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(ESTABLISHED IN 1897.) ' .
President : SWAMI SHIVANANDA.
Becretary : SWAMI SARADANANDA.

[Incorporated on the 4th Hay, 1909, under Act XXTI of‘1860.]

Objects stated briefly arew

1. To impart and promote a rcal knowledge of Hinduism or the Religion
of the Vedas, by means of preachers trained in the Ramakrishna Math
at Belur, near Howrah, and other places. .
ti. To look upon al men, women and children, irrespective of sect,
Colour, creed or caste as veritable manifestations of the Lord and
worship them as such by trying to remove all their needs and
sufferings—physical, moral, intellectual and spiritual.
Prominent Centres— BENGAL.
1. The Ramakrishna Math and Mission Headquarters, Belur, Howrah,
2. " " 1, Mukherjee Lane, Baghbazar,
Calcutta,
3. Sister Nivedita Girls' School (R.K. Mission Brauch) Baghbazar, Calcutta.
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9. Sri Matri Mandir, Jayarambati, Desra P. O, Bankura.
10. The Ramakrishoa Sevashrama and Sarada FPith, Amlagara P, O.
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12. Sri Ramakrishna Mission Orphlianage, “Sargachi, Mohulla, p. 0,
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13. Sri Ramakrishna Mission Ashrama, Sarisha, 24, Parganas,
14, Sri Ramakrishna Mission, Barisal.
15. Sri Ramakrishna Sevasrama, Jandi, Bhanea P, Q, Faridpur.
16. ‘The Ramakrishna Mission Sevashrama, Narayangunj, Dacea
17, The Ramakrishna Math and Mission Sevasra, a, Hathkhola, Dacca.
18. The Ramakrishna Mission Sevashrams, Tajpore, Aminpore P.O. Dacea,
19.. The Ramakrishna Missiin Sevashrama, Batiati, Dacca,
20. The Ramakrishna Ashrama, Mymensing.
21 * The Ramakrishna ashrama, Dinajpore,
22.  Sri Ramakrishna Ashram, Mukdampore, Malda,
ASSAM.
23, Sri Ramakrishna Scvasrama, Sylhet. .
24, Sri Rallx!nl)(rishna Aghrama, Dishongshella, P, 0, Laitkynsew (Khassia -
Hills
BEHAR AND QRIS3A.
25. The Ramakrishna Math, and Mission Charitable Dispensary Bhuvanes-
war, Puri. )
206.  Sri Ramakrishna Ashram, Moradpur, Patua.
27. Sri Ramakrishna Ashramg, Jamtara, Sonthal Paiganas,
28, Sri Ramakrishna Mission Bidyapith, Deoghar, Sonthal Parganas.
- UNITED PROVINGE.
. 29. The Ramakrishna Mission Home of Service, Luxa, Benares City.
30. The Ramakrishna Advaita Ashram, Luxa, Benarcs City,
- 31 The Ramakiishna Math and:Mission Sevagrama, Mutbiganj, Allahabad.
32. The Ramakrishna Mission Sevagrama, Aminabad. Lucknow.
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By Swami Sharvananda

No. 1 ISHA-UPANISHAD—(Second Edition).
No. 2. KENA-UPANISHAD—(Second Edition).
Price._.Each Annas 6
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No. 4, PRASNA-UPANISHAD-—(Second Edition).
Price _Each Annas 12,
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(In the press.)
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To Subscribers of the * VEDANTA KESARI "

Nos. 1 & 2 each .. 0 4 0
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Each book contains Introduction, Sanskrit Text, Para-
phrase with word for word literal translatlon in English,
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all their wealth of descriptive detail. :

The Path to Perfection
(2nd Edition.) Price Annas 3

Stray Thoughts on the Literature &
Religion of India
By SWAMI SARADANANDA

Price : Cloth Re. 1-§, Paper Re. {.
To Subscribers of the “ Vedanta Kesam

: Cloth Re. 1-2,- Paper As. 18,
.. THE VEDANTA KESARI OFFICE,
Mylapore, ' Mudras,
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GOSPEL OF
SRI RAMAKRISHNA

(According to M., a disciple of the
Master.)
Yol. I, Third Edition,
PRICE Ra, 2.8,

This volume contains the inspired
words of that Great World Teacher
of this age, Sri Ramakrishna Para-
mahamsa, the Guru of Swami
vaekz}nanda. It is a series of con-
vc;s_atlons in which the highest
spiritual truths were expounded by
the Master, in simple language with

=,

SRI1 RAMAKRISHNA’,Tt i

THE GREAT MASTER

BY SWAMI SARADANANDA

VOL. I

This volume contains the early
Life of the Great Master, It treats
its subject most exhaustively, and
this is the first time that a compre-
hensive life of Sri Ramakrishna is

homely illustrations to his disciples
and many other persons who used to being presented to the world.
go tohim: These conversations were
carefully recorded and preserved
by an ecarnest and faithful house-
holder disciple, M., and translated PRICE Rs. 2-4.
by himself into English.

Ramakrishna, the Great Master
VOL. 11

It contains the most important period of the life of the
Master. It treats most elaborately his different methods of
Sadhana, which will give a comprehensive idea of the wonder-
tul life of Sri Ramakrishna, '

Price Rs. 2.

Gospel of Sri Ramakrishna
VOL. II1.

It contains‘a further instalment of 28 conversations of the '
Master with His devotees and disciples, and specially records -

many of His interesting personal revelations as yet unpublished
in English, s :

Prics (Cloth Bound) Rs. 2-4-0.

Words of t‘he master by Swami Brahmananda As.-5-

The VEDANTA KESARI OFFICE,
Mylapore 2 Madras.

THE VEDANTA KESARI

* Let the lion of Vedanta roar.”
“ Let me tell you, strength, strength is what we want
And the first step in getting strength is to uphold
The Upanishad and believe that ' I am the Atman.””
—SWAMI VIVEKANANDA.
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O Lord! Thou art the Dread of the dreadful,
Terror of the terrible, Refuge of all beings, Purificator
of all purificators. Thou alone art the ruler of even the

high-placed ones. Thou art Supreme over the supreme,
Protector of the protectors.

O Supreme Lord! Thou art the Imperishable
Being, yet appearest as all things. Thou art impercep-
tible by the senses, yet art the very Truth. Thou art
incomprehensible and immutable.  Thou art the all-
pervading hidden Essence.  Lord and Light of the
Universe ! Save us from harm.

On that One alone we meditate, to that One alone
we offer our worship.  To that One alone—the Witness
of the universe—we tender our salutations.  Unto the
One who is our sole Support—the Self-existent Lord, the
Vessel of safety in the ocean of existence—we seek

refuge.
——MAHANIRVANA TANTERA

X1I1—6
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SPIRITTUAL TALKS WITIH
SWAMI BRAHMANANDA

[‘The Swami—who was looked upon by Sri Ramakrishna as his
"“spiritual son”" and was the late President of the Ramakrishna Math
and Mission—visited Benares in January, 1921. Notes of some of
his inspiring conversations held there were taken down by a monastic

member in Bengali.  They are presented here in translation to our
readers. ]

THE SwaMI—Is it all right with your religious
practices ?

S—No Maharaj. With all my cHorts, 1 sec there
is no spiritual unfoldment. Hence 1 find no peace of
mind. Evidently we are born with evil Samskaras
(impressions).  And these stand in the way of our
spiritual progress.

THE SWAMI—My boy, you shouldn’t think so.
Practise Japam at the dead of night.  If you cannot do
it at that time, do it during the early hours of the morn-
ing. Perform Purascharana®.  Don’t be wasting your
valuable time any more.  Lose yourself in prayer and
meditation.  All inner truths will come out by them-
selves, if you practise Sadhana for some time.

The spiritual aspirant should not take much food
at night. At first take three-fourths of your usual diet.
Then reduce the quantity still further to half. In the
beginning you may feel some weakness of the body. But
the body will be all right after some time, and will remain
active and in perfect order.

The Swami next referred to the days of Sadhana he
ractised in the company of his brother-disciples, and

‘“Q .%fau“‘ivi &‘w'{a;a\\,\~

¥ Deiy apédip

implies regular Japam or the repetition of the name of the
uml?er of times, followed by Homa and other ceremonies,
of Japam is also permissible in place of these ceremonies.

T e
7 Koymiy,niny ,

An addizionh}:mm
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said, “ We used to take only a single meal during the
whole day and night.”

* * * *

THF. SWAMI—A Sadhaka should first learn about
the spiritual path from some great soul, and then follow
it methodically. If he does it haphazardly he cannot
achieve much success.  Again if he gives it up once,
he will have to put forth double the usual efforts in order
to gain the desired result.  But no endeavour is lost.
Lust, anger, etc., slowly go away from him who leads
the spiritual life. ‘

Your mind is now covered over by Rajas (activity)
and Tamas (inertia). It must be made pure and subtle,
and raised to the state of Sattwa (equilibrium). Then
you will find pleasure in religious practices and will also
feel inclined to devote more and more time to them.
Later on, when the mind will attain to perfect purity, you
will naturally keep yourself engaged in spiritual culture
all your time. The mind is at present on the gross plane.
Consequently it leans towards gross things. But when
it becomes awakened, it naturally inclines towards the
spiritual.  When it becomes subtle its capacity also in-
creases. With its help the aspirant is able to understand
the truths about God within a short time.

When you sit for meditation, first think of a blissful
Divine form. This will have a sogthing effect on your
nerves and mind. Otherwise, meditation wi)]l become
dry and tedious. Think of the form of your Ishtam as
smiling and full of bliss.

Do not while awagn your time any more. Now the
senses are strong and must be kept under control. This
is no doubt a troublesome task.  But practise Sadhana
continuously for seven or eight years.  You will realise .
the fruits of the practices yourself, and the peace and bliss
thereof. Lady devotees have attained to 'spiritual illu-

€
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mination.  Should you not also strive for jt? But
women have greater faith than men.  ‘Uhat is why they
succeed in a comparatively short time.  Believe me, the
Lord is always with you. If you practise a little, He
will extend His helping hand to you. It is He who is
protecting us all from miseries and troubles.  How un-
bounded is His grace !  How can I describe it to you ?

You have been hearing of all these spiritual things.
Now realise them.  You have done enough of study and
reasoning. Now do some spiritual practice.  First take
up that aspect of God which appeals to you most.  And
follow your own path of Sadhana. Whep you realise
God through it, you will feel the joy of realising Him
also in other aspects and through other paths,

One should meditate on the form of the Ishtam along
with Japam. Otherwise Japam does not become effect-
ive.  If you cannot think of the whole form, think of
only a part of it.  Begin your meditation by thinking of
the “lotus feet” of the Deity.  You must try to do it
even if you fail in the beginning. Why should you stop
until you succeed ?  Succeed you must. Practice will
make cverything easy.

Is meditation an easy affair ? Remember, it is next
only to Samadhi.

Self-surrender and everything clse will come from
within through Sadhana.  Try to leave everything unto
the Lord.  Resign yourself wholly unto Him.

EDITORIAL NOTES
THE HINDG-MOSLEM PROBLEM

¢¢ "THERL exists a mountain-high barrier between the

Iindu and thc Mohammedan communities.  They
have lived together for the last so many centuries.  But still
the way of thinking and the doctrines and practices of the
one have remained quite unintelligible to the other.”  Sri
Ramakrishna made a bare statement of fact when he said
this nearly four decades ago.  Communal quarrels and dis-
sensions, which are disturbing the peace of the land in modern
times, were practically unknown in those days.  The mem-
bers of the two communities lived together in apparent peace
and amity, as the vast majority still do in most towns and
villages.  They even visited cach other’s shrines and took
part in cach other’s festivals and celebrations.  The signs of
a cultural synthesis were manifest more in the days of Sri
Ramakrishna than they arc at present.  But this harmony
was not based on secure foundations.  There was practically
no union of hearts beating to the same spiritual tune.  Sri
Ramakrishna, with the unerring vision of a prophet that he
was, clearly detected the wide differences in views and tem-
beraments between the followers of the two rival faiths. And
not only this.  He also showed in his own life how the
obstacles can be removed and inter-communal union established
on the bed-rock of cultural unity.

