary. Our Lady's influence
is blue and rose, and glorious with all the hues of her
especial stone, the opal

Occultism regards the position arid work of svomen in®

-the world a little differently from the modern point of

view. From the ocenlt standpoint the greatest glory of
woman i8 not to become a leader in society, nor is it to
take a high University degree and live in a flat in
scornful iselation, but to provide vehicles for the Souls
that are to come into incarnaticn.  And that is regarded
nol as something to be hulf-ashamed of, something to
hide and put away, but as the great glory of the
feminine incsrnation, the great cpportunity which women
have and men have nob.  Men have other opportunities,
but that really wonderful privilege of motherhood is not

theirs.
* * . *

The Rt. Rev. G, 8,"Arundale in the same jodrnal i1 his ./

article on ¢ Qur LADY’ writes:
- # ™

I am told, too, the story of the S':'.)or Hindu girl in an
Indian village who, about to bed{gne 8 mother, wWas
anxiously expecting her own nmther“-\‘\r.) “ mother ” hep
in her time of exquisite trial, through b wei ‘pn into
8 resurrection. Her mother lived far away, bx"t was
hastening to her daughter’s side. She bud not Jrrived
when the agouies of birth began, but Another M.t*her
was there in her form, so that the girl rejoiced that her
mother had come in time. Tenderly Parvati—QOur Lady
of the Hindus, the Mother-Principle—gnided Her child
through the sacrament of Motherhood, enfolding bLer in

R
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joy and peace. At last the mother herself came, and
Cur Lady vanished. But the young mother knew not
. what had bappened, and one day thanked her wmother
for her marvellon: tenderness and care. Astonighed,

the older woman answered that to her great grief and .

" anxiety she had not been able to arrive in time, bat was
so happy to see th§t someone else had bestowed upon
ber i:llild“;t';;m;i%her’s care.. “But -. . ,,” said the
daughten,: " “then -upon them smiled Parvati, and they
upderstoodv find  rejoiced in deepest reverence and
«2ratitude. -

. How gloricus the rdle of woman—Temple’
priostess; aliar, chalice, in oue! Is not every child-birth

o marvellous, Eucharistic Service—sacred and “joyous

"beyond the power of words to paint ? I

o Would that the old-tims reverence for wowen returned !
" Wounld that women the world over ‘entered ‘into their
.., heritage of priesthood ! '

Motherhood begins before birth, and r'lo.wherelcan we
see its ending. Through life, through death, we need

the mother. No more cherished word than * mother”."

No word so fraught with tenderest memories. No word
more potent to arouse the heart’s most poignant yearn-
ings. Let there be honour to Motherhogd from-women-
and men alike . :

'

May every man bow in reverence before Her temples,
may every- woman cause Her light to shine ypon the
world! So shall the Mcther-Light heal the wounds of
the world, and make it new’_!’ . ’

.

STORY OF PREVIOUS BIRTH .

The Leader, Allahabad, published a few days ago a
\ communication fromt Kr, Kekai Nandan Swhay, Vokil,
Bareilly, "in which he stated that his son of about
two and a half years of age was giving an account
of his previous birth. The clild gave the name. of
his ' father in his previous birth as Babuaji Pandey
who lived at Benares and related a number of details’
about ‘the. honse in - which the said gentlemen lived,

‘his personal, habits, and several domestic matters.

Qur corntemporary .published a .forther communica-

“tion from Kf. Kekai Nandan Sahay.from which it
appears that corroborative testimony has been forthcom--

ing of the statements made by the boy from two
respectable citizens of Benares,.one of ther being Munshi
Mahadeva Prasad, the Chairman of the Municipal Board.
The testimony of Pandit Babua Pandey, as he is
popularly known at Benarés, is of particular interest and
value in this eonnection.  The Hindus have long believed
in re-birth and thi¥ is not the first case of survival of
memory after death/Fhich may establish, if a satisfactory
and scientific inquéry s made, the truth underlying the
Hindu belief. JiHe questicn of scientific importance-is
whetheyr Tatemay survives the destruction of the physical
» organ,|the brain, which is supposed, aceording to western
t mnotions; to record and preserve the impressions,’

—Indian* Social Reformer

——

- . : -

CHILD MARRIAGE

Camo Marrisce Howrors

- {FpequentLy we' hear <f the horrors of child-marriage in

the form of self-immolation or deaths due to prewatare
child-birth as a result of unnatural, ill-assorted, so-called
marriages and the consequeut breaking of hearts and ruin
of familics, Still' the passion passes away and the cruel
system goes on cluiming its toll of life and happiness in

~ . this ancient, now hapless motherland.

Only a few weeks ayo we received a pamphlet on the
avils of Varasulka feelingly written by a friend who saw

no-hope for the Hindu community and foz: the (unfort-

unate ¥) fathers of daughters, unless . we organised
ourselves sufficlently to fight the demon that demands
the lifeblood of parents driven mad in search of bride-
grooms’ to their grown up daughters—(grown up to 12
or 13!1) It steps are taken to annihilate the system of
child-marriage, the questions of Varasulka and others of

< the kind will- selve themselves. The still burning topic

of the Triplicane Tragedy should pecessarily fire our
youngmen—decent; cultured youngmen—to earnestly
and enthusiastically exert themselves.in organising groups
in varipus centres to put an end to this cruel system.

Clause 5 of the Rules of the Stalwart League
adverted to in our last issue requires its members ¢ to
oppose - marriages below the completion of 16 years”.
Will our youngmen take this pledge and‘j?in the league
at least for the purpose of this clause” or otlierwise
organisé centres of sustained activity and throw themselves
whole-heartedly into the fight to redeem the fair name of
Hindunism ? We reproduce elsewhere extracts from the
stirring appeal of Mrs. Cousins that recently appeared in
the press in connection with the above tragedy wriiten
with so much of heart-felt sympathy and understanding.
We. would invite the attention of our readers particularly

.to 'the weiphty words of Gandhiji on this point, written

in Youny Indie under the heading “ Curge of Child-
Marriage ” extracted elsewhere.—Xp.]
. ’ A A

———

THE TRIPLICANE TRAGEDY
| ITS LESSONS AND THE FUTURE

Tue Triplictne Burning Case, just ended, has brought
into the most fierce glare of publicity the state. of
domestic unhappiness, the incompatabilities of age, of
outlook, of physical, emotional and mental conditions
that are the dirBct cousequences of the custom now pre-
valent and legal among the higher Hindu castes;
of marrying meyg of full age to little girls, and exacting
from these child-wives, the moment they become 13 years

- old, the full masculine satisfactions of conjugal relation-

ship. - No unprejudiced person can to-day der.xy thatl the
custom of such early. consummation of marriage brings
misery, jn its frain.. The little girl is not matured enough
to stand .the emobional shocks of her introductions to the
marriage state. The adult husband, full of the lust of
life 'and physical enjoyment, laving been for years
impatiently awaiting her readiness, grabs at her at the

bl s
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first opportunity, and if* she shrigks or if she resists, or
even if she is in pain, demands hisiégal possession of her
body. His uuselﬁshpess anfi sel-contro}l are not proof
against the temptations which the law and parents, and
the whole ghastly, unnatural cu:tom of early marriage
put into every such husband’s 1if2 as he starts his career
a8 o married man. A wave of the most intense com-
passion swepb over me when I saw the accused in the
Triplicane case first brought into the Egmore Court.
This undersized, highly emotional, over-strung typist

. with the fine, nervous hands, the tears running down his
"fare, which showed his. small power of self-control, and

his clear-cut features, was obviously and pateutly as
much a victim of the cruel, degenerate system of child-
marriage, as was the poor little mind-tortured wife
whose half-burnt brown sari lay on the table before me,
the silent witness of a state of tragedy which has, at any
rate, caused people here to talk and to think in a most
salutary way, and to break a conspiracy of silence on this
whole problem of child alliances, which has before
allowed thousands of similar tragedies to pass without a

comment or a tear.

Since the Women's Conference in the Senate House,
Madras, in 1920, we women here have been working to
raise the age of marriage. Last year, the agitation
reached a climax when, over 70 Associations sent resolu-
tions through Mrs, Jinarajudasa and the Women’s Indian
Association, to the Legislative Assémbly, demanding that

e Age of Consent should be raised from the legalised
twelve to fourteen. Always the diffculty in the way of
our propaganda has been to obtain first hand facts con-
cerning, the tragic vesults of child consummations, which
no one denied but none would attest. -

* . * ¥ .

Tt is good that the public knows these facts. Itis a
very heanithy sign ihat Hindu lwdies of posilion and

education are spontaneously taking an interest in matters
which affect the well-being of their country, and that
they are brave enough and intelligent enough to seek

. their evidence direct.

* * *

The important thing for the future is that thia case
clearly and openly convicted the present system of child-
wifehood. - We have to work hard to get the law raised
at once} to save both girls and men two or three years of
these unnatural, unscientific, nunhealthy, unpatriotic
unions. Sir Hari Singh Gour’s Bill for the Protection of
Children will come again before the Legislative Assembly
during the automn session. Let us marshal publie
opinion once again in its favour. A full meeting in
Gokhale Hall on the 9th July under the anspices of the
Women's Indian Association unanimously passed a

. resolution calling on the Legislatures to raise the Age of

Consent to 16. Let men and women, fathers and
mothers, and husbands of the future, pledge themselves
that consummation of marriage with a girl shall not
take place before she is sixteen, and let the girl’s educa-
tion in both literary and domestic subjects be continued
till that age. :

It is waste of time discussing the legal pros and cons
of the recent case; it is waste of ecmotional force to feel
strongly on the wrongs of the system so glaringly
advertised, and not to turn our emotion into driving

i

° - . v - I : ’._‘
force for constructive reform and the {determination ter
save the hunshands and wives of the fut/.re, This case iz *.

a clarion call to action, to ke respoyded to by all wise

and foreseeing Indians, for the evil Y.l grow worse if i
i3 not checked at once, because of“the new problems -

connected with it, through the bruk np of the fdmil
system vrestraints of old. This is not, i pyobl
viomen antagonistic to men; it is naé a férgi
thongh it bears heavily on women; ib is’
problem; it is a national and patriotic question, becauss

of the evils of degencrating physigue resulting from it -

is an international question because it is degrading Indis
in the eyes of the world, and becanse wrongs aifecting
little girls and grown'men here are finding a broadeasted

appeal to set them right beiny responded to in the hearts’

of an awakened world-brotherbood and world-sisterhend,
In the name of Holy Motherhood and Holy ¥atherhood,
let us combine and work to reform the marriage system,

%% haman’

tL

to give little girls their girlhood, to give men more equal,, ...

partners, to give the children of the future Lealthier,
more educated mothers, and the Nation, a happfer destiny.

The social implications of the case, however, are very

" important’ and we hope that the well-recognised evils of

early consummation would be brought home to the
parents of boy and girls more strongly than ever. There
are nurecorded tragedies due to this canse which run to
thousands and the conscience of the community has got
to be roused by the inhuman slanghter permitted by a
vicious custom. -

Margarer B. Cousiys,
Hon. Secretary, Women's Indian Association

—~New India
I

CURSE OF CHILD MARRIAGE

Mauatya Gaxpul writes in Young India :

Mrs. Margaret E. Cousing has sent the notes of a
tragic case that appears to have just occurred in Madras
and has arisen out of a' uild marriage, the girl being 13
years and the '“husband” 26. Hardly had the pair lived
together for 13 days when the girl died of burning. The

jury’ have found that she committed suicide owing to the .

unbearable and inhuman solicitations of the so-called
husband, The dying deposition of the girl would go to
show that the ‘ husband” had set fire to her clothes,
Passion knows no prvdence, no pity.

- But how the girl died is beside the point. The
indisputable facts are : ,

¢} That the girl was married W:hen she was only 13;

“(2) that she kad no sexual desips inasmuch as she
registed the advances of the ““ husband?’ ;.

'(3) that the “ husband ” did make cruel advances ;
(4) and tlial she is now no more.
It is irreligion not religion, to give religious sanctior
to a brutal custom. The Smsitis bristle with contpt-

dictions. The only reasonable deduction to be drsfn
from the contradictions is ‘that the texts that pwy be
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" contrary to kno(x'(n and accepted . morality, more especial-
ly, to thé morai} precepts enjoined in the Smritds them-

* selves, must be ‘%ejected as iaterpolations. lLuospiring
verses on self-rest'aint: conld not be written at the some

, time and by the {same pen. that wrote the verses en-
couraging the brutp in man. Ouly a man innocent of
self-restrgint and steeped in vice counld call it a sin not

" fo marry ‘s’ girl before she reached the age of monthly
‘periods. It should be held sinful to marry a girl for

' several years after the periods begin. There cannot be
+:even the thought of marriage before the periods begin.
A girl is no more fit" to bear children on bsginning the

pericds than a lad is to procreate as sogn as he grows’

R tie first hair on bis upper lip. -
. This custom of- child marriage is beth a moral as well
« » as a physical evil. For it underraines our morals and
induces physical degeneralion. By countevaucing such
sm oCUsloms we recede from God as well as Swaraj.
" wiid has, no thought of the.tender age of a girl has none
of God. And undergrown men have no capacity for
fighting battles of freedom or, having gained it, of retain-
(igg it. Fight for Swara] means not mere political
awakening -but” an all-round awakening--social, educa-
tional, moral, economic and political. | ‘

. 1]

Legislation is being promoted. lo raise the zge of
consent.
book. But it is not legislation that will enre a popunlar

-+ evil, it is enlightened public opinion that can do it.r T
am not opposed to legislation ir such matters but I do
lay greater sbress on cultivation of public opinion. The

Madras case wonld have been impossible 1f there had -

been a living public opinion against child marriages. The
young mar in question i not an illiterate labourer hat
an intelligent educated typist. It wonld have beer im-
possible for him t6 marry or touch the girl, if public
“opinion had been against the marviage or. the consum-
mation of the marriage of girls of tender age. Ordinarily
& girl under 18 years should never be given in marriage.

Extract from The Ieview by Mrs: Dorothy Jinarajadasa
of CuiLo Mawriaces, by Mary K. Richmond and Fred
. S. Hall. .

Let India realise that it does not in the least matter if
the whole of the world advocates child marringe. It is
for India to lead the way in reform, not to follow had
customs, As a matter of fact not oue single country in
the world permits the evil customs that are permitted in
India. In the fourtwen States of America where child
marriage is legal, such marriages take place as a rare
exception not as naule, and then most usually among the
most ignorant of Yhe negroes und the foreign iinmigrants,
No enlightened people in the world allow such a barbar-

~ ous thing to happen, as child marriage and child mother-
hood. It is not only contrary to the laws of nature,
* «which are the laws of God, but also it is the cause of
‘nuch fatal deterioration of the race.
People unite together for the purpose of getting rid of
th's Lad custom, following their American brothers and
© . slstwg in this regpect, that the moment they realise that

. ~ .

“the woman and subject her, but giving the birthright of

A man’

It may be good for bringing & minority to -

" way to which the punblic have generally no absolute right.

So let the Indian -

i ' .
.a law belonging to tae dark ages exists on their statute -
book they work to get it changed. '

India in. the future can deliver a great message of
spirituality to the world, not only from the noble teach-
ings of the BhagavadGita and Upanishads, which are
already well-known in Western lands but by the example '
of the dife of the Indian people who live the teachings of .
their religion of Ahimsa, Harmlessness, meaning kindness *
to all, human and animal, of the one life, the same in man
and woman, not for the God in mun to dominate Ged in

Ireedom to every child born. .

India was a Holy Land, and can-again be & Holy Land,
"but not until her people are free and by “free ™ we do-
not meani merely the superficial freedom of self-govern-
ment, but the freedom of every human heing born on
Indian soil. : ‘

DoReTRY JINARATADASA

—Servent of [ndia i

———n

UNTOUCHABLES AND USE OF
TEMPLE ROADS

We call the attention of our readers to the judg- |
ment delivered by Mr, K. K. Chacko, Bar-atlaw, !
District Judge, Parur, on  the injunction petition
presented by some Brahmins to restrain the © Avarna™

:
- Hindus from entering the roads hear a certain tem- !
H
i
!

‘ple of the place, extracts from which we publish on
another page. The learned Judge held that “the |
plaintiffs  are not entitled on principle and, on|
the authorities, to pray for. a temporary injunction to
restrain the ‘Avarna’ Hindus from nsing the roads in |
question”. The plaintiffs’ contention was that the way
in question was not a King’s highway common to all the
subjects, bat only a “Grama Veethy” or common high- |

The learned Judge, however, held that since the disputed |
road is admittedly used by Christians, Muhammadans and |
Jews alike, it is a public road or King’s highway in the
broadest sense of the term, and that consequently “the |
prejudices of particnlar sects ought not to be allowed to |
override the primary rights of the King’s subjects to use :
for ordinary purposes what is admittedly a way or path |
belonging to the State, inaintained at the State expense |
and {reely used by Christians, Mahammadans and Jews |
alike . He further held that “the mere fact that !
‘Avarnas’ like the Frhavas were not using the road for |
some time, however long, cannot affect their rights anless |
perhaps, it is proved that the plaintiffs have acquired a f

|

i

|

!

prescriptive right to exclude them ™ If the courts con-
tinne to take such a broad and sympathetic view of the

_rights of untouchables as the lenrned Judge has dope in

this case, the problem of untouchability will be solved
Lefore long and orthodexy will be routed.-

— Indian Social Reformer
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"THE PAVAMANI STANZAS IN THE
BHARATA SAMAJ PUJA

‘ By C. Kuxpav Rass, M4, Pr.D.

*
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" Tue Rigveda consists of ten Mandalas or Books, and the
whole of the mninth Mandala is dedicated te the god
called Soma Pavamana. There are one hundred and
fourteen hymns in this Mandala, and after the sixty-
seventh comes a hymn of twenty stanzas, which is not to
be seen in the ordinary editions of the Rigveda. Ifis
one of those many hymns of the Rigveda that are known
as Khilas, and that may be seen as an appendix in the
modern editions. The above-quoted stanza, with the two
preceding ones, as appearing in the book of the Bharata-

" samaj Temple worship, forms the third, the fourth and
the fifth of this Khila Hymn, which is in praise of the
Pavamani Hymus or hymns dedicated to Soms Pavamana
in the ninth Book, These three stanzas appear in the
Taittiriya Bralhmana (3, 4, §, 6). .

o In the above stanza there are five deities invoked, and

each name is associated with a word in the feminine
Sayana, commenting upon the stanza in the

- gender. r 2
&TN . Taittiriya Brabmana, expiains these five feminine names
C{} R as five goddesses associated with the five deities. FEach

of the five deities is invoked along with the goddesses by
(\ﬁ the worshipper to purify him, This is the meaning
O according to Sayana. Sayana gives only the obvious

meaning, which strikes the stndent at the first sight.
zZ There is also a deeper meaning.

