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THME RAMAKRISMNA MISSION.
(ESTABLISHED IN 1897.)

President : SWAMI SHIVANANDA.
Secretary : SWAMI SARADANANDA.

[Incorporated on the 4th May, 1909, under Act XXI of 1860.)

Objects stated briefly are —

. . . Religion
1. To impart and promote a real knowledge of Hinduism or the Religion

H . ak
of the Vedas, by means of preachers trained in the Ramakrishna Math
at Belur, ncar Howrah, and other places. ' ) ) »
To look‘upon all mc‘n, women and children, irrespective of beb:i
colour, creed or caste as veritable manifestations of' the Lnr'd?!n
worship them as such by trying to remove all their needs anwd
sufferings— physical, moral, intclectual and spiritual.

¥Prominent Centres— LENGAL,

1. The Ramakrishua Mission and Math Hc.ulqu:u:tcrs. Belur, Hu.\\'r;\‘l\: l

2 l'he Ramakrishna Math, Calcutia Nosih, Udbodban  Ottice, N
Mukherjee Lane, Baghbazar, Calcuita, o , .

3. The Gadadhar Ashraw, 3611, Harish Chaiterjee’s Stiret, Bhawaoipu

il

v

4. Uhe Sri Ramaknshna Students' Howe, 0A, Bankara Sireet, Calcutis,
5. Sis.er Nuedua Girls’ School, Bagbbazar, Calcutta.
6

Sri St Ranakrishna Anatha Ashram, Baranagore, Caloutta

7. 'The Ramakrishua Mission and Matn, Ramua, Dacea,

8. Tne Ramaknshna Mission, Narayangunj, Dacoa.

9, Tue Kamakrishna Mission, isarisal,

10.  The Ramuakrisana Mission, Bankur.i. ,

Lo Sri8ri Matri Mandir, Jayarambali, Desra b, O, Bankura District
12, The Ramuakrishnu» Massion, Koalpara _

13, Sri Ramakrishe =« - toe, Sargachi; Marsmdahad,
I PR ad Missiou Urphaua,,

A+, Sri Ramakrisli.. Ashram, Myumensingh,
15 8o Ramakrighig Ashram,

Sarisha, 24 Pargs,
1;:. St Ramakrishing Ashram, Souargon, Daccy,
17,

Sri Ramakrishna Ashram,

Faridpur,
Sl Ra pakrishaa Ashram,

Garbeta, Miduapu,
BEHAR AND ORI8s4,
hram, Moradpur, Patna

dyapith, Deaghar,
a Math, Kauch

et Math

18,

19, Sri Ramakrishna As

20, Sri Ramaksishua v

21, Sri Ramakrish
.22 The Ramatr.., » Bhuvaneswar, istrid pan,
LLED PROVINGE. v
hram, Luxa, Benarey Ci.
tashram, Luxa, Benares: ity
10, Kankhal, District Stiaranpur,
¢ Mutuij Ganj, Allahaby,

. S ommeuug .1115:]6". Blindaba 1N i
28. Tue Advaitashrag, Mayav e

ati, (via) Champavatly;, Almora, Himalayas
[B_nmch Office : 1824, Muktaram Baby > o

dimbara ]amtar;&s;xnt.\l I'arganas.

29. T he

Y Wekananda Ash S :et, Calcultn. A
A0AL(C shraw, Shamiatal, suklid{: P, 0., Almora.
gO. Sri Ramaxrlshua Asmam'.KiShzmpUr Dehea '3
L The Ramakrighya Kutir .

uil,
» Almora, ]

BOMEAY. ’
Khar Road, Bowbayp
33. The Ramakrisly: g Misyi HADRAs.

34, ) 1 ‘on and Math, Mylapore, ‘Madras.

3 g:‘iel?:n R;npakmhna Mission Students’ Home, *Mylapﬂl@
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THE VEDANTA KESARI

t * Let the lion of Vedanta roar.”
“ Let me tell you, strength, strength is what we want
And the first step in getting strength is to uphold
The Uipanishads and belicve that ‘T am the Atman, "
SwaMmI VIVEKANANDA

Vorume XIT] MAY 1925 [NUMBER 1

e e M L

GOSPEL OF SRT RAMAKRISHNA*

i'f' was Tuesday, the gsth day of June of the year 1883.

M. had been staying in the Dakshineswar Temple in the
company of Sri Ramakrishna for the last two days.  Sundays
were gencrally crowded with visitors. On that day, therefore,
therc were no visktors to the Master.  Only Rakhal, M., and
Hazra were present.

After dinner, the Master began to tell them of those days
of his Sadhana when Love of God swept over his soul like
a cyclone and carried him off into a divine madness.  He
said :

“ Oh the states I passed through ! T would not take
my food here. I would enter a Brahman's house at Bara.
nagore, Dakshineswar or Ariadah in an unearthly honr, sit
down mute except when I was asked what 1 wanted. Then T
would simply say. ‘I'lIl cat here’ and become silent again. Some-
times | went to the house of Ram Chatter)i at Alambazar or
of the Savarna Choudhries at Dakshineswar. In the latter
place, however, I never relished my food,__it somehow had a
fishy smell.

“ One day I became very importunate that I should be
taken to Davendranath Tagore. [ said to Sejo Babut, ‘1

*Translated from the Diary of M, a disciple, pub]iéh'edhoriginally in

Bengali, .
tMathuranath, son-in-law of Rani Rasmani, and extremely devoted to the

Baster.
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want to sec Devendranath Tagore who is
Will you take me to him 7 * Sejo Babu was a proud man__
he could not go wninvited to anybody—_he hesitated. At last
he said, * Yes, myself and Devendra have been Slass-mates
once. — Come, Baba, 1] take you,’

“Once I heard of one Dinu Mukherji who was a very
good man and devotee, and lived by the Baghbazaar hridge.
I urged on Sejo Babu to take me to him, and what could he
do but comply 7 Mukherji's house was small, and when Sejo
Babu's splendid cquippage stopped at its door, hoth Mukherj;i
and ourselves felt much embarrassed. It so happened that
Mukherji was celebrating at that time the Upanayana* cere-
mony of his son ; there swas no room mto which he could
welcqmc us.  We were going to enter a sjde room, but he
exclaimed, * Please do not go there, there are ladies there.” We
felt much ashamed.  Whijle returning, Sejo Baby

Baba, 1 won't listen to you any more.’ | began to laugh.

_ _” Ah, those were really blessed states '  Kumar Singh,
wxshlpg to feast Sadhus, nvited me to his house. When
T arrived there, there were already many Sadhus assembled.
\Vh'en [ sat down, they began to question me, ‘Are you a
Puri or Giri 9 What is the Pares mantram 2’ But | at
Once got up and went to sj¢ apart, for I thought, ‘ Why all
this bother ?° When we were called to the meal, T began
to eat unceremoniously without waiting for the word, and
heard some of then saying indignantly, * Oh, what is this ?*

KARMA AND Diving WiLr

~In the evening at five
Stairs along
and H

a great devotee.

said,

orridor of his room. Rakhal, M,
near him.

‘ 4zra’s spiritual outlook wa
self Soham.’ The

harmonises 4] things.

atheist, good and eyj]
wakefulnegs are Hj

azra were sitting

s thgt he was Brahman Him-
aster said o him, “Yes, this
I.t s He who is both a ¢
» €Xistence and no
k § states :
“A farmer once had
J 1 4
I\aturahy

heist and an
n-existence; sleep and
He again transcends them al).

son, when he was advanced in

age. : .
he doted on the child, iy course of time,

) “wor ug to ah boy. One day, as the farmer was
7SV T son was taken 3 t e.HWord vas brought to him thar his
L ome ! and lay dying. When he returned

he had 3

ready expired and his wife

\;_ stiture with the sacred thread,
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was lamenting loudly, but he did not shed amy]tfzars.tO T}tl(::
much aggrieved the wife who began to compl amt fo her
neighbours of his callousness at not feeling the leas over the
death of their excellent son.  After a long nm'c, fhe man
said to his wife, * Do you know why 1 do not cry L t
sgJrht 1 dreamt that 1 was a king, father of seven princes a
(r)“fgwhom were well adorned with variou_s graces of pleiison :xrl‘g
mind.  They grew up to age, grownyng in knowle gi'(;ss i
virtue, and then. . . . I woke up! Iar}? at ae Joss t0
know whether 1 should lament the loss of t is or;‘ on or
those seven sons !’ Accordmg to the Jna(r;us(,i tl ene ream
state is much the same as the waking state. . . . Hq a 31 3
;ioer and whatever happens, happens through His will.

Hazra : But it is very difficult to understand 12 T[—}Ilz
Sadhu of Bhukailash was actually to'rtured to deatk. o
had been found immersed in Samadhi, and bg_lrcxig. at;l:;' bOdyy
buried in the earth, dipped in water, and'bran e‘ n ¥t thesé
he was brought dowp to normal conscxousness};‘ (A these
tortures eventually caused his dea.th. Thus his
due both to the tortures and the will of God.

i R. : As one sows, so one reaps ; but it_ was through
the S:xilfe Will that the Sadhu died. The Karu.:ra], Cle.;hetn !}e
repares Makaradhwaja, puts gold and other' ingredien sOm
g bottle, coats the latter with earth and keeps it in fire. - On
account of the heat, the metal combines with the other ingre-
dients to form the medicine.  He thenhbrea!kst;he fborttt}lli:a-ic:
medicine ; what is the fu S use,
ﬁ;”)ix agittslzp?rat?;‘hg;? men think that the Sadhu was kllled, e
guttp;haps his ‘thing’ had been already made, and what doeg
it matter whether the body survived Go.d-reahsatxo.n or notu.
The Bhukailash Sadhu was immerse(} n Sam'adhlz We (i
Samadiﬁ is of many kinds. My experiences of it quite asgree
ith its description given by a Sadhu frorp Hrlshlkesh. ome-
ri’mes I find ‘ the vital air’ coursing up within my body, creepl;
ing like an ant, sometimes like a monkey leaping from lbira.;ulc
h, and again like a fish. He alone knows who has
o ‘dit.  All consciousness of the world is obliterated.
Afrer Sam (llhl when my mind comes down a little, T pray 0
f;ftel\r/[g:[::i ¢ Mother, make me whole, L-want to be quite
:V:u O M’other, I want to talk !'* U[},*’ess one s an Iswara-

-

*This was onc of the ways by which the l:h.st er‘;lled fo bring bi *] \’g 3 ;t\iv
. --plane, : E
down from the Absolute Consciousness to the Relative "',‘.e whan "

YRR AR &
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koti (such as the Divine Incarnations) one does not come
back from Samadhi. A few Jivas may recalise  Samadhi
through strenuous Sadhana, but they cannot return.  Only
when the Lord comes down as a man,—_incarnates Flimself
and holds the key to man’s salvation in his hands, does He
come back from Samadhi for the good of the mankind.

M. (to himself) : Does the Master then possess the
key to man's salvation ?

Hazra (1o the Mastery © Tt is enough 1f we can please
It does not matter if there is Divine Incarnation or

Him.

not.

Sri R. (smiling) : Yes, yes, the chief Registration Ofhice
is at Vishnupur.  If you register your documents there, you
will suffer no trouble at Goghat*.

“Tre MASTER AND THE DisCivre
The darkness of the new moon nig

on earth. In the Shiva, Vishan
trikam  (Vesper  Scervice)

ht slowly descended
and Kali temples, the holy ara-
was being performed to  the
accompaniment  of the auspicious sounds of conches
and bells. A dense gloom which was slightly  reliev-
ed by the temple lights enveloped  the  garden,  and
the dark shadowy sky was dimly mirrored in the bosom
of the Bhagirathi. It was the night of Amavasya, intensely
dark, which rendered intenser the mood of the Master's mind
ever filled with divine feclings :  the Master repeated the
sacred syllable * Om ' from time to time, and the holy names
of the Divine Mother . It was very hot inside  the
Master's room. A mat was spread on the veranda.,  Jle
lay down on it, talking whisperingly with M. He said “ Do

you know, Gpd can be seen /' So-and-so has scen 11lim ; but
do not tell it ¢ any onc.