SWAMI VIVEKANANDA’S LOVE FOR ISLAM

It was at the feet of his great Master that Swami
Vivekananda learnt to understand and love Islam. 1 love
our Mohammedans, "’ he said once to his disciple, Sister
Nivedita. On being asked as to how he imbibed this feeling,
the Swami gave the direct reply that it must have been due to
the training he received under his Guru__Sri Ramakrishna__
who had a unique method of his own. He wanted to attain
to God-realisation through Islam. He took formal initiation
from a Mussalman Fakir, dressed like a Mohammedan, re-
peated the holy name of Allah, said his prayers regularly,
realised God by following the Islamic path of devotion, and
proclaimed the truth that the same Eternal Being *“ is invoked
by some as God, by some as Allah, by some as Hari and by
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others as Brahman. ™ But Swami Vivekananda loved the
Mohammedans not only hecause his Master * became Christian
and Mohammedan and Vaishnava by turns ™ but also because
they were the dear children of his Motherland. The Mussal-
man invaders did not come to India m a body as  [rechooters
to carry oft her priceless treasures for enriching foreign lands.
They came to make India their permanent home.  Some of
them were no doubt religious fanatics and tried to spread their
faith by firc and sword, by persecutions and forcible conver-
stons.  But the majority of the new-comers, while they tena-
clously retained their faith, also adapted themsclves to the
old Indian civilisation and accepted the administrative system
of the land.  They undoubtedly introduced an alien civilisa-
tion in India, but they enriched at the same time India’s cul-
ture as a whole, and her art and architecture, music and litera-
ture in particular.  They became children of the soil in every
sense of the term.  Very truly did Swami Vivekananda once

remark to a disciple—"* Shah Jehan would have turned in his
grave to hear himself called a * foreigner’. ™

VEDANTA BRAIN AND ISLAM BODY

Swami Vivekananda__the patriot-saint__always dreamt
of a united, rejuvenated India. * For our own Motherland,
he wrote to a Mohammedan admirer, * a junction of the two
great systems, Hinduism and Islam__Vedanta brain and Islam
body._is the only hope. I see in my mind’s eye the future
perfect India rising out of this chaos and strife, glorious and
invincible, with Vedanta brain and Islam body. ”  The unity
which the Swami speaks of is to be based not on the material
concerns of life but on the spiritual synthesis of Hinduism
and Islam, of which his Master was a veritable embodiment.
In the exchange and assimilation of mutual ideals and in the
recognition of the common spiritual interests alone he saw
the possibility of a [Hindu-Moslem unity which is undoubtedly
an essential factor in Indian national regeneration. “National-
ism in India, " declared the Swami, ** must be a gathering up
of its scattered spiritual forces.”  Therc cannot possibly
be any other basis for a union of hearts in the case of the
Indian pcop?c who, be they Hindu or Mohammedan, Christian
or Zoroastrian, still look upon religion as the keynote of the
music of their life, individual and collective. Tt is absolutely
necessary for us to bear in mind that in all movements for
unification greater stress should be laid on inner than on extra-
neous bonds, on positive and abiding than on negative and
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changing points of contact. {.ove for common material in-
terests and hatred for the common enemy standing in the way
of their realisation may be all right as a cheap expediency in
bringing about a temporary solidarity. ~ But the motives
themselves contain the seed of disruption, which may germi-
nate any moment sclf-interest is hurt.  Union to be perma-
nent must under all circumstances be allied to the permanent
values of life. It can be securely based only on the synthesis
of religious culture which both the Hindu and Mohammedan
communities hold nearest to their heart.

SYNTHESIS OF VEDANTA AND ISLAM

Swami Vivekananda was the apostle  of  the religion
universal as realised and preached by his Master.  As such
he was a great admirer of the democratic spirit and vitahsing
powers of Islam.  He rejoiced to see how the religion of the
Prophet of Arabia approached the ideals of cquality in the
plane of workaday lifc and how it exalted the social rights of
the' low-born more than any other faith.  He marvelled to
sce again how it succeeded, as Sister Nivedita puts it, ** in con-
serving and developing, in too gentle a race, the ideals of
organised struggle and resistance ”.  But Islam, as he also
noticed, usually lacks the higher idcalism and catholicity and
toleration of the Vedanta, and tries to limit human brother-
hood within the four walls of its creed. The Swami was also
fully conscious of the defects and merits of Hinduism. *“No
religion on earth”, he remarked, * preaches the dignity of hu-
manity in such a lofty strain as Hinduism, and no religion on

“earth treads upon the necks of the poor and the low in  such

a fashion as Hinduism.”  But the defect, as the Swami also
pointed out, lay not in the grand ideals but in the want of
their practical application. Our present-day Hinduism is
very rigid in social matters, but in higher religious life it allows
a freedom that cannot be even dreamt of by any other reli-
gion. ~ It allows to some extent invidious distinctions among
the members of its own Told but it is much more tolerant,.__
tolerant to a fault as some people say__towards aliens than
any other faith.  The strength of Islam lies in its practicality.
The greatness of the Vedanta__the essence of Hinduism__lies
in its spiritual idealism, in its Adwaitism which again in the
words of Swami Vivekananda *“is the last word of religion
and thought and the only position from which one can look
upon all religions and sects with love.”  The dream of the
Swami was to combine the universal ideals as held by the
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Vedanta with the democratic practices as realised by Islam. The
Vedanta must be more practical.  Islam should be more uni-
versal.  This is what he means when he says__Without the
help of practical Islam, theories of Vedantism,  however fine
and wonderful they may be, are entirely valueless to the vast
mass of mankind.  We want to lead mankind to the  place
wherc there is neither the Vedas, nor the Bible, nor the Koran;
vet this has to be done by harmonising the Vedas, the  Bible
and the Koran.  Mankind ought to be taught that religions
are but the varied expressions of the religion which is Oneness,
s0 that cach may choose the path that suits him best.”

CULTURAL UNITY__THE SOLUTION

The real solution of our Hindu-Moslem problem lies in
cultural unity. But this does not imply the fostering of a form
of hybridism in religious life, or of a mere fanciful eclecticism
which is likely to destroy the very soul as also the distinctive
teatures of the two religions. It mcans on the other hand a
proper understanding and appreciation of both the Aryan and
Semitic cultures, and a harmonious blending of idealism  and
practicality, of extensity and intensity in both of them.  Thus
a]()pc can be  removed  the  “mountain-high  barrier "
which separates the Hindus from the Mussalmans. At pre-
sent we arc living in days when bigoted theologians are trying
to prove the superiority of their own, to other peoples’ faiths,
traditions and customs. Narrow-minded political self-scekers
arc claiming for their respective communitics special privi-
teges which they want to deny to others. Fanatical preachers
and scribes are poisoning the minds of the people by  their
inflammatory and rancorous speeches and writings.  We
certainly stand now in greater nced than ever before of all
beneficent agencies that can dispel the clouds of ignorance
and suspicion rising in the minds of both the Hindus and
Mussalmans, and can bring about a better understanding a'nd
morc cordial relation between them. Tt is, however, a happy sign
of the times that at least some thoughtful mem‘be‘rs. of both
the communitics are realising this necessity. , “Living close
together, as they are, for centuries in Indla,‘ QBSCYVCS il
cultured Moslem writer— Mr. Wahed Hasain__in a recent
number of the Modern Review, “it is rather strange  that
Hindus and Moslems should possess such an imperfect know-
ledge of what is contained in their respective scriptures. .. ..
The result of such ignorance is that each community
fails to make a proper cstimate of the grand universal
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truth which the highest thinkers and the best minds of every
nation have been striving to attain ... .. Beneath the surface
of outward ceremonies and practices, lie embedded the gems
of truth which, when discovered, shed eternal lustre and dispel
doubt and darkness from the mind.  But such gems must be
found out and laid bare to the eyes before people can be ask-
ed to appreciate their real value.”

GOD OF THE UPANISHAD AND KORAN

The sages of Upanishadic India realised the same Infinite,
Incomprehensible, Supreme Being that was revealed to
Mohammed and other Semitic seers of Truth,  This the
above-mentioned writer of * Cultural Unity__Ethical Teach-
ing of the Quran and the Upanishads ™ clearly shows by
means of apt quotations.  The Upanishads declare._** God
is indeed onc and has no sccond.  He is immortal and with-
out form or figure, omnipresent, pervading external and
internal objects, unborn, without breath or individual mind.
The supreme Being, free from all stain, devoid of figure or
form and entircly pure, the light of all lights, resides in  the
heart, his resplendently cxcellent seat.  He is great and all-
sustaining for on him rests all existence such as those that
move, thosc that breathe, those that twinkle and those that
do not.  God being cternal existence, the universe and what-
soever exists, exists and proceeds from Him.”  The Koran
too proclaims the same truth in much the same manner :
“ There is no deity except bne Being__Allah.  He is of pure
essence, free from all impurities, free from all defects, self-
sufficient, self-subsisting, self-effulgent, light of all lights,
possessing splendour and glory, self-dependent and ever exist-
ing, an ever-living God, omniscient, omnipresent, imperishable
even when all comes to nought. He is beyond all attributive
description.  He pervades the universe and His knowledge
extends over all. He created at the beginning
and He watches everything and keeps everything within
knowledge.”  Men of realisation speak of very much  the -
same experiences. Whether theologians interpret them from
the standpoint of monotheism or monism is another matter.

KABIR'S AND NANAK’S MESSAGE OF HARMONY

The impact of Islam and Hinduism brought into existence

a great religious movement which effected 2 grand spiritual

synthesis of Hinduism and Islam. The great leaders of this
X111—y
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movement, particularly Kabir and Nanak, preached by their
llfic and thought the fundamental unity of the two faiths.
Kabir sang__
“ O God, whether Allah or Ram, T live by Thy name,
O Lord, show kindness unto me.

Iari dwclleth in the south, Allah hath His place in
the west.

Scarch in Thy heart, search in the heart of hearts;
there 1s His peace and abode.”

Guru Nanak, too, proclaimed the same idcals of harmony and
toleration _“He alone is a truc Hindu whose heart is  just,
and he only is a good Mohammedan whose life is pure.  Be
true and thou shalt be free. .. .God will not ask man of what
racc he is. e will ask what he has done.” Again he
says__"* Love the saints of every faith. Put away your
pride. Remember, the essence of religion is meekness and
sympathy.”  So far as the essentials are concerned, there is
very little difference between religion and religion.  ‘Are not
the five principles of Islam,__belief in God, in Divine revela-
tion and in the life to come, prayer to God and charity,__the
principles of Hinduism also?  Are not the noble virtues__
fearlessness, purity of heart, charity, uprightness and compas-
sion to beings and non-covetousness_spoken of in the Bhaga-
vat Gita as divine attributes, praised and priced by the pious
Mussalmans also?  Really, as Guru Nanak has said__“To
him the dclusion of whose heart is gone, Hindus and Mussal-
mans are the same.” Thus the real solution of our commu-
nal question lies in cultural unity, a fact strongly cemphasised
by our prophcts and saints, ancient and modern.

DAWN OF CULTURAL UNITY

A new cra of cultural unity is dawning upon the world.
Everywhere there is being raised a protes)t'against the perver-
sion of religious truths by the narrow-minded Mulla and the
bigoted Hindu pricst. * The Mullas have done, ™ observes
a writer in the Islamic World, ¢ tremendous harm to the cause
of Tslam. They have invariably created difficulties in  the
path of reform.  They have disfigured t}}e bca'utifu] teach-
ings of the Holy Prophet, and made them disgusting.  They
have twisted the simple tenets of Islam to serve their selfish
ends.” What is true of the fanatical Mulla is also true of
the ignorant Hindu priest.  Anyway, there is now an almost
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universal demand for the liberal interpretation of religion..
And theologians and missionaries are being forced to  meet
this demand, if not for the sake of truth, at least for the sake
of the temporal considerations of life.  The sledge-hammer
blows of materialism are pulverising the encrustations of dead
forms and ceremonies which threaten to kill the spirit of reli-
gion.  Pcople are no doubt losing to some extent the intense
faith, sometimes verging on fanaticism, which their fore-
fathers used to possess. What will be the result of this loss of
faith ?—_Many ask this question. At least in the case of
the majority of pcople, the words of Tolstoy will prove true
" The result will be........ that the religious wisdom of
the whole world will become accessible and intelligible to.
them. People will grow up and develop with unperverted
understanding and feclings.  Having discarded a teaching
accepted credulously, people will order their relations towards
God reasonably in conformity with their knowledge ; and
will recognise the moral obligations that flow from that rela-
tion.”  May we be able to save ourselves from the hands
of the theologians who delight in distorting the truth ! And
may we try to learn the highest ideals of the synthetic religion
from the lives of our mystics—our Kabirs, Nanaks and Sri
Ramakrishnas.__our saints and sages.—our living scriptures !
If we can do that, not only Hindu-Moslem unity, but the unity
of the followers of all religions will be an accomplished fact in
no time. May we all strive for that !

ESTHETICS AND RELIGION
BY SWAMI GHANANANDA
I

WELL has it been said by a poet that ‘ a thing of beauty is a
joy for ever . Man posscsscs a keen sense of the beauti-
ful and instinctively appreciates it. We glory in the beauty of
the sun and moon and stars, the hills and woods and streams,
the foliage and flowers and fruits.  We delight in the dulcet
sounds of music, the graceful rhythm of songs, and the mute
eloquence of painting and architecture. We see beauty in
life and nature around us. It casts a spell over ‘even the
tenderest babe in ams’. It has a charm for all mankind.