— Any one who reads the book of the ritual carefully,
will find that it is pot a stray collection of beautiful and
snblime verscs from ancient texts—verses used in

2y Sandhyavandana, Agnihotra and other rituals of the

.{,- Hindus. There is a definite plan according to which the
S selection and the arrangement is made, and there is a

b " definite purpose behind the plan. As Mr. P. K, Telang
puts it, “by offering our devotion and adoration to God,
we are trying to bring down into the world His Power
and Blessing; and we are doing this not for our own
sakes, not in order that the worshippers here only may
benefit, but that they and the rest of the world, all those
in the midst of whom we are placed, should have a part
in it. That is the one object of this Puja—that we call
down the Blessing of the Liord for distribution in the
world.” (Theosophy tn India, June—July, 1926).

* The Leader of the prayer purifies himself through the
- thought of the Lord, and he distributes water to the
worshippers, who purify themselves by magnetising the
. water with a Mantra recited in chorus and drinking it.
This purification is not of the nature of the spiritnal
sanctity of spring dumb-bells and borax soap. There
are certain defects in us, brought about daily through
causes over which, in our limited edpeeity, we have no
control, defects whigh could be removed only through
divine intervention. It is suwch a purification that is
effected. Then the gods are invoked with the ringing of

o bell, to help man in his worship and t» realiso the
desired purpose. All evil vibrations prodmced in the
temple by the presence of the worshippers before their
purification end by other canses must also be neutralised,
and this is accomplished with the hel: of the gods.
Thus the worshipper and the temple -are both made
ready and fit for bringing down the DBlessing of the
Highest Lord for distribution among men. In order that -
no disturbance might afifct the process, a mighty wall is
built arcund the place of worship, fixed in ali the three
planes. Now the worshippers are ready to approach the
Highest God for His Blessing. This is to be done by
the recitation of the Gayatri. ‘

The worshipper cannot go to the Highest God in 42§
physical body. They have to reach Him in their purified
inner being. The stanza quoted in the beginning is
intented to prepare the way for approaching God. There
are five stages in that path and the five stages are
described there. The worshippers must bring down v
Divine Power and the Divine Blessing from the highest
plate to the physical plane.

First Indra is invoked to purify the worshipper . with

his good lead fﬁqﬁ) Indra is mainly assocthted with
the killing of Vritra and letting loose the rivers. This
may represent the physical phenomenon of breaking the
rainclouds and swelling the rivers with the waters, or
removing the gloom of the winter and showing the sun
in all his glory in the Spring season, or dispersing the
darkness of the Poles (lasting for some months) and
revealing the rays of the sun. Or, it may represent
removing the sins from man and flooding the channels
of divine light, or it may be the breaking up of the
physical limitations of man and letting the higher vision
to flow. In all these cases, Indra is associated with our
physical condition. He helps the worshipper in his
battles—whether chariot race, fights with the enemies or
the battles of life. Indra, in this stanza, is invoked to
purify the physical plane, to remove all obstructions in
that plane so that the Divine Blessing may flow down.

T.hen we have to purify the higher plane. Soma is
Pavamana, the purifier, Sox‘na, is associated with
immortality, with cafea (which 1 havg translated as
eternal weal). The word (svasts) is nsually explained as
derived from 8 (su well) and 3If& (asti being). If this
be the derivation, the word should have been divided in

the Pada text of the Vedas; but it is.not done. A more
probable etymology will be to associate the world with

Tq: (svah heaven, light), and to take fa (t7) as a termi-
nation. The word may mean * being in heaven ”7 This

€l (svasty) or heaven world of the Vedas is the

happy condition in a plane higher thap the physical,,. _,
_ attainable by good deeds—by invoking tistaid of Soma.

(A good description of the heaven is given in Rigveda,
1X, 113, 6 to 11). As Indra is the helper of man in the
physical plane, so Soma is his helper in the higher plane

of light, svah (W]

As a result of good deeds man ascends from the physi-
‘cal plane to the higher plane of light (svarlokn). If there



0o

1

. plane that the man becomes absolutely free from changes, .

" all its planes, the gods make use of his being, so willingly
¢ 2 “sgarrendered, .pnrify him in all his planies, energise him

W,
'w‘;!
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is any sin attached to the man, this sin prevents the man |
from using all the opportunities in this higher plane; he
can remain only in the lower levels of the plane. Varuna
it the god of rectification. He is to pardon sins, as is so
plain from the Varuna Mantras that come later on in the
ritual. Further, if there are sins, the man has to come . . ) . ‘
back to the physical plane socner. So Varuna isinvoked - =~ iv. HIUIAATSSFIAY (Invoxine mae Gop oF Firp)
to rectify the worshipper—to remove all sins from him— s . ‘

so that he can ascend to the hifhest level in that plane, (Within ﬂ]e Shrine)

VII. :3‘{0-9—

without having to return to the lower plane,
% qgargd—(f slmfigm)

Nore.—With this mantra, the leader of the worship sets
up the fire. o .

(Within the Shrine)
VIIL 3jo—
1) TR gfm 491’ o716 wiE

g

THE DAILY PUJA RITUAL-—(Contp.)

Even in this higher plane of light, the man is not free
from mortality. 1t is cnly by ascending to a still higher

from mortality. So the King Yama is inveoked next to
remove from him the defect of change in the form of
birth and death. It is now known to many people that
death is not a calamity, but that it is a great blessing.
Death in the physical plane raises man to the higher
phinte of light, and death there leads him to the still
higher plane from which there is no réturn. The King
Yama is in charge of this Power by which death may
be administered to man. So Yama is invoked to lift
man eternally above the limitations of re-birth, to use -
his death-dealing powers and to make'li‘irg an{rita_.

g ¥ @a gealdy o167 |
immortal, . ° ) & ]%fqi ﬂﬁ} éﬂ‘ﬁﬁm}ﬁ
s - -~ o ‘ 5 4 et

When Yama has bestowed this immort#lity, then the = . ’ E;a -@ II@? N3 %"U i

worshipper can go to the abode of Vishnu (ﬁﬂiwﬁ:%qfﬁj : (9 , ﬁ ? .
159) —as is given later in the ritual, and IRHAT 7 fraded ) Sﬂ' f% g-q‘ H h S?. qu.
vt f§ 9w 8 g A e

HEH 9 A as stated in the Geeta. It is now that )

Jatavedas is invoked. Jatavedas is He who knows all, )

He who is the possessor of all, He from whom all q fémd‘m?{: H 5{@_555{*“:

emanate. He is invoked to purify the worshipper with’ | eNy .
e P geggat feasfy adar'ga: ()

1. =egife (four) T (}.16rns); aq; (three);/mi

The object of the worship is not that the worshipper (his); argr: (legs); ¥ (two); it (beads); gy (seven) ;.

may himself be blessed. The real purpose is that the TeaTa: hands) ; his)) : in three wavs): g=-
Divine Blessing may be brought down to the physi- ¢ ) ) wer (his)) 5 faar (in the y8); 98
cal plane for distribution among homanity. The (bound); gmy: (the Bull); Juaify (roars and roars); ags !

worshipper offers himself to be used by the gods as (the great); Zg: (god); m (mortals) ; sypfrder’

His Saged (:era‘yqnti) vitalising energy, the true
Divine Power and Blessing.

a chanunel through whigh this Divine Energy may be .
allowed to flow from the highest plane to the physical (entered).
plane. The gdds have already been invoked and they '
have come to help the worshipper to acdomplish-the
reat purpose. The various gods are iu charge of the ’ . sy . Sy . . . -
%ariousp ngri,s of the whole pgocess, and in the stanza ters) ; a1 (in); aaf: (all); qa: (first); f (indeed); wma:
quoted in tl‘.*g belginni}?gi, the wo(;sgippﬁr im}r]okes th}? gods. (born); @: (he); g (also); mi (in the womb) ; aFds
in turn wher their help is needed, when the worshipper .. .
reaches the positions Ender thg charge of the varlzg“s (inside); &: (he); fystrormra: 0? bing born); @: (he);
gods, Although the worshipper may not be conscions of stfesgamr: (will be born); Scazga: (turned inward);
his existence in the higher planes to which he is lifted, : o R STy
still by the voluntary dedication of his whole being in fagf (stands); ggdrga: (facing all directions).

Tr. (1) Om! His horns are four, his feet are three,
His heads are two, his hands are seven’ '
Bound in three ways the Bull roars and roars, :
The great god has entered all the mo\rta-ls,

with the Diine Blessing, and thus the gods make him
it for the result of the Gayatri which closely follows this
Mantra—to bring down the Divine Power and to dis-
bribute it (2) This god is indeed in all the quarters, -

, . ‘ Born first, he is still in the womb. . |
' . 0 i . He is being born, ke will be born ' :

2. g (this); f (indeed); 3m: (god): gfim: (quar- |

Turned inward, he stands facing all directions.

3 |
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Note.—The first stanza is a symbolism of Agni, either
as “ Sacrifice” or as “the Sun”. As sacrifice, the four
horns are the four vedas, the three fee‘? are the three

“daily Sacrifices (morning, noon and evening). ';.[’heitwo
heads are brakmaudana and pracargya, two ritnals in Soma
{ Sacrifices. The seven kiuds of metres are the seven hands.
He is bound in Mantra, Brahmana and Kal_pa. As' the
Sun, the four horns are the four cardinal points,
.morning, noon and evening are the three feet, d%y
and night are the two heads,.the seven rays of t‘e
‘Sun are the seven hands. He is bound on the earth, in

: -the air and in the heaven worlds. 1n the second stanza,

‘his immensity, his infinite nature is descrl,bed: ‘He is
here and everywhere, He was born of old, he_ls in the
- womb, he is being born, he will be born. He is turned

inward and faces all directions.

When the Ieader. of the worship chants these two
" stanzas, he and the worshippers must think of Agni as
‘being present before them, in all beings, and at all times,

/past and future. -
C X, Go— | |
. & ormd wgl | wmE A WA )
& gty =t | g1%g T 89 0
3 yarday @nal’ awmag @ 99 |
: s (to Agni); egrer (offering) ; apry (fo Agni) ;‘gq‘r;
;f(thiS) i @ (not) ; my (mire). :

qgfq (to Sun); gy (this offering); ;Eﬁq' (to the
- Sun) ete. geqay (to the Lord of men) ; €y (bhis offer-

:;ing); gsiaay (to the Lord of men)‘etc.

¢ Tr. Om! This offering to Agni; this is to Agni; this is

‘no longer mine. Om! This offering to the Sun; thisis to
{ the Sun; this is no longer mine. Om! This offering to
{ the Lord of men; this is to the Liord of men ; this is no

i

i longer mine.

3

Nore—Leader of the worship puts a piece of fuel (qﬁp:n)

in the fire with each of these mantras. All chant this with
him and think of complete sacrifice to Agni in the three
aspeots.

X. §o—
& o1 o guat o e

fagifs 33 agatf &g
gaedeRsgguoiEr

) af'st § wefe faw
1 it (O agni); sy (lead); gayr (through good path);
T¥ (to prosperity) ) syear, (us); fparfer (all) 37 (O god);

s

LS

¥
<

/
-,

" (from us); gy leading astrey); i (Sin) ; ufrgn

“

ggarier (plans); fazrr (knowing); gAifer (remove); ereAd,

(most abundant) ; g (to thee) ; qrafimn (hymn of Saluta-
tion); fRa (we make).
Tr. Om! O Agni, lead us to prosperity through right
path, .
O god, knowing all the plans. ‘
Remove from us the sin that leads us astray.

By abundant hymns, we offer our salutatiens to
thee. .

XI. go— : _
(1) fased wdoftga: =0 3aed mafe |
ged FEstamay )
@) fasy siat'a Faaf asE
T glaw aarftad A |
fir: s mashvae
ge?rd g gerfEa U
(3) 71 fi's a5t éwg gefeaT,
aed enfden Relfa g‘ﬁ# |
A gy A S e Na
et sma@far 1 UL
1. fiseg (of 31itra); agefig: (supporter of c}eatures);
217 : (glory); 3mey (divine); @rafym (giving adorable or

plentiful results); gegy (true); fagugwmy (qf wonder-
ful fame). . .

2. fm: (Mitra); saq (the men) ; graafy (directs) ;
EICE Y (knowing well); fyg: (Mitra) ; grar (supported);

gfudly  (the earth); g (and); am (heaven); f{s. -

(Mitra); soff; (den) ; sifafiygr (without a wink) ; fiysg
{looks upon) ; gegy (to the True One); geay (oblation);
gaga_ (with ghee) ; faaq (we make).

3. g (well); g: (that); firg (O Mitra); f5: (mortal) ;
ey (may remain) ; gyEFI (endowed with plenty);
(who); ¥ (thy); sufgmr (O, son of Aditi); fRrafy
(disciplines); zgs (with the laws); g (uot); geay (is
]i:i]led) 5« (not); sfygy (is conquered); a‘}a (protected

by you); @ (not); wm, (him); s (L) s Gip-

proaches) ; srfeaq: (from near); g (nof;\; g, (faom afar).

(Q) Mitra, knowing all, directs the men,
Mitra supports earth and heaven,
Mitra watches men without winking eyes,
“Wo offer this oblation with ghes to the
True One.



W

18 R BHARATA DHARMA [AUGUST & SEPTEMBER 1926 2196. - o \ ¢y

L4

3) 0;}{;1'{; may that mortal be endowed with —@?{a | a% aq: gﬁ aTI{F‘F;& | 'ap\..,\ﬂaj 3f?1 qf%m'

Who, , 0 son of vAditi, disciplines himself F%:&‘E‘H o] agﬁfi@&}”u-q; a7 f{ﬂ{:ﬂ 'Cﬁm% | ﬁﬂ} !f]’ ;h .

under thy laws;

One protected by thee is never killed, xs q:qb[qafla\' aﬁqrﬁ_ ‘_:__q}@ 7@[5‘z§ H@I ‘iéif{:@gaq{ L

never conquered,

Him mno sin approaches either’ from near . . ; e
or from afar. et : i N ‘the head) : e ’ NS

o : A ewe o Lo o ge—gfy Ry (on the head); 9. sl ga— e

Nore.—AIl  recite the above, thinking “in'the f@sh tsﬁi @@z (between the eyebrows); 8. o gT—zh s

stanza of Agni as leading wmen to thetheaven world and SOV . ; . Y . '
then in tbaclast three stapzas, of Mitra as t'lig‘:s,qpporter o8 (on the throat) ; 4. Sﬁq :{g—-—gfﬁ m‘ﬂ (on th ] A R M A .
of the world and the protector of man. , ““navel); 5, A 3 geyr (on the heart); ¢, oy . _ _ .

g (Tbe firo is brought before all; each tonches it with ~ J9THG AMEEEY (on the left shouldor);. 7, shw SUBSCRIPTION: India—Re. 1. Foreign—2s. SINGLE NUMBER: India—As, 2. Forecign—3d. Post Free.
third finger (anamika or Pavitra) of his right haund, aan—izfa gfauesy (on the vight shoulder); (Th: ) ANNUAL SUBSCR ! R

When all have touched the five, they chant the following following touching the head VI—1.2 .3{'

in ‘chorus, tonching with the finger the various parts of ollowing touching the head), Sﬁq\ ETE{{FQ@: (see. VI—1,2; 4
the body as herennder described.) : "

A Magazine of Liberal Hinduism o
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: ‘ Norr.—The worshippers must think of the qhnk(xi'ps.é

XIT. 32 a3 ) e . - w  heing vivified acd breught into aclivity under the ivir

. XI1 ‘1‘ gﬁf ﬁl{m ! N Eﬁ. 3]% Wﬁ: |30 inﬂu%nce of Fire. . ,
g 3f w3 ) 9 qm o % s ey (o be contimsd) ’

.

o

Vor. IV S . OUTOBER, 1926- * | ‘No. 7

) \ . . L.
Bharata Samaja as such is not responsible for any stetement made in this Magazine unless contained in an official document.

N 26 a»ﬁ.

S ST ===

: NTANANDANAM -
: @3} : . - @ EDITORIAL NOTES SHRI VABA )
W THE BHARATA DHARMA o " - 000 20 Somt Tassen

E »-Yery many . important gubjects vital to liberal Hinduism have been deals with in the three volumes of TII.E ( % gﬂ'gﬁ‘;:fn' 9. o

N Dnarva how completed,  Almost all the contributions have been made by - our late Editar the learned, Pardit foenry . h 14y Ish the Lord of AlY-

: A. Mabadave Sastii ‘who has discussed them with his deep knowledge of Vedic Law and Litprature 'a'nd “.'ith 'C”Ji% n - a- 1. %AY 'Sh Va'ra,H}e blossin son’ all:
suitubio ‘guctations from original sources. They now form a rare collection of authoritative views on the immediate a’ﬁa«-mﬂva ;l ) vor shower His ble g v 3
social problems and are invaluable for earnest workers engeged in Sccial Servico on shastraic lines and for active m{j . . ~ He whose Plf}n Vasa:nta works

PE @ promoters of liberal Hinduism. . [\% gﬁm;{: @:ﬂa a‘:ha }:{ﬂ?ﬂ?ﬂ?’ﬁ(: g«d . With enthusiasm, with iquamlmltyé
o : sl > - And feels herself more than please
Me o . re : : & . . .
e sbtllixjne)tgl:i :““U?if{h\*f{; ANA—VIVAHA—SHRADDIA—DIA RMA—~TEE VARNA ASHEAM () - eI g & g FiAraRT T | , When the Work is carried out.
. Ps Sand Fd A 4 Fa Sl ® Y i 1V N et Aty Yl -— ~ 3 ‘AT 3 "4 e . - . . . ‘ ; : 4
¢ DHARMA—HINDUISM—VEDIC WORSHIP--UNTOUCHABILITY—DEDICATED LIFE, Erc. \{ é, Eﬁﬂ?éilwm ﬁf‘@-@ qw'mfa E}i scy 1[\&1321 gfufgﬁtifi‘eiogfv‘ g;{:missmn. :
The Upanayana,:Vivaha and Shraddha Ri{uals appear with Hoglish translations. - %q ﬂn‘ﬁgﬁiﬁr qua] aﬂ%ﬂ-’-’ﬁf ﬁm“ ? 1l ;
All the thsee volumes of, which there are now only a few complete copies lef are now available for 1 s ’, s » ) : : s Bhartrihari sun
) Re. 28 in a lot. Those wishing to have them will pleaso remit Rs. 28 with full and legible address to i ‘q% gegeur: YUEIF gamrrqf(an—‘q a' } . 2. E'I‘Gllggfdh;:n T attentiong:'l evote
Tur Epitor, BHARATA DHARMA, ADYAR. i; e ;ﬁm;q(—fzgﬁ: avror afes qegeaag afy | Only tohl?erl?ﬁtingfg é)}jh'ers, : -
B ' - { Breeeg: ; s E(E -m';qa Never thinking of their own selves.
V i - R gad KRR a RETH : Verily, verily is that true;
SANDHYA : Itihoriginal mtef;ni;lg,[ its simplest Litual and in its later form appear in \ Y (-qreﬁ ?{q‘ fg ::1’5[ - gqﬁ a\_rrﬁ_ré%aq a_ I 0 of th);:a, Shrt Annio Besat.
R e i ] ' . - Still more art thou worthy,
UPANAYANA Its foatures, outline, its 1|e:ur‘\y form and t'fxl'e celrr::mony ﬁVlthPt}_xe T‘}Iriglmlh s_‘,; ﬂf‘ mﬁﬂaﬁlmﬁﬂﬁﬂﬁq Ffﬁiﬁ’i’fﬁiriﬁ For thon hast 1o interests
N ’ trauslation of the Ritusl also appear in this volume. . rice Re. 1. i 3 A o ) D e aon ovor thing o ) .
SHRADDIIA : , - Coremony with ity meaning ln Fnglish appears in Vol. III which has ‘ geAaaaiiatg: Hasfaam: | %‘}x?e & thosy concerning tho world's welfare.