) His form, and formlessness,
which do you prefer 7

. M. . present rather inclined to [His formless

spect.  But | am gradually coming to sce that all those
forms are also His,

SriR. . | sa

at Belgharia ?
shoals of fish w

Sir, T am at

Y, will you driy
_ If you throw s
Hl come to eat

¢ me over to Mati Seal’s philt
ome pufted rice into the water,
it, and what a joy it will be to
*It is a branch registration offc
town situated near the Master's nativ

e under Vishnupur which is an ancient
TA sort of lake,

e village,
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e them sporting | The sight will inspire you with‘thc fcc{\-
s fL h ) F')ul )IZ\'inn' like a fish in the occean (?1‘ Satchlda}mm a
lgng ing in }'v ~t'ﬁch also, you will have a s'nmlar fecling,——
o ) ke @ fish, whi ‘as shut up in a pot and has
vou will fecl like a hsf;, which was shut uy
heen let loose in a pond. o
e ‘I‘L;)f'ucti(‘c of gadhann is essential for G‘od-rcalrlsatl(i)}:l. I
had to practisc very hard. How many']fmlds,O{UES;. 1,}1161
did 1 undergo in the Beltala ! I w{ould \.u (();‘Ll,.lm er the
trees crying for the vision of the Mother, and tear
.+ my body '™ '
o ?\;m: I;ow hard have you not practlsc'd ! Cuqn mclnr
hope to. realise Him in a t}'icc ? ‘sz. we 1';1;5:}11; \hv(?m:?p}
by drawing an airy wall with the finger rounc ¢ “; .
Sri R. (smiling) : Amrita says that ’1f omi (mc ‘Lina.othc11
ten others can warm tllcmsclvcs at it. jl:n?ld t:qul;; other
thing,—it is well to abide in the Lila, the Relative,
ing the Nitya, the Absolute. o B
i A - You have said that the Lila s only for enjoy ) .
Sri R. : No, the Lila also is truc. r}nd mark onu, \vyhu?%
ever you come here, bring something with you. ‘ m}}Sflegk
should not tell you so, it cvok.cs the c%}?-f:)fnicli;);}:ir:js.wd ,;1;0
ar Sen also to bring a pice wor : g and at
ﬁ;llzl:\’}:math to bring a pice worth of'bcgcl liﬂlf andl I]\lY\;en\d(:.Li
observed how devotional Bhavanath ts ¢

I ' 1S very hed to™
wre, as it were, conjugal pair,__hc 1s ver muc‘h attact o
e ) T - . o qar s N N
Narendra.  Will you bring Narendra i a carriage one @ay,
Narc . ‘ g |

\d bring some sweets ? It will do vou great good.
ar s o
! 1arce t -re 1on.
“ Both Jnana and Bhakti arc means to Godbrcahsat "
: 1 TNOCTE . LOTVUFE 2o
In the path of devotion, you have specially to observe ce 1
ial purity [n the path of knowledge, any ldpsalm such
O ot 1 of itself @ even a plantain tree is casily
urity is compensated ob itseib
p ) ) . . A Y 7 A
consumed by fire when it burns ablaze. - } N
i ¢ sophy ; and m
“ The way of the Jnant 1s thtlt.() philosophy nd i
he coursc of philosophising, atheistic tcn(lcnqm may somc
i r"\ 1] But if the devotee is sincere in his  search
>S cvall, - h i ! ca
tflrm(‘pd he does not give up God-contemplation in spite of
( ) N} o e e
Otk atheism ; who is farmer by heredity does not cease
such athetsm ; one e
cultivating even in a season ot drought.



“ THINK NATURALLY OF YOURSELF "
[Notes of a Class Talk]
SWAMI R;\M/\KR]SHNANAND/\

HE permanent state of all living beings is calmness.

Whenever any one fluctuates from that state one be-
comes restless and struggles hard to regain the lost balan-
ce. What is calmness? Calmness and sameness arc synony-
mous.  Calmness means changclessness.  When you
change from one condition to another in rapid succession
you are said to be perfectly restless. But when you re-
main in the same condition without any change whatever,
you are said to be perfectly calm. Calmness and same-
ness are thus one, and is known as the monistic conscious-

ness.

Let us substitute the words ¢ birth’ and ¢ death® for
‘change,'—for change means death of one condition and
birth of another,—we find that the state of restlessness is
one of birth and death, and absolute rest, calmness or
peace is birthless, deathless and eternal.  Hence  our
natural state is eternal, and that is why we hate death so
much.  But the moment we step out of our true natu re,
we grow anxious, restless, and all sorts of false thoughts

nvade our mind, and we get afraid of disease, death and
thousand other anxious circumstances.

This fall from the original glory, this forgetfulness of
one’s true nature, this stepping out from the eternal into
the ephemeral, is the mystery and pain of life. How is it,
do you ask, that you have forgotten your blissful, all-
knowmg,all-powerful, cternal, infinite nature, and identi-
ﬁfad yourself with a finite and changeful being, subject to
birth and  death, fears and anxieties ¢ The
answer s -“Because you have beep thinking un-
r'1atur.ally about yourself. It is because you have been
identifying yourself with the body for ages and ages,—

-
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vou have been thinking so poorly abouF yourself.' "I;here
is a Spanish proverb, “ He who lives \.v1t-h dogs W.’lll earn
to bark.” According to your assoc.mtmns, will byou;
manhood grow, and you have been in the b.ad habit ;)0
thinking all falsc thoug}.\ts abqut yoursel'f for ever l

long ! The struggle against ‘thIS bad hablt,' the st;pgg ¢
against those false thoughts, Is real, practical re 1g1?‘n1.
Religion can never be theoretical. ‘ A man may sayl,. :
am étcmal, perfect, infinite,” yet if he has noF rea 1;1
it, his professions are mere s'ound' ax'ld nothing else.
To know and to become,—that 1s religion.

Practical religion is that which enables you to wage
an incessant war against your unnatural way of thinking.
‘The idea that you are Mr. So-and-so, thgt you are s};[ort
or tall, dark or fair, happy or miserable, is all false. You
are nameless and formless, birthle.ss and deatﬁless,te;(er-
nally blissful and above all miseries. You1 avedfxti(e)g
cuch a big jump out of your natural con 1tter
into the unnatural, that you are now i u
darkness.  You have so absolutely forgotten your true
nature and identified yourself with your apparent one,
that you are thinking yourself just the opposite og(nrh;}t
you feally are.  And the only way qut of th;; rEu fells
renunciation of your false nature, givingup a these false
ideas. Tell yourself : “ This landefi property does ‘not
belong to me, this wife aqd these children ar;: EO; mme;
This body even is not mine. I am peyon ody an
mind, beyond time and space, beyond blrth’and death, I
am all-perfect, all-full, all-good.  No anxiety can ever
come to me, no misery can ever come to me, no dlsease‘
death can ever touch me. I am there where no f.eax
has access, where no pain has access, W.here- no anxiety
can ever enter. I am inﬁnite}y happy, infinitely secure,
infinitely perfect. ~How glorious Iam! Noname can
be given to me. I am not man nor God, nor a Brahmin,
neither rich nor poor. Not}nng can qualify me. I
am without limitation or quality. When I am, nothing
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;‘\*C exists. Beside mysclf, nothing clse can be. 1 am

“©Past, the present and the future. T am onc and 1
have t

COne o : .
coome many.  And all things that exist are only
myself in 50 many forms.”

This is what is called realisation, cmancipation,
onivness. You shall have to realise it, and in co far as
You realise it in this life, you truly exist. T you fail to
realise it in this life, you will have to be born again and
again. Al weakness must be conquered.  Truth s
rever realised by the weak, Throw away all these false
notans that you are tall or short, fair or dark, man or
woman. Do you remember while vou sleep that you
are tall or short, man or woman 7 No, then you are
calm, peaceful, self-existent.  That which you realise
mvoluntarily, learn to realise voluntarily.

As Hanuman cleared the Strait of Mannar, so do
You jump over the Strait of Tllusion, and fall at the feet
of Sita, the [ternal Wisdom.  Otherwise you will have
to remain on this side with the monkies.  You must
have the strength of Hanuman ! What made him, a
monkey, so great 7 Ttwas his faith in his Divine nature.
He said, * Why shall 1 remain here 7

Lct me go there
where 1

{5 - N\ N
shall find my true nature.”™  So he found his
‘Ue <el RIETIR A
teue self, while the others were left in 1gnorance.

You must cross this ocean of Samsara.  Otherwise
you are not worth the name of man.  T'he more you
a.na‘xysc yourself, the more you understand vourself,
‘Elb m‘(?\'c you realise your infinite nature. 'l‘hcﬁ
these dittle ambitions  of yours, these little troubles
of yours, will scem too small for you.  'his little

life Will no longer be able to hold you.  These little

Nt “r : . .
tb‘“‘.b\ht»\ of moncy, name and fame will appear too in-
siznificant,

‘ You must sce the littleness of cverything
11M youwil no longer find satisfaction in vour f N
aron.  Say @ “ All these little things :
cant for me who am infinite. |

nite con-
are too insignifi-
" Thus think little |

\ 1ttle of vour

“THINK NATURALLY OF YOURSELF " 9

finite knowledge, your social power, your wealth.
Think : “ These are not for me, these are intended for the
deluded, for limited beings. But I am limitless and I
must go beyond this life to satisfy my infinite hunger.”
If you remain satisfied with finitude, do you know
what awaits you ?~—Innumerable deaths. You have
seen man die.  What agony !  Such pain will be yours
again and again till you realise your infinite nature. The
key to unlock the door of infinity is in your own hand ;
but you are like the man who went about seeking for his
necklace until some one came and told him that it was
round his own neck. In the same way, some one must
point out to you that your ‘necklace’ is there, that what
you are searching for, you have already, and that some
one is the Guru. He reminds you that you cannot be
born, you cannot die, that you are eternal and infinite.

The secret of discovering the glory of your true self
is with you. Apply it.  Be not led away by the senses.
You have sunk your wisdom in the quagmire of sensual-
ity, therefore you are miserable.  Beware of sensuality.
The senses are in your way. The wayward mind, the
body, all stand in your way.  They have deceived you.
They have enslaved you. It is because you feel
like a slave, therefore you yield. The cause
of delusion is sensuality. Do not therefore Ilet
your senses rule you. Do not let the mind rule over
you. The army should not be allowed to lead the com-
mander, then the battle is sure to be lost. It is the com-
mander that should lead the army.  Be the commander
of your senses.  Be the commander of your mind. Make
them obey you absolutely.  Be their master.  Unlock
the shrine of infinite bliss, then will you enjoy the trea-
sures of infinite life, bliss and wisdom.

SWAMI RAMAKRISHNANANDA

X1l -2



SWAMI VIVEKANANDA : THE MESSAGE OF
HIS LIFE:*

BY
SWAMI PRAKASHANANDA

T HIS morning 1 am going to speak to you about one whom

some of you might have seen, with whom some of you might
have come in touch__that great founder of the Vedanta move-
ment in the Western world. The name of Swami  Viveka-
nanda is well known everywhe

re ; many of you may have read
his life; many of you may be familiar with his utterances com-

piled in several volumes ;s but | am going to place before you
the salient points of his Life Message. I may not be able
to do justice to the greatness of his work, 1 may not have the
adequate power of expression ;  his life was so many-sided,
covering such a vast field of wisdom and knowledge, that 1
may not do it full justice.

Yet T consider it my privilege to
speak to you of a life which should be a benefit to all.

His life was devoted to the service of humanity and he
work

cd in different countries to give out his message.  Once
he wrote reproving

ly to one of his American disciples, because
some had referred to his duty in life. T want to quote those
few words - they will give you a glimpsc into his heart and an
insight into the broad, vast expansiveness of that life : I
have no duty under the sun; I finished all my duties in life when
I realised my oneness with the Divine Spirit but |

4 message to give to the world and |
message in my own way.
Hinduize it ;

have
will give that
[ will neither Christianize it, nor
I will Myize it.”

You may belong to different religions and different faiths,
but here is presented the study of a man who rosc to a height
of understanding and illumination where all faiths cease to be
mere faiths, where faiths and ideas become actualities, reali-
ties, experienced facts s hie rose to that height of wisdom which
is the goal of all fajthg and religions and from that height of
realization he gave oyt his message.  He did not give any
NATTow term to it,  which would make it sectarian ; that is

*Delivered at the

Hindy Temple, San Francisco,
U0 13th January, 1925,

California, U, 8, A,
at 63rd Birthday of our illustrious Swami Vivekananda,
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" e e
- a Christian message,
4 not call it a Hindu message, of 2111(5 called it by that
why he did no for any particular sectt)- ord means “the end
. 55 0¢C se that w
nor a messag AT 1" pecausc the end.
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before him the ideal of a godly life.  From such a smndplm‘ﬂ‘t
the worship is done and so worship has been found, to be neces-
sary in the Lift of cvery individual.