Though we all feel satisfaction in the contemplation of
beauty, we feel it is a stroke of temerity to defjne it. It has
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been recorded of St. Augustine that he remarke [ time
“Whatis ie? 1t L(llt'tsk\cl(‘lbu;}&l:::\\['l'l il; }']L ‘Ul‘\‘ “k'ull ko1 e
teis - U ' OW you ask me, now not.
I siilar way, if unasked, we all know what beauty 1s; but
\}'l}cn weare asked to express its nature, we find that  words
fail us. It is beyond all analysis. — We cannot say it has a
material origin. It cannot resule from a mere  mechanical
nyn’npul;ltion ol atoms and molecules.  That it is something
divine we imply, when we speak of the beauty of virtue or of
a noble life or of God.  But when we try to conceive of it
or contemplate it, we realise that we lose ourselves in  its
thought. 1t brings about a little of that sclf-forgetfulness
which great scers and mystics used to experience when they
[cle inspired by divine thoughts occasioned by the sight of
something beautiful like the blue sky or the passing cloud.
When the great philosopher Kant called the feeling for
the beautiful  ‘a  disinterested delight,” he express-
ed a psychological fact the accuracy of which we can test by
self-observation. When the idea of beauty passes through our
mind, we are raised from the world of petty interests or sel-
fish ideas to a higher planc where the mind leaves  its  old
moorings and feels an uncarthly joy. Itis in this power of
beauty to c¢nnoble and purify the human mind that its divine
nature lies.  The fecling for beauty should on no account be
identified with what is pleastnt, because pleasure results from
a gratification of the senses or a titillation of the nerves
whereas beauty 1s of the soul. o

11

Lt 15 interesting to study the conditions of the mind when
it fecls and contemplates the beautiful.  Such a study  will
reveal how wsthetic  contemplation can help us  in going
beyond this world to the threshold of the other which is
above time, space and causation. It is but natural that an
explanation for this can be sought for only in psychology and
mctaphysics. _

The functionings of the mind can be classed into  two
kinds: onc is its outward workings and the other its inward
activitics.  These have been designated in Sanskrit as  Pra-
vritti and Nivritti.  In the man in the street, who has not
tasted to any high degree the * sweetness of light and culture’
and whose enjoyment consists almost entircly in the senses, the
mind is functioning in the path of Pravritti.  Says the Katha
Upanishad:

-
.
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“ The sclf-existent (God) has rendered the senses (s0)
defective that they go outward and hence man sees the exter-
nal and not the internal self”.

Such a mind is turned towards the world of external phe-
nomena.  But in the cultured and educated man of refined
tastes and higher ideal, who is a secker after Truth, the mind
is working in the Nivritti path.  As the Sankhya Karika has
it—
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“The Purusha (Soul) beholds Prakriti (nature), spec-
tator-like, standing aloof, well-standing.”  Higher @sthetics
which inspires us with religious feclings and sentiments helps
us in withdrawing the mind from the path of Pravritti and
making it tread the path of Nuvritti.

There are two standpoints from which to investigate the
world by abstract thought, and these are the empirical and the
transcendental.  When we confine oursclves to the empirical
standpoint, we regard things in the form in which they appear
to us, that is, as they arc rellected in our consciousness. Krom
the transcendental standpoint we try to discover the inner
reality or the e¢sscnce of things. In the empirical
view, the subject and object are always connected by nearer
or remoter relations of time, space and causation. It
is in the consciousness of these relations that our
‘interest’ in the objects consists. ZEsthetic perception
is possible when the consciousness of these relations and along
with it also the possibility of an interested pleasure is trans-
cended, with an extraordinarily intense activity of the mind.
When this happens, both subject and object ‘face each other,
lifted as it were, above time, space and causality,”  that is
above the condition of finite earthly existence.  Remarking
on the nature of this experience, Dr. Paul Deussen writes—.
“Here and here alone lies the point of contact between
wsthetics and morality.  The aim of morality is the negation
of individuality, that of wsthetic intuition the temporal for-
getting of it.  The positive delight of ®sthetic contempla-
tion is to us a warrant, that beyond individuality there is not
a painless Nothing, but a state the exuberant bliss of which
cannot be compared to any earthly feeling of delight.” The
Sunya-vada (Nihilism) of Buddhism does not realise that
the divine bliss of Samadhi (God-communion) is a positive
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state.  What is negated is only the individuality of the medi-
tator.  The Vedanta follows the method of negation (Neti,
thi) as one of the methods of meditation, but the negation
1s not the negation of the Self but the negation of matter.

‘The asthetic phenomenon is a subjective process.  The
Frausitory clevation of the mind above individual existence
is attained by the contemplating subject being withdrawn by
processes in himself from the consciousness of individuality.
But this may also be brought about by the contemplated object
making us forget all that is finite in its imperfectionand
limitation.  To exercise such an elevating and purifying in-
fluence on the mind, the object must be beautiful.  And the
feeling for beauty is evoked through a strange concurrence
of subjective and objective conditions__by a mutual influence
of subject and object_. which can be explained only on the

basis of an original kinship between them. ™ This is in accord .

- with what the Vedanta holds, viz., that the subject and object
are both transcended by the Atman or Spirit. Plato desgribes
the very same thing in a mythological way.in his Phaedrus
when he says that it is a contemplation of the Ideas taking
place beyond the phenomenal world before birth by which
what is spaceless and timeless is expressed in terms of space
and time.

111

Thus, in asthetics, the power of beauty to make man
forget his little self enables him to concentrate his mind
wholly on the object of wsthetic contemplation within himself.
This process subdues all the waves of his mind except the
one which is the thought of the object.  When such contem-
plation is- continued for a sufliciently long time to make all
the foreign waves of thought quict down and to give greater
-and greater concentration on the object, the contemplator
feels a great joy and calmness of mind.  Many poets and
artists have had this mood in several moments of their life,
but a close study of their -writings would show. that it is not
*“ the peace which passeth all understanding ” of the Bible or
-the Samadhi of the Indian Yogis.  Trances and poetic moods
may come and go but they cannot reveal to man that Truth
Eternal realising which he becomes illumined.  They are but
temporary elevations of the mind and cannot destroy the
Samskaras (impressions)and Vasanas (tendencies) which stand
between the asthetic contemplator and the ultimate Reality,
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Had it been otherwise Shelley would not have written in this
strain..

“Oh ! Lift m‘c as a wave, a leaf, a cloud !
I fall upon the thorns of life! I bleedl”

nor Wordsworth in this manner—__

“ Me this uncharter’d freedom tires ;
I feel the weight of chance desires. ”

Calm and sercne moods which are brought about by an object-
ive vision or subjective contemplation can, however, stimulate
in the artist a desire to realise the Beauty which transcends the
mind and which therefore is Truth itself.

Iv

It is dificult indeed for man to rise to the heights of
meditation and realise his Soul.  Very few only have been
able to accomplish this.  But the world’s scriptures have
recorded instances of rare persons who have crossed this world
which is the net-work of time, space and causation.  They
alone are the genuince artists of the world who have been able
to realise Beauty as Truth.  Their Vidya (knowledge) is
Para (higher). The artists who realise their ideal of beauty
and loveliness through the five forms of art__architecture,
sculpture, painting, poetry and music__are specialists in
Apara (lower) Vidya (knowledge). Life cannot attain its
complete fulfilment without the higher knowledge. ~ When
the artists sincerely attempt to realise their ideal of beauty
through form, sound or colour, théy realise that it is difficult
of attainment in the objective world and are possessed by a
¢ divine discontent’. An art<critic calls them ‘ transcendental-
ists’. Among them are Leonardo and Ruskin. * To most
people, when once their ideal rises to a certain height, thence-
forth all execution seems vanity.” They feel all works of
art to be, at best, mockeries and make-shifts.  Tami Koume,
the great Japanesc artist, declared : “ Through my art I
ascend a step of the eternal staircase.” . Indeed it is his
doctrine that art’s highest function is the transcendence of
art.  “True art has neither composition nor colour nor can-
vass : these are the inventions of artists.” . Art is verily
a hand-maid of religion. Art can give us a temporary deli-
verance from the miseries of life and also inspire us with deep
religious sentiments; but religion alone shows us the way gjf

Lternal Freedam. )
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It may be justly said that wsthetics has its fulfilment in
Bhakti Yoga or the path of devotion.  What the artist does
on the cantass or marble, the Bhakti Yogin does in his mind.
e takes up some divine form (Ishtam) which he likes most,
and dircets his whole mind towards it. e worships it, medi-
tates on it and tries to become one with it, as a result of which
he attains differing degrees of spiritual realisation which may
be (]l{ahstic, qualificd monistic or monistic.  He looks upon‘
God in scveral relationships__Shanta, Dasya, Sakhya, Vat-
:%alya, and Madhura.  Thus human love in its varied forms
1s made to typify the love Divine, and God becomes master,
father, mother, child, friend or lover to the devotee. In
terms of dualism, God is outside the devotee; in qualified
monism, the devotee realises himself as part of God; and in
the highest monism, he and his Beloved arc one.  Thus the’
Gopis of Brindaban reached the last stage in their progress
when they felt that they became absolutely merged in the
object of thcir worship.  Thus “in the end comes the full
b]'azc_ of the light of love ” in which the little self becomes one
with infinitc love itself, and “‘man begins thus to be transfigured
before the presence of the light of love, and becoming cleansed
of all impurities and vain desires of which his heart was more
or less full realises at last the beautiful and inspiring truth
that Love, Lover and the Beloved are one. ” ‘

In the Bhagavatam which is one of the greatest Puranas
of the Hindus and is full of echoes from the divine realm of
Love and Beauty, Sri Krishna in his spiritual discourses with
Uddhava teaches him the way of meditation on God in His
personal as well as impersonal aspects.  He says__
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One should meditate on this form (meaning His own
form) concentrating the mind on all the features. "The man of
self-control should withdraw the organs from the sense-objects
with the help of the mind, and with the intellect as  guide
direct the mind to My whole body. ’
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Then one should concentrate that mind__distributed all
over My body__on one part, and think of the smiling counte-
nance alone and nothing else.
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Drawing the mind which is concentrated on that, one
should fix it on the Supreme Cause.  Then leaving that too,
one should rest on Me (meaning the pure Brahman) and think
of nothing whatsoever.

It is meditation of this kind which is enjoined in the Sastras
and personal instructions for which can be received from an
illumined Guru, that can lead us to the realisation of the Divine
Beauty.

We can receive inspiration and stimulus  for the con-
templation of beauty from any aspect of nature around us,
any scene in human life, which cnables us to forget ourselves.
But great care must be exercised to exclude that which rouses
the baser emotions of the mind. Such things as do not call
up in us a pure and refined contemplation add one more link
to the chain of the worldly life, and instead of delivering us
from the ‘penal servitude of willing” or Samsara, only
strengthen our bondage.

VI

Man’s adoration of Divine Beauty is expressed through
what is known as * mystic literature ”__literature  pro-
duced by those who have had either a~ realisation of
the Truth or at least an intellectual comprehension of
it. It reveals to us the struggles that great -saints
and seers passed through and 'the severe agonies they
suffered before their realising the Ideal, as also the.
supreme joy and peace they attained after their realisation.
The beautiful and inspiring hymns in Sanskrit in praise of-
the Divine Mother, Rama, Krishna, Siva and other Deities,
the poems of Thayumanavar, Appar, Sundaramoorthi, Thiru-
jnana Sambandhar and Manickavasagar in Tamil, the Gita
Govinda of Jayadev, the songs of Tukaram, Namadev, Kabir
and Nanak, the mystic writings of philosophers like Plato,
Socrates, Plotinus and Proclus, of saints like St. Francis of
Assissi and Thomas:a-Kempis, of poets like Spenser and
Blake, Browning and Thompson_all these contain,

° X118
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more  or Iess,  highly  cnnobling ideas, clevate the
reader’s mind, and stunulate in him a desire for the
contemplation and  realisation  of Divine  Beauty. The
Divine Mother in a Sanskrit hvinn has been called E Y AC LA
(the Divine Artist) and sawar (of the form of Art), and
that art is the best__whether poetry, music, painting, archi-
tecture ‘_or sculpture__which purifies the mind and helps it in
mcdltfltlon on the Supreme which s declared by the
Upanishads as wageqy gt “ The  Immortal
which shines forth full of bliss ”* and as I R gRe

“Peaceful, Auspicious and  Beautiful. ™ Art must not
be content with aiming at perfection of form by merely imitat-
Ing nature. [t must have a spiritual clement endowing it

with wings with which to soar into the highest empyrean, and
m the words of Havell, * bring down to carth something of
the beauty of the things above. ”

MORAL INSTRUCTION IN SCHOOLS*

BY SWAMI SIDDHESWARANANDA

WHEN Dr. Tagore compared the Indian educational
system to the patented tins of imported food-stuff
labelled *“ untouched by hand”, he made a  statement on  the
subject which is ncarer the truth than any other.  Our present
educational system does not afford any scope for the play of
human feeling and the influence of intimate personal contact
between the teachers and the taught.  Education has become
almost entirely mechanical.  The personal contact of the
teachers has rarely anything to do with the accomplishments
of a scholastic and collegiate career.  The moral urge in the
awakening mind of the student finds no channel whatsover
for expression.  In short there is no. chastening influence on
character which is the prime object of all education. The
student is not made a man.  Expert educationists have be-
gun to feel this defect of modern education.  They cry halt
to this system bringing about the degeneration of the race.
any parents ‘are feeling that their children will grow up
better within their homes than in outside educational

*Notes of a lecture delivered in the Training Coliege, Mysare.
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institutions. Schools have become mere grinding mills where
even the family virtues instinctively imbibed by the child from
the cradle and the nursery are as it were mercilessly crushed
out.  Undue precociousness and in many cases regressions
from the clementary moral virtues are the main evils of
modern schooling. A teacher with forty boys under him
cannot be expected to give his attention to all individually.
Even if it were possible, his low salary, weak health and

family worries prevent him from spending a few happy hours

in the company of his pupils. He has to teach the lessons
and play the pedagogue all the year round with huge bundles
of note-books and answer-papers to worry him and disturb
even the peace of his home.  He has to satisfy the inspector
who carefully looks into the entries in his notes of lessons but
rarely examines the character of the students placed under
his charge. It is, however, a very happy sign of the times
that the problem of imparting moral instruction in schools
has comc to the forefront in all educational circles.