) ) algo among other things the remarkable ariicle of Bishop C. W, L. written | 'Bf("] 3ﬁq' 2 'an P ; LOUI .

- on clairvoyant invesigation of the Tewple Puja Ribuul‘w\gﬂ} coI[éwureld ‘ @qﬁ%}qﬁmqﬁq’( hl ,,\’H?a ! £ the o ¢ Mothor Ind
plates and diagrems. . rice Re. 1. | e T i Il 3. Thyself, the glory of Mother Ind;

@ VIVAHA.: ' A full digcussion of the Marriage Ceremony, its ideals, its essentials, .its ) i‘i’_tsf@ﬁ \.&‘Q'ﬂﬁa nfa’fﬂ F{IU: ;\:ﬁ@ i " 3\ 3 Thyse]f, the moon to the .U{mkom l.nr ds

. ; . early Vedic Ritual, its Ritnal in simple form with text and English \ . \ ¢ ﬁtﬁ:‘erq; qua. E‘ﬁm: ' (Tho Pandit-class of erudition old);e
AR A nr translation appear in Vols. T and 1IL.  Both the Volumes. Price Re. 1-1]2. ‘ . ﬁﬁﬁ . :ﬁ- . Tbyself the moon adorning the séa
C VEDIC CULTURE, CASTES, Erc.: Volume] I (gaals Withi important subjects s]u.ch as!t :tedict}?ulttm: ban'd P sf%' fgaﬁﬁ:{q(: gﬁmﬁa’a\ qa{[g ] Of Brahmajfian, the ‘;lncient'l Theosophy»;
Y] Worship, . z\stes,. Dharma—its menning'am reguscitation, the true basis h . T\ Theself the boon of the low ¥ poor;
" k of Hinduism, Dedicated Life, Untouchability, cto. T Price As. 12. {1 ~ Tafaly < Ard ?f\%ﬂia = 1 Thyself the slender celestial creépe;',
' f N = ’ a -
S S lE EERE S SE EE S e e W T g AR aEed L 8 i Kalpalats, of worlds welfaro;
' : " : s NRET #3O ) May’st thou prosper for ever and ever,
‘ : | " e gEwaer qftsa: dfifam e O ! thou, veteran pioneer worker

. q&R WA sagearara S || : ’ Evyer and ever for Indin’s freedom!
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4, Quoth Kalidasa, best of poets,

“With no desire for one’s own self,

Buffering and toiling for others’ sake,

That is the characteristic of the kingly saint.”
So truly does it come out in thy life.

Victory be to Shri Vasanta,

The beloved daughter of Mother Ind!

Thus ends the happy ode

Done by Pandis Ramanath Sastri
Of the Adyar Library Staif,
With"dedication to Shri Besant.

Y

.

. The above Samskrit verses were sung by
Pandit Ramanatha Shastri of the Adyar Library
(translated by: Mr. B. 8. Rama Subbier) at the
celebration by the Home Rule League of the 80th
Birthday of Dr. Annie Besant at the Public

. Meeting at Gokhale Hall on October 1st. We echo
the sentiments with full and flowing hearts for all
this greag Servant of Humanity, the great exponent
of Bharata Dharma-—the true Sanatana Dharma—
has been and ddne for our beloved Hinduism.

. She-opened our sleeping and indifferent eyes to the
hidden treasurcs of our faith; she shewed by
precept and-example how the ancient ideals might
be rasvored to modern life ; she has been observing

- the true tenets of Hinduism in her daily life and
defended them - against ignorant and interested
attacks. To-day we are proud to call ourselves
Hindus emgd are beginning to understand and follow
in true spirit the forgatten and neglected principles
of our sublime religion in faith and with fervour.

In its conception - -and origin, in the erection of
the Temple—the radiating centre of its ideals and
objects, the Bharata Samfhja itself owes everything
to the inspiration “&nd. guidance of Dr. Besant.
‘Has shere been, is there, a truer Hindu, a greater

Karma-Yogin than herself in our recent history to

shew us the light ? I
- Babu ‘Bepin.Chandra Pal has written :

“ ... 1 have had the privilege -in the course
of this fairly long life to meet and know many
eminent people of this'generation, or more correctly,
of -the last three generations, the oldest of whom,
had they been living to-day, would be more than
125 years old. But it has not been my good fortune
.to come across one-single example of what“has

- been described in our ancient books as Karma
Yogin except Mrs. Besant. The Karma-Yogin
is,one who secks to live in unbroken Union with the

- Lord through the service of His creatures .. .”

Listen to her own words spoken at Ommen to
the members ‘of the Order af the Star on July 27:

“,.. Now I ecannot be a Hindu because I

" have a-white skin—that yvas not part of the original
Hinduism otherwisa it could not have spread, but
- nowadays ‘that is one of the rules; if you area
Hindu+you must have a brown skin—although it
is quite trire that a very.orthodox Hindu spoke of
me as a Hindu.inside ; it is rather like talking of a

" round triangle, $ill it was accapted and my servants
~were not outcasted, because i lived the Hindu life ;
that is to say, I did not eat-a number of things

’

which people in other countries do eat, I never
touched alcohol, meat or fish, therefore the servants
were not in anyway likely to be led away from
their own faith.
born over here in order to get a Western training,
I was able to help India immensely against the
materialism which was over-spreading her, because
of the influence of foreign countries, and especially
of foreign science. I became a materialist for that
reason, a scientific materialist, and I knew exactly
how it affected the mind, and also later how you
could answer the mind which was thus affected ;
and then I went over to India. You will not find
so many Indians now who are materialift because
I was able to teach them their own. faith in a
form which suited the particular difference made
by a Western education. We do not hear much
now of materialism in India,

“On the other hand I was able to supply them
with things they had forgatten. There is the
special worl, I think, of the Society everywhere,
that is why it has no boundaries of belief. Every
religion has lost something in the course of time,
and Hinduism has lost the true doctrine of Karma,
although it has talked about it a great deal, and
lived in the words, so to speak, that one’s life
depended on previous lives; but I pointed out to
them, that in one of their great teachings, from the

mouth of one of the greatest of their teachers, it -

was said: * Exertion is greater than destiny.” I just
put what was wanted to make karma not an undue
submission but -a responsible acceptance, with-
out discontent, of whatever comes joined to a
tremendous effort to change it, whence comes the
endeavour for human evolution. And in that came
what other religions have lost.”—Herald of the
Star for September, 1926.

Such are the services rendered by this mighty

- Soul to liberalise and spiritualise Hinduism. - With

grateful enthusiasm therefore we join Krishna
Dasa in his prayer with which he closed his
presidential remarks at the said public meeting of
October 1st. * May her Himalayan Guru bless her
g0 that she may live till she completes the VEDIC
age of 100 years; may her Master’s Master the
great Rishi Agastya, who is the Regent of India
under our Lord and King, Sanatkumara, also bless
her; may the Master of Masters, the Jagatgury,
also bless her: and may we all send loving

" thoughts to her on this occasion!” . . .

CO-OPERATION BETWEEN DEVAS
AND MEN '

‘Trts Bishop Leadbeater in his address on ¢ He Maketh

His Angels Spirita’ appearing in the September issue of
The Liberal Uatholic: '
“Now, Angels corse into fouch with us in various
ways, and one of the most important is through religious
Services. At the commencement of our celebration of the
Holy Bucharigt wo ask God to send His Holy Angel.
That is a definite invocation aund it brings an immediate
result. An Angel comes at once, and takes charge of

our work ; he gathers the devotion and the love that we

Because of that, because I was"
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outpour, the worship that we give, and weaves it, as
Tennyson poetically puts it, into the golden chain that
binds our earth to the Feet of God. That is part of the
work which the holy Angels are always doing for us.
VWherever there is earnest devotion outpoured, there
comes at once a messenger to take this devotion, to
elevate it and strengtlien it, to call out as much from us
as we will give, and then to send it up to the Feet of the
Father again. In our Healing Service also we begin by
calling for an Angel, by appealing to the Archangel
Rapheal, Who is the Healing Power of God. And in
answer to that call there comes a majestic form by whom
the work is done.

“The time is coming now when the Angelic kingdom
will draw closer to our own. Mankind s supposed fo
have reached a stage in its evolution when it is better
able to understand the Angelic evolution, to enter into
gome relation with it and to gain from it great help and
upliftment. The tremendous, rather blind devotion of the
Middle Ages is passing away from us, and this Bay of
the relationship with the Angels and of ceremonial with
which we are connected is now coming to influence the
earth. There it is our business to prepare ourselvas for
this which is coming to ue, so that we may understand
the holy Angels, that we may so live as to co-operate
intelligently with their efforts, and make ourselves
channels for their work. Therefore we should adopt an
attitude of receptiveness; we should try to make our
lives snch that the Angels can co-operate with us, and
can work through us for the greater glory. of God, Who
19 Ruler alike over Angels and men >

We have been reminded in recent years that the time
is ripe for cordial co-operation between Devas and Men.
In the Bhagavad-Gita, Skri Krishna told Arjuna

JreEgaAa 9 a1 wEaeg at .
greqd Eged: 3 quareEy ||

* With this nourish ye the Shining Ones, and may
the Shining Ones nourish you; thus nourishing one
another yeo shall reap the supremest good.” 111, 11.

In these days of hurry and rush, of almost entirely
changed conditions of life, how shall we co-operate intelli-

gently with Devas (Angels) to make curselves channels
for their work ? Devotion and an attitude of receptiveness’

have been described as necessary in the above extracts.
Sacrifice to Devas is the second of the five (Maha-
Yagnas,) great sacrifices forming the daily duty of
every Aryan. According to Manu, Homa-—the pouring
into the fire of (Ghee) constitues Deva sacrifice ‘

sEnad AEas: fargeg a9 |
1A &t afes widr gagdisfaygsaa |
X % * *

“Teaching is the Brahma Sacrifice, Tarpana (the
offering of water) is the Pitr sacrifice, Homa (the pouring
into the fire) the Deva sacrifice, Bali (food) is the Bhuta
sacrifice, hospitality to guests, the Manushya sacrifice.

EreTRArEatiFEE dara it |
fagsiga qaagaif afesnom )
“Let him worship, according to the rule, the Rshis

with Veda study, the Devas with Homa, the Pitrs with
Shraddha, men with food, and the Bhutas with Bali,”

2

" once again.

The sacrifice to the Devas represents “ the recognition
of the debt due to those who guide nature, and the
‘feeding’ them by pouring ghee into the fire, the

Homa sacrifice, The -Devas are nourished by exhala-
tions as men by food, their subtle bodies needing no-

coarser sustenance.” (Page 33 of Hinduism, Part III
of The Universal Text Book of Religion and Morals,)

But the truly religious man’s relations with the
Devag are not confined to formal sacrifices. For a recogni-
tion of their ncecessary and useful co-operation for the
whael of Samsara to move smoothly, one should fesl
suflicient love and devotion to the Shining Ouves in the
form dear to him. Hence the necessity for duily worship,
and the simplest form is the Puja. '

The DBharata Samaj Temple Puja which can be

adopted for the home as well, has already been fonnd ~

to be an effective means of invoking the help of
Devas towards forming an efficient chaunel for the
bringing down of the Divine Grace and its distribution
to the world, besides being useful for steadying the mind,
purifying and ennobling the emotious and stimulating
the unfolding of the spiritual faculties in individual
worship. The daily Sandhya for which also an abridged
form of ritual has been issued by the Bharata Samaj is one
of the modes of such worship. .
<

DASARA
By L. B. Rare

-« PDasara” is so called becanse it falls on the 10th day

after the * Navaratea” (the nine nights) holiday. The
holiday thus extends over ten days, beginning from
the first day of the bright half of the month of
Aswin. It is one of the most’ important holidays of
the Hindus and affects all departments of their life,
social, political, educational and religions. [t iz ob-
served in all parts of Indig. The only evil connected
with its observance is in the offering of animal sacrifices
in some places, especially in the North. Itis through a

- misconception of the religions idea connected with this

holiday tliat the evil practice of sacrifices originated and
every effort must be made to enlighten the Hindu public
regarding the real significance of this holiday so that
they will desist from all evil practices in connection with
this, otherwise most spiritualising, holiday.

It has an astrological basis and is placed in the month
of Aswin, when the Sun occupies the sign Libra of the
Zodiac. Tb is significant that the Jayanti (Birth day
celebration) of the 7th Avatar of Vishnu, Sri Ram.
chandra, is fixed in the month of Chaitra, when the Sun
is in Aries, his sign of exaltation, and as Aries rules the
head, the power aspect of the Liogos, as well ag the Atma
in man, is at its best and the powers of head are
developed and manifested. The Jayanti of the next
Avatar, Sri Krishna, is celebrated when the Sun occupies
the sign Leo of the Zodiac. Leo governs the Jeart and
thus the Wisdom—Love aspect of the Divine ind in man

. is aroused. But when the Sun passes on to the sign

Libra he is in his lowest position but at the same time
he begins to climb to the highest pesition in the Arieg
He begins another eyclo on a higher lovel,

It is at this time that the soul stands in need of
strength and must make a supreme effort with the help
of the Devas, who are specially helpful at this time of
the year. The Christians also celebrate the « All Angels’

-



92 o . - . BHARATA DHARMA

[OcToBER 1926

r

T+ Day” at thi‘.ﬁ time. The goddess “Ambika” embodies
in herself the Shakti (Power) of all the Devas combined
and sacrifices made to Her will Ye as:good as made to all

. the Devas. Now it is not the animal sacrifices or human
“ gacrifices which- are enjcined for this purpose. 1t is, as
if it were, to draw the special attention .of all Hindus
to the real nature of sacrifice or Yajna required for the
upliftment “of the soul, that the Jayanti of the.Oth
Avatar—the Buddha. Avatar, is fixed on the Dasara day;

« Buddha who preached and lived the life of Ahimsa. The
whole period of nine wmights (and days also), the

" Navaratra, iz intended to prepare the soul for the
attainment of vidtory on' the 10th day which is there-
fore also.called the ¢ Vijaya Uasami” and also “ Bauddha
Jayanti”. ' It is trie that one has to perform three

. saerifice” before- the vic_t&ry can be achieved.  Je has to
make © djamedh,” the Mcerifice of a goat. but-at’the same
time it mast mot be atterded with Himsaror the killing of
any senfient being as he is ¢celebrating Buddha Jayanti and
atfempting*to follow thepath of Buddha who preached
the religion of * Ahimsa Paramé Dharmah . How can he
do so? Yes, .he .can. He shonld make: his senses
submissive, like sheep and offer them to ¢ Ambiks,” the
Shakti of Iswara, who,will then guide the activities of

. the senses, through the gods presiding over them, so'as
to cnable him to take the first step og'the path of return
to Brahman. - ' Lo

When he is ready. for “Discipleship” he is asked to
make Aswamédh, the sacrifice of a horse. Of course
nat the killing of a horse, but the merging of his lower
mind which Jhe has made like a well-controlled horse, for

" the purposes of the higher mind. He has now to worship
the Samj tree.- It is said that there is.a slow process of
burning going on.at the core of this tree on account of
which it is called ¥ Antar-Jwalan”, Siicks (Samidhas)

-~ made of this tree were.used in the Vedic times to produce

- fire for Yajna, by xnbbing two pieces over each other,

Cuntil the frietion -ighited one,of the sticks.. Worship of
the Sami tree therefore symbolises the attainment of the

N " gtage of an ¢ Initiated, Disciple ” who has. subdued his

“senses and controlied %ia-‘_m_ingi. i B : .
Heo is now asked _to* make ‘the Nura-Medh the
sacrificd of man. " &ertainly not-the sacrifice of a human
~being . to a..blood-thirsty goddess, hut - the supreme
gacrifice cf-«the. very souxge of his personplity, his causal
body, swhich fade him'a Mun, He must now merge hig
little self M Fle Usiversal Self. When he makes thia
sacrifice he can function in his Buddhic body and {feel
onk with all. - The Shulti of Iswara, Goddess Ambika,

_blesses him with rthe power of Universal Love, the

Wisdom' 8f° God. . He now- gaes into the world to share
hig wisdom-"with one and all-that he comes in contact
with. -This hbg given rise tothe custom of distributing

“the Samf-leaves to every bne,.and saying. ®hat one is

distpibuting gold,. Hyeryone:worships the Sami tree,
takes -the lenves-snd  goes & distribute this gold o all;

, .even .to'thage with whom bé;may have quarrelled during.

' the preceding months of the*§ear.. The light of Buddhi
is said ‘to be' n bri].liuﬁt‘-g()lﬂf}:mé.l;'ihd hence the ]1ke_m:ng
to' gold. New friends dre ma6 on-this day by giving
them. this gold.ouf of tfie_.uﬁ§elﬁsh.j19ye of the Buddhic

Coaworld T n g o

" The Goddesi ¢¥iviue® Shakti) is also worshipped: on
this_day in her asgect.of ‘Sargswafr, the divine know-
ledge. -All"the suffering in the world and all quarrels.

- arise from-jgnorance. HNducation-in all depgrtments of

¥

' .
.
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nature and of our life in this world will remove the very
cause of pain and bondage. Pocjas ure held in publio
libraries and educationsl institutions and bhoys and girls
are firat sent to the school on this auspicious day.

All vrorkmen also worship their implements on this
day. It is called “Ayudha Puja”. Al  work must be
done with utmost devotion and love and finally offered to
God who gives us the Shakti to carry on all our activities.
The Ctoddess in Her aspect of Chandi or Durga is also
worshipped during these days by those who are in
adverse circumstances and wish to overcome any
particular diffieulties. They wuse the special prayer
called the Sapiasat? or Chandi which is suppoesed to have
a magical effect, if properly offered. The Pandavas
prayed to “Durga” when they were about to enter the
one year’s period of their living in disguise and She
blessed them with success and also victory in the
ensuing fight with the Kauravas after their period of
disguise was over. Arjuna also prayed to Durga just at
the time of commencing the first battle of the Great
Mababharata War, Sri Krishna Himself having told him

to do so. Thig aspect of the Goddess evokes latent -

powers in man and is connected with mysteries and
hence the performance of magical rites during these
holidays. The knowledge of the mysteries, however,
being lost through the ages, these Tauntric Poojas led to
black magie and the animal sacrifices.

May the Great World-Teacher guide this ancient
people of Aryavarta to revive the True Mysteries
connected with this worship of Shakti and puat an end to
all the evil practices which have crept in through
the ages. : ' .