There are two types of men who do not worship. — One
s the perfect  man who has risen to that oncness with the
Divine © he doe not need worship because he has madc'hlh‘
life complete and ful. " Yet it has been found in the lives
of the perfect souls that, in order to set an example to others
and Jead them in the right direction, they also follow the path
of worship. At the other pole  of existence, therc is the
savage man, the man  of po mtellect___the
darkness 5 he does not worship because he ha
he has not been awakened yet out of hig steep
us who are on the intermedia
We are not perfect.  Bein
rance, we necd knowlcdg
life.  This is the
that spirit we ought
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g cXpression in differeng ways.  1f some of you had known
and come in cloge touch with him, you would have been amazed
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sa.cr‘lﬁced' tverything, iy order that he might attain o the
I?xvmc Wisdom and devote himself to the service of hu
Pollowmg in the footsteps of God-men,
Master, Srj Ramakrishna, or great
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Swamy PRAB‘:ASHANANDA

GLEANINGS AND COMMENTS
Benares—An Interpretation

LILY

EW faiths may come into being ; new schisms may develop and

gather followings ; fundamentalists may wage war against the
growing army of modernists ; old dogmas may tatter to a final stand
on the battle-ground of Higher Criticism ; but Benares still is, as it
has been for countless centuries, the Holy City and Mecca of the devout
Hindu.

Its crumbling temples may sink into the Ganges ; but other
temples will rise in that many-templed and many-Godded city by the
river.

Hereditary customs have become a fetish after unknown genera-
tions of repetition.  The old order changeth not, and Mother Gunga,
flowing on to the sca, carries within her inscrutable bosom the secret
knowledge of untold tragedies, untold life-histories of devotees and
fanatics ; untold stories of sacrifices and offerings that have taken
place upon her vencrable and venerated banks.

She is the essence of sacredness and symbolism ; her waters,
however muddy in reality, metaphorically purify both the living and
the dead.  She has seen the ancient city rise from its infancy, tier
on tier, to the jumbled mass above her ; where the children ?f an
antique faith cling tenaciously to an outworn, yet ever vital belief in
the tenets of Hinduism.  The old dogmas of that ancient worship
have survived the eternal conflict of questing souls.

The ftricate and involved creed of orthodox Hinduism has been
fostered by a mighty Priesthood ; disseminated by a great Brotherhood
of Swamis, Gurus and Pandits ; nourished by an endless procession,
fanatically devout, of Sannyasis, Yogis, Sadhus and Fakirs. A volun-
“ Holymen " have carried the banner of the Faith triumph-

a succession ,of spiritual wars, and the mystical slogan
“Om" that vibrates harmoniously in the heart

tary army of *
antly through
of that banner is the
of the chanter of the sacred Mantras.

The Philosophy of Vedantism has remained as impregnable and
remote as a star, above the murky mass of supersitions, perversions and
wherein the more primitive and uncultured minds of the

ignorance, i
kened Hindu have wandered in a sea of sensual

less spiritually awa
imaginations.. . ... ++ - e

X113
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The lives of the orthodox Hindus are bound up in the elaborate
rituals of the Faith, intricate in conception and incapable of explana-
tion.  They delight in the offices of Religion, and find their greatest
interest centered in an earnest observance of holy days and pujas.
Festivals, feasts, prayers, sacrifices, ceremonies and pujas, are all offered
to the Hindu, and fill an otherwise drab and uneventful life.

Pilgrimages hold out the charm of adventure and the call of a
spiritual “ wander-lust ” is answered.  An inward urge drives the
pious to visit places of sanctity, endowing them with sanctity in the
effort, and lending them a glamour of the attained. The contact
with the centres of things religious is a spiritual stimulus and the
effect of such a pilgrimage is far-reaching and influential.

The Hindu Calendar is filled with periodical Festivals, intervals

replete with interest and opportunities for defi

nite plans of pleasure
and excitement.

There are about thirty-six distinct religious festivals
in every Hindu year, which alone preclude any possibility of boredom.

These religious feasts and fairs have all the earmarks of usual
holiday occasions, filled as they are with music, singing, dancing, feast-
ing, processions and ceremonials dear to the heart of the Oriental.

Relief from the tedium of the daily round is offered in the many

forms of religious rites and customs, whose origins are so remote as

to be lost in the dim past of buried centuries. The Feast of Lights,
the Durga and Kali Pujas, the Holy Testival and many others are

filled to the brim with colour and charm whose hold is around the
hearts of these “ Children of the Soil and Sun.”

Should the Westerner be so unwise as to select April, or any hot
weather month for the occasion of his first visit to Benares, 1 fear he
will miss all the magic and glamour that gives its peculiar charm to
this old City by the River. His eyes will be filled with burning glare
of the unwinking sun, and the intolerable reflections from the glassy
surface of the Ganges; his ears will be filled with the*barbarous
clamour of outlandish noise ; the beat of the drum in endless reitera-
tion will but serve to accentuate the pulse of unrelieved heat ;  his
nostrils will be filled with the acrid scent of the smoke from the burning
ghats on the river’s edge, and he will be repelled by the composite smell
of the East, undefinable, byt powerful and insidious.

He will doubtless fee] revulsion from the accumulation of unaccus-

tomed sensations.  In all the pushing, clamouring, odorous throng he

will feel repelled and disgusted.  In contemplating the heaps of refuse
that lie melodorously at the doors of the temples, he will lose sight of
the beauties of the splendid carvings, the delicate traceries, the harmoni-

ous colours, the subdued decorations, the gracious arches and pillars
of the old Indian architecture about him.
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Amid the thousands of images of alien Gods, he will feel hi.ms?llf
an alien in heathen land ; a superior being far abov‘c all the chxldx;
absurdities, the fetishes and ceremonials that he so lxttle'understan .
He will doubtless not comprehend beneath all the turmoil, and sze.m-
ingly senseless charlatanism of priest and devotee, the ;‘Xltpe‘rvarelrr:i
Beauty of the original concept of O.ne'—ness and the fact of the sup
belief in the attributes of the Omniscient One God.

In the tawdriness of the non-essentifds built up by puny ma.nzt'he
will forget the great undying Truths behind all the obscuring activities
f Jy res. .
; th;nh:Z:linfiyuttltla:u(}ods and Goddesses are but man’s attempt at'fa
oncr wnression of divinities ; merely an endeav?ur to persor.n y
wnue'te L'M form some ideas of the dimly-sensed and incomprehensible
}md bs“:f ;?ffao and nature.  Man’s immemorial effort to bring ordez:ly
(Z;icepts out of the void have .always .iesulte](;ul? f‘m&;; ;dei(;;:hﬁii::;
‘;““Ef’t (e}\ollesC’b’b 'thil;nﬁ:::;cs Sf?)trlsi:x::l ldz;inite m)aterial substan?t to pin
‘ ’ - .
IhI:s Ecwildercd conjectures t(.)f The htftlc fgods ét:l;ic ric;d el;]tg:ns?;;
the talisman that helps to satisfy the craving 1or a
o thj\:e:osetsl.le exigencies of life and deat‘h, the Hindu has};.cqgul'iei,;
fatalistic attitude. It is his best protection .from fe.':lr;1 ) e:. ehe X
in a continuation of life after death ; m' llVC‘S beyand lives ;
stoical and calm, even indifferent to deat.h itself. ' - .
Life, at best, among India’s seething multltudes,.ls ;se;) Wih
danger ; disease and famine lurk around the ?orner ; an c'au,
inevi d inexorable Reaper, gathers his harvest xmpa'rtla.y
the inevitable & Why then, in the uncertain life
from young and old, fat and lean.. y 1,‘  Lncertain ik
deny him his pleasures 1n f.estw:itls, his comforts pujas,
O’f r'mn‘ in pilgrimages, his satisfaction In sacrifices and offer-
?"S l?te“"gt ~hl vital ;tervals in his life are the compensation for pro-
e di o forts and meagreness of existence. ~ What matter whether
10”&"}‘3 fl‘zcif: t()hra; of Brahma, Shiva, Vishnu, or some other “strange
the shrin
God "7? al phenomena and the forces of nature are personified but
1‘\atufte the great enduring Truths of Life, .che is put}lsh?d,
to accentu? 1. merit is gained by acts of charity, by meditation
virtue is rewarde : but another form of the old scheme of spiritual
and sacrifice i y 11? wisdom in this life of complexities and unrest.
endeavour, devisd i - the reward of the devout, and the pilgrim has
Inward e‘xaltatlonflsdemc e be stands on the old stops leading
reached th; P;';'C‘::;C r(i)vcr, and laves his body in the literal water with
down to the

b+ thought of spiritual purification.  He is purified by the belief
the tho
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in the act of purification.  When he was

15 clean.  His humble offering of rice,
are acceptable to the Gods,

the sincerity of the spirit of t
uplift and regeneration

hes his body in the Ganges, he
honey, sweetmeats and flowers
The value of the offering is gauged by
he offerer. He is conscious of spirityal
he is dressed in new garments of faith and

hted with the ever-living life of exalt
His susceptible and emotional nature responds to the co

influences of the thousands of

h
his spiritual lamp is relig ation.
ntagion of the
pilgrims around him, bent with one

accord, on 2 simjlar mission.  He g exhilarated and refreshed in
his thought that he js an added unit

to the common brotherhood. He
has attained the desired end i—why

quibble about the means ? Surely
there is sufficient virtue in such earnest endeavour ?

leads upward, if by a different road.
shall the end of the ro

His way, too,
If the path is not our path,
one ultimate unity of ways ?
in different language ?

attainment to the Hindu.
and labyrinthine street

many beaytiful temples, rising, ma
sky, as a concrete expressi
is the belief in the virty
come there to die

ad not converge in

ur thoughts, clothed
Benares stands for the acme ot

Among
ker congested s and lanes the visitor may find

ny pillared and towercd, to the
on of man’s devoutness and faith.
e of the old city,

» secure in the belief that
waters of the Ganges is in itself sufficient to
into Heaven.  The ancient steps leading d
worn smooth by the innumerable feet of pi

Rising above the banks of the Gange
temples ; a multitude of shrines,

So great
that thousands of pilgrims

to rest at last in the sacred
gain an immediate entrance
own to the water have been
Igrims and worshippers.

S are an infinite number of

a horde of Brahmins and priests who
Carry on the involved offices of their religion ; 4 clamorous throng of

mendicants and loathsomely diseased beggars solicit alms i a crowd

of busy vendors ply their trades i and life, frank and unashamed ;
vivid and colourfy] i blatant and dominant » moves on under the
Tropic sun.

» O its way to the Burning G
Death—the eternal pattern of light and
take of Destiny, « ‘The moving finger writes, and having writ, moves
on.”  The smoke from i hats mingles with the smoke
of the cooking fires ; the living feed life a5 the dead feed the flames.
The panorama is changeless yet ever changing ; each act of the Drama
is endlessly repeated.

The Play remains the same ; only the players
come and go in the perpetual motion of kaleidoscopic evolution.