Among the students two traits can be noticed generally.
One of these is the impressionableness of childhood and the
other is the idealism of adolescence.  There is a tendency in
young minds for hero-worship.  Each student wants to
emulate the virtues of his master.  This tendency of his in
his most impressionable age should be properly taken advan-
tage of by the teacher in inducing in him a reverence for the
ideals of life which he values most. = His emotions -and in-
tellect should be given a higher turn which alone can ensble
the idealism which he possesses to be .expressed. - The cor-
porate life of the present educational instifutions, where for
a few hours a- crowd of students move with four or five
teachers, cannot be expected to fulfil this purpose. Cnly
that institution in which the students and teachers live to-
gether can successfully inspire the students with the ideals
of the teacher.  All schools must be residential institutions
maintained with proper discipline and care, and placed under
the efficient management of the right sort of teachers.

In the Ramakrishna Mission Students’ Home in Madras,
such an ideal is being realised.  All the students live within
the premises of the school.  The teachers share the social
life of the students.  Groups of students are directly under
the supervision of ward-masters who are themselves teachers
of the institution. ~ Whether the students are on the play-
ground, in dining hall,/ study or dormitory, the teacher

~
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is the friend of the pupils and his presence, instead  of  being
disliked, is very much sought after and welcomed by them ;
for he shares with them their juvenile thoughts and feelings.
The resident teacher devotes his whole time and attention
to the welfare of the students.  The entire establishment for
the students is under the direct charge of a monk who spares
no pains to make the whole institution highly cfficient.  The
monk-in-charge directs the whole working of the institution
through his ward-masters and other assistants.  He holds
be.fore the students their own ideal, for the monk is a Vidyar-
thin (student) throughout his life.  Thus the students have
the advantage of receiving a training under a monk, which is
so well praised by Iivelyn Underhill in her book, The Life
of the Spirit and the Lifc of To-day. The institution has,
therefore, been able to partly realise the dream of Swami
Vivekananda who wanted educational instifutions to be placed
under the charge of monks. It need hardly be mentioned
that the success of the Jesuits in educational work is mostly

duq to their‘ having properly qualified teachers who devote
their whole life to the cause of education.

~In the educational institution conducted by the Rama-
krishna Mission at Deoghar near Patna the teaching staff is
manned entirely by monks. The boys have no special moral
instruction classes as such, because a pure atmosphere is kept
up in the institution to make it possible for the boys to live
and move only in a world of morality. It gives a creative
impulse for the students to think, speak and act in healthy
ways. This atmosphere we have to prepare as it is more
important than the imparting of moral instructions in a formal
manner.  And how can such an atmosphere be created in
our modern institutions 2  The students have a knack of
adjusting themselves to their surroundings and conforming
themselves to the standards set up by their teacher, which un-
consciously shape their minds.  The teacher should there-
f_ore be a man whose life and character are worthy of emula-
tion. For this there must be institutions to train up teachers,
and those who are to be admitted for the training must have
a genuine love for the teaching profession and must not

embrace it merely because they have no other way of earning
“their livelihood.

n Indian students must grow up as Indians.  They should
not be aliens on their own soil.  To them must therefore be
imparted the culture of the race by one who is its votary.

MORAL INSTRUCTION IN SCHOOLS b1

The Indian culture holds up the ideal of morality in an un-
paralleled way and has a unique way of working out high
ideals in the lives of men and women. It has a regulated
way of taking one from the lower to the higher truths con-
cerning life and its problems. It recognises the differences
in the mental levels of people and so regulates its-teachings
that onc can rise to higher and higher planes of life. The
teacher should be one who can perceive these differences, and
group students according to their different mental levels. He
cannot frame one code of conduct for all his students.

Modern psychology has proved that sometimes the be-
haviour of students, which may appear to be very reprehensible
and is generally taken serious objection to by teachers, would
yield to a different interpretation if the teacher analyses the
motives behind it. The wonders of the child mind are indeed
very strange. The responsibility of the teacher is therefore as
serious as that of the surgeon in his operation theatre. The
tendency to lie, pilfer, tease or bully that we find in students
cannot be explained away by references to their  conscious
plane. It has its origin in the sub-conscious, and can be cor-
rected in an effective way only if the teacher can take the stu-
dents into his confidence and help them to open their hearts
to him.  If, on the other hand, severe punishments are
meted out, they may temporarily check the mind of the pupils
only to make them worse and make them manifest their gvil
tendencies more strongly than before.  The teacher must be
able to educate their instincts and sub-censcious tendencies.

Says Evelyn Underhill_“By education 1 mean that
deliberate adjustment of the whole environment of a growing
creature which surrounds it with the most favourable influens
ces and educes all its powers, giving it the most helpful condi-
tions for its growth and development.  Education should be
the complete preparation of a growing thing for the fulness
of life involving the evolution and balanced training of all its
faculties, physical, mental and moral. It should train and
refine senses, instinct, intellect, will and feeling.” If the
education that is imparted at the present day had been up to
this mark, the very question for special moral instructions in
schools would not have arisen.

The education of students can be successful only when
the work is conducted in environments where the gropuagEeon

will receive the necessary incentive for self-expreys
the present system the student is taken for a fey
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class-room wheve he is influenced by moral values which are
totally different (rom those in his own home. The  schoo!
rooms generally form the place where the vepressed feelings
of the students find vent; for he knows he is not under  the
vigilance of his parents and he can open, as it were, all  the
valves of his mind.  This is how the young students Jearn
all the vulgar cxpressions of their mother tongue, freely use
them amongst friends, and. il they arc not taken proper care

of .by their parents, fall into bad company which ruins  both
their body and mind.

As the young boy will be very inquisitive, the teacher

should give him satisfactory answers to his questions. No
intellectual difficulty should be left uncleared, nor its solution
put offt.  For this the teacher must be a gifted man. He

must have simplicity, enthusiasm, sympathy and a vigorous
sense of humeur. '

In the period of transition from childhood to adolescence,
the growing boy is to be guided by strong moral checks. The
teacher should help his boys to live at high levels of
thought and to act with noble impulses.
good boys are of supreme value to
cannot be taught but caught. The only way to keep
the minds of the students clevated is by creating
In them an intensc interest in life.  And the student’s life is
lived in the games-field, class-room and lodgings. He must
be encouraged in any @sthetic taste he may possess. He must
be made to feel the pulsations of life around him, be it social,
industrial or political. He must be made to realise that on
the right living of his life as a student depends his growing
up as a member of a healthy socicty and citizen of the state.
He must be kept intcnsely active. Those students who have
disappointments written on their faces or are effeminate and
shy are a grave danger to the other students with whom they
come 1nto contact, as they are most likely to spread  their
infectious mental disease. Such boys should be specially
a;tc_ndc;d to, and all possible efforts should be made to make
:helr lives bright and happy.  In the mischievous student,

ere is a good material which requires but a little chiselling.
One has only to provide a channel for the flow of his exuber-

Good tecachers and
the state. Morality

¢

Itis the experience of many educationists  that setting
apart special hours in the class room for moral or spiritual
instructions has not been very fruitful. The student does
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not bring to these classes a willing mind.  He has to  be

coaxed up to keep himself straight and attentive.  This may

be of value when the conditions for success are present.

But in the absence of such conditions, they are likely to do

even positive harm; for the student may come to have a pre-

judice against thesc classes, which it is difficult to remove in a

child of tender years.  In such cases it is better for the

teacher to avail himself of the opportunity of introducing

intelligent talks on morality and religion through lessons in.
history, literature and science. The present lecturer remem-

bers well, how, when he was a student, the teacher used to -
explain passages from Longfellow’s Builders and make it

possible for the whole class to enthusiastically discuss  with

him many a moral and spiritual problem which confronts life.

Such classes left a permanent impression on the plastic minds

of the young students.  Had there been a special class for

moral instructions, the talks of the teacher might not have

gone home into the pupils’ minds, for they would have come
to such classes with a yawning mouth. Moral instruction
classes as such are not tu be condemned but they fall flat unless
a favourable cavironment is prepared for them.

The moral clement is a common feature of all  religions,
and therefore to a class composed of students belonging to
several religions, we can easily. make an appeal on the moral
side. It is always better to leave aside the ceremomial and
mythological aspects of x?eligion and hold up before the stu-
dents only the moral element in it.. The religion:taught to
the student must not be the religion of the rector or theo-
logian. It should be a man-making process by which the stu-
dent can be helped to build a sound body and mind, cul-
tivate self-reliance and form a strong character.  The rela
tionship between the teacher and the taught must be enduring
and capable of' serving the highest interest in life. ~ This
can be achieved by making the idea of God dominant in the
juvenile consciousness, by imparting such teachings for their
physical and mental improvement as would be compatible
with this idea, and by removing all obstacles to the discharg--
ing of their social duties.

In every school of the residential type, there must be a
temple or worship room which can help the student to purify
and strengthen his emotional nature by means of worship,
devotional music, tasteful decorations and so forth which have
an immense influence on his mind.  If we do not give him

. J
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an opportunity to express his emotions in this way, he may
try to satisfy himself by attending cinema, ~ theatre, and
concerts. Music has the power of purifying the emotions, and
when pressed into the service of devotion it will exercise an
clcyatmg influence on the mind.  But care should be taken to
avord sentimentalism of all kinds.

~ The most impressionable part of a student’s life is spent
in the class room. So the valuc of the training he receives from
his teachers and in a corporate life cannot be  over-estimated.
In ancient India which had many Gurukulas, the need for
imparting special moral instructions had not been felt, as
Dharma formed a potent factor in educational life. The
present educational system is fatal to our Dharma, as it
teaches the young generation the culture of an alien race.

Vedanta recognises that each soul is potentially divine.
We have only to remove the veils of ignorance hiding the di-
vinity within. Therefore it was that Swami Vivekananda defin-
ed education as the manifestation of the perfection already in
man.  The teacher’s function consists only in removing the
obstacles to that manifestation. He cannot make a boy
grow but can only help him in the process of growth by creat-
ing favourable environments.

Herbert spencer has grouped the essentials of a right
education under four headings: firstly, self-preservation in all
its aspects__how to keep the body and the mind healthy and
efficient, how to be self-supporting, and how to protect our-
selves from external dangers in our environments ; secondly,
the training of the growing boy in his duties of life__parent-
hood and its responsibilities in their widest sense; thirdly, the
preparation of the student to take his place as a member of
the society in which he is born; and lastly, handing on to him
the cultural refinements which the past has given to us. It
can be said without any cxaggeration that the Indian ideal of
life based on Dharma recogniscs all these essentials of a trye
education.  All the educational experiments of the futyre
should endeavour to preserve the Dharma of the race and
produce men truly endowed with the manhood of the race__
that manhood for which the Indian ideal has stood from time
out of mind.

RAMAKRISHNA__THE GOD-MAN
OF MODERN INDIA*

BY PROF. 'I'. L. VASWANI

INDIA HAS THE BREAD OF LIFE

T has been often said that India is a nation of idol-worship-

pers.India, I humbly submit, is a nation of hero-worshippers.
And her highest heroes are the seers and saints. Therefore is
India still the hope of humanity.  Thercfore, in spite of her
subjection and poverty, India has still the bread of life for
the nations.