, L. B. Raje

POINTS FROM PERIODICALS

A Raby Wife: Says the Rajusthan, Patiala: A Mahajan
of Jammu has certainly beaten the record of ehild
marriages, for we wre informed by the Eanbeer that he
has performed the marringe ceremony of his three years’
old daughter who in company with & near relative even
went to her husband’s house. The marriage seems to be
ludicrous in the extrsme. Child marriage is, in fact, no
marriage legally or morally. The Hindus are exposing
themselves to world ridicnle by allowing their society to
remain blotted with such an absard custom as child-
marriage. The curse of widowhood which is brooding
over the Hindus has resulted from the fact that hundreds
of Mindu girls become widows beforé they even reach
mavriageable age. The advocates of child marriage
appear .to possess a childlike mentaliiy, and to satisfy it
they get their little sons and daughters muriied. Little
they realise that marriage is a tie of grave responsibility
and that boys and girls who are the victims of their
abiurdity are human beings and not dolls to play with.

The Indian Social Reformer

ENFORCED WIDOWHOOD

(A Bruran CridE) /

GANDHIII referring in Foung India to the valuable
table given by Sir Ganga Ram regarding the number of
widows thronghout India writes : : A '

The fgures he has given us are truly appalling,
“Who will not weep” he asks “over the figures which
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. ghow the misery caused by childsmarriages and enforced

widowhood.” Here- are the figures:of Hindu widows

.according to the census of 1921 :

Widews of age up to 5: i1,8c2
“ from 5—10: 85,037
” from 10—15: 232,147

329,076

The figures are also given for the two previous
censuges. The total of 1921 is a trifle higher than for
the two decades. The widows of the other classes are
also given. They only demonstrate still further the
enormity of the wrong done to the Hindu girl widows. |
We cry out for cow protection in the name of religion,
but we refuse protection to the human cow in the shape
of the girl widow. We would resort to force in religion.
But in the name of religion we force widowhood upon our
three lakhs of girl widows who could not understand the
import of the marriage ceremony. To force widowhood
upon little girls is a brutal crime for which we
Hindus are daily paying dearly. If our conscience was
truly awakened there would be no marriage before 15, let
alone widowhood and we would declare that these three
lakhs of girls were never religiously married. There is
no warrant in any shastra for such widowhood. Voluntary
widowhood consciously adopted by a woman who bas felt

_ the affection of a partner adds grace and dignity to life,

sanctifies the home and uplifts religion itself. Widow-
hood imposed by religion or custom in ah unbearable
yoke and defiles the home by secret vice and degrades
religion. .

And does not this Hindu widowhood stink in one’s
nostrils when one thinks of old and digseased men over
50 taking or rather purchasing girl wives sometimes one
on the top of another ? 8o long as we have thousands of .

. widows in our midst we are sitting on a mine which may

explode at any moment, 1f we would be pure, if we

. would save Hinduism, we must rid ourselves of this

poison of enforced widowhood. The reform must begin
by those who have girl widows taking courage in both
their hands and seeing that the child widows in their
charge are duly and well married—not remarried. They

were never really married.
‘ —The Hindu

THE PUNJAB VIDHVA VIVAH
SAHAIK SABHA '

Tae Honorary Secretary writes: Reports of 22
widow ‘marriages have been received from the different
branches and co-workers of the Vidhve Vivah Sahsaik
Sabba, Lahore (Punjab), throughount Iudia in the month
of August, 1926. The total number of marriages held’
in the current year, ¢.e., from 1st Januvary, 1926, to the
end of August, 1926, has reached 1,929 as detailed below :
(1) ~According to caste: Brahman 374, Khatri 24§,
Arora 288, Aggarwal 282, Kaisth 57, Rajput 177, Sikh
191, Miscallarieous 312. Total 1,929. (2) According to
Provinces: Punjab and N. W. F. P, 1,274, Sind 56, Delhi
53, U.P, 429, Bengal 75, Madras 7, Bombay 6, C.I. 8,
Assam 5, Behar and Orissa 16.  Total 1,929. (3) Volun-
tary donation received during the month is Rs. 1,041,
and the total amount received during the year is
Rs. 1,764,

UPLIFT OF DEPRESSED CLASSES
Womg or Davanawp Danir Ubman }\IANDAL; HOSHIARPTR

Tae Mandal has decided to start n Purohit class in
October at Sham Churasi, district Hoshiarpur, with a

view to produce Purohits for officiating at the ceremonies

and rituals of the depressed classes. The course
of studies will consist of the Satyarth Prakash, the
Sanskar Vidhi, other essential Samajic books, a bit of
medicine and music, The Mandal will arrange free of
cost for books, board and lodging of all students. Hindi-
knowing students are eligible for admission; preference
will be given to the children of the untouchables, who,

' after the period of instruction and being duly qnalified,

will take upon themselves the task of acting as priests in
their community, imbued with a spirit of service and
labour of love, not for material gain but for spiritual
guidance and religious administration. Our thanks are
due to Bawa Gurmukh Singh, President, Arya Samaj,
Amritsar, who has so kindly and genercusly agreed to
pay all the costs of the class. . :
* #* *

The fitting celebration of the sanskars, i.e., religious
rites, is absolutely essential for the maintenance, growth,
and eolidarity of a community. To keep the untouch-
ables, therefore, ® within the fold of Hinduism and
consolidate and organise their social [fabric, it is in the'
fitness of things that their sanskars be easily and cheaply
performed according to the Vedic rites. To meet thig’
dire want the Mandal has decided to start the Purohit
class as mentioned above. _

: —The Indian Social Reformer

:AN INVOCATION TO THE GOD OF FIRE
By C. Konuan Rasa, M.A,, Pr.D!
S 7 G UY S
franfar T3 agmifa fage |
AT ERSIEUuAT
gt & aasfy faem |

Tz gtanza oceurs in the Puja of the Bharata S:imajl
Temple. It is tho first stanza in the hymn 189 of the
First Book of Rigveda. The{Hymn consists of eight
stanzas and is addressed to Agni, the God of Fire. The
stanza is a very important one, as is evident from the
large number of places where it is quoted. We come
acress the stanza in the Vajasaneyi Samhita or the
Shukla (White) Yajur veda thrice (V-36, VII-43,
XL, 16), twice in the Taittiriya Samhita or the Krighng,
(Black) Yajurveds (I-1-14-3, 1-4-43-1), once in the
Taittiriya Brahmana (1I-8-2-3), onee in Taittiriya
Aranyaka (I-8-8) and once in Shatapatha Brahmana
(X1V-8-3-1). The camp Fire is lighted with the
recitation of this stanza in many places. ~ . *

Some scholars calculate the ralative importancs of the
vedic gods by means of statistics, and they say that
Indra is the most important god in the vedic period,
because about a fourth portion of the entire Rigveda is
dedicated to him (about 250 hymns. out of a total of
1,028) ; mex$ comes Agni who is praised in about 200

1The stanza is translated and explained below,

¢
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bymns., They say that Vishnu is a minor divinity 6f the

Aryans in the vedic period, ‘but that he completely.

overshadowed Indra in the later period represented by
the Puranas. This is a mistake which the students of
the Vedss commit by following pure, dry, scientific and
historical methods, devoid of sympathy, understanding
and intuition. As the unanimous authority of all the
- great Indian Teachers dsserts, the Vedas arethe basis of
Dharma—of the aggregate of the laws that govern the
Path to-the Fjnal Goal. So the Vedas essentially deal
with the cdonduct of those who are far below the final
heights to be reached, but who aspire'to reach them, and
as such we find in the V§das a predominance of these
divine ‘agencies who have a more intimate relation with
persons still struggling in the lower planes of existence.

Visknu is the highesy Solar Deity of the Vedas; He'

_ stands higher than %11 this dreated world, and His

highest abode is the final goal of all. He is immanent
" .in the whole of the’created world, but He is more than
thit. There are various planes, various stages between

the highest place of Wishnu -and the plane of ordinary

-human- beings, and there are various divine agencies that
help man to riSe.up fo the abode of Vishnu, or, which
13 pearly the same thing, to bring down the Blessing of

*+ Vishnu to the lowest plane of ordinary mortals. -Man
needs such help more on the lower planes, and he can
work more independently when he rises to higher planes.
Indra is/the divine agent that helps man on the lower
physical plane. As Vedas prescribe the laws by which

“man could be brought in communion with the highest
Vishnu, they have evidently to deal more with such
ageucies ‘that help man to enjoy that communion, That
is the reason for the predominance of Indra in the Vedas.

. There was no struggle between Indra and Vishnu for

supremacy a3 the-critical scholars assert. -

But in the Bharata Sumaj, Puja, there are no Mantyrams
addressed -ta-Ipdra, the chief of the vedic deities,” Tiere
are only & few references 40 him. THe reason is gaite
. plain. Those who assembleiin the Temple are engaged

in a very holy act, that of ‘bringing the highest divina
Blessing: to those who are confined to the physical plane,
They dedicate themselves o the¢ gods—to the divine
agents—to be used as channels for letting the divine
--Blessing . to flow down to the physical world,

Individuals assembled in the Temple are sufficiently
evolved’ to be. eapable of- being lifted up to the higher
planes hy thé gods.. If they.are confined to the physical
plane and if they stand in need of Indra’s help to get out
of -the struggle of the physical plane, they are useleds for.
the gods to construct the channel for the divine Blessing
to flow: No.one,who has uht the Punya, the divine
“ grace, to be eligible for beihg lifted, jtithout any effort,
vrithout. any unnecessary dfain on the power of the gods,
to & higher plane, can $ossibly Le expected to think of:
going to the Temple. «So Indra’s help is not needed, and
= he is not invoked. - ' . . T
" Agni or the God of Fire occupies a rather peculiar’
position. . His function is not exactly to help men on any,
particular’ pline, or to-use the men for hnilding- the
channel in any particuler stage of it.
bring' the gcds down and entrust tirem with their
"respective work on the various planes, and also to econvey
to the various gods the invocations of the worshippers,
which is something like reporting to the various gods thé.
available material for the construction of that part of the
channel upder the charge of that particular god, so that
~he_can utilige the material in the best possible way,

His business is to ,

* Phe Sanskrit word

. . K
Those who go to the Terple may be of various Stagll
of evolution and of various adaptability, Agni know
the particular state of evolution of an individual and th
fitness of that individual for particular part of tH
chanuel to be built. The individual worshipper has n
choice in the matter. “He completely dedicates himself ¢
the gods. He shall not say that he insists on being nsel
in- a particular part of the channel, in a particular stag
or level in the construction. Whether one’s self is usel
by the 'gods in a higher or a lower plane, it does n¢
matter. The important thing is that one has the Puny,
fo think of swrrendering one’s self to the gods for sncl
a holy act, and to be. used by the gods for the constructiof
of the channel through which divine Bliss will flow down
Our duty is to go to the temple and dedicate ourselve!
to the gods to be properly used by them. Agni is th
supervisor of the whole construction, and by the abow
stanza the worshippers surrender themselves to him. |

)

“ AGNI, LEAD US THROUGH GOOD PATHS TO PLENTY"

The translation is only provisional. 'The origina}
means much mere. The word for “to plenty” in thé
toxt is gy (raye). The word is from the root g1 (ra) to
give, and means “ gift . It is the divine Gift, the diviné
Blessing, the divine Power granted to man. Scme
people drift cimlessly to the final goal, Others progress
consciously towards it. All reach the final goal one day.
or other. Those who drift, do so along all sorts of paths.:
It is only those who zre under the guidance of the gods
that reach the goal through the right path.  The
worshipper i3 -not able to choose his right position for:
himself. Tt is Agni that can lead him to his proper place
through the right path, because he knows all the paths: ;

“ (O Gop, WHO ENOWS ALL THE PATHS" '3

Hach god has his proper function and his proper place.-
He knows what there is to be done within his limits, -
But Agni has access to all the levels, it is he who brings
the gods to their various, proper positions in the con- '
struction of the channel for the divine Blessing and Power
to flow down. '

the worshippers to the gods posted in the different planes, !

“REMOVE FROM.US THE SINS THAT LEAD US ASTRAY ”

He carries the prayers and invocations of :

3

i

i
'

The sing referred to are not the sins of stealing or
drinking alchohol, or ‘the subtle traces of various shades

of evil thoughts, words and deeds,
have to be removed are of the nature of conceit, selfish-
ness, jealousy and snch things. No one among the
worshippers shall be jealous of the position which the
gods award fo others in the construction of the channel,
no one-~shall be discontented with the position in which
he is placed by the gods. The gods know when, where
and how to use them. If anyone insists on terms under
which he is willing to surrender his self for the holy act,
he .will be thrown out by the gods, he will go the wrong

way. .It; is such, imperfections that might lead the

worshipper ‘astray from the path of bliss that are bere

requirgd to be removed.

“Ws' MAKE THIS MOST ABUNDANT HYMN OF ADORATION:
’ TO THER”

{namas) which is here trans-

lated as ‘*‘adoration,” 1eans “the unconditional
recognition of the absolute superiority of him for whom

The defects that '

et e B et v

- the mamas is made”. This line expresses an absolute -
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and unconditional surrender of the self by the worshipper
to Agni, so that Agui may -use him in the best way

‘possible. This is no blind surrender. The worshipper

knows to whom he is surrendering himself, and why he
is doing so.

ECPEIERICES

THE DAILY PUJA RITUAL—(Coxtp.)

[y

Nore.—By a mistake, the translation of the first mantra
under Sec. XTI in page 17 of the last number of the
Braraps DearRMA—{Hgeq =oitga: ete.—was omitted to
be printed. It is given below and should be read before
the translation of the second Mantra at the bottom of the
page. -:‘ .

“(We Sing) the glory of the divine Sun who supports
all “creatures, the giver of plentiful results, of true and
wonderful fame.”

. SFEAAISSEIA
(IxvocATION TO THE GOD OF THE WATEES)
XIII. 3[o— |
- ¥ gfyment swRy
e i |
gifs 1 gat #=7a
g oo ety aRea N

A gfiymmeu: “(of Dadhikravan); srxifaq (1 have gerform-
ed); fsui: (conguering); apey (of the horse); q{ﬁ,ﬁ;
(prize-winning) ; gufiy (fragrabt) ; : (our) ; g (mouths);
g (may make); § (well); ¢ (our); aﬁiﬁ (lives) ;

arRuq, (may carry beyond).
Ty. I have made this in praise of Dadhikravan,
The conquering steed, the prizeolwinning,
May he make our mounths fragrant,
May he extend our lives.

Nore.—Dadhikravan is a horse which Mitrivaruna
gave to the Purus. He symbolises the solar deity and
also wisdom and immortality. ‘Sweet mouths’ refers to
wise words and * extending the lives’ refers to immortal-
ity. He is invoked along with waters, as the Sun is
supposed to have been born from tho waters. Notealsoin
the Puranas, the appearance of Indra’s horse ucchaisshravas

" from the ocean along with amrite. When the leader of
the worship recites this, the worshippers must think of
wisdom and immortality. The leader of the worghip
pours water into a vessel, which is to ba consecrated.

X1V. go— |
(1) @ et f B wErgEE
A g g9 | ZETE ek
@) &t 4: RrEEr WEEd W 1 |
STdiRR's giat: 1)

() aear o W Ay aey aaty ey |

ST SRl | A )
1. amg: (O waters); f2 (indeed); wy (you are); gzjy-
3g: (sources of Dliss); g (them); =7: (us); 3 (in
strength) ; gqras (may keép) ; wy (great) ; quny (delighﬁ-

. ful); gaF (in vision).

2. g (which); q: (your); Rmga: (most-blissful);
@ (essence) ; gey (of that) ; arsygy (sharer) ; zg (here);
A: (us); Iucl: g9 (Jike loving) ; Frgy: (mothers).

3. gedt (for that); gmey (quick); wam (we go); a:
(you); 7y (whose); grmy (for maintenance); fwad
(you strive) ; sqrq: (O waters) ; sy (canse us to create);
7 (and) ; q: (us).

Tr. 1. Om! O waters, yon are the sources of bliss.

‘ May Thoun keep us in strength,
In great, delightful vision.
9. Like loving mothers
Make ug here share in that essenece of yours
: Which is most blissful. - ‘
3. We approach you quick for that,
By possessing which Ye are so blessed.
Q! Waters, make us creative.

Nore.—All must think of the loving waters as giving
energy, wisdom and bliss and as helping the evolution of

man. .
XV. Ho A
& STy a1 34 H et gaward: goman

at: g isEmasdaATegsEn fueere-
. ) ~e 1N i *
TRIgTFRRIEATl FANdiCT AsedeEEm: it

QA N9 T I A |
- eq: (waters) ; A (verily); sTH;: (this); qa};:[ (all);
fyzar (all); @l (beings); ez (waters); gmom: (the
vital .breaths) ; & (verily) ; sq7q; (waters) ; qarg: (animals);
arg: (waters) ; s (food) ; eppy: (waters); syaasy (im-
mortality) ; zq:  (waters) ; |HIZ, (highly .sbining:;
Hiranyagarbha) ; ayjq: (waters) ; fagg (variously shining=
Purusha) ; arq: (wwaters) ; (544 (self-shining =Ishvara);
aﬂfq; (waters); gegify (the metres); smg: (waters);
:;zﬁgﬁf\q (luminaries) ; syq: (watera); gsifiy (prayers);
anq: (walers) ; gegy (Truth) ; sras (waters) ; ggf: (all) ;
Fadr: (Diviﬁe intelligences) ; oq: (waters)';l:-’ T, g
(the physical, the astral and the mental planes) ; 37:
(waters) ; aﬁq (the Trinity).

Ty. Waters are verily all this; all beings are waters,
the vital breaths are verily waters, animals are waters,
food is water, immortality is water, the highly shining

Hirayyagarbha is water, the variously shining Purusha
is water, the self-shining Ishvara is water, the metred
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are waters, the luminaries are waters, the prayers are
waters, Truth is water, all the Divine Intellizences are
waters, the physical, astral and the mental worlds are
“waters. Om! . L
Nore.~With this mantra, the water is consecrated.
The terms camrdt, virat and svardt may also Pe translated
as. “the supreme earthly power, the UniverShl power
extending even- beyond the earth, and the Power of the
self?. ~ These ‘terms are used also as™enoting some forms
of governments—samrat being the overlord, virdl being
the feudatory king and svarat meaning the independont
" king. The exact political signification of these terms is
uncertain ; here they mean only certain,higher powers in
the mnniverse as Hiranyagarbha, Purusha gnd Ishvara, or
the Jupreme Earthly Power, the Upivérsal Power and
the Power of the Self. ~ - '

. XVIL 3fo— . : T
S (1) % e N ey g Bdman o aem |-
O gy o
- () aeat @i we -

_ &R st gRifd:
SZRTE AT T AY: TR | -
() afsafy g Bt 9o 935 a9 aaq )
ety aft'afR )
@ afEd e et s
- g dgetidefy
-y o 9t gy
o maEEARAR 37 Afw: 1)
© o (5) frmmar afdReVER
oo aglsm gemd a9 & )
omaldr e Rl g
‘ at ¥ v ago foamd: o1
1. gaw, (this); & (my) ; am (O Varuna); yfy (hear);
gaq (invocation) ; s (torday); = (and); mey (make

happy) ; am{ .,(thee) P o (desiring help) ; - aqrerg
(I pray). . A ’
2 gg (that) ; -&g7 (thee) ; arfyy” €1 beg) ; mayo (with a
piayer) ; qeRa: '(adbrihg) ; @d. (bhat) ; eyrzmreq. (wishes);
guam: (sacrificer) ; gfafif: (with oblations) ; aq%gqm
(being free from anger); gau (O“V‘a,ru.na,) ; g (here) ;
afer (be, listen ); S5va (Widé-pmised) ;77 (not) 5 . (our);
<&y (life) ; gaygh: . (steal away, take away from).