Each year a milljop pilgrims find their

Life and
shade, the endless give and

way to Benares, and pay
round the city on the old
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. shrines
At intervals along the way, little temples and
t inte

) . ; ittent villages
wanderers. pilgrimage and at intermit

stations of the .
sunctuate the s . in body.
fhe wayfarer rests and 1s 1etreS}:c?ie‘ before Christ, and although P}:C'
: - six centuries d  her
es flourished six : d destroye
Bex.l aleficrs have repeatedly sacked thcdcllt.}’ anlik the Pheenix of
datory inva N the ashes of vandalism, like
s risen from
she has risen

igion, fortified
temples, ewer and better strongholds of religion,

old, to flourish m n

. belief. : .
an impregnable S es finest silks
and kept up byI an ¢ Benarcs have come for centuries the )
. o 1S 0
I'rom the loon

cquisite harmonies of colour
Ily into Intricate pattern and exqumbtedk}arm e 5 o
| . ies an
woen Skll.fu 'id have gone abroad to deck the'd 0 s and cahance 10e
and texuie ¢ ands of alien queens and mai cn‘a. e
beauties of thouss ing in the shadows of the Golden ple,
pmitive buzadrs nSE ‘ed and chased with old world
primiti beautifully wrought brasses, carve e eole fan
gone o1 caLl tined to rest at last in the homes o 'a.o %  people 1ax
. ¢ S . . - ‘e
designs and ¢ Endless replicas of deities mn mlmatu}i have found
. - 1 nachro
o ;nm all parts of the globe, to strike an‘ya e s
their Y f decoration, or to carry a
. ~cidental harmony of dec , o tont
in some occiden o fawing
i some commonplac . - Beares
e mmanche mlto b ove to and fro on the material loozlhsf of ‘Be Saon
The shutt’s i om of Life weave
.l}?exlxe inscrutable rhythm of its own, the Lfo e
nd 1t 30 w patterns from old ; old patterns rt;lm v ;f ow drab,
. , p
i on | neI the Auid spiral of Destiny’s Plan, the cyc !
§ ‘ i to man.
o d d, the beginning and ending unknown
round and Toute try of the brief but colorful sunset, we say
i ean !
e i ts banks. As we
f Illl to the old River and the sacred Cltyh on 11(5{ ke A we
e s, reflecting the gold a ,
- dent waters, re e
ng the resplen : e ¢ saitron,
fow slone - d’s-ego-blue of the. tropical sky, we take ; )
violee and bird -cs8 s, where the dome of the Golden T'emple
the inregular Sy O'f f ena;'ebl’xt and the age-worn city takes on softer
g ading light, .
cotches fire from he g led air. The scent of sandalwood and
in the misty smoke-filled air, od and
e the little breeze; the throb of temple-drum beat
: 1S W S 011 ; '
e nple bell rings out in crystalline clearness ; the
B e e wo ‘})x pers become blurred into an indefinite mass
. hi
dcfinite forme of he :’g“ fr side on the still waters of the Ganges,
o .
of pastel shades, and by Towvercd bior The pevpeciine o
iasmine chain from some .
foats @ Juen” i ion as the shadows of the Indian
. gwvay into an Impression :
Benares fades away 2 O iy Blotting oot & s Bongtes i
night fall like a curtam, o o e
ory : but here and there g . :
pready © mem' > hats : like lonely signals of Fate, unceasing an
from the Burning Ghats ; . e of all e Plorian
istent, melancholy reminders o . -
Dieath it “ Salaam,” Life, only, is lusion.
Dleath gives the final “ Salaam, ,

~—~The New Orient, New Yort,



VOCATIONA] TRAINING IN OUR EDUC
CURRICULLUM
N SUBRAMANIAN, B, AL J,

ATIONAL,

i
ARIOLS attempts are now being made to r
education ang the introduction of handwo
element in the training of youth g one that h
old school sees 1o have been responsible
the head meant everything and the hand
with the mind vy honourable while
worthy and even disgraceful. But th
as an uplifting power js slowly

eorganise aur school

tk as an important
as come in the wake. The
for spreading the notion that
s little and thyt only labour
to toil with the hands was un-
¢ worth of work with the hands
coming to he understood.
Our education s mainly defective n three

recognition of the place of handwork wigy 2o a

Ways and a  proper
the shortcomings.

Rteat way to remedy

First, our school js still obsessed by the doctrine of form
It s believed, that 4 study of the subjecty taught at school ;
tor all ills and i5 4 Atting preparation for any walk i life.  The

bupil is enabled to read and understand mysterioyg writings and to work
out long and difficult problems in mathcmatics,

1t 1s clear to any one that so far g4 real Tife values gre concerned, thege
abilities have very little direct mtluence, for there Is a great difference

between studying aboyt things and studying the things themselves, be-
tween bogk nstruction and illuminat; i

on of practical experience.  The
more abstract the study, the further ; i
1T a sad sight to e, those who

of elegant accomplis
Pleasure. o rem

construct the o
closely alfje
4s possible.
did

al training,
S a panacen

but at the same time

are called bachelors of arts
hments, living Iives without beauty,
edy this state of affairs it become
i tit is based upon ideals apnd activities
ed out ip situations as close to the actual
The aim s « ot s0 much to make them know what they
not lgnow but to make them behaye as  they did ot behave,
ducation is not s0m or life but life itself, »
) Th_e second defect gy our education is that while professin
ledge' M, 1t defeats jtg oWl purpose by allowing
examinations, time-g}, & and syllabuses to suck out all life and indivi-
duality and thus making the school atmosphere “ glien 1 an intelligent
Ezr;}ngéy fodr c(l{)}ldhood. " The very desk carefully ang scientifically
g égonda;: djusted to keep the Pupils fived - immobility is 5 sign

. 1§ spinit extends into the region of morals and the
and Punishments forms the “bench of the soul” as
ri Cz}’lls it Any one who would say that freedom
BY, 7 she says, ;g like 4 child who, sitting before a

and masters
system or
S necessary to sg

uch g preparation §

g 4 know-
2 rigid system of
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: d could
. ey had life an
ted butterflies should exclaltm ::I?et tt}?eyschool nearer t(;) lt)hi
n R ims to . leted bu
box of mou spirit of reform ai hool is not comp
he new spiri hat * the schoo . make
fly.” T ‘hildren feel that jon—in short, to
home and make thi ;ion through their Cojoperattl” The Dalton plan,
waits for its comple t their cage but their nes]'( to attain to this ideal
them feel that it 13 :gd such other attempts Seex of children. It is not
the project hmethhoole hearted purposeful activity
“ the w ~Htc
through

is ht. Lo
ers but what is caug xclaim in
vhat is taught that m?-lttdslbeducqtion is what makes one ¢
W n our <

: f ”  Those to-day
fect | stone.

?e“t?lrfk;{(;ffor bread and the?vhgaveci:;:m'al aim are few ; the
the end, a it with a

. . bled to
fon or impart It e ey may be ena
who seek G(%(L@até()“t and foremost in order that they
s eek it Birs
majority see

ing aver
. ears of poring
ivelihood, In some vague beh.ef that ll(ﬁl%n?lfng at least a clerk-
earn a livelihoo & ublic exalmnatxons"}’ou; ment comes when the
books and success mBiLt in the end the disillusion Joyment stares them
. eward. . 1em .

ship as a reward r closed against them and liil risi to have determined
doors of life a[{pve(illd it not have been just an ! W have helped them to
X 0 e
in the face. what they wanted and then to nowhere ?  This sort
at the outsee bject, instead of leading the;{n one to earn a livelihood
achieve .thﬂf\odjuca,tion not only does not -e}(:piS‘ its object and which

of an 211111}C§; Ct impart that culture which i
Iso fails to 1mp: " M
but i} work for social :11nolroz¢lt1?ll tract from Macaulay’s Minutes
shou! hi mection the following ek}tll‘a. rime and to another situa-

In this cot ferri another
. ring to
-ation, though refer
on Education,

) ., m several ex-
‘o, is very interesting : itions to Government (fro
fion, 18 very been used to see petitions

«1 have beet ;

reasonable
All these petitions, even th(; most :Zined_that
) s had been sus
d on the supposition that some 10153 o ot etitioners who
of them P"‘C"‘:’e been inflicted.  These are sure yd et hoains been
e e ga mpensation for having been educ}z:ter:l ant e e sl
s ' .
ever demande hcomf;’ic during twelve years, anf}‘}: evesent thei. edoeation
auppotted by the { : tonce o5 aion
wl eradue andl Q'L on the Government for redres's, as "
laim ! redr .
:qd Lt: them during the period of n:]:lxc’l;an’:;m
“ hey are in the .
cosation. 474 | dofdlt "‘011 Mr‘:ir:g .Zulzai procures for
a very inadequate co;nplzeﬂ years of their Iife in c?h e
tie ! ith adve :
Ty B u});amj nor respect.  Surely we m’g}.ﬂ’ “tl,le ; surely men may be
om neither o7t seless and miserable ; *
e aking these P"S"nsl . ublic and objects of contempt to t;?el
t]eh prge to the State. But such is our po {;3'
e o Isehood. e
g truth and false
i contest between : Ve
neuter in (he i ir own hereditary p
Ve do m S;ﬂnge the natives to the influences of the own pereditary pre
are not content to e:ur'ﬂ difficulties which obstruct S\e pr]:funms ound e
judices. 10 o lnlafresh difficulties of our own ma l:g;, Boundies and premiums
in the East, we ad( oo ven even for the propogatio
t to be
such as ought nn | o
fule taste and fale PhIDOPD ot merely of hopeless place-hunters, but foﬁ
| e i ainst every usefu
e by assion ;md by interest to raise a cry agaln ey useful
i a ., 0 O
bigots prompted alike by l;f bors should be any opposxtmnh amﬂe‘;gt e v
i n' ("l . t e c
scheme of cdumht}oh I recommend, the opposition will be
e whic
to the chang

jon.
students) for compensatic

rurnished with
well furnishe : .
as an injury which gives them
ix;jury for which the stipends p

ost of m
::'i)ucght up to be burde‘ns to“
eighbours at a somewhiat sma

ne
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system. It will be headed by
ir our colleges.

formidable will th

persons supported by our stipends and trained

‘The longer we persevere in our present course, the more
at opposition be,.........

“I conceive that we have at present no right to the respectable name

of a Board of Public Instruetion. We are a Board for wasting public money,
for printing books which are of less value than the paper on which they are
printed was while it was blank ;: for giving artificial encouragement to absurd

history, absurd metaphysics, absurd phisics, absurd th
breed of scholars who find ¢

live on the public
is so utterly useless
staree or live

eology ; for raising up a
heir scholarship an encumbrance and a blemish, who
hile they are receiving their education and whose education
to them that awhen they hawe received it they must either
vt the public all the rest of their lives,”

Macaulay proposed “ to form a class who may be interpreters be-
tween us and the millions whom we govern ; a class of persons, Indians

i blood and colour, but English in taste, in opinions, in morals and in
intellect.”  This has been achieved but with what effect ?

A starving and famine-stricken people want brezd hefore culture,
want a livelihood befare they can revel in Shakespearc and Milton.
Our education does not pretend to fulfil this w So under present
conditions it s but fit th

The first move in the direction of Vocational Education in India
was made by the Caleutta University when it estahlished the study of
economics from the

specially Indian point of view and appointed a
lecturer on the ¢ Poverty Problem.’

The studies vevealed a hopeful
plan of progress which resulted in the starting of the Polytechnic Insti-
tute and the formation of the Educational Colony of the Calcutta

‘Mversity in 1923, at the suggestion of Captain Petavel, who has been
working at the problem since he came to India in 1912, The scheme
also received the strong support of the Calcutta University Commission
who have devoted severg] pages in their report to the plan in its
education] aspect.

ant,
at we seek to remodel jt.