TEMPLE OF THI FUTURE

Onc of her seers and saints was Sri Ramakrishna Para-
mahamsa.  Born in 1836, he passed away in 1886, Not
Jong was his earth-Jife. Only 50 years! But he belongs to the
Temple of the Future.  Not yet have we known him well.
Not yet has the world realised his true greatness.  He is of
the race of the Rishis. .

LINKS IN THE CHAIN

I was a boy when he passed away.  But later years__of
search and struggle, of thought and meditation__have woven
round his blessed name a chain of reverence.  And there are
three links in that chain.  The first link is Sadhu Hiranand
of Sindh.  When studying in the Presidency College, Cal-
cutta, he met Paramahamsa from time to time at Dakshinesh-
war. Hiranand served the saint.  Hiranand came back to
Sindh in 1884. .

PROBLEM OF SUFFERING

Hiranand is in Hyderabad when he hears that Parama-
hamsa is ill and has been removed to Calcutta for medical
treatment. Hiranand comes all the way from Sindh to see
.and serve the saint. It is April 22, 1886, when Hiranand
meets Paramahamsa, then suffering from the * clergyman’s
sore throat,” which developed into cancer. Hiranand can’t

tSummaty of an address given at the Bihar Young Men’s Institute, Patna,
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bear to see the saint suffer. In his tender, sweet voice, Hira-

nand asks:  “Why does the Bhakta of God suffer?” A signi-
ficant question!  He may understand why the wicked suffer.
But the just, the pure, the Bhaktas, the saints__why suffer
they ? Is the universe unjust or un-moral ?  Hiranand's
question is significant.  Yet more significant is Ramakrishna’s
answer.  He looks at Hiranand and says : *“ Only the body
suffcrs__you understand?”  Yes, suffering is meaningful
Maya!l It s Sthula Sarira which suffers, decays, dies, not
we, the Atman.  That is incorruptible, immortal, destined
for life in Love ineffable.

A GROUP-SOUL

My next link in the chain of reverence I spoke of is Sri
Keshub,Chandra Sen.  Studying him, I was drawn more and
more to Sri Ramakrishna.  Keshub linked me with Parama-
hamsa. T do not think of them as separate. The twain
were a group-soul.* FEach loved the other, for each moved
in a common spiritual atmosphere; each was a prophet of God-
consciousness. One day Paramahamsa comes to the Brahmo
Samaj; Keshub is giving a discourse; he sees Parama-
hamsa, leaves the discourse unfinished, comes down from the
pulpit and greets the saint.  Keshub’s love "was beautiful.
And how tender Ramakrishna’s ! Keshub is expected at
Dakshineswar. Paramahamsa hears some sound and asks a
disciple to go and see if Keshub is coming. The disciple
returns to report that Keshub is not come.  Sound again !
“Is Keshub coming ?”._asks Paramahamsa again. “No,”
answers the disciple.  Then says Paramahamsa: “ The
rustling of leaves makes Radha exclaim ‘Oh!  here
comes my Beloved.” Keshub always tantalises me thus!” What
tender love in these beautiful words! Keshub wrote and
spoke of Paramahamsa as “the Saint of Dakshineswar.” And
Paramahamsa héaring some of his disciples criticise Keshub

*Speaking of Sri Ramakrishna’s relation with Sri Keshub Chandra Sen,
Prof. Max Muller observes in his “Ramakrishna—His Life and Sayings”:
“Keshub was leading a life of prayer and seclusion. Ramakrishna heard of
him, went to see him. Keshub was so much impressed 4vith the simple words,
full of the highest knowledge, the wonderful love of God, and the decp trances
of Sti Ramakrishna, that he began to come often and often to him...,,...,.A
strong and deep love grew up, between the two, and Keshub’s whole life became
changed till, a few years later, he proclaimed his views of religion as the New
Dispensation; which was nothing but a partial representation of the truths
which Ramakrishna had taught for a long time”—Ed., V. K.
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at a time when a big storm of criticisms was blowing ~ over
Keshub's head, said: * Don't criticise Keshub, he is one of
the greatest Bhaktas of God.”  On another occasion when
a disciple asked, ‘' Sir! What do you think of Keshub?”
the Paramhamsa answered : “Oh ! he is a saint of God!”
Keshub's illness in 1883 made Paramahamsa very anxious and
he prayed to the Divine Mother for Keshub's recovery:
“ Whom shall I talk to, Mother, if Keshub is withdrawn?”

THE BEAUTIFUL ROSE

A third link in the claim was Upadhaya Brahmabandhava,
one of the ablest interpreters of the ancient ideal, one of the
purest patriots history has known.  He lived for India;
he died for India. He spoke to me often of
Paramahamsa, gave me incident after incident of his life,
repeated to me some of his sayings. ‘“‘How beautiful the rose
__say the English-educated. ~ But they do ot say__How
divine the rose!  They do not see in the rose the beauty of
my Mother!”  So said Ramakrishna one day.  This story
was told me by Upadhyaya Brahmabandhava. I do not know
if this story has gone into the books about Sri Ramakrishna
Paramahamsa.*

BROTHERHOOD OF THE NATION

Years ago I visted the Belur Math. A kind Sannyasin
greeted me. * Whence do you come?” he asked. “From
Sindh,” I said. “From the Province of Hiranand?” he

*Similar ideas appear in slightly different forms in some of the books about
Sri Ramakrishna. The original Gospel of Sri Ramakrishna in Bengali by M. ~
contains many such passages af which we translate the following for our
readers. - In it Sri Ramakrishna addressing some devotee says at one place:
“Do you know the way in which worldly people speak of God? It is like this
Ceesnaes A modern educated young man picks up a flower while walking in-a
garden and remarks to his friend—‘What a beautiful flower God has made!® -

“Why do people speak so much of the Lord’s glory? Everybody is struck
with wonder to see the rich man’s garden containing beautiful plants and flowers.
But bow many want to know the owner ?  Very few.......However, he who
seeks God—the. Author of everything—with a yearning hea{t finds Him.”

Describing one of his visions of the Divine, Sri Ramakrishna thus says in
another place: “(After the realisation of Brahman) I began to see God in every-
thing. One day I was plucking Vilwa leaves. A little of the bark from the
branch came out along with the leaves. I saw the tree was permeated by the
Divine Spirit and I felt pain. When I went to pick up grass, I saw again the
same vision. One day I was about tof pluck flowers. It secemed as if the
plants and flowers had been already offered in worship to the Virat Purusha and
were adorning His head."— Ed,, V. K.
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exclamed. And | saw the beautiful room of Vivekananda
and another little room in which were brought together some
of the things associated with the life of Paramahamsa. Then
[learnt of his reverence for all religions, all Prophets.  Yes,
he loved Muhammad, and in his room at Dakshineswar in-
cense was burnt before a picture of Jesus.  In this message
of reverence for all Prophets and the synthesis of all religions
is the hope of the future. It is India’s message to the nations.
Muhammad is minc__saith the soul of India.  And Jesus
is mine!  And the problem of Hindu-Muslim unity, | hum-
bly submit, will be solved in no  external way. A human,
spiritual solution is the only adequate solution.  Muhanunad
is yours, yc sons of the Rishis, and  Krshna is yours, ye
children of Islam! The difterent religions are different  ex-
pressions of the one Divine Life.  On this faith may you
build a mighty brotherhood of the nations against which the
dark forces of reaction and imperialism may battle in vain.

““A BROOMSTICK "

Thinking of Paramahamsa, [ think somcthing of
St. Theresa, somcthing of St. Francis of Assisi. 1 love to
think of Ramakrishna as the Child-man of the 19th century.
And as a psychic, he should be an object of deep interest and
study to students of new psychology and physico-psychologi-
cal science and indeed to all who would study scientifically the
hidden Self of man!

A spiritual giant, he always felt he was a simple child of
the Divine Mother.  To a rich man the saint explains how
the name of God purifies and strengthens.  The rich man is
annoyed ; who is this poor ' Paramahamsa” to teach
him__the man of wealth? He says to Ramakrishna:
“Have you been able to know everything ?”  And
the saint with folded hands and in a child-like manner
answers : 1 do not know everything ; but a broom-
stick, unclean in itself, may yet sweep a little corner and make
it clean!” A logician proud of his learning comes to the
saint and asks: “ Knowledge, knower and object known:
what is the difference between them?’  The saint replies:
“1 do not know the subtletics of logic. T only know that I
am a child of the Mother Divine!”  Ramakrishna was al-
ways so simple, so artléss, so spontaneous, so humble, so child-
like! Therefore he lives.  Therefore his influence is grow-
ing day by day. Your big man distinguished to.day, is
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-extinguished to-morrow.  But Sri Ramakrishna has inspired a

flame and a message for gencrations unborn.

INDIA THE MOTHER OF SAGES

India! My Motherland!  The very voices of the Infi-
nite are in the atmosphere around Thee! And in Thy Heart
is the memory of many a mighty sage who hath communed
with Eternity.  One such was Ramakrishna.  He despised
not the carth, but deemed it sacred as u playground of the
Deity.  He conquered the flesh and revered the body as  a
temple of the soul.  He loved God with all the yearning of
his soul.  ** Wherein lies the strength of a secker ?” he asked.
And he himself answered the question thus: ‘' The strength
of the seeker is in his tears.”  Yes, tears are a treasure—
tears of love and longing.  As Sri Ramakrishna said: “Call
Him constantly.”  Many call Him, but with the lips only.
Many, again, there are who call Him but with the mind only.
And the voice of the mind is weak.  He cometh in answer to
the call of the heart.  For dear to Him, the Lord of Love,
is every soul that truly secketh Him, and more precious than
the purity of the pious and more fragrant than the virtue of
the gods is the garland of tears placed at His Lotus-Feet by
a broken human heart.

'NOTES AND COMMENTS

A 'CRUSADE AGAINST SCIENCE

It is amusing as well as interesting to note that a crusade is being
carried on against science by several bigoted theologians in some of the
Southern States of America.  The well-known ‘monkey trial’ in
Tennessee in which Prof. J. T. Scopes was prosecuted and fined i
July last for teaching his students the theory of evolution in accord-.
ance with the curriculam of studies in the State is still green in the
memory of all. A ban of more recent date issued by another state in
U. S. A., which on the strength of a bill signed by the Governor
of Mississippt forbids teachers in State-supported schools, under a penal-
ty of § 500 and a  cancellation  of contract, to teach that “man
is ascended or descended Trom the lower order of animals” bears an-
other eloquent testimony to the existing conflict between science and
dogma in the Southern American States.  The proposals of  some
back-country men to inflict the horrid punishment of “burning at the
stake ”’ on the innocent victims, which, however, was fortunately re-
jected, cannot but excite the contemptuous laughter of anyone who has
the smallest iota of common sense. ‘
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As . . - C e,
the Times wrote sometime back Texas, Mississippi and.

'I ennessee form flitrio of Southern States where the teaching of evolution
is prohibited. ) Texas as yet has not passed any law against evolution,
but th.e State Text-book Commission recently ordered all references to
evqlutxon to be 'eliminatcd from all text-books, all definitions of evo-
{utmn frro‘m digtloxlarics, and all chapters from standard works on bio-
hng;. hl he F,x'ty Board of .Educat!'on of Atlanta, Georgia strictly pro-
ibits the teaching of evolution while Kentucky is organising a  vigo-
rous campaign a.gainst Darwinian doctrines. Commcnting on these
fanatic and foolish steps to check the progress of scientific thought
nay even to throttle it, a writer observes: ‘“ That simil:«).x1
human props were always cmployed to stave off the onward
march of' science and enlightenment, thus trying to keep the dogmas
of the Bible immune From their impact is something with which a stu

dent of cu!t}nral history is familiar and the fate which they share s
also a familiar phenomenon.”