3. 7 fm (whatever); f /(y(‘,*}'ﬁy)s; N (thy); Fa:
(the ordinary people) ; ur (like) ; y (groatl); g—;;‘(b God);
ggm (O Varuna); mgg (ordinance) ; fadfafy (violate) ;
afy gfy (day after day). R o

—

¥

[y

1

4. qd. & = (and whateyer) ; 7y (this) ; m)

(0 Varuna); 353 (divino); sy (among the persons);
wifidgy (offence) ; mgsar: (men); iy (we commit) ;
&G (through ignorance) ; g (when); &g (i',hy);
qap (laws) ; g—aﬁﬁq (we violate) ;‘ a1 (not); q: (us);
aeT (that) ; gaa: (on account of the sin); g (O God)
-{fy: (harm). '

3¢ fFraara: gamblers)_; gq_ (when); fifkg: (slander) ;;
A (a8) ; RRFy (at gambling) ; yeg a7 (or when) ; ggy (sins) ;’

g (in truth); gg (and); 7 (when) ; g (not); ﬁ?“i

(we know) ; gzf (all) ; g7 (them) ; foey (remove); ﬁ]‘fi((f&.
gq (s if scattered) ; g (O God) ; sq (then) ; 3 (thy) "l
)

@ (may we remain) ;
loved). ‘

ggr (O Varuna); fygm: (be

» .

Y .
Tr. 1. O Veruna, hear this my invocation, and make
~ me happy this day; T pray thee desiring help.

Y 2. ‘Phat T bog of Thee, adoring Theo with a
prayer, : C
That the sacrificer wishes of Thee,. with
- oblations, : g
Without anger, listen here, O Varuna, ' ;
O wide-praised one, do not take away from
out lives,
Whatever Laws of Thine, O God, Varuna!
We, like common people, violate day by day.
Yhatever offence, O Varuna, we men commit
against the gods, o 3
Vhatever law of Thine, through ignorence /
/
!n.

P AN

)
;

v

violate, |
G God, do not harm us on account of thi | 3
When we slander as gamblers'at gambl] | é
‘When there are sins in truth in us and  se,
we do not know, , ? R
Remove them all; O God, es if broken in pieces
~and scattered, . -
Then may we remain, O Varuna, Thy beloved,

Notz‘—In g+f, s, {.lnd' apar, the final vowel is
lulgtﬁ‘ened for metrical purposes. sfy is, ‘according fo

Yaska, the word grrfy with 51 dropped. In-the second

stanza, “that" means- the help asked for in tho firgt

stanza. qiffy is the imperative ,seco’nd person singular,

(vedic form) of the root 3 to be. i [n'the first two stanzas, ‘
Varuna’s help is invoked; ip’ the -remaining three,
Varuna is prayed to pardon sing of different kinds. It ig

suggested that a man js partly responsible even for such .
sing that are maliciously attributed to them. With these
mantras also the water is cousecrated. Varuna is the
lord of the waters. Physical waters Temave bodily :
impurity and Varuna rempves moral impurity.’ So the

waters consecrated with Varuna hymns purify both the

inside and the outside of man. The first three stanzas were.
sung by the boy Shuanahshepa who was about to be

sacrificed and who prayed to Vatruna for relief;

. ) (Tt; be contvnued) -~
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£ L UNIVERSAL O ROOT 1‘%ELIG‘IQN going of all kinds of experiences (pleasant or the

PRESIDING at a Conference at Chintamani on the
96th September, 1926, Rajadharn{a.pralvma Dewan
.Bahadur K. S. Chandrasekhara Aiyar 6f Bangalore
made the following observations in the ecourse of

his address:

o

< igi ' iseribed, figuratively, as the
Religion - has been described, fig 2

o ,pathwgy to God. And there are as many pathways

i’ ‘as there are temperaments, nay, as there are men

("3 and women. But all of them lead to the same goal,

om of the Divine Father from whom all
fl}:llireb?zime. As the Lord Shri Krishna has said in
the - Gita, * Howsoever men approach Me, even so
do I welcome them, for the path which they take
from, every side is Mine.”

But -though there are so many paths, eaqh
apparently separate frem the rest: they are not in
reality unconnected. Not only is the goal the
same for ‘all of them, but the paths themselves are

N

IE

3

&

all traced out over the same extensive region—the’

universe manifested in time and space,—and they
gre all meant to help us to ascend by steeper or

easier gradients, the same stupendous height, the -

(at present) inconceivable splendour of ultimate
- perfection.

In other words, we have all come from the One
‘Supreme Being, the Father of All; and we-are all
destined, by His Will, and as part Of'.HIS Plan or
Scheme, to tread the way of GVOhlthIl. towards
perfection. These are two of the basic truths
common to all religions, however differently they
‘may be expressed.

-~

reverse) in all- sorts of conditions, the object being
to unfold the powers which are latent in all of us,
powers which, when fully developed, will raise us
to the full stature of that Divinity of whose nature
we partake.

Just as, in our schools and colleges, it is not so
much the details of the information imparted, or
the language through which it is given, that is of
importance, as the drawing out and training of the
intellectual powers and the development of the
entire nature of the pupil, so likewise, in the school
of evolution, it is not the nature of the conditions
and experiences amidst which we are placed, but
the response we make, the lessons we learn, the
attitude we cultivate, which determine our pro-
gress at each stage. .

However varied may be the external conditions,
however difficult and complicated our lives and-
surroundings, we may rest assured (as all religions
teach us) that they are regulated by eternsl laws,
invariable in their operation but so elastic as to
cover all circumstances and contingencies, perfect-
ly just and impartial, but at the same time, benefi-
cent and helpful. There are no accidents in the
Divine Scheme, neither are there arbitrary prefer-
ences or disabilities., Karma—or cause and effect
—ijs one of these laws, and Re-incarnation—or
continuous progression through a diversity of
conditions and experiences—is another, We are
subject, every one of us, to the operation of these
and other laws until at any rate we have reached?
a stage on the pathway when we have fully
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MBSt in the same way that scientists and engineers
can utilise the forces of gravity and electricity for-
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od the nature and working of these laws, and

the needs of mankind.

According to most, if not all of the great reli-
gions, there are, and have always been, fully
developed beings, who having begun their evolution

earlier than the bulk.of humanity, have already -
" truths of the Universal or Root Religion. I have

completed their journey, and have become perfect
as compared with ourselves. These perfect beings,
known under various names such as Maharshis,
Mahatmas, Masters of the Divine Wisdom and so

on, are able consciously to eo-vperate with the:

Divine Ruler of the Universe, to carry out the

Divine Purpose in accordance with laws which are
the expressions of the Divine Nature. And they -
act, we are told, not individually each for himsuelf-

and without reference to the rest, but as members
of a great Hierarchy working as one sometimes

known as the Great White Lodge,

Now these great beings are the custodians of the
_imperishable knowledge of the great oternal
realities comprised in the Divine Scheme. That
knowledge, which may be called the Universal or
Root Religion, is ever accessible to their trained
vision like an open page. And they, in their
infinite compassion, impart that knowledge, or as
much of it as they think necessary, for the benefit
and guidance of mankind from time to time.’

These varieties and instalments of revealed
knowledge constitute the various religious systems
which have been in force in the world. The import-
ant thing to remember about them is that they
have been derived in so far as they are true and
pure, from the same great Hierarchy of Perfect
Beings, and that each system was meant to serve
the needs and ensure the progress of a particular
race, or people for the time. ' It is the overlooking
of this fact that makes people qua¥rel unthinkingly
about the superiority of one religion over another.
There is nothing wrong in explaining to others the
good points of one’s own religion,.or even in point-
‘ing out with due reserve and dispassion, what one
thinks to be the defects in other religions. But
‘to destroy another man’s belief in . the religion
|which he has not yet outgrown is foolish and
harmful ; while forcible “Convéfsion” without
reference to the wishes or intellectual convictions
of the so-called convert, is a sure sign of a lew
state of civilisation. : : ,

At the stage of evolution which the world as’a.

whole, has now reached, the spirit of separatism has
been unduly accentuated with the over-dewelop-
ment of the concrete mind and of the material side
of life. The result has been that the bonds of
soclety are weakening everywhere, and that differ-
ences and discords more or less acute prevail

among all peoples and in all departments of social’
existence. . )

The only way by which this state of th‘ings can

be remedied is by emphasising the solidarity and ‘

< the common interests of . humanity,—a fact based ’
* on the great fundamental truth of the Unity of Life, -

There is, as every great religion in the past has -
proclaimed, but one Life which animates all forms,
but one Self which is the innermost Self of all -
beings. Since we are. all ‘embodiments of that
same Life, universal brotherhood is a fact in nature -

from which there is no escape."

I have run very rapidly over some of the basic -

not the time now to develop any of them, or to -
trace even cursorily their innumerable applications *
ang far-reaching consequences, .

- My object is primarily to impress upon every’
one the value of a comparative study of all religions;
in a spirit of sympathetic understanding and appre-

ciation. Such a study is sure to produce in us an:
intellectual conviction as to all of them having a
common source and foundation of ‘truth. And it
may, with reflection and intuitive perception, lead -

‘us in time to realise as a fact, and not merely

accept as a belief, the existence of the upward
path of perfection by treading which we shall grow. -
inte the likeness and the stature of the Divine.
TFather of AlL A :

T .

v

| . TOWARDS . \
THE KINGDOM OF HAPPINESS
. By T. L. Vaswant '

A sveoEsTIve Little story in our scriptures tells how a!
student of Brahmavidya asks his teacher whence came’
the world: The teacher tells the student to go and |
meditate: He meditates, then thinks the source of all’
is Matter! He meditates again and thinks it is Sensa-,
tion ; and yet again, that it is Reason! He comes to the:
teacher with these several answers arrived at in successive |

‘stages of meditation. The teacher tells the student :

that his answers are unsatisfactory; the student medi. .

. tates  once again til] at last it dawns upon him'that the

secrét of the world-process is Ananda, Happiness: And
over and over again is the truth sung in our scriptures
that the Parent-Spirit is Joy. " Brahman is Bliss! The

. Christian books set forth the same truth in the words : .

“ Gop 1s Love.” Tt is the Joy of Love which is'expressed
in béauteous forms of Nature and the highest life of man.:
The impulse and origin of all that is is the self-giving of ;

God’s Love; and this self-giving of the Spirit has no'

pain-eélement, because it is spontaneous. The Greeks . |
fancied there was a God above the Gods, and they named
that,” “ Necessity” ! But the fitting namie of the Highest . 7
is Love-Joy. The universe is rooted in the Mother-heart
of Hternal Love, : »

4

' But is there ot appavently, a conflict hetween the

+ in-look of the scul and the outlook of experience. . The /

soul hias an’ intuition of the Kingdom of Happiness. But '
ordinary experience is perplexed at the riddle of this
painful earth;” and the more we survey the sitnations of
life, the more we feel that the Kingdom of Happiness

-doth not yet appear in the categories of time and space L~

3
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Sin and suffering seem to mar Heaven’s jeconcmy 'In

this world. : :

Think of the industrial movements of to-day. How.

often we read of conflicts between labour and eapital,

. S
‘betweon classes .and masses! There is unrest in Kast
‘and West. .

The world seems so full of pain and sorrow 'and
confusion—a welter of “evil”. Communities, natious,
races, religions contend oue against the other, as if the
world were a battle-ground! One is api, sometmges, to
be sceptical and ask if we have made progress at al‘l: It
is true our age has witnessed many technieal inventions;
and we know more of the externsl world and its resources
then did our ancestors. But it seems the same old
economical problems face us to-day,—the same cry of the
poor against the rich, the same deng:md'for the fixing
of wages and prices, the same contlict between labour

" ‘and capital. One feels tempted to exclaim in the

pregnant words'of the late Prof. Eucken: “Such a state
of chaos; chaotic confusion!” In one of I_us beautlf}d
poems, Browning puts in the mouth of the innocent glf‘l
“Pippa” the words: *Cod's in His Heaven: all's
right with the world.” But all does wot seem to be right
with the world as itis! Thé empirical order falls short

. of the Ideal. Think of the degradation of the drunkards,

the lusts of men, the anguish of discase, the shame of
sin, the ecnt-throat competitions of daily life, and you are
perplexed at the riddle of this painfnl earth. Bunyan
shows greater insight, I believe, than many a modern
poet of butterfly ‘optimism’ when he represents life in
the “Pilgrim’s Progress” as a compaign, a battle not as
* Grace Abounding’ would demonstrate it, a ‘primrose

pafh . )

This world—a plane of Eriction and resistance—does
not seem to be a realm of pure reason. There appears
to be an element.of unreason in this world, or there
would be no shadowed Cross. ThiS ¢ unreason " must be
transmuted. Spirituality is not passivity. Spirituality
is a conquest. The Tiogos of our golar system wishes man
to be a co-worker—a co-creator-—with Him. We belong
to the Kingdom of Happiness in the order of Bternity.
But in the order of time we- live in a realm where the
angels of Light wrestle with the powers of Darkness.

" The world is a battle-ground of Values; and the

Kingdom of God cannot be ‘ concreted ’ in time till stage
by stage' man has trodden the path to Higher Life. A
significant step, I think, to that Path is the service of
man. There be other steps, too, Knowledge and Devo-

tion—and each one of the three is zalled a Path in ou.r‘
.Books~—which man must climb before he can take bis

stand on tHe summit-heights of the Perfect Life. The
three Paths are really three steps or stages in the One
Puth, At every step the seeker must obey one supreme

. Law: he must be true to the Gop Wiruix, True against

all appearances! True agaifist the world’s opinion, or
applause) So may he help the Plan of Evolution and be
a Creator—a Co-creator—with the Ancient One who

"is the Lver-Young—in the Building of the Xingdom

of Free Spirits! The Kingdom of Happiness!

AGASTYA

THE HINDU MISSIONARY OF ANCIENT 'IND_IA

- In order to maintain life it is as necessary to draw blood

into the lungs as to pump it ovt for proper circulation in
the body. It is as irue literally and figuratively of an
individual as of a nation. If a nation is to live, it should
not only accumulate power by steadfast adherence to its
ancient ideals, but must also go out with.zeal and
enthusiasm to propagate thewm to the lurger world, and
thus malke its life flow in eternal freskness and vigour.

From time immemorial ours has been a spiritual ideal
and onr national leaders who were Seers of Truth, not
only lived op to it but also propagaled it among other
nations. Urged by missionary zeal they travelled far and
wide, teaching and preaching as they went and thus
shared the Amrita, the nectar, of divine wisdom they had
realised, with all and sundry. Our mythology is replete
with stories of such missionaries. It cannct he denied
that there 13 much truth hidden in these legends,
especially when such accounts are supported by inscrip-
tional and other reliable evidences. Such is the aceount
of the Rishi gastya. Mr. O. C. Ganguli contributes an
article to the Rupam (reproduced in the Visra-Bhurati
(Quarterly, July), in which he discusses Agastya as an
ancient Hindn coloniser. Agastya belonged to the temple
of Shiva in Kashi and was a staunch devotee of the deity.
With a view to propagate religion he set out on a travgl
and after crossing the Vindhyaranyam reached the Sonth.
There he reclaimed the primeval forests and made them
fit for human habitation, In the dranya-Kainda, xi—581
of the Ramayana we read : He who having vanquished the
deadly Asuras, by his many beneficent acts, made the
southern reqion accessible and habitable, for the good of the
people. The same reference is also seen in the Lankd-
Kinda, cxvii, 13—14. He established many an ashra,n‘\az
and vanquished among many demons Ilvala and Vitapi
whose names are handed down to us in the modern place-
pames of Aipole and Badami. ' ' :

The advent of this Aryan sage to the South marked a
turning-point in its history. He not only preached there

- the highest religious doctrines of the North, but also-

enlightened the people in many branches of secular know-
ledge. He was the spiritual preceptor of many South
Indian princes, especially of the Pandyan princes. He is
said to be the first to introduce the worship of Shiva and
the Science of Medicine among the Southerns., He
invented the Tamil language and systematised Dravidian
alphabet and grammar,—his grammar being known as
Agothiam. He is further reputed to have been the
author of a treatise on image-making. In this way he
bore to the Sounth the torch of learning and enlture and
made it perfectly civilised. :

But the field of activity of this intrepid Hindn mission-
ary was not confined within the limits of India but
extended even beyond the seas. Agnstya, it is said, drank
off throngh his psychic powers all the waters of the sea
which offered obstructions to his oversea activities, and
went over to the far East to preach Hinduism. From.
inseriptional evidence we find that, among different p.]acc§;,
he sojourned in the distant Cambodia. The fol]cgwmg is
from a fragmentary inscription at Ankor-Vat in Cun-
bodia, which refers to the first part of his activities there.
That Brahmin, Agastya, born in the lund of the Aryans,
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devoted to the worship of Shiva, having come by his psychic
power to the land of the Cambodians for the purpoese of
worshipping the Shiva-lingam known as Sri Bhadreswara,
and lhaving worshipped the god for a long time, attained
beatitude. He also founded a royal dynasty there and
erected many magnificent temples for the deity of his
worship. All these undoubtedly signalise his presence in
the far Iast.

But that was not all. The untiring energy of our hero
was not yet wholly exhausted. He, it is said in Viyu-
Purdna, also visited the following islands in the Indian
QOcean : Barhina-dwipa (perhaps Borneo), Kusha-dwipe,
Vardha-dwipa, Shinkhya-dwipa (which may be one or
other of the Sunda islands).

Thus Agastya is credited with carrying, in the face cf
dangers and difficulties, the torch of Aryin, cultwre toy

dark and distant lands. The seeds of Aryan thodyht .

" sown in those'lands must have been the beginning of the
efflorescence of ‘a fully developed Brahminic culture.

It is true that much of what we know of Agastya and
his activities partakes of the nature of a myth. But
inscriptions, sculptores, traditions—all confer an amount
of reality on it which cannot be easily ignored. It may
be that the Agastya who is-mentioned in /ndian,

Cambodian and Javanese traditions and. inscriptions, is -

not one single person, but really typifies the hosvof the
first colonisers. Or it is more probable that many of
those’ early colonisers belonged to the clan of Agastya.

"~ That Agastya established an Agastya-golra is known from
the dsvalayana Grilya-Sutra and also indirectly from an -

inscription discovered in South Kodoe.
P .
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VEGETARIANISM
By Mamaraa GaxpHI - '

- A CORRESPONDENT is born in & mest-eating family. Te has
successfully resisted the pressure from his parents to

return to the flesh-pot. ‘“But,” he says, “in a book I -

have hefore me,:1 read the opinion of Svami Vivekananda
on the subject and feel a good deal'shaken in my belief.