In the prospectus of the

are given the following outlin

Educational Colony issued in 1023, we
i

e: “What then we ought to do now
3 to establish schools outside the towns providing for schoolmg and
bractical training, in which agriculture would play a great part.  With
present food prices it would pay to do this, because what would be
earned would more than counterbalance the expense.  This plan might
be carried out gradually, taking school boys in rotation 4 certain number
of times weckly, Besides, in these country schools, many middle class

young men who are unemployed can become agricultural and industrial
apprentices. heir education would be continued in the colony by
lectures and study.  The nies as we might

se residential education colo
1 to arouse keen interest as a modern revival
arden cities and garden

| In big towns ‘an(% cities, Captain  Petavel also proposes 3 strong

c?-.(.)[?f:ratlve Organisation of schogls with a view to impart vocational
!,txalflxng to school_ boys. He says that the first require

and” exterid the idea of i i

ment is to develop
. as is t i i
many American schools. he practice n
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u
he LJO»exIlII)C])t Of I\fiadras tOOk p
i S ye X y
i i 1 arnest ana a ve
OCational trainlﬂg n Sch o} d t
(4 fOr Vi 0 ]S n
1€ SChen] [+

ive effect to it.
3 been able to give .
. dency have been abie, makrishna
w High Schools in the Pres ‘n this direction in the Ra
oy e t of the
\ brief accoun

work done 1
Aission Residential H

s since t
It is nearly three years s

i i as sugges-
h S(le(]Ol Mylap()re 1s grven bCl()W, S S
of the n()lle of its .ltrOduCthI]. .
1 ‘ l'lnally Stal'ted to relieve the distress Oi poor an(l
‘ ‘ 1 i i adras. S
] S in gse who
ligent youthS‘ [)I‘OSCCUt]l]g thl >tudxe h
atellig S eir s M | h

. dies
> ry course of studies,
. rogress 1N the ordina yh t where intellec-
iled to show satxsfnctorprt it was always found tha
2 u

there
routine work of the school _room,c there
balance the defect. To gl'\zie z}acmties
it became necessary to provide

ve ;
The Home was OTig

vere as a rule sent out. B
ual ability was lac_kmg 1oumer
vas manual dexterity todc e
;)‘ the latter capacity to develop,

. idays in 1922
or handwork. eriment during the summer holiday
P

X ich were encourag-
After Shortd er"lttan work (the results of whicl

. try an ¢

thh carpen

1 f a
¢t was sought for the erection 0 2
ug), the 210 (')f he (iz‘gfminmgF he workshop was desxgr::j’ktos ;:ﬁ?i
vorkshop Cq?ilrxr)le altogether in carpentry, rattan Vfor ’buﬂding’
bout . oo alg aestimates went up to Rs. lo,ooa(i1 for bulding
ind weaving ; the 1 equipment, and Rs. 3,000 fqr B g
Rs. 2500 lgnjemment were pleased to sanctlont}z:s
;}har\gnfz;'ks}’\l;}:bui?ding was completed mf a i;\: l;r;)ntwo ears and it
: 1 eration for s
e SChgxln:c:(;isqiinecncelsz. OpSir Charles Tod}}lmr;:l tw}moor \;1;1;:30;}:1
st e D ““I am quite a convert to the for vocations
workehor rcmm‘keé‘, t confess, 1 was sceptical unti T saw N
t;-zu'ning”abokifhwhxlc{h(,ml,brlxéus o L salld,educago}:: izst:n
H'Omc‘ f 'ecational instruction as part of genera fucation & &
H’Sh_me"t feata f the Home. I observed types of worb. uted by
i fmm(;(’ }(\)ere is no doubt that the sk'xll and theh jas :Z ich the
e Stlldenlt; ?:: hi:re if developed further, will enable them
ents obta , v £
iir\lvl,‘(rilg without any great dlﬂiculty.. et i s only by making
hing essential to bear in mn s onl meking
Of.le.t e that really satisfactory work can be - Jn theee
D o motetary luation is the only and perhaps thehsureAb :VhiCh
e monemlivaii thing therefore is to arrange some ¢ lsmcf ‘?; which
p}rxogrtesfl'entrlw‘voixlg receive compensation for all the work of v
the stu

ich 1 ited
’ fit Fund to which is credi
is a Scholar’s Bene . e
o SChr?:dl tl?ve r:hl(: boys ; they are helped with books, cloths,
' rages ear 1 be ' ar
(e \:‘ ; this fund as contingencies an o e 16
O The arti de are mostly sold away at our o  premise. 1F
e e fnl;liefn get stocked, the boys go out on ho ;d:zs d_urin
e f;“mbe(;’ f(i)nd a sale in the city. They also canvass o
rticles an ]
:?:Zsz sales for many householdt ;;:lictlecan The dignity o
ind in a way :
i ed on the mind in a . ‘ .
‘mprt}_s,set s now turn our attention to a cc;n:;‘(ie\;atlo Y
l . . . ;
heme is fitted into the existing curriculum o econ
8C.
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‘The subjects taught here at present
spinning and weaving, knitting and t
smithy.  The courses deal both with
work includes the making of household furniture and school furniture
in carpentry, dhoties, towels, shirting, coating, blankets and woollen
carpets in weaving, banians and stockings in knitting, and trays, flower-
haskets, boxes, chairs, mats, etc. in rattan work,

In each department there are alw
there is a purposeful activity and
Waste canuot be wholly avoided by

With regard to the time-table,
self once every three working days irrespective of the holidays that
intervene.  Qne-sixth of the schooling time or a half day once in three
days is given to manual work in connection with one af the subjects
mentioned.

There are also about a dozen boys who take primarily to vocational
training and study in class-rooms outside the hours of manual work.
They are given instruction in languages, drawing, commercial practice
and book-keeping,

4are carpentry, rattan \Vork,
ailoring and gold and silver
theory and practice. Practical

ays some orders on hand so that
an carnestness to give satisfaction.
it i kept at a minimum,

it Is so arranged that it repeats it-

In order to facilitate the working of the
few workmen were engaged separate]
at work and learn while they made
of the working class are also

From what has been said,
handy so that individual atte

scheme still further, a
y whom the boys might watch
articles to order.
admitted a5 day pupils.

it is evident that classes will have to be
ntion may be possible i secondly, materials
cught not to he wasted but use must he found for even small bits
usually thrown away as useless s thirdly, a variety of subjects should
be iptrodlxced to cater to the different tastes of different pupils and to
avoid overcrowding in one department or under  one instructor ;
fourthly, the articles made by the boys must be saleable and be sold
i the market—many would be willing to buy their requirements
through such an agency and also the requisites of the school such as
table's, benches, chairs, desks, black-boards, map-stands and Iabor
appliances may be made in the workshop with advantage.
' It would’further be necessary also to recon

A few hoys

atory

1ens _ vocational training by
CUTHNg out most of what s not of practical use in life.

As at present, iy a school of six to seven hundred boys, there
must be at least five d

. ¢ ational trainin \
accommodation fgr a

Given a
! be approximately three to
ring charges will be mainly the
o hundred rupees per month.
C. Scheme, it woul be
a special course)
ed that at least ¢
to pursue a3 U
eficial than 5 stu
ge of Algebra 5

four thousand ru

salaries of the ins;tructors, about tw,

In relation to the S. S, . an advantage
included in the
0 those who are
niversity  course
dy of the History

Smattering knowled nd Geometry
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i al training
- -al education for all, manu :
ssary part of genera tion for all, \ g
lﬁsfadnch:l‘\ceyilll the B group, where 1t 1 Lonsxdezgfi as sdg: tiona,
S n < - . ~ a
;hmélwm]‘k without any vocatlonftl aim. '1‘1mehfor.(§u;)s C
}“'m -oner correlation of the studies included o t.e group. -« High
Y m'(])‘lh" advocacy does not imply that all pupils who lr.ece?;gd()d e
. ‘3 cation will take to handwork to eke out a v O e
SChOOlb (t Lilt does imply that all of them in j.vhatever vocation ?nterested
con th:y may find themseves later on, will be much \;ILO,Z; e
?:xonthc productive occupations of the comx?}urxxt)‘rA:nMallatma iy e
and in the economic prosperity of the codunttel g;.t ]ca;t e
) pi ] arn to produc ; ’
say's 'ho spins a little yain to & s
Zayb, 011(C)r;‘ to ;)romotc indigenous industry and . self-reliance
one m L '
hundreds who talk all day oi dom;go go:iider e of the objections
Te C i e have cons some ; :
petore LOﬂCIUd}ﬂg) o -ational training in the High Schoo
~velle inst the inclusion of vocationa hool
fevelled a'%z;ll:v are,(1)  that industrial develgpmept shouh(ii ﬁ:‘f ede
rocats jining itl btain, there is no nee \
-ocati ining and as conditions o 5 i ' 1
‘Ow't‘{)ntﬂii;riilg ; ¢ (2) that it is an .educational .falce.gdzfca}:;iur?:uz
Spec ! . .
i\pufl:ddists and will prove futile ; (3) that it is positively
m};d will stunt the intellectual growth. il teaining should
Firstly, the pseudo-economist says that vc&catlowhere e should
y
be decided by the law of fsupply and l(i’emanB‘.lt e e
there 1s no need for any supply. 2y
demand’\’Ve are seeing everyday that tl}e world goes the 'gtl:]e:h‘:as'ipply
that. soon as there is a supply there is a demand, provide he Supply
d-]at‘asobu satiéfaction. The myriads of tl}(ose who carrdy on npd ductive
g:::iebi[):ventive trade do not stop to ask “Is there' a em:diat.e ly, but
:he perfect the article and create the demand ,Thutnrirsx ey e
szogk is exhausted and there is a call forI more. o ihat the way to
ut i loyment. t is essen
ive out the devil of unemploymen . . hould
gmte (i)xted to some kind of productive work msteac}l) of being exh
e tra : P o =
to be parasites on society living an the work of other

G is an educational farce, i1s taken for
SCCOﬂdlﬁ’» 3 thaetoptl};ewslf(}: CaT: allsways prepared to condemn everyth.mg
e nted by ¢ 9516 pThere was some discussion in the P‘ress sometime
uithout a thr'la ‘oint quoting the opinion of the Carnegie Foyndatxon
back over t " pf A’merican High Schools provec% a fz.xrct.i and it cannot
that the Sybteml(: vise in India.  Even granting it is a fallur‘e‘m
thw‘t’ff)re e o leln can afford to have special institutions for training
America (;Vf}t:; tarelfi plumbers, there is no reason why it should fail
r;-amcaj ‘“; e‘cialised training is rare as yet. Our duty should be &0
261: r::xt]etllfe gauses of failure and guard against them and not to wholly
n
abandon the scheme.

irc few vacational training will jeopar_dise intellec-

. ';‘r}:)l‘rv(gly,rz}(; i‘:;es“a f}C‘::eful analysis. Th? oi.)jectior}, ]lt lcai)lpearf ;c)(;
-oceeds from what may be called tht; anthmet:ca_ allacy

o ;?zoce_et llectual growth on the assumption that the mmd.develo'ps

Judg:ir:ig N teo the store of information stufed into it .irrespectwe of its

Eieaof ”:ﬁe ability to use.  Only that knowledge is of most worth
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which is useful and 18 used.
for the sterility of intellect in ¢

shall be right in rebelling against the view
India needs as cducatoin is
foreign mould and that

The thoughtful
while there has alw
et the highest typ
scholars should have had such education a3
mto direct contact with the development of
the country. india annuall
cotton and millions of tons of f

ot many kinds of raw m
building of

The old school is

largely responsible
he educated classes

of to-day and we
that all that the youth of
a stereo-typed mental training cast in 5
all else would follow of itself,

and progressive men now recagnise the fact that
ays been a demand for i

ame time many of these
would have brought them
the material resources of
Y exports several millions of bales of

ood stuffs and fabulously large quantities

aterials.  Here is the foundation for the up-
a rich and powerful co

untry, with great mateyial resources
'ms inexcusable that industrial conditions should bhe as un-

satisfactory as they are. Our country would have advanced far be-
vond its present condition, materially, if , large proportion of the
brightest vouths had been given skilled handicrafts (in place of quill-

driving) and had heen taught the mechanical arts and practical methods
of agriculture i and most important of all, agriculture should have
been practically and scientifically dev

eloped, If such 3 foundation
bad been laid, India would now haye possessed a more enlightened
libouring class live under better conditions and the agricultural and
other natyral resources would haye kept the country rich, prosperous
and contented,

It is a deplorable fact that on
resources in the world is compel]
‘ts clothing and other neeessities g
duced at oyy very doors, not to say anything of
because g majority of educated persons seek unproductive employment,
To-day the “quill-driver > finds Government Offices are closed against
%urn and the lawyer finds himgelf withaut clients and spends his tipge
n idlc. p_olitical discussi (n poking his nose into every department
of activity. us to realise the mistakes that have
been made, to ms of idleness are disgraceful and alf
forms of {abg With this realisation, discontent
would become

d have industries to occupy their
time, their thg es. >

e of the richest
ed to import 5
t daily life whic

countries in materia]
large proportion of
h can be easily pro-
the luxuries, ~ Jt js

It is high time for
realise that al} for
ur are honourable,
less and people woy]
ughts and their energi
. 'A story r"elatcd;b Negro emancipator,
i his book, “Workin » gives a humorous but tragic
touch to the present situation ' The

) ! grave was dug in the midst
oi. 2 pine forest, but the Pine coffin that held the bo
Cincinnati, Hic

y Booker T, Washington, the

as buried came fro
Lynn, his coat and trousers from New York, his sh; #

Philadelphia.
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the corpse and

ith i f natural resources, was

e ilmim{ry\’ t‘gé:thg:'tt)sur::;eakhA(;d he adds, “ the dcountry”would have
e 1 . e o

;}:gba{:ly irsported both of these if it could have done s

dless of
: “"When any people, regar
uthor observes : . . dies o
The Sa)f:;hiial position, have not been trained to :abxtsl(())i ; labour:
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NOTES OF THE MONTH
T HIS eighth session of the All-India Hlindu Mahasabha had

its sittings at Calcutta this year. Lala Lajpat Ray, once
of the foremost leaders of the country, had also his presiden-
tial say on the many problems of the Hindu society crying
for solution at present.