How can we reconcile the scientific theory of evolution with 1eh-

tgllgnf.;ind{:e basis for such harmony is furnished by the philosophy of

N Science does not say whether “ the tendency to vary ” of evolution
lsh'gln indefinite process or is limited by a definite law. The Hindu
EVQYOSOP}’}(?;S hold that evolution is not a process which goes on  for
liotl{ing i i{lcgo 3 step beyoqd mod;rn science and say ghat theyc s
Prior o evolutfm of evolution which was not also in its beginning.
sate: i evonn v;rha.t is evolved must have existed in an quluted
this, 'the o ye evo uftlon is preceded by an involution.. According to
exists already ii f:lcle of man or the perfection of a Ch_rlst ora Buddhfl
tion. Tt s gead: el lrnost minute protoplasm, .though Ina latept cond:-
cause of the é ndel:é y unfolding itself by an inward urge which is the
by slow and gra dualy }t]" vary, and the process of unfoldgnent is effected
and greater ° rel change of physical bodies accompanied by a greater

release of consciousness.”  Thus there is evolution of

matter and along with it i i
: also the man i iri ich i
up in the folds of matter. Hfestation of spirit which is covered

o Ev%lﬁxélgrrle;:alsnlg}ownh!il India not les§ than four thousand years
i his Yoga S 1an philosopher and scientist, Patanjali, refers to it
n his Yoga Sutras as the process of “the infilling of nature.” He means
tl}at the strugglg fpr evolution removes all obstacles to it a.md in th;
highest man divinity manifests itself by its own nature, just as water
flows of itself to a field when the impediments are cieared. ‘ The

urge for evolution is therefore I A
without. from within a being, and not from

That ?long with the evolution of physical forms, there is also a
corresponding evolution of intelligence or a progress,ive release of con-
sciousness has not been sufficiently recognised by Darwin. Whai
happens. to the instinct in the animal and to the intelligence in man
a; the time of dgath_? And where do they come from? Bergson is

13{ :f'mtl:n tgat instinct, mtelligeqce and intuition or the divine faculty
of hbl:: and sages are three independent faculties finding each its
ghest expression in ants, bees and wasps, i man and in God-men.
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He says they become extinct with_ the death of these beings. But the
explanation given by Vedanta is more logical and rational. It
tells us that the instinct of the animal evolves into  intelligence in
man and this again evolves into intuition in the seers of Truth.

The Christian theologians therefore need not see in the theory of
evolution a strong and merciless enemy of theirs who will break into
pieces the citadel of their faith. Man is made in the image of God.
He comes from Him and goes to Him at the end of his life’s journey.
What is called evolution is only of matter, and the manifestation of
spirit is its concomitant.

Religion can grow only in an atmosphere of freedom. What is
the use of maintaining pet theological dogmas which are incompatible
with science and prejudicial to the interests of religion ?  Religion in
its true sense is pot a contradiction but a fulfilment of science.

BROTHERHOOD IN ISLAM AND CHRISTIANITY

In the course of an interesting article on Universal Brotherhood
in Islam and Christianity in a recent number of the Islamic Review, a
writer says: “The democracy which is so much immortalised in the
pages of Plato and Aristotle as having originated in the ancient Greeks
reveals itself as an insignificant and negligible factor to one who investi-
gates the true unglerlying principles of the practical democracy of
Islam.” Continuing he observes also that the democracy of Europe
or America or of the self-governing colonies of the British Empire is
firmly consolidated on materialism and has none other ulterior motive
than the aggrandisement of the weaker classes, and besides, it lacks that
basic element of humanity on which alone can be reared the fabric of
the practical brotherhood of mankind.

Describing the conditions that obtain at the present day in several
countries of the West the writer cites instances the veracity of which
cannot be challenged, such as the oppression of the Christian Negro by
the American Christiam, the pitiable plight of the South African Indian,
the barring of the doors of Australia against her own coloured children
and the atrocities committed by the Greek s in Asia Minor and by the
French in Damascus. This lack of the sense of solidarity and feeling
of brotherhood is manifest not anly in the field of politics but also in
the spheres of religion, society and commerce.

There is no gainsaying the fact that the followers of Islam are knit
together by stronger ties of brotherhood than the followers of many
other religions.  The history of Islam bears ample testimony to the
fact that its adherents have been able to realise the practical idea of
brotherhood as embodied in the precepts of Mohammed who said: ‘“ All
Muslims are like one foundation, some parts strength-
ening others; in such a way they support =ach other"’
There is no distinction of caste or colour or of grades of society in Isla-
mic brotherhood.  In whatever parts of the world Islam has penetrated,
it has succeeded to a great extent in instilling this strong sense of soli-
darity and unity into the minds of those who have embraced it.

4
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It is true that Christianity does not possess such a strong unifying
power as Islam.  But it is also equally true that there is missing in the
151:1mnc bratherhood that width of catholicity and universal spirit ot
fraternity which has the power to create ** the Parliament of Man, the
Federation of the world.”

For this, however, the religion of Islam is no more to blame than
any other religion.  Like every other true and great religion, it 1s
capable of serving as a most potent factor which can bring into being &
real and universal brotherhood., Mohammed has taught: © Assist every
person oppressed, whether he be Muslim or non-Muslim.”  Jesus also
has exhorted his followers in the words: “Love thy neighbour as thy-
selt.”  Says Hinduism: “ He who sees the Self in all beings, realises
the equality of all, attains to the supreme state o1 Brahman.”  But
unfortunately the scriptures are interpreted more or less narrowly, and
this chokes the true spirit of religion which is universal and lends sup-
port to the keeping up of all sorts of invidious distinctions between the
rqllowers of one creed and another. It seems that Mohanmmedan theolo-
gians have overlooked the universal aspects of their religion and have un-
duly emphasised at the same time such porvons of the teachings of Mo-
hammed as “Know that every Muslim is the brother of every other. All
of you are equal, Ye are all of one brotherhood.” Has not their prophet
also 'saxd Fhe best of men js he from whom good accrueth to all hu
manity. All God’s creatures are his family; and he is'most beloved of
God who trieth to do most good to God’s creatures” ? If the Moham-
medans \.vxl] try to realise this universal aspect of th(‘;ir Prophet’s teach-
ings, rcllgiou_s intolerance :smd fanaticisny, so often roused up i:; them
by‘ the scheming propagandist, will be a thing of the past. And the world
will advance to no small extent to the realisation of the true brother
hood of man, which is a consurumation devoutly to be wished.

THE PROBLEM OF AGRICULTURE IN INDIA

[ndia is primarily an agricultural country.  But the condition of
her peasantry, instead of being prosperous, is precarious in the extréme.
The vast majority of our agriculturists are poor men of small holdings.
As matters stand now, they also lack a real interest in the land they cul-
tivate.  The present land system is mainly responsible for this.  No
great improvement in agriculture can be effected unless this system s

improved and the cultivator is induced to take a greater interest in  the
land.

In a thought-provoking article contributed to the Modern Review
for June, Dr. Naresh Chandra Sengupta deals with some of the out-
standing agricultural problems in Bengal. The writer clearly points
out that the divided ownership of land is the main cause of the agricul-
tural backwardness of the province.  The Zemindars and the Taluk-
dars are recognised by law as proprietors of the land.  But in fact they
are not its real owners, but are mere “rent receivers”’ having in most
cases middlemen of various grades between them and the Raiyats. And
this rent again has very little to do with the produce of the land.

So ]o_ng as things. go on smoothly, the Raiyat has the edclusive right
of possession and cultivation.  But he in many cases sublets his  hold-

\
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ing, instead of cultivating it himself. The Raiyats and the under-Raiyats
may again have a Burgadar who cultivates the land on the condition of
giving a share of the produce to the farmer. As Dr. Sengupta showse
“In this way a large quantity of land is now being cultivated by men
who have no right to the Raiyati. The tenure on which these actual culti-
vators hold the land is of a more or less precarious character.”

Under these circumstances neither the Zemindars, nor the Talukdars,
nor the middlemen, nor the Raiyats have any real interest in the soil,
or even any capacity to improve it.  The present land system stands
self-condemned.  No agricultural improvement can possibly be made
until it is got rid of.  “The only sensible way of doing it,” suggests
the writer, “ and the only one which would make land improvement
schemes possible would be to make the actual cultivator the undivided
proprietor of the land he cultivates.  This would mean the buying oft
of present owners and middlemen.”

The change suggested is revolutionary.  If it is attempted it will
create a strong opposition in the country, and make all agricultural im-
provements impossible at least for sometime to come.  The more practi-
cal step, by which, however, the object may be achieved in a less perfect
and less violent manner is, as the writer himself suggests, to reduce the
present rights of the proprictors “to an incorporeal right to the rent
without ownership of land.”  Anvway, the actual cultivator must
be made to feel a living interest in the soil. ~ When this is done, agri-
cultural improvement is bound to take place as a matter of course.

MORAL BEAUTY OF BUDDHA'S TEACHINGS

The full moon of Vaisakh is very important and auspicious to the
Buddhists. It is the day not only of the nativity but also of the en-
lightenment and final Nirvana of the/Tathagata who came * for the
good of the many, for the happiness of the many.” “I¥'is observed by
one-third of the population of the weorld, which to-day
owes allegiance to Lord Buddha. It is being celebrated at many
places in India in recent years, and the sublime ideals as lived and
preached by the Enlightened One are also appealing more and more to
an ever-increasing number of people. Bombay too celebrated the anni-
versary tlis year in a befitting manner under the presidency of Mr, C. F.
Andrews. ;

Lord Buddha was the embodiment of love and compassion. The
philosophy of life that he preached was in reality the Advaita or monism
25 realised by the great sages of ancient India long before his illumination
under the Bo tree at Buddha Gaya.  But the great speciality of Lord
Buddha lay in the fact that he went to the logical conclusion of Advaita,
gave it a very practical turn and spread it broadcast among the masses. .
This brought about a tremendous improvement in their moral and spiri-
tual life. As Swami Vivekananda has observed, “ At first some
monks got hold of it (Advaita) and took it to the forest,” and so it
came to be called the * Forest Philosophy.” By the mercy of the
Lord, the Buddha came and preached it to the masses, and the whole

" nation became Buddhists.” - Mr. Andrews spoke in much the same

strain in his presidential address at the Buddha anmversary in Bombay.
+ XIlI—10
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There were “enlightened ™ ones before Gautama,  “ But their inspi-
ration,” observed Mr. Andrews, “was on the whoic somewhat local.
They did not penetrate permanently and vitally the masses of  man-
kind.  The truths they foreshadowed did not reach down to the com-
mon people—the slave, the outcaste, the savage, and aboriginal. .. ... .
They did not actually create a new and vital transformation in  the
mass of the human race, lifting it almost bodily from the dust and set-
ting it once and for all on a higher spiritual plane.  But Gautama,
the Buddha, appears to me to have actually achieved this.  The whole

human history took a new turn from the date of his enlighteament
under the Bo tree.”

The dynamic teachings of Lord Buddha had a great influence on
the Indian  people. Ilivenn  Tsang, the Chinese  pil-
grim, wrote in his “Travels in India” about the Indians—“They are
of hasty and irresolute temperaments, but of pure moral principles.
They will not take anything wrongfully, and they yield more than fair-
ness requires.  They fear the retribution for sins in their lives, and
make light of what conduct produces in this life.  They do not prac-
tise deceit and they keep their sworn obligations.”  But things have
changed a great deal since these glorious days of India’s history!
Hatred, selfishness, intolerance and other vices are now eating into the
vitals of the Indian people.  “I have felt,” said Mr. Andrews, “that
in our present crisis of Indian history, the lesson of his universal moral
ideal is needed most of all.”  India certainly stands in urgent
need of the universal moral ideal of Buddha—of Love, Compassion and
Tolerance which he taught two thousand and five hundred years ago.
Lord Buddha’s teachings are not foreign to Indian culture. They are
in fact the teachings of the ancient Rishis of India, preached with a
new force and meaning.  As he himself acknowledged, the path that
he showed was the Aryan path and the truths that he proclaimed were
‘he Aryan truths. :

REVIEWS AND NOTICES

THE InpiaN CoroNy oF CHAMPA, by Phanindranath Bose. Pub-
lished by the Theosophical Publishing House, Adyar, Madras. Pp. 162.
Price Cloth Rs. 2.

The materials for this little interesting book have been gathered
from the works of French scholars to whose labours in the field of
research as regards Champa the author pays a fitting tribute.  The
author has traced Champa to be the name given to the colony of the
Hindus, which grew up and flourished in Indo-China for about
1,200 years commencing from about the first or the second century of
the Christian era and comprised the provinces of Quang-nam and Binh
Thuan. It is not clearly known from what part of India the coloniza-
tion took place.  Thirteen dynasties appear to have ruled over the
Kingdom of Champa, and the last king of the twelfth dynasty having

been defeated by the Annamite Emperor, the Indian royal family which
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had been keeping the torch of Hindu religic_;q and culture aglow ceased
to exist though to a certain extent the civilization and culture of the
Hindu race is still preserved among the Chams, the indigenous people
of the Kingdom of Champa, ‘The conquest of Chamga by the Indians
has, as the author clearly shows, been not only a physical conquest but
also a cultural one. During the period of rule by the thirteen dynasties,
the Hindu art and sculpture and the Hindu system of caste and other
social institutions were introduced, and established under the direct
patronage of the rulers who were themselves well-versed—at any rate
most of them—in the Hindu Sastras and the six systems of the Hindu
philosophy. Many Hindu temples were erected by them and adequate
provisions made for their maintenance.  Buddhism made an attempt
to establish itself in the little Kingdom of Champa but on account of
the strong leaning which most of its rulers had for the Hindu gods
and goddesses, it failed to secure a footing. A perusal of the book will
impress the reader how the Indians in those days were able to keep
up the torch of Indian civilization and culture outside their motherland
and how they did it in the small Kingdom of Champa amidst uncon-
genial surroundings and circumtsances for more than 1,200 years. It
will surely stimulate him to contribute his own quota, should opportunity
ever present itself, to the accomplishment of the Hindu ideal of dis-
seminating broadcast the spiritual culture of which the Hindus have
been ordained to be the custodians by Providence.