‘The Swami' holds that for Indians in their present state. -

flesh-diet s a necessity and he ad¥ises his friends to eat
flesh freely. He even goes so far as to say ‘if you incur
any sin thereby throw it upor me; I will bear it’. T am
now in a tix whether tc eat flesh-or not.”>

This blind worship of antherity is a sign of weakness

of mind. If the correspondent has such a déep-seated
. conviction that flesh-eating is not right, why should he

be . woved by the opinion to the. cgnirary of the whole -

world ¥ One needs to be slow to form convictions, bat
once formed they must be defended against the heaviest
odds. - RPN . :

As for the opinion of the great _Sw’ami', I have not seen
‘the actual writing but 1 fear the. correspondent. has-

correctly quoted him. My opinion is well known. + I do-

not regard flash-food as necessary for us at any st#e and
under any clime in which it is possible for human,béings
ordinarily to live. I hold flesh-food to be unsuited tg our

"

" —Probuddha Bharata. '

3

species, We err in copying the lofver animal world if we
are superior to if. Kxperience teaches that animal food
1s unsuited to those who would curb their passions,

But it is wrong to over-estimates the importance of

food in the formation of character or in subjugating the -

flesh. Diet is a powerful factor not to be neglected.
But to sum up all religion in terms of diet, as is often
done in India, is as wrong as it is to disregard all
restraint in regard to diet and to give full reins to one’s
appetite. Vegetarianism is one of the priceless gifts of
Hinduism. It may not be lightly given up. It is
necessary therefore to correct the ercar that vegetarianism
has made ns weak in mind or body or passive or inert in
action. The greatest Hindu reformers have been the
activest in their generation and they have invariably
been vegetarians. Who could show greater activity
han say Shankara or Duy‘anand in their times ?
. . 13 *

But my correspondent must not aceept me as his .
authority. The choice of nne’s diet is not a thing to be = **

based on .fai/th. It is & jnatter Jor every one to reason
out for himself. There has grown up especially in the
West an amount. of literature on vegetarianism which

any secker aftér troth may. study with profit. *Many - <

eminent medical men have -contributed to this literature.
Here, in India, we have nof needed any encouragement

for .vegetarianism. For it has been hitherto accepted as
the most desirable and the most respeetable thing, Those”

however who like the correspondent feel- shake;n, may.

-study the growing movgment, towards vegetarianism

in the West. o ) ‘
o : .. -—7T7be Hindustan Times

3

—— -

Dr. Besant, 'Loh,,jrj Vegetarian

“Yes,”":she. agreed, “I always say ! am a living

testimonial to the merits of vegetarianism and teeto- -

talism.”-{ ) sy f
. Dr. '“Besan!;: Las- been a-.vegetéi;ian since 1889, the year
in which she joined the-Theosophical Society. |

«[ am always well,” she explained.” % Perhaps, this -

vegetarianism of mine is worth while after all.”

7. ‘ . . - - . ’ . ’ "
. .—From American interviews published in New India.

. -
'

. . s

POINTS FROM PERIODICALS

U}'nhﬂ of l‘);mdrtsz's.——'l‘hé p};)moteré' of the Indian

Ladies Samajam of which Lady Sadasiva Aiyar is the -

Tresident, are to be congratulated on the nnostentatious.
manner in which they are working for the reform of the

. Devadasi commuuity. The uplift of this class of women
is renderad peculiarly diffcult as their present position
‘is a survival of the ancient institution based on the noble

principle of reununciation and as such received religious
sanction. To them also belonged. the credit of fostering

the fine arts.” Bnt, as speaker after speaker emphasised |
at the Sainhjam's annvel mecting, they have fallen on

s

-
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evil days. Chief among the causes assigned for the low

position occupied by the community in the social sphere.

is 'that of unemployment and it is the endeavour of the

- Samajam to give adequate scope for them to make an

honest living and to direct their activities in right chan-
nels. The Samajam was maintaining 8 girls of this
community and the Secretary expressed the hope more
will take advantage of the Home in due course.” As
Mr. Srinivasa Iyengar pointed out, besides affording

" .them protection, they should be encouraged to engage

themselves in the revival of the finé arts, particularly
music and painting. Lady Sadasiva Aliyar struck the
right note when she exhorted the men also to help in
‘tlns noble cguse, for, to use her own words, man could
not progress without the aid of woman -and if India
should attain her freedom man should take woman with
him.in the race. ' ’

!

Devadasis and ‘Teligions Endowments.—-The institution
of temple dervice by Devadasis or temple women has
survived to this day in Peninsular India, though thé
relics are conspicuous by ‘absence from the temples
north of Puri or Jagannath. To the ivquiring student

of sociology the Devadasi system, as it exists to-day,-

is as puzzling'as the curse of untouchability. The
fact remains that the former institution has lost its
original meaning or purpose and is now a convenient
cloak for vice. The prevailing custom of dedication of
girls (of such recognised Hindu castes as the Kalavantuo-
Ins of the Andhra-Desa and the Sengunthars of Tamil-

Nadu)-to temples, is ostensibly for sacred service -but.

virtnally to a life of shame. As has been observed by
Mrs. ‘Annie Besant, the highest gpiritual uses have beén
changed into lowest sin. The story of the rise and fall
of this institution is briefly told: * Originally these
vestal virgins or eternal maids were ‘guarded with the
greatest care and were looked on with the greatest rever-
ence. Theirs it was to serve the priests, ministering at
the shrine and to weave the mystic dance with sacred
garlands, moving to, the measure of the masic that they
chanted, amid the fragrant smoke of iucense, as the
stately pgocession. moved from fane to fane. As the

priests degenerated they dragged down the temple

maidens with them, until now their name carries with it
but suggestions of shametul vice.” ’

Dedication of minor girls to temples is an offence,
even according to the Indian Penal Code, but, all the
same, such dedications take place in many a temple
because superstition dictates that only young girls
—“The Lotus Bunds”—should be “offered” to God’s
sedvice. It is an opén secret that the trustees of the
temples are deliberately evading the law in many parts
of Sonthern India by allowing the dedication of minor
girls in-their temples. There are numerons instances of
such minor girls being dedicated, **thoogh, of course,
their names are not borne on the temple registers.” Re-
ferring to the actual state of affairs in Andhra-Desa and
Tamil-Nadu, Sir Narasimha Sarma and the Right.
Hon’ble Mr. Sreenivasa Sastry, bave, respcctively, de-
clared in public that the trusteés of temples are evading
the law. As a membper of the Imperial Legislative
Council, Mr. C. Vijayaraghavacharyar said that the
gubject of these eternal maids who by their accom-
plishments maintain schools of attractive vice under the

shadow of holy temples is best dealt with if and when
the Government sees its way to attend to that long-

-standing national grievance: the reform of the law

relating to the religious endowments. The Raja of
Panagal’s far-reaching measire on Madras Religions
Endowments passed three years ago has unfortunately
left untouched the Devadasi problem. As the Indian
Daily Mail says, much of the violent opposition to the
Bill was inspired no doubt by interested partics. The
Devadast question came up for discussion, incidentally,
during ‘the recent debate, in the Madras Council, on
the Religious Endowments Re-enactment Bill. It is
a matter for deep regret that this subject was not dealt
with on its merits, but only served as a sideshow or sport
for party. politicians. The Coimbatore M.L.C.’s interjec-

_tion “We are simply playing here” probably gives

an accurate idea of the tone and temper of the
debate. ‘

‘On finding that the cry of “ religious neutrality »* did
not avail much in the Council, a member of the Opposi-
tion resorted to the desperate argument that the interests
of the Devadasis are affected by the Bill. It takes one’s
breath away to hear such specious pleas being put
forward in open Council at this time of the day. The
Secretary of State’s despatch of 3rd March, 1911, rightly
concludes by Saying that the matter is one in which the
weight of public anthority may well be lent to the
furtheraxfee of reforms advocated by the enlightened.
leaders of the communities to which the children belong
and whom the law was intended to protect. The
Kalavantulu Association and the Sengunthar Association
have recently passed resolutions requesting the Trustees
and Government to remove this out-worn institution from
temples. As Mahatma Gandhi says, it is irreligion, not
religion, to give religions sanction to a brutal custom.
“ Legislation may be good-for bringing a minority to
book. But it is not legislation that will cure a popular
evil, it is enlightened public opinion that can doit. I
am not opposed to legislation in such matters but
1 do lay  greater stress on cultivation of public
opinion.”

—Mg. N. LaksuMANAN in the [ndian Social Reformer

~

Culture the Key-Note of the Future—Culture will .
be the key-note of the Future, a gloriously positive
thing that will wither the enmities of nations and
races. The present’ welter of material progress is all
for this that Culture may redeem mankind. When
material progress has.been subordinated to the-spiritual
needs of man, Culture will come into its own. Material
progress is only a welter so long as it grows rank and
chokes the flower of Culture. . What the iwperious
instinct of - physical - energy hag brought about,- the
restrained instinst of iutellectual energy will modify, that
inward force may be free to function. . When the world
has bocome truly civilised spiritual values wvill take
precedence over material valucs. That does not mean
that material values are of no account.. They are the
very foundation of the whole—the foundation merely, not
the whole. *'Fhou shalt’ on the material plane has
laid them. .

EJ * *
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" This spiritnal appropriation paradogically enriches the®
. possessor on the material plane, for the intrinsic value
rocognised by another in his treasurés but doublds their -
‘value to him, stimulating his appreciation of the one and
his devotion to the other. To hug our possessions, ani-
mate or inanimate, is to invite theft. It is forbidden
fruit- that makes the thief. A fictitions attraction -
.surrounds the closely guarded treasure.- Let a man he
wise and disciplined enough to love without attachment
and none can rob him of the wbjécts of his love. The
elimination of attachmeunt to them wil result in attach-
" ment from them. Let all share their material possessions
oW the culture plane and let evéry lover, man or woman,
every husband, every wife bhave the courage to share
their human possessions on the affectiopal plane and a
great fear and a great temptation will vanish frow life.
None can rob us of our spiritual possessions. Robbers

but steal trash. ,
—Noran Ricarps in The People -

™ . T % L3 ¥

Bombay  Women's Demand.—Under the auspices of the
Women’s Indian Association a meeting of women of
Bombay was held in Marwadi Vidyalaya Hall, Girgaum,
on Tuesday afternvon, to support Sir Harisingh Gour’s
Bill to raise_ the age of consent for marriéd wemen from
13 to 14 years and to request the Government of Bombay
to nominate some women as members of the next Bombay
Legislative Couneil. Dr. Hirabai M, Gilder occupied the
- Chair, Mrs. Gilder in opening the proceedings dwelt on
the harm. done to the women of India owing to the
present limit of the age of consent particularly in view
of the cusfom of early marriage prevailing in the country,
_.Bhe urged that their aim should be to raise the age of
consent ultimately to sixteen years, With that object in-
view they sshould support the Bill which Sir Harisingh
Gour biad” introduced in the Legislative Assembly,
Mrs, Gilder negb emphasised the necessity of having
some lady menﬁats in the Bombay Legislative Council
and ‘said that as women had not had sufficient time to
- move the- electorate for being returned.to the Bombay

Legislative Council Government themselves should
nominate some of them. Their presence there, she said,
-would be unseful inasmuch as questions of public health,
.sanitation, child welfare, etc., would be brought forward
:before the next Council. ‘ ' )
’ —The Indian Soctal Reformer

Women and Education.—The promoters of the Women’s |
Educational Conference, particularly the indefatigable
Mrs. Cousins, the driving force behind the Indian
Women’s movement in India, deserve hearty congratu-’
lations on the well-deserved success of the Conference
held in Madras last week. The resolutions were com-
prehensive and instinct with practical commonsense, '
While claiming.equal opportunities and rights with men,
the Conference emphasised that women’s education should
be adapted te their special vocation of motherhood and
menagement of the home. A striking feature was the
non-communal and non-sectarian—it would not do in
these days to say merely cosmopolitan—character of the
Conference. It was not a Muslith or non-Brahman or
other sectional Conference. Our women know better and
unanimously the Conference proceeded to vote on the
resoluntions until it eame upon the one on the introduction

of moral ang religious instruction in schocls and colleges.
Wherenpog the women forgot they were just women, a
homogeneous . body; and remeémbered that they were
heterogeneous-—in religion! The missionary ladies appre-
hended the danger of their institutions being closed down
if they"were compelled to give religious teaching in the
religion- to which the majority of their pupils belonged.
The resoultion was amended to forestall the d:mr_rertz’md
all were unanimous and happy again. Alas! religion is
a dividing force in India! ‘
* * *

- The Philosophic Scientist.~Of Sir Jagadish Chander

“Bose’s epoch-making services to the.cause of science the

most competent savants have spoken in the highest
terms. At his command the dumb plants have become
the most eloquent auto-biographers of their hitherto
unexpressed life-stories. These self-revelations by the
plants have also revealed their fundamental unity with the
animal kingdom and the fundamental unity of all life
and of all nature. The resea®ches of Sir Jagadish are as
epoch-making as those of Galileo, Newton and Darwin.
In rendering these great servides to the caunse of science
and humanity, Sir Jagadish has also served the cause of -
his Motherland. It is no mean or superfluous service to

India to raise her prestige and reputation in the eyes of *

the civilised world, and win for her an equal place in the
comity of nations. Other nations may. owe their place
to their military or financial resources; but India must
depend only on sheer intellectual and moral forces. Right
well and nobly has Sir Jagadish served India. )

—The Servant of India

>
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Lord Goschen and the Adi-Dravidas.—The reply which
His Xxcellency, Lord Goschen, the Governor of Maflras,
gave to the Adi-Dravida Mahajana Sabha of South
Arcot Distriet on their representation for a new high
school for their community, deserves the thoughtful
consideration of the members of that community. ** The
ideal to be aimed at,” his Excellency said, “has been
held to be admission into all schools on an equal footing,
in other words, a modification of the couditions and

social stracture of Indian society rather than emphasising ,

of social barriers by the establishment of separate high

-schools. In the eyes.of the Government and the law

your people possess the same rights and privileges as
other citizens, but what yon propose wounld tend to
accentuate a distinction which it is-our object to eradi-
eate, That I believe to bo the correct view and for that..

reason 1 cannot encourge you in your desira for 'a . -

separate residential school.” Lord Goschen also took the
opportunity of warning the Adi-Dravidas against the
danger of thinking of themselves too frequently as a
depressed people, lest it might résult in a tendeney to
conform to a mental pisture which might unconsciously
keep them back. This advice, though addressed to

other communfties in various parts of the country who
perpetually dininto the ears of the public and the

Government that they are a depressed class, just for ’
political purposes. If the depressed classes want to come -

into linev with other classes in the country, they should
cease to think of themnselves as depressed,

—The Indian Socz:al Rqﬂwmer -
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Adi-Dravidas in Madras, is equally applicable to many
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JT-HAA-5T11-3gTA-aarar:  (the five vital airs of prana,
apina, vyina, udana and samipa); ¥ (my), g,
(may be puri‘ﬁed); sqfe (light); a;gq (1) ; figs: (taint-
less) ; foureay (sinless) ; wyrge (may I become).

gfi(eﬁ%ﬂ%ﬁ’@arg.ammh (earth, water, fire, air and

ether), ete.

R -EIA-RAGwan:  (sonnd, touch, colour, taste and
gmell), ete.

qa:_q@-m-q;qfﬁ'{ (wind, speech, body, and their
actions), etc. ) :

AARG-AORI-FAG-FaAnT-seeana: (the physical,
the vital, the mental, the intuitiopal and the blissful), ete.

3ireny (the self), ete.

ST gthe Inner self), ete.

quaren] (the Supreme self), ete.

Tr. May the five vital airs in me, the prana, the
apina, the vyana, the udina and samana be purified. I
am light. May I become taintless and sinless. Svaba.

May- the five elements in me, the earth, the water, the
fire, the air and the ether, etc., ete. -

May the five gualities of these elements in me, sound,
touch, eolour, taste and smell, ele., ete.

May my mind, speech'and body and their actions, ete., ete.

May the five sheaths in me, the physical, the vital, the
mental, the intnitional and the blissful, etc., ete.

. May my self be, ete., ete.
May my Inner self, ete, etc,
May my Supreme self, etc., ete.

Nore.—The pranas are the vital energies in the hody.
That which manifests itself as heart beating is prana.
That which operates in the intestines is apana, that which
pervades the whole body is vyauas (what manifests as
blood circulation, ete). Udana is in the throat and helps
us to lift our body, ebc., and samana is about the navel
and causes digestion, etc. The qualities of the five ele-
ments are given in the reverse order of the elements.

With each of these eight mantras, the Leader of the
worship sprinkles water in the eight directions. )
o—.

A

;| P g | eewgh: |
s | Paw| wwgE ) ardfg'vd
Wil Yaed w4 o ) sy
=Y s Aay qEIEGIA |
Tr. Same as under VI, (1), (2) and (3).
vi. %ﬁﬁ%q(ﬂ (Tre Gops oF Ligur)

XVIIL. 3jo—

(1) 3 Sngeya Tofar a0 q
- feamdamd aedta |

- fEoag'a afim WA |
st gify waar vt
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(4) ot FargdaE &
agfferen agoEaE: |
. 3ngn aEtfet swFak |
gy oTrent sulagregda ||

1. gy (all round); @;{ (truth) ; ;;\;[m (vegion) ;

~ I (vevolving) ; fgmya (sustainﬁng)} .'a{m' (the -

immortal) ; wegy (the mortal) ; = (and) ; fwadw
(golden) ; gfyay (the Sun); @+ (with a chariot) }L‘a"
(along) ; ¥q: (the God) ; aifey (goes) ; yaer (the Worjldi);
' fowa (viewing). . .

2. gq (above); gyy (we); qoa: (of darkness) ; gfi .
‘ (a.w;a,y); qsg=q: (seeing) ; sqify. (light); g (higher);
3oy, (the God? ; ¥g=1 (among the Gods) ; ;E}q (the Sun);

- gy (may we reach) ; Siifg: (light) ; g (highest).

¢ /

3. gq (above); g (also); ey (that) ; wrrdgme (the
all-knowing) ; Ecr (the God) ; ggfeq fcarky); %ag: (the
‘rays); =i (for seeing); fasqry (foz': :a.ll), qiq“q‘ (the Sun),

4. fagd (the wonderful) ; Igramg (of the Gods) ; gy
(has arisen); sy (the host) ; =2 (the eye) ; famey
(of\hfibra) ; georey (of Varuna) ; qﬁ;‘(gf\_Agni') ; aqran: (has
filled) ; zrargfEl (heaven and edrth); areqfiem, (mid-
region); gf(: (Sun) ; sy (self) ;‘:-ma: {of the moving)?
gegqy: (of the unmoving) ; g (a,rk(l)

Tr.- 1. Om! Revolving along the region of Truth,

Sustaining tbe immortal and the morfal,
" The Sun-God, in a chariot of gold,

Goes along, viewing the worlds.

o

. Looking up to the higher light beyond the
“  darkness, .
May we reach the highest light, the Sun‘, the
God amdng (Gods. . ‘

3. And the rays carry aloft that God, the all-
knowing. .
Thust all 1may sce the Sirya. 2
4, 'Tba Sun, the wonderful host of Gods has
arizen, ~

The eye of Mitra, of Varuna, of Agni,.
He has Blled heaven and earth and the mid-
region,

The Suryh, the self of the moving and the
unmoving.