N3 s sk * *

[t is an open fact, perhaps known to all our readers, that
the origin of this all-India FHindu organisation has been
the growing consciosuness of the Hindu community of the
need of mobilisation of all its straggling forees for ‘sclf-dclcncc.
This consciousness gained voice through the prominent leaders
of the country like Madan Moban Malaviya, and the ""g“‘?‘\’
sation was sct afoot some three years ("‘“‘lf', .In rccentr\'(‘:.mht
unfortunately, communal disputes and exhibittons O_f religious
fanaticism have been of frequent occurrence, and n most o.t
these cases the IHindus were the greater sufferers. f\ndilt
is but natural that promincnt members  of the co.mmunflt)i
should think it right to organisc thumscl\'cs. CffCCthC]Y. o1
self-defence.  The Hindu society, owing to its very ancient
nature, jpresents an aspect of disintegration, and there arc
some factors that have contributed largely to this lack of cohe-
siveness in the socicty, So ala Lajput Rai, in his pl‘CSldcn-
tial address at the last Caleutta Session of the Hindu Maha-
sabha tried to point out all those factors of the Hindu com-
munal life which he considers to be the chief causes of the
modern emasculated condition of the community.

* * * b *

It is ncedless to point out here that all these prominent
leaders, including the Lalaji, who are at the back of this
noble.organisation are essentially political in their outlook ;
and like true students of political economy they all are un-
animous 1in saying that political subjugation of India is the
principal cause of this national decadence, and so they are

ftlways keen upon mixing up the political issue with all other
1ssues of the national life.

*
X * * *

Unfortunately, or fortunately,

India occupics 1
place among all the differ pres a unique

ent nations of the world, Her
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nationalism 1s entirely different from what is noticed among
other modern nations.  We have told again and again in
these pages that Indian nationalism is not of political kind,
but it is cssentially of the religious order.  And this national
consciousness or nationalism of hers is not the effect of one or
two hundred years of the nation’s life, but is the fruit of all
her thinkings and strivings through untold ages of the past.
It is her national Samskara deeply rooted to  her  soul,
the remaoval of which would only mean her death.  And for
the very same reason she offers almost an insoluble enigma
to the student of modern political economy.  And that is
the very reason again why cven the Hindu leaders of this
country not unoften fail to understand her when they borrow
the lantern of the political sages of the West and try to dis-
cern her face i its light.  Quite a different science
and a different method of application are necessary
to know  her aright. And that  sclence is  the
Adhyatmic vidya and that method is yoga or sclf-
discipline.  And again that is the very reason why we find
in Ancient India no one could actually lead the nation nor
could get any response to his call unless he himself  was
essentially a religious man in the strictest sense of the term.
The same truth holds good cven to-day.  The heart of the
nation can only respond to a Raja Ram Mohan Roy, to a

Dayananda, to a Vivekananda, or to a Mahatma Gandhi.
# * * * * *

Among many other valuable utterances, Lala Lajpat Rai
had a good fling at the ldeal of Vairagya and Sannyasa,
specially the young Sannaysins.  He opines that one’of the
main causes of the decadence of the present-day Hindus is
the too strong tendency of other-worldliness or the spirit of
Vyragya which necessarily makes the people pessimistic,
cheerless, dreamy and impractical.  In righteous indignation
he condemns this practice by saying, * The Sastras have laid
down that no one is allowed to become a Sannyasin or to under-
take the duties of a preacher without having passed through
the mill of Grihastha Ashrama. It is a matter of extreme
pain to me that there should be a number of Hindu scholars
and leaders in the country who are inculcating Vyragya and
Sannyas Dharma to young men.  In my judgment it is en-
tirely opposed to the real spirit of Hindu culture that children
and young men should be filled in with the teachings of
Vyragya.”  He further exhorts his countrymen to become
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soul of Hindu culturc.  And this assertion of Swamiji is
amply borne out by the literature and tradition of the land,
if only we read them with our own eyes and not through 2
borrowed lens.

Any one who has learnt to feel the pulse of the nation
cannot fail to understand that religion and spirituality forms
the vital core of her being.  All other concerns of life derive
their respective ivalues from that one central value__the reali-
sation of the Spiritual Reality of man, or God.  Life is but
a divine sport, a Lecla of the Supreme Deity ; matter is but
a shadow of the Spirit; the world is, but a flash of the Supreme
Soul ; as ciphers have no value of their own, hut get
values only when put behind the figure one, so matter and
material life get their meaning only from the Spirit or Atman
that resides in them.  All the knowledge of the physical
nature, all the prosperity of the mundane world, all the power
of material life are perfectly valueless just like ciphers, with-
out the knowledge and realisation of that central reality, the
Soul of all souls, the Be-ing of all beings, the Atman ar God.
This quest of spiritual value in and through all phases and
activities of human life is the corner stone of Hindu culture.
And its realisation and practical application in the work-a-day
life as exhibited in the lives of its great national heroes form
the bed rock of its civilisation.

* * * * %

“A tree is known by its fruits’;  so a nation is known
by its heroes.  The great heroes of Ancient India who made
the epochs of her history were one and all, without exception,
spiritual and God-intoxicated men.  From this also ‘we can
clearly understand towards which direction the hfe-current of
this ancient nation flows.

* * * * *

Now, Sannyas or Vyragya is the natural outcome of this
hankering of her soul for the spiritual realisation or conserva-
tion ‘'of her spiritual values.  Bhagawan Sri Krishna says

in the Anugita :

e aeaTeeRT”
“ The true knowledge is of the nature of Sannyasa, " i. e., no
one can dream even to conserve his spiritual values or gain
the knowledge of the Spiritual Reality of life without the
renunciation of the worldly values.  They are in the very
nature of things opposed to each other. It is the same old

XI5
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saying that * Man cannot serve God and Mammon both. ’
Hence has arisen the spirit of Vyragya in this soil and in-
fluenced the working of the national mind to a very great ex-
tent, and it is for this very reason that we mark that India
could produce such a brilliant galaxy of saints and sages the
like of which we do not find anywhere clse in the world. Even
to-day when the whole world is drowned in materialism and
sense enjoyment, when the intellectually glorified brute is ram-
pant in the society, when man has almost forgotten that he has
a soul, even now there are many blessed souls in India with
whom religion is not a matter of mere faith, spirituality a
make-helief and God a hear-say.  But, on the contrary, roli-
gion forms a dynamic factor of thejr life, and they perpetually
stand in the Presence of God.

Just as for a nation given to political or cconomical ideals
of life, the supreme requisite.'is the protection of a military
army or a civil foree, so also for a people dedicated to the
spiritual ideal of life, the supreme requirement is the protect-
ive and guiding influence of an army of religious men, con-
secrated by ispiritual discipline and wholly dedicated to that
onc ideal of God-realisation or Self-realisation.

Sannyasins arc thus the true national soldiers of Tndia
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carried the torch of culture and spirituality to the distant
lands of semi-barbarous nations of Asia, Europe and Africa.
And subscquently, it was the Sannyasins like Sankaracharya,
Ramanujacharya, Maddhwacharya, L.ord Gouranga, Tulsidas,
Haridas, Ramananda, and a host of others who appeared
from time to time and vitalised the spiritual soul of India and
saved her from her national death during the dark days of
Mohammedan suremacy. And again it is the same Sannyasins
like Sri Ramakrishna and Vivekananda who have saved her
from the social defeat and spiritual death which threatened
her in the latter part of the last century with the advent of
Western ideals of life into this land, The dark cloud has
not yet been completely lifted from our heads, the utterances
like thf)sc of the Lalaji show it.  With such eminent record
gf qatlonal service at its back, Sannyasa institution can well
Jgsnfy Its existence among the pople.  The national soldiers
did their best services to the land in the past !

o This from the utilitarian’s standpoint.
institution stands in its own splendour
day sun and is not apologetic in the least for its existence in
the Hindu socicty, or in any human society for the matter of
that.. If the spiritual soul or God is the ultimate  reality
of existence, then there must come one day to man the fecling
of world-wcar'mcss, the Vairagya for all that is matetial, and
a true hankering for Spiritual Light, just as an old man can
never feel by the very fact of his growth the same plasure
in the dolls as a child does, So, we sce, Vairagya or Sann-

Yasa is the natural outcome of the growth of the human soul :

and the nation that 3, IS spiri i i
12 shows more of this spiritual virtue, is more
evolved in life. b »

But the Sannyasa
and glory like the noon-

* *

* * *
Grihasta life ntial
but for higher spiritual
al Tt is a matter of actual
tving for spiritual realisation, that no one
gher spiritual meditation, Dhyana,__leave
— unless his mind is trained to dispassion or

2, and he practises ab i
ses absolute continence oy
charya, and both these virt iy ma-

married man to practice, y d Pk
gant. It is not unoftey
sthics and piety for spiritu

for i B may be very good and ethical, nay, csse
¢ development of some souls,

realisation, it is g real impediment.
fact known to al| str
can even dream of hj
alone Samadh;
Vairagy

that we make mistakes in taking

ality, and the religion of faith for

NOTES OF THE MONTH 37

the religion of experience, though the former iy 4 stepping-
stone to the latter.  Spirituality means essentially the awaken-
g ot the spirit-consciousness  or  the mystic-consciousness,
whose culmination is in the attainment of God-cansciousness
Of COSMIC-CONSCIOUSNCSS. Indeed very few can succeed in
the full attainment of it, but the Hindg soctety aof all human
sacicties, has succecded to a very large extent in making the
environment of man the most conducive to that achievenient.
A Hindu may find it difficult in India to-day to carn his crea-
ture-comforts, but he will find it much casier to attain his soul
than anywhere clse. Even forcigners striving to lead a spiritual
life hind here the environment much more congenial to the spiri-
tual growth than anywhere else in the world, And the Sannya-
sins of the land contribute to it not to a small extent. It is to
them invariably one has to go for higher spiritual guidance.

P * X ¥ *

Modern India stands in abject condition no doubt, politi-
cally defeated, cconomically starved ;  but still she possesses
her spiritual soul which can throw out, like sparks, spiritual
giants like Bhagavan Ramakrishna and Swami 'V.xveka‘nan’fia‘
But should she give wp her spiritual life and spiritual institu-
tions like Sannyasa, for her political and cconomical better-
ment 7 Then, in the words of the Prophet of Modern
India, “ From the world all spirituality will be extinct ;  all
moral perfection will be extinct ;  all sweet-souled sympathy
for religion will be extinet ; and in its place will reign the
duality of lust and luxury as the male and female deities, with
money as its priest ; fraud, force and competition its cere-
monies ; and the human soul its sacrifice.”