SoME SociaL SkercHES oF SouTH INpIAN Lirk, by Rao Sahib

Ramaswami Sivan, B. A., Agricultural College, Coimbatore. Pp. 8g.
Price As. 6. -

It can be inferred from a reading of these sketches which originally
appeared as serial stories in The New India that the author is an ardent
and sincere social reformer. By means of dialogues, he brings home
to us the need for eradicating such evils as child marriage and the de-
mand of varasulkam (dowry). Young men and women should be
given such an educatior as will make them manly and noble men and
worthy and strong-minded women, Mr. and Mrs. Sivasankara Sastri
of these sketches are types of sensible persons by whose advice parents
and young bays and girls can profit themselves. ' -

GnosTicisM, by Mary W. Barrie, m. A.  Published by the Theo-
sophical Publishing House, Adyar, Madras. Pp. 114.  Price:
Wrapper Re. 1]4, Cloth Rs. 2.

“This book endeavours to trace the sources and growth of Gnosticism
and claims to dispel some wrong notions that exist about it in certain
quarters.  As it has a close connection with Christian Theology and

‘Science, it may interest the Christian world particularly. ~ There is

everywhere the need of a religion which can demonstrate that life is one
and universal, and Gnosticism is expounded in this little volume as
this religion. The origin and development of Gnosticism and its tenets
and principles the author has no doubt taken pains to elucidate, but
unfortunately, the exposition has rather been obscured by the introduc-
tion of symbols, numbers and figures which have been added as Appendix
and referred to in the book. .
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'I‘}{Eo.’sgmw s THE Basic Uniry or Nationar Lire.  Publish-
ed by the I'heosophical Publishing House, Adyar, Madras.  Pp. 6.
Price : Board Re. 1 ; Cloth Re. 1-8-0.

- [his book is a GCl’il.l‘t of thg four Convention lectures delivered
n Bombay at the forty-ninth anniversary of the Theosophical Society,
in December 1924.

. T'ne FIR‘E oF CR_EATLUN, by J. J. Van Der Leeuv L. D., with a
toreword by C. Jinarajadasa.  Published by the Theosophical Publish-
ing House, Adyar, Madras. Pp. 250. - Price Rs. 4-8-0.

_ Thisui.s the outcome of a scries of talks given to a group of students
'mtgrs_)tcd in the meaning and work of the Third Person of the Divine
I“rlmt}",, He who in the Christian religion is called God the Holy
Ghost . .

RamManano 10 Ram T I
. ND RATH,  Published by Messrs.
G. A. Natesan & Co., Madras. Pp. 256.  Price Re. |-8~(§.

This is a very useful book recounting the lives and teachings of
some of the North Indian saints from Ramanand to Ram Tirath. It
contains sketches of Ramanand and Kabir, Nanak and the Sikh Gurus,
Rayx Das—the Chamar saint—and Mira Bai—the ascetic queen of
Chitor—, Vallabhacharya and Tulasi Das, and Swamis Virajananda,
Dayananda and Ram Tirath, The teachings of the Sikh Gurus and
those of Fhe Vaishnavite reformers like Ramananda and Ravidas, were
mostly directed to the freeing of religion from superstition r‘ld re-
mind one of the great Protestant movement of Europ\e ’Is‘,ha th
great sants appeared at a time when the Mohammedans w r that lese
(_)f the country and democratised the truths of Hinduism, tehze'ou ehr;lhcrls'
immortal songs and rapturous hymns in the vernaculars tcstiﬁcg to teli
fact that the fire of Indian religious consciousness has always been ke i
alive, and thpugh there was a diminution of its lustre durin uﬁ-
favourable times, it could never be extinguished. We commcﬁd'the
book to thase who want to know something of the history of Hinduism

flom ¢ d'ly Of th v '1191 v \ 14 Ill(ll ]l]) to
t]l ays ¢ aishnava movement mn N()l th
a recent

Towaros DiscrpLesuir, by J. Krishnamurti.  Published
Theosophical Pubishing Flo " W shnamurti.  Publishe by_ thtf
Board Rs. 1-8-0, Cloth Rs. u;-c:;-o. yar, Madras.  Pp. 144.  Price :

This contains a series of inf isci ip g
' a ormal talks on discipleship given to a
coterie of young friends in 1924 in Pergine, Trento, Italy. g

PorMs 1o THE MAsrsn, by Mary C. A. Brigh i '
gle Theosophical Publishing House, Adiar, Madr;;.g t.Pp.Fgg.’lm}ll’ercilc::J Y
e 1.

These poems are dedicated to the M i
. asters who are bel '
inspired the Theasophical movement. ‘ l-eved torhave

 public of Ootacamund approac

A free gift of a site measuring

NEWS AND REPORTS
FAREWELL ADDRESS TO SWAMI SHARVANANDA

On 3rd June, the day of his departure from Madras, Srimat Swami
Sharvananda was given a farewell address by the Sri Satchidananda
Sangha in a meeting held in the Hindu High School Hall, Triplicane.
The meeting was presided over by Mr. K. §. Ramaswami Sastri,z.A.,B.L.,
Sub-Judge, who paid a glowing tribute to the Swami.-

The address which was read by Mr. P. V. Pasupathy Mudaliar,
one of the secretaries of the Sangha, referred to the manifold activities
of the Swami as President of the Ramakrishna Math and Mission for
the last fifteen years. It mentioned also how he had travelled to dis-
tant places like Bombay, Nagpur, Mysore and Cooch Behar in India
and to Ceylon, Burma, Federated Malay States, Java and Bally out-
side India to spread the message of the Vedanta. It wound up with an
eloquent expression of the regard and gratitude of the Sangha to the
Swami who had inspired and guided its activities since its inception.

The Swami in reply to the address expressed how he had an oppor-
tunity of serving the Lord by serving his fellowmen. He remarked
that he remembered with pride the two characteristics of Madras, viz.,
its simplicity of life and the purity of its Vedic culture.  He also
said that his present retirement was the outcome of a hankering in him
to lead a purely meditative life.

Dewan Bahadur A. V. Ramalinga Iyer, Prof. P. N. Srinivasachari
and Dr. C. Natesa Mudaliar next spoke in appreciation of the services
rendered by Swami Sharvananda to the cause of religion. The meeting
terminated with a vote of thanks to the chair. '

SRI RAMAKRISHNA MANDIRAM, OOTACAMUND

Active steps are being taken to %stablish a branch of the Mission
at Ootacamund to minister to the spiritual needs of the people of the
Nilgiris District.  The inhabitants of these hills are isolated from the
plains and are consequently depied all the amenities, social and rel;glou§,
which people in the plains ordinarily enjoy. .Thc presence of the abori-
ginal classes in the district offers an almost inexaustible scope for work
among them. The permanent residents of QOetacamund, many. of
whom are Government servants and tradesmen, have also been feeling
the want of a spiritual guide among_them for a }ong time. ng;ral ’
spasmodic efforts were made in previous years without any decxaed,.
success.  In 1924, when His Holiness Srimat Swami Shivananda,
President of the Ramakrishna Mission, was staying at Coonoor, the
' hed him and placed their representations
before him.  He readily consented to help them in establishing a branch’
of the Mission at Ootacamund. A local Committee was formed, which
undertook to take the preliminary steps necessary to found an Ashrama.
two acres was made by an old devotee,

ot
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4 washerman by caste.  "The situation of this site is cminently fitted
for an Ashrama. It commands a beautiful scenery. Though it is
secluded trom the town, it is easily reached and is only ten minutes’ walk
from the central market, Lt lies on the eastern side of the ridge lcad-
ing trom the Elk Hill towards the Bishop’s Town.  Sri Hathiramjee
Mutt, the place of the Mahant of ‘Uirupati, is also closely situated. In
July 1924 His Holiness Srimat Swami Shivananda turned the first soil
of the foundation on an auspicious day.  Vigorous steps were then
taken to collect subscriptions.  Mr. Mandharam Rungiah Chettiar con-
tributed Rs. 2,000 towards the crection of the Central Hall. And
the plans and estimates were also drawn up.

The building consists of a Shrine Room, opening into a hall 20 by
30 feet, to which are attached two living rooms. A separate kitchen
block is also provided. ‘T'he estimate runs to about eleven thousand
rupees.  The hall and the living rooms will shortly be ready. The
Shrine Roony will be completed in about two months. The kitchen
block is yet to be begun. The Maharajas of Mysore, Baroda and
Jodhpur have been approached for help by the Local Committee.
The Rajas of Kallikotta, Kirlampudi and Chikati have contributed to-
wards the construction of the building. It is expected that the Ashrama
will be opened in another month, and actual work and worship will
begin under the auspices of His Holiness Srimat Swami Shivananda
who is now at Qotacamund. For the present, religious instruction will
be given to the students in the educational institutions and also to the
general’ public by the Swamis who will be accommodated in the Mandi-
ram.  The Swamis will also visit the Badaga villages for propaganda
and preaching work.  After the establishment of the Mandiram it is
intended to open an industrial school and an orphanage as adjuncts to
the Ashrama. The Local Committee is already busy in making
arrangement for the maintenance of the Ashrama.

VEDANTA WORK IN SAN FRANCISCQ

A member of the Vedanta Socicty of San Francisco writes :—

During the month of Aprd the members and followers of the
San Francisco Vedanta Society were privileged to have the visit of
Swami Bodhananda, head of the New York centre.  He was very
cordially received by Swami Prakashananda who made his stay at the
Hindu Temple headquarters very agreeable. During his stay Swami:
Bodhananda gave four illuminating discourses on the teachings of
the Gita every Tuesday evening.  He also delivered four forceful and
highly interesting Sunday public lectures on the following topics—
The Common Goal of Religions, The Power of Concentration, Evolu-
tion, and, The Power of Silence.

The special Easter service was held at the Temple on 4th April
by Swami Prakashananda who chose  The Awakening of Soul Con-
sciousness "’ as the fitting subject for the occasion. He also spoke at
the Sunday morning services during the month of April on the follow-
ing subjects—Individuality and Cosmic Consciousness, How to Enter

the Realm of Inspiration, How to Overcome our Sensitive Nature.
The Thursday classes on th '

compound of the Belur Math itself and the 'stud?g are .acc.o’_ : ted -
¢ Upanishads with a short meditation were | B Btud moda
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conducted as usual by the Swami. AN the lectures and class discourses

were attended by large and appreciative audiences. Swami Bodhananda

feft San Francisco deeply impressed with the growth a.nd mcr.easm%
interest of the work here at the Temple and expressed h1§ mtentlcin 3
;gon visiting it again. He returned to New York via Portland,

" Oregon, where he gave a few lectures at the centre newly established
, whe

i isi lectured at the neigh-
i Prabhavananda. He also visited and
:zusrgazmcities of Tacoma and Seattle, Washington.