‘Nore.—The Leader of the worship chants these stanzas
standing, after lighting a small light from the central
light that burns in the shrine.

XIX. "HO'—;'

aawdfen | Msgfen st | wedfw aae-

ity | rgRatg A ey =l |

- 31.;;:3{ : @ét) ;" qafa (blazes) ; sify: (the light); arzqg

"(1); wfen (am) ; sif: (the light) ; sqofy (blazes) ; aa
(Brahman) ; sz (D) ; oftq (am) ; a: (whatever) ; sy
(I); =Ry (am); zgr (Brahman) ; sigg (1) ; stfeq (am);
sq (D sifg (2m); =@ (Brahman); s (1) 5 sifew
(mn) s argy (15 g (alone) 5 ey (1); amq (me) 5 I
(offer) ; e (offering). .
Tr. The light blazes wet; I am (that light). The

Supréme light blazes, That am I, Whatever [ am, I am

Brahman. Iam; 1 am the Brahman. I am myself alone.
I offer myself. Svaha. (This is my offering.)

XX. 3% 3| 3 ga | e wgdh: | P Ag |
$ | B oam | e < g | & aafER v
wit' 2aed il | Bt a & e ) o
IR WS F9 qEACGRA, |
"Tr. Ses undgr—vi, D), (2 and (3).

Nore.—All must think of themselves as one with the
Suprewae Light.

BHARATA SAMAJ PUJA

Deway Bamapur Sk T. Sapvasivier and myself toured |

in QCircars from the beginning of the last month and

« visiteM Amalapur, Berhampur, Cocanada, Rajahmundry, /

Chieacole (2), Ongole (2), Vizianagaram (2), Ellore (3),

‘Guntur (3) and Vizagapatam (2), and the Puja was per- -

formed in all the above places, The number of days the
Puja vwas ‘perfornied is noted with each place as nbove.
Lectures were delivered on Rharata Samaj Pojs at
* Chicaccle, Vizianagaram, Vizagapatam and Guutar. The
leciure was well attended in each place and the audience

ware generally very sympathetic and appreciated the use, -
vilne and .nicessity of the Puja. Mahammadans &x‘?d
e

Christians also-attended the Puja in some places.

S
i

$ o =adfy <R e | SRR

Puja in Telugy character is in great demand. Themean-

ing and liturgy are also in large demand. s

Lo K. NARAHARI SASTRY
untur, 5-11.86

L 3 5
Printed by J. R. Aria at the Vasanti Press, Adyar, and Fublished by Dhirata Samija, Adyar, Madras.
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Bharata Samdja as such i3’ not responsible for any statement made in this Magazine unless contained in an official document,

NOTES
By rak Eprog

WE are extremely pleased to note that from this
issue onwards our readers will have the pleasure
»and advantage of the “ Thoughts on Diet ” contri-
buted by the Hon'’ble Mr. Justice Ramesam of
Madras. He is alreadg so well known as a sincere-
and_.straightforward speaker and writer, parti-
cularly on Dietetics. His is the way of practical
observance, not of theoretical acceptance. When
he writes on any subject he writes whereof he
knows and has already practised. His Thoughts
-on Diet will therefore be of invaluable help to our
readers, as the subject is one which vitally concerns
our everyday life, and especially useful to those
aspiring to higher life and thought, 'as a sound
mind requires a sound body to function. '

."_'—_
‘With this issue, the Daily Puja Ritual, with text,
translation and mnotes, is concluded. The publica-

tion of an abridged form of the Shraddha Ritual.
prepared after a careful examination of the pre-

Y

vailing texts and the varieties of observance will -

soon be taken up. The same form, i.e., the text,
word-for-word and the general translation will
be adopted. The Sankalpa Shraddha Ritual will
first be published. e

[ . ————

OURSELVES -

. » ] .
WHILE we are grateful to our friends and svm-
pathisers for the help already rendered to us in the
matter of increasing the circulation of the DHARMA,
we have to state that considerably larger and more

-sustained efforts are necessary on their part as at

Present we are not in a position to make the jour-
nal anything like self-supporting. The regular issue
of the DHARMA, the addition of matter rendsred
necessary in view of valuable contributions from
esteemed friends and the ‘publication of abridged
rituals have enhanced the cost of production very
much. If the present volume of matter should be
continued regularly every month with the present
subscription of Re. 1 a year, it is essential that
every one of our members and subscribers should
take a zealous interest in the journal and should
find at least 3 more subsctiBers. We do trust that
this will be doneé. i

THOUGHTS ON DIET
By tue Hox’sue Mr. Jusrice V. Ramusan

A ¢rince at the Dharma Sastras shows that the diet of
the Aryan inhabitants of India was constantly undergoing
changes. For instauce, in Usana Samhita, it is stated
that ** At the timé of the Shraddha one should give away "
(among other foods) “ducks” (verse 136). It then pro-
ceeds “ One shounld, with care, give at a Shraddha deer,
lamb and tortoise. ) )

“With fish and hmeat, the Manes attain to gratification
for two months; angd for three months, with the meat of
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. the deer. With mutton they are gratified for four months ;
with the meat of birds, for five months; with the meat of
goat, six months; and with the meat of Ruru deer, nine
‘mdhths. With the meat of baffalo and pork they are
gmtiﬁed for ten months; and with the meat of hare and

tortoise, for eleven months. With cow’s milk and payasa,

for one year. With the meat of rhinoceros, for twelve
years.” (Verses 13% to 140.)

“These’verses:“:sgggest that the Shraddha performing
classes were all at.one time meat-eating but they were
gradually evolving into vegetarian diet. This is clear

" from the fact that cow’s milk and payasa are placed higher

than several varieties '0f meat—why the meat of rhino-
ceros is placed at a much better footing I am unable to
explain, unless it be to disguise the partiality for
vegetarianism since there could not be much mischief
resulting from the last verse, as rhinoceros meat must
have been very rare and could not be easily procured.

The Samhita must have been written at a time when
‘the Ahimsa ideal (Ahimsa being one of the five virtues
combrising Yama, the first of the Ashtangas of yoga) so
p?'onﬁxaent in laterﬁmes, had not yet developed. :

'?"'I vefer to this to show how thoronghly the idéas of .

Indian people on questions of diet have changed. The
verse quoted above would shock most modérn vegetarian

classes such as the Brahmins. Vaisyas and most Vellalas. -
¥

Professor Julian Huxley remarks that we men are the
trustees. of evolution and conscious purpose plays an
important place in evolution only when we come to man.

Seeing that evolution rules us and we are always chang- .

’ ing and that therefore there is ne finality in human
activity it behoves man to so study the forces and
énvironment around him as to direct' the evolution on
proper lines, #e, so as to help progress and not to
retard it. The question arises—what modifications
can Bharatis (Members of the Bharata Samaja—Ep.)
introduce into the diet to aid their spiritual evolution.
Most Bharatis are vegetarians; others who are not would
do well to make it their ideal as the original and moditied
prospectuses of the Bharata Samaj show. In a recent
address-delivered by Sir W. Arbuthrot Liane, the greatest
living sargeon of England before the London Vegetarian
Society, he sketches the scientific basis of vegetarianism,
The.trend of all recent scientific research is to mnake mea}
‘unneceseary in the work of sustaining life.

Prdf. “Taliburton in a recent “lecture on’ Vitamins
delive#®d on behalf of the Peoples League of Health
remarked tbat the opinion of certain food reformers that

. we should live exclusively and mainly on.natifal foods— . -

the goodly fruits of the earth, though supported at one
time by arguments in which the zeal of the enthusiasts
has outrun their knowledge hat mnow this piece of
bedrock Lnowledge to support it. Animals have to tely
exclusively for the supply of vitamins on plants for they
do not appear to be able to make the vitamins for them-
selves. He then observes that there is no better
illustration of the interdependence and co-opération of
the two sides of living [vfz, botanical and zooldgi-
*cal]. The implication is that plant life sustains animal
life and animal life sustains plant life. The same
observation was made by Prof. Reinheimer in his
“ Bvolution at the Crossways”. Dr. Leonard Williams
observes it is abundantly clear that in.the habitual diet

of the present-day man. there is no justification for

-butchers’ xxneat‘fobds. The best that can be said for °

them is that they are stimulating luxuries which may be

permitted to the weaker brethren as occasional indul-
gences, To consider them, as are almost universally
_considered, as necegsaries to continued physical efficiency, *
‘even to%®he continuance of life itself is perversely and .

obstinately to embrace falsity which is frought with
every kind of physical disaster.” .

It is not convenient to quote here the reasons he gives "
for this conclusion and onr readers are referred to pp. 214 -
to 218 of that book. Thus the latedt scientific reséarch

supports the ideal of the Bharata Samaj in the matter of
vegetarianism. e ' ’

~ In the next article we will discuss some further details f
in connection with the vegetarian diet.

V. R,

WEA” IS THE MEANING OF

" 8Pi!iUAL EBB AND FLOW?

Boru thfl rl;xythm of daily manifestation and thét"»
of the vear in ifs seasons are caused by that eternal

Rhythm of Creation, which in Hindu philosophy is’
called the Day of Brahma, or sometimes the Breath of
Brahma, which in its outbreathing causes all things to
be, and in its inbreathing makes them to cease. When
the thythm of Creation is in its outward swing the
multiplicity of created things become, and the unity of
the Eternal seems lost in the multiplicity of time. Then,

"in the backward swing of the Rhythm all returns once
again to the unity from which it came, and the multi-

plicity of time.is once again seen as the unity of the

" Eternal. There is.nothing outside that. eternal creative

Rhythm. All things that were, and are, and are to be, are

everlastingly  contained in it. It is" manifest in the .
greatest s “well as in the smallest, and thus it cannot -
but be manifest in the ddy as well as in-the year, and -
also in very much greater cycles of time. All things

must necessarily repeat the eternal song of creation,
in which the Logos pours Himself forth as the Eternal
Sacrifice ‘and binds himself on the cross of manifestation.
This is the first half of the Rhythm, of Creation ; in the
second half all returns to union, and the fruits o

manifestation are gathered in.

* . * *

Spiritual Progress is always possible, and it depends
npon the individual whether he makes it or not, but  the
conditions and the type of progress are different in the
second half of the year from what they are in the first.
We might describe the difference by saying that in the
firgt half. of the year."we gather experience, and in the
second half we build that experience into ourselves.
The second half of the year is, as it were, a ripening
of all that has been-.sown beforse., We now have io

establish ourselves at the fevels which we have reached, -

and that’ establishing in spiritual strength is as.real and
as important and as necessary a process as that wkich
is characteristic of the first half of the year.

Since th* great cycle of creation, as manifest in the
second half of the year, is characterized by the return

"to unity; we experience in that second lLalf a spiritual
deepening of our nature. Just as in the first half of

. I
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the year it is easier to do things, and the creative forces

outpoured maske action and achievement easier, so in

the second half of the year it is easier to enter the.

depths of our spiritual nature, to reach within and

_establish ourselves at the level we have reached. This

may be a less spectacular type of spiritual progress than
that which belongs to the first half of the year, but it
is none the less real and important. C

—(Rev. Dr.,) . J. van pEr LeEuw in his notes in The
Liberal Catholic, for October 26, : -

TEN THOUSAND TO EMBRACE
' HINDUISM

C4LOUTTA LEADERS TO ATTEND. CEREMONY AT BOGRA
o . ) V" Oileutta, Nov, 20
Promwvent Hindn leaders of Calcutta are procecding
to Hili (Dt. Bogra) to join 2 huge Diksha ceremony to
be held there on Monday the 22nd November, 1926, Tt
is estimated that ten to fifteen thousand persons residing
in fifty - different villages will be initiated into Hinduism
by Sreemat Swami Satyananda, the organiser of the
Hindu Mission. o ' -
~—(Free Press,)

———

INITIATION INTO HINDUISM

TEN THOUSAND SANTHALS AND OTHERS' TO BE
L _, CONVERTED

A “Diksua’ ceremony and ‘Mohotsay’. with ‘Puja,’
‘Homa,” ‘Kirtan’ and distribution of * Prasad’ will be
held on Monday, the 2%nd” November, 1926 (the 6th
Agrahayan, 1333 B. 8.) at Hili in Bogra District, where
nearly ten thousand Santals, Orangs -and Mahalis—
Christians and Animists, will be initiated into Hinduism.
The function will be continued throughout the day and
night.

—The Bengalee

™

“NO FAITH IN PRAYER”.,
Manarya Ganpur writes in Young {udio. . '

Here is a letter written by a student’to the Principal

"of a national institution asking to be excused from

attending its prayer meetings:

T '« Pbeg to state that I have no belief in prayer, as 1 do
not believe in anything known as God to which [ should
pray. 1 never feel any necessity of supposing a god for

"myself, What do I lose if 1 do not care for Him and

ealmly and sincerely work my own schemes ?

« Qo far as congregational prayer is concerned, it is of
no use, Can such a Buge mass of men enter iuto any
mental concentration upon a thing, however trifling it
may be? Are the little and ignorant children expected
to fix their fickle attention on the subtlest ideas of our
great scriptures, God and sonl az}ld equality of all men

2

and many other high-sounding phrases? This great
performance is required to be done at a particular time
at the command of a particular man, Can love for the
so-called Leord take its root in the hearts of boys by avy
such mechanical funciion? Nothing can be more
repugnant to reason than to expect the same behaviour
from men of every temperament, Therefore prayer
should not be a compulsion. Let those pray who have a«

- taste for it and these avoid who dislike it., Anything
done without conviction is an immoral and degrading
action.”

«let us firgt examine the worth of the last idea. Is it
an immordl and degrading act to submit to discipline
befere one begins ‘to have conviction about its necessity ¥
Is it immoral and degrading to study subjects according
to the school syllabus. if one has no conviction about its
utility ? May -a boy be excused from studying his
vernacular, if he has persnaded himse]f that it is useless ?
Is it not truer to say that a school boy has no conviction
about the things hé has to learn or the discipline he has
to go through? His choice is exhaunsted if he had it,
when he elected to belong to an institution. His joining

» one means that he will willingly submit to its rules and
regulations, - It is open to him to leave it but he may
pot choose what or how he will learn,

It is for teachers to make attra:tive and intelligible
what to the Pupils may at first appear repulsive or
uninteresting,

‘ .

It is easy enough to say, ‘I do not believe in God.'
For God permits all things to be said of Him with
impunity. He looks' at our acts. And any breach of
His Taw carries with it, not its vindictive, but its
purifying, compelling pnnishment. God’s existence
cannot be, does not need to be, proved. God is. If He
is not felt, so much the worse for us. The absence of
feeling is a disease which we shall some day throw off
~‘nolens volens’. - ~'

But a boy may not argne. He must out of a sense of
discipline attend ppayer meetings if the institution to
which he belongs reqwires such attendance. He may
respectfully put his doubts before his teachers. He need
not believe what does not appeal to him. But if he hag
respect for his teachers, he will do without believing,
what he is asked to do, not out of fear, not out of
churlishness, but witls the knowledge that it is right for"
him so fo do and with the hope that what is dark to him
t6-day will some day be made clear to him,

Prayer is not an asking. It is a longing of the soul.
It,is a daily admission of one’s weakness. The tallest
awong us has a perpetual reminder of hig nothingness
befc¥e death, disease, old age, accidents, etc. We are
living in the midst of death. What is the value of
¢working for our own schemes’ when they might be
reduced to naught in the twinkling of an eye, or when we
may be equally swiftly and unawares be taken away from
them ? But we may feel strong as a rock, if we could
truthfully say ‘ we work for God and His schowes.” Then
all is as clearas day-light. Then nothing perishes. All
perishing is then only what seems. Death and destruction
have then, but only then, no reality about them. Yor
death or destruction is then but a change. An artist
,destroys his picture for creating a better one. A watch-
uwinker throws away a bad spring to put in a new and
useful one.

~~
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A congregational pra) er isa mlv‘hty thmg What we LGIEIG (such); qETy (his) ; sl (greatness); a{a

do not often do along, we do tog::i;hex -Boys do not need

conviction,. If dhey merely attend in spedience to the call (thay this) ; ERILIES ('greater) ! (ana) ; ge: (Purosha) ;°
qn\rter) EY . (hls) fan (all); wefer (existing .I

_All the sawpe, the unconscious veffect canuot be resisted. things) > -I%NIQE!] (of ‘the threo -quarters); HIAH,

to prayer without inward res:stapw, ¥ ey feel the exalta- ’ qg: (a
tion... But .many do not? They” are ‘even, mlschxevoub

‘Are there ot boys’ who at the gommencement of their (1mmort.11) fefa (in hea.ven)

career ;were scoffers but who subsequently bgcame mighty .
believers in the effieacy of congregational prajer ? ? Itisa Tr.

. common experience for men who have nq robus@ “faith to

seek the comfmt of congregational prayer. «All who

- flock to churches, temple'; or mosques are not scoffers or

humbugs. . They are honest men and women. For them
congregational prayer is like a daily bath, a.necvs%xty,

mere idle superstlhon to bé swept away at the first

Onit The Purushn. of thousand heads, thousand »

eyes, thousand feet.

‘He, encompassing the earth in all dxrectlons,
stood higher by ten inches.

Purusha alone is all this, what already existed *

and what will exist

- And He- 38 the Lord of Jmmortality, for He

m.nufeshs himself that beings may enjoy.

[DECEMBER 1926

< higher) ; gamgey (by ten inches).

~.(what); ;fm (already existed); 7 (What) T (and) .
W (W1ll exist) ; gg (and) ; W (of immortality);

opportunity, They have survived all attacks up to how
and are likely to persist to the end of time, . this. § °

qualtelg‘ 1mmortal are in heaven.
o ) _
ERPCIELCIEES G e
L | & afgsom'': 9w g we1 vgEfa g |
THE DAILY PUJA RITUAL—(Covto.) } =
L .  fofia =gudaa
. ey fra SwatEeafER |

froongeded gaq 1)

Vil Samq ' (}IEpIT;xTIbN):- ’
()
O'ﬂ'ermq of C’amphor

o
(The Leader of the worship lights camphor from the _ . )
central hght in the shrine. All the worthppurs stand.) (abode); @gr (ever) ; qzgfeq (see); g (the wise); fafy g

N

facyma: (the inspired ; the knowers) ; fg=gg: (who pray);

Hgéiﬁtﬁ 'ﬂﬁ' l HEEW-T. H%&'imﬁ:l N @yt - (ever wakeful) ; afiryy (kindle; illumine);.'
ﬁ’ﬂfﬁ g_—-(.qr I W;jﬁggﬂTm 1 ooy (of Vishnu); -qq {which); T, (highest) ; 9=,

(abode).
q%w qqq LR q;s'a rta w19 |

iIa_ ﬁa ' 1
Sl q(:a"'.{l’ﬁ‘ \ qm :“ fﬁ il A: glaz;eszgread in heaven.
AEtET AT | ot Fadia ge |

That the real knowers, those who pray, those who
qa sk s gty | famderEa 20

are ever wakeful, illamine ;
Vthh is the highest abode of Vishnn.
geeial (having thousand heads)‘; "g’m}; (Purusha);
gzaer: (having theusand eyes); azagr (baving thou-
sand feet); g: (he); yfig (the earth) ; * fys1qq:- (in all
directions);  geay (encompasmng) ; ‘angﬂ—-[gq (stood

XXII. Qt{o— )

g (Purusha); ug (alone) ; Lt (thm) mq(all) qq :fd’ )

i ayq: (salutation); ¥ (to Thoe) ;

35”;[ (being Lord); g (for which reason); s (for

hlmself) . - N

or the parent of the three Gods); fguasm (to the
< S

¢ |

Such is” His' greatness; greater is Purusha than ~

e o A quarter_of his is all created things; the three “

ad, '(th&(t); fason: (of Vishnu); qyae (bighest) ; qzg .