% * * * *

One word more and we have tnished.  Iala Lajpat
Rai seems to contend that he has no serious objection to an
old man taking to the life of Sannyasa, although he himself
has not much partiality for the ideal, but it really pains him
to sce youny men of the country adopting the life.  But to
us it is a sign of glory and hope for the country. In the
first place, we must know who can do full justice to thf? life
of Sannyasa,assuredly not the old man with his palsied limbs,
tottering frame, hard encrusted worldly habits and one foot
in the grave | The Atura Saanyasin may be an object of
pity ar utmost an object of praise, but he can never be a teacher
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ot the socicety, simply for the reason that he has taken to
the u!cal late in fife ; he can neither have the physical strength
nor the mental vigour to bear the strain of the spiritual dis-
capline which alone can produce spiritual realisations.  We
\bvrltc this from our innumerable personal experiences.  So the
ruti says that an aspirant must be Iz G :}
(buoyant with hope piirm i strengtl rnﬂéﬁ{f@\’ ﬁmfa l
, gth, keen n mtellect) and
not the old man sunk in deenpitude.  As there is no merit
m an old man of sixty practising Brahmacharya, so neither
can he attain to any spiritual eminence by his hardenced mind.
thcll.s a sFrugglc, so the keener the struggle, the greater the
manifsctation of energy and neeessarily the greater is the
result.  So we reiterate that, if it is a fact that modern India
could produce a generation of young men who are making a
great bid for the spiritual ideal of Sannyas, we must take it
as a matter of great pride and hope.
* *® * ' *® *
\V_hat we really want to-day is an army, regularly an
army of young Sannyasins, blooming in youth and vigour, with
muscles of iron and nerves of steel, 7 with an undaunted
hcjart and an adamantine will, wholly dedicated to the ideal
of sclf-abnegation and  service, radiating  gladness  and
Joy bcgott'cn of sclf-repose and God-devotion, and  reflect-
ing on thcn" tace the purity of the Atman. It is such a band
of young Sannyasins alone ‘who can bear the standard  of
spirituality of India and march abroad for the wolrd-conquest.
Ihe glory and salvation of our Motherland rest upon their
shoulders. Swami Vivekunanda has given his clarion call to
}".01:-ng men- of In‘dia to muster strong under his flag of renun-
;laail1<()lrl;itacncvivesi(1:rv1cguztzn‘$)modc_m India has responded to his
an effective army of Sa;;;grllnr: rrlmlny, lmdny T?rc) . mak'c
ancient nation wih dhe ; 0 ‘on y to rejuvenate th!s
hearts, b o b c;rcc of their souls and blood of their
inflicting 50 iy mi;f::( and spiritualise the b}'utc which is
: ‘ y upon her at home.  That was th
fond dream of S Swamiji iri y
the world, to raee " th) ,b~to make a spiritual conquest of
¢ brute. mto man the divine. Now

it has to be see ) mar
or the vaamibj?.cn whether future India will hear Lajpat Rai

NEWS AND REPORTS
SWAMI VIVEKANANDA : BIRTHDAY ANNIVERSARY IN AMERICA

The Secretary sends us the following report of the anniversary day
of Swamiji observed in #Sn Francisco :

Swami Vivekanaund: s sixty-third anniversary was celebrated on
J.anuary 18, at the Hindu Temple, in San Francisco, with usual devo-
tion and two special services were conducted by our beloved and revered
Swamis Prakashananda and Prabhavananda.

Swami Prakashananda spoke at the eleven o’clock service on ““ The
Message of His Life.” We were carried to spiritual heights while
listening to the Swami speak in loving praise of his Master. Our
hearts were flooded with peace and jay, as if, Swamiji was there as a
living presence, so feelingly was the message delivered to the large and
attentive audience. A report of his lecture is published elsewhere in
this magazine.

The evening lecture was delivered by Swami Prabhavananda, sub-
ject being, “Swami Vivekananda’s contribution to the Spiritual Thought
of the World.” Clear and uncompromising was the tribute he paid
to this great Acharya, and with great force, he brought home to us
all, the fact, that we have been blessed to have lived to receive Swamiji’s
wonderful message.  Following is a synopsis of his lecture.

In speaking of Vivekananda, the Swami referred to an illustration
in the Vedas of the Homa birds that lay their eggs in the sky. The
epg begins to fall on the ground but before it actually touches the earth,
the shell bursts, the tiny bird comes out and finding itself about to be
dashed against the ground takes its flight and soars high in the sky.
Such was in reality the soul of Vivekananda.  Before the dust of
carth conld touch him, his soul took a flight high in the sky and rested
on the lap of the Divine Mother.  Ever afterwards he became the
playeround of the Divine Will.

The meeting of Vivekananda with his Master Ramakrishna has a
great significance in the spiritual world.  Sri Ramakrishna represented
what was ancient—the ancient wisdom of the East and Vivekananda
was modern, represented in him the modern culture.  And their meet-
ing signifies the confluence of the ancient with the modern, the meet-
ing of the wisdom of the Fast with the, learning of the West,

Vivekananda was born at a time when the whole world was rushing
towards materialism, not excepting India.  For, with the establish-
ment of British rule in India, the West had not only conquered the
body of India but wanted to conquer her soul.  Of course as India
had inherited the materialism of the West with the advent of the British,
she also inherited a boat-load of Christian missionaries.  But the peo-
ple of India never took seriously these missionaries.  They are always
looked upon with pity. And India was imitating the West in her
materialism.  But this state of thing was not to be.  India must live.
Yor she has a distinct message of her own to give to the world. And
the Divine Master had promised in that land of spirituality to come
whenever necessary to uphold her Dharma.  And he had come again.
The spirit of Krishna, the spirit of Christ had descended again as Rama-
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krishna.  In this God-man Ramakrishna, Vivekananda found the key : -
to life—found verified the truths taught in the Bibles of the world. = T H E U PAN lSHAD . SE Rl hs

In speaking of Swami Vivekananda, the Swami referred to his -2 . S o
Master, because the Swami thought that these two lives cannot be se- M- - ISH A-U‘EANISHAD"‘(SQCW‘I Edition).
parated, they are mingled together and form one whole life.  Master’s R NISHAD—(Second Edition).
ix;ioz\;:;t e aphorism an lvekananda's was the commentary to the "pplce,_anh Annas 6, ‘

Any other man with the power and talent of a Vivekananda would No.3. KATHA-UP ANISHBAD—(Second Edttt.o.n)- ‘
have formed a sect of his own like any other prophet of the past. , No.4. PR ASNA-UPANISHAD“‘(S“O”d Edition). -
But Vivekananda did not—Dbecause that would have been baffiling the . ot jce—Each Annas 12, )
mission of his own life and that of his Master.  These two great souls ‘ y pr 0 T ax NDUKYA UPANISHADS, .
were born to show to the world the Ideal of a Universal Religion. = Nos. 5 & 6. MUNDAKA & MA ' R

. . . . . . As, 12,
Vivekananda did not preach anything new which was not contained PR!CE—COMMN?J?A;’T;?;M‘;' An 14,
in the Bibles of the world.  Religion is not invented but discovered, No. 7. TAITTIRIYA , .
revealed.  And he revealed the same truths once more, the truths To Subscribers of the VEDANTA HESARI]

taught in the Bibles of the world. The modern world finds the 182 " 0 4 O
proof of religion, finds the truth of the teachings of the great prophets 173.05' 384 ': " 010 O
and Saviours in the life of Vivekananda. 'sts‘ 5&6 (Comi)ined) " 010 O

Yet to say that Vivekanada did not contribute anything new to the No. 7 each " 012.0

t Text, Para-
in Enghsh,

spiritual thoughts of the world would not be quite correct. For it was

. ' ‘ } troduction, Sanskri
Vivekananda first who while teaching Advaita—oneness, the highest Each book contains in y

¢d for word literal transiation

goal-—showed the way of reconciliation between Dvaita, Visishtadvaita hrase with wo

and Advaita.  'While speaking to a large gathering he was accosted anming transiation and comments. nda
by an enquirer, “ Why Swami, this is something new that has not been By Swami Sharvqna
preached by Sankara, Ramanuja or Madhwa, where do you get that A ‘

idea ?”  And Vivekananda replied “ Because it was left for me to — . WORKS BY .

preach that,” :

Yes, it was left for him to preach that and thus he also proved Swami Ramakl‘iShﬂﬂﬂanda. .

tha}t one and the many are the same realities viewed from different stand-
points.  Thus he showed that not only the different modes of worship

sSpil Kreishna

alane, but the different modes of work, different modes of struggle— o g e s
all are paths of realization. No longer any distinction between sacred 'r_h‘ PI"““‘, an ‘1 “‘% &ln g_M akenr :
and secular. The whole life is spiritualized. ~ Not only are the i TO ‘Subscribers of V. K. As. 10: &"'._“‘hm»
temples and churches the places of Divine communion, but the home, Price As. 12. O the fall and varied life of the
the kitchen, the farmyard, the laboratory of the scientist—everywhere is This book gives a cleasf 1 Ie( o’ 1t reproduces faithfully and
the place to commune with the Divine ’ ¢ incarmation of Lord n tishna, It reps s O vase with
in Vi : grea - narratives of thié inspired works
Thus the West saw in Vivekananda a new type of man, a new accurately the glowing nat? Setail. o
&yp; of preacher and India saw in him a new type of Sannyasin, the all their wealth of descriptive foction
\ like of wh’{ch ” as his Master said this planet of ours - The Path to Perfec e
had never seen. (2nd Edition. ) rrioe Knnas 4.
DONATIONS " Stray Thoughts on the d‘?f‘:teraxt:ure &

V‘ard:N:u be}g;; gi.aclfnowledge with thanks the following donations to- , _ R Rellgl()“ Qf ‘n la,
v r U R - ' : ‘

iblication Department : oo By SW AMI SARADANANDA ,

. A L. T. Mudalj
Rangoon : Rs, 150, udaliar, Esg., clo Coombes Co., Post Bux 107, . Price : Gloth RE. 1.5, Paper Be. 1. .

Bangz.lor?-r. }1; Venkatarangam7 Vireswarg Vilas, Fraser Town, To- Subscribers Of the * Vedanta KGSQ":’ "
* Rs. 10, Pﬁon . Cloth Re. 1-3, Paper As. 14
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THE

LIFE OF SWAMI VIVEKANANDA.

(By His Eastern and Western Disciples).
Complete In four volumes
POPULAR EDITION

Yolumes I, If and IlI—Each Rs. 2-5 and Volume IV, Re, 1-13
(Postage Extra.) ’

SWAMI VIVEKANANDA’S WORKS.

Complete in Seven Volumes.
Each—DBoard, Rs. 8. dloth, Rs. 3-8,

Rs. A,

g@lan Lectures .+« 2 8| Thoughts on Vedanta ROS.I?)'
aja Yoga ... 1 4 Epstles, I, 111, IV&V
Gnana' Yoga... 1 8 series, each ... 0 6
Bhakti Yoga 0 121 Do. I1 0 12
'Ilizremsa Yoga 4 Ph ... 014} Do. VI 0 8
cience an ilo- ilosophy
sophy of Religion ... 0 10 ’i‘dheh\/lledtanta Philosophy 0 ¢
A Study of Religion ... 0 10 v e e 000
Realisation and  its Chicago Address 06
Meghods .. 0 10! Modern India . .. .0 4
’lghle‘ I},ast and the West 0 10} Christ the Messenger ;... 0 3
eligion of Love 0 10| Pavahari Baba ' 0 2

Swami Abhedananda’s Works.

Nine Lectures ...- . (RS AP
Philosophy of Work © ... 3900
Suirophy of Work 1860
Great Saviours of the World . T Lo o
How to be a Yogi T o ; g g

e 5;‘:350%)7 of Good and Evil, The Motheshood of God,

and its rd and the Cross in Ancient Inadia, - Cosmic evolution

Place inpll_gggse.R;‘h?wRelation of ‘Soul to God, Woman’s
) u Religion’ ‘Spiritdalism and- ..

the Hindus, Eagh - gSix ’anﬁ;:, dalism and-Vedanta, Religion of

The VEDANTA ) a
RLES
Mylapore o ﬁﬂiﬁ’
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(3)
TRANSLATIONS.
. ] Ord(narry.
in Tamil,

Chicago Address by Swami- Vivekananda

(Translated by Sti Saila) - .. 0O 5

Bhakti Yogam by Swami Vivellananda -

\//

To subscribers
of Vedanta
Kesari and

. R. K. Vijayam.

RS- A, P, RS- A, v.

0.4 0

(Translated by M.K. Tatacharya, Ba) 010 0 0 ' 8 0

.Principles and Purpose of Vedanta. (By
.~ Gwami Paramananda, Translated by

H
o KL
3 8

XY}

13

s P Manickaswami Mudaliar) .. 0 3 0
- Gelf-Help and Self-Surrender By
Swami Paramananda. Translated by :
P. Manickaswamt Mudaliar ... 02 0
‘Epistles of Swami Vivekananda Part . 0 8 O
Karma Yoga by Swami Vivekananda . .. 012 O
Nataraja Vadivam and Thifiai- Thiru-
nadanam'by $wami Vipulananda ... .8 3 6
| In Talugu.
The Life and Teachings. of  Swami, SRV
Vivekananda . . 0 8 0
Chicago Address of Swami Vivekananda, 0 6 ¢
Words of the Master by Swami Brahma-
i ﬂanda L "tvo o oy w‘(';" D 6 0
Raja Yoga'by Swami_HVi.‘ek‘aﬁan'dii" 140
Karma Yoga ... 012 0
. {n Canarese. ¢ -
. Sayings of Sri Ramaktishna, Tiauslated
by N. Venkatesha lyengar .. 012 0
The Life of §ri  Ramakrishaz By
_ Messrs, T. §. Venkanna Iyah and A.
: ' 'R. Krishna Sastri fo e 08
© Raja Yoga by Swami Vivekananda :
-+ ‘Translated by ¥. Subba Rao: -~ -« ¥ 00
» .My Master by Swami  Vivekananda ! o
B .. 0 6 0

< Translated by a devotee...
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;FHE VEDANTA KESARI

A high class monthly on practical Vedanta setting forth
the {ofty teachings of Sri Ramakrishna and the Swami Viveka-
nanda from a non-sectarian stand-point.