SRI RAMAKRISHNA STUDENTS’ HOME, JAFFNA

The Ramakrishna Society .of Jafina was fccl}ng the npded fiz:
establishing a Students’ Home in Jafina with a view to‘ provi tcdents
board and education to helpless orplhall.s and poor dcs?vu% stu fthé
In order to remove this wang,.Swaml V xpulapanda, ‘tlhf rcsxden a?i  the
Society, and some friends visited Cplombo in Apri a:ist and ::i c an
appeal for the necessary funds, which met with a re? y ban wiig ate
response. It was then decided to start a Hpme or boys ith s
students, and increase the number gradually as circumstances }x;vou pb
mit. The Home was formally opened on Sunday, the 6t Jusne, v
Swami Vipulananda, and three students were adml.tted. The wax}x‘n
also delivered an instructive speech on (r}uruk}tla Life, dwelling on the
great necessity for such an institution_mr Hindu boys who. sometimes
were unfortunately lost to the community on account of the indifference
of the Hindus to their welfare, ~We wish all success. to this new
institution,

THE RAMAKRISHNA MISSION STUDENTS' HOME, CALCUTTA

The work of this educational institution is incre?sing in dxm;niaslox:
and usefulness. Twenty-seven students were staying in the Hom

. during the year 1925, of whom five ‘appeared for the I. Sc.; one for °

., 8 other for the M. A, examinations and passed..cxfedxt;b_ly,
tAhénIe.\né f:;}hdr:%f the Home is the Students’: Sélf-help Synd:cate,w*uc!;
gives the students an opportunity of earning-a pprt}on-qf the cost o
their education, by preparing exercise books and selling books onr com-
mission. A publication department also has been opened it the Homje ‘
which is intended to be incorporated with the Syndicate in the future,

o . . . dis-
: ts during the year amounted to Rs. 6,239-1-0 and dis-
bursegreltsref:ul){s. §,536-12-0, leaving: a balance of Rs, 702-5-0. - This

with the last year’s balance of Rs. 8,651-0:6 makes & total balance of

" Rs. 9,353-5-6. The Home stands in urgent need of a permanent resi-

. . o : indly

“of its own and appeals for help. ~ Subscriptions may be kin lly

tslee:: eto the Secretary of the Home, or to the Pres:degt,;-lh’aﬁi&r@na «
. ‘ , iy

" Mission, Belur, Howrah. S

THE RAMAKRISHNA MISSION INDUSTRIAL SCHOOL,
~ BELUR, HOWRAH

o

t for the years 1924 and 1925 shows a déveldpméht in
the w;l;l:-i r:{’ot‘l.lc institution.  The industrial schoal is located in the

e
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in a rented building near the Math. The boys are given a general
clementary education, besides a course of practical training in spinning,
weaving, tailoring and carpentry.  So  far twenty-three  boys  have
finished their course of spinning and weaving and have started independ-
ent work in this line. There are at present eleven students on the roll,

The institution requires a permanent building for the school and
boarding house, and funds for additional looms, tailoring outfits and
carpentry instruments as well as for the maintenance of the boarders.
Contributions can be sent to the Superintendent of the school or to the
President, Ramakrishna Mission, Belur, Howrah. ‘

THE RAMAKRISHNA MISSION HOME OF SERVICE, BENARES

We are glad to find from the report that the philanthropic activities
of the Home have been steadily growing since its inception in 1900,

The Indoor General Hospital, which contains 108 beds, admitted
during the year 1456 persons, of whom 388 were picked up by the
workers of the Home from the streets, lanes and bathing Ghats of
Benares.  The Outdoor Dispensary rendered medical  relief to-
44,442 people including repeated cases. The Home also gave outdoor
relief by way of weekly doles of rice and money to a large number of
invalids as also to poor ladies of respectable families. Besides render-
ing other forms of service, the Home maintained 4 invalids in the Male
Invalids’ Block, supported 12 helpless women in the separate Home for
Women on the banks of the Ganges, and admitted in the Girls’ Home
7 girls who received training in the general work of the female hospital
along with their education.

The authorities of the Sevashram propose to build 2 spacious block
for helpless women, and also to open a training centre for nurses in -
the female department of the hospital.

The balance sheet of the Home for the year 1925 shows a receipt
of Rs. 31,751-6-2 and an expenditure of Rs, 30,635-15-5, thus
leaving a balance of Rs. 1,175-6-9.  The Home has to spend an average
sum of Rs. 8o per day.

This non-sectarian charitable institution stands in urgent need of
support by the generous public to meet the ever-increasing demands on
its service in the holy city of Benares.  Contributions may be kindly
sent to the Hon. Asst. Secretary, The Ramakrishna Mission Home of
Service, Benares City, U, P. '
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THME COMPLETE WORKS

OF
SWAMI RAMAKRISHNANANDA
Yol. I, Price Re. 1-8-0.
* THIS VOLUME (;ONTAINS
1. SOUL OF MAN 3. PATH TO PERFECTION
2. UNIVERSE AND MAN 4. NECESSITY OF RELIGION

These works are offered to the public in a combined
form so as to make them cheaper and popular,

Sister Nivedita’'s WorII{(s. Swami Paramananda’s Works \
s. A.
Foot-falls of = Indian Rs. a,
Histery... .. 4 0| The Way to Peace and
Religion and Dharma... 1 4| Blessedness.
Studies from an Eastern (Paper) Re. 1, (Cloth) 1 12
Home ... _ 1 12 | Vedanta in Practice ,
Web of Indian Life 2 8| (Paper)Re. 1(Cloth). 1 12 N
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. tion, (Paper) Re. 1
Cradle Tales of Hindu- ,
ism {12 (Cloth) o 112
The Civic and thlonal Reincarnation and lm- "
Ideals ... 10 morta'hty... e 2°0
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Vivekananda .. 1 4 |Self-mastery e 2.0
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Hints on Education ... 0 4|  meditation e 2.0 ‘-
Aggressive Hinduism... 0 4 Spiritual healing e 20
Shiva and Buddha ... 0 12z | Emerson and Vedanta
An ‘Indian Study of S (I;:nlgregedt %dn) sor ?z g :
: L d th ... oul's Secret Door ... , o
oveand Death ... 2 8 goif Mastery .08 :
Sister Devamata’s Works. | Problem of Life and_ o ;
" Health & Healing ... 0 8 Death ... .o 0 8 .
_The Practice of devo- ‘1 Concentration. . and ‘ i
tion .ee 0 8 Illumipation Y I ;
- Eastern and Western Universal - Ideal: of
- Religious Ideals ... 0 6 ‘Religion .. 0 8 ;
. The Development of, Emerson and Vedanta. 0 6
- the Will . ... 0 6| Powerof Thought v AP e .
. Sleep and Samadhn ... -0 6| Principle & Purp‘ese ef‘ ;n,: !
Robert Browning and | Vedanta A
Vedanta ... 0 6| Secret of Right Actxv;ty 0.8
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A New Book ! Just Out!!
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The Ra : .
makrishna Vijayam -~ Pessimism & Life’s Ideal:
ATamil Vedanty monthly conducted by the | The H:n;/u :uﬂo?k. fmd ;::allenge
] - t it i
Ramakrishma Mission, ‘ l acranfilsmo ’
an interpretation of History.)
InJand Subscription | Rs. 3. BY

KAMAKIIYA NATH MITRA, M.aA.,

Foreign "
» b Principal, Rajendra College, Faridpur, Benaal.
REPRINTED FROM THE VEDANTA KESARI
Old Volumes of Sri Ramakrishna Vi jayam Ctense write toeTGE Rs. 080
available at cheap rates | | .~ THE MANAGER, SRI RAMAKRISHNA MATH,

Mylapore, Madras.

PRABUDDHA BHARATA

L A high class monthly on Practical Vedanta, setting forth

Payable strictly in advance ‘ the lofty teachings of Sri Ramakrishna and the Swami Viveka-
nanda from a non-sectarian standpoint.

Conducted by the Advaita Ashrama, Mayavati, Himalayas.

Q““t“'ly 3 5Inglcissu(- Prinled in an improved got-up, from Calcutta.
The 32nd year commenced from January, 1926,
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My Plan of Compaign

BY

Swami Vivekananda
(IN TAMILD
As. 3.

Inspired Talks

(WITH TWO ILLUSTRATIONS)

BY
Swami Vivekananda

Recorded by an American Disciple daring the Seven Week's stay of the Swami
at Thousand Island Park, America,

THIRD EDITION

This edition was revised by the late Swami Ran
krishnananda and he added also sume notes where t
Swamiji's utterances might appear to be abrupt a
unconnected.

Price : Paper Ed. Re. 1-4. Cloth Bound Re. 1-12.

To be had of i—
THE VEDANTA KESARI OFFICE,

Sri Ramakrishna Math, Mylapore, Madras, S.
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Complete Works
OF

Swami Abhedananda

Vol 1 Containing

Self-Kn.owledsze, Divine Heritage of Man, Re incarnation
and Four Single Lectures.

_ Hitherto the works of Swami Abhedananda  were published only
in costly Awmerican editions.  \We have arranged to bring out all s
precious writings 1 two or three volumes of ¢heaper edition so as to
pl:u:e them within easy reach of all,  The work that is out just now
is the first of the series,

PRICE :
Indian Edition Rs. 8. Foreign Edition Rs. 8.
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Sayings of Sri Ramakrishna
(THIRD EDITION) ‘

The most exhaustive and comprehensive colleciion, containing
1003 Sayings and Parables arranged and classified into chapters.
A valuable glossary has been added al the end.

{Duxeen Re. 1-10; cloth Rs, 2.)

COMPLETE WORKS OF
Swami Ramakrishnananda

Part 1. Containing Universe and Man, The Soul of Man,
The Path to Perfection and The Necessity of Religion,

For a long time the works of the Swami were appearing in single
volumes. In the present edition are combined four of his books in a

cheap form.
Flexible binding ... Re. 1-8-0s

Apply to :—THE MANAGER,
VEDANTA KESARI,
MYLAPORE, MADRAS.

Editor : Swami Yatiswarananda

M. L, J. PRESS, MYLAPORE, MADRAS.



36, The Ramakrishna Kutir, Almora.

37. The Ramakrishna Tapoban, Dharchula, Almora,

38. Sri Ramakrishna Ashram, Kishenpuy, Rajpore (Dehra-Dun.)

39. The Vivekananda Aghram, Shamlatal, Tanakpur P, O. Pilivit,

' BOMBAY.

40, Sri Ramakrishna Ashram, Khar, Santa Cruz, P. O. Bombay.
MADRAS.

41. The Sri Ramakrishna Math, Mylapore, Madras,

42, Sri Ramakrishna Mission Students’ Home, Mylapore, Madras.

43. Sri Ramakrishna Ashrama, Nattarampalli, (via) Jalarpet.
MYSORE,

44, Sri Ramakrishna Ashrama, Miqgre.

45.  Sri Ramakrishna Ashram, Basavangudi, Bangalore,

46, Sri Ramakrishna Students Home, Basavangudi, Bangalore,
KERALA.

47. The Ramakrishna Aghram, Trivandram, Travancore.

48. Sri Ramakrishna Ashram, Haripad, Travaocore.

49, Sri'Ramakrishna Mandir. Tiruvella, Travancore,

50. Sri Yogananda Asram, Allepy, Travancore.

51, Sri Ramakrishna Ashram, Quilandy, N. Malabar

52, Premananda Ashrama, Muttom, via Haripad, Travancore.

CEYLON.
53. Sri Ramakrishna Asbrama, Trincomali, Ceylon.
54.  Sri Rainakrishna Vaidyeshwara Vidyalaya. Jaffna, Ceylon,

BURMA
55. Sri Ramakrishna Mission Sevashram, East Rangoon.

FEDERATED MALAY STATES. )
56. The Ramakrishna Math, Kuala Lumpur, F, M. S. .

UNITED STATES OF AMERICA.

57. Tbe Vedanta Society, 34, West 71st Street, New York, U. S. A.
58, The Vedanta Society, 176, Marlboro Street, Boston, Mass, U S, A,
59. Ananda Ashrama, La Crescentu, L. A, Co., California, U.' S, A. : ,
60, The Hindu Temple, 2063, Webster Street, San Francisco, California
61, - The Shanti Ashrama. California, U.S.A, :
62. The Vedanta, Society, Portland, Oregon, U. S. A,
’ TEMPORARY RELIEF WORKS. N
!. Famine, 2. Flood, 3. Plague, 4. Fire, 5. Earttuake, etc, . | '
1., Famine Works.—In District of Murshidabad in 189697, 1908 : (8} In
: the District of Devagpurin 1897; (c) At.Devagpur in 1897, 1919 : (d)
Dakshineswar in 1897 ; (¢) Kishanghar {Rajputana) in 1899 —1900 ; :
{C. P.) in 1900; (g) Tipperak, Sylhet, Nookali,- and Faridpore Districts -
Khndwe, in 190607, 1915-16 and 1919 ; (#) Diamond Harbour, 1916
= 17 (i) District of Puri in 1908, 1919—20;  (j) Bankura District,
19151916, 1919 ; () Midnapur, Garbeta, 1919 ; (4 Barisal, Faridpur,
1919 ; (m) District of Balasore, 1915 ; (n) Khulank District ; {o) District .
of Manbihoom, Bagda, 1919. - :
2. Flood Relief Works— ‘ W :
(@) Ghoga (Bhagalpur District) in’ 1899 ; {¢) Behola Bishumpur, 1900 ; (9
North Bengal Flood Relief, 1918 ; (d) ' Ghatal to Hoogly District,
1909 ; {e) In Bankura, Hoaogly, Howrah, Midnapur District, in
1913 ~14. (f) Birbhum, 1919 ;{8 In Muttra District in 1918 s (B)
Jenapur, Cuttack District, in 1918 ; (i) In Tanjore, Trichy, Coim-
batore, Br. Malabar, Cochin and Travarcore States in 1924, s
PERIODICALS. )

In' English—The Prabuddha Bharata, published by the Adwaita Asram,
~Mayavati ; (2) The Vedanta Kesari, published by R. K. Math, Mylapore ; (3) .
The Message - of the East. published by the Ananda Ashrama, La Crescenta .
Calif, (4) The Morning Star, Sri Ramakrishna Ashrama, Patna, In Bengali—~The
Udbodhan, In Tamil—The Rawakrishna Vijayam In Hindi—Samanway, J.‘
Malayslam—Prabuddha Keralam., ) . ” ,
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