(as.in heaven); =3: (an eye) ; sygay (spread); gq (that);.

Tr. Om! Tha.t lufrhost abode of Vishnu, the wise

& wdey weg WA RAmd traréanq
—trwd ﬁqn-—aand EEAPEACIC er?rmd -

FoaY gc—gamd mizatd wafEy aﬁ‘rﬂ%@ﬁ'@._

seg (be); wm (O
Perfect Being) ; fasiqt (to the Lord of the Universe);

the sake of food); aqﬁﬂ‘rgﬂ{ (grows beyond-—mamfests ;@%‘"q (to the great God) ; seErER (to the three -eyed
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destroyer of the Tripura of the three fortresses) ; fomifR-
i@y (to the threefold fire of destruction, Time) ; Hrerfi-

g (to the destructive fire of Rudra) ; fiesvs (to Him .

of the blue throat) ; qaia,qrq (to the conqueror of Death);
guay (to the Lord of all) ; ggrfiigrg (to the ever bliss-

ful); sfigeazRary (to the God of great splendour) ; qy:
(salutation).

Tr. Om! salutation to Thee, O *Perfect Being, the
Lord of the Universe, the great God, the One behind the
Three, the destroyer of the Tripura of three foriresses,
the Kalagni—threefold fire of destruction, the destructive
fire of Rudra, the blue-throated, the conquerar of Death,
the Lord of all, the ever-bhssful the Supreme One of
great splendour, ‘salutation !

Nore.—All must chant the above three sections together.

. In the first they think of Purusha as the all-encompass-

ing; in the second they think of the highest abode of
Vishnu and in the third they think of the Lord as the

Perfect Being with his manifold glory as attempted
in the description. The Leader of the worship takes the -

burning camphor round the middle row of the wor-
shippers. The worshipper stands in a receptive mood,
waves the hand over the czunphor as it is brought before
him or her and “draws in the divine force throagh the
medinm of that fire and prepares himself for a special
blessing by that means ",

Flowers are then distributed to all. Each takes a flower
or two. All remain standing. Wheu all are served, the
following is chanted in chorus.

ST,
(gsatsifa:)
" Offering of Flowers
XXI1I. go—
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agaafidy  (having thousand heads); Jgqg (God);.

farqray (viewing all) ; fasymigany, (source of all happiness) ;

f'q:g;{ (the all); qmrgosg (Narayana); ZqH, (the God);
sigey (the Imperishable) ; g\, (the highest); qayg
(abode). :

fasgq: (than all the'TJniverse) ; gy, (higher) ; faegg
(eternal); fagqm (the all); gy, (Narayana) ; zReyg
(Harx) ﬁ{sg:{ {(all) ; gg (alone) ; ggq (this) ; qe:
(Purmha) ; a (that) ; faspg (all) ; ggsfigfy (enjoys).

qfty, (Lord); fasgey (of all) ; siclsgeqg (Lord of Him-
self) ; =y (eternal); farg, (blissful) ; Fegay, (in-
déstructible) ; anuyg, (Narayana); #zrggd, (the highest
to be known) ;" fgsgreyry (the Self of all); gy, (the
ultimate goal). -

qugo: (Narayana) ; quy (Suprerﬁe) ; 78] (Brahman) ;

gead, (Reality) ; amgyo: (Narayana) ; qge (Supreme) ;
arygu: (Narayana); qu: (Supreme) ; sify: (light) ; sy
(self) ; amgor: (Narayana) ; qy: (Supreme).

arrger: (Narayana) ; gy (Supreme) ; sq@r (meditator);
eqras (meditation) ; AT (Narayana) ; qg; (Supreme).

g ¥ fHfaa (and whatever) ; s, (world) 5 g (all);
=g (is seen); gxqﬁ (is heard); arfygr (or) ; sp=q: (in- ‘
side) ; gfg: (outside); = (and); aq (that); qq":{ (all);
sqrey (pervading) ; quggur: (Narayana) ; fegq: (stands).

gr+qy (limitless) ; arqqq (changeless) ; @#fqq (the
supreme knower) H'ﬁi’ﬂ"{ (lying in the ocean) ; farasnEg
(source of all bliss to the Umverse)

Tr. Om! with thousand heads, Divine, All-viewing,

the Source of all Bliss,

The all, Narayana, Dlvme, Impenshable, the

i Supreme Abode,

Higher than the, Umverse Eternal, the Al]
Narayana, Hari (Him we medltate upon)

Purusha is this all; all exist in Him

The Lord of all, Lord of Himself, Eternal, Blissful,
Indestructible,

Narayanva, the Highest to be known, the Self of
all, the Ultlmate Goal, (Him we meditate upon).

Na,r'xya.n'- is the Supreme Brahman,

Narayana is the Supreme Reality,

Narayana is the Supreme Light,

Narayana is the Supreme Self,

Namyana is the Supreme Medxtator,

Narayana is the Supreme Medxtﬂ.txon,

All the worlds, whatever is seen or heard,

Pervading it inside and outside, N'Lmyuna stands.

leltless, Changeless, the Supreme Knower,

Lying in the ocean, the Source of all Bliss (Him
we meditate upon). '

Nore.—All chant this meditating upon Narayana as
the Suprerne Being.

|
Ho—
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4: (He); man (Brahman); g: (he); firg: (Shiva); g:

" (he); gf: (Hari); @: (he); gex: (Indra) ; @: (he) ; spait:

(the Imperishable); qyq: (Supreme); : 'Tquz (self-

- resplendent.)

L L Lo
XXIV. 3% @gas | 3% qgig: | 3 agRAr |
& e | S AcEd | 3 arggrA: | STeAR(

A el AAafRg | o a8 seEREaEE

weed fsg . @ & gamf: | o dqg e

- FAERESTS 58 FITFEIE U

. astral and mental planes).

ga (that); (Brahman); gg: (that); arg: (Air);

" g (that); smear (Self); gq (that); megq (Truth); aq

(that) ; qa?q: (all) ; gq (that); gRY: (to the perfect one);
aq: (salutation); sieg: (inside) ; mefy (moves) ; ;{a’g (in
beings) ; M (in the hearts) ; fépg::gfa"g (in all forms) ;

. g (Thou); g (sacrifice) ; ey (Thou); qugEr: (the

sacred word Vashat) ; cgry (Thou); geg: (Iwdra); &5
(Thou) ; gz; (Rudra) ; &g, (Thou) ; fgsup: (Vishnu) ; ggig
(Thou); gayr (Brahma); gag (Thou); garafa: (Lord of
men) ; g (Thoun); a:{ (that) ; agrq: (waters) ; ayq:
(waters) ; sfy:  (light) ; @q (ezz;-th); Haay (im-
mortality) ; ggr (Brahman); iq:-37:-tga: (the physical,

Tp. He is Brahman ; He is Shiva; He is Hari; Heis
Indra; He is the Imperishable One, the Supreme, the
Self-resplendent. .

Om ! that is Brahman; Om! that is Vayu; Om! that
is Self; Om! that is Truth; Om ! that is the All; Om!
that is salatation to the Perfect. He moves within, in
the hearts of all beings. Thou art Sacrifice, Thou art
the Sacred Word Vashat, Thou art Tndra, Thou art Rudrr?,
Thou art Vishnu, Thon art Brahman, Thou art Prajapati.
Thou art the waters—the waters, the light, the earth, the
immortality, Brahman, the physical, astral and mental
planes, Om!

Ho—
XXV, & maw wd 4 a9 98T Ffiden |

FR r%r'aglaj'fgr_;%—qrg_ EE LT

E£Aq, (Truth in its dynamic aspect) ; geg (Truthin

its absolute state); gug (Supreme); zgm (Brahman) ;

quge, (Purusham); gewmfygen (dark and purple) ; Fe-
@y, (of supreme creative energies); fagarey (having
manifold visions); fisgeqry (of the manifold form); s
(aud); qg; (salutation).

Tr. Truth in relation, Truth in absolute, the Supreme
Brahman, Purasha dark and purple, of supreme creative

Power, having manifold vision (Him we meditate nponl«

salutation to that mighty and manifold form. :
i
Nore.—All chant this meditating upon Narayana a
manifesting in various forms. ‘ i

After this, the Leader of the worship comes on anj
standing at the door, faciug‘the shrine, bows down any
offers flowers. After he re-enters the shrine, the wor
shippers go to the door of the shrine, “each one in tur]
pausing on the thizshold for a moment to bow low befén
the sacted Light, and to offer the flower which has jus
been presented to him. And as each thus bends i
deepest revercnce before the Supreme, whose symbol i
fire, the higher counterparts of that fire leap out toward,
him and give him a very real inspiration and impetus
filling him with spiritual energy and courage. When al
go_to the shrine and return to their position in regula
order, the Lieader of the worship holds the flowers toward,
the worshippers, who bow to receive the blessing of God
Then all sit down. !

e
viil. FTY (Depicatioy) 1
XXVI. go— %

% wgargt: | 3 aetfigR''vd i’ e
dinfd foar ar +: odreat'q 0 34 affa: sda | 5
@dd R 'fenfa 1 2 gong gl | 8% s
| | P A m | ¥ ogamE el |
3 g @Rt | 34 Sao angy |

Tr. Om! the physical, the astral and_the mental,
planes. We meditate upon the adorable radiance of the
divine Sun; may He impel our spiritual intelligence
(higher intuition). see vi, 2. - l

%q (Oh God); gfgg: (Oh Sun); gygg (give forth) ;‘g
gy, (absolute Trath) ; 7q1 (Thee) ; sggw (with Truth in}
manifestation) ; qf¢fg=fyy (I sprinkle around). .

Tr. Oh Sun God! Reveal us the Truth, absolute and/
in manifestation, that I may radiate it around. Om! this.
offering to Prava; Om! this offering to Apana; Om! this’
offering to Vydna; Om! this offering to Udana; Om !
this offering to Samana; Om! this offering to Brahman.'

Nore.—Tor the five Vital breaths, see XVII. 1

(In chorus) oo
XXVIL Ho— o |
& gaifn w AeRisHEeard || |

i
!

_agfer (in Brabman); 3 (my); syear (self) ; spymean
(for immortality). : - ) }
Tr. My self to Brahman (I dedjcate) for immortality, |

Note.—In the above two sections, *“in utterxpgst conge- |
eration, each dedicates his powers and gualities to the{
supreme . ‘ :

Holy water is again distributed ; each drinks it as
soon as he gets it.

XXVIIL 3fo—
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Note.—This confers “ quietness, balance, steadiness and
unselfishness to a remarkable degree . The worshippers
must -meditate upon these gnalities when they drink the
water.

ix. f\qﬁ‘alﬂ‘asz (UNrYLING THE LODGQ)

.

 qaegati—Gh B

Tr. The physical, astral and mental planes, (I medi-
tate upon as one with) the Trinity.

Note.—By this the Leader of the worship « untyles his

Lodge, removing the shell which he had made in the -

beginning, breaking up the thought-form ™.
X. a:rﬁﬂa‘h': . (BexEDICTION) i
All stand up.-

(The Leader of the .worship comes to the door of the
shrine and standing there facing the worshippers, he

" confers npon them the benediction of God, with the
following mantra, lifting his arms. The worshippers stand -

facing him.)
XXIX. fom—m
3 speqed gdaEd
fas @ fa'syd ar ereg )
ST g F=a:

Td ST g /w0
| =g (may we prosper); gz3}: (with the oblations) ;

aaqay (with salutation) ; gggzy (approaching near); fam

(Mitra) ; ¥am (divine); fis¥gy (support of the Sun);
q: (to us) ; ereg( may he) ; YT (repeated gifis) ; CACE
(with oblations) ; qjg=qg; (increasing) ; gaq (hundred)
sfiger (may we live); zmg: (years); gafig: (with hevoic
sons). )

Tr. Om! may we prosper, approaching with obla-

. bions and salutation, the divine Mitra, may we be sup-

ported by Mitra! Increasing His repeated gifts with
oblations, may we live a hundred years with heroic sons !

: (The Leader of the worship goes to his place. All stand
and chant the following in chorus.)

XXX. Go— |
% a3 dyla | mg gt |
ma T | A Efede =
wafaaidyeT: | Fe3 fiimig st | o
A BR e )
3 qfeq: wfa: mfd:

aq (that), mg (physical happiness); #: mental
happiness) ; anzuﬁq% «(we desire) ; gy (tb sing) ; g3
“(for sacrifice).; TgH, - (sing) ; gmgay (for the Lord of the
Sa_criﬁce) ;e (divine); Tafeq; (eternal weal); g
(may be) ; aq: (to ts); eafeq: (eternal weal); mrgipey:
(to men); gwiy (upwards); famg (may go); Awemy
" (healing) ; gy (physical hdppiness) ; ;; (fous); sg’
(may i}\e); fzuz (two-footed ,beings,ibirds, ete.) ; E1e:
(phiysical happiness) ; agsqy” (four-footed beings=cattle,
ete) ; qufid: (peace).

. Tr. Om! We desire that bappiness for bedy and
- for mind. -We desire to sing the praises of sacrifice,
of the Lord of Sacrifice. May we have eternal divine
weall May eternal weal rest on men! May the healing go
upwards! May the two-footed creation (birds, etc.) be
happy! May the four-footed creation (cattle, etc.) be
happy! , ’ , . : b
Om ! Peace, Peace, Peace!

XXX go—

.+ @ 3§ gRyaeaeg o 9.7 R
74 9gIfer 939y 7 FAEgETE ||

¥ gife: wifea: fs:

@i (all); & (and); gfga: (happy); g (may be) ; g
(all) ; g=g (may be) x. fiaar; (free from misery) ; o
(all) ; wzifor (auspiciods things) ; URgeg (may see); i
(not) ; xfxg (some one) ; g IR (caught in pain) ; wy¥q
(shall be). gnfeq: peace! o

Tr. Om! And m‘ay all be happy ; may all be free from
. misery ! .

May all see auspieious thibgs; may none be in
pain! :

B

. Om! Peace, Peace, Peace !
. aa'oa_— .
O ¢
% FERZETIUAEY

gL (that) ; éﬁ(truth); sramdury, (dedication to Brah-
man) ; eg (mway be). :

Tr. Om! That Truth; May everything be a dedica-
tion to Brahman. (After chanting the above, all sit and
meditate for a while and then the worshippers disperae.)

“ Nore.—When the worshippers chant the last mantramg
* they must-think of absolute bliss and peace and conelude
with complets dedi&'{tiqp to Brahman.

-
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) . CIRCULAR LETTER No, 2 g;
: . ?
‘ @ THE counstitution of the Bharata Samaja baving undergone important changes all old members of the (Q) i
» Samaja were requested (Vide Circular Letter dated 16th September, 1926, reproduced below) to inform ! J
| @ - the  Becretary whether they accepted the New Rules. Fresh cards of admission are being issued to those ol
| who intimate their acceptance- of. them A mere postcard is enough. They need not sign fresh { e
; @) apphcatxon forms. - IR LR [ ~
Q) . It bas been observed that some of the vld Members who have not yet intimated their acceptance PO
; of the New Rules haye signed as proposérs and seconders of new applicants for admission to the Samaja. [\
‘ (Q) This is irregular. : R . (Q) A
: Those old memters who have not, )et communicated their formal acceptance of the new —
: (Q) constitution are requested to do so promptly e ' @ (
! @) Attention is also invitel' tp the*pno\nsmns contained” in Rule V1 (6) of the new Rules, un(ier (Q) }
: which any member can be admitted”as a gagistered member with all the privileges of the old “ Associate |
! (Q) - members without having to wait for two years and the recommendation of tive members as required under @ !
the old Rules. It is hoped therefore that many of the old members will now tran.fer themselves to the !
i @ Roll of Registered Members by remitting Rs. 3 to the Secretar y (Q) i (-
. } ! 4
0 THE BHARATA S N
W ARATA SAMAJA - X
@ ' ' } - . THEOSOPHICAL SOCIETY, et
3: (Q) ADYAK, MADRAS, iy
: @ 16th September, 1926 ! Z
‘ ‘BroTHER, @ |
i & DBAR ————— & !
; @ SISTER, . i
i I enclose herewith a copy of the new Rules sanctioned for the Samaja with eﬁect from the st !
May, 1926. Kindly peruse them and inform me whether you accept them and whether you wish to be a (Q/ ;
reglstered member of the Samaja. '
2. In the latter case please remit a sum of Rs. 3 as required by Rule VI () and Supplementary : .
(b) " Rule 2 of the Rules. : | )
i . 3. I would also request you to remit an addltlonal sum of Rupee One, to cover the annual : oL
: (Q) snbscription for the monthly organ of the Samaja, viz. : Tue Brarata Dyarya, This will keep you in | EM
: (Q) touch with the work of the Samaja, which is now grow mg in importance. ; Cf'i
" 4. If you are already a subscriber to Tug BHAPATA Drarma and have not yet remitted your 1 ~
: @ - subseription, kindly do so without delay. g ‘_3
P - 5. You may also help our work by forming a Group of the Samaja in your locality (Vide | L
‘ (Q) Supplementary Rule 3) and also by secoring subscribers to Tae Brarata Duarya. , i
i (Q) Fraternally, ” N':'\
e L TN : | L. B. RAJE, L
I @ 9 9 9 '@ Yy O "l , _ ) Secretary. % - E
asdumeuart ouut P NEW GROUPS N 0L
éﬂ“ LC)‘ M‘tm @ 4mps have been formed and Charters are being issued for them : :-;
G)auuﬁﬂ(balﬁfﬁ G, § 3¢ Jér “\¢ D. G. Kale, 201, Shukrawar Peth, Poona City. -

G)a;n’ﬁmﬂUUl-l— Enﬁ‘\"\@}ﬂ etary : C.B. Kora, Laxmi Bhavan, Kbhar, Santa Crue, (B.B.C.L Ry.) ~

S~ Sarvajnacharya, A S Lodge Organizer, Hospet

'(b mM [BTeh 21&7 9.7
Peormeeeeaaaaooo
J) %,fh 4 p,\')\\g)) Press, Adyar, and Published by Bhratn Samaja, Adyar, Madras, 1
iU ‘
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