Printed in an improved get-up.

The (2th year commences from May 1925.

Inland Annual Subscription Rs. 3.
Foreign 7s. or $ 1-50.

k2]

For free Reading Rooms, Libraries, and bona fide poor
Students in India Rs. 1-8-0 only.

THE RAMAKRISHNA VI{JAYAM
A Tamil Vedanta monthly conducted by the
Ramakrishna Mission.

Inland Bab ription Rs. 3.
Foreign 0 : n &

Rutes of Advertisements

Payable strictly in advarice

Yearly | Half-Yealry | Quarterly | Singleissue

. L .

Rs. a.{ Rs. & qu. A, | Rs, A,

Full Page ...|9% 0 48 0 :25 0, 10 O

Half Page ..|48 o0/ 25 o0 13 o S5 O
|

Quarter Page...| 25 0{ 15 o0 | 8 0 3 0

{ .

N.B.—Cover pages charged 50 per cent. extra.

Special concessions o those who advertise for a long period.

Apyly to 1~
MANAGER, Vedanta Kesarl or
Ramakrishna Vijayam,
Mylapore, Madras.

Rs. A P

For Success in Religion and Spiritual Life w 1000
For Honour, Riches, Learning and Greatness . 7 80
For Health, Physical Strength, &c. ... . 780
For power of Eloquence, Speeches. &c. we 7 80
For Success in any Undertaking or Litigation, &c. ... 10 0 0
For Success in Sport, Racing, Cards, Games of Chance, &c. . 7 80
« For Success in Trade and Business ... .. 10 0 0
For Agricultural Prosperity, Farming Good Crops, &c. w 7 80
For Success in Miniug Plumbago, &c.... o 100 0 0
For Success in Gemming . 225 0 0
Rabbi Solamon's Special Talisman for every success ... ) . 15 0 0
Specially valued and worn by every successful Hebrew, 2nd quality ... 21 0 0
Do. do. 1st quality ... 3(5) 8 0

e 1 0

(7)
TALISMAN AND CHARMS.

For those people to avoid all sorts of misfortunes and
enter the gates of successful life.

Expensive life reading ... L e
Two Rs. 25, Three Rs. 30, more at Rs. 10 per reading.

Note.~—A Money Order will bring the Talisman to your door.
Always the full amount should be jmic;;?n advance. No V, P,
D. A. RAM DUTH, Astrologer, No. 30 & 76 (V. K.) Cheku Street,
COLOMBO ‘CEYLON.)

PRABUDDHA BHARATA

A high class monthly on Practical Vedanta, setting forth
the lofty teachings of Sri Ramakrishna and the Swami Viveka-
nanda from a non-sectarian standpoint.

Conducted by the Advaita Ashrama, Mayavati, Himalayas.

Printed in an improved get-up, from Calcutia.

The 31st year commenced from January, 1925. .

Annual subscription : Rs. 3, Inland; Foreign 7s. or
$1'50.

Please apply for cataiogue to 1=

THE MANAGER, “ PRABUDDHA BHARATA,"
’ 1824, Mukia Ram Babu Streel, Calcutia,

“ PRABUDDHA KERALAM."

A Malayalam Monthly of the Sti Ramakrishna Asram (Yogananda Asram),
Alleppey, Travancore, Widely circulated throughout Travancore, Cochin, Mala-

bar and among Malayalees in all other parts of India, Burma, Ceylon, F. M. 8*
and Mesopotamia,

Annual subscription : Inland, Rs. 2-0-0,
Foriegn, Rs. 2-8-0.
For advertisement rates apply to—
THE MANAGER,
* PRABUDDHA KERALAM,
Alleppy, T
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‘Highly Decorative!!

GERMAN MADE
“TIK-TAK” (Regd.)
WALl CIhOCKS
Just received. Beautifully decorative and built

with Strong  Mechanism. Gives Perfect time.
Used by many.

I{rice Rs. 3 only.
PETER WATCH Coy,

P. B. 27, Madras.
DEAFNESS

All EAR troubles, Drum weakness and rattling is fully cured
by KARAMAT Oil. Price per phial Rs. 1-4, with dropper R4, 1-8.

Correspondence should be in English.

BALLABH & SONS,
Eilibhit (U. P.), (INDIA).

LIFE, LWIGHMT AND LOVE

or GOD-CONSCIOUSNESS
By SWAMI SATCHIDANANDA

With a Foreword written by Srimath Swami Sharvanandaji, the President
of tife Sri Ramakrishna Math, Madras.
8ize, Demi Octavo : Peges 30 : Price Bs. 0-—2—0. DPosiage Pies Six.
Tie translation of this Booklet will issue forll in Tamil and Telugn shorlly.,

To Subscribers of * Vedanta Kesari,” One Copy free while ordering for
4 Copies at a time.

R & 3 Q ¢ ’ - P
TR A " BRAHMANANDAMRUTA YARSHINI
' or ASHTOTHARASATHA MANANA VAKYANL
This Sanskrit pamphlet is a collection of various Upanishads.

—

Both the above copies can be had on application with thres annas stamps
to the Secretaries of the

SRI SATCHIDANANDA SANGHA, ]
Office No. 19, Bangaru Naickets Sireet, Mount Road, Madras.

—— Women of India

“Q .ﬂm twu. By SWAMI VIVEKANANDA

Q\& - “ erto unpublished lecture of the Swamiji
PRICE As. 8.

HE MANAGER.

Vedanta Kesari,
MYLAPORE. _




39, Sri Ramakrishna Ashram, Haripad
40, The Ramakrishna Math, Trival
41. Yogananda Asram, Allepy.

CEYLO.

42. Sri Ranakrishna Mission Vaidyeshw
BURMA

43. sri Ramakrishna Sevashram, Rangoon.
ASSAM.

44. Sri Ramakrishna Ashram, Sylhet.

45. Sri Ramakrishna Ashram, Gauhati,

FEDEBATED MALAY STATES,

46. The Vivekananda Ashrama, Kuala Lumpur, F. M.

UNITED STATES OF AMERICA.

47. The Vedanta Society, 34, West 71st Street, New York, u

4. The Vedanta Society, 1, Quuen’'sbury Street, Boston, Mass, «

49. The Hindu Temple, 2963, Webster Street, San Francisco, Calitoyu.

50. ‘Ihe Shanti Ashrama. Califoruia, U.S.A.

5], Ananda Ashraina, La Crescents, L. A, Co., Calif,, U. S, A,

WORKS ALREADY DONE OR STARTED.
I. Permanent Relief Works—Homes of Service (Sevashramas) or hospitals
(a) Ramakrishua Mission Home of Service at Luxa in Benares City ;
established in 1900 and its branch at Dasashwainedha, established
. in 1912 at Benares City. (b)) R. K. Mission Sevasram at Kankhal
{near Hardwar), established i~ 1901 ¢} R K. Mission Sevasram in
Brindaban, established in 19.7. ) R. K, Mission Sevasram at
Muthuguvj, Allahabad, established in 1910. {¢) R. K. Mission {(Brauch
Centre} it Barisal, Bengal, established in 1910 {f) The Charitable
Dispensary at Mayavati- (Himalayas). (8) R. K. Missiun, Branch
Cenire, Dacca. (#) R. K. Mission Charitable Dispensary, Belur
{(Howrah). {7) R, K Mission Sevasram Narayanganj, Dacca () R

- K Miss.on Sevasram, Rangoun, Burnea.

11, Temporary Relief Works—). Famine, 2 Flood, 3. Plague, 4. Fire
5. Earthquake, etc.

1. ¥amine Works—{n Uistrict of Murshidabad in 189697, 1908 ; (b) In
the District of Devagpur in 1897; (c) At Devagpur in 1897, 1919, (d)
Dakshineswar in 1897 (¢} Kishanghar (Rajputanaj in 18991900 ; (f)
{C. P.) in 1900; {¢) Tipperah, Sylhet, Nookali, and- Faridpore Districts
Khndue, in 3 0—07, 1915—16 and 1919 ; (k) Diamond Harbour, 1916
—17 ; () Listrict of Puri in 1908,4919—20; ¢/} Bankura District,
'1915-—1916, 1919 ; (£} Miduapur, Garbeta, 1919 ; (/} Barisal, Faridpur,

- 1919 ; {m) District of Balasore, 1913 ; () Khulank District ; (o) District
“of Manbihoun, Bagda, 1919, = .~ . - .

2, Floud Relief Works—

{a) Ghoga (Bhagalpur District) in 1899 ; (b Behola Bishumpur, 1900 ; (c)

North Bengal Flood Retief, 19185 (d) Ghatal to Hoogly District,
1909 ; (¢ 1o Bankura, Hoogly, Howrah, Midnapur District, in
o 1913—14. {fi Birbhum, 1919, {g) In Muttra District in 1918 ; (k)
* Jerdipur, Cuttack -District, in 39185 (0 In Taujore, Trichy, Coim-
batore, Br. Malabar, Cochlu and Travancore States in'1924. -~ '
111, - Educational Institutions— :

@} K. K. Mission Ashrama with Orphanage Day School, Technical, In,
dustrial' and Agricyltural classes at Sargachi, District Murshidabad,
started in 1917. (b} Women's and Girls’ School. started in 1904,
called Nivedita Girls' School, Baghbazar, Calcutta. (¢) Sri Rama-
krishna Nativnal Girls' School, Georgetown, Madras, (d} R. K. Mis-
* sion Students' Home, Mylapore, Madras, Estd. 1905; (¢) R. K.
Mission Studentss Home, Calcutta. 44 Sri Ramakrigshna Free
School, Hatkhola, Decea. {8) The Ramakrishna Vidyapith, Deoghar.
(1) The Ramakrishna Residential High School, Mylapore, Madras.
i) The Ramakrishna Vidyalaya, Jaffna, Ceylon,  (j) The R. K. Mis-

sion Students’ Home, Bangalore ) .

.. kV. Periodicals— : - .

“In, English—The Prabuddha Bharata, published by the Adwaita Asram,
Mayavati ;" (2) The Vedanta Kesari, published by, R. K. Math, Mylapore ; (3}
The Message of the East, published by. the Ananda Ashrama, ' La Crescenta,
Calif. In Bengali—The Udbodhan, - In Tamil—The Ramakrishna Vijayam
In Canarese—The Ramakrishna Grantha Mala. In Hindi—Samanvoya, In Mala-
yalam—Prabuddha Keralam. 4
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Now Ready !
cte Works
OF
i Abhedananda
Vol. I Containing | T .

Self-Knowlege, 'Divine Heritage of Man, Re-incarnation
a1 4 Four Single Lectures.

Hitherto the works of Swami Abhedananda were published only
in costly Amertcan editions. \We have arranged to bring out all his
precious writings in two or three volumes of cheaper edition so as to
place them within easy reach of all.  The work that is out just now
is the first of the series.

PRICE ¢
Indian Edition Rs. 3.
Foreign Edition » O

WOMEN OFF iNDIA
SWAMI VIVEKANANDA

(Hitherto unpublished lecture of the Swamiji)

Price As. 3.

COMPLETE WORKS OF
- Swami Ramakrishnananda

Part 1: Containing Universe and Man, The Soul of Man,
The Path to perfection and The Necessity of Religion.

For a long time the works of the Swaml were appearing in single
volumes. In the present edition are combined four of bis books in a
cheap form.

Flexible binding Re. 1-8-0«

Apply to :—THE MANAGER,
. VEDANTA KESARI,
’ . MYLAPORE, MADRAS.

Editor : Swami §harvananda.

THE M. L. J, PRESS, MYLAPORE.
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